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MOTTOES.
——
A proverb is the horse of conversation: when the conversation flags, a

proverb revives it : proverbs and conversation follow each other.—YoRUBA
- BAYING.

5. A wise man will hear, and will increase learning ; and a man of under-
standing shall attain unto wise counsels.

6. To underatand a proverb, and the interpretation ; the words of the wise,
and their dark sayings.—PRrovERBs, Chap. i.

The legs of the lame are not equal: 8o is & parable in the mouth of
fools.—Prover:8, Chap. xxvii.






PREFACE.

———

Ax able linguist has remarked, that the highest object
of language-study is to obtain an insight into the cha-
racters and thought-modes of mankind. This may be
effected in two ways: firstly, by an accurate acquaintance
with the verbal forms in which its ideas find utterance ;
secondly, by the inyvestigation of its literary composi-
tions.® )

Agjegards the African tongues, too much Jabour has
hitherto been lavished upon the adits and portals which
lead to the temple of knowledge. Sir William Jones,
in the last century, made the same complaint touching
Asiatic dialects. The “true expression of the national
spirit, containing the secrets of a race’s mental organisa-
tion,” and “revealing the origin of customs long for-
gotten,” is not to be sought in accidence or in vocabulary.
And they who maintain, as some have_done, that ¢“the

* The Rev. J. L. Débne, Missionary to the American Board, C.
P. M.—*“A Zulu-Kafir Dictionary Etymologically Explained, with
copious illustrations and examples, preceded by an introduction on
the Zulu-Kafir Language.”—Cape Town, 1857.
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“apirit of a nation is exhibited to our minds in the living

words which have conveyed its ideas for ages, as clearly
as its physical appearance is presented to our eyes,” and
that “thus the national language is the only safe
exponent of the national character,” have chosen, it
appears to me, the more imperfect means of attaining
the wished-for object.*

For Africa has an embryo literature, and hardly re-
quires that one should be begotten by strangers, “for
the propagation of Christian truth and the extension of
civilisation.” Some peoples, as the wild and pastoral
tribes of the southern regions, have been said to be
destitute of traditions. “ The savage custom of going
naked,’ we are told, “ bas denuded the mind, and de-
stroyed all decorum in the language. Poetry there is
none: the songs are mostly repetitions of a few hyper-
bolical expressions. There is no metre, no rhyme, nothing
that interests or soothes the feelings, or arrests the
passions ; no admiration of the heavenly bodies, no
taste for the beauties of creation. We miss the cul-
tivated mind which delights in seizing on these objects,
and embodying them in suitable words.” Finally, the

®* Humboldt, Pers. Narr. Chap. I1X., remarks, ¢‘ There are certain
points in which idioms the most dissimilar concur one with another.
That which is common in the intellectual organisation of man is re-
flected in the general structure of language ; and every idiom, how-
ever barbarous it may appear, discloses a regulating principle which
has preaided at its formation.”
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massiveness and bulkiness of the languages,—which bear
the stamp of the people who use them,—*has caused
weakness in the intellect of the native.”

But surely these opinions regarding the absence of
oral literature, if the phrase be allowed, amongst the so-
called Kafir races, are greatly exaggerated, if not wholly
erroneous. The Rev. Mr. Moffat often refers to the
fables and apologues of the Bachwanas (Bechuanas).
“ Les Bassoutous ”’ (Basutu), says M. Casalis,* alluding
to their proverbs, ¢ me paraissent avoir été particuliére-
ment heureux dans ce genre de composition. Leur langue,
’par sa précision énergique, se préte admirablement au
style sententieux, et 1'élément métaphorique est entrée
si abondamnment dans ea formation qu’on ne saurait la
parler sans s’habituer insensiblement & revétir ses penseés
de quelque image qui les fixe dans la mémoire.” Asan
instance of this .metaphysieal style, we find amongst his
catalogue of Sisuto proverbs, ¢ La pointe de 'aiguille doit
passer la premidre ;”’ meaning, “ Be discreet in your dis-
course, avoid disguising the truth by evasive words.”’+
This does not confirm Mr. Dohne’s views.

Even if, however, Mr. Dohne’s dictum be correct in
the case of the Kafirs, it is distinctly not so when

* Ltudes sur la langue Séchuana, par Eug. Casalis, Part IIL p- 84.

4+ I should rather explain this by our kindred expression, *‘in-
troduce the sharp edge of the wedge first;” or, as the West Africans
say, “*Softly ! Softly canght the monkey.”
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applied to other African tribes, even to those of an in-
ferior organisation, mental and physical.

Amongst the negroid races of the seaboard and the
interior, MM. Dard and Koelle* have shown that there
is a vernacular literature. The latter has transcribed a
variety of “tales in the same language, and about the
same words, in which they have been told over and over
again, to beguile many an idle hour in a land where
nature’s richest bounties are obtained without almost
any labour.” He soon managed to collect a MS. of
about 800 pages, which constituted a rich material for
grammatical investigation, and of which he published a
limited collection. And he justly remarks, that they
present the student with the proper means of acquiring a
correct and thorough acquaintance with the language.
“ Translations of books made by foreigners—for in-
stance, the Bible—cannot fully answer this object ; and
even to tell a native English phrases for the purpose of
having them translated into his own tongue, is a mode of
proceeding not quite safe, inasmuch as it often places him
in the temptation of adapting his own language to the
English idiom : the whole peculiar cast and features of a
language can be thoroughly learned only when we hear
natives express their thoughts in their own mother-
tongue.” He includes in his work sketches of no little

* These authors will presently be more distinctly alluded to.
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importance, depicting the two most powerful nations of
Central Africa, the Bornuese and the Fulas, with the
sensible observation, “ that where all is still enveloped in
so much darkness, any such sporadic glimpses of light
become of great value.” Of the fables, it can only be
said that we recognise in them a specimen of that old-
world literature which immortalised Zsop, and which
enables the Panjatantra still to remain the text-book of
Hindostan.

M. Koelle proceeds to a deduction, in which he would
compel all to agree with him, by merely substituting the
word “ Negroid ” for ¢ Negro.” The Bornuese, like the
Wolof, are semi-Semites—they have the Koran and the
Arab alphabet:* we may, therefore, expect to find a
superiority in their compositions over those of the pure
African. “It is hoped that the publication of these first
specimens of Kanuri literature will prove useful in more
than one way. Independently of the advantage it offers
for a practical acquaintance with the language, it also
introduces the reader to some extent into the inward
world of Negro mind and Negro thoughts; and this is a
circumstance of paramount importance, so long as there

* The Vai Syllabarium which, like the Cherokee alphabet, excited
& nine-days’ wonder in Europe, was the invention of a race cognate
with the Mandenga, and who probably derived from the Koran the
idea of writing their mother-tongue. They call the world ¢‘dunya”
and a wife ‘‘namusi,” which sufficiently shows their theology, and
the source whence they drew the most important of their words.
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are any who either flatly negative the question, or, at
least, consider it still open, ‘¢ Whether the Negroes are a
genuine pbrtion of mankind or not’ It is vain to
speculate on this question from mere anatomical facts,
from peculiarities of the hair, or from the colour of the
skin: if it is mind that distinguishes men from animals,
the question cannot be decided without consulting the
languages of the Negroes, for language gives the ezpres-
sion and the manifestation of the mind. Now, as the
grammar proves that Negro languages are capable of .
expressing human thoughts—somé of them, through
their rich formal development, even with astonishing
precision—so specimens of their ‘Native Literature’
show that the Negroes actually have thoughts to express ;
that they reflect and reason about things just as other
men. Considered in such a point of view, such speci-
mens may go a long way towards refuting the old-
fashioned doctrine of an essential inequality of the
Negroes with the rest of mankind, which now and then
shows itself, not only in America, but also in Europe.
Such views may, perhaps, be excusable in those who
have never heard black men speak, except in a language
foreign to them, and which they had to learn from mere
hearing; but when I was amongst them in their native
land, on the soil which the feet of their fathers have trod,
and heard them deliver in their own native tongue
stirring extempore speeches, adorned with beautiful
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imagery, and of half-an-hour or an hour's duration; or
when I was writing from their dictation, sometimes two
hours in succession, without having to correct a word or
alter a construction in twenty or thirty pages; or, when
in Sierra Leone, I attended examinations of the sons of -
liberated slaves in Algebra, Geometry, Latin, Greek,
Hebrew, etc.—then, I confess, any other idea never
entered my mind but that I had to do with real men.”

Proceeding further South, we reach the Gold Coast,
whose population is purely pagan,and which afforded the
Ashante, Cormantyn, and “ Guinea Niggers,” once so
well-known in Jamaica and in the Southern States of the
American Union. M. Zimmermann has supplied us
with specimens of proverbs, of historical composition, of
the old stories of the Accra people, and of speeches
delivered by the chiefs during the poll-tax disturbances,
which occurred in January, 1854. About 3000 armed
men, “protected ”’ by Great Britain, assembled at night,
sometimes near, at other times under the guns of our
forts. The people having formed a large circle, with the
Caboceers, headmen, captains, and speakers in advance,
and having saluted one another in due form, chose their
speakers and witnesses to accompany them to the several
groups, and delivered orations of a Hibernian and repeal
tendency, which the Reverend Reporter transcribes with

evident zest. We have also a specimen of a Ga-fable:
1]
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“ Spider and Spider-son and three Ghosts,”—the spider,
who is supposed to have created the first man, being
therein brought to shame.®* Then follow Lalai, or songs,
which are, however, mere tautologies. The author re-
marks, “ Short Gta-songs are composed at random during
plays and processions, dances and labours. They are
often witty and satirical; but we are still too little
acquainted with this part of the language to have a sure
footing as to metre, time, ellipses, and other points.
Proverbs and fables or tales, which already exist by
hundreds and even thousands, are also continually pro-
duced by young and old.t+ But it is also difficult, especially
with the latter, by which many a moonlight night is
occupied, to get them correctly—their style and spirit
partly expressed by theatrical changes of voice, by songs,
by imitations of noises and interjections, are, as in the
case of the speeches, generally lost in writing them down.
Respecting the proverbs, it is to be remarked, that
though they form as it were the expression of the law
and manners of the country, they appear often very

® Of these Anansesem, or spider-stories, more in a future page.
Bosman (Description of Guinea, Letter 17) is my authority for as-
serting that the Gold-Coast people believe the first men to have
been made by the spider. M. Zimmermann speaks of it rather as a
popular demon than a creator.

+ There are men at Accra, Mr. Addo of the British hotel, for
instance, who have a répertoire almost as copious as the Arabian
Nights, and to which Buropeans listen with curiosity and wonder, if
not with admiration.
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ambiguous, and allow not only a bad, but often also an
unclean use.”®

Still advancing eastward, we enter the land of Yoruba,
of which it will be remembered Dahome and Benin form
part.t “It would seem,” said the good and learned
Bishop Vidal,} “that there is scarcely an object pre-
sented to the eye, scarcely an idea excited in the mind,
but it is accompanied by some sententious aphorism,
founded on a close observance of men and manners, and,
in many cases, of a decidedly moral tendency. It is*true

* Perbaps the worst of the whole are the songs, which are mere
repetitions, The hymns and spiritual pieces, iranslated by Catechists,
bear the impress of want of power. The two following were ex-
temporised by Krobo children after the first fruits of the tribe had
been baptised, and the second alludes to that event. They are sung,
we are told, to a very sweet tune.

