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PREFACE.

The general argument of the following work is briefly this.

The various systems of Pagan ldolatry in different parts of the world correspond so closely,
both in their evident purport and in numerous points of arbitrary resemblance, that they
cannot have been struck out independently in the several countries where they have been
established, but must have all originated from some common source. But, if they all originated
from a common source, then either one nation must have communicated its peculiar theology
to every other people in the way of peaceful {Page vilI} and voluntary imitation; or that same
nation must have communicated it to every other people through the medium of conquest and
violence; or lastly all nations must in the infancy of the world have been assembled together in
a single region and in a single community, must at that period and in that state of society have
agreed to adopt the theology in question, and must thence as from a common centre have
carried it to all quarters of the globe.

These are the only three modes, in which the universal accordance of the Gentiles in their
religious speculations can possibly be accounted for. But, as the incredibility of the first, and
as the equal incredibility and impossibility of the second, may be shewn without much
difficulty; the third alone remains to be adopted. Now this third mode both perfectly
harmonizes with the general purport of Heathen Idolatry, and minutely accords with an
historical fact which is declared to us on the very highest authority. An examination of the
theology of the Gentiles forces us to conclude, that all mankind were once assembled together
in a single community, and that they afterwards spread themselves in detached bodies over the
face of the whole earth: Holy Scripture asserts, that such was actually the fact. {Page 1X} Under
these circumstances, | am necessarily led to treat largely of the dispersion from Babel and
specially to insist upon an important peculiarity in that dispersion which has hitherto been
entirely overlooked. | am also led to discuss certain other subsequent great movements, which
stand closely connected with the peculiarity alluded to. In short, the events, which occurred in
the plain of Shinar, have stamped a character upon the whole mass of mankind that remains
vividly impressed even to modern times. The powerful and martial family, that once obtained a
decided preeminence over their brethren, have never down to the present hour, ceased with a
strong hand to vindicate their superiority.

March 4, 1815.
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O ~NOUAWN
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EXPLANATION OF THE FIGURES IN PLATE I.

1. Sacred snake and mundane egg of the Tyrians.

2. Snake and globe from the Isiac table.

3. Two snakes and ring of the Chinese.

4. Snake and globe of the Hindoos from a painting of Vira-Bhadra. Moor's
Hind. Panth. pl. 25.

6. Druidical temple of Abury, in the form of a serpent attached to a circle. The
sacred high place of Silbury hill appears in the foreground between the head
and tail of the serpent.

6. Winged snake and globe from the Isiac table.
7. Winged snake and globe from the ruins of the Persian Naki Rustan.

8. Winged globe with double serpent from the cornice of the Egyptian temple
of Essnay.

9. The Persian god Azon or Mithras.
10. The Persian god Azon or Mithras slightly varied.
11. The god Lunus of Heliopolis.

12. The winged globe and serpent hovering over the head of Osiris, which was
annually placed in a boat shaped like the Moon, and was thus thought to
sail spontaneously to Phenicia.

13. The Juno of the Samians, standing in the lunette or sacred ship.

14. The triplicated great father of the Japanese.

15. The head of the sacred bull of Osiris with the modius between his horns.
16. Bal-Rama, Subhadra in the centre, and Jagan-Nath.

17. Indian Pranava or name of deity.

18. The same formed into a cypher.

19. Mode, in which the hieroglyphical cypher, and thence the Pranava, has
originated.

20. The god Lunus of Carrhae.

21. The head of Cali from the Courma Avatar of Hindostan.

22. The god Lunus of Carrhae.



THE ORIGIN
OF
PAGAN IDOLATRY.

BOOK I.
CHAPTER 1.

General Idea of the Mythology of Paganism.

The discussion of an intricate topic will always be rendered more easy and perspicuous to

the reader, if its general result, as deduced by the person who has conducted it, be first
presented to him. Such an arrangement possesses so many obvious advantages, that it is not
lightly to be abandoned. In the investigation of mathematical truth, it has by common consent
been preferred: and it will be found no less convenient, in prosecuting topics of a very different
description. Among these, AN INQUIRY INTO THE ORIGIN OF PAGAN IDOLATRY may justly be
specified. Here a variety of important conclusions necessarily depend upon the proof of certain
leading positions. But those leading positions cannot all be demonstrated at the same moment
of time: the establishment of them must be successive. Hence the author, as his subject
progressively leads him to make remarks and to draw inferences, which, so far as their solidity
is concerned, depend upon points not yet formally established, is frequently compelled to
require, that some degree of credit may be given to his bare assertion. Each point will indeed
be proved in its due order: but, for a season, it must occasionally be taken far granted. This
being the case (nor could the matter be well ordered {Page 4} otherwise), it will be useful to give a
brief introductory statement of the general result: how far that result be well founded, the
reader must hereafter gradually judge for himself.

I. Holy Scripture, in more than one place, teaches us very unequivocally what were the
objects of pagan adoration: and the knowledge, which we may thence collect, perfectly
corresponds with the deductions that must inevitably be drawn from the universal system of
ancient idolatry.

The inspired writers inform us, that the Gentiles, when they departed from the worship of
the one true God, venerated, partly the host of heaven, and partly certain beings, who, in the
New Testament, are usually called Demonia, and, in the Old, Baalim or Siddim. The first of
these appellations has, in our English version, been unfortunately rendered devils; as if the
Pagans literally and properly worshipped evil spirits. That such indeed was the opinion of the
Jews, we may collect from their bestowing upon Satan the name of the idol-god Baal-Zebub;
and this notion they seem to have transmitted to the Christians, who long and strenuously
maintained it but the word, which our translators (evidently under the influence of the then
prevailing idea) have rendered devils, does by no means give any countenance to such an
hypothesis. [1] In the religious system of the old mythologists, Demons were the same as Hero-
gods: and these Hero-gods were acknowledged to be the souls of eminent benefactors; to
mankind; who, after they had quitted this mortal sphere of existence, were worshipped as
deities by a too grateful posterity. [2] Among the philosophic few, they

1 | need scarcely observe, that this notion forms the basis of the machinery employed by Milton in
his Paradise Lost.



2 Hesiod. Oper. et dier. lib. i. ver. 120, 125. Platon. Cratyl. p. 398. de repub. lib. v. p. 468. Some
philosophical speculatists maintained, that there were two sorts of Demons; the souls of
illustrious men separated from their bodies after death, and certain ethereal spirits which
had never inhabited any bodies at all. | doubt, however, whether this distinction be not a
comparatively modern refinement: for | can find scarcely any traces of it in the system of
pagan theology, which was generally established. There, almost universally, the Demons
appear as the souls of the mighty dead; though a notion very often prevailed, that they had
descended from heaven or from the orb of the Moon, previous to their entering into mortal
bodies. Apul. de deo Socrat. p. 690. Plut. de defect. orac. p. 431. See Bp. Newton’s Dissert.
on the Proph. Vol. ii. p. 417, 418.

{Page 5} seem to have been chiefly considered in the light of potent mediators between man and
a supreme divinity: but with the multitude, less influenced by speculation than by sense, they
usurped the worship due only to the Most High; and the unseen and all-pure Jehovah was
overlooked and forgotten in the midst of a host of Demons, whose symbolical images could be
seen and felt, and whose semimortal attributes courted (as it were) greater familiarity. [1]
Accordingly, both among the Greeks and the Egyptians, the gods are described as having once
reigned upon earth: and the principle of deifying illustrious benefactors after their death was
openly acknowledged by both those nations as forming the basis of one part at least of their
popular theology.

1 Platon. Sympos. p. 202, 203. Apul. de deo Socrat. p. 674, 675, 676. apud Newton ibid. p. 415,
416.

Some of the Christian fathers, notwithstanding the common idea that the pagans
worshipped evil spirits, were well aware that the real objects of their adoration were not devils,
but the souls of departed mortals. Thus Tertullian informs us, that the Demons of the Gentiles
were the shades of the dead: Arnobius asserts, that the heathens venerated dead men as
immortal gods, and that their shrines were no better than so many sepulchres: and Clemens
Alexandrinus remarks, that the more skilful theologists placed in their temples the coffins of
the deceased, called their souls Demons, and taught that they ought to be worshipped by men.

2]

2 See Mede's Works, b. iii. c. 3, 4, 5; where various authorities are given, and where the subject is
discussed at large.

These then are the Demons, mentioned in the New Testament as adored by the pagans: and,
agreeably to such an interpretation, Epiphanius understands a remarkable prophecy of St.
Paul relative to the great apostasy of the latter times. The apostle had foretold, that certain
persons in the Christian Church should depart from the sound doctrine of the Gospel, and
should give heed to mythic tales and speculations concerning Demons. On this, Epiphanius,
rightly concluding that the word Demons was used in its well-known pagan sense, remarks,
that the import of the prophecy was, that there should hereafter be worshippers of dead men
among apostate {Page 6} Christians, even as there formerly were among the apostate Israelites.
[1] The fathers indeed appear to me to have erred in supposing, that the pretended coffins of
the Demon-gods were truly the coffins which had contained their corpses, and that their
temples were really their sepulchres: but they are perfectly right in their opinion, that the
Demons of the gentile world were no other than deified men.

1 See Mede’s Works, b. iii. c. 6.

1. I mean not however to say, that the writers of the New Testament always use the word
Demon in this sense: they doubtless sometimes employ it to describe evil spirits; and from this
application we may, | think, gather some awful truths relative to the false religion of Paganism.

2]

2 It may be observed, that the pagan Greeks also sometimes use the word Demonia to express
wicked and malignant demons, who, according to what Plutarch speaks of as an ancient
opinion, envy good men, and strive to hinder them in the pursuit of virtue lest they should at
last be partakers of greater happiness than themselves. Plut. in vit. Dion. Such a belief



seems to have originated from some tradition of the fallen angels.

Though the Gentiles did not, literally and strictly, worship the prince of hell; their whole
theology may well be deemed to have originated from the evil one, and to have been employed
by him as an useful instrument to subserve his infernal purposes. In every country and in
every age, the leading features of idolatry have been cruelty and obscenity, sacrificial bloodshed
and unbridled systematic licentiousness: to adopt the accurate language of our great poet, lust
hard by hate has sat enthroned wherever the genius of polytheism prevailed.

