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UNKULUNKULU ;

OR,

THE TRADITION OF CREATION

AB EXISTING AMONG

THE AMAZULU AND OTHER TRIBES

OF

SOUTH AFRICA.

UNKULUNKULU 8 § sziwa. [UNKULUNKULU is no longer
Yena umuntu wokukgala; wa [known.! It is he who was the
dabuka ekukgaleni. Umfazi wa- | first man ;? he broke off® in the be-

1 4 ¢ aztwa=ka 8 aziwa, is no longer known, that is, to us; or
as it is said in other accounts, “A sisa m azi,” We no longer know
him. There no longer exists amongst us any knowledge about him.
The same expression is used when speaking of the man from whom
the tsibongo (surname) of a house or tribe is derived, ka & aziwae. 1le
is lost to memory, nothing is known of him or his deeds.

2 This is the constant statement in the traditions of Unkulu-
nkulu. Tt has been said that by umuntu we are to understand simply
a person. But wmuntu means a human being. And it is more in
accordance with the religious system of the natives to give it that
meaning here. They are ancestor-worshippers, and believe that their
first ancestor—the first man—was the creator. Unkulunkulu means
the old-old-one, the most ancient man. In like manner Arjuna ad-
dresses Krishna as, “ Thou first of the gods, the most ancient person.”
( Hardwick. Christ and other Masters. Vol I., p. 242.) And the
king Satravata addresses “ Hari, the preserver of the universe,” thus,
“0 first male ; the lord of creation, of preservation, of destruction !”

(Id., p. 314.)

3 Dabuka, to separate, or to spring or break off, from something
by fissure or division. Thus the swarming of bees is an wkudabuka.
The division of small tribes from larger ones—as the small tribes of

B



2 UNKULUNKULU.

ke a si m azi ; nabadala abantu a
ba si tsheli ukuti wa be e nomfazi.

Si zwa ukuba ku tiwa Unkulu-
nkulu wa dabula izizwe oklangeni.

ginning. We do not know his
wife; and the ancients do not tell
us that he had a wife.’

‘We hear it said, that Unkulu-
nkulu broke oft® the nations from

Uthlanga.”

Umahhaule and Unjan from the Abambo, the large tribe of Usingela ;
or as the Americans from the English—is spoken of as an whkuda-
buka. So if a village has become large, and the eldest son leaves the
paternal kraal, and commences a new centre, that too .is an ukuda-
buka. So the different kind of cattle, English, Dutch, and Zulu, are
said respectively to have sprung from (‘dabuka) the English, Dutch,
or Zulu. Tt is also said of trees. So of the Reformation it would be
said that the Reformed Churches sprang from (dabuka) that of
Rome ; and Dissenting Churches from that of England, Or what is
perhaps more to the point, the mode in which Minerva was produced
from Jupiter's head was an wkudabuka. As we shall see below, ac-
cording to the Hindu mythology, primitive man was produced by a
division (wkudabuka) of the substance of Brahma. The use of
the word necessarily implies the pre-existence of something from
which the division took place. When it is said therefore that Unku-
lunkulu broke off in the beginning, we must understand either that
he broke off from an eternal or at least pre-existent spiritual being, or
from an eternal or at least pre-existent material being. When it is
said, wa dabuka eluhlangent (he broke off from uthlanga), we may have
the intimation of an eternal spiritual being, a belief in whom formed
a part of the creed of the ancestors of the Amazulu ; and when it is said,
wa dabuka emhlabeni (he broke off from the earth), it cannot be
doubted that we are to understand it as intimating a belief in the
eternity—at Jeast in the pre-existence—of the world.

4 Ekukqaleni. In the beginning. There is the same obscurity
in the Zulu use of this phrase as in our own. We must understand
it here as meaning, in the beginning of the present order of things, and
not, from all eternity.

5 But, as it will be presently seen, a first woman is by many
associated with the first man, that is, Unkulunkulu is said to have
had a wife.

6 Dabula.—My native interpreter maintains that although above
it is said that Unkulunkulu is not known to have had a wife, yet that
this phrase implies it. But this is scarcely borne out by the fact that
in other accounts he is said to break off cattle, &e., from Uthlanga.
Tt scems rather that we are to understand that at first Unkulunkulu
broke off, and having broken off, became the means of breaking off all
other things.

