Rousefold Masonic Librarp,



&V
MORAL DESIGN OF FREEMASONRY,

DEDUCED FEROM THE

OLD CHARGES OF A FREEMASON:

BY

SAMUEL LAWRENCE, D.G.M,,

EDITOR OF “THE MASONIO SIGNET AND JOURNAL™ ETO.

TO WHICH IS ADDED

THE VISION OF ACHMED;
3 Bausonic Jllegorical Poem.

BY THE BAME AUTHOR.

“Ttis pot sufficlent that we kmow these obligations, but it ls our Indispensable
duty, both as gentl and as Fr , to practise them,""—D.

“ﬁ'!l.hran,“ read In vain, we go through the forma of initiation in vain, if we
fail to apply the great moral principles of our Order to our walk in lifs. In vain we
preserve the Ancient Landmarks of the Craft, if wemakes no effoet Lo live up to their
teachings. '’ —Mrrcamr.

ATLANTA, GEORGIA:
PUBLISHED AT THE * SIGNET AND JOURNAL" OFFICE -

NEW YORK:
MACOY, SICKELS & CO., 430 BROOME BTREET,
1860.



KD yce ' -

HARVARD COLLEGE LIBRARY
BOURHT FROM
DUPLICATE MONEY

AUG 151940

Entered sccording to Act of Congress, In the yoear 1850, by
BAMUEL LAWRENCE,
In the Clerk’s Offloe of the District Coart for the Northern District of Georgia.



WOR I9FEB'36

TO
THE R. W. GEORGE L. BARRY,
DEPUTY GRAND MASTER,
THIS
SMALL CONTRIBUTION TO THE SCIENCE OF FREEMASONEY,
BELOVED ALIKE OF BOTH,

e ]

Sraternallp Inscribed

BY

THE AUTHOR.

(5)






CONTENTS.

IxrRODUOTION, . ‘ 5 ¥ i i ‘ " - 9

LECTURE 1.

Or Gop a¥p Reuigros, . . . . . . . 1T

LECTURE II.

Or tae Civiu Macmrrats, SurremE Axp Susorpmate, . 46

LECTURE III.

LECTURE 1IV.

Or Masrers, WarDEws, FELLows AND Arreewrices, . . 106
LECTURE V.
Or tee MavagEment or TER Crarr v Workmwg, . . 137

(vii)



viii CONTENTS.

LECTURE VI.

OfF Bemavior, . . . . . . . .+ . 1¢5

THE VISION OF ACHMED.

Pereracr, . . . . . . .« . . 200
Tex Visiox or Aomagn, . . .+ . . . . 213




INTRODUCTION.

Tae day has passed when- a mere acquaintance, however
perfect, with the ritual lectures of Freemasonry is all that is
necessary to secure to the craftsman the honorable appella-
tion of a “bright Mason.” Something more is needed now
to confer that distinction; for an honorable distinction it is
vet. Nor should we, in our surprise at the ignorance or
supineness of our forefathers, which allowed them hastily to
bestow such honor on the successful cultivation of the mem-
ory only, pervert the original compliment of -the term, for
doubtless it has connection with the science of Freemasonry,
and as that is Light, so he who imbibes largely of its rays
must needs grow “bright.” The Freemason should still be
bright—but to be %0, he must know more than he was once
required to know,

Especially should the crafisman cultivate an acquaintance
with the true objects of Frecmasg ry, and by assiduous study
of its moral teaching seek to arrive at perfection in its prin-
ciples. But thorough acquaintance with the theory of Free-
masonry alone will be of little account to the craflsman, and

of no moment at all to society, without the practice of its
1* (8



10 INTRODUCTION.

principles, and their daily exhibition in the walk and conver-
sation.