But Scripture seems to intimate, that idolatry was even yet more immediately the religion of
Satan. We read in the Acts of a young female, who was possessed with a spirit of divination
according to our version, with a spirit of Python according to the original Greek. This spirit
enabled her to utter certain oracular responses, by which a considerable profit accrued to her
masters. Whenever she beheld Paul and his companions, the spirit was compelled to testify
through her organs, that they were the servants of the Most High God, and that they showed to
men the way of salvation. At length the Apostle, grieved at so deplorable a sight, charged the
spirit in the name of Jesus Christ to come out of the girl; and this adjuration he {Page 7} was
constrained forthwith to obey. [1] Now, according to the plain unvarnished import of this
narrative, the young female was possessed by an evil spirit, which impelled her to utter
responses of an oracular nature. The spirit was an intelligent and living agent, as appears from
his conveying to the girl a clear knowledge of the character and office of St. Paul. And he is
denominated a spirit of Python: which is the precise name of the Delphic serpent, that was
slain by Apollo, but which himself originally delivered oracles from a sacred cave in Mount
Parnassus. [2] This fabulous monster, as it is well known, communicated the title of Pythius to
the god, and of Pythia to his oracular priestess; who was supposed to receive the vapour of
inspiration from a cleft in the rock. Putting these matters together, we certainly seem to collect,
that there was something more than mere juggling imposture in the responses of the ancient
oracles. For, if the spirit of Python, as ejected by St. Paul, was properly an infernal spirit; it
appears only reasonable to infer, that the spirit of Python, which was said to influence the
Delphic priestess, was likewise an infernal spirit. And some, | think, of the old oracular
responses (I mean not those which are employed to decorate poetry, but those which are
detailed in sober history) warrant such an inference.

1 Acts xvi. 16, 17, 18.
2 Hyg. Fab. 140.

Since the devil is termed in Scripture the prince of the power of the air, and since the rapidity
of a spirit's action must far exceed that which marks the action of a corporeal being; we may
infer, that Satan is able to convey intelligence respecting things present with inconceivable
rapidity from one quarter of the world to another. We may likewise conclude from his native
superiority to man, however his faculties may have been debased by his rebellious apostasy,
that his knowledge of things past is both clear and extensive. But a prophetic view of things
future is the prerogative of God alone: on this point, without a special inspiration from him,
angels whether good or bad are involved in the same profound ignorance as short-sighted man
himself. A spirit indeed, who by the subtlety of his nature possesses opportunities of knowing
and combining things present which never could be known and combined even by the most
consummate statesman, may draw {Page 8} more probable inferences and guesses relative to
futurity than a statesman could do; just as a statesman, whose means of information are
greater, may anticipate an event more clearly than a private person of confined intelligence: but
still the united wisdom of hell can do no more than guess; God alone knows with infallible
certainty what is about to come to pass. With these speculations the responses of the pagan
oracles remarkably accord. They appear in some instances to declare things present with an
accuracy, possible to the rapidity of spirit, but utterly impossible to the slowness of man: while,
respecting things future, which neither spirit nor man can penetrate without divine inspiration,
they are indefinite or ambiguous.



The intercourse of Croesus with the Delphic oracle of the Pythian Apollo excellently
illustrates the preceding remarks.

That king, by way of trying the knowledge of the Demon-god previous to consulting him on
matters of real importance, directed his ambassadors to inquire, on the hundredth day after
their departure from Sardis, what he was himself doing at that precise point of time. The
ambassadors faithfully executed their commission; and Croeses determining to elude the
vigilance of Apollo by the improbability of his employment, devoted the appointed day to the
boiling of a lamb and a tortoise in a brazen kettle covered with a brazen lid: but the god, as
soon as he was consulted, declared without hesitation, that he perceived the odour of a lamb
boiled with a tortoise, while brass was at once beneath it and above it. The accuracy of the
reply convinced Croesus in an evil hour that the oracle might be depended on; and, most
unfortunately for himself, he next consulted it relative to the issue of his projected war with
Persia. Between this question, however, and his former one, there was a most important
difference, to which the king did not sufficiently advert. The first related to things present; and,
though the Pythia by her unassisted intellect obviously could not have solved it, yet there is no
difficulty in conceiving, that an evil spirit, who was permitted thus to exercise his natural
power, might with the velocity of thought successively hear the proposed question, witness the
employment of Croesus, and declare through the organs of the priestess the nature of that
employment: but the second related to things future, and therefore did not admit of a solution
equally easy: in this case, all that the spirit of divination {Page 9} could do was to veil his
ignorance in the specious garb of intentional ambiguity. Accordingly, the second answer differs
from the first in a manner perfectly corresponding with the difference between the two
questions. The king was informed, that, if he went to war with the Persians, he should
overthrow a great empire. Delighted with the prediction, he took it for granted that the fall of
the rival monarchy was decreed: but the event proved, that the ruin of Lydia, not of Persia, was
intended. Still however, wishing to render himself as secure as possible, he a third time
consulted the oracle. The question, which he now put, was, whether his power should ever be
diminished. This was coming closely to the point: but the art of the evil spirit (if evil spirit were
concerned in the transaction) was still an overmatch for the credulous prince. He was advised
to consult his safety by a precipitate flight, whenever a mule should acquire the sovereignty of
the Medes. Croesus was now fully convinced of his future success: and it was not till his
empire was totally ruined, that he discovered too late the predicted mule in the semi-Persian
and semi-Median Cyrus. [1]

1 Herod. lib. i. c. 47, 48, 53, 55, 91.

The palpable ambiguity of the second response, so different from the unequivocal precision
of the first, requires no comment: but the third seems, upon a careless survey of it, to
approach very near to the limits of genuine prophecy. Yet it is only on a careless survey that
any such character can be attributed to it: if strictly examined, it will be found, though in a
more refined manner, to equal even the second in point of ambiguity. Croesus was told, that he
should be safe, until a mule became king of Media. This response secured the credit of the
oracle, whatever might be the issue of the war: if Croesus were vanquished, then Cyrus was
ready to be adduced as the fatal mule; if he should prove victorious, then the god had
familiarly predicted his success by declaring that nothing could endanger his charmed empire
save an utter impossibility. [2]

2 Dr. Hales has some judicious remarks on this curious subject in his Chronol. vol. iii. p. 125-
129.

2. But, whatever might be the nature and extent of diabolical influence over the pagan
oracles, this at least is certain, that the Gentiles were not {pPage 10} worshippers of evil spirits.
Both the acknowledged import of the word Demon, and the characters attributed to the
heathen divinities, prove with sufficient plainness, that those divinities were once mere
mortals; though their worship was inseparably blended with that of the heavenly bodies and
the elemental powers of nature. The chief question therefore is, what mortals were venerated



after their death as the hero-gods of pagan antiquity.

This question is solved in a very remarkable manner by Hasid: and it will be found
hereafter, that his solution perfectly agrees with the human characters sustained by the deified
objects of gentile adoration. When the mortal remains of those who flourished during the golden
age were hidden beneath the earth, their souls became beneficent Demons; still hovering over the
world which they had once inhabited, and still watching as guardians over the affairs of men.
These, clothed in thin air and rapidly flitting through every region of the earth, possess the royal
privilege of conferring wealth and of protecting the administration of justice. [1] The passage is
curious; both as accurately pointing out the notions entertained respecting the offices of the
Demon-gods, as specifying that they were originally mere men, and as defining the precise race
of mortals who obtained such honours after their death. They, who flourished during the
golden age, were the persons counted worthy of being venerated as Demons.

1 Hes. Op. et dier. lib. i. ver. 120-125.

3. If then we would know what particular persons those were, we must ascertain the epoch
to which this celebrated poetical period ought to be chronologically referred. Here | will venture
to affirm, what shall be proved at large in the sequel, that the mythology of the gentiles
acknowledges two golden ages; the first coinciding with the period which immediately followed
the creation, the second coinciding with the period which immediately succeeded the deluge.
Such being the case, since the Demon-gods of Paganism were the mortals who lived during the
golden age, and since there was a golden age both immediately after the creation and
immediately after the deluge; it will plainly follow, that those Demon-gods were the members of
the Adamitic family in the one instance and the members of the Noetic {Page 11} family in the
other. Eminent persons, who flourished subsequently to each golden age, might occasionally be
added, and in fact were added: but the individuals of these two primeval families may safely be
esteemed the original and genuine prototypes of the Demon-gods. Thus the heads of the
Sethite generations from Adam to Noah, perhaps also those of the Cainite generations, were
remembered with a certain degree of reverence; thus likewise after the deluge some of the
younger patriarchs, particularly those of the line of Ham, were adored as Demons, and even
usurped (as it were) the titles and honours of their diluvian fathers: yet, if we examine the
legendary histories of they chief deities worshipped by the Gentiles, we shall almost invariably
find them replete with allusions to the creation and Paradise on the one hand and to the deluge
and the Ark on the other.

4. The reduplication of the golden age originated from a very remarkable opinion prevalent
among the pagans, which, so far as | am able to judge, can alone bring us to a satisfactory and
consistent elucidation of ancient mythology.

It was well known to the Gentiles, that the first world was destroyed by an universal deluge,
and that a second world arose by a sort of new creation out of its ruins. But their speculative
genius did not rest satisfied with this simple truth. They applied, to an acknowledged and
notorious fact, a specious kind of analogical reasoning; and deduced, from a single destruction
and renovation of the world, a series of similar destructions and renovations. Nor did they
extend this theory prospectively alone, they employed it also retrospectively: whence they
inferred, that, as a new world would hereafter arise out of the wreck of the present world just
as the present world arose from the wreck of the antediluvian world; so the antediluvian world
itself was but the successor of a yet prior mundane system. Some fancifully limited the number
of these worlds; in which case their favourite sums were seven or fourteen, in allusion to the
seven companions of Noah or to those, seven doubled: but others carried the speculation yet
further. It began to be doubted whether there was any such thing as a strictly proper creation.
As the new world after the deluge was but a modification of that which preceded it, and as the
antediluvian world was similarly esteemed a modification of a prior world; the vain curiosity of
man proceeded to inquire, whether matter itself was not {page 12} eternal, and whether each
world through an infinite series could be deemed more than a mere organization of preexisting



substance. The first of these theories produced the doctrine of a limited succession of worlds;
the other, that of an unlimited one. Such speculations were of very remote antiquity; and the
exordium of the book of Genesis seems to me to have been evidently written in decided
opposition to them. We are there taught, that matter is not eternal, but that it was created out
of nothing by the word of God: and we are further taught, that there was no world before that
which preceded the deluge; for the Almighty is unequivocally represented as forming the newly
created matter into that identical world, which was inhabited by Adam and his posterity.

