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'W'HEN I promised Professor Morris to write
this book (in 1883), I intended to throw
together some of my previous studies on Hegel’s
Logic, with the addition of more or less new
matter in the form of commentary and connect-
ing introductions. I had worked pretty con-
stantly on the subject of this logic— though
mostly using the expositions of it which I
found in histories of philosophy, rather than
Hegel’s own exposition—as a sort of center of
all my thinking since the year 1860, making,
it is true, very slow progress. I had always
cherished the project of writing some sort of
commentary, to the work, but did not think
that I could prepare a worthy book for twenty
years.

I soon discovered that if I were to place
before the public an immature work on this
subject I should find myself embarrassed at any
time afterwards to obtain a hearing for the
ripened views which I hoped to reach. I began,
accordingly, to prepare a more thorough treat-
ise, and to this end I set about a study of the
entire scope and plan of the Hegelian Logic,
and especially of its relations to other branches
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of knowledge and to preceding philosophic systems
as well. I struggled for a long time with the pre-
liminary question : how to convey to a neophyte an
idea of the province of such a system of ‘“pure
thought ”—how, in short, to demonstrate the
necessary existence of pure thought and show
its significance in solving all problems. Such
pure thought, could one demonstrate its exist-
ence as an element in all concrete problems,
would furnish the formule for the solution of
all questions.

But these new investigations consumed much
time. I gradually felt myself turning around
from my attitude of faith in the Hegelian ex-
position, to an attitude of criticism. Formerly
I had trusted where I did not see— trusted
that I showld see when I had gained more
power of apprehension. Now I attacked what
I could not verjfy with my present insight,
and insisted on its falsity until it should dem-
onstrate its truth. In this frame of mind I
discovered many passages wherein it was evi-
dent that Hegel had introduced what he should
call <‘“external reflections,” and many more
wherein the ¢“dialectic thread” was supposititious.
For example, in the first chapter of The Phenom-
enology, his assumption of the Here and Now
as the forms of immediate sense-preception
would be seen to be necessary and exhaustive,
had he called attention to the fact that time
and space are the necessary forms of all sense-
perception, as well as the logical conditions of
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the existence of the sense-world. The immedi-
ately present objects of time and space are nec-
essarily Now and Here. Such omission leaves
the exposition apparently without exhaustive
universality. It seems an accident that Hegel
takes the now and here as the two forms.
This is, of course, a defect only of the exposition,
and not of the underlying insight of Hegel
himself. We can see that he saw this exhaus-
tiveness, but we can see also that he ought to
have expounded it, but was held back by his
desire to avoid ‘‘external reflection,” a ‘de-
gire that amounts to a ‘‘phobia” with Hegel.
He strives always to make the object ¢‘unfold
itself ”” (sich entwickeln), and shrinks from ex-
pressing any idea until it comes obviously before
us in consequence of objective dialectic.

This ¢ objective dialectic” is the exhibition of
the inadequateness and imperfection of a thought
when it is assumed to be universally valid and
true. Such a thought, if assumed in each of the
forms of the absolute, namely, (a) as by itself
and independent ; (b) as in negative relation to
itself as its own other, (¢) in identity with itself
in its other, will show up its imperfection and
lead to a deeper thought which contains explicitly
what the former thought has held only implicitly
and has had to show dialectically as its contra-
diction.

This process, with the pure forms of experi-
ence—that is to say, with the categories under-
lying experience —gives us a sort of organon, or



viii PREFACE.

logic of ontology, containing in general formulee
all the solutions to be found in experience.

Just as in the case of mathematics, the analytical
solution given in the algebraic formule is a gen-
eral one and furnishes the pure form for all con-
crete or applied solutions ; so the ¢¢ pure-thought”
solution, according to this logic, develops what
is essential in all solutions of particular cases;
for these particular cases are only applications
of the pure-thought elements to limited spheres
of conditions. Once master of the general solu-
tion, one can solve the practical questions that
fall under it.

I must ask the reader to indulge me in further
autobiographical reminiscences with the purpose of
explaining what I have set forth as strictures on
the Hegelian system.

As early as 1858 I obtained 1ny first insight into
this philosophy, in studying Kant’s Critique of
Pure Reason. 1 saw that time and space presup-
pose reason as their logical condition and that they
are themselves the logical condition of what is in
the world. Man, in so far as he is conscious reason,
therefore transcends the world of time and space
and is an immortal being, and possesses transcen-
dental freedom also inasmuch as he is not condi-
tioned essentially by the world—not essentially, but
only in the expression or manifestation of his will,
which expression he may altogether withhold. I
saw also the necessity of the logical inference that
the unity of time and space presupposes one ab-
solute Reason. God, freedom, and immortality
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have therefore seemed to me to be demonstrable
ever since the December evening in 1858 when I
obtained my ingight into the true inference from
Kant’s Transcendental Esthetic. In 1859 I
worked out my refutation of Sir William Ham-
ilton’s Law of the Conditioned, by proving the
infinitude of space and showing that the supposed
antinomy rests on confounding mental pictures
with pure thought. The unpicturability of infi-
nite space does not contradict its infinitude, but
confirms it. In 1863 I arrived at the insight
which Hegel has expressed in his Fir-sick-seyn or
Being-for-itself, which I called, and still call “in-
dependent being.” I did not obtain this insight
by study of Hegel’s logic, however, but rather by
following out the lines of thought begun in 1858.
This insight I supposed at the time to be specially
that of Hegel, though I had not as yet read one-
tenth of his logic. But I discovered afterwards
that it is the most important insight of Plato,
and that Aristotle uses it as the foundation of
his philosophy. It has in one form or another
furnished the light for all philosophy worthy of
the name since Plato first saw it. St. Thomas
Aquinas presents it in the beginning of his
Summa Theologica. Leibnitz states it as the
basis of his Monadology. But each thinker may
claim originality, not only for his statement of
it but also for the insight itself. For it cannot
be borrowed from another, it is itself an orig-
inal insight, because it is and must be a seeing
at first hand of the necessity of all existence of
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whatever character to be grounded in self-deter-
mined being. All dependent being is a part of
independent being; and all independent being is
gelf-determined being.

The absolute is not, therefore, an empty abso-
lute, an indeterminate being, but it is determined.
It is not determined through another, but through
itself. If there is no independent being there is
no dependent being. If there is not self-deter-
mined being there is no being whatever.

It was a year or two later that I came upon a
distinction between the true actual as totality, and
the changeable real, which is partly actual and
partly potential—in the process of change I saw
that the full actuality is involved, partly affirma-
tive as giving what reality there is to the pheno-
mena, and partly negative as producing the change
which negates the present real and actualizes in its
place a new phase of potentiality.

It was in 1864 that I obtained an insight into
the logical subordination of fate to freedom—the
totality of conditions cannot have a fate outside it,
but must be spontaneous in itself, and self-deter-
mined—hence all fate and all changes not spon-
taneous must be secondary and derivative from a
higher source that is free. In 1866 I arrived at
the first insight that is distinctively Hegelian and
the most important apergu of Hegel’s logic. I

. wrote this out in a letter to my friend Adolph E.
Kroeger, an ardent Fichtean, whom I had discov-
ered and was endeavoring to proselyte for Hegel.
I called it the distinction between comprehension
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(or Begriff), and Idea (Idee). It should really be
the distinction that Hegel makes between negative
unity or substantiality and Begriff or Idee. It is
undoubtedly Hegel’s highest thought. It is the
insight into the nature of true being to be altruis-
tic and to exist in the self-activity of others. It is
the thought that lies at the basis of the doc-
trine of the trinity, though rather as a logical
implication than as a conscious idea. It is also
the highest goal of the Platonic-Aristotelian system
—indicated in the assertion that God is without
envy (The Timaeus and The Metaphysics), also in
the doctrine of the Good as the highest category.
This thought is not reached in its pure form by
Plato or Aristotle, but rather in its ethical form—
ag it is the very fountain source of Ethics. Hegel’s
originality consists in seeing for the first time the
pure-thought form of this doctrine. He names it
Idee, to honor Plato as its first discoverer. For
doubtless Hegel read into the Platonic doctrine of
Ideas this pure thought. It must certainly be
admitted that the attribution of the thought to
Plato is correct, though with him it is not to be
found stated adequately in its pure-thought form.
In 1866 I for the first time read through Hegel’s
larger logic, reading it in the English translation
that had been made for myself and two other
friends (George Stedman and J. H. Watters), by
Henry C. Brockmeyer, in 1859 and 1860. I
copied the work entire from the manuscript and
am sure I read every word of it. But I am equally
sure that I did not understand at the most any-
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thing beyond the first part of the first volume and
could not follow any of the discussions in the
gsecond and third volumes, or even remember the
words from one page to another. It was all over
my head, so to speak. I had of course made my-
self acquainted with the categories and sub-catego-
ries of the work years before through histories of
philosophy, and was gradually learning to think
gomething into them; but I could make little of
Hegel’s deductions or discussions of them. This
experience of my own, which lasted for years, is I
presume the experience of other students of Hegel
and also of students of any other system of deep
philosophy. One has first to seize its general
thought, its trend as a whole, and gradually
descend to its details.

The translation which I copied out still exists,
but has never been printed, any portion of it.
Mr. Brockmeyer, whose acquaintance I had made
in 1858, is, and was even at that time, a thinker
of the same order of mind as Hegel, and before
reading Hegel, except the few pages in Hedge’s
German Prose Writers, had divined Hegel’s chief
ideas and the position of his system, and in-
formed me on my first acquaintance with him in
1858 that Hegel was the great man among modern
philosophers, and that his large logic was the work
to get. I sent immediately to Germany for it and
it arrived late in the year. Mr. Brockmeyer’s
deep insights and his poetic power of setting them
forth with symbols and imagery furnished me and
my friends of those early years all of our outside



PREFACE. xiii

stimulus in the study of German philosophy. He
impressed us with the practicality of philosophy,
inasmuch as he could flash into the questions of
the day, or even into the questions of the
moment, the highest insight of philosophy and
solve their problems. Xven the hunting of wild
turkeys or squirrels was the occasion for the use
of philosophy. Philosophy came to mean with
us, therefore, the most practical of all species of
knowledge. We used it to solve all problems con-
nected with school-teaching and school manage-
ment. We studied the ‘“dialectic” of politics and
political parties and understood how measures and
men might be combined by its light. But our
chief application of philosophy was to literature
and art. Mr. Denton J. Snider, who entered
our circle in 1866, has published his studies on
Shakespeare, Goethe and Homer, and Mr. Brock-
meyer has printed in the Journal of Speculative
Philosophy his Letters on Goethe’s Faust, and
these will show sufficiently the spirit and methods
of our studies in literature.

In 1873 I discovered the substantial identity of
all East Indian doctrines. As early as 1856 I had
begun to read oriental literature, but had not
seized its essential spirit. I had looked for the
same diversity of points of view that I was accus-
tomed to in modern philosophy. Cousin’s analysis
of the oriental systems, as well as other histories
of philosophy, had confirmed me in this mistaken
path. But I undertook a thorough study of the
Bhagavad Gite in 1872 and for the first time saw



Xiv PREFACE.

that the differences of systems were superficial,
and that the First Principle pre-supposed and
even explicitly stated by the Sanscrit writers was
everywhere the same, and that this is the princi-
ple of Pure Being as the negative unity of all
things. In this I came to see Hegel’s deep dis-
cernment which early in this century, in the dawn
of oriental study, had enabled him to penetrate
the true essence of Hindoo thought even in the
Western wrappages in which the European first
discoverers had brought it away. Hegel could
perceive the genuine oriental thinking through
the English and French translations which inter-
preted the same into modern ways of philosophiz-
ing. Hegel’s greatest apergu is the difference
between the oriental and occidental spirit of
thinking and doing.

It was in 1879 that I came to my final and pres-
ent standpoint in regard to the true outcome of
the Hegelian system, but it was six years later
that I began to see that Ilegel himself has not
deduced the logical consequences of his system in
the matter of the relation of Nature to the Abso-
lute Idea. I have explained in the following
work in many places this divergence of his system
from the true doctrine of the Absolute Idea.
But the wrong explanation of the use of Nature,
strange to say, does not vitiate Hegel’s theory of
human life and of the Christian church. His
doctrine of the Trinity makes the Second Person,
or Logos, to be Nature, whereas it should make
the Logos to be eternally a Person like the First,
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and Nature should be the Processio of the Holy
Spirit. But he rightly interprets the doctrine of
the invisible Church as the body whose spirit is
the Holy Spirit. .

This defect in interpreting the Absolute Idea
gives rise to a species of pantheism which says
that the Absolute is real only in the process of
Nature, and his personality actual only in histori-
cal persons. This is not Hegel’s precise doctrine
but it may be.nferred from that part of it which
makes Nature to be the Second Person of the
Trinity.

This criticism on the system of Hegel, so far
as I am aware, is a new one, and I am confident
of its truth.

I will only add here that the interpretation of
the doctrine of reflection, which I have discussed at
length in treating of the second book of this Logic,
is the result of many years’ study, beginning with
a series of expositions undertaken before the
Kant Club, of St. Louis, in 1877-79, and con-
tinuing at intervals until 1887. In 1878-1881,
I translated, with the assistance of Mr. James
S. Garland, the entire second volume of the
Logic and published it, with a commentary to
some portions of it.

This doctrine of reflection, I think, is the
key to Hegel’s dialectic, if anything may be
called a ‘“key” to it. It is the exposition also
of what he calls the Universal (Das Allgemeine),
and the notion or idea ( Der Begriff ). As
such I respectfully invite the attention of all
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students of the philosophy of Hegel to it, and
venture to express the hope that a new and
fruitful road to Hegel’s deeper thoughts may be
opened by studying that portion of the Logic
which expounds the relation of ¢ determining
reflection” to “external reflection.”

W. T. HARRIS.
‘WasnineToN, D. C., August, 1890.
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HEGEL’S LOGIC.

CHAPTER L
PHILOSOPHY AND ITS PROBLEM.

PHILOSOPHY attempts to explain the facts

and events in the world by referring them
all to one first principle. In this respect it is
eagy to distinguish philosophy from any of the sci-
ences as well as from literature and religion. A
particular science undertakes to combine facts and
events by the aid of a subordinate principle into a
gystem, in such a manner that each fact or event
throws light on all the rest and is itself in turn
explained by every other fact or event. Observa-
tion, investigation, reflection, discover principles
and construct scientific systems. In respect to
the function of explaining each by all through a
principle, the sciences agree with philosophy.
But although they have this important function in
common with it, still they are not philosophy, nor
even parts or divisions of it. But when the scien-
tific man stops at some one principle, which he has
discovered or generalized, and undertakes to explain
all things by means of this principle, he becomes a
philosopher. The philosopher, however, is not

1
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the only one who deals with first principles. Lit-
erary art and religion both have to do with the
survey of the world as a whole. They deal with
the convictions of men that relate to the origin
and destiny of man and nature, especially as regu-
lative of the affairs of human life.

Poetry and the drama, especially, in offering to
man their pictures of human life, find their chief
function in delineating the collisions of the indi-
vidual with the system of the universe and his con-
sequent discomfiture. Thus in a negative way a
revelation of the true first principle is made. The
strivings and endeavors of human beings in ac-
cordance with their natural appetites and desires
are proved to be futile unless regulated by the
laws that govern the universe and unless subordin-
ated into harmony with it.

The revelation of man’s nature in art and liter-
ature, in so far as it shows its relation to this
supreme principle, is thus akin to philosophy.

Religion occupies itself especially with the reve-
lation of the absolute principle, and unfolds the
purpose of the world and the ideal goal of man
primarily with the practical end in view of guid-
ing and directing human life. Art and literature
do not betray a practical aim or purpose, but con-
ceal it under the ssthetic form addressed to man’s
gense-perception. Human nature loves to cele-
brate the deepest experiences of its life in the
forms of art and literature. These experiences
concern the relation of its deeds to the ethical
ideal and in a work of art man beholds his own
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possibilities for good or evil realized in ideal per-
gonages, and rejoices in reaping the results of ex-
perience without the penalties of acting out his
problems in his own person.

While religion reveals in a more direct and seri-
ous manner the nature of the infinite principle
and its relation to man, yet it does not respect the
personal freedom of men so much as art or philos-
ophy does. It insists on devotion and sacrifice,
both real and ceremonial. It presents dogmati-
cally the conviction to which the aggregate exper-
ience of the race or people has arrived and insists
on its unconditional adoption by the individual as
supreme authority. = The immature soul — and
what soul is not immature >—shall be aided and
strengthened by the experience of the race; such
is the positive significance of religion. The indi-
vidual shall be helped to see the world as nearly as
possible through the theoretical view elaborated by
the wisest of all ages, and he shall have his course
marked out for him so that he may walk in har-
mony with the revealed highest principle of the
universe. So much stress is laid on the necessity
of obedience to this authoritative form that relig-
ion does not in the most direct way develop the
self-activity of the individual.

In art and literature the spectator is left free.
The application of ethical principles is made upon
some one else and not on himself. Moreover, that
person is an ideal one and not one’s neighbor.
Here is no personal limitation and no unpleasant
application demanding obedience and self-sacrifice.
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Again, in philosophy an appeal is made to the in-
tellect. The view of the world shall justify itself
to the free individual thinking. There shall be
no imposition of doctrine by weight of external
authority, but each shall find in his own reason
the necessary ground of the universe and the justi-
fication for practical doctrines based on his knowl-
edge of it. ‘

With substantial grounds of agreement like
these, and equally important differences of form,
philosophy, art and religion perform their several
functions in the life of man. KEach age, each
nation has its problems peculiar to itself. Sup-
posing the first principle of the world, invoked to
explain the contradictory elements of a mnation’s
life, to be the same identical principle discovered
by all nations and times, it follows that there still
would result different systems of philosophy owing
to the difference in the conditions of the problems
needing solution. And yet the common element
in all human nature makes it possible to announce
in a general way the permanent conditions of the
problem that philosophy is called upon to solve.

The enigma of the world is the existence of evil
or imperfection. Objects reveal ideals which they
do not attain. Moreover, to the deeper glance
even the relative perfection of finite things is im-
perfection. If good in their kind, yet their kind
is bad.

And yet the world is one whole and ob-
viously under the sway of one principle: time
and space impose one system of constitutive laws
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on the whole. If that principle is perfect, how
can it originate or suffer to exist that which does
not correspond to its perfection ? How can the
perfect bring into being and sustain the im-
perfect ?

