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FORCWORD. UFOS—FOLULORE
OF THE SPACE AGL

N~—

Thomas E. Bullard

Welcome to the most popular paranormal folklore
of today.

Ever since pilot Kenneth Arnold sighted nine
shiny objects that “skipped like saucers” over the
ridges of Mt. Rainier on June 24, 1947, unidenti-
fied flying objects (UFOs) or flying saucers have
held center stage in popular belief and imagina-
tion. Gallup Polls demonstrate that UFOs enjoy a
lofty recognition level, with usually over 90 per-
cent of the American public acknowledging ac-
quaintance with the subject. In fact more people
recognized the term “UFOs” than remembered the
name of Gerald Ford in a poll taken just six
months after he left the White House. UFOs have
seeped so deeply into cultural awareness that they
seem to be everywhere—in movies, TV shows, ad-
vertising, cartoons, and video games. Alien faces
appear on greeting cards, toy tops of the 1950s
were fashioned to look like flying saucers, a break-
fast cereal bears the name “UFOs,” salt and pepper
shakers take the shape of alien heads, and where
would the tabloids be without a weekly headline
screaming “Extraterrestrials Infiltrate Congress”
or something equally outlandish to shoppers as
they stand in the grocery checkout lanes? Belief in
UFOs was once an oddity, a badge of craziness in
the routines of popular humor. But little by little
this belief has become the norm, and nearly half
the population now affirms that UFOs are real.

This popularity sustains an extensive publish-
ing industry, with books on the subject numbering
in the thousands. Whitley Strieber’s Communion,
an account of his UFO abduction experiences,
spent several months on the best-seller list in
1987. A vast number of periodicals have come and

gone over the years, many of them short-lived
local newsletters, but a number of glossy maga-
zines fill newsstand racks around the country
today. UFOs have inspired many clubs and organi-
zations, some of them large and widespread, such
as the Mutual UFO Network (MUFON), which
publishes a monthly magazine, the MUFON UFO
Journal, and sponsors an annual symposium. The
Center for UFO Studies (CUFOS), founded by as-
tronomer J. Allen Hynek, continues HyneK’s re-
search by publishing the International UFO Re-
porter and a scholarly journal, The Journal of UFO
Studies. The Fund for UFO Research gives grants
for UFO study projects. The government has taken
a long-term interest in the phenomenon, with the
U.S. Air Force maintaining investigative units
known as Projects Sign, Grudge, Twinkle, and Blue
Book throughout the 1950s and 1960s and spon-
soring a large-scale investigation at the University
of Colorado from 1966 to 1968, the so-called Con-
don Committee. The city of Roswell, New Mexico,
hosts an annual festival to celebrate the claims that
a UFO crashed nearby in 1947, and thousands of
people have visited the UFO museums in that city.
On the Internet UFOs are said to be the second
most popular subject, surpassed only by sex.

The saucers started to fly in North America but
soon belonged to the world. The great European
wave of 1954 established UFOs as a mainstay of
popular belief on that continent, and some of the
most sophisticated UFO research continues to
come from there. One of the few government-
sponsored investigation projects, and perhaps the
only such effort to study the subject on its scien-
tific merits without overwhelming political pres-
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sure or intellectual prejudice, originated in France
during the late 1970s. Major waves in 1954 and
1957 popularized UFOs in South America, a con-
tinent that has remained a hotbed of abduction
narratives and other bizarre stories, such as re-
ports from northern Brazil between the 1970s and
1990s that UFOs injured or killed people who
happened to be outdoors at night. No spot on
earth can claim immunity from notable UFO visi-
tations. Among many Australian encounters, an
unforgettable example from 1978 includes the
frantic messages of pilot Fred Valentich as he ra-
dioed flight control that a huge UFO hovered close
above him, just before he disappeared without a
trace. From New Guinea in 1959 a missionary, Fa-
ther William Gill, and a company of some 40
parishioners watched a UFO hover nearby and
saw its occupants wave in response to their own
friendly gestures. A stream of stories issue out of
Africa, and the Soviet Union hosted saucerian vis-
itors from the 1940s onward, though only since
greater freedom of the press began in the late
1980s have readers in the West learned of such ac-
tivity in Russian skies. News of a massive UFO
wave is breaking from the People’s Republic of
China at the start of the new millennium.

No one will deny the popularity and pervasive-
ness of UFOs, but how are they folklore? The
reader may well stumble on that assertion. What is
folklore about if not quaint beliefs of the past
handed down by oral tradition, relics of bygone
times surviving into the present but slowly dying
out? Such an image comes to mind as soon as
most people think of folklore, but the impression
is a false one. Folklore can mean nothing more
than “unofficial” culture, the beliefs and practices
of people that stand apart from—and perhaps in
opposition to—standard norms of the official cul-
ture. The medieval church had an official theology
with accepted doctrines and rituals, but a folk reli-
gion existed side by side with this official version.
The practitioners of folk religion considered
themselves good Catholics, but the official religion
did not serve all their needs, and they filled in the
gaps with devotion to accessible holy figures such
as the saints and the Virgin Mary, or relied on the
magical potency of relics and charms to heal ill-
nesses, foretell the future, and cast love spells.

These practices bordered on the heretical and led
to divergent consequences—the church eventually
embraced the cult of saints and devotion to the
Virgin but lashed out against the white magic of
amulets, charms, and remedies during the intoler-
ant era of the Inquisition by condemning practi-
tioners to be burned at the stake as witches.

In the modern secular age the consensus of sci-
entific opinion sets the standards of truth for real-
ities in the physical world. Most scientists dismiss
UFOs as misinterpretations of conventional phe-
nomena—meteors, aircraft, or the planet Venus
mistaken for spaceships. If not honest mistakes,
they believe, UFO reports must be deliberate de-
ceptions or the products of deranged minds. The
air force and other governmental agencies echo
this verdict. A stamp of official disapproval slams
shut the possibility that anyone really witnesses a
phenomenon unknown to science or unrecog-
nized by it. Against this conclusion stand the wit-
nesses—several million of them, according to
polls—who say they saw something too strange to
explain in conventional terms and the believers
who are convinced that the bulk of evidence sim-
ply outweighs the arguments of skeptics. The au-
thorities of official culture state their case—where
is the proverbial landing on the White House lawn,
the alien artifact of unmistakable unearthly ori-
gin, the indisputable photographic evidence? They
point out that human observers are leaky vessels,
prone to miss much and add more, subject to see
what they want to see rather than the sight before
their eyes. Adherents of the unofficial view answer
that they know what they saw, that it was no satel-
lite or planet, and that the cumulative testimony of
photography, radar, and witnesses reliable enough
to send people to jail in a court of law add up to
evidence aplenty that UFOs are genuine. These ad-
herents fault scientists for refusing an open-
minded investigation of UFOs and the govern-
ment for knowing more than it tells, perhaps even
conspiring to hide a secret that would turn the
universe as we think we know it upside down. The
battle lines have long since hardened. Just as pro-
ponents participate in a network of organizations
supporting their beliefs, skeptics can join the
Committee for the Scientific Investigation of
Claims of the Paranormal (CSICOP), a group



founded to combat “pseudoscientific” beliefs such
as creationism, astrology, and UFOs.

Each side in this dispute holds its ground with
stubborn determination, convinced that its view is
the right one and its cause too important to com-
promise. After all, what could be more important
than realizing that aliens are visiting the earth?—
or, alternatively, than protecting scientific inquiry
against a rising tide of irrational thinking? The
strident tones of a crusade often characterize dis-
putes over UFOs. What the folklorist cannot help
but notice is the tension between two beliefs, one
official and one unofficial and both passionately
held amid perpetual skirmishing through half a
century. Here is a relationship of oppositions that
tags UFOs as the subject of folklore.

A “folk” does not mean a community of rustics
hidden away in a mountain valley, cut off from the
currents of the outside world. Any group of two or
more people sharing an interest or a bit of knowl-
edge constitutes a folk in the broadest sense of the
word. UFO believers make up a distinctive folk be-
cause they share interests and beliefs and commu-
nicate them to one another. As evidence that folk-
lore stays up-to-date rather than mired in the past,
UFOs demonstrate modernization in both subject
matter and the means of conveying it. Face-to-face
contact still happens among the UFO folk, but they
often turn to long-distance methods and stay in
touch via written and telecommunications media
such as newsletters, journals, the telephone, or the
Internet. UFO believers may participate in a folk
group only when the topic is UFOs; in fact, they
may never communicate with one another con-
cerning any other subject. But for part of their
lives, these people bond together into a commu-
nity of believers, far-flung but linked together by
their special organs of communication, and
through these channels the folk community shares
its knowledge and thoughts, news and gossip.
Through these contacts the group members keep
up with the latest events, dispute interpretations,
reinforce belief, and challenge dissidents—in fact,
the community of UFO believers matches the ac-
tivities of every other folk group. The skeptics
comprise an equally self-contained folk since they
bond together for the sake of combating suppos-
edly dangerous and erroneous UFO beliefs.

F0RCWORD XI

The “lore” of folklore need not be age-old tradi-
tions handed down generation to generation. Jokes
and urban legends thrive on the latest news and
current fears as they circulate around the country
or around the world at breakneck speed. All this
lore needs is a folk to transmit it, and many people
are willing to spread a good joke or some new and
outrageous urban legend. Offices, schools, and
families have their own folklore; so do truck driv-
ers, teenagers, and astronauts. UFO lore likewise
flourishes among its willing communicators.
UFOs no longer belong just to ufologists; in the
true democratic style of folklore this phenomenon
has become the property of everyone. UFOs are at
home in folk, popular, mass, and elite culture, with
stories about them on the lips of astronomers and
airline pilots, police officers and the neighbors
outside for a summer barbecue. Personal experi-
ences and rumors join movies, TV, books, maga-
zine articles, the Roswell festival, and scholarly
discussions as all levels of society intertwine in a
give-and-take of claims and beliefs that knits
together the fabric of UFO lore today.

Folklorists pay close attention to the forms of
expression people use when they communicate.
Some story types, or genres, attempt to entertain
or amuse, others to convey belief or experience,
still others to warn or educate. The typical UFO
sighting report is a personal experience narrative,
no different in its goal to provide a straightforward
account of eyewitness observation than thousands
of reports from people describing encounters with
ghosts and fairies, or, for that matter, describing a
wreck at the nearby intersection. Discussions of
truth, accuracy, and interpretation may follow, but
basic personal reports convey experience of all
sorts and furnish the building blocks for the ex-
tensive folklore of paranormal encounters. More
complex accounts such as abductions resemble
legend narratives. Legends concern events that be-
fall people out of the blue, so to speak, and warn
that the world is full of dangers both unexpected
and inescapable that strike the deserving and un-
deserving alike. Urban legends of crazy killers and
kidney thieves convey this message of harm lurk-
ing always just around the corner in the everyday
world. Abductions say the same thing but raise the
stakes of human vulnerability when aliens intrude
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into the victim’s home undeterred by locks or bur-
glar alarms. The message rises to nightmarish
pitch when people are unsafe in their own beds.

In a larger sense UFOs belong to the genre of
myth. The term suffers from overuse and too many
definitions, one narrow one being a sacred narra-
tive about origins, another being a false or erro-
neous story. UFO reports do not necessarily fit ei-
ther of these prescriptions. A more expansive sense
of myth treats it as a system of knowledge that pro-
vides believers with their fundamental under-
standing of the world. Myth assumes certain key
truths, and these deep central beliefs—for in-
stance, in gods, modes of economic production, or
alien visitors—serve as a conceptual refrain to
which thinking always returns and from which an-
swers to the most important questions arise. This
description applies equally well to a scientific the-
ory, but where scientific terms are well defined and
delimit the application of the theory to some nar-
row subject such as biological evolution or the be-
havior of subatomic particles, mythical terms are
flexible, operating as symbols with multiple mean-
ings that expand rather than restrict applications.
In a sense myth is a theory of everything—or, for
believers, the true answer to everything. Myth is a
full system made up of many parts. It is a pattern of
meanings that relates the scattered, seemingly in-
comprehensible complexities of social, psychologi-
cal, and physical experience and binds them
together in a whole that satisfies both the intellect
and the emotions, an understanding cast in human
terms that is simply too good not to be true.

A religious mythology serves up a complete
worldview, answering questions about how the
world began and how it will end and how people
should live in the meantime. The system settles all
issues theoretical or practical. UFOs offer a less
thoroughgoing system, but stories that began as
mere accounts of odd sights in the sky have grown
into a far-reaching explanatory scheme for the
human condition past and present. There is a
UFO-oriented way to understand just about every-
thing. In this view ancient astronauts shaped the
human past, bringing cultural skills and building
monuments such as the Egyptian pyramids and
Easter Island statues, instilling in ancient humans
the idea of gods residing in the sky. Modern his-

tory has its UFO version as well. Ever since learn-
ing the truth of alien visitation in 1947, the gov-
ernment has conspired to conceal and manipulate
that secret, its preservation the prime motive be-
hind every government action. According to an-
other claim, the saucer that crashed near Roswell
introduced earthly engineers to technological
marvels such as the microchip and laser, and an
even wilder speculation alleges that the real pur-
pose behind Ronald Reagan’s “Star Wars” missile
defense system was a need to fight off aliens, not
Soviet rockets. UFOs determine the future as well,
if ufologists are right about abductions. In one
version the aliens carry out a vast program to cre-
ate a race of hybrids, part human and part alien, as
a way for the extraterrestrials to preserve their
dying race. Little by little the hybrids infiltrate so-
ciety, and one by one they replace humans, to raise
the chilling prospect of a future dominated by be-
ings whose primary mentality and loyalty will be
alien rather than human.

One principal duty of the folklorist is monitor-
ing the continuity of certain plots, themes, and im-
ages from the distant past into the present. Folk-
loric ideas and story patterns seem to be forever
with us, popping up in one age after another in
various guises and mutations but familiar all the
same, somehow permanent features in the land-
scape of human thinking. A student of the subject
never ceases to be surprised by encounters with
old friends in unexpected places, such as a version
of Cinderella among the Zuni Indians, or the near-
universality of diminutive supernatural beings.
Psychologist C. G. Jung explained such universals
with a theory of archetypes of the unconscious, in-
herent patterns in the human mind that break into
consciousness in symbolic form and lend similar
shape to the myths and imagery of all peoples.
Folklorists have not favored such a neatly pack-
aged solution. Some of them prefer a theory of
transmission, that stories and ideas have passed
from one people to another throughout human
history, with each recipient group selecting and
adapting ideas to its own cultural needs. In this
way cultural groups individualize their folklore,
yet at the same time they all dip from a common
pool. Other folklorists opt for multiple origins, ar-
guing that groups originate many of their own



ideas, but similar human needs and conditions of
living inspire stories with similar conflicts and
resolutions.

0ld Themes Made New
Aside from any question of how similarities origi-
nate, a long list of similarities turns up in compar-
ison of long-standing folkloric themes with the
contents of UFO reports.

Strange sights in the sky. The most transparent
continuity linking modern UFOs with previous
ages lies in a timeless human fascination with un-
usual appearances in the sky. People in every era
and place have paid attention to aerial oddities
and read significance into them. In early times
these phenomena had supernatural origins; later,
with the growth of scientific thinking, such ap-
pearances became anomalies of nature; and tech-
nological visions dominate from the late nine-
teenth century down to the present. Supernatural
interpretations prevailed from earliest times
through the seventeenth century as witnesses saw
a divine message or warning in any uncommon
sight and regarded comets or eclipses as portents
of war and forthcoming calamity. Such matters
rated inclusion in historical records and count as
the UFOs of the period.

In 1500 B.C. Egyptian Pharaoh Thutmose III
prepared for battle against the Syrians when a ball
of fire descended from the sky to strike and kill
two enemy guards. Interpreting this “miracle of
the star” as a favorable sign from the gods,
Pharaoh attacked the dispirited Syrians and won a
victory.

In 614 B.C. the prophet Ezekiel saw in a dream a
great wheel within a wheel in the middle of the air,
and conversed with angels. Other biblical phe-
nomena of interest include the chariot of fire that
carried Elijah into heaven, the pillar of cloud and
cloud of fire that led the Children of Israel through
the wilderness, and the star that the Wise Men fol-
lowed to Bethlehem.

Julius Obsequens, a Roman writer of the fourth
century A.D., compiled a Book of Prodigies that
says for the year 100 B.C., “a circular object like a
shield was seen to sweep across from west to east.”
The “flying saucer” shape was quite rare prior to
1947, but the Royal Frankish Annals from the time
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of Charlemagne report that while the Saxons be-
sieged the Franks in 776 A.D., the armies saw “the
likeness of two shields red with flame wheeling
over the church” At this sight the pagan Saxons
fled in panic.

Several accounts from Irish annals in the tenth
century A.D. tell of ships in the air. In one case the
parishioners leaving church after worship found
an anchor stuck in the masonry of the building.
The rope led to a ship floating in the air. After a
while a sailor descended through the air as if
swimming and tried to free the anchor. The people
seized him and he protested that he was drowning
until the bishop ordered his release. The man
swam upward to the ship, which sailed away after
the sailors cut the anchor rope.

For 979, the Anglo-Saxon Chronicles record “a
bloody cloud, in the likeness of fire” that appeared
about midnight on numerous occasions, then
“about dawn, it glided away””

In China between the 1050s and 1060s a “pearl”
appeared in various areas at night, floating above a
lake and lighting the trees so that they cast shad-
ows. One witness saw a door open in this “pearl”
and a bright light shoot out through the opening
(Columbia Anthology of Traditional Chinese Litera-
ture, p.593).

In Dunstable, England, in 1188, “the heavens
opened, and . .. a cross appeared . .. and it ap-
peared as though Jesus Christ was fastened
thereon” (Annals of Roger de Hovenden).

In May 1543 Conrad Lycosthenes recorded in
his chronicle of prodigies that a great comet was
seen one afternoon over a German village. It was
bigger than a millstone and stretched out its tail to
the north, “from whence a fire descending to the
earth like a dragon, drunk clean up the brook that
was next unto it” This object then flew into a field
and consumed the grain, then mounted again into
the sky.

On January 18, 1644, Governor John Winthrop
wrote in his diary that three boatmen saw two
lights rise out of the water and disappear over
Boston after about fifteen minutes. A week later a
light like the moon rose, and many witnesses saw
it shoot out flames and sparkles.

With the advent of science and Enlightenment
the predominance of supernatural explanations
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for aerial phenomena came to an end, though such
beliefs persist into the modern era. A widespread
rumor from the time of World War I attributed the
safe retreat of British forces from Mons to lumi-
nous angels that descended and drove back the at-
tacking Germans with showers of arrows. On Oc-
tober 13, 1917, in Fatima, Portugal, a series of
apparitions of the Virgin Mary culminated with
the sun spinning in the sky and seeming to fall
from its place and then ascend again before a
crowd of some 70,000 witnesses. A traditional
folklore of mysterious lights continued among
people not impressed by the scientific revolution.
Folklorist Harry M. Hyatt collected a number of
death-omen stories from Adams County, Illinois,
in the 1920s, and one informant said that she once
saw a big ball of fire in the sky and a small spark
dropped from it. Two days later the informant’s
sister died and her baby a month later, signifying
that the large and small lights served as tokens for
the two deaths. Ghost lights appear in various
parts of the country, the most famous of them
being the Marfa Lights of Texas, the light at Hor-
net, Missouri, and the Maco Station and Brown
Mountain Lights of North Carolina. The Maco Sta-
tion light is said to be the lantern of a railway con-
ductor killed in a train wreck, while the Marfa
Lights have been entangled with UFO-related ru-
mors such as an ability to stop vehicle engines or
to incinerate pursuers if they draw too close.

The official interpretation of anything odd in
the sky became naturalistic from the 1700s on-
ward. In these terms astronomy or meteorology
explained all appearances, and however unusual
they were, these sights had to be nothing more
than uncommon versions of conventional phe-
nomena. Be that as it may, the scientific record had
its leftovers, its excluded remainder that Charles
Fort called a “procession of the damned.” Fort be-
came the chronicler of these misfits, searching
through old newspapers, magazines, and scientific
journals for those reports that strayed from the
rigid categories of a scientific worldview, then
waving his collection back in the face of official-
dom to argue that the accepted understanding of
the universe had holes in it after all.

On April 5, 1800, the Transactions of the Ameri-
can Philosophical Society for 1804 published an ac-

count of a luminous crimson object the size of a
large house that sailed above Baton Rouge,
Louisiana, in the evening. When this object passed
over the heads of the witnesses at low altitude,
they felt heat and heard a violent rushing sound
after it disappeared, followed by an explosion.

On July 8, 1868, a writer to the English Mechanic
(v.7,p.351) reported a “meteor” seen from Oxford
in the twilight. Stationary at first, an object like an
elongated white cloud appeared to set into motion
and passed to the westward, deviating first to the
south then back to the north during the four min-
utes before the object disappeared below the hori-
zon. This appearance left a trail behind it and re-
sembled the combination of flame and smoke that
issues from a railroad engine.

On September 5, 1891, at 2 A.M., two ice deliv-
erymen and a Methodist minister in Craw-
fordsville, Indiana, felt a sense of dread and looked
up to see a shapeless monster some 20 feet long and
8 feet wide writhing and circling in the air about
100 feet overhead. It looked like a mass of white
drapery and seemed propelled by several pairs of
fins. No head or tail could be seen during the several
hours this monster was visible, but it gave out a
moaning sound and one witness reported a fiery
eye (Indianapolis Journal, September 6 and 7,p. 1).

On January 27, 1912, for two and a half hours
an amateur astronomer watched “an intensely
black body about 250 miles long and 50 wide . . .
and in shape like a crow poised” above the surface
of the moon. “I cannot but think that a very inter-
esting and curious phenomenon happened,” he
wrote to Popular Astronomy (vol. 20, pp. 398-399).

On August 5, 1926, explorer Nicholas Roerich
wrote in Altai Himalaya (pp. 361-362) that while
high in the mountains of Tibet, members of his
party spotted a large eagle overhead. As everyone
looked at the bird, they saw a silvery oval object
farther up, moving at great speed. The object
changed direction, and with their field glasses the
witnesses saw the sun glint on the smooth surface.

No definite UFO accompanied this report
from Venezuela, published in the December 18,
1886, issue of Scientific American, but the phe-
nomenology resembles some of the most lurid
modern accounts of radiation poisoning when
humans come too close to a spaceship. A family



of nine persons wakened to hear a loud humming
sound and see a dazzling light shining into the
house. No sooner had the inhabitants started to
pray than violent vomiting commenced, accom-
panied by rapid swellings in the upper parts of
their bodies. The swelling disappeared by the fol-
lowing day, but dark blotches appeared, and nine
days later the skin peeled off to leave raw sores.
Trees near the house also withered on the ninth
day. The hair of the people fell out, but most pro-
fusely on the side facing the phenomenon, what-
ever it was.

A third conceptual revolution took hold around
1880 and soon converted most strange sights in
the sky into machinery. Unusual meteors and
other naturalistic mysteries continued to appear
in the pages of newspapers and magazines, but the
world awaited the news that some inventor, in an
age of invention already rich with wonders, had at
last created the most-anticipated wonder of the
nineteenth century and solved the problem of aer-
ial navigation. Quite a number of witnesses
jumped the gun and began to see these flying mar-
vels even before they left the ground. In the mid-
1880s an expectant public in New York and New
Jersey watched a nightly light in the west and be-
lieved that Thomas Edison had attached an arc
lamp to a balloon, then raised it miles high, for no
other reason than to impress the public with his
wizardry. He received letters about his “Edison
Star” for more than twenty years but dismissed it
as the planet Venus.

A continuing thread of reports began in 1892 in
Russian Poland, where border guards accused the
Germans of spying on military installations from
airships. The rumor of a dirigible airship with a
powerful searchlight spread to various forts and
cities deep within Poland. No nation on earth had
an aerial device of such sophistication in 1892, but
that minor limitation in no way interfered with
spectacular reports:

A few nights ago the people of Warsaw were startled
by an intensely bright light in the sky.

All eyes were turned upward, but nothing could be
seen save a path of light that ended in a small focus.
Suddenly the ray of light swept in another direction,
and . . . the people could see, far up in the sky,a
balloon. (New York Tribune, 31 March 1892,p.1)
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The airship scene shifted to the United States in
1896. On the evening of November 17, hundreds of
Sacramento, California, citizens saw what seemed
to be a bright arc light floating through the air, ris-
ing and falling as if it avoided church steeples and
other tall objects. Some witnesses thought they
saw the dark frame of machinery and a gas bag,
and a few said they heard voices. Within a few days
the airship, or at least its light, appeared over Oak-
land and San Francisco, and for the next two
weeks reports spread throughout California and
spilled over into Nevada. By mid-December most
reports had come to a halt, but at the end of Janu-
ary 1897 the sightings resumed across middle and
eastern Nebraska. After appearing in Omaha and
Topeka, Kansas, late in March, the airship broke
loose and toured the entire country for the next six
weeks. Over the weekend of April 9-12 the ship
put in appearances to large crowds in Chicago, St.
Louis, Minneapolis, and Milwaukee. In Milwaukee
the airship appeared about 9 o’clock.

It came from the northeast from out over the lake.
There was no possibility of mistake this time.
Thousands of people saw it,and in a few minutes
they were following the machine as it floated over
the city. It traveled toward the southwest until it
reached a point directly over the City Hall, where it
stopped for a quarter of an hour. Then the
excitement in the downtown districts became
intense. It was reported that attempts were being
made to anchor the machine. (Chicago Tribune,
April 12,1897,p.5)

Though such sightings were concentrated in
the Midwest, nearly every state received a visit or
two. All in all, at least 3,000 reports of airships ap-
peared in newspapers between March and May
1897. Many people believed at first that some in-
ventor had built a successful flying machine and
was showing it off on his way to Washington for a
patent. The story became harder to believe as re-
ports spread in all directions and the ship ap-
peared at the same time in places hundreds of
miles apart. In some instances the reports were
honest errors as people mistook bright planets or
stars for the headlight of an airship, but hoaxing
became widespread as well, with pranksters send-
ing up kites with lanterns attached, or fire bal-
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loons, paper bags lofted by the hot air from a can-
dle or other heat source, the burned-out carcasses
of which sometimes turned up in vacant lots or
corn fields.

Two famous hoaxes of the era were pure fabri-
cations. One came from Aurora, Texas, on April 17,
claiming that the airship crashed into a local
windmill and exploded. The body of the pilot was
found, and it was clear that “he was not an inhabi-
tant of this world” but perhaps a native of Mars.
Another originated with farmer Alexander Hamil-
ton of Leroy, Kansas, who said that on April 19, a
commotion in his cattle yard awakened him and
he hurried outside with his family to see a cigar-
shaped airship some 300 feet long descending
slowly toward the ground. The ship shone a
searchlight about, and inside a glassed-in under-
carriage, he saw six strange beings. When the hu-
mans neared, the occupants turned the searchlight
on the intruders and the airship began to rise. As it
pulled away, it lifted a heifer by a rope around its
neck, and the next day a neighbor brought in the
butchered remains of a cow, found in a field with
no footprints in the vicinity. A long list of the most
respected citizens of Woodson County signed an
affidavit that Hamilton had a well-deserved repu-
tation for truth and veracity. Hamilton and the
signers belonged to the same Saturday afternoon
liars’ club, it later turned out.

The events of 1896-1897 sketched the full out-
line of the modern UFO phenomenon fifty years
before its official beginning. Numerous witnesses
claimed that lighted mechanical objects of a de-
sign more advanced than anything on earth flew
through the skies, with sightings coming in
swarms or waves of hundreds or thousands of re-
ports within a few weeks or months. Skepticism
nestled side by side with credulity; rapid commu-
nication and the mass media relayed the stories
far and wide. Landings and occupants figured into
some reports, and a few tales implicated extrater-
restrials as builders of the crafts. The great major-
ity of the reports owed their existence to mistaken
identity or hoaxes. Little has changed in the last
hundred years.

The airships of 1897 combined balloons of the
dirigible with wings and propellers of the airplane
in an aerodynamically impossible design, but later

phantom airships assumed a more practical con-
figuration. Count Zeppelin flew his first dirigible
in 1900, and the Wright brothers invented the first
successful airplane in 1903. These experiments at-
tracted little attention until 1908-1909, when
early aviators gathered for public demonstrations
and large crowds witnessed flying machines in ac-
tion for the first time. The world went air-crazy,
and people seemed to think of nothing else. A hit
song of the day was “Come Fly with Me, Josephine,
in My Flying Machine” Phantom aircraft returned
to satisfy the public demand for flying machines
and startled witnesses with an almost constant
stream of isolated sightings, local waves, or large-
scale waves from 1908 until 1918. Small waves in
Washington state, Denmark, and New England in
1908 gave way to major waves in Britain, New
Zealand, and New England (again) in 1909. Thou-
sands of people in Boston saw the brilliant head-
light of an airship supposedly flown by a Massa-
chusetts inventor, though critics pointed out that
the witnesses were in fact staring at Venus. As
World War I approached, British witnesses saw
German dirigibles shine searchlights across the
countryside in 1913, and once the war broke out,
phantom airplanes with bright lights soared over
South Africa, Canada, and Norway. The Du Pont
gunpowder works in Delaware became targets for
spying aircraft in 1916, as did dock and industrial
facilities in Minnesota and Wisconsin, while
Massachusetts residents had aerial spies to worry
about in 1917. In none of these cases was the al-
leged inventor or spy ever captured.

Another invasion of mystery aircraft occurred
in the 1930s, with the most sustained activity in
Sweden and Norway as large airplanes with one or
more bright lights flew even through howling bliz-
zards. These “ghost fliers” were thought to be
smugglers or Soviet spies. The fliers appeared in
late 1933 and the winter of 1934, then again in the
fall, and thereafter visited for a month or two each
year through 1937. During World War I, pilots in
both the European and Pacific theaters saw singles
or groups of luminous balls pace their aircraft
while on night missions. Airmen kept a nervous
eye on these objects, known as “foo fighters,” as
possible enemy secret weapons. No sooner did the
war end than mysterious flying objects multiplied



worldwide, but especially in Scandinavia once
more, where silvery, metallic “ghost rockets” flew
day and night during the summer of 1946. A few of
these devices crashed into lakes, though efforts to
recover the wreckage was never successful. The
Swedish Air Force logged nearly 1,000 reports that
year.

Silvery, metallic rockets relate to flying saucers
as next of kin, and many ghost rocket reports read
like descriptions of saucers seen on edge. The ad-
vent of flying saucers in 1947 brought out some
4,000 reports of strange objects in the sky, most of
them literally saucer-shaped or something close to
it, though cylinders, crescents, and various other
shapes added variety to the descriptions, then as
now. By the massive wave of 1952, most saucers
presented themselves as luminous nocturnal
disks, while some prominent reports from the
1957 wave included luminous torpedo or egg-
shaped objects. The extended 1964-1968 wave
featured close encounters with craft displaying
more structure and complexity than most of their
predecessors, while in the last twenty years trian-
gular or flying-wing objects have grown common-
place. Even so, the general disk shape still tops the
list of most common descriptions.

UFO history charts an unmistakable path of
observations accommodating expectations. The
past hundred years teach a lesson that the very
definition of “advanced” operates as a moving tar-
get responsive to current ideals of cutting-edge de-
sign. The clunky airships of the 1890s improved
into airplanes and rockets and secret weapons as
observer expectations kept pace with rapid tech-
nological change, the mystery objects always one
step ahead of reality until the idea of aliens sent
flying saucers forward by a leap. Aliens promise to
possess a technology beyond our reach, though
perhaps not too far, and always within our imagin-
ing. Experiences gain credibility because the UFOs
of an age assume the guises of the time and reflect
its beliefs and expectations.

If interpretations and shapes vary over the
years, the underlying preoccupations of the ac-
counts stay the same. A tradition of interest in
strange aerial sights extends throughout human
history as a constant, even while specific forms
and understandings adapt to the dominant con-
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ceptions of the times. UFOs remained divine mes-
sages or natural anomalies when belief allowed no
alternatives; later observations dutifully rewarded
expectations of machines in flight. In most cases
the scientific perspective unmasks the mystery of
former sightings, revealing fiery appearances in
the medieval night as auroras or strange meteors
as just extreme examples of more conventional
meteors. Even the flying monster of Crawfordsville
was probably a flock of killdeer disturbed from
their sleep by the new electric lights the town had
installed. A touch of Venus and runaway imagina-
tion accounts for many an airship, or, for that mat-
ter, many a flying saucer, but human interest and
the error it inspires persist down the ages to link
all aerial oddities, explainable and unexplainable
alike, into a long-lived folk tradition.

The Otherworld

“UFO” and “alien spaceship” are synonymous
terms for most people. The current conception
takes for granted that UFOs bring visitors from
other planets to earth, and nothing seems more
up-to-date than the idea that civilizations ahead of
ours in technological progress have gotten the
jump on us to come calling, even as we plan to call
on them some day. Yet this most modern of ideas
is also age-old in its way, with roots deep in folk-
lore, religion, and mythology.

The mythological cosmos typically consists of
three realms or levels: The gods reside in an upper
realm or heaven, mortals live in the middle on
earth, and the dead and evil entities occupy the
underworld, or hell. This archaic cosmos tends to-
ward compactness, with little distance between
the three realms. They border one another so
closely that in some traditions a great tree joins
them all, growing on earth while its branches
reach to the sky and its roots to the netherworld.
Traffic between the realms is correspondingly
simple, with gods and demons coming and going
at will, while humans may reach heaven by climb-
ing the world tree or a sacred mountain, or emerge
into the netherworld after descending a cave or
well. A basket lowered through a hole in the sky
provides transport in some American Indian
myths; a short sail by boat carries the Irish to the
Land of the Blessed; and a rainbow bridge con-
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nects earth with Asgard, the home of the Norse
gods. Distance never handicaps travel in mythol-
ogy, just as the light years between stars pose no
inconvenience for alien visitors.

Fairy lore contains an especially well-devel-
oped concept of an otherworldly realm, usually lo-
cated underground but always adjacent to the
human world with only the thinnest of barriers to
separate the two. So close at hand is the residence
of fairies that some folk superstitions warn against
pouring hot water onto the ground, for fear of
scalding the fairies below. On occasions of fairy
festivals a mound or hill that marks the location of
fairyland rises on pillars and a brilliant light
shines from inside, a sight that closely resembles a
landed UFO. Visitors to the underground fairyland
describe a sky that is uniformly luminous but
without a sun, like an earthly sky on a cloudy day,
but also like the appearance some abductees re-
port when a UFO flies them to an alien planet.
Those UFO journeys share a surprising brevity, re-
quiring less time than the morning commute or a
drive to the local market. Time runs at a different
pace in fairyland as well. A passerby who chances
upon the fairies and joins in their dances or games
for an hour or so may return home to find himself
forgotten by all but the oldest residents, who recall
him only as someone who disappeared twenty,
fifty, or a hundred years ago. In these tales the be-
wildered stranger usually has only enough time to
tell his story before he crumbles into dust. This
widespread motif of the “supernatural lapse of
time in fairyland” is the basis for Washington Irv-
ing’s story of Rip Van Winkle. For students of UFO
abductions, this physical time lapse appears to be
a close relation to the mental time lapse of ab-
ductees such as Barney and Betty Hill, who could
not account for two hours of a road trip until hyp-
nosis released a mental block and they remem-
bered that aliens captured and examined them
during this interval.

A peculiarity of the fairy race is its lack of re-
productive self-sufficiency. The fairies seem un-
able to reproduce themselves without human as-
sistance, and fairy lore is full of stories about
fairies kidnapping human babies, marrying mor-
tals, or requiring a human midwife to deliver their
babies. One of the most striking aspects of UFO

abduction reports is evidence for a similar de-
pendency among the aliens. They collect eggs and
sperm from captives, impregnate a woman and
then steal the fetus, grow the embryo in tanks of
liquid, and later present the mother with a frail in-
fant or child that is a hybrid combination of
human and alien traits. The sexual preoccupations
of aliens reflect similar interests of demons in the
traditions of witchcraft. The incubus and suc-
cubus appeared to sleeping women and men (re-
spectively) for sexual purposes, invading bed-
rooms in the night much as aliens do today, and
demons sometimes flew witches away for the car-
nal revels of the Sabbat. Although modern abduc-
tions are no party, the new tradition resembles the
old in a surprising number of details.

The transition to another realm also takes place
in altered states of consciousness. A medieval ac-
count of the “Visions of Tundal” tells how a young
man passed out at dinner and visited heaven and
hell during his period of unconsciousness. An
angel escorted him through hell, where he saw the
torments of sinners and Satan himself, resembling
a big cockroach squirming on his back in the
midst of the fire. Heaven was beautiful and bliss-
ful, but no sun shone in the self-luminous sky. For-
merly a diligent sinner, Tundal reformed after he
wakened from his vision. This “tour of hell” tradi-
tion was widespread from the early Christian era
to the Middle Ages and culminated in Dante’s liter-
ary treatment, the Divine Comedy. Even today peo-
ple who undergo a near-death experience describe
an otherworldly visit as they sweep through a long
tunnel to a heavenly place where they meet de-
ceased friends and ancestors, with an occasional
side trip to hellish scenes. Comparing these tours
with UFO abductions turns up unmistakable par-
allels: Abductees lose conscious recall while an
alien escort brings them inside the UFO, where
they undergo a medical examination that is un-
pleasant, even akin to torture, at the hands of be-
ings inhuman in appearance and inhumane in
their treatment of captives. With a stretch of imag-
ination the abductees who see the engine room of
the ship are like Tundal when he glimpsed Satan.
The sunless otherworld and life changes also char-
acterize abduction accounts. These visionary tours
belong to a larger tradition of initiation ordeals



widespread in human cultures and probably of ar-
chaic origin. The initiation of the Siberian shaman
and the vision quest of the Sioux begin with sick-
ness or physical exhaustion. While the subject is
delirious or unconscious the soul leaves his body
and he meets spirits of the underworld to acquire
knowledge and powers. In broad terms abduction
accounts tell the same story.

Traditions of an otherworld near at hand coex-
isted with traditions of exotic distant places. When
the followers of Alexander the Great invaded India,
they brought back tales of the bizarre races of be-
ings inhabiting this far-off land. Its population in-
cluded the Dog-Headed Men; the Cyclops, or one-
eyed men; the Blemmyae, men without heads
having their faces located on their chests; and one-
legged men who used their huge foot as an um-
brella to shade themselves. This menagerie of
monstrous beings reappeared in the travel litera-
ture of the Middle Ages, both in the fictitious jour-
neys of Sir John Mandeville and in the genuine
travels of Marco Polo. European explorers no
sooner reached the New World than they rediscov-
ered the monstrous races that had become tradi-
tional necessities in every faraway place. Some of
these descriptions had likely factual sources—for
example, the Dog-Headed Men were probably ba-
boons—but the tradition created expectations
that had to be met. The farther travelers wandered
from the familiar territory of home, the more fan-
tastic the inhabitants had to become—how else
could you prove that you had gone anywhere at all?

Even as late as the beginning of the twentieth
century, Sir Arthur Conan Doyle could write The
Lost World and readers could believe that di-
nosaurs survived in some remote place. By 1933
the idea that King Kong ruled Skull Island had be-
come a romantic fantasy. The earth had shrunk to
human size as explorers reached every corner of
the globe and rousted out the secrets from its sur-
face. Monsters could still lurk beneath the sea, but
the new home for the otherworldly had long since
shifted from the earth to other planets. The idea of
an inhabited universe is an old one. In the seven-
teenth century Bernard de Fontenelle speculated
about the beings on other planets in his Conversa-
tions Concerning the Plurality of Worlds, while late
in the following century the astronomer William
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Herschel noted seasonal changes in the polar caps
of Mars and concluded that the Martians enjoyed
a climate similar to our own. So ingrained was the
idea that God wasted nothing and therefore all
heavenly bodies must be inhabited that Herschel
took for granted vast populations living beneath
the glowing atmosphere of the sun, and that
Uranus, the planet he discovered, also provided a
home for life.

Astronomers in the nineteenth century applied
principles of physics to the other planets and
found most of them either too hot or too cold for
life as we know it, while the spectroscope revealed
poisonous gases such as ammonia and methane in
the atmospheres of the giant planets. Even as addi-
tional knowledge undermined the possibility of
universal life, the likelihood increased that the
planet Mars offered a hospitable home for living
things. Its reddish surface had darker areas that
observers interpreted as seas, also areas like snow
at the poles and occasional clouds in the sky. The
more astronomers learned about the planet, the
more earthlike it seemed. Then in 1877, the Italian
astronomer Giovanni Schiaparelli discovered thin
linear features that stretched across the red areas
from the seas. He called these lines canali, or
channels, but the English translation of “canals”
suggested an artificial origin to many readers. His
drawings from 1877 and 1879 showed rather natu-
ral-looking features, but when the planet again
swung into view during 1881-1882 the canals be-
came much more remarkable—some of them ap-
peared as double lines running in perfect parallel
for hundreds or thousands of miles across the
Martian surface, demonstrating that if they were
real, the canals had to be artificial.