1.
It is God’s first born
Who died ! oh! .
This is what grieves us ‘‘too much !”
He will come ! oh !
Oh yes ! oh yes ! my friend !

2.
People come, but people come not yet ! oh !
To-day, when our Father has not yet come !
Yea ! yea! yea! my friend !

Which is somewhat like the improvisation by Mr. Theodore Hook.

+ A few specimens of Dahomian sayings will be offered to the
reader. Benin is not behind her sister provinces in tale and tradi-
tion, but my stay in that city was too short to make collections.

1 Introduction to Mr, Crowther's Yoruba Gramnmar.

52



Xx PREFACE.

that this concise and pointed method of speech is, in a
degree, common to all nations amongst whom civilisation
has made but little progress; for, as has been justly re-
marked, ¢ proverbial expressions are peculiarly adapted to
a rude state of society, and more likely to produce effect
than any other; for they profess not to dispute but to
command ; not to persuade, but to compel : they conduct
men, not by circuitous argument, but immediately to the
approbation and practice of integrity and virtue.’” In the
Yoruba, however, there is an extraordinary exuberance of
these sententious sayings, not confined to any particular
caste, undertaking to be the guide of the rest; but every-
where in the mouths of all, imparting a character to
common conversation, and marking out a people of more
than ordinary shrewdness, intelligence, and discernment.
If brevity and elegance be regarded as the two main
excellences of a proverb, the Yoruban aphorisms may
claim an equal rank with those of auy other nation in
ancient or modern times ; for besides the condensation of
the discriminating sentiment into a small compass,—
which is always observable in them,—there is, for the
most part, also an.almost poetical contrivance or con-
struction of the parts, which marks a refinement of
taste greater than we should naturally have expected.” *
“ I believe that the number and the character of these

* I bardly think that the Bishop ever could have compared the
Yoruban with the Arab or Persian proverbs.
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proverbial sayings will almost bear us out in calling them
the national poetry of the Yorubas. I am not aware of
the existence amongst them of any heroic pieces, or war
and hunting songs, such as those which prevail amongst
the southern tribes, and of which Casalis has given us
several remarkable specimens. The poetry of the
Yorubas, if I tay eall it such, seems rather to be of
the didactic kind, probably evincing a different character
of mind in the people, and which cannot fail, I think, to
remind us, both in sentiment and style, of some of the
poetical books of Seripture.”

The Bishop then proceeds to point out a characteristic
which he believes gives the proverbs of Yoruba their
peculiar claim to be considered a national didactic poetry.
1t is the same feature which Bishop Lowth considered
one of the grand characteristics of, and which Bishop
Jebb proved to be the sole distinctive characteristic of,
the Hebrew poetry,—the system of parallelism.* After

* “Denoting a certain equality or rescmblance between the members
of each period, 8o that in two lines, or members, of the same period,
things shall answer to things and words to words, as if fitted to
cach other by a kind of rule or measure,”

With diffidence, due when differing in opinion with three bishops, I
venture to remark, that in the Semitic dialects, and in other than
Asiatic and Indo-European tongues,—as the Persian,—which imitate
their style, the habit of balancing sentences naturally produces
this parallelism. And I believe that the Thousand and One
Nights would supply as many instances as can be found in the Hebrew
poets. .

Iu another point I can hardly agree with the learned Mr. Vidal,
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adding instances of the gradational, the antithetic, and the
introverted, he concludes, “Such is the striking feature
of parallelism which so evidently characterises the Yoruba
proverbs. It is this which gives them their claim to the
title of poetry ; for there does not appear to be anything
which ean be strictly called rhythm or metre in any of
them; although the feature which I am about to notice
may be regarded as a slight approximation to it. I mean,
that there is in the main a conformity of length between
the lines which are designed to be parallel or antithetic
and that where there is a third line, either preceding or
following, which stands alone, it is of a different length
from the others, and, in most cases, considerably longer.
These stanzas, if we may call them so, of three lines*

viz., that the Yoruba must be excluled from the extensive alliteral
family of languages,—e.g., Congo, Damara, Sichwana, and Kafir,—
which occupies the whole of Africa south of the equator. The dis-
tinguisbing points of the Hamitic tongues are these. 1. The root is
a consonant, followed by a vowel—monosyllabic, as oppused to the
hiliteral Semitic,—so that vowels do not initiate roots, nor do consonants,
except liquids and nasals, terminate them. 2. An inordinate reduplica-
tion and combination to assist the roots, whose simplicity derands some
such aid. 3. The distinction, not of gender, but of the personal aud the
impersonal, the animate and the inanimate. 4. Negation in the verb
by a negative voice. 5. The absence of a passive voice. 6. The
peculiar and artificial system of eupbony. 7 and final, The change of
words at the beginning instead of at the end of the vucable, where per-
formatives or affixes take the place of the Aryan suffixes. Tried by
these tests, the Yoruba clearly belongs to the trans Sahara family.

* The characteristic of the indigenous Sindhi poetry is the stanza
of three lines, the third numbering two or more feet than the first
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are of very frequent occurrence amongst the Yoruba
proverbs, and the peculiarity just noticed will, I think,
be found to prevail almost universally in them.”

I will conclude this portion of the subject with ex-
tracting two passages from the Introduction above
quoted.

“T must not omit to mention, in this brief account of
the Yoruba proverbs, that there is a degree of moral
light observable in them which renders them peculiarly
interesting, and gives them, I may add, a real value in
connection with the inquiry into the moral government
of the universe; inasmuch as it presents us with a lively
comment on the words of St. Paul concerning the
Gentiles, ¢ which show the work of the law written in
their hearts, their conscience also bearing witness, and
their thoughts the meanwhile accusing or else excusing
one another.’ (Rom.ii. 15.) These proverbs, in many
instances, display ideas concerning the providence of
God, the moral rectitude of actions, or the practice of
social virtues, which (to say the least) we should hardly
have expected to find in a people so wholly separated
from the influences, direct or indirect, of that revelation
which God was pleased to make of Himself to man.* The

and second. I have quoted many instances of this peculiarity in
“ A History of Sindh.”

® I believe, on the contrary, that the whole of Yoruba shows
more or less the effects of El Islam. With respect to the Kafirs,
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words of Casalis, with reference to the Sisuto proverbs,
are, in my opinion, even more applicable to those of the
Yorubas. ‘Sous le rapport moral, il est intéressant
d’observer les vestiges de cette conscience universelle, &
laquelle Dieu a confié la direction de toute créature intelli-
gente. Nous acquérons par 13 la certitude qu'il n’est pas
d’homme sur la terre qui ne sache discerner entre ce
qui est moralement bon et moralement mauvais, et qui par
conséquent en soit susceptible d’encourir la condamna-
tion attachée 4 la transgression des lois divines.’
Amongst his list of Sisuto proverbs, we meet with some
that express a moral sentiment; as, for example, ¢ La
trappe prend le grand oiseau aussi bien que le petit;’
‘Le sang humain est pesant, il empéche celui qui l'a
répandu de fuir;’ ¢ Le meurtrier dit, Je n’ai tué qu’une
bite, mais Vanimal sans poil (I'homme) ne périt pas
sans étre vengé;’ ‘L’homme trompeur est une
aiguille 4 deux® pointes.” But there is something
more striking in the high standard of morality obser-
vable in the sayings of the Yorubas, displaying as it
does a comscious recognition of the intrinsic excel-
lence of those peculiar virtues which we commonly
regard as being appreciated only in civilised society.*

it must be noted that they are a mixed race of African, Arab, and
perhaps Persian blood.

* The fact is, civilisation takes too much upon herself. There is
more of equality between the savage and the civilizee—the difference
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Were we to measure this people by the standard of
their proverbial morality, we should come to the
conclusion that they had attained no inconsiderable
height in the development of social relations, having
passed out of that savage barbarism, in which every
individual lives for himself alone, into a higher state of
being, in which the mutual dependence of one member
on another is recognised, giving room for the exercise of
social virtues as a sort of moral compact for the safeguard
of society.”

After illustrating his dictum by instances, Mr. Vidal
draws the following deductions : — )

“ Surely these are indications of no ordinary percep-
tion of moral truths, and sufficient to warrant the infer-
ence that in closeness of observation, in depth of thought,
and in shrewd intelligence, the Yoruban is ob rvydw dmp
—no ordinary man. The existence of proverbs such as
these, amongst a people situated as the Yorubans are, is
a fact pregnant with many thoughts, on which the theo-
logian and the moralist may dwell with advantage, and
may awaken in all an interest in a nation towards whom
the sympathies of the public have been already directed
by the exciting events of their recent political history.

teing one of quantity, not of quality—than the latter will admit.
For man is everywhere commensurate with man. Hence, whilst the
average Englishman despises the Yoruba, the Yoruba ‘¢ reciprocates ”
with hate and fear.
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We can now see a little way into the thoughts and
feelings of that people, which has come prominently
before our notice as the butt of the last efforts of the.
expiring slave trade, and the repeller of those efforts: *
we can now dive a little into that sea of mind, to which
the Dahomian tyrant would fain have cried, ¢ Hitherto .
shalt thou come, and no further;’ which he would fain
have bound in the chains of slavery like the Persian
monarch of old, but which refused to be fettered, rising
up wholly like a flood, and forcing his proud army to flee
before it. Surely great interest must attach to an insight
into the mind of such a people, now for the first time
furnished to the civilised world in the work before us, by
one of the most intelligent amongst them,t whose long
acquaintance with foreign civilisation renders him capable
of appreciating the importance of the work which he has
undertaken, and of estimating the difficulty which attends
upon the task of rendering intelligible in a new language,
the ideas of another, wholly diverse and alien.”
» . » » »

The idea of the present compilation was suggested to
me by an old and favourite work—the delight, indeed, of
all Anglo-Eastern students—* Roebuck’s Oriental Pro-

¢ To which we may now add, ‘‘and since its re-establishment,
itself the most ardent of enslavers.” Within the last four years it has
sold off some 20,000—Ijaye people, its allies.

+ Then the Rev. Mr., now the Right. Rev. Bishop Crowther.
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verbs,” whose breadth of plan has rendered it a kind of
manual of Asiatic thought.®* Without attaching high
importance to aphorisms and apophthegms as the “ con-
centrated expression of profound sagacity *’—indeed, the
saws and adages of most languages generally run in
pairs, the one contradicting the othert—we may not the
less regard them as * often the characteristic representa-
tion of modes of thought peculiar to the people amongst
whom they are current, and therefore valuable accessories
to the delineation of national manners and opinions.’”
It seemed to me that the readiest, indeed the only, way
of understanding the negro is tolet him speak of himself

* ¢The nations of the East have always delighted in the significant
brevity of aphoristic eloquence, and the Proverbs of Solomon are a
satisfactory testimony of the antiquity and extent of their employ-
ment amongst the Jews. The Arabs were not less addicted to this
phraseology than the Hebrews, and the vast collection of Maidain
forms, perhaps, but a limited repository of Arabic proverbs. Many
of them have, of course, passed into the languages of Persia and
India, but there is no want of such idioms in those dialects of a
purely indigenous origin : the latter is especially rich in this respect,
and the student of Hindustani, or Hindi, can scarcely open a book
in which he is not hampered by the recurrence in almost every page
of idiomatic phrases of local application, unfamiliar allusions, and
proverbial sententiousness.” —Introduction to Capt. Thomas Roebuck’s
Collection of Proverbs and Proverbial Phrases in the Persian and
Hindoostani Languages. Calcutta, 1824.

