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Introduction

American Indian studies are in a state of constant change. The cur-
rent status of American Indians is under debate, but their past is
even murkier. Many of the records on which we base our knowledge of
American Indians are documents that white observers produced. It is a
truism that conquerors write history, and non-Indians have written more
than 90 percent of all works about Indians. Limited access to education
and high dropout rates continue to affect the number of works on Indian
history that are produced by American Indians themselves. There are press-
ing questions that we need to ask ourselves in approaching American In-
dian history and cultures. Should European scholars, sources, norms, and
ideas be used to explain Indian worlds? What code of ethics and responsi-
bilities must be used to avoid exploiting American Indians? The exploita-
tion, beginning with enslavement under Christopher Columbus, has never
stopped. Is Indian history confined to the history within a tribe, in rela-
tion to other tribal histories, or in relation to European history? We rarely
know Indians alone; we know them in their encounters with whites.
Even the labels given to the members of Indian nations—“American

» « » «

Indians,” “Native Americans,” “First Nations”—need to be questioned. I



INTRODUCTION

even debated about the title of this volume: you will notice throughout
that I use the term “American Indian,” since it is more commonly used in
Indian communities in the United States. The publisher, however, insisted
on using “Native American” in the title, since consumers in the United
States are more familiar with that phrase.

Indians were living in the Americas tens of thousands of years before
Columbus. Indians near the Mississippi River lived in agricultural socie-
ties and built huge earthen mounds. They also built great Mississippian
cities like Cahokia, near the modern city of St. Louis. By the 12th century,
Cahokia numbered about 20,000 people and contained more than 120
mounds. Indians also built the great mound center Etowah in northwest-
ern Georgia, which existed from the 10th to the 13th centuries. In the 14th
century, the Iroquois and Huron formed confederacies. In the Southwest,
ancestors of today’s Pueblo Indians built impressive stone and adobe towns
that still exist, and they practiced advanced horticulture. The pre-contact
Indian population north of Mexico has been estimated at anywhere from
7 to 18 million. During the 12th century, at Anasazi settlements at Chaco
Canyon in New Mexico the total population approximated 15,000.
Throughout the continent, important Indian events were documented with
petroglyphs, drawings, and oral histories. At one time, hundreds of differ-
ent tribes and languages existed. After contact with whites, some disap-
peared entirely.

Columbus discovered the Americas quite by accident while looking
for a shortcut to the riches of Asia. He believed he had found the East
Indies off the coast of Asia, hence the name Indios for the inhabitants.
Within decades of European contact, the indigenous people of the Ameri-
cas experienced as much as a 90 percent reduction in population through
smallpox, measles, bubonic plague, and other Old World diseases to which
they had no immunity. Columbus believed that the Carib people he en-
countered on San Salvador Island would make good servants. He also hoped
to convert Indians to Christianity, but conversion was not always volun-
tary. The Requerimiento (requirement) mandated that Indians surrender
their religion and submit to Spanish authority. Indians faced death if they
refused.

In the 16th century, the Spanish attempted to colonize the Southeast
and established the first permanent European American settlement on the
North American mainland at St. Augustine on the Florida peninsula. Se-
vere epidemics eliminated whole village populations following European



contact. Spanish rule in the Southwest included forced labor, suppression of
indigenous religions, and the sale of Indians into slavery. The Pueblo Re-
volt of 1680 drove the Spanish from the region for a decade, but the Span-
ish were able to reimpose their rule by the 1690s.

Both Spain and France sent Catholic missionaries among the Indi-
ans, hoping to speed their conversion to Christianity and eventual inte-
gration. The Spanish focused their contact efforts in the South, beginning
in the 16th century; in the 18th century, France extended its influence to
the region of Louisiana. The Indians’ religious world, however, was not
monotheist, as the Europeans’ was. Many Indian nations found spiritual
power in all living creatures and in inanimate objects; their religion was
often connected to sacred places and to land. California began as one of
the most populous Indian areas in North America. Today, California has
one of the smallest indigenous populations, the result of missions and
missionary work by the Spanish and the vigilante hunting of Indians by
whites that followed the gold rush of 1848.

In the mid-Atlantic region, the English and French were the primary
colonialists. Fur trade was important in early interactions, since the set-
tlers relied on Indian hunters and guides. A fair number of interracial mar-
riage between European men and some Indian women occurred at this
time.

In the 1760s, the English government tried to limit the expansion of
whites into Indian territory in order to avoid the expense that war and
conflict caused. With a proclamation in 1763, it established a boundary
between white settlements and Indian country. All lands west of the Appa-
lachian Mountains were to be Indian lands forever. The American Revolu-
tion had significant impact on various Indian nations. Indian nations sided
with either the British or Americans, or attempted to remain neutral. Re-
gardless of which position they chose, all groups were harshly punished
after the revolution.

In the new republic, Indian nations pressed their rights through the
legal system. The Cherokee in Georgia made every effort to assimilate white
values, but when gold was discovered on their lands, white Georgians de-
manded the Indians’ removal. The Supreme Court decision in Cherokee
Nation v. Georgia, in 1831, sided with the Cherokee, but President Andrew
Jackson ignored the ruling and ordered their removal anyway. The Chero-
kee and other tribes living in the East were force marched to the state of
Oklahoma, into what was supposed to be Indian land forever. Many

INTRODUCTION



INTRODUCTION

Native Americans died on the journey that was later to be known as the
“Trail of Tears.”

During the American Civil War, many nations were once again
divided in their loyalties, as during the American Revolution. Many tribes
believed the Union was more likely to protect their freedom. Other Indian
tribes assumed their freedom would be more secure under the Confed-
eracy. The Confederacy even promised to grant some Indian nations the
status of statehood. Indians enlisted in both Union and Confederate
armies. After the Civil War, once again, regardless of where their loyal-
ties had remained, Indian nations were punished and their lands con-
fiscated.

After the Civil War, national attention focused on westward expan-
sion. The Homestead Act was passed in 1862. The first transcontinental
railroad was completed in 1869. Leaders in the Plains and Southwest led
campaigns of resistance to trespassing settlers on their lands.

By the 1880s, most tribes were confined to reservations. Liberals
sought to assimilate Indians into the white man’s world by stressing Chris-
tianity, English language, private property, and education that would teach
a useful trade. The General Allotment Act of 1887, popularly called the
Dawes Act, broke up communally held reservation lands and allotted sur-
plus lands to whites. The Five Tribes (Cherokee, Chickasaw, Choctaw, Creek,
and Seminole) struggled against allotment until 1907, when disper-
sion of their lands cleared the way for the emergence of the new state
of Oklahoma.

The Allotment Act caused Indian nations to lose two of every three
acres they held before its passage in 1887. The early 20th century found
nations embroiled in struggles for water rights. Indians won an important
legal victory in 1908 when the United States Supreme Court decided that
the Gros Ventre and Assiniboine of the Fort Belknap Reservation in north-
ern Montana were entitled to water. That decision became known as the
Winters Doctrine. Indians also participated in the First World War, even
though many native people had not yet been accorded full citizenship by
the government of the United States.

The 1920s saw the emergence of Indian reformers who understood
the ways that federal policy had failed. The majority of Indian land hold-
ings had been lost; disease continued to plague reservations; and distant
boarding schools removed young children from their families. Also, In-
dian religious practices continued to be suppressed. The 1933 Indian New



Deal during Franklin Roosevelt’s administration and Commissioner of In-
dian Affairs John Collier turned away from many earlier assimilationist
policies. Collier called for Indian religious freedom, bilingual and bicul-
tural education, and the retention of Indian land. Collier’s support for
cultural revitalization may have led to an early foundation for other mod-
ern American social movements toward self-determination.

During World War II, Navajo code talkers played a crucial role in
military campaigns by communicating in a code that was never broken.
During that time there was a renewed push for assimilation. In 1946, the
Indian Claims Commission Act was passed to handle settlements of tribal
claims over land and resource loss. Postwar relocation policy pushed res-
ervation residents to move into urban areas, offering them a one-way bus
ticket and one month’s rent. The termination policy, as enacted by Con-
gress in 1953, was intended to end the federal status of all tribes. Dozens of
tribes were terminated, including the Menominee in Wisconsin and the
Klamath in Oregon. New groups like the Congress of American Indians
lobbied against these termination policies.

During the 1960s and 1970s, the American Indian population be-
came largely urban. With this shift came increased visibility. Many younger
generation Indians joined protest movements such as the occupation of
Alcatraz Island in 1969 and the 1973 occupation of Wounded Knee. In-
dian nations continued to struggle for custody of sacred sites and the en-
forcement of the treaty rights they had been guaranteed, including fishing
rights. The Navajo Community College—the first tribally controlled col-
lege in America—was founded in 1968. Around two dozen similar col-
leges were established by other tribes in subsequent decades. Beginning in
the 1970s, several tribes, such as the Menominee, were successful in over-
turning their terminated status; many continue to struggle for this recog-
nition today.

Struggles in Indian communities continue over education and high
dropout rates, health care and lower life expectancies rates, unemploy-
ment, shelter, Indian mascot names, resources, gaming, and burial sites. A
cultural revitalization in language and spiritual gatherings has taken place.

This book has been organized into four sections: Culture, Individu-
als, Nations, and Politics and Post-Contact History. This volume is not all-
inclusive, since many volumes would be needed to cover all the nations
and all the individuals worthy of consideration. Instead, this is meant to
be an introductory volume for the general reader of American Indian stud-
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ies. For the reader’s convenience, cross-referenced entries will appear in
bold italics the first time they appear in the text of an entry. If the bolded
italicized cross-reference refers to an entry from a different section of the
book, its location will be identified with the section number in brackets;
otherwise, the cross-reference will simply appear in bold italics.



Culture

It is undeniable that many Indian nations continue vibrant cultural
traditions that are centuries old. The survival of these cultures over
the past 500 years is a testimony to the persistence, dedication, and true
belief held by generations of American Indians, as well as the endurance
and power of their teachings.

But the history of indigenous peoples following the arrival of Co-
lumbus is just the tip of the iceberg. No one knows exactly how indig-
enous peoples came to reside in the Americas. Anthropologists have
theorized that they originally crossed the Bering Strait on a land bridge
from northern Siberia. The creation stories of many nations teach that
they originated on their holy lands, with some emerging from the earth or
caves. More recent scientific evidence suggests that there were probably
several waves of migration from many areas of Asia, Polynesia, and possi-
bly southern Europe, with the wave that might have come over on a land
bridge from Siberia being the latest group. Scientists estimate that humans
have populated the Americas since at least 30000 B.c.

The Paleo-Indian period, a broad label applied to the earliest nomadic
inhabitants in North America, can be considered to cover the time of their
arrival in North America up to 5000 B.c. Around 12,000 to 15,000 years
ago, Paleo-Indians began hunting animals, giving rise to various spear-
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CULTURE

point cultures, such as the Clovis, Sandia, Folsom and Plano cultures.
(Plano, which was prominent in the Great Plains area, was the most re-
cent, lasting from 8000 to 4500 B.c.)

Around 5000 B.c., the Paleo-Indian period began to give way to the
Archaic period. Archaic cultures relied on plant foods and agriculture for
a greater share of their diet, and people began to live in permanent vil-
lages. Archaic cultures were divided by region, such as the Old Cordilleran
culture (Columbia River valley, 9000-5000 B.c.), Desert-Cochise cultures
(the Southwest, 9000-500 B.c.), Old Copper culture (Great Lakes area,
4000-1500 B.c.) and the Red Paint People (New England, 3000-500 B.c.).

The Formative period (1000 B.c.—a.D. 1500) followed the Archaic and
takes American Indian history up to their contact with European explor-
ers. By 2000 B.c., Woodland cultures had developed pottery, basketry, elabo-
rate tools, art, and burial rituals. The Adena and Hopewell cultures in the
Ohio valley constructed temple mounds and observatories. The Hohokam
culture (circa A.n. 400-1500) built extensive irrigation systems in the South-
west. To the northeast of the Hohokam, the Anasazi built elaborate pueb-
los that still exist. By A.p. 800, the Mississippian culture had developed in
the mid-South. Elaborate political systems were evident before the arrival
of Europeans, such as that of the Iroquois League, a confederacy of five
initial nations formed around the 1300s that became a role model of de-
mocracy for the later founding of the U.S. government. The cultural con-
tributions of indigenous peoples to the Americas have been extensive,
pervasive, and often underacknowledged in dominant culture.

Beyond the physical artifacts uncovered by archaeologists, indigenous
cultures in the Americas trace their link to the past through the spiritual
practices that endure. Until the 1978 American Indian Religious Freedom
Act guaranteed the right of Indians to practice their traditional forms of
spirituality and worship, Indian religions were outlawed, suppressed, and,
at best, openly discouraged by non-Indians. Some continued to practice
their spirituality in private as best they could but there were harsh punish-
ments from colonizers, including, for example, the Spanish practice of
slowly roasting or strangling those who were caught. Despite colonial pros-
ecution, medicine people continued to foretell the future, cure, or practice
herbology. Some received their gift through inheritance or training, oth-
ers through quests or dreams.

Vision quests, in particular, were an important part of many Indian
cultures. Vision quests typically involved a period of seclusion and fasting,



during which an Indian could obtain animal guides, special songs, or power
objects. In some cultures, both men and women undertook vision quests;
in others it was more commonly practiced by men since women were
thought to have inherent power through their ability to give birth, while
men had to seek, or go begging, for spiritual power.

Many nations also believed in the spirits of the dead, particularly of
ancestors; in many cultures the possessions of the dead were destroyed or
discarded so that they might be released into another world. Many nations
find that spiritual power resides in land, animals, rocks, plants, and most
natural phenomena. Some nations find that certain areas of land or kinds
of animals, such as the salmon or buffalo, for example, hold special spiri-
tual significance for them.

A debate in Indian communities continues over who has the right to
practice spiritual traditions. Whites have long been fascinated with this
aspect of American Indian history. At the same time that the spiritual prac-
tices of the “heathens” were outlawed, train loads of tourists were headed
to areas of the United States like the Southwest to try and catch a glimpse
of, and photograph, these very ceremonies.

Spiritual practices in many Indian communities are precious, pri-
vate, and vulnerable resources that are to be protected. Despite the Ameri-
can Indian Religious Freedom Act of 1978, there are continued court battles
for the right to practice traditional beliefs.

CULTURE



HRONOLOGY Culture

30000 B.c. Evidence of groups in the
Americas.

28000 California is settled.

25000 Clovis stone points indicate settlement
in New Mexico.

25000-10000 Paleo-Indians settle throughout
North and South America.

10000-3000 During the Archaic Period, many
Native Americans live in permanent
villages; there is some mound burial.

5000 Homes are built in cliffs in Arizona and
New Mexico, surrounded by extensive
agricultural development.

4500 Some of the first mounds are built along
the lower Mississippi.

2000 Copper is mined in the Great Lakes
region for tools, trade, and decoration.

2000-1200 Woodland period; mound burials,
horticulture, pottery, and basketry are
widely evident.

1500 First of the large Mississipian sites at
Poverty Point, Louisiana.

750 The Adena Hopewell civilization in the
Ohio valley builds temple mounds,
ceremonial centers, observatories, and
farms.

300 Hohokam culture appears in the Arizona
area.

100 Serpent Mound built by the Adena
Hopewell Indians in Ohio.

A.D. 1 The Hohokam civilization develops an
irrigation-farming system in Arizona. The
canal system is still being used today,
although it is now lined with concrete.




Culture (continued)

400 The Anasazi civilization in northern
Arizona acquires pueblos, wells, and
canals.

600 The Caddo Indians, believed to be
ancestors of the Mississippian civilization,
settle on the Red River near Spiro,
Oklahoma.

825-1000 The Southern Athapascans separate
from northern groups and migrate to the
Southwest. The Southern Athapascans are
thought to be ancestors of the Apache and
Navajo.

900-1250 The Mississippian culture peaks.
Other large Mississippian sites, located in
Arkansas and Oklahoma, include
Ocmuigee, Spiro, Etowah, and
Moundville.

1100-1300 The Mesa Verde settlement in
southern Colorado is at its peak. The Cliff
Palace, one of its largest dwellings, is
composed of 220 rooms and 23 kivas that
housed as many as 350 people. By 1300, the
site is abandoned.

1119-1180 The Chaco Canyon people build
more than 500 miles of road, which are 50
feet wide, perfectly straight, and connect
more than 70 settlements.

1300 The population of the Americas is
estimated at 30 million in Mexico, 20
million in South America, and 15 million in
North America.

1390 Probable founding date of the Iroquois
League which united the Seneca, Oneida,
Onondaga, Mohawk, and Cayuga tribes.
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Adena (mound building) culture

Thousands of human-made earthen mounds, some in the shape of ani-
mals, exist throughout the eastern part of North America. Mound build-
ers were prehistoric Indians. They have been categorized in four different
cultural groups in chronological order: Poverty Point culture of the South-
east; Adena; Hopewell culture in the Northeast and Midwest; and Missis-
sippian culture in the Southeast. Most of the mounds were built in the
Formative period (circa 1000 B.c.—A.D. 1500).

Formative villages were composed of farming communities whose mem-
bers had highly developed pottery and weaving skills. Some of these villages
expanded into cities. Mound builders, as well as the Southwest Indians, were
the most highly developed civilizations north of Mexico. Although early Eu-
ropean Americans, including Thomas Jefferson, wrote about mound builders,
most whites believed that American Indians were too primitive and lacked the
necessary engineering knowledge to have undertaken such projects.

Evidence of the Adena (pronounced uh-DEE-nuh) culture, circa 1000
B.C. to A.D. 200, was first found at a large mound near Chillicothe, Ohio.
Adena mounds have also been found in Kentucky, West Virginia, Indiana,
Pennsylvania, and New York along the Ohio Valley. Most Adena sites are
burial mounds; there are an estimated 300 to 500 of them. In the early and
middle Adena periods, mounds began with the burial of a single person;
later, more burials were added to the mound, which grew in size. The dead
were buried with their personal possessions. The late Adena period re-
flects more elaborate mound burial chambers, as well as log tombs and
sacred sites, circular in design. Some of the largest and most elaborate
mounds are found in the central Ohio Valley. The Moundville, West Vir-
ginia, site is more than 67 feet high.

