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PREIANCE TO FPHE FIRST EDITTTON

IFvery hook has a two-fold history @ a history before, and a
history after vs publication. The first can he desertbed only
by the author hiuseli o and respecting this, the public im-
poses on him the duty to make no mystery. and. accordingly.
to relate to it partly the ontward oceasions that indnced him
to undertake the composition of his work @ and partly to assign
the more intrinsic reasons. by which he was determined to the
undertaking. Hercupon I have now to communicate to the
mduleent reader the following remarks.

The present work has arisen out of a course of lectures, that
for several vears 1 have delivered on the doctrinal differences
between Catholics and Protestants,  On this subject 1t has been
the custom for vears. in all the  Lutheran and  Calvinistic
universitics of Germany, to deliver lectures to the students of
theology o and highly approving of this custom, I resolved to
transplant it to the Catholic soil. for the following reasons.
Cortainly those. who are called to take the lead in theological
lcarng. mav be justly expected to acquire a solid and com-
prehensive knowledee of the tenets of the religious communities,
that tor =o long a time have stood opposed to cach other in
mutual vivadry, and st endeavour to maintain this their posi-
tion.  Justlvare they required not to rest satistied by any means
with mere cencral. uncertain, obscure. vague. and unconneeted
notions upon the great vital question. which has not only. for
three hundred vearse continually agitated the religions life of
Frrope. bt has o part so deeply and mightily convulsed it

It the very notion of scientific cultire makes it the duty ot
the theologian to enter with the utmost possible precision andd
depth o the native of the difterences that divide religions
parties oottt impertously requires him to set himselt m a con-
ditton to render aceount of and assign the gronnds for. the
doctrmal peculiarities of the different communions ¢ so regard
for Tis own personal dignity and satistaction of mind. presses
the matter on hime, nay. on every well-instrueted Christian, with
a stll more imperious clanm. Forowhat s less consistent with
o own sell-respect than to neglect instituting the most careful

X1



Xii PREFACE

and accurate inquiry into the grounds and foundation of our
own religious belief ; and convincing ourselves whether. and
how far, we stand on a firm footing, or whether we have not
placed oursclves on some treacherous covering, that conceals
beneath it an enormous abyss ?  How is it possible to enjoy a
true and solid peace of the soul, when in the midst of great
ecclesiastical communities, that all pretend alike to the possession
of the pure and unmutilated truth, we stand almost without
reflection, and without possessing any adequate instruction ?
There is, indeed, in this respect, a quiet, such as they possess,
in relation to a future life, who are utterly heedless whether
there be such a state.  This is a quiet that casts deep, indelible
disgrace on any being endowed with reason. Every man ac-
cordingly owes it to himself to acquire the clearest conception
of the doctrinal peculiarities, the inward power and strength, or
the inward weakness and untenableness of the religious com-
munity, whercot he acknowledges himself a member; a
conception which entirely depends on a very accurate and
precise knowledge of the opposite system of belief. There can
even be no solid acquisition nor confident use of the arguments
for any communion, unless they be conceived in relation to the
antagonist system. Nay, solid acquaintance with any Confession
must necessarily include its apology, if at least that confession
make any pretensions to truth. For every educated Christian
possesses such general notions of religion and Christianity—
he possesses such general acquaintance with Holy Writ—that
$0 s00n as any proposition be presented to him in its true light,
and in its general bearings, he can form a judgment as to its
truth, and immediately discern its conformity or its repugnance
to the fundamental doctrines of Christianity.

We are also at a loss to discover how a practical theologian,
especially in countries where conflicting communions prevail,
can adequately discharge his functions, when he is unable to
characterise the distinctive doctrines of those communions.
For public homilies, indeed, on matters of religious controversy,
the cycle of Catholie festivals, conformably to the origin and the
nature of our Church, happily gives no occasion. Al the
festivals established by her have reference only to facts in the
life of Jesus Christ. and to those truths whereon all our faith
and all our hopes depend ; as well as to the commemoration of
those highly meritorions servants of God who hold a distingunished
place in the history of the Church, such, in particular, as were
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instrumental m the general propagation and consolidation of
Chnstianitye and o ats special mtroduction mito - certam
countries.  For the office of preachimg. accordingly. the Catholie
pastor, with the exception of some very rare and peculiar cases,
can make no immediate use of his knowledge of other ereeds.
On the other hand, we may hope that his discourses on the
doctrines of the Catholie faith. will be rendered more solid,
more comprehensive, more animated, and more mmpressive,
when those doctrines have been stidied by himone their op-
posttion to the antagonist confessions i the strict sense of that
word.  That the highest elass of catechmmens should receive
solid mmstruction. nay. a far more solid one than has hitherto
been given. on the dogmas controverted hetween Christians :
nav. that in this mstruction the docteinal ditferences should be
explicitlve and as fully as possible attended to, is @ matter on
which b entertain not the shehtest doubt. Whence proceeds
the deplorable helplessness of many Catholies, when in their
mterconrse with - Protestants, the conecerns of religious faith
come under discussion 2 Whenee the mdifference of so many
among them towards their own religion 2 From what other
canse. but from their almost total ignorance of the doctrinal
pecnhiaritics of their Church in respect to other religions com-
munities 2 Whenee comes it. that whole Catholie parishes are
<0 vasthy o seduced by the false mysticism of - their curates,
when these happen to be seeretly averse to the doctrines of the
Church 2 Whenee even the fact that many curates are so open
to the Pictistic errors. but beecuse hoth, priest and congregation,
have never received the adequate, nay. any instruction at all,
respecting the doctrinal differences between the Churches ?
How much are Catholies put to shame by the very great activity
which Protestants displayv in this matter! It s of course to
be understood, that instruction on these points of contfroversy
must be imparted with the utmost charity. conciliation. and
mikdnessowith a simeere love of truth, and without any ex-
aveeration. and with constantly impressing on the minds ot
men. that however we be bound to reject errors (for the pure
doctrine of Jesus Christ and the Gospel trath is the most sacred
property of man). vet are we required by onr Chureh to embrace
al men with Tove tor Christ’s sake. and to evinee in their
recard oll the abundance of Christian virtues,  Lastlv. it is elear
that onportune and inopportune questions. consultations. and
conterences on the doctrines controverted hetween the Churches
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will never fail to occur; but most assuredly the appropriate
reply, the wished-for counsel, and the instructive refutation
will be wanting, in casc the pastor be not solidly grounded in a
knowledge of the respective formularies of the Christian com-
munitics.

But if what T have said justifies the delivery of academic
courses on the doctrinal peculiarities of the different com-
munions, yet it proves not the necessity of their publieation,
at least as regards their essential substance. On this subject
T will take the liberty of making the following remarks. In
the Protestant Church, for many years, a series of manuals on
Symbolism have been published.  The elder Plank, Marheineke
(in two works, a larger and a smaller), Winer, Clausen, and others,
have tried their efforts in this department. The Catholics,
indeed, on their part, have put forth a great multitude of
apologetic and such like works, having for their object to
correct the misrepresentation of our doctrines as set forth by
non-Catholics.  But any book containing a scientific discussion
of all the doctrinal peculiarities of the Protestant Churches, has
not fallen within my knowledge.  Accordingly, in communicat-
ing to the public the substance of my lectures, 1 conceived I
should ill up a very perceptible void in Catholic literature.

During my rescarches into the authorities required by the
subject of my lectures, [ thought I had further occasion to
observe, that the territory I had begun to explore, had not by
any means received a suthciently careful cultivation, and that
it was yet capable of otfering much useful and desirable produce.
This holds good even when we regard the matter from the mere
historical point of view. DBut it canmot fail to occur, that by
bringing to light data not sufficiently used, because they were
not thoroughly understood, or had heen consigned again to
oblivion; the higher scientific judgment, on the mutual relations
of the Christian communities, will be rendered more mature
and circamspect,  Whether my inquiries, in either respact,
have been attended with any suceess, it is for competent judges
to decide.  Thus much, at least, | believe 1 may assert, that my
labours will offer to Catholic theologians especially, many a hint,
that their industry would not be unrepaid, it in this department
they were to devote themselves to solid researches.  For several
decades, the most splendid talents spend their leisure, nay, give
up their lives, to inquiries into the primitive religions and
mythologies. so remote from us both as to space and time : but
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RO Bl U8 100 0P Ui Dwttc acquamted o with onrsely ess have
evidentiy been more tare and less perseverant. i pnoportion o
s problem 1s o matter of nearer concern than the torier.
There are not, indeed. wantimg a countless mubtitade of wiiting-.
that dilate in profix dissertations on the relations hetween the
ditterent Churchies. But alas! thetr aunthors too often possess
~carcelhyv the most superneral knowledge of the real state of facts
and hereby e not unlrequently comes to pass. that treatises.
which would even perhaps merit the epithet ot mgentous, tend
onlyv to render the age more siuperticiat, and to cause the maost
ipor tant questions that can engage the nnan md aned heart,
to be most irivolously overlooked.  Such sort of writings are
entitled * Constderations "3 whileo in truth, nothing (objective)
was at all considered ; but mere phantoms ol the bran that
passed betore the writer,

Pacitic objeets, also, mduced e to commit this work to the
press 1 oand these objects T eoncerved 1 should be able to attaim,
by giving the most precise and the most unreserved deseription
ot the doctrimal difterences. I did not, indeed. dream of any
peace between the Churchies, deserving the name ot a true reunion,
as being about to be established in the present time. For such
A peace caunot be looked for inan age, which is so deeply de-
craded. that even the guides of the people have oftentimes so
utterlyv lost sight o the very essence of faith. that they define
it as the adoption ol what appears to them probable. or most
probable s whereas its nature consists in embracing, with un-
doubting certainty. the revealed truth, which can be only one,
As many men now believe, the heathens also beheved s for
they were by no means devoid of opintons respecting divine
things. \When m so many quarters there 1s 1o farth. a rennion
m-farth s inconceivable,  Henceo only an unton in unhbelief
could he attained ;o that s to sayve sieh a one wheremn the nght
omtually conceded to thimk what one willo and wheeem there
1= therelore o mutual tacrt understandmg. that the question
recards mere hunen opimtons, and  that it 1s o matter left
undectded. whether e Chiistianny God - have reallyv revealed
Hunselt or note For with the belied i Christy as a true envoy
ob the Father of ighto 1t s by no neans consistent. that those
who have been taught by hine should be unable to detine m
what his revelations on divine things consist. and what, on the
other hand, 1= contradiction to s word and his ordinances,
A thimgs, not this or that m particutar. appear, accordingly,

