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PREFACE.

TrE following Lectures on Metaphysics constitute the
first portion of the Biennial Course which the lamented
Author was in the habit of delivering during the period
of his occupation of the Chair of Logic and Metaphysics
in the University of Edinburgh.

In giving these Lectures to the world, it is due, both
to the Author and to his readers, to acknowledge that
they do not appear in that state of completeness which
might have been expeeted, had they been prepared for
publication by the Author himself. As Lectures on
Metaphysies,—whether that term be taken in its wider
or its stricter sense,—they are confessedly imperfect.
The Author himself, adopting the Kantian division of
the mental faculties into those of Knowledge, Fecling,
and Conation, considers the Philosophy of Mind as com-
prehending, in relation to each of these, the threc great
subdivisions of Psychology, or the Seience of the Pheeno-
mena of Mind ; Nomology, or the Science of its Laws;
and Ontology, or the Science of Results and Inferences.*

a See below, Lecture vii., p. 121 et seq.
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The term Metaphysics, in its strictest sense, is synony-
mous with the last of these subdivisions; while, in its
widest sense, it may be regarded as including the first
also,—the second being, in practice at least, if not in
scientific accuracy, usually distributed among other de-
partments of Philosophy. The following Lectures cannot
be considered as embracing the whole provinee of Meta-
physics in either of the above senses. Among the Phee-
nomena of Mind, the Cognitive Faculties are discussed
fully and satisfactorily ; those of Feeling are treated
with less detail ; those of Conation receive scarcely any
special consideration ; while the questions of Ontology, or
Metaphysies proper, are touched upon only incidentally.
The omission of any speeial discussion of this last branch
may perhaps be justified by its abstruse character, and
unsuitableness for a course of elementary instruction ; but
it is especially to be regretted, both on account of the
general negleet of this branch of study by the entire
school of Scottish philosophers, and also on aecount of
the eminent qualifications which the Author possessed for
supplying this acknowledged deficieney. A treatise on
Ontology from the pen of Sir William Hamilton, embody-
ing the final results of the Philosophy of the Conditioned,
would have been a boon to the philosophical world such
as probably no writer now living is capable of conferring.

The eircumstances under which these Lectures were
written must also be taken into account in estimating
their character, both as a specimen of the Author’s
powers, and as a contribution to philosophieal literature.
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Sir William Hamilton was elected to the Chair of
Logic and Metaphysics in July 1836. In the interval
between his appointment and the commencement of the
College Session (November of the same year), the Author
was assiduously occupied in making preparation for dis-
charging the duties of his office. The principal part of
those duties consisted, according to the practice of the
University, in the delivery of a Course of Leetures on
the subjects assigned to the ehair. On his appointment
to the Professorship, Sir William Hamilton experienced
considerable difficulty in deciding on the character of the
course of Lectures on Philosophy, which, while doing
justice to the subject, would at the same time meet
the wants of his auditors, who were ordinarily com-
posed of comparatively young students in the second
year of their university curriculum. The Author of the
articles on Cousin’s Philosophy,® on Perception,f and on
Logic,” had already given ample proof of those specula-
tive accomplishments, and that profound philosophical
learning, which, in Britain at least, were conjoined in an
equal degree by no other man of his time. But those
very qualities which placed him in the front rank of
speculative thinkers, joined to his love of precision and
system, and his lofty ideal of philosophical composition,
served but to make him the more keenly alive to the re-
quirements of his subject, and to the difficulties that lay
in the way of combining elementary instruction in Philo-
sophy with the adequate discussion of its topics. Henee,

a Edinburgh Review, 1829, B Ihid., 1830, v Ihid., 1833,
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although even at this period his methodised stores of
learning were ample and pertinent, the opening of the
College Session found him still reading and reflecting,
and unsatisfied with even the small portion of matter
which he had been able to commit to writing. His first
Course of Lectures (Metaphysical) thus fell to be writ-
ten during the currency of the Session (1836-7). The
Author was in the habit of delivering three Lectures
each week ; and each Lecture was usually written on the
day, or, more properly, on the evening and night, pre-
ceding its delivery. The Course of Metaphysics, as it is
now given to the world, is the result of this nightly toil,
unremittingly sustained for a period of five months.
These Lectures were thus designed solely for a tempo-
rary purpose,—the use of the Author’s own classes ; they
were, moreover, always regarded by the Author himself
as defective as a complete Course of Metaphysics; and
they were never revised by him with any view to
publication, and this chiefly for the reason that he in-
tended to make use of various portions of them which
had not been incorporated in his other writings, in the
promised Supplementary Dissertations to Reid’s Works,
—a design which his failing health did not permit him
to complete.

The Lectures on Logic were not composed until the
following Session (1837-8). This Course was also, in
great part, written during the currency of the Session.

These circumstances will account for the repetition,
in some places, of portions of the Author’s previously
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published writings, and for the numecrous and extensive
quotations from other writers which are interspersed
throughout the present Course. Most of these have
been ascertained by references furnished by the Author
himself, either in the manuseript of the present Leec-
tures, or in his Commonplace-Book. These quotations,
while they detract in some degree from the originality
of the work, can, however, hardly be considered as
lessening its value. Many of the authors quoted are
but little known in this country ; and the extracts from
their writings will, to the majority of readers, have all
the novelty of original remarks. They also exhibit, in
a remarkable degree, the Author’s singular power of
appreciating and making use of every available hint
scattered through those obscurer regions of thought
through which his extensive reading conducted him. No
part of Sir William Hamilton’s writings more eompletely
verifics the remark of his American eritic, Mr Tyler:
“ There seems to be not even a random thought of any
value, which has been dropped along any, even obscure,
path of mental aetivity, in any age or country, that his
diligence has not recovered, his sagacity appreciated,
and his judgment husbanded in the stores of his know-

na

ledge. Very frequently, indeed, the thought which
the Author selects and makes his own, acquires its
value and significance in the very proeess of seleetion;
and the contribution is more enriched than the adopter;

a Princeton Review, October 18535. on the Progress of Philosophy in the

This article has since been republished Past and in the Future. Philadelphia,
with the Anthor's name, in his Essay 1858,
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for what, in another, is but a passing reflection, seen
in a faint light, isolated and fruitless, often rises, in the
hands of Sir William Hamilton, to the rank of a great,
permanent, and luminous prineiple, receives its appropri-
ate place in the order of truths to which it belongs, and
proves, in many instances, a centre of radiation over a
wide expanse of the field of human knowledge.

The present volumes may also appear to some dis-
advantage on account of the length of time which has
elapsed between their composition and their publica-
tion.  Other writings, particularly the Dissertations
appended to Reid’s Works,”* and part of the new matter
in the Discussions, though earlier in point of publication,
contain later and more mature phases of the Author’s
thought, on some of the questions discussed in the
following pages. Much that would have been new to
English readers twenty years ago, has, subsequently, in
a great measure by the instrumentality of the Author
himself, become well known; and the familiar exposi-
tions designed for the oral instruection of beginners in
philosophy, have been eclipsed by those profounder re-
flections which have been published for the deliberate
study of the philosophical world at large.

But, when all these deductions have been made, the
work before us will still remain a noble monument of the
Author’s philosophical genius and learning. In many
respects, indeed, it is qualified to become more popular

a The footnotes to Reid were for temporaneously with the present Lec-
the most part written nearly econ- tures.
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than any of his other publications. The very necessity
which the Author was under, of adapting his observa-
tions, in some degree, to the needs and attainments of
his hearers, has also fitted them for the instruction and
gratification of a wide circle of general readers, who
would have less relish for the severer style in which
some of his later thoughts are conveyed. The pre-
sent Lectures, if in depth and exactness of thought
they are, for the most part, not equal to the Disserta-
ttons on Reid, or to some portions of the Discussions,
possess attractions of their own, which will probably
recommend them to a more numerous class of admirers ;
while they retain, in no small degree, the ample learning
and philosophical acumen which arc identified with the
Author’s previous reputation.

Apart, however, from considerations of their mntrinsic
value, thesc Lecetures possess a high academical and
historical interest. For twenty years,—from 1836 to
1856,—the Courses of Logic and Metaphysies were the
means through which Sir William Hamilton sought to
discipline and imbue with his philosophical opinions, the
numerous youth who gathered from Scotland and other
countries to his class-room ; and while, by these prelec-
tions, the Author supplemented, developed, and moulded
the National Philosophy,

able impress of his genius and learning,—he, at the same

leaving thereon the inefface-

time and by the same means, exercised over the intellects
and feelings of his pupils an influence whieh, for depth,

intensity, and elevation, was certainly never surpassed by
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that of any philosophical instructor. Among his pupils
there are not a few who, having lived for a season under
the constraining power of his intellect, and been led to
reflect on those great questions regarding the character,
origin, and bounds of human knowledge, which his teach-
ings stirred and quickened, bear the memory of their
beloved and revered Instructor inseparably blended with
what is highest in their present intellectual life, as well
as in their practical aims and aspirations.

The Editors, in offering these Lectures to the public,
are, therefore, encouraged to express their belief, that they
will not be found unworthy of the illustrious name which
they bear. In the discharge of their own duties as
annotators, the Editors have thought it due to the fame
of the Author, to leave his opinions to be judged entirely
by their own merits, without the accompaniment of
criticisms, concurrent or dissentient. For the same
reason, they have abstained from noticing such eriticisms
as have appeared on those portions of the work which
have already been published in other forms. Their own
annotations are, for the most part, confined to occasional
explanations and verifications of the numerous refer-
ences and allusions scattered through the text. The
notes fall, as will be observed, into three classes :—-

I. Original ; notes printed from the manuseript of the
present Lectures. These appear without any distinctive
mark. Mere Jottings or Memoranda by the Author
made on the manuscript, are generally marked as such.
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To these are also added a few Oral Interpolations of the
Author, made in the course of reading the Lectures,
which have been recovered from the note-books of
students.

II. Supplied; notes extracted or compiled by the
Editors from the Author’'s Commonplace - Book and
fragmentary papers. These are enclosed in square
brackets, and are without signature.

III. Editorial; notes added by the Editors. These
always bear the signature “Ep.” When added as sup-
plementary to the original or supplied notes, they are
generally enclosed in square brackets, besides having the
usual signature.

The Editors have been at pains to trace and examine
the notes of the first and second classes with much care;
and have succeeded in discovering the authorities re-
ferred to, with very few and insignificant cxceptions.
The Editors trust that the Original and Supplied Notes
may prove of service to students of Philosophy, as
indications of sources of philosophical opinions, which,
in many cases, are but little, if at all, known in this
country.

The Appendix embraces a few papers, chiefly frag-
mentary, which appeared to the Editors to be deserving
of publication. Several of these are fragments of dis-
cussions which the Author had written with a view to
the Memoir of Mr Dugald Stewart, on the editorship

of whose works he was engaged at the period of his
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death. They thus possess the melancholy interest which
attaches to the latest of his compositions. To these
philosophical fragments have been added a few papers
on physiological subjects. These consist of an extract
from the Author’s Lectures on Phrenology, and com-
munications made by him to various medical publica-
tions. Apart from the value of their results, these
physiological investigations serve to exhibit, in a de-
partment of inquiry foreign to the class of subjects
with which the mind of the Author was ordinarily
occupied, that habit of careful, accurate, and unsparing
research, by which Sir William Hamilton was so emi-

nently characterised.
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LECTURES ON METAPHYSICS.

LECTURE L
PHILOSOPHY—ITS ABSOLUTE UTILITY.

(A) SUBJECTIVE.

GENTLEMEN—In the commencement of a course of LEct.
instruction in any department of knowledge, it is

usual, before entering on the regular consideration of i bt
the subject, to premise a general survey of the more b? ™
important advantages which it affords; and this with

the view of animating the student to a higher assi-

duity, by holding up to him, in prospect, some at least

of those benefits and pleasures which he may promise

to himself in reward of his exertions.

And, if such a preparatlon be found expedient for The exhibi-
other branehes of study, it is, I think, peculiarly requi- t:(l)f;o;:}c'l'im’
site in Philosophy,—Philosophy Proper,—the Seience s
of Mind. For, in the first place, the most important
advantages to be derived from the cultivation of
philosophy, are not, in themselves, direct, palpable,
obtrusive : they are, therefore, of their own nature,
peculiarly liable to be overlooked or disparaged by
the world at large ; because to estimate them at their
proper value requires in the judge more than a vulgar
complement of information and intelligence. But, in

VOL. I. A
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Utility of a
branch of
knowledge,

of two grand
kinds—Ab-

solute and
Relative.

2 LECTURES ON METAPHYSICS.

the second place, the many are not simply by nega-
tive incompetence disqualified for an opinion; they
are, moreover, by positive error, at once rendered in-
capable of judging right; and yet, by positive error,
encouraged to a decision. For there are at present
afloat, and in very general acceptation, certain super-
ficial misconceptions in regard to the end and objects
of education, which render the popular opinion of the
comparative importance of its different branches, not
merely false, but precisely the reverse of truth; the
studies which, in reality, are of the highest value as a
mean of intellectual development, being those which,
on the vulgar standard of utility, are at the very
bottom of the scale ; while those which, in the nomen-
clature of the multitude, are emphatically,—distinc-
tively denominated the Useful, are precisely those
which, in relation to the great ends of liberal educa-
tion, possess the least, and least general, utility.

In considering the utility of a branch of knowledge,
it behoves us, in the first place, to estimate its value as
viewed simply in itself; and, in the second, its value
as viewed in relation to other branches. Considered
in itself, a science is valuable in proportion as its
cultivation is immediately conducive to the mental
improvement of the cultivator. This may be called
its Absolute utility. In relation to others, a science
is valuable in proportion as its study is necessary for
the prosecution of other branches of knowledge. This
may be called its Relative utility. In this latter
point of view, that is, as relatively useful, I cannot at
present enter upon the value of Philosophy,—I cannot
attempt to show how it supplies either the materials
or the rules to all the sciences ; and how, in particular,
its study is of importance to the Lawyer, the Physi-
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cian, and, above all, to the Theologian. All this I LECT.
must for the present pass by. -

In the former point of view, that is, considered Absolute
absolutely, or in itself, the philosophy of mind com- csx‘vl%}ix:gs:
prises two several utilities, according as it, 1°, Culti- and Object-
vates the mind or knowing subject, by calling its
faculties into exercise; and, 2°, Furnishes the mind
with a certain complement of truths or objects of
knowledge. The former of these constitutes its Sub-
jective, the latter its Objective utility. These utilities
are not the same, nor do they even stand to each
other in any necessary proportion. As the special
consideration of both is more than I can compass in
the present Lecture, I am constrained to limit myself
to one alone; and as the subjective utility is that
which has usually been overlooked, though not
assuredly of the two the less important, while at the
same time its exposition affords in part the rationale
of the method of instruction which I have adopted, I
shall at present only attempt an illustration of the
advantages afforded by the Philosophy of Mind, re-
garded as the study which, of all others, best cultivates
the mind or subject of knowledge, by supplying to its
higher faculties the occasions of their most vigorous,
and therefore their most improving, exercise.

There are few, I believe, disposed to question the Bl
speculative dignity of mental science ; but its practi- Philosophy.
cal utility is not unfrequently denied. To what, it is
asked, is the science of mind conducive ? What are
its uses ?

I am not one of those who think that the importance
of a study is sufficiently established when its dignity
1s admitted ; for, holding that knowledge is for the
sake of man, and not man for the sake of knowledge,
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LECT. it is necessary, in order to vindicate its value, that
— every science should be able to show what are the
advantages which it promises to confer upon its stu-
dent. I, therefore, profess myself a utilitarian ; and it
is only on the special ground of its utility that I would
claim for the philosophy of mind, what I regard as its
The Useful peculiar and pre-eminent importance. But what is a
utilitarian ? Simply one who prefers the Useful to the
Useless—and who does not?  But what is the useful ?
That which is prized, not on its own account, but as
conducive to the acquisition of something else,—the
useful is, in short, only another word for a mean
towards an end ; for every mean is useful, and what-
ever is useful is a mean. Now the value of a mean is
always in proportion to the value of its end ; and the
useful being a mean, it follows that, of two utilities,
the one which conduces to the more valuable end will

be itself the more valuable utility.

So far there is no difference of opinion. All agree
that the useful is a mean towards an end; and that,
ceteris paribus, a mean towards a higher end consti-
tutes a higher utility than a mean towards a lower.
The only dispute that has arisen, or can possibly arise,
in regard to the utility of means (supposing always
their relative efficiency), is founded on the various
views that may be entertained in regard to the exist-
ence and comparative importance of ends.

Two errors Now the various opinions which prevail concerning

k’frz?:{:ﬁ% the comparfztive utility of human sciences and studies

= have all arisen from two grrorg.“

human The first of these consists in viewing man, not as

e a With the following observations in his article on the study of mathe-
may be compared the author’s re- matics, Edinburgh Review, vol. Ixii.

“marks on the distinction between a p. 409, reprinted in his Discussions,
liberal and a professional education p. 263.—Eb.
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an end unto himself, but merely as a mean organised LEcr.
for the sake of something out of himself; and, under
this partial view of human destination, those branches
of knowledge obtain exclusively the name of wuseful,
which tend to qualify a human being to act the lowly
part of a dexterous instrument.

The second, and the more dangerous of these errors,
consists in regarding the cultivation of our faculties as
subordinate to the acquisition of knowledge, instead
of regarding the possession of knowledge as subor-
dinate to the cultivation of our faculties; and, in con-
sequence of this error, those sciences which afford a
greater number of more certain facts, have been deemed
superior in utility to those which bestow a higher cul-
tivation on the higher faculties of the mind.

As to the first of these errors, the fallacy is so pal- Man an
pable, that we may well wonder at its prevalence. It himself.
1s manifest, indeed, that man, in so far as he is a mean
for the glory of God, must be an end unto himself,
for it is only in the accomplishment of his own per-
fection, that, as a creature, he can manifest the glory
of his Creator. Though therefore man, by relation
to God, be but a mean,— for that very reason, in
relation to all else, is he an end. Wherefore, now
speaking of him exelusively in his natural capacity
and temporal relations, I say it is manifest that man
is by nature necessarily an end to himself,—that his
perfection and happiness constitute the goal of his
activity, to which he tends, and ought to tend, when
not diverted from this, his general and native des-
tination, by peculiar and accidental circumstances.

But it is equally evident, that, under the condition
of society, individual men are, for the most part, to
a greater or less degree, actually so diverted. To




LECT.

Liberal and
professional

education.
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live, the individual must have the means of living;
and these means, (unless he already possess them), he
must procure,—he must purchase. But purchase
with what ? With his services,—.e. he must reduce
himself to an instrument,—an instrument of utility to
others, and the services of this instrument he must
barter for those means of subsistence of which he is
in want. In other words, he must exercise some
trade, calling, or profession.

Thus, in the actualities of social life, each man,
instead of being solely an end to himself,—instead
of being able to make everything subordinate to that
full and harmonious development of his individual
faculties, in which his full perfection and his true
happiness consist,—is, in general, compelled to degrade
himself into the mean or instrument towards the
accomplishment of some end, external to himself, and
for the benefit of others.

Now the perfection of man as an end, and the per-
fection of man as a mean or instrument, are not only
not the same, they are, in reality, generally opposed.
And as these two perfections are different, so the train-
ing requisite for their acquisition is not identical, and
has, accordingly, been distinguished by different names.
The one is styled Liberal, the other Professional edu-
cation,—the branches of knowledge cultivated for these
purposes being called respectively liberal and pro-
fessional, or liberal and lucrative sciences. By the
Germans, the latter are usually distinguished as the
Brodwissenschaften,which wemay translate, 7he Bread
and Butter sciences.® A few of the professions, indeed,
as requiring a higher development of the higher facul-

a Schelling, Vorlesungen iiber die p. 67.—ED.
Methode des Academischen Studium,
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ties, and involving, therefore, a greater or less amount LEcT.
of liberal education, have obtained the name of liberal i
professions. We must, however, recollect that this

is only an aecidental and a very partial exception.

But though the full and harmonious development of

our faculties be the high and natural destination of all,

while the cultivation of any professional dexterity is

only a contingency, though a contingency incumbent

upon most, it has, however, happened that the para-
mount and universal end of man,—of man absolutely,
—has been often ignorantly lost sight of, and the term
useful appropriated exelusively to those acquirements
which have a value only to man considered in his
relative, lower, and accidental character of an instru-

ment. But, because some have thus been led to
appropriate the name of useful to those studies and
objects of knowledge, which are conducive to the Misppli-
inferior end, it assuredly does not follow that those torm el
conducive to the higher have not a far preferable title

to the name thus curiously denied to them. Even
admitting, therefore, that the study of mind is of

no immediate advantage in preparing the student

for many of the subordinate parts in the mechan-

ism of society, its utility cannot, on that account, be

called in question, unless it be asserted that man
“liveth by bread alone,” and has no higher destina-

tion than that of the calling by which he earns his
subsistence.

The second error to which I have adverted, reverses Knowledge
the relative subordination of knowledge and of intel- 7;%\53?1‘?&1.
lectual cultivation. In refutation of this, I shall S ahe
attempt briefly to show, firstly, that knowledge and
intellectual cultivation are not identical ; secondly,
that knowledge is itself principally valuable as a
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LECT. mean of intellectual cultivation; and, lastly, that
— intellectual cultivation is more directly and effectually
accomplished by the study of mind than by any other
of our rational pursuits.

But to prevent misapprehension, I may premise
what I mean by knowledge, and what by intellectual
cultivation. By knowledge is understood the mere
possession of truths; by intellectual cultivation, or
intellectual development, the power acquired through
exercise by the higher faculties, of a more varied,
vigorous, and protracted activity.

Notidenti-  In the first place, then, it will be requisite, I con-
cal, o .
ceive, to say but little to show that knowledge and
intellectual development are not only not the same,
but stand in no necessary proportion to each other.
This is manifest if we consider the very different con-
ditions under which these two qualities are acquired.
The one condition under which all powers, and con-
sequently the intellectual faculties, are developed, is
exercise. The more intense and continuous the exer-
cise, the more vigorously developed will be the power.
But a certain quantity of knowledge,—in other
words, a certain amount of possessed truths,—does
not suppose, as its condition, a corresponding sum of
intellectual exercise. One truth requires much, an-
other truth requires little, effort in acquisition; and,
while the original discovery of a truth evolves perhaps
a maximum of the highest quality of energy, the sub-
sequent learning of that truth elicits probably but a
minimum of the very lowest.
Istrthor  But, as it is evident that the possession of truths,
:;zinst;ltﬁ: * and the development of the mind in which they are
i deposited, are not identical, I proceed, in the second
place, to show that, considered as ends, and in relation
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to each other, the knowledge of truths is not supreme, LECT.
but subordinate to the cultivation of the knowing
mind. The question—Is Truth, or is the Mental Exer-
cise in the pursuit of truth, the superior end %—this
is perhaps the most curious theoretical, and certainly
the most important praetical, problem in the whole
compass of philosophy. For, according to the solution
at which we arrive, must we accord the higher or the
lower rank to certain great departments of study;
and, what is of more importanee, the charaeter of its
solution, as it determines the aim, regulates from first
to last the method, which an enlightened science of
education must adopt.

But, however curious and important, this question Poplar so-
has never, in so far as I am aware, been regularly question.
discussed. Nay, what is still more remarkable, the
erroneous alternative has been very generally assumed
as true. The consequence of this has been, that
sciences of far inferior, have been clevated above
sciences of far superior, utility ; while education has
been systematically distorted, — though truth and
nature have oceasionally burst the shackles which a
perverse theory had imposed. The reason of this is
sufficiently obvious. At first sight, it seems even
absurd to doubt that truth is more valuable than
its pursuit; for is this not to say that the end is
less important than the mean *—and on this super-
ficial view is the prevalent misapprehension founded.

A slight consideration will, however, expose the
fallacy.

Knowledge is either practlcal or spcculatlve In Practical
practical knowledge it is evident that truth is not oot S
the ultimate end ; for, in that case, knowledge is, ex
hypothest, for the sake of application. The knowledge
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LECT. of a moral, of a political, of a religious truth, is of

"~ value only as it affords the preliminary or condition

of its exercise.

Theendof  In speculative knowledge, on the other hand, there

ﬂeﬁ:ﬁf; may indeed, at first sight, seem greater difficulty ; but
further reflection will prove that speculative truth is
only pursued, and is only held of value, for the sake
of intellectual aetivity.  Sordet cognita veritas ” is
a shrewd aphorism of Seneca. A truth, once known,
falls into comparative insignificance. It is now
prized, less on its own account than as opening up
new ways to new activity, new suspense, new hopes,
new discoveries, new self-gratulation. Every votary
of science is wilfully ignorant of a thousand established
facts,—of a thousand which he might make his own
more easily than he could attempt the discovery of
even one. But it is not knowledge,—it is not truth,
—that he principally seeks; he seeks the exercise of
his faculties and feelings; and, as in following after
the one he exerts a greater amount of pleasurable
energy than in taking formal possession of the
thousand, he disdains the certainty of the many, and
prefers the chances of the ome. Accordingly, the
sciences always studied with keenest interest are
those in a state of progress and uncertainty : absolute
certainty and absolute completion would be the para-
lysis of any study ; and the last worst calamity that
could befall man, as he is at present constituted,
would be that full and final possession of speculative
truth, which he now vainly anticipates as the consum-
mation of his intellectual happiness.

“ Queesivit ccelo lucem, ingemuitque reperta.” a
tl t=]

a Virgil, Zn., iv. 692.—Eb.
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But what is true of science is true, indeed, of all
human activity. “In life,” as the great Pascal observes,
“we always believe that we are seeking repose, while,
in reality, all that we ever seek is agitation.”* When
Pyrrhus proposed to subdue a part of the world, and
then to enjoy rest among his friends, he believed that
what he sought was possession, not pursuit; and
Alexander assuredly did not foresee that the conquest
of one world would only leave him to weep for another
world to conquer. It is ever the contest that pleases
us, and not the victory. Thus it is in play ; thus it is
in hunting ; thus it is in the search of truth ;# thus it is
in life. The past does not interest, the present does not
satisfy, the future alone is the object which engages us.

“[Nullo votorum fine beati]
Victuros agimus semper, nec vivimus unquam.” y

“ Man never is, but always to be blest.” 3

The question, I said, has never been regularly dis-
cussed,— probably because it lay in too narrow a
compass ; but no philosopher appears to have ever
seriously proposed it to himself, who did not resolve
it in contradiction to the ordinary opinion. A con-
tradiction of this opinion is even involved in the very
term Philosophy ; and the man who first declared
that he was not a oogos, or possessor, but a ¢pdoogos,

a Pensées, partie i. art. vii. § 1,
(vol. ii. p. 34, ed. Faugere): ““Ils
croient chercher sinc®rement le repos,
et ne cherchent en effet que Vagita-
tion.” ¢ Le conseil qu'on donnait &
Pyrrhus, de prendre le repos qu’il
allait chercher par tant de fatigues,
recevait bicn des difficultés.”—Ep.

B “ Rien nc nous plalt que le com-
bat, mais non pas la victoire. . . .
Ainsi dans le jen, ainsi dans la re-
cherche de la vérité. On aime A voir
dans les disputes le combat des opin-

ions; mais de contempler la vérité
trouvée, point du tout. . . . Nous ne
cherchons jamais les choses, mais la
recherche des choses.” —Pascal, Pen-
8ées, vol. 1. p. 205, ed. Faugere.—Ebp.

¥ Manilius, Astronomicon, lib. iv.
4.—Ep.

3 Pope, Essay on Man, i. 96.—ED.

¢ Pythagoras, according to the or-
dinary account; sce Cicero, Tusc.
Quast., v. 3. Sir W. Hamilton, how-
ever, probably meant Socrates. Sece
Lecture 111, p. 47.—Eb.
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or seeker of truth, at once enounced the true end of
human speculation, and embodied it in a significant
name. Under the same conviction Plato defines man
“ the hunter of truth,” ® for science is a chase, and in
a chase the pursuit is always of greater value than the

game,
“Qur hopes, like towering falcons, aim
At objects in an airy height ;
But all the pleasure of the game
Is afar off to view the flight.” g

‘“ The intellect,” says Aristotle, in one passage, “is
perfected, not by knowledge but by activity ;” ¥ and
in another, “The arts and sciences are powers, but
every power exists only for the sake of action; the
end of philosophy, therefore, is not knowledge, but the
energy conversant about knowledge.” ® Descending
to the schoolmen: “The intellect,” says Aquinas,
‘“ commences in operation, and in operation it ends;”*
and Scotus even declares that a man’s knowledge is
measured by the amount of his mental activity—
“tantum scit homo, quantum operatur.”¢ The pro-
foundest thinkers of modern times have emphatically

a This definition is not to be found
in the Platonic Dialogues; a passage
something like it occurs in the Euthy-
demus, p. 290. Cf. Diog. Laert., lib.
viil. Pythagoras, § 8: 'Ev 76 Bly, oi
pev avdpamodddets ¢rovrai, ddins kal
wAeovetlas Onpatal- of 3¢ piddaogor, Tis
aanfelas. —ED,

B Prior, Lines to the Hon. C. Mon-
tague ; British Poets, vol. vii. p. 393,
(Anderson’s ed.)—Eb.

v Said of moral knowledge, Eth.
Nic., i. 3: Téos ol yviwais, dAAG mpakis.
Cf. ibid., 1. 7,13; 1. 8, 9; ix. 7, 4;
xi. 9,7; x. 7,1. Met.,xi.7: ‘H voi
evépyeia (wh.—ED.

3 This sentence seems to be made
up from two separate passages in the
Metaphysics. Lib. vili. ¢. 2: TMaoa

af Téxvar kal al womrikal kal ems-
Lib. viii. c. 8:
Téros & 9 vévyeia, kal TodTov xdpiv
7 dtwapis AauBdverar . . . kal THY Oew-
prmikhy (Exova) Tva Bewpdaw- GAN" ob
Bewpoiow iva QewpnTikhy Exwaiv.—ED.

¢ This is perhaps the substance of
Summa, Pars i., Q. Ixxix., art. ii. and
iii.—Eb.

‘¢ These words contain the sub-
stance of the doctrine of Scotus re-
garding science, given in his Quews-
tiones in Aristotelis Logicam, p. 318—
Super Lib. Post., Q.1. “ Scire in acty,”
says the subtle doctor, ‘“est quum
aliquis cognoscit majorem et minorem,
et, simul cum hoc, applicat preemissas
ad conclusionem. Sic igitur patet
quad actualitas scientie est ex appli-

THpa duvdues elaly.
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testified to the same great principle. “If” says
Malebranche, “1 held truth captive in my hand, I
should open my hand and let it fly, in order that I
might again pursue and capture it.”* “Did the
Almighty,” says Lessing, “holding in his right hand
Truth, and in his left Search after Truth, deign to
tender me the one I might prefer,—in all humility,
but without hesitation, I should request Search after
Truth.”® “Truth,” says Von Miiller, “is the property
of God, the pursuit of truth is what belongs to man ;¥
and Jean Paul Richter: “It is not the goal, but the
course, which makes us happy.”? But there would
be no end of similar quotations.®

But if speculative truth itself be only valuable as
a mean of intellectual activity, those studies which
determine the faculties to a more vigorous exertion,
will, in every liberal sense, be better entitled, abso-
lutely, to the name of useful, than those which, with
a greater complement of more certain facts, awaken
them to a less intense, and consequently to a less
improving exercise. On this ground I would rest
one of the pre-eminent utilities of mental philosophy.
That it comprehends all the sublimest objects of our
theoretical and moral interest; that every (natural)
conclusion concerning God, the soul, the present worth
and the future destiny of man, is exclusively deduced
from the philosophy of mind, will be at once admitted.

catione cause ad effectum.” Compare
Queest. ii.,—‘‘ An acquisitio scientie
sit nobis per doctrinam?”—for his
view of the end and means of educa-
tion.—Eb.

a [*“ Malebranche disait avec une
ingénieuse exagération, * Si je tenais
1a vérité captive dans ma main, j’ouv-
rirais la main afin de poursuivre en-

core la véritd.’ "—DMazure, Cours de
Philosophie, tom. i. p. 20.]

