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Introduction

This fifth edition of the Encyclopedia of Occultism & Parapsychology (EOP) continues the
tradition established by its predecessors in providing the most comprehensive coverage of the
fields of occultism and parapsychology. The first edition, published in 1978, brought togeth-
er the texts of two of the standard reference works in the field, Lewis Spence’s Encyclopedia
of Occultism (1920) and Nandor Fodor’s Encyclopedia of Psychic Science (1934). Later, edi-
tor Leslie Shepard took on the task of updating their observations and supplementing the vol-
ume with new entries.

The production of this massively ambitious work was sparked by a heightened interest in
psychic phenomena, the occult, witchcraft, and related topics in the 1970s. This interest,
which led directly to the New Age movement of the 1980s, provided a continued wealth of
material for parapsychologists to examine. It also led to a reaction by a group of debunkers to
form the Committee for the Scientific Investigation of the Claims of the Paranormal. This
group believed that they were spokesmen for the scientific establishment.

Defining the Terms

The term “occult” remains suspect in many circles. The word derives from Latin and sim-
ply means “to shut off from view or exposure.” However, it eventually came to refer to realities
specifically hidden from common sight; the occult realm is invisible to the physical eye but can
be seen by an inner “spiritual” vision and/or grasped by psychic intuition. The occult is the
opposite of “apocalypse,” which means “to uncover.” The last book of the Christian Bible is
alternatively called The Apocalypse or The Revelation. To many religious people, the term occult
denotes that which is opposite of what God has revealed; hence, the realm of Satan and his
legions of demons. Some substance for this observation has been provided by religious lead-
ers who combine an exploration of the occult with open opposition to the more traditional
religions and religious institutions.

As used in EOP, however, occultism stands for (1) the broad area of human experience
(now called extrasensory perception, or ESP) that goes beyond the five senses; (2) the philo-
sophical conclusions drawn from consideration of such experiences; and (3) the social struc-
tures created by people who have had extrasensory experiences, who attempt to produce and
cultivate them, and who believe in their vital significance for human life. Therefore, occultism
(or its currently preferred term “paranormal”) entails a wide spectrum of experiences—from
clairvoyance and telepathy to visions and dreams, from ghost sightings to the pronounce-
ments of mediums and channelers. The paranormal encompasses the phenomenon known as
psychokinesis (commonly referred to as “mind over matter”)—whether in the dramatic form
of levitation or teleportation, or in the more commonly experienced phenomenon of spiritu-
al healing. It also covers experiences related to death, such as out-of-body travel and deathbed
visions.

The occult also includes a host of techniques and practices originally designed and creat-
ed to contact the extrasensory realm. Most frequently associated with the term occult are the
techniques of magic and divination (including astrology, the tarot, and palmistry). In addi-
tion, various forms of meditation, yoga, and psychic development should be included, as well
as some practices more commonly associated with religion, such as speaking in tongues,
prayer, and mysticism.
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By extension, the occult or paranormal can also legitimately incorporate a legion of mys-
terious phenomena not obviously extrasensory in nature: anomalous natural occurrences not
easily understood or explained by contemporary science. Such phenomena as the Loch Ness
monster, unidentified flying objects (UFOs), and Bigfoot, may eventually be attributed to the
realm of ordinary sense perception, but their very elusiveness has led them to be associated
with the occult.

The Evolution of Occultism

The present-day view of the occult is highly influenced by the history of the paranormal in
the West during the nineteenth and twentieth centuries. Through the seventeenth century,
most people believed in the active operation of occult (then termed “supernatural”) entities
and forces. This belief brought comfort to some; but, for others, it became a source of fear,
leading to suffering, and even death, for many. It allowed some people to rule by their report-
ed ability to manipulate supernatural powers, and made it possible for the Inquisition to per-
secute thousands as witches and Satanists. It also enabled unscrupulous religious leaders to
deceive people with sham relics and miracles.

By the sixteenth and seventeenth centuries, however, there began a serious critique of the
more questionable supernatural phenomena, beginning with relics and extending to the
actions of the witchfinders. As Protestantism secularized (denied sacred value to) the world,
and the acceptance of scientific observation and organization of natural phenomena spread,
a general spirit of skepticism was created. In the eighteenth century, this skeptical spirit cre-
ated the first significant movement to challenge the role of the supernatural in human socie-
ty—Deism.

Deism affirmed the existence of God the Creator, but suggested that God had merely estab-
lished a system of natural law, leaving the world to govern itself by that law. By implication,
God was divorced from the world, and supernatural events did not occur; rather the “super-
natural” was merely the misobserved “natural.” Furthermore, neither angels nor spirits com-
municated with humans; and, in turn, prayer did not reach God. Religious spokespersons
responded, of course, and popularized a new definition of “miracle”—the breaking by God of
his own natural laws to intervene in the lives of his creatures.

Deist thought was largely confined to a small number of intellectual circles, among them
some very powerful and influential people, including most of the founding fathers of the
United States—Benjamin Franklin, Thomas Jefferson, and George Washington. In the nine-
teenth century, the skeptical view of the supernatural became the cornerstone of the
Freethought movement. This minority movement impacted every level of intellectual and the-
ological thinking at that time. Theologians regularly began their courses with “proofs” of the
existence of God; preachers debated village atheists; evangelists strengthened their efforts to
reach the godless masses.

In the midst of the debate between traditional religionists and Freethinkers, a few people
(known as Spiritualists) proposed a different viewpoint in which the distinction between this
life and the life beyond became a somewhat artificial intellectual construct; everything was
part of one larger natural world. To demonstrate and prove scientifically the existence of this
larger universe, Spiritualists turned to mediums—people with special access to those realms
once called the supernatural. Entering a trance-like state, these mediums would bring forth
messages containing information that seemingly could not have been acquired by normal
means. The mediums’ manifestations of a wide variety of extraordinary phenomena seeming-
ly pointed to the existence of unusual forces operating in the physical world, forces unknown
or undocumented by the emerging scientific community at the time.

Almost concurrently with the emergence and spread of Spiritualism, a few intellectuals,
having close ties to traditional religion, yet imbued with the new scientific methodology, con-
cluded that scientific observation could be used to investigate reports of “supernatural” phe-
nomena, especially reports of ghosts and hauntings. This sparked the formation in 1862 of the
Ghost Club in England. During the next two decades, the growth of Spiritualism provided a
fertile field for investigation, and in 1882 a new generation of investigators founded the
Society for Psychical Research in London to study actual phenomena occurring during
Spiritualist seances as well as other incidents of “psychic” phenomena.
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The period from 1882 to the beginning of World War II could be described as a stormy
marriage between Spiritualism and psychical research by some, while others might call it a
scandalous, illegitimate affair. Spiritualism, and the movements it spawned, most notably
Theosophy, uncovered the phenomena, which psychical researchers observed, analyzed, and
reported on. With an increasingly sophisticated eye, psychical researchers researched, cata-
logued, experimented with, and debated the existence of psychical phenomena. These
researchers understood that psychic events, if verified, had far-reaching implications for the
understanding of the world and how it operated.

Over the years psychical researchers amassed a mountain of data and reached a number of
conclusions, both positive and negative. On one hand, researchers positively documented a
host of basic psychic occurrences (telepathy, clairvoyance and precognition) and compiled a
body of evidence that seemed to support human-spirit contact. At the same time, especially
though research on physical mediumship, investigators repeatedly discovered that situations
involving visible phenomena (materializations, apports, movement of objects) were often
fraudulent. The high incidence of deceit and trickery, even by mediums previously investigat-
ed and pronounced genuine, created a major dilemma. It challenged the credibility of
Spiritualism and, while not suggesting that every medium or member was a fraud, insinuated
that the movement protected con artists and defended their work, even in the face of unques-
tioned evidence of guilt. It also implied that psychical researchers who produced any positive
evidence were either naive, sloppy methodologically, or conspirators with the mediums.

Both Spence’s Encyclopedia of Occultism and Fodor’s Encyclopedia of Psychic Science were pub-
lished during a time when the interest in physical phenomena was peaking. Spence wrote
from a Spiritualist perspective, and was very hopeful that scientists would find the means of
proving the validity of physical phenomena. He fully accepted the existence of materializa-
tions, teleportations, and apports. Fodor’s work, written just a decade and a half later, acknowl-
edged the element of fraud in Spiritualism, while at the same time, retained the prominent
psychical researcher’s confidence in the larger body of data gathered by his colleagues.

Since Fodor and Spence

Even as Fodor was writing, however, a revolution was starting within the ranks of psychical
research. J. B. Rhine, a young biologist, suggested an entirely new direction for research.
Psychical research, Rhine noted, had relied mainly upon the studied observation of phenom-
ena in the field, and operated by eliminating possible mundane explanations for what was
occurring. Investigators visited ghostly haunts, sites of poltergeist occurrences, and Spiritualist
seances and then developed detailed reports of what they had seen and heard. After a half-
century, this approach eventually eliminated a good deal of fraudulent phenomena. However,
psychical researchers had been unsuccessful in convincing their scholarly colleagues not only
of the truth of their findings but of the validity of their efforts. Even though psychical research
had attracted some of the most eminent scientists of the era to its ranks, it remained “on-the-
fringe.” To Rhine, the only way to validate future findings was to bring research into the lab-
oratory. Only such experimental data would then be convincing to the modern, scientifically
trained mind.

Superseding the older psychical research approach, Rhine’s new methods and early exper-
imental successes provided inspiration for the study of parapsychology. It also furnished a
means to build a positive expanding foundation for the field; while, at the same time, it dis-
tanced itself from the Spiritualist community and the overwhelming evidence of its wide-
spread fraud. Parapsychology called for a reorganization of research around the primary com-
mitment of building a firm body of experimental data on basic psychic experiences. A few psy-
chical researchers continued the more intriguing work of investigating evidence of survival of
bodily death, and for at least a generation, parapsychologists and traditional psychical
researchers engaged in intramural warfare. A sort of reconciliation occurred only after para-
psychology had proven itself, and psychical research’s strong identification with the
Spiritualist community had diminished.

Today, laboratory research dominates the scientific study of the paranormal. Psychics,
mediums, and channels are still investigated; but they are now invited into the laboratory for
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close observation—a dramatic change from the days when Spence and Fodor were writing
about the paranormal.

During the several generations since Spence and Fodor, the place of both Spiritualism and
Theosophy in the larger psychical community has also radically changed. Both groups had
wholeheartedly accepted the nineteenth-century scientific perspective as their starting point.
In the meantime, science has moved on—quantum mechanics superseded Newton physics,
and depth psychology, sociology, and cybernetics emerged on the scene—but the two groups
failed to change with it. Consequently, Spiritualism and Theosophy have been pushed aside by
a host of competing groups who can work more freely in the post-Newtonian environment. In
addition, largely as a result of the New Age movement of the 1980s, metaphysical and occult
religions enjoy an acceptability in the West not seen since the scientific revolution. This accept-
ability is evident in the amount of favorable press given to psychic and occult phenomena.

The New Age and Beyond

The hidden underlying reality described as the invisible spiritual structure of the universe
is known as esotericism. This structure is enlivened by the cosmic energy or power that ener-
gizes the world at a more abstract level than the various forms of energy defined in classical
physics. The esotericist characterizes the reality beyond that depicted by physicists in their
observations of the world; these descriptions are termed “meta-physics.” Esotericism, in con-
trast to Bible-based religions and philosophies, is considered a “third force” in Western
thought.

The esotericists’ approach to life is generated from human experience, in which, people
spontaneously encounter psychic and mystic moments, seek magical means of forecasting the
future, and act upon intuitive insights that seem to defy rational thought. Beginning with the
rise of Christianity in the West, esoteric traditions were routinely persecuted, with many of its
representative communities destroyed and their members imprisoned and/or killed. Their
ways were viewed as being evil and outside the conventions of society. In the last two centuries,
society has continued to perpetuate an intolerance toward those drawn to an esoteric per-
spective.

After its suppression, Esotericism made a strong comeback, and steadily grew in size and
prestige during the last centuries of the second millennium C.E. In the post-Protestant era,
Rosicrucianism was the first important international esoteric movement. It was followed by
Speculative Freemasonry in the eighteenth century and Theosophy in the nineteenth. Out of
Freemasonry came a tradition of initiatory magic represented in the neo-Templar orders of
continental Europe, as well as a rebirth of ritual/ceremonial magic in the English-speaking
world.

Western Esotericism’s shared belief that magic was real, has led Roman Catholicism to
oppose this movement, defining it as evil and using such labels as sorcery, witchcraft, and
black magic. However, beginning with Protestantism (in its Reformed Presbyterian version)
and the secular Enlightenment of the eighteenth century, the situation changed. Protestants
and modern secularists opposed Esotericism because it perpetuated an archaic, superstitious,
unreal world. Secularists also accused esotericists of perpetuating a prescientific worldview.

Under the combined forces of Protestantism and the Enlightenment, Esotericism almost
disappeared during the eighteenth century, though it still retained a vital presence in many
urban areas. During its comeback, Esotericism utilized insights and methodologies derived
from new, emerging sciences. Two formally trained scientists, Franz Anton Mesmer and
Emanuel Swedenborg, are recognized as the fathers of modern Esotericism. They opened a
dialogue with the contemporary scientific community—a feat that distinguishes modern
Esotericism from its prescientific ancestors.

As the modern world developed, the esoteric tradition spread throughout all of the world’s
cultures. A major dialogue began with Eastern traditions in the 1960s as the West welcomed
large numbers of immigrants from Japan, Korea, China, and Southeast Asia into its commu-
nities. At the same time, African religions, many having found a home in the Caribbean, were
also integrating themselves into Western life. All of these religions will be scrutinized and care-
fully observed in the coming decades by the more traditional Western religious communities.
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The Current Need for a New Edition of EOP

In the more than half a century since Spence and Fodor published their volumes, not only
has the occult/metaphysical/psychic world changed—a change clearly symbolized by the New
Age movement—but the general opinion surrounding Spiritualism, Theosophy, and psychic
phenomena has been radically altered by the science of parapsychology. The acceptance of
the Parapsychological Association into the American Academy for the Advancement of
Science indicated a new tolerance for (if not agreement with) psychical research by the sci-
entific community, as parapsychologists have become methodologically more conservative
and less accepting of much of the data from earlier decades.

During the 1970s there was an “occult explosion” in the media, while the 1980s saw the
emergence of the New Age movement. Looking back from a vantage point in the new mil-
lennium, it can now be seen, that there has been a growing curiosity in psychical phenomena
and metaphysical thought. Beginning in the late 1960s, this attraction steadily rose over the
next three decades. Fads can certainly be identified—from exorcism to channeling, from crys-
tals to angels—but what remains constant is that the entire field has become established in
mainstream society in a way that no one but a psychic could have predicted in the 1950s.

The changing appraisal of occultism and the new directions the field has taken necessitates
a thorough re-editing and updating of the Encyclopedia of Occultism & Parapsychology. In partic-
ular, entries that came directly from Spence and Fodor definitely needed revision in light of
current research and opinion. However, care has been taken to retain the historic context in
these entries. Editing has also removed much archaic language. Spence, in particular, writing
from a British perspective, had numerous off-the-cuff references to events and people, now
known only to a few dedicated students of the history of psychical research. As much as pos-
sible, additional material has been added to the text to identify such passing references to
these now obscure people and events.

In addition, a list of sources for further reading has been added to the majority of entries.
Special care was also taken to include recent publications, as well as to list complete citations
of those books mentioned in passing in the body of an entry, especially those sources that have
been quoted in the text. Some of the items cited are still quite rare, but others having been
reprinted in recent decades by University, Causeway, and Arno Presses, are now more gener-
ally available.

Finally, more than 450 new entries, mostly events and personalities, have been added. The
editor has also attempted to update every organization, publication, and society listed. Entries
cover new occult groups and movements, highlight recent work in parapsychology, and con-
tinue to reference events not only in England and North America, but across continental
Europe and around the world. Where source material has been missing in past editions, the
latest sources have been added to assist the reader in locating more information on certain
topics.

It is important to note that a conscious effort has been made to continue the policy so care-
fully established by Les Shepard in providing reliable and authoritative information, and to
treat both the occult and parapsychology in a manner that avoids sensationalism, name-call-
ing, and unnecessary labeling. In that process, it is an unfortunate task to have to cite a num-
ber of cases of fraudulent activity; but in each case, the evidence for such references has also
been included.

Format of Entries

The entries in this edition are organized in a letter-by-letter sort. For biographical entries,
birth and death dates are given where known. Many of the people covered in this volume were
unfortunately not subject to the standard data-gathering sources of their time. Individuals
often came out of obscurity, briefly participated in a controversial event(s), and then retreat-
ed back into obscurity; therefore, such basic information is often elusive. Every effort has been
made to locate that basic data, and numerous new references have been added and others
corrected in this edition. Where dates are highly debatable, the abbreviation “ca.” followed by
a century or year indicates the period during which the person flourished. A question mark
in lieu of a death date indicates that the individual was born before 1900 and a death date is
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not known. When Internet research has been used, the source has been cited. Most impor-
tantly, the editor has attempted to track down the home pages of all of the living people and
contemporary movements included in this edition. Unfortunately, Internet addresses become
obsolete at a rapid rate; so the user may find listed Internet addresses to be non-operative. In
such cases, using a search engine to locate person or topic in question may lead to newer
Internet postings.

Cross-references are indicated by bold type within the text or by “See” and “See also” ref-
erences following an entry.

Indexes

This edition of EOP contains two new features, which now replace the former Topical
Index. First, the Internet Resources section gives websites, broken down into subject groups,
for organizations, societies, print products, and personalities. The second addition is the
General Bibliography, which collects academic resources into one alphabetic listing. The stan-
dard General Index provides readers with access to significant people, movements, cultures,
and phenomena within the world of occultism and parapsychology in one alphabetical
arrangement.
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A secret society founded by Aleister Crowley (1875-1947)
comprised of three orders: the Silver Star, the Rosy Cross, and
the Golden Dawn. This society is also described as the Great
White Brotherhood, although that is a term more properly ap-
plied by Theosophists. The initials A.". A.. indicate Argenteum
Astrum, and the triangle of dots signify a secret society connect-
ed with ancient mysteries.

During his period in the Hermetic Order of the Golden
Dawn (GD), Crowley believed that he had reached the exalted
stage of the Silver Star and was thus a Secret Chief of the Gol-
den Dawn. After 1906 Crowley launched his own order of the
Silver Star, or A..A.., using rituals and teachings taken from
the Golden Dawn.

In March 1909 he began publishing the magazine the Equi-
nox, as the official organ of the A..A.., including rituals of the
Outer Order of the Society in the second number. This
alarmed members of the Golden Dawn, who wished their ritu-
als to remain secret, and S. L. MacGregor Mathers, one of the
Golden Dawn chiefs, took legal action to restrain Crowley from
continuing to publish the rituals. Although a temporary injunc-
tion was granted, Mathers did not have funds to contest an ap-
peal setting this aside, and Crowley continued to publish his
own version of GD secret rituals.

In addition to the publicity from this legal action, Crowley
also gained additional notice through public performance of
“the Rites of Eleusis” at Caxton Hall, University of London, in
1910. This ceremony comprised seven invocations of the gods,
with dancing by Crowley’s disciple Victor Neuburg, violin play-
ing by Leila Waddel (named by Crowley as his “Scarlet
Woman”), and recital of Crowley’s poems. The performances
were impressive, if bewildering to ordinary members of the
public, who were charged a fee of five guineas a head. Not sur-
prisingly, in the prudish atmosphere of the time, there were
sharp criticisms of such a daring presentation.

A hostile review of the Rites appeared in the journal the
Looking Glass, mocking the lyrics as “gibberish.” In a further
issue, the Looking Glass published sensational allegations about
Crowley and his associates Allan Bennett and George Cecil
Jones. In response, Jones sued the journal in 1911, and Crow-
ley obtained considerable publicity through the court hearing.
Although Crowley must have reveled in such public attention,
he lost several friends through it, in particular his disciple J. F.
C. Fuller, who had written the eulogy of Crowley titled The Star
in the West (1907).

Meanwhile, Crowley had joined another secret order, the
Ordo Templi Orientis (OTO), which strongly emphasized the
power of sex magic. After Crowley departed to the United
States toward the end of 1914, the A..A.. ceased working as a
group in London.

Sources:

King, Francis. Ritual Magic in England: 1887 to the Present
Day. London: Neville Spearman, 1970.

Suster, Gerald. The Legacy of the Beast. York Beach, Maine:
Samuel Weiser, 1989.

Symonds, John. The Great Beast: The Life and Magick of Aleister
Crowley. London: Macdonald, 1971. Rev. ed. London: May-
flower, 1973.

. The King of the Shadow Realm. London: Duckworth,

1989.

Aaron’s Rod

A magic wand deriving from the biblical narrative of the
rods of Moses and Aaron that were used in the miracles of di-
viding the waters of the Red Sea and in causing water to gush
from a rock in the desert. When Aaron cast his rod before pha-
raoh and his magicians (Exodus 7), the rod transformed into
a serpent, hence the occult use of Aaron’s Rod with a motif of
a serpent. An old Jewish legend states that Aaron’s rod was cre-
ated on the sixth day of Creation and was retained by Adam
after leaving the Garden of Eden, subsequently passing into the
hands of a succession of patriarchs. An apocryphal Christian
legend states that the rod was cut from the Tree of Knowledge,
eventually came into the possession of Judas, and was the beam
of the cross on which Christ was crucified.

The hazel wand used by water diviners in dowsing echoes
the water finding by Aaron’s rod in the desert. Some form of
wand has always been a symbol of authority. The wand also sur-
vives as the magical staff of modern conjuring magicians.

AASC Newsletter See Anthropology of
Consciousness

Ab

Semitic magical month. Crossing a river on the twentieth of
that month was supposed to bring sickness. Ancient texts state
that if a man should eat the flesh of swine on the thirtieth day
of Ab, he will be plagued with boils.

Ab is also an ancient Egyptian term for the heart. Since the
heart was the seat of the conscience, its preservation was a cru-
cial part of the mummification process.