O
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opposed to a religious union. A real removal, theretore, of the
differences existing between the Christian communities, appears
to me to be still remote.  But in the age in which we live, 1
fattered mysell that T might do something towards bringing
about a religious peace, by revealing a true knowledge of the
preat dispute ; inso far as by this knowledge men must come
to perceive that that contest sprang out of the most earnest
endeavours ol both parties to uphold the truth—the pure and
genuine Christianity in all its integrity. I have made it there-
fore my duty to define, with the utmost possible precision, the
points of religious «difference, and nowhere, and at no time, to
cloak and disguise them,  The opinion sometimes entertained,
that the differences are not of importance, and affect not the
vitals of Christianity, can conduce only to mutual contempt ;
for opponents, who are conscious ol not having adequate grounds
for opposing cach other and yet do so, must despise one another.
And, certainly, 1t is this vague feeling of being an adversary of
this stamp that has in modern times given rise to violent sallies
on the part of many Protestants against Catholics, and vice
versa ;. for many, by a sort of self-deception, think by these
sallics to stifle the inward reproaches of their conscience, and
mistake the forced irritation against an opposite communion,
for a true pain on account of the rejection of truth on the part
ol its adherents.  Even the circumstance is not rare that an
ignorance of the true points of difference leads to the invention
of false ones.  And this certainly keeps up a hostile, uncharitable
spirit of opposition between parties, far more than a just and
accurate knowledge ot the distinctive doctrines could do ; for
nothing wounds and embitters more than unfounded charges.
From the same cause it so {requently happens, that men on both
sides charge cach other with obduracy of will, and with a seltish
regard to mere personal and transitory interests, and ascribe to
these alone the divisions in religious life.  Protestants are
uncommonly apt. without hesitation, to ascribe to what they
denominate hierarchical arrogance and the plan of obscuration,
any resistance in the Catholic Church to the full influx of Pro-
testant light.  Many Catholics, on the other hand, are of opinion
that, in the same way as at the commencement of the Reforma-
tion, political interests, and the desire to exercise over the Church
an absolute domination, were the sole inducements that engaged
princes to embrace and encourage the Protestant doctrines ;
and domestic ease, sensual gratifications, hollow arrogance, and
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a frivolous Jove ol H;A]t']vl‘lll]vln‘& wedes the only otives that
brought over Churchimen to the new opimions : <o this is tor the
most part the cases even at the present diy, These charees
indeed of pride. arrogance. and the rest. which parties brine
acainst each others connot alas ! be entively dispated, W
Know. norcover, from expericnee. that overvwhere  there ape
very zealows men whoo i their conduct towards opposite
commnions. arc not actuated by quite base motives, vet have
immediately moview onby the interests of a party. o taction. or
acsvstem. and not the cause of Divine trmth, especially i s
living manifestation i Christ Jesus. who should alone he the
object of o Tove, and all else shonld be so, only i so far as it
15 nearlv or remotely connected with that Tove, Al this, indecd,
s ounquestionably traes Yot it wonld betoken a very great
narrowness of mind if the duration of the mighty religions con-
test were not sought for in deeper causes than in those assiencd,
Under these circiumstances T eonceived it were no small gain if
Uoshould sieceed e drawing back attention entirely to the
matter itselt. and moestablishing the convietion, that in the
conflict between Catholictsm and Protestantism. moral interests
are defended s o conviction which, as it implies in the ad-
versaries carnestness and sineeritv. must lead to more coneiliatory
resultsand s alone calenlated to advance the plan. which, in
the permission of <o fearful a strite, Divine Providence had in
View,

Lastlv. T must mention also a phenomenon of the age. which,
i L remember vight first mspived me with the thought of com-
nmittine to the pressomy treatises on the distinetive doctrines of
the Chirstinn communions. For a long time Lutheranism scemed
to have entively disappeared from Germany—at Jeast 1o possess
no voice inopublic oprion s fact it was scarcely represented
inditerature by a sigle theologian of any name. Tnour thonght-
ful Germany. ihe gloomier Catvinism never found itsell really
at home o and when it penctrated into some ol s provinees,
itwas almost alwavs with considerable moditications,  ts real
Lome Tias alwavs heen a part of Switzerland and of France
et Holland, England., and Scotland.

Through the creat revolution i public affairs during our times.
the old orthodox Protestantism has again assuned new Lite, and
not only tinds many adherents wmong the elergy and laity. but
m-the number ot its partisans can reckon very able theologians,
s was natnradlv to he expected T immediotely marked out s
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position relatively to the Catholic Church. and assailed the
latter with all the resources it could command.  The more this
party visibly increases, and, partly by its junction with the
Pictistic movement that had previously existed, partly Dby the
encouragement of oneof themost influential cabinets in Germany,!
begins again to constitute a power : the more must Catholics
feel the necessity of taking up their right position in respect to
it. and of clearly discerning the true nature ol the relation where-
in they stand towards it.  This. however, is not so casy, as we
might at the first view imagine. For when from Rationalism
and Naturalism we must turn our thoughts to the old Pro-
testantism as represented in the symbolical books, we are re-
quired to transport oursclves into a totally different religious
world.  Tor while for the last filty yvears Catholics have been
called npon to defend only the Divine elements in Christianity.
the point of combat is now changed. and they are required to
aphold the hnman element in the Christian religion. We must
now march precisely from one extreme to the other. Yet the
Catholic has this advantaee. that his religions system embraces
as well what constitutes an object of one-sided or exclusive
reverence with the Rationalist, as what the orthodox Protestant,
with an equally one-sided or exclusive veneration, adheres to in
Christianity.  In fact, these two contraricties are in the Catholic
system adjusted, and perfectly reconciled.  The Catholic faith
is as much akin to one principle, as to the other ; and the Catholic
can comprehend the two. because his religions system constitutes
the unity of both.

The Protestant rationalists are indebted to Luther. only in
so far as he acquired for them the vight to profess completely
the reverse of what he himself, and the religions community he
founded. maintained.  And the orthodox Protestants have with
the rationalists no tie of connection, save the saddening con-
viction, that Luther established a Church, the very nature
whercof must compel it to bear such adversaries with patience
in its hosom. and not even to possess the power of * turning
them awav.” The Catholic, on the other hand, has with cither
party a moral affinity. inherent in his very doctrines @ he stands
higher than either. and therefore overlooks them both.  He has
alike what distingnishes the two, and is therefore free from their
one-sided failings.  His religious system is no loose, mechanical,
patchwork combination of the two others, {for it was anterior to

U Prussia is here allnded to.— Traws.
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cither s and when it was first revenled to the Clinrel organeally
united the truth, whiche in the other two is separated. The
adverse parties seecded from the Catholie (‘lnml] breaking up
and dividing s doctrine  the one appropriating the human.
the other the divine principle in Christianity, just as it the
imdivisible conld be at pleasure divided !

i have turther to observe. that German solidity. or German
pedanitry. or German distrnstinlness call it by what name we
will. appeared to me to requive that T should give the passages
[ quoted at i Tengthe The veader is thus enabled to form his
ovwn jndement by the materials bronght hefore him. or at lr-ast
i< nemished with the means for testine the judgment of the
anthor. T was beund to suppose that to by [ the greater
mmber of my readers the symbolical Tooks of the Protestants,
the writines of Luther. Zuinelius, and Calvin were inaccessible ;
and it T were unable to preserve the true medium between an
excess and adefich ey in guotations. Topreferred to oftend by
the tormer. He who s unable to read the quotations, which
are for the most part thrown into the notes. can easily pass them
over. On the other Tand. it cannot be said that he who would
fecl desirons to make himself acquainted with the passages cited.,
conld have casily colleeted these Tnmsell.

ForiNGEN, 1832,

REFACE TO THIEL SECOND EDI'TION

From the attention with which the theological pnblic have
Peen pleased o favour this work T lave conceived 1t my duty
to cndeavens as mnch as the smal space of tme that intervened
Betweon the st and the second edition atlowed. to improve and
even tooenlarec it In the fst pacts there are few sections
which. whether e thie Tineuace. or whether by additions or
omi=~ion= 11 the text. orin the notes: have not undergone chiamges
avintaceous. s 1otrast. to the work, Under the article ot
it the seventeenth section has been newlyv anserted s and
the twenty ~eventh section. which contains @ more precise
detinition of the real distinetive points in the theolocieal svstems
of Tather and o Zuinehius wos not tonnd e the st edition.
The article on the Chnrel has undergone constderable changes
the addition ot the thirtveseventh <ection ;|[)l>«u1u'(| to he
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peculiarty caleulated to render more clear the theory of the
Catholic Church.

In the second part, the article on the Methodists has been
entirely recast, as I have now been able to procure Dr Southey’s
“Life of Wesley.” Clarkson’s ' Portraiture  of Quakerism.’
which, in despite of many endeavours. T had heen unable to
obtain in time for the first edition, but which has since come to
hand, has been less useful for my purpose than T had expected.

In the Introduction, it has appeared to me expedient to enter
into more particulars as to the use which, in a work like the
Svinbolisim, is to be made of the private writings of the Reformers.
I have deemed it useful also to point out there the important
distinction, which, in all Symbolical rescarches, should he ob-
served between the use of the private writings of the Reformers,
and that of the works of Catholic theologians.

PREFACE TO THIE THIRD EDITION

The information of my publisher, that the second edition is
out ol print, was too sudden to allow me to bestow on this third
edition those improvements which T would fain have made, and
wherceof it stood in so much need.  There is but one article T
can name, which has undergone an important amelioration ;
it is the eighth scction, on original sin ; for in the former cditions,
there were some historical notices, touching the Catholic views
of that doctrine, that much needed correction,

The very ponderous criticism on my Svmbolisim which in the
meanwhile Professor Baur has put forth, T will leave unnoticed
in the present work ; for the necessary discussions would occupy
proportionally too great a space, to find insertion cither in the
notes or in the text. T have therelore prepared to write a
separate reply, which, please God, will soon be sent to press.

PREFACE TO THE FOURTH LDITION

After the publication of the third edition, which appeared at
the beginning of the year 1834, I saw mysclf compelled to compose
a defence of the Svmbolisim. 1t has already appeared under
the title New Tnvestivations, ete. (Newe Unlersuchungen). In
this work many subjects. having reference to the controversy
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o w bncle v the Syvagbodesin Tiad beas ondy beindy or noe at ali
touchied upon, were more fully teatod ©owhile ot o low articles
lrave been investicated under a new point of view. others moce
precisely detimed . and several more tully establishod. From
this ook nothing hias been transterred to the towrth edition ot
the Sviddolisme. T held it to be my daty to make no essential
alteration i the forme under which the present work wa
ortgtnally presented to the publics and under which it has been
favonred with thenr midulgent attention. To notice e the bady
ol the work the virtons writings. treatises, and reviews, that
have heen diected against i, T ooncerved (o he i every way
wnsurtable o independent even of the tact that T owas uanwillin
to sce the pacttic tone ot the Svmholism converted mnto an angiv
and warlike tone, Yet some things have heen amcended in this
fonrth editton 3 others have been added. These are changes
which could be made without any external provocation. and
without any alteration of my original plan, and as have formerly
been made e every new edition.

By God's providence the Svimbolism has hitherto produced
much cood ity as fvom many quarters has bheen related to
me, parthy by word of mouth, and partly by writing,  Lven
Protestont periodicads, as, tor example, the Feangelical Charch
Gazetle (Lvangclische Kirchen Zeilung) of October, 1834, do not
e thetr peenhiae wov eadl this tact In question. May 1t be still
turther attended with the blessing ot the Saviour, who trom the
becinning hath ever chosen weak and mperfect things for the
mstruments of his ¢lorttication !

PREFACE OF THE GERMAN EDITOR TO TIIE
IEEIINELS SR QN

While the bith cdition ot tlns work was m the press. the
Catholic Churelrof Germany had the afthiction to see itsillusterous
anthor snatehed away frone her by an untimely death. 11 his
loss for Catholic Jiterature he an event so deeply to be deplored,
it 15 ~o especiadly inoreterence to the Sviebolisin. The Tanented
author had mtended to mtroduce many amendments mnto this
new cditton. and so - to reuder 1t more completes = partly by
transterring mto it several things from his work, entitled. New
Ineestizations of Doctrinal Differences—partly by incorporating
with 1t the results of new researches. As regards a very con-
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siderable part of the work, his mtention he has happily been
able to carry into effect. Many articles and sections—as, for
example, that on original sin—have received from him extension
or greater precision, or hiave been entirely recast. The hke he
had designed in respect to the articles on the doctrine of the
sacraments, and the following scctions.  Down to the close of
his tife, this concern of his heart ever occupied him ; but the
final exccution of his design was not  permitted by Divine
Providence.

