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PREFACE

In the English-speaking world, the Cambridge histories have since the
beginning of the century set the pattern for multi-volume works of
history, with chapters written by experts on a particular topic, and
unified by the guiding hand of volume editors of senior standing.
The Cambridge Modern History, planned by Lord Acton, appeated in
sixteen volumes between 1902 and 1912. It was followed by The
Cambridge Ancient History, The Cambridge Medieval History, The Cambridge
History of English Literature, and Cambridge Histories of India, of Poland,
and of the British Empire. The original Modern History has now been
replaced by The New Cambridge Modern History in twelve volumes, and
The Cambridge Economic History of Earope is now being completed. Other
Cambridge Histories recently undertaken include a history of Islam,
of Arabic literature, of the Bible treated as a central document of and
influence on Western civilization, and of Iran and China,

It was during the later 1950s that the Syndics of the Cambridge
University Press first began to explore the possibility of embarking on
a Cambridge History of Africa. But they were then advised that the
time was not yet ripe. The serious appraisal of the past of Africa by
historians and archaeologists had hardly been undertaken before 1948,
the year when universities first began to appear in increasing numbers
in the vast reach of the African continent south of the Sahara and north
of the Limpopo, and the time too when universities outside Africa
first began to take some notice of its history. It was impressed upon the
Syndics that the most urgent need of such a young, but also very
rapidly advancing branch of historical studies, was a journal of inter-
national standing through which the results of ongoing research might
be disseminated. In 1960, therefore, the Cambridge University Press
launched The Journal of African History, which gradually demonstrated
the amount of work being undertaken to establish the past of Africa as
an integrated whole rather than — as it had usually been viewed before -
as the story of a series of incursions into the continent by peoples
coming from outside, from the Mediterranean basin, the Near East or
western Europe. This movement will of course continue and develop
further, but the increasing facilities available for its publication soon
began to demonstrate a need to assess both what had been done, and

xi
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PREFACE

what still needed to be done, in the light of some general historical
perspective for the continent.

The Syndics therefore returned to their original charge, and in 1966
the founding editors of The Journal of African History accepted a com-
mission to become the general editors of a Cambridge History of Africa.
They found it a daunting task to draw up a plan for a co-operative work
covering a history which was in active process of exploration by scholars
of many nations, scattered over a fair part of the globe, and of many
disciplines — linguists, anthropologists, geographers and botanists, for
example, as well as historians and archaeologists.

It was thought that the greatest problems were likely to arise with
the earliest and latest periods: the earliest, because so much would
depend on the results of long-term archaeological investigation, and the
latest, because of the rapid changes in historical perspective that were
occurring as a consequence of the ending of colonial rule in Africa.
Initially, therefore, only five volumes were planned, of which the first,
Africa before ¢ 500 BC, based entirely upon archaeological sources
(and edited by an archaeologist), would be the last to appear, while of
the others — dealing with the periods of approximately soo BC to AD
1050, 1050-1600, 1600-1790, and 1790-1875 — it was thought that the
first to be published would probably be the last. (In the event, of course,
it has turned out to be Professor Richard Gray’s volume 4, though
Professor John E. Flint’s volume 5 should not be far behind it.) Only
after these volumes were well under way would an attempt be made to
plan for the period after ¢. 1875. Eight years later, it can be said that
three further volumes have been planned, and that it is hoped that these
will appear at regular intervals following the publication of volume 1.

When they started their work, the general editors quickly came to the
conclusion that the most practicable plan for getting out the first five
volumes within a reasonable period of time was likely to be the simplest
and most straightforward. The direction of each volume was therefore
entrusted to a volume editor who, in addition to having made a
substantial contribution to the understanding of the period in question,
was a man with whom the general editors were in close touch. Within a
volume, the aim was to keep the number of contributors to a minimum.
Each of them was asked to essay a broad sutvey of a particular area or
theme with which he was familiar for the whole of the period covered
by the volume. In this survey, his purpose should be to take account
not only of all relevant research done, or still in progress, but also of
the gaps in knowledge. These he should try to fill by new thinking of

xii
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PREFACE

his own, whether based on new work on the available sources or on
interpolations from congruent research.

It should be remembered that the plan for these first five volumes
was drawn up nearly a decade ago, when little or no research had been
done on many important topics, and before many of today’s younger
scholars — not least those who now fill posts in the departments of
history and archaeology in the universities and research institutes in
Africa itself — had made their own deep penetrations into such areas of
ignorance. Two things follow from this. If the general editors had
drawn up their plan in the 1970s rather than the 196os, the shape might
well have been very different, perhaps with a larger number of more
specialized, shorter chapters, each centred on a smaller area, period or
theme, to the understanding of which the contributor would have made
his own individual contribution. Indeed, the last three volumes seem
likely to be composed more on such lines. Secondly, the sheer volume
of new research that has been published since the contributors for the
first five volumes accepted their commissions has often led them to
undertake very substantial revisions in their work as it progressed from
draft to draft, thus protracting the length of time originally envisaged
for the preparation of these volumes.

But histories are meant to be read, and not simply to be continually
rewritten and modified by their authors and editors. Volume 4 of The
Cambridge History of Africa is therefore now launched for public use and
appraisal, together with a promise that seven further volumes should
follow it at more ot less regular intervals.

J. D. Face
Roranp OLIVER

January 1974
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INTRODUCTION

Two great divides have marked the last seven millennia in Africa: the
transition to food production and the modern revolution in the means
of communication. The impact of these innovations was by no means
felt simultaneously throughout the continent. A few people living in
the most inhospitable areas have yet to participate in the first, but the
vast majority of Africans were already pastoralists or agriculturalists
long before the end of the first millennium ap. The impact of the
second, nineteenth-century revolution was more immediate, though
certain aspects of communications were already being influenced by
much earlier developments. In successive millennia, trade-links within
Africa had been profoundly affected by the Phoenician, Arab and Portu-
guese explorations of, respectively, the North African, Indian Ocean
and Atlantic coasts of Africa. North of the equatorial forests, the camel
and the horse had increased man’s mobility, and Islam had brought
literacy to a restricted few. But until the transformation which began,
not with colonial rule, but with the steamers, railways, telegraph,
vernacular bibles and newspapers of the nineteenth century, communi-
cations throughout most of sub-Saharan Africa had remained largely
dependent on oral messages and human porterage. Until the nineteenth
century, the pace of change was not dependent on an alien technology.
The main lines of communication lay not with the outside world, but
within the continent itself.

Compared with these watersheds, the year 1600 marked no noticeable
break in continuity; yet in some important respects the seventeenth and
eighteenth centuries in Africa do constitute a period of transition,
distinct from both the sixteenth and the nineteenth centuries. During
this period, the import of firearms and the export of slaves foretold, and
partly laid the foundations for, the subsequent massive European in-
trusion. But for most of the continent external forces were still of merely
marginal significance. Africa even confined and controlled the imme-
diate impact of the slave trade, and, in the meanwhile, Africans con-
tinued to pursue their own inventions, initiatives and interests.

For most of the sixteenth century, black Africa, behind its filter of
desert and coastline, could still confront the forces of the outer world
on equal terms. Unlike the Americas, it had not succumbed. For nearly

I
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INTRODUCTION

a thousand years, Muslims from north of the Sahara had been by far
the most important of these outsiders, and for much of Africa they were
to remain the predominant external influence at least until the mid-
nineteenth century. Egypt became part of the Ottoman world and was
apparently only marginally affected by her contacts with the rest of
Africa. Relations with the wider world were of great importance for
Morocco, and to a lesser extent Ethiopia, though both were far more
deeply influenced by events in the African interior. South of the Sahara,
from the Atlantic to the Red Sea, Islam had lost much of its alien nature
by acquiring and assimilating African characteristics, or by co-existing
alongside local rites and customs. But in 1591, with the Moroccan
musketeers at the battle of Tondibi, the heart of this great stretch
of Muslim Africa experienced a direct intervention of momentarily
overwhelming force.

Subsequent events showed that these eatly firearms by no means
immediately rendered obsolete the cavalries and armies of the medieval
Sudan, nor indeed the spearmen and archers of the rest of Aftrica. For
most areas the importance of firearms during these two centuries was
primarily symbolic. On the field of battle, save for the comparatively
rare occasions when they were used by a practised corps of musketeers,
their function remained largely psychological, and they were seldom of
permanent, decisive importance. In terms of industrial capacity, how-
ever, the increasing imports of firearms into Africa represented a pro-
found shift in the balance of power. Here was a military technology
which pre-colonial Africa could not adopt on a scale which matched
production in the Ottoman empire; still less could it keep pace with the
soaring momentum of western Europe.

Shotrtly before the Moroccan intervention at Tondibi, another assault
was launched on black Africa. The expeditions of Dias to Angola (1575)
and Barreto to the Zambezi (1569) changed the cautious, coastal
reconnaissance of sub-Saharan Africa, which had been carried out by
Portugal for more than a century, into an attempt to penetrate the
interior by force. The first dream of conquering a trans-continental
stretch of Africa was soon born. The kingdoms of the ngole and the
mwene mutapa became therefore the first of the great sub-Saharan states
to face the challenge of European invasion. But the conflict remained
confined to those relatively restricted arenas, and in the seventeenth and
eighteenth centuries, the other European invasion directly affected
merely the remote, southernmost tip of the continent. On the Guinea
coast, Europeans were kept to the coastal fringe where they rented the

2
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INTRODUCTION

land for their forts as part of a contractual relationship with the local
African rulers.

The encounter of ideas and ideologies between Africa and Europe
remained similarly marginal throughout this period. The two great
initiatives of the sixteenth century, the contacts with the kingdoms of
Kongo and Ethiopia, had been checked decisively by the second half
of the seventeenth century. Africa therefore had virtually no oppor-
tunity of participating in the intellectual discoveries which were chal-
lenging the mind of Europe during the seventeenth and eighteenth
centuries,

Only in the field of trade did contact with Europe affect Africa at all
deeply. Already in the fifteenth century the search for labour added
slaves to the gold and other products sought by Europeans along the
African coast. At first the numbers involved remained small, but with
the development of the Brazilian sugar plantations in the latter part
of the sixteenth century the forced emigration of Africans to the New
Wotld increased rapidly. The plantation system soon spread to the
Caribbean and North America, and it is estimated that during the
seventeenth century an average of some 13,000 slaves were being
shipped every year across the Atlantic. By the mid-eighteenth century
the Atlantic trade had reached a plateau estimated at over Go,o00 slaves
a year, and the plantation system was also established in the Indian
Ocean, taking slaves from eastern Africa to the French Mascarene
islands.!

The consequences for Africa of this massive demand for slaves have
still to be investigated in detail. The demographic impact is by no
means clear, for there are virtually no reliable data on the size of
Africa’s population at either the beginning or the end of our period,
and there is relatively little evidence of population growth or decline
in even those areas about which most is known. We cannot therefore
ascertain whether the natural growth was sufficient to replace the
thousands taken often in the prime of life, nor, on a continental reckon-
ing, is it possible to balance this factor against the recurrence of
epidemics, famines and other causes of mortality. It would, however,
seem probable that the rate of growth of some of the African com-
munities most involved was at least halted during the eighteenth
century, while that of Europe forged ahead. Certainly the demographic
impact of the slave trade varied immensely from area to area. The thinly
populated hinterland of Luanda may well have been stunted and spoilt,

U P, D. Curtin, The Atlantic slave trade: a census (Madison, 1969), ch. 9.
5

Cambridge Histories Online © Cambridge University Press, 2008



INTRODUCTION

but in the other major area of slave exports, from the Gold Coast to
the Cameroun, the effect on population growth appears to have been
far less serious, this vast region continuing to be one of the most densely
populated areas in Africa.

The fact that in the Atlantic hinterland as a whole the direct, demo-
graphic impact of the slave trade was confined to less than disastrous
proportions can in some respects be considered as the most important
of Aftican achievements during this period. Although external demand
could drastically distort the pattern of African trade and lead increasingly
to the exchange of guns and even baubles against human beings, Africa
still retained a large measure of control over the pace and extent of this
development. In part this was because the full weight of technological
advance, and hence of European and Arab rapacity, had yet to be
unleashed against the continent. Latin America and southern Asia
attracted far more European attention, and in Africa outsiders remained
almost completely dependent on the co-operation of African rulers and
middlemen. Even in Angola the proportion of slaves directly taken by
Portuguese armies remained modest, while these armies themselves
largely consisted of African auxiliaries and allies, whose response to
Portuguese demands temained unpredictable. But it was not merely
the mosquito or the balance of technology which controlled external
demand in these centuries: African resistance was also responsible.
For fairly long periods some of the foremost states refused to sell slaves:
until the end of the seventeenth centutry the oba of Benin prohibited the
export of male slaves; for several decades Loango was able to maintain
a flourishing trade in ivory and copper, and to ignore the Dutch and
Portuguese requests for slaves; originally the rulers of Dahomey may
well have been opponents rather than protagonists of the slave trade.
States, however, depended on power rather than family or humanitarian
considerations, and, faced with the increasing necessity of acquiting
firearms, the rulers’ opposition to insistent European demands gradually
changed into a measure of compliance. More fundamental, and some-
times more successful, was the resistance of some acephalous societies.
Here the traditional ties of kinship and mutual human obligations
sometimes retained a vitality sufficient to preserve an indifference to the
slave trade and a fierce ability to retaliate when raided.

Temporary refusals and intractable, small-scale resistance could not,
however, by themselves protect the majority of Africans from the
destructive inroads of the slave trade. In the long run, the fact that
those African rulers and middlemen who co-operated with the Euro--

4
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INTRODUCTION

peans or Arabs did so largely at a pace determined by African conditions
was far more effective. The power of the rulers and nobility was seldom,
if ever, absolute. The constraints of kinship, the need to retain the
allegiance of as many people as possible, and the concepts of traditional
justice, albeit becoming diluted and twisted by the trade, continued
to operate in most societies. Economic calculations were also relevant.
Despite the apparent attractions of alien imports, it was often still
manifestly more profitable to retain the productive capacities of captives
or ‘criminals’ rather than to export them. Even when a slave passed
into the hands of middlemen, these were ever increasingly conscious
of his economic value. The sharp bargaining and substantial profits of
African traders were yet another effective brake, forcing up the price
of slaves. It is impossible to generalize for the whole area and period.
As Dr Rodney argues in chapter 4, ‘the capture of African institutions
and initiative” by alien demands was, by the eighteenth century, already
far advanced in some of the worst-affected areas. Here, in the Bight of
Benin, the obstacles posed by African resistance and restraints had
become but feebly operative. Yet even here the disaster was kept
within bounds, and the bounds were set by Africans.

The direct, demographic impact was not, therefore, the most impor-
tant consequence of the slave trade. For all participants, the psycholo-
gical consequences were by contrast immeasurable. The experience of
suffering is still a keynote in negritude and black consciousness, and,
although slavery and the slave trade were by no means the sole occasions
of pain and deprivation, they have provided a major component.
Again, although the slave ship and plantation were not the sole sources
of white racism, they contributed powerfully to the ethos of arrogance
and exploitation, the final nemesis of which has yet perhaps to be seen.

More tangibly, though perhaps with less far-reaching implications,
the slave trade of the seventeenth and eighteenth centuries was a
potent, and peculiarly vicious, means of increasing the integration of
black Africa into the evolving Western economy. Vicious, not merely
because Africa was robbed of productive potential, but also because her
internal economies were distorted. Whereas the major sixteenth-century
exports of gold, cloth, timber, pepper and even ivory had stimulated
indigenous skills, the subsequent export of slaves and import of fire-
arms diverted these energies into violence and set a premium on
military power and force. The exact incidence of this distortion has
yet to be investigated, but several instances can be adduced of these
first steps towards a dependent colonial economy. Some of the roots

)

Cambridge Histories Online © Cambridge University Press, 2008



INTRODUCTION

of contemporary underdevelopment can thus be traced to these
centuries. And the distortion was not of course confined to local
economies. Social, judicial and religious institutions were twisted to
provide victims for export.

So long, however, as the response to external demands was controlled
by Africans, the rate of distortion was gradual and even reversible.
Nor in these centuries should its extent be exaggerated. Development
opportunities were occasioned even by the slave trade. Any commercial
link could sometimes help to liberate small-scale societies from the
severe limitations which exposed them to the treacheries, not perhaps
of man, but of nature. Against the dangers of an increasing dependence
on external trade must be set the advantages brought by the inroads
into isolation, though, as will be seen, isolation was being eroded by
internal trade as much as by the more dangerous and uncertain stimulus
of foreign contacts. The glaring examples of distortion were limited
to those areas most deeply affected and for Africa as a whole these
constituted but the fringe. African vitality, seen here in the resistance to,
and large-scale control of, the slave trade, was often manifest elsewhere
in continued, ordered, constructive innovations. Politically these
centuries were marked by many instances of consolidation, by the
expansion and centralization of political institutions, by firmer, closer-
knit areas of order and security. Again it is impossible to generalize
for the continent as a whole. The period of this volume, which began
with Tondibi and the collapse of the last great empire in the western
Sudan, also witnessed the decline or temporary eclipse of most of the
major states first encountered by the Portuguese: Benin, Kongo,
Ndongo, Mutapa and Ethiopia. But against these, as the chapters in this
volume show, there were many other examples of growth.

In part this political expansion can be traced to the wider commercial
horizons resulting from the increase in overseas trade. Yet the overseas
market was only a part, and generally only a marginal part, of total
African exchanges. The internal lines of communication were still of
overwhelming importance. Even the new states of Dahomey and
Asante, closely associated with the Atlantic trade, had important links
with the northern interior. Asante, which established an effective control
over Dagomba in the course of the eighteenth century, has indeed
been described as ‘essentially a northward-looking power’ for the
greater part of its history.! The rise of Oyo to power and greatness

' Ivor Wilks, in J. F. Ade Ajayi and Michacl Crowder, eds., History of West Africa, 1
(London, 1971), 381.
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INTRODUCTION

was based on its cavalry might, and the supply of horses from the north
was always of supreme significance. The export of the kola nut from
the forests to the Sudanic area remained of far greater significance
than the increasing imports of cheap Dutch gin on the coast. Even
slaves, almost everywhere in West Africa and the Sudan, were more
important for their internal, domestic roles than as items for expott.
The internal circulation and consumption of African mineral products
continued to have a wide economic significance, sometimes supporting
exchanges over enormous distances. Copper from Hofrat en Nahas
south of Darfur was carried at least as far as Hausaland, and copper
from the Katanga probably reached Buganda. In southern Africa copper
again was exchanged over hundreds of miles, and the goldsmiths of
the Rozvi empire may well have used as much gold as was exported to
the Portuguese. And even if the creations of African goldsmiths were
destined to adorn a restricted nobility, salt and iron were essential
commodities in the meanest agricultural household. Probably the most
widespread indication of the continuing vitality of indigenous skills
was the flourishing cloth industries of seventeenth- and eighteenth-
century Africa. Although some luxury cloths were imported from
overseas, the bulk of the cotton, raffia and bark-cloth worn by Africans
was still produced, woven and dyed by African craftsmen.

The profits from, and the needs of, trade, whether overseas or inter-
nal, often had obvious political implications. Rulers could benefit in
many different ways. They could impose a monopoly over the more
profitable sectors of trade; they could levy taxes on markets and
traders; by turning their capitals into redistributive centres, they could
strengthen centripetal forces; and as the economy became more market-
oriented an increasing range of people would value the security pro-
vided by the state. It is not surprising that by the eighteenth century
many of the stateless societies in Africa were situated far from the main
lines of trade.

Yet before too close a correlation is drawn between trade and
political centralization during this period in Africa, one should remem-
ber that the opportunities for investing these profits were limited. Over
much of the continent, wealth was still thought of in terms of women
and cattle. And there were many ways of mobilizing these resources
other than those of trade. Pastoralism seldom formed the economic
basis for a state; but when allied with a reliable production of crops, the
mobile, royal herds could bind the subjects closely to the rulers, as in
some intetlacustrine kingdoms, and among the Fulani in Futa Toro, the

7

Cambridge Histories Online © Cambridge University Press, 2008



INTRODUCTION

Rozvi and many Sotho and Nguni groups in southern Africa, and the
Sakalava in Madagascar. In a favourable environment, a single lineage
rich in cattle, exploiting polygyny and the broad network of kinship
obligations, could rapidly establish ascendancy over very large numbers
of people. Again, a favourable set of crops could substantially increase
the surplus to support a complex ruling and military institution. Its
telatively carefree cultivation of the banana was perhaps one of the
advantages which Buganda enjoyed over its rivals. In the seventeenth
and eighteenth centuries much of sub-Sabaran Africa benefited from
the introduction of American crops, especially cassava and maize, so
that by the end of the eighteenth century, even in the farthest north-
eastern reaches of the Congo basin, American crops were assisting the
expansion of the Azande and wete probably already adding to the
power of the neighbouring Mangbetu kingdom. The high fertility
and dense population of the hill country of Akwapim were as important
a factor in the seventeenth-century expansion of the Akwamu state as
its acquisition of firearms, and its strategic exploitation of the forest
environment gave this new state a decisive advantage over the peoples
of the surrounding savanna.’

In analysing the factors of political change in these centuries, how-
ever, one is not inevitably tied to the realm of economic or environ-
mental determinism by the lack of other evidence. Increasingly one
can discern the impact of individual personalities, technological
advances, and intellectual or ideological innovations. Occasionally
from the lands where there were royal chronicles or from those areas in
intimate contact with the outside world, there is sufficient contemporary
evidence to provide a sharp delineation of character and motive.
Iyasu I of Ethiopia, Mai Aloma of Bornu, Garcia II of Kongo and
Queen Nzinga of Matamba, or Herry from the Cape, are all clearly
recognizable. Elsewhere individuals are known through their exploits
and achievements recorded in tradition, or through the second-hand
reports of foreigners; but by these centuries these figures are clearly no
longer legendary heroes, even if to contemporaries — European or
African - they sometimes seemed to be invested with supernatural
powers, as in the case of Frei Antonio’s description of the sorcery of
Changamire Dombo on the southern Zambezian escarpment.

Thus some of the decisive innovations in political structure and
ideology during these centuries can confidently be ascribed to individual
rulers and their advisers. On opposite flanks of the continent, in

t 1, Wilks, ‘The rise of the Akwamu empire, 1650-1710°, Transactions Historical Sociely

of Ghana, 1957, 3, 2, 130.
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Buganda and Asante, KabakaKateregga and Osei Kwadwo took decisive
steps towards the establishment of appointive bureaucracies, a radical
and highly significant addition to the traditional structure of hereditary
offices. The construction of a state which embraced many different
ethnic and lineage groups, was achieved in Darfur during these cen-
turies by its rulers, notably Muhammad Tayrab and his successor
‘Abd al-Rahmin al-Rashid. By their strict control over the import of
horses, by their use of slaves as soldiers and officials, and by enlisting
Islamic sanctions against local loyalties, these rulers reduced the power
of hereditary title-holders and lineage-heads.! In Dahomey, Agaja’s
military and diplomatic skill, and his creation of an original and highly-
organized intelligence service and system of military apprenticeship,
enabled the state to sutvive the crises of his reign and to emerge as a
tightly centralized unit. But the fundamental ideological innovation
had been initiated by Wegbaja, the seventeenth-century founder of the
kingdom. It was he who re-oriented the ancestral cults and reformed
religious practices to centre on the kingship, so that the conceptual
image of Dahomey, while remaining thoroughly indigenous in charac-
ter, represented a definite break with traditional political ideas.

Even where it is impossible to place an individual signature on
political innovations, there is abundant evidence during these centuties
of institutional engineering and intellectual creativity. The Sakalava
development of ancestral rites, the Rozvi mambos’ evolving relation-
ships with the cult of Mwari, Rwanda royal manipulation of Ryan-
gombe, the growth of the ekpe secret society among the Efik, the
widespread and ancient process of combining Islamic and traditional
sanctions of political power, all testify to a creative syncretism, a
tolerant understanding among rulers, religious leaders and populace
of the value of a constructive intellectual response to changing
circumstances.

The major, continuing importance of interior lines of communication
and of indigenous invention and initiative is, of course, by no means
confined to this theme of political centralization. The transmission of
language and ideas by the movements of people, sometimes over great
distances, with the consequent creation of wider areas of a common
culture, is one of the main themes of earlier African history, even if its
importance, compared with developments i# sit4, has sometimes been
overstressed. The seventeenth and eighteenth centuries witnessed few

1 See below, chapter 1, pp. §1-2, and also R. 8. O’Fahey, ‘ The growth and development
of the Keira sultanate of Dar Fuar’, Ph.D. thesis (London, 1972).
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large-scale upheavals. One, however, dominated the history of Ethiopia
and the Hotn throughout this period. The expansion of the Galla and
their infiltrations into semitized Ethiopia did not merely bring the
disruption and the decline, albeit temporary, of the central institutions
of this long-established kingdom; more positively this series of
migrations was also marked by creative interaction and assimilation
between Galla and Ambhara. Indeed, especially where the Galla settled
among the Sidama peoples, it sometimes involved a revolutionary
restructuring of the traditional egalitarian organization of these power-
ful invaders. During this period, the irruptions also of the Masai and
Kalenjin deeply affected many peoples over a large sector of eastern
Africa, and the expansion of the Azande and related peoples involved
wide-scale cultural and political changes across the Mbomu basin in
North-Central Africa.

Together with these examples of major displacements, the local history
of many African peoples during these centuries largely consists of a
series of small-scale movements - the expansion, flight or division of
individual homesteads, families and lineages. Often this processassumed
a more than purely local significance, especially if this cultural diffusion
was associated, as in the case of the Lunda or the Akan, with the
expansion of a major political power: the present homogeneity of
northern and southern Akan-speaking peoples is probably largely the
result of the diffusion of southern influences under the aegis of Asante
from as late as the eighteenth centuty onwards. Even where political
links were weak or non-existent, the cumulative, small-scale movements
of people who retained social and cultural ties with the areas from
which they came, could contribute, as in the case of the Ibo, to the
massive peaceful expansion of a people’s language and culture; while
across the great savanna belt of West Africa the slow movements of the
Fulani had for long been building up to a point where they were to
dominate the immediate subsequent history of a large part of this area.
If the day-to-day horizons of most African peoples were extremely
limited, the areas in which an individual could find himself at home
were far wider than is often envisaged.

In those areas where the long-distance migrations had already
occurred, these centuries were often marked by consolidation and the
integration of diverse segments into a wider unity. Sometimes, as in
the case of Bornu or the interlacustrine kingdoms, this process was
directed and encouraged by a central political power. But integration is
a theme which embraced far more than mere political initiatives. African
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societies with their extended kinship systems and their pragmatic, open
religious traditions possessed a wide variety of devices for forging and
preserving a co-operative unity. Consolidation also comprised not only
social integration but, sometimes, a new and revolutionary relationship
with a strange environment, which involved considerable technological
experimentation and adaptation. The Kenya Luo, at the end of theit
great migration, proved themselves resourceful and inventive agricul-
turalists during these centuries, while at the northernmost thrust of the
Luo-speaking peoples, the Shilluk turned themselves into a riverain
power, took to papyrus canoes, and dominated the whole stretch of
the White Nile until the Egyptian conquest in the nineteenth century.
Equally remarkable, though as yet less well-documented and recorded,
must have been the agricultural revolution attendant upon the reception
of American crops. Although it is now easy to see that maize, cassava
and groundnuts brought a much-needed enrichment to African agticul-
ture, the successful adoption of these crops meant for many communi-
ties an anxious, even dangerous period of experimentation, for the
failure of a crop or the neglect of well-proven methods and staples
could all too easily spell disastet in a precarious subsistence economy.
Yet the success was such that the 9,000 metric tons of maize, which it is
estimated were needed annually to victual the Atlantic slave trade at its
peak, were provided by African farmers.

Internal communications and the role of market-oriented trade in
the development of centralized states during these centuries have al-
ready been discussed, but the significance of African trading initiatives
was not restricted to this political role. Indeed throughout much of
the hinterland of the Indian Ocean, the pioneer traders of this period —
the Yao, Bisa, T'songa and, at the end of the eighteenth century, the
Kamba and Nyamwezi — owed and contributed little or nothing to the
process of political centralization. The success of these entrepreneuts
was partly developed from the experience and profits gained from a
much older, internal exchange of the necessities and luxuries of their
traditional economies. Then, like the Dyula of West Africa, by utilizing
and extending the networks of language and kinship links, and by
selecting and changing their coastal outlets with an acute awateness of
profit-margins, these explorers began to construct great commercial
arteries during this period. In the nineteenth century, these were to be
utilized first by Arabs and then by Europeans, but again the vital
initiative had come in this earlier period not from outside Africa but
from within.
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The importance of internal lines of communication can be seen,
finally, in the great religious and intellectual tradition which, north of
the equator, had become indigenous to Africa. The Muslim Pilgrimage,
rather than trade or any other nexus, provided a link, however tenuous,
across the expanse of the Sudan from the Senegal to the Red Sea,
bringing to the peoples of this area the vision, however faint, of a unity
which transcended the limits of kinsfolk, tribe, or state. But it was not
merely in this obvious sense that Islam depended on and contributed
to African movement and interaction. In North Africa, intellectual and
religious development tended to be focussed on the great cities and
centres of learning. In the Sudan and on the African frontiers of Islam,
the faith had adopted a far greater degree of mobility. Here, too, the
towns, especially in Hausaland, were important centres of Islamic
learning and jurisprudence, but the points of growth and often of
crucial intellectual development were also scattered and highly mobile.
They were to be found in the farthest fringes among the dispersed
Dyula, or in the Nilotic Sudan among the followers and disciples of
itinerant holy men, or among the Zawiyia nomads of the Senegalese
hinterland, or among the Kunta, along and north of the Niger bend,
with their adoption of the fariga, an institution which proved, with
revolutionary consequences, to be superbly attuned to their shifting
environment. As much as in the learned circles of the towns, it was at
these points that Islam was grappling with the fundamental problems
of African syncretism, and it was from the cross-fertilization between
these centres and outposts that the call to reform came, a call which
owed little to direct external influences, but which derived its force
from an indigenous African comprehension of the faith.

It would be wrong to exaggerate the extent of change and the thrust
of African innovation during the seventeenth and eighteenth centuries.
The basic values and outlook of most African societies were profoundly
conservative. Armed with the scantiest of technological equipment
with which to face a dangerous and disease-ridden environment,
Africans did not lightly lay aside well-proven customs, beliefs and
institutions. The present and the past, rather than progress and the
future, dominated most African cosmologies. Yet in these last two
centuries, while Europe and the outer world wete still beyond the
horizon of most of the continent, untouched Africa offers abundant
instances of invention. For the most part, Africa was still arbiter of her
destiny. African initiative was still supreme in most areas, and it
exhibited its force in a variety of experiments, adaptations and inno-
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vations. Yet these initiatives do not constitute a unilineal pattern of
progress. Some horizons contracted, while others expanded; a Great
Zimbabwe could be virtually abandoned. Disease and famine often
eliminated any growth in population. A restricted communications
technology continued to limit advance; intellectual legacies and econo-
mic investment remained relatively small. The seventeenth and eight-
eenth centuries did not witness a monolithic movement towards the
market-economy and the supra-tribal state. Rather, in their contrasting,
sometimes contradictory and even cyclical variety, the examples of
innovation testified to an ever-renewing tradition of intelligent adap-
tation and social invention. The first faint signs of the challenge of
Europe and the outer world were already to be seen, and in the follow-
ing century this challenge would suddenly mount to a scale and inten-
sity seldom if ever before witnessed in the history of European overseas
contacts. The eventual outcome of this encounter has yet to unfold,
but already it can be seen that Africa’s preservation of its own values
and identity has largely depended on that strength and adaptability of
her societies so notably manifest in the seventeenth and eighteenth
centuries,

13

Cambridge Histories Online © Cambridge University Press, 2008



CHAPTER 1

EGYPT, THE FUNJ AND DARFUR

OTTOMAN EGYPT

Egypt, although geographically situated in Africa, was at the beginning
of the sixteenth century essentially a part of the Near East by virtue
of its recent history, its culture and its closest political connections.
One of the eatliest of Muslim conquests, Egypt had grown in import-
ance as a centre of Islam when, in the thirteenth century, its rulers
halted the Mongol advance which had overwhelmed the eastern Islamic
territoties and extinguished the caliphate in Baghdad. The same episode
had confirmed the links between Egypt and Syria, and the Mamluk
sultans succeeded the Ayyubids and the Fatimid caliphs as the rulers
of an empire situated at the crossroads of western Asia and northern
Africa. With the Maghrib, the upper valley of the Nile, and the trans-
Saharan Sudan, there were trading connections, while Muslims came
from these regions to study at the university mosque al-Azhar ot to
travel as pilgrims to the holy cities of the Hejaz. But the political bond
between Egypt and the adjacent parts of North Africa, which had
briefly existed under the Fatimids, was never renewed, while not until
the nineteenth century did a ruler of Egypt effectively govern the Nile
beyond Aswan. The Ottoman conquest, which ended the Mamluk
sultanate, and converted Egypt into an outlying province of an empite
with its centre at Istanbul, continued the historic detachment of the
country from Africa and its association with the Islamic Near East.