5. But the speculations of the old mythologists did not stop with either a limited or an
everlasting succession of worlds. They were not ignorant of certain singular coincidences,
which produced some degree of resemblance between the antediluvian world and that which
was reproduced from its ruins.

The primitive world commenced with a single pair; who may indeed have had other children,
but who were chiefly memorable as being the parents of a triad of sons espoused to a triad of
daughters. Mankind was originally cradled in the garden and mount of Paradise: here were
placed Adam and Eve; and from that lofty region, from that sacred mount of God, all the earth
was, as from a centre, replenished with inhabitants. Of the three sons of Adam one was
distinguished from his brothers by a spirit more prone to daring wickedness; and the
consequence was, that he was driven out from the society of his family labouring under the
curse of God. As for Adam himself, we know little of his character and actions, save that he
was by occupation a husbandman, and that in point of patriarchal rank he might be esteemed
an universal sovereign of that earth which was wholly peopled with his own descendants. We
learn however from the very short authentic narrative which we possess of antediluvian
matters, that the new world even in its infancy beheld the institution of the rite of sacrifice,
certainly no later than the recorded sacrifice of Cain and Abel, most probably (I had almost
said assuredly) as early as the fall, after which and in consequence of {Page 13} which Adam
seems to have been the first sacrificer. [1] Yet, short as the inspired narration is, we further
learn from it, that Adam dwelt fearless and secure in the midst of the brute creation while he
continued in a state of innocence; but that, after he transgressed, a gradual deterioration of
manners took place, first in the line of Cain and at length in the line of Seth, until God was
provoked to destroy the aboriginal world by the waters of an universal deluge.

1 Such an opinion | collect in the following manner. The sacrifice of the two brothers is indeed
circumstantially recorded; but no intimation is given, that the rite itself was then instituted:
hence we may infer, that its institution was prior. Now, though we have no specific account of
any such institution; yet we read, that immediately after the fall the man and his wife were
clothed by the hand of God himself with the skins of beasts. As yet, however, death was
unknown in the world: whence then were the skins of these animals procured? The only
satisfactory answer seems to be; that the beasts were slain for sacrificial purposes, and that
they were thus slain by the express command of God: for it was by the direction of God, not
by the contrivance of man, that their skins were used for raiment; and no grant of animal
food was made until after the deluge. If then the beasts were slain for sacrifice, Adam must
obviously have been the first sacrificer. See below book ii. c. 8. § 1.

Now it is, a curious circumstance, that in all these particulars the new world, with more or
less exactness, resembles the old. It also commenced from a single pair, remarkable as having
for their offspring a triad of sons espoused to a triad of daughters-in-law. It also, as from a
centre, was repeopled from the lofty region of Paradise: for there is sufficient reason to believe,
that mount Ararat, where the Ark rested after the flood, coincides, in point of geographical
situation, with the mount of Eden; there is sufficient reason to believe, that the land of Ararat
is in fact the very same high country as that where the sacred primeval garden was planted by
the hand of God. With regard to the three sons of Noah, one of them seems to have been
distinguished from his brothers by a more daring spirit and a greater propensity to violence;
characteristics, which have strongly marked his posterity in all ages, however the native fire
and high chivalric soul of one great branch may have been happily tempered by the mild
genius of Christianity. This son did not indeed fall himself under a curse like Cain, nor ought



he justly to be compared to the first murderer: but the malediction pronounced upon his
offspring {Page 14} Canaan formed a coincidence, imperfect indeed, yet such as could scarcely be
overlooked in drawing an extended comparison. Respecting Noah, few historical particulars
have come down to us in detail: those few however serve to mark a strong resemblance between
him and Adam. Noah was the great universal father of the second race of mankind, as Adam
was of the first. He was by occupation a husbandman. He was the general sovereign of that
earth, which was afterwards peopled by his posterity. He was the first postdiluvian sacrificer:
and, as the primeval victims appear to have been offered up within the precincts of Paradise,
for Adam and Eve were clothed with the skins of the slaughtered animals previous to their
expulsion from the garden; so the earliest victims after the flood were offered up, immediately
subsequent to the liberation from the Ark, on the summit of mount Ararat, which, there is
reason to believe (as | have already hinted), coincides geographically with Paradise. He dwelt
secure in the midst of the brute creation, with which he was shut up in the Ark. His general
piety produced, however imperfectly, a sort of second golden age, a renewed image of the
Paradisiacal state, a period of decided innocence and holiness compared with the lawless and
abandoned times which preceded the flood. But a fresh corruption of manners soon again
infected the earth: the floodgates of unrestrained violence and obscenity were once more
opened: and similar deeds of rapine, and tyranny, and bloodshed, were reacted by a new race
of warlike Nephelim.

Such being the close analogy between the histories of the two worlds, a fresh theoretical
refinement was built upon it. The doctrine of a mere succession of worlds was heightened to
the doctrine of a succession of similar worlds. Each mundane system was thought to present
an exact resemblance of its predecessor. The same persons re-appeared in new bodies; the
same parts were acted by them afresh; the same deeds, whether good or bad, were repeated.
The appointed circle being run, the four ages of increasing depravity having reached their
termination, again that awful catastrophe takes place; which, resolving the elements into their
original chaos and blending in one common destruction the minor hero-gods and their votaries,
leaves only the chief of those gods sleeping in the deep silence of perfect solitude. But to
destroy is merely to create afresh: a new world springs from the {page 15} chaotic mass; a new
great father appears; a new triad of hero-gods emanates from his substance; and the eternal
wheel again rolls forward.

6. The necessary consequence of this theory was the doctrine of the transmigration of souls.
Each person was believed to have existed in a prior world: and each person, after his death,
was expected, when the appointed term of ages had elapsed, to reappear in a new theatre of
action. The Metempsychosis, in lapse of time, experienced certain refinements which shall be
noticed in their proper place; but such appears to have been its original and most simple form.

Agreeably to these speculations, while Noah and Adam were each esteemed the great
universal father both of gods and men, the former was supposed to be no other than a
reappearance of the latter; and, in a similar manner, the divine souls, which once animated the
Adamitical triad, were thought to have been again incarnate in the persons of the Noetic triad.
Hence we find the two aboriginal Patriarchs of the two worlds perpetually designated by the
same appellation, but distinguished from each other as the first and the second or as the elder
and the younger: and hence, where the knowledge of such a distinction was lost, we find a sort
of mixed character produced, whose history refers him partly to the age of Adam and partly to
that of Noah. The remembrance indeed of the flood was imprinted so much more deeply on the
minds of the Gentiles, than that of the creation and the antediluvian world; that, in the
persons of the Demon-gods, Noah predominates far above Adam, and the Noetic triad above the
Adamitical triad: yet the knowledge of events prior to the deluge was by no means lost even in
the west, while throughout the east it was preserved in many instances with a remarkable
degree of accuracy.

Speculative error however is seldom stationary: the doctrine of the Metempsychosis was



soon carried to a greater extent, than even a long succession of similar worlds might seem to
warrant. Whenever any eminent character arose in the early ages, he was deemed a
reappearance either of the great father or of a person of the sacred triad; though the period, in
which he flourished, was not that of the commencement of a new world. Hence the titles of the
Demon-gods were bestowed upon him; and hence, instead of only two Menus or two Buddhas,
we find several who bore those appellations, {Page 16} though we may distinctly observe a Menu
and a Buddha placed at the era of the flood and a Menu and a Buddha ascribed to the era of
the creation. From this refinement evidently originated the oriental doctrine of Avatars or
various successive incarnations of the same Demon-god; a doctrine, which had taken such
deep root in the minds of the eastern theologists, to whose airy theories many of the first
heresies which infested the Church may easily be traced, that Christ himself was venerated by
the ductile faith of more than one Asiatic sect, as an incarnation or Avatar of Buddha or
Vishnou, and as the head of a new chronological epoch.

7. Ancient mythology ever delighted to veil the simplest truths in the language of mysterious
allegory; the hierophants rightly judging, from their knowledge of human nature, that the
religion which they inculcated would thus be rendered more venerable in the eyes of the
abused multitude. From this humour originated the adoption of a tenet, which may be traced
with greater or less distinctness in perhaps every system of old mythology.

Adam and Noah were each the father of three sons: and to the persons of the latter of these
triads, by whose descendants the new world was repeopled, the whole habitable earth was
assigned in a three-fold division. This truth, though it sometimes appears in its naked and
undisguised form, was usually wrapped up by the hierophants in the cloak of the most
profound mystery. Agreeably to the doctrine of the Metempsychosis, each of the sons of Noah
was supposed to be animated by the spirit of his father, as that father was himself animated by
the spirit of Adam. Hence, instead of plainly saying that the mortal, who had flourished in the
golden age and who was venerated as the universal demon-father both of gods and men, was
the parent of three sons; they were wont to declare, that the great father had wonderfully
triplicated himself, yet that he still in effect continued but one, inasmuch as each of his three
forms was mutually the same both as the other forms and as the primeval sire himself. They
taught accordingly, that there was really but one original Demon-god and ancestor of mankind;
that this deity had indeed triplicated himself by a wonderful multiplication; but that his three
forms were only delusion, because, so far as the general descent of the human race is
concerned, they might be ultimately resolved into one person.

Pursuing this vein of mysticism, they industriously contrived to obscure the {Page 17} triple
division of the habitable globe among the sons of Noah, just as much as the characters of the
three sons themselves. A very ancient notion universally prevailed, that some such triple
division had once taken place: and the hierophants, when they had elevated Noah and his
three sons to the rank of deity, proceeded to ring a variety of corresponding changes upon that
celebrated threefold distribution. Noah was esteemed the universal sovereign of the world; but,
when he branched out into three kings, that world was to be divided into three kingdoms or (as
they were sometimes styled) three worlds. To one of the three kings therefore was assigned the
empire of heaven; to another, the empire of the earth including the nether regions of Tartarus;
to a third, the empire of the ocean. Yet the characters of the three kings, as we examine them,
mutually melt into each other; until at length we find but one world and one sovereign, who
rules with triple sway the three grand mundane divisions.

So again: when Noah became a god, the attributes of deity were inevitably ascribed to him;
otherwise, he would plainly have been incapable of supporting his new character: yet, even in
the ascription of such attributes, the genuine outlines of his history were never suffered to be
wholly forgotten. He had witnessed the destruction of one world, the new creation of another,
and the oath of God that he would surely preserve mankind from the repetition of such a
calamity as the deluge. Hence, when he was worshipped as a hero-god, he was revered in the



triple character of the destroyer, the creator, and the preserver: and, when he was reputed to
have multiplied himself into three cognate divinities, the three attributes were divided among
them. Thus were produced three gods, different yet fundamentally the same: one, mild though
awful as the creator; another, gentle and beneficent as the preserver; a third, sanguinary,
ferocious, and implacable, as the destroyer. Agreeably to such notions, we find the same deity,
who is elsewhere described as sailing in a ship over the waters of the deluge, and who is
dressed out with every historical characteristic that can mark him to be Noah, invocated
nevertheless as the potent being that successively consumes and reproduces all things.