May this new edition produce those Dlessed effeets, which
had ever been intended by the author, and that have doubtless
gained @ rich recompense for him before the throne ot God !

Mu~icH, 215t June, 1838.



INTRODUCTION

PART ]
NATURED ENTENT AND SOURCES OF SYMBOLISM

By svimbolism we under-iond ithe scientiie exposition aof th
doctrinal differences among the varions religions partios apposcdd
to cach others i consequienee ol the ceclesiastical revolution ol
the sixteenth centinry. as these doctrmal difterences are evidenced
by the public contessions or symbolical hooks ol those parties.
From this definition st follows :

First that Svmbolism has divectly and imediately neithe:
a poletieal novan apologetic ann. 1C has only to give astate-
ment. to tarnish a sold and impartial aceount. of the differenees
whicl divide the above-mentioned Christiaon communitios, This
exposition, doubtlessowill indirectly assume. partly a defensive.
parthvan offensive. character o for the personal conviction o
the writer will involintarily appear. and he heard, sometinmes
- the tone of adhesion and commendation. ~omcetinmes i the
tone of veproot and contradiction. Sullc the mere explanatory
and narrative character ol Symbolism is thereby as hittle imn-
paired.as that of the historical relation, in which the historian
conceals not Ins own personal opinton respecting the personages
broueht torward and the facts recounted.  The claims of a
decper seience. especiallyve cannot be satishied nnless the ex-
posttion oceasionally assume. o part o polanieal. i part an
apologetical. characters A Dare narrative ol facts, even when
accompanied with the most impartial and most <olid historical
rescarcho will not suthice o nav, the individual proportions of
aovstem of doctrine must be sct forth. e their mutual con-
catenation and  their organie connection. Hereo it will be
tecessary to decompose o dogma mto the eloments out of which
it has been ormed. and (o rednee it to the ultimate principles
whereby its author had been determined @ theres it will he
expedient to trace the manilold changes which have occurred
m the dogma = bt at all times must the parts of the system
be viewed i their relation to the whole, and be referred to the

A I
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fundamental and all-pervading idea.  Durmg this analvtic
process,-without which a true, profound, and vivid apprehension
of the essential nature of the different confessions is absolutely
impossible, - the relation of these to the gospel, and to Christian
reason, must necessarily be broughit out, and the conformity ot
the one, and the opposition of the other, to universally acknow-
ledged truths, must follow as a matter of course. Iu this way,
indecd, Symbolism becomes the most cogent apology, or allusive
refutation, without designing to be, in itself, either the one or
the other.

Sccondly, in the definition we have given, the limits and
extent of our course of Symbolism have been expressed.  For,
as they are only those ceclesiastical differences that sprang out
of the convulsions of the sixteenth century, that form the subject
of our investigations ; so all those religious communitics that
have arisen out of carlier exclusion or voluntary sccession from
the Church, even though they may have protracted their exist-
ence down to our times, will necessarily be excluded from the
range of our inquiries.  Hence, the course of doctrinal disputes
in the Oriental Church will not engage our attention. The
religious ferment of the sixteenth century, and the ecclesiastical
controversies which it produced. are of a totally different nature
from the contest which divides the Western and Fastern
Churches. The controversy, agitated in the West, regards
exclusively Christian anthropology : for it will be shown, that,
whatever other things may he connected with this, they are
all mere necessary deductions from the answer given to the
anthropological question mooted by the  Reformers,  The
controversy, on the other hand, agitated in the East, has
reference to Christology ; for it would be strange indeed. il the
orthodox Greek Church, whose dispute with the Catholic regards
no doctrine of faith. were alone to claim attention ; while the
Nestorians  and the Monophysites, who are separated [rom
Catholics, orthodox Greeks. and Protestants, by real doctrinal
differences, were to be excluded from the inquiry. But the
special objects of our undertaking neither occasion nor justify
so extended a discussion.  An account of these doctrinal
differences has, morcover, appeared to us uncalled for: since
even the most abridged ecclesiastical history furnishes, respect-
ing all these phenomena, more information than is requisite
for practical purposes. In fact, no present interest conducts
us to the Oriental Church and its various subdivisions; for,
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althovuzh the ancrent disagrecnient o these communitios with
the Catholic and Protestant Churches stll continues. 1t i~ at
present without real and vital inthience,

On the other land. the doctrina peculiaritios of the Lutheran
and Retormed Chirelies: i opposition to the Catholie Clinndy,
as owell as to cach other, must he set forth with the utniost
precision. and inoevery possible hearing, as niust atso be the
posttions ol the Catholic Chureh, against the negations ot the
two former. B might mdeed. appear proper 1o pPresuppose
ceneral acquanntance with the Catholic dogimas, as asserted
and mamtamed against the Retormers, o the saime Wiy as
Plank. iz = Comparative View of the Churches.” has pre-
supposed the knowledge ot the Lutheran svstem of doctrine.
But. as the tenets of Protestants have sprung only out of op-
position to Cathohe doctrine, they can be understood only
thi= oppositton : and. theretore, the Cathiolie thesis must he
paridleled with the Protestant anti-thesis. and compared with
ioin all s bearings, 1f the Jatter would be duby appreciated.
On the other hand. the Catholie doctrine will then onlv appear
moits true lightc when confronted with the Protestant. The
present  comparative view  of  the  differences between the
Christian contessions. is hesides. as indicated o the Prolace,
destined for Protestant readers also ; but that these on an
average  possess more than o superficial acquaimtance  with
Cathohe doctrine. we cannot here reasonably suppose,

The vartons scets which have grown out of the Protestant
Chureli hike the Anabaptists or Mennonites, the Quakers.
Methodistsc and Swedenborgians, could the less pass unnoticed
by ussas thev only further developed the original Protestantisni,
and live i part alone consistently carvied out its principles,
and pushed them to the trthest Tength, Heneeo although all
these sects did not spring up in the sixteenth century, we still
regard them. as o thenr inward purport. belongimg to that
TGS
The Soctmans and Armimians. also. will claim our attention,
These appears indeed. as the opposite extreme to primitive
Protestuntism. Fors while the Latter sprang out ol a <trong hut
onc-stded exeitement of feelings, the tormer. as in the case of
the Socinans. cither originated ina one-sided direetion ol the
understanding o or as i the case of the Arminians, termin: cd
in such o conrseo completely rejecting the tundamental doctrines
of the Reformation @ <o that in them one extrenme was replaced
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by the other, while Catholicism holds the just medium between
the two.  Whether, morcover, the Socintans are to be numbered
among Protestant sects, is @ matter of dispute amoug the
Protestants themselves. 1t is, however, really unquestionable,
that Socinianism ought not to be looked upon as an appendage
(o orthodox Protestantism, s was strongly pointed out by us,
when we just now called the Socinian conception of Christianity,
the precise opposite to the old Protestant view. But, as the
Protestants have not yet succeeded in dismissing the Rationalists
from their community (to use the language of Mr Hahn), we do
not sce why they shoutd now, at least, refuse admittance to the
Socinians.  Nay, everyone who abandons the Catholic Chuareh,
who only ceases to be a Catholic, whatever in other respeets
may be the doctrines which he believes, or refuses to believe,
though his erced may stand ever so low beneath that of the
Socinians, is sure to find the portals of the Protestant Church
thrown open to him with joy. It would, therelore, not be
praiseworthy on our parts. if in the name of Protestants we were
{o oxercise an act of intolerance, and deny to the Socinians
the gratification of sceing. in one writing, at least, the object of
their ancient desire attained.  On the other hand, the doctrines
of the Rationalists cannot be matter of investigation here,
hecause they form no separate ccclesiastical community ; and
we should have 1o set forth only the views of a thousand different
individuals, not the tenets of a church or sect. They have no
symbol. and therefore can claim no place in our Symbolism.
Réhr has, indeed, put forth such a one, and Bretschneider has
passed on it no unfavourable judgment : but that it has been
in any place adopted by any one community, we have not
fearned.

Stilt less could anv notice be taken of the Saint-Simonians,
for they are not even to be numbered among Christian seets, In
order that a religions party may be deemed worthy of that
place of honour, it is at Jeast requisite that it should revere
Clhrist, as Him through whom mankind have attained to their
highest degree of religious culture 3 so thiat all which, from Him
downwards, has been thought or felt in a religious spirit, should
be regarded only as the further expansion of what, in germ at
least, He had imparted to His followers.  Hence, the Carpo-
cratians are by no means to be included in the class of Christian
sects, because they placed Christ merely on aJevel with Orpheus,

w,

Pythagoras, Socrates. and Plato.  The same honour must be
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refuscd to the Molmmmedans  also. becanse they exalt the
Arabian prophet above Christe Although the Jatter they <tll

revers as o Divine envov. The same now holds good of the
Saint - Simonians. According  to them. Chrstionity, Irke
heathenism., comprises onlyv @ onessided concepticn of the re-
ligious 1dea It is. indeed. aecording to their principles o

necessary point of transition. but still ondy a point of transition,
to attain to what they please to term absolute religion @ in which
every preceding fornt as amere transitory phase. is abolished.
As they have thus exalted themselves above Christianity. they
have thereby absolutely exeluded themsclves from her pale.

Thivdly. the definition we have given establishes the Timits,
within which the chavacterisation of the ditferent ececlesiasticul
communitics. that tall within the compass of the present work,
must he confined. Treating only of doctrinal differences. it s
the object of the present work solely to unfold the distinetive
articles of belief, and to exclude all Titurgieal and diseiplimary
matters. and. in general, oll the non-essential ceclesiastical and
political points of difference : although, even thus, the peeulian-
tics of the communities to he deseritbed st find a general
explanation in our Symbolism. D this respects Symbolism is
distinguished from the seience of comparative liturgy., ccclesias-
tical statistics. eteo Ttis only in a few cases that an exception
from this principle has appeared admissible.