Abaddon

“The Destroyer,” from a Hebrew word meaning “destruc-
tion.” Chief of the demons of the seventh hierarchy. Abaddon
is the name given by St. John in the Apocalypse to the king of
the grasshoppers. He is sometimes regarded as the destroying
angel or prince of the underworld, also synonymous with Apol-
lyon (Rev. 9:11). (See also Black Magic)

Sources:

Barrett, Francis. The Magus. London, 1801. Reprint, New
Hyde Park, N.Y.: University Books, 1967.
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Encyclopedia of Occultism & Parapsychology * 5th Ed.

Abadie, Jeannette See Jeannette D’Abadie

Abaris

A Scythian high priest of Apollo and a renowned magician.
He chanted the praises of Apollo, his master, so flatteringly
that the god gave him a golden arrow on which he could ride
through the air like a bird. Therefore, the Greeks called him
the Aerobate. Pythagoras, his pupil, stole this arrow from him
and thus accomplished many wonderful feats. Abaris foretold
the future, pacified storms, banished disease, and lived without
eating or drinking. With the bones of Pelops, he made a statue
of Minerva, which he sold to the Trojans as a talisman descend-
ed from heaven. This was the famous Palladium, which protect-
ed and rendered impregnable the town wherein it was lodged.

Abayakoon, Cyrus D. F. (1912- ?)

Astrologer born in Ceylon (now Sri Lanka). He was educated
by Buddhist priests who instructed him in the traditional sci-
ence of astrology. He also became highly skilled in palmistry
and the curing of disease through Mantra yoga (science of
sound vibration through sacred utterance). He made a number
of accurate predictions of important world events, including
the assassination of Gandhi, the fall of Khrushchev, the assassi-
nation of Kennedy, and the Watergate scandal.

Sources:

Abayakoon, Cyrus D. F. Astro-Palmistry: Signs and Seals of the
Hand. New York: ASI, 1975.
. Rahu Pimma [and] Yama Kalaya. Delhi, India, ca.

1957.

Abbott, David P(helps) (1863-1934)

Amateur magician and investigator of Spiritualist mediums.
He was born in Falls City, Nebraska, September 22, 1863. His
early education consisted of three months a year in a country
schoolhouse on Nebraska prairies, and a final nine months in
Falls City High School. In later life Abbott followed the trade
of a money lender but took a great interest in science and phi-
losophy. He also became an amateur magician, inventing and
performing many startling feats of magic. He lived for some
years in Omaha, Nebraska.

Abbott published numerous essays and several books on
psychical subjects. His book Behind the Scenes with the Mediums
exposed many techniques of fake mediumship, including slate
writing and billet tests (see pellet reading). In spite of his skep-
ticism regarding the claims of mediumship, however, Abbott
did not rule out the possibility of genuine phenomena. In a
thoughtful contribution to the second volume of The Dream
Problem by Ram Narayana (Delhi, 1922), he stated: “I mention
these things to show that telepathy is far from established as a
fact, yet I must say that I believe it to be possible under certain
conditions, but positively it can not be commanded at will in the
slightest degree.” He then related personal and family experi-
ences of veridical dreaming.
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Abbott, David P. Behind the Scenes with the Mediums. Chicago:
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Abdelazys

An Arabian astrologer of the tenth century generally known
in Europe by his Latin name, Alchabitius. His treatise on astrol-
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ogy was highly acclaimed and was translated into Latin and
printed in 1473. Other editions have since appeared, the best
being that of Venice (1503) entitled Alchabitius cum commento,
translated by John of Seville.

Abduction, UFO

During the 1980s, ufologists began to give a significant
amount of their time to consideration of accounts of individuals
who claimed to have not just seen various forms of spacecraft,
but to have been forcefully taken aboard them and forced to
undergo various kinds of medical-like procedures, the most
typical being different types of body probes. The UFO commu-
nity had to deal with accounts of people having direct contact
with entities in control of spacecraft. These were most often sto-
ries of friendly contact with extraterrestrials who brought a
message of warning about the current trend of society which
should be countered by a new awareness of the Earth’s role in
the larger world of spiritual realities. The people claiming
these kinds of relationships with extraterrestrials were labeled
contactees and largely dismissed by ufologists.

The first reports that fit what was to become the general pat-
tern of abduction stories came in the 1960s. In 1961, a New
Hampshire housewife, Betty Hill, reported a UFO sighting to
NICAP (the National Investigations Committee on Aerial Phe-
nomena). During the course of the follow-up interviews by
NICAP investigators, unclear parts of the account came to the
fore. Among these were a missing two hours. The sighting had
taken place while Betty and her husband were returning home.
They arrived two hours later than they should have. Eventually
the couple went into psychotherapy and under hypnosis de-
scribed their meeting with a group of beings described as ap-
proximately five feet tall, with a large hairless head, greyish
skin, large slanted eyes, a slit mouth, diminutive nose and ears,
and long fingers. They were taken aboard a spacecraft and ex-
amined. A needle was stuck into Betty’s stomach. Before they
left, they were told to forget the experience, and as the space-
ship left the ground, their recollection of what had just oc-
curred faded.

The Hill’s story would possibly have been lost amid the vast
files of UFO reports if writer John Fuller had not discovered
the Hills and authored a book detailing the story that had been
revealed in the string of hypnotic sessions. Fuller’s 1966 book,
Interrupted Journey, along with the condensed version of the
story published by Look magazine, placed abductions on the
UFO community’s agenda. Admittedly, other accounts of
forced contact with extraterrestrials had been reported to vari-
ous UFO organizations. One, the story of a young Brazilian
man, Antonio Villas Boas, who claimed to have been abducted
in 1957, was published in 1965 in Flying Saucer Review, the re-
spected British UFO periodical. It was given a thorough review
following the publication of the Hill case. Taken aboard the
saucer, he allegedly had a blood sample taken and was forced
to have intercourse with a human-like woman, after which sam-
ples of his sperm were retrieved and saved.

Though two thoroughly documented cases were now on re-
cord, additional accounts were slow in coming. It was not until
the 1970s that a series of cases attracted renewed attention to
the abduction phenomena. In 1973, two shipyard workers,
Charles Hickson and Calvin Parker, were abducted as they
were fishing in Pasacagoula, Mississippi. Several others also oc-
curred that year. Then in 1975 six men in Arizona reported
that a coworker had disappeared as he approached a hovering
UFO. Travis Walton reappeared five days later and began to
recount his story of a forced encounter with the being aboard
the craft. Again that year, other less notable abduction cases
were reported, but equally important, a made-for-TV movie
about the Hill case ran on NBC on October 20. An increasing
number of cases were reported annually through the end of the
decade.



Encyclopedia of Occultism & Parapsychology * 5th Ed.

Abduction, UFO

As the abduction reports often included an element of mem-
ory loss, the encounters themselves were frequently years if not
decades prior to any investigator hearing of the abduction inci-
dents. Typical was the Betty Andreasson case. Though her re-
ported abduction occurred in 1967, the investigation by Ray-
mond Fowler did not begin until 1976 and his book recounting
the story did not appear until 1979. However, his The Andreas-
son Affarr (1979) and The Tujunga Canyon Contacts (1980) by Ann
Druftel and D. Scott Rogo prepared the UFO community for
a fresh consideration of the abduction stories during the next
decade.

Abduction stories would take center stage in the 1980s.
Leading the demand that ufologists pay attention to the abduc-
tion cases was Budd Hopkins, a relative newcomer to the field,
whose 1981 book, Missing Time, recounted a number of abduc-
tion cases he had uncovered. He also noted the similarities in
the cases: the gray humanoids who conducted the abductions,
the physical examination that included the taking of blood or
skin samples and attention to the reproductive organs. Hop-
kins” work called attention to the fact that there were a large
number of cases with a number of similarities that could be
quantified. Growing interest in the work reached a new high in
1987 when popular horror fiction writer Whitley Streiber is-
sued a book, Communion, in which he told the story of his own
abduction. The book became a best-seller and brought atten-
tion to the UFO community that it had not enjoyed since the
days of the Condon Report (1969). That same year, in a catalog
of cases issued by the Fund for UFO Research, folklorist
Thomas E. Bullard reported the existence of more than 300
cases. As a result of the attention given to abductions in 1987,
the number of reports would rise considerably.

These hundreds of cases, which have arisen from people in-
dependently of others or awareness of abduction stories in gen-
eral, while varying immensely in details, tell a very similar
story. The abductee’s life is interrupted by strange beings and
their will to resist is impaired. They are taken aboard a space-
ship, sometimes levitation being an instrumental part, and are
subjected to an invasive physical examination. Generally, the
victim is forced to forget the incident and only years later,
prompted by troubling emotions possibly manifest in night-
mares, the victim engages in psychotherapy or hypnosis, dur-
ing which the memory of the abduction emerges.

The element of memory loss coupled with the intrusive inva-
sion of the body during the examination has given rise to com-
parisons of the abduction stories with a very similar story of Sa-
tanic ritual abuse in which under psychotherapy and/or
hypnosis, stories emerge of people having been forced to par-
ticipate in a Satanic ritual where they were raped. Subsequently
they forgot the incident(s). Together, the abduction and the Sa-
tanism tales have created a new designation of the forgotten
memory syndrome.

As basic research on abductions occurred, investigators
sharply divided over their interpretation. Many ufologists, such
as historian David Jacobs, followed Hopkins in arguing for the
basic truth of the cases and saw the cases as the best evidence
of an extraterrestrial presence on Earth. More extreme ele-
ments wove increasingly paranoid tales of government conspir-
acies and compacts with hostile aliens. However, most abduc-
tees have only sought to discover what had happened to them,
and have been happy to learn that others have had a similar ex-
perience. Over time, they have sought for some larger meaning
in this incident. Most investigations have concluded that there
is no psychopathology in the abductee’s life and that he/she has
no reason to tell such a negative story.

Criticism of the literal acceptance of the story as indicative
of extraterrestrial contacts begins with the large number of re-
ported contacts. Given the present state of interstellar travel,
there is more than a little doubt that the number of spaceships
could or would come to earth to account for all of the contacts.
The many examinations, focused on reproductive organs, also
raise questions of the purpose of the body probing. What is to

be gained? Also, the stories, while supported by their consisten-
cy, are quite free of independent supporting evidence. In many
cases, related to accounts of incidents far in the past, evidence
may have been lost. But over all, there has been little collabora-
tion. Some hoped for supporting evidence in items implanted
in the bodies of contactees, but such foreign items discovered
in abductees’ bodies have proved to be purely mundane in na-
ture. The lack of supporting evidence for the tales again em-
phasized the similarity of abduction and Satanic abuse stories.

Others, both supportive and critical of the abductees, have
adopted alternate interpretations. Some UFO debunkers, led
by tradition critic Philip Klass, have dismissed the abduction
stories as either hoaxes or fantasies. Some psychologists have
supported a purely psychological interpretation. The most ap-
pealing explanation, in that it also accounts for the very similar
Satanic abuse stories, grows out of the definition of the forgot-
ten memory syndrome. This theory suggests that the abductee
has experienced a real trauma, usually sexual abuse during his/
her childhood, but during attempts to recover the memory, a
story is constructed that both confirms the trauma but also dis-
guises it either in a Satanic cult or spaceship.

During the 1990s, an additional significant factor was added
to the abduction stories—they began to merge with the contac-
tee stories. Whitley Strieber called attention to this aspect of ab-
duction stories in the sequel to Communion, Transformation: The
Breakthrough (1988). In the latter volume, Strieber told of a se-
ries of contacts with the “Visitors” that began in childhood and
his growing belief that their intrusion into human life was es-
sentially benevolent. He was eventually joined in this appraisal
by Leo J. Sprinkle, who had been conducting annual gather-
ings for contactees each summer at the University of Wyoming.
As abductees joined the gatherings, over time, he discovered
the boundaries between their stories blurring. In like measure,
psychiatrist John Mack also found the stories of the abductees
whom he counseled also yielded to explanation when set in a
larger context of personal transformation and changes in con-
sciousness. They came to feel that the experience was best seen
as a harsh but necessary lesson leading to change and spiritual
growth. Both Strieber and Mack found a large audience in the
New Age community.

One cannot speak of a consensus in the consideration of ab-
ductions, though through the 1990s, ufologists lost some of
their focus upon the accounts, possibly due to the lack of new
information. Research appeared to have reached somewhat of
a dead end. Like other areas of UFO research, they have not
led to hard physical evidence of extraterrestrials—a spaceship,
alien materials, or an alien.
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Aben-Ragel

An Arabian astrologer born at Cordova at the beginning of
the fifth century. His book of horoscopes was translated into
Latin and published at Venice in 1485, under the title De Judici-
is sew fatis stellarum. Aben-Ragel’s predictions were known for
their remarkable accuracy.

Abigor

According to Johan Weyer, Abigor is the Grand Duke of
Hades. He is shown in the form of a handsome knight bearing
a lance, standard, or scepter. He is a demon of the superior
order and responds readily to questions concerning war. He
can foretell the future and instructs leaders on how to make
themselves respected by their soldiers. Sixty infernal regions
are under his command.

Sources:

Weyer, Johannes. Witches, Devils, and Doctors in the Renais-
sance: Johann Weyer, De Praestigiis. Edited by George Mora.
Binghamton, N.Y.: Medieval and Renaissance Texts and
Studies, 1991.

Abou-Ryhan

An Arabian astrologer whose real name was Mohammed-
ben-Ahmed; he is credited with introducing judicial astrology.
Many stories told of him in the East show that he possessed an
extraordinary power to read the future.

Abracadabra

A magical word said to be formed from the letters of the
abraxas, written thus:

A
AB
ABR
ABRA
ABRAC
ABRACA
ABRACAD
ABRACADA
ABRACADAB
ABRACADABR
ABRACADABRA

or the reverse way. The pronunciation of this word, according
to Julius Africanus, was equally efficacious either way. Accord-
ing to Serenus Sammonicus, it was used as a spell to cure asth-
ma. Abracalan, or aracalan, another form of the word, is said to
have been regarded as the name of a god in Syria and as a mag-
ical symbol by the Jews. It seems doubtful whether the abraca-
dabra, or its synonyms, was really the name of a deity.

Sources:

Lévi, Eliphas. Transcendental Magic. London: Rider, 1896.
Reprint, New York: Samuel Weiser, 1970.

Abraham the Jew (ca. 1362—ca. 1460)

Little biographical information exists concerning this Ger-
man Jew, who was an alchemist, magician, and philosopher, ca.
1400. What is known is mostly derived from a manuscript in the
Archives of the Bibliotheque de I’Arsenal, Paris, an institution
rich in occult documents. Written entirely in French, the manu-
script purports to be translated from the Hebrew, and the
handwriting style indicates that the scribe lived at the begin-
ning of the eighteenth century or possibly somewhat earlier. A
distinct illiteracy characterizes the French script, with the punc-
tuation being either inaccurate or conspicuously absent.
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Abraham was probably a native of Mayence, and appears to
have been born in 1362. His father, Simon, was something of
a seer and magician, and the boy took up his occult studies ni-
tially under parental guidance, then later under another teach-
er, Moses, whom Abraham describes as “indeed a good man,
but entirely ignorant of The True Mystery, and of The Verita-
ble Magic.”

Abraham thereafter decided to continue his education by
traveling. With his friend Samuel, a Bohemian by birth, he wan-
dered through Austria and Hungary into Greece, and next
into Constantinople (now Istanbul), where he remained two
years. Abraham then traveled to Arabia, in those days a re-
nowned center of mystic learning, and afterward to Palestine
and Egypt.

In Egypt he became acquainted with Abra-Melin, a famous
Egyptian philosopher, who entrusted certain documents to him
and confided to him a number of invaluable secrets. Abraham
then left Egypt for Europe, where he settled eventually at Wiirz-
burg in Germany, became deeply involved in research on al-
chemy. He married a woman who appears to have been his
cousin, and had three daughters and two sons, the elder named

Joseph and the younger, Lamech.

He instructed both sons in occult affairs, while on each of his
three daughters, he settled a dowry of 100,000 golden florins.
This considerable sum, together with other vast wealth, Abra-
ham claimed to have earned by traveling as an alchemist. He
was well known and was summoned to perform acts of magic
before many rich and influential people, notably Emperor Sig-
ismund of Germany, the bishop of Wiirzburg, King Henry VI
of England, the duke of Bavaria, and Pope John XXII. No de-
tails exist about the rest of Abraham’s career, and the date of
his death is uncertain, but it is commonly supposed to have oc-
curred about 1460.

The previously mentioned manuscript which yielded this
biographical information is entitled The Book of the Sacred Magic
of Abra-Melin, as delivered by Abraham the Jew unto his son Lamech.
This title is rather misleading and not strictly accurate, for
Abra-Melin had absolutely no hand in the opening part of the
work, which consists of an account of Abraham’s own youth and
early travels in search of wisdom, along with advice to the
young man aspiring to become skilled in occult arts. The sec-
ond part, on the other hand, is either based on the documents
that Abra-Melin handed to Abraham or on the confidences the
Egyptian sage disclosed to Abraham. This part of the manu-
script deals with the first principles of magic in general, and in-
cludes such chapters as “How Many, and what are the Classes
of Veritable Magic?” “What we Ought to Take into Consider-
ation before the Undertaking of the Operation,” “Concerning
the Convocation of the Spirits,” and “In what Manner we ought
to Carry out the Operations.”

The third and last part of the document is mostly derived
straight from Abra-Melin, and the author, ignoring theoretical
matter as far as possible, gives information about the actual
practice of magic. In the first place he tells how “To procure
divers Visions,” “How one may retain the Familiar Spirits,
bound or free, in whatsoever form,” and how “To excite Tem-
pests.” In other chapters he discusses raising the dead, trans-
forming oneself into “divers shapes and forms,” flying in the
air, demolishing buildings, discovering thefts, and walking un-
derwater. The author writes about the thaumaturgic healing of
leprosy, dropsy, paralysis, and various common ailments such
as fever and seasickness. He also offers advice on “How to be
beloved by a Woman” and how to command the favor of popes,
emperors, and other influential people. He addresses the ques-
tion of summoning visions in “How to cause Armed Men to Ap-
pear,” and he tells how to evoke “Comedies, Operas, and all
kinds of Music and Dances.” Many of these feats are achieved
by employing Kabalistic squares of letters. The manuscript de-
tails many different signs of this sort.

Abraham’s personality and temperament as revealed in this
work indicate a man heaping scorn on most other magicians
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and speaking with great derision of nearly all mystical writings
other than his own and those of his hero, Abra-Melin. Abraham
fiercely criticizes all those who recant the religion in which they
were raised and contends that no one guilty of this will ever at-
tain skill in magic. Nevertheless, throughout the manuscripts,
Abraham manifests little selfishness and seems to have worked
toward success in his craft with a view to using it for the benefit
of mankind in general. His writings also reflect a firm belief in
a higher self existing in every man, and a keen desire to devel-
op it. (See also Nicholas Flamel)
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The Book of the Sacred Magic of Abra-Melin the Sage. Translated
by S. L. MacGregor-Mathers. Chicago: De Laurence, 1932. Re-
print, New York: Causeway Books, 1974.

Abrams, Albert (1863-1924)

A San Francisco physician who devised a system of diagnosis
and healing variously termed radionics, electronic medicine,
or electronics. Abrams, who had a distinguished medical back-
ground, graduated in medicine at Heidelberg University, Ger-
many, and was professor of pathology at Cooper Medical Col-
lege, San Francisco, California. Working on cancer patients, he
believed that he had discovered that diseased tissue radiated an
abnormal wave. His work further led to his invention of the os-
cilloclast, an electrical instrument for generating oscillations
involving changes of skin potential, based on an electronic the-
ory of disease. Developments of Abrams’s apparatus have since
come to be known as black boxes. In 1922, just two years before
his death, the British Royal Society of Medicine issued a nega-
tive report on Abrams, and his work almost died out. It was
picked up by Ruth Drown during the 1930s. His work was car-
ried on by the American Association for Medico-Physical Re-
search.
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Abrams, Stephen Irwin (1938- )

Psychologist who studied extrasensory stimulation of condi-
tioned reflexes in hypnotized subjects. He was born July 15,
1938, in Chicago, Illinois, and studied at the University of Chi-
cago and Oxford University, England. Abrams has served as
visiting research fellow at the Parapsychology Laboratory,
Duke University, Durham, North Carolina; president of the
Parapsychology Laboratory of the University of Chicago
(1957-60); and charter associate of the Parapsychological Asso-
ciation. His paper “Extrasensory Behavior” was presented at
the Seventh Annual Congress of the Parapsychological Associa-
tion at Oxford in 1964.

Abraxas (or Abrasax)

The Basilidian sect of Gnostics of the second century
claimed Abraxas as their supreme god and said that Jesus
Christ was only a phantom sent to Earth by him. They believed
that his name contained great mysteries, as it was composed of
the seven Greek letters which form the number 365, the num-
ber of days in a year. Abraxas, they thought, had under his
command 365 gods, to whom they attributed 365 virtues, one
for each day. The older mythologists consider Abraxas an

Egyptian god, and demonologists describe him as a demon
with the head of a king and with serpents forming his feet. An-
cient amulets depict Abraxas with a whip in his hand, and his
name inspired the mystic word abracadabra.
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Drury, Nevill, and Stephen Skinner. The Search for Abraxas.
London: Spearman, 1972.

Abred

The innermost of three concentric circles representing the
totality of being in the cosmology of the Celts. Abred repre-
sents the stage of struggle and evolution against Cythrawl, the
power of evil. (See also Barddas)

Absent Healing

Healing at a distance from the subject, sometimes through
the subject providing some associational link such as a written
request for healing, or in reverse form, by the healer sending
a piece of material to be placed on the subject’s body where the
healing is required, or simply by prayers for the subject’s recov-
ery on the part of the healer or a band of healing associates.
Many people today, Christian, metaphysical, or modern Spiri-
tualist, hold sessions at which they pray for the recovery of peti-
tioners who write them for help. (See also Healing by Faith;
Psychic Healing)

Absolute (Theosophy)

Theosophists profess to know nothing further about the Ab-
solute, the Logos, the Word of God, than that it exists. The uni-
verses with their solar systems are the lowest manifestations of
this Being, which humans are capable of perceiving. Human
beings themselves are an emanation from the Absolute, with
which they will be ultimately reunited.

