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REFLEXIONS

ON

M A N,

And his Relation to other

B E I N G &

Defign’d to promote

* VIRTUE and CONTENTMENT.

Occafion’d by fome late D1scouRrsEs.
SHEWING,

That we derive our natural Knowledge of Religion and !
the DE1T Y from that of our felves, and not from
abltrat and curioug Speculations.

Iluftrated by Paflages from ancient Authors.

Socrates miki videtur, id quod conflar inter omnes, primus a re-
bus occnltis & ab ipfa natura involutis, in quibus omnes
ante enm  philofophi occupati funt, avocaviffe philef phiam
& ad vitamcopmunem adduxiffe ut de virtutibss O witiis
omninoque de bzir.i; rebus ¢ malis quarerse s cxlefiia axsen
vel procul effe & noftra cogitatione cenfet, vel [i maxime cog-
nita effent, nihil tamen ad bene vivendum.

Cicero Academ, lib. 1. p. 18. Edit. Dav.
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PREFACE

% S fome late writers bave founded

23 the principles of religion upon diffi-
cult fpeculations of natural phi-
lofiphy, and others, (as particu-
larly the wery learned Dottor
Clark,) bave purfued the fame fubjec in a
manner too metaphyfical to be ¢f general ufe;
while a third bave advanc'd fuch principles
as deftroy our ideas of natural religion. " If
was thought not improper to fhew that all
that knowledge of the fupreme Being which
we do not owe to revealed religion, may be de-
duced in a more eafy and intellizible manner
Jrom plain obfervations upon buman nature
and the relation of cutward objects to our bap-
pinefs s and at the fame time fo prove, that the
wifeft Heathen Writers, (as they feldom or ne-
ver argue in the metaphyfical way,) deriv’d all
their notions of the Deity from the Jame fiurce
of dbfervation.
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The PREFACE.

AS the argument from falls contains all
the certainty concerning the unity and goodnefs
of God, awhich thofe people are capable who
cannot enter into a philofophical proofs fo the
principle of one fupreme goodnefs is the foun-
dation of all thofe truths of matural religion,
about which the wifer part of mankind have
in all ages agreed.

THE following Difeourfe may furnifb the
reader with a proper argument for the ufeful-
nefs and neceffity of revelation, while it fhews
not only the univerfal ignorance and idolatry
of the Heathen Vulgar; but the prevailing
tnclination of fome who were wifer either to
queflion a particular providence or to main-
tain an evil principle, from certain difficult
appearances in the condition of good and bad
men, which muft ever be too hard for mere
philofophy. It requires little knowledge in the
Fiftory of mankind to obferve, that tho there
ts a natural and fufficient evidence for one
Being perfectly good, to the thinking part of
the world, from the reafon of things; that
this belief could not be preferv’d among the
Vulgar, but in a way of certainty more a-
dapted to common underftanding; I mean by
a tradition of falls, to trace which through
all the ages of the world, 1] if once terminate
1n one common fource [eems to be a more con-
vincing method of confirlming the unlearned in
thofe truths on which revelation depends, than
that of mere abfiraéted [fpecilation, wbbz'c/b

(while




The PR EF A CE.

(while the learned are not generally inclin’d to
value) the Vulgar cannot pofibly underfland.

N O man's underflanding is fo much fupe-
rior to that of others, as not to need their of-
Jfifance 5 and where reafan is fufficient for its
own conduét, and is not able by the means of
reading to [firike out a new light ; there is a
Satisfaction however to underfiand what were
the fentiments of mankind, who iv'd at dif-
ferent times, concerning a fubjec? in which all
men are concern’d, and tfo be able to prove
Jrom their agreeinent not only in the fame way
of reafoning but in the fame expreffions, that
they deriv'd their ideas from the fame original.

THE following Difcourfe is introduc'd in
a wvery formal manner being once defign’d to
be the firfh of fome others on the [ubject of
natural religion ; but being willing to leade
it to the better confideration of the reverend
Clergy, be fbould be glad if one of that cha-
racter would give us a plain and familiar ac-
count of the grounds of religion without an

mixture of hard words and abfirafied fpeci:-

lations.

AS the Author bad no opportuuity of con-
Julting the Englith Writers on the Jame fub-
Jet, the reader is defird to excufe any mif-
take awhich might happen in the Jfew Referen-
ces made to fuch as a flip of memory.

E R-
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Some errors there are in the Greek, which ought to be placed
to the printer’s account. One fault there isin p. 33, which
affes the fenfe, where inftead of aniwer/al carthguake, read
general,
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Natural Religion.

Discourse I

INTRODUCTION.
UM ANE life is fubjed to

fo many hardfhips and mii-
fortunes, that we need all
the affiftance of philofophy
to bear it with paticnce,

> When reafon cannot afford
rclief, we are glad to feck it from the gay
objeéts about us, and flying from ourfelves,
fhun that hated reflexion we cunnot make
agreeable,

B Waxrt



WanTt of thought is but a palliating
remedy, and the pooreft refuge to which
a reafonable mind can be reduc’d.  Under-
ftanding is not only ufelefs to the owner,
if it is not employ’d, but a real difadvan-
tage ; not to add, that a man muft want
the beft confolation of life; who confiders
reafon as his enemy.

WHATEVER pains people take to lay
thinking afide as an unprofitable faculty,
the mind of man isfo active a principle,
that it can very hardly be reftrained from
exerting itfelf in fome improvement or
other. To this natural a&ivity we owe fo
many valuable difcoveries for the good of
mankind, fo many profound endeavours to
explain what the author of nature made
uncomprehenfible, and, when men are out
of humour with themfelves and the pub-
lick, fo many difobliging paradoxes con-
cerning religion and politicks.

NoTHING has been more abus’d than
reafon, or apply’d to worfe purpofes; we
ought not therefore to negled its improve-
ment, or be ungrateful to the author; the
folid advantages which focicty and particu-
lars receive from a juft ufe of human un-
derftanding, make a large amends for all

the
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the inconveniencies and mifthiefs of a
wrong application.

Were man under no obligations but
thofe of felf-love, or was mere fenfation
the fource of all our pleafure, we could
not employ ourfelves 1o well as in thofe
inventions which extend the {phere of fen-
fible enjoyment. The arts of policy and
commerce would be of all others moft va-
luable, and far preferable to the moft in-
genious {peculation of virtuc and religion,
which would only be an art to be very
idle with abundance of pains. But as men
of fenfe in all ages, who yet had no reafon
to be difcontented with life, have been
fond of thofe * enquirics which recom-
mend the notion and practice of religion ;
and as thofe who are leaft difpos’d to fa- -
vour it, find fome difficulty to extinguifh
the impreflions of a governing mind, and
the effential difference of human ations.
And others who arc unthinking cnough to

B2 frame

* The improvement of the mind by knowledge, efpeci-
ally that which relates to pratice has been generally pre-
ferr’d to other accomplifhments.

Porphyr. de Vita Pythag. Cant. 1655. Tow]z weapnves
parisa Larndever, Tdlo yap povor v THS aye
SewTus motey Qew wagemAnaes. Lhe fame Author, De
Abftinent. fc&. 44 Koo 7av]s duzmoyiver garsélos o
amsdauGr 76 pauny, 071 o pev wedlays TOVAGYIGHOY &k
wagesw]a 1y nedlsvla nae wrioyerla 7o aroy oy 0 d's TN
GESTIRY Taesess TQ hoyid i, &C.



[ 4]

frame no fix’d and particular ideas of vir-
tue, are yet fenfible of its general tendency
to publick and particular happinefs, a dif-
courfe of this kind intended to prove that
fuch fentiments are founded in nature, and
agreeable to the common fenfe of mankind,
cannot be confider’d as a meer amufement.

Tt muft be confefs’d, that human under-
ftanding cannot boaft of many difcoveries
in religion, and that all the advantages
which lcarning can give men are not {uffi-
cient to fecurc them from deception, who
are often led afide by the prejudice of
others, as well as impos’d on by their own.

BuT the poffibility of miftakes can be
no peculiar objetion to religious enquiry ;
no man confiders the want of infallibility
as a reafon for not looking into his affairs,
and why it fhould be an argument againft
the beft exercife and improvement of the
mind, is not fo cafy to underftand.

# Tue confequences of thinking juftly in
this or any other affair which concerns
the

# Arrian. Comment. in Epitet. c. x. p. 136. Cant. 1655.
Feyor 75 girorops 70 peyisor 1 aweaov donipaley Tas
oar]aoics Xy duarewey 5 pndepacy adonipasy wEITPE

gedas .
Hierocles
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the enjoyment of ourfclves are too confi-
derable to be negle@ted. Religion may
pretend to this chara@er if any other fub-
je& cany and was it a mere prejudice, and
all the comfort we receive from it a dream
of happinefs, yet as it affords a great part
of the pleafure of a life (phantaftick enough
in all its enjoyments) no man would find
it his intereft to be undeceiv’d, unlefs the
entertainments of appetite could be a
ftronger antidote againft the forrows of life
than the joys of reflexion, or that plea-
fure which arifes from the profpe& of here-
after. Other {pcculations may be more
admir’d, but that knowledge which leads
to virtue muit ever be thought to deferve
the preference, till men can arrive at an
indifference about the future, and a neg-

leC: of the moft importarit interefts of this
world.

Tue prefent age is fufficiently difpos’d to
enquire and none ever exprefs’d a higher
tafte of religious liberty *. It werc well the
inquifitive humour was always under a due
regulation, and governed more by a love

of

* Hierocl. De Prov.p. 173, Lond. 1651.—n Juyn evey-
Tiws gepguern @egs 1o afeop % oxd]ewoy esxn ¥y ws <Juyspeps~
tern dle Tig poving Taw xerwy saBuns vs X Oss amoTigssa.

Tay o apewore, 7y vy wotet 7d]o offws aodln X QIAce

copizs vou@G-. Hicerocles in Carm. Pythag. p. 101. Lond.
1655,



[61
of truth, than the warmth of intereft, or
a * partial inclination to contradiét receiv’d
opinions. But ’tis not for me to advife the
publick : If this difcourfe is ufeful either
to fix the attention of people to a fubjedt
{o deferving, or to make others write the

fame way with more advantage, the author
fhall have gained his end.

% Tazinefs and unreafonable prejudices make the beft
underftanding incapable of a juft enquiry, and involves itin
a mift.

The reafon why people are fo apt to miftake in matters
of morality and religion, is not any want of underftand-
ing, but a fatal byafs they receive from irregular paflions,
which makes them too attentive to the objects of pleafure
and bufinefs, to mind any thing which might divert them
from their favourite purfuits.

Ariftotle de celo, lib. 1. ¢. t1. Francf 16or. Kz yepde
Mllnlas arh sx avmidines s weArolas Tarnbes xewew
R ays.

Hierocl. in Pyth. Carm. p.221. Teuloy des amdlafar
any ev muty arcfiay xa gaBupiay erefla slos emiCarey
Ty 7wy Sedeewy yvooe wmeg yap opdarpe anpevlt %
an enaBagueve T opedea eulewa 1ty vy ooy TS Hlog xas
Luan it egéliy nexlnpern To THS AnnTes eporlescad o
XLAA0S.

Alcinoi eisafofi 7oy Sofudlor TIadorGr, Oxon. 166+
Ae de e ehevleeioy evar TH YPOIAN Ty UEANSTH PIAOOOTHY,
wwerjiordloy yae 1 ymgo?\o%m Juxn eansan Jewgery T
Sea rou abgamiva

Somit




Some reflexions to fhev the ufeful-

nefs of fuch difcourfes.

ER E thofe gentlemen who are moft
enclined to undervalue fpeculations
of this nature, moft converfant in the fub-
je& of them, the world would confider
their judgment, when they let them know
that nothing of this kind deferves any no-
tice with fufficient refpect; it would be
valued as a difcovery which had coft them
pains, and a charitable caution to prevent
the lofs of time. But the cafe is frequent-
ly very much otherwife ; not to obferve,
that an univerfal diflike of rcligious enqui-
ries is too undiftinguifhing to be free from
prejudice.

It muft be owned, that the bulk of
mankind are not capable of nice enqui-
ries about truth ; or if they were, a
fubje&t which required too much attention
would be improper to thofe who were ob-
liged to be otherwife employ’d. We can-
not deny that religion has too often ap-
peared in {o unfamiliar a drefs, and many

{peculations
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fpeculations about it have been of {o cu-
rious and abftracted a kind, {o as to place
a thing which ought to be of vulgar ufe,
very much above vulgar capacity. But
writers on every fubject have their defeéts;
nor is this altogether {o abftrufe, as {ome,
to excufe their neglet, would make it.
Thofe ordinary minds whom nature have not
form’d for philofophy, are yet capable to di-
ftinguifh between truth and falfehood, right
and wrong, fofar as religion is properly con-
cerned in the difference. Tho’ thefe are not
fufficient for a minute examination into the
degrees of evidence,nor a very elaborate {pe-
culation about it, fenfe is however too com-
mon to let them be ignorant of an obvious
appearance; as any man may diftinguifh be-~
tween a fign-poft and a fine picture, with-
out any skill in painting. The religion
of nature, to which the following difcourfe
relates, is of fo plain a charadter, that it
requires no depth of genius, or attainments
in learning, to underftand it. A mind cool
and * unpaflionate, without a biafs from
intereft

* Qur affeftions are frequently concealed under an art-
ful difguife, which makes it difficult in many cafes to know
whether we are free from paflion ornot. A man may cer-
tainly conclude he isnot, when he does not allow an equal
confideration to what may be alledged againft his intereft,
or when he condemus, as of no weight, what he has not

taken pains to examine, The caufe of fuch prejudices is

frequently an overweening opinion of our own, which
is
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intereft and dithoneft affeltion, with ordi-
nary abilities, and the fame concern to ufe
them well, which every body knows to be
lis intereft in atfairs of any concernment ;
a mind, I fay, with fuch homebred quali-
fications, may judge with as much cer-
tainty of the mere dictates ol nature, asa
man of letters, 1 mean {o far as is neceffary
to the conduct of Iife “. Whatever dire@ion
may be requifite in an enquiry about re-
vealed religion, every man muft be a com-
petent judge of natural.  Few have an
underftanding fo bad as averfion and preju-
dice would make it ; and fearce any aré fo
much employ’d, as not to allow fome atten-
tion to matters of little confequence.

As for the learned part of mankind, who
1pend their time in profound refearches, and
who negle@ fuch tpeculations, not becaufe
they have too little, butas themfelves think,
too much underftanding, one may juﬁl}{" ob-

erye

is always accomp uicd with a contempt of other people’s
judgment. Thus it huppens while the eredulous are feduced
by an implicic affent to the learning of others, thofe wha
are called fiit efprits are very frequently deceived by their
own, and o become their own dupes.

* Thereis hittle eccafion one would think to make dif:
courfes on what is fufhiciently clear and plain in itfelf ;
but indeed this evidence and perfpicuity is too often over-
<aft by a ftudicd ignorance, which the vicious derive from
interelt, and the learncd from affeétation,

C
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ferve of them, that their attention is fre-
quently employ’'d about matters more
difficult without the fame importance to
deferve it. The age of the world s a
thing no lcfs important to know, than that
of a medal, and among all the produc-
tions of nature, there is none fo beautiful
and excellent as the author.

Plato * compaies a man deftitute of
ufeful knowledge, to a patient without a
phyfician, or a veflel at fia without a piiot
to fteer hery and very juftly obferves, that
all the advantages of lile are infufficient to
miake a perfon happy who wants this ne-
ceffary difpofition for the enjoyment of
himfelf, 4 Another of the antients, whofe

judgment

* Plato Alcibiades 2. pag. 249. Cantab. de Reb. Dion.
Qe ey ot TONLY Reh «Luxnv VY JLIAARTLY cer{ ’jl:ﬂa‘eecu

i pes Aoy Bl LA ql 4l
TRV THE ETISHING o_!qe/E:u (27 Molem Sepsyier Tales W T~
2 2 7 !
vos wuleenls oy agBansg EANG e wE. VYichout this

neeefiary knowledge of right and wrong, and what relates
toir, ai entenfive learning is of little ute in the conduét
of life. o M Ty karsuerny Tmorvpelbamy Te xou we-
Acleogmeay nelnpevos oggarcs yagey Tis eFISNE, aforz-
vos &% U0 pra cuasis Tov alhey g vy o ot dirwis
WOAAGY EIYOTE Y YNTE ]t AT OHfAzs arevzyCeenills Jeeljencr
& wEAL[D K EOVOY.

t+ Ariftotle Ethic. cap.xil. L6 arev v (cvoneen eFere)
BAaCepat gauvorlas vaou aany eoins 0ca e 0T OEIE capst
yvew ayev o«LSwf LIVEREY D 6‘.‘1;/.(-’5;4;:& a:pcz}mge.,u spuees
&8 7o it vlay ey wvo neu efevda.

Aclmoi IdeaPhiclof. Plat. O« 166, cap. de bonis, fpeak-
ing of that knowledge which relates to morals———=707
Sexwers Tavlng THS emisniis T vy it elalz Faife

®EnT G-
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judgment none ever difparaged, without a
reflexion upon hisown, very ]n{‘dy obfcrves,
that paffion, if it is not condnced by
knowledge, is like an unvicildy body with=
out cyc-fight to dire& its motion, and pre-
veat a fall.  But {uch comparitons can be
of little uic to confirm a rruth which car-
rics in itlelf a fafhicient evidence.

Few fubjelts have been morc handled,
or with greater advantage, than the reli-
gion of nature. Schemes of what reafon
teaches, both in relation to theory and
practice, have been rais’d with much are:
upon a very narrow bottom, The grounds
of moral good and e¢vil have been demon-
ftrated hy judicious reflexiors on human

nature, and the origin of political focictics.
A thc excellent author® has happily traced
the feveral duties of nature to their proper
fcurce, and deliver'd a more inteiligible ac-
count o‘ the ground of fuch obligations than
any perhaps had done betore. To theft va-
luable difcourits, fome 1Ul‘"ums nay be
added on the fame fub ] which may not
be altogether ufeleds to tnoL who arc¢ no
wifer than the author of the following,

C 2 without

LELTHAEVOY LI 7:«'/,4:.75; L' LY o GLORTILY AU NANNIS fhil=~
ey Ti pahdoy crew tvd artepe,
:‘1;»9;:97.'0'/ fwcm'nu :r.", adey ax werdlineu 23z T JeoTareys
W Teos THY Seieky adiay e = A R4S Hicrecles.
* Cumberlynd, Woolfon

r
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without detracting from the worth of bet-
ter performances, or being too much ob-
liged to them.  There can be no occafion
to excudc an endeaveur to make the grounds
of natural virtuc appear reafonable, and
to fupport it by authoritics from antient
writers, I {ome have boldnefs cnough to
attack the foundations of religion, others
ought to be encouraged to defend them as
they are able. Whatevear evidence accrues
to the religion of nature, that of revela-
tion muft gain by it; which cannot ftand
upon another foundation, nor be folidly
defended but by thofe principles which are
cither common to both, or at leaft not
inconfiltent with the certainty of rea-
fon. Indecd a perfon might as well ex-
pe& to fecure a houfe by deftroying the
foundation, as to procure any advantaggcs
to revclatior by an invective againft reafon :
Or, to ufc another comparifon, the defects
of the'laft can no more be remedied, by
laying it afide, than a dimnefs of the
cycs can be cured by putting them out.

No diicourfes, however intended, have a
worfe tendency than fuch as contain a ge-
neral fatire upon human underftanding, or
which unreafonably {uppofe that reafon
and chriftianity are rivals in charadter.
The’ the laft is not more antient than our

Savi-
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Saviour, it ftands upon principles which
arc at leaft as old as the creation,

WHATEVER uncertainty and ignorance
poor mortals labour under (too evident to
be denied, and too great to admit of re-
medy without a revelation) {fome truths
thine upon us with fo irrefiftible a force,
that no degree almott cither of ignorance
or depravity, is cnough to deftroy their
evidence.  And howcver men are inclined,
from particular motives; to difparage hu-
man underftanding, and its capacity, few
there are who are not prepoflefed in fu-
vour of their ownj and while they are
very active in deftroying the fpuu]dtxom
of other people, arc yet very pofitive in
afferting their own favourite fchemes 5 an

argument that {cepticifm is generally little
clic than affectation.

Oruers make too great a complement
to human unduwmdmg, they talk high
of its fufficicncy, and, as if tluv m%ndcd
to introduce a popery into natural ILh{IlO’]
itfelf] they have pleas’d themfclves with
the notion of infallible judgment. And
indecd if nothing more is meant, but that
fome - truths are u.woubudly certain, no
man can cafily denv it, who fuppofes thdt
our reaion and fenfs were beltow’d to be of

fome

”



[ 12 ]
fome ufc : Tho’ if this infallible judgment
comes to be examined, it will not be found
of {ufficient extent to anfiver all the ufeful
and neceflary purpofes of human life,

* A third fort, without any intention to
make the gofpel appear an unncceflary in-
ititution, have perhaps too much fatter’d
the natural abilities of men for the difco-
very of truth ;5 and without a duc regard
to the circumftances of a heathen, have
made an cftimate of his capacity by the
meafure of their own, overlooking thofc
peculiar advantages for fecing more clearly,
and to a greater diftance, which we owe to
the religion of Jesus. * In this view of
human capacity, the creed of nature has
been enlarged to fo many articles, that
Plato, or the wifelt of philofophers, would
not have fo cafily owned it for theirs
while feveral truths have been placed in
the clafs of natural, which none ever re-
ceived for fuch but a believer of revealed
religion,

To

¥ Some learned men have made fome articles of natu
ral religion to be firictly demonftrable, which it may be
do not admit of o high un evidence.  What thefe are may
appear afterwards.

* Several articles of the chriftian faith, particularly
that of the trinity, have been proved from the writings of
heathen philofophers
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To avoid this cxtreme, it would not be
very _]udxcxous to rcducu ail the natural
attainments of reafon to mere heathenifm,
which was nothmg, better than a ﬁnngc
medley of ignorance and fuperitition. Rea-
fon had fo hftlc fhare in the corruptions of
idolatry, that it would be very unreafon-
able to call them the religion of nature.
What reafon unaffifted tecaches, is to be
learned, not from the praice of a heathen
vulgar, or the fyftems of a chriftian di-
vine, but can only be collected from the
writings of thofe who cicaped the com-
mon contagion, and made the beft ufe of
their natural abilities, without having any
farther advantagges. bomc there were tn all
ages of this chara&er, who thought with
the wife, while they 1pohc ind acted with
the vulg'u whatever con iphiance intereft
obliged thcm to make with the reigning
humours of the multitude, their mmds
were preferv’d untainted: 5 that tho’ their
practice was idolatry, their fentiments were
the religion of nature, as their genuine
writings {ufliciently prove.

Cuap.
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A general account of the

fubject.

; S a&ion is the end and proper bu-
finefs of life, a man muft live to

very little advantage who engages too
far in fpeculations. Human capacity is
too contracted a thing to anfwer very dif-
ferent purpotcs ; fo that an uncommon ap-
plication to what is curious muft neceffarily
divert from the eafier and more ufeful pur-
fuits of knowledge and action. Ac privatein-
tereft and publick good arc advanc’d not
by ftudy but bufinefs, a mcer Virtuofo
makes but an indifferent figure in life, be-
ing one, who with uncommon abilitics 1s
at great pains to bea very ufclefs mem-
ber of the publick. From fuch a confide-
ration as this ¥ the wife Sucrates highly
con-

Xcroph. Apolog. Lond. 1720. p. 21. concerning Secra-
irs, Qud's yag Tict THE TOY aar]oy gnaiws 1Ty TEy A

Ky Thecin dushiyiTo——aAAL %) Tes @eV|i{uTas T2
708
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condemn’d the immoderate ftudy of nature,
and even too curious a purfuit of that
fcience which of all others has produc’d
the moft ufeful difcoverices,confidering every
part of knowledge as amufement and whim
which lay out of the road of practice. 1n
the fame view * Plaro, his difciple, ob-

. {erves,
7ot alla pwecaww]as exmedaupie.  And Amou, p. 278,
Tod's pexer 7os Asesvopuar pasbavey 1 asaBpnres ase-
[£43 7}’4’!’@1 1‘9‘ TS ATOSTLTES '2}.’7‘01’ axTs THG '}’Y‘{ Yok Tedg
weewod'ss amilocmey. Tode pever SeaFndar, &c. Rut tho’
Socrates confin’d his application to the ftudy of morals,
there arc many other branches of knowledge, if not of
cqual value, ac leaft high}y ufeful,

Marcus Antoninus advifes ftudious people to banifh from
their minds the thirft of books, left they fhould go dif-
contented to the grave, lib. 1. Ty Nz BiCasav ALy iya
un 57]1,5“;, amofeyns, which may be underftood in a
good fenfe,

* Plato’s Georgias quoted by Aul. Gell. cap. 22. Iib. 10.
Noctes Attic. ®snog0p12 Yap Tor csuy HAey avTis oulx
welews adnTac ey Ti wAtia cay die e Tipw Ie of] G-
evdareadn Fraoloca Toy avlewrar, a yae wavy pung
N RU Topew Tig WALKLIAS TIAOTOTN oveyun warler aveieor
yefoveven ecay, &c.  Elfewhere he m:‘:kcs knowledge (I
mean that which is curious) to be a hindrunce to action,
Alcib. 2. p. 248. Aver Tere QELTUS BOANUS 1T eddevan
MnTe ol et wdvou emep s parrov wpolupncovrar pzy
weerley Taila av edwei n onbosey adevar.

However, every part of knowledge has its proper ufe-
fulnefs, and therefore one muy juftly condemn the opinion
of the £ffenes, who, as Philo informs, defpis’d ail enquiries
but fuch as related to the Deity, and the origin of things,
De Vita Contemplativa. d1r055¢5as ¢ 70 vE Aoyptuoy wg
(33 am;ynauay €5 kTG aeeTis Aoy olicats 1o e guincy
ws pelov i ket avBeamivny gnaw R T NS
TVTEE TANVCTAY QuTs @eer umapercos Ot xew Tne —y-
7a/IC yereqios einasoeTas. Men commonly acquire
this contempt of learning by being w00 much vers'd in
difputable points, or by affenting too eafily upon reafons,

D which
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ferves, that too great attachment to philas
fophy in an age capable of action was the
bane of haman life, and neceflarily pro-
duc’d an ignorance of what is much more
valuable, and that a perfon with this learn-
ed itch was more unfit for fociety than
the moft ignorant part of mankind.

KxowLEDGE relating to neceflary truths
which arifc from known and felf-cvident
principles, with which they have a de-
monitrable connexion, it may be human
underftanding is not capable of any great
attainments which deferve this name 5 our
ideas are not many, at leaft, thofe which
are fo clear and dittin&, that we can cer-
tainly judge of their agreement and dif-
agreement, and where this immediate evi-
dence is wanting, it is not ealy in many
cafes to difcover proper medium by which
to compare our ideas ; and could we cafily
find a common meafure, the conclufions we
arrive at by thefe comparifons, are not al-
ways ufeful enough to reward the difco-

very.

which afterwards appear to be falfe, Flato Phzdo.p. 133.
eredasTis miceunan Acyo Tive ainbes evar ardTs wice
Tus AoY¥S TEXVHG KATETL OAIYOY USEQOV USLEIY AT@ SeoEn
s esyes—iviore wp ev107s I'¢ sk Gy war audes ETEEIS Kk
e7eess.  Marisa I o weer TS TIONOYBS ATYES Sra-
Terdavres, ¥ ort TIALTOYTES O10YTaU TOPWTeLTEl YO
yeyar Te R4 X,dﬂd‘yﬂ‘o nueyaL [/.OYOI 0Tt 8Te TV wWEIyld @y
vdev G wdey uyrss udey PeCasoy. A defperate fcepticifm,
which is as abfurd as a boundlefs credulity.
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very. Humane life is {fo fhort, and the
objetts of ufeful knowledge fo many,
that no enquiry can deferve a very mi-
nute attention, which has not a great con-
cernment to recommend it a traveller muft
not go out of his way at every turn to
pleafe his curiofity ; but fure it would be
madnefs to wander from his road meerly
to overcome the difficulty of travelling in
the dirt.

Or all the objedts of human undeftand-
ing, none can exceed the ufefulnefs of reli-
gion ; and fo far as it lics in reducing hu-
man actions to a ftandard, men of all forts
have agreed in their eftcem of it there
is not indeced the fame confent of judgment
concerning thofe enquiries which are of a
more {peculative nature.  But as a&ions
muft be founded in principles of truth,
which we call motives, without which
there could be no rules of condu@ but fan-
¢y and inclination, and as thefe reafons of
action cannot be underftood without fome
reflexion, hence arifes the ufefulnefs of
fuch difquifitions, which, if human nature
is not either flatter'd or difparag’d by them,
ought at once to difplay what knowledge
we can attain by an unaffifted enquiry ;
and point out what addition to it may be
farther ufeful or neceflary, ought to fhew
the cvidence and obfcurity of truth, and

D2 at
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at the fame time to fatisfy and raife our
defire of improvement,

And as men are apt to lofe their time
in impracticable attempts to enlarge their
knowledge beyond the bounds which na-
turc has prefcrib’d to them, no difcourfes
are more ufeful than thofe which give us a
juft idea of our own abilities ; for by ex-
ceeding the boundaries of nature, men, b
converfing too much with difficulties, fre-
quently contract an averfion to truth. And
as credulity fometimes produces an excef-
five diftruft of men, when our good nature
happens to have been often deceiv'd, 1o a
flattering notion of our own underftanding
after we have had cxperience enough to be
undeceiv’d, generally ends in a ground-
lefs contempt of rcafon and its attain-
ments *,

NoTHiNG has expos’d accounts of natu-
ral religion to more fufpicion, or indecd
more defeated the ends of them, than a
neglet to mark out the bounds between
nature and revelation. Men by a very odd
way of judging, have been apt to confider
demonftrations of the being and attributes
of Gop, and of all the other truths of na-
tural religion, as an implicit denial of the

ufeful-

* Sec that excellent paffage of Plato’s Phaedo, p. 133
Canr,
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ufefulnefs or the leaft neceffity of revela-
tion. Others, who were no friends to
revealed religion, have been very fond of
fuch demonftrations of the firlt as feem’d
to make the laft an ufelefs inftitution ; fo
that while the authors really intended to
promote by fuch difcourfes the common
caufc of religion and virtue, that of chri-
ftianity appear’d to fome in a very bad
light.  For as the author of nature never
alts without reafon, it is not likely they
thought that men fhould be taught by
miracles what they knew fufficiently be-
fore, or might acquire by ordinary means¥.