Fourthtv and lastlv, the sources are here pointed out from
which Symbolism must draw, It is evident that the public
confessions, or svimbols, of the ceclestastical communities i
question. must, above alll be attended too and henee hath the
science atselt derived its names Other sources. meanwhile,
which offer any desirable explanations. or more acenrate decisions,
in reference to the matters in hand. must not be neglected. To
liturgies. pravers. and hymns. also. which are publicly used,
and are recognised by authority. Symbolism may accordingly
appeal o tor i these the public taith s expressed. Inappealing
to hyvmns. however, great prudence is necessary, as in these the
feeling and the mmagmation exert a too exclusive sway, and
speak o peculio language. which has nothing i common with
dogmatic preciston. Heneeo even from the Lutheran chareh-
songs. although they comprise mueh very serviccable to our
purposce. aid some  peculiar - Protestant - doctrines are very
accuratelyv expressed i them. as also from Catholie Tays: hvmns,
aned the Tikeowe have retramed from adducing any proots.
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That even those writings of the Reformers, which have not
obtained the character of public confessions, are of great import-
ance to our inquiries into Symbolism, must be perfectly clear.
Reference must especially be made to these, when the internal
signification and the worth of Protestant dogmas is to he appre-
hended.  In the same way. Catholic theologians of acknow-
ledged orthodoxy, and, above all, the history of the Council of
Trent. offer many satisfactory and fuller clucidations of parti-
cular decisions in the Catholic formularies.  Yet the individual
opinion of one or more teachers belonging to any confession
must not be confounded with the doctrine of the confession
itself ; a principle which must be extended even to the Reformers,
so that opinions which mav be found in their writings, but have
not received any express public sanction, must not be noted
down as general Protestant tenets.  Between the use, however,
of Catholic writers and of the Reformers, for the purposc of
proof and illustration in this Symbolism, a very observable
difference exists. The importance of the matter will render
deeper insight into this difference necessary.  The relation.
namely. wherein the Reformers stand to the religious belief of
their lollowers, is of a very peculiar nature, and totally different
from that of Catholic teachers to Catholic doctrine. Luther,
Zwingle. and Calvin, are the creators of those religious opinions
prevalent among their disciples ; while no Catholic dogma can
he referred to any theologian as its author.  As in Luther the
circle of doctrines, which constitute the peculiar moral life of
the Protestant communities, was produced with the most inde-
pendent originality :  as all who stand to him in a spiritual
relation, like children to their parents. and on that account
bear his name, draw {rom him their moral nurture. and live on
his fulness ; so it is from him we must derive the most vivid,
profound, and certain knowledge of his doctrines.  The peculiar
emotions of his spirit, out of which his system gradually arose.
or which accompanied its rise ; the higher views, wherein often,
though only in passing. he embraced all its details. as well as
traced the living germ out of which the whole had by degrees
grown up; the rational coustruction of his doctrine by the
exhibition of his feclings ; all this is of high significancy to one.
who will obtain a genuine scientific apprehension of Protestant-
ism, as a doctrinal system, and who will master its leading,
fundamental principle.  The Protestant articles of faith are so
livingly interwoven with the nature of their original production
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in the mind of Luther, and with the whole snecesston ot views
which filled his soul, that it is ntterly impossible to sever them,
The dogma is cqually subjective with the causess which co-
operated i its production. and has no other stay vor value than
what they afford. Doubtlessas we have betore saidwe ~hadl
never aseribe 1o the Protestant party. as sueh what hes not
heen received into thenr symbolical writings. But althongh we
must never abandon this principle, vet we cannot confine our-
selves to i, For this religious party was generallv satistied
with the resnlts of that process of intellectual generation whereby
its doctrines had been produced 5 and. separating by degrees
thosc results from their living and deepest root. it rendered
them thereby tor the most part unintelligible to science @as the
bulk of mankind are almost alwavs contented with broken.
unsubstantial and airy theories. But it s for science to restore
the connection between canse and  effect. hetween the basis
and the superstructure of the editice :and. to- discharge this
task. the writings of Luther, and in a relative degree. of the
other Retormers. are to he sedulonsty consulted.

1t 1= otherwise with individual Catholic theologians.  As they
found the dogmas. on which theyv enlarge. which thev explam,
or illustrate. alveady pre-existing. we must an their Tabours
accurately diseriminate hetween their special and peculiar
opimons, and the common doctrines declared by the Chureh.
and reccived trom Christ and the apostles. As these doctrines
existed prior to those opintons. <o they can exist after them, and
can therctore be scientitically treated withou! them, and quite
independentlv o them. This distinetion hetween  individual
opinion and common  doctrine presupposes a very strongly
constitnted community, based at once on history, on life, on
araditton. and 1s only possible in the Catholic Church, But, as
1is possibles so alko 1t s necessary s for unity in s essence 1s
not wdentity, Inseience asin lifes sueh seope s to he aftorded
to the tree expansion ol individual exertton, as 15 compatible
with the existence ot the common weal @ that s to sav. so far
as 1t 1< not i opposition to it nor threatens it with danger and
destrnction. According to these principles the Catholic Church
ever acted ooand by thet stondard we may estimate not only
the oft-repeated charge. that amid alb their vannts of unity,
Catholies ever had divisions and varous disputes among them-
<clves it also the Protestant habit of aseribine to the swhole
Churech the opimions o one o more andhviduals, Thos o
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instance, it would argue a very defective insight into the nature
of Catholicism, if any one were to give out, as the doctrine of
the Church, Augustine’s and Anselm’s exposition of original
sin, or the theory of the latter respecting the vicarious atonement
ol Christ, or Anthony Giinther’s speculative inquiries on those
dogmas.  These are all very laudable and acute endeavours to
apprehend, as a conception of reason, the revealed doctrine,
which alone 1s binding upon all 1 but it is clear that it would
be gross ignorance to confound them with the teaching of the
Church 1tsel. Tor a time, even a conception of dogma, or an
opinion, may be tolerably general, without, however, becoming
an integral portion of a dogma, or a dogma itsell. There are
here eternally changing individual forms of an universal principle,
which may serve this or that person, or a particular period for
mastering that universal principle by way of reflection and
speculation --forms which may poss more or less of truth,
but whercon the Church pronounces no judgment ; for the data
for such a decision are wanting in tradition. and she abandons
them entirely to the award of theological eriticism.

From what has been said, 1t follows that such a distinetion
as we speak of between dogma and opinion must be extremely
difficult for Protestants.  As their whole original system is only
an individuality exalted into a generality ; as the way in which
the Reformers conceived certain dogmas, and personally thought
and lived in them. perfectly coincided, in their opinion, with
those dogmas themselves o so their followers have inherited of
them an wresistible propensity everywhere to identify the two
things. In Luther. 1t was the inovdinate pretension of an
individuality which wished to constitute itself the arbitrary
centre, round which &l should gather-—an individuality which
exhibited itsetf as the universal man. in whom everyone was to
be reflected ——in short, 1t was the formal usurpation of the
place of Chirist, who undoubtedly, as individual represents also
redeemed humanity —a prerogative which is absolutely proper
to Him and. after Hin, to the Universal Church, as supported
by Him. In modern times, when the other opposite extreme
to the original Reformation has in many tendencies found
favour with the Protestants, not only are all the conceivable
individualities and pecnliarities, which can attach themselves
to dogma. willingly tolerated. but even all the peculiar Christian

dogmas are considered only as doctrines, which we mnst tolerate,
and leave to individuals who may nced them for their own
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personal wants = so thato it Father vaised his own mdividnshiy
to the dignity o w generalitv, the generality s now debascd o
a miere individuality and thus the true relation of the one to
the other can never be established. o the consistent progress
ol thing-. cvervone considered himselt, e o wider cireles the
representative of humanity, redecmed drom error at least s
a sort ol microcosmic Christ Bot i order that this pheno-
mcenot might not appear too strange. for it 1s no casy matter to
reconcile one Christ with the others an expdient of compromise
was discovered, by Teaving to cach one Tis own - that S to say.
by pormitting hine to be his onn Redeemer. and to veprescin
himscl. as also to consider the extreme points. wherein all m-
dividuals concure as representing vedeemed  hmmanity., The
common property of Protestants conld only now consist of some
abstrast formulas, which mnst be aceeptable to very many noin-
Christians.  As evervone wished to pass tor a Christ. the troe
Chirstian, the read scandal to the world, necessarily vanished
for ax cach one redecmed Tnmselt, there was no longer a common
Redeenmier.,

To this we may add the following circumstances. whereby
was lormed that peculiar kind of individuality. which the Pro-
testants would Lo confound with the universal principles of
the Cathohe Churchy Protestantism arose partly out ol the
opposition to much that was undentably bad and defective i
the Chureh s and therem consists the good 1t has achieved.
although this was by no means peculiar to 1te since hostility
to ovil upon Church primeiples existed before it and has never
ceased tooexist beside ito 0 Protestantism, too. sprang partly
ont ol the struggle agamst peculiar scientific expositions of
doctrine and agamst certain mnstitutions i ecclesiastical hife,
which we may comprehend under the expression of a medieval
individnality o but a change o this respect was the obiect of
neiny zealons churelmen sinee the latter halt of the fonrteenth
centnrye - As the contest grew m vehemence, it came to pass,
as passtont views evervthing inoa perverse hehto that matters
took ~such a shape i the eves of the Retormers, as il the whole
pre-existing Churele consisted ot those clements ol evil. and ol
those mdividnal peculinvities  as 11 both constitated the essenee
of the Church. This opimon having now heen tormed. the two
things were turther set dtorth i the strongest colours ot ex-
aggeration @ for m this conrse of procecding there was amanitest
advantage, siee with <ol weapons the Catholic Chimeh was
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most casily combated. Accordingly, among the Reformers, we
very frequently find (if we except some rare but gratifying
avowals in Luther’s writings), not only the nccessary distinction
between the dogmas of the Church, and the individual views
or conceptions of particular writers and periods of time. entirely
overlooked, but the latter so pointedly brought forward. that
the former not scldom sink totally into the background. The
nature of the origin of any institution determines in general its
duration. If, accordingly. Protestants would enter into the
distinction in question : if, in their estimate of Catholicism,
they would look only to what was universally received, what
was laid down in her public formularies. and leave all the rest
to history : then as their first rise would have been impossible.
their separate existence even now would be essentially en-
dangered.  The complaint here adverted to. a complaint which
has so often been made by Catholies, appears, therefore, to be
so intimately interwoven with their whole opposition against
Protestantism, that it is only by the cessation of that opposition
the complaint will ever be set aside.

Though from this it will be evident, that, in the course of our
symbolical inguiries, an use is to be made of the works of the
Reformers, which cannot be made of those of any Catholic
writer, we must nevertheless now draw attention to some
peculiar difficulties attending the use of Luther’s and Mel-
ancthon’s writings.  Lutheris very variable in his assertions.  He
too often brings forward the very reverse of his own declarations,
and is, in a surprising degree, the sport of momentary impressions
and transient moods of mind.  He delights in exaggerations
also, willingly runs into extremes, and lhkes what are called
encrgetic expressions, in which oftentimes, when taken by them-
selves, his true meaning is certainly not easy to be discovered.
The most advisable course. under these circumstances. is, by a
careful study of his writings. to learn the keyv-note which pervades
the whole @ individual passages can in no case be considered as
decisive n themselves : and a sort of average estimate. there-
fore, naturally commends itselt to our adoption. With
Melanethon we have fewer difficulties to encounter. e, indeed,
is involved in contradictions of greater moment than Luther,
hut. for that very reason. he lightens for ns the task of separating
in his works the genuine Protestant elements from their opposites.
In this respect. his reforming career mav be accurately divided
into two distinet parts. In the first. being vet a voung man.
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Little familiar with theotogical studhes. and versed onbyv m classical
lterature, he was by degrees so subjugated o religious matters
by the personal mtluence ot Luther, as to cimbrace without any
cuialitication his way ot thinkimg o and 1t was i this pertod that
the first cditton of his most celebrated  work. the Loci
Theologred. appeared. When hns vipening talents. Tis move
extended theological Tearnimg, and o more enlarged experience
of lites T pomted out to hime the abyss betore which he hiad
been conducted, he receded ])_\' (l(':l‘('(‘.\'. but yvet was never able
to attain to o decided independence ot mind @ fors i the flower
of hix vearse he had given himselt np to forcign influences that
confined and deadencd his spirit. He now. on one sides vacillated
without a compass between Catholictsim and Lutheranism ¢ on
another side, hetween Lutheran and Calvimistic opimions. Henee.
we have felt no ditheulty in making use only of his above-
mentioned work m the edition desertbed @ and i opposition to
those. who mayv be ot another opinion. we appeal to the con-
troversies that have been agitated among the Lutherans respect-
g the Corpus Phlippicum. and to the final scttlement ot the
question. Inorespeet to Zwingle and Calving there are no such
dittienlties o as the former tor the most part has only an historical
importance. and the Tatter is ever uniform with himselt.

