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PREFACE. g

THE nucleus of the present work is a series
of articles which ran in The KEeclesiastical
Review from January to July of the current
year. They are reproduced from that Maga-
zine by kind permission of the Editor, and,
with sundry changes and additions, form the
contents of chapters one to six inclusive. The
rest is new matter, including the Introduction
on the Discipline of the Secret, which.is the
foundation whereon the whole work rests.
For convenience of reference, the several
chapters are divided into sections, having each
its proper heading.

While these pages were being written, one
or two notable articles on the Name of the
Church appeared in The Ecclesiastical Review
and Dolphin, over the pen-name ¢ Prora-
cANDIST.” By special request the writer of
those articles has contributed the closing chap-

ter on the origin of the Catholic Name.
: 8
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INTRODUCTION.
I

From immemorial time the : Mranme or

..................

name of the Symbol, or the Sym-

bol of the Apostles. This word is from the
Greek ooufolor, ““token,” in military language,
“ watchword,” in commercial parlance, “bar-
gain” or “agreement.” It i1s made up of
Péllw and ¢o% whence ovpfdile, ¢ T throw or put
together.” The root-meaning of the word is,
therefore, a putting together, a putting this
and that together, and the thing so put to-
gether. Rufinus (A.D. 390 or 400) held that
the Apostles themselves gave the Creed this
name of Symbol. He tells us that there were
“good reasons and sound” why they should
so name it. ¢ For, in Greek, the word symbol
may mean both a sign and a collation—a col-

lation being what many bring together into a
13



INTRODUCTION.

common fund. - This the Apostles did in their
conference ; they brought together into a com-
mon fund what each thought. And it [the
Creed] is called an index or watchword, be-
cause at that time, as the Apostle Paul tells us,
1 Cor. c. 11, and [as we are told] in the Acts
of the Apostles, c. 15, there were many Jews
who pretended that they were apostles of
Christ, and went about for the sake of gain, or
of making a living, naming indeed the name
of Christ, but not preaching Him after the full
lines of the tradition. Therefore the Apostles
fixed upon this index, whereby might be rec-
ognized the man who preached Christ in truth
according to the Apostolic rule.”—Comm. in
Symb. Apost. n. 2.

II.

Conrusion oF:  “ Ag early as the time when the
..... ID'“S commentary ascribed to Rufinus

was composed,” writes Swainson *
“doubts had arisen amongst Latin writers as
to the origin of this designation: confusion

-

1 The Nicene and Apostles’ Creeds, p. 172.
14



INTRODUCTION.

had arisen between c6ufolos, 3 mark or sign, and -
ovpfoljy a collation or joint contribution: or
rather, attempts were made to ascribe to
ebppodov the signification of ovuBods.” This is
far from a true account of the matter. Rufinus
was too good a Greek scholar to confound
ooufolov with ovpfoki. What he did was to dis-
tinguish between the received meaning of
oouBolov and its etymological meaning, which
the author (St. Ambrose?) of the Explanatio
calls “rationem nominis,” and to put forward
the very plausible suggestion that, whether you
consider the one meaning or the other, the
word is a fitting designation of the Creed.
Harnack is equally wide of the truth when he
writes : “ The contention that this later creed
or symbol [the Zextus Receptus] traced its
origin to a surfolf or collatio involves a con-
fusion between ovzfods, which also bears the
meaning of summa or brevis complexio, and
adppodov, that is signum, indicium, in the sense
not only of a distinction between Christians
and heretics, but also in the sense of tessera
militum, a token or deed of agreement” *

1 The Apostles’ Creed, p. 10.
15



INTRODUCTION.

- This is, in the words of our homely English
proverb, to put the cart before the horse.
The contention, or rather the tradition, of
the men of old was that the Apostles com-
posed the Creed by putting their heads to-
gether, as we say in English, to determine
what portions of their common Faith it
should embody. This being the tradition,
those same men of old saw in it one reason
why the Creed was called the Symbol, not
confounding ¢bpbodoy with ovndods, but going
back to the common root of both words. Har-
nack would have us believe that they found
an indication of the joint composition of the
Creed by the Apostles in the name ¢ symbol,”
whereas, on the contrary, they conceived that
they found warrant for the name in the fact of
the joint composition. The contention of the
old commentators, from Rufinus down, is not
that the Creed was the joint work of the
Twelve because it is called the Symbol, but that
it is called the Symbol because it was the joint
work of the Twelve. It is Harnack, not they,
that has got things mixed up.

16



INTRODUCTION.

II1.

Rufinus has it that the Symbol : Rurmvus axp
served as a tessera and watchword : SWAISox.
from the time of the Apostles,
first to enable the faithful to distinguish true
from false teachers of the Gospel, and again
to enable them to recognize one another. “In
fine, as happens in civil war,” he writes, * where
men wear the same dress, and speak the same
language, and fight after the same fash-
ion, each leader gives his soldiers a distinct
watchword, in Latin called signum or indi-
cium, so that there may be no room for deceit
or treachery. And if anyone is suspected, on
being asked to give the watchword, he will
show whether he is an enemy or a friend.”
Swainson (loc. cit.) deems it needless to dwell
on “ the futility of this explanation. Rufinus
forgot,” he says,  that followers of the Apos-
tolic tradition might become schismatics or even
heretical as to points not distinctly enunciated
in this document (sic), and then carry away
their watchword into the enemies’ camp. We
must look out,” he goes on to say, ¢ for another

2 17



INTRODUCTION.

explanation : and we have it in the circum-
stances of the third century, when the precept
of the Saviour, that the Gospel should be
preached to every creature, became checked
by the prevalent persecutions ; and the example
set by St. Paul, when he stood before Agrippa,
was, from the same causes, deprived of its
force. Driven unwillingly to secrecy, the
Christians, with a not unnatural aptitude,
began to represent to themselves and others
that this secrecy had its advantages; that in
point of fact it was in itself desirable.”

There are many things here set down that
will not bear close scrutiny. First of all, the
reason relied on by Swainson to prove the
futility of the explanation given by Rufinus is
itself futile. Rufinus did not forget: it is
Swainson rather who forgot, though he had
the words of Rufinus before his eyes while he
wrote. The latter distinguished two uses of
the Symbol as a watchword, one of which was
to serve as a badge of the true apostle of
Christ in the preaching of the Gospel, the
other to serve as a badge of the true Christian

and mark him off from the unbeliever. ¢ And
18



INTRODUCTION.

thus they [‘majores, ¢forefathers in the
faith,”] handed it down,” are the concluding
words of the passage in Rufinus as reproduced
by Swainson himself (loc. cit.), “that their
watchword should not be written on paper or
parchment but retained in the hearts of the
believers, so that there could be no doubt that,
if anyone knew it, he must have received it
from the Apostles by tradition, and not by
reading it in a book; for a book perchance
might fall into the hands of unbelievers.” Cer-
tainly as against the ¢ Jews who pretended to
be apostles of Christ, and named His name but
did not preach Him after the full lines of the.
tradition,” the Symbol must have proved a serv-
iceable device; for it followed faithfully the
lines of the tradition, and could not therefore
be adopted by men who did not keep to these
lines. Those “ false brethren ” would not give
the watchword even if they could. As for the
pagans, on the other hand, they could not if
they would. But what if “ followers of the
Apostolic tradition should become schismatics
or even heretics, and carry away the watchword
into the enemies’ camp?” To this there is a
19 ‘



INTRODUCTION.

threefold rejoinder, (1) Traitors may befound
in every camp, but not the less do leaders still
. give their men the Watchword. (2) The great-
est possible precaution was taken in the early
Church to guard the Symbol : it was only after
a long period of probation, years even, that it
was delivered to the catechumen, who was re-
quired, on the day of his baptism, to take a
solemn oath that he would not betrayit. The
instances, then, would be exceedingly rare in
which a Christian would do the base thing that
Swainson suggests—carry away the watchword
into the enemies’ camp. (3) It was not from
the schismatic nor the heretic that Christians
had to apprehend the betrayal of their Symbol,
but from the apostate to paganism. Schisma-
tics and heretics were in the same case with
orthodox believers when there was question of
persecution on the part of the pagans. If they
fell into the clutches of the persecutor, they,
too, would have been called on to renounce
Christ, and, failing this, would have been put
to death. As a matter of fact we find Tertul-
lian upbraiding the heretics of his day with
their want of care in hiding the mysteries from
20



INTRODUCTION.

the uninitiated. ¢ In the first place,” he says,
“1it is doubtful who is a catechumen, who a
believer among the heretics. They have all
access alike, they hear alike, they pray alike;
even if heathens come in upon them, they will
cast that which is holy unto dogs, and pearls,
false though they be, before swine.” *

IV.

Swainson’s objection recoils : A BoouEr-
upon himself. If  Rufinus for- ; A%
got that followers of the Apos-
tolic tradition might become ” apostates in the
first century, “ and then carry away their watch-
word into the enemies’ camp,” Swainson forgot
that the same thing might happen in the third
century with the same result. It could have
happened but very, very seldom, it is true;
for, besides the reason given above, it would
have proved difficult for a pagan, even should
he succeed in getting the Symbol, to give
it out article by article, and word by word, so
as not at least to arouse suspicion, not being

1 De Praesc, 41.
21



INTRODUCTION.

to the manner trained. But there can be no
doubt that it did happen once in a while, and
that traitor lips betrayed believers with the
Symbol, even as Judas betrayed the Master
with a kiss.

And as there were traitors in the first cen-
tury as well as in the third, so were there per-
secutors, 80 was there persecution. Swainson
tells us it was not till the third century the
prevalent persecutions drove the Christians to
secrecy, and that it was then the Disciplina
Arcani arose. But surely this is to fly in the
face of history. The history of the Church
for the first three hundred years of her ex-
istence is little else than a record of the per-
secutions, fierce and frequent, which the
Christians bore with such heroic constancy.
First the Jews persecuted in Palestine, and
when they themselves were crushed and all
but extirpated by the conquering Romans,
paganism persecuted to the full extent of its
power, for well-nigh three centuries, until no
amphitheatre was there in Rome’s world-wide
empire but had rung with the cry of Chris-
tianos ad leones, no arena but had run red

R



INTRODUCTION.

with the blood of martyrs. If persecution
gave rise to the Discipline of the Secret, then
as surely as persecution raged when Stephen
won his crown in Jerusalem, and Peter in
Rome had a like passion with his Master, so
surely did there exist the Discipline of the
Secret from the very infancy of the Church.

V.

What then was this Discipline : Tae Discr-
of the Secret, and when was it : Sgomr
first set in operation, and why? e
The name Disciplina Arcani is relatively
recent ; the system described by the name is as
old as the Catholic Church. " They read the
New Testament to little purpose who fail to
find in it clear traces of a fixed resolve from
the very first, on the part of the Founder of
Christianity, to withhold the mysteries of His
religion from the profane, and commit them
only to members of the household of the faith.
He distinctly forbids His disciples to cast their
pearls before swine (Matt. 7: 6), and as dis-

tinctly declares that unto them “it is given to
- 23
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know the mysteries of the Kingdom of God”
(Ib. 13: 11), while “ unto those that are with-
out all things are done in parables ” (Mark 4 :
11). St. Paul lays special emphasis every-
where on this principle of secrecy. He sees
in the ministers of Christ ¢ the dispensers of
the mysteries of God” (1 Cor. 4: 1). He
would have “the wisdom of God, a wisdom
which is hidden,” spoken “in a mystery,” and
only “among the perfect ” (Ibh. 2: 6, 7)—the
competentes of a later day. He asks the Ephe-
sians to pray for him that he may “ with con-
fidence make known the mystery of the Gos-
pel” (Eph. 6: 19), but elsewhere explains
that it is “ to the saints” of God the mystery
in question is to be unfolded (Col. 1: 26).
Finally, he requires of deacons that they should
hold “the mystery of faith in a pure con-
science.” (1 Tim. 3: 9).

VI.
Sacraments,:  As for the things which came
SACRIFICE, : d he rul .
axp Sympor, . under the rule of secrecy, we

"""""""""" learn that they were chiefly the
words which make up what is now known as
24




INTRODUCTION.

the “ form ” of the several Sacraments, the
Eucharistic service, and the Symbol, not only
as enshrining the principal mysteries of religion
but especially as being the Watchword given
to the soldier of Christ in his warfare with the
pagan world. On this head Professor Zahn
extracts valuable testimony from the Didaché
or “ Teaching of the Twelve Apostles,” a
work composed some time between 80 and 130
A. D. “This book,” are his words, “with
deliberate intention, gives only fragmentary
directions with reference to baptism, as with
reference to the Lord’s Supper. For example,
the service of Holy Communion itself is not
described at all. Only forms of prayer are
given which are to be used before and during
the celebration. Already at the time of St.
Paul’s first missionary journey, that the can-
didate for baptism was accustomed to offer
a confession of faith when he received baptism,
was borne witness to by St. Paul himself—
superfluously, for it is self-evident. He re-
minds Timothy of the beautiful confession he
once made before the assembled community

when he followed the call to eternal lLife”
25



INTRODUCTION.

(Cf. 1 Tim. 6: 12, 13).* In his famous letter
to Trajan, Pliny the Younger bears witness
that the Christians in Asia Minor were in the
habit of holding secret meetings before day-
light, and that they bound themselves by oath
not to give up a * deposit,” which is identified,
in a later chapter of the present work, with
the Confession of Faith.* It appears also from
this letter of Pliny’s that the Christians were
regarded as members of an extensive secret
society, whereof the brotherhoods (Aetaeriae)
were proscribed by an imperial edict.?

In the Acts of the martyrdom of Pope
Alexander First, we find decisive evidence of
the existence of the discipline of secrecy in sub-
apostolic times. Alexander suffered for the
Faith in the last year of Trajan’s reign. The
precise date is May 3, A. D. 117. The Acts of
his martyrdom, which the Bollandists speak of
as “sincerissima,” plainly genuine and free
from interpolation, were drawn up before the

1 The Articles of the Apostles’ Creed (translated by C. 8.
and A. E. Burn), pp. 79, 80.
2 See Chap. VII.
8 C. Plin. et Traj. Epist. 96 (97).
26



INTRODUCTION.

persecution under Decius (A. D. 249-251).
¢ Count Aurelianus,” we read, “ordered Pope
Alexander to be brought before him, and said
to him: ‘I require you first to reveal to me all
the mysteries of your sect, that I may know
why you choose to be put to death for one
Christ, I know not whom, rather than yield.’
Saint Alexander replied: ¢ What you ask for
is holy, and we are not permitted by Christ to
give that which is holy unto dogs.”” Here we
have an authoritative declaration by the head
of the Church, the successor of Peter, that
what are known as the mysteries were to be
jealously guarded. Rather than reveal them
he himself gave up his life. He became a
martyr, though by no means the first, to the
Discipline of the Secret. And it is especially
worthy of note that he, not less than the
Fathers of the third and fourth centuries, as
we shall presently see, finds the reason and
sanction of this Discipline in the precept of the
Master.

Tertullian testifies to the stringency of this
law of secrecy in the early Church. He takes

it for granted that a Christian woman who
27



INTRODUCTION,

while yet they were “babes in Christ,” and
gave it only when, after careful drilling and
a lengthened probation, they were “able to
bear ” the “ meat” or stronger food reserved
for the soul in the mysteries of the Faith.
Eusebius likewise cites the words of Plato, and
adds: “To the same purpose also is that salu-
tary precept which we have, ¢ Give not that
which is holy to dogs’ (Matt. 7 : 6), and again,
¢ The animal man perceiveth not the things of
the Spirit of God’” (1 Cor. 2:14). ¢ But
after those whom we admonish have advanced
in virtue,” are the words of Origen, “ . ..
then at length they are initiated in -the mys-
teries. For, we speak wisdom among the per-
fect” (1 Cor. 2:6.)> He, too, cites Plato, and
adds: “But I make bold to affirm, . . . that
the disciples of Christ, after they were imbued
with the grace of God, knew far better than
Plato what things were to be written and how,
and what was to be made known to the people
without writing ; what things were to be

1 Preepar. Evang. 1, 12; c. 7 (Migne, P, G., tom. 21),
2 Contra Celsum, 1, 8; c. 59 (Migne, P. G., tom. 11),
30



INTRODUCTION.

spoken, and what to be kept secret.”* And,
once more,in his homily on Lev. 5, n. 3 (Migne,
tom. 12), he observes: “I know that there are
other things that the children of Israel, thatis,
laics, can come in unto; not, however, stran-
gers, unless they are already admitted to the
Church of God; ‘For the Egyptian in the
third generation shall enter into the assembly
of the Lord’ (Deut. 23:8). I takeit that the
third generation is said in a mystic sense, be-
cause of the faith in Father, Son, and Holy
Ghost, in whom every one who is joined to the
Church of God believes.” Here is a distinc-
tion drawn between those that are without and
those that are within, and again, in the number
of the latter, between laymen and clerics.
Those that are without have no part in the
“ mysteries ; ’ of those that are within, laics
have access to some, not to all. What they
have access to are the mysteries of the faith
embodied in the Symbol, ¢ the faith in Father,
Son, and Holy Ghost, in whom all who are
members of the Church believe.” Origen

11b.1,8; c. 6.
31



INTRODUCTION.

seems to discern in the Egyptian children of
the third generation who were admitted into
the synagogue, a mystic and subtle allusion to
the three classes of catechumens, incipientes,
proficientes, competentes, of whom only the
third were initiated into the mysteries and
received in the Symbol of the Faith, the
Watchword of the Army of Christ.

VIII.

Tee Precepr:  Tertullian,in the passage from

Macee ¢ which the citation is given above,
"""""" =" traces the law of secrecy to the
precept of the Master (Matt. 7: 6), which he
quotes as follows: “Cast not, He says, your
pearls before swine, lest haply they trample
them under their feet, and turn and rend you.”
Christians in the first, second, and third cen-
turies, who had before their eyes the spectacle
of a rampant paganism, savage and ferocious
to the last degree, wallowing, also, in the mire
of every abomination, were keenly alive to the
wisdom of this divine precept, and in no wise

slow to act upon it. On every side were these
32
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swine: did not the words of the Master find
here their most pointed application ? Clement
and Origen and Basil, too, as the reader will
have observed, discern in the words of our
Lord and in the Scriptures both of the Old
Testament and the New the origin and sanc-
tion of the discipline of secrecy, which they
all of them regard, not as a thing of recent
growth, but as a something that existed in full
vigor from the very beginning. It isimpor-
tant to note this, and to lay due stress upon it.
The root-reason for the Discipline of the Secret,
the reason which our Lord Himself assigns,
existed in all its force and peremptoriness, in
the first century as in the fourth; nay, with
tenfold greater force and peremptoriness in
the first century than in the fourth ; therefore
the Discipline of the Secret existed in the first
century, and was enforced with tenfold greater
rigor, as the need was greater. To have
decked Christianity in its pearls while yet it
lay in its cradle, in open view of the pagan
swine that ran about on all sides, rampant and
furious—this surely had been a fatuous and
suicidal policy.
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If some of the earlier writers, such as Ire-
nzus, Theophilus of Antioch, Justin, Ignatius,
and Minucius Felix, make no mention of
the law of secrecy, or only hint at it, this
may be either because we have not to-day all
their writings, in some cases, but mere frag-
ments, or rather, perhaps, because they are
silent of set purpose. How could they more
effectually hide the mysteries than to act as if
they knew not of the concealment? ¢ Minu-
cius Felix and Arnobius,” writes Newman, “in
controversy with Pagans, imply a denial that
then the Christians used altars; yet Tertullian
speaks expressly of the Ara Dei in the Church.
What can we say, but that the Apologists
deny altarsin the sense in which they [Pagans]
ridicule them; or that they deny that altars
such as the Pagan altars were tolerated by
Christians? . . . It would be wrong indeed
to deny, but it was a duty to withhold, the
ceremonial of Christianity ; and Apologists
might be sometimes tempted to deny absolutely
what at furthest could only be denied under
conditions.”* Some of these writers, however,

1 Development of Christian Doctrine, pp. 27, 28.
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drop an allusion here and there, from which
we may infer that the rule of secrecy must
have been known to them, as when Ignatius
speaks of “the deacons of the mysteries of
Jesus Christ”” (Ad T'rall.), and Justin, in words
to be cited again later on, of “ guarding the
Confession in the Christ of God.”

IX.

Our greatest witness to the : A Srcono
Discipline of the Secret is St. Yrmmer
Clement of Alexandria. Heflour- "=eeeoeeeeeeees
ished in the latter part of the second century,
and had ¢ treasured up memoranda against old
age,” as he tells us himself, gleaned from men
who had ¢ preserved the true tradition of the
blessed doctrine directly from Peter and James
and John and Paul, the holy Apostles, having
received it in succession the son from the
father.” He, too, traces the law of secrecy to
Christ’s express precept, saying : “ And even
now I hold it a matter of religion, as it is said,
not to cast pearls before swine, lest perhaps
they trample them under their feet and turn
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and tear us.”* He looks forward, however, to
. a time when it will be no longer needful thus
to guard the mysteries, where he says: “ Now
it is forbidden to give that which is holy to
dogs, so long, that is, as they remain savage.”
“These books [the Stromata],” he writes, 3
“will contain the truth mixed up with the
doctrines of philosophy, or rather concealed
and covered by them, as the eatable part of
a nut by the shell; for the seeds of the truth
ought to be guarded solely for the husband-
men of the faith.” And, towards the close,
he congratulates himself on having written
his work “in such a way as to render the
discovery of the holy traditions no easy task
for any of the uninitiated.” + That the Symbol
came within the Discipline of the Secret in
Clement’s day is shown below.s After an ex-
haustive study of the matter in Clement, the
editor and compiler of The Faith of Catholics,

1 Strom. L. 1, n. 12 (Migne, P, G., tom. 8).
27b. 1. 2, c. 2.
87Tb. 1. 1.
4Tb. 1. 7, Migne, tom., 9).
6 See Chap. I.
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thus sums up the question : “Clement’s system,
therefore, on this subject seems to be the fol-
lowing : 1. That Christ revealed some parts of
His doctrine but to a few. 2. That he enjoined
a similar system on His Apostles. 3. That they
followed that system. 4. That those secret
doctrines were preserved by tradition, and that
an oral tradition, descending from father to
son, amongst the true gnostics or believers. 5.
That Clement, when treating of these doctrines,
intended to be understood solely by the gnostic,
and not by the catechumen, nor unbeliever,
and therefore wrote obscurely on purpose.” *

1 Strom. Vol. IL., p. 159. This valuable work is, if I mis-
take not, out of print. It has one serious drawback, which
should be removed in another edition, and thatis the lack,
in some instances, of specific references to the text of the
passages cited from the Fathers. The translator seems
to have taken it for granted that the special edition used
by him would be accessible to the reader, and often, after
a general reference to the text, refers the reader to the

page.
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X.

AcCropor: Ty the discipline of secrecy we
WrTESSES. | have, in the third and fourth

centuries, a cloud of witnesses.
They represent it to us, not as a custom of re-
cent origin, but as coming down from Apos-
tolic times, and closely bound up with the very
system of Christianity. And so, indeed, it
was closely bound up with Christianity until, to
adopt Clement’s expressive phrase, the wild
pagan dog had been tamed and thoroughly
domesticated. This has been already pointed
out, but will bear pointing out once more, and
emphasizing. “Celsus frequently calls our
doctrine hidden,” says Origen, who reverts
again and again to this subject, ¢ though the
gospel of the Christians is, almost throughout
the whole world, better known than the opin-
ions of the philosophers. . . . But that there
should be, besides the exoteric doctrines, some
things which are not manifested to the crowd,
i8 not peculiar to the doctrine of Christians
only, but is common to that of the philoso-

phers as well, amongst whom some discourses
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were exoteric, and some also esoteric.”* And
St. Hippolytus, the disciple of Iren®us, after
citing the words of Paul to Timothy about
guarding the deposit and commending it to
faithful men who should be fit to teach others
also (1 Tim. 6:20; 2 Tim. 2:2), “If then
the blessed Apostle delivered with circumspec-
tion those things which were easy of attain-
ment to all, seeing in spirit that all men have
not faith (2 Thess. 3:2), how much greater
danger shall we run if, without caution and
indiscriminately we commit the oracles of God
to profane and unworthy men.”? So again, a
little later in the same century, St. Cyprian:
“ And we are also ordered to keep what is holy
within our own knowledge, and not expose it
to be trodden on by swine and dogs,”3 and
straightway cites the oft-cited precept of the
Master (Matt. 7). And, to quote one more
third century witness, Archelaus in his work
against Manes, says: “These mysteries the

1 Contr. Cels. n. 7 (Migne, P. G., tom. 11.)
2 Demons. de Christo et Antichr. (Galland. tom 2, n. 1).
8 Lib. ad Demetrianum, n. 1 (Migne, P. L., tom. 4, col.
544).
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Church now unfolds to thee, who art passed
from the class of catechumens; to Gentiles it 1s
not the custom to manifest them. For to no one
amongst the Gentiles do we make known the
mysteries concerning Fatlrer, Son, and Holy
Ghost; neither do we speak apenly before the
catechumens concerning the mysteries, but we
often say many things in an occult manner, in
order that the faithful, who are acquainted with
the matter, may understand, whilst those who
are not thus acquainted may not be injured.” *
St. Augustine also, in the fifth century, speaks
of the Discipline of the Secret as a * custom.”
It appears to have been, in his day; of imme-
morial standing; it was founded upon Apos-
tolic tradition; and it had, as have indeed all
old customs that are reasonable and right, from
this very fact itself, the force of law.