Tue end of the following reflexions is to
defcribe what religion 2 man was like to
have, who had not feen the Bible. And as
this is more a point of fa than reafon,
and our notions arc very apt to receive a
tintture from education; ’tis more proper
perhaps in the decifion of this queftion to
confult thofe who were meer philofophers,
and the conftitution of human nature, than

our own ideas, or the labour’d difcourfes of
modern writers,

No fituation a man can be in is more
proper for receiving either what reafon or
revelation teaches, than a wife diftruft of

our-

* The writer of this dees not pretend to appreve this
manner of reafoning,
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ourfclves 5 it may be thofe who have toil’d
hard in what onc may call the drudgery
of truth, are the only perfons too little
in love with their own underftanding to
expect from it any great difcovery. No-
thing is eafier than to tallx of demonfira-
tion, nor fo hard as to arrive at it, and it
may be one of the worft et2¢éts of conver-
fing too much with our own ideas, is,
that we are apt to make thum the mea-
fure of truth, and a ftandard to other peo-
ple, without making proper 2llowance for
their different circumftances of underftand-
ing, and unequal advantages for the difco-
very.

ArcumenTs for religion which are
built upon the nature of things, have this
advantage, that they do not depend upon
any particular fet of notions, nor the ar-
bitrary fchemes of the learned ; thefe are
fegible by all in the book of the creation,
and written by the author in fo fair a
hand, that the moft ignorant may rcad
them ; whereas metaphofical proofs, I mean
thofe which are meerly fuch, are generally
neither fo folid, as to convince the learned ;
nor {o plain, as to be underftood by the
illiterate part of mankind ; like fome an-
cient writings, the characters are very bad,
and the fenfe, when we have found it, does
not reward our pains.

THE
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Tue religion of nature (to {peak ftric-
ly) confifts in the practice of thofe duties,
which reafonable creatures owe to the fu-
preme being, their neighbours, and them-
felves, fo far as difcoverable by the meer
light of reafon. 1In a larger fenfe we may
not improperly (as practice muft- depend
upon principles) underftand by it all thofe
reafons or motives of virtuous actions which
are contain’d in the belief of a Deity, and
a particalar providence,

Arr truths muft have a connexion one
with another, whether we perceive it or
not ; thofe of religion flow from the ex-
iftence of Gop, and admit of a greater or
lefer degree of evidence, as they are nearer
or more remote confequences from this
grand principle, or at leaft as this con-
nexion is more or lefs evident. Thefe cj-
ther refpe theory or pradtice, and either
belong to what one may call the Creed, or
the Law of Nature, and arc all contain’d
under thefe propofitions :

I. TuaT therc is fome one cternal be-
ing of infinite perfetion, and but one.

IL. THaat
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II. Tuart the fyftem of nature we call
the univerfe was produc’d by the power
and wifdom of this being.

TII. TuaTt the order of things is pre-
ferv’d and continued by a particular pro-
vidence.

IV. Tuat there is an unchangeable
rule of virtue with which the actions of
reafonable beings ought to agree.

V. That men will be diftinguifh’d in a
future ftate according to the agreement or
difagreement of their actions with this
rule.
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L 7har there is [ome one
eternal  being infinitely
perfect, and but one.

¢ TruTH, which has been demonftrated

in fo various and convincing 2 Man-
ner,that it cannot need a particular proof’; I
thall mainly confider thofe arguments which
prove the unity and goodnefs of the Deity,
as thefe perfettions have been *hiefly con-
tradicted as well by the opinions as prac-
tice of men.

It may not be improper to obferve that
the belief of 2 Gop * has been the pre~
vailing

*Cicero, Lib. I Tufc Queft Nulla gens tam fera, nemo
emnium tam fuit immanis cuju, mentem nen imbuerit Deo-
rum opinio mult. de Diis prava fentiunc (omnes enim mora
vitiofo effici folet) omncs enim effe vim & naturam arbi-
trantdr,

Plato had before obferved, Lib. X De Legibus. ITx/7e;
EArnves xeu BaoCapor yopiluasy eves Oews. The fame ob-
fervation we have 1n Simplicins’s Comment upon Epicter.

E FLudg

+
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vailing fenfc of mankind in all ages, A con-
fent {o extraordinary has made fome con-
clude that the author of nature originally
imprinted on the mind certain characters
of himifclf, which were not by any means
to be cffac’d; others not being able to re-
concile the different opinions concerning the
Deity with thofe innate impreffions, have
more recafonably afcribed this agreement to
an invincible cvidence of the thing. What
has produced this confent is not material
to enquire. 'The fa& is undeniable, that
no nation almoft has been fo barbarous or
ignorant, as to be without this natura]
keeling ; and however men have cnter-
tain’d difagreeing opinions about a fupreme
being, and his moral character, yet af-
ter the tradition of the true Gop was loft,
and the world was overfpread with the
moft ftupid idolatry, this notion of a
Deity fill furviv’d the univerfal apoftacy,
and exprefs'd itfelf in a conftant pradtice
of

Lugd. 1645, Tlwes pap arBoeraor xa EAAMrs xax Toy
aedleesy aTeIEIY K EIVOY KAk YUY ZAV AAROL RATAANS &1~
voras vopuilsTiy eveu Oioy TANY AcsBar new vs @ogs Jeo-
gras@r alless yeropirss vwo Tis 55 waTaweloveu neu e~
Lt Ti6 arAGE @5 0 Lo kAT TarTe asmves IS0PNTL.

And tho’ fome modern travellers have given us a ftrange
sccount of fome nations, as if they were intirely deftitute
of religion ; and Corta in Cicero de Oratore makes the
fame obfervation concerning fome very barbarous people,
yet thefe exceptions trom the common fenfe of mankind
mmake no difficulty as to the natural evidence of a Deity.

-
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of religious worthip in all the odd appear-
ances of fuperftition *.

Or

¥ Thofe few who are mention'd in hiftory under the cha-
ratter of Atheifts were not men whofe authority ceuld
recommend their opinions.  Plato obferves, in his book
de Legibus, Lib. X. pag. 198. AceCeas cpymimruar veoss.
But bc%dcs thofc whom age made thoughrlefs, there were
a few others of a very remarkable fingularity in other in-
ftances. Democritus was the author of that philofophy
which pretended to account for the Origin of things witl-
out an intelligence or mind, of whom _fuus Gellius in-
forms us, that he put out his eyes to help his contempla
tions, Lib. X. cap. 17. Luminibus oculorum: fua [ponte fe pri-
vaffe. Every body knows the charaéter of Apicavus, but 1tis
not fo well known that he only built upon a foundation
which was laid by Democritis (as Ciceronforms us, Duid
eft in phyficis Epicuvo non a Domocyite). VWhatever puins fome
Tate writers have teken to vindicate him, the authority of
Cicero and Plutarch 1s too confiderable to futter us to doubt
that he made all happinefs confift in meer {tnfition, and
1o deftroyed the foundation of all virtue Non wevbo folums,
tays Tully, pofuit voluptatem, fed explanayit guid diceret [eporem
inquit, ¢ corporum complexim, €° lidos atgue cautus E for-
mas eas qm’lzm cculi juctnde moriantur num firgo wuem mentior
cupio refelli.  Dicgenes Laertins, who was willing o juftify
him, yetr confeffes that he placed all good and evil in
meer fenfation. 2”1'”616(“ pirdey weos npes evan 7oy Save-

roy emer weafaloy wor xanoy ev v alnce. He likewife
fancy’d that there was no virtuc or goodnefs butinopinion,
Arrian in Epiét. Lib. IL. cap. 22.  However thefe philo-
fophers, Epicsrus und Democrits, might otherwife agree,
they fell into oppofite extremes, one afferting that our
fenfes were the only criterions of truth. Keirnets, arn-
Seias eweu Tas culinges vd's erar YEAEYOY 0T ds Jdddg~
Ea: ; Denmocritus, on the contrary, taught that there was
no evidence of fenfe at all.  Sixtas Empiric. adv. Mathem.
Lib. VIL pag. 135, Anwores7Gr ds o7 pey oreuesy Ta
Cruvopusva Toaus cusFnoess xae 1]y reye pnder zoureleu
rela annfesay arna poror nere Acfar. Befides thofe pa-
radoxical philofophers, Diggoras was one of the fame cluf,
who fe¢ims to have owed his Atheifm to a particular in-

E2 Jary



28]

Or if this confent fhould admit of a
few exceptions, onc or two nations being
cither without the fentiment of a2 God, or
very little affected by it, yet thofe nations
were not more diftinguifh’d by this {ingu-
larity of judgment, than by a brutal ig-
norance and barbarity of manners. Thefe
obfervations, tho’ very common, are not
lefs ufeful to thew that mankind are na-
turally led by reflexion to the belief of 2

God,

jury which he had fuffer’d, and to avenge it upon the
Gods he wrote Asfsc amomneyiloy]as, i.e. difcourfes to
depofe them from their ufurpation.

Protagoras was another odd perfon of the fame name,
whom Aulus Gellins calls infincerus philofophus ; if one could
deferve that title whofe bufinefs was, as the fame author
obferves, id doceve qua nam vevbsyun induflvia canfam fiymior
fuzerit fortior quam veim, EFc. Tov nTlov Aoyoy koes7]w welray.
Lib. TIT. cap. 5. Noctes Attic.

Gheodorus was another of the fame charafter. His
opinions feem to have been the fame with thofe we find in
a late pamphlet which the author calls, A Philofophizal
Differtation on Death. As for the extraordmary characters
of Vanine and Spinoza one may confult the life of the lait
writ by Mr. Colerus, and for the other we fhall learn
enough from La Vie &9 Sentimens de Vanini, lately tranflated
into FEnglih, to know that he was a madman and a rake.
And as for Mr. Flobbcs, whom one may too juftly place in
the fame catalogue, one will find a charaéter of him in
V.ord Clavendow’s Survey of the Leviathan ; which fhews
what regard is duc to one who exprefs’d an univerfal con-
tempt of mankind. T fhall conlude thefe remarks with that
of Plats, that no man ever continued an Atheift from his
youth till his old 2gc. De Legib. Lib. X. pag. 189. Mu-
Aeyer worere aelor]e ex ves Tavlay Ty dofay wier Jewy
ws wet dipTercca weGr yncos wewedle @ TowTy TH
Qiayorce.  Edin Cant
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Gop, and though every age has produced
fome few of another charaéter, people of
this ftrange cait have not been fo confider-
able for learning or virtue as to make their
oppofition very formidable. Thofe whom
hiitory gives us any account of were fuch
men that it might pafs for fatyr to de-
fcribe them in their proper colours; they
were no way diftinguifh’d {o much as by
an oddity or loofenefs &f manners; were
generally men of pleafure or ambition,
who found that the prevailing noti-
ons of a Deity did not fuit with theit
favourite interefts, and were willing to
reafon others as well as themfelves out of
this perfuafion, that they might carry on
their defigns with more fuccefs. Otheis
being out of humour with life; difcohtent
turn’d their heads to philofophy, and made
them vent their fplecen for the injurics
of fortune in inve&ives againft nature.
In a word, fome vain Litterati endca-
vour’d to acquire that reputation by a very
remarkable fingularity which they had
courted to no purpofe in a fairer way. Of
fuch particular chara&er were thofe gene-
rally who deferved the name of Atheilts.
Nothing has recommended their writings
fo much as novelty and a {pirit of oppofi-
tion; which were a {ort of philofophical ro~
mances very much admir'd, and perhapg

very
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very little underftood ; and which, after
they had been induftrioufly propagated by
men of the worft charadter, had the fate of
their authors, to die in oblivion.

Tue truth or falthood of an opinion not
being immediately concern’d in the good or
bad charater of thofe who maintain it, it
was not neceflary to make thefe obferva-
tions ; but an Atheift being a creature of
10 odd a kind, ’tis no wonder, if, like other
extraordinary appearances in nature, he
thould occafion fome {peculation.

To come nearcr to the point, let us
make fome remarks without enlarging up-
on thofe obfervations which have been of-
ten repeated.

1. Tuar fomcthing muft have been
eternal and exifting of itfelf is a truth {o
evident, that it does not need any proof.
We arc led to this conclufion not by any
.ideas we immediately frame to ourfelves of
eternity and felf-exiftence, but by the con-
feioufnefs we have of our own being, and
an cafy reflexion upon the works of na-
ture without us. We are as fure as our
fenfes can make us, that fome things are,
and muft be, the caufes of this fenfati-
on, and in tracing thofc things to their

original,
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REL
original, we are ncceflanly led to fuppofe
fome cternal principle exifting of itfelf]
one or more *.  For cither we muft fup-

pofe

* Plato apud Eufeb. Lib. XT. cap. 29, 1lav 70 34fp0-
uevoy vmee auTis Ty ef evaryrins yeveleu. Simplicines in
his Comment in Epic. Lugd. cap. 3S." pag. 251. reafons to
the fame purpofe. Ae aoa wesuyspevas auTias v Tey
VIVOUEVOY Kok € YEUNT 8V CNTEh AV K ot TETEy ah-
Ads UTIAS EVed TEMNYBULIAS <@s €1 Tt ayevn Ta cabw-
pev. So below, Ouaws & xow vro, &c.

One may very juftly blame thofe writers, who have too
much indulg’d their fpeculation in an argument of this
importance ; as if the being and atcributes of God conld
receive any light or evidence from metaphyfical ideas of
{pace and duration, and other matters of the fame curious
and abftracted kind.  Did religion depend upon fuch nice
enquiries, the bulk of mankind muft be very little con-
cerned in the affair. We may ilikewife obferve, that
whatever evidence there may be in the reafons arpriori, as
they are call’d, for the exiffence of a God, thefe cannot
be of any great ufe to convince an Atheift, who will not
cafily confefs that he can frame any ideas of what is infi-
nite and eternal. And others who are as much perfuaded
of the divine exiftence as they arc of their own, may be
unable to comprehend the force of fuch arguments, not to
fay, that the illiterate part of men can receive no inftruc-
tion from them. ‘The cleareft ideas we have of the Deity
are derived from familiar objects, which alone are fuffici-
ent to demonftrate his being and perfection, nor 1s it pro-
per to ufe arguments in a fubject capable of the ftritteft
demonftration, which are out of the fpkere of common
underftanding, or lisble to any exception from their ob-
feurity.  Itisnot eafy to frame any clear idea of a necef-
firy abfolute in itfelf, but every one may readily conceive
that cvery effect muft fuppofe a’caufs ; and thac *tisno lefia
contradiction to imagine a greater number of effeéts with-
out one original author, thun it is to imagine one effelt
without its proper caufe. By the fame manner of reafon-
ing we couclude, that the eternal being muft be indepen-
dent, becaufe an infinite number of dependent beings
without one independent, is as much a contradi€tion as

an
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pofe fuch a neceffary being exifting of it
telf, or imagine that all things proceceded
in a chain of caufes and effects without any
original at all; but fuch an infinite pro-
greflion is impoflible, it implies, as the
learned Dr.Clark very clearly demonftrates,
that every thing is dependent, and nothing
independent ; that every thing is an effect,
and yet that there is no original caufe;
that is, cither that all things produc’d
them{elves, or that they were produced
by nothing at all; both which is abfo-
lutely impoflible.

II. From the idea of a fupreme caufe
we conclude that he muft be infinitely

powerful.
For

an infinite number of effets without an original.
That the author of nature muft be powerful, wif% and
good, we learn from thofe charaéters of power, wifdom
and goodnefs which are every where apparent in the {y-
ftem of things ; and as we cannot conceive that thefe per-
icéiions can belong to matter, we conclude that the fu-
preme being muft be of a more excellent kind, and free
from all the imperfeions of a compounded narure. From
zhe characters of unity in the contrivance of things, we
juftly inter, that the author muft be one, and being one,
maft be infinicely perfe@, and every where prefent, it
being impotlible to conceive that any perfetion can be
wanting to a being who is the caufe of all the perfections
of cvery other being, and abfurd to confine his prefence
within any extent of fpace, to whofe power and wifdom it
is impoflible to fet any bounds. Thefé are natural con-
clafions of the mind, concerning the Deity, which oné¢
may underftand without any metaphyfical abftractions.




* For an endlefs feries of caufes and
effes without any original caufe being a
contradi¢tion, therc muit be fome one or
more eternal caufes from which all things
derive their nature and propertics; and
therefore this one cternal caufc muift con-
tain in himfelf all thofc powers and per-
fe@tions which are produced by him. His
power therefore muft not only cqual but
exceed the united force of all dependent
and inferiour caufes whatfoever. This Idea
of the divine power is not a confequence
from any idea we frame of neceffary exift-
ence, but only a reflexion we malce on that
deriv’d .power we arc confcious of in our-
felves, and the various effeéts of’ power in

-other creatures. The intire evidence that all

power muft belong to onc being depending
upon thofe arguments which prove the
unity of God, we refer you to thofe re-
flexions which fhew from an unity of de-
fign in the appearances of nature, that the
eternal caufe can be but one. :

Every

* Quates Se nar vws Tng yepnoens ayelaveslse T2 oo~
T zoveile aurize axsil]s Tofag eTeesumnilov veeTeor T G-
wivedlar 7o ds eveosy Tdloy weaw TTO e amweszsv oTee 1y
adviloy wdey o wre wivey wTe wivepsvor pn sans agyrs
Tn¢ miveans.  Simplicius. :

E
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Every one’s ideas of the divine power
is more or lefs imperfect according to the
reflexions he is capable to make upon the
various effes of it in the vifible creations;;
fome chara&ters of power are fo obvious,
that they cannot efcape the moft unobfer-
ving, others require a more particular at-
tention to perceive them.

Tue incredible fwiftnefs of the heaven-
ly motions *, and their exat regularity in
certain periods naturally ftrike the mind
with the idea of the fupreme caufe which
produc’d and continues this order. And
fuch perfons as are unfit to make particular
obfervations upon thefe appearances, cannot
but be fenfible that thefe are the appoint-
ments of a powerful agent, and although
fuch accounts as the learned give of the
diftances and the magnitude of the hea-
venly bodies, and their probable relation
of ufefulnefs to diftant creatures, are per-
haps more apt to aftonifh than gain credit

with

* Plato de Legibus, p. 214. Cant. de Rebus Div. Aceay
e weer warfoy nar GeANINS SHIaLTOY TE Kar UNvEy Kad
SATWY QWY WL TIVA ANy AaYOV €puisy N Toy auov Ty~
Jov ws emesdn Juxn msv n dvyar wavrar ¥]er wtian epa-
yroay eyelor Ss @acay apeTiy Sexc aurus evar gpnoouer.

Plut. 'de Plar.  Phil. Lib. V. ©¢x crvorar cyor ame
Tev gawouvwr astowy opw¥les Tdlks meyahss Guupmvids
o/la: aurtss, fpeaking of the firt Men who were ignorant
and illiterate,

——
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with the vulgar. Untaught minds, how-
ever, without the help of glafles o1 aftro-
nomy, arc cafily led to make proper re-
flexions upon thefe Phenomena for exciting

in them a reverent {enfe of the Deity.
Tue power of God is no lefs vifible in that
huge collection of waters we call the fea,
fo happily for us confin’d within its chan-
nel.  This probably communicates with a
much vafter abyfs which is contain’d with-
in the fphere of the carth by certain paf-
fages at the bottom of the occan, and isa
great orb of water diffus’d all around un-
der the Strata expanded over it. The carth
being thus fpread over this abyfs, muft be
liable to breaches by the {ubterrancous
heat which makes the waters apt to boil
up ¥, and force a paflage, and when thefe
par-

* As the earth has been always in fome countries fub-
ject to earthquakes, fo one may obferve from hiftory,
that thefé breaches of the carth have been often accompa-
nied by inundations.  Xiphilm in the life of Trajan de-
fcribing the effefts of an carthquake at fntioch obferves,
that the mountains fubfided, and that waters were thrown
out where there were none before.  Ogn dig aran vgilnoe
xeu vdwe woAv vx oy pev wewTsesw avizave, So Diodorus
Sic. Lib. XV. obferves, that there were terrible earth-
quakes and inundations in the Peloponefe. Eart e 7)oy xolee
Tiv TIeAowcyvngoy €9evov70 CEpct MsYaRol xaw XATAXNET -
wpor, &c. So, Lib. XIIL he relates how feveral cities of
Greece were drowned by water, occafion'd by carthquakes.

Woodward's hiftory of the earth.  Were it not tor the
Diverricula whereby the fire thus gains wn exit, it wov! !
rage in the bowels of the carth much more furioufly,
make greater havock than now Il?t doth.

2
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particular eruptions do not happen, it is
fubject to the worle effedts of an univerfal
carthquake, one cannot therefore but adore
the power which has cqually diffus’d under
ground this internal heat, or when it hap-
pens to affemble in too great a quantity,
provides a vent for it in particular Volca-
no’s, and by this provifion prevents a more
general difafter.

W judge of power both by the great-
nefs of its operations, and likewife by
their number and variety *. One cannot
but admire the caufe of fo many regular
machines, with fo vait a diverfity of figure
and compofition, and adapted in the beft
manner to {o many different purpofes. And
thic tlea we form by an cafy reflexion up-
on the many kinds of animals, and un-
der cach kind fo many particular forts,
with their different diftinétion of make and
ufcfulnefs, and under cach fort fo many
individuals, all confifting of a multitude
of parts of a different texture united into
regular fyftems. We cannot but obferve
likewiit the great number of vegetables
which nature has diftributed into {o many
genernl kinds  which  again  are  diftin-
guifa'd by particular tribes and families;

each

¥ Scc Mr, Buyle's Veneration due to the Humane Intel-
Cal -~
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each of thefe various individuals is rais’@
from a particular feed, and provided with
fibres fitted to imbibe and convey nou=
rithment, and to {cparate that matter
which is proper for its growth from that
which is extrancous and improper ; fuch
obfervations require no deep reflexion, no
knowledge of philofophy, which every one
may not cafily acquire, and very evidently
exprefs a certain fruitfulnefs and invention
of power of which we are not able to form
any juft idea. The fupreme caufe there-
fore muft be infinitely powerful.

111. From the idea of a fupseme caufe
in the fame way of reflexion we conclude
that he is infinitely wiic,

Wispom appears in the adjuftment of
means to ends, and exprefes itfcl in fuch
a convenient difpofition of caufes and ef-
fe@ts as produces the moft fimple effedts
in the cafieft manner, and with the great-
elt regularty.

Ax obvious reflexion upon thofe ob-
je@&s which fall under our obfervation
is fufficient to convince us that perfect
wifdom belongs to God, who has not on-
ly fitted up fo many regular machines,

. but
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but rang’d them into a beautiful order,
and fuch convenient relations one to ano-
ther, as to produce the nobleft effets, for
which a different fituation had render’d
them ufclefs *.  And altho’ fome appoint-
ment in nature may appear to creatures {o
ignorant, irregular and inconvenient, fome
wheels of the great machine originally ufe-
lefs, or very much diforder’d; fome ani-
mals cither unprofitable or noxious, that is,
to beings whofe obfervation is limited*to a
fmall diftriét of what is but an inconfider-
able part of the whole fyftem, yet as the
characters of contrivance and defign are
fufficiently confpicuous in what we know,
we have reafon to judge that thofe laws of
nature which difagree with our ideas of
beauty and order are yet founded in a con-
trivance no lefs wife, and would appear to
equal advantage were we able to frame
a compleat idea of the whole fyftem, and
the united connexion of all the parts.

IV. From

*De Ceclo, Lib. IL. cap. 31. H ¢ quous sdey arofws
#d's udlny @oses.

Lib. IIL cap.5. E7t 7o dlanves sdey ectv Jegey v 7o
Taey. QUGIY B yap Takis n etned Tov wSHTOV QuUaLs €5ty
xas Tos sd'sy w5 cTNYE YifveTar Tov KAT QUILY.

Xenoph. de Inftitut. Cyr. ©:or ofes aet wayle 1oa0e

7o yifimusve xae T ofla kas o7 85 enasys avlay amoCos-
Tas; Lib. I p. 76.
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IV. FroM the fame idea of a firft caufe
we conclude that the fupreme being is per-
fectly good, by a reflexion upon ourfelyes
and other beings without us *.

We can indeed reafon from the power
and wifdom of the Deity with great evi-
dence, fo asto conclude that a being en-
du’d with thefe perfeitions, and fufficient
for his own happinefs could have no
intereft or felf-end 4, and therefore was
incapable of any defign in making fo many
creatures, but to communicate to them a
different degrec of happinefs fuitable to

their

* Simplicius infers from God’s being the fupreme caufe,
«UTia ad]ioy xas apxn, apywr,that he muft be, woaborns
ayafornTar ouotws e xou dlvyapts duyepsswr, P. 235.
c. 38. Ludg. 1640.

Koou@- wsy xarrnts@ Tav ufaviloy o SaeicG Tap
aTioy, Plato ap. Eufeb. Prepar. Ev.Lib. XI. c. 29.

AlTie THS Toy TayTey woNTews edspmia aran TEIS €Sty
drey G many Tis xaT xgiay ayaferi]C- Hicer. in Pyt
p- 32. Lond.

Meyn;(_av«']ou dle fzrg@- way TE]o To wolorTL y1ropeErey
e oty ¢deay St peTarulavor ol an xeu 7ivas To-
ass  Plat. ap. Eufeb. Prap. Evang. Lib. XII cap. 2.

T AyalG 0 0¢G werAnpousr@ dlns ar agyns Tals
axagaus w5 sx ay xexoromrinG o 3¢C i ude Tivi xa-
xor it warle S Twvavtior waecywy ayade Tore
AaCey  Byrousvors, awaci s aeilousy G-, Fralg. ad
Hier. de Prov. p. 209. Lond. 1650.  Saluftius de Diis &
Mund. Cant. 1671. Koryar G@oly eyvoias atas warles av-
Baror sowrnleiTss ouoroyncect o1t was 3:Gr 0 ay G-
87t arabns o7t apsTalanr @ ——And cap. 15. afo uer
TR T3 o arevdsss,
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which reafon it is[a more convincing inc-
thod to derive our ideas of thefe perfections,
not from philofophical {peculations, which
are liable to fufpicion, but from the know-
ledge of human nature, and the obvious
relation in which we ftand to fo many
other things contriv’d for our advantage.

Tue divine goodnefs needs not any
diftin& proof, as it is a neceffary confe-
quence of the fame appearance which
demonftrates the wifdom of God. For
to {peak firi¢tly, the wifdom and good-
nefs of the fupreme being arc only dif-
ferent apprehenfions which we frame of
that infinite power which produced all
things. When we confider the proper order
and difpofition of caufes and effe@s in a
variety of contrivances, we call the au-

thor of this propricty a wife being; and

when we obferve the fuitablenefs of thefe
contrivances to the naturc and circum-
ftances of beings capable of happinefs, we
call him good. And the fame way we judge
of objections to the divine goodnefs, as of
thofe which are made againft the wifdom
of the fupreme being. Particular inftances
of feeming diforder do not deftroy the ge-
neral cvidence of a wife defign, fo the di-
vine benevolence is not affeted by fome
appearances in nature, which for want of
ideas we find hard to be reconcil’d with the
notions of goodnefs ; the nature and per-
fections of the Deity, and the defed@s of

our
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our underftanding being {fufficient to ac-
count for fuch difficultics,

5. % Wehave a fufficient evidence that the
fupreme caufe is a being of a more excel-
lent nature, than matter without figure, or
parts or divifion, and that he is not charge-
able with any of thofc imperfetions which
belong to bodies as fuch; this more per~
fect fort of being having no other name for
it, we call a {pirit or immaterial {ubftance.

Our reafon is more at a lofs in deducing
this attribute or perfettion of the Deity,
for want of clear and adequate ideas. But
altho’ we arc not able to frame any idea
of fubftance in general; nor the proper
nature of body and {pirit; we have never-
thelefs a very clear apprehenfion of fome
qualities which flow from and depend upon
thefe unknown natures, not only as differ~
ent but incompatible, and therefore conclude
with {ufficient evidence that the cffence
to which thofe different and incompatible
qualities belong muft be of a different kind,
Without any other medium for the difco-

G 2 very

* It muft be own'd, notwithftanding this evidence, that
there is no word, Greck or Latin, which properly fignifies
immaterial {ubftance, nor is probable thar the vulgar Hea-
then had any notion of a principle diftinét from matter ;
fome of the philofophers had not, Nec vero aut quid eficeres
aliguid aut quod efficiebatur poffe ¢ffe non corpus, fays Cicero in
the name of certain philofophers, 4cad. Lib. L feit. 12. So
Lucretius, Nam facere eft &r fingi fine corpore nulla peteft res.
The univerfal byafs in"'mankind to reprefent the object of
religious worthip by ima;i;Cs proves the Deity was conceiv’d

to be fomething mareria , and how much mankind ow’d
their beft notions of a Deity to reveal’d religion,
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very of this difference *, the wifer part of
mankind have all along concluded that the
fupreme inteiligence, as well as the princi-
ple of thought within us, were of that
kind which is call’d immaterial fubflance
in the fame way that we know certainly
by the fenfible qualities of fire and water,
and their different effects, that the nature
of thefc elements is different, tho’ we can-
not frame any particular idea of the propes
effence in either. And as it would be very
ufelefs to enquire into the unknown effences
of bodies, in order to difcover that one is of
a different kind from another, when that
difference is fufficiently evident from their
diftin qualities; fo it fcems to be a
more curious than profitable fpeculation,
to reafon in the dark and without ideas,
in order to demonftrate what is fufficiently
evident
* The wifer Heathens believed the Deity to be fome-
thing more excellent than matter, a fimple uncomponunded
Nature. Plut. in Eufeb. Pre. Fvang. Lib. 1L, cap. 11.ad fin.
Ou Toard]o Jeior sstv we nuow sxasG- sx pvewwy Miags-
¢wv epmalecty yuvousver alesicua wela Saxov xar xayn-
YULLKCY JAEUIY UEVOY eAA &) elvar I'es TO oV WaTEQ OV To &V,
The fame philofopher proves the effential difference be-
tween body and {pirit from their different qualities. Pras.
Ev. Lib. 1L cap. 28. fpeaking of the human foul
Kt emadar 7o pey Synre 7¢ xae Ao xar avof]e xa
wng apeTayw xat o 6o arlale xar wSnTw rat yiyo-
$ev0 ww awoAAVpve sdapes TeTe Jew rau adavare
ras wede xar vocgw Covre onyfioves. Infr. fa yap Tay
Dolay vgiay wWolas Hyay Add Tes l’if}'ﬁd; ©s €T FasTns
gens xau aulns sans Baasnpdle.
Alcinoi Idea Platon. Philofl p. 26, Azeroy & 7oy Seov
¢Z vans nar eds ¥ Yeup ecar amAiws 83 oy wse agw-

pelor avem o Bs@, K yae o gopa st xau ¢haedG-
ssas
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evident in itfelf,that knowledge and wifdom,
the undoubted perfections of the Deity, nei-
ther are nor can be the refult of any known
qualities of matter in any compofition of it.
* MaTTER Or body, according to all the

idcas we can frame of it, is fomethin
lifelefs and unaétive, cannot move of itfelf]
and when it is putinto motion, continues to
move till fomething ftop it; we cannot
apprchend that any thing of this kind
fhould be the caufe of a regular motion, or
the author of a deep and complicated defign.
Nor can we conceive that o great excellence
fhould arife from a mere 4 texture of parts,
as to render a thing very imperfect in itfelf
capable
tcas xou uyd]G xew udlalan]@ cxasor &'¢ T5lwy azomey

€T AUTOY.