Abteilung fiir Psychologie und Grenzgebiete
der Psychologie des Psychologischen
Instituts der Universitit Freiburg I. Br.

Parapsychology laboratory at the University of Freiburg in
Germany under the direction of Johannes Mischo. The labora-
tory has a library and an experimental program and works in
close cooperation with the Institut fur Grenzgebiete der Psy-
chologie und Psychohygiene (Institute for Border Areas of
Psychology and Mental Hygiene). Address: Belfortstr. 16, D-
79085, Freiburg I. Br., Germany.

Abu Yazid al-Bestami (ca. 801-874)

Noted Islamic mystic who founded the ecstatic school of Su-
fism. Born in Bestam in northeastern Persia, he became known
as al-Bestami. His claim that the mystic quest could result in
complete absorption and identification with divinity is thought
to have been an influence of Hindu Vedanta. In this respect,
his heterodoxy was blasphemous to orthodox Islam.

Beginning with the Sufi concept of approaching divinity as
the lover approaches the beloved, al-Bestami claimed that this
love was in itself an obstacle. He renounced conventional wor-
ship in the mosque, pilgrimage to Mecca, and even the mystical
practices of asceticism and meditation. Various miracles were
ascribed to al-Bestami.

Sources:
Attar, Farid al-Din. Muslim Saints and Mystics. Translated by
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lone Press, 1960.
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Abyssum

An herb used in the ceremony of exorcising a haunted
house. Abyssum is consecrated by the sign of the cross and
hung up at the four corners of the house.

Academia De Estudo Psychicos “Cesare
Lombroso”

Cesare Lombroso Academy for Psychical Research, founded
in Sao Paolo by José de Freitas Tinoco in September 1919. The
academy investigated the mediumship of Carlos Mirabelli. In
392 sittings, Mirabelli produced what were considered to be re-
markable results as he demonstrated a wide variety of material-
izations, levitation, psychokinesis, and automatic writing. The
academy proclaimed Mirabelli the greatest of all mental and
physical mediums, but its 1926 report was called into question
by Theodore Besterman, who studied Mirabelli for the Ameri-
can Society for Psychical Research in 1934. The academy
continued to exist into the 1930s.

Sources:

Berger, Arthur S., and Joyce Berger. The Encyclopedia of
Parapsychology and Psychical Research. New York: Paragon
House, 1991.

Academy of Parapsychology and Medicine

An important but short-lived organization founded in Cali-
fornia in 1970 with the basic belief that spirit and matter are
a unity. The academy held that the true nature of healing must
be sought in that unity and the interrelationship of body, mind,
and spirit in health and disease. Treatment of disease should
be directed at the whole person, and any lasting healing of the
physical body should synthesize mental, emotional, and spiri-
tual aspects. This belief restates traditional Hindu yoga teach-
ings in a Western context.

The academy served its membership by offering symposia,
workshops, and publications (including APM Report, published
quarterly for members). Investigating paranormal and unor-
thodox healing, the academy presented its research findings to
both professional medical and lay communities. It sponsored
seven major symposia between 1971 and 1974, primarily in the
San Francisco and Los Angeles areas, as well as Chicago, New
York, and Philadelphia. Other activities included one-day sem-
inars on acupuncture and biofeedback and nine two-day acu-
puncture workshops. In June 1974 the academy presented a
symposium on nontraditional approaches to treatment of the
developmentally disabled, sponsored jointly with the Division
of Retardation of the state of Florida’s Department of Health
and Rehabilitative Services. The academy laid the groundwork
for the formation of the American Holistic Medical Association
in 1978. (See also Healing Center for the Whole Person)

Sources:

The Dimensions of Healing: A Symposium. Los Altos, Calif.:
Academy of Parapsychology and Medicine, 1972.

The Varieties of the Healing Experience. Los Altos, Calif.: Acad-
emy of Parapsychology and Medicine, 1971.

Academy of Religion and Psychical
Research

Organization founded in 1972 from a proposal developed
in 1971 by J. Gordon Melton, its first secretary, to operate in
those areas where parapsychology and religion intersect. It has
served as an academic affiliate of Spiritual Frontiers Fellow-
ship (SFF). The academy encourages dialogue, idea exchange,
and cooperation between clergy, academics in philosophy and
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religion, and the researchers and scientists in parapsychology
and related fields. It conducts educational programs for schol-
ars, Spiritual Frontiers Fellowship members, and the general
public and works closely with related organizations. The acade-
my organized several large conferences soon after its founding
beginning with one at Garrett Theological Seminary in 1972,
but its activity slowed in the mid-1970s when SFF went through
a period of organizational disruption.

Reorganized by the end of the 1970s, the academy now con-
ducts an annual conference, usually in conjunction with the an-
nual meeting of SFF, and occasional seminars. It sponsors an
annual competition for the Robert H. Ashby Memorial Award
for the best paper on an announced subject. It publishes the

Journal of Religion and Psychical Research quarterly and Proceed-

ings (issued from time to time). The academy may be reached
at P.O. Box 614, Bloomfield, Connecticut 06002-0614. Web-
site: http://www.lightlink.com/arpr/.

Sources:

The Academy of Religion and Psychical Research. http://
www.lightlink.com/arpr/. March 8, 2000.

Achad, Frater (1886-1950)

The magical name assumed by Charles Stansfeld Jones
(1886-1950), a British occultist and author who lived in Cana-
da and founded the Fellowship of Ma-Ion. He was a follower
of magician Aleister Crowley who designated him his magical
child.

Jones is to be distinguished from theosophical writer
George Graham Price who channeled two popular texts, Mel-
chizedek Truth Principles (1963) and Ancient Mystical White Broth-
erhood (1971), both published under the pseudonym Frater
Achad. Little is known of Price’s life apart from his channeling
the two books.

Sources:
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Body of God. New York: Samuel Weiser, 1969.
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. Melchizedek Truth Principles. Phoenix, Ariz.: Lock-
hart Research Foundation, 1963.

Acheropite

Term used to describe a supernormally produced portrait
on cloth. Another term, used for a cloth that bears the miracu-
lous portrait of Jesus, is veronica, based on an apocryphal leg-
end of a woman who wiped the face of Jesus during the proces-
sion to the Cross. The controversial Turin Shroud is one of the
more interesting examples of such a cloth.

Achmet See Ahmad ibn Sirin
Aconcio, Jacques See Jacobus Acontius

Acontius, Jacobus (ca. 1500—ca. 1566)

Also known as Jacques Aconcio. Theologian, philosopher,
and engineer. Born in Trent, Tyrol, he became curate of that
diocese, then became a Calvinist in 1557. Acontius came to En-
gland about two years later, where he dedicated his major work,
Stratagemata Satanae (The Stratagems of Satan), to Queen Eliza-
beth. The book attributes all doctrines other than the Apostles’
Creed to Satan as stratagems to tempt mankind from truth.
However, the book was also a strong plea for religious tolera-
tion. An English translation was first published in 1648 under
the title Satan’s Stratagems; or, The Devil’s Cabinet-Council Discov-
ered.
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Active-Agent Telepathy

Term used by parapsychologists for situations in which the
agent in telepathic experiments seems to be an active factor in
causing mental or behavioral effects in the percipient, or sub-
ject, rather than being simply a passive participant whose men-
tal states are recognized by the percipient.

Acupressure

A form of body work which, as the name implies, is based in
acupuncture. Acupuncturists apply pressure to the designated
points on the body with the hand rather than using needles. A
popular practice in Japan, it was severely restricted by laws
against massage in the nineteenth century. That law was re-
pealed in 1955. As acupressure revived, it found a receptive au-
dience in the West. Acupressure is similar to but distinct from
other body techniques like do-in and shiatsu. For further infor-
mation, contact the Acupressure Institute, 1533 Shattuck Ave.,
Berkeley, CA 947009.

In the 1970s, Michael Reed Gach developed a variation on
acupressure that he termed acu-yoga. It combines acupressure
with hatha yoga. Individuals are taught to apply pressure on
the points while assuming various yoga positions.

Sources:

Cerney, J. V. Acupressure: Acupuncture without Needles. West
Nyack, N.Y.: Parker Publishing, 1974.

Chan, Pedro. Finger Acupressure. New York: Ballantine
Books, 1975.
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Japan Publications, 1981.

Acupressure News

Quarterly magazine concerned with information on acu-
pressure. Includes articles and news items relating to activities,
techniques, and attitudes of the medical profession. Address:
2309 Main St., Santa Monica, CA 90405.

Acupressure Workshop

A former organization that arranged classes in acupressure,
shiatsu, t’ai chi ch’an, and yoga from elementary to advanced
study. They were first located in West Los Angeles and then in
Santa Monica.

Acupuncture

An ancient Chinese medical system over five thousand years
old, recently revived in China and demonstrated to Western
doctors. It is based on the belief that subtle energy flows in the
body related to the cosmic principles of Yin and Yang. Yin re-
lates to shadow, moon, passivity, softness, femininity; Yang de-
notes sunlight, activity, masculinity, hardness. The balance of
these energies in the human body affects health and disease.
Acupuncture therapy alters these energy flows by inserting nee-
dles at key points for varying periods of time. Anesthesia for
surgical operations can also be effected by acupuncture. Both
ancient Chinese and Hindu medical systems are related to a
philosophical or mystical view of the universe, and the concept
of Yin and Yang and subtle energy flows has much in common
with the kundalini energy of the Hindu yoga system. In hatha
yoga, the system of asanas, or physical positions, affect the vital
energies in the body through muscular tension and relaxation.
Comparison may also be made with the theories of Wilhelm
Reich and his concept of orgone energy.

Special developments of acupuncture include shiatsu and
acupressure, a form of acupuncture without needles, and acu-
puncture charts locating ear and hand points. Dr. Lester Sacks,

a Los Angeles doctor, introduced a system of ear acupuncture
in which a special “gun” fires a surgical staple into the ear near
a particular acupuncture point, to help patients who want to
lose weight or stop smoking, drinking, or taking drugs. When-
ever the patient feels his craving coming on, he wiggles the sta-
ple, and the craving apparently subsides.

A simple device for self-treatment of acupuncture points on
the back is the “MA-roller,” a specially shaped wooden rod, on
which the patient lies. It is marketed by Great Earth Therapeu-
tics, Forest Row, Sussex, England.

Acupuncture came into the West in 1928 when Soulie de
Morant, the French consul in China, returned home with the
texts he had translated into French and persuaded several doc-
tors to examine the practice. Interest grew steadily throughout
Europe and America after World War II. The Acupuncture In-
ternational Association was founded in 1949 by a group of non-
conventional physicians in the United States. J. R. Worsley es-
tablished the Chinese College of Acupuncture in England in
1960. However, the major opening for acupuncture in the West
came in the early 1970s, when the United States reestablished
friendly relations with the People’s Republic of China. In 1973
the National Institute of Health sponsored an Acupuncture Re-
search Conference, a signal of official approval for the testing
of acupuncture’s claims. Over the next few years a host of acu-
puncture texts appeared, acupuncture associations formed,
and journals initiated.

The literature of acupuncture is extensive, and there are
now several journals devoted to the subject, including Acupunc-
ture News, American Journal of Acupuncture, and Jowrnal of the Acu-
puncture Association of Great Britain. The American Association
of Acupuncture and Oriental Medicine may be contacted at
1424 16th St. NW, Washington, DC 20036. There is also an In-
ternational Veterinary Acupuncture Society at 2140 Conestoga
Rd., Chester Springs, PA 19425.
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Publishers, 1972.

Dubrin, Stanley, and J. Keenan. Acupuncture and Your Health.
Chatsworth, Calif.: Books for Better Living, 1974.

Hashimoto, M. Japanese Acupuncture. New York: Liveright
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Acuto-manzia

Unusual form of divination by pins practiced by Italian psy-
chic Maria Rosa Donati-Evstigneeff. Ten straight pins and
three bent pins are used. They are shaken in cupped hands,
then dropped onto a surface dusted with powder. This system
would seem to involve some psychic faculty, and is related to
such forms of divination as geomancy and tea leaves.

Adalbert (ca. 740 C.E.)

A French pseudo-mystic of the eighth century. He boasted
that an angel brought him relics of extraordinary sanctity from
all parts of the earth and he claimed to be able to foretell the
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future, and to read thoughts. “I know what you have done,” he
would say; “there is no need for confession. Go in peace, your
sins are forgiven.” Adalbert’s so-called “miracles” gained him
great popularity, and he gave away many cuttings of his nails
and locks of his hair as powerful amulets. He is even said to
have set up an altar in his own name.

The small amount of biographical information that exists
tells of miraculous powers bestowed by an angel at his birth.
Adalbert was accused of showing to his disciples a letter that he
declared was brought to him from Jesus Christ and delivered
by St. Michael. Adalbert was also accused of composing a mysti-
cal prayer invoking uncanonical angels believed to be demons.

In 744 C.E. a Church synod denounced him. A year later,
after appealing to Pope Zacharius, Adalbert was deprived of
priestly office. Later he was condemned to perpetual imprison-
ment in the monastery of Fulda.

Adam, Book of the Penitence of

A manuscript in the Library of the Arsenal at Paris that deals
with kabalistic tradition. It recounts how the first two sons of
Adam, Cain and Abel, respectively typifying brute force and in-
telligence, slew each other, and that Adam’s inheritance passed
to his third son, Seth. Seth was permitted to advance as far as
the gate of the Earthly Paradise without being threatened by
the guardian angel with his flaming sword, which is to say that
he was an initiate of occult science.

He beheld the Tree of Life and the Tree of Knowledge,
which had become grafted upon each other so that they formed
one tree. Some commentators believe this to symbolize the har-
mony of science and religion in the Kabala. The guardian
angel presented Seth with three seeds from this tree and direct-
ed him to place them within the mouth of his father, Adam,
when he died. From this planting arose the burning bush, out
of which God communicated to Moses his holy name, and from
a part of which Moses made his magic wand. This was placed
in the Ark of the Covenant and was planted by King David on
Mount Zion, where it grew into a triple tree and was later cut
down by Solomon to form the pillars Jachin and Boaz, which
were placed at the entrance to the Temple.

A third portion was inserted in the threshold of the great
gate and acted as a talisman, permitting no unclean thing to
enter the sanctuary. However, certain wicked priests removed
it, weighted it with stones, and cast it into the Temple reservoir,
where it was guarded by an angel, who kept it from the sight
of men. During the time of Christ the reservoir was drained
and the beam of wood discovered and thrown across the brook
Kedron, over which the Savior passed after he was apprehend-
ed in the Garden of Olives. It was taken by his executioners and
made into the cross.

This legend is markedly similar to those from which the con-
ception of the Holy Grail arose. Man is restored by the wood
through the instrumentality of which Adam, the first man, fell.
The idea that the Cross was a cutting of the Tree of Knowledge
was widespread in the Middle Ages and may be found in the
twelfth century Quete del St. Graal, ascribed to Walter Map but
probably only adapted by him. All the traditions of the Kabala
are embodied in the allegory contained in the Book of the Peni-
tence of Adam, which supplements and throws considerable light
on the entire kabalistic literature.

Adam, L’Abbé

About the time that the Templars were being driven from
France, the Devil was said to have appeared under various
guises to the Abbé Adam, who was journeying with one of the
servants from his convent to another part of his abbacy of the
Vaux de Cernay. The evil spirit first opposed the progress of
the Abbé taking the form of a tree white with frost, which
rushed toward him with inconceivable swiftness. The Abbé’s
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horse trembled with fear, as did the servant, but the Abbé him-
self made the sign of the Cross, and the tree disappeared.

The Abbé concluded that he had seen the Devil and called
upon the Virgin to protect him. Nevertheless, the fiend shortly
reappeared in the shape of a furious black knight. “Begone,”
said the Abbé. “Why do you attack me far from my brothers?”
The Devil once more left him, but returned in the shape of a
tall man with a long, thin neck. To get rid of him, Adam struck
him a blow with his fist. The evil spirit shrank and took the stat-
ure and countenance of a little cloaked monk, with a glittering
weapon under his garb. His little eyes could be seen darting
and glancing under his cowl. He tried hard to strike the Abbé
with the sword he held, but Adam repulsed the strokes with the
sign of the Cross.

The demon became in turn a pig and a long-eared ass. The
Abbé, impatient to be on his way, made a circle on the ground
with a cross in the center. The fiend was then obliged to with-
draw a little distance. He changed his long ears into horns,
which did not hinder the Abbé from boldly addressing him. Of-
fended by his plain-speaking, the Devil changed himself into
a barrel and rolled into an adjoining field. In a short time he
returned in the form of a cart wheel, and, without giving the
brother time to put himself on the defensive, rolled heavily
over his body, without, however, doing him any injury. After
that he left him to pursue his journey in peace. This story is re-
lated in Regne de Philippe le Bel by Robert Gaguin and in Histoire
de la Magie en France by Jules Garinet (1818).

Adamantius (ca. fourth century C.E.)

A Jewish doctor, who became a Catholic at Constantinople
in the time of Constantine, to whom he dedicated his two vol-
umes on Physiognomy; or, The Art of Judging People by Their Faces.
This work, full of contradictions and fantasies, was printed in
the Scriptores Physiognomoniae veteres of Johann G. F. Franz at
Attembourg in 1780.

Adam Kadmon

ATree of Life in the Kabala in the form of an idealized spir-
itual being.

Sources:
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don: Rider, 1974.

Adams, Evangeline Smith (Mrs. George E.
Jordon, Jr.) (1859-1933)

Noted American astrologer. Born February 8, 1859, in Jer-
sey City, New Jersey; daughter of George and Harriette E.
(Smith) Adams (of the Adams family of New England); and a
descendant of John Quincy Adams, sixth president of the Unit-
ed States. She was educated in Andover, Massachusetts, and
Chicago, Illinois, and from childhood she was strongly im-
pressed by the religious and academic atmosphere of Andover,
which was then the center of various theological institutions.
While still young, Adams had her horoscope read by Dr. J. Her-
bert Smith, then professor of Materia Medica at Boston Univer-
sity and became profoundly interested in astrology. Smith’s
reading of Adams’s horoscope and his personal observation of
her character convinced him that she was an ideal personality
to help elevate astrology to the dignity of an accepted science.
He taught her all he knew, and she supplemented this knowl-
edge by studying Hindu Vedanta under Swami Vivekananda,
pioneer of Hindu philosophy in the United States. After years
of study, Adams started practice as a professional astrological
consultant in New York.

She became nationally known when she read a chart for the
owner of New York’s Windsor Hotel on Fifth Avenue predict-
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ing a serious disaster that would take place almost immediately.
The hotel owner was unaware of any impending problems and
took no action, but the next day his hotel was destroyed by fire.
The resulting media publicity brought Evangeline Adams im-
mediate fame nationwide. In 1914 she was prosecuted for “for-
tune-telling” but contested the case in court. She demonstrated
her methods of work and made an accurate prediction con-
cerning the judge’s son. Judge John H. Freschi acquitted her,
stating: “The defendant has raised astrology to the dignity of
an exact science.”

Adams published various books and pamphlets on astrolo-
gy, and many famous individuals (including J. Pierpont Mor-
gan, Mary Pickford, singer Enrico Caruso, and King Edward
VII of Britain) visited her headquarters at Carnegie Hall. From
1930 onward she broadcast three times weekly, and received
thousands of letters requesting astrological readings. As early
as 1931, she predicted that the United States would be at war
in 1942. In 1932 she was booked for a 21-night lecture tour but
canceled it after predicting her own death, which duly oc-
curred. She is generally recognized as the leading astrologer of
her time who laid the groundwork for professional astrology in
the United States. She died in New York November 10, 1933.

Sources:
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New York: Dodd, Mead, 1931.
. The Bowl of Heaven. New York: Dodd, Mead, 1926.

Adams, John Q(uincy), IIT (1938- )

Parapsychologist who experimented with school children
and teachers to test clairvoyance and extrasensory effects. He
was born March 7, 1938, in Dallas, Texas, and studied at Ober-
lin College, Ohio (B.A., 1960).

Adamski, George (1891-1965)

First of the 1950s flying saucer contactees who claimed di-
rect contact with beings who had traveled to Earth in space-
ships from planets in outer space. Adamski was born in Poland
on April 17, 1891. He was two years old when his family emi-
grated to Dunkirk, New York. In 1913 Adamski served with the
13th Cavalry on the Mexican border, received an honorable
discharge from the army in 1919, then settled in Laguna
Beach, California. He studied occult metaphysics and in 1936
founded the Royal Order of Tibet, through which he offered
a course in self-mastery. Although he had no scientific training,
he was often referred to as “Professor” by his Royal Order of
Tibet mystical philosophy students. In 1940 he moved to the
Valley Center with his followers, where they established a farm-
ing project. Four years later he moved to the southern slope of
Mount Palomar in Southern California. He had no formal con-
nection with the observatory there and worked as a handyman
at a hamburger stand.

Soon after the modern flying saucer era began, Adamski
emerged in 1947 as a popular lecturer. He claimed to have
sighted a UFO in 1946 and in 1949 wrote a novel, Pioneers in
Space, to promote discussion of the subject by the general pub-
lic. He also began to show pictures of what he claimed were sau-
cers he had seen near his home near Mount Palomar.

Adamski also coauthored, with Desmond Leslie, Flying Sau-
cers Have Landed (1953), the book that launched the contactee
phenomenon. Adamski claimed that he had been contacted by
the Venusian occupant of a flying saucer that landed in the Cal-
ifornia desert November 20, 1952. Subsequently Adamski
claimed to have had contact with spacemen from Mars and Sat-

urn and to have traveled 50,000 miles into space in their craft.
After Adamski’s revelations, the convention of spaceman con-
tacts, messages from outer space, and warnings about the wel-
fare of the cosmos became firmly established. Adamski expand-
ed upon his revelations in two subsequent volumes: Inside the
Space Ships (1955) and Flying Saucers Farewell (1961).