PART 11
SYMBOLICAL WRITINGS OF CATHOLICS AND PROTESTANTS
I THE CATHOLIC FORMULARIES

Brrorr we procecd to the treatment of owr subject. we must
mquire mto the public contessions ot Catholies as well as o
Protestants<. Tt 12 a matter of conrse that those formularies
only are here nnderstood. wherem the peculian and U])lm\'ilr
doctrines ot the two contessions are set forthe and not by any
means those wheremn the elder class ot Protestants, in aceord-
ance with Cathohes. have expressed o common behet, The
Apostohies Nieenes and Athanasian Creeds: and o general all
the doctrmal decerees, which the fivst four general conneils have
Jatcdhdown i respect to the Frimty. and 1o the Person ot Chinst,
those Protestants. whao are tathiul to their Charch, recocnise
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in common with Catholics ; and on this point the Lutherans,
at the commencement of the Augsburg Confession, as well as in
the Smalecald Articles, solemnly declared their helief. Not less
explicit and public were the declarations of the Reformed.
These formularies constitute the common property of the
separate Churches—the precious dowry which the overwise
daughters carried away with them from the maternal house to
their new settlements @ they cannot accordingly be matter of
discussion here, where we have only to speak of the disputes
which occasioned the separation. but not of those remaining
bonds of union, to which the severed vet cling. We shall first
speak of those writings, wherein, at the springing up of dis-
sensions, the Catholic Church declared her primitive domestic
faws.,

1. The Council of Trent. Soon after the commencement of
the controversies, of which Luther was the author, but whercof
the cause lay hidden in the whole spirit of that age. the desire
from many quarters was expressed and by the Emperor
Charles V warmly represented to the Papal court. that a general
conncil should undertake the settlement of these disputes. But
the very complicated nature of the matters themselves, as well as
numerous obstactes of a peculiar kind. which have seldom been
impartially appreciated. did not permit the opening of the
council carlier than the year 1545, under Pope Paul I After
several long interruptions, one of which lasted ten years, the
council, in the year 1503, under the pontificate of Pius IV, was,
on the close of the twentyv-fifth sesston. happily concluded.  The
decrees regard dogma and  discipline.  Those regarding  the
tormer are set forth. partly in the form of treatises, separately
entitled decretiom or doctrina. partly in the form of short pro-
positions. called canones.  The tormer describe. sometimes very
circimstantially, the Catholic doctrine ; the latter declare in
terse and pithy terms against the prevailing errors in doctrine.
The disciplinary ordinances, with the title Decrefum de Reforma-
tione. will but rarely engage our attention.

2. The sccond writing, which we must here name, 1s the
Tridentine or Roman catechism. with the title Catechismus
Romanus ex Decreto Coneilit Tridentini.  The fathers of the
Church, assembled at Trent. felt, themselves, the want of a good
catechism for general use, although very serviceable works of
that kind were then not altogether wanting.  These. even
during the celebration ol the council, increased to a great
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quantity. None, howevers gave petfect satishactied el ot
wis tesolved. that one should he composed and pubhi-hed iy
the counctl ttselt. In tacts the counal examined the onthine ot
one prepared by wcommittee o but thiso tor want ol practical
utility and cencral mtelheiblenes< 1t was compelled to reqect.
At lencthe when the aneost assembly was on the pemt of beimne
dissolved. 1t ~aw the necessity of renouncine: the publication ol
a catechism. and ol concurrime i the proposal ot the Papal
legates. to leave to the Holy See the preparation of such awork,
The Holyv Father selected tor this mmportant task three distin-
cutshed theologians, namelyv. Leonardo Marnmo. archbishiop of
Lanciano o Feicho Foseararn, bishop of Modena o and Trancisco
Fureno, a Portucuese Domnmcan. They were assisted by three
cardinals. and the celebrated plnfologist. Panus Momrties. who
wis to eive the last timsh to the Latin diction and stvle of the
work,

It appeared e the vear 150600 under Pope Poas TV and o a
Proot of its excellence. the various |>I'n\'il](‘|‘\ of the Chiareh
some even by numerous svonodal decrecs Tastened pabhicly 1o
mtroduce it This tavourable reception, i fact, it fully deserved,
from the pure evangelical spirtt which was found to pervade 1t
from the uncuon and clearmess with which it waswritten, and trom
that happy exclusion ol scholastic opimtons. and avoidaace of
~cholastie forms, which was generatly desireds Tt was, nevertlie-
less. designed merely as amanual for pastors i the nimistey. and
not to be a substitute for children’s catechisms, although the
originally continnous form of 1ts exposition was atterwatds
broken up into questions and answers,

But now 1t may be asked. whether 1t possess really a syvi-
holical authority and symbolical  character 20 This question
cannot be answered preaiselyoine the affitmative @ fors e the
frst place, 1t was neither published nor sanctioned. Tat only
occasioncd, by the Council of Trent. Secondlve aceording to
the destination preseribed by the Counctl of Trento e was not,
like recular formularies. to be made to oppose any theolocical
crror. but only to apply to practical nse the symbol ot tatth
alteady put tovthe Henceo 1t answers other wants. and s
accordingly constructed oo manner tar different trom publie
contessions of farth,  This work. also. does not contine itselt 1o
those points ot bhehet merely which i opposttion to the Pro-
testant communities the Cathobe Chareh holds o but icembraces
all the doctriies of the Gospel s and henee 1t night be nauned
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(1! the usage of speech and the peculiar objects of all formularies
were compatible with such a denommation), a confession of
the Christian Church in opposition to all non-Christian creeds.
I, for the reason first stated, the Roman catechism be devoid
of a formal wuversal sanction of the Church, so it wants, for
the second reason assigned, all the internal qualities and the
special aiin which formularies are wont to have.  In the third
place. it 1s worthy of notice, that on one occasion, in a contro-
versy touching the relation of grace to freedom, the Jesuits
asserted before the supreme anthorities ot the Church, that the
catechism possessed not a Symbolical character; and no de-
claration in contradiction to their opinion was pronounced.

But, 1f we retuse to the Roman catechism the character of
a public confession, we by no means deny it a great authority,
which, even from the verv circumstance that it was composed
by order of the Council of Trent, undoubtedly belongs to it.
In the next place, as we have said, it enjoys a very general
approbation {rom the teaching Church, and can especially
exhibit the many recommendations, which on various occa-
sions the sovercign pontiffs have bestowed on it. We shall
accordingly often refer to it, and use 1t as a very important
voucher for Catholic doctrine ; particularly where the declara-
tions of the Council of Trent are not sufficiently ample and
detailed.

3. The Professio Ifder Tridenting stands in a similar relation.

4 Shortly after the times of the Council of Trent, and in
part during its celebration, there arose within the Catholic
Church doctrinal controversies, referring mostly to the relation
between grace and {reedom, and to <ubjects of a kindred nature ;
and hence, even for our purposes. they are not withoutimport-
ance.  For the settlement of the dispute, the Apostolic Sce saw
itself forced to issue several constitutions. wherein 1t was obliged
to enter into the examination of the matter in debate. To these
constitutions belong especially the bulls, published by Inno-
cent X, against the five propositions of Jansenius, and the bull
Unigenttus, by Clement NI We may undoubtedly say of these
constitutions, that they possess no symbolical character, for they
only note certain propositions as crrencous, and do not set forth
the doctrine opposed to the error. but suppose it to be already
knowi. But a formulary of faith must not merely reject error ;
it miust state doctrine.  As the aforesaid bulls, however, rigidly
adhere to the decisions of Trent, and are composed quite in their
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st s lll\'\ ercover . bave relereiec to i o Tt
questions. and sctiles thoneh only m a0 necative wayv these
questions in the sense of the abiove-named decrees o we shall
occastonal v recur to thene and allustrate by thew ad nany a
Catholic docn.

e ois evident from what has been saad. that the Catholic
Clhinrche e bt Taaso e the matters i guestion. hut one writing
ol a svinbolical authority. A thats inany respect may bean
stch actides s only o deduction trom this tormutary. or o neaver
detinrtion. Hustration. or appheation of 1ts contents. or s i
part onlv reenlated Dy it or inany case obtains a value onlyv by
avtecment with it and hience cannot. i point of diziity . bear
& compartson with the original itself.

I THE 1TUTHERAN  FORMULARIES

1he tirst svinbolieal book ot the Lutherans s the Nuesbhurg
Confesston © 1t owes its 1ise to the following cireunstances.,
The schism e the Churche which had proceeded from Witten-
bergs had alrcady engaged the attention of several diets: hut
the decres<s framed agamst it at Wornus an the vear 15210 ap-
peared mipracticable at Spires e the vear 152600 and three vears
lter Jed toa very erttical dissension. m the assembly of princes
whicho e Mareh 15200 was agaimn convoked at the Tast-mentioned
place. Those states of the empire. which had protested against
the demand to give no further extension to Eutlier's Reforniation.
and had expressed o decided repungnance to tolerate, as the
Cathohe party proposcd. those Catholic peculiarities of doctiine
and practce vet subsistine i their domimions. now formed close
leagnes with cach other o and nineteen articles. framed at
Schwabach. composed the doctrinal basis of the assoctation,
without the recognttion whereot no one conld hecome a membies .
At Forgau, the above-mentioned articles were contirmed. Ot
of these clements was formed the Augsburg Confession,

Chanles Vo summoned a diet to bhe held at Anesbure. i the
vear 13300 which atter an impartial and carnest examination
ot the doctres of cithe pPartyv. was to scceure peace too the
Church and the emprres This Tandable objeet was in no other
wiy to be attamed, than by letting the Protestant states set
forthe thens dectrmal views: and allege what they found ottensive
i the vites and disciphine of the Chareh. as hitherto practised.
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Melapcthon recerved a commisston to state in a briet essay,
alterwards called the lugshure Confession, the opinions of his
party : for Luther was generally deemed unfit for the otfice of
pactfication.

Although the author of this confession had altered, m many
respects, the articles of Schwabach and Torgau, and on the
whotle had very much softened down, and really mmproved, the
assertions of Luther, vet much was still wanting to make it
acceptable to Catholics. Henee, a refutation of the Protestant
confession, that had been read out. was composed, and in Iike
manner delivered before the assembly of the princes. But this
also failing to carry conviction o the minds of the Lutheran
states. Melanethon wrote an apology for his confession, which,
although no public use could he made of 1t at the diet, was
yet subsequently honoured as the second symbolical writing of
the Lutherans.

The object of the cperor to restore peace and concord in
Germany was not attained, although special conterences between
the most pacific and moderate theologions of the two parties
were st instituted at Augsburg.  On several articles, indeed,
they came to an understanding : but. as the conciliation had
been forced by circumstances, it remained merely outward and
apparent. Al hope. meanwhile, had loog been fixed on a general
council, and such a one was now convoked for Mantua. by Pope
Paul 11, Even the Protestant states received an invitation {o
attend it and in the year 1537. Smalcald was selected by them,
in order, among other things, to confer with cach other, and with
the imperial and Papal deputies. Held and Vorstins.  Luther
had previously been charged with drawing up the propositions,
which were to express the Protestant sentiments, form the
basis of some subsequent reunion, and note down the points,
which might perhaps be conceded to the Catholics. At Smal-
cald, these propositions received the sanction of the Protestant
princes, as well as of several theologians, summoned for advice,
These propositions were, indeed, never employed for the purpose
designed ; for, from a concurrence of obstacles, occasioned by the
circwmstances of the time, the council was not assembled.  The
Lutherans, however, had thus another opportunity of expressing
their opinions in regard to the Catholic Churcl; and, under
the name of the Smalcald articles, a place among the Protestant
symbolical books was conceded to this essay of Euther’s.