It was from a conviction of this truth, and the necessity, I
thought I perceived, of impressing on the craft attention to
these higher demands of Freemasonry, that I first conceived
the propriety of a series of lectures on the Old Charges. So
meagre appeared the lessons of the great objects of Free-
masonry as a science, and its beautiful morality, to be derived
from the usual Lodge lectures, as they are hastily given—so
pressing the demand for more light to the Craft on these im-
portant points, which are the true kernel of the science (for,
with one exception in m} own Mastership, I had never even
heard the Old Charges read in a Lodge), that I proposed to
the brethren of Kennesaw Lodge, No. 33, in 1855, to give
them a course of lectures on the Charges, if they would give
me their attentign. They readily consented ; and though the
course was interrupted for some months after the third lec-
ture, they were always urging the completion of the series,
until at length each Charge was considered in its order.

This is, in brief, the history of these lectures. They were
prepared for the edification of the brethren in my own Lodge,
and though subsequently delivered, without order, to various
Lodges, in my official visiting, always with apparent interest
to the brethren, they have been left as they were originally
written, as more likely to preserve the life and vividness of
their first conception. In giving them now to the press, at
the call of brethren from various quarters, I do not know
that they will add any to my own reputation, at least in a
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literary point of view. But this was not my ambition from
the first. A more Masonic motive it was that moved their
inception, and that motive, I may safely aver, if the style of
the lectures themselves does not confirm it, was the desire to
enlighten and benefit my brethren. This is my first and
great desire now ; the hope of which, through the assurance
of friends, has been the inducement to publish them.

The want of a larger acquaintance by the fraternity with
the morality of Freemasonry has been felt by many of the
more thoughtful of the Craft, and the Grand Masters in vari-
ous jurisdictions have expressed their opinion, time and
again, that this is the desiderstum of the Order. But the
morality of Freemasonry, as well as its jurisprudence, can
only be safely deduced from the *“Qld Charges of a Free-
mason.” That these should abound, as they do, with the
principles which are coexistent with the ajtiquity and the
aim of the Order, will not surprise, if we remember that they
ate called “Charges,” because anciently every new-made
brother, at his making, heard them read, and was then sol-
emnly charged to observe and keep them. And they are
now called *“Old Charges,” because their substance has been
the same from time immemorial. It is plain, then, that here we
are to look for the true objects and designs of Freemasonry ;
and it is here I have sought them.

Some pious men have objected to Freemasonry, that it is
made to usurp the office and place of religion; and although
this has been constantly denied by Freemasons, among whom
are many pious brethren, I do not know but that the objec-
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tion is yet sometimes raised. I have endeavored, in these
lectures, to poimt_out the true distinction between Religion
proper and Freemasonry proper. And yet they are, as it
were, indissolubly connected and tied together by the band
of the same eternal principles, Indeed, without Religion
there can be no Freemasonry; and wherever Religion truly
exists, there will Freemasonry exist also, in its principles,
though its forms may be wanting. And so, while the Holy
Spirit, the now, since Shiloh came, invisible Shekinah, dwell-
eth in the church of the living God, through whose portals
only we may approach unto its brightness, yet, as Free-
masons, we may be permitted, without sacrilege, in our outer
courts, to bow reverently before its inner presence. If we
be Freemasons, good and true, we are already, in our hearts,
not far from the kingdom of God. It wants, indeed, but the
influence of that Spirit to lead us fully in.

I am not without hope, that, should these lectures be read
by any who, in their religious gzeal, have had aversion to
Freemasonry, they may remove the objections to which that
aversion was owing, and induce such, if they cannot come
with us, at least to speak well of us. Unto the craft T now
commit them, to ‘“read, mark, and inwardly digest;” and
may the ‘“Father of all Lightsa” direct their influence for
good, to the advancement of pure Freemasonry and the
honor of His Holy Name.

MagieTTA, Ga., Sept. 9th, 1869.
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LECTURE 1.

Let the people praise thee, O God; let all the people praise
thee,
Pearm Lxvm, 3.