Unlike the earlier Poverty Point mounds, which were built in the
shape of sacred objects such as birds, the Adena built their mounds for
burial, usually a burial pit or log-lined tomb. The earth was excavated with
sticks, bones, and shells, then transported to the burial site in woven bas-
kets or animal skin bags. Additional layers of dirt covered each new burial.
Like ancient Egyptian pharaohs, Adena leaders were buried with objects,
which included ceremonial items, copper tools, pottery, woven cloth, masks,
stone pipes, stone tablets, mica ornaments, and pearl beads.

In addition to the construction of burial mounds, the Adena built
mounds with symbolic shapes such as the Serpent Mound near Peebles,



Ohio. The Serpent Mound rises up to 6 feet high, stretches up to 20 feet
across, and extends 1,348 feet in length. Some Adena mounds also had
geometric shapes, with circular earthen walls surrounding the burial
mounds.

The Adena lived in permanent villages of pole-framed houses cov-
ered with mud and thatch. Among the crops they grew were sunflowers,
pumpkins, and tobacco. Some researchers believe that the Adena may have
been ancestors of the Hopewell Indians. Adena sites have been found along
every major tributary stream of the Ohio River from southeastern Indiana
to central Pennsylvania and so may have been related to peoples in these
areas, but no definite connections have been made to date.

Agricultural period

Evidence of cultivated crops dating as far back as 7000 B.c.—beans, pep-
pers, and pumpkins—has been found around the Gulf of Mexico. Some
of the earliest domesticated corn crops in southern Mexico date back to
4000 B.c. Evidence of agriculture from 2500 B.c has been found near Bat
Cave in New Mexico, where cultivated corn was discovered among the
artifacts of the Desert-Cochise culture.

American Indian women were the primary agriculturists, except
among groups in the Southwest. Corn (maize), beans, and squash were

o
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CULTURE the most important cultivated crops. Other crops were important region-
ally, such as cotton in the South and wild rice in the Great Lakes region.
Indian farmers developed many varieties of corn, beans, and squash to
match the climatic conditions in their specific areas. They also cultivated
cotton, dye plants, herbs, medicines, and stimulants.
More than 150 Indian plants cultivated in North and Middle America
were not found in the rest of the world. These plants included: corn, beans,

J t was you who sent out

the first soldier, and it
was we who sent out the

IN THEIR OWN
Hods

came up upon this road, following the buffalo, that my

second. Two years ago, I

wives and children might have their cheeks plump, and
their bodies warm. But the soldiers fired on us, and since
that time there has been a noise, like that of a
thunderstorm, and we have not known which way to go.

But there are things which you have said to me which I do
not like. They were not sweet like sugar but bitter like
gourds. You said that you wanted to put us upon a
reservation, to build us houses and to make us Medicine
lodges. I do not want them.

I was born upon the prairie, where the wind blew free, and
there was nothing to break the light of the sun. I was born
where there were no enclosures, and where everything drew
a free breath. I want to die there, and not within walls.
know every stream and every wood between the Rio
Grande and the Arkansas. I have hunted and lived over
that country. I lived like my fathers before me, and like
them, I lived happily.

—CHIEF TEN BEARS, COMANCHE, SPEECH AT
MEebICINE LobGE counci on OcToser 20, 1867.

squash, pumpkins, tomatoes,
potatoes, sweet potatoes, pea-
nuts, cashews, pineapples, pa-
payas, avocados, sunflowers,
chili peppers, cacao (choco-
late), vanilla, tobacco, indigo,
and cotton.

The Indians used hoes
made of wood, bone, or stone.
They also used fire to remove
brush. The ashes from burned
weeds fertilized the soil.
Women used baskets, sticks,
pestles, and mortars to gather
and process the crops. In the
North, baskets were used to
store corn in houses; in the
South, corn was stored in
roofed granaries; and in the
Midwest and West, storage pits
were used to store corn.

Most nations recognized
individual rights as well as
group rights for cultivating
land. They did not commonly
practice the European concept
of land sale and absolute own-
ership. If a woman stopped

farming a particular area, someone else could use the plot or the village
could use it. Land was inherited matrilineally in many nations in the East
—_— and Great Plains, though land ultimately belonged to the village. In the



Southwest individual males could own land. Land was also inherited
patrilineally among other nations, including the Pima [III], Papago, and
Yuma [I1I]. Most Pueblo [III] Indians practiced matrilineal inheritance,
and the Navajo [III] practiced shared inheritance.

European settlers learned from the Indians how to raise corn and
other crops. The United States government used a system of reservations
[1V] to limit American Indian land claims so white agriculture might ex-
pand. Large tracts of land were ceded to whites in numerous treaties. The
General Allotment Act in 1887 (see Dawes Act [IV]) divided tribal lands
into individual plots of land with the “surplus” being sold to whites. The
Allotment Act allowed whites to take over individual Indian plots, further
reducing tribal land holdings by two-thirds by 1934. American Indians
did not have access to the capital or the technology needed to farm on
their marginal relocated lands and therefore, American Indians could not
compete with white landowners on a commercial scale.

Anasazi

With its limited game resources, the harsh environment of the Southwest
led to the development of four agrarian cultures. In chronological order,
they are: the Archaic period, Mogollon culture, Hohokam culture, and
Anasazi. These people lived in areas that included southern Utah, Colo-
rado, Arizona, New Mexico, and a corner of Texas.

Anasazi means “the ancient ones who are not among us” or “enemy
ancestors” in the Athapascan language of the Navajo [III]. Their culture
became distinct by 100 B.c. The first stage in Anasazi development was the
basket-making period in which weaving food containers and other goods
from straw, vines, and yucca was developed. The Anasazi lived in semi-
permanent rounded and domed houses. The architecture was influenced
by Mogollon and Hohokam style pit houses. After A.n. 750, the Pueblo
[III] period developed. (“Pueblo” comes from the Spanish word for town
or community.)

The Pueblo period was the high point of Anasazi culture. Mod-
ern Pueblo Indians inherited many Anasazi traits. The above-
ground pueblos had beamed roofs and were constructed either of
stone and adobe mortar or of adobe bricks. They were originally
developed as single storage rooms, but later evolved into single-

ANASAZI
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family houses. Eventually, the rooms were grouped together with
shared walls and built on top of each other as elaborate apartment
buildings with rooms connected by ladders. The roof of one pueblo
served as the front yard and terrace of another.

Anasazi usually built pueblos on top
of mesas or canyons for protection against
invaders. An extensive network of stone
roads connected Pueblo communities.
Chaco Canyon in New Mexico, for example,
was first occupied around A.p. 900. Pueblo
Bonito is one of the largest of the Chaco
ruins, having 5 stories and 800 rooms, which
housed a population of at least 1,000.
Thirty-seven kivas, underground ceremo-
nial chambers bordering the central plaza,

Hafted stone axes and stone bi-faces from Anasazi have been identiﬁed, and the largest was 45

sites. BLM/Anasazi Heritage Center, Dolores, Colorado.

feet in diameter.

Around A.p. 1300, the Anasazi abandoned their villages and moved
south. Scholars have various theories to explain this removal, including
the possibilities of drought, invaders, depletion of food supplies, and dis-
ease. After leaving their settlements, they established smaller pueblos. Their
descendants include Pueblo Indians, the Keres, Tewa, Tiwa, Towa, Hopi
[III], and Zuni [1II].

ancient peoples

Archaeological evidence indicates that both North and South America were
settled more than 35,000 years ago. Computer projections of the 143
language-family groups in the Americas also estimate the beginning of
settlement at 35,000 years ago.

Scholars have long debated how people came to occupy the Ameri-
cas. Many believe there was a migration from Siberia over a Bering Strait
land bridge, or Beringa. Some theorize that where the water is now 180
feet deep in the Bering Strait there may have been a stretch of frozen tun-
dra during the Ice Age at least 1,000 miles wide to bridge the two conti-
nents. DNA evidence finds three distinct mutations among American
Indians that are also found among people in Mongolia and Siberia. If this



theory of a land bridge proves valid, it can still be difficult to say which
direction the migration might have followed. Geneticists have found at
least four different blood types and DNA strains among American Indians
that might indicate multiple migrations from multiple areas. Many Indian
communities believe that they were created in their traditional lands, as
their oral histories indicate.

Some American Indians migrated to North America by boat. After
the period in which a land bridge may have existed, Inuit [III] and Aleut
[I1I] used wooden dugouts and skin boats to cross the Bering Sea. Other
coastal cultures may also have arrived by boat. The finding that three per-
cent of American Indians share a genetic trait that occurs only in parts of
Europe may indicate that some ancient Indians traveled via North Atlan-
tic ice sheets, though assuming migration in only one direction may again
be premature.

Archaic period

The Archaic period was characterized by IN THEIR SWN
foraging of game and plants in the West and

agricultural settlements in the East from ”

about 5000 to 1000 B.c. Plano Spear-Point
culture hunters from the earlier Paleolithic

period remained active on the Great Plains ( ; ;
until approximately 4500 B.c. Archaeolo-
gists believe that Archaic Indians descended
from Paleo-Indian period ancestors. Ar-
chaic Indians remained more localized in
their foraging than earlier groups.

The Archaic Indians had a more var-
ied diet than the Paleo-Indians and a wider
variety of tools. Stone, wood, bone, antler,
shell, and ivory were used to make mortars
and pestles, spears, bolas, harpoons, knives,
axes, wedges, chisels, scrapers, hammers,

ARCHAIC PERIOD

is history of humankind in North
nd South America can be divided into
two parts: the history of the aboriginal
peoples of the Western Hemisphere prior to
the landfall of Western man, and the
history of North and South America after
the voyages of Columbus. These histories
can be likened to an iceberg . . . Seven-
eighths lie beneath the surface of the water.
We can see Western Occupation above the
surface and visible. The aboriginal peoples’
time is below the surface and invisible.

—OREN LyoNs (JoacquisHo), ONONDAGA (1930— ).

aIlVﬂS, anS, dI'iHS, trapS, ﬁSthOkS, and IN EXILED IN THE LAND OF THE FREE,
lines. They constructed boats and domes- Crear LIGHT PusLisHeRs, 1992.

ticated dogs.
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Archaic period spear points. National Park Service.

Pipes, cooking pots, and storage pots were made of stone. Some of
the first woven cloths and baskets appeared. Heated stones were used for
boiling water and roasting meat in pits. Baskets and skin containers were
used to store food. Ornaments and rituals were incorporated into customs
to bury the dead.

The Archaic period was divided into
Eastern Archaic and Western Archaic, with
the Mississippi River serving as the dividing
line between the two. The wooded landscape
of the East supported a denser population
than the barren area of the West. There were
five primary Archaic cultures, with geographi-
cal differences in adaptation to environments.
The five cultures included: the Old Cordille-
ran culture of the Columbia River Valley, circa
9000 to 5000 B.c.; the Desert culture of the
Great Basin area, circa 9000 to 1000 B.c.; the
Cochise culture of the Great Basin, circa 7000 to 500 B.c.; the Old Copper
culture of the Great Lakes region, circa 4000 to 1500 B.c.; and the Red
Paint people of New England, circa 3000 to 500 B.c.

Evidence of the Eastern Archaic period has been excavated at mounds
at Poverty Point Louisiana (see Poverty Point culture). There is also ar-
chaeological evidence of agricultural settlements in Eastern Archaic sites.

atlatl or spear thrower

The atlatl was developed during the Folsom Spear-Point culture period,
9100 to 8000 B.c. Atlatls were two-foot-long wooden sticks with animal
hide hoops that allowed for a firm grip. They also had a stone weight and
hook. The atlatl propelled spears harder and faster than people could throw
them. Folsom Indians began using atlatls to pursue smaller animals once
big game was gone. Folsom projectile points have been found throughout
the Plains, Southwest, and West.

The spear required added force by the hunter to penetrate the hides
of large animals and could only be used at a close distance when the ani-
mal was trapped. The atlatl increased velocity, allowed the use of lighter
shafts, and had a longer range than the handheld spear.



basket makers

The first stage in Anasazi cultural
development is called the basket
maker period. The Anasazi culture
existed from 100 B.c. to A.p. 1300.
The Anasazi developed techniques
to weave food containers and other
items from straw, vines, and yucca.
Basketry was usually women’s art,
but among the Pomo [III] and
Yupik Indians, men also wove.
Other skills were refined during
this period as well, including
ceramics and agricultural tech-
niques. During this period, the
Anasazi also began living in semi-
permanent rounded and domed
housing erected over shallow pits.

Basketry is one of the oldest
and most widespread of American
Indian arts. After gathering ma-
terials at specific times of year,
the Anasazi then cleaned and
prepared them. Materials had to
be sized to uniform widths and
diameters. Three basic techniques
were used in basket produc-
tion: plaiting, twining, and coil-
ing. Baskets were used to gather,

prepare, store, cook, and serve
food.

BEADS

IN THEIR

y heart is filled with joy
When I see you here,
As the brooks fill with water
When the snow melts
In the spring;

And I feel glad as the ponies do
When the fresh grass starts
In the beginning of the year . . .

I was born upon the prairie
Where the wind blew free
And there was nothing to break the light of the sun . . .

Do not ask us
To give up the buffalo
For the sheep.

—TEeN BEARS (PARIA SEMEN), COMANCHE (1792—1873), sPOKEN TO
U.S. CommissioNER AT 1867 CounciL oF MepICINE LopGE CREEK.

beads

Some of the oldest known beads in America, found at the Folsom Spear-
Point culture site near Midland, Texas, are more than 11,000 years old and

are made of bone. The second oldest bead, found in Colorado, is made of



oil shale and is about 10,000 years old. Other materials that were used to
make beads by American Indians included clay, fruit pits, copper, gem-
stones, gold, horn, ivory, pearls, porcupine quills, seeds, shells, silver, stones,
and wood.

Decorative beadwork and the possession of large amounts of beads were
amark of high status in various tribes. The Iroquois [I1I] and Algonquin tribes
recorded their histories on wampum made from shell beads. A Mississip-

pian culture mound site at Cahokia,
near St. Louis, Missouri, found beads

IN THEIR OWN : : JORHE D
in the graves of high-ranking individu-
als. Beads replaced quillwork in some
” areas after Europeans brought glass beads
r'e

CULTURE

to the Americas.

_ , ) Europeans traded their man-

% live, we die, and like the grass and trees, ufactured glass beads in Africa and the
Renew ourselves from the soft clods of the Far East before using them in the
Americas. Columbus carried beads on

his first voyage. As contact with Euro-
peans spread from east to west, some

grave.
Stones crumble and decay, faiths grow old
And they are forgotten, but new beliefs are born.

The faith of the villages is dust now, tribes developed preferences for par-
But it will grow again like the trees. ticular colors. Sixteenth-century Euro-
— ANONYMOUS, WANAPUM. pean beads were too large for

embroidery purposes, but they were
used in necklaces. Beads were strung,
sewn, woven, netted, and used as inlay. Bead embroidery replaced porcu-
pine quillwork in some areas by the mid-19th century.

Shell and turquoise beads continue to be made in the Southwest and
steatite beads are made in California by traditional methods. Most bead
artists have been women, although men also beaded in the Southwest. The
work is very labor-intensive. Beadwork continues as an artistic tradition
in Indian communities, but the income earned from beadwork today is
probably equivalent to minimum wage.

Beringa

Many American Indians believe they were created in the Americas on their
—_— traditional and sacred lands. The Bering Strait theory proposes that a land



bridge called Beringa created a surface of frozen tundra from eastern Asia
to the Americas during the Ice Age. The period in which humans came
into existence, the Pleistocene epoch, lasted at least a million years and was
marked by a series of four ice ages. Scholars believe that humans arrived in
the Americas during the last of the four ice ages, known as the Wisconsin
glaciation in North America, which began around 90000-75000 B.c. and
ended around 10000-8000 B.c. According to this theory, a frozen tundra
of 1,000 miles bridged the two continents, now covered by water. The Monte
Verde archaeological site in Chile suggests that humans existed in the
Americas more than 33,000 years ago. DNA studies comparing American
Indians to people in Mongolia and Siberia also suggest a separation in the
two groups more than 30,000 years ago, although it is possible that migra-
tion could have occurred in either direction. Linguistic studies of the 150
language groupings indicate that humans existed more than 40,000 years
ago in the Americas. These recent studies suggest a much earlier presence
than scientists had previously thought.

Some American Indians migrated to North America by boat after the
submersion of Beringa. The Inuit [1II] and Aleut [I1I] used wooden dug-
outs and skin boats to cross the Bering Sea around 2500 to 1000 B.c., a
much later date than Paleo-Indians. Geneticists have also found that 3
percent of American Indians share a genetic trait with people in Europe,
which suggests that some American Indians may have crossed the North
Atlantic on ice sheets or by boat.

Blood group and DNA studies indicate that modern American Indi-
ans have at least four different lineages. Other researchers have found as
much genetic variation among American Indian populations as among
any other group, which suggests that the peopling of the Americas was not
the result of a few migrations of genetically homogeneous people. As a
result, the debate regarding the origins of humankind and of the Ameri-
can Indians continues.

buffalo

The American bison, commonly known as the buffalo, was central to the
Plains Indian economy. Buffalo could be more than six feet tall and weigh
up to a ton. Before European contact, buffalo were often hunted by groups
who drove them over cliffs, herded them into corrals, or surrounded them

BUFFALO



with fire. Contact with Europeans introduced the horse to Indian cultures

CULTURE
and the horse was then used to hunt buffalo. Plains Indians used every
part of the buffalo: what they did not eat they used to make tipi coverings,
shields, bedding, and clothing. Thread was
IN THEIR made from the buffalo’s hair, glue from the

he buffalo is our money. It is our only
resource with which to buy what we need

and do not receive from the government. We
love them just as the white man does his
money. Just as it makes a white man feel to
have his money carried away, so it makes us
feel to see others killing and stealing our
buffaloes, which are our cattle given to us by
the Great Father above to provide us meat to
eat and means to get things to wear.