8. | am fully aware, that many persons, whose talents | respect, have imagined, that the
triads of the Gentiles originated from some perverted {Page 18} traditions of the doctrine of the
Holy Trinity: nor need any one blush to have been drawn into such a theory, since the mighty
mind even of a Horsley rested in it as satisfactory. So far as | can judge however, it is not
sufficient merely to notice the frequent recurrence of a triad in the theology of the pagans, nor
even to adduce the phraseology which is sometimes employed by them: [1] we must also
examine the mythological history of the persons who compose those triads, if we wish distinctly
and satisfactorily to ascertain whence they originated. Now such an examination seems to me
very clearly to prove, that they have no sort of relation whatever to the Christian doctrine of the
Trinity, but that they sprang from a totally different source: and, though | think the language
employed by Sir William Jones much too severe, | yet cannot refrain from regretting with him
that the theory in question has ever been brought forward. [2] As the tenet of the Trinity could
not have been proved, in the first instance, to any Christian believer from the triads of the
gentile world; so neither can it receive any confirmation from them. It solely rests on the
declarations of the inspired volume; nor does it either admit or require any extraneous
assistance from the demon-theology of paganism.

1 This occasionally is very remarkable, and in some instances genuine: in others, as we shall
hereafter see, there is great reason to believe, that it has been heightened by the mistaken
zeal of some of the early Christian fathers. | particularly allude to the Orphic triad.

2 Very respectable natives have assured me, says he, that one or two missionaries have been
absurd enough, in their zeal for the conversion of the gentiles, to urge, that the Hindoos were
even now almost Christians, because their Brahma, Vishnou, and Mahesa, were no other than
the Christian Trinity; a sentence, in which we can only doubt, whether folly, ignorance, or
impiety, predominates—The tenet of our Church cannot, without profaneness, be compared
with that of the Hindoos, which has only an apparent resemblance to it, but a very different
meaning. Asiat. Res. vol. i. p. 272, 273.

9. There was yet however another coincidence to be elicited, in order that the theory of a
succession of similar worlds might be rendered complete.

At the period of the creation, the Earth was the great universal mother, from whose fruitful
womb both men and animals and vegetables were produced: but, at the period of the
renovation after the deluge, it was well {Page 19} known, that the same part was not again
performed by the Earth. A substitute therefore must be found: and the hierophants had only to
attend to simple matter of fact, in order to discover precisely such a substitute as their system
demanded. When the waters had retired into the central abyss from which they issued, the Ark
rested on the summit of mount Ararat, and both men and animals and vegetables were born
(as it were) from its womb. Hence the Ark was naturally made the great mother of the
postdiluvian world, as the Earth was of the antediluvian world: and, since each successive
world was deemed a perfect transcript of its predecessor, and since Adam the first great father
was thought to have reappeared in Noah the second great father; the Ark was thence, in a
similar manner, closely connected, and in some sort even identified, with the Earth.

The correspondence was strengthened by the notions which the ancients entertained
respecting that body both at and after the epoch of the creation. They supposed, that it floated,
during the process of formation, in the thick turbid waters of the primeval Chaos; and that
afterwards, when the work was completed, it rose above the surface of the circumfluent ocean



after the manner of some immense island. In this last particular, so far as the great eastern
continent is concerned, they are not mistaken; for it is now well known, that the tract of land,
which comprehends Europe, Asia and Africa, is surrounded on every side by the sea: but they
probably were alike ignorant of the globosity of the ocean and of the existence of America.

Such were their ideas of the Earth; and correspondent with them was the condition of the
Ark during the prevalence of the deluge. It floated in what was esteemed the Chaos of a new
world; it was encompassed, like an island, by the ocean; and, when the work of a fresh creation
was completed, it brought forth a new great father, a new triad of Demon-gods, a new race of
animals, and the seeds of a new succession of vegetables.

Agreeably to these speculations, when the Earth and the Ark were each considered as a
great mother, the latter was esteemed a transcript of the former, as the great father Noah was
deemed a revival of the great father Adam. The Earth was the Megacosm; the Ark was the
Microcosm: and {Page 20} their attributes, titles, and symbols, were almost invariably
interchangeable.

Thus, while the Earth was thought to resemble in shape an enormous boat, floating
tranquilly on the surface of the ocean stream; the Ark was conversely compared to, and
identified with, the Earth. The one was furnished exactly in the same manner as the other: the
sole difference between them consisted in the scale of magnitude. A vast centrical mountain
formed the mast or boss of the mundane boat: and the great father, rising out of the sacred
umbilicus of the arkite world, supplied to it the place of a mast. That mountain was the hill of
Paradise, the hill also where the ark rested after the deluge, consequently the hill whence the
inhabitants of both worlds equally derived their origin: that great father was properly Noah,
ultimately Adam, and consequently the parent whence the inhabitants of both worlds were
equally descended.

Thus again the aquatic Lotos, which has the remarkable property of ever rising to the
surface of the water and never sinking beneath it, was made a symbol of the Earth. In this
case, the calix of the flower represented the whole mundane boat; the four larger leaves, the
four great arbitrary continental divisions, Europe, Siberia, China, and Hindostan; the eight
smaller, the eight supposed principal intervening islands; and the petal springing out of the
centre, the sacred diluvian mount of Paradise, from which flowed in opposite directions the
four holy rivers of Eden. Yet the Lotos was equally a symbol of that ship, in which the great
father is said to have sailed over the ocean during the prevalence of the deluge, and which is
fabled to have been transformed into a dove while the waters were retiring from off the face of
the earth. In this case, the calix represented the body of the arkite world; and the petal, which
had before shadowed out the centrical mountain, now typified the great father, whose favourite
haunt, whether he multiplied himself into a triad of Demon-gods or shone conspicuous in his
eight refulgent forms, was ever allowed to be that hallowed patriarchal hill.

Thus also the egg is well known to have been universally a symbol of the Earth: yet it was
not more a symbol of the Earth than of the Ark: for that same being, who is literally declared to
have once floated in an ark on {Page 21} the surface of the Ocean, is also said to have been born
from an egg which had long been tossed about at the mercy of the elements; and the three
Demon-gods, into whom he was thought to have triplicated himself, are nevertheless similarly
pronounced to be egg-born.

Thus likewise a cow was very generally employed to represent the great mother; and that
great mother, we are told, was the Earth: yet we find, that the mystic name of that animal was
Theba, which literally signifies an ark and which is the very word employed by Moses to
designate the ship of Noah; and we likewise find, that it was thought the most proper
hieroglyphic of that ark within which the principal Demon-god is said to have been inclosed
during the permitted reign of his enemy the ocean, for the god is indifferently described as



having been shut up and set afloat in a wooden ark and in a wooden heifer.

Such being the intercommunion both of character and symbols, we may naturally expect a
similar intercommunion of titles: nor shall we be disappointed.

All the goddesses of paganism will be found ultimately to melt together into a single person,
who is at once acknowledged to be the great mother and the Earth: yet that person is also
declared to have assumed the form of a ship when the mighty waters of the vast deep
universally prevailed, to have peculiarly presided over navigation, to have sprung from the sea
and yet to have been born from that sacred mountain whence flowed the holy rivers of
Paradise, to have contained within her womb all those hero-gods who are literally said to have
each sailed in an ark, to have been in some remarkable manner connected with the dove and
the rainbow, or to have had a ship for her special representative.

In consequence of this intercommunion, what ought properly to be predicated of the Earth
is also predicated of the Ark; and conversely, what ought properly to be predicated of the Ark is
also predicated of the Earth.

10. As the Earth and the Ark were each reputed the great universal mother, and as Noah
and Adam were each esteemed the great universal father, the hierophants were obviously led to
place them in a certain degree of relationship to each other. Here we have much mythological
refinement arising from very simple causes. The connection, which most {Page 22} naturally
might be supposed to subsist between two persons who were reckoned the father and the
mother both of gods and men, was the matrimonial one: hence they were considered in the
light of husband and wife. But it was at the same time observed, that Noah was himself born
out of the womb of the Ark, no less than the triad of younger Demon-gods who were his
offspring; as Adam had previously been born from the womb of the all-productive Earth: hence
they were considered in the light of a mother and her son. Yet the hierophants could not but
remark, that, although Noah was born from the Ark, he nevertheless existed before it and even
produced it; they would also observe, that he existed before the renovated world, and might
thus be allegorically deemed its parent: hence they were considered in the directly opposite
light of a father and his daughter. These two ancient beings they placed at the head of every
renovated world, supposing them to exist before all other creatures and to be themselves
produced from Chaos and dark Night: hence they were lastly considered in the light of a
brother and a sister.

It is obvious, that such allegorical speculations as these would naturally lead to a variety of
wild fables relative to the mystic union of the great father and the great mother. From this
source originated therefore all the tales of an incestuous connection, which was thought, in
many different modifications, to have subsisted between those two primeval personages. Thus
the great father is said to have sometimes espoused his own mother, sometimes his sister, and
sometimes his daughter.

Nor did the confusion end here: it produced those singular demon genealogies, which at the
first sight appear to involve a direct contradiction. We perpetually find an older god and a
younger god associated together and viewed in the light of a father and a son: yet, if we
examine their characters, we soon perceive that they are fundamentally but one person; and, if
we further inquire into the notions entertained respecting them by the old mythologists, we
shall have no occasion to build merely upon our own deductions, for we shall be unequivocally
assured that the two are in reality but one deity. Sometimes, instead of a father and a son, two
brothers are similarly joined together: but still we find, that no more than a single person is
intended by both of them. This division of one god into {Page 23} two characters naturally arose
out of the different relations which the great father was supposed to bear to the great mother.
When he was esteemed the husband of the goddess, and when the goddess was thought to
have produced a son; that son was naturally deemed the offspring of her consort likewise,



though he was in reality the very same person viewed under a somewhat different aspect. In a
similar manner, when the great father was said to be the brother of the goddess, and when the
goddess was also feigned to be united in marriage to a husband; her husband and her brother
would of course appear in the relation of brethren to each other, though but a single person
was truly meant by both of them. The hierophants had also another motive for dividing Noah
into two persons, nearly allied to the speculation which we are now considering. That patriarch
in an eminent degree sustained a double character. As the mystic parent of the Ark, and as an
inhabitant of a former world, he wore the semblance of a venerable old man: as the child of the
Ark, and as the first inhabitant of a new world, he seemed as one restored to a state of youthful
vigour.