B Eine Duplik, § 1; Schriften, edit.
Lachmann, x. p. 49.—Eb.

v [*¢ Die Wahrheit ist in Gott, uns
bleibt das Forschen.”]

8 Leben, drittes Heft, § 257. See
Scheidler’s Psychologie, p. 45.—Eb.

¢ Compare Discussions, p. 40.
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But I do not at present found the importance on the
paramount dignity of the pursuit. It is as the best
gymnastic of the mind,—as a mean, principally, and
almost exclusively, conducive to the highest education
of our noblest powers,—that I would vindicate to
these speculations the necessity which has too fre-
quently been denied them. By no other intellectual
application is the mind thus reflected on itself, and its
faculties aroused to such independent, vigorous, un-
wonted, and continued energy ;—Dby none, therefore,
are its best capacities so variously and intensely
evolved. “By turning,” says Burke, “the soul in-
ward on itself, its forces are concentred, and are
fitted for greater and stronger flights of science ; and
in this pursuit, whether we take or whether we lose
our game, the chase is certainly of service.” *

These principles being established, I have only
now to offer a few observations in regard to their
application, that is, in regard to the mode in which I
conceive that this class ought to be conducted. From
what has already been said, my views on this subject
may be easily anticipated. Holding that the para-
mount end of liberal study is the development of the
student’s mind, and that knowledge is principally
useful as a mean of determining the faculties to that
exercise, through which this development is accom-
plished,—it follows that I must regard the main duty
of a Professor to consist not simply in communicating
information, but in doing this in such a manner, and
with such an accompaniment of subsidiary means,
that the information he conveys may be the occasion
of awakening his pupils to a vigorous and varied
exertion of their faculties. Self-activity is the indis-

a On the Sublime and Beautiful, Preface, p. 8.—Eb.
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pensable condition of improvement ; and education is LECT.
education,—that is, accomplishes its purpose, only by
affording objects and supplying incitements to this
spontaneous exertion. Strictly speaking, every one
must educate himself.

But as the end of education is thus something more Universi-
than the mere communication of knowledge, the com- o
munication of knowledge ought not to be all that
academical education should attempt. Before printing
was invented, Universities were of primary importance
as organs of publication, and as centres of literary con-
fluence : but since that invention, their utility as media
of communication is superseded ; consequently, to jus-
tify the continuance of their existence and privileges,
they must accomplish something that cannot be ac-
complished by books. But it is a remarkable circum-
stance that, before the invention of printing, univer-
sities viewed the activity of the pupil as the great
mean of cultivation, and the communiecation of know-
ledge as only of subordinate importance ; whereas,
since that invention, universities, in general, have
gradually allowed to fall into disuse the powerful
means which they possess of rousing the pupil to ex-
ertion, and have been too often content to act as mere
oral instruments of information, forgetful, it would
almost seem, that Fust and Coster ever lived. It is
acknowledged, indeced, that this is neither the prin-
cipal nor the proper purpose of a university. Every
writer on academical education from every corner of
Europe proclaims the abuse, and, in this and other
universities, much has been done by individual effort
to correct it.*

But though the common duty of all academical

a Compare Discussions, p. 772.—ED.
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instructors be the cultivation of the student, through
the awakened exercise of his faculties, this is more

Thetrueend especially incumbent on those to whom is intrusted

of liberal
education.

The condi-
tions of in-
struction in
intellectual
philosophy.

the department of liberal education; for, in this
department, the pupil is trained, not to any mere
professional knowledge, but to the command and
employment of his faculties in general. But, more-
over, the same obligation is specially imposed upon a
professor of intellectual philosophy, by the peculiar
nature of his subject, and the conditions under which
alone it can be taught. The pheenomena of the ex-
ternal world are so palpable and so easily described,
that the experience of one observer suffices to render
the facts he has witnessed intelligible and probable to
all. The phenomena of the internal world, on the
contrary, are not capable of being thus described : all
that the prior observer can do, is to enable others to
repeat his experience. In the science of mind, we
can neither understand nor be convinced of anything
at second hand. Here testimony can impose no be-
lief ; and instruction is only instruction as it enables
us to teach ourselves. A fact of consciousness, how-
ever accurately observed, however clearly described,
and however great may be our confidence in the
observer, is for us as zero, until we have observed and
recognised it ourselves. Till that be done, we cannot
realise its possibility, far less admit its truth. Thus
it is that, in the philosophy of mind, instruction can
do little more than point out the position in which
the pupil ought to place himself, in order to verify,
by his own experience, the facts which his instructor
proposes to him as true. The instructor, therefore,
proclaims, ov ¢ihocodia, dAha duhoooderr ; he does not
profess to teach philosophy, but to philosophise.
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It is this condition imposed upon the student of LECT.
doing everythmg himself, that renders the study of o
the mental sciences the most improving exercise of importance
intellect. But everything depends upon the condition nations in
being fulfilled ; and, therefore, the primary duty of a Bhiotophy.
teacher of philosophy is to take care that the student
does actually perform for himself the necessary pro-
cess. In the first place, he must discover, by exami-
nation, whether his instructions have been effective,—
whether they have enabled the pupil to go through
the intellectual operation ; and, if not, it behoves him
to supply what is wanting,—to clear up what has
been misunderstood. In this view, examinations are
of high importance to a Professor; for without such
a medium between the teacher and the taught, he
can never adequately accommodate the character of
his instruction to the capacity of his pupils.

But, in the second place, besides placing his pupil The intel-
in a condition to perform the necessary process, the structor
instructor ought to do what in him lies to determine to infinence
the pupil’s wzll to the performance. But how is this to e ;IIL‘.?:‘
be effected ? Only by rendering the effort more plea-
surable than its omission. But every effort is at first
difficult,—consequently irksome. The ultimate benefit
it promises is dim and remote, while the pupil is often
of an age at which present pleasure is more persuasive
than future good. The pain of the exertion must,
therefore, be overcome by associating with it a still
higher pleasure. This can only be effected by enlist-
ing some passion in the cause of improvement. We
must awaken emulation, and allow its gratification only
through a course of vigorous exertion. Some rigorists,

[ am aware, would proseribe, on moral and religious
grounds, the employment of the passions in education;

VOL. T. B
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but such a view is at once false and dangerous. The
affections are the work of God ; they are not radically
evil; they are given us for useful purposes, and are,
therefore, not superfluous. It is their abuse that is alone
reprehensible. In truth, however, there is no alterna-
tive. In youth, passion is preponderant. There is
then a redundant amount of energy which must be ex-
pended ; and this, if it find not an outlet through one
affection, is sure to find it through another. The aim
of education is thus to employ for good those impulses
which would otherwise be turned to evil. The pas-
sions are never neutral ; they are either the best allies,
or the worst opponents, of improvement. “Man’s
nature,” says Bacon, “runs either to herbs or weeds;
therefore let him scasonably water the one and destroy
the other.”* Without the stimulus of emulation, what
can education accomplish? The love of abstract know-
ledge, and the habit of application, are still unformed,
and if emulation intervene not, the course by which
these are acquired is, from a strenuous and cheerful
energy, reduced to an inanimate and dreary effort ; and
this too at an age when pleasure is all-powerful, and im-
pulse predominant over reason. The result is manifest.
These views have determined my plan of practical
instruction. Regarding the communication of know-
ledge. as a high, but not the highest, aim of academical
instruction, I shall not content myself with the de-
livery of Lectures. By all the means in my power I
shall endeavour to rouse you, Gentlemen, to the free
and vigorous exercise of your faculties ; and shall deem
my task accomplished, not by teaching Logic and Philo-
sophy, but by teaching to reason and philosophise.?

a Essay xxxviil.—*Of Nature in 8 For Fragment containing the Au-
Men,”— Works, ed. Montagu, vol. i. thor’sviewson the subject of Academ-
p. 133.—Eb. ical Honours, see Appendix I.—Ep.
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LECTURE IIL*®

PHILOSOPHY—ITS ABSOLUTE UTILITY.

(B) OBJECTIVE.

Ix the perverse estimate which is often made of the LEcT.
ends and objects of education, it is impossible that the
Science of Mind,—Philosophy Proper,—the Queen of of s suds.
Sciences, as it was denominated of old, should not be
degraded in common opinion from its pre-eminence,

as the highest branch of general education; and, there-

fore, before attempting to point out to you what con-
stitutes the value of Philosophy, it becomes necessary

to clear the way by establishing a correct notion of

what the value of a study is.

Some things are valuable, finally, or for themselves, Ends and
—these are ends; other things are valuable, not on "
their own account, but as conducive towards certain
ulterior ends,—these are means. The value of ends is
absolute,—the value of means is relative. Absolute
value is properly called a good,—relative value is pro-
perly called a wutility.? Of goods, or absolute ends,

a It is to be observed, that the the Course. This circumstance ac.

Lectures here printed as First and
Second, were not uniformly delivered
by the Author in that order. The
one or other was, however, usually
given as the Introductory Lecture of

counts for the repetition of the prin-
cipal doctrines of Lecture I. in the
opening of Lecture 1I.—ED.

B [Cf. Aristotle, Eth. Nic., lib. i.
c.7,§ 1]
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there are for man but two,—perfection and happiness.
By perfection is meant the full and harmonious devel-
opment of all our faculties, corporeal and mental, in-
tellectual and moral ; by happiness, the complement
of all the pleasures of which we are susceptible.

Now, I may state, though I cannot at present at-
tempt to prove, and I am afraid many will not even
understand the statement, that human perfection and
human happiness coincide, and thus constitute, in
reality, but a single end. For as, on the one hand,
the perfection or full development of a power is in pro-
portion to its capacity of free, vigorous, and continued
action, so, on the other, all pleasure is the concomitant
of activity ; its degree being in proportion as that ac-
tivity is spontaneously intense, its prolongation in pro-
portion as that activity is spontaneously continued ;
whereas, pain arises either from a faculty being re-
strained 1n its spontaneous tendeney to action, or from
being urged to a degree, or to a continuance, of energy
beyond the limit to which it of itself freely tends.

To promote our perfection is thus to promote our
happiness ; for to cultivate fully and harmoniously
our various faculties, is simply to enable them by ex-
ercise to energise longer and stronger without painful
effort ; that is, to afford us a larger amount of a higher
quality of enjoyment.

Perfection (comprising happiness) being thus the one
end of our existence, in so far as man is considered
either as an end unto himself, or as a mean to the
glory of his Creator; it is evident that, absolutely
speaking, that is, without reference to special circum-
stances and relations, studies and sciences must, in
common with all other pursuits, be judged useful as
they contribute, and only as they contribute, to the
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perfection of our humanity,—that is, to our perfection LECT.
simply as men. It is manifest that in this relation :
alone can anything distinctively, emphatically, and
without qualification, be denominated useful; for as
our perfection as men is the paramount and universal
end proposed to the species, whatever we may style
useful in any other relation, ought, as conducive only
to a subordinate and special end, to be so called, not
simply, but with qualifying limitation. Propriety has,
however, in this case been reversed in common usage.
For the term Useful has been exclusively bestowed, in
ordinary language, on those branches of instruction
which, without reference to his general cultivation as
a man or a gentleman, qualify an individual to earn
his livelihood by a speeial knowledge or dexterity in
some lucrative calling or profession ; and it is casy to
see how, after the word had been thus appropriated to
what, following the Germans, we may call the Bread
and Butter seiences, those which more proximately and
obtrusively contribute to the intellectual and moral
dignity of man, should, as not having been styled the
useful, come, in popular opinion, to be regarded as the
useless branches of instruction.

As it is proper to have different names for different General and
things, we may call the higher utility, or that conducive %:ﬁilf;.m
to the perfection of a man viewed as an end in him-
self, by the name of Absolute or General ; the inferior
utility, or that conducive to the skill of an individual
viewed as an instrument for some end out of himself,
by the name of Special or Particular.

Now, it is evident, that in estimating the utility of
any branch of education, we ought to measure it both
by the one kind of utility and by the other; but it is
also cvident that a negleet of the former standard will
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lead us further wrong in appreciating the value of
any branch of common or general instruction, than a
neglect of the latter.

It has been the tendency of different ages, of dif-
ferent countries, of different ranks and conditions of
society, to measure the utility of studies rather by one
of these standards than by both. Thus it was the bias
of antiquity, when the moral and intellectual cultiva-
tion of the citizen was viewed as the great end of all
political institutions, to appreciate all knowledge prin-
cipally by the higher standard ; on the contrary, it is
unfortunately the bias of our modern civilisation, since
the accumulation, (and not to the distribution), of
riches in a country, has become the grand problem of
the statesman, to appreciate it rather by the lower.

In considering, therefore, the utility of philosophy,
we have, first, to determine its Absolute, and, in the
second place, its Special utility—1I sayits special utility,
for, though not itself one of the professional studies, it
is mediately more or less conducive to them all.

In the present Lecture I must, of course, limit my-
self to one branch of this division ; and even a part of
the first or Absolute utility will more than occupy our
hour.

Limiting myself, therefore, to the utility of philoso-
phy as estimated by the higher standard alone, it is
further to be observed that, on this standard, a science
or study is useful in two different ways, and, as these
are not identical,—this pursuit being more useful in
the one way, that pursuit more useful in the other,—
these in reality constitute two several standards of
utility, by which each branch of knowledge ought to
be separately measured.

The cultivation, the intellectual perfection, of a man,
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may be estimated by the amount of two different cle- wrEcr.
ments; it may be estimated by the mere sum of truths
which he has learned, or it may be estimated by the firyern

science of

greater development of his faculties, as determined by two kinds—
their greater exercise in the pursuit and contemplation ,E’nb'egfjgj‘;c_
of truth. For, though this may appear a paradox, “**
‘these elements are not merely not convertible, but are,
in fact, very loosely connected with each other; and
as an individual may possess an ample magazine of
knowledge, and still be little better than an intellec-
tual barbarian, so the utility of one science may be
principally seen in affording a greater number of higher
and more indisputable truths,—the utility of another
in determining the faculties to a higher encrgy, and
consequently to a higher cultivation. The former of
these utilities we may call the Objective, as it regards
the object-matter about which our cognitive faculties
are occupied ; the other the Subjective, inasmuch as it
regards our cognitive faculties themselves as the sub-
ject in which knowledge is inherent.

I shall not at pregent enter on the diseussion which
of these utilities is the higher. In the opening Lecture
of last year, I endeavoured to show that all knowledge
is only for the sake of energy, and that even merely
speeulative truth is valuable only as it determines a
greater quantity of higher power into activity. In S
that lecture, I also endeavoured to show that, on the sive uiily.
standard of subjective utility, philosophy is of all our
studies the most useful ; inasmuch as more than any
other it exercises, and consequently develops, to a
higher degree and in a more varied manner, our no-
blest faculties. At present, on the contrary, I shall
confine myself to certain views of the importance of
philosophy, estimated by the standard of its Objective
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LECT. utility. The discussion, I am aware, will be found
— somewhat disproportioned to the age and average
capacity of my hearers; but, on this occasion, and
before this audience, I hope to be excused if I venture
for once on matters which, to be adequately understood,
require development and illustration from the matured
intelligence of those to whom they are presented.
The human  Considered in itself, a knowledge of the human mind,
mind the . . . . .
noblest ob- Whether we regard its speculative or its practical impor-
Sien™ tance, is confessedly of all studies the highest and the
most interesting. “ On earth,” says an ancient philoso-
pher, “there is nothing great but man; in man, there
is nothing great but mind.”* No other study fills and
satisfies the soul like the study of itself. No other
science presents an object to be compared in dignity, in
absolute or in relative value, to that which human con-
sciousness furnishes to its own contemplation. What
is of all things the best ? asked Chilon of the Oracle.
“To know thyself,” was the response. This is, in fact,
the only science in which all are always interested, for,
while each individual may have his favourite occupa-
tion, it still remains true of the species that

¢ The proper study of mankind is man.” 8

sicThomas  ““ Now for my life,” says Sir Thomas Browne, “it is
Browne

quoed. @ miracle of thirty years, which to relate were not a
history, but a piece of poetry, and would sound to
common cars like a fable.

“ For the world, I count it not an inn, but an hos-
pital; and a place not to live but to die in. The
a [Phavorinus, quoted by Joannes B Pope, Essayon Man, ii. 2.—Eb.
Picus Mirandulanus, In Astrologiam, [Cf. Charrou, De la Sagesse, liv. i.
lib. iii. p. 351, Basil. ed.] Fornotice chap.i. ‘‘Le vrayestude de ’homme

of Phavorinus, see Vossius, De Hist. est ’homme.”]
Qrec., lib. ii. ¢. 10.—Ebp.
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world that I regard is myself; it is the microcosm of
my own frame that I cast mine eye on : for the other,
I use it but like my globe, and turn it round some-
times for my recreation. Men that look upon my out-
side, perusing only my condition and fortunes, do err
in my altitude; for I am above Atlas his shoulders.
The earth is a point not only in respect of the heavens
above us, but of that heavenly and celestial part within
us. That mass of flesh that circumseribes me, limits
not my mind. That surface that tells the heavens it
hath an end, eannot persuade me I have any. I take
my circle to be above three hundred and sixty. Though
the number of the ark do measure my body, it compre-
hendeth not my mind. Whilst I study to find how I
am a microcosm, or little world, I find myself something
more than the great. There is surely a piece of divinity
in us: something that was before the elements, and
owes no homage unto the sun. Nature tells me, I am
the image of God, as well as Secripture. - He that un-
derstands not thus much hath not his introduction or
first-lesson, and is yet to begin the alphabet of man.”*

But, though mind, considered in itself, be the noblest
object of speculation which the created universe pre-
sents to the curiosity of man, it is under a certain re-
lation that I would now attempt to illustrate its util-
ity; for mind rises to its highest dignity when viewed
as the objeet through which, and through which alone,
our unassisted reason can asecend to the knowledge of
a God. The Deity is not an objeet of immediate con-
templation ; as existing and in himself, he is beyond
our reach ; we can know him only mediately through
his works, and are only warranted in assuming his ex-
istenee as a certain kind of eause necessary to account

a Browne’s Religio Medici, part ii. § 11. Discussions, p. 311.—Ebp.
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LECT. for a certain state of things, of whose reality our facul-
—— ties are supposed to inform us. The affirmation of a
Existence . . . .
of Deityan (God being thus a regressive inference, from the exist-
}?gge::;e- ence of a special class of effects to the existence of a
of et special character of cause, it is evident, that the whole
argument hinges on the fact,—Does a state of things
really exist such as is only possible through the agency
of a Divine Cause ? For if it can be shown that such a
state of things does not really exist, then, our inference
to the kind of cause requisite to account for it, is ne-
cessarily null.
These . This being understood, I now proceed- to show you
duimishy that the class of pheenomena which requires that l.{md
menaof  Of cause we denominate a Deity, is exclusively given
"% in the pheenomena of mind,—that the pheenomena of
matter, taken by themselves, (you will observe the
qualification, taken by themselves), so far from war-
ranting any inference to the existence of a God, would,
on the contrary, ground even an argument to his
negation,—that the study of the external world taken
with, and in subordination to, that of the internal,
not only loses its atheistic tendency, but, under such
subservience, may be rendered conducive to the great
conclusion, from which, if left to itself, it would dis-
suade us.
We must first of all then consider what kind of
cause it is which constitutes a Deity, and what kind
of effects they are which allow us to infer that a
Deity must be.
The notion The notion of a God is not contained in the notion
what. of a mere First Cause; for in the admission of a first
cause, Atheist and Theist are at one. Neither is this
notion completed by adding to a first cause the attri-

bute of Omnipotence, for the atheist who holds mat-
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ter or necessity to be the original principle of all that LECT.
is, does not convert his blmd force into a God, by
merely affirming it to be all-powerful. It is not until
the two great attributes of Intelligence and Virtue
(and be it observed that virtue involves Liberty)—I
say, it is not until the two attributes of intelligence
and virtue or holiness, are brought in, that the belief
in a primary and omnipotent cause becomes the belief -
in a veritable Divinity. But these latter attributes
are not more essential to the divine nature than are
the former. For as original and infinite power does
not of itself constitute a God, neither is a God consti-
tuted by intelligence and virtue, unless intelligence
and goodness be themselves conjoined with this ori-
ginal and infinite power. For even a creator, intelli-
gent and good and powerful, would be no God, were
he dependent for his intelligence and goodness and
power on any higher principle. On this supposition,
the perfections of the creator are viewed as limited
and derived. He is himself, therefore, only a depen-
dency,—only a creature ; and if a God there be, he
must be sought for in that higher principle, from
which this subordinate principle derives its attributes.
Now is this highest principle, (ex hypothest all-power-
ful), also intelligent it 1
the veritable Deity ; on the other hand is it, though

the author of intelligence and goodness in another,

itself unintelligent,—then is a blind Fate constituted

the first and universal cause, and atheism is asserted.

The peculiar attributes which distinguish a Deity conditions
from the original omnipotence or blind fate of the e
atheist, being thus those of intelligence and holiness vt
of will,—and the assertion of theism being only the
assertion that the universe is created by intelligence
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LECT. and governed not only by physical but by moral laws,

_ we have next to consider how we are warranted in

these two aflirmations, 1°, That intelligence stands

first in the absolute order of existence,—in other words,

that final preceded efficient causes; and, 2°, That the
universe is governed by moral laws.

e The proof 9f these two p.ropositions'is the pr0f3f of

firs in the' 2 God; and it establlshfas its foundation exclusively

jstenco? 1L the pheenomena of mind. I shall endeavour, Gen-

universe  tlemen, to show you this, in regard to both these

Faarsl propositions ; but, before considering how far the phee-

%% pomena of mind and of matter do and do not allow

us to infer the one position or the other, I must

solicit your attention to the characteristic contrasts

which these two classes of pheenomena in themselves

exhibit.
Contrasts of  In the compass of our experience, we distinguish

the phano- 0
menaof  tWo series of facts,—the facts of the external or mate-

ot 0 rial world, and the facts of the internal world or world
of intelligence. These concomitant series of pheeno-
mena are not like streams which merely run parallel
to each other ; they do not, like the Alpheus and Are-
thusa, flow on side by side without a commingling of
their waters. They cross, they combine, they are
interlaced ; but notwithstanding their intimate con-
nection, their mutual action and reaction, we are able
to discriminate them without difficulty, because they
are marked out by characteristic differences.

The phenomena of the material world are subjected
to immutable laws, are produced and reproduced in
the same invariable succession, and manifest only the
blind force of a mechanical necessity.

The pheenomena of man are, in part, subjected to
the laws of the external universe. As dependent
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upon a bodily organisation, as actuated by sensual
propensities and animal wants, he belongs to matter,
and in this respect he is the slave of necessity. But
what man holds of matter does not make up his per-
sonality. They are his, not he; man is not an or-
ganism,—he is an intelligence served by organs.* For
in man there are tendencies,—there is a law,—which
continually urge him to prove that he is more power-
ful than the nature by which he is surrounded and
penetrated. He is conscious to himself of faculties
not comprised in the chain of physical necessity, his
intelligence reveals preseriptive principles of action,
absolute and universal, in the Law of Duty, and a
liberty capable of carrying that law into effect, in
opposition to the solicitations, the impulsions of his
material nature. From the coexistence of these op-
posing forces in man there results a ceaseless struggle
between physical necessity and moral liberty ; in the
language of Revelation, between the Flesh and the
Spirit; and this struggle constitutes at once the dis-
tinctive character of humanity, and the essential con-
dition of human development and virtue.

In the facts of intelligence, we thus become aware
of an order of existence diametrically in contrast to
that displayed to us in the facts of the material uni-
verse. There is made known to us an order of things,
in which intelligence, by recognising the unconditional
law of duty and an absolute obligation to fulfil it,
recognises its own possession of a liberty incompatible
with a dependence upon fate, and of a power capable
of resisting and conquering the counteraction of our
animal nature.

a [*“ Mens cujusque, is est quis- Scipionis, c. 8—after Plato.] Cf.
que; non ea figura, quae digito de- Plato, Ale. Prim., p. 130, and infra,
monstrari potest.”—Cicero, Somnium p. 164.—Eb.

LECT.
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Now, it is only as man is a free intelligence, a moral
power, that he is created after the image of God, and

ness of free- 16 18 only as a spark of divinity glows as the life of

“our life in us, that we can rationally believe in an In-
telligent Creator and Moral Governor of the universe.
For, let us suppose, that in man intelligence is the
product of organisation, that our consciousness of
moral liberty is itself only an illusion, in short, that
acts of volition are results of the same iron necessity
which determines the pheenomena of matter ;—on this
supposition, I say, the foundations of all religion,
natural and revealed, are subverted.®

The truth of this will be best seen by applying the
supposition of the two positions of theism previously
stated—viz. that the notion of God necessarily sup-
poses, 1°, That in the absolute order of existence
intelligence should be first, that is, not itself the pro-
duct of an unintelligent antecedent; and, 2°, That
the universe should be governed not only by physical
but by moral laws.

Now, in regard to the former, how can we attempt
to prove that the universe is the creation of a free
original intelligence, against the counter-position of
the atheist, that liberty is an illusion, and intelligence,
or the adaptation of means to ends, only the product
of a blind fate? As we know nothing of the absolute
order of existence in itself, we can only attempt to
infer its character from that of the particular order
within the sphere of our experience, and as we can
affirm naught of intelligence and its conditions, except
what we may ‘discover from the observation of our
own minds, it is evident that we can only analogically
carry out into the order of the universe, the relation

a See Discussions, p. 623.—ED.
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in which we find intelligence to stand in the order of LECT.
the human constitution. If in man, intelligence be a -
free power,—in so far as its liberty extends, intelligence
must be independent of necessity and matter ; and a
power independent of matter necessarily implies the
existence of an immaterial subject,—that is, a spirit.
If then the original independence of intelligence on
matter in the human constitution, in other words, if
the spirituality of mind in man be supposed a datum
of observation, in this datum is also given both the
condition and the proof of a God. For we have only to
infer, what analogy entitles us to do, that intelligence
holds the same relative supremacy in the universe
which it holds in us, and the first positive condition
of a Deity is established, in the establishment of the
absolute priority of a free creative intelligence.  On Psyclologi-
the other hand, let us suppose the result of our study _:?:ul:{ﬁt:e'ics
of man to be, that intelligence is only a product of ="
matter, only a reflex of organisation, such a doctrine

would not only afford no basis on which to rest any
argument for a God, but, on the contrary, would posi-

tively warrant the atheist in denying his existence.

For if, as the materialist maintains, the only intelli-

gence of which we have any experience be a conse-

quent of matter,—on this hypothesis, he not only

cannot assume this order to he reversed in the rela-

tions of an intelligence beyond his observation, but, if

he argue logically, he must positively conclude, that,

as in man, so in the universe, the pheenomena of in-
telligence or design are only in their last analysis the
products of a brute necessity. Psychological mate-
rialism, if carried out fully and fairly to its conclu-

sions, thus inevitably results in theological atheism ;

as it has been well expressed by Dr Henry More,
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Nullus tn microcosmo spiritus, nullus in macrocosmo
Deus® I do not of course mean to assert that all
materialists deny, or actually disbelieve, a God. For,
in very many cases, this would be at once an un-
merited compliment to their reasoning, and an un-
merited reproach to their faith.

Such is the manifest dependence of our theology on
our psychology in reference to the first condition of a
Deity,—the absolute priority of a free intelligence.
But this 1s perhaps even more conspicuous in relation
to the second, that the universe is governed not merely
by physical but by moral laws, for God is only God in-
asmuch as he is the Moral Governor of a Moral World.

Our interest also in its establishment is incompar-
ably greater, for while a proof that the universe is the
work of an omnipotent intelligence, gratifies only our
speculative curiosity,—a proof that there is a holy
legislator by whom goodness and felicity will be ulti-
mately brought into accordance, is necessary to satisfy
both our intellect and our heart. A God is, indeed,
to us only of practical interest, inasmuch as he is the
condition of our immortality.

Now, it is self-evident, in the first place, that if
there be no moral world, there can be no moral gover-
nor of such a world ; and, in the second, that we have,
and can have, no ground on which to believe in the
reality of a moral world, except in so far as we our-
selves are moral agents. This being undeniable, it
is further evident, that, should we ever be convinced
that we are not moral agents, we should likewise be
convinced that there exists no moral order in the uni-
verse, and no supreme intelligence by which that moral
order is established, sustained, and regulated.

a Cf. Antidotus adversus Atheis- vol. ii.p. 143, Londini, 1679); and the
mum, lib. iii. ¢. 16, (Opera Omnia, Author’s Discussions, p. 788.—ED.
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Theology is thus again wholly dependent on Psycho- LEcT.
logy ; for, with the proof of the moral nature of man, a3
stands or falls the proof of the existence of a Deity.

But in what does the character of man as a moral Whercin
agent consist ? Man is a moral agent only as he is Sabuty ¢
accountable for his actions,—in other words, as he is sists.
the object of praise or blame; and this he is, only
inasmuch as he has prescribed to him a rule of duty,
and as he is able to act, or not to act, in conformity
with its precepts. The possibility of morality thus
depends on the possibility of liberty ; for if man be
not a free agent, he is not the author of his actions,
and has, therefore, no responsibility,—no moral per-
sonality at all.

Now the study of Philosophy, or mental science, Philosophy

operates in

operates in three ways to establish that assurance of three ways,
1n establish-

human liberty, which is necessary for a rational belief ing assur-
in our own moral nature, in a moral world, and in a humaa Lib-
moral ruler of that world. %

In the first place, an attentive consideration of the
pheenomena of mind is requisite in order to a lumi-
nous and distinct apprehension of liberty as a fact or
datum of intelligence. For though, without philoso-
phy, a natural conviction of free agency lives and
works in the recesses of every human mind, it requires
a process of philosophical thought to bring this con-
viction to clear consciousness and scientific certainty.

In the second place, a profound philosophy is neces-
sary to obviate the difficulties which meet us when
we attempt to cxplain the possibility of this fact,
and to prove that the datum of liberty is not a mere
illusion. For though an unconquerable fecling com-
pels us to recognise ourselves as accountable, and
therefore free, agents, still, when we attempt to

VOL. I C
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LECT. realise in thought how the fact of our liberty can
IL .

be, we soon find that this altogether transcends our
understanding, and that every effort to bring the
fact of liberty within the compass of our concep-
tions, only results in the substitution in its place
of some more or less disguised form of necessity.
For,—if I may be allowed to use expressions which
many of you cannot be supposed at present to under-
stand,—we are only able to conceive a thing, inas-
much as we conceive it under conditions; while the
possibility of a free act supposes it to be an act which
is not conditioned or determined. The tendency of
a superficial philosophy is, therefore, to deny the fact
of liberty, on the principle that what cannot be con-
ceived is impossible. A deeper and more comprehen-
sive study of the facts of mind, overturns this con-
clusion, and disproves its foundation. It shows that,
—so far from the principle being true, that what is
inconceivable is impossible,—on the contrary, all that
is conceivable is a mean between two contradictory
extremes, both of which are inconceivable, but of
which, as mutually repugnant, the one or the other
must be true. Thus philosophy, in demonstrating
that the limits of thought are not to be assumed as
the limits of possibility, while it admits the weakness
of our discursive intellect, re-establishes the authority
of consciousness, and vindicates the veracity of our
primitive convictions. It proves to us, from the very
laws of mind, that while we can never understand how
any original datum of intelligence is possible, we have
no reason from this inability to doubt that it is true.
A learned ignorance is thus the end of philosophy, as
it is the beginning of theology.®

a See Discussions, p. 634.—ED,
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In the third place, the study of mind is necessary LECT.
to counterbalance and correct the influence of the
study of matter; and this utility of Metaphysics
rises in proportion to the progress of the natural
seiences, and to the greater attention which they
€engross.