—BuLL BEAR, SOUTHERN CHEYENNE WAR CHIEF

(FL. 18605—1870s). QUOTED IN THE BurraLO WAR: THE
History oF THE Rep River UPRISING OF 1874,

BY JAMES HALEY, DoUBLEDAY, 1976.

hooves, and fuel from the buffalo chips. The
buffalo herd in North America was estimated
at 75 million in the mid-1800s. While Indi-
ans had hunted buffalo for generations,
whites caused the near extinction of the
buffalo within a short period of time. By
the 1840s, wealthy whites were going on
buffalo hunts for adventure. In the 1860s,
the railroads hunted buffalo to feed crews.
With the completion of the Union Pacific
transcontinental railroad in 1869, buffalo
hides could be transported easily to distant
markets. However, the large-scale slaugh-
ter of thousands of buffalo really began in
earnest in the 1870s. By killing buffalo,
whites could remove food sources from
Indians and thereby subdue them. The

buffalo were killed, not for subsistence, but
as a systematic enterprise. Americans used
high-powered telescopic rifles that were accurate at 600 yards and often
shot the buffalo from traveling railroad cars. Destruction of the buffalo
forced the Indians onto reservations and ensured their dependency on gov-
ernment rations. With the Indians on reservations, vast areas of land opened
to white ranchers and farmers. By 1900, whites had destroyed the great
buffalo herds and confined Plains Indians to reservations after taking most
of their land. Some tribes have begun to breed new buffalo herds in the
last decade.

Clovis Spear-Point culture

The Clovis culture began as early as 13,500 years ago over a wide area of
—_— North America, and is the earliest known culture in North America. These



foragers camped along rivers and streams where big game tended to feed.  p.qier-cocnuse
Hunters appear to have worked in pairs, with one attracting the animal’s CULTURE
attention while the other attacked with a spear.

The Clovis culture, sometimes referred to as Llano, is named after the
Clovis site in New Mexico where particular, shaped spear points were found,
usually among mammoth bones. Four spear-point
cultures have been identified from the Pleistocene
period: the Clovis, Sandia, Folsom, and Plano or
Plainview.

Clovis points were one and one-half to five
inches long with lengthwise channels on both sides
of the base that allowed attachment to wooden shafts.
Clovis points have been dated from 9200 to 8000 B.c.
Clovis points have been found in every state, indicat-
ing a widespread culture.

Desert-Cochise culture

. . . . .. . Typical Clovis spear point.s. Blackwater
The Archaic period in North America was divided into 1 5cairy #1 Archives, ENMU, Portales, New

eastern and western Archaic regions, with the Mis-  Mexico.

A re-creation of a Clovis Spear-Point culture buffalo hunt. Blackwater Draw Museum/Site
Archives, ENMU, Portales, New Mexico.
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sissippi River serving as the division between the two. The wooded land-
scape of the East supported a denser population than the barren West.
There were five primary Archaic cultures: the Old Cordilleran culture
of the Columbia River Valley (9000-5000 B.c.), the Desert culture of
the Great Basin area (9000—1000 B.c.), the Cochise culture of the Great
Basin (7000-500 B.c.), the Old Copper culture of the Great Lakes re-
gion (4000—1500 B.C.), and the Red Paint people of New England (3000—
500 B.C.).

The harsh environment of the Southwest, with its limited game re-
sources, led to the development of four agrarian cultures—the Desert-
Cochise, Mogollon, Hohokam, and Anasazi—in an area that included
southern Utah, Colorado, Arizona, New Mexico, and a corner of Texas.

The Desert culture (9000-1000 B.c.), a foraging society, was based
in the Great Basin area of Utah, Nevada, and Arizona. Grinding stones
and woven containers have been found at Danger Cave in Utah, as well
as some of the earliest samples of basketry in North America (see bas-
ket makers).

The Cochise culture in New Mexico and Arizona (7000-500 B.c.)
was an offshoot of the Desert culture. Cochise Indians foraged around
Lake Cochise. They milled seeds, grains, and nuts. At Bat Cave in New
Mexico, cultivated corn was found, establishing the earliest known evi-
dence of agriculture north of Mexico at around 3500 B.c. Cochise Indi-
ans made houses of brush over dug holes. They also shaped pottery
figurines. Later, Hohokam and Mogollon cultures were derived from
this Desert-Cochise culture.

Folsom Spear-Point culture (Spear Throwing)

The Folsom culture is named after the Folsom site in New Mexico. Most
evidence for this culture has been found in the Southwest and West, but
some has been found on the Great Plains as well. Folsom culture followed
the Clovis Spear-Point culture of 11,000 years ago and has been dated from
9100 to 8000 B.c.

The Folsom culture produced distinctive spear points that were three-
quarters of an inch to three inches long. The points were made by flaking
and striking off particles until a thin, sharp edge was achieved. Fluting



channels ran along both sides of the point almost the entire length. Those GrosT DANCE
long channels facilitated attachment to spear shafts and increased the flow
of blood from an animal pierced by the spear. They also increased the
speed at which a spear could be thrown.
Folsom Indians began using a spear-throwing tool called an atlatl.
Atlatls were two-foot-long wooden sticks with animal hide hoops that al-
lowed for a firm grip. They also used stone weights and hooks.

Formative period

The Formative period (1000 B.c.—A.D. 1500), the time of
contact with Europeans, followed the Archaic period. Cul-
tural traits included agricultural villages, houses, domesti-
cated animals, pottery, weaving, basketry, trade, use of the
bow and arrow, and ceremonies. Within the Formative pe-
riod, regional cultural differences existed. The Formative
period was distinct in its development of farming, taming
animals, building villages and houses, trading, pottery mak-
ing and basketry, weaving, and using the bow and arrow.
Advanced cultures of this time period in the South-
west included the Hohokam culture, Mogollon culture, and _
the Anasazi. In the East, mound builders’ cultures overlap iﬂi; gz;?gzsfr%ai?;lesﬁiii of
in this time period, specifically the Adena and Hopewell = New Merico.
cultures.

[Image not available in this electronic
edition. ]

Ghost Dance

The Ghost Dance was the name given to religious dances created by vari-
ous groups in the late 19th century. Widely practiced in the 1870s and
revived in the 1890s, Indians in western states adopted circular dancing in
ceremonies with the hope that human and animal ancestors would return
to earth.

In the late 1860s, a Paiute [III] named Wodziwob had a vision that
led him to preach that Indians could bring the old times back by practic-
ing a particular style of dancing. His teachings spread among Indians in
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Arapaho Ghost Dance. National Archives.

California and Oregon including the Klamath [I11], Miwoks, Modoc [III],
and Yurok. The dance consisted of people joining hands and sidestepping
leftward in a circle.

The Ghost Dance movement returned with new fervor in the 1890s.
In 1889, another Paiute named Wovoka had a vision and began to preach
that by practicing the circular dance and
living a virtuous and peaceful life, not
only could Indians regain their lands
and dead ancestors, but whites would
die. Modern communication spread his
teachings across tribes in the western
United States, including the Arapaho
[1I1], Cheyenne [I1I], Caddo [I1I],
Kiowa [III], Lakota [III], and Paiute
[1II]. Wovoka’s followers, performing
the dance for several days in a row,
sought to see visions themselves.

Whites felt threatened by any traditional spiritual practices. They
moved quickly to repress the Ghost Dance. Their actions resulted in the
massacre of Lakota [III] at Wounded Knee in 1890 (see Wounded Knee
Massacre [IV]). Wovoka remained a prophet until his death in 1932. Some
tribes continued to practice the Ghost Dance into the 1960s.

IN THEIR y father, you see us as we are. We are

poor We have but few blankets and little

clothing. The great Father of Life who made us

and gave us this land to live upon, made the
buffalo and other game to afford us sustenance; their meat is our only food;
with their skins we clothe ourselves and build our lodges. They are our only
means of life—food, fuel, and clothing . . . We soon will be deprived of these;
starvation and cold will destroy us. The buffalo are fast disappearing . . . As
the white man advances, our means of life grows less . . .

We hear a great trail is to be made though our country. We do not know what this
is for; we do not understand it, but we think it will scare away the buffalo.

—OLD BrAVE, AssINIBOINE (1853— ?). OLb Brave Spoke oN AucusT 1, 1853,
WHEN GOVERNOR |SAAC STEVENS VISITED THE CAMP ALONG THE RIVER OF LAKES.




Hohokam culture

Hohokam culture, along with Mogollon culture, was derived from the ear-
lier Desert-Cochise culture of the Archaic period. Hohokam translates as
“the vanished ones” in the Akimel O’odham language. The Hohokam lived
to the west of the Mogollon culture in the desert of the Gila and Salt River
valleys in Arizona. They were successful agriculturists who used irrigation
systems that included diversion dams made of woven mat valves. Their
primary crops were corn, beans, squash, tobacco, and cotton. Their ad-
vances in agriculture supported large settlements. The principal village of
Snaketown, occupied 1,500 years ago near present-day Phoenix, covered
300 acres and had 100 pit houses.

They produced red-on-buff pottery, copper bells, ball courts, and rub-
ber balls. They were also the first people in the world to develop etching,
around A.p. 1000.

The Hohokam abandoned Snaketown and other settlements around
A.D. 1500 and scattered in small groups. Scholars are not certain if the rea-
sons for abandonment were drought, invasions, or other factors. The

IN THEIR y brothers, I bring to you the
promzse of a day in which there will be no

white man to lay his hand on the bridle of the

Indian’s horse; when the red men of the prairie
will rule the world and not be turned from the hunting grounds by any man.
I bring you word from your fathers the ghosts, that they are now marching to
join you, led by the Messiah who came once to live on earth with the white
men but was cast out and killed by them. I have seen the wonders of the
spirit-land and have talked with the ghosts. I traveled far and am sent back
with a message to tell you to make ready for the coming of the Messiah and
return of the ghosts in the spring . . . then he whom we had followed showed
us his hands and feet, and there were wounds in them which had been made
by the whites when he went to them and they crucified him. And he told us
that he was going to come again on earth, and this time he would remain
and live with the Indians, who were his chosen people.

—KIckING BEAR (MATO ANAHTAKA), OGLALA LAKOTA SHAMAN (c. 1846—1904).
STATED AT MeDICINE LobGE Creek MEETING, 1867.

HoHOKAM CULTURE



CULTURE Hohokam groups were ancestors of the Akimel O’odham (Pima [11I]) and
Tohono O’odham [II1] (Papago).

Hopewell culture

Like the earlier Adena culture, the Hopewell culture (or Hopewellian) (200
B.C.—A.D. 700) was centered along the Ohio Valley but also ranged over the
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Hopewell Culture burial mounds near Newark, Ohio.

National Park Service.

Copperplate peregrine falcon excavated at a Hopewell
site. National Park Service.

Illinois, Mississippi, and other river val-
leys of the Midwest and East. Artifacts sug-
gest that their trading network was far
ranging and included the Rocky Moun-
tains, Atlantic Ocean, Great Lakes, Appa-
lachian Mountains, and Florida. They
manufactured complex objects, including
mica mirrors, pearl jewelry, copper head-
dresses and ornaments, pottery with de-
signs, and obsidian blades. The Hopewell
placed objects in tombs with their de-
ceased, just as the Adena did.

Also like the Adena, the Hopewell left
behind numerous earthen burial mounds.
Up to 40 feet in height, they were in fact
larger than the Adena mounds. Some
mounds portrayed animals; others served
as walls up to 200 feet in length and were
laid out in geometric patterns. Hopewell
sites near Newark, Ohio, included octago-
nal, square, and circular designs over an
area of four square miles. The scale and
complexity of construction indicate an or-
ganized, hierarchical society.

Most often, circular mounds cluster in groups up to 40 in number.
Some linear earthworks are hundreds of feet long. Most mounds were
roofed with poles or logs, although in later periods more elaborate dry
masonry, chambered mounds were constructed.
Among the crops the Hopewell farmed were corn, beans, and squash.
—_— They lived in domed structures framed with poles and covered with bark,



woven mats, or animal skins. Their shelters were similar to the wigwams
of the later Algonquians. Scholars believe that the Hopewell may have been
ancestors of later eastern Indian tribes, such as the Assiniboine [111], Chey-
enne [I11], and Dakota [III].

horse

The first tribes to own horses were those who encountered the Spanish.
Those tribes that did acquire horses first used them as pack animals just as
they had used dogs. Only later did they begin to ride them. Wide-scale
use of horses did not occur until after 1640; it had spread to the northern
Great Plains by 1750, and thereafter it continued moving north over the
plains. Some tribes referred to the horse as an elk dog or a big dog. No-
madic tribes were able to travel farther by using the strength of the horses
to carry large loads. Hunting buffalo on horseback spread among Plains
tribes and their neighbors. The range of raiding parties also increased.
Agricultural tribes, however, had a limited interest in acquiring horses.
Indian horsemanship differed from the European style in some ways. For
example, they didn’t use spurs. Horses were not branded or marked, since
their owners could identify horses by sight. Tribes that owned large herds
of horses lost most of their stock when they moved to reservations. They
grieved for that loss as well as the loss of their lands.

medicine

There are so many different medicinal practices among tribes that a
complete discussion of them is all but impossible. Some commonali-
ties in practices, however, have been observed. Many tribes, for example,
believed that individuals who practiced medicine had special power.
This power was sometimes inherited through family lines or found
through visions. Leaders such as Geronimo [II] were often born into a
family that included generations of medicine people. Many tribes had
both medicine men and women; among some tribes, only men could
practice medicine, while others, such as the Yurok [III], had only fe-
male practitioners. Medicine people often had a specialty such as an
herbalist, midwife, counselor, visionary, or someone who worked with

MEDICINE
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energy fields. Medicine people often occupied places of respect in their
communities.

While whites referred to medicinal practitioners in various tribes as
medicine men, each tribe had different titles for their healers. A long ap-
prenticeship was usually required. Traditional Indian medicine usually in-
volved an active relationship between the healer and patient rather than
the passive relationship encouraged in western cultures. Some ceremonies
were meant for restoring harmony but not for healing, such as talking
circles, in which all involved parties stated their thoughts in a group dis-
cussion session, or smudging, in which sage was burned and the smoke
waved over the body for cleansing.

Even today, many healers do not charge for their services, although
gifts are usually offered. Maintaining harmony, including stress control, is cen-
tral to maintaining healthy living according to numerous Indian medicinal
traditions. Herbs, fasting, and prayer may help to maintain this harmony. Ill-
nesses are often viewed as being directly or indirectly tied to a spiritual cause.

Some nations also recognize the use of bad power, which can harm
an individual only when that person’s spiritual energy is low. The best de-
fense against bad power is to keep your spirit strong and pure.

Many tribes also believe in a Supreme Creator. Some tribes have fe-
male deity figures such as the Navajo [I1I] Changing Woman, Yaqui [11I]
Maala Mecha, or the Lakota [I1T] White Buffalo Calf Woman. Other groups
have mediators between the spirit world and the earth such as Hopi
Kachinas who dance to bring blessings from the creator.

Today, Indian Health Service [IV] hospitals and clinics are often staffed
with non-Indian physicians and offer modern medicines. Western medi-
cine is sometimes seen as good for “white man’s diseases” such as tubercu-
losis, measles, and whooping cough; however, traditions such as sweat baths
and wearing medicine bags and charms continue to be practiced. Training
healers today is a private matter that involves years of apprenticeship, and
transfer of knowledge is usually based on memory. Many fear that ancient
arts of healing will disappear in future generations.

Mississippian culture

The Mississippian culture, also known as the temple mound builders, fol-
lowed the Hopewell culture. Lasting from a.n. 1000 to 1500, it is distin-



guished by institutionalized religion. Art emerged in the building of \jsqsswpian currure
mounds, with many in the shape of birds. The mounds consisted of earthen
platforms constructed of layered earth over many burials. There is evi-
dence of ancestor worship supervised by priests who were responsible for
maintaining temples, burial houses, and sacred fires. The Mississippian
culture has been found throughout the South and Southeast.
It was centered along the Mississippi River, with sites located as far
south as Florida and as far north as Wisconsin. Mississippians constructed
mounds for a different purpose from their predecessors, who had used
them for burial. They placed temples for spiritual purposes on top of their
mounds, a practice similar to the Mesoamerican tradition of placing
temples on top of stone pyramids.
Mississippian mounds had sloping sides and flat tops where the
temples were constructed. Log steps on terraced sides led to the top. Some
mounds had the homes of priests
and leaders built into the structures.
The higher the rank of an individual,
the higher the home was built on the
mound. Other community members
lived in pole-and-thatch huts sur-
rounding the mounds. Business was
conducted in a central open village
plaza.
. .Tem.ple mounds were Lmpres- Triangular points from the Mississippi Woodland period.
sive in size. For example, Monk’s National Park Service.
Mound, at the Cahokia site near East
St. Louis, Illinois, covered 16 acres and stood 100 feet high. Archaeologists
believe this site was built in 14 stages from about A.n. 900 to 1500. At its
height, Cahokia was a city with a population of more than 30,000, cover-
ing about 4,000 acres and including 85 temple and burial mounds. Other
sites with large populations existed at Moundville in Alabama; Etowah
and Ocmulgee in Georgia; Hiwassee Island in Tennessee; Spiro in Okla-
homa; Belcher in Louisiana; Aztalan in Wisconsin; and Mount Royal in
Florida. With big populations, farming was conducted on a large scale,
and crops included corn, beans, squash, pumpkins, and tobacco. By 1550,
mound building had ended; scholars surmise that European diseases [IV]
spread inland and decimated many population centers. Many Eastern In-
dians, especially in the Southeast, continued to use the mounds. Some —_—
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tribes, including the Nachez, continued many of the practices of the mound
builders. Scholars believe that many tribes may have descended from the
Mississippian mound builders, including the Choctaw [111] and Creek [I11].

Mogollon culture

The Mogollon Indians were named for the mountain range on the south-
ern Arizona and New Mexico border where they lived in high valleys. They
were established by a.p. 300. Descendants of the Desert-Cochise culture,
they are thought to be the first Southwest people to develop agriculture,
house building, and pottery making.

Farming was conducted with simple digging sticks. They adopted the
bow and arrow about A.p. 500. Their pit houses were built three to four
feet in the ground, and they had log frames with roofs made of branches,
reeds, bark, and mud. Those dwellings were very effective in the region’s
extreme temperature ranges. After a.n. 1100, they began building above-
ground pueblos, influenced by their Anasazi neighbors to the north.

The earliest Mogollon pottery was brown and was built from coils
and covered with a thin film of clay before firing. Again influenced by the
Anasazi, they began painting their pottery with geometric designs. They
wove clothing and blankets from cotton, feathers, and animal fur yarn.
Between A.D. 1200 and 1400, the Mogollon culture blended into the Anasazi.
They became the ancestors of the Zuni [11I].

Native American Church

The Native American Church (NAC) has approximately 250,000 mem-
bers across dozens of Indian tribes in North America. The NAC had its
origins in the fight over one traditional practice, the Indian use of peyote
in curing ceremonies. It was officially chartered in 1918 in the wake of
Congressional hearings on peyote use. Peyote is a light green, two-inch
cactus that possesses psychedelic properties. The tops of the peyote are cut
off and dried before it is consumed, often in the form of a tea. Peyote tastes
bitter and can produce vomiting, but it is not addictive. It is usually con-
sumed during all-night ceremonies in the NAC. It grows principally in
northern Mexico and southern Texas.



