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PREFACE
Why was this book published?

The reasons behind printing this Anthology are difficult to con-
vey to the Reader. | would hope that I’'m not doing this work out of
pride, one-up-manship, or to prove a point; but the mind can often
rationalize the secrets of the heart.

Most readers will assume that this Anthology is being printed as a
precise manual to preserve our rituals in their purest official forms;
essentially to produce orthodox texts. Nope. Except for the occa-
sional historian, like me (Michael Scharding), a Reformed Druid
tends to see little value in the age of our religious texts. A religion
that mandates only one interpretation of a text, or that even only one
text be used, has already taken a wrong turn and has reduced the
usefulness of its teachings to the value, of, oh.... dung. (No offense.)
A piece of dung more than 40 years old is not much more valuable
that a piece of dung from 20 years ago. They both smell about the
same and make equally usefull fertilizer, but they are not as tasty as
the original apple. This text may last two hundred years, but | doubt
that there will be anyone around at that point who still goes by the
label of “Reformed Druid.” It is possible that the spirit of Reformed
Druidism may still continue on, unlabeled, in the hearts of people
who have interacted with Reformed Druids. Long after the trappings
have passed away, the message of Reformed Druidism will be alive in
our lifestyles. Preserving our oldest texts in an uncorrupted form is
certainly not the purpose of this Anthology.

Could the purpose of this book be to disseminate our unique
wisdom to a larger audience? Am | evangelizing to gain converts?
Nope. Our only truth is so simple that most people have probably
already guessed it all a long time ago, and then gone on with their
lives. Most of the readers, after reading these texts, will probably
realize that the RDNA is not trying to make more Reformed Druids
(there are already too many to keep track of!), but to make people
into better Christians, Neo-Pagans, Taoists, Buddhists, Atheists or
Whatevers! Reformed Druidism is not in the business of finding
recruits, rather, we are merely helping those who have joined us
anyway. When and where they choose to go after a short stay with us
is up to them. We are not seeking converts.

Am | trying to gain influence within the current Reformed Dru-
ids? Realistically, | expect that 95% of past and future Reformed
Druids will never read anything beyond the Chronicles, if even that
much. Most will never even know the existence of this work, and
many of those who do may not care. And they may well be living a
far more Druidic life that | will ever attain. Experience is difficult to
gain from a book, and once gained, no longer needs the book. As
Four Guns, an Oglala Sioux, once said:

Many of the white man’s ways are past our understand-
ing. They put a great store upon writing; there is always a
paper. The white people must think paper has some mys-
terious power to help them in the world. The Indian needs
no writings; words that are true sink deep into his heart,
where they remain. He never forgets them. On the other
hand, if the white man loses his papers he is helpless.

I suspect more Druids will resent this publication than will ever thank
me. To try and put Druidism down on paper is a near impossible task
and the reader could easily misconstrue the meaning. A symphony can
not be put into words. This Anthology may lead as many people onto
the wrong path as it may help some, if any. If I mislead you, | deeply
apologize and ask you to forgive my impetuosity.

If anything, 1 would consider myself a taxonomist or a biologist
who has discovered a new, exotic species. With so many species
becoming extinct every day, | would hate to not write about the lifestyle
and customs of such a creature. Do as you will with it. My name is
Michael Scharding. I wrote this on May 1st, 1996 c.e.

INTRODUCTION

(with apologies to David the Chronicler)

1. There shall come unto thee those who do inquire: “What is this
thing hight Reformed Druidism?”

2. And thou shalt answer them by quoting the basic tenets, for this is
the only answer with which all Reformed Druids do agree.

3. Yea, there may be those druids who do have reservations even
about these basic tenets.

4. And some there shall be who do understand, and who do gain in
awareness.

5. For there are those who do be Reformed Druids, yet who know it
not, never before having heard of us.

6. May the blessings of the Mother be upon them.

7. But others there shall be who understand not, and who shall ask
again, “What is this thing hight Reformed Druidism?”

8. And thous shalt answer them by paraphrasing the Gread Bard,
saying, “It is a tale of sound and fury, signifying what thou wilt.”

9. For, verily, even as Reformed Druids do disagree, so do they agree
to disagree.

10. And even as they do agree to disagree, so do they disagree so that
they may agree.

11. And some there shall be who do understand, and who do gain
in awareness.

12. May Be’al smile upon them.

13. But many there shall be who do grow yet more confused. Yea,
even shall they be confused in their confusion.

14. And they shall ask once again, “What is this thing hight Re-
formed Druidism?”

15. Then shalt thou pick up this tome and throw it at them. Yea,
shalt thou throw it at them even aiming at their most tender
parts.

16. And thou shalt intone even as thou dost throw this tome the
First (and only) Commandment of Reformed Druidism.

17. For, yea, though it be nowhere written, it is a commandment
most dear to all Reformed Druids.

18. And that commandment is this:

19. “Think for thyself, foolish one.”

20. Then shalt thou grow in awareness, even as he doth grow who
doth ask.

21. And then shall ye both receive the blessing of the Mother and of
Be’al.

We have accumulated a lot of verbiage, haven’t we? And we began
with such a simple little idea; indeed, as a jest. But doesn’t every-
thing begin simply and grow and elaborate? Is not the most complex
mathematical formula grown from simple basic (and unprovable)
postulates? Are not all the sciences based upon simple observations,
which have been elaborated upon through the centuries by a method
of inquiry? So it has been with Reformed Druidism. From the acorn
of the basic tenets, druidical inquiry fostered an oak. May the future
see the oak become a forest, each oak different but related through
the original acorn.

So it is good to see this new edition of the Chronicles and other
accumulated druidical writings. | feel that Brother Michael has done
a service to both present and future druids by his compilation.

Of course, many druids will find much, if not all, of this book
irrelevant to their personal druidical path. This attitude is both right
and wrong. While it is correct to say that only the druidical attitude
of tolerant individual inquiry in the search for awareness is truly
relevant, nevertheless no path to awareness, or expression of belief,
can be considered irrelevant to this search. My belief has been and
continues to be that all concepts of deity deserve equal respect, as
long as they extend the same respect to others. Every belief system,
be it mundane or bizarre, tells us much about the relationship of



human beings to the ineffable and thus helps us define our own
beliefs and relationships to Be’al.

So while Sturgeon’s Law (“Ninety percent of everything is crap”)
certainly applies to all this verbiage, Larson’s Corollary also applies:
“Yes, but the crap fertilizes the crop. No crap, no crop.”

Brother Michael’s history of the RDNA will also be useful to dru-
ids, | believe. Only by understanding the origins and past can we
begin to understand the present or to fathom the future. Though I'm
sure that nearly every druid will find point of disagreement with his
interpretations (for such is our contentious nature), his attempt to
present an even-handed and dispassionate view is largely successful.
I would expect no less from a brother druid and Carletonian. For his
efforts and his sheer persistance, he deserves both congratulations
and praise.

On a personal level, it both pleased and amused me to learn that
the edition of the Druid Chronicles (Evolved) which Isaac and | put
out two decades (gods! has it been that long?) ago, for which we took
a deal of flak, was found useful in reconstituating the RDNA at
Carleton. I've always liked irony. Perhaps a similar fate awaits this
edition. The production of the DC(E), like this work, was largely a
labor of love. The original purpose was to produce a new printing of
the Chronicles so that current and future druids who wanted one
could have a decent copy. (My original copy was getting pretty ragged
from all the use and copying.) The tradition that any Third Order
could add whatever he chose to the apocrypha led to the growth of
the project and the inclusion of some things many found objection-
able. As the person who had to do the printing | was not altogether
pleased with the growth. (Perhaps a better title would have been
“The Druid Chronicles (Metastasized)). As for the “objectionable
content” which might give an unbalanced view of druidism, my atti-
tude was that those objecting should contribute their own writings to
be included, not criticize other druids’ expressions of belief. Inclu-
sion, not exclusion, has always been the guidon of Reformed Druid-
ism, as | perceive it. | hope that Brother Michael has had a smoother
journey through the job of redaction than Isaac and | had.

To those who are reading this book to learn about Reformed Dru-
idism | give a warning and some advice.

Firstly, druid communications must be taken with a large dose of
salt. As a class, we druids tend to discuss trivial matters seriously and
serious things jokingly. Often the difference between a serious belief
and a joke is obscure, even to the writer. (I've maintained that many
serious things are jokes, and jokes can be very serious, indeed.) A
good sense of humor is essential to understanding the context of
druidism.

Secondly, druidism is deceptively simple. Only belief in the basic
tenets is, by definition, required of Reformed Druids, and these te-
nets are intentionally vague, general and subject to individual inter-
pretation. So druidism is easy, isn’t it? We, yes and no. (The druidi-
cal “maybe”) Druidism is what you make of it, and you get from it
according to what you put into it. If you just want a nice service, and
a bit of down time and comraderie under the oaks, that’s fine and a
grove can provide these.

But if you want to use druidism as a vehicle for your own search
for religious/philosophical awareness and to define what you truly
believe, it can be difficult indeed, for druidism does not tell you what
to believe. Rather, it requires you to ask questions of yourself, to
answer them with complete intellectual and emotional honesty, and
then to examine your answers. The search is truly unending, and the
way may be rocky indeed.

Finally, a thought to take you into your readings. The Reformed
Druids were founded at Carleton College in 1963, which was argu-
ably the perfect (inevitable?) time and place. Within a few years young
people throughout Western Civilization were exploring exotic reli-

gions and philosophies and Neo-Paganism became a notable move-
ment. At the same time, the academic world saw an increased inter-
est in Celtic studies and an explosion of research in and books on
Celtic matters which continues to this day with a resultant increase
in knowledge about a people until then largely shrouded in mystery.
Were we ahead of our times? Is all this just coincidence? Serendipity?
Jungian synchronicity? Perhaps it’s a sign.
Peace Siochain Heddwch
Robert Larson D.A.L., Be.
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DEDICATION

This book is warmly dedicated to
David and Deborah Frangquist,
without whose perseverance,
Reformed Druidism would have ceased.
May their Awareness never diminish.

Editor’s Blessing upon the Reader

May the blessings of the Earth-Mother be apparant unto you in every day of your life. May
you live as long as you wish, make and keep good friends, profit in your just undertakings,
gain respect from your peers for your good deeds, and avoid ill-health.

Midwinter 1964 by Smiley
When the wind blows cold

on the Hill of Three Oaks
the hearth fire is warm.

The Inheritance
What shall I leave as
A keepsake after | die?

In spring, flowers;

Summer, cuckoos;
Fall, red maple leaves;

Winter, snow.



Part Zero: Introductory
Information

Who are the Reformed Druids?

In a woefully inadequate thumbnail sketch; the Reformed Druids
are a group of people from many religions and philosophies who are
attempting to find answers to spiritual and philosophical questions.
They officially began at Carleton College in 1963 as an attempt to
circumvent a mandatory attendance requirement of religious services.
Disliking the attitude behind forced attendance, they light-heartedly
made up their own “religion” and attended it regularly to see if that
was sufficient. After Carleton rescinded the requirement the Druids
found that their activity had brought up many questions that weren’t
answered yet. They changed their goal from bucking the Require-
ment into a quest for personal growth and spiritual exploration. Over
the years, they established “missionary groves” to continue their work.
One such missionary branch, in Berkeley California, would eventu-
ally take itself a litle more seriously and become the first Neo-Pagan
Druidic religion in America. From that grove, Ar nDraiocht Fein,
The Henge of Keltria and a few other major Druid movements in
America would come to trace their roots. Most Reformed Druids
continue to disagree with eachother on all other details.

Four Helpful Study Guides

Books contain knowledge and knowledge is a tool. | have pre-
sumptuously devised some instruction manuals for various people
who may someday use this anthology. | have advice for four types of
people who are using this book. Choose the type that works best for
you or come up with your own system.

1. A “novice” seeker of Truth.

2. A religious scholar.

3. An experienced Neo-Pagan, Wiccan, New-Ager or Occultist.
4. An old-time, experienced Reformed Druid.

Type One: Advice for the “novice” seek-
ers of the Truth.

You are looking for answers to difficult questions. So are we. We
are not gurus and none of us will know all the answers. Reformed
Druidism is an unending search. You might already be Reformed
Druid and just may not know it. If so, congratulations! If you don’t
think so, that’s fine too. My estimation of personal worth is not
affected by how many people share my beliefs... or | like to think so.

Let’s face it, this is a big collection and it all looks very compli-
cated. Druidism is very simple, perhaps so simple that you will pass
by its message and keep looking for a more complex answer. Druid-
ism is merely asking questions to yourself and to others and not
stopping until you get honest answers. No kidding, it really is that
simple! It's also that difficult. If you cannot accept that, then you
should put this book down. Everything else in this collection is just
an affirmative elaboration on this point.

Remember that all one has to do to be a Reformed Druid (at least
in the Spirit of the law) is to agree with the Basic Tenets as listed in

verses 4-6 of the Book of Law which can be found in the Druid —55—

Chronicles (Reformed), and | quote:

1. The object of the search for religious truth, which is a universal
and a never ending search, may be found through the Earth-
Mother, which is Nature; but this is one way, yea, one way among
many.

2. And great is the importance, which is of a spiritual importance, of
Nature, which is the Earth-Mother; for it is one of the objects of
Creation, and with it men do live, yea, even as they do struggle
through life are they come face to face with it.

Any Druid who claims any further requirement to be a Reformed
Druid is not following the tradition of the Reform. Most people have
already come to those two conclusions by their own brainpower and
could well already be considered First Order Druids in the Body of
the Reform, even if they haven not drunk the consecrated Waters of
Life to thereby also become First Order Druids in Spirit of the Re-
form (cf. Chapter One of the Customs of the Druids to be found in
the Chronicles ). Therefore, having read only this far, I’'m sure you
are now fully capable of closing this book and continuing on your
study of the Reformed Druidism through the active medium of your
own life and the world that surrounds and permeates you, without
ever having to read from this collection again!

So why did | bother to construct a study program? Partly because
it was fun for me. Partly, because a friend asked me to make one and
because eventually somebody else would have again pestered me into
making one. The better question is why do you need a study pro-
gram? Perhaps because, if you read this book straight through, from
cover to cover, you will only get confused and may not enjoy it. |
know of no one, including myself, who would ever want to follow
that method! Would you read a French dictionary from cover to
cover just to learn a definition of the word “terre-neuve™? The easiest
way to begin to understand a new religion or culture is to listen to its
favorite stories. Treat each of the articles in this anthology as a story,
not as a textbook or cookbook. We’re not going to quiz you and even
I don’t know all this stuff verbatim (nor would I ever care to!). If you
don’t like one of the articles, don’t read it!!, and just skip around
until something else catches your eye. However, some of you egg-
heads may wish to learn more of the past, in an orderly structured
fashion. For you, | have devised a study program.

Reasons not to Undertake the Twelve Step Study Program

You should have no doubts that tere is only one entirely optional
possible schedule, yea one among many ways, for reading this book
I jokingly refer to it as my “Druidic Twelve Step Program” and |
made it up by myself in December 1995, so in all likelihood you'd be
amongst the first to try it out. Please, don’t expect anyone else to
have ever heard of it or to be impressed that you worked on it. Also,
I would indeed be saddened if you were studying Reformed Druidic
texts in order to “quote scripture” at other Druids to get your own
way. Your participation in such a program should only be because
you want to explore the issues of Reformedly Druidical thought for
your personal benefit. The Reform has not required any training
program of its members. Let me explain:

In the past, people would attend a few rituals to get the feeling for
the RDNA before entering the First Order. Similarly, because people
often entered the Second Order to act as Preceptor in a service, they
would generally become familiar with the text of the average liturgy
in use. Those intending to enter the Third Order would often study
the liturgy a little more, because they might have to perform a service,
and usually by that point they would probably have read (at least
once) the five books in the Druid Chronicles (Reformed), and they
probably meditated before making a life-long commitment to the
Reform by entering the Third Order. Some people entered these
Orders as a sort of spiritual maturation rite of passage and never



intend to perform a liturgy in their entire life! Indeed, some people
have spent all of 30 minutes skimming the texts of the Reform be-
fore feeling ready for the Third Order. I've even ordained someone
who hadn’t even read the Chronicles! So if you are seeking an even-
tual path to ordination to the First Order or above, you DO NOT
have to participate in this program, just locate a friendly local Re-
formed Druid and save yourself a lot of time and effort. Spending all
that time amongst the past writings of Reformed Druidism may in
fact hinder your own participation, when you should be more con-
cerned with the more important present or future of your own Re-
formed Druidism! Therefore proceed only if you desire questions,
because that’s all you will get from this study, but hopefully they’ll be
good questions that will take you to other fulfilling studies.

How to proceed in the Druid Twelve Step Study Program

The basic maxim of the study program is “slow and steady ploughs
the farm”. It may easily take over three months to fully finish this
reading regimen that | have listed below. Inspiration often comes
unexpectedly with the raw passage of time, so do not despair. Going
slowly allows you the time to digest what you read. | have gone through
several plateaus (sometimes lasting nine months) during my first five
years in trying to understand Druidism, and | have had many excel-
lent teachers and fellow Druids to talk with. Each step of a phase
should take a few days, or perhaps even a week or two, but you may
choose your own pace. | recommend that after finishing each step,
meditate a bit, and re-read your favorite parts. Definitely, it may help
to let a few days pass before proceeding to the next step. Go as far as
you need. After placing the issues in a generic context, discuss them
with a friend. Druidism is best absorbed with a cup of tea, a warm
cat, and a pile of cookies.

I have added a few questions and comments to think about before
you begin on each step. If you'd like to (and have nothing better to
do, like going outside to a park for a pleasant walk) you can write
little mini-essays for yourself on the questions | have included in
each step, or make up your own questions, or you can ignore the
questions. Do not send the essays to me or expect anyone else to
review them, but feel free to donate the better quality essays to the
Druid Archival project for storage. | also welcome the submission of
alternative study plans that you may come up with based on your
first-nand experiences of studying Reformed Druidic scriptures with
a clean slate of mind. Who knows, someday your recommendations
just might get read by someone.

The Beginning Phase: The RDNA from 1963-74

Step 1. What was Reformed Druidism like in the very begin-
ning?
Begin by reading the five books of The Druid Chronicles (Reformed)
in Part One. They will essentially provide you with a colorful history
of what happened during the very first year of Reformed Druidism.
The Chronicles are also handy collection of early customs, tentative
rules and meditations which David Frangquist (the third Archdruid
of Carleton) thought would be useful for incoming Druids to know
about.
= What a group does in its first years can often tell you a lot about
them.

= The DC(R) were written at the conclusion of the year of found-
ing, and may be Frangquist’s attempt to prepare the foundations
for his formative Archdruidcy.

= With the possible exception of recruitment leaflets, DC(R) en-
joys the honor of being the most widely read text within the
Reform.

= Footnotes help, but if you will read this twice, read it the first
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time without referring to the footnotes, trying to get a feeling for
it as a whole work of literature.

= Keep in mind, they often have their tongue firmly planted in
their cheek. The language is awkward, because they thought it
sounded funny and formal that way.

= The message is far more important than the ceremonies, holi-
days, or hierarchy.
How many biblical allusions can you spot?

= My favorite part of the Chronicles is the book of Meditations.

= The book of Meditations, incidentally, has nearly all of the pas-
sages from the entire Reformed literature that talks about the
vague Be’al and Dalon Ap Landu. | suspect that most later
Carleton Druids concentrated more on the perceptions of Dru-
idism and did not really concern themselves with building a
mythology. Curiously, even the NRDNA of Berkeley, which be-
came heavily Neo-Pagan, did not elaborate much upon these name-
archetypes.

Step 2. Views on the Reform by early Druids besides Frangquist.
Read just the first seven books of The Books of the Apocryphafrom
The Book of Faith up to and including Letter to My Brothers in Part
Two. The Apocrypha are a collection of letters and sermons by Re-
formed Druids that were written after the Druid Chronicles (Reformed)
were written by Frangquist. Step 2 stops with the letters written in
May 1974. We will pause in our reading of the Apocrypha, as these
letters represent the quieter period of early Druidic expansion, be-
fore the Isaac Affair stirred things up. We will continue the Apocry-
phal readings in Step 6, when you’ll have understood more about
the thoughts of Reformed Druidism during the early years.
= Consider these letters as by-products of Druidism in action, not
as dogma.
Note the individual styles.
These books are light in spirit and provoke friendly introspec-
tion.
= Don’t move on to the remaining Apocryphal books, yet, as they
are fiercer.
= After reading a selection, read the matching historiography at
the end of Part Two. How does this change your interpretation?
Why should it?

Step 3. The eclectic interests of the Druid of the early Reform.
Browse through The Three Green Booksin Part Six over a few days.

An important part of a Druidic service was the reading of a short

meditation and then followed by a period of silence. Many Druids

considered this part of the service to be very special for their spiritual

growth. The Green Books contain samples from the many religions

of the world, considered to be Druidic in spirit by their collectors.

You can tell a lot about a group by the kinds of stories they would

tell. Although most Groves would come up with their own readings

(or sit quietly), the Green Book was only really known at Carleton.

Please note that volume 1 comes from Carleton’s 1963-1976 period

and volumes 2 and 3 are from the 1993-1996 period.

= Skip the ones that look boring, perhaps coming back to them
later.

= Pause for a few minutes after reading each selection, and medi-
tate quietly.