The same division of character, which marks the great father, will be found also to mark the
great mother. It originated partly from the desire of establishing a complete analogical
resemblance, and partly from the same source as the other. Thus we may continually observe
an older goddess and a younger goddess associated together, and viewed in the light of a
mother and a daughter: yet their characters will prove upon examination to melt into one
person; and the old mythologists, instead of suffering the matter to remain in any doubt,
plainly assure us, that the two are fundamentally but one. We may trace the origin of this
notion just in the same manner as that of the corresponding opinion respecting the great
father. The goddess was sometimes said to be the wife, and sometimes the daughter, of the
chief Demon-god. When she was esteemed his daughter, she was naturally esteemed the
daughter also of his consort: yet the wife and the daughter were after all but one person,
though divided into two characters; whence we are perpetually told, that the wife of the great
father was his own daughter.

11. From this diversified relationship arose several curious varieties in the triads of the
Gentiles. {Page 24}

The genuine triad doubtless consisted of three sons, born from one father and united in
marriage with their three sisters: and this was sometimes mystically expressed under the
notion of the primeval Demon-god wonderfully triplicating his substance. But the pagan
mythologists introduced many refinements upon the original doctrine, in consequence of their
speculations relative to the varied connexion of the great father with the great mother. Thus we
find triads consisting of a god and two goddesses, and again of two gods and one goddess.
Each of these principal varieties had also its subvarieties. Under the first we have a father, a
mother, and a daughter; a mother, a son, and a daughter; and a father, a sister, and a
daughter: under the second we have a father, a mother, and a son; a father, a sister, and a
son; or two brothers and a sister. Yet, whatever variations may have been struck out in
allusion to the proper triad of Demon-gods, we shall constantly find the old hierophants
confessing, that in reality they have but one god and one goddess, for that all the male
divinities may be ultimately resolved into the great father as all the female divinities finally
resolve themselves into the great mother.

12. These two ancient personages, from whom all things were allowed to have been
produced, were on that account esteemed the patrons of generation, and were thought to
preside over births of every sort and description. They were reckoned the two principles of
fecundity, whether animal or vegetable: and, as the Universe was supposed to have originated
from their mystic union, they were in every quarter of the globe represented by two symbols,
which were indeed sufficiently expressive of their imagined at tributes, but which cannot be
specified consistently with a due regard to decorum. Every where did the degraded wisdom of
paganism discover the symbols in question. If the mundane lotos was contemplated; they were
seen in the calix representing the earth surrounded by the ocean, and in the petal exhibiting
that pristine mountain of Ararat whence the inhabitants of both worlds derived their origin. If
the mystic ship, equally typified by the lotos, was viewed; they were seen in the hull which was
the form assumed by the great mother during the prevalence of the deluge, and in the mast



which shadowed out the great father during the same period. As the deities of generation, they
were thought to preside over the opening of the {Page 25} womb; and, since the rudiments of the
new world were all born from the door of the Ark when it was first opened on the summit of
Ararat, the same divinities, who were the two reputed principles of fecundity, were ever
venerated as the gods of the door or as the gods of opening.

Such being the notions entertained respecting their powers, and such being the symbols by
which they were represented, it is easy to conceive how much practical licentiousness might be
expected to prevail, when refractory and apostate man was once given up by divine justice to
follow his own vain imagination. In the corrupt theology of paganism, prostitution was not
incidental, but systematic. It flowed naturally from the doctrines, and formed a constituent part
of the ritual. The violation of female chastity was not the mere result of unrestrained
licentiousness, but was esteemed the surest mode of propitiating the two great principles of
generation, from whose mysterious union was produced the world and all that it contains.

13. But this religion of hell led its deluded votaries into even worse crimes, into even greater
abominations.

Prone as the pagans were to polytheistic multiplication, they were equally prone to a strange
amalgamation. The union of the great father and the great mother was sometimes thought to
be of so intimate a nature, that it was even inseparable. They ceased to be two distinct persons;
the one became a component part of the other; and, by a mysterious conjunction or
combination perfect as the union of the petal and the calix in one Lotos, a single divine being
was produced whose compound person partook of both sexes. This blended hermaphroditic
deity was at once the great father, and the great mother; at once the primeval male, and the
nymph who by successive renovations could boast the attribute of immortality. This god was
the sire of the Universe: yet from his pregnant womb were produced alike the sacred triad of
demons and the whole vegetable and material creation.

Now it was the ordinary custom of the priests and priestesses to personate the deity, whom
they served. They assumed his titles, imitated his character, ascribed to themselves his
attributes, and endeavoured to exhibit to the life the principal circumstances of his
mythological history. These {page 26} notions produced the corruptions of the phallic worship
and the solemn prostitution of female virtue, when the great father and the great mother were
considered as two distinct persons severally presiding over the powers of generation: but, when
they were viewed as a single person partaking of both sexes and alone presiding over both
powers, it is easy to conceive what monstrous enormities were the consequence among a race
of theologists, who deemed it laudable and meritorious to imitate in their own persons the
supposed character and actions of their deity. The priests, while they assumed the titles of
their god, studied also to take upon them his imagined hermaphroditic nature. They wore the
dress and copied the manners of women: they literally, urged to the deed by a frantic
enthusiasm, ceased to be men: and, while they endeavoured in imitation of their deity to
partake of both sexes, they really failed to partake of either. Scripture abounds in allusions to
the practices attendant upon this mode of worship: and, in order to preserve the Israelites from
being contaminated by them, it strikes at the root of the evil by specially prohibiting men to
appear in the garb of women or women in the garb of men. Suffice it to observe, that the
practices in question were such, that the land of Canaan is even said, in the nervous
metaphorical phraseology of Holy Writ, to have vomited out in very disgust its polluted
inhabitants. Nor were such deeds peculiar to Canaan, nor yet were they merely the result of a
depraved appetite: they prevailed more or less in almost every part of the pagan world from
India even to America, and flowed as an immediate practical consequence from the religious
theory which had been adopted relative to the amalgamation of the two great parents.

14. Yet, however common these speculations might be, the hierophants seem to have been
aware, that the union of the great father and the great mother was purely allegorical and



therefore altogether imaginary. Neither the Earth nor the Ark produced their mystic offspring,
animal and vegetable, in consequence of any real marriage with Adam or Noah: on the
contrary, they each brought forth both the great father himself and the whole race of their
metaphorical children without any cooperation of a husband Demon-god.

Hence originated a very remarkable opinion, which was occasionally {pPage 27} entertained
respecting the character of the great mother. She was by some theologists esteemed a virgin,
and was thought by her own energy alone to have given birth to the principal hero-deity. At the
same time, we are left in no doubt, how we ought to interpret this fable: for it is usually
blended inseparably with some legend, which either refers the god thus miraculously produced
to the period of the deluge, or describes him as having been once set afloat in an ark on the
surface of the ocean.

This speculation, like the two which have been last noticed, was reduced to practice, so far
as it was capable of being thus reduced, by one remarkable class of ancient priestesses. In
imitation of the supposed virginity of the great mother, colleges of sacred maids under a
regular monastic discipline were established; and, whether in the old continent or in that of
America, a breach of their vows of chastity was visited by the most severe and horrible
punishment.

15. Upon the imputed characters and imagined relationship of the great father and the great
mother was founded the whole machinery of the pagan Mysteries, whether Mithratic,
Eleusinian, Isiac, Cabiric, or by whatever other name they might be designated.

The egress of Noah from the Ark was considered in the light of a new or second birth, by
which he was introduced into a state of fresh existence. Hence he was frequently represented
as an infant, either exposed on the summit of a mountain in allusion to Ararat, or set adrift on
the ocean in a small ark, or floating helplessly in the expanded calix of the mysterious Lotos.
Those, who were initiated, sought to imitate this allegorical birth of the god. Accordingly, the
epoptae were invariably supposed to have experienced a certain regeneration, by which they
entered upon a new state of existence, and were fantastically deemed to have acquired a great
increase of light and knowledge. Hitherto, they were esoteric and profane: now they became
esoteric and holy.

This regeneration of the Mysteries was effected by sundry different processes, equally wise
and equally edifying. Sometimes the aspirant had to fight his way through fire and water, to
endure the most rigid fasts and penances, and to encounter all the horrors of darkness and all
the yells of infernal apparitions: at other times, he had to brave the edge of the opposing {Page
28} sword, or to submit patiently to the strictness of a solitary confinement. Such however were
only the preludes to the initiatory rite; and they were designed to prove the fortitude of the
votaries, as that of Noah was proved during his awful and perilous seclusion within the Ark.
The rite itself consisted, sometimes in the aspirants being born as it were out of a small
covered boat, in which he had been previously committed to the mercy of the ocean; sometimes
in his being produced from the image of a cow, within which he had been first inclosed; and
sometimes in his coming forth through the door of a dark rocky cavern or artificial stone cell,
in which he had been shut up during the time appointed by the hierophant.

Of these three modes of regeneration, that by the boat sufficiently explains itself. Nor need
there much be said respecting that by the cow: from the earliest times, the Ark was symbolized
by that animal; consequently, the birth from the cow meant the very same as the birth from the
boat. But the origin of regeneration by the cavern is not at first sight quite so obvious: it is
capable however of being easily elucidated by certain other remarkable phrases, employed by
the hierophants as synonymous with those which describe their allegorical new birth.

