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Preface

r I Yhis encyclopedia is an attempt to illuminate
in a comprehensive yet readable way some of
the complex cultures of the native peoples of

North America. In school, I learned that America

was a pristine “wilderness” waiting for the so-called

right people to come along and build a

“civilization.” Of course, the truth is that millions of

people were already living here. In fact, they had

been here for thousands—perhaps tens of
thousands—of years before Eriksson, Cabot, and

Coronado. Adapting over millennia to diverse

climatic and physiographic environments, Native

Americans created and continue to build an

astonishing range of complex cultures to fulfill both

their material and their spiritual needs.

I have always felt a share of responsibility
concerning the basic methods—thievery and
murder—that brought this rich land under the
control of what we now know as the United States
and Canada. As a citizen of the United States, I am
implicated in and benefit from the long process of
expropriation. It was this awareness, in part, that led
to my interest in Indians. A teaching stint at the
Taos Pueblo Day School and a fellowship at the
Summer Institute of the Newberry Library’s D’Arcy
McNickle Center for the History of the American
Indian reinforced my awareness of Native American
cultures.

Today, American Indians still struggle to
overcome a complicated legacy of destruction.
They have been left with a tiny fraction of their
aboriginal domain (many groups remain landless
altogether). Neither the U.S. nor the Canadian
government has hastened to redress grievances. Yet
Indians and Inuit are revitalizing their cultures. In
the United States, they are an important part of
many local and regional economies. In Canada,
native people are reclaiming their land as well as
their heritage, as the creation of the new territory
of Nunavut so clearly illustrates. Indians and Inuit
still face daunting challenges in their efforts to




retain a native identity and reestablish sovereignty in
the face of relentless assimilationist pressures, but
many are meeting these challenges head-on and with
success.

It is not too late to learn from Native Americans.
In light of past and ongoing injustices and the
momentum of Indian and Inuit self-determination
movements, I would say that an understanding of
Indian and Inuit cultures and concerns is essential.
The past cannot be changed, but we can recognize
aspects of history commonly deemed unimportant,
such as the dynamics of native cultures as well as the
vital contributions of Native Americans to
contemporary society. We can also create a present
and a future in which people work together based on
mutual understanding and respect. These are my
ultimate goals in writing this encyclopedia.

My research is based on a variety of primary and
secondary sources. Most primary information on early
native cultures comes from the records of explorers,
traders, missionaries, and scientists. There are also
anthropological studies of native cultures, including
interviews with elders and other tribal members.
Native art and other material “texts” are also
important source material, as are company and
government records. More recent primary
information includes native-written books, articles,
and electronic texts as well as material culture. I have
tried to use official, tribally based material whenever
possible. Although accuracy has always remained my
primary concern, this encyclopedia doubtless contains
errors of omission and commission. For these I take
full responsibility and extend a preemptive apology to
those who might be offended or misguided by any

such flaws.
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I would also like to thank those people who
(knowingly or unknowingly) inspired me and/or
helped make it possible for me to undertake and
complete this project: the children, staff, and
community of the Taos Pueblo Day School in the fall
of 1977; Professor Carol Batker, for careful reading
and editing and help with perspective; John Bowman,
for inspiration and technical assistance; Professor
Emma Cappeluzzo, for initiating the University of
Massachusetts program that enabled students to teach
at New Mexico pueblos; Karen Turple and Pierre
Beaudreau at Indian and Northern Affairs Canada as
well as Bill Armstrong at the British Columbia
Ministry of Aboriginal Affairs for providing
documents and other information; and Professor
Lawana Trout, the former director of the D’Arcy
McNickle Center for the History of the American
Indian’s Summer Institute. I would also like to thank
ABC-CLIO editors Jeff Serena and Todd Hallman for
their invaluable guidance, support, and direction.
Connie Ochring, Libby Barstow, and Liz Kincaid saw
to the encyclopedia’s production, including
copyediting and artwork, in a most able, professional,
and friendly manner.

Finally, I would like formally to acknowledge
and to honor the North American Indians and Inuit,
who have struggled, and continue to struggle, in the
face of hardship and oppression to retain their
cultures and traditions and to live dignified lives. I
also hope this encyclopedia may be of some service to
people who seek to understand and appreciate the
cultures of Native Americans in particular and the
marvel of human diversity in general.

Barry M. Pritzker



Introduction

ndians' have lived in North America for a long
Itime. There is no agreement on the precise

length of time or even on how and when they
first appeared on the continent. According to many
Indian creation stories, the people® have always been
here, having originated either below the earth or, less
commonly, in some other nonterrestrial zone. The
most widely accepted theory states that ancestral
Native Americans walked across the Bering Strait
when frozen ocean conditions created a land bridge
between what is now Siberia and Alaska. That may
have occurred anywhere from 15,000 to 40,000 or
more years ago. Some people speculate that even
without a land bridge, ancient people may have
crossed the Bering Strait in boats. Finally, there is a
theory, based on certain fossils found in New
Mexico, that ancient people arrived here directly
from Europe, via Iceland and Greenland.

In any case, the ancestors of at least some
groups were living in their historic territories in
10,000 B.C.E.?> Over the millennia, people adapted
to dramatic climate changes by creating new
technologies and migrating when necessary. Some
early groups hunted species of big game that are now
extinct. People gradually filled in new territory as the
glaciers withdrew from northern North America.
The Great Plains became populated, depopulated,
and then repopulated. Some groups settled down to
farm the great American triad of corn, beans, and
squash while others continued primarily to hunt
and/or fish and/or gather wild plant foods.

Some Indian peoples developed complex
mythologies and religions, whereas others made do
with relatively simple beliefs. Some groups built
great cities, with tens of thousands of residents,
whereas others preferred living in small groups.
Fighting was endemic among some groups, whereas
others lived in relative peace. Many Native
Americans were deeply knowledgeable about the
land itself. Some groups discovered literally
hundreds of plants that could be used for medicinal




purposes. Indians were no strangers to travel. Some
coastal peoples built sturdy, seagoing vessels that took
them 60 or more miles out to sea to hunt marine life.
Extensive trade networks were set up, so that items
both popular and necessary, as well as ideas, could be
exchanged over distances of hundreds and even
thousands of miles.

Indians learned to stay reasonably cool in the
heat of desert summers and, along with the Inuit,
reasonably warm in the frozen northern winters.
Many groups had brilliant material arts traditions,
and many more raised drama and storytelling to
artistic heights. In the realm of government, too,
Indians fashioned complex responses to various local
situations. Some groups developed councils, some
were run by clan associations, and some had separate
war and peace governments. Groups had strong
leaders, weak leaders, or even no real leaders at all.
Confederacies such as the Creek and Iroquois
developed particularly sophisticated governmental
models. One trait that stands out in this area,
however, is the near-universal tendency among Native
Americans to make decisions by consensual agreement
rather than majority rule.

By now the reader should begin to understand
the degree of cultural diversity present among the
millions of aboriginal American Indian and Inuit
people. Why, then, are Native Americans so often
depicted as just a handful of people without any
culture at all? One reason has to do with myth: It was,
and is, convenient for non-natives to pretend that
they did not have to take the land from others.
Another concerns population. The aboriginal
population of North America is variously estimated at
between about 2 million and 18 million at its peak.
However, diseases such as smallpox, cholera, typhoid,
and measles, brought by non-natives,* decimated
Indian communities. Many suffered population losses
of up to 90 percent or more even before non-natives
actually arrived, because the germs far outran
explorers, traders, missionaries, and settlers. So it was
that so many non-natives spoke of the land as open,
pristine, and virgin.

Furthermore, literary and historical depictions of
Indians as savage, barbarous, and primitive have
distorted the clash between the different Indian and
Euro-American ways of being in the world. The
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Spanish sought gold and other forms of riches. They
also demanded conversions to Christianity and were
perfectly willing to kill and enslave Indians to get
what they wanted. The British wanted land above all
and were also interested in religious as well as cultural
conversions. The French had their share of
missionaries but in general were more willing to
accept Indian cultures on their own terms, a fact that
accounts for the relatively high rates of interracial
marriage in New France.

In the far north, the Russians, too, sent
missionaries to convert the Indians, but mainly
launched a program of brutal enslavement in order to
force Indians and Inuit to acquire pelts for Russian
trade companies. Indians, for their part, were happy
to trade with the newcomers and even to cede some
land willingly. They were not, however, prepared for a
wholesale onslaught on their land and way of life.
These sorts of struggles are often couched in
moralistic dualities, such as “savage” and “civilized,”
but even the introductory student must move beyond
simplistic, ethnocentric explanations in order to
achieve any real understanding of cultural conflict.

Indian and Inuit groups encountered non-
natives at vastly different times. The Norse probably
appeared in the extreme northeast around 1000;
Basque and other European fishermen arrived in
roughly the same area in the early sixteenth century,
about the time of Spanish contact in the south. In
contrast, some bands in California and the Plateau
region did not directly encounter non-natives until
the nineteenth century, and in parts of Arctic America
there was no direct interracial contact until the early
twentieth century.

The experience of Indian groups with non-
natives differed according to time and place, but in
general there was a greater or lesser degree of
aggression on the part of the latter and resistance on
the part of the former. Many Indian groups
underwent dramatic transformations during the
historical period. The need for increased centralization
to fight the newcomers and the need to adapt to the
loss of freedom altered governmental structures. New
alliances were effected, as Indian groups took sides in
the great colonial struggles and became heavily
involved in the fur trade. Native manufacture of
certain items fell away as people tended to become
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dependent on non-native goods. Religion changed
too, as Christianity mixed with and in many cases
subsumed traditional beliefs. Perhaps the two biggest
developments to influence the lives of Indians were
the introductions of the horse and of firearms. As
already mentioned, diseases from abroad also took a
great toll on native populations, as did, increasingly,
warfare as well as venereal disease and alcohol.

While individuals were busy seizing Indians’
territory and destroying their resources, both the
United States and Canada, having coalesced as
nations, developed official policies that forced Indian
groups to give up vast amounts of land. Many were
forcibly removed far from their homelands at a
tremendous cost in life and suffering. In the United
States, treaties made with sovereign Indian nations
were broken almost as soon as they were concluded.
Some groups in the United States were resettled on
ever-shrinking reservations, which may or may not
have been located within their ancestral lands. Patriot
leaders (not to mention warriors and noncombatants)
were killed or otherwise neutralized, and compliant,
ersatz leaders were often installed in their place.
Canada favored the creation of numerous small
reserves generally within aboriginal territory.

In both countries, Indians were placed under
tremendous pressure to abandon their heritage and
assimilate into non-native society. Various methods
were used to achieve these goals, such as forcible
removal of children for education at boarding schools,
banning aspects of traditional culture such as language
and religious practice, and mandatory participation by
nomadic groups in farming schemes. These methods
went far to erode strong family bonds and tribal
traditions. Officials in charge of Indian affairs were
notoriously corrupt, a situation that added to the
difficulties of Native Americans.

Both countries also passed a series of laws
designed to further their assimilationist goals. In the
United States, the General Allotment (Dawes) Act
(1887) sought to break up the reservation system and
tribalism. Among its provisions were those that called
for the government to negotiate with tribes with the
goal of allotting Indian lands in severalty. Those lands
remaining after certain individuals had received their
share would be released for sale to or use by non-
natives. Although tribes were able to negotiate under
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this framework, as a group they lost roughly 90
million acres of land—about two-thirds of the total
land base—either through the alienation of “surplus”
land or because individual allotments were
subsequently lost through mechanisms such as tax
foreclosure. By forcibly eliminating so much common
land, the United States succeeded in dealing a serious
blow to tribal identity and cohesion.

Canada concluded a series of numbered treaties
with Indian groups, beginning in 1871. These called
on native people to exchange land for reserves,
payments, and other considerations. In 1876,
Canadian officials consolidated their policies under a
single Indian Act. Based on earlier laws aimed at
eradicating “Indianness” through the enfranchisement
of Indian men, the act empowered the federal
government to control native people, even to the
point of defining who was an Indian and who was
not. Under the act, Indian leaders functioned
essentially as government agents. Subsequent
amendments expanded the concept of
enfranchisement, making it involuntary, and outlawed
certain rituals, such as the potlatch. They also allowed
the government to seize Indian land the government
decided was not being sufficiently exploited
economically by the tribes. In the far north, the
North-West Mounted Police built posts from which
they regulated many aspects of Inuit life.

By the early twentieth century, many Indians
and Inuit had fallen into conditions of severe poverty
and dependence. Although many resisted it, the
United States granted citizenship to Indians in 1924.
In 1934, U.S. officials overturned Dawes-era policies
and passed the Wheeler-Howard Indian
Reorganization Act (IRA). Under the IRA, allotment
was halted, and Indians were encouraged to create
constitutional, majority-rule—style tribal governments.
Decisions made by such governments were, of course,
subject to approval by the Bureau of Indian Affairs
(BIA). The tribes were also given such presumptive
incentives as the opportunity to join in non-native
development schemes. Despite the best hopes of
policy makers, many tribes rejected the IRA as being
antithetical to their customs and beliefs as well as a
violation of treaty-protected sovereignty.

It was not long, however, before reaction set in,
and New Deal policies were in turn reversed: In the



1950s, the federal government set about severing the
special relationship between Indian tribes and the
United States in a process known as termination.
Related policies also encouraged Indians to leave
reservations and live in cities. There, instead of jobs
and assimilation, many found only poverty, loneliness,
and alienation. At the same time the reservations lost
thousands of young people who would have provided
the next generation of leadership.

Meanwhile, Indians, led in part by war veterans,
were creating important pan-tribal organizations. In
1944, the National Congress of American Indians
(NCAI) took the lead in advocating for Indian self-
determination. Younger activists created the National
Indian Youth Conference in 1961. Both of these
groups were instrumental in shaping an Indian agenda
for political and social action. What ultimately
stopped termination, in fact, in addition to the
horrific experience of two terminated tribes, the
Menominee and Klamath, was the ability of Indian
leaders to convince Congress of the importance of
maintaining the government’s treaty obligations and
of the potential gains in allowing Indians themselves
to determine the course of their own futures.

In Canada, as well, the postwar period marked
the emergence of Indian organizations determined to
break the cycle of dependence and neglect. The far
north took on great strategic importance in the early
Cold War period, leading to official attention for the
first time. Inuit and some Subarctic Indians were still
in the process of consolidating their populations
around permanent settlements and abandoning,
however unwillingly, their traditional lifestyles. In
1969, Canada proposed its own version of
termination, but native resistance forced the
government to kill the policy before it was even
enacted. Quickly, Canada withdrew Indian agents
from all reserves and began funding aboriginal
organizations preparatory to entering into serious
discussions on aboriginal rights. Among the reforms
that followed were local control of education, a
process that continues today. In 1995, for instance,
98 percent of on-reserve schools were under the
control of First Nations. In the far north,
organizations like the Inuit Tapirisat of Canada,
founded in 1971, began carving out a path toward
self-determination.
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The Canadian government formally recognized
classes of native claims in 1973. Major concords such
as the James Bay and Northern Quebec Agreement of
1975 and the Cree-Naskapi Act of 1984 helped
establish the principle that the government would
negotiate seriously with Indian groups concerning
self-determination. Progress in this area may be
illustrated in many ways but perhaps most clearly by
the agreement between Canada and the Nisga'a Tribal
Council on what amounts to a government-to-
government basis. Also, in 1985, Parliament removed
the most offensive and discriminatory sections of the
Indian Act. Finally, sections recognizing Indian,
Inuit, and Métis’ rights were included in the
constitution in 1982.

In the United States, a revolution of rising
expectations, combined with the growing militancy of
the period, produced the “Red Power” movement of
the late 1960s and 1970s. Activist organizations
included the Native American Civil Rights Council
and the American Indian Movement. The most visible
manifestations of direct action were the occupation of
Alcatraz Island in 1969 and of the Bureau of Indian
Affairs in 1972 and the standoff at Wounded Knee,
South Dakota, in 1973. Northwestern and then Great
Lakes tribes fought hard, visibly, and ultimately
successfully for their fishing rights, guaranteed by
treaty but denied in practice.

Progress was also made toward reaching the goal
of self-determination. Indians scored important,
though still limited, legal victories during the period,
winning passage of several bills, including the Indian
Civil Rights Act (1968), the Alaska Native Claims
Settlement Act (1971), and the Indian Self-
Determination and Educational Assistance Act
(1975). Some tribes gained greater control over
extensive mineral holdings (although leases often
remained terribly exploitative). Along with Red Power
came Red Pride, as people rediscovered their heritage
in language, art, and spirituality. Younger people,
especially, began increasingly to embrace the teachings
of their elders.

Although poverty and poor health remain
endemic to many Indian communities, the worst
abuses of the early twentieth century have passed, and
Indian populations are generally increasing. The U.S.
Census recorded roughly two million Indians in 1990.
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There were 287 reservations composed of 56 million
acres of land. More than 300 tribal governments were
officially recognized by the federal government, plus
over 200 in Alaska, with over 100 more either seeking
recognition or considering such a move. Slightly more
than 50 percent of Indians in the United States live in
urban areas. According to the 1991 Canada census,
there were 1,002,675 self-identified Indians, 608 First
Nations Councils (bands), 66 Inuit communities, and
2,370 reserves totaling 7.4 million acres. In 1993
there were 626,000 status® Indians, 212,650 Métis,
and 49,225 Inuit. Almost half of all status Indians live
on a reserve.

All over North America, Native American groups
continue to press for self-sufficiency and self-
determination, including control over natural
resources, fulfillment of treaty rights, just
compensation for—or the return of—land, and legal
jurisdiction. In the United States, organizations such
as the Council of Energy Resource Tribes (CERT)
take a leading role in managing Indian energy and
natural resources. Although gaming is controversial
for a number of reasons, many Indian tribes have
made it a centerpiece of their new economies—in the
mid-1990s there were over 100 high-stakes operations
and over 60 casinos taking in roughly $6 billion a
year. Child welfare is largely under Indian control.
Indian groups are engaged in cultural revitalization on
any number of fronts. Nevertheless, unemployment,
poverty, and suicide rates remain higher among Indian
people than among any other single racial or ethnic
group.

In 1995 there were roughly 18,000 native-owned
businesses in Canada. Inuit people maintain active
cooperatives, some based on art and craft production,
as alternative ways to make a living. They have also
developed radio and television programming in their
native language (Inuktitut). There is a major effort on
the part of local Inuit to prepare for the creation of
Canada’s newest territory, the mainly Inuit Nunavut,
in 1999, and other native groups in Canada are busy
working out their own versions of cultural
revitalization, economic sufficiency, and political self-
determination. In 1995, First Nations and the federal
government began formulating a strategy designed
ultimately to replace the Indian Act with local self-
government.

Once independent sovereign nations, later
treated as domestic dependent nations, native North
Americans are once again on the road to controlling
their own destinies. They face daunting and yet
exciting challenges in their quest to create new
political, social, and economic structures and ways of
being based very much on the old ones. Furthermore,
despite the long legacy of oppression, dependence,
hatred, and fear, Native Americans and non-natives
are working together effectively to resolve old
conflicts. The success of these efforts will be based, at
least in part, on a thorough understanding of the past
and a firm commitment to move forward as full and
equal partners into the future.

A few explanatory words about this volume are in
order. The relatively little information I provide about
early prehistory will be found mainly in the
introductions to the regional chapters. The study of
ancient aboriginal cultures is more technical and
conjectural than that of their late prehistory or
history. It is beyond the scope of this encyclopedia to
discuss theoretical archaeology or anthropology or to
delve deeply into the early prehistory of North
America. That said, I hope that in the chapter
introductions and in the “History” category of the
individual entries I have provided enough information
about prehistory for the reader to understand that
Indian cultures did evolve over time. Readers who
desire to learn more about the ancient North
American past might find the information I have
provided a helpful starting place from which to
expand their research.

Material in the first section of each entry,
“Historical Information,” is meant to apply to
precontact life, except as noted in the text. For
example, when discussing the diet of Pueblo Indians I
have excluded references to items such as melons, a
non-native crop grown in early postcontact
southwestern gardens. However, it is also true that in
many cases no firm line can be drawn between
“aboriginal” and “postcontact.” Some groups were
radically altered shortly following—or, in some cases,
even prior to—direct contact with non-natives,
whereas others continued relatively unchanged for
decades or even centuries after they met non-natives
or felt their influence. This being the case, and since



much of the early source material comes from non-
native observers, the reader must keep in mind that
what is meant to be a snapshot portrait of traditional
society may in fact include some nonaboriginal
elements.

Similarly, my use of the word “traditional”
generally refers to the late prehistoric period, even
when, strictly speaking, the prehistoric period might
not be very traditional at all. An example: Even
though many groups changed slowly and gradually
between the period of their ancient past and the time
when they first met non-natives, the Lakota altered
their culture dramatically in the late prehistoric or
even the early historic period as they moved from the
forests and prairies onto the plains. Although they
were Eastern Woodlands denizens for a far longer
period than they were masters of the Great Plains, I
have chosen to label the latter period as “traditional”
because they are so clearly identified as a Plains group.
Another way to think about this is that “traditional”
generally refers to the named groups at around the
time of contact, even though many of those groups
did not technically exist as tribes in the ancient past.

The word “tribe” also requires some
explanation. Most people are in the habit of referring
to Indian groups, past and present, as tribes. This is
partly because many Indians are grouped as tribes
today and partly because the word denotes a form of
social organization in opposition—with
connotations implying both “inferior” and
“outmoded”—to that of non-native communities.
However, the word “tribe” represents a specific form
of social organization. Tribes generally share descent,
territory, political authority, history, and culture and
consider themselves, to varying degrees, as a single,
sovereign people.

Many traditional Indian societies were not tribes
at all, in that they may have been highly decentralized
or did not conceive of themselves as a unified entity.
Many groups were actually organized as bands or as
extended families. To refer to all aboriginal groups as
tribes is to impose a modern idea retroactively on the
past. Most, although not all, tribes were created in the
postcontact period, under pressure to develop more
centralized, European-style political structures.
Although many Indians today use the word “tribe” to
refer to their larger political structure, many also use
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words like “nation” and “people.” I have tried to use
the appropriate term wherever possible.

For space considerations I have generally
excluded extinct groups, but I have included some for
their particular historical significance. The Natchez
and Yana, for instance, fall into this category, whereas
groups like the Apalachee, though important, were
omitted. Where I have discussed extinct peoples, I
have merely sketched the traditional culture and
omitted any reference to the nonexistent present. For
tribes such as the Lumbee, about which only
postcontact information is known, I have discussed
the group’s precontact antecedents under the
“History” heading and proceeded directly to the
contemporary information.

I have also omitted any discussion of mythology,
an important and fascinating aspect of native cultures.
Mythology occupies a vital place in the worldview of
most people, perhaps particularly among those
without written traditions. Mythology was essentially
indistinguishable from what modern people might
call “reality” or “history.” Often tied to religious belief,
mythology can be a window into the past and the
means by which people make sense of the present. It
seemed to me that I could discuss Native American
religious beliefs and practices reasonably clearly and
succinctly, but the task of conveying an understanding
of mythology in the space of a few sentences seemed
far more elusive. Unable to do justice to the topic, I
chose to omit a discussion of mythology altogether.
Instead, I commend the interested reader to sources
that treat this subject with appropriate depth and
perspective.

I would also like to point out that this
encyclopedia is biased in favor of Indian groups that
reside in the United States. Information on native
Canadians is far less accessible, although this is
beginning to change with the growth of electronic
resources. Furthermore, although I have been able to
provide very specific information about some topics,
for others I have been less detailed and definitive. In
such circumstances I hope the reader will find my
material a helpful starting point for further research
among more specialized resources. Finally, my
aspirations to accuracy notwithstanding, caution is
always advised regarding the interpretation of any
data. Facts are usually appropriate only to a precise
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time and place, and the temptation to generalize is
often irresistible. My choice of words and selection of
material reflect my own particular perspective and
biases.

Notes

1. The word “Indian” is, of course, technically a
misnomer. Christopher Columbus thought he had reached
India when he landed on the island of Hispaniola, so he
called the natives Indians. There are many other terms by
which the people refer to themselves, such as Native
American, American Indian, native, band, and First Nation
(used mainly in Canada). The use of one word or another
sometimes implies a particular political position. Since the
words “Indian” and “Native American” have gained
widespread acceptance among the people to whom they
refer, I generally use them to the exclusion of other labels.

2. “The people” is another term I often use when
referring to Native Americans, since many aboriginal self-
designations may be translated in this way.

3. B.C.E. stands for Before the Common Era. It
replaces the conventional designation and its religious
implications.

4. The term “non-native” is admittedly awkward.
However, other words typically used to refer to those
people who came to America after 1000 or 1492, such as
“whites,” Europeans,” “Euro-Americans,” and so forth,
are factually misleading, and words like “invader” are too
emotionally charged. “Non-native,” at least, has the
advantages of being both reasonably neutral and
accurate.

5. Métis (M3 ta) are descendants of Indian women
and non-native fur traders. In Canada they are officially
considered nonstatus Indians and, with Indians and
Inuit, constitute one of the three recognized categories of
Native American people. On the prairies they combined
Indian-style hunting and the settled habits of their
European forebears. Today, most live in Manitoba,
Canada, and among Chippewa communities in
Montana.

6. Under the Indian Act, Canadian law recognizes
several categories of Native Americans. “Status,” or official
Indians, are those registered under the Indian Act.
However, not all Indians are registered; these people are
“nonstatus” Indians. Status Indians may also be separated
into “treaty” or “nontreaty” Indians, depending on the
history of their particular group.






Chapter One

The Southwest




Above: A Navajo couple of the mid-1880s
wears silver jewelry and traditionally styled
clothing made of nontraditional materials.