The Apache [111], Caddo [I1II], and other southwestern tribes began 1 ve Ausrican

the peyote movement in the 1870s and 1880s. Peyote spread quickly among Crurc
many western Oklahoma tribes. Those tribes include the Comanche [111],
Kiowa [111], Delaware, Wichita [II1], Southern Cheyenne [I11] and Arapaho
[11I], Osage [I11], Quapaw [111], Seneca [II1], Ponca [I1I], Kaw [III], Otoe
[111], Pawnee [111], Kickapoo [III], Shawnee [I1I], Sac, and Fox. Ceremo-
nial use of peyote also spread to tribes beyond Oklahoma, such as the
Hochunk, Omaha [I11], Menominee [II1], Lakota [III], Northern Chey-
enne, Arapaho [1I1], Crow [II1], Wind River Shoshone [II1], Bannock, Cree
[111], Blackfeet [I11], Assiniboine [I11], Paiute [III], Navajo [III], and Ute
[III]. One of the early leaders was Comanche Chief Quanah Parker.

By 1912, organized resistance to the peyote
movement, based in the Bureau of Indian Affairs IN THEIR
[IV] and Christian churches, attempted to get fed-
eral laws passed to ban peyote. The House of Rep-
resentatives considered such legislation in 1918. The
bill was defeated, but to make their religious prac-
tices more acceptable to the general population,
peyote groups organized the NAC. Attempts to pass
federal antipeyote legislation continued unsuccess-
fully, but several states with questionable jurisdic-
tion over reservations [IV] did pass such laws. Many
states later rescinded their antipeyote laws. The
Navajo and Taos Pueblo tribal councils forbade the
use of peyote on their reservations and pursued
peyotists with arrests, fines, and jail terms. In 1944,
the NAC of Oklahoma incorporated as the NAC of
the United States. By the 1950s, members of more than 80 American In-
dian nations participated in the peyote movement. In 1955, the NAC of
the United States incorporated as the NAC of North America, and several
Canadian churches joined the group.

Since the American Indian Religious Freedom Act was passed in 1978,
some protection for members of the NAC who use peyote has been in
place. In a controversial case, Employment Division vs. Smith (in which
two Indian drug counselors had been fired from their jobs after it was
discovered that they had taken peyote as part of an NAC ceremony), the
Supreme Court restricted the use of peyote in American Indian and Na-
tive American Church religious practices. In 1993, Congress passed the —_—

never kill a bird or other animal
Wzthout feeling bad inside. All

true hunters must have that feeling
that prevents them from killing just
for killing’s sake. There’s no fun in just
destroying life, and the Great Spirit
puts that shadow in your heart when
you destroy his creatures.

—JoE FriDAY, WooDs CREE, STATEMENT IN 1940.
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Religious Freedom Restoration Act to counterbalance the restrictions of
the Supreme Court ruling. The act has been somewhat effective in allow-
ing NAC members to practice their peyote ceremonies.

Norse

The Norse arrived in the Americas at the beginning of the eleventh cen-
tury. Archaeological sites have been found at a number of locations, in-
cluding I’ Anse aux Meadows, Newfoundland. These sites seem to confirm
Norse documents that recount Atlantic transoceanic crossings. Archae-
ologists believe that the Vikings had contact with the Beothuk [III] or
Micmac [111] around A.D. 1000. The Inuit [III] of Greenland also had con-
tact with the Norseman Eric the Red circa A.p. 984. Norse settlers from
Iceland established several settlements among the Inuit in Greenland and
for a brief time they had a settlement among the Beothuk in Newfound-
land.

The Norse withdrew from the Americas by the 1500s just as other
Europeans were beginning to arrive. Even before large seafaring vessels,
small wooden or reed crafts were able to cross oceans so that uninten-
tional drift voyages may have occurred. It is also possible that other pre-
Renaissance sailors besides the Vikings have attempted crossings. Indians

[Image not available in this electronic edition.]

Detail of a 1537 map (Carta Marina) of Greenland and Scandinavia showing the first
known European depictions of Inuit. Uppsala University Library, Uppsala, Sweden.



most likely voyaged to other continents, as well. Geneticists argue that
American Indians showed A, B, and O blood groups, and in historic times,
they had developed no immunity to European diseases, which indicates
that early contact might not have been extensive between American Indi-
ans and Europeans.

Old Copper culture

The Old Copper culture covered the Great Lakes region from around 4000
to 1500 B.c. It was a foraging culture typical of eastern Archaic period tra-
ditions. Unlike other Archaic Indians, however, they made tools out of
copper, which have been found at Indian sites. The Indians used natural
deposits of copper sheets in rocks or nuggets in the soil to make tools and
ornaments. Heating the material allowed the Indians to shape the copper
by hammering it into the forms needed. Some of the sites with outcrops of
pure copper included regions near the Lake Superior Basin and Wis-
consin. Like most societies of the time, they appear to have been hunter-
gatherers.

0ld Cordilleran culture

The Old Cordilleran, or Cascade, culture of the Columbia River Valley
dated from 9000 to 5000 B.c. Their descendants comprised the Indians of
the Columbia Plateau and the Pacific Northwest. The Cascade spear point,
unique for its willow-leaf shape and lack of fluting, was used mainly for
hunting small animals. Other artifacts include fishhooks and gathering
tools. (See Archaic period.)

Paleo-Indian period

The earliest Indians in the Americas are called Paleo-Indians, or Lithic
Indians. Recent archaeological, genetic, and linguistic evidence suggests
that Indians were in this hemisphere since at least 40000 B.c. (see
Beringa).

PALEO-INDIAN PERIOD



CULTURE Paleo-Indians lived in caves and lean-tos. They wore hide and fur
clothing and used fire. Fires were started by striking a spark with flint or
by rubbing pieces of wood together. Two sticks and a strip of rawhide were

used to create the rapid spinning of wood needed

to generate enough friction to ignite a fire.

The first Indians gathered plant foods and
hunted a variety of animals, including woolly mam-
moths, mastodons, bighorn bison, and saber-
toothed tigers. Early Indians sharpened the wooden
points of spears by using fire. They also had tools
made of stone and bone. Later, Paleo-Indians
_ shaped flint and obsidian into sharp points by strik-
Transitional Paleo-Indian and Archaic period  ing those objects with a stone to remove flakes, a
spear points. National Park Service. process called percussion flaking. Another tech-

nique, pressure flaking, pressed bone tools in order to shape and sharpen them.
The Paleo-Indian period was followed by the Archaic period.

Plano (Plainview) Spear-Point culture

Plano or Plainview cultures are named after the Plainview site in Texas.
This culture ranged on the Great Plains from 8000 to 4500 B.c. in the same
regional area as the earlier Folsom Spear-Point culture. People in the Plano
culture did not flute their spear points, unlike the earlier Clovis and Folsom
cultures. Plano Indians built corrals to trap animals and sometimes drove
herds over cliffs. They also developed meat-preserving methods that mixed
meat with animal fat and berries. The mixture could be packed in hides or
gut containers for long-term storage or travel.

potlatch

In the Pacific Northwest region, traditional gift giving was known as the

potlatch. Tribal groups in this region hosted feasts that gave away most, if

not all, of their wealth. This redistribution of wealth had the effect of main-

taining social status. Gifts included blankets and jewelry and, by the twen-

tieth century, money and appliances. Tribes that practiced the potlatch

included the Haida [111], Kwakiutl [III], Makah [11I], Nootka [II1], Tlingit
—_— [II1], and Tsimshian [III].



Canada outlawed the potlatch in 1884; the United States outlawed
the practice in the early 20th century. The potlatch was allowed to resume
legally in 1934 in the United States and in 1951 in Canada. It is a tradition
actively practiced today throughout the Pacific Northwest.

pottery making

Pottery dating to 2400 B.c. has been found at sites in the Southeast near
Stallings Island, Georgia. The earliest known pottery in the Northeast
dates to 1400 B.c. Pottery was developed as groups made the transition
from hunter-gatherer societies to farming societies. Pottery was used
for domestic purposes, trade, ceremonies, and burial. The pottery of
the Anasazi, Mogollon, and Hohokam cultures in the Southwest reached
its peak in technology and design centuries prior to the arrival of the
Spanish in 1540. Stamped pottery in the Southeast also reached its peak
before contact with Europeans. European contact and the copper, cast
iron, and enamel containers the Europeans introduced replaced the
use of pottery for domestic purposes.

Poverty Point culture

The earliest evidence of mound building in North America was found at
the Poverty Point site near Floyd in northern Louisiana. More than one
hundred Poverty Point sites built between 1800 and 500 B.c. have been
found in Louisiana, Arkansas, Mississippi, Tennessee, Missouri, and Florida.
Poverty Point was a transitional culture between the Archaic period and
the Formative period.

The largest mound at Poverty Point is 70 feet high, 710 feet long, and
640 feet wide. It resembles a bird in flight when viewed from the air and
was used for ceremonial purposes. Poverty Point also has 5 smaller conical
mounds, 4 to 21 feet high, and 6 concentric ridges with a diameter of two-
thirds of a mile. Poverty Point Indians did not use their mounds for buri-
als as later mound builders did.

Poverty Point artifacts include stone beads, pendants, clay figurines,
and flint tools. Artifacts of copper, lead, and soapstone from trading

Poverty Point
CULTURE
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networks are also present. Some scholars believe that Poverty Point people
migrated northward and formed the Adena culture.

Pueblo

“Pueblo” is a Spanish word meaning village or town, and refers to a par-
ticular type of American Indian village with a particular type of architec-
ture. There are many different groups of Pueblo [III] Indians. The Hopi
[I1I] and Zuni [I1I] live on the Colorado Plateau, the Hopi in northeastern
Arizona, and the Zuni in western New Mexico. Other Pueblo Indians live
along the Rio Grande, including the Tewa, Tiwa, Towa or Jemez, and Keres.
The first three of these groups speak Kiowa-Tanoan language, and the
Kereses speak Keresan. Pueblo Indians are believed to be the descendants
of earlier Anasazi and Mogollon cultures, and their settlements are often
located on the tops of mesas.

Pueblo apartment buildings were unique among American Indian
dwellings. The roof of one dwelling served as the floor and yard of the
level above it. Ladders connected the stories. For defense purposes, the
walls on the ground level had no doors or windows. Homes were entered
through holes in the roofs.

Depending on geographic location, different building materials were
used for construction. The Hopi and Zuni used mortared stones that were
covered with plaster, while Rio Grande Indians used adobe bricks shaped
from sun-dried earth and straw. Ceremonial pit houses were generally lo-
cated in the central plaza of the village. The Hopi word “kiva” was applied
to all these Pueblo pit houses.

Pueblo men wore cotton kilts and sandals; the women wore cotton
dresses and either sandals or moccasins. The women produced coiled pot-
tery and coiled wicker baskets. Farming crops included corn, squash, beans,
sunflowers, cotton, and tobacco crops.

Red Paint people

The Red Paint people of New England and eastern Canada were eastern
Archaic period people. Their name is derived from the ground red iron
ore used to line graves. This symbolic use of red, the color of blood, lasted



from 3000 to 500 B.c. At Port au Choix, Newfoundland, the northern end
of Red Paint culture, 100 burials have been located. In some of the graves,
firemaking kits of flint have been found, as well as tools and ornaments
made of slate, bone, and antler.

Sandia Spear-Point culture

The Sandia culture was located in the Southwest. The name was derived
from a cave site in the Sandia Mountains of New Mexico. Sandia stone
points were two to four inches long with rounded bases and a bulge on
one side where they were attached to wooden shafts. Sandia points have
been dated from 9100 to 8000 B.c.

totem poles

In the Pacific Northwest, sacred objects known as totem poles were carved
from red cedar trees with symbols that contained family and clan crests
along with important mythical and historical figures. Tribes that carve to-
tem poles range from Alaska to Vancouver Island and include the Haida
[111], Kwakiutl [111], Tsimshian [II1], Tlingit [II1], Coast Salish [III], and
Bella Coola [III].

A ceremony is involved in the creation of a totem pole, from the se-
lection of the tree to its finished carving. Types of totem poles include
house posts, memorial poles, welcome figures, and mourning posts. Be-
tween 1920 and 1950, many white scholars moved totem poles into muse-
ums without permission from tribes because of their concern that the tribes
and poles were remnants of a vanishing people. Carving of totem poles
emerged as a commercial art form again in the 1950s and continues today.

vision quest

In the traditions of a number of Indian nations, individuals undergo vi-
sion quests to seek visions or dreams that can help them gain understand-
ing of their life, or even reveal the future. In some nations, men and women
undergo vision quests as adolescents, although people can pursue quests

VISION QUEST
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at any point in life. Some nations see vision quests as more important for
males to undertake since they must go begging for spiritual power, whereas
women are seen as inherently possessing it through the ability to give birth
to children.

A vision quest is usually undertaken in an isolated area without water
or food for three or four days. A successful quest produces a vision of a
spirit helper or guide, sometimes an animal spirit, whose character will
manifest itself in the individual or teach important life lessons. Sometimes
visions may also point out possible life vocations or predict future events.

Woodland cultures

Eastern Woodland plant-collecting economies developed by 1000 B.c. The
Woodland Indians domesticated plants and animals and lived in settled
villages. Pottery was used to store grain. Besides agriculture and pottery,
Woodland cultures were characterized by the practice of using burial
mounds. Adena, Hopewell, and Mississippian were the best-known cul-
tures of this period.

The Adena culture was spread across the American midlands and
along the Atlantic Coast. Five hundred Adena sites, most dating after 500
B.C., have been found. The Hopewell culture, circa 200 B.c.—A.D. 500, was
discovered near Chillicothe, Ohio. Thirty-eight conical mounds surrounded
by geometric walls have been uncovered. The Hopewell culture dominated
eastern North America for centuries.

By A.p. 800, the Mississippian culture became dominant. It contin-
ued until the period of European contact in the 16th century. The Iroquois
[III] developed from the Woodland tradition. The Cherokee [III] of the
Southeast were also part of the Iroquoian language family and may have
separated from the Iroquois and migrated south.



Individuals

Because of the brevity of this volume, a section on individual Ameri-
can Indians could never begin to do justice to all of those who should
be included. In this section, I have attempted to include a cross-section of
leaders who have offered role models in various endeavors, such as tribal
leadership and culture. Included here are a number of chiefs and leaders
who were notable in the defense of their nations and people in the face of
white encroachment or military invasions, such as Cochise, Chief Crazy
Horse, Chief Joseph, Geronimo, Chief Red Cloud, Chief Sitting Bull, and
Tecumseh. Other leaders found different ways to resist the onslaught against
Indian territory and cultures. Paiute activist Sarah Winnemucca, for ex-
ample, lectured throughout the country in an attempt to educate the white
public about the plight of her people. In 1883, she published Life Among
the Paiutes, the first book written in English by an American Indian woman.

A number of individuals are included here for their significant cultural
contributions. Sequoyah, for example, invented the Cherokee syllabary, an
accomplishment that makes him the only known individual to have in-
vented an entire written language by himself. N. Scott Momaday was the
first American Indian author to win a Pulitzer Prize. Jim Thorpe was a
renowned athlete who won gold medals in the decathlon and pentathlon
in the 1912 Olympics in Stockholm, Sweden. Ella Deloria was an anthro-

PART II
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pologist and linguist who taught at Columbia University beginning in 1929.
Her work saved the Dakota language for future generations. Her nephew
Vine Deloria became the preeminent American Indian intellectual of the
twentieth century, beginning with his 1969 publication of Custer Died for
Your Sins.

In addition to historical figures, I also wanted to offer a selection of
leaders from the present day. Leaders in recent decades have included Chief
Wilma Mandkiller, chief of the largest American Indian nation (the Chero-
kee) from 1985 to 1995. Also included here are Dennis Banks and Russell
Means, leaders in the American Indian Movement, an organization that
changed the face of tribal politics as well America’s policies and attitudes
toward Indian tribes. Modern leaders encompass activists like Winona
LaDuke, who has battled environmental abuses that harm Indian lands
and endanger the health and lives of Indians themselves. In all these sto-
ries of individuals’ lives one can trace a common heritage among Indian
peoples on which each generation builds.



HRONOLOGY

1492 The Christopher Columbus voyage,
financed by Spain, lands in San Salvador,
territory of the Arawak and Taino.

1511 Clerics in Spain formally debate the
question of whether Indians are humans
with souls or whether they are animals.

1512 The Encomienda System gives Spanish
landholders the legal right to enslave the
Indians.

1519-1521 Hernando Cortez and 400 soldiers
conquer the more than 200,000-member
Aztec Empire.

1539 The Natchez, Coosa, Tincua, Appal-
achia, Mobile, and Tonkawa successfully
resist invasion by Hernando DeSoto and his
troops in the southeastern United States but
succumb to European diseases within
three decades.

1540 DeSoto encounters the Creek town of
Cofitachequi, which is ruled by a female
chief, and loots the great temple mound.

1540 Francisco Vdsquez de Coronado invades
the American Southwest in search of gold.

1545 The first permanent European settle-
ment in North America is established by the
Spanish at St. Augustine, Florida.

1560 Epidemics wipe out several southeastern
tribes. Europeans report finding deserted
settlements.

Individuals

1585 An English colony is founded on
Roanoke Island but disappears by 1591.

1598 The first Spanish colony is established
in New Mexico. Apache and Pueblo people
had resisted invasion for more than a
decade.

1598-1599 Rebellion against the Spanish
takes place by the Acoma Pueblo in New
Mexico.

1600 The Spanish kidnap Apache, Navajo,
and Ute Indians for slave labor in their
mines, fields, and homes. The kidnapping of
Native Americans continues until the early
1900s.

1607-1609 The first permanent English
settlement is established at Jamestown,
Virginia, in the territory of the Powhatan
Confederacy, in 1607. The Indians feed the
starving English immigrants and show
them how to raise tobacco. In 1609, the
English burn the Indian villages to obtain
land already cleared, then enslave the
Indians.

1613 Pocahontas is kidnapped by the English.
Already married to a Powhatan man, she
marries one of her English captors, widower
John Rolfe. She gives birth to a son in 1615
and dies in 1617 of a European disease at
age 22 while visiting England.



