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TRANSLATOR’S PREFACE,

e ) e

ThrE motives which Free Mafonry requires
fhall attuate every candidate for initiation
into its myfteries, are “a general defire of
knowledge and a fincere with to render
himfelf more extenfively ferviceable to his
fellow-creatures.” One of the objects of
the writer of the eflay, of which the fol-
lowing is a free tranflation, appears to have
been to fthow to the uninitiated that the
latter of the motives above-mentioned forms
truly a fundamental part of the inftitution
of Free Mafonry. Never having met with
the effay until I recently purchafed it at an
old-book fhop in Londen, it has occusred



[ v ]
to me that it may be altogether unknown
to the craft in England, and that a tranfla-
tion of it may therefore, not be unaccep-
table. It gives me at the fame time an
opportunity of evincing to the brethren that
although prevented by profeffional avoca-
tions from that regular attendance in lodge
which for fome years I prided myfelf upon,
yet ftill after an experience in Mafonry of a
quarter of a century,* I take a lively intereft
in the Order, and that I reétain a keen and
moft agreeable recolle®ion of the many
pleafurable hours fpent in Mafonic fo::icty.,
and of the numerous firm and lafting friend-

* The tranflator was initiated in St. Paul’s Lodge, No.
51, on the joth of May, 1837; ferved the office of W. M.
of that Lodge in the year 1840; and was eleted an hono-
rary member of it in the year 1860. He was elefted
honorary member of the Howe Lodge in April, 1851,
and was firt W. M. of the Lodge of St. Tudmo in 1858.
He held the office of Regiftrar of the Provincial Grand
Lodge of Warwickfbire in the year 1840, and was P. 5. G. W.
in the year 1844.



[ v]
fhips I have made by means of it. It
enables me alfo to teftify publicly to the
great advantages thofe who join its ranks
with a fincere and earneft defire and inten-
tion of pra&ifing its precepts, may expe&
to derive from it.

I was tempted at firft to add to the
translation fome notes and comments of
my own, but on reconfideration, I thought
it better to refrain from doing fo. To
prevent however, thofe who have not been
“brought to light” from being mifled by
the editor’s note on Lodges of Adoption,
I deem it right to remark that fuch Lodges
are not recognifed by the Grand Lodge of

England.
Wq H . Ro [}






ADVERTISEMENT

OF .
THE EDITORS.

—_——

THOSE who appreciate the merits of a book
from its fize will probably not have a very
Javourable idea of this brochure; but true
Mafons and other perfons who do not look to
appearances alone, will find in it more reafon
and more truth than is contained in a crowd
of writings which bave been hitherto pub-
lisfbed for and againft the Brotherhood of
Free Mafons. A fraternity the moft numerous,
the moff united, the moft virtuous, the moft
ufeful, the moft ancient, the moff refpeciable,
the moft illustrious which has ever exiffed.
The little work, of which we offer to the
public a new edition revifed and correlted,
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was publifbed at Paris in 1771, but nomi-
nally at La Haye. Its rarity, and above
all the manner in which it gives an account
of the myfleries and the true object of the
celebrated Order which is the fubject of it,
have induced us to reprint it more correftly.
It is the only writing in which is given a
Jufficient and rational idea of Free Mafonry;
the only ome which can deftroy the many
prejudices and atrocious calumnies with which
it has been fo unjuftly charged; the only one
which gives an exalt and faithful account of
that illuftrious Order ; finally, it alone merits
the attention of thofe “princes by whom the
Order is perfecuted.” T Why, is it not poffible
that Jall thefe princes fhould fee the interior
of the lodges, affift at the meetings of Free
Mafons, hear their difcuffions, be witnefs of
their initiations and know perfeétly the purity
of their intentions, the umion which reigns
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among them, the effential fervices which they
Jirive to render dasly to fociety by all kinds
of good works? We are perfuaded that, if
they did, they would foon imitate the example
of thofe fovereigns wha protelt the fociety and
prefide often in perfon at its meetings. They
would no longer offer anmy obftacle to the
propagation of that ancient and illufirious
Order. They would fupport by their authority
all the good intentions and the falutary views
of Free Mafons who have truly no other aim
than that of making men virtuous, and by
confequence, happy.

Thefe things will bappen, without doubt,
Jome day, becaufe it is probable that that
which is conformable to reafon and bhappinefs
will take place foomer or later.

Can rﬁldfar.hpthﬁlﬁadww,
Laf of life's refilefs dream P

E'en then the cherifp’d thought fball be
The dying Mafon's theme.