+ So the poet says : —

¢¢ All things are double, one against another.”

And to quote one proverb against another, there is our English
dictum :—** Wise men make proverbs, and fools use them.”
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in his own words, and that if ever a book aspires to the .
title of ‘L’African peint par lui-meme,’ it must be one
that contains a most compendious collection of purely
Hanmitic proverbs and idioms.  Already the Englishman
begins to own that he cannot dive into the abysses of the
Chinese and Japanese character : the Russians and the
Anglo-Americans declare—and perhaps all nations, pure
and mixed, might do the same—that they cannot be un-
derstood by foreigners. The African has long been con-
fessedly a puzzle. That the Japhite—we will retain these
useful but conventional and provisional terms—cannot
enter into the mysteries of Hamitic organisation, is easily
proved by the vast scale of different gradations ranging
between the two extremes, which make the negro in
European opinion either an angel of light or a goblin
damned. Those who have observed him the longest,
indeed, seem to have elicited only a series of contradic-
tions; witness the Author of “ Eighteen Years on the
Gold Coast.” ¢ Joy and sorrow,” we are told, *reckless
gaiety and gloomy despondency, exaggerated hopes and
distracting fears, unbridled passions and humble meek-
ness, ardent love and cool indifference, furious hate and
cordial friendship, prodigal profusion and griping avarice,
atheistical unconcern and bigoted superstition, sway by
turns their versatile minds, and with a rapidity of change
which startles and coufounds us.”” What can be made
of such a definition or a description as this ?
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The matter was ready to my hand, as soon as the
thought of a collection suggested itself. I had but to
borrow, under due acknowledgement, from the many
proverb-lists of linguist authors, who bave translated
them from various African tongues, with a view to illus-
trate the grammar rather than the logic of the negro.
The books from which I have copied are so scattered, as
will appear in the following pages, that the general reader
never has an opportunity of perusing them: and this
will, it is trusted, justify me in publishing such a com-
pilation.

This Handbook contains a total of 2268 proverbs,
idioms, enigmas, laconisms, and words com;eying know-
ledge concerning the people’s habits and superstitions.
Of these, 226 are in the Wolof Tongue, 83 in the Kanuri,
or Bornuese. I have appended but few explanations to
them, principally because their manifestly Semitic modes
of thought render them sufficiently intelligible to the
European mind. On the other band, the contrary has
been judged necessary with the purely Hamitic, whose
richness of metaphor and whose peculiar method of
envisaging moral and physical phenomena, to say nothing
of an ellipsis often forced and sometiines obscure, renders
them like a Sankrit or a Prakrit, as compared‘ with an
Arabicor a Persian book, unfamiliar to us, and beyond or
beside, as it were, our views. Of these there are 265 in
the Oji, or Ashante, language; 221 in the Ga, or Accra,
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tonguo: the latter are less diffusely illustrated, because
explained by the former. Ensue 608 in the idiom of
Yoruba, most of them necessitating a somewhat lengthy
explanation. A few are borrowed from the Efun, or
Pahome, one of the many dialects of Yoruba: there is a
small collection from the Isubu and Dualla of the Bight
of Biafra: the miscellancous collection erntaining a total
of 87; the Eik dialect of the Oid Calabar River, in the
Bight of' Biufra, has supplied S14; and, lastly, there are
14 specimens from the Mpangwes (Fans) of the Upper
Gaboon River.

The orthography of the orizinal collectors has been,
by the advice of my learned friczd, Mr. Williara Stirling,
L.I,.l’., of Keir, retained.

1 relieve the reader from further preface, hoping that
e will find as vuch pleasure and pro€t in perusing, as
the wompiter has kad in celleeting, during the dreary
golitude of a rainy season in the Tropies, the “ Hand-

k of Weat Adrican Proverbial Philesophby.”
\ L i
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WIT AND WISDOM

FROM

WEST AFRICA.

PROVERBS IN THE WOLOF TONGUE.

—_——

TaE subjoined collection of Proverbs is extracted from
that excellent work, M. Dard’s Grammar.*

The Wolofs, formerly called Joloffs,t are mentioned
by many travellers. As early as A.n. 1446 they were
known to the Portuguese; and in the reign of King

* Grammaire Wolofe, ou Méthode pour étudier 1a langue des noirs
qui babitent Les Royaumes de Bourba-Yolof, de Walo, de Damel, de
Bour-sine, de Saloume, de Baole, en Sénégambie. Suivi d'un ap-
pendice od sont établis les particularités les plus essentielles des prin-
cipales langues de L'Afrique Septentrionale. Par J. Dard, Instituteur
de I'Ecole Wolofe-Frangaise du Sénégal, Auteur des dictionnaires Wolof
et Bambara. Imprimé par autorisation du Roi & I'imprimerie royale,
1826.

It is popularly said in Senegal that no one will ever speak Wolof like
M. Dard. The reason is, that, under the new regime of compulsory
French instruction, the vernacular language languishes,—loses all its
raciness,

4 According to the Polyglotta Africana ‘‘Jolof " is merely a
“ Wolof " district.

B2
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John, one “ Bemoir,” of princely house, visited Lisbon
in state, was baptised, and did homage to the European
king. Their habitat is “ Senegambia,” the country be-
tween the rivers Gambia and the Senegal, the latter
separating them from the Assanhaji, who are held to be
the Sanhagii of Leo Africanus. They are *black, but
comely,” with long-oval faces, finely-formed features,
straight noses, and jetty glossy skins: in character they
are brave and dignified, and they are distinctly not
negroes, but negroids.

Their language differs from those around them, and is
remarkable for copiousness and picturesqueness. It is
widely extended, because Senegambia has long been—
like the North African coast—the importation-place of
European goods intended for Central Africa, for Tim-
buktu, Hausa, Bornu, and the upper Nigerian basin. -
Besides the natives of the maritime countries, the people
of Bundu, Kayaga (Galam), Kaarta, Kasson, Fuladu, and
Bambara, all affect it. As M. Dard remarks, Mungo Park
bas often used, in his “ African Travels,” expressions
which be deems Mandenga, but which may be Wolof. For
instance, in the story of ¢ poor Nealee,” “ Kang-tegi ! ""—
“ cut her throat;’’ would be, in Wolof, “ Kung akateke!”
—+*let her head be cut off !’ and “ Nealee affecleeata,”
is equally corrupted by the author or printer from Nealee
afeyleata, which signifies moreover not “ Nealee is lost,”
but simply “ Nealee breathes no more.”

In Wolof the Proverbs are numerous and expressive :
the people are exceedingly fond of them, and a Euro-
pean with any knowledge of these wise sayings, can
travel nmongst them not only in safety, but with all
respect. I would request the reader to compare these



PROVERBS IN THE WOLOF TONGUE. 5

and the Kanuri proverbs, which are both Moslem, with
those of the Kafirs or Infidels in the Oji, the Ga, and the
Yoruba languages. M. Dard’s orthography is preserved
throughout.

1.
Ba nga sainata rone, rone a la diaka saina.

When thou seest the palm-tree, the palm-tree has

seen thee.
2.

Jalele sainou ane na sainou guissetil dara, tey mague.
dieki thy soufe guissa yope.

The child looks everywhere and often sees neught;
but the old man, sitting on the ground, sees everything.

3.
Ntiole dou napa thy tate ou morome am omeley.
The diver-bird cannot catch fish behind his companion.
N.B.— Omel§ is “ to catch an abundance of fish.”

4.
Lou jalele vaja thia saine keurre la ko deguey.
What the child says, he has heard it at home. -
N.B. —Distinctly referring to the *“ enfant terrible '’ class.

5

Lou gouy ry ry, guife a di ndeey am.
The great calabash-tree has had a seed for its mother.

6.
Sou batou ou nda diakono thia nsakje dieetil.

If only the small measure goes to the shop, the millet
will last long.
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7.
Jadhie sou sassoul, dou baw.
If the dog is not at home, he barks not.

8.
Poudhie ou naigue de na jaija ah taw, tey sailo
yagoul,
The house-roof fights with the rain, but he who is
sheltered ignores it.

9.
Jama sa bope mo guenne kou la ko waja.
Know thyself better than he does who speaks of thee.

10.
Tabaje sou diamanto mbande todhiele (de nga ko
todhia).
If you practise your ’prentice-hand upon a large jar,
you will break it.
11.
Jamoul aya na, tey ladhieteoul a ko raw.
Not to know is bad, not to wish to know is worse.

12.
Yape dou dieala yape.
Meat eats not meat.
N.B.—Meaning, beggars do not devour one another.

18.
Sou doul kone toubeye diouly aya.
But for the wide trowsers, prayer would be a scandal.
N.B.—Because prostration would be indecent.
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14
Kou amoul ndeey nampa mame am.
He who has no mother sucks his grandmother.

15.
Kou tey jamone ndialbene, moudhie di noflaye.
If you know the beginning well, the end will not
trouble you.
16.
Sopa bour ayoul, wandey bour bou la sopa a ko guenne.
To love the king is not bad, but a king who loves you
is better.
17.
Kou tey jamone kou nga bokala bakane, mou di sa
ande thy adouna.
‘Whoso knows one who will die with him, he (the
known) will be his friend in this world.

18.
Nitte de na anda ak morome am, tey dou masse am.
Man should take as companion one older than himself.

19.
Rafete dhiko mo guenne dbiko dhiou bone.
A good action is better than a bad action.

20.
Nitte gou lom nga dinthia mou defa thia lojo am
doyoul deukala.
A man who touches what you have shut up, should not
dwell with you.
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21.
La diarake ama di youja sou ko niw amone diala.
‘What the convalescent refuses, would give pleasure to
the dead.
22,
Guema na dee, ndigui yaje.
I believe the death, because of the bones.

23.
Diaeekat ou yaje demmetil dianew.
The born-merchant goes not to the other world.

24.
Bala nga toufou, fetal y beutte.
Before curing ophthalmia, the eyes must be seen.

25.

Sou bounte ou naigue amone y gobar kaine dou
guenna.

If the door had daggers, no one would leave the room.

26.
Bula nga ouyou naika fa.
Before one replies, one must be present.

27.
Sou doul kone barame lojo di koudou.
Without fingers the hand would be a spoon.
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28.
Daw dou maee y taliba.
Running about gives no scholars.
N.B.—Our “ Rolling stone gathers no moss.”

29.
" Sou ma jathio soufe, dorey fa ma naika.
If T wanted to collect sand, I should begin where I am.

30.
Lou diarake bone bone, mana waka niw.
He who is scarcely convalescent, can stifle a dead man.

81
Teuradi agoul dianew.

He who always turns when sleeping, does it no more
in the other world.

82.
Lou- bouki oma oma, mana bare ak bay.
Though the wolf be lean, he can contend with a’goat.

33.
Mbajaney doun faikey dee ou borome am,
The cup finds not out its master’s death.
N.B.—Because it passes into other hands.