18 Disp. cum Manete (Galland, tom. 8, p. 610). I have
not been able to trace this reference in Migne, and so give
it and one or two others as found in The Faith of Catholics.
I must add that some authorities attribute these words to
St. Cynl of Jerusalem. :

40



INTRODUCTION.

XIL.

It is.not necessary to cite the : Furraer
testimony of fourth century writ- : TESTRMONY.
ers, so notorious 18 it that the
law of secrecy was still in full force then. A
few citations may be given, however, by way
of specimen, or as having some direct bearing
on the subject of this work. Speaking of St.
Cyprian’s writings, Lactantius says: ¢ Beyond
the mere word, he cannot please those who are
ignorant of the mystery, inasmuch as the things
he has written are mystical, ahd purposely de-
signed to be understood by the faithful only.” *
Athanasius cites the Lord’s precept (Matt. 7),
and adds : “ For the mysteries ought not to be
publicly exhibited to the uninitiated, lest the
Gentiles, who understand them not, scoff, and
the catechumens, becoming curious, be scan-
dalized.” > At this time the ‘heathen swine
could but “scoff” and, perhaps, show their
fangs; they could no longer “rend.” The
need for reserve was slowly passing away.

1 Divin. Iestit. 1, 5; c. 1 (Migne, P. L., tom. 6).
3 Apol, contra Arian. n. 11 (Migne, P. G., tom. 25).
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“You are summoned to the mysteries,” says
St. Ambrose, ¢ though you know not what they
are. You learn when you come.”* And St.
Cyril of Jerusalem, addressing the grade of
catechumens known as competentes: *But
thou art now standing on the borders; see
thou tell nothing ; not that the things spoken
of are not worthy of being told, but that the
ear is not worthy to receive. Thou also wast
once a catechumen [of the first grade, incipi-
entes, or the second, proficientes]; I did not
tell what was before thee.”

XIIL

INnteeHeart;  In the writings of the New
Pty &1;15: i Testament, or, to be more specific,
eoeseseeeel o the Pastoral Epistles, there
are numberless references to what is variously
and vaguely described as an “ outline of teach-
ing” (Rom. 6: 17), ¢ this teaching ” (2 Jo.:
11), “confession” (Heb. 4: 12), ¢ pattern of

sound words” (2 Tim. 1: 13), “deposit” (1

1 De Elia et Jejun. c. 10, n. 36 (Migne, P. L., tom, 14),
2 Procatech. n. 12 (Migne, P. G., tom. 28).
42



INTRODUCTION.

Tim. 6: 20)." We are not now concerned to

1 ¢« The word -* deposit’ used by St. Paul for the same
body of doctrines [Kerygma or Rule of Faith], is not em-
ployed by the early Fathers; but Tertullian explicitly
recognizes its meaning to be, not an ‘occultum evange-
lium,’ but the public teaching of the Church.” Thus Dom
Gasquet in The Dublin Review for Oct. 1888, p. 279. The
reference he gives is De Praesc. 25. Tertullian is there
combating the views of certain heretics of his day who
maintained (solent dicere) that some things there were
which the Apostles themselves did not know, or, if they
knew, did not communicate to all their disciples (De
Praesc., c. 22). The great African sledge-hammer of
heretics (for such he was and still is, though he seems to
have become himself, in the event, a castaway), first shows
how absurd it is to suppose that the Apostles, to whom
was given the Spirit of truth, could have been ignorant of
any truth divinely revealed. (Ib. and cc. 23, 24). Next
(c. 25), he shows that the Apostles did not withhold any-
thing from any of their disciples, in the sense intended by
the heretics. This is what he means, though he does not
say it in so many words ; for those heretics alleged that it
was precisely their distinctive tenets which were so with-
held. They cited, in support of their contention, 1 Tim.
6:20, and 2 Tim. 1: 14, where St. Paul commits to the
keeping of Timothy ¢ the good deposit.” Tertullian points
out that the ‘ deposit ” in question could not have con-
tained such secret doctrines as they alleged it did, for the
reason that it wasgiven ¢‘ before many witnesses ” (2 Tim.
2:2). “And,” he says, *“if they will not admit that by
these many witnesses the Church is meant, it does not
matter, seeing that nothing could be secret which was
brought forth before many witnesses ” (Ib.). Tertullian
does not deny the existence of the law of secrecy in the
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ascertain what this teaching was. Enough for
the present to know that it was some part of
the Christian Revelation ; that it had been
already formulated, that is to say, couched in
a definite form of words, else it could not be
spoken of as an “ outline of teaching” and
“ pattern of sound words "’ ; and that it was to
be “ guarded ” and committed only to ¢ faith-
ful men ” who should be “fit to teach others
also” (2 Tim. 2: 2). Search the New Testa-
ment from beginning to end, and you will not
find this doctrinal formulary. You will find
allusions to it in plenty, fragments of it, a few
phrases or sentences picked from it, perhaps,

Church, to which, as we have seen, he bears witness him-
self. The very words he employs to denote the Creed,
¢ gacramentum,’’ ‘¢ tessera,” ‘‘symbolum,” would prove
this, even were there no other proof. What he says is
that of the whole doctrine of Christ none was kept back
from the beginning, but all was taught openly coram Ec-
clesia, that is, to the faithful. He does not say nor dream
ofsaying that it was all taught openly before the catechu-
men and the heathen. So, too, Origen says that the
¢ Kerygma of the Church” was taught ‘‘ manifestissime,”
(as Rufinus renders it) ¢ most plainly,” rather than ¢ most
openly.” But plainly or openly, it was * to the faithful ”
it was delivered, not to the catechumen, and much less to
the unbeliever.
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but the formulary ttself—nowhere. Can clearer
evidence be asked for of the existence, from
the very beginning, of what has been aptly
called the Discipline of the Secret? For here
in the very heart of the New Testament is a
secret, and a secret which it passes the art of
man to pluck from it. There is just one key,
and one only, that can unlock this mystery,
and that is Apostolic Tradition. Of this key
the Catholic Church is the divinely appointed
custodian. But some of her sons to-day, vo-
taries of a criticism that calls itself historical,
seem wishful to wrest the key from the hands
of their Mother, and fling it away. «

XIII.

Vast is the ground that has to : “Leap, Kmp-
be gone over by the one who ; ¥Liomn”
would trace the Symbol to its
source. The way is long and devious. It lLies,
for the most part, in a wilderness, and winds at
times through tangled forest shrouded in gloom.
Pick your steps never so carefully, you still

are liable to stumble and to fall. Entering
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upon this difficult way, where the light of
nature so often fails one and the footing is so
insecure, I look to Faith for guidance, and to
Catholic Tradition to lend me a helping and
sustaining hand. And all my steps I give into
the keeping of Mother Church, the guardian
of the Symbol, the organ of Apostolic Tra-
dition, the teacher of the true Faith, unre-
servedly submitting to her unerring judgment
and censure whatever is written in these pages.
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CHAPTER L

APOSTOLIC AUTHORSHIP OF THE SYMBOL.
L
AXcIERT tradition ascribes the : THE Ta-

of the Church to the Apostles. Ever

since the fifteenth century this tradition has
been a target for criticism at the hands
mainly of men not of the household of the
faith. To-day it is freely called in question
. even by Catholic scholars, among whom may
be mentioned the Benedictine Baumer in Ger-
many, the Benedictine Dom Morin in France,
and the Barnabite Giovanni Semeria in Italy.
The last-named, in a work fresh from the
hands of the printer,’ regards the received

1 Dogma, Gerarchia e Cullo nella Chiesa primitiva.
Roma : F. Pustet. 1902.
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account of the origin of the Creed as legend-
ary. He sets the old tradition aside, as
not of a nature to win our belief on the score
either of its antiquity or its universality, and
follows Harnack in fixing upon the middle of
the second century as the probable date on
which our most ancient Symbol of Faith was
formulated.

I propose, first, to review briefly the explicit
testimony that we have as to the Apostolic
authorship of the Creed ; next, to point out
how the Discipline of the Secret was rigidly
enforced and religiously observed in regard to
it; and, lastly, to consider the bearing of this
fact on the question of its authorship.

IIL

WJOTNET::E% Between the latter half of the -
Trapmion. . fourth century and the middle of
st the fifth, several writers of excep-
tional standing, in respect of their learn-
ing and their critical acumen, explicitly and
categorically affirm the Creed to be of Apos-

tolic origin. Chief among these are St. Am-

brose, St. Jerome, the Presbyter Rufinus,
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and St. Leo the Great. The last-named calls
the Creed the  Catholic and Apostolic Sym-
bol,” * speaks of it as the Rule of Faith
“which has come down to us with the au-
thority of apostolic institution,” * and puts
those who “ contradict the Symbol instituted by
the holy Apostles” in the same category with
men who deny the doctrine of the Incarnation.¢
The testimony of St. Ambrose is contained in
these words: “ Letthe Symbol of the Apostles
be believed, which the Roman Church ever has
in its keeping and preserves inviolate.”5 St.
Jerome bears witness that ¢ the Symbol of our
Faith and Hope, which has been handed down
to us from the Apostles, is not written with
ink on paper, but graved on the fleshly tablets
of the. heart.” ¢

2 Serm. 24, c. 6 (Migne, tom. 54).

8 Serm. 62, c. 2.

¢ Serm. 96, o. 1.

5 Ad Sirictum (Migne, tom. 23 ; ep. 42 ; col. 1125).

¢ In Symbolo fidei et spei nostrae, quod, ab Apostolis tra-
ditum, non scribitur iz charta et atramento sed in tabulis
cordis carnalibus, post confessionem Trinitatis et unitatem
Ecclesise, omne Christiani dogmatis sacramentum carnis
resurrectione concluditur.—Contra Joan. Hierosol. n. 28.
(Migne, tom. 23. ool. 380).
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II1.

TestMonY :  The testimony of Rufinus, who
............... i: writes towards the close of the

fourth century or the opening of
the fifth, is, though no whit clearer or more
categorical, fuller and much more specific.
The others make but a passing allusion to
the Symbol; Rufinus has a whole treatise
upon it.” At the outset of his commentary
(for such it is) on the Creed, he deals with its
origin. “ The subject of his exposition,” notes
Zahn® “is the baptismal Creed of the Church
of Aquileia, in which in 370 he received
Baptism, and at the same time the Creed. But
he does not discuss it without casting side-
glances on the baptismal confessions of other
Churches. He had not lacked opportynities
for becoming acquainted with them,” continues
the author, attesting the competency of Rufinus.
“ He had passed six years in Alexandria and
very nearly twenty in Jerusalem and the neigh-
borhood. He had also made a long stay in
Rome before settling in Aquileia for the rest

7 Comment. in Symbol. Apost. (Migne, tom. 21.).
8 The Articles of the Apostles’ Creed, pp. 18, 19.
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of his life. He had also read some sermons on
the Creed by famous preachers of foreign
Churches.”

Rufinus tells us how the faithful in his day
held it as a tradition, handed down from their
forefathers in the faith, that the Apostles, after
the descent of the Holy Ghost upon them, and
before they dispersed to preach the Gospel
throughout the world, being gathered together,
composed the Symbol to serve as the norm of
their teaching in the after time; how they
collaborated in drawing up this brief outline
(indicium) or index of the truths they were
about to preach, and agreed to deliver it to be-
lievers as their rule or standard; also, how
they gave it the name of Symbol, a name, ob-
serves our author, which signifies at once a
putting together or collaborating and a dis-
tinctive mark or badge, whereby the preachers
of the true faith, as well as true believers, may
be known. He adds the significant words :
¢ Therefore they delivered these [truths em-
bodied in the Symbol], not to be written on
paper or parchment, but to be retained in the

hearts of believers, so that 1t might be certain
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that nobody had learned them from writings
which are known at times to fall into the hands
of unbelievers, but from the tradition of the
Apostles.”

According to Rufinus the Apostles not
only composed the Creed but gave it the name
of Symbol, which it still bears. Harnack has
not been able to discover any trace of the
term symbol as a designation of the Creed in
the writings of the first two centuries. It
would seem to have been for the first time
employed in this sense by St. Cyprian.® But
this should not be held to weaken the force of
the testimony of Rufinus to the fact, or rather
-the tradition, of the Apostolic authorship,
which is, after all, the only matter of im-
portance. The learned presbyter of Aquileia
cannot be supposed to mean that the Apostles
used the very word Symbolum itself (from the
Greek ovpnfolov), but rather the equivalent for
that word in their own language; the more
so that, as he expressly tells us, they did not
deliver the Creed in writing, but by word of
~ mouth. In any case, it is far from clear that

9 See, however, below. Chap. vi; sect. 3.
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he is citing the circumstance of the name as
part of the old tradition. Nor is there any-
thing in the text or context of the passage to
warrant Father Semeria in imputing to Rufinus
the statement that the Creed was composed by
the Apostles on the very day of Pentecost.’
On the contrary, his Discessuri igitur implies
it to have been the mind of Rufinus that the
Creed was not drawn up by the Apostles till
the eve of their dispersion.

In the beginning of his exposition of the
Symbol, Rufinus notes the fact that the text is
not exactly the same in all the Churches.
Thus the Eastern Churches profess belief in
“One God the Father Almighty.” In the
Creed of the Roman Church, as in that of
Aquileia, the word “one” is wanting. Nor
does the Old Roman Creed contain the addition,
“maker of heaven and earth,” found, with
variations, in the Creeds of the Kastern
Churches. Again, the words “ He descended
into hell,” found in the Creed of Aquileia, are
wanting in the Roman as well as in the Eastern
Creed. Rufinus, however, observes that the

® Op. cit., p. 821.
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truth expressed in these words is implied in
the words ¢ was buried,” that precede; for as
the body went down into the grave so the soul
went down into the place where the souls of
the faithful departed awaited the coming of
the Redeemer. Belief in ¢the communion
of Saints ”’ is not expressed in any of the earlier
forms, even in that which St. Augustine ex-
pounds in his homilies But this, too, is
implied in the preceding article, “the holy
Church.” Finally, the words, “life everlast-
ing,” with which the Creed now closes, though
found in, some at least of the Eastern formu-
laries, are only implied in the words, ¢ resur-
rection of the flesh,” which invariably form
the conclusion of the Western Creed up to
and including the time of St. Augustine.

The foregoing, with some other slight dif-
ferences in the wording, constitute the vari-
ations in the formula of the Apostolic Faith
which served as the Baptismal Creed in the
Church of the fourth and fifth centuries.
Variations, as they are, apparent rather than

© In traditione Symboli, Serm. 212, 213, 214 (Migne,

tom, 88).
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real, in the words, but not in the underlying
ideas, they do but witness to the unity of the
primitive and archetypal form of the Christian
Confession of Faith. But where, if anywhere,
was this archetypal form preserved ? Rufinus
testifies that in “ divers Churches ” words were
added to the Creed originally delivered to the
faithful. He agrees with St. Ambrose in
affirming that the Roman Church ever kept
the Symbol of the Apostles inviolate. ¢ And
this,” he adds,” I believe to be owing to the
fact that no heresy ever had its origin there.”
For additions were made elsewhere, as he pro-
ceeds to point out—not indeed from without
but from within, not by way of putting for-
ward a new truth, but by way of bringing into
clearer light the old—to meet the rising
heresies.”

11 Tt is interesting to note that Dr. Kattenbusch, in the
second volume of his monumental work on the Symbol of
the Apostles, published two years ago, traces all Eastern
Creeds of the fourth century to one archetype in the Old
Roman Creed, though he does so only as a working hypo-
thesis. See the Church Quarterly Review for October, 1902,
PP, 216-221.
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Iv.

s

THE TRADI: At the close of the fourth cen-
TION AND :

rrE Leaexp.: tury, therefore, and the beginning
"""""""" " of the fifth, the Creed delivered
to the class of catechumens known as com-
petentes was the self-same, in substance and
meaning, throughout the whole Christian
world. And of this Creed Rufinus and Je-
rome and Ambrose and Leo the Great declare
the Apostles to have been the authors, or at
any rate declare this to have been the received
tradition in their day. Whatever is to be
thought of this tradition, one thing is clear,
and ought to be kept clearly in view by anyone
who really wishes to reach the truth in this
matter : the tradition in question stands upon
an altogether different footing, and should be
kept quite separate from the legend which, in
the after time, grew out of it, or rather was
woven around it, to the effect that each of the
Apostles contributed a distinet article to the
Creed, Peter contributing the first and Mathias
the twelfth and last. This incongruous ap-
pendage to the old tradition is first met with
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in a sermon long believed to have been written
by St. Augustine, but now known to be the
work of some anonymous scribe at a later date.
Its legendary character is sufficiently attested
by its spurious origin. It is true that St. Leo
the Great, in his epistle to Pulcheria (ep. 31,
4), speaks of the Symbol as being duodecim
apostolorum totidem signata sententiis, but
this should not be taken to mean more than it
says, to wit, that the Creed is stamped with the
seal of Apostolic authorship by the fact of its
containing as many articles as there were mem-
bers of the Apostolic College from the begin- .
ning. As a matter of fact, the words vitam
aeternam which constitute the article aseribed
to Mathias by the author of the sermon above
referred to, were not part of the Creed known
to St. Augustine, nor of the Old Roman or
Apostles’ Creed.

The legend has been releg'ated and with
reason, to the limbo of vain things fondly
invented. But what of the tradition? Must
it, too, go the same way? That it must
appears to be the verdict of what many look
upon to-day as the court of last resort in all
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questions of this kind—the school of historical
criticism. Before accepting the verdict as final,
it will be well to inquire whether the method
by which it has been reached is such as would
be likely, in this instance, to lead those who
employ it into the truth. We have to con-
sider whether the Symbol of Faith known as
the Apostles’ Creed came within the Discipline
of the Secret, and whether, if it did come
within the Discipline of the Secret, this does
not logically bar all movement looking to the
discovery of its authorship along the path
trodden by historical eriticism.

V.
Tae Svi- © The reader will have gathered

BOL AND L.
tHE D1sct- | from what has been said in the In-

e Suconer.. troduction why the Discipline of

st the Seeret was inaugurated in the
nascent Church, and how strictly it was en-
forced. It was only after persecution ceased
and the old pagan Empire of the Romans was
converted and baptized in the person of Con-
stantine, that the Disciplina Arcani was grad-

ually relaxed. That it extended to the Sym-
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bol, and held it fast even in the days of St.
Augustine, is a fact that can be established on
unimpeachable testimony. We have, first of
all, the witness of Augustine himself. Over
and over again he repeats in his homilies
that the Symbol is not given in writing. “ No-
body,” he says, “ writes the Symbol that it may
be read.”™ When delivering it to the cate-
chumens a week or two before their baptism,
he warns them : “In no wise are you to write
down the words of the Symbol in order to com-
mit them to memory. You are to learn them
by ear (audiendo) ; and even after you have
learned them, you are not to write them, but
to retain them in memory and rehearse them.”
He goes on to say that everything which they

12 De Symb. ad Catech. (Migne, tom. 40, col. 627.)
Migne decides in favor of the genuineness of this homily
on intrinsic grounds. But in homilies on the Creed, which
are unquestionably St. Augustine’s, the ‘‘ resurrection of
the flesh” is the last article; in this one, on the other
hand, the words *‘ in vitam aeternam ” are cited as part of
the Creed. This would seem to cast a doubt on its genu-
ineness. Neither in the homilies certainly genuine, nor in
his De Fide et Symbolo, nor in his Enchiridion de Fide, etc.,
does St. Augustine cite as part of the Symbol the words in
question, See on this subject, Chap. IV., Sects. 2 and 3.
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are about to hear in the Symbol is contained
in Secripture, but that, as gathered together and
reduced to a certain formula, it is not lawful
to write it (non licet screbi). This he con-
ceives to have been foreshadowed in those
words of the Old Testament: ¢ This is the
covenant that I shall make with them after
those days, said the Lord; I will give my law
in their bowels, and in their hearts will I write
it.” ¢ In token of this,” he adds, “the Sym-
bol is learned by ear; nor is it written on tab-
lets, or any kind of material, but in the
heart.” * In another homily,” when he comes
to the point where the delivery (traditio) of
the Symbol took place, he says: “These are
the words that you are faithfully to learn by
heart and recite from memory,” that is, on the
day set for their baptism. The Saint adds,
within brackets, the following words, which he
set down when he first put the sermon in writ-
ing: “ (After this preface the whole Symbol is
to be given out, no word of comment being
interspersed therewith : I believe in God the

18 Serm. 212 (Migne, tom. 38 ; col. 1060).
1 8erm, 214 (Ib., col. 1066).
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Father Almighty, and the other words that
follow. It is not the custom, as you know, to
put the Symbol in writing; which being said,
the following discourse is to be added).” St.
Augustine thus scrupled to write the words of
the Creed even in the manuscript of his own
sermons. All this tallies with the testimony
of St. Jerome, already quoted, that the Symbol
of Faith, “handed down from the Apostles, is
not written with ink on paper, but engraved on
the fleshly tablets of the heart;” and with the
words of Rufinus, also cited above, that the
truths contained in the Creed formulated by
those whom Christ first sent to teach and bap-
tize all nations were not delivered to men to
be written on paper or parchment, but to be
preserved in the hearts of believers, so that it
might be known for certain that “ no one had
learned them from books, which at times fall
into the hands of unbelievers, but from the
tradition of the Apostles.”

Other witnesses, in the West, to the law of
secrecy which guarded the Symbol, are St.
Peter Chrysologus and the author of the Ex-

planatio Symboli. The former in almost all
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his sermons on the Symbol, cautions his hearers
not to put the Creed in writing, lest it should
fall into the hands of the unbeliever. Enough
to cite from one. “The Faith,” he says,
“which we believe and teach, not with the pen,
but with the living voice, let us consign to the
secret closet of the heart, not to paper. Letit
be committed to memory, not to writing, lest the
divine gift be profaned by contact with earthly
things ; lest the uninitiated beholder seize upon
the heavenly secret, and what is life to the be-
liever prove to the unbeliever a source of spirit-
ual ruin.”’s The author of the Explanatio,
reputed to be St. Ambrose, tells us that tradition
forbade the writing of the Symbol, and main-
tains that the living memory will conserve it
better than the written page. The passage runs:
1 wish youto bear in mind, since you have to
recite the Symbol, that you must not write it.
Let no one write it. Why ? Because such is the
tradition. 'What, then, is to be done? It is
to be held fast. But how can it be held fast,
you will say to me, if it is not written. Rather
can it be held fast if it be not written. How

15 Serm, 60. (Migne, tom. 52).
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do you mean? Let me explain. What you
write you do not set to work to bring home to
yourself by thinking over it daily ; you feel so
sure about it because you can read it over any
time. But what you don’t write, you are afraid
it will slip away from you, and you therefore
set to work at once to rehearse it day by day " *

To know the Symbol by heart was to the
early Christians a matter of life and death. In
a letter “ to the aged Alypius ” *7 St. Augustine
relates how a pagan of the name of Dioscorus
had a dearly loved daughter whose life was
despaired of, and how, upon his taking a vow to
become a Christian, she was restored to health.
Failing to keep his vow, he was struck blind.
All at once he bethought him that his blindness
was a judgment of God upon him for having
broken his vow. A second time he vows he
will perform his first vow if he recovers his
sight. This he does, and is duly baptized, but
he has not got the Symbol by heart, alleging as
excuse that he is not able. He is now struck
with paralysis, which extends to his tongue.

18 Migne, tom. 17; col. 1160.

7 Migne, tom. 33, col. 1012.
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Admonished in a dream that this has happened
to him because of his not having recited the
Symbol from memory, he makes a confession to
this effect in writing, learns the Symbol by
heart, and is freed at length from all his in-
firmities. Modern incredulity may smile at
the childlike simplicity of him who tells the
story. But the great bishop of Hippo, were
he still with us, could say, as Newman said
under like circumstances : Hippoclides doesn’t
care.