Porphyr. de Abft. Lib II. p. 8o. Ouwy wearQ 8:B-

wooud G 72 oy rau anind]G apsers G-

Saluftius de Diis, cap. 13. Cant. Eid's Tis 7w Sine
copdla Aeyor Tis woler Ty agouaTer 0 Suvauss.

Sereca fomewhere calls the Deity, incorporalis ratio, which
was the fentiment of the bulk of philofephers concerning
the mind of man, as Macrobius informs us; fo that nothing
can be more falie in fa&t than the affirmation of an impious
writer, that the doétrine of immaterial eflences rooi its
rife from driffotle’s philofophy. Sce this opinion very well
confuted by Mr. Harris in a fermon at Boyle’s Lettures.

* Plutarch de Stoic. Repugn. p. 1057. May]ays 7av
vAny apny ¢ aling xas axivnTor vaoxeSa.

f} It feems very evident that compofitions cannot be ofa
different kind from the parts of which they are compound-
ed. Plato Phaed. p. 139. Cant. Ty d'¢ dlores cor apuopia
n aAAn Tivt onvlede Tpoonxe aAAws wws ey o O sxe-
va avixn wy av anyxentas sds pey Toley Tws cywper
vde Tt maqey wap av cxewd n Tom n Tage ; which con-
tains the fubftance of Dr. Clerk’s arguments for the imma-
teriality of the foul. See Dr. Clerk’s Letters to Mr. Dod-
awell.  After all, thefe nice fpeculations of matter and fpirit
feem to lye out of the road of human underftinding.



46 ]
capable not only of motion and fenfe, but
all the perfections of a thinking nature,

Ir thought and defign do nut Sow from a
meer compofition of parts much lefs can thefe
be fuppos’d to belong to every portion of mat-
ter originally as fuch ; and if they don’t, it is
impofiible to conceive that intelligence canbe
the refult of any order and fituation of unin-
telligent particles; as it is impoflible that an
entire difference in the nature of things could
proceed from a mere alteration in the cir-
cumftances.

But pethaps the beft and moft convin-
cing proof that the fupreme caufe nuft be of
a diffcrent kind from matter is the various
fubordination of caufes and cffedts, in one
regular and united defign, which is o evi-
dent in the works of nature. Matter confifts
neceflarily of parts, and if cach of thefe
15 fuppofed to be an intelligence, or only
4 particular number of them in a certain
compofition, in either caft we fhall have an
nfinite number of finite minds independent
onc of another, and a&ing without any
concert or agreement 3 what might have
been produced by fiich a medley of intelli-
gences is cafier to imagine than it is to con-
ceive that any thing fo beautiful and regular
as our fyftem, in which there are fo many ap-
pearances of harmony *, could proceed from

any other caufe than one intelligence.

* Nemef Tleer guoews — 570 of oyre wse uy oo
diaxewes alle psde 1dia pevdeasrar,~—— Ty yuy I¢ Ta
vdwp xeuTor aseq w70 wap Tw e T1 Kt arro Tap Tawlw
2 7ns anved's Tiloy fe efevnda ws cmt Ths 7iles. pagpans,
P-140. Oxon. 16;1.
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6. It isabfird o confine the fupreme be-
ing within any bounds or extent of 1pace.
For we cannot pretend to linie the power,
wifdom and goodnefs of that being who is
the author of fo many productions ; and
thercfore as an agent muft of neceflity act
fomewhere, onc cannot reafonably fef any
bounds to the preicnce of the Deity.,

As we have not the motl imperfed idea
of the divine exitence in infinite {pace,
we cannot define it by any proper expref-
fions : we cannot {av, asjome chufe, that
he exifts by an expanfion of his cffence,
as thefe words cither convey no idea atali,
or none we can feparate from the idea of exe
tenfion and parts. 1t is better to be filent,
than to fpeak without Meaning, or to exprefs
our fentiments in a manner which may lead
us into improper thoughts of the Deity *.

7. WHATEVER arguments there may be
a priori to prove that theve can be only
onc eternal caufe, the cleareft and moit
convincing proof (at leaft to the bulk of
mankind) which reafon affords, is from the
unity of defign fo manilcft in the appear-
ances of nature,

TrERE are but two ways to demonftrate
the unity of God, withour a revelation
either by our idea that neceflary exiftence

can
1Xenoph, Amop 66.Tivwen 70 Seioy o7 TorsTor ety cf opue
WONTR 0€a¥ Rt FAVTA anvey wau Tailayy Trodr, &,

* Spinoza founded his fyftem upon this principle, thar
God was an extended fubftance, Eth. par. 2 prop. 2. _dHsi-
bution Dei eff, five Deus oft res eterna; which he calle fub-
fautia ccrporea gue non nifi nfinita &P pon » it indivifililis con-

“epi poteft. Par. 1. Schol. Prop. 15.
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can be the propcrgy onlg of one being, and
that it is atcontradition to fuppofe more
than one, or, 24y, by fuch an uniformity
in the laws of nature as neceffarily proves
the author to be one.

WuaTEVER connexion there may be be-
tween the ideas of unity and felf-exiftence,
this cannot lead us into any method of rea-
foning familiar to common underftandings,
or very proper to convince thofe who are
inclin’d to queftion this great article of re-
higion.

WurtHER fome learned authors on this
fubject have prov’d this connexion, or only
fuppos’d it, a perfon may doubt, who is
entirely fatisfy’d with the other parts of
their demonftration.

Havine defin’d neceflity of exiftence to be
the peculiar property of a being whofe non-
exiftence implies a contradiction; they chuie
to make this definition of neceflity to
be the ground of proof, both that the necef-
fary being is infinite, and that he can be but
one. Had we any clear idea of a neceflity
abfolute in itfelfone might judge with more
certainty whether it was fafe to found upon
it an article of {o great importance : mean
time it muft appear a little improper to
argue from a neceflity which does not fup-
pofe the aftual exiftence of things, when all
our ideas of a fupreme being (which we do
not owe to revelation) {feem to be deriv’d
from that exiftence.

It
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THO' it is not o clear that nothing conld
have exifted ncceffarily, whofe non-exiftence
Wwe cannot prove a contradi¢tion ; the fupream
Being however muft be eternal by (uch a necef-
{ity of nature that he could notbut have exifted,
for this reafon, chat an endlefs progreflion of
caufes and cffects, without an original, im-
plics a contradiction: but it is not from any
idea of a ncceflity abfolate in itfelf, that we
arrive at this conclufion; but from a clearer
principle, that every efteét mult have had a
caufe; other beings might have been necef-
fary, notwichftanding this argument to the
contrary. It muft be own'd; thar there is no
neceflity to fuppole any more than one cter-
nal caufe, nor any probability from the nature
of things but the higheft evidence that there
is but one. It is hkewife certain chat fome
connexion there muft be becween the ideas
of unity and (elf-exiftence ; fo that both thefe
muft be the properties of the fame ecternal
caule. However, as it is much eafier for a
man to go beyond his depth, than to find
his way, in realonings 4 priori; hence it is
that (ome aathors, inftead of explaining
this connexion, have only fuppos’d it.  That
there muft be {omething cternal and exilting
of itlelf, is almoft fclf-evident, and cannot
need a proof; that there is but one fuch
being, we find difficult to demonttrate 4 pri-
ors, in a method which every one can un-

H derftand;
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derfland. The reafon of the difference is plain :
in the firft cale weargue froma clear undoub-
ted principle; in the other, from an idea too
abilradted from vulgar apprchcn[ion to carry
in it the fame evidence.

It were to be wifl'd thas fome of a meta-
phyfical genius would employ it in clearing
up fuch arguments for religion: Mecan time
it may not be improper, or at this time un-
{cafonable, to make a few refiexions upon the
unity and moral perfe&ions of God, from ob-
jedts more familiar, and in a method of rca-
foning le(s liable to exceprion, as the fame
obfervations which demotftrate the goodnefs
and wifdom of the {upream Caule, attord the
higheft cvideuce chat he is one.

CHAP. 1V

Some remarks upor: the wuniverfal in-
clination to z'a’o/m‘;y.

Bﬁforc we enter upon thefz reflexions, it
MDD will notbeimproper, thatas mankind in
allages and every country have had a general
incimnation to imagine a plerality of gc;ds, to
give fome account of it.  Hence it will ap-
pear that tholc nations, who have efcap’d the

6 coms-
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common crror, have ow'd that prefervation
moic re the advantige of reveal'd religion,
than to any extraordinary improvemenc they
had made of their natnral rezion. Thisis a
rrirh which no man can eafily qneftion, who
coniiders that human narure has been the tame
in all ages, and has been pretty near equally
expos’d to the infinence of error and fuperfti-
tion; and rhar the Jewe, who were the only
nation wh o refeiv'd the belief and woi-

13
P
fhip of oneGod, wore pot dilinzuifld © fom
the reft of m‘rkxn : 1’»:" any cxerrordinary im-

LD A

provements in Fnowicdoe and literature.

It 1 not improbable thar mankind befora
the deluge generally aceeed, n ot anly in he
object of worlls: p, but in thie vle of the e

1(‘hglous ceremontes ;  when the memory of

b}

the creation was fiefl, or eoull be ffely
handed down from ;:T:cr t fen by oval fa-

hrution.  Afcer this teazicd cvent, the pe-

riod of human it b:m:t ﬂ_u:*:l‘:\], rg‘..ij::'m
was not {o fecure in the conyfyance, and
muit have ﬁ.m.d fome changes from the
1 uncertainty ot tradition, and the negligence
of thofe who were entruiled with it.

.
] -
.

=

* Apclonitn abferves of die feus, thac d
maft xgno. 1% 1nd frupid of the Dubaraes purie
"'l" people who had not produced isme uicll dnvendon :

/78’ s Twy Sup

F"’ PEIw ‘a 7o ;.,,,-/ #5 Tov Gioy HYRE
nsyas poves. Joleph. conun ‘p| m. lib. 2.

CIeis probable fome cevemonies of the prinmitive relighn
were Ior a long time preferv’d amonrg the!s vho had fvul]\iﬂ
110
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Tux fal is certain; men loft by degrecs
the fenle of one fupream Being the Creator
of the univerfe, and gradually declin’d from
religion and virtue; ull falling from one fu-
perftition into another, they came to fetcle
at laft in an univerfal idolatry.

THis great apoftacy from the true wor-
thip was more quick in its progrefs, as man-
kind, after the deluge, were too much em-
ploy’d in the labours of agriculture, and the
recovery of ufeful arts, to allow religion any
great ateention.  Befides, as there was no
way of record before the invention of letrers,
the memory of thofe fad&s on which the true
worfhip was founded, infenfibly decay’d, and
in procefs of time was entirely loft.

MeN were thus left to their uninfiru&ed
reafon, which they were not careful to im-
prove; and as paflion and fancy were more
gratify’d by the corruptions of religion, and
the fenfe of virtue was very much loft, that
of truth could have no great influence : hence
it was that idolatry fpread with 1l morals.

THE

the true God: the ufe of facrifices to appeafe the Deity, and the
rite of circumcifion, feem to have been derived by a tradition
from the patriarchal age; for as thefe ufages were very an-
tient, {o the obfervance does not feem to be founded on any
natural reafon s but the fentiment of one God, however reafon-
able, had been loft long before, as not being fuitable to the
deprav’d tafte of mankind.
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Tue firlt examples of idolatrous worlhip,
were only lefler deviations from rhe primucive
religion: mankind reram’'d a fimplicity in
thc1r errors, which bore a refemblance to
truth ; and did not immediately enterrain all
thofe fuperftitions of opinion and practice,
which were afterwards introduc’d.

Tue firft * corrupters of religion had no
temples or altars dedicated to particular gods,
nor did they facrifice beatts (at lealt in fome
countries) toappeale the Deiy.  Tris probable
that the Egypuians firft introduc’d the ufe of
facrificesintoidolatry. The Pertians - notonly
defpicd thofe forms of devoiion, as ulelefs:
bot blam’d the tolly of repretenting a Being,
who could have no relemblance to the hu-

man

* Herodotus, lib. 1. concerning the Perfians; ey z2wzrz
xe Cay/x, X@L V58S X Y IOULW T OIELLIVES 4T 3} :uv.u QADO »Ab TELG
pwpiny sTIQELETE W Pty §n Ooxsser cri sx wrbiwzoduet; e sy
Ty Fiss xauvawes oo EXdes swxi. The fume hiftorian ateiibes
the invention of images and altars to the Bgyptian . Futerpe,
Cﬂp. . — ,Qw,,ow; X%t ac'/x.}.‘u.x::'. Ko ANOLG CLTT LML
mpwreve. So Maciobius informs us, that thele methodsof religion
were for a long time confider’d as unlawful by rhot peopre,
Saturn. lib. 1. Nunquam fas fuit Egvyaiis peendions & an
guine, fed prece & thure {olo, placure des Lond. 1644,

t Dicgenes Laertius gives tiis account of thc antient Per-
fians, that they condemnd ima ge-worlhip, and th: ridicalous
dxﬁm&lon of male and female deities. In procm. re
o imw XATCYWWT 28y 2ol LRMGTL TW) ALYOTwy cpfiris ot Sesvs
xots Fedsing,

Paufanias informs us, that Orpheus introduc'd into Greece
the cuftom of appeafing the Deity by facrifices: misspiseg O:-
Pevg supareres EEYMY &I0GiwY xz’c’clmag Y& TPOTAG Rjhis
ey e,
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man form, by a material image 5 and lauglrd
ac the fond diftin&tion of wmale and female
deitics *. The magi, their dire@ors in reli-
eion, worlhipp’d fire as a fymbol of the (u-
preme Being s cither becaufe that element
was a proper reprefentation of the fun,
or becaufe fire feemed to have a princi-
pal fhare in the productions of nature; as
the Egypuans worthipp’d water for a like
reafon. It is likely thofe antient idolaters at
firlt only confiderd the fun as an image of
the fupream Being : but trom an anchinking
fort of gratitude for the benefits they ow'd
to his light and influence, they ac lalt ima-
gin’d this great fource of heat to bz the caufe
of all things. Accordingly we find chat the
T moft antient idolatry chiefly confifted in a
various adoration of this luminary, exprefling
Lis different effedts and operations by diffe-
rent names.  Thus the fame obje& of wor-
fhip was cal’'d Oliris by the Egyptians, § and
Her-
* Ammian. Marceilinus, lib. 22. Tgpis ille ceelitus delap-

fus apud mages fempiternis foculis cuftoditus.

1 The fun generally patv'd for the fupreme Being among the
heathiens. Macich. oblerves of Plato, in femn. Scipion. Com de
ayzf» Joqui eflet animates dicere quid {it, nec aufus eft, hoefolum
de eo {cicns quod feiri quale fit ab homine non poflit : folum vero
& fimillimum de vifibilibus folem repperit.  Juftin Mart. in bis
dial. com Tryph. p. 349. has a firange notion, tiat the fun
was created to be the objedt of worlhip — 72 ey spuey o S20g
z;w»sl TPOTE(IY $E TO WPOTHUVEW LiLTON, Clem. Mc.‘:alzd. deriv’d
the fame odd opinion from a miftaken paffage of Deut.  See
Strom. lib. 6. p. 795.

§ Macrob. Szturn. lib. 1. p. 210, Lugd. 16g6. Cum If's

Ofyridem
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cules by the Tyrians; and had a difterent
name in other countries.  After the worﬂxip
of the heavenly bodics, the moft antient (pe-
cics of idolatry feems to have raken ity rife ¥
from a fupeiltitions veneration for illuitrious
dead, who had diltinguitl’d chemfelves in
the fervice of the punh'*k Thete {fome na-
tions invok’d as their tutelar deitics, interelted
them in their protection, and trufted to cheir
aflitance and condu& in circumbtances of
ditticulty.  As no creaturc is more glorious
or ufctul than the fun, and graticude is
a very natural fentiment, it was not {lrange
that men left to their own condudt (hould
run into fuch extravagant cxpretlions of it
Buat idolatry did not ftop here: the humour
of inventing deitics prevail'd to a pl.ch of
ablurdity, which almoft exceeds belict’s and
objects of worfhip were multiply'd bevond
rcckoning. Vulgal minds bc.n" unable to
form any Videa of a being different from mac-
ter, and who filld an immenficy of {pace,
h'ld no other ftandard of 1clxmom worfhip
bur an unreafonable fancy : thcy not only
confin’d the deity to a place, and reprefented
him

Ofyridem luget, nec in occulto eft, neque aliud effe Ofyrim
quam folem ; nce Hin alivd e quam'folem.  See Sawrn.
lib. 1. ¢. 20.

* Anantient author makes this wor thip of deceasd herocs,
who had been benefactors to their co untry, to have been tlu_
oldeft idolatry.  Fra RO ]o . Autiochen. cum notis Valef,
7 & y(M::c":mc 454@ 0 wma Sipiry, T wxsay e o 8 15 Qulns Ty
Jeepsd J‘ov{wm'mro; §iIX0Gs Ko oy 3\2 T Tie et T Tads 2P I Ty~
TG KU tl(/.l.lfaﬂi wy qu/¢T-/ s Y TCUTO f'f”f&flfi ’b‘, ?5 Ty
xporwy Jagen Tay FuTrs Afganp, &,
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Lim by an image; but difhonout’d him by
the moft fordid reprefentations. They did
not only give him their own likenefs, and
* drefs him out with all the ornaments they
were fond of; bur to compleat the refem-
blance, they invefted him with all their it-
regular paffions, and made him acceflary to
all their crimes. How extravagant f{oever
fuch notions were concerning a being infi-
nitely perfet, they were fuch as men eafily
fell into, who had ioft all the traces of the
prinutive religion, and negle¢ted thofe charac-
ters of the Deity which are imprinted in the
works of creation. From fuch a general de-
pravation one may juftly infer, that if the ob-
je&t of religious worthip is a point of neceflary
knowledge, human reafon never was {ufficient
for its own conduét.

No fooner was the antient tradition of one
God efiac’'d, than mankind loft their way in
an endlefs maze of fuperftition and falthood,
out of which their own reafon and the beft
human infiru€ion was infufficient to extricate
them. Not only did idolatry, in the molt
ftupid appearances of it, overfpread the ig-
norant part of mankind; buc thofe nations
likewile who bad the higheft pretenfions to

knowledge

* Macrob. Satarn. lib. 2. Adeo femper ita fe & feiri &
coli nuinina maluerunt, qualiter in vulgus antiquitas fabulata
clt; qux & imagines & fimutachra formarnm prorfus alienis,
& e®tatis tam incrementi quam diminationis ignaris, & ﬂlﬂic:
tus omatu{que varios corpus non habengibus afignavit,
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snowledge and politenefs. Egyptand Greece
were at the fame time the fountains of learn-
ing and falle worfhip, and weie no lefs in-
ventive in f{uperfticion, than in uleful difco-
veries.  Nor were men, all this time, un-
provided with the means of beteer informa-
tion: fome there were in every age eminent *
for virtue, who acknowledg’d one God, and
were ready to (utter for that profeflion; who
inveigh’dagainft che religion of the vulgar, and
recommended fomething more excellent. Bue
they made no profelytes by their inftru&ion
and example; or, at lealt, were nor able to
reclaim any confiderable number from the re-
ceivid fuperftitions, which prevail'd not only
in {pite of religion, but common fenfe,

But that men, who had no advantages
but thofe which rcafon or example afforded

them, {hould be (o fatally inclin’d to idolatry,
I Is
* Providence, in every age, rais’d up men who were pro-
per to reclaim tiie world from idolatry : there were feveral per-
fons of the Jewith nation, whofc piety and knowledge, eipe-
cially after the captivity, entitled them to fame, and made
them fit to be reformers.  Socrates’s character is well known -
Plato makes him {peaic of Limfelf as if fent by God to reform
the Athenians, Apolog. p. 27. Cant. 1633.ee— o7 & sryw 7uy-
JHIW LV TOLUTEG cies U0 Tou Jiow Ty wolsi desulas 090555% ay x2Tove
nURITE 0U yUL To c’c,l’gwsmoy ECOXE BILE TUY Wiy EWAUTOU TLYTWY Tflidse
21849 To J\: VuET 80y :Tpa:'r'rm ity XBTTW TEITIITY LT
TaTu 0 aderPor mptrCurepey Tudoyra mmraala agrzg,  Norx
was it merely in the caufe of virtue that he was at fo much
pans; but to reflore men to jult fentiments of the Deity.
Himfelf fays, TN (LAZioL Bhuleb da Tay Tov Siov AdTpticty, Ac-
cordingly liis impeachmer:: was, p-18. Ap. Sicve ougxar wr
vewn ey evr n Todus v Zis s7e0s 0% Juiwoia.
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is not fo firange, feeing the fame inclination ap-
pears in chat people who were better inftruc-
ted. The Molaic account of the creation
was intended to imprint the belief of one
God, the author and caufe of all things.
This article of the Jewifh religion was not
only confirm’d by a number of extraordinary
appearances ; but was guarded by a great
many pofitive laws and inftitutions ¥, which
had no other ufe but to create an averfion to
idolatry, and to keep the Jews at a diftance
from it. Notwithftanding thefe precautions,
that people, who were fo much favour'd by
the true God, were always prone to revole
from him; and (o {trong was their inclination
to a falfe worfhip, chat nothing lefs could cure
them of it, but the hardfhips of a long cap-
tivity. The defign of this fhort detail is to
fhew that the propenfion of human nature to
idolatry was not to be correéted either by rea-
{fon or revelation: let us now confider whac
might be the ground of this univerfal inclina-
tion.

CHAP V.
Some accowunt of the grounds of
idolatry.

T HE common propenfion to idolatry
could not arife from any difficulties,
which men gencrally found in the order and
fyftem

* See Spencer de Urim & Thummim, & Withi Egyp-

%1403,
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{yftem of nature. The bulk of mankind ne-
ver were philofophers, or, if they had been
fir for (uch fpeculations, obfervations of chis
kind muft rather difpofe them to acknow-
ledge one God, than to worthip many.

Our knowledge reaches but a little way in
what we call the univerfe: we are but little
acquainted withthe part of the whole to which
we belong ; whether there are any other (y(-
tems with which ours may have a connexion,
we don’t know, or what figure and importance
it bears in the whole, we can only guefs. How-
cver, we cannot but obferve an harmony in
that part of the creation which comes under
our obfervation. #* Contrary naturesand ele-
ments of avery different kind, are difpos’d into
fuch an order as confefles the contrivance
of a wife Agent: and one fort of creatures
is {ubfervient to the neceflity and convenience
of another.  As every part in the compofi-
tion of an animal obrains a proper fituation, and
is adjufted to a particular ufe, by which ad-
jaftment it becomes ufeful to the whole; fo
in larger {yftems, cne may obferve the fame

I2 con-

* So excellently an antient poet :
Hoc opus immenfi conftrutum corpore mundi,
Membraque naturz diverfa condita forma
Aeris atque terre, pelagique jacentis,
Vis animz divina regit.

‘t This connexion in nature was confider’d by the antients
as a proof that all things proceeded from one caufz. Nemefius,
TELg

]
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connexion of parts, and unity of defign : and
thus extending our thoughts as far as we are
able in the {urvey of nature, we juftly con-
clude that there is the fame beautiful agreement
in the frame of the univerfe united into one
{ociety, which is {o confpicuous in the confti-
tution of particular {yftems.

T TrE wifler part of mankind were pro-
bably convinc’d by fuch remarks as thefe, that
nature was the produttion of one caufe: and

their

o Quoewe, Oxon. 1671, p. 7. o vep Srinvgryor s 1oy xaT oXi-
YOV ENNEY ETITOYATTLN WAANALIG Tog a'laccpafu; Guoag wore iy givets
xeki Fb"/"/iyn THY BTLECARY XTiT Y Eg - ’Il%)\‘ﬂ"?’% ;E‘ZVUTE!K Elg Wv 0 FUy-
Ty Ty ovTay Syuanvpyes; which connexion in the whole, and
fit difpofition of every thing according to each other, the fame
avthor takes notice of 1 & wovor 7y wows Toy vreky Twy xaT pupes
UTOMEY AN Xt ELHC T Tpog LAAGACY TUVTGILOTE OIX TG mammamina
CULETWY wXINA8iG TH LUT 0oy O\LEIOTAT i nils TRIUAILYsy THG Qo-
aiwg and concerning the pofition of the clements, p.
1ig4. TLAW JLETOY TOU DIKTOG %otk TOY TULIG DEITIWY Xk 03Ty snzfgz
wor azex. 'This excellent order gave fome philofophers occa-
fion to obfcrve, oUX oLVEY [LOUTENY, 'ysvso'f)au AUL CWETTAVRLL TRVTOL,
as Plutarch obferves in his treatife de Mufica, p. 1147. aw7e
¢ fosvTinog S Ty swuToy pabqwaziney eplmey Ty dupar ovrws 3
Puris i Twy savTn; Qurixwy aplfppey To savras druels Snwicvg-
ynwara s Jamblic. de Myf. the fame obfervation, 1a effeft,
with that of an apocryphal writer, that all things were creatzd
in number, weight, and meafure. '
‘+ Notwithftanding thofe difficult appearances in the natural
and moral world, which feem to have been too hard for vul-
gar rhilofophy, the wifer heathensall along believ'd one God.
Lattantius proves from a number of poets and philofophers,
that this ‘was their belief. Arnobius, lib. 1. contra Gentes,
introduces them complaining that they were falfely accus'd of
denying one fupreme being. Philolaus, a fcholar of Pytha-
goras, gives this account of the Deity: sori J% nyepar xas op-
xwr maveow Sios uc apumy ponwos.  Philo. de Opificio Mundi,
P 17 T I : A re-

.
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theit compliance with the receivid fuperfti-
tion, was no more than a fubmiflion to the
tyranny

A remarkable paflige there is of Sophocles the tragedian,
iy Tuig arndeiaig s Ty frog, SC. which you have thus tran’
lated by Mr. Le Clerk. ¢ ‘There is in truth but one God,
<« but one who made the heavens, and the earth, and the
¢« winds; and yet the generality of mortals, by a fyange illu-
< Jufion, fetup gods ot flone, and brafs, and ivory, to have
< a redrefs of their gricvances ready at hand. ™ The wi-
fer heathens feem only to have exprefs'd the different ef-
fucts of one caufe, under diffrent names: Idem ab diverfis no-
minibus religionis cit effeétus, fays Macrobius.  An excellent
pailofopher obferves of the bugvptians, that they worthipped the
elements under the notion of deities: Sallutt. cap. 4. Cant
1683. RUTX TX TUPAT X Fecys nh2fCXITEG XU lrr.'r, oty Ty Yy Oci-

r N N »

g, 7o vypo Tuare 1 Kieser, iy vdnp Adwsir cs xegmevs.  Accord
ingly, Ariftotle obferves that there was but one Geod, theugh
exprefs'd by many different names, Ex & ar modvercpog sora
xatarepalepevsg Tog madies; which, I fuppofe, fignifies, ac-
cording to the different affedtions of matter; De Cal. cap. 1.
Francof. 1606. And this Being, fays he, is remov'd fiom
all the imperfeduions of matter, and, while he moves all things,
15 himfelf immoveable, exerding his power in the difterent
productions of NAtUIC 1 7xasg X papiowsie; CaLATY aSeveis oo
LY RTE xt‘\pulmng TUy e xhvEL il TPIAYES 0T 0V Covds aei 14 9.a¢apa; TE
s xas Quoeaw 3 Auctor de Mund. cap. 11. Francof.  The
Stoicks had the fame notion of God, that he was one principle,
which animates and pervades the univerfe s producing varioas
efleées, according to tie diffierent nature of things : Themift.
ad lib. 1. Al de Anima, (as guoted by Salmafius in his
Commeent upon Epictot) Toig 0r wxo Lriaves cuwPares
% :;—,505 S waon; ovrixg mioiTensras Tev Feoy Tifepuireis vati Tev iy
vt vowy v Ot "va,;v weu oy FuTir 7oy o EZ-I; fgtg feems to ex-
prefs that power by waich the parts of matter cohere, @ueis re-
jutes to vegetabler, and weys to animals.

While the anticuts us'd dinferent names for the fupreme Being,
ey exprefs’d under that veil their notions of natural philofophy.
vo Pharnuf. de Natura Deor. evz e tuynmes e madaics ad xas
VUMY ThHY 750’70!} X07}/40U 4){}0’“ ayos xog Jix (rL"w:a).a!y LU d‘”"/-
ey QAcqodrras wipp aurns v exmidopsis  Inter Myth., Cant.
"lhercfore, wee find, the antient mythology of different nations
ciffer’d according to their dierent conceptions of natural cau

ws
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tyranny of cuftom, and the humour of the
times; or it may be by that complaifance they
only meant to acknowledge the various effeds
and operations of onc caufe, under different
objets of worfhip.

OtuErs there were who found fo many
feeming diforders in the natural and moral
world, that their belief of one God was very
much fhaken by fuch difficulties: the ge-
neral corruption of manners, and the earl
apoftacy from virtue, fuggefted bad fulpi-
cions; and the many [ufferings of human
life, from which the moft virtuous were not
exempted, carry’d them into fpeculations in-
coufiftent with the goodnefs and unity of

God;

fes, as the fame writer chferves ; Mooz xas Tobxidug Teow Semn
VEVeriva Ty Tk medaioss pwuSewenxs, 'The antient mythology
being nothing elfe than the hiftory of nature, or the various
changes of matter before things had fettled into their prefent
oxder, and thefe changes being the effe@s of one eternal mind ;
hence the hiftory of the gods, and that of nature, came to
be the fame; this one Being exerting his power in a various
manner, according to the nature of things; as an antient wri-
ter obferves: mes amiswy, ¢. 21. inter Myth. Cant. eves s
TOU WETEoLusIoy ) '\I/uxn sy aAdg Gavraios gAAwg xot i oG
«Arwg puersys. And {o the Egyptians, whofe ideas of religion
were tranfmitted to other nations, expre(s’d by a great num-
ver of religious rites the various operations of a divine power,
Macrob. Sat. lib. 1. cap. zo. Sacrorum adminiftrationes apud
Zgyptios rultiplici atta multiplicem Dei afferunt poteftatem.
I fhall conclude thefe notes, (which are defign’d to fthew whac
notions the wife heathens had of the fupream being) with the
words of an old author: m mpulw eirier puier swas wpoa et
Tavrog ryap mhylovs wyzilus evoLg &m,m; xai wyeboryTi Fotvre vinw
weth Dhie Touls FRYT U JUETELEY ELEVNS yAYRY ; which fupream caule
they us'd to fiyle, mparos Jsoz.
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God; nor couid all their philofophy give a
fansfymo account of {uch appearances.