34,
Sou nitte dialey dangogne am di simey thierey,
bou ko niana nieje.

If a man makes soup of his tears, do not ask him for
broth.
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35.

Jaidhie ou nthiokaire ak seme am kou thia fatte
guessi oma.

She whom the partridge loves, as she whom he hates,
would starve if they forgot to scratch the ground (for
Jood).

36.

Mbote & guenne beugua ndoje, wandey mou tangune
bokou thia.

The frog enjoys itself in water, but not in hot water.

87.
Gane you barey bougaloul mbame seuf.
Many guests matter little to the ass of the inn.

38.
Lo mana mana bire ou nitte difa na thia lou nga

yagoul.
Thou knowest not what man’s stomach can contain.

89.
Kou guiro kone maee la, difa thia ndabe la ngaine
boka.
He who takes thy part at the dish to give it to thee,
had better allow thee to take it.

40.
Kou lajoul laika laja til diaee.
He who makes not soup for himself, will not make
bouillie for sale.
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41.
Beugueti ma lsje, bel sama bope defa bosse.
I want no boiled meat if my head must be the trivet

(which supports the pot).

42.
Kou jaiba laje on ndeki defou gnou ko thy nope am.

‘When you give a man boiled meat for breakfast, you
do not pour it into his ears.

43.
Kou teuba ak y sabare danou ak y ngnote, sou nga
laine laikoul, kone itte gnou dhiegna la laine.
He who jumps upon the corn-bundles falls with the
ears, and if thou dost not eat them thou wilt be the less
charged with eating them.

: 44.
Dhiguene dhiou oudhie am dee, dara bougalou ko thia.
A woman who has lost her rival has no sorrow.

45.
Bour bou amoul y nitte dou done bour.
A subjectless king is no king.

46.
Kou di beugua rindi bope am, sou gnon ko beuguey
rindi varroul youja.
He who wishes to blow out his brains, need not fear
their being blown out by others.
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47.
Barey nieje, barey thierey ko guenna.
Mouch soup is better than much broth.

48.
Na gore ayebir, tey bou mou aye lamigne.
v" Let man be bad if (only) his tongue be good.

49.
Boigne de na ree, wandey derette anga thia souf am.
The teeth may laugh, but the blood is above them.

50.
Wathial jale vou, nejeley maguati ko.
Prevent him not who walks in the fire, for it would be
a great compliment.

51.
Lou berafe feta feta dala thia ande am.

Toasted seeds jump, but they always fall towards their
companions.

52.
Y gore yope ametil diabar, y dhiguene yope ametil
diakar. :

All men have not wives, and all women are not married.

58.
Daw raw thy ngore la boka.
He who runs away and escapes, is clever.
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54.
Daw dhitou dou maee kailifa.
To run the best, does not give the highest rank.

55.
Bala gna fadhiana diaka verle.
Before healing others, heal thyself.

56.
Yonne amoul nkerre.
A road has no shadow.

57.
Ndegam barame ou deye mo aye,guennetey nthiastane.
If the big finger be greedy, the heel is more so.

58.
New na mo guenne dara.
A little is better than nothing.

59.
Faka na la, mo guenne jamou ma la.
“ I have forgotten thy name,” is better than “ I know

thee not.”

60.
Sou eure nawey, mbote dou fannde.
If the fly flies, the frog goes not supperless to bed.

61.
Fassale sou ittey togna.
He who separates men that are fighting, should not

strike them.
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62.
Diama sakete dou ndana.
The hunter who pierces the tree, has not shot well.

63.
Bedhine dou dhiaka saja bope.
Horns grow not before the head.

64.
Gadhia ndoje, sa deunne a thia maiti.
To cleave water hurts the stomach.
65.
Mpetaje ou rabe la.
The pigeon of the animal is there.

N.B—A Senegambian phrase, used to stop a conversation con-
cerning one absent, when suddenly there appears somebody who is
likely to let him know what was said. M. Dard considers this
proverb a proof that negroes formerly used carrier pigeons. It may,
however, allude to the mythical pigeon that whispered in the
Prophet’s ear.

66.
Vaidil, so guissey guemal.
Deny, but what thou seest believe !
67.
Mpithie sou bagney daije, souje la niala.
If the bird drinks not at the stream, it knows its own
watering place.
68.
Lou mpithie nana nana, nanetil nane ou gneye.

The bird can drink much, but the elephant drinks
more.
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69.
Mpetaje mou naika thy talle, niro oul sabine ak
ma thia kaw garap. .
The voice of the pigeon on the spit is not like the
voice of the pigeon on the tree.

70.
Lou narre barey barey sou deugue diokey diota ko.
Lies, however numerous, will be caught by truth when
it rises up.
71
Nthiokaire beugua na seube, wandey don dhiou
mou andala thy nthine.
The partridge loves peas, but not those which go into
the pot with it.
72,
Garap gou nga romba mou sanni la y mbourou sou
thia euluek so, nga romba fa.
If the tree under which you pass throw bread to you,
you will pass it again to-morrow.

78.
Nejala kou la fassale, nejala kou la dana a ko
guenne.
To flatter one who separates us is good, but it is
better to flatter one who strikes us.

74
Ama na kou la ni ma yenna la, tey sa ndabe la
beugua saita.
There are people who place a basket on your head to
see what you carry.
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75.
Boigne a di sakete ou guemigne.
Teeth serve as a fence to the mouth.

76.
Jadhie bou guenna amoul borome.
The dog that has left the house has no master.

. :
Maitite ou jole sou naikone thy tanke gnou soja ko.
If the stomach-ache were in the foot, one would go
lame.
78.
Lu nga niaka niaka njel, jama ni diabar ou baye
ndeey la.
Though thou hast no mother-wit, thou knowest that
the father’s wife is mother.

79.
Sou bidow done mbourou, barey kou fanana bity.
If the stars were loaves, many people would sleep out.

80.
Assamana modi bour y mbare.
The sky is the king of sheds.

81.
Goudi modi bour ou nkerre.
Night is the queen of shades.
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82.
Soufe modi bour y lal.
Earth is the queen of beds.

83.
Diante modi bour y nitou.
The sun is the king of torches.

84,

Mpethie ou sagor lon nga thia gawantou kone
yoboul goube.

If you go to the sparrows’ ball, take ears of corn for
them.

85.
Bala nga dhitou diote.
Before preceding, one must reach.

. 86.
Kou di dioee kou ko wata defa, amoul kou ko bota.
He who cries to have himself dragged, has no one to
carry him.

87.
Ntortor ou garap gope dou defa dome.
All the flowers of a tree do not produce fruit.

88.
Kou mana faiya dou jarou thy ndoje.

He who knows swimming, dies not in the water.
c
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89.
Sou sipou ngabo guennetey pate.
If he who buys milk is proud, he who sells it should be
prouder.

90.
Naije lamigne thy ndiaece, demma fou sorey a ko
guenna.
To vaunt one’s goods is good, but it is better to go
where they are bought.

91.
Bate ou deugue yomba na jama.
The voice of truth is easily known.

92.
Samme bagna na naija barame.
A shepherd strikes not his sheep.

93.
Gneye vou doja ndiolore mo lou ndine am sakou.

If the elephant were to walk about at mid-day, every-
body would call him.

94.
Jaije diama ane na euleuk, tey niaka-soutoura taje
ko di teye.
He will fight to-morrow ; but if there is a dispute, it is
to-day.
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. 95.
Yebou thia nangou thia, kou la thia yoni nga gaw
thia demma. '
We go quickly where we are sent, when we take in-
terest in the journey.
96.
Sajadi, laikadi, veradi, tole bon mou ama dougoup
dou thia ama.
Not to bud, not to eat, not to be cured, give no grain
in one’s field.
97.
Ke dialou youja, jama na lou jaiwe.
He who weeps from the morning, knows what makes
him weep.
98.
Bala nga rera dioka.
Before losing the road, one must rise up.

99,
Demmal mo guenne do demmia.
“Go!” is better than “ Don’t go!”

100. .
Kou la ni maeel sa alale, sa nguarame la beugua.
He who tells you to give away your property, deserves
your thanks.
101.
Voe ou bire diafe na degua.
The song of the stomach is hard to hear.
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102,
Satou kou ko logua yabi damme,
If you fill your mouth with a razor, you will spit blood.

108.
Satou dou wata bope am.
A razor cannot shave itself.

104.
Yalla dekala yomba na ko.
To resuscitate, is easy to Allah,
105.
Yague bai oul dara.
Time destroys all things.
106.
Mougne a guenne.
Patience is good.
107.
Jama a guenne.
Knowledge is good.
108.

Fora neuba dou jelo diebaley.
One returns not what one hides after finding it.

109.
Mana a guenne.
Power is good.
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110.
Waje y mague doyoul vaidi.
Thou shalt not contradict an elder’s words.

111.
Ri bire ama lou nga laika baje na thia.
To have plenty to eat, is good for the big belly.

112.
Jalele bagna na lo mou tamma.
The child hates him who gives it all it wants.

: 118.
8ou gnou la ittey thy berab, bainaine yone do fa
demma. ,
If they smite thee in a place, thou wilt go there no
more. ’
114.
Koumpa diapa na nitte thy diombasse ou kani.
Curiosity often leads men into bitterness.

115.
Sou mbajaney done nana yore, kaine dou ko solla.
If the hat drank the brain, nobody would wear it.

116.
Garap lo thia gadhia mou sajati.
The split tree still grows.
117.
Seupadiallegne dou dindi joujane.
To make a summersault, will not remove a rupture.
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118.
Yalla sou done defa sago bagney, defa sago sorey.
If Allah gives reason to hate, he also gives reason to
love. '
119.

Lou saja y doungue naw guenaou bandioli.
Everything that has feathers flies, except the ostrich.

120.
Kou dhionkana yomba na danela.
What lowers itself, is ready to fall.

121,
Kewale gua thia guethie, dana manou ko diama.
Tbe hind in the sea fears not the hunter.

122
Sou noppe done rathia laje, guou woa mbame.
If ears could stir boiled meat, one would call the pig. °

128.
Kou amoul y noppe dou degua.

He who has no ears, hears not.

124,
Lanthie tati la, nga mbare deugua.
If you have nothing to eat, you will not seek lodgings.

125.
Kou sango deurre na vatou diegui safara

He who covers himself with cotton, should not approach
the fire.
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126,

Dome lou mou faika thy vene ou ndeey am la
nampa.

The infant sucks only what it finds in its mother’s
breasts. '

127.
Kou amoul mboube sa bire faigna.
He who has no shirt, shows his stomach.

128.
‘Kou ama dhiour diaee laine.
He who has goods can sell them.

129.
Bala nga togua ama rande.
Before cooking, one must have provisions.

130.
Boreey leufe a la reelo.
One laughs not without cause.

131,
Bala nga sanni dira.
Before shooting, one must aim.

182,
Sou nga amey fasse varra ko.
If you have a horse, mount it.
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183,
Lou gname barey barey, moudhie dieja.

Although you have many provisions, you will see the
end of them.

184.
Kou la diaka dhioudou eupe la y sagar.

He who is born the first, has the most of ragged
clothes.

N.B.—Because the younger children—in Africa—get the best.