VL

TestoioNY :  'We will now turn to the Eastern
OF EASTERN ;

_Faruers. : Church. Our first witness shall be

........ St. Cyril of Jerusalem, who became
Bishop of that ancient See about the middle
of the fourth century. His testimony is so
explicit, and so much to the purpose, that it
must be given at length in his own words.
He is addressing the class of competentes

on the eve of their baptism :

“But take thou and hold, as a learner, and
in profession, that faith only which is now de-
livered to thee by the Church, and is fenced
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round out of all Scripture. For since all can-
not read the Seriptures, but some as being un-
learned, others by business, are hindered from
knewledge (of them), in order that the soul
may not perish from want of instruction, we
comprehend the whole doctrine of the faith in
a few sentences. This I wish you to remember
in the very phrase, and to rehearse it with all
diligence ameongst yourselves, not writing it
on paper, but graving it by memory on your
heart ; being on your guard in your exercise,
lest haply a catechumen should overhear the
things delivered to you. This I wish you to
have as a provision by the way during the
whole period of life, and besides this never to
receive any other.”—Catech., 5; n. 12.”®

“ And I could wish to say this openly,” are
the words of St. Chrysostom in his fortieth
homily on the First Epistle to the Corinthians *
“but I dare not on account of those who
are not initiated. They render the exposi-
tion of the subject more difficult to us, in-
asmuch as we are constrained either not to
speak plainly, or to make known the mys-.

18 Migne, P. G., tom. 83.
¥ Migne, P. G., tom. 61.
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teries to them. But I will speak, as far as
may be, covertly and in a veiled manner.
For after the recital of those mystical and
dread words, and the awful canons of doctrine
that have come down from heaven, we add this
also at the end, when we are to be baptized
and are bidden to say, I believe in the resur-
rection of the dead.”

St. Basil the Great witnesses for the Church
in Cappadocia. “ Of the dogmas and teach-
ings preserved in the Church,” he writes, “ we
have some from the doctrine committed to
writing, and some we have received, transmit-
ted to us in a secret manner, from the tradition
of the Apostles; both these have the same
force in forming religion; and no one will
gainsay either of these, no one, that is, who
has the least experience of the laws of the
Church.”* Again: “Dogma is one thing,
and preaching another; for the former is
guarded in silence, while preachings are openly
proclaimed.” That he means by ¢ dogma”
especially the Symbol appears from the words
he uses a little further on: ¢ The very Con-

* De Spirit. Sancto, c. 27 ; n, 66 (Migne, P. G., tom. 32),
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fession of Faith in Father, Son, and Holy
Ghost,” he asks, “ from what written records
have we it.”*

In Clement of Alexandria we have a witness
whose testimony dates over a century and a
half further back than that of any writer
hitherto cited, for he flourished in the latter
half of the second century. His references to
the Symbol are not so explicit as are those of
the other writers ; the Discipline of the Secret
was even more rigorously enforced in his day ;
yet no one who reads his words can doubt that
the Symbol isin his mind. He tells us how he
was himself personally acquainted with men
who “preserved the true tradition of the
blessed doctrine, directly from Peter, and
James, and John, and Paul, the Holy Apostles,
having received it in succession, the son from
the father.”* He calls it ¢ the celebrated and
venerable rule of tradition, commencing from
the origin of the universe,” which seems to
point to the profession of faith in the ¢ Creator

%1 quriy 8¢ v dpodoywv Ti¢ miorews eic Iarépa xal Yidv xai
ayeov TTvevua éx woiwv ypaupdrwv &xouev ;—Ib. n. 67,
2 Strom. 1. 1; ¢. 1 (Migne, P. G., tom. 8).
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of heaven and earth” contained in the first
article of the Creed. He speaks of it as
knowledge “ which has come down, transmitted
without writing to a few by successions from
the Apostles,” and distinguishes between it
and the apostolic doctrine contained in Secrip-
ture, saying : “ For as the doctrine, so also
was the tradition of all the Apostles, one.”

Now, this “blessed tradition,” which was
handed down orally from the Apostles, and
which, being a tradition of ¢ doctrine,” must
at the least have included the Symbol, whatever
else it may have included, he affirms to have
been guarded as a secret. He conceives it to
be “the delineation of a soul that loves, to
guard the blessed tradition so that it may not
escape.” He says that, “Secret things, like
God, are entrusted, not to writing but to oral
teaching,” with much more to the same
purpose.

Let me make an end of citation with a pass-
age from the Stromata :

“Some of these secret things I deliberately
pass by, making a selection after reflection,
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being afraid to commit to writing things which
we are upon our guard even to speak about;
not from any envy, for that is not lawful, but
from fear lest those who may meet with them,
taking them in a wrong sense, might fall into
error, and we should thus be found to be giv-
ing, as they say who use proverbs, a sword to
a child. . . . There are some things which
my writing- will obscurely indicate; and on
some things it will dwell; others it will only
name, and will attempt, while concealing, yet
to declare, and though hiding to manifest, and
though silent to point out; and it will lay
before the readers the dogmas that have been
taught by celebrated heresies, and will oppose
to them all that eught to be premised to the
interior contemplation of knowledge, which
will be proceeded in by us according to the
celebrated and venerable rule of tradition, com-
mencing from the origin of the universe. ... ”
—Strom., 1. 1.

VIL

..................

dence enough and to spare that

the Creed of the early Church was hedged

about and jealously guarded by the Disci-
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pline of the Secret, that the early Christian
writers religiously refrained from reproduc-
ing it in their works, and even from put-
ting it at all in writing. But consider how
fraught with significance is this, and how effec-
tually it serves to discredit the method of his-
torical criticism, so-called, as applied to the
question of the authorship of the Creed. Your
ingenious critic, with his vast apparatus of
learning, with an industry and patience in re-
search beyond all praise and worthy of all emu-
lation, ransacks the writings of sub-apostolic
and early times for the Symbol and declares
he cannot find it. No marvel that he cannot
find it: he seeks the living among the dead.
The Creed is in the heart and on the lips of
the Church of the living God; he is looking
for some fossil remains of a casket that might be
thought to have enclosed it, but didn’t; for, to
cite once more the words of St. Jerome: “ The
Symbol of our Faith and Hope, handed down
to us from the Apostles, is not written with
ink on paper, but graved on the fleshly tablets
of the heart.” To the weary and sore-per-

plexed critie, peering into ancient tomes, grop-
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ing in the twilight of those early times, seeking
in vain the source whence came the Symbol,
the words of Augustine and Jerome and Rufi-
nus, of Basil and Cyril and Clement, should
have been as the legend on the sign-post to
give timely warning of No THOROUGHFARE.
But he heeded not the warning; he had no
eyes for it ; he would plod his way, groping
ever, till at length he has fetched up in a blind
alley. For this is just where its failure to find
other than an anonymous author for the great
Creed of Christendom has left historical criti-
cism—in a cul-de-sac.

To the searcher for the Symbol among the
literary remains of the early ages, we might
almost say as the Angel said to those who
sought in the sepulchre the Lord of the Sym-
bol — surrexit non est hic, “He is risen;
He is not here.” For those in whose minds
and hearts the Symbol came from the Apos-
tles down to later generations have mounted
to that “house of many mansions” where
Faith is merged in Vision. “When we
reach that place where we shall reign,” says St.
Augustine, in his fifty-eighth homily, “there
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will be no more need of our saying the Sym-
bol; we shall see God; God Himself will be
our Vision, and the vision of God will be the
reward of this our Faith.”
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CHAPTER II.

THE QUEST OF THE SYMBOL.
L

‘Waar the living Church of : TRUE STaRT-
God handed down from genera- ..o,
tion to generation of believers as
the Symbol of the Apostles was, with slight
variations affecting neither its substance nor its
essential meaning, the Baptismal Creed of
Christendom in the fourth and fifth centuries.
St. Leo the Great, who became Pope in 440
A.D., writing to the monks of Palestine, refers
to it as “the Symbol of salvation which you
recited before many witnesses when you re-
ceived baptism.”* And again, in a letter
against Eutyches, addressed to Flavian, Pa-
triarch of Constantinople, he says, speaking of
that arch-heretic : “ What instruction has he

1 Ep. 124; c. 8 (Migne, tom. 54, col. 1068),
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got from the sacred pages of the New Tes-
tament or the Old, when he does not understand
even the elements of the Symbol? Of the
Symbol which is on the lips of all candidates
for baptism throughout the whole world, that
old man has not yet grasped the meaning.”*
This period, then, in which it is matter of his-
torical record that the Symbol was the Bap-
tismal Creed of the Universal Church, is the
true starting-point in the quest of its origin.

II.

TeeSvmeoL:  Before setting out on our
------------ oot quest, we shall do well to con-
sider what our real objective is, and by what
way we are to reach it. At the period
we have taken for our starting-point, the
Church of Rome has its Symbol, and the Church
of Aquileia has its Symbol, and the Church of
Antioch has its Symbol, and the Church of
Alexandria has its Symbol. In short, the prin-
cipal Churches throughout the world have
each its own Symbol. Are we to seek a diverse

2 Ad Flav.; c. 1 (Migne, tom. 54, col. 757).
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origin for each of these Symbals, or for all a
common origin? 'We must find one origin for
all. And why? Because, after all, in spite
of variations in the form and wording, the
Symbol is one—one in its scope, one in its
meaning, one in its structure, one in type, one
in all its essential elements. So little does St.
Leo regard these variations in the form of the
Symbol as affecting its unity that he affirms it
to be, not only one in all the Churches, but
“unchangeable ” as well3 From the begin-
ning there is “ one Lord, one Faith, one Bap-
tism, one God and Father of all.”” The Faith
of the One Fold is one from the first: there-
fore is the Symbol or Confession of the Faith
one. The one Church can have but one Creed
—this needs not even to be pointed out to
those that are of the household of the faith.
As for those that are without, they have only
to glance into the writings of the early Fathers
to find how accordant their testimony is on this
point. St. Leo does but echo the words of
Christian Antiquity, as we shall have occasion

8 Ad Epis. Gall. ; c. 2 (Minge, tom. 54, col. 986).
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to point out presently, when he speaks of the
one and unchangeable Confession of Faith.
The conclusion thus reached on logical,
theological, and historical grounds regarding
the unity of the Symbol, is borne out also by
analogical considerations. In living organisms
unity of structure implies unity of type, and
unity of type involves unity of origin. Organ-
isms sprung from the same source will vary ;
variation, indeed, is the very condition of their
growth; but the unity of structure and type
that is discernible in them will ever attest their
common origin. So it is with the formularies
of the Faith in the fourth and fifth centuries.
Despite the variations that are visible on the
surface, it is but an unpractised eye that will
not detect the underlying sameness of type
and lineament which bespeaks their common
authorship. Even those who deny the Apos-
tolic origin of the Symbol realize that there is
an archetype to which all variant forms must
be traced, though they are at a loss to know
what that is, or where they are to look for it.
Dr. Kattenbusch identifies it with the Old
Roman Creed ; Dr. Loofs follows the lead of
6 -
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Caspari in tracing it to the Johannine circle in
Asia Minor.* Strange that none of these
critics has been led to trace the archetypal
Symbol to the Mother Church of Jerusalem.
The cradle of Christianity would have been a
not unlikely place to look for the aboriginal
Creed of Christianity. And it might not have
proved, it should seem, a bad * working hypo-
thesis,” that the men whom Christ Himself
commissioned in Jerusalem to ¢ teach all
nations, baptizing them in the name of the
Father and of the Son and of the Holy Ghost,”
had, in virtue of that commission and in ac-
cordance with it, drawn up the Formula of
Faith which should serve all nations for their
Baptismal Creed. But the method of histo-
rical criticism barred this hypothesis. Besides,
it is not pleasant for people to be made to feel
as the swart Moor of Venice felt when he ex-

claimed :

Othello’s occupation’s gone.

¢ The Church Quarterly Review, Oct. 1902, pp. 218-22,
(a4
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IIL.

gf;zf(!)%?cﬁ i For the one Symbol, there-

Crimoisy. : fore, which, as Cassian, the dis-
"""""""""" ciple and deacon of St. Chry-
sostom, puts it, ‘ expresses the Faith of all the
Churches,” 5 we shall seek one origin. The
variations in its form are easily accounted for by
the necessity that arose in particular Churches
for a more explicit statement of the doctrines
it contained. And by what way shall we pro-
ceed in our quest? Not by the way of his-
torical criticism, for that way is blocked. It
leads those who follow it, as has been already
pointed out, into a cul-de-sac. The historical
critic searches for the Symbol, or traces of the
Symbol, among the remains of early Christ-
ian literature, after much the same manner as
the biologist seeks for a species, or traces of a
species, among the fossil remains of early geo-
logical epochs.® Thisis all well enough. But in
the eagerness of his search, he overlooks a point
of capital importance. Between literary re-

§ De Incar. Christi, 1. 6; c. 3 (Migne, tom. 50, col. 145).
¢ Dogma, Gierarchia e Culto, p. 322.
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mains and the fossil remains of plant or animal
there is a radical distinction. The latter are
mute and voiceless ; the former, being the pro-
duct of the living mind, have a tongue and can
deliver their message to those who find them.
Now, here is where the method of historical eriti-
cism is at fault. It takes the Symbol, by dint of
piecing together the scattered elements of it,
from the writings of Cyril and Rufinus and
Augustine, and pays not the slightest heed to
the warning which these same writings deliver
at the same time. The very same writers who
are the first to describe and expound the Symbol,
and in the very act of describing it, tell us, in the
- most distinct way, and with patient iteration,
that they did not themselves get the Symbol
from written records, but from the lips of the
Living Church. What sort of criticism is it
that is willing to trust these writers when they
tell us what the articles of the Symbol were in
their day, and in what order they were ar-
ranged, but will not trust them when they tell
us how the Symbol was transmitted to them
by their forefathers in the faith? It is silly
of the critic to fancy that he can run with the
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hare and hunt with the hounds after this fash-
ion. “I will accept nothing,” he declares,
“but what I can find documentary evidence
for.” All very well. But let the whole evi-
dence be taken. It will not do to take this
because it fits in with a preconceived theory,
and reject that because it doesn’t. The
method that picks and chooses in this way is
neither critical nor historical. “ The very Con-
fession of Faith in Father, Son, and Holy
Ghost,” says St. Basil, “from what written
records have we it?” The ecritic may, if he
likes, put this statement of St. Basil’s to the
test, and proceed to ransack written records
for the Confession of Faith. He has a perfect
right to do this. But he has no warrant, and
no shadow of warrant, on failing to find it, as
he was foredoomed to fail, to say that the
Symbol did not then exist at all. This is an
assumption so arbitrary that it is difficult to
speak of it with composure. His assumed
first principle will not let the critic see that he
has been looking in the wrong place for the
Symbol.

In our quest for the origin of the Creed,
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then, we shall set out, not with an assumed
first principle, but with a fact proved by docu-
ments, and proved up to the hilt, namely, that
the Creed was not transmitted in writing to
the Christians of the fourth and fifth centuries,
but handed on by word of mouth, and
“graved on the fleshly tablets of the heart.”
The knowledge of this fact will be as a lamp
unto our feet. In the light of it we shall not
look for the Symbol itself in the writings of
the earlier time, assured beforehand that it is
not to be found there. 'We shall look only for
traces of it, tokens of its existencein the minds
and hearts of believers, in the mouths and on
the lips of the neophyte and the martyr, and
these we shall find in plenty.

Of course, no comprehensive or minute
search into original sources can be made here,
nor shall it be attempted, nor is it, indeed,
needful. We shall pick up in passing one or
two allusions to the Symbol from third century
writings, and proceed straightway to the
second century, which is to-day the battle-
ground of the rival theories as to its origin.

6 81
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IV,

TaE CREED :  Rutychianus, who became Pope
‘Nc‘,;‘i‘,‘;f;‘;f‘”g in 275, A.D., says in the course
"""""""""" of a pastoral charge to the Ro-
man clergy: “See that you teach your
flocks the Symbol and. the Lord’s Prayer.” 7
In his letter to Magnus, written before the
middle of the third century, St. Cyprian de-
clares that, while those who are cut off from
the communion of the Catholic Church are
baptized in the same Symbol as we are,” yet
they ‘have not the same law (interpretation)
of the Symbol as we have, nor the same inter-
rogatory.” ® In the time of St. Cyprian, there-
fore, the Baptismal Creed was known as the
Symbol® And the Saint draws a clear dis-
tinction between this Creed and the trina in-
terrogatio or triple interrogatory which is in
use in the Church to this day. It is important
to note this. The Symbol goes before the in-

7 Exhort. ad Presby. (Migne, tom. 5, col. 166).
8 Ep. ad Magnum, c. 7 (Migne, tom. 3, col. 1143).
9 Semeria says, in the work already cited : ‘8. Cypriano
. . . forseusanellostesso nostro senso la voce simbolo,”
Tutt ’altro che ¢ forse.”
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terrogatory in Cyprian, and this is the logical
order. For the triple query of the minister of
baptism supposes a knowledge of the Symbol
in the candidate for baptism, else he could not
make an intelligent reply. From this we may
conclude that the Symbol 1s not derived from
the interrogatory, but conversely, the interroga-
tory from the Symbol. Finally, there are dis-
tinct traces of the Symbol, nearly all the ele-
ments of it, indeed, to be found in a treatise on
the Trinity written by Novatian, the schismati-
cal anti-Pope and founder, conjointly with No- -
vatus, of the Novatian heresy, about 260, A.D.
The opening words are : “ The Rule of Truth
requires that we should first of all believe in
God the Father and Lord Almighty.” *

V.

Tertullian is a witness to the : THE CREED
. o0 . IN
faith and traditions of the second : TERTULLIAN.
century, his most notable works °
having been written in its closing years,

or in the opening years of the century that

1 De Trinil. ¢, 1 (Migne, ib., col. 885).
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followed. There are in his writings refer-
ences almost without number to the Creed
of the Church in his day. He does not call
it by the name of Symbol, though he does
use in describing it the word “ tessera,” which
is also from the Greek and has the same
meaning. To Tertullian the Creed is “the
doctrine,” “the tradition,” and more especi-
ally the “Law ” or “Rule of Faith.” In three
several works ™ he gives us a more or less ex-
plicit statement of its articles, with a certain
slight variation in each case. These are ex-
hibited below in a tabular form for purposes
of comparison with one another and with the

Old Roman Creed.

CreeEDp ForMs IN TERTULLIAN.

Old Roman De Pralei?cript. Adv. Prax. c. 2. DeVirg.Vel.c. 1.
c. 18.

Creed.

(1) 1 believe (1) I believe (1) We believe (1) Believingin
in God the in one God, one only God, the one only God
Father Alirighty maker of the Almighty, maker

world, of the world,

(2) and in (2) the Word (2) and the (2) and His

Christ Jesus called His Son, Son and Word  Son, Jesus
His only Son, Jesus Christ, of one only God, Christ,
our Lord, called Jesus

Christ,

1 De Praescript., Contra Praxeam, De Virginibus Ve-
landis ; Migne, tom. 2, cols. 26, 156, 889,
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Old Roman
Creed
(3) Born of the

Holy Ghost and
the Virgin Mary,

(4) Crucifled
under Pontius
Pilate and
buried,

(5) Rose again

the third day
from the dead.

(6) Ascended
into heaven,

(7) Sitteth at
the right hand
of the Father,

(8) whence He
;hg.ll comieg) "
udge quick an

dead.

(9) And in the
Holy Ghost,

(10) the holy
hurch,

(11) remission
of sins,

(12) resurrec-
tion of the flesh.

De Pr?gscript. Adv. Prax. c. 2. De Virg. Vel. c. 1.
c.13.

(3) by the (3) born Man (3) born of the

Spirit a:’"(i}od %qd God of the Virgin Mary,
wer o)

gt(x)e Father made irgin,

flesh in Mary's

womb, andrgom

of her,

(4) fastened (4) Him suf- (4) crucified
to a Cross, ered, dead, under Pontius

and buried, Pilate,

(5) Herose the (5) brought (5) on the third
third day; back to life day brought to

by the Fatl_xer, life from the

(6) wascaught (6) takenagain (6) received in
up into heaven, into heaven, heaven,

(7) sat at the (7) sitsat (7) sits now at
right hand of right hand of right hand of
the Father, the Father, Father,

(8) will come (8) will come (8) will come to
in glory to to judge judge living and
take the good living and dead,
into life eter- dead,
nal, and con-
demn the wicked
to perpetual
fire,

(9) Sent the (9) From the
vicarious power Father the Holy
of His Holy Ghost Paraclete,

Spirit,

(10) to govern
believers,

(12) restora- (12) through
tion of the flesh. resurrection of

the flesh.

We have here, in the writings of Tertullian,
all the articles of the Old Roman Creed except
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the tenth (which is implied in one instance)
and the eleventh. Are we to infer, because
these two articles are wanting, that they were
not to be found in the Creed that was in use in
his day? By no means. Tertullian does not
pretend to cite that formulary word for word.
The words given above in parallel columns are
picked from their context, where they are
found, in some instances, mingled with extra-
neous matter. Besides, the phrases in the sev-
eral columns do not tally exactly with one
another, nor with the words of the Old Roman
Creed. Nor is the same number of articles
given in each case, nor are the same ones.
Thus, the twelfth article is wanting in Ad-
versus Praxeam, and the ninth in De Virgin-
tbus Velandis, wherein the form approaches
most closely to that of the Old Roman Creed.
But who can doubt that the Rule of Faith
which Tertullian so often refers to, and which
he declares to be “absolutely one, sole, un-
changeable, and irreformable,” ** had its set-
ting of words fixed uniform, the same for all ?

12 De Virg. Vel., loc. cit.
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We may surmise that Tertullian’s object in
varying, as he does, the words in which he
conveys the doctrines of the Creed was to veil
from the uninitiated the Sacred Symbol of the
Faith, in accordance with the prevailing Disci-
pline of the Secret. The economy of his lan-
guage recalls that passage in the Stromata of
St. Clement of Alexandria, where he says that
there are some things which his writing ¢ will
only name, and will attempt, while concealing
yet to declare, and though hiding to manifest,
and though silent to point out.” One is at a
loss otherwise to account for the curious cir-
cumstance that, in the three several places
where Tertullian professes to be setting forth
the content of the Rule of Faith, once and
once only does he use exactly the same form
of words, as a glance at the table given above
will show.

But be this as it may, certain it is that we
cannot rightly infer a given article to have been
wanting in the Creed of Tertullian from the
mere circumstance of his not making explicit
mention of it. In the very passage in which

he professes to be giving the * one, unchange-
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able, irreformable” Rule of Faith, he omits
the ninth article, which he nevertheless gives in
the other two places. What is more, we gather
from a passagein his Liber de Baptismo (c. 6)
that the tenth article, embodying belief in ¢ the
holy Church,” was part of the Creed in his day.
“Since, however,” he there says, ‘the profes-
sion of faith is made and the pledge of salva-
tion given in the name of the three, mention of
the Church is necessarily added. For where
the three are, that is, the Father, Son, and
‘Holy Ghost, there is the Church, which is their
body.”* The Baptismal Creed, therefore,
included the tenth article in Tertullian’s time.
And if one were to infer from his not mention-
ing it in any of the three passages referred to
above, that it was not included, the inference
would be false and contrary to fact. Is there
not the very strongest kind of presumption that
a similar inference drawn from the same prem-
ises with regard to the eleventh article would
similarly be unwarranted? Besides, the doc-
trine of the remission of sins is expressly

13 Migne, tom. 1, col. 1206.
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affirmed in the treatise on Baptism (chaps. 6
and 10).

VI.

Irenseus, the disciple of that :
Polycarp “who had not only \ IRENAEUS.
been trained by the Apostles, and e
had conversed with many of those who had
seen Christ, but also had been constituted by
the Apostles Bishop over Asia,in the Church
of Smyrna ” * is our most authoritative witness
to the existence from the beginning and the
Apostolic authorship of the Creed. He speaks
of it in one place as “this outline ”*s (in the
Greek, yaparripa) which corresponds to “sym-
bol,” the ¢ tessera” of Tertullian, and the
Latin “indicium” of Rufinus), but usually as
the Tradition, and specifically as the Rule of
Truth. With him, too, as with Tertullian,
this “ Rule of Truth which he received by his

THE CREED

1 Ady. Haer, Bk. 8,c. 8, § 4. I cite the English transla-
tion by Keble. Of the Greek original of this great work
of Irensus only some fragments have come down to us.
The Latin version, very ancient, is the basis of all modern
versions.

1 Bk. 2, c. 28,§ 1.
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baptism,” *® is one and the same in all the
world. After setting forth the principal arti-
cles of it, as exhibited in the first column of
the syllabus given below, he goes on to say:

“ This preaching and this faith, the Church,
as we said before, dispersed as she is in the
whole world, keeps diligently, as though she
dwelt but in one house ; and her belief herein
is just as if she had only one soul, and the
same heart, and she proclaims and teaches and
delivers these things harmoniously, as possess-
ing one mouth. Thus while the languages of
the world differ, the tenor of the tradition is
one and the same. And neither have the
Churches situated in the regions of Germany
believed otherwise, nor do they hold any other
tradition, neither in thé parts of Spain, nor
among the Celts, nor in the East, nor in Egypt,
nor in Libya, nor those which are situate in the
middle parts of the world. . . . Nor will he
who is weak in discourse abate aught of the
Tradition. Yea, the Faith being one and the
same, neither he that is able to speak much of
it hath anything over, nor hath he that speaks
but little any lack.” *7

BBk 1,c.9,8§4
¥ Ib., c. 10, § 2.
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As in Tertullian, so in Irenzus, we find
three different forms of the Creed. They are
arranged, article by article, in the following
syllabus :

Syrrasus or Creep Forms Fouxp 1x
IrENZEUS.