T Ohlangeni.— Uthlanga is a reed, strictly speaking, one which is
capable of “stooling,” throwing out offsets. 1t thus comes, metaphori-
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Ku tiwa wa tuma unwaba ; wa
ti, ‘Hamba, lunwaba, u ye u yo-
kuti, Abantu ma ba nga i.” Lwa
hamba unwaba, lwa hamba kanci-
nane, lwa libala end?leleni ; lwa
hamba lwa dila umuti, o igama
lawo ku ubukwebezane.?

‘Wa za Unkulunkulu wa tuma
» intulo ngasemva kwonwaba, se lu
hambile ngesikati esipambili unwa-
ba. Ya hamba intulo, ya gijima,
yva tshetsha kakulu, ngokuba
Unkulunkulu e tize, “Ntulo, u
fike u ti, Abantu a ba fe.” Ya
hamba ke intulo, ya ti, “Ngi ti,
Ku tiwa, Abantu ma ba fe.” Ya
buya intulo, ya fika kunkulunku-
lu ; Iwa ba unwaba lu nga ka fiki,
lona lwa tunywa kukgala; lona
lwa tunywa ku tiwa, ma lu yokuti,
“ Abantu ma ba nga fi.”

It is said he sent a chameleon ;
he said to it, “ Go, Chameleon, go
and say, Let not men dic.” The
chameleon set out ; it went slow-
Ly ;8 it loitered in the way ; and as
it went, it ate of the fruit of a
tree, which is called Ubukwebe-
zane,

At length Unkulunkulu sent a
lizard!? after the chameleon, when
it had already set out for some
time, The lizard went ; it ran and
made great haste, for Unkulunkulu
had said, ¢ Lizard, when you have
arrived, say, Let men die.” So
the lizard went, and said, “I tell
you, It is said, Let men die.” The
lizard came back again to Unku-
lunkulu, before the chameleon had
reached his destination, the cha-
meleon which was sent first ;
which was sent, and told to go
and say, “ Let not men die.”

cally, to mean a souree of being. A father is the uthlanga of his
children, from which they broke off. Whatever notions the ignorant
of the present day among the natives may have of the meaning of this
tradition, it may be concluded that originally it was not intended to
teach by it, that men sprang from a reed. It cannot be doubted that
the word alone has come down to the people, whilst the meaning has
been lost. Comp. M. Casalis’ account of the religious notions of the
Basutos, p. 240.

8 Hence their saying, “ Ukuhambisa kwonwaba,” To go like a
chameleon, i. e., to go slowly. They say also whunwabuzela.

9 Ubukwebezane.—A shrub which bears clusters of berries of a
purplish colour and sweet taste. This fruit is much liked by children.

10 I'mtulo = intwlwa, the Amalala inulwa. The tradition lives
among the natives to the present time, and is manifested by the dislike
they entertain for the chameleon. It is frequently killed. But it is
used as a medicine ; among other uses it is mixed with other things
to doctor their gardens, that the birds may not destroy the corn ; it is
employed because it went slowly, and therefore will prevent the birds
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Lwa za lwa fika, lwa memeza,
lwa ti, “Ku tiwa, Abantu ma ba
nga fi!” Ba ti abantu ba ti, “O!
si bambe izwi lentulo; yona 1 si
tshelile, ya ti, ‘Ku tiwa, Abantu
ma ba fe." A si salizwa elako.
Ngezwi lentulo abantu b’ eza 'ku-

At length it arrived and shout-
ed, saying, It is said, Let not
men die!” But men answered,
“0O! we have heard the word of
the lizard ; it has told us the word,
¢It is said, Let men die” We

cannot hear your word. Through

.7 the word of the lizard, men will

die.”1

from hastily entering the gardens! But the lizard is an object of
much greater hatred, and is invariably killed if the person who sees it
is able to kill it; but it is very cunning, and, as they say, “escapes
only by its cunning.” As they kill it they say, * Yiya! i sona lesi
’silimane esa gijima kukgala sa ya ’kuti, ‘Abantu a ba fe.”” Let be !
This is the very piece of deformity which ran in the beginning to say
that men should die.