Individuals (continued)

1613 The Beothuk defend themselves against
the French. The French arm the Micmac
and offer bounties for Beothuk scalps, which
results in the extermination of the Beothuk.

1614 Patuxet tribal member Squanto is
kidnapped with 24 others by the English
and sold in a slave market in Spain. He
returns in 1619 to discover his entire village
had succumbed to smallpox.

1616-1620 A smallpox epidemic decimates
New England tribes, making some tribes
extinct.

1620 Pilgrims from England arrive in
Plymouth.

1621 Wampanoag invite the Pilgrims to their
annual harvest ceremony, which becomes
the holiday of Thanksgiving.

1623 The English-Powhatan Peace Con-
ference occurs, where the English serve
glasses of poisoned wine to toast eternal
friendship with the Indians. Survivors of
the poisoning are shot to death.

1624 The Dutch establish Fort Orange in New
Netherlands (Albany, NY).

1626 The governor of New Netherlands trades
$24 in goods to the Shinnecock tribe for
Manhattan Island.

1633-1635 Smallpox decimates Indian tribes
in New England, New Netherlands, and
New France.

1636 Minister Roger Williams of Salem flees
the Massachusetts Bay Colony because of
white land stealing policies. He founds
Rhode Island and insists that land be pur-
chased from the Indians instead of taken by
force.

1636—-1637 The Pequot War occurs in New
England.

1642 Minister Roger Williams publishes the
first dictionary of an American Indian
language, the Algonquian-English
dictionary.

1644 The Powhatan Confederacy uprising
takes place in Virginia.

1659 More than 10,000 Florida Indians die of
measles.

1661 The Spanish in the Southwest raid
kivas, destroying masks and spiritual items
as part of an organized effort to suppress
traditional religious practices of the
Indians.

1675-1676 King Philip’s War is fought be-
tween New England colonists and the
Wampanoag, Narragansett, and Nipmuc
led by Metaco (called King Philip by white
colonists). At the conclusion of the war, his
head is severed from his body and mounted on
a pole in Plymouth. His wife, son, and 500
survivors are sold as slaves and sent to the
West Indies.



Individuals (continued)

1675 Bacon’s Rebellion. Former indentured
servants, who had been promised land at
the end of their seven-year period of
servitude, attack Nanticoke and Susque-
hannock villages.

1680 The Pueblo Rebellion against the
Spanish, led by religious leader Popé. The
revolt successfully removes the Spanish from
Pueblo lands until 1689.

1689-1697 King William’s War is fought
between the French and their allied
Algonquian tribes and the English and
their Iroquois League allies.

1691 Virginia banishes white colonists who
marry people of different races.

1695 The first Pima uprising against the
Spanish in the Southwest.

1711-1713 The Tuscarora War is fought in
North Carolina between English colonists
and the Tuscarora tribe. Tuscarora survivors
of the war move north and in 1722 become
the sixth tribe to join the Iroquois
Confederacy.

1712-1734 The Fox uprising against the
French in the Great Lakes region.

1715 Powhatan tribal leader, called Queen
Anne by the English, speaks to the Virginia
legislature.

1715 The Yamasee War in Georgia against
English slave traders.

1736—1739 The Chickasaw resist the French
on the lower Mississippi.

1738 A smallpox outbreak in the Southeast
kills half the Cherokee population and
extends into western Canada.

1746 Typhoid fever epidemic decimates the
Micmac.

1750 Moor’s Indian Charity School is founded
and evolves into Dartmouth College.

1751 The second Pima uprising.

1754-1763 The French and Indian War. The
defeat of France and its Indian allies results
in the French ceding their land claims to
New France territory to England and ceding
Louisiana to Spain.

1760-1761 The Cherokee uprising in the
Carolinas (Cherokee War).

1761-1766 The Aleut uprising against the
Russians in Alaska.

1763 An English proclamation bans settle-
ment west of the Appalachians, but white
colonists ignore the ban.

1763-1766 Pontiac’s Rebellion unites tribes
against the English invasion of their lands
in the Old Northwest.

1765 Paxton riots. White colonists massacre peace-
ful, Christianized Susquehannock Indians.

1765 The Reserve system is established in
Canada, starting with the land set aside for
the Maliseet.



Individuals (continued)

1769 Spain claims California lands and
establishes a mission system. More than
300 Indian bands become extinct. The
coastal Indian population declines from
more than 70,000 to less than 1,500 in 30
years.

1769 White colonists defy the Appalachian
boundary line set by the Proclamation of
1763 and invade the lands of the Shawnee
and Cherokee in western Virginia,
Tennessee, and Kentucky.

1774 Lord Dunmore’s War is fought in
Virginia between the Shawnee and the
white colonists who are invading their
lands.

1777 The Six Nations of the Iroquois League
permanently separate over their divided
loyalties in the American Revolution.

1778 The first treaty between the United
States and an Indian tribe. The Delaware
are promised representation in Congress,
which is never implemented.

1780-1800 Smallpox and measles epidemics
decimate tribes in Texas and New Mexico.
Smallpox spreads north to Washington
State.

1781-1789 The Articles of Confederation
establish federal control of Indian affairs,
thus superceding the control of individual
states.

1782 Christian Delaware Indians are
massacred by whites.

1783 A proclamation by the Continental
Congress bans white squatters from Indian
lands; the ban is ignored.

1783 The Iroquois Confederacy formally
disbands.

1787 The Northwest Ordinance outlines plans
to develop the Old Northwest with an in-
creased white presence in the area and also
calls for the establishment of reservations.

1787-1789 The United States Constitution
grants the federal government power to
regulate Indian affairs.

1789 The department of Indian affairs is
moved to the War Department. Sale of
appropriated Indian land accounts for 80
percent of the federal government’s annual
budget until 1850.

1790 Spain cedes its claims to the Pacific
Northwest to England and the United States
during the Nootka Convention.

1790-1791 Little Turtle’s War is fought in the
Obhio valley between the Shawnee, Miami,
and other tribes against white invaders of
their lands.

1794 Jay’s Treaty establishes trade relations
between the United States and English-
controlled Canada. Indians are guaranteed
free travel across the border.
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Aquash, Anna Mae

Anna Mae Aquash was a Micmac [III] activist in the American Indian
Movement [IV] (AIM).

Born in 1945, Aquash was raised in Nova Scotia, Canada. She served as
a teacher at an Indian survival school in Boston in the early 1970s before
joining AIM as an organizer. She turned down a college scholarship to
Brandeis in order to continue her work with AIM, serving in their St. Paul
and Pine Ridge offices. She was present at the major American Indian protests
of the early 1970s, including AIM’s 1973 Wounded Knee Occupation [IV].

A common tactic of the FBI and other United States counterintelli-
gence agencies during the 1970s was to spread false rumors that certain
activists were actually government infiltrators. This was done to Aquash
and others to cause dissent within the movement.

Aquash was arrested by the FBI as a possible material witness to the
June 1975 shootout on the Pine Ridge Reservation, in which two FBI agents
and one Indian activist were killed. Leonard Peltier, eventually sentenced
for the murders of the FBI agents, remains imprisoned. No arrest was ever
made for the death of the Indian activist during the shootout.

Aquash was found murdered on the Pine Ridge Reservation in 1976.
Her body, discovered in February, remained unidentified for several days.
The Bureau of Indian Affairs [IV] claimed that Aquash died of exposure.
Her hands were severed and sent to the FBI’s crime laboratory in Wash-
ington, D.C., reportedly for identification purposes. Aquash was buried at
Holy Rosary Cemetery at Pine Ridge before the FBI announced her iden-
tity and notified her family.

Her family hired an independent pathologist from St. Paul, Minne-
sota, who revealed that a .32 caliber bullet, fired from a gun placed against
the base of her skull, was the cause of her death.

Many AIM activists suspected that the FBI was directly implicated in
the death of Aquash. Other activists were suspicious that some AIM mem-
bers, believing rumors that Aquash was an FBI infiltrator, might have had
a connection to her death. In 2000, AIM activist Russell Means gave testi-
mony to a federal grand jury about her death. He named AIM activist
Vernon Bellecourt as the person who ordered the murder and identified
three other individuals as the perpetrators. To date, no one has been ar-
rested or prosecuted for her murder, which remains unsolved.



Banks, Dennis

Banks, DENNIS

Dennis Banks, a Chippewa, was one of the original founders of the Ameri-
can Indian Movement [IV] (AIM). He was born in 1932 on the Leech Lake
Reservation in northern Minnesota. Banks, with Oglala Lakota [11I] Russell
Means, became one of the most visible leaders of AIM. Following the 1973
Wounded Knee Occupation [IV], Banks, Means, and other AIM activists
were charged with assault, conspiracy, and larceny. Banks himself faced
the possibility of 85 years in prison. The federal prosecution of Banks and

Means in St. Paul, Minnesota, in 1974 ultimately
resulted in the dismissal of all charges. The fed-
eral judge cited the false testimony and altered
documents of the FBI as a central factor in his
decision.

After the 1975 shootout at the Pine Ridge
Reservation, which resulted in the deaths of two
FBI agents and an Indian activist, Banks went
into hiding. After receiving amnesty from Cali-
fornia Governor Jerry Brown, Banks decided to
remain in California for several years. During his
stay in California, he earned an associate of arts
degree from the University of California, Davis.
Banks then helped found and also served as di-
rector of the Deganawidah-Quetzalcoatl Univer-
sity, the first Indian-Chicano University in the
United States.

In 1984, Brown’s term as governor ended
and Banks was then harbored on the Onon-
daga [111] Reservation near Nedrow, New York.
Banks surrendered in 1984 and served 18 months
in prison for charges resulting from his 1970s
activism in South Dakota. After serving his sen-

IN THEIR

here has been . . . a new way to

express our manhood, and that’s
been the American Indian Movement
to express our Indianness. . . . I was
an accountant by trade in Cleveland,
Obhio, and in the Dakota way, if you
cut your hair, that means you’re in
mourning. And it is our contention
that a lot of Dakotas now, who are
misguided, cut their hair because
they’re mourning, because they lost
their Indianness.

—Dennis Banks (Nowacumic), CHippEwa (1932— );
TesTIMONY AT WOUNDED KNEE
OCCUPATION TRIALS, 1974.

tence, Banks worked as a drug and alcohol counselor on the Pine Ridge

Reservation.

Today, Banks continues his work as an activist to prevent the desecra-
tion of Native Indian graves (see burial grounds [IV]) and to fight for the
return of tribal sacred objects to their rightful owners.

8
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Banks has also acted in several films, including War Party, The Last
of the Mohicans, and Thunderheart. In 1994, he organized a five-month
cross-country walk in support of Leonard Peltier, who had been sen-
tenced for the deaths of the two FBI agents at Pine Ridge Reservation
in 1976. He remains one of the most respected American Indian activ-
ists today.

Big Foot (Spotted EIk)

Big Foot (c.1825-1890) was a leader of the band of Lakota [I11] who suf-
fered the majority of deaths at the Wounded Knee Massacre [IV] in De-
cember 1890. Big Foot became leader of his band following the death of
his father in 1874. He was known among the Lakota as Spotted Elk and as
someone who sought peace. After the War for the Black Hills in 1876—
1877, his people surrendered and settled on the Cheyenne River Reserva-
tion in South Dakota.

By 1890, most Lakota were incarcerated on reservations in prison
camp-like conditions. In this atmosphere the Ghost Dance [I] religion,
begun by the Paiute [I1I] prophet Wovoka, flourished, particularly among
groups now composed mostly of widows who danced in the hope of bring-
ing their dead husbands back to life. The Ghost Dance religion taught that
the buffalo and the dead relations would return if certain religious prac-
tices were maintained. The Indian Bureau outlawed the practice of the
religion, as whites in the area felt threatened by its revolutionary message.
In 1890, a Lakota named Kicking Bear brought the Ghost Dance to the
band on the Cheyenne River. Following Sitting Bull’s assassination on De-
cember 15, many of his followers left the Standing Rock Reservation in
North Dakota; some joined Big Foot at Cheyenne River in South Dakota.
Big Foot then led the group toward the Pine Ridge Reservation in South
Dakota to seek the protection of Red Cloud. On the journey Big Foot con-
tracted pneumonia.

Intercepted by 500 soldiers of the Seventh Cavalry at Wounded Knee
Creek, Big Foot’s band of around 350 surrendered there under a white flag
three days after Christmas in 1890. Big Foot had renounced the Ghost
Dance. On December 29, 1890, the troops searched all the groups , confis-
cating anything they thought might serve as a weapon, including tent stakes



and sacred bundles. When one deaf Lakota man accidentally discharged g1, Joseen
his weapon in the air, the troops opened fire with their machine guns.

More than 200 Lakota, including Big Foot, were killed. Thirty-one soldiers

were killed, several by friendly fire.

The soldiers chased several dozens of survivors as far as two miles
from the scene of the massacre and killed them. Twenty-eight soldiers were
awarded the Medal of Honor for their actions at Wounded Knee. One hun-
dred and forty-six Lakota were buried in a mass grave.

Groups travel by horseback in remembrance of the massacre every
December. They usually start at Sitting Bull’s residence near the North
Dakota border and ride through the Badlands to the site of the Wounded
Knee massacre in South Dakota on the Pine Ridge Reservation.

Brandt, Joseph

Thayendanegea, meaning “he places together two bets,” was an ally of the
British during the American Revolution [IV]. Also known as Joseph Brandt,
he was born in the Ohio Valley in 1742, the son of Tehonwagh-
kwangeraghkwa and Margaret. He was educated at the An-
glican Mohawk Mission School and Moor’s Charity School,
which later became Dartmouth College. At age 13, he
fought with the British in the French and Indian War. In
1763, Brandt fought for the British again against united
Algonquin tribes in Pontiac’s Rebellion [1V]. His wife,
Catherine, was the daughter of a Mohawk sachem.

When choosing between the British or the Ameri-
can rebels in the American Revolution, many tribes
allied themselves with the British, because they recog-
nized the Indians’land rights. Joseph Brandt allied him-
self with the British and was instrumental in gaining
the support of other Iroquois groups for the British
cause. The British had told Brandt that Mohawk lands
would be returned to them as a reward for their alli-
ance. Commissioned as a colonel by the British, he suc-  joseph Brandt, also known as
ceeded in winning over the Mohawk, Seneca [III], Thayendanegea, circa 1776. Library of
Onondaga [III], and Cayuga [11I], while the Oneida Congress.
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[III] and Tuscarora [III], on the other hand, supported the American
rebels. This caused a division in the Iroquois League [IV] that was never
repaired.

In the course of the war, Americans torched Iroquois settlements and
many Indians fled with Joseph Brandt to Canada. Both the British and
Americans deserted the tribes who had fought with them. Afterwards, the
border between the United States and Canada was drawn through the
middle of Iroquois country without their consent, although Brandt was
able to secure lands in Canada for his people. He later promoted the con-
cept of a pan-tribal Confederacy to defend lands after the war. He died on
November 24, 1807.

IN THEIR QWN /"‘
mong us we have no prisons, we have
% [ no pompous parade of courts; we have no
written laws, and yet judges are as highly revered

among us as they are among you, and their decisions are as highly regarded.

Property, to say the least, is well guarded, and crimes are as impartially
punished. We have among us no splendid villains above the control of our
laws. Daring wickedness is never suffered to triumph over helpless innocence.
The estates of widows and orphans are never devoured by enterprising
sharpers. In a word, we have no robbery under color of the law.

—)JOSEPH BRANT (JOsEPH BRANDT; THAYANDANEGA, THAYENDANEGEA), MOHAWK SACHEM AND
WAR CHIEF (1742—1807). FROM A LETTER ON THE TOPIC OF LAW
WRITTEN IN 1807 TO AN UNKNOWN CORRESPONDENT.

Captain Jack

Captain Jack, or Kintpuash, meaning “having indigestion,” was a leader in
the Modoc Conflict [IV]. He was born around 1840 at Wa’chamshwash
Village in California near the Oregon border. In the Ben Wright massacre
of 1846, whites killed his father, a chief. As a result, he became leader of his
band while still a youth.

California Indians carried out few rebellions, so the Modoc “War”
was one of the few conflicts to occur within the state of California. In
1864, a Modoc [11I] chief signed away most of the Modoc lands and moved
to the Klamath [11I] Reservation in Oregon. Food was scarce, disease ram-



pant, and conflict between the Modoc and Klamath grew. The Modoc re- CAPTAIN JACK
quested their own reservation in California, north of Tule Lake. The state
and federal government rejected their request.

Kintpuash, nicknamed Captain Jack by whites because he wore a uni-
form with brass buttons, left the reservation with about 200 followers in
1865 to return to California. The federal
government sent troops to round up the
Modoc in California in 1872. Gunfire was
exchanged in the Battle of Lost River in
November 1872. Two soldiers died and
one Modoc lost his life.

Government reinforcements arrived
in the form of 309 California and Oregon
troops and volunteers, who joined in at-
tacking the Modoc. In the Battle of the
Stronghold in January 1873, the troops
suffered 11 dead. No Modoc were
Captain Jack, or Kintpuash, leader wounded.
of the 1872-1873 Modac Conflict. A massive force of 1,000 troops was
National Archives. . .

brought into the conflict and peace ne-
gotiations began. About 50 Modoc men fought the thousand-member
forces in a series of battles. The white loss of life totaled 64, the Modoc, 18.
During the negotiations in

April 1873, (?aptam Jack drew IN THEIR OWN

a gun and killed General Ed- J am very sad. I want peace
ward Sprigg Canby. Outraged quick, or else let the soldiers
whites called for the extermi- ” come and make haste to fight . . .

nation of the tribe. Another Let everything be wiped out, washed out, and let there be no
Modoc leader, Hooker Jim, more blood. I have got a bad heart about those murderers. I
was caught, and he bargained have got but a few men and I don’t see how I can give them
for his life by offering to lead up. Will they give up their people who murdered my people
the troops to Captain Jack’s while they were asleep? I never asked for the people who
hideout, where he was cap- murdered my people . . . I have given up now and want no
tured. more fuss. I have said yes and thrown away my country.
Captain Jack and three —CAPTAIN JACK (VARIANTS OF HIS NAME INCLUDED KEINTPOEES, KEINTPOOS,
of his warriors were sen- KinTPoOS, KINTPUAS, KINTPUASH), MODOC CHIEF (C.1837—1873). FROM A LETTER

WRITTEN MARCH 6, 1873, DURING THE MODOC CONFLICT.

tenced to hang in October
1873. Two other Modoc men —_
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were imprisoned for life. The day after the hanging, grave robbers dug
up Captain Jack’s body and embalmed it in order to display it in a car-
nival tour. The 155 Modoc survivors were exiled to Indian Territory
[IV] (Oklahoma). That same year, a play called Captain Jack toured the
United States. In 1909, 51 Modoc were allowed to return to the Kla-
math Reservation.