From the rising of the sun unto the going down of the same,

the Lord's name is to be praised.
Paarw oxm. 3.

as)






LECTURE L

I. OF GOD AND RELIGION.

BreTHREN :—The Charges of a Freemason, as they
were collected from the ancient records of the frater-
nity by our excellent brother, the Rev. JAMES ANDER-
soN, D. D., and the learned committee who acted with
him, and given to the craft, through the press, in 1723,
by order of the Grand Lodge of England, in 1721
have been, wherever promulgated singe, accepted and
acknowledged as containing in themselves the sum and
substance of the fundamental principles and law of
Freemasonry. In them are to be found those undis-
puted, time-honored principles which constitute tlse
written Landmarks of our Order. Our English breth-
ren, in the early part of the eighteenth century, signi-
fied their reverence for them, by ordering them placed
on enduring record for our benefit ; and there would
less ignorancs prevail among the craft at this day, and

(an



18 MORAL DESIGN OF FREEMABONRY.

in this country, were we as careful to do, as they were
to enjoin, the reading of them “at the making of new
brethren ;” or, were Masters now more frequently to
order it.

The Charges are divided into six general heads, viz:
I. Or Gop aND RELIGION.

II. OF THE CIviL MAGISTRATES, SUPREME AND
SUBORDINATE.

III. OF LopgGEs.

IV. OrF MasTtERS, WARDENS, FELLOWS AND AP
PRENTICES.

V. OF TBE MANAGEMENT OF THE CRAFT IN WORK-
ING. AND,

VI. OF BEHAVIOR.

‘Which last is again subdivided into six other heads,
viz :

1. In the Lodge while constituted.
. After the Lodge is over, and the Brethren not gone.

. When Brethren meet without strangers, but not in
a Lodge.

4. In presence of strangers not Masons.
6. At home, and in the neighborhood. And,
6. Towards a strange Brother.

@
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From which it will be seen that they take within
their range every duty of a Mason in all the relations
of life—as a creature, as a subject of civil government,
as a Mason, and as a man. The rdle is couiprehenaive,
80 are the duties enjoined, and the instructions for their
fulfilment direct and explicit.

I have thought it not without serviceable end, and
for “the good of Masonry,” to lecture you on these
several duties, as they are taught and enforced by our
Royal Art; and I propose, with your attention and as-
gistance, to take up these general heads in their order,
and to make each one the text for an evening’s dis-
course, to our mutual profit.

- And first :—

L OF GOD AND RELIGION.

Saith the Ancient Charge :—“A Mason is obliged,
by his tenure, to obey the moral law ; and if he rightly
understand the art, he will never be a stupid atheist,
nor an irreligious libertine.

* But, though in ancient times Magons were charged
in every country to be of the religion of that country
or nation, whatever it was, yet 'tis now thought more
expedient only to oblige them to that religion in which
all men agree, leaving their particular opinions to
themselves ; that is, to be good men and true, or men
of honor and honesty, by whatever denominations or
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persuasions they may be distinguished; whereby
Masonry becomes the centre of union, and the means
of conciliating true friendship among persons that
must have remained at a perpetual distance.” .

Freemasonry is the science of human life. A science
allegorized, it is true, in symbols, but in symbols so
expressive, that he, who will, cannot fail to learn their
lessons when once imparted, and so impressive, that
once heard he can never forget. But,as man is con-
fessedly a creature, and owes his existence to some
great self-existent first cause, one and indivisible, no
gcience professing to lay down rules for his conduct in
life can be perfect, or even worthy of consideration,
which does not provide for his relation to his Creator.

This truth has been so universally felt and acknowl-
edged, that in all the spurious mysteries of the ancients
it formed a prominent feature. Indeed, it has been
truly said, “ The unity of God was the great dogma of
all the mysteries.” But the excellence of the Masonic
mysteries will appear from a moment’s comparison
with these. For all others, while they taught the ex-
istence and unity of deity, stumbled greatly in their
conception of His nature. Instead of attributing to
Him holiness, benevolence and justice, and invaria-
bleness of character, they made Him hideous in the
images with which they sought to represent Him, and
repulsive in the attributes assigned to Him, as exem-

.