135.
Kou diakey vajetane dou ko moudhie.
He who begins a conversation, sees not the end.

136.
Gnou ma done waja baye, dhiourou ma laine.
I have not begotten all that call me sire.

137.

Kou solla yerey you diafe, leguy anga solla sagar.
-He who wears too fine clothes, shall go about in rags.

188.
Kou vorra kou la doul vorra, Yalla vorra la.

He who betrays one that betrays him not, Allah shall
betray him.

139,
Navete bo dika di taw y jale bou ko gnome.

If live coals fell in the bad weather, no one would go
out.
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140.
Kou nga ni vaukal ma, dou la vaukal fou la naija.
He who says “Scratch me!” shall not be scratched
where he wishes.
141,
Lou dogna danou guenaou jale.
All that one cuts falls to the ground, except the melon.

142.
Manou gnou ama dara tey sonou gnou thia.
No good without truth.
N.B.—Nul bien sans peine.
143.
Ella waja bou ntoute, tey deguelou bou barey.
One must talk little, and listen much.
N.B.—Talk is silver, silence is gold.
144.
Lou dougua thy benne noppe guenna thia baley.
‘What goes in at one ear goes out by the other.
145.
Y waje you baje, dou mae lou gno laika.
The best words give no food.
N.B.—Fine words butter no parsnips,
146.
Kou naike ndaje bope am, tey Yalla ndaje gnop.
Each for himself, and Allah for all.
147.
Niare y beutte de nagnou gnenna gnissa asse benne
Two eyes see better than one.
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148,
Ama na y beutte you guenna ry asse guemigne am.
His eyes are larger than his mouth.
NB—A popular proverb in Asia as well as in Africa.

149,
Kou naike sopa na niro am.
Everybody likes those like him.

150.
Guenne galle dou yeba morome am.
One boat does not load another.

151,
Dou gnou tekjale niare y nague you mbakante.
One cannot part two fighting bulls.

162,
Dou gnou laikelo nitte son sourey.
One should not press a full man to eat.

153.
Kaine dou waja lou moun jamoul.
No one should say that which he knows not.

154,
Kou beugua jalisse ligueya.
He who loves money must labour.,

155.
Koudi di binda nopalikou.
He who writes, rests himself.
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156.
Lekatte sou done nitte kou thia defa gname mou
youja.
If the plate were a man, the soup put into it would
make him weep.

157.
Guethie kou ko joussa toya.
He who crosses the sea, is wet.

158,
Niare gnou gouda sikime, dou gnou fonante.
Those that have long chins cannot kiss one another.

159.
Demma fo yonne amoul monguenne dieki lojo nene.

To go where there is no road, is better than to remain
without doing anything.

160.
Sou la la nague dey dakja nga teuda.
If the bull would throw thee, lie down.

161.
Faleou ma nthine lon bajoul.
I listen not to the caldron which boils not.

162.
Faleou ma barame bou amoul ve.
I listen not to the finger that has no nail.
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168.
Leufe loun la Yalla tegaa kaine manou ko dindi.
The thing which Allah has placed, cannot be displaced
by any one.
164.
Kou manoul dara, dou defa dara.
He who can do nothing, does nothing.

165.
Kou guenne di bour thy adouna, mo guenne di
diame thia lajira.
The more powerful one is in this world, the more
servile one will be in the next.

166.
Diaka lae dou taje nga aiya.
The first who speaks of lawsuit is not always right.

167,
Kou sa bagne dee do ko dioee.
He who loses his enemy, weeps not for him.

168.
Lou nga sopa sopa dome ou diambour, sa dome
gnennala la ko.
If you love the children of others, you will love your
own even better.

169.
Ope dhiou maiti dou taja dee.
A severe malady does not always kill.
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170.
Sou nga dialon lai lala la.
If you rise too early, the dew will wet you.

171
Kaine doun dogua la ou dhiane.
No one cuts the serpent’s net.

172.
Kou dagua dhiane, dou la ni wathia ko.

If you trample on the serpent, no one will say to you,
“Don’t!”
173.
Da rama, di sathia son maguey diala guette.

If the child robs when he begins to walk, he will plun-
der a sheepfold when he grows older.

174,
Darra diante dou ko taire finka.
To place oneself before the sun, does not prevent its
continuing its path.

175.
Soula nkerre dou ko taire tora.
To cover the shade of sand, does not prevent its flying.

176.
Dara dou doe nitte, jana lou mou amoul.
Nothing can suffice a man except that which he has not.
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177.
Kou di jassaba yonne amoul serre.
He who amuses himself in ell-ing the road, has no stuff
to measure.
178.
Daigue dou bour, wandey kou ko beagua joussa soumi
sa y dalle.
The rivulet is not a king, yet he who would cross it
removes his shoes.

179.
Venne fepe ou dougoup dou diara salou.
A grain of millet is not worth a calf,

180.

Kou Yalla maee mou ama.
He to whom Allah gives, has.

181.
Lou mpithie naw, naw ‘dala thi soufe.
The bird flies, but always returns to earth.

182.
Kou dajka jadhie bel thia saine keurre nga bai ko.
He who hunts a dog home, then leaves it.

183,
Gneye manoul thy dakjar dara, jana gassam-gassama
bai.
An elephant can do nothing to a tamarind-tree, except
it be to shake it.
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190.
Samme sagna na maee mew, wandey sagnoul maee
salou.
The shepherd can give sweet milk, but he cannot give
a calf.
191.
Sagore beuguna na dougoup, wandey dou baya.
The sparrow loves millet, but he labours not.

192.
Barey dougoup faikey dewanne a ko guenna.
Much millet is good, but it is better to find next year.

198. .
Vata a guenne vaifa.
Shaving is better than plucking the hair.

194,
Guissa de na taja jama.
Seeing excites to knowing.

195,
Dono gueramoul kaine gaw dee a ko maee.
The heir thanks nobody but the sudden death.

196.
Dhiguene doyoul volou, ndigui lou mou la waja,
waja ko sa morome.
Trust not a woman: she will tell thee what she has
just told her companion.
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197,
Kou beugua laime, gnomel yambe.
If you like honey, fear not the bees.

198,
Bala nga laika oubil sa guemigne.
Before eating, open thy mouth.

199.
Fou nague naika bouki dee fa.
Where are the cattle, there the wolf shall die.

200.
Teudal doyoul digala niw.
You do not tell a corpse to go to bed.

201.
Kou yakey lojo bai koudon dou ko miarel a.

He who puts aside his spoon to draw from the pot with
his hand, does not do so twice.

202
Gnou yamoul y lorre, dou gnou makjando soungoufe.
Those whose saliva is not equal, should not chew flour
(grain 7) together.

208,
Daigue ou pote y jame am dou ko nana.

They who know the unwholesome well, drink not from
its water.

D
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204.
Ama sauo de na apela barey, wandey dou apela weje.
One may have much milk, but it is never too white.

205,
Mbajaney mo natta thy sa bope they diekou thia
bou ko natta thy sa bope ou naweley.
If the hat which you try on fits not your head, do not
make your neighbour try it.

206.
Mere mandingne, doja bou gaw a ko guenne.
It is better to walk than to grow angry with the road.

207.
Fatfatlon dou fassale mbame seuf ak y nope am.
Shaking the head separates not the ears from the ass.

208.
Beupadiallegna dou la fassale ak y teigne.
A summersault does not separate the head from the
lice.
209.
Lakaye ou Yalla, jalanjou dou ko dindi.

Rolling in the sand will not loosen the knot which
Allah has tied.

210.
Fou sikime diama saino ko fa yobou.
Where the chin goes, the eyes carry it.
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217.

Beutte dou yenou, wandey lou bepe atana jama na
ko.

The eye is not loaded, but it knows all that the head
carries.

218.
8o nioul tota, niou la bow, niti le dhiangne do ama
ligueye.
If you remain not at home, if you enter not, if yon
appear not, you will find no work.

219,
- Bissey die rafete on ndougue a ko guenne.
It is better to carry to market good merchandise than
to be stingy of it.

220.

Boka ndeey dou taja mane.
The children of the same mother do not always agree.

221.
Yalla dou rayala nitte y bagne am.
Allah does not destroy the men whom one hates.

222,
Kou la soutta nga ni ko ndiole mi.
To him who is larger than thou art, say “I am a

dwarf.”
N.B.—Meaning, call great, only him who is more powerful than
thyself
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223,
Lamba dadioul dara mo guenna noe diou.
To catch and hold nothing, is more tender than butter.
N.B.—This imitates our saying about “many a slip,” &e.

224.
So dey diemma ngnampata dialame mbole ngn
amoul.
He who tries to bite the iron, is without corn-ears to
eat.

N.B.—Dialame is a little iron cylinder serving to separate the
seed from the cotton.

225.
Kou la ni, nga ni ko, joulo niaw gaw.
If you speak to him who speaks to you, a dispute will
soon start up.

226.
Kou bota bouki jadhie baw la.

He who swaddles the wolf, will be barked at by the
dog.






PROVERBS IN THE KANURI TONGUE.

—_——

TaE following Proverbs and Sayings, Laconisms and
Figurative Expressions, are taken from the Rev. M.
Koelle’s work.* The reader will bear in mind that the

* African Native Literature, or Proverbs, Tales, Fables, and His-
torical Fragments in the Kanuri or Bornu Language ; to which are
added, a Translation of the above and a Kanuri-English Vocabulary.
By the Rev. 8. W. Koelle, Church Missionary. London, Church Mis-
sionary House, 8alisbury Square, 1854. I have retained the reverend
gentleman's orthography, necessarily omitting, however, signs and
accents.

Bornu (Bornou, Bernu) Proper, according to Dr. Barth (vol. ii. p.
201) ie the nucleus of the Great Central African (and now quasi-
Moslem) Empire in its second stage, after Kanem had been given up.
It is bounded on the morth by the Tibbu, south by Mandara, to the
east by the Chad Lake, and to the west by a small body of water,
popularly known as the Yeou. The limits usually assigned are 200
miles along the western shore of the larger lake, and about the
same distance inland. The people, who call themselves Kanuri or
Kanowry, are known by twenty cuts on each side of the face, one
on the centre of the forehead, six on each arm, six on each leg or
thigh, four on each breast, and nine on each side, a total of ninety-one
cuts. The country is an extensive plain, once very populous ; in the
chief market, ¢‘ Angornu,” the crowd has been estimated at 80,000 to
100,000 souls. Taking the word Bornu in its widest sense, the popu-
lation has been raised to five millions. Theold capital, Birni, is said to
have covered from five to six square miles, and to have contained 200,000
souls. Early in the present century, however, it was overrun with
dreadful devastation by its western neighbours, the Fellatahs, The
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Bornuese, though described by some travellers as “ com-
plete negroes both in form and feature,” are, like the
Mandengas and Wolofs,a Moslem race, with a consider-
able amount of Semitic innervation, and their proverbs
will contrast strongly with those current amongst the
Pagans of the Gold Coasts and Yoruba.

1.
Nontsenin kampunye lanentsia, ate gerganemmi.

If one who knows thee not, or a blind man scolds thee,
do not become angry.

2

Ago komande ntsinite, dunon manem, pandem bago.
If thou seekest to obtain by force what the Lord has
not given thee, thou wilt not obtain it.