The Mamluk sultanate, as it existed on the eve of the Ottoman
conquest, rested on a corps of Circassians recruited in youth as slaves
(Arabic singular, mamlik), who were converted to Islam, trained as
cavalrymen, and then enfranchised. They formed the corps d’¢/ite in the
army, and occupied the high military and civil commands. At the head
of the pyramid was the sultan, who owed his position to no hereditary
principle, but to his own military prowess and political dexterity. As a
group, the Mamluks were violent, treacherous and faction-ridden. As
rulers they were luxurious, grasping and short-sighted. As soldiers, at
the time when gunpowder and firearms were coming to dominate the
battlefield, they were gorgeous and archaic survivals of a medieval
chivalry.

The reasons which induced Selim I, the Ottoman sultan, to set his
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more efficient and up-to-date military machine in action against the
Mamluks were complex. Initially the campaign against the Mamluk
sultanate seems to have been a by-product of the conflict between the
Ottomans and Shah Ismai‘il, the founder of the Safavid dynasty in
Persia. When Selim defeated Ismia‘il in 1514, Qansawh al-Ghawri, the
octogenarian Mamluk sultan, was seriously alarmed at the changed
balance of power on the northern frontier of Syria. In 1516, when Otto-
man troops began again to move eastwards, he advanced with a Mam-
luk army to Aleppo. Ostensibly his intention was to demonstrate in
support of the shah; privately he seems to have realized that, whatever
the result of Ottoman-Safavid hostilities, the Mamluk sultanate was
threatened.

Selim, warned of Qinsawh’s advance, turned his forces against the
Mamluks. These were defeated, and Qansawh himself died on the field
of Marj Dabiq near Aleppo (24 August 1516). The whole of Syria was
quickly occupied, and in October Selim entered Damascus. He had
ended the possibility of any military intervention by the Mamluks in
his operations against Shiah Ismia‘il, and had interposed a buffer-territory
between them and the heartlands of the Ottoman state. A further
campaign against Egypt would necessarily be hazardous, since it would
involve a further extension of the Ottoman lines of communications,
the crossing of the Sinai Desert, and an attack on the Mamluk army
entrenched in Cairo or its vicinity. Nevertheless, the campaign was
undertaken. Selim may well have been influenced by a desire to establish
Ottoman control over the Red Sea, which, since 1507, the Portuguese
had attempted to close to Muslim shipping. There had been a Mamluk
naval expedition to India in 1508~9, while another (in which there was
Ottoman participation) was establishing a base in the coastlands of the
Yemen on the eve of Qinsawh’s conflict with Selim. The maintenance
of an open trading-route through the Red Sea with India, South-East
Asia and the Far East was essential at this time to the Ottomans, since
the traditional land-routes had been blocked by the rise of Safavid power.

Apart from these considerations of high policy, Selim was un-
doubtedly influenced by the advice of a Mamluk collaborator, Kha’ir
Bey, the former governor of Aleppo, whose defection during the
fighting at Matj Dabiq had contributed to the Ottoman victory. He and
some other Mamluk grandees saw in collaboration with the Ottomans
the surest way to maintaining their ascendancy in Egypt, and did not
hesitate to incite Selim against their rivals, who had installed a new
sultan, Timan Bay, in Cairo, and were preparing to continue resistance.
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The campaign against Egypt met with rapid success. The Mamluks
were overwhelmed in a brief battle at the fortified camp of al-Raydaniyya
outside Cairo (23 January 1517); Selim was proclaimed in the mosques,
and, after various adventures, Timan Bay was captured and hanged.

Selim thereby became the master of Egypt, but he had not, it should
be noted, carried out a detailed territorial conquest: there was indeed
a resurgence of tribal power in Upper Egypt, where the chiefs of the
great tribe of Hawwiara were for about sixty years recognized as
administrators of the region as well as shaykhs of the nomads. Still
further south lay Lower Nubia, known to the Turks as Berberistan, the
land of the Barabra. Extending from the First to the Third Cataract,
this eventually became technically Ottoman territory. It was subdued
some time after the Ottoman conquest of Egypt, probably as a reaction
to the expansion of Funj power in Nubia. The conquest of Berberistan
is associated with Ozdemir Pasha, a Mamluk who had governed the
Yemen and who, about the middle of the sixteenth century, established
Ottoman rule on the Red Sea coast in the region of Suakin and Mas-
sawa, thus creating the province of Habesh (Abyssinia). Ozdemir seems
also to have invaded Lower Nubia, where garrisons of Bosniak troops
were settled at Aswan, Ibrim and Say. The Ottoman governor of
Berberistan bore the old Mamluk title of &dshif, and his office became
hereditaty.

From the Mamluk point of view, Selim secured the ascendancy
of one faction at the expense of another. Hence, although Mamluk
resistance was severely repressed after the Ottoman victory at al-
Raydaniyya, there was no attempt to extirpate the Mamluks as an élite,
or to end the system of Mamluk recruitment and training. Thus, a
tenacious and self-perpetuating group continued to exist in Egypt and
largely recovered in the seventeenth and eighteenth centuries the auto-
nomy which their predecessors had lost in the sixteenth. These neo-
Mamluks saw in Selim the ally and preserver, rather than the destroyer,
of their race, and gave him an honoured place in legend. The implied
compact between the Ottomans and the Mamluk collaborators was
manifested very clearly when, on Selim’s departure from Egypt in
September 1517, he appointed Kha’ir Bey as his viceroy. Retaining his
old Mamiluk title of mwalik al-umara’ (king of the commanders), residing
in the Citadel of Caitro like the former sultans, Kha’ir Bey retained as
long as he lived something of the aura of the defunct sultanate.

It was a fairly regular practice of the Ottomans to incorporate con-
quered territories into their empire in two stages. In the first, they
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limited themselves to establishing suzerainty over native dynasties;
while in the second, these were eliminated, and direct control was
established. Mamluk Egypt had, of course, no native dynasty in the
usual sense, but Selim’s appointment of Kha’ir Bey as viceroy may be
seen as a local modification of the usual practice. Certainly, with
Kha’ir Bey’s death in 1522 a period of more direct Ottoman control
began. His successor as viceroy was an Ottoman, not a Mamluk, and
the Mamluks were henceforward excluded from this highest position
in Egypt - although in course of time they circumvented the exclusion,
and seized supremacy by other means.

The assertion of Ottoman domination after ICha’ir Bey’s death was
not accomplished without difficulty. Sultan Selim had been succeeded
in 1520 by his son, Silleyman, known to Western writers as ‘the Mag-
nificent’. Two Mamluk grandees, Janim and Inil, governors of sub-
provinces of Egypt, thought that the time was ripe for revolt. The
rebels moved their forces to the east of the delta, where they could cut
communications between Egypt and Syria. They hoped to receive sup-
port from other Mamluk malcontents, but were disappointed. The new
Ottoman viceroy defeated them, killing Janim and putting Inal to flight.

Shortly afterwards, in 1523, a certain Ahmad Pasha was sent to
Egypt as viceroy. He was a disappointed man, having failed to receive
the appointment of grand vizier which had been conferred on his rival,
Ibrahim Pasha. Like the Mamluks, he was of Caucasian origin, When
Ibrahim Pasha sought to bring about his death, Ahmad rebelled,
proclaimed himself sultan of Egypt, and, in January 1524, he succeeded
in capturing the Citadel of Cairo from its Ottoman garrison. It is not
clear how much support Ahmad could call upon: he intimidated the
high officers in Cairo, confiscated the wealth of notables and practised
extortion on Jews and Christians — perhaps because the peasants refused
to pay taxes. There is a possibility that he was in touch with Shah
Isma‘il. However this may be, a counter-coup was carried out by
Ottomans and Mamluk loyalists in February 1524, and Ahmad fled
from Cairo. In the following month he was captured and put to death.
Egypt remained in a very disturbed state, and in 1525 the grand vizier
Ibrahim Pasha was himself sent to restore order. This he did and (again
following regular Ottoman practice) promulgated an edict, the Qdnsin-
name of Egypt, to regulate the military and civil organization. This
document shows Ottoman, Mamluk and Arab tribal elements playing
a part in the administration.

During the sixty or so years which followed the viceroyalty of
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Ibrahim Pasha, the political structure became firmly established. At its
head was the Ottoman viceroy, the beylerbeyi, or the pasha, as he was
more informally called. His residence was the Citadel, where four times
weekly he held the Divan, a council of state, which as a permanent and
regular institution has no parallel in other Ottoman provinces in this
period. Cairo was garrisoned by seven cotps of soldiery. The most
important of these were two infantry corps, the Janissaries and the
‘Azeban, both of which had their headquarters in the Citadel. There
were, further, three corps of cavalry, one of which was originally
recruited from Circassian Mamluks, as well as the viceroy’s bodyguard
and a corps of pursuivants. As time went on, the ethnic composition of
these corps became extremely diversified, including as they did de-
scendants of Ottoman Turks, immigrants from Anatolia and elsewhere,
Mamluks, and local people. Quite distinct from the regular officers
of the seven corps were the beys, who first began to emerge into
prominence in the second half of the sixteenth century. These were
salaried military officers, usually of Mamluk origin, who stood outside
the corps-system, but were available for special or ad hoc commands.
As serddrs, they commanded expeditionary forces requisitioned by the
sultans for service outside Egypt. They became the effective governors
of the sub-provinces of Egypt — probably originally by virtue of military
commands in operations against the nomad Arabs. They established a
prescriptive right to certain great offices of state: the command of the
annual pilgrimage caravan to the Hejaz, that of the annual tribute-
convoy to Istanbul, the treasurership of Egypt, and, above all, the
position of acting viceroy on the death or deprivation of the Ottoman
office-holder. It was through the institution of the beylicate, and through
the close connection between the beylicate and these great offices, that
the Mamluks reasserted their control over Egypt by the gradual
extension of their privileges and rights.

The revival of Mamluk power was connected with changes in the
fiscal system of Ottoman Egypt. In this, as in earlier periods, the
agricultural land of Egypt was the chief source of wealth. Under the
Mamluk sultanate, there had been four principal categories of land.
First of these was the crown domain, administered by a group of central
financial departments. Secondly, there were grants of land (sing., ig/a°,
often loosely translated fief’) allotted to the Mamluk amirs and other
members of the military and governing élites. Thirdly, certain estates
(sing., waqf) were devoted in perpetuity to pious foundations. Fourthly,
some estates provided income for members or dependants of the
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military élite, or for pious foundations; these were known respectively
as rizaq (sing., rizqa) jayshiyya and rigaq abbdsiyya.

After the overthrow of the Mamluk sultanate in 151617, in order,
no doubt, to eliminate the independent financial basis of the former
military and ruling élite, extensive changes were made. Although the
iqta‘ was virtually identical with the #imar, the land-grant which main-
tained the Ottoman cavalryman in other parts of the empire, it was in
practice abolished, and estates so granted were resumed as crown do-
main. Wagqf in theory, if not always in practice, was sacrosanct. The
two types of rigaq were a problem to the Ottoman administrators who
reorganized the financial system of Egypt. The Qdnin-nime of 1525
assimilated the rigqa jayshiyya to the iqta‘, and the rizga apbisiyya to wagf,
but there remained the difficulty of establishing the precise legal nature
of a particular estate. In 1553 and again in 1609-10, inquisitions were
held to verify the titledeeds of holders of rigag. Although the rizag
Jayshiyya were abolished in 1553, the rigaq abbdsiyya sutvived until the
time of Muhammad ‘Ali Pasha in the early nineteenth century.

Although the Ottoman conquest was followed by the reversion of
almost all the agricultural land of Egypt to the crown, there remained
the problem of administering and taxing the domain. At the outset, an
attempt was made to withdraw these functions from the Mamluks,
and they were confided to salaried officials, known as amins. A few
of these were Copts or Jews, but most were Ottomans from the older
parts of the empire. Their limited numbers and, no doubt, the difficul-
ties of the peculiar Egyptian system of cultivation and taxation, led
them to have recourse to agents (sing., ‘@mil), who recompensed them-
selves by farming the taxes of the districts they administered. The
‘amil thus became a multagim, ot holder of a tax-farm (i/tizam). Unlike
the amins, the ‘amils were recruited largely from the Mamluks, who as
a group thereby regained the control over the revenues of Egypt that
they had lost at the conquest. Although #ltizams were held by others
(e.g. officers of the Ottoman gattison-cotps, ‘#lama’, bureaucrats, met-
chants and tribal chiefs), by the eighteenth century the Mamluk beys and
their clients, especially the great households of the Faqariyya, Qasimiyya
and Qazdughliyya, were the principal beneficiaries of the system.

The total revenue from the land was divided into three parts. One
portion (mal al-khardj) went to the state treasury. The second (mukbrijat)
was used to recompense local officials for the expenses of collection.
The third (f2’id, pronounced f@’ig) formed the profit of the multagim.
Although the basic rate of taxation remained formally unchanged

20

Cambridge Histories Online © Cambridge University Press, 2008



OTTOMAN EGYPT

throughout the period, and although no new cadastral survey was made
after the early seventeenth century, the amount of revenue increased
in money terms by about 800 per cent between the end of the sixteenth
century and the French occupation. This, however, was a time of
prolonged inflation, aggravated by the debasement of the Ottoman
currency. At the end of the period, only about 21 per cent of the revenue
was assigned to mdl al-khardj, while the mukhbrijit amounted to 12 per
cent, thus leaving about two-thirds in the hands of the multagims.
In so far as there was a real augmentation in the total amount of land
tevenue, it resulted partly from an extension of cultivation, but largely
from increases in taxation, both in the form of legal additions to the basic
rate, and in extra-legal supplements to the mukbrijat and f2’id portions.

The most important crops were cereals of various kinds. Wheat was
grown chiefly in Upper Egypt, whence large quantities, levied in tax,
were shipped to the state granaries in Old Cairo. A substantial portion
of this grain was sent to the holy cities in the Hejaz, while of the rest,
some was distributed to the ‘#/ama’ and other men of religion in Egypt,
some to the viceroy and employees of the government. Until about the
middle of the seventeenth century, the Egyptian treasury had a surplus
of grain, which was sold on the open market — partly to European
merchants. During the eighteenth century, as the power of the beys
and other notables in Egypt increased, and as political stability dimi-
nished, the grain revenues of the Egyptian treasury were seriously
reduced. Among the other crops grown in the country, mention should
be made of sugar for the sultan’s kitchen, and cotton, grown only on a
small scale for local manufacture.

The wealth of Egypt was not only derived from agriculture but also
from trade, and especially from transit trade. Although the discovery
of the Cape route, and the aggressive presence of the Portuguese in the
Indian Ocean, posed a threat to sea-borne trade between Egypt and
the East, the Ottoman conquest restored Muslim control of the Red
Sea, and it was not until the end of the seventeenth century that the
commerce of this area seriously declined. During the first 200 years of
Ottoman rule, practically the whole of the Red Sea trade passed through
Suez, although Qusayr formed a channel for the commerce of Upper
Egypt. The eighteenth century saw the decline of Suez and the rise of
Qusayr. The principal imports from the East were coffee, spices, and
textiles of silk and cotton.

An important vehicle of this trade within the Muslim world was
provided by the annual Pilgrimage to the holy cities of Mecca and
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Medina. Cairo was the rallying-point, not only for the Egyptian
pilgrims, but also for caravans from Morocco, Algiers, Tunis and
Tripoli. Other pilgrims from North Aftica and from the trans-Saharan
Sudan travelled as individuals or in small groups across the desert and
from the ports of the Maghrib. The pilgrims would pass some time in
Cairo before the great convoy set out, commanded by the amir a/-Hdjy
and accompanied by the new covering of the Ka‘ba (#iswa) and the
mabmal, the empty camel-litter, which the rulers of Egypt had sent
since the thirteenth century as a symbol of their authority. In Egypt,
as at other stages of their journey, the pilgrims would engage in trade,
exchanging North African cloth, tarbushes and coral for the fine
cottons of India, the coffee of the Yemen, and the peatls of the Petsian
Gulf. There was also a substantial trade between Egypt and the Barbary
states apart from the Pilgrimage. Cairo had its quarters of Maghribi
settlement, one of them in the vicinity of the university-mosque of
al-Azhar, where the Notth African ‘#lama’ and students formed an
important group. The Maghribi community of Cairo was as a whole a
distinctive and turbulent element of the urban population.

Upper Egypt was the area of arrival of trading caravans from the
Nilotic Sudan and Darfur. The Sennar caravans had certainly been
operating since the emergence of the Funj sultanate early in the six-
teenth century, but by the end of the eighteenth century they were less
important than the Darfur caravans. At that time the Sennar caravans,
of which there were several annually, assembled at Ibrim and then went
on to Isna, where they found their principal market. From Darfur an
annual caravan went by the desert route called Darb al-Arba‘in (the
Forty Days’ Road) from Kubayh to Asyut and thence to Cairo. This
caravan was a principal vehicle of the slave trade, and also carried local
products, such as ivory, ostrich feathers and hides. Camels were also
imported into Egypt. The Darfur merchants (jalliba) were chiefly
emigrants from the Nilotic Sudan. The Sennar caravans contributed to
a lesser extent to the slave trade, but brought important quantities of
gum-arabic, as well as senna, camels and other goods. The slaves brought
to Egypt from Sennar and Darfur were not drawn from the Muslim
inhabitants of those tetritories, but were obtained by raiding the pagan
tribes on the periphety of the sultanates. The jalliba returned with
cotton fabrics of Egyptian and Indian manufacture, swords and fire-
arms,’ coffee and writing-paper.

! Firearms were little used in the Nilotic Sudan and Darfur. Burckhardt commented

on their rarity in 1814, and remarked, ‘To the country people, who seldom visit the towns
where traders make any stay, a musquet is an object of the greatest terror, and will frighten
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The Mediterranean trade of Egypt passed through the ports of
Alexandria and Damietta. Rosetta was less important as a pott than as
the place of transhipment for goods and passengers going to and from
Cairo. Alexandria, although very much decayed by the eighteenth
century, traded with Venice, Tuscany, France and England, importing
particularly woollen and linen cloth, metal goods, arms and ammuni-
tion. Among Egyptian exports were sal-ammoniac, natron and salt-
petre, cereals and the products of the Sudan, such as ivory, gum-arabic
and senna. Damietta was the port for trade with Istanbul and Syria,
exporting (amongst other goods) cereals and black slaves, and import-
ing both the local products of Syria and goods in transit from farther
East.

Cairo was the nodal point of Egyptian commerce. It was the rendez-
vous of caravans arriving from Syria, Upper Egypt and North Africa,
as well as for river transport. The Nile was indeed the principal highway
of Egypt. Boats carrying the grain of Upper Egypt berthed at Old Cairo,
those coming from Rosetta and Damietta at Bulaq. In both these places,
as well as at the ports of entry, customs duties were levied. Like other
sources of revenue, the customs came to be administered as i/tigams,
which (with the exception of those of Suez) were from 1671 held by the
Janissaries.

Throughout the Ottoman empire, the last quarter of the sixteenth
century was a time of social and political crisis. A prolonged inflation
played havoc with the fixed salaries of Ottoman officials and soldiers,
whose difficulties were reflected in a growth of corruption and indis-
cipline. Landless peasants from Anatolia swelled the ranks of the
imperial army and the private forces of grandees, or turned to rebellion
and banditry in time of peace. Egypt shared in these calamities. The
last years of the sixteenth century, and the early years of the seventeenth
century witnessed a series of revolts by the garrison-soldiers against the
viceroys.

Financial and economic grievances were the motives of these risings.
The first of them, in 1586, was provoked by an inquity, conducted by
the viceroy, Sinan Pasha, into a deficiency in the tribute due to Istanbul.
This was only the first of numerous occasions when a tumult of the
soldiery was to end in the suspension of the viceroy. An attempt by
the next viceroy, Uways Pasha, to control the soldiery produced another
rising in 1589, He was attacked, and his residence in the Citadel

away dozens of them.” (Travels in Nubia (London, 1819), 287.) The firearms and artillery
of the Turco-Egyptian invaders assured them easy victories over the Shayqiyya and the Fur
in Kordofan in 1820-1.
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pillaged, but after 2 week of disorder the troops were pacified through
the intervention of the chief judge and other notables. Uways Pasha
was not deprived of office, but he saved himself only by abject capitula-
tion to the mutineers. It is perhaps significant that both this viceroy
and his predecessor had formerly served as treasury officials, and may
have been appointed to Egypt in order to exercise stricter financial
control. The troops who rose against Uways Pasha were sipdhis,
members of the cavalry regiments, who served principally as a kind of
gendarmerie in the sub-provinces of Egypt. They were ill-paid, and,
unlike the Janissaries and ‘Azebin who were stationed in the Citadel,
were remote from the centre of power. It is not surprising that they
played a leading part in this and succeeding military revolts. At the
beginning of the seventeenth century, a great dearth in Egypt was
followed by a serious epidemic. These troubles no doubt contributed
to the misfortunes of the next viceroy, Ibrihim Pasha, called ominously
by the chroniclers a/-Magtil, ‘ the Slain’. In 1605, he was trapped out-
side Cairo by a tumultuous mob of mutinous soldiery, who killed him.
His head was paraded around Cairo and then exhibited on one of the
city gates. The Ottoman sultan and his representative in Egypt could
not be more shamefully treated, and the next two viceroys took strong
measures against the troops. The persons implicated in the murder of
Ibrahim Pasha were identified, arrested and put to death in the audience-
hall of the Citadel. An order by the viceroy Muhammad Pasha forbid-
ding an illegal tax (the f#/ba) levied by the sipabis in the sub-provinces
of Egypt produced the most dangerous revolt of the soldiery so far
seen. In 1609, the sipihis gathered at the shirine of Sayyid Ahmad
al-Badawi at Tanta, one of the holiest places in Egypt, and swore not
to give up the su/ba. This was not so much a mutiny as a separatist
movement, since the troops appointed a sultan and ministers. As they
advanced on Cairo, their numbers grew. At al-Khanqga, north of the
capital, however, they encountered a motley force, hastily recruited by
the viceroy. The rebels’ courage rapidly ebbed, they agreed to patley
and were put to death or disarmed. Three hundred of them were exiled
to the Yemen.

Muhammad Pasha had won his victory because he had the support
of the beys and high military officers, and with their aid was able to
suppress a movement of the common soldiery. During the ensuing
decades, however, these grandees began to act on their own behalf, and
left the viceroys without the means of enforcing their authority. The
first symptom of this change in the balance of political power inside
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Egypt appeared in 1623, when the viceroy, Mustafi Pasha, was recalled
by the sultan, who appointed a certain ‘Ali Pasha as his successor. The
troops demanded a rise in pay. The bey who was acting as viceroy
complained that this demand recurred every three months. They replied
that the frequent changes of viceroy caused hardship and ruin to the
Egyptians, and they persisted with their claim. The point of the troops’
comment was that each new viceroy paid a sum to the imperial treasury,
which thus gained from frequent new appointments, while each viceroy
sought to recoup his outlay while he held office. The soldiers tried to
protect themselves from the resulting inflation by demanding frequent
increases in pay. On this occasion, backed by the beys, the troops refused
to accept the new viceroy and petitioned the sultan for the retention of
Mustafa Pasha in office. This was conceded. For the first time the
holders of power in Egypt had succeeded in imposing their will on
the imperial government.

It was not long before the beys emerged as the effective masters of
Egypt. In 1631, the viceroy, Masa Pasha, procured the assassination of
a bey with whom he had a private quarrel. The beys, the corps officers
and the troops reacted with complete solidarity. The chief judge was
instructed to go to the viceroy, and ask his reason for the assassination.
Miusa Pasha declared that he had acted by the sultan’s command, but
refused either to produce the order, or to disclaim responsibility by
handing over the actual assassins. When he persisted in this attitude,
the grandees invested one of the beys as acting viceroy, and sent reports
of the affair to Istanbul. Misa Pasha was in effect suspended from office.
The sultan’s government accepted the accusations made against him,
and some weeks later sent another to take his place. The grandees of
Cairo thereby established a precedent, which in the next century became
a prescriptive right, to depose an obnoxious viceroy, and appoint a more
complaisant substitute from among themselves, pending a new
appointment by the sultan.

The rapid rise of the beylicate to political dominance in seventeenth-
century Egypt is mirrored in the career of Ridwan Bey al-Faqari, its
most outstanding member. He was a Circassian by origin, and belonged
to the great Faqariyya Mamluk household which first begins to appear
in the chronicles about this time. At the time of the clash with Masa
Pasha, he was absent from Egypt as commander of the Pilgrimage
caravan. He had, indeed, virtually a life-tenure of this great office of
state, which, combined with his headship of the Faqariyya household,
gave him enormous influence in Egypt. Early in his career, he seems
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to have had the idea of reviving the Mamluk sultanate; in 1632 a
genealogy was produced tracing Ridwin’s ancestry back to Sultan
Barsbdy (1422-38), and further deriving the Circassians themselves
from the Prophet’s own tribe, Quraysh of Mecca. The clear implication
of this document was that Ridwan had an hereditary right to rule over
Egypt, and a better claim than the Ottoman sultan to assume the protec-
torate over the holy cities of Islam.

Inevitably, Ridwin Bey had enemies, both inside and outside Egypt.
The early part of his career coincided with the reign of Murad IV
(1623-40), the one vigorous sultan of the seventeenth century. This
may explain why Ridwin did not openly put forward the claim to
sovereignty adumbrated in the genealogy. The sultan mistrusted
Ridwin, whom he appointed (in 1639) governor of Habesh — the Otto-
man province linking Suakin and Massawa. This was equivalent to a
sentence of exile. Ridwin evaded the appointment, and went to plead
his cause at Istanbul, where he was placed under house arrest. He was
released a few days before Murad’s death. The new sultan, Ibrihim
(1640-9), favoured Ridwin, who returned to Egypt, and regained his
position as commander of the Pilgrimage.

On various occasions, the viceroys sought to deprive Ridwin Bey
of his authority and prestige by obtaining his appointment to a position
which would take him out of Egypt. In 1635 and again in 1638, he was
nominated as commander of an expeditionary force against the Safavids.
In 1639, as we have seen, he was appointed governor of Habesh. These
attempts all failed. The viceroys had more success in utilizing the fac-
tional spirit, which remained strong among the Mamluks, to discomfit
Ridwin. In rivalty with the Faqiriyya was another great Mamluk
household, that of the Qasimiyya, whose leaders at that time were
Mamay Bey and Qansawh Bey. In 1647 the then viceroy (Haydarzade
Muhammad Pasha) tried to deprive Ridwian and his comrade, ‘Ali Bey
al-Faqiri, the governor of Upper Egypt, of their appointments, and
confer them on Qinsawh and Mamay respectively. Ridwan had, how-
ever, the ear of Sultan Ibrahim, and with the support of an imperial
order he and ‘Ali Bey were able to enforce their will on the viceroy.
A proscription of the Qisimiyya followed, in which Qansawh and
Mamiy died. This was the first of several armed clashes between the
two households, and the seed of a vendetta that lasted for almost a
century.

Ridwin’s power was threatened when, in the following year, Sultan
Ibrihim was deposed and was succeeded by a child, Mehmed IV
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(1648-87). With this change at Istanbul, another viceroy (Ahmad
Pasha the Albanian) endeavoured to break Ridwin’s hold over the
command of the Pilgrimage. On this occasion, in 1651, he was replaced
by ‘Ali Bey al-Faqari, and was himself given ‘Ali’s governorship of
Upper Egypt. This was clearly an attempt to set the two veteran leaders
of the Faqiriyya against each other. But within a fortnight the viceroy
had been recalled, the transfers lapsed, and Ridwin was reconciled to
‘Ali. He died in his bed in 1656, ‘Ali having predeceased him by three
years.

Aithough Ridwin and ‘Ali were gone, the Faqariyya sought to main-
tain their ascendancy under a new generation of leaders. They were
confronted, however, not only with the hostility of the viceroys, but
with the ambitions of the Qasimiyya, resutgent after the proscription
of 1647. The Qasimiyya were now led by an able and ruthless Bosniak,
named Ahmad Bey. On Ridwan’s death, the viceroy (Abu’l-Nur
Muhammad Pasha) appointed Ahmad as commander of the Pilgrimage.
The reaction of the Faqariyya to this infringement of what they
regarded as their prescriptive right was instantaneous. They made a
tumultuous assembly, and compelled the viceroy to come down from
the Citadel. Having appointed a bey as acting viceroy, they procured
the exile of Ahmad Bey the Bosniak, and the appointment of their own
nominee, Hasan Bey al-Faqiri, to the command of the Pilgrimage. The
fait accompli was duly reported to Istanbul.

Although Ahmad Bey was shottly afterwards tecalled to Cairo, and
the two households were formally reconciled, the schism between
Faqariyya and Qasimiyya remained as deep as ever. Ahmad Bey, sent
on a mission to Istanbul, returned with an imperial order appointing
him treasurer of Egypt. Another crisis soon developed. ‘Ali Bey had
been succeeded as governor of Upper Egypt by his mamlik, Muhammad
Bey al-Faqari, who, at the beginning of 1659, received the ominous and
unpopular appointment of governor of Habesh, while Ahmad Bey
was nominated to take his place in Upper Egypt. Muhammad Bey
refused to accept the transfer, and prepared to resist. This open dis-
obedience to the sultan, as well as Muhammad Bey’s arrogant bearing
towards his colleagues in the beylicate, enabled the viceroy (Shah-
suwaroghla Ghazi Muhammad Pasha) to constitute an expeditionary
force against him. The viceroy himself took command. Muhammad Bey
was driven from the Nile valley to one of the oases of the western
desert, where he was captured and put to death.

In the following year, 1660, the Faqgariyya were imprudent enough
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to give their opponents the opportunity to break their ascendancy. A
rural affray between the peasants of two tax-farmers had repercussions
in Cairo, since one of the tax-farmers was a Janissary officer, while the
other had the support of the ‘Azebin. The rivalry between these two
infantry cotps had an economic basis. The artisans and traders of Cairo
had been brought under the ‘protection’ of the garrison, and paid the
corps what were in origin illegal levies. The most profitable of these
himayat, as they were called, were held by the Janissaries, and thus
excited the jealousy of the other six corps, headed by the ‘Azeban. The
rivalry between the Janissaries and the ‘Azeban was made more serious
by the close identification existing between the Janissaries and the
Faqiriyya on the one hand, the ‘Azebin and the Qasimiyya on the
other. For half a century this system of factional alliances between
the corps and the Mamluk households was to be a basic cause of in-
stability in Egypt. It was to provoke three major crises, in 1660, 1692
and 1711, as well as numerous smaller troubles.

The crisis of 1660 developed from the support which the Faqariyya
gave to the Janissary tax-farmer, although he had been incriminated
by an investigating commission, and condemned by the chief judge for
contumacy towards the viceroy, Mustafa Pasha. The Faqariyya unwisely
decided to resist the viceroy: they intended to reinstate his predecessor,
Shahsuwiroghld Muhammad (who had been deprived and imprisoned),
and they relied on Janissary suppott. At the critical moment, however,
the Janissaries turned against their Faqari officers, while the ‘Azeban
otganized a united front of the other corps. Taken at a disadvantage,
the Faqariyya withdrew from Cairo, where the Qasimiyya established
their ascendancy with the viceroy’s support. In October 1660, the
viceroy left Cairo to command military operations against the fugitive
Faqiri beys. These, however, were already splitting up. One made his
way to the remote Sudan, where he disappeared from history. Another
fled to Upper Egypt, where he was captured. Three others, after a
long journey through the western desert, surrendered to Ahmad Bey
the Bosniak, the chief of their opponents, who slew them and rode to
Cairo with their heads in his saddle-bag. The Faqariyya were almost
exterminated, and the ascendancy passed to the Qasimiyya.