Book First, c. 10, 1. Book Third, c. 4, 2. Book Fourth, c. 83, 7.

(1) Faithinone God (1) Who believe in (1) His faith is entire
the Father Almighty; one God the Framer in one God Almighty.
of Heaven and Earth, of whom are all

g8 5
(2) andinone Christ  (2) by Christ Jesus, ~ (2) and in the Son of
Jesus, the son of God the Son of God God, Jesus Christ.
(8) made flesh for (3) who submittedto  (3) the Son of God
our salvation, of & the birth which was become man
irgin, to be of the Virgin ;
(4) and the Passion, (4) who suffered “4)

also under Pontius

5) and the Risin 5) and risen again, ()
(5) She] 4 ( gal )

from the
(6) and the bodily (8) and being re- @)
Ascension into ceived in brightness
Heaven,
)] @) @
(8) And His Coming (8) will come in 8
from the Heavens in  glory as the Judge
the glory of the of them that are

Father . . . that He  judged
may administer just
judgment to them all,

) and in the Holy (9) (9) And in the Spirit
Gl(lgost, of God P
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" Book First, ¢. 10, 1.  Book Third, c. 4,8.  Book Fourth, c. 83, 7.

(10) who declared ...  (10) (10) the original sys-
the onomies, tem of the urch in
the whole world ¢

(11) such as...per- (11) oo
severed in His love,
whether from the first
or after penitency,

ilﬂ) and to raise up  (12] (12)
all flesh of all human
nature.

v

From all of these forms the seventh article
is wanting and the eleventh, which latter, how-
ever, is very clearly implied in the words cited
in the first column. "We note the same peculi-
arity in these as in the forms found in Tertul-
lian—a marked difference in the wording of
the several articles, which one can hardly

18 To Irensus the Church is not so much an article of the
faith as its teacher and guardian. Not the less was there
mention of it in his Creed, as appears even‘’ more clearly
from the summary of the Creed that he gives again in Bk,
5, c. 20 : “ But those who are .of the Church have a regu-
lar path, encircling the whole world, the tradition thereof
from the Apostles being secure ; which path grants us to
behold that all have one and the same faith, since all teach
one and the same Father, believe the same Economy of
the Son of God’s Incarnation, and know the same gift
of the Spirit, and meditate on the same precepts, and
maintain the same form of government over the Church,
and wait for the same coming of the Lord, and maintain
the same salvation of the whole man, 7. e., of the soul and
body.”
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believe to have been accidental. One thing
is plain : neither Tertullian nor Irenzus gives
us the very words, the ipsissima verba, of
their Rule of Faith. Those words were writ-
ten in their memories from the day of their
baptism, but as if to baffle the curiosity of
the curious, they do not choose to write them
out. To try, therefore, to piece together from
their writings the fabric of the Creed just as
it stood in their day, were as futile as the act
of one who should essay to build upon the
shifting sands. But knowing what we do
and what they tell us of the veneration in
which this Rule of Truth was held, the jealous
care with which it was guarded, the pains that
were taken to grave it “ on the fleshly tablets
of the heart ” of lettered and unlettered alike,
the absolute oneness of the Faith of which it
was the authorized Formula, the quality of
unchangeableness that belonged and still
belongs to it, we seem certainly not to lack
warrant for affirming that the Creed learned by
Irenzus from Polycarp was, article for article,
if not word for word, the same as that which

was recited two centuries after in the Church
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of Smyrna ; and that the Creed in which the
catechumen Tertullian professed his faith on
the day of his baptism, was, in like manner,
the same as that which St. Augustine expounds
in his homilies.

This Rule of Truth, Iren®us assures us in
the passage cited above, was the same in the
East as in the West. And it was, he further
assures us, transmitted by word of mouth.
¢To this Rule,” he says, “consent many nations
of the barbarians, those I mean who believe
in Christ, having salvation, written by the
Spirit in their hearts, without paper and ink,
and diligently keeping the old Tradition, who
believe in One God the Framer of Heaven and
Earth and of all things that are in them, by
Christ Jesus the Son of God.” Adter which
he goes on to give the other articles that are
to be found in the second column of the syl-
labus.

VIIL.

Concrusio¥. :  Tet us here pause to consider

...................

how untenable is the position

of the votaries of historical ecriticism. Re-
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lying mainly, if not wholly, on the testi-
mony of Tertullian and Irenseus, they affirm
that the Symbol existed in the latter half
of the second century. But it did not exist
in the earlier half of the same century, say
the critics, because it is not to be found in
any writings. Consequently, it must have
been composed about the middle of that cen-
tury. By whom, and where ? Probably at
Rome, by some one or other whose name has
been withheld.” We are asked to believe that
the Creed of the Christian Church, the Creed"
which we know on the testimony of witnesses
who lived at the time, to have been, already
in, the second half of the century, the unvary-
ing Standard of the Christian Faith in all the
Churches from the West even to the farthest
East, was composed about the middle of that
same century by an anonymous somebody.
This Creed, which all the Bishops assembled
at Nice could scarce venture to change by the
addition of words that did but more explicitly
declare the meaning of one or two of its articles,
is assumed to have been framed and imposed

¥ Dogma, Gerarchio e Culto, p. 324.
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upon the Christian world less than two cen-
turies before by somebody or other whose very
name is buried in oblivion. Credat Judaeus !

But this is notall. The very men, on whose
testimony the existence of the Creed in the
latter half of the second century is known to
the critics, declare repeatedly, in the most ex-
plicit and emphatic way, that it came down
from the Apostles. This, however, as well as
some other points, must be dealt with in
another chapter.
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CHAPTER III

HARNACK ON THE CREED.
L

I have said that Irensus is our : HARNACK'S
. . ¢ MeNTAL

greatest witness to the Apostolic : Equipumnr.
authorship of the Symbol. The ~~ "
disciple of Polycarp, he is but one step re-
moved from St. John the Evangelist ; hailing
from Asia Minor, Bishop in Gaul, he is the
connecting link between the East and the West.
Before citing his testimony, however, and that
of Tertullian, some notice must be taken of a
singular opinion of Harnack’s. This view of
the Rule of Truth cited by Irensus is part of
Harnack’s general theory regarding the origin
of the Symbol, and cannot profitably, or indeed
at all, be dealt with apart from it. Also, we
must take account of the methods and mental

equipment of the man.
v 1
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Harnack has said his last, or rather his
latest, word on the origin of the Symbol in an
article written for the third edition of Herzog’s -
Redlencyclopddie, which has been translated
into English by the Rev. Stewart Means and
edited by Thomas Bailey Saunders.” Splen-
didly equipped, as this distinguished German
writer is, in respect of mental gifts and scholar-
ship, he yet lacks some qualifications that are
simply indispensable to the one who would
trace the origin of the Symbol. He lacks the
gift of Faith, to begin with; he lacks the con-
ception of the Church of Christ as one in all
nations—one Fold in which there is one Faith
and one Baptism ; and he lacks the knowledge,
or, at any rate, the realization of the fact that
the Symbol was not first given in writing, nor
handed down from one generation to another
in writing, nor suffered to be put at all in
writing until the Discipline of the Secret began
to be relaxed. As a consequence of these defi-
ciencies, there are some things that Harnack
does not see at all; and, in the case of the

1 The Apostles’ Creed, by Adolf Harnack. London :
Adam and Charles Black. 1901.
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things that he does see, he not infrequently
magnifies what is trifling in itself, and makes
little of, or ignores, what is important. Grop-
ing in the dim light of those early ages, he re-
minds one of the blind man in the Gospel whose
sight was being given back to him, and whoat
first saw “men as trees walking.” In short,
Harnack lacks the clearer insight which Faith
gives, and he lacks the sense of perspective
which would enable him to see things in their
true proportions.

11.
. ESPECIM'ENS OF
Let me give a few exa.mffl?s ! His CRITICAL
of Harnack’s work as a critic | work.

...................

from the little book before me.
At page 4, he says: “Indeed, the Eastern
Church has at no time traced any creed to an
Apostolic origin.” This is a case of ignoring
positive testimony. The Fathers of the East-
ern Church will be cited later on in rebuttal.
At page 27, he draws attention to the position
of “remissionem peccatorum, resurrectionem
carnis et vitam aeternam per sanctam ecclesiam

in the Creed of the Carthaginian Church.
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Here, being dim of vision, he mistakes the
baptismal interrogatory for the Symbol. The
heretics, says St. Cyprian, from whom the
words are taken, “lie in the interrogatory
when they say, ¢ Dost thou believe in the re-
mission of sins . . . through the Holy
Church ?”’ since they have not the Church.” *
At page 17 we read: “I cannot, however,
convince myself that twelve divisions [of the
Creed] were originally intended. No one who
wanted to construct a creed with twelve articles
in three main divisions would be so clumsy as
to divide itinto 1 + 7 + 4, orrather2 + 6 + 4.”
It is pretty safe to say that twelve divisions
were not directly intended; but indirectly or
incidentally, they were. In building the fabric
of their Creed on the lines of the Trinitarian
Formula laid down for them by the Master, the
Apostles found it needful to use seven explicit
words in telling all that was to be told about
the Word of the second article, and four more

2 Ep. ad Magnum (Migne, tom. 8, col. 1144). The words
“ carnis resurrectionem ” are not in Cyprian’s formula,
which occurs in this epistle, and also, with the order of the
phrases inverted, in Ep. 70 ad Januarium,
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to describe the Spirit of the third, His work,
and His gifts to men. The result is that what
was originally 1 + 1 + 1 became 1 + 7 + 4.
Had they been guided solely by a sense of
symmetry, like Harnack, the 1 + 1 + 1 would
have issued in tetrads, thus: 4 + 4 + 4. As
it is, the Apostolic Symbol, comprising twelve
articles, which the German Rationalist, looking
at it from an @sthetical point of view, finds so
unsymmetrical, has ever edified and still edifies

"Faith. And Faith in its fulness has a sym-
metry of its own. The Author and Finisher
of 1it, too, who is the Architect of this our
earthly dwelling, uses Faith as enshrined in
the Symbol to build Himself a stately mansion
—“a house not made with hands, eternal in
the heavens.” It is not symmetry of form but
adaptability to a purpose. that is sought in an
instrument.

At page 15 we read : “The Greek text [of
the Old Roman Creed] must be regarded as the
original, for at Rome the Symbol was for a
long time used only in Greek. It was not un-
til long after the Greek text was in use that

the Latin text was adopted as a parallel form.”
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According to Harnack himself the Symbol was
the Baptismal Creed of the Roman Church
from the middle of the second century, when
he supposes it was drawn up. Now, while
large numbers of the converts in Rome even in
the days of St. Paul were Greeks, as appears
from the last chapter of his Epistle to the
Romans ; and while Greek was largely used
by the lettered among the Christians in the
first centuries, as is shown by inscriptions found
in the Roman Catacombs; the fact remains
that the language of the Roman people was
never any other than the Latin,® and that
many, not to say the greater number, of the
candidates for baptism were unlettered, and
spoke no other tongue than the Latin. There-
fore the Roman Church must have used the
Symbol in Latin from.the first. And the Latin
form must have existed from the first side by
side with the Greek form. Harnack, in this
case, ignores the fact that the Symbol was not
given from the first, nor transmitted, in writing.
And he forgets that the catechetical and con-

8 Cf. Cursus Scripturae Sacrae, Auctoribus R. Cornely,

S.J., et al., (Editio altera), vol. I, p. 382.
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fessional use of the Symbol antedates the
lLiturgical.

III.

Is it quite certain that even the ; Orieman
Greek text of the Roman Symbol : gﬁfgjj‘:
existed before the Latin? that : Cgee.
the Roman Symbol, when first
committed to writing, was written in Greek ?
It is not; it is a probable or plausible con-
jecture ; perhaps not even that. The text
of the Symbol of Marcellus of Ancyra,
which Harnack points to in proof of his
statement, cannot be accepted as proof, for
two reasons. The first is that the original
text of the Symbol of Marcellus has not
come down to us. That which has come
down to us is found in the pages of Epi-
phanius,* who wrote in Greek, and of course
would cite the Symbol in Greek. It is more
than likely that Marcellus, had he written his
Confession of Faith to Pope Julius from An-
cyra, would have done so in Greek. But he

¢ Adv. Haer., lib. 3, Haer. 72 (Migne, P. G., tom, 42).
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wrote in Rome, after a stay in that city, as he
tells us himself,’ of one year and three months
—quite long enough to enable him to present
his Confession of Faith in the language of the
Latin Church, if he were so minded.

But there is another and more cogent
reason why we cannot take the text of this
Symbol of Marcellus, which would be the ear-
liest known, as proof that the Greek text of the
Roman Symbol was the original one. The
Symbol of Marcellus is not the Roman Symbol
at all. How is this shown ? It is shown by the
testimony of Marcellus himself, who declares dis-
tinctly in his Letter to Julius thathe got his Sym-
bol from his forefathers in the faith ; ¢ hence
not in Rome, nor in the West, but in Asia.
And the Symbol itself witnesses to the truth of
his testimony, for it ends with the words ¢ Cwi»
” which were not part of the Roman
Symbol for many a long day after the time of
Marcellus, but are found, in terms or equiva-
lently, in the earliest Eastern Symbols. There
still remains the text cited in the Psalterium

,
alwytoy y

5 Migne, P. L., tom. 8, col. 916,
¢ Ibid.
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Athelstani. But the MS. of the Cod. Lau-
dianus, which embodies the Latin text, is
earlier by well-nigh three centuries than that
of the so-called Psalter of Athelstan.’?

At page 80, Harnack says: ¢ That the
Roman Church after thesixth century gradually
let itself be separated from and finally robbed
of the symbol which it had previously guarded
so faithfully, is a striking phenomenon which
has not yet had its causes clearly explained.”
As a matter of fact, the Roman Church never
for one day let itself be separated from its
Symbol, and never was robbed of it. What,
then, happened ? This is what happened.
From about the beginning of the sixth century
and for a period of some two or three hundred
years, the Nicene-Constantinopolitan Creed
took the place of the Old Roman in the 77ra-
ditio and Redditio Symboli. This was owing
to the spread of Arianism in the West. But
the Roman Creed still remained in use in the
baptismal interrogation, in the baptism of in-
fants, as Burn shows at page 232 of the work

7 Cf. Burn, An Introduction to the Creeds, p. 199,
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already referred to, in the recitation of the
Divine Office, and in private worship. When
the shorter Symbol becomes once more the
Baptismal Creed given to catechumens in the
Roman Church, it is found to be no longer
the Old Roman but the New Roman, or, as
some prefer to regard it, the Gallican Symbol,
which is identical with the Apostles’ Creed of
to-day.

Iv.

MessvriNg : If we are to measure Creeds
CREEDS WITH: s . .

s Tapg Lvg,. With a tape line; if we are to
""""""""" " distinguish one from another by
the lesser or greater number of words they
contain, Harnack is, to a certain extent, right.
But if the true way to measure Creeds is by
their meaning, by the articles of Faith which
they embody, then Harnack is wrong, ridicu-
lously wrong. The twelve articles of the Rule
of Faith need not be of exactly the same length,
like the twelve inches that make up the car-
penter’s rule. Faith is not reckoned in feet
and inches. The second article of the Nicene

Creed contains almost as many words as the
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twelve articles of the Old Roman Creed.® But
the Fathers of Nice could have said with truth
that the second article as expounded by them
was no longer than before. Exposition sets
forth more clearly and defines more accurately
the meaning of a statement, but does not alter
it, nor add one iota to it. The best way to
show how lack of perspective has led Harnack
astray here is to place side by side the Old
Roman Creed and the Apostles’ Creed as we
have it to-day. The additions to the former,
which are in every case but an explicit setting
forth of what was implicit, are put in italics.

OLD ROMAN CREED.

(1) I believe in God the
Father Almighty ;

(2) And in Christ Jesus,
His only Son, our Lord,

(8) Born of the Holy
Ghost and the Virgin Mary,

APOSTLES’ CREED.

(1) I believe in God the
Father Almighty, Creator
of heaven and earth ;

(2) And in Jesus Christ,
His only Son, our Lord,

(8) Who was conceived
of the Holy Ghost, born of
the Virgin Mary,

8 The Creed contains 57 words, the article 54, by actual

ocount.
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OLD ROMAN CREED.

(4) Crucified under Pon-
tius Pilate, and buried ;

(5) Rose again the third
day from the dead ;
(6) Ascended into heaven,

(7) Sitteth at the right
hand of the Father,

(8) whence he shall come
to judge the living and the
dead.

(9) And in the Holy Ghost,

(10) the holy Church,

(11) the remission of sins,

(12) the resurrection of
the flesh.

APOSTLES’ CREED,

(4) Suffered under Pontius
Pilate, was crucified, died,
and was buried. He de-
scended into hell ;

(5) The third day He rose
again from the dead ;

(6) Ascended into heaven,

(7) Sitteth at the right
hand of God the Futher Al-
mighty,

(8) whence he shall come
to judge the living and the
dead.

(9) Ibelieve in the Holy
Ghost,

(10) the holy Catholic
Church, the communion of

saints,
(11) the remission of sins,

(12) the resurrection of
the body, and the life ever-
lasting.

It may be remarked, in passing, that this
division of the Creed into articles, being that
of the Old Roman Creed, should be regarded
as the true one, although it is not the one

generally given by theologians.

The words

added to the first article are clearly implied in
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¢ Almighty ”; “born” of the third article
implies “ conceived ”; ¢ crucified” of the
fourth, “suffered” and “died”; “buried,”
the descent into “hell,” seeing that the soul
as well as the body is to be assigned its locus.
“ God Almighty ” of the seventh article serves
but to identify the Father at whose right hand
Christ sitteth, with the ¢ Father ” of the first
article. Expounding the tenth article, which
affirmed “the holy Church” merely in the
African Creed of his day, St. Augustine adds,
¢ Catholic, of course.”® And elsewhere, in his
exposition of this same article, he declares that
“Church” is to be understood here, “not
only of that which holds its pilgrim way on
earth,” but also of “that which in heaven ever
cleaves to God.”™ The words ‘ communion
of saints ” have thus been inserted to indicate
that the “ Church ” signifies the Kingdom of
God in its widest sense. Finally, the adjunct
“life everlasting” defines the true meaning of
“the resurrection,” which is not a resurrection

® De Fide et Symbolo, c. 10 (Migne, tom. 40, col. 195).
10 Enchiridion, c. 56 (Ib., col. 258).
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unto a mortal life, but a resurrection unto a
life without end.

All this is very plain and simple to one who
sees with the eyes of Faith. But Harnack’s
eyes were holden; he could not see it. And
so, having no rule but the tape line to measure
Creeds withal, he has committed himself to the
unhistorical and astonishing statement that the
Roman Church actually allowed herself to be
robbed of her ancient Symbol. He marvels
much how she could have done so, and seeks
a solution of what is to him a puzzling prob-
lem. A Catholic child could easily have solved
it for him.

There are other instances of inaccurate, mis-
leading, and false statements in this little work
of Harnack’s, but the foregoing will be enough
to show how unsafe a guide he is in tracing
the Symbol to its origin.™

1 There is one statement more, in a footnote at page *1,
which must not go unchallenged. In reference to the
legend that each of the twelve Apostles contributed an
article to the Creed, he observes: ‘‘ The Roman Catechism
has nevertheless retained it.” The Roman Catechism has
done nothing of the kind. The compilers give as an alter-
native explanation of the name Symbol having been be-
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V.

It is now time to say a word : HARNACK's
s : THEORY ON
about Harnack’s own theory of : rme Oriaiv

...................

deal with his attempt to prove _

that the Rule of Truth cited by Irenzus was
neither a Baptismal Creed nor identical with
Tertullian’s Rule of Faith. Briefly, his theory
is that the Old Roman Symbol was composed in

stowed, as they take it, by the Apostles, that it was com-
posed (conflata) of the combined sentiments of all (ex
variis sententiis quas singuli in unum contulerunt), the
other explanation being that it was to be a *tessera” or
badge of the Christian Faith. Rufinus uses words which
convey the same meaning as those of the Catechism in
relating, not simply how the Symbol came by its name,
but how it was composed by the Twelve—‘‘in unum con-
ferendo quod sentiebant ‘unusquisque.” In fact the com-
pilers of the Catechism are but citing once more the ancient
tradition given by Rufinus as to the origin of the Symbol.
And they do not commit themselves so definitely as he
does to the statement that each of the twelve Apostles had
a hand in the composition of it. They simply say that the
Apostles ‘“ drew out distinctly the most important points
of the Christian Faith in the twelve articles of the Creed.”
And yet Harnack himself, at page 18, tells us that Rufinus
‘‘ knows nothing about” the legend; ‘“all that he knows
was the common composition of the Roman symbol by the
Apostles soon after Pentecost and before the separation.”
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Rome about the middle of the second century,
and that it was not till the early part of the
fourth century, when the Churches of the East,
as he supposes, first came to know and value
the Roman Symbol, that the formation of sym-
bols began in the East. Before that time, the
East, he maintains, had indeed an “ old, flex-
ible, christological rule,” also “ ceremonial or
polemical formulas of belief in One God the
Creator, and His Only Son Christ,” but no
¢ established baptismal confession of faith.” ™2
Now, this theory is simply pulverized by the
testimony of Irenaus, if it be but fairly inter-
preted. Hence Harnack’s attempt, by all the
plausible arts of which he is master, to turn the
edge of this testimony and save his theory from
destruction. How does he set about doing
this? He starts with the assumption that no
fixed baptismal Confession of Faith existed in
the East in the time of Irenzus. This he
bases on the fact that none but fragmentary
formulas, of a flexible character, are to be
found in the early Christian writings of the
East. Against this we set the words of Ire-

12 Op. cit., p. 48.
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nezus that  the real Church hath one and the
same Faith throughout the world,”™ and that,
while the languages of the world differ,  the
tenor of the Tradition is one and the same.”*
‘Where Faith is one and Baptism one there is
but one Baptismal Creed. Why, then, those
varied and fragmentary creeds? ¢ TFor this
reason,” says the Anglican Blunt, “ the creeds
never occur in an unbroken form in the first
centuries. They were committed to memory
by the faithful, but never to writing, that
heresy might not learn to simulate the faith.”’s
It would seem that the Disciplina Arcant still
withholds its secrets from Harnack. Nor does
-he appear to realize that one and the same for-
mulary may serve now a catechetical or con-
fessional purpose, now a liturgical ; be used
at one time as a token of membership and com-
munion, at another as a test of orthodoxy. It
is this last use of the Symbol of the true Faith

18 Adv. Haer., Bk. 1, ¢, 10, n, 3.

1 Tbid., n, 2.

1 Blunt’s Theological Dictionary, edited by the Rev.
John Henry Blunt. Art. *“ Creeds.” Ags to the reason here
assigned see Introduction, pp. 17-23.
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that is brought prominently into view in the
East during the second, third, and fourth
centuries. As new forms of heresy arose,
new adaptations of the one and unchangeable
Creed of the Chnrch were devised to meet them,
and we find St. Hilary bitterly bewailing this
multiplication of “ faiths ”” in his day.

VI
Irenevs : The famous German scholar
MiscoN- ¢ and critic constructs a “confes-
STRUED :

st gional  formula” out of frag-
ments gathered from four or five different
sources ; and, as he was “enabled to make"
a similar conjecture in Justin’s case, so it is
probable that not only in Irenzus’ time but
also in Justin’s” the formula so constructed
“existed in the East.” Now, this formula,
fashioned, be it remembered, though out of pre-
existing material, by Harnack himself, ¢ Irenzus
made the foundation of his zévev i ddnbeias,”
or Rule of Truth. But it is probable that
Irenzus had to incorporate in his Canon, be-
fore it reached its final completion, an * his-
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torico-christological formula of confession con-
taining the sentences about the birth, suffering
under Pontius Pilate,” etc., because this latter
formula “is perhaps, or even probably, to be
distinguished ” from the one that was made
the foundation of the Rule of Truth.

This bit of scientific guesswork is interest-
ing, if not very instructive. But what does
Harnack take Ireneus for? Does he take him
for a fool that he should make him try to re-
fute the heresies of his day by the help of so
crazy a piece of furniture as this patched-up
formulary ? And where is there room for con-
jecture when Irenzus himself still lives in his
works, and is able to speak for himself ? TItisso
far from being true that there is anything in the
writings of Irenzus to show “ that he is com-
piling” his Canon “independently out of a
large number of fixed confessional formulas
of the Church,”* that the very reverse is the
case. Irenzus never cites this Rule of Truth,
never appeals to this Rule of Truth but as to
a something objective, a something quite in-

16 QOp. cit., pp. 63-64.

1 Ib,
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dependent both of himself and of those he
is addressing, a something that existed in the
Church throughout the world from the first,
a something that was always and everywhere
the same, a something, in ﬁne, that had the
authority of Apostolic institution. He declares
that the Rule of Truth is bestowed “by Bap-
tism ” on every Christian, for Baptism alone
gives a right to the Symbol. The description
that he gives of it tallies with that which Ter-
tullian gives of the Rule of Faith which the
African Church followed. He tells us that the
Churches throughout all the world followed
this same Rule of Truth,” *® and Tertullian in
Africa tells us the same thing. He distin-
guishes it from “ the preaching of the Apostles,
and the teaching of the Lord,” as ¢ that which
is put into our mouths by the Apostles.” *
He testifies that Polycarp “received from the
Apostles that one and only truth, which hath
been handed on by the Church,” and that this
“Tradition which” the Apostles ¢ delivered to
those whom they entrusted with the Churches ”
18 Adv. Haer., Bk. 1, ¢. 10, n. 1.