‘ Alrcady, during these manifestoes against the Catholics, the
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secds ot wereat wward contlict were Lid amons those to whom
Euather had given his name and his doctrine : Vel it was only
abter his death that these sceds were really hrought to miatiity,
The subject ot the dispute, and the persons encaged it will
be noticed in the conrse ot the present worl: o hut we cannt
here retrain from observing, that. after long and stormy dia-
senstonsc it was Andrew. chaneellor of Tubineen. to whom the
honour cmimently belones of discovermg o formulary., whicli,
i opposition to the attempted inmovations, <o expressed itself
1 favour of the genuine orthodoxy. as to be evervwhere received
lor the onlv correet exposition ot the Lutheran fth—which
consohdated concord for ever, and sccured the orthodox doctrine
against futwre falsifications. After long and very  doubtiul
cfforts. which taxed his patience to the severest lTengths, this
person at last suceceded, with the aid of Chemnitz (a hiehly
respectable theologion of Brunswick). in establishing. in the vear
1577. the intended formulary. 1t iz commonly called  the
Lormulary of Concord. or sometimes the Bergen Book. trom the
monastery ol Bergens o the vicmity of Magdehurg, where the
above-mentioned theologians aided by Sclinecker, put the finish-
g hand to the work.  This confession consists of two picees

-a short outline of the orthodox doctrine, catled the £ pitome,
and s yery ditfuse exposition of the same, which i conmonly
citedd nnder the name of the Solida Declaratio. Moreover. this
writing. however much conccived in the spitit of Luther's
oricinal doctrines, and singularly enough, even becanse it was
so concenvedowas by no means universally aceepted.

Pastlve to the atoresaid svimbolical wiitings must be added
the Eonger and the smaller catechism of Luther - called. by the
lepttome e Bible of the Laidv. These two catechisms i them-
selves, ﬂlmlgll, asWe may CONCCTV . 1]l(*_\' ('():])]rlist‘ the contents
ot the Eatheran tormularies, were not intended to be svinbolical
Books o vet it has pleased the Lutheran Chuich <o to revere
tham.

11 THE CATNVINISTIC AND ZWINGEILAN FORMUL ARILS

I the svimbolical books of the Lutheran conte=<ion were
adopted by all the particular eliirches that embraced the views
ol the Wittenberg Reformers o fact which only in regard to
the Tormulary of Concord admits ol an exception - the Re-
tormed communities. on the other hand possess e confos3tons

I
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received with the like general vespect. The reason is to be
sought, partly in Zwingle's conception of the doctrine of the
holy Eucharist, which too deeply wounded the profounder
religions feelings of the sixteenth century, to gain a permanent,
or even a very extensive, reception, and partly in Calvin’s
doctrine of predestination, which, revolting as it was to the
sense of Christians, could not in like manner penetrate into all
the Reformed Churches.  Hence, as no general harmony existed
among the Retormed communities, no such gencral harmony
could possibly be expressed in a common formulary.  Add to
this the peculiar cirenmstances of the Anglican Chureh, wherein
the divine institution of episcopacy was asserted against the
Presbyterian system of the other partisans of Zwingle and
Calvin, and wherein consequently, in accordance with this view,
a liturgy more approximating to that of the Catholic Church
was introduced.

Thus it happened that nearly every Reformed national chinreh
had its own formulary. or even scveral formularies differing
from cach other.  The more remarkable are the following :

1. The Confessio Telrapolitana, whicli was presented by the
tour cities— Strasburg, Constance, Memmingen. and Lindau—
to the diet of Augsburg, in the year 1530, but was not attended
to by that assembly. becanse the Protestant states refused these
citics, on account of their leaning to the Zwinglian view ol
the Lord’s supper, admission into their league.  The above-
mentioned cities having, some years later, out of pure political
motives, subscribed  the Augsburg Conlession, the Confessio
Tetrapolitana was, in a short time. abandoned by evervone.

2. The Three Helvetic Confessions.  The Helvetic Confession,
that stands at the head of the collection of the Reformed sym-
bolic writings (accordingly the fost). was, i the vear 1536,
composed by Henry Bullinger and Leo Judas. Myconius and
Simon Gryneus ; but, in the vear 1500, was revised and published
in the name of all the Helvetic Churches, those of Basle and
Neulchatel excepted.  The second confession is the first we have
named, but in its original form.  The third is the Confession of
MiihlThausen, published by Oswald Myconius, in the year 15325
it 1s also denominated the Confession of Basle.

3. The Thirtv-nine Articles —the formulary of the Anglican
Church. In the vear 1553, under king Edward VI, forty-two
articles had been composed. probably by Cranmer. archbishop
of Canterbury, and Ridley, bishop of London, as the Confession
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ot the Fnehi-h Chureh, But under Fhizabeth they weres e the
vear 153020 redueed to thirtv-nine articles, and were conlinmed
by a London synod.

4. The Freneh Calvimists franed their contession ot fath
a svnod at Pariso which Antome de Chanticn, a0 Calvinistic
preacher at Paris, had. on o hidding to that eftect, convoked.

5. The diseiples of Calvin i the Netherlands recerved, i the
vear 15020 a contession of faith. composed i the French tongue
by Guy de Bres and Fladran Saravia, with the aid of several
co-operators. and which was soon atter transtated into Flennsh,
But these men not having been publicly charged with this
undertakimg. this formulary obtaimed only by degrees sy
bolical authority : which (espectallv after the syonod held at
Dort.in the vear 1574, had, with the exception of a few un-
mmportant particulars, given 1t thenr sanction), could not fail
to ocenr.

O, Far more celebrated and more notorious, however. were
the decrees of another Calvimstic synod, held Tikewise at Dort,
m the vears 1618 and 161g. Calvin's nigid theory of pre-
destination could not long be maintained. without encountering
opposttion even in the bosom of the Reformed. This Tayv i
the very nature of things. But the majority of Calvinists
showed themselves as little mchned to suffer one of the tunda-
mental dogmas ot therr Church to be called in question. as did
the Eutherans in Germany. Henceo when Arminius, a preacher
- Amsterdam. and atter the vear 1003, a professor i Leyden,
tocether with other men of @ simular wayv of thinking, called in
doubr Calvin's opintons (and  these again were  vehemently
detended Dy his colleague Gomar), a very eventiul contest arosc

the settiement whereot the above-mentioned synod attempted.
white e realitv it onty contirmed the dissension. The Arminians,
or Remonstrants. though very much persecuted. maintained
themschves as o distinet sect. Meanwhile, the deerees of Dort
met with a very tavourable reception out of Holland, even i
Switzerland. among the Calvinists - France, and in other parts :
while i Encland they were formally rejected. and i other
countries were not approved of,

7. Frederick THL Count Palatine ou the Rhine, who renounced
the Lutheran tor the Calvimstie creed. and dorced upon Tis
subjects Tus own cherished opmions, caused, - the year 1562,
a catechism to he composced. which has also been inchuded in
the number of Calvinistic svibolical hooks. Tt ois commonly
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called the Heidelbery ov Palatine Catechism, and has met with
so much approval, that many Reformed communities have
adopted it as a school-hook.

8. The Protestant princes mostly entertained the same view
of their prerogative as the Count  Palatine Trederick, and
thought they were bound to decide for their subjects all religious
controversies, and to make their own individual opinions the
property of all. On his death this prince was succeeded, in the
year 1570, by his son Lewis, who in his turn expelled the Cal-
vinistic preachers, and, together with the Lutheran ereed, re-estab-
lished the Luthieran service : until his successor, Frederick TV,
in the year 1582, a second time restored the peculiar doctrines
and practices of Calvinism, and inflicted en the ministers and
professors of the again outlawed confession the same fate, which,
under his predecessor, those of Calvinisin had sustained.  Lven
the deerees of Dort were obliged to be helieved in the Palatinate.
The like occurred in the principality of Anhalt.  John George,
from the year 1580, Prince of Anhalt-Dessau, believed it his
duty to purge his land from Luther's opinions and institutions,
and to enforee the introduction of Calvinism. In the year
1597, appeared a formulary, comprised in twenty-cight articles ;
and no other alternative was left to the preachers, but sub-
scription, or banishment from the country.  When, however,
prince John. in the year 16044, assumed the reins of government,
he re-established by as violent means the Lutheran confession.
In Hesse-Cassel, after the Landgrave Maurice had changed his
creed, the Calvinistic confession, indeed, was enforeed, and the
preachers of Lutheran orthodoxy were deposed : yet (a cir-
cunmstance which must excite great astonishment) no special
symbolical book was proposed to the acceptance of believers.
Perhaps such a formulary would not have failed to appear,
had not beliel in the doctrinal decisions of Dort been, shortly
afterwards, ordained.

0. On the other hand, the Margrave of Brandenburg, John
Sigismund, on abandoning the Lutheran for the Calvinistic
Church, was unable to refrain from the pleasure of publish-
ing a special formulary. It is known under the name of the
Confession of the Marches.

1o. Lastly, we must observe, that the altered confession of
Augsburg not only possesses a symbolical authority in German
Calvinistic Churches. but it is in general highly esteemed by all
Calvinists. Melancthon, in fact, approximated in his Tatter
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years to the Calvinistic view of the Lord's supper s and. jor
that reason, mtroduced mmto the editions of this confession.
revised by him trom the vear 15400 certain alterations, which
must  the more recommend it to Calvinists. as uninstrocted
persons, at least. might be ded to suppose. that Calvin’s opinion
was favoured by the primitive orthodoxy of the Tutheran Churel,
More details on this subject hercatter. On the confessions of
Polind. Thingary. Thorn, and other places. as we learn nothing
of a peculiar nature from them. it is unnecessary here to dwell
at any length,

The symbolical writings of the smaller Protestant sects, or
those other hooks whenee their system of belief can he derived,
itwill he more proper to notice i the r]m]lh‘]\‘ devoted to the
consideration of those sects.
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THE DOCTRINAL DIFFERENCES AMONG CANTHOLICS,
L UTHERANS, AND THE REFORMED

CHAPTER 1

DIFFERENCES IN DOCTRINE RESPECTING THE PRIMEPFIVE
STATE OF MAN AND THE ORIGIN OFF VI

§ 1 PRIMITIVE STATE OF MAN ACCORDING TO TIE
CATIHOLIC DOCTRINE

IN proportion as we consider the history of mankind. o even
ot individual man. from the Catholic or the Protestant point of
view. very ditferent conclusions will in part Te formed respecting
o contmon progenitor  conclnsions which will aftect the
de<tinies of his whole race. even to their passage mnto the next
life - and even the first deerecs of that life take o very different
fornt, according as we regard them in the light cither of Catholie
or of Protestant doctrine,

The parties, indeed, originally were not conscious of the tull
extent of their divisions @ for ecclestastical. like political. ye-
volutions. are not conducted according to a preconcerted, lly
completed system s bute on the contrary. their fundamental
principles are wont to be consistently unfolded only in and by
practical lite. and their heterogeneous parts to be therehy only
cradually tanstormed. Henee, ot the comniencement of the
coclesiastical revolition ot e sixteenth century. reflection was
not immediely divected towards the origin of our kind. no
even 1o its passage into cternity 3 for a more minnte explanation
of tese articles ot doctrine appeared in part (o possess but
very sithorlinate intere-t. and many points scemed only hroueht
torward 1o il up the breaches o the general system of belwet,
The orcat contest. which now engages our attention. had
Pather s rise i the inmost and decpest centre of human Listory,
as it tened npon the mode whereby tallen man can e
tellow=Lip with Christe and become a partaker of the fruits ol
redemption. Bat from this contre the oppesition spread back-
ward and toneards and reached the Two terms o himman history

3
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which where necessarily viewed in accordance with the changes
introduced in the central point. The more consistently a
system 1s carried out and the more harmoniously it is framed,
the more will any modification in 1ts fundamental principle
shake all its parts.  Whoever, therefore, in its centre assailed
Catholicism, whose doctrines are all most intimately intertwined,
was forced by degrees to attack many other points, also, whose
connection with those first combated. was in the beginning
scarcely imagined.