8.
Kabu datsia, kargun bago.
The days being finished, there is no medicine.

N.B.—Meaning, if one’s time to live is completed, no medicine
can ward off death.

country recovered under the Shaykh who was visited by Major Denham
in 1823 ; this man, a native of Kanem, of humble birth but great
energy, rallied round him a band of spearmen, had a vision of the
Prophet, hoisted the green flag, and, after a ten months’ campaign,
liberated his country, and replaced the rightful sultan on the throne.
The picture of this worthy, ‘‘squatting on a sort of cane-basket,
covered with silk,” must be fresh in the recollection of every reader of
African travels,



PROVERBS IN THE KANURI TONGUE. 43

4,
Ago fagube rumin, ngafobe rum bago.
Thou seest what is before, not what is behind thee.
N.B.—Meaning, thou knowest the past, but not the future.

5.
Angalte silman gani karga, kalalan karga.
Wisdom is not in the eye, but in the head.

6.

Kampuro ago yiminya, ka muskontsibeturo gana-
gem, dugo siro ye; wageya niro ‘“‘ ago simmi " tsenia,
ka muskontsibetiye sedaro naptsin.

If thou givest anything toa blind man, lay it first upon
the staff in his hand ere thou givest it to him; in the
next world, when he shall say, “thou hast not given me
anything!”’ the staff in his hand will bear witness.

7.

Gedi kanadiben tsannawa.
At the bottom of patience there is heaven.

8.
Kam burgo sounartia derege ademmaro kotsi.
Being prepared before-hand is better than after-
thought.
9.
Kam neontse bagote si manantse bago dabu kam
meoguben.
He that has no house, has no word in society.
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10,
Mana kamuye ndi nemetsia, tilo gonem, tilo kolone,

If a woman speaks two words, take one and leave the
other.

11.
Burgontse burgo kenyeribe gadi.

He is as cunning as a weazel.

12.
Eamte ago ngala kammo tsedia, nemgalate pattsegin
bago.

If a man confers a benefit upon another, that benefit
is not lost (to himself).

13.
Kannu kam tsebui.

Fire devours a man.

N.B.—Meaning, “ He is in great affliction.”

14.
Kam dantse keli kwoya, sima na kannubero ger-
tegin.
He draws near the fire when meat is raw.

N.B.—He who desires an object,is glad to adopt the requisite
measures. The Persian proverb is, “ For an object, men kiss the
donkey's tail.”
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21.
Kugui timi litsia, wa niga beantseskin.
I will pay thee when fowls cut their teeth.
N.B.—Like the Latin ¢“ Ad Gracas kalendas.”

22,
" Kargete, sima kam kannuro tsatin, sima kam tsan-
naro tsatin.
It is the heart that carries one to hell or to heaven.

.

23. .
Kam kargen kam tseteite sima kerdigo.
He is a heathen who holds another in his heart.

N.B.—Meaning, who bears malice.

24,
Kam neme am wurabe tsatseranite neme kitabube
tsetserani, kam neme kitabube tsatseranite, neme
komandebe tsetserani.

He who does not believe what the elders say, will not be-
lieve the sayings of the Book (the Bible); and he who
does not believe the sayings of the Book, will not believe
what the Lord says.

N.B.—This was apparently dictated to M. Koelle by some
Christian convert. He informs us, that Pato Ramaba, i.e., Heaven,
was the original Kanuri name for God, now generally superseded by
the Arabic ‘¢ Allah.”
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25.

Afi nemketsindo, wote kargenemga kamuro yimmi.

Whatever be thy intimacy, never give thy heart to a
woman.

26.
Kaliae afi nemgalantse yaye tatanem dibigo tseteni.
‘Whatever be the goodness of a slave, he does not come
up to a bad son.
27.
Kalia ago kanmersibe gani: kaliaro mersanemia,
sima niga ntsetso.

A slave is not 8 thing to be trusted : if thou trustest a
slave he will slay thee.

28.
Kam yantse ganawate asirntse tsakkata.
One who has a younger brother, his secrets are covered.
N.B.—Meaning, he has a confidential friend—in Africa.

29,
Kamte ago ngala dimia, Allaye ngalan niro pats-
artsin.

If one does good, Allah will interpret it to him for
good.
30.
Komande kammo leman tsi yaye, tata bago kwoya,
lemante manantse bago.
If our Lord gives riches to a man, and there are no
children, the riches have no word.

N.B.—Meaning, they have no object, no value.



48 WIT AND WISDOM FROM WEST AFRICA.

3l
Kam komande tata tsinnama, asirntse Allaye tsakts-
enamago.
The man to whom the Lord gives children, his secrets
Allah covers. .
82.
Ago fugubete, komande genya, ngudo daba kuru-
guamai tsurui bago.
As to what is future, even a bird with a long neck can-
not see it, but the Lord only.

33. .
Dinia yermanem bagoro, yermanemmsa ngalgo.
Since thou hast no benefactor in this world, the having
one in the next will be all the more pleasant.
N.B.—A consolation to the poor.

34,
Kam yantse tsambuna bagoya, siga wadadai tsatin.
He whose mother is no more, him distress carries off.

N.B.—Amongst all the Moslem negroes, the mother is ever the
best friend. So Mungo Park’s Mandenga said, “ Strike me, but do
not abuse my mother ! "

35.
Kam asirntse kamuro gultsegia, kamute siga tsaba
setanbero tseako.
If a man tells his secrets to his wife, she will bring him
into the way of Satan.

N.B.—Rather a contrast to the English proverb, ¢ He who would
thrive must ask his wife !”
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36.
Kamuye tsaba ngalaro kamga tsakin bago.
A woman never brings a man inte the right way.

37.
Kam kana kuguibe ntsetsoma bago, sai Alla
No one can kill the appetite of fowls save Allah,
N.B.—Meaning, “ Man cannot satisfy them.”

38.
Ago dinianyin koron kirnyinno tata tseragenago
bago. ' .
Nothing in the world loves its young more than a she-
slave and an ass.

39.

" Ni talaga kwoya, ate galifu sobanemmi.
If thou art poor, do not make a rich man thy friend.

40.

Nusotoro lenemia, ati pato galifuben tsamnemmi.
If thou goest to a foreign land, do not alight at a rich
man’s house.

41.
Bulturo dinia watsi tsabalan.
It became day whilst the hyzna was on its way.

N.B.—Meaning, “ The man's strength was broken before he
attained his object.”
E
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42,

Wauma mei * tsiga kamagunbe.”
I am “ King Elephant-bag.”

N.B.—Meaning, “I am so strong that I can carry an elephant
in a bag,” or “ I am so powerful as to think nothing too difficult for
m‘-”

48.
Wu tawangi dugo tsabalan wuro dinia wasegi.
1 urose early, but the dawning day overtook me on the
way.
N.B.—Meaning, “I married a wife in early youth, but had no
children by her.”
44.
Kanuwari nonemmi kwoya, kanuwate nonemiba ?
If thou dost not know bate, dost thou know indiffer-
ence?

N.B.—Meaning, “ How is it thou didst not perceive that I love
thee not, even though thou didst not discover that I hate thee ?”

45.
Wu gesga gana ruske, kolonge; kura gongimba ?
If I see a small tree, shall I leave it and take a large
one ?

N.B.—Meaning, “If I have a chance of marrying a young man
whom I can easily manage, shall I pass him by and marry one who is
too strong for me?”

46.

A certain man took a long journey, on which he passed
a rich man who had many children, all of them girls; he
saluted him, saying, ¢ dba talaga wuse’’—poor man, how
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art thou? This man was vexed to hear himself called
poor. He next passed a poor wan who bad many little
children, all of whom were boys, and him he saluted,
saying, “ dba galifu wuse’—rich man! how art thou?
This man was vexed on account of being called rich. He
next met a man who had neither wife nor children, and
who, at night, slept in a pitch-dark house without lamp;
him he saluted, saying, “ déa kampy wuse’’—blind man !
how art thou? This man was vexed at being called
blind. At last he met a man lying under a kangar, a
tree with very long and sharp thorns; him he saluted,
saying, “ dba koas ngurdegi wuse”—lame man! how art
thou? This man was vexed to hear himself called lame.
‘When the traveller returned, after a long time, he visited
these men again, and saluted each by the directly opposite
title; but then they were again vexed, since, during his
absence, the prophecy contained in nis former addresses
had been realised.

47.

A certain man had a most beautiful daughter who was
beset by many suitors. But as soon as they were told
that the sole condition on which they could obtain her
was to bale out a brook with a ground nut shell (what is
about half the size of a walnut shell), they always walked
away in disappointment. However, at last one took
heart of grace, and began the task. He obtained the
beauty; for the father said, “ kam ago tsuru baditsia tsido”
~be who undertakes what he says, will do it.

N.B.—The Hindoos have a somewhat similar fabliau concerning
a sand-piper, who, in revenge for the loss of his young. began to
E 2
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dry up Samudra Devta, or the ocean. Both teach men not to
admit the word ¢ impossible ” into their vocabularies, and to consider
nothing too high for human will to attain. So it is popularly said
amongst ourselves that, if a man really determined to win it, he
might wear the crown of England.

48,

Once in a famine a woman asked her husband to look
after the pot au feu while she was gothg to fetch water.
On her returning unobserved by him, she found that
when skimming off the foam or scum he filled a calabash
with it, and hid it somewhere, suppasing it to be the best
part of the food. The woman did not let him know that
she had seen him play this trick. But at dinner, when
the husband, trusting in what he had hid, said to her,
“give me only a little, and let our children have plenty,”
she said to him, “ abantsa ate bilguro bigela gullemmi’
—father ! do not call scum, harvest! He did not under-
stand what this meant till he went to eat what he had
put aside for himself, and, as might be expected, found
the calabash empty.

49.

The question was once asked—* Kamunyin koanganyin
- nduntsa ngubugo 7’ i.e., Who are more in number, the
women or themen? One answered, * Koangama ganago,
kamuma ngubugo ; ago kamuga nguburo tsedenate, koan-
ga mana kamube pantsinte siga kamuro tamissagei, atem-
aro kamute nqubu,” i.e., Men are the minority, women are
the majority ; the reason why there are more womcu is
this, that men who listen to what women say, are

counted as women.
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50.

The Fula once sent the following message to the go-
vernor of a town—" Koa belama Tsarami Daduimate
tegera tseba dugo andi siro keam yate dinye yeyogo ! ’—
literally, May Sarah’s son, the governor of Dadui, make
dumplings, till we come and bring him milk, and mash
them, that we may drink together! This message refers
to the Fula practice of mashing dumplings in milk and
then drinking it : the meaning is, * Prepare thyself for
war, and get dinner ready for us: we are about to attack
and to defeat thee.”

51.

On the other hand, the Burmese governor returned
the following message to the Fula—* Sandi koanga
kwoya, isa, ngo beri denesgana, kalu tsaqute, wua sandyua
buiye ! "—literally, If they are men, let them come;
behold, I have cooked meat, let them bring the sauce,
that I and they may eat it. The meaning of this is, “I
am prepared for war and battle: we will fight as soon
as you come.”