OF GOD AND RELIGION. 21

plified in the most horribly supetstitious stories of His
fickle dealings with the children of men. No vice of
which the human heart is capable, however low, how-
ever disgusting, but was credited to Him, and that,
too, among the most refined nations. Even His om-
niscience, His omnipresence, and omnipotence were re-
stricted, or denied to Him, in the many ridiculous
stories of His acts, as invented by their priests and
poets. The invisible Jehovah, whose glory the heaven
of heavens cannot contain, and whose duration eter-
nity itself cannot circumscribe, became, in their cor-
rupt imagination, a very incarnate demon, more gross,
more selfish and sensual than any of His creatures. So
the peoples who practised the rites of those spurious
mysteries, misled and degraded by their teachings, in
time confounded and 'l‘orgot. the unity of God, and,
blindly dispensing His attributes to material objects,
assigned to them the homage due only to Him, and,
equally worshipped, in their fear, the stone against
which they stumped the toe, or, in their gratitude, the
fount which slaked their thirst, or the tree which had
satisfied, with its fruit, their hunger. Things visible
and tangible, things created, were made to usurp the
homage due only to the Creator.

But Freemasonry, sensible that its teachings were
barren of their highest utility without a reference of
man to his first duty to his Creator, has been careful
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to point him to the only true God—Jehovah, the Great
Architect of the Universe, the God and Father of us
all. It directs the contemplation of the Sons of Light
to His works, as displayed in the diversified scenery
of the earth, which is His footstool, and of the spacious
firmament, which is the curtain of His dwelling-place.

And that a brother may not stumble even here, it
leaves him not to the Book of Nature alone, whence to
draw correct conceptions of the Divine character, but,
in further care of his proper tuition in the great duty
of love and obedience to this Great Being, it spreads
upon its altars the ever open Book of His Revelation ;
leaving to the initiated no excuse for ignorance of
His character, or of what service fromm the creature
will be acceptable in His sight.

In this science of life, as taught by Freemasonry,
we are not left to worship, with slavish fear, a Moloch,
or a Dagon, whose delight is in the blood of human
sacrifice and tho practice of disgusting orgies, but with
willing obedience, and love “ from the ground of the
heart,” a Being who in all His works, and in His rev-
clation, hath declared His enduring love unto man-
kind, and His abhorrence of all impurity ; that He
delighteth not in any sacrifice but “ the sacrifice of a
troubled spirit, a broken and contrite heart;” and
whose favor, by His unfailing word, is promrised to
all “ such as excel in virtue.” His help He hath prom-
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ised to the afflicted, and to the poor and humble in
spirit, who call upon Him in their trouble. And that
He fulfilleth His promise, one inspired of old hath tes-
tified in the following strain—*" Thou hast turned my
heaviness into joy; thou hast put off my sackcloth
and girded me with gladness: therefore, shall every
good man sing of thy praise without ceasing : Oh, my
God! I will give thanks unto thee, forever.” *

This holy Being knoweth all things, hath power to
do all things, and filleth all space with His presence.
Around us and within us, everywhere, He is. * But,”
says an eminent writer, in the early part of the last
century, “ though the Deity be thus essentially present
through all the immensity of space, there is one part
of it in which He discovers Himself in a most tran-
scendent and visible glory. This is that place which
is marked out in Scripture under the different appella-
tions of Paradise, the third heaven, the throne of God,
and the habitation of His glory. . . . . Agin
Solomon’s Temple there was the Sanctum Sanctorum,
in which a visible glory appeared among the figures of
the cherubim, and into which none but the High Priest
himself was permitted to enter, after having made an
atonement for the sins of the people ; so, if we consider
the whole creation as one great Temple, there ig in it
this holy of holies, into which the High Priest of our

@ Pgalm xxx. Common Prayer version.
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salvation entered, and took his place among angels
and archangels, after having made a propitiation for
the gins of mankind.”*

Thus is laid the sure foundation of Freemasonry
upon the “ Rock of Ages,” the eternal God Himself.
And what is laid on that foundation can never be
shaken. Yet Frcemasonry is not religion in the
higher sense of that word. It is only the fruit of
religion. It does not reclaim, it only preserves. It
does not seek the corrupt and bad, for it pretends not
to restore ; but by binding tegether the good in the
common pursuit and maintenance of Truth and Virtue
it makes profert of these to the world, and guarantees
their continual culture.

