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Foreword

Itis an obvious truth, that the privileges of Masonry have long
been d for and hence their
good effects have been less conspl.cuous

These words were written more than two hundred years
ago by William Preston, one of Freemasonry's greatest
teachers. In 1772 he could see his beloved brotherhood
alnkmg into a ‘general odium, or at least a careless

*.! Today F y has an even worse
public image than in Preston’s day bul doesit deserve it? In
this book I try to weigh all its good effects against the cost of
its enduring prostitution.

Inside the Brotherhood has its origins in the pioncering
work of Stephen Knight who died in July 1985 aged thirty-
three, just eighteen months after the publication of his
bestselling, ial and much-disputed exposé of
Freemasonry, The Brotherhood.

Had he lived, Stephen would have written his own
sequel. Instead 1 stepped, almost literally, into a dead
man's shoes. I tracked down many of his sources and read
hundreds of letters sent in response to his book but which
he never pursued because of illness. More than three years
after his death, fanmail still pours in for him from all over
the world.

Like Stephen I have had to feel my way through the fog
of obfuscation, ignorance and malice that engulfs Free-
masonry. I have had to identify and dismiss the tales of
agents provocateurs, as well as the paranoid ravings of
fantasists and ‘nutters’. Twenty years’ tramping round the
lower depths as an investigative reporter was some train-




10 Foreword

ing, but no other subject in my experience is so infested
with traps laid by deceivers, both unwitting and deliberate.
The task was made no easier by the outpourings of
Freemasonry’s current public relations campaign, which
raises far more questions than it answers.

Much of the difficulty stems from a surfeit of published
information. No other ‘secret’ or closed society has been so
voluminously documented by its enemies or its own
members. By 1926 one researcher had logged 54,000 books
and articles on every aspect of the brotherhood.? ‘If there is
one secret in Masonry, it is that there are no secrets. " Since
then hundreds more books have spumed in a tidal wave of
Masonic scribbling. Little of this makes sense to the
uninitiated, as I discovered while trying to write a book
which non-Masons would understand but which Masons
would find neither naive nor shallow.

During three years’ research I have had to find and then
decipher hundreds of books on Freemasonry. Many were
deliberately encoded. Many more seem to have been
written on the assumption that the reader is already an
expert in Christian theology, Judaism, archaeology,
Egyptology, ancient Near Eastern languages and religions,
Druidism, anthropology, the Knights Templar, the occult,
the Kabbala, Rosicrucianism, Theosophy, witchcraft,
devil-worship and Freemasonry itself. Angels would fear to
tread anywhere near most of these arcana. Don’t shoot the
reporter. He is doing his best. Or, as Chaucer said (after

Hippocrates),

The Life so short, the Craft so long to learn.

The questions raised about Freemasonry by today’s
‘profane’ outsider are much the same as they were 250
years ago when the first ‘exposures’ were published. Why
do as many as half a million men in the British Isles, and
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another § million around the world, spend at least four and
as many as 100 nights a year pursuing its mysteries? Why do
so many husbands joyfully don an apron at the lodge when
they would not be seen dead in one at home? What compels
males of almost every social class to dress up in white
gloves, chains and jewels, to utter bloodcurdling oaths, and
to enact ritual murder and resurrection? What seeming
religiosity attracts these fellows inside a Masonic ‘Temple’
when most of them rarely (if ever) show up in church? Are
their ceremonies of God - and if so, which God? Or are
they of the devil?

There are no easy answers, for the lodge is all things to all
Masons. It can be a place of good fellowship and ‘brotherly
love' but may be riddled with malice and ill-will. It can be
dedicated to charity and benign mutual aid or exploited for
career advancement and financial gain. It may help out-
siders or work against them. It can be a serious drain on the
resources of one Mason but a source of great profit for
another. A brother can pursue his ‘Craft’ selflessly or for
crooked and corrupt ends of any kind.

Freemasonry is a club where old men are treated with a
respect they no longer receive from the world at large, and
where younger men can make friends from all walks of life.
Some Masons enjoy performing the historical playlets in
the rituals, just as they might enjoy amateur dramatics.
Others may discover a religious experience, even a religion
in itself. One man may find rational and philosophical
wisdom, another may discover the mysteries of the occult.

Other men find the ritual tedious but enjoy the bon-
homie of the all-male eating and drinking sessions when the
ceremonies are over. They may recapture the camaraderie
they used to know in the armed forces. The lodge can be an
excuse to get away from ‘the wife’, but the wife too may get
fun out of ‘Ladies’ Nights’ when she meets her husband’s
colleagues and their wives. Freemasonry claims to support
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family life, yet some women say it has destroyed their
marriages.

Freemasonry can spiritually enrich a lifetime. It can also
be a staggeringly boring waste of time, and many men quit
as soon as they find a diplomatic excuse.

Freemasonry can be a conservative, reactionary force in
politics or a cover for revolution, from left or right.

In general, Masons are no better or worse beings than
non-Masons. Their virtue is no greater than anyone else’s,
though their rituals tell them it is. Likewise their tendency
to evil is not as great as some detractors have claimed. Yet
because Freemasonry claims above all to be a ‘system of
morality’ it lays itself open to justifiable attack when well-
publicized events show members acting corruptly. These
reinforce suspicions widely held among non-Masons about
incidents they have observed but never fathomed: crimes
condoned or unpunished; favours granted or withheld; the
inept promoted, the able destroyed; the offending parent
awarded custody; the corrupt deal which costs the
company, the ratepayer or the taxpayer a fortune. When-
ever such events cannot be explained otherwise, they are
often blamed on the Masons.

Today, a coalition of forces has caused a crisis of
confidence in the premier institution of world Free-
masonry, the United Grand Lodge of England (UGLE).
Mounting hostility from churches, journalists, politicians
and the public has forced it to take the throat-cutting, -
tongue-tearing and disembowelling oaths out of the
mouths of ‘hoodwinked’ initiates, yet it dare not remove
them altogether from the rituals for fear of outraging the
Masonic faithful. Even fraternal ‘Charity’ has caused a
most uncharitable and un-brotherly row. In 1986 a bitter
dispute over the Royal Masonic Hospital took the ‘Unity’
out of the UGLE and threatened to cause the biggest
schism in English Freemasonry for two hundred years.
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Despite these troubles, Grand Lodge claims that appli-
cations to join are flowing in. In 1955 it issued more than
20,000 certificates to new Master Masons, in 1987 just
14,144, yet every year some forty new lodges are formed
and today’s recruits are allegedly joining at a younger age
than previous generations. This contradicts a general sense
that Masonry is losing public respect but, if true, only
proves again that all publicity is good publicity. Perhaps the
high-society gossip Horace Walpole was right in 1743
when he wrote that the Freemasons were ‘in so low repute’
that ‘nothing but a persecution could bring them into vogue
again’.*

In this book I try to show why Freemasons are again in
‘so low repute’, why they are ‘persecuted’ and why - in spite
of everything - their Craft may yet be in ‘vogue’. I try to
explain not just their weird rituals and bloodcurdling oaths,
their mythical heroes and fabricated history, but also how
many combine against the public good. Such activities are
never acknowledged by Grand Lodge, which insists that
Masons (with the odd exception) are guided by the
principles of Brotherly Love, Relief and Truth. Yet an
increasing section of the public seems to think Masons are
guided by greed and self-interest, and constitute nothing
less than England’s ‘Mafia’.’

This might be unjust, but the Mafia tag sticks because
lodges rarely punish brethren who break the criminal law of
the land. In the past thirty years (until September 1988)
Grand Lodge has expelled only seven Masons for criminal
acts, even though many more have been convicted of
spectacular crimes (see Chapter 18). Social pressures make
it difficult for an honest Mason to complain about criminat
or immoral conduct by his brothers. Indeed it is he, not the
wrongdoers, who faces ostracism and even exclusion from
his lodge. He will probably opt for the less courageous
route of quietly withdrawing from Freemasonry, em-
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bittered at what he sees as the sham, humbug and hypocrisy
whereby serious abuses go unpunished (see Chapter 36).

Inside the Brotherhood is a tribute to many thousands of
Masons who feel that Freemasonry as a body does not
practise what it preaches, and that its principles are now
more honoured in the breach than in the observance. Such
men have contributed much of the information in this
book, often with heart-searching and at great personal risk.
If their brethren accept the findings which I now present,
they may be able to cleanse the Craft before it falls into
greater disunity and even lower repute.

The crisis, within Freemasonry and without, has been
bubbling for decadts bul Stephen nghl bronghl it to the
boil. The Broth d was d and
achieved huge sales. It also put individual Masons on the
defensive. When their families and friends read the book
(or heard about it) they demanded answers. Rank-and-file
brethren looked to their Grand Lodge leaders for guld-
ance, but for fifty years Fi * Hall had mai da
stony silence against outside criticism. Now a new gener-
ation of Masonic officers saw that this was no way to deal
with the public or the media in the 1980s.

In the Introduction I show how this policy was reversed.
On The Brotherhood itself, Grand Lodge took two yearsto

deliver its verdict: ‘A dly serious and imp
study of Freemasonry which is marred by gross crror.
hearsay, i ition and a pi theory."®

Knight's book cenamly contained mistakes, but Grand
Lodge seems unable to admit that he got anything right. In
fact, he touched on so many truths about Freemasonry that
he became the focus of much hatred in Masonic circles. For
that reason I feel the Introduction must deal with the
extraordinary rumours about his premature death, as well
as look at the opprobrium heaped on anyone who has

dori igated F Y.
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The Brotherhood also brought Freemasonry’s enemies
to the boil, so that Grand Lodge’s biggest task today is to
convince an increasingly cynical public that the Craft is
neither a standing consglracy nor a secret society, nor even
a ‘society with secrets’,” but a harmless private club which
benefits the entire community by inculcating lofty moral
and spiritual values in its members.

Inside the Brotherhood explores the truth of that pro-
position. Part One investigates Masonic ritual: its disputed
origins, the myth of its ‘secrets’, its current (cosmetic?)
reconslrucnon‘ its rehglous and occult elements and its
psy Fi y's rapidly worsen-
ing relati with the P are also
chronicled, as are the Vatican's bizarre twists and turns
since the 1970s. Part Two tries to solve the riddle of how
many Masons there are in the British Isles, reveals what
kind of men they are (by class and occupation), offers some
observations on why they join, and lays out one high-
ranking Mason’s view of the brotherhood’s real but covert
amms.

Part Three — a book in itself — exposes Freemasonry’s
role in Britain's police forces, its part in the notorious
Woollard and Stalker ‘affairs’, and its use as a nexus for
crooked detectives and leading figures in organized crime.
Part Four uncovers the Craft’s power and often corrupt
influence in many other areas of British life: the law, local

ion, the medical p ion, the City of
London business, the armed forces, the Home Civil
Service, the Foreign Office, the secret services and even the
Houses of Parli It shows how Fi 'y breaks
people’s careers, and sometimes breaks people as well. It
reveals hitherto concealed aspects of Italy’s P2 imbroglio,
and demonstrates clear links between P2 and English
Freemasonry which Grand Lodge has always denied.
Part Five looks into the Craft's much-vaunted commit-
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ment to charity. It also probes some scandalous internal
financial doings. It charts the ‘Apron War’ over the future
of the Royal Masonic Hospital and tells the tragic story of
one Mason who has convinced himself that he was
destroyed by a Masonic conspiracy. It also shows the
shattering impact which Freemasonry can have on
marriage and the family. A final chapter suggests some
overdue reforms to deal with this remarkable but far too
often corrosive and contaminating fraternity.

I make no apology to the brethren for openly discussing
their ritual ‘secrets’. These have been ‘exposed’ many times
before. I justify revealing their rows and splits not only on
grounds of public interest, but also because Masonic
scholars have never been shy about exposing the troubles
of other people’s secret societies.

Many staunch brethren will find Inside the Brotherhood
unpalatable. The Freemasonry I portray may bear no
resemblance to the cheery gatherings which they attend,
year in year out, with no thought of material gain or career
advancement, deriving above all ‘fun’ and ‘sheer enjoy-
ment’:® ‘Happy have we met, happy have we been, happy
may we part, and happy meet again’,’ as one Masonic
saying goes. I am also well aware of a line by one fringe-
Mason, the poet W. B. Yeats:

Tread softly, because you tread on my dreams.

I only ask Masons who may be upset by my findings to
consider the crushed dreams of my many Masonic wit-
nesses, including this man who (as Chapter 38 reveals)
believes he was ruined by the acts of his brother Masons:

In Freemasonry today the three great principles on which our
movement rests — Brotherly Love, Relief and Truth - have been
replaced by Envy, Hypocrisy and Lies. A Freemason's word of
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honour, which was once regarded as sacrosanct and something to
be relied upon, now has no moral worth whatsoever.

I leave all my readers, Masons and non-Masons, to judge
whether this claim is true.



Introduction:
The Brotherhood and Its Aftermath

In today's world the isation which does not
effectively ceases to exist.

Thus spake the public relations firm hired by the United
Grand Lodge of England to counter the torrent of hostile

ity p ked by The Brotherhood. Yet to the aristo-
crats who rule the world’s premier Masonic institution the
very idea of ‘communication’, let alone PR, was alien and
repellent. They could argue, with good reason, that
Freemasonry had flourished for more than 250 years
largely because of its secrecy, its mystery, its lack of
communication.

The idea also conflicted with the ‘Antient Charges’
taught to all Masons: ‘to be cautious’ so that not even ‘the
most penetrating stranger’ can find out ‘what is not proper
to be intimated’, to ‘divert a discourse and manage it
prudently for the honour of the worshipful fraternity’ -
short, to fulfil the motto on the Grand Lodge crest: ‘Aude,
vide, tace’ (Hear, see, and be silent).

Most Masons would not have accepted that a PR firm
was needed to repair Freemasonry's image, so very few
were told. Only the handful of lords, honourables and full-
time officials who govern Grand Lodge were allowed to see
the confidential report prepared by Profile Public Relations
in September 1985, which chided the fraternity for its seif-
defeating clandestinity:

For years Masons have considered their very membership to be
confidential and have been unsure how far to go when asked about
the Craft even by close friends and membgrs of (helr own  family.
This despite the fact that q
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mformation about the Craft than most Masons know by a visit to
their local public library.

ds da i Yy p of
PR ! e

l‘he repon

P
mlcmew training sessions and ‘media survival kits'. All
this foll d on from a view exp d by the Duke of Kent
in his capacity as Grand Master - titular head of all
orthodox Masons in England and Wales - when he
addressed the officers of Grand Lodge at their investiture
on 25 April 1984.

Brethren, you will be aware that the Craft has recently been the
subject of another ‘exposure’, this time by an author who. seems to
make it a speciality to attack F yla
Knight]. Many of his arguments are on the basis that because
some Freemasons may have misused the Craft, the Craft itself is
corrupt, and that because we are staunchly private, our privacy is
sinister. At the same time, fresh impetus seems to have been gwcn
to renewed ing to show why
incompatible with Christianity and it is even reported that Ioal
authorities are debating whether membership of the Craft is
compatible with local government.

Our response was, in the traditional manner, to be largely

ive. This may have the delight
which the media seem to take in Mason-bashing - and it is
remarkable how resolute but courteous refusal to comment
dampens debate - but I am beginning to wonder whether our
stonewalling attitude is necessarily the best for the interests of the
Craft. Giving little or no information may stific immediate
interest, but it does nothing to discourage malicious speculation
or to dispel unnecessary suspicion. I believe that we shall need to
give the matter close attention before very long.

The Duke said he was ‘not advocating a reversal of our
traditional attitude and still less an active Public Relations
campaign’, yet that is what now occurred. Within a year
Grand Lodge's spokesmen were popping up on radio or
television almost every week, displaying instant media



20 Introduction

skills. Reporters had packs of glossy brochures thrust on
them at Masonic press conferences. Non-Masons, women
and children were invited to tour London’s Freemasons’
Hall. They were even allowed to penetrate the portals of
the Grand Temple itself.

The climax of this new policy came on 4 July 1986 when
the Duke opened a permanent exhibition at Freemasons’
Hall, telling the official history of the English Craft. On
show were portraits of kings and princes who were Masons,
an ornate Masonic throne, a Grand Master’s apron, the
symbolic tools of Freemasonry, jewels, regalia and silver-
ware, Masonic theatrical bills and proof of the brother-
hood’s charitable work. There was also a cavalcade of
famous Masons: painters, writers, actors, composers,
scientists, soldiers, statesmen and priests. Any visitor
would have been impressed by worthies ranging from
Hogarth to Kipling, from Scott of the Antarctic to Peter
Sellers.

Masonic Square magazine claimed the exhibition was
‘probably the most important step taken in the lifetime of
Freemasonry today'.! Yet it seems to have been devised to
beguile non-Masons into believing that at last the Craft was
revealing its innermost secrets, so long hidden from the
‘Profane’ (the term Masons use to describe the rest of us).
A gullible outsider might now have thought there was
nothing left to hide. Masonic Square’s correspondent knew
better. He assured the brethren that the ‘genuine secrets of
Freemasonry’ were not on view as they could be found only
‘in the hearts and minds of those who are obedient to its
precepts’.

‘Now you see the secrets, now you don’t!’, chuckled one
visiting Mason in relief as he realized this was a false dawn.
All the Craft’s offensive artefacts had been kept from the
public gaze. There was no tyler’s sword to fend off
intruders. There was no hoodwink to blindfold initiates, no
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poniard or dagger to thrust against their breasts, and no
1ope or cable-tow to loop round their necks, all symbols of
the traditional fate awaiting any Mason who betrays the
brotherhood. There was no human skull as used in the
Knights Templar ritual, and no ‘Sacred and Mysterious
Name’ of God, composed (according to the Royal Arch
‘Mystical Lecture’) of the names of three pre-Christian
deities, some with satanistic overtones.

The same is true of a PR videotape entitled The
I'reemasons which went on public sale in May 1988. To a
stately theme from Mozart (himself a Mason) the Grand
l.odge flag fluttered in the wind before the viewer was
ircated to testimonials on the joys of being a Mason.
Rrothers old and young, public school and working class,
white and black, talked of good citizenship, morality,
tellowship and charity. Masonry is not a secret society, said
one enthusiast, it is just that Masons do not reveal their
‘compelling and memorable’ rituals because this would
spoil the fun for those coming after. One African Mason
told how he enjoyed making new friends and exchanging
cards, and a Welshman said Masonry gave him the
fcllowship he used to get from playing rugby and ‘being
with the boys’. The film showed Masonry’s good works for
the aged, sick, orphaned and widowed, and its gifts to non-
Masonic causes. Yet as it answered none of the nasty things
being said about the brotherhood, one newspaper branded
it the first of a new genre, the ‘Video Nicely’.2 Another
said: ‘Freemasonry was once a closed book. These daysiit is
a closed video.™

The day after Grand Lodge gave its video a press launch,
another film on Freemasonry was shown, in the Channel
Four television series ‘Dispatches’. This was an independ-
ent production,* but it was made with Grand Lodge’s co-
operation and featured many prominent brethren, clad in
aprons and clutching swords. However, because the pro-
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gramme contained a few mildly critical voices, Grand
Lodge felt moved to complain. This was an over-reaction,
for Masonry’s greatest critics were convinced the show was
a recruiting film, not a hatchet job.

Masonic chiefs were probably upset because the film
undermined their pretence of revealing all while in fact
revealing nothing. One wickedly funny sequence showed
brethren walking brusquely into Freemasons’ Hall, then
freezing in front of the camera positioned inside. They
looked like astonished rabbits caught in the glare of a car’s
headlights. The programme’s pictures and commentary
both stressed that, whenever the brethren marched into a
temple to perform their rituals, the doors clanked shut
leaving the camera crew outside. ‘Profane’, non-Masonic
viewers might have guessed they were being ‘hoodwinked’
yet again. In contrast, Masons may have muttered the
words of near-contempt which oozes from many a tradi-
tional Masonic song.

The world is in pain, Our secrets to gain,
And still let them wonder and gaze on;
They ne’er can divine, the Word or the Sign
Of a Free and an Accepted Mason.

This verse from ‘The Entered Apprentice’s Song’,
published in 1723,% is still sung at lodges following a
Mason’s initiation. It remains a challenge to non-Masons to
expose the brotherhood’s secrets, yet when non-Masons
take up the challenge, some brethren complain that this is
just like Hitler’s attacks on the Jews. Ever since Luden-
dorff, Hitler and Goebbels lumped Jews and Masons
together in one ‘rootless cosmopolitan’ plot, it has been
fashionable to claim that anti-Masonry and anti-Semitism
are the same thing. In April 1988, Richard Cobb, former
Professor of Modern History at Oxford, complained in The
Times:
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Why do people go on so about the poor old Masons, about them
hwing in the police and so on? It is a strange twist of history, nearly
() years after they were proscribed by Vichy's anti-Masonic and
anti-Jewish legislation of 1940. Then it was the German Nazis, the
1-1ench maurassiens and the French Catholic hierarchy who were
n the habit of referring darkly to a Judaeo-Masonic con-
wpiracy. ...

[ have always thought of Masons as harmless people who make
a point of looking after their own: good Masonic schools and
hospitals. Now, for some reason, it has become fashionable to
vilify these victims of fascism and clericalism in the 1930s and
140s. I hope someone stands up for them. No-one did in France
m the summer of 1940.*

This liberal defence of Freemasonry appeals to all men of
poodwill, for it is indisputable that those enemies of reason

Mussolini, Hitler and the Vichyites — each tried to crush
I'rcemasonry, that Masons died in the concentration camps
just for being Masons, and that many of the Jews who died
wcre also Masons. Yet this does not earn Freemasonry a
‘{ree pass’ from criticism for all time. It does not mean that
one must never mention the Affaire des Fiches of the early
1y0os, in which Masons discriminated against Catholic
non-Masonic officers in the French army and excluded
them from high rank. Nor does it mean that current
allegations against British Masons — in the police or
clsewhere —should not be investigated to see if they contain
any truth. So long as they are blandly dismissed by
whichever reasonable man happens to be Home Secretary,
anti-Masonic fear and loathing will fester and grow.

This does no one any good, least of all the Freemasons. If
the price of liberty is eternal vigilance, that vigilance must
he applied not by oppressing those who make allegations
against Freemasonry, but by investigating the allegations.
These may turn out to be the fantasies of unhinged
personalities, but that is only to be expected. Secret
societies (even ‘pretend’ secret societies) bring such hatred
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on themselves. If you form a private club and then imply
that its members know the secret of the philosopher’s stone
or the names of tomorrow’s winning horses - or secrets so
secret that you cannot say what they are about, let alone
what they are - you are in effect inviting outsiders to try and
smash your door down. If you then turn round and say (as
Masons today seem to be saying), ‘Ah well, we don’t really
have any secrets after all’, why should anyone believe you?
In short, Freemasonry and paranoia were made for each
other; they deserve each other. But now it is not just anti-
Masons who are paranoid. Many Masons have become
paranoid about everyone else, to the point where ‘witch-
hunt’ springs from their lips far more often than Boaz,
Jachin or even SAHBULON!

The debate about Freemasonry today is not a cleaned-up
version of Hitler’s Judaeo-Masonic conspiracy theory, and
yet one of Britain’s foremost columnists, Bernard Levin of
The Times, has twice misguidedly blasted his readers along
these lines. In April 1988 he was so upset by articles in the
Independent supporting an anti-Masonic policeman named
Brian Woollard, that he reworked an argument he had first
expressed four years earlier when attacking Stephen
Knight.” In both pieces he quoted recent anti-Masonic
allegations but in place of the word ‘Mason’ he inserted the
word ‘Jew’. He did this to convince readers that anti-
Masonry and anti-Semitism are equally irrational, offen-
sive and dangerous ~ indeed, that they are identical.

First, throughout the centuries since Freemasonry came into
existence, the Masons have been welded inseparably to the Jews
as their co-agents in evil; I know of no anti-semitic movement that
has not embraced anti-Masonry as well. Second, such campaigns
are identical to anti-semitic ones in [that] they cannot be refuted,
because if any Jew/Mason can prove beyond doubt that he has
never done anything wrong, the accuser can always — and does
always — retreat to the logically impregnable position of saying,
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‘Well, you're innocent, but the other Jews/Masons aren’t.’ Third,
when such campaigns rely, as they must, on tittle-tattle, the very
repetition of hoary charges gives them a credence, so that the
nttle-tattle gradually becomes apparently substantial.

Fourth, says Levin, the ‘evil principle’ of condemning
whole groups of people (be they Jews, Catholics or
Masons) for the wrongdoing of one of their number ‘has
been, throughout the ages, one of the very greatest stains
on human history’.

Levin is wide of the mark at every stage of this onslaught.
If all anti-Semitic movements in his ken have embraced
anti-Masonry, that does not mean all anti-Masonic move-
ments embrace anti-Semitism. In my researches I have
spoken to hundreds of ‘anti-Masons’. I can think of only
two who were also anti-Semitic. Neither figures in this
book. Some of the most virulent anti-Masons 1 have met
are Masons themselves. Several others are Jews.

Anti-Masonic ‘campaigns’ can be refuted: by showing
that Masonry has nothing to hide, by demonstrating that
allegations against it are not supported by evidence, and by
proving that the Craft is as pure as the white lambskin of an
initiate’s apron. Incidentally, in my experience anti-
Masons do not tell Masons, ‘You're innocent, but the other
Masons aren’t’; they are more likely to say, ‘Why don’t you
get rid of your bent brothers? If you don’t keep your
fraternity clean, you must share the blame.’