Above, right: Pimas lived in small, round, flat-
topped, pole-framed structures, covered with
grass and mud

Above: Mojave women carried babies
on the hip, never on the back.

Right: A group of Laguna men and
women in the mid-1880s.



Southwest

he southwestern United States,

site of the continent’s longest

continuous human habitation
outside of Mesoamerica, is also its most
environmentally diverse region. Roughly
including the states of Arizona and New
Mexico, extreme southwest Colorado,
extreme southern Utah and Nevada, and
extreme southeast California, the region
contains three major river basins: the Rio
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Grande, Colorado, and San Juan. It features colorful
canyons, mesas, buttes, deserts, bluffs, rock
formations, caves, plateaus, forests, and some of the
highest mountains in the United States. Although
some parts receive regular rainfall, the Southwest as a
whole is distinguished by its aridity.

In addition to its great topographical variation,
the region contains a striking divergence of climate,
soils, and plant and animal life. Consequently, people
living there evolved numerous traits to adapt to their
specific local environment in order to survive and
prosper. In time, different cultures grew out of these
local adaptations. Thus, the region’s environmental
diversity is matched by an extraordinary linguistic
and cultural mix.

Paradoxically, Southwest Indian cultures,
although very diverse, also share several unifying
factors. The most notable is a farming tradition and
the use of ceramics; also important is the absence, in
general, of state-level societies and large urban
centers. Southwest Indians today take particular
pride in their tenacity in retaining their land,
religion, institutions, languages, and aesthetic
traditions in the face of vigorous efforts over the
centuries to eradicate indigenous culture, not to
mention the people themselves.

The first people in what was to become the
southwestern United States arrived between roughly
23,000 and 10,000 B.C.E. In about 9500 B.C.E.
people hunted mammoth, giant bison, and other big
game species now extinct. By around 5000 B.C.E.,
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Four tribes of Arizona Indians, the Navajos, Papagos, Apaches, and Hopis, through their head men at an Indian conclave have banned the

use of the traditional swastika symbol from all designs in their basket weaving and blanket making as a protest against Nazi “acts of

oppression.” Fred Kaboti, Hopi (left), and Miguel Flores, Apache, are about to sign a parchment document proclaiming the ban in 1940.

human activity had switched to hunting small desert
animals and gathering seeds and wild plants. Both
baskets and a flat milling stone were in use.
Approximately 4,000 years ago, corn and other
cultivated crops began coming into the region from
Mesoamerica.

The Indians had completed a gradual process of
agricultural transformation by roughly 500 C.E.; by
that time squash, cotton, and beans had been
introduced, and pottery was being produced. Farming
had little immediate impact on the Southwest, but it
did set in motion dramatic social and economic
changes. Many peoples settled in villages, at first
living in pit houses and later in buildings made of

wood and/or adobe. (The pit houses, called kivas,
continued to be used for ceremonial purposes, as they
still are today.) As village life developed, people used
pits and pottery to store foodstuffs, replaced spears
and darts with bows and arrows, and used wells for
water storage. With these adaptations, the four major
southwestern cultural groups, each heavily influenced
by Mesoamerican civilizations, were in place and
poised to begin their major phases of development.
These groups were the Anasazi, the Mogollon people,
the Hohokam people, and the Hakataya.

The Anasazi lived on the sandstone plateaus and
in the narrow canyons and broad valleys of the present-
day Four Corners region, where northeast Arizona,
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northwest New Mexico, and extreme southeast Utah
and southwest Colorado meet. Since the region
contains little water, the Anasazi refined techniques for
dry farming. After their absorption of another cultural
group, the Mogollon, the Anasazi built the well-known
cliff dwellings at Mesa Verde, Chaco Canyon, and other
sites. By around 1400, the Anasazi had abandoned
most such sites, including the cliff dwellings, in the
western part of their range in favor of the well-watered
highland regions, Colorado Plateau waterways, and the
Rio Grande Valley. Archaeologists have proposed
several theories to explain why the Anasazi abandoned
these sites. These include environmental factors (the
region experienced a severe drought in the twelfth
century), overfarming, decentralization, and natural
migration patterns. The so-called Pueblo Indians of
today are descended from the Anasazi.

On the edge of the Colorado Plateau, among the
forested mountains, grasslands, and streams of
present-day eastern Arizona to southwest New
Mexico, lived the Mogollon people. Between roughly
900 to 1200, the Mimbres culture, part of the
Mogollon, produced some of the best pottery north of
Mexico. Some Mogollon people practiced irrigation.
After about 1000, Mogollon culture underwent rapid
changes in housing, arts, tools, and ceremonies, in
part influenced by the Anasazi. By the fifteenth
century, the dominant Anasazi had completely
absorbed the Mogollon culture.

Sedentary farming based on large-scale irrigation
distinguished the Hohokam people, who entered
present-day southern Arizona around 300 B.C.E. They
lived in the low desert west of the continental divide,
primarily along the Gila and Salt Rivers. This region
has extremely hot, dry summers and mild-to-cool
winters with light rains. Only cactus and hardy trees
like mesquite can survive in this desert. As early as
several centuries B.C.E., the Hohokam had
constructed an extensive and efficient system of
irrigation canals. Unlike other southwestern societies,
Hohokam houses were scattered according to no
discernible plan. For much of their existence, the
Hohokam built and occupied relatively large villages
and towns, such as Snaketown (located in present-day
Pinal County, Arizona), which was occupied roughly
from 300 B.C.E. to at least 1100 C.E. Well-developed
platform mounds and ball courts, used for religious

and gaming purposes, suggest social ties to
Mesoamerica. Concurrent with other southwestern
peoples, the Hohokam underwent a significant
population contraction around 1400 and, for
undetermined reasons, vanished shortly thereafter.
Their descendants are thought to be the present-day
Pimas.

Finally, the Hakataya occupied an extensive area
on both sides of the lower Colorado River. These
deserts are even lower and hotter than those in
Hohokam territory, although the region as a whole
features extensive temperature variation. The
Hakataya lived in small camps or villages of scattered
units or in pueblos with small farm plots. Most of
their structures were made of rock, in contrast to the
Hohokam, who favored dirt. Relatively mobile, the
Hakataya were culturally influenced by the Hohokam
and other peoples. The Indian tribes that have
occupied this territory in historic times, such as the
Havasupai and the Mojave, probably descended from
the Hakataya.

A fifth major southwestern cultural group, the
Southern Athapaskans, arrived in the region from
their ancestral home in west-central Canada late in
the prehistoric period, probably in the 1400s, as
bison-hunting nomads. These people settled in
abandoned areas formerly populated by the Anasazi
and Mogollon, although they eventually crowded
other groups out of hunting and potential farming
areas. Both Navajos and Apaches, the main groups of
Southern Athapaskans, continued their nomadic
occupations until the nineteenth century and later.
The Navajos took up sheepherding, whereas the
Apaches, having been pushed off the plains during the
eighteenth century by the Comanche, became the
most feared raiders of the Southwest.

Corn, beans, squash, cotton, and tobacco
constituted the most important crops among
prehistoric southwestern tribes. People living near
rivers also ate fish as a major part of their diets. Cacti,
mescal, screwbeans, mesquite, and grasses were
important food sources in the south of the region;
deer, mountain sheep, and small mammals were more
important in the north. Those who produced little
food or who had limited regular access to food raided,
traded, or received agricultural products as gifts. The
Athapaskans dominated hunting in the Southwest,



but only the Navajo hunted more than they gathered,
and even for them, hunting was less important than
farming as a source of food. Since growing food in the
Southwest often required the use of many different
environmental niches, a certain degree of mobility
often accompanied even farming-based economies.

Southwestern tribes exchanged goods on a large
scale throughout the historic and prehistoric periods.
Food, shell beads, turquoise and other minerals, silver
jewelry, buckskins, baskets and blankets, ritual items,
and even spouses, ritualists, dancers, and medicine
people were exchanged both within the region and
with tribes in neighboring regions. Means of exchange
included trade, mutual assistance, gambling and
gaming, ceremonial redistribution, and raiding and
plundering. Interestingly, although tribes did engage
in localized raiding, they fought few or no organized
wars, at least through the prehistoric period. In short,
southwestern Indians devised complex systems of
exchange to ensure, without risk to their
independence and basic egalitarianism, that each
community received approximately what it needed to
survive and prosper.

The religious beliefs of southwestern Indians
were, and are, rooted in the natural environment, as
are the belief systems of other Native Americans.
Some regional themes include the idea of a
multilayered worldview, or cosmos, and a concept that
the balance between natural and supernatural forces
may be maintained through a specialist’s access to
power. According to this view, an intimate
relationship exists between the natural and
supernatural worlds. Time and space organize the
former in such a way that it becomes endowed with
supernatural, or sacred, meaning. Thus time may be
thought of not only as linear but also spiritual, and
place becomes something far more than where a
certain “thing” is located.

Southwestern Indians probably developed
complex annual ceremonies, with the goal of
maintaining and promoting both individual and
community health, as far back as 2,000 years ago.
Such ceremonies, usually performed or orchestrated
by specialists, were, and are, often accompanied by
chanting, dancing, and music. A shaman might
acquire special powers to communicate with and
influence the supernatural by way of visions, dream-
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trances, or learning rituals. Such an approach offers a
confrontation with the supernatural away from the
human realm.

Conversely, sandpaintings and katsina
performances, central to the ceremonialism of tribes
such as the Navajo and Hopi, are designed to bring
the supernatural into the human sphere. Katsinas are
beings or spirits that live in or near water and may
bring blessings such as rain, crops, and healing.
According to tradition, katsinas visit various villages
seasonally and inspire dances in their honor. Masks
also figure prominently in katsina dancing and in
other forms of southwestern Indian ceremonialism.
Masking traditions are probably both of indigenous
and of European origin. Typical ritual objects among
Southwest Indians include feathers, tobacco, and corn
pollen or meal.

As mentioned earlier, the fourteenth and
fifteenth centuries saw the end of major residential use
of large areas of the Southwest and significant
population redistribution. New and colorful ceramics
were also produced and distributed at this time.
However, the following century was no less dramatic.
In 1540, Francisco Vasquez de Coronado’s northern
expedition, seeking fabled golden cities, encountered
the Zuni pueblo of Hawikuh and established the first
European presence in what is now the United States.
Coronado retreated two years later, and no further
Spanish exploration occurred until 1581. However, by
the middle of the seventeenth century, the precontact
southwestern Indian population of several hundred
thousand or more had been reduced by 75 to 80
percent as a result of new diseases introduced by the
Spaniards.

New Spain established its first regional colony in
the Rio Grande Valley in 1598 and began to demand
religious conversion, monetary tribute, and slave labor
of the Indians. Such abuses led to revolts, culminating
in the Pueblo revolt of 1680, led by Popé, which
succeeded in expelling the Spanish from the valley for
12 years. When they returned, the Spanish had
learned to moderate their demands somewhat, and
the Pueblo Indians had learned to practice their own
religion in secret while adopting a form of
Catholicism.

Unlike the British colonists of North America,
the Spanish did not attempt, at least initially, to settle
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on Indian lands. Still, the Spanish influence
throughout the region was enormous. In addition to
Catholicism and a legacy of oppression, the Spaniards
introduced a variety of technological innovations into
the area, such as domestic animals, wool and textiles,
wheat and other crops, metal tools, and firearms.
Spanish subjugation of Southwest Indians ended in
1821 with the declaration of the modern state of
Mexico. However, Mexico soon found itself in conflict
with the new United States over land, a situation that
led to war in 1845 and the Mexican cession between
1848 and 1853 of what is now the southwestern
United States.

In short order, but especially following the Civil
War, the United States began a military campaign to
confine all Indians to reservations. By the 1880s it had
largely achieved this goal. The more settled tribes,
such as the Pueblos, fared the best during this period,
retaining at least part of their traditional lands and
largely avoiding the starvation, mass deportations, and
attendant suffering that were the fate of the more
nomadic and defiant tribes such as the Apaches and
Navajos. Loss of land and liberty was almost always
accompanied by new religious persecution, this time
at the hands of Protestant missionaries.

Twentieth-century efforts to force southwestern
Indians deeper into the margins of U.S. society have
been realized in part. Statehood for the western states
and the accompanying pressure to “open up” the
reservations cut into the land base of many tribes.
Government policies specifically encouraging the
destruction of Indian identity, such as forced
attendance at boarding schools and the
criminalization of some ceremonies, presaged a
decline of tribal structures as well as of weaving,
ceramic arts, and other traditional crafts. Especially
since World War II, subsistence-based economies have
come under attack, and such limited wage work as
exists, such as mining, is often associated with
environmental degradation and its attendant health
problems. Poverty and substance abuse remain
endemic among Southwest Indians. The federal
government remains reluctant to honor its treaty
obligations.

On balance, however, Indian identity remains
relatively strong in the late-twentieth-century
southwestern United States. To a greater degree than

Acoma Pueblo

Indians in most other regions, Southwest Native
Americans have retained strong, secure reservations
and pueblos, which provide the basis of a continuing
and vital culture. The influx of non-Indians into the
region has also aided the economy by bringing a
boom in Native American arts and crafts. Mining
leases often remain exploitative, yet they are an
important source of income for many tribes, and
Indians continue to seek more favorable lease terms.
After decades of struggle, Indian education is coming
more under local control, and the federal government
is committed to some form of Indian self-
determination. Indian populations are on the rise; the
Navajo, at roughly 220,000, are the second-largest
and one of the fastest-growing U.S. Indian tribes.

The Indians of the Southwest still grapple with
the challenges of living and trying to succeed in an
increasingly dominant Anglo/Hispanic culture while
retaining their own heritage. Pressures on the youth
are particularly acute. However, as they have for
generations past, these people still demonstrate a
marked ability to adapt, accepting what they will, or
must, and rejecting much else. It is this dynamism,
along with relatively unbroken access to their
traditions and culture, that remains the key to their
ongoing survival and growth.

Acoma Pueblo

Acoma (‘A ks mi) is from the Acoma and Spanish
Acoma, or Acd, meaning “the place that always was”
or “People of the White Rock.” “Pueblo” is from the
Spanish for “village.” It refers both to a certain style of
Southwest Indian architecture, characterized by
multistory buildings made of stone and adobe, and to
the people themselves. The Rio Grande pueblos are
known as eastern Pueblos; Zufi, Hopi, and

sometimes Acoma and Laguna are known as western
Pueblos.

Location Acoma is located roughly 60 miles west of
Albuquerque, New Mexico. The reservation consists
of three main communities: Sky City (Old Acoma),
Acomita, and McCartys. The traditional lands of
Acoma Pueblo encompassed roughly five million
acres. Of this, roughly 10 percent is included in the
reservation.



Acoma Pueblo

Population The pueblo’s population was perhaps
5,000 in 1550. In 1990, 2,548 Indians lived at Acoma
Pueblo; the tribal enrollment was roughly 4,000.

Language Acoma is a Western Keresan dialect.

Historical Information

History  All Pueblo people are thought to be
descended from Anasazi and perhaps Mogollon and
several other ancient peoples. From them they learned
architecture, farming, pottery, and basketry. Larger
population groups became possible with effective
agriculture and the development of ways to store food
surpluses. Within the context of a relatively stable
existence, the people devoted increasing amounts of
time and attention to religion, arts, and crafts.

In the 1200s, the Anasazi abandoned their
traditional canyon homelands in response to climatic
and social upheavals. A century or two of migrations
ensued, followed in general by the slow reemergence
of their culture in the historic pueblos. Acoma Pueblo
was established at least 800 years ago.

Acoma Pueblo was first visited by non-Indians in
1539, probably by Estevan, an advance scout of the
Coronado expedition. The following year the people
welcomed Hernando de Alvarado, also a member of
Coronado’s group. In 1598, Juan de Ofate arrived in
the area with settlers, founding the colony of New
Mexico. However, that year Acomas killed some of his
representatives, for which they faced a Spanish reprisal
in 1599: The Spanish killed 800 people, tortured and
enslaved others, and destroyed the pueblo. The
survivors rebuilt shortly thereafter and began a process
of consolidating several farming sites near Acoma,
which were later recognized by the Spanish as two
villages.

Onate carried on the process, already underway,
of subjugating the local Indians; forcing them to pay
taxes in crops, cotton, and work; and opening the
door for Catholic missionaries to attack the Indians’
religion. The Spanish renamed the pueblos with
saints’ names and began a program of church
construction. At the same time, they introduced such
new crops as peaches, wheat, and peppers into the
region. In 1620, a royal decree created civil offices at
each pueblo; silver-headed canes, many of which
remain in use today, symbolized the governor’s
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authority. In 1629, the Franciscan Juan Ramirez
founded a mission at Acoma and built a huge church
there.

The Pueblo Indians organized and instituted a
general revolt against the Spanish in 1680. For years,
the Spaniards had routinely tortured Indians for
practicing traditional religion. They also forced the
Indians to labor for them, sold Indians into slavery,
and let their cattle overgraze Indian land, a situation
that eventually led to drought, erosion, and famine.
Popé of San Juan Pueblo and other Pueblo religious
leaders planned the revolt, sending runners carrying
cords of maguey fibers to mark the day of rebellion.
On August 10, 1680, a virtually united stand on the
part of the Pueblos drove the Spanish from the region.
The Indians killed many Spaniards but refrained from
mass slaughter, allowing them to leave Santa Fe for El
Paso.

The Pueblos experienced many changes during
the following decades: Refugees established
communities at Hopi, guerrilla fighting continued
against the Spanish, and certain areas were
abandoned. By the 1700s, excluding Hopi and Zuii,
only Taos, Picuris, Isleta, and Acoma Pueblos had not
changed locations since the arrival of the Spanish.
Although Pueblo unity did not last, and Santa Fe was
officially reconquered in 1692, Spanish rule was
notably less severe from then on. Harsh forced labor
all but ceased, and the Indians reached an
understanding with the Church that enabled them to
continue practicing their traditional religion. Acoma
resisted further Spanish contact for several years
thereafter, then bowed to Spanish power and accepted
a mission.

In general, the Pueblo eighteenth century was
marked by smallpox epidemics and increased raiding
by the Apache, Comanche, and Ute. Occasionally
Pueblo Indians fought with the Spanish against the
nomadic tribes. The people practiced their religion,
more or less in secret. During this time, intermarriage
and regular exchange between Hispanic villages and
Pueblo Indians created a new New Mexican culture,
neither strictly Spanish nor Indian, but rather
somewhat of a blend between the two.

Mexican “rule” in 1821 brought little immediate
change to the Pueblos. The Mexicans stepped up what
had been a gradual process of appropriating Indian
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land and water, and they allowed the nomadic tribes
even greater latitude to raid. As the presence of the
United States in the area grew, it attempted to enable
the Pueblo Indians to continue their generally
peaceful and self-sufficient ways and recognized
Spanish land grants to the Pueblos. Land disputes
with neighboring Laguna Pueblo were not settled so
easily, however.

During the nineteenth century, the process of
acculturation among Pueblo Indians quickened
markedly. In an attempt to retain their identity, Pueblo
Indians clung even more tenaciously to their heritage,
which by now included elements of the once-hated
Spanish culture and religion. By the 1880s, railroads
had largely put an end to the traditional geographical
isolation of the pueblos. Paradoxically, the U.S.
decision to recognize Spanish land grants to the
Pueblos denied Pueblo Indians certain rights granted
under official treaties and left them particularly open
to exploitation by squatters and thieves.

After a gap of more than 300 years, the All
Indian Pueblo Council began to meet again in the
1920s, specifically in response to a congressional
threat to appropriate Pueblo lands. Partly as a result of
the Council’s activities, Congress confirmed Pueblo
title to their lands in 1924 by passing the Pueblo
Lands Act. The United States also acknowledged its
trust responsibilities in a series of legal decisions and
other acts of Congress. Still, especially after 1900,
Pueblo culture was increasingly threatened by highly
intolerant Protestant evangelical missions and schools.
The Bureau of Indian Affairs also weighed in on the
subject of acculturation, forcing Indian children to
leave their homes and attend culture-killing boarding
schools. In 1922, most Acoma children had been sent
away to such schools.

Following World War II, the issue of water rights
took center stage at most pueblos. Also, the All Indian
Pueblo Council succeeded in slowing the threat
against Pueblo lands as well as religious persecution.
Making crafts for the tourist trade became an
important economic activity during this period. Since
the late nineteenth century, but especially after the
1960s, Pueblos have had to cope with onslaughts by
(mostly white) anthropologists and seekers of Indian
spirituality. The region is also known for its major art
colonies at Taos and Santa Fe.

Acoma Pueblo

Religion
life are inseparable. To be in harmony with all of
nature is the Pueblo ideal and way of life. The sun is
seen as the representative of the Creator. Sacred
mountains in each direction, plus the sun above and
the earth below, define and balance the Pueblo world.
Many Pueblo religious ceremonies revolve around the
weather and are devoted to ensuring adequate rainfall.
To this end, Pueblo Indians evoke the power of
katsinas, sacred beings who live in mountains and
other holy places, in ritual and dance. Each pueblo
contains one or more kivas, religious chambers that

In traditional Pueblo culture, religion and

symbolize the place of original emergence into this
world.

In addition to the natural boundaries, Pueblo
Indians created a society that defined their world by
providing balanced, reciprocal relationships within
which people connect and harmonize with each other,
the natural world, and time itself. According to
tradition, the head of each pueblo is the religious
leader, or cacigue, whose primary responsibility it is to
watch the sun and thereby determine the dates of
ceremonies. Especially in the eastern pueblos, most
ceremonies are kept secret.

Government Pueblo governments derived from two
traditions. Elements that are probably indigenous
include the cacique, or head of the Pueblo, and the
war captain, both chosen for life. These officials were
intimately related to the religious structures of the
pueblo and reflected the essentially theocratic nature
of Pueblo government. A parallel but in most cases
distinctly less powerful group of officials was imposed
by the Spanish authorities. They generally dealt with
external matters and included a governor, two
lieutenant governors, and a council. In addition, the
All Indian Pueblo Council, dating from 1598, began
meeting again in the twentieth century.

Customs  One mechanism that works to keep Pueblo
societies coherent is a pervasive aversion to
individualistic behavior. Children were traditionally
raised with gentle guidance and a minimum of
discipline. Pueblo Indians were generally
monogamous, and divorce is relatively rare. The dead
were prepared ceremonially and quickly buried. A
vigil of four days and nights was generally observed.
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Acoma Pueblo recognized roughly 20 matrilineal
clans. The economy was basically a socialistic one,
whereby labor was shared and produce was distributed
equally. In modern times photography by outsiders is
discouraged. At Acoma, a formal, traditional
education system under the direction of the kiva
headmen includes courses on human behavior, human
spirit, human body, ethics, astrology, child
psychology, oratory, history, music, and dance.

Dwellings Acoma Pueblo featured three rows of
three-story, apartment-style dwellings, facing south on
top of a 350-foot-high mesa. The lower levels were
reserved mainly for storage. The buildings were
constructed of adobe (earth and straw) bricks, with
beams across the roof that were covered with poles,
brush, and plaster. The roof of one level served as the
floor of another. The levels were interconnected by
ladders. As an aid to defense, the traditional design
included no doors or windows; entry was through the
roof. Baking ovens stood outside the buildings. Water
was primarily obtained from two natural cisterns.
Acoma also features seven rectangular pit houses, or
kivas, for ceremonial chambers and clubhouses. The
village plaza is the spiritual center of the village, where
all the balanced forces of the world come together.

Diet Before the Spanish arrived, people living at
Acoma Pueblo ate primarily corn, beans, and squash.
Mut-tze-nee was a favorite thin corn bread. They also
grew sunflowers and tobacco and kept turkeys. They
hunted deer, antelope, and rabbits and gathered a
variety of wild seeds, nuts, berries, and other foods.
Favorite foods as of circa 1700 included a blue corn
drink, corn mush, pudding, wheat cake, corn balls,
paper bread, peach-bark drink, flour bread, wild
berries, and prickly pear fruit. The Acomas also
raised herds of sheep, goats, horses, and donkeys
after the Spanish introduced these animals into the
region.

Key Technology Irrigation techniques included dams
and terraces. Pottery was an important technological
adaptation, as was weaving baskets and cotton and
tanning leather. Farming implements were made of
stone and wood. Corn was ground using manos and
metates.
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Trade All Pueblos were part of extensive Native
American trading networks that reached for a
thousand miles in every direction. With the arrival of
other cultures, Pueblo Indians also traded with the
Hispanic American villages and then U.S. traders. At
fixed times during summer or fall, enemies declared
truces so that trading fairs might be held. The largest
and best known was at Taos with the Comanche.
Nomads exchanged slaves, buffalo hides, buckskins,
jerked meat, and horses for agricultural and
manufactured pueblo products. Pueblo Indians
traded for shell and copper ornaments, turquoise,
and macaw feathers. Trade along the Santa Fe Trail
began in 1821. By the 1880s and the arrival of
railroads, the Pueblos were dependent on many
American-made goods, and the Native American
manufacture of weaving and pottery declined and
nearly died out.

Notable Arts  In the Pueblo way, art and life are
inseparable. Acoma women produced excellent
pottery; men made fine weavings as well as silver
necklaces. Songs, dances, and dramas also qualify as
traditional arts. Many Pueblos experienced a
renaissance of traditional arts in the twentieth century,
beginning in 1919 with San Ildefonso pottery.

Transportation ~ Spanish horses, mules, and cattle
arrived at Acoma Pueblo in the seventeenth century.

Dress Men wore cotton kilts and leather sandals.
Women wore cotton dresses and sandals or high
moccasin boots. Deer and rabbit skin were also used
for clothing and robes.