There is one solution that suggests itself to the
first reflection of man. All this imperfection, all
this evil, is an illusion ; it does not really exist, but
only seems to exist. Here the primary question
is solved, but by shifting it to a new ground.
What is the reason that the world seems to us to be
full of imperfection? This is the next problem.
To this human thought has answered : the imper-
fection of human faculty; man does not see reality,
but only a dream, fabricated by his own constitu-
tion.

But this solution changes the problem back
again to its pristine form. The first selution said
that imperfection was not real, but only seeming.
Now it is said that this seeming imperfection is
caused by real imperfection in human faculty.
There can be no illusion except as it exists for a
real being. An illusion cannot exist for what is
itself already an illusion. This second solution,
which is that of the East Indian thought, has
another form: it is suggested, namely, that evil
does not really exist, but only seems to exist to us
because we see the world in parts only, and do not.
have a vision of it as a whole. This is rather a
further specification of the former solution than a
new one. It is still admitted that there is imper-
fection, namely, immaturity on the part of the
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souls who are contemplating the world. It is inti-
mated, however, that a development or growth of
these souls, so as to perfect their vision of the
whole, would remove both the seeming and the real
imperfection.

This hope of a growth out of imperfection by
means of spiritual development of some kind is a
great advance over the first form of the solution.
It held that evil was an illusion (Maya), but one
inherent in conscious beings like men. Conscious-
ness, or self-knowledge, being a radical dualism in
the self, not only made the universe seem full of
dualism-or multiplicity, but also made the self im-
perfect by destroying its oneness, and thereby
alienating it from true being. Only the loss of all
consciousness and the loss of all individuality is
the true salvation of the soul, according to that
view.

The salvation by growth in insight seems to the
European mind to be a far higher solution than
the salvation by lapse out of consciousness pro-
posed by the Hindoo* mind.

There can be no growth or development of the
soul, that can solve its problems, if the very exist-
ence of the soul itself, its consciousness, is radically
evil. But the Hindoo solution, radical as it is,
does not solve its own problem. How did the one
undivided, unconscious,-pure being give exist-
ence to souls, which attain to consciousness and

*Even Kapila's intellectual solution carried the thinking of prin-

ciples up to the *‘ conclusive, incontrovertible, one only knowledge,
that neither I am nor is aught mine nor do I exist.”
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thus acquire. the disease of individuality? The
problem which stimulaed the mind to its solution
is left at the end entire as at the beginning. For
how can there arise and be sustained any imperfect
beings in a world which is created and ruled by a
perfect being? Granting that there is illusion,
the Hindoo sage comes to the stubborn fact that
the source of illusion is a reality ; he traces it to
consciousness in which being is divided into subject
which knows and an object which is known ; thus
consciousness introduces difference or distinction
into a being that should be one, without distinc-
tions. With this result, imperfection is traced
back to its lowest terms, and remains there, coupled
with the religious duty of seeking self-annihilation.
Thus the solution of the theory of illusion proves
itself an illusion.

Turning to the other form of solution through
growth, we see that the problem has not been dis-
posed of, but only postponed. That the world
seems imperfect because of the imperfection of the
vision of the immature souls, but that growth in
insight will remove the seeming imperfection of
the world, and likewise remove the real imperfec-
tion of the seeing souls—this places our problem
on a new ground. We have now to explain how
there can be a world of imperfect souls who are
endowed with the capacity to develop towards per-
fection. How can a perfect being originate and
sustain a world of imperfect beings endowed with
capacity to develop towards perfection, and like-
wise with the capacity to resist such development?
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In this statement of the problem we may recog-
nize its general outlines ag presented by the thought
of Western Asia. The Aryan Persian undertakes
the first solution of this problem. There are two
antagonistic mights in the first principle of the
Universe ; two substantial beings which divide the
allegiance of the finite creatures of the world.
Here finitude is explained by presupposing finitude
in the first principle. Good is reciprocally limited
by Evil. This gives substantiality to difference
and distinction, and, consequently, responsibility
to finite human beings. The conception of choice
becomes very clear, and man, as a choosing being,
is at the height of his reality. In consciousness
alone he attains clearness of discrimination of the
good from the evil, and hence consciousness is es-
sential to true being. The Persian principle makes
man’s attributes of will and intellect radically real
and conducive to reality and perfection. Once let
him become perfect will and perfect intellect, and
man shall become divine, and yet preserve his in-
dividuality.

But all this is obtained in theory for man only
by destroying the perfection of the first principle
and making it dual and in perpetual conflict with
itself. Neither element of the first principle is
independent ; each is determined in his activity
by the existence and actions of his adversary.
Each is dependent. But such a thought of mu-
tual dependence implies and demands again a
higher unity which is indifferent to the limits of
the two mutually dependent principles and with
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such higher unity the Persian theory would go
back to the basis of the Hindoo pantheism.

In Egypt this solution conceives that the good
principle Osiris is overcome and killed by the evil
principle Typhon, just as man is overcome by
death. But the good survives and rules supreme
in the next world. A way is provided for his hu-
man followers to purify their lives and dwell with
Osiris after death. This is a further development
of the Persian view and in it the divine is made
more human.

The solution of this problem of accounting
for a world of imperfect beings takes another
shape with the Greeks. There the personal ele-
ment of the divinity is intensified still more.
Beauty is conceived as the supreme principle of
the world. Immortality in the body renders this
possible. The circle of Olympic deities is a re-
flection of the earthly life with its limitations of
old age, disease, and death removed. Men are
taught to become divine by training their bodies
into gracefulness and perfect form. In this there
is a still further departure from the conception of
abstract being as the first principle. On this
standpoint philosophy becomes possible. Plato
conceives an absolute divine Goodness who wishes,
‘¢ because he is without envy,” to share his blessed-
ness with others and hence creates a world and en-
dows it with perfection as a whole, but permits
finite beings to “¢ participate ” in the divine and to
increase or diminish in this power. His doctrine
wavers between the oriental doctrine of lapse from

~
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the divine perfect into the imperfect by sin, and
the new doctrine inherent in his idea of the abso-
lute good which would favor the development from
the particular and partial into the universal and
total.  Aristotle conceives the first principle as
reason (Novs), and finds the world to be a movement
from the less perfect towards the more perfect, all
being directed towards an end, namely, perfect be-
ing or reason. Nature, moved by the principle of
final cause, develops towards an ever increasing
subjection of matter (¢. ¢. undeveloped possibility)
to form (7. e. completely realized possibility—per-
fect form being pure self-activity or Reason).” Ac-
cording to this solution of the problem of the
world the divine reason is self-knowing and crea-
tive. It creates a world of developing beings rising
in a scale out of the imperfect towards the perfect
and thus it sees its own energy reflected in the
world. The making valid of the good or the per-
fect requires as condition of its manifestations the
not-good, the imperfect, which is changed into a
progressive realization of the good by the inflowing
of the divine energy. The Divine contemplates in
this triumph of its principle over its opposite the
spectacle of its own perfection thus actively mak-
ing itself valid. In the world it beholds a contin-
ual increase of substantial beings (self-conscious
rational souls) arising out of pure chaos (Jin or
matter is the entirely unformed, the merely possi-
ble, and hence nothing real), coming from nothing
into being, and ascending into perfect rational
beings. In this spectacle of the world-process
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of creating innumerable souls out of nothing (or
mere possibility) and endowing them with growing
capacity for his own divine nature, Aristotle finds
an object worthy of the first principle of the uni-
verse and thus solves the sphinx enigma of the
existence of the imperfect. It does not exist abso-
lutely, but is in a process of becoming perfect.
Christian thought explored this problem and
its solutions more profoundly. Greek philosophy
is certainly on the right track. But it has not un-
folded all of its insights and grasped them together.
There lingers about it still the oriental conception
of alapse or fall from perfection as the origin of
all imperfection, both of conscious and unconscious
nature. At this period the Greek and Roman
nationalities have extended themselves over west-
ern Asia and have taken up the oriental views of
the world as problems to be explained by western
philosophy. Particular attention is given by the
thinkers at Alexandria to the doctrine of the form-
lessness of the first principle. It is involved in the
Greek principle and especially in Aristotle’s con-
ception of the divine Reason (NVods) that the lat-
ter as self-knowing is both subject and object, and
hence that it contains distinction and determinate-
ness within itself, while the East Indian Brahma is
pure empty identity. The self-consciousness of the
divine being involves his distinction into subject
and object. He exists for himself as object. Here,
apparently, we have found the divine Logos that
Platonism called ‘¢ only-begotten.” But is this
the cosmos ? Is this Aristotle’s world that reflects



12 . HEGEL’S LOGIC.

the divine perfection in an eternal process—the
victory of perfection over the imperfect? By
degrees the thinkers of that epoch see that a
negative answer must be given to this question.
There is a new problem here. How can the divine
self-conscious Reason know himself as a progressive
development of the imperfect ? Impossible. The
All-Perfect must know himself as perfect, and if
this perfect object is the Logos or ¢ Word,” then
it must be perfect and have been perfect from all
eternity. But still, though eternally perfect it must
have been “ begotten,” or derived from the activity
of the divine self-consciousness which has always
known itself or been self-conscious.

Contemplating this problem, Christian thought
discovered that another logical step was required
in the solution of the problem—a step partly im-
plied in their statements, and partly divined even
by Plato and Aristotle. The primal reason distin-
guishing itself in consciousness, generates from all
eternity a Logos in every respect like himself. His
knowing and willing are the same (Aquinas, Sum-
ma Theol. 1, q. XXVII, art. iii: “In Deo sit
idem voluntas et intellectus”); which means that
God, in knowing, causes the object of his knowl-
edge to exist; for it is an imperfect knowing which
knows only unreal fancies or that knows one thing
and wills another. The Logos is possessed of the
same perfection as the First Principle, and hence is
self-conscious and his knowing is likewise creative,
g0 that there is a third perfect Reason. But here
comes in the special insight of Christian thought.
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The Logos in his self-knowing not only knows
himself as present perfection, but also knows him-
self as generated or derived, though in infinite past
time. This is essential to his self-knowledge. This
is his recognition of the First Principle as his
unbegotten ¢ Father.” But whatever he knows
in his self-consciousness he creates or makes to
exist. Hence he not only originates a third per-
fect Being, but makes at the same time a ‘‘ Pro-
cession ” out of imperfection, a really existent Pro-
cession which is always going on in all its stages,
but has always been complete. The contempla-
tion of a genesis or generation out of the non-being
of the divine Reason into the perfection of the
same involves the thought of pure space, pure
time, matter, motion, worlds and all stages of or-
ganic being—a process of evolution so complete
that all degrees of unreason as well as all degrees.
of reason appear. But the unreason only appears
as the matter or material upon which the divine
Reason works creatively transmuting it into reason.
The last step of nature is a self-active being who
possesses the capacity to grow individually into the
divine Image. He has the potentiality of all self-
activity, but is at first only this possibility. He
must actualize this possibility.

But to consider further this Third divine
Reason who has eternally proceeded (rather than
been generated): does not the Third make an object
of Himself and thus cause a Fourth, who in turn
originates a fifth, and so on in infinite progres-
sion? Christian thought had this difficult point
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to solve in order to make its solution complete
or even possible. It comprehends the procession
as the eternal return of the imperfect towards the
perfect. The perfect is not reached in the single
individual, but in the union of men in a divine
church, a community of the faithful (a ¢ holy
city, the New Jerusalem, a bride adorned for her
husband "), all united in the principle of divine
charity (the missionary spirit), that causes each
individual to devote his whole self to the highest
welfare of his fellow men, not only in this life, but
in an infinite future life. Such an institution as
the ¢ invisible church ™ is an infinitely perfect in-
stitution, and as all institutions have, in a certain
gense, a personality which transcends the person-
ality of the individuals who compose the institu-
tion, so the perfect institution has a perfect per-
gonality (the Holy Spirit). As every institution
collects power from each of its members, and en-
dows each with the power of all, so the perfect in-
stitution endows each with its infinity and perfec-
tion, and makes possible a divine life to each man
in a sense utterly impossible to man as a mere in-
dividual. Inasmuch as the third divine Person
has proceeded from all eternity, is proceeding and
will proceed through all eternity, His institution
(the ““city ” of which He is the spirit) includes the
souls that have ascended from an infinite series of
worlds. There is a perpetual stream of newly cre-
ated souls ascending into it from all inhabited
worlds. The souls have one and all the vocation
of helping all in need of help to gain knowledge
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and wisdom and goodness. The condition of all
is a state of divine charity which gives to all and
receives from all. What each gives is finite, but
what eachreceives isinfinite. The mutual co-oper-
ation of intellects and of wills makes this divine in-
stitution whose spirit is a perfect personality, that
reflects perfectly the personality of the First and
Second divine Personalities. The differences are
preserved in this First Principle of First Principles.
The First is not begotten nor has He proceeded;
the Second is begotten, but has not proceeded; the
Third has proceeded, but is not begotten. The
personality that has proceeded differs from the
First and Second in that He thinks with the aggre-
gate intellects of the infinite invisible church, and
wills with the wills of the same. The thinking
and willing of this Third Person are perfectly dis-
tinguishable from the thinking and willing of the
individual memnbers of the invisible church nev-
ertheless; because each individual mediates his
thinking and willing through the thinking and
willing of his fellow men, a8 a condition of belong-
ing to that invisible church. The will of a nation
is always distinguishable from that of its individ-
ual citizens, or even from its rulers, no matter how
absolute they are. For even the absolute ruler
mediates his own experience of knowledge and
will through that of others, and must do this in
order to rule even himself, to say nothing of other
men.

To what a singular doctrine our reflections on
the constant problem of philosophy have led us!

~
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The chief ideas that have ruled the civilizations of
the world, Asiatic as well as European, are found
in contemplating the phases of this problem. The
solution I have called ¢ Christian” is of course
barely sketched above. Its essential feature is the
explanation of the actual existence of imperfect
beings in a world created by a perfect being,
through the self-knowledge of a derived Logos
who contemplates his derivation and thereby con-
verts an eternally past and completed derivation
into a present derivation (actually going on) or
world of evolution containing beings in all stages
of imperfection, but all existing in a process of
elimination of imperfection and of realizing per-
fection. Since perfection is absolute reason, pure
self-activity, imperfection must be its opposite or
pure passivity, or any form of existence in and
through something else. Thus mechanical or in-
organic existence is less perfect than the humblest
form of organic life; for life has some degree of
self-activity.

Religion is the first form of human thought that
grapples with this great problem of problems. By
a semi-instinctive, semi-conscious form of thought,
reached through a sort of institutional thinking
rather than by the independent thought of indi-
viduals, it proposes its several solutions and gives
them ceremonial forms and intellectual confes-
sions of faith, which it imposes with authority on
entire peoples irrespective of national or political
limits.

The systems of philosophy that prevail are in-



PHILOSOPHY AND ITS PROBLEM. 17

dependent attempts on the part of individuals to
grasp the ideas of their civilization.

These ideas are to be found in the religious con-
sciousness of the people, and it is the province of
philosophy to see their theoretical necessity. Usu-
ally, therefore, the system of an individual falls
far short of the depth of the unconscious idea or-
ganized in a civilization. .

When we say “individual attempts,” we must
not take this strictly. Philosophy is far from an
individual product except when comparing it with
religion. The philosopher takes his problem in the
special form in which his age delivers it to him.
Moreover, he is stimulated to his solution by the
solutions of predecessors and contemporaries. Just
as natural science progresses by the accumulation
of observation and reflection, so philosophy, too,
progresses by combining the results of human
speculation. In science each observer sces nature
through the eyes of all preceding observers, and
makes use of their reflection in classification and
explanation. In philosophy each thinker refines
on the systems of those who have gone before, and
uses contemporary thought to assist his own defi-
nitions.

The test of any system of philosophy is the ac-
count it gives of the institutions of civilization.
What does it see in human history and the institu-
tions of the family, civil society, the state, the
church ? If its word is only negative and it finds
no revelation of divine reason in these, but only
fetters and trammels to individual freedom, then

b2}
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it belongs to the crudities of the youthful period
of reflection which has to make its beginning by a
declaration of independence. The utter emptiness
of such formal ¢ free thought,” as it calls itself,
is obvious to itself as soon as it leaves off its work
of denying what it finds already current in the
world and attempts seriously to reconstruct a rea-
gonable substitute for what it condemns. We re-
spect this negative independence as a necessary
epoch in one’s culture. It is not philosophy, how-
ever, but only the indispensable preliminary to it,
and should be outgrown as soon as possible. True
independence grows with the insight into the
truth. That which was external authority be-
comes freedom when one discovers its identity with
his own inborn rationality.

These reflections serve to introduce us to the
philosophy of Hegel, who is preéminently the
thinker that explains and justifies institutions.
He grasps the problem of life in the wide sense
which I have indicated, as the fundamental ques-
tion to which the religious ideag underlying civili-
zation furnish practical solutions. He asks:
¢ What is nature ? What is man ? What, in brief,
is the world ?” And reports the answer which he
" finds written alike upon masses and atoms, upon
the individual and upon society : The world is
the process of the evolution and perfection of im-
mortal souls; the history of the human race exhib-
its the progress of souls into the consciousness of
freedom; the philosophy and history of art show
us how each people has succeeded in realizing for



PHILOSOPHY AND ITS PROBLEM. 19

itself in sensuous forms the ideals of its civiliza-
tion; the philosophy and history of religion is an
account of the dogmas and ceremonial forms in
which each people has celebrated its solution of
the deepest problem, that of the origin and destiny
of imperfect finite beings; the philosophy and his-
tory of jurisprudence and political constitutions is
an exposition of the devices invented by nations
to secure freedom to the individual by the return
of his deed upon him, and these devices are a series
of statutory and fundamental laws, progressing
from the form of absolute despotism and slavery
up to the constitutional form of government that
defines the law for the governing class as well as
the governed class; the history of philosophy shows
us the extent to which each people in the persons
of its deepest thinkers has become conscious of the
elements of its problems and their solution; logic
is the science of the principles, methed, and sys-
tem of what is universal and necessary in thought,
and it unfolds or defines and criticises all the ele-
ments of thought, from the simplest, shallowest
and most rudimental up to the richest, most com-
prehensive and luminous idea to which philosophy
has attained.

Inasmuch as ““logic” in Hegel’s system holds
this central place of unfolding the method and
principles of all thought, it is much more compre-
hensive than the ‘“formal logic”” handed down to
us from Aristotle, as we shall see. While the for-
mal logic attempts only to show the laws of the
judgment and the syllogism in which all knowl-
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edge is set forth or expressed, the Hegelian logic
undertakes to show the genesis, and indeed the
complete biography of every ultimate ¢ notion ”—
concept or idea—which is used or can be used
in judgments or syllogisms to collect or analyze
or explain the contents of experience. It has,
therefore, to discuss the forms in which existence
is possible, actual, or necessary, and is ontology or
metaphysic as well as logic.