An exclusive devotion to physical pursuits, exerts Twofold

ils of
an evil influence in two ways. In the first place, it exclusive

diverts from all notice of the phsenomena of moral Rl
liberty, which are revealed to us in the recesses of the
human mind alone ; and it disqualifies from appre-
clating the import of these pheenomena, even if pre-
sented, by leaving uncultivated the finer power of
psychological reflection, in the exelusive exercise of
the faculties employed in the easier and more amus-
ing observation of the external world. In the second
place, by exhibiting merely the pheenomena of matter
and extension, it habituates us only to the contempla-
tion of an order in which everything is determined
by the laws of a blind or mechanical neeessity. Now,
what is the inevitable tendency of this one-sided and
exclusive study ? That the student becomes a mate-
rialist, if he speculate at all. For, in the first place, he
is familiar with the obtrusive faets of necessity, and is
unaecustomed to develop into conseiousness the more
reeondite facts of liberty : he is, therefore, disposed to
disbelieve in the existence of phseenomena whose reality
lie may deny, and whose possibility he cannot under-
stand. At the same time, the love of unity, and the
philosophieal presumption against the multiplication
of essences, determine him to rejeet the assumption of
a second, and that an hypothetical, substanee,—ignor-
ant as he is of the reasons by which that assumption
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is legitimated. In the infancy of science, this ten-
dency of physical study was not experienced. When
men first turned their attention on the phaenomena
of nature, every event was viewed as a miracle, for
every effect was considered as the operation of an in-
telligence. God was not exiled from the universe of
matter; on the contrary, he was multiplied in propor-
tion to its pheenomena. As science advanced, the
deities were gradually driven out; and long after the
sublunary world had been disenchanted, they were
left for a season in possession of the starry heavens.
The movement of the celestial bodies, in which Kepler
still saw the agency of a free intelligence, was at
length by Newton resolved into a few mechanical
principles : and at last even the irregularities which
Newton was compelled to leave for the miraculous

correction of the Deity, have been proved to require

no supernatural interposition; for La Place has shown
that all contingencies, past and future, in the heavens,
find their explanation in the one fundamental law of
gravitation.

But the very contemplation of an order and adap-
tation so astonishing, joined to the knowledge that
this order and adaptation are the necessary results of
a brute mechanism,—when acting upon minds which
have not looked into themselves for the light of which
the world without can only afford them the reflec-
tion,—far from elevating them more than any other
aspect of external creation to that inscrutable Being
who reigns beyond and above the universe of nature,
tends, on the contrary, to impress on them, with pecu-
liar force, the conviction, that as the mechanism of
nature can explain so much, the mechanism of nature
can explain all.
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“Wonder,” says Aristotle, “is the first cause of LECT.
phllosophy 7% but in the discovery that all existence
is but mechanism, the consummation of science would g::lb?ﬁfc
be an extinction of the very interest from which it ;.f‘ﬁ‘:i‘é‘,li‘f." ’
originally sprang. “Even the gorgeous majesty of :ilnfg'ﬁf:ﬁt
the heavens,” says a great religious philosopher, “ the *
object of a kneeling adoration to an infant world, sub-
dues no more the mind of him who comprehends the
one mechanical law by which the planetary systems
move, maintain their motion, and even originally form
themselves. He no longer wonders at the object, in-
finite as it always is, but at the human intellect alone
which in a Copernicus, Kepler, Gassendi, Newton, and
La Place, was able to transcend the object, by science
to terminate the miracle, to reave the heaven of its
divinities, and to exorcise the universe. But even
this, the only admiration of which our intelligent
faculties are now capable, would vanish, were a future
Hartley, Darwin, Condillac, or Bonnet, to succeed in
displaying to us a mechanical system of the human
mind as comprehensive, intelligible, and satisfactory
as the Newtonian mechanism of the heavens.” #

To this testimony I may add that, should Physio-
logy ever succeed in reducing the facts of intelligence
to Pheenomena of matter, Philosophy would be sub-
verted in the subversion of its three great objects,
—God, Free-Will, and Immortality. True wisdom
would then consist, not in speculation, but in repress-
ing thought during our brief transit from nothingness
to nothingness. For why ? Philosophy would have
become a meditation, not merely of death, but of an-

a Metaph.,i.2,9. Compare Plato, B Jacobi, Werke, vol. ii. p. 52-54.
Thetetus, p. 155.—Eb, Quoted in Discussions, p. 312.—Eb.
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LECT. nihilation; the precept, Know thyself, would have been
— replaced by the terrific oracle to (Edipus—

“May’st thou ne’er khow the truth of what thon art ;”

and the final recompense of our scientific curiosity
would be wailing, deeper than Cassandra’s, for the
ignorance that saved us from despair.

Coincidence ' 1he views which I have now taken of the respective

of the views .

here givew iDfluence of the sciences of mind and of matter in

with th : L : )
of previows Telation to our religious belief, are those which have

Phem” been deliberately adopted by the profoundest thinkers,
ancient and modern. Were I to quote to you the
testimonies that crowd on my recollection to the
effect that ignorance of Self is ignorance of God, I
should make no end, for this is a truth proclaimed
by Jew and Gentile, Christian and Mahommedan.* I
shall content myself with adducing three passages
from three philosophers, which I select, both as articu-
lately confirming all that I have now advanced, and
because there are not, in the whole history of specula-
tion, three authorities on the point in question more
entitled to respect.

Plato. The first quotation is from Plato, and it corrobo-
rates the doctrine I have maintained in regard to the
conditions of a God, and of our knowledge of his
existence. “The cause,” he says,  of all impiety and
irreligion among men is, that reversing in themselves
the relative subordination of mind and body, they
have, in like manner, in the universe, made that to be
first which is second, and that to be second which is
first ; for while, in the generation of all things, intelli-
gence and final causes precede matter and efficient
causes, they, on the contrary, have viewed matter and

o On Self-Knowledge, as the con- sions, pp. 787, 788, and the authorities
dition of knowing God, see Discus- there cited.—Ebp.
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material things as absolutely prior, in the order of
existence, to intelligence and design ; and thus depart-
ing from an original error in relation to themselves,
they have ended in the subversion of the Godhead.” *

The second quotation is from Kant; it finely illus-
trates the influences of material and mental studies by
contrasting them in reference to the very noblest object
of either, and the passage is worthy of your attention,
not only for the soundness of its doctrine, but for the
natural and unsought-for sublimity of its expression.
“Two things there are, which, the oftener and the more
steadfastly we consider them, fill the mind with an
ever new, an ever rising admiration and reverence ;—
the STARRY HEAVEN above, the MORAL LAW within.
Of neither am I compelled to seek out the reality, as
veiled in darkness, or only to conjecture the possibility,
as beyond the hemisphere of my knowledge. Both I
contemplate lying clear before me, and connect both
immediately with my consciousness of existence. The
one departs from the place I occupy in the outer world
of sense ; expands, beyond the bounds of imagination,
this connection of my body with worlds rising beyond
worlds, and systems blending into systems; and pro-
tends it also into the illimitable times of their periodic
movement —to its commencement and perpetuity.
The other departs from my invisible self, from my per-
sonality ; and represents me in a world, truly infinite
indeed, but whose infinity can be tracked out only by
the intellect, with which also my connection, unlike
the fortuitous relation I stand in to all worlds of sense,
I am compelled to recognise as universal and neces-

a De Legibus, lib. x. pp. 888, 889. sect. iv. (p. 435 ef seq. of vol. iii. Lond.
Quoted in Discussions, p. 312, Com- ed.1845),and Eternal and Immut. Mo-
pare Cudworth, Intell. System, c. v. rality, book iv. ¢ vi. § 6, seg.—Eb.
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sary. In the former, the first view of a countless mul-
titude of worlds annihilates, as it were, my import-
ance as an ammal product, which, after a brief and
that incomprehensible endowment with the powers
of life, is compelled to refund its constituent mat-
ter to the planet—itself an atom in the universe—on
which it grew. The other, on the contrary, elevates
my worth as an intelligence even without limit; and
this through my personality, in which the moral law
reveals a faculty of life independent of my animal
nature, nay, of the whole material world :—at least if
it be permitted to infer as much from the regulation
of my being, which a conformity with that law exacts;
proposing, as it does, my moral worth for the absolute
end of my activity, conceding no compromise of its
Imperative to a necessitation of nature, and spurning,
in its infinity, the conditions and boundaries of my
present transitory life.” *

The third quotation is from the pious and profound
Jacobi, and it states the truth boldly and without
disguise in regard to the relation of Physics and
Metaphysics to Religion. “ But is it unreasonable to
confess, that we believe in God, not by reason of the
nature # which conceals him, but by reason of the
supernatural in man, which alone reveals and proves
him to exist ?

“ Nature conceals God: for through her whole
domain Nature reveals only fate, only an indissoluble
chain of mere efficient causes without beginning and
without end, excluding, with equal necessity, both

a Kritik der praktischen Vernunft, of Greek or Latin derivation, are, in
Beschluss. Quoted in Discussions, general, expressive of the world of
p. 310.—Eb. Matter, in contrast to the world of In-

B [In the philosophy of Germany, telligence.]—Oral Interpolation, sup-
Natur, and its correlatives, whether plied from Reid’s Works, p. 216.—Eb.
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providence and chance. An independent ‘agency, a LECT.
free original commencement within her sphere and
proceeding from her powers, is absolutely impossible.
Working without will, she takes counsel neither of the
good nor of the beautiful ; creating nothing, she casts
up from her dark abyss only eternal transformations
of herself, unconsciously and without an end ; further-
ing with the same ceaseless industry decline and in-
crease, death and life,—never producing what alone
is of God and what supposes liberty,—the virtuous,
the immortal.

“Man reveals God : for Man by his intelligence
rises above nature, and in virtue of this intelligence is
conscious of himself as a power not only independent
of, but opposed to, nature, and capable of resisting,
conquering, and controlling her. As man has a living
faith in this power, superior to nature, which dwells
in him ; so has he a belief in God, a feeling, an expe-
rience of his existence. As he does not belicve in
this power, so does he not believe in God; he sees,
he experiences naught in existence but nature,—ne-
cessity,—fate.” *

Such is the comparative importance of the sciences These uses

of mind and of matter in relation to the interests of loglfiﬁg’;
religion. But it may be said, how great soever be the by the.

hristian

value of philosophy in this respect, were man left revelation.
to rise to the divinity by the unaided exercise of his
faculties, this value is superseded under the Christian
dispensation, the Gospel now assuring us of all and
more than all philosophy could ever warrant us in
surmising. It is true, indeed, that in Revelation there
is contained a great complement of truths of which
natural reason could afford us no knowledge or assur-

a Von den Qittlicken Dingen. Werke, iii. p. 424-6.—Eb.
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ance, but still the importance of mental science to
theology has not become superfluous in Christianity;
for whereas anterior to Revelation, religion rises out
of psychology as a result, subsequently to revelation,
it supposes a genuine philosophy of mind as the con-
dition of its truth. This is at once manifest. Reve-
lation is a revelation to man and concerning man;
and man is only the object of revelation, inasmuch
as he is a moral, a free, a responsible being. The
Scriptures are replete with testimonies to our natural
liberty ; and it is the doctrine of every Christian
church that man was originally created with a will
capable equally of good as of evil, though this will,
subsequently to the Fall, has lost much of its primitive
liberty. Christianity thus, by universal confession,
supposes as a condition the moral nature of its object ;
and if some individual theologians be found who have
denied to man a higher liberty than a machine, this is
only another example of the truth, that there is no
opinion which has been unable to find not only its
champions but its martyrs. The differences which
divide the Christian churches on this question, regard
only the liberty of man in certain particular relations,
for fatalism, or a negation of human responsibility in
general, 1s equally hostile to the tenets of the Calvinist
and Arminian.

In these circumstances it is evident, that he who
disbelieves the moral agency of man must, in consist-
ency with that opinion, disbelieve Christianity. And
therefore inasmuch as Philosophy,—the Philosophy of
Mind,—scientifically establishes the proof of human
liberty, philosophy, in this, as in many other relations
not now to be considered, is the true preparative and
best aid of an enlightened Christian Theology.



LECTURES ON METAPHYSICS. 43

LECTURE IIL
THE NATURE AND COMPREHENSION OF PHILOSOPHY.

I HAVE been in the custom of delivering sometimes
together, more frequently in alternate years, two sys-
tematic courses of lectures,—the one on PsycHOLOGY,
that is, the science which is conversant about the phea-
nomena of mind in general,—the other on LocIc, that
18, the science of the laws regulating the manifestation
and legitimacy of the highest faculty of Cognition,
—Thought, strictly so denominated—the faculty of
Relations,—the Understanding proper. As first, or
initiative, courses of philosophy,—each has its peculiar
advantages; and I know not, in truth, whieh I should
recommend a student to commence with. What,
however, I find it cxpedient to premise to each is an
Introduction, in which the nature and general rela-
tions of philosophy are explained, and a summary
view taken of the faculties, (particularly the Cognitive
faculties), of mind.

In the ensuing course, we shall be oceupied with
the General Philosophy of Mind.

You are, then, about to commence a course of phil-
osophical discipline,—for Psychology is pre-eminently
a philosophical science. It is therefore proper, before
proceeding to a consideration of the special objects of
our course, that you should obtain at least a general
notion of what philosophy is. But in affording you this

LECT

What Phi-
losophy is.
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information, it is ecvident that there lic considerable
difficulties in the way. For the definition and the
divisions of philosophy are the results of a lofty gene-
ralisation from particulars, of which particulars you
are, or must be presumed to be, still ignorant. You
cannot, therefore, it is manifest, be made adequately
to comprehend, in the commencement of your philo-
sophical studies, notions which these studies them-
selves are intended to enable you to understand.
But although you cannot at once obtain a full know-
ledge of the nature of philosophy, it is desirable that
you should be enabled to form at least some vague
conception of the road you are about to travel, and
of the point to which it will conduct you. I must,
therefore, beg that you will, for the present, hypo-
thetically believe,—believe upon authority,—what you
may not now adequately understand ; but this only
to the end that you may not hereafter be under the
necessity of taking any conclusion upon trust. Nor
is this temporary exaction of credit peculiar to philo-
sophical education. In the order of nature, belief
always precedes knowledge,—it is the condition of
instruction. The child (as observed by Aristotle)
must believe, in order that he may learn ;* and even
the primary facts of intelligence,—the facts which
precede, as they afford the conditions of, all know-
ledge,—would not be original were they revealed to us
under any other form than that of natural or necessary
beliefs. Without further preamble, therefore, I shall
now endeavour to afford you some general notion of
what philosophy is.?

In doing this, there are two questions to be an-

a Soph. Elench., c. 2.—ED. inter’ Antiquos, see Brandis, Geschichte
B On comprehension of Philosophy der Philosophie, &e.,vol. 1. § 6, p.7, seq.
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swered :—1st, What is the meaning of the name? wLEcT.
and, 2d, What is the meaning of the thing? An an- 8]
swer to the former question is afforded in a nominal g;vn';g;;e:{d.
definition of the term philosophy, and in a history of wemy:
its employment and application.

In regard to the etymological signification of the Philosophy
word, you are of course aware that Philosophy is a '
term of Greek origin—that it is a compound of ¢ilos,

a lover or friend, and oopia,” wisdom—speculative
wisdom. Philosophy is thus, literally, a love of wis-
dom. But if the grammatical meaning of the word
be unambiguous, the history of its application is, I
think, involved in considerable doubt. According to commonly
the commonly received account, the designation of P ribagons
philosopher (lover or suitor of wisdom) was first
assumed and applied by Pythagoras; whilst of the
occasion and circumstances of its assumption, we
have a story by Cicero, on the authority of Heraclides
Ponticus;” and by Diogenes Laertius, in one place,’
on the authority of Heraclides, and in another, on
that of Sosicrates,—although it be doubtful whether
the word Sosicrates be not in the second passage a
corrupted lection for Heraclides ;¢ in which case the

a Zopla in Greek, though some-
times used in a wide sense, like the
term wise applied to skill in handi-
craft, yet properly denoted specula-
tive, not practical wisdom or pru-
dence. See Aristotle, Eth. Nic., lib.
vi. ¢. 7, with the commentary of

ést1 BovAelgacbai. From the long
commentary of Eustratius, the follow-
ing extract will besufficient : "AAAG 7
TéNos Tob gopot, 1) fewpla THis &Anbelas
éo7l, kal §) Tob Ovros kaTdAnyus: oyl
3¢ 71 wpaxTdv dyabdv. Tlpartdy ~ydp
dorly &yafdy O Bid mpdiews xaropfov.

Eustratius. A« ’Avaaydpay, kal Oariy
kal Tobs TowotToUs, codols uéy, ppovipovs
8 of pagw elvai, brav Bwaiv &yvoovvras
T4 ouudpépovd’ davroist kal mepiTTd piv,
kal BavpaoTd, kal xakerd, xal Saiudvia
eldévai abrois paow, dxpnora &, 11 ob
T8 dvbpdmwa dyadd (nrodow. ‘H d&
¢pdimais wepl 1& dvbpdmiva, kal wepl v

pevov, Bewpla 8¢ mpdtews érépa. —ED.

B Tusc. Quast., Iib, v. c. 3.

v Heraclides Ponticus — scholar
both of Plato and of Aristotle,

3 Lib. i. 12.

¢ Lib. viii. 8.

¢ See Menage, Commentary on
Laertius, viii. 8.
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LECT. whole probability of the story will depend upon the
trustworthiness of Heraclides alone, for the compara-
tively recent testimony of Iamblichus, in his Life of
Pythagoras, must go for nothing. As told by Cicero,
The inter- 1t 18 as follows :—Pythagoras, once upon a time (says
Fyhagorss the Roman orator), having come to Phlius, a city of
e Peloponnesus, displayed in a conversation which he
had with Leon, who then governed that city, a range
of knowledge so extensive, that the prince, admiring
his eloquence and ability, inquired to what art he had
principally devoted himself. Pythagoras answered,
that he professed no art, and was simply a philosopher.
Leon, struck by the novelty of the name, again in-
quired who were the philosophers, and in what they
differed from other men. Pythagoras replied, that
human life seemed to resemble the great fair, held on
occasion of those solemn games which all Greece met
to celebrate. For some, exercised in athletie contests,
resorted thither in quest of glory and the crown of
victory ; while a greater number flocked to them in
order to buy and sell, attracted by the love of gain.
There were a few, however,—and they were those dis-
tinguished by their liberality and intelligence,—who
came from no motive of glory or of gain, but simply
to look about them, and to take note of what was
done, and in what manner. So likewise, continued
Pythagoras, we men all make our entrance into this
life on our departure from another. Some are here
occupied in the pursuit of honours, others in the search
of riches; a few there are who, indifferent to all else,
devote themselves to an inquiry into the nature of
things. These, then, are they whom I call students

of wisdom, for such is meant by philosopher.
Pythagoras was a native of Samos, and flourished
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LECT.
111,

about 560 years before the advent of Christ,“—about
130 years before the birth of Plato. Heraclides and ———
Sosicrates, the two vouchers of this story,—if Sosicrates doubnfal
be indeed a voucher,—lived long subsequently to the ****"
age of Pythagoras; and the former is, moreover,
confessed to have been an egregious fabulist. From

the principal eircumstances of his life, mentioned by
Laertius after older authors, and from the fragments

we possess of the works of Heraelides,—in short, from

all opinions, aneient and modern, we learn that he

was at once credulous and deceitful,—a dupe and an
impostor.?2  The anecdote, therefore, rests on very slen-

der authority. It is probable, I think, that Socrates S
was the first who adopted, or, at least, the first who the el
familiarised, the expression.” It was natural that i
he should be anxious to contradistinguish himself

from the Sophists, (oi oodol, ot cogiaral, sophistee),
literally, the wise men;® and no term ecould more
appropriately ridicule the arrogance of these pre-
tenders, or afford a happier contrast to their haughty
designation, than that of philosopher (i.e. the lover

of wisdom); and, at the same time, it 1s certain that

the substantives ¢ulocodia and ¢uhdaodos, first ap-

a The exact dates of the birth and
death of Pythagoras are uncertain.
Nearly all authorities, however, are
agreed that he *“flourished " B.c. 540-
510, in the times of Polycrates and
Tarquinius Superbus (Clinton, F. I1.,
510). His birth is usually placed in
the 49th Olympiad (B.c. 584). See
Brandis, Gesch. der Phil., vol. i. p.
4225 Zeller, Phil. der Griechen., vol.
i. p. 217, 2d ed.—Eb.

B Compare Meiners, Qeschichte der
Wissenschaften in Griechenland und
Rom, vol. i. p. 118; and Krug, Lexi-
kon, vol. iii. p. 211.—Eb.

v There is, however, the InTpds
¢irdoogos icdfeos of Hippoerates, But
this occurs in one of the Hippocratic
writings which is manifestly spurious,
and of date subsequent to the father
of medicine. Hippocrates was an
early contemporary of Socrates. [The
expression occurs in the Ilepl Edoxn-
poatvys, Opera— Quarta Classis, . 41,
ed. Venice, 1568.—Eb.]

3 Perhaps rather, ““ the Professors
of Wisdom.” See an able paper by
Mr Cope in the Journal of Classical
and Sacred Philology, vol. i. p. 182,
—Eb.
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pear in the writings of the Socratic school.® It is
true, indeed, that the verb ¢hocopew is found in
Herodotus, in the address by Croesus to Solon ;# and
that too in a participal form, to designate the latter
as a man who had travelled abroad for the purpose of
acquiring knowledge, (@s ¢phooodéwr yny mol\y Oew-
pins elvekev émehjlvbas). 1t is, therefore, not impos-
sible that, before the time of Socrates, those who de-
voted themselves to the pursuit of the higher branches
of knowledge, were occasionally designated philoso-
phers: but it is far more probable that Socrates and
his school first appropriated the term as a distinctive
appellation ; and that the word philosophy, in conse-
quence of this appropriation, came to be employed for
the complement of all higher knowledge, and, more
especially, to denote the science conversant about the
principles or causes of existence. The term philosophy,
I may notice, which was originally assumed in mo-
desty, soon lost its Socratic and etymological signi-
fication, and returned to the meaning of codia, or
wisdom. Quintillian” calls it nomen insolentissimum ;
Seneca,’ nomen invidiosum ; Epictetus® counsels his
scholars not to call themselves ¢ Philosophers;” and
proud is one of the most ordinary epithets with which
philosophy is now associated. Thus Campbell, in his
Address to the Rainbow, says:

“T ask not proud philosophy
To tell me what thou art.”

So much for the name signifying ; we proceed now
to the thing signified. Were I to detail to you the

o See especially Plato, Phadrus, Symposium, p. 204, as peratd gopod
p- 278 Td pév aopdy, & ®aidpe, xakeiv rkal &pabovs.—ED.

“‘uorye péya elvar Boxel kal Be pévp B Lib. i. 30.

wpémew. Tb B¢ %) pikdoopov fTowtréy  +y Inst. Orat., Procem.

Ti MBAAGY Te by adT@ dpubTToi kal éu- & Epist., v.

pereorépws €xor.  Compare also the e Ench., c. 68, ed. Wolf; 46, ed.
description of the philosopher in the Schweigh.
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various definitions® of philosophy which philosophers
have promulgated—far more, were I to explain the
grounds on which the author of cach maintains the
exclusive adequacy of his peculiar definition—I should,
in the present stage of your progress, only perplex
and confuse you. Philosophy, for example,—and I
select only a few specimens of the more illustrious de-
finitions,—philosophy has been defined :—The science
of things divine and human, and of the causes in
which they are contained ;#—The science of effects by
their causes;"—The science of sufficient reasons ;>—
The science of things possible, inasmuch as they are
possible ;*—The science of things, evidently deduced
from first principles ;*—The science of truths, sensible
and abstract ;”—The application of reason to its legi-
timate objects ;—The science of the relations of all
knowledge to the necessary ends of human reason ;'—

a Vide Gassendi, i. p. 1, seq.; Den-
zinger, I'nstit. Log., i.p. 40; Scheidler’s
Encyclop., pp. 56, 75; Weiss, Log., p.
8; Scheiblerus, Op. Log., i. p. 1, seq.

B Cicero, De Officiis, ii. 2: ‘‘Nec
quidquam aliud est philosophia, si
interpretari velis, quam studium sa-
pientize. Sapientia autem est, (ut a
veteribus philosophis definitum est),
rerum divinarum et humanarum, cau-
sarumque quibus hz res continentur,
scientia.” Cf.Tusc. Quast.,iv.26,v. 3.
De Fin., ii. 12; Seneca, Epist. 89 ;
Pseudo-Plutarch, D¢ Plac. Philos.,
Procem. : Of uév odv Zrwikol Epagay Ty
pév ooplay elvar Belwy e xal &vbpwrmi-
vwy éricThipmys Ty 8¢ ¢ikogoplay, doky-
aw Téxvns émirndelov. Cf. Plato, Phe-
drus, p. 259; Rep., vi. p. 486.—FEb.

v Hobbes, Computatio sive Logica,
c¢. 1: “Philosophia est effectuum sive
Phenomenwn ex conceptis eorum
causis seu generationibus, et rursus
generationum qum esse possunt, ex
cognitis effectibus per rectam ratio-

VOL. L

cinationem acquisita cognitio.” Cf.
Arist. Metaph., i. 1: T évopalopérny
goplay wepl T4 mpdTa altia Kal Tas dp-
xé&s tmorauBdvova: wdvres.—ED.

3 Leibnitz, quoted by Mazure,
Cours de Philosophie, tom. i. p. 2;
see also Wenzel, Elementa Philoso-
phie, tom. i. § 7. Cf. Leibnitz,
Lettres entre Leibnitz et Clarke,—
Opera, p. 778, (ed. Erd.)—ED.

e Wolf, Philosophia Rationalis, §
29.—Eb.

¢ Descartes, Principia, Epistola Au-
thoris. Cf.Wolf, Piil, Rat.,§ 33.—ED,

7 Condillac, L’Art de Raisonner,
Cours, tom. iii. p. 3, (ed. 1780). Cf.
Clemens Alex., Strom., viii. 8, p. 782:
‘H 8¢ rav diroddpwy mpayuatela mepl
7€ T& vofipara kal T& Smoxelpeva kata-
ylverai.—Eb.,

6 Compare Tennemann, Geschichte
der Philosopkhie, Einleitung, § 13.—Eb.

¢ Kant, Kritik der reinen Vernunft,
Methodenlehre, c. 3; Krug, Philoso-
phisches Lexikon, iii. p. 213.—Eb.

D
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The science of the original form of the ego or mental
self ;*—The science of science ;F—The science of the
absolute ;Y—The science of the absolute indifference
of the ideal and real >—or, The identity of identity
and non-identity, &c. &c. All such definitions are
(if not positively erroneous), either so vague that they
afford no precise knowledge of their object ; or they
are so partial, that they exclude what they ought to
comprehend ; or they are of such a nature that they
supply no preliminary information, and are only to be
understood, (if ever), after a knowledge has been ac-
quired of that which they profess to explain. It is,
indeed, perhaps impossible, adequately to define philo-
sophy. For what is to be defined comprises what
cannot be included in a single definition. For philo-
sophy is not regarded from a single point of view,—
it 1s sometimes considered as theoretical,—that is, in
relation to man as a thinking and cognitive intelli-
gence ; sometimes as practical,—that is, in relation to
man as a moral agent; and sometimes, as compre-
hending both theory and practice. Again, philosophy
may either be regarded objectively,—that is, as a com-
plement of truths known ; or subjectively,—that is, as
a habit or quality of the mind knowing. In these cir-
cumstances, I shall not attempt a definition of philo-
sophy, but shall endeavour to accomplish the end which
every definition proposes,—make you understand, as
precisely as the unprecise nature of the object-matter

a Krug, Philosophisches Lexikon,
iii. p. 213. The definition is substan-
tially Fichte’s. See his Grundlage
der Qesammten  Wissenchaftslehre
(Werke, i. p. 283); and his Zweite
Einleitung in die Wissenschaftslehre
(Werke, i. p. 515.)—Eb.

B Fichte, Uber den Begriff der Wis-
senschaftslechre,§ 1 ( Werke, i. 45).—Ep.

v Schelling, Vom Ich als Princip
der Philosophie, §§ 6, 9; Krug, Lexi-
kon, iii. p. 213.—Eb.

5 Schelling, Bruno, p. 205 (2d ed.)
Cf. Philosophie der Natur, Einleitung,
p. 64, and Zusatz sur Einleitung, p.
63-88 (2d ed.)—Ebp.
€ Hegel, Logik (Werke, iii. p. 64).
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permits, what is meant by philosophy, and what are the LECT.
sciences it properly comprehends within its sphere.

As a matter of history I may here, however, paren- Defnitions
thetically mention, that in Greek antiquity there were antiquity.
in all six definitions of philosophy which obtained
celebrity. On these collectively there are extant vari-
ous treatises. Among the commentators of Aristotle,
that of Ammonius Hermi®e® is the oldest; and the
fullest is one by an anonymous author, lately published
by Dr Cramer in the fourth volume of his Anecdota
Greca Parisiensia.®  Of the six, the first and seeond
define philosophy from its object-matter,—that which
it is about ; the third and fourth, from its end,—that
for the sake of which it is; the fifth, from its relative
pre-eminence ; and the sixth, from its etymology.

The first of these definitions of philosophy is,—* the
knowledge of things existent, as existent,” (yvdois
Tov dvrov §) ovra).”

The second is—*“ the knowledge of things divine
and human,” (yvéois Oeiwv kai avbporiver mpaypd-
7ov).5  These are both from the object-matter; and
both were referred to Pythagoras.

The third and fourth, the two definitions of philo-
sophy from its end, are, again, both taken from Plato.

Of these the third is,—* philosophy is a meditation of
death,” (uweNérn favdrov) ;¢ the fourth,—* philosophy

a Ammonii in quinque voces Por-
phyrii Commentarius, p. 1 (ed. Ald.)
Given in part by Brandis, Scholia in
Aristotelem, p. 9.—Ebp.

B I’. 380. Extracted also in part
by Brandis, Scholia in Aristotelem, p.
6. This commentary is conjectured
by Val. Rose (De Aristotelis Librorum
Ordine et Auctoritate, p. 243) to be
the work of Olympiodorus. The de-
finitions quoted in the text are given

by Tzetzes, Chiliads, x. 600.—Ep.

v Cf. Arist. Metaph., iii. 1.—Eb.

3 Sece ante, p. 49, note 8.—Eb,

€ Pheedo, p. 80: Tovto 3¢ oldtr dANo
do7ly % 8pBas pirogodoiaa xai T¢ Syt
Tebvdvar peAeTwaa padiws: §) od Toir’ by
€ uerérn favdrov; Cf. Cicero, Tuse.
Quast., i. 30, with the relative com-
mentary by Davis; Macrobius, n
Som. Scipionis, i. 13; Damascenus,
Dialectica, c. 3.—Eb.
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is a resembling of the Deity in so far as that is
competent to man,” (dpolwois fegp kara 76 Svvardy
avfpdme).”