By the late 1950s Adamski was an international celebrity
who lectured to large audiences in North America and Europe.
He also had his critics. In 1957 editor James Mosley devoted
an issue of Saucer News to an exposé of Adamski. In 1963 Ad-
amski’s close associate C. A. Honey denounced him after dis-
covering that Adamski had rewritten the original messages
from the saucer beings in the Royal Order of Tibet materials.
As his following had grown, Adamski had formed his followers
into study groups and offered lessons in cosmic philosophy. In
spite of the critics and defections, he retained a large following
at the time of his death on April 23, 1965, from a heart attack,
in Washington, D.C. His close associates founded the UFO Ed-
ucation Center in Valley Center, California, and the George
Adamski Foundation, in Vista, California, to carry on his lega-

cy.
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Adare, Lord (1841-1926)

Author of a remarkable work, Experiences in Spiritualism with
D. D. Home, printed privately in 1869 at the request of his fa-
ther, Earl of Dunraven. To make this book accessible to a large
public and in memory of his father to whose title he succeeded,
the author agreed in 1924 to a second edition by the Society
for Psychical Research, omitting the attestation of some of the
prominent witnesses of the phenomena. The probable reason
for the privacy of the first publication was that the Earl of Dun-
raven, being a Roman Catholic, wished to avoid the censure of
the Church.

The friendship of Lord Adare and Daniel Douglas Home
dated from 1867. It began at Malvern in Dr. Gully’s hydropath-
ic establishment, where Home was a guest and Lord Adare a
patient. For the next two years he spent a great deal of time in
Home’s company. His friendship for Home (as stated in his
preface to the 1924 publication) never diminished or changed
thereafter.

The phenomena recorded in the book are of a wide range
and embrace almost every spiritualistic manifestation. Only the
absence of apport phenomena and the penetration of matter
through solid matter is conspicuous. Its possibility was stoutly
denied by Home. The records fail to meet scientific require-
ments in many ways. The control was left to the senses, no in-
struments were introduced, and many points in the narrative
were left incomplete.

No attempt was made to appraise the sittings in scientific
categories. “Miracle worship” might best describe the attitude
of Lord Adare and of his fellow-sitters. On the other hand,
while deficient in some ways, these records demonstrate the
conscientiousness of those who observed Home. Each wrote let-
ters addressed to the Earl of Dunraven shortly after the sé-
ances. Lord Adare, for almost two years, lived most of the time
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with Home, which bolstered his belief that Home was not per-
petrating a large scale deception. The preface states: “We have
not, on a single occasion, during the whole series of seances,
seen any indication of contrivance on the part of the medium
for producing or facilitating the manifestations which have
taken place.”

Adcock, C(yril) J(ohn) (1904- ?)

Parapsychologist and university lecturer on psychology.
Born in England, Adcock studied at the University of Auckland
and the University of London (B.A., M.A,, Ph.D.). He lectured
at Victoria University, Wellington, New Zealand, and is a mem-
ber of the Parapsychological Association and American Psy-
chology Association. His work in parapsychology included
group testing of ESP and tests of statistical significance of ESP
experiments.

Sources:
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ADC Project

Established by Judy and Bill Guggenehim to accumulate
firsthand accounts of people who have felt the direct presence
of or have actually seen deceased loved ones. They have collect-
ed more than two thousand such accounts of “after death con-
tact” (ADC) in their study and welcome any further accounts.
Telephone interviews are conducted at the expense of the ADC
Project, PO Box 536365, Orlando, Florida 32853.

Addanc of the Lake

A monster that figures in the Mabinogion legend of Per-
edur. Peredur obtains a magic stone that renders him invisible,
and he thus succeeds in slaying this monster, which had daily
killed the inhabitants of the palace of the King of Tortures.

Addey, John (1920-1982)

Theosophist and astrologer, born at Barnsley, Yorkshire,
England, on June 15, 1920. Addey earned his master’s degree
from Saint John’s College, Cambridge. He became interested
in astrology while at Cambridge, and after World War II he
joined the Theosophical Society’s Astrological Lodge, which
brought him into a long-term relationship with C. E. O. Carter.
In 1948 Carter established the Faculty of Astrological Studies
to train astrologers, and Addey became one of its first students,
obtaining his diploma in 1951.

Within a few years, however, he found himself doubtful of
his art and its scientific underpinnings. He turned to scientific
research, his most important focus centering on longevity and
people suffering from polio. His observations led him to the
development of a “wave” theory of astrology. He subsequently
moved to integrate completed and ongoing statistical studies
of astrological effects and the insights of Hindu astrology into
what he termed harmonics, a system of astrology that empha-
sizes the integral divisions of the horoscope chart. He saw in
harmonics a method of bringing a united theoretical base to
the many different systems of astrology that were emerging in
the postwar world.

In 1958 Addey led in the founding of the Astrological Asso-
ciation, a professional association of astrologers primarily in
Great Britain. His underlying agenda was the development of
harmonic theory, which he presented in a series of booklets in
the 1970s.

Harmonics was initially received with some enthusiasm by
Addey’s astrological colleagues; however, as astrologers worked
with Addey’s thought, they found it was too abstract and offered
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little insight to assist in the essential task of interpreting an as-
trological chart. As such, Addey’s theoretical work was soon for-
gotten, though his empirical studies remain a major building
block of contemporary astrology’s attempt to provide astrology
with an acceptable scientific base.

In 1970 Addey founded the Urania Trust, which had the ex-
ceedingly ambitious goal of reintegrating astrology into astron-
omy, an objective on which almost no progress has been made.
Addey also served a term as editor of the Astrological Journal.

Addey died in 1982.
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Additor

A ouija board modified by the addition of a little round hol-
low box with a pointer protruding from it. The hollow box is
a miniature cabinet that is believed to accumulate psychic force
as it moves under the fingers over a polished board printed
with the alphabet.

The term autoscope has been given to such devices as the
ouija board, planchette, and additor, that are believed to facili-
tate the production of messages from an unknown intelligent
source, at times the subconscious mind, at other times from dis-
carnate spirits of the dead. (See also Automatic Writing)

Adelphi Organization

The Adelphi Organization dates to 1976 when Richard
Kieninger, the founder of the Stelle Group, left Stelle, Illinois,
and founded a second group near Dallas, Texas. Kieninger’s
autobiographical volume The Ultimate Frontier had provided the
main teaching at Stelle, but he was asked to leave the communi-
ty after his sexual liaisons with several of the married women
were discovered. The new organization was modeled on Stelle
and had the same goal, which Kieninger had been given by his
teacher, of building a new nation that would survive the disas-
ters at the end of the twentieth century.

After Kieninger left Stelle, a significant power struggle de-
veloped. His former wife, the president of the corporation, and
the entire board of trustees resigned and left the community.
Those remaining reestablished relations with Kieninger. Stelle
and Adelphi reunited, the headquarters moved to Texas, and
Kieninger was named chairman of the board. However, in
1986, Kieninger was again forced out and founded a short-
lived group, the Builders of the Nation of God. A short time
later Kieninger was accepted back at Adelphi and at that point
Adelphi and Stelle went their separate ways.

Adelphi continues with its program of building a city on an
island in the Pacific Ocean. The Adelphi Organization publish-
es a newsletter, Adelphi Quanrterly, and can be reached at PO Box
2423, Quinlan, TX 75474. Website: http://www.adelphi.com/.
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Adelung, Johann Christoph (1732-1806)

German philologist and grammarian. Adelung published a
work on the occult entitled Histoire des folies humaines, on Biogra-
phie des plus celebres necromanciens, alchimistes, devins, etc. (Leip-
zig, 1785-89). He died at Dresden.

Adepts

According to the Theosophical Society and some occultists,
adepts are individuals who, after stern self-denial and consis-
tent self-development, have prepared themselves to assist in in-
fluencing the advancement of the world. The means by which
this is attained are said to be long and arduous, but in the end
the successful adept fulfills the purpose for which he was creat-
ed and transcends other human beings.

The activities of adepts are multifarious, being concerned
with the direction and guidance of the activities of other human
beings. Theosophists claim that their knowledge, like their
powers, far exceeds that of other mortals; they can control
forces both in the spiritual and the physical realm and are said
to be able to prolong their lives for centuries.

Adepts are also known as the Great White Brotherhood,
rishis, rahats, or mahatmas. Ordinary people who earnestly de-
sire to work for the betterment of the world may become “che-
las,” or apprentices to adepts, in which case the latter are
known as masters, but the apprentice must first have practiced
self-denial and self-development in order to become sufficient-
ly worthy. The master imparts teaching and wisdom otherwise
unattainable (and thus resembles the guru in the Hindu tradi-
tion) and helps the apprentice by communion and inspiration.
Helena Petrovna Blavatsky alleged that she was the apprentice
of such masters and claimed that they dwelled in the Tibetan
Mountains. The term adept was also employed by medieval
magicians and alchemists to denote a master of their sciences.

Adhab-Algal

The Islamic purgatory, where the wicked are tormented by
the dark angels Munkir and Nekir.

Adjuration

A formula of exorcism by which an evil spirit is com-
manded, in the name of God, to do or say what the exorcist re-
quires of him.

Adler, Margot (1946— )

Margot Adler, author and Wiccan priestess, is the grand-
daughter of renowned psychotherapist Alfred Adler. She was
raised in a nonreligious setting and attended the University of
California at Berkeley (B.S., 1968) during its era of political
radicalism. Following her graduation she began a career in
broadcast journalism at radio station WBAI-FM. In 1978 she
accepted her latest position, with National Public Radio.

Living in New York in the early 1970s, she encountered
witchcraft through a study group founded by the New York
Coven of Welsh Traditional Witches. In 1973 she became asso-
ciated with Gardnerian witchcraft. In 1976 she became the
priestess of Iargalon, a Gardnerian coven. During her years as
an active priestess, she researched and wrote Drawing Down the
Moon, a sympathetic history and survey of the modern Wiccan
and pagan community. Over the years since, the book, now in
its second edition, has introduced many people to witchcraft.

Since 1982 Adler has practiced as a solitary, but remains one
of the most visible leaders of the pagan community in North
America. In 1988 her handfasting to John Gliedman was the
first pagan marriage covered in the New York Times society

pages.
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Adler, Margot. Drawing Down the Moon. New York: Viking
Press, 1979. Rev. ed. Boston: Beacon Press, 1986.
. Heretic’s Heart: A Jowrney Through Spirit and Revolu-
tion. Boston: Beacon Press, 1997.

Adonai

A Hebrew word signifying “the Lord” and used by Jews
when speaking or writing of “YHWH,” or Yahweh, the ineffa-
ble name of God. The Jews entertained the deepest awe for this
incommunicable and mysterious name, and this feeling led
them to avoid pronouncing it and to substitute the word Ad-
onai for “Jehovah” in their sacred text. The ancients attributed
great power to names; to know and pronounce someone’s
name was to have power over them. Obviously one could not,
like the Pagans, suggest that mere creatures had power over
God.

This custom in Jewish prayers still prevails, especially
among Hasidic Jews, who follow the Kabala and believe that
the Holy Name of God, associated with miraculous powers,
should not be profaned. Yahweh is their invisible protector and
king, and no image of him is made. He is worshiped according
to his commandments, with an observance of the ritual institut-
ed through Moses. The term “YHWH” means the revealed Ab-
solute Deity, the Manifest, Only, Personal, Holy Creator and
Redeemer.

Adoptive Masonry

Masonic societies that adopted women as members. Early in
the eighteenth century such societies were established in
France, and they spread speedily to other countries. One of the
first to “adopt” women was the Mopses. The Felicitaries existed
in 1742. The Fendeurs, or Woodcutters, were instituted in 1763
by Bauchaine, Master of a Parisian lodge. It was modeled on
the Carbonari, and its popularity led to the establishment of
other lodges, notably the Fidelity and the Hatchet.

In 1774 the Grand Orient Lodge of France established a sys-
tem of three degrees called the Rite of Adoption and elected
the duchess of Bourbon as Grand Mistress of France.

The rite has been generally adopted into Freemasonry, and
various degrees were added from time to time to the number
of about twelve in all. Latin and Greek mysteries were added
to the rite by the Ladies’ Hospitallers of Mount Tabor. The
greatest ladies in France joined the French lodges of adoption.

The Rite of Mizraim created lodges for both sexes in 1819,
1821, 1838, and 1853, and the Rite of Memphis in 1839. Amer-
ica founded the Rite of the Eastern Star in five points. In these
systems, admission was generally confined to the female rela-
tions of Masons. The Order of the Eastern Star and that of
Adoptive Masonry were attempted in Scotland but without suc-
cess.

Adramelech

According to Johan Weyer, Adramelech is Chancellor of the
infernal regions, Keeper of the Wardrobe of the Demon King,
and President of the High Council of the Devils. He was wor-
shiped at Sepharvaim, an Assyrian town, where children were
burned on his altar. Rabbis of the period said that he showed
himself in the form of a mule or sometimes of a peacock.
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Weyer, Johannes. Witches, Devils, and Doctors in the Renais-
sance: Johann Weyer, De Praestigiis. Edited by George Mora.
Binghamton, N.Y.: Medieval and Renaissance Texts and
Studies, 1991.

Advanced Spiritual Church Healing Center

Center founded by British-born psychic Douglas Johnson.
Holds public meetings and is concerned with psychic and spiri-
tual development. Last known address: 10945 Camarillo St.,
North Hollywood, CA 91602.

‘6AE79

Pen name of George W. Russell (1867-1935), Irish poet,
painter, mystic, and journalist.

Aerial Phenomena Research Organization
(APRO)

Founded in January 1952 in Sturgeon Bay, Wisconsin, “to
conduct investigations and research into the phenomenon of
unidentified flying objects (UFOs) and to find a scientifically
acceptable solution to this phenomenon.” Led by Jim Loren-
zen and his wife, Coral Lorenzen, who authored several popu-
lar UFO books, APRO emerged as one of the most outstanding
UFO investigation organizations. Through the 1950s the
Lorenzens and APRO moved successively to Los Angeles
(1954), Alamogordo, New Mexico (1954), and Tucson, Arizona
(1960). Beginning as an association of flying saucer clubs that
collected accounts of UFOs and commented upon them in the
APRO Bulletin, APRO grew into a substantial research organiza-
tion. It was distinguished from the National Investigations
Committee on Aerial Phenomena (NICAP), the other main
UFO research organization of the 1950s, by its coolness to the
idea of a government cover-up of UFO data and its interest in
sightings of humanoid-like creatures associated with the UFOs.

APRO membership peaked in 1967 with 1,500 members.
Then in 1969 it suffered two disasters. First, the University of
Colorado report of its study of UFOs, popularly known as the
Condon Report, struck Ufology (the study of UFOs) a signifi-
cant blow with the conclusion that nothing was likely to be
achieved by further study. As a result, the Air Force dropped
its semipublic data collection effort, Project Blue Book. Then
APRO suffered a major schism when Walt Andrus, who led a re-
gional office in Illinois, broke away and founded the Midwest
UFO Network (now the Mutual UFO Network). Membership
began a decline from which APRO never recovered. Jim Loren-
zen died in 1986, and Coral followed two years later. The board
voted to disband the organization shortly thereafter.
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Aerial Phenomenon Clipping and
Information Center

A former subscription information service that operated
during the 1980s, providing a monthly sampling of reports of
unidentified flying objects and related phenomena such as
monster or occult occurrences. The reports were compiled
from the various wire services and reproduced from original
news sources.

Aeromancy

The art of foretelling future events by the observation of at-
mospheric phenomena, as, for example, when the death of a
great man is presaged by the appearance of a comet. Francois
de la Tour Blanche stated that aeromancy is the art of fortune-
telling by means of specters that are made to appear in the air,
or the representation by the aid of demons, of future events,
which are projected on the clouds as a film is projected onto a
screen. “As for thunder and lightning,” he adds, “these are
concerned with auguries, and the aspect of the sky and of the
planets belonging to the science of astrology.”

Sources:

Waite, Arthur Edward. The Occult Sciences. 1891. Reprint, Se-
caucus, N.J.: University Books, 1974.

The Aetherius Society

Founded by Sir George King (1919-1997), a British occult-
ist and flying saucer contactee from the West country, whose
mother had formerly run a healing sanctuary. He was in his
apartment one morning in March 1954 when a voice informed
him: “Prepare yourself. You are to become the voice of Inter-
planetary Parliament.” It was King’s habit to meditate daily,
and while so engaged several days later, he was visited by an In-
dian yoga master who informed him of his mission: the Cosmic
Intelligences had selected him as their “primary terrestrial
channel.” King began to communicate with an entity named
Aetherius, a Venusian who was one of the Cosmic Masters of the
Interplanetary Parliament located on Saturn. (Jesus Christ is
also considered a Parliamentary Master.) Until his death in
1997, Dr. King was in regular contact with these masters.

Eventually King went public when he permitted the Master
Aetherius to speak through him at a channeling held at Caxton
Hall in London. He began the magazine Aetherius Speaks to
Earth (now Cosmic Voice) and in 1956 founded the Aetherius So-
ciety. By this time the issue of UFOs had become a matter of
public concern, and UFO contactees like King were offering an
answer. Before the decade was out, King had attracted a follow-
ing in the United States, and an American headquarters was es-
tablished in Los Angeles.

King developed a picture of the cosmos as ruled by an extra-
terrestrial hierarchy similar to the theosophical spiritual hier-
archy. The hierarchy sent spiritual energy to the planet, which
could be used to fight the forces of evil, especially those coming
from evil extraterrestrials. Spaceships position themselves
above the earth at special times of the year, considered the best
moments for transmitting the energies from outer space. King
authored a series of books spelling out the theology and prac-
tices of what emerged as a new occult religion.

King claimed that he received a mystical consecration on
July 23, 1958, from the Master Jesus for his mission; the Lord
Buddha added his consecration on December 5, 1978. The so-
ciety continues and has headquarters in both London and Cali-
fornia, where it owns a complex of buildings. It may be contact-
ed at 757 Fulham Road, London, SW6 5UU, England and 6202
Afton Place, Los Angeles, CA 90028. Website: http:/
www.aetherius.org/.
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Aetherius Speaks to Earth See Cosmic Voice

Aetities (or Aquilaeus)

A precious stone of magical properties, composed of iron
oxide with a little silex and alumina, and said to be found in the
stomach or neck of the eagle. It is supposed to heal falling sick-
ness and prevent untimely birth. It was worn bound on the arm
to prevent abortion and on the thigh to aid parturition.

AFAN See Association for Astrological
Networking

Affectability

A term coined by parapsychologist Charles Stuart implying
susceptibility to feedback in a situation where the subject in an
ESP test is told the score on the previous run and asked to esti-
mate the score on the next run. In this context, “affectable”
subjects were those who consistently gave estimates that reflect-
ed their score on the immediately previous run; “unaffectable
subjects” were not so influenced. Stuart also used the term “af-
fectable” for subjects who were markedly extreme in express-
ing likes or dislikes to various possible interests, while “unaffec-
table” subjects were relatively indifferent to many of these
interests. By measurement on a Stuart Interest Inventory, Stu-
art claimed that unaffectable subjects appeared to score higher
than affectable on ESP perception. However, the term “affecta-
bility” can be applied generally to the degree of suggestibility
of a subject.
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Affiliated New Thought Network

The Affiliated New Thought Network is a cooperative fel-
lowship of independent New Thought centers, many with a
previous association with Religious Science and the teachings
of Ernest Holmes, that originated in the mid-1990s in Califor-
nia. New Thought is that spiritual metaphysical perspective
that originated in the late nineteenth century as a religious ex-
pression of the Emersonian tradition. Many of its early propo-
nents had been members of the Church of Christ, Scientist. It
has been characterized as a very loosely organized movement
in contrast to the tight organization of Christian Science. Er-
nest Holmes was the last student of Emma Curtis Hopkins,
generally regarded as the founder of New Thought. Prominent
in the formation of the network was Harry Morgan Moses of
the New Thought Center of San Diego. The network’s goal is
the promotion of New Thought as a practical philosophy and
instructing people on its day-to-day application. It is the mem-
bers’ belief that New Thought can foster global transformation
and healing.

Associated with the network as its educational arm is Emer-
son Institute, located in Oakhurst, California. The institute
provides a full curriculum of classes that includes not only an
emphasis on the metaphysical teachings of the first generation
of New Thought from Emma Curtis Hopkins to Ernest
Holmes, but also the insights from a spectrum of contemporary
teachers such as Deepak Chopra and Wayne Dyer.

Since its founding, the network has grown from five affiliat-
ed centers, all in California, in 1997 to more than 40, scattered
across the United States and Canada, in 2000. The network
may be contacted c¢/o Dr. Harry Morgan Moses at the New
Thought Center, 8798 Complex Dr., San Diego, CA 92123. Its
webpage can be found at http://www.newthought.org/.

Sources:
Affiliated New Thought
www.newthought.org/. May 16, 2000.
Emerson Institute. http://emersoninstitute.edu/. May 16,
2000.
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AFRICA

(Note: The north of Africa, including the Sahara and the
Sudan, has been Islamic territory for many centuries. For a dis-
cussion of Islamic magic and alchemy, see the entry Arabs. In-
stances of Arabic sorcery are also discussed in the Semites
entry.)

Beliefs and practices thought of as occult in Western society
were integral to the traditional tribal religions in the southern
two-thirds of Africa, especially those concerning sympathetic
magic, the cult of the dead, and witchcraft. During the history
of this region, the basically pantheistic and polytheistic reli-
gions have also been cross-fertilized with Islamic and Christian
teachings, creating new beliefs and modifying old ones. Today
a large but undetermined number of Africans follow traditional
beliefs involving deities, ghosts, and spirits as well as an array
of special powers in nature presided over by the supreme entity
adopted from Christianity and Islam. The latter, somewhat re-
mote from everyday problems, is believed to largely operate on
humans through the many other deities.

Southern Africa

Among the Zulu and other Bantu tribes of equatorial and
southern Africa, witchcraft or malevolent sorcery was tradition-
ally practiced—in secret, for the results of detection were terri-
ble. Tribes instituted a caste of witchfinders assigned the task
of tracking down witches.