Chief Joseph (Joseph Younger, Hinmaton Yalatik,
Hin-Mah-Too-Yah-Laht-Ket)

Nez Perce [111] leader Chief Joseph was born in 1841 in the Wallowa Valley
of eastern Oregon and followed his father of the same name in assuming
leadership of his tribe. His father had converted to Christianity, and Jo-
seph was educated in a mission school. As chief, Joseph encouraged edu-
cation, abstinence from drinking and gambling, and nonviolence in general.
A gold rush in 1861 led to an 1863 proposed treaty that further reduced
the land holdings of the Nez Perce Reservation. Joseph refused to sign the
treaty. When white homesteaders continued to move onto Nez Perce lands,
Joseph protested the intrusions, which led to an investigation by the Bu-
reau of Indian Affairs [1V]. President Ulysses Grant in 1873 decided to
formally establish the Wallowa Valley as a reservation. White intruders ig-
nored the order and the administration eventually reversed its decision in
1875 due to political pressure. The valley was opened to whites and in
1877, General Howard gave the Nez Perce 30 days to relocate. Chief Joseph
refused to surrender to reservation life and led a three-month, 1,500-mile
march in an attempt to reach Canada with his people. He hoped to join
Sitting Bull, who had escaped to Canada with his Lakota [III] band the
same year. Two hundred warriors fought over a dozen battles with four
army columns. Despite the armed conflicts between Nez Perce and U.S.
troops, both General William Tecumseh Sherman and General Nelson A.
Miles noted the generally nonviolent nature of the resistance. General
Sherman commented that Chief Joseph had “spared hundreds of lives and
thousands of dollars worth of property that they might have destroyed.”
The tribe fled through the Bitterroot Mountains, Yellowstone National Park,
and the Bear Paw Mountains—a total of four states (Washington, Oregon,
Idaho, and Montana).



The group surrendered on October 5, 1877, just 30 miles south
of the Canadian border. Many were sick, starving, and freezing.
About 275 warriors had died as they fought off 2,000 soldiers who
sustained 266 casualties. Chief Joseph pleaded for a return to their
homelands but the War Department refused. The 400 Nez Perce,
remainder of the 650 who began the march, were imprisoned at
Fort Leavenworth, Kansas, where many died of malaria. In 1885,
268 survivors were moved to Oklahoma, where more died. One hun-
dred forty survivors were finally allowed to return to the North-
west, most to the Colville Reservation in eastern Washington. Chief
Joseph died at Colville in 1904.

At his October 5, 1877, surrender, Chief Joseph offered one of the
most quoted speeches by an Indian leader: “My people ask me for food,
and I have none to give. It is cold, and we have no blankets, no wood. My
people are starving to death. Where is my little daughter? I do not know.
Perhaps, even now, she is freezing to death. Hear me, my chiefs. I have
fought, but from where the sun now stands, Joseph will fight no more
forever.”

Chisholm, Jesse

Jesse Chisholm was a mixed blood Cherokee [III] who was born in Ten-
nessee around 1805. His father was a Scottish trader and his mother was a
Cherokee. Chisholm immigrated to Arkansas around 1816 and settled near
Fort Smith, Arkansas, with a band of Cherokee. He became involved in the
tur trade. Chisholm, who spoke 14 Indian languages, served as an inter-
preter for U.S. military expeditions and as a government interpreter to
many Southern Plains tribes.

Chisholm ran three trading posts in Indian Territory [IV], at Okla-
homa City, Camp Holmes, and Lexington. During the Civil War [IV], he
served as an interpreter for the Confederacy but moved to Wichita, Kan-
sas, in order to maintain his neutrality. He married the daughter of a white
trader and had 13 children. At the end of the Civil War in 1865, he blazed
the Chisholm Trail from Kansas to Texas.

He continued his work as an interpreter and negotiator at Indian trea-
ties, facilitating both the Little Arkansas Treaty in 1865 and the Treaty of
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Medicine Lodge [1V] in 1867. He died at Left Hand Spring near Oklahoma
City in 1868.

Cochise

Cochise, a chief of the Chiricahua Apache [III] for part of their decades-
long conflict with the United States, was born in Arizona around 1815.
Because of their disputes with Mexico, the Apache had been U.S. allies
during the Mexican-American War; it was only after valuable resources
such as gold [1V], copper, silver, and coal were discovered on Apache land
that white Americans began encroaching on their territory. Open conflict
began in 1860, when American miners bullwhipped Mimbreno Apache
chief (and Cochise’s father-in-law) Mangas Coloradas, an insult that
launched a general Apache uprising. The following year, Cochise was drawn
into the conflict when a white rancher wrongfully accused him of theft
and kidnapping. Lieutenant George Bascom took a force of 54 soldiers to
Apache Pass and called Cochise to a meeting. When Cochise arrived with
his brother and two nephews, Bascom attempted to arrest him. Cochise
escaped, but Bascom held his family members as hostages. As a bargaining
chip, Cochise took white hostages. When peace talks broke down, both
sides killed their hostages. (See Bascom Affair [IV]). Now joined to the
wider Apache resistance campaign, Cochise soon became its leader after
Mangas Coloradas’s capture and murder in 1863. Cochise fought a relent-
less guerrilla war against the U.S. Army for several years, retreating to a
remote mountainous area. In 1871, he was captured, but managed to es-
cape, and renewed his campaign of resistance.

In 1872, General Oliver Otis Howard, the Indian commissioner, ne-
gotiated a new treaty with Cochise, in which the Apache would agree to
live on a reservation that Howard promised would be created from the
chief’s native territory. Cochise died on the new reservation in 1874.

Columbus, Christopher

Christopher Columbus is credited by Europeans with discovering America.
He was born in 1451 in Genoa, Italy, and became a seaman in the 1470s.
The overland route from Europe to Asia was costly and time consuming,



so there was great interest in the possibility of reaching Asia by ship. Co-
lumbus devised a plan for reaching the coast of Asia by sailing westward
across the Atlantic Ocean. In 1492, King Ferdinand and Queen Isabella of
Spain funded his first expedition.

With three ships and a crew of 90, Columbus reached the Bahama
Islands in a few months. He believed he had reached Asia—specifically,
the islands off Japan and China. Columbus first used the term Indians to
refer to the people of the Americas, since he thought he must be near In-
dia. Scholars today still debate where his exact landing location was.

The first people he encountered were the Arawak (Taino). Columbus
remained on the island for a few weeks while exploring other islands in
the area. The Arawak were enslaved and treated brutally by the men that
Columbus left in charge. Their limbs were cut off if they did not mine a
certain quota of coal. Diseases [IV] also decimated the population. Co-
lumbus next sailed to Cuba and Hispaniola (now Haiti and the Domini-
can Republic). He left some of his men there to start a colony. The Arawak
shared their food and helped Columbus when one of his ships on the first
voyage was wrecked off the coast of Hispaniola.

Columbus led three more voyages to America, but after the second of
these voyages, the Spanish arrested him for mismanagement and cruelty
to the Indians. He was returned to Spain in chains, and subsequently ex-
onerated. He died relatively unknown in 1506.What he had “discovered”
was called the New World by Europeans. Within 300 years of Columbus’s
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first voyage, more than 90 percent of the indigenous population of the Ameri-
cas would die. In recent years, American Indian activists have protested Co-
lumbus Day celebrations and asked for Indigenous Peoples events instead.

Crazy Horse (Tashunka Witco)

Crazy Horse (Tashunka Witco) was a major Oglala-Brule Lakota [I1I] leader
during the conflicts that erupted on the plains in the years following the
Civil War [IV]. He was born around 1842 near Rapid City, South Dakota.
Records of his family and tribal history were recorded on buckskin. His
father was a Lakota spiritual leader and his mother was Brule Lakota. He
was also the nephew of Lakota leader Spotted Tail. As a child he was called
the “light-haired one, or curly,” in reference to his appearance. His com-
plexion was lighter than that of most other Lakota.

He inherited the name Crazy Horse from his father when he was about
16 years old. Following a vision he had around that time, which was inter-
preted as a sign of his future greatness as a warrior, he began wearing his
hair free and wore a stone earring and a headdress with a red hawk feather
in it. His face was painted with a red lightning bolt down one cheek and

Crazy Horse and his followers on their way to surrender at the Red Cloud agency in May
1877. Library of Congress.



his body was decorated with hailstones. One of his marriages was to a
Cheyenne [I11]; he later became a son-in-law to Red Cloud. (Intertribal
marriages were somewhat common.) He became the war chief of the Oglala.
He was never seriously injured in battle, never wore European-style cloth-
ing, and never accepted reservation life. He was very introverted, was
thought to be eccentric, and never let himself be photographed.

In 1876, General George Armstrong Custer made an arrogant and
fatal mistake at Little Big Horn when he decided to attack more than 2,000

warriors under the command of
Crazy Horse and Hunkpapa chief
Gall. Custer only had a force of 225
soldiers. After the Battle of Little Big
Horn, Indians who were not con-
fined to reservations were hunted
relentlessly by U.S. Army troops.
Crazy Horse and 800 of his follow-
ers were among the last to surren-
der. Alone among the leaders of the
Plains wars, he never signed a treaty
with the United States.

In May 1877, Crazy Horse and
his group surrendered their horses
and guns at the Red Cloud Agency.
Shortly after, his wife, Black Shawl,
became ill with tuberculosis. Crazy
Horse escaped from the reservation
to seek treatment for his wife but
was recaptured. While in custody at
Fort Robinson in September 1877,
Crazy Horse was held by Little Big
Man and other Indian scouts while
U.S. Army Private William Gentles
ran his bayonet through him. His

IN THEIR OWN
Hod

CrAzY HoRSE

e preferred hunting to a life of idleness

on our reservations.

. . . At times we did not

get enough to eat and we were not allowed to hunt.

All we wanted was peace and to be let alone. Soldiers

came. . . in the winter . .

villages. Then Long Hair (Custer) came . .

. and destroyed our

. they said

we massacred him, but he would have done the same

to us.

. . . Our first impulse was to escape . . .

but

we were so hemmed in we had to fight. After thatI. . .

lived in peace; but the government would not let me
.. . I came back to the Red Cloud Agency. Yet
I was not allowed to remain quiet, I was tired of
fighting . . .
soldier ran his bayonet through me. I have spoken.

—CrAzY Horsg, OcLALA LakoTa (c. 1842-1877).
His LAST WORDS BEFORE DYING.

alone.

they tried to confine me . .

last words were recorded: “We preferred our own way of living. We were
no expense to the government then. All we wanted was peace, to be left

alone . .
bayonet through me. I have spoken.”

. they tried to confine me, I tried to escape, and a soldier ran his

.and a
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According to legend, Crazy Horse was buried somewhere near
Wounded Knee near Pine Ridge Reservation in South Dakota. After Crazy
Horse’s assassination, his followers migrated to Canada, where they joined
Sitting Bull. An 883-foot monument, as big as Mount Rushmore, is being
sculpted in the Black Hills of South Dakota to commemorate Crazy Horse,
though some Indians object to carving into natural landscapes. He re-
mains an important cultural figure to all American Indians as a leader
who resisted reservation life, upheld tradition, and protected his people.

Curtis, Charles

Republican Charles Curtis (1860-1936) served as vice president in the
Herbert Hoover administration from 1929 to 1933. He was a career politi-
cian who also served in the United States House of Representatives and as
a United States senator.

Curtis was born on Indian land that
was ceded to form North Topeka, Kansas.
His father, Oren Curtis, was a white aboli-
tionist and Civil War [IV] Union cavalry of-
ficer; his mother, Helen Pappan, was
one-quarter Kaw-Osage. She was a descen-
dant of White Plume, an Osage [II1T] who had
been adopted into the Kaw [III] tribe. Curtis
was raised on the Kaw Reservation by his
maternal grandmother after his mother died
when he was three years old. He left the In-

Charles Curtis, left, with a Pawnee Indian in 1928. dian mission school on the Kaw Reservation
Curtis, one-eighth Kaw-0Osage Indian, was Herbert
Hoover’s vice president. Library of Congress.

in 1868 and moved to Topeka, where he fin-
ished high school. He studied law, worked
as a law clerk, and gained admittance to the Kansas Bar in 1881.

Curtis served eight terms in the United States House of Representa-
tive, from 1892 to 1906. Political opponents called him “the Injun.” He was
the author of the Curtis Act [IV] of 1898, which focused on the goal of
assimilation by permitting civil government within Indian Territory [IV],
but also abolishing tribal governments. The policy allotted the lands of
the Five Civilized Tribes [IV] of Oklahoma, who had been successful in
gaining exemption from the earlier Dawes Act [IV] of 1887, which had



enacted allotment of other Indian lands. The Curtis Act was unsuccess-
tully opposed by Oklahoma tribes. Curtis then served, from 1907 to 1929,
as the first American Indian United States senator. He served as Republi-
can Party whip from 1915 to 1924 and then as majority leader from 1924
to 1929. In 1924, Curtis sponsored the Indian Citizenship Act [IV], which
made American Indians United States citizens, allowing them the right to
vote. Curtis supported women’s suffrage and national prohibition.

Curtis ran unsuccessfully for the presidential nomination but ran as
his party’s vice-presidential nominee with Herbert Hoover in 1928. He
served as vice president from 1929 to 1933 until Democrat Franklin Delano
Roosevelt defeated the Hoover-Curtis bid for a second term. He retired from
politics in 1933 and practiced law in Washington, D.C., having served longer
in national office than any other politician of the day. He died in 1936.

Deer, Ada

Ada Deer led the Menominee [I1I] Nation in its struggle to regain federal
recognition and was later the first American Indian woman to serve as
director of the Bureau of Indian Affairs [1V].

Ada Elizabeth Deer was born on the Menominee reservation in rural
northern Keshena, Wisconsin, on August 7, 1935, in a one-room log cabin
that lacked heat and running water. She was the oldest of nine children,
though only five survived childhood. Her father, Joseph, was a Menominee
who had been sent to Indian boarding schools for his education and worked
in the tribe’s lumber mill. Her mother, Constance Wood, was of Scottish-
English ancestry, growing up in a wealthy family in Philadelphia that em-
ployed servants. She became a nurse against her family’s wishes and took a
job with the Bureau of Indian Affairs on the Menominee reservation, where
she met her husband.

Ada Deer graduated from high school in 1954, the same year Con-
gress passed the Menominee Termination Act, which was to end the fed-
eral status of her tribe. Ada Deer won scholarships from the University of
Wisconsin, Madison, and from her tribe to attend college. She became the
first Menominee student to graduate from the University of Wisconsin,
receiving a B.A. in Social Work in 1957. Deer next received an M.S.W. from
the School of Social Work at Columbia University in 1961, making her the
first member of her tribe to receive a graduate degree.

DEER, ADA
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In 1964, Deer began a three-year job as the community services coor-
dinator for the Bureau of Indian Affairs in Minneapolis. The federal
government’s relocation program [IV] sought to relocate reservation In-
dians to cities as part of their termination [IV] policy. Many cities like
Minneapolis experienced a large increase in their population of urban In-
dians because of these policies.

In the 1970s, Deer led a successful campaign to regain federal recog-
nition for her tribe. The termination of the Menominee’s federal status
had devastated the tribe economically, socially, and culturally. Because tribal
members were unable to pay property taxes, most of its former holdings
were sold and the hospital and schools were closed. But in 1970 Deer led a
grassroots movement to stop the land sale. She was the co-founder of the
Determination of the Rights and Unity for Menominee Shareholders
(DRUMS). In this position,Deer led two years of intensive lobbying, which
resulted in the Menominee Restoration Act, signed by President Nixon in
December 1972. The tribe elected Deer as its chair and she served in this
position for two years.

In 1978 and 1982, she ran unsuccessfully for the Wisconsin secretary
of state position. She served as a board member of the Native American
Rights Fund from 1984 to 1990, and as its chair from 1989 to 1990.In 1991
Deer joined the women’s studies program at the University of Wisconsin,
Madison. In 1992, she ran as the Democratic candidate for the House seat
from Wisconsin’s second congressional district but lost to the Republican
incumbent.

In 1993, she became the first American Indian woman appointed as
the assistant interior secretary for Indian affairs. The Bureau of Indian
Affairs has had a long and sometimes troubled relationship with Ameri-
can Indian tribes. Deer approached the task hoping to “make a dent every
day” In 1997, Deer left Washington to return to teaching; she is currently
the director of the American Indian studies program at the University of
Wisconsin, Madison.

Deganawida

Deganawida, called the Peacemaker, was the founder of the Iroquois League
[IV]. Historians believe he was born around a.n. 1100 near Kingston,
Ontario, though some research has indicated it might have been as early as



A.D. 900. Many believe he was a Huron who was adopted by the Iroquois.
Some accounts also told of his living among the Onondaga [I1I] and then
being adopted by the Mohawk [III]. In any case, as an adult, he met the
Mohawk Hiawatha (Aionwantha). Together they founded the confederacy
of Iroquois (Haundenosaunee) tribes. Haundenosaunee meant “people
of the longhouse.” Deganawida, who had a speech impediment, was be-
lieved to have originated the concept, but he used Hiawatha as his spokes-
person. The message of alliance was spread among the Mohawk, Oneida
[11I], Onondaga, Cayuga [III], and Seneca [III]. The sixth nation, the
Tuscarora [I11], joined in the eighteenth century.

Deganawida drafted the Great Law of Peace (Kaianerekowa) that
ruled the alliance. It was recorded on wampum, a beaded form of writ-
ten communication. An oral recitation of the Great Law could take
several days. Excerpts of it were translated into English more than 100
years ago.