Everything known or thought or expressed in
language, is known or thought by means of no-
tions, ideas, or concepts, and explained by the aid
of words that stand for these general predicates or
categories. Some of these general predicates are
generalized from experience, while others are fur-
nished by the mind itself as the & priori condi-
tions necessary to all experience. These @ priori
thought-forms which Kant calls forms of the mind,
and which he proves to be not derived from con-
tingent experience in as much as they are neces-
sary for the very beginning of such experience, are
called notions of ‘“pure thought,” because they
are pure or free from all elements derived from
contingent experience. To investigate these pure
thought-notions is to investigate the laws of exis-
tence as it is known or knowable in experience.
We cannot know or conceive of existence as possi-
ble in any other modes than by these & priori
notions of our mind. Hence we cannot call them
““subjective,” as Kant did, and deny their validity
as laws of all being without contradicting our-
selves by setting up at the same time other notions
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or thoughts which transcend these ‘¢ categories.”
Kant, for example, used the notion ¢‘thing-in-it-
self ” as transcending the application of the cate-
gories. But in so doing he implied that he
possessed a standpoint to which the categories as
well as the intuitions of time and space were
merely subjective.

Since the relation of Hegel to Kant and his fol-
lowers, as well as to ancient and medi®val philos-
ophy, requires a more detailed treatment, we shall
continue this introduction, discussing in another
chapter the relation of German philosophy to the
Greek philosophy of Plato, Aristotle, and the
Schoolmen, showing Hegel’s significance as the
thinker who unites and reconciles the two great
movements of thought, and afterwards tracing in
other chapters Hegel’s ‘“voyage of discovery”
from the Kantian standpoint to that of the Greek.



CHAPTER IL

THE GREEK AND GERMAN PHILOSOPHICAL PRIN-
CIPLES.

HE significance of Hegel in the History of
Philosophy is to be found in the fact that he
unites in one system the Aristotelian and Kantian
movements in thought. Aristotle had long ago
discovered the principle of absolute truth, and had
made application of that principle in the explana-
tion of the two worlds (nature and man) as those
worlds appeared at the epoch in which he lived.
His principle as found in his Metaphysics (or,
as he called it, mpwry @idlodogia, 11, 7), is that
of absolute cognition and life, God as the per-
fect living being, whose cognition is that high
form of knowing by wholes or totalities— ¢ the
knowing of all things in their causes,” the knowing
of the entirety of relations of a thing in its cause.
He calls this highest activity of mind 6ewpery,
theoretical knowing, or speculative knowing (the
Latin translation of the word being speculare). In
his De Anima he calls this highest principle active
Reason (vovs moiprixds) to distinguish it from
lower forms of mind found in the human soul.
This conception of the absolute first principle of
the world, thus identified by Aristotle with the
human soul as being the perfect reality of what the
2
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human soul is potentially, makes the destiny of
man an eternal one, and makes the soul more
substantial than any object in the world of nature
in time and space.

Such a philosophical view was especially adapted
to interpret the deep insights of the Christian dog-
mas, and St. Thomas Aquinas completed Christian
theology by founding it on Aristotle’s system.

The Greek movement in philosophy culminated
in finding the absolute form, which Plato calls the
Idea. The Idea means a universal that is self-
active—what Aristotle calls energy or formative
process. It is self-determination, and not a mere
external shape given to something. Although Aris-
totle seems to polemicize against Plato’s Ideas, yet
he holds substantially the same view of ultimate,
true being, and names it, as we have seen, God,
Active Reason, and pure speculative knowing.
That this is meant for a personal Reason, we may
know from the fact that Aristotle calls it self-know-
ing Reason (von61s vorjéews), though there was no
single Greek word meaning consciousness at the
time he wrote.

The procedure by which this absolute form is
found is wholly objective, in the sense that Greek
philosophy always investigates the objective coeffi-
cient of knowledge—what necessarily is, rather
than how we know it, the subjective coefficient of
knowledge.

Modern philosophy is occupied chiefly with the
problem of certitude—the how we know it—the
subjective coefficient. But when modern philoso-
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phy has taken a complete inventory of the forms of
subjective Mind it discovers that pure reason— abso-
lute subjectivity—is the form that must necessarily
be the highest principle of objective being. Just
80, religion finds the world to be a lower order of
being, compared with its Creator. The Creator is
absolute mind and the true objective reality, while
nature is dependent being or phenomenal. Fichte
and Schelling call this absolute form ¢ subject-ob-
jectivity,” that is to say, that-which-is-its-own-ob-
ject, or subject and object of itself. This is the
form of self-knowing or self-consciousness. This
is true individuality, true being. Without self-
consciousness it could have no individuality, be-
cause its changes in time, and its parts separated
in space, would have nothing internal to unite
them. Self-consciousness is a unity under change
and separation. The unity of space or time is only
external.

Kant showed that these subjective ¢ forms of the
mind ¥ make possible all knowing which knows
universals or generalities. To generalize is simply
to ignore the multiplicity of objects and give atten-
tion to the form of mental activity that knows
those objects. Fichte completed the exposition of
the deduction of the subjective forms which the
mind regards as the necessary conditions of the ex-
istence of things. Schelling further perceived that
objectivity is just as valid a predicate to these uni-
versal forms as subjectivity is or can be. In fact,
Kant had grounded his doctrine of the subjectiv-
ity of those forms (time, space, quantity, quality,
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relation, mode) on the very circumstance that
these forms are seen by the mind to be the logical
conditions of the existence of things in the world.

Hegel discovers the identity of this result with
the results of Aristotle. The subjective philosoph-
ical movement ends in the same way as the object-
ive movement. The psychological movement comes
to the same conclusion as the ontological. The
modern method has arrived at the principle of ab-
solute form—that is to say, the form of conscious-
ness, that which is its own object—as the highest
principle. This is the same result that Aristotle
reached—a ‘‘knowing of knowing,” a self-cogni-
tive reason, a pure, self-conscious essence, God.
The methods differ, but the results are the same.
The Christian dogma of the union of the divine
and human natures in the person of Christ points
to this principle. The absolute is not formless like
Brahma (who may be called pure being but is bet-
ter named pure naught), but is pure form, or self-
conscious being. It is purely universal and purely
individual at the same time.

Beings that possess the form of self-conscious-
ness, therefore, are already in the form of the
highest principle, and are its incarnations. They
may forever approach the absolute by realizing this
ideal within themselves through their own free
activity.

The subjective tendency of thought which has
been called the characteristic of modern times,
leads to a peculiar skepticism, a skepticism based
on partial insight into method. Method is the
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form of activity. The modern tendency seeks to
know the form of the mind’s activity. All facul-
ties of mind exist only as active. Hence the prob-
lem of certitude arises only when the mind is
directed inward on its own method of activity. If
the insight into method is partial, it cannot be
gure of the results of mental activity. All wrong
views of method lead to wrong philosophical
views.

From this point of view we could define the work
of Kant as a voyage of discovery into the realm
of method, using the term ¢ method ” to denote
the form of all mental activity, whether of the in-
tellect or of the will or of the emotional nature.

When we consider the fact that any glimpse into
the forms of activity will give a basis for skepticism
that no amount of objective philosophizing can
remove, we see at once the significance of that
philosophy which explores method in its entire
extent, and makes a complete inventory of all
mental activity. The three critiques of Kant—
those of Pure Reason, the Practical Reason, and of
Judgment—attempt this vast work.

This insight into method, which is the problem
of the modern mind, is the object that Kant suc-
cessfully pursues. It relates to the opposition be-
tween the subjective and objective, and essays to
define what pertains to the ego and constitutes its
forms, and thereby distinguish from it what per-
tains to the objective. It regards all cognition as
composed of two factors, and it investigates the
subjective coefficient in order to know what to
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deduct from the sum of knowledge to find the
true remainder.

The ancient thinking also had two factors to in-
vestigate in cognition, but it did not regard the one
as subjective and the other as objective. It defined
one factor as universal, and the other as particu-
lar. One was abiding, the other, transient. Hence
arose the science of formal logic as the chief con-
tribution on the part of ancient philosophy to the
world’s science.

The answer to the Greek problem, namely, to
unite the particular and universal, is found in the
principle of Causality. Cause, in its four aspects
of efficient, final, formal and material, is identical
with ‘“active reason.” It is ‘“entelechy.” Con-
scious energy or personality is efficient cause, de-
sign or purpose, and form-giving cause. And
it is, moreover, the material (517) or potentiality
of receiving forms, that is to say, the mind makes
its thoughts out of its own potentiality.

Ancient skepticism doubted the existence of the
multifarious objects of the objective world. They
appeared to be; but since they existed in a state
of contradiction, change, or evanescence, they could
not be said to have substantial existence. The ten
tropes of the skeptics developed this inconsistency.
In them we see the beginning of the modern meth-
od, in that the certitude of the senses is attacked.
Their attack on method confines itself to the
method of sense-perception. Hegel points out the
striking fact that ancient skepticism doubted the
real existence of objects, while modern skepticism
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has no doubt of their reality, but questions our
ability to know them.

This later form of skepticism, suggested by the
Neo-Platonist, Porphyry, was openly proclaimed
by the scholastic Nominalists. It is noteworthy,
too, that the Scholastics attempted to unite the
Greek antithesis (universal versus particular) with
the modern antithesis (subjective versus objective);
all universal or general terms are mere names
(flatus vocis), there is no objective reality corres-
ponding to them. They are mere subjective de-
vices (arbitrary aggregates) by which we store up
the results of our experience. The universal is
here made subjective, while the particular is made
objective.

The war between realism and nominalism has
this great meaning in the history of philosophy:
It is the first attempt to assert the subjective basis
of observation against the objective basis. With
this distinction the Nominalists attempted to over-
throw the old distinction between the universal
and the particular, which tradition had brought
down to the Middle Ages as the leirloom of specu-
lative science.

This accounts also for the great place which
Aristotle’s De Anima occupied in the controversy.
The great Arabian commentators held that the
human mind is essentially passive reason as op-
posed to the world mind, which is purely active
reason. Hence man is not immortal as indi-
vidual human soul. That which differentiates,
that which makes the individual a distinet en-
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tity, is perishable ; the species lives, but the indi-
vidual dies. Aristotle had shown how an indi-
vidual may become an ‘‘entelechy,” that is to
say, how a particular being may unite within
itself the attributes of the universal as a totality.
His ‘“entelechy” is very nearly equivalent to
Plato’s ‘“Idea.” Change and perishability exist
because the particular is not adequate to the
universal, that is to say, the universal has many
particular attributes or phases, while the special
individual realizes only a few of these phases, and
the rest are potential, but not real. Let some of
these potential phases become real, and at the same
time some of the real ones be annulled or become
potential, and the individuality is lost. But the
universal (always in the sense in which Hegel
understands it) is a self-active process to which all
the phases belong, and since none are suppressed
or made merely potential except through its ac-
tivity and none are realized or made manifest
except by the same activity, it follows that all its
changes take place by the activity of its individu-
ality, and that the individual does not perish
through change when it is a self-activity (or
“energy,” or ‘‘entelechy,” as Aristotle called the
sonl). This is the apergu of the immortality of
the soul which Plato and Aristotle both had, not-
withstanding all assertions to the contrary based
on the Arabian commentators, or on the interpre-
tation of Alexander of Aphrodisias.

Aristotle’s ¢ entelechy” is an individual which
has realized within itself all the potentialities or
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phases of the universal so far as to be a process of
self-activity. Such a process is a process of self-
identity like the ego, which is a perpetual act,
always discriminating the me from the not me,
and always identifying the two by recognizing
itself. Its changes do not annul it but realize it.
Its activity is only a continuance of its function,
it is a circular movement, what Hegel in his pecu-
liar technical phraseology calls ‘‘return to itself.”

Here in fact is the central point of the philoso-
phy of Hegel as well as of Plato and Aristotle. It
was the insight into the fact that individuality is
not a thing (not a molecule or atom) but a process,
an energy, that led Plato to the doctrine of ideas—
a doctrine repeated substantially in Leibnitz’s doc-
trine of Monads. Plato saw that change happened
in a thing because that thing is not a whole of
reality but is, in part, only a potentiality. The
realization of its potentialities changes it and de-
stroys its identity. But such realization of poten-
tialities only confirms the self-identity of the
activity. Individuality is an activity therefore.
When it acts it realizes its potentialities ;—just as
any force manifests its nature or realizes itself by
acting. What was in it as potential now appears
in the form of reality. Individuality is an energy
which continually acts, and each act is a manifes-
tation to it of its inner potentiality. Such a being
whose essence is activity Plato calls Idea (&f60s
means form and, in Plato and Aristotle, formative
energy, constructive and destructive). To learn
how to think it: consider any given thing and
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its producing cause. Consider all the possibili-
ties that it may have, and the total complex
of these makes its idea.  All the changes that
the thing may have are mere realizations or
manifestations of its idea. Hence any mere
thing in the world is only a partial manifesta-
tion of its true self—the true self of anything
being the idea. The idea is the total of all the
potentialities of a thing. This doctrine is the
clew to Hegel’s use of Begriff as expressing the
self-active cause. Hence Plato spoke of things in
the real world of change as not being fully realized
ideas but as only having participation (ué6eé:s) in
ideas. But to this thought of the complex of po-
tentialities we must add that of self-activity (as
Plato repeats in many places, and especially in T%e
Sophist and in the tenth book of The Laws).
Then the thought is clear. All things in the
world are fragmentary manifestations of self-active
individuals or ideas.

This is Aristotle’s view of the world and also
Hegel’s. Hegel calls this self-active being Begriff
(variously translated notion, conception, idea,
comprehension, etc. See Chapter XIIL. of this
work). Aristotle calls it entelechy, soul, reason,
ete. Aristotle refuted the doctrine of ideas as
held by the Platonic school, probably because
Plato’s followers interpreted it mythologically and
Aristotle dreaded the consequences of retaining
a terminology sure to be misunderstood. His
so-called refutation of the Platonic doctrine of
ideas does not touch Plato’s real doctrine, as
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we may see from the statements in 7he Laws, The
Soplist, and many other dialogues. It contends
against the mythological view of ideas which
forms mental pictures of them as things or
spatial entities, and does not think them as self-
activities. In great detail and with precise tech-
nique Aristotle unfolds as his own this thought
which Plato had reached. Ilis doctrine of .matter
and form, energy and potentiality, explains the
Platonic doctrine of participation. Matter is
the as yet unrealized potentiality. Form is the
realizing energy. Perishable things, according
to Plato, are mere partial realizations (partici-
pations) of their ideas. According to Aristotle,
perishable things are mostly matter (unrealized
potentiality) and their change is a manifestation
of their form (ef80s meaning total formative
activity) or entelechy. As in this progressive
change or realization the steps of the process are
means of realization, they manifest adaptation
when looked at with the whole form in view.
Hence Aristotle laid the greatest stress on final
cause, design or purpose (the ov &vexa). The
formal cause, too, expresses this; for it names the
totality of possibilities as the object or purpose of
the process of realization or change.  Aristotle
often calls the formal cause the-what-was-to-be
(r6 7 v eivar)—the ideal that shapes the process
and its results. Hence formal cause and final
cause must be identical and the world-process
must be a revelation of the lineaments of the pure
form or pure self-activity that causes it to be and
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to change. Aristotle with this thought in his
head very consistently looked upon mnature as
worth inventorying. If nature is carefully inven-
toried all its phases will reveal this Formal Cause
as the design or purpose of all things and their
history. The idea of ideas (like Leibnitz’s monad
of monads) is self-active Reason.*

Water is either solid or liguid or gaseous, but
only one of these states at the same time. When
one is realized the other two states are merely po-
tential. In Plato’s language all three states would
be called in the aggregate the idea of water, which
actual water perceptible by the senses never fully
realizes, but only in successive states—one-third of
the idea being real at one time. Now conceive
that the idea of water were an entelechy or indi-
vidual possessing the power to realize all its states
at once. Then no farther change would be possi-
ble because all its potentialities would be already
real. Change consists in realizing a potentiality
that is not real already. Of course water is not
an entelechy ; but it must have one somewhere in
the universe, and that entelechy doubtless finds
water and all other material being necessary to ex-
press all of its potentialities. But in the case of a
soul like man we have an entelechy already which

* No0's, whose nature is 70 w0100 7, or, as the commentators
called it, ¥oUS moiyrinovs. De An., Book III, ch.5. *The
active reason is creator of all things"—r@ mwavra TO1ET YV,
because the perceptibility of objects proves their origin fmm a
rational creator or creative cause—r 0 aiTi0¥ Qi roTINGY.
“The passive reason’—¥ov§ ﬂaﬂnnxoc ‘““has the power to
become all things“—z’cp TAVTQA yu/e66m, that is to say, to
perceive what exists.
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is able to make for itself by its will a second state
of being through its deeds, and thus change from
the state of a first entelechy to that of a second
entelechy—from a state wherein the individual
has the power to realize itself but has not done so,
to the state wherein the individual has used the
power to realize itself. God is eternally a second
entelechy completely revealing his Infinite power.
Man is a first entelechy on the way towards becom-
ing a second entelechy.

These distinctions in Hegel are expressed by the
words Begriff and /dee. The Begriff or notion is
self-activity or individuality in its first entelechy or
state of power, self-activity that has not completely
revealed itself by actualized intellect and will,
while Idee is the individuality of God who has
from all eternity completely revealed Himself in
perfect intellect and will. Such perfect intellect
and will are one, so that in thinking He creates
what he thinks.

The great scholastic Fathers, commencing with
Albertus Magnus and St. Thomag Aquinas, learned
this insight of Aristotle and were able to defend
Christianity against the Moslem pantheism which
denied immortality to man. Nominalism held
that all general terms are arbitrary or conventional
signs used to denote subjective aggregates or
classes. Looking solely upon things and neglect-
ing forces and processes, the nominalist intellect
could see only isolated individuals and not the
energies that generated them. Hence all that is
real was held to be the individual thing. If it had



THE GREEK AND GERMAN PRINCIPLES. 35

seen that the reality of things is only the manifes-
tation of a greater reality behind them, the real-
ity, namely, of the energy manifested in the things,
it would have seen the falsity of nominalism—it
would have seen that general terms correspond not
to things but to processes and energies, namely, to -
what is more real than things, because energy gives
to a thing its reality, and energy also causes it to
change or vanish.