But the triumph of Ahmad the Bosniak and his faction was to be of
short duration. His very success rendeted him an object of suspicion
to the Ottomans. So, although the next viceroy, Shaytin Ibrihim
Pasha, entered Cairo accompanied by Ahmad Bey, he soon plotted his
destruction, and in July 1662 the Bosniak was assassinated. More fortu-
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nate than Misa Pasha thirty-two years before, Shaytan Ibrihim met
with no opposition from the diminished and demoralized beylicate. It
is probably not a mere coincidence that this late reassertion of viceregal
authority, and the period of quiescence which ensued, synchronized
with the vigorous rule of the grand viziers Mehmed and Ahmed
Kopriila (1656-76).

For about thirty years the beys, while retaining their hold on the
great offices of state and fulfilling their military functions, ceased to
challenge the authority of the viceroys. During this period, the
Faqariyya household was reconstituted, and in 1692 its leader, Ibrahim
Bey, felt strong enough to bid for political supremacy in Egypt. To
achieve this, however, he needed to restorte the old link with the
Janissaries. This he sought to achieve through the agency of an ambi-
tious Janissary subaltern, named Kiichiik Muhammad, who had already
for over fifteen years played a leading part in the troubled politics of
his corps. Although Kiichiik Muhammad never held any of the higher
commands in the Janissaries, he was the effective master of the corps,
and in 1692 he brought it over to the side of Ibrahim Bey. During the
next two and a half years, Kiichiik Muhammad played a popular role
in Cairo. He induced the senior officers of the Janissaries to abolish
their himdydt, and, after an abnormally poor harvest, he enforced low
corn prices on the middlemen in Cairo. While these measures won him
the applause of the artisans, they would inevitably offend profiteers, both
within and outside the Janissary corps. The circumstances in which he
had obtained power also created him enemies, chief among them a
senior officer, Mustafi Kihya al-Qazdughli, who was also an ally of the
Faqariyya. In September 1694, Kiichiik Muhammad was shot while
riding through Cairo, almost certainly at the instigation of al-Qazdughli.
The influence of his faction in the Janissaries collapsed at once. His ally,
Ibrahim Bey, died of plague in the following year. Mustafa al-Qazdughli
himself founded a2 Mamluk household, the Qazdughliyya, which, out-
lasting its Faqariyya allies, was to dominate Egypt in the second half
of the eighteenth century.

The pattern of troubles within the corps of the garrison repeated
itself in the years following the death of Kiichik Muhammad, and
produced in 1711 the crisis known to the chroniclers as the Great
Sedition. At the centre of events was, once again, an ambitious Janis-
sary subaltern, Afranj Ahmad, i.e. Ahmad the European, who, after
various vicissitudes in the immediately preceding years, made himself
the master of the cotps, and ousted eight officers who were opposed
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to him. These men inevitably obtained the support of the ‘Azeban and
the other five corps, and fighting broke out around the Citadel. The
beylicate next became involved. The Qasimiyya under their chief, Iwaz
Bey, supported the ‘Azebin and opposed Afranj Ahmad. The Faqariyya
were divided, because of rivalry between two of their leaders, one of
whom, Qaytas Bey, joined forces with the Qasimiyya. In the fighting,
which lasted from April to June, Iwaz Bey was killed — an incident which
turned the struggle between the two groups into a relentless vendetta.
The final outcome was a complete victory for the Qasimiyya. Afranj
Ahmad was put to death, the Faqiri beys who had supported him fled
to Istanbul, while the viceroy, Khalil Pasha, who had legitimated their
acts was deprived of office.

For about twenty years after the Great Sedition, the Qisimiyya
dominated Egypt. Their ascendancy was not, however, unquestioned.
The killing of theit leader, Iwaz Bey, had weakened them, and although
Iwaz’s Mamluk household held togethet, its nominal head, Isma‘il
Bey (the son of Iwiz) was at the time only sixteen years old. It was in
~ fact Qaytas Bey who drew most immediate profit from the revolution
of 1711. In 1715, Isma‘ll Bey procured his assassination, and the
Qisimiyya obtained the sole mastery. The Qasimiyya however, like
the Faqariyya earlier, now split into rival factions. Another group
emerged under Muhammad Bey the Circassian, and in 1723 Isma‘il
Bey was killed, and his household proscribed.

Since the time of Ibrihim Bey al-Faqari in the last decade of the
seventeenth century, the object of ambitious military grandees in Cairo
had been to obtain the ri’4sa, the de facto supremacy amongst the holders
of power in Egypt. In the early eighteenth century, certain titles came
to be applied to the holder of the ri’dsa. Isma‘il Bey is called amir Misr,
‘the commander of Cairo’. His successful rival, Muhammad Bey the
Circassian, was apparently the first to be known as shaykh al-balad (a
term used also for village headmen, and signifying seniority in a town
or settlement), and this was henceforward the normal usage when the
ri’dsa was held by a member of the beylicate. On occasion, however,
as we shall see, the r7’dsa might be held by officers of the garrison cotps.

Muhammad Bey the Citcassian had obtained the r/’dsa through
alliance with the Faqariyya, a member of which, Dhu’l-Fagar Bey, had
been the actual assassin of Isma‘il Bey. The understanding between the
two factions was short-lived, and a struggle for domination developed.
Both leaders perished in 1730; the Circassian being drowned while
fleeing from his enemies, while Dhu’l-Faqar Bey was assassinated.
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After 1730 the Qasimiyya were never again powetful as a faction,
although small groups and individuals survived for many years. The
political ascendancy passed to their opponents, the Faqariyya, in alliance
with another Mamluk household, that of the Qazdughliyya. Unlike the
Faqariyya and Qasimiyya, the early history of which groupsis unknown,
the Qazdughliyya had, as we have seen, an identifiable founder: the
Janissary officer, Mustafid Kahya al-Qazdughli, who had been Kiichiik
Muhammad’s opponent, and who died in 1703. Unlike the earlier great
Mamluk households, which from the outset were closely associated
with (and virtually monopolized) the beylicate, the Qazdughliyya until
the middle of the eighteenth century contented themselves with high
office in the garrison-corps. This may have been a prudential measure,
since members of a corps (and especially of the Janissaries and ‘Azebin)
enjoyed the protection of the privileged organization to which they
belonged, whereas the beys were, in theory at least, creatures of the
viceroys and dependent upon them. In the time of Kiichiik Muhammad,
elevation to the beylicate had been a device for disposing of officers
obnoxious to the dominant group.

It was not long before a schism appeared in the victorious faction,
with the development of hostility between ‘Uthman Bey, Dhu’l-Faqar’s
mamlsik, and Ibrahim Kéhya, the head of the Qazdughliyya. ‘Uthmin
fled from Cairo to Upper Egypt and then to Istanbul, where he died
over thirty-four years later. By 1748, Ibrihim Kéhya had overcome all
his opponents. He had as a nominal associate another officer of the
corps, Ridwan Kihya al-Julfi, the head of a small Mamluk household.
The duumvirate lasted until the death of Ibrahim, late in 1754. In the
meantime, he built up a great Mamluk household, and both he and
Ridwian Kahya placed their followers in the beylicate. After Ibrihim’s
death, Ridwin, who had shown no interest in affairs of state, proved
incapable of maintaining himself in power, and was assassinated. The
ascendancy of the Qazdughliyya was henceforward assured. For nearly
half a century, until the coming of Bonaparte, they filled the beylicate
and monopolized the great offices of state, while their successive leaders,
with the title of shaygh al-balad, were virtually sovereigns in Egypt. The
viceroy had become a figurehead, confined to the Citadel, and serving
only to legitimize the decisions of the shaykh al-balad and the dominant
faction.

In the second half of the eighteenth century, some changes in the
pattern of political development in Egypt became apparent. With the
disappearance from the scene of the Faqiriyya and Qdsimiyya, the old
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rivalry between the Janissaries and ‘Azebin came to an end. With the
installation of the Qazdughliyya in the beylicate, even the high com-
mands inthe corps of the garrison were reduced to secondary importance:
Ibrahim Kahya was the last corps-officer to play a major political role.
The ascendancy of the Qazdughliyya did not, however, bring to an
end the inveterate factionalism of Mamluk society. The Qazdughli
beys were rivals amongst themselves for power; the households which
they established soon displayed as much hostility towards one another
as ever the Faqariyya had shown to the Qasimiyya. In a sequence
repeated with monotonous regularity in this period, factional conflict in
Cairo would be followed by the flight of the defeated group to Upper
Egypt. There they would build up their strength, attracting the mal-
content victims of previous struggles as well as tribal warriors, and
would move down the Nile, to evict their opponents, who would flee
southwards to repeat the process.

The most outstanding among the Qazdughli leaders was a certain
‘Ali Bey, known to his contemporaries by the Turkish nickname of
Bulut kapan, ‘the Cloud-catcher’, but more usually called ‘Ali Bey the
Great. As a boy from the Caucasus, he entered the Mamluk household
of Ibrihim Kéhya, and he was raised to the beylicate shortly after his
mastet’s death. He was thus still quite junior in standing when, in 1760,
he joined in a plot against the shaykh al-balad (another ‘Ali Bey), set
on foot by ‘Abd al-Rahman Kihya al-Qazdughli, the hereditary head of
the household. At ‘Abd al-Rahmin’s request, the Qazdughliyya recog-
nized Bulut kapan ‘ Ali Bey as shaykh al-balad, and his namesake, who was
at that time absent in the Hejaz as commander of the Pilgrimage, fled
to Gaza.

‘Abd al-Rahmin may have thought that the young ‘Ali Bey would be
a compliant agent. If so, he was sadly mistaken. ‘I will take command’,
he said on one occasion, ‘by my sword alone, and not by the support
of anyone.”! Once formally installed as shaykh al-balad, he proceeded
to establish and extend his power with a ruthlessness, not least towards
his comrades, that astonished even the hardbitten observers of the
Egyptian political scene. In the words of al-Jabarti, the great Egyptian
chronicler of the eighteenth and early nineteenth centuries,

He killed rebels, and cut off opponents, and dispersed those who feigned
loyalty. He infringed established principles, shattered customs, ruined the
ancient houses, and annulled the rules which had been deemed right.2

1 ‘Abd al-Rahmin b. Hasan al-Jabarti, ‘Aja’ib al-athar fi’l-tardjim wa'l-akhbir (Bilaq,
{1879-80]), 1, 380. 2 al-Jabarti, ‘Aj@’ib, 1, 258.
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‘Ali also sought to impress beholders with his magnificence. In 1761
he secured the marriage of one of his followers, Isma‘il Bey, to the
daughter of Ibrihim Kéhya. The marriage was the occasion of a
sumptuous festival for the whole of Cairo. The Nile flood had formed
lakes in the open spaces within the city, and upon one of these a great
floating platform was constructed, where people could watch the
performances of jugglers and other entertainers. Around the lake, the
houses of the Qazdughli grandees shone at night with illuminations,
and resounded with banqueting and music. These festivities lasted for
a full month, and at its end the bride was taken to her husband in a
great procession. Jugglers, cymbal-players and drummers were fol-
lowed by the grandees. Then came the bride in a coach, beside which
walked ‘All Bey’s domestic treasurer, holding a staff of office. Other
Mamluks followed, clad in mail, armed with bows and spears, while a
Turkish military band brought up the rear.

The next few years saw the further growth of ‘Ali Bey’s power. In
1764 he himself commanded the pilgrimage caravan from Egypt, and,
while in Mecca, had an ominous quarrel with the governor of Damas-
cus, ‘Uthmin Pasha al-Sadiq, the commander of the Syrian pilgrimage
caravan. On his return he raised to the beylicate his treasurer and
favourite mamlik, Muhammad. It was customary for a bey, on appoint-
ment, to be invested with a robe of honour by the viceroy, and, as
he rode down from the Citadel, to throw silver coins among the
crowd. Muhammad Bey, however, scattered a largesse of gold, and
this won him the nickname of Abu’l-Dhahab, ‘the Father of Gold’.
Other followers of ‘Ali Bey were promoted to the beylicate at this time,
and now he felt strong enough to strike at his potential opponents.
‘Abd al-Rahmin Kéhya was arrested, and exiled to the Hejaz in 1765.
He returned to Cairo only in 1776, after ‘Ali’s death. While ‘Ali was
planning the defeat of his former associate, Silih Bey, the last Qasimi
grandee, who had fled to Upper Egypt, he suddenly found that his
party in Cairo had turned against him. He yielded to a show of force,
and in March 1766 was sent into exile. About a year later, he himself
made his way to Upper Egypt, while two of his opponents, Khalil
Bey and Husayn Bey Kishkish, held the r#dsa in Cairo.

At this time, the most powerful person in Upper Egypt was Shaykh
Humim b. Yasuf, the chief of the Hawwira tribe, whose members
held much of Upper Egypt in hereditary #/tigam. Shaykh Humam over-
shadowed the transient governors of Upper Egypt, who were distracted
by factional politics. He and his tribe belonged to Nisf Harim, a
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factional group of Egyptian townspeople and tribesmen which was
traditionally associated with the Qasimiyya, as its countetpart and rival,
Nisf Sa‘d, was with the Faqiriyya. Hence he gave asylum to the
remnants of the Qasimiyya after their overthrow, and had particularly
close relations with Silih Bey, who served as his agent in Cairo. When
‘Ali Bey fled to Upper Egypt, Humam mediated between him and Salih,
and the two beys swore an alliance on the Koran and the sword. They
agreed to march on Cairo, ‘Ali undertaking in the event of success to
confer on $ilih the life-governorship of Upper Egypt, while Humam
assisted the new allies with money and men. An expedition commanded
by Kishkish was defeated, and, in October 1767, ‘Ali and Salih entered
Cairo as victors. A few months later, Khalil and Kishkish, who were
holding out at Tanta, were captured and killed. ‘Ali followed up his
success with a relentless proscription of his opponents, both actual and
potential. Among the victims was $ilih Bey. Shaykh Humam, who had
assisted the followers of the dead grandee, was hunted down, and died
in December 1769. With his downfall, the political supremacy of
Hawwara in Upper Egypt came to an end.

The great power which ‘Ali Bey had acquired in Egypt could not
fail to alarm the Ottoman authotities. In the winter of 1768, the vicetoy
attempted to instigate a rising in Cairo, and was promptly removed
from office by ‘Ali, who became acting viceroy. In the following sum-
mert, he repeated the procedure. To his contemporaries, ‘Ali seemed
about to declare himself the independent ruler of Egypt. Like Ridwan
Bey in the previous century, he was haunted by the dream of a new
Mamluk sultanate. Nevertheless, he remained outwardly loyal to the
Ottoman sultan, who in 1770 commissioned him to intervene in 2
conflict between two members of the Hashimite family, which ruled in
Mecca. An expedition, commanded by Muhammad Bey Abu’l-Dhahab,
captured Mecca, invested ‘Ali’s protégé as ruler, and appointed a
Mamluk as governor of Jedda, with which port ships of the English
East India Company had been trading since the end of the seventeenth
century. This successful campaign spurred ‘Ali Bey on to a military
adventure in Syria. With this region under his control, he would in
effect have reconstituted the former empire of the Mamluk sultans,
Circumstances were particularly favourable to him. An Arab chief,
Shaykh Zahir al-‘Umar, had built up an autonomous principality in
Galilee, with his capital at Acre, and was in rebellion against the
Ottomans. The Ottoman empire was at war with Russia. In July 1770
a Russian fleet had annihilated that of the Ottomans at Cheshme, and
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thereafter remained in the eastern Mediterranean to assist local oppo-
nents of the sultan. ‘Ali’s plans, however, miscarried. After an expedi-
tionary force under Abu’l-Dhahab had taken Damascus in Junery71,
it suddenly withdrew from Syria, abandoning its conquests and Shaykh
Zahir al-‘Umar.

On Abu’l-Dhahab’s return to Egypt, a clash was inevitable. In
January 1772, he took the now well-trodden path of the malcontents
to Upper Egypt, where he recruited supporters, including remnants of
the Qasimiyya and Hawwara tribesmen. Abandoned and defeated as
Abu’l-Dhahab advanced down the Nile, ‘Ali loaded up his treasures,
and, with his personal retinue of 8o cavalrymen, fled in April 1772
to Shaykh Zahir in Acre. The day after his departure, Abu’l-Dhahab
entered Cairo, and assumed the position of amir Misr. ‘Ali spent nearly
a year operating against the Ottomans in Syria, in combination with
Shaykh Zzhir and the Russians. Early in 1773, he decided to return to
Egypt, optimistically believing that he would be supported and wel-
comed by his former mamliks and associates. The reality was very
different. At al-Salihiyya, where the route from Sinai approached the
Delta, he was intercepted by a force under Abu’l-Dhahab’s command.
In the ensuing battle, ‘Ali was wounded and made a prisoner. The
victor came out to greet his former master and kissed his hand with all
respect. ‘Al was lodged in a palace in Cairo, and doctors were sent to
treat his wounds. A week later he died, and Abu’l-Dhahab (who was
inevitably suspected of foul play) gave his corpse honourable burial.

The death of ‘Ali Bey left Muhammad Abu’l-Dhahab without any
competitor for the supremacy in Egypt. In place of the arrogant attitude
which his predecessor had assumed towards the Ottoman sultanate, he
himself evinced a demonstrative loyalty, although his aims were perhaps
not very different from those of ‘Ali Bey — namely the securing of his
own position in Egypt, and the extension of his rule into Syria. In 1775,
with the sanction of the Ottoman authorities, he led an expeditionary
force against Shaykh Zahir al-“Umar. Jaffa was captured after a siege,
and Abu’l-Dhahab arrived outside the gates of Acre, Zahir’s capital.
There, quite suddenly, he died on 8 June 1775, and the Egyptian forces,
headed by Murad Bey, one of Abuw’l-Dhahab’s mamliks, forthwith
abandoned the expedition, and returned to Cairo, where a contest for
power amongst the grandees was inevitable.

The possible claimants were three: Murdd himself; his comrade,
Ibrahim Bey, anothet mamlik of Abu’l-Dhahab; and Isma‘il Bey, the
mamlik of Ibrahim Kihya and client of ‘Ali Bey, an older man. In fact,
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Isma‘il Bey held aloof from competition, and the grandees chose
Ibrahim Bey as shaykh al-balad. This was probably because he was of a
milder and less decisive character than the ruthless and headstrong
Murad, who, howevet, remained so closely associated with him in the
exercise of power and dispensing of patronage that we may properly
speak of a duumvirate. Murid was determined to eliminate Isma‘il
Bey, who in 1777 fled, fearing assassination and complaining of the
treatment he had received from his colleagues. Faction-fighting ensued,
in which the party of Isma‘il was victorious. Ibrahim and Murad left
Cairo, and Isma‘il Bey was in his turn invested as shaykb al-balad (July
1777)-

He did not long remain in office. Ibrahim and Murad, who had fled
to Upper Egypt, were able to exert pressure by cutting off the corn
supplies of Cairo. The combination of forces which supported Isma‘il
Bey broke up, and in February 1778 he left Cairo. Murad and Ibrahim
returned, and the latter resumed the position of shaykh al-balad. Late in
1783, relations between the duumvirs degenerated to the point of open
conflict, and in the following year Ibrahim Bey was driven out of Cairo,
while Murid assumed sole power. They were, however, reconciled,
and Ibrahim once again became shaykh al-balad in February 1785.

The affairs of Egypt were in the last stage of confusion and debility.
Although the duumvirs held Cairo and the Delta, they had no authority
in Upper Egypt, where Isma‘il Bey and a number of other grandees,
former mamliks of ‘Ali Bey, were in control. An attempt by Murad to
dislodge them failed, and in 1781 he negotiated terms which conceded
them much of the south. In 1783 and 1784, Egypt was in an appalling
condition, as al-Jabarti describes:

This year passed like the previous one, with hardship, dearth, a poor Nile
and continued disturbances. Expropriations and oppressions by the grandees
went on and on. Their retainers swarmed in the countryside, levying money
from the villages and settlements, and devising new kinds of oppressions...so
that they destroyed the cultivators. [The peasants]. .. fled from their villages,
so they transferred the demands to the tax-farmers, and sent appointed
officers to their houses, so the less well-off were forced to sell their belongings,
homes and cattle. .. Anyone who had a smell of wealth was tracked down:
he was arrested and detained, and was burdened with a double tax-assessment.
There were endless demands for loans from the coffee and spice-merchants,
besides dues levied in advance; and when the merchants realized that they
would get nothing back, they compensated their losses by putting up prices.
Then [the authorities] put their hands out to legacies. When anyone died,
they detained his possessions, whether he had an heir or not...People’s
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wills were corrupted, their hearts changed, and their natures altered. . . until
the country was ruined, the roads became the prey of highwaymen, evil-
doers caused disturbances, security was lost, and one could only travel in a
convoy.!

These anarchic conditions seemed to offer the Ottoman authorities
an opportunity for intervention to end the ascendancy of the beylicate,
and to bring Egypt back under the control of the sultan’s officials.
More particularly, the Ottoman government wished to obtain payment
of the revenues of Egypt, which had fallen seriously into arrears during
the duumvirate. The actual pretext chosen for intervention was the
failure of the grandees to fulfil the obligations of Egypt towards the
Pilgrimage and the holy cities. Both in 1784 and 1785, the Egyptian
pilgrimage caravan failed to visit Medina as the commander would not,
or could not, pay the traditional dues. Information about this was sent
to Istanbul. The commander of the Syrian pilgrimage caravan, Ahmad
Pasha al-Jazzir, a former retainer of ‘Ali Bey, who, after the overthrow
of Shaykh Zahir, had become governor of Acte and (at this time) of
Damascus, wasinvolved in the affair. A report from him to the Ottoman
government, in the summer of 1785, suggested military and political
steps for re-establishing the sultan’s authority in Egypt.

Al-Jazzar hoped that he himself would be appointed as viceroy of
Egypt to carry out the reconquest. However, he was disappointed, and
the command went to a distinguished Ottoman admiral, Jeza’irli Ghazi
Hasan Pasha, who arrived at Alexandria with his fleet and expeditionary
force in July 1786. The duumvirs, who had sought to avert his coming
by negotiations with the viceroy, as well as by attempts to procrastinate,
at last determined on resistance. Characteristically, Murid Bey took
command of the force which set out from Cairo in the direction of
Rosetta, while Ibrahim Pasha remained in the capital to watch events.
It was significant, too, that Muridd confiscated the provisions and
finance of the Pilgrimage to supply his force. Hasan Pasha, in the mean-
time, was trying to win hearts in Egypt. He distributed proclamations
promising reduced taxes and an administration adhering to the long-
obsolete Qandin-name of Sultan Stileyman. He treated kindly a deputation
of garrison-officers and ‘ulama’ who bhad been sent from Cairo to
negotiate with him. When he defeated Murad’s troops at al-Rahmaniyya
on the Nile, the viceroy was encouraged to assert himself, and produced
an imperial order granting an amnesty to all but Ibrahim and Murad,
who were outlawed. Ibrihim fled from Cairo, and in company with

b al-Jabarti, “Aja’ib, 11, 83.
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Murad ultimately made his way to Upper Egypt. In early August 1786,
Hasan Pasha entered Cairo.

During the first few days of restored Ottoman rule, Hasan Pasha
put into force a number of measures to characterize the new adminis-
tration. Attempts were made to define and regularize the status of
various groups in Egyptian society. The Ashrdf, ot reputed descendants
of the Prophet, who formed a kind of hereditary aristocracy in the
Ottoman empire, were to refer their complaints to the head of their
order, the nagib al-Ashrdf; the garrison-troops were to have recourse
similarly to the corps authorities, and the native Egyptians to the
Shari‘a courts, administering the holy law of Islam. The Islamic
character of the new regime was emphasized by the enforcement of
sumptuary laws against Christians (who were also not allowed to
employ Muslims or keep slaves), and by restricting the public activities
and appearance of women.

Hasan Pasha vindicated the authority of the sultan in Cairo and
Lower Egypt, but he could achieve little more. Like Sultan Selim I
at the time of the original conquest, he could not annihilate the strongly
entrenched local powers ; at most he could dispossess those who opposed
him, and build up a pro-Ottoman party in opposition to Ibrahim and
Murad. New appointments were made to the beylicate and to garrison
commands, the new office-holders being selected from different Mamluk
households to prevent their combination. Finally, in November, the
exiled Isma‘il Bey entered Cairo, and was appointed shaykh al-balad by
Hasan Pasha.

The Ottoman admiral equally found himself at a loss in dealing with
the unbroken power of Ibrahim and Murad. Following what were now
the traditional tactics of a defeated faction, they had withdrawn to
Upper Egypt, and in so doing clashed with Isma‘il Bey as he returned
from exile. Having received a reinforcement of troops, Hasan Pasha in
September 1786 sent out an expedition against the rebels. But neither
by military force nor by negotiation could Hasan Pasha impose a
settlement, although at one time his army occupied Egypt as far as
Aswan. By the summer of 1787, war between the Ottoman empire
and Russia was imminent: Hasan Pasha, urgently needed in Istanbul,
was driven to make terms with Ibrahim and Murid, in whose favour
events had now begun to turn. On the eve of his departure, late
in September 1787, the death sentences which had been pronounced
on Ibrahim and Murid were reversed, but the two beys were to reside
in Upper Egypt (where they had extensive estates), and not to enter
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Cairo. A force of 500 Ottoman troops was left to support Isma‘il Bey,
who, on Hasan Pasha’s return to Istanbul, assumed supreme power in
Cairo.

The situation in Egypt was now substantially what it had been before
Hasan Pasha’s intervention but with the roles of Isma‘il Bey on the
one hand, and Ibrahim and Murid on the other, reversed. The counttry
was virtually divided between the two rival and autonomous regimes.
Extortionate and oppressive taxation, and lack of public security, again
appeared as the two factions struggled in the valley of the Nile. Then
in March 1791, Isma‘il Bey died in an epidemic of plague. Four months
later, Ibrahim and Murid were back in Cairo, and the duumvirate was
restored, to last until the arrival of Bonapatte, seven years later.

The people of Cairo were not wholly passive under their oppressors.
It is at this time that the chronicler, al-Jabarti, gives information on the
first indisputably popular risings in the capital. Unlike the revolts of
the seventeenth and early eighteenth centuries, in which the actors
were members of the garrison-corps or of Mamluk households, these
were risings of sections of the civilians of Cairo. At the same time, the
‘ulama’ appeared in close association with these revolts, even as leaders.
This again is something very different from the role of the ‘wlamd’ in
the previous century, when their authority was invoked by victorious
factions to legitimize the acts of the military grandees.

One such rising took place in 1786, shortly before Hasan Pasha’s
expedition, when the exactions and depredations of Murid Bey’s hench-
men in the Husayniyya suburb (a butchers’ quarter) produced a threaten-
ing demonstration. It made its way to al-Azhar, where one of the
leading ‘#lama’ put himself at its head. Another, in 1787, shortly after
Hasan Pasha’s departure, was caused by a forced loan which Isma‘il
Bey imposed on the merchants. Again, the demonstrators went to al-
Azhar, and secured the support of a member of the ‘wama’. A third
revolt, in 1790, originated like that of 1786 in the Husayniyya quarter.
It was due to the injudicious attempt of the chief of police to arrest 2
butcher, who was also shaykh of the Bayyumiyya religious order - a
dervish organization centred in that quarter. Once again, one of the
‘ulama’ intervened. Finally, in 1795, the exactions of the Mamluk
grandees stirred up another popular rising, at the head of which were
‘alama’ of al-Azhar. Thus, on the eve of the French occupation two
new political factors were emerging in Cairo.
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THE FUNJ SULTANATE

The early sixteenth century, which witnessed in Egypt the fall of the
Mamluk sultanate and the imposition of Ottoman rule, was a time of
even more far-reaching changes in the Nilotic Sudan. The penetration
of Arab tribal immigrants to the confluence of the Blue and White
Niles and the northern Gezira, and the emergence of a non-Arab power
on the upper Blue Nile in the Funj sultanate, created conditions in
which Islam and Arab culture expanded to limits they did not pass until
the middle of the nineteenth century.

The penetration of the Arabs into the Nilotic Sudan began very
shortly after the Muslim conquest of Egypt in the seventh century.
Tribal migration increased in the ninth century, beginning the erosion
of the Christian Nubian kingdoms of al-Muqurra and ‘Alwa. The
intermarriage of Arabs with Nubians (and with Beja) in the eastern
desert led to the establishment of arabized Muslim dynasties in the
north, the first of these being Banu’l-Kanz in the neighbourhood of
Aswan during the tenth century. From 1317 the rulers of Dongola were
Muslims, al-Muqurra was submerged under the immigration of Arab
nomads, chiefly belonging to the tribe of Juhayna, and pressure on
the southern kingdom of ‘Alwa increased. The last two centuries of its
history are a dark age, but Sudanese tradition indicates that its final
overthrow came with the fall of Suba, the capital, about the beginning
of the sixteenth century.

The consequence of these developments was to create, beside the
nomadic Arabs of Juhayna, an arabized sedentary or semi-sedentary
population in the cultivable lands on the main Nile and in the northern
Gezira, the plain between the Blue and White Niles. The name of
Ja‘aliyyin was applied generically to many of these arabized groups:
more specifically it designated the riverain people dwelling on the main
Nile between the Sabaluqa gorge and the confluence of the Atbara.
As a token of arabization, the Ja‘aliyyin acquired a genealogy linking
their diverse clans with al-‘Abbas, the uncle of the Prophet and the
ancestor of the ‘Abbasid caliphs. Hence in Sudanese usage, a/-‘Abbasi
is a dignified alternative to a/-Ja‘ali.

About the time when ‘Alwa was finally crumbling under Arab
pressure, another ethnic group entered upon the stage of the Nilotic
Sudan. These were the Funj, a group of cattle-herdsmen, who moved
into the Gezira from the south. Three hypotheses have been advanced
concerning the origin of the Funj. The earliest, propounded by James
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Bruce, the eighteenth-century Scottish traveller, derives them from a
Shilluk war-band migrating in canoes from the While Nile. This seems
to reflect an opinion held at Sennar at the time of Bruce’s visit in 1772:
it lacks confirmatory evidence in Shilluk traditions and elsewhere. The
second hypothesis, which traces the Funj dynasty to ‘Uthman b.
Kaday, a fifteenth-century refugee prince from Bornu, seems to the
present writer to be highly speculative, and to rest essentially upon the
doubtful identification of a place name in a nineteenth-century chronicle.
The third hypothesis would bring the Funj to the Blue Nile from
Ethiopia (or more specifically from Eritrea), but here again the
conclusions reached are largely based on conjecture.

It is perhaps best to admit that, in the present state of our knowledge,
nothing can be said with certainty about the origins of the Funj. Some
traditions in one early recension of the Funj Chronicle suggest that
their early homeland was on the upper Blue Nile, and that they were
nomadic cattle-herdsmen, who gradually extended the range of their
migrations downstream until they established a settlement in a forest
clearing at Sennar. The founder of Sennar and of the dynasty was
named ‘Amira Dunqgas. David Reubeni, the Jewish adventurer, who
claimed to have passed through the Nilotic Sudan in 1522-3, depicts
‘Amara as a black potentate with a barbaric court, and describes him
as ruling ‘over black people and white’. The ‘white people’ were
presumably the lighter-skinned Arabs. He mentions Sennar as a place
of importance, but the king’s headquarters, which is named Lam’ul or
La’ul, was farther south.

Bruce and the Funj Chronicle give variant (but not iecessarily
contradictory) traditions concerning the early relations of the Arabs and
the Funj. According to Bruce, in 1504 the Funj invaded the Arab
provinces, and in a battle near Arbaji in the Gezira defeated an Arab
chief whom he calls Wed Ageeb [Wad ‘Ajib], ‘and forced him to a
capitulation. . .and he thus became as it were their lientenant’.! The
earliest extant recensions of the Funj Chronicle represent ‘Amara as
joining an Arab chief, called ‘Abdallah al-Qurayniti al-Qasimi, to
fight the indigenous people of the region, the ‘Anaj, and as appointing
‘Abdalldh as shaykh in Qatri, a settlement on the main Nile, not far
from Suba. Later recensions of the Funj Chronicle add further details,
which are sophistications and may be disregarded.

The impression given by these traditions is of two pastoral peoples

t James Bruce, Travels to discover the source of the Nile, 2nd ed. (Edinburgh, 1805), vI,
370-1.
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competing for the grazing grounds of the Gezira in the political vacuum
following the collapse of ‘Alwa. Although the Funj Chronicle does not
mention the clash of the Funj and Arabs at Arbaji, it emphasizes, as
does Bruce, the superior status of the Funj ruler. Bruce’s date of 1504
corresponds with that (910/1504-5) traditionally given for the Funj
conquest of the land of the Nubians and the foundation of Sennar by
‘Amara Dungas. Bruce’s naming of the Arab chief as ‘Wed Ageeb’,
i.e. Wad, or Walad, ‘Ajib, is anachronistic. ‘Ajib, the son of ‘Abdallah,
was the second shaykh of Qarri, and his successors were commonly
known by the patronymic Wad ‘Ajib, i.e. ‘son of ‘Ajib’. This ruling
clan was also called the ‘Abdallib.