LETTER

TO M. DE LA H * * =

———

YES, Monfieur, it is true I am a Free
Mafon, and I thank you for the honour
you have done me in requefting my
opinion upon that Order, which you
wrongly defignate by the word Se&. I
do not ignore anything which the filly
fancy of weak and prefumptuous minds
has devifed on the fubjeét of the graveft
and moft refpeable fociety which has
ever exifted upon the earth. Thofe who
know all the underhand dealings of fuch
perfons have great reafon to refle& on
the illufions of the human mind, and
upon the judgments which the profane
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multitude form. I undertake, with all
my heart, to fatisfy you, and to withdraw
you from error, by giving you an idea,
as true as it is rational, of the Order of
Free Mafons,

The enlightenment of the prefent age
is fufficient to prove to us that man is
depraved, and that it is to fociety alone we
muft attribute the caufe. The corruption
of education, the exceflive inequality of
fortunes, and ftill more the paflion for
power and authority, have vitiated in the
human heart the primitive fentiments of
nature, and have rendered it wretched and
unhappy. A certain metaphyfical code,
filled as much with fophiftries and errors
as it is confidered fublime and rational,
has, on the other hand, mifled the minds
of men. The founders of the Mafonic
Society propofed to themfelves no other
end than that of reftoring man to his
primitive goodnefs, and of caufing a revival
in his heart of the laws of nature in their
greateft perfeion. Religion has had the
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fame end in view; and it is likewife that
which the municipal laws propofe in all
the governments of the earth. It is Free
Mafonry alone which has underftood the
beft means of accomplifhing it.

The aim of that fociety is then to make
man humane, rational, virtuous. In order
to effe& this, it has fought to diffipate his
errors, to foften his manners by the inno-
cent pleafures of life, and to affift and
comfort him in his wants. The members
of that fociety are all brothers, who are
not diftinguithable by the language they
fpeak, nor by the garments they wear, by
the opinions they hold, nor by the dignities
and fortunes they poflefs. Equality is their
primary law. Following this fyftem, the
whole world is looked upon by them as
a republic, of which each nation is a family
and each individual a fon. The individuals
of that fociety being all brothers, and
brothers who make profeflion of being
rational and virtuous, have an exprefs duty
to love and aid each other reciprocally,
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to condu& themfelves with uprightnefs
and honefty towards other men, and to be
good and faithful citizens of the ftate.(1)
This order, deftitute of all coercive force,
has no other fupport than that of moral
force. It is, then, under the neceflity
of making its members fenfible and vir-
tuous. It is from that its other laws are
derived, which have for their objeft union,
order, harmony, decency of manners, tran-
quillity of mind: to prevent thefe things
being altered, they have been obliged to
forbid the prefence of women in their
meetings, without ceafing at the fame time
to honour them.(2) It is for the fame reafon

(1) In all their degrees the Free Mafons {wear to be
faithful to their fovercigns.

(2) They are accuftomed to give in the lodge to every
newly initiated brother a pair of woman's gloves, for him
to make a prefent of to that one of all the ladies whom
he moft efteems and honours. They have even for fome
time paft initiated, by adoption, women into the myfteries
of Free Maflonry. Thefe myfteries are, however, not the
fame as thofe into which men are initiated. The degrees
of women are extracted from Genefis, the fymbols and
figures are the emblems of the virtues of their sex, and
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exprefily forbidden to difcufs in lodge any
point of theology or of politics, or even
" to fpeak of them; or to ufe obfcene and
indecent words. Truth, juftice, prudence,
moderation, good faith, charity, are the
virtues which ought to reign in the heart
of a Free Mafon. Without faying any-
thing more, you can eafily underftand that
the inftitution and the end of this refpe&-
able fociety is to improve man and perfect
his morality.

In the beft regulated civilized fociety
you will not find any law which fupports
in a fimilar manner its individuals, and
aflifts them in their wants. We fee often
that the virtuous man, full of merit, groans
the lodge reprefents, at the initiations, the garden of Eden.
‘The obje& of this order is to fhow that woman has been
created by Gop to be the companion of man, That that
union, as a gift from his beneficent hand, cught to be the
afylum of pleafure, tranquillity, and i ; but that
curiofity in the one and the delight of fafcination in the
other occafioned the lofs of all mankind, They exhort,
then, women to repair that difgrace by their virtues, which
alone can firengthen the union, and canfe us to tafte in
life pure and folid pleafures.
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under the weight of oppreffion and unhap-
pinefs. But the conftitution of the Order
of Free Mafons is such that each of its
members ought to find a fure and efficacious
fupport in the fociety of which he forms
part, and in the authority of the brethren
who compofe it. An unfortunate man
who is opprefled by power, by calumny,
and by hatred, is often loft for want of
fuccour. Is he a Free Mafon? It will
be eafy for him to find in every nation
a country, brethren, proteétors, and fome-
times even a fortune. Humanity, that fine
and noble virtue which embraces all others,
which is the obje@ of found philofophy
and which is the fupport of the Chriftian
religion, is the foul of Free Mafonry.
Divine and tranquil friendthip, lovely
paffion of the wife and virtuous, in which -
is to be found the true happinefs of life,
is a mafque for all men, whilft it is a duty (3)