Many astronomers joined the dispute over the
canals of Mars, arguing whether they were natural,
artificial, or simply illusory. The answer seemed
indisputable to Percival Lowell, a wealthy Boston-
ian who built an observatory in Arizona for the
purpose of studying Mars. He saw a complex of
canals more intricate than Schiaparelli’s and ar-
rived at a theory that Mars was inhabited by an ad-
vanced civilization fighting to survive on a dying
planet. Lowell reasoned that Mars, being smaller
than the earth and farther from the sun, would
have cooled sooner; life would have evolved there
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sooner and intelligent forms appeared long before
any comparable stage of development on earth.
But Mars was now an old planet. Its seas had dried
up, its atmosphere thinned. The dark areas visible
from earth were tracts of vegetation, perhaps
forests, while the reddish areas were deserts. No
water remained but the polar caps, and this pre-
cious water had to be pumped with the seasonal
melting of the snows to irrigate farmlands and
through the canals to the ancient Martian cities
left stranded in the deserts after the seas dried up.
The canals themselves were not visible channels
but tracts of cropland alongside a system of pipes.
For now the Martians were surviving on their in-
genuity, but their days were numbered. The drying
process would continue to its inexorable end when
all life became extinct on the planet.

The public was fascinated by Lowell’s theory
and the prospect of life on Mars, though most as-
tronomers dismissed the canals as optical illu-
sions—as in fact they turned out to be. Not every-
one accepted the notion that technologically adept
Martians would simply sit and wait to die out. Sci-
ence fiction writer H. G. Wells scored a popular
success with his 1897 novel, The War of the Worlds,
which borrowed Lowell’s theory but credited the
Martians with a more ambitious program of self-
preservation. In this novel the Martians built space
cannons and fired cylinders to the earth. These
cylinders opened to reveal Martians of an octo-
puslike appearance, having evolved into all head
and hands. Despite earth’s thick atmosphere and
oppressive gravity, the invaders constructed tri-
podlike fighting machines that stalked across the
landscape at express-train speed, incinerating
cities with heat rays and exterminating large pop-
ulations with poison gas. Not human armies but
bacteria against which the aliens had no immunity
defeated the Martians. This novel established the
themes of much science fiction literature to follow,
with the pulp magazines of the 1920s and 1930s
often depicting bug-eyed monsters invading the
earth. So plausible did the idea sound that some
listeners panicked when they tuned in to the
Orson Welles “War of the Worlds” radio broadcast
of 1938.

When the flying saucers appeared, Mars leaped
to mind as the likely source, its inhabitants sud-

denly concerned about the earth because the Mar-
tian astronomers had noticed the flashes of our
nuclear explosions. At long last the primitives had
advanced to the point where they posed a potential
threat, and all-out surveillance became necessary.
Writers of 1950s UFO literature worried that
saucers frequented military installations, power
plants, and other vital facilities, as if mapping the
way for a surprise attack. Hollywood also favored
the invasion idea with an outpouring of movies
such as Invaders from Mars, The War of the Worlds,
Killers from Space, Invasion of the Body Snatchers,
Earth versus the Flying Saucers, and I Married a
Monster from Outer Space. The dying planet theme
often provided the motive for invasion, and while
Mars was not always the source of the saucers, sus-
picion almost always fell on some nearby planet.
Our own advances in space exploration disinte-
grated any prospects for intelligent life in the solar
system, but the universe remains a big place. Sci-
entific opinion sanctions the belief that life
springs up by natural processes wherever condi-
tions are right, and so many planets probably exist
that suitable conditions must be widespread and
life must thrive in many star systems. UFOs reflect
this reorientation of scientific belief and now orig-
inate from Zeta Reticuli, the Pleiades, or some
other distant place where aliens keep their plausi-
bility. The mileage has increased, the concepts
have changed from supernatural to superscientific
and from heaven or hell to faraway stars, but the
old theme of visitation from other worlds repeats
throughout human history without missing a beat.

Inhabitants of the Otherworld

Some of the most exciting stories about UFOs pro-
vide a glimpse of who—or what—travels inside.
The contactees of the 1950s brought the reassur-
ing news that the visitors were people just like us,
only better-looking. George Adamski’s man from
Venus had long blond hair and looked for all the
world like an angel without wings. These angelic
beings continue to appear today, since abductees
report that they sometimes meet tall, blond, blue-
eyed humans, the “Nordics,” who seem kind and
wise in contrast to the cold, businesslike entities
that carry out the examinations. UFO lore also has
its monsters. After nightfall on September 12,



1952, near the end of a great wave of sightings,
several children in Flatwoods, West Virginia, saw a
luminous object land on a nearby hill. They called
their mothers and a sizable troop including a
woman, a young National Guardsman, several
teenagers, children, and a dog started up the hill to
investigate a possible plane crash. They found a
glowing sphere the size of a house resting on the
ground, then in another direction and closer by,
they spotted two luminous eyes that seemed to be-
long to a raccoon. Turning the flashlight in that di-
rection, the party saw a ten-foot-tall figure in
some kind of space suit, with large round glowing
eyes. The witnesses fled in panic and the Flat-
woods Monster became one of the most popular
newspaper stories of the year. This case remains
one of the few genuine monster reports in UFO lit-
erature. For all the ugly creatures Hollywood in-
vented to represent the inhabitants of other plan-
ets, for all the pervasiveness of these mass-culture
images, one of the surprises of UFO lore is how
seldom anything of the sort steps out of a flying
saucer.

When UFOs land the usual occupants are “little
men” or humanoids, beings of generally human
form but short, often only three or four feet tall.
Such beings often wore space suits or pilot’s gear
when they first appeared in considerable numbers
during the 1954 wave in France and Italy. Similar
creatures described as “hairy dwarfs” emerged
from UFOs in South America that same year.
America earned a distinguished place in the early
history of humanoid activity on the evening of Au-
gust 21,1955, when a party of short, luminous be-
ings with large ears and saucer-shaped eyes laid
night-long siege to a farmhouse in Kelly, Kentucky.
One family member went to the well for water
about 7 PM. and saw a saucer-shaped object de-
scend into the nearby woods. Later a luminous fig-
ure approached along a dirt road, and the men of
the house picked up firearms. When the creature
looked in at a window, one of the men shot it
through the screen. Yet bullets and shotgun blasts
had no effect on the invaders, and for several
hours they perched on the rooftop or in the trees
and were seen by ten people before the unnerved
family fled to town and contacted the sheriff about
11 PM. The police and the press flocked to the
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house and found ample evidence of a shootout but
no sign of the strange creatures. Once the crowd
departed and the family settled down to sleep, a
luminous entity reappeared at the door and the
siege resumed until near dawn, though at no time
did the entities show any hostile intent.

Short humanoids man the ship in nearly every
UFO report today. The military allegedly found
them with the crashed saucer at Roswell, and they
are the beings most likely to stop cars on lonely
roads or invade bedrooms late at night to abduct
humans. A standard description recurs in hun-
dreds of abduction reports—the entities are short,
three to five feet tall; their heads are large and bald,
with pointed chins and grayish skin; the face con-
sists of huge, elongated eyes, while the mouth,
nose, and ears are small or vestigial. Sometimes the
beings wear one-piece uniforms or jump suits; at
other times their clothing seems skin-tight or even
nonexistent, though witnesses seldom recognize
any distinctive male or female traits.

This same variety of entities occupies the oth-
erworld of folk tradition, with the populace of
fairyland offering the richest examples. Only the
Victorians regarded fairies as tiny beings. In gen-
uine folklore one race of fairies, the Tuatha de
Danann, was tall, beautiful, and godlike, while oth-
ers, such as the brownies, were stunted, rough, and
hairy. Some malevolent fairies looked thoroughly
monstrous. Most fairy types were dwarfish in size,
not small enough to sleep in the nectar cup of a
flower but less than human size. Large heads char-
acterized the dwarfs of German legend, and
bright, notable eyes distinguished many Irish
fairies. Ideas about the dead intertwined with be-
liefs about fairies so that they became cold, blood-
less, and ghostly, with pallid skin never exposed to
sunlight, and jealous of the living. A dependency
went hand in hand with this jealousy, a willingness
to kidnap humans and a need to replenish the race
by stealing human children. Though best known
in Celtic tradition, fairylike beings are nearly uni-
versal. A survey of American Indian mythology
turns up a rich lore of small supernatural beings.
Hawaiians know of the Menehune, the Japanese of
kappas, while even the Pygmies of Africa tell leg-
ends of beings smaller than themselves. UFO oc-
cupants so closely parallel the inhabitants of fairy-
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land that aliens, taken solely in the descriptive
context of worldwide fairy legends, amount to
nothing more than the latest update in a long-run-
ning tradition.

Apocalypse, Salvation, and the Millennium
When psychologists and sociologists discovered
the contactee movement in the 1950s, they quickly
decided that flying saucers served as vehicles not
for aliens but for a new and distinctively modern
religious movement. C. G. Jung was especially out-
spoken in recognizing flying saucers as elements
in a developing salvation myth cast in technologi-
cal terms. The experts were right about the reli-
gious intentions of contactees but dead wrong
about the trend of UFO beliefs. Contactees flour-
ished as a fashionable “New Age” religion in the
1950s, when platitudinous messages that nuclear
testing was wrong and that the Space Brothers
would help prevent nuclear war struck a respon-
sive chord in people worried about the future but
no longer comforted by conventional churches.
The contactee movement survives today in groups
such as the Unarius Society and the Raelians,
while the mass suicide of Heaven’s Gate members
in 1997 spotlighted this contactee cult for a mo-
ment of notoriety. The fact remains that contactees
reside on the fringes of UFO lore. Scientific ufolo-
gists rejected the principal claimants as hoaxers
and con artists; most of the popular following lis-
tened for a little while and then moved on to other
alternative religions. No church, theology, rituals,
or ethics ever took root in this movement. UFOs
have always been more about personal observa-
tions and experiences than any sort of formal reli-
gion; nevertheless, some persistent, seemingly
spontaneous ideas entangle UFO lore with famil-
iar religious themes concerning the last days and
reconfiguration of the world.

A familiar cornerstone of Judeo-Christian and
Islamic religious traditions is belief in an apoca-
lyptic end of the world and restoration of human-
ity’s original home in paradise. The thread of these
beliefs probably stretches back to the ancient Per-
sian prophet Zoroaster, who envisioned the forces
of good and evil locked in ongoing conflict until
the god of goodness triumphed in a great final
battle. The earth would be destroyed and a new

earth, cleansed of all evil, would become the home
of the good, a place of perfection for sinless and
immortal beings. Time and again the yearning for
this purified and perfected state has inspired reli-
gious movements. Many Christians today expect
Christ to return and rule the earth for a thousand
years—the Millennium—after binding Satan and
defeating the forces of the Antichrist. Between now
and that blissful thousand years lies a time when
evil multiplies and cataclysms begin the break-
down of the old, corrupt order. The recent excite-
ment over the year 2000 owes much to this reli-
gious pattern, whether among the survivalists who
prepare for a great catastrophe or the biblical liter-
alists who read the turn of the calendar as the date
of Christ’s return. Secular visions of the future
often copy the same religious model. Marxists be-
lieve that an age of turmoil and revolution will give
way to an age when all people live together in har-
mony and communal ownership of goods. Tech-
nocrats foresee a time when science and technol-
ogy will solve all human problems, creating
abundance without toil or hardship, ending war
and injustice, curing all diseases, and even abol-
ishing death.

Though an integral part of Western religion,
millennial hopes have inspired many peoples
around the world. Such movements are especially
common where external forces threaten and dis-
rupt old, established ways of life. In 1890 the Ghost
Dance movement spread among the Plains Indi-
ans. It promised to restore a vanishing culture by
driving out the white man and bringing back the
ancestors and the buffalo. Western contact con-
fronted the people of New Guinea with the mys-
tery of why only Europeans possessed the desir-
able material goods that outsiders brought. In
their efforts to understand the strange favoritism
of the gods, the natives created various millennial
movements popularly known as cargo cults,
wherein participants attempted various tactics,
such as creating landing strips, to lure the air-
planes of the gods to deliver the desirable cargo
into native hands. Some millennial movements
borrow ideas from Christian teachings, but peo-
ples in eastern Brazil undertook arduous migra-
tions to find the Land without Evil long before the
first missionaries arrived.



These same themes resound with increasing
insistence in UFO abduction reports. Although ex-
aminations and reproductive concerns seem to
preoccupy the aliens first and foremost, a second-
ary purpose is to teach and instruct their captives,
sometimes in a one-on-one conference, some-
times in an auditorium where an alien sage lec-
tures a group of humans, sometimes through im-
ages shown on a screen or instilled in the brain.
The message of the aliens rings an apocalyptic
alarm: They warn of an impending catastrophe as
humans continue their old habits of violence, ma-
terialism, and destructive exploitation of the
earth. Sometimes the aliens underscore the danger
by admitting that they speak from experience,
having damaged or destroyed their own planet by
similarly heedless practices. Abductees sometimes
report radical changes in their attitudes and
lifestyles; they become more humane and spiritu-
ally aware as a consequence of their encounters.
Frightening as their methods seem, the aliens ac-
tually come as saviors striving to transform the
consciousness of their captives toward ecological
awareness and harmonious living with the earth.
If this effort fails and cataclysms strike, the aliens
have a backup plan. They sometimes assign indi-
viduals a task or mission to perform “when the
time is right,” inaccessible to memory until then
but concerned with some helpful role in prevent-
ing or ameliorating the disasters to come. If all else
fails the aliens themselves will intervene to rescue
chosen individuals in the time of tribulation, ac-
cording to some versions of the story.

We have every reason to expect a clean break
with the past in modern UFOs. After all, they are
mechanical and metallic—kick them and they go
clang. They are spaceships manned by intellectu-
ally superior extraterrestrials here for exploration,
scientific discovery, or similar no-nonsense pur-
poses having nothing to do with fairy magic or in-
substantial ghosts. At first glance nothing seems
further removed from traditional folk beliefs. On
closer inspection, the accounts of UFOs and their
occupants sketch a phenomenon more magical
than a straightforward nuts-and-bolts explanation
allows. One minute a UFO reflects radar, registers
on a photograph, or leaves apparent traces on the
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ground; the next minute that same craft may re-
fuse to play by established rules of physics and
perform in ways unfit for any material object. The
reports often describe objects that travel at enor-
mous velocity without atmospheric friction; turn
at full speed and sharp angles; and stop instanta-
neously, then dart off again as fast as before with-
out apparent acceleration. Some UFOs disappear
in an instant rather than soar out of sight. No won-
der scientists balk at the claim that UFOs are ma-
chines when they behave as if immaterial and
without inertia. Abduction reports tell of a silence
that surrounds the scene and captives that float
into the UFO, while the aliens that visit bedrooms
in the night may pass through a closed door in the
time-honored fashion of ghosts.

So many claims seem surreal and dreamlike
that critics cite these seeming impossibilities as
proof that the whole experience results from the
mind playing tricks, perhaps the result of a night-
mare or hallucination. Proponents have countered
with two responses. One begins with a quotation
from science fiction author Arthur C. Clarke, that
any technology sufficiently far advanced would
seem like magic, and accepts that the strangeness
we see is in fact advanced alien technology in ac-
tion. The other results from the phenomenon be-
coming too bizarre even for ufologists. Some of
them have despaired of explaining UFOs in purely
physical terms and resorted to ideas such as alter-
nate universes and objects that interchange the
properties of matter and energy from minute to
minute, or at the will of some mysterious godlike
intelligence. In any case the folklorist recognizes a
continuity where old-fashioned magical proper-
ties have become indistinguishable from super-
scientific technology.

UFOs appear modern and different only on the
surface. All in all, spaceships from the stars bring
nothing new under the sun. They return age-old
themes to the modern world—preoccupations
with strange sights in the sky, concerns about last
things, beliefs in other worlds and otherworldly
visitors—expressed in space-age guise just as these
same themes have found expression in the current
idiom of every age. These issues sound out some
of the deepest interests of human thinking—our
place in the universe, whom we share it with,
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where we came from, and what will happen to us.
UFO beliefs mix hopes of salvation and cosmic
brotherhood with fears of invasion and violation
from outside. They even repeat some of the time-
worn specifics of previous beliefs such as super-
natural kidnapping and the reproductive para-
sitism of otherworldly beings to preserve a
surprising continuity of the new stories with the
old. In their revival of age-old themes, breadth of
meaning, and depth of appeal UFOs seal their sta-
tus as folklore and their stature as myth.

Folklore and Experience
What place do real UFOs—if any exist—hold
within the perennial fabric of folk belief? Folk-
lorists cannot say whether UFOs are genuine
spaceships or only Venus and airplanes mistaken
for something more, but they have gained respect
for human experience as a necessary source and
sustainer of tradition. The former understanding
of folklorists sided with tradition as the basis for
apparent experiences. By hearing ghost stories an
individual learned to expect ghosts at midnight in
a graveyard. That same individual passing a ceme-
tery at night and seeing moonlight on a patch of
fog might reshape the vague form to fit his expec-
tations and fears, with the outcome a ghost com-
plete with shroud and chains. The “witness” would
then reinforce the belief of others by adding his
testimony to tradition, though in fact the ghost
amounted to mist and misperception force-fitted
into an imaginative preconception, nothing more.
In recent years some investigators have turned
this explanation upside down and argued that
some traditions endure, even against the rational-
istic opposition of official culture, because they
have independent experience to back them up.
Folklorist David Hufford investigated the “Old Hag”
tradition of Newfoundland, a belief that a witch
was responsible for experiences of people who
wakened in the night unable to move while some
evil presence entered the bedroom and choked the
victim. The tradition with all its interpretations
was well known and long established in New-
foundland, but Hufford found that some of his stu-
dents in Pennsylvania had suffered similar experi-
ences, even though they knew nothing of the
tradition. If the experience was widespread but the

tradition was not, the standard explanation that
expectations create the experience quite simply fell
apart. He established that “supernatural assault
traditions” had worldwide distribution. The basic
experiential features remained the same whatever
the folk explanation might be, and included in part
a physiological condition known as sleep paralysis.
In this case the tradition seemed to begin with ex-
perience and not the other way around.

A great deal of UFO lore depends on observa-
tion. Tens of thousands of people have seen some-
thing in the sky that they could not explain, and
whether they reported the sighting or not, to them
it became a UFO. In most of those cases the expec-
tation led the way as it lent an aura of mystery and
significance to an ordinary planet or meteor, a
sight the witness would not imagine to be a space-
ship without the preparation of tradition. In
March 1967 a Soviet moon probe fell back into the
atmosphere and burned up over several Midwest-
ern states. The U.S. Air Force received about 70 re-
ports of this reentry, and most observers gave an
accurate description of half a dozen flaming, me-
teor-like bodies high in the atmosphere. Some
even recognized the nature of the objects. But
there were a few individuals who saw something
entirely different. One reported a UFO flying at
treetop level with six lighted windows, fiery ex-
haust, and riveted steel plates along the hull. Either
this witness misinterpreted the reentry in terms of
UFO expectations, or two of the most spectacular
aerial sights of a lifetime occurred at once, and
this witness missed one of them. A great many
UFO reports have an experiential basis, but not
necessarily an extraterrestrial one. They originate
in the eyes of believers and take the shape of a
spaceship, where another observer not under the
influence of the UFO tradition looks at the same
sight and sees nothing more than the evening star.

At the same time a remainder of reports contin-
ues to puzzle the investigator, and the most deter-
mined effort to find a conventional solution leaves
behind evidence that refuses to fit. Even as fantastic
a story as alien abduction defies the typical dynam-
ics of folklore by varying very little from one narra-
tor to another. Folk narratives typically exist as clus-
ters of variants swarming around a core of ideas.
Even tightly constructed forms such as jokes and



urban legends multiply as different content fits into
the same plot form, or similar content aligns itself
with a different plot. Abduction reports are long,
loosely constructed, and fantastic—ideal candi-
dates for rampant variation, ready to satisfy the
personal needs of anyone looking to escape the
dullness of everyday life in fantasies of romance
and adventure. In fact the accounts reflect few of
these expectations. The episodes could exchange
places and the story would make equally good
sense, yet the episodes usually keep the same rela-
tive positions in one report after another. The same
content recurs in story after story, down to some
minor detail seldom if ever emphasized in any pub-
lished or broadcast accounts, in some cases present
in the reports for years before any investigators rec-
ognize or call attention to it. Despite all the aliens
depicted in mass and popular culture, abductees
limit their accounts to very few types and usually
describe the rather bland and unimpressive small
gray humanoids. All those opportunities for color-
ful fantasies languish unrealized as abductees usu-
ally depict themselves not as the heroes of their
own adventure but as victims, taken and used and
turned out with no sense of satisfaction, only feel-
ings of resentment and confusion. Such an outcome
is surprising for a fantasy, if fantasies these reports
truly are. Proposals that abductees as a group are
fantasy-prone or subject to suggestion while under
hypnosis have proven doubtful when tested. What-
ever they prove to be, abductions, like UFOs in gen-
eral, appear more complicated than simple errors or
creative imaginings.
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Any final reckoning must balance the two sides
that comprise the whole of the UFO mystery. On
the one hand, Jung was right to call UFOs a mod-
ern myth. They answer big questions about life
and the cosmos and tie them all together in a com-
prehensible whole with visitors from the sky at the
center. They restore wonder and mystery, hope and
dread to a world where modernization has stifled
these emotions. UFOs challenge official knowledge
with the grassroots experience of people who see
things that the experts refuse to allow. In this re-
bellious resistance the folk assert the worth of
their own knowledge and a democratic faith that
officialdom holds less than full understanding of
the world. Whatever else UFOs may be, they serve
human uses. The vast lore accumulated around
the UFO idea speaks less for the needs of reason
than for the human needs of people who tell these
stories.

On the other hand there are the UFOs them-
selves, whatever they may be, much entangled in
the myth surrounding them. Folk, popular, mass,
and elite cultures take their own approaches to the
phenomenon, and the cumulative effect obscures
the reality behind a multitude of expectations,
wishes, and preconceptions. The UFOs of reality
become lost behind the UFOs of belief, to be
glimpsed only in distorted versions. Folklorists
cannot settle the issue, but whether UFOs crumble
into a collection of conventional occurrences or
exist as an independent phenomenon, no one can
hope to study UFOs without recognizing the role
of human beliefs and concerns in UFO lore.
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I saw French astronomers erase a magnetic tape on which our satellite-tracking team had
recorded eleven data points on an unknown flying object which was not an airplane, a balloon,

or a known orbiting craft. “People would laugh at us if we reported this

given at the time. Better forget the whole thing.

This event, which prompted Jacques Vallee to
begin investigating UFOs decades ago, embodies
an all-too-common attitude toward this and simi-
lar phenomena: When we encounter the un-
known, we rarely discuss it openly for fear of
being laughed at or labeled a “kook” In some in-
stances, we even attempt to erase all memory of
the experience. Despite the high incidence of un-
usual activity in the world, it is clear that our per-
ception is influenced by a social consensus that
encourages us to ignore—even to ridicule—
events that do not fit comfortably into the cate-
gories of our everyday reality.

However, at the same time that we as a society
repress awareness of anomalous events, we are ul-
timately unable to exorcise our fascination with
them, and they return to haunt us in our imagin-
ings. Freed from social censure when the un-
known cloaks itself in the guise of fiction, we revel
in the unusual and the weird when they are explic-
itly acknowledged as products of human imagina-
tion—hence the runaway success of films like In-
dependence Day and TV programs like X-Files.
Literature, film, and other genres of imaginative
expression create the illusion that we are taming
anomalies by forcing them to fit into the Pro-
crustean bed of familiar narrative structures.

However, the paranormal has an irritating
propensity to keep breaking through the bonds
within which we seek to confine it. With respect to
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was the answer I was

—Jacques Vallée, Messengers of Deception

UFOs, it appears that just as soon as one unusual
manifestation has been explained away as swamp
gas, a weather balloon, or an unusual cloud forma-
tion, a new sighting comes along that seems to
take us back to square one. Thus, despite the ongo-
ing efforts of skeptics to dismiss them as anything
other than misunderstood natural phenomena,
UFOs stubbornly refuse to exit the stage of human
experience. Like the sorcerer’s apprentice who can-
not stop his master’s animated brooms from
bringing more and more buckets of water, every
attempt to deal a deathblow to UFOs seems, if any-
thing, to have had precisely the opposite of the in-
tended effect.

Why a New UFO Encyclopedia?

Whether UFOs are spacecraft piloted by aliens,
products of the human imagination, or some other
alternative, they are undoubtedly among the most
fascinating phenomena of the modern world. As a
writer who enjoys authoring encyclopedias on
high-interest topics, I was intrigued by the
prospect of developing a popular reference book
on UFOs. However, when I originally proposed the
idea, one of the first responses I received was,
“Does the world really need another UFO encyclo-
pedia?” This comment was an allusion to the many
existing reference works on the subject. It seems
that the very structure of this phenomenon—
which humanity apprehends in the context of iso-
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lated sightings, brief encounters, and the like—
makes it particularly amenable to an A-to-Z treat-
ment. As a consequence, more than a few UFO en-
cyclopedias have been composed over the past 50
years.

The UFO field has not, however, remained
static. Most earlier reference books were authored
by empirically oriented ufologists who more or
less assumed that flying saucers were physical
craft piloted by extraterrestrials on a mission to
collect data about our planet. Claims by so-called
contactees to have received religious or quasi-reli-
gious messages from ufonauts were rejected as
unworthy of serious consideration. Because of au-
thors” “hardware” orientation, the marked ten-
dency for many observers to impute occult and
other imaginative meanings to the UFO phenome-
non did not receive systematic attention in most
reference books.

Mainstream ufology has, however, been forced to
respond to new developments, particularly the
emergence of alien abduction as an important topic.
Abduction accounts have, in fact, come to dominate
the field. A quick examination of UFO books pub-
lished in the last 10 years reveals that books on ab-
ductions have come to outnumber books on all
other subjects related to UFOs combined, and by a
substantial margin. Some of the popular magazines
devoted to UFOs have become almost exclusively
concerned with abductions in recent years.

Because most existing UFO encyclopedias an-
tedate the interest in the abduction phenomenon
as well as downplay the religious meanings at-
tached to flying saucers by an earlier generation of
UFO contactees, I concluded that there really was
room for a new, up-to-date treatment of the sub-
ject—one that would focus on so-called soft ufol-
ogy, namely, UFO religions, folklore, mythology,
and the like. I also felt that the many imaginative
works to emerge out of an interest in UFOs and
their hypothetical alien pilots—particularly as
this interest has been reflected in films and other
artifacts of popular culture—should be examined
more extensively. Although ufological purists may
object, most readers will be pleased with the result
of this approach.

Many observers, skeptics, and ufologists alike
appear to be obsessed with finding The Truth

about UFOs, as if the phenomenon could be re-
duced to a single interpretation. Without necessar-
ily dismissing this quest as irrelevant, the imagi-
native responses that emerge out of the human
confrontation with the unknown are at least as
fascinating as the simple question of whether or
not UFOs are “real” Until the Space Brothers (a de-
scription coined by pioneer ufologist George
Adamski) land on the White House lawn, UFOs
will remain ambiguous phenomena. We can, how-
ever, gain a greater understanding of ourselves and
of humanity by examining how our fellow terres-
trials have imputed narrative and spiritual mean-
ings to this ambiguity—an ambiguity that seems
to reflect the resistance to interpretation of the
human condition as a whole.

UFOs in the Human Imagination

The modern UFO era began on June 24, 1947,
when Kenneth Arnold sighted nine objects in the
sky near Mount Rainier, Washington. Arnold was a
32-year-old businessman and pilot who at the
time was searching for a downed transport plane.
He initially thought the objects were jets but was
unable to discern any tails at the ends of what he at
the time thought were airplane fuselages. Looking
more closely, he noted that all but one of the ob-
jects looked like flat disks. The story of Arnold’s
sighting was reported in newspaper articles al-
most immediately. The term “flying saucers” was
first coined by headline writers for this story.

It has been asserted that public interest in
UFOs began with this event, but there is a long tra-
dition of extraterrestrial-contact claims that pre-
dates Arnold’s sightings by many decades. This
tradition is contained in certain lineages of oc-
cultism that claim contact with spiritual masters
from other planets. A useful example of this form
of occultism is the “T AM” Religious Activity. The “I
AM?” activity is a popularized form of theosophy,
reformulated to appeal to a broader audience than
earlier theosophical organizations. The founder of
the movement was Guy Ballard (1878-1939). He
had long been interested in occultism and had
studied theosophical teachings.

Ballard was engaged in mining exploration and
promotion. In 1930, while he was working near
Mt. Shasta—a giant volcanic cone in northern



California where strange occult events had been
said to occur—he had his first substantive contact
with a hidden world. While hiking in the woods
around the mountain, Ballard reports that he en-
countered another hiker, who gave him a mar-
velous drink and introduced himself as the As-
cended Master Saint Germain. The Compte de
Saint Germain was one of the most famous oc-
cultists of modern times. Ballard was, he related,
chosen as a messenger to restore to humankind
the truths of reembodiment. Saint Germain im-
parted information about karma, the inner reality
of the divine—which he referred to as the “Mighty
I AM Presence”—occult world history, and the
creative power of thought.

One New Year’s Eve, the Master and Ballard
joined a gathering inside a cavern in Royal Teton
Mountain. The individuals at this assembly then
became host to 12 Venusians who appeared in
their midst in a blaze of light, not unlike a Star
Trek beam-in. The Venusians played harp and vio-
lin music and showed the gathered terrestrials
scenes of advanced technological achievements
from their home world on a great mirror. These al-
leged events from the early 1930s were reported in
Ballard’s Unveiled Mysteries, which was published
a dozen years before Kenneth Arnold’s celebrated
encounter.

The first noteworthy prophet to emerge in the
wake of postwar flying saucer sightings was
George Adamski. In the early 1940s he became in-
trigued with unidentified flying objects, long be-
fore they were much discussed by the public. He
even claimed to have seen a UFO for the first time
on October 9, 1946, the year before Arnold’s sight-
ings. Adamski further reported that on November
20, 1952, he experienced telepathic contact with a
humanlike Venusian, and the following month he
reported another contact in which a hieroglyphic
message was given. These encounters were re-
ported in Flying Saucers Have Landed, one of the
most popular flying-saucer books ever written.
Adamski gained a broad following and was soon
in demand as a lecturer.

As we can see from Ballard’s report of the Royal
Teton gathering, religious and other revelations
from Venusians were nothing new. Adamski was
thus not an innovator in this regard. Rather,
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Adamski’s contribution was to connect the earlier
notion of receiving information from extraterres-
trials with the emergent interest in flying saucers.
The Ballard example of Venusian spiritual masters
also allows us to see that the human imagination
had a predisposition to respond to flying
saucers—viewed as alien spacecraft—in religious
terms. Even much secular thinking about UFOs
embodies quasi-religious themes, such as the
cryptoreligious notion that the world is on the
verge of destruction and that ufonauts are some-
how going to rescue humanity—either by forcibly
preventing a nuclear Armageddon or by taking se-
lect members of the human race to another planet
to preserve the species. Psychologist Carl Jung was
referring to the latter portrayal of ufonauts (flying-
saucer pilots) when he called them “technological
angels” The idea of positive, helpful extraterrestri-
als has been a common theme of much science fic-
tion, from Superman (who, it will be remembered,
was from another planet) to the friendly alien of
Spielberg’s E.T. The Extra-Terrestrial.

The influential Jung postulated a drive toward
self-realization and self-integration that he re-
ferred to as the “individuation process.” The goal
of this process was represented by the Self arche-
type, an archetype characterized by wholeness
and completeness. One of the concrete manifesta-
tions of this archetype can be a circle, and it was
various forms of the circle that Jung referred to as
“mandalas.” According to Jung, mandala symbols
emerge in dreams when the individual is seeking
harmony and wholeness, which frequently occurs
during periods of crisis and insecurity. Jung inter-
preted the phenomenon of flying saucers—which
often appear in the form of circular disks—as
mandala symbols, reflecting the human mind’s
desire for stability in a confused world.

Another line of thought regarding religious in-
terpretations of the UFO phenomenon is that the
Western tradition’s marked tendency to imagine
God as somehow residing in the sky gives us a pre-
disposition to view unusual flying objects as well
as beings from outer space in spiritual terms. In
other words, the god of the Bible is, in a certain
sense, an extraterrestrial being.

Not all spiritual beings are, however, beneficent.
A more negative interpretation of UFOs is evident
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in recent claims of abduction by aliens. If in earlier
UFO literature flying saucers were technological
angels, in abductee literature ufonauts are techno-
logical demons. Abductees report being treated
coldly and inhumanely by their alien captors—
much as animals are treated when captured,
tagged, and released by human zoologists. During
their brief captivity, frightened abductees also
often report having been tortured, usually in the
form of a painful examination.

A careful reading of abduction narratives indi-
cates that the patterns alleged to have been discov-
ered by abduction investigators frequently have re-
ligious overtones or similarities with more
traditional types of religious experience—simi-
larities often ignored by UFO researchers. Hypno-
sis, which is generally used to explore the abduc-
tion experience, allows access to a subconscious
level of an individual’s psyche. This enables the
hypnotic subject to recall repressed memories of
actual events; it also makes it possible to derive
memories of things that have never happened.

As Jung argued, the subconscious is a store-
house of religious ideas and symbols. Such sym-
bols can become exteriorized through anxiety or
stress. Thus, the cryptoreligious imagery brought
to the surface by hypnosis—in this case torment
by demonic beings, which is an initiatory motif—
could be a confabulation of the subject’s subcon-
scious, perhaps worked into a UFO narrative in an
effort to please the hypnotist. More literal de-
monologies have been proffered by conservative
Christian observers of the UFO scene, many of
whom view ufonauts as demons in disguise. A
point often missed in analyses by mainstream ufol-
ogists is that the image of extraterrestrials as dan-
gerous and evil—like the related image of aliens as
superior spiritual entities—also antedates the
Arnold sightings by a considerable margin.

To take a celebrated instance, on the night be-
fore Halloween in 1938, a radio announcer in New
York broadcast the startling news that Martians
had invaded the United States. Thousands of inno-
cent people had already been slain by ray guns and
by clouds of noxious gas released by the aliens.
From their landing area in New Jersey, the an-
nouncer asserted, the Martians were rapidly ad-
vancing in all directions, setting the countryside

on fire and quickly overpowering any opposition
to their onslaught. The broadcast set off a wave of
hysteria across the Eastern Seaboard.

The announcer was Orson Welles, a brilliant
actor who was reading an adapted-for-radio ver-
sion of H. G. Wells’s (no relation) 1898 novel, The
War of the Worlds. Because a popular entertainer
on a competing radio program had been replaced
for the evening with a relatively unknown singer,
many of the listeners who changed channels and
tuned into Welles’s broadcast missed the introduc-
tion in which the fictional nature of the play had
been explained. The program was also presented
in the style of, “We interrupt this program. ..,
which, in combination with the broadcaster’s con-
siderable talent, lent the drama a marked atmos-
phere of realism. An embarrassed Welles, fearful
that his career had been ruined, made a contrite
public apology for the broadcast.

Many analysts later concluded that the panic
set in motion by the broadcast could be ex-
plained in terms of America’s prewar jitters: The
nation was on the edge of its seat as a conse-
quence of events that would lead to world war.
The fictional Martian invasion seemed to em-
body widespread but vague anxieties about a
possible assault on American soil. These ambigu-
ous fears were thus tapped and brought to the
fore of the nation’s consciousness by Welles’s
broadcast. However, this interpretation, while un-
doubtedly relevant, does not explain the seem-
ingly endless public interest in extraterrestrial in-
vasion that has been a staple of science-fiction
literature almost from the very beginning of the
genre and that continues to fascinate us even in
the current post—Cold War era.

Inverted images of “friendly aliens” are re-
flected in the many portrayals of hostile aliens
found in film and literature. The ugly, octopus-like
extraterrestrials of H. G. Wells’s imagination have
their counterparts in innumerable invasion narra-
tives, from straight horror movies like The Blob
(which dropped to earth inside a meteorite) to
such recent offerings as the box-office record-
breaker Independence Day and the short-lived TV
series Dark Skies. Whereas friendly aliens appear
to be projections of our fondest hopes, hostile
aliens seem to embody our worst fears.



Skeptics and UFOs

While this discussion has stressed that the imagi-
native forms generated by the human mind’s en-
counter with UFOs are both interesting and wor-
thy of examination, this is not to completely
dismiss the whole phenomenon as being merely
the product of the human imagination. To the con-
trary, there appears to be an elusive reality behind
as least some aspects of the UFO phenomenon—
whatever it is—that resists ordinary modes of ex-
planation. It is, therefore, of interest that ufology
should be one of the primary targets of skeptical
debunkers determined to exorcise humanity of its
“superstitions.”

The debate over UFOs has been bitter in the ex-
treme. Ufologists have often been derided as
profit-driven charlatans, their ideas lampooned as
silly and irrational. For debunkers—those who set
themselves up as the self-appointed guardians of
human rationality—the response to the UFO phe-
nomenon has been one of derision and contempt.
However, the spectacle of debunking crusaders
stridently assaulting ufology with the arrows of
ridicule in the name of reason must surely give
more objective observers cause for reflection.

What is truly unsettling about ufology, particu-
larly the so-called extraterrestrial hypothesis
(ETH—the notion that UFOs are spaceships pi-
loted by technologically advanced aliens), is that,
when stripped of overstatement and incautious
speculation, it is really quite reasonable. Given the
infinity of time, it is quite plausible to entertain the
idea that intelligent species residing on other plan-
ets could have developed the technology to cross
interstellar space and reach our world. What is so
irrational about that? The answer is that there is
nothing intrinsically unreasonable about the basic
hypothesis.

Skeptical debunkers have, however, with a kind
of intellectual sleight-of-hand, redefined “rational”
and “irrational.” Instead of referring to a line of
reasoning that violates the canons of logic, skep-
tics have been able to get away with using “irra-
tional” as if it meant “contrary to mainstream sci-
ence.” Hence theories like the ETH are irrational by
definition: One can simply dismiss them without
wasting the time it would take to give them serious
consideration.
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There are, of course, many problems with this
attitude, not the least of which is that such an atti-
tude is antiscientific. The very cornerstone of
modern science is empiricism, which means that
one approaches new phenomena with a view to in-
vestigating them. The methodology of most de-
bunkers, however, is categorical rather than empir-
ical: They approach paranormal experiences with
the assumption that they cannot be real, and their
“Investigations” of such phenomena consist of lit-
tle more than developing conventional explana-
tions for strange and unusual events. This kind of
tautological, a priori reasoning commits the fal-
lacy of assuming the conclusion in the premise.

In this regard, we might recall the story of
Galileo, who asked people to view the mountains
on the Moon or to view the moons of Jupiter
through his new telescope: Because these discov-
eries fundamentally violated the science of
Galileos day, people refused to examine the evi-
dence for themselves. Rather than risk questioning
established science, they dismissed the telescope
as faulty or as some kind of trick. Galileo was
eventually hauled before the Inquisition and re-
quired to recant his heretical views.

Lacking the equivalent of an Office of the In-
quisition, contemporary champions of scientific
orthodoxy have had to be more creative and re-
sourceful than their medieval predecessors. In this
regard, an incident reported by George Wingfield
in Timothy Good’s Alien Update with respect to
crop circles is instructive.

Crop circles are any flattened area in a field of
growing crops. The earliest examples of this phe-
nomenon to come to public attention were circular
(hence the name), but the shapes then became
steadily more complex, so that a more adequate
term might be “pictogram.” The study of this phe-
nomenon, now called “cereology;” began in 1980,
when the first circles to be observed appeared in a
Wiltshire field, and the first article on them ap-
peared in the Wiltshire Times, attracting the atten-
tion of a meteorologist, George T. Meaden, and a
ufologist, Ian Mrzyglod. Between 1980 and 1987 a
total of about 110 circles were reported. The num-
bers then soared: 112 or more in 1988; 305 in
1989; in 1990 about 1,000 were reported, from
countries all around the world.
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Meteorological explanations, involving “plasma
vortexes”—something rather like an electrical
whirlwind—have been offered to explain many
cases of this phenomenon. Some speculations
have involved the concept that these circles are
places where UFOs have rested, others that the
more complex diagrams are forms of alien graffiti.
Yet others have claimed that the circles are natural
phenomena—messages from Gaia, warning hu-
mans about an ecological crisis.