= You may meditate on how these selections fit into their “home”
religions, but also consider whether they illuminate an already
existing aspect of your own faith. You'd be amazed at what lee-
way exist in the corners of many religions.

= ltisinteresting that many of these selections become more inter-
esting with the passage of time between readings.

= If you enjoy one particular area of readings, perhaps the Chris-
tian or Bahai selections, then go to a library or bookstore and do



some further exploration.

= Ask friends for their favorite collections of religious stories. If
you find a good collection send some of your favorite short sto-
ries, quotes or lessons into the Archives or to other Groves.
Perhaps you might wish to start your own little Green Book
collection and eventually publish it. The trick is that they must
understandable to someone with little background knowledge.

= Occasionally return to Part Six and see if something then looks
interesting.

Step 4. Learning to look up all those strange terms, rules and
trivia.

Casually skim through the Traditions, Customs and Other Irrel-
evant Trivia in Part Four. This section explains the pesky terms that
are peculiar to Reformed Druidism. The value of acquainting your-
self with the location of these sections, and their general contents,
may help you when you try to understand the debates in Steps 6, 7
and 8.
= Acquaint yourself with the location of the selections, but do not

memorize them.
= Skip areas that don’t look useful now, like calendars. You can

always return.

This area is a reference tool, only to be studied when necessary.
= This is a heavily fossilized area, so beware of falling dinosaurs.

At this point, you have now read more about Reformed Druid-

ism than 95% of all the Druids in the Reform. Are your opin-

ions better informed than their real-life experiences?

Step 5. So what did the Druids do at services?
Leisurely examine The Liturgy of the Druids in Part Three. I've
delayed this part of ARDA, because many Reformed Druids have
seen ritual as a perennial distraction from Druidism and occasion-
ally as a potential cause for fierce debate. This collection represents
almost 90% of all the written liturgies that I've been able to get my
hands upon. | suspect they represent less than 5% of all the actual
scripts ever performed by Reformed Druids. Some of the time, Dru-
ids used either the original Black book scripts at Carleton upto 1980,
or the DC(E) versions amongst the NRDNA, with a great deal of
improvising by both groups. The rest of the time they just winged it.
= You may wish to review the calendars and holidays of the vari-
ous branches of the Reform found in Part Four, so that you can
understand why the liturgies have different themes and activities
depending on the time of the year.

= What types of opinion exist within the Reform about the role of
liturgy both within the Reform itself and in the context of man-
kind as a whole?

= Understand the liturgical and secular roles of the three officers
of a Grove. These roles differed occasionaly between groves and
after 1976 it gets more complicated amongst the New RDNA of
the West Coast and the SDNA.

= What is the role and purpose of ritual, routine or liturgy in your
life?

= Notice certain common contents between liturgies. Why are they
popular?

= Notice flagrant deviations from the standard model. Are certain
parts less useful or possibly distasteful to certain Druids?

= How do the Reform’s various liturgies and orders compare to
those found in religions that you are familiar with?

= If you are interested in the mechanics and theory of writing
ceremony, pay attention to Robert Larson’s and Isaac’s materi-
als. Isaac’s epistles in the Apocrypha, and his book “Real Magic”,
describe his own attitude towards magical liturgies, and his groups
in Ar nDraiocht Fein have done further work with his ideas and
those of other Neopagan Druids. Do not assume that everyone
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in Berkeley agreed with Isaac as the Oral History tapes and com-
ments from the Dead Sea Scrolls of Part Nine and the publica-
tions of Part Twelve will amply demonstrate.

= Trycomposing a Reformed liturgical rite for yourself. What would
a Druidic “baptism” or funeral service be like? Which elements
would you keep and what innovations do you feel are appropri-
ate? Send in a copy for the Archives with an essay about your
ideas.

The Intermediate Phase: The Great Debates of the Isaac
Affair

Step 6. The opening groundwork of the debates.

Read from the first part of The Book of Changes up to and includ-
ing the Epistle of Norman as found in The Books of the Apocryphain
Part Two. This collection of letters show the initial reactions to a
revolutionary letter sent by Isaac to the entire Council of Dalon Ap
Landu, the legislative body of the Reform. Step 6 through Step 8 are
some of the most confusing sections of the study program because
most of the Druids involved in the debate didn’t know much about
eachother and the concept of Neo-Paganism had only really been
invented in 1973, about a year earlier
= Go slow, and use your reference skills from Step 4 to look up

more information on the difficult terms and topics being ban-

died about.

= Itisvital to remember that these are personal opinions not doc-
trinal statements.

= If you feel rising emotions of anger or partisanship, examine
them.

= Up to now, you haven’t seen Reformed Druids argue. Don’t
choose sides, but observe the arguments? What are the most
interesting statements, in your opinion?

=  After each selection, read the corresponding historiography, and
then review your opinion. Has your opinion or understanding
changed? Why?

= You may have to refer to Part Four for clarifications on terminol-
ogy.

= Notice the attempt to respectfully discuss their deeply personal
opinions.

Step 7. The branching of the Reform into three groups.
Read from the second part of The Book of Changes upto and the
Second Epistle of Isaac as found in The Books of the Apocryphain Part
Two. Isaac’s vote was taken and a sort of stalemate was reached. The
Reform developed three branches at this point, essentially an status
quo group retaining the name RDNA, a radical experimental ver-
sion known as the Schismatics Druids of North America, and a
moderate party known as the New RDNA. The turn of debates is
turning more towards issues of imporving communication to pre-
vent future flare ups. The Druid Chronicles (Evolved) collection is put
together during this period.
= Follow the same steps as in Step 6.
= When is a faction a mob-mentality and not a coalition of indi-
viduals?
= It is intriguing how even the most individualistic Druids will
sometimes rely on local custom rather than personal understand-
ing or experimentation.

= What's are the pros and cons of the proposed hierarchy upon
Reformed Druidism?

Step 8. The Conclusion to the Great Debates of the Isaac Affair.

Conclude your Apocryphal studies with readings from the third
part of A Book of Changes upto the final entry, Some Final Thoughts,
in The Books of the Apocrypha. Basically this collection is a winding
down of the debate. Isaac stopped writing letters about change, and
simply started printing a magazine known as The Druid Chronicler,
in which Druids could hold discussion on various topics. Those



articles are to be found in Part Twelve of ARDA.

= Again, follow the same steps as in Steps 6 and 7.

= Notice where opinions have changed or where differences are
acknowledged.
Summarize the important debates of the Isaac Affair.
What is your current inclination on these issues? Note them
now, and refer back to them in a few years to investigate how
much your opinions change over time.

= Consider studying these generic issues through other non-Dru-
idic books.

The Advanced Phase: Overviews and Grove-Specific
materials

Step 9. A overview of the general history of the Reform.
Review your previous notes and then read from the front page
upto and including Chapter Seven of A General History of Reformed
Druidism in America in Part Eight. You have now read enough pri-
mary sources (i.e. first hand accounts by eye-witnesses) that you have
developed some well-grounded opinions of your own about the Re-
form. Now here’s my overview of the history of the Reform, but |
don’t expect you to agree with me. Perhaps it'll fill in some chinks,
provide intriguing trivia, put things into perspective and perhaps
help you to understand me a little bit.
= This is a very large reading. Break it down into separate read-
ings, as you see fit.

= Remember that this is just a long epistle laden with my own
personal opinions.

« Notice the resources used; documents, oral interviews, and wild
conjecture.

= How could Scharding’s Carleton & Zen-Christian inclinations
bias my history?

= Compare or contrast the underlying messages of A General His-
tory with Scharding’s shorter epistle “The Book of Lacunae” found
in the Apocrypha.

= What would be different if this history were written by Bonewits,
Larson or Carruth? You'll find published books by Bonewits in
Appendix C of Part Eight and amongst Ar nDraoicht Fein. All
three Berkeleyite authors have letters in the Apocrypha, in the
NRDNA publications of Part Twelve, and on the Oral History
tapes and miscellaneous letters which are available from the
Carleton Archives.

= What a historian does not talk about is very revealing. Is some-
thing missing?

Step 10. Where did Isaac go? Various other overviews of the
RDNA.

Skim the appendices of A General History. These are relatively
incidental to the overall view of Reformed history. The first appen-
dix on ADF shows how Ar nDraiocht Fein clarifies and possibly
fulfills 1saac’s goals and dreams for the eventual evolution of the
SDNA and NRDNA. Now that you know how I view the history of
the Reform, perhaps you’ll understand why I'm not satisfied with
the skimpy flat versions portrayed by the encylcopaedias.
= Feel free to explore Ar nDraiocht Fein’s materials in the ar-

chives or to join ADF for a while to see how the group really

operates.
= Note Scharding’s critiques of other published interpretations of

Reformed Druidic history. What biases does Scharding have and

how far are they from the original message of the Reform?

Step 11. Various readings that are Grove-specific in interest.
Read The Great Druish Books of Part Five and The Druid Miscel-
lany in Part Seven. Then read whatever else you find interesting, as
you see fit. Do not feel compelled to read any of further selections.
There may be more important things to do in your Druidical life.

Each of the following selections are oriented towards special interest

areas within the Reform.

= At this point the remaining parts of ARDA become more spe-
cialized and are usually only of specific interest to the Grove that
wrote them, if even that.

= The Great Druish Books were written by, about, and for the Hasidic
Drues of the Arch Grove of St. Louis. Notice the attempt to
blend some of the perceptions gained from the Neo-Pagan vari-
ety of Reformed Druidism into Jewish tradition.

= An intriguing aspect of The Great Druish Books, despite their
incredibly dogmatic appearance is their leniency.

e The Druid Miscellany is mostly of interest to the Berkeley Grove
and those pursuing a Celtic Neo-Pagan variety of Reformed Dru-
idism.

= The Books of the Latter Day Druids in Part Nine is an eccentric
collection of books written by Reformed Druids since 1992 dur-
ing the Clinton Renaissance.

e The Dead Lake Scrollswithin Part Nine are from Carleton, mostly
by Michael Scharding with advice by other Druids. They’re rather
goofy, but they indicate the earlier phase of his Druidic
(mis)understanding.

e The Dead Sea Scrolls within Part Nine are from the Hazelnut
Grove in California and show how they survived the tumultuous
conclusion of the Isaac Affairs, and still kept their sense of hu-
mor and tolerance. The Dead Sea Scrolls, along with the oral
history tapes and some of the later works of Part Twelve are good
balancing opinions of the internal diversity of the Berkeleyites.

e The Book of the African Jedi Knight within Part Nine was
Scharding’s attempt to provide some African materials and also
compared Bantu beliefs with some of the religious element of the
Star Wars Saga. Indeed, science fiction often explores religious
and cultural possibilities that have not yet been attempted.

=  The Book of Ultimate Answerswithin Part Nine is a joke on the
self-help genre and pokes funs at the divination practitioners.

= The Books of Song and Poetry within Part Nine are various poems
in use during the Scharding Archdruidcy at Carleton.

e The Oral Histories of Part Ten and The Regular Druid Publica-
tions of Part Twelve provide more insight into the history and
developments within the various varieties of Reformed Druid-
ism at Carleton and elsewhere.

The Super Advanced Phase: A review

Step 12. Final thoughts and a time for reflection.

Slowly review all your questions, notes and insights from the first
eleven steps of the beginner’s study guide program. At the end of
every project there should be a time to pause and assess the outcome
and progress that has been attained.
= Ask yourself, “What lessons have | learned?”. Meditate for a

while.
Ask yourself, “Which could | apply to my life?”. Meditate again.
Participation in this study program did not require dropping
your religion and become a Druid. It hopefully required you to
think.
= You have studied a great deal of written texts by Reformed Dru-
ids. Now realize, as | explained in The Book of Lacunae, that all
of these Druids received THEIR inspiration from Nature and
not from books.
A Druid is a Druid because they are a Druid.
Most Druids find that the insights of Druidism (whatever they
may be) will make their studies and practice of religion more
useful and challenging.
Ask yourself, “What more is there to learn?” Go and learn it.



Certificate of Completion for the
Novice Study Program

Most study programs hand out a certificate of accomplishment, so
here’s one if you feel like you need one. The Deanship of Druid
Textology, regularly abbreviated as D.D.T., was first administered by
Frangquist in April of 1970 to McDavid for his efforts of internal
cross-referencing for a new edition of The Druid Chronicles (Re-
formed), which wasn’t really redone until the 1978 release by
Morrison. By the time you finish your studies, you'll realize that
most Druids do not put much stock in titles and some actually do so
only for mischievous purposes. However, some people welcome a
chance to display an intellectual achievement has been performed.
For those people, I offer them a chance to devise a certificate for their
DDT.

Feel free to duplicate and adapt its structure to a horizontal 8 ¥ x
11 sheet of paper, filling in the appropriate blanks. | recommend for
a lower left seal, perhaps using a picture of a Nature scene using a
color copier. Most copy shops can provide fancy border strips to line
the edging or a word processor can put a blackline box around the
whole thing.

The Reformed Druids of North America

“Texts of the Reformed Druids”

This award is to certify that_(insert your full name here) has been

awarded a degree as a Dean of Druid Textology on of
the year of the Common Era, by the powers already
vested in him or her for meritorious recognition upon the comple-
tion of a course of instruction in Reformed Druidic texts. To this
candidate is bestowed all the rights and responsibilities pertaining
thereunto.

Dean of Druid Textology
May the blessings of the Earth-Mother be ever apparent unto thee,

(Sign your own first name here and draw a druid sigil to the right of it)

(Indicate any other titles you wish here)

Day of
Year of the Reform
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Type Two: Advice for Generic
Religious Scholar

I’'m assuming that you’ve spent a couple years of thoughtful per-
sonal study on more than one world religion. You are probably un-
familiar with how to categorize Reformed Druidism. The simple an-
swer is, “Don’t”. | can’t do it and I've tried very hard. If you think
you've succeeded, then you’re probably ignoring all the exceptions.
Druidism is just Druidism.

Advantages about studying or teaching Reformed Druidism:

= Once certain misconceptions are dismissed, it is very simple to
understand.

= It concerns itself with basic issues of religion, which are always
good for debate.

= The RDNA is the great grandmother of the modern Neo-Druid
movement.

= Itis very old in the eyes of the Neo-Pagan movement, over 33
years.

= All of the primary movers and shakers are still alive and can be
interviewed.

= The RDNA has a remarkably good archive of its history, all
publicly accessible.

= In fact, this Anthology represents only 60% of printed records
by the RDNA.

= Even if it does not like to use them, it has all the external trap-
pings of a religion.

There are stumbling blocks about Reformed Druidism in store

for you:

= They have produced lots of literature, but none of it is consid-
ered dogma.

= They disagree, or are unsure, if they are a religion, philosophy
or perspective.

= They sometimes say very serious things with their tongue in the
cheek. You never know if they are pulling your leg.
The role of ritual and group activity is an individual decision.
The hierarchy’s sole purpose seems to be to inhibit in its own
efficiency.

= Members of each grove come from (and often maintain) ties
with diverse religions.

= Reformed Druidism has a very different agenda from other Dru-
idic organizations.

Books that you might wish as supplementary texts:

If you haven’t purchased a copy of Drawing Down the Moon by
Margot Adler, ISBN 0-8070-3253-0, it would be a good time to do
s0. Although most of the Reformed Druids do not consider them-
selves Neo-Pagans, they often resemble the Neo-Pagans in the way
they think outside of traditional Western thought. Adler’s book is a
very good back to use alongside this Anthology, and they even have
a chapter in there about us! It’s available everywhere, find out if there
is a newer edition has been made since 1986.

Daniel Hansen has written a book called American Druidism: A
Guide to American Druid Groups, ISBN 0-89716-600-0. If you have
trouble finding it, it should be available from Peanut Butter Publish-
ing, 226 2nd Ave W. Seattle Washington 98119 (206)281-5965. It
is a good concise overview of the Neo-Druid movement.

How should the scholar go about studying with the
Anthology?

There is no reason that you can't also follow the advice of the
Type One beginner. You might want to work at a faster pace, cer-



tainly. The important choice for you to make is whether or not you
wish to start by reading my History of Reformed Druidism in America
(in part eight). I probably have a Carleton bias in my writings and |
have the advantage of hindsight, which the earlier Druids did not
have. By following the beginner’s program you will follow the Re-
form opinions develop and diversify over time. Also from following
the development of primary sources, you can watch trends and events
develop unexpectedly. The opinions that you will develop on your
own will be markedly different than they would be if you started with
my History. Of course, starting with the History may put the whole
study in a quick perspective.

Most of the questions discussed in the beginner’s regimen are
probably appropriate for you also. However, if you don’t find them
challenging enough, here are some tougher questions for you to pon-
der:

What is really important in a religion?

How do labels limit understanding?

When does an irreverent joke become a respectable tradition?

What is gained or lost from such a transition?

At what point does a religion exist?

The Reform began by poking fun at Christianity, but does its

own evolving history end up following the same course of Chris-

tianity and other developing religions amongst oppressed mi-

norities?

7. Is Druidism really as unique as it claimed, or did they not know
better?

8. How does Reformed Druidism resemble Quakerism?

9. How does Reformed Druidism resemble Taoism or Zen?

10. How does Reformed Druidism resemble Universal Unitarian-

ism?

Il

What to do when you're done?

I would gladly welcome copies of any papers that you produce
using these materials, or if we're only a small part of a larger book,
just send a photocopy of the parts relating to us. | also take com-
ments on this collection very graciously. My next ten years are un-
stable geographically, but you can always write to the International
Druid Archives, Care of Carleton College Archives, 300 North Col-
lege Street, Northfield, Minnesota 55057. They can find me and will
gladly take possession of any contributions of your materials.

After finishing your study here, there are several natural exten-

sions of study:

1. Teach it as a class. Copies are available free on disk and they
you can print as many copies as you want.

2. Go to the International Druid Archives and study a specific
issue or grove in depth.

3. Critique by presentation severely and send me a copy

4. Study the growth and activities of Ar nDraoicht Fein, the Henge
of Keltria ect.

5. Study the Neo-Pagan movement in general.

Compare American Druidism with European Druidism.

7. Compare Neo-Pagan movements with Christian movements seek-
ing a return to the original faith of the Christians.
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Type Three: Advice for Neo-
Pagans, Celts, Wiccans, etc.

I assume that you’ve been practicing a “fringe religion” for a few
years already, and like the religious scholar, you know your way around
the block. Yet you are like the “novice” seeker of truth, because you
fully intend to incorporate any discovered wisdom into your life.
There’s a good chance that you are raiding ARDA for materials to
take “home” with you. You are welcome to do so, but be careful not
to call it Reformed Druidism and remember to give us some credit.

If you are reading this collection because you think that we know
the secrets of the Ancient Celtic Druids, um. . . you’re probably in
the wrong place and should be looking elsewhere or try contacting
one of the more Celtic oriented NRDNA groups (see below). Don’t
despair! | have provided a reasonably good bibliography of books on
Celtic Druidism, both modern and ancient varieties, in Appendix C
of Part Eight of ARDA. Isaac’s outdated 1976 Druid bibliography in
Part Seven of ARDA, may also have some leads in it. There are also
addresses for modern Druid groups, at least those existing in 1996,
in Part Seven also. If you live near Minnesota, you can visit the
Druid Archives and thereby read the literature of several extant and
extinct Modern Druid groups. In any case, I'm sorry if we have
distracted you, but feel free to visit.

You will probably already understand the Neo-Pagan mindset, and
so you will be able to appreciate this collection a lot faster than the
religious scholar. For you, there are certain practical benefits that you
can take home to own coven or group. Here are some things to think
about as you read:

1. Should your group produce a collection of its own?

2. This Anthology was only possible because of decent record keep-
ing from the beginning. What habits do you suspect were used?

3. Why don’t the Reformed Druids keep their materials secret?

Is it better to deeply understand the purpose of religion before

choosing one?

Why do religions choose definitions that exclude people?

What is the role of organization and ritual in religion?

Issues of power of leaders over followers and vice-a-versa.

The role of open communication in running a religious group.

. The difficulty of transforming an established group.

0. Why?

>

5
6
7.
8.
9
1

Where to study after working on the Reformed Druids?

If you are enamored with our pseduo-anarchic organizational activi-
ties and philosophies, then you may be interested in studying the
following groups:

The Discordians (see Margot Adler’s Drawing Down the Moon)
The Quakers (aka The Society of Friends)

The Deists of 18th century England (mostly extinct now)

The Unitarian Universalists

The Universal Life Church 601 third street, Modesto Califor-
nia, 95351 (209) 527-8111. (the guys who’ll ordain anyone)
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Type Four: Study Advice for
Reformed Druids.

For relatively fresh Reformed Druids:

The most important thing that | can tell you is not to take this
material too seriously. Certainly we talk about important issues, but
that doesn’t mean that you have to be afraid to think for yourself. If
you don’t like something, and you’ve thought about it, then don’t
agree with the author! This is a collection of opinions from dozens of
Druids, not one of which can definitively speak for the Reform, only
for theirselves. A Druid is a Druid because they are a Druid, not
because someone else calls them a Druid.

I recommend that you follow the advice for the novice seeker of
truth.

For the old warhorses of Reformed Druidism:

Well it’s here. What can you do with it? (Rude jokes aside, now)
1. Use it as evidence that I've gone mad and write long detailed
letters proving it. Make sure to send me copies, via the Archives.