War and Weapons Though often depicted as
passive and docile, most Pueblo groups regularly
engaged in warfare. Weapons included clubs, darts,
spears, and stones. The great revolt of 1680 stands
out as the major military action, but they also
skirmished at other times with the Spanish and
defended themselves against attackers such as
Apaches, Comanches, and Utes. They also
contributed auxiliary soldiers to provincial forces
under Spain and Mexico, which were used mainly
against raiding Indians and to protect merchant
caravans on the Santa Fe Trail. After the raiding tribes
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An Acoma Pueblo woman (1910). Acoma women produced
excellent pottery, while men made fine weavings as well as silver
necklaces. Women wore cotton dresses and sandals or high
moccasin boots.

began to pose less of a threat in the late nineteenth
century, Pueblo military societies began to wither
away, with the office of war captain changing to civil
and religious functions.

Contemporary Information
Government/Reservations Acoma Pueblo, located on
the aboriginal site in central New Mexico, has been
continuously occupied for at least 800 years. The
pueblo consists of roughly 500,000 acres of mesas,
valleys, arroyos, and hills, with an average altitude of
about 7,000 feet and roughly 10 inches of rain per
year. Several major land purchases have added
considerably to the land base since 1977. Only

tribal members may own property; almost all

enrolled members live on the pueblo. Acoma has been
a member of the All Indian Pueblo Council since
1680. The cacigue (a theological appointment, from
the Antelope clan) appoints tribal council members,
the governor, and his staff.
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Economy Acomas grow alfalfa, oats, wheat, corn,
chilies, melon, squash, vegetables, and some fruits.
They also raise cattle. Acoma has coal, geothermal,
and natural gas resources. Nearby uranium mines
served as major employers until the 1980s. Since then,
the tribe has provided most jobs. Tribal income is
generated through fees charged tourists to enter Sky
City (Old Acoma) as well as the associated visitor’s
center, and the tribe has plans to develop the tourist
trade further. Arts and crafts (pottery, silverwork,
leatherwork, and beadwork) also generate some
individual income.

Legal Status  The Pueblo of Acoma is a federally
recognized tribal entity.

Daily Life Although the project of retaining a strong
Indian identity is a difficult one in the late twentieth
century, Pueblo people have strong roots, and in many
ways the ancient rhythms and patterns continue.
Many Pueblo Indians, though nominally Catholic,
have fused pieces of Catholicism onto a core of
traditional beliefs. Since the 1970s control of schools
has been a key in maintaining their culture. Health
problems, including alcoholism and drug use,
continue to plague the Pueblos. Indian Health Service
hospitals often cooperate with native healers.

At Acoma, many of the old ceremonies are still
performed; the religion and language are largely
intact, and there is a palpable and intentional
continuity with the past. Nineteen clans remain, each
organized by social function. Almost all people speak
Acoma and English; many older people speak Spanish
as well. Many people live in traditional adobe houses,
with outside ovens, but increasingly one finds cement-
block ranch and frame houses with exterior stucco.
Most people live below the mesa, in the villages of
Acomita or McCartys.

Acoma remains a relatively closed society, like
other Keresan pueblos, especially as regards religious
matters. Acoma shares a junior/senior high school and
a full-service hospital with neighboring Laguna
Pueblo. Since the uranium mines closed, Acoma has
suffered high unemployment rates. The mines have
also left a legacy of radiation pollution, resulting in
some health problems and the draining of the tribal

fishing lake.
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Apache, Chiricahua

Chiricahua (Ché r= ‘ki wi), a name taken from their
stronghold in the Chiricahua Mountains, in
southeast Arizona, and Apache (U “pa ché), from the
Zuni word Apachu, meaning “enemy.” The Apache
call themselves Ndee, or Dine¥é (Di “n=z), “the
People.”

Location The Apache arrived in the Southwest from
present-day Canada around 1400. By the early 1600s,
the Chiricahua were living in southwestern New
Mexico, southeastern Arizona, and northern Mexico.
Late-twentieth-century Chiricahua communities
include the Mescalero Apache Reservation in
southeastern New Mexico and a presence at Fort Sill,

Oklahoma.

Population Approximately 3,000 Chiricahua
Apache lived in their region in the early seventeenth
century. Of roughly 25,000 Apaches nationwide in
1992, some 3,500, including Chiricahua, Mescalero,
and Lipan Apache, lived on the Mescalero
Reservation. Several hundred lived off-reservation. A
small number of Chiricahua Apaches still live in

Oklahoma.

Language Apaches speak Southern Athapaskan, or
Apachean.

Historical Information

History Ancestors of today’s Apache Indians began
the trek from Asia to North America relatively late,
in roughly 1000 B.C.E. Most of this group, which
included the Athapaskans, was known as the
Nadene. By 1300, the group that was to become the
Southern Athapaskans (Apaches and Navajos) broke
away from other Athapaskan tribes and began
migrating southward, reaching the American
Southwest around 1400 and crystallizing into
separate cultural groups.

The Apaches generally filtered into the
mountains surrounding the Pueblo-held valleys. This
process ended in the 1600s and 1700s, with a final
push southward and westward by the Comanches.
Before contact with the Spanish, the Apaches were
relatively peaceful and may have engaged in some
agricultural activities.
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When soldiers killed a White Mountain Apache medicine man
in 1881, Geronimo, a Southern Band shaman pictured here in
1886, led a group of Chiricahua away from the disease-ridden
San Carlos Reservation.

Thrust into contact with the Spanish, the
Apaches, having acquired horses, began raiding
Spanish and Pueblo settlements. This dynamic
included trading as well as raiding and warfare, but
the Spanish habit of selling captured Apaches into
slavery led to Apache revenge and increasingly hostile
conditions along the Spanish frontier. After 1821, the
Mexicans put a bounty on Apache scalps, increasing
Apache enmity and adding to the cycle of violence in
the region.

Following the war between Mexico and the
United States (1848), the Apaches, who did their part
to bring misery to Mexico, assumed that the
Americans would continue to be their allies. They
were shocked and disgusted to learn that their lands
were now considered part of the United States and
that the Americans planned to “pacify” them. Having
been squeezed by the Spanish, the Comanches, the
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Mexicans, and now miners, farmers, and other land-
grabbers from the United States, the Apache were
more than ever determined to protect their way of life.

Some Chiricahua bands tried to stay out of
trouble in the 1850s by planting fields under the
supervision of federal agents, but when raiding
resumed as a result of broken promises of food and
protection, all sides were caught in a spiral of violence.
Mangas Coloradas, a peaceful Mimbrefo chief,
turned to war after he was bullwhipped by U.S.
miners in 1860. Cochise, son-in-law of Mangas
Coloradas and leader of the Central Band of
Chiricahua, began a guerrilla war along the Butterfield
Trail after whites killed some of his men. Cochise
began as Central Band war chief, but by force of
personality and integrity he eventually claimed
authority over other Chiricahua bands as well.
Resistance continued until 1874, when Cochise,
hungry and exhausted, surrendered. He could no
longer control other Chiricahua bands, though, and
their raiding continued.

Meanwhile, the U.S. policy of concentration via
forced marches resulted in thousands of Chiricahua
and Western Apaches living on the crowded and
disease-ridden San Carlos Reservation. There, a
handful of dissident chiefs, confined in chains, held
out for the old life of freedom and self-respect.
Victorio fled in 1877, taking 350 Indians with him.
He battled the army and Apache scouts until he was
killed in Mexico in 1880. Nana, his successor,
continued the raids until joining the Mescalero
Reservation.

When soldiers killed a White Mountain Apache
medicine man in 1881, Geronimo, a Southern Band
shaman, led a group of Chiricahua away from San
Carlos. In 1883 he agreed to return peacefully, but
two years later, when soldiers banned the Indians’
ceremonial drink, called “tiswin,” the Chiricahua
fled again. In 1886 Geronimo surrendered in
Mexico but on the way back to the United States
escaped with 36 other Apaches. Their final
surrender, and the effective end of Apache military
resistance, came several months later: General
Nelson Miles and one-quarter of the U.S. Army, plus
Apache scouts, were needed to find and capture
them. Geronimo regretted his surrender until his
death as a prisoner of war in 1909.
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As punishment for the freedom-fighting
activities of some of their group, the U.S. government
sent all the Chiricahuas, including those who had
been living peacefully at San Catlos, to prison in
Alabama and Florida, where roughly one-quarter of
them died over the following few years. Since the
citizens of New Mexico opposed the return of the
Apaches to San Carlos, those Chiricahuas who
remained alive were sent in 1894 to the Kiowa
Reservation at Fort Sill, Oklahoma, where they took
up cattle raising and farming. In 1913, the Chiricahua
were granted full freedom, although no reservation.
Although some remained at Fort Sill, most moved
back to New Mexico and life on the Mescalero
Reservation.

Cattle raising and timber sales proved lucrative
in the early twentieth century. Eventually, day schools
replaced the hated, culture-killing boarding schools.
By the late 1940s, every family had a house, and the
economy at Mescalero was relatively strong. The
reservation is managed cooperatively with the
Mescalero and the Lipan Apache.

Religion  Apache religion is based on a complex
mythology and features numerous deities. The sun is the
greatest source of power. Culture heroes, like White-
Painted Woman and her son, Child of the Water, also
figure highly, as do protective mountain spirits (gaan).
The latter are represented as masked dancers (probably
evidence of Pueblo influence) in certain ceremonies,
such as the four-day girls’ puberty rite. (The boys’
puberty rite centered on raiding and warfare.)

Supernatural power is both the goal and the
medium of most Apache ceremonialism. Shamans
facilitate the acquisition of power, which could be
used in the service of war, luck, rainmaking, or life-
cycle events. Power could be evil as well as good,
however, and witchcraft, as well as incest, was an
unpardonable offense. Finally, Apaches believe that
since other living things were once people, we are
merely following in the footsteps of those who have
gone before.

Traditionally, the Chiricahua knew little
tribal cohesion and no central political authority. They
were a tribe based on common territory, language, and
culture. As much central authority as existed was

Government
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found in the local group (35 to 200 people), composed
of extended families. Its leader, or chief, enjoyed
authority because of personal qualities, such as
persuasiveness and bravery, often in addition to
ceremonial knowledge. (All the famous Apache
“chiefs” were local group leaders.) Decisions were taken
by consensus. One of the chief’s most important
functions was to minimize friction among his people.
Local groups joined to form three Chiricahua
bands. One was the Eastern, or Cihene (Red Paint
People), also known as Mimbrefios, Coppermine,
Warm Spring, or Mogollon Apaches; the second was
the Central (Chokonen). The third band was the
Southern (Nednai, Enemy People, also called Pinery
or Bronco Apaches), who lived mainly in Mexico.
Some intermarriage occurred between bands.

Customs Women were the anchors of the Apache
family. Residence was matrilocal. Besides the political
organization, society was divided into a number of
matrilineal clans. Apaches in general respected the
elderly and valued honesty above other qualities.

Gender roles were clearly defined but not rigidly
enforced. Women gathered, prepared, and stored
food; built the home; carried water; gathered fuel;
cared for the children; tanned, dyed, and decorated
hides; and wove baskets. Men hunted, raided, and
waged war. They also made weapons and were
responsible for their horses and equipment. They also
made musical instruments.

Girls as well as boys practiced with the bow and
arrow, sling, and spear, and both learned to ride
expertly. Although actual marriage ceremonies were
brief or nonexistent, the people practiced a number of
formal preliminary rituals, designed to strengthen the
idea that a man owed deep allegiance to his future
wife’s family. Out of deference, married men were not
permitted to speak directly with their mothers-in-law.
Divorce was relatively easy to obtain.

All Apaches had a great fear of ghosts.
Chiricahua who died had their faces painted red and
were buried the same day. Their personal possessions
were burned or destroyed, including their house and
favorite horse.

Dwellings  Chiricahua Apaches lived in dome-
shaped brush wikiups, which they covered with hides
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in bad weather. The doors always faced east. Eastern
Chiricahua sometimes used tipis.

Diet Chiricahua Apaches were primarily hunters
and gatherers. They hunted buffalo prior to the
sixteenth century, and afterward they continued to
hunt deer, elk, antelope, rabbits, and other game.
They did not eat bear, turkey, or fish.

Wild foods included agave; cactus shoots,
flowers, and fruit; berries; seeds; nuts; honey; and wild
onions, potatoes, and grasses. Nuts and seeds were
often ground into flour. The agave or century plant
was particularly important. Baking its base in rock-
lined pits for several days yielded mescal, a sweet,
nutritious food, which was dried and stored.

Traditional farm crops were obtained from the
Pueblos by trade or raid. The Chiricahua, particularly
the Eastern Band, also practiced some agriculture:
Corn, for instance, was used to make tiswin, a weak
beer.

Key Technology  Items included baskets (pitch-
covered water jars, cradles, storage containers, and
burden baskets); gourd spoons, dippers, and dishes;
and a sinew-backed bow. The people made musical
instruments out of gourds and hooves. The so-called
Apache fiddle, a postcontact instrument, was played
with a bow on strings. Moccasins were sewn with
plant fiber attached to mescal thorns.

Trade Trading partners included Pueblo and
Hispanic villages, as well as some Plains tribes,
especially before the sixteenth century.

Notable Arts  Traditional arts included fine basketry,
pottery, and tanned hides.

Transportation  The horse was introduced into the
region in the seventeenth century.

Dress The Chiricahua traditionally wore buckskin
clothing and moccasins. As they acquired cotton and
later wool through trading and raiding, women
tended to wear two-piece calico dresses, with long, full
skirts and long blouses outside the skirt belts. They
occasionally carried knives and, later, ammunition
belts. Girls wore their hair over their ears, shaped
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around two willow hoops. Some older women wore
their hair Plains-style, parted in the middle with two
braids. Men’s postcontact styles included calico shirts,
muslin breechclouts with belts, cartridge belts,
moccasins, and headbands.

War and Weapons Historically, the Apache made
formidable enemies. Raiding was one of their most
important activities. The main purpose of raiding,
in which one sought to avoid contact with the
enemy, was to gain wealth and honor. It differed
fundamentally from warfare, which was undertaken
primarily for revenge. Chiricahua Apaches did not
generally take scalps, not did they maintain formal
warrior societies.

Contemporary Information
Government/Reservations  Most Chiricahua
Apaches live on the Mescalero Reservation, in
southeast New Mexico. The reservation contains
roughly 460,000 acres of land and is home in
addition to the Mescalero and Lipan Apaches. The
1992 population was 3,511. Residents gained title to
the land in 1922. After 1934, the tribal business
committee began functioning as a tribal council. In
1964, a new constitution defined the Mescalero tribe
without reference to the original band.

Roughly 100 (as of 1992) Chiricahua Apaches
still live at Fort Sill, Oklahoma. They are represented
by an elected seven-member business committee
formed under the auspices of the Indian

Reorganization Act (IRA).

Economy Important industries include logging,
cattle raising, and the Inn of the Mountain Gods.

Legal Status  Federally recognized tribal entities
include the Mescalero Apache Tribe; the Apache Tribe
of Oklahoma; and the Fort Sill Apache Tribe of
Oklahoma.

Daily Life Intermarriage between Mescalero and
Lipan Apaches has tended to blur the distinction
between the once-separate tribes on the Mescalero
reservation. Up to three-quarters of the people still
speak Apache, although the dialect is more Mescalero
than Chiricahua or Lipan. The written Apache
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language is also taught in reservation schools. Some
young women still undergo the traditional puberty
ritual, and there is a marked interest in crafts and
other traditions. The reservation confronts relatively
few social problems, despite its high un- and
underemployment. Traditional dancing by costumed
mountain spirits now coincides with the July Fourth
celebration and rodeo. Fort Sill Apaches participate in
pan-Indian activities.

Wendall Chino has been the most important
leader of the Mescalero tribe since the 1950s. He is
mainly known for diversifying the tribal economy,
particularly with a ski slope and a resort. In an
extremely controversial 1991 decision, he agreed to
study the possibility of accepting high-level nuclear
waste on the reservation.

Apache, Cibecue
See Apache, Western

Apache, Fort Sill
See Apache, Chiricahua

Apache, Jicarilla

Jicarilla (H& ki “ré 4) is from the Spanish for “little
basket,” or “chocolate basket,” and Apache is from
the Zufi word Apachu, meaning “enemy.” The
Apache call themselves Ndee, or Dineé¢ (Di “n=), “the
People.”

Location The Apache arrived in the Southwest from
present-day Canada around 1400. By the early 1600s,
the Jicarilla were living from the Chama Valley in
present-day New Mexico east to present-day western
Oklahoma. The Jicarilla Reservation is located in
northwest New Mexico, west of the Chama Valley.

Population  Approximately 800 Jicarilla Apaches
lived in their region in the early seventeenth century.
Of roughly 25,000 Apaches nationwide, roughly
3,000 Jicarilla lived on their reservation in 1992.

Language Jicarillas spoke a dialect of Southern

Athapaskan, or Apachean.
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Historical Information

History Ancestors of today’s Apache Indians began
the trek from Asia to North America in roughly 1000
B.C.E. Most of this group, which included the
Athapaskans, was known as the Nadene. By 1300, the
group that was to become the Southern Athapaskans
(Apaches and Navajos) broke away from other
Athapaskan tribes and began migrating southward,
reaching the American Southwest around 1400 and
crystallizing into separate cultural groups. Before
contact with the Spanish, the Apaches were relatively
peaceful and may have engaged in some agricultural
activities.

In the mid—eighteenth century, the Apache asked
for Spanish protection against the Comanche, who
were pressing them from the north and east. Despite a
promise to settle down and become Christian, the
Spanish refused the request. The Comanche, who had
acquired guns from the French (the Spanish did not
officially sell or trade guns to Indians), so disrupted
Apache agriculture and life on the plains that the
Apache migrated into the mountains surrounding the
Pueblo-held valleys. One Jicarilla group continued to
live as far south as the Texas plains until around 1800.

Having acquired horses, the Apache increased
their contact with Spanish and Pueblo settlements.
This dynamic included trading as well as raiding and
warfare, but the Spanish habit of selling captured
Apaches into slavery led to Apache revenge and
increasingly hostile conditions along the Spanish
frontier, effectively establishing the northern limit of
New Spain at about Santa Fe. After 1821, the
Mexicans put a bounty on Apache scalps, increasing
Apache enmity and adding to the cycle of violence in
the region.

In an effort to settle its northern areas, Mexico in
the early nineteenth century made large land grants to
its citizens. In 1841, one such grant delivered 1.7
million acres of Jicarilla land to two Mexicans. U.S.
recognition of this grant was to complicate the
establishment of a Jicarilla reservation later in the
century.

Following the war between Mexico and the
United States (1848), the Apaches, who did their part
to bring misery to Mexico, assumed that the
Americans would continue as allies. They were
shocked and disgusted to learn that their lands were
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now considered part of the United States and that the
Americans planned to “pacify” them. Having been
squeezed by the Spanish, the Comanches, the
Mexicans, and now miners, farmers, and other land-
grabbers from the United States, the Apache were
more than ever determined to protect their way of life.

Increased military activity led to a treaty in 1851
that called for the cessation of hostilities on all sides
and, in exchange for aid, bound the Jicarilla to remain
at least 50 miles from all settlements. When U.S.
promises of food and protection went unkept,
however, the Jicarilla returned to raiding, and the
region was plunged into a spiral of violence. Another
treaty in 1855 created agencies: Options for the
Jicarilla now included either begging for food at the
agency or raiding.

In the 1860s, the tribe escaped confinement at
the deadly Bosque Redondo (Fort Sumner) only
because the camp failed before they could be rounded
up. By 1873 they were the only southwestern tribe
without an official reservation. At about this time,
leaders of the two Jicarilla bands, the Ollero and the
Llanero, began consulting with each other, creating a
new tribal consciousness. They sent a joint delegation
to Washington, D.C., where they lobbied for a
reservation, but in 1883 the tribe was moved to the
Mescalero Reservation. Finding all the good land
already taken, the Jicarilla began shortly to drift back
north to their old lands. In 1887, the government
granted them an official home.

Unfortunately, the climate on the new
reservation was unfavorable for farming, and in any
case non-Indians owned whatever good arable land
existed. This, plus the existence of individual
allotments and centralized government control,
slowed economic progress. The tribe sold some timber
around the turn of the century. In 1903, the
government established a boarding school in Dulce,
the reservation capital, but turned it into a sanatorium
in 1918 following a tuberculosis epidemic (90 percent
of the Jicarilla had tuberculosis by 1914). The Dutch
Reformed Church of America opened a school in
1921.

A major addition to the reservation in 1907
provided the Jicarilla with land appropriate to herding
sheep. They began this activity in the 1920s, and the
tribe soon realized a profit. Livestock owners and the
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“progressive,” proacculturation group tended to be
Ollero, whereas the Llaneros were the farmers, the
conservatives, and guardians of tradition. In the early
1930s bad weather wiped out most of the sheep herd,
although by 1940 it had largely been rebuilt. Also by
this time the people were generally healthy again, and
acculturation quickened.

The postwar years saw a huge increase in tribal
income from oil and gas development. With part of
this money the tribe bought out most non-Indian
holdings on the reservation. Education levels, health,
and morale all rose. In the 1950s, a decline in the
sheep industry brought much of the population to
live in Dulce. The tribe began per capita payments at
that time, partly to offset a lack of economic
opportunities in Dulce. This action kept families
going until more help arrived with the federal
programs of the 1960s as well as an increasingly
diversified economy. In the 1970s the tribe won $9
million in land claims.

Religion  Apache religion is based on a complex
mythology and features numerous deities. Most
deities are seen as personifications of natural forces.
The sun is the greatest source of power. Culture
heroes, like White-Painted Woman and her son,
Child of the Water, also figure highly, as do protective
mountain spirits (gaan). The latter are represented as
masked dancers (probably a sign of Pueblo influence)
in certain ceremonies, such as the girls’ puberty rite.
Apaches believe that since other living things were
once people, we are merely following in the footsteps
of those who have gone before.

Supernatural power is both the goal and the
medium of most Apache ceremonialism. They
recognize two categories of rites: personal/shamanistic
and long-life. In the former, power is derived from an
animal, a celestial body, or another natural
phenomenon. When power appears to a person and is
accepted, rigorous training as a shaman follows.
Shamans also facilitate the acquisition of power,
which may be used in the service of war, luck,
rainmaking, or life-cycle events. Power may be evil as
well as good, however, and sickness and misfortune
could be caused by the anger of a deity or by not
treating properly a natural force. Witchcraft, as well as
incest, was an unpardonable offense.
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Long-life rites were taught by elders and
connected to mythology. The most difficult was the
bear dance, a curing rite that lasts for four days and
nights and features a bear impersonator, shamans,
songs, sacred clowns, and dancing. Another such
ceremony is the (young boys’) relay race, actually a
combined ceremony and harvest festival. It derives
from mythological concepts of sun and moon and
also the duality of the food supply. The race is
between the Olleros—sun—animals and the
Llaneros—moon——plants. Other important
ceremonies include the four-day girls’ puberty
ceremony, a five-day holiness or curing ceremony,
and hunting, cultivation, and rainmaking
ceremonies.

Government Traditionally, the Jicarilla knew little
tribal cohesion and no central political authority. They
were a tribe based on common territory, language, and
culture. As much central authority as existed was
found in the local group, composed of extended
families. Local groups were loosely associated as bands,
which made up the tribe. Local group leaders, or
chiefs, enjoyed authority because of personal qualities,
such as persuasiveness and bravery, often in addition to
ceremonial knowledge. Decisions were taken by
consensus. One of the chief’s most important
functions was to mitigate friction among his people.

Beginning around the nineteenth century, the
Jicarilla recognized two distinct bands. The Llanero
lived in the eastern Sangre de Cristo Mountains in
adobe houses with nearby farms. From the pueblos,
especially Taos, they learned pottery and social and
religious customs. The Ollero gave up plains life
somewhat later. In addition to hunting buffalo, they
had picked up some Plains technology, such as tipis,
parfleches, and travois.
Customs  Women were the anchors of the Apache
family. Residence was matrilocal. Besides the political
organization, society was divided into a number of
matrilineal clans. Apaches in general respected the
elderly and valued honesty above most other qualities.
The Jicarilla more than most Apaches were influenced
by the Plains and Pueblo tribes.

Gender roles were clearly defined but not rigidly
enforced. Women gathered, prepared, and stored
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food; built the home; carried water; gathered fuel;
cared for the children; tanned, dyed, and decorated
hides; and wove baskets. Men hunted, raided, and
waged war. They also made weapons, were responsible
for their horses and equipment, and made musical
instruments. For boys, training for the hunt began
early; the first hunt was roughly equal to a puberty
ceremony.

Girls as well as boys practiced with the bow and
arrow, sling, and spear, and both learned to ride
expertly. Although actual marriage ceremonies were
brief or nonexistent, the people practiced a number of
formal preliminary rituals, designed to strengthen the
idea that a man owed deep allegiance to his future
wife’s family. Out of deference, married men were not
permitted to speak directly with their mothers-in-law.
Divorce was unusual though relatively easy to obtain.
The mother’s brother played an important role in the
raising of his nephews and nieces.

All Apaches had a great fear of ghosts. Jicarilla
who died were buried the same day. Their personal
possessions were burned or destroyed, including their
house and favorite horse. They pictured the afterworld
as divided into two sections, a pleasant land for good
people and a barren one for witches.

Dwellings  Jicarilla Apaches lived in dome-shaped,
pole-framed wikiups, covered with bark or thatch and
with skins in cold weather. They also used hide tipis
when on a buffalo hunt.