The principal Demon-god was not only said to have existed in a prior state as a venerable



old man, and then to have returned to infancy and youth by a second nativity: but he was
likewise described as having been lost and then found, as having died and then experienced a
wonderful revival, as having been shut up in a coffin or as having descended into the infernal
regions and then, returned in safety to the light of day. Sometimes also he was represented as
having been wrapt in a profound sleep, and as floating in that condition on the surface of the
ocean during the period which elapsed between the destruction of one world and the formation
of another. At the end of that period, when the new creation at length appears above the water
in youthful beauty, the god awakes; and, quitting the vehicle on which he reposed, whether the
mysterious lotos or the sacred aquatic serpent coiled up so as to exhibit the form of a boat,
assumes the government of the renovated world. [1] All these different images meant the

1 See Plate Il. Fig. 1.

{Page 29} very same thing: and the variety seems to have arisen from the mixed character of the
great mother, who was at once the Megacosm and the Microcosm, the Earth and the Ark. When
the doctrine of a succession of similar worlds was adopted, and when the tenet of the
Metempsychosis was superadded to it, death was naturally esteemed nothing more than the
prelude to a renewed life; and that renewal was indifferently considered in the light of a
resurrection from the dead or a new birth from the grave. Such speculations exactly suited the
identification of the Earth and the Ark in the person of one great universal mother. The
entrance of Noah into the Ark corresponded with the entrance of Adam into the Earth. But the
entrance of Adam into the Earth was his burial: hence the entrance into the Ark was also
deemed a burial, or an inclosure within a coffin, or a descent into the gloomy regions of Hades;
and the person, who thus entered, was considered as one that died or was plunged in a deep
deathlike sleep. Adam however, the first great father, was thought to have reappeared in the
person of Noah, the second great father: hence the egress of Noah from the Ark was esteemed a
revival or a resurrection or a return from the infernal regions. On the other hand, the inclosure
of Noah within the Ark was said to be his inclosure within the womb of the great mother, and
consequently his exit to be a birth from that womb: hence the burial of Adam was considered
only in the light of a temporary return to the womb of his primeval parent, from which in due
time he was destined to be born again at the commencement of another world. This being the
case, the interior of the Earth and the interior of the Ark were, by a mystic intercommunion of
terms, indifferently called the womb of the great mother and the infernal regions: and the same
god, who had floated in an ark upon the sea, who had experienced a wonderful second birth,
who had been lost and found again, who had died and revived; was constantly either esteemed
an infernal deity, or was said to have descended into Hades, or was reputed the president of
obsequies and the sovereign lord of departed spirits. Now, whatever the aspirants scenically
represented in the Mysteries, the god himself was believed to have previously undergone. He
was thought to have been slain by the mighty enemy that overwhelmed the primeval world, to
have been set afloat when dead in ark. {Page 30} ark which was deemed his coffin, and to have
afterwards returned to life and thus to have been born again out of the boat in which he had
reposed on the surface of the mighty deep. He was likewise supposed to have been shut up in
the hollow interior of a wooden cow, which is explained to be the same as his ark and which
accordingly is designated by the appellation of Theba; and thus, as he was born again from the
ark, to have been similarly born again from the cow. He was further celebrated, as the god who
was born out of a rock or who sprang from the door of a sacred rocky cavern, within which he
had for a season lain concealed. Now Porphyry assures us, that the holy grotto was a symbol of
the World; and the whole analogy of paganism proves him to be right in his assertion. The
gloomy interior therefore of the grotto must have represented the gloomy central cavity of the
Earth. But that cavity was the womb of the great mother: and the great mother was not only
the Earth, but likewise the Ark. Hence the sacred cavern must additionally have represented
the interior of the Ark; and its door, through which both the god and the aspirant were equally
supposed to be born again, must have shadowed out the door of the Ark. Accordingly, the same
god and the same imitative aspirants, who were sometimes said to have been born from a boat
or from a floating machine which bore some resemblance real or imaginary to a cow, were also
thought to have been regenerated by emerging to open day through the door of a gloomy



cavern. But, if the birth of the very same characters from the ark or the cow was the same as
their birth from the cavern; then the ark, the cow, and the cavern, must mean one and the
same thing. And, that this was the case, appears in a very remarkable manner from there being
exactly the same intercommunion of attributes between the sacred cavern and the ship of the
principal hero-god, as there is between the Earth and the Ark. An ancient opinion prevailed,
that the primeval grotto was situated in the deep recesses of the ocean; that, on every side, it
was encompassed by the raging waves; and that once, in a season of peculiar danger, the great
father concealed within its sheltering womb his children, who consisted of three sons and three
daughters. On the other hand, a curious legend has come down to us, which teaches, that the
ship of the same great father was once changed to stone in the midst of the sea, by {Page 31}
which metamorphosis it of course became a rocky cavern: and we perpetually find a notion
predominating, both that the goddess, whose peculiar form or symbol was a ship, delighted to
dwell in a consecrated grotto; and that the god, who was exposed in an ark, was born or
nursed in a cave said to be situated on the summit of a lofty mountain the transcript of Ararat.

Il. We must now turn our attention to another great branch of ancient mythology, differing
essentially in some respects from Demonolatry, yet most curiously and inseparably blended
with it: the branch, of which | speak, is Astrolatry or Sabianism; that is to say, the worship of
the Sun, the Moon, and the Host of Heaven.

1. The hierophants of old appear to have been very early addicted to the study of astronomy:
though unfortunately, instead of pursuing their researches in a legitimate manner, they
perverted them to the vain reveries of Magic, and prostituted them to the purposes of idolatry.
As they highly venerated the souls of their paradisiacal and arkite ancestors, considering them
in the light of Demon-gods who still watched and presided over the affairs of men; it was an
easy step in the progress of apostate error to imagine, that they were translated to the heavenly
bodies, and that from those lofty stations they ruled and observed all the passing events of this
nether world. When such a mode of speculation was once adopted, whatever virtues might
afterwards be attributed to the planets, and in whatever manner the stars might be combined
into mythological constellations, the first idea, that must obviously have occurred to the
astronomical hierophants, would undoubtedly be this: since they perceived the Sun and the
Moon to be the two great lights of heaven, and since they worshipped with an especial
veneration the great father and the great mother, they would naturally elevate those two
personages to the two principal luminaries. Such accordingly was the plan, which they
adopted. Those ancient writers, who have treated on the subject of pagan mythology, assure
us, that, by what was called a mystic theocrasia, all the gods of the Gentiles ultimately resolved
themselves into the single character of the great father; and, in a similar manner, all their
goddesses into the single character of the great mother: and they further declare, that, as all
their gods melt insensibly into one, they are all equally the Sun; and, as all their goddesses no
less {Page 32} melt into one, they are all equally the Moon. Yet, notwithstanding these avowed
and recognized doctrines, the gods of the Gentiles are allowed to have been the souls of their
ancestors, and are described as having once acted a conspicuous and sufficiently intelligible
part upon earth. The only conclusion, that can be drawn from these apparently opposite
declarations, is; that the Demon-gods were worshipped in the heavenly bodies: and, agreeably
to such a conclusion, we are unequivocally told, that the souls of certain deified mortals were
believed to have been elevated after their death to the orbs of the Sun, the Moon, the Planets,
and the Stars. Hence originated the notion, that all those celestial bodies, instead of being mere
inert matter, were each animated by a divine spirit, were each a wise and holy intelligence. [1]

1 This notion was combined with Paganism even to the very last: nay there are not wanting
instances of both Jews and Christians being led away by it. Philo ventured to adopt the
pseudo-philosophical speculation, and the learned Origen was seduced to assent to his
opinion. For this he was anathematized by Pope Vigilius: and it would have been well, if the
Romish Church had always as carefully guarded herself against the contamination of
paganism. Siquis dicit, Caelum, et Solem, et Lunam, et Stellas, et Aquas quit super Caelos
sunt, animator et materiales esse quasdam virtutes, Anathema sit.



The consequence of this astronomical refinement was the introduction of the whole history
of the Demon-gods into the sphere, and with it perhaps every opinion that was in any way
connected with that history. It is most curious and interesting to trace the matter in its various
ramifications.

2. As the great father was peculiarly venerated in the Sun, whatever symbol represented the
great father represented also the Sun, and whatever was predicated of the great father was
likewise predicated of the Sun. So intimately were they united in the reveries of the ancient
hierophants, that their characters are perpetually blended together: and, thence, what can only
be properly said of the Sun is said of his human associate the great father, and what can only
be properly said of the great father is said of his celestial vehicle the Sun.

Thus we are told, on the one hand, that the Sun was a husbandman; that be was born out
of the deluge; that he sailed in a ship over the surface of the ocean; that he was produced, like
an infant out of the womb of its {Page 33} mother, from the calix of the mystic Lotos, while it
floated on the bosom of the mighty deep; that he was born from the door of a rocky cavern; that
he slept, during the interval between the destruction of one world and the new creation of
another, on the folds of a huge water serpent, coiled up in the shape of a boat and thus safely
supporting him on the top of the waves; that he once saved himself from the fury of the ocean
by taking refuge in a floating island; that he reigned upon earth after the flood, the most
ancient sovereign of the postdiluvian world; that he was once actually drowned in the sea; and
that the present Sun had been preceded by a succession of others, each of which perished,
when the world over which he presided perished. On the other hand, we are told, that the
human being, who was saved in an ark when all the rest of mankind were destroyed by the
waters of a flood, was either a child of the Sun, or the Sun himself, or an emanation of the
Sun, or a being compounded of a man and the Sun; that this same personage is the king, who
rises in light and ascends the vaulted sky; that he is the sovereign of heaven, radiant with
celestial splendour; that he is the sacred fire, which warms and animates the circle of the
Universe.

3. The same observations equally apply to the mythological character of the other chief
luminary of heaven. As the great mother was peculiarly venerated in the Moon, whatever
symbol represented the great mother represented also the Moon, and whatever was predicated
of the great mother was also predicated of the Moon. But the great mother was a compound
character, uniting in herself both the Earth and the Ark; hence we find various matters
attributed to the Moon, which properly belong not to that body but either to the Earth or to the
Ark.

The great mother was symbolized in every quarter of the globe by a cow yet, while the old
mythologists tell us that a cow was the symbol of the Earth, they also tell us that it was equally
a symbol of the Moon; and they complete the whole by assuring us, that a cow was mystically
denominated Theta, which properly signifies not a cow but an ark. Exactly correspondent with
this intercommunion of symbols is the most remarkable action ascribed to the great father.
Sometimes he is said to have descended into the infernal regions; sometimes he is said to have
been shut up in an ark; sometimes he is said to have been inclosed within a wooden cow; and
sometimes he is said to have entered into the Moon. All these different {Page 34} matters were
asserted of the Egyptian Osiris: and they all at the bottom meant the same thing; they meant
the two successive entrances of the great father, in his two successive characters of Adam and
Noah, into the womb of the great mother, the Grave and the Ark. Hence we are told, that the
ark of Osiris was sometimes made to resemble a cow in form, and sometimes the crescent
which the Moon exhibits during her first and last quarters. The consecrated living cow,
denominated Theba, was herself also studiously managed so as to display the same
appearance of the Moon. The figure of a crescent was artificially impressed upon her side; and
her horns, themselves even naturally exhibiting that figure, were filed and cut and polished, so
that they might present it to the beholder with the greatest possible degree of accuracy.