11 Thig tradition of the origin of death has a strong resemblance
to the Hottentot account. But there it is the Moon—a Hottentot
god, according to Kolb, (Zhe Present State of the Cape of Good
Hope, (Medley,) Volume I., page 95 )—which sends an insect
to man with the message :—“ Go thou to men, and tell them, ¢ As I
die, and dying live, so ye shall also die, and dying live.’” The insect,
meeting with the hare, entrusts the message to him; but when he
reaches man, he says, “I am sent by the Moon to tell you, ¢ As I die,
and dying perish, in the same manner ye shall also die, and come
wholly to an end.”” ("Bleek's Hottentot Fables, p. 69.)

This aecount is, however, a promise of renovation through death.

The New Zealand legend again may be compared, where we meet
with rather a foreshadowing of redemption through One destroying
death by passing through it, than an account of the cause of death
entering into the world. Maui is made liable to death by some acci-
dental omission of a part of the baptismal ritual,—a cause as trivial
as the delay of the chameleon, or the false message of the hare.

Maui was an abortion ; he was born as his mother was passing
along by the sea-shore. She cut off the long tresses of her hair, and
bound him up in them, and threw him into the foam of the sea, and
after that he was found by his ancestor Tama-nui-ki-te-Rangi, and by
his care developed into a man. As yet there was no death. But
Maui’s father, “from mistake, hurriedly skipped over part of the
prayers of the baptismal service, and of the services to purify Maui ;
he knew that the gods would be certain to punish this fault, by causing
Maui to die, and his alarm and anxiety were therefore great.” Maui
having transformed by enchantments Irawaru, his sister Hinauri’s
husband, into a dog, and Hinauri having girded herself with an en-
chanted girdle had cast herself into the sea, and been swept away by
the tide, he was obliged to quit the village where Irawaru had lived,
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Wa ti Unkulunkulu wa ba nika
abantu amatongo ; wa ba nika izi-
nyanga zokwelapa nezokubula ; wa
ba nika nemiti yokwelapa itongo.
Wa ti Unkulunkulu, “ Uma umu-
ntu e gula e netongo, e banjwe
itongo, wo klaba inkomo, ni bonge
itongo ; umuntu u ya ’kupila,

Unkulunkulu gave men Ama-
tongo ;12 he gave them doctors for
treating disease, and diviners ; he
gave them medicines to treat dis-
eases occasioned by the Itongo.!3
Unkulunkulu said, “If a man is
ill, he being affected by the Itongo,
you shall kill a bullock and laud

m’ esuka e banjwe itongo.” the Itongo ; the man will get well
if he has been affected by the

Ttongo.”

and so returned to his parents. His father said, “ Oh my son, I have
heard from your mother and others that you are very valiant, and
that you have succeeded in all feats that you have undertaken in your
own country, whether they are small or great ; but now that you have
arrived in your father’s country, you will perhaps at last be overcome.”
On asking “what he could be vanquished by?” his father replied,
“ By your great ancestress Hine-nui-te-po.” But he answered, ‘Lay
aside such idle thoughts, and let us both fearlessly seek whether men
are to die or live for ever.” Maui pleads that he had subdued Tama-
nui-te-Ra (the sun), and had rescued much land by drawing it up from
the sea. His father admits the truth, and bids him go boldly to visit
“ his great ancestress,” who, he knew, would be the cause of his death.
Maui set out on his journey, taking ¢ every kind of little bird ” as his
companions. Maui and his companions found Hine-nui-te-po asleep.
Maui told them that he was about to creep into the old chieftainess,
and warned them not to laugh until they saw him *just coming out of
her mouth ; then they might shout with laughter if they pleased.”
‘When he entered the old chieftainess, “the little birds screwed up
their tiny cheeks, trying to suppress laughter ; at last, the little Tiwa-
kawaka laughed out loud with its merry cheerful note,” and the old
woman awoke, and killed Maui. This was the cause of the introduc-
tion of death into the world. Hine-nui-te-po being the goddess of
death, had Maui passed safely through her, then no more human
beings would have died, but death itself would have been destroyed.
(Grey. Polynesian Mythology, p. 16—58.)