Many who participated in the American Revolution [IV] cited this law as
their model. Benjamin Franklin followed the Great Law in his 1754 draft
of the Albany Plan of Union. The Great Law called for a complex system of
checks and balances. Deganawida had experienced a vision in which a gi-
ant white pine gained strength from three branches. The federal system of
the Iroquois was similar to that of the United States system that followed.
Each of the Iroquois nations in the confederacy maintained its own coun-
cil, whose representatives were nominated by the clan mothers. The Grand
Council of 50 members of the league held at Onondaga was drawn from
representatives of the individual national councils. Clan mothers could
impeach a representative for any abuse of office. Theirs was a power simi-
lar to judicial review in the United States federal system. Objections could
be raised about proposed measures if they were inconsistent with the Great
Law. The league emphasized debate and parliamentary procedure. The
United States also borrowed the Iroquois symbol of the eagle with a bundle
of arrows in its talons. The bundle of arrows represented that a group of ar-
rows was more difficult to break than a single arrow, symbolizing strength
that could be found by uniting with other groups.

The alliance was founded to prevent intertribal warfare and to
strengthen the members through mutual support. Deganawida served as
the first Pine Tree Sachem in the confederacy, a position chosen by merit.

The Iroquois Confederacy was finally torn apart by the American
Revolution because its members were divided in their support. Four of
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the six Iroquois nations supported the British: the Mohawk, Cayuga,
Onondaga, and Seneca. The Oneida and Tuscarora lent their support to
the American rebels. The Great Law of Peace endures to this day as one of
the oldest forms of participatory democracy.

Deloria, Ella Cara

Ella Deloria (1889—1971) was a renowned anthropologist and linguist who
taught at Columbia University for a number of years and became a lead-
ing authority of her own Dakota [III] culture, heritage, and language. She
was born in Wakpala, South Dakota, the daughter of an Episcopalian min-
ister. Deloria attended Oberlin College in Ohio and completed a bachelor’s
degree from New York’s Columbia University in 1915. She worked as a
schoolteacher and then for the Young Men’s Christian Association (YMCA)
before becoming a professor at Columbia in 1929.

While at Columbia, Deloria worked on major studies of the Dakota
language, publishing the bilingual Dakota Texts in 1932. Her work was
instrumental in preserving the Dakota language for future generations.
She published a pre-contact history of America in 1944, Speaking of Indi-
ans. Her novel Waterlily was written during the 1940s but not published
until 1988, 17 years after her death. She died in 1971 in Vermilion, South
Dakota.

Deloria, Vine, Jr.

Vine Deloria, Jr., a Standing Rock Lakota [11I], is one of the founders of
and most prominent authors of American Indian studies. Born in 1933 in
Martin, South Dakota, he served in the Marine Corps for two years before
obtaining a bachelor’s degree in 1958 from Iowa State University and a
theology degree from the Lutheran School of Theology in 1963. He then
served as director of the National Congress of American Indians [1V].

He taught in some of the earliest American Indian studies programs
and published numerous landmark volumes. One of his earliest and most
influential works was Custer Died for Your Sins: An Indian Manifesto, pub-
lished in 1960. His other frequently cited works include Behind the Trail of



Broken Treaties, published in 1974; American Indians: American Justice,
published in 1984; The Nations Within, published in 1984; American In-
dian Policy in the Twentieth Century, published in 1985; and God Is Red: A
Native View of Religion, published in 1992.

Deskaheh (Levi General)

Deskaheh (1873—-1925) was an Iroquois [11I] nationalist who drew atten-
tion to issues of his nation’s sovereignty in the 1920s. He was a speaker of
the Iroquois Grand Council in Ontario in the early 1920s. When the na-
tion vocally asserted its independence from Canadian jurisdiction, the royal
government closed the traditional longhouse where representatives met.
Facing the possibility of arrest by Canadian police, Deskaheh traveled to
the League of Nations in Geneva, Switzerland, to seek redress for his na-
tion. Canada and Great Britain worked to suppress the issue, so Deskaheh
never gained the hearing he sought before the international body. Despite
the nonresponse from the League of Nations, Deskaheh and his support-
ers organized a meeting that drew several thousand people in support of
Iroquois sovereignty. His last speech, in 1925, offered a poignant summa-
tion of his nation’s difficulties: “Over in Ottawa, they call that policy ‘In-
dian Advancement. Over in Washington they call it ‘Assimilation. We who
would be the helpless victims say it is tyranny. . . . If this must go on to
the bitter end, we would rather that you come with your guns and poison
gas and get rid of us that way. Do it openly and above board.”

Deskaheh died in the spring of 1925. His U.S. relatives were refused
entry into Canada to be by his bedside.

Dull Knife

Dull Knife was a Northern Cheyenne [III] war chief and a leader in the
desperate flight of the Northern Cheyenne to return to their homelands in
Montana from a reservation in Oklahoma. Dull Knife was his Lakota [111]
name; Tahmelapashme, meaning “morning star,” was his Cheyenne name.
Born about 1810, he was a participant in the Cheyenne-Arapaho War in
Colorado in 1864 and in Lakota Red Cloud’s [III] war for the Bozeman
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INDIVIDUALS Trail in 1866. He was one of the signers of the 1868 Fort Laramie Treaty.
He also joined Lakotas Sitting Bull and Crazy Horse in the battle for the
Black Hills in 1876.

A vyear after the Lakota and their allies defeated General George
Armstrong Custer at Little Big Horn, troops chased bands of Lakota and
Cheyenne across the plains in order to incarcerate them on reservations.
In November 1876, the army, under General George Crook, attacked Dull
Knife’s camp in the Battle of Dull Knife. Dull Knife and his followers sur-
rendered in May 1877 at Fort Robinson in Nebraska. The Northern Chey-
enne expected to be moved to the Lakota Reservation in the Black Hills,
but instead they were sent to Indian Territory [IV] (Oklahoma) to join the
Southern Cheyenne on the Cheyenne-Arapaho Reservation.

Once in Indian Territory, they found little food and rampant ma-
laria. The promises of abundant
game were a lie. The government
did not deliver promised rations,
either. Half the Cheyenne died of
malaria and starvation during
their first year in Indian Territory.

Dull Knife and 300 survivors
escaped from the reservation in
September 1877 and undertook a
six-week, 1,500-mile flight to their
homelands in northern Wyoming
and southern Montana. Ten thou-
sand soldiers and 3,000 civilians
pursued them. They reached Ne-
braska before splitting into two
groups. Dull Knife led a group of
150 followers, who were too ill and
too exhausted to continue, to sur-
render at Fort Robinson.

When the group learned they

would be sent back to Indian Ter-

oot e s Tansasiocs) | riony heyrefusd ogo, Thearmy
STATEMENT TO U.S. ARMY CAPTAIN, 1878. locked them in freezing barracks

with no food or water until they

—_— changed their minds. Three days

IN THEIR

e bowed to the will of the Great Father and

went far into the south where he told us to go.
There we found a Cheyenne cannot live. Sickness
came among us that made mourning in every lodge.
Then the treaty promises were broken, and our
rations were short. Those not worn by diseases were
wasted by hunger. To stay there meant that all of us
would die. Our petitions to the Great Father were
unheeded. We thought it better to die fighting to
regain our old homes than to perish of sickness. Tell
the Great Father . . . if he lets us stay here, Dull
Knife’s people will hurt no one. Tell him if he tries to
send us back we will butcher each other with our own

knives.




L later, in January 1879, they escaped from
the barracks and reservation to seek food
and shelter. Troops managed to kill about
half the escapees, including Dull Knife’s
daughter. Dull Knife and his family walked
for 18 nights before reaching Pine Ridge
Reservation. They ate bark and their own
moccasins to survive.

The Northern Cheyenne eventually
gained a reservation in Montana in 1884.
Dull Knife, however, had died the year be-
fore and was buried near the Rosebud

Rl mi,-‘.;m.

Dull Knife, chief of the Northern River.
Cheyenne. National Archives.

Franklin, Benjamin

Benjamin Franklin, a framer of the Constitution [1V], acknowledged the
influence of the Iroquois League [IV] in his work. Franklin was born in
Boston in 1706, and worked as a printer. In 1723, he moved to Philadel-
phia, where his printing company published Indian treaties in small booklet
forms that sold well. He was a delegate to the 1753 treaty with the Ohio
Indians at Carlisle, Pennsylvania.

The Iroquois [II1], as early as 1744, were urging colonies to unite in a
manner similar to their six-nation confederacy. At the Albany Congress in
1754, Franklin devised the first model of American government. Franklin ac-
knowledged his debt to the Constitution of the Iroquois Confederacy. The
Albany Congress was held in Albany, New York, devised by the British Board
of Trade to formalize alliances with the Iroquois League during the French
and Indian War. Franklin used the event to call for a union of British colonies
in North America. His proposal to establish a colonial union was not adopted
but became the germ of an idea in United States colonial history. His revised
Albany Plan of Union formed the basis for the Articles of Confederation [IV].
He borrowed many details from the Iroquois system, including the tripartite
system, a body of 50 representatives, and even the symbol of an eagle with a
bundle of arrows in its talons. The arrows represented the difficulty of break-
ing a bundle of arrows compared to the ease of breaking a single arrow, denot-
ing the safety and strength that unity could bring.

FRANKLIN, BENJAMIN
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Franklin was judgmental of many Indian ways and supported west-
ward expansion, but he called for moral behavior in European deal-
ings with tribes. Franklin believed in material acquisition in life, and
he thought the Indians lacked this value. He also felt that colonial domi-
nation was the realization of divine Providence. He believed that the
alcohol and disease accompanying white contact would lead to the ex-
tinction of the Indians.

He publicly condemned
the massacre of Christianized

IN THEIR OWN .
: Conestoga Indians by a mob
J t would be a strange thing o
o : . from Paxton, Pennsylvania, in
” if Six Nations of ignorant his 1763 publication “N
savages should be capable of 19 publication ~arra-

forming a scheme for such a union, and be able to execute it
in such a manner as that it has subsisted for ages and appears
indissoluble; and yet that a like union should be impracticable
for ten or a dozen English colonies, to whom it is more
necessary and must be more advantageous and who cannot be
supposed to want an equal understanding of their interests.

tive of the Late Massacre in
Lancaster County.” He called
the white mob “Christian
white savages.” In 1764, the
same “Paxton Boys” marched
on Philadelphia to exterminate
the city’s Indians. Franklin led
a delegation to the Indian
camp to talk peace.

—BENJAMIN FRANKLIN, AT ALBANY CONGRESS, 1754.

While he served in the Pennsylvania assembly, Franklin supported
payment for Indian lands rather than forced removals. He supported regu-
lating traders in order to protect Indians from abuses.

In the 1760s, his defense of Indians cost him his seat in the Pennsyl-
vania assembly. Afterwards he served as a colonial representative to En-
gland and France. In his 1784 publication, “Remarks Concerning the Savages
of North America,” Franklin spoke out against the use of the term savages to
refer to Indians and referred to positive values in Indian societies.

Franklin died in 1790 just after the United States Constitution, which
he had shaped with Iroquois influences, was adopted.

Geronimo

Geronimo was a Chiricahua Apache [II1] leader in the Apache wars. The
Mexicans referred to him as Geronimo, possibly because they appealed to



St. Jerome to assist in defeating him. His Chiricahua name was Goyathlay, GERONIMO
meaning “one who yawns.” He was born about 1829 near the Arizona and
New Mexico border. His mother was a captive among
the Mexicans during his childhood. In 1858, the
Mexicans killed his mother, his wife, and three of
his children in an unprovoked attack.

Geronimo became a chief through merit and
fought with the Chiricahua Cochise and with the
Mimbreno leaders, Victorio and Mangas Coloradas.
His followers viewed him as a medicine man.

The Apache allowed whites to pass through
their territory on their way to the California gold
rush of 1848, but peaceful relations ended when the
Apache were rounded up and placed on reservations.
Miners and settlers wanted the Apache imprisoned
in camps so they would have freer access to lands in
the West. Two incidents of religious persecution
sparked the Apache “wars.” One involved the killing
of a medicine man and the other concerned the banning of an Indian
ceremonial beverage. In the first incident, in 1881, the army killed a White
Mountain Apache prophet, Nakaidoklini. He had been accused of preach-
ing a vision of the resurrection of dead warriors who would overwhelm

Chief Geronimo. Library of Congress.

IN THEIR
at night I did not give my vote for or

agamst any measure—without arms we
could do nothing. . . . Our chief, Mangas
Coloradas, gave the order to start at once in perfect silence for our homes in
Arizona, leaving the dead . . . .

I stood still until all had passed; hardly knowing what I would do—I had no
weapon, nor did I hardly wish to fight, nor did I contemplate recovering the
bodies of my loved ones, for that was forbidden. I did not pray, nor did I
resolve to do anything in particular, for I had no purpose left. I finally followed
the tribe in silence, keeping just within hearing distance of the soft noise of
their feet.

—GERONIMO (GOKHLAYEH, GOYATHLAY [ONE WHO YAWNS]; JERONIMO), CHIRICAHUA APACHE SHAMAN
(c. 1825—1909). HE LATER DESCRIBED HiS EMOTIONS ABOUT THE SLAUGHTER OF HIS FAMILY.
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the whites. Geronimo and some followers escaped from the reservation
and eluded capture for a few years; more than 5,000 troops were needed to
chase a few dozen escaped Apache under Geronimo’s leadership. In Sep-
tember 1886, however, Geronimo made a final surrender.

The Apache were sent in chains in railroad cars to Fort Marion in
Florida. They were forced to cut their hair and wear European clothing.
After a year, Geronimo and others were relocated to Mount Vernon Bar-
racks in Alabama. Many died from tuberculosis at both locations.

The state of Arizona refused to allow Geronimo to return. The
Comanche [III] and Kiowa [III] received him on their reservation in
Indian Territory [IV] (Oklahoma) in 1892, and the remaining Apache
were shipped to Fort Sill, Oklahoma. While in Oklahoma, Geronimo
joined the Dutch Reformed Church and, in 1907, he dictated his mem-
oirs, Geronimo’s Story of His Life. He made money selling his photo-
graphs at national expositions in St. Louis and Omaha, and he rode in
Theodore Roosevelt’s inaugural procession in 1905. He died of pneu-
monia in Oklahoma in 1909 while still a prisoner of war. Three of his
children survived him. Geronimo remains a powerful symbol of resis-
tance to European domination.

Handsome Lake (Ganeodiyo)

Handsome Lake was born in 1733 at a Seneca [II1] village near Avon, New
York. He was the half brother of the Seneca chief Cornplanter and an uncle
of Red Jacket. In 1799, he had a series of visions that led him to found a
new religion that combined Quaker teachings with Iroquois [III] tradi-
tions. His teachings, known as the Code of Handsome Lake, or Longhouse
religion, are still practiced today. Before he began having visions, he was
bedridden for four years in a cabin, partially due to the effects alcohol had
on his health. After the visions he stopped drinking completely. He be-
came a prophet who urged Iroquois to abstain from the use of alcohol, to
practice traditional ceremonies, and to maintain their land in order to
retain their culture. He popularized spiritual and ethical concepts such as
considering the effects of one’s actions on seven future generations and
regarding the earth as one’s mother. These ideas may have been influenced
by the ancient Iroquois Great Law of Peace. Quaker influence may have
been reflected in the idea of one God, or the Great Spirit. The Code of



Handsome Lake was published in 1850, after his death, by his son and
nephew. He attained more followers after his death in 1815, and today
about one-third of all Iroquois attend Longhouse rites.

Hiawatha

The name Hiawatha became known as the fictional character in the writ-
ings of Henry Wadsworth Longfellow. The real Hiawatha was a Mohawk
[1II] who helped establish the Iroquois League [IV] in the 1100s. Although
Deganawida conceived of the idea for the League, Hiawatha became his
principal spokesperson.

Their idea for a confederacy was based on democratic and represen-
tative principles recorded in the Great Laws. The Great Laws were written
on wampum, a beaded system of written language. The Great Laws in-
cluded the formation of a tripartite system of government and a represen-
tative body of 50 Iroquois [III] representatives from various villages.

LaDuke, Winona

Harvard-educated Winona LaDuke is a nationally prominent American
Indian activist fighting environmental racism, which targets Indian lands
with uranium mining, strip mining, mercury contamination, toxic waste
dumping, and nuclear bomb testing. She lives on the Anishinabe [III]
White Earth Reservation in northern Minnesota, where she founded and
now runs a land recovery project. As Ralph Nader’s running mate, she also
ran as the vice-presidential candidate for the Green Party in 1996 and
2000.

LaDuke is the daughter of Vincent LaDuke, a Mississippi band mem-
ber of the Anishinabe from the White Earth Reservation, and Betty
Bernstein, a Russian Jewish painter. In 1958, LaDuke’s parents married on
the White Earth Reservation, 220 miles northwest of Minneapolis. The
couple moved to California, where Vincent LaDuke worked as an extra in
Hollywood movies. Winona LaDuke was born in 1959. The family lived in
an American Indian neighborhood in east Los Angeles. Later, after her
parents’ divorce in 1964, LaDuke lived with her mother in Ashland,
Oregon.

LaDukE, WiNoNA
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After completing high school in 1976, LaDuke attended Harvard Univer-
sity. A speech she heard by Cherokee activist Jimmy Durham had a great
impact on her. She soon began working for Durham, researching the health
implications of uranium mining. She spent a summer in Arizona working
with Navajo [III] who were organizing protests against uranium mining
on their reservation. She worked with the International Indian Treaty Coun-
cil (IITC), a nongovernmental organization of the United Nations. She
was just 18 when she testified before the United Nations for the IITC on
the issues of mining and multinationals on reservations.

LaDuke completed a degree in native economic development at
Harvard in 1982, then attended the Massachusetts Institute of Technology
(MIT). She earned a master’s degree in rural development from Antioch
College in Yellow Springs, Ohio in 1989.

LaDuke returned to live on the White Earth Reservation, working as
a high school principal. While serving as principal she began a language
immersion program in Anishinabe for preschoolers during the day, and
for adults who attended night classes. She also initiated the use of
Anishinabe words on reservation road signs.

In 1989, she was a recipient of one of Reebok’s first International
Human Rights Awards. She took the $20,000 in award monies and founded
the White Earth Land Recovery Project (WELRP), which initially had the
objective of repurchasing tribal lands that were under white ownership.
An 1867 treaty formally acknowledged an 837,000-acre reservation for
White Earth, one of seven Anishinabe tribes in northern Minnesota. Ques-
tionable sales and foreclosures due to unpaid land taxes reduced the reser-
vation to less than one-tenth its original size. The majority of the reservation
fell into white control during the 1880s, when the General Allotment Act
led to a further loss of tribal lands. By 1934, only 7,890 acres remained
under Anishinabe ownership. Loss of land forced many Anishinabes into
even deeper poverty so that by the 1930s more than half the tribal mem-
bers had fled to urban areas.