In 1991 a pair of English chums, Douglas
Bower and David Chorley, hoaxed a crop circle.
They were subsequently able to trick a prominent
cereologist into declaring their artificially con-
structed wheat circle genuine. The hoax made in-
ternational headlines, and skeptical debunkers
had a field day.

In Winfield’s words, “Their argument was that
if an ‘expert’ can be taken in by a man-made for-
mation, then every formation could be man-made
and, ergo, the whole phenomenon is no more than
a hoax” However, every year during the season
when crops are mature enough that patterns can
be created in them, several new circles are re-
ported every day. Many others, of course, go unre-
ported. Hence the “invisible army of unseen hoax-
ers, who are never caught, never acknowledged
and never known to abandon their handiwork in-
complete, could hardly have been responsible for
all these formations.”

Nevertheless, driven by an inscrutable pas-
sion to defend science and rationality via deceit
and trickery, skeptics subsequently staged a
number of other Doug and Dave-type hoaxes.
For example, on the night of August 8, 1992, a
crop circle was created near Froxfield, Wiltshire.
No one, however, noticed it, and the farmer, who
did not appear very interested in the phenome-
non, gave signs that he was on the verge of har-
vesting the field. Desperate that their work might
be for naught, the chief conspirator phoned Win-
field on some other pretext and casually asked
him for his evaluation of the Froxfield pattern.
Aware that this particularly militant debunker
always recorded such conversations, Winfield re-
sponded by asserting that he knew it was a fake,
knew who did it, and that the farmer would
shortly be bringing charges of criminal damage

against the hoaxers. Needless to say, the conver-
sation ended rather abruptly.

As can be seen from this incident—and from
many others that could be cited—skeptics who
passionately denounce ufology in the name of sci-
ence and reason appear to be caught up in a self-
contradiction. In this regard, they represent a phe-
nomenon on par, in a certain sense, with
contactees who claim to convey messages from the
Space Brothers. Once again, the human response
to the UFO phenomenon is as interesting as the
phenomenon itself.

A Brief History of the UFO Phenomenon

The first wave of UFO sightings in the United
States occurred between late 1896 and the spring
of 1897. At the time, people thought they were
someone’s aerial breakthrough. Only later were the
“airships” speculatively linked with extraterres-
trial visitors. During World War II UFOs were re-
ferred to as “foo fighters” and were feared to be se-
cret weapons of the Axis powers. Immediately
following the war, secret Soviet missile firings were
blamed for the “ghost rockets” seen over northern
Europe. Public interest in the UFO phenomenon
did not, however, really take off until after Kenneth
Arnold’s sighting on June 24, 1947.

The first books with the expression “flying
saucers” in their titles were published in 1950.
Also, the first UFO organizations were formed in
the early 1950s. Most were just saucer fan clubs,
but some were more serious and undertook some-
thing like scientific investigations. These people
referred to themselves as “ufologists” The early
ufologists distanced themselves from contactees
who claimed direct contact with benevolent Space
Brothers.

By the mid-1950s the U.S. Air Force’s Project
Blue Book—set up to respond to civilian UFO
sightings—had become little more than a de-
bunking exercise. It conducted few, if any, field in-
vestigations. Most individuals involved in Blue
Book were total skeptics. Some observers who dis-
counted official pronouncements believed that the
Air Force was covering up UFO secrets. By the end
of the 1950s, the consensus of elite opinion was
that the notion that UFOs represented anything
more than hallucinations or misunderstood natu-



ral phenomena was ludicrous. Despite official dis-
missals, however, the sightings continued to occur.
UFO waves erupted with alarming frequency be-
tween 1964 and 1973.

J. Allen Hynek, an astronomer, was for many
years the Air Force’s chief scientific adviser on
UFOs. Hynek finally stepped forward to criticize
Blue Book’s shortcomings and argued for a fresh
look at the phenomenon. James E. McDonald, an
atmospheric physicist, got involved by going out
and personally researching UFO sightings. Jacques
Vallee, one of Hynek’s students, became one of the
two leading proponents (John A. Keel being the
other) of a theory of occult ufology.

While all of this was going on, the Air Force
handed over its UFO problem to the University of
Colorado and physicist Edward U. Condon. Within
months, the Condon Committee was engulfed in
controversy amid charges that the committee’s
conclusion had been reached before the investiga-
tion began. The final report of the committee
stated that there was no use further exploring
UFOs, despite the fact that 30 percent of the proj-
ect’s own cases were left unexplained. Later that
year Blue Book closed down, and public interest
dropped. It would come to life again in the fall of
1973, in the midst of another wave of sightings.

The mid-1970s also saw the rise of a public de-
bunking effort intended to address the public’s
growing interest. Certain individuals began claim-
ing that aliens were inspired by visionary experi-
ences. As investigations became ever more de-
tailed, serious researchers found that, for all the
hoaxes and unbelievable cases, there were also a
significant number of plausible cases that resisted
conventional explanation.

In the 1960s and particularly in the 1970s, close
encounters dominated UFO reports as much as
daylight disks and nighttime lights had in the
1950s. Now it became ever more difficult to distin-
guish a hoax from someone’s genuine testimony
because the content of both was extremely out-
landish. Some individuals even claimed to have
had sexual experiences with extraterrestrials.

In the late 1970s several American ufologists
reinvestigated so-called crash-recovery cases. Even-
tually ufologists were prompted to examine the fa-
mous Roswell incident. This task stretched into the
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1990s and involved the General Accounting Office
of the U.S. government, which would report that all
original documents were missing. The story of the
Roswell crash is one of the most important narra-
tives in the history of modern ufology, providing
apparent evidence for the long-standing suspicion
that certain government authorities know more
about the phenomenon than the public has been
led to believe. The Roswell case has also provided
fuel for some of the wildest imaginable conspiracy
theories, making JFK assassination-plot theories
pale by comparison.

Roswell and Other Conspiracies

Americans have a tendency to resort to conspiracy
theories as a way of explaining certain kinds of
events and situations. Conspiracy theories are at-
tractive because they explain complex social
structures and the problems generated by them in
an oversimplified way that puts faces on otherwise
impersonal processes. We have, of course, seen a
number of genuine conspiracies, from the Tonkin
Gulf incident to Watergate. The spectacle of these
exposés has fueled other conspiracy theories by
making them appear more plausible.

Conspiracy theories are rampant in the larger
UFO community. Beyond the intrinsic ambiguity
of UFOs, conspiracy theories seem plausible in
this arena because there appears to be a conspir-
acy of silence surrounding what the govern-
ment—or, at least, what the military and the intel-
ligence agencies—know about the phenomenon.
Some of the evidence for an official conspiracy of
silence regarding flying saucers comes from the
Roswell story.

The narrative begins with the crash landing of
what many claim to have been an alien spacecraft
some 75 miles outside Roswell, New Mexico. In the
early years of ufology, investigators generally de-
preciated rumors of flying-saucer crashes as little-
men-in-pickle-jars stories. It was not until the
publication of The Roswell Incident (1980) by
William L. Moore and Stanton Friedman that the
larger UFO community began to consider that
such rumors might contain more than a grain of
truth.

As the story goes, on the evening of July 2,1947,
the manager of a sheep ranch heard an unusual
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explosion during a violent electrical storm. Inves-
tigating, he found debris scattered over a wide
area. The parts of the wreckage he examined had
unusual properties, and some pieces were in-
scribed with unfamiliar hieroglyphics. He re-
ported what he had found to the sheriff, who in
turn contacted the local air base. After an initial
investigation by the ranking intelligence officer,
the public-information officer released the infor-
mation that the U.S. Army Air Force had recovered
the remains of a crashed flying saucer.

Shortly after this story had been released, how-
ever, the military retracted it. A news conference
was quickly organized at which it was explained
that there had been a mistake. The official inter-
pretation, which all of the news media at the time
accepted, was that the only thing that had crashed
was a weather balloon. Meanwhile, according to
the story, the army went out to the sheep farm in
force, systematically collecting and removing as
much debris as could be found. As part of this
search, a second, larger crash site was discov-
ered—a site at which, it was later claimed, the
dead bodies of four ufonauts were found.

In addition to silencing their own people, the
military was said to have exacted promises of si-
lence from civilians, sometimes in heavy-handed
ways. Thus, the event was shrouded in silence for
over 30 years, until the publication of Friedman
and Moore’s book. Subsequent researchers turned
up more evidence in the form of more people will-
ing to break the silence.

The subject really exploded, however, with the
publication of Majestic 12 (M]J-12). This is a docu-
ment that appears to be a top-secret briefing on
findings from the Roswell crash. The document
was anonymously sent to a UFO researcher in
1984, who later released it to the public. MJ-12 set
off a heated debate over its authenticity that has
not died down to this day.

One interesting item of information to come
out of the document was that arch UFO debunker
Donald H. Menzel was working with the intelli-
gence agencies and had inside information about
the Roswell incident. Stanton Friedman followed
up on this point and discovered that Menzel had
secretly been associated with the Central Intelli-
gence Agency and the National Security Agency

and had worked on a number of classified proj-
ects. The information about Menzel is particularly
interesting. If in the unlikely event that MJ-12 is
authentic and Menzel was in the know, then it
would throw the three books he wrote debunking
the UFO phenomenon into the category of misin-
formation—publications intentionally designed
to throw serious researchers off the scent.

If the military had indeed acquired one or more
extraterrestrial spacecraft, then the purpose of
such disinformation would be that they (i.e., the
military) would want to study alien technology as
a way of getting the jump on the Soviets. This re-
search would, however, have to be absolutely top
secret. To derail both Soviet and domestic investi-
gators, the government would have to take a stance
of official disinterest in the UFO phenomenon. In
addition, the intelligence agencies might hire re-
spected scientists (Menzel was a Harvard as-
tronomer) to author books that would help trans-
form UFOs into a subject of derision—a subject
no serious researcher would dare investigate. If the
above conspiratorial scenario is correct, then this
strategy has been remarkably successful.

As an ongoing part of the Roswell story, people
interested in the UFO conspiracy have turned their
attention to Area 51. Area 51 is located at a corner
of the federal research reservation known as the
Nevada Test Site. There, various projects con-
nected with national security have been developed
over past decades; these have included the U-2 and
SR-71 spyplanes, the Stealth aircraft, and some of
the technology for the Strategic Defense Initiative
(SDI, the so-called Star Wars system of missile de-
fense). Observers have reported seeing lights ma-
neuvering over this area in the ways now consid-
ered typical of UFOs: at great speeds, with sudden
changes of direction, silently hovering, and so on.
There have also been daytime observations of
craft that look like giant triangles.

The rumors about this area have developed far
beyond what is usual even for UFO phenomena.
There have been many claims that the technology
that powers the giant triangles has been derived
from investigations of crashed UFOs. Area 51 is
also supposedly the final resting place of the flying
saucer that crashed near Roswell. This bit of UFO
lore was even incorporated into the film Indepen-



dence Day. One person claiming knowledge of
Area 51 secrets, Robert Scott Lazar, was apparently
subjected to a campaign of vilification and was ef-
fectively silenced when his critics were able to as-
sociate him with a Nevada brothel.

There have also been more radical rumors,
such as that Area 51 scientists are working with
living aliens as part of a secret agreement between
certain agencies of the U.S. government and extra-
terrestrials. It has even been asserted that aliens
have entered into a secret pact with the U.S. gov-
ernment, agreeing to provide the United States
with advanced technology in exchange for unlim-
ited access to U.S. citizens, whom aliens routinely
abduct. The most bizarre of these rumors merge
into implausible conspiracy theories rather like
those of survivalists, neo-Nazis, and other extrem-
ists. By focusing public attention on these fringe
elements of the UFO community, authorities can
dismiss more plausible accusations as just more
fabrications of the “crazies.”

The Ancient-Astronaut Hypothesis
One important line of speculation that has split off
from the mainstream UFO community is the an-
cient-astronaut school. The basic hypothesis of this
subcommunity is that ufonauts visited our planet
in the distant past. Many if not all of the powerful
sky gods of traditional religions were really extra-
terrestrial visitors intervening in human history.
Although this idea was around in the 1950s and
1960s, it was not until a series of books about the
“chariots of the gods” authored by Erich von
Daniken in the 1970s that this notion was popular-
ized. Later writers such as Zecharia Sitchin have
developed this view with greater sophistication,
but none has been as influential as von Daniken.
This view, which seems to call into question the
validity of religion, has been adopted by large seg-
ments of the New Age culture in a peculiar way
that, for the most part, is not seen as contradicting
metaphysical spirituality. Instead, believers see the
Space Brothers as working in cooperation with
spiritual forces to stimulate the spiritual evolution
of this planet. There is also a tendency to view ex-
traterrestrials as being more spiritually advanced
than ordinary humans, and some New Age chan-
nelers claim to channel ufonauts.
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One popular view is that the contemporary
human race is the offspring of a union between
aliens and native terrestrials. Some even believe
that a distorted record of this event can be found
in a few enigmatic verses in the Book of Genesis
about the sons of God copulating with the daugh-
ters of men. This union produced an intermediate
species that Genesis calls the Nephilim. Our space
“fathers” have subsequently been watching over
us, and will, according to some New Age notions,
return to mingle with their distant offspring dur-
ing the imminent New Age.

As part of ancient-astronaut thinking, it is also
widely assumed that the technologically advanced
civilizations of legendary antiquity such as At-
lantis were inspired, founded, created, and/or ad-
ministered by extraterrestrial visitors. However,
not all ancient-astronaut thinkers paint such a
rosy picture of our alien ancestors. Sitchin, the
most influential writer in the ancient-astronaut
school after von Déniken, for instance, asserts that
humanity was created as a slave race by aliens ex-
ploiting the earth’s resources.

As has already been pointed out, the ancient-
astronaut school has, for the most part, been off by
itself, separate from ufology. The reasons for this
are complex. A major factor was that back in the
1970s, when von Ddniken’s ideas were first having
a marked impact on the public consciousness,
mainstream ufologists were still trying to make a
case for ufology as a hard science. In contrast to
mainstream ufologists’ self-image as sober scien-
tists, von Déniken appeared a flamboyant dilet-
tante, willing to make bold assertions on the basis
of thin evidence. Ufologists subsequently went out
of their way to distance themselves from the an-
cient-astronaut school, and ancient-astronaut
thinkers reciprocated in kind.

More recently, however, the face of mainstream
ufology has been altered by the abduction phe-
nomenon. More and more ufologists are accepting
even some very strange abduction reports as valid
close encounters, which makes ufology look less
and less like a natural science. There have also been
several recent books that have made the ancient-
astronaut hypothesis look more respectable to the
general public. Forbidden Archeology (1993), for
example, is a serious work on the origins of the
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human race and material culture that calls estab-
lishment science into question. In addition to
demonstrating the major role academic politics
plays in shaping mainstream science, authors
Michael A. Cremo and Richard L. Thompson also
bring together extensive evidence indicating that
ancient humanity had a high degree of technical
sophistication. The ancient-astronaut school has
been quick to embrace Forbidden Archeology as
supporting its hypothesis of early contact between
humanity and extraterrestrials

The importance of Fingerprints of the Gods
(1995), in contrast, is less direct. In this work the
author, Graham Hancock, argues for the existence
of a technologically advanced civilization (e.g., At-
lantis) in the time period preceding the earliest
known urban societies. To support his point, he ex-
amines the many artifacts and architectural monu-
ments that are difficult to account for within the
limits of our currently accepted scheme of history.
Hancock, however, uses the same evidence the an-
cient-astronaut school had compiled to demon-
strate prehistoric contact with extraterrestrials and
marshals it to support an alternative thesis. The au-
thor’s dependence on ancient-astronaut evidence
is even reflected in the title of his book, which is
transparently a takeoft on Chariots of the Gods? De-
spite HancocK’s rejection of the ancient-astronaut
hypothesis, his highly popular book nevertheless
showcases the very evidence that makes von
Dédniken and company’s thesis plausible. And the
long-range impact of Fingerprints of the Gods may
well be to once again help bring the ancient-astro-
naut school back into the spotlight.

Occult/New Age Ufology

Ufology has had a long and ambivalent relation-
ship with occult spirituality. Since the nineteenth
century, the industrialized West has been home to
a strand of alternative religiosity that has been
variously referred to as the “occult, “metaphysi-
cal,” or, more recently, as the “New Age movement”
As was noted above with respect to Guy Ballard’s “I
AM?” activity, there exists a predisposition within
at least certain segments of this spiritual subcul-
ture to invest the UFO phenomenon with religious
significance. Although scientifically oriented ufol-
ogists have generally despised occult ufology, it

has been the alternative spiritual subculture that
has kept the topic of UFOs alive as a subject of
popular interest, thus indirectly benefiting main-
stream ufology. Because so many of the phenom-
ena that the present volume will be examining
have their roots in, or have been nurtured by, the
New Age subculture, it will be useful to supply the
reader with a little background.

The New Age is a synthesis of many different
preexisting movements and strands of thought
and can be viewed as a revivalist movement
within a preexisting metaphysical-occult commu-
nity. From another angle, the New Age can be
viewed as a successor movement to the counter-
culture of the 1960s. One can pinpoint certain es-
sential ideas that came to distinguish the New Age
movement. None are particularly new ideas, their
distinctiveness being in their having been brought
together in a new gestalt.

First, there is the possibility of personal trans-
formation. The New Age movement offers the pos-
sibility of a personal transformation in the imme-
diate future. Although personal transformation is
a common offering of some occult and New
Thought groups, it is usually presented as the end
result of a long-term process of alteration through
extensive training in the occult life (in contrast to
the immediate transformation offered by revival-
ist Christianity). Thus, the New Age, without radi-
cally changing traditional occultism, offered a new
immediacy that had been lacking in metaphysical
teachings.

The transformative process is most clearly seen
in the healing process, and transformation often is
first encountered as a healing of the individual, ei-
ther of a chronic physical problem or of a signifi-
cant psychological problem. Healing has become a
metaphor of transformation within the New Age
movement.

Second is the coming of broad cultural trans-
formation. The New Age movement offers the hope
that the world, which many people, especially
those on the edges of the dominant culture, expe-
rience in negative terms, would in the next genera-
tion be swept aside and replaced with a golden era.
As articulated by spokespeople like David Span-
gler, the hoped-for changes are placed in a sophis-
ticated framework of gradual change relying upon



human acceptance of the new resources and their
creating a new culture. According to Spangler, a
watershed in human history has been reached
with the advent of modern technology and its pos-
sibilities for good and evil. At the same time, be-
cause of unique changes in the spiritual world,
symbolized and heralded (but not caused) by the
astrological change into the Aquarian Age, this
generation has a unique bonus of spiritual power
available to it. It is this additional spiritual energy
operating on the world and its peoples that makes
possible the personal and cultural transformation
that will bring in a New Age.

It is, of course, the millennial hope of the com-
ing of a golden age of peace and light that gave the
New Age movement its name. This millennialism
also provided a basis for a social consciousness
that has been notably lacking in most occult meta-
physics. Once articulated, the New Age vision
could be and was grounded in various endeavors
designed to assist the transition to the New Age.
The New Age movement wedded itself to environ-
mentalism, lay peace movements, animal rights,
women’s rights, and cooperative forms of social
organization.

Most current New Age groups with a UFO em-
phasis are curiously untouched by this social con-
sciousness. Instead, the millennial hopes of such
groups seem focused on the coming of the Space
Brothers, who will somehow magically destroy our
social problems and establish a reign of truth and
light on earth.

The third aspect is the transformation of occult
arts and processes. Within the New Age movement
one finds all of the familiar occult practices from
astrology to tarot, from mediumship to psychic
healing. Yet in the New Age movement the signifi-
cance of these practices has been altered. Astrology
and tarot are no longer fortune-telling devices but
have become tools utilized for self-transformation.

The number of practitioners of astrology, tarot,
mediumship, and psychic healing had been grow-
ing steadily throughout the twentieth century.
Thus the New Age movement did not have to cre-
ate its own professionals de novo; rather it had
merely to transform and bring into visibility the
large army of practitioners of the occult arts al-
ready in existence.
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Possibly the most widely practiced New Age
transformative tool is meditation (in its many var-
ied forms) and related tools of inner development.
In its utilization of meditation, the New Age move-
ment borrowed insights from the findings of the
human-potentials movement and transpersonal
psychology, both of which, in isolating various
practices for study, demonstrated that techniques
of meditation and inner development could be de-
tached from the religious teachings in which they
were traditionally embedded.

Mediumship has become channeling, in which
the primary role of the medium is to expound
metaphysical truth rather than to prove the con-
tinuance of life after death. New Age mediums
who channel Space Brothers—particularly those
who found new religious groups—almost always
present metaphysical teachings, but they also often
make apocalyptic prophecies about the future and
what humanity must do to prepare itself.

Fourth, New Agers see the self as divine. Within
the New Age movement, one theological affirma-
tion that has found popular support is the identifi-
cation of the individual with the divine. Underly-
ing this notion, which finds a wide variety of
forms, is a monistic world in which the only reality
is “God,” usually thought of in predominantly im-
personal terms as Mind or Energy. This is a tenet
the New Age philosophy shares with such Asian
philosophies as traditional Upanishadic Hin-
duism—not to mention the otherworldly philoso-
phies of the ufonauts.

Through the 1980s the New Age became a
popular movement that reinvigorated the older
occult-metaphysical community and drew many
new adherents to it while assisting the spread of
occult practices (such as astrology and medita-
tion) and ideas (such as reincarnation) into the
general population far beyond the boundaries of
the movement itself. The increasing public inter-
est in UFOs is but one part of this expansion.
Partially as a result of the long-range impact of
the New Age, there has been a resurgence of UFO
interest within the past several years—an inter-
est reflected in the many recent alien-invasion
movies and TV shows as well as in UFO-related
segments of TV-tabloid shows devoted to the
paranormal.
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In the following pages, readers will find an
overview of the folklore and popular culture as-
pects of the UFO phenomenon. Because the
human imaginations response to the UFO phe-
nomenon is at least as important as the question
of what UFOs “really” are, extensive space has been
devoted to examining how UFOs and aliens are
represented in the medium of film. Readers will
also find more than a few entries dealing with hu-
manity’s religious response to the alien “other” Fi-
nally, because close encounters and alien-abduc-
tion narratives are so central to contemporary
UFO mythology, I have described the most well-
known incidents in a separate set of entries.

It should be noted that many of the entries
deal with extraordinary claims. To avoid stylistic
awkwardness, most entries make selective use of
qualifiers like “so-and-so asserts that . . ” or “so-
and-so claimed that. . . ” In other words, the ab-
sence of these qualifiers should not be inter-
preted as implying that the author of the relevant
entry necessarily accepts such statements as
true. The UFO phenomenon is a fascinating
topic that has resisted repeated attempts to dis-
miss it for the past 50 years. I would not be sur-
prised if it continues its hold on the human
imagination for the next 50 years and beyond.
Enjoy!
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ARDUCTELS

In recent times, the subject of UFO abductions has
gained immense popularity, both with the public
and with a small group of scholars and writers
who have turned their attention to the UFO phe-
nomenon. The number of people who claim to
have been abducted by occupants of UFOs has
been rising almost exponentially since the early
1970s, when the subject was first granted accept-
ance by the media and the ufological community.
With the publication in 1987 of Whitley Strieber’s
Communion, interest in abductions and abductees
exploded. Strieber’s account, written with skill by
an accomplished author, presented the bizarre de-
tails of UFO abduction in an accessible way,
spurring the book to the top of the New York Times
best-seller list. In the wake of this success, talk
shows on radio and television fed the public inter-
est in the abduction phenomenon with a steady
diet of reports of individuals who believed that
they, too, had been abducted.

Contemporaneous with the rise in popularity
of Strieber’s book was the work of UFO re-
searchers who were dedicated to examining ab-
ductions. Individuals like Budd Hopkins, whose
own book Intruders (1987) made it to the best-
seller list, came to dominate the field of ufology.
Hopkins and those who share his methodology
believe that UFO abductions are a widespread
phenomenon and are not always remembered by
the victims. Hypnosis is the primary tool for re-
trieving these memories, which Hopkins and oth-
ers argue reveal a specific pattern of action on the
part of UFO occupants. In contrast to Strieber,
who considers his own experiences to be mainly
inexplicable, researchers who use hypnosis tend to
have clearly defined theories about the nature and
purpose of the abduction phenomenon. These
theories have come to dominate the field of ufol-

ogy. A quick examination of UFO books recently
published reveals that books on abductions have
outnumbered books on all other subjects related
to UFOs combined, and by a substantial margin.
Popular magazines devoted to UFOs have become
almost exclusively concerned with abductions in
recent years.

The popularity of abductions has led to a pro-
liferation of first-person accounts, both remem-
bered consciously and retrieved through hypnosis,
that are accessible to the researcher. These pri-
mary sources reveal a wealth of bizarre detail that
is not wholly amenable to the neat theories of
many ufologists. A careful examination of abduc-
tion narratives indicates that the patterns alleged
to have been discovered by abduction investigators
often have religious overtones or similarities with
more traditional types of religious experience. In
addition, the abduction experience is often given a
religious meaning by the percipient, and these in-
terpretations are habitually overlooked or ignored
by the UFO investigator.

In coming to grips with the claims of abductees
and researchers, the practice of hypnosis must
first be considered. The use of hypnosis to investi-
gate UFO abductions dates back to one of the ear-
liest instances of the phenomenon—the story of
the Betty and Barney Hill abduction in 1963. In
the overwhelming majority of cases available for
research, the memory of the abduction event was
obtained or clarified through hypnosis. Typically,
the abductee consciously recalls little or nothing
about the experience. Certain telltale signs, such as
unaccounted-for spans of time, uneasy feelings as-
sociated with UFOs, or the sense of a presence in
the bedroom before falling asleep, serve to clue the
vigilant researcher into the possibility that an ab-
duction has occurred. Hypnosis is then generally
used to explore the abduction experience.
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Although the reliance on hypnosis is heavy
among abduction researchers, most seem to be
unaware of the difficulties inherent in the process.
Hypnosis apparently allows access to a subcon-
scious level of an individual’s psyche, allowing
him or her to recall repressed memories of actual
events; but it also makes it possible to derive false
memories of things that have never happened.
Hypnotism greatly increases a subject’s sug-
gestibility, infusing him or her with a desire to
please the questioner, making the subject very
susceptible to leading questions. Although they
sometimes recognize these limitations, re-
searchers, with few exceptions, contend that hyp-
nosis, when used competently, is an accurate tool
for uncovering factual details of the abduction
event. It is quite possible, however, that many, if
not all, abduction memories are confabulations of
the subconscious, guided by the preconceptions
of the hypnotist. Noted UFO debunker Philip
Klass favors this view and rather plausibly dis-
members some better-known cases by applying
this theory.

The nature of accounts obtained through hyp-
nosis is important for understanding the religious
characteristics of the abduction phenomenon. As
psychologist Carl Jung argued, specifically in rela-
tion to UFOs, the subconscious is a storehouse of
religious ideas and symbols. Such symbols can be-
come exteriorized through anxiety or stress. Thus,
the religious imagery and interpretation brought
out by hypnosis could be confabulations of the
subject’s subconscious and perhaps worked into a
UFO narrative in an effort to please the hypnotist.
In his research, Jung noted that certain complexes
of religious symbols appeared time and time again
in widely separated subjects. The prevalence of
similar patterns in part gave rise to his theory of a
collective unconscious—a fund of ideas and im-
agery shared by all people. This theory may also
help to explain the similar patterns, filled with reli-
gious overtones, that abduction researchers claim
to find among their subjects.

The applicability of a Jungian form of analysis
to UFO abductions is further strengthened by the
markedly dreamlike character of the experience.
Dreams are the most common arena in which re-
ligious symbolism is encountered. One of the

signs noted by abduction researchers as indica-
tive of an abduction event is the prevalence of
dreams containing UFO- or alien-related im-
agery. In many of the cases in which the abduc-
tion is at least partially recalled prior to the use of
hypnosis, it is recalled as a dream rather than as
an objective event. For example, Kathie Davis, the
main subject of Budd Hopkins’s best-seller In-
truders, consistently believes that her experiences
were a series of dreams about UFO abductions. In
his investigation, Hopkins hypnotically examines
the alleged abduction events by directing her to-
ward these dreams and asking her to recount
their details. Hopkins explains that Davis re-
members these events as dreams in order to
shield her psyche from the unsettling implica-
tions of their reality. Unless one is strongly com-
mitted to a theory of extraterrestrial genetic en-
gineers, as is Hopkins, it is difficult to dismiss
Kathie Davis’s contention that the events were in
fact dreams.

The general characteristics of UFO abductions
are:

1. The UFO is usually described as a domed
disk with flashing or pulsating lights.

2. Unusual high-pitched sounds are often
heard.

3. Witnesses sometimes see alien beings
looking out of windows in their saucers.
There is often the feeling that they are ex-
erting some kind of hypnotic influence on
the humans.

4. The aliens themselves are one of two
types. The first type is the so-called gray
race, or small, ugly beings. This type is
described as having large heads and eyes
with simple or nonexistent mouths,
noses, and ears. They are between three
and a half and five feet tall. The second,
slightly less common type is tall (six feet
or more) and thin, with pale skin and
blond hair. Their eyes are described as
Oriental or catlike and are often blue or
pink. They are often said to be strangely
beautiful. In some cases humans seem to
be working together with the aliens in
these UFOs.



10.

11.
12.
13.

14.

15.

16.

17.

18.

19.

20.

21.

The aliens often communicate with human
witnesses telepathically but with each
other by incomprehensible sounds.

They often make reference to having vis-
ited earth in the past and/or coming to
earth because of atomic or nuclear activity.
The aliens usually assure the witnesses
that they will not be harmed.

. There is typically a loss of memory of

parts of the experience and a resultant
sensation of “missing time””

. The method of entry of the witnesses into

the UFO often involves a beam of light,
but the precise mode of entry is not re-
membered.

Some witnesses report seeing the earth or
other planets from outer space while
aboard the UFO.

Sometimes the UFO is taken into a larger
mothership.

Witnesses often experience great fear.

At some point during the experience wit-
nesses say that they felt calm due to being
reassured by their captors.

Witnesses often undergo an examination
while lying on a table. Elaborate ma-
chines are used, and the body is often
probed, poked, scraped, and injected with
fluids. Ova and sperm samples may be
taken. In many cases, symptoms of physi-
cal injury or disease are present following
a UFO abduction.

Witnesses often see panels with many
monitors.

After the examination the witnesses are
often taken through the ship and see many
incomprehensible things.

Witnesses often float through the air on
beams of light, and they sometimes report
floating through walls.

Some witnesses describe large assem-
blages of aliens in halls.

Sometimes the witnesses are shown
strange, surreal landscapes.

There are often experiences that seem hal-
lucinatory or visionary.

The witnesses often report extreme ex-
haustion after the experience.
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22. The doors within the UFOs almost vanish
seamlessly when they are closed.

23. In case after case, there are reports of sex-
ual interactions between human ab-
ductees and UFO entities. These fall into
two categories: experiments with human
reproduction involving medical manipula-
tions; and direct sexual relationships be-
tween abductees and their captors.

The notion of UFO abductions has become part
of the belief systems of many New Age believers.
As a religious system that generally denies the
dark side of life, New Age belief in sinister aliens as
quasi-demons is especially interesting. Alien ab-
ductions have also figured in the birth of at least
one new religious movement: Claude Vorilhon
(known as Rael to his followers), the founder of
the Raelian movement, is said to be the offspring
of a human mother and an alien being. Further, he
founded the Raelian movement in 1973 as a result
of an encounter with space aliens (referred to as
Elohim by Raelians).

—John Whitmore

See Also: Alien-Abduction Narratives; Captivity Tales;
Close Encounters; Fantasy-Prone Personality
Hypothesis; Hopkins, Budd; Larson Abduction;
Moody Abduction; Schirmer Abduction; Strieber,
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According to the narrative in chapter 17 of Gene-
sis, God appeared to Abraham, proclaimed that he
would have a son, and that his descendants would
be as numerous as the stars. After he finished
speaking, the relevant passage asserts that “God
ascended and left him.” From the perspective of
the ancient astronaut school, the image of God’s
ascension suggests an embodied being flying away
in some sort of craft.

THE DRYSS

The Abyss is a high-suspense alien-encounter
movie. A nuclear submarine is bumped by some-
thing and lodges on an undersea ledge. The U.S.
Navy hires a deep-sea oil engineer and his es-
tranged wife, who designed the submarine, to go
down into the abyss and check the sub for sur-
vivors. Mysterious creatures float around the sub-
marine who turn out to be nonterrestrial and who,
in the end, save the day.

Most alien encounter movies fall into one of
two subcategories: alien-invasion movies in which
humanity must fight against hostile extraterrestri-
als; or technological angel-type movies in which
friendly extraterrestrials try to help humanity in
some way. A less common but not unusual third
category includes films in which terrestrials help
aliens.

The Abyss is in the second genre (aliens-as-an-
gels). As is typical in many friendly-extraterres-
trial movies, The Abyss includes a character who
insists on viewing the aliens as hostile, thus
bringing in the central theme of films from the
first genre. There is also introduced an element of
the third genre when the chief protagonist deacti-
vates a nuclear warhead, saving the aliens from
destruction.

Fox 1989; 140 min. Writer/Director: James Cameron;
Cinematography: Mikael Salomon; Music: Alan Silvestri;
Cast: Ed Harris, Mary Elizabeth Mastrantonio, Todd
Graff, Michael Biehn, John Bedford Lloyd, J. C. Quinn, Leo
Bermester, Kidd Brewer Jr., Kimberly Scott, Adam Nelson,
George Robert Kirk, Chris Elliott, Jimmie Ray Weeks.

ADAMSKI, GLORGE
George Adamski (April 17, 1891-February 26,
1965) was the first of a new breed of flying-saucer
witness to report UFO contacts, not to the military
or to the police, but to the general public. In this way
he also became the first person to gain celebrity by
claiming to transmit spiritual wisdom from extra-
terrestrial visitors to humanity. He authored several
books and articles detailing his travels with the
Space Brothers, as he called the aliens he encoun-
tered. In these publications, Adamski reported their
“revelation” of an occult philosophy identical to the
one he had long propagated in other guises.
Adamski was born in Poland and moved to the
United States with his family at the age of two. Lit-
tle other information is available about his life
from that point forward until he settled with his
wife in Southern California and in 1936 founded
the Royal Order of Tibet. He actually claimed to
represent the Royal Order and to lecture on its be-
half. Material originally composed and presented
as the teachings of the Royal Order would later be
modified slightly and propagated as the teachings
of the Space Brothers. He was also briefly associ-
ated with the Order of Loving Service, a metaphys-
ical group in Laguna Beach, California.

George Adamski with a picture of a “Space Brother”
(American Religion Collection)



His day job was in a cafe near Mt. Palomar and
its observatory. In the early 1940s he became in-
terested in unidentified flying objects, long before
they were much discussed by the public. On Octo-
ber 9, 1946, he reported seeing a UFO for the first
time and in 1949 published Pioneers of Space to
generate interest in the subject. On November 20,
1952, he reported telepathic contact with a hu-
manlike Venusian and the following month re-
ported another contact in which a hieroglyphic
message was given to him. These encounters were
reported in his second book (written with Leslie
Desmond), Flying Saucers Have Landed (1953).
This became one of the most popular flying-
saucer books ever written. He gained a broad fol-
lowing and became a popular lecturer.

Adamski’s many claims included one in which
he and six others in 1946 had seen a large, hover-
ing craft, and another during the following sum-
mer in which he saw a full 184 UFOs pass over him
in groupings of 32 each. He also claimed that the
government and scientists knew about spacecraft
flying near earth and had in fact tracked one with
radar as it was preparing to land on the far side of
the Moon. Further, according to Adamski, science
knew all planets to be inhabited by beings far
more advanced but nonetheless human and had
photographic proof that the “canals” on Mars were
not natural phenomena but had been constructed
by intelligent beings.

Some of his wilder (though by no means his
wildest) claims concerned an event that suppos-
edly took place on November 20, 1952, when,
Adamski maintained, he had actually seen and
spoken to a Venusian and had seen his spacecraft
up close. During this meeting, he learned that
many Venusians already lived, in disguise, upon
the earth and that they came in peace—primarily
out of a concern for humanity’s warlike ways, es-
pecially nuclear testing, which, the alien told him,
was “upsetting the harmony of the universe”
Adamski’s most extravagant claim, however, may
have been that he traveled to Saturn aboard an
alien craft, which he boarded on a U.S. Air Force
base, in order to attend a conference with beings
from other planets.

This is related to another of his claims: that he
was supported by some of the world’s highest offi-
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cials. Adamski said that he had had a secret meet-
ing with the Pope at the Vatican in May 1963—a
claim denied by the Vatican—and that he had had
secret meetings with President John E Kennedy
and various White House personnel and UN lead-
ers. Because all such meetings were clandestine,
none of his statements about these events could
ever be confirmed or discounted.

Adamski’s following was gained from not only
those interested in UFOs but also those interested
in the knowledge, advice, and wisdom Adamski
claimed to receive from the space people. In 1957
he organized the International Get Acquainted
Club to bring his followers together. The pinnacle
of his career was reached with a world tour in
1959, the publication of Cosmic Philosophy (1961),
and the establishment of Science Publications
Newsletter in 1962.

Adamski’s career was plagued by charges of
fraud that were supported by counterevidence to
his claims. Even in the early 1950s, his assertions
about the surface conditions on the various plan-
ets of the solar system contradicted then-known
scientific data. According to investigator James W.
Moseley, writing in Saucer News, witnesses of the
first sighting Adamski reported were all close
friends, and at least one recanted his story, admit-
ting to having never seen such a craft and stating
that he doubted any of the others had, either.

Perhaps the most blatantly contradictory story
Adamski told was one in which he claimed that a
flying saucer had actually given him a ride during
an unscheduled train stop. The saucer, he said,
landed as he was stretching his legs outside and
picked him up, taking him to his destination and
saving him a 20-minute wait. A check with the
railway company on the part of Arthur C. Camp-
bell, however, showed that neither had the train
stopped during that trip in question, nor had the
vestibule been opened at any point along the way.
A final criticism that has been leveled against
Adamski concerns his anti-Semitism and Nazi
sympathies. Not coincidentally, all of the extrater-
restrial humanoids he described were white, beau-
tiful, and blond.

Finally, Adamski’s work was also discredited in
the eyes of many people when UFO researcher
Moseley in 1957 stated that Adamski had faked his
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photographs, taken the “hieroglyphs” from an ob-
scure scholarly work, and plagiarized old science
fiction as space messages. Adamski’s close associ-
ate C. A. Honey broke away in 1963 after confirm-
ing for himself apparent fraudulent activity.

Like many other contactee groups, the late
Adamski’s believers have no formal congregation
or rituals beyond the informal International Get
Acquainted Club he had created in 1957. Between
1958 and 1964, he published his metaphysical-ex-
traterrestrial wisdom in courses and books. His
teachings are today kept alive by various individu-
als and organizations who use the Internet,
newsletters, and correspondence to maintain con-
tact and disseminate information. Perhaps the
most prominent of these is the Adamski Founda-
tion; its website claims to be the “only authorized
and original source for George Adamski informa-
tion” Founded in 1965, it promotes a philosophy
“pertinent to understanding that Human Life is
the rule, not the exception, throughout the uni-
verse” and that humanity has the capacity for
peace. Confidence in the validity of this philoso-
phy comes from contact with benevolent beings
from other planets in our solar system; a contact
that has also produced, according to the founda-
tion, “advancements in science, agriculture and
human understanding” and that has the potential
to usher the earth into a new age of peace.

—Ryan T. O’Leary
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ADVERTISING

The end of the twentieth century witnessed a wave
of fascination with UFO phenomenon that has no
end in sight. As an indicator of the public’s wide-
spread familiarity with the phenomenon, UFOs and
ufonauts have even begun appearing in TV ads. In
one shoe ad, for example, a young man is abducted
by aliens; while stretched out on the stereotypical
alien “examination” table, he notices that his kid-
nappers show unusual interest in his Airwalk
sneakers. In the final scene, he wakes up shoeless in
the middle of a dark, lonely highway. Other TV ads
involve a group of gray aliens interested in terres-
trial automobile technology (Volkswagen’s Jetta),
and a Maytag commercial in which the supposed
extraterrestrial origin of the new Maytag washer is
indicative of cutting-edge technology.