The fifth, that from its pre-eminence, was borrowed
from Aristotle, and defined philosophy “the art of
arts, and science of sciences,” (éxrn Texvov kal émio-
mjun émornuav).f

Finally, the sixth, that from the etymology, was,
like the first and second, carried up to Pythagoras—
1t defined philosophy “the love of wisdom,” (¢ihia
agoplas).”

To these a seventh and even an eighth were some-
times added,—but the seventh was that by the phy-
sicians, who defined medicine the philosophy of bodies,
(latpucr} éore phooodia ocwpdrwv); and philosophy,
the medicine of souls, (pthogodia éoriv larpiry) Yuyiv).®
This was derided by the philosophers; as, to speak
with Homer, being an exchange of brass for gold, and
of gold for brass, (ypYoea yarkelwr); and as defining
the more known by the less known.

The eighth is from an expression of Plato, who, in
the Theetetus, calls philosophy “the greatest music,”
(neylory povoiky), meaning thereby the harmony of

a Thecetetus, p. 176: Aw kal weipto-
Oar xph evBévde éxeioe pedyerv Bri Td-
XxioTa: puyh 8¢ bpolwais 0eg kard T
Svvardv.—ED.

B The anonymous commentator
quotesthisasapassage fromthe Meta-
physics. 1t does not occur literally,
but the sense is substantially that ex-
pressed in Book i ¢. 2: *AxpiBéaTa-
Tat 8¢ 7oy émornudy ol pdAigTe TEV
mpdrwy elaly . . .'AAAG iy kal Bidao-
KaAikf) ye 1) TV alTidy BewpnTincy) paA-
Aov- . . . obire Tiis Towabrns dAAYY XxpY
voullew Tyuwrépar 9 yap Betordry Kal
ryuwrdry. Cf Eth. Nic,vi7: AfjAoy

8t 0 axpiBeardTn by TéV émoTnudy
el 1 gopla. The nearest approach to
a definition of Philosophy in the Me-
taphysics is in A minor, c. 1: *Opbas
¥ &xet kal T kakeigbar Thy Ppihagopiar
émorhuny Tijs dAnbetas.—ED.

v See ante, p. 45.—Eb.

8 Anon. apud Cramer, Anecdota, iv.
p- 398; Brandis, Scholia, p. 7.—ED.

¢ So quoted by the commentator;
but the passage occurs iu the Phado,
p. 61: Kal éuol ofirw 7d évimviov dmep
émparTov, TobTo émikehelew, povaikhy
moiely, s prhocodlas uévolans peylorns
povokis.—ED.
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the rational, irascible, and appetent, parts of the soul, LECT.
(Adyos, Bupds, émbuuia). -

But to return : All philosophy is knowledge, but all Plilosophi-

knowledge is not philosophy. Philosophy is, therefore, pirical
a kind of knowledge. What, then, is philosophical -
knowledge, and how is it discriminated from know-
ledge in general? We are endowed by our Creator
with certain faculties of observation, which enable us
to become aware of certain appearances or pheenomena.
These faculties may be stated as two,—Sense, or Ex-
ternal Perception, and Self-Consciousness, or Internal
Perception ; and these faculties severally afford us
the knowledge of a different series of phsenomena.
Through our senses, we apprehend what exists, or what
occurs, in the external or material world; by our
self-consciousness,” we apprehend what is, or what
occurs, in the internal world, or world of thought.
What is the extent, and what the certainty, of the
knowledge acquired through sense and self-conscious-
ness, we do not at present consider. It is now suffi-
cient that the simple fact be admitted, that we do
actually thus know ; and that fact is so manifest, that
it requires, I presume, at my hands, neither proof nor
illustration.

The information which we thus reccive,—that cer- Empirical
tain pheenomena are, or have been, is called Historical, T
or Empirical knowledge.? It is called historical, be-
cause, in this knowledge, we know only the fact, only
that the pheenomenon is; for historyis properlyonly the
narration of a consecutive series of pheenomena in time,
or the description of a coexistent series of pheenomena

a On the place and sphere of Con- B Brandis, Geschichte der Philoso-
sciousness, see Discussions, p. 47.— phie, vol. i. p. 2. [CL. Wolf, Phil.
Eb. Rat., § 3.—Ep.]
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LECT. in space. Civil history is an example of the onme;
1L ) N o

natural history of the other. It is called empirical or
experiential, if we might use that term, because it is
given us by experience or observation, and not obtained
By-meaning 4 the result of inference or reasoning. I may notice,
empiricl. by parenthesis, that you must discharge from your
minds the by-meaning accidentally associated with the
word empiric or empirical, in common English. This

term is with us more familiarly used in reference to
medicine, and from its fortuitous employment in that
science, 1n a certain sense, the word empirical has un-
fortunately acquired, in our language, a one-sided and

an unfavourable meaning. Of the origin of this mean-

ing many of you may not be aware. You are aware,
however, that éumepia is the Greek term for experi-
ence, and éuwepikos an epithet applied to one who

uses experience. Now, among the Greek physicians,
there arose a sect who, professing to employ experience
alone to the exclusion of generalisation, analogy, and
reasoning, denominated themselves distinctively ot
éumepikoi—the Empirics. The opposite extreme was
adopted by another sect, who, rejecting observation,
founded their doctrine exclusively on reasoning and
theory ;—and these called themselves ol peflodikoi—

or Methodists. A third school, of whom Galen was

the head, opposed equally to the two extreme sects of

the Empirics and of the Methodists, and, availing
themselves both of experience and reasoning, were
styled ot Soyparikoi — the Dogmatists, or - rational
physicians.* A keen controversy arose; the Empirics

a See Galen, De Sectis, ¢. i., and Dan. Le Clere, Histoire de la Méde-
the Definitiones Medicee and Introduc- cine, part ii., liv. ii., ch. 1—liv. iv.,
tio seu Medicus, ascribed to the same ch. 1.—Ep.
author; Celsus, De Re Medica, Pref. ;
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were defeated ; they gradually died out; and their
doctrine, of which nothing is known to us, except
through the writings of their adversaries,” has probably
been painted in blacker colours than it deserved. Be
this, however, as it may, the word was first naturalised
in English, at a time when the Galenic works were of
paramount authority in medicine, as a term of medical
import—of medical reproach; and the collateral mean-
ing, which it had accidentally obtained in that science,
was associated with an unfavourable signification, so
that an Empiric, in common English, has been long a
synonym for a charlatan or quack-doctor, and, by a
very natural extension, in general, for any ignorant
pretender in science. In philosophical language, the
term empirical means simply what belongs to or is the
product of, experience or observation, and, in contrast
to another term afterwards to be explained, is now
technically in general use through every other country
of Europe. Were there any other word to be found
of a corresponding signification in English, it would
perhaps, in consequence of the by-meaning attached to
empirical, be expedient not to employ this latter. But
there is not. Fxperiential is not in common use, and
experimental only designates a certain kind of experi-
ence—viz. that in which the fact observed has been
brought about by a certain intentional pre-arrange-
ment of its coefficients. But this by the way.
Returning, then, from our digression : Historical or
empirical knowledge is simply the knowledge that
something is. Were we to use the expression, the
knowledge that, it would sound awkward and unusual
in our modern languages. In Greek, the most philo-
sophical of all tongues, its parallel however, was famil-
a Le Clerc, Histoire de la Médecine, part ii., liv. ii., ch. 1.—Eb.
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iarly employed, more especially in the Aristotelic phi-
losophy,* in contrast to another knowledge of which
we arc about to speak. It was called 70 or, that is,
M yvaois orv éorwh 1 should notice, that with us
the knowledge that, is commonly called the knowledge
of the fact.” As examples of empirical knowledge,
take the facts, whether known on our own experience
or on the testified experience of others,—that a stone
falls,—that smoke ascends,—that the leaves bud in
spring and fall in autumn,—that such a book contains
such a passage,—that such a passage contains such an
opinion,—that Czesar, that Charlemagne, that Napo-
leon, existed.?

But things do not exist, events do not occur, isolated,
—apart—Dby themselves ; they exist, they occur, and
are by us conceived, only in connection. Our obser-
vation affords us no example of a phenomenon which
is not an effect ; nay, our thought cannot even realise
to itself the possibility of a pheenomenon without a

cause.

a See Anal. Post., ii. 1: Ta (grod-
pevd éoTw Yoo Tdv &pibpdy Soamep ém-
ordpeda. Zyroiuev 8¢ TérTapa, T b1,
10 81674, €l 071, Ti éoTiv. These were
distingunished by the Latin logicians
as the questiones scibiles, and were
usually rendered quod sit, cur sit, an
sit, quid sit.—ED.

B This expression in Latin, at least
in Latin not absolutely barbarous,
can only be translated vaguely by
an accusative and an infinitive, for
you are probably aware that the con-
junctive quod, by which the Greek
371 1s often translated, has always a
casual signification in genuine Lati-
nity. Thus, we cannot say, scio quod
res sit, credo quod tu sis doctus:—this
is barbarons. We must say, scio
rem esse, credo te esse doctum,

‘We do not at present inquire into the nature

v [Empirical is also used in con-
trast with Necessary knowledge ;
the former signifying the knowledge
simply of what is, the latter of what
must be.]—Oral Interpolation.

& The terms historical and empiri-
cal are used as synonymous by Aris-
totle, as both denoting a knowledge
of the 87i. (Compare the De Incessu
Animalium, c¢. 1; Metaph., i. 1.)
Aristotle, therefore, calls his empiri-
cal work on animals, History of Ani-
mals ;,—Theophrastus, his empirical
work on plants, History of Plants ;—
Pliny, his empirical book on nature
in general, Natural History. Pliny
says: * Nobis propositum est natu-
ras rerum indicare manifestas, non
causas indagare dubias.” See Bran-
dis, Geschichte der Philosophie, i. p. 2.
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of the connection of effect and cause,*—either in
reality or in thought. It is sufficient for our present
purpose to observe that, while, by the constitution of
our nature, we are unable to conceive anything to
begin to be, without referring it to some cause,—still
the knowledge of its particular cause is not involved
in the knowledge of any particular effect. By this
necessity which we are under of thinking some cause
for every pheenomenon ; and by our original ignorance
of what particular causes belong to what particular
effects,—it is rendered impossible for us to acquiesce
in the mere knowledge of the fact of a phanomenon :
on the contrary, we are determined,—we are neces-
sitated, to regard each pheenomenon as only partially
known until we discover the causes on which it de-
pends for its existence. For example, we are struck
with the appearance in the heavens called the rainbow.
Think we cannot that this pheenomenon has no cause,
though we may be wholly ignorant of what that cause
is. Now, our knowledge of the pheenomenon as a mere
fact,—as a mere isolated event,—does not content us ;
we therefore set about an inquiry into the cause,—
which the constitution of our mind compels us to
suppose,—and at length discover that the rainbow is
the effect of the refraction of the solar rays by the
watery particles of a cloud. Having ascertained the
cause, but not till then, we are satisfied that we fully
know the effect.

Now, this knowledge of the cause of a pheenomenon
is different from, is something more than, the know-
ledge of that pheenomenon simply as a fact ; and these
two cognitions or knowledges? have, accordingly, re-

a Sce on this point the Author’s B [Knowledges is a term in frequent
Discussions, p. 609.—Eb. use by Bacon, and, though now obso-
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ceived different names. The latter, we have seen, is
called Aistorical, or empurical knowledge ; the former
is called philosophical, or scientific, or rational know-
ledge.” Historical, is the knowledge that a thing is—
philosophical, is the knowledge why or how itis. And
as the Greek language, with peculiar felicity, expresses
historical knowledge by the éri—the yrdos 67 éore:
so, it well expresses philosophical knowledge by the
SuériP—the yvdos 8t €omi, though here its relative
superiority is not the same. To recapitulate what has
now been stated :—There are two kinds or degrees of
knowledge. The first is the knowledge that a thing
is—o7 ypipa €ori, rem esse;—and it is called the
knowledge of the fact, historical, or empirical know-
ledge. The second is the knowledge why or how a
thing is, 8udre ypnpa €ome, cur res sit ;—and is termed
the knowledge of the cause, philosophical, scientific,
rational knowledge.

Philosophical knowledge, in the widest acceptation
of the term, and as synonymous with seience, is thus
the knowledge of effects as dependent on their causes.
Now, what does this imply ? In the first place, as
every cause to which we can ascend is itself also an
effect,—it follows that it is the scope, that is, the aim
of philosophy, to trace up the series of effects and
causes, until we arrive at causes which are not also
themselves effects. These first causes do not indeed
lie within the reach of philosophy, nor even within the
sphere of our comprehension; nor, consequently, on

lete, should be revived, as, without Method to Science, Preface, p. xxv.,
it, we are compelled to borrow cogni- p. 166, et alibi passim.—Eb.]

tions to express its import.]—Oral a Wolf, Philosophia Rationalis, §6 ;
Interpolation. [See Bacon’s Advance- Kant, Kritik der reinen Vernunft,
ment of Learning, p. 176, (Works, Methodenlehre, c. 3.—Ep.

vol. ii., ed. Mont.); and Sergeant’s 8 Arist. Anal. Post., ii. 1.—ED.
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the actual reaching them does the existence of phi-
losophy depend. But as philosophy is the knowledge
of effects in their causes, the tendency of philosophy
1s ever upwards; and philosophy can, in thought, in
theory, only be viewed as accomplished,—which in
reality it never can be,—when the ultimate causes,—
the causes on which all other causes depend,—have
been attained and understood.®

But, in the second place, as every effect is only pro-
duced by the concurrence of at least two causes, (and
by cause, be it observed, I mean everything without
which the effect could not be realised), and as these
concurring or coeflicient causes, in fact, constitute
the effeet, it follows, that the lower we descend in the
series of causes, the more complex will be the product;
and that the higher we ascend, it will be the more
simple. Let us take, for example, a neutral salt. This,
as you probably know, is the product—the combina-
tion of an alkali and an acid. Now, considering the
salt as an effect, what are the concurrent causes,—the
coeflicients,—which constitute it what it is? These
are, first, the acid, with its affinity to the alkali;
secondly, the alkali, with its affinity to the aeid ; and
thurdly, the translating force (perhaps the human hand)
which made their affinities available, by bringing the
two bodies within the sphere of mutual attraction.
Each of these threc concurrents must be considered as
a partial cause, for, abstract any one, and the ecffect
1s not produced. Now, these three partial causes are
cach of them again effects; but effects evidently less
complex than the effect which they, by their concur-

a Arist. Anal. Post., i. 24: "Eri pé-  wipas v Eoxarov fidn obrws éorly. Cf.
Xxps Tobrov (nroipey Tb 8id i, xal wére Metaph., i. 2: A€l yip Tabryy TV
oidueba eldévar, bTav uh J 811 71 BANo  wpdrwy dpxdv kal altlwy elvai BewpnTi-
TouTo ) ywluevoy ) Oy Téhos yap kal xfv.—ED.
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rence, constituted. But each of these three consti-
tuents is an effect, and therefore to be analysed into
its causes; and these causes again into others, until
the procedure is checked by our inability to resolve
the last constituent into simpler elements. But, though
thus unable to carry our analysis beyond a limited ex-
tent, we neither conceive, nor are we able to conceive,
the constituent in which our analysis is arrested, as
itself anything but an effect. We therefore carry on
the analysis in imagination ; and as each step in the
procedure carries us from the more complex to the more
simple, and consequently, nearer to unity, we at last
arrive at that unity itself,—at that ultimate cause
which, as ultimate, cannot again be conceived as an
effect.”

Philosophy thus, as the knowledge of effects in their
causes, necessarily tends, not towards a plurality of
ultimate or first causes, but towards one alone. This
first cause,—the Creator,—it can indeed never reach,
as an object of immediate knowledge ; hut, as the con-
vergence towards unity in the ascending series is mani-
fest, in so far as that series is within our view, and as
it is even impossible for the mind to suppose the con-
vergence not continuous and complete, it follows,—
unless all analogy be rejected,—unless our intelligence
be declared a lie,—that we must, philosophically, be-
lieve in that ultimate or primary unity which, in our
present existence, we are not destined in itself to
apprehend.

a I may notice that an ultimate

cause, and a first cause, are the same,
but viewed in different relations.

from causes to effects,—that is, in
the progressive order. This synony-
mous meaning of the terms ultimate

What is called the ultimate cause in
ascending from effects to causes,—
that is, in the regressive order, is
called the first cause in descending

and primary it is important to recol-
lect, for these words are in very
common use in philosophy.
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LECT.

Such is philosophical knowledge in its most exten- LEC

sive signification; and, in this signification, all the
sciences, occupied in the research of causes, may be
viewed as so many branches of philosophy.

There is, however, one section of these sciences Sciences

enomi-

which is denominated philosophical by pre-eminence ; uated phi-
—sciences, which the term philosophy exclusively de- vy pre.
notes, when employed in propricty and rigour. What ="
these sciences are, and why the term philosophy has

been specially limited to them, I shall now endeavour

to make you understand.

“ Man,” says Protagoras, “is the measure of the Man's
universe ;" and, in so far as the universe is an object relative.
of human knowledge, the paradox is a truth. What-
ever we know, or endeavour to know, God or the
world,—mind or matter,—the distant or the near,—
we know, and can know only in so far as we possess
a faculty of knowing in general ; and we can only
exercise that faculty under the laws which control
and limit its operations. However great, and infinite,
and various, therefore, may be the universe and its
contents,—these are known to us, not as they exist,
but as our mind is capable of knowing them. Henece
the brocard—* Quiequid recipitur, recipitur ad modum
recipientis.” #

In the first place, therefore, as philosophy is a

a See Plato, Theawtetus, p. 152;
Arist., Metaph., x. 6.—Eb.

B Boethius, De Consol. Phil. v.
Prosaiv. : ‘ Omne enim quod cognos-
citur, non secundum sui vim, sed se-
cundumn cogunoscentium potius com-
prehenditur facultatem.” Proclus, In
Plat. Parm., p. 748,ed. Stallbaum : Td
yyv@okoy kata Thy &avrod yryvdake
¢tow. Aquinas, Summa, Pars i. Q.
79, art. 3: ‘“ Similitudo agentis reci-

pitur in patientem secundum modum
patientis.” 7bid., Pars i. Q. 14, art.
1: ¢“Scientia est secundum modum
cognoscentis. Scitum enim est in
sciente secundum modum scientis.”
Chauvin gives the words of the text.
See Lexicon Philosophicum, art. Fi-
nitas. See also other authorities to
thesame effect quoted in the Author’s
Discussions, p. 64+.—Eb.
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LEct. knowledge, and as all knowledge is only possible

— under the conditions to which our faculties are sub-

Fria e jected,—the grand,—the primary problem of philo-

;ifirllés%fyhy. sophy must be to investigate and determine these

conditions, as the necessary conditions of its own
possibility.

Thestudyof 10 the second place, as philosophy is not merely a

’,I'}i?flsﬂ;ﬁ.;. knowledge, but a knowledge of causes, and as the

@ mind itself is the universal and principal concurrent

cause in every act of knowledge ; philosophy is, con-

sequently, bound to make the mind its first and para-

mount object of consideration. The study of mind 1s

thus the philosophical study by pre-eminence. There

18 no branch of philosophy which does not suppose

this as its preliminary, which does not borrow from

grizx:ct}ﬁ; of this its light. A considerable number, indeed, are

" only the science of mind viewed in particular aspects,

Logi.  or considered in certain special applications. Logic,

for example, or the science of the laws of thought, is

only a fragment of the general science of mind, and

presupposes a certain knowledge of the operations

Ethis.  Which are regulated by these laws. Ethics is the

science of the laws which govern our actions as

moral agents ; and a knowledge of these laws is only

possible through a knowledge of the moral agent

Polities.  himself.  Political science, in like manner, supposes a

knowledge of man in his natural constitution, in order

to appreciate the modifications which he receives, and

of which he is susceptible, in social and civil life.

Tho Fine The Fine Arts have all their foundation in the theory

) of the beautiful; and this theory is afforded by that

— part of the philosophy of mind, Whic'h s conversant

dependent ' With the pheenomena of feeling. Religion, Theology,

mind.” " in fine, is not independent of the same philosophy.
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For as God only exists for us as we have faculties LECT.
capable of apprehending his existence, and of fulfilling :
his behests, nay, as the phsenomena from which we

arc warranted to infer his being are wholly mental,

the examination of these faculties and of these pheeno-

mena is, consequently, the primary condition of every
sound theology. In short, the science of mind, whe-

ther considered in itself, or in relation to the other
branches of our knowledge, constitutes the principal

and most important object of philosophy,—constitutes

in propriety, with its suite of dependent sciences,
philosophy itself.”

This limitation of the term Philosophy to the sciences Misapplica-

tion of the

of mind, when not expressly extended to the other term Philo-
branches of science, has been always that generally D
prevalent ;— yet it must be confessed that, in this e’
country, the word is applied to subjects with which,

on the continent of Europe, it is rarely, if ever, asso-
ciated. With us the word philosophy, taken by itself,

does not call up the precise and limited notion which

it does to a German, a Hollander, a Dane, an Italian,

or a Frenchman ; and we are obliged to say the philo-

sophy of mind, if we do not wish it to be vaguely
extended to the sciences conversant with the pheno-

mena of matter. We not only call Physics by the

name of Natural Philosophy, but every mechanical
process has with us its philosophy. We have books

on the philosophy of Manufactures, the philosophy of
Agriculture, the philosophy of Cookery, &e. In all

this we are the ridicule of other nations. Socrates, it

is said, brought down philosophy from the clouds,—

the English have degraded her to the kitchen; and

a Cf. Cousin, Cours de I'Histoirede Programme de la Premidre Partie du
la Phil. Mod., Prem. Sér. tom. ii.; Cours.—Eb.
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this, our prostitution of the term, is, by foreigners,
alleged as a significant indication of the low state of
the mental sciences in Britain.®

From what has been said, you will, without a defi-
nition, be able to form at least a general notion of
what is meant by philosophy. In its more extensive
signification, it is equivalent to a knowledge of things
by their causes,—and this is, in fact, Aristotle’s defi-
nition ; # while, in its stricter meaning, it is confined
to the sciences which constitute, or hold immediately

of, the science of mind.

a See Hegel, Werke, vi. 13; xiii.
72 ; Scheidler, Encyclop. der Philoso-
phie, i. p. 27.—Ep.

B Metaph., v. 1: Naga émorhun Sla-
vonmim mwep) alrias wal &pxds éoTw A
arpiBeaTépas f amiovarépas. Ibid.,i.1:
Thv évopalouévny coplay mepl Td mpdTa

alria kal T&s &dpxas UmoAauBdvovat
wdvres . . . 8T pév obv 9 gopla mepl
Twas airlas kal &pxds éoTw émoThun,
dfnov. KEth. Nic., vi. 7: A€t &pa Tdv
Topdy uh ubvov T& ék mdv dpxdv eldévar,
GAAG Kal wepl Tds dpxas GAnfevew.—
Ep.
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.

LECTURE IV.
THE CAUSES OF PHILOSOPHY.

Havixe thus endeavoured to make you vaguely appre- LECT.
hend what cannot be precisely understood,—the Nature ———
and Comprehension of Philosophy,—I now proceed to of philoso-

phy in the

another question,—What are the Causes of Philosophy ? elements of
The causes of philosophy lie in the original elements stitution.
of our constitution. We are created with the faculty

of knowledge, and, consequently, created with the ten-

dency to exert it. Man philosophises as he lives. He

may philosophise well or ill, but philosophise he must.
Philosophy can, indeed, only be assailed through phi-
losophy itself. “If,” says Aristotle, in a passage pre-

served to us by Olympiodorus,* “ we must philoso-

phise, we must philosophise ; if we must not philoso-

phise, we must philosophise ;—in any case, therefore,

we must philosophise.” “ Were philosophy,” says
Clement of Alexandria, “an evil, still philosophy is

to be studied, in order that it may be scientifically .,
contemned.” And Averroes,”—* Philosophi solum est iherespl

spernere philosophiam.” Of the causes of philosophy plementary.

a Olympiodori in Platonis Alcibia- B El kal &xpnoTos €ln ¢pirocodia, el
dem Priorem Commentarii, ed. Creu- elxpnoros 7 1iis &xpnorlas BeBalwais,
zer, p. 144: Kai’Apiororérns &v r@ ebxpnaros. Stromata, i. 2.—Ebp.
Tporpenting ENeyev &1t efre pihogodn- v See Discussions, p. 756.—Eb.
Téov, pthocopnTéov elre uY Ppirogogm- [‘“Se moquer de Ia philosophie
Téov, ¢ihocopnTéov mdvtws 8¢ piro- c'est vraiment philosopher.” Pascal,
gopnréov. Quoted also by the anon- Pensées, part i. art. xi. § 36. Com-
ymous commentator in Cramer’s pare Montaigne, Essais, lib. ii. ¢. xii.
Anecdota, iv. p. 391.—Eb, —tom. ii. p. 216, ed. 1725.]
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some are therefore contained in man’s very capacity
for knowledge ; these are essential and necessary. But
there are others again, which lie in certain feelings
with which he is endowed these are complementary
and assistant.

Of the former class,—that is, of the essential causes,—
there arc in all two : the one is, the necessity we feel
to connect Causes with Effects ; the other, to carry up
our knowledge into Unity. These tendencies, however,
if not identical in their origin, coincide in their result;
for, as I have previously explained to you, in ascend-
ing from cause to cause, we necessarily, (could we
carry our analysis to its issue), arrive at absolute
unity. Indeed, were it not a discussion for which
you are not as yet prepared, it might be shown, that
both principles originate in the same condition,—that
both emanate, not from any original power, but from
the same original powerlessness of mind.* Of the
former,—namely, the tendency, or rather the neces-
sity, which we feel to connect the objects of our expe-
rience with others which afford the reasons of their
existence,—1it is needful to say but little. The nature
of this tendency is not a matter on which we can
at present enter; and the fact of its existence is
too notorious to require either proof or illustration.
It is sufficient to say, or rather to repeat what we
have already stated, that the mind is unable to realise
in thought the possibility of any absolute commence-
ment ; it cannot conceive that anything which begins
to be is anything more than a new modification
of pre-existent elements; it is unable to view any
individual thing as other than a link in the mighty
chain of being; and every isolated object is viewed

a This is partially argued in the Discussions, p. 609.—Ep.
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by it only as a fragment which, to be known, must LECT.
be known in connection with the whole of which it
constitutes a part. It is thus that we are unable to
rest satisfied with a mere historical knowledge of ex-
istence ; and that even our happiness is interested in
discovering causes, hypothetical at least, if not real,
for the various pheenomena of the existence of which
our experience informs us.

“ Felix qui potuit rerum cognoscere causas.” «

The second tendency of our nature, of which philo- 2 2 The love
sophy is the result, is the desire of Unity. On this,*
which indeed involves the other, it is necessary to be
somewhat more explicit. This tendency is one of the
most prominent characteristics of the human mind.
It, in part, originates in the imbecility of our facul-
ties. We are lost in the multitude of the objects
presented to our observation, and it is only by assort-
ing them in classes that we can reduce the infinity of
nature to the finitude of mind. The conscious Ego,
the conscious Self, by its nature one, seems also con-
strained to require that unity by which it is distin-
guished, in everything which it receives, and in every-
thing which it produces. I regret that I can illustrate
this only by examples which cannot, I am aware, as
yet be fully intelligible to all. 'We are conscious of
a scene presented to our senses only by uniting its
parts into a perceived whole. Perception is thus a uni-
fying act. The imagination cannot represent an object
without uniting, in a single combination, the various
clements of which it is composed. Generalisation is
only the apprehension of the one in the many, and
language little clse than a registry of the factitious

a Virgil, Qeorgics, ii. 490.
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unities of thought. The judgment cannot affirm or
deny one notion of another, except by uniting the
two in one indivisible act of comparison. Syllogism
is simply the union of two judgments in a third.
Reason, Intellect, vovs, in fine, concatenating thoughts
and objects into system, and tending always upwards
from particular facts to general laws, from general
laws to universal principles, is never satisfied in its
ascent till it comprehend, (what, however, it can never
do), all laws in a single formula, and consummate all
conditional knowledge in the unity of unconditional
existence. Nor is it only in science that the mind
desiderates the one. We seek it equally in works of
art. A work of art is only deserving of the name,
inasmuch as an idea of the work has preceded its
execution, and inasmuch as it is itself a realisation of
the ideal model in sensible forms. All languages ex-
press the mental operations by words which denote a
reduction of the many to the one. Siveats, mepiAmpns
owaioctyos, ovveriyvoots, &e., in Greek ;—in Latin,
cogere (co-agere), cogitare (co-agitare), concipere,
cognoscere, comprehendere, conscire, with their deri-
vatives, may serve for examples.

The history of philosophy is only the history of
this tendency ; and philosophers have amply testified
to its reality. ‘The mind,” says Anaxagoras,” “only
knows when it subdues its objects, when it reduces
the many to the one.” “ All knowledge,” says the
Platonists,® “is the gathering up into one, and the

a Arist., De Anima, iii. 4: Avdyxn
#pa, émel wdyvra voel, quyd elvar, Gamep
¢naoly ’Avatasydpas, va kparf, TobTo &
éorlv Tva yvwpi(y. The passage of
Anaxagoras is given at length in the
Commentary of Simplicius, and quot-

ed in part by Trendelenburg on the
De Anima, p. 466.—ED.

B Priscianus Lydus: Katé mhv els
& ovvalpeqwv, kal Thy dueploTov Tob
yvwarTol wavrds mweplAnyuwy, amdons
lorauévms yvdoews, (Merdgpacts Tév
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indivisible apprehension of this unity by the knowing LECT.
mind.” Leibnitz * and Kant?# have, in like manner, -
defined knowledge by the representation of multitude
in unity. “The end of philosophy,” says Plato,” “is
the intuition of unity;” and Plotinus, among many
others,® observes that our knowledge is perfect as it
is one. The love of unity is by Aristotle applied to
solve a multitude of psychological phenomena.® St
Augustin even analyses pain into a feeling of the
frustration of unity. “Quid est enim aliud dolor, nisi
quidam sensus divisionis vel corruptionis impatiens ?
Unde luce clarius apparet, quam sit illa anima in sui
corporis universitate avida unitatis et tenax.” ¢

This love of unity, this tendency of mind to gene- Love of
ralise its knowledge, leads us to anticipate in nature juides
a corresponding umformlty, and as this anticipation F,f'}’)’f,;’{ulfo.
is found in harmony with experience, it not only P

affords the efficient cause of philosophy, but the guid-

ing principle to its discoveries.

Ocoppdarov Iepl Alghfgews — Opera
Theoph.ed. Basil., p. 273.) Thus ren-
dered in the Latin version of Ficinus:
“‘ Cognitio omnis constat secundum
quandaminunum congregationem,at-
que secundum impartibilem cognosci-
bilis totius comprehensionem.”—Ebp.

a BMonadologie, § 14.—Eb.

B Kritik der reinen Vernunft, p
359, ed. 1799.—Ep.

v Cf. Philebus, sub. init., especi-
ally p. 16: Aelv fuas &el play (5éav
wepl wavtds éxdaTore Bepévovs (nTeiv ;
and Republic, v. p. 475 et seq.—ED.

8 Enn., iii. lib. viil. ¢. 2, on which
Ficinus says: “ Cognoscendi potentia
inipsoactu cognitionisunum quodam-
modo fit cum objecto, et quo magis
fit unum, eo perfectior est cognitio,
atque vicissim.” Enn., vi. lib. ix. c.
1: 'Aperh 8¢ Yuxis 8rav els &, xal els
play dporoyilay évwbi . . . . "Exedh) 14

“ Thus, for instance,

wdvra els & d&yer, dnmovpyoioa kal
mAdTTOoUGA Kal poppovoa kal guvTdr-
Proclus: T'vaois obdevds Eoras
Tav Svrwy, emws uh EoTiTO &V . . .