2. Make a copy for your local university’s reference section.

3. When someone asks you about Druidism, throw this book at
them. Whether they read it or not isn’t the point.

4. Keep it around as a handy portable archives.

5. Door stop or paperweight or boat anchor.

Well, if you really liked Isaac’s Druid Chronicles (Evolved), you'll
find most of those materials are still in here. The introductions,
commentaries and endnotes have been heavily edited or lengthened
to put them in my perspective of the Reform’s long history. Heck,
you might even want to try the study course that | suggested. There
are significant additions that you may find interesting to inspect:

=

Historiographies on most of the publications.

Eleven new books to the Apocrypha that dialogue with the origi-
nal contents.

Many versions of the Liturgy that you haven't seen.

Carleton’s calendrical system and additional trivia of Part Four.
The Green Book, rarely seen outside of the Carleton Grove

A General History of Reformed Druidism.

The Books of the Latter-Day Druids

All the past Druid Chroniclers, for free and in one sitting.
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Oops, | made a mistake!

Since I'm going to be distributing this primarily by magnetic me-
dia, | can make corrections relatively easy. If you send in lists of
corrections, they’ll eventually get worked into an updated version.

Call Carleton’s Alumni service to find me or write to: Carleton
College Archives, regarding IDA, 300 North College St., Northfield,
Minnesota 55057.

How to Get Free Copies

Send six blank high-density formatted Mac or IBM disks to the
Carleton Archives, Carleton College, Northfield MN 55057, plus
return postage costs, and we’ll mail you files in an Adobe Acrobat
format with all the materials (and more) in the ARDA collection.

A web-site at http:/public.carleton.edu/~mschardi/
also has copies of these files available for downloading and ready to
print on a double-sided laser-printer.

If this web site becomes unavailable, visit the main Carleton page at
http://www.carleton.edu and search for the Carleton Ar-
chives.

Other Sources on the RDNA

If you are not satisfied with my presentation of the Reform, or you
feel that | was biased (which | probably am), then you may wish a
second opinion. Excerpts are included in an appendix of “A General
History of Reformed Druidism” in Part Eight of this collection. Al-
though we are not famous, there have been many other attempts to
analyze and discuss Reformed Druidism. | will list them in decreas-
ing order of usefulness.

Margot Adler’s Drawing Down the Moon, 1978, 1986, 0-8070-3253-0

The definitive work on the Neo-Pagan movement, it has almost a
full chapter on the RDNA and its offshoot, Ar nDraiocht Fein. A
copy should belong in your library.

Daniel Hansen’s American Druidism: A Guide to American Druid
Groups

Although it has quite a bit about the RDNA, it would not be a good
book to compare my opinions against as | had a great deal to do with
getting that book published. But it is a very good book nonetheless.

Religious Encyclopedias
Scanty, but possibly interesting. Most relying upon old second hand
sources. See the appendices of Part Eight.

Bonewits’ Real Magic 0-87728-688-4

Bonewits was a major voice in the history of the Reform, and this
is a book that sheds a great deal of light on his worldview. There is a
small chapter analyzing Reformed Druidic worship rituals in light of
his theories. First published in 1971, updated 1989.

International Druid Archives

This is the Reform’s own collection of its historical documents
and you can try to reconstruct your own opinion or pursue further
examination of certain aspects of Reformed Druidism. They have
tapes, magazines, letters, interviews and other RDNA publications
in addition to material on ADF, Keltria and other offshoot groups.

For more information write to the Carleton Archives, RE: Inter-
national Druid Archives, 300 North College Street, Northfield, Min-
nesota, 55057.
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Who are the Reformed Druids?

Brief History

Reformed Druidism has its beginning at Carleton College in the spring of 1963 as a protest to the college's requirement that all
students attend a certain number of religious services or meetings. One of the ways of fulfilling the requirement was by attending
services of oneUs own religion. The Reformed Druids of North America proposed to test the degree of freedom permitted under this
clause.

Druidism was ideal for this attack. It had a perfect combination of exotic ritual plus some relevance to the so-called Judeo-Christian
tradition. If religious credit were granted, the religious requirement could be exposed as totally ineffective. If, on the other hand, credit
were denied, the college could be charged with bigotry. The initial attitude of the college was, "If we ignore them, they'll go away".
But the RDNA not only refused to go away, it grew, acquiring an advisor, and becoming a registered college organization.

In June, 1964, the religious requirement was repealed. Even though the Druids rejoiced at this triumph, they recognized that their job
was not over. For many members the movement had come to represent a valuable part of their spiritual lives. So there was the
importance of continuing the RDNA as a protest against all coerced religion.

Purpose

"On a superficial level, it might now seem that the purpose of Reformed Druidism is merely to delve into the strange customs and
rituals of the ancient Celts, and to have some fun doing it, and also to serve as a new and different type of protest movement." -1996

2000

We still have a definate interest in the Celts, we celebrate the old holidays and full moons, but we've branched out a bit. We
experiment with strange customs from a whole lot of different religions. We hold sweatlodges which are conducted in a manner
similar to some Native American traditions, have an interest in meditations of all sorts and are always open to new ideas. We tend to
focus on discussion of spiritual matters these days rather than protesting organized religion (many of us are members of some
organized religion) but who knows what changes the future will bring.

On deeper examination of the RDNA, it might be said to have two important purposes:
(1) It offers a reasonable alternative for the person who cannot stomach organized religion, or who feels that it is somehow deficient.

(2) In communing with Nature, it seeks to promote a spirit of meditation and introspection, aimed ultimately at awareness of religious
truth.

http://orgs.carleton.edu/druids/who.html 10/10/2003



PART ONE

THE DRUID
CHRONICLES
Reformed

a.k.a.
The Chronicles of the

Foundation

1996 Introduction

Originally published under the title of The Druid Chronicles (Re-
formed), abbreviated DC(R) and nicknamed The Chronicles, these
books contain the basic history and beliefs of the first year of the
original branch of the Reform founded at Carleton College from
which all the past, present and future Branches of the Reformed
Druidism spring. Thus the Chronicles are the about the only section
of A Reformed Druid Anthology that is accepted by every group.
The primary author, David Frangquist, has made no claim of divine
inspiration; nor has any other branch of the Reform. These five
books have no canonical status, but they’re chock full of interesting
and fun stuff. Don’t take it too seriously and try to see the message
that underlies all the outer-trappings, holidays and names.

For a more detailed discussion on the Chronicles see the End-
Notes, Printing History and Historiography at the end of end of this
Part One. Internal cross-referencing is indicated by raised numbers.
The existence of endnotes related to a verse is signaled by asterixes.

THE DRYNEMETUM PRESS




The Early Chronicles

Chapter the FIRST

The first of the chronicles of the disciples of the Earth-Mother,
and of the various and wondrous events which did occur to them
who gave themselves in service to the establishment of the re-
form, which branch* of the order was in Northfield, which is a
city in Minnesota, the south-east part thereof. Peace be unto those
whose hope lies in the comfort of the Earth-mother.

In those days (when Nason was president at Carleton) a decree
went out from the Administration that all Sundays must be ac-
counted for.* So each went to their own place of worship in
order that their credit might be established on their record.

And it came to pass that there were those among these people
who chose to pursue such forms of worship as were not at that
time in general acceptance. And one of these was a man named
David, who was also a Fisher.*

Now he did appear in the area which is north of the Lake of
Lyman,* proclaiming the glory which was Druid. And a few there
were who listened to him and consulted with him.

And it came to pass that when a group of the faithful were
gathered on a hill, where there had been set up in a small monu-
ment in stone, they concluded among themselves that this place
should be the new location of an altar, which would be built
with the work of their hands out of rough stone.*

And it also came to be revealed, at that time, that David, who
was a Fisher, was a priest in the order of the Druids, and that his
rank was that of the Third Order Priest.*

Now it was decided that there should be a regular service of
worship which could be held in the appointed place, and which
would be held on the last day of the week, which is Saturday,
according to the old custom.*

All of these things, which have been presently related, did occur
during the month of April*, which is just before the celebration
of Beltane, and that time is generally held to be the time of the
beginning of the reform.

Chapter the SECOND

And it came to pass that when the celebration of Beltane (which
is the first day of the month of May) was held, there was not yet
completed the altar which was to be built of stone, according to
the plan which had been adopted by the faithful.*

And so it was that an altar which was small and portable and
made out of steel came to be used for the service. And it was
generally agreed that it was indeed an inferior type of altar.*
Thus, a group of disciples began to assemble the rough stones
which were necessary to build the new altar. An although their
numbers were small in the beginning, those who did lend their
help did increase until their number was nearly doubled.*
Now when the last stones had been laid in the altar, the priest
did step back from it, and did look upon it, and he said: “It is
good.? We shall hold services here around it today, after the noon”
(for it was Saturday).

And the altar did measure about two cubits high, and about two
cubits wide, and about three cubits long.*

And it came to pass that there were in number about a dozen
people who did gather at the altar that day, and who did partake
of the waters-of-life*.

After the waters of life had been passed, Howard who was called
Cherniack, did rise up (for he was a Preceptor, and of the Sec-
ond Order), and he did read to them from a paper.

The purpose of this paper was to establish for them a constitu-
tion*; so when the reading had been completed, the Arch-Druid
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(for such was the priest to be called) did ask those who were
gathered if they did approve.

Now all who were present did give their assent, save one who
was not yet of the First Order. And it came to pass that when the
question was again asked on the week following, all did again
approve, save one who did not disapprove of the paper, and so it
was considered unanimous.

And so after the paper had been accepted in this manner, the
congregation of the disciples was then known as the Reformed
Druids.*

Chapter the THIRD*

1. Now after the paper had been read on the first Saturday after the
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celebration of Beltane, it was perceived that the sky was covered
by clouds. And this was not good for a Saturday evening.

Thus did the Arch-Druid go and kneel before the altar and in-
voke the Earth-Mother asking for a clearing of the weather.
And the Earth-mother did look upon the congregation of the
faithful, and did look upon the altar which had been built to her
glory, and saw that it was good.

And, behold, there was a great wind in the sky, and it did blow
from the sky in the space of less than two hours all of the clouds,
yea, even the last vestige thereof. And the sun shone brightly in
the sky.

And this was taken to be a sign.

But there were those in the area who did scoff, for their hearts
were hardened. And they did conspire, saying: “Let us tear down
the stones from the altar which has been built on the hill.”
And they did go in secret to the altar, and did tear at the altar,
each with his bare hands, and did take therefrom the stones
which had been set there, yea, even down to the foundation
thereof.

And the Earth-mother did look upon this with disfavor, for it
was the defilement of the altar which had been built to her glory.
And so it came to pass that in that same day, even as the last
stones were being removed, a storm did gather, and there was
thunder and lightning and rain;

and it was exceedingly cold, and the clouds did not leave the
skies for a period of four days.

And this also was taken to be a sign.

Chapter the FOURTH

And it came to pass that when those of the faithful who had
built the altar, each one with their bare hands, did find that the
altar had been defiled, they did rend the air with their lamenta-
tions.

And they did set themselves to the task there of once again
building the altar, that is, of rebuilding it; and they did set each
stone in the place which had been appointed to it.

And as they did complete their task, the sun did make a brief
appearance unto them from in the midst of those clouds which
were covered over the sky;*

and each took this to be a sign, each in their own way.

Now after the work was the second time completed, those whose
purpose it was to do evil unto the altar did come the second time
also;

and they did come in the darkness of the night, for they were the
Anti-Druids.

Now when these Anti-Druids did come, their coming being cov-
ered by the darkness of the night, they did come with the smell
of drink heavy upon them; yea, were they so filled with drink
that they were under the influence thereof.*

And they did pull at the stones of the altar, yea, did they tear at
the altar with their bare hands, and they did pull the stones
away, one from the other.
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Now as the Anti-Druids did defile the altar in this manner, one
of their number did shout in his loudest voice:
“Blasphemy!....Blasphemy!” for so was he under the power of
strong drink.

And it came to pass that the faithful did perceive that the altar
had once again been attacked by the hand of violence, then did
they again rend the air with their lamentation, so great was their
grief.

Wherefore they did set to the task which was before them, which
was the task of placing the stones the third time in their proper
places; but they did fix them there this time with mortar,® that
they might not be wrested therefrom by the hand of the Anti-
Druid.

And a curse was placed on the altar; and the Arch-Druid spake
unto the Druids assembled saying: “Verily | say unto you, who-
soever findeth him who hath done this thing, be he admonished
to do whatsoever he will to make for him his life miserable.”
And it came to pass that it was made known to them that one of
the Anti-Druids had come to twist his ankle, yea, even to sprain
it; and this was taken to be a sign.

Chapter the FIFTH*

And it came to pass that the time was near at hand for the altar
to be consecrated.

Now it was the custom that when an altar was to be consecrated,
that a sacrifice should be made upon it, which sacrifice should be
of a living thing, yea, a thing which doth testify to the bounty of
the Earth-mother.

And the purpose of this sacrifice is to consecrate the altar.

But behold, there did arise a dispute among the Druids con-
cerning this sacrifice which was to be made upon the altar.

For there were some among them who were in favor of a small
sacrifice and some who were persuaded that the sacrifice should
be a large one;
those being in favor of the small sacrifice having a desire that it
be of the leaves and branches of a tree;
those being in favor of the large sacrifice having a desire that it
be of the living flesh and blood of an animal or bird.
Wherefore, there did ensue a dispute among them concerning
the manner in which this sacrifice should be made.

And it came to pass that Howard, who was Preceptor, did arise
and he spake unto them saying: “Have ye not forgotten that we
are reformed, yea, we do even call ourselves by the name of
Reformed® , wherefore we must put behind us those things which
do bring offense to our senses;” for Howard was one of them
who were in favor of the small sacrifice.

But another did arise, who did call himself Jan, for he was in
favor of the sacrifice of an animal, and he spake unto them say-
ing: “Have ye not forgotten the customs of old— which were the
customs of our predecessors before us? Verily | say unto you,
nothing will be acceptable to the Earth-mother save it were noth-
ing smaller than an animal or fowl, yea, even a chicken.”*
Wherefore, there was about to occur a great schism between
those on the one hand who were of the first faction and those on
the other hand who were of the second faction.

And they were exceedingly wroth one with the other.

But behold, Jan did rise up and relent his position, asking nei-
ther that flesh nor blood be spilt upon the altar; for he did per-
ceive that they were not strong enough and that such a schism
would be their end, wherefore he did relent that the schism might
not take place.*

And it came to pass that the altar was consecrated by the burn-
ing of living leaves and branches of a tree; and it came to pass
that the altar was consecrated on the third Saturday after the
celebration of Beltane (which is the first day of the month of
May).
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Chapter the SIXTH

Now it came to pass that ton the fourth Saturday after the cel-
ebration of Beltane,* it came to be decided that petition be made
unto the authorities, that is the Administration, concerning the
recognition of the activities of the Druids.

And it came to pass that there were many among them who did
approve; for they were in number about one score and two.
And each went and prepared their petition in the manner that
was prescribed by the Administration.*

But behold, there were then returned notices which did say:
“Thy actions are not acceptable in our sight.”*

Wherefore, Howard, who was preceptor, did go up unto the
authorities saying: “Do ye not see that there are many like us
which do go by strange creeds?”

And he was answered: “Yea, verily we do see that there be many
like ye which do go by strange creeds. Neither ye nor they are
acceptable in our sight.”

And Howard spake saying: “By what method do ye judge?”
And he was answered: “We are chosen that we should be judges.
Yea, even do we judge according to our judgements.”*

But there were two of the petitions which were not rejected, for
they were the domain of a different authority; and this was taken
to be a good sign.*

Chapter the SEVENTH

Now on the fifth Saturday after the celebration of Beltane,* the
Druids were assembled as usual; and after the waters-of-life had
been passed, the Arch-Druid spake unto them saying:

“Behold, how our altar is attacked on the one side,? and our
recognition is rejected on the other." Are we no afflicted even as
were our predecessors before us?”

“Our predecessors of old did take up the sword and fight with
those who afflicted them, but they were defeated.

“Wherefore, we must not take up the sword, but remain toler-
ant and patient in our afflictions that there might be peace.”*
And he spake saying: “Behold, this is the last time we shall be
together for a long time. The time is at hand when we shall
depart, each of us going his own seperate way.*

“Behold the flowers of the earth and the beauty thereof; and
behold the sky and the clouds and the beauty thereof; and be-
hold all the handiwork of the Earth-mother and the Beauty thereof.
“Be ye firm in the faith; and as ye go your separate ways take
time to pause before all the glory of the Earth-mother (which is
Nature); and fail not to meditate on that which has been said
and done here, yea, even as the sun does reach it height in the
north (which is Midsummer and an important day with us) should
ye meditate on these things.

“For verily I say unto you, when the sun crosses the equator,
shall ye be again reunited here with these thy brethren.”

And each went his own way glorifying the Earth-mother and
singing her praises, yea, even unto the very ends of the land did
they journey praising the beauty of all that is to be found in earth
and sky.

Now these are the records which have been made to the glory
and honor of the Earth-mother. Praise be to the Earth-mother for
the beauty which is in her in the earth and in the sky; all the
birds of the air and the animals of the ground are a testimony to
her excellence. Even as the dawn of the new day brings new
light, is there new hope.

Peace!



The Book of the Law

Chapter the FIRST

1. The Book of the Law as revealed by the Reformed Druids, in
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council at Carleton College, for the purpose of making more
fruitful their existence.*

And it came to pass that they did take upon themselves a name,
which is “The Reformed Druids of North America.”

And it came to be revealed that any person could become a
member of them; but any who would become a member would
be first required to submit humbly a petition, which petition is a
declaration of their subscribing to the Basic Tenets. And this
petition may be written with the pen, or it may be spoken aloud
with the mouth.*

Now the Basic Tenets of Reformed Druidism are these:

The object of the search for religious truth, which is a universal
and a never-ending search, may be found through the Earth-
mother, which is Nature; but this is one way, yea, among many.
And great is the importance, which is of a spiritual importance,
of Nature, which is the Earth-mother; for it is one of the objects
of Creation, and with it men do live, yea, even as they do struggle
through life are they come face to face with it.*

Now there shall be instituted in the grove three officers whose
duty it shall be to minister unto the needs thereof.*

And first among them shall be the Arch-Druid, who shall be a
priest of the Third Order or higher;® and the Arch-Druid shall
preside over the Druids assembled.

And second among them shall be the Preceptor, who shall be a
Druid of the Second Order or higher;® and he or she shall deal
in the spiritual insofar as directed by the Arch-Druid, but she or
he shall act foremost in affairs not of the spiritual, that is, the
secular.

And third among them shall be the Server, who shall be of the
First Order of the Druid or higher;® and she or he shall assist the
Arch-Druid insofar as she or he may be called to serve.

And none shall serve in these positions save it shall be that he
or she is selected by the members; and none shall serve save it
shall be that she or he is worthy to serve; and selection shall be
made each year during the period of Foghamhar.f

This is the Law which was revealed, but it is not all, for there is
yet more. And no thing shall be revealed save it shall be to a
majority of the faithful; and no thing shall be revealed save it
shall be revealed twice, that is, at two meetings, the second of
which shall be the first to be held after the first; and no thing
shall be revealed save it shall be when one third are present to
bear witness unto it.*

Yea, and this record is a true one and an accurate one.

Peace!

The Customs of the Druids

Chapter the FIRST™

Now it was the custom among the Druids, who were reformed,
that at every meeting of the congregation, the waters-of-life* should
be passed to those present.?

Now they who subscribe to the Basic Tenets of Reformed Dru-
idism, as prescribed in the Book of the Law, they are accepted
into the body of Druidism which is the organizational body of
Druidism only.b
But, they who partake of the waters-of-life in communion with
the congregation, they are accepted into the great body of Druid-
ism which is the spiritual body of Druidism only.

But the whole and complete body of Druidism is consisted nei-
ther of the organizational body only nor of the spiritual body
only, but of the both of them, which are then in whole and
complete union.

Wherefore, they who have been accepted into the organizational
body only are not of the whole body of Druidism;
wherefore, neither are they who are of the spiritual body only
accepted into the whole body of Druidism.

Whereas, they who have been accepted into the spiritual body
of Druidism and also into the organizational body thereof is thus
accepted into the whole and complete body of the membership
of the Reformed Druids;
and are thenceforth called by them a Druid of the First Order.*

Chapter the SECOND
(A Chant*)

O Earth-mother!

We praise thee that seed springeth,
that flower openeth,

that grass waveth.

We praise thee for winds that whispers.
through the graceful elm,

through the shapely maple,
through the lively pine,

through the shining birch,
through the mighty oak.

We praise thee for all things,

O Earth-mother,

who givest life.

Chapter the THIRD™

Now some there are among the congregations of the faithful
who shall be set aside form the others as better;

for, they it is who have been chosen to serve the Earth-mother
and to do her work.

And none shall be chosen save they shall be pure in spirit and
save they shall have bowed themselves down in humility before
the powers which are manifested in the Earth-mother;

And none shall be chosen save they shall be imbued with the
spirit of the love of the service of the Earth-mother;

For those who are chosen to be honored are chosen also to be
elevated to the Second Order, which is in the succession to the
priesthood of the Druids.®

And those who have been chosen shall be questioned, and they
shall be questioned in the following manner:

“Do you, in full consciousness, promise to serve faithfully the
Earth-mother, ministering to her followers, and following your
duties as a Druid of the Second Order to the best of your abil-
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ity?”

“Do you understand from whence comes the source of all life,
and the nature of the source of all life?”

“Do you understand the partaking of the waters-of-life, and the
sacrifice of life that we offer up to our Mother?”