12 Ttongo, p. Amutongo.—An ttongo is properly the spirit of the
dead,—a disembodied spirit. The notion that it is in the form of a
snake, or becomes converted into a snake, is probably something
superadded to the original tradition. But all these questions will be
discussed when we come to the ¢ AmarToxco.”

18 Ukwelapa itongo, lit., to treat an itongo, that is, diseases which
are occasioned by the itongo, as wthlabo, which appears from the de-
scription to be pleurodynia ; one case I was called to see was pleurisy.



‘Wa ti, “Ni ya 'kubona futi na
sebusuku, ni ya ’kupupa; itongo
li ya ’ku ni tshela into e li i tsho-
Wa ti, “Li ya 'ku ni tshela

nenkomo.”

ko.”

Itongo 1i Alala kumuntu omku-
Iu; o yena o li pupayo ku 'munu-
muzana ; li ti, “Ni nga kAlaba
inkomo, u ya ’'kusinda umuntu.”
I Zlatshwe inkomo e tshiwo ito-
ngo; a ti loku umuntu ku be se
ku tiwa, “ U za ’kufa,” a sinde;
ku bonakale ke ukuti lo 'muntu u

be e banjwe itongo. I ya kitshwa

{

inyongo ngapakati enkomweni,!* a |
]

telwe ngayo inyongo ; ku bongwe,
ku tiwe, “Uma si bone ukuti ito-
ngo, a si bone ukuba a pile nam#la
nje; ku ya sa kusasa nje u sei
dlla inyama; si ya 'kubona ke
ukuti itongo. Okunye loku, a si
yi ’kuvuma enZliziyweni zetu uku-
ti itongo ; si ya 'kuti, i ’kufa nje;
a li ko itongo kuyena emzimbeni
wake. Uma si bone ukuti ku
kona itongo, si ya 'kubona ngoku-
ba a pile, si bonge ke. I kona si
ya ’kuhlaba inkomo eziningi, si
bonge ke etongweni, si bone ukuti
itongo lakwiti li lungile.”

Uguaise Mpuxea (an Ilala).

| affected by the Itongo.

UNKULUNKULU.

He said, “ You will see also by
night, you will dream ; the Itongo
will tell you what it is it wishes.”
He said, “It will also tell you the
bullock it would have killed.”

The Itongo dwells with the
great man ; he who dreams is the
chief of the village; it says,
‘““Should you kill a bullock, the
The bullock
which the Itongo mentions is kill-

man will get well”

ed; and although people were
thinking that the man would
die, he gets well; and so it
clear that the man was
The gall-
bladder is taken from the bullock,
and the man has the gall poured
on him ; they give praise and say,
“In order that we may see that it
is the Ttongo, let us see him get
well this very day; and at the
very dawn of tomorrow eat meat ;
so we shall see that it is the Ttongo.
On the other hand, we shall not
admit in our hearts that it is the
Itongo ; we shall say, it is disease

is

only ; there is no Itongo in his
body. If we see that it is the
Itongo, we shall see it by his
getting well, and so we shall give
thanks. Then we will kill many
cattle, and laud the Itongo, and
see that the Itongo of our house is
good.”

1t Enkomweni.—1 preserve this word because it is formed

regularly.

The Zulus say enkomeni ; the Amalala eyomwend.




UNKULUNKULU.

Apapara ba ti Unkulunkulu u
ng’ Umvelingangi, ngokuba be ti
wa vela kukgala ; be ti u wklanga
Iwabantu lapa kwa dabuka abantu
kulo. XKu tsho abadala ukuti u
kona Unkulunkulu; w’ enza aba-
ntu bokukgala, abadala bendulo ;
ba fa abadala bendulo, kwa sala
abanye aba zalwa i bo, amadodana,
e si zwa ngabo ukuti kwa be ku
kona abadala bendulo ab’ azi uku-