03¢ Advyos &orarr kal yip & Aé‘yos (’K
WoAAQY €ls, efmep TéAetos kal 1) yviais,

ToUOQ@.

8ray Td ywaokoy & ylmrar wpos Td
yvworév. In Platonis Theologiam, p.
76 (ed. 1618).—Ep.

e See De Memoria, § 5, for applica-
tion of this principleto the problem of
Reminiscence, Cf. Reid's Works, p
900. Seealso Problems, xviii. 9, where
it is used to explain the higher plea-
sure we derive from those narratives
that relate to a single subject.—Eb.

¢ De Libero Arbitrio, lib. iii. 23.
[St Augustin applied the principle of
Unity to solve the theory of the Bean-
tiful: ““Omnis pulchritudinis forma
unitas est.” Epist. xviii.]—Oral In-
terpolation.
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when it is observed that solid bodies are compressible,
we are induced to expect that liquids will be found
to be so likewise; we subject them, consequently, to
a series of experiments; nor do we rest satisfied until
it be proved that this quality is common to both
classes of substances. Compressibility is then pro-
claimed a physical law,—a law of nature in general ;
and we experience a vivid gratification in this recog-
nition of unconditioned universality. Another ex-
ample : Kant,* reflecting on the differences among the
planets, or rather among the stars revolving round the
sun, and having discovered that these differences be-
trayed a uniform progress and proportion,—a propor-
tion which was no longer to be found between Saturn
and the first of the comets,—the law of unity and the
analogy of nature, led him to conjecture that, in the
intervening space, there existed a star, the discovery
of which would vindicate the universality of the law.
This anticipation was verified. Uranus was discovered
by Herschel, and our dissatisfaction at the anomaly
appeased. Franklin, in like manner, surmised that
lightning and the electric spark were identical ; and
when he succeeded in verifying this conjecture, our
love of unity was gratified. From the moment an
isolated fact is discovered, we endeavour to refer it to
other facts which it resembles. Until this be accom-
plished, we do not view it as understood. This is the
case, for example, with sulphur, which, in a certain
degree of temperature, melts like other bodies, but at
a higher degree of heat, instead of evaporating, again

a Allgemeine Naturgeschichte und
Theorie des Himmels, 1755 ; Werke,
vol. vi. p. 88. Kant’s conjecture was
founded on a supposed progressive
increase in the eccentricities of the
planetary orbits. This progression,

however, is only true of Venus, the
Earth, Jupiter, and Saturn. The ec-
centricity diminishesagainin Uranus,
andstillmorein Neptune, Subsequent
discoveries have thus rather weaken-
ed than confirmed the theory.—ED.
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consolidates. When a fact is generalised, our discon-
tent is quieted, and we consider the generality itself
as tantamount to an explanation. Why does this
apple fall to the ground? Because all bodies gravi-
tate towards each other. Arrived at this general fact,
we inquire no more, although ignorant now as pre-
viously of the cause of gravitation ; for gravitation is
nothing more than a name for a general fact, the why
of which we know not. A mystery, if recognised as
universal, would no longer appear mysterious.

“But this thirst of unity,—this tendency of mind

LECT.
Iv.

Love of

unity a

to generalise its knowledge, and our eoncomitant belief zource of
ITOr.

in the uniformity of natural phenomena, is not only *

an effective mean of discovery, but likewise an abun-
dant source of error. Hardly is there a similarity de-
tected between two or three facts, than men hasten
to extend it to all others; and if, perchance, the
similarity has been detected by ourselves, self-love
closes our eyes to the contradictions which our theory
may encounter from experience.”® “I have heard,”
says Condillac, ““of a philosopher who had the happi-
ness of thinking that he had discovered a principle
which was to explain all the wonderful pheenomena of
chemistry, and who, in the ardour of his self-gratula-
tion, hastened to communicate his discovery to a skil-
ful chemist. The chemist had the kindness to listen
to him, and then calmly told him that there was but
one unfortunate circumstance for his discovery,—that
the chemical facts were precisely the converse of what
he had supposed them to be. ¢ Well, then,’ said the
philosopher, ‘have the goodness to tell me what they
are, that I may explain them on my system.””® We are

a Garnier, Cours de Psychologie, B Traité des Systémes, chap xii.
p. 192-94. [Cf. Ancillon, Nouv, Mé- Fuvres Philos., tom iv. p. 146 (ed.
langes, 1. p. 1 et seq.] 1795).



72 LECTURES ON METAPHYSICS.

LECT. naturally disposed to refer everything we do not know
to principles with which we are familiar. As Aristotle
observes,” the early Pythagoreans, who first studied
arithmetic, were induced, by their scientific predilecc-
tions, to explain the problem of the universe by the
properties of number ; and he notices also that a cer-
tain musical philosopher was, in like manner, led to
suppose that the soul was but a kind of harmony.?
The musician suggests to my recollection a passage of
Dr Reid. “Mr Locke,” says he, “ mentions an eminent
musician who believed that God created the world in
six days, and rested the seventh, because there are
but seven notes in music. I myself,” he continues,
“knew one of that profession who thought that there
could be only three parts in harmony—to wit, bass,
tenor, and treble ; because there are but three persons
in the Trinity.”” The alchemists would see in nature
only a single metal, clothed with the different appear-
ances which we denominate gold, silver, copper, iron,
mercury, &c., and they confidently explained the mys-
teries, not only of nature, but of religion, by salt,
sulphur, and mercury.? Some of our modern zoolo-
gists recoil from the possibility of nature working on
two different plans, and rather than renounce the
unity which delights them, they insist on recognising
the wings of insects in the gills of fishes, and the
sternum of quadrupeds in the antennse of butterflies,
—and all this that they may prove that man is only
the evolution of a molluscum. Descartes saw in the
physical world only matter and motion ;® and, more

recently, it has been maintained that thought itself
a Metaph., i. 5.—ED. v Intellectual Powers, Ess. vi. chap.
B De Anima, i. 4; Plato, Phaedo, viii.; Coll. Works, p. 473.

p. 86. The same theory was after- 8 See Brucker, Hist. Philosophice,

wards adopted by Aristotle’s own vol. iv. p. 677 et seq.—Ep.

pupil, Aristoxenus. See Cicero, Tusc. € Principia, pars ii. 23.—ED.

Quast., 1. 10.—Ebp.
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1s only a movement of matter.® Of all the faculties
of the mind, Condillac recognised only one, which
transformed itself like the Protean metal of the alche-
mists ; and he maintains that our belief in the rising
of to-morrow’s sun is a sensation.f It is this ten-
dency, indeed, which has principally determined phi-
losophers, as we shall hereafter see, to neglect or
violate the original duality of consciousness ; in which,
as an ultimate fact,—a self and not self,—mind know-
ing and matter known,—are given in counterpoise
and mutual opposition; and hence the three Unitarian
schemes of Materialism, Idealism, and absolute Iden-
tity.” In fine, Pantheism, or the doctrine which iden-
tifies mind and matter,—the Creator and the creature,
—God and the universe,—how are we to explain the
prevalence of this modification of atheism in the most
ancient and in the most recent times? Simply be-
cause it carries our love of unity to its highest
fruition. To sum up what has just been said in the
words of Sir John Davies, a highly philosophic poet
of the Elizabethan age :—

“ Musicians think our souls are harmonies ;
Physicians hold that they complexions be ;

Epicures make them swarms of atomies :
Which do by chance into our bodies flee.

One thinks the soul is air ; another fire ;
Another blood, diffused about the heart ;
Another saith the elements conspire,
And to her essence each doth yield a part.

Some think one gen’ral soul fills every brain,
As the bright sun sheds light in every star ;
And others think the name of soul is vain,
And that we only well-mix’d bodies are.

a Priestley, Disquisitions relating B The preceding illustrations are
to Matter and Spirit, sect. iii. p. 24 borrowed from Garnier, Psychologie,
et seq.; Free Discussion of Material- p. 194.—Eb.
ism and Necessity, pp. 258, 267 et v See the Author’s Supplementary
seq.—Eb., 2 Dissertations to Reid, Note C.—Eb.

LECT.
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Thus these great clerks their little wisdom show,
While with their doctrines they at hazard play ;
Tossing their light opinions to and fro,
To mock the lewd,® as learn’d in this as they ;

For no craz'd brain could ever yet propound,
Touching the soul so vain and fond a thought ;
But some among these masters have been found,
Which, in their schools, the self-same thing have taught.”s

To this love of unity—to this desire of reducing
the objects of our knowledge to harmony and system
—a source of truth and discovery if subservient to
observation, but of error and delusion if allowed to
dictate to observation what pheenomena are to be
perceived ; to this principle, I say, we may refer the
influence which preconceived opinions exercise upon
our perceptions and our judgments, by inducing us to
see and require only what is in unison with them.
‘What we wish, says Demosthenes, that we believe ;7
what we expect, says Aristotle, that we find >—truths
which have been re-echoed by a thousand confessors,
and confirmed by ten thousand examples. Opinions
once adopted become part of the intellectual system
of their holders. If opposed to prevalent doctrines,
self-love defends them as a point of honour, exagge-
rates whatever may confirm, overlooks or extenuates
whatever may contradict. Again, if accepted as a
general doctrine, they arc too often recognised, in
consequence of their prevalence, as indisputable truths,
and all counter-appearances peremptorily overruled as
manifest illusions. Thus it is that men will not see

a Lewd, according to Took, from  y BovAera: Toif" €kaoros kal ofera.
Anglo-Saxon, Leewed, past participle Demosth. Olynth., iii. p. 68.—Eb.
of Lawan, to mislead. 1t was former- 3 Rhet., ii. 1: TG pev émbupodvrt kal
ly applied to the (lay) people in con- edéamdt Svri, éav 5§ Td éoduevov 78,
tradistinction from the clergy. See «xaléreobas xal dyafdn €oeofar pafverar,
Richardson, Eng. Dict.,v. Lewd—ED. ¢ & &nafel, xal Svoxepalvovri, Todv-
B On the Immortality of the Soul, avriov.—ED.
stanza 9 ef seq.
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in the phenomena what alone is to be seen; in their
observations, they interpolate and they expunge; and
this mutilated and adulterated product they eall a
fact. And why? Because the real phenomena, if
admitted, would spoil the pleasant music of their
thoughts, and convert its factitious harmony into dis-
cord. “ Quz volunt sapiunt, et nolunt sapere quee
vera sunt.” ® In consequence of this, many a system,
professing to be reared exclusively on observation
and fact, rests in reality mainly upon hypothesis and
fiction. A pretended experience is, indeed, the scréen
behind which every illusive doctrine regularly retires.
“There are more false facts,” says Cullen,?  current
in the world, than false theories ; ”’—and the livery of
Lord Bacon has been most ostentatiously paraded by
many who were no members of his household. Fact,—
observation,—induction, have always been the watch-
words of those who have dealt most extensively in
fancy. It is now above three centuries since Agrippa,
in his Vanity of the Sciences, observed of Astrology,
Physiognomy, and Metoposcopy, (the Phrenology of
those days), that experience was always professedly
their only foundation and their only defence : “Solent
omnes illze divinationum prodigiosee artes non, nisi
experientize titulo, se defendere et se objectionum
vinculis extricare.”” It was on this ground, too, that
at a later period, the great Kepler vindicated the first
of these arts, Astrology. For, said he, how could the
principle of a science be false, where experience showed
that its predictions were uniformly fulfilled 22 Now,

a [St Hilarii, De Trinitate, lib. vol.i. c. ii. art. iv., second edition,—
viii., sub init.] Eb.

B For Cullen’s illustrations of the 5 Opera, vol. ii. c. 32, p. 64.

influence of a pretended experience 3 De Stella Nova, cc. 8, 10; Har-
in Medicine, see his Materia Medica, monice Mundi, lib. iv. e. 7.—ED.
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LECT. truth was with Kepler even as a passion ; and his, too,
was one of the most powerful intellects that ever cul-
tivated and promoted a science. To him astronomy,
indeed, owes perhaps even more than to Newton.
And yet, even his great mind, preoccupied with a cer-
tain prevalent belief, could observe and judge only in
conformity with that belief. This tendency to look at
realities only through the spectacles of an hypothesis,
is perhaps seen most conspicuously in the fortunes of
medicine. The history of that science is, in truth,
little else than an incredible narrative of the substi-
tution of fictions for facts; the converts to an hypo-
thesis, (and every, the most contradictory, doctrine has
had its day), regularly seeing and reporting only in
conformity with its dictates.® The same is also true
of the philosophy of mind; and the variations and
alternations in this science, which are perhaps only
surpassed by those in medicine, are to be traced to a
refusal of the real pheenomenon revealed in conscious-
ness, and to the substitution of another, more in
unison with preconceived opinions of what it ought
to be. Nor, in this commutation of fact with fiction,
should we suspect that there is any mala fides. Pre-
judice, imagination, and passion, sufficiently explain
the illusion. “Fingunt simul ereduntque.”? ¢ When,”
says Kant, “ we have once heard a bad report of this
or that individual, we incontinently think that we
read the roguc in his countenance; fancy here mingles
with observation, which is still farther vitiated when
affection or passion interferes.”

“The passions,” says Helvetius,” “not only concen-
trate our attention on certain exclusive aspects of the

a See the Author's Article “On B Tacitus, Hist., lib. ii. ¢. 8.—Eb.
the Revolutions of Medicine,” Dis- v De [ Esprit, Discours, i. chap. ii.
cussions, p. 242,—Eb.
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objects which they present, but they likewise often LECT.
deceive us in showing these same objects where they
do not exist. The story is well known of a parson
and a gay lady. They had both heard that the moon
was peopled,—believed it,—and, telescope in hand,
were attempting to discover the inhabitants. If I am
not mistaken, says the lady, who looked first, I per-
ceive two shadows; they bent toward each other,
and, I have no doubt, are two happy lovers. Lovers,
madam, says the divine, who looked second; oh, fie!
the two shadows you saw are the two steeples of a
cathedral. This story is the history of man. In
general, we perceive only in things what we are de-
sirous of finding : on the earth, as in the moon, various
prepossessions make us always recognise either lovers
or cathedrals.”

Such are the two intellectual necessities which afford auxitiary
the two principal sources of philosophy :—the intellec- ;?.‘ilsgsgfwhy
tual necessity of refunding effects into their causes ;* Bt
—and the intellectual necessity of carrying up our
knowledge into unity or system. But, besides these
intellectual necessities, which are involved in the very
existence of our faculties of knowledge, there is another
powerful subsidiary to the same effect,—in a certain
affection of our capacities of feeling. This feeling,
according to circumstances, is denominated surpirise,
astonishment, admiration, wonder, and, when blended
with the intellectual tendencies we have considered, it
obtains the name of curiosity. This feeling, though it
cannot, as some have held, be allowed to be the prin-
cipal, far less the only, cause of philosophy, is, how-
ever, a powerful auxiliary to speculation ; and, though

a [This expression is employed by p. 222, Cf. pp. 144, 145.]
Sergeant. See Method to Science,
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LECT. inadequate to account for the existence of philosophy

absolutely, it adequately explains the preference with
which certain parts of philosophy have been cultivated,
and the order in which philosophy in general has been
developed. We may err both in exaggerating, and in
extenuating, its influence. Wonder has been contemp-
tuously called the daughter of ignorance ; true, but
wonder, we should add, is the mother of knowledge.
Among others, Plato, Aristotle, Plutarch, and Bacon,
have all concurred in testifying to the influence of this
principle. “ Admiration,” says the Platonic Socrates
in the Thewtetus,"—*“ admiration is a highly philoso-
phical affection ; indeed, there is no other principle of
philosophy but this.”— That philosophy,” says Aris-
totle, “was not originally studied for any practical
end, is manifest from those who first began to philo-
sophise. It was, in fact, wonder which then, as now,
determined men to philosophical researches. Among
the pheenomena presented to them, their admiration
was first directed to those more proximate and more
on a level with their powers, and then rising by
degrees, they came at length to demand an explana-
tion of the higher pheenomena,—as the different states
of the moon, sun, and stars, and the origin of the
universe. Now, to doubt and to be astonished, is to
recognise our ignorance. Hence it is that the lover
of wisdom is in a certain sort a lover of mythi,
(Pp\Spvbds mws), for the subject of mythi is the aston-
ishing and marvellous. If, then, men philosophise to
escape ignorance, it is clear that they pursue know-
ledge on its own account, and not for the sake of any
foreign utility. This is proved by the fact; for it was
only after all that pertained to the wants, welfare,

« P. 155.—Eb.
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and conveniences of life had been discovered, that men LECT.
commenced their philosophical researches. It is, there- .
fore, manifest that we do not study philosophy for the

sake of anything ulterior ; and, as we call him a free

man who belongs to himself and not to another, so
philosophy is of all sciences the only free or liberal
study, for it alone is unto itself an end.”*—*It is the
business of philosophy,” says Plutarch, ‘“to investigate,

to admire, and to doubt.”® You will find in the first
book of the De Augmentis of Bacon,” a recognition of

* the prineiple ““ admiratio est semen sapientiz,” and co-
pious illustrations of its truth,—illustrations which I

shall not quote, but they deserve your private study.

No one, however, has so fully illustrated the play
and effect of this motive as a distinguished philosopher
of this country, Adam Smith ; although he has attri-
buted too little to the principal, too mueh to the sub-
sidiary, momenta. He seems not to have been aware
of what had been, previously to him, observed in regard
to this principle by others. You will find the discus-
sion among his posthumous essays, in that entitled The
Principles which lead and direct Philosophical Inqui-
ries ilustrated by the History of Astronomy ;—to this
1 must simply refer you.

We have already remarked, that the principle of Afordsan
wonder affords an explanation of the order in which ;’rq:‘rl;?:::ﬁ;
the different objects of philosophy engaged the atten- :;ij\c‘::lsd'
tion of mankind. The aim of all philosophy is the ——
discovery of prineiples, that is, of higher eauses; but,
in the procedure to this end, men first endeavoured
to explain those phznomena which attracted their

a Metaph., lib. i.c. 2. Seealsofor ¢ofs, vol. ii. p. 385 (ed. 1599): "Emel 3¢
a passage to a similar effect, Rhetoric, 700 ¢irogopeiv, &pn, 70 (nrelv, Td
libi. c 11 Bavud(ev, xal dwopeiv.—ED.,

B Plutarch, Mepl 700 El 70D dv AeA- 7 Vol. viii. p. 8, (Montagu's ed.)
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attention by arousing their wonder. The child is
wholly absorbed in the observation of the world with-
out ; the world within first engages the contemplation
of the man. As it is with the individual, so was it
with the species. Philosophy, before attempting the
problem of intelligence, endeavoured to resolve the
problem of nature. The spectacle of the external uni-
verse was too imposing not first to solicit curiosity, and
to direct upon itself the prelusive efforts of philosophy.
Thales and Pythagoras, in whom philosophy finds its
earliest representatives, endeavoured to explain the
organisation of the universe, and to substitute a scien-
tific for a religious cosmogony. For a season their
successors toiled in the same course; and it was
only after philosophy had tried, and tired, its forces
on external nature, that the human mind recoiled upon
itself, and sought in the study of its own nature the
object and end of philosophy. The mind now became
to itself its point of departure, and its principal object;
and its progress, if less ambitious, was more secure.
Socrates was he who first decided this new destination
of philosophy. From his epoch man sought in him-
self the solution of the great problem of existence, and
the history of philosophy was henceforward only a de-
velopment, more or less successful, more or less com-
plete, of the inscription on the Delphic temple—Iv&6:
oeavrév—Know thyself.”

a Plato, Prolagoras, p. 343.—Ep.  Philosophie, p. 1.]
[See Géruzez, Nouvean Cours de
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LECTURE V.

THE DISPOSITIONS WITH WHICH PHILOSOPHY OUGHT
TO BE STUDIED.

Havixg, in the previous Lectures, informed you,—1°, LECT.
What Philosophy is, and 2°, What are its causes, I ——
would now, in the third place, say a few words to you
on the Dispositions with which Philosophy ought to
be studied, for, without certain practical conditions, a
speculative knowledge of the most perfect Method of
procedure, (our next following question), remains bar-
ren and unapplied.

“To attain to a knowledge of ourselves,” says
Socrates, “we must banish prejudice, passion, and
sloth ;”* and no one who neglects this precept can
hope to make any progress in the philosophy of the
human mind, which is only another term for the
knowledge of ourselves.

In the first place, then, all prejudices,—that is, all First condi-

o . . . tion of the
opinions formed on irrational grounds,—ought to be studyof

6 0 . Philosophy,

removed. A preliminary doubt is thus the funda- —renuncis

tion of pre-

mental condition of philosophy ; and the necessity of judice.
such a doubt is no less apparent than is its difficulty.
We do not approach the study of philosophy igno-
rant, but perverted. ‘“There is no one who has not
grown up under a load of beliefs—beliefs which he
owes to the accidents of country and family, to the

a [See Gatien-Arnoult, Doctrine Philosophique, p. 39.]
VOL. I. F



LECT.
V.

Tn this
Christianity

82 LECTURES ON METAPHYSICS.

books he has read, to the society he has frequented, to °
the education he has received, and, in general, to the
circumstances which have concurred in the formation
of his intellectual and moral habits. These beliefs
may be true, or they may be false, or, what is more
probable, they may be a medley of truths and errors.
It is, however, under their influence that he studies,
and through them, as through a prism, that he views
and judges the objects of knowledge. Everything is
therefore seen by him in false colours, and in distorted
relations. And this is the reason why philosophy, as
the science of truth, requires a renunciation of preju-
dices, (pree-judicia, opiniones pree-judicatee),—that is,
conclusions formed without a previous examination of
their grounds.”® In this, if I may without irreverence
compare things human with things divine, Christianity

and Philoso- and. Philosophy coincide,—for truth is equally the end

phy at one.

of both. What is the primary condition which our
Saviour requires of his disciples? That they throw off
their old prejudices, and come with hearts willing to
receive knowledge, and understandings open to con-
viction. “ Unless,” He says, ““ye become as little chil-
dren, ye shall not enter into the kingdom of heaven.”
Such is true religion ; such also is true philosophy.
Philosophy requires an emancipation from the yoke of
foreign authority, a renunciation of all blind adhesion
to the opinions of our age and country, and a puri-
fication of the intellect from all assumptive beliefs.
Unless we can cast off the prejudices of the man, and
become as children, docile and unperverted, we need
never hope to enter the temple of philosophy. It is
the neglect of this primary condition which has mainly
occasioned men to wander from the unity of truth, and
a [Gatien-Arnoult, Doct. Phil., pp. 39, 40.]
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caused the endless variety of religious and philoso- LECT.
phical seets. Men would not submit to approach the
word of God in order to receive from that alone their
doctrine and their faith; but they came in general
with preconceived opinions, and, aceordingly, each
found in revelation only what he was predetermined
to find. So, in like manner, is it in philosophy. Con- Conscious.
sciousness 18 to the philosopher what the Bible is to Bible.

the theologian. Both are revelations of the truth,—

and both afford the truth to those who are content

to receive it, as it ought to be received, with rever-

ence and submission. But as it has, too frequently,

fared with the one revelation, so has it with the other.

Men turned, indeed, to consciousness, and professed to

regard its authority as paramount, but they were not
content humbly to aceept the facts which conscious-

ness revealed, and to establish these without retrench-

ment or distortion, as the only principles of their phi-
losophy ; on the contrary, they ecame with opinions
already formed, with systems already constructed, and

while they eagerly appealed to conseiousness when

its data supported their conelusions, they made no
scruple to overlook, or to misinterpret, its facts when

these were not in harmony with their speculations.

Thus religion and philosophy, as they both terminate

in the same end, so they both depart from the same
fundamental condition. “ Aditus ad regnum hominis,

quod fundatur in scientiis, quam ad regnum ccelorum,

in quod, nisi sub persona infantis, intrare non datur.”*

But the influence of early prejudlce is the more Tnfucnce of
dangerous, inasmuch as this influence is unobtrusive. gics e
Few of us are, perhaps, fully awarc of how little we ™™
owe to ourselves,—how mueh to the influence of

a Bacon, Nov. Org., lib. i., apb. lxviii.
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LECT. others. “Non licet,” says Scneca, “ire recta via;

~— trahunt in pravum parentes; trahunt servi; nemo

errat uni sibi, sed dementiam spargit in proximos

accipitque invicem. Kt ideo, in singulis vitia popu-

lorum sunt, quia illa populus dedit; dum facit quis-

que pejorem, factus est. Didicit deteriora, deinde

docuit : effectaque cst ingens illa nequitia, congesto

in unum, quod cuique pessimum scitur. Sit ergo

aliquis custos, et aurem subinde pervellat, abigatque
rumores et reclamet populis laudantibus.”*

Sorceof  Man is by nature a social animal. “He is more

he powe N % g 44 ”
SR political,” says Aristotle, “than any bee or ant.”# But

Man a so- c . .
calanimal. the existence of society, from a family to a state, sup-
poses a certain harmony of sentiment among its mem-
bers ; and nature has, accordingly, wisely implanted in
us a tendency to assimilate in opinions and habits of
thought to those with whom we live and act. There
is thus, in every society great or small, a certain gra-
vitation of opinions towards a common centre. As, in
our natural body, every part has a necessary sympathy
with every other, and all together form, by their har-
monious conspiration, a healthy whole ; so, in the social
body, there is always a strong predisposition in each
of its members to act and think in unison with the
rest. This universal sympathy, or fellow-feeling, of
our social nature, is the principle of the different spirit
dominant in different ages, countries, ranks, sexes, and
periods of life. It is the cause why fashions, why po-
litical and religious enthusiasm, why moral example,
either for good or evil, spread so rapidly, and exert so
powerful an influence. As men are naturally prone to
imitate others, they consequently regard, as important
or insignificant, as honourable or disgraceful, as true

a Epist. xciv, B Polit., i. 2.—Eb.
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or false, as good or bad, what those around them con-
sider in the same light. They love and hate what they
see others desire and eschew. This is not to be re-
gretted ; it is patural, and, consequently, it is right.
Indeed, were it otherwise, society could not subsist, for
nothing can be more apparent than that mankind in
general, destined as they are to occupations incom-
patible with intellectual cultivation, are wholly incap-
able of forming opinions for themselves on many of the
most important objects of human consideration. If
such, however, be the intentions of nature with respect
to the unenlightened classes, it is manifest that a
heavier obligation is thereby laid on those who enjoy
the advantages of intellectual cultivation, to examine
with diligence and impartiality the foundations of those
opinions which have any connection with the welfare
of mankind. If the multitude must be led, it is of
consequence that it be led by enlightened conductors.”
That the great multitude of mankind are, by natural
disposition, only what others are, is a fact at all times
so obtrusive, that it could not escape observation from
the moment a reflective eye was first turned upon
man. “The whole conduct of Cambyses,” says Hero-
dotus,? the father of history, “towards the Egyptian
gods, sanctuaries, and priests, convinces me that this
king was in the highest degree insane, for otherwise he
would not have insulted the worship and holy things
of the Egyptians. If any one should accord to all
men the permission to make free choice of the best
among all customs, undoubtedly each would choose
his own. That this would certainly happen can be
shown by many examples, and, among others, by the

a See Stewart, Elements, Introd. B Lib. iii. ce. 37, 38.
Part ii. §1; Works, vol.ii. p. 67.—Eb.
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following. The King Darius once asked the Greeks
who were resident at his court, at what price they
could be induced to devour their dead parents. The
Greeks answered, that to this no price could bribe
them. Thereupon the king asked some Indians who
were in the habit of eating their dead parents, what
they would take not to eat but to burn them; and
the Indians answered even as the Greeks had done.”
Herodotus concludes this narrative with the observa-
tion, that “Pindar had justly entitled Custom—the
Queen of the World.”

The ancient sceptics, from the conformity of men in
every country, their habits of thinking, feeling, and
acting, and from the diversity of different nations in
these habits, inferred that nothing was by nature beau-
tiful or deformed, true or false, good or bad, but that
these distinctions originated solely in custom. The
modern scepticism of Montaigne terminates in the same
assertion ; and the sublime misanthropy of Pascal has
almost carried him to a similar exaggeration. “ In the
just and the unjust,” says the latter, “ we find hardly
anything which does not change its character in chang-
ing its climate. Three degrees of an elevation of the
pole reverses the whole of jurisprudence. A meridian
is decisive of truth, and a few years of possession. Fun-
damental laws change. Right has its epochs. A plea-
sant justice which a river or a mountain limits. Truth,
on this side the Pyrenees, error on the other!”* This
doctrine was exaggerated, but it has a foundation in
truth ; and the most zealous champions of the immu-
tability of moral distinctions are unanimous in ac-
knowledging the powerful influence which the opinions,
tastes, manners, affections, and actions of the society

a Pensées, partie 1. art. vi. § 8, (vol. ii. p. 126, ed. Faugere.)
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in which we live, exert upon all and each of its mem-
bers.®
Nor is this influence of man on man less unambi-

LECT.
V.

This influ-
ence of man

guous in times of social tranquillity, than in crises of on man in

social convulsion. In seasons of political and religious
revolution, there arises a struggle between the resisting
force of ancient habits and the contagious sympathy
of new modes of feeling and thought. In one portion
of society, the inveterate influence of custom prevails
over the contagion of example; in others, the contagion
of example prevails over the conservative force of an-
tiquity and habit. In either case, however, we think
and act always in sympathy with others. “We re-
main,” says an illustrious philosopher, “submissive so
long as the world continues to sct the example. As
we follow the herd in forming our conceptions of what
is respectable, so we are ready to follow the multitude
also, when such conceptions come to be questioned or
rejected ; and are no less vehement reformers, when
the current of opinion has turned against former estab-
lishments, than we were zealous abettors while that
current continued to set in a different direction.”?
Thus it i1s that no revolution in public opinion is
the work of an individual, of a single cause, or of a
day. When the crisis has arrived, the eatastrophe
must ensue ; but the agents through whom it is ap-
parently accomplished, though they may accelerate,
cannot originate its occurrence. Who believes that
but for Luther or Zwingli the Reformation would not
have been? Their individual, their personal energy
and zeal, perhaps, hastened by a year or two the event;

a See Meiners, Untersuchungen iiber servations in the text are borrowed.
die Denkkrdfte und Willenskrifte des B Fergusou's Moral and Political
Menschen, ii. 325 et seq. (ed. 1806); Science, vol. i. part i. chap. ii. § 11,
from whom most of the preceding ob- p. 135.
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LECT.  but had the public mind not been already ripe for their

Schiller.

revolt, the fate of Luther and Zwingli, in the sixteenth
century, would have been that of Huss and Jerome of
Prague in the fifteenth. Woe to the revolutionist who
is not himself a creature of the revolution! If he an-
ticipate, he is lost ; for it requires, what no individual
can supply, a long and powerful counter-sympathy in
a nation to untwine the ties of custom which bind a
people to the established and the old. This is finely
expressed by Schiller, in a soliloquy from the mouth
of the revolutionary Wallenstein :—

“ What is thy purpose ? Hast thou fairly weighed it ?
Thou seekest even from its broad base to shake
The calm enthroned majesty of power,

By ages of possession consecrate—

Firm rooted in the rugged soil of custom—

And with the people’s first and fondest faith,

As with a thousand stubborn tendrils twined.

That were no strife where strength contends with strength,
It is not strength I fear—I fear no foe

Whom with my bodily eye I see and scan ;

‘Who, brave himself, inflames my courage too.

It is an unseen enemy I dread,

‘Who, in the hearts of mankind, fights against me—
Fearful to me but from his own weak fear.