(3) This fhould be underftood with fome refiriction.
The friendthip of Free Mafons is but a fentiment directed
entirely towards the noble end of forming and eftablithing

-
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among Free Mafons. It unites them by
the eafy ties of beneficence and decent
pleafures; and we muft only regard as a
permitted relief thofe moments which they
take to withdraw themfelves from the
affairs of bufinefs and the malice of man-
kind in pafling fome hours of the night in
innocent labours, and in merry repafts in
company with honeft and joyous friends.
We muft not judge the fociety of Free
Mafons folely from its myfteries, its lan-
guage, its cuftoms, its emblems. Men are
fenfible beings who condué themfelves more
by the lively impulfe of fancy than by the
cold calculations of reafon. Reafonings
are only good for thofe among them who
are very rational, and when they do not
nourith the imagination they are more
often arid and devoid of attraétion. One
among them peace, concord, and benevolence, to arrive
at laft at happinefs-—the only end of Free Mafonry. It
appears to me that that friendfhip which ought to have for
its foundation confidence, franknefs, joined to a perfeét

and fincere opennefs of heart, fhould not be a virtue of Free
Mafons only.
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is fometimes obliged to have refource to
thefe wholefome prejudices, which in the
human heart have fo much ftrength that
they fupply the place of law and virtue.
The ancient priefts of Ifis and of Eleu-
finian Ceres made ufe of fymbols, figures,
and fuperftitious ceremonies, to corrett
vices and abufes. A fociety which has
but moral force ought then by a wife
prudence to make ufe of thofe fymbols
and myfteries which, better than any-
thing elfe, can produce in the heart and
mind of its members fentiments capable
of making them love their labours and
their duties; in effect, thefe fymbols
and myfteries are the principal nourifh-
" ment of the human mind. The fool
is dazzled by them; the inquifitive man
is loft and confounded: it is the philo-
fopher alone who perceives with an in-
ternal fatisfaltion the expreffion of his
principles and his ideas. If thefe myfteries
make fometimes fanatical enthufiafts, the
fkilful and judicious man enjoys in filence
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the advantages Free Mafonry procures’
for him.,

The aim of the Mafonic myfteries is,
then, to refreth the mind, to preferve
harmony, and to form the heart. The
allegory of this fociety is ingenious and
well fuftained. It is propofed to build a
temple, and it is the temple of virtue that
is to be ereCted. The inftruments of this
building are fymbols of the archite&ure of
the heart. The fquare, the triangle, the
compafs reprefent equity, juftice, honefty.
The light alludes to virtue. Man, before
being introduced to work in this auguft
temple, that is to fay before entering into the
path of virtue, is a wretch who wanders in
darknefs. If he wifhes to be admitted into
this temple he muft cleanfe himfelf from
his vices by giving fufficient proofs of his
conftancy and good faith. The gloves and
the white aprons with which they clothe
the newly-initiated brother, reprefent the
candour and purity of manners which
ought to distinguith a good Free Mafon.
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The Mafons do not admit of any other
diftin&tion than that of virtue;(4) they
place on a level birth, rank, fortune, when
they beftow the firft degree. Each of the
degrees has a myftic meaning, but all Free
Mafons are not capable of developing its
allegory.

You will not find a good Free Mafon,
that is to fay, a man fenfible and honeft,
who will reveal to you the myfteries of the
fociety. It has been frequently obferved
that men the moft indifcreet on other fub-
jeéts thow themfelves impenetrable on this.
Thofe who calumniate this fociety becaufe
the fecret is fo religioufly obferved, do but
criticife in the edifice the regularity of its
defign. Myfteries of this kind can only be
kept refpectable by keeping shem fecret
under the obligation of an oath. They
ceafe to be myfteries as foon as they are