‘Abdallah himself is a semi-legendary personage. He is often called
‘Abdallah Jamma‘, i.e. ‘Gatherer’ - a reference to the tribal host he
assembled for his campaigns. The traditions of the ‘Abdallab, in spite
of discrepancies, suggest that his ancestor was an immigrant from
Arabia and a Sharif (implying in this context a claim to be a holy man)
who married into Juhayna. Abdallih himself is shown as a warrior for
the faith of Islam, who defeated the Christians of ‘Alwa (the ‘Anaj)
and captured Suba itself. Thus ‘Ajib and his successors were a holy
family as well as a chiefly dynasty.

Although both Funj and Arabs were nomads by origin, the ruling
families soon settled in permanent towns. The Funj capital was at
Sennar, perhaps from the time of Rubit, who reigned from 1616-17
to 1644-5 and founded the mosque there. The ‘Abdallab royal residence
was transferred from Qarri to Halfaya, probably about the middle of
the eighteenth century. From these small utban centres they exercised
control over the cultivators of the irrigated river banks and islands and
of the rain lands, and also over the nomads of the Gezira and of the
Butana to the east of the Nile. The horsemen of the ‘Abdallab and Funj
intercepted the nomads on their annual transhumance, and levied a
tribute of camels, cattle, gold and slaves.

Of the ten Funj kings who succeeded ‘Amiara Dingqas, little has been
preserved beyond their names (sometimes in varying forms) and regnal
dates. In contrast, there is a strong tradition concerning the great
‘Abdallabi ruler, Shaykh ‘Ajib al-Kaftta, known also by his Funj title
as al-Manjilak, the son of ‘Abdallah Jamma‘. He was appointed viceroy
of the north on his father’s death by ‘Amara I Aba Sikaykin, who ruled
from 1557-8 to 1568—9. ‘Ajib is described as a great islamizing ruler,
who appointed Shari‘a judges in his territory, made grants of land to
holy men, and fought in the jihad. Early in the seventeenth century, a
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complex crisis developed, which involved the Funj and ‘Abdallabi
rulers, and the emperor of Ethiopia, Susenyos. Gondar, where Susenyos
had his capital, lay not far from the Funj-Ethiopian frontier, which ran
among the foothills separating the upper waters of the Blue Nile,
Dinder, Rahad, Atbara, Gash and their tributaries. A caravan route
linked Gondar with Sennar and Egypt.

In November 1606, the Funj king, ‘Abd al-Qadir II, was driven
from his throne after a reign of less than three years. According to
‘Abdallibi tradition, he was expelled by ‘Ajib because of his religious
innovations, i.e. his Islamic unorthodoxy. He had already, it seems,
accepted the suzerainty of the Ethiopian emperor, and on his dethrone-
ment he found asylum at Chelga, an enclave on the caravan route from
Sennar to Gondar where the Funj had a customs post. Funj power
revived under ‘Adlan I, the brother and successor of ‘Abd al-Qadir, who
defeated and killed ‘Ajib at the battle of Karkuj, probably in 1611-12.
‘Ajib’s sons fled to Dongola. A reconciliation was effected by a holy
man, Shaykh Idris Muhammad al-Arbab, the maternal cousin of the
‘Abdallabi princes, one of whom was then appointed as viceroy of the
north.

At the end of his victorious campaign, however, ‘Adlan was in his
turn deposed by the son of ‘Abd al-Qadir. The new king, Badi I Sid
al-Qum, appears to have resented the protection given by Susenyos to
his father; at any rate, he repudiated Ethiopian suzerainty, and stirred
up the ‘Abdallabi shaykh to raid across the frontier. The relations be-
tween the two rulers deteriorated. Susenyos succeeded in detaching the
‘Abdallib from their dependence on the Funj, while Badi received a
fugitive Muslim governor at Sennar and refused to give Susenyos
satisfaction in the matter. Badi died in 1616-17, before the outbreak of
hostilities, which began early in the reign of his successor, Rubit.
From the summer of 1618 to that of 1619, the Ethiopians in alliance
with the ‘Abdallabi shaykh raided along the frontier from Fazughli,
west of the Blue Nile, to al-Taka, the region of the present-day Kasala,
between the Atbara and the Gash. Then fighting seems to have petered
out, leaving the frontier-line much as it had been before. It may well
be that, as has been asserted, ‘ What was at stake was not an increase of
area but control of an important trade-route and the customs-posts
along it.’!

The river line of the Blue and main Niles from the marches of
Ethiopia to the vicinity of the Third Cataract formed the geographical

' O. G. S. Crawford, The Fung kingdom of Sennar (Gloucester, 1951), 187,
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axis of the Funj state, and the suzerainty of the Funj king over the
‘Abdallabi viceroy was its administrative and political basis. Expansion
westwards began under ‘Abd al-Qadir I, who reigned from 1550-1 to
1557-8, and conquered the pagan rulers of Jebel Moya and Jebel
Saqadi, two hills lying in the Gezira west of Sennar. Badi II Abt Daqan,
who reigned from 16445 to 1680, fought the Shilluk, who dominated
the White Nile. Alays (the modern al-Kawwa) on the eastern bank of
the river became the centre of Funj power in the area. Badi then
advanced through the plain of Kordofan on Taqali, a small Muslim
state in the Nuba Mountains, ruled by an arabized dynasty, where he
imposed a tribute of slaves. These were established in villages around
Sennar to protect the capital. Bruce passed through these villages of
slave watrriors, who, from his account, were constantly being freshly
recruited. While the first generation of Nuba remained pagan, their
children were usually Muslim.

Essentially, the Funj sultanate was a species of high kingship over
subordinate rulers. The tetritory directly controlled by the Funj king
seems to have been limited to the vicinity of Sennar in the southern
Gezira and up the Blue Nile, where his officers gathered taxes. Alays
was, in Bruce’s time, governed by a member of the royal clan; else-
where local rulets seem to have belonged to established families. The
‘Abdallabi shaykh, as viceroy of the north, occupied a similar position
in regard to the nomads and sedentaries of the northern Gezira and the
main Nile. Some further degree of Funj control in this area is indicated
by the presence of members of the royal clan at Dongola and in other
northern courts. Nevertheless, neither the Funj king nor his viceroy
was able to prevent the secession of the powerful Shiayqgiyya tribe in
the seventeenth century. The Beja of the Red Sea Hills were never
effectively dominated by the riverain rulers, although some kind of
connection, possibly a marriage tie, between the Amarar Beja and the
‘Abdallab is implied by a genealogical legend of a marriage between
‘Ajib al-Kafata (or his brother) and a girl of the Amarar.

A potential threat to the kings came from the Funj warriors them-
selves. Badi II’s expedition to Taqali may have been deliberately planned
in order to recruit slave troops, to form a personal bodyguard for the
king, and an alternative military basis for the Funj dynasty. On at least
two occasions the free Funj warriors rose against the reigning king.
A revolt against Badi IIT al-Ahmar (1692-1716), led by the Funj com-
mander, the Amin Irdib, was supported by the ‘Abdallabi shaykh of
the time and by the governor of Alays. The rebels appointed a shadow
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king, and reduced Badi to desperate straits. Through his sister, how-
ever, he succeeded in winning the support of two eminent holy men;
and with a small force of cavalry he routed his opponents and killed the
amin. His son, Unsa 111, was deposed in 1720 by ‘his people, the Funj,
and the troops of Lala’.! Lala (which may be the Lam’ul/La’ul of
Reubeni’s account) appears to mean the southetn part of the kingdom,
on the upper Blue Nile, and hence the original homeland of the Funj.
The new king, Nil, who had been a high officer of the royal household,
did not belong to the Unsab, the former ruling clan, to which he was
related through his mother.

After a short reign, NGl was succeeded by his son, Badi IV Aba
Shulakh (1724-62), who was a minot. Fot some years the kingdom was
ruled by a good minister, but on his death Badi assumed the reins of
government. The Funj Chronicle paints him in dark colours:

He killed the rest of the Unsab, and took their estates from the great families.
He gained for himself the support of the Niiba, and gave them the estates
of the great families. Likewise he appointed as provincial governors the
Far, the people of Shaykh Khamis walad [i.e. son of] Janqal, and gained
their support against the Funj and the family of the previous kings.2

These phrases of the chronicler suggest a deliberate policy on the part
of a parvenu ruler to extirpate the family of his predecessors and to
enfeeble the established aristocracy, while seeking the support of alien
groups — the Nuba slave-soldiers and the people of Khamis. These
last were refugee members of the Musabba‘at clan of the Fur, who had
been expelled from their former homes in Kordofan. Khamis and his
men played an important part in defeating an Ethiopian army in the
vicinity of Sennar (1744). It may have been at Khamis’s instigation that
Badi shortly afterwards (1747) sent an expeditionary force into Kordo-
fan against the Musabba‘at. The Funj warriors suffered two defeats,
several of their leaders being killed, but they were rallied by a certain
Muhammad Abt Likaylik, on whom Badi conferred the command.
Abu Likaylik expelled the Musabba‘at from central Kordofan, which
he governed as a dependency of the Funj kingdom.

In sending an expedition into Kordofan, Badi may have had the
object of removing from Sennar and its vicinity the leaders of Funj
opposition to his rule. The news of his actions which filtered through
to Kordofan was disquieting. In 1756-7 the king put to death a re-
spected ‘dlim, the preacher in the royal mosque at Sennar, on a false

1 al-Shatir Busayli ‘Abd al-Jalil, ed. Makhtsitat Katib al-Shina (n.p., n.d. [? Cairo, ? 1961]),
19. 2 Ibid. 20-1.
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accusation. He was unable to restrain the licence of his sons. Persons
who fell into disfavour were sent to work with slaves on the royal
estate. Finally he laid exactions on the families of the officers serving
in Kordofan. A conspiracy was thereupon hatched. Under Abu
Likaylik’s leadership the army of Kordofan marched on the Gezira.
At Alays they were joined by Bidi’s son Nasir, to whom Abi Likaylik
promised the kingdom. Badi put up no resistance, and was allowed to
leave Sennar under an amnesty (1762). He made his way to Ethiopia
where the ruler installed him as governor of the frontier-province of
Ra’s al-Fil (the modern Qallabat), but was subsequently induced to
enter Funj territory, where he was murdered.

Although the revolt of 1762 had been fomented by the irritation and
anxiety of the Funj notables, its outcome profited them nothing. The
new king, Nasir (1752-69), was a puppet of Aba Likaylik, and Aba
Likaylik was neither Funj nor Arab, but belonged to the Hamaj, a
term which seems to mean the survivors of the indigenous population
of the Nilotic Sudan. Although Abua Likaylik had only the titles of
shaykh and vizier, he was effectively regent, and governed both the old
Funj dominions and the new province of Kordofan. In 1769, Abd
Likaylik deposed Nasir, and shortly afterwards had him put to death.
He was succeeded by his brother Ismi‘il (1769-277), equally a rof
fainéant, in whose time Bruce visited Sennar.

Abt Likaylik died in 1776-7, as did his colleague and friend, Shaykh
‘Adlin walad Subahi, whom Bruce found acting as minister in Sennar
during Aba Likaylik’s absence in Kordofan. The new regent Badi, Aba
Likaylik’s nephew, was confronted with a conspiracy of the Funj to
restore the power of the monarchy. After two months of warfare, the
conspiracy was overcome. The regent deposed Isma‘il, and appointed
his son, ‘Adlan, as king. ‘Adlan II (?1777-89) was the last Funj king
to play an effective political role. In 1780 he headed an opposition group
against Badi organized by the sons of Aba Likaylik who had been
disappointed of the succession to the regency. They were joined by
two important malcontents, Shaykh al-Amin walad Musmarr, an
‘Abdallabi prince, and Shaykh Ahmad walad ‘Ali, who had been the
provincial governor of Khashm al-Bahr (the upper Blue Nile). Both
of them had been deposed by Badi. The conspirators first sought out
and killed Badi’s colleagues, the governors of Khashm al-Bahr and
Arbaji, who had gone out to levy tribute from the nomads. Badi him-
self, who had been on campaign in the Butana, returned to fight the
rebels outside Sennar where he too was killed.
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The sons of Abii Likaylik thus entered into their inheritance, and
one of them, Rajab, became regent. King ‘Adlan, however, was still
determined to rid himself of the Hamaj, and organized a new conspiracy.
Rajab was away in Kordofan, and had left his brother as his deputy in
Sennar. This time the king’s partners in conspiracy were Shaykh
al-Amin walad Musmatr and a branch of the royal clan of the Ja‘aliyyin
who wished to gain the kingship. In 17845, ‘Adlan arrested the regent’s
brother and other persons, and put them to death in the open place
before the royal palace. The daughters of Aba Likaylik were given as
concubines to the conspirators. Hearing of these events, Rajab returned
from Kordofan accompanied by King Sa‘d, the Ja‘ali ruler. He was
defeated and killed in November 1785 at the battle of al-Taras while
advancing on Sennar from Khartoum, and the Hamaj were dispersed
in complete disarray. Rajab’s brother and successor, Nisir, held out
for two years in the Gezira until morale was restored by a holy man,
who promised the Hamaj victory. Another battle took place at Intarah-
na, in the vicinity of Sennar. ‘Adlan’s forces were decisively beaten,
and the king, already a sick man, died a few days later.

Thus in 1788-9 Nisitr became regent in fact as well as name. But the
events of the previous years had undermined the whole structure of the
Funj kingdom. Two of the principal towns had been devastated:
Arbaji by a raid of the Shukriyya nomads, incited by Shaykh al-Amin
walad Musmarr in 17834, and Sennar itself by Nasir, when he captured
the town in 1788-9. These were the oldest towns of the Gezira: a well-
known tradition told how Arbaji had been founded thirty years before
Sennar itself — and indeed they had probably begun as frontier settle-
ments of the Arabs and the Funj respectively. The rise of the Shukriyya
to prominence in these years is itself an indication of the breakdown of
administration and sedenta:y control over nomads. In 1779 the regent
Badi walad Rajab suppressed a revolt of the Shukriyya, and killed their
chief, but the sacking of Arbaji ensued only five years later. In 1791 2
charter in the name of the Funj puppet-king, Badi VI, witnessed by the
regent Nisir, granted a considerable block of cultivable land between
the Blue Nile and the River Rahad to Shaykh ‘Awad al-Karim Abu
Sinn, the grandson of the Shukti chief killed by Badi. Kordofan could
no longer be held, and the power of the Musabba‘at revived.

The troubled history of the later Hamaj regency can be briefly
summarized. The descendants of Aba Likaylik were never free from
internal faction. A revolt against Nasir by his brothers, Idris and ‘Adlan,
ended in the regent’s capture in 1798. He was put to death in a formal
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act of revenge by a son of the regent Badi. Idris, who succeeded him
in the regency, died while levying tribute on the nomads in 1803.
‘Adlan, the next regent, was faced with a conspiracy of two of his
nephews, and was killed in an affray after ruling less than three months.
The generation of Abu Likaylik’s sons was now passing from the scene,
and the next regent was his grandson, Muhammad, a son of the regent
Rajab. During his five years’ rule, Muhammad (1803-8) was dominated
by his cousin and rival, a son of the regent Nasir. The period ended in
anarchy: he was finally put to death by another cousin, Muhammad,
the son of the regent ‘Adlan, who thus avenged his father. The regency
of Muhammad walad ‘Adlan lasted from 1808 to 1821. A serious
epidemic in 1809-10 aggravated the depopulation and devastation
brought about by political instability. In 1813 an embassy arrived from
Muhammad ‘Al Pasha, the Ottoman sultan’s viceroy in Egypt.! The
chronicler speaks of the emissary as ‘the first spy from the Ottomans
who appeared in our country’, but the incident seems to have made
little impression, and the diminished Funj state continued its slide into
anarchy. In 1821 when the troops of Muhammad ‘Ali Pasha were
already advancing southwards, Muhammad walad ‘Adlan was killed
in a rising headed by his cousin.

In June 1821, Badi VI and his notables made their submission to
Isma‘il Kamil Pasha, Muhammad ‘Ali’s son and the commander of the
invading army. To their surprise, the Turco-Egyptian soldiers found
the fabled capital of the Funj to be little more than a heap of ruins.

The ‘Abdallabi shaykhdom and the kingdom of the Ja‘aliyyin were
involved in the stormy and confused politics of the later Funj period.
The ‘Abdallabi viceroy, ‘Abdallzh IIT, was killed with his brother in
the campaign against the Musabba‘at of Kordofan in 1747. His third
successor was his son ‘Ajib IV (¢. 1760-80). Near the end of ‘Ajib’s
long reign, his nephew, al-Amin walad Musmirr, a noted warrior,
joined in the conspiracy of King ‘Adlan Il against the regent Badi walad
Rajab. After ‘Ajib’s death, al-Amin made himself ruler of the ‘Abdallab.
The revival of Hamaj power and the death of ‘Adlan II were fatal to
al-Amin’s hopes. There was fighting between the ‘Abdallab and the
regent Nasir, and in 1790-1 Shaykh al-Amin was assassinated. His
cousin and successor, ‘Abdallah IV, ruled for ten years until he was
defeated and killed in another clash with the Hamaj. The regent Idtis
appointed as his successor Nasir, a son of Shaykh al-Amin. Nasir was

I The history of Egypt following the French occupation is dealt with in Cambridge
History of Africa, vol. s, ch. 3.
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the last of the ‘Abdallabi viceroys: he died in 1821 during the Turco-
Egyptian invasion.

Apart from a passing mention by Reubeni, we have no documentary
information about the tribal kingdom of Dar Ja‘al or the Ja‘aliyyun
before the eighteenth century. The rulers of Ja‘al were vassals of the
Funj kings through the ‘Abdallabi viceroys, with whom they had
martiage connections. The chronology and relationships of the royal
clan, the Sa‘dib, are obscure. Bruce in 1772 spent some time at Shendi,
the Ja‘ali capital, and met the ‘Abdallabi princess who was its de facto
regent on behalf of her son, Idris. The Funj Chronicle, however, speaks
of an expedition to El Obeid in Kordofan by King Sa‘d in 1772-3, and
Sa‘d appears to have been a son of Idris. Further notices in the Funj
Chronicle indicate (as is known from other sources) that there was a
tift in the royal clan between the immediate family of Sa‘d and another
branch known as the Nimrab, who made use of the contending factions
around the Funj king to forward their own ambitions. Thus the
Nimrib joined the conspiracy of King ‘Adlan II against the regent
Rajab in 1783-4. Their hopes were, for the time being, disappointed,
but on the death of King Sa‘d in 1800-1, the pretender, Muhammad
walad Nimr, seems to have succeeded him. He did not hold office long.
The regent Idris, who had defeated and killed the ‘Abdallabi Shaykh
‘Abdallah 1V, sent his brother ‘Adlan to deal with the Ja‘aliyyan.
Muhammad walad Nimr came to ‘Adlan to treat with him, and was put
to death in revenge for the humiliation of Aba Likaylik’s daughters
in 1784-5. Sa‘d’s son, Musa‘id, was appointed king of Dir Ja‘al, but
once the Hamaj forces were withdrawn, he could not maintain himself
in power. In the following year (1801-2), he was defeated in battle by
Nimr, the son of Muhammad by an ‘Abdallabi princess, and fled from
Shendi. Nimr became king, and was to maintain his position until
after the Turco-Egyptian conquest, when the slaying of Isma‘il Kamil
Pasha, the son of Muhammad ‘Alj, led to the devastation of his country
and his own flight to the frontier of Ethiopia.

In 1814, seven years before the Turco-Egyptian conquest, Shendi
was visited by the Swiss traveller, John Lewis Burckhardt, who has
left a full and careful description of the town. He emphasizes its
importance as a trading centre, an importance which may have increased
as anarchy grew in the Gezira, with the sack of Arbaji and the long
decline of Sennar itself. Shendi was the meeting place of caravans
coming from four principal directions. As in past centuries, an impot-
tant route ran between Egypt and Sennar. Merchants from both Upper
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Egypt and the Funj territories took part in this trade, the former
generally operating on a very small capital, the latter being chiefly
agents of the Funj sultan or the Hamaj regent. The caravan brought
Egyptian and European goods; Burckhardt mentions particularly sunbu/
and mahlab (aromatics used as perfumes, condiments and drugs). Slaves
and (in 1814) camels for Egyptian military transport were exported in
return. From Sennar itself, caravans came to Shendi every six or eight
weeks, bringing dammir (the locally woven cotton cloth), gold, slaves,
at times large consignments of millet, and other goods. Caravans
arriving at irregular intervals from Kordofan linked the trade of the
Nilotic Sudan with that of Darfur. They brought large numbers of
slaves and also gum-arabic from Kordofan. This was of better quality
than the Sennar product, the export of which had declined. Frequent
caravans travelled between Suakin and Shendi, bringing Indian textiles
and spices, and taking gold and slaves, as well as Dongola horses for
sale in the Yemen.

North of Shendi were other tribal groups, among which the most
notable was the confederacy of the Shiayqiyya. Since breaking away from
Funj overlordship, the Shiyqiyya had dominated their neighbouts,
and the unrest they caused was a factor in promoting the diaspora of
Danigqla and other riverain sedentaries to Darfur and elsewhere. Their
territory was an eatly centre of Islamic learning in the Nilotic Sudan,
and this cultural tradition still survived at the time of Burckhardt’s
travels. In the early nineteenth century, the Shayqiyya met their
masters — first the Mamluk refugees from Muhammad ‘Ali Pasha, then
the Turco-Egyptian forces themselves. Their courage and traditional
arms were no match for the soldiery of Isma‘il Kamil, equipped with
firearms and supported by artillery. Heavily defeated in two battles, the
Shayqiyya promptly made their submission to the conqueror, whom
thereafter they served with great loyalty until the Mahdia.

DARFUR

For the history of Darfur before the nineteenth century there is virtually
no contemporary source-material, and in the absence of a local chronicle
we are largely dependent on traditions collected by foreigners. The
dynasty which created the Muslim sultanate of Datfut came from the
Kayra clan of the Kunjara, one of the three tribes of the Fur, a negroid
people inhabiting Jebel Marra. Another Kunjara clan, the Musabba‘at,
established a sultanate in Kordofan during the eighteenth century.
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While Jebel Marra was always the stronghold of the Fur, the Kayra
sultans succeeded in imposing their hegemony to a greater or less
extent on the nomadic Arabs of the plains ~ camel-Arabs in the north
and cattle-herdsmen (Baqqira) in the south. At the same time they
were open to Islamic influence, not so much from the nomads as from
the old-established Muslim territories in North Africa, the Nilotic Sudan
and the western Bildd al-Ssdan. Historically, the first two of these had the
earlier influence: the traditional genealogies of the Kayra give them a
Hilali or an ‘Abbasi origin — the former implying links with North Africa,
the latter with the Ja‘aliyyin. Western Sudanese influence, of some
cultural and political importance, no doubt developed with the coming
of pilgrims through Wadai and Darfur to the Nile valley and Suakin.

Although the traditions speak of earlier folk-heroes, the first historical
Kayra ruler was perhaps Sulaymin Solong (i.e. ‘the Arab’), reputedly
the son of an Arab woman, who appears to have lived about the middle
of the seventeenth century. He may have been the first Muslim ruler,
but the islamization of the region was a slow process, and even the
monarchy retained non-Islamic features throughout its existence.
Sulaymian’s immediate successors are shadowy figures: several of them
were engaged in warfare with Wadai, the ruling dynasty of which, like
the Musabba‘at, claimed kinship with the Kayra. The advantage in
warfare seems generally to have lain with Wadai, and from the time of
Sultan Muhammad Tayrab (¢. 1756-87), the rulers seem to have sought
expansion in the east rather than the west.

The end of the brief period of Funj domination in Kordofan was
followed by a prolonged struggle between the revived power of the
Musabba‘at and the Kayra sultans, who sought to annex the province.
With the return of the regent Rajab from Kordofan in 17845, the
stage was set for war between Sultan Hashim al-Musabba‘awi and
Sultan Muhammad Tayrab, who occupied Kordofan, and drove out
Hashim as a fugitive to Sennar. Tayrab died at Bara in Kordofan, and
his successor, Sultan ‘Abd al-Rahmin al-Rashid (1787-1801), had diffi-
culty in holding the province. Hashim was not only strong enough to
re-establish himself in Kordofan, but also in 1797, with an army of
nomad warriors and ‘Abdallibi allies, he raided the Gezira and entered
Sennar itself. Finally, however, he was defeated by an army com-
manded by ‘Abd al-Rahman’s chief minister, the eunuch Muhammad
Kurra, who ruled as viceroy in Kordofan.

‘Abd al-Rahmin’s election as sultan, to the exclusion of Tayrab’s
son and heir-apparent, Ishiaq, had been due to Muhammad Kurra.
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Although ‘Abd al-Rahmin was pious and scholarly by inclination, he
proved an effective ruler. In his reign the royal residence, El Fasher!
(the site of which had previously varied from reign to reign), was
finally fixed to the east of Jebel Marra and became the centre of a
permanent capital. Nubians from the Dongola region at this time played
an important part in developing the Islamic culture of Darfur: their
role as merchants has already been mentioned. Increased contact with
Egypt and the outside world is indicated by an exchange of presents
with the Ottoman sultan, by the visit of the first European traveller to
Datrfur, W. G. Browne, and by correspondence with Bonaparte, who
asked ‘Abd al-Rahmain to send him 2,000 strong black slaves.

Muhammad Kurra acted again as king-maker on the death of ‘Abd
al-Rahmain (1800-1), and installed his young son, Muhammad Fadl.
He continued to serve the new sultan, but hostility developed between
them, and Kurra was killed in 1804. Then in 1821, Muhammad ‘Ali
Pasha sent an expedition under his son-in-law, the Defterdir Muhammad
Bey Khusraw, to invade the sultanate of Darfur concurrently with the
conquest of the Nilotic Sudan. The viceroy of Kordofan, the Magdim
Musallim, was defeated and killed at Bara, but revolt on the Nile after
the murder of Isma‘il Kamil Pasha deflected the Defterdar from invading
Darfur itself, and the Kayra sultanate survived until 1874.

THE EXPANSION OF ISLAM

It was not until the Funj period that Islam became effectively established
in the northern Nilotic Sudan. Although Lower Nubia had been exposed
to Islamic influences since the Arab conquest of Egypt in the seventh
century, and there had been Muslim rulers in Dongola in the eatly
fourteenth century, the islamization of much of the region was still
very superficial even 200 years later. Some traditions tell of Muslim
teachers coming to the main Nile at the end of the Middle Ages. Such
was Ghulimallah b. ‘A’id, whose ancestors had lived in the Yemen,
and who (probably early in the fifteenth century) settled and taught
Islam in the region of Dongola. Another immigrant was the Sufi,
Hamad Abia Dunina, who came, it seems, from the Hejaz about the
middle of the fifteenth century, and whose tomb is at Abu Dilayq in
the Butana. One of his daughters married ‘Abdallih Jamma‘, and was
the mother of ‘Ajib al-Kafita, while another was the mother of the

v Al-fishir was, strictly speaking, the open place before the royal residence. The term
was also used in Sennar.
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holy man, Idris Muhammad al-Arbdb. As in other peripheral regions
of Islam, the claims of such immigrants to be Sharifs (i.e. descendants
of the Prophet) were uncritically accepted. Even the Jewish adventurer,
David Reubeni, posed as a Sharif to ‘Amara Diinqgas, and spoke of the
honour which the Funj king paid to the Sharifs in his territory.

The establishment of the Funj high-kingship, and of the supremacy
of the Funj and ‘Abdallib over the Gezira and the main Nile, created
more settled conditions than had been known since the crumbling of
the Christian kingdoms in the region. This was a factor in the develop-
ment of centres of Muslim learning in the Nilotic territories. Another
factor was the encouragement of the rulers. In this respect, although
the evidence is scanty, the ‘Abdallib, as an established holy family,
were probably more important than the Funj - latecomers to Islam,
whose quality as parvenus was concealed by a spurious Umayyad
pedigree. It is significant that the Tabagit of Wad Dayfallah, a biogra-
phical dictionary of holy men, was compiled by an ‘4/im of Halfaya,
and in geographical range is restricted almost entirely to the ‘Abdallabi
territories.

The reign of Shaykh ‘Ajib al-Kaftita saw the coming of more holy
men from the older Islamic lands. The first of these, a Sufi of Baghdad
named Tij al-Din Muhammad al-Bahari, came by way of Mecca and
lived for seven years in the Gezira, where he propagated the Qadiriyya
otder. It is perhaps worth remarking that his name, al-Bahiri, means
‘the spice-merchant’. Another teacher of the Qadiriyya Sufi doctrine
is remembered only as al-Tilimsini al-Maghribi, ‘the man of Tlemcen
in the Maghrib’. The grandfather of Hasan walad Hassina, another
holy man, also came from the Maghrib, perhaps even from Spain. A
Maghribi influence on Sudanese Islam could perhaps be inferred from
its ‘maraboutist’ features, i.e. the importance attached in popular
religion to living and dead holy men, and also from the almost universal
adherence of the Sudanese to the Maliki school of jurisprudence. The
Shafi‘i school, characteristic of Lower Egypt, had few followers,
although an Egyptian jurist who came to the Nilotic Sudan in ‘Ajib’s
time was a Shafi‘i.

Islamization had two aspects: the propagation of Muslim learning,
especially the Koran and Shari‘a, and initiation into the Sufi ordets.
Native-born Sudanese very soon took up the work of islamization. In
the first half of the sixteenth century, Mahmud al-‘Araki returned from
studying in Egypt and taught the Shari‘a in a fortified residence on the
White Nile - a frontier region between the nominally Muslim Arabs
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and the pagan Shilluk. At the beginning of the reign of Shaykh ‘Ajib
al-Kifita, Ibrahim al-Balad b. Jabir (who claimed to be a descendant
of Ghulamallah), after studying at al-Azhar, established in the territory
of the Shayqiyya the most successful of the early schools. On the whole,
however, few Sudanese before the nineteenth century were students at
al-Azhar, and most of the immigrant holy men were Sufis rather than
teachers of the Islamic sciences. Sufism made an immediate appeal to
the Sudanese, who rapidly produced their own teachers and ascetics.
One of the most famous of these was Idris Muhammad al-Atbab, who
is said to have lived from 1507-8 to 1650.

While the holy men of the Nilotic Sudan fall for the most part into
one or other of the categories of religious teachers or Sufi leaders,
Islamic learning and Sufism were by no means mutually exclusive,
and some holy men were proficient in both fields. A holy man, whether
a scholar or a Sufi, was regarded as a possessor of baraka, spiritual
power which manifested itself in miracles (kardmat), both during his life
and after his death, and was transmissible through physical objects or
inheritance. Thus there came into existence families of hereditary holy
men, in which the knowledge imparted to successive generations was
reinforced by the transmission of baraka. In the development and spread
of these families, the daughters of holy men played an important part.
An early example is provided by the daughters of Hamad Aba Dunana:
two were the mothers respectively of ‘Ajib al-KKafata and Idris Muham-
mad al-Arbdb, while a third was the mother of another holy man,
Hamid b. ‘Umar. The tradition of Islamic learning established by
Ibrahim al-Balad was continued by his brothers and a nephew. His
sister, Fatima, married one of the students at the family school, and her
son, Sughayyirin, migrated about 1611-12 to Ja‘ali territory, where his
descendants continued as a holy family. A daughter of Fatima was the
ancestress of other branches of the family, which established themselves
near Shendi and on the Blue Nile.

In the later part of the Funj-‘Abdallabi period, one of the most
important of these holy families was the Majadhib of al-Damir, near
the confluence of the Atbara and Nile. The family, of Ja‘ali origin,
emerged into prominence in the early eighteenth century with a Suft
leader named Muhammad al-Majdhub (known as a/-Kabir, ‘the Elder’).
His son, Hamad, who died in 17767 at the age of eighty-five, made the
Pilgrimage to Mecca, where he was initiated into the Shadhiliyya order.
At al-Damir he combined the functions of a Sufi leader, a teacher of
Muslim learning, a jurist and an arbitrator. Burckhardt, who visited
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al-Damir in 1814, speaks in glowing terms of ‘this little hieratchical
state’, which had become an important centre of education with

several schools, to which young men tepair from Dartfour, Sennaar, Kor-
dofan and other parts of Soudan, in order to acquire a proficiency in the
law, sufficient to enable them to figure as great Fakys in their own countries.!