IT is certainly a matter of very great dif-
ficulty, in which human reafon was cver at
a lofs, that mankind fhould have been in
moft ages fo generally wicked; and char,
though virtue has been always more or lefs
the {ubje&t of praife and (peculation, people
of all ranks fhould have been (o lictle fond of
the pradtice. Vice, on the contrary, has
been a theme of fatyr and invedtive; buc
notwithftanding very much carels’d: and
the fecular advantagcs ariting frem che prac-
tice, under an affe¢ted abhorrence, have been
Oenerally reckon’d too confiderable to be ne-
gle@ted. To fay the truth, the virtue of
many has been nothing bue a farce very ill
ated, or a merc commerce of intereft.

Trus, while fome have made no other ufe
of religion but to be a cloak to vice, oraftep to
fomething they lik’d better ; and thc mott {ted-
faft proﬁ.[loxs of it have too frequently been
very great fufferers for thatattachment ;5 bold
men have ventur'd to defpifeboth the thingand
the appearance, as a policical {care-crow of dc-
figning men, to frighten lefs thinking people
from thofc a&ions which led to riches and
honour.

SucH offenfive appearances of intciclted
virtue, and prevailing vice, have not only
{candaliz’d the weaker fort, but f{ometimes
madc the notion of providcncc appear a dit-

4 ficule
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ficult (peculation to men of fuperior under-
ftanding. Had vice and error, which gene-
rally go rogether, been only the produ& of
one age, or the peculiar growth of one coun-
try, thinking people would have confiderd
them in the fame view they do a noxioys
animal, ora poifonous weed, which nature had
fuffer’d for reafons of which we were unfic to
Judge: but when immorality, in every (pecies
of it, became almoft univerfal, {o odd a phz.
nomenon made fome fancy that vice was a part
of our conftitution ; and confequently pro-
duced very ftrange * fpeculations. It was
likewife a confiderable objection that bad men
fhould not only multiply very falt (like chif:
tles) cho’very hurtful to the better part of foci-
ety,buc fhould profper by their vices sand thould
not only fuffer no check in their progrefs;
but carry with them to the grave all the
marks of favour and a good caufe.  As fuch
diforders were not cafy to be reconcil'd with
a {upreme goodnefs, many triumph’d in the
T denial of it: and others, who thought

their

* Nequaquam nobis divinitus effe creatam
Naturam mundi, qua tanta eft pradita culpa.
Some deny’d the deity; others, his providence.  Arrian.
Comm. lib. 1. c. 12. Cant. Heps Fewy o J% sivas pusy apyoy wu
“[JJS).E‘ xS phny Z'FOYNEW Pbﬂ)ﬁ?ﬂg.
T Todww wavsirsiy iy wor wx sies Ssos
) Kaxes yap sorvyovsss smimAyreoves e,
The ftrange inequality in the condition of good and bad men
was a common occafion of impiety.  Simplicius gives this
reafon for the growth of atheifm, Comm. cap. 38. p. 212,
Ser—y— Kit;:w; whtdﬂ‘w mp;gorro:; xeik a"”x.“ .95”%73 Ynpaievs tvpo-
“TiLS
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their virtue negleéted by fuch uneqoal diftri-
butions, grew pcevifh, and were ready to
condemn cheir former choice.  Some fcep-
tical philofophers made a bad ule of {uch ob-
{ervations, to confirm themfclves and others
in the opinion that there was no particulac
providence. The fricads of virtue endea-
vour'd to reconcile fuch unfavourable appear-
ances with the moral perfetions of God ;
while they maintain’d that chere was no other
caufc ot evil, but cheabufe of liberty ; and thac
cvery man, being his own mafter %, and acting
withoutany neceflity impos'd upon him,cither
from his own nature, or external obje&s, could
therefore be only chargeable wich all the un-
happy confequences of an irregular choice : for
though the author of nawre had given him

K liberty,

¥ITAG XXb TR TR EYINAY  EVETS rae':zc\;a\:r‘rdg FIUTONTR; %%k
!/',b“»)’)f’T“yC’ TeoLg C\i u',x(‘c:/g ATC TLY XyAXEGT T TLIFZ’.'VT!Q f‘lﬂ?'\lllllil;
ETOLVEG LT TouTay xdungiwe.  To the {ame }‘.erofe, Athe-
nag. de Refurr, Mort. p- 01, Modlevs ey alesvs, &c.

Y Simplicii Comment. in Epi&k. c. 54. p. 181 Eowm yap
Bix To vaxey s3;LTTEY 9 \'/uzn Tay i Tis Tev 0 kT RTATO GUy YW -
prowvi 2 Liaaty s xas T8 cul% To XAxv Xy TO Szt TpATTCL Y.

And therefore to eftablifh the notion of vice, and vindicate
the author of natare, they very juitly made man to be mater
of his own actions, Marc. Anton. lib. 7. Davsayew xe: Smexag
M6 GG SOTS xai T4 ﬂxf’..'lﬂ'ﬂ U'D/b:“ﬂ'!; S!GG"!:&’Q i&foﬂ'TS.' xets 7o
TUEVT b al-wreig xaTa CaxRUCTUYGY zcov@!.’tr:’m. Thefe plain rea-
foners had not arrivid at that height of philofophy, as to be-
lieve that men might be accountable for actions which they
could not avoid.  On the contrary, they aflerted that no ex-
ternal caufes impos'd any neceflity, the mind 2&ing from it-
felf.  Cicerode Fato, ¢. 10. Ad animorum motus voluntarios
non cft requirenda externa caufa: motus enim voluntarius eam
naturam in fe ipfe continet, ut fit in noftra poteftate nobifque

“pareat ¢ nec id fine caufa; ejus rel caufa ipla natura eit.
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Jiberty *, (the higheft cxcellence, and the
foundation of all valuable enjoyments) no
man was cither wicked or unhappy but by
his own fault.

Tae bulk of mankind were not able;
fome were not willing, to diftinguifh fo juft-
ly: human aions appecared to them in ano-
ther light, as unavoidable eftects, which ei-
ther follow'd one another in 2 fatal feries of
infinite caufes, or fuppos’d fome principle
originally evil the author of this neceflicy.

AN infinite fucceflion of caufes and effeéts
was a notion too obfcure to be entertain'd by
the

* Becaufe the Author of our being might feem to be
chargeable with thofe diforders which arofe from the abufe of
liberty, to prevent any imputation on the Deity, they affirm’d
that this liberty was the higheft perfection, the fource of the
greateft happine(s, and every moral virtue; and an eflential
property of a reafonable being; Simp. p. 185. Com. 7eowy
a‘y“gwy vo/fufomiywy £y TW &Oﬂ"hﬁ) ’bﬂ:ﬂ' ETTE Hii T([JJNZW'EFOV ETTIY
aryabor uu’?séoumofzg. Nevray yoap vTo GEALYY VTSRS TOUTO " and
P97 8 J% aurpeeBoy vopilopuesay 9 Tw x0T W ‘wi.‘gcr £54 xah TiLIG-
TEIOY TOG Y Eo¥) KAKOY KiTEOG O TO wyocﬂav UTOGHT UG, And fO Ar—
vian calls this free agency, lib. 3. cap. 3. vAn 7cv zadev xe
ayabor 7o idev wyswonxer. Hieroeles makes it {o neceffary,
that the notion of a Providence muft ftand or fall with it, as
well as all moral difference of human a&ions: Dc Provid.
TPOG LPETNY %0k KAXMLY GUTOXWHTEWS TGV 4 7 PVIAT 4y Eh=
poogpoern duress, p.18. and all juft diftribution of rewards and
punithments; . 8 vap «rdwg Nxatior wricos a".acyoym o vrobeaiy Au-
Govret 7o mustepoy sfovaias, ibid.  And as they held liberty ef-
fential to reafon, they concluded it was no more inconfiftent
with the divine perfe¢tions to make ereatures capable to offend,
than to make them reafonable : Nemel. 7g Quoews, p. 204.
Avaryuy yap Tay Jveiy 7o £7spoy n Aoy yaveefos 1 Aoysxoy xeti s
FpanTic GuspiPopsvoy AUTTLoUTIor SiveLs, £F vwyXns ouv oG QUG
ASYIRY quT Eouaios ST, Kb TPSTTY KAT THY sAUTHG PUaiy.
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the vulgar; ‘twas more eafy for them to
afcribe all thofe diforders, which ditturb’d
the beauty or order of the univerfe, to an evil
principle: they were willing to caft the blame
of their bad actions upon neceflity; and the
fears of fuperftition, heighten’d by cthat gloom
which fuffcring throws upon the mind, as
well as the prevailing inclination in mankind
to fancy the Deity to be very like themlelves
thele difpofitions, I fay, favour'd by appear-
ances, firlt produc’d the opinion of amilchic-

vous being, the caufe of all evil *¥.

bo Rl

HowEevER we account for it, the fact
is not to be deny’d that too many, not only
of the vulgar, but even the more judicious,
in every age, have believ'd thatan evil deity
had an equal fhare in the government of the
world.  We learn from Plutarch +, that this
opinion was deriv’d from the firlt divines and
lawgivers, by a tradition fo anticnt that the
author could not be difcover’d; from whole

K2 time

* Thofe who could not diftinguifh fo well, concluded there
muit be fome original caufe or evil, asthere was of good ; as
nothing could exiit without fome caufe : « ok g3 wairiwg =s-
Quee yordTes wiTiay & xaxy 7o ayador gx av TapRY 0, ok yevigiy
1By xas gy m womsp ayaly xai naxy vov Gz eyus, Pluzrch. de
fide & Ofyride. '

1 Plutarch. de Ifide & Ofyride: TMawmairzics wvry xatsoiw
£x Jeodeqwy xoti m!bct‘z':m s5 T8 ToinTeg xas Pirocedys 525@ T -
X0 u:;\to'xc'n:v EXROL " THY J% Figiy 197002y Xt &csgzhamrn; 8% & Ao~
ez, &c. - So Diogenes Laertius informs us, that the Egyptians
twhom Ariftotle calls the antienteft people of the world} held
iwo principles, one the caufe of good, and thg other of evil;

as
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time it had obtain’d a firm and unincerrupt-
ed belief, and was the fubje@ not only of
vulgar perfuafion, but the ground of religious
rites and infttations, both among Greeks and
Barbarians.  The * Stoicks, and other phi-
lofophers, only difguis’d the common notion,
when they alcrib’d all evil to a certain pravity
of matter§, which difturb’d that order which
the Creator had eftablifi’d, and tended to
reduce things to the primitive confufion. For
which realon Manes, the patron of an evil
Principle, made § matter to have been his
produdion.  Other antient herericks feem to
hayve conceal’d the fame belief of two prin-

ciples

as the Perfians and Greeks did; Procemio: dus xar arlss epyen
wryeiboy Suimere %ot T oveputt Zsvg xots ngpma-()‘n;, T Ok AJ‘@;, &c.
And fo the Romans had the fame notion Virgilium quoque
a %t (fays Aulus Gellius, NoSes Atticz, lib. G ()
sumina leva in Georgicis quoque deprecari, fignificantem
quandam vim effc hujufmodi deorum in ledendo magis quan
In juvando potentem.

™ Seneca, Preefatio ad Natural. Queeft. Non poteft artifex
mutare matcriam ; non quia ceffat ars, ied quia id, in quo
exercetur, inobfequens eft arti.

t Hicrocles, de Provid. p. 11. Lond. Qews # 75 wing s
XX 57{102?7,‘7“5 TH Eﬁie{"\C‘U Xt E7ET 0 0’}&'0“’/}1’ 7'%.%”‘ QTOTHETOLS gy~
ERWG B THY GYLATYY UUTHC GG Tig ST OISy arafiay CIATPE KO

§ Epiphan. Haref. 66. syar & o 7w 2OCIG Ty TETy
Ky e g VTOGNGHG Xk Ty JUEY Pty TR 0Lyt 70 Gt Ty
& ogw e wng ergpus. To conclude, all mankind feem
to have been divided into thofe three dittin@ions, either,
1. Thefe who deny’d there was any Providence or fupream
Goodnefs at all. " z. Thofe who aferib’d all the evil in
the world to the abufe of liberty : or, 3. Thofe who held a
plurality of gads, fome the caufe of good, and the others, of
evil. . “The Luft opinion feems to have taken its rife from fome
difficult appearances, which they could not recercile with a fu-

pream
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ciples under an unintelligible jargon of cheir
own. Indecd, the true religion itlelf was not al-
together free from che raine of this opinion,
which was too much cneertain’d by (ome, who
fincerely abhorr’d the notion of an indepen-
dent being neceflarily evil.

ComMoN entertainment is no proof that
an opinion is truc: for nothing can be more
ablurd in icfelf, than chis of two principles,
or morc repugnant to the ideas we reccive
from nature.  We cannor frame any notion
of a being, at once cvil, and exifting of him-
{elf: or, could we reconcile two fuch incon-
fiftenc ateributes, we could not chereby ac-
count for the prefent order of things. For how
could two beings, one perfectly good, and
the other perfectly cvil, fo oppofite in their

interelts

pream Goodnefs : for as for the notion that the fame Being
could be the proper caufe of all good and all evil, it was too
abfurd to find any entertainmeitt ; and was rejeéted, asan an
tient writer informs us, both by Greeks and Barbarians, as an
. impoffible falfhood.  ¥eus g wd veror mers » wu5ies Exaves xas Raxg-
Caper Tavavin arnlug du 3’054{«7:. In fine, the foundation of
religion ought to be laid in a juit apprehenfion of the moral
attributcs OfGOd 5 Ths 775(‘ C-14 S’IBQ i!}ﬂ'i:&'lé.’; iftll 6’;‘ Ta XUFD’C(:%"G‘/
EXEIVI EGUY afl’o(; OKOAZ\;/‘[’, Ta'f;‘i (A A !}:HV &5 cvTey xth G“r’h"ﬁﬁ, TLy
T ode xahes xas deaswz, Lpict. ¢ 36. And nothing can be
more contrary to a fuprcun‘. Goodisefs, than the notion of fate or
neceflity.  So an antient author obferves, Salluft. de Provid.
P 18. 7o d"i r/,d\nc.a;, TE %o, OCEAYING sx Tl E..wz{;.orrz; JL:‘\avt/.: npuy
ey wyalbovs Toug Js Secus moier e5u xeexzvs,  Now as the clearejt
evidence for the divine goodrefs is derivid trom the Lnowledge
of our felves, and the rclation in which we fixnd to other be-
ings, the deﬁgn of the following difcour’® 15 to lead the reader
nto fuch reflexions, as may be vfeful 1o give hima rig!
tion of human nature, which has been veiy much mitr
fented both by geod and bad men, with very diffesons o
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interefts and defigns, agree in making a world,
or any thing elle? or how could any thing
regular and uniform arife from fo odd a con-
traft of original caufes ?

Bur general reafonings are not {o pro-
per, when the obje@tion againft a fupream
Goodnefs is builc upon fafts: we oughe
therefore to compare appearances, that fo
we may judge on what fide the greater
cvidence lyes; whether the marks of good
defign in the make of man, and other crea-
tures, is a better and more convincing argu-
ment to prove that nature is the produion
of one good Being, or the defeéts of hu-
man nacure, and che evils to which human
lifc is liable, to prove the contrary.

Many things indeed there are, which we
cannot eafily reconcile with the idea of a fu-
pream Goodnefs; but the real difficuldies
have been much encreas’d by alcribing a mul-
titude of evils, which are either 1m‘101nary,
or the creatures of our own hberty, to
the Author of nature: thefe are confiftent
cnough with religion, if men are once allow’d
to be mafters of thexr own adions, and other

evils, which are properly natural, and make
but a fmall part of what men (uffer, are but
difficultics, which, confidering our incapa-
city to judge of the defigns of Providence,
are not perhaps very confiderable, at leaft not
fufficient to. preponderate the evidences on
the other fide. For if fome difagreeing ap-

2 pearances
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pearances in (o large and profound a fubje&t
of {pcculation as the nature of things, were
enough to overthrow the evidence of fenfe in
a thoufand inftances of goodnels; or, in
other words, were clear ideas of benevolence
to yicld to ignorance and conje&ture, and con-
clufions to be form'd, not trom whar we know,
but from what we don’t, human underttand-
ing would be as ulelels and inhgnificant a
faculty in other matters, as lome have unjultly
fuppos’d it to be in rehigion.

InpeeD, did the cale ftand as fome have
ftated it; was human nature {o wicked and
fo wretched a thing as they have been pieasd
in great good nature to reprefent it, no ocher-
wifc diftinguifh’d trom thar ot other creatures
but by propenfions to oftend which they could
not re(ilt ¥; or were men as neceflarily mov'd
by their paflions, as a machine is by the
whecls, or the {eaby the winds ; and were theic
motions at the fame time as irregular, equally
contrary to their own and the happinefs ot
{ociety : creatures of fo odd a make mutt ci-
ther be the work of a blind undefigning na-
ture, or of a bang which intended to make
them unhappy. Opinions of {uch horrid con-
fequence naturally tend to deftroy the coms-
fore of cvery man’s brealt, and 1t is no won-
der if they (hould (ometimes terminate in a
refolution as unnatural as 1t is impious: for
what concern could a thinking man have for

life,

* Seea late difcourfe, entitled, a Philofophical Differtation
on Death,
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life, who was neceflarily unhappy without

poffibility of redrefs. .
Bur, thanks to heaven, reafon has nogrear
fhare in {uch melancholy reflexions, which are
little clfe than the dictates of paffion and dif-
content : for as men rafhly cenfure the actions
of their governors, when ill-humour inclines
them to find fault, and ignorance makes them
unfit to judge ; fo under the wife adminiftration
of Providence there are many {uch malecon-
tents, who, inftead of a fair furvey of nature
with the modefty of creatures, run headlong
into cenfure,and are fond of difficulties: hence
every appearance of diforder has been unjultly
heighten'd, and diforders fancy’d where there
is not fo much as the appcarance: hence
their own miftakes have been charg’d upon na-
ture, and every objection made unanfwerable,

to which they could not find an anfiver.
Now as difcontent has commonly an equal
fhare both in impiety and {uperfticion, and the
fame {ulpicion which makes the timorous trem-
ble at the apprchenfions of a being perfe@ly
cvil, is aptto make the bold prefume there is no
providence at all with which men have any
concern ; no refexions can be more ufeful than
fuch as tend ro make us fatisfy’d with our (clves,
and reconcile us to the order of nature : nor can
any thing of this kind be unfeafonable, at a time
when too many, from a diftruft of the fupream
Goodnefs, are inclin’d to fancy that to deftroy
life is the only confolation left to the unhappy.
THE
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O Jfervations on the unity of good de-
Jigny in the frame of man, and
other creatures, as that affords
Sufficient proof borh of the unity
and goodnefs of the fupream Being.

THE general inclination to idolatry or im-
picty, arifing trom fome d.flicult appear-
ances in natare which feem'd to impeach the
divine guodnels; no ob{trvations can be more
inttructive than (uch as tend ro vindicate this
pertetion of the Decity, from a furvey of his
works.

Humax nature is that part of the crea-
tion with which we are belt acquainted ; and
{fuch knowledgc as relates to our fclves, and
other creatures about us, is rot lefs valuable,
but more ufeful, thac the objects of it are fa-
miliar, and that ic demands no great atcen-
tion: to acquire it.

SPECULATIONS about the diftance and
magnitude of a ftar, or the motions of 2 co.
met, or {fuch minucer enquiries as regard the
lower patts of life, . £. the generation of
infects, or the production of fhells; chele, I
fay, may afford macter of more profound ob-
fervation: but as thar fore of food is not al.
ways the moft wholfome, which is moft cq-
ricus in the kind, and hardeft to be got; fo

L we
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we are not to eftimate the value of know-
ledge by the difficulty of acquiring it, which
{o far refembles trade, thatit turns common-
ly to beft account when the materials are the
growth of home. Indeed the objects we dai-
ly converfe with, bear the moft intelligible
charaéter of a fupream mind; o many beings
there are within our obfervation, fo nicely
adapted to human ufe, for which they had
been unferviceable with another make and fi-
tuation; f{o many provilions there are not
only for {uftenance, but cnjoyment, with {o
gre. ta variety of good intention in thole things
we fee, hcar, and feel, and beft underftand,
thar there is no need ro feek for remote proofs
of a divine care and benevolence, from diftant
parts of nacure. From fuch familiar objects, and
a reflexion upon outfelves,we derive the cleareft
notions of a Deity, and his perteGion: for by
the charatter of our own mind, and the ten-
dency of thofe affettions which are natural to
us, we learn fufficiently the defign of making
us fuch creatures as we are, and confequent-
Iy how much we are indebred to the maker.

ANoTHER ufe of fuch obfervations is to con-
fute thole (ufpicions of the divine care, which
has been in all ages the great fupport of fu-
perftition and impicty, and has had perhaps
a greater (hare in the fingular opinions of fome
odd people, who arc fil'd atheifts, thanany
profound refearches into nature. In the fol-
lowing difcoutfes I fhall fhew, the common

' ‘ 6 grounds
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grounds of irrcligion and idolatry are unrea<
fonable, from (uch confiderations as thefc :

I. TuAT many creatures, animate and in-
animate, arc made {er¢iceable to our ufe, and
that by a variety of concrivances which ex-
pre(s an unity of defign.

II. Tuar fuch is the make and conftitution
of our bodies, that we are plainly made not
for {ubfiftence only, but the enjoyment of
life.

lil. TraT our mindsare endued wich fuch
principles and affections, as lead us to the pur«
fuit both of private and publick happinefs.

IV. Tuatr when we deviate from thele
principles, {o as to act contrary to our own
and the intereft of {ociety, we are not influ-
enc’d by any neceflicy impos'd upon us by the
Author of our being.

From thefc general propofitions {ufiicient-
ly prov’d, it will follow,

1. TuAr there is a plan laid by the f{u-
pream Being for the happinefs of men, in a
combination of natural caules and efteéts, the
execution of which nothing can ordinarily de-
feat, buc their own ill conduét.

2. As the virtuous principles of human
nature cannot be altogether and gencrally ex-
tinguilh’d; it will follow that mankind cannot
be quite {o bad as fome have reprefented them.

3. THAT the evils to which human life is
liable in ordinary circumftances, are more
. L2 ghan_
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than compenfated by the pleafures of which
we arc made capable ; and that the complaines
people are apt to make, are cither altegether
croundlefs, or only a peevifh aggravation of
thole misfortunes which they bring upon
them{elves, or which nothing bur difcontent
makes intolerable #.

4. TrAT the Authorof a {yftem in which
fo many caufes concur ro one good defign,
the happinels of men, is perfectly good, and
can be but one.

LasTrLy, From thefe principles it will fol-
low that difcontent, and all thole opinions
and pradtices which avife from it, are unrea-
{fonable.

I. TeaT mankind are placed among a va-
ricty of objeéts fitted to give pleafure, with
proper faculties to enjoy them, is a thing
which requires no proof.  The particular
make of thofe creatares, and their adjuftment
to our circumftances, is a plain argumenc chat
they were intended for our ufe.

OxE cannot but | obferve in the {cale of
animals a cerrain gradation of being, by which
they delcend through feveral intermediate

degrees

* Ogog sdwrw I T a“uvo&lwflg Tavres xal og ocowsy Fay Te
amcluanoy iy TasEpmsio e cuyrlemesis vF adiw.  Arrian. in
Epi&. cap. 7. lib. 2.

1 That other animals were made to be ufeful to man, is not
an opinion we owe merely to revelation.  Xenophon. Amow.
eap. 3. p. 147, Lond. 1720, # yap vovle Qavspor ors merrec et-
bpuman svena yyiyveras xaw wvaTpele T yup wAdo Cwoy awy@y TE with

vy meth ATEy %o BokY Kk QYWY Kis Ty WAA@y fwm TCLYTE
eyl amoleuss.
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degrees of reafon and (enfe, till chey dwindle
into mere exiftence; and that every fort of
creatures, according to the rank they obtain
i natuie, enjoys the ufefulnefs of thofe bee
low them, atrhe fame time they are ubfr-
vient to the happinefs of fuperior animals:
accordingly, the ftructure of every animal is
adapted to its particular ftation, and the ends
for which it was defign’d ¥, Now as man is
a crearure of more excellence than the per-
cétett Kind of brutes, (though as to fome pat-
ticular qualities he may be exceeded by fome
of them) ’tis no tond imagination to {uppofe,
that creatures fefs perfect were made for his
fervice: for befides that this obftrvation agrees
with the fubordination of other animals, the
Iefler to the greater (as fome fifhes and infcés
were plainly defign’d to be the food of others
more pertect in the kind) this intention of
nature 1s {ufficiently expref(s’d by the fuicable-
nefls ot thofe creacures to the wants and ne-
ceflities of mankmd ; and ic is plain, though
we may dilcover and improve this fimels,
we do not make it.  Many + animals are na-
wrally fic to f(erve us in diterent ways, for
which they had been ufelefs had cheir make

been

* Such a gradation of being is remark’d Ly an excellent
philofopher : Nemef. =1 Puccws cvramrwr wsrsios t vas o,
YOV BiXEOTHATE Motk Tafarrnsyy vhg Quoiwg wg VN XET Foly ;iz;axx‘
7o rate aluyx ey snoray Gurwr Tov Spmrieiy e, v
KUTR TWY RNOYWY Ty Aiyinwy aTg R0t pincdo,

T Nemell p. 320 des s revvo s @ 70 7epha Canr razvsr-

xXivn
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been different.  Every one almoft pays his
quota to the lord of the creation, if not im-
mcdiately, yet ac lealt by a fubfervience. To
fome we are indebted for food and cloathing,
to others for the means of health; one fort
aflifts in agricalture and mechanical arts, an=~
other tranfports us from place to place, and a
third are che minifters and companions of our
innocent diverfions: and alcthough it feems a
barbarous abufe of our power, to give thofe
creatures unneceflary pain, and a wanton
cruelty to facrifice their lives to mere luxury
and appetite; however as the health and con-
venience of man are more confiderable than
the life of a brute, it does not appear un-
equal that creatures, who are fo much be-
holden to our care for the comfort of their
life, (as many of thofe arc which are imme-
diately ufctul to us) and to whom the de-
ftruction of life can be no great evil, fhould
fometimes lofe ic for our {ubfiftence or con-
venience.

1I. As

xtwn Tpos VAP weiay Twv elpumay smidviog yovemsy.  INor is it
unfit that fo many creatures fhould have been intended for the
fervice of fuch a being as man, who has fo many prerogatives
Of nature above them: Tig > oy eEzn‘m o\vmno TA TOUTOY TOU Cmau
whzovsxrn‘w;ﬂz medayy Sdabrws ovpavoey ebuTevs T Sawpin asspay
KIapET Kol pEf xeTaves Yu wagEovl, xew Yadaccar Snpwy
xews wygrwy xasadpors magay smisyww, &c. This advantage of
reafon, makes up for the defects of {ome inferior qualities which
brutes may poflefs in a higher degree : o avfpwros wacas sywv
TUs J‘wz.u,é;; £ sXcLTy ASTE s NTTW sy YO EXOpty Ty Aorjinay -
vepuiw visp e Feow watk oy Gupoy xas emibupuicr s10besspay Ty & Tois
wleryois, sai Ty SpuETiea xos avBLTRY d\n.u,mv EADRTT VMRS TO
w 7o Guras,  Audlor vite Pythagorz apud Photium, -3
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11, As for thofe inanimate creatures about us
which weenjoy by theorgans of {enfe, it is plain
thele are vario{ly contriv'd tor our pleafure
and ufe; and inc benciat we receive by them
depends upon a combination of natural * cau-
fes, which equally exprefles the wildom and
goodnefs of the Creator.

THi1s contrivance of different natures for
human ule is vifible in fo many inftances; and
thofe fo obvious, that it requires no protound
reflexion to obferve it.  One nced nor be a
theorift or philofopher to acquire a (uflicient
ftock of this knowledge from the molt fami-
liar obje&s; on the contrary, he muft have
no great (hare of reflexion, who his not
made many f{uch obfervations.  Onc of plin
underftanding, whofe thoughts never foar'd
(o high as the fix'd ftars, who has not skill
to demonftrate, nor philofophick faich to be-
lieve the incredible motions and prodigious

bulk

> The adjuftment of our organs to the objetts of fenfe, and
the fubferviency of one fenfe to another, is obterv’d by an old
author; ‘Timwmus, wep Yugns meope, p. 15. T fe zibaoewr Tan
e oy apuppw Toy Feer e tig Feiwy Twv ovfaviar ki g
s umho:‘lzw, Ty O woity Aoywy xats YotAuy v imTingy sQacey wg
Sepirropcg sx yevsciog o wilpumo; ouTs Aoyer mestclw Svrncdlas Qe
X CUyyEEEATa) TH Aoy TAVTAY aiTuris Gowm sy, 1U1s cer-
tain, the faculty of fpecch would be of little or no ufe to us,
did we want that of hearing. Xenoph. Amop. 7o Je s7eidy 7o2-
Aa ey rada ras oedypa Dadeporm ok arrnror, 58 mprSiuras Toig
wibpwrog widngeig acp'maf;gwa'u; Tpog exace Jt @y AT INLLW U BLITUY
sy ayabay,

Nemel. p. 243. Tpamy v Qurog SeopsIa nunr o ok Tupeyoves

Woomna 7Y€ §4 W) £430MIEY OJUTEOE TS TUPAois.
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bulk of thofe bodies which appear fo little,
may be wife enough to infer from the uni-
form appearance of the {un and moon, that
motions fo regular as theirs arc muft {uppofe
the dire@ion of fome intclligent Caufe, and
that the advanrages we receive from this re-
gularity are very confiderable : though he has
no notion of the earth’s daily revolution upen
its axis, or its annual circuit in the ecliptick,
he cannot bue perceive thar the fucc-flion of
day and nighe, and the conftart variety of
the fealons, muft depend upon certain mo-
tions admirably contriv'd tfor our alvantage.
It is it that our fpirits thould be recruited by
flecp, after the fatigue and carcs of cthe day;
and it is no les plain thac darkne favours
fuch repofe.  * Too fudden a cha-ge from
cold to heat might have violent cffe@s ; na-
tare has therefore provided that we fhould
not pafs from one extreme to another but by
certain intermediate degrees. The diftin@ion
of fea‘ons makes a beautiful conrraft in na-
ture; and we owe to chis diverfity many
folid advantages, particularly that the earch
produces a greater variety -+ of plants and ve-
getables, which being of a very unequal tex-

ture,
* This appointment of nature is notic’d by Xenophon —

e )
RTEON KKl ToUTD @:4";907 oFT oux Ay ursyi'yﬁcot.msv CYUTe T® KXY CUTE T0

Yuxes o sEaming Yo evre 108y XAT pixgoy wmigyets e5e Acvluvei

MG S sxoTipen T squpeTaT rabicawevos,
T Woodward, Hiftory of the Earth. There are we know,
fays he, fome fort of vegetables ywhich confift of particles Vcﬁr,v
ne
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ture, could not be rais’d or nourifl'd to their
full growth by the fame degrees of heat and
influence; and ’tis no lefs certain that the
change of diftance with refpeét to the fun, is
the caufe of this difference. It is not mate-
rial to know whether we owe {uch fucceflions
to a motion of the fun, or the earth: the
wifer part of mankind had the fame idea of
thefe appointments in nature, long before
there were fuch perfons as Prolemy or Co-
pernicus.