The triumph of nominalism is the triumph of
shallow thought over deeper and truer thought.
But its day is forever set in this world since the
rise of the dogma of the correlation of forces and
the persistence of force, in modern natural science.
For this doctrine is realistic and holds to energy
rather than things as the true reality.

It is one of the mysterious phases in the history
of philosophy, this triumph of nominalism at the
close of the great era of scholasticism, an era of
profoundest thought and clearest insight.  Chris-
tian thought had been almost completed—rvery lit-
tle has been added or is likely to be added to the
ontological system of St. Thomas Aquinas, a sys-
tem said to be more familiar to the world through
Dante’s Divine Commedia than through St.
Thomas’s Summa. Yet at the close of that period
" of the history of thought nominalism gets the field
wholly to itself and William of Occam inaugurates
his agnosticism. He also marks the utter eclipse
of the great insight of Aristotle in theology and
there ensues an epoch of divorce between faith and
reason.
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This mystery, however, clears up somewhat when
we consider the momentous importance of seizing
in its entire compass this antithesis between psy-
chology and ontology. The ¢ unceasing purpose
that runs through the ages” of human history
makes continually for freedom. Every new free-
dom gained emancipates humanity at first. But
after a time it imposes on the soul a sort of exter-
nal authority and needs to be replaced by a newer
freedom, more internal, more subjective, more
psychologic and less ontologic in its form, though
not less ontologic in its substance.

Christianity alone, among the world-religions,
makes the individual man worthy of immortal life
in a continued human existence of growth in intel-
lect, will, love. For Christianity holds that God
himself is Divine-Human. Hence the human be-
ing need not lose his humanity in approaching the
absolute, or when he is placed ‘“under the form
of eternity “—sub specie @ternitatis, as Spinoza de-
scribes it.

If the human form is divine, the human mind in
the image of the divine mind, it follows that to
know the nature of the mind is to know in some
sense the nature of God. In the two worlds, the
world of man and the world of nature, we may find
the revelation of God. In man—n our minds—
we may find this revelation of God in the depths of
each individual. But in nature—in animals and
plants and inorganic bodies—the revelation is not
complete in the individual but only in the species
and genera.
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The Christian doctrine of the infinite importance
of each human soul and of the transcendence of
the soul over all merely natural existences through
the fact of its immortal destiny, generates the im-
pulse towards subjectivity that manifests itself in
this progressive series of emancipations from ex-
ternal authority. Each man is above and beyond
nature—a soul belonging to a supernatural order
of existence.

This idea leads back to nominalism. There is
a perpetual recurrence of the antithesis between
subjective and objective methods. Nominalism
or the denial of the existence of universals is the
complete sum of all that is negative and skep-
tical in philosophy. It holds that all genera and
species are subjective syntheses of thought, mere
classifications. The reality consists of isolated in-
dividuals, each one independent of the other.
The result of this is atomism and the principle
that ‘“composition does not affect the parts or
atoms of which things are composed.” When
once reached it is impossible to explain anything
except on the supposition of an external arrang-
ing, directing, combining intelligence which pro-
duces the phenomena that we behold in the
world. The atoms are conceived as pure simples,
and all the relations and properties and the other
results of combination, all things perceptible, in
short, are transferred to the other factor of the
world, the ordering intelligence. When atomism
gets to this point it collapses,—in all consistent
intellects ; because the atoms have become empty
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fictions, an utterly useless scaffolding, and the
“‘ordering intellect” has become all in all.

The only thing positive about nominalism is its
attribution of universality to the subjective mind ;
for by making universality a product of the mind,
it unconsciously attributes all abiding and substan-
tial being to mind. It does not become aware of
this wonderful endowment that it claims for sub-
jective mind, but the exercise of thought will
continually bring it to the surface of conscious-
ness.

. It is wonderful to see how the most negative
phases, the skepticisms, the heretical doctrines, the
most revolutionary phases in history, all proceed
from the same first principle of thought as the
most positive and conservative doctrines, and that
all of these negative things are destructive only in
their undeveloped state and when partially under-
stood. By and by they are drawn within the great
positive movement, and we see how useful they
are become. Through these negative and skep-
tical tendencies, arising from this great antithetic
movement of thought— the movement from the
objective to the subjective— human thought has
ascended into a knowledge of self-determining
activity as it is realized in mind, and this knowl-
edge is far in advance of the old objective view of
mind such as the Greeks delivered to the world. I
do not say that it is far superior to the Greek in
its principles and system, but in its method. It is
a proximate insight into the nature of the divine
creative process itself. We ascend through a
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philosophic mastery of the relation between the
modern and ancient point of view—the latter
directed its attention to the relation between evan-
escent phenomena and the abiding process (this is
the relation of particular to universal), while the
former looks upon the relation of the subject to
the object and inquires what we know as truly
objective and how we know it:—we ascend through
a mastery of both these views to a plane that is
above all skepticism. Skepticism is, as we have
already seen, directed against method only. With
the skeptics of old, as Hegel points out, the doubt
was objective in the sense that it touched the
method or transition by which being, or a knowl-
edge of being, proceeds from universals to the
objects of sense-perception. It seemed to the old
skeptic that things of use wore out and perished
in the course of their process. They were all in a
flux, becoming each moment something else and
presenting new phases of their universals, or
““ideas ” — (we have explained this expression to
mean the total process of a thing by which all its
potentialities come successively into realization).
While the ancients doubted these objects of sense-
perception, modern skeptics doubt the truth of the
objects of reason, that is to say the universals, the
species and genera, and are unwilling to accord
real being to anything but the objects of sense-
perception — to the very objects that ancient skep-
ticism doubted! They question the method of
knowing, or the transition from subject to object.

But the cause of this change, we repeat, is the
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turning of the mind in upon itself for the truth,
a partial movement in this direction producing
doctrines in which there is utter disharmony be-
tween the Greek view and our own view.

Up to the time of David Hume the movement
was centrifugal and it seemed likely that thought
would never return to the point of view of the old
ontology. Nominalism began then to see the ulti-
mate consequences of its subjective point of view.
According to David Hume there is no causality in
the world so far as we can know. There is only
sequence in time. He says: ‘“All our knowledge
consists of impressions of the senses and the faint
images of these impressions called up in memory
and in thinking. Even the ego is only a subjective
notion, a unity of the series of impressions called
myself.” This is the Ultima Thule of the subjec-
tive doctrine—it is the subjectivity of subjec-
tivity.

This is, as we have seen, the point in the devel-
opment of modern philosophy at which Kant
arises and offers his more complete sketch of our
subjective nature as an explanation of the world
of man and the world of nature in time and space.
His sketch of mind has become familiar to all
persons who make a pretence of studying phi-
losophy.

The subjectivity of man including the will, the
intellect and the feeling, according to Kant, has
native forms of its own. These forms are not
derived from experience or from anything ex-
ternal. These forms, in the aggregate, make up
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the constitution of the mind itself. If we wish to
know the truth we must be aware of the subjec-
tive factor in knowledge and make due allowance
for it. Things-in-themselves are modified (in our
cognition of them) through the constitution of the
mental faculties that know them. What we actu-
ally know of. things-in-themselves will be ascer-
tained only after we eliminate from our cognitions
the subjective element due to our mental forms.

All this is so simple and in accordance with the
spirit of the subjective skepticism of the followers
of Hume that it recommends itself to the latter at
once as the best of good sense.

But as soon as the skeptic begins to compre-
hend the Critique of Pure Reason he finds ground
for amazement. He looks over the inventory of
the possessions of our subjective constitution and
beholds among the forms of the mind time,
space, quantity, quality, relation, modality, God,
freedom, immortality, the infinite, the beautiful,
the good. It would seem that the subjective con-
stitution is very rich, with all these ideas belong-
ing to it; skepticism, however, does not see the
ontological consequences, but strenuously asserts
that these are only subjective. These categories
and transcendental objects are not valid except for
us in practically dealing with phenomena. We
cannot know (it holds), any object in itself what-
ever—mnot even the ego-in-itself — we cannot
think it except in the categories or forms of
mind, and such categories apply only to phenom-
ena and not to things-in-themselves.
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But if we turn over this surprising result and
ask what follows if we cannot apply any categories
to things-in-themselves we suddenly discover that
we are at the end of subjectivity and skepticism
and at the beginning of an ontology founded on
psychology. Here is Hegel’s significance in the
history of philosophy, as we have already ex-
pounded it above.

Hegel sees that the logical consequence of deny-
ing objective validity to these ‘“forms of the
mind ” ig to deny objectivity itself. The constitu-
tion of mind is as objective as it is subjective, and
its necessary ideas are the logical conditions of
existence. Take nominalism at its word, take
Hume at his word, or Kant at his word, and we
have a self-refutation of the skepticism asserted.
This is what Hegel calls the dialectic.

Skepticism had said : ‘“ We can never get at the
truth and know things as they really are—things-
.in-themselves. We can only know what is radi-
cally modified through our own subjective spectra,
our forms of perception.” Let us look, then, and
behold what these subjective forms are, and learn
to subtract them and find the remainder which is
the true ¢ thing-in-itself.” In the first place there
~ are time and space; those are the forms of the
gensory and are purely subjective. Kant proves
this by showing that they are the logical conditions
of the existence of what we call the world of na-
ture. But they are more objective than that world
of nature is, because they are its logical condition.
The necessity of this is clear and it is this necessity
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which proves to Kant that time and space are
““forms of the mind.” The science of mathemat-
ics is rendered possible by our @ prier? insight into
time and space. The world in time and space, it
seems, is subjective because the very logical condi-
tion of its existence is subjective. T'rue, we have
called it ‘“ objective ” and have been satisfied if our
subjectivity attained validity throughout time and
space. Nevertheless, if we are to make a serious
business of inventorying our subjective possessions,
we must begin with writing down Time and Space
at the head of the list as subjective forms.

But things-in-themselves, deprived of time and
space, will never trouble us or anybody else—for
they cannot have extension nor change. Yes, it is
worse off with them than that. They cannot have
unity, nor plurality, nor totality, hence they can-
not be spoken of as ‘‘they ”—it is a courtesy on our
part to lend them our subjective category of
¢¢ plurality,” to which they are not really entitled.
Nor can the thing in itself (singular or plural)
have quality or existence for anything else—nor
relation, nor mode of being, either as possibility or
necessity, or even as existence. The ¢‘thing-in-
itself” cannot exist without borrowing one of our
subjective categories (found under ‘modality”).
As for the objective, then, which is opposed to our
subjectivity and unknowable by us, it cannot be
extant in the world of nature or in the world of
man. It isa pure figment of the imagination, and
cannot exist in any possible world without becom-
ing ‘“subjective ” at once.
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In fact, Kant’s subjective has taken up within it
the entire antithesis of subjective and objective as
understood by skepticism, and has become pure-
ly universal through the fact that its forms
are universals. Such a subjective mind is Aris-
totle’s vonois voncews, and a self-knowing being.
Whether Kant intended it or not, his remarks on
things-in-themselves and on the limits of our
knowledge make no sense unless they are taken as
ironical.

Here we see that Kant has taken up into the
subjective what is commonly meant by the word
objective. What is more objective than trees, ani-
mals, rocks, houses, men? Yet these are all
‘‘phenomena” because they arise in time and
space, which are mere ¢ forms of the mind.” But
when all that has been known hitherto as objective
is called subjective, there is no longer any force in
the distinction. Skepticism has lost its ground
altogether.

This insight of Hegel brings the subjective
movement in philosophy to an end and inaugurates
the third movement of philosophy—psychological
ontology, or ontology based upon psychology and
‘identical with Greek ontology in its general view
of the world, but far superior in its method.



CHAPTER IIL

HEGEL’S EDUCATION AND THE INFLUENCE OF HIS
CONTEMPORARIES UPON HIM.

EORGE WILLIAM FREDERIC HEGEL’S
ancestor, John Hegel, in the seven-
teenth century migrated from Carinthia into
Swabia, seeking freedom for the exercise of his
religious convictions. The Lutheran Reforma-
tion, which extended into the mountainous por-
tions of western Austria, was vigilantly repressed
by the reigning princess and the consequence was
a migration of numbers of the most industrious
and intelligent inhabitants. George Louis Hegel,
the father of our philosopher, held at first the
office of Rentkammersecretair—secretary of the
public revenues—and was promoted subsequently.
His mother was a woman of much education,
considering the standard then prevailing.

George William Frederic, the eldest son, was
born August 27, 1770, in Stuttgart. It is note-
worthy that besides Schelling and Hegel, both
Swabians, the greatest genius for philosophy in the
Middle Ages, Albertus Magnus, was also a Swabian.
Thomas Aquinas and Meister Eckhart were his
pupils.

His biographers report that Hegel began to at-
tend a Latin school in his native town at the age

%
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of five years, and at seven entered the gymnasium.
He read Shakespeare in Wieland’s translation at
the age of eight. Before thirteen he had studied
geometry, surveying, Latin, Greek, and Hebrew.

He translated the whole of Longinus On the
Sublime at seventeen, and at eighteen the Antigone
of Sophocles, which remained his favorite work of
art through life. His efforts at declamation while
at the gymnasium were unsuccessful by reason of _
awkwardness of manners and a stammering tongue.
His French, however, was quite good and he wrote
a clear, distinet hand. He early began the practice
of entering in a common-place book interesting ex-
tracts from his readings.

In the autumn of 1788 at the age of eighteen he
entered the university of Tibingen as student of
theology. Here he heard lectures on metaphysics
and natural theology by Flatt and attended
courses by different professors on the Bible, and in
particular on the Psalms and New Testament, and
the book of Job, which greatly delighted him.
Besides his theological studies, he studied anatomy
and botany, and reviewed his favorite Greek trage-
dies.

He received great impulse from two companions
at the university, Holderlin and Schelling, the
latter coming to the university in 1790 at the age
of fifteen—five years younger than Hegel. Hegel
appeared older than he really was, so much go as to
earn the familiar name of ‘¢ Alter”” or ‘“the old
man ™ from his mates. In his personal demeanor,
however, he was honest and jovial. He was
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awakened to a new activity by contact with the
precocious intellect of Schelling. He had already
made some acquaintance with the Wolffian philos-
ophy as early as his fifteenth year. Wolff, it is well
known, systematized the ideas of Leibnitz and in-
vented formul® for schematizing all knowledge.
It was Wolff’s system of philosophy against which
Kant chiefly directed the attacks of his Critical
gystem. Hegel received the degree of Doctor of
Philosophy in 1790, writing on the occasion a dis-
sertation in Latin: ¢“ De limite officiorum humano-
rum seposita animorum immortalitate,” in which
he showed some acquaintance with Kant. In 1793
he received his theological degree, writing another
thesis on the Wiirtemberg church and the relations
of Protestantism to Catholicism.

Rousseau’s writings had made a deep impression
on Hegel at an early age. The gospel of “‘liberty,
equality, and fraternity ” had been received by all
Germans who retained any youthful enthusiasm.
A vpolitical club for the dissemination of French
ideas had been formed at the university, in which
Hegel and Schelling took an active part. Not-
withstanding the interest in French thought which
was then universal in Germany, the philosophy of
Kant and his successors may in one sense be re-
garded as a speculative reaction against the tenden-
cies that led to the French Revolution. Goethe’s
Faust, too, portrays the same reaction in literature.
Its content is a collision between the natural man
swayed by selfishness, and the institutions of civili-
zation.



48 HEGEL’S LOGIC.

After completing his theological studies at the
university in 1793, Hegel became private tutor in a
family in Berne, a position which he held for three
years. (Fichte shortly before and Herbart about
the same time also held the position of tutor in
Switzerland.) Hegel passed these three yearsin a
quiet and studious manner, gradually departing
from the ideas he had received at Tiibingen and
beginning to grapple seriously with the problem
of human responsibility and to feel distinctly the
want of a fundamental principle that should sub-
ordinate both the theoretical and practical phases
of life. After writing a life of Christ, taking up
a more thorough study of the Kantian Critiques,
and entertaining himself with the theories of Ben-
jamin Constant, he bent all his energies upon the
mastery of Fichte’s Science of Anowledge, which
had just then appeared. By this latter book his
Swabian stubbornness and patience were put to a
severe test. But he found some assistance in his
correspondence with Schelling at this time in the
work of gaining an insight into the subtile psycho-
logical analysis of Fichte. Schelling’s genius had
been thoroughly aroused by the Science of Anowl-
edge. He not only comprehended the positive doc-
trines of the book, but detected the unconscious
fallacy that had led Fichte to place subjective limi-
tations to the validity of his theoretic principles,
Fichte following in this respect the example of
Kant. The universal and necessary truths, which,
according to the critical system, were held to de-
monstrate the subjectivity of all knowledge,
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seemed to Schelling to establish its objectivity.
For they were not universal and necessary unless
they were the necessary condition of the existence
of objects in time and space. With this insight
he hastened to construe the world of nature
& priors by means of transcendental ideas. Self-
consciousness revealed the hidden laws and princi-
ples implicit in ordinary knowing and these laws
and principles drawn out of the unconscious ac-
tivity of the mind were identified with the moving
forces of nature and thus came to be attributed to
an impersonal reason, a ¢ soul of the world.”

Schelling diverged in this direction during his
first career until he developed a system in strong
contrast with that of Fichte. Fichte laid all
stress on the subjective, conscious ego, and the
free moral will; Schelling emphasized the objec-
tive — the unconscious development of nature.
There was no necessary incongruity in the two
systems except what arose from one-sidedness due
to the intense emphasis given to the opposite poles
of this philosophy. . Fichte subordinated every-
thing else to the moral will and regarded nature
as merely phenomenal and scarcely worthy of
man’s attention, while Schelling turned to nature
and history as unconscious realizations of spirit
in time and space and hence worthy all study as
divine incarnations. Fichte slighted time and
space and hence everything real and conventional
— institutions, beliefs, systems— the world, in
short. He tended towards asceticism, and subor-
dinated the world to the soul somewhat as did
Thomas 4 Kempis.
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Schelling, on the other hand, looked upon the
world as a revelation of the absolute and held it
sacred, while subjectivity— the ego and its inter-
ests — became less and less important in his eyes.
As a consequence, human practical aims and en-
deavors, and even morality, lost their interest for
him.

Through the assistance of his friend Hélderlin,
Hegel obtained a sitnation in 1797 as tutor in
Frankfort. His interest in philosophical studies
increased. He studied Plato and Sextus Empiri-
cus and began to seize what he afterwards called
the ‘“objective dialectic” into which he could
translate the psychological process of Fichte.