Diet Jicarilla Apaches were primarily hunters and
gatherers. They hunted buffalo into the seventeenth
century, and afterward they continued to hunt deer,
mountain sheep, elk, antelope, rabbits, and other
game. They did not eat bear, turkey, or fish.

Wild foods included agave shoots, flowers, and
fruit; berries; seeds; nuts; honey; and wild onions,
potatoes, and grasses. Nuts and seeds were often
ground into flour. The agave or century plant was
particularly important. Baking its base in rock-lined
pits for several days yielded mescal, a sweet, nutritious
food, which was dried and stored.

In the late 1600s they learned farming from
pueblos, and by the early nineteenth century they
farmed river bottomlands and built irrigation
ditches, growing some corn, beans, squash,
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pumpkins, peas, wheat, and melons. When supplies
ran low, crops were obtained from the Pueblos by
trade or raid.

Key Technology  Items included baskets (pitch-
covered water jars, cradles, storage containers, and
burden baskets); gourd spoons, dippers, and dishes;
and a sinew-backed bow. The people made musical
instruments out of gourds and hooves. The so-called
Apache fiddle, a postcontact instrument, was played
with a bow on strings. Moccasins were sewn with
plant fiber attached to mescal thorns. The Jicarilla
used a sinew-backed bow, which was more effective
than the Pueblo wooden bow.

Trade Trading partners included Pueblo and
Hispanic villages, as well as some Plains tribes,
especially before the seventeenth century.

Notable Arts  Traditional arts included fine basketry,
pottery, and tanned hides. The Jicarilla also excelled in
beadwork, buckskin tanning, leather work, pottery,
and making ceremonial clay pipes.

Transportation The horse was introduced into the
region in the seventeenth century.

Dress The Jicarilla traditionally wore buckskin
clothing decorated with beadwork and whitened,
Plains-style moccasins. As they acquired cotton and
later wool through trading and raiding, women
tended to wear two-piece calico dresses, with long, full
skirts and long blouses outside the skirt belts. They
occasionally carried knives and ammunition belts.
Girls wore their hair over their ears, shaped around
two willow hoops. Some older women wore hair
Plains-style, parted in the middle with two braids.
Male hairstyles included a middle part, braids, and
bangs with a back knot, Pueblo-style. Men also liked
large earrings.

War and Weapons Historically, the Apache made
formidable enemies. Raiding was one of their most
important activities. The main purpose of raiding, in
which one sought to avoid contact with the enemy,
was to gain wealth, such as horses, and honor. It
differed fundamentally from warfare, which was
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undertaken primarily for revenge. Jicarilla war leaders
occasionally took scalps but only after the leaders had
been ritually purified. Formal warrior societies did not
exist. Like hunting, raiding and warfare were
accompanied by complex rituals and rules, to which
boys were introduced early. The Jicarillas’ traditional
enemies included the Comanche, Cheyenne,
Arapaho, and Navajo; allies included the Utes and
Pueblo peoples.

Contemporary Information
Government/Reservations  The Jicarilla Reservation,
established in 1887, is located in northwest New
Mexico, west of Chama. It contains about 742,000
acres of land. The 1992 population was 3,100. The
reservation headquarters is in Dulce. The tribe
organized a formal government and adopted a
constitution in 1937. Its first elected tribal council
consisted mostly of traditional leaders.

Economy  Oil and gas resources, which the tribe is
moving to buy, still provide much income. Other
important economic assets include sheep, timber, and
big game. The tribe and the government provide some
employment opportunities.

Legal Status  The Jicarilla Apache are a federally

recognized tribal entity.

Daily Life Roughly 70 percent of Jicarillas still
practice some form of traditional religion. Fewer than
half speak Jicarilla, and most who do are older. There
has been some revival of traditional pottery and
basketry arts, but Dulce and the reservation are
increasingly part of the regional economy. Recreation
facilities include an Olympic-sized, heated indoor
pool. A large number of Jicarillas are Christian.
Indians in Dulce live in relatively modern homes or
trailers, with water and sewer hookups. Most tribal
members live on the reservation.

Apache, Lipan

Lipan (‘L& pan) may mean “warriors of the
mountains.” Apache comes from the Zufi word
Apachu, meaning “enemy.” The Apache call
themselves Ndee, or Dineé (Di “n=), “the People.”
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Location The Apache arrived in the Southwest from
present-day Canada around 1400. By about 1700, the
Lipan were living on the south-central Texas plains, as
far south as Texas’s Colorado River. Today they live on
the Mescalero Reservation, in southeast New Mexico.

Population  Approximately 100 Lipan Apache lived
in their region around 1900, although possibly up to
ten times as many lived there prior to contact with
non-natives. Of roughly 25,000 Apaches nationwide
in 1990, 3,500, including Chiricahua, Mescalero, and
Lipan Apache, lived on the Mescalero Reservation;
several hundred lived off-reservation.

Language The people spoke a dialect of Southern
Athapaskan, or Apachean.

Historical Information

History Ancestors of today’s Apache Indians began
the trek from Asia to North America in roughly
1000 B.C.E. Most of this group, which included the
Athapaskans, was known as the Nadene. By 1300,
the group that was to become the Southern
Athapaskans (Apaches and Navajos) broke away
from other Athapaskan tribes and began migrating
southward, reaching the American Southwest
around 1400 and crystallizing into separate cultural
groups.

Before contact with the Spanish, the Apaches
were relatively peaceful and may have engaged in
some agricultural activities. By about 1700 the Lipan
had become separated from the Jicarilla and had
migrated into the central and south Texas plains. They
had also acquired horses and had become expert
buffalo hunters and raiders of the western plains from
Kansas to Mexico. Caddoan villages felt the wrath of
Lipan raiders and slavers until they acquired guns
from French traders and were able to drive the Lipan
back into Texas.

A Lipan request for Spanish protection against
the Comanche, who were pressing them from the
north and east, resulted in the establishment of a
mission in 1757, which the Comanche promptly
destroyed the following year. By the late eighteenth
century, the Comanche had forced most Lipans from
Texas into New Mexico to join other Apache bands
there.
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By the early nineteenth century, the remaining
Lipans had established good terms with the Texans,
serving as their scouts, guides, and trading partners.
Following the war between Mexico and the United
States (1848), the Apaches, who did their part to
bring misery to Mexico, assumed that the Americans
would continue as allies. Instead, the Texans adopted
an extermination policy, and those Lipans who
escaped went to live in Mexico. In the late 1870s,
some Lipans fought with the Chiricahua leader
Victorio in his last stand against the United States and
captivity. He and they were killed in Mexico.

In 1873, the U.S. government had granted the
Mescalero Apache a small reservation surrounding the
Sierra Blanca Mountains. The Mescaleros absorbed
Apache refugees and immigrants in hopes that the
increased numbers would help them gain the elusive
title to their land. In 1903, 37 Mexican Lipan
Apaches arrived, followed in 1913 by 187 Chiricahuas
from Fort Sill, Oklahoma. Eventually, largely through
intermarriage, these peoples evolved into the modern
Mescalero community.

The United States engaged in extreme repression
and all-out assault on traditional culture at the end of
the nineteenth century. Cattle raising and timber sales
proved lucrative in the early twentieth century.
Eventually, day schools replaced the hated, culture-
killing boarding schools. By the late 1940s, every
family had a house, and the Mescalero economy was
relatively stable. The reservation is managed
cooperatively with the Mescalero and the Chiricahua
Apache.

Religion  Apache religion is based on a complex
mythology and features numerous deities. Most
deities are seen as personifications of natural forces.
The sun is the greatest source of power. Culture
heroes, like White-Painted Woman and her son,
Child of the Water, also figure highly, as do protective
mountain spirits (gzan). The latter are represented as
masked dancers (probably an indication of Pueblo
influence) in certain ceremonies, such as the girls’
puberty rite. Apaches believe that since other living
things were once people, we are merely following in
the footsteps of those who have gone before.
Supernatural power, which pervades the
universe, may be utilized for human purposes through
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ritual procedures and personal revelations. It is both
the goal and the medium of most Apache
ceremonialism. The ultimate goal of supernatural
power was to facilitate the maintenance of spiritual
strength and balance in a world of conflicting forces.
Apaches recognize two categories of rites:
personal/shamanistic and long-life. In the former,
power is derived from an animal, a celestial body, or
another natural phenomenon. When power appears to
a person and is accepted, rigorous training as a
shaman follows. Shamans also facilitate the
acquisition of power, which may be used in the service
of war, luck, rainmaking, or life-cycle events. Power
may be evil as well as good, however, and sickness and
misfortune could be caused by the anger of a deity or
by not treating properly a natural force. Witchcraft, as
well as incest, was an unpardonable offense.

Long-life rites were taught by elders and
connected to mythology. They were also closely
associated with various song cycles. Among the most
important and complex is the girls’ puberty ceremony.
Lasting for four days and nights, this ceremony
involved masked dancers, feasting, games, rituals in a
ceremonial tipi, and a long and intricate song cycle.
Other important rites included cradle, first steps, first
haircut, and boys’ puberty ceremonies. Once
common, the Native American Church has now

declined in popularity.

Government Traditionally, the Lipan knew little
tribal cohesion and no central political authority. They
were a tribe based on common territory, language, and
culture. As much central authority as existed was
found in the local group (composed of extended
families). Its leader, or chief, enjoyed authority because
of personal qualities, such as persuasiveness and
bravery, often in addition to ceremonial knowledge.
(All the famous Apache “chiefs” were local group
leaders.) Decisions were taken by consensus. One of
the chief’s most important functions was to mitigate
friction among his people.

Customs  Women were the anchors of the Apache
family. Residence was matrilocal. Besides the political
organization, society was divided into a number of
matrilineal clans. Apaches in general respected the
elderly and valued honesty above most other qualities.
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Gender roles were clearly defined but not rigidly
enforced. Women gathered, prepared, and stored
food; built the home; carried water; gathered fuel;
cared for the children; tanned, dyed, and decorated
hides; and wove baskets. Men hunted, raided, and
waged war, although women sometimes took part in
antelope hunts and rabbit surrounds. The men also
made weapons and were responsible for their horses
and equipment. The male puberty ceremony revolved
around war and raiding. Girls as well as boys practiced
with the bow and arrow, sling, and spear, and both
were expert riders.

Although actual marriage ceremonies were brief
or nonexistent, the people practiced a number of
formal preliminary rituals, designed to strengthen the
idea that a man owed deep allegiance to his future
wife’s family. Out of deference, married men were not
permitted to speak directly with their mothers-in-law.
Divorce was relatively easy to obtain. The mother’s
brother played an important role in the life of his
sister and her children.

All Apaches had a great fear of ghosts. Death was
repressed as much as possible. So great was their fear
of the dead that outsiders sometimes buried their
dead. Perhaps paradoxically, however, the elderly were
venerated. The afterlife was pictured as twofold in
nature: a pleasant land for the good but a barren one
for witches. The Lipan pictured the underworld,
home of the dead, as the place of their original
emergence.

Dwellings Lipan Apaches generally lived in hide
tipis. Occasionally, and especially when they were
moved off the plains, they used dome-shaped brush
wikiups, which they covered with grass thatch or with
hides in bad weather.

Diet Lipan Apaches were primarily hunters and
gatherers. They hunted buffalo into the eighteenth
century, and afterward they continued to hunt deer,
elk, antelope, rabbits, and other game. They ate few
birds and did not eat fish, coyote, snake, or owl.

Wild foods included agave; cactus shoots,
flowers, and fruit; berries; seeds; nuts; honey; and wild
onions, potatoes, and grasses. Nuts and seeds were
often ground into flour. The agave or century plant
was particularly important. Baking its base in rock-
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lined pits for several days yielded mescal, a sweet,
nutritious food, which was dried and stored. The
Lipan moved often to follow animal migrations as
well as the ripening of their wild foods. Traditional
farm crops were obtained by trade or raid and by
practicing some agriculture.

Key Technology  Like the Plains tribes, the Lipan
used hide rather than baskets or pottery for most
receptacles. Most of their tools were also buffalo

based.

Trade Trading partners included Plains tribes and
Hispanic villages, especially before the eighteenth

century. At that time their main surplus item was
buffalo meat and hides.

Notable Arts  Traditional arts included tanned hides
and some basketry.

Transportation  Lipans acquired horses in the
seventeenth century. Prior to that time dogs had
drawn the travois. To ford rivers, they used rafts or
boats of skins stretched over a wooden frame.

Dress Men wore buckskin shirts, breechclouts,
leggings, and hard-soled, low-cut moccasins. They
braided and wrapped their hair. Women also dressed
in buckskin and braided their hair. They also plucked

their eyebrows.

War and Weapons Historically, the Apache made
formidable enemies. After they acquired horses,
raiding became one of their most important activities.
The main purpose of raiding, in which one sought to
avoid contact with the enemy, was to gain wealth and
honor. It differed fundamentally from warfare, which
was undertaken primarily for revenge and which, like
hunting, was accompanied by complex rituals and
rules. From the sixteenth century on, the Lipan were
in periodic conflict with Utes, Comanches, Spanish,
and Mexicans. The Lipan were less concerned than
other Apache about contamination from a dead
enemy, and, like Plains Indians, they considered it a
virtue to be the first to strike a fallen foe (count coup).
Military equipment included shields with painted
buckskin covers, bows and arrows, quivers, bow
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covers, wrist guards, spears, rawhide slings, flint
knives, and war clubs.

Contemporary Information
Government/Reservations  The Mescalero
Reservation, in southeast New Mexico, contains
roughly 460,000 acres of land and is home to the
Chiricahua and Mescalero Apaches in addition to the
Lipan. The 1992 population was 3,511. After 1934,
the tribal business committee began functioning as a
tribal council. In 1964, a new constitution defined the
Mescalero tribe without reference to the original band.

Economy Important industries include logging,
cattle raising, and the Inn of the Mountain Gods.

Legal Status The Mescalero are a federal corporation
and a federally recognized tribal entity. They obtained
title to the reservation in 1922.

Daily Life Intermarriage has tended to blur the
distinction between the once-separate tribes on the
Mescalero Reservation. Up to three-quarters of the
people still speak Apache, although the dialect is more
Mescalero than Chiricahua or Lipan. The written
Apache language is also taught in reservation schools.
Some young women still undergo the traditional
puberty ritual, and there is a marked interest in crafts
and other traditions. The reservation confronts
relatively few social problems, despite its high un- and
underemployment. Traditional dancing by costumed
mountain spirits now coincides with the July Fourth
celebration and rodeo. Many Mescaleros are Catholic.
Children have attended public schools since 1953. A
tribal scholarship fund exists to help with college
expenses. The Lipan language is virtually extinct.

Apache, Mescalero

Mescalero (Mes ki ‘1 ra), from mescal, a food
derived from the agave or century plant and an
important part of their diet. Apache comes from the
Zuiii Apachu, or “enemy.” The Apache call themselves
Ndee, or Dineé (Di *n=), “the People.”

Location The Mescalero traditionally lived from east
of the Rio Grande to the Pecos and beyond to the west
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Texas plains. The Mescalero Reservation is located in
southeast New Mexico, northeast of Alamogordo.

Population  Perhaps 3,000 Mescaleros lived in the
region prior to contact with non-natives. Of roughly
25,000 Apaches nationwide in 1990, 3,500, including
Chiricahua, Mescalero, and Lipan Apaches, lived on
the Mescalero Reservation; several hundred lived off-
reservation.

Language Mescalero is a Southern Athapaskan, or
Apachean dialect.

Historical Information

History Ancestors of today’s Apache Indians began
the trek from Asia to North America in roughly 1000
B.C.E. Most of this group, which included the
Athapaskans, was known as the Nadene. By 1300, the
group that was to become the Southern Athapaskans
(Apaches and Navajos) broke away from other
Athapaskan tribes and began migrating southward,
reaching the American Southwest around 1400 and
crystallizing into separate cultural groups.

The Apaches generally filtered into the
mountains surrounding the Pueblo-held valleys. This
process ended in the 1600s and 1700s, with a final
push southward and westward by the Comanches.
Before contact with the Spanish, the Apaches were
relatively peaceful and may have engaged in some
agricultural activities.

Thrust into contact with the Spanish, the
Apaches, having acquired horses, began raiding
Spanish and Pueblo settlements. This dynamic
included trading as well as raiding and warfare, but
the Spanish habit of selling captured Apaches into
slavery led to Apache revenge and increasingly hostile
conditions along the Spanish frontier. After 1821, the
Mexicans put a bounty on Apache scalps, increasing
Apache enmity and adding to the cycle of violence in
the region.

The Mescalero had moved into southern New
Mexico by the early sixteenth century and had
acquired horses at about the same time. They and
the Jicarilla raided (and traded with) Spanish
settlements and pueblos on the Rio Grande, and
after 1680 they controlled the Camino Real, the
main route from El Paso to Santa Fe. They hunted
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buffalo on the southern plains and were its de facto
masters.

After 1725, the Comanche (who had access to
French guns) forced the Apaches into the mountains,
ending their life on the plains and inaugurating an era
of semipoverty. Still, they battled the Spanish, who
alternately tried to fight and settle them. An 1801
treaty, reaffirmed by the Mexicans in 1832, granted
the Mescalero rations and the right to land in Mexico
and New Mexico. Even so, their relations with the
Mexicans were tenuous.

Following the Mexican War (1848), during
which they had sided with the Texans, the Mescalero
assumed that the Americans would continue as allies.
They were shocked and disgusted to learn that their
lands were now considered part of the United States
and that the Americans planned to “pacify” them.
Having been squeezed by the Spanish, the
Comanches, the Mexicans, and now miners, farmers,
and other land-grabbers from the United States, they
were more than ever determined to protect their way
of life.

Some Mescalero bands tried to stay out of
trouble in the 1850s by planting fields under the
supervision of federal agents, but when raiding
resumed owing to broken promises of food and
protection, all sides became caught up in a spiral of
violence. By 1863, General James Carleton forced
them off their informal reservation in the Sierra
Blanca Mountains to Fort Sumner, at Bosque
Redondo, on the Pecos. It was a concentration camp:
Living with 9,000 Navajos, the Mescalero endured
overcrowding, disease, bad water, and starvation. Two
years later they escaped into the mountains, where
they lived for seven years.

In 1873, the U.S. government granted the
Mescalero a small reservation surrounding the Sierra
Blanca, which included their traditional summer
territory. This land made a harsh home in winter,
however, and in any case it was too small for hunting
and gathering. That decade was marked by disease,
white incursions, and violence directed against them.
In 1880, in retaliation after some Mescaleros joined
the Chiricahua in their wars against the United States,
the army placed the Mescaleros under martial law,
disarmed them, and penned them in a corral filled
deep with manure.

Apache, Mescalero

By the mid-1880s, gambling had replaced the
traditional raiding. Missionaries arrived, as did a day
school, which the Indians hated for separating the
children from their elders. Meanwhile, their
population plummeted from 3,000 in 1850 to 431 in
1888. These were years marked by dependency, agent
thievery, tyranny, disease, starvation and
malnourishment, and uncertainty about the status of
their reservation. Still, they survived the epidemics
and efforts to steal their reservation by turning it into
a national park (a move that proved unsuccessful in
the long run).

The Mescaleros had absorbed Apache refugees
and immigrants in hopes that increased numbers
would help them gain the elusive title to their land. In
1883, the Jicarilla arrived, although they left by 1887.
In 1903, 37 Lipan Apaches arrived, followed in 1913
by 187 Chiricahuas from Fort Sill, Oklahoma.
Eventually, largely through intermarriage, all evolved
into the modern Mescalero community.

The United States engaged in extreme repression
and all-out assault on traditional culture at the end of
the nineteenth century. Cattle raising and timber sales
proved lucrative in the early twentieth century.
Eventually, day schools replaced the hated, culture-
killing boarding schools. By the late 1940s, every family
had a house, and the reservation economy was relatively
strong. The reservation is managed cooperatively with

the Chiricahua and the Lipan Apache.

Religion  Apache religion is based on a complex
mythology and features numerous deities. Most
deities are seen as personifications of natural forces.
The sun is the greatest source of power. Culture
heroes, like White-Painted Woman and her son,
Child of the Water, also figure highly, as do protective
mountain spirits (gaan). The latter are represented as
masked dancers (probably a sign of Pueblo influence)
in certain ceremonies, such as the girls’ puberty rite.
Apaches believe that since other living things were
once people, we are merely following in the footsteps
of those who have gone before.

Supernatural power is both the goal and the
medium of most Apache ceremonialism. The ultimate
goal of supernatural power was to facilitate the
maintenance of spiritual strength and balance in a
world of conflicting forces. Apaches recognize two
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categories of rites: personal/shamanistic and long-life.
In the former, power is derived from an animal, a
celestial body, or another natural phenomenon. When
power appears to a person and is accepted, rigorous
training as a shaman follows. Shamans also facilitate the
acquisition of power, which may be used in the service
of war, luck, rainmaking, or life-cycle events. Power
may be evil as well as good, however, and sickness and
misfortune could be caused by the anger of a deity or
by not treating properly a natural force. Witchcraft, as
well as incest, was an unpardonable offense.

Long-life rites were taught by elders and
connected to mythology. Among the most important
and complex was the girls’ puberty ceremony. Lasting
for four days and nights, this ceremony involved
masked dancers, feasting, games, rituals in a
ceremonial tipi, and a long and intricate song cycle.
Other important rites included cradle, first steps, first
haircut, and boys’ puberty ceremonies. The Native
American Church has recently declined in popularity.

Government  Traditionally, the Mescalero knew little
tribal cohesion and no central political authority.
They were a tribe based on common territory,
language, and culture. As much central authority as
existed was found in the local group (not more than
30 extended families). Its leader, or chief, enjoyed
authority because of personal qualities, such as
persuasiveness and bravery, often in addition to
ceremonial knowledge. (All the famous Apache
“chiefs” were local group leaders.) Decisions were
taken by consensus. One of the chief’s most
important functions was to mitigate friction among

his people.

Customs Women were the anchors of the Apache
family. Residence was matrilocal. Besides the political
organization, society was divided into a number of
matrilineal clans. Apaches in general respected the
elderly and valued honesty above most other qualities.
Gender roles were clearly defined but not rigidly
enforced. Women gathered, prepared, and stored
food; built the home; carried water; gathered fuel;
cared for the children; tanned, dyed, and decorated
hides; and wove baskets. Men hunted, raided, and
waged war. They also made weapons and were
responsible for their horses and equipment. The male
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puberty ceremony revolved around war and raiding.
Girls as well as boys practiced with the bow and
arrow, sling, and spear, and both were expert riders.

Although actual marriage ceremonies were brief
or nonexistent, the People practiced a number of
formal preliminary rituals, designed to strengthen the
idea that a man owed deep allegiance to his future
wife’s family. Out of deference, married men were not
permitted to speak directly with their mothers-in-law.
Divorce was relatively easy to obtain.

All Apaches had a great fear of ghosts. Death was
repressed as much as possible. Mescaleros who died
had their faces painted red and were buried quickly.
Their personal possessions were burned or destroyed,
including their house and favorite horse, and their
names were not spoken again. The afterworld was
pictured as a paradise.

Dwellings Mescalero Apaches lived in dome-shaped
brush wikiups, which they covered with grass thatch
or with hides in bad weather. The doors always faced
east. When on the plains they used tipis.

Diet Mescalero Apaches were primarily hunters and
gatherers. They hunted buffalo into the eighteenth
century, and afterward they continued to hunt deer,
elk, antelope, rabbits, and other game. They did not
eat fish, coyote, snake, or owl.

Wild foods included agave shoots, flowers, and
fruit; berries; seeds; nuts; honey; and wild onions,
potatoes, and grasses. Nuts and seeds were often
ground into flour. The agave or century plant was
particularly important. Baking its base in rock-lined
pits for several days yielded mescal, a sweet, nutritious
food, which was dried and stored.

Traditional farm crops were obtained from the
Pueblos by trade or raid. The Mescalero also practiced
some agriculture: Corn, for instance, was used to
make tiswin, a weak beer.

Key Technology Items included baskets (pitch-
covered water jars, cradles, storage containers, and
burden baskets); gourd spoons, dippers, and dishes;
leaf brushes; sheep-horn ladles; rock pounders; and a
sinew-backed bow. The people made musical
instruments out of gourds and hoofs. The one-
stringed, so-called Apache fiddle, a postcontact
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instrument, was played with a bow. Moccasins were
sewn with plant fiber attached to mescal thorns.
Mescaleros also used parfleches, which they originally
acquired from Plains tribes.

Trade Trading partners included Pueblo and
Hispanic villages, as well as some Plains tribes,
especially before the eighteenth century. At that
time their main surplus item was buffalo meat and

hides.

Notable Arts  Traditional arts included fine basketry,
pottery, and tanned hides.

Transportation  Mescaleros acquired horses in the
sixteenth century. Prior to that time dogs had drawn
the travois. To ford rivers, the Mescalero used rafts or
boats of skins stretched over a wooden frame.

Dress Men wore buckskin shirts, breechclouts,
leggings, and hard-soled, low-cut moccasins. They
braided and wrapped their hair. Women also dressed
in buckskin and braided their hair. They also plucked

their eyebrows.

War and Weapons  Historically, the Apache made
formidable enemies. After they acquired horses, raiding
became one of their most important activities. The main
purpose of raiding, in which one sought to avoid
contact with the enemy, was to gain wealth and honor.
It differed fundamentally from warfare, which was
undertaken primarily for revenge and which, like
hunting, was accompanied by complex rituals and rules.
Only the war leader, who had undergone a special
purifying ritual, took scalps. The Mescalero did not
maintain formal warrior societies. Military equipment
included shields with painted buckskin covers, bows and
arrows, quivers, bow covers, wrist guards, spears,
rawhide slings, flint knives, and war clubs.