The nineteenth-century writer Lady Mary Anne Barker ob-
served,

“It is not difficult to understand, bearing in mind the super-
stition and cruelty which existed in remote parts of England
not so very long ago; how powerful such women become among
a savage people, or how tempting an opportunity they could
furnish of getting rid of an enemy. Of course they are excep-
tional individuals; more observant, more shrewd, and more
dauntless than the average fat, hard-working Kaffir women, be-
sides possessing the contradictory mixture of great physical
powers and strong hysterical tendencies. They work themselves
up to a pitch of frenzy, and get to believe as firmly in their own
supernatural discernment as any individual among the trem-
bling circle of Zulus to whom a touch from the whisk they carry
is a sentence of instant death.”

The Zulu witchfinders were attended by a circle of girls and
women who, like a Greek chorus, clapped their hands and re-
peated a low chant, the measure and rhythm of which changed
at times with a stomp and a swing of the arm. Ceremonial dress
was also an important part of the witch doctor’s role, for such
things appealed directly to the imagination of the crowd and
prepared onlookers to be readily swayed by the necromancer’s
devices. One of the witchfinders, Nozinyanga, was especially
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impressive. Her fierce face, spotted with gouts of red paint on
cheek and brow, was partly overshadowed by a helmetlike
plume of the tall feathers of the sakabula bird. In her right
hand she carried a light sheaf of assegais (spears), and on her
left arm was slung a small and pretty shield of dappled oxhide.
Her petticoat, made of a couple of large handkerchiefs, was
worn kiltwise. From neck to waist she was covered with bead-
necklaces, goat’s-hair fringes, and the scarlet tassels. Her chest
rose and fell beneath the baldric of leopard skin, fastened
across with huge brazen knobs, while down her back hung a
beautifully dried and flattened skin of an enormous boa con-
strictor.

When the community had resolved that a certain misfortune
was caused by witches, the next step was to find and punish
them. For this purpose the king summoned a great meeting,
his subjects sitting on the ground in a ring or circle for four or
five days. The witchfinders took their places in the center, and
as they gradually worked themselves up to an ecstatic state, re-
sembling possession, they lightly switched with their quagga-
tail one of the trembling spectators, who was immediately
dragged away and butchered, along with all of his or her rela-
tives and livestock. Sometimes a whole kraal was exterminated
in this way, so reminiscent of European witch-hunts.

Barker also described a sorceress named Nozilwane, whose
wistful glance, she noticed, had in it something uncanny and
uncomfortable. She was dressed beautifully in lynx skins folded
over and over from waist to knee, the upper part of her body
covered by strings of wild beasts’ teeth and fangs, beads, skeins
of gaily colored yarn, strips of snakeskin, and fringes of Angora
goat fleece. Lynx tails hung like lappets on each side of her
face, which was overshadowed and almost hidden by a profu-
sion of sakabula feathers. “This bird,” Barker commented, ‘“‘has
a very beautiful plumage, and is sufficiently rare for the natives
to attach a peculiar value and charm to the tail-feathers; they
are like those of a young cock, curved and slender, and of a
dark chestnut color, with a white eye at the extreme tip of each
feather.” Among all this thick, floating plumage were inter-
spersed small bladders and skewers or pins wrought out of
tusks. Like the other witchfinders, she wore her hair highly
greased and twisted up with twine until it ceased to have the ap-
pearance of hair and hung around the face like a thick fringe,
dyed deep red.

Bent double and with a catlike gait, Nozilwane came for-
ward. Every movement of her undulating body kept time to the
beat of the girls’ hands and their low crooning chant. Soon she
pretended to find the thing she sought, and with a series of wild
pirouettes leaped into the air, shaking her spears and bran-
dishing her shield like a bacchante. Nowamso, another of the
party, was determined that her companion should not get all
the applause, and she too, with a yell and a leap, sprang into
the dance to the sound of louder grunts and harder handclaps.
Nowamso was anxious to display her back, where a magnificent
snakeskin, studded in a regular pattern with brass-headed
nails, floated like a stream. She was attired also in a splendid
kilt of leopard skins, decorated with red rosettes, and her dress
was considered more careful and artistic than any of the oth-
ers’. Nozilwane, however, had youth and stamina on her side.
The others, although they all joined in and hunted out an
imaginary enemy, and in turn exulted over his discovery, soon
became breathless and spent and were glad when their atten-
dants led them away to be anointed and to drink water.

Central Africa

The magical beliefs of central and eastern Africa were for
the most part connected with beliefs and practices concerning
the dead and the honoring of images. When the ghost of a
dead person was weary of staying in the bush, many believed
that the spirit would come for one of the people over whom
they exerted the most influence. The spirit would say to that
person, “T am tired of dwelling in the bush, please to build for
me in the town a little house as close as possible to your own.”
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The spirit would also instruct him to dance and sing, and ac-
cordingly he would assemble the women at night to join in
dance and song.

Then, the next day, the people would go to the grave of the
obambo, or ghost, and make a crude image, after which a bam-
boo bier, on which a body is conveyed to the grave, and some
of the dust of the ground were carried into a little hut erected
near the house of the visited, and a white cloth was draped over
the door. A curious element of the ritual, which seems to show
that these people had a legend something like the old Greek
myth of Charon and the river Styx, was a song chanted during
the ceremony with the following line: “You are well dressed,
but you have no canoe to carry you across to the other side.”

Possession

In most preindustrial cultures, epileptic diseases were as-
sumed to be the result of demoniac possession. In much of Afri-
ca the sufferer was supposed to be possessed by Mbwiri, and the
person was relieved only by the intervention of the medicine
man (priest) or a spirit or deity. In the middle of the street a
hut was built for the sufferer, and there he resided, along with
the priest and his disciples, until cured, or maddened. Towns-
people held a continuous revel, including what seemed like un-
ending dances to the sound of flute and drum, for ten days to
two weeks, engaging in much eating and drinking all at the ex-
pense of the patient’s relatives.

The patient at some point danced, usually feigning mad-
ness, until the epileptic attack came on accompanied by a fren-
zied stare, convulsed limbs, the gnashing of teeth. The man’s
actions at this point were not ascribed to himself, but to the
demon that had control of him. When a cure, real or pretend-
ed, had been effected the patient built a little house for the spir-
it image, avoided certain kinds of food, and performed certain
duties. Sometimes the process terminated in the patient’s in-
sanity; some were known to run away to the bush, hide from all
human beings, and live on the roots and berries of the forest.

One European writer observed of the tribal medicine man,

“[They] are priest doctors, like those of the ancient Ger-
mans. They have a profound knowledge of herbs, and also of
human nature, for they always monopolise the real power in
the state. But it is very doubtful whether they possess any se-
crets save that of extracting virtue and poison from plants. Dur-
ing the first trip which I made into the bush I sent for one of
these doctors. At that time I was staying among the Shekani,
who are celebrated for their fetish [image]. He came attended
by half-a-dozen disciples. He was a tall man dressed in white,
with a girdle of leopard’s skin, from which hung an iron bell,
of the same shape as our sheep bells. He had two chalk marks
over his eyes. I took some of my own hair, frizzled it with a
burning glass, and gave it to him. He popped it with alacrity
into his little grass bag; for white man’s hair is fetish of the first
order. Then I poured out some raspberry vinegar into a glass,
drank a little of it first, country fashion, and offered it to him,
telling him that it was blood from the brains of great doctors.
Upon this he received it with great reverence, and dipping his
fingers into it as if it was snap-dragon, sprinkled with it his fore-
head, both feet between the two first toes, and the ground be-
hind his back. He then handed his glass to a disciple, who emp-
tied it, and smacked his lips afterwards in a very secular
manner. I then desired to see a little of his fetish. He drew on
the ground with red chalk some hieroglyphics, among which I
distinguished the circle, the cross, and the crescent. He said
that if T would give him a fine ‘dush,” he would tell me about
it. But as he would not take anything in reason, and as I knew
that he would tell me nothing of very great importance in pub-
lic, negotiations were suspended.”

The claims of the priest to possess supernatural powers were
seldom questioned. He was not only a doctor and a priest who
intervened with the spirits and deities—two capacities in which
his influence was necessarily very powerful—he was also a
witchfinder, and this office invested him with a truly formidable
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authority. When a man of worth died, his death was invariably
ascribed to witchcraft, and the aid of the priest was invoked to
discover the witch.

When a man was sick a long time, his neighbors called
Ngembi, and if she could not make him well, they called the
priest. He came at night, in a white dress, with cock’s feathers
on his head, carrying a bell and a little glass. He called two or
three of the victim’s relatives together. He did not speak, but
always looked in his glass. Then he told them that the sickness
was not of Mbwiri, nor of a ghost, nor of God, but that it came
from a witch. They would say to him, “What shall we do?” He
would then go out and say, “I have told you. I have no more
to say.” They then gave him a dollar’s worth of cloth, and every
night they gathered together in the street and cried, “I know
that man who bewitched my brother. It is good for you to make
him well.” Then the witch made him well.

If the man did not recover they called the bush doctor from
the Shekani country. At night he went into the street; all the
people flocked about him. With a tiger skin in his hand, he
walked to and fro, until, singing all the while, he laid the tiger
skin at the feet of the witch. At the conclusion of his song the
people seized the witch and put him or her in chains, saying,
“If you don’t restore our brother to health, we will kill you.”

Western Occultism in Africa

Today more than 100 million Africans follow a form of Is-
lamic faith, and an almost equal number some form of Chris-
tianity. In addition to Roman Catholic and Protestant faiths,
there are many variant forms of Christianity, and many Chris-
tian groups have become independent of the older missionary
churches and reorganized as indigenous religious bodies. The
religious picture has been confused in recent years as a result
of the unrest attending the throwing off of colonial regimes and
the establishment of autonomous governments. Another im-
portant factor in the changes surfacing on the entire continent,
in addition to political reform and upheaval, has been the edu-
cation of many young Africans at American and European uni-
versities. As they travel back to Africa with western 1deas and
the seeds for a new way of economic survival, the scene is likely
to change on all fronts—even regarding their own ancient su-
perstitions and folk legends.

In the midst of these changes, Western occult, metaphysical,
and mystical literature has circulated through the continent
since the 1920s, especially in South Africa, the central African
states, and such West African nations as Ghana and Nigeria.
Since World War II there has been a noticeable popular re-
sponse to such ideas. As early as 1925 the Rosicrucians were
present in West Africa, and New Thought was introduced into
Africa in the 1930s when several American teachers toured the
country and assisted in the formation of the School of Practical
Christianity in 1937 (now known as the School of Truth). Today
a broad range of such groups as the Church of Religious Sci-
ence, the Unity School of Christianity, Swedenborgians, and
the Church Universal and Triumphant are in existence. In the
last two decades, guru-oriented groups such as ECKANKAR,
Subud, and the Grail Movement, and some of the new Japa-
nese religions have appeared. Numerous gurus, including Ma-
harishi Mehesh Yogi, Satya Sai Baba, and Guru Mabharaj Ji
have a following. The New Age movement has been particular-
ly strong in South Africa, mostly among the white population,
and has provoked the appearance of a reactionary anti-New
Age effort.

Most interesting has been the emergence of new indigenous
African metaphysical movements. Typical of these are the Spir-
itual Fellowship and the Esom Fraternity Company, both oper-
ating in Nigeria. The latter, for example, has established a
training school specializing in the healing arts and sciences and
what is called a “cosmic hospital.” The Spiritual Fellowship
grew out of the literary efforts of A. Peter Akpan, who has de-
veloped an eclectic program of spiritual development aimed at
attaining the higher levels of consciousness. Yogi Kane is a

Hindu teacher operating in the Senegal, where he teaches what
he terms “Egyptian” yoga. East and West come together in
these new movements in a mutual affirmation of astrology, div-
ination, spiritual healing, and an esoteric approach to life.
These indigenous have also become an avenue for the advance-
ment of women who often must assume a secondary role in tra-
ditional African religions as well as in Christianity and Islam.
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African Architects, Order of

Eighteenth-century Masonic order founded in Prussia in
1767 by Brother Von Kopper and C. F. Koffen, under the aus-
pices of Frederick II. The order was concerned largely with his-
torical research into freemasonry, Christianity, alchemy, and
chivalry and attracted many distinguished European literary
figures of the period. A vast building was erected as Grand
Chapter, containing an extensive library, museum of natural
history, and a chemical laboratory. The Architects published
many works of freemasonry and awarded an annual gold medal
to the author of the best historical memoir on the subject.
Branches of the order were established at Worms, Cologne,
and Paris, and it was said to be affiliated with the Society of Al-
ethophilas, or Lovers of Truth, after which it named one of its
grades.

There were two temples, comprising the following degrees:
(1) Apprentice of Egyptian Secrets, (2) Initiate into Egyptian
Secrets, (3) Cosmopolitan, (4) Christian Philosopher, and (5)
Alethophilos. Higher Grades: (1) Esquire, (2) Soldier, and (3)
Knight, thus supplying Egyptian, Christian, and Templar mys-
teries to the initiate. In 1806 a pamphlet was published at Ber-
lin entitled A Discovery Concerning the System of the Order of African
Architects.

AFS See American Folklore Society

Ag

A red flower used by some Hindus to propitiate the deity
Sanee (the planet Saturn). It is made into a wreath with jasoon,
also a red-colored flower, which is hung round the neck of the
god, who is of a congenial nature. This ceremony is performed
at night.

Agaberte

Daughter of a certain giant called Vagnoste dwelling in
Scandinavia. She was a powerful enchantress and was rarely
seen in her true shape. Sometimes she would take the form of
an old woman, wrinkled and bent, and hardly able to move
about. At one time she would appear weak and ill, and at anoth-
er tall and strong, so that her head seemed to touch the clouds.
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She effected these transformations without the smallest effort
or trouble. People believed her capable of overthrowing the
mountains, tearing up the trees, drying up the rivers with the
greatest of ease. They held that nothing less than a legion of
demons must be at her command in order for her to accom-
plish her magic feats. She seems to be like the Scottish Cail-
leach Bheur, a nature hag.

Agapis

According to ancient tradition, this was a yellow stone said
to promote love or charity; it also cured stings and venomous
bites when dipped in water and rubbed over the wound.

Agares

According to Johan Weyer, Agares is Grand Duke of the
eastern region of Hades. He is shown in the form of a benevo-
lent lord mounted on a crocodile and carrying a hawk on his
fist. The army he protects in battle is indeed fortunate, for he
disperses their enemies and puts new courage into the hearts
of the cowards who fly before superior numbers. He distributes
place and power, titles and prelacies, teaches all languages, and
has other equally remarkable powers. Thirty-one legions are
under his command.
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Agasha Temple of Wisdom, Inc.

The Agasha Temple of Wisdom is a Spiritualist church that,
during its first generation, was built around the mediumship of
Rev. Richard Zenor (1911-1978), a channel for the master
teacher Agasha. The temple was founded in 1943 and attained
some degree of fame after reporter James Crenshaw wrote sym-
pathetically about it in his book Telephone Between Two Worlds.
Toward the end of Zenor’s life, an attempt was made to compile
the more important discourses of Agasha in several volumes
edited by William Eisen. Two years after Zenor’s death, Rev.
Geary Salvat, also a channel, was chosen to succeed him. Salvat
channels the master teacher Ayuibbi Tobabu.

Both Agasha and Ayuibbi Tobabu have articulated what they
consider a universal philosophy based on the acceptance of in-
dividual responsibility and a spiritual democracy within the
larger context of universal laws. Basic laws include the Golden
Rule (Do unto others as you would have them do unto you) and
the law of compensation (For every action there is an equal and
opposite reaction). The temple is headquartered at 7525 Fall-
brook Ave., West Hills, CA 91307. It has several centers in the
United States and one in Japan.
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Agate (or Achates)

According to ancient tradition, this precious stone protected
against the biting of scorpions or serpents, soothed the mind,
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drove away contagion, and put a stop to thunder and lightning.
It was also said to dispose the wearer to solitude, promote elo-
quence, and secure the favor of princes. It gave victory over en-
emies to those who wore it.

Agathion

A familiar spirit that was said to appear only at midday. It
took the shape of a man or a beast, or even enclosed itself in
a talisman, bottle, or magic ring.

Agathodaemon

Benevolent deity in Greek mythology, the “good spirit” of
vineyards and cornfields. According to Aristophanes, Agatho-
daemon was honored by drinking a cup of wine at the end of
a meal. He was represented pictorially in the form of a serpent
or sometimes as a young man holding a horn of plenty, a bowl,
and ears of corn. Winged serpents were also venerated by the
ancient Egyptians, Chinese, and other peoples. (See also Drag-
on)

Agent

Term in parapsychology to denote the individual who at-
tempts to communicate information to a percipient, or subject,
of extrasensory perception.

The Age of Progress

American Spiritualist weekly edited by Stephen Albro, who
witnessed and reported on the early demonstrations of the
Davenport Brothers in the 1850s.

Agharta (or Agharti)

In his book Agharta (1951), Robert Ernst Dickhoff claimed
that Martians colonized Earth 80,000 years ago and built an
elaborate system of underground tunnels, starting in Antarcti-
ca, with exits in Tibet, Brazil, the United States, and elsewhere.
A secret underground port for UFOs called Rainbow City was
supposed to be still in operation.

This colorful story appears to be related to the Tibetan leg-
end of the subterranean kingdom of Agharti, presided over by
“the King of the World.” Millions of people are said to live in
these underground realms in cities without crime and using a
highly developed science. The King of the World understands
the people on Earth and influences them secretly. He is to ap-
pear before the people of Earth in a final cosmic struggle of
good against evil. This legend was recounted in the book Beasts,
Men, and Gods by Ferdinand Ossendowski. Ossendowski
(1876-1945) was a Polish writer who traveled extensively
through Central Asia in the 1920s. (See also Shaver Mystery;
Subterranean Cities)
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Agla

A word from the Kabala formerly used by rabbis for exor-
cisms of the evil spirit. It is made up of the initial letters of the
Hebrew words, Athah gabor leolam, Adonai, meaning, “Thou art
powerful and eternal, Lord.” Among superstitious Christians it
was also a favorite weapon with which to combat the evil one,
as late as the sixteenth century. It is found in many books on
magic, notably in the Enchiridion ascribed to Pope Leo III.
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Agrippa von Nettesheim, Henry Cornelius

Aglaophotis

A kind of herb said to grow in the deserts of Arabia and
much used by sorcerers for the evocation of demons. Other
plants were then employed to retain the evil spirits as long as
the sorcerer required them.

Agondonter (Newsletter)

Quarterly publication concerned with the twentieth-century
channeled gospel Urantia, published by the First Urantia Soci-
ety of Los Angeles. Last known address: PO Box 563, Los Ange-
les, CA 90053.

Agpaoa, Tony (1939-1982)

A Filipino Spiritualist healer, born in 1939, who claimed to
perform surgery with his bare hands without anesthetic. To
perform psychic surgery Agpaoa passed his hand across the
area to be operated, and an incision appeared. He operated ei-
ther with his fingers or a pair of scissors, and the wound ap-
peared to suture instantaneously without scarring.

As with similar psychic surgery in Brazil, such operations
were highly controversial. Early reports, were most positive, but
later studies have condemned Agapoa and his colleagues as
clever conjurers. For example, in his book Flim-Flam! James
Randi pointed out that when Agpaoa needed to have his own
appendix removed, he had the operation at a San Francisco
hospital, although there were scores of other psychic surgeons
in the Philippines. In fact, Agpaoa was treated in a hospital for
a stroke that he died from in 1982. (See also José Arigé)
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Agricola

Name adopted by mineralogist Georg Bauer (1490-1555),
who had also searched for the elixir of life and the secret of the
Philosophers’ Stone.

Agrippa von Nettesheim, Henry Cornelius
(1486-1535)

German soldier and physician, and an adept in alchemy, as-
trology, and magic. He was born at Cologne September 14,
1486, and educated at the University of Cologne. While still a
youth he served under Maximilian I of Germany. In 1509 he
lectured at the University of Dole, but a charge of heresy
brought against him by a monk named Catilinet compelled
him to leave Dole, and he resumed his former occupation of
soldier. In the following year he was sent on a diplomatic mis-
sion to England, and on his return followed Maximilian to
Italy, where he passed seven years, serving various noble pa-
trons.

Thereafter he practiced medicine at Geneva, and was ap-
pointed physician to Louise of Savoy, mother of Francis I; but,
on being given some task which he found irksome, he left the
service of his patroness and denounced her bitterly. He then
accepted a post offered him by Margaret, duchess of Savoy, re-
gent of the Netherlands. On her death in 1530, he traveled to

France, where he was arrested for some slighting mention of
the Queen-Mother, Louise of Savoy. He was soon released,
however, and died at Grenoble in 1535.

Agrippa was a man of great talent and varied attainments.
He was acquainted with eight languages and was evidently a tal-
ented physician, soldier, and theologian with many noble pa-
trons. Yet, notwithstanding these advantages, he never seemed
free from misfortune; persecution and financial difficulties
dogged him and in Brussels he suffered imprisonment for
debt. He frequently made enemies, and the persecution of the
monks with whom he often came into conflict was bitter and in-
creasing.

His principal works were a defense of magic, entitled De oc-
culta philosophia, which was not published until 1531, though
written some twenty years earlier; and a satirical attack on the
scientific pretensions of his day, De incertitudine et Vanitate
Scientiarum et Artium alque Excellentia Verbi Dei Declamatio, also
published at Antwerp in 1531. His other works included a trea-
tise De Nobilitate et Praecellentia Feminu Sexus, dedicated to Mar-
garet of Burgundy out of gratitude for her patronage.

His interest in alchemy and magic dated from an early peri-
od of his life and gave rise to many tales of his occult powers.
It was said that he was always accompanied by a familiar in the
shape of alarge black dog. There is a tradition that on his death
he renounced his magical works and addressed his familiar
thus: “Begone, wretched animal, the entire cause of my de-
struction!” The animal fled from the room and plunged into
the Saone, where it perished. It was said that at the inns where
he stayed, Agrippa paid his bills with money that appeared
genuine enough at the time, but which afterward turned to
worthless horn or shell, like the fairy money which turned to
earth after sunset. He was also said to have summoned the spir-
it of Cicero (died 43 B.C.E.) to pronounce his oration for Rosci-
us, in the presence of John George, elector of Saxony, the earl
of Surrey, Erasmus, and other eminent people. Cicero duly ap-
peared, delivered his famous oration, and left his audience
deeply moved. Agrippa was supposed to have a magic glass in
which it was possible to see objects distant in time or place.