-3

TrE old men say that Unkulu-
nkulu is Umvelingangi,!® for they
say he came out first ; they say he
is the Uthlanga from wlich all
men broke off.1® The old men say
that Unkulunkulu is;'7 he made
the first men, the ancients of long
ago ;18 the ancients of long ago
died ; there remained those who
had been begotten by them, sons,
by whom we hear that there were

dabuka kwezwe. Ka ba m azi |ancients of long ago who knew the

breaking off of the world.1® They

15 Umwelinqangt, the first out-comer.

16 Let the reader note that here three names arc applied to thoe
first man, Unkulunkulu, Umvelingangi, and Uthlanga. Unkulu-
nkulw expresses antiquity, age, lit., the old-old one, as we use great
in great-great-grandfather. ~ Umwelinqangi expresses priority ; the
first out-comer. Uthlanga, potential source of being. Neither must
this be regarded as a contradietion to the statement lower down, ¢ Wa
vela lapa abantu ba dabuka kona oflangeni,” Ile came out where men
broke off from Uthlanga. For Unkulunkulu, the first man, sprang
from—came out of—broke off from—a previously existing uthlanga
or source of being, the nature of which is quite beyond the native
philosophy ; and having come out, he became the uthlanga or source
of being of entire humanity.

7 U kona, is. We must not, however, understand this as a
declaration of the ancients that Unkulunkulu has a present existence.
But they mean to say, “ Unkulunkulu was a reality ; that which we
say of him is not a fable, but a fact. Unkulunkulu is a reality ; he
made us, and is, as it were, in us his work. We exist because he
existed.” That this is the meaning we gather not only from the in-
terpretation of it by natives, and from other accounts of the same tra-
dition, but from the statement made below, “ B’ ezwa ngokutshiwo
ukuti Unkulunkulu wa be kona,” They heard it said that Unkulu-
nkulu was, or used to be; the tense neeessarily implying that he
exists no longer. ¢

8 Abadala bendulo, the ancients of long ago,—not merely
ancients, but the aneients of primitive times ; those who formed the
first races of mankind.

19 The natives profess to be unable to give any account of the
origin of things; but refer to a period when the ancients understood
the history of creation. .
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Unkulunkulu ; a ba m bonanga
ngameklo ; b’ ezwa ngokutshiwo
ukuti Unkulunkulu wa be. kona.
Wa vlla lapa abantu ba dabuka
kona oklangeni. Wa zala abantu
bendulo ; ba fa, ba shiya abantwa-
ng babo ; ba zala abanye, amado-
dan’ abo, ba fa; ba zala abanye,
ukuba tina si ze si zwe ngonkulu-
nkulu. Okoko betu aba si tshelayo
izindaba zikankulunkulu nezendu-
lo.

Ngi tshele uma ngesikati sama-
nje ku kona abantu aba kuleka
kuye Unkulunkula na ?

Ka ba ko.
; ba wa dumise ukuba a ze

Ba ya keela emato-
ngweni
a ba sindise.

Amatongo a ng’ obani na ?

Amadhlozi, abantu ab’ esuke be

file ; ba fe kqede, ba buye ba gu-
kquke ba be amatongo, ba hhulu-
zele ngesisu, ba se be ti abantu
abadala, ¢ Itongo.”
inyoka ; inyandezulu igama layo

Igama lalo 1i
inyoka.

Ku be se ku gula umuntu, ku
se ku yiwa enyangeni, ku yiwa
’kubulwa ; ku be se ku tiwa,
“ Amatongo a ze kukeela izinko-

did not know Unkulunkulu ; they
did not see him with their eyes;
they heard it said that Unku-
lunktlu was. He came out
where men broke off from Uthla-
nga. He begat the ancients of
long ago; they died and left their
children ; they begat others, their
sons, they died ; they begat others ;
thus we at length have heard about
Unkulunkulu. Itwas our ancestors
who told us the accounts of Unku-
lunkulu and of the ancients of
long ago.

Tell me if at the present time
there are any who pray to Unku-
lunkulu ¢

There are none. They pray to
the Amatongo ; they honour them
that they may come and ‘save
them.

‘Who are the Amatongo ?