If it turns out, however, that many allegations are
supported by evidence, an anti-Masonic campaign might
be justified. Current hostility towards the Craft does not
rely on ‘tittle-tattle’. It is based on hard evidence, much of
it provided by Masons. This is the case with Brian
Woollard, the former policeman whose downfall Levin
seems to mock. Throughout this book I have concentrated
on evidence, not tittle-tattle. Some sources have asked that
I do not name them. They have documentary proof for



26 Introduction

their claims, but they also believe in Masonic vengeance.

Condemning groups of people on grounds of race or
religion is inexcusable be they Jews, Catholics, Muslims,
blacks, whites, Arabs or anyone else. It is also wrong to
condemn nationalities for the policies of their leaders:
Americans because of Vletnam. Russians over Afghani-
stan, Britons or A over the Falklands, or
Germans for the Third Reich. Yet collective guilt for the
Holocaust is still being inflicted on Germans, and indeed on
all European Christendom, however just or unjust that
may be.

Of course, Masonry is not a nation, a race or (so Masons
now tell us) a religion. It is an organization of men of many
races and religions, who voluntarily swear mutual aid and
to guard each other's secrets. Each sclf-governing Consti-
tution in Masonry such as the Grand Lodge of England has
its own strict rules, inquiry systems, punishments and
courts of appeal. Because Masonry claims to be a system of
morality, any Grand Lodge bears some responsibility for
its members’ offences, whether they commit them as
Masons or as citizens of the wider community. It has the
power to expel offenders, but if it rarely exercises this
power - however strong the evidence or numerous the
‘criminals’ - outsiders have every right to condemn the
institution as a whole.

This is no ‘evil principle’, nor is it ‘one of the very
grealest stains on human history’. Itis the applu:auon ofthe

h legal principle that a P or

may be held responsible for the actions of its

employees or members. This has nothing to do with anti-

Semitism. As Mr Victor Epstein told The Times in a letter

responding to Bernard Levin's 1984 attack on Stephen
Knight, ‘to be a mason is optional; to be a Jew is not*.*

Perhaps Mr Levin's perception of Freemasonry would be
different if he knew that, long before the rise of Hitler, the
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leading Masonic orders in Germany were themselves anti-
Semitic.

For generations Germany's three biggest Grand Lodges
(the ‘old Prussian’) claimed to be Christian orders and
refused to accept Jews. They thus ignored Masonry’s first
Antient Charge, that no man was excluded ‘provided he
helieve in the glorious architect of heaven and earth and
practise the sacred duties of morality’. In contrast, six
smaller Grand Lodges (known as ‘Humanitarian’) allowed
Jews to join. As soon as Hitler came to power in 1933 the
tHumanitarians closed down, but even the Prussian Grand
lLodges were forced to dissolve in 1935 despite protesting
they had nothing to do with Jews. One even tried to
transform itself into a ‘German Christian Order of
Templars’ but this did not impress the Nazi Party which
shut it down anyway.’

It seems likely that most of Germany’s 80,000 Masons —
Jews and Gentiles ~ opposed Hitler and National Social-
ism, but some wished to join the Nazi Party. The party
would not admit them unless they quit the Craft. In 1933
Walther Horstmann of the Selene Lodge in Luneberg
wrote his brethren a leller of resignation in which he
praised National Soci He explained that he had
totally renounced the Masonic spirit and said: ‘I do not wish
to be considered a second-class citizen because 1 belongtoa
suspect organization.’'

Horstmann survived World War II to become transport
director for the town of Celle. He also had the nerve to
rejoin Freemasonry and reached the high rank of Senator
in Germany's new supreme Masonic authority, the United
Grand Lodges. This seems to have operated no screening
system to prevent it becoming a bolt-hole for old Nazis.
Horstmann was forced to resign in the 1960s but only aftera
concerted campaign by men who had remained loyal to
Freemasonry throughout the Nazi era.
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These men were even more outraged by the Masonic
career of Dr Heinz Riggeberg who became Grand Master
of the United Grand Lodges in 1967. During the war
Rilggeberg had been an ardent Nazi and served as a judge
in occupied Poland. While making an inspection of a
concentration camp he was recognized by two prisoners
who had been Masons with him in the Rhineland before
1933. They gave him the Masonic sign of grief and distress
but he did not respond. Miraculously, they survived the
war and swore the truth of this story under Masonic oath in
1959.

In the 1950s when Brother Riiggeberg was a senior
judge, he joined a lodge in Lorrach-Schopfheim, which one
Swiss Mason described as ‘arefuge for many ex-Nazis’. The
town was the birthplace of Hermann Striibe, the ‘poet
laureate of Nazism’. On Striibe’s cightieth birthday, the
future Grand Master organized a public festival in Stribe’s
honour. When a young Mason called Bauerle complained
about neo-Nazism in the lodge, Riiggeberg had him
banned not only from the Lérrach lodge but even from
Biuerle’s own ‘mother’ lodge.

_In 1974 another Nazi became Grand Master of
Germany’s United Grand Lodges. In 1933 George C.
Frommholz had resigned from his lodge to join the Nazi
Party. Within a year he was a Truppfihrer in the SS, as
surviving Nazi records prove. Frommholz’s later SS career
is unclear, but there is no reliable evidence to show he quit
the party before Hitler died and the war was lost.

In 1949 F Iz resurfaced in 'y, but the
lodge he joined also ined bers of the Ameri
Army of Occupation who denounced him as a Nazi and had
him expelled. Imagine the surprise of one of these
Americans, Major Harvey Brown, when, passing through
Berlin in 1962, he learned by chance that Frommholz had
become Venerable Master of a Lodge named ‘Zum
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Totenkopf und Phédnix’ (‘Death’s Head and Phoenix’).
Brown was appalled. The Death’s Head was the symbol of
Frommholz’s old organization: the SS or the ‘Death’s Head
Brigade’.

Brown protested against Frommholz’s new Masonic
career, but this time it was not the SS man who was forced
out. In 1974 the United Grand Lodges of Germany
demanded Harvey Brown’s expulsion from a Berlin Lodge
which he had helped found: ‘Zum Spiegel der Wahrheit”
(*Mirror of Truth’). The stated reason was that Brown also
helonged to an ‘irregular’ Masonic body known as the
Universal League of Freemasons, but he knew his real sin
was challenging the irresistible Masonic career of a Nazi.
Despite expulsion Brown still attends the ‘Mirror of Truth’
1.odge at least once a year, even though he is now almost
ninety and has to fly in from Texas."!

While Grand Master of all the Fatherland’s Masons,
FFrommholz was also ultimate Master of eleven English
lodges in Germany whose members are mostly officers and
civilians in the British Army of the Rhine. The one-time SS
I'ruppfithrer must have enjoyed ‘commanding’ so many
British soldiers. No doubt he also enjoyed the official visit
he paid to the Grand Lodge of Israel. ‘Hiding his SS
cpaulettes under his Masonic apron’,'? he pulled the
remarkable stroke of attending a lodge named after Leo
Miiffelmann, a German Jewish Mason who survived the
concentration camps only to die after the war of wounds
inflicted by his Nazi torturers.

If at least two Nazis have reached the supreme office in
postwar German Freemasonry, the brotherhood may have
heen infiltrated by many more one-time goose-steppers.
How piquant that some of Hitler's followers should have
found refuge in a fraternity which he tried to destroy. To
point this out might be ‘anti-Masonic’, but not even
Bernard Levin could brand it anything like ‘anti-Semitic’.
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Today‘ as for the past 250 years, Freemasonry’s most
ies are not anti-Semites but di

Masons, radical pamphleteers and devout Christians. The
earliest known exposure was Masonry Dissected, published
in 1730 by “Samuel Prichard’ who claimed to be a Mason.
Fuller revelations came in the 1820s with works by Richard
Carlile in England and William Morgan in America. In
1952 the Revd Walton Hannah wrote the definitive exposé
of Masonic ritual: Darkness Visible.'*

We know nothing of Prichard's fate but the others
suffered troubled lives. Carlile spent nine years in prison
for publishing a stream of dissenting and revolutionary
books. Morgan (himself probably a Mason) was kidnapped
by avenging brethren who were later convicted of the crime
and jailed. Morgan was never seen again. He was probably
murdered.'* Hannah was ostracized by the Church of
England for attacking Freemasonry and its strength among
the bishops. He entered the Roman Catholic Church and
died in exile in Canada.

‘The latest in this courageous line was Stephen Knight.

The Death of Stephen Knight

Knight's light went out very quickly, and justice was seen to be
done, since he caused a lot of distress to many wonderful people,
notwithstanding the fact that he has put thousands more on the
dole. Hopefully the same thing will happen to you, if as suspected
you write aduterated [sic) rubbish.

Stephen Knight's light did go out very quickly. He died in
July 1985, just eighteen months after The Brotherhood was
published. An aggressive brain tumour had destroyed him
in one excruciating year. He was only thirty-three.

When I took on the task of writing this sequel to The
B hood, 1 asked T and
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through personal column advertisements and letters to
newspapers, to send me any views or information on the
‘Craft’. In March 1987 I received an anonymous reply
containing the above remarks. The writer claimed to be a
Frcemason, ‘amember of nearly 20 Lodges’. Nothing in his
yoo-word diatribe indicated this was a lic. And nothing
revealed any of that much-trumpeted Masonic virtue,
Brotherly Love.

The Freemason's glee in Stephen’s premature death was
matched by his offensive tone all round. What Knight had
written about the Craft was ‘utter cock’.

I see you are writing a sequel to ‘the Brotherhood', and quite
honestly I do not blame you, because Stephen Knight made an
awfull [sic] lot of money out of writing Bull Shit, so you should be
able to do the same. . . . If you write the truth regarding Free-
masonry, [ feel quite sure you are well aware that you would not
scll any books at all. Itis only sensational garbage that sells books,
and just goes to show how far we have sunk into the cesspit of
imorality [sic].

Far more worrying than the letter-writer’s implied
threats (‘Hopefully the same thing will happen to you®) was
his belief that Stephen had been sentenced to death by
Masonic ‘justice’, a view held by other people who have
written to me, including many Masons. Some have told me
that in their lodges this is the accepted truth. One Mason
claimed the proof lay in Stephen’s age when he died. It
signified the thirty-three degrees of the Rose Croix, an
elect *Christian’ Masonic order which he had attacked in
The Brotherhood. Thirty-three was also Christ’s age when
he ‘died’, a death which Masons re-enact in the Rose
Croix's 31st degree.

Another brother confided he had leamned of the ‘murder”
over dinner at his Masonic Temple. He was told Knight had
been killed either by human hand (with a slow poison) or by
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the intervention of the Great Architect of the Universe —
better known to non-Masons as Almighty God. Around
the ‘Festive Board’ the first theory was greeted with
silence, the second with applause.

These notions are worthless as evidence about Knight's
death, but they say something about the Masons who
express them. They need to believe in a ‘justice’ that
avenges the Craft with bolts of Masonic lightning. Most
Masons are revoltcd by this idea, but some have told me

they fear way 8! might have punish
Stephen for his ‘crimes’. Such an act would have been
ic’ but the pery might have thought it

served Masonic interests: ‘Just as Henry 11 said of Thomas
2 Becket, *“Who will rid me of this turbulent priest?”’, some
fellows might have got it into their heads to polish off young
Knight.’

1 have lost count of the brethren who have mused over
Stephen’s death before cautioning me to ‘watch out’ or
‘take care’. One man, whose evidence sent a fellow Mason
to jail, told me of his fears during that trial and the extreme
precautions he had taken to stay alive. He advised me to do
the same.

All this may have been childish nonsense concocted to
put me off writing my book. Perhaps the idea was to tease,
like those jolly jests about having my ‘tongue torn out’ and
‘throat cut across’, being disembowelled like Jack the
Ripper’s victims or hanged from Blackfriars Bridge like
Roberto Calvi in 1982 (see Chapter 33). Joking apart, there
is a seeming tradition of Masonic murder inflicted on folk
such as Mozart, Morgan and Calvi who are judged to have
damaged the Craft. Knight clearly fell into that category.

The belief that he was murdered is also widespread
among non-Masons. I first encountered it when I bought a
tattered copy of Knight's 1976 book Jack the Ripper: the
Final Solution in a London street market. The stall-holder
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spontaneously told me the author had been *finished off* by
Masons outraged by both Jack the Ripper and The Brother-
hood. When 1 asked how he knew, he just winked. I had
~iid nothing to the man about writing a sequel to The
Brotherhood. If 1 had, he would probably have walked to
the nearby flower-stall and ordered a wreath in my name.

Of all the ‘advice’ I have received, the most disturbing
came from a doctor who is himself a Mason. ‘My friend,
don’t ever have an operation in this country. Go abroad.
Heaven help you if you fall into their hands over here.” Was
he a fantasist, a hoaxer or an agent provocateur? At the
time I felt I had no need to worry because there seemed no
doubt that Stephen had died from natural causes, albeit of a
most unpleasant kind.

I had heard that his troubles began in 1977 when he had
an epileptic fit. He had a brain-scan which was interpreted
as revealing a ‘cerebral infarct’, a small dead area of the
brain which might have been caused many years earlier
when he had been accnd:nlally hit with a cricket bat. This
condi is not 8 but it might have
been the cause of the epilepsy. In the next threc years
Stephen suffered more epileptic attacks until they were
striking every six weeks.

He had been told to have another scan but he did not
have £100 to pay for it. However, in 1980 he spotted a
newspaper advertisement for guinea-pigs to help with a
BBC television ‘Horizon' programme on epilepsy. He
volunteered and was tested on a new brain-scan machine
which revealed a cerebral tumour: a malignant cancer
which, if untreated, would certainly kill him. ‘Horizon
captured this awful moment on film. With Stephen’s full
accord his fight for survival now became the programme’s
main theme. He promptly underwent a biopsy (an
operation) which removed 70 per cent of the tumour. He
was told the rest could be treated with radiation and he had
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a good chance of full recovery. The epilepsy ceased,
Stephen took this to mean the illness was over, and got on
with the rest of his life. When I met him in 1981 he was
recovering well physically and was in good mental form.

The Brotherhood was published in 1984, but by then
the epilepsy had returned. Within six months the tumour
also recurred but this time it was much more aggressive.
With X-ray treatment and chemotherapy it was regressed,
but at this point Stephen decided to drop chemotherapy in
favour of ‘alternative’, non-medical therapies. His speci-
alist told him he thought this was unwise but the patient’s
wish prevailed. A few months later another test showed
that the tumour was out of control. Stephen was now
walking with difficulty. His speech became hesitant and his
ability to muster thoughts was seriously impaired. He tried
to live life to the full but in Scotland in July 1985 Stephen
died. He is survived by his young daughter.

‘Knight's light went out very quickly, and justice was
seen to be done.’ If my anonymous Masonic correspondent
believes this ‘justice’ was achieved by Act of God, then the
Great Architect is a cruel and sadistic master. If, on the
other hand, he believes it was perpetrated by earthly
avengers, might he be right? Could the tumour, or the
epilepsy which was its harbinger, have been caused by
human intervention?

The only reason Stephen’s epilepsy had ever been
attributed to a blow by a cricket bat was because that was
the only thing he could think of when asked about bumps
on the head. However, his first confirmed epileptic attack
occurred in bizarre circumstances: in Australia while he
was giving a public lecture on his book Jack the Ripper: the
Final Solution.

This seems an odd occasion for epilepsy first to manifest
itself in someone used to public speaking. Conspiracy
theorists might wonder if the attack had been induced by
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ivnizing or X-rays, or electromagnetic rays (laser beams)
aimed from the audience at Stephen’s head. One Mason
wrote to me claiming Stephen could have been implanted
with a radioactive source or a slow-release capsule contain-
ing a cancer-inducing poison. In recent years some nations’
sceurity services are supposed to have used such techniques
to destroy their enemies. Remember the minute metal
sphere filled with poison and injected by umbrella-tip into
Gicorgi Markov, a dissident Bulgarian exile who died in
1.ondon in 1978."'% Conspiracy theorists might make more
ot this notion if they were aware of the strength of
I'rcemasonry in Britain’s armed forces and security
services (see Chapters 31 and 33).

All this sounds far-fetched. Surely no Mason, however
mad, would go to such lengths to disable a mere author?
Yt Stephen’s Jack the Ripper theory was no less extra-
ordinary. I summarize his own account.

In Jack the Ripper: the Final Solution 1 demonstrate how the
murders of five prostitutes in the East End of London in 1888 were
peipetrated not by one person working alone but by three men
operating together for a specific purpose. Four of the five women
shared a dangerous secret. They had to be silenced because they
had leamned first-hand of a secret which the British government
had heen striving to maintain for nearly four years. Prince
I dward, grandson of Queen Victoria and Heir Presumptive to the
tuone, had illegally married and fathered a child by a Roman
t athulic commoner.

Ihe Prince’s wife had been bundled off to a lunatic asylum by
Si William Gull, the Queen's Physician, who was a Freemason.
e concluded that the only safe way to silence the women was to
execute them, as traitors to the nation. They would be mutilated
scording to the penalties laid out in masonic ritual, hence the
oituahised and specifically masonic nature of the injuries inflicted
on the Ripper victims,

Ihe importance of the murders was not so much in the tragedies
ol the five women, but in what followed: an official cover-up of
numense  propottions  that confirmed Freemasonry was the
inseen power behind throne and government alike. The man
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responsible was Sir Charles Warren, Commissioner of the Metro-
politan Police and one of the country’s most eminent Freemasons.
He impeded the investigation, caused endless confusion and
delays, and personally destroyed the only clue the Ripper ever
left. This was a scrawled chalk message on a wall near the site of
the fourth murder. According to a careful copy made by a
constable who was at the scene early (then concealed in the
Scotland Yard case files for nearly go years before I gained
access), the message read:

The Juwes are
The Men That
will not
be blamed
for nothing

‘The moment he was told, Warren rushed to the place before the

message cqnld be photographed and washed it away. He had

he wall wasa ic message, telling.

the world, The Freemasons are the men that will not be blamed
for nothing."'®

In quoting Stephen’s theory I am not endorsing it, any
more than I back the theories of those ripperologists who
greeted his with derision. True or not, the idea that the
Ripper murders were part of a Masonic conspiracy is so
o(fenswc to Frcemasonry, and has brought it into such

that an lous brother might

have vowed to inflict some(hmg far worse than epllepsy on

It inly induced apopk in many

Masons'” If lhe first attack did happen in Australia, that

would not have surprised one man who wrote to a British

MP in 1984 about his own experience in that country: ‘The

Masonic hold on Australia is far worse than here - no
Lodge, no business.'™*

But steady. Conspiracy theories - like dogs, armies and
politicians -are best kept under control. I am assured by
medical experts that ionizing rays could only induce brain
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cancer if the victim was given several ‘treatments’. These
would also cause marked side-effects, such as violent
wickness and complete loss of hair. None of these happened
when Stephen first suffered epilepsy. Proton beams and
adium treatment could cause brain cancer, but only with
the use of a large piece of equipment. They would also
vause skin burns, as in radiation sickness. Similarly,
clectromagnetic rays would visibly affect the skin and
scalp before they afflicted the brain. Stephen suffered no
«~kin burns.

Certainly Stephen could have been injected with a
cancer-inducing agent or carcinogen (as in the Markov
vasc), but the cancer would probably have arisen in another
part of the body, not the brain. The same applies to a
carcinogen secreted in someone’s food or drink. Nor, 1
understand, is it odd that Stephen was first struck with
epilcpsy when speaking in public. His was ‘a classic left-
tiontal lobe tumour’. In other words it occurred in that part
of the brain which is greatly pressured during public
lectures and speeches. Overall, there seems little room for
doubt that Stephen Knight's brain cancer was anything
other than natural.'® The tumour’s progress, histology, its
response to X-ray and chemotherapy treatment were all
normal. However, 1 have not had the time to pursuc a
fundamental question: can a natural brain cancer be
induced by unnatural means which cause no visible side-
cffects, cannot be noticed at the time, and are impossible to
detect during later tests and examinations?

Murder and vengeance form the centrepiece of some of
Freemasonry’s most emotive rituals,® so it is hardly

ising that one ing feature of anti yis the
claim that Masons really do go around killing people to
protect their secrets and avenge injuries to their repu-
tation. The evidence varies in strength but has rarely been
tested in court. However, one recent incident justifies
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concern. In the American state of Washington, a preacher
named Edward Decker runs a mission called ‘Free the
Masons Ministries”. In a little book, The Question of
Freemasonry, which has sold 250,000 copies, he argues that
the doctrines of Freemasonry set it apart from Christianity:
‘T know this will cause offence to many Masons, and for that
I am truly sorry. But I would rather that the Mason be
offended at me and be restored to true fellowship with
Jesus Christ than to remain silent any longer.”

In March 1986 Decker was touring Scotland giving
lectures on Masonry and Mormonism when he was struck
down by a severe illness. As he explained in a letter to me,
he was lucky to recover.

‘We had gone to Inverness to speak and have our message
videotaped for TV distribution. We arrived about midday on 24
March. Our host was a bit nervous for be didn’t know two fellows
who were waiting for me. They claimed to be from another town
and had heard that I would be there and wanted to go to lunch
with us. Since our host was busy, we opted for the lunch and went
downtown to a pizza shop. During the meal one of them motioned
to my empty coke glass and jumped up to bring a refill. He didn’t
offer to fill anyone else’s glass.

‘Within the hour I was having great stomach pains, diarrhoea
and trying to be polite and not vomit. I'spent the rest of the day in
convulsive reaction and did not think I'd be able to get up long
enough to speak. However, 1 did complete the speaking at l.he
YMCA, and went back to beingill. I
had food poisoning and tried to ‘tough it out’. I spent the next
several days eating absolutely nothing and became ill even if I
nibbled on a piece of toast.

1 left Scotland and flew to Northern Ireland, still very sick and
now having tingling in the extremities, convulsive body, leg and
arm twitching and terrible intestinal pains. I could barely manage
acupof tea.  was o sick I could barely stand. the help of my
Irish host I got my bags and fiew to London. I laid sick all night in
an airport hotel and was on a plane to the States at 6 next morning.

My wife picked me up [at Seattle airport] where we immedi-
ately called my doctor who reported my symptoms to the Poison
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Control Center at the Unlversny of W;shmglon They IMM
ately acute arsenic and calleda

wito our pharmacy by the time we went home.
e main thrust was to ease the intestinal pain. [ was told much

1 the digestive capillary system was damaged. After a few weeks [
i to calm down and could hold down simple foods. Then my
s and elbows began to boil over. The backs of my hands were
r11ible mess and I went to Dr Russell Caldwell, a skin specialist.
aid my body was trying to remove the arsenic, and gave me
to case the pain and blistering. This ran through the rest of
body and finally came out in my scalp and hair. My hair began
smell like urine. It didn't help win friends, but my dog sure
wed me around a lot more. I had to use perfume, for the sake
ot my family.

Three months after the original poisoning almost every carry-
aver was gone, but in late July [ became ill from an infection
twought on by my weakened condition and I lay sick through
“w ptember. Sounds like a fun time!

‘We did not pursue it back in [nverness. Our friends there would
only be in personal jeopardy should they testify. We have since
recived a number of threats from Masons who so identified
hemselves. In one case, a man was arrested after a death threat.
1n the last several large meetings we had to evacuate the buildings
hecause of bomb threats.

1t all comes with the territory, and is not something to really
panic about. The worst thing that could happen is that [ am killed.
Iowever, to be out of this body is to be with my Lord, so I don't
1eact 100 seriously to the danger. If 1 did, I'd choose another line
ol work.

Liven if Decker had reported the poisoning as soon as it
was diagnosed, the Inverness police would have found it
difficuit to gather forensic evidence or identify the
poisoners. On this tour Decker was lecturing against
I'reemasonry, but he is also known for publicly speaking
out against Mormonism. Thus we may never know if the
arsenic was administered in the name of the Great Archi-
teet to whom Freemasons pray, or in the cause of the Latter
Day Saints - unless, of course, the perpetrator is ‘restored
to true fellowship with Jesus Christ” and confesses all.
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There is no evidence to link Decker’s poisoning with
Stephen Knight’s death, but other people’s reactions to
these tragedies show how Freemasonry’s image as a death-
dealing conspiracy recurs with each generation. Consumed
by mutual fear and loathing, extremist Masons and anti-
Masons both seize on such events to claim the brotherhood
acts like Murder Incorporated. Why should the interested
bystander quarrel with their consensus?

In recent times no individual bas had more masonic
opprobrium heaped upon him than Stephen Knight. The
irritation he caused may be sensed from a semi-official
response, The Craft, written by John Hamill, Librarian and
Curator at Freemasons’ Hall in London. Acknowledging
The Brotherhood as the probable catalyst for recent
attacks, he claimed it was ‘mediocre’: "a supposedly long-
researched, serious and impartial study of Freemasonry
but containing many factual errors, a great deal of third-
hand rumour and speculation, and gross exaggerations’.

In fact, Stephen made very modest claims. In his
prologue he explained The Brotherhood was ‘a factual
report, researched intensively over a relatively short
period, but because 1 was working without the benefit of a
secretary or researchers the report does contain gaps’.

Mr Hamill’s attack was part of a long campaign. In 1985
he complained to the Church of England newspaper about
an article which had described The Brotherhood as ‘care-
fully researched’. Listing some of the book’s ‘errors’ he
seized on a line saying that Sir Winston Churchill had
become a Freemason in 1903. Hamill stated that Churchill
resigned from his Lodge within ten years and then had no
further contact with Freemasonry.

This is true, but Knight had stated only that Churchill
became a Mason in 1903. If not referring to his resignation
was an error then Hamill’s employer, Grand Lodge, is
equally culpable. In its exhibition at Freemasons’ Hall, and
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w the accompanying brochure, Sir Winston is listed among
I'recmasonry’s most famous members. Nothing is said
about his resignation.