Though Freemasonry is not religion, they are yet
8o nearly allied that you will readily admit the pro-
priety, if not the necessity, of considering in connection
with this the foundation-stone of the Institution,—the
nature and character of the God we Masons are taught
to revere. This is the more essential if you agree
with me in the proposition with which I started, viz:
that Freemasonry is the science of human life. For,
teaching, as Freemasonry most emphatically does, the
immortality of the soul, and its accountability to God,
this our earth-life can be regarded as no more than
a condition preparatory to the life to come, and no

@ Addison.
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science claiming truly to direct the soul through its
probation, can be worth much which fails to instruct
us in the character of Him who hath made us proba-
tioners, and who is finally to judge us after our pro-
bation is ended. Therefore have I endeavored briefly
and faintly to portray the character of that great and
holy Being in whom every brother hath once declared
his trust.

Freemasonry, by requiring of the initiate a belief in
this God, thereby requires the rendering of that duty
to Him which is the chief end of man. TFor it is self-
evident that the mind, once convinced of the existence
of such an almighty being, the Great Author of all
life—the Giver of every good gift, and Governor of the
universe—and seeing that He is everywhere, cannot
resist, if it would, the conclusion, that the daily
homage of a pure heart—"“a conscience void of of-
fence toward Him and our fellow-men”—is His due,
and no more than “ our reasonable service.”

Now it matters not what may be the outward forms
of religion which prevail—what prescribed ceremonies
are observed—whether the public worship of God be
conducted standing, or prostrate, with genuflection, or
with dancing, on the tops of high hills, or in the lowest
valleys, or in temples made with hands, the common
gense of all mankind has agreed, and His revealed
word hath declared, that the only acceptable worship

2
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to Him must proceed from the heart—must be offered
“in gpirit and in truth.” In this conviction the Spirit
of God Himself, in all ages and among all peoples, has
not been without witness in men’s hearts.

It was the perception of this great truth that con-
vinced our fathers of the propriety of leaving to every
one his particular religious opinions as to non-essential
forms ; and, for the better securing the universality of
Freemasounry, and so conciliating all men who else
might have remained at a perpetual distance, requiring
only of the initiate a belief in the one true God, and
that he be “good and true, honorable and honest ”"—
goodaess and truth, and honor and honesty being the
natural fruits of such belief.

Freemasonry being the science of human life, it were
essential to begin with this belief, for otherwise it had
been without foundation. But no man can build
without a foundation. Therefore the atheist and the
libertine, wanting this prerequisite, cannot be made
Freemasons. Having nothing stable in them whereon
to rest that spiritual edifice it is the design of Free-
masonry that every brother shall rear within himself,
they are and must be rejected.

That no atheist-can be made a Mason is an acknowl-
edged Landmark of our Order, undisputed and indis-
putable ; for, besides the familiar reason for this given
in our lodge lectures, viz: “ That on him who does not
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believe in the existence of a superintending Providence
no obligation can be binding,” he cannot be made a Ma-
son, because he should not undertake to build without
first laying a foundation for his building ; and the busi-
ness of every Mason is carefully to erect in his own heart,
gradually to become visible in his character, a temple
to our God. This temple must be builded after a pat-
tern ; and that pattern is to be found only in the Book
of the Law, which is the Magon’s moral and spiritual
trestle-board. Without designs to follow, his building
would be naught but patchwork, a shame and a dis-
grace to the Order. The trestle-board is an essential
jewel to every perfect lodge. In every degree the
Mason is taught to look to it for the designs laid by
the Master for his guidance in his work. As a Free
and Accepted Mason engaged on a spiritual temple, he
is instructed to regard the “ great books of nature and
revelation” as his “spiritual, moral, and Masonic tres-
tle-board,” on which are inscribed the perfect designs
of the Supreme Master of all, the Grand Architect of
the universe. But the atheist denies the very being of
this Supreme Master. How then can he respect His
designs? If he will not own the Great Master Builder,
nor use His designs, it follows, the building being for
that Master, he cannot be suffered to work on it at all.
There were danger of sudden indignation from on high
at the profanation of his touch.
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And here, brethren, it is fitting I should address you
a few thoughts on the first qualification of candidates.
I am convinced too little heed is given by Masons of
this day to their duty on this point. We are too
readily satisfied with & mere assent, on the part of the
candidate for our mysteries, to the existence of Deity.
Bat it is not only the atheist (a character I can hardly
conceive of), but the libertine, also, the ancient Charge
which forms the text of this evening’s lecture declares
unfit to receive our mysteries. For the credit and
honor of man, I believe few indeed can be found who
would deny outright the existence of God. Well
doth this old Charge call sueh “ stupid ;” none but the
fool hath said in his heart There is no God. With
guch we are not likely ever to be troubled ; but with
the libertine it behooves us to be always on our guard.