All of these productions have a remarkably ap-
pealing edge of humor—involving a kind of “little
green men’ portrayal of aliens that makes for
strikingly memorable ads. Beyond humor, the
other theme of UFO-related ads is the notion that
“our product is so good that even beings from
other planets make the trip to earth to obtain it”
The cutting-edge technology theme mentioned
above is also common, though less so.

Yet other ads seem to use aliens and UFOs just
to create a striking effect. One recent ad for hang-
ing file folders, for instance, plays on the popular
TV show X-Files. The picture in the ad shows part
of a file cabinet, with files labeled “Alien Abduc-
tion” and the like. A little green hand with claws is
seen reaching up out of one of the files. Likewise, a
somewhat older AT&T ad shows a golf cart being
lifted off of the ground by a beam of light from a
UFO. The caption reads, “At a time like this, whose



cellular phone would you rather own?” In both of
these cases, there is no direct product-UFO con-
nection—the alien image is simply intended to at-
tract attention.
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QLTHERIVS SOCIETY

The Aetherius Society is probably the best-known
and -organized flying-saucer religion. It was
founded by George King, who in May 1954 re-
ceived a command from interplanetary sources to
become “the Voice of Interplanetary Parliament.”
Since then, he continually received trance mes-
sages and/or telepathic communications from var-
ious beings, mainly from different planets in the
solar system. His eminence Dr. George King, as the
members of the society usually address him, has
been lavished with innumerable titles, academic
degrees, and honors. He has authored many books
and, because of his teachings and works, is recog-
nized as a charismatic leader by the society’s
members. Roy Wallis describes him in classical
Weberian terms, namely, as a mystagogue who “of-
fers a largely magical means of salvation” Mem-
bers of the society, however, see salvation in terms
of the laws of karma and understand Dr. King’s
role as that of a teacher who conveys messages and
instructions from extraterrestrial beings, rather
than that of a miracle worker or a dispenser of
magical rites.

The Aetherius Society, which gets its name
from the pseudonym of a being from Planet Venus
who first contacted Dr. King, is a structured or-
ganization founded by King himself. It is run by a
board of directors, which was chaired by King
until his death in 1997. Some internal hierarchy
exists, with several degrees of initiation and merit
awards being available to members. Headquar-
tered in Hollywood, California, the society has
branches, groups, and/or representatives in North
America (the United States and Canada), Europe
(England), Africa (Nigeria and Ghana), and Aus-
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tralia. Its membership, though not very large, is
thus varied. In the United States, members are
more likely to be adult, middle-class, and white.
One must add, however, that in some cities white
members actually form a minority. Further, many
of its ministers and priests are women and black.
These factors, plus the society’s presence on sev-
eral continents, makes its overall membership
cosmopolitan.

The society publishes Dr. Kings books and
taped lectures, a newsletter, The Cosmic Voice,
which has been in print since 1956, and the quar-
terly Journal of Spiritual and Natural Healing,
which a few years ago was replaced with The
Aetherius Society Newsletter. This newsletter cov-
ers many topics, including information from the
society’s headquarters and various branches, ac-
tivities of members, and columns on the Cosmic
Teachings.

Among the many aims of the Aetherius Society
are the spreading of the teachings (or transmis-
sions) of the Cosmic Masters, the preparation for
the coming of the next Master, the administration
of spiritual healing, the creation of the right condi-
tions necessary for contacts and ultimate meet-
ings with beings from other planets, and the con-
duct of various missions and operations.

The beliefs of the Aetherius Society are rather
complex. Reference to God is common in its
prayers, though the planetary beings appear to oc-
cupy the central stage in the members’ spiritual
lives. Among its teachings are included those on
the chakras, the aura, kundalini, karma, and rein-
carnation. Yoga and meditation are considered to
be very important. George King is also said to be a
master of yoga, a well-advanced stage that he
achieved at an early age and later enhanced by
practices given by a Master who resides on earth.
Meditation, or Samadhi, is, according to the soci-
ety, the experiential state of Adeptship, “when the
soul is bathe in the Light of pure Spirit and one be-
comes a knower of truth” Mantras are also fre-
quently repeated during services.

A common theme that runs through all the
teachings of the Aetherius Society is spiritual ser-
vice. The greatest yoga and the greatest religion is
service to humankind. Many of the operations and
missions upon which the society has embarked
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Opemtzon Prayer Power pilgrimage; the Aetherius Soczety on Holdstone Down, 16 September 1978 (Aetherius Society)

should be understood primarily as acts of service
to the human race, which has at times placed itself
on the edge of destruction.

Some of the teachings of the Aetherius Society
has led one scholar, Robert Ellwood, to place the
society within the theosophical tradition. The lit-
erature of the Aetherius Society in the late 1950s

and early 1960s exhibits both great concern for the
dangers of atomic warfare and fallout as well as
excitement about UFO sightings. These features,
plus accounts that the earth is under attack by evil
cosmic forces and the interest in the coming of the
next cosmic Master, has led Ellwood to conclude
that “like the Adamski teachings, Aetherius can be



thought of as apocalyptic theosophy.” In both its
literature and its regular prayer services, however,
little if any prominence is given to an imminent
apocalyptic scenario.

One of the Aetherius Society’s central beliefs is
the existence of a kind of pantheon of beings
largely from other planets in the solar system.
These beings live in a kind of paradise and are, sci-
entifically and spiritually, millions of years ahead
of the human race here on earth. In the society’s
literature there is mention of Four interplanetary
Beings (Shri Krishna, the Lord Buddha, the Master
Jesus, and Lao Tsu) who descended to earth as
teachers. The Great White Brotherhood, made up
of Masters from all races is, according to the Soci-
ety, the spiritual hierarchy on earth and is made
up of Adepts, Masters, and Ascended Masters. The
function of these beings is mainly to preserve and
develop spirituality upon earth.

Detailed descriptions of several Cosmic Intelli-
gences, of their planetary habitats, and of the
major types of spacecraft they use have been pro-
vided by George King. Motherships, scout patrol
vessels, and special-purpose vessels are among
those accounted for in the Aetherius Society’s liter-
ature. The reason why these beings cannot land
openly is because of the negative karmic effects
created by human beings by their neglect of God’s
laws and the Teachings of the Masters.

There has been little attempt by the society’s
members to embark on an evangelization cam-
paign; consequently, the Aetherius Society does
not fit into the popular image of a new religion
that indulges in heavy-handed recruiting tactics.

In practice much of the work is dedicated to
conducting and/or maintaining several operations
and/or missions, among which are: Operation
Starlight, a mission carried out between 1958 and
1961 during which 19 select mountains were
charged with spiritual energy that can be radiated
to uplift our world by anyone who prays un-
selfishly on them; Operation Space Power, which
involves the cooperation of the Aetherius Society
with Interplanetary Beings to radiate spiritual
power to earth during “Spiritual Pushes”; Opera-
tion Bluewater, which alleviated the effects of a
warp in the earth’s magnetic field, a warp pro-
duced by atomic experiments and the negative
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thoughts and actions of human beings that inter-
fere with the natural flow of spiritual energies to
earth; Operation Sunbeam, through which spiri-
tual energy is restored to the earth as a token re-
payment for all the energy humanity has taken
from it; Operation Prayer Power, which involves
the storing of spiritual energy through prayer and
mantra, an energy that can be released to relieve
suffering anywhere on earth; and several past mis-
sions that saved the earth from evil extraterrestrial
intelligences or entities (the Alien Mission and
Operation Karmalight). These last two missions
were almost entirely performed by Interplanetary
Beings and are not being conducted or maintained
by the society.

Probably one of the most interesting aspects of
these missions is their technical aspect. Some of
them required the designing and building of spe-
cial equipment. Thus, for instance, Operation
Prayer Power needs unique batteries and trans-
mission systems that were designed by George
King to, respectively, store spiritual energy safely
and beam it effectively to trouble spots on earth.

The ritual of the Aetherius Society, which can
be rather elaborate, is carried out on a weekly
basis and on special commemorative occasions.
The temple where the services are held (often a
small room) is usually decorated with religious
symbols that include a photograph of George King
and a portrait of the Master Jesus. Every week the
following services are held: a prayer meeting that
includes a short meditation period, the recitation
of the Twelve Blessings of Jesus, and petitions for
the healing at a distance for anyone who has re-
quested to be placed on the healing list; a service
dedicated to Operation Prayer Power; a private
healing service; and a regular Sunday service, dur-
ing which taped instructions or lectures of Dr.
King and messages from various planetary beings
might be played. On a yearly basis the start and/or
completion of several of the missions and opera-
tions are commemorated. Pilgrimages to the Holy
Mountains, charged with spiritual power during
Operation Starlight, are periodically made by de-
voted members of the society.

Several years after the death of its founder, the
Aetherius Society still functions with little changes
in its rituals and beliefs. The charisma of its de-
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ceased leader seems to be in the process of institu-
tionalization, a development that, from a sociologi-
cal point of view, is not surprising, for the society
has a well-structured organization and a well-de-
fined religious agenda. The society has, so far, con-
tinued to operate as a small religious movement or
organization where belief in extraterrestrials who
help humankind is central and spiritual healing is
regularly practiced. Whether and when George King
will be replaced by another Cosmic Master are not
pressing issues in the minds of its members. The
society’s literature published since King’s death has
not dealt with the question of succession. The more
common belief appears to be that George King will
not be succeeded in the near future by another

Master who will act as the Primary Mental Channel.

In the unspecified future, however, a Cosmic Intelli-

gence could come to earth and be the next Master.

—John A. Saliba
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In 1957, Wayne Aho sighted a UFO and received a
“cosmic initiation” in the desert of Southern Cali-

fornia. This turned out to be the most important of
the communications and contacts he had experi-
enced since he was 12.

Aho began to publicly disseminate the mes-
sages he had received as well as a tape of “voices
from Venus, which he recorded through the
medium Enid Brady. One of his public lectures was
held at the Pentagon. In 1958 Aho met Otis T. Carr,
who was working on an interplanetary flying
saucer and was selling shares for its realization.
The enterprise ended with the arrest of both of
them on charges of fraud. Aho, though, was proved
to have been deceitfully lured into the partnership
and was acquitted.

After a brief period in a mental hospital on
Long Island, New York, he returned to his native
Washington in 1961 and joined the community of
ufologists in the Pacific Northwest. He also became
involved in the New Age movement and, in 1965,
created the New Age Foundation; 10 years later he
founded the Cathedral of the Stars, Church of the
New Age.
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QUAKOR

According to a document entitled The Chronicle of
Akakor, Akakor was the capital city of the Brazil-
ian people known as Ugha Mongulala. The Chron-
icle recounts that the Ugha Mongulala were visited
by light-skinned gods who came from the sky in
golden vehicles around 1300 B.C.E. The visitors
came from a world called Schwerta, and they
come once every 6,000 years to share their knowl-
edge. Thirteen underground cities are said to have
survived to this day—four of which are still in-
habited by Indians. The Ugha Mongulala claim
that the remaining cities contain technological
equipment of the god-astronauts. In one of the
underground cities it is claimed that there are
three men and one female mummy with six fin-
gers and six toes.



The Chronicle of Akakor was purportedly au-
thored by Tutunca Nara and edited by Karl Brugger.
It is sometimes cited as evidence for the ancient as-
tronaut hypothesis. Translated from German and
published in English in 1977 with a preface by Erich
von Diniken, it was more likely an imaginative cre-
ation by Brugger. The Chronicle builds upon exist-
ing folklore about hidden underground cities in
South America.

See Also: Ancient Astronauts; Inner Earth
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QUASHICRECORDS

The akashic records originally was a theosophical
concept—now widely accepted throughout the
New Age/metaphysical subculture—referring to
the records of all world events and personal expe-
riences. These events are transcribed in the form
of complex images composed of pictures, sounds,
and the like. These are indelibly impressed upon
the “matter” of the astral plane (the akasha) and
may be “read” only when the reader is in a special,
altered state of consciousness. In such a frame of
mind, one is able to tap the akashic records and
receive direct information about past ages. Cer-
tain theosophical descriptions of Atlantis, for ex-
ample, are supposedly received via this technique.
Also, some psychics who do past-life readings
claim to receive their information from the
akashic records. Even information on one’s extra-
terrestrial incarnations can be found in these
records.
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Further Reading:

Bletzer, June G. The Donning International Encyclopedic
Psychic Dictionary. Norfolk, VA: Donning, 1986.

Shepard, Leslie A., ed. Encyclopedia of Occultism and
Parapsychology. Detroit: Gale Research, 1991.

qucy

Alien was a 1979 movie from Fox studios. In it a
human space crew on a galactic expedition finds
the ruins of an old spacecraft built by aliens. One
of the creatures comes to life. The rest of the film is
a suspenseful battle between the crew and the
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most repulsive and vicious extraterrestrial ever
filmed for control of their ship.

Although not an alien-invasion film, it appears
to be derived from It/ The Terror from beyond
Space, a 1958 film with an alien-invasion theme.
Also, Alien was such a popular piece that it subse-
quently influenced the entire genre, encouraging
others to produce more films around the theme of
hostile aliens.

Fox 1979; 116 min. Director: Ridley Scott; Writer: Dan
0’Bannon; Cinematography: Derek Vanlint, Denys Ayling;
Cast: Tom Skerritt, Sigourney Weaver, Veronica
Cartwright, Yaphet Kotto, Harry Dean Stanton, Ian Holm,
John Hurt.

AN AUTOPSY FILM

On Friday, May 5, 1995, there was a premiere
showing of a film alleged to have been made in
1947. It purported to show an autopsy performed
on the body of an alien that was recovered from
the flying-saucer crash at Roswell, New Mexico.
The first showing of the film took place at 1 PM. in
a small auditorium in the Museum of London be-
fore an audience of 100. Everyone was physically
searched for cameras before being allowed into the
auditorium. There was no speaker or announce-
ment to introduce the film. Before the film footage
began, a few short statements appeared on the
screen stating that the film had been acquired
from the cameraman who originally shot the
footage and that the copyright belonged to Merlin
Communications, a company owned by Ray San-
tilli, a documentary film producer in London.

The black-and-white footage then started. The
scene was apparently a small operating or autopsy
room with plain, white walls and a table in the
middle containing an unclad body lying face up.
Two figures in white anticontamination suits with
hoods and narrow, rectangular glass faceplates
were standing in the room next to the table. An-
other person could be seen peering through a win-
dow into the room. He was not recognizable due to
a surgical mask covering his face. The two doctors
circled the operating table while the cameraman
moved about in the room. He failed to get any
really good shots of the body, and the film was not
always in focus.
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Video frame from the supposed “alien autopsy” film (Research Newsletter)

The alien shown in the film had a large head,
and the open eyes were black orbs. The ears were
low on the head. The nose was small and the
mouth was small and open. The body was approx-
imately four feet tall. It had a large, protruding
stomach and stocky limbs. There was no hair on
the body whatsoever. There were no external geni-
talia or secondary sexual organs. The feet had six
toes, and the hands had six fingers. The forearms
were longer than the upper arms. There was a large
wound on one thigh, as well as a wound beneath
the right armpit. The right hand was almost com-
pletely severed at the wrist.

The table on which the body rested was an op-
erating table, rather than an autopsy table, which
has channels to drain body fluids. A tray of instru-
ments could be seen in the film laid out on a utility
table. There was an old-style handsaw used for re-
moving the cranial cap. Also included was a palpa-
tion hammer, which is used to check reflexes. A
smaller table covered with a white cloth held a
Bunsen burner underneath a flask, five test tubes

in a test-tube stand, and a large beaker containing
a dark fluid.

The area near the leg wound was inspected and
the knee joint was manipulated with great care.
One of the doctor’s made a long, straight incision
from the sternum to the pelvis. There was another
incision from the lower part of the ear down the
neck to the collar bone. The doctors removed the
black lenses from the eyes in a matter of seconds.
The skin on the skull was peeled back, and the cra-
nium was opened. The chest and stomach were
also opened. The doctors lifted organs clear of the
body and dropped them into steel bowls. The en-
tire film lasted about 20 minutes. According to the
clock on the wall of the operating room, the two
doctors completed the autopsy in about two hours.

In addition to the hospital autopsy, the film had
footage of a preliminary autopsy in a tent, shots of
debris from the crash, and pictures of the space-
craft wreckage as it was lifted onto a flatbed truck.
The film footage of the tent autopsy was so dark
and poorly reproduced that little could be seen ex-



cept the two shapes of doctors, a shape on a table,
and a lantern hanging from the tent pole. No one
took the stage when the film was over to publicly
answer questions.

After this initial viewing the film, or parts of it,
were made available to various UFO researchers.
UFO experts have viewed this film again and
again, analyzing it in great detail. Ray Santilli
claimed to have come across the film when he was
in the United States searching for rare early
footage of Elvis Presley. A U.S. Army cameraman
allegedly had kept certain outtakes of the Roswell
film. Santilli is said to have bought the film for
about $100,000.

The hospital autopsy shown in the film is al-
leged to have occurred at Carswell Air Force Base
near Fort Worth, Texas, the month following the
flying-saucer crash. The doctors performing the
autopsy in the film were identified as Detlev Bronk
and Lloyd Berkner, both long since deceased. Al-
though some have enthusiastically embraced the
film as being authentic, others declare it to be a
fraud. One of the immediate questions about the
film is why did it not surface until nearly 50 years
after it was made. The cameraman, who has never
made a public appearance to authenticate the film,
is alleged to have had it in a box in his home for all
that time.

There are other questions about the autopsy
procedure itself. The two doctors were performing
an autopsy on a life-form unknown to them, yet
they made no attempt to map the internal struc-
ture of the alien being; neither was a still photog-
rapher on hand to record each step precisely. The
clock on the wall in the film showed that the au-
topsy took about two hours, despite the fact that it
was conducted on a life-form they had never seen
before and would probably never see again. Sup-
porters of the film have suggested that perhaps the
autopsy took 14 or 26 hours rather than two, but at
no time in the film was the hour hand of the clock
seen outside of those two hours.

When the security coding on the film was chal-
lenged as being more appropriate to Hollywood
than the U.S. Army, the security codes disappeared
from the film. That in itself suggests that the film
was a hoax. Kodak officials offered to analyze a
small segment of the film to determine when the
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film was made—something that would aid in au-
thenticating the film. However, Santilli did not
make a film segment available to Kodak.

Another series of questions about the film’s au-
thenticity have to do with the setting of the film.
Only two walls of the operating room appear in the
film, leading one to believe that it was pho-
tographed in a two-walled set rather than an ac-
tual room. With the cameraman free to move
around in an actual room, one would expect to see
all four walls. A Bunsen burner can be seen in the
film, although this apparatus is more appropriate
to a chemistry laboratory than an operating or au-
topsy room. It has been suggested that the burner
could have been used to burn the fat off surgical
scalpels, but this action was not seen on the film.
Moreover, if that was the function of the Bunsen
burner, surely the flask would not have been in po-
sition over it. A palpation hammer, clearly seen on
the instrument tray in the film, is used to test re-
flexes of the living and is not part of autopsy or
surgical equipment.

The film was examined by a group of military
photographers who found several significant dis-
crepancies. First of all, a photographer would
never be able to keep a portion of any top-secret
military film because every frame of every reel
must be accounted for. Second, the photographers
said that in 1947 16mm color film was used for all
important medical procedures as well as very spe-
cial or important projects. It would not have been
filmed in black and white. Furthermore, medical
procedures were always filmed using two cameras
in fixed positions, one looking down from the ceil-
ing onto the operating table, the other elevated
adjacent to the operating table. Third, a motion-
picture cameraman would almost always be ac-
companied by a still photographer, and the two
would work together as a team. The still photogra-
pher would invariably be visible at times in the
motion picture. The experts in military photogra-
phy also stated that the film was deliberately
blurred so that no subject is visible in detail. The
only conclusion to be drawn is that the alien au-
topsy film is a hoax.

In 1995, a one-hour video presentation entitled
Alien Autopsy: Fact or Fiction? aired as part of the
TV series Sightings. The video version carries the
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full autopsy film, purportedly unedited and unin-
terrupted, at the end of the presentation. This
video can be rented at most video-rental outlets in
the United States.
—Kay Holzinger

See Also: Hoaxes; The Roswell Incident
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JULN CONTAMINATION

This is a 1981 Italian film in which a cyclops crea-
ture from Mars spreads its eggs over the earth. The
alien threat is discovered when a ship laden with
the eggs (crated as coffee) docks in New York with
every member of its crew dead. A team is assem-
bled, which tracks the contamination back to
South America.

While not at the top of anyone’s viewing list,
Alien Contamination is interesting as a piece that
attempted to cash in on interest in the 1979 block-
buster Alien as a kind of pseudosequel built
around the commonly used theme of the alien in-
vasion of earth. While Alien was not a terrestrial
invasion film, it, in turn, appears to have been at
least partially based on the 1958 film It! The Terror
from beyond Space, which featured an invasion
plot.

Cannon 1981; 90 min. Writer/Director: Lewis (Luigi
Cozzi) Coates; Cinematography: Guiseppe Pinori; Cast:
Tan Culloch, Louise Monroe, Martin Mase, Siegfried
Rauch, Lisa Hahn.

ALY LROM LA,

In this 1987 comedy, a California girl travels to
Africa when her explorer father disappears. She
follows him down a hole that leads directly to the
lost continent of Atlantis. The Atlanteans are im-
migrants from outer space, a notion taken from
the 1978 film Warlords of Atlantis. The idea of
aliens living inside the earth reflects the theme
found in some UFO literature about flying-saucer
bases being either under the earth or at the center
of a hollow earth.

Cannon 1987; 88 min. Director: Albert Pyun; Writers:
Albert Pyun, Debra Ricci, Regina Davis; Cinematography:

Tom Fraser; Cast: Kathy Ireland, Thom Mathews, Don
Michael Paul, Linda Kerridge, William R. Moses, Richard
Haines.

JULN NATION

In this 1988 film (which later became the basis
for a TV series), hundreds of thousands of aliens
in a flying saucer land in California, refugees
from an outer-space slave state. They face the
challenges of any immigrant minority. Some find
avenues to get ahead in American society; others
live in a kind of alien ghetto. One becomes an
LAPD detective, teamed up with a bigoted human
being out to revenge the death of his former part-
ner (who had been shot by alien criminals). Part
of the appeal of the film lies in the gradual devel-
opment of an alien-human friendship between
the two detectives.

Alien Nation is interesting for the manner in
which it breaks out of traditional film portrayals
of extraterrestrials, who are usually pictured one-
dimensionally, as terrestrial friends or foes. Al-
though ufologists who hold the extraterrestrial
hypothesis have often speculated about the possi-
ble impact of the formal establishment of rela-
tionships with an alien race, few have speculated
about what extended contact with extraterrestri-
als would mean.

Fox 1988; 90 min. Director: Graham Baker; Writer:
Rockne S. 0’Bannon; Music: Curt Sobel; Cast: James
Caan, Mandy Patinkin, Terence Stamp, Kevyn Major
Howard, Peter Jason, Jeff Kober, Leslie Bevins.
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In Seal Beach, California, a young boy propels his
skateboard down Main Street while sporting a T-
shirt picturing a terrified person being examined
by large-eyed gray aliens under the caption “Alien
Med-Lab.” Nearby shops sell alien pins and curios,
including votive candles “for protection against
alien abduction?” A six-year-old boy watches a TV
program about UFOs and shortly afterward be-
comes terrified that they will attack earth. At a
clinic for abused children, a little girl reports
nightmares about “outer space men.”

Major corporations such as General Motors,
AT&T, Pepsi-Cola, and Mars Candies run expensive



TV commercials showing aliens coming to earth to
steal our consumer products (thereby implying
their products’ desirability). These events—along
with extensive Internet coverage—indicate the de-
gree to which alien-abduction narratives (AANs)
have seized the public imagination.

Although reports of visitations and abductions
of humans by strange creatures have apparently
occurred throughout recorded history, modern re-
searchers agree that these reports have dramati-
cally increased since 1947 in the case of UFO
“sightings” and since 1966 for abduction narra-
tives. The year 1966 also saw the publication of
John Fuller’s The Interrupted Journey, the abduc-
tion story of Betty and Barney Hill that is still con-
sidered paradigmatic for the modern form of the
alien-abduction narrative. One of the most popu-
lar and influential explanations of AANs is that
UFO stories constitute the basis of a new mythol-
ogy that is developing in our highly technological
age.

An AAN can refer to a single experience or to a
group of experiences. They usually involve a claim
that someone took the narrators out of their beds
(or cars) and subjected them to medical examina-
tions and other unusual experiences. In a typical
AAN scenario, one or more individuals either
come forward voluntarily, or they contact and are
then interviewed by a specialist in this type of
phenomenon. In each case, a narrative is pre-
sented consisting of a report of being kidnapped
and experimented upon by “alien” creatures. Fre-
quently, these accounts include expressions of
trauma and terror as the “victims” are subjected to
painful or humiliating procedures.

Several individuals have emerged to play lead-
ing roles as advisers to these narrators, who in
many cases are alleged to display symptoms char-
acteristic of post-traumatic stress disorder. These
advisers include artist Budd Hopkins, historian
Dr. David Jacobs, author Whitley Strieber, Harvard
University psychiatrist John Mack, and clinical so-
cial worker John Carpenter, to name a few.

During the modern period of narratives about
alien beings, several labels have been advanced to
identify a person presenting some type of AAN. All
of them introduce serious epistemological and
methodological difficulties. In order to be precise
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about the subject matter under consideration, the
term “narrator” is proposed to overcome some of
these problems.

Since the early 1950s, some have been called
“contactees” These include George Adamski,
George King, and, more recently, Billy Meier. The
characteristics of their narratives include:

* The narrator is an ostensibly ordinary in-
dividual who may have been on some spir-
itual quest.

+ Benevolent or at least friendly beings pres-
ent themselves by means of a sighting, ap-
parition, or just voices. These beings con-
duct the narrator on a tour of some kind,
during which he or she is lectured on hu-
manity’s future, morality, and other topics.

+ These visitations or tours are repeated
over a period of time and may increase in
duration, complexity, and the importance
of subjects revealed.

It is worth noting that this pattern fits even some
traditional historical figures such as Joseph Smith,
the founder of Mormonism.

In summary, the contactee narrative has gradu-
ally narrowed in meaning to denote persons
claiming to have received religious or prophetic
messages (involving religious awe, perhaps, but
not terrifying experiences) from alien beings. In
many of these cases, the use of this term today
suggests that either mental illness or fraud was
implied or suspected, but not necessarily.

Another contactee category is the “walk-in” or
“host body” narrative. While sometimes engen-
dering fear in others, these rarely involve a self-
report of fear, in part because the original person-
ality has been replaced. Examples include
Marshall Applewhite, founder of the Heaven’s Gate
group, and Frederick Meier.

Contactee and walk-in narratives are not
AANs, since they lack the elements of coercion
and fear. It is not just contact, but abduction and
its accompanying fear, that implies victimization,
unwilling selection, and terror. Contactee narra-
tives, and the activities that accompany them, have
more in common with channeling.

Since the Betty and Barney Hill case in the
1960s, as documented in Fuller’s 1966 book, the
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term “abductee” has increased in usage. It is still in
general use today by those who hold to the extra-
terrestrial hypothesis (ETH) in the ufology field,
whether skeptic, believer, or neutral. It is a term
that carries with it the ideas of fear and unwilling-
ness. However, not every abductee becomes a nar-
rator. Some refuse to talk at all.

In his controversial work Abductions: Human En-
counters with Aliens (1994), psychiatrist John Mack
has adopted the term “experiencers.” Although this
appears to be an attempt at neutrality toward AANs,
it unfortunately makes the unscientific assumption
that an experience has occurred, when we have no
independent evidence that this is the case.

In a 1996 article, Leonard S. Newman asserts
that the origins of UFO abduction reports, since
there is no consensus data on alien visitation that is
even remotely convincing to conventional science,
must be considered entirely terrestrial. If nothing
else, this is just the null hypothesis of scientific
study. The fact that Newman can confidently assert
that UFOs are not of extraterrestrial origin suc-
cinctly illustrates the weakness of 50 years of UFO
“research” Newman believes that a set of personal
and cultural phenomena and processes parsimo-
niously explains the psychological symptoms re-
ported by abductees. He agrees with Mack about
the mental health of the vast majority of experi-
encers and does not deny the subjective power of
their reports. However, Newman takes a different
social-psychological approach and discusses the
experiencer stories as narratives with a purpose.

As used here, the term “narrative” was defined
in a 1994 paper by Newman and his mentor, Roy
Baumeister, at Case Western Reserve University in
Cleveland, Ohio. Narratives can be understood as a
natural, everyday process of making sense out of
one’s experiences; that telling stories is a funda-
mentally social activity. Baumeister asserts that
when we construct narratives about our lives, we
operate out of four specific needs for meaning:

+ We seek to find purpose to the events that
befall us;

* We seek value and moral justification;

* We seek evidence of efficacy by showing a
level of control over the environment; and

* We seek self-worth and affirmation

Narrative speech is the preferred mode for most
people, and narratives can be subject to powerful
social effects. Only a minority of people normally
report their experiences abstractly, in what is
called “paradigmatic speech” According to New-
man, UFO abduction reports—whether obtained
under relaxation or hypnotic regression—are nar-
ratives subject to many motivations and influ-
ences. Newman addresses the issue thus: If UFO
abduction reports are not about UFO abductions,
why would people recall something that did not
happen to them in consensual reality, and, in par-
ticular, why would they recall something as trau-
matic as an alien abduction?

Many theories have been advanced to account for
the occurrence of these narratives. These include:

« Extraterrestrial hypothesis. This is the
most commonly understood explanation,
the one that most closely fits the modern
scientific worldview (or at least its popular
equivalent). This hypothesis proposes that
visitors from other physical places in the
universe come to earth in flying vehicles
and abduct humans for scientific purposes
of their own.

* Psychosocial hypothesis. This category in-
cludes all attempts to understand AANs in
terms of social science. For example, it
considers the severe limitations of the
hypnotic regression method and the exis-
tence of a cogent alternative psychological
explanation, as discussed by Leonard
Newman at the national convention of the
American Psychological Association in
Los Angeles in 1994. As Newman shows,
regression hypnosis and abduction reports
are far from convincing evidence of alien
contact when seen from the perspective of
conventional research psychology. Some of
the therapeutic issues raised by AANs are
similar to those encountered in investiga-
tions of near-death experiences, reincar-
nation, and so-called past-life regression,
even satanic ritual abuse and multiple per-
sonality disorder. This area has been iden-
tified by sociologists as similar to the “wild
psychotherapies.”



+ Religious-spiritual hypothesis. This cate-
gory includes the view that AANs are part
of a new modern mythology. It is based on
the similarities between AANs and tradi-
tional religious narratives.

Below we offer some examples of the latter
category.

First, AANs share with revealed religions a sim-
ilar narrative status as viewed by science and ordi-
nary common sense. When someone talks about
visions or other highly personal experiences that
have led them to a religious conversion (called
“witnessing”), their testimony constitutes per-
sonal knowledge based on a perceived event that
was real to them. AANs differ from such tradi-
tional witnessing in that they assume a modern
technological worldview capable of acknowledg-
ing UFOs; but they are similar in disregarding the
normal verification requirements of scientific or
social consensus. In effect, the AAN may some-
times take the form of a verifiable event but, upon
closer examination, will not yield weight to a
testable hypothesis (e.g., that a so-called first con-
tact has occurred). Instead, like any religious as-
sertion, it inspires personal awe and transforma-
tion but remains aloof from scientific cosmology.

Abduction experiences cannot be corroborated
(even the New Testament gospels are similar sto-
ries in this sense), so we don’t know what really
happened and still might not know even if we had
been there. This is also the case with so-called
past-life regression and other types of hypnoti-
cally obtained recollections, which are highly vul-
nerable to aggressive scientific critique. Even so,
we have found debunking (the tool of the domi-
nant scientific worldview) to be completely inef-
fective in dispelling the personally transforming
effect of such experiences. Instead, as with reli-
gious belief, abrasive approaches tend to
strengthen resolve. Consequently, belief systems
growing out of AAN typically produce very pow-
erful defensive protections—sometimes funda-
mentalist and even cultic—to ward off criticism.

Both AANs and religious stories can involve a
dramatic reframing of a person’s Weltanschauung.
Consider the following two Bible passages (em-
phasis mine), and ask yourself: Could an AAN
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turn into a biblical account? Are the two forms of
narrative interchangeable?

On one such expedition I was going to Damascus,
armed with full powers and a commission from the
chief priests, and at midday as I was on my way,
your Majesty [King Agrippa], I saw a LIGHT
BRIGHTER THAN THE SUN COME DOWN FROM
HEAVEN. It shone brilliantly around me and my
fellow travelers. We all fell to the ground, and I
heard a voice saying to me in Hebrew, “Saul, Saul,
why are you persecuting me? It is hard for you [to
resist].” Acts 26:12-14 (Jerusalem Bible)

I know a man in Christ who, fourteen years ago,
WAS CAUGHT UP—whether still in the body or out
of the body, I do not know; God knows—right INTO
THE THIRD HEAVEN [which is the highest].I do
know, however, that this same person—WHETHER
STILL IN THE BODY OR OUT OF THE BODY [such
distinctions were known even then], I do not know;
God knows—was caught up into paradise and
heard things which must not and cannot be put into
human language. . . . In view of the extraordinary
nature of these revelations, to stop me from getting
too proud I WAS GIVEN A THORN IN THE FLESH [an
implant?], an angel of Satan [literally: messenger
from the adversary] to beat me and stop me from
getting too proud. 2 Cor. 12:2-4, 7 (Jerusalem Bible)

Second, AANs appear across time and cultures.
In cultures that practice shamanism, there are sto-
ries of “little people” Hinduism contains many
tales of “space” beings. Buddhism has its cautions
about encounters with “skandha demons.” Ameri-
can Indians talk of the “little men?” The Celtic cul-
tures of Europe have their leprechauns. These sim-
ilarities led Thomas Bullard to make his
groundbreaking study of AAN folklore. But to his
own surprise, Bullard found that AANs are not as
culturally diverse as most folklore. We think there
is merit in supposing this is due more to the con-
text of a modern, media-driven society than to the
content of the folklore.

What remains obscure is the psychosocial im-
pact of folkloric traditions on individuals in the
mass-media age and the possible mechanisms for
triggering intrapsychic experience organized
around mass media—driven folkloric icons. In the
domain of mass psychology, far too much is as-
sumed, and pitifully little is understood thus far,
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even in theory. Instead, media-savvy communica-
tors draw on the known effects of careful manipu-
lation of symbols to sell products and pedal influ-
ence. It may be easy to influence people but harder
to offer insight when seeking to explain the power
and cultural value of AANs in today’s society.

Third, AANs have been the topic of millenarian
anxieties. The 1995 collection The Gods Have
Landed characterizes the UFO myth as millenar-
ian, that is, concerned with the “end of time” both
in its historical movements and its social dynam-
ics. Christianity made linear time important, espe-
cially when measured on the clock toward the
Endtime. Before the Christian era, the source of
transcendent meaning tended to be “outside of
time” (or perhaps in “missing time”). Narrators
now as then become a new elect standing against
the secular worldview. They await “revealed” aliens
to vindicate them. Although this can be inter-
preted by the larger society as a trend toward irra-
tionalism, we should take heed that this dismissive
observation was very much the way the ancient
Romans viewed the early Christians.

Fourth, AANs may be acquiring mythic status.
In the 1950s, at the height of the early UFO flaps,
Carl Jung wrote Flying Saucers: A Modern Myth of
Things Seen in the Sky. Unfortunately, although
Jung took the phenomenon seriously, his use of the
term “myth” was characteristically misunderstood
by our utilitarian culture. To the Western mind, a
myth is a kind of lie. We do not see myths as the
source of human experience—that which makes
one the member of a group.

In modern times, initiation into adult society
comes less from traditions ritually imbued by fam-
ily and culture and more through random encoun-
ters with the mass culture of films, music, and tele-
vision. Witness the nearly apocalyptic rhetoric of
media events such as the death of Princess Di or
the final Seinfeld episode. Perhaps societies driven
by such hypostases of personality, like the United
States, evolve a multimyth marketplace that even-
tually replaces the monopolistic functioning of tra-
ditional religious myth with an ongoing array of
popular avant-garde religions. In such a context,
the AAN has fertile ground to readily take form
and multiply. Furthermore, if AANs are more like
an antimyth—in opposition to established science

and religion—it raises a new possibility that resist-
ance is growing to the desacralizing effect of sci-
ence. I am reminded of Arthur Schopenhauer’s fa-
mous edict: All truth passes through three stages.
First, it is ridiculed. Second, it is violently opposed.
Third, it is accepted as being self-evident.

And finally, AANs have raised issues of good
and evil and thereby divide even AAN believers
into denominations. In addition to some funda-
mentalist Christian attitudes toward AANSs, an in-
tense debate has arisen in the ufological commu-
nity among those who give full credence to the
claims of first contact and who yet differ about the
intentions of the alleged sources of the phenom-
ena. As a result, one faction fears alien invasion or
human conspiracy or both (perhaps represented
by Vallee, Jacobs, and Hopkins), another camp ap-
pears to welcome alien salvation (like Sprinkle
and Boylan), and still a third stays on the fence
(maybe Fowler and Strieber). Is this the beginning
of first contact religion denominationalism?

It appears that there is an unlimited number of
possible explanations for the AAN phenomenon.
Most of them are untestable, not scientifically use-
ful, or employ tests that are internal to the expla-
nation itself and not extendable to other systems.
The Rorschach-like nature of the AAN derives
from the many ways of approaching it with a spe-
cific set of concepts: physical, metaphysical, reli-
gious. This is a blind alley. Even allowing for the
possibility of hoax and deception will not cause
the phenomenon to go away. The field still calls for
an approach that studies the narratives strictly in
terms of known human experience, not in terms of
speculative theories.

Aliens are not attempting to solve our spiritual
problems. Investing even a hypothetical alien life-
form with intense interest in human religious be-
havior can only be properly characterized as an
anthropomorphic conceit. The reality is that we
are engaged in our own spiritual struggles, on
both the individual and social levels, and our intu-
itive faculties produce images reflecting that
struggle. Then our cognitive processes impose se-
quences of order and meaning upon these images,
resulting in narratives. Narrators and the “re-
searchers” who shepherd them are fundamental-
ists, each after their own fashion: Christian, meta-



physical, or materialist. And each in their own
fashion is attempting to understand the implica-
tions of their respective stories.

The Christian tradition says that “God is not a
god of the dead but of the living” Namely, our spir-
itual realm is not the realm of outer space or other
dimensions but of the earth itself. We are led to
other matters in our attempt to avoid the fears we
feel as the result of our unwillingness to face our-
selves and the consequences of our actions. The
struggles embodied in AANs may come about be-
cause of a general failure to face reality. The eter-
nal quality of the alien “presence” reflects the rele-
vance of that presence only as a signal from
ourselves to ourselves. When we are back about
our own business as human beings, individually
and collectively, the aliens will disappear.

Well before the advent of the computer sci-
ences, German philosopher Rudolf Steiner claimed
to see the spiritual effects of what he described as
the “hyper-materialization of the modern world-
view.” This prophecy has an interesting connection
to alien abduction narratives, for in the same essay
where Steiner predicted that a “spidery network of
automata covering the earth” would gradually at-
tain its own consciousness, he also said that this
development would bring about the arrival of “be-
ings from the heavens” in response to an increas-
ingly virtual (illusory) human existence. Whether
AAN s are a new reality or part of the illusion re-
mains to be determined.

—Scott R. Scribner

See Also: Abductees; Captivity Tales; Close Encounters;
Fantasy-Prone Personality Hypothesis; Missing Time
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Flying Saucer from Mars by Cedric Allingham was
published in October 1954 and attracted much at-
tention. In this book, Allingham claimed that he
had seen a spaceship land in Scotland in February
1954 and had talked to a humanoid Martian from
the spaceship. The book included some very poor
photographs of the spaceship and the alien, as well
as the sworn statement of a man named James
Duncan, who claimed to have witnessed the entire
meeting.

Allingham and Duncan both proved to be very
hard to track down. Duncan was never located at
all, and Allingham made only one public appear-
ance in Kent in the company of astronomer and
author Patrick Moore, an outspoken skeptic on the
subject of UFOs. The publisher of Flying Saucer
from Mars, which had also published several of
Patrick Moore’s books, announced in 1956 that
Cedric Allingham had died of tuberculosis.