Not that which proudly towers in life and strength
Ts truly dreadful ; but the mean and common,

The memory of the eternal yesterday,

‘Which, ever-warning, ever still returns,

And weighs to-morrow, for it weighed to-day ;

Out of the common is man’s nature framed,

And custom is the nurse to whom he cleaves.

‘Woe then to him whose daring hand profanes

The honoured heir-looms of his ancestors !

There is a consecrating power in time ;

And what is grey with years to man is godlike.

Be in possession, and thou art in right ;

The crowd will lend thee aid to keep it sacred.” a

This may enable you to understand how seduetive
a The Death of Wallenstein, (translated by Mr George Moir,) Act. i. scene 4.
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is the influence of example; and I should have no LECT.
end were I to quote to you all that philosophers have ——
said of the prevalence and evil influence of prejudice
and opinion.

We have seen that custom is called, by Pindar and Testimonies

of philoso-

Herodotus, the Queen of the world—and the same phers o the
thing is expressed by the adage—‘ Mundus regitur received
opinion.
opinionibus.” ¢ Opinion,” says the great Paseal, “dis-
poses of all things. It constitutes beauty, justice, hap-
piness; and these are the all in all of the world. I
would with all my heart see the Italian book of which
I know only the title,—a title, however, which is itself
worth many books—Della opinione regina del mondo.
I'subscribe to it implieitly.”* “Coutume,”saysRegnier,
“ Coutume, opinion, reines de notre sort,
Vous réglez des mortels, et la vie, et la mort !”
“ Almost every opinion we have,” says the pious Char-
ron, “we have but by authority ; we believe, judge,
act, live, and die on trust, as common custom teaches
us ; and rightly, for we are too weak to decide and
choose of ourselves. But the wise do not act thus.” #
“ Every opinion,” says Montaigne, “is strong enough
to have had its martyrs;”” and Sir W. Raleigh—
“It 1s opinion, not truth, that travelleth the world
without passport.” ¢ “Opinion,” says Heraclitus, “isa
falling sickness;” and Luther—* O doxa! doxa! quam
es communis noxa.” In a word, as Hommel has it,
“ An ounce of custom outweighs a ton of reason.”
Such being the recognised universality and evil ef-

a Pensées, partie i. art, vi. § 3.[Vol. & Preface to his History of the
ii. p. 52, ed. Faugdre. M. Faugdrehas World.
restored the original text of Pascal— ¢ Diog. Lacrt., lib. ix. § 7.
“ L'imaginationdisposedetout.” The ¢ [Alex v. Joch (Hommel), Uber
ordinary reading is L’opinion.—ED.] Belohnung und Strafe, p. 111. See
B De la Sagesse, liv. i. chap. xvi. Krug, Philosophisches Lexikon, vol. v.
v KEssais, liv. i. chap. x1. p. 467, art. Gewohnheit.]
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fect of prejudice, philosophers have, consequently, been
unanimous in making doubt the first step towards phi-
losophy. Aristotle has a fine chapter in his Metaphy-
sics“ on the utility of doubt, and on the things which
we ought first to doubt of; and he concludes by es-
tablishing that the success of philosophy depends on
the art of doubting well. This is even enjoined on us
by the Apostle. For in saying “ Prove” (which may
be more correctly translated test)— Test all things,”
he implicitly commands us to doubt all things.

“ He,” says Bacon, “who would become philosopher,
must commence by repudiating belief ; ” # and he con-
cludes one of the most remarkablc passages of his
writings with the observation, that ‘‘ were there a
single man to be found with a firmness sufficient to
efface from his mind the theories and notions vulgarly
received, and to apply his intellect free and without
prevention, the best hopes might be entertained of his
success.”” “To philosophise,” says Descartes, “ seri-
ously, and to good effect, it is necessary for a man to
renounce all prejudices ; in other words, to apply the
greatest care to doubt of all his previous opinions
so long as these have not been subjected to a new
examination, and been recognised as true.”® But it
is needless to multiply authorities in support of so

aLib. ii. ¢. 1.—Ep.

B This saying is attributed by Ga-
tien-Arnoult to Diderot. See Doct.
Phil., p. 39.—Ep.

v ¢ Nemo adhuc tanta mentis con-
stantia inventus est, ut decreverit, et
sibi imposuerit, theorias et notiones
communes penitus abolere, et intel-
lectum abrasum et zquum ad parti-
cularia, de integro, applicare. Itaque
illa ratio humana quam habemus, ex
multa fide, et multo etiam casu, nec
non ex puerilibus, quas primo hausi-

mus, notionibus, farrago quadam est,
et congeries. Quod siquis ®tate ma-
tura, et sensibus integris, et mente
repurgata, se ad experientiam, et ad
particularia de integro applicet, de
eo melius sperandum est.”—Nor.
Org., i. aph. xcvil; Works, vol. ix.
p- 252, (Montagu’s ed.) See also
omnino Nov. Org., i. aph. lxviii.

8 Prin. Phil. pars i. § 75. [Cf.
Clauberg, De Dubitatione Cartesiana,
ce. i il. Opera, p. 1131.—Ebn.]
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obvious a truth. The ancient philosophers refused to LECT.
admit slaves to their instruction. Prejudice makes
men slaves; it disqualifies them for the pursuit of
truth ; and their emancipation from prejudice is what
philosophy first inculcates on, what it first requires
of, its disciples.” Let us, however, beware that we
act not the part of revolted slaves; that in asserting
our liberty we do not run into licence. Phﬂosophlcal Philosophi-
doubt is not an end but a mean. We doubt in ™™
order that we may believe; we begin that we may

not end with doubt. We doubt once that we may
believe always; we renounce authority that we may

follow reason; we surrender opinion that we may
obtain knowledge. We must be protestants, not in-

fidels, in philosophy. “There is a great difference,” Male. |
says Malebranche, “ between doubting and doubting.

We doubt through passion and brutality ; through
blindness and malice, and finally through fancy and

from the very wish to doubt; but we doubt also from
prudence and through distrust, from wisdom and
through penetration of mind. The former doubt is a

doubt of darkness, which never issues to the light, but

leads us always further from it ; the latter is a doubt

whieh is born of the light, and which aids in a certain

sort to produee light in its turn.” # Indeed, were the

effeet of philosophy the establishment of doubt, the
remedy would be worse than the disease. Doubt, as

a permanent state of mind, would be, in fact, little

better than an intellectual death. The mind lives as

it believes,—it lives in the affirmation of itself, of
nature, and of God; a doubt upon any one of these

would be a diminution of its life,—a doubt upon the

a [Cf. Gatien-Arnoult, Doct. Phil., B Recherche de la Vérité, liv. i.
p- 41.] chap. xx. § 3.
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three, were it possible, would be tantamount to a men-
tal annihilation. It is well observed, by Mr Stewart,
“that it is not merely in order to free the mind from
the influence of error, that it is useful to examine the
foundation of established opinions. It is such an
examination alone, that, in an inquisitive age like the
present, can secure a philosopher from the danger of
unlimited scepticism. To this extreme, indeed, the
complexion of the times is more likely to give him
a tendency, than to implicit credulity. In the for-
mer ages of ignorance and superstition, the intimate
association which had been formed, in the prevailing
systems of education, between truth and error, had
given to the latter an ascendant over the minds of
men, which it could never have acquired if divested
of such an alliance. The case has, of late years,
been most remarkably reversed : the common-sense
of mankind, in consequence of the growth of a more
liberal spirit of inquiry, has revolted against many of
those absurdities which had so long held human reason
in captivity ; and it was, perhaps, more than could
have been reasonably expected, that, in the first mo-
ments of their emancipation, philosophers should have
stopped short at the precise boundary which cooler
reflection and more moderate views would have pre-
scribed. The fact is, that they have passed far beyond
it; and that, in their zeal to destroy prejudices, they
have attempted to tear up by the roots many of the
best and happiest and most essential principles of our
nature. That implicit credulity is a mark of a feeble
mind, will not be disputed ; but it may not, perhaps,
be as generally acknowledged, that the case is the
same with unlimited scepticism: on the contrary, we
are sometimes apt to ascribe this disposition to a more
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than ordinary vigour of intellect. Such a prejudice LECT.
was by no means unnatural, at that period in the :
history of modern Europe, when reason first began to
throw off the yoke of authority, and when it unques-
tionably required a superiority of understanding, as
well as of intrepidity, for an individual to resist the
contagion of prevailing superstition. But, in the pre-
sent age, in which the tendency of fashionable opinions
1s direetly opposite to those of the vulgar, the philo-
sophical creed, or the philosophical scepticism, of by
far the greater number of those who value themselves
on an emancipation from popular errors, arises from
the very same weakness with the credulity of the mul-
titude ; nor is it going too far to say, with Rousseau,
that ‘he who, in the end of the eighteenth century,
has brought himself to abandon all his early principles
without diserimination, would probably have been a
bigot in the days of the League.” In the midst of
these contrary impulses of fashionable and vulgar
prejudices, he alone evinees the superiority and the
strength of his mind, who is able to disentangle truth
from error; and to oppose the clear conclusions of
his own unbiassed faculties to the united clamours of
superstition and of false philosophy. Such are the
men whom nature marks out to be the lights of the
world ; to fix the wavering opinions of the multitude,
and to impress their own characters on that of their
age”*

In a word, philosophy is, as Aristotle has justly Aristotte.
expressed it, not the art of doubting, but the art of
doubting well.#

a Elements, vol.i. book ii. § 1; Coll. amopficar kards: 1 y&p Gorepov ebmopla
Works, vol. ii. p. 68 et seq.—Eb. Alous T@v mwpbrepov dmwopovuévwy dotl,

B Metaph., ii. 1 : "Eori 8¢ 7ois €b- Alew 8 odk {oriv dyvooivras Tdv Sec-
wopiicas BovAouévois wpolipyov 75 &i- udv.—Eb.
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In the second place, in obedience to the precept of
Socrates, the passions, under which we shall include
sloth, ought to be subjugated.

These ruffle the tranquillity of the mind, and conse-
quently deprive it of the power of carefully consider-
ing all that the solution of a question requires should
be examined. A man under the agitation of any
lively emotion, is hardly aware of aught but what has
immediate relation to the passion which agitates and
engrosses him. Among the affections which influence
the will, and induce it to adhere to scepticism or error,
there is none more dangerous than sloth. The greater
proportion of mankind are inclined to spare themselves
the trouble of a long and laborious inquiry; or they
fancy that a superficial examination is enough ; and
the slightest agreement between a few objects, in a
few petty points, they at once assume as evincing the
correspondence of the whole throughout. Others apply
themselves exclusively to the matters which it is
absolutely necessary for them to know, and take no
account of any opinion but that which they have
stumbled on,—for no other reason than that they have
embraced it, and are unwilling to recommence the
labour of learning. They receive their opinion on the
authority of those who have had suggested to them
their own ; and they are always facile scholars, for
the slightest probability is, for them, all the evidence
that they require.

Pride is a powerful impediment to a progress in
knowledge. Under the influence of this passion, men
seek honour but not truth. They do not cultivate
what is most valuable in reality, but what is most
valuable in opinion. They disdain, perhaps, what can
be casily accomplished, and apply themselves to the
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obscure and recondite ; but as the vulgar and easy is
the foundation on which the rare and arduous is built,
they fail even in attaining the object of their ambition,
and remain with only a farrago of confused and ill-
assorted notions. In all its phases, self-love is an
enemy to philosophical progress; and the history of
philosophy is filled with the illusions of which it has
been the source. On the one side, it has led men to
close their eyes against the most evident truths which
were not in harmony with their adopted opinions.
It is said that there was not a physician in Europe,
above the age of forty, who would admit Harvey’s
discovery of the circulation of the blood. On the
other hand, it is finely observed by Bacon, that ‘ the
eye of human intellect is not dry, but receives a suffu-
sion from the will and from the affections, so that it
may almost be said to engender any sciences it pleases.
For what a man wishes to be true, that he prefers be-
lieving.”®* And, in another place, “if the human intel-
lect hath once taken a liking to any doctrine, either
because received and credited, or because otherwise
pleasing,—it draws everything else into harmony with
that doctrine, and to its support; and albeit there
may be found a more powerful array of contradictory
instances, these, however, it either does not observe,
or it contemns, or by distinction extenuates and
rejects.”
a Nov. Org., lib. i. aph. xlix. B Ibid., aph. xlvi.
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LECTURE VL
THE METHOD OF PHILOSOPHY.

THE next question we proceed to consider is,—What
is the true Method or Methods of Philosophy ?

There is only one possible method in philosophy ;
and what have been called the different methods of
different philosophers, vary from each other only as
more or less perfect applications of this one Method
to the objects of knowledge.

All method® is a rational progress,—a progress
towards an end ; and the method of philosophy is the
procedure conducive to the end which philosophy pro-
poses. The ends,—the final causes,—of philosophy, as
we have seen, are two ;—first, the discovery of efficient
causes, secondly, the generalisation of our knowledge
into unity ; two ends, however, which fall together
into one, inasmuch as the higher we proceed in the
discovery of causes, we necessarily approximate more
and more to unity. The detection of the one in the
many might, therefore, be laid down as the end to
which philosophy, though it can never reach it, tends
continually to approximate. But, considering philo-

a [On the difference between Or- aliam;'Methodusut unam per aliam.”
der and Method, see Facciolati, Rudi- Cf. Zabarella, Op. Log., pp. 139, 149,
menta Logica, pars iv. c. 1, note: 223, 225; Molinzus, Log., p. 234 et

¢ Methodus differt ab Ordine; quia seg., p. 244 ef seq., ed. 1613.]
ordo facit ut rem unam discamus post
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sophy in relation to both these ends, I shall endeavour LECT.
to show you that it has only one possible method. i
Considering philosophy, in the first place, in relation This shown

in relation

to its first end,— the discovery of causes,—we have to the first
scen that causes, (taking that term as synonymous Tahr
for all without which the effect would not be), are
only the coeflicients of the effect; an effect being
nothing more than the sum or complement of all the
partial causes, the concurrence of which constitute its
existence. This being the case,—and as it is only by
experience that we discover what particular causes
must conspire to produce such or such an effect,—
it follows, that nothing can become known to us as
a cause except in and through its effect; in other
words, that we can only attain to the knowledge
of a cause by extracting it out of its effect. To
take the example we formerly employed, of a neutral
salt. This, as I observed, is made up by the con-
junction of three proximate causes,—viz., an acid,
—an alkali, — and the force which brought the
alkali and the acid into the requisite approxima-
tion. This last, as a transitory condition, and not
always the same, we shall throw out of account.
Now, though we might know the acid and the alkali
in themselves as distinet pheenomena, we could never
know them as the concurrent causes of the salt,
unless we had known the salt as their effect. And
though, in this example, it happens that we are able
to compose the effect by the union of its causes, and
to decompose it by their separation,—this is only
an accidental circumstance ; for the far greater num-
ber of the objects presented to our observation, can
only be decomposed, but not actually recomposed,
and in those which can be recomposed, this possibility
VOL. I G
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is itself only the result of a knowledge of the causes
previously obtained by an original decomposition of
the effect.

In so far, therefore, as philosophy is the research of
causes, the one necessary condition of its possibility
is the decomposition of effects into their constituted
causes. This is the fundamental procedure of philo-
sophy, and is called by a Greek term Analysis. But
though analysis be the fundamental procedure, it is
still only a mean towards an end. We analyse only
that we may comprehend ; and we comprehend only
inasmuch as we are able to reconstruct in thought the
complex effects which we have analysed into their ele-
ments. This mental reconstruction is, therefore, the
final, the consummative procedure of philosophy, and
it is familiarly known by the Greek term Synthesis.
Analysis and synthesis, though commonly treated as
two different methods, are, if properly understood,
only the two necessary parts of the same method.
Each is the relative and the correlative of the other.
Analysis, without a subsequent synthesis, is incom-
plete ; it is a mean cut off from its end. Synthesis,
without a previous analysis, is baseless ; for synthesis
receives from analysis the elements which it recom-
poses. And, as synthesis supposes analysis as the pre-
requisite of its possibility, so it is also dependent on
analysis for the qualities of its existence. The value
of every synthesis depends upon the value of the fore-
going analysis. If the precedent analysis afford false
elements, the subsequent synthesis of these elements
will necessarily afford a false result. If the elements
furnished by analysis are assumed, and not really dis-
covered,—in other words, if they be hypothetical,—
the synthesis of these hypothetical elements will con-
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stitute only a conjectural theory. The legitimacy of LECT.
every synthesis is thus necessarily dependent on the ——
legitimacy of the analysis which it presupposes, and
on which it founds.

These two relative procedures are thus equally ne- Constitote
cessary to each other. On the one hand, analysis Al
without synthesis affords only a commenced, only an
incomplete, knowledge. On the other, synthesis with-
out analysis is a false knowledge,—that is, no know-
ledge at all. Both, therefore, are absolutely necessary
to philosophy, and both are, in philosophy, as much
parts of the same method as, in the animal body, in-
spiration and expiration are of the same vital func-
tion. But though these operations are each requisite
to the other, yet were we to distinguish and compare
what ought only to be considered as conjoined, it is
to analysis that the preference must be accorded. An
analysis is always valuable ; for though now without
a synthesis, this synthesis may at any time be added ;
whereas a synthesis without a previous analysis is
radically and ab wnitio null.

So far, therefore, as regards the first end of philoso-
phy, or the discovery of causes, it appears that there
is only one possible method,—that method of which
analysis is the foundation, synthesis the completion.

In the second place, considering philosophy in relation
to its second end,—the carrying up our knowledge
into unity,—the same is equally apparent.

Everything presented to our observation, whether ouly one
external or internal, whether through sense or self- huhod—
consciousness, is presented in complexity. Through s to
sense the objects crowd upon the mind in multitudes, tnd of Phi-
and each separate individual of thesc multitudes is "

itself a congeries of many various qualities. The same
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is the case with the pheenomena of self-consciousness.
Every modification of mind is a complex state; and
the different elements of each state manifest them-
selves only in and through each other. Thus, nothing
but multiplicity is ever presented to our observation ;
and yet our faculties are so limited that they are able
to comprehend at once only the very simplest con-
junctions. There seems, therefore, a singular dispro-
portion between our powers of knowledge and the
objects to be known. How is the equilibrium to be
restored ? This is the great problem proposed by
nature, and which analysis and synthesis, in combi-
nation, enable us to solve. For example, I perceive a
tree, among other objects of an extensive landscape,
and I wish to obtain a full and distinct conception of
that tree. What ought I to do? Diwvide et impera: 1
must attend to 1t by itself, that is, to the exclusion of
the other constituents of the scene before me. I thus
analyse that scene; I separate a petty portion of it
from the rest, in order to consider that portion apart.
But this is not enough, the tree itself is not a unity,
but, on the contrary, a complex assemblage of ele-
ments, far beyond what my powers can master at
once. Imust carry my analysis still farther. Accord-
ingly, I consider successively its height, its breadth,
its shape ; I then proceed to its trunk, rise from that
to its branches, and follow out its different ramifica-
tions; I now fix my attention on the leaves, and
severally examine their form, colour, &c. It is only
after having thus, by analysis, detached all these
parts, in order to deal with them one by one, that I
am able, by reversing the process, fully to compre-
hend them again in a series of synthetic acts. By
synthesis, rising from the ultimate analysis step by
step, I view the parts in relation, to each other, and,
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finally, to the whole of which they are the constituents; LECT.
I reconstruct them ; and it is only through these two :
counter-processes of analysis and synthesis that I am

able to convert the confused perception of the tree,
which I obtained at first sight, into a clear, and dis-

tinet, and comprehensive knowledge.”

But if analysis and synthesis be required to afford
us a perfect knowledge even of one individual object of
sense, still more are they required to enable the mind
to reduce an indefinite multitude of objects,—the infi-,
nitude we may say of nature,—to the limits of its own
finite comprehension. To accomplish this, it is requi-
site to extract the one out of the many, and thus to
recall multitude to unity,—confusion to order. And
how is this performed ? The one in the many being
that in which a plurality of objects agree,—that is,
may be considered as the same; and the agreement
of objects in any common quality being discoverable
only by an observation and comparison of the objects
themselves : it follows that a knowledge of the one can
only be evolved out of a foregoing knowledge of the
many. But this evolution can only be accomplished
by an analysis and a synthesis. By analysis, from the
infinity of objects presented to our observation, we
select some. These we consider apart, and, further,
only in certain points of view,—and we compare these
objects with others also considered in the same points
of view. So far the procedure is analytic. Having
discovered, however, by this observation and compa-
rison, that certain objects agree in certain respects, we
generalise the qualities in which they coincide,—that
is, from a certain number of individual instances we
infer a general law ; we perform what is called an act
of induction. This induction is erroncously viewed Induction.

a[Onthesubject ofanalysisand synthesis, compare Condillae, Logique,ec.i. ii.]
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as analytic; it is purely a synthetic process.” Kor
example, from our experience,—and all experience, be
it that of the individual or of mankind, is only finite,
—from our limited experience, I say, that bodies, as
observed by us, attract each other, we infer by indue-
tion the unlimited conclusion that all bodies gravi-
tate towards each other. Now, here the consequent
contains much more than was contained in the ante-
cedent. Experience, the antecedent only says, and

conly can say—this, that, and the other body gravi-

tate, (that is, some bodies gravitate); the consequent
educed from that antecedent says,—all bodies gravi-
tate. The antecedent is limited, the consequent un-
limited. Something, therefore, has been added to the
antecedent in order to legitimate the inference, if we
are not to hold the consequent itself as absurd ; for,
as you will hereafter learn, no conclusion must con-
tain more than was contained in the premises from
which it is drawn. What then is this something ?
If we consider the inductive process, this will be at
once apparent.

The affirmation, this, that, and the other body gra-
vitate, is connected with the affirmation, all bodies
gravitate, only by inserting between the two a third
affirmation, by which the two other affirmations are
connected into reason and consequent,—that is, into a
logical cause and effect. What that is I shall explain.
All scientific induction is founded on the presumption
that nature is uniform in her operations. Of the
ground and origin of this presumption, I am not now

a It may be considered as the one simpler and more convenient point of
or the other, according as the whole view; and in this respect Induction is
and its parts are viewed in the rela- properly synthetic. See the Author’s

tions of comprehension or of exten- Discussions, p. 173.—Eb.
sion. The latter, however, is the
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to speak. I shall only say, that, as it is a principle
which we suppose in all our inductions, it cannot be
itself a product of induction. It is, therefore, inter-
polated in the inductive reasoning by the mind itself.
In our example the reasoning will, accordingly, run
as follows :

This, that, and the other body, (some bodies), are
observed to gravitate ;

But, (as nature is uniform in her operations), this,
that, and the other body, (some bodies), represent all
bodies ;

Therefore all bodies gravitate.

Now, in this and other examples of induction, it is
the mind which binds up the separate substances ob-
served and collected into a whole, and converts what
is only the observation of many particulars into a uni-
versal law. This procedure is manifestly synthetic.

Now, you will remark that analysis and synthesis
are here absolutely dependent on each other. The
previous observation and comparison,—the analytic
foundation,—are only instituted for the sake of the
subsequent induction,—the synthetic consummation.
What boots it to observe and to compare, if the
uniformities we discover among objects are never
generalised into laws? We have obtained an histo-
rical, but not a philosophical, knowledge. Here, there-
fore, analysis without synthesis is incomplete. On the
other hand, an induction which does not proceed upon a
competent enumeration of particulars, is either doubt-
ful, improbable, or null ; for all synthesis is dependent
on a foregone analysis for whatever degree of certainty
it may pretend to. Thus, considering philosophy in
relation to its second end, unity or system, it is mani-
fest, that the method by which it accomplishes that

LECT.
VL
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LEcr. end, is a method involving both an analytic and a
synthetic process:

The hisory ~ Now, as philosophy has only one possible method,
of philoso- " . .

hy mani- 80 the History of philosophy only manifests the con-
ests the .. .

more or less ditions of this one method, more or less accurately
‘f’;ﬁ;ﬁ?ncd fulfilled. There are aberrations in the method,—no
of the condi- . .

tous of the aberrations from it.

e« Philosophy commenced with the first act of re-

Earliest

K i, flection on the objects of sense or self-consciousness, for
the purpose of explaining them. And with that first
act of reflection, the method of philosophy began, in
its application of an analysis, and in its application of
a synthesis, to its object. The first philosophers nat-
urally endeavoured to explain the enigma of external
nature. The magnificent spectacle of the material uni-
verse, and the marvellous demonstrations of power and
wisdom which it everywhere exhibited, were the objects
which called forth the earliest efforts of speculation.
Philosophy was thus, at its commencement, physical,
not psychological ; it was not the problem of the soul,
but the problem of the world, which it first attempted
to solve.

“ And what was the procedure of philosophy in its
solution of this problem ? Did it first decompose the
whole into its parts, in order again to reconstruct
them into a system ? This it could not accomplish ;
but still it attempted this, and nothing clse. A com-
plete analysis was not to be expected from the first
efforts of intelligence ; its decompositions were neces-
sarily partial and imperfect; a partial and imperfect
analysis afforded only hypothetical elements ; and the
synthesis of these elements issued, consequently, only
in a one-sided or erroneous theory.

“ Thales, the founder of the Ionian philosophy, de-
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voted an especial study to the pheenomena of the LECT.

material universe ; and, struek with the appearances X
. o o g Thales and

of power which water manifested in the formation of the Ionic

g . . g School.

bodies, he analysed all existences into this element,

which he viewed as the universal principle,—the uni-

versal agent of creation. He procceded by an incom-

plete analysis, and generalised by hypothesis the law

which he drew by induction from the observation of a

small series of phseenomena.

“The Ionie school continued in the same path. They
limited themselves to the study of external nature, and
sought in matter the principle of existence. Anaxi-
mander of Miletus, the countryman and disciple of
Thales, deemed that he had traced the primary cause
of creation to an ethereal prineiple, which oceupied
space, and whose different combinations constituted
the universe of matter. Anaximenes found the ori-
ginal element in air, from which, by rarefaction and
condensation, he educed existences. Anaxagoras car-
ried his analysis farther, and made a more discreet
use of hypothesis; he rose to the conception of an
intelligent first cause, distinet from the phznomena
of nature; and his notion of the Deity was so far
above the gross conceptions of his contemporaries,
that he was accused of atheism.

“ Pythagoras, the founder of the Italie sechool, ana- Pythagoras

and the

lysed the properties of number ; and the relations which Iiic
this analysis revealed, he elevated into prineiples of e
the mental and material universe. Mathematics were

his only objects; his analysis was partial, and his
synthesis was consequently hypothetical. The Italic
school developed the notions of Pythagoras, and, ex-
clusively preoccupied with the relations and harmonies

of existenee, its disciples did not extend their specu-
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lation to the consideration either of substance or of
cause.

“Thus, these earlier schools, taking external nature
for their point of departure, proceeded by an imperfect
analysis, and a presumptuous synthesis, to the con-
struction of exclusive systems,—in which Idealism, or
Materialism, preponderated, according to the kind of
data on which they founded.

“The Eleatic school, which is distinguished into
two branches, the one of Physical, the other of Meta-
physical, speculation, exhibits the same character, the
same point of departure, the same tendency, and the
same errors.

“ These errors led to the scepticism of the Sophists,
which was assailed by Socrates,—the sage who deter-
mined a new epoch in philosophy by directing obser-
vation on man himself; and henceforward the study
of mind becomes the prime and central science of
philosophy.

“The point of departure was changed, but not the
method. The observation or analysis of the human
mind, though often profound, remained always incom-
plete. Fortunately, the first disciples of Socrates, imi-
tating the prudence of their master, and warned by
the downfall of the systems of the Ionic, Italic, and
Eleatic schools, made a sparing use of synthesis, and
hardly a pretension to system.

“Plato and Aristotle directed their observation on
the phzenomena of intelligence, and we cannot too
highly admire the profundity of their analysis, and
even the sobriety of their synthesis. Plato devoted
himself more particularly to the higher faculties of
intelligence ; and his disciples were led, by the love
of generalisation, to regard as the intellectual whole
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those portions of intelligence which their master had LECT.
analysed ; and this exclusive spirit gave birth to sys-
tems false, not in themselves, but as resting upon a
too narrow basis. Aristotle, on the other hand, whose
genius was of a more positive character, analysed with
admirable acuteness those operations of mind which
stand in more immediate relation to the senses; and
this tendency, which among his followers became often
exclusive and exaggerated, naturally engendered sys-
tems which more or less tended to materialism.” *

The school of Alexandria, in which the systems School of
resulting from these opposite tendencies were com-
bined, endeavoured to reconcile and to fuse them into
a still more comprehensive system. Eclecticism,—
conciliation,—union, were, in all things, the grand aim
of the Alexandrian school. Geographically situated
between Greece and Asia, it endeavoured to ally
Greek with Asiatic genius, religion with philosophy.

Hence the Neoplatonic system, of which the last great
representative is Proclus. This system is the result proclus.
of the long labour of the Socratic schools. It is an
edifice reared by synthesis out of the materials which
analysis had collected, proved, and accumulated, from
Socrates down to Plotinus.

But a synthesis is of no greater value than its rela-
tive analysis ; and as the analysis of the earlier Greck
philosophy was not complete, the synthesis of the
Alexandrian school was necessarily imperfect.

In the scholastic philosophy, analysis and observa- the scho-
tion were too often neglected in some departments of iy
philosophy, and too often carried rashly to excess in
others.

After the revival of letters, during the fifteenth

a Géruzez, Nouveau Cours de Philosophie, p. 4-8. Paris, 1834, (2d ed.)
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and sixteenth centuries, the labours of philosophy
were principally occupied in restoring and illustrating
the Greek systems; and it was not until the seven-
teenth century, that a new epoch was determined by
the genius of Bacon and Descartes. In Bacon and
Descartes our modern philosophy may be said to ori-
ginate, inasmuch as they were the first who made the
doctrine of method a principal object of consideration.
They both proclaimed, that, for the attainment of
scientific knowledge, it is necessary to observe with
care,—that is, to analyse; to reject every element as
hypothetical, which this analysis does not spontane-
ously afford ; to call in experiment in aid of observa-
tion; and to attempt no synthesis or generalisation,
until the relative analysis has been completely accom-
plished. They showed that previous philosophers had
erred, not by rejecting either analysis or synthesis,
but by hurrying on to synthetic induction from a
limited or specious analytic observation. They pro-
pounded no new method of philosophy, they only
expounded the conditions of the old. They showed
that these conditions had rarely been fulfilled by phi-
losophers in time past; and exhorted them to their
fulfilment in time to come. They thus explained the
petty progress of the past philosophy; and justly
anticipated a gigantic advancement for the future.
Such was their precept, but such unfortunately was
not their example. There are no philosophers who
merit so much in the one respect ; none, perhaps, who
deserve less in the other.

Of philosophy since Bacon and Descartes we at

rical sketch present say nothing. Of that we shall hereafter have

of philoso-
phy.

frequent occasion to speak. But to sum up what this
historical sketch was intended to illustrate. There is
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but one possible method of philosophy,—a combina-
tion of analysis and synthesis; and the purity and
equilibrium of these two elements constitute its per-
fection. The aberrations of philosophy have been all
so many violations of the laws of this one method.
Philosophy has erred, because it built its systems
upon incomplete or erroneous analysis; and it can
only proceed in safety, if, from accurate and unexclu-
sive observation, it rise, by successive generalisation,
to a comprehensive system.

LECT.
VL
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LECTURE VIL
THE DIVISIONS OF PHILOSOPHY.