AN illiterate perfon, who never perusd a
fyltem of natural philofophy, nor can relith
the notion of diftant inhabitable worlds, may
yet be perfuaded, upon fufficient grounds,
that the fame wife and good Being, who gave
fuch regular motions to the fun and moon,
contrivid the fixd flars for certain great
defigns, of which he is not capable to

Judge.

IF fuch a perfon confiders the air, he
cannot but obferve how well this element is
fitted for the purpofes of lifes he cannot but
feel a conftant pleafurc in the healchful

M draughts

finc and active, and which therefore require only a fmaller
degree of heat to raife them from out of the earth up into the
feeds
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draughts of it; he cannot but conclude from:
his own experience, that any confiderablc
change in the flate of it would not only ren-
der it unfit for refpiration, but a conveyance
of difeafes and death: nor is he lefs fure of
this obfervation, that he cannot demonftrate
how (uch tragical effecs fhould proceed from
fuch a change. A perfon may enjoy all the
pleafurcs of fine weather, wich gratitude, who
cannot enter into the philofophical caufes of
bad: he may not be able to defcribe how
founds are convey'd to the ear, or the ideas
of colour to the eyes and yet may under-
ftand, that the pleafurc arifing from thefe fenfa-
tions is the confequence of certain qualicies
in the air, which are fitted to our organs: he
may not be able to give any account of the
origine of winds, and yer be fenfible that
thofe violent motions of air, are of ufe to
diflipate noxious vapours, and to carry about
the clouds from once country to another for
a due diftribution of rain; or if he fhould not
know this, he cannot be ignorant, that every
wind, however boifterous or violent, tranf-
ports fome veflel into a (afe harbour, and

many

feeds or reots of thofe vegetables, for their growth and nourifh-
ment: fo that for raifing of thefe the fun’s power, where only
lefler, is fuflicient, and thercfore they begin to appear in the
earlier months February and March ; when the fun is far ad-

vanc'd, it is but juft come to the pitch of another fet of vege.
tables.
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many morc perhaps chan it drives againft a
rock.

% How the carth is {ufpended in the air,
and always obtains the (ame jult fituation with
relpe to the fountain of hear, is a matter
of difficule {peculation; but therc is no difh-
culty in obferving the advantages we receive
from the wife appointmenr, that we fhould
always remain at {uch a convenient diftance,
{o as not to {uffer any great hure from cither
extreme.

1 Every one knows that life cannot fubfift
without a duc proportion ot heat, and thac
the extremes on either fidz are equally dan-
gerous, which mult cither {tupity the fenfes,
or make them languid; and where the excels
does not deftroy {enfation, it muft abate the

plealure, and render our bodies unfr for
M 2 action :

* Plato imagin’d that nothing was requir'd to this conflant
pofition of the earth in one part of the heavens, but that all
its parts fhould be equally p: )'>\1 and the turrounding xther
fhould be perfettly unitorrs : Piato’s Phed. p. 169. Iimaopwas
TohYY EY6 W rprnr (Y G ESW Y Y pUETW T8 YR8 Tips ids 15 8045
wn 0% auTiy Gkiv [oNTS 6Ep0s TPOS TA pu FiOHY pLnTe &AALS evty/ng
[LUOIRG TONRUTYG AN xiigy TYE Bk, «@uriy sy Ty o;mtorn,x
T8 Bpavy auTy fXUTO TA. T Xy THe Yn5 LUTH; TV VTUfpOT iy, Our
modern philofophers pernaps will not reckon this account of thg
natter to be fatisfying.

+ Arrian. in Epittetum, lib. 1. p. 119. Jurefs & 3speg
s xah xsipmvee xobi Qopory rui @@epry xes wOETH KL REXINY Xoh
TUTRE Tos HeVTioTrTas vasn ovrr (heniers Twy eAdy
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action: now if he looks into a map, he
cannot but learn that the earth under moft
climares is habitable; and where there is
fome inconvenience from the excefles of heat
and cold, nature has provided thole in a le
convenient {ituation with a proper remedy;
againft the exce(s of hear, refrething ftreams,
breezes from the fea, and cooling grotros;
and againft the defe@, the conveniences of
fewel, houfing, and cloths.

Nor is the benefit we receive from a due
proportion of rain lefs obvious; and though
it may require a philofopher’s underftanding
£o calculate what quantity of vapours is rais’d
by the heat of the fun, and to defcribe the
fucceflive changes it reccives as it happens
to be rarefy’d or condens’d, it requires lefs
capacity to obferve that the rain diftils in
drops, and does not pour down in ftreams,
which would be very inconvenient; that it
falls in fuch a manner a$ to foften * and fruc-
tify the ground, which the beft cultivation

3 could

* Xenophon very juftly obferves of water, that we not only
owe to it the growth of thofe vegetables which afford nourifh-
ment; but that this element makes a part of it. Azow. p. z41.
Lond. 1720. Havree 7o Koo gy GuvTgeQsiy O xau AVTOVG
NS RO PLSIUVY EVOr T Toks TpeQouas npuets. It was probably
for this reafon that the antients made the ocean to be the ori-
gine of a]l things; becaufe the vapour which is rais’d from

1,
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could not make fruicful without it; and that
the quantity of rain is ordinarily {uited to the
exigence of different countrics.

ONE necd not be a theorilt to know that
the fea isa vaft colle¢tion of waters, which by
its natural fluidity is apt enough to overflow
the carth, was it not confin’d wichin its bounds.
It is not fo plain that there are cavities nnder
ground, prepar’'d to veccive it, ana . 1t it
communicates with a greater colle&ion o. wa-
ter diftus’d under che carch.  However, every
one may be furc that this clement maintains
a valt variety of inhabitants, which have their

food

it, and falls down in rain, is one of the principal caufes of
vegetation. Pharnutus calls it, apxavos 7ar #avrar. For the -
fame reafon Neptune was fil'd, Qurarwirs: e7udy Tov Quecdas
T §X T7G Y5 YOO NV AUTYH IXLXG TULRITIOs €SI, The an-
tent Egyptians worfhipp'd thofe elements, fire and water, as
the chief caufes of our fubfittence. Porph. de Abftinent.
1ib. 4. va'\w,ﬂ rxh TP G5ooVTEg XEAISH TWY SOLULY WG TAVTW UsTit-
Tame 755 cwrapeg spwr. Lhis was the reafon, perhaps, why
Thales, who firft accounted for the origine of things in a ftrict
philofophical way (wa'rng c”n:fﬂwo‘t TOY Tigh apywy dotyor, QS Eu-
febius obferves of him, Prop. Ev. lib. 10. c. ult.) made wa-
ter to be the principle of which all things were produc’d ; epxn»
Twv Farrw vokp vrosacare. | Lls certain that the various changes
of this element, with the conftant influence of the fun, arc a
regular circulation of caufes upor which the life of man and
other animals continually depends; and exprefs a plain con-
trivance for our fubfiftence: as Nemel. Oux wy asepay xivrosig
24 WP“’G‘ E2- 73 !.’FMI xug EAIL!PPM C xUE T TOLUTHL OV OW0l TAUTY Yfs=
Yore &AAX B Ty TPoQuy W5 ¥ NUXAW Smvexw WOV YNV AVEA-
AUTIC xots B Twy ﬂga;(Os;ayva Toug xapmovs J)aa(mm; Puais, wg sy~
pm'xzo-t’m TAVTH [addd le ToUG XXPTaV5 c".n ™ {NO‘ KA TOY mé(:w.'cy.
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food in the occan, and that the faltnes of
its water is neceflary to their prelervations
and that thele creatures are varioufly ufeful.
In fine, nothing is more obvious than that
the fea is the grear fcene of navigation and
commerce, by which the neceflities of one
country are {upply’d by the productions of
another, and a proper diftribution made of
nature’s bounty to the remoteft and lealt fa-
vour’d climares.

WaeTHER the earth moves, or not, or
whatever may be its particular figure, we
are {ure it yields a fufficient provition for
man and bealls: nor is it le(s the granary
nd Rore-houfe of nature, becaufe we may not
be able to give a philofophical account of 1ts
produttions. Many plangs, fhrubs and trees
grow upon its {urface, which pleafe our cules
by their figure and (mell, and regale our
tafic; tho” we do not underftand how they
grow, or what particalar texture of parts is the
cauic or occalion of thefe grateful (enfations.
We may be {ure that the carth is ftor'd with
juices proper for the maintenance of thele ve-
getables, though we never curioufly obferv’d
tiiole tender fibres which natare has prepar’'d
to reccive them.  Every one knows there is
{uch a thing as nuzrition, though he cannot
form any idea how the nutritive liquor alcends
in tubes into the branches and leaves, and
making
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making a circait through the batk at length
returns to the root; a circulation not fo fen~
fible as the efteéts of it, the growth and nou-
rithinenr of fo many vegetables, which are
varioufly ufeful eicher for food or medicine,
either immediately to men, or thofe creatures
which afford him fuftenance. A truth (o
certain that (as fome judicious phyficians
have obferv’d) the difeafes which prevail in
different countries may be known by the na-
ture of thofe medicinal plants which they
produce; what particular qualities, or con-
fticution of parts this healing virtue depends

upon, is a point of more philofophical con-
fideration.

‘T1s not of importance to know whe-
ther rivers take their origine merely from
rain, or from a fubterrancous vapour, rais’d
by heat, and afterwards colleted into pro-
per refervoirs.  Philofophers may difpute the
pomc dll they are weary; it is fufficient
tor ordinary folks to underftand chat rivers
atford a beauty and convenience of which
very few countrics arc deftitute, and thac
nature  has provided proper chancls, for
their conveyance from one counury to an-
other.  Nor is the wildom of nature lels
apparent in che diltribution of thefe through
the carth, according to the circumftances
of different countrics: for as rain is ufual-

ly
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ly difpens’d in proportion to the neceffities
of a climate; fo, for this end, the largeft
* rivers take their rife in thofe parts of the
globe, which are moft liable to the inconve-
niences of heart, as a natural remedy againft
this difadvancage.

Anp although fome have cenfur'd the un-
cqual {urface of the carth as a very ugly ap-
pearance, this feeming deformity is compen-
fated by the benefit we receive from it. It
is cerrain if we could not well fubfilt with-
out rivers, mountains mult be a neceflary
evil, as waters cannot run upon a level, or
would not be of any great ufe did they ftag-
nate: and as the fource of rivers muft be a-
bove the ordinary furface of the earth, and
have a courfe proportionable to the height
from which they flow; hence it is that the
countrics which lye in the Torrid Zone, or
thofe parts of the carth where the heat is
very great, are provided with mountains of
a fuitable heighr.

THE fubterrancous world is a part of na-
ture to which the wifeft muft be very much
ftrangers : and though fome are endow’d with
fo much fagacity, chat nothing fcems to efcape

their

* Asthe Nile, the Niger, the Rio de Volta, the Ganges,
and Rio de Plata.
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their obfervation; it can reach no far-
ther than the obje@ts which fome way fall
under their fenfes.  Any accounts of whac
pafles under ground, may be juftly com-
par'd to fairy-tales, which are more the
offspring of fancy than experience. Not-
withftanding this uncertainty, we are fure
therc are many foflils of excellent and
almoft neceflary ufe in life, and there
may be many more, which would be
ulcful could we apply them : befides thofe
which human labour has produc’d, there
arc vaft treafures of undilcover’d metals
and minerals, and ftones of divers kinds,
depofited under ground, to be diflodg’d
upon a proper occafion, which are de-
fign’d at once to ferve the future purpofes
ot lifc, and employ the induftry of difco-
verers.

It is too ceruin from daily experience,
that fome countries are (ubje to violent
fhocks from a fubterrancous hear, and a
particular difpofition of the carth in thofe
places: without enquiring into the pro-
per caule of (uch difatters, we may be fure
that fuch accidents would be more fre-
quent, did not we owe their prevention
to a good contrivance.

N NATURE,
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Narure, in all its produ8lions, is
perhaps more or lels liable to wafte and
decay; fome parts however are (o ftable
and permanent, as not to have fuffer'd
any apparent change or dimiriution within
the memory of man, or {o far as hiftory
doth inform us. The heavenly bodies, fo
far as obfervation reaches, difpenfe their
influence without any abatement or alce-
ration in the appearance; and our earth,
by an immutable law of the Creator, re-
mains in the fame convenient fituation:
the fea is confin’d to its channel, and
makes no encroachment on the dry land,
at leaft, no confiderable depredations ;
and that remains fo far unchang’d, that
* mountains are not either ordinarily rais'd
or deftroy’d by earthquakes, or any con-
fiderable part of the continent torn off
and feparated from the main land, and
reduc’d into iflands. If there have been
any ftories to the contrary, thefe want
to be berter atrefted s mean time the {u-
perficial parts of the ecarth, from which
plants and animals derive their fuftenance,
ate fubjet to a continual decay, are apt
to be wafted by digging, and wafh'd a-
way by the violence of weather : but thefe

dimi-

*» See what arguments Dr. Woodward has brought to
fuppost this aflertion, in his Natural Hiftory of the Earth.
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diminutions are (upply'd by proper ma-
nure, and by that vegerable matter with
which rain water is impregnated *.

VEGETABLE bodies are gencrally (o fra-
med, as to be capable of a thort duration s
but a provifion is made for a fucceflion of
the {pecics, by thole ditterent feeds which
were originally lodg'd in the carth, and
are thought to include the entire form of
every vegetable: for railing of which to
their proper growth there is a continual
{upply of juices proper for their nourifh-
ment, and which every foil is apt to pro-
duce according to its difterent productions.

AND as thofe animals, from which we
derive our f{uftenance, foon return to duft,
for the conrtinuance of the fpecies all ani-
mals are led by an irrefiftible appetite to
propagate their kind; and are govern'd
by a ftrong atfetion to their young, which

N 2 they

* Nor does the water (fays a late author) ferve only
to carry the matter into thefe bodies (vegetables) but the
parts of it being very foluble and lubricous, as well as
fine and fmall, it eafily infinuates it felf into, and placidly
diftends the tubes and veflels of vegetables, and by that
means introduces into them the matter it bears along with
it, conveying it to the feveral parts of them; where each
part, by a particular mechanifm, detaches and affumes
thofe particles of the mafs fo convey'd, which are proper
for the nourithment and augmentation of the part, incor-
porating thofe with it, and letting all the reft pafs on with
the fluid.
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they exprels in a wife care to provide for
them fo long as they ftand in need of
that affiltance: in a word, they are all
provided with proper food, and the means
of obtaining it 5 the make of their bodies
is fuited to their particular ufefulnefs, and
they are furnilb’d with an invincible in-
clination to do what is neceffary to pre-
ferve themfelves *; and continue the kind ;
for which purpole, as there is a propor-
tion between the males and females, fo
the different fpecies of living creatures
more or lefs ufeful to us, are obferv’d to
multiply in proportion to the advantages
we receive by them.

On~E need not confult books in order
to collet many fuch obfervations, which
are

* Nature has provided all creatures, not cnly with an
appetite, but the means of felf-prefervation, againft all
thofe attacks which may threatea their fafety. Nemef,
weps Puo. P 8;. fpeaking of this various provifion in
brutes: & pony woolonTor TuvTe FRTY RUTH KATIAUTE J\ﬁp/tove'
Y05 @A txolgw QUK ¥ AoYixmy svsbude TUVEGiY, TIO & moav-
ovpryioLy HEG;::LE» LDETSP TEYVNG EixoVel Kalé Gy AOT/bxay J\vou TUTLY
SUEKCL UTEP TOU X TG SUEFWOUs e7iBoudols SnXAWEN Xk Tog
perdovaaes mpopurerrecdes.  The fame author truly obferves
of mankind, P 35. gxs N popices o asbpames avrirelag zov-
Ty J\JI#MEIG J};‘v’hﬂ“; W&PD& Ty é\ﬂIIAOUP'yﬂJ 5:’?"/5" Xl MlbU‘
ssadas oy Notpbovebees Tosc emibores avrwy dvmpueres. The pre-
fervation of the kind, is the effeét of an inclination which
is common to all animals.  Ariftotle obferves particularly
of mankind, @ xai yiveiss Qim dowss e war Quoir
Ty, acy@pmro; yep 7 (PUO‘EG ruw’ua;mav WeAAoy B FoATixoy
X2%b 00w FPOTEON XKL AVLYRUIOTEPOY inioh FONEWG %th TEXVOTONL

2okvoTsp0y iaua‘;. Arift. Ethic. lib. 9. P 374 Edit. Ox.
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are (o plainly writ in the charaders of
naturc; fo thata perfon who is not vers'd
in phyfical enquirics, or an adepe in me-
taphylicks, may make fuch conclufions
with as much evidence and ceraaingy as
any learned perfon whatever, who pre-
tends. to demonftrate the laws by which
God made and preferves che world. Learn-
ing, indeed, may aflift our enquiries, and
enlarge our views: but no acquifitions
of this kind can add to the evidence of
what we fee with our eyes.

To fum up the evidence; If fo many
creatures of a different nature are, by a
particular contrivance, ficted to our ufe,
and minifter to our happinefs; if plants
and vegetables are (o forn'd as to reccive
proper nouri(hment by rain and heat, and
thele are difpens’d in a due propartion for
this cffe; if the air is diftributed into
every pare of them by proper veflels, and
the vegertative liquor is made o circulate ;
if the air we breathe is fic for refpiration,
and the carth we tread upon is an agreeable
able {cene, wilely contriv'd for the entertain-
ment of our cyesand ears, and other organs;
and if we are not only entertain’d by thofe
objeéts which grow upon its furface, but
live upon this growth ; have not only ne-
ceflary maintenance, but a varicty of whol-

fome
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fome food : thefe provifions, both for fub-
fiftence and enjoyment, were not intend-
ed merely for the fupport of an animal
life; but to convince our reafon that the
Author of a {yftem, compos'd of {o many
parts, rang'd into fuch beautiful order, and
{o highly conducive to our advantage, muft
be a wife and good Being; and that the
government of nature is not divided into

particular diftricts independent of the whole, -

and fubje& to diftinét deities; but is one
united empire, which is govern'd, as it
was produc’'d, by one fupreme mind.

As we judge of a piece of hiftory-
painting by the proper difpofition of the
figures, and the juft relation which the
lefler bear to the principal; fo, in the
furvey of nature, the fitnels of every par-
ticular appointment is to be determin’d by
its {ubferviency to human happine(s, at
leaft fo far as we can judge of it with
fufhcient certainty: for as for more ex-
tended views of defign beyond our {yftem,
we may indeed conjeture, but cannot by
our realon take in a larger compafs.

HowevVer, asin a well-wrought poem
therc may be fome epifodes, fome parti-
cular paffages, detaché, which {eem to have
no connexion with the principal dCngé

an
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and yet thefe may not only be excellent
in themfelves, but ornaments to the whole;
jult {oin the frame of nature, many parts of
the compofition may appear to us in not
fo favourable a light, when thefe are con-
fider'd in relation to the fyftem, merely
from our ignorance or miftake concerning
the main intention of the Author.

NoTwITHSTANDING this vifible har-
mony of natural caufes and effeéts, if
man, for whole advantage (o many crca-
tures were {uppos’d to have been made,
was in his own nature, that is, by hisori-
ginal frame, a creature without any good
principles or difpofitions leading to hap-
pinefs; was his realon * an ufclefs faculey,
or only fit to lead him aftray, and that

reafon

* A late writer {ays {Philofophical Difcourfe on Death}
< Human paffions are like the winds, of which the fironget
«¢ hurries away the fhip wherever they pleafe, without con-
¢ fulting its able pilot ;" and many better authors have fallen
into the fame affertion. It has been too much the cuftom
for men to form a judgment of human nature by a re-
flexion upon themfelves: it is too true that pafion has a
great fhare in human actions, and ’tis poffible for men to
be fo much enflav’d to it, that they cannot but a& ac-
cording to its diretion ; but that men are all naturally
in fuch an unhappy ftate of fervitude, is not to be prov'd
by a mere afhirmation. A very wife author obferves,
that a power to ufe our appetites aright, is the uncon-
troll'd privilege of human nature: Arrian. in Epitet.
C2p. 1Q. P. 231. u7s FAw7es ssir s@n pn 46 vymk ¥7s Nia
¥TE A2A0 T8 RTANG TARY cffc XpnTs PrrTRaTivg TETO KXWAvTOr

g T4
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reafon the dupe of his paflions, being firft
wicked by an unavoidable effe&, and then
miferablebyaneceflary confequence,itwould
not appeat a very probable {uppofition that
fo many things were made for his ufe, or
that a creature, f{o oddly conftituted in
himfelf, fhould have been chiefly confi-
der’d in raifing {o goodly a fyftem : for as

a wife

Onerss puovoy 7508 ms(mra}; sov, It may be this author was hot
{ufficiently fenfible of human weaknefls in our prefent ftate:
however it muit be more dangerous to go upon the other
extreme, and to diveft mankind of a liberty which is ef-
fential to our nature, the want of which muft equally fup-
pofe that there is no fuch thing as either vice or virtue,
and at once deftroy the foundation of a good man’s hopes and
a bad man’s fears : Simpl. Comm. p. 238. cap. 39. Avayps-
pusvng G0 TWY OVTWY T 1P EXKTHE pOTAG TV 'LLUXM sty xy
xas Tag ForvTiwnTys avliwrovs apilus our avaigsdar xew T
€005 oAoy avbpwmiver g yoap sTiv ToQpuavvy xas Nniwavyy avfpa-
Feyn shpan xab pr-xfeumﬂ’m #:@uxs. To the fame purpofe
a Chriftian writer, Clemens Alexand. lib. 1. p. 311. cvze
8% ot sTwivos ¥7E 4/970: ¥9 o Tiwas g6 ot xoAoaeig Dixctiost wi
T4 x’,)u;cn; £0UGNG SSovaiay  Tig oppng xas aopuans. This is
a dictate of common f{enfe, not to be evaded by a fimile
or a {cholaftick diftin&tion. Onec may eafily judge with
what defign Mr, Bayle advanc’'d fo bold a paradox, That
the idea we have of a creature, was inconfiftent with a
power to aét from it felf: in the article of the Panli-
ciens, p.2327. Que felon les idées que nous avons d’un
étre créé, nous ne pouvons point comprendre qu'il foitun
principe d’action, qu'il fe mouvoit lui-méme, &c. It did
not require the acutenefs of this ingenious writer to per-
ceive the proper and neceffary contequence of this opi-
nion, or the truth of what Origen much better fays:
ApsTng ey sy ersdns To gxouGioy cveAng QUTNS xoté THY OUGIAN.
I fhall conclude this note with an obfervation of an an-
tient philofopher; that the proper exercife of reafon is the
true liberty of a reafonable being. Eulog. Ethi. Stob.

Tor
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a wile archite® would not throw away
his skill in building a palace to accom-
modate vermin and bealts of prey; fo if
man was {o unreafonable and depravd a
creature as fome defcribe him, inftead of
any difficulty to account for fome tofcrable
inconveniences and difadvantages of life ,
it would puzzle onc to give a reafon for
fo many obvious provifions, and fuch a
wafte of bounty, in favour of a being, who,
as he is fuppos'd to be deftitute of liberty,
and to have a very {mall fhare of reafon,
cannot pretend to any great excellence a-
bove the beafts which perifh.

To make the former account of nature,
and the end of its various productions, ap-
pear probable and confiftent, it will be
proper to do human nature and the wile Ag-
thor juftice, by (hewing {omec of thele pe-
culiar excellencies with which we are en-
du’d.

In the {urvey of which we fhall find,
that mankind are not only provided with
the outward macerials of enjoymene, buc
likewife pofle(s certain advantages both of
body and mind, which tend cqually to

private

Tov xare vour et Cior xees eomceer 7o Jser o\qu- WEARTHT S0Y
AMS _ 1

oUTo; Yab Ty oo amediiaTs THY RVCEETRY TNg UG $hev-
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private and focial happines. It will alfo
appear from a juft account of our felyes,
that whatever diforders bad education, a
miftake of intereft, and paffions ill-govern'd,
may betray fome to commit; that the ere
rors of life are not the confequences of
any unbappy neceflicy impos'd upon them,
but the refules of a choice perfedtly free,
or, at leaft, arile from caufes which they
had originally a power to prevent.

Brrore we confider the chara&er of
our minds, it will not be improper to take
a thorc view of that part of ourfelves which
we are apt enough to admire, and is in-
deed oo confiderable to be overlookd.

Our bodies arife from a very inconfi-
derable origine; but when cvery part ob-
tains its proper fubftance, jult figure, and
uletulnefs, the whole machine arrives ac a
form which is apt cnough to pleale, and
is worthy of the wile Artificer.

TrouGH we are not fo much diftin-
guifh’d from mere animals by the beauty
and jultnels of our make, as by more va-
luable advantages, one cannot buc admire
how much wifdom and contrivance is ex-
pre(s’d in fo regular a (yltem of veins and
arterics, nerves and tendons, all exquificely

ficted
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fited for diftin@ ends and purpofes in
life. A man muft have a ftrange propen-
fior * to doubting, who can quettion whe-
ther fo complicated a machine as the hy-
man body, was the produion of a wife
and defigning mind. 'We may indeed mif-
take in afligning che offices for which pat-
ticular parts were fram'd, as we cannot
enter into all the views and incentions of
the Creator; but however imperfe@ our
knowledge may be in (ome inftances, our
certainty is not the lefs concerning a con-
trivance in the whole; as any one muft
know thata wacch is the work of fome
artilt, though he is not able to explain the
mechaniim of all its parts; noris hearalofs
to underftand the general delign of the ma-
chine, becaufe he cannot parricularly tell
how thefe contribute to produce the ef-
fett: in the ame way of realoning we may

02 be

* Spinofa fomewhere calls final caufes, figmenta hu.
mana ; awd a perfon much more confiderable, Des Cartes,
aflirms that the intentions of nature are all cqually hid m
an impenetrable obfcurity.  But this is a paradox contrary
to the comuion fenfe of men. An antient philofopher
much better obferves, Salluit. de Provid. p. 18. Eori ée
XX TYS THE Ty ¢vo‘.: Fpovo.rg ié‘m, TL iy fjup a;.qy/acrﬁc ohaz-
Pavi 7pog T Blsweiv XXTETREVA S, (178G ok uro sowx dix %a
KGiveiy oh:)a'uz‘\;, Twy J\r eCorTwy ok Potacs puty ofeig die Ta TELV LY
e J% tvdy FAxTEig Az 7o .—p:uv v gursz.  'This obvious pre-
vifion of nature, in the ftructure of the teeth, Xenophon
likewite remarks, Azew. p. 60. Lond. 1720. 7eus per
moacdiy odyTug Fea Qwoss ciovs Temrin swas Tovg yopPicrs riov ¢

5 dupn
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be furc that the eyeis an organ made fora

certain end; though we are not able to de- |,
{cribe all the humours, coats, and mufcles, of
which it is compos’d, or account how this

curious apparatus is made ferviceable to a

particular office.

WrATEVER may be the particular in-
tentions of narure in the mechanifm of an
human body, we need no philofophy to
aflure us that *life, and the continvance of
it, is the end of this curious {yftem: for
do we not find that thofe parts which
are cflential, and cannot be wanted, are
firongly fortify’d againft outward acci-
dents, by bones and mufcles ; or are deep-
ly lodg’d in cavities, thac they may not
be expos'd to external violence: for the
fame end of prefervation were not the
molt ufeful parts, as our legs and arms,
made double, that we might have one in
referve if the other fhould happen to be
loft or difabled.

ThHE

magw TovTay Sekapevovs Asawe,  And having mention’d the
proper fituation of the mouth, the nofe, and the eyes, he
concludes, 7Taura ouron FpovonTinwg Femparypueict @Topeis ToT e
TUYHG YIRS YR 5.

* Xen. Azop, P 62. 7o O gutvoas pey sceton
TAS TEXVOTOILS E[hqbvﬂ'%l P TeLiG YEVOUEILIG PWTE Tou ez.'rps¢£l':

-
Toig de TPLPETE peyiseY ey ooy vov frﬁ KZh psgisoy Posy
Tov Suvarov.
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T u e (ame intention of nature is pur-
fwd in making a particular plealure the
reward of thofe altions, as cating and
drinking, which arc ncceflary to prefer-
vation; and in making the omiflion or
neglet of them produce a very paintul
fenfation, to the end that the repetition
of the fame alions conducive to health,
might not cloy us (o far as to make us
negle@t what is neceflary.

BuTt we were not defign’d merely to
fubfitt: all the fenfations of a perfon in
health, are grateful, and the pleafure
which attends them, is the refulc of fucha
confticution as nature has given us; (o that
the fame a&ions which are inconfiftent
with healch, muft in the fame degree be hin-
drances to that happine(s which depends
upon it. The Author of this connexion
intended to engage us from the motive
of pleafure, to purfue the means of felf-

prclcrvation.

EXPERIENCE

* Archytas Pythagorzus. O avalos armp ovrw Aaesizas
TOT SUTUYLY WOTY XX$ 0 TW COLLLTL XRAWG X0 P& LAALDG o]
vpuar.  So Ariftotle, Ethica, cap. 8. lib. 1. Tois ¢inre-
xadeig €5 N9 Too Quass m\m, TOAUTL 0% &b X&T «psTHy mpal
£ oo 6975y Ok xeoa‘h.’rm a5 7uwng o Bics «vTwy woTsp
ZHIXTTOY TG Al ty06 Tiy 9ioy © faUTE.

Plutarch, i his bock of Meral Virtue, makes Arifton

an
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ExPERIENCE teaches that certain * ge.
tions, and the affetions which lead to
them, naturally produce an agreeable flow
of {pirits, and that good-nature and bene.
volence give a brisker circulation to the
blood :on the contrary, an irregular {elf-love,
which contracts a man within himfelf, is
ufually accompany’'d with an unreafonable
care and diftruft, which is an equal diftur-
bance to the vigour of health, and the
cafine(s of reflexion. In fhore, as the ac-
tiens and tempers of men are kind and
human, or cruel and barbarous, the caufes
of health and felf-enjoyment are eicher
hinder'd or promoted, by a myfterious
connexion, which is not the lefs certain,
thac we have no: philofophy o explain
it.

By this connexion in nature, ‘tis pro-
vided that both parts of our conftitution
might be rewarded by thofe altions which
arc of common advanragc, and thar ac
once we fhould enjoy the pleafures of fenfe
and reflexion, the confcioufnels of a good
attion, and the health it produces.