In 1969, journalist Robert Chapman concluded
that Cedric Allingham had never existed and that
Flying Saucer from Mars was a hoax. In the 1980s
British ufologists postulated that Cedric Alling-
ham was in fact a pseudonym for Patrick Moore,
who was by this time a well-known TV personal-
ity. Moore, more than anyone else, had kept the
Allingham contact claim alive by repeated refer-
ence to it. Furthermore, Moore was known as a
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practical joker, frequently writing letters to con-
tactee periodicals that he signed with absurd
pseudonyms such as L. Puller and N. Ormuss.

It finally came to light that Patrick Moore had
indeed written Flying Saucer from Mars and had
had a friend, Peter Davies, rewrite it to disguise his
writing style. The picture of the author in the book
was actually Peter Davies in disguise, and it was
Davies who had posed as Allingham at the lecture
in Kent.

—Jerome Clark

See Also: Contactees; Hoaxes
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ANCIENT ASTRONAUTS

As flying saucers and extraterrestrials have found
their way into most aspects of contemporary soci-
ety, the discipline of archaeology has also received
its share of attention. Although contemporary aca-
demic archaeologists would hardly give the theory
of ancient astronauts serious consideration, some
of them would confess to having their interest in
archaeology awakened by the books of Erich von
Diniken. Today, the truth—or rather the truths—
about our prehistoric past and origin is by no
means either unanimous or coherent, as acade-
mia—with its multitude of disciplines—as well
as many different religions, fight for dominance in
explaining the wheres, hows, whens and whys of
our origin. Around the world we find enigmatic re-
mains of a bygone past that inspire not only the
imagination of archaeologists but also people
from all walks of life. Those who believe in UFOs
and aliens from space have their own explanations
of our origin and their own versions of how our
historical remains should be interpreted.

The theory or set of theories about our past that
include extraterrestrials is usually referred to as the
“ancient-astronaut hypothesis.” Other labels include
“astroarchaeology;” “cult archaeology;” “science-fic-
tion archaeology; “preastronautic;” “prehistoric E.T.
hypothesis,” “paleo-SETI research,” “archaeo-SETI,

“exoarchaeology;” and “extraterrestrial archaeology”
Although academics seldom seek to delineate these
unconventional interpretations of our past—dis-
missing these ideas as pseudoscience and fringe,
fantastic, alternative, popular, or pseudoarchaeol-
ogy—some of the more specific terms might tend
to add to the confusion. “Astroarchaeology;” for ex-
ample, is often confused with “archeoastronomy;’
which is a completely different area of research, and
therefore is a confusing label. Similarly confusing
are the expressions “exoarchaeology” or “extrater-
restrial archaeology,” which have recently been pro-
posed to designate future archaeology on other
planets. Considering that the ancient astronaut hy-
pothesis deals with the search for extraterrestrial
visits in our own prehistoric past, the designation
“ancient-astronaut theory, or one of the pre- or
paleo- prefixes combined with “astronautics,” “E.T”
or “SETI,” might be preferable.

It is uncertain exactly when the archaeology-
related idea of ancient astronauts was first born,
but since the middle of the nineteenth century
there has been much speculation about the intelli-
gence and possible technical know-how of our an-
cestors. As early as 1856, W. E A. Zimmermann
described the Ark of the Covenant in the Old Tes-
tament as an electronic generator in his book
Naturkrdfte und Naturgesetze. Three years later,
John Taylor was the first in a long line of enthusi-
asts who wrote about the mathematical and astro-
nomical calculations in the Great Pyramid of
Egypt. Although these early speculations insti-
gated ideas about our prehistory that are fre-
quently found among contemporary ancient as-
tronaut believers, the first explicit theory of
prehistoric visits from outer space seems to have
been put forward in early-twentieth-century reli-
gious literature. In 1913, in their Man— Whence,
How, and Wither, theosophists Annie Besant and
Charles W. Leadbeater relate that beings from the
planet Venus at one time landed on earth. Charles
Fort in his 1919 book, The Book of the Damned, ex-
plains that human beings on earth are the prop-
erty of space aliens and that our owners now and
then came to visit us. Even if Fort himself did not
believe everything he wrote, many of his succes-
sors did, and his ideas have been quoted and re-
ferred to as scientific facts.
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Near sunrise over Basel on 7 August 1566, “many large black globes were seen in the air, moving before the sun with
great speed.” (American Religion Collection)

During the 1950s and 1960s, there was much
written about the high-technology of our ancient
past. Among others, the Swede Henry Kjellsson, in
his books Forntidens Teknik (1957) and Forsvun-
nen Teknik (1961), talks about electronic batteries
in Baghdad, metal columns in Delhi, radioactive
material inside the Ark of the Covenant, and repre-
sentations of electric light bulbs on the walls of the
Dendera Temple in Egypt. He suggests that prehis-
torical remains from around the world point to an
ancient advanced technological knowledge and
discusses astronomy, ancient catastrophes, great
floods, giants, and the mysteries of the Great Pyra-
mid and the Sphinx. He also interprets legends,
myths, folktales, and religious texts, suggesting
they convey accurate data about our past rather
than imaginary stories. Again, the author does not
speak of beings from outer space but rather of an
ancient high culture from the sunken continent of
Atlantis. Nevertheless, he mentions most of the

phenomena referred to by contemporary adher-
ents of the ancient-astronaut hypothesis. Whereas
some authors choose to omit the theory of aliens,
others explicitly include the topic. The first UFO
literature to come out of the 1950s frequently
spoke about extraterrestrial visits in the past, but
more for the purpose of emphasizing the fact that
those visitors from the past were still among us
today; see, for example, Desmond Leslie and
George Adamski in their Flying Saucers Have
Landed (1957), and George Hunt Williamson in
Roads in the Sky (1960).

The best known of the numerous authors who
have written about ancient astronauts is undoubt-
edly the Swiss author Erich von Déniken. His first
book, Erinnerungen an die Zukunft (Chariots of
the Gods?), was published in 1968 and turned out
to be the beginning of a prosperous career in the
field. Despite repeated strong criticism and unflat-
tering allegations, von Déniken is still active today,
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writing books, lecturing, and planning future proj-
ects. Besides having inspired a whole generation of
Swiss and German ancient-astronaut authors, he
also motivated the American Gene M. Philips to
found the Ancient Astronaut Society on Septem-
ber 14, 1973. The society was established to spon-
sor and coordinate activities on the subject all over
the world. The next milestone came in 1976, when
Zecharia Sitchin presented his theory of human-
ity’s origins and early history in his book, The
Twelfth Planet. Using the Old Testament and clay
tablets from Sumeria as sources, he maintained, in
contrast to von Déniken and others, that the space
aliens that came to earth and created us did not
come from another galaxy but from a twelfth
planet in our own solar system. He describes the
legendary battle between the gods—Marduk and
Tiamat—as the twelfth planet’s collision with
what then became the earth and the Moon. This
idea has inspired many ancient astronaut authors
of late, as the theory of alien visitation is often
combined with the theory of a great cosmic catas-
trophe in one way or another.

Today one can find ancient-astronaut interpre-
tations on antiquity presented both as absolute
truths connected with religious movements—for
example, we find them as a tenet in the belief sys-
tems of the New Age movement and the Raelian
religion—and as serious speculation within the
UFO subculture, where magazines like UFO Real-
ity, UFO Universe, UFO Magazine, and Alien En-
counters often include articles about ancient-
astronaut interpretations of prehistoric sites,
relics, and artifacts as well as of legends, myths,
and folklore. There also remain authors who, while
writing on every other topic popular in the an-
cient-astronaut belief system, omit the idea of ex-
traterrestrials as our creators and/or forefathers.
Among these are John Anthony West, author of
Serpent in the Sky (1979), and Graham Hancock,
author of the popular Fingerprints of the Gods
(1995). Richard Thompson—Iless famous for his
theory of ancient astronauts than for his other
writings—achieved a measure of academic re-
spect with his coauthored Forbidden Archaeology
(1993). Alan Alford, along the same lines as
Zecharia Sitchin, maintains in Gods of the New
Millennium (1996) that our cosmic creators origi-

nated on a planet within our own solar system.
Many people were inspired by the 1976 NASA pic-
tures of the so-called face on Mars and the sur-
rounding area of Cydonia. Richard Hoagland is the
leading name associated with speculation on these
features of the Martian landscape. Other famous
names in the contemporary ancient astronaut field
are Colin Wilson, Peter LeMeshrier, Adrian Bailey,
Maurice Cotterell, Robert Temples, Graham
Phillips, David Rohl, and many more.

Beyond the abundance of authors writing on the
subject, there is also a more organized attempt at
coordinating worldwide interest in the ancient-as-
tronaut hypothesis. In the summer of 1997, the An-
cient Astronaut Society celebrated its twenty-fourth
anniversary in Orlando, Florida, with a five-day
conference and 22 lecturers. This meeting inspired
a reorganization and, one year later, on June 17,
1998, the AASRA (Archaeology, Astronautics, and
SETI Research Association) was founded in Ithaca,
New York, by Erich von Daniken, Ulrich Dopatka,
and Giorgio Tsoukalos. The AASRA claims it is

determined to prove, using scientific research
methods, but in “lay-man’s terms,” whether or not
extraterrestrials have visited earth in the remote
past, asking questions such as: “Could it be that
extraterrestrials have visited earth a long, long time
ago?”“Could the knowledge of apparently highly
advanced technology in ancient civilizations be
related to alien contact?”“Did extraterrestrial
visitors interfere with or influence human and
cultural evolution?” “What traces do we currently
find on earth or in our planetary system possibly
indicating such visits?” and “What are the
implications and consequences of proving we are
not alone—and never have been!?”

Furthermore, if the paleo-SETI hypothesis ever
was to be proven and accepted by the larger
scientific community, the AASRA wishes to
continue to help us incorporate it into our daily
lives. AASRA distributes the membership journal
Legendary Times bimonthly, and claims to have
about 10,000 members worldwide. (http://www.
aas-ra.org)

An arena much in vogue for ideas about extrater-
restrial ancient visitations, as with all UFO-related
topics, is the Internet. Using a standard Internet
search engine and the phrase “ancient astronauts;’



one can find hundreds if not thousands of websites
that mention ancient astronauts. On the Internet one
also finds more unconventional versions of the an-
cient-astronaut hypothesis, as, for example, the so-
called Wingmakers and their archaeological Ancient
Arrow Project. This is how they introduce them-
selves, their archaeological excavation, and its result:

Nearly 27 years ago, mysterious artifacts were found
that led to one of the most intriguing scientific and
anthropological discoveries ever made. A secret,
unacknowledged department of the NSA [National
Security Agency]—responsible for extraterrestrial
contact and technology assimilation—took the
discovery into their laboratory for the purposes of
their own agenda. This secret organization is
known as the Advanced Contact Intelligence
Organization (ACIO) and has enjoyed complete
anonymity until now. The discovery—referred to
by the ACIO as the Ancient Arrow project—
consisted of 23 chambers and connecting tunnels
hollowed out deep within a huge, natural rock
structure in a remote canyon of northern New
Mexico. Inside this massive and well-hidden
structure were incredible artifacts of a culture that
was of indeterminate origins. In each of the 23
chambers were found wall paintings, various alien
technologies, and strange, encoded hieroglyphs. By
most appearances, the discovery was like a natural
history museum from an alien race. It became
known among the researchers as ETC or
Extraterrestrial Time Capsule. Because of carbon-
dating analyses, it was initially assumed that this
time capsule was left behind by extraterrestrials
that had visited earth in the 8th century AD.
However, it wasn't until 1997 that the encoded
language found within the site and its artifacts
became accessible to the ACIO. It was then that it
was determined that the time capsule was actually
designed and built by a future version of
humankind who were adept at interactive time
travel. They called themselves, WingMakers.
(http://www.wingmakers.com)

The WingMakers, who focus solely on an un-
known, presumably prehistoric site, are not repre-
sentative of the typical worldview and popular be-
liefs found among ancient-astronaut followers.

Most supporters of the theory of extraterres-
trial visits in our past refer to the most grandiose
and famous ancient remains around the world as
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evidence of the ancient-astronaut hypothesis.
Most frequently mentioned are such monuments
as the Sphinx and the Great Pyramid of Egypt, the
monoliths in Baalbek, the temple of Angkor Wat in
Cambodia, the statues of Easter Island, Machu Pic-
chu and the straight lines and geoglyphs in the
Nazca Desert in Peru, the ancient city of Tiahua-
naco in Bolivia, the spheres in the jungles of Costa
Rica, Palenque and Chichen-Itza in Mexico, Stone-
henge, Avebury and Silbury Hill in England, and
the menhirs of Carnac in France. Many cave paint-
ings are also interpreted as supporting the an-
cient-astronaut hypothesis—paintings claimed to
be representations of flying vessels and beings
with helmets and space suits. Such paintings in-
clude the pictures in the Altamira caves in Spain,
caves in France such as La Pasiega, Niaux, Les
Trois Fréres, and Ussat, as well as caves in the Sa-
hara, Australia, Peru, Italy, Brazil, and elsewhere.
There has been much speculation about the depic-
tions in the Dendera Temple in Egypt concerning
ancient astronomical knowledge, electric light
bulbs, and high-tension isolators, as well as other
temple statues and paintings around the world.
Besides these famous prehistoric sites, this litera-
ture talks about “xenotechnology” and “oopas” (out-
of-place-artifacts)—anomalous artifacts thought to
be purposely ignored by established archaeolo-
gists. Usually mentioned are the so-called prehis-
toric batteries of Baghdad, the crystal skulls found
in Mayan ruins, the deformed skulls at the Mu-
seum of Inca in Peru, objects similar to today’s air-
planes, and the like. The map of Piri’Reis is a fre-
quent reference, as are artifacts found in strata
much older than known civilized life. Further-
more, legends, folklore, and religious texts are
reinterpreted so as to support the ancient-astro-
naut hypothesis. Several passages in the Bible, the
ancient Mesopotamian Epic of Gilgamesh, the
Mayan Popol Vuh, Hindu myths about Garuda and
Shiva, the Sanskrit epic Mahabharata, and the
Ethiopian Kebra Nagast are used to as evidence of
the existence of ancient extraterrestrial visitations.
One common version of the story is that space
aliens arrived on earth once upon a time in the
misty, distant past. They found the planet ideal for
creation and, through insemination and genetic
manipulation, created a hybrid of Homo erectus
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and themselves that became us. According to some
theories, these space creatures lived on earth for a
long time and are often associated with the lost
continents Atlantis and Mu/Lemuria. Humans
came to call them gods—gods who came from
heaven and who could work miracles—though in
fact they were simply using an advanced technol-
ogy that human beings could not understand.

The belief in ancient astronauts being a flour-
ishing segment of contemporary pseudoscientific
archaeology, and pseudoarchaeology being a pop-
ular approach to interpreting our past, this phe-
nomenon, needless to say, deserves academic at-
tention. Because most contemporary scholars are
reluctant to touch the subject of pseudoscience—
and if they do, it is only to ridicule or criticize—
an understanding of its origin, causes, definitions,
and perhaps cure is not to be expected. To acquire
such an understanding, we must look more
closely at the nature of our current, existential sit-
uation. If we review fundamental questions about
origins and the past, we can understand that the
contemporary world is a state of crisis. There are
several scientific theories about our prehistory
and many preset religious ideas about what must
have been. Pseudoscience arises through compro-
mising and making these two basic approaches
meet halfway.

The semireligious, pseudoscientific archaeol-
ogy of the belief in ancient astronauts has connec-
tions with contemporary new religious move-
ments as well as with the academic discipline of
archaeology. Aiming to find one great, unified, and
coherent theory of all aspects of our prehistoric
past aligns ancient-astronaut believers with reli-
gious agendas rather than with academic science.
Likewise, we find the idea of a conspiracy by the
establishment as a prominent aspect of new reli-
gious movements as well as of pseudoarchaeology.
The pseudoscientific basis for claiming something
to be proof of something else frequently follows
rules closer to religious reasoning than to the sci-
entific method. The fact that ancient-astronaut re-
searchers have already decided what their research
will demonstrate beforehand is only the first of
many obstacles to genuine science. But like the
academic discipline of archaeology, they share the
same goal—explaining our prehistoric past and

origin—using the same raw material and inter-
preting basically the same ancient sites and arti-
facts. Academics and pseudoarchaeologists accuse
each other of practically the same things: basing
conclusions on unreliable methods of measuring,
selective collecting of data, denial of empirical
facts that do not agree with the prevailing system
of interpretation, lack of logic in argumentation,
and so on. Either way, the battle for followers has
begun. The winner might be decided less by solid,
provable facts and scientific method—since these
are hard to come by in the field of archaeology—
than by rhetoric, marketing, and the potential of
such theories for satisfying emotional needs.

Von Diniken plans to open the Ancient Astro-
naut Theme Park at Interlaken, Switzerland, in a
few years, with full-size replicas of the pyramids at
Palenque and Giza, the astronomical clocks of
Stonehenge and Chichen-Itza, and a nighttime
flight simulation over the Nazca lines in Peru. Con-
ventional archaeology might thus be up for a chal-
lenge. Perhaps some of the state museums with
their halls of silent artifacts are in dire need of a
technological facelift to compete for the public’s
favor. In the meantime, we might try not to be ill at
ease in the face of multiple truths, and patiently
ponder the big issues. If a group of aliens created
us, who then created the ones who created us? And
who created the ones who created the ones who
created us?

—Pia Andersson

See Also: 2001: A Space Odyssey; Akakor; Atlantis; Cargo
Cults; Daniel, Book of; Deuteronomy, Book of; Dogu
Statues; Elijah and UFOs; Ezekiel, Book of; Genesis,
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UFOs; Kings, Books of; Manna; Nazca Lines; Nephilim;
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Sirius Mystery; Vimanas; von Déniken, Erich

Further Reading:

Andersson, Pia. “Fringe Archaeology’: Contextual Truths
about Our Prehistoric Past—A Closer Study of
Pseudoscientific Archaeology” Seminar paper in
Archaeology, Institution of Archaeology, Stockholm
University, Stockholm, 2000 [English transl. by Olof
Ribb].

Besant, Annie, and Leadbeater, C. W. Man— Whence, How,
and Whither: A Record of Clairvoyant Investigations.
Madras: Theosophical Publishing House, 1913.

Goran, Morris. The Modern Myth, Ancient Astronauts and
UFOs. South Brunswick, NJ: A. S. Barnes, 1978.



von Déniken, Erich. Chariots of the Gods? Unsolved
Mysteries of the Past. Trans. Michael Heron. New York:
G. P. Putnam’s Sons, 1970.

Thompson, Richard L. Alien Identities. Alachua, FL:
Govardhan Hill Publishing, 1995.

TUE ANDROMEDA STRAIN

The Andromeda Strain was a 1971 movie directed
by Robert Wise and based on the novel by Michael
Crichton. It tells of a deadly virus (Andromeda)
that was accidentally carried from space to earth
by a returning space probe. The microbe wipes out
all but two inhabitants of a small town. The two
survivors, the virus itself, and a team of scientists
are isolated in a special germ-control laboratory,
trying to find out how to combat the microorgan-
ism. When the virus mutates into forms harmless
to humanity, technology rather than the virus be-
comes the foe. The fail-safe system of the research
center must be defused if the research team is to
survive.

The Andromeda Strain, while not about UFOs
per se, is a close relative to UFO-type films that
play on the hostile-invaders-from-outer-space
theme. Instead of a giant, monster-like man in a
spaceship, in this film the dangerous extraterres-
trial is a virus.

Universal/Robert Wise Productions 1971; 131 min.
Director: Robert Wise; Writer: Nelson Gidding;
Cinematography: Richard Kline; Cast: Arthur Hill, David
Wayne, James Olson, Kate Reid, Paula Kelly, George
Mitchell.

ANGELS

While traditional societies have viewed every as-
pect of the world as being sacred, for reasons that
are too complicated to develop in this short space
the Judeo-Christian-Islamic family of religions di-
vested the natural world of religious meaning.
This left only the sky as the locus of sacrality. The
celestial abode of the deity is evident in many
places in Judeo-Christian scripture, from the pas-
sage about how the “Lord looked down on the
Egyptian army” (Exod. 14:24) to Jesus’s reference
to God as “Our Father who art in Heaven” (em-
phases added). Angels, of course, are self-evidently
celestial beings by virtue of their wings.
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Painting of the Archangel Michael (Ascended Master
Teaching Fellowship)

Decades ago the great psychologist Carl Jung
noted religious themes in UFO discourse and
dubbed flying saucers “technological angels”—
that is, angels for an age that can no longer believe
in the supernatural but that can believe in fantastic
technological achievements. UFOs/flying saucers
have been invested with religious significance al-
most from the beginning of their becoming a pub-
lic phenomenon in the 1950s. This religious di-
mension of flying saucers is often expressed
unconsciously, through certain themes in UFO lit-
erature. Of these, the celestial origin of the so-called
Space Brothers is only the most obvious theme.
Often, stories of encounters with space beings fea-
ture messages (e.g., of warning) to earthlings from
advanced extraterrestrial civilizations. In this mes-
sage-bearing role, they perform the central defin-
ing function of angels. Particularly in the 1950s
when the threat of nuclear war seemed imminent,
it was sometimes thought that the Space Brothers
might intervene in human history to save us from
our own self-destructive tendencies. In this re-
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demptive activity, they were again playing a role
traditionally reserved for angels.

Since the 1950s an entirely different concern
has arisen to supplant the redemptive theme in
ufological literature, namely, the abduction theme.
Beginning rather modestly, stories by individuals
who claimed to have been abducted by aliens grew
steadily until the publication of Whitney Strieber’s
Communion in 1987. This fantastic, novelized ac-
count of abduction by aliens caused interest in the
phenomenon to explode. At the time of this writ-
ing, more books on the abduction phenomenon
are being published than books on all other ufo-
logical topics combined. These narratives almost
always feature emotionless aliens subjecting ab-
ductees to some kind of painful operation, often
sexual in nature. In these stories, extraterrestrials
play the role of demons—that is, as fallen angels.
Thus, if the earlier Space Brothers were technolog-
ical angels, the kidnapping type of more recent
decades are technological demons. The sexual or
quasi-sexual themes in particular link modern ex-
traterrestrials with the iccubi and succubi of the
medieval period.

Another persistent topic in ufological literature
has been the theme that the human race is the end
product of genetic experimentation by aliens mil-
lennia ago with an earlier race of humanoid mon-
keys. This ancient-astronaut view sometimes in-
cludes a sexual theme, namely, that the aliens
sexually abused our ancestors, or even that the ex-
traterrestrials mated with human females to pro-
duce a superior race. As evidence for this peculiar
view, advocates sometimes cite the Genesis verses
about the Nephilim:

The sons of God saw that the daughters of men
were fair; and they took to wife such of them as they
chose. (Gen. 6:2)

The Nephilim were on the earth in those days, and
also afterward, when the sons of God came in to the
daughters of men, and they bore children to them.
These were the mighty men that were of old, men of
renown. (Gen. 6:4)

These sons of God, according to this line of in-
terpretation, are the aliens that—by means of ge-
netic manipulation or sexual insemination—

produced the Nephilim, a superior terrestrial
race. Interestingly enough, one of the traditional
means of dealing with these verses was to say
that the sons of God were fallen angels. This
theme was particularly developed in the apoc-
ryphal Book of Enoch, which recounts how a
group of angels desired mortal females, left
heaven to mate with them, and fell from grace to
become demons as a result. The offspring of this
union were the Nephilim. Thus, in the genetic-
manipulation-of-humanity theme of the ancient-
astronaut theory, the Space Brothers once again
play a role traditionally assigned to angels.
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Jung, Carl Gustav; Nephilim
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Born in 1912, Orfeo Angelucci was an enthusiastic
amateur scientist who in 1946 sent several bal-
loons aloft as part of a science experiment. A curi-
ous circular flying object hovered and maneuvered
gracefully around his balloons. When the flying
saucer craze started the next year, Angelucci was
intrigued.

On May 24, 1952, Angelucci was driving home
from work at an aircraft plant in Burbank, Califor-
nia, when he spotted a red, glowing, oval object. He
began to follow it and got within 30 feet of it when
it shot out two smaller objects and then streaked
away. The smaller objects, fluorescent green and
about three feet in diameter, approached An-
gelucci, who then heard a male voice say in En-
glish, “Don’t be afraid, Orfeo, we are friends.” The
voice said that they had been observing him since
his 1946 sighting. It said that the aliens loved all
human beings because of an ancient kinship be-
tween their planet and earth.

On July 23, 1952, Angelucci experienced a
dulling of consciousness followed by the sensation
of being in flight. He was in a spherical object



when the window opened and he saw the earth
from space. He underwent a mystical experience
and then returned to earth. Angelucci went public
and spread the gospel through lectures and inter-
views. As a result he was ridiculed and alienated
from family and friends. He was among the speak-
ers at an August 1953 flying-saucer convention in
Los Angeles. In 1955 he published his book, The
Secret of the Saucers.

Psychologist and philosopher Carl Jung consid-
ered that Angelucci’s experiences were visions
rather than concrete happenings or conscious in-
ventions. Angelucci lapsed into obscurity after the
1950s and is believed to have died in Los Angeles
sometime in the 1980s.

—Jerome Clark
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ANTIGRAVITY

One item of UFO folklore that has become firmly
entrenched in the popular consciousness is that
the propulsion systems of flying saucers operate
via some sort of antigravity device. Although this
notion was popularized by contactees like George
Adamski, the basic idea was formulated as far
back as the seventeenth century by “science fic-
tion” writer Syrano de Bergerac (not to be con-
fused with the literary de Bergerac). Antigravity
technology explained why their craft were able to
hover in midair, seemingly without effort. The ufo-
nauts’ control over the force of gravity also conve-
niently explained why UFOs were able to make
sharp, 90-degree turns at high speeds without
squashing their pilots.
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APOCALYMSE

Many current UFO-related religions have an
apocalyptic component and a role for the Space
Brothers to play in the Endtime. The term “apoca-
lypse” has come to mean complete destruction, as
in the title of the popular film, Apocalypse Now.
Thus, in ordinary current usage, the term can
refer to nonsupernatural mass destruction, such
as would occur in the wake of an exchange of nu-
clear weapons.

The ancient Greek word for “revelation,” apoca-
lypse originally referred to a literary genre in
which mysterious revelations were given or ex-
plained by a supernatural figure such as an angel.
Apocalyptic literature generally includes an ac-

WHO PILOTS -

By GORDOMNM COVE

Cover of Gordon Cove’s Who Pilots the Flying Saucers?
This English book tells us that UFOs are celestial
warnings of imminent catastrophe. (Mary Evans Picture
Library)
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count of an eschatological (end-time) scenario
that includes wars, plagues, and other indicators of
destructive violence, which is why it acquired its
destructive connotations.

The first work to be formally called an apoca-
lypse is the Apocalypse of John, more familiarly
known as the Book of Revelation. Although the
name comes from a Christian composition, the
genre is much older, with Jewish apocalyptic lit-
erature appearing by at least the third century
B.C.E. The earliest apocalyptic work was probably
Zoroastrian.

Early Jewish apocalypses can be roughly di-
vided into two principal groups. The first subgenre
is what might be called “historical” apocalypses.
These compositions, the most familiar of which is
the Book of Daniel (the only apocalypse to be in-
corporated into the canonical scriptures), were ex-
tended prophecies presented in the form of alle-
gorical visions (the Book of Revelation is clearly in
this tradition). The other subgenre is narratives of
otherworldly journeys, focused especially an as-
cent through a series of heavens, culminating in a
vision of the throne of god.

In the contemporary period, the approach of
the year 2000 on the Western calendar led to a
heightened interest in popular belief about the
possible end of the world, and most portrayals of
the Endtime pictured an apocalyptic scenario. On
the one hand, while there has been a steady pro-
duction of predictions that the world is coming to
an end over the last several centuries, their num-
ber slowly increased as the world reached the end
of the second Christian millennium. There may or
may not be a waning of such eschatological ex-
pectancy after the year 2001.

Much apocalyptic thought is tied to the Chris-
tian New Testament idea of a millennium, the pre-
dicted period of 1,000 years during which Satan
would be chained and not allowed to pursue his
evil work on earth. The arrival of the millennium
has been a major theme in American Christian
thought, the principal debate being whether the
millennium would be brought in by a sudden act
of God in the near future (prepremillennialism),
emerge gradually as society became more Chris-
tian (postmillennialism), or not be a literal histor-
ical period (amillennialism).

Apocalypticism appears in every era and every
culture but has become a uniquely vital theme in
American religious life, especially since the rise of
the Millerite movement in the 1830s. The failure of
William Miller’s predictions in the 1840s led di-
rectly to the Bible Students movement, built around
the predictions of Charles Taze Russell, in turn suc-
ceeded by the prophetic proclamation of the Jeho-
vah’s Witnesses. Within the emerging fundamental-
ist movement of the late nineteenth century,
prophecy conferences provided hope for the even-
tual triumph of beleaguered evangelicals locked in
a losing confrontation with modernists for control
of American Protestant churches. As evangelicalism
prospered in the twentieth century, it produced lit-
erally thousands of books advocating an ex-
pectancy of the near end of the world as we know it.

Given the emphasis on this theme in American
culture, it is no coincidence that a wide variety of
American UFO prophets have received messages
predicting an apocalyptic future. A closely related
twist on this motif is represented in the frequent
warnings about nuclear destruction that the Space
Brothers communicated to humankind through
contactees. This theme is also reflected in various
ways in many films about contact with—or inva-
sion by—extraterrestrial visitors.

See Also: Contactees; Eschatology; Millennialism; Space
Brothers
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APPARITIONS

The term “apparition” usually refers to immaterial
appearances of people; apparitions are also known
as ghosts, animals, objects, and spirits. Despite
much skepticism, reports of apparitions have al-
ways had a particular importance in folk belief
and in the history of religion. UFOs exhibit many
of the characteristics of apparitions, giving rise to
speculation that UFOs are spiritual rather than
physical phenomena.



Apparitions, which are not seen by everyone,
usually involve noises, unusual smells, extreme
cold, and the displacement of objects. Visual im-
ages, tactile sensations, voices, and the apparent
psychokinetic movement of objects may also be
included. Apparitions move through solid matter,
appear and disappear abruptly, can cast shadows
and be reflected in mirrors, seem corporeal or lu-
minous and transparent, and can be lifelike or
have limited movements.

Traditionally, apparitions manifest for a partic-
ular reason—to communicate a crisis or death,
provide warning, comfort the grieving, convey
needed information—and appear in places where
emotional events have occurred. It has been
shown that there are few differences between the
characteristics of apparitions of the living and
those of the dead. Apparition experiences can be
of various types. They can be crisis apparitions,
which typically appear to individuals who are
emotionally very close to the agent, or apparitions
of the dead, which usually occur within a short
time after death. Sometimes apparitions are col-
lective, occurring simultaneously to multiple wit-
nesses, or they can be reciprocal, when both agent
and percipient, who are separated by distance, ex-
perience each other simultaneously.

Numerous theories have tried to explain all
types of apparitions, from the assertion that they
are mental hallucinations to the notion of telepa-
thy. Other theories refer to astral or etheric bodies,
an amalgam of personality patterns, recording or
imprints of vibrations, projections of the human
unconscious or will and concentration, spirits of
the dead, and localized phenomena with their own
physicality, directed by an intelligence or personal-
ity. Again, any and all of these speculative theories
could be applied to the UFO phenomenon.
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ARCUETUPL

Noted psychologist Carl Jung observed that while
some UFOs seemed to have objective, external re-
ality, the circular form of many flying saucers
made them concrete symbols of what he called the
“Self” archetype. Psychological archetypes uncon-
sciously predispose us to organize our personal
experiences in certain ways. We are, for instance,
predisposed to perceive someone in our early en-
vironment as a father because of the Father arche-
type. If our biological father is absent during our
early years, someone else (e.g.,one’s older brother)
is assimilated into this archetype.

A common mistake is to imagine the arche-
types as being specific images or symbols. Arche-
types are, however, more like invisible magnetic
fields that cause iron filings to arrange themselves
according to certain patterns. To take an example
relevant to our concerns in these pages, Jung pos-
tulated the existence of a Self archetype that con-
stitutes the unconscious basis for our ego—our
conscious self-image or self-concept. This Self can
be represented in a variety of ways, often in the
form of four of almost anything (according to
Jung, four is the number of wholeness and hence a
symbol of the Self), a pattern Jung referred to as a
“quaternity” The Self can, however, also be repre-
sented by alternate symbols, such as a circle or
mandala.

These concrete manifestations of elusive ar-
chetypes are known as archetypal images or,
when they appear in dreams, as archetypal dream
images. Dreams are not the only arena in which
archetypes can emerge. Jung also asserted that
much of world mythology and folklore repre-
sented manifestations of the collective uncon-
scious (the archetypal level of the human mind).
He based this assertion on his discovery that the
dreams of his clients frequently contained images
with which they were completely unfamiliar but
that seemed to reflect symbols that could be
found somewhere in the mythological systems of
world culture. Because much popular UFO litera-
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ture can (and has) been characterized as modern
folklore, we would expect it to embody archetypal
images—implying that the circular pattern of the
classic flying saucer embodies the Self archetype
in its mandala expression.

See Also: Collective Unconscious; Jung, Carl Gustav;
Mandala
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ARLACH

Area 51 is the unofficial but widely used name of a
piece of U.S. Air Force land about 120 miles north
of Las Vegas, Nevada. The designation is believed
to have come from an old military map of the
Nevada Test Site. The same area is also known as
Dreamland and the Skunk Works. “The Box” is a
term used by military and commercial pilots to
refer to the square dimensions of a region in the
sky above Area 51 that pilots must go around, no
matter what the circumstances. The U-2 spyplane,
SR-71 Blackbird, and the F-117 Stealth fighter-
bomber were all put through their final test flights
at Area 51. It is the location of the world’s longest
runway—27,000 feet.

Until the early 1980s, it was possible to drive up
to the Groom dry lake bed, look across, and view
the Air Force base in the distance. In the mid-
1980s, the Air Force took jurisdiction over the
Groom Mountains to keep Soviet spies from look-
ing down on the base. At that point the base be-
came officially nonexistent. It disappeared from
U.S. Geological Survey maps, and the government
has refused to refer to the base in any way.

The rumors about this area have developed far
beyond what is usual even for UFO phenomena.
There have been many claims that the technology
that powers some of the test craft has been derived
from investigations of crashed UFOs, and Area 51
is alleged to be the location of the flying saucer
that crashed near Roswell, New Mexico, on July 2,
1947. This bit of UFO folklore was incorporated
into the film Independence Day.

One person claiming knowledge of Area 51 se-
crets is Robert Scott Lazar. Lazar says that there is
an even more highly secured facility located about
15 miles south of Area 51 called S-4. It is situated
at the base of the Papoose Mountains next to the
Papoose dry lake bed. According to Lazar, the in-
stallation is built into the mountain, and the nine
hangar doors are angled at about 60 degrees. The
doors are covered with a sand-textured coating to
blend in with the side of the mountain and the
desert floor.

Lazar claims to have worked at S-4 in the 1980s
on disk-shaped flying craft that were based on a
technology received from extraterrestrial beings,
either voluntarily or involuntarily. Lazar says he
personally worked on one of several fully opera-
tional flying disks at the facility. Lazar’s disk was
16 feet tall and 40 feet in diameter. The center level
of the disk housed control consoles and seats, both
of which were too small and too low to the floor to
be functional for adult human beings. Lazar
claims to have been shown official briefing docu-
ments stating that the beings from whom the fly-
ing-saucer secrets came were from the Zeta Retic-
uli system. The beings were described as three to
four feet tall, with grayish skin, large heads, and al-
mond-shaped, wrap-around eyes. Lazar claims
that these beings had been visiting earth for a long
time, evidently around 10,000 years.

According to Lazar, security at Area 51 was
tight. He says they worked on the buddy system, in
which two individuals were assigned to be buddies
and were allowed to converse with no one else.
Staff members were followed by security even into
the bathroom. Lazar claims that security moni-
tored his telephone, and when they learned that he
was having marital problems, they decided he was
a security risk and canceled his clearance. It was
after this that Lazar went public with his story.

Work with alien spacecraft technology suppos-
edly accounts for the extremely high level of secu-
rity at Area 51. Black Hawk helicopters patrol the
public lands surrounding the base. Electronic sen-
sors along the approaching roads detect the pres-
ence of vehicles. The surrounding public lands are
monitored by armed men in camouflage fatigues
who are the employees of the private security firm
Wackenhut Corporation. On Wackenhut’s board of



directors are former FBI Director Clarence Kelley,
two former CIA deputy directors, Frank Carlucci
and Bobby Ray Inman, former Defense Intelli-
gence Agency Director General Joseph Carroll, and
former Secret Service Director James J. Rowley.

Wackenhut Corporation has about 30,000
armed employees. There have been reports of
Wackenhut guards harassing and detaining citi-
zens on public roads near Area 51 and confiscating
cameras at gunpoint. Area 51 itself is posted with
notices stating “Deadly Force Authorized.” In addi-
tion to surveillance cameras, Area 51 has motion
detectors in the ground and detectors that can
sense the ammonia in human skin. In 1995 the Air
Force obtained an additional 4,000 acres around
Area 51, primarily the high points and mountains
from which the curious had been watching for
UFOs.

Robert Lazar’s background has been checked,
and there is evidence to discredit his story. Offi-
cials of the Los Alamos National Laboratory and
EG&G, the firm where Lazar claims to have been
interviewed by the Office of Naval Intelligence for
his S-4 job, say that they have never heard of him.
Lazar was effectively silenced when his critics
were able to associate him with a Nevada brothel.

Since 1989 hundreds of persons have flocked to
Rachel, Nevada, a tiny community near Area 51,
after hearing stories that the U.S. government was
experimenting with flying saucers there. Norio
Hayakawa, former regional director of a Califor-
nia-based group called Civilian Intelligence Net-
work, has organized many trips to the area sur-
rounding Groom Lake. The degree of security at
the area has convinced Hayakawa that the govern-
ment is test-flying several state-of-the-art aircraft
that resemble flying saucers. He also believes that
several diamond-shaped aircraft that use some
sort of pulse-detonation propulsion system are
being tested in the area.

Gary Schultz, director of Secret Saucer Base Ex-
peditions, claims that on February 28, 1990, he
saw a metallic, disk-shaped object suddenly ap-
pear over the Jumbled Hills south of Area 51 and
fly toward the Groom dry lake bed. Schultz be-
lieves that U.S. pilots are regularly being given in-
struction in maneuvering disk-shaped craft in the
area.
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Aviation Week and Space Technology reports
that there have been many sightings of triangular-
shaped, quiet aircraft seen with flights of Lock-
heed F-117A Stealth Fighters. On April 20, 1992,
the NBC Nightly News with Tom Brokaw broadcast
videotape made near Area 51 of a test flight of a
new U.S. aerial craft that seemed to defy the laws
of physics.

Abductees claim to have been taken to places
described as underground facilities. Some ab-
ductees have seen what appeared to be U.S. mili-
tary people involved, leading to rumors that they
were taken to Area 51. There have also been more
radical rumors, such as that Area 51 scientists are
working with living aliens as part of a secret
agreement between certain agencies of the U.S.
government and extraterrestrials. The most
bizarre of these rumors merge into implausible
conspiracy theories rather like those of survival-
ists, neo-Nazis, and other anti-Semitic groups.

—Michela Zonta
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Independence Day; Majestic 12; The Roswell Incident
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The contemporary controversy over flying saucers
began on June 25, 1947, when Kenneth Arnold, a
young businessman and private pilot from Boise,
Idaho, entered the office of the East Oregonian to
talk to a journalist. Arnold was introduced to
Nolan Skiff, then editor of “The End of the Week”
column, who called in news editor Bill Bequette.
Arnold had a strange story to report. The day be-
fore, on Tuesday, June 24, 1947, Arnold told the
East Oregonian reporters that he had observed,
during a trip in his own plane between Chehalis
and Yakima, a chain of nine peculiar-looking air-
craft in the region around Mt. Rainier. His first
idea was that they were jet aircraft but “what I had
just observed kept going through my mind”

There were nine of them flying in formation in
two lines and moving “like a saucer would do if
you skipped it across the water”” They were flat,
their fronts were circular, and their backs were tri-
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angular in the rear—but one of them looked cres-
cent-shaped. They were traveling at least twice the
speed of sound, Arnold guessed. In the last days of
June 1947, breaking the sound barrier was still a
dream and the subject of much speculation and
discussion among pilots. Arnold’s first thought
was that they were some kind of new secret jets or
guided missiles. But there was also another possi-
bility that came to his mind after a moment: So-
viet aircraft, as 1947 was a threshold year in the
developing Cold War.