Agreeably to the same astronomico-symbolical speculation, the Moon was represented by
the ancient mythologists sailing in a ship: and that very goddess, whose peculiar symbol was a
ship, who is said during the period of the deluge to have successively assumed the forms of a
ship and of a dove, who its described as being born from the ocean, and whose womb is
declared to have once been the common receptacle of all the Demon-gods, is yet asserted to be
sidereally the Moon. So again, we find a notion prevalent, that the Moon is of an aqueous
nature, that she was born or produced out of the retiring waters of the deluge, that she
presides over navigation, and that she might justly bear the title of the queen of the waves. All
these characteristics are perfectly intelligible, if we suppose, that the Moon is only intended so
far as she is the type of the Ark; but they are any thing rather than intelligible, if we imagine
the literal Moon in the firmament to have been thus described by the ancient mythologists.

We are not however to forget, that the great mother, whose astronomical symbol was the
Moon, was the Earth, no less than the Ark: hence we find, that certain characteristics of the
Earth are ascribed to the Moon, as well as those by which the Ark is specially designated. The
Moon, though she literally rides high in the heavens, is yet made an infernal goddess. As such,
she is sometimes secreted in a gloomy grotto, and sometimes placed in the central cavity of the
Earth; where she presides over those mighty waters, which support the ship of the infernal
ferryman, and which once burst forth {Page 35} to overwhelm an impious race of giants that were
feigned to have contended in arms with the eight primeval Demon-gods. With a similar allusion
to her earthly character, the streams of the deluge itself, which retired in every direction from
the summit of the arkite mountain by the channels of the four rivers of Paradise, are said to
have burst forth in the first instance from her hollow womb. Such opinions require little
comment: when the astronomical hierophants chose to place the great mother in the sphere,
perhaps they could not have found a type more accurately shadowing out her double
character, than that which analogy itself led them to pitch upon. While the circle of the full
Moon exhibits the form of the sacred mundane circle: the beautiful crescent of the first and
fourth quarters presents the figure of a boat, and thus aptly represents the ship of Noah.

That this idea is not purely imaginary, but that the ancients had really observed the
resemblance between a boat and the lunar crescent, is manifest from the shape which they
attributed to the ark of Osiris. Both the ark in which the god was inclosed, and the
commemorative ark which was borne by the priests in the celebration of the Mysteries, was
formed like the kind of ship, which the Latins called Biprora and the Greeks Amphiprymnais:
its figure, in short, was precisely that of the modern life-boat. [1] It might however have been
supposed, that the choice of such a form was purely accidental, and consequently that it had
no intentional reference to the lunar crescent: but this supposition is effectually prevented by
the express declaration, that the ark of Osiris was shaped like the Moon; and by the assertion,
that he equally entered into a luniform ark, into a heifer whose horns represented the lunar
crescent, and into the Moon herself. Hence it is evident, if we strip off the disguise of a mystic
astronomical jargon, that the entrance of the god into the Moon means only his entrance into a
boat shaped like the Moon, and that the form of a crescent was given to the boat because the
hierophants had, observed the general resemblance between a boat and the lunar crescent.

1 See Plate IlI. Fig. 1.

4. Having thus disposed of the two great luminaries in particular, the astronomical
mythologists next directed their attention to the solar system in general. They observed,
according to the imperfect degree of science then possessed, {Page 36} that there were seven
planets, over which the Sun appeared to preside as a sovereign and moderator. [1] The number
coincided too exactly with their diluvian speculations to be overlooked: for it answered minutely
to that of the seven holy persons, who were preserved in an ark with the great father, and who
constituted with him at their head the eight primeval Demon-gods of Egypt. Such being the
case, as the hierophants had before likened the Earth to a ship, because the character of their
great mother was of a mixed nature, and because the antediluvian world like the postdiluvian
commenced from an ogdoad; so they now applied the very same comparison astronomically. It



is a most curious circumstance, though perfectly according with that system which sought
inseparably to blend together Sabianism and Demonolatry, that the ancient mythologists
considered the whole frame of the heavens in the light of an enormous ship. In it they placed
the Sun, as the fountain of light and heat; and assigned to him, as the acknowledged celestial
representative of the great father, the office of pilot. But he was not a solitary mariner in the
huge ship of the heavens: seven planetary sailors, who were brethren and who resembled each
other by partaking of a common nature, were his eternal companions. With these he performs
his never-ending voyage: and thus from year to year exhibits to the eyes of mortals the fortunes
of their diluvian ancestors.

1 They made up the number of the then known planets to seven, by including the Moon. See
Macrob. in somn. Scip. lib. i. c. 6. p. 25.

It is easy to see, that this astronomical refinement is in a considerable degree built on an
extension of the idea affixed to the term World. The Ark was a World in miniature: the Earth is
a greater World: but the Universe is the greatest and therefore the only proper, World. Hence
they are manifestly analogical to each other: and hence a sort of mystic intercommunion was
thought to subsist between them. This eminently appears in the circumstance of both the
Earth and the Universe being compared to a ship; but it is not the only circumstance, in which
the prevalence of the same notion may be detected. The inclosure of the Ark was called the
circle of the World: the name of the goddess, to whom that circle was sacred, literally denotes
the World: and the circle itself was sometimes remarkably denominated the Ark or Ship of the
World. Yet the circle represented not only the inclosure of the Ark and {rage 37} the ring
exhibited by the sensible terrene horizon; it also symbolized that circle in the heavens, in which
the Sun revolves during his apparent progress through the signs of the zodiac.

5. As for the Stars, the only use, which the hierophants could conveniently make of them in
the furtherance of their system, was to arrange them into constellations, and to ascribe to each
groupe an imaginary form and character which might best suit their purpose. And this was the
precise course, which they followed. The tales of pagan mythology have been transferred to the
sphere: and the whole face of heaven has been disguised by the forms of men and women,
beasts and birds, monsters and reptiles. Yet these were not without their signification: as the
heavens in general were compared to a vast ship manned by eight sidereal mariners; so,
without pretending to decypher every catasterism, we may at least venture to say, that the
Stars, in various different modes, have been employed to relate the history of the deluge.

Since that awful history is thus written in the sphere, and since each Star was thought to be
animated by an intelligence whose mortal body had once lived upon earth, we may readily
perceive whence all the follies of judicial astrology have originated. Because the events of the
deluge were commemoratively inscribed on the heavens, it was supposed that every passing
event might literally and prophetically be traced either in the constellations or in the
conjunctions of the planets: and, because the Stars were believed to be animated by the souls
of the Demon-gods, it was concluded, that these speculators of the heavens, as they have been
called by an ancient Phenician mythologist, still overlooked and influenced the affairs of men.
[1] Such pagan absurdities continued to prevail long after the introduction of Christianity and,
even at the present day, the race of star-gazing impostors, fed by the silly credulity of the
vulgar, is not altogether extinct. [2]

1 That the souls of the hero-gods were thought by the Egyptians to have migrated into the stars,
is expressly asserted by Plutarch. Tall de yuxall en ouranw laupein astra. Plut. de Isid. et
Osir. p. 354.

2 Astronomy, thus blended with hero-worship, certainly originated at Babylon; agreeably to the
very just remark of Herodotus, that the Egyptians received it from the Babylonians. Herod.
Hist. lib. ii. c. 109. This was the primeval centre, whence, with the prevailing system of
theology, it was carried to all parts of the world. Accordingly, Mr. Bailli has observed, that
several ancient nations, such as the Chaldeans, the Egyptians, the Indians, and the
Chinese, though seated at a great distance from each other, possessed astronomical



formulae common to them all. These were handed down to them by tradition from some
general source: for they used them, as our workmen use certain mechanical or geometrical
rules, without any knowledge of the principles on which they were originally constructed.
See Hales’s Chronol. vol. i. p. 144. Our present sphere is in the main the same as that of the
old Babylonians, Indians, and Egyptians, from whom no doubt the Greeks received it. {Page
38}

6. Such and so intimate being the union of Sabianism and Demonolatry, whatever properly
belonged only to the latter was transferred with most curious systematical regularity to the
former.

The great father was esteemed an hermaphrodite; and the great mother was, in like manner,
thought to partake of both sexes: consequently, in this respect, their characters intimately
blended together; and each became, in some sort, the same as the other. >From the two great
parents the idea was extended to their celestial representatives. The Sun was reckoned
sometimes male, and sometimes female: and there was a god Moon, no less than a goddess
Moon. Helius and Lunus were equally the great father; for we are assured, that the very
masculine deity, who was venerated in the Sun, was yet the same as the lunar god: and Helia
and Luna were equally the great mother; though the character of the solar goddess occurs
much less frequently, than that of the lunar goddess. The only difference, in short, between
them was this: each equally represented the same compound character; but in the
hermaphroditic Sun we behold the great father presiding over the great mother, while in the
hermaphroditic Moon we behold the great mother supporting the great father.

Agreeably to this mixed and united character of each, and still in perfect accordance with
the attributes of those earthly personages whom they represented, the Sun was feigned to have
mysteriously triplicated himself, and the Moon was also thought to have branched out into
three forms or natures. So likewise the Sun was supposed to have been born out of a rocky
cavern: and a sacred grotto was deemed the most appropriate temple for the worship of the
Moon. A similar correspondence may be observed in almost every other particular. The Sun
and the Moon were peculiarly venerated on the tops of mountains and of pyramidal buildings
constructed in imitation of mountains: because every such sacred mountain and pyramidal
edifice was deemed a copy, as we are unequivocally assured, of the primeval arkite mount of
{Page 39} paradise, that favourite abode of the great father and the great mother. The Sun and
the Moon, strange as it may at first appear, were thought to be infernal deities: because the
great father and the great mother were reckoned deities of Hades. The Sun and the Moon were
each supposed to be furnished with a gate or door; through which, and likewise through the
similar doors of the planets, transmigrating souls were feigned to be born during their sidereal
progress towards perfection: because there was a door in the side of the Ark, through which
the Noetic family were born into a new state of existence; and because every sacred cavern had
a door, by passing through which aspirants were believed to procure the benefits of a
mysterious regeneration.