I mAVE already endeavoured to afford you a general
notion of what Philosophy comprehends : I now pro-
ceed to say something in regard to the Parts into
which it has been divided. Here, however, I must
limit myself to the most famous distributions, and to
those which, as founded on fundamental principles,
it more immediately concerns you to know. For, were
I to attempt an enumeration of the various Divisions
of Philosophy which have been proposed, I should
only confuse you with a multitude of contradictory
opinions, with the reasons of which you could not, at
present, possibly be made acquainted.

Seneca, in a letter to his young friend Luecilius,
expresses the wish that the whole of philosophy might,
like the spectacle of the universe, be at once submit-
ted to our view. ¢ Utinam, quemadmodum universi
mundi facies in conspectum venit, ita philosophia tota
nobis posset occurrere, simillimum mundo spectacu-
lum.”®* But as we cannot survey the universe at a
glance, neither can we contemplate the whole of philo-
sophy in one act of consciousness. We can only master
it gradually and piecemeal; and this is in fact the
reason why philosophers have always distributed their

o Epist. 1xxxix,
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science, (constituting, though it does, one organic LECT.
whole), into a plurality of sciences. The expediency, -
and even necessity, of a division of philosophy, in order
that the mind may be enabled to embrace in one
general view its various parts, in their relation to each
other, and to the whole which they constitute, is ad-
mitted by every philosopher. “Res utilis,” continues
Seneca, “et ad sapientiam properanti utique necessaria,
dividi philosophiam, et ingens corpus ejus in membra
disponi.  Facilius enim per partes in cognitionem to-
tius adducimur.” *

But although philosophers agree in regard to the
utility of such a distribution, they are almost as little
at one in regard to the parts, as they are in respect to
the definition, of their science ; and, indeed, their dif-
ferences in reference to the former, mainly arise from
their discrepancies in reference to the latter. For
they who vary in their comprehension of the whole,
cannot agree in their division of the parts.

The most ancient and universally recognised distine- The most

ancient di-

tion of philosophy, is into Theoretical and Practical. vision into
These are discriminated by the different nature of :f;‘;er:'cc.al
their ends. Theoretical, called likewise speculative, e
and contemplative, philosophy has for its highest end

mere truth or knowledge. Practical philosophy, on

the other hand, has truth or knowledge only as its
proximate end,—this end being subordinate to the
ulterior end of some practical action. In theoretical
philosophy, we know for the sake of knowing, scimus

ut sciamus : in practical philosophy, we know for the

sake of acting, scimus ut operemur.f 1 may here

a Epist. Ixxxix. roes has it, Per speculativam, scimus

B @ewpnTikiis pév émorhuns Téhos ut sciamus, per practicam scimus ut
drhbeia, mpaxticis 8 pyov. Arist. operemur.”—Discussions, p. 134. Cf.
Metaph., A minor,c. 1; ‘““oras Aver- In Metaph., lib, ii. com. 3.—Eb,
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LECT. notice the poverty of the English language, in the
— want of a word to express that practical activity
The term . o 8. g . .
Adive.  which is contradistinguished from mere intellectual
or speculative energy,—what the Greeks express by
wpdooew, the Germans by handeln. The want of
such a word occasions frequent ambiguity; for, to
express the species which has no appropriate word,
we are compelled to employ the generic term active.
Thus our philosophers divide the powers of the mind
into Intellectual and Active. They do not, however,
thereby mean to insinuate that the powers called
intellectual are a whit less energetic than those spe-
cially denominated active. But, from the want of a
better word, they are compelled to employ a term
which denotes at once much more and much less
than they are desirous of expressing. I ought to
observe that the term practical has also obtained
with us certain collateral significations, which render
it in some respects unfit to supply the want.®* But

to return.
Historyof  Lhis distinction of Theoretical and Practical phi-

the distinc-

timof  losophy was first explicitly enounced by Aristotle ;#
and Praci. and the attempts of the later Platonists to carry it up
el to Plato, and even to Pythagoras, are not worthy of
statement, far less of refutation. Once promulgated,
the division was, however, soon generally recognised.
The Stoics borrowed it, as may be seen from Seneca :¥
—Philosophia et contemplativa est et activa ; spectat,
simulque agit.” It was also adopted by the Epicu-

reans; and, in general, by those Greek and Roman

a Cf. Reid’s Works,p.511,n+.—Ep. ed by Plato; Politicus, p. 258: Tatry
B Metaph., v. 1: TNéca diudvoia § Tolvuy cuumdoas émiaripas Suipes, Thy
wpakTik ) Tomriky ) Oewpnrikh.  Cf.  pé&v wpakTichy mpoceimiw, THy 8¢ udvoy
Metaph.,x.7; Top.,vi.6; viil. 3. But ~yrworiv.—Eb.
the division had beenat least intimat- v Ep. xcv. 10.
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philosophers who viewed their science as versant either LECT.
in the contemplation of nature (¢vow)), or in the
regulation of human action (Hfucy);* for by nature
they did not denote the material universe alone, but
their Physics included Metaphysics, and their Ethics
embraced Politics and Economics. There was thus
only a difference of nomenclature ; for Physical and
Theoretical,—Ethical and Practical Philosophy, were
with them terms absolutely equivalent.

I regard the division of philosophy into Theoretical The divi-

sion of Phi-

and Practical as unsound, and this for two reasons. losophy into
The first is, that philosophy, as philosophy, is only and P

tical un-

cognitive,—only theoretical : whatever lies beyond the sound.
sphere of speculation or knowledge, transcends the
sphere of philosophy ; consequently, to divide philo-
sophy by any quality ulterior to speculation, is to
divide it by a difference which does not belong to it.
Now, the distinction of practical philosophy from theo-
retical commits this error. For, while it is admitted
that all philosophy, as cognitive, is theorctical, some
philosophy is again taken out of this category on the
ground, that, beyond the mere theory,—the mere cog-
nition,—it has an ulterior end in its application to
practice.

But, in the second place, this difference, even were
it admissible, would not divide philosophy ; for, in
point of fact, all philosophy must be regarded as prac-
tical, inasmuch as mere knowledge,—that is, the mere
possession of truth,—is not the highest end of any

a Sextus Empiricus, Adv. Math., ued’ ob rivés kal vdv *Enlkovpoy TdrTov-
vil. 14: Tav 3¢ Supeph) Thy pirosolay v bs kal THy Aoyihy Oewplay xBdA-
imoornogapévwy Eevopdvns uev & Koho- Aovra. Seneca, Ep. lxxxix: * Epi-
Pdvios, TO ¢uoikdy &ua kal Aoyikdv, curei duas partes philosophiz puta-
&s ¢aol Tives, perfipxero, ’Apxéraos verunt esse, Naturalem, atque Mora-
3¢ & ’Abnvalos Td puaindy xal 0ikéve lem: Rationalem removerunt.”—Ep,

VOL. I. H
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philosophy, but, on the contrary, all truth or know-
ledge is valuable only inasmuch as it determines the
mind to its contemplation,—that is, to practical en-
ergy. Speculation, therefore, inasmuch as it is not a
negation of thought, but, on the contrary, the highest
energy of intellect, is, in point of fact, pre-eminently
practical. The practice of one branch of philosophy
is, indeed, different from that of another ; but all are
still practical ; for in none is mere knowledge the
ultimate,—the highest end.

Among the ancients, the principal difference of
opinion regarded the relation of Logic to Philosophy
and its branches. But as this controversy is of very
subordinate importance, and hinges upon distinctions,
to explain which would require considerable detail, I
shall content myself with saying,—that, by the Pla-
tonists, Logic was regarded both as a part, and as
the instrument, of philosophy ;—by the Aristotelians,
(Aristotle himself is silent), as an instrument, but not
as a part, of philosophy; by the Stoics, as forming
one of the three parts of philosophy,—Physics or theo-
retical, Ethics or practical, philosophy, being the other
two.® But as Logic, whether considered as a part of
philosophy proper or not, was by all included under
the philosophical sciences, the division of these sciences
which latterly prevailed among the Academic, the
Peripatetic, and the Stoical sects, was into Logic as
the subsidiary or instrumental doctrine, and into the

a Alexander Aphrodisiensis, In nated with the Stoics. See Laertius,

Anal. Prior., p. 2, (ed. 1520); Am-
monius, In Categ., c. 4; Philoponus,
In Andal. Prior., f. 4; Cramer’s Anec-
dota, vol. iv. p. 417, Compare the
Author’s Discussions, p. 132, The
division of Philosophy into Logic,
Physics, and Ethics, probably origi-

vii. 39; Pseudo-Plutarch, De Plac.
Phil., Procem. It is sometimes, but
apparently without much reason, at-
tributed to Plato. See Cicero, Acad.
Quest., i. 5; Eusebius, Prep. Evan.,
xi. 1; Augustin, De Civ. Dei, viii. 4.
—Eb.
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two principal branches of Theoretical and Practical LECT.
Philosophy.* .

It is manifest that in our sense of the term prac-
tical, Logic, as an instrumental science, would be
comprehended under the head of practical philo-
sophy.

I shall take this opportunity of explamlng an Applicstion
anomaly which you will find explained in no work Art and
with which I am acquainted. Certain branches of S
philosophical knowledge are called Arts, or Arts and
Sciences indifferently ; others are exclusively denomi-
nated Sciences. Were this distinction coincident with
the distinction of sciences speculative and sciences
practical,—taking the term practical in its ordinary
acceptation,—there would be no difficulty ; for, as
every practical science necessarily involves a theory,
nothing could be more natural than to call the same
branch of knowledge an art, when viewed as relative
to its practical application, and a science, when viewed
in relation to the theory which that application sup-
poses. But this is not the case. The speculative
sciences, indeed, are never denominated arts; we may,
therefore, throw them aside. The difficulty is exclu-
sively confined to the practical. Of these some never
receive the name of arts; others are called arts and
sciences indifferently. Thus the sciences of Kthics,
Economics, Politics, Theology, &e., though all prac-
tical, are never denominated arts ; whereas this appel-
lation is very usually applied to the practical sciences
of Logic, Rhetoric, Grammar, &e.

That the term art is with us not coextensive with
practical science, is thus manifest; and yet these are
frequently confounded. Thus, for example, Dr Whately,

a Sext. Empir., Adv. Math., vii. 16.—Eb.
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in his definition of Logic, thinks that Logic is a science,
in so far as it institutes an analysis of the process of
the mind in reasoning, and an art, in so far as it affords
practical rules to secure the mind from error in its
deductions ; and he defines an art the application of
knowledge to practice.* Now, if this view were cor-
rect, art and practical science would be convertible
terms. But that they are not employed as synony-
mous expressions is, as we have seen, shown by the
incongruity we feel in talking of the art of Kthics,
the art of Religion, &c., though these are eminently
practical sciences.

The question, therefore, still remains, Is this restric-
tion of the term art to certain of the practical sciences
the result of some accidental and forgotten usage, or is
it founded on any rational principle which we are able
to trace ¢ The former alternative seems to be the com-
mon belief ; for no one, in so far as I know, has endea-
voured to account for the apparently vague and capri-
cious manner in which the terms art and science are
applied. The latter alternative, however, is the true ;
and I shall endeavour to explain to you the reason of
the application of the term art to certain practical
sciences, and not to others.

You are aware that the Aristotelic philosophy was,
for many centuries, not only the prevalent, but, dur-
ing the middle ages, the one exclusive philosophy in
Europe.  This philosophy of the middle ages, or, as
it is commonly called, the Scholastic Philosophy, has
exerted the most extensive influence on the languages
of modern Europe ; and from this common source has
been principally derived that community of expression
which these languages exhibit. Now, the peculiar

o See Discussions, p. 131.—Eb.
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application of the term art was introduced into the LECT.
vulgar tongues from the scholastic philosophy ; and '
was borrowed by that philosophy from Aristotle.

This is only one of a thousand instances which might

be alleged of the unfelt influence of a single powerful

mind, on the associations and habits of thought of
generations to the end of time; and of Aristotle is
pre-cminently true, what has been so beautifully said

of the ancients in general :—

“The great of old !
The dead but sceptred sovrans who still rule
Our spirits from their urns.” «

Now, then, the application of the term art in the
modern languages being mediately governed by cer-
tain distinctions which the capacities of the Greek
tongue allowed Aristotle to establish, these distinc-
tions must be explained. |

In the Aristotelic philosophy, the terms wpaéis
and wpaktikds,—that is, practice and practical,— mpats.
were employed both in a generic or looser, and in a
special or stricter, signification. In its generic mean-
ing mpaéis, practice, was opposed to theory or specu-
lation, and it comprehended under it, practice in its
special meaning, and another co-ordinate term to
which practice, in this its stricter signification, was
opposed. This term was moipois, which we may
inadequately translate by production. The distinc- meies.
tion of mpakrikos and mowmrikds consisted in this:
the former denoted that action which terminated in
action, — the latter, that action which resulted in
some permanent product. For example, dancing
and music are practical, as leaving no work after
their performance; whereas, painting and statuary

a Byron’s Manfred, Act iii. scene iv.
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are productive, as leaving some product over and
above their energy.*

Now Aristotle, in formally defining art, defines it
as a habit productive, and not as a habit practical,
¢bis mouTiky) pera Ndyov; and, though he has not
always himself adhered strictly to this limitation, his
definition was adopted by his followers, and the term
in its application to the practical sciences, (the term
practical being here used in its generic meaning),
came to be exclusively confined to those whose end
did not result in mere action or energy. Accordingly
as Ethics, Politics, &c., proposed happiness as their
end, and as happiness was an energy, or at least the
concomitant of energy, these sciences terminated in
action, and were consequently practical, not produc-
tive. On the other hand, Logic, Rhetoric, &c., did
not terminate in a mere,—an evanescent action, but
in a permanent,—an enduring product. For the end
of Logic was the production of a reasoning, the end
of Rhetoric the production of an oration, and so
forth.? This distinction is not perhaps beyond the
reach of criticism, and I am not here to vindicate its
correctness. My only aim is to make you aware of
the grounds of the distinction, in order that you may
comprehend the principle which originally determined

the application of the term

a See Eth. Nic., i. 1: Awpops ¢
Tis Qalvetar TGy TeADy: Th pév ydp
elaw épyeiarr  Td 8¢ map’ abrds Epya
Twd,  Ibid., vi. 4; Magna Moralia,
1. 35. Cf. Quintilian, Institut., lib.
ii. ¢. 18.—E.

B Cf. Burgersdyck, Institut. Log.,
lib. i. § 6: “ Logica dicitur wotely, id
est, facere sive efficere syllogismos,
definitiones, &c. Neque enim verum
est, quod quidam aiunt, wotely semper
significare ejusmodi actionem, qua

art to some of the practical

ex palpabili materia opus aliquod
efficitur quod etiam post actionem
permanet. Nam Poetica dicta est
amd Tov wotev qua tamen palpabilem
materiam non tractat, neque opus
facit ipsa Poetz fictione durabilius.
Quod enim poemata supersint, id non
est ab ea actione qua efficiuntur, sed
a scriptione. Atque hec de genere.”
See also Scheibler, Opera, Tract.
Procem. § iii. p. 6.—Ep.
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sciences and not to others, and without a knowledge
of which principle the various employment of the term
must appear to you capricious and unintelligible. It
is needless, perhaps, to notice that the rule applies only
to the philosophical sciences,—to those which received
their form and denominations from the learned. The
mechanical dexterities were beneath their notice ; and
these were accordingly left to receive their appellations
from those who knew nothing of the Aristotelic pro-
prieties. Accordingly, the term art is in them applied,
without distinetion, to productive and unproductive
opcrations. We speak of the art of rope-dancing,
equally as of the art of rope-making. But to return.

The division of philosophy into Theoretical and Hm;feml
Practical is the most important that has been made ; dvision of

Philosophy
and it is that which has entered into nearly all into Theore-
the distributions attempted by modern philosophers. Practical.
Bacon was the first, after the revival of letters, who Bacon.
essayed a distribution of the sciences and of philo-
sophy. He divided all human knowledge into His-
tory, Poetry, and Philosophy. Philosophy he distin-
guished into branches conversant about the Deity,
about Nature, and about Man; and each of these had
their subordinate divisions, which, however, it is not
necessary to particularise.”

Descartes? distributed philosophy into theoretical Descartes
and practical, with various subdivisions; but his fol- i
lowers adopted the division of Logie, Metaphysics,
Physics, and Ethics.” Gassendi recognised, like the

a Advancement of Learning; Works,

LECT.
VIIL.

Philosophie, contenant la Logique, la

vol. ii. pp. 100, 124, (ed. Montagu);
De Augmentis Scientiarum, lib. ii. c.
1, lib. iii, ¢. 1; Works, vol. viii. pp.
87, 1562.—Ed.

B Sce the Prefatory Epistle to the
Principia. —Ep.

v See Sylvain Regis, Coursentier de

Mectaphysique, la Physique, et la Mo-
rale. Cf. Clauberg: ““Physica. ...
Philosophia Naturalis dicitur; dis-
tincta a Supernaturali scu Metaphy-
sica, et a Rationali scu Logica, nec-
non a Morali seu Practica.” — Disput.
Phys. 1., Opera, p. 54.—Ep,
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LECT. ancients, three parts of philosophy, Logie, Physics, and
Gmem;i Ethies,” and this, along with many other of Gassendi’s
Locke.  doctrines, was adopted by Locke.# Kant distinguished
Kat.  philosophy into theoretical and practical, with various

subdivisions ; ¥ and the distribution into theoretical
riee.  and practical was also established by Fichte.?

Conclusion I have now concluded the Lectures generally in-

of Introduc- .

tory Lec- troductory to the proper business of the Course. In

* these Lectures, from the general nature of the subjects,

I was compelled to anticipate conclusions, and to
depend on your being able to supply a good deal of
what it was impossible for me articulately to explain.
I now enter upon the consideration of the matters
which are hereafter to occupy our attention, with
comparatively little apprehension; for, in these, we
shall be able to dwell more upon details, while, at the
same time, the subject will open upon us by degrees,
so that, every step that we proceed, we shall find the
progress easier. But I have to warn you, that you
will probably find the very commencement the most
arduous, and this not only because you will come less
inured to difficulty, *but because it will there be
necessary to deal with principles, and these of a
general and abstract nature; whereas, having once
mastered these, every subsequent step will be com-
paratively easy.

Orderof the  Without entering upon details, I may now sum-

Course, . :
marily state to you the order which I propose to
follow in the ensuing Course. This requires a pre-
liminary exposition of the different departments of

a Syntagma Philosophicum, Lib. thodenlehre, c. 3.—Eb.
Proem. c. 9 (Opera, Lugduni, 1658, 3 Grundlage der gesammten Wis-
vol. i. p. 29.)—Ep. senschaftslehre, § 4 (Werke, vol. i. p.
B Essay, book iv. ch. 21.—Eb. 126.)—Eb.
vy Kritik der reinen Vernunft, Me-
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Philosophy, in order that you may obtain a compre- LECT.
hensive view of the proper objects of our consideration, '
and of the relations in which they stand to others.

Science and Philosophy are econversant either about pistibution
Mind or about Matter. The former of these is Philo- ;:fs;)l]]:bii):li‘
sophy properly so called. With the latter we have >
nothing to do, except in so far as it may enable us
to throw light upon the former, for Metaphysics, in
whatever latitude the term be taken, is a science,
or complement of sciences, exclusively occupied with
mind. Now the Philosophy of Mind,—Psychology
or Metaphysics, in the widest signification of the
terms,—is threefold ; for the object it immediately
proposes for consideration may be either, 1°, PHZENO-

MENA in general ; or, 2°, Laws; or, 3°, INFERENCES,—
Resvrzs.  This I will endeavour to explain.

The whole of philosophy is the answer to these The three
three questions : 1°, What are the Facts or Pheenomena ﬁido?“es'
to be observed ? 2°, What are the Laws which regulate ™"
these facts, or under which these phsenomena appear ?
3°, What are the real Results, not immediately mani-
fested, which these facts or phenomena warrant us
in drawing ?

If we consider the mind merely with the view of 1. Pheno-

observing and generalising the various pheenomena it Mo °f
reveals,—that is, of analysing them into capacities or
faculties,—we have one mental science, or one depart-
ment of mental science; and this we may call the
PrnaxoMENoLOGY OoF MinD. It is commonly called
Psycuorocy—EmpIrIcAL PsycHoLoGY, or the INDUC-
TIVE PHILOsOPHY oF MIND; we might call it PHzE-
NOMENAL Psvcmorogy. It is evident that the divi-
sions of this science will be determined by the classes
into which the phaenomena of mind are distributed.
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If, again, we analyse the mental phaenomena with
the view of discovering and considering, not contin-
gent appearances, but the necessary and wniversal
facts,—t.e., the Laws by which our faculties are gov-
erned, to the end that we may obtain a criterion by
which to judge or to explain their procedures and
manifestations,—we have a science which we may
call the Nomorogy oF MiNDp,—NomoLocIcAL PsycHo-
LocY. Now, there will be as many distinct classes of
Nomological Psychology, as there are distinct classes
of mental phenomena under the Phaenomenological
division. I shall, hereafter, show you that there are
Three great classes of these pheenomena,—viz., 1°, The
phzenomena of our Cognitive faculties, or faculties of
Knowledge; 2°, The phenomena of our Feelings, or
the phenomena of Pleasure and Pain; and, 3°, The
pheenomena of our Conative powers,—in other words,
the phenomena of Will and Desire. (These you
must, for the present, take upon trust.)® Each of
these classes of phaenomena has accordingly a science
which is conversant about its laws. For as each pro-
poses a different end, and, in the accomplishment of
that end, is regulated by peculiar laws, each must,
consequently, have a different science conversant about
these laws,—that is, a different Nomology.

There is no one, no Nomological, science of the
Cognitive faculties in general, though we have some
older treatises which, though partial in their subject,
afford a name not unsuitable for a nomology of the
cognitions,—viz., Gnoseologia or Gnostologia. There
is no independent science of the laws of Perception ; if
there were, it might be called Asthetic, which, how-
ever, as we shall see, would be ambiguous. Mnemonic,
or the science of the laws of Memory, has been elabo-

a See infra, Lect. xi. p, 183 ¢t seg.—ED.*
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rated at least in numerous treatises; but the name
Anamnestic, the art of Recollection or Reminiscence,
might be equally well applied to it. The laws of the
Representative faculty,—that is, the laws of Associa-
tion,—have not yet been elevated into a separate no-
mological science. Neither have the conditions of the
Regulative or Legislative faculty, the faculty itself of
Laws, been fully -analysed, far less reduced to system ;
though we have several deservedly forgotten treatises,
of an older date, under the inviting name of Noologies.

LECT.
VIIL.

The only one of the cognitive faculties, whose laws Logic.

constitute the object-matter of a separate science, is
the Elaborative, — the Understanding Special, the
faculty of Relations, the faculty of Thought Proper.
This nomology has obtained the name of Locic among
other appellations, but not from Aristotle. The best
name would have been Dranoeric. Logic is the
science of the laws of thought, in relation to the end
which our cognitive faculties propose,—i.e., the TRUE.
To this head might be referred Grammar,—Universal
Grammar,— Philosophical Grammar, or the science
conversant with the laws of Language as the instru-
ment of thought.

The Nomology of our Feelings, or the science of the

2. Nomo-

of the

laws which govern our capacities of enjoyment, in Feclings.

relation to the end which they propose,—i.e., the
PLEASURABLE,—has obtained no precise name in our
language. It has been called the Philosophy of Taste,
and, on the Continent especially, it has been deno-
minated Asthetic. Neither name is unobjectionable.
The first is vague, metaphorical, and even delusive.
In regard to the sccond, you are aware that alofnous
in Greck means fecling in general, as well as sense in
particular, as our term feeling means either the sense
of touch in particular, or sentiment and the capacity
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of the pleasurable and painful in general. Both terms
are, therefore, to a certain extent ambiguous; but
this objection can rarely be avoided, and Alsthetie, if
not the best expression to be found, has alrcady been
long and generally employed. It is now nearly a
century since Baumgarten, a celebrated philosopher of
the Leibnitio- Wolfian school, first applied the term
Aisthetic to the doctrine which we vaguely and peri-
phrastically denominate the Philosophy of Taste, the
theory of the Fine Arts, the science of the Beautiful
and Sublime,” &c.; and this term is now in general
acceptation, not only in Germany, but throughout the
other countries of Europe. The term Apolaunstic would
have been a more appropriate designation.

Finally, the Nomology of our Conative powers is
Practical Philosophy, properly so called ; for practical
philosophy is simply the science of the laws regula-
tive of our Will and Desires, in relation to the end
which our conative powers propose,—t.e., the Goop.
This, as it considers these laws in relation to man as
an individual, or in relation to man as a member of
society, will be divided into two branches,—Ethics and
Politics; and these again admit of various subdivisions.

So much for those parts of the Philosophy of Mind,
which are conversant about Phanomena, and about
Laws. The Third great branch of this philosophy is
that which is engaged in the deduetion of Inferences
or Results.

In the First branch,—the Pheenomenology of mind,
—vphilosophy is properly limited to the facts afforded
in consciousness, considered exclusively in themselves.
But these facts may be such as not only to be objects
of knowledge in themselves, but likewise to furnish us

a Baumgarten’s work on this sub- was published in 1750-58.—Eb.
ject, entitled Fsthetica (two vols.),
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with grounds of inference to something out of them-
selves. As effects, and effects of a certain character,
they may enable us to infer the analogous character
of their unknown causes; as pheenomena, and phee-
nomena of peculiar qualities, they may warrant us in
drawing many conclusions regarding the distinctive
character of that unknown principle, of that unknown
substance, of which they are the manifestations. Al-
though, therefore, existence be only revealed to us in
phzenomena, and though we can, therefore, have only
a relative knowledge either of mind or of matter;
still, by inference and analogy, we may legitimately
attempt to rise above the mere appearances which
experience and observation afford. Thus, for example,
the existence of God and the immortality of the Soul
are not given us as phznomena, as objects of imme-
diate knowledge; yet, if the pheenomena actually
given do necessarily require, for their rational expla-
nation, the hypotheses of immortality and of God, we
are assuredly entitled, from the existence of the former,
to infer the reality of the latter. Now, the science
conversant about all such inferences of unknown being
from its known manifestations, is called ONTOLOGY, or
MEerapHYSICS PROPER. We might call it INFERENTIAL
PsycHoLoGY.

The following is a tabular view of the distribution
of Philosophy as here proposed :—
ancts,T?hmnomenolog)',{gog!fitions'

Empirical Psychology. eelings. ) X

Conative Powers (Will and Desire).
f Cognitions,—Logic.
S e ST, B Fedlingay . Rethetic,

Conscious- Conative Powers. % h} Olml Pll 1}1)111::‘;lophy}.]
ness affords Political Philosophy.

Results,‘— Ontology, In- ( Being of God.
ferential Psychology. | Immortality of the Soul, &c.

LECT.
VII.
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In this distribution of the philosophical sciences,
you will observe that I take little account of the cele-
brated division of Philosophy into Speculative and
Practical, which I have already explained to you," for
I call only one minor division of philosophy practical,
—viz., the Nomology of the Conative powers,—not
because that science is not equally theoretical with any
other, but simply because these powers are properly
called practical, as tending to practice or overt action.

Such is the distribution of Philosophy, which I ven-
ture to propose as the simplest and most exhaustive ;
and I shall now proceed, in reference to it, to specify
the particular branches which form the objects of our
consideration in the present course.

The subjects assigned to the various chairs of the
Philosophical Faculty, in the different Universities of
Europe, were not calculated upon any comprehensive
view of the parts of philosophy, and of their natural
connection. Our universities were founded when the
Aristotelic philosophy was the dominant, or rather the
exclusive, system, and the parts distributed to the dif-
ferent classes, in the faculty of Arts or Philosophy,
were regulated by the contents of certain of the Aris-
totelic books, and by the order in which they were
studied. Of these, there were always Four great divi-
sions. There was, first, Logic, in relation to the Orga-
non of Aristotle; secondly, Metaphysics, relative to
his books under that title ; thirdly, Moral Philosophy,
relative to his Ethies, Politics, and Economics; and,
fourthly, Physics, relative to his Physics, and the col-
lection of treatises styled in the schools the Parva
Naturalia. But every university had not a full comple-
ment of classes, that is, did not devote a separate year

a See ante, p. 113.—Eb,
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to each of the four subjects of study ; and, accordingly, LECT.
in those seats of learning where three years formed the
curriculum of philosophy, two of these branches were
combined. In this university, Logic and Metaphysics
were taught in the same year; in others, Metaphy-
sics and Moral Philosophy were conjoined ; and, when
the old practice was abandoned of the several Regents
or Professors carrying on their students through every
department, the two branches which had been taught
in the same year were assigned to the same chair.
What is most curious in the matter is this,—Aristotle’s
treatise On the Soul being, (along with his lesser trea-
tises on Memory and Reminiscence, on Sense and its
Objects, &c.), included in the Parva Naturalia, and,
he having declared that the consideration of the soul
was part of the philosoply of nature,” the science of
Mind was always treated along with Physics. The
Professors of Natural Philosophy have, however, long
abandoned the philosophy of mind, and this branch
has been, as more appropriate to their departments,
taught both by the Professors of Moral Philosophy
and by the Professors of Logic and Metaphysics,—for
you are not to suppose that metaphysics and psycho-
logy are, though vulgarly used as synonymous expres-
sions, by any means the same. So much for the
historical accidents which have affected the subjects
of the different chairs.

I now return to the distribution of philosophy, which Subjects ap-
I have given you, and, first, by exclusion, I shall tell o+ feg

. Chair,

you what does not concern us. In this class, we have
nothing to do with Practical Philosophy,—that is,

a De Anima, i. 1: ®voikod 7d Gew- kal Spi(eaba, kal 8id7s xal wepl Yuxis
piicar wepl Yuxiis, § wdons A 7is Tor- dvlas Oewpioar Tob Puaikel, Som py
abrns.  Cf. Metaph.,v. 1: Afdov x@s  dvev T35 UAns dorlv.—ED.
3¢l &y Tois puoikois b Tl domi (nreilv
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LECT. Ethies, Politics, Economics. But, with this exception,
there is no other branch of philosophy which is not
either specially allotted to our consideration, or which
does not fall naturally within our sphere. Of the
former description, are Logic, and Ontology or Meta-
physics Proper.  Of the latter, are Psychology, or the
Philosophy of Mind in its strlcter signification, and
Asthetic.

Comprehen- These subjects are, however, collectively too exten-

derof the sive to be overtaken in a single Course, and, at the

Course,
same time, some of them are too abstract to afford the
proper materials for the instruction of those only com-
mencing the study of philosophy. In fact, the depart-
ment allotted to this chair comprehends the two ex-
tremes of philosophy,—Logic, forming its appropriate
introduction,—Metaphysics, its necessary consumma-
tion. I propose, therefore, in order fairly to exhaust
the business of the chair, to divide its subjects be-
tween two Courses,—the one on Phanomenology, Psy-
chology, or Mental Philosophy in general ; the other
on Nomology, Logic, or the laws of the Cognitive

Faculties in particular.”

a From the following sentences,
which appear in the manuscript lec-
ture as superseded by the paragraph
given in the text, it is obvious that
the Author had originally designed to
discuss specifically, and with greater
detail, the three grand departments
of Philosophy indicated in the distri-
bution proposed by him :—

¢“The plan which I propose to adopt
in the distribution of the Course, or
rather Courses, is the following:

*“I shall commence with Mental
Philosophy, strictly so called, with
the science which is conversant with
the Manifestations of Mind,—Phe-

nomenology, or Psychology. I shall
then proceed to Logic, the science
which considersthe Lawsof Thought;
and finally, to Ontology, or Meta-
physics Proper, the philosophy of Re-
sults. Alsthetic, or the theory of the
Pleasurable, I shonld consider sub-
sequently to Logic, and previously to
Ontology.”—On the propriety of ac-
cording to Psychology the first place
in the order of the philosophical
sciences, see Cousin, Cours de I’ His-
toire de la Philosophie, Deuxidme
Série, tom. ii. p. 71-73 (ed. 1847);
Géruzez, Nouveau Cours de Philoso-
phie, pp. 10, 14, 15.—Ebp.
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LECTURE VIIL

PSYCHOLOGY, ITS DEFINITION. EXPLICATION OF TERMS.