52.
Sintse tilo dinian, tilo lairan.
He has one foot in this world and one in the next.
N.B.—Meaning, he is in imminent danger : as we say, “ He has
one foot in the grave.”
53.
Andi ngafo lukranben bonye.
‘We shall sleep behind the Koran.
N.B.—Meaning, “ We shall feel more secure after an oath.”
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b4,
Kalantselan dangi.
I stand on his head (i.e., surpass kim).

N.B.—Kala, the head, is much used in pbrases, e. g., I see my
head, i.e., I think or deliberate; I lift up my head, i.e., I am highly
pleased ; I take out a person’s head, i.e., I can deliver him ; I hold
a person’s head, i.e., I help or protect him. No. 59.

565.

Wute dabundon wu bago.
As for me, I shall not be in your midst.
N.B.—Meaning, “I will have nothing to do with you.”

56.
Kargeni na tilon naptseni.
My heart did not sit down in one place (i.e., I was
uneasy, disquicted).

57.
Tigini amtsi.
My skin is cold (i.e., I am sad, grieved).

58.
Tsi manaro or Lebalaro yakeskin.

I put my mouth into the matter or dispute (i.e., I
meddle with it).

59.
Alls kamuro kalantse tsin.
Allah gives a woman her head.

N.B.—Meaning, God gives a safe delivery: so they say a
woman has obtained her head, i.c., has been safely confined. Also,
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““ Kalani pandeski” means, I have received my head, i.c., I have
escaped safely, I have been delivered. This expression is used
especially in regard to the delivery of a woman in childbed, but also
in regard to any other deliverance. Similarly, “ Allah gives a persor
his head,” i.c., saves, rescues him: used by man referring to re-
covery from illness, return from battle, &c. See No. 54.

60.

Pesga gereskin.
1 tie a face (i.e., pull a long face, look displeased).

61.
Manande ngalema tsaba tilon tsulugeni.
Our word never left one and the same road.

N.B.—Meaning, “ We never foll out or disputed with one
another.”

62.
Sandi manantse na tiloro tsasake.
They put their words in one and the same place.
N.B. —Maeaning, “ they are all of one mind.”

3.
Afiyaye Allaye agemesagenate sitema ruiyen.
‘What Allah has decreed for us, that we shall see (i.e.,
experience).
64.
Allah artseki beiantse !
Allah give thee good luck.

N.B.—So also they say Allah bless thee—keep thee—grant thee
long life,
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65. ,
Alla barganem or Alla bargando (gotse).
May Allah take his blessing from you.
N.B.—A great eurse.
66.
Bermade.

A bug : the Bornuese, like the pagans of Unyamwezi,
consider the smell aromatic, and they suppose the aroma
of Paradise and that of bugs to be of the same nature.

67.
Kam kalantsen nigawa besgero letsin bago.

One who has been three years married does not go to
the Besge, or dancing place of young people.

68.

Ngadza.

A loup-garou, one who can transform himself into a
hywna, as in Abyssinia. According to M. Koelle's infor-
mant, there is a town in Gazir called Kabutiloa, in which
every person possesses the gift of lycanthropy.

69.
Na dabu kambe.

One’s native place (literally, where one’s “dabu” or
umbilical string was buried after birth).

70.
Dinia fatsar kamtsi.
The dawn has cut through—i.c., day dawns. They
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distinguish between gubogum burgobe, the first cock-
crowing, between two and three in the morning, and
gubogum dcregebe, the second cock-crowing near dawn.

71.
Dinia kau dabutsi.

The sun is in the centre of the world (i.e., I¢ i noon).

72.
Ago gedintse bagote nemero, si aram.
It is forbidden to tell anything that has no foundation.

73.
Karge gereskin or Karge taskin.
I tie my heart, or I hold my heart (i.e., T am composed,
comforted).
N.B.—Karge, or heart, occurs in many curious phrases, e.g.,

the heart is cut, i.e., courage is gone ; the heart is sweet, i.e., one is
glad. A “black heart” is a bad heart.

74.
Meiram kirga koitsin bago.
A princess never makes a slave her friend.

75.
Kungana pingin.
To divine by cowrie shells, which are thrown on the
ground, and which show futurity by the manner in which
they fall.



58 WIT AND WISDOM FROM WEST AFRICA.

76.
Lukran buskin.

I eat the Lukran (i.e., Koran).

N.B.—The Bornuese swear by placing the hand first upon the
Koran and then upon forehead and breast.

7.
Ngudi pingin.
I take out poverty (i.e., the guinea-worm).

N.B.—The guinea-worm is called *‘ poverty,” because the disease
always reappears at the beginning of the rains, thus preventing the
sufferers from attending to their farms, and reducing them to desti-
tution.

78.

Ngurtu kamawunga da tsogo tilon kotsena, kamawun
gurtuga sila tsogo tilon kotsena.

A hippopotamus exceeds an elephant by one basket of
flesh, and an elephant exceeds a hippopotamus by one
basket of bones.

79.
Allabe rambuskin.

I pay what I owe to Allah.
N.B.—I pay the debt of nature—die.

80.
Serifu.
An albino, much feared for supernatural powers in
Borneo. These men can have meat roasted on their naked
arms, or plunge them into boiling water without injury.
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81.
Nyamnyam.
A cannibal: this is a general and not a proper name,
and the Nyamnyams have a king.

82.

Koliram or Kuriram.

A wood-demon or ghost, supposed to be of gigantic
stature, with long flowing hair and pale skin like the
Fulas. He lives in large hollow trees, from which he
issues after sunset, at midnight, and before sunrise. If
any one comes in his way, he salutes him with a fearful
slap in the face—sometimes kills him. He often halloas
as if to call people, but he never carries them away as the
water-demon does. The Kuriram remarkably resembles
the Rakshasa of the Hindoos.

83.

Ngamaram.

A water-demon, living in wells, cisterns, pools, rivers,
and lakes, and in shape resembling a white man. These
beings often catch people who fetch water after night has
set in. If a male demon seizes a man, he slays him at
once; if a woman, he keeps her for a month or a year,
and then dismisses her. ¥.v.—a she-fiend kills the
women and keeps the men alive.
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PROVERBS IN THE OJI TONGUE.

——

Tae Oji, Ochi, or Otyi language is spoken through-
out the empire of Ashante, which Englishmen know as
Ashantee. To the south of Ashante again, and extend-
ing along the sea-coast, are their congeners, the Fante
(Fantee), who use the same tongue, but with certain
dialectic differences, rendering it less pure and agree-
able to the ear than that of the inlanders. Besides these
two large divisions, there are three small and non-
maritime countries, eastward of Ashante, namely,
Akim, Akwapim, and Akwamu, generally known as Ak-
wambu, who are also Oji-speakers. They have, at times,
been subdued by the overwhelming power of Ashante;
but they are at present independent, and governed by
their own chiefs and caboceers, under the protection of
the English, who succeeded the Danes in that part of
the coast. The idiom of Akim resembles that of its
neighbour Ashante. Akwapim* lies to the east of
Akim, and Akwamu to the north-east of Akwapim,
bordering on the river Volta.

® This province is in about the meridian of Greenwich, and 6° N. lat.
It is separated frum the sea by Ga or Accra-land. The country is well

wooded and mountainous, containing seventeen villages, each with its

own chief, who owes a loose allegiance to the beadman of Akropong.
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All these are gold-producing lands, and when the pre-
sent inexplicable state of apathy and degradation shall
have passed away, they and their language will become
of importance. The Oji is spoken by probably two mil-
lions of souls. The proverbs quoted below are borrowed
from the work of the Rev. N. Riis.*

The two preceding collections are made from negroid
races, and bear unmistakeable signs of Allah and the
Koran. We now come to the purely Hamitic and
Negro literature, in which occasionally a Moslem or a
Christian sentiment can be seen dimly reflected. As
the reader has been warned in the preface, a greater
amount of illustration now becomes necessary.

* Grammatical Outline of the Oji Language, with especial Reference to
the Akwapim Dialect ; together with a Collection of Proverbs of the
Natives, by Rev. H. N. Riis. Basel, Bahnmaier’s Buchhandling (C.
Detloff ), 1854.

The collection of Mmebusem, or proverbs, is assisted by explanatory
notes, which are inserted with a little pruning—generally a necessary
operation in Teutonic ¢¢ works ”—and the orthography of the reverend
aunthor has been preserved. His Grammar is by no means so transcen-
dental as that of the Rev. M. Zimmerman, and the Vocabulary is both
useful and simple. It is hard to understand, however, why the reverend
gentleman retains the obsolete letter C; and why in the order of letters
Y should be promoted to precedence over K.
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1.
Abe baakon na sei ensa.
One palm tree spoils the palm wine,
N.B.—Amoug the Oji the trees are felled —generally speaking,
a number at a time—and a hole being cut in each, the juice distils
into pots or bottles placed to receive it. The produce is removed
twice a day, when the contents of the pots are all poured into a
single large vessel. If one tree, therefcre, has given bad wine, the

whole will be spoiled. Thus we say, “ A little leaven leavenecth the
whole lump.”

2
Wo to adur-a ebi ka w’ano,

If you lay poison (i. e., attempt to peison others), some
will touch your mouth.

3.
Abofra bo envaw, na ommo akekire.

A child may crush a scail, but it will not crush a
tortoise.

N.B.—Means, do not attempt what is beyond your strength:
little strength may effect objects within its sphere, but will prove
vain beyond it.

4.
Abofra nte n'enna ni n’agya asem-a, odi aduan-a en-
kyinne nim.
If a child does not hear his mother’s and his father’s
word, he (skall) eat food (whick) salt is not in.
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5.
Tekrema na kuu onipa, na tekrema na gyai nipa.
The tongue kills man and the tongue saves man.
N.B.—So the Hindi proverb: The tongue may mount an ele-
phant, or put the head in peril. The necessity of bitting and bridling

the toungue is a favourite theme with the semi-civilised. Cf. The
Proverbs of Scripture, chaps. vi., xii,, xv., xviii., and James iii. 5.

6.
Woye abofra ensirow akotia.
1f you are a child do not deride a short man.

N.B.—Because you do not know whether you may not, when
grown up, be in the same predicament. Said of what the Greeks
call Epicheerekaki as opposed to the Epicharagathi.

7.
Onipa mfon kwa; okom enni no-a na, odi ekaw.

A man does not fast without a cause ; if he does not
suffer hunger, he is in debt.

8.
Asem monne fata hienni.
Hard words are fit for the poor.

Sika ben wo-a, ehoa.
‘When gold comes near to you, it glistens.

N.B.—Means that an alluring object placed before the eyes
stimulates desire. So we say “ opportunity makes the thief.”
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10.
Onipa wonno no nna ‘niara.
You do not always love (the same) man.

N.B.—Literally, “A man you do not love him all days;”
meaning that friendship and love are things that sometimes change.

11.
Vode kokroko na di emmim-a, anka sinno beba fie.
If by bodily strength violence were committed, an
elephant would come into the town.

N.B.—Meaning that if might, not law, prevail, the elephant.
which is the strongest of beasts, would be master.

12.
Wonko bi afum da, wose: mi enku ni kuafo.
If you never went into another man’s plantation, you
would say, “I am the only planter.”

N.B.—Meaning, that the home-dweller has homely wits, and that
men are prone to judge of all things from what happens under their
own eyes.