“Are you ready, then to sealed up to the service of the Earth-
mother?”

And none shall be honored with the Second Order save they
shall answer these questions in the proper manner.

And none shall be elevated save they shall partake of the waters-
of-life in communion with the Arch-Druid and save they shall
partake of them to the fullest extent.

These are the things which are prescribed, for so it must be
done. Thus it was, and thus it is, and thus it is to be.

Chapter the FOURTH

Now these are the commandments which were given concern-
ing the observance of those days which were considered sacred
to the Druids.*

Ye shall observe always the festival of Samhain,? for it is the
beginning of the period of Geimredh, and also of the year. This
day shall ye celebrate by the lighting of great fires, for soon is the
land to become cold in the time of apparent death.

Ye shall celebrate on the day of Midwinter, for on that day doth
the sun begin again to rise in the south; so shall ye celebrate it
with the burning of logs and making merry. So also shall ye
make merry on the day of Oimelc,® which is the first day of the
period of Earrach;

and on these days shall ye glorify the mistletoe and the ever-
green, for it is a living testimony to the continuance of life, yea,
even in the midst of a dead world.

Of great importance is the festival of Beltane,” which is at the
beginning of Samradh. Then shall ye observe great ceremony;
and with the kindling of large fires on the hilltops, and the glori-
fication of the renewed tree shall ye celebrate the renewed life.
Ye shall take note of the decline of the sun in the sky, which
doth begin on the day of Midsummer. Ye shall light your fires
and let them die in token of the great fire which doth roll down
in the sky even as a ball doth roll down a hill.

Lugnasadh,? which is the beginning of the period of Foghamhar,
shall ye mark by the coming together in groups in order that ye
might feast upon the fruits of the Earth-mother; and then shall
ye offer up a sacrifice unto your prosperity.

Chapter the FIFTH

Also, shall ye observe the periods of the moon: the dates thereof
when it is full and when it is new; for thus is seen reflected the
birth and death, the growth and diminishing of all that is to be
seen in Nature.

Ye shall begin new projects when the moon is waxing; but ye
shall end old ones when it is waning.

And on the night of the full moon shall ye rejoice in the fullness
of it; but on the night of the new moon shall ye be given over to
vigils and to meditation.*

When ye come together that ye might worship, shall ye come
together in Nature, that ye might offer up on the altar of stone
your sacrifice of life.*

Then shall ye pass amongst you the waters-of-life, that ye may
know the continual flow and renewal of life.

For they shall taste of the very essence of life, hallowed in the
bosom of the earth, and purified by the worship of Druids.
And when all have partaken of the waters-of-life, then ye shall
pour a libation of it on the altar, saying as ye do it:

“To thee we return this portion of thy bounty, O our Mother,
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even as we must return to thee.”

Then shall ye go forth into the world, secure in the knowledge
that your sacrifice has found acceptance in the Earth-mother’s
sight.

Peace! Peace! Peace!

Chapter the SIXTH

1. Behold, there is not one among you who is greater that they who
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have given of themselves in service to you.

For it is for this reason that the priests among you have been
called to their station, that they might serve you.

And none shall be called except that they have sealed them-
selves up unto the grove.

And none shall be called except that they have been Druids of
the Second Order.

And none shall be called except that they have dedicated them-
selves to the search for truth in Nature.

And none shall be called except that they have kept the vigil
upon the bosom of the Earth-mother.*

This is the Third Order, the Order of the priesthood, the Order
of Dalon Ap Landu."

Unto it shall be given the consecration of the waters-of-life.
Unto it shall be given the consecration of the Second Order.
Unto it shall be given the sacrificing of life.

Unto it shall be given the mysteries of the worship of the Earth-
mother.

For, even as priests are called unto it, shall they also call others.*

Chapter the SEVENTH (A Response at
Samhain®*)

Ea, lord, Ea, Mother, thou with uncounted names and faces,
thou of the many faceted nature in and above all, to thee we sing
our chants of praise.

Go thou not from us.

Dalon Ap Landu, lord of this and all groves, mover by night
and by day, descend not beneath the earth, turn not thy pleasing
face from us.

Go thou not from us.

The leaves wither; the trees and fields are barren; on what can
we depend? Where is thy order, where is they strength?

Depart not from our midst, sleep not, O most high.

The sun, the bright fire of day withdraws his chariot; his face is
veiled with clouds, and the breath of the north wind walks the
land.

Return to us his warmth.

Lo, we are as wraiths; our fire is turned to ashes and darkness
walks the land.

Preserve us O spirit of day. Keep us in thy mind, O spirit of
power.

O Earth-mother, guide our paths. If thou wilt leave us, save us
through the time of silence, keep bright within our hearts till
spring.

So let it be, O our Mother, for we are faithful, and would keep
thy ways.

Chapter the EIGHTH

Behold, some there are among you whose reflections and whose
deeds are of exceedingly great merit.

And they shall be selected for the great honor of the high Or-
ders of the priesthood,;

and they shall be selected by the Patriarchs [or Matriarchs], each
to his [or her] own Order.



4. The council of the Third Order, of Dalon Ap Landu, shall se-
lect the Patriarch [or Matriarch] of the Fourth Order, of Grannos;

5. and also the council of the Fourth Order shall select the Patri-
arch [or Matriarch] of the Fifth Order, of Braciaca;

6. and also the council of the Fifth Order shall select the Patriarch
[or Matriarch] of the Sixth Order, of Belenos;

7. and also the council of the Sixth Order shall select the Patriarch
[or Matriarch] of the Seventh Order, of Sirong;

8. and also the council of the Seventh Order shall select the Patri-
arch [or Matriarch] of the Eighth Order, of Taranis;

9. and also the council of the Eighth Order shall select the Patri-
arch [or Matriarch] of the Ninth Order, of Llyr;

10. and the council of the Order of Llyr shall have dominion over
the selection of the Patriarch [or Matriarch] of the Tenth Order,
the highest of them, which is the Order dedicated unto Danu.

11. For such are the Orders of the priesthood, and so are they also
dedicated.

12. And no one shall be Patriarch [or Matriarch] of more than one
Order, for no one can be so dedicated.*

SKEGATASA AT A AT ATTATASTACATASTATATTATATATA

The following three verse have been effectively nullified by Resolution in
the Council of Dalon Ap Landu on 1 May 1971. These three verses
are retained here for historical purposes.

ROAGHEHEHREOAHEHEHREATH RO EHREREHT*

13. But no priestess shall be admitted into the councils of the priest-
hood, but rather she shall be given unto one of them as a gift of
service to beauty.

14. For she who is called to be a priest shall be sealed up unto one
Order only, and unto her shall be given the service of it for all
time;

15. and she shall be called a priest not of the Order, but rather a
priest unto the Order.

16. For so it is written; thus it was, thus it is, and thus it is to be.

Chapter the NINTH (Incantation®)

1. Fain we ask Erinn,
faring o’er oceans’,
Motions to mountains,
Fountains and bowers,
Showers, rills rushing,
Gushing waves welling,
Swelling streams calling,
Falling foam-thunder,
Under lakes filling,
Willing-abiding,
Riding rounds, holding,
Olden fairs meetly-
2. Fleet to lift loyal,
Royal king’s towers,
Bowers for crowning,
Frowning foes over_
3. Rover Mil’s warlike,
Starlike sons therein,
Erinn shall longer,
Stronger, show honour,
On our Milesians-
4, Wishing, in trouble,
Noble isles’ wooing,
Suing, we stay here-
5. Pray here to sail in,
Wailing maids royal,
Loyal chief-leaders,
Pleader , blend pray’r in,
So we seek Erinn—
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Chapter the TENTH (Invocation®)

| invoke the land of Erinn,
Much-coursed be the fertile sea,
Fertile be the fruit-strewn mountain,
Fruit-strewn be the showery wood,
Showery be the river of waterfalls,
Of Waterfall be the lake of deep pools,
Deep-pooled be the hill-top well,

A well of tribes be the assembly,
An assembly of kings be Temair,
Temair be a hill of tribes,

The tribes of the sons of Mil,

Of Mil of the ships, the barks,

Let the lofty bark be Erinn,

Lofty Erinn, darkly sung,

An incantation of great cunning,
The great cunning of the wives of Bres,
The wives of Bres, of Buaigne,

The great lady of Erinn,

Eremon hath conquered her,

Ir, Eber have conquered for her,

I invoke the land of Erinn.

Chapter the ELEVENTH (The Mystery*)

| am the wind which breathes on the sea,

| am the wave of the ocean,

| am the murmur of the willows,

| am the ox of the seven combats,

I am the vulture upon the rocks,

| am a beam of the sun,

I am the fairest of plants,

I am a wild boar in valour,

| am a salmon in the water,

I am a lake in the plain,

I am a word of knowledge,

I am the point of the lance of battle,

| am the God who created in the head the fire,
Who is it who throws light into the meeting on the mountain?
Who announces the ages of the moon?

Who teaches the place where couches the sun?
—If not I?

Peace!
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The Latter Chronicles

Chapter the FIRST

The chronicles of the acts of the remnant after the faithful were
scattered over the face of the land. Which record is a true and an
accurate one of the Reformed Druids of North America.

Now it came to pass that on the fifth Saturday before the festival
of Samhain,® a number of the faithful did gather on the hill
where the altar had been built in the period of Samradh.?

And this was to fulfill the prophecy which had been made:
“For verily | say unto you, ye shall be reunited here with these
they brethren.”

And they did perceive that the altar which had been built did
still stand upon the hill where it had been built.

And all did wonder, yea, they did marvel that the altar had been
preserved in their absence from the hand of the Anti-Druid.
And this was taken to be a sign.?

But it came to pass that not all of the faithful had returned, for
there was only a remnant that did come back.

Jan,® who was one of the faithful who was of the Second Order,
and one of those who did not return, but who did choose to
remain in a distant place to there continue in the work of the
Earth-mother, did send unto them an epistle.*

And this epistle was then brought to the faithful by the hand of
Norman,* who was Server.

And Norman did reveal unto them the epistle* which had been
written by the hand of Jan: and Jan did admonish them in the
epistle to remain strong in the faith, and he did express to them
his desire that the Reform should gain in strength.

Chapter the SECOND

It came to pass that the Arch-Druid was one day walking in the
woods, and he was sorely perplexed, for it did happen to begin
to rain.

And he was exceedingly wroth, so that he did feel tempted to
utter a vile curse.*

And it came to pass that he did so utter a vile curse, for such was
his wrath.

And this curse which he did utter was a vile curse which was a
vile curse which did call down the wrath of the Earth-mother,
yea, even did it call upon the power of the Earth-mother.

And it came to pass that when he had spoken, there was a
period of time which did last no longer than the space of a few
seconds, and it passed.

And suddenly, there did occur a most horrible sound, and a
blinding light did fill all the sky about.

For behold, all the power of Taranis was caused to be unleashed,?
and it did fly as a spear, and did strike a tree which was rooted in
the earth.

And Behold, from the tree to the Arch-Druid was a space not
more than fifteen cubits in length, and he was sore afraid.*

So he did go back among the faithful, and he did say unto them:
“Curse not in the name of the Earth-mother, for verily I say unto
you: ye know not what it is that ye say.”*

And when he had told them of these things which he had seen
and heard, they did marvel at it.

And it was taken by them to be a sign."

Chapter the THIRD

It came to pass that the Druids did continue to meet and to pass
the waters-of-life’ for the period of one month.*
But they did become anxious because there were left only a rem-
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nant of them.

Nevertheless, they did not come to be discouraged, for the size
of their numbers did come to increase, though it was not by a
very great amount.

And their efforts did continue to be thwarted, for the authorities
had hardened their hearts against them.*

Chapter the FOURTH

But behold, it came to pass that they were gathered together on
the hill, by the altar, on the Saturday before the eve of Samhain.*
And it came to pass that there did gather on the hill a multitude
of people, the number of them being great than any which had
ever been gathered at any other time.

Wherefore, the faithful did rejoice greatly, for they did see that it
was not all come to nought, but that the truth was now spread
among the people.

And they did behold the success of the reform, and they were
glad in their hearts.

And the Arch-Druid did look upon the great number who were
gathered, and he said: “It is good.”

And he did speak unto them and he did welcome them, and he
did tell them of the wondrous things which were to occur on the
eve of Samhain,' which was near at hand.

Chapter the FIFTH

Now it did come to p ass that the eve of Samhain did approach;
and the moon was full.™

And they did gather in the light of the full moon, and did come
together in the usual spot which was upon the hill near the altar."
And there was a multitude of them, being in all greater than one
score and ten in number.

The Arch-Druid did then offer up the sacrifice of life, but it was
not accepted, for behold, the night of Samhain was at hand.
Wherefore they did pass among them the waters, but they were
not the waters-of-life, but rather the waters-of-sleep, for there was
no life in them.°

And a great wailing did go up among them, for they did lament
the ending of the summer, and the beginning of the winter
season.”

The Arch-Druid did then light his torch and he did carry it
before all those gathered as they did begin the pilgrimage. And
they did all follow the torch, making their way to the grove, which
was a grove of Oak.*

And when they had arrived at the grove of oak, the Arch-Druid
did take the torch and light with it the fire, and so the flames did
rise high up out of the fire,? testifying to the glory of Belenos.
And all were cheered by it.

Now the Arch-Druid did ask all who were gathered that they
might sit upon the earth in the fashion of a great circle, each
holding the hand of the one next to them. And he did ask that
they might examine their souls,” and speak such as they felt they
ought to tell the others.

And there did follow a period of silence which was exceeding
long.

And behold, some did begin to speak, and their voices were
lifted up above the crackling of the fire in the silence of the grove.
And one did prophesy much, at times speaking in tongues, and
then saying: “Someone is dead...I see a great many people...and
a large circular room there...but they need not be afraid...everything
is going to be all right.”s*

And behold, another did speak, saying: “I see... three stones on
a black sky.”*

And many other great and wonderful things were spoken, for it
was the eve of Samhain.
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Now as the fire did die down, many did begin to leave the grove;
but some there were who did stay, and who did undertake to
jump over the fire seven times each, thereby insuring their luck
during the coming season.*

And when the fire had died down to ashes, they did all depart;
and the moon was full.

Chapter the SIXTH

Now it came to pass that it was not long after the feast of Samhain
when the chief of all the land did go out in a long procession
among the people of the land.*

And as he passed among them, a man who was his enemy, did
attack him.

And behold, the chief of all the land was smitten by the hand of
his attacker; and he was slain.

And a great crying and also a great wailing did go out from all
the people.

And it came to pass that the body of the chief of all the land was
taken up into the principal city of the land, and there was placed
in the chief building, in the great circular room thereof.

But among the Druids, there were those who were sore afraid at
these events. For they did say among themselves:

Behold, for this is now the fulfillment of the prophesy of the
night of Samhain; for it is now all come to pass as it was spoken.™*
And they did marvel at it, for it was taken as a sign."

Now it came to pass that during the periods of Geimredh and
Earrach, the earth did have the appearance of death; for the wind
of the north did sweep over the land, and barrenness did settle
upon the branches of the wood.

And there were during this time no meetings of the Druids, for
there was no rejoicing in the time of sleep. "

But it came to pass that the Druids did come together to cel-
ebrate the coming of the period of Earrach, which is the festival
of Oimelc.”

And they did rejoice that the time was half passed in its course
from Samhain to Beltane.

And there was a man who came unto them at that time who was
called John the Messenger.* And he came from across the sea
from the land of Erinn.

And he brought unto them writings which were of the ancients:
the incantations of Erinn.

Chapter the SEVENTH

Now it came to pass that the festival of Beltane was near at
hand; so the Druids did go up upon the hill of their altar, that
they might see that all was in order.

And it came to pass that they did come up upon the hill, which
was the one upon which was their altar, and they did look upon
the altar which was there.

And they did say, one to the other, “Behold, our altar has not
well weathered the periods of Geimredh and Earrach.”

And they did say, one to the other, “Let us now go and fetch
great stones, and place them together in a new altar, which shall
be the greatest of all the altars which we have built.”
Wherefore, they did go and fetch great stones, and they did
bring them to the place of the altar. And they did begin to place
them together in their proper places, according to the shapes
thereof.y

And each Druid did work at the building of the altar with his
bare hands.?

And they did fix the stones of the altar in their places with
mortar, that they might not be wrested therefrom again by the
hand of the Anti-Druid.?

And when they had completed the altar, they did stand back
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from it and rejoice in its completion; for it was the finest of all
the altars which had been built.

And the altar was about four cubits long, and about three cubits
wide, and about three cubits high.? *

And there was a passage through the center of it which did
extend from the top of the altar down to the very bottom thereof,
and through it could pass the smoke of the altar fires.*

And it came to pass that they did become apprehensive, for they
did perceive that the mortar was still not dry;

and they did say: “Behold, the mortar is not yet dry, and the
Anti-Druid will come and he will tear the stones from their places
in the altar before they have been fixed there by the drying of the
mortar.”

And they were sore afraid.

But it came to pass that one of them did step forward, and his
name was David (the Chronicler).* And he did offer himself for
the purpose of the guarding of the altar.

And he did take it upon himself to stay by the altar until the
mortar had dried.

And as he sat by the altar he did see the sun go down in the
west; and all the majesty of the heavens were opened unto him.
And he did keep his vigil upon the bosom of the Earth-mother®
as the moon did rise in the east, and yet as it did set in the west.
And behold, as the sun did rise again in the east, and all the
Earth was bathed in the warmth thereof,® the Arch-Druid did
come up upon the hill of the altar.

And they did kneel before the altar; and the Arch-Druid did
consecrate David (who was the Chronicler) as a priest of the
Order of Dalon Ap Landu.®*

Chapter the EIGHTH

Now it came to pass that the festival of Beltane was near at
hand;* so the Druids did go up upon the hill of their altar, that
they might see that all was in order.f
And when they had come to the place of the altar, they did find
it not. And they did find there not even the least stone thereof.
For behold, all that was the altar had disappeared, yea, even the
last vestige thereof.

And they did perceive that the altar had been again destroyed by
the hand of the Anti-Druids.?

And this was the fourth time* that the altar had been defiled by
the Anti-Druids, and this was the most complete and utter de-
struction that had yet come to pass. For they had destroyed it
with hammer and chisel and all manner of terrible weapon.
And it came to pass that a great wailing and moaning did go up,
and the air was rent by the lamentation of the Druids."

But behold, they did go up from that place, and they did cel-
ebrate the festival of Beltane;' for even in the midst of their mis-
fortune did they rejoice in the return of spring, and in the abun-
dance of life which is the perpetual gift of the Earth-mother.
And they did go up upon the hill which was a short way off; and
at the top of the hill they did find a grove of three oaks.

And they did rejoice in the renewal of the flow of the waters-of-
life; and they did pour a libation of them upon the rock which
they did find upon the hill where the three oaks did stand strong
against the dark sky.

And that place came to be revered among the Druids, for it was
the place of refuge in the time of their troubles.

And they did call that place the Hill of the Three Oaks.*

Chapter the NINTH

Now it came to pass that in the time after the festival of Beltane,
which is the period of Samradh, Norman, who had been Server,
did go up unto the Hill of the Three Oaks.*
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And he did go up onto the Hill of the Three Oaks in order that
he might better appreciate the wonders of the Earth-mother which
were to be beheld there.

And it came to pass that he did remain there until darkness had
fallen over all the land around; and behold, the firmament was
opened up unto him and he did behold the glory of it.

And he did continue to make his vigil until the dawn.

And it came to pass that as the sun rose in the east, he was met
by the priests of Dalon Ap Landu who had come up onto the
Hill of the Three Oaks.

And they did consecrate Norman, who had been Server to Dalon
Ap Landu .k

And it came to pass that after Norman had become priest of the
Order of Dalon Ap Landu, the priests of the Order of Dalon Ap
Landu did gather together in council.

And the Council of Dalon Ap Landu did call upon David, who
was a Fisher, and declared him Patriarch of the Order of Grannos,'
which is the first of the Patriarchs, and with all the powers thereof.

And it came to pass that the Patriarch of the Order of Grannos
did call upon those who were priests of Dalon Ap Landu.

And he did consecrate them unto Grannos: priests of the Fourth
Order.

And it came to pass that the priests of the Order of Grannos did
gather together in council.

And the Council of Grannos did call upon Norman, who had
been Server, and declared him to be Patriarch of Braciaca,™ with
all the powers thereof.

And it came to pass that the Patriarch of the Order of Braciaca
did call upon all the priests of Grannos.

And he did consecrate them unto Braciaca; priests of the Fifth
Order.

And it came to pass that the priests of the Order of Braciaca did
gather together in council.

And the council of Braciaca did call upon David (the Chroni-
cler) and declared him to be Patriarch of Belenos," with all pow-
ers thereof.

And it came to pass that the Patriarch of the Order of Belenos
did call upon those who were priests of Braciaca.

And he did consecrate them unto Belenos: priests of the Sixth
Order.*

Chapter the TENTH

Now it came to pass that in those last days a decree went out
from the authorities;*
and they did declare to be abolished the regulations which had
been placed upon the° worship of those at Carleton.*

And behold, a great rejoicing did go up from all the land for the
wonders which had come to pass.

And all the earth did burst forth into song in the hour of salva-
tion.

And in the time of exaltation, the fulfillment of their hopes,? the
Druids did sing the praises of the Earth-mother.*

O Earth-mother, we praise thee.