The school of al-Damir came to an end when the region was devastated
in 1822 in revenge for the death of Isma‘il Kamil Pasha, but the prestige
of the family and the Sufi order (Majdhabiyya) which they propagated
still survives.

The holy men played an important part in the politics and society
of the Funj period. They served as intercessors and mediators, and were
valuable allies of the rulers they sponsored ~ we have already seen how,
for example, they helped to save the sons of ‘Ajib, Badi III and the
regent Nisir. At times however they dissociated themselves from
the rulers, or were opposed to them. Thus, Ismi‘il b. Jibir, the brother
and second successor of Ibrahim al-Biilad, refused to use water supplied
from the irrigation channels of the Shiyqiyya, because the oxen which
turned the water wheels were taken by force. Still more dramatic was
the attitude of the Sufi ascetic, Hamad al-Nahlin (d. 1704-5) whose
home was in the western Gezira. He laid a heavy and effective curse on
an expedition sent by Badi III to gather taxes, and bade the officers
say to the king,

You have caused strife among the Muslims...You have been placed
among the drinkers of marisa and the smokers of tobacco: if again you cause
strife among the Muslims, I will break your head with the mysteries of God.?

The prestige of the holy men amongst the nomadic tribes enabled
them to act as protectors of trading caravans, and themselves to parti-
cipate in commerce. Burckhardt notes that the Majidhib in this way
helped to keep open communications between the Nile and Suakin.
However, perhaps the best example of religious prestige in association
with commercial activities and even political power is provided by
Shaykh Hasan walad Hasstna (d. 1664-5). The centre of his activities
was the Butana, east of the Blue Nile, where he lived as a pastoralist
and horse-trader, exporting his horses not only to the Funj and ‘Abdal-
labi territories, but to Taqali, Darfur and even farther west. He had
villages of slaves, and a slave bodyguard, carrying silver-mounted
swords: his household was modelled on that of the Funj and ‘Abdallabi

! Burckhardt, Travels in Nubia, 266, 268. ‘Faky’ (faki, from classical Arabic, fagib
a jurist) is used in the Sudan of teachers of Islam and Sufism, and of holy men generally.
z S, Hillelson, Sudan Arabic texts (Cambridge, 1935), 193,
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courts. He was killed by the explosion of his musket — one of the very
rare mentions of firearms in the Funj period.

The importance which the rulers attached to the holy families is
indicated by the extensive grants of land which were made to them.
Although there are earlier mentions of such grants, for example by
King Badi I Sid al-Qum to Sughayyiriin (¢. 1611-12), the first formal
charters now extant are dated 1729 and 1733, in the reign of Badi IV
Abi Shulikh, and may perhaps be connected with this king’s policy
of seeking allies and supporters against his rivals from the old royal line.
The earliest charters from ‘Abdallibi viceroys are rather later: the first
so far published having been granted by Shaykh ‘Ajib IV, not earlier
than 1758-9. It may be noted that, although the charters apparently
occur without any local precedents, they are highly sophisticated in
their construction and terminology. The land is granted in freehold
(milk), not in waqf, as would be usual in Muslim pious foundations, and
the charters concede extensive immunities from dues and taxes.

The Qadiriyya order was the most widespread and popular in the
Nilotic Sudan. Lacking in centralized organization and direction, it
offered much scope for the local leadership of holy men, but on the
other hand it was ill adapted to resist popular and unislamic beliefs
and practices. Towards the end of the Funj period, its predominance
was challenged by the introduction into the Sudan of two new orders,
which, although linked with traditional Sufism, bore witness to a
revivalist and reforming spirit in the Islamic world.

The first of these was the Sammaniyya, founded in the Hejaz by
Muhammad b. ‘Abd al-Karim al-Sammani (1718-75). It was introduced
into the Funj territories by a Sudanese disciple, Ahmad al-Tayyib b.
al-Bashir, who was initiated in Medina by al-Sammaini himself about
the year 1757-8. After much travelling, he returned to the Sudan,
visiting on the way Shaykh Hamad b. Muhammad al-Majdhab at
al-Damir. He settled at his birthplace in ‘Abdallabi territory north of
Omdurman, and acquired a great reputation as a holy man. During the
regency of Nasir, i.e. between 1788—9 and 1798, he was invited to
Sennar to cure the regent’s brother, and was granted an estate. After
dwelling in the south for seven years, however, he returned to his
ancestral home, where he died in 1824. He won many adherents for
the new order, and his descendants succeeded him as its local heads.

During the last few years of the Funj kingdom, another itinerant
holy man arrived from the Hejaz. This was Muhammad ‘Uthman
al-Mirghani, descended from a family probably of Central Asian origin
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but mote recently resident in Arabia. Muhammad ‘Uthman was an
adherent of Ahmad b. Idris al-Fasi, a leading revivalist reformer of
Islam in the late eighteenth and early nineteenth centuries. On his
master’s behalf, Muhammad ‘Uthmién made a missionary tourin 1816-17
through Dongola, Kordofan and the Gezira. In Sennar he was not well
received by the ministers of the Regent Muhammad walad ‘Adlan,
and popular superstition attributed to this the calamity of the Turco-
Egyptian conquest, which ensued a few years later. Nevertheless, he
gained some followers for what became (after Ahmad b. Idris’s death
in 1837) an independent order known as the Khatmiyya, the headship
of which in the Sudan passed to his son by a local woman. From it
developed an autonomous and rival local order, centred in Kordofan,
the Isma‘iliyya, the founder of which, Isma‘il b. ‘Abdallah, was a holy
man of El Obeid.

One Islamic institution was of increasing importance during this
period — the Pilgrimage to the holy cities of Mecca and Medina. In the
sixteenth century, pilgrims from the Nilotic Sudan were probably few.
Shaykh ‘Ajib al-Kiafata himself made the Pilgrimage, and is said to
have opened the route across the Red Sea Hills to Suakin, whereas
pilgrims had formerly travelled by way of Upper Egypt and Qusayr.
Over a century later, in 1736, one of his descendants established a
waqf in Medina to provide for the maintenance of people from the
Funj, ‘Abdallabi and adjoining territories. With the islamization of
Darfur, that region became, as Burckhardt observed, an assembly point
for pilgrims from the western Sudanic lands, who were known as
Takarir or Takarna (sing., Takriri). While some of these westerners
went on by Asyut, and others by Sennar, the majority by this time
struck the Nile at Shendi, whence they proceeded to the Red Sea by
way of Egypt or Suakin.

At the time of the Turco-Egyptian invasion, then, the Nilotic Sudan
and Darfur were genuinely part of the Islamic world. The vestiges
of Christianity in Nubia had long since been effaced; the frontier of isla-
mization had been pushed forward to the foothills of Ethiopia and to a
line, at approximately the twelfth parallel of north latitude, running
across the Gezira, Kordofan and Darfur. The establishment of the
Muslim Kayra Sultanate in Darfur completed the chain of Islamic states
running across the Sudanic belt. The opening of the Sudanic pilgrimage
route, and the population movement from the west which it facilitated,
were to have important social and political consequences in the
nineteenth and twentieth centuries.
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CHAPTER 2

THE CENTRAL SAHARA AND SUDAN*

THE PROCESS OF CONSOLIDATION

The primary problem of the central Sudan during the seventeenth
and eighteenth centuries was that of consolidation, of state and of
society. The main stages of penetration and expansion occurred in
earlier centuries: the arrival of outstanding individuals or groups; the
more general encroachment of nomads upon settled realms; the trans-
mission of Islam across the Sahara and its planting in the Sudan; the
extension of a corresponding framework of trade; the crucial exodus of
the court of the Saifawa from Kanem to Bornu towards the end of the
fourteenth century. The same patterns may, indeed, be traced in the
seventeenth and eighteenth centuries. In Wadai, with the coming of
‘Abd al-Karim in the eatly seventeenth century, there is an unusually
late instance of the béros civilisatenr theme. Nomad incursions continued,
and, as records become fuller in later years, it is possible to analyse
the contribution, probably overrated, of such people to state formation;
and also, perhaps, by analogy to suggest the process which may have
taken place in eatlier times. The expansion of Islam was also repeated
again and again, on the smaller stages of outlying states, such as
Mandara, Bagirmi and Wadai. Even the exodus to Bornu was a con-
tinuing affair, often closely associated with nomad groups.

The persistence of these patterns of mobility is one major qualifica-
tion to be attached to the fundamental theme of consolidation. Another
arises from the fact that the same event may be seen either as illustrative
of mobility, even of the dissolution of society, or of consolidation,
depending upon one’s point of view. For example, ‘Abd al-Karim’s
arrival in Wadai, just mentioned, marks on the Wadai stage the opening
of the drama of Islamic state formation there, while from another angle
it is, according to some traditions, a far flung ramification of the final
dispersal of the ‘Abbasids. Again, the same slave raid which contributed
to the peopling of the Kano principality might destroy or dislodge some
southern chieftancy — at the least, such culling out of people weakened
the enemy as it strengthened the raider. Nevertheless, significant as these
qualifications may be in themselves, they do not undermine the basic

* The author is grateful to Dr John Lavers, of Ahmadu Bello University in Nigeria, in
particular among others, for help and advice at many points of this chapter.
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appropriateness of insisting, for the central Sudan in this period, upon
the processes of consolidation.

Consolidation — whether consciously pursued, as it seems to have
been by several rulers and governments, or unconsciously arising from
the requirements of local statecraft— meantin the central Sudan twomain
things. One was the reception into society of new elements which were
constantly arriving. Some may have come almost unnoticed, the peace-
ful arrival of peaceful folk. The Kano Chronicle says of one eighteenth-
century ruler, Muhammad Yaji, a just and good man of gentle dispo-
sition: ‘In his time there was no trouble. . . Many men came and settled
in Kano land in his reign.” Such unobtrusive immigration may well
be one of the most profound currents in Sudanic history, underlying
whether as a primary or a contributory cause the rise and decline of
states, but like most currents somewhat submerged and concealed
beneath the surface. The unusually well-documented case of the Koyam
clerics, whose mild rule resembled that of Muhammad Yaji, is examined
below (pp. 112—13 ; see also p. 124). Their territory developed, through
immigration, into a miniature state, perhaps in some tespects a proto-
type for state formation in the central Sudan. For the most part,
however, we must rely upon historical sources whose fascination with
more turbulent or harassed groups — nomad invaders, refugees, slaves,
all of whom were also immensely important — may distort the overall
perspective. More than land, people were the foundation of power:
they colonized new lands, provided occasional military and other
services, and were taxed. It is significant that grants of land - the tradi-
tional Muslim waqf and hubds, or more individual gifts — are almost
unknown in the central Sudan, unlike the eastern Sudan: instead,
favoured groups were often awarded exemption from services and
taxes. In Murzuq there was little h#bds 1and, but in Ghadames, which is
clearly outside the Sudanic area, this form of holding was recently
estimated at 88 per cent of the total.

The overriding need for at least a steady, and if possible an expanding,
population may lie behind the widespread interest in the central Sudan
in slaves and slaving, epitomized in miniature by the character Son
Bawa, the Desirer of a Slave, who in the bor7 or possession cult of the
Hausa walks about weeping, calling upon the other spirits to help him
in his search for slaves. So diverse was the slave contribution, touching
society at every level, that, without the slave, civilization in any
recognizably central Sudanic form could scarcely have emerged. The
constant demand for new recruits may have arisen in part from severe
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infant mortality, handicapping natural reproduction. Demographic
information for the central Sudan is scanty in the extreme; yet with
more recent estimates as a starting point, careful study of earlier sources
might yield some clues. Even today the Kanuri call a newborn child
‘little kitten” in the first week of its life, for the chance of its dying is
so great that it can hardly be regarded as at once fully a member of
the family.

The importance of its citizenry to a government was also shown by
the anxiety of the authorities about emigration. Here Islam presented
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a special problem, for that same mobility which brought into the Sudan
countries so much of value might also draw people away. The Pilgri-
mage was one example. Hijra, the symbolic re-enactment of the
Prophet’s withdrawal from an unresponsive Mecca, was another. When
the cleric al-Jarmiyu, in the seventeenth century, assured the mai of
Bornu that he did not wish to encourage the mai’s subjects to stray,
it is probable that he disclaimed not only a shift in loyalty but also a
physical migration (see below, p. 108). The mai, his suspicions unresolved,
executed him. Towards the very end of the period, when men began
leaving the princes of Hausa to follow Usuman dan Fodio, the princes
felt they could no longer compromise. In the nineteenth century,
various states, Bagirmi and Sokoto among them, intervened actively
on occasion in the attempt to stop mass emigration even for such pious
purposes as the Pilgrimage or to meet the Mahdi. It is probably not a
coincidence that all the instances of emigration just cited are Islamic in
character.

The other strand of consolidation was the construction, mainly from
these human resources, of relatively settled, centralized states, strongly
Muslim at least in the upper ranks. Immigrants who resisted such
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consolidation were a danger, not an increment of strength: in the mid-
cighteenth century, immigrants into Zamfara, from Gobir, grew
quickly in power and soon broke from their host country, waging war
against it. On a wider stage, and over centuries, the failure of the
Hausa states to contain their Fulani immigrants illustrates the same
difficulty.

The foundations for consolidation had been laid earlier in Hausaland
than in Bornu, whither the Saifawa mais had withdrawn only two
centuries before, and where Idris Aloma, mai at the end of the sixteenth
century, still confronted the resistance of local people, the So, on his
doorstep. Yet it was in Bornu that a unitary state emerged, while
Hausaland was rent by jarring factions until the nineteenth century,
when the Fulani jihad with rude abruptness imposed upon the Hausa
principalities a unity unprecedented among them.

The contrast should not be overstressed, for Hausaland is a vast area,
and some of the larger units there, such as Kano, were almost com-
parable individually with Bornu. But it is interesting to consider
possible explanations for the difference in development between Bornu
and Hausaland. We may notice, in view of the great importance which
some scholars attach to foreign trade as a stimulus to state formation
in the Sudan, that even after Hausaland began to take a substantial
part in such trade - as was the case particularly after the fall of the
Songhay empire in 1591, when the preferred routes shifted east of the
Niger bend - a united polity failed to emerge. On the contrary, such
trade may perhaps have increased internal tensions, for example between
Kano and Katsina. Kano was known even some years before 1591 as
one of the three cities in Africa in which, so it was said, there was
nothing in all the world that could not be found, the other two being
Cairo and Fez. It may be that the nature of economic activity in Hausa-
land, being in many respects more diffuse, made it difficult for a single
political authority to gain control. In each town, leather-working,
weaving, dyeing, and other crafts provided the foundation for some
independent commercial life. This argument, however, should not be
carried too far, for there were also certain principal highways of com-
merce, south and west to Nupe and Gonja, east to Bornu, notth through
the Sahara, political control of which would have given great power.

Another line of approach might be to compare the role of Islam in
Bornu, where from the earliest settlements, befote 1400, it was asso-
ciated intimately with the ruling, immigrant group, and in Hausaland,
where the pioneer Muslims, also immigrants, were commoners and
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dependent strangers. Their influence vatied substantially from prin-
cipality to principality: in Kano, for example, Islam seems to have been
adopted by the ruling class, helping them to consolidate their authority
over the ordinary people, and in Katsina Islam was perhaps a rallying
point for commoners against rulers. If this argument, of the different
impact of Islam in Botnu and Hausaland, can be sustained, and the
Pilgrimage provides some confirmation for it (see p. 94), then the
contribution of Islam to state formation in the Sudan becomes still
clearer.

An adequate policy within the central Sudan implied also the success-
ful cultivation of foreign relations. Such relations with the forest lands
to the south are the least well documented, but were clearly of great
importance in the supply of slaves and, from the forests farther west,
of kola. There ate also a few — but perhaps important despite their
rarity — references to trade, in which the southern lands helped in the
food supply of the Sudan. Within the Sudanic belt itself, east-west
relations developed in various ways. The Fulani, expanding slowly and
over centuries from the lower Senegal, were a marked feature of the
central Sudan during this period. They were well established in Bagirmi
and in the early eighteenth century they even reached Darfur. Spreading
in somewhat the same way, but in the opposite direction, were the
Shuwa Arabs. Other contacts included east-west trade and religious
exchange. It is possible to trace a gradual reorientation in these east-
west connections of the central Sudan. The move from Kanem to
Bornu about 1400 directed attention westwards for much of the two
succeeding centuries, and the fall of Songhay in 1591 seemed to leave
Hausaland as an undisputed sphere of influence for Bornu. However,
the dream of regaining Kanem never disappeared, and Mai Idris Aloma
made perhaps the most determined of several attempts to bring Kanem
under the control of Bornu. Permanent authority over Kanem eluded
him, and throughout the seventeenth and eighteenth centuties that
region preserved considerable de facto, albeit chaotic, independence.
About the end of the sixteenth century, important political and religious
changes were taking place in Bagirmi, where ‘Abdallah established a
despotic monarchy and introduced some Islamic institutions, and in
Wadai, where ‘Abd al-Karim overthrew the Tunjur. These and other
changes, despite the failute of Bornu to incorporate Kanem, meant that
events to the eastward were becoming as important for Bornu-Kanem
as those in the west had been. Finally, in 1806, Sabun’s conquest of
Bagirmi brought Wadai and Bornu nearly face to face.
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This development of Bornu’s involvement to the east marked the
third stage of her external relations, following the establishment of
links northwards about the end of the first millennium, and westwards
after 1400. The sequence illustrates again the enigma of the late, and
relatively unimportant, emergence of the Sudan belt as a trans-conti-
nental thoroughfare. And, however important east-west movement
within the Sudan was, it seems to have been of secondary significance
to, as well as of later origin than, the associations across the desert with
North Africa, despite the hazard and hardship of the desert journey at
even the best of times. The general pattern of historical development
has not followed the lines of least geographical resistance: evidently
other factors, among them trade and religion, have guided the basic
outlines of human movement in the area, rather than simple ease of
access.

In the process of consolidation at home, and in the foreign relations
associated with it, various principal themes emerge, four of which were
of central consequence —~ the military, the governmental, the commet-
cial, and the religious. The military influence of horses and guns — the
former partly, the latter almost exclusively, imported from the north —
needs to be weighed catefully. The governmental institutions, both in
Notth Africa and in the central Sudan, were kingships (though the
ruler’s title might vary) of Muslim appearance; only farther south, in
Nupe and among the Kwararafa, did the divine kingship survive, while
in the Sahara, both Tuareg and Tubu rejected any effective centralization.
In commerce, several rulers in the central Sudan combined an interest
in the better implementation of Islam with a concern for the proper
organization of trade - weights and measures, regulation of markets,
and policing of roads. In every sphere, slaves were of critical import-
ance: they appeared often in the ranks of the armed forces; in individual
cases, they wielded substantial authority as government officials; and
they were the foremost export from the central Sudan.

It is the religious theme, however, which is in many respects the most
interesting. In contrast to the western Sudan, where Muslims had lost
their imperial patrons with the decline of the Mali and Songhay em-
pites, and were thus able to assume more independent social and
political roles, in Bornu Islam never lost its ideological and institutional
integration within the empire, and in Hausaland never quite achieved it.
The integration was never, in any case, absolute: for, while the
authorities might find Islam a very useful prop to the state —on the
domestic front, for example, in the vatrious functions of prayer, and
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abroad in the Pilgrimage, principal of many strands binding the distant
central Sudanic frontiers of the Islamic wotld to the heartlands ~ the
religion also introduced the concept of a loyalty overriding the ordinary
duties of a citizen towards his state. The Fulani jihad was to prove the
outstanding instance of the way in which the sword of faith might
turn in the hands of those traditional rulers who had sought to brandish
it to their own advantage.

To distinguish amongst these activities is to some extent an artificial
exercise. The interrelationship, in practice, of commerce and religion
is well illustrated, for instance, by the pious foundations established by
the bey of Tunis, Husayn b. ‘Ali, early in the eighteenth century,
among them a school in Kairouan, with two nearby markets as part
of its endowment. In the central Sudan, religion helped to sanction the
military slave raids, which provided the export potential of trade,
duties upon which were a major source of state revenue.

THE STAGE IN 1600

At the beginning of the seventeenth century, much of the area seemed
poised for imperial adventure, and confrontation, on a grand scale.
To the north, the Maghrib al- Adnd, the near west, roughly Tunisia and
Libya of today, had been drawn into the Ottoman empire, pledged to
defend North Africa against the Christians. The Christian victoties by
sea at Lepanto (1571) and on land in the Spanish capture of Tunis (1573)
lent urgency to this task. In 1574 Tunis was recaptured, and in 1581
Philip IT of Spain abandoned his hopes of an African empire, and agreed
to a truce with the Ottomans. Morocco, its ambitions partly deflected
by the somewhat uncomfortable proximity of the Ottoman Turks to
the east, had overthrown the might of Songhay, so that for the first
time since the Almoravids an empire controlled territory on both sides
of the Sahara. Should Morocco succeed in maintaining its trans-
Saharan dream, the same dream which 300 years later would haunt the
French, a state of quite unique dimensions would confront Hausaland
on its north-west frontier. And there seemed little to prevent the
Moroccans from accomplishing this, armed as they were with the all-
conquering musket. East of Hausaland, the armies of Aloma of Bornu,
sharing the advantages bestowed by firearms, marched to the gates of
Kano, and the gradual subsidence of most of the Hausa kingdoms into
tributary status promised Bornu a vast sphere of influence, if not an
empire. On the Saharan routes linking Bornu and the Chad region with
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the Maghrib al-Adna, no power able to master those roads solely for its
own benefit was in sight: Tripoli was tampering with the affairs of a
weak dynasty in Fezzan; Aloma visited Kawar himself, and influenced
the course of events in Air. In Wadai, far to the east, a new state was
being born, but it would continue in trelative isolation for much of the
period, since the trans-continental Sudan highway, which it straddled,
was so underdeveloped compared to the trans-Saharan routes, from
which it was cut off.

In the event, none of these ambitions was realized. In North Africa,
the Ottomans gradually brought their possessions within the framework
of normal imperial organization, making them into three regencies,
Tripolitania, Tunisia and Algeria. These ceased to be the frontier of
holy war with the Christians, and became instead rather remote pro-
vinces of a mighty empire. Effective centralized Ottoman authority,
never strong, waned further during the seventeenth century, and in the
eighteenth the Maghrib al- Adna came under two independent dynasties,
acknowledging only loosely the suzerainty of the Porte. The Moroccan
thrust spent itself in fighting a tenacious Songhay resistance which
effectively barred the gates to Hausaland. Bornu’s influence over
Hausaland declined, though the formalities of tribute were apparently
observed by some principalities throughout the period, and it was to
Bornu that some of the princes appealed at the time of the jihad of
Usuman dan Fodio. It is hard to tell how strong a link such an appeal
reflects: Timbuktu appealed to Morocco for help against the French
at the end of the nineteenth century, when not even tribute had passed
between the two for three centuries. None of the promises of 1600
came true; and in 1800 the basic political outlines were still much the
same as they had been. Compared with the Moroccan invasion just
before, or the Fulani jihad just after, the period seems in essence rather
a static one, of consolidation, not of large-scale innovation. No radical
change occurred in a major political centre of gravity, as had happened
when the wai fled from Kanem to Bornu about 1400. No revolution of
ideals overthrew the existing order, as was to happen in the jihad. No
major new trade route was opened up, save at the very end when
Sabun’s merchants broke through the desert north of Wadai. No new
technical device transformed patterns of production or the balance of
power. Firearms might have done this; yet, after their double intro-
duction in the closing years of the sixteenth centuty, they gradually
faded away. Other technological devices which might have profoundly
affected economic life — wheeled transport, for example, facilitating the
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movement of bulky goods, particularly foodstuffs, or the plough, or
water- and wind-mills — were not even attempted. All must have been
known to visitors to (ot from) North Africa. That they were not
introduced reminds us that the Sahara, for all the brave pageantry of
the caravans which crossed it, was fundamentally a barrier, a broad
isolating belt. That Islam and Muslim culture crossed the desert as
early as they did, and maintained themselves so well thereafter, is a
measure of the remarkable mobility of that faith. Nothing else of even
partially comparable importance survived the crossing, ot, having done
that, lasted long in the central Sudan.

The dominating figure in the central Sudan about the beginning of the
seventeenth century was Idtis Aloma, maé of Bornu. His reign, which
according to the most recent calculations may be dated from 1569 to
about 1600, is uniquely well documented. Not until the very end of the
eighteenth century, when source material becomes more abundant for
Sultan Sabun of Wadai, for Shaykh Muhammad al-Amin al-Kanami
of Bornu, and for the champions of the Fulani jihad, is there another
ruler in the central Sudan who may be known in such detail. Aloma
was fortunate in his indefatigable chronicler, the imdm Ahmad b.
Fartuwa, whose history of the earlier part of the mai’s reign — it is not,
therefore, a complete biography - has happily survived. This survival
is partly historical accident: the written history of a preceding mai,
to which Ibn Fartuwa himself refers, has been lost. Simply because
more is known about Aloma than about any other wa/, it should not
too easily be assumed that he was himself an extraordinary figure.
There is reason to believe, for example, that Mai ‘Ali b. ‘Umar,
Aloma’s grandson, was equally remarkable. In this respect, Ibn Far-
tuwa’s portrait of Aloma is a representative sample of standard patterns
of behaviour and achievement in the central Sudan. It may be Ibn
Fartuwa, the Thucydides of the central Sudan, who should command,
even mote than his patron, our surprise and admiration. On the other
hand, however, there were clearly exceptional qualities about Aloma,
which appear in the chronicle, and which may have been in part res-
ponsible for calling forth Ibn Fartuwa’s excellently constructive eulo-
gies. Whether we concentrate on those points which Aloma had in
common with his successors, or upon his unusual acts and characteris-
tics, it is evident that he contributed substantially to the two main tasks
of consolidation: constructive statecraft within the Sudan, and a positive
foreign policy. At the opposite extreme in time, Sabun of Wadai
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(x803-13) emerges as a figure comparable with Aloma, both in some
of the difficulties which he faced and in the achievements which wete
his. He too illustrates the theme of consolidation.

MILITARY CONSIDERATIONS

It is as a fighter that Aloma has been most remembered locally:
‘Idrishi of the fair skin...who waged three hundred and thirty wars;
who, when he sent forth his warriors, followed himself; he who made
a thousand raids.’t His fighting was both domestic and foreign. Indeed,
the fact that expeditions were launched against distant places such as
Kano or Kanem, and equally against recalcitrant So groups well within
any tentative boundaries of Bornu, points again to the primary impor-
tance to a state of the loyalty of people, and to the difficulty of defining
a state territorially.

Within Bornu itself, some of his eatliest clashes were with the So, in
the regions of the Yo and Yedseram rivers. These people wete among
the original inhabitants of the country, the owners of the land, and
although some of them had agreed to submit to the Bornu government
to the extent of paying the jizya, or tribute, others were still quite
independent, protected by thick forest and surface water. To subdue
these people, or (less usefully) drive them out, was an essential pre-
liminary for the consolidation of the state in Bornu, and of its people the
Kanuri, brought together out of many nations including the So.

Of Kanem, another vital sphere of Aloma’s military concern, it is
difficult to say whether this was a domestic matter, or essentially one
of foreign policy. Aloma’s mother was a Bulala princess, from the
royal house of Kanem, and he apparently spent part of his youth there,
particularly when it seemed doubtful whether he would ever succeed
to the throne of Bornu. His personal connections with the Bulala royal
house facilitated the policy, which he employed here as elsewhere, of
championing one claimant to the local throne. The reconquest of at
least the old capital of Kanem, Njimi, had been accomplished by Idris
Katagarmabe early in the sixteenth century, well before Aloma, and
Aloma was in a sense trying merely to further the return of Bornu
power to that region from which, in the fourteenth century, it had
originally sprung. In these respects, the fighting between the Bulala and
Bornu, to which Aloma made a notable contribution but which also
preceded and followed him, resembled rather a civil war, within the

v H. R. Palmer, ‘ The Bornu girgam’, Journal of the African Society, 1912-13, 12, 79.
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same nation, divided between its Kanembu and Kanuri branches. The
immediate, ostensible reason for hostilities in Aloma’s time was the
allegiance of three villages north of Lake Chad, villages lying in the
border area between Bornu and Kanem. The official result of Aloma’s
campaigns against Kanem, in so far as these are described to us, was a
written agreement delimiting the boundary — perhaps the first written
border agreement in the history of the central Sudan.

On the other hand, the agreement seems to have had little lasting
effect, and Kanem was never effectively subdued by Bornu, under Aloma
or later. Ibn Fartuwa tells of seven campaigns in Kanem, six of them
against recalcitrant elements among the Bulala, who were warmly
seconded by the Tubu. Here, as at some other points, it is difficult to
escape the suspicion that the dedicated chronicler has somewhat mag-
nified the military implications of the events which he describes. In his
first famous victory over the Bulala, Aloma lost one man dead and four
wounded, while it was impossible to count the number of the enemy
dead. That it was thus impossible might, of course, have been true for
more than one reason; but this was not, it seems, an intentional subtlety
on Ibn Fartuwa’s part. In these respects, Kanem was just another field
of foreign policy. Yet the exodus from Kanem into Bornu continued,
and was clearly not a single event centred upon the flight of the maj,
shortly before 1400, from Kanem to the south-west. Among those who
followed Aloma back into Bornu were some of the Tubu, who had
been his opponents perhaps even more than had the Bulala. Other
groups went of their own accord as well, while yet others were taken
by force, or were encouraged, so to speak, by the devastation of their
localities which Aloma’s troops wrought, and by the fear which he
inspired.

Aloma’s fighting shared many of the features of traditional warfare
in the central Sudan, with an emphasis on pillage and booty rather
than direct confrontation. War was a profit-making enterprise. On
Aloma’s expeditions against the Tuareg, there was much spoil, includ-
ing camels, slaves and weapons, and evidently some attempt was made
to divide this among the victors according to the requirements of
Islamic law. Most of the evidence from the central Sudan suggests,
however, that these rules were often distegarded. Usuman dan Fodio
threatened with hell-fire those who carried off booty secretly; at the
same time, rumours of his largesse towards his troops, keeping nothing
for himself, had spread as far as Wadai even in his own lifetime. When
Sabun of Wadai marched against Bagirmi, in the dry season of 1805-6,
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his army was as usual followed by clerics, Sharifs, and the poor, all of
whom later received rich presents from the booty which the sultan
himself collected. Among the items which Sabun reserved for himself,
supplies of war material figured prominently. An additional advantage
of slave troops was that they were not legally entitled to any share
in booty. Among the pagan Kwararafa, a confederacy centred south
of the Benue, all spoil was theoretically the property of the king, but
in practice he restored a third, or a half, to encourage his warriors to
perform equally well next time.

Yet Aloma did introduce a number of new devices and methods,
notable among which were firearms. In the words of Ibn Fartuwa:
‘Among the benefits which God (Most High) of His bounty and bene-
ficence, generosity and constancy conferred upon the Sultan was the
acquisition of Turkish musketeers and numerous household slaves
who became skilled in firing muskets.’ Perhaps because Ibn Fartuwa
mentions the guns just after referring to Aloma’s pilgrimage, it has
been generally assumed that Aloma acquired them on the Pilgrimage,
or that he came to appreciate their value then and acquired them later.
It is, however, fairly clear that Aloma was using gunmen even before
his pilgrimage. On his second campaign against KKanem, which may
have been as early as the second year of his reign, gunmen, shield-
bearers and bowmen are mentioned, the two former groups, at least,
each having its own chief. Other explanations for Aloma’s acquisition
of firearms are possible. One comes from an anonymous Spaniard, a
contemporary of Aloma, in Morocco, who described the departure of
the Moroccan force against Songhay in 1590. By way of preface, he
mentioned that a Turkish army had earlier attempted to attack Bornu.
This army, overwhelmed by thirst in the desert, perished, save for
some musketeers, who fell prisoner into the hands of the ruler of
Bornu. He treated them so handsomely that they chose to stay and serve
him of their own will.z Less dramatic, though perhaps more likely,
is the possibility that Aloma acquired guns and gunmen through normal
diplomatic exchanges with Tripoli, or even through adventurers and
mercenaries coming to him. If any of these explanations is correct, then
Aloma’s pilgrimage, important as it may have been in other respects,
had little or none of the military significance hitherto attributed to it.

It is not easy to assess exactly the impact of the introduction of

v Ahmed Ibn Fartuwa, History of the first twelve years of the reign of Mai ldris Alooma of Bornu,
tr. H. R. Palmer (Lagos, 1926; reprinted London, 1970), 11.