We could now have started from the real centre of all these
disputes, and have shown how all doctrines have been seized
and drawn into its circle ; and undoubtedly the commencement
of our work would have much more exeited the interest of the
reader. had we immediately placed him in the midst of the
contest. and enabled him to survey the entire ficld, which the
battle commands.,  But we conceive that the controverted
doctrines may be stated inasimpler and more intelligible manner,
whenwe pursue the contrary conrse, and, by following the clue
presented by the natural progress of human lastory, bring under
notice these doctrinal differences. Hence, we begin with the

original state of man, speak next of his fall, and the consequences
thereot, and then enter on the very central ground of the con-
troversy, as we proceed to consider the doctrine of the restoration
of man from his tall through Christ Jesus.  We shall afterwards
point out the influence of the conflicting doctrines. respecting
the origin and nature of the internal life of those united with
Christ, on their external union and communion with cach other,
and thus be led to enlarge on the theory and essence of this
outward communion, according to the views of the different
confessions 1 and we shall conclude with the passage of in-
dividuals from this communion, existing on earth, to that of the
next world, as well as with the lasting mutual intercourse
between the twe.

The first point. accordingly, which will engage our attention
is the primitive state ol man.

Fallen man, as such, is able. in no otherwise, save by the
teaching of divine revelation, to attain to the true and pure
knowledge of his original condition @ for it was a portion of the
destiny of man. when alienated from his God. to be likewise
alicnated from himself, and to know with certainty, neither
what he originally was, nor what he became.  In (l(ztcrmining
his original state. we must especially direct our view to the
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o
I

renewal of the tallen creature o Chst Jesus o Decanse, as
regencration consists o the re-estabhishment of o privneval
condition, and this transtormation and  renewal 0= onby the
primitive creation restored  the msieht mto what Chrst hath
given us back attords us the destred knowledee of what i the
origin, was mparted to s,

This course has been at all times and by all parties pursuced.
when the onginal condition of man was to be traced.

As recards the Catholic dogma. this embraces the whaole
spiritual as well s corporeal existence of the Pavadisaie man.
extending not ondyv to his pre-cminent endowments ol =onl and
Bodv. but to those gitts which he possessed in common with atl
men. so o taroat least oas o the doctringl controversies ot the
sixteenth century required s special explanation, on this latter
point.  Accordinglve in the higher portion of his nature, he s
described as the image of Godothat is to <ay. as a spiritual heing
endowed with freedom. capabile o knowing and lovine God.
and o viewime evervihine in hin' As Adam had this divine
similitnde o common with the whole human race. the dis-
timetion. whieh he enjoved herein, consisted in his beine whot
the stmple expression ot the Council of Frent denominates. jist
and liolyv o e other words, completety aceeptable to Gaad.” Or
as the school <avssin Limeuage. however, not gquite expressive
enough - Ths inferior faeultics of soul. and bodily impulses,
acted unresistingly under the cuidanee of his reason, and there-
fore evervilnne m him was in obedience ta reason. as his reason
wits i obedicnce to God o and accordingly he Tived in Dlessed
harmony with himselt and with his Maker. The action of the
faculties and mmpulses ot the body was in perfect accord with
a reason devoted to Gaodo and shanned all conthet with 0
wits, morcovers conpled with the creat eitt of immortality, even
i man’s carthly parts as well as with an exemption from all the
evils and all the makadiesswhich are now the ordinary preludes
to death,

PCatechism, exo deeret, Condil Trident, e, ol 1305, po 330 Owad il
anmn pertinet, cam ad aginem et stmbitadimen sion formn i (Dens),
liberungne er tribnit arbitvinn & omnes procterea motus animi atgne app

LHIONEsS LT ca temperavit, it rationis mperio NUIANE non parerent,
Tum oricialis justitne adomrabile donam addidit,” ete,

Conal, Trident. Sess. v decret, de peceat, oricin. The connedl savs
only, © Justitinm ¢t sanctitaten, in qua constitutns tucerat)’
Catechism, ex decret. Conals Triddent, o 330 * S carpore ellectim et

constitietum cthmsal, ut non guideni natnee psins v osed divimo beneficio
mortabs esset et mpasslalin Vers o well obaerves ST Ausis e (e
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The ideal moral state, in which Adam existed in paradise,
the theologians of antiquity knew by the name of ‘original
justice *; on the notion and nature whereof 1t will be proper to
make some other remarks, partly ot an historical kind, in order
to explain the opposition, which, in this article of doctrine, the
Catholic Church has had to encounter from the Protestants.

The essential and universal interest of the Christian religion,
in determining the original condition of our common progenitor,
is by the above-stated brief doctrine of the Church amply satisfied.
Herein consists the interest—on one hand to guard against evil
in the world being attributed to a Divine cause, and the dogma
of the supreme holiness of God, the creator of the world, being
disfigured ;—and on the other hand, to establish on a solid basis
the principle of a totally unmerited redemption from the fall—
that practical fundamental doctrine of Christianitv —by most
carnestly inculeating, that God had endowed the first man with
the noblest gifts, and that thus it was only through his own deep
self-guiltiness he fell. Upon both points, however, there exist
more stringent. and by no means supertiuous, definitions of the
Church.  Theologians, likewise, taking as  theic standard the
ccclesiastical doctrine, clearly based as it 18 on Seripture and
Tradition. and following certain hints which particular passages
of Holy Writ, and some dogmas appear to furnish, having
endeavoured to fathom more deeply the nature of original
justice ; and the Chureh has viewed with pleasure the attention
and love bestowed on the consideration of the holy work, and
permitted. within the defermined hmits which revelation itsel{
has marked out. the freest scope to speculation.

When the Church attributes to Adam, in his original state,
holiness and justice, she by no means merely means, that he was
unpolluted with any alloy adverse to God or contrary to his
natural impulse and bearing to God. but. what is far more, that
he stood in the most interior and the closest communion with
his Maker.  Now. it 1s an universal truth. holding good of all,
even the highest orders and circles of intellectual creatures, that
such a relation to God. as that of the paradisaic man. is no wise
to be attained and upheld by natural powers ; that consequently
a special condescension of the Almighty is required thereto ; in
short, that no finite being is holy. save by the holy and sanetify-
ing spirit :© that no finite being can exist in a living moral com-
Genes, ad it vi, e 25), C Alnd est, non posse mori, alind posse non mori,’
GtC
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munton with the Dertve save by the communon of the selt-same
holy spirit. - This relation of Adam to God. as 1t exalted him
above lmman nature. and made Tnm participate in that of Gaod,
15 hence termed (as indeed such o denomimation 1s involved in
the very idea of such an exattation) a supernatural gift of divine
vrace, superadded to the endowments ol nature. Morcover,
thi= more minute explanation of the dogma. concernmg the
orivinal holmess and justice of Adam, is not merely a private
opinion of theologians: but an integral part of that dogma,
and hence, atselt a dogma !

The following  observation will not. perhaps. appear un
miportant.  Sooften as from a mere philosophical point of view

We nean to sav. so often as without regard to. or knowledgae
ot. revealed truthe the relation of the human spirit to God hath
been morve deeplyinvestigated, men have scen themselves foreed
to the adoption of a homousia, or equadity of essenee between
the divine and the human nature ;. in other words, to embrace
pantheism. and. with it, the most arrogant deification of man.
How. on the other hand. the doctrinal system of the Catholie
Churcli obviates the objections of pantheism, and. while filled
with the spirit of humility, satisfies those cravings after a more
profound science. whicl a profane pantheistic philosophy vainly
cndeavours to supplyv. s apparent from what has been abosve
stated. What man. as o creature. by the energy ol his own
nature abandoned to itsel. was unable to attain. is conferred
on him az o grace from lis Creator. So exceedingly great s
the goodness and love of God?

The blessing above deseribed. which knit the bonds of an
exalted. holve and happy communion between God and the
paradisaie man . is founded on the supposition that a struggle
would Dy degrees Tave naturallv arisen between the sensual
and the spiritual natwre of man. characterised by many theo-
lograns o= that power:. wherchy the sensual and super-sensual
parts ot Adam were maintamed inundisturbed harmony. The

"Popes s Voand Gregory XHIT bave condemned the Tollowing pro-
positions @ ATt xxis Homanae naturae sublimatio et exaltatio in consor-
tim divine nature debita furt imtegritatt prince conditionts, ac pronde
naturalis dicendiacest, non supernaturabis. Art. xxvic Integritas conditionis
non furt mdebita nature hnmanee exaltatio, sed naturalis cjus conditio)”

The opmion put torth in the carlier cditions of this work, that the
doctrine ot the dosaone supericatioale priog fondne, thongle generally re-
cerved amone theologians, and erounded m the whole Catholic systent,

Lhad not, however received a tormal sonction trotn the Church, st now
be corrected



28 EXPOSITION OF DOCTRINAL DIFFERENCES

same divines necessarily suppose. that on Adam the super-
natural gifts were bestowed simultancously with his natural
(ndowments ; that is to say, that both were conferred at the
moment of his creation. !