In 1986 Grand Lodge itself went on the official offensive
i its evidence to the Church of England inquiry into
I'reemasonry and Christianity.?! Before listing fourteen
major errors’ in The Brotherhood, Grand Lodge provided
1lus potted biography:

Stephen Knight was a freelance journalist working mainly for
lncal newspapers in Hampstead. He was a devotee of the Sri
Rujneesh Bhagwan cult. His first book Jack the Ripper: the Final
Solution claimed the Ripper murders were a masonic plot to
vonceal the illicit marriage of the Duke of Clarence and a London
prostitute. Central to his thesis was his claim that the main
protagonists in his story were all Freemasons, despite his having
heen informed by Grand Lodge Library Staff that of the names he
mmovided only the Commissioner of the Metropolitan Police [Sir
 harles Warren] had been a Freemason.

Grand Lodge committed three errors in this paragraph
alone:

1. Knight never worked for local newspapers in
Hampstead.

2. He was a follower of Bhagwan Shree Rajneesh for a
mere two years, starting in July 1983. This was after he had
completed most of his work on The Brotherhood and seven
vears after the publication of Jack the Ripper. Before his
death he was received back into the Church of England.

3. According to Knight, the Duke of Clarence married a
chaste shop assistant, not a prostitute.

Knight did claim that six of the main protagonists were
Masons: Gull, Warren, Deputy Commissioner Anderson,
Prime Minister Lord Salisbury, the Duke of Clarence and
the Prince of Wales. According to John Hamill, three of
these (Gull, Anderson and Salisbury) were not Masons.?
If so, Knight’s theory is seriously flawed, indeed Hamill
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considers his entire Ripper book ‘a scurrilous piece of
sensational journalism masquerading as historical re-
search’.

There are errors in Jack the Ripper and The Brotherhood
but who can first cast a stone? All writers make mistakes,
including those with brain cancer, but because Free-
masonry is in many respects a ‘secret society’ and has
always concealed its inner workings, any book about it is
bound to contain errors. In contrast, Grand Lodge has little
excuse for its slipshod summary of Stephen's life which,
unlike the Craft, was an ‘open book’.

One last point about my anonymous death-threat
Mason. Looking through hundreds of letters which
Stephen received after The Brotherhood, I came across one
written by the same man. This too is anonymous but the
type, lay-out, spelling mistakes and style of argument
match the letter which I received. The writer lives in the
Midlands, and belongs to many Masonic orders, including
the Rose Croix. He is a busincssman, possibly a contractor
or a salesman, and he likes his golf. In his letter to Stephen
he was just as splenetic as he was to me:

You have been responsible for the persecution of many of our
members, who have lost their jobs because of your book. This has
caused great hardship to their wives and children, and writers like
you ought to know better. I do not know if [sic] anyone who has
committed suicide yet, but if they do it will be you and you alone
who has murdered these unfortunate people . . .

Sorry no name, but this could effect [sic] promotion in the order
and as you may have gathered I am a keen student.
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Ritual Poison

Frcemasons are not different kinds of people. They have simply
toumnd a different pastime.

Grand Secretary Michael Higham to the press, s May 1988

1.ct us imagine for onc moment that somebody, somewhere, is
«1eating a movement, identical to that of the Freemasons, inclusive
of all the belicfs, traditions and rituals. Let us put it to the test by
preesenting it for study to a pancl of educated men - theologians,
oicntists, philosophers. What would be their reactions? They
would laugh and ridicule the project, just as they have done with
recent attempts at creating new religions. But somehow because
the Freemasons boast of a long tradition, that tradition scems to
make it right and credible.

An anonymous Freemason ino Whichever Way, the
story of why he left the brotherhood, c. 1980

There are two main traditions in Freemasonry: one
penuine and one false. More than 250 years ago the genuine
tradition — a claim to be descended from the stonemasons
of medieval times — was perverted by the false one of
fanciful rituals, newly-coined legends and bloodcurdling
vaths. In succeeding centuries the false tradition itself
hecame hallowed by custom, so that today few Freemasons
can sort fact from fantasy, truth from fiction, tradition from
travesty.
But what is Freemasonry?

Freemasonry is a peculiar system of Morality, veiled in
Allegory, and illustrated by Symbols.

This brain-numbing definition' is likely to be the first
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shot fired by a Freemason at any curious outsider. It wiil
almost certainly ‘divert the discourse’ (as laid down in the
Craft’s Antient Charges). Better still, it might end convers-
ation altogether.

A cynic would agree that Freemasonry is ‘peculiar’, in
the word’s usual present-day meaning - odd, weird,
perverted - but a Mason would point out that ‘peculiar’ is
used in an archaic sense: special, particular, private. The
‘allegory’ is to be found in stories recounting the frater-
nity’s presumed origins, but do they contain any historical
truth?

The fundamental allegory lies in Freemasonry’s claim to
be descended from the fraternal groupings of ‘free-stone’
masons of the Middle Ages. Today’s brethren wax poetic
over these craftsmen because they built the Gothic
cathedrals that rank among Europe’s greatest architectural
glories. Consider ‘the supreme excellence of their work-
manship’, says a clergyman who is now one of England’s
highest-ranking Freemasons. ‘They were not working for
men, they were working for God, and only the best was
good enough.'? In recent years England’s Masonic Grand
Charity has given grants to many cathedral restoration
funds, ‘to mark Freemasonry’s links with its operative
forebears’.” Some brethren become so misty-eyed over
these buildings that they seem to regard them as monu-
ments not so much to God and his only begotten son Jesus
Christ as to Freemasonry itself.*

In fact, the Gothic cathedrals were mostly built between
A.D. 1100 and 1400, 300 years before some gentlemen
calling themselves the ‘Antient Fraternity of Free and
Accepted Masons’ formed the Grand Lodge of England in
1717. There was a kind of truth in these Free Masons’ claim
to be the heirs of the cathedral-builders, but during the
1600s and early 1700s that truth had withered as almost
everything they had inherited from their ‘forebears’ was
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taken apart and reconstructed. One such thing was the
‘Lodge’.

The stonemasons of medieval times probably spent their
«ntire working lives on a few big sites: a cathedral, some
churches and maybe a secular building such as a castle. On
vich site some kind of hut or ‘lodge’ would be erected
where masons could shelter in bad weather, store tools,
urganize work rotas and even sleep or ‘lodge’. Cathedrals
might take a hundred years to build, so the lodges took on a
ncar-permanent form. Through them the stonemasons
w«cem to have developed a system of mutual aid, and at
tunes exercised great economic power. After the Black
eath of 13489, which killed as many as 1.5 million people
m Britain, there was such a shortage of stonemasons that
the survivors were able to bargain high wages through
annual assemblies. By 1425 the assemblies had become so
powerful that they were outlawed by Parliament and
anyone attending them risked imprisonment.

‘Through their ‘lodges’ the stonemasons protected them-
clves against a harsh and unforgiving world. They safe-
pnarded their own jobs, and maintained work standards,
through a controlled rank structure of three degrees:
apprentice, fellow craft and master mason. They also laid
down rules governing relations between masons and with
the world at large. Like the city guilds of the day, they seem
to have given charity to members in hard times.

If this is how stonemasons ran their lodges, the modern
cuivalent is not the private society of Freemasonry and its
lodges but the trade unions with their branches and
chapels, or ‘locals’ in America, at or near the workplace.

If the ‘lodge’ is little more than a word which modern
Masons have borrowed from the old stonemasons, there
are other features common to both groups of men, notably
a passion for secrecy. Within their lodges the stonemasons
probably ‘worked’ rituals in which initiates swore not to
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reveal the skills and trade secrets of their craft. To block

ion by unskilled iders they may also have
devised a secret code of passwords, handshakes and other
signs of recognition. If so, it was these elements which
ensured that the lodges, in quite another form, would far
outlast the men who had set lhem up-

The were Inerable because
they did most of their work for one supremely rich patron,
the Christian Church. At that time there was only one
Church in the West, headed by the Pope of Rome. If any
secular prince were to puff up his chest and break with
Rome, the stonemasons would be among the first to suffer.
Building cathedrals may have been the supreme skill of that
or any other age, but most of the builders would be
redundant overnight if the Church no longer had the assets
or income to pay for new cathedrals, abbeys or parish
churches.

In 1534 the unthinkable happened. Henry VIII broke
with Rome, denied the authority of the Pope, became an
Anglican and threw England into the Reformation. In a
lew years he seized the Church’s wealth, dlssolved and

d the ies and brought

bulldmg to a halt. Suddenly the number of stonemasons far
excccdcd demand. Just hke lwenuelh—eemury trade

in dying or ch (miners, printers,
seamen), they lost their bargaining power. Their lodges
decayed and their assets, if any, were looted by the State.
In 1545 Henry desperately needed money ‘for the mainten-
ance of the present wars'. This gave him an excuse to
confiscate the assets of all ‘fraternities, brotherhoods and
guilds™.* These were Catholic institutions, so their assets
were considered fair game. By 1600 most fraternities had
disappeared along with their records, which is why the true
history of the stonemasons’ lodges is anybody’s guess.

A few lodges survived, but only by throwing membership
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open to men who had never worked stone in their lives,
wichas h landed and Soon
thrse “speculative’ masons, as they came to be called, far
wutnumbered the ‘operative’ or working masons who had
Iet them join. The earliest surviving complete membership
wll of any lodge is for Aberdeen in 1670.® Of forty-nine
muster and fellow craft members only ten were working
unmons. Another fifteen were artisans: carpenters, slaters,
yplazsicrs, wigmakers, a smith, an armourer, a hookmaker
and o cardmaker. All the rest would now be called middle
«lass: nine h three clerg; three il

two surgeons, a collector of customs, a lawyer, a professor
ot mathematics and four noblemen, of whom three were
« atls. Quite a slate for a town of only 8,000 souls!

Such folk were not only attracted by the quaint customs
i this workmen's self-defence organization; they also had
the money to revive it. Within decades a Trojan Horse
Nlled with and h had appropi dan
cngnally Catholic labour union and turned it into a
m 's club. The name
lindge' was relamed but rather as the fagade of an old
Inulding is preserved to maintain a historic appearance.
Itchind it the old structure has been demolished and a new
ane is rising in its placc

The first ofa
w an English lodge was in 1646 when Elias Ashmole, the
antiquary, astrologer and alchemist, joined a lodge in
Warrington which had not asingle working mason init.” By
the late seventeenth cenlury s0 many gentlemen - mclud-
g a lot more anti gers and -
were intrigued by “‘andus
1uals that new lodgs were being created to sausfy lhc
«taze to join. By this time lodges were also claiming to be
schools of moral instruction, which is where the image of
he stonemason painstakingly learning his craft came in
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handy. Each working tool — the square, compasses, level,
plumbline, gauge, gavel, chisel - became the symbol of
some process in man's moral and spiritual perfection. After
his initiation, the ‘Entered Apprentice’ is told he is like a
rough stone or Ashlar, ‘in his infant or primitive state’. He
is then meticulously hewn into a Perfect Ashlar, ‘a fit
member of civilized society’, presumably through the arts
of Freemasonry.?

However, this high moralizing fell on some deaf ears.
Many eighteenth-century Masons used their lodges only as
social clubs, indulging in ‘the dissipations of luxury and
intemperance’.” If this had been Freemasonry's only charm
it would have soon died out, like many other drink-sodden
fraternities of the day. There had to be another incentive to
attend. The Craft’s claim to be a ‘moral’ society gave it
some appeal, although one cannot believe that eight-
eenth-century man was keen to have morality stuffed down
his throat at the lodge mid-week when on Sundays he
endured fire and brimstone in church. He may have been
more attracted by a realization that this honourable fagade
could provide cover for less honourable activities: not
moral but malign, not social but self-serving. In Aberdeen,
for instance, the lodge’s social mix would have made it one
of the best places to learn what was going on in local
business, in politics and in almost every Aberdonian’s
private life. Although lodges might claim to incuicate
Masonry’s ‘peculiar system of morality’, they could easily
become cells of intrigue, self-advancement and corruption.

Such potential exists in lodges to this day. Indeed, the
rituals at each degree legitimize a certain malevolence
towards outsiders. Masons often argue that these elements
merely echo the medieval ceremonies on which Free-
masonry is based. Yet, as less strident Masonic historians
admit, the rituals worked today were not devised until the
early 1700s.'" For instance, the stonemasons never uttered
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the sadistic oaths or ‘obligations’ traditionally sworn by
«andidates as they enter modern Masonry’s three ‘Craft’
depgrees. All the evidence indicates that these were
mvented by Freemasonry’s eighteenth-century masters
who found the genuine oaths too tame for their purposes.

In Masonry’s first degree the initiate, candidate or
wuuld-be Apprentice, swears he will never reveal any of
the Craft’s secrets or mysteries. He further promises not to
wiite down those secrets in any form or to ‘cause or suffer it
10 be done by others if in my power to prevent it, on
anything movable or immovable, under the canopy of
leaven . . .’

I'hroughout the formal history of English Freemasonry,
mntil 1986, the blindfolded, bare-breasted and noosed
+andidate has had to place his hand on the open Bible and
«olemnly swear’ to observe these vows:

under no less a penalty . . . than that of having my throat cut
arass, my tongue torn out by the root, and buried in the sand of
the sca at low water mark, or a cable’s length from the shore,
where the tide regularly ebbs and flows twice in twenty-four
hours, or the more cffective punishment of being branded as a
wilfully perjured individual, void of all moral worth, and totally
untit to be received into this worshipful Lodge, or any other
warranted Lodge or society of men, who prize honour and virtue
above the external advantages of rank and fortune. So help me
tiod and keep me steadfast in this my Great and Solemn
1)bligation of an Entered Apprentice Mason.

Similarly, in the second degree, that of Fellow Craft
Mason, for over 250 years the candidate has faced the
penalty of *having my left breast laid open, my heart torn
therefrom, and given to the ravenous birds of the air, or
devouring beasts of the field as a prey’.

Likewise, the would-be Master Mason who dares to
divulge the secrets of the third degree has risked ‘being
severed in two, my bowels burnt to ashes, and those ashes
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scattered over the face of the earth and wafted by the four
winds of heaven, that no trace of remembrance of so vile a
wretch may longer be found among men, particularly
Master Masons’.

In 1964 Grand Lodge allowed candidates to swear all
these oaths only ‘ever bearing in mind the traditional
penalty’ rather than ‘under no less a penalty’. This was to
make it clear that none of these grotesque ways of killing
would really be inflicted, but many lodges stubbornly kept
to the original version, as if the penalties were real after
all.'! When the Italian banker Freemason Roberto Calvi
was found hanging from London’s Blackfriars Bridge in
1982, Masons and non-Masons alike wondered if death
‘where the tide ebbs and flows’ might still be the punish-
ment inflicted on Masonic traitors (see Chapter 33).
Alternatively, if the penalties are just symbolic, what do
they really stand for? A fate worth avoiding, it seems, for
most Masons keep their vow of silence even when they
drop out of the brotherhood. Some even stick to it when
publicly condemning Freemasonry on religious grounds.

One Anglican clergyman, Andy Arbuthnot, recently
published a pamphlet advising Christians they should not
be Masons.!? A footnote reads: ‘The author was at one
time a Freemason and therefore took the oath of secrecy.
No information is however disclosed above, which is not
freely available to the public.’ This implies that even Revd
Arbuthnot still feels bound by his Masonic ‘obligations’.
Grand Lodge justifies the anomaly that these bind a Mason
to keep secrets even before he knows what they are, by
saying he is in a similar position to someone who signs the
Official Secrets Act."?

The truth is that when a man leaves Freemasonry (by
resigning, by not paying his dues or by being excluded or
expelled for some other offence) he is not released from his
oaths; there is no mechanism for unswearing them. When a
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man says, ‘I used to be a Mason but I'm not any more’, he is
deluding himself. The oaths allow no going back. He might
go to a Commissioner for Oaths and try to unswear them,
but I know of no one who has ever done so, nor would his
hrothers be likely to recognize the move.

In 1986, after more than twenty years’ internal debate
und public ridicule, Grand Lodge resolved that all these
penalties should be removed from the oaths and inserted in
another part of the ritual where they would be spoken only
by the lodge Master. Some critics of Freemasonry feel it
matters not who utters such grotesque threats but that they
are uttered at all. The candidate no longer swears them but
mstead the Master addresses them directly to him as the
new boy under instruction in each degree. He will hear
them many more times during his Masonic career so he
knows he will be branded ‘a wilfully perjured individual,
void of all moral worth’, if he ever reveals Freemasonry’s
sccrets. When he becomes Master of a lodge, as many
thousands do, it will be his turn to intimidate some novice
with the same threats.

England’s ever-affable Grand Secretary, Commander
Higham RN, brushes the oaths aside as nothing more than
the nonsense rhymes of the school playground: ‘Cross my
heart and hope to die, cut my throat if I tell a lie.”** To him,
initiation is ‘the first phase of humiliation, to cut the
candidate down to size, like a naval recruit being sent away
to find red oil for the port lamp’.'> The sceptic might
wonder whether a blindfold over the eyes, a noose round
the neck and a dagger to the heart can be so lightly
dismissed. And if the oaths and rituals are only childlike
traditions - mere words in a ‘fun’ one-act play'® - is
cverything else void of meaning, including the brother-
hood’s moral precepts? Is the entire affair a charade?

Besides, what is ‘traditional’ about the penalties? They
were not inherited from the cathedral-builders, for sure.
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Anyone who joins Freemasonry to honour those men
should hesitate before mouthing any part of the oaths, for
they have no historical validity. We know this because,
miraculously, some stonemasons’ rulebooks have sur-
vived. Masonic historians call these documents the ‘Gothic
Constitutions’, although only the two oldest were written
while Gothic cathedrals were still being built. They show
that stonemasons’ oaths were straightforward and the
penalties plain: anyone who disobeyed the rules was simply
thrown out of the lodge. The earliest constitution talks of
imprisoning masons who disobey the masons’ assembly,
but such assemblies never had civil authority so they could
never legally have jailed anyone. In any event, the
traditional rituals were pretty dull stuff: nothing worth
building a fraternity round, and certainly nothing about
throats being cut, bodies cut in two, bowels burnt to ashes,
or hearts ripped out and fed to ravenous birds.

The most significant constitution seems to be the ‘Grand
Lodge Manuscript’ (so called only because it now belongs
to the Grand Lodge of England). Written in 1583, it lists
many rules or ‘charges’. For instance, the mason’s oath had
to be sworn on the Bible but it was perfunctory and
contains no penalty: ‘These charges that we have no
rehearsed unto yu all and all others that belong to Masons,
ye shall keepe, so healpe you God and your hallydom [holy
judgment], and by this booke in yor hande unto yr power.
Amen, so be it.’
~ Another manuscript, written in 1686, ‘Buchanan’,"” is
hotter on words but still threatens no penalty: ‘These
charges that you have received you shall well and truly
keepe not disclosing the secrecy of our Lodge, to man,
woman nor child; sticke nor stone; thing moveable, nor
immoveable, soe God Helpe, and his holy Doome, Amen.’

In short, the throat-cutting, tongue-tearing and bowel-
burning bunkum recited by every lodge Master today is a
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.udistic farrago concocted by the scribes of Grand Lodge
Masonry in the early 1700s. It was never uttered by the men
who built the cathedrals. On the contrary, the Masonic
~aths are a slander on the craftsmen of medieval England
jpwrpetrated hundreds of years later.

Praiseworthy elements in Freemasonry, however, do
+lvm from precepts laid down in the ‘Gothic Constitutions’.
luday these live on in the Antient Charges read to each
Master before he is installed (appointed) ‘in the chair’.
I hey are also printed in the Book of Constitutions handed
10 cach Mason on initiation.’®

When a man applies to join any lodge under the United
tnand Lodge of England he must declare on a registration
1im ‘I do not expect or anticipate any pecuniary benefit as
.+ vonsequence of my being a member of the Craft.”!” In
I reemasonry’s first degree the candidate must say that he
otlers himself for initiation ‘uninfluenced by mercenary or
other unworthy motive'. Masons cite these commitments
v rebut claims that they are ‘only in it for what they can
pet’. Whether they take such protestations any more
«c1iously than the penalties is explored later in this book,
Imt one Mason who certainly ignored them was one of the
most significant figures in the fraternity’s history.

Dr James Anderson was born in Aberdeen in about
1680. After becoming a minister in the Church of Scotland,
e made his way to London. In 1721 he started rewriting
1 reemasonry’s Constitutions ‘in a new and better method’.
e claimed he was asked to do this by the new Grand
I odge of England (founded in 1717 when four lodges came
wigether under one authority), but he may have suggested
i himself. Leading Masonic historians have admitted that
he “was commercially as well as masonically motivated’.?"
Ile retained personal copyright in the Constitutions and
luter talked Grand Lodge into discouraging Masons from
huying what he claimed was a ‘pyrated’ edition.
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Anderson not only exploited Masonry for the money; he
wrote into his Constitutions the principle of Masonic
preferment which has inspired anti-Masonic paranoia and
conspiracy theories ever since. If a ‘strange brother’
(meaning, a stranger who is a Mason) ‘is in want you must
relieve him if you can, or else direct him how he may be
relieved. You must employ him some days, or else
recommend him to be employed.” Anderson continues:
‘You are not charged to do beyond your ability; only to
prefer a poor brother that is a good man before any other
poor people in the same circumstances.'

Anderson based his efforts on the ‘Gothic Constitutions’
in Grand Lodge’s possession at the time. These nowhere
told stonemasons to favour a brother mason over anyone
clse, but they were asked to give work to ‘strange fellows’
(masons from elsewhere). Anderson took this principle —
honourable enough when confined to one medieval trade
- and broadened it into a standing order to all ‘speculative’
Frecemasons to favour each other over non-Masons. Thus
did the Craft’s best-known scriptwriter twist the rules of the
cathedral-builders into a binding code of preferment,
partiality and mutual aid.

Anderson goes on to state that a Mason must cultivate
‘brotherly love, the foundation and copestone, the cement
and glory of this antient fraternity, avoiding all wrangling
and quarrelling, all slander and backbiting, nor permitting
others to slander any honest brother but defending his
character and doing him all good offices, as far as is
consistent with your honour and safety, and no farther’.

This appears to mean that while a Mason’s duty to a
brother is limited so as not to damage his own interests, it is
boundless in every other respect. Also, in obliging Masons
to defend a brother’s interests, Anderson puts no limits on
the damage or slander they may inflict on non-Masons.

In his first ‘Antient Charge’ — ‘Concerning Gop and
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RELIGION’ - he portrays Freemasonry as the ‘union between
good men and true, and the happy means of conciliating
friendship amongst those who must otherwise have
remained at a perpetual distance’. A Mason is one who
‘practises the sacred duties of morality’. Masons unite ‘with
the virtuous of every persuasion in the firm and pleasing
bond of fraternal love’. They are ‘taught to view the errors
of mankind with compassion and to strive, by the purity of
their own conduct, to demonstrate the superior excellence
of the faith they may confess’.

The young Anderson had learned Masonry from his
father, a member of the Aberdeen Lodge whose 1670 roll
has miraculously survived. This lists James Anderson (the
Elder) as a ‘Glazier and Mason and Clerk to our Honour-
able Lodge’. As clerk, Anderson wrote out the lodge’s
Constitution, which has also survived. This lays down the
tearful penalty to be inflicted on any brother who refuses to
pay a fine imposed by the lodge. If he dares go to a civil
judge for justice, the Lodge Master and the other brethren

will go to that judge he complains to and will make him a
perjured man, and never any more hereafter to be received in our
Lodge, nor have any part nor portion in our charity nor mortified
money, nor none of his offspring although they may be needful,
nor get any more employment with any of our number, nor from
any other far nor near, in so far as we can hinder.

The brethren could only have made their colleague ‘a
perjured man’ by all standing up in court to swear that he
was a liar. The other punishments awaiting their victim
would have been enough to put him out of work for life,
especially in a small closed community like seventeenth-
century Aberdeen. Surrounded by this wall of hostility, he
and his family would have to leave the town for ever - or
starve.

The Aberdeen Constitution reveals a society motivated



58 Ritual or Religion?

less by ‘sacred duties of morality’ than by retribution. Here
was no ‘union between good men and true’ but a gang ready
to destroy any member who sought a fair hearing else-
where. These folk are driven not by ‘purity of conduct’,
‘compassion’ for the ‘errors of mankind’ or the ‘pleasing
bond of fraternal love’; for them relief and truth are
restricted to a very small circle, beyond which it is
acceptable to tell co-ordinated lies to achieve the economic
ruin of others.

When James Anderson Jnr wrote his English Consti-
tutions he shrewdly did not express the lust for vengeance
manifested by his brethren in Aberdeen. Yet, simult-
aneously, in Freemasonry’s rituals, vengeance was
sanctified with the insertion of a new legend which would
transform the Brotherhood’s entire outlook on the world.
This was the Bible story of Solomon’s Temple, travestied
by the most emotive of Masonic fairytales: the ‘murder’ of
the Temple ‘architect’, Hiram Abiff.

According to the Book of Kings, Solomon had already
built his Temple in Jerusalem when he sent for aman called
Hiram to come from the city of Tyre to complete the
decorations. He was neither a mason nor an architect but a
worker in brass. The Book of Chronicles mentions such a
man, but says he arrived in Jerusalem before the Temple
was built. He too was an ornamental metal-worker, not an
architect or mason. One verse says he was skilled ‘in stone”
but the context shows his skill lay in decoration, not
construction.

How did Hiram turn up in Masonic ritual in about the
17205 when he had never before rated a mention, even in
the quasi-Biblical legends beloved by medieval masons?
Their ‘Gothic Constitutions’ had d diose tales
of the Creation, the Flood, Babylon, Nmeveh the
Hebrews, Ancient Egypt and Greece. They spoke of
England in the Dark Ages, of St Alban and the Saxon King
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Athelstan. The purpose of all these stories was toinflate the
role played by builders throughout the ages. Everybody
who had ever been anybody must have been a mason.