The Amadhlozi, men who have
died ; when they have died, they
change again and become Ama-
tongo, and crawl on their belly,
and so the old men call a dead
man so changed an.Itongo. It is
called a snake; Inyandezulu® is
the name of the snake,

When a man is ill, they go to a
doctor to divine; and it is said,
“ The Amatongo have come to ask
for cattle, that a bullock should be

20 A large, green, harmless snake, which for the most part is

observed in trees,

It frequently enters the native huts. ~
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mo, ukuze ku Alatshwe inkomo.”
IV is incwatshelwa endhlini,
ukuba a i dZle; se ku vulwa um-
nyango, ba nga i dAli ngalesi ’si-
kati, ba i dZle ngolunye usuku.
Kusiklwa ku lale abafana end/Zlini,
ba i linde inyama. Ku ya sa
kusasa i ¢’ i ya pekwa, ku butane
abantu, ba ze ba i dile, ba ze ’ku i
dZla inhloko.
zeka ba ye emizini yabo ; ku be se
ku sala abasekaya. Ku be se ku
pekwa isifuba esi za ’'kudiliwa

Be se ba ya hlaka-

amakosikazi nabantu bonke base-

kaya.

Se ku butwa amatambo onke
enkomo, umnikazinkomo e se wa
tshisa, ukuba abatakati ba nga wa
tati, ba ye 'ku w’ elapa, ba m
bulale, a buye a gule futi.

killed.” The flesh of the slaugh-
tered bullock is put together in a
hut, that the Amatongo may eat ;
the door is shut, and the people do
not eat the meat at the time, but
on the morrow. In the evening
boys sleep in the hut and watch
the meat. In the morning the
flesh is boiled, and men assemble
to eat the head. They then sepa-
rate and go to their own villages ;
and those of the family where the
bullock has been killed remain.
Then the breast is boiled, which
will be eaten by the chieftainesses
and by the people of the family.

All the bones of the bullock are
collected, and the owner of the
cattle burns them, that wizards
may not take them, and apply
medicines to them and injure the
man who was sick, and he become
ill again. 2

———

Kwa ku tiwa ekukgaleni, aba-
fundisi be nga ka bi ko, uma si
buza tina, si ti, “ Amatshe ‘enziwe
ini “’Enziwe

nal” ku tiwe,

Umvelingangi.” Xu tiwa tina

bantu si pume em?langeni lapa sa

It was said at first before the
arrival of missionaries, if we asked,
“ By what were the
made?”— They were made by
Unmvelingangi.” It is said that

we men came out of a bed of

stones

reeds,?? where we had our origin.?s

2 This account was given by a refugee recently arrived from
Zululand, whose name I do not know.

22 Umhlanga is a bed of reeds.
Um/langa is the place where they broke off—or

nga with uhlanga.
out-came—from UZlanga.

We must not confound wmhla-

2 Vela, had our origin,—out-came, equivalent to ¢ were created »

It does not mean merely appearing.
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vela kona.  Si buze, si ti, “Tlanga
I’ enziwa ini na?” ba ti, “ L’ enzi-
Ngokuba
tina be si buza, si bancinyane, si
ti, abadala ba ya 2’ azi izinto zonke
ezi semhlabeni ; kanti ka ba 2’ azi;

wa Umvelingangi. ”

kodwa si nga ba pikisi, ngokuba si

ng’ azi nati.

Kwa ti se si semabuneni Ama-
bunu a wa si tshelanga ukuti,
“Inkosi i kona pezulu;” kodwa
wona e tsho e ti, tin’ abantu aba-
mnyama si ya 'kutsha ; kodwa a e
tsho e ti, tin’ abantu abamnyama
a si nawo umoya, si fana nenja,
yona e nge Nawo UmMoya.

Ba be tsho abadala, abafundisi
be nga ka bi ko, ba ti, “Izinto
zonke 7z enziwa Umvelingangi,
zonke.” Kodwa a ba m azi una
ubani na. Kodwa ba Zlala ngo-
kubonga izinyoka ; na manje ba
va bonga zona ; a ba k' ezwa ; na

UNKULUNKULTU.

When we asked, “ By what was
the sun made?” they said, “ By
Umvelingangi.” For we used to
ask when we were little, thinking
that the old men knew all things
which are on tihe earth ; yet for-
sooth they do not know; but we
do not contradiet them, for neither
do we know.

‘When we were with the Dutch
they did not tell us that there is a
Lord above ; but they said that we
black people should be burnt ; and
that we have no spirit,?* but are
like a dog, which has no spirit.