(4) In the fyfem of Free Mafonry, all thofe who are
not members of the Order are counted profane; but honeft
and virtuous men are the friends of Free Mafons, and the
only perfons they efteem worthy to be their brethren, that
is to fay, members of their fociety.
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revealed. In the early ages the Chriftian
religion was much practifed in nocturnal
myfteries. Thofe who were initiated were
accufed of a thoufand turpitudes and of the
moft frightful infamy, and it was the invio-
lable fecret which they kept that furnifhed
matter for thefe atrocious calumnies. But
Christians are flill taught that it is only
unlawful and bad things that are kept con-
cealed, becaufe thofe which are good and
ufeful appear in the full light of day. Yes,
the fate of all myfterious aflemblies has
ever been to be calumniated by the public
voice and then to be perfecuted, but if the
guilt of keeping a fecret is a neceffary
virtue in domeftic life, would not the beft
fchool of morality be, without a doubt,
that in which men are taught to be filent ?
Perfons whounderftand everything literally
imagine that Free Mafonry is pernicious to
the ftate, becaufe its fyftem is bafed upon
equality and liberty. They underftand by
equality a perfet equality of rank, orders,
and conditions. It would certainly be very
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ufeful if all thofe of the noble and rich
who rule in fociety would find their true
value by frequenting the lodges of Free
Mafons ; but nothing is more abfurd nor
more chimerical than equality, in the fenfe
which is generally attached to that word.
Men are not equal either by ftrength, by
talents, or by ftature. Each has, beyond
that, the terrible and natural defire to
domineer over others, and it would be
impoffible to make all thefe individuals
perfeitly equal. The equality of Free
Mafons confifts in regarding themfelves all
as brothers, and in rendering to each other
the duties of benevolence and charity.
Good morals are bafed upon that equality,
and Chriftian charity has that fame prin-
ciple for its foundation.(s) Every good:
political government is a moral fyftem,
bafed more upon fubordination than is
commonly believed.

The judgment we bring to bear upon

(5) 8. Matthew, xx. The proof of that equality
was that the Chriftians called themfelves  brethren."”
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liberty is equally unjuft. It is generally
thought that the doétrine of Free Mafons
has independence of the law for its aim,
and that it regards civil fubordination as a
yoke which dithonours humanity. Never
has a2 word been fo much abufed as that
of liberty. Metaphyficians ftill difpute upon
the different ideas which thould be attached
toit. It is folly in them to pretend that
all a&tions are the work of an overpowering
reafon. ‘There are always fome little cir-
cumftances which influence thofe actions
which are called indifferent. Philofophers,
in carrying thefe principles too far, have
deftroyed all kinds of liberty. In ethics
they pretend to give another idea of liberty.

Man is born fubjet to the laws of nature:

he ought, then, to obey in fociety thofe
which have been made for the common
intereft—every one finding his fafety, his
perfonal advantage, his happinefs in that
dependence. The man truly free is he who
is rational and virtuous, that is to fay, he
who obeys the laws and fulfils his duty.
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And it is clear that equality and liberty are
in the moral fenfe equivalent expreffions.
Every juft and moderate government is
bafed upon liberty, fince its true end is to
guarantee to each citizen the free and
tranquil exercife of his faculties; and, in
that fenfe, liberty is a right which all men
have received from nature with their exift-
ence, fo that it ought to be permitted for
each to ufe freely his right in fulfilling all
the duties of civilifed fociety. Even in
love the fentiment cannot be perfe&t or
real, if it be not free. The fyftem of Free
Mafonry is entirely oppofed to irregularity
and licentioufnefs, and admits of no other .
liberty than moral liberty. The lodges are
called free in confideration that virtue ought
to be encompafled by love, and that it can-
not be either folid or true if it be not prac-
tifed with a free will and with freedom.
It is precifely for this that the workmen of
the temple of virtue are called in Italy
“liberi muratori”” We have adopted in
France the word * franchife,” a term much
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more proper to exprefs the liberty of the
heart ; and it is from it that the epithets
of Franche- Magonnerie and Franc- Magon
are derived. In order to form a juft idea
of Free Mafons, we fhould regard them as
a fociety of fymbolic philofophers. If you
have any knowledge of the charalter of
thofe who cultivate their minds you will
know they cannot in any fenfe be dangerous
men. It is poffible that they may occupy
themfelves in fpeculations, that they may
reafon ufeleflly upon ufeful projets, that
they may difpute about things which they
are ignorant of and which they do not
underftand; but at the fame time they are
wife-—they cultivate the pleafures of fociety
and the delights of friendfhip. The general
charaéter of philofophers is fimplicity, mo-
deration, gentlenefs, tranquillity. You have
feen, often enough, men who have had a
tafte for philofophy, abandon the moft bril-
liant offices of the ftate to cultivate literature

in the filence of retirement. Neither the
reafonings nor the enlightenment of modeft
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and tranquil philofophy are the fpring of
human adions. It is the paffions only
which put all in motion. The experience
of all ages fhows us that the ftate ought
not to diftruft thofe who profefs to be
learned. Dangerous people are thofe who
excite the foolith and fatal paffions of the
multitude. Now far from the lodges of
Free Mafons being able to give birth to
thefe dangerous prallices, they form, on
the contrary, a moft ufeful and effeitive
fchool for correcting vice and forming good
citizens. The conftitution of their Order
tends folely to the happinefs of its members,
but, as it has no other fupport than moral
fentiment, it can only fulfil that praife-
worthy end by virtue and the perfetion of
manners. All the fecret of Free Mafons
confifts in teaching by fymbols, that the
true fcience is morality, and that the true
_virtues are the focial virtues.(6)