Other theologians, on the other hand, distinguishing un-
doubtedly hetween justice and holiness, prefer the opinion that
Adam was created as a sound, pure, unpolluted nature (with
the harmonious relation of all his parts) ; and that he was
favoured with the supernatural gift of a holy and blessed
communion with God at a later period only : to wit, when he
had prepared for its reception, and by his own efforts ad rendered
himsell worthy of its participation.  This latter opimion possesses
the advantage of more acenrately distinguishing between  the
two orders of nature and grace, and is moreover recommended
by the fact. that what nature is in itself, and what it is enabled
to accomplish of itself, is pointed out with great clearness.  That
the spiritual nature of man, as being in its essence the image of
Grod, hath the faculty and the aptitude to know and to love Him :
nav thal, to a certain extent, it is of itscll really capable of
loving Him, and that the desive alter the full union with the
Deity is a want inherent in his very nature, are truths very well
pointed out m this theory.  Thus the natural and necessary
points of contact for the higher communications of grace are
here very finely brought out.  The same opinion also distin-
guishies Adam’s oviginal justice {from his dnlernal sanctity and
acceptance hefore God. considering the former to be the attribute
of pure nature, as it came from the hand of the Creator; the
Tatter to be only the gift of supernatural grace.  The advocates
of this opinion are thus in a condition successfully to prove, that
it was not the creation as such, which gave occasion to any
mcongruity in the relation of man to God-—any interruption of
the former’s freedom : but that every such incongruity, every

I'Thom. Summa, P. 1, q. 95, art. 1. ‘ Manifestum est, quod illa sub-
jectio corporis ad animam, et inferiorum virium ad rationem, non erat
naturalis ; alioquin post peccatum mansisset, cum ctiam in demonibus
data naturalia post peceatum manserint. Ix quo datur intelligi, si
deserente gratia soluta est obedientia carnis ad animam, quod per gratiam
inoanima existenteminferiora ei subdebantur.”  Bellarmine (de grat.
primi hom. ¢, v) adds © “ Ex hoc loco aperte discimus, hominem in puris
naturalibus conditm habiturwm fuisse rebellionen illam carnis ad spiritum,
quanm nune post amissuwin justitioe originalis donum ommnes experimar.
Ouwandoguiden obedientia carnis ad spiritum non fuit in primo homine
naturalis ot gratuita. Promde justitin originalis divinitus homini collata
non conservavit solun, sed attulit et fecit rectitudinemn partis inferioris.”
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such dhsturbancee, had its rise onby i the abuse o frocdon
(Compare sect. vy Farthers this theory stenificanthy ol
that without anyv antagonism ot evilo num conld vet have attained
to the consciousness of s own nature and the want= extendime
bevond 1t as well as of the manitestations of Divine favon and
grace o doctrine whicli 1< ot the highest mimportancee.  Tastly,
the possitble condition of man atter his tall and the comse of hi-
converston and regencration are here prefigured,

Moreover: both these opintons regard the justice and sanctity
of Mdam as acadental gqualities. The Councail of Trent hias not
prononnced 1tselt cither for or acamst cither of them. but has
ciiploved such expressions. that both niay co-exist withim the
pale of the Church, The first declaration of the couneil. regard-
g our ereat progenitor. was couched i the tollowing teris :
Cthe qustice and sanctity, wherein he (Adam) was oreald’
(condidnesy., This form was atterwards mnoso Lo moditied. that
mstead of the word ercated " that of *established " (constitudus)
was selected,!

§ I THE LUTHERAN DOCIRINE ON MAN'S ORIGINAL STATE

Futher by no means called i question the tact that Adam
was posttively holy and just. On the contrary. he was totally
wincguamted with the Tater negative conceptions of a state of
mere mnoceneyan inditference betswween good and evil. wherein
the paradisate man is represented o have existed ;. and was
accordingly tar vemoved frome those opinions, which make the
doctrme of the talb a foolishnessoand make the nnnan race adopi
com e which 13 the necessary entrance into evil, m order to
2OTVe as g transttion tooa seli-conscious retin to o good.t Une-

PPaavie hist, Conatl, Trdent. Tth, v, o, o, poo2yss edl Antw, o
Ile savs this chonee was made at the suzeestion ol Pacecus, “Paceco

monente. non esse citra controverstam, an Adbimus mteriorent sanctitaton
obtmuern ]llinm qUO Credtas turt momento; unde Prtet, quanm ambrne g
quibuscane dedncatur probatto ad ol adhrmandnm ex verbis concilin, guae
nune extant. Sess, v, decrets de peceat, orgin,

I feal of Ndam was donbtdess necessary, that man shounld niakee hos
own deciston, and thereby wttam to a complete selt-consciousness ot 1
goad which e already possessed, ancd espectally ot his freedone; b the
tall was Dy no means necessary, Undoubtediv the Tall brought about the
sell-consciousitess and lree possesston ol truth and coodness, bhecause, by
God's crace. even evil muost conduce towards the promaotion ot cood, Bt
the hare assertron that the bl was necessarys exalts evil itselt mto caod-
Ness.
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happily he fell mto other crrors, which, constdered in their
conscquences, outweigh at least those we have mentioned.
Respecting  original justice, Luther brought no new and
peculiar views into vogue. He only selected, out of the rich
store ol theories which the fruitfulness of scholasticism had
produced, the one which scemed most favourable to his own
opintons, handled it with no great dexterity, and, in the form
which it assumed under his hands. interwove it m such a way
mto his whole system of doctrine, that the latter without i,
cannot be at all understood.  Henee, it 1s only later that its full
importance in the whole Lutheran system will become perceptible.
Against those theologians, who called Adam’s acceptableness
betore God, supernatural, Luther asserted it to be natural
and in opposition to the schoolmen. who regarded it as accidental,
he concerved 1t to be essential to human nature—an integral
and constitutive part of the same; esse de natura de essenlia
hemanis.!  He meant to say the pure nature of man, as it sprang
forth at the omnipotent word of the Creator, comprised ab-
solutely in itselt all the conditions to render it pleasing unto
God : that the various parts of Adam’s nature, by the peculiar
energy mherent in them, were maintained in the most beautiful
Lharmony, and the whole man preserved in his due relation to
God. The religious faculty, especially of the first man, in
virtue of an inborn fulness ef energy, expanded itsell in a way
acceptable to the Deity, so that, without any supernatural
aid, he truly knew God, believed in Him, toved Him perfectly,
and was hoty. The religious and moral disposition of Adam,
together with 1ts practical development, the Reformers called
the mmage of God, without drawing any distinction between
the bare faculty itselt, and the exereise ol that faculty in corres-
poudency to the divine will.  From the very fact that Adam
possessed this faculty. he was. according to them. truly religious.
truly pious, devoted in all things to God and His Holy will, and
perfectly united with Him.?  Catholic theologians, on  the

'Luth. in Genes. ¢, iii, Op. ed. Jen. tonn i, p. 83, ¢ Quare statuamus,
justitiim non esse quoddam donum, quod ab extra accederet, separatumque
a natura hominis [so the schoolmen never expressed themselves], sed fuisse
vere naturalem, ut natura Ada esset diligere Deum, credere Deo, COgNnos-
cere Deun, ete.

2 Apol. de peccat. origin. § 7, p. 56.  ‘ Itaque justitia originalis habitura
crat wquale temperamentum qualitatum corporis, sed etiam hae dona :
notitiam Dei certiorent, tintorem Dei, fiduciam Dei, aut certe rectitudinem -
et vim ista efticiendt.  Idque testatur seriptura, cum inquit, hominem ad
imaginem ct similitudinem Dei conditum esse. Quod quid est alind, nisi
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other hand, bstmguished very exacthy hetween the one andd
the other o so that, to deternime ghthy the distinetion. they
commonty termed the religions facultye © the mmage f Gl
but the prons exertion ot that faculty. * the likeness unto God,
We shall Tater see what mighty consequences were mvolved in
thescoat the est view, trithing doctrinal difterences, that scemed
merely to concern the schools = and we musto i the meanwlhile,
prepare ourselves tooexpect. on the part of Luther, @ most
singular doctime respecting original sine Morcovers the non-
distinction wdverted to o had patly s toundation in the
endeavour of the Retormers to be e then teaching very practical
and generally ntelligible, Heneeo they avorded. with as muach
care as possibles all distinetions and abstract expressions. as a
schobistic abuses but thereby trequentdy fell into a strange and
Host perntcions contusion of ideas.

The second main point ot difference bhetween the two con-
fesstons. 1 the matter under discussion, is the doctrine ol frec-
will,  Futher asserted (and  he would have this assertion
nutntained as an article of fath), that manas devoid of freedon -
that every (pretended) free action s only apparent @ that an
irresistible divine necessity rules all things. and  that every

 homie hane sapientiam et justtiam cihgiainn esse. gue Demu appre-
henderet et qua reluceret Deus, hoe est, homind dona esse data notitiam
Dei tunorem Deis tiduciam erga Deans ot simili” - They thus understand
Dy what God gave to Adam, as well real acts of the sparit (Himorenn Dei,
Hdbuciam ) as the faculty for these (vimeista ettciendi). Very remarkable
Is Gorbhard s assertion, that according to the Loatheran doctrine the divine
nnage m man s not anything substantial, but merely o condition ot hunan
substance. a quahity ol ate (Joann. Gerhard, loci theolog. ed. Cotla, 17073,
tont. v, o 2 seqs Compare ejiusdem Contess, Cathol, b, i art, sax, oL 2,
.3 Teis observables Tie retutes himselt by saving, that conscience i
nean s stk o venmant of the divine image,  As he adds, conscienoe s not
to bhe explomed rom any supernatural action ot God on nan, so 1t follows
1 must be o substantial taculty ot the Tatter and consequenthy such the
tmace itsell. Buat he savs the Tatter s, conercata humane substintia
mtearitas, perfectio ac rectitudo, ef pronde in categoria quabitatis collo
canda” Lo theol hiboo, po 2o Compe Chemnit, loce. theol, ptoi, po2iy

7.
cenlls o S

PBeliore, de geats prine hone e Tibe oo pe s Bimasos quue est s
natura nmentis cf voluntatis, o solo Deo hert potut o o smnhitwdo aaten, g

ovittute el probitate consistit,a nobis quoque, Deoadjuvante, periicitur,
God can 2ive us no actions. Further on Bellarmine sayvs o * Ex s dvitur
ol patrum testamoniis covnnar adnittere, non esse onimino idem Mausttent
et stnhntadmen, sed tmagmenm ad naturam, sihitudimem ad o virtutes
pertinere.” Fhe well known pissage i Genesis may. or mav not, hear such
armterpretation ; but the distoction has o vadue moatsel, tdependently
ol al sceplurat interpretation.
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human act 1s at bottom only the act of God.'  Melancthon
taught the same. He also comprised all things in the cirele of an
unavoidable necessity and predestination, declared the doctrine,
that God is the sole agent. to be a necessary part of all Christian
scienee, for thereby the wisdom and cunning of human reason
were duly repressed and condemmned, and he repeatedly insisted,
that the word * freedom of clection” was unknown to Seripture,
and that its meaning must be rejected by the judgment of the
spiritual man.  He added. that this expression, like the very
pernicions word, ' reason.” to which he declared equal hostility,
had been introduced  through philosophy into the Christian
Church.  From no other cause did he deem himself so well
justified in daring to apply to the professors of the theological
faculties in the muddle age-—the so-called sclioolmen- - the terms
sophists, theologues, and the like. as on account of their crime
in having established among Chiristians the doctrine of human
frec-will so tirmly. that. as he complained. it was scarcely any
fonger possible to root it out.”  Pereciving, alter more diversified
experience and maturer veflection, especially after the con-
troversy with the Catholies, the prodigious abyvss into which
such a doctrine must precipitate the Church, he subsequently

' Luther. de servo arbitrio adv. Erasm. Roterod. Opp. ed. Lat. Jei. to,
ui, f.or7o. * Ist itaque ot oe imprimis necessariam et salutare Christiano
nosse, quod Deus nihil Praescit contingenter, sed quod omnia incommuta-
bili et wterna infallibilique voluntate et providet, ot preponit, ot facit.
Hoc fulmine sternitur et conteritur penitus liberum arbitrrum.  Ideo qui
liberum arbitrium, volunt assertum, debent hoe fulmen vel negare vel dis-
simulare, ant alia ratione a se abigere” (fol. 171).  * IEx quo scquitur
trrefragabiliter, omnia quee facimus, etsi nobis videntur mutabiliter ¢t con-
tingenter fiert ot fiant, et ita ctiam contingenter nobis fiant, revera famen
fiunt necessario et immutabiliter, si voluntatem Dei spectes ” (fol. 177).
“Alterum paradoxon : quidquid fit & nobis, non libero arbitrio, sed mera
necessitate tieri.” The book closes with these words<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>