On the same principle, we may account for another curious opinion entertained respecting
all the celestial luminaries. They were equally thought to have sprung out of the chaotic fluid,
in which the earth floated (as it were) both at the time of the creation and of the deluge: they
were supposed to be intelligent animals produced out of unintelligent animals: and they were
said to have been all formed alike in the shape of an egg. The notion doubtless originated from
the circumstance of an egg being employed to symbolize both the World and the Ark. By the
mystic theocrasia, so familiar to the ancient mythologists, each luminary, taken separately,
represented the primeval hermaphroditic deity, who united in his own person the blended
characters of the great father and the great mother: hence, each was born out of the aqueous
fluid; each, from non-intelligence, became endowed with intelligence; and each had attributed
to it the form of that egg, out of which the principal Demon-god and the three kings into whose
persons he multiplied himself were feigned to have been born by a certain ineffable generation.
In exact accordance with this speculation, the hierophants invented a curious legend, which



describes the Dioscori or Cabiri as produced from a wonderful egg that fell out of the Moon.
Now the Cabiri were evidently the great father and his family; and the egg, out of which they
were born, was the acknowledged symbol of the great mother: yet the Moon, for reasons which
can now be scarcely misunderstood, is immediately connected with that egg. Thus exact
throughout is the correspondence between Sabianism and Demonolatry: each answers to each
with the minute accuracy of the parts of a severed indenture. {Page 40}

IIl. The union of Sabianism and Demonolatry engendered Materialism: but it was a
materialism of such a nature as faithfully to preserve the lineaments of its parents.

1. When all things were supposed to be produced from the conjunction of the great father
and the great mother, and when these were elevated to the Sun and Moon or were thought in
their different emanations to animate the starry host of heaven; it was an easy step to adopt
the opinion, that the various parts of creation were but so many members or (as they were
sometimes called) forms of the universal compound hermaphroditic deity. All nature was
produced from him, and returned to him: all nature was his body: and his pervading Spirit was
the Soul of the World. Yet the name, which was given to this soul, seems not obscurely to point
out the character chiefly intended by it.

The import of the Greek Nous and of the Sanscrit Menu is precisely the same: each denotes
Mind or Intelligence; and to the latter of them the Latin Mens is evidently very nearly allied; or,
to speak more properly, Mens and Menu, perhaps also our English Mind, are fundamentally
one and the same word. [1] Yet | strongly suspect, that the idea of Intelligence, which all these
terms equally convey, is but a secondary and acquired sense. The question will still recur, why
Intelligence has been called Nous or Menu or Mens or Mind. The names seem to me to have
been equally borrowed, in the first instance, from the name of that primeval personage; who,
reappearing (as it was supposed agreeably to the transmigratory system) at the commencement
of the postdiluvian world, was esteemed, in his character of the great father, the animating
Soul of that World his body. Nous and Menu, so far as their original derivation is concerned,
are both probably mere variations of the name of Noah: the former expressing that name
simply; the latter giving it, according to its oriental pronunciation Nuh, with the Sanscrit Men
which denotes Intelligent prefixed to it. [2] But, however this may be (and it is a matter of very
little moment, whether the conjecture be well or ill founded), both the Nous of the {Page 41}
Greek philosophers and the Menu of the Hindoos, though the import of each be similarly Mind
or Intelligence, and though in the material system each be the Soul of the World, are alike, in
point of personality, the great father: for Menu-Satyavrata was preserved in an ark at the time
of the deluge; and Nous himself, together with three younger Noes into whom he was thought
to have triplicated himself, was born from the mysterious primeval egg.

1 See Sir W. Jones's Preface to the Instit. of Menu. p. 10.
2 Jones’s Pref. to Instit. of Menu. p. x. Asiat. Res. vol. i. p. 239.

2. The writings of the old mythologists strongly maintain the doctrine, which identifies both
the great father and the great mother, or those two persons blended into one compound
hermaphroditic character, with the whole material creation.

That primitive double god was esteemed one, and yet all things. From his productive womb
was born the Universe: at the end of each successive world, every thing is swallowed up or
absorbed by him: and, at the commencement of each new world, every thing is born again from
him; for to destroy is still only preparative to creating afresh. Agreeably to these notions, every
part of the visible creation was esteemed a member or form of the great hermaphroditic parent:
all things were comprehended within himself, and his stupendous body was composed of all
things.

Such was the idea, which produced the curious definition of the chief deity of the Egyptians,
that occurs in the writings of Hermes Trismegistus: God is a circle, whose centre is every where,



but whose circumference can no where be found. The circle, or ring, or egg, or globe, was a
symbol of the World, under whatever modification it was viewed; whether as the Ark or
Microcosm, as the Earth or Megacosm, as the Universe or Megistocosm. In its largest
signification, it was deemed, and perhaps actually is, boundless: yet, in the material system, it
was esteemed the body of that great father; who was himself born from an egg, who was
thought mysteriously to have triplicated himself, and whose soul was reckoned the animating
principle of the whole.

An idea, the same in substance, was perfectly familiar to the Hindoo philosophers. At the
earnest request of Arjun, the primeval Brahm, who triplicated his substance into the three
chief Demon-gods of India, or (in plain English) who begot three sons, disclosed to him his
celestial form, {Page 42} beaming with glory a thousand times more vivid than the light of the
meridian Sun. The son of Pandu then beheld, within the body of the deity, standing together, the
whole Universe divided forth into its vast variety. He was overwhelmed with wonder, and every
hair was raised on end. He bowed down his head before the god. Here the universe is placed
within the womb of the great hermaphrodite; from which at the beginning of every world it was
produced, and to which at the end of every world it returned.

Just the same notion prevailed among the hierophants of Greece. All things, we are told,
were framed within the body of Jupiter: the bright expanse of the ethereal heavens, the solid
earth, the vast ocean, the central realms of Tartarus, every flowing stream, every god and
goddess, every thing that is, and every thing that shall be; each of these equally proceeded from
him, for all were produced together within his capacious womb. Jupiter was alike the beginning
and the ending, the head and the middle: Jupiter was at once a male and an immortal nymph.
Earth, heaven, air, fire, the sea, the sun, and the moon, were each equally and severally Jupiter.
The whole Universe constituted one body; the body of that king, from whom originated all things:
and within that body every elemental principle alike revolved; for all things were contained
within the vast womb of the god. Heaven was his head: the bright beams of the stars were his
radiant locks: the east and the west, those sacred roads of the immortals, were his tauriform
horns: the sun and the moon were his eyes: the grosser atmosphere was his back, his breast,
and his shoulders, expanding into two wings with which he flies over the face of universal
nature: the all productive earth was his sacred womb: the circling ocean was his belt: the roots of
the earth and the nether regions of Tartarus were his feet: his body, the universe, was radiant,
immoveable, eternal: and the pure ether was hit intellectual soul, the mighty Nous, by which he
pervades, animates, preserves, and governs, all things. This horned universal Jupiter is
declared to be the same deity as Pan; the same also as Dionusus, Pluto, Serapis, and Osiris:
accordingly, we find the god Pan described in a manner almost exactly similar. The ancient
poet, who has left us upon record the preceding mythological character of Jupiter, celebrates
Pan, as being the {Page 43} whole of the world, and as uniting in his own person all the elements of
nature. Heaven, earth, sea, and fire, are all but members of the god. He is the universal father,
the lord of the world, the productive source of every thing. Through his wisdom imperishable
nature undergoes a perpetual change; and by his energy the generations of men, throughout the
boundless world, follow each other in endless succession.

Exactly similar is the character of the Egyptian Serapis, as exhibited in an oracle said to
have been delivered by himself to the Cyprian Prince Nicocreon. The celestial world is my head:
the sea is my womb: the earth supplies to me the place of feet: the pure ether furnishes me with
ears: and the bright lustre of the sun is my eye. Such also in effect is Isis; for that goddess,
viewed in her character of an hermaphrodite, identifies herself with the great two-fold father.
She is invocated as being one and all things: and she is described as saying, | am whatever has
been, is, or shall be; and no one among mortals has ever taken off my veil: | am nature, the
mother of all things, the mistress of the elements, the beginning of ages, the sovereign of the
gods, the queen of departed spirits.

Thus, when the great father and the great mother were blended together into one character,



the compound deity thus produced was, in the material system, the Universe animated by
what was called the Soul of the World: when they were viewed as two distinct characters, the
former became the fructifying principle, the latter the matrix of nature which was rendered
fruitful; and this idea was variously expressed. Sometimes it was mind acting upon matter;
sometimes it was the sun impregnating the general frame of nature; and sometimes it was the
mighty paternal ether descending to embrace his consort the earth.

3. The great father and the great mother being now identified with the Universe, as they had
before been astronomically translated to the orbs of the Sun and the Moon, every idea which
Sabianism had borrowed from Demonolatry, was yet further extended to Materialism.

Wherever the hierophant turned his eyes, or whenever he pursued his favourite
speculations, the notion of death succeeded by a revival or a new-birth, of disappearance
succeeded by reappearance, of sepulture succeeded by resurrection, of destruction succeeded
by reproduction, perpetually {Page 44} presented itself to his mind in an almost endless variety.
Each animal revived in its offspring: each seed died, was buried, and rose again, in the form of
a new plant: Each day, after dying into the gloom of night, returned to life in the succeeding
day: each year expired only to live afresh in the new year. Every winter, the whole vegetable
creation appeared to sink into the torpidity of death: every spring, it seemed to burst forth into
fresh life. Even the great globe itself, as well as all that inhabit it; even the yet greater Universe,
in all its parts; was thought to follow the general analogy of nature. Matter itself indeed was
eternal: but, at certain immense stated periods, the world, which was formed out of it, was
resolved into its original chaos; and, after the allotted time of repose subsequent to destruction,
started afresh from its deathlike condition of ruin and desolation into new life and beauty and
action. Thus accurately did the regeneration of the great father in his mundane character in
general, and in every modification of that character in particular, correspond with his
regeneration from the Ark in his proper human character.

But that ancient personage was not only thought to have been mysteriously born again from
the dead; he was likewise feigned to have triplicated his substance into three younger and
subordinate deities, who might yet be ultimately resolved into the unity of their parent. Hence,
when in the material system he was identified with the Universe which was supposed to have
sprung from his prolific womb, it became necessary, in order to preserve the decorum and
concinnity of his character, to discover or invent some corresponding triplication in the
Universe. From this source originated the various material triads of the Gentiles: for, whether
they addicted themselves to Demonolatry, to Sabianism, or to gross Materialism, we still
invariably find the same propensity to the triple division, which was esteemed so peculiarly
dear to the god whom they worshipped. Pursuant to such a speculation, the unity of the whole
world, that supposed body of the great father, was divided into what were called three worlds,
though the three were nevertheless fundamentally but one Universe. Nor was this the only
triad of Materialism. Sometimes the three conditions of light, heat, and fire, excited the
fanatical veneration of the m