In all that we do we praise thee: In our getting up and in our
lying down, in our sleeping and in our waking; in our eating and
in our drinking: in our working and in our times of leisure; for
we are alive only through thee,® and in our every act too we
praise thee.

O Earth-mother, we praise thee.

In all that we see do we praise thee: in the sky and the sea, the
hills and the plains; in the clouds and the stars, the moon and
the sun;" in the birds and the flowers, the butterflies and the
myriad-colored fishes.

We praise thee with our admiration of the sunset and of the
mountains, of the trees and of the streams. For thou hast made
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all things, and for all we see do we praise thee.

O Earth-mother, we praise thee.

In all that we hear and smell and feel and taste do we praise
thee: in the song of birds and the roar of the sea; in the perfumes
of flowers and freshness of a summer rain;

in the softness of a kitten and the coolness of a lake; in the
sweetness of honey and the savor of fruits; for all that we hear
and smell and feel and taste is of thee,* and for all sensible do we
praise thee.*

O Earth-mother, we praise thee.

For all that we love do we praise thee: for the love of our par-
ents, and for the love of others; for the act and emotion of love is
an act and emotion of praise, and in loving do we praise thee.*
O Earth-mother, we praise thee.

In our meditations' and services do we praise and think upon
thy works and power.*

O Earth-mother, we praise thee.

In all the whole world do we praise thee, from the east to the
west do we praise thee and from the nadir to the zenith do we
praise thee.

We praise thee in the day, and in the night, in all seasons of the
year, and in the myriad of years."

We praise thee knowing and unknowing, believing and of little
faith, for thou hast made all and art all, and we can praise and
admire nothing without praising and admiring thee.

. O Earth-mother, we praise thee.
. Peace! Peace! Peace!™*

Altar stone on the Hill of Three Oaks
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Meditations

Chapter the FIRST™

I was standing alone. And behold, I heard my name called, and
I went.

And | had been called to a place where there was a great fire,
and the flames of the fire did rise as high as the tops of the trees.
Near the fire there stood a man; and he said unto me: “Follow
me!” And | followed him.

Now we went far into the darkness of the night, and I followed
him to an open space in the forest, which was like a small valley.
He said to me: “Behold;” and | looked where it was that he had
pointed , and there was a pile of sticks.

And he said to me: “here you will stay; and do not allow sleep to
overtake you, but keep open your ears that you might hear.”
And again he said “Behold;” and | looked where he had pointed
and | saw there a small fire. And he said: “Take from the fire a
brand.”

Now | went to the fire, and took a burning brand from it, and
returned to where the man had stood; but behold, he had disap-
peared.

So | took the brand and lit with it the sticks. And | sat down to
listen and to meditate.

And | did not sleep.

And behold, I did hear my name called, and | answered. And a
voice came out of the darkness and bade me not sleep but rather
to examine my soul. And behold, this did happen twice.

And | was alone, but | did not any longer feel alone.

And as | watched my fire and contemplated the warmth and the
light of it, behold, the sun did come up in the east, and | was
bathed in the light and the warmth of it.

And | had not slept.

But | had seen things that | had not seen, and | had heard
things that | had not heard and | had felt things that | had not
felt.

And | arose, and left that place, glorifying Be’al and all the works
of his hand, for | had seen the Earth-mother.®*

Chapter the SECOND

How wonderful are the works of Be'al!

How beautiful are all the things which are in the earth, which
are on the face of he earth, and which are above the earth—in the
sky.

How beautiful are the flowers of the earth and the birds of the
air. How beautiful are the stars and the moon, and the reflection
of them upon the waters.

For these things are of Be’al, and not of man.

For thus saith the Earth-mother: “The Groves of the forest are
my temples, and the trees of the groves are my icons,

“and the branches of the trees are my sacred scepters, and the
green leaves of the branches are my sacrifice, which is a living
sacrifice up unto beauty.”

Yea, how excellent are all these things, for they are created of
Be’al, and they are not of man, Wherefore, they are sacred be-
fore us.

Chapter the THIRD

1. Behold the rocks of the mountains, and the trees above the grass

waving; this is the Earth-mother.

Behold the ocean on the right, and the sea on the left, and
mighty river which is but a trickle; this is the Earth-mother.
Behold the blue which is day and the black which is the night,
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salted with the stars, all above; even this is the Earth-mother.*

The Earth-mother is one.

The sun is her right eye, the moon her left; and the clouds are
her silver hair. The rivers are her fingers, the oceans are cradled
in her hands, as a child.

For the Earth-mother is all which is revealed unto our sight, and
which our ears do perceive, and which we do touch as we reach
out with our hands.

For the Earth-mother is all things which do make themselves
apparent unto our sense.

She is Disorder—Ordered;
she is Power—Impotent;*
she is Ugliness—Beautiful.

And Be’al, he is cradled in the bosom of the Earth-mother;
and the eye of Be’al has entirely encompassed her.

Chapter the FOURTH

He is that which we have seen—not with the eyes; and we have
called his name Be’al.

And we have heard that which he is—not with our ears; for his
name we have called Be’al.

The taste which he leaves is not in the mouth; the odor of his
presence is not sensed in the nose.

We have reached out, and touched, feeling his essence, though
never with our fingers.

We have cried out in our anguish, our sublime anguish, and
have called his name, yea, one name among many; we have called
him Be’al.

For our knowledge of him is as that of the form in the fog which
has no form; we see it, and there is the more o fit which we do
not see; but it is.

Be’al is!

Yea, Be’al is one; even as he is many.

He has gathered the worlds in his net, even as they also have
drawn him to them.*

For all things are delivered unto him.

His glories they are many, yea, as are many the names we have
given him according as his glories are manifested unto us.

We have seen him on the bosom of the Earth-mother; huge
woody arms raised to the sky in adoration, strong and alive; and
we have called his name Dalon Ap Landu.®
Of his goodness we have tasted, yea, have we drunk of the fruits
of the Earth-mother which he hath poured out before us; and his
name we have called Braciaca.

We have seen him in the surf, beating his fists against the shore,
and his vast body stretching to the horizon; and we have called
his name Llyr.

His voice we have heard thundering in the heavens, his power
we have seen flash across the sky; and his name we have called
Taranis.

Out of the bowels of the earth has he poured forth the water of
his life, healing, soothing; his name is Grannos.

We have seen his smile, bright, radiant, raining glory and warmth
down upon the bosom of the earth from his seat on high in the
midst of the blue heaven; and we have called his name Belenos.
And the other faces of Be’al also have been turned kindly to-
ward us.

Merrily merrily, bubbling, gurgling, we have seen her dancing
over the rocks down to her marriage with Llyr; and her name we
have called Sirona.

We have seen her laugh with the young baby, fly with the bird,
burst forth her abundance with the corn; in all that hath breath
and life have we seen her good face; and her name is Danu—the
bountiful @



Chapter the FIFTH

Ye have seen the glory which is day in the rising of the sun, and
also the wonder which is night; and what greater thing is there?

Ye have seen the power of the floods and the tides; and what
greater thing is there?

Yea, even have ye seen the bosom of the earth rent in twain, and
fire and brimstone poured forth out of the bowels thereof; and
what things is there which is greater?

Verily | say unto you: consider the small creatures of the forest
which scamper gaily from bush to bush; are not they more won-
derful that these other things?

Consider even the dainty flower, how exalted is the glory of it.
. For these are possessed of the greatest and most wonderful of all

of the gifts of the Earth-mother: which gift is that of life.
Wherefore, consider this tree, which ye have selected for the
great size thereof; for this tree is possessed of great age.

Great is the abundance of life which is in it, and which has
passed through it; wherefore ye have raised up your praises unto
it.

For ye have offered up your worship unto this in which life is
great, that your worship of the greatness thereof might be multi-
plied in the tree.*

. This tree is your Bile.®

. For without life is there nothing which is anything.

. The sun is as darkness without that it shines down on the living
things; and the earth is as empty space without that it is a pedes-
tal upon which have been placed the living things.

. Thus, even the least leaf of this tree is greater that on the earth
and the sun.

. For life is not of the Earth-mother, and life is not of Be’al, rather
life is of them both.¢ And great is the power thereof.

Chapter the SIXTH

Verily | say unto you: is it not written: “and each took this to be
a sign, each in his own way?”*
Which of you, having risen up saying: “this is truth, for I have
seen it,” will be followed? For even as ye have seen it, have not
the others also seen it not; and where therein is the proof?
. Rather, that which is as the bright light unto one man is as but
the thick cloud unto the other.
For no man shall have truth save that he shall also have aware-
ness.
Truth is as a bubble which dances in the air. Truly, it can be
seen and the eye is aware of it; but it cannot be grasped by the
hand, nor possessed. Neither can it be given to you by anyone.
Beware those men who say: “Follow my way, for mine is the way
unto Be’al, and there is no other way.”
Their numbers are great and their voices are loud. They shall
present you much authority before you, and say: “We know our
way to the only way, for it is the way of our fathers.”
But take heed, lest you should fall into the trap.
For awareness shall come unto no one save it shall be in their
own way; and it shall come unto no one save they shall come
unto it.
. Go ye, therefore, and seek after Be’al. And make your way not
after the way of other men, but after your own way;?
. and go too to the fountain" of Awareness, which is in Nature.*

Chapter the SEVENTH

For what reasons it that ye sit here under the oak? Why is it that
ye have come together under the stars?

Have ye come that ye might not be alone? If so, it is good.

But verily I say unto you: many there are who have come to-
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gether, yet remain alone.

Do ye sit in the open that ye might come to know Nature? If so,
it is good.

But verily | say unto you: many there are who have sat for hours
and have risen up knowing less than when they sat down.
Rather, in your coming together, seek to know in what way ye
may help him who is next to you, and strive to act justly toward.
And in your sitting down in the fields of the Earth-mother, open
your minds as well as your eyes. Let your meditation grow and
branch out as the oak which is over your head.

Except that ye have done these things, your sitting is in vain and
coming is futility.

And why is it that ye do stand up before others and speak unto
them?

. Do ye teach unto them the ways of the Ancient Druids? If so, it

is good.’

. For they had their wisdom, and that is oft forgot. But verily | say

unto you: in their day, even they also were young in their tradi-
tions.

. The wise man is not constrained to learn only that which he is

taught. Yea, even as there is a time for talking, is there also a time
for no talking.

. In the silence of your being shall ye find that which is not of

your being; and in the Earth-mother shall ye find that which is
not of the Earth-mother; in Be’al shall ye be made aware, and
your awareness shall fill you.

. Ye shall be like the morning sun which has risen and whose

brightness is already full, but whose path is yet ever upward;

. and the light of your awareness shall sweep before it all the

shadows of your uncertainty.

. Then shall ye need wait no more; for this is the great end and all

else is but beginning.

Chapter the EIGHTH

When they come to you and then ask you “After what do ye
seek?” then ye shall answer them saying: “Awareness;” for this is
the first lesson.

For without awareness is there nothing which is.

But in your seeking of awareness, seek not it alone, as separate
from all else;

for in seeking awareness ye shall find it not, and ye shall find it
only in that ye seek it not.

Seek ye, therefore, after Be’al, for your awareness shall be in
unity with Be’al.¥

And make first your search in the dominion of the Earth-mother,
for the Earth-mother and Be’al are not to be separated.

Chapter the NINTH

Behold, they shall come unto you, scoffing, and mocking the
words that ye have spoken, and saying: “There is no thing at all
which is this awareness; what proof do ye give of it?”

And ye shall answer them in a parable, for this is the second
lesson:

There was a small village in which was produced the finest cheese
in all the world. There was none other anywhere that was like
unto it.

And it came to pass that a traveler, who was a merchant, came
to the village; for it was his desire that the finest of all foods
should be served upon his table.

Wherefore, he did seek out the makers of the cheese.

But behold, when he was given a piece of the cheese, he did
thrust it away from him, for he was offended by the foul smell
thereof; for it was an exceeding foul smell indeed.

And he said unto them: “I do not believe that the taste of this



cheese can be good, for it doth have an odor which is foul like
unto no other!”
8. And he was answered: “Thou needst only to taste once of the
cheese, and thou wilst see for thyself that it be good.”
9. But it came to pass that the merchant did go away again, having
not partaken of the fine cheese.
And he did never have served on his table the finest of all cheeses,
for he would not taste it, any of it.
Verily | say unto you: in all the books of Man is there not one
word which can give you proof even of the taste of a cheese.

10.

11.

Chapter the TENTH

1. And when they come unto you and say: “And what, then, is the
nature of this thing which ye do call awareness?” then shall ye
give answer unto them in silence, for this is the third lesson.

2. For there be not one person who doth have awareness, save also
that they are aware thereof.

3. And they are like unto them whose eyes are filled with the glory
of all things upon which the light of the sun has cast itself.

4. But there are many, yea, it is the greater number, who, in their
unawareness, are aware not even of their unawareness;

5. and they are like unto them who are blind from the day of their
birth, and see not, nor know what it is to see.

6. But some there are who are aware only that they are also un-
aware; hallowed are they for they are the children of Be’al.

7. One of these is like unto them who keeps the vigil;'

8. for their gaze cannot pierce the mantle of darkness which is
thrown over all the world about them, but they rest secure in the
knowledge of the return of day.

9. In your awareness shall ye be as at the moment of the rising

sun;™

and your spirit shall rise up even as the bird flies up to meet the

light which is above, but which, hidden by the mountain, has

fallen not yet upon the earth below.

10.

Peace!

5
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End-Notes to the Chronicles

It should be noted that these footnotes are not endorsed by the
Reform.

This is a collection of primarily historical notes with added biblio-
graphical and liturgical materials provide for the most part by Norman
Nelson (NN), Richard Shelton (RMS), Isaac Bonewits (IB), Robert
Larson (RL), and Michael Scharding (MS).

The Early Chronicles
11 IB: “...Which Branch of the Order..” Some people now take
this verse as the scriptural foundation for the legitimate founding of
offshoots of Reformed Druidism, each calling itself a “Branch of the
Reform.”

1:2  NN: The Reformed Druids of North America (Henceforth
“RDNA” or “Druids”) were founded in the spring of 1963; John
Nason was at that time President of Carleton College, a private Lib-
eral Arts college in Northfield, Minnesota.

NN: The precise wording of the requirement mentioned is
to be found on page 138 of the Carleton College Bulletin (Catalog
Number) for March, 1963 c.e.: “ATTENDANCE is required at the
College Service of Worship or at the Sunday Evening Program or at
any regularly organized service of public worship. Each (ten week)
term every student must attend seven of the services or religious
meetings.”

1:3  NN: As | recall it, the sole motive was to protest the require-
ment, not to try for alternatives for worship. If a “regularly organized
service” was required, we decided to organize one! Chief among those
involved were Dave Fisher and David Frangquist (then sophomores),
Howard Cherniack, Jan Johnson and me (then all juniors).

NN: It is important to note that, while some were areligious,
other were church-goers who felt that compulsory religion was a dis-
service to religion. There was never any intention to mock any reli-
gion; it was not intended that RDNA should compete with or sup-
plant any other faith. We tried to write a service which could be
attended “in good faith” by anyone; it require no renunciation of any
faith to profess Druidism. If our protest was to work, the last thing
we need was antagonism from anyone.

1:4  NN: Lyman Lakes extend across the north side of the cam-
pus proper, lying in a valley. Most of the Druids then lived in a new
dorm [Goodhue] just north of the lakes, at the base of a hill. Imme-
diately at the top of the hill was the soccer practice field and, just to
the east of that, an area called Monument Hill (bearing a stele com-
memorating several pioneer events). Further north, across the soccer
field, is a slight rise with a large rock sticking out of the ground and
with three trees; this became known as The Hill of the Three Oaks.

RMS: By the late sixties, the name had become shortened to
the Hill of Three Oaks. The name was used by everyone, not just
Druids.

MS: The fourth side of the stele is blank, and a Carleton
tradition is to make the Druid Symbol on its face every time one
visits it. See the Book of Lacunae in the Apocrypha.

1:;5 NN : Monument Hill.

1:6 NN: So far as | know, Fisher actually created the whole first
ritual at this time; his story was that he had been made a Druid in



high school, since it made it more acceptable if it was an on-going
thing.

1.7 IB: Saturday afternoons became the customary time for Druid
Services, in addition to the High Days, for many years. Some Groves
now use Sunday afternoons and still other Groves use different days.

MS: Most groves don’t have weekly services, anymore.

1:8 IB: Thus the reform is regarded as having started in April of
the year known as 1963 in the common era, 6676 in the Julian era,
2623 Japanese, 2716 Roman (AUC), 1383 Islamic (Hegira), 1885
Hindu (Saka), 2276 Grecian, 7473 Byzantine, 5725 Jewish (AM)
and nearly halfway through the First Year of the Reform (or 1 y.r.),
which began the previous Samhain.

MS: The RDNA at Carleton agrees that that Samhain is the
beginning of the Celtic year (NOV. 1st) but the Carleton Druids
date their documents as if Beltane (May 1st) were the start of the
year. To calculate “Year of Reform”, if it is before Beltane take the
year in question and subtract 1963 from it. If it is on, or after, May
1st subtract 1962 from the year in question. The NRDNA tends to
use Samhain as the deciding date subtracting 1962 before Samhain
and 1961 after Samhain. However, since their was no concept of
Druidism at Carleton until April of 1963, why go back to Fall of
1962? The whole thing is like the Easter controversy between the
Celtic and Roman church. See the calendrical section of the Carleton
Apocryphaand Isaac Bonewits’ Calendar of the Druids in his version
of the Chronicles, both are in Part Four of ARDA.

2:1 .MS: Although the text leads you to believe that the first
official service was Beltane on May 1st (or more likely May 4th), it is
now generally assumed that there were earlier weekend services, likely
starting on 4/20/63.

2:2  NN: The “altar” was Fisher’s phonograph stand/record rack,
draped with a cloth.

2:3  NN: The stones came from a place in the Arboretum, just
north of Monument Hill I don’t remember how many worked—it
was something like three, increasing to five.

MS: | believe the site of stone was the NEST OF DRAGON
EGGS found in a depression next to the DRUID DEN (AKA the
little grove) where a pile of head size rocks from the neighboring
fields were deposited. Most of the remaining rocks there have been
used for Arb trail maintenance.

2:5 IB: The exact measurements of the “cubits” used has been
lost. The term usually refers to a length from 17" to 21" (based on
the length of a person’s forearm).

2:6 IB: The waters-of-life are Uiscebheatha in Irish Gaelic (other
wise known as “whiskey”). Any alcoholic beverage can be used in a
pinch.

MS: Since 1985, the Carleton Druids have been using Tea,
Tang, or watered-down Whiskey. It depends on the sensibilities of
the officiant and congregation.

2:7-10 MS: This was so they could become an “officially registered
student organization.” The original Constitution had an amusing
typographical error: Article VI set the quorum for amendment at
“one third of those known to be officers.” Since there were only
three officers to begin with... It is interesting to note that the Druids
at Carleton never became an official student organization inandof
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themselves until 1995 under the leadership of Hrobak.

3 NN: A little hyperbole aside, this is essentially a factual ac-
count.

4:3  NN: Really spooky-a ray of sunlight broke through the cloud-
cover and hit the altar.

4:45 RL: At one of the early services, some one brought an um-
brella, more as a fashion statement then because of weather. It rained.
From this came one of druidism’s few informal prohibitions/super-
stitions; no umbrellas at services. Curiously, a similar occurance hap-
pened at one of the early Berkeley grove services. Really odd, since
May- Nov in California is the dry season when rain is really rare.
(Insert Twilight Zone theme.)

4:7  NN: No liquor was allowed at Carleton. This rule was not
enforced in the Arb, and quite a many students wandered home on
Saturday Night/Sunday Morning under the influence. In the case of
the repeated destruction of the altar, there was a specific (small) group
which didn’t like us as individuals, and took it out on our altars.. |
don’t remember if we thought they were anti-Druid or just anti-us.

5 NN: The dispute is reflected in the changes made in the
Ceremony of Consecration.

RMS: In the ceremony preserved in the Black Book (which
contained all the early liturgy), the following changes were written by
hand on May 18th 1963:

“Attend us now o Spirits, as we offer this sacrifice of consecra-
tion” became

“Attend us now O Spirits, as we light this fire of consecration.”

(Here the blood of the sacrifice shall be spilled upon the altar)
became

(Here the fire shall be lit upon the altar)

“Accept this, our sacrifice” became

“Accept this, consecrate it.”

5:10 IB: The speaker was Jan Johnson. Actually it is not known
for sure whether the ancient Druids practiced human or animal sac-
rifice, though the former was the war-atrocity tale told by their en-
emies, the Romans. But since almost every Paleopagan tribe in Eu-
rope practiced the sacrifice of flesh now and then, such sacrifices by
the ancient Druids must remain a possibility. For further details about
the Paleopagan Druids, as well as other modern groups, see The
Other Druids.

MS: As far as my research has gone, no Druidic group or
Wiccan group in the US or elsewhere would ever allow the sacrifice
of people or animals by their members.

5:13 IB: This almost schism should not be confused with the
schism that did take place eleven years later, also over the question of
just how Pagan the Druids were or should be.

6:1 IB: May 25, 1963 CE (1y.r.)

6:3  NN: After six of seven “regularly organized services of public
worship,” the Druids filled out “chapel slips” listing the Druid ser-
vices as our church for the week. These slips were handed out at
campus services, and were available in the dorms for those who had
attended services in town.