2 H. de Castries, ‘La conquéte du Soudan par El-Mansour, 1591°, Hespéris, 1923, 3,
475-6.
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firearms. Some scholars have thought that Aloma’s guns ‘altered the
whole character’ of his campaigns.! The change was probably not as
significant as this. In Ibn Fartuwa’s account of the Kanem wars, there
is no mention of guns playing a decisive role, despite the fact that the
Bulala forces opposing Aloma may have had none themselves. On one
of the three occasions on which the gunmen are mentioned, Aloma is
described setting out on a sortie, and leaving his gunmen, shield-bearers
and bowmen at the base camp, there being no transport for their food.
Still more humiliating, on a campaign within Bornu the gunmen were
once set to work with everyone else to cut down trees (see p. 75).
Against the pagans of the south, and of the still unsubdued portions of
Bornu, guns may have been more effective: Ibn Fartuwa himself says
that Aloma owed the conquest of the walled village of Amsaka to
firearms. Yet it is quite evident from the detailed account of the siege
of Amsaka that other stratagems had to be employed - the defensive
moat was filled first with straw, later with earth, and the palisade of the
village had to be thrown down —to help the gunmen, for whom the
attackers built special platforms. Even so the siege was a long drawn
out affair. And the fact that the Bornu casualties amounted to no more
than one man killed suggests that even the least lethal resistance still
involved gunmen in considerable delays. In general, the importance
which Ibn Fartuwa attaches to other tactics, and units, of Aloma’s army
indicates that firearms gave no overwhelming advantage.

Linguistic evidence suggests that the Hausa word for gun, bindigd,
derived ultimately from the Arabic via Libya, was borrowed imme-
diately from the Kanuri. Perhaps this dates back to Aloma’s time, but
the first substantial introduction of firearms in Hausaland, or at least
in Kano, seems to have been only in the second quarter of the eighteenth
century, under Sarki Kumbari. This addition to Kano’s power may
explain renewed military action by Bornu against Kano about this
petiod (see p. 80). But Sarki Kumbari is remembered also as bring-
ing shields from Nupe for the first time ~ a strange commentary on
firearms as a revolutionary new device.

The presence of Turkish gunmen — Turks almost certainly ‘by pro-
fession’, and not strictly by national origin — with Aloma presumably
alleviated, though it could not in the long run cure, the difficulties of
training soldiers in the use of firearms, the maintenance of the weapons
themselves, and the supply of the necessary materials. Hazards are
indicated by Shaykh Hasan, killed in 1664-5, when his own musket

t J. S. Trimingham, A bistory of Islam in West Africa (London 1962), 122.
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exploded (see p. 56); by the Sarkin Gobir whose gun, so the story
runs, backfired when he attempted to assassinate Usuman dan Fodio;
and by innumerable other instances. Such factors suggest that the
underlying pattern in the central Sudan was not the introduction of
firearms, at some specific time in history, leading thereafter to a new
situation, but rather the introduction of firearms, perhaps with con-
siderable immediate impact (though even this is far from clear), followed
by a gradual decline in usefulness, to be followed eventually by a
reintroduction.

Sabun’s experience of guns, resembling Aloma’s in several respects,
illustrates this cycle. At first, Sabun did not understand guns, but learnt
about them from North African merchants. His interest whetted, he
then bought all he could get, at whatever price; he also collected horses,
and other arms of all kinds. He brought together a considerable number
of slaves, whom he had trained to firearms by the North Africans who
had sold him the guns. All this was done before his accession to the
throne, and made the government suspicious of his intentions. His
father, the sultan, sent a deputation of major clerics to intercede with
Sabun. He repulsed their overtures. But when Sabun eventually did
seize power, the only mention of guns in the act of revolution is of one
which set some thatched roofs alight during a night attack, enabling
Sabun’s supporters to distinguish, and kill by other means, his oppo-
nents. Later, attacking a mountain stronghold in Tama, a recalcitrant
vassal state, Sabun asked the twenty-two North Africans accompanying
his forces to help with their guns. The defenders replied with a hail of
stones, wounding fifteen of the marksmen, who were compelled then
to fire one by one, hiding with little dignity behind a tree. The moun-
tain was taken, but only after a secret path up it had been betrayed.

Artillery might have been more useful, as in the Turco-Egyptian
forces which twice heavily defeated the Shayqiyya in the eastern Sudan,
forcing them to submit (see chapter 1, p. 50), but virtually no large
guns were in service in the central Sudan before 1800.

Aloma had several specialist army groups: the shield-bearers are
morte frequently mentioned than the gunmen. There were also archers,
and, especially useful for campaigns in Kanem and northwards,
auxiliary camelry from the Berbers of the Koyam. He enlisted Kotoko
allies when boats were needed.!

Cavalry were probably more important than firearms. Horses were

1 ]. C. Zeltner, ‘Le May Idris Alaoma et les Kotoko’, Revwe canteronnaise d’bistoire, 1971,
1, 36-40.
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apparently bred in the central Sudan long before the beginning of our
period, but the importance of new stock from the north remained. The
control of the more northerly Bulala over the Saharan routes and mar-
kets may have been a powerful factor in their initial triumph over the
central court in the fourteenth century. A story about the murder of
goo Bulala hotsemen with coats of mail, on a friendly visit to Bornu,
indicates at least that the Bulala were known for their cavalry, and may
also point to special measures taken by Botnu to cancel this advantage:
the episode is attributed to Aloma, but more probably belongs to the
time of Idris Katagarmabe, his grandfather. Returning from his sixth
Kanem campaign, Aloma halted in the midst of forced marches to
treat with some merchants from Bilma and Kawar, from whom he
bought a large number of horses, presumably paying for them with
women and children captured on the expedition. Although the balance
may have tipped somewhat in favour of Bornu, the Bulala in Aloma’s
time were still a cavalry power, and the Bulala Sultan ‘Abd al-Jalil pre-
vailed in battle with one of his neighbours partly by using larger horses.

Horses were particularly significant, in a military sense, because of
the mobility which they conferred. Again and again in the Kanem wars,
horses were used in pursuit, and it was the exhaustion of the horses,
together with their need for water, which perhaps more than any other
single factor determined the range of operations. Horses were equally
useful in retreat. The camel, however sturdy on the march, was no
match for the horse in combat or flight, moving much less rapidly.
‘Among the retreating Bulala,” runs the description of an incident in
the second Kanem war, ‘of those who were on foot or mounted on
camels, many were killed. Only those mounted on hotses escaped.’!

In Hausaland likewise, the records suggest the greater importance of
horses than of guns. Horses, and armour, are mentioned throughout
the seventeenth and eighteenth centuries; in a successful attack on
Katsina, possibly during Aloma’s reign, the Kano forces under
Muhammad Zaki captured 400 hotses and Go suits of armour. Such
references recur. The first Sarkin Kano to have a guard of musketeers,
Babba Zaki, probably in the third quarter of the eighteenth century,
also amassed horses, and had a strong cavalry force with protective:
quilting. Some of the early victories of the Fulani jihad were achieved
without guns against musketeers, and the theocrats were drawn only
reluctantly, during the nineteenth century, into a large employment of
firearms.

v H. R. Palmer, Sudanese memoirs (Lagos, 1928; reprinted London, 1967), 1, 32.
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Camels, although as we have seen less valuable in battle than horses,
were nevertheless extremely important in the more desert regions, and
for transport. Aloma’s astute tactical sense showed again in his appre-
ciation of camelry, and in this respect his Koyam auxiliaries were
particularly useful. Camels were also deployed against him: the Tubu,
some of whom were dedicated partners of the Bulala in the struggle
with Bornu, were primarily a camel-owning people — later there was at
least one major battle between the erstwhile allies, Bulala and Tubu, at
which the latter are said to have mustered 1,900 camels (see below,
p. 127). And when Sabun prepared his terrible expedition against
Bagirmi, saddling his own horses, he demanded from his local Arab
allies as many camels as possible.

Although camels are not mentioned specifically in the following
episode, it is very likely that they were involved. Aloma, troubled by
the way in which the Bulala took refuge in ‘the far desert’ and ‘the
most inaccessible wilderness’, hit upon the device of enlisting the aid
of various nomad tribes. He summoned them to a conference, addressed
them with flattery and blandishment, and succeeded in attaching them
to the cause of his candidate for the Bulala throne, Muhammad
‘Abdullah. Ibn Fartuwa thought this a plan such as would have
occurred to no one else save Aloma, on account of its ingenuity. But
the scheme sounds very much like the policy of Bornu in the nine-
teenth century, using the Awlad Sulayman, also Arab nomads, to hold
Kanem against inroads from Wadai, a policy which then amounted to
little more than granting general licence to the wanderers to plunder.

Aloma broke away from the traditional pattern of seasonal, purely
itinerant, raiding. Against the So N’gafata, near the Yo river, with their
fortified centre at Damasak, he established two nearby permanent bases.
At one, the Great Camp, all his powerful chiefs were ordered to help
maintain the garrison, building houses and keeping horses, quilted
armour and coats of chain-mail there. Slaves formed a large part of the
garrison. In other cases, as on the campaigns in Kanem, the fortification
was simply a hedge of thorn trees cut to protect the army’s camping
place. Even this simple concept is said to have been first introduced by
Aloma; among its many advantages, listed by Ibn Fartuwa, was that
slaves could not so easily run away from such an enclosure. At the same
time the idea of stockading, or walling, villages was spreading in
Hausaland, having apparently originated earlier in Zaria (see volume
3, chapter s). This helped to frustrate Aloma’s own attack on Kano.
Later in the seventeenth century the walls of Kano were further ex-
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tended, the completion of the work being sanctified by gifts of 1,000
robes to the workmen, the sacrifice of 300 cattle, and many presents to
the clerics. Early in the next centuty, another Sarkin Kano, Muhammad
Sharif, is remembered for having walled many towns.

A fixed post, like the Great Camp, allowed more consistent inter-
ference with forest cover and agricultural work, a policy employed with
undoubted relish and probable efficacy by Aloma. Against the So, he
cut down the trees which formed their natural defence. Everyone was
called to this task, even herdsmen, merchants and clerics. The cutters
worked to the encouraging accompaniment of musicians and dancers,
and under the protection of picked shield-bearers and horsemen with
both themselves and their mounts in armour. To the destruction of the
trees was added that of the crops, as they ripened in the rainy season.
Despite the strenuous resistance of the So to this encroachment, and
their occasional successes, they were eventually forced to submit. The
action of the Muslim cavalry and archers in battle is particularly noted.
Similarly, one of Aloma’s wars in Kanem took place during the time
of the ripening of the dates, specifically to destroy the fruit before the
harvest. The districts which he visited suffered heavily: ripe dates were
eaten, the unripe destroyed, ‘until there was no fruit left inall the country.
It was as if 2 mighty storm of wind had come from the heavens.’!
Another aspect of Aloma’s policy of ecological dislocation was to keep
nomads from their normal grazing grounds until they submitted. In
this way certain Tuareg groups, who had offended by raiding Fulani
pastoralists under Bornu protection, were compelled to renounce their
allegiance to Air and to accept the suzerainty of Bornu.

A ruler keeping his troops too long in the field faced difficulties, as
appears from a Wadai chronicle: the sultan insisted that he would not
interrupt his campaign until his pregnant mare had let down her
offspring, and this in turn had become large enough to ride. When the
discontent of his own followers over this became too great, the sultan
died of chagrin. The chronicle attributes this episode to Sabun; this
is wrong, but we do know of an earlier sultan of Wadai who was
killed while on campaign against Tama, most of his men having deserted
to return to their farms (see below, p. 140). Sabun’s own tactics did
sometimes resemble Aloma’s: in his campaigns against Tama, already
mentioned in connection with guns, Sabun began with three months’
intensive tree cutting, and later sent men to destroy the crops just
before harvest. It is possible that, throughout the central Sudan, the

! Palmer, Sudanese memoirs, 1, 44; see also 40, 42.
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mere fact of a standing army — and even at the best (or worst) of
times these were neither large nor very regular — did not automatically
enhance a ruler’s power: the important thing was so to deploy one’s
forces and efforts as to interrupt an enemy’s agriculture, a difficult task
since one’s own men usually had to do their farming on the same
seasonal timetable.

The Islamic element in military activity in the central Sudan took
various forms. The discipline of the prayer sometimes provided a
foundation for military discipline generally. To perform the prayer,
at the set times and in the set manner, even while in the field, showed
that the commander was in control of the situation. There are recurrent
references to Aloma observing the daily prayers, even the festival
prayers at the end of Ramadan, in proper fashion despite being actually
on campaign in enemy territory. Ibn Fartuwa, wishing to describe the
extreme straits of exhaustion to which forced marches had once reduced
the army, said, ‘So greatly were we taxed, that some of us did not
know in which direction to turn when praying unless guided by our
camels in that direction.’! Prayer, in the sense of divination, might help
determine the time and direction of an expedition; it might assist the
army along the way, especially through the miraculous discovery of
water; it undermined enemy morale by threatening supernatural
sanctions, and correspondingly kindled the spirit of those in whose
favour it was offered. In prayer of this kind, and in the preparation of
amulets and charms of military import, clerics were involved, and often
profited accordingly. Muhammad Zaki, the Sarkin Kano about Aloma’s
time whose successful raid against Katsina captured 4oo horses, had
consulted the clerics before setting out. One, a North African, said that
he could give the sarki supernatural assistance, but that he would then
never return. Muhammad Zaki agreed; he gave the North African
great wealth, and the other clerics many gifts; he defeated Katsina, but
died on the way home. Pagan devices were also still in use: holy objects,
for example, were prominent in the partially successful defence of
Kano against a Kwararafa attack later in the seventeenth century. In
the 1760s, after a raid by Agades on Gobir had failed, the ruler of
Agades summoned his clerics for consultation. One advised him that
defeat was a punishment for parsimony; so the sultan gave him a horse
and, so it is said, a million cowries, with presents to the other clerics,
and returned to Gobit where he cut off the head of the sarki, Dan
Guddi. Dan Guddi was succeeded by his brother, Bawa, for whose

¥ Palmer, Sudanese menioirs, 1, 62.
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success against Maradi Usuman dan Fodio himself prayed. Bawa over-
came Maradi, without trouble, but when he then disobeyed Usuman’s
instruction and advanced further, trusting to his own strength, he was
defeated and killed, in 1789-90.

Religion was sometimes called upon to provide, in various ways,
setting and sanction for military activity. The religious flavour of cam-
paigns falling within Ramadan, as did Muhammad Zaki’s attack on
Katsina, was naturally heightened. This happened several times with
Aloma, whose chronicler, Ibn Fartuwa, particulatly remarks the suit-
ability of such a time for raiding. In fact, however, expeditions were
determined mainly by the seasons of the solar calendar, and it was only
coincidence if these corresponded with the lunar calendar of the faith,
Sabun’s attack on Bagirmi, that catastrophe which together with the
Fulani jihad in the west closes the period, had received the prior approval
of the clerics of Wadai, and was justified by the marital irregularities
of the ruler of Bagirmi, who had married his own sistet, violating reli-
gious law. Sabun, as he invaded, was careful at each place along the
way to summon the local clerics and leading men, treating them kindly,
while he also performed devotional acts at each holy spot he passed,
thus further emphasizing the religious propriety of his action.

The dramatic sense of being on jihad may well have stirred the
enthusiasm of the troops. Yet the proper procedures of jihad were
rarely if ever followed: there is almost no mention of the preliminary
triple invitation to one’s opponents to convert or submit, and little to
suggest that after conquest convetsion was imposed. Tribute was
usually the more desired end. This is clear in the Bagirmi chronicle of
the ruler ‘Abd al-Qadir’s jihads; having been on pilgrimage, ‘Abd
al-Qadir seized the throne from his father in the mid-eighteenth cen-
tury, and then raided many peoples, converting them to Islam and
imposing upon them the jigya, that tax specially reserved for non-
Muslims living under the protection of a Muslim state.! Regulations
concerning the correct treatment of Muslim prisoners of war also seem
to have been of relatively little effect. There is a celebrated passage in
Ibn Fartuwa, telling how Aloma, returning from his second expedition
against Kanem, ordered all his followers to bring all their captives, slave
or free, to him, Aloma then divided the free from the slave, irrespective
of sex; the slaves he set apart to be distributed as booty, but the free
he sent back to their homes. Ibn Fartuwa contrasted this with the

! Thus the account in Sudanese memoirs, 11, 108-9; other traditions give the name of almost
certainly the same ruler as Muhammad - ¢f. below, p. 134.
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practice of the Bulala who, on their raids into Bornu, had never
released a free prisoner, man or woman.

This, however, is the only such episode which Ibn Fartuwa describes.
It may have derived as much from Aloma’s personal affiliations with
the Bulala, who were in any case kinsmen of the Kanuri, as from
religious scruples. It does not seem to have been duplicated in the
treatment of enemies other than the Bulala, and may not even have been
standard practice towards the Bulala. Ahmad Baba, the distinguished
Timbuktu scholar, and contemporary of Aloma, included Kano and
Katsina, and even part of Zaria, along with Bornu and Songhay as the
Muslim states of the Sudan in his time. But this did not win Kano
preferential treatment from Aloma. A traditional, and quite dis-
respectful, explanation of the origin of the name Afuno, by which the
Kanuri know the Hausa, tells how Aloma was scornful of the naked-
ness of the Hausa, whom he accordingly plundered each year, despite
the fact that his victims prayed and fasted as Muslims. Similarly,
al-Kanami reports of his expedition against Kano moze than two cen-
turies later: ‘Our horses reached Kano, and I tock as slaves those who
were coming out of the gate of the city for firewood or other things.”!
Similarly many of the Tubu and Tuareg against whom Aloma, and
most of his successors throughout the period, repeatedly warred, were
almost certainly professing Muslims.

When describing the period after Aloma’s death, it is not uncommon
for scholars to speak of decline in the affairs of Bornu. The evidence for
such decline is not very clear — unless, as seems regrettably to be some-
times the case, success in statecraft is confused with military activity.
One historian went so far as to regard it as a bad sign when a ruler or
prince died at home in the capital, and he dismissed any praise of a
ruler for justice or learning as meaning that he was totally dominated
by clerics. History may properly reserve a more honoured place than
this for rich men furnished with ability, living peaceably in their
habitations. The tradition of royal pilgrimage continued strong, usually
though not invariably an indication of stability and security in the state.
Three sons of Aloma succeeded him; the third of these, ‘Umar, was a
pilgrim. ‘Umar was succeeded by his son, ‘Ali, who was noted for his
pilgrimages (see pp. 94~6). Two of his sons succeeded him; the son of
one of these became another pilgrim wai.

Beneath the shelter of such relatively quiet government, a remarkable

' L. Brennet, The Shebus of Kukawa: a history of the al-Kanemi dynasty of Bornu (Oxford,
1973), 56
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transformation was taking place in Bornu. In 1400, when the harassed
and anxious wai fled from Kanem to Bornu, neither the Kanuri lan-
guage not the Kanuti people existed; and for much of the fifteenth
century it was far from certain that the tender transplants from Kanem
would sutvive. In 1600, under Aloma, the Kanuri nation was still by
no means clearly defined; as has been seen, centres of local resistance
still demanded elaborate military action to be taken even in the heart-
lands of Bornu. By 1800, the process of Kanurization had so far
proceeded that the Kanuri formed a distinct nation, their language
one of the major tongues of the central Sudan, widely employed in
trade and travel. Individual Kanuri speakers might be found as far
apart as Cairo and Freetown, 5,500 kilometres as the crow flies
(see p. 95).

A similar process of the consolidation of society was going on in
Hausaland, but it was there less perilous, since the base upon which the
Hausa language and people were to evolve was already in place; in
Bornu, that base could be constructed only through the amalgamation
of an immigrant minority with firmly established local people. Dis-
placement, as of the American Indians or Australian aborigines, was
beyond the bounds of the possible: the pattern was closer to that of
Normans and Saxons in England after 1066. To trace exactly the out-
lines of the emergence of Kanuri society is difficult; but we may clearly
see in the nineteenth century the measure of success achieved, as traveller
after traveller was courteously received in Bornu, both at the capital
and in outlying districts, while in Wadai at the same time, amid a welter
of petty languages and dialects, and recalcitrant political and social
factions, the crown struggled with but indifferent success to impose
national unity, and European travellers went in danger of their lives — as
most indeed found to their cost. The first full accounts of Wadai, those
of al-Tunusi and Nachtigal, help to interpret Ibn Fartuwa’s chronicle,
and also reveal the great changes which had occurred by the time of
al-Kanami.

In the slow creation of a new society, many forces, in addition to the
military action already described, were at work, governmental, com-
mercial and religious. But, before considering these, it is important to
realize that the seventeenth and eighteenth centuries were by no means
a time of consistent military decline. By the eighteenth century, fire-
arms had disappeared from the poetry and praise songs of Bornu, and
were not mentioned even in the wars against the Fulani in the eatly
nineteenth century; it is likely, however, that the decline and fall of the
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gun in the central Sudan was more a comment on the marginal utility
of that instrument in so distant a region, than a sign of timorous
government. ‘Ali b. “‘Umar, grandson of Aloma, »ai of many pilgrim-
ages, had to wrestle with the continuing problem of the Tuareg, and
his long reign of over thirty years, in the later part of the seventeenth
century, coincided with the heyday of the Kwararafa (see pp. 134-5), 2
direr military challenge than any Aloma ever faced. Indeed, it may
well be that Bornu’s ability to help to defend the frontiers of Hausa-
land partly reconciled the Hausa principalities to the humiliation and
expense of tributary status. Muhammad b. al-Hajj Hamdin, great-
grandson of ‘Ali b. “‘Umar, led the expedition already mentioned (see
p. 71) against Kano, just as Aloma had done. Perhaps Muhammad’s
action was designed to neutralize the acquisition of firearms by Kano,
although it is difficult to understand why, if Bornu was so concerned
about guns in Kano, it did not take mote care to acquire some for itself.
The last three mais before the Fulani inrush early in the nineteenth
century were more given to the exercises of piety than to those of the
battlefield, though an attack was mounted against Mandara, south of
Bornu, which failed with heavy losses to Bornu.

FINANCE AND GOVERNMENT

Government, as at all times and in all places, had to be paid for. Those
governments in the central Sudan, to the defence of which the military
activities just outlined were dedicated, were largely occupied with
problems of finance, endeavouring to ensure that those who bore the
responsibilities of government —and enjoyed its privileges ~ should
not have to bear its cost also. Booty was a main source of revenue.
Accotding to the Shari‘a - the strict rules of which, however, seem
rarely to have been enforced — one-fifth of the total went to the central
authorities, and the rest was divided regularly, a horseman, for example,
getting twice the share of a foot soldier. Like many devices of economic
policy even today, booty was more attractive in the short term than
beneficial in the long. While its prospect might stimulate morale among
the troops, in the harsh devastation of looting there was always the
danger that the goose laying the golden eggs might be killed. It was
therefore better for both parties if some form of tribute could be
arranged, either once and for all, or as a recurrent commitment. The
dividing line between booty and tribute was often tenuous. Many
military expeditions in search of booty were directed against defaulting
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tributaries: in 1609-10, Ramadan Bey of Tunis, having solicited tribute
from Ghadames of five handsome young eunuchs for palace setvice,
eight pretty black girls, and 200 skins, and receiving only a courteous
answet, matrched against the city and besieged it. Contrariwise, agree-
ment to pay tribute might buy off the attackers: Ghadames and the
Tunisian column struck a compromise; or, to quote a nineteenth-
century example, Shaykh ‘Umar of Bornu recalled his son, just about to
attack Kusseri, when Kusseri at the last moment submitted tribute of
300 slaves. Sometimes conquest and looting were the necessary pre-
liminary to tribute: Aloma imposed a tributary obligation of 1,000
cattle upon the Kananiya, a major tribe of Kanem, in this way, and it
was Sabun’s rape of Bagirmi at the very end of the period which
permanently established Bagirmi’s tributary dependence upon Wadai.
Ironically, Bornu had encouraged Wadai’s intervention, hoping thus
with Wadaian help to restore its own title to tribute from Bagirmi.
The implications of tribute varied enormously. It might be little
more than a token of esteem, as when Wadai sent tribute to the Otto-
man sultans - indeed, one late and probably spurious explanation of
the name Wadai derives it from a word for tribute. It might be the
acknowledgment by one virtually sovereign power that its neighbour
was more powerful: thus Wadai paid tribute to Darfur, and most of
the Hausa states did the same to Bornu, throughout most of the period.
According to one report, the dread Kwararafa had so much fallen from
their former power that, about 1800, they were paying Bornu an annual
tribute of 1,000 slaves; at the same period an officer came every year
from Tripoli to Murzuq to collect the tribute of Fezzan in gold, senna,
ot slaves. Territories or peoples in exposed positions might pay tribute
at the same time to two different powers, a situation which well illus-
trates the fluid and uncertain nature of political boundaries in the area.
Within imperial structures, tribute was sometimes among the last
vestiges of such structures to survive: when in 1711 the founder of the
Karamanli house, and hence of the virtual independence of Tripoli,
murdered most of his rivals, he placated Istanbul by payment of large
tribute ~ the property, it was said, of his deceased enemies. Closer to
the centres of power, tributary obligations increased: not only had
wealth to be surrendered, but the tributary was also expected to give
military support, and to guarantee safety and hospitality for expeditions
and caravans passing to and from the dominant power. Here tribute
merged into taxation; in the central areas of the various states of the
central Sudan, revenue-bearing districts or populations were regularly
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assigned, as a kind of fief, to high officials, to members of the ruling
families, even to distinguished visitors.

Duties on commerce were another main source of government in-
come. The fixed Saharan routes made such control easier. Hornemann,
just before 1800, encountered agents of the bey of Benghazi in Awjila
collecting a tax on each camel in the passing caravans; the measures
of Tunis against Ghadames, and of Tripoli in Murzuq (see pp. 128-9),
are evidence of North African involvement in Saharan taxation. In
Murzuq, Hornemann found the local sultan levying a duty of six or
eight dollars on each camel load coming from Cairo, while slaves for
sale from Bornu and Hausa paid two mithqals each. A late fifteenth-
century source, probably from the Agades region, speaks of market
dues on livestock, slaves, clothes and food, and of similar dues at the
city gates on entering and leaving - even firewood was taxed. City walls
facilitated such controls, though not always effectively, as this passage
from Hornemann suggests:

. .the officers of the Sultan met us to take account of the bales and merchan-
dize, which had not been usually done till arrival at the gates of Mourzouk;
and the merchants had been in the habit of previously disposing of at least
a third of their goods, in order to evade the duties. Some however had

contrived to intermingle their baggage with that of the pilgrims, who pay
no duties.!

Hornemann added that the government of the Fezzan drew its revenues
from taxes on all cultivated land, from arbitrary fines and requisitions,
from duties on camels and slaves in caravans, from royal domains,
gardens and woods, and from salt pools and natron lakes.

Islamic regulations concerning taxation were known: even in the
fifteenth century, al-Maghili, for example, had spelt them out for
Rimfa, the ruler of Kano. In many respects there was correspondence
between traditional and Islamic patterns, making it difficult to assess
how far the new religion was making an independent impact. The
Shari‘a might influence the distribution of booty. Tribute resembled
Jizya, the tax levied upon protected non-Muslims, though Muslims in
the central Sudan were also sometimes liable. Grain and livestock
taxes on peoples within the central state areas might be calculated
according to yakdt rules; it is interesting to note that, in al-Maghili’s
advices, the ruler has less discretion in his disbursement of income from
this source than from any other. Land taxes resembled &bargj. An impor-

I The ‘Journal of Friedrich Hotnemann’, in Proceedings of the Association for promoting
the discovery of the interior parts of Africa (London, 1810; reprinted London, 1967), 11, 128.
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tant addition to traditional payments on special occasions was the gakdt
al-fitr, or tax levied at the end of Ramadan. In Mandara, for example,
each Fulani or Arab village sent a cow to the sultan at this time, and in
addition every village chief gave a ram for the pilgrimage festival.
The advice of Muslim scholars might be sought about various tolls:
the sultan of Agades did this, over caravan duties. Scrupulous obser-.
vance of the S$hari‘a was likely to mean a diminution of the ruler’s income:
this was particularly clear in punishment by fines, a common feature
of traditional justice. Al-Maghili complained of such fines as oppressive,
and so three centuries later did Usuman dan Fodio.

Taxation affected the movement of population, which in turn deter-
mined the basic patterns of social and political consolidation. When the
Koyam returned to Bornu early in the eighteenth century, they were,
as a religious group, granted exemption from taxes; this privilege,
coupled with their generally moderate government, meant that their
district rapidly filled with people. Heavy taxation had the opposite
effect, driving people away. Kumbari, ruler of Kano in the second
quarter of the eighteenth century, taxed the market so severely that it
was nearly killed. ‘The next year he collected Jiziz in Kano and made
even the mallams pay. There was so much disturbance that the Arabs
left the town and went back to Katsina, and most of the poorer people
in the town fled to the country. Turaki Kuka Tunku said to Kumbari,
“Sarki, if you do not let this Jiziz alone, there will be no one left in
the town but yourself and your servants.” The Sarki listened to him.”!
For many peasants, oppressed on their farms, migration was not easy,
and the song of a Bornu tax collector may have been all too often

realized:
The poor are grass,

They are fodder for hotses;
Work, poor man, so that we may eat.?

Forms of government supported by these finances do not seem to
have changed radically duting our period. The head of state was
generally advised by some kind of grand council, called the nokena in
Kanuri. Membership of this varied, probably deriving in origin from
the principal lineage heads, and from the family of the ruler, but sup-
plemented with new additions, important among whom were slave
notables more closely dependent upon the ruler. The most recent study
of government in Bornu suggests, however, that the council before the

1 Palmer, Sudanese memoirs, 111, 124.
* R, Prietze, ‘Bornulieder’, Mitteilungen des Seminars fiir Orientalische Sprachen zu Berlin,
1914, 251.
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nineteenth century may have been more amotrphously defined than has
sometimes been thought, being perhaps even synonymous with the
court itself.r Individuals exercised influence more by virtue of the trust
reposed in them by the ruler, than through hereditary and traditional
titles, which might increase or decline in power. Major fief-holders
were expected to live at the capital: this allowed the central authority
to keep them under surveillance and gave the people living on the fiefs
some kind of representation at court, but the natural disadvantages of
absentee landlordism often occurred. The fief arrangement was satis-
factory for settled populations; in Bornu, nomadic groups came under
a general division of the kingdom into four quadrants, the officials of
which provided an alternative hierarchy. The concentration of leading
men at the court was reinforced by marriage alliances, particularly
between princesses of the royal house and leading dignitaries, trusted
followers, as well as neighbouring rulers. Fief and tributary arrange-
ments catered for the widest possible variety of local institutions: the
presence of the great lords at court, on the contrary, ensured some overall
uniformity and control.

THE ROLE OF COMMERCE

Policy concerning commerce involved, in Aloma’s case, as with his
military activities, both the internal development of Bornu and its
foreign relations. Ibn Fartuwa, introducing his subject, promised to
give equal prominence to war and trade: he proposed, he said, to tell
what Aloma did at war and in camp - that is, on military expeditions
away from the capital - and how he cleared roads for merchants,
although in fact little of the chronicle is devoted to the latter. It is
likely that many of Aloma’s expeditions, particularly those to the
northern sector, were designed to keep trade routes open. Aloma’s
initiative in devising better boats, especially for river ferries, also
contributed to trade and communication. A passing reference to the
introduction, by Aloma, of units of measure for corn among certain
peoples, including the warlike Binawa, seems to suggest a new attention
to agriculture and exchange; Aloma further commanded some Binawa
to settle and farm. Another instance of compulsory relocation occurred
in the case of the Ngouma, a hill people whom Aloma had defeated,
and whom he then settled in villages where he could keep a closer eye
on them,

The episode of the Binawa is informative in various respects. These

' Brenner, The Shebus of Kukawa, 18.
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people, lying to the west of Ngasargamu, along the way to Katagum,
had been notorious in the reign of Aloma’s predecessor for their
harrying of the Fulani, which, incidentally, is the earliest firm indication
of large-scale Fulani entry into Bornu. Bornu officials were posted
along the way, ‘but the Binawa, the inhabitants of those parts, took no
heed of them and set themselves to stop the roads, and cut off Bornu
from the land of Fali, so that none could go by night from East to West
ot even from West to East’.! At the height of the Binawa troubles,
merchants and others had to make long detours. When Aloma came to
power, Bultu, one of the Binawa, with a few of his people came to the
principal vizier of Bornu, and remained with him, becoming a good
Muslim. When Bultu was established as a regular counsellor of the
vizier, the latter asked his advice about overcoming the still recalcitrant
majority of the Binawa. Bultu and the vizier went together to Binawa
country, and persuaded them to submit; this was apparently not a mili-
tary expedition. Those swore on the Koran who recognized its binding
power; others were guided gently. Thus all were reformed, even the
worst, and some became Muslim soldiers, some merchants. ‘God made
safe the road between East and West...” Even allowing for the fact
that becoming Muslim in such cases may, particularly in the initial
stages, have meant little mote than submitting to the central govern-
ment, it is clear that the progress of the religion was closely intertwined
with the extension of commerce and stable rule.