HearTn,

an antient philofopher fay, that epsrs, or virtue, was the
{ame with wuen, or healths how jufily, one may learn
from Cumberland de Legibus Natur.
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HeavTy, indeed, is liable to many nal
tural incerruptions, which no degree of
virrue can prevenc; however, thofe ne-
ceflary diforders are nor perhaps o ma-
ny, as thofe men contra& by an ill con-
du&t; not to fay chat fuch Interruptions
may heighten the enjoyment of life, and
though chey make a very difagrecable con .
tralt, are not altogether unprofitable to
promote that reflexion, which is 3 much
larger caufe of (atisfaction.

As the fuiltics of age tend to make
life a burden, it can be no great hard-
fhip, onc would think, to be deliverd
from it by death®.  Men indeed have 2
very abfurd appetite of life, and are wil-
ling to furvive cvery enjoyment  which
can make it valuable : but nature confules

our

* As the Author of nature has plainly defign'd us for
a very fhort duration in this world, nothing can be more
unreafonable than this defire of life.  An excellent wri-
ter expoies this weaknels of our nature in a very reafon-
able manner.  Arrian. cap. 6. in EpiQet.  Twes svexa 4.
YOTAL cayuig, ovy wi Infelway adde Erpmron'au wir evy ha
Seiclacs s ewv aiabnmiy siyor suysalus aurov 2k e w-
é\i TeTE si:&a’cﬁfl TcvuTOo ﬂhf K“l’“fﬁ Eqir $%3 SAULY To .(44‘4.7\{

TeTs Sspa't?mm oUTW §5169, OTE xets m(’pwz‘wr XATALX E5I To puy
wrolarsir opuessy 7w oy memalpas psds Seclmas, As it would
be contrary to the defign of nature for corn not to ripen,
and afierwards to be cut down ; fo it would be no lefs fo
for man not to die, and inconfifient with the good inten-
tions of the fupream Being, wiw defign'd this world for

a ftate
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our interelt betrer; one friendly " ftroke
makes the virtuous happy; and had men
no expetation beyond the grave, our
own follics, and the injuftice of others,
frequently make this world (o tedious a
tragi-comedy, that the concluding fcene
ought not in reafon to difpleafe us.

LeT us confider man, not only in re-
lation to health, but in that part of his
chara&er which is morec valuable, as a
crcature of fenfe and reafon, as a2 mem-
ber of fociety, and a free agent; we fhall
find that human nature is endow’d with
fuch powers and faculties, fuch princi-
ples and affe&tions, as are equally condu-
cive to his own, and the united happine(s
of the whole fpccies: and a few obferva-
tions on thefe heads will make it plain,
that our nature is not {o bad as fome have
defcrib’d it; and that all our errors are
only chargeable upon certain caules which
we had in our power to prevent.

Our

a ftate of preparation in order-to a future. Life has fo
great a mixture of evil, that we may be content to part
with it, x»ﬂpwmv s 0% mroy avdeie oudk sorcloi Tw xaxoy
7 apyug YoHw ov ey by Toig % EYISOIG BUTERY WEYISA.
Herod. lib. 7. cap. 203. The happieft have {fome fhare
of evil; and the greater part (perhaps) fuffer more than
they enjoy.
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OvuRr f{enfes afford us a various fort of
pleafure, which depends upon a combinati-
on of caulfes contriv’d in the beft manner
for producing in us a grateful fenfation.

How this pleafure is produc’d, is much
above our reafon to defcribe; we know a
particular ftruturc of the * organs is requi-
fite, and a proper difpofition of the air to
tran{init certain ideas of figure and found ;
and thould we add, that there is an unintelli-
ible agreement between the faculty and the
object of fenfe, we fhould not By fuch an
expreflion be able to convey any idea how
we come to be fo entertain’d.

It is certain, fenfacion makes a confi-
derable part of common enjoyment, and
thofe of perfecter organs who have the art
of grafting the pleafure of reflexion upon
thofe of fenfe, have a much more elegant
fatisfaction ; the harmony of founds, and
the artful compofitions of colour, conveying
to people of better tafte certain ideas of which
the vulgar are incapable. Now if we con-
fider how {mall a fhare of reflexion contents

* Xenop. Avum. p. 60. sx gor doxed ¢& aprng wotwy ape
DpoTss weoSeval auTols diwv andavorlas sxasa oz 32 Ause
pEved opaTa 0fgTa wTa d& WS arsew Ta arssa, Osuey
VS QN exres TEISETIINTAY T4 av Waw 03:Aes 745 Jlai austr-
a1s w yruxzwy xu dewpsor wu wayoy Tey Jie copnaTGr
ndeay aun yrorla Tyrwr Yrauwy evayadn: This (uitable-
nefs in the ftru@ure of the organs of {enfe to external ob-
je&s, is a plain contrivance, without either of which the
other would be ufelefs.

P the
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the bulk of mankind, and how indifferent=
ly they are provided for mere rational en=
tertainments, whether they are of better or
worle condition, we cannot but perceive that
the pleafures of fenfe make the principal
ingredients, in what we improperly call
happinefs. When thefe {uffer any intet-
ruption by any difappointment, want of
company, or a failure in the organs; how
much are we at a lofs to pafs the time? In
this interval of fenfe, reafon is but cold-
ly receiv’d, and is reckon’d no better com-
pany than one who would always talk, and
has nothing to fay. Reflexion is indeed no
pleafant task to the generality of men as it
expofes them too much to their own view,
and where the imagination is not lively, and
ftor'd with images, or the mind very fenfible
2o the pleafures of religion ; to be without

any one of our fenfes, muft be a very bad
tion.

A perfon however might live without
fnany agreeable fenfations; nor would -any
fuch want of enjoyment prove a hinderance
to the necefiary affairs of life. Butas the au-
thor of our being defign’d us not for meer
{ubfiflence, he made us capable of many
unnccetlary pleafures which one may call
the perquifites of life, and plac’d us in fuch
a ficuation with refpec to outward objeéts,
that it cofts us no pains or endeavour to én-
joy them ; every thing almoft in narure be-

ing
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ing more or lefs a caufe of pleafure, and eve-
ry organ a proper conveyance of it. And to
convince us that this capacity is not a ne-
ceffary but arbitrary effe, it is made the re-
fult of a particular ftruGure of the organs,
agreeing with fuch a ftate of the air as
is not capable of any great change with-
out defeating the fenfation altogether, or
at leaft without a confiderable abatement of
the pleafure which it is defign’d to convey.

O R fenfes not only convey pleafure, but
furnifh proper ideas to employ our reflexion;
without thefe materials the mind muft ei-
ther have no ideas ac all, or be neceffarily
mifled by its own prejudices ; reafon could
no more a& without the informations of
fenfe, than an artift without his tools ; the
beft underftanding would not be in much
better circumftances than that of an old
woman who having furviv’d her memory,
and * her judgment enjoys no faculty of rea-
fon in any degree of perfection but that of
her tongue,

I1r we confider human nature with re-
{pect to reafon, or a power to refle@ upon
its own ideas to compare them, and to range

* It is not the lefs true that the {upreme Being can, when
he pleafes, give us ideas which we do not recerve by our
fcpi?cs; but mere rcafon and philofophy can do nothing
more but compare and make conclufions from the appea-
rances of outward objes, and the reflexions of our own
underftanding upon them,

P2 them
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them into proper methods, we fhall find
that this faculty, imperfec as it is in moft
people, is yet fufficient for the purpofes of life.
Human underftanding in its natural circum-
{tances 1s not {o confiderable as fome, nor fo
contemptible a thingasothers would perfuade
us. The minds of men indeed are generally
contradted within the narrow circle which
early prejudice prefcrib’d to them, and can-
not without fome difficulty enlarge their
views beyond it. But thofe men who cannot
extend their thoughts fo far, as to judge in
points of difficulty, frequently poflefs a good
fenfe which is more common, and of more
ufe than diftinguifh’d Abilites. * It muft
be own’d that as few people in comparifon
‘are qualified to govern, {o moft men have

reafon

* Xenophon juftly obferves, that it is eafier to govern all
other creatures than man, Inffitutio Cyri, Lib. 2. Qs ey Fpw-
T2 TLPUROTL Tar|wy Tow arAay ey ai ezor o avdpagoy
epyar.  And no quali'y makes people more ungovernable
than felf-(ufficiency, and an cpinion of their own uader-
ftanding, Should we fuppofe there’ore that mankind had
génerally a grear fhare of reafon with the fame fhare of
ambition and pride; fociety would be continually liable o
be overturn'd, nor could Government be fate in the beft
hands, if the bulk of men had as much ability as they have
incliration to caft off the yoke,

This narrowne(s of mind obfervable in moft men is fur-
ther ufeful, as mikes them fitter to manage their own Af-
fairs; men muft bave few ideas, to be capable of applica-
tion one way; nor are the affairs of life carry’d on but in
flow methods, and by the dint of induftry, for which men
of genius and fire are not very well qualify’d. 1n fine, did
the number of projeors in fociety exceed by a great pro- -
portion that of the induftrious; thar difproportion, would
make it refemble 2 particular man who had brains to con-°
trive without any hands to execure, o
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reafon enough for their own condu®. But
government cannot be fafely lodg’d in ma-
ny hands, nor can it fit {o eafy, or become
fo effectual to publick happinefs, when thofe
who are oblig’d by their ftation to obey,
think themfelves wife eno':g to comman”,
It is cherefore better calculated for the = A
of mankind, that there are fo many s
capable of fubmiffion, than of an uic |
concern for fociety; for 1t muft be own’d,
that a good underftanding is frequenly
tainted with an ambition and a chirft of fu-
periority, which leads men into defigns to
embroil the publick when they are not fuf-
ter’d to manage it.

Ass for {peculation, the happinefs of man-
kind depends {o litcle upon it, that by a
wife appeintment very few are capable of
proficience in this way. Was fociety over-
run with meer philofophers, the publick
might fuffer as much perhaps by the fubtilty
of their difputatious arc as by a ftanding ar-
my ; people of this humour would be ape
to propagate an itch of idle and unreafona-
ble enquiry, ’tll religion and government
were in danger by it, and the proper bufi-
nefs of life ar a ftand.

Provipexce has appointed better, that
there thould be many who underftand the
philofophy of right and wrong, and few fit
to difcover the longitude, or to purfue a

point
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point of meer fpeculation ; few whofe
thoughts can extend to the debts of the na-
tion, and many who are capable by geod oe-
conomy to pay their own.

Tue wildom of nature appears in no-
thing more than in the various chara&ers
and inclinations of men depending upon a
different turn of the mind and conftitucion
of the body. To this natural diverfity we
owe the great number of actors in all the of-
fices of life, and even in the loweft methods
of ufefulnefs, to which men of genius could
not fubmit.

It happens likewife by a wife provifion,
which is more perhaps a contrivance of
nature than human policy, that as there is
generally a fufficient number of voluntiers
in every ufeful employment, fo the diftine-
tions are not overftock’d by too many a&ors,
which would in the fame way hinder the
bufinefs of life as the motions of a machine
muft be neceflarily clogg’d by a mulditude

of ufelefs parts, or by an undue proportion
of thofe which are ufeful. '

ArTeR thofe general charaders of the
buman underftanding, which plainly thew
that nature defign’d us for fociety; let us
confider fome of thefe principles and friend-
ly affeGions, which naturally lead men
when they follow nature without a bias

from

|
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from a miftaken intereft to the effectual
purfuit of private and publick happinefs.

1. NoTHING is more certain than that
mankind * (which way foever they come by
it) have a fenfe of a fupreme mind perfed-
ly wife and gocd, and that fuch apprehen-
fions contain a natural perfuafive to all thofe
actions which make them refemble the Dei-
ty. Men indeed have very much differ'd in
their notions of God; according as the fen-
timents of nature have been more or lefs
corrupted by ignorance and fuperftitions;

>

and the opinions of the wifeft have receiv’d
a un&ure from certain topical falthoods
which errour has eftablith’d ; however as the
fenfe of a fupreme Being has furviv'd every

cor-

* However much men are difpos’d to undervalue Reli-
gion as a thing of litle ufe with refpe& to this world, it
may be very juftly be queftion’d, whether fociety could fub-
filt even upon the worft terms without fome or other form
of it; it is plain that there is fcarce an example of any nation
without fome religion. The bulk of mankind do not owe
their ideas of virtue and vice to abftraét fpeculations; nor
is intercft and duty fo conftantly on the fame fide, but that
men may have frequently an intereft to undermine the pub-
lick, and to a&t a very hurtful part to fociety ; fo that if
men are generaily bad moralifts, notwithftanding the mo-
tives of religion, we may be very fure they would be infinitely
worfe, had they none at all. “As piety is the root of eve-
Iy virtue [7ay aperer 780 cuoilua war aBepia TEY aya-
Ser way]or iy, as Hierocles has it in Carm. Pyth.p. 168.]
fo even the worft fort of it, even idolatry it felf, has pro-
duc’d fome good effets. The motives of religion (fays
Paffendorf De Fure Gentium, vol. 1. p. 164.) having always
had a confiderable influence in turning people from vice,
and engaging them to virtue, however confus’d and imper-
fe&t their ideas of a Deity were.
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corruption of religion, nothing of this kind
has been powerful enough to deftroy the in-
fluence of religious opinions upon virtue ;
nor is any f{pecies of idolatry fo pernicious
in its confequences as not to be juftly pre-
ferable (the interefts of fociety only confi-
der'd) to abfolute impiety and irreligion *,

I T feems likewife a natural fenfe of man-
kind, that there is a fort of ¢ intercourfe
between the fupreme Being and virtuous
minds, from which men of this charaer de-
rive certain fentiments leading to happinefs,
are reitrain’d from a&ions hurtful to them-
felves and fociety, and are enabled to over-
come the difficulties of virtue and the al-

lurements to a contrary practice.
Nor

* The belief of a future ftate feems to bea natural {ent-
ment which mankind have deriv'd from the notion of a fu-
preme Being who concern’d himfelf in their affairs: This
has always obtain’d more or lefs. Macrobius, afer baving re-
lated feveral different opinions concerning the foul, ob-
ferve, that the opinion of its being immaterial as well as
immortal, prevail’d. Obtinuit non minus de imor;oralim‘te
ejus quam de immortalitate fententia; which, if we believe
Cicero, was the ancient opinion of the greateft and moft fa-
mous philofophers. Adnriquis philofophis hifgue maximis lon-
geque clariffimis placuit quod aternos animos divinofque habea-
mus: See Stillingfleer’s Addition to his Crigines Sacra.

1 Xenop. Inftit. Cyr. p. 76. Tav qUUCEATUdIUE-
Vay aydpoTar ols ariAiw W01 WEITHLIUVETE TS YN Toie
Kar o ¥ ypr.

Hierocles makes the fenfe of virtue to be a divine imprel-
fion upon the mind, aas d's csou TI Koy opn WIS
ravove, Toy Feioy weaTleTeu, was & To wes TETOY WELTe
Toueroy s THs exews eyepyeds wavles deTas wess vmesds
ger. In Carm. Pyth. p. 234. Lond.
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Nor is this opinion of a divine affiftance
the confequence of any particular notions,
but feems to follow naturally from thofe
ideas which the bulk of men have fram’d
of a Deity, and from thofe plain charaters
of goodnefs, which are every where legible
in the book of the Creation.

Now the tendency of fuch a fentiment to
the welfare of mankind is fufficiently plain.

ANOTHER rich endowment of our minds
is the narural * apprehenfion of right and
wrong,

* A certain fix’d notion of moral good and evil the bulk
of mankind always had,and ever will have, notwithftanding
fome particular immoral pra&ices which have but too much
prevail’d. Vfius obferves in his Hif. Pelagiana, p. 369.
Ineffle bomini a nasura [cientiam relts < honefli, communis
veterum [ententia ; thefe {entiments were common to man-
kind, and deriv'd from the works of creation, as Hierocles
obferves, in Carm, Pyth. p. 276. Tawra Jesiv arndaa ra
apsTn amoTHg J\HUJHF')/“U?( BTIAG A YOIh WTAIUTES WATIV
sAAduTousrn, By thefe they are diftinguifh’d from the
Brutes, 7o 20y Iy ooy woroy givosavedal 745 finng we-
euke, ibid. p. 130. Thefe moral principles, as Arifforle ob-
ferves, are of fuch a nature, that no degree of wickednefs
can deftroy them, Ethic. p. 272. Oux duasesos Yap Nuoy -
Snewr v SralivdiFar wores wier 1as mearlinas oy ds;
and are the fame, notwithftanding the differences of diffe-
rent nations concerning religious rites and ceremonies, as
Arrian oblerves, cap. 23. in Epifterum, [egsnles xoves
TATIY a3 JewTols eai, ou wooAnLic weornle ¥ peaxeTas
auTh ssty v Telarov war Snowr w7 Alyu::']mv rat Popaiwy
VYLD 8 miee Ts oT1 To ogisy w2 lay @estiunTeor wat ¥
aai, weoTiunTior weu v wat piradionTeor arda we-
TEOORESIV 0019V THTH TO “yeioer ¢ay=v W avosicv. And fo
Plato obferves, that men had every where the fame com-
mon notion concerning fome matters, Phedo, p. 93. ¢paw-
Twlieyol dl'&p&)'xcl €AVTIS HaA&S Sp@Td ONTOL AE‘)/xa'l.ﬂ:rzl"]cz
@ <y e, Xenophon infers from the agreement of different

natoné
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wrong, virtue and vice; the fenfe of which
diftin&ion has never been intirely wanting
in any confiderable number of mankind, at
leaft in the greater lines of morality, even in
their loweft ebb of knowledge and virtue;
and tho’ the moral fenfe has been liable to
depravation by the ignorance of fome, and
the affected fingularity or vitious inclinations
of others ; yet fo deeply are thofe fentiments
laid in nature, and fo early conclufions they
are of the mind before it has receiv’d any
tinGure; nay, fo clofely interwove with the

natural
nations in the fame laws concerning the worfurp of the
Gods, and the honour due to parents, that feei g inen ne-
ver could aflemble to agree in making fuch intlicuions, that
they muft have been of a divine ongmal, Ao . p. 259,
Twas s vopuleis TeSenva Tag vopus TeTus Lya o ge
Sess olpas Tus vopss Tois avdpemors Fewar. Kew yap a0ty
ayIpwmors apoToy vourleTal Tag Fong celet we wr wmt Yie
veas Tiuay war]ays ourleTor. A conclufion not to be
confuted by certain diverfiies of opinion and priétice on
fome points of morality, nor by the laws of foine nations
otherwife learned and polite however contrary ro the laws
of nature; as thefe are only exceptions to a general rule;
much lefs can thefe differences prove, (as a late writer
would unreafonably conclude from them) that the ditf ence
of right and wrong, of viriue and vice, has no teundation in
nature; but depends upon mere authority For as a miftake
of political intereft is nor fufficient to prove that there is
no true policy, nor an error in private life, that there is
no prudence or ceconomy. So deviations from the c.m-
mon intereft of all focieties cannot prove thai there is no
fuch intereft, which is not founded erther in the opinions
or prattice of men but in the nature of things, and is al-
ways the fame whatever people think of the matter. Not
to fay that the fenfe of lawgivers or the wifeft p rt of a
nation is not always to be learn’d from foine general cuf-
toms, or even from fome Jaws, as fome corruptions in mo-
rals may be of too long a fianding, and too much favour’d
by a vu¥gar and preventing inclination to admit of any re«
medy which might be provided againft them.
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natural affe@ions of men, that very few of
the moft abandon’d have been able to deftroy
them.,

I r muft be confefs’d, the original fenfe of
morality is not equal in all, as all have not an
equal underftanding, fome have a nice feeling
ot right and wrong in all their differences.
They do not only underftand the diftinétion
but are fond of ir, and take a pleafure to
cherifh and cultivate what nature has plant-
ed in theit minds.

OtuERrs lofe the ideas of virtue in a for-
did actention to intereft, or at leaft have
thofe imprefiions very much weaken’d; and
fome feduc’d by their paflions endeavour to
deftroy a reflexion which does not favour
the indulgence. Nay, we may add that the
difference of moral good and evil is not e-
qually clear in all circumftances even to thofe
who are the beft and faireft judges, and
fome cales may be fo difficult as not to ad-
mit of any certain folution at all. Not-
withftanding this diverfity arifing from the
circumftances of men and the nature of
things, onc may affirm without any danger
to be confuted, that virtue in fome appear-
ances is fo amiable, and vice fo fhocking a
thing, that thofe perfons who are leaft in-
debted to nature and education are neceffari-
ly pleas’d or offended by it, and where-ever
the diftinéion is not fo obvious in it felf,

Q.2 or
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or the mind is {o blinded by paffions and
a wrong intereft as not to perceive it, yet
reafon, when it judges without a bias and
upon a due confideration, generally pronoun-
ces on the fide of virtue.

BuT as the bulk of mankind are not to be
govern’d only by abftracted views of virtue
and vice, and are fubject to certain feducing
impreflions which move them in a more ef-
feCtual way, nature has provided us wich
(uch affections as may balance the unthink-
ing appetite of pleafure, by giving us a con-
trary intereft confiftent with the happinefs
of our fellow-creatures, or to {peak proper-
ly the fame.

1. NoTHING has been more juftly tax’d
as the fountain of all diforder and injuftice
than the love of ourfelves, there is however
a virtuous felf-love which is not only the
hinge upon which all our a&ions turn, but
is indeed the firft principle of nature, and
the fource of every virtue.

- Tuis principal regard to our own hap-
pinefs, when it is regularly follow’d, can be
no

{ Natura induit, nobis inolevitque amorem noftri ¢ carita-
tems, ita ut prorfus nibil quippiam effer carminis penfiufque no-
bis quam nofmeripfi, atque hoc effe fundamentnm rate & cons
Jervanda hominum perpeiuitaris. Aulus Gellius, nocles drtica,
cap. 5. lib, 12. 8o Arroanin Epiflet, cap. 22. lib. 2. sd'ev
yep sTW Pl; #Y TEQUHE @S¢ TO A7 ¥ CUUDELCY TETO TATHP
ra adsApGr rar marers xae S:& 5 and ’tis certain that

we
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no hinderance to the welfare of others; on
the contrary, as the defires of interefts in
men of the fame circumftances are general-
ly the fame, and promoted or hinder’d by
the fame fort of behaviour, this principle of
felf-love may very juttly be confider’d as the
common meafure and ftandard of all thofe
actions which tend to, or obftru&@ the hap-
pinefs of others.

INDEED in 2 juft way of thinking, fuch
a connexion appears between our own and
the intereft of fociety, that a prudent regard
to our felves muft be in ordinary cafes a
ftrong inducement to confult the publick.
Every member of a community being a part
of the whole, and the common happinefs
of fociety, nothing elfe but the fum of par-
ticular interefts; and as the member of an
human body muft by a natural fympathy
fbare in the diforders of the whole, the
fame muft happen in politick fociety, even
tho’ the unjutt invader thould fecure the fuc-
cefs of a bad defign.

ManNki1xD however from a propofterous
regard to their own happinefs, are apt to

confider
we are fo fram'd, that the defire of happinefs muft enter
into all our defigns, and be the ground of all our purfuits ;
fo that however it may be the proper chara&er of a bad
man to aét meerly from felf-love, as Ariftotle obferves, J'c-
xes 0 W80 eawnGr sants yaew waila wear]ew, Ethic,cap, 8.
lib. 1c. yet the fame author likewife obferves that there is
a virwous love of our felves, which more properly deferves
that name, p, 144, Eth. OX, K ohws ay & 7 &c.
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confider private intereft as fomething inde=
pendent of the community: And as natural
motions are quickeft neareft the center, thofe
of felf-love are apt to be predominant in
every cafe ; but as this encroaching princi-
ple is not properly the love of our felves, but
a miftaken purfuic of it, the author of na-
turé cannot be charged with the confequen-
ces of this miftake, unlefs it was the fame
thing t6 have a good principle, and to make
an abfurd ufe of it

Tue defire of reputation is an effe@ of
felf-love which produces the greateft advan-
tages to fociéty ; for as reputation is the
publick * approbation of good attions, no-
thing can be a greater excitement to the per-
formance than a love of fame. Asthe bulk
of men generally agree in the notion of
publick intereft, uniefs where private in-
tereft makes them differ, it is unlikely any
man thould procure efteem by felfithnefs or
ill-nature; hence felf-love acquires an in-
tereft to enlarge its views beyond private
good, or at leaft to put on a difguife in the
purfuit of it -

Tris

% Ethica, p. 38. ¥ TiuaTal o under dyador xotvw woei-
Cov, T yap o idoTar 70 ™ evzezTalt 0 Tipn d'e
xowoy, Eth. Ox.

4 O aydpar @ roweyins pepGr ev T xau guv TTols 00
xrpGr, Hippodam de felicitate inter Myth, Cantab. Por-
phy. de Abft. p. 123. lib. 3. a?d cxe 7 XpuaImmy
Tidapor, n ws Npas UTEY KAt aAARAwy of Dgol K AEY
smoincar]o nuwy &'t 7o Lo
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TH1s {enfe of honour is obferv'd to be
moft prevalent in thofe who have the great-
eft abilities either to do good or harm to fo-
ciety, and feems to be a wife provifion to
fecure thofe in its interefts who are too felf-
ith to do good from the motives of mere
benevolence.  This pafiion is not fo proper-
ly a virtue, as a difpofition to it, and when
a man is fo engrofs’d by it as to be incapable
of good actions where fame is not the re-
ward of them, the defire of reputation can
only pafs for a tolerable weaknefs. How-
ever as the happinefs of fociety is not fo
immediately concern’d in the moral cha-
racer of ations as in their refult and con-
fequences ; ’tis wifely appointed that fo ma-
ny thould feek the reward of vanity in a
behaviour conducive to the publick, who
would otherwife negle& its intereft from a
deficience of good-nature.

SuaME has the fame tendency to com-
mon good in an oppofite way; it feems to
arife from a confcioufnefs of ill-defert, for
actions which exprefs too great attachment
to private intereft and a mean behaviour in
the purfuit of it. As the love of fame is
an excitement to virtue, thame is a check
upon vice. This paffion is ftrongeft in thofe
who thro’ the weaknefs of their fex or the
want of experience are moft liable to fe-
ducemenc; in fuch the fenfe of dithonour
is a balance to the weaknefs of reafon, ax;ld
: the
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the imprudent love of pleafure. It 1 fre~
quently fupplies the defe&t of good princi-
ples in ftronger minds, and fecures the
practice of virtue when the inclination is
loft, or at leaft reftrains from thofe actions
which lead to infamy. When difficulties
and dangers would deter men from their du-
ty, or pleafure follicites them to a crime,
this prevalent paffion gives a weight to the
lighter {cale, and defeats one fear by a
greater. The advantage of this principle to
fociety is moft obfervable in thofe perfons
who are entitled by their birth and fortune
to make an advantageous appearance in life,
and who confequently muft dread all thofe
a&tions which tend to leflen their chara&er.
Was it not from this reftraint upon their
minds, a power to do hurt join’d with an
inclination, and uncorre&ted by the fear of
laws, muft frequently produce a deal of more
mifchief than actually happens.

NoTwIiTHs TANDING thofe natural
guards of virtue, human nature is very apt
to go aftray, from motives which every man
may feel in himfelf, and from external im-

preflions which we are perhaps lefs able to
refift :

1 Tho’ Thame is no virtue, it is no leis ufeful to fociety
than if it was. It is no weak argument for a providence,
that thofe who have the ftrongeft inclinations to pleafure,
and the leaft thare of reafon to govern them, are fo much
under the check of this paflion. See Arifforle’s Ethica, lib. 5.
p. 190. Oxon. gavas J'c xau 7 evau &c.
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refift : Nature has therefore added many
outward advantages to a reafonable practice
as well as a particular pleafure to the re-
flexions of a virtuous mind, as a fort of fee
to retain us in a good caufe. Thus we are
plac’d in a fort of @quilibrium, almoft equal-
ly atracted from both fides, till a wife re-
folution or bad choice deftroys the balance.

It is not perhaps ftrictly true, that the
natural advantages of virtue are fufficient
to recommend it to a reafonable choice tn-
der all the poffible difadvantages of fitua-
tion; fetting afide the profpect of a future
recompence ; however one may venture to
affirm, that we have as many prefent re-
wards of doing * well as are more than an
cquivalent for the ordinary difcouragements
ot agood practice, or the ufual temprations
to a bad.

Sucu is the make and conftitution both
of our bedies and minds, as well as the dif-

* Ethica Oxon. p. 417. o cvadas@ 7ois xat epezln
werEeGt yaupe Toss &' amo uaridas dugeeave walamep o
prainCr Totg varcs peresty udeTan et I'e Tatg Qauirsis Aue
TET AL .

This natural pleafure of viriue more than compenfates
that unequ.lizy of ourward condition which happens to
good and bad men; for as no profperity can make a bad
man happy, (o no difadvaniages of lite can deftroy the
pleafure of innccence, Saluft. de Prov. p. 18. Os d xaras
M euTUYess agadu & wavelae Sewpaley € e o g
yap wava ot J¢ «d'evGr @ASToy Toswst wau TV PN narey
i Tvyia v op cozhor lw rartay Tus &e ayafais 1 apiTn
149100 2EEG Kk :

r poﬁtion
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pofiion of things without us, that every
t fpecies of vice carries fome degree of pu-
nithment along with it, and fooner or later
defeats its own end.  The immediate confe-
quences may not be always or generaily to
the difadvantage of the agent, but the ifiue
and refule even in this life very feldom
wurns out well; {0 that one may affirm with-
out any danger to be confuted, that as there
is a comibination of natural caufes leading
virtue to happinefs, which is not ordinarily
defeated by crofs accidents ; fo there is a
like confpiracy of defign in the contrivance
of nature to make a bad man unhappy, and
confequently a bad politician,

Courp a man efcape the punifhment
of his own reflexion, the natural confequen-

Cces

+ Lucretius well deferibes the confequences of vice:

Quanta confcindunt hominem cuppedinis acres
Sollicitum cura? quantique perinds timores ?
Quidve fuperbia, [purcities, petulantia, quantas
Lfficiant cladeis 2 quid luxus, defidiefque :

Tas gaur @ Bi1G- funeiers awanpis, Porph. Every bad man
is in the fame condition with that of a tyrant, which Plazc
defcribes as accompany'd with continual fear and anxiety,
Pole yepeow Sia aa]G Tv s avadacpor aAnpig, Plat.
Nothing can happen well to 2 man who is deflitute of vir-
tue, fays another, 7o s aviry cpitpe) gd'cr aAN0 HAA@S
eyey wesaire. Kigem. p. 426, So that as Simplicius well
obferves, was there no future ftate, it wouvld be norwith-
ftanding every man’s interelt to be good, Simplic. Comment.
in Proxmio, AMAa xex Tig umodnTar, &, Salluf. cap. 4.
AveTy new 1 en Tos epiTing ndom 72 war Fofa endasporac
Neic woicw Tus et apiviw (lw @egshoubies was SPuynSsy-
Taq,
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ces of fome a&ions mutft create him difplea-
fure. Tho’ a proud man could pleafe him-
felf, it is certain, he would obtain more re-
fpect if he fought it lefs. Luxury tends to
difeafe, and yields nothing one can proper-
ly call pleafure, which may not be enjoy’d
with temperance and healcth.  An unwil-
lingne(s to do good makes a man unfit to
receive it.  Avarice is hude elfe chan an arc
to be poor with all the pains of making
rich. Ambition is a difecafe, and envy a
torture to the mind, and every fpecies of
haired or inhumanity creates an unnatural
difturbance. In a word, there is no fort of
irregular felf-love which does notr under-
mine it {elf; no fpecies of injuftice which
has not a Demon following it in its natural
cffes and confequences, and the unjuft
man’s reflexion, if he has any, muft be the
worfe Demon of the two *,

HowrveRr common fuch obfervations
may be, the evidence arifing from them is
not lefs, that every exertment of felf-love
without a regard to our fellow-creatures
naturally tends to difappointment, and that
this conftitution of our nature muft necef-
farily imply a very kind defign in the

* Nothing indeed is more certain than the fine obferva-
tion of Arifioile, cap. 1¢, lib. 1, Ethic. Kvewr ety ax
xa® apsrlw cispydu Tis ddamponias o dz warjiu o=
aijix atr oday yap sTes UTarye TeY avSpeTivey
PeCeoriis ws @ Tis evipyeints Ty nat apetln, popiuw-
TEOP yap Ty eTIsnuay auTal dunsat ¢ ok

R 2 maker,
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maker, who could have fram’d our bodies
and minds in {fuch a manner, as to make all
the irregular purfuits of a pernicious felf-love
productive of that happinefs to fome parti-
culars which they tend to deftroy in the reft
of the fpecies.