The ancients used to say before
the arrival of the missionaries,
that all things were made by Um-
velingangi ; but they were not
acquainted with his name.?> But
they lived by worshipping?¢snakes ;
and they still worship them ; they
do not yet hear; and even now

2t Umoya, spirit. The native who related this tale, though not a

(hristian, had lived with whitemen from his childhood, and for some
years with a missionary. The untaught native would not use umoya
(wind, air) in the sense of spirit, as this man uses it. They would
apply it to the air we breathe, but not to the spirit or soul of man.
Neither do they use itongo, idhlozi, isituta (ghost), or isitunzi (shade),
of any power animating the body, but only of something,—a new or
distinct existence,—which comes out of the body when dead.

2 Many misunderstandings of native traditions have arisen from
the enquiry, “ Unkulunkulu ubani na?” meaning who or what is
Unkulunkulu. Tt really means, “ What is his name ?” The native
cannot tell you his name, except it be Umvelingangi.

% Bonga, worship. It is necessary to give bonga this full mean-
ing here, and not to restrict it to the offices of praising or thanking.
1t is equivalent to pata, which is used for all and every kind of adora-
tion and worship.



UNKULUNKULU.

manje lapa abafundisi be kuluma-
yo, ba ti, “ Insumansumane ; into
nje ngokudilala” A ba tsho
ukuti, ku kulunywa izindaba ezi
kginisileyo.

Lapa ku Alatshwa, ku ya bo-
ngwa inyoka kukgala, anduba ku
Alatshwe inkomo. I ti se i Ala-
tshiwe ya Alinzwa ; ku tabatwe
inyama encinyane enonileyo, i ye
’kubekwa endZlini, emsamo ngo-
dengezi ; ku bekwe umlilo pezu
kwodengezi. Uma ku tshe inya-
ma yenkomo, ku dile amatongo
(uma ‘eze a ze 'kudkla inyama
yenkomo). I tutwe inyama yen-
komo, i bekwe end/lini. Lapo ku
kona inyama ku Alale umuntu a
be munye, ngokuba ku tiwa ku za
kn fika amadZlozi, a ze ’kudila
inyama. Ku ti kusasa a si boni
lapa amadilozi e dilile kona; si
bona izito zenkomo zi pelele zonke,
nenyama e b’ i sodengezini a i
dhliwanga ’luto ; i sa Alezi njenga-
loku i be i njalo; a si boni 'luto
olu diliweyo.

Kodwa si buza si ti, “ AmadZlo-
zi a dZla ni na? loku inyama ku
sa si sa 1 bona yonke,” ba ti aba-
dala, “Amatongo a ya i kota.”
Si nga bi namandZla oku ba piki-
sa, si tula, ngokuba ba be badala
ngapambili kwetu, be si tshela
izinto zonke, si zi lalele ; ngokuba
si tshelwa zouke, si zi vume, si zi

3

when the missionaries speak, they
say, “1tis a fable ; a plaything.”
They do not admit that what is
spoken is the trath.

‘When they slaughter cattle, they
first praise the snake, and then the
bulloek is killed. When it is
killed they skin it ; and a little of
the fat? is taken, and put in the
upper part of the hut on a sherd ;
and fire is placed on it. When
the flesh of the bullock burns, the
Amatongo eat (if they do come to
cat the flesh of a bullock). The
flesh of the bullock is taken and®
put in a house. One man stays in
the house where the flesh is put,
for it is said the Amatongo will
come and eat flesh. But in the
morning we do not see where the
Amadhlozi have eaten ; we see the
limbs of the bullock all there, and
the meat that was on the sherd
has not been eaten by any thing;
it remains just as it was; we do
not see any that has been eaten.

But when we ask, “ What do
the Amadhlozi eat? for in the
morning we still see all the meat,”
the old men say, “ The Amatongo
lick it.”
contradict them ; but are silent,
for they arc older than we, and
tell us all things,
listen ; for we are told all things,

And we are unable to

and we

27 The fat of the cawl or omentum is used with incense.
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vume kodwa, si nga boni kalle
ukuba ba kginisile ini na.

Uma ku ya ngena inyoka en-
dilini a 1 bulawa; ku tiwa,
“IdAlozi likabani,” ku tshiwo iga-
ma lomuntu owa fayo; ku tiwe
le 'nyoka i pume kuye ekufeni
kwake. 1 yekwe, i Alale njalo
endAlini, Ku tatwe imbuzi, ku
llatshwe yona, ku Zlatshiswa in-
yoka. A i bonwa umuntu lapa i
se 1 muka.