One other story concerning the magician is worthy of re-
cord. About to leave home for a short time, he entrusted his
wife with the key of his museum, warning her to permit no one
to enter. But a curious boarder in their house begged for the
key, till at length the harassed hostess gave it to him. The first
thing that caught the student’s attention was a book of spells,
which he began to read. A knock sounded on the door. The stu-
dent took no notice, but went on reading, and the knock was
repeated. A moment later a demon entered, demanding to
know why he had been summoned. The student was too terri-
fied to make reply, and the angry demon seized him by the
throat and strangled him. At the same moment Agrippa en-
tered, having returned unexpectedly from his journey. Fearing
that he would be charged with the murder of the youth, he per-
suaded the demon to restore him to life for a little while and
walk him up and down the market place. The demon consent-
ed; people saw the student apparently alive and in good health,
and when the demon allowed the semblance of life to leave the
body, they thought the young man had died a natural death.
However, an examination clearly showed that he had been
strangled. The true state of affairs leaked out, and Agrippa was
forced to flee for his life.

These fabrications of the popular imagination were proba-
bly encouraged rather than suppressed by Agrippa, who loved
to surround his comparatively harmless pursuits of alchemy
and astrology with an air of mystery calculated to inspire awe
and terror in the minds of the ignorant. It is known that he had
correspondents in all parts of the world, and that from their let-
ters he gleaned the knowledge which he was popularly believed
to obtain from his familiars.
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Ahazu-Demon

(The Seizer). Little is known of this ancient Semitic demon
unless it is the same ahazie told of in medical texts, where a man
can be stricken by a disease bearing this name.

Ahmad ibn Sirin (ca. ninth century C.E.)

(Also known as Achmet). Arabian seer who wrote a book on
dream interpretation, now known only in the Greek and Latin
translations, which was published in Paris in 1603 titled
Oneirocritica.

Aho, Wayne Sulo (1916- )

Wayne Aho, one of the 1950s flying saucer contactees, was
the founder of a small New Age religion, the Cathedral of the
Stars. Born on August 24, 1916 in Woodland, Washington, he
dated the beginning of his religious career to a childhood expe-
rience. When he was only 12 he had heard a voice telling him
that he would be able to do something great for humanity in
his later life. He joined the Army as a young man and eventual-
ly rose to the rank of major during World War II (1939-45).

Several additional experiences similar to the one he had
had in childhood occurred in the years after the war. Among
the more vivid was a vision of a crack in the Earth as a result
of an impending atomic war. Then in 1957, while attending the
Giant Rock Interplanetary Spacecraft Convention, then the
largest annual gathering of flying saucer buffs, he claimed he
was lured away, and at a distance of some two miles from the
convention site, a saucer landed. Once on the ground, the sau-
cer, an object of another dimension, vanished, but Aho re-
ceived telepathic messages presenting him with a mission in
life. That evening he had an intense visionary experience that
he described as a cosmic initiation. He founded Washington
Saucer Intelligence and began to tell anyone who would listen
of his knowledge of the flying saucer inhabitants. Numerous ar-
ticles of his lectures appeared in newspapers and UFO periodi-
cals.

In 1958 Aho became associated with Otis T. Carr, a man in-
volved in selling shares in a free energy company. Aho believed
that Carr could create a saucer that could fly to the moon, and
joined him on the lecture circuit. The association proved disas-
trous when Carr was indicted and convicted of fraud. Charges
were dropped against Aho when it was determined that he had
also been hoaxed in by Carr. In 1961 Aho was committed to a
mental hospital, an event he later attributed to Communist
agents opposed to his flying saucer message.

After his brief hospitalization, Aho returned to the state of

Washington and established the New Age Foundation, the pre-
cursor to the Cathedral of the Stars that opened in 1975. He
published an account of his contacts with the space beings and
remained the leader of his small group through subsequent
years. By the 1980s he had faded into obscurity.
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Ahrimanes

The name given to the chief of the Cacodaemons, or fallen
angels, by the ancient Persians and Chaldeans. These Cacodae-
mons were believed to have been expelled from Heaven for
their sins; they endeavored to settle down in various parts of
the Earth, but were always rejected, and out of revenge they
found their pleasure in mjuring the inhabitants. Xenocritus
thought that penance and self-mortification, though not agree-
able to the gods, pacified the malice of the Cacodaemons. Ahri-
manes and his followers finally took up their abode in all the
space between the Earth and the fixed stars, and there estab-
lished their domain, which is called Ahriman-abad. As Ahri-
manes was the spirit of evil, his counterpart in Persian dualism
was Ormuzd, the creative and benevolent being.

AIC See American Institutes for Research

Ailuromancy

Divination through superstitions concerning cats. For ex-
ample, a black cat crossing your path is a bad omen in the Unit-
ed States and Germany, although usually regarded as lucky in
Britain. Owning a black cat is also believed to be lucky. A cat
washing its face or ears, or climbing up furniture, is said to indi-
cate rain; if the cat washes its face in the parlor, it may indicate
visitors. It is a widespread belief that killing or mistreating a cat
will bring ill fortune. This may arise from ancient religious be-
liefs concerning the cat as a sacred animal.

Ainsarii

An Ishmaelite sect of the Assassins, who continued to exist
after the stronghold of that society was destroyed. They held se-
cret meetings for receptions and possessed signs, words, and a
catechism. The Ainsarii are discussed in The Asian Mystery Illus-
trated in the Ansaireeh or Nusairis of Syria by Samuel Lyde, 1860.

Airaudi, Oberto (1950- )

Oberto Airaudi, the founder of Damanhur, an Italian eso-
teric community, was born in 1950 in Balangero, north of
Turin, Italy. As a youth he became involved in the metaphysical
community in Turin and found himself drawn to psychic heal-
ers, especially some that practiced what was termed pranoth-
erapy, a form of healing that used prana, considered by Hindus
the life force, to heal. He became a pranotheraphist in the early
1970s and soon established offices in several towns in northern
Italy. He also began to operate as a Spiritualist medium and
eventually wrote a book on the subject. By 1974 he had attained
a following that joined him in the formation of two organiza-
tions, the Horus Centre and an associated School of Pranoth-
erapy.

lfgraudi advocated the ideals of the communal life and in
1975 land was rented in the Valchiusella Valley north of Turin
as a possible site for the community. The following year some
two dozen people moved to what was called Damanhur, the
name of an ancient Egyptian city. The land was eventually pur-
chased and Damanhur was officially organized in 1979. Airaudi
led in the writing of a constitution, first promulgated in 1981,
that described the community as a separate state or nation.
Members began to think of themselves as citizens of Damanhur
and even issued their own money. As the community grew, and
married couples with children moved in, a school system was
established. Airaudi’s attempts to structure a separate commu-
nity brought initial tension with the local authorities, but these
were slowly worked out.

Airaudi has watched the group grow steadily. By 1985 there
were some 200 citizens resident at Damanhur. According to the
constitution, a community could not exceed 220 members, so
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the original community was reorganized into several communi-
ties which were linked in a federation. The federation grew to
approximately 400 citizens by the mid-1990s. To provide an
economic base, a variety of small industries have been orga-
nized and their products sold to the outside world.

Airaudi has served as the guide of the community and has
written a number of books that embody his vision of the world
which has grown from Gnostic Theosophical roots. He also led
in the creation of the new science of Selfica, the technology of
accumulating and utilizing subtle energies, such as prana.

In 1992, it was revealed that soon after acquiring the land
for Damanhur, Airaudi had begun directing the building of a
large underground temple complex that the residents carved
out of the hard mountain rock. Not only were large rooms
carved inside the mountain, but each was beautifully decorated
in a manner following themes that embodied the group’s be-
liefs. The existence of the temple work had remained a secret
in spite of visits by numerous outsiders and the defection of
members who were aware of what was occurring. In the wake
of the revelation concerning the temple, Airaudi was threat-
ened with his violation of a variety of zoning, building, and tax
laws, but as in the past, he was able to work through the issues
with the authorities.

As the twentieth century comes to an end, Airaudi continues
to lead the community, which has entered a new period of pros-
perity. Work on the already impressive temple continues.
Airaudi has noted that the work is far from complete. The tem-
ple construction has been developed in such a way as to em-
body what has been learned from the selfic science, and struc-
ture that concentrate subtle energies may be found throughout
the complex.
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Akasha (or Soniferous Ether)

One of the five elementary principles of nature according to
Hindu mysticism. Akasha is the first of these principles, and out
of it the others are created. These subtle principles, or tattvas,
are related to the five senses of human beings and to basic ele-
ments of matter: earth (prithivi), water (apas), fire (fejas), and air
(vayu). The all-pervading akasha is responsible for vibrations of
light and sound.
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Akashic Records

A theosophical term denoting a kind of central filing system
of all events, thoughts, and actions impressed upon an astral
plane, which may be consulted in certain conditions of con-
sciousness. Events are believed to make an impression upon the
akasha, or subtle ether, which may be reanimated by mystics as
if they are switching on a celestial television set.

The idea of akashic records was central to the work of seer
Edgar Cayce. When Cayce went into trance, it was believed that
he accessed the records, sometimes referred to as God’s Book
of Remembrance. The akashic records store the individual’s
thoughts and information on activities that may be read by cer-
tain gifted seers.
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Akathaso

Evil spirits that inhabit trees.

Akhnim

A town of Middle Thebais, which at one time possessed the
reputation of being the habitation of the greatest magicians.
The French traveler Paul Lucas (1664-1737), in his Second Voy-
age, speaks of the wonderful serpent of Akhnim, which was wor-
shiped by the Muslims as an angel, and which the Christians be-
lieved to be the demon Asmodeus.

Akiba ben Joseph (ca. 50-135 C.E.)

A Jewish rabbi of the first century, who began as a simple
shepherd, then became a learned scholar, spurred by the hope
of winning the hand of a young lady he greatly admired. Ac-
cording to Jewish legend, he was taught by the elemental spir-
its, was a wonder worker, and at his peak had as many as 24,000
disciples. He was reputed to be the author of a famous work en-
titled Yetzirah (On the Creation), which is by some ascribed to
Abraham, or to Adam. An early Hebrew edition of the Sepher
Yetzirah was printed at Lemberg in 1680: a Latin version was
printed in Paris in 1552.

Rabbi Akiba was a great teacher who developed a rabbinical
school at Jaffu, and his Mishnah became the foundation of the
religious code. He was involved in the revolt of Bar-Cochba
against Hadrian in 132 C.E. and suffered martyrdom by being
flayed alive.

Akita

In 1969, Akita, Japan, was the site of one of the more promi-
nent modern series of apparitions of the Virgin Mary. While
praying, Sister Agnes Sasagawa, a young postulate of the Order
of the Handmaids of the Eucharist, a Roman Catholic order
community, received a locution, a clairaudient message, con-
cerning how she should pray. She ascribed this voice to an
angel. The content of the prayer, she later discovered, was the
same as that given to the three children who had seen the Vir-
gin Mary at Fatima. Sister Mary was deaf.

Four years later she received another locution, which hap-
pened to coincide with the development of the stigmata, a mys-
terious cross-shaped wound on her hand that refused to stop
bleeding. The inner voice directed her to the chapel, where she
saw the Virgin for the first time. She also heard a series of ac-
companying messages from the Virgin calling for prayer and
sacrifice. The words seemed to come from a wooden statue of
the Virgin located in the chapel. She would see the Virgin two
more times. The last of the three messages complained of prob-
lems of discord and compromise within the church reaching to
the highest levels.

These apparitions would probably have gone unnoticed had
it not been for the accompanying phenomena. During the peri-
od when the apparitions were being received, the statue oozed
a reddish substance from its right hand. Analyzed, it proved to
be type AB blood. Then the statue was noticed to perspire.
Again the substance was analyzed and proved to be similar to
human sweat. Then, several years later, the statue in the chapel
began to emit tears from the eyes. All of the sisters saw the tears
as did visitors to the convent. At one point, a Japanese film crew
from the local television station filmed the phenomena. They
also took samples of the tear drops, which upon analysis proved
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to be the same as human tears. Over the next six years the stat-
ue was recorded to weep more than a hundred times.

In 1981, the first miracle was recorded: a woman experi-
enced a healing of what had been diagnosed as terminal brain
cancer. Later, Sister Agnes was cured of her deafness.

The local diocese conducted an investigation, and in 1984
the bishop of Niigata announced a favorable conclusion and
authorized the veneration of Our Lady of Akita. The messages
are in accord with church doctrine and appear to be of mysteri-
ous or supernatural origin. This verdict was confirmed by the
Vatican in 1984.

The events at Akita challenge the more common explana-
tions of skeptics concerning weeping statues as the substance
coming from the eyes was not water (as would have been the
case if it was due to mere condensation). In like measure, expla-
nations generally attributed to bleeding statues do not appear
applicable.

Sources:
Catholic Apparitions of Jesus and Mary.
www.frontier.net/Apparitions/akita.num. April 5, 2000.
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Aksakof, Alexander N. (1832-1903)

Imperial councillor to the czar and the pioneer of Spiritual-
ism in Russia, as well as a Swedenborg enthusiast. He was born
in Repiofka, Russia, in 1832 and educated for civil duty at the
Royal Lyceum, St. Petersburg. He was introduced to modern
Spiritualism by Andrew Jackson Davis’s Nature’s Divine Revela-
tions in 1855.

In order to form a correct judgment of both physiological
and psychological phenomena, he studied medicine at the Uni-
versity of Moscow for two years. He translated Emanuel Swe-
denborg’s Heaven and Hell, Count Szapary’s Magnetic Healing,
and the principal works of Robert Hare, William Crookes, ].
W. Edmonds, Robert Dale Owen and the Report of the Dia-
lectical Society. Because works on Spiritualism in Russian were
suppressed by the censor but German publications were toler-
ated, his literary activity of necessity centered in Germany.

He founded the Psychische Studien which, under the new title
Zeitschrift fiir Parapsychologie, was instrumental in provoking the
first strictly scientific Russian investigation of Spiritualism.

Daniel D. Home, who visited Russia for the first time in
1861, became connected through marriage with Aksakof’s fam-
ily. In 1871 Aksakof introduced Home to Professor Boutlerof
and to other professors of the University of St. Petersburg.
However, the body of savants was left unconvinced of the reality
of his phenomena.

In 1874 the French medium Camille Brédif paid a visit. Pro-
fessor Wagner attended a seance and was deeply impressed.
His article in the Revue de UEurope aroused such a storm that the
university felt impelled to delegate an investigating committee
and asked Aksakof to make the necessary arrangements for
them. Aksakofwent to England in 1875 and engaged a nonpro-
fessional medium, using the name of Mrs. Clayer (to whom he
was introduced by Crookes) for presentation to the committee.
The lady, who is mentioned in Crookes’s Researches, produced
strong physical phenomena in good light. The committee,
however, refused to be impressed and Professor Mendeleyeft,
its principal member, declared in his report Materials by Which
to Judge Spiritualism that the medium had an instrument under
her skirt and produced table movements and raps by this agen-
cy. To this report Aksakof published a caustic reply under the
title A Monument of Scientific Prejudice.

In 1876 his request for permission to publish in St. Peters-
burg a monthly Review of Mediumship was refused. In 1881 he
founded the publication Rebus, which was largely subsidized by
Aksakof after funds dwindled. It popularized the teachings of
Spiritualism.

Aksakof experimented with Henry Slade and Charles Wil-
liams when they visited St. Petersburg, and he made arrange-

20

ments for Kate Fox-Jencken when the czar desired to consult
her for the safe conduct of the coronation ceremonies. William
Eglinton, Elizabeth d’Esperance, and Eusapia Palladino were
the next mediums who engaged his attention. His wife was her-
self mediumistic and helped him in his work. In a Case of Partial
Dematerialisation (1896), he recorded testimonies of an astound-
ing occurrence with d’Esperance.

His most important book, Animismus und Spiritismus (1890),
was published in answer to Dr. Edward von Hartmann’s Spiritu-
alism. F. W. H. Myers reviewed it in Proceedings of the Society
for Psychical Research, where he stated: “I may say at once that
on the data as assumed I think that Mr. Aksakof has the better
of his opponent.” In the book Aksakof says that for the compre-
hension of mediumistic phenomena we have three hypotheses:
1. Personism (or change of personality) may stand for those un-
conscious psychical phenomena that are produced within the
limits of the medium’s own body, those intra-mediumistic phe-
nomena whose distinguishing characteristic is the assumption
of a personality changing to that of the medium. 2. Under the
name animism we include unconscious psychical phenomena
that show themselves outside the limits of the medium’s body.
Extra-mediumistic operation of objects without contact and fi-
nally materialisation. We have here the highest manifestation
of the psychic duplication; the elements of personality overstep
the limits of the body up to the point of complete externalisa-
tion and objectification. 3. Under the name spiritism we in-
clude phenomena resembling both personalisation and ani-
mism but which we much ascribe to some extra-mediumistic
and extra-terrene cause. They differ from the phenomena of
personalisation and animism in their intellectual content which
affords evidence of an independent personality.

Spiritualism and Science (Der Spiritualismus und die Wissen-
schaft) [1872] was another of Aksakof’s important works. His lit-
erary output was considerable, and during his lifetime he trans-
lated or wrote over 30 books relating to Spiritualism and
psychic research. In 1874, he started a German monthly jour-
nal Psychische Studien (Psychic Studies). One of his last transla-
tions was Colonel De Rochas’s Exteriorisation of Motricity. Under
dreadful physical handicaps Aksakof kept on working to the
last. His right hand became useless, his eye almost sightless. He
died January 17, 1903, after an attack of influenza. Aksakof be-
queathed a large sum of money to the British Society for Psy-
chical Research. His own work as an experimenter and psychi-
cal researcher was well ahead of its time and not properly
recognized.

Sources:

Aksakof, A. N. Animism and Spiritism. Leipzig: Oswald Mutze,
1980.

Britten, Emma Hardinge. Nineteenth-Century Miracles. New
York: W. Britten, 1884.

Doyle, Arthur Conan. The History of Spiritualism. New York:
Charles H. Doran, 1926. Reprint, New York: Arno Press, 1979.

Society for Psychical Research. Proceedings Vol. 6: 665.

Al

According to Eliphas Lévi, this forms part of the inscription
on a pentacle that was a frontispiece to the published Grimoire
of Honorius, an antipope of the thirteenth century. The letters,
used to designate a name of God, were reversed on the penta-
cle, said to be part of a ritual for the evocation of evil spirits.

“AL” was also a word of considerable importance to magi-
cian Aleister Crowley. It was the name given to the revelation
he received in 1904 that became the basis of his new system of
thelemic magic, usually called The Book of the Law or Liber AL.
Crowley placed great store in numerology. In his system, AL
equated to 31, the number which he felt held the key to unlock-
ing the meaning of Liber AL.
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Albigenses

Sources:

Crowley, Aleister. The Law Is for All. Edited by Israel Regar-
die. St. Paul, Minn.: Llewellyn Publications, 1975.

Lévi, Eliphas. The History of Magic. 1913. Reprint, New York:
Samuel Weiser, 1969.

Alain of Lille (ca. 1128-1203)

Also known as Alanus de Insulensis, Doctor Universalis (be-
cause of his universal knowledge), theologian and poet, pre-
sumed author of a treatise on alchemy entitled Dicta de Lapide
Philosophico, published at Leyden in 1600. Alain de Lille en-
tered the Cistercian order at Clairvaux, taught in Paris, and be-
came bishop of Auxerre. His writings were praised for their
clarity of style. However, there is some doubt as to whether he
was really the author of the Dicta, since it appears to have been
written first in German. The work bears the ascription “Alanus
Insulensis,” but this may have been due to a contemporary
practice of ascribing anonymous works to some illustrious indi-
vidual who had died and was therefore unable to deny author-
ship. It has been suggested that the real author was Albertus
Cranzius, ca. 1430.

Alamut

A mountain in Persia, which became the stronghold of the
sect of Assassins during the eleventh century C.E.
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Alary, Francois

A visionary who had printed at Rouen in 1701, Prophetie . . .
sur la naissance miraculeuse de Lowis le Grand . . . (The Prophecy
of Count Bombaste, [Chevalier de la Rose-Croix], nephew of
Paracelsus), published in 1609 on the birth of Louis the Great.

Alastor

A cruel demon, who, according to Johan Weyer, filled the
post of chief executioner to the monarch of Hades. The con-
ception of him somewhat resembles that of Nemesis. Zoroaster
is said to have called him “The Executioner.” Others identify
him with the destroying angel. Evil genies were formerly called
alastors. Plutarch says that Cicero, who bore a grudge against
Augustus, conceived the plan of committing suicide on the em-
peror’s hearth, and thus becoming his “alastor.”
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Albertus Magnus (Albert of Cologne) (ca.
1206-1280)

Scholar, philosopher, and scientist traditionally believed to
have been an alchemist. No fewer than 21 folio volumes are at-
tributed to him, though it is highly improbable that all of them
are really his. In several cases the ascription rests on slender ev-
idence, but those that are incontestably written by him are nu-
merous enough to label him a prolific writer. Tradition holds
that he was the inventor of the pistol and the cannon, though
the truth of this claim cannot be proven. This does indicate,
however, that his scientific skill was recognized by a few of the
men of his own time.

Born in Swabia, Germany, he entered the Dominican order
in 1223, taught in Paris and Cologne, and became the teacher
of Thomas Aquinas. The term Magnus, which is usually applied
to him, is not the result of his reputation but is the Latin equiva-
lent of his family name, de Groot. As with many other men des-
tined to become famous, he was distinctly stupid as a boy, but
from the outset he showed a predilection for religion. One
night the Blessed Virgin appeared to him, which caused his in-
tellect to metamorphose, acquiring extraordinary vitality. Al-
bertus therefore decided that he must show his gratitude to the
Madonna by entering the priesthood, and eventually he won
eminence in the clerical profession. In 1260 he became bishop
of Ratisbon. His books include Summa de Creaturis and Summa
Theologiae.