6:4  NN: The Chapel Slips were rejected by the Dean of Men’s
office, which had charge of such matters for male students.



6:5-8 NN: Howard Cherniack went to the Dean of Men with a list
of various peculiar religious organizations gleaned from the Minne-
apolis and St. Paul Yellow Pages. After it was admitted that most of
them would be acceptable, he asked why the RDNA wasn’t. The
answer boiled down, amounted to “You don’t have a faculty advi-
sor.”

6:9  NN: The Dean of Women'’s office accepted the Chapel Slips
from the two girls who submitted them.

MS: The twenty male students then in the RDNA never did
receive official credit. But then, they never were expelled either. It is
believed that the women weren’t under the same scrutiny as the
men, and so local townsladies (never hearing about the Druids) at
the Office of Women passed the slips without a second thought. See
the oral interview with the Frangquists.

71 IB: The date was June 1, 1963 (1 y.r.)
74 NN: or words to that effect.

75 IB: That is to say, Summer Vacation was coming on.

The Book of the Law

1 NN: This book is essentially a paraphrase of the Constitu-
tion of the Carleton Grove.

3 IB: It is no longer necessary to be a student (at Carleton or
anywhere else) in order to join the RDNA (or its offshoots). All may
join regardless of race, creed, color, gender, or place of cultural ori-
gin; provided they agree with the Basic Tenets and partake of the
waters-of-life.

4-6 MS: These Basic Tenets are the rock-bottom beliefs of Re-
formed Druidism.

7 MS: Some offshoots add extra officers. The following verses
referred to both sexes as far as eligibility is concerned.

12 NN: My original copy of the Constitution sets the quorum
(after correction: see note to EC 2:7-10 above) at one eighth, not one-
third.

MS: After 1976, some individual groves added some other
rules. Isaac’s talk below is of academic interest, since the Council of
Dalon Ap Landu is, for all practical purpose, in abeyance and will
probably remain so.

IB: This verse has subsequently been interpreted to allow
business to be done through the mails. In typically Druidic manner,
the quorum necessary to enact changes has only rarely been obtain-
able, since most Druids are too lazy to answer their mail or to send
in changes of address. This difficulty in legislative communication
(caused , as well, by inactivity on the part of the ArchDruids of the
Carleton Grove) is one of the major reasons cited for the events of
the lIsaac Affair, and the forming of the Provisional Council of
Archdruids. Although the structure of the national organization of
the RDNA is still evolving, this Constitution is still the basic form
used by most groves.

IB: It is the opinion of some Druids that this book refers
only to Carleton Grove affairs and not to proceedings of the CoDAL.
An early (1965 c.e.) source in the Carleton Grove archive (by Fisher)
requires a 3/4 majority for the adoption of any measure by the Council
and for a quorum requires the entire CoDAL. This was later seem-
ingly abandoned for the current practice of consensus voting and all

resolutions passed to date by the CoDAL have been adopted by
consensus of participating voters. Thus, it can be interpreted that the
provisions of The Book of the Law were not meant to be taken as
precedents for actions of the CoDAL. There have been a couple of
resolutions concerning voting methods over the last few years, but
all have died for lack of interest. It could be argued therefore that
there are currently no rules for legal voting on Council matters.

The Customs of the Druids
1:1  MS: Only during the Summer Half of the Year. During the
Winter Half, the waters-of-sleep are passed instead.

RL: (about the chapter as a whole) Gods, how prolix. Dave
must have had a lot of fun writing this chapter!

1:8 IB: Note therefore, that there is no special ordination or
initiation ceremony for entrance into the First Order.

2 NN: The words of the Chant were written by Kathie Courtice,
and set to music by Peter Basquin. It was regularly sung as part of the
Service of Worship.

3 MS: These words form the bulk of the service for consecrat-
ing the Second Order. The drinking of a good dollop of whiskey is
known as “The Ordeal”.

RL: I consider 3:1 to be a Fisherism, of course.

4:1.7 NN: Based, so far as | know, on Frangquist’s research. He
spent a bit of time on research as writing the Chronicles turned from
the frivolity obvious in the first few chapters of Early Chronicles to
the serious undertaking recognizable later on.

IB: For some reason, Frangquist’s otherwise fine research
missed the early Celtic celebrations of the Spring Equinox and the
Fall Equinox, though their celebration is well attested by Celtic schol-
ars. (Thus among the orthodox members of the RDNA, these two
holidays are not celebrated, since they do not appear in this chapter.
Most of the offshoots, however, do celebrate them.

MS: | doubt Frangquist ever found much evidence for the
worship on equinoxes by the Celts, because | certainly have not.
Nowadays, Carleton celebrates equinoxes when possible.

RL: | recommend the alternative spellings of Geimhridh for
Geimredh, Imbholg for Oimelc, Samhradh for Samradh, Lugnasa
for Lughnasadh, and Fomhar for Foghamhar. (this is largely a spell-
ing difference between Irish and Scottish Gaelic). The usual way of
observing the solstices/equinoxes is distinctly minimalist. A druid
upon arising takes a look in the general direction of the sun and
intones: “Looks like a solstice/equinox to me”.

5:3 IB: Nonetheless, the night of the full moon seems to be
more commonly used for ordination Vigils than the new moon.

MS: Full moons & new moons are great, but vigil when you
feel the urge or when the weather looks good, especially in Minne-
sota!

5:4-10 IB: See the Orders of Common Worship.

RL: Interesting phrasing in 5:6, no? How can the “worship
of druids” purify anything from the Mother??

6:6  MS: Anall-night Vigil is one of the requirements before one
may be ordained to the Third Order, although there is a rare prece-



dent for in absentia ordination of a candidate, conditional upon the
Vigil being consequently performed. This is frowned upon, and
normally the service of Ordination is held just after sunrise, with the
other Third Order Druids in the Grove coming out to join the can-
didate and conducting him/her to the service. It was also once a
tradition that the newly ordained Third Order would conduct the
next Druid service that would be held. The vigiler usually also bought
breakfast for the ordaining Druid, and whiskey would be mixed in
with breakfast.

6:12 MS: This chapter did not originally refer to both genders,
although it does now. See Part Four’s Record of the Council of Dalon
Ap Landu. Officially, only an Archdruid or Archdruidess who is the
head of a legally constituted grove may ordain priest and priestesses
to the Third Order. There is now developing a custom whereby a
solitary Third Order Druid may consecrate people to the Third Or-
der. And at Carleton, since 1985, there is now a tradition that even
1st and 2nd Order can ordain people to their own respective orders
that they hold.

7:1-12 MS: Written by David Fisher and is found in his first Samhain
service.

8:12 NN: The Council of any particular Order elects the Patri-
arch of the next higher Order; he then ordains who he wishes to
honor to that Order, forming its Council, which in turn elects... A
nice self-perpetuating sequence, no? The Fourth, Fifth, and Sixth
Orders came into being on the same day. Fisher, Frangquist, and
Fisher were the entire Council of Dalon ap Landu: we chose Fisher
as Patriarch of the Fourth Order, and he ordained us to the Fourth
Order. As the Council of the 4th Order, we elected me as Patriarch
of the Fifth, and | ordained them. As the Council of the 5th Order,
we elected Frangquist Patriarch of the Sixth Order, and he ordained
us to the 6th Order (cf. LC 9:7-18). It should be noted that this was
prearranged to the extent that we had our services of ordination
written ahead of time.

MS: Gary Zempel was elected Patriarch of the 7th Order.
The Higher Orders were pretty much forgotten from 1967-1974,
when a brief attempt was made to revive them. Instead, a few new
independent orders were founded.

8:13-16 MS: These verses had always been a thorn in the side of
Druidic tradition. They were negated by Resolution of the Council
on 29 March 1966 and 1 May 1971. See Part Four.

9:1-5 NN: Chapters 9, 10, and 11 are translations of genuine Old
Irish poems, which were provided by Dr. John Messenger (see Latter
Chronicles 6:12-14 and attached notes below). Notice the unusual
“chain” rhyme-scheme of the chants in 9 and 10; the sound or the
idea of the last word in each line is repeated at the beginning of the
next. This is found in many pre-Christian poems in Celtic countries.

10:1-5 RL: This poem was spoken by Amerghin White-Knee, poet
o the Milesian invaders, to still a storm which the Druids of the
Tuatha De Danaan had raised up against the Milesian fleet to keep it
from landing. The poem worked.

11:1-3 IB: “Also spoken by Amerghin, on landing at Inber Colptha
with Eremon’s half of the Milesian fleet.” —Larson. A longer and
“less mystical version” appears in The Book of Bards under the same
title, supplied by Robert Larson.

The Latter Chronicles:

1:2 IB: School started again on September 23, the first service of

the Fall was therefore Saturday, September 28, 1963 c.e.

1:9 NN: Jan Johnson lived in Seattle, Washington and did not
return for his senior year. (He had been my roommate in ‘61-'62)

1:10 IB: “..Norman who was Server.” was Norman Nelson.
1:11  IB: This was a private letter, since lost.

2:2 IB: The Archdruid (David Fisher) was wroth because he
intended to go “to the Arb” with his girlfriend that night and it was
raining—an occurrence likely to dampen outdoor romance.

2:8  NN: It was actually a greater distance—I gather about 300
yards—but close enough to be very startling, he said.

2:9  NN: To the best of my knowledge, the “Druid Curse” was
used three times: twice against those who tore down the altar and
once as detailed here. Net total was one broken leg, one sprained
ankle, and one bolt of lightning. It was decided that ‘the Curse’
would never be used again, and that we would not teach it to anyone
who did not then know it.

MS: It was also used by the Stanford Grove with disastrous
effects on a watertower.

31 NN: Two humorous incidents occurred, which somehow
didn’t get into the Chronicles. At one service, the waters-of-life had
more life than we really wanted - a grasshopper jumped into the cup
as it sat on the altar! It was flicked out again and most of the congre-
gation did not know it had happened.

NN: Another time, Howard Cherniack was solemnly inton-
ing the Preceptor’s responses just before the Consecration, until he
was asked: “Has the Earth-Mother given forth of Her bounty?” He
replied “YUP”. It was weeks before we could get through a service
with straight faces!”

RMS: Believe it or not, this is one of traditions that did
survive the Great Interim. Very occasionally, the Preceptor would
give what was known as the “Cherniack Response”—and we couldn’t
keep straight faces either!

34 IB: The college was determined to harass the Druids by not
granting “chapel credit” and by not recognizing the RDNA as “a real
religion.” Nonetheless, none of the Druids were ever suspended or
expelled for failure to fulfill the religious attendance requirement.

NN: Dr. Messenger became our faculty advisor that fall, be-
fore the events of Chapter V.

4:1 IB: October 26, 1963 c.e.

5:6  NN: The customs repeated in this chapter were based on
ancient customs detailed by Dr. Messenger.

5:12  NN: This really happened. We sat around the fire, passing a
bottle or two of wine (we were in the Arb), then joined hands and sat
in silence for some time. It was a girl whose name 1 forget who first
‘spoke in tongues’ [a psychic talent known as “glossolalia”], then
began to repeat, over and over again, words such as those given here.
It must have lasted for 4-5 minutes. She later told us that she did not
remember speaking at all.

5:13 IB: In view of subsequent events, | am inclined to think that

what was seen was a vision of three tombstones, those of John



Kennedy, Robert Kennedy and Martin Luther King; three people
whose assassinations made tremendous impacts on the nation and
caused hundred of psychics to have (recorded) previsions in the early
60’s.

5:15 IB: This is an old custom in Europe, all that is left of the
traditions of driving cattle and other domestic animals through the
flames of a High Day fire, in order to purify them from all evil influ-
ences and other vermin. There are various sexual fertility elements to
it as well, when people jump through or over the flames.

5:16  IB: Druids have always been careful about their fires.

6:1 NN: November 22, 1963 in Dallas Texas.
6:7 IB: This had a sobering effect on the Druids.
MS: The sobriety soon wore off.

6:13  NN: Dr. John Messenger, Ph.D. came to Carleton (in Sep-
tember, as he remembers it, not December as implied in this chap-
ter) as a Professor of Anthropology. “At one of the first (weekly and
mandatory) convocations he spoke about his research in the Aran
Isles (at the mouth of Galway Bay) and mentioned various Druid
customs still extant there under a thin veil of Christianity. Before he
left the room that night, we had our official faculty advisor!

RMS: An article by Messenger on the Aran Islands appears
in the November 1974 issue of Natural History.

IB: Dr. Messenger is the one who provided the translations
of the Irish poetry for The Customs of the Druids and many photos
reproduced in the edition of the Druid Chronicles (Evolved). He
says “I can still recall how angry the Administration was with me
when | agreed to be faculty advisor to the group.” After him, their
advisor was a Mr. Bardwell Smith, a comparative religions professor.

RMS: Many years later, Professor David Sipfle in the Phi-
losophy Department told me how Messenger had recounted to him
the bizarre activities transpiring on the Hill of Three Oaks. Messen-
ger concluded in disbelief: “And you know, they really seem to be-
lieve that stuff!”

79 IB: See note to Early Chronicles 2:5 above.

7:10  IB: This is still considered by many to be the best design for
a Druid altar.

MS: The use of altars have pretty much disappeared from
Carleton Druidism.

7:14  1B: David Frangquist, because he was writing The Druid
Chronicles (Reformed).

7:19 IB: This is the only recorded ordination to the Third Order
known to have taken place during the Winter Half of the Year. The
safe drying of the altar, however, constituted an emergency.
Frangquist’s courage is noteworthy, for even in April, Minnesota
Spring weather is not always kind and the Antidruids were still around.

MS: Actually there have been a handful of rare ordinations
in the Winter. But realistically, Northern winters discourage such
tomfoolery.

8:1 IB: The night of April 30, 1964.
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8:5 IB: One defilement is not mentioned in the Chronicles.

8:11  NN: We knew the hill was there, with the rock and the three
trees; we moved over there, intending to “dub” the trees honorary
oaks. When we got there, all three were found to be oaks. And this
was taken to be a sign.”

MS: The stone was used as an altar, as a matter of fact, it still
bears the faint remains of a Druid Sigil etched into its side.

9:1 MS: This was Norman Nelson.

9:18  IB: See note attached to Customs 8:12 above. Shortly after
this time (summer of 64), Gary Zempel was elected the Patriarch of
Sirona, the Seventh Order. However, before he got around to or-
daining any other members of this Order, he sent out a letter re-
nouncing his Patriarchy, even his identity as Gary Zempel. Not to
long after, David Fisher attempted to resign the Patriarchy of the
Fourth Order, due to a feeling it was inconsistent with being an
Anglican Priest.

10:1-2 NN: On the day of my graduation (June 12, 1964) the Board
of Trustees abolished the religious attendance requirement. Interest-
ingly enough, we had invited the College administrators to the last
full service of the year (before Finals Week) and none attended. During
Finals Week, we planned an abbreviated service. As | approached
the Hill of the Three Oaks (a few minutes later) carrying the waters-
of-life in the chalice, I could see the regular group gathered around a
couple resting on a blanket. My first thought was that someone was
“Arbing” and that we were going to have to dispute them for posses-
sion of the Hill. As | reached the Hill, | saw that they were President
and Mr. Nason! He apologized for not having been able to attend
the week before and they stayed for the service and partook of the
Waters. | served the Waters with my fingers crossed! At a school
where possession of liquor could result in a ten-day suspension, he
literally could have prevented me from graduating. Nothing was ever
said about it. I still wonder if 1 was the only student (until the rule
was changed a few years ago) to ever have served liquor to the college
President on campus!

10:5 IB: The following verses (6-23) were not actually sung at that
time. This collection of verses, now known as the “Hymn to the
Mother,” were written the subsequent Summer by Norman Nelson,
one night/morning when he was working on the “Graveyard Shift”
at the State Cement Plant, which was his summer employment dur-
ing school. That September he sent it to Frangquist for inclusion in
the Druid Chronicles (Reformed).

10:13 IB: This verse has an alternate ending, as follows: “...and for
all that can be sensed do we praise Thee.”

10:15 IB: This has an alternate reading, as follows: “In our medi-
tations and services, and in our counseling and judging, do we praise
Thee; in our divinations and prophecies, and in our wizardries and
incantations, do we praise and think upon Thy works and Thy power.”

10:17 IB: This has an alternate reading, as follows: “In all the
whole world do we praise Thee: from the east to the west do we
praise Thee, and from the north to the south do we praise Thee, and
from the nadir to the zenith do we praise Thee; yea, from the Center
of our being do we Praise Thee.”

10:23 RMS: This last verse sums up the entire chant and reflects
what | consider to be the basic idea of Reformed Druidism.



Meditations:
1 MS: This is David Frangquist’s description of his Third Order
Vigil. See notes to Customs 6:6 and Latter Chronicles 7:19 above. It
is still a popular reading during the Vigil process amongst current
Druids.

1:16  NN: “Be’al”, The Druid name of old; it is apparently related
to the Semitic word “Baal”, meaning “Lord”.

3:3 IB: Note that in Reformed Druid thought, the Earth-Mother
is more than “Mother Nature” or the Biosphere of the planet Earth,
although to many Druids (just as with many Wiccans) this may be
the primary emphasis in worship. For as it says in verse 6 of this
chapter, the Earth-Mother is all that is manifested to human senses.
There does seem to be some overlap with the Wiccan concept of a
Star Goddess who is beyond Earth, yet intimately involved with it;
however, absolutely none of the Founders knew anything about
Neopagan Witchcraft, and certainly had no intentions of being con-
nected with it. See The Second Epistle of Isaac for comments on the
concept of Supreme Beings(s) in Neopagan Theilogy and possible
correlation’s that could be drawn (though only by those desiring to)
between them and Reformed Druidism.

3:9 IB: There is an alternate reading, as follows: “She is Weak-
ness-Strong.”

5:10 RL: This is almost undoubtedly a typo for Bible. Bile was a
progenitor god, father to the Dagda, whose mother was Danu. His
earthly manifestation was the bile, or sacred tree, usually an oak. The
name Bile’ is cognate with Bel, Belenos (and Be’al).

MS: | disagree with Brother Robert. | suspect that David, in
his rudimentary Celtic researches, had come across the ancient Irish
custom of “Bile” (pronounced “Bee-lay”) which is a holy wooden
tree-post. But the substitution of “Bible” is interesting.

Printing History of the
Chronicles

The five books as found in Part One of this anthology are known
as “The Chronicles”. Some wonder if the fiveness of it was inteded
by Dave as aparody of the Pentateuch. (Intriguingly the number five
has great importance to the Discordians.) Most of it was written as a
self-complete project by David Frangquist in the summer of 1964, to
chronicle the history and customs of the first year of Reformed Dru-
idism at Carleton. It has been published under the Pseudo-real en-
tity called “The Drynemetum Press”. The name was a side-joke re-
lated to “The Grove Press” of the Underground scene of the 60’s.
This was the first edition and its printing dates are 1964, 1965,
1966, 1969, 1970, “the 1986 to 1992, and then 1993. The five
books of the Chronicles were reprinted in a Second Edition in the
1976 anthology called “The Druid Chronicles (Evolved), with a sec-
ond minor printing in 1986. A Third Edition was assembled by
Glen McDavid and Donald Morrison and had only one printing in
1977. Scharding put together a Fourth Edition, and it has had three
printings; one in late summer of 1993, 1994, and finally in “A Re-
formed Druid Anthology” during 1996.

The First Edition’s first five printings had some internal cross
references (e.g. See Cus. 3:5 found annotating verse 9 of the Book of
Law). More were added by Glen McDavid, who received a Dean of
Druid Textology as a reward, and first published in the Third Edi-
tion in 1977.

It was decided early on that the Druid Chronicles should not be
added to by the future essays of other Druids. We felt that the Druid
Chronicles (Reformed) should stand on its own merits without addi-
tions. This is why the Apocryphas were written.

The only change of their contents was made in 1976, when “The
Druid Chronicles (Evolved)” were being assembled by Isaac Bonewits.
The crux of the matter was the misogynist verses 13, 14 & 15 of
Chapter 8 of Customs. Frangquist did not intend any misogyny by
them, but those were Fisher’s rules in 1964. The May 1, 1971 ruling
of the Council of Dalon Ap Landu (see Part Four of this Anthology)
undeniably negated any remaining sexist interpretation of these verses,
but many people wanted those verses removed from future editions
of the Druid Chronicles. Isaac’s work in 1976 omitted them, but |
have reinserted them with a notation that these verses do not apply
anymore.



Historiography of The
Chronicles

Although David Frangquist was the primary author of The Druid
Chronicles (Reformed), the following Druids made the following
contributions:
= Howard Cherniack was the original formulator of the Basic Te-
nets (Law 5, 6). Frangquist reprinted it in a poetic fashion.

= Kathryn Courtice wrote the words to the Earth-Mother song in
chapter two of Customs. It was put to music by Peter Basquin.

= David Fisher is the original author of the speech in Early
Chronicles chapter seven and the ritual excerpts taken from the
ordination of Second Order Druids found in Customs 3:7-10.
He also wrote the Response at Samhain found in chapter 7 of
Customs.

= The three incantations of Customs, chapters 9, 10, 11 were
translated from the original ancient Gaelic by Professor John
Messenger who was a visiting professor at Carleton.

= Norman Nelson composed the “Praise of the Earthmother” piece,
supposedly while working a night-shift as a watchman in a ce-
ment factory.