1 Ib., Bk, 2, c. 85, n. 4.
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is the “ Rule ”” to which “ consent many nations
of the barbarians,” who receive it * without
letters,” and who, “if one should tell them
of the inventions of the heretics,” would “ by
that old Tradition Apostolic . . . admit not
even to a passing glance of the mind any of
their monstrous sayings.” » Lastly, he appeals
to the “Tradition” of the Roman Church,
“which it hath from the Apostles,” ¢ which
Tradition proclaims One God Almighty, Maker
of Heaven and Earth.” *

If this Rule of Truth, the same in all
Churches, was bestowed by Baptism, what be-
comes of Harnack’s assumption that there was no
“ established baptismal confession of faith” in
the East during the second and third centuries ?
Irenzus himself lived in the East, came from-
the East, and ought to know better. As for
the word “canon,” if it does not mean an
¢ established ”” rule, one would like to know
what it does mean. Again, if the “Rule” of
Ireneus was an “Old Tradition Apostolic,”
could it have been also drawn up by himself ?

2 Ib., Bk. 3, c. 4, n. 2.

2 b, c. 8, n. 3,
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Finally, if this Rule existed in Rome, too, and
in Africa, what else could it be but the Symbol
of the Roman Church and Tertullian’s Rule of
Faith ?

VII.
TERTULLIAN :  Tet us leave Gaul and cross
NoT DuLy : | .
weaep, . 1nto Africa. Harnack tells us

"""""""""" that he has ‘“traced the old
Roman symbol to the time of Tertullian.” >
We shall help him to trace it a good bit farther.
And Tertullian is the very man who will enable
us to do so. Where did Tertullian get his
Rule of Faith? That sturdy champion of
Christianity does not leave us one instant in
doubt as to where he got it. He got it from
the Church, the Church got it from the Apos-
tles, the Apostles from Christ, Christ from God.>s
At any rate this is what he tells us; and we
seem to catch a hint of what is passing in his
mind from those words in Matthew where our
Lord tells His Apostles that ¢ all power isgiven”
Him “in heaven and on earth,” and where, in
2 Op, cit., p. 0.

B De Praescript., c. 87 (Migne, tom. 2, col. 50).
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virtue of that power, He bids them go forth to
teach and baptize all nations. We understand
Tertullian to mean that the Apostles got the
Rule of Faith from Christ, in the sense that
they got from Christ the Faith itself and the
authority to formulate such points of it as they
deemed needful to grave “on the fleshly tab-
lets” of the hearts of those who were first to
“believe ” before they could be  baptized.”
If one thing more than another is clear from
the writings of Tertullian, it is that there did
not dwell in his mind the shadow of a shade
of doubt that the Apostles themselves drew up
the Rule of Faith. He regards it as ¢ incredi-
ble” that they should not “have set forth to
all every clause of the Rule in order (omnem
ordinem regulae).” ** He points out how im-
possible it would be for “so many and so great
Churches to stray into the one Faith,” and
that what is  one among many comes not by
hap, but by tradition.” > He declares that
“ this Rule was in use from the beginning of
the Gospel, even before the earliest heresies.” *

% Ib., c. 27. % Ib., c. 28.

% Adv. Prax., c. 2.
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VIII

 CONTESSER- But Harnack’s own words
ARIT. : shall serve to show how Tertul-

lian witnesses to the Apostolic authorship
of the Symbol. He tells us (p. 70) that it
“1s this [the Roman] symbol he [Tertullian]
means when he writes de praescr. haer.
36;” and cites in part the following
passage :

“But if thou art near to Italy, thon hast
Rome, whence we also have an authority a%
hand. That Church how happy, into which
the Apostles poured all their doctrine with
their blood ; where Peter has a like passion
with the Lord; where Paul is crowned with
an end like the Baptist’s; where the Apostle
John, after he is plunged into boiling oil, and
has suffered nothing, is banished to an island.
Let us see what she learned, what she taught,
when she gave the Symbol also to the Churches
of Africa. She confesses one God, the Creator
of the universe, and Christ Jesus, the Son of
God the Creator, born of the Virgin Mary,
and the resurrection of the flesh.”

It is of these last words that Harnack says:

“ This is the symbol that he means.” Just so.
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Rut Tertullian testifies that the Church of
Rome got this Symbol from the Apostles, and
gave it to the Churches of Africa, i.e., of pro-
consular Africa and the parts adjacent. This
is “ what she learned ” #7 from Peter and Paul,
her first teachers in the Faith, and this is ¢ what
she taught, when she admitted the Africans
also into fellowship in that Faith by delivering
to them its Symbol.”® Tertullian answers
his own question, and he answers it by citing
the “ tessera” or Symbol of the Faith. The
words of the text are, “ cum Africanis quoque
ecclesiis contesserarit.”” This “ contesserarit,”
a word coined by Tertullian himself, wherein
to hide his Symbol, seems to have puzzled
editors and translators alike. Some of the
editors have changed it into * contestatur,”
which is never found with a dative, which as a
present tense would not follow an aorist, and
which gives no meaning; others into  con-
tesseratur,” which is from the right verb, but

71 Tt is not ¢ quae ” but * quid,” not ¢* what things ” but
¢ what thing.”
2 Nothing short of a paraphrase can bring out the full
meaning of *‘ contesserarit.”
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not in the right mood nor tense. The trans-
lator of this passage, in The Faith of Cath-
olics, renders it : “ Let us see what she hath
learned, what taught, what fellowship she hath
had with the Churches of Africa likewise.”
But “didicerit” and * docuerit ” are aorists,
not present perfect tenses, for it was from the
Apostles the Roman Church “learned ” that
Faith which she afterwards ¢ taught” the
Churches of Africa. And “cum Africanis
quoque ecclesiis contesserarit”’ does not yield
the meaning “ what fellowship, etc.” but rather
“ when she gave the symbol of fellowship in
Christ to the African Churches.” ® Her

2 It would seem that the translator based his rendering
on the reading of this passage given by Burn at page 49 of
his work. ¢ Videamus, quid didicerit, quid docuerit, quid
cum Africanis quoque ecclesiis contesserauit.” This I take
to be another attempt at mending a text, which stood in
need of interpretation, not mending. Of course there
should be no comma after “ Videamus;” ¢ quid ” is the
interrogative, and introduces a dependent question. Ob-
viously, then, ¢ contesseravit ” is a mistake. There is a
parallelism of construction in the ¢ quid ” clauses, and one
needs not to have studied the classics at Eton or Oxford to
know that a dependent question never has its verb in the
indicative. But perhaps ‘¢ contesseravit ” is a misprint.
The ¢“ cum ” of this reading is a preposition ; the ¢ cum ”
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Apostolic Symbol was the incorrupt germ
whence the virgin Mother Church of Rome
begot her virgin daughters in Africa also. And,
to vary the metaphor with the varying use of
the Symbol, this was the signet ring she put
upon their fingers on the day she clothed them
in the white robes of their Baptism—the seal
and sure token of their birthright in God, their
espousals in Christ, and their fellowship in the
one Faith. The word ¢ tessera,” from which
Tertullian boldly coined the verb ¢ contesse-
rare”’ (not the first nor yet the last sample of
his work in this line), means “symbol,” and
we all know, or ought to know, that the symbol
of fellowship among the early Christians was
no other than the Apostolic Symbol. A few
chapters back, in the same work, Tertullian
uses the expression, “ contesseratio hospitalita-
of Migne’s text, a conjunctive adverb; but between the
two readings there is no essential difference of meaning.
‘Whether ¢ Africanis ecclesiis,” in Migne’s, is a dative or
an ablative we can only conjecture. The privilege of
coining a new verb must carry with it the privilege of
saying what case it shall govern—saeviant quantumvis
grammatici. (The word contesserauit given above is so
printed in Burn’s book., The % of the last syllable is old

Latin spelling for v.)
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tis ”’ to signify how the Symbol of their com-
mon Faith served the early Christians as a token
whereby they could recognize and, recognizing,
give the right hand of fellowship and hospi-
tality to their pilgrim brethren. The Symbol
was their test of Church membership, by means
of which, as the Anglican Blunt well expresses
it in the work already cited, ¢ in the first.
troubled years of the Church, Christians pro-
ceeding from one point of the world to another
were at once known and received into unre-

served communion as brethren in one common
Lord.”

IX.

Consmcrumes. :  Readers of the Breviary will

remember that in the Office of
St. Cecilia we are told how the Saint sent
Vespasian for baptism to Pope Urban, and
how “signo quod acceperat invenit sanctum
Urbanum.” What was this “sign” if not
the Baptismal Symbol? We may conjec-
ture, also, that when our Blessed Lord likens
the Kingdom of Heaven to a woman who takes

a little leaven and hides it in three measures
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of meal, till the whole mass is leavened (Matt.
13: 33; Luke 13: 21), He has the Symbol in
His mind’s eye. The woman is the Church,
and the leaven is the Symbol which she takes
and hides away for a space in the multitude of
all nations and tribes and tongues, till the
whole mass is leavened—till the power of
paganism is broken, and the peoples of the
earth gather, in the open day, around the stand-
ard of the Cross. The Gospel was to be
preached from the housetops from the very
first. But the Symbol, which was not given
openly to men, nor “written with ink on
paper, but graved on the fleshly tablets of the
heart,” was, like the leaven in the meal, secretly
doing its work in all the world.

So far as I have been able to see, the only
one of the Fathers who notes and lays stress on
the use of “hid” in the parable of the leaven
is St. Clement of Alexandria, who lived at a
time and in a place where the Discipline of the
Secret seems to have been observed with more
than ordinary strictness. “Now even also by
means of the parable of the leaven,” he ob-

serves, “ does our Lord signify the conceal-
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ment (T émxpdw), for He says, “ The king-
dom of heaven 18 like to leaven, which a
woman took and hid in three bushels of meal,
until the whole was leavened.”—Strom., 1. 5,
n. 12

We have next to see what answer can be
made to those who say that the tradition of the
Apostolic authorship of the Symbol was not
only unknown in the East, but that even in the
West, St. Augustine, so far from adhering to
it, says expressly that the very words which
compose the Symbol were taken from the
Scripture.
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CHAPTER IV.

ST. AUGUSTINE AND THE AUTHORSHIP OF THE
SYMBOL.

L

It is urged that St. Augustine ; ST- AvGTs-
. . o, :TINE AND THE
contradicts the ancient tradition :aycmnT TrA-
of the Apostolic authorship of : prmo~.
the Symbol® The passage to
which appeal is made occurs in a homily on the
Symbol, and runs as follows: ¢ The words you
have heard are scattered here and there in
the Sacred Scriptures, but have thence been
gathered and put into one formula.”? Now,
the tradition has it that the Apostles composed
the Symbol on the eve of their dispersion,

which took place before the books of the New

1 Dogma, Gerarchia e Culto, p. 822.

2 Verba quae audistis per divinas Scripturas sparsa sunt,
sed inde collecta et ad unum redacta. De Symb. ad Catech..
Migne, tom. 40, col. 627.
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Testament were written. Hence the passage
in question runs counter to the tradition.

One way of meeting this difficulty, undoubt-
edly a grave difficulty because of the great
authority of St. Augustine, would be to make
the Saint mean by Sacred Scriptures the Old
Testament only. But this would be rather an
evading of the difficulty, for the expression
“ Sacred Scriptures” includes the New Testa-
ment as well as the Old. It is more than
doubtful, too, whether all the words of the
Symbol are to be found in the Old Testament.
The words “ under Pontius Pilate,” atany rate,
are not. Happily there is a better way.

First of all, let us see what St. Augustine
says in his other sermons on the Symbol. Two
of those given in the fifth volume of Migne’s
edition of the Saint’s works, namely, 212 and
214, are unquestionably genuine. In both of
these it is not the words of the Symbol but the
. doctrine which St. Augustine says is contained
in the Scriptures. Nor does he say or in any
way imply that the doctrine was taken from
the Scriptures in the firstinstance. “ All that
you are about to hear in the Symbol,” he tells
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his catechumens, “is contained in the Secrip-
tures.” And again: “ This, then, is the Sym-
bol, with the contents of which you have been
made familiar already through the Scriptures
and the preaching of the Church.”3 He
opens his mind even more fully in the other
sermon.* “The truths,” he there tells his
hearers, “ which you are about to receive in a
compendious form, to be committed to memory
and orally professed, are not new to you nor
unheard. For in the Sacred Scriptures and in
sermons you have been wont to find them set
forth in many ways.” St. Augustine plainly
does not mean here that the authors of the
Symbol picked the words which compose it
from various parts of the Scriptures—an
utterly unlikely thing, in any case. Nor does
he even mean that they actually took the
truths embodied in it from the Scripture,
where, of course, they are to be found, with
many other truths besides. He simply means
that catechumens could learn and did learn
from the Scripture, as well as from the preach-
8 Serm. 212 (Migne, tom. 38, col. 1058).

¢ Serm. 214 ad init. (Ib, col. 1066).
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ing of the Church, all the truths contained in
the Symbol, long before the Symbol itself was
given to them.

II.

Tae Homy : Tt will still be urged that, in
2 Garsono. ;. the homily which is entitled de

uevos. : Symbolo ad Catechumenos, it
"""""""""" is declared in set terms, as cited
above, that the very words of the Symbol
were taken from the Scriptures. Granted;
but it is only so much the worse for the homily
that it should affirm a thing so improbable.
That homily has too long masqueraded under
the great name of Augustine. The proofs of
its spuriousness that I am able to put my finger
on seem to me at least overwhelming.

To begin with, the homily in question is
tainted in its source. It was found from the
first in bad company, so to say. It is one of
four which, in codices dating from 800 A.D.,
are styled De Symbolo Libri Quatuor, and
attributed to Augustine. Three of these are

6 Migne, loc. cit.
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to-day rejected as spurious on all hands. The
fourth is, from the nature of the case, suspect.
Possidius knew only of three such discourses
on the Symbol by St. Augustine, which he
cites as “ De Symbolo, tractatus tres.” ¢ Two
of these are readily identified as the sermons
numbered respectively 212 and 214, already
cited. The third, whether it exists among the
writings of St. Augustine that have come down
to us or not,’is not any of the four ad Cate-
chumenos. It remains to show this of the
only one of them which is generally admitted
as genuine,” that one, namely, which comes
first in order in Migne’s collection.

In a footnote at page 59, it was pointed
out that the author of this homily cites “in
vitam aeternam ” as part of the Creed, which
St. Augustine never does in any of the writ-
ings that are certainly his. Nor did these
words form part of the Creed known to the
contemporaries of Augustine in the West,

6 Cf. Migne’s Index to the works of St. Augustine, col. 20,
7 Pearson, however, in his volume of critical notes on
the Creed, gives the reference simply as ¢ auctor homiliae
de Symbolo ad Catechumenos. ”
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Rufinus, St. Jerome, and St. Ambrose, if the
last-named be indeed the author of the Expla-
natio Symboli ad Initiandos. The author of
the homily seems to have borrowed the idea,
if not the very words, from Sermon 40 of St.
John Chrysostom,® where we read: “ And as
the word ¢ resurrection ’ is not enough to con-
vey the whole truth (for many who rose again
died again, as did those who rose again under
the old dispensation, Lazarus, and those who
rose when Christ died), we are taught to say,
And in the life everlasting.”

At page 213 of his work, Burn says: ¢ The
addition vitam aeternam had been in use in
the African Church since the third century.”
He means thatit had been in use as part of
the Symbol, and in this he is astray. The
African Church got its Symbol from the Ro-
man and kept it unchanged till after St.
Augustine’s time. How can it be maintained
that St. Augustine, expounding the Symbol to
Africans in the African Church, deliberately
left out so notable a part as this would be of
the Faith in which they had been baptized ?

8 Migne, P. G., tom. 61. 39
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Immediately after his comment on  the resur-
rection of the flesh,” in De Flide et Symbolo,
he says : ¢ This is the Faith which is summed
up in a few words in the Symbol, and given to
neophytes to be kept by them.” De Fide et
Symbolo, as the Saint himself tells us (Retract.
xvii) was originally a discourse given at a
Plenary Council of the African Church, and
afterwards put in writing. The theory that
Augustine knew of two Symbols, one learned
from Ambrose at Milan when he was baptized,
another which he found in possession of the
African Church, breaks down completely in
face of the fact that it is the Symbol of Milan
and of Rome that he expounds to the African
Bishops in synod assembled and gives to his
African neophytes. The only prop the critics
have for this theory (doubtful or spurious ser-
mons are worse than valueless, being them-
selves without a prop or in need of one) is too
frail to support it. They find the vitam aeter-
nam in the baptismal interrogatory, as cited
by Cyprian. But Cyprian got his Symbol
from Tertullian, and vitam aeternam is no

part of Tertullian’s Symbol, which is the Old
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Roman pure and simple. The presence of
vitam aeternam in Cyprian’s formula does but
show that what is obviously implied in “ carnis
resurrectionem ”’ of the Symbol was from a
very early time expressed in the interrogatory.

1I1.

Pnf)‘g:s‘fiikmg There is yet more cogent proof
Sromiovs . that the homily de Symb. ad
ness. : Catech. is spurious. In the Old
"""""""""" Roman Creed, the fourth article
runs : “ Crucified under Pontius Pilate, and
buried.” So we find it cited, not only by St.
Augustine, but in the works of contemporary
and even later writers of the same century, such
as St. Maximus of Turin,’ and St. Peter Chrys-
ologus.® Nay, a full hundred years after the
time of St. Augustine, and in the Church of
Africa, St. Fulgentius knows of no change in
the fourth article, but gives it as it stood in
St. Augustine’s day.” On the other hand, the

® De Trad. Symb., Hom. 83 (Migne, tom. 57, col. 434).
1 In Symb. Apost., Sermon 57 (Migne, tom. 52, col. 859).
1 Defens. Symb. contra Arianos (Migne, tom. 65, col.
825). '
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author of the homily de Symbd. ad Catech.
cites the fourth article just as we have it to-
day— Suffered under Pontius Pilate, was
crucified, died, and was buried.” The infer-
ence is that he either was not of the African
Church at all, or, if he was, that the homily
was not composed till more than a hundred
years after the death of St. Augustine. It
may seem a trifling thing to add that the form
of address employed by the author of the
homily is never once used in a single one of
the three hundred and forty sermons to be
found among the genuine writings of St. Au-
gustine, nor in any one of the thirty and three
more recently discovered and published as his
in an appendix to the volume which contains
the index to his works in Migne’s collection.”
With St. Augustine it is “ brethren,” “ dearly
beloved brethren,” ¢ dearly beloved,” ¢ your
charity,” ¢ your holiness.” Oncehe has, “sons
of light, brothers dearly beloved,” and once in
the course of a sermon ad infantes, as the neo-
phytes were called, we find “my brothers, my

12 Of course, one naturally looks for it in the opening
paragraph.
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sons, my daughters, my sisters,” but this is not
a form of address. The author of the homily,
on the other hand, uses “sons ” simply.

Nor are there wanting other tokens of the
spurious character of this homily. The author
borrows freely from St. Augustine, copies his
style pretty closely, essays to think his thoughts,
but these are sometimes beyond him. It is
here especially that he betrays the ’prentice
hand. He lacks Augustine’s mastery of his
subject, his mental grasp, his logical exactness,
his sense of proportion. To give one instance
of the man’s deficiency in this last particular,
there is in this homily on the Symbol more
than a column and a half of a digression on
the patience of Job. Speaking of God’s omnip-
otence, he says: “Facit quidquid bene vult,
quidquid juste vult; quidquid autem male fit,
non vult.” Now, this is not exact. It should
be: “Facit quidquid vult, et quidquid vult,
bene vult, juste vult.” The second part of the
statement, too, needs to be supplemented by
some such words as, “eo tamen bene uti
novit.” “For [St. Augustine himself it is
who says it] as the wicked make an evil use of
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a nature which is good, that is, God’s good
work, God, being good, makes a good use even
of their evil doings, so that His Almighty Will
is not frustrated in aught.” ™ Again the
author of the homily says: “Deus non dimit-
tit peccata mnisi baptizatis.” This is worse
than inexact; it is untrue, and in open con-
tradiction to the teaching of St. Augustine,
where he says that not only martyrdom may
supply the place of baptism, but also “ faith
and sincere repentance, if haply time be want-
ing to administer the sacrament.” * Even had
he said “ Ecclesia” instead of ¢ Deus,” his
statement would have been true only of what
the Church does in the tribunal of penance.
An unbaptized person in good faith, who
should have only attrition for his sins, would
obtain the forgiveness of them by receiving
Holy Communion from the hands of the
Church.

13 Serm. 214.
% De Bapt. contra Donat., lib, 4, c. 23 (Migne, tom. 43,

col. 178).
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IV.

A Paravox: Tt is in his treatment of the
AND ITS ELU-! . . . .

coation. : Divine Omnipotence and its rela-
"""""""""" tion to things impossible, that
the deficiency of the author of this homily
is most marked. In what purports to be an
instruction to persons who were novices in the
deep things of the Faith, he sets out, the very
first thing, with a startling paradox. “ God is
almighty,” he says, “and because He is
almighty, He cannot die, He cannot be de-
ceived, He cannot lie.” This is bad enough,
bewildering as it must have been to the cate-
* chumen. The reason assigned for the puzzling
statement is worse : it is trivial, not to say
childish. “ For,” he proceeds to enlighten his
hearers, “if He could die, He would not be
almighty ; if He could lie, or deceive, or be
deceived, or deal unjustly, He would not be
almighty ; because if He could do any of these
things, He would not be worthy of being
almighty.” Asif theattribute of omnipotence
were a gift bestowed upon deserving Deity !
Contrast with this imbecility the masterful way
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in which St. Augustine grapples with the diffi-
cult point in Sermon 214 on the Symbol. He
does not begin with a paradox, but feels his
way cautiously along, as it were. He points
out first that belief in the omnipotence of God
implies belief also in there being absolutely
nothing in nature which He did not create.
After developing this point fully, he goes on,
in the next paragraph, to show that, while the
wicked do many things against God’s will, this
does not derogate from His omnipotence, nor
defeat His purpose in the long run. If He
were not able to make the wicked serve His
good and just ends, He would not have suffered
them to be born or to live; “ whom He did
not make wicked, since He made them men;
for, not the sins, which are against nature, but
the natures themselves He made. Prescient of
the future, He could not, indeed, but know
that men were going to be wicked. As He
knew, however, the evil they were going to do,
so He knew the good that He was going to
bring out of this evil.” He instancesthe good
that God wrought for mankind out of the

malice of Satan, of the Jews, and of the traitor
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Judas. Next comes a paragraph in elucidation
of the paradox referred to above, which is well
worth giving word for word :

¢ But, as I have said that the only thing the
Almighty cannot do is what Hedoes not will to
do, if any one should be tempted to think
me rash in saying that there is anything the
Almighty cannot do, let him call to mind that
the blessed Apostle says so also. If we believe
not, He who continueth faithful cannot deny
Himself (2 Tim. 2:13). But it is because He
will not that He cannot; because He even
cannot will. For justice cannot will to do
what is unjust, nor wisdom will to do what is
foolish, nor truth will what 1s false. From this
we gather that there are many other things,
besiges this that the Apostle speaks of, He
cannot deny Himself, which the Almighty
cannot do. I say it openly, and I am em-
boldened by His truth to say that which I dare
not gainsay: God Almighty cannot die, cannot
change, cannot be deceived, cannot but be
blessed, cannot be overcome. Perish the
thought that these and the like things could be
predicated of Omnipotence! And so the force
of truth constrains us to believe, not only that
God is Almighty, because these things are not
true of Him, but that He would not at all be
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almighty, if they were. For, whatever God is
He 1s as willing to be. He is eternal, there-
fore, as willing it; unchangeable, veracious,
blessed, and unconquerable, as having a will to
be so. If, then, He could be what He does
not will to be, He would not be almighty ; but
He is almighty ; therefore, what He wills to be
He can be. And therefore what He wills not,
cannot be, being called, as He is, the Almighty,
because He can do all that He wills. Of him-
the Psalmist says : All things whatsoever He
willed He hath done in heaven and on earth

(Ps. 104:6).”