At Yakima, he told his story to pilots who re-
marked that the craft were bound to have been
guided missiles from Moses Lake, Washington.
Arnold recalled that “T felt satisfied that that’s proba-
bly what they were. However, I had never heard of a
missile base at Moses Lake” When he landed at
Pendleton, Arnold learned that his story had arrived
ahead of him. The Yakima pilots had telephoned
Pendleton to notify them of Arnold’s arrival and had
related his adventure. (Contrary to what has often
been written in UFO books, there were no reporters
among these people). After discussing this with
them and reaching the conclusion that these mis-
siles were something out of the ordinary, Arnold—
“armed”with his maps and calculations so as to give
“the best description I could”—repaired to the local
FBI office. He found the office shut.

Not having any luck with the FBI, Arnold de-
cided to look up the journalists from the East Ore-
gonian. One consideration in particular seems to
have pushed him. As he explained to them, he had
met, probably at the Hotel Pendleton where he was
staying, a man from Ukiah, Oregon, who had said
that he had seen a similar formation of craft there.
Before leaving Pendleton, then, he went to the of-
fices of the East Oregonian. He told Nolan Skiff and
Bill Bequette about his adventure. Arnold de-
scribed them as moving “like a saucer if you
skipped it across the water”” Skiff, skeptical to
begin with, was rapidly convinced of Arnold’s
honesty. So was Bequette. The latter sent off, as he
always did with local news, an Associated Press
dispatch. The text of this dispatch, which was to
have so many repercussions, was as follows:

PENDLETON, Ore., June 25 (AP)—Nine bright
saucer-like objects flying at “incredible” speed at
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10,000 feet altitude were reported here today by
Kenneth Arnold, Boise, Idaho, pilot who said he
could not hazard a guess as to what they were.

Arnold, a United States Forest Service employee
engaged in searching for a missing plane, said he
sighted the mysterious objects yesterday at 3 p.m.
They were flying between Mount Rainier and
Mount Adams, in Washington State, he said, and
appeared to weave in and out formation. Arnold
said he clocked and estimated their speed at 1,200
miles an hour.

Inquiries at Yakima last night brought only
blank stares, he said, but he added he talked today
with an unidentified man from Utah, south of here,
who said he had seen similar objects over the
mountains near Ukiah yesterday.

“It seems impossible;” Arnold said, “but there it is”

It was as a direct consequence of this dispatch (in
which the description of the movement of the ob-
jects became the description of their shape—
“saucer-like”) that the story was to be taken up
and widely commented on by the press. From this
moment on, Kenneth Arnold found himself under
siege from reporters who, without ever having
heard his story in detail, would, he claimed, extract
a few details from him that were rushed immedi-
ately into print. As soon as Arnold’s story became
known, sightings of flying disks proliferated. As we
have seen, the first AP dispatch was dated June 25
(toward the end of the morning). Starting from
June 26 and over the days following, there were
hundreds, perhaps even thousands, of newspaper
articles devoted to flying disks.

Most of the time saucers were explained away
by scientists and military experts who asserted
that “the observers just imagined they saw some-
thing, or there is some meteorological explanation
for the phenomenon?” Statements quoted in these
stories are filled with expressions like “mass hyp-
nosis” and “foolish things.” Saucers were compared
to the Loch Ness Monster.

Following the initial reports of sightings in July,
an ongoing newspaper debate about the phenome-
non emerged. Everywhere actors were voicing
their opinion—and the media were orchestrating
the meetings. Reporters sought out actors, re-
ported their observations, and brought them
together. It was the readers at the other end of the
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process who had to draw their own conclusions
from the debate. We do not know much about what
readers thought. The saucers certainly became a
popular topic. A Gallup poll taken on August 19,
1947, revealed that while only one out of two
Americans had heard of the Marshall Plan, nine
out of 10 had heard about the saucers.

The saucer craze created such a turmoil that
the U.S. Army Air Force began an investigation in
the early days of July. At the request of the Air Ma-
teriel Command, Arnold produced a written re-
port detailing his sighting that he sent to Wright
Field in Dayton, Ohio. A few days later, Arnold re-
ceived a visit from two members of the military,
Lieutenant Frank M. Brown and Captain William
Davidson, who came from Hamilton Field in Cali-
fornia. Brown and Davidson’s aim was to bring
back an account from—as well as an opinion
about—Arnold. To this end, the enquirers, upon
returning to their base, composed a report on
what they had gathered. This report consists pri-
marily of the details of the sightings and their im-
pressions of the personalities of the witnesses. In
1948 Arnold’s report landed on J. A. HyneK’s desk.
Hynek was an astronomer the Air Force had asked
to study the reports so as to avoid any possible
confusion with astronomical phenomena. Hynek’s
conclusion was that Arnold had seen some kind of
aircraft. But Arnold heard nothing back about the
eventual whereabouts of his report. He had to try
other strategies to find a solution to his sighting.
To this end, he accepted an invitation from a
Chicago editor named Ray Palmer to go to
Tacoma, Washington, and investigated another
sighting. Ray Palmer was the editor of a pulp mag-
azine called Amazing Stories. The case Arnold in-
vestigated turned out to be a crude hoax, at least
from the point of view of the FBI investigators.
Arnold called in the two military investigators
who had interviewed him earlier (they asked him
to contact them if he heard anything interesting).
Afterward, Brown and Davidson died in an air-
plane crash.

From then on, the saucer story followed differ-
ent paths. In January 1948 the newly formed U.S.
Air Force launched Project Sign to investigate the
sightings. This project, located in the Technical In-
telligence Division at Wright-Patterson Air Force

Base, was classified as secret, and the public had
access only to the press reports.

But other actors entered the scene. For exam-
ple, in the spring of 1948, Ray Palmer, while still
concerned with the editing of Amazing Stories,
founded with the aid of Curtis Fuller (editor in
chief of the magazine Flying) a review completely
devoted to the occult: Fate. What interests us is
that the first issue featured flying saucers. And the
article that followed the editorial was a reproduc-
tion of the report that Kenneth Arnold had given
the U.S. Army a little more than a year prior. In the
1950s, amateur investigators began to challenge
official explanations and launched fanzines and
groups. Arnold kept up a strong interest in the
subject.

The Kenneth Arnold affair is a challenge for so-
cial history and sociology. Unfortunately, it has
been only randomly studied by historians. Ted
Bloecher’s pioneering work on the UFO wave of
1947 was not read outside UFO circles. Most histo-
riographical works on UFOs, even if they are more
sophisticated, have been conducted by amateurs
who are not connected with the academic world.
This is unfortunate, because when we read the his-
toriographic studies published thus far on the
UFO wave of 1947 we can see that the conse-
quences of Arnold’s story go beyond the simple
historiography of UFOs. There is a strong possibil-
ity that it may open new perspectives on the soci-
ology of contemporary scientific culture, in the
following ways.

First, flying saucers are not just popular cul-
ture. Historians like Michel de Certeau have long
criticized the tendency to see a clear-cut division
between high culture and popular culture when
historians study the alleged popular literature of
the past centuries. And instead of taking this divi-
sion for granted, historians like Natalie Zemon
Davis and Roger Chartier have shown that we
should describe how similar cultural elements are
used in different ways. Thus, the divide between
popular and elite culture is a result of the actors’
actions, not the basis of their actions. Flying
saucers are not a priori different from other cul-
tural objects such as, for example, scientific facts.
They become different in the course of contro-
versy. Why should we describe flying saucers in a



different way than we describe the “popular” cul-
ture of the sixteenth century?

In this perspective, the Arnold case has the
same kind of importance for the social history of
parasciences that the Menocchio case studied by
historian Carlo Ginzburg has for the social history
of the popular cosmologies of the sixteenth Cen-
tury. Arnold provides us with the possibility of
studying what is too quickly dismissed as “popular
belief” with the same tools we use to study scien-
tific knowledge. Moreover, in the same way Carlo
Ginzburg identified the existence of a legitimate
form of knowledge that was constructed and
transmitted by actors like Menocchio, in Arnold
we can identify a particular way of constructing
the saucerian reality. Instead of taking categories
like popular culture for granted, we should ask
ourselves to describe the difference between the
way we see saucers and the way we see scientific
facts. Describing how Arnold saw the saucers and
discussed their reality, and describing the way sci-
entists describe scientific facts, helps us to identify
a mode of seeing that is common to different so-
cial and cultural worlds.

Second, as a result of this methodological dis-
cussion, flying saucers should no longer be consid-
ered as secondary by-products of the Cold War.
While historians explain how the actions of histor-
ical figures like Harry Truman and George Kennan
played an important role in the birth of the Cold
War era, they simply discard flying saucers as a by-
product of this climate, and witnesses like Ken-
neth Arnold are merely victims of the cultural in-
fluence of the Cold War. Whereas the first are
actors who create a context, UFO witnesses are re-
duced to cultural sponges responding to their en-
vironment. This asymmetrical sociological sce-
nario, which proposes that some actors are
constructing reality while others are under its in-
fluence, is clearly limited. On the contrary, wit-
nesses such as Arnold are, like other actors (for ex-
ample, the military or diplomats like George
Kennan), constructing the same menace by differ-
ent means. Whereas Kennan and Truman con-
structed their image of the Soviet world thanks to
a complex network of diplomatic and military re-
lations, witnesses like Arnold construct it from
sightings and readings. The way the first category
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sees the Red Menace is not necessarily better or
less “popular” than the way Arnold sees it. If, for
example, we turn away from Truman and Kennan
and examine Air Force military experts, we find
both strategies in the same milieu: While military
experts build networks of intelligence agents who
collect documents and construct the Soviet Red
Plan in their office, Air Force pilots search the
skies of Alaska for a Soviet presence. There is no
great divide between the way in which Arnold and
the Washington experts see the world; there are
only many minor differences between the direc-
tion they look and the tools they use.

—Pierre Lagrange

See Also: Sociology of Ufology; Unidentified Flying Objects

Further Reading:

Aldrich, Jan L. Project 1947: A Preliminary Report on
the 1947 UFO Sighting Wave. Chicago and Mt.
Rainier, WA: Seguin and UFO Research Coalition,
1997.

Arnold, Kenneth, and Ray Palmer. The Coming of the
Saucers: A Documentary Report on Sky Objects That
Have Mystified the World. Boise, ID, and Amherst, WI:
The Authors, 1952.

Bequette, Bill. “Boise Flyer Maintains He Saw "Em.” East
Oregonian, June 26,1947, p. 1.

.“Experts Reach Deep into Bag to Explain ‘Flying

Discs.” East Oregonian, June 28, 1947, p. 1.

.“He’ll Get Proof Next Time, Flyer Declares” East
Oregonian, June 27,1947, p. 1.

Bloecher, Ted. Report on the UFO Wave of 1947.
Washington, DC: The Author, 1967.

Clark, Jerome. The UFO Encyclopedia: The Phenomenon
from the Beginning. 2nd ed. Detroit: Omnigraphics,
1998.

Davis, Natalie Zemon. Les Cultures du peuple. Rituels,
savoirs er résistances au 16e siecle. Paris: Aubier,
Collection Historique, 1979.

Dean, Jodi. Aliens in America: Conspiracy Culture from
Outerspace to Cyberspace. Ithaca and London: Cornell
University Press, 1998.

Eberhart, Georges M. UFOs and the Extraterrestrial
Contact Movement: A Bibliography— Unidentified
Flying Objects. Metuchen, NJ,and London: Scarecrow
Press, 1986.

Evans, Hilary, and John Spencer, eds. UFOs, 1947-1987:
The 40-Year Search for an Explanation. London:
Fortean Tomes, 1987.

Flammonde, Paris. The Age of Flying Saucers: Notes on a
Projected History of Unidentified Flying Objects. New
York: Hawthorn Books, 1971.

Fuller, Curtis G., et al., eds. Proceedings of the First
International UFO Congress. New York: Warner Books,
1980.




36 THEARRIVAL

Ginzburg, Carlo. The Cheese and the Worm (Le Fromage et
les vers, l'univers d’un meunier du XVI-siecle). Paris,
Flammarion, 1980.

Gross, Loren E. Charles Fort, the Fortean Society, and
Unidentified Flying Objects: Fremont, CA: The Author,
1976.

Hall, Michael D., and Wendy A. Connors. Alfred Loedding
and the Great Flying Saucer Wave of 1947.
Albuquerque, NM: Rose Press, 1998.

Lagrange, Pierre. “Enquétes sur les soucoupes volantes.
La construction d’un fait aux Etats-Unis (1947) et en
France (1951-1954) Terrain, Carnets du Patrimoine
Ethnologique 14 (March 1990): 92-112.

.“A Forgotten Sociologist Named Kenneth

Arnold?” Fortean Studies 7 (2000).

.“It Seems Impossible, but There It Is” In
Phenomenon: From Flying Saucers to UFOs—Forty
Years of Facts and Research. Edited by John Spencer
and Hilary Evans. London: Futura Publications, 1988,
pp. 26-45.

— “Laffaire Kenneth Arnold. Note sur I'art de
construire et de déconstruire quelques soucoupes
volantes” Communications 52 (November 1990):
283-309.

Tulien, Thomas, ed. The Sign Proceedings of Historical
Group UFO History Workshop. Scotland, CT: Sign
Historical Group, 1999.

Westrum, Ronald M. “UFO Reporting Dynamics.” In UFO
Phenomena and the Behavioral Scientist. Edited by
Richard F. Haines. Metuchen, NJ, and London:
Scarecrow Press, 1979, pp. 147-163.

—— “Witnesses of UFOs and Other Anomalies.” In
UFO Phenomena and the Behavioral Scientist. Edited
by Richard E Haines. Metuchen, NJ, and London:
Scarecrow Press, 1979, pp. 89-112.

TUE ARRIVAL (1000)

In this 1990 film, an alien parasite turns an old
man into a young vampire thirsting for female
blood, a fact that the old (now young) man tries to
hide from his schoolteacher-lover. This film is not
to be confused with the 1996 film by the same
name.

1990; 107 min. Writer/Director: David Schmoeller; Music:
Richard Band; Cast: John Saxon, Joseph Culp, Robert
Sampson, Michael J. Pollard, David Schmoeller, Stuart
Gordon.

THE ARAIVAL(100C)

The Arrival was a 1996 film staring Charlie Sheen.
A scientist working for the SETI project (Search
for Extra-Terrestrial Intelligence), Sheen inter-

cepts a major communication. Rather than taking
his discovery seriously, his superiors destroy all
records of the discovery, close down the project,
and fire him. Sheen, however, is obsessed with the
incident. He travels to Mexico, compares disturb-
ing notes with an atmospheric scientist he hap-
pens to stumble across (and who is murdered
soon afterward), and eventually discovers a hid-
den, mostly underground alien base. The extrater-
restrials are engaged in a process of gradually in-
creasing the temperature of the earth in order to
make it uninhabitable to humans and hospitable
to their own species. By taking on human guise,
they have taken over certain key positions (includ-
ing overseeing the SETI project) that make this
manipulation possible. Sheen has several close
calls but is eventually able to elude the aliens and
warn his fellow terrestrials.

The Arrival was built around a creative rework-
ing of the old covert-invasion-of-the-earth plot.
Overshadowed by the roughly contemporary Inde-
pendence Day, The Arrival was a much more richly
textured movie. The ideas of the covert infiltration
of the government and of a hidden, underground
base for aliens are standard fare among conspir-
acy-oriented members of the UFO community.

ASCENDED MASTERS

The concept of the Ascended Masters, or the Great
White Brotherhood, was codified within theoso-
phy by Helena Petrovna Blavatsky in the 1880s;
from there it has been derived by the various reli-
gious groups that descend from the Theosophical
Society. Many people in the New Age movement
believe that such Masters guide the spiritual
progress of humanity. Within occult-oriented UFO
groups, the Masters are frequently viewed as ufo-
nauts. This is a development of an earlier idea,
which was that at least some of the Masters were
from other planets in our solar system, such as
Venus.

The hierarchy proposed by Blavatsky, as re-
vealed to her by the messages that she channeled
from the Masters Koot Hoomi and El Morya, is as
follows. First, the Solar Logos is the ruler of the
various world systems. His agent Sanat Kumara is
the lord of our world and is assisted by the three



Buddhas. Beneath the three Buddhas are the Mas-
ters, with whom human beings in this world could
hope to have some contact. They are organized
into three departments: Will, headed by Manu
Vaivasvata; Love/Wisdom, headed by Bodhisattva
Maitreya; and Intelligence, headed by Maha
Chohan. Under these departments are then the
Masters who can make divine attributes or virtues
potentially available to human beings.

Under Will we find the Masters (1) Morya and
Jupiter. Under Love/Wisdom come Masters (2)
Koot Hoomi and Djual Khool (whom Alice Bailey
claimed to channel and whom she usually called
“the Tibetan”). Under Intelligence comes (3) the
Venetian Master. These three numbered Masters
are the Masters of the Major Rays. Then under In-
telligence also come the Lesser Masters (4) Ser-
apis, (5) Hilarion, (6) Jesus, and (7) Prince
Rakoczi. The numbered Masters are also called the
Masters of the Seven Rays, each corresponding to
a color of the spectrum. (Writings by members of
the so-called I AM groups and the Church Univer-
sal and Triumphant have reported contact with
other Masters not listed above.)

The hierarchy is one of offices to be occupied,
not of the individuals who currently hold those of-
fices; and the individuals should perhaps best be
understood as something like boddhisattvas, en-
lightened human beings being of service after
being freed from the rounds of reincarnations.
They are not angels or demigods but examples of
what humans can become. It is worth noting that
the person known as Apollonius of Tyana is be-
lieved by theosophists to occupy the office of Mas-
ter Jesus of the Sixth Ray, and the person once
known as Jesus of Nazareth is believed to have as-
cended in this hierarchy to the office of Bod-
dhisattva Maitreya, so that the Buddhist belief in
the return of Maitreya has been united with Chris-
tian belief in the Second Coming of Christ.

George King, founder of the Aetherius Soci-
ety, proposed that these Masters were actually
extraterrestrials who were members of a “space
command” managing the affairs of the solar sys-
tem. This concept has been built upon by other
channelers and groups, such as Michael and Au-
rora El-Legion, who channel the so-called Ashtar
Command.
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SCENSION

Mythical tales often narrate divine, heroic, and
human journeys to heaven, where the gods reside.
As journeys symbolic of certain inner experiences,
ecstatic techniques enabling such an ascent have
been practiced throughout the world by the likes
of shamans, healers, and medicine men. Similar
practices have been documented in the spirituality
of ancient religions, such as the religion of classi-
cal Greece. It is not difficult to see how the ancient
astronaut school of thought could interpret at least
some accounts of ascent to the realm of the gods
as being brought into contact with ufonauts.
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ASUTAR COMMAND

The Ashtar Command is a new religious UFO
movement based upon channeled messages be-
lieved to come from extraterrestrial beings. Its
goal is the continued spiritual development of hu-
manity, cumulating in the ascension of the earth’s
population into a galactic sister/brotherhood of
light. Once ascended, humanity will be in direct
contact with extraterrestrial and other ascended
beings, participating in the spiritual development
of the universe according to a plan laid out by a
higher creator force.

The movement is loosely based upon early
messages claimed to be received by George Van
Tassel (1910-1978) in the 1950s. Van Tassel estab-
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lished a large UFO center near Landers, California,
in the late 1940s.In 1959 alone up to 11,000 people
had traveled to his center to attend UFO conven-
tions and hear channeled messages from extrater-
restrials. Channelers of the Ashtar Command
claim that on July 18, 1952, Ashtar entered the
solar system as Commander in Chief of the Ashtar
Galactic Command to contact key military and
scientific personal and warn them of the dangers
of detonating a hydrogen bomb. Van Tassel was re-
ported to be one of the key contactees.

Within the movement, Ashtar is regarded as a
member of the Adam Kadmon; he is “an As-
cended, Immortal, and ‘Christed” Master” (see
below for sources of quoted material). “He thus
comes originally from what could be called the
Twelfth Kingdom or the Celestial Throne Worlds of
the Supreme Lord God Most High?” The belief sys-
tem stresses the spiritual aspects of Ashtar, recog-
nizing him not “as a ‘space god’ but as an ex-
tremely highly evolved Son of God, a God realized
Being and Ascended Master.” Ashtar is regarded as
the supreme commander and “elder statesman,’
responsible for multitudes of extraterrestrial
forces. Those forces included higher spiritual be-
ings such as Lord Melchizedek and Lord Metatron
as well as multitudes of fleets and ships operating
closer to the physical plane. This recognition of
him as a divine being is a spiritualization of the
Ashtar message that situates the belief system
within a mythic framework that has developed the
traditional I AM teachings into an accommoda-
tion of the UFO phenomenon.

At this time there was no specific movement
created concerning the alleged contact between
the Ashtar Command and humanity. Two notable
individuals claimed to have received messages
from Ashtar including Richard Miller in the 1950s
and Tuella (Thelma B. Terrill) in the 1970s. Tuella
has been credited with creating a resurgence in the
belief of the Ashtar Command with publications
that include Ashtar: A Tribute and Project: World
Evacuation. In the 1980s several people began re-
porting contact with Ashtar through their chan-
neling, and small groups were formed to receive
the teachings and disseminate the messages. By
the early 1990s Ashtar groups began using the In-
ternet to unify the teachings, expand their mem-

bership base, and organize meetings. The move-
ment’s teachings can loosely be considered a de-
velopment of the I AM Society and Blavatsky tra-
ditions that recognizes ascended beings of light
from other planetary star systems.

The difficulty with the formation of a group in
the 1980s can be attributed to the wide variation
in messages reported to be received by channel-
ers. By the mid-1990s some divisions within the
Ashtar Command movement were claiming that
an imminent landing of extraterrestrial ships
would be taking place upon the earth and that
the world population would experience direct
contact with these beings. Yvonne Cole, who has
been channeling from the Ashtar Command
since 1986, warned participants in the movement
that this event would occur in the latter part of
1994. According to Cole, when the landing oc-
curred the international media would be notified
of the event and broadcast a special message
from the Ashtar Command worldwide. Due to
“sensitization,” most of humanity would accept
the landings of UFOs as part of humankind’s
continuing evolution. Participants within the
movement would act as advisers, counselors, and
peacekeepers between the aliens and humanity.
The world would be radically transformed by this
contact, and humanity would be initiated into a
higher level of existence.

With the absence of any landing of extraterres-
trial forces, the movement set guidelines for the
messages that could be considered authoritative
teachings. They employed a mythic narrative to
account for failed prophecy, claiming that mes-
sages that promoted fear, alien/government
takeovers, or earth’s devastation were from fallen
beings. According to the narrative, decades ago a
group of cadet trainees defected from the Ashtar
Command and established their own form of neg-
ative extraterrestrial government. The beings
made alliances with “others of a similar rebellious
nature” and began operating upon the “lower
planes closest to earth” Negative channeling,
failed prophecy, and inconsistent messages were
blamed upon these beings. It was also claimed that
no more channels would be opened from the
Ashtar Command to people who were not func-
tioning upon the “level of the Soul.”



Twelve guidelines were set, containing an over-
view of what the movement stood for and the role
the Ashtar Command would play in its interaction
with humanity. In this message it was stated that
although there were millions of beings surround-
ing the earth in a “guardianship” they would not
intervene with the planet’s affairs unless there was
a global catastrophe. However, the Ashtar Com-
mand was responsible for “encouraging the shift
from fossil fuel to free energy, and non-polluting
energy sources and transportation” They were
also responsible for maintaining the stability “of
your planet’s polar axis” and “enhancing earth’s
para-magnetic harmonic resonance by creating
crop circles for increasing production of food
crops”

Within these parameters, the teachings of the
movement and channeled messages shifted dras-
tically from interest in physical contact with extra-
terrestrials to the development of basic metaphysi-
cal teachings concerning ascension and ascended
beings. The teachings of the Ashtar Command
have been summarized by Soltec (a primary chan-
neler for the movement) as follows: “There is no
particular philosophy to follow other than a belief
in beings that are unseen, a view that the Earth is
destined to transition into a new dimension and a
desire for Unconditional Love to manifest in the
hearts of all. For it is through love that Ascension’
will take place”

To maintain the extraterrestrial or UFO dimen-
sions of the belief system, in 1994 the Ashtar Com-
mand developed the concept of the Pioneer Voy-
age. The movement now taught that individuals
could experience mass ascension and contact with
the higher ascended beings through specific medi-
tation and affirmation exercises. They believed
that the human consciousness, or the etheric body,
could be elevated from the physical dimension
onto the command ships that were encircling the
planet. Lift-off was now interpreted as a spiritual
technique called “physical vibrational transfer”
The movement incorporated an eight-step medi-
tation/ritual process to accomplish this task.
Drawing heavily from I AM movement teachings,
the process involves specific affirmations that in-
clude calling to the “Mighty I AM Presence,” calling
upon Saint Germain, and repeating the mantra; “I
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AM a guardian of the Light, I AM Love in action
here co-operating with the Ashtar Command. I
AM dedicated to the Kingdom of God on earth, In-
terplanetary fellowship, and universal peace”

The Pioneer Voyage was to occur only in a med-
itative state and would later be revealed to the in-
dividual in some form of conscious recall. Operat-
ing upon this spiritual level avoids any form of
disconfirmation. Most individuals in the group
initially felt that “they hadn’t actually been any-
where or done anything” during their specific
meditation for traveling to the guardian ships.
However, a core group of seven individuals meet-
ing in Sydney, Australia, claimed to have experi-
enced the first voyage and provided a detailed ac-
count of life aboard the guardian ships, including
floor plans, uniforms, and the general environ-
ment of existence in this higher realm. These ex-
periences were posted on several websites, and
soon other members began recalling their experi-
ences and posting similar encounters. Individuals
who did not recall their experiences were encour-
aged by others in the movement, being told they
had been seen aboard the ship; although they
could not consciously remember the event, they
were in fact there.

Descriptions of the ship and its inhabitants
vary slightly but remain focused within the gen-
eral parameters established by the first group
claiming contact. The ships are reported to be
large enough to contain the entire population of
the planet, having sleeping quarters, learning cen-
ters, recreation areas, and a command flight deck.
The description of extraterrestrial beings aboard
the ships varies from human ascended beings to
more secular extraterrestrial descriptions. How-
ever, even the “iridescent, pale green figures with
thin, long slender arms, not enough digits, and a
tall, slender body with typical alien head” are re-
garded as evolved spiritual beings working in con-
junction with the more “human” Ascended Mas-
ters that membership also reported in the
spaceships. People report leaving their bodies be-
hind and traveling in a quasi-physical manner to
scout ships that are then flown up (sometimes by
themselves) to the large guardian ships. The
guardian ships operate upon the fifth dimension;
therefore earth time is not a factor. In this manner,
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many individuals within the movement claimed to
have spent several days or weeks aboard these
ships while meditating for only 15 to 30 minutes.

According to the movement, the purpose of
Lift-off is twofold. The first aspect relates to the
spiritual development of the individual and con-
cerns “the infusion of higher energies [that] will
be carried forward with you and will help initiate
change within your life and an opening to new di-
rections and areas of Service. The recall of your
experiences will hopefully validate, inspire, and re-
generate you in profound ways” (from a message
channeled by Soltec and posted at http://www.am-
biencepublishing.com.au/directives.html). ~ The
second dimension is related to the large-scale as-
cension of the population of earth. Although based
upon a spiritual dimension, the Ashtar Command
believes that the guardian ships are deploying
large electromagnetic grids around the planet that
will allow for the spiritual development of human-
ity. The contact that has occurred between mem-
bers of the Ashtar Command and higher ascended
beings is viewed as a precursor to a larger event
and also an experiment allowing for “the Com-
mand to perfect their techniques before approach-
ing humanity”

The teachings and practices of the Ashtar Com-
mand can best be viewed as a syncretism between
I AM types of movements and the UFO experi-
ence. The group has attempted to incorporate the
acceptance and recognition of extraterrestrial be-
ings within a spiritual framework of teachings that
recognizes the connection between ascended be-
ings with humanity. Issues concerning the role of
the Great White Brotherhood, Saint Germain,
Jesus, and other Ascended Masters are incorpo-
rated within a belief system that regards UFO ex-
periences and sightings as the natural progression
of the spiritual development of humanity.

—Christopher Helland

All quoted material comes from personal
communications with the membership of the movement
and from the following websites: The teachings of the
Ashtar Command and their “twelve part overview of the
Command’s current tasks as they pertain to your world”
can be found at several websites. These include The
Ashtar Command official homepage at http://www.
ashtar.org, http://ashtar-lightwork.tripod.com, http://
www.spiritweb.org, http://members.netscapeonline.

co.uk/ashvarsheran/Pegasus.html, and http://www.
ambiencepublishing.com.au/acommand.html. For a
description of contact experiences reported by
participants of the Ashtar Command concerning personal
encounters, see: http://www.ambiencepublishing.com.
au/acencounters.html.
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TUL ASTOUNDING SHE-MONSTER

In this 1958 film, an alien spacecraft crash-lands
in a forest. The female alien is surrounded by a ra-
dioactive forcefield and able to kill by touch. She
unwittingly frees an heiress and a geologist who
are being held captive by a gangster. The geologist
then disposes of the monster with a homemade
acid bomb that eats through her protective metal
suit.

The Astounding She-Monster is an uninspired
cross between the hostile-alien-invader idea and
other kinds of narratives that feature a femme fa-
tale as the chief antagonist. The theme of a ship-
wrecked alien also resonates with ufological spec-
ulation about crashed flying saucers, though it is
unclear whether the UFO community influenced
Hollywood or vice versa.

Hollywood International Productions 1958; 60 min.
Director: Ronnie Ashcroft; Writer: Frank Hall; Cast:
Robert Clarke, Keene Duncan, Marilyn Harvey, Jeanne
Tatum, Shirley Kilpatrick, Ewing Miles Brown.

QSTRAL PROJLATION (OUT-OF-20DV
CXPCRICNCE) AND UFOS

Astral projection, also known as etheric projection
or out-of-the-body traveling, refers to the ability of
the consciousness to travel outside the physical
body while still alive. Out-of-body experience is



the scientific expression for astral projection,
which is the older occult terminology. Certain as-
pects of astral projection appear to relate to the
UFO experience.

The astral body is said to be an exact replica of
the physical body, only more subtle. It is the body
that one is said to inhabit after death. It is further
said that it is capable of detaching from the physi-
cal body at will or under special circumstances. It
can also spontaneously leave the physical body
during sleep, trance, or coma, under the influence
of anesthetics or drugs, or as the result of acci-
dents. The astral body, or the human double, is the
vehicle of consciousness and the instrument of
passions, desires, and feelings that are conveyed to
the physical body through this invisible, intangible
medium. When it separates from the denser, phys-
ical body, it takes with it the capacity for feeling.

The astral body is said to be composed of sub-
tle elements, etheric in nature, that correspond to
what the Yogis consider the vital centers of the
physical body, more connected with the life force
than with matter. During astral projection, indi-
viduals are said to experience bright lights and
pass through walls. These same types of experi-
ences are reported by UFO abductees. While ab-
ductees claim that their alien kidnappers have
transported their physical bodies aboard extrater-
restrial spacecraft, perhaps these accounts are

. = s N
R R S e e T g

ASTROLOGY 41

rooted in the same source as the phenomenon of
astral projection.

See Also: Abductees; Occult; Paranormal and Occult
Theories about UFOs
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ASTROLOGY

Astrology, literally the study (or science, depend-
ing on how one translates the Greek word logos) of
the stars (astron), has existed for millennia. Al-
though astrology and UFOs are not necessarily
connected, their proximity in the metaphysical
subculture means that many believers in astrology
also believe in the existence of UFOs. To the extent
that these belief systems are spiritually oriented,
contemporary astrology and ufology reflect a tra-
ditional tendency to locate the realm of the sacred
in the celestial realms.

Despite the widespread presence of astrology
in contemporary society, most people are familiar
with only a tiny portion of this subject, namely, the
12 signs of the Zodiac as they relate to the person-

The Astronomy by Charles-Nicolas Cochin the Younger (1715-1790) (Dover Pictorial Archive Series)
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ality of individuals and the use of astrology for
divinatory purposes. The Zodiac (literally: “circle
of animals”) is the belt constituted by the 12
signs—Aries, Taurus, Gemini, Cancer, Leo, Virgo,
Libra, Scorpio, Sagittarius, Capricorn, Aquarius,
and Pisces.

The notion of the Zodiac is ancient, with roots
in the early citied cultures of Mesopotamia. The
first 12-sign Zodiacs were named after the gods of
these cultures. The Greeks adopted astrology from
the Babylonians, and the Romans, in turn, adopted
astrology from the Greeks. These peoples renamed
the signs of the Mesopotamian Zodiac in terms of
their own mythologies, which is why the familiar
Zodiac of the contemporary West bears names out
of Mediterranean mythology.

From a broad historical perspective, zodiacal
symbolism can be found everywhere, and zodiacal
expressions are still in use in modern English
(e.g.,“bull-headed,” an allusion to Taurus; “crabby;
an allusion to Cancer; and so on). The popularity
of Sun sign astrology (the kind found in the daily
newspaper) has kept these ancient symbols alive
in modern society, so that even such things as au-
tomobiles have been named after some of the
signs (e.g., the Ford Taurus).

Astrological symbolism has also been associ-
ated with several UFO abduction experiences. In
one case, a Southern California woman claimed
that during her abduction her back had been
marked with a symbol resembling the astrological
glyph for Jupiter. In certain other cases, hypno-
tized abductees recall seeing the symbol for the
planet Saturn.

When Samuel Eaton Thompson met a group of
Venusians in 1950, they revealed to him that the
reason for the earth’s problems is that earthlings
are all born under different astrological signs. On
other planets, all the people are of the same astro-
logical sign—that of the planet. It seemed that
earthlings had lived lives on other planets before
being exiled to the earth. Thompson learned that
all people who fulfill their mission in life return to
the planet of their sign when they die.

See Also: Occult; Thompson, Samuel Eaton
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ATLANTIS

Within the contemporary metaphysical/New Age
subculture, it is widely assumed that the techno-
logically advanced civilizations of legendary an-
tiquity such as Atlantis are thought to have been
inspired, founded, created, and/or administered by
extraterrestrial visitors. Alternately, some have
speculated that at least some ufonauts are human
beings who survived the sinking of Atlantis by es-
caping into space on flying saucers.

The Atlantis story is part ancient myth and
part modern legend. Atlantis, as an island in the
Atlantic, first appears as a parable in two of Plato’s
Dialogues. Plato asserted that the story of Atlantis
had been brought to Athens from Egypt by the
Greek poet Solon, so many have supposed there
may have been some historical basis for Plato’s
tale. However, it could also be that Plato was sim-
ply using the legend of Atlantis as a narrative lead-
in to the meat of his analysis—without being par-
ticularly concerned about the legend’s historical
truth—as he does with other myths elsewhere in
his Dialogues. For the Greek philosopher, the story
of Atlantis was primarily a morality tale: In many
ways parallel to the biblical story of the Garden of
Eden, Plato’s narrative of Atlantis describes a kind
of earthly paradise that was destroyed by the gods
after its rulers became puffed up and greedy. Thus,
as with many other versions of the flood myth that
is told worldwide, the Atlantean deluge was ex-
plained as a form of divine punishment.

However, it should also be noted that the cata-
clysm that destroyed Atlantis was not just con-
fined to the island nation; it devastated other
areas of the world as well. In particular, in Critias,
Plato indicates that the Athenian army that threw
back the Atlantean invaders was destroyed in the
same cataclysm: “But afterward there occurred vi-
olent earthquakes and floods, and in a single day
and night of rain all your warlike men in a body
sank into the earth, and the island of Atlantis in
like manner disappeared, and was sunk beneath
the sea” Thus, the Atlantean cataclysm was pre-
sumably also a universal cataclysm that had an



impact on the entire world, or at least that with
which Plato was familiar, namely, the Eastern
Mediterranean.

Several contemporary scholars have proposed
alternate sites for the legendary isle. Most com-
pelling is the theory, originally advanced early in
the twentieth century, that Plato’s story of Atlantis
actually describes the destruction of Cretan civi-
lization by a volcanic explosion in 1470 B.C.E. An
alternative argument, put forward by Eberhard
Zangger in The Flood from Heaven (1992), is that
the myth refers to the Achaean destruction of Troy
in the fourteenth century B.C.E.

There has been some interest in Atlantis over
the centuries, but the Christian civilization of tra-
ditional Europe tended to discourage such specu-
lation. After the Americas were encountered by
Europeans, several writers penned works arguing
that the newly discovered continents were Plato’s
Atlantis. Subsequently, interest in the ancient tale
of a sunken isle waned. In terms of belief in the ex-
istence of an antediluvian world, Atlantis is more
of a modern than a traditional myth—a myth that
did not achieve widespread currency until the late
nineteenth century, more than two millennia after
Plato’s time.

Contemporary interest in the legend began
with Ignatius Donnelly’s Atlantis: The Antedilu-
vian World (1882), in which he proposed that the
human race and human civilization had begun on
that island and had initially spread elsewhere by
colonization, then by refugees when the island was
destroyed by a natural cataclysm. Donnelly’s ideas
were adopted as an integral element of theosophy
in Helena Petrovna Blavatsky’s The Secret Doc-
trine. The most important author who spread in-
terest in Atlantis was, however, Lewis Spence
(1874-1955), a Scottish occult scholar who wrote
five books on Atlantis between 1924 and 1943.

From these sources, the focus on Atlantis
passed to Edgar Cayce, who used it as a parable,
much as Plato had, in his readings. After Cayce’s
death, two compilations of such material were re-
leased by the Association for Research and En-
lightenment, Atlantis: Fact or Fiction, and Edgar
Cayce on Atlantis. These two paperbacks were the
source for most beliefs about Atlantis within the
New Age movement. Cayce predicted that evidence
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for the historical existence of Atlantis would be
found offshore from North America in the 1960s.
To date, however, the most that has been discov-
ered is a roadway-like series of stones on the ocean
floor—stones that might be a natural phenome-
non rather than an artifact of human design.

In the early 1980s, Frank Alper, in Exploring
Atlantis, extensively discussed the material he
claimed to have channeled on how the At-
lanteans used crystals to power their civilization.
Discussions such as Alper’s further served to se-
cure a place for the Atlantis legend in New Age
thinking. For many contemporary metaphysical
writers, Atlantis was a highly technological soci-
ety that destroyed itself through misuse of its
technology—perhaps even through misuse of its
crystal technology.

In the late 1990s, however, these views under-
went modification as the result of a new school of
Atlantology, which champions the view that
Antarctica was the site of the ancient nation. The
assumption at work here, which is based on the
geological theories of the late Charles Hapgood, is
that the earth’s crust has been displaced in such a
way that Antarctica was shifted from a temperate
climate zone to its current location at the South
Pole.

This perspective has been popularized by the
relatively recent Fingerprints of the Gods (1995),
which argues for the existence of a technologically
advanced civilization—Atlantis—in the period
preceding the earliest known citied societies. To
support his point, author Graham Hancock exam-
ines the many artifacts and architectural monu-
ments that are difficult to account for within the
limits of our currently accepted scheme of history.
Like Donnelly before them, for Hancock and other
Atlantologists the ancient civilizations of Egypt
and Mesoamerica were either Atlantean colonies
or areas where survivors fled after the sinking of
Atlantis.

The advantage of this new site for Atlantis is
that it avoids the problem of the nonpresence of
ancient ruins in the beds of the Atlantic Ocean:
Whatever remains of Atlantis is hidden beneath
the southern polar ice cap. Given the inaccessibil-
ity of this new site for the antediluvian world, the
legend of Atlantis is likely to continue to provide
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fuel for the human imagination well into the cur-
rent millennium.

For roughly the same reasons, Antarctica is an
ideal location for imaginatively placing a “secret”
UFO base. One of the more well-known propo-
nents of this notion was Albert Bender, who
claimed to have visited a large extraterrestrial in-
stallation hidden beneath the ice of the southern-
most continent. Antarctica was also supposedly
the site of a portal through which UFOs passed,
according to certain hollow-earth enthusiasts. If it
has not already been asserted, it is only a matter of
time before someone comes up with the idea that
UFO bases existing at the South Pole represent the
residue of Atlantean civilization.

See Also: Akakor; Fingerprints of the Gods; Inner Earth;
Pyramids
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ATMOSPHERIC LIEE-FORMS

Sir Arthur Conan Doyle may have been the first
writer to conceive of life-forms that existed only in
the upper atmosphere. In 1931, Charles Fort pro-
posed in his book Lo! that some of the unknown
things seen high in the sky or close to the earth
could be living things from somewhere else. This
concept has occasionally been used in an attempt
to explain at least some types of UFO phenomena,
perhaps most notably by Kenneth Arnold, whose
1947 sighting of a UFO over Mt. Rainier, Washing-
ton, began the modern era of UFO research.