The fact that Sabun confronted similar problems in Wadai 200 years
later, shows again that these were basic features of central Sudanic
society. In Wadai, roads were unsafe because of highwaymen, some-
times called ‘afrits, devils; Sabun cleared the roads of these, so that a
lone woman clad in gold might walk with none to fear but God.2
Sabun failed in his attempt to change the £ay/, the traditional measure of
grain in the country, even though he proposed to substitute for it the
mudd of the Prophet. Similarly he failed in an attempt to introduce
minted silver money, on the North African model; conservative opinion
feared lest this should cause the Wadawa to become avaricious.

Foreign commerce, patticularly across the Sahara, was in every
period of great importance. Not all merchants made the full journey:
it was possible, for example, for those North Africans who wished to

v Tbn Fartuwa, History of Mai ldris Alooma, 38.

2 This is a common ideal, or popular legend, of Muslim states: sometimes the traveller,
having met and spoken with such a woman journeying in a particularly wild region, and

who later compliments the ruler on the security of his realm, is taken away and beaten for
the effrontery of even talking to the woman.
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do so to exchange their cloth for slaves at Agades, without going on
to the Sudan proper. Nor did all goods traverse the full route, for some
were of Saharan provenance or destination. From the Fezzan, corn and
dates supplied Ghadames and the mountains beyond on the way to
Tripoli; dates from Kawar went south. Raiding supplemented trade:
some Tubu suffered yearly depredations at the hands of the Arabs of
Benghazi and Awjila, who sallied forth stealing dates and men. Some,
perhaps much, of the credit for this agricultural produce in the North
African hinterland belonged to slaves, freedmen, and other Sudanic
immigrants. Among the various agricultural, and even stockkeeping,
duties which were often the special responsibility of Sudanese, the
care of date palms was notable. Even in Arabia this vital work was
sometimes reserved for blacks. Falls, and the spikes on the trees, made
it dangerous: to fall out of the palm tree down a well is a Saharan
equivalent to the English proverb, out of the frying-pan into the fire.
But it would be wrong to regard nomads as in every case entirely aloof
from such work. Nomads came regularly each year, for example, to
the plain near Tripoli, planted and raised a crop there if rain were
sufficient, and then departed again, and in Tunis nomads often tilled
lands belonging to town dwellers.

Salt was the Saharan product most in demand. The salt of the desert
near Ghadames was carried north, and was more highly esteemed than
that manufactured on the shotres of the Mediterranean. Salt from Bilma,
in Kawar, was taken to Bornu and Hausaland, perhaps more to the
latter since alternative sources of supply particularly around Lake Chad
may have reduced Bornu’s dependence upon imports. Nevertheless
Kawar was of great significance to Bornu, both for its salt production
and its position athwart the Fezzan road. Aloma raided into this area,
and stayed for some time at Bilma, presumably trying to keep the road
open. Bilma salt was not of high quality, but was a major import of
Hausaland. The Tuareg of Air organized the annual caravans, some-
times 10,000 camels ot more and carrying only salt; they also handled
some of the distribution within Hausaland, and spent the dry season
there. This carrying trade was the principal support of Air: the
nineteenth-century traveller, Barth, regretted the insipid food there,
unsalted in a land whose entire trade was in salt. In exchange for salt
and dates, Kawar received millet, cotton cloth, and other products of
the central Sudan.

As a stimulus to political and military development in the central
Sudan, the most influential material imports from beyond the Sahara
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were horses, guns and other weapons. Aloma, returning from his sixth
campaign in Kanem, met merchants from Bornu, Kawar, Fezzan and
the north, and from them bought many horses. The import of horses
was evidently a difficult undertaking, and there are several references —
one, for example, in the time of Aloma, another appatently in the later
eighteenth century - to people refusing to go north for this duty. In
both these instances, it was evidently the case that, if horses could not
be brought from the north, then local ones were available. The impli-
cation seems to be that, while horses from North Africa were highly
valued, they were not essential, since local breeding had become estab-
lished, perhaps centuries before. As has been seen, guns first reached the
central Sudan in the time of Aloma.

From North Africa, and sometimes from still farther afield, came a
variety of more or less luxury goods: silks and other fine cloths,
glassware —a Kanuri proverb, on receiving a useless gift, is, ‘The
blind man doesn’t care if someone brings him a looking-glass from
Tripoli’ — and other such things. Perfumes and aromatics of all kinds,
some exported, some imported, were impotrtant luxury items, their use
being one of the few indulgences allowed even to the strictest Muslims.
They were variously employed: in Tripoli, the well-to-do prepared a
body for burial with aromatic substances; and to use perfume again
might be a sign that the period of mourning was over.

Among the exports northwards from the central Sudan were cottons,
ivory, perfume, wax, hides and skins, ostrich feathers, gold and slaves.
Slaves wete the most important. An account in 1787 reports that cara-
vans from Ghadames to Tunis brought nothing but slaves; these
caravans at that time rarely came more than three times a year, com-
pared with eight or ten journeys that might be made from Constantine
to Tunis — caravans on both roads were exempt from direct imposts.
Diplomatic exchanges in the seventeenth century provide a more
detailed record than do general commercial transactions: Mai ‘Umar,
Aloma’s son, sent gifts to Tripoli including 100 young Negroes and
100 gitls; the gifts given in exchange were 200 horses, fifteen young
European renegades (presumably slave soldiers), and several muskets
and swords. Mai ‘Ali b. ‘Umar in his turn once sent 100 slaves, with
five dwarfs and twenty eunuchs, and another time 200 young slaves
and some eunuchs. He requested some more Europeans, who were sent,
together with fifty horses. Mai ‘Ali acknowledged with gold and slaves
the return of his nephew, enslaved and sold in a local war. The intimate
relationship between the trade in slaves and that in arms is clear, and
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this continued until the slave trade was abolished: when Barth, in the
mid-nineteenth centuty, reproached the vizier of Bornu for an intended
slave raid towards Mandara, the dignitary replied that such raids were
essential in order to obtain guns.

The trans-Saharan trade in Negroes was but one side of a double
slave-trading policy in North Africa. Both Tripolitania and Tunisia
traded actively in white slaves, as did the states farther west. The black
slave, traditionally bound to the prow of a new cruiser when launched
at Tripoli, symbolized the joining of the two trades in the Maghrib.
White slaves were recruited through corsairs’ raids on the shipping of
the Christian nations of Europe, sometimes through coastal attacks as
well, and by overland commetce through the Near East. Both the state
and private enterprise participated. The bey of Tunis, for example, sent
out some corsairs of his own; in addition, he was entitled to half the
value of the cargo of any ship captured, and a tenth part of the slaves;
he might further buy the others for one-third of the usual ransom.
Ransom for the bey’s slaves was fixed, so much for a seaman, double
for a captain or a woman. Ransom profits and prize money constituted
an important part of state revenue, which, however, drew also upon
customs, export licences, payments by government officials on appoint-
ment, the sale of monopolies (in Tunis, such monopolies sold annually
included wax, soda, and the tunny and coral fisheries), land and produce
taxes, and other sources. In the case of nations which signed treaties
with the North African powers to protect their shipping against cot-
sairs, payment for this treaty privilege replaced ransom moneys as an
item of revenue. Ransom was also part of the slaving pattern in the
central Sudan, though a less important one. Particularly if the children
of chiefs were among the captives after raids, conscientious relatives
might pawn themselves — another form of servitude —in order to
redeem these unfortunates.

The pattern of black and white slaving was already under pressure
towards the end of the eighteenth century. Principal sources for the
land trade, for example in Geotrgia, whence the Ottomans had recruited
white slaves through tribute, trade, and warfare, shrank with the
advance of effective Russian authority. European agitation against the
slave trade in general increased, culminating in the abolition of that
trade in British dominions from 1807; European supremacy in the
Mediterranean, leading ultimately to the French occupation of Algiers
in 1830, discommoded corsairing. These winds of recession scarcely
affected the trade in black slaves, within the Sudan and across the

88

Cambridge Histories Online © Cambridge University Press, 2008



THE ROLE OF COMMERCE

Sahara. On the contrary, the dwindling supply of whites in the Ottoman
‘world may have increased the demand for blacks. About 1811, Sabun
of Wadai succeeded in sending a caravan through directly to Benghazi,
and despite heavy losses on the road merchants were much interested
to find that slaves costing seven or eight thalers in Wadai sold in
Benghazi for forty or more. Yasuf Karamanli, who had seized power in
Tripolitania in 1795, after a most damaging period of civil strife and
war with Tunis, was attracted by the advantages of trade for the
restoration of the fortunes of the state. He appointed as receiver of
customs his own son-in-law, originally a Georgian slave bought in
Istanbul. When the ruler of the Fezzan tried to interfere with
Sabun’s slaves in transit from Wadai, Yasuf deposed him.

Trade was also taking place along the other axis of Sudanic develop-
ment, east and west along the Sudan belt, though available evidence is
fragmentary. A principal trade route linking Hausaland with regions
farther west and south was the kola road to Gonja. Developed for the
first time in the fifteenth century, this trade became of the utmost
importance for Hausaland, an importance reflected in many proverbs
and legends. The traveller making for Gonja who grows tired at the
Waterri crossing (near Kano), is the Hausa equivalent of looking back
after putting your hand to the plough. Some Tuareg believed that the
Hausa originated in Gonja, and had spread thence through the kola
trade: this is pure fantasy as far as Hausa origins are concerned, but
quite an apt assessment of the significance of the kola trade to the Hausa.
By the nineteenth century, kola was being carried even to Wadai,
though it was there a royal luxury. It was sought after in the Fezzan
and Tripoli, and among other virtues was thought to cure impotence.

Nupe was an important stage on the Gonja route; the road from
Katsina to Nupe was practicable even for camels. In the early nineteenth
century, and probably throughout this period also, Bornu caravans
did not go farther than Nupe, though individual merchants from Bornu
might join Hausa traders travelling on towards Gonja. Nupe was also
the gateway for many goods entering the central Sudan: we have
already mentioned guns and shields coming to Kano from Nupe in the
first half of the eighteenth century. Nupe was a leading slave supplier:
the first eunuchs in Hausaland, introduced about the same time as
kola, came apparently from Nupe; horses were sometimes sent from
Hausaland in exchange for eunuchs. The continent-wide reputation of
Nupe appears from an anecdote told by al-Tanusi, a North African
traveller in Wadai and Darfur in the nineteenth century. According to
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this, a Moroccan merchant went to Nupe with 1,000 slaves, presumably
acquired south of the Sahara, to sell, hoping to impress the local people.
The chief merchant of the place sent one of his own slaves to buy the
whole consignment, and great was the Moroccan’s astonishment when
he went to collect payment, and found that he had been selling to a
slave, and that the chief merchant even professed total ignorance of
such minor transactions by his agents. This traveller’s tale indicates
that slaves were also imported into Nupe, whether for use there or for
re-export. This is confirmed by an exchange reported between Bawa,
the Sarkin Gobir late in the eighteenth century, who refused to pay
tribute to Bornu: he received from Sarkin Nupe 500 female slaves, and
500 boy slaves, each boy carrying 20,000 cowties; in return he sent
100 horses, and female slaves ‘which in beauty outshone the sun,
beautiful, in form and character, and resplendent with ambergris and
silk’.1 Barth thought that more slaves were exported from Kano in small
caravans to Nupe, and to Bornu, than went directly across the desert.
The export of slaves from Oyo, through Porto Novo, for the Atlantic
trade was growing, particularly in the last quarter of the eighteenth
century, and some of these may have come from, or through, Nupe.
Parts of Nupe, south of the Niger, may have been under some peri-
pheral hegemony of Oyo, and perhaps the demands for tribute increased.
There is, however, no support in Nupe traditions for the view that
Nupe as a whole was a vassal of Oyo.2 An Oyo army sent against Nupe
was heavily defeated in 1790 or 1791. Among exports from, or through,
the central Sudan to Nupe were horses, swords, silk, cloth, mirrors,
leather goods, kohl, perfumes and scents (from as great a distance as
Mecca), and, perhaps most important of all, natron from Bornu. Barth
estimated that at the very least 20,000 loads of natron, on horses, oxen
and asses, passed through Kano each year, on their way from Bornu to
Nupe. Natron was also carried on to Gonja and to Yorubaland.
Clapperton’s interpreter in Nupe, early in the nineteenth century, was
a Sharif from Murzuq, married to a daughter of the Nupe ruler,
Cowries, just mentioned in Nupe trade, first came to Hausaland early
in the eighteenth century, during the reign of Muhammad Sharif,
‘because he was zealous in raiding’.3 Perhaps he secured cowries as

1 H. R. Palmer, ‘ Western Sudan history: the Raudthat’ ul Afkari’, Journal of the African
Society, 1915-16, 13, 269,

2 M. Mason, ‘ The Nupe kingdom in the nineteenth century’, Ph.D. thesis (Birmingham,
1970), 62—3; but 1. A. Akinjogbin, in J. F. A. Ajayi and M. Crowder, eds. History of West
Africa, 1 (London, 1971), 340-2, reaffirms the idea of Oyo overlordship.

3 M. Hiskett, ‘Materials relating to the cowry currency of the Western Sudan’, Bulletin
of the School of Oriental and African Siudies, 1966, 29, 2, 355.
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spoils of war, or had sufficient other booty to trade for them. Opinion
varies as to whether cowries came into Hausaland mainly from the
coast through Nupe, as seems more likely, or across the Sahara perhaps
via Timbuktu. They moved slowly east, becoming an important element
in the currency of Bornu in the mid-nineteenth century. By the end of
the eighteenth century, coppet came from the mines south of Darfur
right across to Kano, and cloth (perhaps originally from Kano) passed
from Bornu to Wadai.

Trade became a vital necessity for many of the peoples in the central
Sudan, particularly in urban areas. A passage in Ibn Fartuwa tells how
the Bulala, Tubu, and others in Kanem, threatened by Aloma’s advance,
gathered into a large fortified town. Such a congtregation of people
could not exist without trade, and this, Ibn Fartuwa tells us, was on a
large scale. The newly gathered people
took their stores and grain supply as food. Between them and the people
of the south there was made a pact of friendship and alliance and concord.
Traders in foodstuffs were constant in coming and going between this
region and the south to buy and sell. They sold food in exchange for cattle
and clothes and other articles.!

This commentary on the dependence of any large, settled community
upon trade is unusually explicit for our early records.

Commerce contributed to the consolidation of states and societies in
various ways. On the whole, goods imported from North Africa were
in the luxury class, and in themselves affected more the quality of life for
the fortunate few in the Sudan than contributing materially to the power
of the state. More important was trade, often over quite short distances,
in cheaper commodities, such as foodstuffs, salt, natron, and others,
which helped provide the necessities of life in areas of increasing
population concentration. Such trade also provided market outlets for
peasant farmers and local craftsmen, and with the increase of trade came
increasing diversification of economic roles within society. The increase
of population, and of population density, in certain favoured areas, to
which trade thus contributed, was the foundation of state power in
the central Sudan, standing in marked contrast to the general under-
population of the region. Also of great benefit to the authorities were
the customs duties levied on trade, whether in luxuries from abroad,
or on such humble items as firewood from just outside the city walls.
Less tangible, but perhaps in the long run no less important, were the
exchanges in techniques, ideas, and ideals, flowing along the channels

maintained by trade.
' Palmer, Sudanese memoirs, 1, 51.
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THE ISLAMIC FACTOR

Islam, by the beginning of the seventeenth century, was powerfully
rooted in the central Sudan. In domestic affairs, Aloma appealed to
Islamic standards in several respects. For example, he sought to recon-
cile the Koyam and Kuburi, two nomadic groups and traditional rivals:
both were Muslim, and Aloma forbade them, as believers, to quarrel
with one another. There are many cases of the power of Islam thus
exerted for reconciliation, though usually mediators were clerics rather
than kings. About the time of Aloma, when the Katsinawa wete press-
ing very hard upon Kano, it is said that they would have destroyed the
city had it not been for clerical intervention. After Sabun’s conquest of
the capital of Bagirmi, clerics and other notables there interceded with
him, pleading for a stop to rape and looting in the city.

The encouragement of permanent mosques also strengthened Islam.
Aloma destroyed all the old mosques in Ngasargamu, the capital,
replacing thatch with brick. These mosques are perhaps remembered in
a document which calls Aloma ‘the mighty builder’. In the seventeenth
century, the mai sent burnt bricks to the immigrant Koyam for them to
use in building their mosque. In 1658, it is said that there were four
Friday-mosques in Ngasargamu, each with an imém and 12,000 wor-
shippers, in addition to a small palace mosque where ‘Umar b.
‘Uthman, a Fulani cleric officiated, with a congregation of seventy-six.
The round figure, no doubt, is exaggerated, but it does seem to indicate
a considerable extension of regular religious practice among the
common people.

One of Aloma’s most sutprising characteristics, in Ibn Fartuwa’s
estimation, was his vigorous repression of obscenity and adultery,
‘so that no such thing took place openly in his time’. Ibn Fartuwa seems
to have had some reservations about the efficacy of a policy of repres-
sion, for he concludes his discussion here saying, ‘To God belong the
secret sins, and in His hands is direction, and prevention, and prohi-
bition and sanction.” In order to gain a strict observance of the Koran
and the Sunna, Aloma stopped giving judgements himself, turning these
over to gddis; previously, most disputes had been settled by chiefs, not
by clerics, but now people generally began having recourse to the
Shari‘a. At the end of the eighteenth century, however, it was still the
custom for oppressed people to appeal to the mai — one crying for help,
particularly to the king, was burgama, and burguram was the place where
such appeals were heard. This clearly indicates that Aloma’s attempt to
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separate the judicial and executive powers had not been sustained. There
is little evidence, either, of any widespread application of the Shari‘a,
but at the same time Islamic elements were being incorporated at every
stage of the life cycle, from naming to burial, and this amongst the
common people as well as among townsmen and notables.

Several references, during the Kanem wars, to Aloma’s visiting the
tombs of former sultans, and hearing the Koran recited there, suggest
that he was a man of some personal piety, as well as applying his
religion more strictly at the level of statecraft. Ibn Fartuwa summed up
all this side of Aloma’s activity, saying, ‘Most excellent is the fame of
just deeds, and justice on the part of a king for one day is equal to set-
vice of God for sixty years.” He does not indicate whether the royal day
of justice was valued so highly because of its effectiveness, or its rarity.
Aloma’s son and successor, Ibrihim, although he avoided serious
oppression, was given to dissolute ways, and neglected prayer, religion
and righteousness. There was famine in his time, and when an old lady
found her goat taken by a hyena, she complained that this was God’s
judgement upon the errant sultan. Ibrahim repented, returning to prayer,
and harvests became abundant. The episode, or perhaps more accurately
the story, is interesting, suggesting the gradual and fluctuating advance
of Islam, the practical implications of religion, and, perhaps, the small
scale of affairs in Bornu. That a woman owning one goat should be
concerned with Islamic proptieties seems to indicate that the religion
was not strictly confined to the upper classes.

These specifically Islamic details of Aloma’s policy illustrate one of
the principal themes in the history of the Sudan - the role of Islam in
the formation and development of states. In some ways, the contribu-
tion of Islam is self-evident: an educational system was introduced,
literacy was placed at the service of the state, and liaison with important
nations across the Sahara was facilitated. Yet there are other aspects of
the action of Islam, more strictly religious, less immediately evident
when viewed from a distance, which may none the less have done much
to strengthen the state. The Muslim prayer is an example (see volume
11, chapter §); the Pilgrimage is another.

The importance of the Pilgrimage in maintaining the proper standards
of the faith, even on the remote Sudanic frontiers of the Muslim world,
can scarcely be exaggerated: it may well be that the greater educational
impact upon the black pilgrim often came not during the brief period of
exaltation at Mecca, but with the opportunity to visit at length many and
vatrious Muslim communities on the way to and from the Holy Land.
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His pilgrimage was one of Aloma’s finest hours. But, as a ruler who
was also a pilgrim, he was not an unusual figure, standing rather in a
tradition of Kanem-Bornu which is remarkable for its continuity from
the days of the first Muslim mais in the eleventh and twelfth centuries,
and which was actively sustained by Aloma’s successors. Even his
establishment, in Medina, of a hostel, endowed with a date grove and
some slaves, recalls the Kanemi hostel in Cairo in the thirteenth century.
Muhammad Bello, son of Usuman dan Fodio and a shatp critic of Bornu
in the early nineteenth century, nevertheless admitted that the ancients
of the ruling Saifawa dynasty had been good and devout Muslims,
including many pilgrims. Hausaland is in striking contrast: while many
of the pious there went on pilgrimage, practically no rulers did so.
This may be related to the difference earlier mentioned, between Islam
introduced into Bornu, and in a sense into Kanem too at an earlier
stage, by the ruling immigrant group, and that brought to Hausaland
by groups subordinate to, though often much appreciated by, the
traditional rulers.

The next recorded pilgrimage from Bornu after Aloma is that of
Mai ‘Umat, son and third successor of Aloma, in 1642. ‘Umar was
accompanied by his son ‘Ali, who succeeded him as 4/ in 1647 and
thereafter went three more times on pilgrimage, in 1648, 1656 and 1667.
The expetience of Mai ‘Ali illustrates a number of the difficulties which
might arise in conjunction with the Pilgrimage — though some of the
following details may derive from other mais, having been transferred
in tradition to ‘Ali himself as the most famous pilgrim. Before a
pilgrimage, preparations had to be made to carry on the government in
the mai’s absence: Mai ‘All wrote to all the kings and deputies who
wetre under him, instructing them to care well for their subjects and to
avoid injustice. Such precautions were not always effective: during Mai
‘Alf’s fourth pilgrimage, his subjects rebelled in diverse provinces. The
sultan of Air intervened to support the revolt, but an attempt to sur-
prise the capital of Bornu failed. Mai ‘Ali, on his return, took vengeance
on the rebels, and expelled the Air troops. It was in this disorder that
his own nephew had been enslaved (see above, p. 87). The mai had
collected slaves and riding animals before his departure, and ultimately
set out with 15,000 slaves, riding and on foot. Of these, he settled
5,000 in Bagirmi, and 4,000 more in each of two places in Wadai. Their
descendants might still be seen there in the nineteenth century. Perhaps
such slaves were intended, by farming and in other undertakings, to
prepare supplies against their master’s return. Perhaps they were simply
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dropped, the burdens which they had carried having been consumed,
rather as the booster stages of a lunar rocket are jettisoned. Perhaps
they had some political purpose.

It was not uncommon for pilgrims to stop for long periods, even
permanently, along the way, and this sometimes had far-reaching reli-
gious or political consequences. The original planting of Islam in
Bagirmi, at Bidderi, was the direct result of the Pilgrimage. The Awlad
Muhammad, rulers of the Fezzan from the sixteenth century, claimed
descent from a pilgrim Sharif. The Feroge people, living between the
river Boro and the Bahr al-‘Arab, accepted a Bornu pilgrim as their
ruler, he having been recognized by Darfur, the suzerain power.
Pilgrims stopped also for study, particularly in Cairo. If the pilgrim
tarried too long, and finally died abroad, then the Pilgrimage acted as a
kind of ‘brain drain’: Muhammad b. Muhammad, for example, a
Fulani from Katsina, expert in astrology, numerology, and related
subjects, settled and taught in Cairo, and died there in 1741. The fact
that the first studies of the Kanuri language published in the west came
from Freetown in Sierra Leone, where the informants were freed slaves,
and that these studies were then checked in Cairo, where the informants
were students at al- Azhat, is an outstanding instance of the way in which
slaving and the Pilgrimage served to link the central Sudan with the
wider world.!

Dangers along the pilgrim’s way wete real enough. The pasha of
Tripoli sent cavalry to try to intercept Mai ‘Ali as he returned from his
second pilgrimage, but the mai escaped. This unfriendly act by the
pasha arose from some disrespect which the w4/ had shown to his am-
bassador, and resulted in an interruption of relations and commerce
between the two states for some four years. Aggression against pilgrims
was not unknown, patticulatly on the Saharan passage. Pilgrims, even
the most prominent among them, could not be sure of returning safely:
apparently one mai in the seventeenth century died while on
pilgrimage, just as had happened in earlier centuries. There is some
evidence, indeed, that the unfortunate was none other than ‘Ali
b. ‘Umar himself, though it is more likely to have been his son.

Mai ‘Ali’s pilgrimages remain justly celebrated. Dan Marina, a cleric
of Katsina, celebrating in verse Mai ‘Ali’s victory over the Kwararafa,
spoke of him as the pious pilgtim to the holy cities, who in this
world and the next has earned the pilgrim’s highest reward. A Bornu

v S. W. Koelle, Polyglotta Africana (London, 1854; reprinted Graz, 1963), 8*-12%;
Prietze, ‘Bornulieder’, 134.
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document says, still more enthusiastically: ‘the journey to Mecca was
to him as a night ride’.

Three mais of the eighteenth century are remembered as pilgrims.
One was Dunama b. ‘Ali, perhaps one of the four sons whom ‘Ali b.
‘Umatr is said to have taken with him on his fourth pilgrimage; another
was Hamdin b. Dunama, and the third Muhammad b. Hamdan.
In the second half of the eighteenth century the ruler of Bagirmi, Mbang
Muhammad al-Amin, had returned from pilgrimage to take the throne.
Other dignitaries also went: the shaykh, Muhammad al-Aminal-Kanami,
who was to rescue Bornu from the hands of the Fulani invaders early
in the nineteenth century, had been on pilgrimage with his father, who
died in Medina.

Across North Africa, the pilgrims, whether in the great annual jaj/
caravans, ot in separate parties perhaps associated with a particular
prince or dignitary, moved east and west. This route too had its perils,
both human and natural. A poet of Tlemcen, in the eighteenth century,
spoke thus of the road between Tunis and Tripoli:

take care, pay attention. ..

have confidence in no one;

everywhere that you see the wandering Arab tribes,
pass by and leave them behind.!

And at the vety end of the eighteenth century, the way on from Tripoli
to Cairo was described as

a journey more dreadful than can be conceived, and which would often
not be completed, but by the help of the compass, and a knowledge of
astronomy.?

The desert here claimed victims even amongst the wealthy and well-
equipped. Nevertheless the route from Tripoli to Cairo continued to be
of great importance.

When Husayn Bey ascended the throne of Tunis in 1705, launching
the Husaynid dynasty upon a quarter-millennium of rule, a dissident
notable, Muhammad b. Mustafa, fled to Egypt, and there began
lobbying all Tunisian pilgrims, particularly government officials and
other men of consequence. When the bey heard of this, he took one
returning official who had been influenced by the refugee Muhammad,
and executed him, sequestrating his property. Thereafter Tunisian
pilgrims sensibly refrained from any further contact with Muhammad,

! Ben Messaib, ‘Itinéraire de Tlemgen 4 la Mekke’, Revwe africaine, 1900, 269.
2 R, Tully, Narrative of a ten years® residence a! Tripoli . .. (London, 1816), 11-12.
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whose pretensions petered out, unlike those of Muhammad al-Amin of
Bagirmi, whose subversive plotting while on pilgrimage led eventually
to his installation as mbang (see below, p. 134). Sharif, sultan of Wadai
in the mid-nineteenth century, was believed by some to have earlier
fled the country, going on to Mecca, and later returning, with the help
of Darfur, to take power. Such implications raise the interesting pos-
sibility of a comparison between the fostering and spread of early
nationalism, in the twentieth century, among African students at
universities abroad, especially in London and Paris, and the centuries-
old spread of religious and political ideas, sometimes equally revolu-
tionary, through like contacts among pilgrims. Pilgrimage links were
usually of a gentler kind. The ruler of Morocco was so moved by the
kind reception paid him when he passed through Tripoli as a pilgrim,
that when in the 1780s Tripoli was afflicted by famine he sent several
shiploads of grain.

Thus religion, like the military and commercial factors, contributed
to the consolidation of states and societies within the central Sudan,
binding people more closely together, and extending the bonds of
common citizenship far further than would have been possible on any
purely kinship basis. And each at the same time provided contacts with
other areas, which helped to bring commodities, ideas, and people into
the central Sudan.

THE CONTRIBUTION OF SLAVERY

In the process of the consolidation of society, two groups stand out as
more easily distinguished and described than the unobtrusive inflow of
ordinary people in good times: these are the nomads and slaves. More
people were probably incorporated into the new society through
enslavement than in any other way, and that not only at the lowest
levels, but among people of real authority in the higher ranks.

The domestic demand for slaves, within the central Sahara and
Sudan, may weil have been even more of a stimulus to slave raiding
than was the trans-Saharan trade. The number of slaves in the central
Sahara and Sudan was considerable. In the nineteenth century, when
faitly accurate estimates first become available, very wealthy individuals
in Bornu might own thousands of slaves, while people of modest
means normally owned two or three. At the capital, even a wandering
scholar might hope to acquire several. Hausa folk tales illustrate the
same range: one frugal housewife saved enough -by giving up
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smoking — to buy a slave girl; while another slave girl was rewarded
with two cloths by her owner, flattered by her surprise at finding some-
one with so many slaves that he could not recognize themall. Turning to
less favoured regions, we find that here too slaves were common:
among the Budduma of Lake Chad, the average man had two or three;
in the still harsher regions of the Kanem desert, and in Tibesti, there
were also slaves. Richardson, visiting the desert mountains midway
between Tripoli and Ghadames in the 1840s, and hearing from a local
shaykh that there were thirty slaves in his district, wondered ‘how the
people could keep slaves when they can scarcely keep themselves’.!

There were many varieties of domestic demand. A majority of the
population, certainly in the Sudan, was engaged in agriculture, and
slaves contributed largely to this. A Kanuti song, mocking the Hausa,
describes the Hausa slave sent to work in the fields, who sleeps instead
and must be beaten. Other groups, such as the Gwari, were better
esteemed: among the Hausa, ‘Gwari’s hoe’ is the equivalent of the
English Jack-of-all-trades. In the Sahara, where free men generally
preferred a nomadic life, slaves supplied an essential agricultural com-
plement. Good years were too few, and the good times too short, for
pastoralism alone to supply a livelihood: additional resources, from the
caravan trade and from cultivation, were essential. Slaves contributed
to both. Their presence was an important factor in maintaining many
oases for caravans. Slaves were the main farmers, and, as we have seen,
were principally responsible for the date palms. Even in pastoral work,
the Tuareg of the Ahaggar mountains, for example, might have theit
camels grazing soo kilometres or more away from their sheep and
goats, and slaves were needed to look after these. Indeed, a slave herds-
man might be more knowledgeable than his Tuareg master about cet-
tain forms of stock.

Slaves served as artisans; there are many references to them as
builders and clothworkers. Slaves from Massenya, capital of Bagirmi,
were reputed good weavers. A skilled cook - usually female — was
highly prized. Slaves wete often employed in salt working. As caravan
workers, both porters and guards, slaves made possible a quite elaborate
system of transport and communications. Leo Africanus spoke of large
bodies of slaves protecting the Agades merchants on the dangerous
road from Kano to Bornu, who were set quickly to work as soon as

the caravan halted each day. Slaves sometimes held responsible posi-
T J. Richardson, Travels in the great desert of Sabara, in the years of 1845 and 1 846 (London,
1848), 1, 63.
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tions in caravans, or might even be sent by their masters to act almost
as free merchants. Caravan slaves had a special part to play in the
Pilgrimage. They were porters for their pilgrim masters. They might
be established at fixed points along the way. Slaves were part, as we
have seen, of the endowment of the pilgrim hostel which Aloma founded
in Arabia. Slaves might be sold on the way to help meet pilgrimage
expenses, although, sometimes, the temptation to buy slaves in the
Near East was a financial danger: one eighteenth-century mai, having
spent too largely in alms, was unable to pay for certain slaves offered
him in the Hejaz until his clerics, through prayer, had miraculously
replenished his store of gold.