Contemporary Information
Government/Reservations The Mescalero
Reservation, in southeast New Mexico, contains
roughly 460,000 acres of land and is home in addition
to the Chiricahua and Lipan Apaches. The 1992
population was 3,511. After 1934, the tribal business

committee began functioning as a tribal council. In
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1964, a new constitution defined the Mescalero tribe
without reference to the original band.

Economy Important industries include logging,
cattle raising, and the Inn of the Mountain Gods.

Legal Status  The Mescalero are a federal corporation
and a federally recognized tribal entity. They obtained
title to the reservation in 1922.

Daily Life Intermarriage has tended to blur the
distinction between the once-separate tribes on the
Mescalero Reservation. Up to three-quarters of the
people still speak Apache, although the dialect is more
Mescalero than Chiricahua or Lipan. The written
Apache language is also taught in reservation schools.
Some young women still undergo the traditional
puberty ritual, and there is a marked interest in crafts
and other traditions. The reservation confronts
relatively few social problems, despite its high un- and
underemployment. Traditional dancing by costumed
mountain spirits now coincides with the July Fourth
celebration and rodeo. Many Mescaleros are Catholic.
Children have attended public schools since 1953. A
tribal scholarship fund exists to help with college
expenses.

Apache, Mimbrefo
See Apache, Chiricahua

Apache, Northern Tonto
See Apache, Western

Apache, San Carlos
See Apache, Western

Apache, Southern Tonto
See Apache, Western

Apache, Western

Apache comes from the Zuni Apachu, meaning
“enemy.” These people are properly known as Ndee, or
Dineé (Di “n=), “the People.” Western Apache is a
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somewhat artificial designation given to an Apache tribe
composed, with some exceptions, of bands living in
Arizona. After 1850 these bands were primarily the San
Carlos, White Mountain, Tonto (divided into Northern
and Southern Tonto by anthropologists), and Cibecue.

Location Traditionally, Western Apache bands
covered nearly all but the northwesternmost quarter
of Arizona. Their territory encompassed an extreme
ecological diversity. Today’s reservations include Fort
Apache (Cibecue and White Mountain); San Carlos
(San Carlos); Camp Verde, including Clarkdale and
Middle Verde (mostly Tonto; shared with the
Yavapai); and Payson. Tonto also live in the Middle
Verde, Clarkdale, and Payson communities.

Population  Perhaps 5,000 Western Apaches (all
groups) lived in Arizona around 1500. In 1992 the
populations were as follows: San Carlos, 7,562
(including some Chiricahuas); Fort Apache, 12,503;
Camp Verde, 650 (with the Yavapai); Payson, 92; Fort
McDowell (Apache, Mojave, Yavapai), 765.

Language Apaches spoke Southern Athapaskan, or
Apachean.

Historical Information

History Ancestors of today’s Apache Indians began
the trek from Asia to North America in roughly 1000
B.C.E. Most of this group, which included the
Athapaskans, was known as the Nadene. By 1300, the
group that was to become the Southern Athapaskans
(Apaches and Navajos) broke away from other
Athapaskan tribes and began migrating southward,
reaching the American Southwest around 1400 and
crystallizing into separate cultural groups.

The Apaches generally filtered into the
mountains surrounding the Pueblo-held valleys. This
process ended in the 1600s and 1700s, with a final
push southward and westward by the Comanches.
Before contact with the Spanish, the Apaches were
relatively peaceful and may have engaged in some
agricultural activities. The Western Apache bands
avoided much contact with outsiders until the
mid—eighteenth century. The People became
semisedentary with the development of agriculture,
which they learned from the Pueblos.
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Having acquired the horse, the Western Apache
groups established a trading and raiding network with
at least a dozen other groups, from the Hopi to
Spanish settlements in Sonora. Although the Spanish
policy of promoting docility by providing liquor to
Native Americans worked moderately well from the
late eighteenth century through the early nineteenth,
Apache raids remained ongoing into the nineteenth
century. By 1830, the Apache had drifted away from
the presidios and resumed a full schedule of raiding.

Following the war between Mexico and the
United States (1848), the Apaches, who did their part
to bring misery to Mexico, assumed that the
Americans would continue to be their allies. The
Apaches were shocked and disgusted to learn that
their lands were now considered part of the United
States and that the Americans planned to “pacify”
them. Having been squeezed by the Spanish, the
Comanches, the Mexicans, and now miners, farmers,
and other land-grabbers from the United States, some
Apaches were more than ever determined to protect
their way of life.

Throughout the 1850s most of the anti-Apache
attention was centered on the Chiricahua. The White
Mountain and Cibecue people never fought to the
finish with the Americans; out of range of mines and
settlements, they continued their lives of farming and
hunting. When Fort Apache was created (1863), these
people adapted peacefully to reservation life and went
on to serve as scouts against the Tontos and Chiricahuas.

The Prescott gold strike (1863) heralded a cycle
of raid, murder, and massacre for the Tonto. By 1865
a string of forts ringed their territory; they were
defeated militarily eight years later. A massacre of San
Carlos (Aravaipa) women in 1871 led to Grant’s
“peace policy,” a policy of concentration via forced
marches. The result was that thousands of Chiricahuas
and Western Apaches lived on the crowded and
disease-ridden San Carlos Reservation. There, a
handful of dissident chiefs, confined in chains, held
out for the old life of freedom and self-respect. The
Chiricahua Victorio bolted with 350 followers and
remained at large and raiding for years. More fled in
1881. By 1884 all had been killed or had returned, at
least temporarily. In general, the Western Apaches
remained peaceful on the reservations while corrupt
agents and settlers stole their best land.
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The White Mountain people joined Fort Apache
in 1879. As the various bands were spuriously lumped
together, group distinctions as well as traditional
identity began to break down. A man named Silas
John Edwards established a significant and enduring
religious cult at Fort Apache in the 1920s. Though
not exactly Christian, it did substitute a new set of
ceremonies in place of the old ones, contributing
further to the general decline of traditional life. In
1918 the government issued cattle to the Apaches;
lumbering began in the 1920s. In 1930, the
government informed the Apaches that a new dam
(the Coolidge) would flood old San Carlos. All
residents were forced out, and subsistence agriculture
ended for them. The Bureau of Indian Affairs (BIA)
provided them with cattle and let all Anglo leases
expire; by the late 1930s these Indians were stockmen.

Religion  Apache religion is based on a complex
mythology and features numerous deities. The sun is
the greatest source of power. Culture heroes, like
White-Painted Woman and her son, Child of the
Water, also figure highly, as do protective mountain
spirits (gaan). In fact, the very stories about these
subjects are considered sacred. The latter are
represented as masked dancers (probably evidence of
Pueblo influence) in certain ceremonies, such as the
four-day girls’ puberty rite. (The boys’ puberty rite
centered on raiding and warfare.)

Supernatural power, inherent in certain plants,
animals, minerals, celestial bodies, and weather, is both
the goal and the medium of most Apache
ceremonialism. These forces could become involved, for
better or worse, in affairs of people. The ultimate goal of
supernatural power was to facilitate the maintenance of
spiritual strength and balance in a world of conflicting
forces. Shamans facilitated the acquisition of power,
which could, by the use of songs, prayers, and sacred
objects, be used in the service of war, luck, rainmaking,
or life-cycle events. Detailed and extensive knowledge
was needed to perform ceremonials; chants were many,
long, and very complicated. Power could also be evil as
well as good and was to be treated with respect.
Witchcraft, as well as incest, was an unpardonable
offense. Finally, Apaches believed that since other living
things were once people, we are merely following in the
footsteps of those who have gone before.
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Government  Each of the Western Apache tribes was
considered autonomous and distinct, although
intermarriage did occur. Tribal cohesion was minimal;
there was no central political authority. A “tribe” was
based on a common territory, language, and culture.
Each was made up of between two and five bands of
greatly varying size. Bands formed the most important
Apache unit, which were in turn composed of local
groups (35-200 people in extended families,
themselves led by a headman) headed by a chief. The
chief lectured his followers before sunrise every
morning on proper behavior. His authority was based
on his personal qualities and perhaps his ceremonial
knowledge. Decisions were taken by consensus. One
of the chief’s most important functions was to
mitigate friction among his people.

Customs Women were the anchors of the Apache
family. Residence was matrilocal. Besides the political
organization, society was divided into a number of
matrilineal clans, which further tied families together.
Apaches in general respected the elderly and valued
honesty above most other qualities. Gender roles were
clearly defined but not rigidly enforced. Women
gathered, prepared, and stored food; built the home;
carried water; gathered fuel; cared for the children;
tanned, dyed, and decorated hides; and wove baskets.
Men hunted, raided, and waged war. They also made
weapons, were responsible for their horses and
equipment, and made musical instruments. Western
Apaches generally planted crops and gathered food in
summer, harvested and hunted in fall, and returned to
winter camps for raiding in winter.

Girls as well as boys practiced with the bow and
arrow, sling, and spear, and both learned to ride
expertly. The four-day girls’ puberty ceremony was a
major ritual (at which mountain spirits appeared) as
well as a major social event. Traditional games, such as
hoop and pole, often also involved supernatural
powers. Marriages were often arranged, but the couple
had the final say. Although actual marriage ceremonies
were brief or nonexistent, the people practiced a
number of formal preliminary rituals, designed to
strengthen the idea that a man owed deep allegiance
to his future wife’s family. Out of deference, married
men were not permitted to speak directly with their
mothers-in-law. Divorce was relatively easy to obtain.
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All Apaches had a great fear of ghosts. A dead person’s
dwelling was abandoned, and his or her name was
never spoken again. Burial followed quickly.

Dwellings Women built the homes. Most Western
Apache people lived in dome-shaped wikiups, made
of wood poles covered with bear grass, which they
covered with hides in bad weather. Brush ramadas
were used for domestic activities.

Diet Western Apache groups were primarily hunters
and gatherers. They hunted buffalo prior to the
sixteenth century, and afterward they continued to
hunt deer, antelope, mountain lion, elk, porcupine,
and other game. They did not eat bear, turkey, or fish.

The Southwest

Wild foods included agave shoots, flowers, and
fruit; berries; seeds; nuts; honey; and wild onions,
potatoes, and grasses. Nuts and seeds were often
ground into flour. The agave or century plant was
particularly important. Baking its base in rock-lined
pits for several days yielded mescal, a sweet, nutritious
food, which was dried and stored. About one-quarter
of their diet (slightly more among the Cibecue) came
from agricultural products (corn, beans, and squash),
which they both grew and raided the pueblos for.
They also drank a mild corn beer called tulupai.

Key Technology  Items included excellent baskets
(pitch-covered water jars, cradles, storage containers,

and burden baskets); gourd spoons, dippers, and

Most Western Apache lived in dome-shaped wickiups made of wood poles covered with bear grass. Outside this brush hut are Apache

baskets. Other fine arts included cradle boards and pottery.
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dishes; and a sinew-backed bow. Storage bags were
also made of buckskin. The People made musical
instruments out of gourds and hooves. The so-called
Apache fiddle, a postcontact instrument, was played
with a bow on strings. Moccasins were sewn with
plant fiber attached to mescal thorns.

Trade By the mid—eighteenth century, the horse had
enabled the Apache to establish a trading and raiding
network with at least a dozen other groups, from the
Hopi and other Pueblos to Spanish settlements in
Sonora. From the Spanish, the Apache acquired (in
addition to the horse) the lance, saddle and stirrup,
bridle, firearms, cloth, and playing cards.

Notable Arts  Fine arts included basketry (bowls,
storage jars, burden baskets, and pitch-covered water
jugs) designed with vegetable dyes, hooded cradle
boards, and black or dark gray pottery.

Transportation  Dogs served as beasts of burden before
Spanish horses arrived in the seventeenth century.

Dress The Western Apache traditionally wore
buckskin clothing and moccasins. As they acquired
cotton and later wool through trading and raiding,
women tended to wear two-piece calico dresses, with
long, full skirts and long blouses outside the skirt
belts. They occasionally carried knives and
ammunition belts. Girls wore their hair over their
ears, shaped around two willow hoops. Some older
women wore hair Plains-style, parted in the middle
with two braids. Men’s postcontact styles included
calico shirts, muslin breechclouts with belts, cartridge
belts, thigh-high moccasins, and headbands; women
wore Mexican-style cloth dresses. Blankets as well as
deerskin coats were used in winter.

War and Weapons  Historically, the Apache made
formidable enemies. Raiding was one of their most
important activities. The purpose of raiding, in which
one sought to avoid contact with the enemy, was to
gain wealth and honor as well as to assist the needy. It
differed fundamentally from warfare, which was
undertaken primarily for revenge. Western Apaches
raided the Maricopa, Pai, O’odham, and Navajo
(trading and raiding). Their allies included the
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Quechan, Chemehuevi, Mojave, and Yavapai. Since
the Apache abhorred mutilation, scalping was not a
custom, although a killing required revenge. At least
one shaman accompanied all war parties. Mulberry,
oak, or locust bows were sinew backed; arrow tips
were of fire-hardened wood or cane. Other weapons
included lances, war clubs, and rawhide slings.

Contemporary Information
Government/Reservations  San Carlos (1871; 1.87
million acres) and Fort Apache (1871; 1.66 million
acres) Reservations were divided administratively in
1897. Both accepted reorganization under the Indian
Reorganization Act (1934) and elect tribal councils.
Other Western Apache reservations and communities
include Camp Verde (shared with the Yavapai; 640
acres), Fort McDowell (a Yavapai reservation also shared
with Mojave Indians; 24,680 acres), Clarkdale, and
Payson (Yavapai-Apache; 85 acres; established 1972).

Economy Important economic activities at San
Carlos include cattle ranching, farming, logging,
mining (asbestos and other minerals) leases, basket
making, and off-reservation wage work. In general the
economy at San Carlos is depressed. At Fort Apache
the people engage in cattle ranching, timber
harvesting, agriculture, operating the Sunrise resort,
selling recreation permits, and leasing summer cabins.
Unemployment at Fort Apache is relatively low.
Recreation is the main resource at Camp Verde.

Legal Status  The San Carlos Apache Tribe, run as a
corporation; the Tonto Apache Indians; and the White
Mountain Apache Tribe are federally recognized tribal
entities. The Payson Community of Yavapai-Apache
Indians is a federally recognized tribal entity.

Daily Life  San Carlos remains poor, with few jobs.
Still, even if it means continuing in poverty, many
Apaches resist acculturation: The ability to remain with
family and friends remains paramount. The language
and many traditions and ceremonies remain an
important part of people’s daily lives. Increasing off-
reservation work, however, has opened the door to
additional serious social problems. Management of San
Carlos has remained in BIA hands, leaving Indians with
the usual problem of being stripped of their heritage
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Measuring cloth during a government issue at the San Carlos Reservation in Arizona (1887).

and institutions with no replacement or training or
responsibility for their own affairs. The people of San
Carlos are fighting a University of Arizona telescope
bank on their sacred Mount Graham.

The Cibecue are the most traditional people at
conservative Fort Apache. Nuclear families are now
more important than extended families and local
groups, but clans remain key, especially for the many
extant ceremonies. Alcoholism and drug use are a large
problem on the reservation. Public schools at both
reservations have strong bilingual programs; educated
leaders are a high need and priority (education levels
remain quite low on both reservations). The Tonto
have intermarried extensively with the Yavapai.

Apache, White Mountain
See Apache, Western

Chemehuevi

Chemehuevi (Che m= ‘wa vé) is Yuman for “nose-in-
the-air-like-a-roadrunner,” referring to a running style
of the original settlers of the Chemehuevi Valley.
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These Indians traditionally called themselves Nuwu,
“the People,” or Tantdwats, “Southern Men.”

Location  Since the late nineteenth and early
twentieth centuries, the people have lived in the
Chemehuevi Valley, California (part of the Colorado
River Valley east of Joshua Tree National Monument,
and southwestern California. Their traditional
territory was located in southwestern Utah, the
Mojave Desert, and finally the Chemehuevi Valley,

near the present Lake Havasu.

Population  There were perhaps 500 Chemehuevis
in 1600. In 1990, there were 95 Indians at
Chemehuevi and 2,345 at the Colorado River
Reservation (out of these, perhaps 600 identified
themselves as Chemehuevi).

Language Chemehuevis spoke Paiute, a group of the
Shoshonean branch of the Uto-Aztecan language family.

Historical Information
History Toward the end of the eighteenth century,
the Chemehuevi and the Las Vegas band of Southern
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Paiutes may have exterminated the Desert Mojave. In
the mid—nineteenth century, the Chemehuevi took
over their territory as well as that of the Pee-Posh
(Maricopa) Indians, who had been driven away by the
Mojave Indians and had gone to live on the Gila
River. The Mojave either actively or passively accepted
the Chemehuevi. On the Colorado River, the
Chemehuevi developed a crop-based economy and at
the same time began to think of themselves as a
distinct political entity. They also became strongly
influenced in many ways by the Mojave, notably in
their interest in warfare and their religious beliefs.
Some Chemehuevis raided miners in northern
Arizona from the 1850s through the 1870s.

In 1865 the Chemehuevi and Mojave fought each
other. The Chemehuevi lost and retreated back into the
desert. Two years later, however, many returned to the
California side of the Colorado River, where they
resumed their lives on the Colorado River Reservation,
established two years earlier. Many Chemehuevi also
remained in and around the Chemehuevi Valley,
combining wage labor and traditional subsistence. By
the turn of the century, most Chemehuevis were settled
on the Colorado River Reservation and among the
Serrano and Cahuilla in southern California. In 1885,
after a particularly severe drought, a group moved
north to farm the Chemehuevi Valley. When a
reservation was established there, in 1907, the tribal
split became official.

The creation of Hoover Dam in 1935 and Parker
Dam in 1939 spelled disaster for the Chemehuevi. The
Hoover stopped the seasonal Colorado River floods,
which the Chemehuevi people had depended upon to
nourish their crops. The Parker Dam created Lake
Havasu, placing most of the Chemehuevi Valley under
water. At that point, most Indians in the Chemehuevi
Valley moved south again to join their people at the
Colorado River Reservation. A government relocation
camp operated on the reservation from 1942 to 1945.

By the end of World War II, 148 Navajo and
Hopi families had also colonized the reservation; they,
with the Chemehuevi and Mojave, became known as
the Colorado River Indian Tribes (CRIT). As a result
of a 1951 lawsuit, the Chemehuevi were awarded
$900,000 by the United States for land taken to create
Lake Havasu. The tribe was not formally constituted
until they adopted a constitution in 1971. At about
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that time, some Chemehuevis began a slow return to
the Chemehuevi Valley, where they remain today,
operating a resort on their tribal lands.

Religion  After migrating to the Colorado River
Valley, the Chemehuevi became strongly influenced
by Mojave beliefs. Specifically, they acquired both
interest and skill in dreaming and in using the power
conferred by dreams to cure illness and spiritual
imbalance. The Chemehuevi also adopted some of the
Mojave song cycles, which referred to dreams as well
as mythological events.

Government Before their move to the Colorado
River, the Chemehuevi had little tribal consciousness
or government per se. They roamed their territory in
many bands, each with a relatively powerless chief.
They assumed a tribal identity toward the
mid—nineteenth century. At the same time, the chief,
often a generous, smart, wealthy man succeeded by
his eldest son, assumed a stronger leadership role.

Customs ~ After the early nineteenth century, the
Chemehuevi burned the body and possessions of their
dead, following preparations by relatives. At this time,
they also adopted many Mojave and Quechan
customs, such as floodplain farming, dwelling type, an
emphasis on dreams, and specific war-related customs.
New parents rested on a hot bed for several days.
Their mourning ceremony, or “cry,” in which a
wealthy family gave a feast and destroyed goods, had
its roots in Southern Paiute culture.

Dwellings The traditional Chemehuevi shelter
consisted of small, temporary huts covered with dirt.

Diet
on foods obtained by hunting and by gathering desert
resources was partially replaced by crops such as corn,

Following their move to the river, a diet based

beans, pumpkins, melons, grasses (semicultivated),
and wheat. The Chemehuevi also ate fish from the
river; game, including turtles, snakes, and lizards; and
a variety of wild plants, such as mesquite beans (a
staple) and pifion nuts.

Key Technology Chemehuevi technology in the
nineteenth century consisted largely of adaptations of
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Mojave items, such as reed rafts, baskets and pottery, a
headring for carrying, gourds for storage and rattles,
planting sticks and wooden hoes, and fish and
carrying nets. They also adopted Mojave floodplain
irrigation methods.

Trade In the nineteenth century, the Chemehuevi
participated in the general regional trade, extending
into southern California, which saw the exchange of
agricultural products for shells, feathers, and other
items.

Notable Arts  The Chemehuevi made excellent
baskets. They also learned pottery arts from the
Mojave.

Transportation In addition to horses (acquired
while they were still leading a nomadic existence in
the desert) for basic mobility on land, the
Chemehuevi used reed or log rafts for river travel, as
well as large pots to hold provisions or even small
children for short travels in the water.

Dress  After contact with the Mojaves, men began
wearing their hair in thin “ropes” that hung down the
back. Generally, men and women wore double
aprons. Women also wore willow-bark aprons. Both
went barefoot except when traveling, when rawhide
sandals were worn.

War and Weapons The Chemehuevi did not shy
away from fighting. Traditional allies included the
Mojave (especially), Quechan, Yavapai, and Western
Apache. Enemies included the Cocopah, Pima,
O’odham, Pee-Posh, and on occasion their allies, the
Mojave. Warriors generally clubbed their sleeping
victims in predawn raids. They also used the bow and
arrow.

Contemporary Information

The Chemehuevi have
their own reservation in the Chemehuevi Valley,
California. It was created in 1907 and contained
36,000 acres, almost 8,000 of which were
subsequently lost to Lake Havasu. Most Chemehuevis
live on the Colorado River Reservation, created in

1865, and are members of CRIT. This reservation

Government/Reservations
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contains roughly 270,000 acres. It is governed under a
constitution approved in 1937 and is dominated
politically by the Mojave tribe.

Chemehuevis are also represented on the
Morongo, Cabazon, and Agua Caliente Reservations

(Cahuilla) in California.

Economy The tribal resort on Lake Havasu provides
most of the employment and income for members of
that reservation. CRIT, which boasts notably low
unemployment (10 percent in 1985), features an
11,000-acre farming cooperative (primarily cotton,
alfalfa, melons, and lettuce), a sheep herd, a resort
(Aha Quin Park), and employment with the tribe, the
Bureau of Indian Affairs, numerous small and large
businesses, and the local health center. Long-term
leases provide further income. There are also
hydroelectric, oil, and uranium resources.

Legal Status  Federally recognized tribal entities
include the Chemehuevi Indian Tribe of the
Chemehuevi Reservation, California, and the

Colorado River Indian Tribes of the Colorado River
Indian Reservation, Arizona and California.

Daily Life Intermarriage on the Colorado River
Reservation has tended to blur the identities of the
individual constituent tribes of CRIT, with the
possible exception of the Mojave, which dominate by
their sheer numbers. The other tribes both concede
Mojave domination and search for ways to maintain
their individuality. Toward this end, a museum has
been built that details the heritage of the separate
tribes. The Colorado River Reservation features
motorboat races and a rodeo. Children from both
reservations attend public schools.

Cochiti Pueblo

Cochiti (K& “cha t&) from the original Keresan via a
Spanish transliteration. The word “pueblo” comes from
the Spanish for “village.” It refers both to a certain style
of Southwest Indian architecture, characterized by
multistory, apartmentlike buildings made of adobe, and
to the people themselves. Rio Grande pueblos are
known as eastern Pueblos; Zuii, Hopi, and sometimes
Acoma and Laguna are known as western Pueblos.
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Location  Cochiti Pueblo has been located roughly
25 miles southwest of Santa Fe for at least several
centuries.

Population In 1990, 666 Cochitis lived on the
pueblo, with perhaps at least as many living off; about
500 Cochitis lived there in 1700.

Language Cochiti is a Keresan dialect.

Historical Information

History All Pueblo people are thought to be
descended from Anasazi and perhaps Mogollon and
several other ancient peoples, although the precise
origin of the Keresan peoples is unknown. From them
they learned architecture, farming, pottery, and
basketry. Larger population groups became possible
with effective agriculture and ways to store food
surpluses. Within the context of a relatively stable
existence, the people devoted increasing amounts of
time and attention to religion, arts, and crafts.

In the 1200s, the Anasazi abandoned their
traditional canyon homelands in response to climatic
and social upheavals. A century or two of migrations
ensued, followed in general by the slow reemergence
of their culture in the historic pueblos. For a time the
Cochiti lived with the San Felipe people but divided
before the Spanish arrived.

In 1598, Juan de Onate arrived in the area with
settlers, founding the colony of New Mexico. Onate
carried on the process, already underway in nearby
areas, of subjugating the local Indians; forcing them
to pay taxes in crops, cotton, and work; and opening
the door for Catholic missionaries to attack their
religion. The Spanish renamed the Pueblos with
saints’ names and began a program of church
construction (such as San Buenaventura mission at
Cochiti). At the same time, the Spanish introduced
such new crops as peaches, wheat, and peppers into
the region. In 1620, a royal decree created civil offices
at each pueblo; silver-headed canes, many of which
remain in use today, symbolized the governor’s
authority.

The Pueblo Indians, including Cochiti Pueblo,
organized and instituted a general revolt against the
Spanish in 1680. For years, the Spaniards had
routinely tortured Indians for practicing traditional
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religion. They also forced the Indians to labor for
them, sold Indians into slavery, and let their cattle
overgraze Indian land, a situation that eventually led
to drought, erosion, and famine. Popé of San Juan
Pueblo and other Pueblo religious leaders planned the
revolt, sending runners carrying cords of maguey
fibers to mark the day of rebellion. Antonio Malacate
of Cochiti Pueblo was also a prominent leader. On
August 10, 1680, a virtually united stand on the part
of the Pueblos drove the Spanish from the region. The
Indians killed many Spaniards but refrained from
mass slaughter, allowing them to leave Santa Fe for El
Paso. The Cochiti abandoned their pueblo from 1683
to 1692, joining other Keresan people at the fortified
town of Potrero Viejo.