While climbing Mount Everest in 1933, Frank
Smythe saw two dark objects floating in the sky.
They looked like balloons but had short wings and
pulsated in and out as though they were breathing.
They hovered silently for a minute or two before
being obscured by mist. John Philip Bessor of
Pennsylvania wrote the U.S. Air Force in 1947 of-
fering his theory about the nature of flying disks.

He claimed they were a form of space animal ca-
pable of materialization and dematerialization
that may be carnivorous.

Countess Zoe Wassilko-Serecki wrote in the
September 1955 issue of American Astrology mag-
azine that creatures live in the upper atmos-
phere—Ilarge luminous bladders of colloidal sili-
cones that assume different shapes depending on
whether they are stationary or moving. They feed
on energy and have appeared more frequently in
the lower atmosphere since power production be-
came widespread.

In 1958 Trevor James Constable wrote They
Live in the Sky, in which he claimed that aerial en-
tities live in the upper atmosphere and are occa-
sionally visible as meteors or UFOs. Constable
even made infrared photographs of the animals. In
1959 Kenneth Arnold, who first spotted flying
saucers in 1947, concluded that UFOs are space
animals: living organisms in the atmosphere that
have the power to change their density and ap-
pearance. In 1962 John M. Cage theorized that
UFOs are sentient life-forms that follow airplanes
much as dolphins follow ships.

The concept has fallen recently into disfavor,
simply for being nonparsimonious. However, the
existence of such life-forms, whether indigenous
to earth or arriving from elsewhere, is not impos-
sible; and certain types of Fortean phenomena, es-
pecially immense falls of organic matter, might
well be evidence in favor of such a possibility. The
subject should probably not be considered to be
closed; there continues to be speculation and even
controversy over it.

—Jerome Clark
Further Reading:
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TUL ATOMIC SUBMARINE

This 1959 film featured a submersible flying saucer
piloted by a cyclops-like monster, who, of course, is
intent on taking over the world. The action takes
place under the Arctic ice cap, where some people
in the UFO community have speculated an alien
base may lie. The extraterrestrial is opposed by the



crew members of an atomic submarine, who, of
course, manage to save the world from the alien
threat. This is a low-budget film built around the
most common of all sci-fi plot devices: the inva-
sion-of-earth-by-hostile-aliens theme. Despite the
low budget and hackneyed theme, this film has re-
ceived surprisingly good reviews.

Gorham Productions/Allied Artists 1959; 80 min.
Director: Spencer Gordon Bennet; Writer: Orville H.
Hampton; Cinematography: Gilbert Warrenton; Cast:
Arthur Franz, Dick Foran, Bob Steele, Brett Halsy, Joi
Lansing, Paul Dubov, Tom Conway.

ATTACK O THE L0 FO0T WOMAN (10C8)

The 1958 film Attack of the 50 Foot Woman has
become a cult classic. A woman released from an
insane asylum is witness to a flying-saucer land-
ing in the desert. She is zapped with a ray that
makes her grow. She tears up the town looking for
her faithless husband. When the huge woman
finds her husband with another woman, she
squeezes them both to death. The sheriff arrives to
kill her with a riot gun.

While the flying saucer is an ad hoc device in-
cluded for the sole purpose of providing the
means by which the heroine is transformed into
“bikini-clad colossus,” there is some resonance
with the archetypal theme of individuals who are
transformed by their contact with UFOs.

Woolner/Allied Artists 1958; 72 min. Director: Nathan
(Hertz) Juran; Writer: Mark Hanna; Cinematography:
Jacques Marquette; Cast: Allison Hayes, William Hudson,
Roy Gordon, Yvette Vickers, George Douglas.

ATTACH BF THE £0 00T WOmAN (1992)
The 1958 cult movie Attack of the 50 Foot Woman
was remade in 1993 for Home Box Office. Rather
than getting crushed by his huge wife in the end,
the 50 Foot Woman’s husband this time is con-
demned to an eternity of wearing a Star Trek uni-
form in a male consciousness-raising encounter
group.
HBO 1993; 89 min. Director: Christopher Guest; Writer:
Joseph Daugherty; Music: Nicholas Pike; Cast: Daryl
Hannah, Daniel Baldwin, William Windom, Frances
Fisher, Cristi Conaway, Paul Benedict, Lewis Arquette,
Xander Berkeley, Hamilton Camp, Richard Edson,
Victoria Haas, 0’Neal Compton.
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AUTOMATIC WRITING

Automatic writing is a form of mediumship in
which writers (or sometimes typists) record infor-
mation from sources other than their own con-
scious mind. Automatic writing was very popular
during spiritualism’s heyday in the nineteenth
century, a popularity that has continued into the
present in such altered forms as New Age channel-
ing. The popular author Ruth Montgomery, for ex-
ample, claims to produce many of her books with
the aid of automatic writing.

In the nineteenth and twentieth centuries, and
even today, most practitioners assert that auto-
matic writing represents communications from
disembodied entities, usually the souls of de-
ceased human beings. In the contemporary meta-
physical subculture, many people have claimed to
have received such messages from embodied be-
ings, including extraterrestrials. For example, the
leader of the group that was featured in the classic
study When Prophecy Fails received her messages
from the Space Brothers via automatic writing.

As currently used, the expression “automatic
writing” is often used to refer both to automatic
writing and inspirational writing. The actual
recording of characters in true automatic writing
is not under the control of the writer, so that the
handwriting is often quite different from her or his
ordinary handwriting. In inspirational writing, by
way of contrast, words and ideas flow into the
writer’s mind, so that she or he acts as a recorder
(as if one was a court reporter, recording whatever
was said in a courtroom). In inspirational writing,
the handwriting and sometimes even the writing
style is the said to be the writer’s own; only the
content of the writing is from the Other Side. In
true automatic writing, the writer usually does not
know what she or he is writing. A tingling is some-
times felt in the hands or arms. Most often, auto-
matic writing takes place at a greater speed than
one’s normal writing.

See Also: Channeling; Occult; When Prophecy Fails
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AMECCRASH

The so-called Aztec Crash was a hoax modeled on
a popular film and a report about a saucer crash.
Frank Scully, a columnist for Weekly Variety, be-
came the victim of this hoax, which was dreamed
up by Silas Newton and Leo GeBauer. Newton was
a veteran con artist who got the inspiration for this
hoax from the publicity for a 1949 science-fiction
film entitled The Flying Saucer. The producer of
this film, Mikel Conrad, promoted the view that
the spaceship seen in the movie was an actual
alien craft held by the government. In publicizing
the film, Conrad got an “FBI agent” who swore that
the story was true. This prompted the U.S. Air
Force to launch an investigation into the matter.
Conrad admitted to the investigating officer who
contacted him that he had concocted the tale to
promote the movie. Newton followed this contro-
versy in the Los Angeles newspapers.

Newton also learned of a report of two prospec-
tors in Death Valley who allegedly saw a UFO spin
out of control and crash into a sand dune. Two hu-
manoid occupants emerged from the craft and
fled, with the prospectors in pursuit. The miners
eventually gave up the chase and returned to the
scene of the crash only to find the saucer gone.

In August 1949 Newton and his accomplice were
demonstrating an oil-detecting device in the South-
west, including Aztec, New Mexico. Shortly there-
after Newton, representing himself as a Texas oil-
man, told the Death Valley prospector story to
Frank Scully, but he changed its location and said
that the two men were scientists who had forced the
UFO down with sophisticated instruments. Newton
told Scully that he had heard the story directly from
the scientists involved. Newton presented GeBauer
to Scully, saying that he was “Dr. Gee,” a government
scientist specializing in magnetics who had partici-
pated in the recovery operation.

The story that appeared in Weekly Variety
under Scully’s byline on October 12, 1949, was that
on March 25, 1948, a flying saucer crashed on a
rocky plateau east of Aztec, New Mexico. The bod-
ies of 16 small, humanlike beings dressed in the
style of 1890 were found inside by Air Force inves-
tigators, who determined that they were from
Venus. Soon afterward a crash occurred in Ari-
zona, and 16 bodies were taken from that wreck-
age. A third spaceship went down near Phoenix,
leaving two dead occupants. In 1950 Scully elabo-
rated on the story in his book Behind the Flying
Saucers.

The September 1952 issue of True magazine
exposed the hoax in a story by J. P. Cahn. Cahn re-
vealed that Scully’s sources were both in fact con
artists who used the flying-saucer story as a ruse
to attract the attention of potential investors in a
bogus oil-detection scheme allegedly linked to ex-
traterrestrial technology. Scully responded to
Cahn’s charges by attacking Cahn’s character and
avoiding the substantive issues of the case. He also
claimed that Dr. Gee was a composite of eight men
who had given him pieces of the story.

In 1953 Newton and GeBauer went on trial in
Denver for conspiracy to commit a confidence
crime. They were given suspended sentences and
ordered to make restitution to investors. Newton’s
confidence career didn’t end there, however. In
February 1955 he was tried for selling $15,000 in
worthless securities in a Utah uranium claim. In
March 1958 he was again in court in Denver on a
$100,000 uranium swindle. As late as 1970 he
was under indictment in Los Angeles on two
counts of grand theft. When he died in Los Ange-
les in 1972, there were at least 140 claims filed
against Newton’s estate by individuals who
claimed that he had “borrowed” money from
them to exploit oil or mining claims. His estate
totaled $16,000; claims filed against it exceeded
$1.35 million. Many of the claims alleged that
Newton salted the claims or pumped oil into the
ground at night to pump it back up the next day
for the benefit of investors.

In 1987 UFO Crash at Aztec by William S. Stein-
man and Wendelle C. Stevens was published. It was
based on speculation, rumor, and unnamed in-



formants. In it, Newton and GeBauer were painted
as honorable men whose good names were de-
stroyed by the government and the press for dar-
ing to divulge information on UFOs.

See Also: Hoaxes; The Roswell Incident
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Bad Channels, a low-budget comedy, was aptly
named. A rock station disc jockey finds his stu-
dio invaded by a space creature with a large head
that shrinks attractive female listeners to put
into specimen jars for transport back to his
planet. Precisely what the captives will be used
for is never spelled out. Although the movie’s
details bear no relationship with the world of
ufology, the film’s overarching motif—alien ab-
duction—was the dominant theme of UFO liter-
ature in the early 1990s, when Bad Channels was
produced.

Full Moon Entertainment 1992; 88 min. Director: Ted
Nicolaou; Writer: Jackson Barr; Cinematography: Adolfo
Bartoll; Cast: Paul Hipp, Martha Quinn, Aaron Lustig, lan
Patrick Williams, Charlie Spading, Tim Thomerson.

THE RAMBO0 SAUCER

In this 1968 film a flying disk buzzes the United
States and lands in communist China. The aliens
piloting it perish from earth germs. A team of
Americans searching for the flying saucer in Red
China comes across a Russian team with the
same mission. As both groups fear being discov-
ered by the Chinese, they form an uneasy al-
liance. The climax has three of the humans es-
caping in the flying saucer and heading into outer
space.

This film is more about the Cold War than it is a
sci-fl movie. It is, nevertheless, interesting to spec-
ulate where the idea of a crashed saucer origi-
nated, given the rumors about Roswell that had
been circulating since the late 1940s.

NTA/Harris Associates 1968; 103 min. Director: Frank
Telford; Producer: Jerry Fairbanks; Cinematography: Hal
Mohr; Cast: Dan Duryea, John Ericson, Lois Nettelton,
Nan Leslie.
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Barbarella was a 1967 film starring Jane Fonda. It
was based on a risqué French comic-strip heroine.
Although not about flying saucers or alien in-
vaders, it is a useful example of how the outer-
space sci-fl genre is an inkblot for our human pro-
jections, including sexual fantasies.

Marianne Productions 1967; 98 min. Director: Roger
Vadim; Writer: Terry Southern; Cinematography: Claude
Renois; Music: Charles Fox; Cast: Jane Fonda, John Phillip
Law, David Hemmings, Marcel Marceau, Anita
Pallenberg, Milo 0’Shea.

DARKER, GRAY ROSCOL

Gray Barker was the founder of a popular UFO
magazine, The Saucerian, and the author of They
Knew Too Much About Flying Saucers. He was born
on May 2, 1925, in Riffle, West Virginia. In 1947 he
graduated from Glenville State College in West Vir-
ginia. He taught public school for a year and then
began selling theatrical equipment and working as
a theater booker.

In 1952 Barker wrote his first magazine article,
an account of the so-called Flatwoods Monster, a
UFO encounter that occurred in West Virginia. It
was published in Fate magazine. That year he
joined the International Flying Saucer Bureau
(IFSB), headed by Albert K. Bender of Bridgeport,
Connecticut, and became one of its most active
members. Barker wrote frequently for Space Re-
view, the publication of the IFSB.

In late 1953 Albert Bender closed down the
IESB, allegedly due to a threat he received from
three men dressed in black (this was the origin of
the so-called men-in-black, or MIB, phenome-
non). Gray Barker’s book about the Bender inci-
dent, They Knew Too Much About Flying Saucers,
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Film still of Jane Fonda in Barbarella, 1967 (The Del Valle Archive)

was published in 1956. When the IFSB dissolved,
Barker started his own magazine, The Saucerian.
It became one of the most popular UFO maga-
zines, with a circulation of 1,500. Barker consid-
ered himself an entertainer and folklorist rather
than a factual reporter and was a gifted writer
with a gentle, understated sense of humor.

One of Barker’s best friends was James W.
Moseley, publisher of a rival magazine, Saucer
News. Moseley and Barker pretended to be feud-
ing and sniped at each other in the pages of their
magazines. Together, Barker and Moseley were
responsible for one of the most notorious hoaxes
of the 1950s. They obtained a piece of State De-
partment stationery and wrote a letter to con-
tactee George Adamski, signing it “R. E. Straith.”
The letter stated that the State Department had
on file a great deal of evidence confirming
Adamski’s claims and encouraged his work.
After receiving this letter, Adamski sent a regis-
tered letter addressed to Straith at the State De-
partment. When the return receipt indicated that

the letter had been accepted, it was assumed that
Straith was real. The Straith letter was an-
nounced in an article in the March/April 1958
issue of Flying Saucer Review. Adamski parti-
sans around the world celebrated this validation
of his work. The Straith letter created Barker and
Moseley’s desired effect of throwing long-term
confusion into the UFO field.

In 1959 Barker entered the book-publishing
field. His first offering was Howard Menger’s From
Outer Space to You. In 1962 he published Albert K.
Bender’s Flying Saucers and the Three Men. This
was a wild story that told of Bender being ab-
ducted by monstrous aliens and taken to the South
Pole. Barker also published several paperback
compilations, such as The Strange Case of Dr. M. K.
Jessup and Gray Barker’s Book of Saucers.

The last issue of Barker’s magazine, which had
changed its name to Saucerian Bulletin in 1956,
appeared in 1962. Barker sold the magazine to
James Moseley, who incorporated it into Saucer
News. In 1970 Barker wrote and published The Sil-



ver Bridge, a fictionalized account of UFO-related
events. Barker published a tabloid, Gray Barker’s
Newsletter, in the 1970s. In 1981 he compiled and
published A UFO Guide to “Fate” Magazine. Gray
Barker died on December 6, 1984. Following
Barker’s death, Moseley confessed to writing the
Straith letter with Barker.
See Also: Bender, Albert K.; Flatwoods Monster; Men in
Black
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DATTERILS NOT INCLUDED

In this 1987 film a real-estate developer plots to
destroy a tenement in New York while its few re-
maining residents struggle to save the building.
The residents are aided by tiny but mechanically
inclined flying saucers. In this film, the UFOs are
not piloted by aliens but appear to be mechanical
life-forms themselves. They even reproduce!

Amblin/Universal 1987; 107 min. Director: Matthew
Robbins; Writers: Matthew Robbins, Brad Bird, Brent
Maddock, S. S. Wilson; Cinematography: John
McPherson; Music: James Horner; Cast: Hume Cronyn,
Jessica Tandy, Frank McRae, Michael Carmine, Elizabeth
Pena, Dennis Boutsikaris.

DATILE IN OUTER SPACE

In this 1959 Japanese film, earth is under attack
from an alien planet, evidenced by the facts that
Venice’s lagoon is emptied and all of the water is
dumped on the city. New York is burned, and the
Golden Gate Bridge is destroyed by a space tor-
pedo. Two spaceships are sent out to do battle with
the enemy on the Moon and in space.

Toho 1959; 90 min. Director: Inoshiro Honda; Writer:
Shinichi Sekizawa; Cinematography: Hajime Koizumi;
Cast: Ryo Ikebe, Kyoko Anzai, Minoru Takada, Koreya
Senda, Leonard Stanford, Harold Conway, George
Whitman, Elise Richter, Hisaya Ito, Yoshio Tsuchiya.

DINDLR, ALBEATH. L
DATTLE OF THE WORLDS

This is a 1961 Italian film in which a professor
ridicules the claims of his colleagues that a mete-
orite is about to collide with earth. It turns out that
he is right: The meteorite stops and launches fly-
ing saucers against earth. The professor finds that
the meteor has been sent by an alien planet, the in-
habitants of which have died. The meteorite is
manned by computers that are mechanically car-
rying out what they have been programmed to do.
The professor is fascinated by the wealth of infor-
mation the central computer must contain. He
gains access to it but is blown up with the contrap-
tion as military leaders on earth fire upon it.

Ultra Film/Sicilia Cinematografica; 95 min. Director:
Anthony (Antonio Margheriti) Dawson; Cast: Claude
Rains, Maya Brent, Bill Carter, Marina Orsini, Jacqueline
Derval.

DINDLR, AILRERT U,

In April 1952 Albert K. Bender, a 31-year-old fac-
tory worker from Bridgeport, Connecticut, formed
the International Flying Saucer Bureau (IFSB) to
gather information about flying saucers and ac-
quaint people who were interested in flying
saucers. The organization quickly grew to an inter-
national membership of 1,500. In October 1952
Bender published the first issue of Space Review,
the IFSB magazine. In February 1953 Gray Barker
was appointed as the IFSB’s chief investigator.

In September 1953 Bender related a theory
about UFO origin to someone. Shortly thereafter
three men dressed in black, who Bender claimed
were members of the U.S. government, allegedly
called on Bender and told him the actual origin of
UFOs and warned that he would be imprisoned if
he repeated it to anyone. The men informed Ben-
der that the U.S. government had known what
UFOs were since 1951 and would reveal the fright-
ening secret within four years. Bender was so
upset by this incident that he was sick for three
days afterward.

The October 1953 issue of Space Review was
the last. It carried this notice: “The mystery of the
flying saucer is no longer a mystery. The source is
already known, but any information about this is
being withheld by orders from a higher source. We
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would like to print the full story in Space Review,
but because of the nature of the information we
are very sorry that we have been advised in the
negative. We advise those engaged in saucer work
to please be very cautious”

Over the next year and a half, UFO enthusiasts
in Canada, New Zealand, and Australia left the field
under suspicious circumstances; the implications
were that they were silenced by mysterious, dark-
suited strangers. Gray Barker did more than any-
one else to keep the Bender mystery alive by featur-
ing it in his popular magazine The Saucerian. In
1956 Barker published a book about the mystery,
They Knew Too Much About Flying Saucers.

Gray Barker persuaded Bender to write his own
book about the mystery and offered to publish it.
Flying Saucers and the Three Men appeared in
1962, and many readers found it to be unbeliev-
able. In it Bender said that the three men were ac-
tually aliens in disguise and that their mission was
to extract an element needed on their home planet
from seawater. These aliens took Bender to their
base in the Antarctic and told him that God does
not exist and that human beings do not survive
death. The aliens completed their mission and left
earth in 1960, thereby freeing Bender to tell all.

Those who knew Bender understood that
something had genuinely frightened him and
caused him to shut down his organization in 1953.
Gray Barker speculated that Bender could have
come across some military secret, causing agents
from an intelligence agency to visit him and make
him keep quiet about it. Possibly Bender wrote the
fictitious account of the visit of the three aliens to
end the harassment from enthusiasts who were
trying to get him to reveal his secrets.

See Also: Barker, Gray Roscoe; Men in Black
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DCAMUDA TRIANGLE (DLVIL'S TRIANGLE)

The Bermuda Triangle is an area in the Atlantic
Ocean within which unusual events occur—par-
ticularly the disappearance of ships and airplanes
without a trace. In geographical terms, the watery
expanse is triangulated by Bermuda, Florida, and
Puerto Rico (i.e., if one were to draws line between
these three locations on a map, one would trace
the boundaries of the Bermuda Triangle).

Folklore about the area usually begins with
Columbus. As the explorer’s ships sailed through
the area, the crew was said to have seen strange
lights in the sky—probably meteors—and the
compass supposedly went haywire. Most auspi-
ciously, on October 11, 1492, lights were seen in
the direction in which land was discovered the
next day.

A second historical mystery that has been
retroactively incorporated into the Bermuda Tri-
angle myth is the discovery of the Mary Celeste in
1892. The ship was discovered off the coast of Por-
tugal with no crew members aboard, some 400
miles off its original route from New York to
Genoa. It had probably been abandoned on the
high seas during a storm that the captain had in-
correctly judged as being too strong to weather.

The legend of the Devil's Triangle was launched
in modern times with the disappearance of Flight
19—five U.S. Navy Avenger bombers—on Decem-
ber 5, 1945. A rescue plane was also lost. Lieu-
tenant Charles Taylor, an experienced pilot leading
a group of rookies on a routine training mission,
had compass problems. Familiar with the area, he
likely felt he could continue the mission by dead
reckoning. He eventually concluded that the group
had wandered into the Gulf of Mexico by mistake,
so he ordered them to turn east. Eventually the
group ran out of gasoline and plummeted into the
ocean. Any survivors drowned in a storm that had
formed during the mission. No wreckage was
found until many years later.

One popular explanation for these disappear-
ances is that some sort of still-active machinery
from Atlantis lies at the bottom of the ocean that
periodically obliterates passing craft, or, alter-
nately, that periodically opens a “doorway” to an-
other realm—a time warp of sorts from which
one never returns. Another popular explanation is



that a secret undersea UFO base is located in the
area and that there is something about the com-
ings and goings of UFOs that is responsible for the
destruction of ships and planes. Even an official
U.S. Navy report noted that the Avengers had dis-
appeared “as if they had flown to Mars.”

Subsequent to Flight 19, some 200 other inci-
dents were attributed to the mysterious “energies”
present in the area. The Bermuda Triangle re-
ceived its name from an article by W. Gaddis that
was published in Argosy magazine in 1964. Ten
years later, a sensationalistic book by Charles
Berlitz, The Bermuda Triangle, became a best-
seller, and the area became enshrined in paranor-
mal folklore.

See Also: Atlantis; Time Travel
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DETHURUM, TRUMAN

Truman Bethurum was a prominent contactee of
the 1950s. Born in Gavalin, California, on August
21, 1898, he worked as a laborer until the early
1950s. In the early-morning hours of July 28, 1952,
Bethurum was napping between shifts as a heavy-
equipment operator in the Nevada desert. He was
allegedly awakened by eight small men who took
him to a nearby flying saucer, where he met the
captain, a beautiful woman who appeared to be in
her forties. They were from the planet Clarion,
which is in our solar system but is never seen be-
cause it is always on the other side of the moon.
The Clarionites were a peaceful people who were
visiting the earth out of concern that human be-
ings might destroy earth and its inhabitants in a
nuclear war.

Bethurum began a new career as a flying-
saucer celebrity when his first published account
of his alleged encounter with space people ap-
peared in Saucers magazine in 1953. Thereafter he
received an income from writing and lecturing. In
August 1953 at a convention sponsored by Flying
Saucers International, Bethurum told his story in
public for the first time. His book, Aboard a Flying
Saucer, was published in 1954.
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Bethurum had numerous supporters in con-
tactee circles, but few mainstream ufologists be-
lieved his claims were authentic. Most UFO re-
searchers dismissed him as a charlatan. Bethurum
refused to surrender a letter allegedly written by
the captain of the flying saucer and typed on Clar-
ion paper for analysis to authenticate it. He also re-
fused to take a polygraph test concerning his
claims.

In November 1955 Bethurum claimed the cap-
tain of the saucer visited him in astral form and
instructed him to solicit contributions to buy a
large section of land and establish a commune.
The commune was established in Prescott, Ari-
zona. Bethurum died on May 21, 1969, in Landers,
California.

—Jerome Clark

See Also: Contactees; Religions, UFO; Space Brothers
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DIGFOOT (SASQUATCH, T AROMINARLE
(NOWMAN)

Despite its links to ancient Native American sto-
ries about Sasquatch in the Pacific Northwest re-
gion of the United States and Canada, the docu-
mented history of such beings seems to have
begun only this century. In 1901 a newspaper in
British Columbia carried a story about the sight-
ing of a “monkey man” by a Vancouver Island lum-
berman. Various similar stories followed: a “Yellow
Top” apelike creature in Ontario, a killing of a
seven-foot hairy creature in Newfoundland, and
so on. In 1958 the term now in common usage,
“Bigfoot,” appeared in conjunction with a sighting
(widely considered a hoax) of giant tracks in
northern California.

Hairy bipeds are generally taller than humans
although they are humanoid, have a thick dark or
yellowish fur, and glowing eyes that appear red,
green, or yellowish. It is perhaps this last charac-
teristic that has fueled discussion about the link
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between Bigfoot and UFOs. Hundreds of such
combined sightings have been reported in the Pa-
cific Northwest well into the 1990s. One of the
most notable accounts comes from Uniontown,
where on October 25, 1973, a young man and two
boys saw a UFO land and, upon hearing screaming
sounds, focused their attention on two apelike
creatures with glowing eyes. As is often the case,
one of the witnesses claims to have shot one of the
creatures multiple times, certainly injuring it. But
upon further investigation the creatures were not
to be found, and the UFO quickly vanished. The
witnesses and an officer who had responded to
their call did walk the area and reported a sulfur-
like smell and the nagging feeling that they were
being watched or followed by an invisible entity.

In another account, two hikers in the Anza Bor-
rego Desert in Southern California reported wak-
ing in the middle of the night to the sound of an
explosion. Their investigation over the top of a
nearby ridge revealed the adjacent valley to be full
of entities with glowing red eyes marching along
as a red, circular flying saucer hovered above. Per-
haps the strangest of experiential claims comes
from a trio that had purchased a ranch in a remote
area of Colorado. Repeatedly, alone or in groups,
they would see a tall, furry creature on the ranch,
sometimes shooting at it. They found footprints,
strands of hair, mutilated cattle, and in one in-
stance a black box on the ground beneath a bright
light in nearby trees. Two creatures, this time
blond and wearing tight-fitting “flight suits,” sud-
denly appeared in the light and warned one of the
ranchers away from the box, then apologized for
the inconvenience they had caused. The would-be
ranchers moved back to Denver shortly afterward.

It may be that reports of Bigfoot are greatly ex-
aggerated. Nevertheless, the preponderance of re-
ports and the accompanying dearth of physical ev-
idence has led Dr. Scott Rugo to speculate that
UFOs and Bigfoot, among others, are merely “psy-
chic projections.”

See Also: Chupacabras; Mythology and Folklore
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TUE BLOR

The first and, in almost everyone’s opinion, the
better Blob film was made in 1958. A meteor
brings a blob of space protoplasm to earth. The
Blob consumes some of the inhabitants of a small
American town and becomes elephant-sized.
When two teenagers report that the Blob has eaten
the town’s doctor and nurse, no one believes them.
One teenage boy rallies a group of his friends who
have also seen the Blob, and they try to warn the
police but are laughed off. Finally the teenagers
discover that the Blob does not like cold. They stun
it with electricity and squeeze it into a transport
plane, from whence it is dropped into the Antarc-
tic. This film gave Steve McQueen his first starring
role. The Blob was remade in 1988. In this version
the Blob was not an alien organism but a product
of the military. There was also a 1971 comedy film
sequel—Beware! The Blob—in which the Blob
stalks a Midwestern town in search of victims.

Although not about UFOs per se, The Blob is
built around the same general theme as movies
like The Arrival and Independence Day, namely,
hostile aliens invade the earth and threaten the
very existence of humankind. Even a casual
overview of films involving extraterrestrials will
make it clear that aliens are almost always por-
trayed as being either super-good or super-evil—
there is almost no such thing as morally ambigu-
ous extraterrestrials in Hollywood. The Blob
clearly falls into the evil-alien genre.

Original—Tonylyn Productions/Paramount 1958; 83
min. Director: Irvin S. Yeaworth Jr.; Writer: Theodore
Simonson, Kate Phillips; Cinematography: Thomas E.
Spalding; Cast: Steve McQueen, Aneta Corsaut, Olin
Howlin, Earl Rowe.

Sequel: Jack H. Harris Enterprises 1971; 88 min. Director:
Larry Hagman; Cinematography: Al Hamm;
Producer/Writer: Anthony Harris; Cast: Robert Walker,
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Publicity illustration for Paramount’s 1958 film The Blob, starring Steve McQueen (The Del Valle Archive)

Gwynne Gilford, Godfrey Cambridge, Carol Lynley,
Shelley Berman, Burgess Meredith, Gerrit Graham.

Remake: Tri Star; 92 min. Director: Chuck Russell; Writer:
Frank Darabont, Chuck Russel; Cinematography: Mark
Irwin; Cast: Kevin Dillon, Candy Clark, Joe Seneca,
Shawnee Smith, Donovan Leitch, Jeffrey DeMunn, Del
Close.

BLUL ROSE MINISTRY

The Blue Rose Ministry is the organizational vehi-
cle for Robert E. Short, who channels ufonauts. He
was brought to public attention during the 1967
annual contactee gathering at Giant Rock, Califor-
nia, formerly hosted by George Van Tassel. Just be-
fore Short’s channeling session began, a red-orange
UFO was sighted by the crowd and was visible for
about two minutes. Korton, the channeled entity
speaking through Short, asserted that he was from
Jupiter and that the craft they had seen was a scout
ship from the mothership. The Blue Rose Ministry
produces books and tapes of Short’s channelings.
Its goal is to bring people into closer attunement
with enlightened being in the cosmos.

See Also: Contactees; Cults, UFO; Religions, UFO; Space
Brothers
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THE DRAIN LROM PLANLT AROUS

In this 1958 film a large flying evil superbrain ar-
rives on earth from another planet and overpow-
ers a nuclear scientist, entering his body. The sci-
entist’s girlfriend becomes alarmed by his strange
new behavior. A good alien brain arrives on earth
in pursuit of the first and takes temporary posses-
sion of the scientist’s dog. It then tells the girl-
friend how to kill the evil brain by landing a blow
on the side of its head. She does this, and the sci-
entist returns to normal.

Although not exactly recommended viewing,
The Brain from Planet Arous is interesting as an
early example of the rare film that brings both
good and bad aliens into the plot. This tendency to
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dichotomize our projections is reflected in a cer-
tain subpopulation of the UFO community that
believes that different sets of ufonauts—some
good (friendly) and some evil (hostile)—pilot dif-
ferent sets of flying saucers. Rarely does the
human imagination portray extraterrestrials as
morally ambiguous.

Marquette Productions 1958; 80 min. Director: Nathan H.
Juran; Producer/Cinematography: Jacques Marquette;
Screenwriter: Ray Buffum; Cast: John Agar, Joyce
Meadows, Robert Fuller, Thomas B. Henry, Ken Terrell.

THE DROTHLER FROM ANOTULR PLANLT

In this 1984 film a mute alien materializes in New
York in black human form, discovers alienation,
ends a drug racket, and, after disposing of a pair of
extraterrestrial bounty hunters (who appear as
white Anglos) who are after him, decides to stay.
The only things about the alien that set him apart
other than his muteness are his three-toed feet
and the E.T.-like ability to repair electronic devices
just by touching them.

The Brother from Another Planet is less a sci-fi
flick than it is a morality tale about human oppres-
sion and inequality. It is, however, interesting in
that it brings both good and bad aliens into the
plot—a departure from the marked tendency of
Hollywood to portray extraterrestrials as either
completely friendly or completely hostile. It is also
one of the first films to cast a black person as an
alien, in contrast to almost all earlier movies, in
which humanoid extraterrestrials were Anglos.

A-Train Films 1984; 109 min. Writer/Director: John
Sayles; Cinematography: Ernest R. Dickerson; Music:
Mason Daring; Cast: Joe Morton, Dee Dee Bridgewater,
Ren Woods, Steve James, Maggie Renzi, David Strathairn,
Tom Wright, Herbert Newsome, Leonard Jackson.

DROTHERHOOD OF THE SEVEN RAVS

The Brotherhood of the Seven Rays was estab-
lished in 1956 by George Hunt Williamson. In that
year Williamson and some associates traveled to
Peru to establish the Abbey of the Seven Rays. The
monastery opened in the 1960 and continued into
the 1970s. Students who came to live at the center
in Peru had to accept the cosmic Christ as one who
came to earth and who is due to return in the near

future. Meditation, fasting, and contemplation
were practiced. The group had a communal meal
daily. Novices of both genders underwent baptism
by immersion before becoming friars and were
anointed with oil before becoming monks. No nar-
cotics or stimulants (including chocolate) were
used, and no meat was eaten. Marriage was al-
lowed. The Brotherhood had two orders: The
Order of the Red Hand was dedicated to preserv-
ing arcane knowledge at a scriptorium at the
monastery in Peru; the Ancient Amethystine
Order’s purpose was to cure humanity of its ills
and the earth of its drunken state. The U.S. head-
quarters of the Brotherhood was in Corpus
Christi, Texas. The Brotherhood had ceased to
function by 1980.

George Hunt Williamson had been an archae-
ologist and student of theosophy. He witnessed
George Adamski making his first contact with a
being from Venus in the California desert in
1952. In 1953 Williamson published his own
story, The Saucers Speak, in which he claimed
contact with Martians by means of automatic
writing. Williamson also claimed to have been in
touch with the ascended masters, who were once
human and who now teach humans about spiri-
tual realities.

See Also: Contactees; Cults, UFO; Religions, UFO; Space
Brothers
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DRUANT, LRNLST

Ernest Bryant of Scoriton, England, wrote a letter
in 1965 to the Exeter Astronomical Society, saying
that he had seen a light-blue light that hummed
and clattered; when he investigated, he found
metallic scraps in the area where the UFO had
been. Later, as the investigation progressed, he
said it was the second contact he had experienced.
The first involved three extraterrestrial beings that
landed in a field near his house. They were Venu-
sians who told of the unimaginably happy life on
their planet and warned that the evil planet Ep-
silon wanted to use humans for reproductive pur-



poses. They gave Bryant a tour of their ship, then
waved goodbye, promising to return.

Bryant made sketches of the beings, one of
which looked remarkably like a young George
Adamski, the controversial occult contactee of the
1950s who claimed to have been befriended by a
Venusian named Orthon who took him on space
adventures throughout the solar system. Bryant also
claimed to see a purple gown with an embroidered
rose in the alien craft, which had been given to
Adamski at a conference on Saturn. Some members
of the Adamski Society believed he had acquired a
new, youthful body, whereas others decided that it
was a trick of “mischievous space people”

Back on earth, the metallic scraps were found
to be ordinary pieces of aircraft equipment, and
the small tube found by Bryant with the inscrip-
tion reading “Brother to Brother” in classical Greek
was a gardening gadget. Soon the word “hoax”
began to spread about the incident, but no one
would be able to question Bryant because he died
of a brain tumor. His wife, however, told investiga-
tors that he had planned to write a sci-fi novel
sounding very much like his UFO stories.

See Also: Contactees; Hoaxes; Space Brothers
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DUCK ROGLRS IN THL 2CT (INTURY

In this 1979 film, based on a 1930 comic strip, an
evil princess plans to conquer earth but is foiled
by Buck Rogers, who uses a mixture of old-fash-
ioned heroics and modern technology. Although
not directly relevant to UFOs, the Buck Rogers sto-
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ryline helped to shape our image of outer space
and has influenced, to a greater or lesser extent,
most subsequent sci-fi films and TV shows involv-
ing space travel.

Universal 1979; 90 min. Director: Daniel Haller; Writer:
Glen Larson, Leslie Stevens; Cinematography: Frank
Beasoechea; Cast: Gil Gerard, Pamela Hensley, Erin Gray,
Henry Silva, Tim 0’Connor, Joseph Wiseman.
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CAPL CANAVERAL MONSTLRS

In this 1960 film an alien life force arrives in
Florida to interfere with the U.S. space program at
Cape Canaveral by taking over the bodies of hu-
mans and turning them into zombies. It is an Inva-
sion of the Body Snatchers type of film that some
commentators have tried to explain in terms of the
American fear of Soviet infiltration. The basic no-
tion that hostile, human-looking aliens are taking
over the earth is widespread among the more
paranoid segments of the UFO community.

CCM 1960; 69 min. Director/Writer: Phil Tucker;
Cinematography: Merle Connell; Cast: Scott Peters, Linda
Connell, Jason Johnson, Katherine Victor, Frank Smith.

CAPTIVITY TALES AND ARDUCTIONS

Although the United States is not the only country
that has been troubled by hostages, the other na-
tions of the world appear to be less enthralled by
the spectacle of the bondage of its citizens. Fur-
thermore, unlike in most other countries, the
manner in which our government deals with
American captives has marked political repercus-
sions: The hostage crisis that emerged in the wake
of the Iranian revolution hurt Jimmy Carter’s pres-
idency, and Ronald Reagan’s ill-advised arms-for-
hostages deal led to Iran-contra, the worst scandal
of his career. This nation’s interest in captivity can
also be seen in our ongoing obsession with Ameri-
can POWs who may or may not still be in South-
east Asia, our invasion of Grenada for the ostensive
purpose of “rescuing” American medical students,
and the central role that the captivity-rescue motif
plays in many of the stories found in our enter-
tainment media.

This country’s broader obsession with the
theme of bondage (e.g., a seemingly endless fasci-
nation with hostages and hostage stories) has led
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certain scholars to attempt to locate the historical
origins of this fixation. The approach generally
taken has been to postulate a chain of influences
reaching back to the narratives composed in colo-
nial New England by former captives of Native
Americans. In other words, in an effort to explain
why the North American imagination is more en-
thralled with captivity than are other societies, the
dominant tendency has been to refer to the unique
situation of a 250-year conflict between Euro-
Americans and aboriginal Americans—a conflict
in which, particularly during periods of full-scale
war, Native Americans often captured large num-
bers of settlers. This explanation immediately
strikes one as intuitively correct, especially if one
is familiar with the primary material on which the
argument is based.

But was the imagination of the Puritans (from
whom the first set of Indian-captivity tales
emerged) simply overwhelmed by the sheer num-
ber of captures (as some writers have argued), or
were the Puritans ideologically predisposed to give
significance to situations of bondage? On this
issue, several different scholars have called atten-
tion to Puritan preoccupation with captivity
themes, a preoccupation antedating Puritans’ mi-
gration to America. For the Puritans (and, to a
lesser extent, for all Christians of that period), im-
prisonment was a comprehensive metaphor
through which the whole of human existence
could be viewed.

Saturated with such imagery, Puritans natu-
rally would be interested in the experience of
colonists who had been captured by Native Ameri-
cans. The Puritans imposed a theological gloss on
these narratives. At one level, the overall pattern of
Indian-captivity tales (capture, bondage, and ran-
som) could be viewed as parallel to the three
stages of conversion (contrition, despair, and sal-
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vation)—parallels that were not lost on the Puri-
tans. The aptness of this structural parallel also
dovetailed nicely with the Puritans’ tendency to
identify their enemies with God’s enemies (Native
Americans, in other words, were viewed as min-
ions of Satan), hence Indian captivity was a singu-
larly appropriate symbol for bondage to sin.

The published captivity tales were extremely
popular. The Puritans believed that secular fic-
tion was a waste of time, but they could, with a
clear conscience, read stories composed by for-
mer captives of American Indians. These captiv-
ity tales were the closest thing to an action-ad-
venture story available to the early colonists.
However, tales of captivity at the hands of Ameri-
can Indians, both historical and fictional, contin-
ued to be produced long after the Puritan world-
view had lost its hegemony.

This American fascination with captivity,
which, it has been noted, continues up to the pres-
ent day in the form of our fascination with
hostages, made it almost inevitable that tales of
alien abduction should originate in the United
States. Once mainstream ufologists finally gave in
and began to consider this phenomenon a part of
serious ufology, alien abduction quickly came to
occupy center stage. To the historically informed
observer, it is not surprising that abduction books
have become the best-selling of all UFO publica-
tions in the history of modern ufology.