(6) If we refle& on the doftrine of the Gofpel, we
fhall find that the Chriftian religion propofes thefe two
articles.
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Obferve, I pray you, monfieur, that all
men, even the moft corrupt, love morality.
Unqueftionably the great and ufeful truths
are actually become common, by means of
philofophy, printing, and religion ; but that
does not prevent, when they are reduced to
fymbols and figures, their imprefling them-
felves more indelibly on the mind, and
delighting the imagination. The innocent
and chafte pleafures of life, the fweetnefs
and equality of friendfhip, unity, decorum,
tranquillity, a loveable and virtuous liberty,
are things which fatisfy the tafte of every-
body, and produce lively and real pleafure.
They are at the fame time fo many fecret
caufes which make the fociety of Free
Mafons to fubfift and flourifh. The moft
fhameful of all calumnies is to fay that
Free Mafonry teaches atheifm and irreligion,
All is piety and decorum in its innocent
myfteries. Free Mafons invoke God as the
Grand Archite& of the Univerfe; and that
expreflion is noble and fublime. They who
believe it poffible to have a fociety which
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fhould teach irreligion and cultivate evil
practices for any length of time, know very
little of the human heart. Whenever you
hear a permanent fociety fpoken of, you may
confidently infer that it has rendered itfelf
refpeable by its morality.

It is, at the fame time, vile and unjuf} to
concur in opinion with ignorant and foolith
people concerning the lodges of Free
Mafons, which are, in fa&, no other than
temples of virtue and fan&uaries confe-
crated to friendfhip and humanity.(7) Men
who are better informed and more correét
in their ideas will never confound thefe
myfterious affemblies with unlawful meet-
ings, and feéts fufpeéted or hateful to the
ftate. So M. le Baron de Bielfeld, in his

(7) Some ignorant calumniators have compared the
innocent affemblies of Free Mafons to the fociety of the
Jefuits: the peaceful virtues of friendthip and of charity
are the inftitution of Free Mafons---intrigue and ambition
form thofe of the Jefuits, The former feek only to
be ignorant of other people’s bufinefs---the obligation
of the latter is to govern the world under the mafk of
religion.
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Inftitutions Politiques,(8) fays exprefily, in
fpeaking of unlawful affemblies as being
always heretofore forbidden in a well gov-
erned ftate, that the government ought to
make a general exception in favour of the
fociety of Free Mafons.

An evident and well-demonftrated proof
that the Mafonic affemblies have nothing
-which can affeét the tranquillity of the ftate
is, that that fociety, which for many cen-
turies has been fpread over all the kingdoms

(8) Vol i, chap. 7, fec. xxxi. The police ought not
to permit meetings of companies or affociations of which
they are ignorant of the objeét, the principles, the ftatutes,
and the l:om:ntionl, becaufe they may plot in fimilar
dark congregations a thoufand treafons, a thoufand projects
dangerous or even fatal to the Ihue They fhould not,
however, include under this rule the lodges of Free Mafons.
That Order is {pread over all'the earth; it has fubfifted for
ages in the beft governed countries; it never meddles in the
affairs of ftate; it has never done anything but good to the
republic and to its citizens; there are fo many fovereigns,
fo many nobles, fo many magiftrates, fo many ecclefiaftics,
who are members of that fociety, that the ftate can have
no fear of its affemblies, but, on the contrary, many per-
fons, and, above all, many of the poor, have nothing but
good to expe from it.
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~ of Europe, over feveral countries of Afa,
and over nearly the whole of Eurspean
America, has not only not produced any
diforder, but is always diftinguithed by
works of beneficence and charity. Although
there may be ftates which, upon frivolous
grounds, have not tolerated it, it cannot be
denied that many others have, on the con-
trary, proteted and encouraged it.(9)
Obferve again, monfieur, that the chief
chara@eriftic of pernicious aflfemblies is
to withdraw from the eyes of honeft men,
and above all from thofe of the magiftrates.
Free Mafons’ lodges, on the contrary, have -
no referve, except towards the people.
If they clofe their doors to the foolifh,
to the wicked, and to the vicious, they