There were also luxury slaves, such as dwatfs; and the very large
numbers of concubines possessed by some notables must be regarded
as supernumerary. Slave women were not judged exclusively as con-
cubines: those of Musgo, south-east of Mandara, for instance, were
especially disagreeable in appearance, but valued for their trustworthi-
ness and their great capacity for labour. But concubines wete one of the
major single categories of slaves, both for domestic use and for trans-
Saharan export; it has been estimated that a majority of the slaves
crossing the Sahara were women and children, in contrast to the Atlantic
pattern, and this may in turn partly explain the different subsequent
assimilation of the slave population, in North America and North
Aftica.

Slaves likewise served the state. They might be colonists, put down
at essential points abroad — such as the slave settlements on a pilgrimage
route, just mentioned - or in territory newly incorporated by the state,
much as the Funj established slave villages around Sennar to protect
the capital (see chapter 1, p. 44). Slaves were often soldiers. Armed
slaves used to accompany their Tuareg masters on raids. In Bornu,
where there was little attempt to maintain a centralized armed force, the
ruler tended to rely on the contingents which his courtiers and officials
maintained. Most of these soldiers in Bornu, and in Bagirmi too, were
slaves. The army of Sabun, advancing on Bagirmi, was preceded by
two corps of 4,000 slaves each, whose task it was to clear the road:
this was the regular practice of Sabun. The army was sometimes, as in
the Napoleonic ideal, a carriére ouverte anx talents, even for a slave. When
a rhinoceros disputed the path with Sabun’s army, until killed by a
slave, Sabun executed several officers for cowardice, including the
commander of an Arab tribe, in whose place he appointed the deserving
slave. One of the commanders-in-chief of the Bornu army in the 1820s
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had, when a lad aged only nine, passed as a siave to Shaykh al-Kianami.
Nearly all the military commanders in Bornu were slaves of the head
of state, and the most important of them sat in the nokena, or state
council. Military officers in Logon, likewise, were of slave origin.
Slaves might also be valued as civil servants by a government aiming
at centralization, even despotism. In Hausaland, the increasing reliance
of rulers upon eunuchs and slaves freed them somewhat from cultivating
the allegiance of their subjects, in much the same way as some of the
Funj relied on slaves against the established aristocracy and free
warriors. Another variant of the basic scheme of slaves used as a
counterweight comes from Tripoli, where it was customary for the
pasha’s daughters to marry renegades, that is converted Christian
captives, who might hold high office, rather than local dignitaries.
There were dangers, for excessive haughtiness by slave officials might
eventually arouse popular reprisals, or the slaves might come too much
to dominate their royal master. In Bornu, Logon, Bagirmi and Wadai,
the heads of state had huge slave establishments, civil and military;
there was no clear distinction between those slaves who were the ruler’s
personal property, and those who belonged to the state. The court of
Wadai observed the practice, quite common in many parts of Africa,
of a large group of pages, including twenty slave boys who carried
important messages — such service often leading later to high political
office. Some offices were reserved, in Bornu for instance, for free
men — though a majority of the court officials there, in the nineteenth
century, were slaves or of slave origin—or, in various places, for eunuchs.
Eunuchs had unusual recommendations, in lower appointments
caring for the harem, at higher levels as officials free from the temptation
to establish their own rival dynasty. Eunuch officials were prominent
in Bornu, Bagirmi, Mandara and Wadai, but apparently not in Logon.
The rulers of Bagirmi took up eunuchs with enthusiasm during the
reign of Mbang al-Hijj Muhammad al-Amin, in the second half of the
eighteenth century. According to one account, the mbang first learnt to
appreciate eunuchs while on pilgrimage, either in Mecca or at the courts
which he visited along the way. Returning home, he purchased one
from Mandara for fifty slaves; then, as this was rather expensive, he
experimented with domestic production, and despite an initial mortality
of 70 per cent Bagirmi soon became an important exporter. In Wadai,
castration was a judicial punishment, but most eunuchs at the court
there came from Bagirmi. Eunuchs were rarely found in the possession
of private citizens. They were significant in the trans-Saharan exchange,
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for service at the Ottoman court, or at the shrines in the Hejaz. Mbang
al-Hajj Muhammad is reported every three years to have sent to Mecca
via Wadai 100 garments, 100 slaves, and twelve eunuchs. The ruler of
Wadai himself would sometimes, on his accession, send some eunuchs
to Istanbul.

With such a diversity of domestic employments prompting the cit-
culation of slaves, it is not surprising that these came to be regarded
as almost another form of currency. Slaves were frequently a part of
tribute. In the seventeenth century, for example, the ruler of the Fezzan
was compelled to agree to pay an annual tribute to Tripoli, the equiva-
lent of 4,000 gold mithqals, and half of this might be paid in slaves.
Bornu received slave tribute from several sources: from about the
mid-fifteenth century, each ruler of Katsina, partly subject to Bornu, had
sent on his accession 100 slaves to Bornu; Bagirmi sent an annual gift
of slaves to Bornu, although there was no obligation to do so; at the
end of the eighteenth century it was reported that the Kwararafa, who
may themselves have been receiving some slave tribute from their own
vassals, had, as has been seen, to send 1,000 slaves each year to Bornu;
an attack by Wadai against Darfur, late in the eighteenth century, was
heralded by Wadai’s refusal to pay the customary yearly gift of one
girl of royal blood for the Darfur harem. Slaves setved as alms and pre-
sents, and in this way, when given to clerics, teachers and students,
helped to maintain the leisured scholatly group so important for the
development of Islam in the area. Slaves were often given as
wedding presents, in Bornu, in Wadai, among the Budduma, among
the Tuareg and elsewhere. Mai ‘Ali b. ‘Umar once divorced his wife,
she having interfered with his riding out to war; but he was later
reconciled with het, giving her 1,000 slaves. A praise song says of her:
‘You distribute slave children as you would food.’

Slaves came into the main markets of the central Sudan in three
principal ways: through raids and kidnapping; as tribute; and in trade —
in the case of Bornu, trade with Hausaland and more particularly Bagirmi.
The three styles are in origin not much different, since the tributary or
trader in most cases had to resort to force in order to acquire the slaves
with which to fulfil his more peaceful transactions. Other methods of
slave recruitment - voluntary sale, for example by parents of their
children, which is sometimes mentioned in times of famine, or enslave-
ment as judicial punishment — provided no more than a small fraction
of the total supply. For people already slaves, sale abroad was some-
times a punishment: incorrigible thieves among the slaves of Ghadames,
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for instance, were sent to Tripoli. Slaves were sometimes employed
as slave raiders: Aloma did this, and also used his slaves on occasion
to massacre prisoners. Some captives passed more or less directly to
individual raiders, as their share of the booty; others went to the state.

Since the Shari‘a, strictly speaking, forbids the enslavement of
Muslims, yet encourages jihad against pagans, it was natural that slave
raiding took on some features of religious war between Muslim and
pagan. Several incidents show that policy was actually influenced by an
unwillingness to enslave Muslims. Aloma, as we have seen, after one of
his Kanem wars which he did not regard as jihad, released Muslim
prisoners of free status. But tribal factors may have been equally, or
more, important. There was also the possibility of raiding Muslims,
whom one did not in any case intend to enslave, in order to confiscate
their slaves. There were many occasions on which the proper restraints
were not observed, and free Muslims were, albeit illegally, enslaved.
In 1667, for example, as we have seen, even a prince of Bornu was
captured and sold across the Sahara.

The cruelties of slave raiding were paralleled by conditions while on
the march. Laggards might be killed, in order to discourage others from
feigning incapacity. In desert country, a choked well which required
some time to clear might mean death for slaves too thirsty to wait.
Slave caravans sometimes carried contagious diseases: the Fezzan
suffered from smallpox brought in this way, but desert nomads, en-
countering such caravans less frequently, were better protected.

Treatment of the slave, once more ot less permanently settled, varied
greatly in individual cases, but tended to be fairly moderate. Certain
areas, such as the Fezzan and Tripoli, were reputed for their gentleness;
in others, like Tibesti, suicide among slaves from Bornu was known,
perhaps chiefly because of the harshness of the environment. Even in
such uncomfortable country and among people as brutal as the Awlad
Sulaymin, a slave might be accepted almost as a member of the family.
With the passing of generations there was still further amelioration of
slave status, and it was widely held that a slave born in the house could
not be sold: though the stigma of slave origin was hard to wash out
utterly, as the hyena’s outburst in a Hausa animal fable suggests:
Wellll! there is no God save Allah! Why — she’s been a slave since the days
of our grandfather’s grandfather! And...he’s one of our slaves born in
slavery of slave parents.

It has even been suggested that, in Hausaland, the lot of an ordinary
slave was sometimes better than that of a peasant, since the position
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of the slave was more clearly defined. Yet in all this gentle analysis,
perhaps there is a trace of the Uncle Tom philosophy, surviving in
descriptions of black Africa to an extent which, applied to America,
would long since have been intolerable. Al-Tanusi, a North African
resident in Darfur and Wadai in the first half of the nineteenth century,
has recorded his general impression of both slave and commoner in
those countries: the poor, he said, were in the most sad destitution and
frightful misery, suffering ceaselessly under tyranny, forced labour and
war - all their life was only the life of slaves.!

Recurrent references to runaway slaves — even though many of these
may have been among the newly captured - indicate that some did
find their condition unacceptable. Slave caravans coming to Ghadames
occasionally lost fugitives in the desert, who must almost inevitably
have perished. In Bagirmi, the right of one dignitary to retain all fugitive
slaves not claimed by their masters was a valuable perquisite of his
office. Inthe nineteenth century, Shaykh Muhammad al-Amin al-Kanami,
when ruler of Bornu, wrote to his sister that, were it not for his legal
obligations there, he would scurry out of the country like a runaway
slave. Slave revolts seem to have been uncommon, though the pos-
sibility was recognized — the Yoruba regarded the extension of the
Fulani jihad to their country as a revolt by Hausa slaves. Individual
acts of violence sometimes occurred.

Slaves tended to become Muslim, through a natural tendency to
adopt the religion of their masters. There were also practical reasons
for conversion — an unconverted slave could not, for example, prepare
his master’s food. A slave might be a full Muslim, although his religious
obligations in certain respects, such as the Friday prayer, the Pilgrim-
age, and jihad, were somewhat less rigorous than those of a free man.
There was no requirement, in local custom or in Muslim law, to free a
slave on his conversion. Emancipation, ‘g, did occur: as an act of
piety, perhaps on a religious festival; in the hope of furthering the
owner’s recovery from illness; as legal expiation — &affdra - for certain
offences; through contract between slave and owner; by the provisions
of the owner’s will (provisions, it might sometimes be, designed to
frustrate grasping heirs). To give two specific illustrations of circum-
stances in which emancipation was felt appropriate: in the late 1650s
the pasha of Tripoli declined to invite Mai ‘Ali b. ‘Umar to visit
Tripoli, partly because of the many Negro slaves, former subjects of
the mai or his allies, who would have to be freed in honour of the

! Muhammad ibn ‘Umar al-Tanusi, tr, Perron, Voyage an Ouaddy (Paris, 1851), 360.
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occasion. And in 1785, when the widow of a previous pasha of Tripoli
died of the plague, the reigning pasha freed four slaves in her honour,
and they attended her funeral as free men.

Many, probably most, freed slaves did not try to return home, but
stayed near their former masters in some sort of patronage relationship.
Yet some did return, and may thus have contributed still further to
the expansion of Islam. The faith might also be extended when Muslims
were enslaved by non-Muslims: for example, Muslim Hausa slaves in
Borgu, in the northern part of modern Dahomey and the adjoining
region of Nigeria, were allowed freedom of worship. Religious trans-
ference through slaves was not all one way and in favour of the dis-
semination of Islam: slaves also carried northwards their own tradi-
tional beliefs and practices. The slaves at Ghadames, for example, held
special dances at their cemetery, and there are references to bori, or
spirit possession, among slaves in various parts of North Africa. In
some towns, just as in Mecca itself, Sudanese slaves had their own
communal organizations and officials.

There was, perhaps, no point at which the situation of the white slaves
in North Africa differed more sharply from that of the blacks than in
conversion. This was generally discouraged among the white slaves.
Christian religious orders were allowed to keep hospitals and chapels,
attending to the Christian slaves, for in such matters Muslim tolerance
reinforced the consideration that such care reduced slave wastage and
kept open useful channels of ransom. In the 1640s, Lazarists, inspired
in their work among slaves by St Vincent de Paul, were appointed to
the French consulates at Algiers and Tunis, though they did not hold
these positions for long. Some special groups, such as small children,
or women who gave satisfaction in the harem, might be encouraged to
convert sincerely to Islam and to adopt the Maghrib as their home:
such a convert was the captive Genoese, a favourite of the founder of
the Husaynid dynasty in Tunis, whose eldest son by her ascended the
throne. Other individuals also, among the white slaves, were able to
rise to positions of importance and authority. Conversion, when it did
occur among white slaves, led more directly to emancipation than was
usually the case in the Sudan or among black slaves in North Africa.
This general policy against conversion fitted well with the intention
that most of the white slaves should be ransomed, although in the
meantime they might be put to useful work, the conditions for which
were more comfortable in Tunisia and Tripolitania than in Algiers,
where dangerous quarrying and harbour repairs were often involved.
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Black slaves, on the contrary, unless destined for further dispersal to
still more distant markets, gradually settled into circumstances not
unlike those of slaves absorbed directly into central Sudanese society.
Particularly in Tripolitania, they were numerous, often engaged in the
army or in domestic service, and many had been freed and had settled
of their own choosing in various parts of the tertitory, sometimes in
separate villages under the leadership of their own clerics. On the whole,
the white slaves in North Africa, while sharing the commercial aspects
of the treatment of black slaves, presented a strong contrast to their
pattern of social incorporation.

Slavery and the slave trade were obviously institutions of immense
importance in the area as a whole: probably the major stimulus to
trans-Saharan trade; an important diplomatic lubricant in relations with
North Africa and the Near East; essential for transpott and communi-
cation within the interior, and for many other practical tasks; a main
strength of government; a principal form of currency; an avenue of
extending the faith; and a means for the incorporation of large numbers
of people into initially small ruling or conquering societies. Central
Sudanic statecraft was almost unimaginable without the slave.

THE IMPACT OF THE NOMADS

Among nomads, four groups demand attention: the Fulani, most
important of all; the Shuwa, coming from the east; the Koyam, a small
group but of the highest Muslim prestige; and finally the Budduma,
aquatic nomads. Both the Fulani, on whose behalf Aloma warred
against the Tuareg, and the Koyam, whose camelry helped him on those
and other campaigns, are specifically mentioned in Aloma’s time.

These peoples, together with the Tubu and the Tuareg, nomads of
the Sahara, may throw some light on the general impact of nomads upon
a settled area. Urvoy has vividly set forth the concept of the nomads
as a valuable stimulus to state formation in the Sudan, comparing them
with Belot’s dualist theoty of the solar system, according to which a
small star, dense, rapidly rotating, is hurled with great speed into a
diffuse, immobile and inert nebula.! Yet, if the role of the Tubu and
Tuareg during our period is considered, the impact of the nomads seems
often to have been far more purely destructive.

By contrast, the contribution of the three peoples, Fulani, Shuwa and
Koyam, has sometimes been of a positive and constructive kind. Several
factors, particularly when combined with one another, seem - not

v Y. Urvoy, Histoire de l’empire du Bornou (Patis, 1949; reprinted Amsterdam, 1968), 21.
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invariably, but in some cases—to have facilitated a constructive
nomadic contribution. If the nomads wetre Muslim, this often recom-
mended them to their hosts in the settled area at a much higher level
than if the newcomers had nothing but milk and manure to offer. The
Muslim Fulani had much more influence than the pagan or near-pagan
Fulani; the Koyam compensated for their small numbers by their
religious importance. Again, if the nomads had no base to which they
could conveniently withdraw, they became much more amenable to
constructive compromises with the local people. This was the case
with all three, Fulani, Shuwa and Koyam: they had moved so far afield
that return had become impracticable. The Tubu and Tuareg, raiding
from impregnable Saharan wildernesses, were under no such compulsion
to compromise — while those who moved farther into the Sudan proper
did often temper their warlike habits. Again, nomads were more
amenable when they depended upon the local state for protection:
indeed, it was part of the definition of a state, that it should be able to
protect those who sought refuge within its borders. Again, if the
nomads were few, they were more obliged to co-operate with their
hosts. It is in this light that we should perhaps view the legends of the
earliest nomadic arrivals in the Sudan, few in number, rather than
thinking that the remembered individuals represent a much larger
unremembered influx. Again, wherever there already existed some form
of government in the settled area, nomads could often make their
contribution felt by taking part in it. Finally, the nomads had to
cease to be nomads, if anything new and lasting were to come of the
union: whatever the militant flurry of their arrival — and there was often
not even that - it was the settled life which eventually overcame and
absorbed the nomad.

The gradual infiltration of Fulani from the west had begun well be-
fore 1600, and was by the end of the eighteenth century strong enough
to overthrow most of the established states of Hausaland, and almost
Mandara, Bagirmi and Bornu as well. Fulani legends of origin, which
attach their descent to ‘Ugbah b. Naifi of Arabia, say that this move-
ment arose from a desire to return to Mecca, and that the Fulani
accordingly travelled slowly east, though groups were constantly
breaking away to follow their own purposes.

Despite the orthodoxy of such legends, many of these immigrants
were pagan nomads, their lives absorbed by the care of their cattle;
and the local people tended to scorn somewhat such homeless wan-
derers. A Kanuri riddle runs, ‘Who is he that carries all his worldly
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goods on his head even at daybreak ?’; the answer is, ‘A Fulani’. Yet
at the same time even the bumblest cattle nomad had something to
offet the society into which he came, and the Fulani were often granted
the protection of the local authorities. The first notice of extensive
Fulani settlement in Bornu comes about the third quarter of the six-
teenth century. Aloma’s campaigns, shortly afterwards, against the
Tuareg, three of which he conducted himself, arose from Tuareg
misdeeds against Fulani. The Binawa had been guilty of the same. By
the early seventeenth century, there were several Fulani clans in Kano,
numerous enough for the sar£i there to initiate a new policy of charging
them a cattle tax, the jangali. This makes it likely that Fulani were also
numerous in Bornu by this time, both because the two areas are likely
to have developed in somewhat the same way, and because some Fulani
may have sought a tax haven in Bornu. Further confirmation of Fulani
in Bornu comes later in the seventeenth century, in the time of Mai
‘Ali b. ‘Umar the pilgrim, when a poem tells of measures to be taken
to avenge another Tuareg raid upon the cattle of Fulani who had been
under special protection from Bornu. Fulani groups of this sort had
sometimes to heed the wishes of their patrons. When Shaykh ‘Umar of
the Koyam returned to Bornu in the first half of the eighteenth century,
he agreed to establish himself in the Gaskeru region, and the mai
moved the Fulani pastoralists who were already there to new grounds
farther south. In sixteenth-century Bagirmi there seems to have been
rather more of an alliance between Fulani and the Kenga tribes, also
immigrants. The Fulani had at least one important bargaining point,
for amongst them were a number of Muslim clerics, whose friendship
the local rulers often valued highly, and whose wrath was sometimes
feared. The clerics may have preceded the nomads in some cases.

A somewhat uninhibited account of the practical value which it was
believed by some attached to the prayers of clerics is preserved in a
document describing Ngasargamu in 1658. The career of a Fulani
cleric, ‘Umar b. ‘Uthmin, born in Bornu probably about 1600, is
given. He was a great scholar, knowledgeable in many orthodox
religious sciences and also in the secret arts. The people flocked to him
for the resolution of problems, doubts and disputes. Later he went on
the pilgrimage, visiting al-Azhar, Mecca and Medina, and Baghdad.
On his return to Bornu, a leading concubine of the mai sent him a slave
girl to ask him for his prayers. His intercession having proved effective,
the gumsu or queen sent him another slave girl, that he might pray on
her behalf likewise. Again ‘Umar b. ‘Uthmian was able to intercede
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effectively; we are not told what the specific requests were. News of
this came to the mai, who told ‘Umar that he was in serious need of a
thousand slaves. The cleric prayed, and soon afterwards the mai’s mother
died leaving her son an inheritance of 10,000 slaves. The mai, perceiving
the power of ‘Umar’s prayers, and his other virtues such as abstention
from bickering and slander, made him émdm of the palace mosque.!
Incidents illustrating the importance of Fulani clerics continued
throughout the period. Ibrahim Zaki, one of the champions of Usuman
dan Fodio’s jihad against Bornu in the early nineteenth century, came
from the town of Yaiyu in southern Katagum, whither his father had
emigrated from Bagirmi. His father had won some local importance as
imdm to the chief in Yaiyu, whose daughter Ibrahim Zakihimself married.
These possibilities for co-operation between rulers and clerics -
whether Fulani or other - included also the provision of clerical sanc-
tion for a ruler’s actions. Sometimes this was given regardless of the
propriety of his behaviour: when the ruler of Bagirmi in Sabun’s time,
for example, wished to marry his own sister, at least one cleric was
found, so the traditions of Wadai allege, who approved this, arguing
that the ruler’s father had more than four wives, that the daughter was
in consequence illegitimate, and that she was thus not properly his
sister at all. Such specious argument was condemned by reforming
Muslims as the work of venal clerics, the ‘wama’ al-s#’. For, despite the
frequent collaboration between religious and political leaders, the
introduction of Islam did mean a higher standard, against which local
conditions, even local rulers themselves, might be judged and found
wanting. In this respect, the fact that the Fulani did not mingle very
much with the local population, and were regarded, as we have seen,
in local proverbs and sayings as inferior aliens, may have helped pre-
serve the distance necessary for detached criticism when need and
opportunity offered. The situation resembled that of the Funj clerics,
who also found themselves drawn into opposition, refusing water from
wheels turned by wrongly taken oxen, or cursing a ruler’s attempts at
unjust taxation (see chapter 1, p. 55). The possibility of such criticism,
leading to a clash with the established order, is excellently exemplified
in the central Sudan in the career of the cleric Waldid, probably a
Fulani. He and a Tuareg colleague, al-Jarmiyu, began preaching in
Bornu, and found many to follow them, even certain repentant chiefs
of the mai. The mai made inquiries, and the anxiety which he felt may
be deduced from al-Jarmiyu’s attempt to reassure him, saying, ‘We

t H. R. Palmert, The Bornu Sahara and Sudan (London, 1936), 33-5.
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have no desire to cause your subjects to stray from you. Our desire is
to lead men into the way of truth.’! The mai was not satisfied. He killed
al-Jarmiyu, and Waldid fled into Bagirmi, where he stayed until he
died a little after the year 1000 AH, i.e. a little after 1591. This rather
vague presentation of the date suggests that the »a/ may have been
Aloma, who ruled till about 1600, but the sources name the mai as
‘Umar, presumably Aloma’s son and successor. It is tempting to identify
Waldid with Muhammad Ould Dede, a Fulani cleric who appeatrs in
other traditions as the ancestor of Bagirmi Islam, and founder of
Bidderi, but Ould Dede appears to have flourished at the beginning of
the sixteenth centuty (see volume 3, chapter §).

Among other Fulani clerics at odds with accepted practices were two
from Hausaland who were working in Bagirmi, Sulaymin and his son
Muhammad al-Wali. Sulayman wrote verses against the sciences of
divination, magic and astrology, to which the scholars of Bagirmi were
much addicted, including this condemnation:

They call their knowledge the secret knowledge.
They lie.

It is not secret.

It is the knowledge of evil things.?

Another critical Fulani cleric, this time active in Bornu, was al-Tahir
b. Ibrahim, who died about 1776. The mai had evidently entertained
al-Tahir with considerable respect, bringing him to the capital and
having a house built for him there. The cleric wrote several books,
poems and commentaries for the king; but the townspeople resented
al-Tahir’s criticisms, and so far poisoned the mind of the mai that one
day he shut the door against him whom he had formerly honoured. Both
Waldid and al-T3hir were amongst those who prophesied the coming
of a still more vigorous man of faith, prophecies which found their
fulfilment at the end of the period, in the rise of Usuman dan Fodio.

In the second half of the eighteenth century, whether for religious
or other reasons, certain Fulani groups began to adopt a more aggres-
sive posture, and fighting occurred between them and local people in
various areas. Some verses written in 1799 reveal the mood in Ngasar-
gamu on the eve of the full-scale and repeated Fulani assault:

Verily a cloud has settled upon God’s earth,
A cloud so dense that escape from it is impossible.

t Palmer, The Bornu Sabara, 245-6.
2 E, ]. Arnett, The rise of the Sokoto Fulani: being a paraphrase and in some parts a translation
of the Infaku’l Maisuri of Sultan Mohammed Bello (Lagos, 1922), 4~5.
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Everywhere between Kordofan and Gobir

And the cities of the Tuareg

Are settlements of the dogs of Fellata

Serving God in all their dwelling places

(I swear by the life of the Prophet and his overflowing grace)

In reforming all districts and provinces

Ready for future bliss.

So in this year they are following their beneficent theories

As though it were a time to set the world in order by preaching.
Alas! that I know all about the tongue of the fox.!

The Adamawan proverb was being fulfilled: the Fulani are like a drop
of oil on a cloth - if not washed out at once, it spreads into a broad
stain.

The antecedents of the Fulani jihad, which was to engulf most of
Hausaland early in the nineteenth century, and to extend further, even
imperilling for a time the independence of Bornu, are twofold (see
volume s, chapter 6). Within the Sudan, the local tradition of reform
and prophecy, just described, was strengthened by the example of the
eighteenth-century jihads in the Senegambia far to the west (see below,
chapter 3), and by continuing interchange between Sahara and Sudan,
epitomized by the Tuareg Jibril b. ‘Umar’s tutelage of Shehu Usuman
dan Fodio, creator of the Fulani jihad. And outside, currents of reform
in the Islamic heartlands stirted the Sudan, not so much the Wahhibi
movement of Arabia itself, but the Sufi revival, generated partly as a
reaction against the Wahhabis, which centred upon al-Azhar. The strand
of social reform in the Fulani jihad, sometimes exaggerated in contem-
porary analysis but strong nonetheless, may have drawn upon the new
radicalism of al-Azhar clerics, some of whom were involved in popular
risings in Cairo in the 1780s and gos (see above, chapter 1, p. 39).
The Pilgrimage was the vital channel transmitting these influences.
Along this channel too, at the very end of the eighteenth century, the
first warning notes were sounded of that European and infidel advance
which late in the nineteenth century was to become a major challenge
to the Muslims of the central and western Sudan: in 1798, Hornemann
accompanied the first Sudan-bound caravan from Cairo after the
Napoleonic occupation, and commented, ‘it is incredible how deep
and strong an impression the expedition of the French has made on the
minds of pilgrims...”?2

* Palmer, The Bornu Sahara, sz.

2 Letter of 31 August 1798, printed together with Hornemann’s Journal, in Proceedings
of the Africa Association, 11, 10,
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As the Fulani moved east, they met Shuwa and Koyam coming
west. The time of the first arrival of the Shuwa in the Central Sudan is
uncertain: it has been suggested that certain groups were present at the
time of the exodus from Kanem to Bornu in the late fourteenth century,
or even a little earlier. There was apparently a further move of Shuwa
into Bornu in the time of Aloma. They were present already in Bagirmi
as that nation took shape during the seventeenth century. The Shuwa
came, in the main, through Darfur and Wadai from the east, only a
small number having travelled via North Africa. Except for the earliest
arrivals, many of whom adopted the Kanuri language, they preserved
their Arabic, but wete at the same time quite distinct from North
African Arabs travelling across the Sahara. Another substantial impetus
was given to the Shuwa immigration at the time of Shaykh al-Kanami,
early in the nineteenth century, who summoned the Shuwa to help him
against the Fulani. The Shuwa seem not to have passed west of Botnu,
and only small numbers moved south into the Mandara and Adamawa
regions. Some Shuwa remained pure camel nomads; others, in parti-
cular the Salamat, converted successfully to cattle pastoralism, and some,
deprived of even their cattle by disease, became diligent agriculturalists.
Despite these transitions, and the existence of many Shuwa villages, for
example on the southern shores of Lake Chad and along the road from
Bornu towards Mandara, the Shuwa seem never to have peopled a
town, nor to have established for themselves a permanent home.
Perhaps partly because of this, they were almost always found in some
kind of dependent or tributary relationship with the local authorities.
A Bornu coutt song, from about the middle of the eighteenth century,
speaks of the Kurata Shuwa in Kanem as ‘slaves’ of the mai, an
indicative attitude although the precise choice of words is vaunting.
There are many refetences in the nineteenth century to the assistance
rendered by the Shuwa to the Bornu government, where under al-
Kianami and his successors most major title-holders were immigrant
Shuwa or Kanembu, rather than local Kanuri; Shuwa women might
marry into the highest ranks — the principal wife of the ruler of Logon,
for example, was a Shuwa. At the same time other Shuwa were regarded
as dangerous rebels, or unruly frontier elements. It seems likely that a
comparable situation, though without so much influence at the highest
levels, obtained during at least the eighteenth century.

As has been seen, the Koyam performed valuable service for Aloma
as camelry in the Kanem area, and this traditional interest of theirs seems
to survive throughout the period. In the late eighteenth century, when
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the mwai of Bornu, ‘Ali, returned from his unsuccessful expedition against
Mandara, he was visited by the Koyam shaykh and a thousand of his
disciples, each mounted on his own hotrse or camel.

But the Koyam, like some of the nomadic Fulani, combined a
nomadic life with an intense religious devotion, and it was a small group
of such people, under the shaykh, ‘Abdulldh b. ‘Abd al-Jalil, which was
of unique importance for the growth of Islam in Bornu. They are
thought to have arrived in Bornu in the second half of the seventeenth
century, during the reign of ‘Ali b. ‘Umar, and they came primarily
as clerics. They established the village of Belbelec, and attracted many
students. The Bornu clerics jealously tried to influence the mai against
them; but he, having interrogated Shaykh ‘Abdullah, was entirely
satisfied, even supplying baked bricks and workers to put up a mosque
and houses for the Koyam. The wai allowed the Koyam to receive all
pupils who came to them, without hindrance, and exempted the dis-
trict from taxation. Unlike the corresponding patronage of clerical
immigrants in the eastern Sudan, land itself does not seem often, if
evet, to have been given, whether in milk or waq f (see above, chapter 1,
p. 56).

About 1689, the end of the eleventh century of the Islamic calendar,
this Koyam settlement broke up, having been frayed by Tuareg raids
(in the coutrse of which Shaykh ‘Abdullzh was martyred) and by famine.
Some students went south, and, abandoning the life of study to become
herdsmen, became also rich. Others moved into Hausaland and by
their dispersal gave rise to a number of clerical lineages there. Sometime
during the first half of the eighteenth century the shaykh of the Koyam,
‘Umar b. ‘Abdullah, returned to Bornu, having been with a few
disciples as far afield as Nupe, and a new settlement was made at
Gaskeru. Again the mai provided building workers for mosque and
houses, and again he exempted the district from taxation. Gradually,
for the first time, a political structure began to emerge from the religious
organization of the Koyam. Shaykh ‘Umar’s successor, his younger
brother Mustafi, placed in each village of the district — there were said
to be a thousand, so many people had been attracted by the justice and
security there — one of his own disciples, to act as imam and village
chief. He also appointed a nephew as chief of the warriors, with re-
sponsibility for defence. Such a development may have been particularly
gratifying to the Bornu authorities, as helping to strengthen one of
the country’s most exposed frontiers at a time of Tuareg expansion from
Air, which had led to the loss of Kawar in the second half of the
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seventeenth century. Continued Tuareg pressure proved too great
however: Gaskeru declined beneath their raids, and at last broke up.
The Fulani invasions early in the nineteenth century further dispersed
the Koyam clerics. Yet their educational and religious influence had
been considerable: among their pupils, for example, was Shaykh
al-Kanami. The Koyam settlements were the largest and most suc-
cessful, but by no means the only clerics’, or mallams’, settlements -
mallamari — in Bornu.

The history of the Koyam immigrants in Bornu, so briefly sketched
above, is in some respects a miniature representation of the pattern of
development throughout the central Sudan. The arrival of camel-
owning nomads, adherents of Islam; the gradual transition to a more
settled life in co-operation with the already established local authorities,
particularly when nomad numbers were small; the services of the new-
comers to their hosts — as a camel corps with Aloma, and as spiritual
supports for the mais; the gradual evolution of institutions of govern-
ment, arising partly from religious practice and partly from the needs
of defence (in this case against other nomads); the attraction of many
other people into the haven of security thus created; the ultimately
destructive impact of other, more 