See Also: Abductees; Alien-Abduction Narratives; Close
Encounters
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Millenarian movements await an imminent, col-
lective, and ultimate liberation, usually—but not
exclusively—within this world. This liberation im-
plies the founding of a perfect age or pure country
or kingdom and the construction of a totally “new

person” (Homo novus). Likewise, the so-called
cargo cults of Melanesia and New Guinea relate to
a dawning state of material, organizational, and
spiritual well-being, and the expected abundance
of supernaturally acquired supplies is often turned
into the central characteristic of the approaching
millennium.

For the Melanesian cargo cults in colonial and
postcolonial times, the formerly unknown con-
sumer goods and commodities of Western civi-
lization (“cargo”; in pidgin, kago) became objects
of religious concern, partly by offering a substitute
or compensation for current insufficiencies. The
formative cargo cults were centered around the
fascinating “alien cargo” discharged from ships
and airplanes: cotton-cloth, rice, canned food,
razor blades, knifes, guns, axes, and many other
supplies. Their basic intention focused on the ac-
quisition of such exotic goods. Because the process
of industrial production remained hidden to the
indigenous people, and because the colonial per-
sonnel obviously did not have to “work” for their
appropriation, the cargo had to be of unknown su-
pernatural origin. Therefore, a plausible interpre-
tation was the new belief that these goods were
originally gifts from the ancestors or culture he-
roes of primordial times—now mysteriously
stolen by the agents of colonial power. Innumer-
able prophets declared imminent arrivals of other
ships: The true indigenous consignees would then
get their share, and specific rituals (partly an imi-
tation of colonial ritual practice, partly derived
from traditional religions or Christian missions)
would help to speed the eschatological process,
which would finally lead to a new and just order in
the world.

In various forms of modern UFOQ faith, a similar
cargoistic strand is inherent. However, here it is the
supposed superior technology of the space aliens
(passing between parallel worlds, velocity beyond
the speed of light, teleportation, or “beaming,” etc.)
as well as the higher or paranormal spiritual facul-
ties (enlightenment, higher consciousness, time
travel, astral projection, telepathy, etc.) that—
together with other gifts and supplies (especially
unknown cosmic energies)—exercise an exotic
charm. As in the case of cargo cults, an imminent
and utterly transformed new cosmic order is



linked with the arrival of a radically different range
of material and spiritual goods. And in both cases,
the cargo is believed to issue from a supernatural
source: the realm of higher spiritual beings.

Starting with George Adamski, Orfeo An-
gelucci, George Van Tassel, Daniel Fry, and other
early contactees, the alien visitors are always pre-
sented as—according to the human perspec-
tive—supernormal beings with supernormal
powers and technologies, which they are ready to
disclose and share for the gradual benefit of
earthly humankind. A “ground crew” of chosen in-
dividuals and prophets is selected to spread the
Space Brothers’ gospel. In many cases the alien vis-
itors are associated with legendary culture heroes
and gods of antiquity: They become identified
with the Ascended Masters of theosophy and are
viewed as founders of ancient civilizations on the
sunken continents of Atlantis and Mu (or
Lemuria). Several instances in ancient religious
texts and myths or archaeological artifacts are
thus reinterpreted as “Memories of the Future” (cf.
Erich von Diniken).

In ufological expectations, the hope for an es-
chatological transfer of the space aliens’ supernat-
ural technology to earth is often combined with
the idea of a restitution of the original paradise. A
superabundant Heaven on Earth is in sight, and a
primordial, paradisiacal harmony is going to be
established on this planet. There will be spiritual
growth and perfection (enlightenment, cosmic
consciousness) and—at the same time—techno-
logical progress and perfection (advanced techno-
logical supplies and scientific programs to over-
come earth’s ecological problems). Contemporary
human science and technology will be either ele-
vated or partly destroyed, as in the case of nuclear
weapons and powers. A golden age is expected,
and the imagery of the perfect garden is wed with
the dream of a scientific miracle. As Norman
Poulsen, the founder and leader of the Californian
Sunburst Community, once stated on behalf of the
coming Millennium: “The by-product of living a
life of harmony with the Spirit is to have physical
abundance” In UFO faith, there exists a remark-
ably consistent imagery connected with this car-
goistic future. For example, in the Appeal to Earth
Dwellers (1992: 56ff.) (“Aufruf an die Erdbe-
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wohner,”by W.and Th. Gauch-Keller), a Swiss-Ger-
man ufological mission-brochure related to Ashtar
and the Ashtar Command, the so-called New
Time—after the Great Evacuation into the mil-
lions of spaceships hovering around earth—is
portrayed in the following way:

With the help of our Star Brothers and Sisters
[Sternengeschwister] and with the newly mastered
techniques of materialization, dematerialization,
prognosis, etc. we will create . . . everything needed
for our life. Telepathy will be everyday language,
and time as we know it on earth today will no
longer be valid. . . . We will not only be able to use
these supernormal techniques but we will also learn
how to engage in intergalactic space travel. We will
master the use of free cosmic energies and we will
manifest things, food, etc. by free will. Everything
will be possible, when we live and act according to
the cosmic/divine laws.

After the Transformation, we will live in a half-
ethereal and/or ethereal body—Tlike our Space
Brothers and Sisters. Our body atoms will oscillate
in such a high frequency that we will become
invisible to normal physical eyes. . . .

A long era of peace, love and harmony will dawn
(thousand year reign), since in this new resonating
frequency wars and destructive thoughts can no
longer exercise control over human minds. Any
oppression of people will vanish, because these
lower vibrations will cease to exist.

The benevolent Space Brothers and Space Sis-
ters function as angelic mediators and culture he-
roes: They are essentially angels in space suits,
and with their highly advanced faculties, training
programs, and supernormal science it takes only
a very short time to lead humans up to the realms
of highest enlightenment (cf. ascension and the
transformation of the person into a new cosmic
being and a member of the Galactic Federation).
When this ufological millennium breaks through,
its new cargo will not manifest itself in an abun-
dance of material wealth of the Western kind but
as a completely superior technology with special
materials hitherto unknown to humankind and
with a release of unknown energies of the uni-
verse. Spiritual progress and technological ad-
vance are amalgamated into one, creation will be
brought to its end, and a truly Galactic Society
will be established.
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However, ufological eschatologies also differ
with respect to the degree in which cargoistic
hopes are integrated into the apocalyptic frame-
work. In Christian millenarian eschatology (cf.
Revelation of John) there are two basic models:
According to premillennialism or postmillennial-
ism, the eschatological hope can either be concen-
trated on deliverance or salvation from this world
(e.g., rapture of the chosen 144,000 before the mil-
lennium) or on salvation within this world (final
establishment of the heavenly reign on earth after
the millennial interim period and the ultimate de-
feat of Satan).

Analogous patterns can also be found in ufology:

1. On the one hand, there is a dominant “Big
Beam” scenario: Earthly souls will finally
be evacuated and taken up into flying
saucers or giant motherships. The millen-
nial hope is focused primarily on salvation
from this earth. A prominent example of
this option was the Heaven’s Gate group,
which declared its final departure as “the
last chance to evacuate earth before it is re-
cycled” and thus displayed a strong this-
worldly pessimism. In their opinion, only a
complete removal to the “Level Above
Human”—a beaming-up of souls after
they “discarnated” from their bodily “con-
tainers”—could promise salvation, and
this left no place for any kind of world-
changing cargoism.

2. On the other hand, one can find a strongly
optimistic hope concerning Planet Earth—
with a paradisiacal Heaven on Earth at its
center. This scenario, in which the transfer
of Space Alien Cargo becomes a central
feature in the millennial process, is shared
by most esoteric and contactee versions of
UFO faith. Often these variants of UFO
millenarism also imply a general rapture,
but the Big Beam is in most cases reduced
to a contained period of time: a few
years—if not days, or even hours. Earth
dwellers are temporarily beamed up to a
safe place in the space ships, but they will
be brought back when Mother Earth is fi-
nally cleansed, rejuvenated, and trans-

formed to her original integrity. Since the
Paradise is to be restored on earth, and a
joyful, almost hedonistic life in cargoistic
abundance is in sight, the Great Tribula-
tion as well as the Big Beam will be only a
short intermezzo.

Without doubt, an important attraction of the
contactee version of UFO faith is rooted in its ca-
pacity to synthesize various elements of esoteric,
spiritualistic, and theosophical or Christian tra-
ditions and to reconcile them with aspects of
contemporary science, space technology, and
cosmology—the result being a strong re-en-
chantment of heaven (cf. caring and loving an-
gelic aliens). When millenarianism and cargoism
are linked within the ufological vision of a spiri-
tual and technological miracle, “the images of
modern technology and scientific achievement
will be retained, so that the prophesied new
Order can even be articulated as the very apex of
Modernity rather than [exclusively] that of a
Great spiritual Return, and at times it can bear a
strong ring of Science Fiction [or some ‘science
mythology’] about it” (G. Trompf). In certain
Western contexts of relative powerlessness, soci-
ocultural discomfort, and obscurity, these prom-
ises of a new (compensatory) appropriation of
power, knowledge, and control can be very attrac-
tive. Furthermore, such a cargoistic utopia does
not seem alien to a culture of narcissism, and it is
fully compatible with the optimistic fantasies of
technological evolution and increasing scientific
control that are still dominant in modern indus-
trial societies.

—Andreas Gruenschloss

See Also: Contactees; Cults, UFO; Eschatology;
Millennialism; Religions, UFO; Space Brothers
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(ARR, 0TI T.

Otis T. Carr was born in Elkins, West Virginia, on
December 7, 1904. In 1955 Carr founded OTC En-
terprises in Baltimore. Two years later he an-
nounced that he had invented a space vehicle pow-
ered by an electric accumulator. He claimed to
have learned his secrets from inventor Nikola
Tesla, whom Carr had met while working as night
clerk at the New York hotel where Tesla resided.

Carr hired Norman Evans Colton as his promo-
tion man. Carr and Colton became regulars on
Long John Nebel’s radio show in New York City.
These shows were humorous, with Nebel high-
lighting Carr’s unintelligibility. On one show, Carr
stated that he could not begin to enumerate the
discoveries made as a result of Nikola Tesla’s work.
Asked to tell the audience just one of these, Carr
responded, “That’s funny. I cannot remember even
one.” Carr and Colton sent out regular information
bulletins to investors. Hundreds of thousands of
dollars came Carr’s way from people who wanted
to invest in free-energy systems.

In 1958 contactee Wayne Sulo Aho became in-
volved with OTC Enterprises. Carr and Aho went
on a nationwide lecture tour of the United States,
explaining why rockets would never reach other
planets; why Washington officials would not reveal
the facts about UFOs; why Tesla’s works had been
hidden for 50 years; and how the OTC free-energy
devices actually worked. Many investors were at-
tracted from the contactee and occult circuit as a
result of these appearances.

In 1958 Carr moved his operation to Oklahoma
City. Carr and Colton advertised that a six-foot
prototype saucer-shaped spacecraft would be
flown to the Moon and back in 1959. On Sunday,
April 19, 1959, a crowd converged on Frontier City
amusement park in Oklahoma City, where the ve-
hicle was to take its maiden flight. However, Carr
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was in the hospital with a mysterious throat ail-
ment, and the spacecraft developed a “mercury
leak” that caused the flight to be canceled. Shortly
thereafter, a fire destroyed the saucer.

Carr and several of his associates, including
Wayne Aho, were charged with violating state reg-
ulations on stock sales. Carr was convicted of ille-
gally selling stock and fined $5,000. Unable to pay,
he was confined to jail to work off his obligation at
a dollar a day. Eventually charges against Aho were
dropped. Colton, who had fled Oklahoma prior to
the charges being filed, formed the Millennium
Agency to sell orders to construct free-energy ma-
chines that would be able to draw electricity from
the atmosphere without the use of any fuel.

See Also: Contactees; Hoaxes
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TUL CAT LROM OUTERSPACL

In this 1978 Disney film an extraterrestrial cat is
stranded on earth when his spaceship breaks
down. One man attempts to raise the $120,000 in
gold needed to repair the spaceship while another
tries to steal the cat’s collar, which is the source of
his super-powers. This is a Disneyesque movie in
which a cute, friendly alien is involved in a drama
with good and bad earthlings.

Disney 1978; 103 min. Director: Norman Tokar; Writer:
Ted Key; Cinematography: Charles E Wheeler; Cast: Ken
Berry, Sandy Duncan, Harry (Henry) Morgan, Roddy
McDowal, McLean Stevenson.
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Cattle and other animal mutilations and their al-
leged link to UFOs have been one of the more sur-
real aspects of ufology for over 30 years. The first
reported animal mutilation occurred in the San
Luis Valley, Colorado, on September 9, 1967, when
rancher Harry King found his sister’s horse decap-
itated near his home. The head and part of the
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Drawing of a UFO abducting a cow (Katherine Hollaud)

neck were stripped clean of flesh, with only a
white, clean skeleton left. The horse’s body, how-
ever, was untouched. Because of the sharpness of
the incision, the medical examiner thought that it
had been cauterized by a laser beam, even though
no laser technology existed in 1967 that could
have made the cut. In addition, many of the horse’s
internal organs were missing, such as the heart,
lungs, and thyroid. Most confusing of all, no blood
was found on the skin or the ground. The mystery
was amplified by the reported sighting of a UFO
just before the mutilation occurred. King’s mother
claimed that a “large object” had passed over the
ranch on the night of the mutilation.

Since 1967 animal mutilations, mostly of cattle,
have been reported by the thousands, and they
continue to this day. In late 1973 farmers in Kansas
and Minnesota began reporting deaths of cattle
under apparently mysterious circumstances. Cer-
tain factors were found common to all mutilations:
There seemed to be no visible cause of death; soft
body parts had, it was claimed, been removed with
surgical precision; the cattle were systematically
drained of blood, often through small holes
punched in their jugular vein; internal organs—
especially sex organs—seemed to have been cut

away; evidence of residual radiation or tranquiliz-
ing chemicals (it was claimed) were discovered;
some animals were found with broken legs and
backs pushed into the ground, as if they had been
dropped from above; there were no footprints near
the carcasses; and, finally, UFO sightings were com-
mon in the areas where the mutilations occurred.
Various earthly interpretations have been put for-
ward to explain the phenomena. A veterinary lab at
Colorado State University insisted the deaths were
the work of animal predators.

In December 1973 a group of sheriffs met and
decided, from essentially no evidence, that the
deaths were probably the work of “cultists.” Other
law-enforcement officials were more skeptical, and
the Kansas State University Veterinary Hospital
proved that the animals had died of blackleg, a
bacterial disease. Nevertheless, many rural people
had come to believe that “Satanists” had sacrificed
the cattle, and this rumor persisted.

By the late 1970s these rumors had spread to
other states and into Canada. Newspapers were
claiming thousands of deaths. The four major
schools of thought on the causes of the deaths
blamed them on cultists, secret government ex-
periments, UFOs, and hysteria. Circumstantial evi-



dence began to turn up that seemed to link cultists
with these supposed deaths.

Around this time, federal prisoner Kenneth
Bankston claimed that the work was done by a se-
cret order of devil worshipers called the Sons of
Satan. He said that the cult used PCP and then amyl
nitrate to sedate the cattle. Hypodermic needles
were utilized to draw out the animal’s blood. The
cult, according to Bankston, used the sex organs for
fertility rights. He asserted that footprints were con-
cealed by wrapping the cow’s feet in cardboard. Sub-
sequently, blowtorches melted the snow, obliterating
the tracks. This explanation was also debunked, as
the people implicated by Bankston were discovered
to have been in jail at the time of the mutilations.
Furthermore, because of the large number of muti-
lation reports—1,500 cattle in 22 states between
1975 and 1977—it was physically impossible for
cultists to have accomplished the feat.

In 1975 Donald Flickinger, an agent for the U.S.
Bureau of Alcohol, Tobacco, and Firearms, was as-
signed to investigate reports of a nationwide Sa-
tanist network engaged in animal and human sac-
rifice. He could find no supporting evidence.
Investigations of speculations about government
experiments led to a similar dead end.

Further attempts at more earthly explanations
have not yielded much in the way of results. Jour-
nalist Linda Howe produced a documentary and a
book linking cattle mutilations to UFOs. According
to Howe’s research, mutilations have been reported
dating back to the 1700s, implying that this is not
a new phenomenon.

Howe’s evidence for extraterrestrial involvement
seemed to keep mounting. A rancher in Waco, Texas,
claimed that he saw two four-foot-high creatures
while searching for his missing cow. The creatures
were described as having egg-shaped heads, no hair
or nose, with eyes angled upward. He asserted they
carried the cow between them. Other “evidence”
came from a woman named Judy Doraty, who,
under hypnosis, reported memories of an abduc-
tion. While driving with family members, she saw a
craft beaming down a light. After pulling over and
exiting the car, she saw a calf being drawn toward
the light. Then she was pulled into the craft. The oc-
cupants then asserted she wasn’t supposed to be
there. They told her that they were trying to fix a pol-
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Illustration from “Dragons of Space,” by Aladra Septama,

in Amazing Stories Quarterly (Mary Evans Picture
Library)

lution problem caused by humans, in which nuclear
testing or wastes caused a chemical composition
change. This pollution had gone from the water to
plants and animals, and people would die if nothing
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was done. So the aliens were studying the reproduc-
tion system of the animals to determine the extent of
the contamination. After they were done examining
the cow, they dropped it to the ground. Then the
aliens abducted her daughter and examined her,
taking tissue scrapings from her mouth before put-
ting her and her mother back in the car. No one else
in the car remembered the encounter. Ufologists
have speculated that the aliens, since humans eat
cows, were studying them to figure out how man-
made radiation is affecting humans.

Theories about extraterrestrials who mutilated
cattle thus merged with abduction beliefs. By the
early 1990s there had arisen a subculture believ-
ing firmly in a complex mythology that asserted
evil aliens were in cahoots with the U.S. govern-
ment and were being permitted to abduct cattle
and humans in exchange for advanced technolog-
ical information.

There have been further investigations, by a for-
mer FBI agent, Kenneth Rommel, and by two jour-
nalists, Daniel Kagan and Ian Summers. Using dif-
ferent methods, they arrived at converging
conclusions: that there is no significant evidence
that there have ever been any cattle deaths from any-
thing but natural causes; and that the rumors about
such deaths have been created and perpetuated by
incompetent investigators, uncritical reporters, and
people who were personally benefiting from exploit-
ing the “mutology” subculture. However, the myth of
cattle mutilations appears to be as durable as any
other myth that meets what is apparently a type of
religious need in an American subculture.

—Jerome Clark

See Also: Abductees; Chupacabras; Mythology and
Folklore; Satanism and UFOs
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CHANNELING

“Channeling” is the modern term for what spiritu-
alists traditionally termed “mediumship”—an
event or process in which an individual “channel”
is able to transmit information from a nonordi-
nary source, most often from a nonembodied
spirit. Channeling was popularized in UFO circles
as the psychic communications from “Space
Brothers” and was only later applied to New Age
mediums. While some channelers retain full con-
sciousness during their transmissions, most of the
prominent New Age channelers are what spiritual-
ists refer to as “trance mediums”—mediums who
lose consciousness while a disembodied spirit
takes over the channeler’s body and communi-
cates through it. These spirits frequently claim to
be spiritually advanced souls whose communica-
tions consist of metaphysical teachings. The teach-
ing function of this communication contrasts with
traditional nineteenth-century mediums, who
were more concerned with transmitting messages
from departed relatives and with demonstrating
the reality of life after death.
As vehicles for communications from the other
world, channels are merely the most recent mani-
festations of a phenomenon that can be traced back
at least as far as archaic shamanism. Ancient
shamans mediated the relationship between their
communities and the Other World, often transmit-
ting messages from the deceased. Modern channel-
ers also sometimes view themselves as being in the
tradition of ancient prophets, transmitting mes-
sages from more elevated sources. Unlike the
prophets, however, New Age channelers rarely claim
to be delivering messages directly from God; nei-
ther do they usually rail against the sins of society,
as did the Hebrew prophets. Most often their com-
munications come from intermediary beings—
ranging from deceased religious figures to the in-
habitants of flying saucers—and consist of some
form of New Age philosophy, which they explain to
their listeners.
See Also: Automatic Writing; Contactees; New Age; Space
Brothers
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Sixteenth-century woodcut by Hans Sebald Beham depicting Mercury, patron muse of artisans, riding a celestial
chariot (Dover Pictorial Archive Series)
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Ryerson, Kevin, and Stephanie Harolde. Spirit
Communication: The Soul’s Path. New York: Bantam
Books, 1989.

CHARIOTS OF THE G0ps7

Chariots of the Gods? is the title of Erich von
Diniken’s now classic book that in the late 1960s
and early 1970s brought the ancient-astronaut hy-
pothesis into public awareness. This hypothesis
holds that in the more or less distant past techno-
logically advanced extraterrestrials intervened in
terrestrial history, giving birth to human civiliza-
tion. Other writers had postulated the idea before
von Ddniken, but none as persuasively as the fa-
mous Swiss author. Chariots of the Gods? is an un-
even work—some of von Déniken’s speculations
are plausible, others implausible—but there are
enough real mysteries in the human past to lead
even the most cautious reader to consider the pos-
sibility that perhaps aliens really did visit earth in
the historical past. In Search of Ancient Astronauts,
a TV special based on Chariots of the Gods? aired
in January 1973. Before the end of the year, the An-
cient Astronaut Society had been founded.

See Also: Ancient Astronauts; Gods and UFOs; von
Diniken, Erich
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CHEN THO

The Taiwanese religious movement known as
Chen Tao was briefly in the news when its leader
announced that God would appear on television
on March 25, 1998, and then in person on March
31,1998. In Chinese, chen (or zhen) means “right”
or “true;” and fao (dao) means “way.”

The history of Chen Tao goes back roughly
four decades to a spiritual self-improvement as-
sociation based in urban southern Taiwan, called
the Association for Research on Soul Light. The
group sought to locate, quantify, and cultivate
spiritual light energy using technological devices
and traditional Chinese practices like gigong; its

mixture of Buddhism-Taoism and high-technol-
ogy attracted a good number of students, aca-
demics, and white-collar professionals (several
thousand by one account).

Among them was sociology professor Hon-
ming Chen, who joined the association in the early
1990s. In it he found an explanation for his report-
edly lifelong visions of spheres of golden light.
Through these golden spheres God the Heavenly
Father wished to communicate several things to
him: first, that he had a special role to play as spir-
itual teacher and critic of degraded popular reli-
gion; and second, that he was to deliver messages
about the end of the world and the return of
Christ.

Chen succeeded to prophetic leadership of the
group in 1995, refashioning Chen Taos steady-
state cosmology by coupling the Buddhist concep-
tion of reincarnation according to merit with a
cyclical model of history, bringing in a biblical
apocalypse as an exclamation point. According to
Chen, the Endtime is brought about by the collec-
tive negative karma of all living beings. God, as a
loving father, creates and re-creates the cosmos
and sends Christ and Buddha, first to teach us, and
then, at the end of each cycle, to save those who
have followed the Right Way and attempted to re-
balance their karmic books. But God also grants
His children complete free will, allowing souls to
take on bodies, to be seduced by the lusts of corpo-
reality, and thus to create negative karma for
themselves, to injure other living beings, and ulti-
mately to propel the material cosmos to repeated
destructions. Evidence provided by the damage to
our natural environment and the degradation of
our civilization is cited by Chen to bolster his
claim that ours are the last days and that Christ
will soon arrive in God’s spacecrafts.

He proclaimed that the Kingdom of God de-
scended first on the group’s headquarters in Tai-
wan in 1995, and then on the North American con-
tinent. One site in particular (Garland, Texas) was
singled out by Chen as the location of the repeated
creations and salvations of humanity. Chen moved
to this Dallas suburb in the spring of 1997, fol-
lowed by up to 160 Chen Tao members that fall. In
Garland, Chen made public his prophecies con-
cerning the two televised theophanies, statements
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that for several weeks in the spring of 1998 earned
his group headlines around the world. The news
media (mostly on their own accord, but also at
Chen’s earnest invitation) came in droves, hyping
Chen Tao as the next Heaven’s Gate.

When events failed to take place exactly as pre-
dicted on March 25, Chen held a press conference
at his Garland home at which he stated that the
news media and audience worldwide could con-
sider the prophecy nonsense. However, he and his
followers hung on until God’s scheduled appear-
ance on March 31. When the Heavenly Father once
again did not appear as promised, press interest
dissolved almost entirely, and many followers re-
turned to Taiwan. A small remnant of the group
moved to Upstate New York in April 1998 to await
the prophesied saucer salvation, then set for late
1999.

—Ryan J. Cook
See Also: Contactees; Cults, UFO; Millennialism;
Religions, UFO
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Lee Childers was a baker in Detroit, Michigan, and
a fan of science-fiction comic books. He appeared
before a local flying-saucer club in 1958 and de-
clared he could travel in space simply by closing
his eyes and entering another state of conscious-
ness. He demonstrated his technique to the audi-
ence and traveled to the Moon, Venus, and Mars
during the next 10 minutes.

Douglas Hancock, a member of the U.S. Army
Band, heard and believed Childers’s stories. In Oc-
tober 1958, when Hancock was in New York, he in-
troduced himself to a local flying-saucer club and
persuaded them to bring Childers from Detroit to
lecture. When Childers went to New York in De-
cember 1958 to talk to the Bureau of UFO Re-

search and Analysis, he was calling himself “Prince
Neosom” and said he was from the planet Tythan,
which was eight and a half light years from earth.

Prince Neosom appeared on the Long John
Nebel radio show in New York, claiming he had re-
placed a stillborn earth child at birth. A doctor
witnessed the exchange, but he had his memory
wiped out by the aliens. Nebel saw Prince Neosom
as a ludicrous charlatan and ordered him to leave
the studio. Childers continued to tell his tales in
New York to whomever would listen and then re-
turned to Detroit.

A New York ufologist decided to expose
Childers’s charade by sending Douglas Hancock a
telegram stating that Prince Neosom had been
promoted to King. He signed the telegram “Mis-
sion for Space Unification” Douglas Hancock tele-
phoned the message to Childers, who said he had
already been given the news and was surprised the
Mission for Space Unification had taken so long to
tell Hancock about it.

On January 9, 1959, Douglas Hancock was
committed to the psychiatric ward of St. Albans
Hospital in Long Island and eventually given a
Section 8 discharge from the army. Lee Childers
left his wife and five children in Detroit and mar-
ried one of the women he had traveled with in New
York. His new wife became known as Princess Ne-
gonna. The two soon faded into obscurity.

See Also: Contactees; Hoaxes
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CHRISTIANITY

To some Christians, and to many ufologists who
would not consider themselves religious Chris-
tians, UFOs are present in the Bible. John Saliba
summarizes such beliefs in the following way:

Many incidents recorded during the Exodus of the
Israelites from Egypt provide excellent cases of
multiple witness sightings. The parting of the Red
Sea is said to have been caused by unidentified
flying objects and the cloud that guided them
across the wilderness (Exod. 13:21) is compared to
contemporary cigar-shaped UFOs. In the same way



Ezekiel’s ascension (2 Kings 2) in a ‘chariot of fire’is
one of the biblical narratives most often quoted to
document the existence of flying saucers in biblical
times. In the New Testament, the appearance of the
angels to the shepards at the birth of Jesus (Matt.
17:1-8), the scene described at the baptism of Jesus
(e.g., Matt. 3:13-17), and his ascension in a cloud
(Acts 2:9) are all similarly explained as UFO
experiences.

This interpretation requires that biblical texts
be read as trustworthy, historical narratives. From
a scholarly point of view, however, incidents such
as Ezekiel's ascension must be interpreted as
myths, not as historical events. Using ufology as a
hermeneutical principle for biblical interpretation,
therefore, is no academic venture but an expres-
sion of religious creativity. Furthermore, although
a few theologians have embarked down the ufo-
logical highway, this is not a popular approach
among most Christians. Theological discussions
regarding the possible existence of extraterrestrial
beings is old and well known, but theological
analyses of UFOs and flying saucers are unusual.
One thus has to say that even though some links
exist, traditional Christians (of whatever church or
denomination) on the one hand, and ufologically
interested groups on the other, are usually not in
dialogue with one another.

Nevertheless, some Christian denominations,
primarily within fundamentalist groups but also
in the charismatic movement, have actually
adopted a theological position on UFOs. These
groups consider UFOs to be dangerous and nega-
tive. In several cases, UFOs are considered to be
agents of Satan or outright satanic beings. They
are here, it is said, to distort peoples’ minds so that
they may be confused when Christ returns. This
notion places UFOs in the same eschatological
scene where it is usually found but, in this case, in
the role of a negative, destructive force. UFOs do
not carry saviors. They are here to enslave us on
behalf of Satan. They are not rejected as supersti-
tion or irrational absurdity. On the contrary, UFOs
are interpreted according to Christian mythology,
which portrays Satan as doing whatever he can to
destroy God’s plan of salvation. Along with his
demons he will do whatever he can, in whatever
disguise needed, to delude people.
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This interpretation of UFOs is held within the
limits of traditional Christian demonology and
serves the same purpose as the positive evaluation
of UFOs in other religions or religious groups; the
belief system (in this case Christian) is confirmed.
In this way UFO sightings and UFO reports may
well urge members of these Christian groups to
strengthen their hold on their own faith. Consider-
ing that UFOs are usually praised by people be-
longing to occult subpopulations that conservative
Christian groups regard as satanic anyway, this
pattern is not very surprising.

—Mikael Rothstein

See Also: Demonological Explanations of UFOs
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The Goat Sucker phenomenon is one that encom-
passes a weird series of reports of mysterious ani-
mal deaths and sightings of strange beasts believed
responsible for these deaths. The phenomenon
began in Puerto Rico, but as Goat Sucker incidents
died down there, new reports starting coming in
from Mexico, Texas, and Florida.

The Puerto Ricans who found the first animal
victims labeled the killer a chupacabras, or “goat
sucker;,” and felt the deaths were connected to an-
cient native legends. Because Puerto Rico was the
scene of a wave of UFO sightings before and dur-
ing the time of the attacks, the two phenomena be-
came associated, and at least some people were
convinced that UFOs were the source of the Goat
Suckers.

Puerto Rico has an extensive history of UFO
sightings. Laguna Cartagena was the scene of
many UFO sightings in 1990 and 1991. There were
many sightings of triangular-shaped UFOs in
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1994. On May 19, 1995, a witness saw a brilliantly
lighted UFO fly over a Puerto Rican town. In Bar-
ranquites, many witnesses saw a huge, glowing
disk with a row of windows hovering over a radio
transmitter on November 18, 1995. Some of these
witnesses saw several small, unidentified crea-
tures during the sighting.

The first of the mysterious animal deaths was
reported on March 11, 1995, when eight sheep
were found with puncture marks in their chests.
All were drained of blood. Fifteen days later, the
first Chupacabras sighting occurred. A local man
noticed a creature perched in a tree. He described
the creature as having a rounded, hairless head,
large slanted black eyes, thin, clawed hands, and a
tail. The creature hissed at the man before leaping
from the tree and running into heavy vegetation.
The man reported feeling sleepy and faint after-
ward. On April 2, 1995, a large group of people saw
a three-foot-tall grayish creature. One of the chil-
dren was reported to have passed out after seeing
the creature.

Descriptions of the Chupacabras have been
gathered from many people. Although there are
some similarities among all the reports, there are
enough variations that it can be certain that the
same creature was not seen in all cases. The crea-
ture is described as being three or four feet tall,
with a pear-shaped body, described as similar to
that of a kangaroo or a bipedal dinosaur. It has
thin forearms ending in three-fingered hands with
long claws. The hind legs are described as large
and strong; the feet also have long claws. Some re-
ports state that the creature has no tail. If a tail is
mentioned, no description is given. The head is
large and oval with large, slanted eyes. The eyes
have been described variously as black, red, or
glowing in the dark. The mouth is small, with long
fangs protruding upward and downward. Some re-
ports say that the creature has small, pointed ears,
but others make no mention of ears. The creature
is covered with hair, either entirely black or gray
with black spots. Some have claimed that it can
change color to blend in with the environment.
There is a row of spines or quills from the head
down to the middle of the back.

By August 1995 about 150 animals ranging
from pet birds and chickens to cows and horses

had been found drained of blood. They had large,
circular puncture marks on their haunches, necks,
or the tops of their heads and an unknown viscous
substance on their bodies. On November 1, 1995, a
report was made to the police in Puerto Rico that a
goat had been found with an eye missing and with
a strange wound on the neck. There was no evi-
dence of blood in the body, and it did not appear
to have been attacked by dogs. In a separate inci-
dent that same day, the owner of a junkyard found
all of his sheep and geese dead.

On November 2, 1995, a Puerto Rican woman
told a reporter that her dog had been killed dur-
ing the night. The woman’s neighbor’s two cats
had also been found, drained of blood. On No-
vember 6, 1995, two Puerto Rican fishermen saw a
horrible, devil-like creature with large ears, large,
luminous eyes, large claws, and wings. The men
fled along the shore and were pursued by the crea-
ture flying above the trees. Reaching a house, one
of the men grabbed a machete. The creature
landed on a hut, then jumped to the ground and
ran into the woods, leaving deep footprints. On
November 7 Victor Ortiz reported that the Chu-
pacabras had killed a cat, injured two sheep, and
eaten a lamb. This time there were no footprints,
although there were signs of a fierce fight. During
November and December 1995 the slaughter of
animals was being reported almost daily by vari-
ous media reporters. Puerto Rican authorities did
nothing about the attacks, which continued to be
reported through 1996.

In March 1996 40 animals in a rural area
northwest of Miami, Florida, were killed. A woman
in the area reported that she had seen a dog-like
creature standing up, holding two short arms in
the air. On May 10, 1996, there were more reports
from Florida that the creature had been sighted or
that pets had been attacked. A Goat Sucker attack
was reported in southern Texas in May 1996 after
a pet goat was killed with three puncture wounds
in the neck. Although some thought these were the
telltale signs of the beast and evidence that it had
migrated into Texas, a local veterinarian thought
that the goat had been bitten by a dog and that the
bites had become infected.

In the spring of 1996 Chupacabras attacks
began to be reported in Mexico. A farmworker in



Jalisco, Mexico, was treated in a local clinic after
having been attacked and bitten by a creature
three feet tall with a huge snout and dark, velvety
skin. This was the first report of an attack on a
human. Chupacabras reports became widespread
throughout Mexico. On May 2, 1996, a Chu-
pacabras sighting was reported in Juarez. It was
described as looking like a kangaroo with a row of
spikes from the top of its head to the small of its
back. It had three-clawed hands and feet. Some
witnesses claimed it had a tube that projected
from the mouth that was the sucking device. On
May 3, 1996, a giant batlike creature was reported
to be terrorizing a village in northern Mexico. The
blood-drained bodies of goats were being found
daily. Farmers and livestock owners in the area
were forming armed squads to patrol the area at
night. Others were warned to stay inside at night to
avoid being attacked.

Dead cows and sheep were found in Sinaloa,
Mexico, in May 1996. A flying creature about one
and a half feet tall was reported to have been seen
in the area. Police in the area were reportedly con-
fronted by a creature they described as having a
humanlike face with red eyes. They opened fire on
it, but it jumped a fence and disappeared. Several
people in the Sinaloa area are reported to have sur-
vived Chupacabras attacks. They were engulfed by
a shadowy figure and then lost consciousness.
They were left with marks on their bodies that re-
sembled large bullet holes. On May 12, 28 rams
were found dead in Mexico, all with puncture
marks on their bodies. A spokesman for the Mexi-
can Department of Agriculture attributed the at-
tacks to dogs or coyotes.

There are several theories concerning what the
Goat Sucker is and where it came from. One theory
is that the Goat Sucker is a product of highly so-
phisticated genetic manipulation by human agen-
cies. Scientists have produced new hybrids of
plants and animals via genetic engineering. An ar-
ticle in UFO Universe stated that American scien-
tists had been experimenting in Puerto Rico for
years, experiments that included thalidomide and
contraceptive drugs that caused many birth de-
fects. The genetic-engineering theory does explain
why Goat Suckers did not appear until 1995, but
there is no physical evidence to support the theory.
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Another theory is that the Goat Sucker is a mu-
tation of aliens. The close association of some of
the Goat Sucker sightings and UFO reports is
something that suggests this. A third theory is that
Goat Suckers are primates that have escaped from
a research center on Puerto Rico. There have been
documented cases of rhesus monkeys escaping re-
search facilities, but these monkeys are small and
do not fit the descriptions of the Goat Suckers.
Moreover, they are not carnivorous.

A newspaper suggested that the Goat Suckers
were vampire bats that had arrived via cargo ships
from South America. However, the descriptions of
the Goat Suckers, again, do not suggest a bat. A
common explanation by veterinarians and gov-
ernment officials for the animal deaths is wild dog
attacks. Dogs, however, rip their prey apart to eat
them, rather than sucking their blood. A final the-
ory is that the Goat Sucker is a heretofore un-
known natural creature whose habitat has been
disturbed and has therefore come out into an area
where it can be seen and reported by humans for
the first time.

There is an additional possibility that the Goat
Sucker is nothing more than urban legend; that
many animals have died is the only factual evi-
dence surrounding the Goat Sucker phenomenon.
These animals could have died of many different
causes, including disease, dog attack, and human
attack.

—Kay Holzinger
See Also: Bigfoot; Cattle Mutilations; Mythology and
Folklore
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(LOSE ENCOUNTERS

In 1972 astronomer and ufologist J. Allen Hynek
proposed a three-tiered classification system for
UFO sightings, which has since become standard
nomenclature. Objects or brilliant lights that ap-
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Painting, by Michael Buhler, of Linda Napolitano (a.k.a.
Cortile) being abducted from her New York apartment
by aliens (Mary Evans Picture Library)

pear less than 500 feet away from witnesses, and
which usually do not physically affect their envi-
ronment, he called Close Encounters of the First
Kind (CE1). The best examples involve multiple
witnesses who sight objects genuinely hard to ex-
plain away in conventional terms.

Close Encounters of the Second Kind (CE2)
were defined by Hynek as sightings in which a
physical effect on either animate or inanimate
matter is manifested. In theory, a CE2 should pro-
duce the most hard evidence that can be tested in
the laboratory. This is not, however, always the
case; because of the fringe nature of UFO research,
investigators seldom possess proper scientific
training or adequate funds. The most common
CE2 effect is vehicle interference—cars stop,
power goes off, and so on. Other effects include
paralysis of the witness and traces of a ship’s land-
ing, such as singed grass or damaged trees. Occa-
sionally,a CE2 encounter may produce physical ill-
ness or even death in the experiencer.

A Close Encounter of the Third Kind (CE3) is
an encounter with the occupant of a UFO. In the
early days of UFO research, some serious investi-
gators ignored or minimized CE3s, fearing little-
green-men-type ridicule from the mainstream
press. But even as early as the 1950s, some ufolo-
gists maintained the importance of these encoun-
ters, usually preferring to concentrate on brief,
frightening meetings, where the aliens, if they
spoke at all, spoke unintelligibly. Today, of course,
CE3s are at the center of UFO research. Not just
encounters, but abductions, experiments, and
even cross-species breeding are becoming more
and more commonly reported experiences. Ufolo-
gists disagree whether these are actual events—
literal, physical interactions with extraterrestri-
als—other kinds of paranormal experiences, or
purely subjective experiences, arising from social
and psychological factors.

Rather than referring to all face-to-face en-
counters as CE3s, some writers have introduced
further differentiation within Hynek’s last cate-
gory so that abductions are designated Close En-
counters of the Fourth Kind (CE4), to distinguish
more or less friendly meetings from encounters in
which aliens are said to intervene forcefully in the
lives of human subjects. People have reported
being captured, taken on board UFOs, and sub-
jected to humiliating physical examinations.
Alien-abduction narratives date back to the 1940s.
They differ from the contactee cases, in which a
person claims to have entered into a voluntary,
friendly relationship with alien beings. Abductees
usually describe their experiences in negative or
fearful terms, at least at the outset. Some writers
even take the close-encounter designation one
step farther—Close Encounters of the Fifth Kind
(CE5)—to refer to sexual encounters with aliens.
Alternately, some researchers want to use the CE5
designation to refer to two-way communications
between researchers and ufonauts.

UFO researchers Ted Bloecher and David
Webb identify seven different categories of CE3s,
including nonvisual contact with aliens (telepa-
thy and the like) as well as CE3s that do not in-
volve spacecraft at all. These latter are sometimes
called “ground-level abductions” and 