The Pueblos experienced many changes during
the following decades: Refugees established
communities at Hopi, guerrilla fighting continued
against the Spanish, and certain areas were
abandoned. By the 1700s, excluding Hopi and Zuii,
only Taos, Picuris, Isleta, and Acoma Pueblos had not
changed locations since the arrival of the Spanish.
Although Pueblo unity did not last, and Santa Fe was
officially reconquered in 1692, Spanish rule was
notably less severe from then on. Harsh forced labor
all but ceased, and the Indians reached an
understanding with the Church that enabled them to
continue practicing their traditional religion.

In general, the Pueblo eighteenth century was
marked by smallpox epidemics and increased raiding
by the Apache, Comanche, and Ute. Occasionally
Pueblo Indians fought with the Spanish against the
nomadic tribes. The people practiced their religion
but more or less in secret. During this time,
intermarriage and regular exchange between Hispanic
villages and Pueblo Indians created a new New
Mexican culture, neither strictly Spanish nor Indian,
but rather somewhat of a blend between the two.

Mexican “rule” in 1821 brought little immediate
change to the Pueblos. The Mexicans stepped up what
had been a gradual process of appropriating Indian
land and water, and they allowed the nomadic tribes
even greater latitude to raid. As the presence of the
United States in the area grew, it attempted to enable
the Pueblo Indians to continue their generally
peaceful and self-sufficient ways, and recognized

Spanish land grants to the Pueblos.
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During the nineteenth century the process of
acculturation among Pueblo Indians quickened
markedly. In an attempt to retain their identity,
Pueblo Indians clung even more tenaciously to their
heritage, which by now included elements of the
once-hated Spanish culture and religion. By the
1880s, railroads had largely put an end to the
traditional geographical isolation of the pueblos.
Paradoxically, the U.S. decision to recognize Spanish
land grants to the Pueblos denied Pueblo Indians
certain rights granted under official treaties and left
them particularly open to exploitation by squatters
and thieves.

After a gap of more than 300 years, the All
Indian Pueblo Council began to meet again in the
1920s, specifically in response to a congressional
threat to appropriate Pueblo lands. Partly as a result of
the Council’s activities, Congress confirmed Pueblo
title to their lands in 1924 by passing the Pueblo
Lands Act. The United States also acknowledged its
trust responsibilities in a series of legal decisions and
other acts of Congress. Still, especially after 1900,
Pueblo culture was increasingly threatened by highly
intolerant Protestant evangelical missions and schools.
The Bureau of Indian Affairs also weighed in on the
subject of acculturation, forcing Indian children to
leave their homes and attend culture-killing boarding
schools.

In the 1930s, a concrete dam just north of
Cochiti made possible new irrigation canals. With a
sure water supply, ceremonialism largely based on the
uncertainties of local agriculture declined steeply.
Completion of a larger dam in 1975 flooded
important archaeological sites as well as the best
sources of potters’ clay and some acreage; however,
farming had declined anyway.

Following World War II, the issue of water rights
took center stage on most pueblos. Also, the All
Indian Pueblo Council succeeded in slowing the
threat against Pueblo lands as well as religious
persecution. Making crafts for the tourist trade
became an important economic activity during this
period. Since the late nineteenth century, but
especially after the 1960s, Pueblos have had to cope
with onslaughts by (mostly white) anthropologists and
seekers of Indian spirituality. The region is also known
for its major art colonies at Taos and Santa Fe.
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Religion In traditional Pueblo culture, religion and
life are inseparable. To be in harmony with all of
nature is the Pueblo ideal and way of life. The sun is
seen as the representative of the Creator. Sacred
mountains in each direction, plus the sun above and
the earth below, define and balance the Pueblo world.
Many Pueblo religious ceremonies revolve around the
weather and are devoted to ensuring adequate rainfall.
To this end, Pueblo Indians evoke the power of
katsinas, sacred beings who live in mountains and
other holy places, in ritual and dance. All Cochiti men
belonged to katsina societies. Cochiti Pueblo
contained two circular kivas, religious chambers that
symbolize the place of original emergence into this
world, and their associated societies, Squash and
Turquoise.

In addition to the natural boundaries, Pueblo
Indians created a society that defined their world by
providing balanced, reciprocal relationships within
which people connect and harmonize with each other,
the natural world, and time itself. According to
tradition, the head of each pueblo is the religious
leader, or cacigue, whose primary responsibility it is to
watch the sun and thereby determine the dates of
ceremonies. Much ceremonialism is also based on
medicine societies, and shamans used supernatural
powers for curing, weather control, and ensuring the
general welfare. Especially in the eastern pueblos,
most ceremonies are kept secret.

Government
traditions. Elements that are probably indigenous
include the cacique, or head of the Pueblo, and the
war captains. These officials are intimately related to
the religious structures of the pueblo and reflected the
essentially theocratic nature of Pueblo government. A

Pueblo governments derived from two

parallel but in most cases distinctly less powerful
group of officials was imposed by the Spanish
authorities. Appointed by the traditional leadership,
they generally dealt with external and church matters
and included the governor, lieutenant governor, and
fiscales. In addition, the All Indian Pueblo Council,
dating from 1598, began meeting again in the
twentieth century.

Customs  One mechanism that works to keep Pueblo
societies coherent is a pervasive aversion to
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individualistic behavior. Children were traditionally
raised with gentle guidance and a minimum of
discipline. Pueblo Indians were generally
monogamous and divorce is relatively rare. The dead
were prepared ceremonially and quickly buried with
clothes, beads, food, and other items. A vigil of four
days and nights was generally observed. Cochiti
Pueblo recognized matrilineal clans, associated with
the seasons, as well as two patrilineal kiva groups,
which in turn were associated with clans and medicine
societies. The economy was basically a socialistic one,
whereby labor was shared and produce was distributed
equally. In modern times photography by outsiders is
discouraged.

Dwellings In the sixteenth century, Cochiti Pueblo
featured two- to three-story, apartment-style dwellings
as well as individual houses, facing south. The
buildings were constructed of adobe (earth and straw)
bricks, with beams across the roof that were covered
with poles, brush, and plaster. Floors were of wood
plank or packed earth. The roof of one level served as
the floor of another. The levels were interconnected by
ladders. As an aid to defense, the traditional design
included no doors or windows; entry was through the
roof. Pit houses, or kivas, served as ceremonial
chambers and clubhouses. The village plaza, around
which all dwellings were clustered, is the spiritual
center of the village where all the balanced forces of
world come together.

Diet  Cochitis were farmers. Before the Spanish
arrived, they ate primarily corn, beans, and pumpkins.
They also grew sunflowers and tobacco. They hunted
deer, mountain lion, bear, antelope, and rabbits.
Occasionally, men from Cochiti and Santo Domingo
Pueblos would travel east to hunt buffalo. Cochitis
also gathered a variety of wild seeds, nuts, berries, and
other foods. The Spanish introduced wheat, alfalfa,
sheep, cattle, and garden vegetables, which soon
became part of the regular diet.

Key Technology  Precontact farming implements
were wooden. Traditional irrigation systems included
ditches as well as floodwater collection at arroyo
mouths (ak chin). The Spanish introduced metal tools
and equipment.
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Trade All Pueblos were part of extensive Native
American trading networks. With the arrival of other
cultures, Pueblo Indians also traded with the Hispanic
American villages and then U.S. traders. At fixed
times during summer or fall, enemies declared truces
so that trading fairs might be held. The largest and
best known was at Taos with the Comanche. Nomads
exchanged slaves, buffalo hides, buckskins, jerked
meat, and horses for agricultural and manufactured
pueblo products. Pueblo Indians traded for shell and
copper ornaments, turquoise, and macaw feathers.
Trade along the Santa Fe Trail began in 1821. By the
1880s and the arrival of railroads, the Pueblos were
dependent on many American-made goods, and the
Native American manufacture of weaving and pottery
declined and nearly died out.

Notable Arts  In the Pueblo way, art and life are
inseparable. Cochiti arts included pottery, baskets,
drums, and shell and turquoise ornaments. Songs,
dances, and dramas also qualify as traditional arts.
Many Pueblos experienced a renaissance of traditional
arts in the twentieth century, beginning in 1919 with
San Ildefonso pottery.

Transportation  Spanish horses, mules, and cattle
arrived at Cochiti Pueblo in the seventeenth century.

Dress Men wore cotton kilts and leather sandals.
Women wore cotton dresses and sandals or high
moccasin boots. Deer and rabbit skin were also used
for clothing and robes, and sandals were made of
yucca.

War and Weapons Though often depicted as
passive and docile, most Pueblo groups regularly
engaged in warfare. The great revolt of 1680 stands
out as the major military action, but they also
skirmished at other times with the Spanish and
defended themselves against attackers such as
Apaches, Comanches, and Utes. They also
contributed auxiliary soldiers to provincial forces
under Spain and Mexico, which were used mainly
against raiding Indians and to protect merchant
caravans on the Santa Fe Trail. After the raiding tribes
began to pose less of a threat in the late nineteenth
century, Pueblo military societies began to wither
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away, with the office of war captain changing to civil
and religious functions.

Contemporary Information

Cochiti Pueblo consists of
over 50,000 acres. Although there is no constitution,
the tribal council abandoned consensus-style decision
making after World War II in favor of majority rule.
Other than that, the Pueblo is governed according to
tradition. Headmen of the three medicine societies
(one of whom is the cacique, leader of the pueblo)
annually select from the two kiva groups the war
captain and his lieutenant, the governor and his
lieutenant, and the fiscale and his lieutenant.

Government/Reservations

Economy Some people still farm, although more
work for wages in nearby cities. In 1986, the tribe
bought out a bankrupt company with whom they had
signed very controversial long-term leases and
contracts to develop businesses and schools. A lake
associated with this development provides some
recreational and other facilities; however, it has not
brought a hoped-for prosperity to the tribe. Cochitis
are particularly known for their fine aspen and
cottonwood drums, ceremonial and tourist, as well as
their excellent pottery, silver jewelry, and other arts.
Unemployment in the early 1990s hovered around 20
percent.

Legal Status  The Pueblo of Cochiti is a federally

recognized tribal entity.

Daily Life Although the project of retaining a strong
Indian identity is a difficult one in the late twentieth
century, Pueblo people have strong roots, and in many
ways the ancient rhythms and patterns continue.
Many Pueblo Indians, though nominally Catholic,
have fused parts of Catholicism onto a core of
traditional beliefs. Since the 1970s control of schools
has been a key in maintaining their culture. Health
problems, including alcoholism and drug use,
continue to plague the pueblos.

Primarily as a result of intermarriage and the
general acculturation process, few Cochitis still
speak Keresan or Spanish (before World War 11
many were trilingual). Furthermore, a growing
number of Cochitis live off the pueblo, contributing
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to a general loss of language, traditions, and culture.
Since the 1960s, children have attended a nearby
day school, with children of nearby Latino
communities; this has also affected the community’s
homogeneity. Cochitis attend high school in
Bernalillo, where they graduate in relatively high
numbers. Most houses on the pueblo are built of
adobe walls, beam and board under adobe roofs,
and packed earth or wood plank floors. Some
concrete block and frame housing is beginning to
appear. Most houses have running water, sewers,
telephones, and televisions.

Occasional clan ceremonies are still held, and
two of the three traditional medicine societies remain.
The office of cacigue also remains, though in a
weakened form. Traditional medicine has largely given
way to modern health centers. Most Cochitis are
practicing Catholics. Some still observe traditional
ceremonies, but more and more as entertainment than
for strictly religious reasons. The principal ceremony
and major feast day is San Buenaventuras Day. Except
for katsina dances, the tribe generally admits the
public for its ceremonies.

Cocopah

Cocopah (‘K& k& pi) from the Mojave kwi-ka-pah.
The Cocopah called themselves Xawil Kunyavaei,
“Those Who Live on the River.”

Location The traditional home of the Cocopah is
near the Colorado River delta. Presently, many tribal
members live in northwestern Mexico and on a
reservation near Somerton, Arizona.

Population There may once have been as many as
5,000 Cocopahs. In 1993 there were 712, excluding
at least 200 Mexican Cocopahs living in Baja
California and Sonora.

Language Cocopahs spoke River Yuman, a member
of the Hokan-Siouan language family.

Historical Information
History Ancestors of the Cocopah probably
migrated from the north during the first millennium.

By 1540 the Mojave and Quechan Indians had forced
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them down the Colorado River, to a place where they
farmed 50,000 acres of delta land, made rich by the
annual spring floods. The Cocopah encountered
Spanish soldiers and travelers during the
mid-sixteenth century but remained in place and
relatively unaffected by contact with the Europeans
until U.S. dams stopped the Colorado from flooding
in the late nineteenth century.

In 1853, the Gadsden Treaty separated the four
bands of Cocopah: Two remained in Mexico, and two
moved north to near Somerton, Arizona. By the mid-
1800s, with the cessation of warfare with their ancient
enemies, the Quechans, the Cocopah lost a certain
sense of purpose. A generation of men obtained
employment as river pilots and navigators along the
Colorado River, whetting their appetite for American
goods and foods. Riverboat traffic ended when the
railroad reached Yuma in 1877. In 1905, an
accidental diversion of the Colorado River (the Salton
Sea debacle) led to the Cocopahs’ final displacement.
Lacking strong political, religious, or social leadership,
they quickly fell further into disintegration and
impoverishment.

Thanks mainly to the work of Frank Tehanna,
the U.S. government established a reservation in 1917
for Cocopahs and some Quechans and Pee-Posh. The
government then almost completely abandoned them
for the next 60 years. By the end of World War II,
fewer than 60 Cocopahs remained on the desolate
reservation; the rest lived elsewhere, generally in even
worse poverty. In the 1960s, the tribe organized and
won electricity and improved housing. It built its first
tribal building and rewrote its constitution.

In 1986, the tribe received an additional 615
acres, now known as the North Reservation. In the
1970s and 1980s, the tribe made improvements in
education as well as other social and cultural
programs. That period also witnessed a revival of
crafts such as beadwork and the development of fine
arts.

Religion The Cocopah creation myth, like that of
other Yumans, mentions twin gods living under the
waters who emerged to create the world. Cocopahs
revered the sun. They believed that life is directed by
dreams in nearly every regard and relied on the
dreams of shamans for success in war and curing.
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Most ceremonies, including karuk, a six-day
mourning rite featuring long, “dreamed” song cycles,
centered around death. The onset of puberty was also
an occasion for ceremonies.

Government The Cocopah traditionally maintained
litele political leadership. They lived in small
settlements, or rancherias, of 10 to 12 families.
Society was organized into clans, with each clan
having a leader. Other quasi officials included dance
and war leaders and funeral orators. Leadership was
generally determined by experience, ability, and, as
with everything else, dreams.

Customs  The Cocopah cremated their dead,
including their possessions, following a special rite.
Relatives cut off their hair in mourning, and the name
of the dead person was never spoken. Marriage and
divorce ceremonies were informal. Deer-bone blades
hung on cords from the arms were used to wipe off
perspiration. Dogs were kept as pets.

Dwellings  Originally concentrated in nine
rancherias, the Cocopah built two different types of
homes. In winter they built conical, partially
excavated (later four-post rectangular) structures,
covering the walls of sticks with earth. In summer
they built oval-domed, brush-covered huts. They also
used a circular, unroofed ramada for dwelling and/or
cooking and small granaries with elevated floors for
storing food.

Diet Corn, beans, black-eyed peas, pumpkins, and
later melons were planted, usually in July. Gathered
food, such as the seeds of wild saltgrass, roots, fruits,
eggs, and especially mesquite, were also important, as
was fish (such as mullet and bass) from the river and
the Gulf of California. Wild game included deer, boar,
and smaller animals. Much of the food was dried and
stored for the winter. In general, the women gathered
and cooked food, and the men hunted.

Key Technology The Cocopah planted seeds in
holes rather than rows in order to preserve topsoil.
They used pottery (jars, seed-toasting trays), crude
baskets, fire drills, vegetable-fiber fishing nets, clubs

and bow and arrow for warfare, stone and wooden
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mortars, and stone and clamshell tools. Their
musical instruments included a scraped and
drummed basket, gourd rattles, and cane flutes and
whistles. They also used small earthen dikes for
irrigation.

Trade Trade contacts stretched west to the Pacific,
northwest to northern California, northeast to much
of Arizona, and southeast well into the Sonoran
Desert.

Notable Arts  Women made pottery that was mostly
utilitarian, as was the basketry (made by men and
women and used for storage, carrying, and cradles). In
later historic times the Cocopah also learned loom
weaving.

Transportation  Cottonwood dugouts (the larger
ones featured clay floors) or tule or brush rafts were
used for river travel. Large baskets were used to
transport small items or children on the river.

Dress Men wore tanned skin loincloths. Women
wore bundles of feathers or willow-bark skirts in front
and back. For both, clothing was minimal. People
wore rabbit-skin robes or blankets in cold weather.
Both men and women painted their faces and bodies
for ornamental and ritual purposes. Men wore shell
ornaments in pierced ears. Sandals were made of
untanned skins. Men wore their hair long and
braided. In the early twentieth century they tucked it
under a bandanna. Women wore their hair long and
straight, with bangs.

War and Weapons Warfare united the Cocopah.
They observed formalized war patterns and respected
special war leaders. They prepared for war by
dreaming, fasting, and painting their bodies and
underwent purification rituals upon their return.
Traditional enemies included the Mojave and the
Quechan; allied peoples included the O’odham, Pee-
Posh, and Pai. Their weapons were the war club, bow
and arrow, lance, and deerskin shield.

Contemporary Information
Government/Reservations The Cocopah Reservation
(established in 1917, roughly 1,700 acres) is located
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near Somerton, Arizona. The tribe adopted a
constitution and elected a tribal council in 1964.

Economy A few people practice subsistence farming,
but most Indians work off-reservation for wages.
Much land is leased to non-Indian farmers. The
Cocopah Bend recreational vehicle park provides
numerous public recreation facilities. There are also a
bingo hall and casino on the reservation.
Unemployment peaked at around 90 percent in the
1970s. Tourists buy fry-bread and crafts such as
beadwork and reproductions of ceremonial clothing.

Legal Status  The Cocopah tribe is a federally
recognized tribal entity. In 1985, the tribe received
4,000 acres in land claims settlements. American
Cocopahs are working to restore dual citizenship for
their kin in Mexico.

Daily Life Most Cocopahs speak their language.
They still burn and otherwise dispose of the
possessions of their dead and perform the
mourning ceremony. Children attend public
schools. A small health clinic on the reservation
attempts to cope with the people’s numerous health
problems. Local housing, formerly grossly
substandard (consisting of cardboard hovels as late
as the 1970s), is now generally considered
adequate. Elders may live in special housing on the
reservation. After at least a thousand years of living
on the river, the Cocopah are effectively no longer
river people.

Colorado River
Indian Tribes (CRIT)

See Chemehuevi; Hopi; Mojave; Navajo

Havasupai

Havasupai (Hi vd “si p1) is a name meaning “People
of the Blue-Green Water.” With the Hualapai, from
whom they may be descended, they are also called the
Pai (P2'a) Indians (“the People”; Hualapai are Western
Pai, and Havasupai are Eastern Pai). With the
Hualapai and the Yavapai, the Havasupai are also
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Upland Yumans, in contrast to River Yumans such as

the Mojave and Quechan.

Location  Since approximately 1100, the Havasupai
have lived at Cataract Canyon in the Grand Canyon
as well as on the nearby upland plateaus.

Population  Of roughly 2,000 Pai, perhaps 250
Havasupai Indians lived at Cataract Canyon in the
seventeenth century. Approximately 400 lived there in
1990.

Language The Havasupai spoke Upland Yuman, a
member of the Hokan-Siouan language family.

Historical Information
History The Havasupai probably descended from
the prehistoric Cohoninas, a branch of the Hakataya
culture. Thirteen bands of Pai originally hunted,
farmed, and gathered in northwest Arizona along the
Colorado River. By historic times, the Pai were
divided into three subtribes: the Middle Mountain
People; the Plateau People (including the Blue Water
People, also called Cataract Canyon Band, who were
ancestors of the Havasupai); and the Yavapai Fighters.

The Blue Water People were comfortable in an
extreme range of elevations. They gathered desert
plants from along the Colorado River at 1,800 feet
and hunted on the upper slopes of the San Francisco
peaks, their center of the world, at 12,000 feet.
With the possible exception of Francisco Garces, in
1776, few if any Spanish or other outsiders
disturbed them into the 1800s. Spanish influences
did reach them, however, primarily in the form of
horses, cloth, and fruit trees through trading
partners such as the Hopi.

In the early 1800s, a trail was forged from the
Rio Grande to California that led directly through Pai
country. By around 1850, with invasions and treaty
violations increasing, the Pai occasionally reacted with
violence. When mines opened in their territory in
1863, they perceived the threat and readied for war.
Unfortunately for them, the Hualapai War
(1865-1869) came just as the Civil War ended. After
their military defeat by the United States, some Pai
served as army scouts against their old enemies, the

Yavapai and the Tonto Apache.
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Although the Hualapai were to suffer
deportation, the United States paid little attention to
the Havasupai, who returned to their isolated homes.
At this point the two tribes became increasingly
distinct. Despite their remote location, Anglo
encroachment eventually affected even the Havasupai,
and an 1880 executive order established their
reservation along Havasu Creek. The final designation
in 1882 included just 518 acres within the canyon;
the Havasupai also lost their traditional upland
hunting and gathering grounds (some people
continued to use the plateau in winter but were forced
off in 1934, when the National Park Service destroyed
their homes).

The Havasupai intensified farming on their little
remaining land and began a wide-scale cultivation of
peaches. In 1912 they purchased cattle. Severe
epidemics in the early twentieth century reduced their
population to just over 100. At the same time the
Bureau of Indian Affairs, initially slow to move into
the canyon, proceeded with a program of rapid
acculturation. By the 1930s, Havasupai economic
independence had given way to a reliance on limited
wage labor. Traditional political power declined as
well, despite the creation in 1939 of a tribal council.

Feeling confined in the canyon, the Havasupai
stepped up their fight for permanent grazing rights on
the plateau. The 1950s were a grim time for the
people, with no employment and little tourism.
Conflict over land led to deep familial divisions,
which in turn resulted in serious cultural loss. Food
prices at the local store were half again as high as those
in neighboring towns. In the 1960s, however, an
infusion of federal funds provided employment in
tribal programs as well as modern utilities. Still,
croplands continued to shrink, as more and more land
was devoted to the upkeep of pack animals for the
tourists, the tribe’s limited but main source of income.
In 1975, after an intensive lobbying effort, the
government restored 185,000 acres of land to the
Havasupai.

Religion The Havasupai performed at least three
traditional ceremonies a year, the largest coming in
the fall at harvest time and including music,
dancing, and speechmaking. They often invited
Hopi, Hualapai, and Navajo neighbors to share in
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these celebrations. One important ceremony was
cremation (burial from the late nineteenth century)
and mourning of the dead, who were greatly feared.
Although the Hopi influenced the Havasupai in
many ways, such as the use of masked dancers, the
rich Hopi ceremonialism did not generally become
part of Havasupai life. Curing was accomplished by
means of shamans, who acquired their power from
dreams. The Havasupai accepted the Ghost Dance
in 1891.

Government  Formal authority was located in chiefs,
hereditary in theory only, of ten local groups. Their
only real power was to advise and persuade. The
Havasupai held few councils; most issues were dealt
with by men informally in the sweat lodge.

Customs The Havasupai were individualists rather
than band or tribe oriented. The family was the
main unit of social organization. In place of a formal
marriage ceremony, a man simply took up residence
with a woman’s family. The couple moved into their
own home after they had a child. Women owned no
property. Babies stayed mainly on basket cradle
boards until they were old enough to walk. With
some exceptions, work was roughly divided by
gender.

Leisure time was spent in sweat lodges or playing
games, including (after 1600 or so) horse racing. The
Havasupai often sheltered Hopis in times of drought.
Both sexes painted and tattooed their faces. Only girls
went through a formal puberty ritual.

Dwellings
consisted of domed or conical wikiups of thatch and
dirt over a pole frame. People also lived in rock
shelters. Small domed lodges were used as sweat
houses and clubhouses.

In winter and summer, dwellings

Diet
beans, squash, sunflowers, and tobacco. During the
winter they lived on the surrounding plateau and ate
game such as mountain lion and other cats, deer,
antelope, mountain sheep, fowl, and rabbits, which
were killed in communal hunting drives. Wild foods
included pifion nuts, cactus and yucca fruits, agave
hearts, mesquite beans, and wild honey.

In Cataract Canyon the people grew corn,
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Key Technology =~ Traditional implements included
stone knives, bone tools, bows and arrows, clay pipes
for smoking, and nets of yucca fiber. The Havasupai
tilled their soil with sticks. Baskets and pottery were
used for a number of purposes. Grinding was
accomplished by means of a flat rock and rotary
mortars.

Trade The Havasupai often traded with the Hopi
and other allied tribes, exchanging deerskins, baskets,
salt, lima beans, and red hematite paint for food,
pottery, and cloth. They also traded with tribes as far
away as the Pacific Ocean.