In 1790 his father died leaving him some prop-
erty and in 1801 he removed to Jena, then the
centre of literary activity. Fichte had recently
gone to Berlin and Schelling was at Jena as Pro-
fessor Extraordinarius. Hegel lectured on logic,
metaphysics, the philosophy of nature, and the
philosophy of spirit. In 1805 he lectured on the
history of philosophy, pure mathematics, and nat-
ural rights; in 1806 on the unity of philosophical
gystems and the phenomenology of spirit. He
had been, up to this time, a follower of Schelling,
but with differences. He had approached nearest
to Schelling when the latter, in 1799 to 1801, held
the doctrine that the absolute is the identity of
the subjective and objective and that this identity
is reason or intelligence. The subjective retains
all its rights within an absolute which is intelli-
gence, and Hegel could hold that the absolute is
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reason and agree with Schelling until Schelling,
in 1803; began to construe his absolute identity as
the absolute indifference of subjective and objec-
tive. The ‘“indifference of the two poles” being
understood to transcend both the subject and
object at once, all possibility of solving the prob-
lem of the world by philosophy is precluded.
Schelling, however, inconsistently went on philoso-
phizing; but Hegel became aware of a radical
difference between his own view of the world and
Schelling’s. By Hegel great light had been seen
in the fact that nature is the becoming of Reason
and hence that there are two phases of Reason in
the world: conscious reason in humanity and in the
absolute; unconscious reason in nature. Nature
in all its activities is moving towards conscious-
ness. The absolute is Conscious Reason who
creates nature as his own reflection ; ‘“ He elevates
his not-me into a likeness to Himself” (as Rothe
expresses it). Seen at bottom, nature is only the
gpectacle of the victory of divine reason over its
opposite. This is manifested in a series of stages
or degrees of ascent out of pure space, which is the
emptiest thought of the objective opposed to the
subjective. In all changes and processes of nature
the substantially existent is only the divine act of
negating the opposite of reason. This act of
negating, however, is affirmative as well as nega-
tive, for it is a process of self-determination which
constructs by continually using what it has al-
ready made, as material out of which to build the
new.
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Hegel’s own system began now to reveal its out-
lines: (1) Logic or science of pure thought (pure
reason), including the universal ideas applying to
nature and mind alike; (2) Philosophy of nature,
detecting these pure ideas as the substantial ener-
gies underlying the processes of nature; (3) the
philosophy of man as finite spirit, rising in relig-
ion to the conception of the Absolute or Pure
Reason again ; thus completing the circle of phi-
losophy.

Hegel had been greatly attached to Greek litera-
ture and philosophy. His studies of Plato and
Aristotle were quite as fruitful as his studies of
Kant, Fichte and Schelling. Schelling discovers
the principle of absolute identity, but Hegel dis-
covers what is more valuable, namely: the identity
of the results of Plato and Aristotle with the true
logical outcome of the psychology of Kant and
Fichte. Having once found the fundamental
thought that unites ancient and modern thinking,
Hegel is able to begin the work of philosophical
interpretation.

When one is continually discovering the new
and different, one continually advances towards
gelf-estrangement. If I am the only one who ever
saw this truth —if all former thinkers were in
error— how suggestive is this of another consider-
ation: “Is it not probable that I am still groping
in error myself ? I behold everywhere systems of
error set up by enthusiastic but mistaken thinkers.
I recall the fact that my own career has been the
development of systems of apparent truth which
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I have soon outgrown and laid aside as false.
Unless the course of the world changes, I shall
myself change again and my present view will be
seen to be false.”

The epoch of new systems must be followed by
an epoch of despair and skepticism unless a phi-
losophy arises that is synthetic and unites all pre-
vious ones in a harmony of thought. If each one
helps illuminate every other, the light is rein-
forced by every philosophic system and there is
perfect day. If each one refutes all its prede-
cessors and is refuted by all succeeding systems,
then the net result of the entire movement of phil-
osophic thought is darkness and night. Kant’s
and especially Fichte’s philosophizings tend in the
skeptical direction through the attitude of radical
hostility they assume towards all previous systems
of thought. But Schelling is in two senses con-
structive : (1) Instead of leaving nature as a
thing in itself outside of and beyond all mind, or
making it merely an empty occasion for my own
moral development, Schelling recognizes in it a
genuine objective and independent development of
reason fundamentally identical with my own spirit :
my own development of reason is thus reflected
in other forms of nature and so the goal at which
I have arrived and am arriving is approved by the
great process of struggle for existence which I see
and call nature. (2) Quite as important is the
mastery, one by one, of the great systems of pre-
ceding thinkers by Schelling. Ile successively
appropriated the standpoints of Kant, Fichte,



54 HEGEL’S LOGIC.

Giordano Bruno, Spinoza, Franz Baader, Jacob
Bohme. His studies in these philosophers are of
great value because he unfolds their inner neces-
gity. The bane of superficial historians is the
method of setting down the doctrines of philos-
ophy without depicting the inner necessity of their
point of view. They are thus made to appear like
mere fanciful opinions and when arranged in an
orderly manner, as in Mr. Lewes’ Biographical
History of Philosophy, remind us of an amateur’s
collection of insects — carefully asphyxiated and
then placed upon pins. .

To be of value, the history of thought must not
be presented as a series of dead results, but as liv-
ing insights, each one of which is seen by us now
in its necessity. Philosophical systems vary less
through their principle of explanation than
through their application to the problems of the
time. Their principles, of course, are what is
essential — not their application to transient prob-
lems nor their technique, which is always colored
by local and temporal issues.

Schelling made one epoch therefore in the Kan-
tian philosophy when he set up the doctrine that
the ¢ thing in itself” is intelligence, and still an-
other when he began to interpret the series of
subtle thinkers and rehabilitate the living insights
which their systems contained. He had dis-
covered the vital basis for a history of philosophy
that should really interpret the different systems.

Hegel was profoundly impressed with Schel-
ling’s discoveries in the history of thought, and
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wag perhaps impelled in this direction by their
influence. -But Hegel’s success in history surpasses
that of his master as much as Aristotle’s results
in natural science surpass the suggestive hints of
Plato. Hegel was fortunately led in the begin-
ning to the very centre of ancient thought. It
was evident enough that the thought of the past
two thousand years had been not merely influenced,
but almost wholly formed, on the systems of Aris-
totle and Plato. Hegel studied those systems,
and, to his great delight, recognized in them the
living idea which had been lately announced as a
new discovery of Schelling. There had been only
a new road opened to the goal, not a new goal
found. But Hegel saw that this new road was of
uttermost importance for the reason that it flanked
the position of all possible skepticism, and hence
made the central bulwark of philosophy secure for
all future time.

Hegel’s advantage, therefore, consisted, as we
have shown in the previous chapter, in his recov-
ering for us, by adequate interpretation, the specu-
lative insights of the great system of thought
which had prevailed in the world for twenty cen-
turies and on which, in a sense, the institutions of
modern civilization had been built. This old
gystem had lost the insight into its speculative
necessity and had become mostly a tradition,
taught in the universities from one generation to
the next in prescriptive formule that had become
dead. Nothing so surely drives the living spirit
of insight out of a system as to adapt it for use in
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schools. The guiding principle kept in mind in
the preparation of a text-book is the capacity of
the pupil. In the attempt to make the subject
clear on the plane of thought of the immature
mind which thinks only in images and pictures,
the author changes his attitude towards truth from
that of a discoverer to that of an expounder. He
suppresses the definition of the pure thought and
sets down only the analogies and illustrations that
flow from it. He offers baked bread instead of
seed-corn. The pupils nurtured on this philo-
sophical pap in time come to be professors them-
selves. They have no tradition that the doctrines
of Plato and Aristotle ever had any other meaning
than the commonplace truisms which they have
learned. Eccentric philosophers off the line of
the traditional school-wisdom, like Brumno, Spin-
oza, Bohme, and Swedenborg, have a power to
arouse original thought, because their technique
is unconventional. Like Schelling, the aroused
student begins to see the morning-red and turns
away from commonplace to gaze with wonder on
the growing light. He becomes a mystic and it
never occurs to him that there is besides the morn-
ing redness also clear daylight behind the com-
monplace dogmas of school-wisdom.

Schelling finds the truth of the mystics, and
Hegel finds the underlying truth of the school-
wisdom. The former works in a remote field of
human inquiry; the latter in the very highways
of the world of thought.



CHAPTER IV.

HEGEL’S ‘‘VOYAGE OF DISCOVERY ” — THING,
FORCE, LAW.

CHELLING removed to Wurzburg in 1803
and at the same time began a removal in
thought that placed him farther and farther from
Hegel. In the Critical Journal of Philosophy
Hegel had, in 1801, characterized Fichte as a sub-
jective idealist in contrast to Schelling as objec-
tive idealist. Now he had begun to define his
own relation to them both.

In the Phenomenology of Spirit, published in
1807, a work which he afterwards called his
““Voyage of Discovery,” he undertook to trace the
history of consciousness in its growth from the
first stages of culture up to the theoretical and
practical conviction which nunderlies modern civil-
ization. In the preface to this work he attacks
the immediate ¢‘intuition” of Schelling and
shows that thought or knowledge without media-
tion is entirely empty. 'T'o think a pure simple or
a pure unity is to think a pure nothing. All think-
ing of distinctions is a mediate knowing. Hegel
employs in this voyage of discovery a method that
he names the ¢‘“dialectic.” It has throughout
the appearance of being a stricter method than
that of TFichte’s ¢ Science of Knowledge,” and

57
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claims to be objective—an exhibition of the
necessity of the process which is in the object be-
fore us, in contradistinction from mere subjective
reflections upon it made from points of view exter-
nal to the object.

The stage of simple sense-perception he calls
Consciousness, in contradistinction to ‘¢self-con-
sciousness,” ‘‘ reason,” etc., more advanced stadia
of the mind. This simple sense-perception in its
first form without mediation—that is to say, with-
out the act of comparison which traces out rela-
tions between its object and other objects and takes
them into consideration in its knowing, is found
to know nothing true. The evidence of any im-
mediate act of sense-perception is refuted by the
next act. What I see this moment is different
from what I see the next moment, and uniess I
can adjust and reconcile these differences they
cancel each other and reduce to zero. I accord-
ingly explain the changes in the object first by
referring them to myself, and not succeeding in
explaining them by this means I discover that the
object cannot be known immediately, because it is
not a simple absolute being, but a relative being,
mediated through its environment. Hegel’s meth-
od does not seek to find an external basis of attack
or defense, but to get this basis from the object
itself. If sense-perception can know anything we
ought to discover the fact by analyzing its proced-
ure. Time and space are the general forms of ex-
istence for all that can offer itself to sense-percep-
tion. Whatever is extended in time and space
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is compound, having parts. The sense-knowledge
must seize these through analysis and synthesis
and hence reach its knowledge through a process.
The word perception etymologically signifies a
geizing-by-means-of, 7. e., one might say, ‘“by
means of other objects,” relative objects being
seized by means of the other objects to which they
relate. The German word wahrnelmen implies
this mediation. Iegel delights to find in the ety-
mology of technical terms indications like this of
the unconscious poetic insight that presided at
the formation of language —but one may easily
be too confident of his etymologies. Hegel wishes
to write the ideal history of the development of
consciousness, and hence proceeds to describe the
points of view that naturally follow from the dis-
covery of successive difficulties and the suggestion
of obvious solutions. In every imperfect stand-
point there will arise conflicts just because of the
imperfection.

I. For example, the object that is now found
to be mediated or dependent on others has this
contradiction: (1) It is one and many— exclud-
ing others and yet participating in their being;
for I cannot know it as one without distinguishing
it by some of its properties. But a property is a
relation of an object to some other object and
hence a bond of union essentially uniting two
objects. This contradicts the simple oneness that
appeared at first glance. (2) My object is there-
fore this common relation of two, but I perceive
that a property not only unites but distinguishes ;
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for by its properties one thing is distinguished
from another.

(3) Hence I contemplate another phase, or
rather return to the phase of exclusion which
characterizes unity. (4) But here I find that the
exclusion by means of which the object is one is
through many properties and that the object is
internally a manifold : hence, again, I conclude
that the object is a common medium, a collection
of "properties each of which excludes all others.
(5) The fifth step, therefore, of this observation
of the mediated object will be to take an isolated
property as the ultimate unit of true objectivity.
Here I discover that my attempt to know the
truth has led me round to the first position, that
of simple sensuous certitude : I try again the im-
possible feat of holding a single individual out of
all relation. In such isolation it cannot be a
property, for that is a relation to others; nor can
it be definite except in contrast, and contrast is
also relation. I am holding an abstraction that
exists only in my fancy, for the truth.

II. This minute analysis of the necessary pro-
cedure of consciousness continues; it is suggested
that we explain the duality and contradiction
which arises in experience by referring one phase
to the object and one phase to the subject. By
discriminating properly we shall be able, perhaps,
to escape the contradiction. (1) The object then
is one ; but as I have many senses there arises an
appearance of many properties through the variety
of my sense-organs. The one object appears
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white to the eye, cubical to the touch, acid to the
taste, etc. I make allowance for these subjective
appearances and thus convince myself of the sim-
plicity of the object for my thought. But a new
difficulty arises : the object without these proper-
ties cannot be an excluding unity, it"has nothing
left to it by which it can be distinguished from
any other object, or by which indeed it can be an
object at all of my thought or perception. I per-
ceive, therefore, that I have destroyed by my
theory all that I receive from the object and have
even left it impossible that the object should ever
have attracted my attention at all.

(2) Out of this dilemma the consciousness
escapes by adopting the opposite theory: the ob-
ject is really a collection of properties and its
appearance of unity is borrowed from my subjec-
tive consciousness. The properties are indepen-
dent, simple materials combined so as to form an
object, and I by a law or habit of my thinking
attribute unity to the combination. Here I come
suddenly back to the former conviction, namely,
that the isolated properties are the simple and true
units of existence, and, recalling my former proof
of its untenability, I give up this method of ex-
plaining the contradiction by referring it to the
duality of subject and object. I see that the ob-
ject itself is one and many.

III. Consciousness sees now the necessity of ad-
mitting that the duality (unity and multiplicity)
is entirely objective. For the purpose of avoiding
contradiction it at first adopts the theory that
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rests on the distinctions of being-for-itself and
being-for-others. The object is one when taken for
itself ; its multiplicity of properties arises through
its relation to other objects. It is one for-itself,
manifold, for-others. Here consciousness adopts
a device similar to a former one; then (IIL. 1) it ex-
plained the multiplicity through relation to itself
as subject, now it explains it through relation to
other objects. ““In so far” as the thing is for it-
gelf, it is one and simple; ‘“in so far” as it is for
others, it appears manifold. Here at last we have
come to the root of the contradiction which has
masqueraded under the foregoing problems. The
previous solutions were only attempts to avoid
meeting the issue squarely. But is our present
golution valid ? .

The being-for-others is necessary to the object
in order to preserve its individuality — that is to
say, without a multitude of distinctions and dif-
ferences one thing coalesces with others—hence
multiplicity belongs to it of necessity. Without
these properties that arise through its relation to
others there could be no being-for-itself. It would
be null. I conclude, therefore, that the being-for-
itself, which is the simple, radical character of the
object, is essentially in relation to others and
hence essentially multiplex within itself, and all
my painstaking to escape the contradiction has
been to no purpose.

The explanations have amounted to a mere post-
ponement of the solution — ¢ The multiplicity
comes from others;” that is to say, it is presup-
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posed but not explained after all. But it does not
help the question to postpone it, for it comes up
again in a new quarter, and, what is worse, reap-
pears in the place from which we thought to have
shifted it. To suppose that a series of objects, «,
b, ¢, d, and ¢, in the world, are simple units and
yet stand in relation to one another so that the
appearance of multiplicity arises, does not rid us
of our difficulty. To suppose that ¢ differs from
b by its fundamental simple quality and that it
differs from ¢ by the same quality, while yet & dif-
fers from ¢, is to suppose that e is distinguished
from ¢ by a different difference from that in which
it differs from 4. It will also differ from ¢ and e
by still other differences. So, too, of each of the
others, and hence we see that relativity implies
indefinite multiplicity in the simple quality as-
sumed to explain the object.

The truth reached is that that the object is be-
ing-in-itself precisely in-so-far as it is being-for-
others; or, in other words, that it is one in so far
as it is manifold and manifold in so far as it is
one.

Such a result can have no meaning to the sen-
suous consciousness which sees, hears and fcels
only present impressions ; nor to perception, aided
ag it is by that stage of reflection which under-
takes to explain all by the category of ‘¢ thing.”
This necessary result is comprehensible in a
higher stage of thought, however, namely in that
stage of thinking which explains all by the idea of
Force.
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In explaining the world of sense we presuppose
forces that manifest themselves. The manifesta-
tion is an utterance or externalization of a unity
which we conceive as an energy. A force is a
being-in-itself which is at the same time being-for-
others; or, in different language, a force exists
only in its manifestation. Hegel calls the stage of
consciousness that uses the thought of force to
explain experience, the understanding. Force
should be, according to him, the characteristic
category of the understanding.

The understanding will not see, at first, all the
difficulties involved in this thought of force. It
will begin to use it with feeble insight. In solv-
ing its difficulties it will rise to the idea of law,
according to Hegel.

If we consider the idea of force we find that in
order to explain the activity by which it manifests
itself we have to presuppose something else which
furnishes the occasion for the manifestation. A
force acts in a definite direction because it is lim-
ited through other forces which guide its direc-
tion. A force acts when the restraint to its action
is removed. But the guiding forces are restraints
upon which it manifests itself. So we conceive
force as pent up (Hegel uses the expression
¢ quriick-gedringte”’) by other forces before its
manifestation. But in truth we sec that a force is
expending its energy already on the forces that
keep it pent-up. To hold back the force of a res-
ervoir the dam must every moment exert a press-
ure equal to that of the water that it confines, and
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in and through that pressure the force is already
manifesting itself.

Consciousness thus perceives upon reflection
that a force cannot exist as an isolated impulse.
It must always form a member of a complex of
forces which are conceived as furnishing its incite-
ment to activity as well as its guide, constraining
form, or mould that determines the channel of its
activity. With this it arrives at the idea of a
higher unity than force—Law.