Even so, these Constitutions gave only brief accounts of
the building of Solomon’s Temple and made no reference
to Hiram the metal-worker. Some refer to Hiram, King of
I'yre, a different man who is also revered in Freemasonry
for helping Solomon build the Temple by supplying
cedarwood from Lebanon. This raises another issue. The
Bible says the Temple was built mainly of wood and was a
modest erection: just thirty feet wide and ninety feet long,
no bigger than a modern-day synagogue or church hall. If it
nceded an architect he would not have been a stonemason.
Yet when eighteenth-century Freemasons got hold of the
story, they inflated Solomon’s Temple into a gigantic stone
palace, ‘resembling a 10-acre college campus’.?! They gave
Hiram equally imaginative proportions. First he acquires a
surname: ‘Abiff’. Then Anderson hails him as ‘the most
accomplished Mason upon Earth’. Then he claims ‘this
divinely inspired workman’ erected the Temple himself.

The ‘Hiramic legend’ reaches its fully inflated form in
Freemasonry’s third degree ritual, where Hiram is described
as the Temple's ‘principal architect’. The Fellow Craft Mason
seeking to become a Master Mason must personify Hiram
and then be ‘murdered’. Just as there is no Biblical or
historical evidence that Hiram was an architect or amason, so
neither the Bible nor the ‘Gothic Constitutions’ say the
architect — whoever he was — was slain. The story seems to
have been devised in the early 1700s, by Anderson or other
brethren, to give much-needed drama to the third degree.
Without it the ritual would be very dull indeed.

Instead, the third degree tells how three Fellow Craft
Masons tried to force Hiram to betray the secrets of a
Master Mason. Armed with stonemason’s tools, they
wamed him ‘death would be the consequence of a refusal’.
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He retorted that he would rather suffer death than betray
this sacred trust. “This answer not proving satisfactory’, the
ruffians bludgeoned him to death.

Playing Hiram, the candidate appears bare-armed,
bare-breasted, bare-kneed and shod in slippers. When it
comes to the murder he is struck down, with gestures not
blows, and laid back into a grave. In some lodges this is
represented by a sheet depicting an open grave surrounded
by skulls and cross-bones. In others a floor trap opens to
reveal a grave-shaped cavity. In a few lodges ‘Hiram’ is laid
in a real coffin. To heighten the sense of doom an organist
plays funereal music, such as the Dead March from Saul,
and a clock strikes twelve, the noonday hour when Hiram
was allegedly slain. In the seaside town of Illifracombe in
Devon, there is a Temple where necrophilia goes deeper
still.

Immediately in front of the Master's pedestal is a deep grave
that goes down to the basement. At the bottom is a decayed coffin
and a skeleton. At the appropriate stage of a third degree
ceremony, the candidate is taken to the edge of the grave and a
blue coloured light is switched on to illuminate the emblems of
mortality.?

One day a visiting Mason who was a police surgeon
shocked the local brethren by saying, “You have a woman
down there.’” A human skeleton was acceptable to them but
a woman was not, as they are not allowed in Lodge
meetings alive or dead. I am assured, however, that the
brethren are not looking for a male replacement. In
Spilsby, Lincolnshire, another female skeleton is know-
ingly used

in a dramatic way when the candidate is lowered into a trap below
the level of the temple floor. After he is raised and the emblems are
pointed out to him, it appears to him that he was laying
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stwpside the skeleton. It is interesting that this lodge meets on
"o 1 uday on or before Full Moon, no doubt so that they can see
(e 1t way home. 2

Iu the Masonic myth Hiram Abiff dies. In the ritual his
and-in is resurrected, but only after the Lodge Master has
spphed the Master Mason’s handshake to the cadaver. He
the'n ‘raises’ the candidate to the third degree and invests
hun with his Masonic apron.

I he Master now tells how Hiram’s disappearance threw
the workmen into confusion. King Solomon ordered a

«arch, the body was found ‘indecently interred’ and

o huried ‘with all respect and reverence’. Meanwhile,
muther search party had caught the killers on the road to
loppa (the modern Jaffa). Unable to escape, they con-
towed and were taken back to Jerusalem where ‘King
"wilomon sentenced them to that death the heinousness of
thewr crime so amply merited'.

In some versions of the ritual, the Master explains that
the murderers (Jubela, Jubelo and Jubelum) were so
vvercome with remorse that each exclaimed how he wished
10 Jie. Jubela wanted his throat cut across and his tongue
1oin vut, Jubelo wanted his left breast torn open and his
hicart fed to vultures while Jubelum fancied having his body
«vered, his bowels burnt to ashes and scattered before the
lour winds of heaven. Solomon, ready to oblige, ‘ordered
1hem to be executed agreeably to the several imprecations
ol their own mouths’. Ever since, their utterances have
been recalled by Freemasons in the penalties ordained in
cach of the three degrees.

This entire saga is an eighteenth-century invention. Just
like the penalties, the fantasy of Hiram’s murder is a
slander on medieval masons who, ignorant and unlettered
as they must have been, were less prone to bogus history
than the Georgian gentlemen who hijacked their tradition.

Hiram’s murder is in the rituals because, without such a
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martyrdom, Freemasonry would have no ritual climax. The
Master now resurrects the candidate, first by applying the
Master Mason's handshake, next by placing his right foot,
knee and breast against the candidate, whom other lodge
officers slowly raise. Finally the Master lays his left hand
over the candidate’s back. He then explains these gestures
as the ‘Five Points of Fellowship:

Hand to hand I greet you as a brother; foot to foot I will support
you in all your undertakings; knee to knee, the posture of my daily
supplications shall remind me of your wants; breast to breast,
your lawful secrets when entrusted to me as such I will keep as my
own; and hand over back, I will support your character in your
absence as in your presence.

This is the most emotive expression of mutual aid in
Freemasonry. It comes after a solemn, even frightening,
enactment of murder which sometimes brings the candi-
date to tears. After going through this experience in front
of as many as fifty ‘brothers’, the new Master Mason might
justifiably feel he owes them an over-riding loyalty.

If Masons in eighteenth-century England had not been
obliged to act out Hiram Abiff’s ‘murder’ — or mouth the
bloodcurdling oaths - they might have lightly betrayed
their fraternal secrets. Without the freshly-minted myth of
Solomon’s architect, the ritualists could not have enriched
the Craft with the word ‘Temple’ or invoked its many
religious and mystical properties. Indeed the brotherhood
might have died out in decades, for who could imagine
kings and princes patronizing a club where everybody aped
the plain trade-union customs of a crowd of journeyman
building workers? Instead, transformed with the ceremon-
ies, symbols, finery and regalia of a new magical order,
Freemasonry became a dynamic movement which in less
than 150 years would spread throughout the world.

Today, some Freemasons feel that, by taking the blood
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<t ol the ‘obligations’, Grand Lodge has diminished the
tralt's appeal. They are appalled that newcomers no
lnper swear the penalties, and they resent Grand Lodge’s
thiph handed approach. One affronted Mason told me that
e hanges were never formally put to his lodge.

We never discussed them and nor did any other lodge, as far as 1
vaow  We were suddenly told they were happening, and that was
that! The penalties gave the rituals their edge, their tension and
mapn Now they are as exciting as watching paint dry. Grand
I wlpe cares more for outsiders’ ridicule than our concern.

In October 1986, a rebel Masonic publication, Third
lieung, damned the changes as an act of cowardice and
+ msculation forced through only at a meeting packed with
«vhers after Grand Rank (Freemasonry’s elaborate
-y lem of promotions and awards).

Ihe penalties form a vital part in the process by representing
the enormity and seriousness of our sacrifice and of our Masonic
- ndeavour to rebuild the Temple. To bring our Creator’s light,
theongh our actions at all levels, into our fallen world and thereby
iy Peace to the whole earth. It is an enormous task — but one
which we are sworn to serve.>*

tnand Secretary Higham riposted that:

the decision was on a free vote, by a very large majority, in an
unusually well attended Grand Lodge comprising, as usual,
cuand Officers, and the Wardens, Masters and Past Masters of
pmivite Lodges. It is masonically improper for any Freemason to
uestion that decision and unseemly for it to be done in a way
which casts aspersion on the integrity of others.?

'Apron War’ was now well and truly joined. The rebels
«ounterblasted that moving the penalties was masonically
illegal, according to one Antient Charge which every
| odge Master promises to enforce: “You admit that it is not
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in the power of any Man or Body of Men to make
innovation in the Body of Masonry.’ Grand Lodge's Board
of General Purposes (its inner government of some forty-
seven members) promptly dug out a document of 1723
which showed the Charge had originally ended with the
phrase, ‘without the consent first obtained of the Grand
Lodge’. In December 1986 they stuck that phrase back in
the Charge, in the vain hope that it might silence the Ritual
fundamentalists.?®

Over the centuries, but particularly in recent years, the
penalties must have repelled more Masons from the Craft
than they have attracted. In 1979 even the Duke of Kent
confessed to his own ‘definite sensation of repugnance’
over the penalties, and ‘the distasteful aspect of calling
upon God to witness an Oath which is scarcely practical and
certainly barbarous'. Grand Lodge admitted that, if
enforced, they would also involve ‘a serious criminal
offence’.?” Several, surely! (Kidnapping, grievous bodily
harm, torture, mutilation, breaches of the Clean Air Acts -
unauthorized bowel-burning and ash-wafting in public - as
well as murder and conspiracy.) In the first degree ritual all
this must have ‘come as a surprise and a shock’ to the novice
who had just been told that there is nothing in Freemasonry
which is ‘incompatible with your civil, moral or religious
duties’!

In April 1986 the Duke of Kent told Grand Lodge that
any future change over the penalties would ‘be of our
making, and not because people outside Freemasonry have
suggested it’. Yet only four weeks later, when the change
was accepted, the Board of General Purposes admitted the
penalties had to go partly because they gave ‘ready material
for attack by our enemies and detractors’.

Freemasonry's detractors had far more than a little
throat-cutting to complain about. Not content with dream-
ing up foul oaths and the fantasy of Hiram Abiff, the
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brotherhood's eighteenth-century founders made a third
and cven more revolutionary change: they stripped the
ntuals of Jesus Christ.



2
Whatever Happened to Jesus?

Ye dull stupid mortals, give o’er your conjectures,
Since Freemasonry’s secrets ye ne'er can obtain.

Eighteenth-century Masonic song'

Among the ‘dull stupid mortals’ who are not Masons are
most of Britain’s Christians. From time to time individual
Protestant clergymen — armed with a few ‘secrets’ — have
attacked the Craft, but their denominations maintained a
formal silence until the 1980s when one church after
another expressed doctrinal revulsion against the
fraternity.

It is remarkable that this issue, at this time, should have
united ‘auld enemies’ who have disagreed on almost
everything else for 400 years. Scotland has seethed with
religious discord since the Reformation took hold in 1560.
In the history of Christianity few tribes have loathed each
other more than Scots Catholics and Presbyterians, among
them the Free Church of Scotland. Yet recently the ‘Wee
Frees' have come round to the ‘Papist’ view of Free-
masonry: total opposition. Today the brotherhood stands
condemned by both churches.

The faithful who enrol in Masonic associations are in a state of
grave sin and may not receive Holy Communion.
Declaration by the Vatican, November 1983
The Masonic Order is a work of darkness. The further people are
led into it the more they learn of its idolatrous, heathenish nature.

Revd Hugh Cartwright addressing the General
Assembly of the Free Church of Scotland, May 1986
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Iteverend Cartwright did not fulminate in vain. The Free
¢ hurch’s elders, massed in Edinburgh, resolved over-
whelmingly that ‘active membership of Freemasonry is
un ompatible with membership or office of the Christian
* lmurch’. They asked Masons in the Kirk to renounce the
valt or face disciplinary action, in effect threatening
. voommunication just like Bishops of Rome have been
Jomp to their flock since 1738 (see Chapter 8).

I ew Masons could be discomfited by the onslaught of so
.l i church, yet the 15,000 Wee Frees, most living in the
+ motc Highlands, were torch-bearers for a conflagration
‘1 hell-tire anti-Masonry. Not to be outdone, the Free
11 shyterians (the Free Church’s more puritanical rivals)
<vndemned Masonry as ‘anti-Christian and of the works of
Aathness’.? Even the Church of Scotland - the biggest
+ much north of the border - set up an inquiry which in 1989
munded aspects of Freemasonry ‘unworthy of Christians’
«ven though most Scottish Masons belong to the Church
il despite threats from some of its ministers who are
Masons. One prophesied that the investigation would be an
wedant recipe for losing members.* ‘Who do we take on
wext?” said another. ‘The innocent ladies who take yoga
lasses?™

Undeterred, the Kirk’s investigators urged Masons to
revonsider their involvement’ in the Craft, but Scotland’s
+ wand Lodge will probably hold on to its 100,000 brethren.
I recent Grand Master Marcus Humphrey claims
membership is increasing by § per cent a year.® Ironically,
many Scots join the Craft to escape the gloom of Presby-
wiian worship, according to Dr David Steel (a former
Maoderator of the Church of Scotland and father of the
iecent Liberal Party leader):

The Church in Scotland, I think largely through the Puritan
miluence of the eighteenth century, has become somewhat barren
ol imagery, somewhat suspicious of ritual . . . I think myself that
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this subconsciously is one of the attractions of Freemasonry to
men in Scotland. They find in it this richness of symbol and
imagery, which articulates deep feelings which theﬁy may have, not
in any rational sense, but in an imaginative way.

Dr Steel has no problems reconciling his Freemasonry
with his Christian beliefs but what outrages other church-
men, in Scotland, England and elsewhere, is that nowhere
in the Craft’s ritual or rulebook does Christ or Christianity
get a mention. This would not matter if the fraternity were
a golf club, a trade union or any other society dedicated to
social, material or political ends, but many Christians find it
repellent in a movement which purports to have moral,
spiritual and religious goals. The repulsion might not arise
if the Freemasons had retained the Christian beliefs of the
stonemasons which they always expressed in their
ceremonies.

The might of the Father of Heaven and the wisdom of the
glorious Son through the grace and the goodness of the Holy
Ghost that is three persons and one God, be with us at our
beginning and give us grace so to govern us here in our living that
we may come to his bliss that never shall have ending. Amen.

This prayer comes from the third oidest Constitution, the
so-called ‘Grand Lodge’ manuscript. Like almost all
medieval rulebooks it is thoroughly Christian, which is only
10 be expected since the stonemasons worked mainly on
Christian buildings in a wholly Catholic nation. ‘The
established church was the bedrock for the predecessors of
modern Freemasonry.”” Yet when Dr Anderson drew up
his Constitutions in the 1720s he decided Freemasonry was
better off without the Holy Trinity.

In his first Antient Charge, ‘Concerning Gop and
RELIGION’, Anderson condemns both atheism and ir-
religion. He states that in ‘ancient Times’ masons were
obliged to folow the religion of their own country, but then
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announces: ‘ 'tis now thought more expedient only to oblige
them to that religion in which all Men agree, leaving their
particular Opinions to themselves.” Here Anderson is
hsmissing as ancient even some stonemasons’ rulebooks
written during his own lifetime.® He was cooking history to
ht his private opinions or the dictates of Grand Lodge.
I-ither way, the deception comes ill from a Presbyterian
toctor of divinity. He also decided that the religion in
which all men agreed was belief in a Supreme Being. It was
allegedly for this reason that Jesus was struck out: to
climinate all cause for sectarian bickering. Henceforth,
vvery kind of Christian, even Catholics, could unite in
Masonry. So could Deists and Jews.

There could havce been another reason for the change. At
the heart of almost all major rites and religions there is a
lcgend of a lost leader, a dying god. Few faiths with a
human element {as opposed to plain sun-worship, for
cxample) allow their central figure to die peacefully in bed.
Ritual demands a martyr, but now that Freemasonry had
its own martyr in the newly-minted character of Hiram
Abiff, it no longer needed Christ crucified. Freemasonry is
arite, but is it a religion?

Throughout the eighteenth century, Masonic ritual
retained a few Christian traces from the New Testament,
but by 1816 even these had been removed.® The ritual
remains de-Christianized today, leaving each Mason to
interpret the Supreme Being in his own way: as the God of
the Christians or the God of Jews or Muslims. A Mason
need not go to church or belong to any organized faith. He
need only profess belief in a single universal force. Grand
Secretary Michael Higham says a Mason’s God ‘must be a
good one’,'’ but there seems to be nothing in the rituals to
stop him worshipping a God that is good and evil, or even
wholly evil. A Mason may believe God and Satan are one,
or that God is Satan.
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A candidate has only to say he puts his trust in God,
whom the rituals call the ‘Great Architect’ or the ‘Grand
Geometrician’, and he is welcome in Freemasonry. Since
all discussion of religion is banned, ‘masonry is the centre
of union between good men and true, and the happy means
of conciliating friendship amongst those who must other-
wise have remained at a perpetual distance.’

When Anderson wrote these sentiments'' they would
have held considerable appeal to men of reason. For 200
years Europe had been torn apart by brutal wars fought in
the name of God. The British Isles had been racked
repeatedly by Popish plots, real and imagined. In 1685 a
war was fought to depose the Catholic King James Il and
replace him with a Protestant, William of Orange. In 1715,
only eight years before Anderson went into print, the
Jacobites had rebelled with the aim of putting James II's
son on the throne. It was a time when the spectre of
vengeful Catholics stringing up Anglicans and dissenters
was never far from England’s imagination.

In such a climate there was probably a need for a
humanistic fraterity based on religious tolerance. From its
formal beginnings this is what ‘speculative’ Freemasonry
claimed to be. It may have been as good as its word: in 1729
one of England’s first Grand Masters was a Catholic,
Thomas Howard, 8th Duke of Norfolk. Equally remark-
able was the admission of Jews when they were excluded
from most other organizations. Indeed, it seems that
Christian elements in the ritual were removed in deference
to Jewish sensitivities. At that time probably the only
Muslims in Britain were a few Turkish merchants, but in
today’s multi-racial society, as a leading Masonic clergy-
man recently asked, ‘If the Craft had to be de-Christianized
for the sake of our Jewish brethren, ought it perhaps to be
*de-Judaized’’ for Muslim adherents, and even ‘“de-
scripturized” for the Hindu seeker?''?
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Many non-Masonic Christians believe that de-Christian-
wved Masonry contains huge theological errors. It has
vertainly had idiotic side-effects. For example, the patron
~nts of the stonemasons were the ‘Quatuor Coronati’ or
tour Crowned Martyrs. Confusingly their legend starts
with five Christian stonecutters being put to death in Rome
n A.D. 298 for refusing to sculpt the image of a pagan god.
When the statue was completed by other hands, four more
masons were beaten to death for refusing to offer it
mcense. In the 1700s the Freemasons who expunged Christ
kept the Crowned Martyrs as their patron saints, ‘the first
lependary Masons to feel the brunt of hatred for noble
principles’.'* Yet if the Martyrs had practised the ‘toler-
ance’ of modern Freemasons, they would have respected
other men’s gods and sculpted the statue. They would even
have offered incense, for as Anderson said, ‘in ancient
limes Masons were charged’ to observe every country’s
prevailing religion, ‘whatever it was’. Christians may rightly
icvere the Crowned Martyrs, but by Masonic lights they
were bigoted fools.

To this day Masons claim tolerance is one of their
strengths, saying the Craft can work only on the basis of
multi-faith goodwill. ‘It is sad,’ says the Duke of Kent, ‘in
these days of ecumenism and, in some quarters, tolerance,
that it should be considered a criticism of Freemasonry
that it is not specifically Christian.”'* One brother put it
more bluntly to me: ‘Anti-Masonic priests are hypocrites.
We've been practising true Christian-style understanding
for three centuries. The churches yap on for decades
about coming together, but they achieve nothing.’

In 1985 Grand Secretary Higham took to a City of
London pulpit to deliver a lunch-time talk entitled ‘Free-
masonry - from Craft to Tolerance’. He was breezy and
informal but stood firm against Christian anti-Masonry. He
pointed out that he was a Christian and a sidesman at his
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local Anglican church, and said Masonic ritual omits Christ
only so men of different faiths may come together without
compromise.

Many Christians feel that Masons have reached common
ground only by creating their own religion: a kind of
spiritual Esperanto. Higham said there is no such religion.
Freemasonry encourages morality but only ‘at ground
level, religion takes it upwards’. The same year Grand
Lodge issued a leaflet'® stating that Freemasonry is not a
religion or a substitute for religion. Members must believe
in a Supreme Being, but there is no separate Masonic God.
A Mason's God is the God of the religion he professes.
Freemasonry lacks a religion’s basic elements. ‘It has no
theological doctrine, and by forbidding religious discussion
at its meetings, it will not allow a Masonic theological
doctrine to develop.’ It offers no sacraments. nor docs it
claim to lead to salvation by secret knowledge or any other
means. As for Freemasonry’s secrets, these are concerned
not with salvation, but ‘modes of recognition'.

All this conflicts with the kind of view expressed by many
prominent Masons earlier this century, when they had no
worry about public opinion and could proclaim their beliefs
with impunity in Masonic books and journals, and even
courts of law. Thus in 1903 the Grand Lodge of New York
presented this statement when successfully defending itself
against a claim of unfair expulsion brought by a wayward
brother.

The precepts contained in the ‘Landmarks and the Charges of a
Freemason’ formulate a creed so thoroughly religious in character
that it may well be compared with the formally expressed doctrine
of many a denominational church. The Masonic fraternity may,
therefore, be quite properly regarded as a religious society.'®

In 1914 the first edition appeared of one of American
Freemasonry’s best-selling books: The Builders by a
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Hapnist minister named Joseph Fort Newton. This has been
.+ lmmed as ‘the most notable writing of the century’ and is
Ml on sale in Masonic bookshops on both sides of the
Atlantic.'” To Newton, ‘Masonry is not a religion, but it is
Hehgon, a worship in which all good men may unite, that
- w h may share the faith of all’."®

tustead of criticizing Masonry, let us thank God for one altar
~here no man is asked to surrender his liberty of thought and
v vome an indistinguishable atom in a mass of sectarian agglo-
ow tation . . . High above all dogmas that divide, all bigotries that
thand, all bitterness that beclouds, will be the simple words of the

«nv cternal religion - the Fatherhood of God, the moral law, the

rolden rule and the hope of a life everlasting!'®

In the 19208 J. S. M. Ward wrote books linking
ticemasonry with cults and religions from all ages.
«ountries and cultures: ‘I consider Freemasonry is a
aMficiently organized school of mysticism to be entitled to
be called a religion . . . 1 boldly aver that Freemasonry is a
rehgion.'®

Ward’s staunch ally. Sir John Cockburn, Grand Deacon
ol England and Deputy Grand Master of Australia,
hsmissed the row between Masonry and religion as ‘merely
« war of words’, and yet: ‘If the title of a religion be denied
1o Freemasonry, it may well claim the higher ground of
heing a federation of religions. It is a form of worship in
which all religions unite.’?!

In 1924 an eminent British Masonic scholar, W. L.
Wilmshurst, wrote that Freemasonry is not a religion, but
promptly followed this with Masonic double-speak: ‘A
brother may legitimately say, if he wishes — and many do
say — “Masonry is my religion” but he is not justified in
classifying and holding it out to other people as a
1cligion.’??

This seems to be telling Masons that they may embrace
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Freemasonry as a religion, but should not let outsiders in
on the secret. In 1952 another Anglican minister, using the
pseudonym Vindex, defined Freemasonry as a super-
religion: ‘There has always been an inherent longing to
penetrate deeper, to achieve a more profound personal
communion with nature, with reality and with God than
was possible through official state religions.” Masonry
satisfies this longing: ‘Good men and true literally by the
thousand seek out the Craft every year, attracted to it by
some magnetism that seems almost the supernatural work-
ings of the Holy Spirit.">

In 1954 no less an authomy than a Grand Chaplain of
Grand Lodge add d the question: is Fi y a
religion?

1 firmly believe that it is. The tests of any religion lie (1) in its
belief in Almighty God and the Obligation to serve Him; (2) on
the performance of duties to God and Man based on the divine
law found in a divine revelation (the Bible); (3) [in its possessing]
a system of faith and worship.

Freemnsonry conforms to nll of lhese and those who have met

hil d precincts h that which
comes from being nearer to God. It may not be a complete
religion since it does not attempt to minister to women and
children, md because it is highly selective, but it is nonetheless a
religion.?*

Grand Chaplain is one of the highest offices in English
Freemasonry. It is filled each year by a man of rehyon
chosen to p ify the ’s sp . This
man’s views can hardly have been perverse, nor were they
disowned at the time by his brother in ‘cloth’ and ‘apron’:
Geoffrey Fisher, Archbishop of Canterbury.

Today, Masomc researchers say most of (hese writers
were k whose is now
discredited. Grand Librarian John Hamill tellingly entitled
a recent lecture ‘The Sins Of Our Masonic Fathers’.> In it
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he claims that some of the authors quoted above ‘had a
«omplete misconception as to the nature and purpose of
I recmasonry’, but ‘what our critics do is to use these
nusguided interpretations to bolster their case against the
Craft’,

Hamill may be right but, if so, practically all the Masonic
wiiters, historians and sages of the past 100 years shared
the same misconception and certainly spread it around.
lugether their books sold in hundreds of thousands. Many
e still being reprinted and sold through Masonic book-
-haps. It is difficult to know whom to believe: the dcad
Masons who claim Freemasonry is a religion or the living
who claim it is not. Who knows? In fifty or a hundred years
hime, a new crusade of Masonic writers may be preaching
unce again that Freemasonry is the universal religion to
~ave all mankind.