This is somewhat subtle reasoning. We
shall be able to follow it more easily if we do
but keep clearly in view what the Saint is
aiming to show. He assumes as being of faith
that God is omnipotent, eternal, veracious, and
the rest. He shows, in the first place, that
what God cannot do is such that He does not
and cannot will to do it; for God is justice,
and justice cannot will to do what is unjust ;
God is truth, and truth cannot will what is
false. He sets Himself to show, in the second
place, that so far as God’s not being able todo

what He does not will to do from being deroga-
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tory to His omnipotence, that if it were pos-
sible for anything to be without His willing it,
He would not be omnipotent at all. He points
out that God’s will is really one with His other
attributes, and with His essence. As Hiswill,
then, is one with His eternity, with His un-
changeableness, with His truth, He must needs
will to be eternal, to be unchangeable, to be
veracious. Now, the very idea of omnipotence
includes the power to be and do whatever one
wills. But, as God must needs will to be
eternal, He cannot will to die ; and as He must
needs will to be veracious, He cannot will to
deceive or to lie. If He could die, then, or
deceive, He would not have the power of being
and doing whatever He willed, and would not,
therefore be omnipotent. But He is omnip-
otent ; therefore, whatsoever He willeth that
He is and that He doeth in heaven and on
earth.

All this may look like a digression from the
main topic; but really it is not. The objec-
tion founded on the passage in the homily now
shown to be spurious, lay right across the path

of the tradition which traces back to the Apos-
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tles the origin of the Symbol. The only
effective means of getting it out of the way
was to blast the homily. And it is something
to have cleared the way. It is something to
have got from a great authority, who is repre-
sented as unfriendly, free leave to follow our
quest up to the very gates of Jerusalem and
into the full light of the Apostolic Day.

V.

It may still be said that, at ;TEE FaLLacy
. : OF SILENCE.

any rate, St. Augustine does not .00
help usin our quest. His silence,
too, is taken to indicate that he knows
nothing of the tradition of the Apostolic
authorship of the Symbol. It is never too safe
to argue from the silence of an author. Two
of the contemporaries of Augustine, them-
selves voluminous writers, just happen to men-
tion the tradition once. But their passing
allusion to it ranks them among our most im-
portant witnesses to its existence. Is it likely
that the disciple of St. Ambrose and the friend

of St. Jerome could have been in ignorance of
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—

a tradition so notable, the existence of which
is vouched for in his day by both of them ?
About a century after St. Augustine’s time,
and in the African Church, we find St. Ful-
gentius testifying that ‘“the Symbol of the
Christian Faith was . . . drawn up by the
Apostles in accordance with the rule of the
Truth.” *s This famous Bishop of Carthage
lived so near the times of St. Augustine, and
made so close a study of his works, that he
may well be styled his disciple. Again we
ask, Is it likely the master was ignorant of the
tradition ?

There is another reason why it is unsafe to
argue from silence, especially in the case of
80 voluminous a writer as St. Augustine. It
is that one can hardly ever be quite sure of
the truth of one’s premise. 'Who can say that
he has read all the works of St. Augustine
through, and noted what he says or has left
unsaid ? Besides, there are two ways in which
a writer may witness to a fact; explicitly, and
by implication. Now, St. Augustine certainly

B In Defens. Symb. adv. Arianos. Migne, tom. 65, col.

822.
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does witness at least in the latter of these two
ways to the traditional teaching of the Church
about the origin of the Symbol. In his con-
troversy with the Donatists, defending the
validity of baptism conferred by heretics, he
says : “This custom I believe as coming down
by tradition from the Apostles. So, there are
many things not found in their writings, nor
in the canons of Councils of a later date, which,
because they are observed by the universal
Church, are believed to -have derived their
origin and received their sanction from no
other than the Apostles.”® Again: “A
custom which the men even of that day, look-
ing farther back, did not find to have been
established by those who went before them, is
rightly believed to have originated with the
Apostles.”” And once more, in the form of
a general proposition: ¢ That which the whole
Church holds, and which has not been instituted
by Councils, but has been always held fast,
we have every reason to regard as the tra-

1 De Bapt. contra Donat., tom, 9, lib. 2, c. 7, n. 13
(Migne, tom. 43, col. 133).
17 Tb., lib. 4, c. 6, n. 9 (Ib., col. 159).
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dition of the Apostles.” ®* But the whole
Church held the Baptismal Creed known as
the Apostolic Symbol in St. Augustine’s day ;
it was not instituted by Councils, but had been
always held fast; therefore, according to St.
Augustine, we have the very best reason to
regard it as having been handed down by tra-
dition from the Apostles.

VI

Ax Iupor- - St. Augustine’s belief in the

wony.  Apostolic origin of the Symbol
"""""""""" is logically and necessarily im-
plied in the principle he lays down with re-
gard to Apostolic tradition. But we have in
the following passage, or I am greatly mis-
taken, if not an explicit statement of his belief,
at least the very next thing to it. He is com-
bating the view that baptism may be given
offhand to anyone who makes a profession of
faith in the Divine Sonship of Christ, such as
the eunuch baptized by Philip made (Acts 8:
35-38). I translate with almost literal ex-
actness from the text in Migne:

18 Ib., c. 24 (Ib., col. 174).
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“That eunuch, they tell us, whom Philip
baptized, said no more than, ‘T believe that
Jesus Christ 18 the Son of God;’ and, on mak-
ing this profession, forthwith received baptism.
Are we, then, willing that men, on giving this
response only, should incontinently be baptized ?
that not one word should be said by the cate-
chist, nothing professed by the believer, about
the Holy Ghost, the holy Church, the re-
mission of sins, the resurrection of the dead,
in fine, about the Lord Jesus Christ Himself,
except that He is the Son of God;—not a
word about His incarnation in the Virgin’s
womb, the passion, the death on the cross,
the burial, the resurrection on the third day,
the ascension, and the session on the right
hand of the Father? For, if the eunuch,
when he had made answer, ‘I believe that
Jesus Christ is the Son of God,” thought this
was all that was needed, and that he could at
once be baptized, and go his way, why do we
not take pattern by his case, and dispense with
the other things that we deem necessary to
bring out by questioning and get an answer to
from the candidate for baptism, even when
time presses and it is not possible for him to
learn them by heart ? But if the Seripture is
silent, and leaves these other things which
Philip did when baptizing the eunuch to be
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taken for granted, and in saying, Philip bap-
tized him (Acts 8: 35-38), gives us to under-
stand that everything was done which had to
be done, as we know from the tradition that has
come down from one generation to another,
although Secripture, for the sake of brevity,
does not mention it ; in like manner, when we
find it written that Philip preached unto him
the Lord Jesus, we cannot at all doubt that in
the catechism those things were dealt with
which bear upon the life and conduct of him
who believes in the Lord Jesus. For, to
preach Christ is not only to teach what must
be believed concerning Christ, but also what
he has to observe who becomes a member of
Christ’s body ; nay, in sooth, to teach all that
is to be believed of Christ, not merely whose
Son He is; to set forth whence He 1s as to
His Divinity, of whom born according to the
flesh, what things He suffered and why, what
the virtue of his resurrection is, what gift the
Spirit has promised and given to the faith-
ful. .

9 1
° . 9

Historical criticism assumes that the primi-
tive Baptismal Creed of the Church was the
simple profession of faith in Christ recorded in

¥ De Fide et Operibus, c. 9, cols. 2056 (Migne, tom. 40).
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the eighth chapter of the Acts.” St. Augus-
tine, so far from holding this view, maintains
that even in the case of the Ethiopian eunuch,
which might well seem an exceptional case,
Philip carried out the baptismal service in sub-
stantially the same way as it used to be carried
out in the fourth and fifth centuries, and as it
continues to be carried out down to this day.
The Scripture, he grants, does not say so in
terms, but leaves it to be inferred ; and “ we
know ” that it was done. How did they know ?
By Apostolic tradition— serie traditionis,” an
unbroken chain of oral communication whose
first links were forged in the workshop of the
Apostles. And what was the very first thing
to be done, according to the Apostolic tradi-
tion ? St. Augustine does not leave us to con-
jecture. He is clear that the very first thing
to be done was to instruct in the Faith the
person to be baptized, to deliver the Creed to
the catechumen. But what Creed, according
to St. Augustine, was delivered to the cate-
chumen, the ¢ eunuch of great authority under

» Dogma, Gerarchia e Cullo, p. 828. Burn, An Intro-

duction to the Creeds, p. 32 and p. 43.
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Queen Candace,” whom Philip instructed in
the Faith? Was it a formula that contained
only the second article of the Symbol known
to Augustine ? Nothing of the kind. It was
the whole Creed, the whole Symbol—¢ imo
vero cuncta dicere quae sunt credenda de
Christo.” Tradition said nothing of what
passed between Philip and the eunuch. But
the Apostolic origin of the Symbol was known
“ gerie traditionis,” and from this the inference
was an easy one that the eunuch was taught
all the truths contained in the Symbol. We
claim, therefore, the great Bishop of Hippo as
another witness to the tradition of the Apos-
tolic authorship of the Creed.

VIL
THE GOSPEL :  The Master had charged His

msﬁnff,‘” i Apostles, when he sent them out

"""""""""" into all the world, to give bap-

tism only to believers: He who believes

and 1is baptized shall be saved. Believes

what? The Gospel, of course. The whole

Gospel? Yes. In extenso, as we have it in
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the New Testament writings and in Tradition ?
The thing was not to be thought of for one
moment. How, then, the whole Gospel? In a
compendious form, in a nutshell—in the Sym-
bol, in short, universally known in the East
during the second, third, and fourth centuries
as “the Faith,” because it was the sum of
what candidates for baptism were required to
believe and make profession of. Can we con-
ceive the Apostles to have been so neglectful
of their plain duty as not to have drawn up
this Formula of Faith when the Master had
charged them to exact a profession of the Faith
from every soul who should seek at their hands
the boon of regeneration in the waters of bap-
tism ? The question of what was to be be-
lieved by the candidate for baptism, and in
what ¢ form of sound words " this Faith should
find expression, pressed for solution from the
very first. Therefore the Apostles took no
steps to solve and settle it once for all. The
school of historical ecriticism, denying the
Apostolic origin of the Symbol, must bear the
burden of this incredible consequence.

We have yet to glance at the parallel line
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of tradition in the East before seeking in the
New Testament writings for tokens and traces
of the existence of the Symbol. What we
know of the secrecy observed regarding it will
serve to make us content with this. It forbids
us at the same time to look for more.
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CHAPTER V.
THE SYMBOL IN THE EAST.
L
Ar the close of the first quarter ; THE NIcENE
of the fourth century, the three : %‘;;i?'

hundred and eighteen Fathers as- “reeeee
sembled at Nice, reaffirmed, in

what has ever since been known as the Nicene
Creed, “the Faith once for all delivered to the
saints.” As set forth by the Council, this Creed
ends abruptly at the ninth article. “ There was
question then of Arius, not of Origen,” says
St. Jerome, “of the Son, not of the Holy
Ghost. The Fathers affirmed what was denied,
and passed over in silence what no one called
in question.”* So, too, the Anglican Blunt,
at page 175 of his Theological Dictionary :

1 Ad Pammach. et Ocean., ep. 84; c. 4 (Migne, tom. 22,

col. 747).
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¢ The Nicene Creed as preserved to us by Euse-
bius, breaks off with the words, and in the
Holy Ghost, as being all that was germane
matter to the pending controversy ; but, within
a few years Epiphanius supplies to us the fuller
form as the Creed of the Church of Cyprus,
which was reproduced almost verbatim by the
Council of Constantinople.” Epiphanius, in
fact, (Ancoratus, 118) cites the fuller form as
the Symbol “prescribed by the three hundred
and ten odd” in the Nicene Council, assum-
ing, certainly not without reason, that the
Fathers neither would nor could curtail the
ancient Creed of the Church.

It needs not, however, the testimony of
Epiphanius or of Rufinus (who attests the
agreement of the Eastern with the Western
formulary in all but one or two trifling details)
to assure us that the Creed of Nice is no new
Creed. He who runs may read and see for
himself that this is but a second edition, with
explanatory notes, of the ancient formulary
which St. Leo the Great commends to us as
¢ the Catholic and Apostolic Symbol.” Article

for article, though not word for word, they are
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one and the same. The later Creed is but an
elaborated form of the older and simpler one.
The same features, cast in their primitive
mould, still look out at us familiarly from their
new and more ornate setting.

~

II.

Now, this ancient and simple :COUNTERPART

Creed, twin-sister of the Old Ro- §M°A‘;°§‘;’M§§;,

man Symbol, nay, the very coun- e
terpart and alter ego of it, exist-

ed in the East from the first. The framework
of it was the same Trinitarian Formula ; it com-
prised twelve articles; it was a Baptismal Creed
as well as a Rule of Faith and test of orthodoxy.
St. Athanasius admires the fabric of it, where-
in the “so great glory of the Most Holy Trinity
is set forth in twelve distinct phrases,” and de-
clares that to “add to or take away aught
from it were a sacrilege.”? Eusebius cites the

2 De Profess. Reg. Cathol., ad init. This work, written
in Latin and purporting to be a translation, is set down as
genuine in the edition of the works of St. Athanasius pub-
lished at Paris in 1726, and republished at Cologne sixty
years later. The citation given above is made from the
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epistle sent by the Synod of Antioch, in 268
A.D., to Pope Dionysius, in which Paul of Sa-

later edition. Migne (P. G.) decides against its genuine-
ness, and ascribes it to Idatius. He admits, however,
that in all the MSS., and in all the editions of the work
(Libri 8. Athanas. de Trinit., of which De Profess. Reg.
Cath. is the seventh) it is ascribed to Athanasius; and
the MSS. date from the twelfth century. Migne (P. L.)
seeks to show that ‘‘ Idatius” does but hide the identity
of the real author, whom he makes out to be Vigilius
of Thapsus, an African by birth, who flourished in the
latter half of the fifth century. Driven from his see by
the Arian Vandals, he took up his abode in Constanti-
nople for a season, and there wrote a book against Euty-
ches. Cf. Migne, P. L., tom. 62, cols. 94 and 493. The
work from which the citation is given aboveis in the form
of a dialogue between Athanasius and an Arian heretic.
‘Well may the author, whoever he be, speak of the Baptis-
mal Creed as *‘ setting forth the so great glory of the Most
Holy Trinity in twelve distinct phrases.” The Council of
Nice framed no new Creed, nor did it, as we have seen, set
forth all the articles of the old and unwritten Creed of the
Catholic Church. This was from the first and continued to
be, in the words of Leo the Great, duodecim apostolorum
totidem signata sententiis—recognizable as Apostolic by
its having the Apostolic number of articles. The Fathers
of Nice did but declare more clearly and fully the mean-
ing of the ancient Creed by way of safeguarding ‘¢ the
Faith once for all delivered to the saints.” ¢ And any-
how,” are the words of St. Athanasius (De Synod, n. 43;
Migne, P. G., tom. 26), ‘‘the three hundred did not set
down in writing anything newly invented.” Hence, despite
the fact that the Roman Church still clung to her ancient
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mosata is condemned as having ¢ departed from
the Rule of Faith and embraced a spurious doc-
trine.” 3 The implication is that the Rule of
Faith was the same in the East as in the West,
the same at Antioch as at Rome. But the
Roman Church never knew of any Rule of
Faith, never recognized any Rule of Faith,
other than the Apostolic Symbol. The pro-
fession of Faith presented by Arius and Euzoius
to Constantine, some sixty years later, is still
the ancient Symbol of the Church, with the
seventh and eleventh articles left out, the
second expanded somewhat, and the tenth
thrown into the last place, as we find it also
in a sermon (215) attributed to St. Augustine.

“ We believe,” they write, “(1) in one God
the Father Almighty, (2) and in Jesus Christ
His Son, who was born of Him before all ages;
God the Word, by whom were made all things
in heaven and earth ; who descended, (3) and

Symbol, the same Leo, writing to the Emperor Leo, could
say with truth, “There is no question but that we preach
and defend the same Faith which the holy Synod of Nice
confirmed, declaring : We believe in one God the Father
Almighty.” (Epis. 165, Migne, tom. 54, col. 11569).
8 Hist, Eccl., lib, 7, c, 30.
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was made man; (4) who suffered, (5) and rose
again, (6) and ascended into heaven ; (8) and

is to come again to judge the living and the
dead, (9) and in the Holy Ghost, (12) the resur-
rection of the flesh, and in the life of the
world to come and in the kingdom of heaven ;

(10) and in the one Catholic Church of God,
which extends from end to end of the earth.” 4

Further evidence of the existence in the
East, long before the time of the Nicene Coun-
cil, of a Baptismal Creed held to be of Apos-
tolic origin, is to be found in the Didascalia,
whence Zahn has conjecturally restored it.
The Didascalia, as Burn observes, was written
in the third century, probably not far from
Antioch. It attributes to the Twelve the com-
position of the Creed. ¢ There is no trace
here of Western influence,” writes Burn, after
citing a passage from it, “ Yet we find a Trin-
itarian Creed traced back to an Apostolic Coun-
cil.” (An Introduction to the Creeds: Ap-
pendix F.).

. 4 Socrat. Hist., 1. 1, c. 26; Sozom, Hist., L. 2, c. 27.
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IIT.

In the writings of St. Basil we :TESTIMONY OF
have abundant evidence of the :.>r. AT
existence in the East, from the
very earliest times, of this primitive Ante-
Nicene Creed. At the outset of his work
against Kunomius, he says that if all upon
whom the name of God and our Saviour Jesus
Christ was invoked ¢ had been content with
the tradition of the Apostles and simplicity of
the Faith, there would have been no need at
this time of our discourse.”s He cites Euno-
mius as saying :

“The more simple and common Faith of all
who wish to appear or to be Christians, to
state it in a condensed and compendious form,
1s as follows : We believe in one God the Father
Almighty, from whom are all things; and in
one only-begotten Son of God, God the Word,
our Lord Jesus Christ, by whom are all things ;
and in one Holy Ghost, the Paraclete.”

Eunomius here gives us expressly to under-
stand that he is presenting but “a summary

5 Adv, Eunom., 1. 1, n. 4.
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and compendium” of the primitive Creed.
Plainly it was a Baptismal Creed, based upon
the same Trinitarian Formula as the Old Ro-
man Symbol. He appeals to it as ¢ that pious
tradition which prevailed from the first amongst
the fathers as a kind of gnomon or rule.” §St.
Basil says that Arius “ presented this same
profession of Faith to Alexander, deceiving
him.” He does not deny, he freely admits
rather, that it was the ancient Creed of the
Church ; but he complains that the Arians put
their own interpretation onit. ¢ And having,”
he says, ‘“set down the profession of Faith, he
at once passes on to his interpretations; for
this reason among others, that the profession
in question is not enough to do away with the
charges under which he lies. . . . Tell
me, this pious tradition of the Fathers, and, as
you yourself have termed it, this rule and
gnomon and safe criterion, is it now, on the
contrary, proclaimed to be an instrument of
deceit and a means of deceiving? ¢ Elsewhere,

* ¢Ib., n. 5. ¢Forthe Old Roman Creed, as any one may

easily convince himself, is neutral with regard to the op-

position between orthodoxy and Arianism, An Ariancan
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dealing with its use as a Baptismal Creed, he
says: “Shall I, then, give over that tradition
which brought me to the light, which gave me
the knowledge of God, by which I became a
child of God? . . . Nay,rather doI pray
that it may be my good fortune to go hence to
the Lord with this Confession (duotorias) on my
lips.” 7 Of this Baptismal Creed he says later
on (. 27; n. 65), “ The very Confession of
Faith in Father, Son, and Holy Ghost, from
what written records have we it?” Now, the
Creed of the Council was a written Creed.

Iv.

This same Confession of Faith, : CreEp or
which he calls “the Faith” i rioens™:
simply, St. Cyril of Jerusalem,

a contemporary of St. Basil, presents to us

perfectly well recite it, for he does not deny that Christ is
the only Son of God, but, on the contrary, maintains it,
together with all the other statements which are combined
in the Creed.”—The Apostles’ Creed, by Dr. Adolf Harnack
(translated from the German for The Nineteenth Century,
July, 1893, by Mrs. Humphry Ward).

7 Liber de Spiritu Sancto, c. 9; n. 26 (Migne, P, G,, tom,
82). . »
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in his discourses to catechumens. ¢ The
Faith ” was not written by Cyril; it is not to
be found, as Migne notes, in any of the MSS.
of his works ; he forbore putting it in writing,
as did St. Augustine, conformably to the Dis-
cipline of the Secret. Still, it may be recon-
structed from his writings, as it has been from
those of St. Augustine. Migne (¢. e., a writer
cited by that editor) has picked out of his ser-
mons and pieced together the Symbol of the
Mother Church of Jerusalem, which is set forth
in the following table, side by side with the
Old Roman Symbol:

Old Roman Symbol. Symbol of Jerusalem.
(1) I believe in God the (1) We believe in one God
Father Almighty ; the Father Almighty, maker

of heaven and earth, and of
all things visible and invisi-
ble;

(2) And in Christ Jesus, (2) And in one Lord Jesus
His Only Son, our Lord ; Christ, only-begotten Son of
. God, born true God of the
Father, before all ages; by
whom all things were made ;
(3) Born of the Holy (8) Who came in the flesh,
Ghost and the Virgin and was made man of the
Mary ; Holy Virgin and the Holy

Ghost [Catech. 42 ; n. 9];
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Old Roman Symbol.

(4) Crucified under Pon-
tius Pilate and buried,

(5) Rose again the third
day from the dead,

(6) Ascended into heav-
en.

(7) Sitteth at the right
hand of the Father,

(8) Whence He shall
come to judge the quick
and the dead.

(9) And in the Holy
Ghost ;

(10) The Holy Church,

(11) The remission of
sins ;

(12) The resurrection of
the flesh.

Symbol of Jerusalem.
(4) €rucified and buried,

(5) Rose again the third
day;

(6) And ascended into
heaven.

(7) And sitteth at the right
hand of the Father,

(8) And is to come in glory
to judge the quick and dead ;
of whose kingdom there shall
be no end.

(9) And in one Holy Ghost,
the Paraclete, who spoke by
the prophets ;

(10) And in one holy Cath-
olic Church ;

(11) And in one baptism of
penance for the remission of
sins ;

(12) And in the resurrec-
tion of the flesh, and the life
everlasting.

Here, then, we have the Baptismal Creed of

the Mother Church of Jerusalem.

Immedi-

ately on finishing his exposition of it, St. Cyril
says to his catechumens: “ We have discoursed
upon the holy and Apostolic Faith (Symbol)
that has been delivered to you, and that you
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are to make profession of.”® The fact that
this Symbol was in use in the Church of Jeru-
salem in the fourth century serves to dissipate
the doubt raised by Harnack, where he says:
¢ But if the Casarean symbol is not one framed
for a particular community, then we know abso-
lutely nothing of any definite, detailed, ancient
communal symbols in the Kast of any date
preceding the Nicene Creed.”® For here is a -
definite, detailed, ancient Eastern Symbol,
“communal, such as the Roman,” for the
Church of Jerusalem formed the nucleus of a
great religious community in the East, as the
Church of Rome did in the West; and demon-
strably older than the Nicene Creed. It be-
speaks an earlier stage of development than
that Creed, as any one may see who will be at
the pains to compare the two; it wants sev-
eral of the additions made at Nice, notably the
duovetov 77 matpé ; it is the simpler formulary,
and therefore the older. Besides, how comes
it to have been still the Baptismal Creed of

8 Cat. 17 ; 82.
® The Apostles’ Creed (translated from the German by the
Rev. Stewart Means), p. 43.
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Jerusalem in St. Cyril’s day, after the promul-
gation of the Nicene decrees, but that it already
was in possession there time out of mind, and
so could claim exemption, even as did the Old
Roman Creed, on the score of its Apostolic

origin ?
V.

But what is the relationship of : A SisTer’s
St. Cyril’s Creed to the Old Ro- :i.Aveim™®
man Symbol? Harnack finds
it to be “so close that Cyril’s Symbol can
only be the daughter or the sister of the Roman
one.” ™ The sister it cannot well be: it bears
about it the tokens of too ripe a growth for
that. Therefore, Harnack concludes that it
must be the daughter. Unfortunately for this
conclusion, his disjunctive is not complete.
Cyril’s Symbol may stand in the relation of a
sister’s daughter to the Roman one. And this,
as will now be shown, is just the relationship.
Harnack’s guess as to the Roman origin of St.
Cyril’s Creed rests on the assumption that there

© Ib., p. 47. o5
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was no Baptismal Creed in the East before the
Council of Nice promulgated its Creed—an
assumption that has not the faintest shadow of
warrant in fact. As well might he maintain
~ that the Mother Church of Jerusalem got her
Faith and Baptism from Rome as that she got
her Symbol thence. And heré let me say, with
all the deference that is due to Harnack’s un-

doubted scholarship, that when he commits -
himself to the statement that ‘there was no
established baptismal confession of faith in the
East in the third century,” he does but declare
his own unfitness to give expert testimony on
the question that is under discussion. There
never yet has been a Church within the pale of
Christ’s world-wide Kingdom but has had some
fixed Baptismal Confession of Faith. ¢ The
Faith” in which St. Cyril baptized his cate-
chumens, was not, he tells them expressly, the
Faith of the East alone, or of the West alone,
but of the Catholic Church—the Church of all
ages and of all lands, the same in Jerusalem as
in Rome, the same in the first century as in
the fourth. ¢“The Catholic Church,” he says,
‘“teaches you in the Confession of Faith to

166



OF THE APOSTLES.

believe in one Holy Spirit.” * Butsince “bap-
tism bestows the Rule of Truth,” or Confession
of Faith, which Irenszus tells us it did even in
the second century, then as surely as there was
baptism in the East before the Council of Nice,
so surely was there in the East a fixed Bap-
tismal Creed.