Notable Arts  Baskets, created by women, were
especially well made. They were used as burden
baskets, seed beaters and parching trays, pitch-coated
water bottles, and cradle hoods. Brown and unpainted
pottery was first dried in the sun, then baked in hot
coals.

Transportation Horses entered the region in the
seventeenth century.

Dress Buckskin, worked by men, was the main
clothing material. Women wore a two-part dress, with
a yucca-fiber or textile belt around the waist, and
trimmed with hoof tinklers. In the nineteenth century
they began wearing ornamental shawls. Moccasins,
when worn, were made with a high upper wrapped
around the calf. Men wore shirts, loincloths, leggings,
headbands, and high-ankle moccasins. Personal
decoration consisted of necklaces, earrings of Pueblo
and Navajo shell and silver, and occasionally painted
faces.

War and Weapons This peaceful people needed no
war chiefs or societies. In the rare cases of defensive
fighting, the most competent available leader took
charge. Traditional allies included the Hualapai and

Hopi; enemies included the Yavapai and Western
Apache.

Contemporary Information
Government/Reservations  The Havasupai
Reservation was established from 1880 to 1882, near
Supai, Arizona, along the Colorado River, 3,000 feet
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A group of students at the Havasupai Reservation in Arizona. Established between 1880 and 1882 along the Colorado River, 3,000 feet
below the rim of the Grand Canyon, the reservation consists of roughly 188,000 acres.

below the rim of the Grand Canyon. It now consists
of roughly 188,000 acres, with year-to-year permits
issued for grazing in Grand Canyon National Park
and the adjacent National Forest. The tribe adopted a
constitution and by-laws in 1939 and a tribal
corporate charter in 1946. Men and women serve on
the elected tribal council. In 1975, the tribe regained
a portion (185,000 acres) of their ancestral homeland
along the South Rim of the Grand Canyon.

Economy Tourism constitutes the most important
economic activity. The tribe offers mule guides, a
campground, a hostel, a restaurant, and a lodge, and
they sell baskets and other crafts. Farming has almost
entirely disappeared. The tribe owns a significant
cattle herd. Some people work for wages at Grand
Canyon Village or in federal or tribal jobs. Fearing
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contamination from a new uranium mine, the tribe
has banned mining on tribal lands.

Legal Status  The Havasupai are a federally
recognized tribal entity.

Daily Life Life among the Havasupai remains a
mixture of the old and the new. Unlike many Indian
tribes, their reservation includes part of their ancestral
land. Most children entering the tribal school (self-
administered since 1975) speak only Pai; again, unlike
many tribes that focus on learning tribal identity,
Havasupai children are encouraged to learn more
about the outside world. Students attend school on
the reservation through the eighth grade, then move
to boarding school in California or to regular public
schools.
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People continue to celebrate the traditional fall
“peach festival,” although the time has been changed
to accommodate the boarding school schedule. Some
people never leave the canyon; many venture out no
more than several times a year. The nearest provisions
are 100 miles away. Many still ride horses exclusively,
although they may be listening to a portable music
player at the time. Havasupai people often mix with
tourists who wind up in the village at the end of the
Grand Canyon’s Hualapai Trail. Some people own
satellite dishes and videocassette recorders, but much
remains of the old patterns, and intermarriage beyond
the Hualapai remains rare. Variants of traditional
religion remain alive, while at the same time
Rastafarianism is also popular, especially among
young men. The people are fighting an ongoing legal
battle over uranium pollution of a sacred site in the

Kaibab National Forest.

Hopi

Hopi (‘H#& p#&) from Hopituh Shi-nu-mu, “Peaceful
People.” They were formerly called the Moki (or
Moqui) Indians, a name probably taken from a Zuii
epithet.

Location The Hopi are the westernmost of the
Pueblo peoples. First, Second, and Third Mesas are all
part of Black Mesa, located on the Colorado Plateau
between the Colorado River and the Rio Grande, in
northeast Arizona. Of the several Hopi villages, all but
Old Oraibi are of relatively recent construction.

Population Hopi population was perhaps 2,800 in
the late seventeenth century. It was roughly 7,000 in

1990.

Language Hopi, a Shoshonean language, is a
member of the Uto-Aztecan language family.

Historical Information

History The Hopi are probably descended from the
prehistoric Anasazi culture. Ancestors of the Hopi
have been in roughly the same location for at least
10,000 years. During the fourteenth century, Hopi
became one of three centers of Pueblo culture, along

with Zufni/Acoma and the Rio Grande pueblos.
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Between the fourteenth and sixteenth centuries, three
traits in particular distinguished the Hopi culture: a
highly specialized agriculture, including selective
breeding and various forms of irrigation; a
pronounced artistic impulse, as seen in mural and
pottery painting; and the mining and use of coal (after
which the Hopi returned to using wood for fuel and
sheep dung for firing pottery).

The Hopi first met non-native Americans when
members of Coronado’s party came into their country
in 1540. The first missionary arrived in 1629, at
Awatovi. Although the Spanish did not colonize
Hopi, they did make the Indians swear allegiance to
the Spanish Crown and attempted to undermine their
religious beliefs. For this reason, the Hopis joined the
Pueblo rebellion of 1680. They destroyed all local
missions and established new pueblos at the top of
Black Mesa that were easier to defend. The Spanish
reconquest of 1692 did not reach Hopi land, and the
Hopis welcomed refugees from other pueblos who
sought to live free of Spanish influence. In 1700, the
Hopis destroyed Awatovi, the only village with an
active mission, and remained free of Christianity for
almost 200 years thereafter.

During the nineteenth century the Hopi
endured an increase in Navajo raiding. Later in the
century they again encountered non-natives, this time
permanently. The U.S. government established a
Hopi reservation in 1882, and the railroad began
bringing in trading posts, tourists, missionaries, and
scholars. The new visitors in turn brought disease
epidemics that reduced the Hopi population
dramatically.

Like many tribes, the Hopi struggled to deal
with the upheaval brought about by these new
circumstances. Following the Dawes Act (1887),
surveyors came in preparation for parceling the land
into individual allotments; the Hopis met them with
armed resistance. Although there was no fighting,
Hopi leaders were imprisoned. They were imprisoned
as well for their general refusal to send their children
to the new schools, which were known for brutal
discipline and policies geared toward cultural
genocide. Hopi children were kidnapped and sent to
the schools anyway.

Factionalism also took a toll on Hopi life.
Ceremonial societies split between “friendly” and
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“hostile” factions. This development led in 1906 to
the division of Oraibi, which had been continuously
occupied since at least 1100, into five villages.
Contact with the outside world increased significantly
after the two world wars. By the 1930s, the Hopi
economy and traditional ceremonial life were in
shambles (yet the latter remained more intact than
perhaps that of any other U.S. tribe). Most people
who could find work worked for wages or the tourist
trade. For the first time, alcoholism became a
problem.

In 1943, a U.S. decision to divide the Hopi and
Navajo Reservations into grazing districts resulted in
the loss of most Hopi land. This sparked a major
disagreement between the tribes and the government
that continues to this day. Following World War II,
the “hostile” traditionalists emerged as the caretakers
of land, resisting cold war policies such as mineral
development and nuclear testing and mining. The
official (“friendly”) tribal council, however, instituted
policies that favored exploitation of the land, notably
permitting Peabody Coal to strip-mine Black Mesa,
beginning in 1970.

Religion  According to legend, the Hopi agreed to
act as caretakers of this Fourth World in exchange for
permission to live here. Over centuries of a stable
existence based on farming, they evolved an extremely
rich ceremonial life. The Hopi Way, whose purpose is
to maintain a balance between nature and people in
every aspect of life, is ensured by the celebration of
their ceremonies.

The Hopi recognize two major ceremonial
cycles, masked (January or February until July) and
unmasked, which are determined by the position of
the sun and the lunar calendar. The purpose of most
ceremonies is to bring rain. As the symbol of life and
well-being, corn, a staple crop, is the focus of many
ceremonies. All great ceremonies last nine days,
including a preliminary day. Each ceremony is
controlled by a clan or several clans. Central to Hopi
ceremonialism is the kiva, or underground chamber,
which is seen as a doorway to the cave world from
whence their ancestors originally came.

Katsinas are guardian spirits, or intermediaries
between the creator and the people. They are said to
dwell at the San Francisco peaks and at other holy
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places. Every year at the winter solstice, they travel to
inhabit people’s bodies and remain until after the
summer solstice. Re-created in dolls and masks, they
deliver the blessings of life and teach people the
proper way to live. Katsina societies are associated
with clan ancestors and with rain gods. All Hopis are
initiated into katsina societies, although only men
play an active part in them.

Perhaps the most important ceremony of the
year is Soyal, or the winter solstice, which celebrates
the Hopi worldview and recounts their legends.
Another important ceremony is Niman, the harvest
festival. The August Snake Dance has become a well-
known Hopi ceremony.

Like other Pueblo peoples, the Hopi recognize a
dual division of time and space between the upper
world of the living and the lower world of the dead.
Prayer may be seen as a mediation between the upper
and lower, or human and supernatural, worlds. These
worlds coexist at the same time and may be seen in
oppositions such as summer and winter, day and
night, life and death. In all aspects of Hopi ritual,
ideas of space, time, color, and number are all
interrelated in such a way as to provide order to the

Hopi world.

Traditionally, the Hopi favored a weak
government coupled with a strong matrilineal,
matrilocal clan system. They were not a tribe in the
usual sense of the word but were characterized by an
elaborate social structure, each village having its own
organization and each individual his or her own place
in the community. The “tribe” was “invented” in
1936, when the non-native Oliver La Farge wrote
their constitution. Although a tribal council exists,
many people’s allegiance remains with the village
kikmongwi (cacique). A kikmongwi is appointed for life
and rules in matters of traditional religion. Major
villages include Walpi (First Mesa), Shungopavi
(Second Mesa), and Oraibi (Third Mesa).

Government

Customs Hopi children learn their traditions
through katsina dolls, including scare-katsinas, as well
as social pressure, along with an abundance of love
and attention. This approach tends to encourage
friendliness and sharing in Hopi children. In general,
women owned (and built) the houses and other
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Hopi children learn their traditions through katsina dolls
(pictured here), as well as social pressure, along with an
abundance of love and attention. These dolls, carved out of
cottonwood, represent the various masked katsinas.

material resources while men farmed and hunted away
from the village. Special societies included katsina and
other men’s and women’s organizations concerned
with curing, clowning, weather control, and war.
Following a death, the deceased’s hair was
washed with yucca suds and decorated with prayer
feathers. The face was covered with a mask of raw
cotton, to evoke the clouds. He or she was then
wrapped in a blanket and buried in a sitting position,
with food and water. Cornmeal and prayer sticks were
also placed in the grave, with a stick for a spirit ladder.
Dwellings  Distinctive one- or two-floor pueblo
housing featured sandstone and adobe walls and roof
beams of pine and juniper, gathered from afar. The
dwellings were entered via ladders through openings
in the roofs and were arranged around a central plaza.
This architectural arrangement reflects and reinforces
cosmological ideas concerning emergence from an
underworld through successive world levels.

Diet
centuries, growing corn, beans, squash, cotton, and
tobacco on floodplains and sand dunes or, with the
use of irrigation, near springs. The Spanish brought
crops such as wheat, chilies, peaches, melons, and
other fruit. Men were the farmers and hunters of

Hopis have been expert dry farmers for
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game such as deer, antelope, elk, and rabbits. The
Hopi also kept domesticated turkeys. Women
gathered wild food and herbs, such as pine nuts,
prickly pear, yucca, berries, currants, nuts, and seeds.
Crops were dried and stored against drought and
famine.

Key Technology  Farming technology included
digging sticks (later the horse and plow), small rock or
brush-and-dirt dams and sage windbreaks, and an
accurate calendar on which each year’s planting time
was based. Grinding tools were made of stone. Men
wove clothing and women made pottery, which was
used for many purposes. Men also hunted with the
bow and arrow and used snares and nets to trap
animals.

Trade The Hopi obtained gems, such as turquoise,
from Zuifi and Pueblo tribes. Shell came from the
Pacific Ocean and the Gulf of Mexico. They also
traded for sheep and wool from the Navajo,
buckskins from the Havasupai, and mescal from
various tribes.

Notable Arts  Fine arts included pottery decorated
with designs based on ancient geometric patterns,
made by women. Men spun and wove cotton into
costumes and clothing, for domestic use and for
trade. Designs were generally asymmetrical but
balanced between objects and color to render an
idea of harmony. Other fine arts included
silversmithing, introduced by the Navajo in 1890;
weaving baskets and blankets; painting; and creating
katsina dolls.

Transportation  Horses arrived with the Spanish in
the sixteenth century.

Dress Clothing was usually made of cotton and
included long dresses for women and loincloths for
men. Both wore leather moccasins and rabbit-skin
robes as well as blankets and fur capes for warmth.
Unmarried women wore their hair in the shape of a
squash blossom; braids were preferred after marriage.

War and Weapons

is now obsolete.

The annual war society ceremony
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These unmarried Hopi women wear their hair in the shape of a squash blossom (1912); braids were preferred after marriage.

Contemporary Information
Government/Reservations  The Hopi Reservation
was established in 1882. Consisting originally of
almost 2.5 million acres, the total land base stood at
just over 1.5 million acres in 1995. Thirteen Hopi
villages now stand on three mesas. A tribal council
was created in 19306, although only two of the villages
were represented in 1992.

Hopis are also members of the Colorado River
Indian Tribes Reservation (see Mojave).

Economy As they have for centuries, Hopis
continue to farm for their food. They also raise
sheep and cattle. Crafts for the tourist trade—
especially silver jewelry, katsina dolls, and
pottery—bring in some money. Seventy percent of
the tribe’s operating budget comes from coal leases,
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but mineral leases remain exploitative, and their
effects include strip mining, radiation
contamination, and depletion of precious water
resources. The tribal council has also invested in
factories and in a cultural center/motel/museum
complex.

Legal Status  The Hopi are a federally recognized
tribal entity, as are the Colorado River Indian Tribes
(CRIT), where some Hopis settled after World War
I1. The Hopi Reservation was carved in 1882 from
traditional Hopi lands plus three villages of Navajos
living on Hopi lands (settlers and refugees from U.S.
Indian wars).

A major dispute has emerged within the tribe
and among the Hopi tribal council, the Navajos, and
the U.S. government over the lands around the part of
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These Hopi women are shown building adobe houses. Distinctive one- or two-floor pueblo housing featured sandstone and adobe walls
and roof beams of pine and juniper, gathered from afar. The dwellings were entered via ladders through openings in the roofs and were
arranged around a central plaza.

the reservation known as Big Mountain. Technically In 1986, the United States recognized the

the land belongs to the Hopis, but it has been squatters’ rights by proclaiming 1.8 million acres of
homesteaded since the mid—eighteenth century by “joint use area’: Each tribe got half, and those on the
Navajos because, in their view, the Hopis were just “other” side were to move. In effect, the Hopis lost
“ignoring” it. The Hopi council wants the land for half of their original reservation to the Navajo. More
mineral exploitation. Hopi traditionalists want the than 100 Hopis moved, but many Navajos remained.
Navajos to remain, out of solidarity, friendship with This conflict remains ongoing, with the Hopis still
their old enemies, and their inclination to share. They trying to hold onto their land. Many Indians believe
would prefer that the land remain free of mineral that coal company profits are at the root of the
exploitation. dispute and forced relocations.
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Daily Life The Hopi way continues; they are among
the most traditional of all Indians in the United
States. Hopis maintain a strong sense of the
continuity of life and time. The split between
“progressive” and “traditional” factions continues.
Hopi High School, between Second and Third Mesas,
opened in 1986 with an entirely local board. The
school emphasizes Hopi culture and a new written
language as well as computers and contemporary
American curricula. The first dictionary of written
Hopi is in preparation. The Hopi are making progress
in solving not only the land dispute with the Navajo
but also a host of social problems, including substance
abuse and suicide.

Most Hopis live in the traditional pueblos, many
of which now have glass windows. Perhaps 1,500
Hopis live and work off the reservation, although
many return for ceremonies. Especially in some of the
modern villages, houses contain plumbing and
electricity and are constructed of cement blocks
without benefit of a central plaza.

Hopi-Tewa

The Hopi-Tewa are a small group (roughly 700) of
Native Americans living mostly on the Hopi
Reservation. These Indians are descended from
immigrants who settled at First Mesa (Tewa Village
[Hano] and Polacca) following the Pueblo rebellion,
around 1700. They speak a variety of Tewa, a Tanoan
language, and have some distinct cultural attributes.

See also Hopi.

Hualapai

Hualapai (Wi ld p1), or Walapai (Xawdlapdiya),
“Pine Tree People,” were named after the pifion pine
nut. With the Havasupai, they are called the Pai (Pa’a)
Indians (“the People”: the Hualapai are the Western
Pai, and the Havasupai are the Eastern Pai). They are
also described, with the Havasupai and the Yavapai, as
Upland Yumans, in contrast to the River Yumans,
such as the Mojave and Quechan.

Location Hualapai territory is located along the
middle course of the Colorado River in present-day
northwestern Arizona. Today, most Hualapai live near
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Peach Springs, Arizona, which is located near the
Grand Canyon.

Population Roughly 1,100 prior to contact with
non-natives, the 1993 Hualapai population was
1,872.

Language Hualapais spoke Upland Yuman, a
member of the Hokan-Siouan language family.

Historical Information

History The Pai Indians, who traditionally
considered themselves one people, probably
descended from the prehistoric Patayans of the
ancient Hakataya culture. Thirteen bands of Pai
originally ranged in northwest Arizona along the
Colorado River, hunting, farming, and gathering. By
historic times, three subtribes had been organized: the
Middle Mountain People, the Plateau People, and the
Yavapai Fighters. Each subtribe was further divided
into several bands, which in turn were divided into
camps and families.

Although the Pai encountered non-natives in
1540, or perhaps as late as 1598, neither the Spanish
nor the Mexicans developed Hualapai country, which
remained fairly isolated until the 1820s. Around that
time, a trail was blazed from the Rio Grande to
California that led directly through Pai country. After
the Mexican cession (1848), Hualapais began working
in white-owned mines. With Anglo invasions and
treaty violations increasing and the mines ever
exploitative, the Hualapai, in 1865, met violence with
violence. A warrior named Cherum forced a key U.S.
retreat but later scouted for his old enemy. Later, the
United States selected Hualapai Charley and Leve
Leve as principal chiefs because they were amenable to
making peace. The Hualapai war ended in 1869.

As the Eastern Pai played a minor role in the
war, they were allowed to return home afterward; it
was at this juncture that the two “tribes,” Hualapai
and Havasupai, became increasingly separate. The
army forced those Hualapai who failed to escape to
march in 1874 to the Colorado River Reservation.
There, the low altitude combined with disease and
poor rations brought the Hualapai much suffering
and death. When they filtered back home several years
later, they found their land in non-native hands. Still,
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they applied for and received official permission to
remain, and a reservation was established for them in
1883.

The reservation consisted of 1 million acres on
the South Rim of the Grand Canyon, a fraction of
their original land. Before long, overgrazing by non-
Indians had ruined the native food supply, and
ranchers and cattlemen were directly threatening the
Indians with physical violence. A series of epidemics
struck the Hualapai. Most Hualapai lived off the
reservation, scrambling for wage work and sending
their children to Anglo schools. As the Hualapai
formed an underclass of cheap, unskilled labor, their
way of life began to vanish. The railroad depot at
Peach Springs became the primary Hualapai village.
The railroad brought dislocation, disease, and some
jobs. Their new condition strengthened their
differences with the still-isolated Havasupai.

The Hualapai began herding cattle in 1914,
although their herds were greatly outnumbered by
those of non-natives. Extensive prejudice against the
Indians diminished somewhat after World War I, out
of respect for Indian war heroes. Through the middle
twentieth century the Hualapai retained a strong sense
of their culture, although economic progress was
extremely slow.

Religion According to the Hualapai creation myth, a
spirit prayed life into canes cut from along the
Colorado River near Spirit Mountain, in present-day
Nevada. An unseen world of gods and demons are in
part responsible for the dreams that gave male and
female shamans their power to cure. This they
accomplished by singing, shaking gourds, and
pretending to suck out disease with a tube and herbs.
They also used their power to control the weather. If
successful with a cure, shamans were paid in
buckskins, but they might be killed if a patient died.
In general, the Hualapai had few ceremonies or
dances. They did accept the Ghost Dance in the
1890s.

Government Traditional political authority was
decentralized. Headmen of both a camp (roughly 20
people) and a band (roughly 85-200 people) led by
fostering consensus. They served as war chiefs and
spokespeople when necessary. The position of
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headman was occasionally hereditary but more often
based on personality and ability. There was little or no
tribal identity until the early twentieth century, when
the Hualapai created a fledgling tribal council. In the
1930s they adopted a constitution and elected their
first tribal president.

Customs The Hualapai cremated their dead and
burned their homes and belongings as well. In the
nineteenth century they adopted the Mojave
mourning ceremony, in which aspects of warfare were
staged to honor the dead. They observed no formal
marriage ceremony. Divorce was frequent and easy to
obtain.
Dwellings Dome-shaped brush wikiups as well as
rock shelters served as the major dwelling. The people
(men, by and large) also used sweat lodges for curing
and as clubhouses.

Diet Occasionally the Hualapai grew the standard
American crops (corn, beans, and squash) near springs
and ditches. Corn was made into mush, soup, and
bread; pumpkins were dried in long strips. In the
main, however, they obtained their food by hunting
and gathering, leaving their summer camps to follow
the seasonal ripening of wild foods. The women
gathered pifion nuts, cactus and yucca fruits, agave
(mescal) hearts, mesquite beans, and other plants. The
men hunted deer, antelope, mountain sheep, rabbits
(in drives), and small game. Meat was dried and

stored in skin bags. The Hualapai also ate fish.

Key Technology = The Hualapai practiced a number of
traditional irrigation techniques, such as ditch
digging, crop location near water sources, and flood
runoff (ak chin). They used flat pounding-grinding
rocks and rotary mortars for grinding. Baskets as well
as pottery were used for conveyance and storage.

Trade
system of exchange that stretched from the Pacific
Ocean to the Pueblos. Shell decorations and horses
came from the Mojave and the Quechan. Rich red
ocher pigment was a key trade item, as were baskets
and dried mescal and dressed skins. Meat and skins
went for crops; lima beans for Hopi peaches.

The Hualapai were part of an extensive
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Notable Arts  Baskets and pottery, including pots,
dishes, jars, and pipes, have been made for centuries.

Transportation The Hualapai obtained horses in the
seventeenth century.

Dress Clothing was generally made from buckskin
or juniper bark. Men wore shorts and breechcloths.
Women wore skirts or aprons. Both wore moccasins
or yucca sandals. Rabbit-skin robes and blankets were
used in cold weather. In addition, the Hualapai
painted their faces for decoration (women tattooed
their chins), and both sexes wore shell necklaces.

War and Weapons Traditional enemies included the
Mojave and the Yavapai; their main ally was the

Havasupai. The Hualapai fought with mulberry bows,
clubs, and hide shields.

Contemporary Information
Government/Reservations  The Hualapai Reservation
consists of almost 1 million acres near Peach Springs,
Arizona. The tribe adopted a constitution and by-laws
in 1938 and a corporate charter in 1943. A new
constitution was ratified in 1970. The tribal council
consists of nine elected members and one hereditary
chief, although the Bureau of Indian Affairs must still
approve all ordinances.

Economy The Hualapai Reservation is marked by
very high unemployment (more than 80 percent).
U.S. Interstate 40 bypasses the reservation, limiting
opportunities for tourism. Important economic
activities include forestry and raising cattle, along with
some hunting and farming. The people sell some
baskets to tourists, and they lease land for mining and
lumbering. The tribe also controls hydroelectric,
natural gas, oil, and uranium resources. Their hope
for economic development based on a proposed
Bridge Canyon dam was defeated in 1968 by the
Central Arizona Project. The Hualapai plan to
develop further what is now small-scale tourism, such
as permits and guides, related to the Grand Canyon.
Many Hualapai work for wages off the reservation.
Legal Status  The Hualapai are a federally recognized
tribal entity.
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Daily Life Many Hualapai speak English, but many
also retain their native tongue. Most Hualapai who
live on the reservation live in individual, modern
homes. The shift from extended family to nuclear
family living contributed to cultural breakdown. One
response to this situation has been the development
by Peach Springs Elementary School of a nationally
recognized model bilingual/bicultural program. With
children grounded in their own culture, their self-
esteem has risen, which has translated directly into
higher graduation rates. A summer memorial
powwow honors the dead, whose clothes are still
burned, but now they are buried rather than
cremated. There are four active Christian churches on
the reservation.

Isleta Pueblo

Isleta (Es ‘1 ti) from the Spanish missions San
Antonio de la Isleta and San Augustin de la Isleta
(isleta means “little island”). The word “pueblo” comes
from the Spanish for “village.” It refers both to a
certain style of Southwest Indian architecture,
characterized by multistory, apartmentlike buildings
made of adobe, and to the people themselves. The
pueblos along the Rio Grande are known as eastern
Pueblos; Zuii, Hopi, and sometimes Acoma and
Laguna are known as western Pueblos. The Tiwa
name for Isleta Pueblo is Shiewhibak, meaning “flint

kick-stick place.”

Location  Since at least the eighteenth century, Isleta
Pueblo has been located on the Rio Grande several
miles south of Albuquerque. The pueblo consists of a
main village (San Agustin) and two farm villages
(Chikal and “town chief”) 3 miles to the south.

Population In 1990, 2,700 Isletas lived on the
pueblo, out of a total population of 2,900. Perhaps
410 lived there in 1790.

Language Isletas spoke Southern Tiwa, a Kiowa-
Tanoan language.