(9) In the flates of the King of Pruffia, in Sweden, in
Holland, in Cowrland, and in England, the governments
have openly prote@ted the Order of Free Mafons. In
London and in Stockholm public proceflions of Free Mafons,
clothed with their aprons, their ornaments, and their em-
blems, arc frequently feen. In almoft all Germany the
fociety is held in great confideration, and the provinces of
France are full of Malonic lodges which are not ignored by
" the government.
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open them without diftinétion to all men
of merit and quality, and above all to
virtuous men. It is even one of their
fundamental maxims to endeavour to admit
among them magiftrates, minifters of ftate,
.and even fovereigns ; and, truly, how many
fovereign princes, how many ecclefiaftical
dignitaries, how many men refpeétable by
their office, by their eminent qualities, and
by the purity of their manners, are there
not counted by the Free Mafons in the
number of their brethren? (10)

(10) Weread in the Lettres Familieres de M. le Baron
de Bielfeld (vol. i, letter 4) that on the night of the 15th
of Auguft, 1738, the,King of Pruffia, being then Prince
Royal, was reccived into Free Mafonry at Brunfawick,
conjointly with the Captain of the King’s Regiment, and
that he was initiated in good and due form. The fame
Mr. Biclfeld fays in his 13th letter, of the 20th of June,
1740, while he was occupied with the funeral of the late
king, “The king has declared publicly that he is a Free
Mafon, and his majefty held a very illuftrious lodge fome
time fince. I prepared everything for it, and I affifted in the
capacity of Premier Surveillant ; his majefty himfelf occu-
pying the chair. The curiofity of all the court was much
excited. We initiated Prince William, the Margrave
Charles, and the Duke of Hoiffein, who were dehghwd at
having been admitted into the Order.”



[ 32 ]

Peaceable and humane men have in all
times formed {mall focieties, in order to
live far from the difcord, the factions, and
the calamities which defolate their country.
Such have been the Gymnofophifts in the
Indies, the Effenes among the Hebrews,
the Pythagoriens in Italy, and the fets of
philofophers in Greece. Concealment was
common to all thefe focieties, and they
were united by bonds of brotherhood, of
difintereftednefs, of rigid morality, and
works of benevolence and charity. Al-
though their principles were .fometimes
extravagant and ridiculous, their virtues
did not the lefs merit for them the refpet
and admiration of the reft of mankind.
One might almoft believe that it is an
inftin& natural to honeft men to render
themfelves diftin&, and to feparate them-
felves from the vicious and depraved men
of the age. But among thefe fects there
are fome wifer than others ; they are thofe
who have employed all their efforts, by
fymbolic and figurative works, to recal
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others to reafon and good morals. The
myfteries of the Eleufinian Ceres merit
in that refpeét particular attention over
all other inftitutions. Thefe myfteries, fo
much fung of and revered in the moft
remote antiquity,(*1) fo much praifed by
Plato, Cicero, and Plutarch, were fimilar
to the myfteries of our Free Mafons. It
is fuppofed that Ofiris inflituted them in
Egypt, Zoroafter in Perfia, Orpheus in
Thrace, Minos in Crete, Cadmus, or ac-
cording to others, Erectheus in Greece.(12)
We know for a certainty that they were
held in very great veneration over half of
the then known world. It is true we are
ignorant of what thofe myfterious aflemblies
precifely confifted, and that -the ancients

(1) Thefe myferies exifted in Greece for nearly two
thoufand years, even to the time of the Chriftian emperors.
They were abolithed by Palentinian.

(12) The Emperor Claudius fought to draw them from
Attica to Rome. Suctonius in Claudium, cap. 25. Sacra
Eleufinia etiam transferre ex Attica Romani conatus eft. They
were eftablithed at Rome by .4drian after the manner of the
Athenians. V. Aur, Vita Hadriani.
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have taught us fcarcely anything concerning
them, but it muft neverthelefs be admitted,
according to the uniform opinion of the
moft refpeétable authors of antiquity, that
it was thofe myfteries which brought focial
life to perfeGtion, and which, more than
anything elfe, contributed to foften the bar-
barous manners of the firft inhabitants of
Europe, and to fpread the light of truth.(13)

‘They only fought in thefe myfteries to
reform manners, to foften the miferies of
exiftence, and to enlighten the mind, which
was wandering in the midft of the moft
foolith and puerile fuperftitions in which all
mankind was then plunged. They atoned
for the offences and pardoned the faults,