I Now pass to the First Division of my subject, which LECT.
will oceupy the present Course, and commence with a :
definition of PsycHOLOGY,—THE PHENOMENOLOGY OF
Mixp.

Psychology, or the Philosophy of the Human Mind, pefinitionof
strictly so denominated, is the science eonversant about e
the phenomena, or modifications, or states of the Mind,
or Conscious-Subject, or Soul, or Spirit, or Self, or Ego.

In this definition, you will observe that I have pur- Explication

posely accumulated a variety of expressions, in order * '™
that I might have the earliest opportunity of making
you accurately acquainted with their meaning; for
they are terms of vital importance and frequent use
in philosophy.—Before, therefore, proceeding further,
I shall pause a moment in explanation of the terms in
which this definition is expressed. Without restrict-
ing myself to the following order, I shall consider the
word Psychology ; the correlative terms subject and
substance, phenomena, modification, state, &e., and,
at the same time, take occasion to explain another
correlative, the expression object; and, finally, the
words mind, soul, spirit, self, and ego.

Indeed, after considering these terms, it may not be
improper to take up, in one series, the philosophical

VOL. I 1
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LECT. - expressions of principal importance and most ordinary

_ ocecurrence, in order to render less frequent the neces-

sity of interrupting the course of our procedure, to
afford the requisite verbal explanations.

The term The term Psychology is of Greek compound, its

Rl clements—uy, signifying soul or mind, and Ayos,

deated: signifying discourse or doctrine. Psychology, there-

fore, is the discourse or doctrine treating of the human

mind. But, though composed of Greck elements, it is,

like the greater number of the compounds of Aéyos, of

modern combination. It may be asked,—why use

an exotie, a technical name? Why not be contented

with the more popular terms, Philosophy of Mind

or Mental Philosophy,—Science of Mind or Mental

Science —expressions by which this department of

knowledge has been usually designated by those who,

in this country, have cultivated it with the most

distinguished success. To this there are several an-

swers. In the first place, philosophy itself, and all,

or almost all, its branches, have, in our language, re-

ceived Greek technical denominations ;—why not also

the most important of all, the science of mind ? In the

second place, the term psychology is now, and has long

been, the ordinary expression for the doctrine of mind

in the philosophical language of every other European

nation. Nay, in point of fact, it is now naturalised

in English, psychology and psychological having of

late years come into common use; and their employ-

ment is warranted by the authority of the best Eng-

lish writers. It was familiarly employed by one of

our best writers, and most acute metaphysicians,

Principal Campbell of Aberdeen;* and Dr Beattie,

likewise, has entitled the first part of his Elements

of Moral Science,—that which treats of the mental

a Philosophy of Rhetoric, vol. i, p. 143, (1st ed.); p. 123, (ed. 1816.)—ED.
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faculties,—Psychology. To say nothing of Coleridge,
the late Sir James Mackintosh was also an advocate
for its employment, and justly censured Dr Brown
for not using it, in place of his very reprehensible
expression,— Physiology of Maind, the title of his un-
finished text-book.® But these are reasons in them-
selves of comparatively little moment: they tend
merely to show that, if otherwise expedient, the no-
menclature is permissible ; and that it is expedient
the following reasons will prove. For, in the third
place, it is always of consequence for the sake of
precision to be able to use one word instead of a
plurality of words,—especially, where the frequent
occurrence of a descriptive appellation might occasion
tedium, distraction, and disgust; and this must neces-
sarily occur in the treatment of any science, if the
science be able to possess no single name vicarious of
its definition. In this respect, therefore, Psychology
is preferable to Philosophy of Mind. But, in the
fourth place, even if the employment of the descrip-
tion for the name could, in this instance, be tolerated,
when used substantively, what are we to do when we
require, (which we do unceasingly), to use the deno-
mination of the science adjectively ¢ For example, I
have occasion to say a psychological faet, a psycholo-
gical law, a psychological curiosity, &c. How can we
express these by the descriptive appellation? A psycho-
logical fact may indeed be styled a fact considered
relatively to the philosophy of the human mind,—a
psychological law may be called a law by which the
mental phaenomena are governed,—a psychological
curiosity may be rendered—by what, I really do not
know. But how miserably weak, awkward, tedious,

a Dissertation on the Progress of p=dia Britannica, vol. L p. 399, (7th
Ethical Philosoply, in.the:Encyclo- 1 ed.)~En,
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LECT. and affected, is the commutation when it can be made;
not only do the vivaeity and precision of the original
evaporate, the meaning itself is not even adequately
conveyed. But this defeet is still more manifestly
shown when we wish to place in contrast the matters
proper to this science, with the matters proper to
others. Thus, for example, to say,—this is a psycho-
logical, not a physiologieal, doetrine—this is a psycho-
logieal observation, not a logical inference. How is
the eontradistinetion to be expressed by a periphrasis?
It is impossible,—for the intensity of the contrast
consists, first, in the two opposite terms being single
words, and seeond, in their being both even technical
and precise Greek. This necessity has, accordingly,
compelled the adoption of the terms psychology and
psychologieal into the philosophical nomenclature of
every nation, even where the same necessity did not
vindieate the employment of a non-vernacular expres-
sion. Thus in Germany, though the native language
affords a facility of composition only inferior to the
Greek, and though it possesses a word (Seelenlelire)
exactly correspondent to yuyoloyia, yet because this
substantive did not easily allow of an "adjective
flexion, the Greek terms, substanfive and adjective,
were both adopted, and have been long in as familiar
use in the Empire, as the terms geography and geogra-
phical,—physiology and physiological, are with us.

Theterms ~ What I have now said may suffice to show that, to

Physiol ] .
aud Physizs, SUPPly a neeessity, we must introduce these words
lied - . . .
to thaphi. 1into our philosophical vocabulary. But the propriety

losophy of . . : 5
ming, imnap- Of this is still further shown by the inauspicious

PrOPTIS attempts that have been recently made on the name
~of the science. As I have mentioned before, Dr
Brown, in the very title of the abridgment of his lec-

tures on mental philosophy, has styled this philosophy,
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“The Physiology of the Human Mind ;” and I have LECT.
also seen two English publications of modern date,—
one entitled the “Physics of the Soul,” the other ““In-
tellectual Physics.”* Now the term nature, (¢pvots,
natura), though in common language of a more exten-
sive meaning, has, in general, by philosophers, been
applied appropriately to denote the laws which gov-
ern the appearances of the material universe. And
the words Physiology and Physics have been specially
limited to denote sciences conversant about these laws
as regulating the pheenomena of organie and inorganie
bodies. The empire of nature is the empire of a me-
chanical necessity ; the necessity of nature, in philo-
sophy, stands opposed to the liberty of intelligence.
Those, accordingly, who do not allow that mind is
matter,—who hold that there is in man a principle
of action superior to the determinations of a physical
necessity, a brute or blind fate,—must regard the ap-
plication of the terms Physiology and Physics to the
doctrine of the mind as either singularly inappropriate,
or as significant of a false hypothesis in regard to the
character of the thinking principle.

Mr Stewart objeets? to the term Spirit, as seem- Spirit, Soul.
ing to imply an hypothesis concerning the nature and
essence of the sentient or thinking principle, altogether
unconnected with our eonclusions in regard to its
phenomena, and their general laws; and, for the same
rcason, he is disposed to object to the words Pneu-
matology and Psychology; the former of which was
introduced by the schoolmen. In regard to Spirit
and Preumatology, Mr Stewart’s criticism is perfectly
just. They are unnecessary ; and, besides the etymo-

a Intellectual Physics, an Essay [Essay concerning the Nature of Being.
concerning the Nature of Being and 1803. By Governor Pownall. —Eb,
the Progression of KEzxistence. Lon- B Philosophical Essays,Prelim. Dis-
don, 1793. , Intellectual Physies, -an , sert. ch,1; Works, vol. v, p..20.—Eb.
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logical metaphor, they are associated with a certain
theological limitation, which spoils them as expressions
of philosophical generality.® But this is not the case
with Psychology. For though, in its etymology, it is,
like almost all metaphysical terms, originally of phy-
sical application, still this had been long forgotten
even by the Greeks; and, if we were to reject philo-
sophical expressions on this account, we should be
left without any terms for the mental phznomena
at all. The term soul (and what I say of the term
soul is true of the term spurit), though in this country
less employed than the term mind, may be regarded
as another synonym for the unknown basis of the
mental phenomena. Like nearly all the words sig-
nificant of the internal world, there is here a metaphor
borrowed from the external; and this is the case not
merely in one, but, as far as we can trace the analogy,
in all languages. You are aware that vy, the Greek
term for soul, comes from yYwixw, I breathe or blow,—
as mvevpa in Greek, and spiritus in Latin, from verbs
of the same signification. In like manner, antma and
anmimus are words which, though in Latin they have
lost their primary signification, and are only known
in their secondary or metaphorical, yet, in their ori-
ginal physical meaning, are preserved in the Greck
davepos, wind or air. The English soul, and the Ger-
man Seele, come from a Gothic root saivale,® which
signifies fo storm. Ghost, the old English word for

a [The terms Psychology and Pnreu- 1. Theologia(Naturalis).
matology, or Preumatic, are not equi- 2. Angelographia, Da-
valents. The latter word was used monologia.
for the doctrine of spirit in general, 3. Psychologia.
which was subdivided into three -—See Theoph. Gale, Logica, p. 455,
branches, as it treated of the three (1681).]
orders of spiritual substances,—God, B See Grimm, Deutsche Grammatik,
—Angels, and Devils,—and Man. vol.ii.p.99. InAnglo-Saxon,Sawel,
Thus— Sawal, Sawl, Saul,—Ep,

Pneumatolo-[
gia orPneu-
matica.
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spirit in general, and so used in our English version of LECT.
the Scriptures, is the same as the German Geist,” and i
is derived from Gas or Geescht, which signifies air. In

like manner, the two words in Hebrew for soul or
spirit, nephesh and ruach, are derivatives of a root
which means to breathe; and in Sanserit the word
atmd (analogous to the Greek druds, vapour or air)
signifies both mind and wind or air.f  Sapientia, in
Latin, originally meant only the power of tasting ; as
sagacitas only the faculty of scenting. In French, pen-

ser comes from the Latin pendere, through pensare, to
weigh, and the terms, attentio, intentio, (entendement),
comprehensio, apprehensio, penetratio, understanding,

&c., are just so many bodily actions transferred to the
expression of mental energies.”

There is, therefore, on this ground, no reason to re- By whom
ject such useful terms as psychology and psychologi- lc?ziflf Py
cal ; terms, too, now in such general acceptation in pas L
the philosophy of Europe. I may, however, add an
historical notice of their introduction. Aristotle’s
principal treatise on the philosophy of mind is en-
titled Ilept Wuyys; but the first author who gave a
treatise on the subject under the title Psychologia,
(which I have observed to you is a modern compound),
is Otto Casmann, who, in the year 1594, published at
Hanau his very curious work, “ Psychologia Anthro-
pologica sive Anime Humane Doctrina.” This was
followed, in two years, by his “dnthropologie Pars 11.,
hoc est, de fabrica Humant Corporis.” 'This author

a Scotch Ghaist, Gastly. a Vital Principle, p. 5-6.]

B [See H. Schmid, Versuch einer 7 [On this pointsee Leibnitz, Nour.
Metaphysik der inneren Natur, p. 69, Ess., liv. iii. ch. i. § 5; Stewart, Phil.
note ; Scheidler's Psychologie, pp. 299-  Fssays— Works, vol. v. Essay v.;
301, 320 ¢t seq. Cf. Theoph. Gale, Brown, HHuman Understanding, p.
Philosophia Generalis, pp. 321, 322. 388 el seq.]

Pritchard, Review of the Doctrine of
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had the merit of first giving the name Anthropologia
to the science of man in general, which he divided
into two parts,—the first, Psychologia, the doctrine
of the Human Mind, the second, Somatologia, the
doctrine of the Human Body; and these, thus intro-
duced and applied, still continue to be the usual ap-
pellations of these branches of knowledge in Germany.
I would not say, however, that Casmann was the true
author of the term psychology, for his master, the cele-
brated Rudolphus Goclenius of Marburg, published,
also in 1594, a work entitled “Wvyohoyia, hoc est, de
Hominis Perfectione, Anima, &c.,” being a collection of
dissertations on the subject ; in 1596 another, entitled
“De precipurs Materiis Psychologicis ;” and in 1597
a third, entitled “Authores Varii de Psychologia,”—so
that I am inclined to attribute the origin of the name
to Goclenius.® Subsequently, the term became the usual
title of the science, and this chiefly through the autho-
rity of Wolf, whose two principal works on the subject
are entitled “ Psychologia Empirica,” and “Psychologia
Rationalis.”  Charles Bonnet, in his ¢ Essaz de Psycho-
logre,”’f familiarised the name in France; where, as well
as in Italy,—indecd, in all the Continental countries,
—it is now the common appellation.

In the second place, I said that Psychology is con-
versant about the phenomena of the thinking subject,
&c., and I now proceed to expound the import of the
correlative terms phenomenon, subject, &c.

But the meaning of these terms will be best illus-
trated by now stating and explaining the great axiom,
that all human knowledge, consequently that all human
philosophy, is only of the relative or pheenomenal.” In

a [The term psychology is, however, See also Gale, Logica, p. 455.]
used by Joaunes Thomas Freigiusin 8 Published in 1755.—Eb.
the Catalogus Locorum Communium, vy Compare Reid’s Works, (6th edi-
prefixed to his Ciceronianus, 1575. tion), pp. 935, 965.—Ep.
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this proposition, the term relative is opposed to the LECT.
term absolute ; and, therefore, in saying that we know e
only the relative, I virtually assert that we know mi terma

hanome-

nothlng absolute,—nothing existing absolutely ; that som, Sub.

is, in and for itself, and without relatlon to us and ’tif;teli"bu;
our faculties. I shall illustrate this by its application. i the rela-
tivity of

Our knowledge is either of matter or of mind. Now, human
whatis matter ? What do we know of matter ? Matter, Bl
or body, is to us the name either of something known,
or of something unknown. In so far as matter is a
name for something known, it means that which ap-
pears to us under the forms of extension, solidity, divi-
sibility, figure, motion, roughness, smoothness, colour,
heat, cold, &ec.; in short, it is a common name for a
certain series, or aggregate, or complement, of appear-
ances or pheenomena manifested in coexistence.

But as these pheenomena appear only in conjunction,
we are compelled by the constitution of our nature to
think them conjoined in and by something; and as
they are pheenomena, we cannot think them the phee-
nomena of nothing, but must regard them as the pro-
perties or qualities of something that is extended, solid,
figured, &c. But this something, absolutely and in
itself,—i.e., considered apart from its phenomena,—
is to us as zero. It is only in its qualities, only in its
effeets, in its relative or pheenomenal existence, that it
1s cognisable or conceivable ; and it is only by a law of
thought, which compels us to think something, absolute
and unknown, as the basis or condition of the relative
and known, that this something obtains a kind of in-
comprehensible reality to us.  Now, that which mani-
fests its qualities,—in other words, that in which the
appearing causes inhere, that to which they belong,—
is called their subject, or substance, or substratum. To
this subject of the phanomena of extension, solidity,
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&c., the term matter or material substance is commonly
given ; and, therefore, as contradistinguished from these
qualities, it is the name of something unknown and
inconceivable.

The same is true in regard to the term mend. In
so far as mind is the common name for the states of
knowing, willing, feeling, desiring, &ec., of which I am
conscious, it 1s only the name for a certain series of
connected phzenomena or qualities, and, consequently,
expresses only what is known. But in so far as it
denotes that subject or substance in which the phee-
nomena of knowing, willing, &e., inhere,—something
behind or under these pheenomena,—it expresses what,
in itself or in its absolute existence, is unknown.

Thus, mind and matter, as known or knowable, are
only two different series of pheenomena or qualities ;
mind and matter, as unknown and unknowable, are the
two substanees in which these two different series of
phaenomena or qualities are supposed to inhere. The
existence of an unknown substanee is only an inference
we are compelled to make, from the existence of known
pheenomena ; and the distinetion of two substances is
only inferred from the seeming incompatibility of the
two series of phaenomena to eoinhere in one.

Our whole knowledge of mind and matter is thus,
as we have said, only relative ; of existence, absolutely
and in itself, we know nothing ; and we may say of
man what Virgil says of Alneas, contemplating in the
prophetic sculpture of his shield the future glories of
Rome,—

 Rerumque ignarus, imagine gaudet.”®

This is, indeed, a truth, in the admission of which

philosophers, in general, have been singularly har-
a <Eneid, viii. 730.—En,
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monious ; and the praise that has been lavished on Dr LECT.
Reid for this observation, is wholly unmerited. In :
fact, I am hardly aware of the philosopher who has not haiei
proceeded on the supposition, and there are few who de
have not explicitly enounced the observation. It is 55%1’.?%;“
only since Reid’s death that certain speculators have Enowiedge.
arisen, who have obtained celebrity by their attempt

to found philosophy on an immediate knowledge of

the absolute or unconditioned. I shall quote to you

a few examples of this general recognition, as they
happen to occur to my recollection ; and, in order to
manifest the better its universality, I purposely over-

look the testimonies of a more modern philosophy.

Aristotle, among many similar observations, remarks Sy
in regard to matter, that it is incognisable in itself ;* Arisiotlc.
while in regard to mind he says, “that the intellect
does not know itself directly, but only indirectly, in
knowing other things ;" and he defines the soul from
its pheenomena, ¢ the principle by which we live, and
move, and perceive, and understand.”” St Augustin, St Augus-
the most philosophical of the Christian fathers, mdmlr-
ably says of body,—“Materiam cognoscendo ignorari,
et ignorando cognosci;”® and of mind,—* Mens se
cognoscit cognoscendo se vivere, se meminisse, se intel-
ligere, se velle, cogitare, scire, judicare.”® “Non in- Melanch-
currunt,” says Melanchthon, “ipse substantize in oculos, S
sed vestite et ornatee accidentibus; hoc est, non pos-

a Metaph.,lib. vii. (vi.)e. 10: [4 8Ag 3 Confess., xii. 5: *‘Dum sibi hee

byvwoTos ka6 abrfv,.—ED.]

B Metaph., xii. (xi.) 7: Abrdv 3¢
voei & vous katd perdAnyuv Tob vonTob-
vonTds yap yiyverar Qiyydvwy kal voav.
Cf. De Anima, iii. 4: Kal airds ¢
vontds éorwv Gomep 1& vonrd.—Eb,

v De Anima, lib. ii. e. 2: ‘H Yuxy
TobTois dpioTal, BpemTing, alabnTikg,
diavonTing, kihoe,—ED,

dicit humana cogitatio, conetur eam
(materiam) vel nosse ignorando vel
ignorare noscendo.”—Eb.

¢ From the spurious treatise at-
tributed to St Austin, entitled De
Spiritu et Anima, c. 32; but see De
Trinitate, }ib. x. § 16, tom. viii. p.
897, (ed. Benedict.)
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sumus, in hac vita, acie oculorum perspicere ipsas sub-
stantias : sed utcunque, ex accidentibus quee in sensus
exteriores incurrunt, ratiocinamur, quomodo inter se
differant substantiee.”

It is needless to multiply authorities, but I cannot
refrain from adducing one other evidence of the gene-
ral consent of philosophers to the relative character of
our knowledge, as affording a graphic specimen of the
manner of its ingenious author. *Substantie non a
nobis cognoscuntur,” says the elder Scaliger, ““sed
earum accidentia. Quis enim me doceat quid sit
substantia, nisi miseris illis verbis, res subsistens?
Scientiam ergo nostram constat esse umbram in sole.
Et sicut vulpes, elusa a ciconia, lambendo vitreum vas
pultem haud attingit: ita nos externa tantum acci-
dentia percipiendo, formas internas non cognoscimus.”?
So far there is no difference of opinion among philoso-
phers in general. We know mind and matter not in
themselves, but in their accidents or pheenomena.”

Thus our knowledge is of relative existence only,
seeing that existence in itself, or absolute existence, is
no object of knowledge.? But it does not follow that
all relative existence is relative ¢o us; that all that can
be known, even by a limited intelligence, is actually
cognisable by us. 'We must, therefore, more precisely
limit our sphere of knowledge, by adding, that all we
know is known only under the special conditions of
our faculties. This is a truth likewise generally ac-

a Erotemata Dialectices, lib. i., Pr.
Substantia. [This is the text in the
edition of Strigelius. It varies con-
siderably in different editions.—Ep.]

B De Subtilitate, Ex. ccevii. § 21.

v For additional testimonieson this
point, see the Author’s Discussions,
p. 644.—Ep.

& [Absolute in two senses: 1°, As
opposed to partial; 2° As opposed
to relative. Better if I had said that
our knowledge not of absolute, and,
therefore, only of the partial and rela-
tive.]—Pencil Jotting on Blank Leaf
of Lecture.
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knowledged. ‘Man,” says Protagoras, “is the measure LECT.
of the universe,” (wdvrwv xpypdrov pérpov dvfpwmos), :
—a truth which Bacon has well expressed : “ Omnes
perceptiones tam sensus quam mentis, sunt ex analogia
hominis, non ex analogia universi: estque intellectus
humanus instar speculi inzequalis ad radios rerum, qui

suam naturam nature rerum immiscet, eamque dis-
torquet et inficit.”* “Omne quod cognoscitur,” says
Boethius, “non secundum sui vim, sed secundum cog-
noscentium potius comprehenditur facultatem;”# and

this is expressed almost in the same terms by the two

very opposite philosophers, Kant and Condillac,—* In
perception ” (to quote only the former) “everything is
known according to the constitution of our faculty of
sense.” 7

Now this prineiple, in which philosophers of the This princi-
most opposite opinions equally concur, divides itself P
into two branches. In the first place, it would be un-
philosophical to conclude that the properties of exist-
ence necessarily are, in number, only as the number of
our faculties of apprehending them ; or, in the second,
that the properties known, are known in their native
purity, and without addition or modification from our
organs of sense, or our capacities of intelligence. I
shall illustrate these in their order.

In regard to the first assertion, it is evident that 1. The num-
nothing exists for us, except in so far as it 1s known properties
to us, and that nothing is known to us, except certain :gf he:
properties or modes of existence, which are relative or zlzirﬂp'ez(z °

oOWers

analogous to our faculties. Beyond these modes we of appre-
. . ension.
know, and can assert, the reality of no existence. DBut

a Novum Organwm, lib. i, aph, v Kritik der reinen Vernunft, Vor-
xli.—Eb. rede zur zweiten Auflage.  Qnoted in

B Dc Consol. Phil,, lib. v. Pr. 4. Discussions, p. 646. Cf. Kant, ¢bid.
Quoted in Discussions, p. 645.—Ep. Transc. Asth. § 8. —Eb.
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if, on the one hand, we are not entitled to assert as
actually existent except what we know ; neither, on
the other, are we warranted in denying, as possibly
existent, what we do not know. The universe may be
conceived as a polygon of a thousand, or a hundred
thousand, sides or facets,—and each of these sides or
facets may be conceived as representing one special
mode of existence. Now, of these thousand sides or
modes all may be equally essential, but three or four
only may be turned towards us or be analogous to our
organs. One side or facet of the universe, as holding
a relation to the organ of sight, is the mode of lumin-
ous or visible existence; another, as proportional to
the organ of hearing, is the mode of sonorous or aud-
ible existence ; and so on. But if every eye to see, if
every ear to hear, were annihilated, the modes of ex-
1stence to which these organs now stand in relation,—
that which could be seen, that which could be heard,
—would still remain ; and if the intelligences reduced
to the three senses of touch, smell, and taste, were
then to assert the impossibility of any modes of being
except those to which these three senses were analo-
gous, the procedure would not be more unwarranted,
than if we now ventured to deny the possible reality
of other modes of material existence than those to the
perception of which our five senses are accommodated.
I will illustrate this by an hypothetical parallel. Let
us suppose a block of marble,” on which there are four
different inscriptions,—in Greek, in Latin, in Persie,
and in Hebrew, and that four travellers approach, each
able to read only the inscription in his native tongue.
The Greek is delighted with the information the

a This illustration is taken from Philosophie—@Euvres Philosophiques,
F. Hemsterhuis, Sophyle ou de la vol. i. p. 281, (ed. 1792.)—Eb.
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marble affords him of the siege of Troy. The Roman wLEcT.
finds interesting matter regarding the expulsion of the b
kings. The Persian deciphers an oracle of Zoroaster.

And the Jew is surprised by a commemoration of the
Exodus. Here, as each inscription exists or is signi-
ficant only to him who possesses the corresponding
language ; so the several modes of existence are mani-
fested only to those intelligences who possess the corre-
sponding organs. And as each of the four readers would

be rash if he maintained that the marble could be sig-
nificant only as significant to him, so should we be

rash, were we to hold that the universe had no other
phases of being, than the few that are turned towards

our faculties, and which our five senses enable us to
perceive.

Voltaire (aliud agendo) has ingeniously expressed mustrated
this truth in one of his philosophical romances. “ ¢ Tell e
me,” says Micromegas, an inhabitantof oneof the planets
of the Dog-Star, to the secretary of the Academy of
Sciences in the planet Saturn, at which he had recently
arrived in a journey through the heavens,—Tell me,
how many senses have the men on your globe 2’ ¢ We
have seventy-two senses,” answered the academician,

‘and we are, every day, complaining of the smallness
of the number. Our imagination goes far beyond our
wants. What are seventy-two senses ! and how pitiful
a boundary, even for beings with such limited percep-
tions, to be cooped up within our ring and our five
moons. In spite of our curiosity, and in spite of as
many passions as can result from six dozen of senses,
we find our hours hang very heavily on our hands, and
can always find time enough for yawning’—‘I can
very well believe it says Micromegas, ‘for, in our
globe, we have very near one thousand senses; and
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yet, with all these, we feel continually a sort of listless
inquietude and vague desire, which are for ever telling
us that we are nothing, and that there are beings infi-
nitely nearer perfection. I have travelled a good deal
in the universe. I have seen many classes of mortals
far beneath us, and many as much superior; but I
have never had the good fortune to meet with any,
who had not always more desires than real necessities
to occupy their life. And, pray, how long may you
Saturnians live, with your few senses ?’ continued the
Sirian. “Ah! but a very short time indeed !’ said the
little man of Saturn, with asigh. It is the same with
us,’ said the traveller; ¢ we are for ever complaining of
the shortness of life. It must be an universal law of
nature.” ‘Alas!’ said the Saturnian, ‘we live only five
hundred great revolutions of the sun, (which is pretty
much about fifteen thousand years of our counting).
You see well, that this is to die almost the moment
one is born. Our existence is a point,—our duration
an instant,—our globe an atom. Secarcely have we
begun to pick up a little knowledge, when death
rushes in upon us, before we can have acquired any-
thing like experience. As for me, I cannot venture
even to think of any project. I feel myself but like
a drop of water in the ocean; and, especially now,
when I look to you and to myself, I really feel quite
ashamed of the ridiculous appearance which I cut in
the universe.’

“¢If I did not know you to be a philosopher,” re-
plied Micromegas, ‘I should be afraid of distressing
you, when I tell you, that our life is seven hundred
times longer than yours. But what is even that?
and, when we come to the last moment, to have lived a
single day, and to have lived a whole eternity, amount
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to the same thing. I have been in countries where
they live a thousand times longer than with us; and
I have always found them murmuring, just as we do
ourselves. But you have seventy-two senses, and
they must have told you something about your globe.
How many properties has matter with you ?’—*If you
mean essential properties,” said the Saturnian, ¢ with-
out which our globe could not subsist, we count three
hundred,—extension, impenetrability, mobility, grav-
ity, divisibility, and so forth”—That small number,’
replied the gigantic traveller, ‘may be sufficient for
the views which the Creator must have had with
respect to your narrow habitation. Your globe is
little ; its inhabitants are so too. You have few senses;
your matter has few qualities. In all this, Providence
has suited you most happily to each other.’

“The academician was more and more astonished
with everything which the traveller told him. At
length, after communicating to each other a little of
what they knew, and a great deal of what they knew
not, and reasoning as well and as ill as philosophers
usually do, they resolved to set out together on a little
tour of the universe.” *

Before leaving this subjeet, it is perhaps proper to
observe, that had we faculties equal in number to all
the possible modes of existenee, whether of mind or
matter, still would our knowledge of mind or matter
be only relative. If material existence could exhibit
ten thousand phsenomena, and if we possessed ten
thousand senses to apprehend these ten thousand
phenomena of material existence,—of existence ab-
solutely and in itself, we should be then as ignorant
as we are at present.

a Micromégas, chap. ii.—Eb.
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But the consideration that our actual faculties of
knowledge are probably wholly inadequate in number
to the possible modes of being, is of comparatively less
importance than the other consideration to which we
now proceed,—that whatever we know is not known
as it 1s, but only as it seems to us to be; for it is of
less importance that our knowledge should be limited
than that our knowledge should be pure. Itis, there-
fore, of the highest moment that we should be aware
that what we know is not a simple relation appre-
hended between the object known and the subject
knowing,—but that every knowledge is a sum made
up of several elements, and that the great business of
philosophy is to analyse and discriminate these ele-
ments, and to determine from whence these contribu-
tions have been derived. I shall explain what I mean
by an example. In the perception of an external
object, the mind does not know it in immediate rela-
tion to itself, but mediately in relation to the material
organs of sense. If, therefore, we were to throw these
organs out of consideration, and did not take into
account what they contribute to, and how they modify,
our knowledge of that object, it is evident, that our
conclusion in regard to the nature of external percep-
tion would be erroneous. Again, an object of percep-
tion may not even stand in immediate relation to the
organ of sense, but may make its impression on that
organ through an intervening medium. Now, if this
medium be thrown out of account, and if it be not
considered that the real external object is the sum of
all that externally contributes to affect the sense, we
shall, in like manner, run into error. For example,
I sce a book,—I see that book through an external
medium, (what that medium is, we do not now in-
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quire),—and I see it through my organ of sight, the LECT.
eye. Now, as the full object presented to the mind,
(observe that I say the mind), in perception, is an
object compounded of the external objeet emitting
or reflecting light, ¢.e., modifying the external me-
dium,—of this external medium,—and of the living
organ of sense, in their mutual relation,—let us sup-
pose, in the example I have taken, that the full or
adequate object perceived is equal to twelve, and that
this amount is made up of three several parts,—of
four, contributed by the book, of four, contributed
by all that intervenes between the book and the
organ, and of four, contributed by the living organ
itself.*

I use this illustration to show that the phzenomenon
of the external objeet is not presented immediately to
the mind, but is known by it only as modified through
eertain intermediate agencies ; and to show, that sense
itself may be a source of error, if we do not analyse
and distinguish what elements, in an aet of perception,
belong to the outward reality, what to the outward
medium, and what to the action of sense itself. But
this source of error is not limited to our perceptions ;
and we are liable to be deceived, not merely by not
distinguishing in an act of knowledge what is contri-
buted by sense, but by not distinguishing what is con-
tributed by the mind itself. This is the most difficult
and important function of philosophy; and the greater
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