By “libertine” we are not to understand that re-
ligious sect which sprung up in Holland, in 1525, and
which maintained “that whatever was done by men
was done by the Spirit of God, and thence concluded
there was no sin but to those who thought it so,” thus,
in effect, making Glod to pander to their own evil lusts.
These doctrines will hardly be avowed by any in this
day. Bat have we not reason to believe that many,
who would be ashamed to avow them with their lips,
do yet practise them in their lives? Certain it is, it
would require some such mode of reasoning to recon-
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cile the actions of some men with their professed be-
lief. The word “libertine” is rather used here in a
sense more nearly allied to its primitive meaning in
the Latin tongue whence it is derived, though in a per-
verted sense. An “irreligious libertine” means one
who thinks and acts as a “ freedman”—independent of,
free from, the restraints of his obligations to Deity—
not perceiving that in the service of God alone is
“ perfect freedom.” In the language of the Charge, he
who “rightly understands the art” will not be such.
Yet, with all our care, such do sometimes creep into
our assemblies. They are among us, but not of us.
They are not Masons, nor indeed, ever can be.

As Masons, under peculiar obligations to regard the
good of Freemasonry more than the gratification of
any man, or set of men, we should not be satisfied with
the mere verbal assent of the candidate to a belief in
Deity, but, by reference to his daily life, ascertain if
the Deity he believes in is the God we Masons are
taught to love and revere. Does he live without the
restraints of law and religion? He is an “ irreligious
libertine,” and cannot be made a Freemason, no matter
what he professes to believe. Is he, on the other hand,
“good and true, honorable and honest?” Does he
practise that which the inspired writer declared to be
true and undefiled religion before God, the Father,
viz: “ Vigit the fatherless and widows in their afflic-
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tion; and keep himself unspotted from the world ?”
His foundation is that which will withstand the winds,
and the floods, and the storms, and in him Freemasonry
will be honored.

I have not considered here the general qualifications
of the candidate. This is not the place to doso. I
am treating the subject of the first Charge—of God and
Religion, and, therefore, have confined myself to it. I
repeat—a mere verbal assent to a belief in Deity is not
enough to qualify a candidate for the mysteries of
Freemasonry. Something more should be required.
The life of the candidate should be looked to. Actions
often speak louder than words. In profession, an
atheist can scarcely be found ; in practice, many.

Having dealt with the nature of the Deity, a belief
in whom Freemasonry requires, and what is the char
acter of that belief the candidate should possess to
entitle him to admission to our mysteries, I proceed
next to define more particularly the duties we owe to
Deity.

And first, we owe to God faith in Him. By faith
in God is to be understood a very different thing from
the mere conviction by the Reason of His existence.
The Reason may, and should, be properly exercised in
bringing the mind to a perception of the evidences of
His cxistence which surround and obstruct our path
at every step in life ; so that we cannot move, or even

90‘
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respire the atmosphere that encompasseth us, without
meeting the unmistakable signs of a first great Cause,
the Maker of us and of all things, “ in'whom we live,
move, and have our being.” Itis then—ajfter the mind
has been thuos convinced—that Faith comes in. It is
an exercise of the heart, and not of the mind. Reason
may teach us to believe that God is, but it i3 Faith, and
Faith alone, that goes further, and persaades us, “ that
He is the rewarder of them that diligently seek Him,”
—God, excellent in goodness, faithful in promises.