To explain this more fully : In the complex or
system of forces each particular force is held in
tension by all the others and is furnished the occa-
gion of its activity by the others. Conceived as a
system, therefore, each force contributes to furnish
occasion for all the others, and hence to incite
them to furnish occasion for its own activity.
Hegel says that each force is solicited (‘¢ sollici-
tirt”’) to activity. If one force incites to activity
another that again reciprocally incites the former
to activity, this complex of forces is self-activity.
For the force incites another force to react upon it
—in other words it incites itself through the
agency of another.

The unity of the system whereby each force has
its own ‘“ utterance ” returned to it is called law.
This is a new and most important conception for
consciousness, the conception of a law governing
forces—furnishing them their occasion for activity
and giving direction to them. It isa conception
similar in some respects to Plato’s ¢“ Ideas,” which
were also determining forms containing the com-
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plete or total sphere of all determinateness, or in
other words the total round of all change and par-
ticularization. Of course one would not contend
that the popular notion of law comprehends all
this. Nevertheless, it brings together under the
concept of law the elements of the thought with-
out uniting them completely on the one hand, or
even perceiving their incongruity on the other.
It looks upon law as governing a system of forces
correlated in such a manner that they furnish not
only the energy, but the inciting occasion to activ-
ity. When we say ‘“ nature acts according to law,”
we include these thoughts. Often, however, law
means simply a ratio of two forces which measures
the activity of one by another, as the law of posi-
tive and negative electricity or of the distance and
period of revolution of the planets. Even then it
is the unity of the system that incites and guides
the one force through the other—the positive in-
citing and regulating the negative, and the nega-
tive, in like manner, its opposite.

The law is conceived as a sort of internal unity
which explains the external variety of manifesta-
tion that is found in the action of the system of
forces.

Thus we began with things and came to forces
and thence to laws. Thing, force, and law are
the three categories of consciousness by which it
construes to itself the world of experience. But
these ideas are not coordinate ; they do not stand
gide by side like trees and houses. The stage of
consciousness that thinks with the category
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¢“thing ” is very shallow compared with that stage
which explains the object dynamically with the
category of ¢‘force”; likewise the category of
““force” is partial compared with that of ¢ law.”
The category of ‘¢ force” includes all that there is
in the category of ¢ thing,” but fuses it into a
unity which is coherent, whereas the elements are
incoherent in the category of ‘“thing.” ¢ Thing”
is conceived as a unity of different properties, which
exclude each its opposite and yet interpenetrate as
it were in the ‘“thing.” The idea of * force”
solves for us the difficulty of conception, for it
furnishes the notion of that whose nature it is to
be a process of unfolding from one into many, from
a hidden identity into a manifest difference. It
never occurs to us that there is any more difficulty
in thinking the thought of force than there is in
thinking the thought of thing. To the person
not an adept in this way of studying psychology, it
is an amazing discovery that force is a deeper and
truer mode of thinking an object than that which
calls it a thing. Force stands to thing as motion
stands to rest.

¢ A thing cannot move where it is and of course
it cannot move where it is not,” said the Eleatic
thinker. Motion translated into terms of rest is
utterly incoherent. Rest, too, is an incoherent
category taken by itself. For it is a relative term
and implies other things. It involves plurality as
well as unity. But the idea of motion seems as
simple as that of rest and is in reality far simpler,
because it explicitly states what rest only implies.
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The idea of motion makes intelligible the existence
of an object in different places. So the idea of
force makes intelligible the existence of manifold
properties in the unity of a thing.

But the thought of force is not an ultimate
thought. It suppresses some important determina-
tions that are implied in it. It implies external
incitement and external guidance and hence pre-
gupposes other forces in unity with it in a system.
But there must be a uniting force to hold these
forces in a system. Hence arises the idea of a
form-giving force which is called law.

If one conceives law merely as a statement of
the uniformity of action, as a mere rule in short,
still he implies behind this uniformity some cause
of it which is at the same time unity and multi-
plicity, just as a single force is unity and multi-
plicity. The difference between a particular force
and this force underlying the system of forces
must consist in this: it (the system) is its own in-
citement or occasion and its own guice or form,
and it furnishes the incitement for the other
forces and gives them form or directs their ac-
tivity.

Whether the name ‘“law” be given rightly or
not to this form-giving principle which incites into
action the special forces, it is clear that we have a -
self-activity which is the origin of all the special
forces and hence also of all the static equilibria of
forces which are called ‘¢ things.” This is clear
to one who reflects on the following considera-
tions:
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(1) To incite into activity a system of forces
and guide their action, the one through the other,
requires a power that is its own incitement and
guide and therefore a self-activity. If each de-
manded an external incitement and could not act
until such were furnished, and there were no self-
activity to furnish an incitement, there would be
no activity. For if one force is incapable of origi-
nating its occasion for action, an infinite number
of such incapables does not help the case. (2) A
power that can incite into action and give direc-
tion or guidance to another force must possess an
equal or greater force. Force can be pent up only
by an equal or greater force and it can be guided
only by such a force. IHence it follows that the law
contains a force equal to all the special forces
united by it into a system. Hence, too, this sur-
prising result : the law does not need indepen-
dently existing forces to have something to act
upon, because it has to furnish an equal number of
equivalent forces and provide their incitement.
The supposition of independent, already existing
forces for the law to act upon therefore does not
help to explain anything, for the inciting and
guiding forces of the law can perform everything
required of the independent forces.

(3) Hence the law or the power that exists as a
unity which furnishes special impulses of force as
incitement and guidance is a unity that unfolds
spontaneously into multiplicity.

(4) Every force is conceived as an energy exist-
ing in the form of a temsion. It impels outward
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and is restrained by another force, which in turn
impels outward and is restrained by the former,
and others. The activity of a force is a movement
to restore equilibrium and this presupposes that
the tension or restraining force has been changed.
If a force in acting destroyed another equilibrium
equivalent to itself it would give rise to another
force precisely its quantitative equivalent. Here
we come upon the recent thought of -the conserva-
tion of energy or correlation of forces. Hegel
used the technical terms (1) force (Kraft), (2) ut-
terance or manifestation (Fusserung), (3) incit-
ing or soliciting (sollicitirende), (4) restrained or
pent up (zurickgedrdngte), (5) internal world of
law which corresponds to the external manifesta-
tion of forces (Innere der Dinge, or wahren
Hintergrund der Dinge, corresponding to Mitte
des Spiels der Krdfte). This internal world of law
which is behind the play of forces in the fore-
ground he calls also the interior truth, the abso-
lute Universal (because it is both one and many,
both for-itself and for-others). He calls it also a
supersensuous world, ‘“an abiding beyond” op-
posed to a ‘‘transient this side,” ‘“an in-itself
which is the first, and therefore an imperfect man-
ifestation of reason.” Next he describes it as ““a
quiet realm of laws, beyond the world of sense-
perception which shows to us the law only under
the form of constant change, but that realm of
laws is present in the sense-world and its immedi-
ate unchanging image or copy.”

The language which Hegel uses shows, therefore,
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the road over which he traveled to the thought of
this self-active essence presupposed by all pheno-
mena. It indicates his studies of Schelling and
his predecessors, Kant and Fichte. Hence, too,
his illustrations of these thoughts. He calls up
the law of universal gravitation as the very notion

_itself of law as lying behind the play of forces. It
is that which constitutes its great significance, he
tells us. 8o, too, electricity, which as simple
power manifests itself as self-opposition or polarity
of positive and negative.  Gravitation, too, has
polarization or duality taking the form of time
and space relations, the ratio of the squares of
times to the cubes of distances passed over. We
can see how Schelling’s symbol of polarity and the
point of indifference is the original subject of He-
gel’s investigation here, and that he thought it out
in this universal form, changing a symbol derived
from a mere particular object, a magnet, into gen-
eral abstract thoughts—pure thoughts.

The advance made over Schelling is to be found
in this new conception of the point of indifference
between the two opposite poles. Here was an essen-
tial divergence from Schelling’s semi-poetic think-
ing, which was very suggestive but imperfect, be-
cause it used symbols instead of abstract thoughts.
The symbol suggests, but does not define. It helps
at first and hinders afterwards. The magnet, for
example, was a brilliant metaphor and stimulated
reflection at first. But owing to its peculiar limi-
tations, which made it only a magnet and not the
World-Spirit, it soon began to mislead—suggestive
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of truth at first and then of error. For the mag-
net’s poles are mere north and south directions, and
not subject and object as in consciousness, and yet
the magnet had to do duty for the latter. The in-
difference point between the opposing poles, too,
is neither north nor south, and devoid of polar-
ity, a mere indifference utterly indeterminate—a
sort of zero or nothing. Applied to the world the
limitation and error appears; for the one pole shall
be mind and the other pole nature, and the abso-
lute essence shall be the point of indifference, an
utter void of determinations, a substance that is
neither mind nor matter. Spinoza’s ‘‘ substance,”
which is the indifference of thought and extension,
is something like this symbolic absolute of Schell-
ing, and the East Indian pantheism and all other
pantheism amount to essentially the same thing.
The results of this doctrine have been drawn out of
it by the unconscious syllogistic process of human
history again and again. Thus it has been inferred
that the absolute transcends not only matter but
also mind. It is therefore above intelligence and
consciousness—a supreme unity above the duality
of self-knowledge as well as above the duality of
dependence which matter manifests. Hence all
beings, material and spiritual, are devoid of the
divine principle and must perish in their individu-
ality and be ‘“absorbed ” in order to return to the
divine. Such an absolute cannot be called a crea-
tor, for to create is to impart substance and exis-
tence, and such impartation would be self-separa-
tion and not ‘‘indifference,” but rather a polar
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difference of positive and negative or active and
passive within itself. Hence such an absolute does-
not explain anything ; it does not show how the
world of difference arises. All steps lead towards
it, but none from it, as has been said of Spinoza’s
substance :

Quarentem nulla ad speluncam signa ferebant.

When in the first excitement at seeing the sug-
gestive symbol, Schelling had inclined to recognize
pure reason in the identity of the two poles, nature
and mind. Nature is petrified mind—reason is
the identity. What a glorious inspiration this
thought was to the thinkers who had begun to be
disappointed with the limitations of the critical
system as interpreted by Kant and Fichte ! Hegel
was glad to call himself a disciple of Schelling
with this doctrine on his banner.

But Schelling soon began to inquire more
closely into this identity of mind and nature and
guided the course of his investigation by the sym-
bol of the magnet. His guiding compass pointed
directly towards the empty void of indifferent,
negative unity. He began to develop this stand-
point of the empty absolute as transcending mind
just at the period when he left Jena for Wiirzburg.
The subsequent four years were given by Hegel to
the development of the thought of the identity of
mind and nature and the systematic statement of
his views in this Phenomenology of Spirit.



CHAPTER V.

VOYAGE OF DISCOVERY — ¢ BEGRIFF,” OR SELF-
ACTIVITY,

THE first part of the Phenomenology treats
consciousness in the three stadia of (a) sense-
certitude, (&) sense-perception, (c¢) force and
understanding, the phenomenal and supersensu-
ous worlds. These three stadia we have endeav-
ored to present to the reader, in our interpretation
of the Hegelian thought, avoiding his style of
expression as being unnecessarily difficult to peo-
ple unfamiliar with the questions under discus-
sion in the philosophical circles of Germany in
1803-7. Had Hegel written his book seventy
years later, he would certainly have used the
technique of the correlationists and illustrated his
thoughts from the writings of Mayer, Helmholz,
Grove and Spencer. He would have shown how
they have made infercnces that lifted them to a
new stadium of thought, that of wrAaw, which
these writers call ¢ correlation of forces,” or
¢ persistence of force,” not seeing how unlike
their new thought is to the old thought of force.
The thought of force involves an unstable equi-
librium, an energy in a state of tension, and its
incitement to activity must come to it from with-
out through another force equivalent to it. Even
7



VOYAGE OF DISCOVERY. 75

its action must be the creation of another pent-up
energy equivalent to it, and hence its passing over
into another correlated force. But this ¢ persis-
tent force” that is the indifference of all forces
and is neither heat nor light nor electricity nor
magnetism nor gravity, and yet the energy that
produces them all in succession—what is it? Is
it, too, a force ? Hegel would have pointed out
the fact that it was not codrdinate to particular
forces and hence could not receive its incitement
from others, and being ultimate or absolute must
be its own incitement ; it must be in other words
self-determined, self-active, self-polarizing into
positive and negative opposites. In a self-deter-
mined being the negative process of determining
annuls the indifferent indeterminateness, or emp-
tiness, and originates finite, limited or particular
beings. The universal or general becomes special-
ized, not however by some external influence, but
by its own activity. If the correlationists should
consider carefully their result and not stop before
it as the unknowable, they would discover that
they have traced determinations back to self-activ-
ity, or all rest back to motion, and all motion
back to self-motion. A careful study of Plato—
the tenth book of the Laws for example—would
elevate any thinker into the consciousness of
this stadium of thought. A like study of Aris-
totle, who is more difficult to read than Plato,
would bring one to the same or a higher result.
For Aristotle is very careful not to use the term
self-motion, a too symbolic term, but to substitute
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the term energy for it. He carefully discrimi-
nates it from motion in space, confining the word
motion (xivyeis) to this latter signification. He
probably did not gain much by this except against
the disciples of the ¢“ Academy,” who for the most
part followed the symbolic mode of exposition
derived from the master, Plato, and in conse-
quence contributed little or nothing to the furth-
erance of philosophy, symbols being good servants
but bad masters. As before remarked, they serve
to stimulate and arouse us at the beginning, but
lead to error if taken as norms of thought, or as
adequate definitions. Hegel is the first of the
great Coryphei of German philosophy who studied
Greek philosophy thoroughly, and this he had
done before his proper discipleship of Schelling.
But he returned to that study again and again
throughout his life. We may therefore legiti-
mately accredit something in this chapter on
Force and the Understanding to Aristotle.

Hegel proceeds in the chapter under consid-
eration to trace out the growth or development
of the thought of LAW as an explanation of the
differences in phenomena. In addition to the
above-named technical terms he uses ‘“ pure inter-
change” (reiner Wechsel) to describe the process
of formal explanation of force by means of law.
The formalist says that <“lightning is caused by
electricity,” meaning nothing more by ‘““electric-
ity ” than he meant before by ‘“lightning;” or he
says that <“it is the law of electricity to manifest
itself as positive and negative electricities.” The
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fact is stated twice in the same sentence, once as
cause and once as effect. This tautology is not
merely a tautology of expression but is found in
the idea of law itself, and in it there is this
self-separation which appertains to self-activity.
Hegel proceeds to use the technical terms homo-
nymous (Gleichnamige) and heteronymous (Un-
gleichnamige). In the attempt to think the idea
of law without being obliged to think self-activity,
the understanding explains the procedure from
unity to multiplicity, from the simplicity of the
law to its differences necessary to incite and guide
the different forces, by supposing the law to be
also a force that duplicates itself, giving rise to all
the differences in the supersensuous world before
they become a ““play of forces™” in this world.
Thus we have an inverted world (verkelrte Welt)
placed beyond, in order to explain #his world.
But this tautology on being made manifest is
given up and the law that produces its variety
is seen to be the really present law that pro-
duces the really present variety of phenomena.
The homonymous repels or dirempts itself (sick
von sich abstisst, oder sich entzweil) and the
heteronymous attracts (sich anzieht). The like
becomes unlike and the unlike becomes like.
This describes the nature of that which is pre-sup-
posed as the ultimate ground of thing or force—a
pure self-activity which Hegel names infinitude
(Die Unendlichkeit oder diese absolute Unruhe des
retnen Sichselbstbewegens).

This he identifies with thoughti-movement, the
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‘“notion” (Begriff), the universal which is par-
ticular and singular because it is a universal
which determines itself. It is the simple essence
of life (Der absolute Begriff ist das einfache Wesen
des Lebens).

Hence the understanding reaches the truth of
phenomena. It discovers it to be a self-determin-
ing activity like itself. A like which repels it-
self into opposition —a self that opposes to itself
an object; an unlike that identifies itself with
its opposite unlike—a self that cognizes its
object, recognizes itself in it— looks out upon a
world of difference and by reflection upon it dis-
covers it to be a phenomenal manifestation of
reason, of rational self-consciousness.

Here Hegel comes to use the word Begriff
(English ““concept” or logical ‘“notion”) in
the peculiar sense that gives rise to more seri-
ous misunderstanding of his system than any
other canse. He falls into the habit of desig-
nating this idea of self-activity (causa sui) as
““Begriff” in all his works subsequent to the
Phenomenology. What led him to this was prob-
ably the fact that he was struck with the consider-
ation that logical notions have the characteristics
of universality, particularity, and singularity, and
that these three distinctions all belong to the
idea of self-activity. As self-determining it is
subject or universal, not yet being determined.
As self-determined, it is object and in oppo-
sition to itself as determining; antithesis gives
specialization or particularity. But as the
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gelf, identical in both of these and including,
therefore, universality, or the possibility of all
determinations, as well as particularity or actual
determinateness, it is individual or singular.

~ In the individual, the universal and the partic-
ular are both contained as moments. But these
are both modified in such a manner that neither
is just the thought that it was as a category
by itself. Universality is not merely the possi-
bility of all modifications, but is in relation to
the special determination of particularity as a
negative to it. It annuls the particularity as
inadequate to the expression of its complete
sphere, and thus appears in the réle of the
negative universal. The universal as the abstract
category is not in the special phase of negation.
Particularity, on the other hand, is not abstract
particularity in this category of individual or
singular. It has received the negation of the
universal, and is not a mere particular opposed
to possible other particulars; but it is itself
the entire sphere of particulars— the total sphere
of possible particulars realized. The individnal
or singular is therefore the complete actualiza-
tion of the universal in a total sphere of par-
ticularity ; and the particularity by reason of
its exhaustive completeness, which leaves no
phase unrealized, is a complete realization of
the universal. This perfect actualization is the
individual or singular, and it may be seen by
this that it is a good description of it to say
that it is the identity of the universal and
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particular — not their sum nor their dead unity,
but their living unity, which results from their
complete actualization through realization of pos-
sibilities. _

“ Begriff,” or notion, is used, therefore, by
Hegel in the sense of self-determining being.
This use is similiar to Plato’s use of the word
““idea” as meaning perfect form. Hegel, too,
may be said to use Begriff to mean perfect form—
i. e. the form that furnishes its own contents
or matter, not a form externally imposed "on
some matter furnished for it.

With the idea of self-activity as the origin of
the entire phenomenal world before it, con-
gciousness has become self-consciousness.  This
means that it has ascended above the stadia of
thought in which it contemplates a world of
objects different from itself —a world of things
or forces which are alien to mind, apparently
independent of mind. It has discovered that
every object is a phenomenon or system of ap-
pearances, and that every phenomenon reveals
a self-active being as its cause or noumenon.
Hence a concrete identity has been reached for
subject and object, and this identity is not a
substance that transcends both but only material
nature, and is affirmative of the determinations of
the spiritual or conscious individual.