VI.

Stripped of its additions (all i CrEEp oF
of them of a strongly marked i oo
Eastern character), Cyril's Creed
is the primitive Creed of the Church; the
ancient Confession in which Athanasius (or
is it Vigilius?) finds the “so great glory of
the Most Holy Trinity set forth in twelve dis-
tinct phrases ;” the “ gnomon and rule and safe
criterion,” based upon the Baptismal Formula,
to which Eunomius and the other Arians of
his day appeal as to ¢ the common Faith of all
who wish to appear or to be Christians ;” the
Creed, in fine, which Marcellus of Ancyra
brought with him from the East and presented

1 Catech. 17, n. 8.
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L 2

to Pope Julius, some time between 337 and
341 A.D., as the Confession learned ¢ from
my [his] forefathers in God.” It is true that
Marcellus says he learned it also from the
Scriptures; but so say many of the Fathers,
among them some who say in the same breath
that it was composed by the Apostles.”” They
mean, of course, as Marcellus meant, that they
found in the Scriptures every truth set forth
in the Creed. There is one thing, however,
that Marcellus does not say : he does not say
that he learned his Creed in Rome. And yet
the eritics, in the very teeth of what he does
say, namely, that he got his Creed from his
“forefathers in God” (who were not Romans),
tell us that the Creed of Marcellus is the Old
Roman Creed. In this the critics are true to
their method, but false to fact, or rather what
they take to be the fact. If the Old Roman
Creed was drawn up at Rome some time be-
tween 100 and 150 A.D., as certain of the
critics believe, then the Creed of Marcellus is

12 Cf, Cassianus, De Incarnat.l.6,c.3 (Migne,‘ P. L.,
tom. 50) ; St. Cyril, Cafech. 5; 12 compared with Catech.
17; 82.

168



OF THE APOSTLES.

emphatically not the Old Roman Creed. If,
on the other hand, the Old Roman Creed is
what Hilary and Ambrose and Jerome and
Leo and Rufinus say it is—the Symbol of
Faith composed by the Twelve before their
separation, the Creed of Marcellus, with
¢ Father ” added to its first article, and “life
everlasting ”” dropped from the twelfth, is the
Old Roman or Apostles’ Creed.

The fatal mistake made by the eritics in
dealing with the Creed of Marcellus is to have
judged of it by the later polemical formularies
which sprang up like mushrooms in the East
after the rise of the Arian heresy.® The Creed
of Marcellus is older than any of these for-
mularies, is not a polemical Creed, and was
not a written Creed till he put it in writing
for the first time. Marcellus himself was one

18 ¢« Sprang up like mushrooms” is a strong expression,
but will hardly appear exaggerated in view of what St.
Hilary, a contemporary witness, tells us in Ad Constan-
tium. ‘For we bear witness one to another,” he writes,
‘““how that, ever since the Synod was convened at Nice, .
there is nothing but creed-writing. . . . Yearly and monthly
Creeds (faiths) are issued, those issued set aside, those set
aside defended, the defenders anathematized, . ..” (Ib.,
lib. 2, n. 5.)
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of the three hundred and eighteen Fathers
who gave to the world the Nicene Symbol, and
was distinguished at the Council for his cham-
pionship of the Orthodox Faith. The Creed
that he got from his ¢ forefathers in God”
existed in the East, therefore, long before Arius
was born.

VIL

TesTIMONY OF: Tt me cite, in further proof
ST. HILARY. : .
voererernneenns OF this, one or two passages from
the writings of so competent
a witness as St. Hilary, Bishop of Poitiers.
Hilary knew the East thoroughly in the first
half of the fourth century, having striven
earnestly there with the Arians, on their own
ground, for “the Faith once delivered to the
Saints.” An exile in the East, he writes to
the Emperor Constantius. Here is the context
of the passage just given in the footnote :

“ Recognize, excellent and most pious Em-

. peror, the Creed which you formerly desired

to hear from the (Arian) Bishops, and did not.

For when it was sought from them, they wrote

out their own creeds, and taught not the things
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of God. They have carried their error round
the everlasting globe, and with it a strife that
ever returns upon itself. Man in his feeble-
ness ought to have been modest, and to have
kept the sacrament (mystery, symbol) of the
knowledge of God in his conscience within
those terms wherein he (first) made an act of
faith. It behooved him not, after confessing
under oath in baptism the Faith in the name
of the Father, and of the Son, and of the
Holy G'host, to doubt aught, or innovate aught.
But through presumption, or complaisance, or
error, some have deceitfully confessed the
unchangeable ordinance * of the Apostolic
doctrine; others have boldly gone beyond it;
while the true, natural meaning of the Con-
fession in Father, Son, and Holy Ghost is
evaded, lest that meaning should remain which
ought to be confessed in the sacrament of re-
generation. . . . Ib, n. 4.

“A Creed, then, is sought, as if there were
no Creed. The Creed must be written, as if
it were not in the heart. Born again by faith,
now we are taught unto Faith, as if that
second birth were without Faith. We learn
Christ after baptism, as if there could be any
baptism without the Faith of Christ. . . .

1 « Constitutionem ” may properly be rendered ‘‘ rule ”
or * symbol.”
R
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As it is the safest course for those who sail the
stormy sea in winter, when shipwreck threatens,
to return to the port whence they set sail ; and
as it behooves inexperienced young men, who
have gone beyond the bounds- observed by
their father, and, in keeping up the home, have
spent their patrimony with too prodigal ahand, -
now, for fear of losing their all, to go back to
the way of their father, as the needful and
only safe way; so, amid such shipwreck of the
Faith as we see around us, when the heritage
of our heavenly patrimony is all but squan-
dered, the safest course for us is to hold fast
~ the first and only Evangelical Creed, learned
and confessed in baptism. . . . This I have
so believed in the Holy Spirit that I cannot
now be taught any Faith beyond it concerning
the Lord Jesus Christ : not thereby dissenting
from the Faith of the Fathers (Nicene Creed),
but following the Symbol of my second birth,
and the knowledge of evangelical doctrine,
which are in no wise at variance with that

(Creed).”—Ib., n. 6-11.

Thus does Hilary, writing to Constantius,
take for granted, as something known to all,
the existence, in the East, too, of a Baptismal
Creed based upon the Trinitarian Formula ; of

a Creed which antedated all written Creeds, in-
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cluding the Nicene. He calls it “ the first and
only Evangelical Creed, learned and confessed
in baptism,” the “ Apostolic Faith ” (n. 6), 1. e.,
Symbol, and sets forth as its content (n. 11),
approved also by Scripture, as many as seven
articles of the Old Roman Creed. In short,
he makes it plain that he is referring to what
has been ever known in the Church as the
Symbol of the Apostles. He counsels to
Christians in the KEast, under the Emperor
Constantius, a return to this the Creed of their
baptism. Perhaps those who say that ¢ there
was no established baptismal confession of
faith in the East in the third century,” will tell
us how there can’ be a return to that which
never existed.

VIIL

Upheld by St. Hilary, and :Toe UNwrir-
borne, as it were, upon his shoul- ; TEN OmemD.
ders, we can see far into the
third century, and descry in the Kast the
object of our quest—a counterpart and alter
ego of the Old Roman Symbol. But there is
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yet another passage in the writings of St.
Hilary which must be cited. It is found in
the Liber de Synodis seu de Fide Orien-
talium. We learn from it that while the
Creed was never written in the West in
Hilary’s time, polemical formularies, written
Creeds based upon the Symbol, began to be
published in the East owing to the spread of
heresy. He is addressing his brother Bishops
in Germany and other parts of the West :

“But blessed are ye in the Lord and full of
glory, who hold fast, in the confession of the
conscience, the perfect and Apostolic Creed,
and as yet know nothing of written creeds.
For you stand not in need of the letter, abound-
ing as you do in the spirit. Nor do you want
the help of a hand to write what you believe
with the heart, and confess with the lips unto
salvation. Neither was it needful for you to
read out to a bishop what you held (in memory)
when you stood at the baptismal font. But
necessity has introduced the custom of setting
forth creeds in writing and subscribing to them.
For where the inmost sentiment of the mind is
in question, there the letter is required. And
certainly there is no bar to the writing of that
which 1t is salutary to confess.”—Ib., n. 63.
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Later on, however (n. 84), he deems it need-
ful to offer this justification of his having re-
produced in writing the Nicene Creed : ¢ And
the Symbol itself which was at that time piously
put in writing, it will not be impious in us to
have inserted in this our work.”

From these passages we gather that the
Baptismal Creed, which Hilary plainly implies
to have been the same in the East as in the
West, and which he speaks of as an “un-
changeable ordinance,” or “rule” of Apostolic
doctrine, was not at all a written Creed, and is
not to be confounded with any of the numer-
ous polemical confessions called forth by the
Arian controversy. These, indeed, were built
on the foundation of the unwritten Creed, but
so fashioned as the exigencies of each case re-
quired. Hence we find the second article,
about which the main controvelsy raged, to be
abnormally developed in most of these formu-
laries, while the third is often rudimentary.’s
To Hilary it appeared as if, amid this multiplic-

1 Writers on this subject usually refer to the ninth
article with those that follow as the ‘‘ third” because it
introduces the last of the three main divisions of the

Symbol.
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ity of creeds, Faith in the East had parted
from her old moorings, and, tossed about on
an angry sea of controversy, could escape ship-
wreck only by a return to the safe anchorage
of her ancient Symbol.

IX.
C‘)‘ngiﬂ: :  We have traced this Symbol
Roie” . in the East, through Basil,

...................

Hilary, and Marcellus, back to
the third century. Both Hilary and Marcellus
first saw the light towards the close of that
century, and ¢ the forefathers in God,” from
whom the latter got the Symbol, belong to an
earlier period. Among them we may reckon
Origen and Clement of Alexandria. Here are
the elements of what Origen calls ¢ the sure
outline and plain rule of‘ Apostolic teaching,”
as given in Of Beginnings, bk. 1, n. 4.

(1) “There is one God who created and
ordered all things ”; (2) “this God .
sent our Lord Jesus Christ,” (3) “who . . .
took a body, . . . born of the Virgin and
the Holy Ghost ”’; (4) “suffered truly, . . .
truly died ”; (5) “truly rose from the dead ”;
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(6) “and after His resurrection . . . was
taken up.” (9) “Then . . . they have
handed down (the belief in) the Holy Ghost.”
(12) « After this, that the soul, . . . when
it quits this world, will be dealt with accord-
ing to its deserts ; will possess the heritage of
eternal life, or be banished into everlasting
fire; . . . butalso that a time will come
when the dead shall rise again.” *

The numerals point to the corresponding
articles of the Old Roman Creed. It will be
noticed that mention is made of the Holy
Ghost in the article on the Virgin Birth—an
uncommon thing in the written creeds of the
century that followed. Who can doubt that
we have here the Apostolic Symbol, so far as
the Discipline of the Secret admitted of its be-
ing given in writing? Origen tells us that it
was “handed down from the Apostles through
successive generations,” and that “that alone
is to be received as true which in no wise dis-
agrees with the ecclesiastical and Apostolic
Tradition.”—1b., n. 2.

18 Migne, P. G., tom. 11.
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X.
About the middle of the third : SvmsoL or

century, shortly before the death LA,
of Origen, Dionysius of Alex-

andria, writing to Dionysius of Rome, who
afterwards became Pope, tells him that No-
vatian has strayed so far from the truth as
to ¢ overturn the Confession of Faith (wietw xa
duodoriav) which precedes baptism.” 7 Here is
further evidence, not inferential, but direct
and categorical, of the existence in the East,
in the third century, of what Harnack has so
egregiously failed to find there, ¢ an established
baptismal confession of Faith.” Dionysius
makes no manner of doubt that his Roman
namesake will know what truths are embodied
in the Baptismal Creed which he does but
mention merely ; the same Faith and the same
Baptism would involve the use of the same
Symbol within the pale of the same Catholic
and Apostolic Church. It is this Symbol of
the Church of Alexandria that Origen sum-
marizes for us in the passage cited above. He

17 Hist., bk. 7, ch. 8.
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got it when a boy from St. Clement, Bishop
of that Church; for Eusebius tells us that
Origen attended the catechetical instruction
given by St. Clement.®* We can picture to
ourselves the precocious boy eagerly drinking
in those words of the venerable old Bishop
who had “been worthy to hear” men who
“preserved the true tradition of the blessed
doctrine, directly from Peter, and James, and
John, and Paul, the holy Apostles, having re-
ceived it in succession, the son from the father,
though few resemble their fathers.” ¢ Follow
God,” St. Clement exhorted his hearers,
“ . .. holding fast what is thine, what is
good, what cannot be taken from thee, the
Faith in God, the Confession in Him who
suffered.”  This he calls “a most precious
possession,” and well he may, for it is no other
than that pearl of great price, the Symbol of
the Apostles, which sums up in twelve arti-

18 Tb., ch. 6,
19 Stromata, bk. 1.
D v ei¢ Tov Oeov mioTw, T eic Tov wabovra duodoyiav,” Paed.
1. 2; c. 8. ¢ Eusebius and the Nicene Council.” the obser-
vant Pearson notes (vol. 2, p. 14) ‘‘have mafovra only in
their Creeds.”
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culate words ¢ the Faith once for all delivered
to the saints.” In a later chapter (1. 6, c.10.)
he defines it for us as “the knowledge, in a
brief and compendious form, of those things
that are necessary to be known.”

XI.

Jostiv a¥p : Of this same Symbol we find
viiereisroininn: clear traces—more we may not

look for—in the writings of
Justin and Ignatius, the disciple of St. John.
“ As many as are persuaded and believe,”
writes the former, ¢that the things we teach
and declare are true, and give assurance that
they are able to live accordingly, . . . are
then led by us where there is water, and are
regenerated after the manner of regeneration
whereby we also are regenerated.” ** The ref-
erence to the catechetical instruction and pro-
fession of faith which precede baptism is ex-
plicit, and the renunciation of Satan, his
works, and his pomps, is clearly implied. St.

1 Apol. 1, n. 61 (Migne, P. G., tom. 8). Cf. also Ib., nn,
21, 42, 46; Dial. 15, 132.
180



OF THE APOSTLES.

Justin adds that “they are then washed in
that water, in the name of God, the Father and
Lord of all things, and of our Saviour Jesus
Christ, and of the Holy Ghost ;" and later on
varies the mention of the Second Person, say-
ing “in the name of Jesus Christ crucified
under Pontius Pilate,” where the addition
« under Pontius Pilate ” carries the mind back
to the profession of faith in the words of the
Symbol, which preceded baptism. He had
already (n. 31) given, from the prophetical
books of the Old Testament, a summary of
what critics call “ christological attributes,”
which plain people are familiar with as that
part of the Creed that concerns the Second
Person of the Blessed Trinity.

In St.Ignatius’ Ad Trallianos the early use
of the Symbol in its recommendatory character,
as a test of Church membership, is not ob-
scurely hinted at. The passage runs (the
numbers once more refer to the articles of the

Old Roman Creed):

“(Close, then, your ears to any one who
speaks to you apart from (2) Jesus Christ, who
was of the race of David; (3) who was of
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Mary, who was truly born, ate and drank ; (4)
truly suffered persecution under Pontius Pilate,
was truly crucified and died, in the sight of
those who are in heaven, on earth, and under
the earth ; (5) who also truly arose again from
the dead, His Father having raised Him ; (12)
as His Father will raise in Jesus Christ, with-
out whom we have no true life, after the like-
ness of Him, us also who in Him believe.”—
Ib., c. 9. Cf. also Ad Smyr., c. 1, where
with other elements of the Symbol, ¢ one body
of His Church,” is included.

XII.

A Sme- : Tt may be well, before going

, SLANCE. .0 further, to cast a side-glance at
the futile attempt of Katten-

busch and Harnack to free their theory from
straits. The difficulty which they had to find
some way out of was this. If the Symbol
originated in Rome in the second century, how
came it to be the Baptismal Creed of the
Eastern Church in the fourth? When and
where did it gain official entrance into the
East? The failure of the two German writers
to answer this question satisfactorily is con-
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spicuous and complete. Both of them seem to
regard “the period of struggles with Paul of
Samosata ”’** as a likely one for their attempt
at smuggling the Old Roman Creed into the
Orient. But we have given chapter and verse
of Eusebius to show that, during this very
period, the East had its Rule of Faith, and that
the Church of Alexandria was in peaceful pos-
session of her Baptismal Creed some years be-
fore the heresiarch of Samosata was deposed
from the See of Antioch. We say some
years,” so as to be strictly within the letter of
our historical warrant.

Now, Dionysius of Alexandria, Origen, and
Clement got their Symbol or Baptismal Creed
in the East, where they were ¢ born again”
unto God in baptism. For baptism, as Ire-
nzus tells us, “bestows the Rule of Truth,”
which is no other than the Baptismal Creed.
This is “the true tradition of the blessed
doctrine ” which came down from the Apostles,
the son receiving it from his father in God and
Christ. And as all succession in Christ from
father to son had its source in the East, it fol-

# The Apostles’ Creed, p. 49.
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lows that the Baptismal Creed, handed down
in the direct line of that succession, had in the
East its origin. Baptized in the Kast within
about a half century of the passing of St.
John, Irenzus got the Creed there with his
baptism. He brought it with him to the West,
too, whither it had been brought long before
his day. And he assures us that the Church
of the second century, various as were the
languages in which she spoke, professed her
Baptismal Faith, wherever in all the world she
begot children to God, in terms of one and the
same Apostolic Rule of Truth.

XIII.
I; HanoEp @ The Church in the East, from
on Aron the fifth century upward, witnes-
mees.” : ses, with the Church in the West,

...................

to the Apostolic authorship of

the Symbol. Some of the Eastern Fathers give

no more than an implicit declaration of their

mind in the matter, as St. John Chrysostom,

when he says: “ Hence it is plain that they

(the Apostles) did not deliver everything in
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writing, but much also without writing ; and
this too is worthy of belief. Wherefore, we
account also the tradition of the Church
worthy of belief. It is the tradition: seek
nothing further.”” We have also explicit tes-
timony. St. John Cassian, disciple and deacon
of St. Chrysostom, bears witness that the Sym-
- bol “ was put together by the Apostles of the
Lord.”> ¢ Thave delivered to you the Apostolic
Faith,” writes St. Athanasius to Serapion, ¢ as
it has been handed down tous by the Fathers.” =
In his Liber de Spiritu Sancto c. 27 (Migne,
P. G. tom. 32), St. Basil enumerates the “ Con-
fession of Faith in Father, Son, and Holy
Ghost,” among “ the teachings transmitted in
a secret manner from the tradition of the Ap-
ostles.”” ¢ May we, to the last breath of life,”
writes St. Gregory Nazianzen, “confess with
great confidence that excellent Deposit of
the holy fathers who were nearest to Christ;
that Confession of the primitive Faith which
has been familiar to us from childhood, which

B Homin Ep. 2 ad Thessal., c. 2—Hom. IV (Migne, P. G.,
tom. 62),
% De Incar. Christt, 1. 6, c. 8.
% Ep. ad Serap., n. 83 (Migne, P. G., tom. 26).
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we first uttered and with which may we de-
part this life, bearing godliness with us hence,
this, if nothing else.” #* Again he refers to
the Symbol as ¢ that excellent Deposit which
we received from our fathers; adoring the
Father, and the Son, and the Holy Ghost . . .
in whose name we have been cleansed in the
waters of baptism.” # St. Epiphanius testifies
that the Church “received the Faith (Symbol)
as a sacred trust from the Apostles;” and,
having cited the Nicene Symbol, with the ad-
dition of the articles omitted by the Council,
adds: ¢ This Formula of Faith was handed
down to us from the holy Apostles, and pres-
cribed in the holy city by all the Bishops, in
number, three hundred and eighteen.” # Here
Epiphanius speaks by the book, for the Fathers
of Nice did not draw up the Symbol—that was
the work of the Apostles. They did but de-

28 Kai dpodoyolnuev peypr ¢ éoxdrng dvavoiic &v woddi mappnoia
v kaAjy wapakaradijkny Tov Gyiwy warépwy, Tov Eyyvrépd xpioTod,
kal Tij¢ wpdrne wioTEWs THYV oVwTpogov puiv ék maidwv duodoyiav, v
wplry épSeyfdueda, kai ) redevraiov cvvaméASoue, Tovro, € pfh T
@Ado, evOrevdev dmopepbusvor Ty eboéfeav.—Orat. 11, alias 6
(Migne, P. G., tom. 85, col, 832).

7 Orat. 6, n. 22 (Migne, P. G., tom. 35.)

B Ancoratus, 118 (Migne, P. G., tom. 43).
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fine the meaning of it more clearly, and re-
affirm, with all the authority vested in them,
the truths which it embodied. Finally, the
two hundred Bishops assembled at Ephesus
in 431, in their Relation to the Emperor
Theodosius, speak of “the Faith (i. e. Sym-
bol), originally delivered (to the Church) by
the Apostles, and afterwards expounded by the
three hundred and eighteen Fathers in the
metropolitan city of Nice.” ® The testimony
of Irenzus to the existence in the East as well
as in the West, in his day, of a Baptismal
Creed and Rule of Truth handed down from
the Apostles, has been cited in a preceding
article.

At the fourth General Council of Chalce-
don (A. D. 451), the Letter of Pope Leo the
Great to Flavian, Patriarch of Constantinople,
was read to the assembled prelates. In this
letter the Roman Symbol is cited in sections
word for word, and commended as the common
Confession of all the baptized on earth. (Cf.,
above, Chap. II. Sect. 1). Directly after the
reading of the letter, the Greek Bishops at the

2 Bollandist’s Acta Sanctorum, die 15 Julii.
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Council exclaimed: ¢ This is the Faith of the
Fathers. This is the Faith of the Apostles.” *
¢ Even more than this was done at the Trullan
Council, the so-called Concilium quinisex-
tium,” says Zahn* ¢ The fathers of this
council in their first canon confess ¢ that which
was delivered by the eye-witnesses and ser-
vants of the Word, the Apostles of the Church
chosen by God.” They then acknowledge the
faith more exactly determined by the 318
fathers of Nicaea against Arius, as well as the
five (Bcumenical Councils which followed.
We can only understand by this that the
Greeks wished to point to that confession which
wasin use among them as a baptismal confession
before, and for a considerable time after, the
Council of Nicaea, as an inheritance from the
times of the Apostles, even as a work of the
Apostles.”

% Hefele, Conzilien ii. 440 ff., 453 f., 547.
81 The Articles of the Apostles’ Creed, pp. 220, 221,
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XIV.
At page 4 of a now oft-cited : A BELaTED

work, Harnack tells his readers ... oo
that ‘“the Eastern Church has

at no time traced any creed to an Apostolic
origin, or designated any as Apostolic in the
strict sense of the word.” The evidence that
- has now been brought forward in disproof will
make it needful for Harnack to buttress his as-
sertion with some more substantial prop than
the declaration of a Greek Archbishop at
Florence some fourteen hundred years after
Paul preached the risen Christ to the men of
Athens.

Harnack’s authority is cited in a footnote, as
follows : " Cf. the testimony of Archbishop
Marcus Eugenicus at the Council of Florence,
in 1438, as given by Sylvester Sguropolis,
Hist. Concil. Florent., sect. 6, c. 6, p. 150,
edit. Rob. Creyghton, 1660.” The testimony
of a fifteenth century witness, is accepted ; the
testimony of fourth century witnesses, of Ba-
sil, and Gregory, and Epiphanius, is ignored.
Great is historical criticism, and great are its ,

rerogatives.
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We have traced the Symbol back to the
Apostolic Age, following our quest in the East
as in the West, along a trail of light, in the
path of the ancient tradition. It remains to
point out vestiges of it in the New Testament
and decipher the allusions to it which are to be
found in that inspired record.
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CHAPTER VL

THE SYMBOL IN THE SECOND CENTURY.

1.