Albertus was repeatedly charged by some of his contempo-
raries with holding communications with the devil and practic-
ing the craft of magic. He was said to have invited some friends
to his house at Cologne, among them William, count of Hol-
land, and when the guests arrived they were amazed to find
that, although the season was midwinter and the ground was
covered with snow, they were expected to have a meal outside
in the garden. Their host urged them to be seated, assuring
them that all would be well. Though doubtful, they took their
places, and had only begun to eat and drink when their annoy-
ance vanished, for the snow around them melted away and the
sun shone brightly.

The alchemist Michael Maier (author of Museum Chimicum),
declared that Albertus had succeeded in evolving the philoso-
phers’ stone and passed it to his pupil Thomas Aquinas, who
subsequently destroyed it, believing it to be diabolical. The al-
leged discoverer himself says nothing on this subject, but, in his
De Rebus Metallicis et Mineralibus, he tells how he had personally
tested some gold that had been manufactured by an alchemist,
and it resisted many searching fusions. Whether this story is
true or not, Albertus was certainly an able scientist, and it is
clear that his learning ultimately gained wide recognition, for
a collected edition of his vast writings was issued at Leyden as
late as 1653.

Albertus died in 1280, was beatified in 1622, and canonized
by Pius XIin 1932. There is no firm evidence that Albertus was
author of the ever popular occult work ascribed to him under
the title Albertus Magnus . . . Egyptian Secrets; or, White and Black
Art for Man and Beast.
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Albigenses

A sect that originated in the south of France in the twelfth
century. They were named for one of their territorial centers,
that of Albi, and were a branch of the Cathari heresy. It is prob-
able that the heresy came originally from Eastern Europe, since
they were often designated ‘“Bulgarians” and undoubtedly kept
up relations with such sects as the Bogomils and the Paulicians.
It is difficult to form any exact idea about their doctrines, as Al-
bigensian texts are rare and contain little concerning their eth-
ics, but we know that they were strongly opposed to the Roman
Catholic Church and protested the corruption of its clergy.

Their opponents claimed that they admitted two fundamen-
tal principles, good and bad, saying that God had produced
Lucifer from himself; that Lucifer was indeed the son of God
who revolted against him; that he had carried with him a rebel-
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lious party of angels who were driven from Heaven along with
him; that Lucifer in his exile created this world with its inhabi-
tants, where he reigned, and where all was evil. It is alleged that
the Albigenses further believed that, for the reestablishment of
order, God produced a second son, Jesus Christ. Furthermore
the Catholic writers on the Albigenses charged them with be-
lieving that the souls of men were demons lodged in mortal bo-
dies in punishment of their crimes.

Following the murder of the legate of Pope Innocent III,
who was sent to root out the heresy, a crusade was brought
against them, resulting in wholesale massacres. The Inquisition
was also set upon them, and they were driven to hide in the for-
ests and among the mountains, where, like the Covenanters of
Scotland, they met secretly. The Inquisition so terrorized the
district in which they lived that the very name of Albigenses was
practically blotted out, and by the year 1330, the records of the
Holy Office show no further writs issued against the heretics.

It seems possible that such heresies as the Albigenses and
the Cathari, with their belief in Lucifer as lord of the world,
may have sometimes merged with the pagan folklore that went
to form the witchcraft heresy, which was also ruthlessly perse-
cuted by the Inquisition. (See also Gnostics; Arthur Guird-
ham)
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Albigerius (ca. 400 C.E.)

A Carthaginian soothsayer mentioned by St. Augustine. He
would fall into strange ecstasies in which his soul, separated
from his body, would travel abroad and find out what was tak-
ing place in distant places. He could read people’s thoughts
and discover anything he wished to learn. These wonders were
ascribed to the agency of the Devil. St. Augustine also speaks
of a time when the possessed man was ill of a fever. Though not
in a trance, he saw the priest who was coming to visit him while
he was yet six leagues away, and Albigerius told the company
assembled around him the exact moment when the priest
would arrive.

Albumazar (or Abu-Maaschar) (805-885 C.E.)

Arabian astrologer of the ninth century. Born in Balkh, he
lived in Baghdad and was known principally for his astrological
treatise entitled Thousands of Years, in which he declares that the
world could only have been created when the seven planets
were in conjunction in the first degree of Aries, and that the
end of the world will take place when these seven planets (the
number has now risen to twelve) will be together in the last de-
gree of Pisces. His treatises include De Magnis Conjunctionibus
(Augsburg, 1489), Introductorium in Astronomian (Venice, 1506),
and Flores Astrologici (Augsburg, 1488). He died at Wasid, Cen-
tral Asia.
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Alchemy

The art and science by which the chemical philosophers of
medieval times attempted to transmute the baser metals into
gold and silver. Alchemy is also the name of the Gnostic philos-
ophy that undergirded the alchemical activity, a practical phi-

22

losophy of spiritual purification. There is considerable dis-
agreement as to which, the scientific or the philosophical, is the
dominant aspect and the manner in which the two were inte-
grated (which to some extent varied tremendously from alche-
mist to alchemist).

There is also considerable divergence of opinion as to the
etymology of the word. One highly possible origin is the Arabic
al (the) and kimya (chemistry), which in turn derived from late
Greek chemeia (chemistry), from chumeia (a mingling), or cheein
(to pour out or mix). The Aryan root is ghu, (to pour), whence
comes the modern word gush. E. A. Wallis Budge, in his Egyp-
tian Magic, however, states that it is possible that alchemy may
be derived from the Egyptian word khemeia, “the preparation
of the black ore,” or “powder,” which was regarded as the ac-
tive principle in the transmutation of metals. To this name the
Arabs affixed the article al, resulting in al-khemeia, or alchemy.

History of Alchemy

From an early period the Egyptians possessed the reputa-
tion of being skillful workers in metals, and, according to Greek
writers, they were conversant with their transmutation, employ-
ing quicksilver in the process of separating gold and silver from
the native matrix. The resulting oxide was supposed to possess
marvelous powers, and it was thought that there resided within
it the individualities of the various metals—that in it their vari-
ous substances were incorporated. This black powder was mys-
tically identified with the underworld god Osiris, and conse-
quently was credited with magical properties. Thus there grew
up in Egypt the belief that magical powers existed in fluxes and
alloys. It is probable such a belief existed throughout Europe
in connection with the bronze-working castes of its several
races. (See Shelta Thari)

It was probably in the Byzantium of the fourth century, how-
ever, that alchemical science received embryonic form. There
is little doubt that Egyptian tradition, filtering through Alexan-
drian Hellenic sources, was the foundation upon which the in-
fant science was built, and this is borne out by the circumstance
that the art was attributed to Hermes Trismegistus and sup-
posed to be contained in its entirety in his works.

The Arabs, after their conquest of Egypt in the seventh cen-
tury, carried on the researches of the Alexandrian school, and
through their instrumentality the art was carried to Morocco
and in the eighth century to Spain, where it flourished. During
the next few centuries Spain served as the repository of alchem-
ical science, and the colleges at Seville, Cordova, and Granada
were the centers from which this science radiated throughout
Europe. The first practical alchemist was probably the Arabian
Geber, who flourished in the early to mid-eighth century C.E.
His Summa Perfectionis implies that alchemical science had al-
ready matured in his day, and that he drew his inspiration from
a still older unbroken line of adepts. He was followed by Avi-
cenna, Meisner, and Rhasis; in France by Alain of Lisle, Ar-
naldus de Villanova, and Jean de Meung the troubadour; in
England by Roger Bacon; and in Spain by Raymond Lully.

Later, in French alchemy, the most illustrious names are
those of Nicolas Flamel (fourteenth century), and Bernard
Trévisan (fifteenth century), after which the center of interest
changes in the sixteenth century to Germany and in some mea-
sure to England, in which countries Paracelsus, Heinrich
Khunrath, Michael Maier, Jakob Boehme, Jean Van Hel-
mont, the Brabanter, George Ripley, Thomas Norton, Thom-
as Dalton, Jean Martin Charnock, and Robert Fludd kept the
alchemical flame burning brightly. In Britain, the great scien-
tist Sir Isaac Newton conducted alchemical research.

It is surprising how little alteration is found throughout the
period between the seventh and the seventeenth centuries, the
heyday of alchemy, in the theory and practice of the art. The
same sentiments and processes put forth by the earliest alchem-
ical authorities are also found expressed by the later experts,
and a unanimity regarding the basic canons of the art is ex-
pressed by the hermetic students of all periods, thus suggesting
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the dominance of the philosophical teachings over any “scien-
tific” applications. With the introduction of chemistry as a prac-
tical art, alchemical science fell into disuse, already having suf-
fered from the number of charlatans practicing it. Here and
there, however, a solitary student of the art lingered, and the
subject has to some extent been revived during modern times.

The Theory and Philosophy of Alchemy

The grand objects of the alchemical art were (1) the discov-
ery of a process by which the baser metals might be transmuted
into gold and silver; (2) the discovery of an elixir by which life
might be prolonged indefinitely; and there is sometimes added
(3) the manufacture of an artificial process of human life (see
Homunculus). Religiously, the transmutation of metals can be
thought of as a symbol of the transmutation of the self to a
higher consciousness and the discovery of the elixir as an affir-
mation of eternal life.

The transmutation of metals was to be accomplished by a
powder, stone, or elixir often called the philosophers’ stone,
the application of which would effect the transmutation of the
baser metals into gold or silver, depending on the length of
time of its application. Basing their conclusions on the exami-
nation of natural processes and metaphysical speculation con-
cerning the secrets of nature, the alchemists arrived at the
axiom that nature was divided into four principal regions: the
dry, the moist, the warm, the cold, from which all that exists
must be derived. Nature was also divisible into the male and the
female. She is the divine breath, the central fire, invisible yet
ever active, and is typified by sulphur, which is the mercury of
the sages, which slowly fructifies under the genial warmth of na-
ture.

Thus, the alchemist had to be ingenuous, of a truthful dispo-
sition, and gifted with patience and prudence, following nature
in every alchemical performance. He recalled that like attracts
like, and had to know how to obtain the “seed” of metals, which
was produced by the four elements through the will of the Su-
preme Being and the Imagination of Nature. We are told that
the original matter of metals was double in its essence, being
a dry heat combined with a warm moisture, and that air is water
coagulated by fire, capable of producing a universal dissolvent.
These terms the neophyte must be cautious of interpreting in
their literal sense, for it is likely that alchemists, other than the
several frauds, were speaking about the metaphysics of inner
spirituality. Great confusion exists in alchemical nomenclature,
and the gibberish employed by the scores of charlatans who in
later times pretended to a knowledge of alchemical matters did
not tend to make things any more clear.

The neophyte alchemist also had to acquire a thorough
knowledge of the manner in which metals “grow” in the bowels
of the earth. They were said to be engendered by sulphur,
which is male, and mercury, which is female, and the crux of
alchemy was to obtain their “seed”—a process the alchemistical
philosophers did not describe with any degree of clarity. The
physical theory of transmutation is based on the composite
character of metals, and on the presumed existence of a sub-
stance which, applied to matter, exalts and perfects it. This sub-
stance, Eugenius Philalethes and others called “The Light.”
The elements of all metals were said to be similar, differing
only in purity and proportion. The entire trend of the metallic
kingdom was toward the natural manufacture of gold, and the
production of the baser metals was only accidental as the result
of an unfavorable environment. The philosophers’ stone was
the combination of the male and female “seeds” that form
gold. The composition of these was so veiled by symbolism as
to make their precise identification impossible.

Occult scholar Arthur Edward Waite, summarized the al-
chemical process once the secret of the stone was unveiled:

“Given the matter of the stone and also the necessary vessel,
the processes which must be then undertaken to accomplish
the magnum opus are described with moderate perspicuity.
There is the calcination or purgation of the stone, in which

kind is worked with kind for the space of a philosophical year.
There is dissolution which prepares the way for congelation,
and which is performed during the black state of the mysterious
matter. It is accomplished by water which does not wet the
hand. There is the separation of the subtle and the gross, which
is to be performed by means of heat. In the conjunction which
follows, the elements are duly and scrupulously combined. Pu-
trefaction afterwards takes place, ‘Without which pole no seed
may multiply.’

“Then, in the subsequent congelation the white colour ap-
pears, which is one of the signs of success. It becomes more pro-
nounced in cibation. In sublimation the body is spiritualised,
the spirit made corporeal, and again a more glittering white-
ness 1s apparent. Fermentation afterwards fixes together the al-
chemical earth and water, and causes the mystic medicine to
flow like wax. The matter is then augmented with the alchemi-
cal spirit of life, and the exaltation of the philosophic earth is
accomplished by the natural rectification of its elements. When
these processes have been successfully completed, the mystic
stone will have passed through three chief stages characterised
by different colours, black, white, and red, after which it is capa-
ble of infinite multication, and when projected on mercury, it
will absolutely transmute it, the resulting gold bearing every
test. The base metals made use of must be purified to insure the
success of the operation. The process for the manufacture of
silver is essentially similar, but the resources of the matter are
not carried to so high a degree.

“According to the Commentary on the Ancient War of the
Knights the transmutations performed by the perfect stone are
so absolute that no trace remains of the original metal. It can-
not, however, destroy gold, nor exalt it into a more perfect me-
tallic substance; it, therefore, transmutes it into a medicine a
thousand times superior to any virtues which can be extracted
from it in its vulgar state. This medicine becomes a most potent
agent in the exaltation of base metals.”

Other modern authorities have denied that the transmuta-
tion of metals was the grand object of alchemy, and from rea-
sons highlighted earlier, among others, inferred from the al-
chemistical writings that the object of the art was the spiritual
regeneration of mankind. Mary Ann Atwood, author of A Sug-
gestive Inquiry into the Hermetic Mystery, and Civil War General
Ethan Allen Hitchcock, author of Remarks upon Alchemy and the
Alchemists, were perhaps the chief protagonists of the belief
that, by spiritual processes akin to those of the chemical pro-
cesses of alchemy, the soul of man may be purified and exalted.
Both somewhat overstated their case in their assertion that the
alchemical writers did not claim that the transmutation of base
metal into gold was their grand object. While the spiritual quest
may have been dominant, none of the passages that Atwood
and Hitchcock quote was inconsistent with the physical aspect
of alchemy. Eugenius Philalethes, for example, in his work The
Marrow of Alchemy, argues forcefully that the real quest is for
gold. It is constantly impressed upon the reader, however, in
the perusal of esteemed alchemical works, that only those who
are instructed by God can achieve the grand secret. Others,
again, state that while a novice might possibly stumble upon it,
unless guided by an adept the beginner has small chance of
achieving the grand arcanum.

The transcendental view of alchemy, however, rapidly
gained ground through the nineteenth century. Among its ex-
ponents was A. E. Waite, who argued, “The gold of the philoso-
pher is not a metal, on the other hand, man is a being who pos-
sesses within himself the seeds of a perfection which he has
never realized, and that he therefore corresponds to those met-
als which the Hermetic theory supposes to be capable of devel-
opment. It has been constantly advanced that the conversion
of lead into gold was only the assumed object of alchemy, and
that it was in reality in search of a process for developing the
latent possibilities in the subject man.”

At the same time, it must be admitted that the cryptic char-
acter of alchemical language was probably occasioned by a fear
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on the part of the alchemical mystic that he might lay himself
open through his magical opinions to the rigors of the law.

Meanwhile, several records of alleged transmutations of
base metals into gold have survived. These were reportedly
achieved by Nicholas Flamel, Van Helmont, Martini,
Richthausen, and Sethon. In nearly every case the transmuting
element was said to be a mysterious powder or the “philoso-
phers’ stone.”

Modern Alchemy

A correspondent writing to the British newspaper Liverpool
Post in its Saturday, November 28, 1907, edition gave an inter-
esting description of a veritable Egyptian alchemist whom he
had encountered in Cairo not long before:

“I was not slow in seizing an opportunity of making the ac-
quaintance of the real alchemist living in Cairo, which the
winds of chance had blown in my direction. He received me in
his private house in the native quarter, and I was delighted to
observe that the appearance of the man was in every way in
keeping with my notions of what an alchemist should be. Clad
in the flowing robes of a graduate of Al Azhar, his long grey
beard giving him a truly venerable aspect, the sage by the
eager, far-away expression of his eyes, betrayed the mind of the
dreamer, of the man lost to the meaner comforts of the world
in his devotion to the secret mysteries of the universe. After the
customary salaams, the learned man informed me that he was
seeking three things—the philosophers’ stone, at whose touch
all metal should become gold—the elixir of life, and the univer-
sal solvent which would dissolve all substances as water dissolves
sugar; the last, he assured me, he had indeed discovered a
short time since. I was well aware of the reluctance of the medi-
eval alchemists to divulge their secrets, believing as they did
that the possession of them by the vulgar would bring about
ruin of states and the fall of divinely constituted princes; and
I feared that the reluctance of the modern alchemist to divulge
any secrets to a stranger and a foreigner would be no less. How-
ever, I drew from my pocket Sir William Crookes’s spinthari-
scope—a small box containing a particle of radium highly mag-
nified—and showed it to the sheikh. When he applied it to his
eye and beheld the wonderful phenomenon of this dark speck
flashing out its fiery needles on all sides, he was lost in wonder,
and when I assured him that it would retain this property for
a thousand years, he hailed me as a fellow-worker, and as one
who had indeed penetrated into the secrets of the world. His
reticence disappeared at once, and he began to tell me the aims
and methods of alchemical research, which were indeed the
same as those of the ancient alchemists of yore. His universal
solvent he would not show me, but assured me of its efficacy.
I asked him in what he kept it if it dissolved all things. He re-
plied ‘In wax,’ this being the one exception. I suspected that he
had found some hydrofluoric acid, which dissolves glass, and
so has to be kept in wax bottles, but said nothing to dispel his
illusion.

“The next day I was granted the unusual privilege of in-
specting the sheikh’s laboratory, and duly presented myself at
the appointed time. My highest expectations were fulfilled; ev-
erything was exactly what an alchemist’s laboratory should be.
Yes, there was the sage, surrounded by his retorts, alembics,
crucibles, furnace, and bellows, and, best of all, supported by
familiars of gnome-like appearance, squatting on the ground,
one blowing the fire (a task to be performed daily for six hours
continuously), one pounding substances in a mortar, and an-
other seemingly engaged in doing odd jobs. Involuntarily my
eyes sought the pentacle inscribed with the mystic word ‘Abra-
cadabra, but here I was disappointed, for the black arts had no
place in this laboratory. One of the familiars had been on a voy-
age of discovery to London, where he bought a few alchemical
materials; another had explored Spain and Morocco, without
finding any alchemists, and the third had indeed found alche-
mists in Algeria, though they had steadily guarded their se-
crets. After satisfying my curiosity in a general way, I asked the
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sage to explain the principles of his researches and to tell me
on what his theories were based. I was delighted to find that his
ideas were precisely those of the medieval alchemists namely,
that all metals are debased forms of the original gold, which is
the only pure, non-composite metal; all nature strives to return
to its original purity, and all metals would return to gold if they
could; nature is simple and not complex, and works upon one
principle, namely, that of sexual reproduction. It was not easy,
as will readily be believed, to follow the mystical explanations
of the sheikh. Air was referred to by him as the ‘vulture,’ fire
as the ‘scorpion,” water as the ‘serpent,” and earth as ‘calacant’;
and only after considerable cross-questioning and confusion of
mind was I able to disentangle his arguments. Finding his no-
tions so entirely medieval, I was anxious to discover whether he
was familiar with the phlogistic theory of the seventeenth cen-
tury. The alchemists of old had noticed that the earthy matter
which remains when a metal is calcined is heavier than the
metal itself, and they explained this by the hypothesis, that the
metal contained a spirit known as ‘phlogiston,” which becomes
visible when it escapes from the metal or combustible substance
in the form of flame; thus the presence of the phlogiston light-
ened the body just as gas does, and on its being expelled, the
body gained weight. I accordingly asked the chemist whether
he had found that iron gains weight when it rusts, an experi-
ment he had ample means of making. But no, he had not yet
reached the seventeenth century; he had not observed the fact,
but was none the less ready with his answer; the rust of iron was
an impurity proceeding from within, and which did not affect
the weight of the body in that way. He declared that a few days
would bring the realisation of his hopes, and that he would
shortly send me a sample of the philosophers’ stone and of the
divine elixir; but although his promise was made some weeks
since, I have not yet seen the fateful discoveries.”

That alchemy has continued to be studied in relatively mod-
ern times there can be no doubt. Louis Figuier in his L’Alchimie
et les Alchimistes (1854), dealing with the subject of modern al-
chemy, as expressed by the initiates of the first half of the nine-
teenth century, states that many French alchemists of his time
regarded the discoveries of modern science as merely so many
evidences of the truth of the doctrines they embraced.
Throughout Europe, he said, the positive alchemical doctrine
had many adherents at the end of the eighteenth century and
the beginning of the nineteenth.

Reportedly, a “vast association of alchemists” called the
Hermetic Society, founded in Westphalia in 1790, continued
to flourish in the year 1819. In 1837 an alchemist of Thuringia
presented to the Société Industrielle of Weimar a tincture he
averred would effect metallic transmutation. About the same
time several French journals announced a public course of lec-
tures on hermetic philosophy by a professor of the University
of Munich.

Figuier further stated that many Hanoverian and Bavarian
families pursued in common the search for the grand arcanum.
Paris, however, was regarded as the alchemistical Mecca. There
lived many theoretical alchemists and “empirical adepts.” The
first pursued the arcanum through the medium of books; the
others engaged in practical efforts to effect transmutation.

During the 1840s Figuier frequented the laboratory of a cer-
tain Monsieur L., which was the rendezvous of the alchemists
of Paris. When Monsieur L’s pupils left the laboratory for the
day the modern adepts dropped in one by one, and Figuier re-
lates how deeply impressed he was by the appearance and cos-
tumes of these strange men. In the daytime he frequently en-
countered them in the public libraries, buried in the study of
gigantic folios, and in the evening they might be seen pacing
the solitary bridges with eyes fixed in vague contemplation
upon the first pale stars of night. A long cloak usually covered
their meager limbs, and their untrimmed beards and matted
locks lent them a wild appearance. They walked with a solemn
and measured gait, and used the figures of speech employed
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by the medieval illuminés. Their expression was generally a
mixture of the most ardent hope and a fixed despair.