Today, only 5,000 of 20,000 tribal members reside on the reserva-
tion. Lack of jobs on the reservation is a continuing crisis, and median
annual income for tribal members who reside on White Earth is just $3,500
per year. WELRP has repurchased 1,200 acres thus far. A priority exists to
recover burial grounds and lands containing endangered species and/or
medicinal plants. LaDuke hopes to meet the goal of reacquiring 750 acres
a year. WELRP also helps develop projects on the reservation such as a



wild rice cooperative and a 200-acre maple syrup project. WELRP oper-
ates as a nonprofit organization outside the traditionally male-dominated
tribal council.

In 1994, Time magazine named LaDuke as one of its “50 Leaders for
the Future.” LaDuke was named “Woman of the Year” by Ms. magazine in
1997. She serves as co-chair of the Indigenous Women’s Network (IWN).

LaDuke serves on the board of directors for Greenpeace. She remains
committed to encouraging a better society for all Americans, including
the first inhabitants. She remains committed to using her educational
privileges to benefit her nation.

LaFlesche Picotte, Susan

Susan LaFlesche was the first American Indian woman trained in medical
schools as a doctor. She returned to her tribe to work as a physician for the
Omaha [I11] and spent her life working on behalf of her nation.

Susan LaFlesche was born on the Omaha Reservation near Macy, Ne-
braska, on June 17, 1865. She was the youngest of four daughters. Her
father, Joseph LaFlesche (Insta Maza, or Iron Eye), was the son of a French
fur trader. Her mother, Mary Gale (Hinnuagnun, or the One Word), was
the daughter of an army physician. Joseph LaFlesche was half white and half
Ponca [I11], while Mary LaFlesche was half white and half Omaha. Her father
supported a policy of assimilation for his tribe. A farmer, he encouraged
conversion to Christianity and lived in a frame house instead of the
traditional Omaha earth lodge. He also sent all his children to white
schools.

After completing school on the reservation with Presbyterian and
Quaker missionaries [IV], Susan LaFlesche attended the Elizabeth Insti-
tute for Young Ladies in New Jersey. In 1882, she returned home to teach.
She left again in 1884 to study at the Hampton Normal Agricultural Insti-
tute in Virginia, a school for African Americans and American Indians.
The institute had been founded in 1868 to educate former slaves; the first
Indian students were accepted 10 years later, in 1878. LaFlesche graduated
from the institute with honors in the spring of 1886. She was awarded a
gold medal for achieving the highest examination score in her class.

The following fall, LaFlesche entered the Woman’s Medical College
in Philadelphia, Pennsylvania. The Women’s National Indian Association
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(WNIA), founded by white liberals in 1879, funded all her education ex-
penses. LaFlesche graduated at the head of her medical class of 36 students
in the spring of 1889, becoming the first American Indian woman to re-
ceive training as a doctor of medicine from white society. (Of course, many
tribes had a long tradition of recognizing American Indian women as
trained medical practitioners, namely, as medicine women.)

LaFlesche was selected through a competitive examination to serve
as a resident physician at the Woman’s Hospital in Philadelphia. After a
four-month internship in Philadelphia, LaFlesche returned to the Omaha
Reservation. She had written the commissioner of Indian Affairs in the spring
of 1889, requesting an appointment as physician for the Omaha. She served as
a physician for the Omaha Agency from 1889 to 1891, providing medical care
as the only doctor for the 1,300 Omaha tribal members. During her first win-
ter, two epidemics of influenza among the Omaha claimed many lives. She
also nursed the Omaha through a serious measles epidemic.

In addition to providing medical services, LaFlesche also served as
interpreter, advisor, and teacher to the tribe. She implemented public health
campaigns against the use of public drinking cups and against the distri-
bution of alcohol among the Omaha.

LaFlesche married Henry Picotte, of Yankton Lakota [I1I] and French
ancestry, in 1894. Of the four LaFlesche sisters, Susan LaFlesche was the
only one to marry another American Indian, while the others married
white men. The couple resided in Bancroft, Nebraska, where she treated
both white and Indian patients. They had two sons.

After her husband’s death in 1905 from alcohol poisoning, LaFlesche
was appointed as a missionary to the Omaha by the Presbyterian Board of
Home Missions. She was the sole support for her mother and children. In
1906, her work resulted in a congressional stipulation that every property
deed on the Omaha reservation would prohibit the sale of alcohol.

LaFlesche worked to establish a hospital in Walthill, which was opened
in 1913. She suffered from a chronic ear infection, which in 1914 was diag-
nosed as cancer. She had a series of operations, but her health declined
drastically, and she died at age 50 on September 18, 1915.

The hospital she helped establish served as a care center for the eld-
erly before being restored in 1989 and renamed the Susan LaFlesche Picotte
Center. The hospital displays photos and artifacts from her life. Her medi-
cal skills and determination to serve the Omaha nation left a legacy that
continues to benefit future generations.



Mangas Coloradas

Mangas Coloradas was a Mimbreno Apache [111] leader in the early Apache
wars. He was born around 1792 in New Mexico. His name was Spanish
for “red sleeves.” He was the father-in-law of a later Apache leader,
Cochise.

In the 1830s, Mexican authorities placed a bounty on all Apache scalps
because of raids. In 1837, a group of trappers invited a group of Mimbreno
to a feast, then murdered them for their scalps. In 1849, the California
gold rush brought more whites to the area, and that year Mangas was pub-
licly whipped by a group of miners. After this event, he and his son-in-law,
Cochise, began leading attacks on settlers in his homeland.

In an 1862 battle, Mangas was wounded but recovered in Mexico. In
1863, under a flag of truce, a messenger from the U.S. Army was sent to
offer Mangas, then in his 70s, safe conduct to a meeting. When Mangas
arrived, he was imprisoned. General Joseph West at Fort McLane let it be
known that he wanted the chief dead. Two guards heated bayonets in a fire
and pressed them against the feet and arms of a sleeping Mangas. When he
jumped up in pain, the soldiers shot him, claiming he had attempted to
escape. General West conducted the follow-up investigation in which all
the soldiers involved in the incident were cleared. The Mimbreno leader
Victorio and the Chiricahua Geronimo, who had fought under Mangas
Coloradas, assumed leadership in the later Apache “wars.”

Mankiller, Wilma Pearl (A-ji-luhsgi, Asgaya-dihi
[flower and protector of the village])

Wilma Pearl Mankiller, a western Cherokee [III] Indian, was the first fe-
male chief of the largest American Indian Nation today. Born in 1945, she
served as chief of the Western Cherokee from 1985 to 1995.

Mankiller was born November 18, 1945, in the Indian Hospital in
Tahlequah, Oklahoma, the capital of the Cherokee Nation. She was the
sixth in a family of eleven children. Her father, Charley, was Cherokee, and
her mother, Clara Irene Sitton, was Dutch Irish. Her father’s family was
directly descended from tribal members who were forced to march from
the Cherokee homeland in the southeastern United States to what was
supposed to be permanent Indian Territory, but later became Oklahoma
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State. Their route became known as the Trail of Tears [IV] because one in
four Cherokee died on the march.

Mandkiller grew up in extreme poverty in Oklahoma in a home with-
out electricity or running water. When she was 11 years old, her family
relocated to San Francisco as part of the Bureau of Indian Affairs [IV]
Relocation Program, which aimed to move large numbers of Indians from
reservations to urban areas. The program was part of an official federal
termination policy [IV] that sought to end the legal status of Indian tribes.
In her case, the move caused her family to exchange living in rural poverty
to living in urban poverty.

Mankiller entered the fifth grade and experienced difficulty in school
when other children made fun of her accent and her name (a term for
warriors who protected villages and that signifies Cherokee military rank-
ing). The Mankiller family participated in events at the San Francisco In-
dian Center. Indian centers were an outgrowth of the mass migration of
Indians from reservation to urban locations where they offered displaced
tribal members from different Indian nations a gathering place and an
outlet for cultural continuity.

Mandkiller graduated from high school in San Francisco in the sum-
mer of 1963. Since no member of her family had ever gone to college, she
did not consider that option. Mankiller took a dead-end clerical position
after high school. She soon met and married Ecuadoran Hugo Olaya in
Reno, Nevada, in November 1963. Their first child, Felicia, was born in
August 1964 and another daughter, Gina, was born two years later. During
that time, Mankiller suffered from kidney infections, an early sign of the
polycystic kidney disease she was later diagnosed with, and which claimed
her father’s life in 1969. Although her husband wanted to restrict her ac-
tivities to the home, Mankiller started attending Skyline Junior College
and then San Francisco State College, where she studied sociology.

Mandkiller continued her involvement in San Francisco Indian Cen-
ter community projects and, at age 24, worked to raise funds and supplies
for the 1969 American Indian Alcatraz Island occupation [1V]. Several of
her siblings participated in the occupation, which drew national and in-
ternational attention to the plight of American Indians. The occupation
of Alcatraz, begun in November 1969, contributed to the end of the fed-
eral termination policy. When the occupation ended in June 1971, the ter-
mination policy had been formally rescinded. The involvement at Alcatraz
started Mankiller’s life of activism and service. She became a fundraiser



and legal advocate for the Pit River tribe (see Achumawi [III]) in Califor-
nia. She also served as director of the Native American Youth Center in
East Oakland.

After her divorce in 1977, Mankiller and her daughters returned to
Oklahoma, where she began to work for the Cherokee Nation as their eco-
nomic stimulus coordinator.

Mankiller earned a bachelor’s degree in social work in 1979 from Flam-
ing Rainbow University in Stillwell, Oklahoma. While commuting to the
University of Arkansas, Fayetteville, for a master’s program in community
planning, she had a near-fatal car accident in November 1979. She crashed
head-on into another car that was trying to pass
from the oncoming lane. The driver of the oncom-
ing car, her best friend Sherry Morris, was killed in
the accident. Doctors predicted that Mankiller
would spend the rest of her life in a wheelchair,
but after 17 operations she regained her mobility.
During 1980, a year after the car accident, she no-
ticed an increasing muscle weakness that made it
difficult for her to perform daily activities such as
hair brushing. During the Labor Day telethon for
muscular dystrophy, she realized she was experi-
encing the symptoms they were describing in the
program. Mankiller was diagnosed with myasthe-
nia gravis, a paralyzing nerve disease, and she un-
derwent thymus surgery and steroid therapy in January 1981. A decade
later, in 1990, she underwent a kidney transplant, with her brother Don
serving as donor. Mankiller faced life-threatening illnesses with courage,
and she believes her ordeals strengthened her spiritually.

She returned to work in January 1981 as director of community de-
velopment for the Cherokee Nation. She achieved great success with the
nationally praised Bell Community Revitalization Project, which built
homes and brought running water and utilities to impoverished commu-
nities. While working on this project, she met Cherokee Charlie Soap, whom
she married in October 1986.

Cherokee chief Ross Swimmer selected Mankiller as his running mate
for deputy chief in 1983. Mandkiller expected some conservative backlash
due to her liberal views and activist past, but she was surprised when cam-
paign attacks focused on her gender. While her candidacy represented a
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“step forward,” Mankiller acknowledged that it was also a “step backward”
to precolonial times when the Cherokee were matrifocal and matrilineal,
and when the women’s council played an important political role.

Mankiller’s successful election as deputy chief in August 1983 received
national attention. She acknowledged, “Prior to my election, a young Chero-
kee girl would never have thought that they might grow up and become
chief.” Mankiller supervised the daily operation of an Indian nation that
covered 14 counties. In September 1985, President Ronald Reagan offered
Chief Swimmer a position as director of the Bureau of Indian Affairs in
Washington, D.C. Consequently, in December 1985, Mankiller, then 40,
was sworn in as the first female chief. She met much resistance at the start
of her term. Some tribal members thought they just needed to wait two
years to remove her from office in the next election, but changed their
attitudes during her tenure. In 1987, she successfully ran for the position
of chief and won another four-year term. In 1991, she again won reelec-
tion, receiving an overwhelming 83 percent of the vote. She decided not to
run in 1995 due to poor health.

Mandkiller holds honorary doctorates from Yale and Dartmouth Uni-
versities. In 1986, she was inducted into the Oklahoma Hall of Fame, elected
to the National Women’s Hall of Fame, and in 1987, named Woman of the
Year by Ms. magazine. In 1996, she taught and lectured at Dartmouth Col-
lege as a Montgomery Fellow. She also battled her lymphoma with che-
motherapy and became a grandmother during that time. In 1998, President
Bill Clinton awarded her the Presidential Medal of Freedom. Mankiller
overcame a childhood of poverty and life-threatening illnesses to become
one of the most respected leaders in the country.

Manuelito

Manuelito was chief when the Navajo [II1] made the transition to reserva-
tion life. He was born around 1818 in southeastern Utah. Although he is
known by his Spanish name (which means “little Manuel”), his Navajo
name as a child was Ashkii Dighin, meaning “holy boy,” and as an adult, he
was called Hashkeh Naabah, meaning “the angry warrior.”

The Navajo avoided major military conflicts with whites by re-
maining entrenched in their rugged terrain. They negotiated treaties
with the United States government in 1846 and 1849. Peace lasted until



disputes concerning the overgrazing of soldiers’ horses on Navajo  yjcciou, Janer
lands erupted in 1859. Soldiers destroyed Navajo crops, homes, and live-
stock. The following year, Manuelito began guerrilla warfare in the region.

After three years of sporadic attacks, Colonel Kit Carson was given
orders to collect all the Indians in the state and move
them to the desolate Bosque Redondo Reservation near
Fort Sumner, New Mexico. In 1864, 8,000 Navajo sur-
rendered, the largest group in all the Indian “wars.” The
surrendered Navajo were force-marched 350 miles to
their new location on what they called the Long Walk
[IV]. More than 200 Navajo died along the way. Those
who made it to the Bosque Redondo Reservation found
no food or clothing and overcrowding. More than 2,000
died of disease and starvation there.

In 1868, the Navajo were able to gain a new treaty
allowing them to return to a reservation on their
homeland. Manuelito served as chief of the Navajo

during this transition period from 1870 until his
death in 1884 Navajo chief Manuelito. National Archives.

McCloud, Janet

Janet McCloud was one of the key leaders in the fish-in movement, which
began in Washington State in the early 1960s. The fish-in movement took
a stand regarding the rights of tribes to fish as promised in treaties (see
fishing rights [IV]).

Janet McCloud was born on March 30, 1934, on the Tulalip Reserva-
tion in Washington State. Her childhood was turbulent, marked by alco-
hol, abuse, and foster homes. McCloud says that her first political action
occurred at age six, when she gathered younger children behind her and
kept a child molester at a distance.

She had an early first marriage and divorce and later married a
Puyallup-Nisqually truck driver, Don McCloud, with whom she had eight
children. The family lived in Yelm, a few miles south of the Nisqually River,
near Olympia. McCloud’s activism began with the issue of American Indian
fishing rights in 1961, an activism spurred by an incident that year in which
state game wardens broke into her home searching for deer meat. —
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Washington state officials routinely arrested American Indians for
fishing, in direct violation of treaty rights. The 1854 Medicine Creek Treaty
guaranteed Northwest Indian tribes unrestricted use of natural resources.
With high poverty rates, the permission to fish was a significant contribu-
tion to a family’s diet. Fish-in protests began as a response to Washington
State policy, which tried to use state laws to restrict Indian fishing rights.
When her brother-in-law and other men were arrested, McCloud and other
women began fishing in their stead.

When McCloud turned to the large Yakama [I1I] tribe for support,
she was ridiculed because she was a woman and a half-blood. In 1964, she
founded a civil rights organization, Survival of American Indians Associa-
tion (SAIA), to raise bail funds. She served as editor of the group’s news-
paper, Survival News, which gave an Indian view of the fishing rights
controversy. Celebrities like Marlon Brando and Dick Gregory joined the
ranks of those who were arrested.

After a decade of protest, the 1974 United States v. Washington State
decision (more popularly known as the Boldt decision after Judge Hugh
Boldt) recognized the treaty rights of tribes regarding fishing.

In the 1980s, McCloud established the Northwest Indian Women’s
Circle, which focused on issues like sterilization abuse and problems with
the foster care placement and adoption of Indian children. McCloud was a
founding member of Women of All Red Nations [IV] (WARN), an off-
shoot of the American Indian Movement [IV].

McCloud has earned respect through her activism and her role as a
mother of 8, grandmother of 35 (including 10 adopted grandchildren),
and great-grandmother of 10. McCloud is an elder on whom American
Indian communities continue to lean for encouragement, wisdom, and
guidance.

Means, Russell

Russell Means, an Oglala Lakota [11I], was a founder of the American In-
dian Movement [IV] (AIM). After graduating from Arizona State Univer-
sity in 1967 with an accounting degree, he moved to Cleveland under the
auspices of the Bureau of Indian Affairs [IV] (BIA) relocation program.
The relocation program sought to move massive numbers of American



Indians from reservations [IV] to cities as part of a federal policy to termi-
nate the legal status of tribes.

AIM was founded in 1968 in Minneapolis, Minnesota, with a for-
mat similar to the Black Panthers. AIM initially sought to address po-
lice harassment against American Indians in Minneapolis. Means started
the next chapter of AIM in Cleveland, and he became a national spokes-
person for the organization. The group drew its first national media
attention with a Thanksgiving takeover of a replica of the Mayflower,
located in Plymouth, Masachusetts. Several symbolic actions and the
rapid growth of AIM chapters soon followed. In the summer of 1972, a
group, including Means, organized a cross-country march to Washing-
ton, D.C., which they named the Trail of Broken Treaties Caravan [IV].
The group arrived in Washington in November, near the time of the
presidential election, and occupied the BIA national office for six days.
AIM acted as a response team, traveling when their assistance was re-
quested.

One call in 1973 came from Gordon, Nebraska, to protest the brutal
murder of Raymond Yellow Thunder. The two white perpetrators received
a manslaughter conviction with probation but no jail time. Also in 1973,
elders at the Pine Ridge Reservation in South Dakota called AIM to re-
spond to the civil war being waged by corrupt tribal chair Dick Wilson
and his goon squads against some residents. As a protest, AIM decided to
occupy the Wounded Knee site—a protest that became a two-month stand-
off against the FBI and federal military forces. Following Wounded Knee,
federal and state authorities charged Means with 37 felonies and 3 misde-
meanors. All but 1 of the 40 charges were ultimately dropped.

Means ran for tribal chair in 1974 when Wilson sought reelection.
Means won the primary election, but Wilson won the final election by
fewer than 200 vo