It may be well, at this stage, : A FLmsy
to take some notice of Profes- i..orri...
sor McGiffert’s theory of the
origin of the Symbol. On his hypothesis, the
Church might still have been without her Creed,
had not Marcion, driven from Pontus, sought
an asylum in Rome, some time after the middle of
thesecond century, and there set himself to teach
a form of heresy, which was not, however, ori-
ginal with him.® McGiffert maintains that
the Symbol was drawn up to meet the errors
of Marcion. The work in which he essays to
make good his contention ? shows him to be a

1 Cf. Iren=eus, Adv. Haer, bk. 8, c. 4, n. 8.
2 The Apostles’ Creed, by Arthur Cushman McGiffert :
Charles Scribner’s Sons, 1902.
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man of well-trained mind, a man who has
learned to think for himself. He does not
take his data at second hand, nor does he let
others draw the conclusions for him.

It must in fairness be granted that Pro-
fessor McGiffert pleads his case with not a
little skill. But, given a bad case, the clever-
est of pleaders can do no more than make it
plausible : he cannot make it good. The
theory that the Symbol was framed to head off
the heresy of Marcion, however much labor
and skill may be employed in setting it up, is
but a house of cards, which a very slight puff
of wind would blow down. A gust or two
from North Africa will sweep it clean into the

Adriatic.
II.

DEHOL;SHEDE In De Praescript. 36, Tertul-
Terroriiay. . llan testifies that the Roman
"""""""""" Church got her Symbol from
the Apostles Peter and Paul, and afterwards
gave it to proconsular Africa (cum Africanis
quoque ecclesiis contesserarit.) He proceeds,

in the very next paragraph (37), to confute,
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after his own strenuous fashion, the heretics
of his day:

If these things be so, that the truth may be
adjudged to us, as many as walk according to
that Rule which the Church has handed down
from the Apostles, the Apostles from Christ,
Christ from God, the reasonableness of our
position is plain, that heretics are not to be
allowed to appeal to the Scriptures, seeing that
we prove them without the Scriptures to have
nothing to do with the Seriptures. . . . . To
such it may be justly said: Who are you?
‘When and whence came ye ? Not being mine,
what do ye in that which is mine? In short,
by what right dost thou, Marcion, cut down
my wood ? By what license dost thou, Valen-
tinus, turn the course of my waters? By what
power dost thou, Apelles, remove my land-
marks ? This is my property. Why are the
rest of you sowing and feeding here at your
pleasure ? Mine is possession ; I possess of
old ; I have sound title-deeds from the first
owners whose property it was. As they be-
queathed it to me by will, as they left 1t in
trust, as they solemnly charged me (adjura-
verunt, gave under oath), so I hold it ; you
certainly they have ever disinherited and dis-
owned as aliens, as enemies. But whence are
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heretics aliens and enemies to the Apostles if
not from the diversity of doctrine, which they
either fashion according to their own caprices,
or receive, in opposition to the Apostles?

Thus does the man trained in the law-schools
of Carthage confute ¢ Marcion, the skipper 3
from Pontus” (Ib., c. 30), by the argument of
prescription. He founds this argument on the
possession by the Roman Church of the Apos-
tolic Symbol long before the “skipper ” in
question crossed the Black Sea. He disallows
the appeal to Scripture. The Church is in -
possession of the truth, of ¢ the Faith once de-
livered to the saints.”” She can point to
“sound title-deeds from the first owners whose
property it was.” She produces her Apostolic
Symbol. This is the “rule ” and  tessera ” of
the orthodox Faith, which the Apostles com-
mitted to her. This, as St. Ambrose bears
witness, some two centuries later, she “ever
preserves inviolate.” And this in the words
of Leo the Great, is “a weapon so cunningly

3 This is the meaning of ¢ nauclerus” in Aecfs 27: 11,
and seems to fit the context of this passage in Tertullian
better than ¢ ship-owner.”
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forged in the workshop of heaven that it cuts
off all heretical opinions at one stroke.”— Ad.
Pulch. c.4. MecGiffert would make the Roman
Church wait till Marcion had come and was
spreading his heresy before she cast about for
a means of defending the Faith—as if there
were no doctrinal error before Marcion, and no
use for a Baptismal Creed but to fight heresy
withal ! Tertullian, skilled in the law and
familiar at first hand with the facts of the
case, represents the Church to us as wiser,
more far-seeing, and more faithful in guarding
the deposit. When she finds Marcion cut-
ting down her wood, felling the trees that had
been planted by the Apostles, she warns him
off, she bids him begone. And her Apostolic
Symbol is, Tertullian tells us, at once the
weapon with which she drives away the in-
truder and the deed of trust whereby she makes
good her claim to the property.
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II1.

lian, addressing directly and by : Powrus.”

name, this same “skipper from T
Pontus,” (he was a “skipper ” from Pontus in
more than one sense) says to him: “If thou
hast never received stolen or contraband goods
into thy schooners, if thou hast never appro-
priated any of the cargo to thy own uses or
adulterated it, thou art more careful, of course,
and faithful in the things of God. Tell us, then,
pray, by what symbol thou hast taken the teach-
ing of the Apostle Paul on board, who stamped
the label on it, who handed it over to thee, who
put it on board, that thou mayest be able fear-
lessly toland it.” Marcion held that the God re-
vealed by Christ and in Christ was not the God
of the Old Testament, and maintained that St.
Paul was with him in holding this. Tertul-
lian intimates that “the skipper from Pontus,”
who, he insinuates, had been a smuggler, and
had been in the habit of tampering with the
goods that he carried for others, is no more to
be trusted in handling the wares of God than

in the handling of worldly wares. He chal-
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lenges him, therefore, to produce his bill of
lading as a guarantee that he has not smug-
gled the doctrine of the Apostle aboard his
ship, or adulterated it. The teachings of St.
Paul were spiritual wares which belonged to
the Church, as the Apostle himself belonged
to her. If, therefore, Marcion had these wares
on board his ship he should be able to show
that the Church had put her label on them and
consigned them to him. The bill of lading
would show this; he therefore bids him ex-
hibit it. Need it be pointed out that the bill
of lading (symbolum) in question is no other
than the Apostolic Symbol ?

The passage runs thus in the original Latin.

¢ Quamobrem, Pontice nauclere, si nunquam
furtivas merces vel illicitas in acatos tuas re-
cepisti; si nullum onus avertisti vel adulter-
asti, cautior utique et fidelior in Dei rebus,
edas velim nobis quo symbolo susceperis Aposto-
lum Paulum, quis illum tituli charactere percus-
serit, quis transmiserit tibi, quis imposuerit, ut
possis eum constanter exponere.”

It is true that the context shows it to have

been the God of the Old Testament, who,
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according to Tertullian, would have to con-
sign St. Paul and his teaching to * the skipper
from Pontus.” But as Tertullian everywhere
insists that, in controverted questions, the
appeal does not lie to Scripture, and that the
Church alone has the office of guarding the
Scripture, and guaranteeing it to men as the
Word of God, it is only through the Church
that the God of the Old Testament could make
the consignment, and the “bill of lading”
would be the Symbol just the same. It was
with the ¢ Father Almighty” of the Symbol
that the “skipper” had entered into the ¢ agree-
ment.” But he had tampered with the goods,
interpolating the Epistles of St. Paul and tak-
ing liberties with the text. He had therefore
violated the terms of his “agreement’ or
“ covenant ” (symbol) with the Church, and
would not venture to produce it on demand
because it would bear witness against him. In
other words, he could not land the adulterated
goods “constanter,” that is fearlessly.
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IV.

Iren=us, too, bears direct testi- : THE PRE-

. . : MARCIONITE
mony to the pre-Marcionite exis- : ConressioN.
tence of the Symbol, over and "~
above the indirect testimony that is implied
in his witnessing to its Apostolic origin. “ As
for Cerdon,” he writes (Bk. 3, c. 4, n. 3),
“who was before Marcion, he too under Hygi-
nus, who wasninth Bishop, came to the Church,
made his confession, and so continued, some-
times teaching privily, sometimes again doing
penance, and sometimes under censure for the
evil he was teaching, and separated from the
assembly of the brethren. And Marcion suc-
ceeding him flourished under Anicetus who
occupied the tenth (eleventh) place in the Episco-
pate.” The form of words, “ made his con-
fession,” does not, at least in the formal and
first intention of Irenaeus, bear the sense here
that it has in current Catholic use. It means
to make a formal profession of Faith, and such
a profession supposes a fixed formula already
existing in Rome before the man from Pontus

ever set foot there.
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This is more evident from the words of the
Greek original, a fragment of which fortun-
ately remains at this point. ’'Exxdysiav éd6dv, zal
¢Eopodoyodusvos, o8tws Stetedéae, moté uév Aabpodidacxaldv,
moté 8¢ mdAw &Eopodoyoduevos. The verb efopoloytw
means to “make a full confession,” whether of
sins, or of the Faith, or what not, is to be
gathered from the context. The context here
shows that Cerdon made at least a confession
of the Faith. ¢ He came to the [Roman]
Church [from Syria], made his profession, and
so continued, now teaching [his heresy]
secretly, now making anew his profession.”
It is with Cerdon’s doctrinal standing, not with
his moral status otherwise, that Irenzus is con-
cerned ; for his whole work, as the title itself
witnesses, is directed against heresy. His
wdwv &opodoyodpevos ig therefore to be rendered
“ making again a profession of the Faith,” or
“ recanting his errors,” and not simply “ again
doing penance,” as Keble has it. Would
Irenzus deem it worth while stating that
Cerdon, who had come from the East to Rome,
went to confession there ? And who would

care to know whether he did or not? The
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second fopodoyofuevos means what the first
means, as 7év attests; and the whole drift
and purpose of Irenzus indicates that the first
has to do with Faith, at least primarily. Add
to this that the ¢ confession,” which Cerdon
made the second time was called for by reason
of his having taught his errors secretly after
he had made the first. Now, the very first
thing that one who had taught false doctrine
would have to do, before being reconciled to
the Church, would be to recant his errors and
profess the true Faith. - It would be interest-
ing to know what Harnack would make of
&opodoyofuesos in this passage. The matter of
course way in which Irenzus uses the word
implies that the people of Gaul, for whom
particularly he wrote, were familiar with the
duodoyia in question.

V.

In his great work, De Pre gaﬁgﬁf; o
scriptionibus Tertullian rests his .00
whole case against heresy upon
the prior possession by the Church of “the
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Faith once delivered to the saints.” And
this prior possession he proves by her Sym-
bol, which is the deed of trust she got from
the Apostles. The whole argument of the
book assumes the existence of the Symbol
from the beginning. By the Apostolic Sym-
bol men were known to be in communion with
the Church of the Apostles, which was one.
And the Symbol was guarded by the Discipline
of the Secret, whence it got the name of
“ sacramentum,”’ that is, “oath,” “mystery,”
“secret.” Let me cite one or two passages in
point. ¢ Thus,” he writes (Ib., c. 20), “so
many Churches and so great are that ome
primitive Church from the Apostles, whence
all have sprung. All by one prove their
unity. Between all there is the communica-
tion of peace, and the greeting one another as
brethren, and the interchange of hospitality
through the Symbol (contesseratio hospitali-
tate). And no other principle governs these
privileges but the one (common) tradition of
the same mystery (¢jusdem sacramenti una
traditio).” In military language ¢ sacramen-
tum ” meant, in the olden time, “the pre-
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liminary engagement entered into by newly
enlisted troops;” also, “the military oath of
allegiance.” ¢ No word could better express
the purposes of the Symbol, which was the
preliminary engagement entered into by the
neophyte or newly enlisted soldier of Christ in
the Church Militant, and was professed, as we
have seen, in baptism with an oath of fealty to
Christ and to His Church. It was also “sac-
ramentum ” in three of the four meanings
which the word bears in ecclesiastical Latin.
It came within the Discipline of the Secret,
and was therefore a “secret.” For “ to hide
the secret of a king ” (Tob. 12: 7) the Vul-
gate has “sacramentum regis abscondere.” It
enshrined the mysteries of the Faith, and
therefore was itself, by a common figure of
speech, a “ mystery.”  And evidently great
is the mystery of godliness,” says St. Paul
(1 Tim. 3 : 16), where the Vulgate reads * sac-
ramentum pietatis.”” Once more, the Symbol
was the whole revelation of God in a com-
pendious form, and was therefore fittingly
called “the gospel revelation,” which is the

¢ Cf. Harper’s Freund’s L;tolg Dictionary,
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meaning of “sacramentum ” in a passage in
Prudentius.’

VI
Tae Cmeis- :  The expression “ ejusdem sac-
TIAN Pass- : ti traditio.” in th
worp. | ramenti una traditio,” in the pas-

.................. sage cited above, may be ren-
dered ¢ the exchange of the same password.”
When the little army of Christ, sworn to
make war on sin and error only, moved out
from Jerusalem to subdue the world, its pass-
word was the Symbol. “ We are called to
the warfare of the living God,” says Tertullian
(Ad. Marty. 3) “from the moment that we
return the password (cum in sacramenti verba
respondimus).” This password it was that
“governed ” the ‘privileges” specified by
him, namely, “the communication of peace,
the greeting of brethren, and the interchange
of hospitality,” in the early Church. The pil-
grim from afar gave the Symbol, and got in
return the salutation of peace, the name of
brother, the privileges of the welcome guest.
So we read further on that heretics “ are not

% Cf, the Dictionary above cited.
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received into peace and communion by the
Churches that are in any way Apostolic [i. e.
as having been founded by an Apostle or
mothered by such as were so founded], pre-
cisely because of the diversity of their Symbol
in no wise Apostolic (0b diversitatem sacra-
menti nullo modo apostolici).”® When heresy
unfurled its banner of revolt, it corrupted the
Symbol of the Faith. This is what Irenaeus
implies when he tells us that “by no Rule of

¢ (De Praesc. c. 32.) Marcion appears to have openly
¢ innovated upon the Rule of Faith,” as Tertullian puts
it in a passage to be cited later on, while Valentinus kept
it to the Church’s ear but broke it to her hopes. Irenaeus,
indeed, tells us as much (4dv. Haer., bk. 4 ; ¢. 33 ; nn.
2, 8). Marcion, he says, held that *‘ there are two Gods,
by an infinite distance separated one from the other
(n. 2). On the other hand, those who belong to Valen-
tinus, . . . while with tongue they confess one God the
Father, and all things of Him, they nevertheless say that
this Maker of all things is Himself the fruit of defection
ordecay ; and inlike manner, confessing with their tongue
one Lord Jesus Christ the Son of God, while yet in their
doctrine they allow one special emanation to the Only Be-
gotten, another to the Word, one to the Christ, another
to the Saviour, . . . . their tongues alone tend toward
unity. . . . But they shall be accused by a prophet of
their own, even Homer,. . . whose words are, For he is
hateful to meeven as the gates of hell who hides one thing
in his heart and utters another” (n. 8).
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the heretics was the Word of God made flesh”
(Bk.3; e. 11; 3). Or, if heretics kept the
Symbol, they kept the letter and not the spirit
of it. “When you tempt them [the Valen-
tinians] subtly,” says Tertullian (4Adv. Valent.
1), “ by double-tongued ambiguity they affirm
the common Faith.” St. Cyprian says of the
partisans of Novatian that they had indeed the
same Symbol, but not ¢ the same law of the
Symbol,” as Catholics (Ep. 69. 7).

VIL

To Tertullian the Symbol is : THE Funpa-
“lex fidei,” the law and norm of MENTAL LAW.
Faith. When we ¢ enter the
water,” he says, and profess the Christian
Faith in the words of its law (christianam
fidem in verba suae legis profitemur), we testify
with our lips that we have renounced the devil,
his pomp, and his angels” 7 He can no more
conceive of the Church without her Symbol
than he can conceive of civil society without
its fundamental law. And as Christ Himself

7 De Spect. 4.
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is the Founder of the Church, which rests on
Faith as her fundamental law, so, according to
Tertullian, Christ, the Author and Finisher of
the Faith, is the Author of the Symbol also.
This does not prevent him from holding at the
same time and affirming that the Apostles are
the authors of the Symbol. Christ is the
Founder of the Church, yet the Apostles also
are her founders. Christ laid the foundation,
the Apostles built upon it ; “ For no one can
lay another foundation but that which is laid,
which is Christ Jesus” (1 Cor. 3: 11). So
Christ laid the foundation of the Symbol, the
Trinitarian Formula, and the Apostles built
upon it. In short, we may say of the Church,
her Symbol, and her Sacraments, that Christ
laid the foundations and gave specific direc-
tions how the work should be done ; the
Apostles did but build upon the foundations
laid by Him, and faithfully carry out His
directions.
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VIIIL.

Any one who keeps these dis- : EVIDENCE
tinctions in view will see how Ter- :
tullian can say that “this Rule,” : Ossecrive.
i.e. the Symbol, “ was instituted ~—~
by Christ®” while affirming also that the
Apostles were ¢ the authors ” of it.°. McGiffert
(p. 64) says that in this latter passage “the
word regula evidently refers, not to any def-
inite creed or symbol, but to the gospel
preached by both” the Twelve and St. Paul.
The adverb “evidently” is used here in a
purely subjective sense. The objective evi-
dence is all the other way. Here is a literal
translation of the passage:

“ Even if Marcion had broughtin his Gospel
in Paul’s own name, the document by itself
alone (singularitas Instrumenti) would not be
enough to win our belief, without the support

8 De Praesc., c. 14.

Adv. Mare., iv. 2. At page 49, Burns says: ‘“ He (Ter-
tullian) traces its (the Symbol’s) origin in the teaching
of Christ, without showing any acquaintance with the
later legend (sic) of its composition by the apostles.”
This does not indicate any wide or careful reading of
Tertullian on the author’s part.
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of those going before. For there would be
required the Gospel which Paul found, in which
heqbelieved, and [that] with which he presently
rejoiced to find his own in agreement. ~ And in
fact, for this reason he went up to Jerusalem
to make the acquaintance of the Apostles and
to consult with them, lest perhaps he had run in
vain (Gal. 2: 1.), that is, lest his faith and his
preaching should not be in accordance with
theirs. In fine, he conferred and agreed as
with its authors about the Rule of Faith ; they
gave him the right hand of fellowship, and
thereupon apportioned the task of preaching,
they going unto the Jews and Paul going unto
the Jews and Gentiles.”

IX.

Marcion rejected the Gospel of : THE RuLE
Matthew, of Mark, and of John. ; OF Famm.
He received the Gospel of Luke,
but only to mutilate it. Tertullian argues
that, as St. Paul had to get the Gospel
which he preached accredited by the older
Apostles, much more would the Gospel written
by Paul’s disciple, Luke, need to be accredited
by them. There are several reasons why
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regula fidei in this passage can mean only the
Symbol. (1) The context seems to exclude
any other meaning. In the preceding sentence
Tertullian says that St. Paul consulted with
the Apostles about “his faith and his preach-
ing,” i. e. the Gospel that he preached. Is it
at all likely that a writer who is scarce less
niggard of his words than Tacitus would re-
peat the same thing in the very next sen-
tence? But this is just what he did if we
understand 7regula fidei, with McGiffert, to
mean “gospel.” The fact seems to be that
Tertullian wants Marcion (or rather his dis-
ciples) to understand that St. Paul, and there-
fore St. Luke, too, not only preached the same
Gospel as the Twelve, but also followed the
Symbol of Faith which the Twelve had de-
livered to the Church, “every clause” of it as
he says elsewhere.”

(2). The Gospel is not a Rule of Faith, and
is not therefore the regula fidei spoken of by
Tertullian in this passage. The Gospel is the
whole revelation of God in Christ, the res cre-
denda or body of truths to be believed, not

10 De Praesc, c. 21.
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the lex credendi, or rule of belief. The Sym-
bol, on the other hand, is a lex credendi or
regula fidei, first because it embodies just such
and so many Gospel truths as the law of Christ,
promulgated by the Apostles, makes it obliga-
tory on all Christians to believe explicitly and
profess ; secondly, because it serves as the
“rule ” or standard of orthodoxy in the Chris-
tian Church. .

(3). McGiffert makes it abundantly evident
that “regula” is not always used by Tertullian
of a definite creed. In the passage that we
are now dealing with, however, the expression
is, not “regula,” but “regula fidei.” Now, I
make bold to affirm two things, first, that
Tertullian nowhere else speaks of the Gospel
as “regula fidei ;” and second, that wherever
else he uses “regula fidei” it denotes, if not
the Creed (which it does in every case but one),
at least a creed or formulary of faith. The
proof of this latter statement involves, as is
obvious, the proof of the former. The ex-
pression “regula fidei” occurs twice in De
Praesc. (chaps. 12 and 13), once in Adv.
Praz. (c. 3), once in De Virg. Vel. (c. 1),
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once in De Monogamia (c. 2), once in Adv.
Marcionem (IV.n. 36), once in De Jejunio
(c. 1), and lastly in the passage under consid-
eration (Adv. Marc. IV. 2). If it occurs
anywhere else, I at least have been unable to
find it. Well, in the first six cases it stands
for the Symbol ; in the seventh, for a symbol
or creed. In the sixth place (Adv. Mare. IV.
36), “reward” is coupled with “rule” of the
faith. But the allusion to the * Virgin” and
her descent from David (whence our Lord is
the “Son of David”) in the very next sen-
tence, suggests at once the “ Virgin” of the
Creed. In the seventh place (De Jejunio),
the words are, “rule of faith or hope.” He
says that Montanus and Priscilla and Maximilla
do not “ preach another God [as Marcion did],
nor divide Jesus Christ (1 Jo. 4 : 3), nor over-
turn any rule of faith or hope, but teach for-
sooth that we should fast oftener than marry.”
(This is sarcastic ; Tertullian is by this time a
Montanist, and here defends their tenets).
The reference is to “a symbol” (aliguam
requlam, not to the Symbol. But even here

“regula fidei ”’ denotes at least a creed or for-
A2
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mulary of faith; it certainly does not denote
the Gospel. Our conclusion, therefore, stands
that “regula fidei” in Adv. Marcionem IV,
2. means the Symbol, and that Tertullian as-
cribes the authorship of it to the Twelve.

X.

With Tertullian regula fidei” mﬁ‘:’f‘
is the Creed. He often calls it .00
“regula ” for short. But ¢ reg- ‘
ula” has also other meanings. Whether
it signifies the Creed in a given case, therefore,
is to be gathered from the text of the pas-
sage and the context. There is a passage in
Adv. Marc. 1. 20 which Kattenbusch cites in
support of his thesis that the Old Roman
Creed was drawn up before Marcion’s time.
It runs: “ They [his disciples] say that Mar-
cion did not so much innovate upon the Rule,
by his severance of the Gospel from the Law,
as restore the Rule that had been adulterated
in the time going before.” McGiffert takes
issue with Kattenbusch here ; he has to prove
the latter’s reading of the passage wrong, or

the theory that he has been at so much pains
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to prop up collapses utterly. He succeeds,
indeed, in showing that ¢ regulam,” of itself,
need not mean the Symbol here, but he fails
completely to find any other meaning for it that
will fit. He tells us that “ an examination of
the context makes it evident that he [Ter-
tullian] is thinking not of a creed but rather of
the Canon of Scripture.” Here, again, the word
¢ evident " has no objective value. On the con-
trary, it is evident, or rather clearly demon-
strable, that Tertullian is thinking of the Creed,
not of the Canon of Scripture. The Canon of
Scripture embraced, first of all, the books of the
0ld Testament, and these Marcion rejected every
one. How, then, could his disciples say that
he had not so much innovated upon this Rule as
restored it to its pristine form, when all the world
knew that the books of the Old Testament were
in the Canon centuries before a word of the
First Gospel was written ? On the other hand,
there was, properly speaking, no Canon of
the New Testament, in Tertullian’s time, which
could be appealed to as a “regula.” Nor
would Tertullian, in any case, admit the Serip-
ture, or any part of it, as his “ regula.”
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The context shows that “regula,” in this
passage, means the Gospel. But it does not
mean the Gospel as preached by the Apostles,
for thus the Gospel, instead of being a “ rule,”
18 itself, as has been already pointed out, sub-
ject matter of the “rule.” ¢Faith,” says
Tertullian himself, ““1s set in a Rule— Flides
in requla posita est.””™ Moreover, a rule, from
the nature of the case, must be something that
is available for everyday use. But how could
the preaching of the Apostles be made use of
in this way, or even be known to the faithful
of the post-apostolic age? There was only
one way in which they could know it—aside
from the New Testament, which Tertullian
does not acknowledge as his “regula”—and
that was Apostolic Tradition. Now the whole
preaching of the Apostles did not come down
through this channel, at least in a fixed and
compact form that would serve as a Rule of
Faith, But the gist of it, set forth in terms
of the Apostles’ own choosing, came down in
the “summary of sound words” (2 Tim. 1:

13) known as the Symbol. This it is that St.

1 De Praesc, c 14,
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Clement of Alexandria describes as “ the know-
ledge, in a brief and compendious form, of those
things that are necessary to be known. . . . . T
“For this,” says Irenzus, and his words are
wholly to our purpose, “is the essence (emtdor)
of the Apostolic doctrine and of the most holy
Faith which was delivered to us, which the
unlettered receive, and men of small learning
taught, who give not heed to endless genea-
logies, but rather give diligence for the amend-
ment of their life, lest they, deprived of the
Divine Spirit, miss of the Kingdom of Heaven.”’s
T