This psychological study is a sufficient voyage of
discovery for the first principle that 1legel adopted
as the highest truth. Ile describes it (truth) in
the chapter on Force and Understanding as the
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¢“Simple infinitude or the absolute notion (Be-
griff = self-determining being) which is the simple
essence of life, the soul of the world—the universal
blood, so to speak—which everywhere present is
interrupted by no distinction and which is rather
all distinctions as well as their annulment ; which
pulsates within itself without moving itself and
which vibrates within itself without ruffling its
repose.” He identifies this with thinking being—
in reaching this insight into the world, conscious-
ness becomes self-consciousness.

Arrived at this point, what follows next ? Is not
the Phenomenology concluded ? Not according to
Hegel’s method. Ife must now consider the ap-
pearance this conviction of the identity of mind
with nature’s essence puts on in human history.
If this theoretical conclusion just drawn from
psychological investigation is a true one, it must
have made its appearance long ago in the world as
a practical conclusion. For man discovers the
great truths of his nature in many other modes
than by logic and scientific investigation. There
are poetic and religious seers through whom these
truths are disclosed as divine revelations.



CHAPTER VI
VOYAGE OF DISCOVERY — THE ETHICAL WORLD.

HAVIN G arrived at the standpoint of self-

consciousness, what next? This stand-
point we remember is the insight or conviction
that all possible objectivity is grounded on a con-
scious absolute. This being the case, the con-
sciousness of the individual who is making this
voyage of discovery now recognizes consciousness
everywhere as its object, and is self-consciousness,
which is the topic of the fourth division of the
work. Under whatever alien guise the object ap-
pears, it is at bottom the appearance of self-activ-
ity as mind.  This is the insight which Hegel has
reached by considering the nature of things to be
manifestations of force, and all forces to be phases
of self-activity. Only self-activity can be inde-
pendent being, or as Hegel calls it ¢ being-in-and-
for itself.” All dependent being gets its qualities
and attributes from its relation to others.

In this Phenomenology the necessity of self-
consciousness is seen as the true and final view of
the nature of objectivity. We have reached that
which is sufficient for itself and does not need any-
thing else to explain it, hence, we can go no far-
ther with the object of consciousness, strictly con-

sidered. The object which at first appeared as
82
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the opposite of the subject, now is recognized
to be the same in essence—to be a subject in short,
or rather to be subject-object: Consciousness
has therefore become self-consciousness. Here
he has arrived at the theoretical conclusion of
the Platonic philosophy. All reality is at bottom
the manifestation of ideas. Ideas are self-activi-
ties, independent (absolute) beings. Moreover, as
heretofore remarked in this book, ¢“ideas” are
intellectnal activities (Laws, Book X). In Plato
the human mind gains the insight of self-con-
sciousness. But the conviction of self-conscious-
ness wag attained long before by the Hebrew who
saw that ‘“In the beginning God (an imma-
terial spirit) made the heavens and the earth.”
Nothing material, nothing in time and space could
possibly be independent or absolute being, accord-
ing to the view of the Old Testament Scriptures.
All is the ““work of His hands,” and is dependent
on His will. So, too, the Greek popular conscious-
ness as shown in its mythology has the same con-
viction. It held that all material reality is only a
manifestation of spiritual powers, all movement
being caused by conscious energy. Hence it peo-
ples all nature with spirits and makes the visible a
veil behind which is an invisible kingdom of
spirits. .

But this conviction of self-consciousness is some-
thing far below the insight of self-consciousness:
hence the course of human history and its slow
progress for three thousand years gradually ascend-
ing from the conviction to the insight. Conviction
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is an insight of the social whole, the aggre-
gate thought of the entire community reaching a
conclusion which the average individual can only
share in through faith in the fundamental religious
dogma of his people.

At this point in his ‘“Voyage of Discovery”
Hegel must have seen the principle of human his-
tory which he enunciated afterwards in his lectures
on the philosophy of history : ¢ The world history
is the onward progress of man into the conscious-
ness of freedom.”

The Phenomenology proper ends with the stage
of self-consciousness, as we see in the third part
of Hegel’'s Encyclopadia, where we find that
Reason (Vernunft) is the next stage following
completed self-consciousness, and that this stage
of “Reason” is developed under the head of
¢¢ Psychologie.” In this, his voyage of discovery,
however, he includes also the standpoints of Rea-
son (V) and Spirit (VI). But this is only a matter
of nomenclature. At a later period 7%e Philoso-
phy of Spirit was thought by him to be a better
name than Phenomenology of Spirit

IV. Self-consciousness. To return to our ques-
tion, ‘“what next?” we must see that our in-
vestigation takes a practical turn here. The
individual comes to the insight that mind or
conscious being is the essence or ¢ thing-in-itself”
underlying phenomena. What will the individual
do when he arrives at this conviction ? Hegel
sees quite clearly that he will adopt an individual-
istic standpoint and assert the world to be the
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mere non-substantial phenomenon of himself as
esgence. In other words, he will deny the essen-
tiality of other beings, including his fellow-men.
A self is necessarily transcendental ; that is to say
it is not and cannot be a sensuously perceivable
being : it is an energy that can only be perceived
in itself by introspection as feeling, thought, or
will. Individualism asserts itself as the only self,
the essence. <“The world is its oyster.” Conse-
quently Hegel takes up the historical phase of
individualism first. It is of course a perpetually
recurring phase, but its typical history is always
the same. First there is an attempt to subdue
all other being and make it subject to its own
will. In this struggle it attacks other individ-
uals of its own species, and death, or its alter-
native, slavery, ensues. This results in the first
social relation, namely ¢“dominion and servi-
tude,” that is to say, slavery, which has its own
dialectic resulting in a consciousness of ethics,
as we shall sec later. Hegel does not attempt to
write a real history, but only a typical history of
man—or rather an evolution of each principle of
history by itself. These principles are arranged
in the order of their evolution one from another.
But in real history one of these principles is
not exhausted before another principle is begun.
Each principle being established calls into being
another comparatively higher principle, whose
growth is conditioned upon the former principle,
and yet reacts upon its growth. Thus the family
institution rises and directly after it the institution
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of the State appears in the form of the tribe.
Family morality developing through the reacting
influence of the tribe, the tribe becomes gradually
a better form of social organization and finally be-
comes a nation. But a certain development must
be attained before a given principle may give rise
to its sequent principle. The idea that nature is
the revelation of a self-conscious absolute must be
reached before a science of nature can arise which
will address itself to the work of inventorying the
orders of being. Aristotle necessarily comes after
Plato, and no natural science, properly speaking,
arises among the Asiatic peoples.

The conviction of self-consciousness, which I
have spoken of as arising with the Greeks and He-
brews, is therefore not the first appearance of
self-consciousness according to Hegel, but rather
a quite advanced stage of it, a stage in which
it appears as a spiritual religion. It must appear
in the stage of fetichism, and begin its evolution
with the cannibal tribes, even. Hegel will draw
his illustrations of this evolution from the earliest
and from the most recent epochs of history, as
we shall see.

Hegel had been greatly interested in the
French Revolution and its new consciousness of
the rights of individual men. His own voyage
of discovery had to solve for him the environ-
ment of institutions surrounding him, as well as
discover a philosophical first principle. Accord-
ingly he puts his first principle to the test by
interpreting the course of human history and
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deducing the consciousness of his time, in its
political, ethical, religious, and scientific phases.

Let us now review more in detail this his next
question, which as already stated is: ¢ What does
the instinctive conviction of self-consciousness that
it is at one with the substantial might of the
universe produce?” Its consciousness that it is an
essence appears first as an assertion of indepen-
dence, an independence that proves all else to
be merely phenomenal. It enters into life and
death conflict with its fellow-man. The certitude
of self as essence can only be attained by re-
nouncing life and its enjoyments. To enter on
the death struggle tests the sincerity of this
renunciation. If it prefers life to independence,
then it becomes a slave.  Hence the first insti-
tution arising after this conviction of essentiality
is attained, is that of slavery. One reflects on
the fact that in savage tribes this is the char-
acteristic condition. This is the lowest stadium
of human history, but it has its uses in prep-
aration for further developments. Hegel makes
gome interesting and valuable suggestions on this
head, showing how the fact that the slave does
not gratify his wants immediately from what is
before him, but receives his food, clothing, and
shelter as a gift from his master, although he,
by his own labor, produces those things, develops
ethical insight. The slave mediates his will
through another, and begins the discipline which
may lift him above a worse servitude to his
passions and appetites. Even in modern civil-
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ization this discipline is retained as essential, and
the system of industry demands of each man
that he labor at some occupation which produces
an article for the market of the world and not
for his own consumption. He shall receive for
his own consumption, for the most part, the
products of the labor of his fellow-men. This
mediation is necessary. But there can be a
higher freedom attained in stoicism, and the
slave who withdraws into the depths of his soul
away from the actual, and renounces his finite
interests, realizes this higher freedom. Skepticism
in the ancient sense of the word, realized a still
further emancipation from this dependence on
external conditions. For it not only despised
and renounced them, like stoicism, but it denied
them essential existence. Ilere we see a new
step toward the realization of the conviction of
self-consciousness, that it alone is essence, and
that the world is phenomenal in so far as its
existences do mnot attain self - determination.
Ethical maxims are invented by the soul in its
state of stoical reaction against enslavement to
arbitrary tyranny. In its discontent with the
present world, the soul rises to the thought of
an ideal state of existence, which it places in a
future. The contemplation of the ideal inten-
sifies the ugliness of the real, and the soul enters
what Hegel calls the ‘“unhappy consciousness,”
(das wungliickliche Bewusstseyn). 'The pain of
the soul finds relief in earnest labor, which brings
self-forgetfulness, and at the same time elevates
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to a higher consciousness of self in the fact that
labor transforms the real into ideal patterns
fashioned for it in the mind. Hence there go
on two processes of reconciliation: (1) the re-
nunciation of the self, and (2) the conquest of
the world and the realization of one’s ideal in
it. There arises, gradually, a perception of the
immanence of reason in the world. This con-
viction gives rise to a new phase of intellectual
history, namely Reason (V), which Hegel treats
under three heads : (A) experimental observation,
(Beobachtende Vernunft); (B) the realization of
the rational self-consciousness through itself; (C)
the individuality which has become real in and for
itself.

V. Reason. (A) Under the first of these heads
(experimental observation), he indicates the steps
in the process whereby man gains scientific posses-
sion of nature, and discusses :—(1) the observation
of nature; the method of describing its qualities
and properties; the discovery of its laws ; the rela-
tion of the organic to the inorganic; teleology; in-
ternal states and conditions manifested in the phe-
nomena of sensibility, and reaction against environ-
ment ; the relation of the internal to the external
ag producing organic shape ; the imposing of the
organic form upon the external and inorganic ; the
organic as genus, species, and individuality. All
these things belong to observation of self-activity,
under the form of life. (2) Observation of self-
consciousness in its purity and in its relation to
external reality; logical and psychological laws.
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(3) The observation of the immediate reality of
gelf-consciousness, physiognomy, phrenology.

(B) Under the second of these heads he considers
the realization of reason through (a) the struggle
between the seeking for pleasure and the necessary
limits which it finds in nature; the abandonment
of pleasure as final aim and the seeking of happi-
ness in the gratification of its heart which desires
the good of its fellow-men; (b) the delirium of self-
conceit that arises in the heart on meeting the
limitations of mnature and human institutions
which prevent the immediate realization of its
philanthropic impulses; (c) the adoption of the
law of duty and the practice of virtue,—the cor-
rection of vice, but the preservation of respect for
individuality, allowing individual freedom within
the limits fixed by public law ; lastly, the revolt of
the heart against the wickedness of the world, and
its lament at the difficulties in the pathway of
duty.

(C) Under the third rubric (Individuality become
conscious) he discusses (a) the realization of indi-
viduality in the products of its industry, first con-
sidering the question of disinterestedness of two
kinds—actual, and unconsciously affected. To
this he gives the surprising title: ¢¢The Spiritual
Zooslogy “—or anthropology, the treatment of mind
as a physiologic phenomenon (das geistige Thier-
reick) and ¢ self-deception or the interest of the
object itself (die Sache selbst)”: 4. e., a disinter-
ested treatment of the business in hand. Much
of this seems aimed at the conceits of the Romantic
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school of art and art criticism which exercised
great influence in the early life of Hegel. But it
is treated as though it were a necessary phase in
the history of consciousness, because it was a phase
that Hegel himself worked through. It is cer-
tainly a prevalent phase in our time. (b) Law-
giving reason and law-proving reason are the
topics discussed next. The search for disinter-
ested methods of production and criticism has led
to (c) the discovery of the rational laws that
govern objective production.

At this point consciousness has reached an in-
sight that will enable it to understand the uncon-
scious development of reason in the shape of
human institutions as well as the revolutionary
reaction against them which sometimes happens.
Here we discover Hegel’s approach to the solution
of the great event of his time—the French revolu-
tion and the revolt of all Europe against insti-
tutions.

VI. Spirit. The sixth general division of the
Phenomenology, therefore, is devoted to the con-
sciousness of institutions; and as institutions are
the self-revelation of spirit or human nature, he
names this division ‘“ Spirit ” (der Geist). Hegel’s
distinction between the fifth stadium, ¢¢ Reason”
(Vernunft) and the sixth stadium, Spirit ( Geist) is
this : Reason includes the discoveries of laws and
gystems of consistent activity and arrangement in
the realms of nature and mind. It is the discov-
ery of reason in nature and in the forms of mental
activity. In all this the individual acts as individ-
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ual, and his seeing and knowing is individual,
even in the highest stage of knowing. ¢¢Spirit”
(Geist) names the product of society and not of the
mere individual. In social combination, according
to Hegel, there is a higher manifestation of intelli-
gence and will, than in the mere individual, and
he calls this manifestation ¢“Spirit.” This is the
great distinction made by the profoundest of Swe-
denborgians, like Henry James.

¢¢ Self-consciousness,” the fourth stadium, is
moreover distinguished from ¢¢ Reason,” the fifth, -
through the fact that it has not yet discovered its
objectivity in nature and in other individual self-
consciousnesses, but has merely a subjective con-
viction of its own essentiality. It feels itself to be
substantial, but it does not recognize others as sub-
stantial nor perceive nature to be a phenomenal
manifestation of an objective Reason.

Restated with greater fullness, these three phases
are to be distinguished thus:

Self-consciousness (IV) is sure of its own inde-
pendence of all else in nature and humanity, but
does not recognize itself either in nature or in
its fellow-men, hence it struggles to subdue any
manifestation of independence in other beings.

Reason (V) is the recognition of self-conscious-
ness as realized in one’s fellow-men and as mani-
fested phenomenally in the laws of nature. (A)
Hence, on this plane, the individual first finds
it worth his while to take an inventory of nature
and trace its fixed shapes (things) into phases of
process (forces), and these again into total sys-
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tems of forces (laws). It likewise takes an in-
ventory of its own activities and discovers its
own laws. Thus arise formal logic and psychol-
ogy. It hungers and thirsts for the manifesta-
tion of itself in the form of law. DBut we must
not suppose that it does this because it knows
that the essence of law is ‘“the repulsion from
itself of the homonymous and the mutual attrac-
tion of the heteronymous”—that is only what
we found as the outcome of our psychological
investigation, and having discovered it we know
that law is a reflection of self-consciousness. This
statement of the essence of law expresses the dis-
tinctions of force, but in the higher form as they are
found in self-activity, while force itself has only
the form of finitude, or in other words the form of
dependence on another. It is true, and must
never be forgotten, that Force compared with
Thing is an approximation to independent be-
ing : for a force has energy of its own, although
it can not manifest it without incitement and
guidance from other forces. But Law is conceived
as a gniding and inciting energy, or, at least, even
in its shallowest form it describes the result of such
an energy.

This search for laws, therefore, which charac-
terizes the activity of consciousness in the stage of
““reason ”’ as distinguished from the same activity
in the stage ¢ self-consciousness,” so called, is a
search for, and recognition of, the essential activ-
ity of consciousness as the essence of the objective
world. It is therefore a carrying out of self-con-

f
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sciousness to such a degree of completeness that it
recognizes itself as the essence of the inorganic,
organic, and intelligent phenomena of the world
of experience. Hence it is still ““self-conscious-
ness,” but more properly ‘ rational self-conscious-
ness.”

(B) But this is only the first phase of reason, the
theoretical phase ; a second phase, a practical one,
is inaugurated by the will. As immediate indi-
vidual filled with the conviction that nature is the
phenomenal manifestation of the ego, and espe-
cially that the body is a direct manifestation of it,
it seeks pleasure as the harmony of the internal
and external. For pleasure is this feeling of the
perfect adaptation of the self to its environment,—
the complete correspondence of internal and exter-
nal, of desire and gratification. But here devel-
ops a contradiction: this is the attempt to pro-
duce the reality of reason by an act of the will,
rather than to find it already existent, as the ob-
serving reason did. In gratifying its appetites and
passions it quickly discovers that there is a limit
beyond which it must not go. The principle of
the ““golden mean™ states the law of the maxi-
mum of pleasure. But with this it becomes ap-
parent that pleasure is not the highest principle
because it contradicts itself and needs the princi-
ple of renunciation in order to make pleasure at
all persistent. On this standpoint it finds a
higher pleasure in promoting the pleasure of
others, and thus enjoying pleasure vicariously
and by such means escaping the reaction which
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comes through external necessity. Hegel, as be-
fore mentioned, calls this ‘“the law of the heart,”
1. e., the rule of life to make others happy and
thereby become happy yourself. Here it must be
noticed we still have the individual as the end and
aim of reason : although there is altruism in this
last result, yet its aim is individual happiness, pro-
duced through the spectacle of individual happi-
ness and the consciousness of having co-operated
to that end.