Besiprs felf-love and the paffions which
arife from it, there are other affections natural
to our minds, which are no lefs conducive to
common happinefs ; thefe govern men not
by reafon or virtue but by paffion, and what
people call inftinét. ,

OF this fort is the * tendernefs which
mankind and all other animals bear ro their
offspring ; the reafon of this affeétion is
fuficiently plain, as it is a neceffary pro-
vifion for the continuance of tie kind, and
no fpecies of creatures could iubfift with-
out the care it produces; for this reafon
it extends to the fierceft and moft favage
creatures,

I'T is no argument of negle& in the fu-
preme Being, that man of all animals comes
mnto the world in the moft helplefs circum-
frances. Reafon was given us to fupply many
other wants; and the indigence of human off-

' fpring

* Ariffor. Etbica, lib. 8. p. 337. puoe e vrapyev (oi-
Na@) coixe wess T Yoy 1a furnaarlt was s povey ey
grd;wvro/; AAN Kl &V GRVEISIS xab <V TOIS TWAESOIS TV

Ewav, wot 7ol O[O £IVETE TEIS ANAHAL Kb MEAISE TOLS
ay-JpwiTots.
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ipring only makes a larger obje¢t of parenta!
care. To {ecure this, the T mother is not only
endued with tendernefs and innocent preju-
dice in favour of her child, but provided
with fomething elfe to fupporc its weak-
nefs. Was it not for this kind provifion, to
die and to be born would be nearly the
fame. * When one confiders that the objet
of this affection has nothing but cold, hun-
ger, and cries, to recommend it, and whar a
watchful anxiety attends this care, he can-
not {ufliciently admire the wife goodnefs of
our common parent who gave the mocher fo
much love to reward fo much pains, and
by making this tendernefs to be more the ef-
fe&t of nature than vircue has fecur'd fo
many females in the intereft and preferva-
tion of mankind, who, were they left to
themfelves, would not probably indulge a
concern fo inconvenient, to themiclves and
which is too feldom rewarded by a grateful
recurn.

AND

T At pnTees 7o girey yaupsaar avk credar &x Snrs-
oy d)\)\, THAVCY QUTCIS COLACY eVal cay G‘OQ’G'I L7 wEYT 9V7d{
Kl 0/TI4 QINSTL QLiT4S AdY €LEWIL (AN J\:wco:’)cu TH punTeL
woos vt amws veuey fto Tl ayvoay 5 fo difinterefted is
this natural affedtion.

1 Xenoph. Azou. lib. 2. cap. 2. n Pz v vrodeLape-
Vi TE Qepes U $opTIOP TETO Betpunpheyn rou xivdovzvsod.
aes T Bus wow 12:Tadidss TH TeogHs N wadk auTH Tpege-
Tar w2l oHY WOAAD wovw JUIVEY AT KU TERETH TPEQE TS
Lok ETUASAHT 54 572 T TiTovduid sdey ayadew ¥T¢ Y1y~
vooroy 1 Becz @ va 07 & maye s S gnparves Suvepi-
sey oTe JeTau,
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AN p altho’ this confideration makes na-
tural affeCtion to be a thing of no great me-
rit in the mother, the goodnefs of the fu-
preme Being is only the more confpicuous
for being the author of this neceffary ten-
dernefs.

Brsipres that love which regards the
helplefs part of our kind, our minds are en-
dow’d with a mcre 1 extenfive benevolence.
This affettion is fomething of a more gene-
rous nature, as it regards the whole fpecies,
and does not flow from an immediate re-
flexion upon ourfelves: * It is a charate-
riftick of our kind, for tho’ other animals
exprefs the fame affetion to their young,
and the like concern to provide for them,
we do not perceive in them the fame ex-
preflions of a general good-will to thofe
of the fpecies. Nor is this general love
lefs a part of nature, that fome fuch Sava-
ges there are, who have either inherited a
very fmall thare of it, or have extinguifh’d
it by unnatural paffions; as thefe Barbarians
are only to be rank’d in the fame clafs of

human

T Cicero de Stoicis Academ. lib. 1. p. 11, Edit, Dav. Ho-
minem effe cenfebant quafi partem gquandam civitatis <& uni-
werfi generis humani, eum effe conjunttum cum hominibus hu-
mana quadam civitate. So Arrian calls man a friendly and
fociable creature. @uror xew cmyndn THe auTHS Torcws wo-
At

* Xenoph. Azou. ouae yup exsomw of avdpwror Ta Y
¢ Atnt eovTau yap AAMAWY xau EAESTI peu aw:ep-yoy']e;
< QEASTI xow TETO CHris]Es ydery EXETIY AAANALYs
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human creatures with others who are born

without legs or arms, or have loft them by
misfortune.

IT is not to our purpofe to enquire whe-
ther or not the love of mankind is meerly
felf-love in a friendly difguife: whatever
name we give it nothing is more real in it
felf, and when men follow the motions of
nature without any bias more extenfive in
the effeéts. In the wife and virtuous huma-
nity receives no check or abatement from
the difference of country. The object of
this affection is of all nations and languages,
and lofes nothing of its beautiful appearance
in a ftranger, or even an enemy.

Frowm this generous principle we derive
a natural fentiment in favour of the dif-
trefs’d; and if cheir misfortunes have been
procur’d by 2 fteddinefs and warmth in the
caufe of truth and virtue, we feel an ardor
and impatience to redrefs the wrongs which
injuftice has done them, or at leaft exprefs a
compaffionate fellow-feeling with them, for
thofe hardfhips we cannor redrefs.

* GRATITUDE is an effe of the fame
principle. It is an affe&tion we feel towards

thofe

* Xenophon obferves of the Perfians, that they feverely

punifh’d fuch as had it in their power to return a favour,

and negletted to do fo, as a fort of mifcreants who muft

be wanting to their friend and country, as we!l to the du-
ties of religion and nature. ‘

Kiegsm.
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thofe who have oblig’d us, and a defire
return the obligation. An inclination fo na-
tural, that very few are altogether without
it, but either a very profligate or a very un-
thinking fort of creatures, who are equally
deftitute of every good principle. And if
there are fome meerly of too little reflexion
as not to know they have been obliged, it
would be hard to charge people of fo low a
clafs with a crime ; ingratitude in them is
not fo properly want of virtue as want of
{enfe.

IT is probable fuch friendly * affections
and a deflire to provide for the neceffities
men labour’d under in 2 ftate of nature,

firft

Kicsm. p. 8, Hut, Kou ov yveas Svvapioy pR0 saew d-
aodidoyou pn amedider]a woralcas nar antor 1y vpes. Qo=
TU Yap A gAELSHS KA TELL FEu5 AV LANIST APIAQS CX GV
Rrar wser oveas rou waTerda rar QiAs. Gratitude being
indeed the fum of all obligation.

* Men at firft were oblig’d to defend themfelves againit
the attacks of wild beafts, which could not be done to any
advantage without herding together, as Porphyry obferves, De
Abfiinent. Sectio. s yap duvvazor celcdar pn weapoulierss
apvvedar Ty ow TperopluEs HET AAANAGY. It was pro-
bably either to avoid fome prefent danger, or to obtain
fome neceffary advantage that men firft enter’d into {ocie-
ty. I cannot perfuade myfelf (fays Mr. Bayle) that focietics
were form’d becanfe men forefaw, by confulting the Ideas
of reafon, that a life of folitude would be no honour, eithes
to their own kind or to their maker, ot to the world ia
general, ’twas the prefent fatisfattion and the meer hopes
of living in fafety, or eife force that produc’d the firft com-
munities, without having in view, laws, commerce, arts,
and fciences, the aggrandizing of ftates, and all the other
things that make the beauties of hittory. Noxuelles Letrres
& la occafion de la Critigne du Calvinifme.
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firft induc’d men to give up their liberty,
partly to have a refuge from the effes of {
injuftice in a common protection, and part-
ly to enjoy the natural pleafures of conver-
{ation and humanity. * Reafon endow’d with

fuch

t An antient writer gives a juft account of other mo-
tives which induc’d men to form focicty befides thofe we
have mention'd, Neme/. p. 20. dva Iz 7ag Tiyres ot Tog
ETICNUAS LU Tas amo TeTwy Yy feas aAAniey diouedq,
Juadere aranrwy es TowTa cuiAIay xomers W an-
ANAoig LTz Tas Ts Pis YPeHds €V TS TULI AL AT fhaC (e
Hiliwa guredov xat quyciniar worsy wvopagouly twa €f5 u-
SEr R b wopewdey Tas @wPiAaas nafTapiSa. Puoe gap
ounyedaciior nat woMTIRey Twoy ) eyovey o avSpwa G
es yap «ls auTaiing canto wesg ames]a Lnisy ey ae
wores Sta T2 quuarraysfua Kot nodnpaTa curesyaat.

* It is neither agreeable to reafon nor hiftary to fuppofe,
that the ftate of nature, or the condition of men befire
larger focicties were form’d, was {o difmal and wrerched
as fome have defcrib’d it.  Puffendorf indeed has cbferv'd,
¢ That there was nothing then but ungovernable paflions,
¢ wars, fears, poverty, naftinels, fulitnde, ignorance, and
¢« wiidnefs; and old Hobbs could find no better expedient
10 prove men had a right 10 do whatever fclf-love dictates,
buc by fuppofing, that this was a nacural privilege of n.an-
kind.  Buz all this is mere fuppofition and conjeture. It
Is certain, that whatever advantages of learning and police-
nefs we may derive from fociety, a great deal of what paf-
fes under thele fpecious names, may be juftly call'd pedant-
ry and impofture, vanity and fooliline(s; *“ and if there be
< any thing that's good (as Barbeyrac obferves)there is room
‘¢ for it in the {tate of nawre: Befides, this order and beauty,
¢ thefe charms of converfation, which we fo much boaft of as
¢ the efte@s of focietv,ateno where 11 be found but in con-
“ fiderable towns, Clownery and rudenefs is the cottntry’s
‘“ entertainment in the moft civiiiz’d government.” But
not to leffen the advanriges of a fccial ftaze (which no
doubt is preferable in the prefent condition of mankind) it
is certainly true, that if men had notabandon’d the ditates of
reafon and true intereft to follow thofe of paflion and a
miftaken fel-love, they might have enjoy’d all tae happi-
nels of hfe with the greateft innocence witheut forning
larger focieiies. And chat they did fo appears from hii'tf;y};-

S waic
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fuch good-natur’d affe@ions naturally dif-
pos’d men to perform all thofe offices to
others which they expe@ed from them, tho’
intereft or ambition might too foon after-
wards and too generally corrupt thefe prin-
ciples, and engage them to a& contrary to
their own and the common intereft. Te is
not hard however to guefs what behaviour
would naturally flow from fuch difpofitions,
and what fort of creatures mankind were
“t in their primitive ftate. Whatever vices
might have prevail’d in the world, and
how carly foever, we are very fure that
* nothing would be requifite to make fo-

ciety

which fhews that mankind were not fo univerfally deprav’d
‘dill they became the fubjeds of government; not that go-
vernment made them, but only fuppos’d them fuch, being
a neceflary fecurity againft the effeéts of that fraud and
injuitice which began ro prevail. We learn from an old hifto-
rian, that the firft governors were remarkable for juftice and
an aitachment to the laws of their country. Ka xen7isG-
W Baginivs o MinatoTarC nas ropupaTatr® gar pndep
exdiataps G Tor matewwr Avaey bz Ounp@ Mnaco-
Acs mdAey 785 BACines et Feuusomworss. &c. Dion, of
Halicarraf], as he is quoted by Tarbeyrac in his notes up-
on Puffendorf, p. 185. vol. I. ~ And *iis a common obferva-
tion both of poets and hiftorians, that mankind were in
their firft ftate @ virtuous and innocent fort of creatures.
See Grorius’s Notes upon his firft Book, De Veritate Relig.

1 Feliciffini mortalinm nulla adbuc mala libidine, fine pro-
bro, [celere, eoque fine pana aut coercitionibus agebant ¢ meque
opus erar, cum honefla fucpse genere pererensur, ¢ ubi nibil
comtra morem cuterent, wnibil per metum vetabatur. Ac pofi-
quam exni aqualitas & pro wmodeftia ac pudore azshitio ¢
vis incedebat, provenere dominationes multogue apud populos
aternum manfere.  Tacit, Annal. lib. 3.

* The prefent circumftances of mankind, and their de-
viation from virtue fufficiently prove we ftand in need of
revealed religion, nouwithftanding this remark. | Porphyry

) : very
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ciety happy, and to eftablith both private
and publick intereft on the fureft foundati-
on, than an attachment to thofe principles
which the author of nature has given us:
And that all thofe paflions which difturb
order, and turn men out of the road of hap-
pinefs, fuch as the immoderate defire of
riches and power, all encroachments upon
property either private or publick, and eve-
ry method of injuftice arifing from thefe ir-
regular affections, are properly acquifitions
of our own, and deviations from the origi-
nal temper of mankind.

A's an artft is able to judge of the force
and juftnefs of a mechanical invention, and
the defign of the contriver, by a furvey of
the wheels, their particular movements and
ftructure, and the compofition of the whole;
fo a perfon of reflexion by confidering the
firucture of the human body and the con-
fticution of the mind, the charater of our
reafon and natural appetites, and the parti-
cular tendency of thofe affeCtions which are
common to men, may certainly know what
fort of a&ion and methed of life nature de-

very juftly obferv’d, that the want of attention to the in-
tereft of fociety makes liws neceflary which otherwife would
be wlelefs, Do dbfhin, lid, L e o': @wwzg edu oo pace
dey was pinusiivey 1 oupsicsy wdav aesgidenlo vopew
ard’ anouriros Ta ui &relslle Tev aTeTmopliey T Je
exrsailow 7oy woss TeTaypSUOY, L2 ap N TS yENTIUE
vad Bralics Sioete Tay py gevy lw wogggrivaras 7oy de
DR PEGI .

S 2 fign’d
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fign'd us to follow, and may probably cal-
culate whatfpain or pleafure fhall arife from
fuch a profecution of our natural fenti-
ments.

AND as an engine may be contriv’d upon
the jufteft defign, and fram’d in all its parts
in {fuch a manner as to obtain the intended
cffect; and yet any great irregularity in the
moverient, or difplacing of the wheels, muft
neceflarly render it ufelefs, and defeat the
muin defign.  So in the compofition of hu-
man nature, whatever may be the charadter
oi human reafon and affections in their na-
tural ftate, and however well contriv’d thefe
may be to produce a courfe of action fuffi-
cient to happinefs 4; yet if there is any

depra-

+ It would not be hird to form an idea of publick and
private happinels, would men confult their reafon more
than the prejudices of education. Altho’ the interefts of
mankind 1n civil focieties muft differ according to their
different fituation and other circumftances, or as they
are more or lefs provided with the means of acquiring
riches and power. There is notwithftanding an univerfal
inrereft of mankind which is not affeCted by fuch topical
differences, depending upon the natural effeéts and confe-
quences of certain ations with refpeét to private and pub-
lick welfare. As the intereft of particular civil {ocieties are
founded upon their particular circumftances, fo the com-
mon intereft of mankind is the refult of thofe actions
which under all differences of climate have the fame in-
flnence upon publick welfare, This feems to be the proper
notion of. publick happinefls, which ‘doth not confift in
what is peculiar to one country but what is common 1o
mankind, not in a great abundance of wealth, foreign con-
quefts, or fuch a flow of profperity as is apt to produce
luxury ; but in the common pofleffion of thofe advantages
which conftitute private happinefs, viz. in the fecuri:ylpr

: ife
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depravation of thefe faculties, or any mif-
taken purfuit of intereft arifing from thence,
the defign of the fupreme Being to make
men happy muft be fo far difappointed ;
and if this depravation arifes from caufes
which might have been by proper caution
prevented, and with the ordinary means
and excitements to act virtuoufly, all the
confequences of fuch a difappointment
are only chargeable upon our own ill con-

duct.

LeT us fuppofe 2 man in health ufing
his reafon and other faculties, as common
fenfc teaches him, govern’d by a wife felt-
love, excited by a defire of reputation, and
eftrain’d by the fhame of bad ations; one
who follows :he motions of nature in a
tender concern for his offspring, who fub-
mits to the laws of fociety, and is led by
a more extenfive benevolence to promote the

welfare

life and property, the bleflings of peace, and a freedom
from unjuft feverities upon any accounr. To produce which
nothing could be requifite but for every man to aét according
to thofe principles and affe@ions which the author of nature
has aiven ns, however much thefe have been put out of their
proper courfe, For this reafon Arifforle makes virtae to bz
fomething which is every where the fame, 1o povor wai-
Tays kAT CuTly N el Eth, cap. 7. lib. 5. and Plato
obferves, that there is a moral beauty and equity of acti-
ons which is uniform, and cannot admit of any chanze or
variation from circumftances. Phed. p. 112. Cant. avm
To IGEy auTU wo Aok 0 €S8 PNTITE eTal sary vol DY TIgY cvs
427y 7o 0 6t proyoetd is oy cuTo wo S auT esau-
To5, xat wd'e wort sdayn sdapes arrctwaty wdipiay e
JreTal.
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welfare and happinefs of every man what-~
foever; and who aéts in this manner from
a deep fenfe of a fupreme Being who is too
good and beneficent to fuffer his virtue to
be unrewarded: Can we fuppofe a perfon
govern'd by fuch principles, and exerting
himfelf in a prudent method of ufeful em-
loy without enjoying many outward advan-
tages (befides the pleafure of reflexion )
which he could not have obtain’d by a diffe-
rent condu& ? Nay, can we fuppofe any
condition of fuch a reafonable creature as
man that is with fuch limited faculties of
enjoyment which comes nearer to happi-

nefs +.

Suourp fuch a perfon fall into mis-
fortunes which are common to men, thould
he furvive his liberty, eftate, or, if it was
poffible, his friends; would he be capable of
no relief in the * loweft ebbs of his for-

tune,

The fame courfe of aéion which tends to private, muft
likewife have an equal influence on publick happinefs, and
the laft is a more certain confequence of it; for tho’ parti-
cular perfons may be very great fufferess notwithftanding
their virtue and gqod condutt, the publick always reaps
the advantags; and altho’ rhe beft ceconomy in private af.
fairs may fomeumes fail of fuccefs, publick virtue never
ceafes to produce a proportionable effe&. That this was
the fenfz of mankind is the obfervation of Cicero : Omnis
antiqua philofophia [enfit 1 una virtute effe pofitam beatam
witam, Academic. lib. 1.

* dlcinoi Idea Phil. Plgt, p. 60. ot Tov e gmg-,,l,,([w
e o2 reqsien il druyesaTor rar dideuruaesaToy vy,
greva Tov Tipoy oy TosTGr Wy anberar vle Sy cvina
Ao way wovlas ravdoyn ardpaTas rar T AyopRUL Kt
S otsy aTigiar wet quynt et Y2278 guulayegs.
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tune, from the reflexions of virtue ¢ Cr
could he be fo entirely wretched as to find
no comfort * but in a refolution to deftroy a
life which he had hitherto pafs’d wich inno-
cence and advantage? Sure they muft know
human nature very little who can form fuch
a notion of it, or muft have a very ftrange
one of their own.

M e N have been too much inclin’d to
draw characters of mankind in general from
an obfervation very much confin’d, cr from
particular reflexions upon themfelves
Such people have either too much convers'd
with the worft of the fpecies or have been
none of the beft of it themfelves. They have
generally been fuch as have derived a fower-
nefs from difappointments in life, or par-
ticular opinions in religion T; or were crea-

tures

* The {ufferings of human life in one way very often
are the m-ans «f producirg grear advantages of anothec
kind, as ‘mzlicius obferves in Epiclet. p. 305. Lugd. Kax w

o L AeraTn B n Ts cepaTOr ,0)"’us 'rtp,rrl,w
€6 STV S uuUraTIaY T 'J/); wor Ty waSepsiv.  Iad]a

s veiore pisd ayadey ey T wJ‘eum vTopewess Kae
V2P Ta fiii R soa]e wares JranueSon ws

¢;/\‘{,AJT‘:‘(;;;/ S T Ry F‘d ;U T P 70 pf}) {,’n @g_l’;":fh.’
Te grpyaTG- xu ey oG ooy ayader w Lo verws Sia-

s 3o g ALuyie. Human life indeed is fubje to many
difafters which are not o be aveided ; but thefe are not {o
into!lerable that virtue and 4 right notion of things are not

frequently ‘nfficient to I'uppc.r\ the fuffercr, as the fame
author obfcr\f_c }74 Yep T aTipadives o /Fr‘[/ac,nv a-
ey n o ndurad vy emry et zpop e T s S ey ey e

wer avTey Sey v, P 64. ap. 1c,
1 The French moralifts as Rochfaucan: Defprit. and Dei-
lezarde, and giher writers, teo much devoted 6 St dugx-

j'.'b;
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tures fo very profligate, that they had ne
way to appear tolerable, but by an undif-
tinguifhing fatyr on the reft of the kind; or
by charging all thofe extravagancies of be-
haviour they could not pretend to juftify up-
on an unhappy neceflity which they could
nat pofiibly avoid.

IT is not hard to confute this general
fatyr by fuch reflexions as plainly prove,
that men are either not {o very bad as fome
have reprefented them to be ; or when
they a¢ wrong, are not fubje¢t to any fuch
circumftance of irrefiftible inclination, as
leave them no power at all of acting other-
wife.

1. McN are not generally fo bad as fome
modern fatyrifts have defcrib’d them; it
muft be confefs’d, that the errors of human
life is a fubje® upon which it requires no
great wit or invention to enlarge. But as it
is a certain way to make men worfe than
they are, to reprefent them fo, it is much
more conducive to virtue, and more agreea-
ble to humanity to indulge a litcle good-na-

ture,

fiin, have from certain odd principles reprefentéed mankind
almoft in as bad a chara@er; as Dr. Mandeville would chufe
to give them or any other writer 2gaiaft religion. It feems
to be a judicious remark of an old writef, that the number
cither of very good, or extremely bad men, is not fo great
as people fancy, Plaro Phad. p. 133, 755 ply xsnoes 74
B ons ol ss enad, Tas S piv2fv @ass s

P
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ture, in making fuch allowances for the er-
rors or even crimes of men, of which they
are capable by a fair interpretation.

* NoTHING is more eafy, or lefs to the
purpofe than to thew from unattefted fcraps
of hiftory, that there have been many par-
ticular perfons, nay whole nations,” who
every age have {o far departed from com-
mon fenfe and virtue, as to entertain very
abfurd opinions, and to commit very great
immoralities. Such obfervations, were they
never {o well vouch'd, would not fhew whart
is human nature; but only how far fome
may deviate from, and ac¥ contrary to its
genuine principles.  Was one to colleét all
the ftories of men born in every age and
country, with a monftrous figure and un-
natural defects of body, the colleGtion
might be pretty large, tho’ the whole fum
of fuch mishapen and imperfe&t creatures
muft be inconfiderable, compar'd with the
reft of mankind whom nature has form’d
after th&tommon model. But fure it would
be very unjuft to draw the picture of a hu-
man body from one of thefe extraordinary
productions. The fame injuftice it is to
make the particular { deformities of the hu-

man

* See Philofophical Difcourfe on Death,

T An ancient Pyrhagorean philofopher gives this acccunt
of the monftrous licentioufnefs of fome people, da pap
Tas 'Udp‘ Uiy azT pEg t’n’l&uylug WeAAIl &8 axaa-r:zgfsn;
CHURS CZWAEBAAY KAt §TE TS X Ty SLyaTEpRN ¥TE Tag X
T (raTepwy arwsiwTaTes ndovag awa}:oﬁ‘? a’Ax xa EWL

T Fa-
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man underftanding a ftandard by which
we judge of human reafon or virtue in ge-
neral ; no doubt there have been always
fome of as odd and fingular a caft as to the
make of their minds, as others have been
in that of their bodies ; but perhaps both
thefe kind of irregular producions have not
been lefs different from mankind in the bulk,
than a brute is unlike to a man,

Nor does it fignify to thew that fome na-
tions, remarkable for learning and politenefs,
have been diftinguifh’d by very extravagant
opinions and cuftoms no lefs unreafonable;
for the chara@er of a people cannot prove all
their fentiments to be juft, or their practi-
ces according to nature. If we may be al-
low’d to judge of nations, as we do with
reafon of particular men, none have thought
and acted more foolifhly in fome inftances
than thofe who have been higheft 1 in their
pretenfions to reafon and philofophy. There
was likely more * virtue in the primitive

SR ages
wa7ésillovin warany oo vt wordar Te 1 TERYE, naTe-
ectan.. Hipparchus inter Mytholog, Cant.

T T wancwus nau efyvs Seov pepoveras |BsaTisus 7e ov-
Tag ovger vt Toy aeesoy eCNuoTes Blov ws X pUaEY ')5?,41@' vo-
wiledaw.  Peripateticus citatus. Porp. de non efu animal,
Grotiits de Veritate Rel, Chrift. in Notis ad lib. L.

* sexius {ays of Anaxagoras Hypotop. lib. 1. cap. 1.
O Adonbws ewax 7itv yrover o7t y 10y vdwp et wemny Gy
e vdwp ¢cs peaas. . Another deny'd there was any fuch
thing as motion. )

Indeed the antient philofophers were generally fo fond

of paradoxes, that onc need noc be furpris’d thatthey man-
tain’d firange opinions of religion and morality.
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ages of the world, before the improvement
of the {ciences, or the invention of ufeful
arts than after. Before greater focieties were
form’d, men generally follow’d the untaught
fenfe of morals; the terrors of laws were not
known, nor were feverer penaltiesof any ufc;
as fuch methods of correétion did not become
neceflary ’till men had a temptation to de-
ferve them. It is certain that ancient wri-
ters, hiftorians as well as poets, agree that
government was introduc’d for the punifh-
ment of crimes, and that mankind loft their
primitive innocence ¥ with the rudenefs and
fimplicity of their manners. We cannot in-
deed give any account of the rife and {pring
of this degeneracy, nor of its various pro-
grefs afterwards. However as fome modern
nations who are defcended from the wifeft
and braveft progenitors, are undoubtedly
known to have degenerated from their origi-
nal virtue, and are noted for certain vices
unknown to the ancient Greeks and Romans :
In the fame manner we may judge of man-
kind in general, whofe apoftacy from their
primitive integrity is not the lefs certain
from hiftory, that our reafon is not able to
tracc it to its proper origin,

* Sed poftquam tellus [celere eff imbura nefando,
Fuftinnamque omnes cupida de mente fugarunt,
Perfudere manus fraterno fangmine frasres, &c, Catullus,

T 2 WHAT
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WuAT may be the particular caufe of
this  depravation is not {o clear ; one may
obferve in general, that the fenfe of virtue
in the vulgar has be<n in all ages more fup-
ported by a tradicion of falts than by the
ftrength of their own reflexion ; it is proba-
ble therefore that the failure of this tradi-
tion had no little fhare in the general cor-
ruption of manners.

Wu ATEVER judgment we may make
concerning the caufe, the effects and extent
of this depravity feem to have been too
much aggravated, both by fome who were
‘no friends to religion, and others who have
miftaken its tntereft .

NoT to enter into the fecret fprings
and motives of human aé&ions, which are
~ too clofe a {cene to be reveal’d. If we con-
fider thofe appearances of vice which a-
“bound in the world, and the more obvious

charater of human aétions, we fhall eafily
perceive that thefe are of fuch a nature,
and arife from fuch caufes as are fairly cap-
. able of fome extenuations.

* Mi1sTAaxE and paffion are the ordi-
nary f{ources of an irregular and hurtful

= . con-
+ Many writers of morality, fuch as Rochfaucant D'efyrit,
. very unjultly condemn felf love as an irregularity, and then

" make all our a&ions to proceed from it. -
* Ignorance and falfe opinions commonly Jead men a-
fe:ay in their praftice. A judicious writer obferves, that our
irregular
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condu&. * Virtue cannot be acquir’d with-
out fome reflexion, which unthinking peo-
ple are not willing to give; floth betrays
them into a habit of inattention, and inat-

tention

irregular paffions arife from bad education, ignorance, or
conflitution, Nemef. wier guocws, p. 183. Oxon. [y ivoy]es
Ta pawre wadn T Juyn Ma Terwr TxTer Ha xaxns epe-
s ¢Z apadeaac vto xeyefias. Whereas other animals,
fays a famous hiftorian, are only flaves to their apperites.
Mankind are likewife feduc’d by their opinions, 7a s ar-
2o Lwa Taus 78 copatrCr emiSupiaus Ssada ™ i Tov
ardpaTay Y@ rar aeosded Farfuor ve nrlov w e Tlw
ousiv auapTaret . Polybias, Which gave Socrates occafion to
lay it down as a maxim, that no man ever offended but
thro’ ignorance, wvndiva weztlear Tace ™ BeATicor aAX
47 ayvorar, Arifi. Eth. p. 195. Ox. And the fame was the
fentiment of Plato as one of the antients informs us, Alcine:
Fioayw, p. 65. Ox. ¢ay woin T4 wagy Tov opJoy Aojov,
UTo apadids ROk aTEITUVHS TETO Ay gnaiv auToy o
IMroTewy.