18.
Didime na yi bronni nansin adi.
A feast uncovers a European’s wooden leg.
N.B.—Didime is a feast of course followed by a * big drink,”
which— in vino veritas”—makes people forget self-respect, and
exposes defects which are usually concealed. Bronni or Bro (in the
Ga language Blofo) something or somebody European, is probably
derived from Abro, Maize or Indian corn, for a reason to be
quoted, in the Ga proverbs. Abrokirri, ¢ Europe,” is, however,
explained by Mr. Riis as, perhaps, a corruption of “ Portugal.”
F2
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14

Tapo ni abanm.
There is not a halfpenny in his palace.

N.B.—The “ Tapo” is twenty cowries, or two farthings. “ Aban”
is a house built of stone, a castle or palace opposed to “ dan,” the
negro square or oblong hut of clay-plastered sticks roofed with grass or
palm leaves. The proverb alludes to pride and poverty, and also
answers to our “ great cry and little wool.” The Hindis say, there
is not a thread in the house, and the blockhead waats a turban.

15.

Dabi otenten benya, akotia nnya.

(This time the short one has got it, but) another time
the long one will get it, and the short one will not get it
(i. e., the object of their common pursuit).

N.B.—Meaning, that fortune is fickle; celeres quatit alas.

16.
Wonyi m'aye-a, ensei me din.
If you do not praise me, do not spoil my name (or
character).
17.
Akekire se, ensa ko na ensa ba.
The tortoise says, The hand goes and the hand comes.

N.B.—Less literally *if you draw back your hand (i e., give me
no presents), I draw back mine.” It means, as you behave to me so
shall I behave to you. Mr. Riis remarks, “ it is a peculiar feature of
the Oji proverbs that they are often referred to animals.” Cf. 27,
88, 89, 90, 118, 120, 188, &c. The * peculiarity ”” may, I believe, be
extended to the proverbs of all semi-civilised peoples.

18.
Ohi enni ni yonku.
A poor man has no friend.
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19.
Obi nnoa aduan, enko ta enkwanta, enfyufye menni.
Nobody cooks food and places it in the road to seek a
guest.

N.B.—Meaning, do not invert the order of things : begin with
the beginni

20.
Yenim se mogya vo yen anom, na yefl entesu.
‘We know there is blood in our mouth, but we throw
out spittle.

N.B.—Though it is a fact that our mouth is lined with blood,
yet we eject saliva only : we do not give away all, we keep the best
things for our own use. Charity begins at home.

21.
Obi nko toa hahinni vo ne bon ano, na onse nse; wo
hu bon.
Nobody assails a Hahinni at the door of his nest, and
says to him, you stink.

N.B—The Hahinni is a large black fetid ant. The proverb
means ““ every man's house is his castle,”"—a truer saying in Africa
than in England.

22,
Biribi ni wo ensem-a, emmua no, na mmofra ntiti eki.
If there is nothing in your band do not shut it, and let
the children pick outside.

N.B.—The closed hand would denote that it contains a present,
and thus cause disappointment if found to be empty. The proverb
means, “Do not tantalise others:” “do not excite hopes or give
promises which you do not intend to fulfilL”
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23.
Efe, ne enye aniberre.
It is fine, but excites no desire.

N.B.—Said of persons and things which, with brilliant qualities,
unite so many drawbacks, that they become objects of aversion rather
than of desire.

24.
Wonim tu-a, tu wo dyon.
If you can pull out, pull out your own grey hairs.

N.B.—Attend to your own faults before you reprehend others;
remove the beam from your own eye, before remarking the mote in
your brother’s.

25.
Wanya wohu-a, to wo pon mu da.
If you are rich, always shut your door.

N.B.—In Ashante, Dahome, and Benin, the reputation of
wealth must be carefully avoided.

26.
Ka akekire enni envaw enku-a, anka otuo nto vo wu-
ram da.
If there were only snails and tortoises, no gun would
ever be fired in the jungle.

N.B.—Because snails and tortoises can be caught without a
gun : ways and means must be proportioned to the object in view.

27.
Oduacen se, nea '’ko ne yem no, enni nede, na nea
vo n'afonnom no, enye nedea.
The monkey says, that which has gone into his belly
is his; but what is in his mouth is not his.

N.B.—Any external possession is uncertain, however well
secured.



PROVERBS IN THE OJI TONGUE. 71

28.
Biribi enkyen ogya koko.
There is nothing more red (or so red as) fire.

.29, -
Obi nkyerre bi nse: to enkyienne di.
A person will not say to another, buy salt (and) eat.

N.B.—1It is folly to command or to exhort another in matters
which his own necessities will compel him to undertake.

30.
Wo ensa dam-a, vonni engyaw.
If your hand is in (¢ke dish) they eat not, leave not.
N.B.—Meaning, they eat not 8o as to leave nothing for you ; you

are sure of getting your share. West Africans feed with their fingers
from the common pot or dish around which they are seated.

81.
Ohia na ma odece ye akoa.
Poverty makes a free man become a slave.

‘

32.
Asum vo ‘‘soa mi.”’

At the watering place they say, “ Lift for (i. e. help)
me!”

N.B.—The “ Asum” is a place where water gathers: it here re-
presents the Asiatic well and the English pump. The women fetch
the necessary and each assists the other to lift the full pot upon her
head, such being the usual way of carrying it home. The proverb
probably means “ In the every day affairs of life the want of mutual
assistance is felt.”
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83.
Nwansana se: nea 'ka ekirri na, edoso.
8aith the fly, “ What is left behind is a great deal.”
N.B.—This alludes to the fly trimming itself with its hind legs,
which it continues as Jong as it considers that something is left to

be done. The proverb exhorts men not to weary of any labour,
until they have carried out their purposes.

34.
Akoko di wo yonku aivu-a, pam no; dabi obedi wode.
‘When a fowl eats your neighbour’s corn, drive it away ;
another time it will eat yours.

85.
Wode kokrobeti ko ayi-a, vode sotorre buaw.
If you go to customs with your thumb (stretched out),
they will answer you with blows.

N.B.—“Ayi” is a public festival celebrated with processions,
dancing, drumming, shooting, and drinking, which cause the streets
to be crowded. “ Customs” is the Anglo-African corruption of the
Portuguese “ Costume,” way, habit. To stretch forth the thumb at

a person is a sign of mockery and contempt. The proverb corre-
sponds with the French “ Le moine répond comme l'abbé chante.”

386.
Ayisa vame ana, ose; woma mi se woma wo ba,
anka mame.
The orphan (when asked) whether he had enough,

said, “ If you bad given to me as you gave to your (own)
child, I should have had enough.”
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87.
Wo yem ye-a, womfa wo yirre nkye.
If you are good-natured, you will not give away your
wife.
N.B.—A good man should be thoroughly attached to his
family.
88.
Abofra eni anso panyin-a, ofre empopa se haha.
If the child does not honour the aged, it will call a
palm branch “ haba.”

N.B.—“Haha" is a word of no signification. The proverb means
that a child so perverse as to withhold respect from his seniors,
would be capable of any absurdity.

89.
Opete, wodi bi bin, na obi nni wode.
Vulture! thou eatest anybody’s egesta, but nobody
eats thine.

N.B.—This is addressed to sycophants and parasites, who seek
feasts and presents from others without ever making a return.

40.
Hamma hamma kyirre ketebo.

8tring (added to) string will bind even a leopard.

N.B.—Meaning, that united strength and repeated efforts will
effect great things. Gutta cavat lapidem. .

41.
Obi nto akokonini, na ommon obi akura.

One does not buy a cock, and he does not crow in
one’s plantation.

N.B.—Meaning, nobody buys a cock, and lets him crow in
another mau's field.
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42.

Obaifo rekoe! Gbaifo rekoe! na wonye baifo-a, wontya
wo eni. .

(W hen the cry is raised) “ There goes a witch! There
goes a witch!” if you are no witch you will not turn
round.

N.B.—“ Baifo,” from “ bayi,” sorcery, means wizard or witch :
the saying corresponds with our insinuation touching the cap fitting.

43.
Onipa reba, wonse nse, bera.
‘When a man is coming, you will not say “ Come!”
N.B.—As we say, “ Don't spur a willing horse.”

44.
Wo se enye-a, nea wota foro ekirri, ara nen.
Though your teeth are bad, they are just what you lick.
N.B.—Though your friends and relations, or neighbours and
fellow-citizens, are disagreeable people, do not drop all intercourse
with them.
45.

Sasa bonsam ko ayi-a, osoe baifo fi.
‘When the fiend goes to the Sabbat (or customs), he
lodges with the sorcerer.

N.B.—* Sasabonsam,” earth-devil, from “ asase,” earth, and
¢‘‘abonsam,” a fiend,* is a monstrous being, living in the deepest

* Missionaries translate Abonsam, the Devil, ¢‘conceived to be an
evil spirit living in the upper regions (our popular heaven) and
reigning in Abonsam Kru (in Accra, Abonsam-dse) over the spirits (or
rather the shades) of wicked men.” It is probably some evil ghost who
has obtained a general bad name. The Sasa Abonsam corresponds
after a fashion with the Erdgeist, the Wald-teufel and the Kobold of the
Germans.
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recesees of the forest, hostile to man, especially priestly man, but
intimate with wizard and witch. The proverb means “ Birds of
a feather flock together,” “ Like for like, and Nan for Nicholas;" or, -
as the Persians say,
“ Like flies with like,
Pigeon with pigeon, hawk with hawk.”
46.
Ogya ni atodru nna.
Fire and gunpowder do not lie together.
N.B.—8o we say of oil &nd water.

47.
Osram emfl da korro, entya manm.
The moon does not appear on one day, does not pass
over the town.

N.B.—Meaning, when the new moon appears, it does not pass
over the town the same day, a work is not completed as soon as
begun. Rome was not built in a day. “Petit & petit l'oiseau fait
son nid.”

48.
Osu to, na vonyiyi ade vo sum-a, enye von ni bo.
‘When rain falls, and they must remove the things in
the rain, it is not them and (or together with) the stones.

N.B.—Meaning, that you do not remove the stones with the
things. The proverb is applied to those who o’erstep the modesty
of nature, who, in doing a useful and necessary action, add to it
what is useless and unnecessary.

49.
“ Vontu enkinne! Vontu enkinne!"” na yereda entu.
“They shall pull us! they shall pull us!” then we
shall sleep without fire.

N.B.— Meaning, when they cry out, “ Throw it away ! Throw
it (the smoking piece of wood) away !” we shall lie freezing. West
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Africans who have scanty clothing sleep by the side of a fire during
the colder nights of the year. When troubled by the smoke, they
“order a slave, or some one handy, to remove the cause of offence.
If, however, this be done too often, the fire will disappear, and the
. cold will become more troublesome than the smoke was. The
proverb warns men to choose the lesser of two evils, not to incur
the risk of a greater, for the purpose of ridding ouesel.f of the
smaller, trouble,

50.
Obi ntya akoko ano, emma akye. )
Any (person) does not get a-head of the cock, does not
give salutation.

N.B.—Less literally, “nobody says good morning before the
cock.” i, e., no one will go out before cockerow, and bid his friends
good morning. Everything must be done in due season.

51.
Kwaterrekwa se obema wo entama, tie ne din.
When a rascal eays that he will give you a coat, hear
(