But experience does not confirm this attitude of
consciousness any more than it did the preceding
one. The world is not adjusted to any such indi-
vidualistic basis. Human institutions, at all events,
are established on a different foundation. It is of
no purpose for one individual to seek the pleasure
of others and renounce his immediate pleasure
unless all do the same. For he will behold the
spectacle, not of persistence of pleasure, but rather
that of pleasure as the vestibule and forecourt
leading to pain, its opposite. Hence, in order to
have this pleasure of the heart, or happiness, he
must behold the same renunciation of immediate
pleasure on the part of others; and more than
this, he must act to produce this renunciation and
altruism in others. Hence the law of the heart,
that it must produce happiness in others, now de-
velops into the law that it must seek to elevate
others out of the desire of pleasure. At first in
the self-conceit of altruism, it had condemned the
world and its institutions, because not altruistic
according to its own standard. Becoming aware
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of the significance of its present endeavors, it
recognizes that it has arrived at a moral stand-
point ; it finds the law of the heart not pleasure-
seeking even for others, but rather the sacrifice of
pleasure within one’s self and in others. This law
of sacrifice it names ‘“ virtue”” and becomes virtne-
seeker.

In seeking virtue, it is ready to saciifice all hap-
piness and pleasure—in short, it is ready to sacri-
fice its individuality and perform its duties for
their own sake. With this it comes into conflict
with the course of the world (der Weltlauf) which
prizes individuality and fosters it. Consciousness
laments the depravity of the course of the world,
and condemns it for not living up to the standard
set for it by the virtuous individual. It rails
against the men in high places, and explains the
actions of rulers, priests, etc., through unworthy
motives. But the course of the world goes on.
It is altogether a matter of individual whim and
caprice what constitutes virtue when it is opposed
to the course of the world in this manner, except
that it is essential that it should attack individu-
ality.

(C) But individuality sustains itself against this
attack for the reason that this conceited virtue
which attacks it is based wholly on the individ-
uality that it attacks; it sets up its individuality
against the universe in the form of private judg-
ment. DBut a new phase of consciousness appears
now, which Hegel characterizes as ““ real individu-
ality per se,” and of which we have already spoken
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before as beginning with the strange feature de-
scribed as ‘“the spiritual zoOlogy and the self-
deception that arises concerning the objective.”
For it is no longer the delirium of self-conceited
private judgment that sets up its ideal standard
against the universe, but it has discovered a sort
of self-deception in regard to the objective—its own
likes and dislikes have been imposed upon the
objective. The ego has gone to the opposite of
the previous extreme and now tries to find an en-
tirely objective standard for its action and to act
entirely from disinterested motives. It pretends
to itself and to others that it acts not on account
of any selfish interest, but solely on account of the
‘“cause.” Those who behold the deed, on the
other hand, are also to judge it according to the
standard of the object itself and not according to
their own likes and dislikes—or at least are to
make the claim to do so. This desire to be object-
ive and the simultaneous discovery that after all
subjective tendencies and capacities constantly mix
with his work and also with the criticism of it,
leads to the investigation of the real laws of ob-
jectivity as they affect matters of morals, art, etc.
This phase, Hegel calls ‘“law-giving reason” (Ge-
setzgebende Vernunft). Again these laws or mere
maxims need testing and sifting, so that real ob-
jective laws shall be reached, and not the mere
opinions of individuals.

VI. Spirit. This movement is, therefore, an
attempt to rise from mere subjective whims and
caprices to rational necessity. The result is the
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discovery of the true constitution of reason, or the
nature of things. Upon this is based the Ethical,
properly so called. This, in contradistinction to
that mere subjective virtue which was opposed to
““the way of the world,” is not the creation of the
individual as such, but the joint product of the
community which organizes its convictions in the
form of institutions.

The ethical will realized in institutions is called
by Hegel “ Spirit” (Geist) in order to distinguish
it from Reason, which is the individual discovery
of the true and right. When this discovery is ac-
cepted by the community it founds an institution
upon it and thus makes it substantial. For it no
longer depends upon the individual taste or pref-
erence, but the institutions, organized aggregates,
enforce on the unwilling individual a conformity
to the rational laws which they affirm.

This ascent from subjective truth and individ-
ual standards of right to the organized standard of
the social whole, and the view of the world which
has been adopted by humanity, is the most im-
portant step in Hegel’s progress on his ¢ voyage of
discovery.” 1. He proceeds to unfold Spirit or
““(feist” as this moral standard set up by the social
whole and organized into institutions: first, the
family, second, the State. 2. Then he considers
the spiritual element of education or ¢‘culture”
(Bildung), in which the individual is prepared for
this artificial world of institutions which embody
not the individual will but the will of the social
whole. In order that the mere individual may put
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off the ‘“natural man” and put on the spiritual
man, he must be educated to know the require-
ments of the general will or the social standard
of right and then to make it his own by habitual
practice. He thus puts on the ‘“new man.” (a)
But education, since it mediates between the nat-
ural individual and the social individual, performs
the office of taking the individual out of his fa-
‘miliar or native state of mind and making him
acquainted with something that is strange and
foreign to him. Hence Hegel calls education or
culture (Bildung) the self-estranged spirit (der
sich-entfremdete Geist.) Through self-estrange-
ment the individual becomes ethical in the true
sense. e gives up his inclination and adopts the
prescribed forms. At first this is an act of obe-
dience to an external mandate. But education
gradually converts blind faith into ¢ pure insight”
(reine Einsicht) and the individual djscovers his
own rational necessity under the alien commands.
In short, he finds the ethical laws reasonable, and
therefore to be that which harmonizes with his
own insight. He would announce these laws him-
self if he did not already find them announced.
Now, however, commences another subjective
reaction. The consciousness has discovered that
the requirements of the social order are binding
upon it because they are reasonable and this at
once relieves them of the form of alien constraint
and reconciles them with individual freedom.
The individual has reached his majority and is
freed from external authority. Going over to an
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extreme, he at once declares his independence of
all manner of prescribed laws and sets up a court
of reason as the internal tribunal before which
their validity shall be tried. Whatever commends
itself to his reason shall be adopted, not for its ex-
ternal authority, but because of its inward recog-
nition.

(6) This revolt against all external authority
Hegel calls ““ Aufkldrung” clearing-up, or eclair-
cissement, or enlightenment, a word that suggests
at once the French Revolution. Consciousness
clears up its doubts, becomes ‘‘ enlightened,” turns
the dependence on external guidance into self-reli-
ance, ‘‘does its own thinking ” and becomes ‘“free
thinking,” as it loves to call itself.

Enlightenment throws off allegiance to prescrip-
tion and gets rid of the laborious self-alienation, at
a blow. It develops rapidly the consequences of
this standpoint, and arrives at a revolution against
the established order. It repudiates the inherited
wisdom of the race and sets up its individual opin-
ion as the measure of all things. The old order of
things resists this revolt, but is overcome. Then
comes the terrible dialectic of its own deficiency as
a universal principle. (c¢) All external obedience is
gone, and all subordination of the individual to
the will of the social whole, for that will is precisely
what enlightenment has revolted from. But what
is now left to mediate between individuals ? Each
acts according to his own impulse and takes no
care for the others. But the first result of this is
that each cannot depend on the rest; each dis-
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trusts the rest. Universal distrust reigns. The
authority that is set up by the revolutionary party
fears everything in turn and attacks it with sever-
ity. It puts to death its enemies, and then begins
to suspect its friends and guillotines them, too.
This is the ‘“reign of terror” thus deduced by
Hegel. Absolute freedom culminates in terror
(die absolute Freiheit und der Schrecken).

In this chapter Hegel’s’ thought moves in a sub-
tle current of ideas, using the categories of ¢‘ pure
will,” <““negative relation of the will to itself,” < use-
fulness ” (as the chief category of enlightenment).
The category of ‘usefulness,” we are suprised to
learn, contains the idea of the unity of thought and
being. However, this becomes clear to us when we
see that usefulness is the adaptation of something
as means to the realization of a result beneficial to
man. If all things in the world are useful ; if the
inorganic is useful to the plant; the plant to the
animal ; and both plants, animals, and the inor-
ganic, too, useful to man, and if this is essential to
their very being; then it follows that being is
essentially dependent on an ultimate purpose, an
ideal, and the ideal is the inward principle of
being. Even if one were to say: ¢“There is a
struggle for existence and the fittest survives,” he
would still admit by his use of the term ¢ fittest”
that there is a real standard based in the nature of
things which is the law of the totality of conditions,
and when the individual thing, plant, animal, or
man, confqrms to this law of the being of the
totality, he survives.
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3. The downfall of this stage of enlightenment
is the reaction from the individual again. But it
ig a reaction from the ethical standpoint as well as
the ‘“enlightened self-interest” standpoint. It
retires within to a moral view. This view of the
world is the exact opposite of that view which
looked upon the world as a supreme adaptation in
the form of usefulness. This moral reaction finds
the world unfavorable to the virtue of the indi-
vidual. Instead of prosperity, the virtuous are
rewarded with the guillotine. But this moral will
has the advantage over that former conceited vir-
tue which reacted against the pleasure-seeking con-
sciousness. It has before it the dicta of the ethi-
cal consciousness of the social whole, but notwith-
standing this it does not yet fully take it up into
its present view. In this instance it tends towards
quietism, purism and separation from the vulgar
world. Mystic piety—which, however, revels in
the divine contemplation with a sort of asthetic
sensuality—cuts a sorry figure when it is brought
face to face with the repenting sinner. To hold
itself aloof from him is to be hard-hearted and to
become wicked itself. For it must pardon the
wicked who confesses his sins and repents of them.
Hegel expands on this topie, for the power of ne-
gating negation which the soul possesses in that it
can renounce within itself the negative or wicked
deed that it has done, and hate it, gives us a won-
derful glimpse of its transcendent nature. The
forgiveness of the repentant elevates ys above the
ethical sphere to that of religion.



CHAPTER VIL
THE VOYAGE OF DISCOVERY — RELIGION.

ELIGION is the fifth general topic of the

Phenomenology according to Hegel’s division.
Consciousness, self-consciousness, reason, spirit,
religion, and absolute knowing are the rubrics
of the entire work. But if we count the three
states of consciousness, namely: (@) sensuous cer-
titude, (4) perception, and (c¢) the understanding,
each as a general topic, religion is the seventh.
Under this seventh head he gives a succinet crit-
ical history of religion, discussing the stages of con-
sciousness which recognize the absolute or divine,
first in nature-religion—fetichism and the like
—second in art-religion, and ¢hird in revealed
religion (Offenbare Religion—revelate rather than
““ revealed ”—signifying not so much that its script-
ures are divinely inspired, as that they make
known a revealed God whose nature is throughout
an imparting and participating nature—one that
makes a revelation of Himself to his creatures and
does not hold Himself aloof in utter inscrutability
as the pantheistic ‘¢ nature-religions” teach).

1. Hegel traces the process of nature-religion
with its divine in the heavenly bodies, in plants,
and animals, up to the Egyptian cultus which rev-
erentially builds eternal dwellings for the soul’s

108 :
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material encasing, the body. Engaged in architec-
ture as its chief form of worship, it approaches art-
religion and prepares the way for it. 2. He next
traces the Greek religion, which worships the beau-
tiful as divine, through all its stages. It learns to
gee the beautiful in its youth trained at the games.
The national taste is perfected. Next come the
sculptors and fix in stone the graceful forms—or
rather the ideals of these graceful forms—ideals
which live in the critical taste of the people.
Then epic, lyric, and dramatic poetry form a de-
scending scale for the Greek mind by which it
descends from its portrayal of the beautiful in
external form towards the description of the in-
ternal struggles of the subjective against the ob-
jective and universal. First there are serious and
earnest tragedies, and, by and by, comedies that
whelm the divinely beautiful world under inex-
tinguishable laughter. Faith has been destroyed
and the oracles have become dumb. The religion
of the beautiful passes away.

3. Revealed (offendare) religion is the religion
that reveals rather than is revealed, the religion
of a self-revealing God. ¢ Through the religion
of art,” says Hegel, ““spirit ascends from the
form of substance to that of subject, for it
produces the form of the subject [or of the con-
scious being, man] and represents it as performing
self-conscious deeds;—in the religions of feared
and dreaded substance [pantheistic religions of
the drient] self-consciousness is not preserved, and,
in its blind faith, it does not yet recognize itself.”
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“ From substance to subject ” is a great word with
Hegel. He prized it as one of the most impor-
tant statements of the apergu which he ‘gained in
his ‘¢ voyage of discovery.” It characterizes in a
direct and striking manner the difference between
the principle of the orient and that of the oc-
cident. Asia clings to despotic forms, because its
highest principle is conceived as substance and not
ag subject; it conceives the absolute as a pure,
empty infinite, devoid of all properties, qualities,
and attributes. For it cannot discern any other
alternative than finitude on the one hand or an
empty infinite on the other. Europe conceives, as
its idea -of the highest principle, perfect form °
rather than perfect formlessness, perfect fulness of
being, rather than perfect emptiness.

With an absolute that lacks form there can be
no explanation of finitude, nor any salvation for
individuality ; it must all perish by absorption into
the abyss of the absolute substance.

But how can any such ¢“ perfect form > be pos-
sible which is neither the absolute void nor the
finite ? This is the very point of Hegel’s discov-
ery: It is pure ‘“subject” or self-determination
—the self-active, causa sut, that which is its own
object,—this is perfect being. Perfect self-con-
sciousness is the Absolute. It eternally knows
itself and thus eternally makes itself an object,
but recognizing therein itsclf, it elevates the ob-
ject into self-activity and independence. It thus
forever ‘‘returns to itself from its other.” This
constitutes absolute subject: that which knows
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itself as object and recognizes only itself in its
object.

Subject, therefore, is essentially self-revealing,
wiile substance is the negation of all others or the
reduction of differences and distinctions to nega-
tive unity wherein all individuality is lost. Abso-
lute subject makes of itself an object, and a gen-
uine real object, not a mere seeming object.
Hence it gives its own independence to its object
and also its own self-activity to it. Hence the
object is likewise subject. If not, the subject
has not itself for an object, but only an alien
object. But if the object is absolute, real sub-
* ject and independent, then the self-knowledge
of the absolute results in origination of inde-
pendent existence and is not only knowing but
also creating. Here the insight of the Scholastic
theologians is verified: ¢“In Deo sit idem volun-
tas et intellectus.” 'The thoughts of the Absolute
are real existences.

On first consideration one would be apt to say:
¢ If all things are only the thoughts of God then
all things are perfect, for He sees Himself in
them.” And this is certainly a logical objection,
but it does not follow out the insight to the end.
God’s knowledge of Himself must create one per-
fect being like Himself, who being creative like-
wise must in His knowledge of himself create
another perfect being. But being generated from
the First, the Second’s self-knowledge involves a
consciousness of this derivative origin. But to be
conscious of anything is to make it objective.
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The Absolute’s knowledge gives independent ex-
istence to its object ; hence the process of deriva-
tion becomes existence of a created world gradu-
ally rising from nothing towards absolutely perfect
form.

In the Second Person all derivation has been an-
nulled in infinite past time by the fact that perfect
form is attained—pure self-determination in the
form of a will that is one with the intellect.
Hence the world of finitude is not the first act of
the Absolute, but rather the second act, and the
second act because of the recognition on the part
of the Second Person of His derivation from the
First Person. For it is the knowledge of deriva- -
tion which creates a world of finite or derivative
beings. The Second recognizes His timeless past
derivation—His eternal begottenness, so to speak—
and thus creates a finite but progressive world, de-
veloping from below into higher and higher forms.
The second Perfect Being moreover knows His
own perfection but recognizes it as the summit of
a progress from pure objectivity or empty passiv-
ity, the bottom of the process of derivation, up
to self-activity wherein all derivation is annulled
and pure spontaneity and freedom reached. Trac-
ing back, as it were, the derivation of Himself as
a presupposed eternally past act, He perceives the
First and inspires the Third, the summit of a
created universe. He recognizes the Father and
the Father recognizes IIis recognition. Thus the
Third may be said to be the Procession of eter-
nal Love, the mutual recognition of the First and
Second.
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In this insight the world of finitude is seen as a
product of grace—for it is a free gift of inde-
pendent existence where none was deserved. The
imperfection attaching to finitude does not forfeit
this gift of grace. Self-activity increases it (the
gift of grace), for by self-activity it progresses
towards the perfect form and becomes more inde-
pendent and at the same time more in the like-
ness of the Absolute and hence more in unity with
Him.

This First Principle is the goal of Hegel’s Voyage
of Discovery. It is seen to be the ultimate be-
cause it explains all and itself too, and needs
nothing else to explain it.

This First Principle is found clearly revealed in
religion. But it is not reached in the religion of
substance. Only the religion of subject, or that
which makes the Absolute to be subject and object
of Himself—or self-conscious person, reveals this
ultimate presupposition of all being and all
knowing.

Hence Hegel finds in Christianity the explicit
recognition of a self-revealing God and hence sees
in it the religion that demands on the part of its
followers not a blind faith, but an enlightened
faith, in short a knowledge of God. For if God
is revealed, Ile is to be known as well as feared.
In fact, to substitute reverence for fear (as Goethe
hints in the Pedagogic Province) there must be
knowledge.



CHAPTER VIIIL

THE VOYAGE OF DISCOVERY — ABSOLUTE
KNOWING.

ERE is the transition to the eighth part of
the Phenomenolcgy, the absolute knowing.
The content of the revealing (offendare—self-evi-
dent) religion is the Absolute Spirit, but in so far
ag it gives to this the forms of the imagination, or
pictures it in the fancy, it does not attain com-
pletely the adequate presentation of what it re-
veals. The demand of this religion of revelation
is that God shall be revealed ; and the Absolute
can be revealed only to the adequate stage of con-
sciousness, that namely which can think the
Eternal Being in His eternal self-activity. Such a
stage of thinking we found developed out of the
understanding when it conceived force and law as
totality—then it reached the idea of self-determi-
nation or subject-objectivity (as Fichte and Schel-
ling called it, to name it as an activity which
agsumed the form of subject and object). That
which is subject and object of itself is personal.
The consciousness may have before it this con-
tent in two forms—in other words it may have
this Absolute Person as object in religion and also
in philosophy. In religion, Hegel finds that there
is a difference between the immediate expression
109
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and the true meaning;—religion expresses this pro-
foundest thought by means of a symbol so as to
address its doctrine to the uncultured mind. A
symbol has two senses, an immediate or literal
sense and a figurative or spiritual meaning.
¢ Consciousness,” in Hegel’s technical use of the
term, means that form of knowing which knows
its object directly and does not go behind it for a
deeper signification. But ¢ self-consciousness”
technically means the knowing which reaches the
ultimate truth underlying objectivity, and this
truth Hegel has proved to be the absolute self-
activity in the form of subject and object of itself
or self-consciousness or person. This, in fact, is
named the stage of self-consciousness because it
penetrates the disguise of objectivity and discovers
itself underneath it and hence knows itself as the
truth of the object. Since religion recognizes
this only symbolically or under the guise of an