(13) The following is the noble and unique eulogy

which Gicero made concerning thofe myfteries : ““Nam milli
cum multa eximia, divinaque videntur Athene tue peperiffe,
atque mwgmmfﬁ,tﬂ nikil melius iftis myferiis,
quibus ex agrefti immanique witd, exculti ad humanitatem, et
mitigate fumus ¢ initiaque ut appellantur, ita revera principia
vite cognovimus: meque folum cum loetitia wivendi rationem
accepimus, fed etiam cum [pe meliore moriend:.”—-De Legibus,
lib. ii, cap, 14. See alfo Ferr, v, cap. 72 et queft; tufcul, i,
cap. 13. Read alfo Arrien fur I Epitéte, lib. iil, cap. a1.
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after having compelled the guilty to per-
form fome penances, and bound them by
the moft folemn oaths to lead a better life.
They communicated, in a fymbolic manner,
the great truths of the unity of Gud, of the
. immortality of the foul, and of punithments
and rewards hereafter ;(14) and every one of
the myfteries included all that the religion of
the ancients had which was moft noble and
fublime. Such dogmas being entirely dif-
ferent from the vulgar belief of thofe times,
the founders took the precaution to repre-
fent them to the initiated under figures and
fymbols, and only communicated them by
degrees as they perceived they became more
rational and moderate: for it is ufually dan-
gerous to attempt to reclaim haftily any one
from his errors.
If you ferioufly refle, monfieur, upon
thofe famous myfteries which have caufed
fo much good to humanity and to fociety,

(14) We know from Fofephus (Antiguitat. Fudaice,
lib. 1) that in his country the fociety of the Effenes
alone believed the human foul immortal.
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you will find that they have more connexion
with thofe of Free Mafons than is com-
monly fuppofed. As far as the ancients
have enabled us to judge, it appears that
they concealed all the myfteries under the
veil of the moft profound fecrecy; and for
that objet, and in order to infpire the
initiated with a greater veneration for the
myfteries, they agreed only to celebrate
them in the holy fhades of night; they
religioufly kept the moft profound filence;
the fpetacle was grand and noble—and we
know from Maximus of Tyre(15) that it was
of ‘a nature to afford a new and delicious
pleafure.

Admiffion to participation in thofe mys-
teries was called by the Greeks reAers, which
fignifies perfe@ion; and the Latins called
it initia, becaufe the myfteries contained
the principles of a tranquil and happy life.
It was neceflary to pay a certain fum for
thefe initiations, and the candidates were
fubmitted to fome rigorous examinations ;

(v5) Maximi Tyrii: differtat. xxxiii,



[ 37 1

they were proved by three perilous journeys;
they purified them by water, by blood, and
by fire; they caufed them to catch a
glimpfe of a thoufand confufing and fright-
ful objeéts, and to hear extraordinary voices;
from the moft horrible darknefs they paffed
into places light and agreeable to the fight
- light being the fymbol of truth. The
initiated had firft figns and then words by
which they recognifed each other, and the
Greeks called them fymbols ; they took an
oath of filence and, above everything, of
“keeping thefe myfteries inviolably fecret:
he who had had the indifcretion to reveal
them was looked upon as a facrilegious
perfon, a traitor, and a monfter; he was
banifhed from fociety, and fometimes pun-
ifhed with death.16) They admitted to
(x6) Cornelius Nepos, in Alcibiadem, cap. 3, relates that
Alcibiades loft his reputation on the report that he had pro-
faned the myfteries. They were accuftomed to punith with
death not only thofe who divulged the myfteries, but
alfo thofe who had heard them, not defiring to have any
more communication with them.---See Meur/fii Eleufinia et
Boulanger Antiquité, devoilée par fes ufages, tome ii, livre 3,
chap. 1 et 2.
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thefe myfteries perfons of all grades and
of both fexes. The greateft men of anti-
quity were initiated in them.(17) They cried
with a loud voice to warn off the profane: -
Ufeite O profani! which was the general
formula of all the myfteries.(18) Vagrants,
homicides, and generally all the impious
and wicked were excluded from them.(r9)

(17) Hercules, Bacchus, Diofcunius, Efculapius, Hippocrates,
Cicero, Atticus, Cefar Augufius,and many others. The famous
Anackarfis the Scythian even withed to be initiated. Among
the Greeks and Romans it was a general cuftom to be initiated,
and the Athenians haftened to initiate their children. Con-
fult upon this Meurfius in the place cited above. Diog.
Laert. (lib. vi, n. 39) relates of Diogenes the cynic that
rogantibus Athenienfibus, ut initiaretur, atque dicentibus, quod
apud inferos bi qui initiati funt preefident  Peridiculum inguit
eft, fi quidem Agefilaus et Epaminondas in camo degent, wiles
autem quigue, quod imitiati funt, in beatorum infulis eramt.”
How many times might one not in other refpets {ay the
fame thing of our Mafons when we give them a fimilar
invitation ?