‘The current claim that Freemasonry is no such thing is
the only publicly acceptable defence to attacks on the Craft
from Christians of many penuas:ons Thirty  years ago
Masons were so hed in the P
that they never seemed to have asked themselves whether
lreemasonry conflicted with Christian doctrinc. A mere
pricst who dared ask, such as Walton Hannah, found
Inmself out in the cold. Today, when (it seems) no serving
Anglican bishop is a Mason, the cult has fewer friends in
high places. An evangelical revival and the rise of the
charismatic ‘Born Again’ brigade have reduced Masonic
vlergymen to a tiny minority. This is not the time for any
Mason to claim Freemasonry is a religion, ¢ven if he thinks
iis.

In 1984 England'’s highest Masonic authority, the Duke
of Kent, told his brethren to curb their tongues: ‘It will
certainly help if the phrase “Freemasonry is my religion™ is
never uttered again. I cannot think of any words more
likely to give a false impression of the Craft.” Yet the




76 Ritual or Religion?

phrase is still being uttered. Masons have admitted to me
that they feel Freemasonry is a religion: it does demand
belief, it has dogma, it does offer sacraments, and it even
promises a kind of salvation: when a Mason dies he goes to
the ‘Grand Lodge Above’, which may mean the Christian
Heaven but sounds more like a Masonic Valhalla.

Masons are well-prepared for a Masonic after-life by
their training on earth. They meet in ‘temples’ which have
‘altars’. When a new lodge is founded it must be ‘con-
secrated’. The rituals have a spiritual, even holy,
atmosphere whipped up by hymns and prayers offered by
‘chaplains’. One Mason’s wife tells me that after lodge
meetings her husband comes home glowing, not from
alcohol but from something resembling a religious climax.
Reverend ‘Vindex’ achieved similar satisfaction: ‘To
witness a Third Degree Ceremony for me, as a Christian
Priest, is to relive Good Friday.'?” For him a ritual built on
the fairytale of Hiram Abiff's death became a deep
religious experience. Most religions are built on fairy- or
folk-tales, of course, but if Masons choose to point this out,
they may only be acknowledging that Freemasonry tooisa
religion.

Masons could even be given Masonic funerals, elaborate
ones,? but in 1962 Grand Lodge decreed that the ‘final
obsequies of any human being, Mason or not, are complete
in themselves’ and do not call for any Masonic prayers at
the religious service or the graveside. This ban came after
incidents such as that engulfing the Bishop of Southwark,
Mervyn Stockwood, in 1959. The relatives of a Mason had
asked to hold a Masonic funeral in a local church.

I carefully studied the proposed service and I found that the
words *Jesus Christ' were omitted from the prayers and the word
*Architect’ substituted. Worse still, the cross was to be removed
from the altar and an additional non-Christian ceremony was to
take place at the graveside. I informed the vicar that while people
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must be free to bury their dead in their own way, I thought that in
this case it would be better for the service to take place in a
Masonic temple. A bishop, when he is consecrated, promises to
hanish strange doctrines; therefore I could not allow the doctrine
of the divinity of Christ to be treated as peripheral. Moreover
cvery church was dedicated in the name of the Holy Trinity and
uat in the name of the Architect.

This line I took stirred up a hornets’ nest. I was warned that I
had offended important benefactors and that the diocese would
suffcr financially. It may have done s0.%

I'his issue was to break a long-standing friendship between
Stockwood and Geoffrey Fisher, the former Anglican
P’rimate. Stockwood felt Freemasonry was divisive:
Anglican bishops were themselves supposed to be a
brotherhood, but here was ‘a secret society which de-
manded an absolute loyalty. It was calculated to divide us
nto two groups and could lead to conflict.” The conflict
broke in the press in 1967, with Stockwood saying, ‘A
Christian has no need to go beyond the Church. His loyaity
1o Christ and his church is paramount. The fact that Lord
Fisher is a Freemason proves nothing. His successor at
Canterbury will have no truck with it.”* Privately, Fisher
defended the Craft with revealing candour: ‘The ritual is
glorified nonsense based on a legend of sorts. Why not? We
all like that kind of play-acting if it is in a friendly
atmosphere and even more if it poses as a secret!™!

Some Masons admit they have no religion: not Free-
masonry or anything else. They have no belief in God, do
not go to church, and know little of religion beyond their
dim memories of instruction at school. One former Mason
told me he resigned from his lodge when he lost his belief in
God. His colleagues urged him to stay. They said they did
not believe either, but if people resigned on such flimsy
grounds the lodge would soon lose all its members.

This reflects ill on a fraternity which, in the Duke of
Kent's words, is ‘an ally of religion and is firmly rooted in
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religious belief”, yet it reflects the hypocrisy with which the
Craft used to be run at the highest levels. In 1956 Grand
Lodge tried to get rates relief on Freemasons’ Hall on the
grounds that Freemasonry's main objects were ‘the
advancement of religion’. The High Court turned this
down because Freemasonry prov:ded no rellgous instruc-
tion, no p for the p of Li , no
supems:on to ensure that 1ls members remained constant
in their various religions, no holding of services and no
pastoral or missionary work of any kind. Indeed, the judges
found that a Mason did not have to practise any religion
whatsoever.

Grand Lodge fought this case just to avoid paying taxes,
but to do so it had to perform some nifty verbal tricks. In
court it claimed that Freemasonry is dedicated to advanc-
ing religion, but outside it was saying the Craft has no
dogma and bans religious discussion. This must be a

How can F y ‘advance’ religion, and
educate its members in spirituality, if they are not allowed
to discuss the meaning of the ritual’s religious elements?

The ban is itself the assertion of a pyramid of dogma in
the ritual, which must be incomprehensible to many of its
performers precisely because they are not allowed to
discuss its meaning. What actor could rehearse a religious
play without asking the meaning of the lines? Yet each
Mason, it seems, must fumble his own way through the
ritual’s labyrinth of ideas from all manner of primitive and
mystical cults, some pre-dating even Judaism.

On the other hand, if Freemasonry really does have no
dogma or doctrine, then Grand Lodge has no right to claim
Freemasonry is not a religion, and surely Masons can
believe what they like. If some want to believe it is a
religion, then — for them - that is what it is. The
constitutional position is clearly explained by Alphonse
Cerza, an American Masonic historian who (until his death
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m 1987) belonged to the elite London research lodge,
Ouatuor Coronati.

1 teemasonry has no ‘official’ voice as that term is used by some
vhuches.. . . the word ‘free’ in Freemasonry means exactly what
+ ways and that each member is free to speak his mind. [fa Mason
has an active imagination and wants to interpret the symbols and
tossons for himself, that is his privilege . . .

Fieemasonry being non-sectarian in religious matters and non-
pohtical, no officer or group of Masons has authority to speak for
the Craft; when they speak of such matters they are expressing
when individual opinions only.”

I'his means that all the Grand Lodge of England’s

on religion, i ing its glossy pamp are

neither official nor binding. They are not ‘Holy Writ’,

merely opinions put forward by the hicrarchy to arm the

'raft against present-day Christian concern. The phrases
I’R job’ and ‘cosmetic cxercise’ spring to mind.

Ihe irony is (hm to preserve its uhgmus ‘universality”
and y has yred at lcast one
Christian. In |851 William Tuckcr was dismissed as Grand
Master of Dorset, allegedly for showing up at Provincial
Grand Lodge wearing the robes of another Masonic order:
the *Christian’ Rose Croix, in which he was a Sovereign
Grand Inspector General of the 33rd degrec. His support-
crs (a minority in Grand Lodge) claimed his sacking was
*harsh and unwise, and entirely unwarranted by the reasons
assigned to it". His real offence seems to have been
repeatedly  proclaiming the Craft was ‘universally
Christian® and Trinitarian: ‘Christianity is our basis, our
groundwork; and to every right-thinking and well-inten-
tioned Mason, it constitutes the true secret of Free-
masonry.” Such views undermined the removal of Christ
from the rituals which had been completed forty years
carlier. With Tucker discredited, the last hopes of a re-
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Christianized Craft were destroyed. Tucker died only
eighteen months later, still distressed by his Masonic
humiliation.

When this story was examined by Masonry’s Quatuor
Coronati research lodge in 1969>> one member, a Dr
Vacher, observed that Tucker’s ‘exaggerated Christianity
was no doubt part of his normal make-up, yet his final
aberration could only be accounted for by mental disturb-
ance. It would not, for example, have surprised me if he
had died of General Paralysis of the Insane, or a Cerebral
Tumour.’ As it happens, Tucker’s death certificate says he
died of Pulmonary Phthisis, a wasting lung disease. Some
Christians — not least the four crowned martyrs — might be
outraged by the very idea of a condition such as ‘exagger-
ated Christianity’, but to accuse a man of insanity just for
wearing the wrong robe to a Masonic meeting seems harsh,
even when the accuser is a Mason.
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Cloth and Apron, Cross and Square

It is absolutely useless for a Frenchman to try to understand
) nghsh Masonry unless he realizes that the Crown, the Anglican
1 hurch, and the United Grand Lodge of England are one God in
e persons.

In the early 1950s, when those words were written, King
vicorge VI was a dedicated Mason. In earlier years two of
s brothers (the Duke of Windsor and the late Duke of
kent) had been ardent members of the Craft. Today in
+outrast we have a Queen who cannot be a Mason, and a
v onsort who joined his father-in-law’s lodge in 1953 but has
rarely if ever donned an apron since. None of their three
wns is in the Craft or is likely to join.

1n 1953 the Archbishop of Canterbury and sixteen other
¢hurch of England bishops were ‘on the square’. Now, it
wems, no Mason wears an English mitre. This drift from
I'1cemasonry has been going on for decades but it became
nhvious only in 1984 when The Brotherhood emboldened
Anglicans to criticize the Craft. They were astonished to
find their hierarchy in general agreement. The ground was
prepared by the Methodists, whose 1985 Conference
considered a report voicing these main objections:

Masonic secrecy is ‘destructive of fellowship® whereas the
Christian community is open to all.

Candidates swear not to disclose the secrets of Freemasonry
before they know what they are, but Christians should not enter
“into rituals and obligations whose content is unknown and whose
unplications are shrouded in secrecy’.

Masons pray to a ‘Supreme Being’ to allow men of different
faiths to come together, but the worship is so watered down as to
be ‘unsatisfactory in any religious tradition’. Christians must be



82 Ritual or Religion?

concerned that in the minds of some Masons the Supreme Being is
not the God of Christians and that prayers are never offered in
Christ’s name.

In its rituals Masonry seems to offer salvation through secret
knowledge. The Royal Arch ritual implies that rediscovering
Masonry's lost secrets may help a Mason obtain eternal life. In
contrast Christianity offers salvation through knowledge ‘freely
available to all'.

In some rituals the candidate is told he is making a journey from
darkness into light. This can only be interpreted as spiritual
cnlightenment, but in Christianity this can be achieved only
through Christ. In the third degree the candidate is put to a
symbolic death from which he is raised by Masonic ritual. In
Christianity the same passage from death to life is achieved
through Baptism. Masonry thus performs ceremonies which are
‘equivalent to essential parts of Christian practice and offer
alternatives to important elements of Christian faith’.

Freemasonry claims not to be a religion, the report
concluded, but its rituals contain religious practices and
carry religious overtones. The Christian who becomes a
Mason may compromise his beliefs and his allegiance to
Christ, perhaps without realizing it: ‘Consequently
Methodists should not become Freemasons.” The commit-
tee acknowledged the many sincere Methodist Masons
‘whose commitment to Christ is unquestionable’ and who
see no conflict in their dual membership, but to allay
suspicion, they should declare they are Masons or, even
better, quit Masonry altogether.

Conference not only adopted this report; it banned
lodges from meeting on Methodist premises. All Masonic
services now had to accord with Methodist public worship.
Henceforth no service could proceed without mention of
Christ.

Methodist Masons were appalled. The church’s news-
paper, the Methodist Recorder, rarely vibrates with
controversy but now its letters column was bombarded by
Masons who felt bereft and stigmatized. Many stressed the
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« valr’s charity and good works. Some contrasted the warm
tvu nedship they had found in Masonic lodges with the frosty
i ocption on offer from some Methodist congregations. A
»Lyeaon's wife protested her husband’s devotion to Christ
i Methodism, but lamented that this anti-Masonic drive
anphit torce them both out of the Church.

¢ miee minister who is also a Mason told them not to be
A teatst. “Try not to feel hurt,” said Revd Frank Thewlis,
't give way to those who seem determined to turn
nothadism into an exclusive minor sect.” He ridiculed
« vmlerence by reminding readers of its past votes: for total
h.inence from alcohol, against charity lotteries because
ihey were a form of gambling. Other resolutions had
I« uled homosexuality was not a sin and that doctors ought
1 b allowed to put teenage girls on the Pill without their
pruents’ knowledge. If Methodists were required to agree
«uth all these votes, said Thewlis, g5 per cent would have to
+ apn. Most ignored them, so Freemasons did not have to
.yt cither. They should stand and fight.

I'hen someone remembered a memorial stained-glass
wimdow in Wesley’s Chapel, Methodism’s mother-church
i | ondon. It was paid for by Masons to honour Methodists
willed in World War I and is decorated with the square-
winl-compass and a Masonic Star of David. It shows Jesus
»mbracing a dying soldier, whose right leg is bared to the
knce as if he is an Apprentice Mason. One wag wrote to the
Recorder suggesting it should be boarded up until ‘Light’
was restored to the theologians.

Methodism has had a ‘love-hate’ relationship with
Masonry for over 200 years. The Church’s founder, John
Wesley, was strongly opposed: ‘What an amazing banter
upon all mankind is Freemasonry! And what a secret it is
which so many concur to keep! From what motive?
I'hrough fear or shame to own it?” However, John’s
nephew, the composer Samuel Wesley, was a Mason and
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became Grand Organist. In 1917 Methodist Masons set up
their own lodge in London and called it Epworth, after
John's birthplace. Other Epworth Lodges were founded in
Manchester and Liverpool, with six more in Ireland and
Australia.

With so strong a tradition, 6,000 Methodist Masons set
up their own association to fight the 1985 Conference
decision, but one year later their petitions were dismissed.
Their secretary Ronald Harris lamented: ‘We have been
judged and found wanting without being given a hearing.’
He vowed they would overturn the policy in future years,
but they have not yet succeeded.

There are only 500,000 Methodists in Britain, but the
decisions of this most senior congregation in world
Methodism are heeded in many countries, including
America, where 13.6 million Methodists outnumber
Anglican Episcopalians by nearly five to one. The Grand
Lodge of England had been ill-prepared for the Methodist
onslaught, but it could ignore all Nonconformist yelps so
long as they did not start the dogs barking in the Anglican
Church. Too late! The anti-Masonic plague was spreading
like rabies.

In February 1985 the Church of England General Synod
voted to investigate the ‘compatibility or otherwise of
Freemasonry and Christianity’. Laymen and priests ex-
pressed concern about Masonic ‘light’, the oaths, the
failure to distinguish between religions, the apparent offer
of salvation through secret knowledge, and whether
Masons believe they can get into Heaven through good
works rather than faith in Christ. A working group was set
up to consider these charges and many more brought by
Christian thinkers in recent books.? By my reckoning the
brotherhood stands accused of practising at least ten
heresies. They make tough reading:
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ayneretism — Different religions are equally valid, or may be
v utedd as equal, or fused. Illogical compromises are committed in
e attempt to reconcile different systems of belief or notions of
+«wl which are incompatible.

P'olytheism — A Mason may believe in only one God but
t1 cnusonry welcomes all Masons’ Gods in the same Pantheon.

Hualism - Masonic and Christian perceptions of God are in

wthel. No Christian can subscribe to both *without suffering
pwitaal schizophrenia®.?

"wouviianism — God the Father is elevated at the expense of God
e Son.

I'"vlagianism — Man is not cursed with original sin, but may
-« lneve perfection on Earth and Heaven through good works, not
tuth Christians believe man is corrupt and can only be redeemed
thontph Christ.

Rationalism — Terms like Supreme Architect and Great Geo-
wetnician imply God merely built the world and does not
wtcivene in its affairs. Christians believe God asserts his will on
t .nth through Christ.

¢ posticism — Salvation can be attained through secret know-
B a‘)"(‘A

Manicheanism — God is not all good, but both good and bad.

ldolatry — Some parts of the ritual may break the Second
« ommandment not to make graven images or bow down to them.

Satanism — Devil worship.

Wrong-footed by the Methodists, Grand Lodge was not
poing to be caught out by the Anglicans. It got in first with
Jrecially printed evidence, later assembled in a fifty-page
huoklet,* attacking all the usual anti-Masonic charges. It
(dismissed the Methodist committee’s report as ‘hurried and
l-researched’ and littered with errors. This was not
wurprising, said Grand Lodge, since all its members were
non-Masons.

The Anglican group tried to get off to a better start.
Among its seven members were two Masons. One was
I:ngland’s highest priest-cum-Mason: Peter Moore, Dean
of St Albans. It also included two women, whose enthu-
siasm for an all-male society might have been understand-



86 Ritual or Religion?

ably modest.® Despite only five meetings and a very tight
budget, by 1987 they completed a report: Freemasonry and
Christianity, are they Compatible?

This challenged Grand Lodge’s claim that Masonry is
private rather than secret, and its only secrets are the ‘signs,
grips and words used in proof of membership’. Not so, said
the group. The rituals themselves frequently define secrecy
far more widely, to cover not just the Order’s secrets but
every individual Mason’s ‘lawful secrets’ too.°

On Freemasonry as a religion, the group were ‘at one in
rejecting the assertion that the rituals contain no element of
worship’. They cited prayers offered to an Almighty God in
all the rituals, which echo ‘familiar Christian prayers and
phrases denuded of their normal Christian reference’.”

In its evidence Grand Lodge had claimed that ‘prayers
in a masonic context are not acts of worship but the simple
asking for a blessing at the beginning of work and returning
thanks at its successful conclusion’. Yet the group could not
understand how, in the ordinary meaning of words,
‘prayer’ can be distinguished from ‘worship’. Was Grand
Lodge not guilty of ‘a Humpty-Dumpty use of language'?®

And just whose God is this Great Architect or Grand
Geometrician? Grand Lodge says that these names simply
allow men of diffcrent faiths to join in prayer, but there is
no separate Masonic God: a Mason's God is the God of his
own professed religion.” This was far too woolly for the
Anglican investigators. To them Craft Masonry is typical
eighteenth-century Deism. Two hundred years on, must
not this ‘represent a slur or slight on Christianity’?'’ Some
group members thought it must, and agreed with these
points sent in by other Christians.

If the unique claims of Christianity are to be taken seriously
how can a man claiming to be a Christian belong to a Deist
organisation in which there is a free and easy acceptance of any
religion — Hindu, Sikh, Muslim, Jew et al. — whose God(s) are
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he-n own and wholly alien to the God of the New Testament?

M as the Christian not a clear and overwhelming responsibility
aotmually to witness to the higher claims of Christianity?

Ihe entire group, Masons and non-Masons, felt that
pits of the ritual of the Royal Arch (another order,
‘hwussed in the next chapter) must be considered
tdasphemous. Otherwise they divided on predictable lines.

I he reflections of the Working Group itself reveal understand-
<l differences of opinion between those who are Freemasons
wnl those who are not. Whilst the former fully agree that there are
<l difficulties to be faced by Christians who are Freemasons,
the latter are of the mind that the Report points to a number of
-1y fundamental reasons to question the compatibility of
1 v+ vmasonry with Christianity.'*

When the findings leaked out, Grand Lodge was out-
vaped. It had asked to be allowed to comment before
jmhlication and to bring evidence to refutc any ‘alleged
weompatibilities’, yet this offer was spurned. It had

npplied stacks of evidence and ‘replied to all questions
«ith candour; it is a pity that the candour was not
ey :procated'.‘z

Girand Lodge rejected all the report’s findings, by
eocrting  that  Freemasonry contains no heresies,
hlusphemies or clements of religion. It does deal in
morality and encourages its members to live a better life,
wid it certainly has a spiritual basis. Thus it cannot be a
Jdanger  to  Christianity, but rather ‘its very useful
«oimpanion’.

In June 1987 Grand Lodge distributed a hurried counter-
Ilast to all Synod members as they assembled to discuss the
report at York. This may have done the trick. The report
was backed by 394 votes to fifty-two and commended for
turther discussion, but Masons claimed they had won the
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debate. ' There would be no ‘sleazy heresy hunt, based on
unsubstantial evidence’, as one priest put it, and no witch-
hunt either. Even if some Masonic ceremonies might be
blasphemous in parts, that does not mean Masons are
blasphemers.

This was getting too serious, felt the Archbishop of
York, Dr John Habgood. In his speech he took the
benign view that Freemasonry was ‘a fairly harmless
eccentricity’. While ‘no doubt there are cases of people
being unheathily absorbed in what is by any standards a
rather odd society’, words like heresy and blasphemy were
inappropriate. Freemasonry was not his kind of eccent-
ricity — he would have difficulty ‘worshipping an architect’ -
but he could see that ‘men get a certain pleasure out of
doing things which they wouldn’t do in front of their wives.
These are all harmless pleasures. And if people enjoy it.
why shouldn’t they?’

Habgood felt that Masons brought much of their
troubles on themsclves by their aura of secrecy: ‘However
trivial the actual secrets . . . if something looks like a
conspiracy, then people will treat it as one, whatever the
disclaimers.” He said the atmosphere of conspiracy and
secrecy was so infectious that when he was sent a copy of
the report, he very nearly ate it.

The Anglicans had looked only at the religious aspects of
Freemasonry. It had not been their job to investigate
allegations about Masonic mutual aid, career preferment
or corruption. Yet Habgood did say that people in public
roles ‘are well advised to be cautious. It is possible to give
the impression of being one of a clique while in fact
behaving entirely honourably. Hence I am glad that most
modern Bishops have avoided the Craft.’

Masons might have found some of the Archbishop’s
remarks blunt or contemptuous, but he had coated the pill
with so much sugar that Grand Lodge reprinted his speech
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wm Tull and distributed it to all brethren. Meantime, one
won-Masonic vicar in Wales turned the argument on its
head in a letter to the Church Times.™

P'erhaps the Masonic Order could carry out an investigation
mta the Church. They wili doubtless find, among the endless
hypocrisy, the occasional blasphemy and considerable self-
«reking.
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If a spiritual or religious secret is worth knowing, it is worth
sharing with the whole world.

An Anglican priest who used to be a Mason

The *secret’ of Masonry is completely indefinable . . . it can
ouly be obtained by those who come of their own free will and
accord, properly prepared and humbly soliciting. And the know-
ledge that this humility has been shared by everyone else in the
room is the cement which binds Masons. The ‘secret’ is the shared
experience . . . Trying to explain the joys of Masonry to an
outsider is rather like trying to describe the joys of motherhood to
a spinster: Masonry, like motherhood, has to be experienced
before it can be understood.

Canon Richard Tydeman'

Beyond Craft Freemasonry lie many fanciful orders, each
with its own arcane jargon and grandiose titles. Canon
Tydeman, for example, is a Past Grand Scribe Nehemiah of
the Supreme Grand Chapter of Royal Arch Masons of
England. He is also Grand Prior (33rd degree) of the Rose
Croix, Grand Sovereign of the Red Cross of Constantine,
and a Knight Commander of the Great Priory of Malta.
Even a man of the Canon’s dedication, energy and charm
must have found it difficult to fit all this Masoning in with
his former duties as a Church of England vicar. Just buying
all the gear must surely have consumed much of his meagre
clergyman’s stipend.

To join any of these orders, a Mason must already have
reached the third degree in the Craft, but if he goes no
further he is no other Mason’s inferior. His Master Mason’s
ritual tells him he knows all the fundamental secrets. Even
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the Rose Croix, some of whose 30,000 members in England
and Wales soar to the 33rd degree, claims no ascendancy
over the Craft.?

Only one order makes that claim: the Holy Royal Arch,
I'veemasonry’s self-styled ‘Supreme Degree’. Safe within
its *‘Chapters’, the Royal Arch dismisses the Craft’s third
degree as incomplete and its secrets as sham. There are
<ome 150,000 Royal Arch ‘Companions’ in England and
Wales, which means only one Mason in every three or four
j0ins the order.” All the rest are unaware that their tongues
might have been torn out and throats cut across just for
hetraying ‘secrets’ which are bogus, even by Masonic
standards.

‘Darkness is for those without,” says the Royal Arch
ritual.* Thus, the Craft's hoodwinked masses are not only
vxcluded from Masonic light; they also suffer increasing
public hostility over a secret they are not even allowed to
share: the ‘Grand Omnific Royal! Arch Word’, JAHBULON.

The Methodist inquiry found that ‘the most serious
objection’ for a Christian in all Freemasonry

lies in the Royal Arch ritual which reveals the Supreme Being's
true name as JAHBULON. Clearly each of this word's three syllables
conform to the name of a divinity in a particular religion. The
whole word is thus an example of syncretism, an attempt to unite
different religions in one, which Christians cannot accept.”

This view also permeated other Christian denomi-
nations, including the Church of England. In October 1987
the Reading Evening Post pubiished an article by Canon
Brian Brindley in which he described janBULON as ‘an
unholy compound of the Hebrew name of God, Jehovah,
with the heathen names for Baal and Osiris’.® Springing to
JAHBULON’s defence was Grand Secretary Higham who
doubles as ‘Grand Scribe Ezra’ of Royal Arch. The jobs go
together at Freemasons’ Hall, London, where ‘Ezra’
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Higham speaks for some 180,000 ‘Companions’ in 2,836
‘Chapters’ in England and Wales. He now scribed that the
Canon had got it wrong.