David Frangquist was not one of the three Founders of the RDNA
(Fisher, Cherniack, Nelson), but he came into Druidism a few weeks
after it started and became close friends of the Founders. Frangquist,
and Nelson to some extent, was a powerful force permitting Druid-
ism to outlive the Chapel requirement. He spotted the important
issues that Druidism dealt with and he became determined to make
Druidism last a bit longer. It is doubtful at the time of writing the
Chronicles, that he could have imagined just how long the Reform
would last.

The Druid Chronicles cover the first year of Druidism under
Fisher’s Archdruidcy of April 1963 to April 1964. It was an attempt
to capture the moment for future nostalgia. David Frangquist would
be ArchDruid from September 1964 until his graduation in 1966.
Many peculiar aspects of Druidism in the Fisher era are preserved in
the Chronicles, which would have been forgotten otherwise.

The Early Chronicles
This part of the chronicle covers the period from April 1963 to
June 1963, during which much of the ritual and hierarchy became
established. The short term obsession with altar-building began at
this time and would last until the decision to use the immovable
boulder on the Hill of Three Oaks.

The Book of the Law

Despite the title, it is only the basic tenets (Law 5, 6) that are
mandatory requirements for organizational membership in Reformed
Druidism. Of course, to be a 1st order in the spirit of Reformed
Druidism you also have to partake of the Waters-of-Life. These basic
tenets were very carefully formulated to express the most basic beliefs
of the RDNA, and they have proved to be remarkably efficient. Fisher’s
preoccupation with power is evident in 8.

The Customs of the Druids

Most of the ordination procedures are of Fisher’s origin. The
Founders and Frangquist looked up the Celtic holidays from stan-
dard books on ancient Druids in the library. There is no compul-
sion to honor the holidays, of which the equinoxes are noticeably
absent. An interesting dinosaur is found in chapter eight, where the
election procedures of the Higher Orders are outlined. The most
disputed verses 8:13-15, have long been a sore point of Reformed
Druidism, and the battles to remove them are amply discussed in the
History of Reformed Druids.
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The Latter Chronicles
This covers a period roughly from September 1963 to June 1964
when the Chapel requirement was formally rescinded by Carleton
College. Interesting notes are the Druid Curse, the prediction of
President Kennedy’s assassination, the first ordination of a Third
Order Druid (L.C. 9), soon followed by the founding of the Higher
Orders.

The Book of Meditations

This has proved to be the most popular section of the Chronicles,
especially as readings during the Order of Worship. The discussion
of Be’al is rare amongst the Archives, the only other prominent docu-
ment are the Apocryphal books of Thomas.



Frangquist’s Literary Career

The Chronicles are the most popular Druid document and have
provided a constant reminder of the reasons why the Reform was
founded. Frangquist also was responsible for guiding the early mis-
sionary efforts of the Reform, passing legislation, starting the Blue
Book of Archives, and collecting the Green Book. He has also helped
Druidism to revive at Carleton at least three or four times since he
graduated. In essence, Frangquist put a firm stamp on Druidism of
the period from 64 to 69, and acted as resource for ArchDruids ever
since. See Part Ten of ARDA for an interesting transcript of the oral

interview with David and Deborah Frangquist.
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New Introduction

The following Books were chosen from hundreds of letters circu-
lated at large amongst the Third Order members of the Council of
Dalon Ap Landu (although the lower orders are also welcome to
communicate), because they are deemed illustrative. It has always
been our firm intention that every Druid should add and/or subtract
to their own copies of the Apocrypha as they see fit. These selections
are merely a suggested nucleus for such a personal collection. As
with the Druid Chronicles (Reformed), none of these authors would
ever wish that their words be considered a dogmatic authority, nor
do their words represent anyone’s opinion but their own opinion.

The contents of various books may often seem to be in conflict
with eachother or even unconcerned with Celtic or Neo-pagan is-
sues. This is because many of the Druids felt that Reformed Druid-
ism has a life or message that goes beyond the window trappings of
any one culture or religion; it is more of a perspective. Everything
beyond the two Basic Tenets (Book of Law verses 4-6) should be
considered only as a personal opinion from the author or a local
custom. This includes me. In many ways, the Apocryphas provide
better understandings of how various Reformed Druids have
interpretted the message of Reformed Druidism in their own spiri-
tual lives. Many of these letters were painstakingly composed to con-
vey subtle thoughts, so ponder them carefully when reading them.

Most of these Books have been published before, in one of two
collections, either the “Carleton Apocrypha” or The Books of the
Apocrapha in Part Two of “The Druid Chronicles (Evolved)”. Both
versions had the Epistle of David the Chronicler, The Book of Faith
and The Outline of the Fundamentals. The latter half of both Apocryphas
dealt with various opinions on the “Isaac Affair” of the mid-70s,
when Isaac initially desired to redefine the RDNA as a Neo-Pagan
organization with more interaction (i.e. the Provisional Council of
Arch-Druids) and an effective hierarchy. | have chosen to combine
these two Apocryphal versions (plus adding some letters), because
one version provided only the “Isaac” letters and the other only pro-
vided “The Carleton” letters. Neither version was truly understand-
able without reading the other version. But, together, they can pro-
vide an interesting historical dialogue for the reader.

The issues leading up to the Isaac Affair are complex and are dealt
with in more detail in “A General History of Reformed Druidism in
America”. The end-result was a lot of productive introspection, mu-
tual understanding and an organizational sub-division of the Reform
into three branches. The first branch retained the name RDNA and
was composed of the Carleton Grove, Ann-Arbor Grove and New
York #2. The second branch called themselves the “New RNDA”
(NRDNA), and didn’t wish to label themselves as Neo-Pagan, but
they still wanted more interaction between Groves and a more func-
tional Council of Dalon Ap Landu. The third branch was the Schis-
matic Druids of North America (SDNA), led by Isaac; they essen-
tially abandoned the Council, identified themselves as being squarely
in the Neo-Pagan movement and also spawned the short-lived Hasidic
Druids of North America. After about three years, the original
NRDNA groves had collapsed (along with the HDNA), and the
SDNA relabeled itself as the NRDNA with the understanding that
non-pagan members would be treated equally, but this second ver-
sion of the NRDNA had an noticeable preference for the issues of
the Neo-Pagan movement.

References of a sexist or creedist nature have been left intact, in
order not to spoil the historical value of the various books. | have
broken The Book of Changes into three parts to aid the reader in
following the chronological dialogue. Except for arranging them in
biblical-verse format, no spelling changes or emphasis has been added
to these documents. All words in square brackets have been added
by Michael Scharding for clarification. Longer side-notes were com-
piled in a document called the “Endnotes” and were placed the end



of the letters; check them out. You may treat the Apocrypha as a
collection of undoctored primary sources. | provide some background
information on each letter in the Historiography section.

Please enjoy,

Michael Scharding
Big River Grove of Saint Cloud Minnesota
Day 1 of Samradh, Year XXXIV of the Reform
May 1st, 1996 c.e.

P.S. I've added some new selections to the ARDA version: the Epistle
of Renny, the Epistle of Ellen, Gobbledegook and Red Tape, the
three Epistles of Robert, A Cup Filled to the Brim with Druidism,
Salutations, The Speaking of Beliefs, and the Book of Lacunae.
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Why Were Two Separate
Apocryphas Printed?

When the Druid Chronicles (Reformed) were written, as found in
Part One of this ARDA, most people felt that no more books should
be added to the Chronicles. However, they still had the itch to write
and distribute their own thoughts to other people, especially to fu-
ture students at Carleton. The Blue Book was a binder of such past
materials and it was passed from one Carleton Arch-Druid to their
successors. Unfortunately, the Arch-Druids of the other groves did
not have access to this mini-Archive, so Isaac put together “ The Druid
Chronicles (Evolved)”, abbreviated as DC(E), to act as a Blue Book for
other Groves. Not knowing where to put the letters into DC(E),
Isaac borrowed Carleton’s idea of an “Apocrypha”, itself taken from
the Christian bible making tradition. The term “Apocrypha”, defined
as being “unofficial accretion”, seems to fit well, except that there are
no “official” materials” onto which they can accrete. Also the defini-
tion of Apocrypha as “writings or statements of questionable author-
ity”, strikes a warm chord in the Druid heart.

Isaac had always intended his printed version of the Apocryphato
be enlarged by other people adding new selections that they deem
fitl suspect that most of the Carleton letters of the Isaac Affair were
written too late to be included in the printed collection of DC(E).
Richard Shelton in collecting his own Apocrypha, which have many
letters of opposition to Isaac’s reforms, positivley decided not to in-
clude any of Isaac’s letters. | suspect this is because Richard felt that
Isaac had essentially formed or discovered a Neo-Pagan religion, and
was trying to retroactively superimpose it upon the Reform. | don’t
think that Richard ever disliked Neo-Paganism, but he would have
equally opposed similar attempts by Catholics to claim that Reformed
Druidism has always been Catholic, or if Nicheren Zen Buddhists
demanded that we should realize that Reformed Druidism is really
Zen in disguise and that we should adopt mandatory chanting of
sutras and eating pickled radishes. Richard felt that Isaac’s letters
would convince people to become overly concerned with the group’s
existence, and would encourage dogmatic group posturing rather than
encouraging new Druids to work towards their own awareness. Any
animosity between these two Druids was finally resolved at a Carleton
meeting in April of 1994 over a pitcher of beer.

Richard’s reasons for excluding Isaac’s letters, and producing a
“purer” Apocrypha are very tempting to me, because | am very much
one of Richard’s disciples. However, | have decided in ARDA to
throw both versions together and then add a few more letters.
Richard’s “Carleton Apocrypha” will remain an available separate
publication. I personally feel that the resulting Apocrypha displays an
important facet of Reformed Druidism, the communication of ideas
amongst peers. The Reformed Druidism at Carleton today and else-
where is mostly drawing in people with at least a little bit of a Neo-
Pagan background, and I think that these letters will help them to
understand the differences between NeoPagan Reformed Druidism
and old-fashioned Reformed Druidism. This Apocrypha will also show
them how Reformed Druidism can improve or mesh with a NeoPagan
Druidic religion (or any other type of religion), and yet still remain a
quasi-distinct organization.

Good fortune to thee,
Michael Scharding

Day 1 of Samradh, Year XXXIV of the Reform
May 1st, 1996 c.e.



Let’s begin with the introductory letters that were
published with the original versions of the Carleton
and Berkeley Apocryphas...

Preface to the Carleton
Apocrypha

My purpose in printing the writings here collected is (of course)
three-fold. First, 1 would like to preserve some of the history and
tradition of Carleton Druidism that was not preserved in The Druid
Chronicles (Reformed) or that developed after the Chronicles were writ-
ten. The intended audience here is the Carleton Grove itself. Sec-
ond, in face of the growth of Neopagan Druidism, | would like to
have something to offer those interested in the original nonpagan
variety, something more complete and representative than the
Chronicles alone. And third, 1 would like to discharge a long-stand-
ing promise to do something about the first two purposes.

This collection is a real hodgepodge, and despite my best efforts
has nothing like the aesthetic unity of the original Chronicles, which
are known to every Reformed Druid. Also it has nothing like the
currency of the original Chronicles, which are known to every Re-
formed Druid. Most of these Apocrypha are known to few, though
every Carleton Druid will find familiar material herein.

Although this is not a complete collection of all Druidic writings
from Carleton, | have tried to keep the selection reasonably catholic,
at least to represent the period from the founding in 1963 to about
1976, when my close contact with the Carleton Grove began to fade.
Most of this material dates from 1976 or before. There are no
Neopagan selections here, since in the early days the Grove was
nonpagan, even arguably Christian. Certainly the founders would
not have characterized Reformed Druidism as one of the oldest
Neopagan groups in America, although on the strength of its found-
ing in 1963 it seems to enjoy that reputation in the Neopagan com-
munity.

In recent years (after the period from which these writings are
drawn) Druids at Carleton have become more interested in
Neopaganism and Native American spiritual practices. Many would
call themselves Neopagans. We “old-style” Druids have no quarrel
with this, for one’s Druidism is one’s own affair, as David taught
from the beginning. | believe Druidism transcends the nice distinc-
tions we habitually make to compartmentalize the variety of the hu-
man spiritual experience, and I hope newer Druids will still find this
material of interest, even, perhaps, of value.

Richard M. Shelton
Midsummer Day 1993

Contents of The Carleton

Apocrypha
Preface, 1993
Introduction, 1976

Apocryphal Works

The Epistle of David the Chronicler
The Book of Faith

The Discourse of Thomas the Fool
The Wisdom of Thomas the Fool
Letter to My Brothers

The Words of Green

The Epistle of Norman

The Epistle of Richard

The Epistle of Midsummer

Outline of the Foundation of Fundamentals
Some Final Thoughts

Historical Background (now found in Part 4 of

ARDA)

The Record of the Council of Dalon Ap Landu
What is Reformed Druidism? (1965 pamphlet)
Between-the-lines (footnotes to DC(R) & Apocrypha)
The Druid Calendar (Carleton’s time-keeping)



Introduction to the Carleton
Apocrypha

In the first days, the Reform had no published writings. David
Frangquist (“the Chronicler”) collected and printed The Druid
Chronicles (Reformed) in 1964, and there were originally plans to
update them by adding new material periodically. The mock-Biblical
style seemed to call in particular for the “Acts of the Druids” and an
Epistle or two. Several such works were in fact written. But as the
aesthetic unity of the Chronicles came to be appreciated, it was de-
cided not to add the other works, which naturally became known as
the Apocrypha.

The term apocrypha signifies “things hidden away”, and indeed
almost all of these works remained literally hidden away in the per-
sonal files of the founders until comparatively recently. Some in fact
were withdrawn by their authors. Thus, although they are of inde-
pendent historical interest, these “early Apocrypha” did not contrib-
ute significantly to the development of either the Carleton Grove or
the Reform in general.

When the College’s religious attendance requirement was abol-
ished in 1964, partly—perhaps largely—due to the challenge from the
Reformed Druids, Druidism deepened considerably. With the
Reform’s immediate purpose fulfilled, the founders were a bit non-
plused (David Fisher said he was “frankly stunned”) to discover that
this goal was but a secondary one for many who came to the services
on the Hill of Three Oaks. Although all agreed that coerced religion
was not a Good Thing and did not promote spiritual growth, what
surprised the founders was that they had unwittingly created a set-
ting more conducive to spiritual growth than many Druids had found
anywhere else.

More was involved here than the rebellion against coercion. There
was the spirit of intelligent and critical inquiry in matters religious,
essentially an application of the high intellectual standard encour-
aged by the College in all things. There was the emphasis on the
necessity of each person finding his own path himself, and a strong
dislike for the very ideas of Dogma and Orthodoxy. There was a
mistrust of formalism, a feeling that formalism tends to drive out
meaning. Finally, there was the firm belief in the inseparability of
humankind from its place in nature. These elements, and a vaguely
mystical turn, combined to produce a view of life embracing far more
than spiritual matters—or better, extending spirituality to all matters.
This attitude is what Carleton Druids understand by the term “Dru-
idic”.

In this period (circa 1965-1973) the forms and trappings adopted
by the founders (with an eye toward hastening the death of the atten-
dance requirement) became less important. The liturgy became more
fluid. The turn to mysticism became sharper, and Druidism became
more and more a personal affair. More writings appeared, many
finding their way with some frequency into services, but never really
intended for publication. This second wave of scripture became known
as the “later Apocrypha”.

The Third set of writings represented here stems from the
flurry of letters and activity following proposals of Isaac Bonewits in
1974. Isaac, who came to Druidism via the Berkeley Grove, was the
first Druidic proponent of Neopaganism. In a letter dated 18 July
1974 to the Council of Dalon ap Landu (comprising all Druid Priests),
he suggested that the Reform describe itself in the following terms:

“The RDNA is an Eclectic Reconstructionist Neo-Pagan
Priestcraft, based primarily upon Gaulish & Celtic sources,
but open to the ideas, deities and rituals from many other
Neo-Pagan belief systems. We worship the Earth-Mother
as the feminine personification of Manifestation, Be’al as
the masculine personification of Essence, and numerous
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Gods and Goddesses as personifications of various aspects
of our experience.”

He went on to outline a program for transforming the sleepy orga-
nization of Druidism into a vibrant Neopagan ministry. But it seemed
to many of us that what he proposed for the Reform was very far
from what Druidism was all about. In explaining our opposition, a
good deal of ink was spent in trying to pin down our own concep-
tion of the Reform.

Of the selections included here, only two are from the early Apoc-
rypha: The Epistle of David the Chronicler by David Frangquist and
The Book of Faith by David Fisher, both dating from 1964. From the
later Apocrypha come the Outline by David Frangquist (that quintes-
sential Druidic broadside, dated 6/6/66), Letter to my Brothers by
Steve Savitzky (circa 1970), and the Discourse and Wisdom of Tho-
mas the Fool (a.k.a. Tom McCausland), both from 1970.

The Words of Greenand The Epistle of Norman both were responses
to Isaac’s general letter of 1974. The Epistle of Richard dates from a
couple of years later. These three letters have all been heavily edited
in the present version to remove repetitive and irrelevant material.

I began working on The Words of Green almost the instant Isaac’s
letter arrived. It was addressed to the entire Council and dated 14
August 1974. At the time | was a Teaching Fellow at the University
of Michigan, and the most expedient way to generate the requisite
number of copies was to use the math department ditto machine |
was already using to churn out lecture notes, problem sets, and ex-
ams. But | balked at the usual dittoed purple, so in an attempt to
match the color of the letter to its spirit, | used green ditto masters
for the letter—whence it acquired its current title. (Unfortunately,
greenery has proven to be ephemeral: original copies of the letter
have faded almost to illegibility.)

The Epistle of Norman was drawn from a letter by Norman Nelson
to Isaac, dated 10 November 1974. Norman’s response to Isaac was
probably the most charitable, and Norman later spent time with
Isaac, answering questions and eventually turning out Between the
Lines, a set of historical notes on the Chronicles which were incorpo-
rated into the footnotes of Isaac’s book (discussed below).

The Epistle of Richard is a pastiche of material drawn from
two letters to Isaac, dated 26 May 1976 and 18 July 1976. By this
time, Isaac had broken away to found his own group, the Schismatic
Druids of North America, and was in the throes of assembling and
printing The Druid Chronicles (Evolved), a compendium including
much Neopagan material in addition to the original Chronicles and
three of the present selections, as well as material from Between the
Lines. At the time, it seemed possible that this compendium would
answer the need for a new edition of the Druid Chronicles. As an
added attraction, Isaac was also including his updated version of
David Frangquist’s pamphlet What is Reformed Druidism? But he
was writing for a different audience and with a different agenda, and
in the event, the Evolved Chronicles evolved into something most of
us did not find useful.

In June of 1976, toward the end of this period, several Carleton
Druids gathered at Carleton on the occasion of Midsummer Day.
We had hoped to meet Isaac and other members of his Twin Cities
Grove to work out our differences and come to some amicable un-
derstanding, but Isaac returned somewhat precipitously to Califor-
nia a month or so earlier. David and Deborah Frangquist, then liv-
ing in Germany, could not come themselves, but sent in their stead,
The Midsummer Epistle. This letter has special significance for me, as
it articulates what | had come to learn about my own feelings about
Druidism (and religion in general) in the course of the struggle with
Isaac. | hope Druidism will continual to bask in its light, as we
basked in the light of the setting sun of Midsummer Day on the Hill
of Three Oaks!



ADDENDUM

The works that | had originally intended for this collection all cam
from the three sets described above. But as time passed, it became
clear that other documents, such as the Record of the Council of Dalon
ap Landu and David Frangquist’s pamphlet, which in my day were
widely known and in no sense hidden, have ceased to enjoy their
former currency. Simply by dropping out of the light of day these
became in a sense hidden, and in the interest of preserving a more
complete picture of early Druidism, I have included these as supple-
mentary works. To these | have added the original version of Norman
Nelson’s Between the Linesand my own brief disquisition on Druidic
Time keeping. The latter developed from the set of instructions |
drew up to accompany a Druid Calendar laboriously batted out on
my typewriter at Carleton. (My excuses for not publishing the Apoc-
rypha finally began to run out when I found a word processor that
could handle the Calendar!)

A few textual notes. Except for the extracts from the letters to
Isaac, which have been heavily edited as mentioned above, | have
tried to restrain the editorial pen. | have silently corrected spelling
errors and grammatical solecisms. | have made very few changes in
punctuation since punctuation rules are more flexible and since some
authors have strong views about certain non-standard usages. In par-
ticular, 1 have made no attempt to standardize hyphenation or inter-
nal capitalization of the terms “Earth-Mother,” “Arch-Druid”, or “Neo-
Pagan“ as the Reform itself exhibits no consistency in this matter.
Most of my additions to the text have been relegated to footnotes.
The main exceptions are notes added to Between the Lines, which |
have been careful to mark with my initials.

—Richard Shelton, circa 1976

Introduction to the Berkeley
Apocrypha

The following Books consist of some of the letters circulated at
large among the members of the Council of Dalon Ap Landu. None
have been officially published before this time. Any member of the
Third Order is entitled to add to this collection by the simple pro-
cess of writing a letter, reproducing it, and mailing it out to all the
members of the Council of Dalon Ap Landu. Because each Book
represents (at most) the opinion of its author(s) concerning various
matters of a Druidical nature, the reverence (if any) in which each
Book is held will vary from Druid to Druid.