(18) The herald cried “ Procul, procul, quifque nefarius.
Procul, procul, efie profami. We read in Horace, book i,
ode 3: Odi profanum wulgus et arco. And in Claudius:
Greffus removete profani.

(19) Obferve what Suetomius relates to us of Nere.

(Chap. 34.) Peregrinations quidems Greciae, Eleufiniis [acris,
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They did not admit the Epicureans, and
from that example 'Free Mafons interdi&
atheifts from entrance into their lodges.
The myfteries were communicated by de-
grees: each degree had its peculiar cere-
monies, and it was not till after many
proofs of morals and of condué that they
admitted any one to perfe& initiation. They
fang various hymns, which it is generally
underftood did not contain any allufion to
their myfteries or their fymbols. We fee
clearly enough that the general fpirit of
that wholefome inftitution was to difcipline
mankind, to confole man in his mifery, to
help him by its benefits and to teach him
the arts neceflary for his fubfiftence.(20)
rentur, intereffe nom aufus eff.

(20) &..Auguflinus de civitate Dei, lib. xvii, cap. 20,
teaches us that ofie of the myfteries had reference to the
fearch which Ceres made for Proferpine. 'That fignified the
gratitude which the people of Aitica felt for her who had
taught them agriculture. We may conjefture with reafon
that the mythology of the ancients was partly the effe@® of

the emblems and allegories of thefe myfteries. At least, it
is certain that they had one obje@ in view for the people
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The lodges of Free Mafons may then,
like the ancient myfteries, be very ufeful
and falutary. They may become a noble
fchool of learning and morals, to aid, more
than is fuppofed, the laws and religion.
But it is in the nature of all things human
that inftitutions the moft advantageous are
not always exempt from diforder and abufe.
It has not always been poflible to prevent
fome men, whofe condu& was not the
wifeft nor the beft regulated, being admitted
into the Order of Free Mafons. From
this it has happened that the temple of
virtue has been fometimes profaned by falfe
brethren ;(21) but if this hds caufed diforder
and abufe in the fociety, it has only pro-
and another for the initiated, and that they made a great
difference between the theology of the learned and the
errors of the people, between the fecret worthip and the
public ceremonies. How many difcoveries might we not
make upon the religion of the ancients if we could procure
an exaét knowledge of their myfteries!

(21) It muft be observed that all the ediéls of the
fovereigns of Ewrope which have forbidden Free Mafons to
affemble, have ordinarily had their abufe in view, and in
that refpe& they have been juft and proper.
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duced in the minds of wifer brethren derifion
and contempt. Inftitutions which may be
prejudicial to civilifed fociety demand always
very ferious animadverfion. As for the in-.
ftitution of Free Mafonry, which may be
the moft ufeful and confoling for mankind,
it is defirable that it thould be proteted in
every country by the authorities, and that,
under the dire&ion of a wife chief, many
of its formalities and ceremonies might be
corre&ted and its mode of government in
fome refpeéts reformed.

I have the honour to be,
&c.; &e.
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We have thought it our duty to add to
the foregoing letter two hymns which Free
Mafons fing at their banquets, and which
have reference to what has been read
above.

L. _
Through Athens (though the fun be high)
Thy lantern thou doft burn,
Thou feek’ft a kind, a noble man,
Diogenes the ftern.
Vifit the homes of all,
Wherever we may be,
And if thou find’ft thy man,
A Mafon fure is he!

IL.

And ftill at all our feafts
There ever doth prefide
" Fair liberty, the glorious,
With pleafure at her fide.
Nature, with lavith hand,
To divine Plats’s reafon,
Joins Epicurus’ charms,
And thus fhe forms a Mafon.
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I.

Vainly againft our Order
Argues the unlearned man,
And feeks to folve a myftery
Above his power to fcan;
His cenfure does not harm us,
We fmile at his vain fears—
To make fage wifdom joyous
The Mafon’s work appears.

IL.

*T is faid that in the fcience
Of gramarye we ’re wife,
And in the black-arts myfteries
Our minds we exercife ;
But our {cience is in filence
Our bleflings to enjoy :
Thou needeft light ere thou canft grafp
The Mafon’s myftery.



III.

In all his ways to deal
With truth and equity ;
To love and aid his brother
In his adverfity;
To flee from all mean motives;
To learn in reafon’s fchool;
Nor weary in well doing—
This is the Mafon’s rule.

FINIS.
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