Abantu abamnyama lapa be ha-
mbayo ba ya dumisa inyoka. Lapa
umuntu e limala wa sinda, a gwa-
ze inkomo, ngokuba e bonga id%lo-
zi, e ti li m sindisile. TLapa umu-
ntu e zuza nezinkomo, a bonge
inyoka, a ti, i yona e m nikileyo
izinkomo eziningi.

A ti o nga se nayise, a ti, lapa
e za 'kuklaba inkomo, a bonge
uyise, a ti, uyise a ka m bheke
njalo, a mu pe konke a ku tanda-
yo, a mu pe izinkomo namabele,—
konke.

Ukuma umuntu e gula ku bu-
lwe ezinyangeni ; inyanga i fike i
Ba i dile
inkomo, i ti inyanga umuntu u ya
Ba ti se be i dhlile
inkomo, a nga sindi, a fe, ku tiwe,

Ku

ti, ma ba dZle inkomo.
"kusinda.

“U ya bizwa abapansi.”

UNKULUNKULU.

and assent without seeing clearly
whether they are true or not.

‘When a snake comes into a
house it is not killed ; they say,
“Tt is the Idhlozi of So-and-so,”
mentioning the name of a man
who is dead ; it is said the snake
came out of him at his death. It
is left, and remains always in the
house. They take a goat and
sacrifice it, sacrificing to the snake.
No one sees it when it goes away.

‘When black men are on a jour-
ney they honour the snake. When
a man is injured and gets well, he
kills a bullock, for he thanks the
Idhlozi, thinking that it has saved
him. When a man obtains cattle
also, he thanks the snake, thinking
it is the snake which has given him
many cattle.

A man whose father is dead,
when he is about to kill a bullock,
worships his father, praying him
to look on him continually, and
give him all that he wishes, and
give him cattle and corn,—every
thing.

‘When a man is ill, they enquire
of diviners ; the diviner comes and
tells them to eat a bullock. And
they eat a bullock, the diviner
saying that the man will get well,
If when they have eaten the bul-
lock he does not get well, but dies,
they say, “He is summoned by
those who are beneath.”?® They

8 4 dapanst, i. e., the Amatongo, they who are beneath. Some



UNKULUNKULU.

tiwe, U bulewe amadhlozi ngo-
kuba e tanda um’ ’eze 'kurlala
kuwona.”

Uma kubantu abamnyama ku fe
umuntu, ku ya kalwa kakulu,
Ku
ti e se lakliwe, ku tatwe izinto

kw enziwe umsindo omkulu.
zake zonke, zi baselwe umlilo
omkulu, ku nga bi ko na lodwa
uto lwake a be lu binca emzimbeni
wake olu salayo ; zi tshiswe zonke,
ngokuba ku y’ esatshwa ukubinca
impa/la yomuntu ofileyo.

UFULATELA SITOLE.
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say, “He has been killed by the
Amadhlozi because they wish the
man to go and dwell with them.”

‘When any one dies among black
men, they lament very much and
make a great noise. And when he
is buried, all his things are taken,
and a large fire kindled to burn
them ; not a single thing which he
wore on his body is left; all is
burnt, for they are afraid to wear
the property of a dead man.

e

Kvu tiwa ekukulumeni kwabantu
abamnyama, uma umuntu w enza
indaba emangalisayo abantu a ba
nge namand/la oku y enza, noma
uku i kgeda uma imbi, ba tsho ke,
“Au! yeka! abantu bansondo
b’ enza nje.”

Noma izulu li ya na kakulu
imivimbi eminingi, li veza ukuma-
ngalisa, ku tshiwo ngokuti, ¢ La
na izulu lansondo ! ” njalo futi.

Na ngomZlaba futi uma u luku-
ni ekulimeni, ku ya tshiwo ku
tiwe, “ Au! wa ba lukuni, umhla-
ba wansondo !”

Ix the speech of black men, when
a man does a wonderful thing
which other men cannot do, or
brings a bad matter to a good issue,
men say, “ Au! g<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>