The tri-syllable word in the Royal Arch is a word and not a
name of God. Itis not an attempt to combine the names of gods of
differing religions, nor does it have any reference to Pagan gods.
Attempts to relate its second and third syllables to Baal and Osiris
are simply semantic games played by uninformed critics of
Freemasonry.

Few Post readers could have made sense of this — not
least because Mr Higham, like all Royal Arch Com-
panions, has sworn never to divulge the word he was
defending. If he ever ‘dares to pronounce’ JAH-BUL-ON
outside Royal Arch circles (it is pronounced YAHBULON, by
the way) the good Commander risks having his ‘head cut
off’ and, according to some versions of the ritual, his
‘brains exposed to the burning rays of the sun’.®

If this was not a big enough impediment to free speech,
Higham was labouring under a more practical disability: he
was misrepresenting the Royal Arch ritual. This tells how
the Jews were freed from captivity in Babylon in the sixth
century B.C., and how they returned to Jerusalem to rebuild
King Solomon’s Temple. The aspiring candidate is given a
shovel to dig the foundations but during excavations
another worker discovers a vault from the original Temple.
This contains a gold plate inscribed with two words:
JEHOVAH, described as the ‘Sacred and Mysterious Name of
the True and Living God Most High'; and jaHBULON. The
candidate is told these are Masonry’s ‘long-lost secrets’,
which Hiram Abiff died for rather than betray 500 years
before. Helping to rediscover them wins the candidate
‘exaltation’ to the rank of Companion. Only then is he told
that all the secrets he learned in the first three degrees are
‘substituted secrets’, adopted ‘until time or circumstances
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should restore the genuine'.” Thus Masonry’s ‘Supreme
Degree' drops the bombshell that all the hocus-pocus in the
Craft is counterfeit.

To enact this rediscovery, the top of the Royal Arch
‘altar’ is adorned with a plate not of gold but of brass. This
is inscribed with a circle on which is written Je-Ho-vAR, split
into three syllables. Within the circle is a triangle. On each
side of the triangle is written JAH-BUL-ON, also splitin three.
In England this ritual is performed in dozens of variations
or ‘workings’, but most include a ‘Mystical Lecture’ which
all Companions must drink in.""

In times of antiquity, names of God and symbols of divinity
were always enclosed in triangular figures. In the days of
Pythagoras, the triangle was considered the most sacred of
cmblems . . . The Egyptians termed it the sacred number, or
number of perfection, and so highly was it prized by the ancients,
that it became amongst them an object of worship. They gave it
the sacred name of God . . . This sacred Delta is usually enclosed
with a square and circle, thereby expressing its vivifying influence,
extending its ramification through all created nature; for these
reasons it has ever been considered the Great All, the Summum
Bonum.

The word on the triangle is that Sacred and Mysterious Name
you have just solemnly engaged yourself never to pronounce.

This leaves little room for doubt that, contrary to Mr
Higham's assertion, SAHBULON is a name of God and not
just a word. Indeed, it seems to be the ‘Sacred and
Mysterious Name' of God. Itis certainly not the Sacred and
Mysterious Name of a man, dog, pig or rat. The lecture
continues:

It is a compound word, and the combination forms the word
IAH-BUL-ON. It is in four languages, Chaldee, Hebrew, Syriac, and
Egyptian. 1an is the Chaldee name of God, signifying ‘His essence
and majesty incomprehensible’. It is also a Hebrew word signi-
fying, ‘I am and shall be’, thereby expressing the actual, future.
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and eternal existence of the Most High. BuL is a Syriac word
denoting Lord, or Powerful, itis in itself a compound word, being
formed from the preposition Beth, in or on, and Ul, Heaven or on
High. on is an Egyptian word signifying Father of all, thereby
expressing the Omnipotence of the Father of All, as in that well-
known prayer, Our Father, which art in Heaven. The various
significations of the word may thus be collected: I am and shall be;
Lord in Heaven or on High.

This demolishes Higham’s claim that saHBULON is *nor an
attempt to combine the names of gods of differing
religions, nor does it have any reference to Pagan gods’.
The Mystical Lecture clearly asserts just that. In ancient
times the Chaldeans, Syrians and Egyptians all worshipped
pagan gods, to whom their alleged words meaning ‘God’,
‘Lord on High’ and ‘Father of All' must be understood to
refer.

What of Higham’s last swipe: against the ‘semantic
games’ played by those ‘uninformed critics of Free-
masonry’ who attempt to relate BuL and oN to Baal and
Osiris? Clearly the Church of England Working Group fall
into this category, for they were perturbed by the meaning
of both JaHBULON and three Hebrew letters A, B and L -
Aleph, Beth and Lamed - set at the triangle’s coners. The
Mystical Lecture explains these letters may be juggled to
spell the divine incantations: AB BAL (meaning Father
Lord), AL 8aL (Word Lord), and Las AL (Spirit Lord).

The group said the obvious result is to emphasize BaL
which they clearly felt was simply another spelling of Baal

the name of a Semitic deity bitterly opposed by Elijah and the
later Hebrew prophets; to associate this name in any way with that
of Jehovah would have deeply shocked them. It is also a result
which gives colour to the view that, in fact, the name on the
manglm far from being a means of describing God, is a
syncretistic name for God made out of the name of Yahweh, Baal
and Osiris (the Egyptian fertility God).""
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The unanimity with which the group condemned
1AHBULON was all the more damning because two of its
members were Masons (though not Royal Arch). The
group concluded: ‘JAHBULON (whether it is a name or a
description) . .. must be considered blasphemous: in
Christian theology the name of God (Yahweh/Jehovah)
must not be taken in vain, nor can it be replaced by an
amalgam of names of Pagan deities.’

When Grand Lodge read this onslaught, it claimed that
BAL was not the same as Baal: ‘Royal Arch masons would
be as shocked as the Working Group if they thought their
ritual associated Baal with the name of God. It is also worth
pointing out that the second word on the triangle is not
BAL.

However, as recently as November 1984 these oh-so-
shockable folk had been told that uL was a deliberately
disguised form of Baal. The messenger was the Revd
Francis Heydon, Third Grand Principal of the Royal Arch
.lddrcssmg its ruling council, the Supreme Grand
Chapter.'

Now that Freemasonry was attracting an ‘unusual
amount of interest’, Heydon said it was time to restate the
origins of JAHBULON — a word which even among his fellow
Grand Companions he dared not utter. In 1836, a com-
mittee formed to compose the Royal Arch ritual had tried
to imagine how the three original Grand Masters ~ King
Solomon, King Hiram of Tyre and Hiram Abiff — might
each have uttered the name of God in his own language.
The committee decided King Solomon would have used the
Hebrew name JaH, and King Hiram the Syrian name Ba’al
or Bel, but it ‘preferred not to use this form, which is all too

-k in a most P context’, so they
substituted BUL.

Hiram Abiff posed another problem for, according to
Heydon, he ‘was a Kenite, of the tribes that lived on the
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shores of the Red Sea, in part of the Egyptian Empire’.
Thus the committee had to find an Egyptian word for
God, and thought they had found one in Genesis, Chapter
41, which says Joseph’s father-in-law was ‘Potipherah,
priest of oN’. 1

Heydon’s speech was promptly distributed to every
Chapter by the indefatigable Commander Higham, who
simultaneously instructed Royal Arch members to tell
non-Masons (‘if the subject arises in private convers-
ation’) that ‘no part of the second name has any reference
to Baal’. The Companions only had to turn the letter over
to see Heydon had said just the opposite: BUL meant
Ba’al.

If anyone was playing ‘semantic games’ now, it was
Higham. Ba’al and Baal (and indeed Bal) are the same
word. Including or omitting the apostrophe does not
change its meaning. The Oxford English Dictionary
confirms Baal is synonymous with the Hebrew Ba’al. Both
mean ‘the Chief Male Deity of the Phoenician and
Canaanitish nation, hence false god’. Baalism and Baal
worship mean idolatry, a usage which the OED quotes for
the very decade when the Royal Arch ritual was drawn
up.'”> Now whether you think the Phoenicians and
Canaanites worshipped idols depends on your religion and
your knowledge of these ancient peoples. The Jews con-
demned Ba’al largely because he was the God of their
enemies, but in the fiery religious climate of the 1830s, the
Royal Arch ritualists knew that most of their contempor-
aries —~ and indeed most Masons — would have interpreted
Baal/Ba’al only in the most hostile sense. To them he was
the Devil — a very odd bedfellow for jan!

Baal had to be disguised, perhaps because the Royal
Arch ritualists were devising exactly what Freemasonry’s
critics now claim: a syncretistic extravanganza uniting
three different gods - and conflicting religions - in
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)AHBULON as the one ‘Sacred and Mysterious Name of
God’. All in Freemasonry's Supreme Degree!

Although Revd Heydon's speech was distributed only to
members of the Royal Arch, it soon leaked out to the
‘profane’, as Canon Richard Tydeman revealed in 1985
when he gave Grand Chapter a different view of ‘the words

on the triangle’.'®

Recent attacks on Freemasonry have shown up all too clearly
that the Royal Arch is one of our most vulnerable fronts, and the
thing that our critics have seizcd upon as proof of our evil
mntentions is the composite word or words on the triangle in the
very centre of every Chapter.

Unfortunately we are not giving the right impression at all.
Only the other day I was accosted by a vociferous churchwarden.
'How can you,’ he said, ‘how can you, a minister of religion, take
part in ceremonies which invoke heathen gods by name?’, and as
cvidence for his accusations, he brandished before me, not a copy
of Stephen Knight's book, but a copy of . . . the address by the
Revd Francis Heydon.

Tydeman would not say Heydon’s explanations were
wrong, but they were

definitely unwise in the present climate. As the Apostle Paul
once remarked, ‘All things are lawful unto me, but all things are
not expedient’ — and it is most certainly not expedient to lay
ourselves open to charges of idolatry or syncretism at a time when
churches are seriously examining our beliefs and doctrines.

Tydeman claimed jaHBULON (‘the words on the triangle’)
was a wholly Hebrew concoction, meaning ‘The True and
Living God - the Most High ~ The Almighty’. It was not
three names of God ~ or three gods joined together — but
three qualities of a single deity. Tydeman said the:
Methodist committee believed JAHBULON was the Royal
Arch name for God because many ritual ‘workings’ say just
that. This ‘brings us into disrepute with the world outside,
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and will cause an increase in the misgiving which already
exists among our own members.’ Tydeman urged change.

Four months later Grand Chapter heard yet another
theory. Relying on notes that have survived since 1836,
Colin Dyer said 1aHBULON does represent the name of God
in different languages, but was originally meant to be used
as ‘a secret word - a test word if you llke for a Royal Arch
mason’, never ‘a new name for God"."

This seems to reduce JAHBULON to the level of those sham
passwords of the Craft degrees: Boaz, Shibboleth, Jachin,
Tubal-Cain, Machaben and Machbinna - very
company for the ‘Sacred and Mysterious Name of God'.
Dyer may be right, but how strange that all these cosy
explanations for JAHBULON are being dug up just when the
Christian churches are on the attack. Freemasonry desper-
ately needs to ‘clean up its act’, hence the ‘expedient’ rush
to rid the Royal Arch of any hint of paganism.

If outsiders feel the attempts to dump Ba'al are un-
convincing, they may be even less impressed by the battle
over JAHBULON’s last syllable. Revd Heydon claimed the
1836 committee made a big mistake over ON.

They did not know that On was the name of a city, and thought
in their ignorance of Egyptology that it was an Egyptian name of
God, hence they put it into the mouth of Hiram Abiff. However,
On cannot be identified with the name of any Egyptian deity.

Canon Tydeman demolished this theory by quoting the
Scriptures. Hiram's mother ‘was a widow of one of the
northernmost tribes of Isracl, as far from Egypt as you
could get, and his late father had been a man of Tyre, which
was even further away, so although Hiram could have
spoken both Hebrew and Syriac, he certainly would not
have addressed God in Egyptian'.

Tydeman is correct. Both Bible references to the man
Masons call Hiram Abiff show he was unlikely to have
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spoken Egyptian. Of course, the 1836 team might have
thought he did, decided he would have called God oN, and
therefore smacked oN on the triangle.

Higham stoutly claims JAHBULON contains no reference
10 *any Egyptian deity’,'® but both the Royal Arch Mystical
lLecture and Revd Heydon claim an Egyptian deity is
exactly what oN was intended to mean. If the 1836 team got
it wrong, that is because they knew even less about
Egyptology than about the Bible. But could they really
have been so ignorant — these leaders of an order so rich,
even today, in Anglican priests? Could they ever have
betieved Hiram Abiff was an Egyptian? His Biblical entries
~ay only that he was ‘Hiram out of Tyre . . . a widow’s son
of the tribe of Naphtali and his father was a man of Tyre’ (1
Kings, 7: 13-14), and ‘the son of a woman of the daughters
of Dan’ whose father was ‘a man of Tyre’ (2 Chronicles, 2:
14). Even if these verses refer to the same man (which is
doubtful because of the confusion over the mother), Hiram
was clearly not Egyptian. Nor could any member of the
1836 committee have thought he was.

But could they have been wrong about Joseph's father-
in-law, Potipherah? He is mentioned just three times in the
Bible, always baldly as ‘Priest of On’. ‘On’ appears
nowhere else, so there is nothing in the Bible to indicate it
was a place. So if the Royal Arch men of 1836 really
thought On was the Egyptian name of God, do they have a
good excuse for doing s0?

No, they do not. By the 1830s both Bible scholars and
Egyptologists were well aware that ‘On® was a place.
Indeed, by then it was one of the touristic sites of Egypt,
albeit under another name. As early as 1743 the celebrated
traveller Richard Pococke had described Heliopolis, near
Cairo, as ‘On of the Scriptures, famous for the worship of
the Sun’. These remarks appeared in his bestselling book,
A Description of the East and Some Other Countries,
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without which no gentleman’s library was complete.'? In
the 1820s Napoleon’s team of savants published their
Description de I'Egypte.™ They too identified Heliopolis
with Potipherah the Priest. When the German Richard
Lepsius visited the site in the 1840s he aiso described it as
the Biblical On where Joseph married Potipherah’s
daughter.?!

In 1836, therefore, at least some members of the Royal
Arch team must have known On was Heliopolis. They
certainly dabbled in Biblical and Near Eastern studies, for
their ritual claims knowledge of all sorts of ancient cults and
mysteries: Egyptian, Hebrew and Greek. Only if the
committee was composed entirely of charlatans would oN
have appeared in JaHBULON as God’s name uttered by an
Egyptian-speaking Hiram Abiff. It is far more likely that
oN is a hidden signpost to the city which, for thousands of
years, was the centre of Egypt’s most powerful cult — a
place which the conquering Greeks called Heliopolis
precisely because it was the ‘City of the Sun'.?

At On—Heliopolis the Sun was worshipped through the
cult of the Sun God Re or Ra. When Osiris became Egypt’s
most popular god, his cult was grafted on to Ra’s and
practised in On’s temples. Of course, such paganism would
have appalled the devout Christians of the 1830s, so the
Royal Arch ritualists knew they could not reveal — even to
Master Masons — that on meant Heliopolis without causing
problems as serious as if they had owned up to Baal. This
may be why they performed yet another cover-up by
defining on as Father of All.

Some readers may feel that branding Masonry with such
deviousness is anti-Masonry gone mad, but its own
principles declare that it will go to any lengths to conceal
Masonic truth. First it is founded on concealment (if its
secrets are secrets no more, that is no thanks to United
Grand Lodge). All Masons are taught to ‘be cautious in
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vour words and carriage, that the most penetrating stranger
“hall not be able to discover what is not proper to be
muimated’.Z® Secondly, its signs, grips and symbols are
rarely what they seem, as any Mason joining the Royal
Airch discovers when the secrets of the lower degrees are
ievealed as Masonic fool’s gold. Thirdly, concealment
| pyptian-style is the first art a Mason learns.

Iirst-degree initiates are meant to study a ‘Tracing
Hourd’, an amateurish picture filled with images, such as
the compass-and-square, a cross, three pillars, the Moon
ael the Sun. The Ritual offers an ‘Explanation’ of these
mages as symbols of either the ‘Deity whom we serve’, the
virtues of Freemasonry or the moral qualities expected of a
yood Freemason. The Explanation opens by declaring:

I'he usages and customs among Freemasons have ever borne a
wear affinity to those of the ancient Egyptians. Their philo-
wophers, unwilling to expose their mysteries to vulgar eyes,
couched their systems of learning and polity under signs and
Ineroglyphical figures which were communicated to their chief
I icstsz or Magi alone, who were bound by solemn oath to conceal
them.

I'his leaves no room for doubt that Freemasonry is an
arcane mystery, with Gnostic pretensions, modelled on
Ancient Egyptian religions. When the Church of England
proup quoted this teaching in their 1987 report, Grand
Lodge moved the goalposts twice: it claimed this Explan-
ation is no longer ‘worked’ in the first degree ceremony,
and then dismissed it as nonsense: ‘Its introduction is fairly
typical of once fashionable attempts to create a more
ancient history for Freemasonry. “Affinity” should not be
tuken literally. The Masonic scholars who claimed
Iigyptian, etc, origins for Freemasonry are now dis-
credited.”®

It is now clear that as soon as any investigators {church-
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men or journalists) focus on sinister aspects of Masonic
ritual/teaching/history, Grand Lodge claims they are no
longer performed/taught/endorsed by Freemasons. The
brotherhood’s bosses are not just moving the goalposts:
they are throwing the baby out with the bathwater. Forced
to disclaim so many basic elements, they only seem
prepared to stand by their claim to be descended from the
medieval stonemasons. As we have seen in earlier
chapters, even this is a slander on the stonemasons. In
terms of ritual, modern Masons may owe more to Ancient
Egyptians than to England’s cathedral-builders, something
they can scarcely admit today.

But who are these ‘discredited’ Masonic scholars? Pre-
sumably they include Freemasonry’s founding fathers:
Anderson and his unknown brethren who drew up the
Craft rituals in the eighteenth century. Also condemned
are nineteenth-century writers like Mackey, Gould and
Pike, all of whom said the myth of Hiram Abiff was based
on the legend of the Egyptian God Osiris. It has to be said
that the eccentric Albert Pike (the most influential man in
the history of American Freemasonry) made his claim in an
attack worthy of today’s Church of England:

No man or body of men can make me accept as a sacred word,
as a symbol of the infinite and eternal Godhead, a mongrel word,
whose name has been for more than two thousand years an
appelation of the Devil. No word has any business in the Royal
Arch degree that makes the name of a heathen deity one of the
names of the true God.*

Among twentieth-century Masonic historians J. S. M.
Ward is definitely unclean. His book Freemasonry and the
Ancient Gods*’ conjoins Assyrian, Indian, Chinese,
African, South American and even Australian Aboriginal
rituals in a grand tapestry, designed to prove Freemasonry
is the last guardian of a magic embracing all races and
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wtretching back to the origins of man. Ward is a dazzling
juggler of ill-digested learning, yet he draws convincing
parallels between the legends of Hiram Abiff, Osiris and
the Phoenician god Adonis.

In 1986 Grand Lodge foresaw the Anglican group might
vite Ward to prove Freemasonry was incompatible with
Christianity, so it rubbished him in advance as a ‘poor
historian’ and an ‘idiosyncratic interpreter’ of ritual. Yet to
this day his books are prominently displayed in bookshops
wuch as Lewis’s, Britain's biggest and official Masonic
publisher, in all but name. Lewis still publishes Ward’s
three handbooks to the Craft degrees. When Sir James
Stubbs, past Grand Secretary, wrote his autobiographys, it
was Lewis who published it in 1985. If Grand Lodge damns
Ward as a poor historian, how odd that his books appear
alongside Grand Lodge’s own publications on Lewis's
shelves.

Three other books on Lewis’s current list are by Manley
Iall, an American Mason who was still going strong in the
1970s. He also believes the fraternity is descended from
Ancient Egypt. In The Lost Keys of Freemasonry he claims
‘almost undeniable’ evidence that the Mysteries of Ra and
O)siris are Masonry's primary sources and progenitors. The
Book of the Dead is likewise a ‘treasure house of Masonic
lore’: ‘If the identity of the Osirian and Hiramic myths be
accepted, then the Book of the Dead is the open sesame of
symbolic Masonry, revealing a hidden beauty beneath the
rituals, an unsuspected splendor in the symbols, and a
divine purpose actuating the whole of Masonic pro-
cedure. '

Despite these claims, Freemasonry probably has no
lineal descent from Ancient Egypt. There is no historical
continuity linking Ra, Osiris, Heliopolis or the Book of the
Dead with the secret society which grew up in seven-
teenth-century Britain. Hiram Abiff and Osiris may have
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much in common, but the murdered god or prophet is
central to many of the world’s cults and religions. In this
sense Freemasonry may owe as much to the Druids,
Essenes and the Ancient Greeks and Romans - all of whom
have had enthusiastic backing from Freemasonry’s broad
lunatic fringe - as to the priests of On.?*

Trying to discover if modern Freemasonry has ancient
origins is a tortuous, futile and self-defeating exercise
which appears to have driven several Masonic historians
crazy.® It is far more important to understand what the
fraternity’s seventeenth- and eighteenth-century begetters
were trying to achieve. They claimed a historical con-
nection with the Ancient Hebrews which was fantasy, but
they were genuinely attempting to invoke the power of
Hebrew philosophy and of the Kabbala, a system of magic
developed by Jews in medieval times. A century later
Masonic ritualists had become besotted with Egypt and
other Near Eastern cultures. They tried to bend history,
archaeology and Egyptology to fit an obsession that Free-
masonry was the key to man’s ancient wisdom and to his
glorious future.

So what did the Royal Arch team really want JAHBULON
to mean in 18367 We must weigh their Mystical Lecture
explanation against redefinitions by today’s Royal Arch
defenders, always bearing in mind the trickery and sleight-
of-hand which Freemasonry admits to practising — even
against its own members. Thus we still have jan, the
Chaldee name of God; BuL, the Syriac word for Lord but
admitted by some to be Ba’al in disguise; and oN, the City
of the Sun. So if JAHBULON means anything, it probably
means ‘God, the Lord of On’, or possibly ‘He Who is the
Lord of On’. Whether that god is the Sun God Ra or Osiris
the God of the Dead depends on which period of Egyptian
history takes your fancy.

The Royal Arch ritual is thus performed on two levels.
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Ihcre is a playlet in which the Companions act the Jews’
ieturn from Babylon and the rebuilding of the Temple.
I'icn there is the magical incantation of 2 made-up word
which has nothing to do with the God of the Jews, but a lot
1o do with the pagan cults of Ba’al, Ra and Osiris. As such,
it scems inconceivable that this word can be acceptable to
( ‘hristians of any persuasion - or to Jews or to Muslims.

l'ostscript:

In 1989 (after the first run of this book had been printed) it
wirs announced that JAHBULON would soon be dropped
hom England’s Royal Arch ritual. ‘Grand Scribe Ezra’
Ihgham denied this was in response to recent Christian
«ondemnations, but why else should a word which he had
heen in the habit of stoutly defending be so suddenly
expunged?

Journalists later visiting Freemasons’ Hall overheard
chortles that junking saHBULON had invalidated Inside the
Birotherhood even before it was published. However, on 4
March Clifford Longley (The Times’s religious affairs
correspondent) wrote that by replacing JAHBULON with
JHIVH - meaning Jahweh, the Jews’ holy name of God -
Masonry may be falling in ‘deeper waters than the Grand
| odge has yet realized . . . While to invoke a false God is
nlolatry, to invoke the name of the true God falsely is
blasphemy.” New blasphemies for old, it seems.

Now plain non-Masons assumed that, if JAHBULON was
no longer in the ritual, Masons could at least utter this
‘sacred and mysterious name’ of God without having their
‘heads cut off’. Yet when England’s fraternal front-man
was challenged to say it on radio he lamely refused:
‘because I've promised not to!’

The ritual magic was still casting its spell.
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Masonic Light, Resurrection and Gnosis

As Grand Lodge prepared evidence for the Church of
England inquiry into Freemasonry in 1986, it feared the
inquirers would be greatly influenced by the late Walton
Hannah, whose 1950s books Darkness Visible and Christ-
ian by Degrees are still the most incisive and clinical
debunking of Masonic ritual from a Christian point of
view.'

England’s Masonic bosses therefore sought to devalue
the message of his books with a few sniping comments, just
as it had with Stephen Knight.? They stated that in 1947
Hannah was an Anglican priest with ‘sufficient private
means’ to give up his job as a priest to research ‘the evils of
Freemasonry’ — as if having private means was the main
factor in his decision. They then said that in 1956 he
renounced Anglicanism and became a Roman Catholic
priest. They did not say this was partly because the Church
of England had refused to act against ‘the evils of
Freemasonry’ - including the power wiclded within its own
ranks by Masons such as the Archbishop of Canterbury,
sixteen bishops and more than 500 priests.3

I have already explored most of the objections raised by
Hannah and others (to the penalties; to Freemasonry as
worship; to its syncretism; to its amalgam of paganism,
pre-Christian mysticism and non-Christian religions). Here
I look at three more allegations which Hannah and other
Christians have made, but which Grand Lodge fiercely
rejects.

1. Freemasonry imparts spiritual light.

2. The Third Degree is a resurrection rite.

3. Freemasonry is a gnostic sect.
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1. LIGHT. In the first degree ritual the would-be Mason is
blindfolded with a hoodwink and described as a ‘poor
Candidate in a state of darkness’. He is then asked, ‘What
in your present situation is the predominant wish of your
heart?” He replies ‘Light’ and his hoodwink is removed.
Girand Lodge claims this light means only material light:
‘Nowhere is it stated or implied that the Candidate entersin
i stauz of spiritual darkness and is then raised to spiritual
light.’