Historical Information
History All Pueblo people are thought to be
descended from Anasazi and perhaps Mogollon and
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several other ancient peoples, although the precise
origin of the Keresan peoples is unknown. From their
ancestors they learned architecture, farming, pottery,
and basketry. Larger population groups became
possible with effective agriculture and ways to store
food surpluses. Within the context of a relatively
stable existence, the people devoted increasing
amounts of time and attention to religion, arts, and
crafts.

In the 1200s, the Anasazi abandoned their
traditional canyon homelands in response to climatic
and social upheavals. A century or two of migrations
ensued, followed in general by the slow reemergence
of their culture in the historic pueblos. The Tiwas
were probably the first of the Tanoan Pueblo people to
enter the northern Rio Grande region. Isleta itself
grew from several prehistoric villages in the area,
including Puré Tuay. The Spanish made contact with
Isleta in the late sixteenth century, establishing a
mission in 1613. Modern Isleta is perhaps an
eighteenth-century settlement; many disruptions
occurred as a result of constant conquistador attacks.

In 1598, Juan de Onate arrived in the area with
settlers, founding the colony of New Mexico. Onate
carried on the process, already underway in nearby
areas, of subjugating the local Indians; forcing them
to pay taxes in crops, cotton, and work; and opening
the door for Catholic missionaries to attack their
religion. The Spanish renamed the Pueblos with
saints’ names and began a program of church
construction. At the same time, the Spanish
introduced such new crops as peaches, wheat, and
peppers into the region. In 1620, a royal decree
created civil offices at each pueblo; silver-headed
canes, many of which remain in use today, symbolized
the governor’s authority.

Isleta did not participate in the general Pueblo
revolt against the Spanish in 1680, either out of fear of
the Spanish or perhaps a reluctance to take the unusual
step of joining an all-Pueblo alliance. They, the
Spanish refugees, and people from some pueblos south
of Albuquerque went to El Paso. Some Isletas
reoccupied the pueblo in 1681; at that time, Spanish
troops attacked and burned it and took hundreds of
prisoners back to El Paso. Their descendants live today
at Tigua Pueblo (Ysleta del Sur), south of El Paso.

Some Southern Tiwas who did not go to El Paso went
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instead to Hopi and established a village (Payupki) on
Second Mesa. Two Spanish friars escorted over 400
Tiwa back from Hopi in 1742; the permanent
occupation of Isleta Pueblo may date from that time.

The Pueblos experienced many changes during
the following decades: Refugees established
communities at Hopi, guerrilla fighting continued
against the Spanish, and certain areas were
abandoned. By the 1700s, excluding Hopi and Zuai,
only Taos, Picuris, Isleta and Acoma Pueblos had not
changed locations since the arrival of the Spanish.
Although Pueblo unity did not last, and Santa Fe was
officially reconquered in 1692, Spanish rule was
notably less severe from then on. Harsh forced labor
all but ceased, and the Indians reached an
understanding with the Church that enabled them to
continue practicing their traditional religion.

In general, the Pueblo eighteenth century was
marked by smallpox epidemics and increased raiding
by the Apache, Comanche, and Ute. Occasionally
Pueblo Indians fought with the Spanish against the
nomadic tribes. The people practiced their religion
but more or less in secret. During this time,
intermarriage and regular exchange between Hispanic
villages and Pueblo Indians created a new New
Mexican culture, neither strictly Spanish nor Indian,
but rather somewhat of a blend between the two.

Mexican “rule” in 1821 brought little immediate
change to the Pueblos. The Mexicans stepped up what
had been a gradual process of appropriating Indian
land and water, and they allowed the nomadic tribes
even greater latitude to raid. As the presence of the
United States in the area grew, it attempted to enable
the Pueblo Indians to continue their generally
peaceful and self-sufficient ways, in part by
recognizing Spanish land grants to the Pueblos.

During the nineteenth century the process of
acculturation among Pueblo Indians quickened
markedly. In an attempt to retain their identity,
Pueblo Indians clung even more tenaciously to their
heritage, which by now included elements of the
once-hated Spanish culture and religion. By the
1880s, railroads had largely put an end to the
traditional geographical isolation of the pueblos.
Paradoxically, the U.S. decision to recognize Spanish
land grants to the Pueblos denied Pueblo Indians
certain rights granted under official treaties and left
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them particularly open to exploitation by squatters
and thieves.

Since the 1700s, Isleta had been without katsina
masks owing to the presence and active interference of
the Spanish. Shortly after Laguna Pueblo divided
around 1880 over factional differences, Isleta accepted
a number of Lagunas into their village. Isleta traded
homes and land for ceremonial invigoration. Within a
few years, most of the Lagunas had returned to a
village near their pueblo, but the katsina chief
remained, as did his descendants, the masks, and the
rituals.

After a gap of more than 300 years, the All
Indian Pueblo Council began to meet again in the
1920s, specifically in response to a congressional
threat to appropriate Pueblo lands. Partly as a result of
the Council’s activities, Congress confirmed Pueblo
title to their lands in 1924 by passing the Pueblo
Lands Act. The United States also acknowledged its
trust responsibilities in a series of legal decisions and
other acts of Congress. Still, especially after 1900,
Pueblo culture was increasingly threatened by highly
intolerant Protestant evangelical missions and schools.
The Bureau of Indian Affairs also weighed in on the
subject of acculturation, forcing Indian children to
leave their homes and attend culture-killing boarding
schools. Pablo Abeita, a member of the reorganized
All Indian Pueblo Council, fought to defeat the
Bursum Bill, a plan to appropriate the best Pueblo
lands.

The dynamic tension between Catholicism and
traditional beliefs remains in flux at Isleta: As recently
as 1965 the Indians evicted a priest regarded as
insufficiently sensitive to their traditions. Since the
late nineteenth century, but especially after the 1960s,
Pueblos have had to cope with onslaughts by (mostly
white) anthropologists and seekers of Indian
spirituality. The region is also known for its major art
colonies at Taos and Santa Fe.

Religion In traditional Pueblo culture, religion and
life are inseparable. To be in harmony with all of
nature is the Pueblo ideal and way of life. The sun is
seen as the representative of the Creator. Sacred
mountains in each direction, plus the sun above and
the earth below, define and balance the Pueblo world.
Many Pueblo religious ceremonies revolve around the
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weather and are devoted to ensuring adequate rainfall.
To this end, Pueblo Indians evoke the power of
katsinas, sacred beings who live in mountains and
other holy places, in ritual and masked dance. The
Isleta katsina cult was reestablished at Isleta around
1880 by refugees from Laguna Pueblo, when Laguna
religious society heads banded together at Isleta to
form a single curing organization, the Laguna Fathers.

In addition to the natural boundaries, Pueblo
Indians have created a society that defines their world
by providing balanced, reciprocal relationships within
which people connect and harmonize with each other,
the natural world, and time itself. At Isleta, each tribal
division (Red Eyes/summer and Black Eyes/winter) is
in charge of the pueblo’s ceremonies for half a year.
Each is responsible for one major dance a year.
According to tradition, the head of each pueblo is the
religious leader, or cacigue, whose primary
responsibility it is to watch the sun and thereby
determine the dates of ceremonies. Much
ceremonialism is also based on medicine societies, and
shamans who derive powers from animal spirits use
their supernatural powers for curing, weather control,
and ensuring the general welfare. Isleta has one round
prayer chamber, or kiva. Ceremonies are held either in
there or in the central plaza. Especially in the eastern
pueblos, most ceremonies are kept secret.

Government Pueblo governments derived from two
traditions. Offices that are probably indigenous
include the cacique, or head of the Pueblo, and the
war captains. These officials are intimately related to
the religious structures of the pueblo and reflected
the essentially theocratic nature of Pueblo
government. At Isleta, the corn group leaders
appointed the town chief (cacique), who was never
permitted to leave the pueblo. Because of his many
ritual obligations he was publicly supported. The
cacique appointed the war or bow priest. A bow
rather than a cane symbolized his office. He was of
roughly equal importance with the cacique and was
primarily responsible for security. Isleta also had a
hunt chief, who led rituals for assuring health of
animals and directed communal hunts, as well as an
advisory group called the council of principales,
composed of all religious officers and their first
assistants.
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A parallel but in most cases distinctly less
powerful group of officials was imposed by the
Spanish authorities. Appointed by the traditional
leadership, they generally dealt with external and
church matters and included the governor, two
lieutenant governors, and two sheriffs. The authority
of their offices was symbolized by canes.
Nontraditional positions also included a ditch boss,
who was in charge of the irrigation ditches, as well as
a town crier and sacristan. In addition, the All Indian
Pueblo Council, dating from 1598, began meeting
again in the twentieth century.

The last correctly installed cacique at Isleta died
in 1896. After that date, disruptions of installation
rituals caused the war chiefs to serve for decades as
acting caciques. This situation came to a head in the
1940s, when a political revolution split the pueblo
into several factions and postponed elections. With
the help of the Bureau of Indian Affairs, a
constitution was drawn up; elections were held and
the proper officers installed in 1950.

Customs  One mechanism that works to keep Pueblo
societies coherent is a pervasive aversion to
individualistic behavior. Children were traditionally
raised with gentle guidance and a minimum of
discipline. Pueblo Indians were generally
monogamous, and divorce was relatively rare. The
dead were prepared ceremonially and quickly buried
with clothes, beads, food, and other items, their heads
facing south. A vigil of four days and nights was
generally observed.

Isleta Pueblo was organized into seven corn
groups. Men led the groups, although there were
women’s auxiliaries. The groups were ritual units more
similar to kiva groups, functioning for personal crises
and societal ceremonies. The tribe was also divided
into Red Eyes/summer and Black Eyes/winter groups.
Each had a war captain and two or three assistants.
Four men from each group served for life as
grandfathers or disciplinarians. Each group had
ceremonial, irrigation, clowning, hunting, ballplaying,
and other group responsibilities.

Two medicine societies (for illness due to
misbehavior or witchcraft) were the Town Fathers and
the Laguna Fathers. A warrior’s society consisted of
people who had taken a scalp and had been ritually
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purified. Closely associated with the kiva, this group
also had a women’s component, with special duties.
The economy was basically a socialistic one, whereby
labor was shared and produce was distributed equally.
In modern times photography by outsiders is
discouraged.

Dwellings Isleta Pueblo featured apartment-style
dwellings as high as five stories, as well as individual
houses, facing south. The buildings were constructed of
adobe (earth and straw) bricks, with beams across the
roof that were covered with poles, brush, and plaster.
Floors were of wood plank or packed earth. The roof of
one level served as the floor of another. The levels were
interconnected by ladders. As an aid to defense, the
traditional design included no doors or windows; entry
was through the roof. Pit houses, or kivas, served as
ceremonial chambers and clubhouses. The village plaza,
around which all dwellings were clustered, is the
spiritual center of the village where all the balanced
forces of the world come together. A track for
ceremonial foot races was also part of the village.

Diet Isletas were farmers. Before the Spanish arrived,
they ate primarily corn, beans, and squash. They also
grew cotton and tobacco. They hunted deer, mountain
lion, bear, antelope, and rabbits. Occasionally, men
from Isleta would travel east to hunt buffalo. Isletas
also gathered a variety of wild seeds, nuts, berries, and
other foods and fished in rivers and mountain streams.
The Spanish introduced wheat, alfalfa, chilies, fruit
trees, grapes (often made into wine for sale to Laguna
Pueblo or nearby Spanish-American villages), sheep,
cattle, and garden vegetables, which soon became part
of the regular diet.

Key Technology = Precontact farming implements
were wooden. Traditional irrigation systems used
ditches to ferry water from the Rio Grande as well as
floodwater collection at arroyo mouths (@k chin).
Tanning tools were made of bone and wood. The
Spanish introduced metal tools and equipment. Men
hunted with bows and arrows.

Trade All Pueblos were part of extensive Native
American trading networks. With the arrival of other
cultures, Pueblo Indians also traded with the Hispanic
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Isleta Pueblo

An Isleta woman dries peaches (1889). The Spanish introduced new crops such as peaches, wheat, and peppers into the region in the

early seventeenth century.

American villages and then U.S. traders. At fixed
times during summer or fall, enemies declared truces
so that trading fairs might be held. The largest and
best known was at Taos with the Comanche. Nomads
exchanged slaves, buffalo hides, buckskins, jerked
meat, and horses for agricultural and manufactured
pueblo products. Pueblo Indians traded for shell and
copper ornaments, turquoise, and macaw feathers.
Isleta in particular traded for Jicarilla baskets;
decorated pottery from other pueblos, especially
Acoma, Zia, and Santo Domingo; and religious
pictures from the Spanish, with whom they were in
frequent contact. Trade along the Santa Fe Trail began
in 1821. By the 1880s and the arrival of railroads, the
Pueblos were dependent on many American-made
goods, and the native manufacture of weaving and
pottery declined and nearly died out.
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Notable Arts  In the Pueblo way, art and life are
inseparable. Isleta arts included pottery and woven
cotton items. Songs, dances, and dramas also qualify
as traditional arts. Isleta pottery became strongly
influenced by Laguna immigrants in the 1880s. Many
Pueblos experienced a renaissance of traditional arts in
the twentieth century, beginning in 1919 with San
Ildefonso pottery.

Transportation  Spanish horses, mules, and cattle
arrived at Isleta Pueblo in the seventeenth century.

Dress Men wore shirts, leggings, and moccasins
made of deer hides tanned and colored red-brown
with plant dye. Women’s wrapped leggings and

moccasins were of white buckskin. Clothing was also
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made of spun cotton. Rabbit skin was also used for
clothing and robes.

War and Weapons
and docile, most Pueblo groups regularly engaged in
warfare. The great revolt of 1680 stands out as the
major military action, but they skirmished at other
times with the Spanish and defended themselves
against attackers such as Apaches, Comanches, and
Utes. They also contributed auxiliary soldiers to
provincial forces under Spain and Mexico, which were
used mainly against raiding Indians and to protect
merchant caravans on the Santa Fe Trail. After the
raiding tribes began to pose less of a threat in the late
nineteenth century, Pueblo military societies began to
wither away, with the office of war captain changing
to civil and religious functions.

Though often depicted as passive

Contemporary Information
Government/Reservations Isleta Pueblo contains
roughly 211,000 acres. Its constitution was last
revised in 1970. Under it, men vote for the governor
and an appointed council.

Economy Many people work for wages at the local
air force base, for the tribe, or in Albuquerque. Some
arts and crafts are produced, especially silver work and
textiles; the pottery is produced with commercial
methods and materials and is strictly for the tourist
trade. There is some cattle ranching and some
farming. Most Pueblo land is leased for oil testing.

Legal Status  The Pueblo of Isleta is a federally
recognized tribal entity.

Daily Life Although the project of retaining a strong
Indian identity is a difficult one in the late twentieth
century, Pueblo people have strong roots, and in many
ways the ancient rhythms and patterns continue.
Some people still speak Isleta, and traditional
ceremonies are still performed. Children are born into
ritual corn groups as well as one of the winter/summer
ceremonial divisions. Many Pueblo Indians, though
nominally Catholic, have fused pieces of Catholicism
onto a core of traditional beliefs.

Since the 1970s control of schools has been a key
in maintaining their culture. Health problems,
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including alcoholism and drug use, continue to
plague the Pueblos. Furthermore, Isleta is the first
community downstream from several highly polluting
industries, including a huge landfill. Some nearby
lakes have been seriously polluted.

Jemez Pueblo

Jemez ("H& mish) from the Spanish /émez, taken from
the Jemez self-designation. The Jemez name for their
pueblo is Walatowa, “at the pueblo in the cafiada” or
“this is the place.” The word “pueblo” comes from the
Spanish for “village.” It refers both to a certain style of
Southwest Indian architecture, characterized by
multistory, apartmentlike buildings made of adobe,
and to the people themselves. Rio Grande pueblos are
known as eastern Pueblos; Zufii, Hopi, and

sometimes Acoma and Laguna are known as western
Pueblos.

Location Jemez Pueblo is located along the east
bank of the Jemez River, 25 miles north of Bernalillo,
New Mexico.

Population In 1990, almost 1,750 Indians were
resident, virtually the entire pueblo population.
Perhaps 30,000 people lived there in 1530, and 100
in 1744.
Language The people spoke Towa, a Kiowa-Tanoan
language.

Historical Information

History All Pueblo people are thought to be
descended from Anasazi and perhaps Mogollon and
several other ancient peoples. From them they learned
architecture, farming, pottery, and basketry. Larger
population groups became possible with effective
agriculture and ways to store food surpluses. Within
the context of a relatively stable existence, the people
devoted increasing amounts of time and attention to
religion, arts, and crafts.

The Jemez people lived near Stone Canyon,
south of Dulce, New Mexico, around 2,000 years ago.
They moved to near their present location after the
arrival of the Athapaskans, around the fourteenth
century. However, some of them moved to the San
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Diego Canyon—Guadalupe Canyon area, south of
Santa Fe, where they established numerous large
fortresses and hundreds of small houses.

The Spaniards found them in 1540 and built a
mission there (at Giusewa Pueblo) in the late
sixteenth century. In 1621, they began another
mission at the Pueblo de la Congregacidn, the present
Jemez Pueblo. In 1628, Fray Martin de Arvide arrived
at the Mission of San Diego de la Congregacién with
orders to unite the scattered Jemez communities, after
which Jemez Pueblo became an important center for
missionary activity.

Despite the pueblo’s position as a missionary
center, the Jemez people actively resisted Spanish
efforts to undermine their religion. They joined in
rebellion with the Navajo in about 1645, a crime for
which 29 Jemez leaders were hanged. They also took a
leading part in the Pueblo rebellion of 1680. For
years, the Spaniards had routinely tortured Indians for
practicing traditional religion. They also forced the
Indians to labor for them, sold Indians into slavery,
and let their cattle overgraze Indian land, a situation
that eventually led to drought, erosion, and famine.
Popé of San Juan Pueblo and other Pueblo religious
leaders planned the great revolt, sending runners
carrying cords of maguey fibers to mark the day of
rebellion. On August 10, 1680, a virtually united
stand on the part of the Pueblos drove the Spanish
from the region. The Indians killed many Spaniards
but refrained from mass slaughter, allowing most of
them to leave Santa Fe for El Paso.

The Jemez people withdrew to sites on the top of
the San Diego Mesa in 1681. When the Spanish left
they descended, only to reascend in 1689 when they
sighted a new Spanish force. Some returned again to
the pueblo in 1692, when they, along with Keresans
from Zia Pueblo, arrived at an understanding with the
Spanish. Most Jemez, however, still resisted the
Spanish, a situation that resulted in fighting between
the Jemez and the Keresan pueblos of Zia and Santa
Ana. This in turn resulted in a punitive Spanish-
Keresan expedition in 1694, ending in the death or
capture of over 400 Jemez people. All prisoners were
pardoned after they helped the Spanish defeat the
Tewas at Black Mesa.

By 1696, Jemez Pueblo had been rebuilt and

reoccupied at or near the original site. The following
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year, however, after joining again with the Navajo in
an anti-Spanish revolt, the Jemez returned to their
ancestral homeland near Stone Canyon. Others went
west to the Navajo country; of these, some eventually
returned to Jemez but many remained with the
Navajo. Some Jemez also fled to Hopi but were
returned several years later by missionaries. The Jemez
exile did not end until the early eighteenth century,
when members of the tribe returned and settled at
Walatowa, 12 miles south of their former mesa
homes. At that time they built a new church, San
Diego de los Jémez.

The Pueblos experienced many changes during
following decades: Refugees established communities
at Hopi, guerrilla fighting continued against the
Spanish, and certain areas were abandoned. By the
1700s, excluding Hopi and Zuai, only Taos, Picuris,
Isleta and Acoma Pueblos had not changed locations
since the arrival of the Spanish. Although Pueblo
unity did not last, and Santa Fe was officially
reconquered in 1692, Spanish rule was notably less
severe from then on. Harsh forced labor all but
ceased, and the Indians reached an understanding
with the Church that enabled them to continue
practicing their traditional religion.

In general, the Pueblo eighteenth century was
marked by smallpox epidemics, and increased raiding
by the Apache, Comanche, and Ute. Occasionally
Pueblo Indians fought with the Spanish against the
nomadic tribes. The people practiced their religion
but more or less in secret. During this time,
intermarriage and regular exchange between Hispanic
villages and Pueblo Indians created a new New
Mexican culture, neither strictly Spanish nor Indian,
but rather somewhat of a blend between the two.

Mexican “rule” in 1821 brought little immediate
change to the Pueblos. The Mexicans stepped up what
had been a gradual process of appropriating Indian
land and water, and they allowed the nomadic tribes
even greater latitude to raid. In 1837, a political
rebellion by Indians and Hispanics over the issue of
taxes led to the assassination of the governor of New
Mexico and the brief installation of a Taos Indian as
governor. At about the same time, the last 20 or so
Towa-speaking Pecos people joined the Jemez after
abandoning their own pueblo due to Athapaskan
raids, smallpox, factionalism, farming decreases, and
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land pressures from Hispanics. As the presence of the
United States in the area grew, it attempted to enable
the Pueblo Indians to continue their generally
peaceful and self-sufficient ways; in 1858, Congress
approved the old Spanish land grant of over 17,000
acres to Jemez Pueblo.

During the nineteenth century the process of
acculturation among Pueblo Indians quickened
markedly. In an attempt to retain their identity,
Pueblo Indians clung even more tenaciously to their
heritage, which by now included elements of the
once-hated Spanish culture and religion. By the
1880s, railroads had largely put an end to the
traditional geographical isolation of the pueblos.
Paradoxically, the U.S. decision to recognize Spanish
land grants to the Pueblos denied Pueblo Indians
certain rights granted under official treaties and left
them particularly open to exploitation by squatters
and thieves.

After a gap of more than 300 years, the All Indian
Pueblo Council began to meet again in the 1920s,
specifically in response to a congressional threat to
appropriate Pueblo lands. Partly as a result of the
Council’s activities, Congress confirmed Pueblo title to
their lands in 1924 by passing the Pueblo Lands Act.
The United States also acknowledged its trust
responsibilities in a series of legal decisions and other
acts of Congress. Still, especially after 1900, Pueblo
culture was increasingly threatened by highly intolerant
Protestant evangelical missions and schools. The
Bureau of Indian Affairs also weighed in on the subject
of acculturation, forcing Indian children to leave their
homes and attend culture-killing boarding schools.

Following World War II, the issue of water rights
took center stage on most pueblos. Also, the All
Indian Pueblo Council succeeded in slowing the
threat against Pueblo lands as well as religious
persecution. Making crafts for the tourist trade
became an important economic activity during this
period. Since the late nineteenth century, but
especially after the 1960s, Pueblos have had to cope
with onslaughts by (mostly white) anthropologists and
seekers of Indian spirituality. The region is also known
for its major art colonies at Taos and Santa Fe.

Religion
life are inseparable. To be in harmony with all of

In traditional Pueblo culture, religion and
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nature is the Pueblo ideal and way of life. The sun is
seen as the representative of the Creator. Sacred
mountains in each direction, plus the sun above and
the earth below, define and balance the Pueblo world.
Many Pueblo religious ceremonies revolve around the
weather and are devoted to ensuring adequate rainfall.
To this end, Pueblo Indians evoke the power of
katsinas, sacred beings who live in mountains and
other holy places, in ritual and masked dance. There is
no katsina organization per se at Jemez, but men and
women do perform masked dances personifying
supernaturals to bring rain.

In addition to the natural boundaries, Pueblo
Indians have created a society that defines their world
by providing balanced, reciprocal relationships within
which people connect and harmonize with each other,
the natural world, and time itself. According to
tradition, the head of each pueblo is the religious
leader, or cacigue, who serves for life and whose
primary responsibility it is to watch the sun and
thereby determine the dates of ceremonies. Much
ceremonialism is also based on medicine societies:
About 20 men’s and women’s religious societies, such
as curing, hunter, warrior, and clown, form the social
and religious basis of Jemez society. Shamans, who
derive powers from animal spirits, use their
supernatural powers for curing, weather control, and
ensuring the general welfare. Each person also belongs
to two patrilineal kiva groups, Squash and Turquoise.
Government Pueblo governments derived from two
traditions. Offices that are probably indigenous
include the cacique and the war captains. These
officials are intimately related to the religious
structures of the pueblo and reflected the essentially
theocratic nature of Pueblo government. At Jemez, the
leaders of the various religious societies appointed the
cacique for a lifetime term.

A parallel but in most cases distinctly less
powerful group of officials was imposed by the
Spanish authorities. Appointed by the traditional
leadership, they generally dealt with external and
church matters and included, at Jemez, a governor,
lieutenant governor, and fiscales. The authority of their
offices was symbolized by canes. In addition, the All
Indian Pueblo Council, dating from 1598, began
meeting again in the twentieth century.
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Customs  One mechanism that works to keep Pueblo
societies coherent is a pervasive aversion to
individualistic behavior. Children were raised with
gentle guidance and a minimum of discipline. Pueblo
Indians were generally monogamous and divorce was
relatively rare. Intertribal marriage was also rare before
World War II. Afterward, and especially after the
Bureau of Indian Affairs (BIA)—sponsored relocation
program in 1952, the population became more
heterogenous. The dead were buried after being
sprinkled with water, cornmeal, and pollen. Two days
after death, a prayer feather ceremony was held to
send the spirit to the land of the katsinas.

The Jemez tribe recognized two divisions, or kiva
groups: Squash and Turquoise. The people were
further arranged into matrilineal clans with specific
ceremonial functions. In modern times photography
by outsiders has been discouraged.

Dwellings More than any other pueblo, Jemez was
built on the heights of mesas. It featured apartment-
style dwellings of up to four stories, containing 