* Paffion, as an antient philofopher obferves, commirs a
violence on the mind, making thofe who are fubjeét to its
ower aé&t contrary to. their known intereft, as a skittith
{:orfc runs away with the rider. [Tav 72 3@ Brasiner est
@ weau moAraxis os]ace Tre ev Torg madeas, &c. Stobaus
apud Salm. in Fpitletum. So Plato {peaks of fome who
were fo overcome by the fenfe of plealure and pain as to
be incapable of alting according to reafon, adorés anra
evat BeaTio @y I meatlwar Sia Tivag nwilas ndovwy nan-
aav w morew, De Legib. lib, 10. ;})) 210. Cant. This pro-
penfion of human nature, to be hurried into bad aétion by
the violence of defire, anger, and other appetites, was com-
plain’d of by heathens as a weaknefs and depravity of our
minds, Plotin, lib, 8. Ennead, apud Salm, e« &¢ 715 adc-
vear Juyns Tl rawiar asyor daadn yur was dximzor
evar amo wal|Gr es war naxoy otespSuln, dntvnzor iy
e emedupias dpeedisor e eg opyas weametn e es TUy-
raraderes. Which depravity, as fome obferve, occafion’d
an \hnca(y confli@ in the mind diftraéted by different indli-
natidns, Aucfor wite Pyth. apad Photium, 03y ex wotwirwy
Juvadvwy anviswris Pugpnscy Tor RAror ey opd, exasor ydp
Ty aAAey vmouias quriws olakil:Tar nues d'e uTo Twy
fiagogay Suyapswr afiaapiro, &

.
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tention makes them liable to a thoufand er-
rors. Such are apt to be feduc’d by a
wrong notion of intereft, or flattered by ex-
pectation to commit a crime. Prejudices
carly receiv’d and confirm’d by the autho-
rity of example, or it may be fome ori-
ginal defe& in the thinking power, may
often create a difficulty of judging right,
and therefore muft fuppofe a lefler degree of
guilt in adting wrong.

IT is eafy to frame a notion how far a
mind fincere, tho’ lefs firm in the caufe of
virtue, may be overcome by a particular
fondnefs, which, tho’ it owes its ftrength to
indulgence, may have likewife fome founda-
tion in nature *. Love and hope firft make

men

* The conftitution of our bodies is another fourfe of our
diforders, not only by an influence upon our minds; but
as they are the fubje& of many wants, difeafes, and many
of thofe irregular affetions take their rife here, which divert
us from the purfuits of virtue. Mvetas phv aqortds wape-
x& T cwpd I THY dyayneay Tesony €12 I Tewes yogot
wesamegoaty epmodilsow nuwy Thy T8 0078 Inoay, epa-
Ty 7e neu emidvpiar kot goloy wer edorwy warjadaray
KoU QAVAEIAS EUTIPTNESY nuds woans. Plato Phed. p, 36.
Cant. i

To the fame purpofe Xenoph. Amop. cap. 12, lib, 3. pag.
216, 7i¢ w1 o1dey T R €V TETW WOAN UEYdAd FPaA=
aoffaur JuaToun vyleuvey 70 copa. Kew Angn e advAic
e MMTreAle Ker pavict @oANAIS WoANOKS da THY T8 Gh=
pat@ rayeliay es THY dMavoray. cumITTETI @S¢ KL Tag
emicapas exBarers and thele effe@ts are not firange if we
confider the intimate union of the body and the mind, and
their mutudl influence upon, and fympathy one with ano-
ther, for as. drifietle obferves, cEanrat]ar Tas Havoias
viro 7oy Ts capar@ wadnuaToy wee Tevavliow Sn Tois TS
oy ne wadnpags T ooUL TURTGXEN. See more to this

purpofe
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men blind, and then hurry them on a pre-
cipice, pleafe them fo long with a Siren’s
fong ’till they have loft the fenfe of danger,
and the means to avoid it: In fine, fo pof-
fefs their imagination with a diftant good
that they have no apprehenfion of a prefent
evil.

Sucw irregular paffions not only involve
the underftanding 1n a cloud, but create to
men a multitude of imaginary wants; which,
as they are not to be fupply’d in a fair way,
muft neceflarily engage in unwarrantable
purfuits: T No wonder then the mind, in this

hurry

purpofe in Fulianus Apofata in oratiore folis, and Salmas
in his Comment, on Fpiciesus.

Thus as a body well difpos’d may be fubfervient to the
mind in the offices of reafon and religion, fo an inconve-
nient conftitution may be a very great hinderance to virtue.
opyarey yagey 1 cwpa Tis Nuyis cay My em1Tnd G- nas
Teondiasdn curioye TN Juyn rat autn ey e crrTndews,
sav & avemitnd wos, eumodile, nat ToTe yodd TH ~Luyn
amopdyopeyn wess Tl everirndeoTaTa opryave. Nemef.
p-113. Ox. Whatever bad a&ions may arife from ignorance
and falle opinion from paffion, and unhappy conftitution of
the body, unfavourable to religion, nature has dire€ted our
aims right, and no man mifles of happinefs but by fome mif-
take, which gives him a wrong bias in the purfuit of it, aueg-
Tavel 48 Luyn (fays a wife writer) o7¢ coreTet ayade
wraviat wap T epaor. Salluff, cap. 11. or as Ariffosie to
the fame purpofe: diAer d's sx2sGr & 70 ov avm apador
adha T eatvousvor, Eihic. p. 342, In fine, however we
account for the caufe of our ill condu&, there is a neceflity
of owning fome prefent defe@ of buman nature to which
we muft afcribe it; how we came by this depravity is 2
point of too difficule fpeculation for mere unaffifted reafon.

T Aewsor. cap. 3. lib. 2. Eth. p. §7. Ilsex ndovers yeap xos
AvTes e5iv n ndiun apern, e o yap ndovny T anra
wegTlopf da 7 T Avarluw Tay narey amey ousda.
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hurry of defire, and fancy’d neceflity fuffers
fuch difturbance as to forget the juft fenti-
ments of ndture, and the proper meafures of
action.

Tue guilty perfon from an unfortunate
ficvation is frequently prefs’d by a motive
{o violent that no ordinary virtue can refift
it; the dire images of poverty and difgrace
haunt his mind, at the fame time he is
urg’d by the painful fenfations of chirft and
hunger.

SoMEeTIMESs bad aions are, done not
with an intention of doing hurt, but to a-
void it; a groundlefs fufpicion is allarm’d,
and felf-love muft be in arms to retaliate
an imaginary wrong or an injury which
was not intended.

M A~y honeft people, who have a bad
judgment but a very good meaning, are hur-
ry’d into a behaviour equally pernicious to
themfelves and the publick, merely by ap-
prehenfions which men of defign have induf-
trioufly infufed into them. It is eafy to
conceive how an ambitious demagogue may
with a little art, and a deal of malice work
an unthinking croud into fuch violent fer-
ments as may end in very fatal refoluti-
ons. A fmall thare of the guilc of what is
done under fuch diforders muft lie at the

people’s door.  For if oppreflion is fufficient
te
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to make a wife man mad, it is not ftrange-
that the groundlefs fears of it artfully
inculcated upon weak minds fhould be e-
nough to make thofe mad who are not
wife. And people in fuch circumftances,
whatever their ations may be, cannot be ve-
ry criminal.

Many bad a&ions, which have produc’d
the worft confequences to fociety, have pro-
ceeded from a commendable motive in the
agent, fuch as a regard to the publick, and
a zeal for the common righrs of mankind ;
or from fome miftaken notions of religion.

It is natural for men * to be fond of liber-
ty, and jealous of every attempt to deprive -
them of fo great a blefiing; virtuous minds-
have a pafiion for their country, which no-
thing can extinguifh; tho' a weuak fort of
tendernefs, fuch as mothers bear to their chil-
dren, s apt to lead the lefs judicious into
improper; expreilions.  Wien this jealoufy
for the publick iz awaken’d by a groundlefs
fufpicion, like a mighty torrent 1o carries all
before it. Nothing lets can afluage the fu-
ry-of a mulitede bur the deftruction of”

* Hatred and envy are too commonly the companions ™
of power, hence iie altions of the belt princes have been.
plac’d in the woufl light, when there was nothing to be ex-'
peéted from flattery, or no dinger from (uch unjuft ceniures’
it were eafy to prove this by taftances. Fhac bad princes
have been made worle, one cannot eafily dauSt who rgad'_g
the lives of the fi.t Rsman Empeiours, ey

U thofe
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thofe from whom they are taught to appre-
hend a danger. Hiftory is full of thofe dif-
orders. Indeed fo much mifehief has been
done from an apprehenfion of publick injury,
and {fo many innocent facrifices have been
made 0 a popular refentment, either pro-
vok’d by bad ufage, or alarm’d Ly mif-
talen fears, that one could almoft fancy
that all the advantages of fociety were not
fufficient to balance all thefe bad confe-
quences. It would be very unjuft how-
ever to frame a notion of mankind from
the effe@s of paflion in thofe who want rea-
fon or experience to moderate its tran{ports.
Nay, thofe excurfions of zeal for the pub-
lick, however hurtful in the effe@s, yet as
they proceed from a notion of publick good,
or an irregular warmth in the purfuit of ir,
exprefs fomething in it felf commendable.
For what is generally the caufe of fuch com-
motions but the ill-judging 4 fimplicity of
thofe who are the tools perhaps of a parti-
¢ular man’s intereft or ambition ; and who
may pretend to the virtue of loving their
country even while they have the misfor-
tune not to know its intereft, from an igno-
rance which is toco common and neceflary
to be criminal. '

FA1sE notions of religion inconfiftent
with charity and publick good too often
Cngﬁgc

T The Author of this Difcourfe does not intend by thefc
remarks to make any allufion to fome late political quar-

rels with which he could have nothing to do.
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£ngage men to commit crimes againt {ocie-
ty 5 1t 1s exceeding odd, that ads of cruelty
thould ever pafs for preper exprefiions of re-
gard to the Deity ; but education has a force
even upon reafonable minds which one can-
not calily imagine. And tho’ hiftory too
well informs us what cruelties an ignorant
zeal has produc’d, yet this unnatural effe&
of devotion thews more the ftrength of =
bad religion than any original corruption of
Liuman nature.

It were eafy to fhew from cther cafes,
that as the actions of men are not always fo
bad as they appear, fo the chara@ers of men
may in many inftances by a reafonable inter-
pretation be conlider’d as much better than
their a&ions.

Trnose curfory remarks are not defign’d
to excuie the ill condu@ of men, or to lef-
fen their real guilt; they only thew that hu-
man Dbature is not altogether fo bad as ap-
pearances may fignify.,  Men muft be too
nmiuch to blame after all the apologies one
can frame for them. Buc if the diforders of
life generally proceed from paffion and mit-
take arifing from inattention, and if neither
of thefe motives are always or generally the
effe@s of an original neceffity, bur mighe
have been prevented by a proper endeavour ;
it muft uppear very unjuft to charge God
with our follies becaufe we are pleasd to
make fools of ourfelves.

U2 ol i
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2. It will be proper therefore to confider,
- whether men are under ‘any fuch circum-
ftances of necefiity, as fome, to deftroy the
principles of natural religion, have thought
fit to defcribe them.

NoTuING is plainer than that men muft
have liberty to be capable of blame; for
which reafon all thofe who have been the
moft artful enemies of religion have attack’d
this foundation of it.

Hap the author of our being f{o contriv’d
our nature as to make us the meer tools
T of appetite and paffion, asreafon muft be
a very ufclefs faculty upon fuch a fuppofi-
tion; fo the human mind could be confi-
der’d in no other light, than as a machine
of a'very odd and irregular contrivance, in
which the maker had thrown away abun-
- .dance of art upon a very bad defign; nor
would it be lefs abfurd to afcribe virtue or
goodnefs to a thing fo paflive, than to make

it the production of a caufe perfedly wife.

. But if mankind are always mafters of
themielves, fo far as the virtue of their acti-
ons is concern'd, thofe may be very bad,
and the author of their being no way charge-

= ; able

T Cicero de Fato. Ad anitnorum motus voluntarios non eft
requirenda exierna canfa, mosus enim voluntariys eim naiu-
Cyam in [e ipfe continer wut fit in moftra peteflate nsbifque pa-
rcaé? nec-1d fine canfa, eins enim’ rei can/s ipfa natura eff.
Sedt. 11,
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able upon that account. Whether men have
any {uch power to aé or not, in many cafes
is a matter of experience, and cannot be de-
termin’d by a metaphyfical reafoning. And
if experience muft determine the queftion,
we fhall not only have the multitude of
judges on the fide of liberty; but indeed all
who have not philofophy enough to argue
themfelves out of a common feeling ; which
in a_cafe of this nature muft carry in it
much more weight and evidence, than all
the niceties of fpeculation on the other fide.

It 1s not hard for men of leifure and in-
vention to find ditficulties {ufficient to puzzle
the cleareft {ubjects. Nothing more is re-
quifice but that the affair be very abftrufe,
and people in the humour to difpute. Some
there have been, both ancient and modern,
1 who by a philofophy extremely profound,

and

1 Aul. Gel. Noétes Attice, cap. 5. lib. de Pyrrhon. Ni-
hib enim decernant nibil conflituunt, fed inguirendo confideran-
dogue quidnam fir cmrium reram de quo decerns conflitmique
piffant, at me videre quoque plane quicquarm neque audire [e
puient 5 fed sta pati afficique quafi videant vel audiant.

So drifoteles de Cxlo, lib. 3. cap. 1. Tuily mentions the
fame fccpzical philofophers under another name, Academ.
Jib. 2. p. 139. Edit. Davil. Quid Cyrensi widentur 2 minime
contemprs qui megant effe quicquam quod percips poffit extrinfe-
cus, ea [e fola percipere que 1altu in:imo [entiunt ut dolorem
€ voluptarem, neque fe quo quid colore aut quo fino fit fare,
Jed tansum [entire adfici fe quodam modo. "Notwithftanding
this author’s judgment, it feems a very contempiible philo-
$ophy, if it can deferve that name at all, which endeavours
to reafon people out of the higheft evidence ; nor would it be
of any ufe to confute fo vaina paradox, as it would be to no
purpofe s for if our fenfes are not to be depended on, our
reafon cannot deferve to be trufted.
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and fome may be apt to think very idle,
have venrur'd to queftion the actual exif-
tence of thofe things we fee and feel meer-
ly from fome difficulties in the idea of fen-
fation, and the fubftratum of matter ; bue
common fenfe is too ftubborn a thing to
yield to a mere philofophical difficulty from
which nothing is exempted. Indeed, if the
evidence of feeling, or the inward confciouf-
nefsof every man’s experience (excepting fome
metaphyficians) was to be confuted by a
fubtlety not only philofophy but common
fenfe muft end in learned chicane: But as
we either want ideas or proper terms to ex-
prefs them in queftions of this kind, a man
muft lofe his time in the moft difagreeable
manner, who employs it in fuch fpecula-
tions -

BuT to return to our {ubjed, it cannot be
deny’d that paffion * and external objeéts have
toc

1 Philofopby at firft feems to have been a fimple inqui-
ry into faéts, without that idle and contentious fubtile
which the vanity of the Greek Sophifts inurcduc’d afrerwards,
by which it became ar arc of trifling, as a learned Father
of the church obferves, Clem. Alex. Strem. 8. ¢ 1. aad’
¥d's 01 WaraUOTTOl TRV QINOTODRY €L TU ciQis BNTey Kot
ATIREY eaeejﬂo 0: (v VAP VEWTELEL TRV rzvccp’ BAANTL @irc~
TCOEY UTO QIAOT Ijrhets REINS KAl eTENES ) sk |IwS €A~ Hou
SCISIRIS B THY &5 Engoy efeyolen ¢rvaeay. 1 is well
“that - the gentlemen of the royal Society, and fome other re-
formers in philofophy have purfued knowledge in a better
way.

* Cicero de Fato, cap. 5. Non enim fi alii ad alia pro-
penfiores funt proprer cax/as naturales ¢ antecedentes; idcirce
etiam noftrarum wvoluntarum atque adpesiionum [unt caufz
narurales < antecedentery nam nibil effe in nofira potefiate fi

res

N NR—
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too great a fhare in human a&ions to leave
men at liberty, either to a& or not in every
particular inftance; men are often led head-
long by a blind and unreafonable impulfe;
but are they therefore never calm and undif-
turb’d ? are men never free from the influence
of a prevailing intereft, or an overruling af-
feGion? Do they never confider things in
themfclves without a bias from external ob-
jects 5 and does not the mind frequently
come to a refolution after a clofe and ma-
ture furvey of the reafons or mortives of
action ? And after a perfon has determin’d
o a&, may he not fufpend the action ull
he has better confider’d the reafons of choice?
What can be more plain than that this pre-
caution muft fuppofe him free from any
prefent neceflity ¢ It is very true indeed,
when a perfon has finally determin’d him-
felf to a&, he can have no longer a liberty
to a&t otherwife ; but this final determina-
tion is the acticn ic felf, and fure it cannog
be proper tc ask whether a man rerains 2
power of acting one way, in the very in-
ttant he alts another f.

It muft be own’d indeed, that mankind
are apt enough to be mov’d by cxternal ap-
pearances,

1e5 ita f¢ haberet: Nunc vero fatemur wvalentes imbeziili effe-
mus noiz effe id in nobis, €uis enim ex eo cogi puiar nme Je-
deamus aus ambulemus voluntasis effe.

t One may fee an excellent Defence of Liberty in the
Letters which pafs'd between Dr. @lark and Mr, Leibnirz.
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pearances, and that objets appear in a very
different light to the mind according to the
prefent temper and circumftances of the a-
gent. It is likewife true, that a&ions ma
become neceflary or unavoidable by the vio-
lent influence of a particular fituation * on
the mind ; but men are not ordinarily plac’d
in fuch circumftances of neceflity. Befides
this neceffity arifing from an extraordinary
combination of circumftances may well e-
nough confift with an original liberty. For
it does not prove that our affections are ever
at the command of outward objects, or our
reafons are always controll’'d by our affe&i-
ons ; experience on the contrary proves that
our altions fometimes follow our under-
ftanding; or, if they don’t, the moft igno-
rant are not fubje&t to any unhappy necef-
fity of acting from a wrong judgment.

WHATEVER may be the bad influence of
ungovern’d pafiions, or a miftake of intereft
in any prefent unnatural ftate of the mind,
the author of nature cannot wicth any
juftice be chargeable with this neceffity, or

the confequences of it, unlefs it be the re-
fulc

* Chryfippus in Cicero makes this comparifon, to recon-
cile human liberty with the influence of external objetts.
De Faio fe&. 19, Ut igitar qui protrufit Cylindrum dedi: e
principium motionis volubilitatem non dedit; fic vifum objes-
sum 1mprimit llud quidem @ fignabit in amimo Juam [peciem,
fed affenfio nofira erst in posefiate s neque quemadmodum in
Cylindro ditum eft extrinfecns pulfa quod reliquium eff [uapre
i & Bainrk movebitur. : )
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fult of caufes properly natural *; whatever
conftraint the force of habit may impofe,
as that is acquir’d by our own faule, it muft
only be afcrib’d to ourfelves. Men indeed
may contra¢t invincible inclinations o a&
wrong, and bind themfelves with the tyes
of an acquir'd neceffity ; but what way fo-
ever they may forfeit their liberty, ’tis {ufli-
cient to clear the fupreme goodnefs that they
once had it; or rthat any natural impedi-
ments to virtue, arifing from temper and
circumftances, might have been originally
conquer’d by a proper endeavour.

T o preferve our notions of a fupreme good-
nefs, it is neceffary to keep always in mind,
what particular ftate of the mind and afice-
tions is properly natural to us as men, or
peculiar to us as creatures of a certain make,
and what impotence to virtue has been con-
tracted by a wilful repetition of ill conduct.

BerorE one has arriv’d at a fufficient age
for acting any reafonable part in life, the
native innocence of the mind is tin¢tur’d by
falfe fentiments leading to diforder ; the paf-
fions have taken a wrong courfe, and are
turn’d out of the road of virtue ; {ome
phantom of happinefs is made an idol of

™ Salluft. de Provid. p. 18. Kew Tot¢ 27" Quaiv
28T emayadoy ywerar waile, T & Teaguror rakws,
et ereseras exey o @are Tis KopapuSiic a:w:‘)a €5 70
AECH PETOBe e GTTed TOV HMwy a2l wlia @acis

spJdarpiesty Aralzoer crar guitaure.
the
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the foul ; irregular propenfions, inconfiftent
with our own peace and the happinefs of o-
thers, may be too deeply fix'd for an ord:-
nary refolution to root them out. A man in
fuch a depravation of temper, will be apt
to frame apologies for his 1ll condu; and
to make himfelf appear lefs guilty will be
inclin’d to confound nature and habit the
effects of his own indulgence, and an irre-
fiftible weaknefs of the mind; but would
fuch a perfon afcend in his own reflexion to
the rife 1 and f{pring of every vicicus or ir-
regular affeCtion, he muft eafily perceive,
that the beginnings of vice had been no hard
conqueft, had he been at proper pains to al-
fift the weaknefs of nature by giving a con-
trary bent to her too forward inclinations
one way, and by a particular furvey of eve-
ry defet or irregularity in his prefent tem-
per, and tracing it to its original {ource, he
thall find it refemble {fome great river, which
however not very confiderable in the origin
has gradually fwell’d into a vaft current, by
the continual acceffion of {maller ftreams *.
Tuvus

$ Men who have once poffefs’d a natural liberty of at-

ing virtuoufly, mav lofe it by a vitious indulgence. Arzrjz'ozble
iluftrates this obfervation by a proper comparifon, Fthic,
lib. 3. cap. 6. wamsp uSagelt Ador 7 anTor SunaToy Ay
raCar arh’ oprws 67 a7 T Buney kar eilor # 7 2P apX)
aUTE, ¥T@ 3% kAl Te odiie aor TH AAIALTR T epyNg
G eZny TorstG pn Wuedaw dro mnoies e, Nwopduor e
KeTH Sy il ere.

* The original depravity of human nature being a doc-
trine peculiar to the Chriftian religion, it was not proper 10
take notice of it here, f '

3
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Wr have endeavour'd in the preceeding
Reflexions to thew certain chara&ers of a
wife and good defign in the make and con-
fticution of human nature, and the relation
of other beings to our happinefs ; from
which, without the help of any metaphyfi-
cal {kill, we may certainly infer that good-
nefs and unity of the fupreme Being which
are the neccflary principles of all religion.
From which reflexions duly confider’d, thefe
conclufions muft naturally follow.

1. Tuar there is a plan laid for the hap-
pinefs of mankind in the frame of human
nature, and a various combination of exter-
nal objects fitted for our enjoyment; which
nothing can ordinarily defeat but our own
ill conduct *.

2. THAT

* As for the evils to which human life is obnoxious, they
are either fuch as have a neceflary connexion with the pre-
fent {tate of mankind, as a Stoick Philo‘opher obferves con-
cerning difeafes. dul. Gell. Noeles drice, lib. 6. cap.1. Non
fusffe buc principale nasira confiliurs ut faceret homines morbis
obnoxios, nunquam enirn hoc conveniffe natura autior: paren-
tique rerim omnium bonorum. Sed cum maulta inquis atqre
masna gicneres pareresque aptiffima uriliffima alia guoque
fimul agrata funs wmcommada us ipfis que faciebar cohwentia:
eaque now per naturam [ed per Jequelas quafdam neceffarias
fasia dict quod ipfe appellot, wei wapzxorviigi s Of
». Thefe ev1ic are effects of buman liberty, fo tha nothing
but the deltru&ion of that could altogether prevent theii.
Thus we cannot imagine any virtue in confulring the in-
terefts of fociety, if men were abfolutely incap ble of at-
ing otherwife; all the pernicious offeéts thercfore of pride,
ambition, and every trregular fpecies of feli-love, which
tends to our own or the publick unhappinefs, are only
abufes of that principle which is the {ource of cvery virtue.
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2. TuAT notwithftanding our prefent de-
generacy there are certain natural principles
and affeCtions in mankind leading to the
practice of virtue, and confequently both to
publick and private happinefs.

: 3. THAT

1. Many of thofe evils proceed from ignorance and miftake
of intereft, which might have been prevented by a proper
care ro inform curfelves. Thefe put men upon a wrong
purfuic of bhappinefs, as Plato julily obferves, 2 Alcibiad.
p- 242, sd'ey korvey SNz Tw e ayrost (1o Be-
Ticor maggsiyas waTe fofay wse oMINod AU TU KAKISOV
wo7z $eXlisov eyar.

4. Many of the hardhips of life have no real exiftence
but in the imagination or difcontent of the fufferer ; be-
ing only a want of fomncthing which we vainly fuppofe to
be neccfliry to happinefs, as riches, honour and learning,
Concerning thefe pofleflions Senegq juftly obferves. Gmnia
ifla bona qua nos freciofa fed fallati voluprate delectant, pe-
cunia, dighitas, potentia, aliaque complura ad qua generis hu-
mant caca capiditas ftupefcit, cum labore poffidentur, cum in-
vidir confpicuuntur, eofque ipfos quos ornant premunt, plus mi-
nantur quam profunt. Seneca ad Polyb, lib, 1.

4. The greaieft pain of life arifcs from a diforderly ex-
cefs of love, hope, fear, and other affections; which muft
neceflarily create torment even in the higheft affluence of
outward pofleflion, as one well obferves, ade¢oZeypuaco
aurays agyvetor otxodopet WEATATYS, Ay U0 TE TAIN K-
Taosopsous nar golev nar peolidov amarratvs ower Jo-
Feng aeeperas s the feaverith defire of happinels being
only inflam’d by outward gratification. Verum eft profelto
{fays a philofopher in Aulus Gellius, cap. 8. lib. 9.) quod
obfervato rerum afu fapientes wirl dixerunt multos agere qui
multa habent magnamque indigentiain nafci ex magna inopia,
Jed nom ex magina copia, mulia enim defiderari ad multa gqne
habes tienda.

In fine, as the greateft evils arife from a bad condu&,
the only method to prevent them is to govern our appetites
in the qucdt of happinefs, and inftead of fenfual indulgence,
and other wrong methods of purfuit, to feek that felf-enjoy-
mear which confifts in the a&s of virtue and goodnefs.
Hence Arijiotle obferving that a bad man was at a perpetual
{hifs with himfelf, and liable to0 a painful remorfe, advifes
people to ftudy goodnefs, as the only means to reconcile
a mana to his own breaft, and to procure him the plea-
$ e 7 .- {ures
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3. THAT as virtue or a reafonable pur-
fuit of happinefs is not a thing impra&icable,
fo the practice of it ordinarily produces as
many advantages, as together with the na-
tural pleafures of fenfe and reflexion, fuffi-
ciently compenfate thofe evils to which hu-
man life is commonly expos’d.

4. TuaT the author of a fyftem in
which fo many caufes are put together with
fuch a various and admirable contrivance,
all confpiring in our happinefs, muft be per-
fectly good, and can be but one.

5. THAT as our ideas of one fupreme
Being, of perfe&t wifdom and goodnefs, are
deriv’d not from nice and abftracted fpecula-
tions, but from plain reflexions upon human
nature, and external obje@s calculated for
our ufe: So fpeculations out of this fphere
of obfervation, cannot be of any great or
at leaft general ufe to prove the Being or
perfections of the Deity ; concerning which
thofe muft be capable of the higheft certain-
ty who have no skill either in metaphyfical
or natural philofophy.

A

fures of friendfhip and benevolence. Ei« ' 70 v7as exew
Aoy eswy adatoy edizor slw poy Fueay SrateTapfes
KAl TecOTEy STIELY Eval KTW Jup TES aUTeV oy Kol ¢T5
pay iAG- fworto. Ariff. Eth. p. 401. And furely the re-
flexions of virtue with the innocent entertainments of life,
are more than fufficient to balance thofe unavoidable evils
to which good men are ordinarily liable; efpecially when
the profpelt of a future happinefs is added to the account;

a profpeé&t which is highly reafomable upon the fuppofition
of a {upreme goadnels.
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A late writer of a particular charaéier
has ¥ ventur’d to propofe a very defpe-
rate remedy againft the misfortunes of life:
And truly, if there is fuch an unavoidable
feries of mifery and vice in the prefent ftate
of mankind, as he pretends, the unhappy
do not feem to be capable of any better con-
folation. The preceeding reflexions or others
of the fame nature may poffibly furnith a
fitter entertainment to the ‘minds of the un-
fortunate, by diverting their melancholy to
a fubject infinitely more agreeable ; a fubject
which cannot but pleafe the virtuous part of
mankind, and as for thofe of a different
character they owe it to their own ill
choice, that they are incapable of the fame
fatisfaction.

WezE

#® Self-murther, which fome late writers have undertaken
to defend, was condemn’d by the beft authors of antiquity.
Macrobins makes Plato exprefs himfelf in this manner, cap.
13. lib. 1. In Som. Scip. mos effe in dominio deorsm quorsm
tutela & providentia gubernamur 3 mikil antem-effe invito do-
mino de his que poffides ex eo loco in quo fuum confiunerar
conferendutn : @ ficut qui wviram mancipio extorques alienv
crimine non carebit, ita eum qui frmem [ibi domino necduvs ju-
bente quefiverit non abfolutionem confequi fed Reatsm. Which
words are but a tranflation of a paflage in his Phedo, p. 80,
Cantab. Kar npas 755 ardpwodss v 7oy KTngatoy Tois
a0 evet, O

Ariftotfe condemns felf-murther as an injury to fociety,
Ethic. lib. 6. p. 241, o J's &7 on,&.u couTOr TRAT|WY Crwy
Te70 dvo @wage Toy vepoy o ¥x g oy G dio Tig
(monis Cimror nat TIS aTipid ‘wess 451 Tw <duTo Jiaode-
et wg Tl wonw adwafi. 1o zunother place. he makes it
to be the a&tion of a coward, Esbic. cap. 1e. lib. 1, p. 37.
1 thall conclude with an epigram of Martial. 1

Rebus in adverfis facile eft contemnere vitam ;
Fortiter ille facir qs mifer effe porefr. Ep. 57.

N2 L.
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WERE men content to act the part which
nature, or rather the author has affign’d to
them, no degree of fuffering could fo far
difconcert them as to make them forget a
fupreme goodnefs, and that their lives are
only at the difpofal of the author.

Or all the evils to which human life is
expos’d, thofe of our own procuring are
the worft; a guilty reflexion with the pain
of difcontent, are the ftings which make
every other hardthip intolerable, and none
can be fuch, if the fufferer is {trengthen’d
by a fenfe o1 the Deity.

MEeRrE exiftence tho’ allay’d with fome
inconvenience had been a favour; but when
the author of our nature had added to a be=
ing we could not pretend to deferve fo ma-
ny advantages, and placed us in fo large a
{fphere of enjoyment, among fo many eafy
opportunities of receiving pleafure, as well
from the innocent entertainments of fenfe
and appetite as from the nobler exercife of
reflexion and focial love, and made fo ma-
ny obvious provifions for the general happi-
nefs of the fpecies, of which individuals
muft thare as they are parts of the whole;
for creatures fo highly diftingui(h’d by a di-
vine bounty to diftruft his goodnefs, and to
act the part of deferters, muft furely imply a
very criminal ingratitude,

FINTISAS
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