Concerned Christians, of course, believe only Jesus can
bring spiritual light so, faced with their attacks, Grand
l.odge had to make this defence. Yet many Masonic
writers, including Albert Mackey, say the entire system of
“intrusting’ secrets begins with the communication of light,
‘one of the most important symbols in the whole science of
masonic symbolism’.

When the candidate makes a demand for light, it is not merely
for that material light which is to remove a physical darkness; that
w only the outward form, which conceals the inward symbolism.
He craves an intellectual illumination which will dispel the
durkness of mental and moral ignorance, and bring to his view, as
an eyewitness, the sublime truths of religion, philosophy and
wience, which it is the great design of Freemasonry to teach . . .
1 ight, therefore, becomes synonymous with truth and know-
ledge, and darkness with falsehood and ignorance.®

Darkness reminds the candidate of his ignorance and evil
nature, whereas light symbolizes Masonic truth and know-
ledge. Darkness also symbolizes death. When the candi-
date is granted light he learns ‘the lesson of regeneration or
resurrection’.

There is hardly a Masonic writer who does not interpret
Masonic light as spiritual enlightenment, rather than
candlepower or electricity. Indeed, as Worshipful Brother
Robert Burns well knew, Freemasons used to call them-
sclves the ‘Sons of Light’:
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Oft have I met your social band,

And spent the cheerful, festive night;
Oft, honoured with supreme command,
Presided o'er the sons of light.®

Grand Lodge may say Burns and Mackey got it all wrong
but the views of a modern Masonic sage, George Draffen of
Newington, are harder to dismiss. This eminent Scots
Mason, who died in 1986, was ‘revered throughout the
Masonic world' for his knowledge of Masonic history and
ritual.” In the Grand Lodge of Scotland’s 1986 Yearbook®
Draffen explained the symbolism of the hoodwink by
reminding us that

all life begins in the dark. Nature has ordained that even the
tiniest seed must rest in the dark before fruiting to full stature . . .
In all animals. including primates, conception and fertilisation
take place in the darkness of the womb. It is thus that the
hoodwink reminds the candidate that he is undergoing a birth
process.

Draffen then explains that the cable-tow or rope round
the candidate’s neck is ‘a symbolical umbilical cord uniting
his pre-initiation life and which is, of course, removed at
the conclusion of the Obligation [oath-swearing], symbol-
ising the completion of the birth and new life’.

If this intra-uterine explanation does not make sense to
you non-Masons, remember Canon Tydeman’s advice:
‘Trying to explain the joys of masonry to an outsider is
rather like trying to describe the joys of motherhood to a
spinster: Masonry, like motherhood, has to be experienced
before it can be understood.’® Motherhood? Birth? What-
ever next?

Despite Grand Lodge denials, there can be little doubt
that light means spiritual and moral illumination. As soon
as the blindfold is off, the candidate is told about the
brotherhood’s three great emblematical lights: ‘the
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Volume of Sacred Law . . . to govern our faith, the Square
to regulate our actions, and the Compasses to keep us in
due bounds with all mankind, particularly our brethren in
Freemasonry'. '

Christians may feel they can see the light of their ‘VSL’
(the Bible) without Freemasonry's aid, and without the
help of its three ‘lesser lights’: the Sun, Moon and Lodge
Master.

The Freemason who seeks the Royal Arch degree is
apain ‘hoodwinked’ before being allowed to ‘participate in
the light of our mysteries’. At one point he goes on his
knces and gropes around for a scroll on the floor. Because
he is still blindfolded he cannot read what it says.

L.t that want of light remind you that man by nature is the child
ol ignorance and error, and would ever have remained in a state of
darkness, had it not pleased the Almighty to call him to light and
wnmortality by the revelations of His Holy Will and Word. Rise,
wrench forth the Key-stone, and prepare to receive the light of the
Holy Word."!

‘The Holy Word, of course, turns out to be the ‘Sacred
and Mysterious Name of God’ - JAHBULON — which most
¢ hristians would regard as a word of darkness, not light.

1 RESURRECTION. In the third degree ritual the candidate
acts the part of Hiram Abiff. He is symbolically slain, then
Imought to life again. Grand Lodge denies this is a
tesurrection rite in any sense, yet many Masonic writers
claim it is. In Who was Hiram Abiff? J. S. M. Ward traces
the Hiramic legend back to many Near Eastern gods who
dicd to be born again. He explores myths of death and
1esurrection from all parts of the world, but plumps for
Adonis as the true model for Hiram Abiff. Grand Lodge
regards Ward as discredited,'? but Mackey is less easily
dismissed:
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Take, for instance, the Hiramic legend of the third degree. Of
what importance is it to the disciple of Masonry whether it be true
orfalse? All he wants to know is its internal significance; and when
he learns that it is intended to illustrate the doctrine of the
immortality of the soul, he is content with that interpretation.'*

If, despite what Grand Lodge is now saying, Free-
masonry does have a doctrine dealing with the soul’s
immortality, and illustrated by a resurrection rite, this
would disturb Christians who hold that only belief in
Christ’s resurrection can bring immortality.

3. GNosTICISM: ‘the system or principles professed by the
Gnostics’, says the Oxford English Dictionary which
defines the Gnostics as ‘certain herctical sects among the
early Christians who claimed to have superior knowledge
of things spiritual, and interpreted the sacred writings by a
mystic philosophy’. Walton Hannah defined Gnosticism as
‘a theosophical philosophy [which] professed to reveal to
an inner elite of initiates esoteric teachings concealed from
the many’.'

The 1986 Church of England team objected to the Royal
Arch ritual because of its ‘gnostic’ claims that ‘further
“revelation” beyond that found in Christ is necessary or
possible’.'* Grand Lodge retorted by defining Gnosticism
as ‘relating to special knowledge’ and then said ‘Free-
masonry claims no special knowledge’.'

This again is nonsense. Through myriad orders and
degrees Freemasonry unveils to an ever more elite group a
seemingly endless progression of spiritual mysteries: from
darkness to light, from death to resurrection, from the first
degree password Boaz to the incantation of JAHBULON and
beyond. Meanwhile, behind Freemasonry’s ‘surface-
rituals and doctrine’, says the Masonic writer W. L.
Wilmshurst, the Brethren may research and discover a
‘Gnosis or Wisdom-teaching as old as the world”.!”
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At this point we should look again at Canon Tydeman'’s
explanation of the Masonic secret, which Grand Lodge felt
would help its case with the Church of England:'8

The ‘secret’ of Masonry is completely indefinable and will
always be inexplicable to the uninstructed outside world because
it can only be obtained by those who come of their own free will
and accord, properly prepared and humbly soliciting. And the
knowledge that this humility has been shared by everyone else in
the room is the cement which binds Masons. The ‘secret’ is the
shared experience and the presence of even one non-Mason who
has not shared that experience would be enough to lose that
cement completely.

This seems remarkably like the Gnostic heresy. This
would be no sin in a non-Christian but is not the kind of
thing one expects to hear from a Church of England
minister!

Colin Dyer is one of today’s most respected Masonic
interpreters. In his book Symbolism and Craft Free-
masonry he quotes many sources to show that the Craft’s
cighteenth-century revisers consciously reshaped it to
resemble Gnostic-style groups such as Pythagoreans,
Essenes, Kabbalists and Druids. None of these was
Christian but all offered Gnosis — which the OED defines as
‘a special knowledge of spiritual mysteries’. In the eight-
centh century Europe was in intellectual ferment. Many
people, not just Masons, were seeking Gnostic secrets. Yet
only Freemasonry succeeded in welding this kind of
‘knowledge’ into a spiritual system which would be
embraced by large numbers of nominal Christians.

Christian churches are not concerned about sects who
claim Gnostic insights into other religions. What upsets
them about Freemasonry is that it deals in ideas about
faith, redemption and immortality which they believe
ought only to be pursued through Christ. And if Masons,
by luck or judgement, really have discovered anything
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worth knowing, it surely is un-Christian — and a Gnostic
crime ~ for them not to tell all humanity, instead of
chanting it to each other within their temples.

Beyond the non-Christian Craft and Royal Arch degrees
are the self-styled ‘Christian Orders’ including the Knights
Templar, the Red Cross of Constantine and the Rose
Croix. The 1986 Anglican inquiry did not explore their
rituals, but in the 1950s Walton Hannah dissected them
with his usual tenacity. No words of mine can improve on
his analysis of the ritual which enables mere master Masons

of the 3rd degree to vault straight to the 18th. For Hannah

it was ‘certainly Gnostic’."?

The obligation pledges fidelity to the ‘secrets of any mysteries of
this Order,’ and the various emblems, principally the rose and the
cross, are called ‘symbols of hidden Truths known only to the
perfect Mason’ . .. The Princes Rose Croix are bidden to
‘treasure up the sacred doctrines of the Order in the secret
repository’ of their hearts.

The emphasis seems to be on the initiate’s impersonation of
Christ in achieving his own salvation through enlightenment . . .
The initiate gives his age as 33, whatever it may be in reality. He
travels for 33 days in seven concentric circles representing the
seven periods of the world’s existence. He passes through the
blackness of death to his resurrection in the Red Room, and
ascends the ladder to glory and perfection. He hears the
Resurrection in the Closing ceremony described as ‘the hour of a
perfect Mason’. This seems a little sinister, but far less so than the
description of Our Lord’s triumphant redemptive death on the
Cross as a ‘dire calamity for Masonry' - a phrase which carries the
unfortunate suggestion that the defeat of Satan is being mourned.
But, in any case, why a calamity for Masonry in particular, unless
Masonry represents an inner circle of illuminati, more particularly
concerned than the rest of mankind? How absurd it would sound
to call the Crucifixion a dire calamity for the Mothers’ Union or
the Church of England Men’s Society!

Yet even now the 18th-degree Mason has another 14
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tlegrees to go before he becomes a ‘Sublime Prince of the
Royal Secret’.

The Anglican report did not mention Hannah’s brilliant
dissection of the Rose Croix, which got off lightly. In
contrast, Grand Lodge felt that its spurned evidence should
have been ‘accepted as authoritative’ because it is ‘likely to
be more expert’ in interpreting rituals than other people.?
Its expertise was not in doubt, only its honesty. It may have
administrative authority over the Craft but it has no
authority over how Masons should interpret their rituals.
Any Mason’s view is as valid as any other’s precisely
hecause Grand Lodge claims there is no dogma and no
Vatican-style seat of infallible power, as we saw on page 79.

Grand Lodge ruefully observes that Walton Hannah is
yuoted so often because he wrote commentaries on ritual
‘which Freemasons will not do’.?! This is nonsense. Many
more Masons have written commentaries than non-
Masons. Hundreds of books have been published explain-
ing Freemasonry’s rituals and symbols. Without them most
Masons would have no idea what their ceremonies mean.
For a hundred years research lodges have published
thousands of articles to increase understanding. In 1888 the
Quatuor Coronati Lodge published its first volume of
papers on subjects such as:

An Early Version of the Hiramic Legend

Freemasonry and Hermeticism

The Orientation of Temples

Links between Ancient and Modern Freemasonry

The Religion of Freemasonry Illuminated by the Kabbalah
English Freemasonry Before the Era of Grand Lodges
Two New Versions of the Old Charges.

The lodge has since heard lectures on the Worship of
Death, the Noose Symbol, the Tau Cross, the Masonic
Apron, the Tracing Board, the Rosicrucians and Free-
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masonry, Death and the Freemason, Pillars in the Porch of
Solomon’s Temple, Gnostic Sects and Their Influence on
Freemasonry, the Evolution of Masonic Ritual, the
Templar Legends in Freemasonry, Freemasonry and the
Essenes, Freemasonry and the Cult of Mithras, the
Masonic Word, Masonic Initiation Aboard Ship, the
Obligation and its Place in the Ritual, Solomon and his
Temple in the Masonic Tradition, Rituals of the Royal
Arch, the Masonic Penalties, the Change from Christianity
to Deism in Freemasonry, 600 Years of Craft Ritual, the
Passing the Chair Ceremony, etc., etc.”

In all this verbiage, in books, and week by week in
Lodges of Instruction all over the world, Masons have
always commented on the rituals. Hannah is quoted so
often only because he makes some sense of the many
Masonic theologies which have developed, despite the ban
on religious discussion.

In 1754 a book was published called The Free Mason
Examin'd.® This bestseller revealed that the rituals of
Freemasonry were really based on the building of the
Tower of Babel. It may have been a spoof, but when it
comes to sorting out the truth about Freemasons and
religion frgm their own writings, the Tower of Babel seems
wholly appropriate:

And the Lord said . . . let us go down, and there confound their
language, that they may not understand one another’s speech.
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Obelisks and Egypt

tuday Freemasons may deny that any part of their cult
hearkens back to the pagan gods of the Nile. Yet in
Iieemasons’ Hall, Dublin, home of the world’s second
uldest Grand Lodge, the Holy Royal Arch Room contains
iwo large sphinxes and other sculptures aping Ancient
I pypt. In Philadelphia, USA, the Masonic Temple boasts
the finest specimen of Egyptian decoration outside
I gypt’.! Even London’s Great Eastern Hotel at Liverpool
wlieet station has a magnificent Egyptian Temple for
liddges to rent for their ritual nights out.

The most blatant symbols of Freemasonry’s obsession
with Egypt are not hidden in its temples. They stand on
public view in the centre of London, Paris, New York and
Washington. How they came to be erected shows both the
immense power of Freemasons in the nineteenth century
and their love affair with the most evocative symbol of all
I-gyptian religion: the obelisk.2

Why the obelisk? To early Egyptians it was the shape
sicred to the Sun God Re or Ra; the creator of humanity,
the source of all heat and light, the being on whom man was
totally dependent. By the fifth dynasty Re had become so
popular he was elevated to the role of state deity. His main
centre of worship was On—Heliopolis where the first kings
crected primitive obelisks, rough-hewn and truncated, but
tipped off by the pyramidion shape which distinguishes
obelisks from other monumental columns. These proto-
type obelisks were known as ‘benben’ stones.

The spirit of the Sun-god was supposed to enter the stones at
certain periods, and on these occasions human sacrifices were
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offered to it. The victims were probably prisoners of war who had
been captured alive, and foreigners, and when these failed, the
priests must have drawn upon the native population.?

At On-Heliopolis king after king erected benbens in
Re’s honour, so that by 1300 B.C. the city was full of
obelisks: some decorated with gold to resemble the sun’s
rays, others with inscriptions glorifying Re’s daily passage
through the skies, or hailing earthly occasions such as
victories, feasts and jubilees.

The pharaohs of later dynasties switched their obelisk-
erecting affections to Osiris: God of the earth, vegetation
and the Nile flood that gave life to all Egypt; God of
rebirth; God also of the Underworld, the Last Judgement
and Life after Death. As this cult became ever more
popular, the priests at Heliopolis shrewdly grafted it on to
Re-worship by claiming Osiris was Re’s grandson.! This
ensured that Heliopolis remained the greatest religious
centre in Egypt and the entire Meditcrranean region. Even
the Roman author Pliny knew of this city where kings
‘entered into a kind of rivalry in forming elongated blocks
of stone, known as obelisks, and consecrated them to the
divinity of the Sun’.’

The Egyptians found Osiris particularly attractive
because of the bittersweet myth of his life, death and
reincarnation. This has been told many times in many
ways, but Masonic historians have tended to agree on a
version that satisfies their ritual needs.®

Osiris was a King of Egypt who married his sister Isis. His
brother, Set, wished to usurp the throne and so plotted his
death. He tricked Osiris into climbing in a golden chest. As
soon as he was inside, Set nailed down the lid and flung the
chest into the Nile. It was carried off to Byblos in Syria
where it came to rest against a small tamarisk or acacia tree,
with the dead Osiris still inside.
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Isis found out what Set had done to Osiris, so she set off
to find her husband. A vision led her to Byblos, where she
recovered his body and took it back to Egypt. Alas! Set
stole it and tore it into fourteen pieces, which he scattered
through Egypt to prevent Osiris coming to life again.

Isis recovered all but one of the pieces and gave Osiris a
flit burial. Their son, Horus, avenged him by slaying Set.
Another son, Anubis, resurrected Osiris with the lion grip.
Having triumphed over the grave, Osiris now reigns as
King and Judge of the so-called dead.

The piece of Osiris which Isis never recovered was the
penis, which Set had cruelly thrown into the Nile where it
was eaten by fish. Ever-resourceful, Isis ‘manufactured an
artificial organ around which the Egyptians established a
cult and festival’.” From this it is a small step to the
conclusion that the benben or obelisk was itself a phallic
symbol. Whether of Osiris, Re or of fertility in general, it
was a symbol of fatherhood: ‘the rock that begot’.®

To Freemasons groping for mystic enlightenment in the
1800s the obelisk was the only architectural symbol of
Osiris still in existence. And if, as some Masonic historians
claim, Hiram Abiff is really Osiris reborn, there could be
no greater proof of Masonic ascendancy in the modern
world than Egyptian obelisks thrust by Masons into the
heart of the West’s greatest cities. These would also
symbolize Boaz and Jachin, the twin pillars which Masons
claim were built in front of Solomon’s Temple, in ‘imitation
of two obelisks at the entrance of Egyptian temples’.’
These are mentioned even in the Book of the Dead, the
texts which every well-heeled Ancient Egyptian had placed
in his tomb to make sure he was resurrected in the Kingdom
of Osiris: ‘Two pillars at the gateway to his house were Set
and Horus."""

Obelisk mania had already engulfed Freemasonry by the
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time Napoleon Bonaparte set sail for Egypt in 1798.
‘Whether Napoleon was a Mason is fiercely disputed but his
four brothers certainly were. He was also encircled by
Masonic advisers who convinced him Egypt held the
original secrets of history, philosophy and (of course)
Freemasonry. Masons figured among the 150 scholars who
joined the Emperor on his triumphant Nile progress,
pillaging pyramids, temples and tombs all in the name of
learning. They instantly realized that the Rosetta Stone
(unearlhed by French soldiers) might unlock the lost

of Egypt. To decipher its hieroglyphs took many
years and the genius of Champollion, yet even he needed
the help of an obelisk bearing Cleopatra’s cartouche, which
was removed for shipment to England i m 1818 by a Masonic
adventurer: Giovanni Batista Belzcm

Belzoni wasa h pened up
the temple of Abu Simbel and the second pyramnd at Giza.
He began his Masonic career in Cairo, appropriately, in the
Lodge of the Pyramids and then joined lodges in Cam-
bridge and Norwich. He died in 1825, searching for
’ﬁmbuctoo orthe source of the Niger, but not before doing

Yy an ble service by claiming to have
dlscovered an ancient Masonic temple in Thebes. He
claimed its wall paintings showed Osiris bemg ated into

Y, ing its ‘sublime ies’, and - clad
in a distinctive Masomc apron - awarding ano(her Mason a
higher degree.'?

After Belzoni died his wife Sarah transcribed his notes,
including this declaration: ‘Let the Masonic brethren
search, and they will find, that the Egypuan Masonic Key
will nnlock the hitherto of E;
wisdom

Sarah had been left destitute by her husband’s death, but
the United Grand Lodge of England gave her the sub-
stantial sum of £50 to help bear the ‘irreparable loss which
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she, as well as the lovers of science and literature’ had
«ustained.* No matter that his ‘Masonic temple’ proved to
be the tomb of Pharaoh Seti I and that all he (or Sarah) had
written was bunkum, Masons felt they owed much to
Helzoni. His Masonic ‘discoveries’ sent packs of them off to
1:gypt in search of any obelisk they could plunder.

Paris was the first major city to groan under the weight of
this Masonic fad. In 1830 the Viceroy of Egypt, Moham-
med Ali, gave France’s King Charles X a magnificent
ubelisk, but the French themselves had to remove it from
1.uxor where it had stood for 3,500 years. As the 92-ft prize
weighed 246 tons this was no easy task. Before it could be
achieved, a Masonic conspiracy had deposed Charles and
replaced him with King Louis-Philippe. Among the con-
spirators was Louis Thiers who was Minister of Public
Works by the time the obelisk had been floated down the
Nile and up the Seine. When it was erected five years later
in the Place de la Concorde, Thiers was Prime Minister.
Thirty-five years later in 1871 he became France's first
President.

At this time an obelisk which Mohammed Ali had
awarded England back in 1819 was still prostrate in
Alexandria, where it had fallen centuries before. It was not
until 1875 that an eminent Mason, General Sir James
Alexander, resolved to ship ‘Cleopatra’s Needle' to
London. This now occurred, but only because another
Mason, Dr Erasmus Wilson, agreed to put up £20,000 to
ship and erect it. The two engineers who planned its
transportation, Dixon and Stephenson, were also Masons.
In 1877 the obelisk was encased in an iron cylinder,
christened Cleopatra, and towed out from Alexandria. The
voyage was a catastrophe. During a storm in the Bay of
Biscay the Cleopatra broke loose. Six men drowned. The
obelisk did not sink but was recovered and eventually
towed to England. At last on 13 September 1878 it was
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erected alongside the Thames on Victoria Embankment-a
less glorious site than Parliament Square, which some
worthies had suggested but which had been ruled out
because of the damage which the obelisk’s 186 tons might
do to underground gas and sewer pipes. For his massive
expenditure Erasmus Wilson received a knighthood.

Various items were encased in the obelisk’s new
pedestal: a box of hairpins, a portrait of Queen Victoria, a
shilling razor and chapter 3 verse 16 of the Gospel of St
Johnin 215 languages: ‘For God so loved the world, that he
gave his only begotten Son, that whosoever believeth in
him should not perish, but have everlasting life.” As this
was buried out of sight, posterity might find the inscriptions
on the obelisk more eloquent. These spoke of the Sun God
Ra, of Horus and of Osiris: another God’s son whose death
gave believers cverlasting life.

The news that English Masons had succeeded in erecting
Cleopatra’s Needle encouraged American Masons to ship
its twin across the Atlantic. Both had stood at Heliopolis
until the Roman Emperor Augustus moved them to
Alexandria around 22 B.c. to adorn a new palace, but
whereas England’s needle had toppled centuries ago, the
‘American’ obelisk was still standing. It had been given to
America in 1877, but two years passed before a benefactor
was found to pay for its shipment and erection, and a
sailor-cum-engineer volunteered to attempt the task. The
prime mover was a New York editor named William
Hulbert, the benefactor (to the tune of $75,000) was
William J. Vanderbilt, and the sailor was a Lt-Cmdr Henry
Gorringe. All were Freemasons.

Gorringe needed even greater spunk than his British
counterparts. The obelisk’s removal provoked bitter local
objections. Lowering, then loading its 220 tons on board
ship were delicate and dangerous tasks. Then the ship had
to survive a near mutiny and severe storms before sailing
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mto New York in July 1880. A site was finally agreed — in
t'cntral Park near the Metropolitan Museum - and a
vcremony to fit the occasion was arranged for g October.

This was a brazenly Masonic affair. Nine thousand
l icemasons marched with bands through the streets to
Gireywacke Knoll where Jesse Anthony, the Grand Master
ot New York Masons, laid the 7-ton cornerstone. After
xtolling Egypt as the birthplace of science, astronomy,
nerature and art, he told his enthralled audience that
Masons needed to revise their thinking on the origins of
their order: ‘There can be no question but that in the secret
wicieties of Egypt are to be found some elements now
cmbraced in the principles or symbolism of Masonry.’

It took another four months to drag the obelisk from its
landing stage to its 50-ton pedestal, also shipped from
Alexandria. When it was finally erected in January 1881,
the tune of Martin Luther’s hymn ‘Ein’ Feste Burg’ was
sung with specially written words, whose significance no
Mason could miss:

Great God, to Whom since time began,
The world has prayed and striven;
Maker of stars, and earth, and man —
To thee our praise is given!

Here by this ancient Sign

Of Thine own Light Divine,

We lift to Thee our eyes,

Thou Dweller of the skies —

Hear us, O God in Heaven!

For some Masonic enterprises, an orginal Egyptian
benben was not good enough. Since 1848 an obelisk had
been going up in Washington, DC, to honour America’s
founding President, George Washington, who had been a
Freemason. His funeral in 1799 had been conducted
according to Masonic rites. The coffin had been draped
with a Masonic apron given by a brother revolutionary and
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Mason, the Marquis de Lafayette, and the many Masons
present each cast a sprig of acacia, to symbolize both Osiris’
resurrection and Washington’s own imminent resurrection
in the realm where Osiris presides.'*

The cornerstone for the Washington monument was a
10-ton slab of marble given by a Freemason. Unlike its
Egyptian forebears this obelisk would be made not from a
single stone but from marble blocks weighing 81,000 tons.
The Civil War halted construction, so it was not until 1884
that the obelisk reached its full 555 feet and was topped off
by an aluminium capstone with due Masonic pomp. On 2}
February 1885 — Washington’s birthday — the monument
was dedicated in another dose of fraternal self-congratu-
lation. One prominent brother spoke of Masons now as
builders of human society. Their stones were living men,
‘their minds enlightened with divine love, their hearts
radiant with discovering the joy of pure love, their souls
cherishing - like the ancient Egyptian worshippers of Osiris
- the hope of immortality’.