And because each Book is a personal communication, editing has
been restricted to the correction of obvious spelling errors and simi-
lar trivia. References of a sexist or creedist nature have been left
intact, in order not to spoil the historical value of the various Books.

The Editor has been informed that there are other Apocrypha
currently being printed for distribution. Assuming that each has a
date of writing attached, it should be easy to insert them in their
proper order, vis-a-vis those included in this edition.

—Isaac Bonewits

Summer 1976 c.e.
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Contents of the Original
Berkeley Version

Introduction (as above)

The Book of Faith

The Epistle of David the Chronicler

The Outline of the Foundation of Fundamen-
tals

Leabhar Toirdhealbhaigh

The First Epistle of Isaac

The Book of Changes

The Epistle to the Myopians

The Second Epistle of Isaac

Let us now begin to read the Apocrypha, with a
slow and steady approach. Feel free to skip over
anything that looks dull. You can always come back
later.
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11.

The Book of Faith

(Carleton & Berkeley Apocryphas)

I, David, Arch Druid of the Grove at Carleton, write these words

so that those who come after me may know and understand
some of the feelings which moved me to found the Druid move-
ment. The tone of these writings will differ from the rest of the
Books, but | write as | do for clarity, and, in accordance with
Druid practice, make no request that my words become a dogma.

In the beginning, Druidism was formed as a protest against a
religious requirement at Carleton College, not in affirmation of
anything, except to affirm a mutual protest against coerced reli-
gion. The History of the Druids will be found elsewhere in the
various books of this canon.!

The founders varied considerably in their degree of religious
commitment. Some believed in no God, others in their own
uncertainty, and others in the Christian religion. | am a believer
in Christianity, and still hold myself as such.

Attacks have shifted in time from charges of insincerity to charges
of emptiness and lack of real value. | write to reaffirm a new
purpose, set forth elsewhere in the canon.

Druidism boasts no ethos. Since Druidism has never claimed to
be a religion, dogmatism has always seemed incompatible with
the organization. This does not mean that, as an individual Druid,
I have no ethic, nor that any others who call themselves Druid
are without beliefs as to what is right and wrong. As Druids,
however, we can only affirm a mutual desire to ask ourselves
questions about the meaning of life, and about the degree to
which religious truth can be truth for us.

If 1 were to pass on any advice to my followers, it would be to
never consider that they have found, as Druids, the ultimate an-
swer to any of their questions. Druidism is a faith, if a faith, in
questioning, not in answering. Awareness, to a Druid, is an indi-
vidual thing, to be shared, perhaps, but never codified.

It has been asked, and with good reason: what is awareness. |
can only answer that for me, awareness has meant a strengthen-
ing of my own faith, through communing with myself and with
the world around me. | have come to a closer vision of the greater
Reality that lies beyond this world precisely because | have come
to appreciate this world.

It has been asked, and again with good reason: if your purpose
is to ask and to inquire, then why your use of ritual? Can not
men seek for answers without the crutch of a ritual which has no
real religious purpose? | can only answer that the Druid ritual
has a value because it can be used by different men in different
ways.

For one man, the sacrifice of life is the offering up of himself to
a god or gods. To another, it is an offering up of his mind to a
search for truth. As a priest, | repeat the great Answer to calm
men’s hearts and minds, not as a magical formula of absolution;
but for some, the Answer is an absolution, washing away the
distractions of a week of worry, and reaffirming confidence in
the idea of a purpose in life.

For one man, the partaking of the Waters of Life is a mystical
sacrament of communion with a god or gods. For another, it is
an act of common fellowship with other seekers of the truth. As
a priest, 1 do not seek to consecrate the Water to any use with my
words, but rather think of my words as a common means for
others, who watch and listen, to consecrate the Water within
themselves.

Whether what has been founded at Carleton remains or passes
away is now unclear. | will always have a concern for the Druids.
My own feeling is that if the experience has helped any men to
better see themselves, and to become aware of the problems of
life in a new way, then it will have served its purpose.
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12.

13.

14.

I have called this book the Book of Faith. It is my faith in what
I have done and in what | have seen grow. In accordance with a
basic principle of Druidism, | do not presume to speak for any-
one else except for myself. Yet | would add one word to the
skeptical, to the vain, and to the self-satisfied.

Before you, O reader, pass a judgment on the Reformed Druids,
look first into your own heart and be very sure that all is right
and at peace. Then without false pride, ask those who call them-
selves Druids what they have learned form being Druids. Then,
when you have weighed the amused against the serious, the scoff-
ers against the men who call themselves aware, then only will
you be able to judge.

In the name of the Earth Mother, the great personification of all
that moves and walks and lives and is upon the Earth, and in the
name of Be’al, the source of all truth without whom no Druid is
aware, but whose nature remains to each man his own mystery,
I ask upon you peace. May you, in your own way, find the truth,
as | have found it.

So be it.

David Fisher
April 12th, 1964.




The Epistle of David the
Chronicler

(by David Frangquist)
(Carleton and Berkeley Apocryphas)

Chapter the FirsT

To Norman [Nelson], Patriarch of the Order of Braciaca, from
his devoted servant David [Frangquist], a priest of the Order of
Braciaca and Patriarch of the Order of Belenos.

It is with deep regret that | was required to postpone the writing
of this epistle until the present time, but it was mine earnest
desire that | should communicate to you only the fullest details
of these experiences. It was therefore necessary to wait until all of
the events herein recounted had transpired before | could begin
to set them down on paper.

I would assure you, however, that I did receive the epistles which
you did so graciously send to me and | have read them with great
interest.

But there are a number of points which you have made which
do cause me some concern.

Concerning your reference to yourself as the Arch-Druid of the
South Dakota group: | would remind you that an Arch-Druid
must be elected by the members of his grove, but that the only
requirement in the formation of a grove is that each of the three
officers be properly filled by election.?

Yet you mention only one other person as being a member.
Perhaps there is yet another whom you did not mention; | keep
in mind the Bishop, who I'm sure would participate excellently
in the position of Server.

Of much more concern to me, however, is your comment that it
all did now seem so much like playacting.

It is with this that | should like to deal at some length, drawing
freely from mine experiences of this last summer.

Chapter the Seconp

When | FirsT came to arrive at Ma-Ka-Ja-Wan?, | was fully re-
solved to there establish my mission.

But it was only with great difficulty that I did succeed in per-
suading two of my friends to attend the ceremony at Midsum-
mer, which it was my duty to perform nevertheless.

But | was to be greatly disappointed in mine efforts, for in the
following two weeks | was able to persuade no-one to join me in
the worship of the Earth-Mother.

But the writings of our cause were well received, such that after
I had made them available no fewer than nine people did attend
the services which were held during the next two weeks.

Now we did continue to meet, and in the course of time there
were seven who did see fit to become Druids of the First Order
in the service of the Earth-Mother. And so earnest were two of
these that they did take upon themselves the responsibilities of
the Second Order.

Now it was at this time that they did come unto me, desiring to
know if we might form a grove. And at their insistence, | did
finally agree.

And a number there were who were most greatly impressed by
our cause, and they did declare that at last had been found that
for which they had made their search.

Now | bear proudly the title of Arch-Druid of Ma-Ka-Ja-Wan,
not because of the title, for in that it is nothing, but because of
the light that Druidism has now been able to bring into the
hearts of a few people here.
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9.

10.

w

10.

11.

12.

13.

14.

I am firmly persuaded that what | have seen this summer is a
clear demonstration that our message is an important one.
Here there were no restrictions against which to rebel, but only
the desire to find truth in our own way.

Chapter the THIRD

It is mine observation that religion is composed of two parts:

the philosophy and the ritual. Should either be absent, there is
no longer religion.

For without the philosophy the ritual is but playacting; and with-
out the ritual the philosophy lacks the warmth and vitality which
is capable of perpetuating it beyond its originator.

For there is in all men a certain desire for the glory of ceremony.
Often it is indulged in for its own sake, as in the case of secret
organizations and in the worship of the state (which is often
confused with patriotism).

For ritual is capable of crowding all else out and becoming the
end in itself. It is for this reason that we are constantly threat-
ened by the Druid ritual shedding its philosophy and becoming
mere playacting.

I am persuaded that our philosophy is valuable, for in Nature
we have found a peace and a fulfillment that was otherwise lack-
ing.

But we have also recognized that ritual is most often a hindrance;
and to eliminate it is simply to encourage non-ritual to become
the ritual. Rather as Druids we have endeavored to build a ritual
which will be the destroyer of its own importance.

We have therefore adopted a ceremony which is sufficiently for-
eign to our cultural tradition as to shock, whereas being suffi-
ciently close to it to be taken seriously.

It is our fervent hope that in this way we will be able to impress
upon men that ritual is only relative, and thus help them to rise
above its limitations toward the greater truth beyond.

It is for this reason that we must be careful not to admit of any
ceremony which would be too closely allied with our cultural
traditions or which would tend to focus too much attention on
the ritual itself.

We must not utilize any practice which is not derived directly
from ancient Druid custom or from analogies from Nature.
And as leaders of our cause, we must always keep in mind our
principal objectives.

For | would again affirm that insofar as we can continue to
bring to others a greater appreciation of the wonders of the Earth-
mother, |1 am persuaded that our effort is not in vain.

May the Peace of the Earth-mother be yours, and may the radi-
ance of Belenos daily illumine your spirit.

Peace!



Outline of the Foundation of
Fundamentals

(Carleton and Berkeley Apocryphas)

BEING: a brief catalogue of the major quasi-metaphysical-theological
conclusions which may be abstracted from and by the application of
the Reformed Druid point of view to questions of ultimate relevance
(in outline form).

THE THREE PILLARS (or treasures, or paths, or baskets, or roots,
or branches, or wondrous illuminations)

I. The Relentless Rebellion (threefold)

A. The categorical If

No Intellectually honest mind can long remain so termed un-
less it is willing to submit all things to rigorous examination,
even the most sacred provinces. Blind faith is no faith; it is
blindness.

B. The Principle of Non-Confirmation

Applying rigorous scrutiny to the world’s religions, we find,
especially in western form, universal claims to exclusiveness;
yet none submits any more proof of its claim than an appeal to
faith. Logically, therefore, all are equal.

C. The Principle of Non-Conformation
In the face of the insoluble problem of selecting the “one true
faith” most people conform to one of two patterns:

1. The True Believer embraces the faith of his fathers
wholeheartedly and unquestioningly, fearing to face the
logical possibility (probability?) that he is wrong.

2. The Non-Believer rejects all faiths out of hand, fearing
that he might prove himself a fool by choosing the wrong
one.

Reformed Druids reject the necessity of conforming to ei-
ther of these patterns based on fear. True spiritual growth
exists only in the Relentless Rebellion against petrified norms.

Il. The Paths of Paradox (also threefold)

A. The Ceremonial Syndrome

Man is incurably finite. He cannot conceive of spiritual activ-
ity except in terms of ritualistic hocus-pocus. But ritual must
be carefully selected or it will independently acquire magical
properties of its own. Ritual properly constitutes a spring-board
for the spirit only. Oak worship is ideal for this purpose (see
also 111).

B. The Primacy of Ambiguity
True spiritual growth consisting of personal effort and rebel-
lion, Reformed Druidism must remain devoid of orthodoxy.
All writings must be ambiguous and non-final (present disser-
tation included).

C. The Principle of Non-Confirmation (rears its ugly head
again)

You'll get no pat answers here. There being no logical basis
for the acceptance or denial of any faith, Reformed Druidism
confirms nothing (including Reformed Druidism). You're
welcome to, but you’re on your own.
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I1l. The Last Refuge (whadaya know?...threefold!)

A. The Noble Fivefold Formulation

1. The Nature of Life

Life is defined as the unity of the spiritual (Be’al) and the
material (the Earth-Mother). Without the material the spiri-
tual has no form; without the spiritual the material is dead.
2. And Man?

Man, as a living animal, ideally consists of both material
and spiritual.

3. And Man?

Man is unique. This is because he has self-awareness. He
passes from self-awareness through self-centeredness to self-
importance, thence to self-isolation, resulting in self-mis-
ery.

4. Unity for All and All for Unity

Man’s self-importance cuts him off from the life-giving
benefits of unity with the spirit and Nature (the material).
Druids sometimes call unity Awareness. It is the object of
religion to restore unity; most concentrate on the direct
attainment of spiritual unity, ignoring (or rejecting) the
material.

5. Back to Nature

Druids (at least some of them) believe that a good approach
is to FirsT restore material unity. Having broken down
part of the barrier around the self, the rest should then be
easier. Hence, Druid Nature worship: the ideality of going
to worship oaks.

B. The Basic Tenets

The Basic Tenets of Reformed Druidism, which form the ba-
sis (believe it or not) for the preceding discussion, are found in
the Constitution of the Reformed Druids, and in another form
in the Book of the Law in The Druid Chronicles (Reformeaq).
They are the quintessences of Druidism, such that a person
need accept nothing else and still become a Reformed Druid.
They are here presented in their most concentrated form:

1. Nature is good!
And the second is like unto the FirsT:
2. Nature is good!

C. The Last Refuge
It is simple to grind out these systems. It is the expected thing
to do. Perhaps it is useful. It is meaningless!

It is simple to sit on the Hill of the Three Oaks and look at the
pretty blue sky. That, too, can be meaningless!

It is not so simple to stand alone under the pretty blue sky and
watch all your pre-conceived systems come tumbling down.

But when they come tumbling down, there is a refuge: in Na-
ture. There one may find a clearing of the head, a freedom
from stagnant forms, a beginning. (The End)

David Frangquist
6/6/66



Leabhar Toirdhealbhaigh

(Translates as “Book of Torvel”)
(Berkeley Apocrypha Only)

The moonlight shining on the path
Blinding
The sister stars
Brightening the way
Dimming
Foot falls heavy
And raises dust in a
Shimmering
Cloud
Of many colors.

Grass whispers
And trees walk
As you go your contemplative way
Brain empty, thinking
Body dead, living
Walking
Unfeeling.

Tree roots move
Snakes trying
To entwine your feet
And hold you forever
Wanting you, loving you
Wishing to talk—
If you dare listen
But you will walk.

The owl hoots his song
Of loneliness
And the terror of the woods
Frightening you
Sending you running
Happily, joyfully
Fearfully
Tearfully
Through the forest
Seek then to escape
The tale that is told.

The grass damp beneath
You
Sparkles in the moon
Stops wets and cools your feet
Making you joyful
And cold
Feet numb from damp
Frigid
Fighting the moonlight trees
Continue on out
Out to the city
The grass hastens you away
You are not ready yet to stay
The woods seem to say.

Dew Drips heavy
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Wets the ground
Sparkling dew
Shimmering in the moonlight
Reflecting color schemes
Prismatic.

Moonbows
Sparkle from
Dripping dew

Bright and joyful
Breaking the moonlight
Healing.

Rejoicing in it, he wend
His way
Out from the city down below
Up to the fields
Where flowers grow
To the thicket
Full of life
Through the forests
Across the lea
Seeing all there is to see.

March forward, stepping lightly
Trampling life underfoot
Apologizing and smiling

—Pardon my clumsiness in going—
Up to the ancient oak
Caressing, talking
Adoring
Age untold, oh so old
And wise wonderful.

He stays doing nothing
Breathing, absorbing
Speaking at time
Throwing his head back
And laughing
Enjoying
Accosting the grass
Kissing the flowers
Teaching and learning
Talking with animals
On their way
Entranced, pause and
Tell of nightmare worlds
Of strange tales
And marvel at his
yet stranger tale.

Walking onward through the trees

Over the thicket

Down the rabbitway

To the waterhole

Moonlight shines through his shape
Stars for eyes
Moon for heart
Meteors for limbs

Onward, onward into the eternal day-night

Smiling goes he.

No more seen in the city

No more seen in the field
No more seen but felt and heard

Kindly master-slave of all



Unwielding of power possessed
Yielding of love and life
Breath on the wind
Yet learning
Teaching, preaching
Lorefilled in every pore
Etheric and solid
Whispering into unknown ears
The man the grass teaches how to grow.

Toirdhealbhach MacLorcain
Ard-draoi Clann na Brocheta
Earrach 12 y.r.

[circa Spring 1973 c.e.)

Robert Larson, DAL, Be.
ArchDruid, Berkeley Grove
a.k.a.
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The Discourse of Thomas the
Fool

(Carleton Apacrypha Only)

| Invocation

O Grannos, hallow this thy essence by thy renewing power and by
thy way of many-yet-one paths. Cleanse us. Purify us. Remind us that
this thy essence is also ours and that as thou art many-yet-one, so too
are we. Show us thy All-penetrating wisdom, and prepare us to re-
ceive thee as fully as thou hast received us.

I Text

I am the wind which breathes upon the sea,
| am the wave of the ocean,

| am the murmur of the willows,

| am the ox of the seven combats,

I am the vulture upon the rocks,

| am a beam of the sun,

I am the fairest of plants,

| am a wild boar in valor,

| am a salmon in the water,

I am a lake in the plain,

I am a word of knowledge,

I am the point of the lance of battle,

| am the God who created in the head the fire:

Who is it who throws light into the meeting on the mountain?
Who announces the ages of the moon?
Who teaches the place where couches the sun?

If not I—

11 Discourse

1. Often it is that the Arch-Druids do read this ancient mystery. It is
indeed one of the greatest treasures we know for it came verily form
the ancient Sage-Druids who pleasured the earth in younger times.
But who among you have verily heard this ancient mystery?

2. Oft it seems that these lines refer to the All-Mother, for she is truly
all of these and more. But what is the mystery there? Not mystery but
shining fact. No, the mystery is not the Mother. Nor is it Be’al. For
this mystery is even more secret than He, though He knows and

speaks it.

3. Verily, /am that mystery. Not the Mother, not Be’al, but . How
is it that | came to be all these things? | am the God who created in
the head the fire! It is there. Look and understand! Who else could it
be, if not I?

4. Now there may be some among you who would agree and would
say that this was so, for ultimately Be’al and | are one. How deceived
they are! While | am, Be’al is not, and there is no touching of these
two. No, not oneness. For Be’al is not to have oneness with. Be’al is
not! Understand this. It is only delusion which lends you to believe
in Him and the Mother. Verily, a poor hoax it is!

5. Now listen carefully so you can understand. Be’al is not, for he is
invented by man. He was invented to give man the freedom to relax
in Man’s creation. If Be’al is great, how much greater is man, the
creator of Be’al. Nothing more than the Highest spirit of man is
Be’al. And though that seems most wondrous, it is but a poor hoax.
Be’al is not great for He needs Existence and Non-Existence. He is



All and Nothing. Can One be great and still be so dependent upon
such limited realms? No. Be’al, though He is more than you or | can
comprehend, is very powerless.

6. He who created the Universe cares not for All and Nothing. They
are nothing to Him. He is so beyond that even all the Words of
Knowledge said at one time would change Him not a drop. Be’al is
merely the half-drop that almost changed.

7. Great it is to be one with Be’al, but to be one with Him is not
great at all. /f not I—. Is the water great because it flows and trickles
and dances—in other words, because it is water? No, water is not
great: it is merely water. He is not great. | am not great. He and | are
one. But hear the greatest mystery.

8. He is all of me, but I am not all of Him. And yet, by being merely
a drop of Him, I am all of Him. Understand this!

9. Now you understand the Words of Power. Be the lake in the
plain; be the ox and the boar; throw light upon the mountain. If not
I_.

The Wisdom of Thomas the
Fool

(Carleton Apacrypha Only)

Chapter the FirsT

Listen, my brethren, and I will tell you the great secret of Druidism.
This | tell in order to assure the pure transmission of Druidism for
all time. Many of you are there who have the spirit of the Mother
burning brightly inside of you and yet, lacking a priest, must let this
fire die. Hear and understand. Here is the great Wisdom known to
all the Druids of old. Here is the one wisdom you must grasp if you
would stay in the bosom of the Mother forever!

Chapter the Seconp

The great secret of Druidism is this: All the powers of the Mother
are yours if you but learn your True Name. Even if you are but of
the FirsT Order, no secret shall be hidden once you learn this
great secret.

2. The way is hard. The Three Ways of Day and One of Night
must be traveled. The Wisdom of the Waters of Life must be
heard.

3. What are the Three Ways of Day? The Way of the rising sun;
the Way of the setting sun; the Way of the sun at Zenith.

4. What is the wisdom of the Waters of Life? The Wisdom of ice;
the Wisdom of steam; the Wisdom of water.

5. Yet it is not in the Three Ways of Day that your True Name
dwells; nor in the Wisdom of the Waters of Life. Neither is your
Name of the Mother or of Be’al. It is of them both and of them
not at all. Your True Name is in the Way of Darkness. Yet it is
not of darkness nor was it of darkness born nor shall it die of
darkness. Though Be’al is born of darkness and dies in dark-
ness, your True Name knows darkness not at all.

6. Your True Name will be heard upon the bosom of the Mother;
yet She hears it not, for it is not Her Name. Your Name, when it
is truly heard, will rock Be’al from his slumber and cause rain to
fall in the center of a stone.

7. To hear your Name, hear the Mother. To hear your Name, hear
Her not. To hear your Name, hear the Mother!

8. This is the most powerful secret of Be’al! It is the most powerful
secret in all of the Realm of the Four Ways and the Seven Powers
and the Thirteenfold Mystery.

9. Itis the Word which makes of all ends a beginning.

10. Only this is necessary. Know your True Name! All else is but

the dreams of sand.

=

Chapter the THIRD

1. But how do we know that True Names exist? List