When we contemplate the holiness of God, and His
righteousness, which cannot make the least allowance
for sin, we will be at no loss to conceive the essential
importance of Faith to our acceptable service to Him,
gince it is only through Faith that any righteousness can
be imputed to us. Itis by Faith that we arrive at more
correct notions of the true character of Deity. It is
by Faith that we learn to think more truly of ourselves,
as we are—of our mortal weakness and our immortal
destiny. It is by Faith we acquire a love for our fel-
low-men, and count them as kindred and brethren,
And, finally, it is by Faith in the atonement of our
Great High Priest, that we hope at the last, through
His righteousness, to be accepted of God.

From this brief epitome, it will be seen how impor-
tant is the duty of faith to the Mason. Bat if any of
you desire more fully to learn the power of faith, what
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it has done, and what it is able to do for the souls of
men, read what Saint Paul saith of it in his admirable
Letter to the Hebrews, 11th chapter.

In the next place, we owe to God obedience.
Obedience is the basis of all government whatsoever ;
without it society itself would soon fall to pieces, and
where order and happiness now obtain, confusion and
rebellious strife would prevail. God Himself, in His
revealed word, hath set His seal upon its value, and
distinguished it by His peculiar favor, by mnot only
commanding its inculcation and practice from our
earliest years to our earthly parents, but by adding,
what He did not to any otber of His commandments,
His special promise of reward. Thus—* Honor thy
father and thy mother, that thy days may be long in
the land which the Lord thy God hath given thee.”

It is from this early inculcation of obedience to our
earthly parents, the duty of obedience to the civil
magistrate, and the higher duty of obedience to our
Heavenly Father, becomes easy and natural. Free-
masonry, true to its objects, doth never lose sight of
this duty, and by the practice of humiliation and
prayer, doth ever enjoin upon the sons of light its
constant exercise.

But, as a fruit of faith and obedience, we owe to
God that we keep His commandments, and “ walk in
His statutes to do them.” This duty the ancient

Y A
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Charge we are considering enjoins in these words :
“ A Mason ts obligetl by his tenure to obey the moral
law.” The moral law, in all its essentials, is the same
with every people who acknowledge the existence of a
Supreme Being, of the nature and character we have
described. Among Jews and Christians it is agreed
to be more perfectly summed up in the Decalogue, or
Ten Commandments, set forth in the writings of
Moses. They comprehensively enjoin all the more
prominent duties of man to his Maker, and to his
fellow-man. These a Mason is obliged, “ by his ten-
ure,” to obey.

Tenure, though a law-technical, yet hath a very wide
and extensive signification. It may be comprehensively
defined to mean—a holding. The tenure of an Estate
in Law means the holding an estate, generally on some
condition to be performed on the part of the tenant.
In Europe this was frequeatly, in the case of landed
estates in feudal times, a condition of personal service
to the sovereign of the realm, or lord of the manor,
and now of allegiance to the crown, or stipulated rent
to the lord of the fee. And even in this country, the
right of eminent domain being in the State, it may be
said that our tenure in fee-simple to lands (the largest
estate known to the law) is yet burthencd with the
condition that he who holds the estate shall truly ren-
der to the State the lawful taxes on the same, or his
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tenure becomes, by so much, uncertain and weakened ;
gince it becomes subject to levy and sale, on the part
of the State, for their payment. Sometimes, tenure in
law has reference to the duration of the estate, without
restriction of enjoyment during the term of duration.
It is in this last sense we are to understand it here.

Great as are the privileges and benefits of Freema-
sonry, when its principles are properly understood and
faithfully practised, they are forfeited, and become,
like the apples of the Dead Sea, “all ashes to the
taste,” if we fail to observe the moral law. For, it is
on this very condition alone that its privileges and
benefits are ours. It is, therefore, in our own power,
by obeying the moral law, to make this our estate an
estate in perpetuity, or, by our disregard and violation
of that law, to forfeit and lose our estate after shortest -
duration. This is the condition, this the lenure by
which and upon which it is ours.

I have said Freemasonry does not claim to be relig-
ion. But it is, indeed, the very handmaid of religion.
In our lodges we constantly acknowledge our depend-
ence upon and the service we owe to our Almighty
Master. And what Mason, let his sectarian views be
what they may, will not own, as he must feel, that
nowhere has the whole duty of Freemasons been more
succinctly and fully summed up than in the words of
the Divine Master H