Among the adepts who sought the laboratory of Monsieur
L., Figuier noticed especially a young man in whose habits and
language he could see nothing in common with those of his
strange companions. He confounded the wisdom of the al-
chemical adept with the tenets of the modern scientist in the
most singular fashion, and meeting him one day at the gate of
the observatory, M. Figuier renewed the subject of their last dis-
cussion, deploring that “a man of his gifts could pursue the
semblance of a chimera.” Without replying, the young adept
led him into the observatory garden and proceeded to reveal
to him the mysteries of modern alchemical science.

The young man recognized a limit to the research of the
modern alchemists. Gold, he said, according to the ancient au-
thors, has three distinct properties: (1) resolving the baser met-
als into itself, and interchanging and metamorphosing all met-
als into one another; (2) curing afflictions and the prolongation
of life; and (3) serving as a spiritus mundi to bring mankind into
rapport with the supermundane spheres. Modern alchemists,
he continued, rejected the greater part of these ideas, especial-
ly those connected with spiritual contact. The object of modern
alchemy might be reduced to the search for a substance having
power to transform and transmute all other substances one into
another—in short, to discover that medium known to the al-
chemists of old as the philosophers’ stone and now lost to us.
In the four principal substances of oxygen, hydrogen, carbon,
and azote, we have the fetractus of Pythagoras and the tetragram
of the Chaldeans and Egyptians. All the sixty elements are re-
ferable to these original four. The ancient alchemical theory
claimed that all the metals are the same in their composition,
that all are formed from sulphur and mercury, and that the dif-
ference between them is according to the proportion of these
substances in their composition. Further, all the products of
minerals present in their composition complete identity with
those substances most opposed to them. For example, fulmi-
nating acid contains precisely the same quantity of carbon, oxy-
gen, and azote as cyanic acid, and “cyanhydric” acid does not
differ from formate ammoniac. This new property of matter is
known as “isomerism.” Figuier’s friend then proceeded to
quote in support of his thesis the operations and experiments
of M. Dumas, a celebrated French savant, as well as those of
William Prout and other English chemists of standing.

Passing on to consider the possibility of isomerism in ele-
mentary as well as in compound substances, he pointed out to
Figuier that if the theory of isomerism can apply to such bodies,
the transmutation of metals ceases to be a wild, unpractical
dream and becomes a scientific possibility, the transformation
being brought about by a molecular rearrangement. Isomerism
can be established in the case of compound substances by
chemical analysis, showing the identity of their constituent
parts. In the case of metals it can be proved by the comparison
of the properties of isomeric bodies with the properties of met-
als, in order to discover whether they have any common charac-
teristics.

M. Dumas, speaking before the British Association, had
shown that when three simple bodies displayed great analogies
in their properties, such as chlorine, bromide, and iodine, bari-
um, strontium, and calcium, the chemical equivalent of the in-
termediate body is represented by the arithmetical mean be-
tween the equivalents of the other two. Such a statement well
showed the isomerism of elementary substances and proved
that metals, however dissimilar in outward appearance, were
composed of the same matter differently arranged and propor-
tioned. This theory successfully demolished the difficulties in
the way of transmutation.

If transmutation is thus theoretically possible, it only re-
mains to show by practical experiment that it is strictly in accor-
dance with chemical laws, and by no means inclines to the su-
pernatural.

At this juncture, the young alchemist proceeded to liken the
action of the philosophers’ stone on metals to that of a ferment
on organic matter. When metals are melted and brought to red
heat, a molecular change may be produced analogous to fer-
mentation. Just as sugar, under the influence of a ferment, may
be changed into lactic acid without altering its constituents, so
metals can alter their character under the influence of the phi-
losophers’ stone. The explanation of the latter case is no more
difficult than that of the former. The ferment does not take any
part in the chemical changes it brings about, and no satisfactory
explanation of its effects can be found either in the laws of af-
finity or in the forces of electricity, light, or heat. As with the
ferment, the required quantity of the philosophers’ stone is in-
finitesimal.

The alchemist then averred that medicine, philosophy,
every modern science was at one time a source of such errors
and extravagances as are associated with medieval alchemy, but
they are not therefore neglected and despised. Why, then,
should we be blind to the scientific nature of transmutation?
One of the foundations of alchemical theories was that minerals
grow and develop in the earth, like organic things. It was always
the aim of nature to produce gold, the most precious metal, but
when circumstances were not favorable the baser metals result-
ed. The desire of the old alchemists was to surprise nature’s se-
crets, and thus attain the ability to do in a short period what na-
ture takes years to accomplish. Nevertheless, the medieval
alchemists appreciated the value of time in their experiments
as modern alchemists never do.

Figuier’s friend urged him not to condemn these exponents
of the hermetic philosophy for their metaphysical tendencies,
for, he said, there are facts in our sciences that can only be ex-
plained in that light. If, for instance, copper is placed in air or
water, there will be no result, but if a touch of some acid 1is
added, it will oxidize. The explanation is that “the acid pro-
vokes oxidation of the metal, because it has an affinity for the
oxide which tends to form”—a material fact almost metaphysi-
cal in its production, and only explicable thereby.

Alchemy in the Twentieth Century

Since the nineteenth-century speculations of Figuier, the
modern view of alchemy has primarily regarded it as a mystical
approach to chemistry. With the development of subatomic
physics and nuclear fission, the transmutation of elements be-
came a reality, culminating in the atomic bomb and atomic
power stations, but the vast apparatus and energy needed to
transmute elements has increased skepticism that the old al-
chemists ever succeeded in their dreams.

The alchemical work gave way to ceremonial magic, which
today carries most of what is left of the alchemical hermetic tra-
dition. However, there have been a few contemporary figures
who followed the alchemical metaphor. Among these was Fra-
ter Albertus, who emerged in the 1970s as head of the Paracel-
sus Research Society in Salt Lake City, Utah. He wrote a num-
ber of books about his work, however these only hinted at any
alchemical success.
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Alchindus (or Alkindi) (ca. ninth century

C.E.)

Arabian doctor and philosopher of the ninth century re-
garded by some authorities as a magician but by others as
merely a superstitious writer. He used charmed words and
combinations of figures in order to cure his patients. De-
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monologists maintained that the devil was responsible for his
power, and based their statements on the fact that he had writ-
ten a work entitled The Theory of the Magic Arts. He was proba-
bly, however, nothing more formidable than a natural philoso-
pher at a time when all matters of science and philosophy were
held in suspicion. Some of his theories were of a magical na-
ture, as when he attempted to explain the phenomena of
dreams by saying that they were the work of the elementals,
who acted their strange fantasies before the mind of the sleeper
as actors play in a theater. But on the whole there is little to
connect him with the practice of magic.

Aldinach

An Egyptian demon, who, according to demonologists, pre-
sides over tempests, earthquakes, rainstorms, and hailstorms
and sinks ships. When he appears in visible form, he takes the
shape of a woman.

Alectorius (or Alectoria)

This stone is about the size of a bean, clear as crystal, some-
times with veins the color of flesh. It is said to be taken from
the cock’s stomach. According to ancient belief, it renders its
owner courageous and invincible, brings him wealth, assuages
thirst, and makes the husband love his wife, or, as another au-
thor has it, “makes the woman agreeable to her husband.” Its
most wonderful property is that it helps to regain a lost king-
dom and acquire a foreign one.

Alectromancy (or Alectryomancy)

An ancient method of divination with a cock. In practicing
it, a circle must be made and divided equally into as many parts
as there are letters in the alphabet. Then a wheat-corn must be
placed on every letter, beginning with A, during which the de-
positor must repeat a certain verse. This must be done when
the sun or moon is in Aries or Leo. A young cock, all white,
should then be taken, his claws cut off and the cock forced to
swallow them together with a little scroll of parchment made of
lambskin upon which has been written certain words. Then the
diviner holding the cock should repeat a form of incantation.
Next, on placing the cock within the circle, he must repeat two
verses of the Psalms, which are exactly in the middle of the 72
verses cited in the entry on onimancy.

With the cock inside the circle, it must be observed from
which letters he pecks the grains, and upon these letters new
grains must be placed. The letters, when written down and put
together will reveal the name of the person concerning whom
inquiry has been made.

According to legend the magician Iamblicus used this art to
discover the person who should succeed Valens Caesar in the
empire, but the bird picking up four of the grains, those which
lay on the letters “T h e o0,” left it uncertain whether Theodo-
sius, Theodotus, Theodorus, or Theodectes, was the person
designated. Valens, however, learning what had been done, put
to death several individuals whose names unhappily began with
those letters, and the magician, to avoid the effects of his re-
sentment, took a draught of poison.

A kind of Alectromancy was also sometimes practiced upon
the crowing of the cock, and the periods at which it was heard.
Ammianus Marcellinus (fourth century C.E.) describes the ritual
that accompanied this act rather differently. The sorcerers
commenced by placing a basin made of different metals on the
ground and drawing around it at equal distances the letters of
the alphabet. Then whoever possessed the deepest occult
knowledge, advanced, enveloped in a long veil, holding in his
hand branches of vervain, and emitting dreadful cries, accom-
panied by hideous convulsions. He would stop before the magic
basin, and become rigid and motionless. He struck on a letter
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several times with the branch in his hand, and then upon an-
other, until he had selected sufficient letters to form a heroic
verse, which was then given out to the assembly.

The details of an operation in Alectromancy are described
in the fourth song of the Caquet Bonbec, of Jonquieres, a poet
of the fourteenth century.
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Aleuromancy

An ancient kind of divination practiced with flour. Sen-
tences were written on slips of paper, each of which was rolled
up in a little ball of flour. These were thoroughly mixed up nine
times and divided among the curious who were waiting to learn
their fate. Apollo, who was supposed to preside over this form
of divination, was surnamed Aleuromantis. The custom lin-
gered in remote districts as late as the nineteenth century.

Sources:
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N.J.: University Books, 1974.

Alexander ab Alexandro (Alexandro
Alessandri) (ca. 1461-1523)

A Neapolitan lawyer, who published a dissertation on the
marvelous entitled De Rebus Admirabilibus, in which he recounts
miracles that happened in Italy, dreams that were verified, and
the circumstances connected with many apparitions and phan-
toms, which he claims to have witnessed. He followed this dis-
sertation with his celebrated work Genialium Dierum, which con-
tains many fantastic accounts.

For instance, one evening he set out to join a party of several
friends at a house in Rome said to have been haunted for a long
time by specters and demons. In the middle of the night, when
all of them were assembled in one room, a frightening specter
appeared who called to them in a loud voice and threw about
the ornaments in the room. One of the friends approached the
specter bearing a light, whereupon it disappeared. Several
times afterward the same apparition reentered through the
door. Alexander found that the demon had slid underneath
the couch he was lying on, and on rising from it, he saw a black

arm appear on a table in front of him. By this time several of

the company had retired, and the lights were out, but torches
were brought in answer to their cries of alarm when the specter
opened the door, slid past the advancing domestics, and disap-
peared.

Alexander of Tralles (ca. sixth century B.C.E.)

A physician born at Tralles in Asia Minor, with a leaning to-
ward medico-magical practice. He prescribed for his patients
amulets and charmed words, as, for instance, when he stated in
his Practice of Medicine that the figure of Hercules strangling the
Nemean lion, graven on a stone and set in a ring, was an excel-
lent cure for colic. He also claimed that charms and phylac-
teries were efficacious remedies for gout and fevers.

Alexander the Paphlagonian (ca. second
century C.E.)

The oracle of Abonotica, an obscure Paphlagonian town,
who for nearly twenty years held absolute supremacy in the em-
pirical art. Born about the end of the second century, a native
of Abonotica, he possessed little in the way of worldly wealth.
His sole capital consisted in his good looks, fine presence, ex-

quisite voice, and certain talent for fraud, which he was soon to
profit from in an extraordinary manner. His idea was to insti-
tute a new oracle, and he chose Chalcedon as a suitable place
to begin operations. Finding no great encouragement there, he
spread a rumor to the effect that Apollo and his son Aesculapi-
us intended shortly to take up residence at Abonotica. The
rumor at length reached the ears of his fellow townsmen, who
promptly set to work making a temple for the gods. The way
was thus prepared for Alexander, who proceeded to Abonotica,
diligently advertising his skill as a prophet, so that on his arriv-
al people from many neighboring towns consulted him, and his
fame soon spread as far as Rome. We are told that the Emperor
Aurelius himself conferred with Alexander before undertaking
an important military enterprise.

Lucian gives a possible explanation of the Paphlagonian
prophet’s remarkable popularity. Alexander, he says, came in
the course of his early travels to Pella in Macedon, where he
found a unique breed of serpents, large, beautiful, and so tame
and harmless that they were allowed by the inhabitants to enter
their houses and play with children. A plan took shape in his
brain that would help him attain the fame he craved. Selecting
the largest and finest specimen of the Macedonian snakes that
he could find, he carried it secretly to his destination. The tem-
ple that the credulous natives of Abonotica had raised to Apollo
was surrounded by a moat, and Alexander, ever ready to seize
an opportunity wherever it presented itself, emptied a goose
egg of its contents, placed within the shell a newly hatched ser-
pent, and sunk it in the moat. He then informed the people
that Apollo had arrived. Making for the moat with all speed,
followed by a curious multitude, he scooped up the egg, and in
full view of the people, broke the shell and exposed to their ad-
miring eyes a little, wriggling serpent. When a few days had
elapsed, he judged the time ripe for a second demonstration.
Gathering together a huge crowd from every part of Paphlago-
nia, he emerged from the temple with the large Macedonian
snake coiled about his neck. The head of the serpent was con-
cealed under the prophet’s arm, and an artificial head, some-
what resembling that of a human being, allowed to protrude.
The assembly was astonished to find that the tiny serpent of a
few days ago had already attained such remarkable proportions
and possessed the face of a human being, and they appeared
to have little doubt that it was indeed Apollo come to Abonoti-
ca.

By means of ingenious mechanical contrivances, the serpent
was apparently made to reply to questions put to it. In other
cases sealed rolls containing the questions were handed to the
oracle and returned with the seals intact and an appropriate
answer written inside.

His audacity and ready invention enabled Alexander to im-
pose at will upon the credulous people of his time, and these,
combined with a strong and attractive personality, won and
preserved for him his remarkable popularity, as they have done
for other “prophets” before and since.

Alfarabi (ca. 870-950 C.E.)

An adept of remarkable gifts with an extensive knowledge
of all the sciences. Born at Othrar (then called Faral) in Asia
Minor, he was named Abou-Nasr-Mohammed-Ibn-Tarkaw, but
he was better known as Farabi, or Alfarabi, from the town of his
birth. Though he was of Turkish extraction, he desired to per-
fect himself in Arabic, so he went to Baghdad and studied the
Greek philosophers under Abou Bachar Maltey. He next
stayed for a time in Hanan, where he learned logic from a
Christian physician. Having far surpassed his fellow scholars,
he left Hanan and drifted at last to Egypt. During his wander-
ings he came in contact with the learned philosophers of his
time, and he wrote books on philosophy, mathematics, astrono-
my, and other sciences, acquiring proficiency in 70 languages.
His treatise on music, proving the connection of sound with at-
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mospheric vibrations and mocking the Pythagorean theory of
the music of the spheres, attained some celebrity.

He gained the goodwill and patronage of the sultan of Syria
in a somewhat curious fashion. While passing through Syria he
visited the court of the sultan, who was at that moment discuss-
ing abstruse scientific points with doctors and astrologers. Al-
farabi entered in his stained and dusty traveling attire (he had
been on a pilgrimage to Mecca), and when the sultan bade him
be seated, he, either unaware of or indifferent to the etiquette
of court life, sat down boldly on a corner of the royal sofa. The
monarch, unused to such informality, spoke in a little-known
tongue to a courtier, and asked him to remove the presumptu-
ous philosopher. The latter, however, astonished him by reply-
ing in the same language: “Sire, he who acts hastily, in haste
repents.”

The sultan, interested in his unconventional guest, ques-
tioned him and learned of the accomplishments of Alfarabi.
The sages who were present were also astounded at his wide
learning. When the prince eventually called for some music, Al-
farabi accompanied the musicians on a lute with such marvel-
ous skill and grace that the entire company was charmed.

The sultan wished to keep such a valuable philosopher at his
court, and some say that Alfarabi accepted his patronage and
died peacefully in Syria. Others maintain that he informed the
sultan that he would never rest till he had discovered the secret
of the Philosophers’ Stone, which he believed himself on the
verge of finding. They say that he set out but was attacked and
killed by robbers in the woods of Syria.

Alford, Alan F. (1961- )

Alan Alford, an independent researcher on ancient myster-
ies, was born and raised in England. He attended the Universi-
ty of Birmingham, where he earned a degree in commerce
(1982) and later completed his MBA at Coventry University
(1993). Though trained as an accountant, his major interest has
been the alternate view of ancient history first proposed by
Erich von Diniken and then as developed by Zecharia Sitchin.
He focused his own research, which he traces to the mid-1970s
when he initially visited Egypt, on the “gods” mentioned so
prominently in ancient mythological writings. Both von Di-
niken and Sitchin had identified these gods as extraterrestrials.

Alford published the fruits of his initial research in 1996,
when he self-published his first book, Gods of the New Millenni-
um, that generally supported Sitchin’s hypothesis that Earth
had been visited in the past by a race of people from a planet
(called Nibiru or Marduk) in this solar system as yet undetected
by astronomers. These extraterrestrials, the Anunnaki, came to
Earth some 445,000 years ago. They enslaved humans, whom
they put to work mining gold. They then became the source of
human civilization. The year after Gods of the New Millennium
appeared, Hodder and Stoughton republished it and gave Al-
ford a three-book contract to write sequels, which they hoped
would tap the same support given to Sitchin.

Alford shifted his attention from ancient Sumer and the
Holyland, upon which Sitchin had concentrated, to Egypt, hop-
ing to find further evidence of the Anunnaki. However, he con-
cluded that the Egyptian myths did not support Sitchin’s thesis;
rather, they suggested what he came to call the exploded planet
hypothesis. The gods were not extraterrestrial beings, they
were meteors that rained down as meteorites. The Egyptian de-
ities were the personifications of celestial powers, such as Ra,
the Sun god. The ancient mythological references to the gods
descending referred to the coming of fragments of the explod-
ed planet. He also concluded that the Sumerian myths also re-
ferred to the exploded planet. This exploded planet hypothe-
sis became the subject of Alford’s second book, The Phoenix
Solution (1998).

The Phoenix Solution alienated Alford from Sitchin’s readers,
though he has insisted that he did not depart from his commit-
ment to the idea of the ancient intervention of extraterrestrials

28

in human affairs, only that the gods mentioned in the ancient
mythological literature of the Middle East do not provide the
support that Sitchin proposed. That alienation was deepened
in his third book, When the Gods Came Down (2000), which con-
centrated upon the Sumerian texts and further expounded
upon the exploded-planet theory. Sitchin asked Alford not to
criticize him directly, and Alford has followed that request,
though the implicit destructive critique of Sitchin’s ideas are
not lost on anyone who reads Alford’s books.

Alford has an extensive Internet site at
www.eridu.co.uk/ericu.

http://
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Alfridarya

A belief resembling astrology, which claims that all the
planets in turn influence the life of man, each one governing
a certain number of years.

Alis de Tésieux (ca. sixteenth century C.E.)

Spirit of a Spanish nun, as recorded in a book published in
Paris in 1528: La merveilleuse histoire de Uesprit qui, depuis naguere,
sest apparu au monastere des religieuses de Saint Pierre de Lyon, la-
quelle est pleine de grande admiration, comme on pourra vois par la
lecture de ce present livre, par Adrien de Montalembert, aumonier du
roi Frangois Ier. This work dealt with the appearance in the
monastery of the spirit of Alis de Tésieux, a nun who had lived
there before the reformation of the monastery in 1513. It
seems Alis led a rather worldly life, following pleasure and en-
joyment in a manner unbecoming to a nun, finally stealing the
ornaments from the altar and selling them. She left the monas-
tery and for a time continued her disgraceful career outside,
but before she died she repented of her sins and, through the
intercession of the Virgin, received pardon. However, she was
refused Christian burial and was interred without the usual
prayers and funeral rites.

A number of years later, when the monastery was occupied
by other nuns, one of their number, a girl of about eighteen
years, was aroused from her sleep by the apparition of Sister
Alis. For some time afterward the spirit haunted her wherever
she went, continually rapping on the ground near where she
stood and even communicating with the other nuns. The spirit
who entered the monastery seemed good and devout, but the
good sisters, well versed in the wiles of the devil, had their
doubts. The bishop of Lyons and the narrator, Adrien de Mon-
talembert, were called in to deal with the evil spirit.

After many prayers and formalities, the spirit of Alis was
found to be an innocent one, attended by a guardian angel. She
answered a number of questions regarding her present state
and her desire for Christian burial, and confirmed the doc-
trines of the Catholic Church, notably that of purgatory. The
remains of Sister Alis were conveyed to consecrated ground,
and prayers made for the release of her soul from purgatory,
but she continued to follow the young nun for a time, teaching
her, on her last visit, five secret prayers composed by St. John
the Evangelist.
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Allat (or Ellat)

Goddess of the ancient Arabs of pre-Islamic times, associat-
ed with the god Dhu-shara, known as Allah (supreme god),
worshiped in the form of a rectangular stone, reminiscent of
the later Kaaba of Mecca. Allat is mentioned in the Koran as a
pagan goddess. She is said to have been joint ruler with Allah
and judge of the afterlife.

Allegro, John (Marco) (1923-1988)

British scholar who assisted in the deciphering of the Dead
Sea Scrolls, and created a sensation with his book The Sacred
Mushroom and the Cross (1970), which suggested that the New
Testament was written in a secret code for the use of a sect built
around the hallucinatory properties of a sacred mushroom
drug. According to Allegro, Jesus never existed and the cruci-
fixion story was a myth, symbolic of the ecstasy of a drug cult.

In support of this extraordinary theory, Allegro strained
philology, comparative linguistics, and semantics in a manner
that recalled the eccentricities of John Belleden Ker in the
nineteenth century, who wrote several volum