The nineteenth century saw a forest of obelisks sprout in
cities all over the Masonic world. Even a small town like
Comber in Ireland acquired one, unveiled in 1844 before
the banners of thirty-five lodges in lrish Freemasonry’s
largest public gathering. Yet not all obelisks are Masonic
symbols. Rome has eleven, mostly brought from Egypt by
ancient emperors with delusions of grandeur. After re-
erecting Caligula’s obelisk in St Peter’s Square in 1586
Pope Sixtus V exorcized it, consecrated it and surmounted
it with a Holy Cross. Many British war memorials built
after World War I are obelisk-shaped, but they are usually
adorned with a saying from the New Testament or a
sculpture of Christ on the Cross. There is a clear difference
in meaning and intent between these Christianized forms
and the pagan monuments which Masons erected in
London, New York and Washington 100 years ago.
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Christians may be offended by Masonry's obsession with
things Egyptian, although agnostics may feel the afterlife
offered by Osiris is more attractive than the Christian
prospectus of Purgatory, Heaven or Hell. Either way,
‘profane’ students suspect that today’s Masonic spokesmen
are denying the brotherhood’s past embrace with the gods
of the Nile just to keep present-day Christians at bay. In
Australia they are not so coy. In 1978 a new Masonic Royal
Arch temple was built in Petersham, New South Wales.
I'he Mayor and other town dignitaries came to the opening,
and admired the painstaking care with which an Egyptian
room had been transferred from the old temple. Around
the walls was a mural of paintings taken from the Book of
the Dead, including images of Osiris ‘the god of light and
the god of the quick and the dead’."’

One Royal Arch Mason told me his fraternity's love
affair with obelisks was nothing more than a ‘bunch of
pricks in search of needles’, but can dabbling in ancient
cults be so easily dismissed? Despite the bluster, might any
part of Freemasonry go beyond sun-worship or the com-
memoration of ancient gods into the realms of devil-
worship?
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Sorcery, Sex, Satan and Skulls

I became a Freemason in 1970, but even as I was going through
the first degree ritual I had misgivings. It felt odd swearing that
horrific oath on the Bible while a sharp compass point was thrust
hard against my naked left breast. It felt odder still to be told to
seal that oath by kissing the Bible, and then have my face thrust
into the compass and square as they lay cradled on its open pages.
It was only later that I realized the compasses and square were
arranged in the shape of the vesica piscis and the whole ceremony
had sexual overtones.

Despite my unease I passed through the three Craft degrees in
just three meetings. During the third degree ritual the Deacons
laid me on the floor and wrapped me in a shroud: a black sheet
with white skulls and crosshones embroidered on it. They told me
to stay as still as if I were dead, until they lifted me to my fect and
the Lodge Master applied the Master Mason's grip.

AsIlay there [ suddenly felt the overpowering presence of evil.
I had never consciously thought about evil before, let alone feltit,
but now my brain was pounding. I felt a piercing pain in my skull,
like the worst headache you can ever imagine. Even so, 1 went
through with the ceremony and became a Master Mason.

This story may sound like the ramblings of a man
obsessed by occult fantasies, someon¢ who probably
cannot hold down a decent job. In fact, the speaker is a
leading City of London financier. Over lunch in the heart of
the Square Mile, he explained how he had been through a
deeply disturbing experience.

The stabbing headache kept coming back ~ not only on Lodge
nights but every night for more than ten years. I suffered the worst
attacks in my bedroom of all places, so I got into the compulsive
habit of laying out a pair of socks in the form of a cross on the floor
beside my bed before I could get to sleep. [ don’t know if my wife
ever noticed this. | suppose [ was trying to repel evil, though [
never reasoned it out that way at the time.
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[ attended my Masonic lodge for seven years, and then
1esigned. Later I realized this period coincided exactly with years
when | was suffering constant illness: glandular fever, chronic
pharyngitis, spontaneous haemorrhaging and malignant skin
cancer. I might have induced these conditions myself, I suppose,
but the skin cancer went far beyond most people’s psychosomatic
powers. By now I was constantly swallowing Valium and sleeping
pills. I was also afflicted with acute trigeminal neuralgia: a facial
paralysis, rather like what you feel from a dental injection but it
doesn't go away. Also a dental injection prevents pain, but this
was causing it: so much that sometimes I screamed out in agony.

By 1980 I was near to suicide. One Sunday, when I was very low
indeed, I went to my parish church and felt compelled to take
Communion. When I got to the rail I begged for forgiveness and
asked to be fed with the Bread of Life. I don’t remember taking
the sacraments, but when I got home my family says my face was
shining. Several months later I realized, that was the very same
day [ suddenly stopped taking all thosc pills.

It sounds corny, I know, but I had ‘found God'. I became a
committed Christian and spoke to groups all over the country but
I was still in torment, as I realized during a meeting in Peter-
borough. The Chairman volunteered me to pray for any people
present who were in distress. Someone came forward desperate
for help, but I had no experience of this kind of work. I tricd to
extend my arms in support but my elbows were locked rigid. I felt
terrible. I got out of the hall as soon as 1 could. I knew there was
something seriously wrong with me, so [ prayed for help.

I told a friend who introduced me to a Pentecostal minister. He
said he felt I was treasuring some things which, in the eyes of God,
formed a spiritual bondage with an illicit past. He did not identify
the objects, but he said the source of the evil was in my bedroom:
on top of the wardrobe and in the dressing table. These were the
exact places where I kept my Masonic regalia and ritual books.
When I got home I took them straight round to my vicar. He said
the only thing to do was to destroy them, so we threw them on a
bonfire.

That night I stopped arranging my socks in the shape of a cross!
[ knew at last the oppressive curse had been broken. Thinking
back to the Masonic ceremony when I had first sensed overpower-
ing evil, I realize I may have been particularly susceptible to such
feelings. Perhaps I'm psychic whereas most other Freemasons -
good men, I am sure - simply don't respond to such vibrations.
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Whatever the explanation, I would not wish on anyone the
distress which that Masonic rigmarole caused me for so many
years.

1 quote this testimony at length because it is typical of
many ‘confessions’ I have heard in the past three years,
usually from ‘Born-Again’ or ‘Charismatic’ Christians.
Under the noses of the main denominations, a funda-
mentalist revival has been taking place. This is not good
news for some sections of the Anglican hierarchy. It is bad
news for Freemnsonry David Vaughan, an Ipswich

says ‘inF y Satan affects the wife as
well as the husband’ by making it difficult for couples to
pray together. Since Jesus led him out, he and his wife have
prayed together: ‘I sold all my regalia and burmed the
rituals and certificates. Ever since then I have always
advised “Freed Masons™ to burn the lot!”!

Vaughan belongs to a group calling itself the Full Gospel
Business Men's Fellowship. I went to one of its meetings in
Oxfordshire one torrential night. In the unlikely surround-
ings of an ex-servicemen's club - all booze, fags and darts —
some sixty sober Christian folk shared a meal and heard a
surveyor named John Walker tell of his flight from the
Mason cult. ‘I believe it is of the devil,’ he said, ‘it has a
satanic origin', and then he went through the full slate of
Christian objections. He recalled how he once went to a
Masonic Knights Templar meeting which five Anglican
clergymen also attended. While everyone else was dressed
as Crusaders, the priests were clad in surplice, cassock and
biretta, as if to show Christian support for the rituals.
‘Many Masons are fine men,’ said Walker, ‘but they are
held in spiritual bondage.”

When Walker renounced Masonry he was afraid of
losing business, because ‘being involved in Freemasonry is
a useful adjunct to your career’. He was very worried about
the reaction of one Mason architect who gave him a lot of




Sorcery, Sex, Satan and Skulls 127

surveying work. When Walker told him, ‘Jesus means
more than Freemasonry' the architect replied, ‘John,
you're a fool!' Walker thought the man would never
cmploy him again, but ‘we’re still working for him. God has
protected us. Jesus is the Lord of my business and my life.”

‘Walker told me that sometimes at these meetings people

upenly renounce Freemasonry and declare for Jesus. No
such thing happened this evemng There were many
‘1 j and much P k tongues, until one
woman came forward to give herself to Christ. She was
cmbraced by healers, laid back on the floor in a swoon and
then resurrected. It all seemed a bit like Freemasonry's
third degree.

Neutral observers might feel that Born-Again Christians
attacking Freemasonry is like the pot calling the kettle
black, but there is evidence to justify concern over the
psychic/psychiatric impact which the rituals might have on
susceptible personalities. The Church of England Group
was convinced by submissions it had received (from sources
other than mine) that ‘the dramatic effect of the rituals has
had a “psychlc e"ect Some Christians found them

ively evil’, one ex-M: whose letter was
quoled in the Anglican report.?

For alongtime, even after my conversion, I defended Masonry,
and maintained that [ was able to reconcile its philosophy and
precepts - supposedly based on teaching morality and charity -
with Christianity.

But in His time and in His own gentle way, the Holy Spirit
began to show me how blind I had been, and how effectively the
enemy can use his weapons of subtlety and rationality in the
blinding process. It was to the point of having my eyes fully open,
and my heart sufficiently convicted of the evils attaching to
masonry and the powerful bondage it imposes. It was one of the
hardest things 1 have ever had to do - getting rid of my regalia,
Masonic literature and all the outward trappings of this evil craft.
But this was not enough - the Holy Spirit showed that another step
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had to be taken in order to completely release me from the
bondage I was in, and that was to approach a brother in Christ
who would pray for my release. This he did with the laying on of
hands.

What a beautiful sense of lightness and freedom 1 experienced
when that oppression was lifted!

For obvious reasons the report did not name this man,
but Dr Michael Clift of Gloucester has given me permission
to quote from a long note which he wrote about Free-
masonry in his family. Dr Clift, who was born in 1928, is a
‘Lewis’ (the name Masons use to describe the son of a
Mason) and a ‘Martin’ (a Mason’s brother), but from an
early age he found Freemasonry repellent in every way.
This was partly because of the way his father lived it.

My father was dedicated to Freemasonry, and made sure this
was borne in upon all of us. It took priority over everything else.
Paradoxically he made regular and nauseating references to his
Masonic status while yet tantalizing us with its secrecy. His
Masonic friends were all of similar types, pompous and covert,
and I supposed them al} to be similar to him in the matter of
honesty. But yet he would say, ‘I am an upright man, [ am a
Freemason.’

It has to be said that many of the reasons why Michael
Clift hated his father had nothing to do with Freemasonry.
Indeed, if the son is correct, the father manifested few
qualities which Freemasonry claims to cultivate.

He was a truly appalling creature, arrogant, shabby, sly,
vindictive, cruel, cowardly and a bully. He delighted in humili-
ating people, especially my sister and me. He would break
confidences and break his word, yet he would say, ‘My word is my
bond. I am a Freemason.’ The worst thing to me is that I cannot in
any way defend or admire him — and I know how this makes me
appear now — but I just couldn't, for this would be gross
dishonesty. He was the worst human being I have ever met; the
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only difference between him and the great ogres of history (like
Ivan the Terrible) is that he didn’t have the same extent of power.

To explain Michael’s relationship with his father would
take a book in itself. Rightly or wrongly, he felt his father
tivoured his other son, Tony, who was twelve years older.
l‘ven so, Michael developed a strong affection for Tony, a
‘rood brother: straightforward, logical with a keen
scientific mind'. Tony became a dentist. When he came
home from World War 11, his father persuaded him to join
the Craft.

Within three years of his initiation my brother was becoming a
stranger to me. His logical and scientific mind was now giving way
to occult influence and crankiness of the more extreme kind. He
began going regularly to seances, and he developed an interest in
llying saucers. The book Flying Sancers Have Landed was to him
all believable, cven to the extent of “Venusians' having learned
English, and having taken the author up in their machine and
around the moon wherte a city was to be seen! Tony not only took
this as Gospel but even refused to unbelieve it when the Apolio
series proved him wrong. In 1950, when I was a medical student,
he told me that he thought that drinking one’s own urine could be
a cure-all — even for cancer. I was flabbergasted and told him so.
Blandly he asked if [ had tried it. As I had not, he said, with what
authority could I speak”

At the time I did not think of any connection with Freemasonry.
Indeed I knew so little of what went on in Lodges that I didn’t even
realize there was a quasi-religious side to it, and I did not know
about the astrological, geometrical, and hieroglyphical mumbo-
jumbo with which the whole thing is riddled. But now I realize
that my brother’s decline from a man with a fine, scientific brain
into a hulk filled with nonsense and superstition can only have
been precipitated by his obsessive enthusiasm for Freemasonry.

Tony Clift became one of Gloucester’s most eminent
Masons. He was master of his Lodge and joined
Gloucestershire’s Installed Masters Lodge. He was in
Chapter, the Mark Masons and the Royal Ark Mariners.
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He also reached the 3oth degree of the Rose Croix and
basked in the title of Grand Elected Knight Kadosh,
Knight of the Black and White Eagle.

When he died in 1980, Michael arranged a memorial
service through Tony’s brother Mason Archdeacon
Walter Wardle, who supplied Gloucester Cathedral free of
charge. Michael only found out later that Tony had not put
any money aside in his will to repay a large but undocu-
mented loan from Michael twenty years earlier. This
further disillusioned Michael about Freemasonry’s much-
vaunted principles of Brotherly Love, Relief and Truth.

Apart from its obvious use in bringing personal benefits,
Freemasonry is really a potty enterprise and not worth any
attention at all, so to ignore it is the best thing. What a pity that
those who are harmed by it, or excluded from advancement by it,
cannot do likewise. And yet I must say that, however naive the
individual Mason might be, the movement as a whole is a
development of cunning. All they do, all they say, all they stand
for, has been deliberately conceived in the first place by the most
intelligently deceitful minds of long ago, and kept alive by similar
ones today. One might describe it as ‘the Craft of the Crafty'.

Dr Clift has bun deeply scarred bya sencs of appalling
family i ps, by ion as a child
and by a deep sense of betrayal as an adult His hatred of
Freemasonry has to be seen in that light. Yet he also struck
me as a man of outstanding intelligence, able to detach
himself from his own troubles and arrive at a view of
Freemasonry which is by no means improbable.

From such personal testaments two strands emerge: the
psychic and psychiatric distress which Freemasonry can
cause in certain personalities; and the idea that, some-
where in all this, the devil is making himself manifest.

The devilish side of the argument ties in with the Baal/
Ba'al interpretation of JAnBULON. Those who believe BuL
really is the devil in disguise would not be at all surprised if
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the devil takes possession of Masons and uses them for his
wwn ends. Those who believe in neither the devil nor God
y f find this hard to swallow. bu( of course they would find
all Fi Beli might want to
Anow if any o\her references to the devil may be found
anywhere else in its rituals or literature, or indeed in the
hives of any Masons.

Yes, say some anti-Masons, citing the writings of
America's most celebrated Mason, Albert Pike. This
Inzarre soldier, adventurer and poet was ‘Grand Com-
mander, Sovereign Pontiff” of Scottish Rite Freemasonry
m the southern and western United States from 1859 to
1891. His most famous work, Morals and Dogma, is a weird
jumble of learning: ill-digested, often incoherent, yet ~like
Finnegans Wake — a work of ni <|mpenctrable gemus

On 14 July 1889 Pike allegedly issued these i
10 twenty-threc Scottish Rite Supreme Councils through-
out the world:

‘That which we must say to the crowd is - we worship a God, but
it is the God that one adores without superstition. To you,
Sovereign Grand Inspectors General, we say this, that you may
1epeat it to the Brethren of the 32nd, 315t and 30th degrees - the
Masonic Religion should be, by all of us initiates of the high
slegrees, maintained in the purity of the Luciferian Doctrine.

If Lucifer were not God would Adonay (The God of the
Christians) whose deeds prove his cruelty, pertidy and hatred of
man, barbarism and repulsion for science, would Adonay and his
priests, calumniate him?

Yes Lucifer is God, and unfortunately Adonay is also god. For
the eternal law is that there is no light without shade, no beauty
without ugliness, no white without black, for the absolute can only
«xist as two gods: darkness being necessary for light to serve as its
foil as the pedestal is necessary to the statue and the brake to the
locomotive.

Thus the doctrine of Satanism is a heresy; and the true and pure
philosophical religion is the belief in Lucifer, the equal of
Adonay; but Lucifer, God of Light and God of Good is struggling
for humanity against Adonay. the God of Darkness and Evil.
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There are problems with this quotation: its meaning is
not immediately clear and its authenticity isin doubt. It was
first attributed to Pike in 1894 by a French authoress who
detested Freemasonry, yet no original text scems to exist.
Genuine or not, England’s Grand Lodge dismisses it by
pointing out Pike must have been eighty at the time and
‘may also have been dotty’.}

Yet the quote sounds authentic. Its pyrotechnic language
and bombastic poesy recalls Pike’s earlier writings, and the
message is not so different from that of Morals and Dogma.
If genuine, it indicates therc is a Satanic — or Luciferian -
strain in American Masonry. Pike seems to be saying there
are two gods in the universe locked in an eternal struggle
for ascendancy. He says Satanism is heresy because it infers
Lucifer is evil and the God of the Christians is good. On the
contrary, says Pike: the Christian God is evil whereas
Lucifer is good.

Yet even if the quote is genuine and Pike was a Satanist,
his writings and rituals have no place in English Masonry’s
version of America’s Scottish Rite, the Rose Croix.* Even
if it did, the Rose Croix has no authority over the vast
majority of English Masons who do not belong to it. To
prove Satanism is part of mainstream Freemasonry, any
‘prosecutor’ has to prove direct links between Satanist
groups and the Grand Lodge of England.

‘The cornerstone of all modern occultism’ is how one
present-day Masonic author describes the notorious Order
of the Golden Dawn.® Although this group is alleged to
have petered out sixty years ago, its influence on
twentieth-century literature, art and music - including rock
- has been immense. It still has an extraordinary fascin-
ation for students of ritual magic, both in and out of
Freemasonry.

Freemasons were prominent throughout the Golden
Dawn’s bitter, bitchy history. It was founded in 1887 by a
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I rcemason, William Wynn Westcott, who claimed to have
deciphered a coded alchemical manuscript containing
imtiation rituals of a secret German occult order, ‘Die
tinldene Démmerung’. It seems clear from some published
accounts that Westcott probably forged the manuscript and
mvented a lady named Anna Sprengel in Nuremberg as the
onder’s only living practitioner. She authorized Westcott to
lound a new branch in England and to write her signature
v all necessary documents. Even more obligingly, she
thed in 1890 leaving him to develop the Golden Dawn along
any lines that took his occult fancy.

Waestcott already had experience of concocting magical
ntuals. Back in 1865 he had helped found a wholly Masonic
wider, the Societas Rosicruciana in Anglia, modelled on a
mystical German fraternity of the Middle Ages which had
inelf been inspired by the magic of the Kabbala and
\ucient Egypt. Today the ‘Soc Ros', as it is known in
M.sonic circles, has ‘colleges’ all over England. One in
frighton bears the name William Wynn Westcott in his
honour.® When creating the Golden Dawn ritual Westcott
may have plagiarized the ‘Soc Ros’ ritual on the grounds
that the two orders shared the same occult inspiration. I am
«mly guessing, for 1 have been unable to acquire the ‘Soc
Ros’ ritual. Certainly the Golden Dawn had close physical
limks with Freemasonry. For many years it held meetings
and performed rituals in the London headquarters of the
thoroughly respectable Mark Masons.

Westcott drenched the Golden Dawn in Rosicrucianism
Imit what gave the order wider appeal was opening member-
“hitp to non-Masons and even women. Its groups were called
Iemples and Westcott gave them names such as Isis-Urania,
Oniris, Horus and Amen-Ra. The order was plagued by
« andal and power struggles. In 189i Westcott lost controi to
.nother Freemason-Magician named MacGregor Mathers.
“wx years later Westcott quit the order to keep his job as a
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coroner. The legal authorities had discovered his pre-
dilection for magic and threatened to sack him. Of course,
they had no objections to his occult activities within
Freemasonry!

MacGregor Mathers refined Westcott’s ritual with the
aid of another member, the poet W. B. Yeats, but in 1900
Mathers was ousted because of his tyrannical rule. In 1903
power was seized by A. E. Waite, yet another Freemason
and the author of an acclaimed Masonic encylcopaedia. So
many coups and so much hatred make it difficult not to view
all these men as forgers, con-men and back-stabbers.
Clearly, any enlightenment which Golden Dawn members
gained from the Kabbala, alchemy, hermetism and
theosophy could not overcome grubby human ambition.
Some prominent writers and artists were among its 400
members, but most were nonentities indulging in hocus-
pocus beyond their comprehension which might seriously
have damaged their mental health.

The rituals of the Golden Dawn may not have been
devil-worship but they strayed dangerously close to what
Christian counsellors today would call possession or witch-
craft. Each Golden Dawn Templc was presided over by a
‘Hicrophant’ who represented the Rising Sun and who
invoked the elements of earth, air, fire and water. All
neophytes had to be ‘purified’ by water, then ‘consecrated’
by fire. The penalty for revealing the order’s secrets was to
suffer

a hostile current of will set in motion by the Divine Guardians of
the Order, living in the light of their perfect justice, who can, as
tradition and experience affirm, strike the breaker of the mystical
obligation with death or palsy, or overwhelm him with mis-
fortunes. They journey as upon the winds. They strike where no
man strikes; they slay where no sword slays.’

At the Old Bailey in 1901 two Golden Dawn associates,
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Mr and Mrs Horos (not Horus!), were tried for rape. They
were jailed for fifteen and seven years respectively, but
only after it was revealed that they had used the Golden
Dawn initiation ceremony to beguile their juvenile victims.
The Solicitor-General read out huge chunks of Mathers’
revised ritual including being ‘slain or paralysed without
visible weapon, as if blasted by the lightning flash’. He
branded the entire ritual ‘most blasphemous’ but did not
point out that large passages had been lifted from Craft
Freemasonry.

The Golden Dawn was Freemasonry with the occult lid
off. It resurrected those magical elements in the seven-
teenth-century cauldron of ideas which had given birth to
Freemasonry. In 1987 a conference was held in London to
mark the centenary of the Golden Dawn’s ‘conception’. It
was organized by the Hermetic Research Trust whose
trustees include the Marquess of Northampton, a promi-
nent Royal Arch Freemason. Deservedly prominent in the
procecdings were three experts on the Golden Dawn who
are also Masons. I am assured that their interest in this
‘fringe Masonry’ is purely academic!

The ‘GD’ itself petered out years ago. Its most notorious
member was a declared Satanist: Aleister Crowley. Some
people have characterized this sclf-styled ‘Beast 666’ as the
devil himself. He died — in mortal form at least — in 1947 but
at the height of 1960s flower-power he was resurrected as
one of the main influences on the tragi-comical hippie drug
guru, Professor Timothy Leary. Crowley was also among
that pantheon of cult figures portrayed on the cover of the
Beatles LP, Sgt Pepper’'s Lonely Hearts Club Band.

He was already trying to make contact with the devil in
1898 when he first tasted the ‘Magick’ of the Golden Dawn.
By 1900 he was MacGregor Mathers’ staunchest ally, but
they later fell out when Crowley dared to publish Mathers’
secret rituals. Crowley was soon bored with the Golden
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Dawn and was always seeking fresh stimulants to gratify his
hunger for the occult. These included initiation into regular
Freemasonry in the Anglo-Saxon Lodge of Paris, or so he
claimed in his Confessions.® He also claimed he became
Master of ‘one of the oldest and most eminent Lodges in
London’. There seems to be no record of this event at
Freemasons’ Hall, so either Crowley lied or the records
have gone astray.

In 1912 he became the British head of the Ordo Templi
Orientis (OTO), a neo-Masonic order of German origin,
which he re-created with a progression of magic rituals
offering ‘a rational basis for universal brotherhood and for
universal religion’. Crowley was thus seeking much the
same goals as Freemasonry but he hoped the OTO would
have greater success. Indeed, he claimed he was reconsti-
tuting Freemasonry, which in practice was ‘either vain
pretence, tomfoolery, an excuse for drunken rowdiness, or
a sinister association for political intrigues and commercial
pirates’. Nevertheless, he felt his association with Free-
masonry was ‘destined to be more fertile than almost any
other study, and that in a way despite itself’.’

Crowley's views on the devil were astonishingly similar
to those attributed to the giant American Freemason,
Albert Pike. In his Magick Crowley wrote,

‘The Devil’ is, historically, the God of any people that one
personally dislikes . . . This serpent, saTan, is not the enemy of
Man, but HE who made Gods of our race, knowing Good and Evil.
Heis. . . Life and Love. . . heis Light, and his Zodjacal image is
Capricornus, the leaping goat whose attribute is Liberty . . . the
Godhead which, if it becomes manifest in man, makes him
Aegipan, the AlL.!

Somewhere in the potion of Kabbalistic magic and
occultism which helped to create Freemasonry, the idea
seems to exist that God is indeed Satan—Lucifer-the Devil.
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Ouoting a few lines from a 500-page book is no way toexplore
the complexities of Crowley’s argument, nor is this the place
10 test clinically whether he was any less ‘dotty’ (to use Grand
I odge’s term) than Albert Pike. Grand Lodge might dismiss
t'rowley as a charlatan — certainly in his claims to have
Ilonged to an English Lodge — but he was directly linked
with Grand Lodge through a man who was one of England’s
lcading Masonic scholars: John Yarker.

Yarker admitted Crowley as a 33rd degree Freemason in
s own version of the Rose Croix, or Ancient and
Accepted Rite. He ran this institution from Manchester,
much to the fury of England’s orthodox Rose Croix, which
cxpelled him in 1870. However, United Grand Lodge
never expelled Yarker from Craft Freemasonry. He was
«1ill giving lectures to its premier research lodge, Quatuor
Coronati, forty-two years later.'!

Yarker also inducted Crowley into the gsth and goth
degrees of his combined Memphis-Misraim Order. This
lives on today in the person of Desmond Bourke. Few if
any of his suburban London neighbours know he is the g7th
degree Grand Hierophant of Sovereign Imperium of the
Mysteries. Bourke was ‘installed’ in this office in 1964
#longside the mysterious ‘David Sard’, yet only Sard’s
clevation was reported in Pentagram, the Witchcraft
Research Association magazine for occult enthusiasts.!?

When I asked Mr Bourke about Memphis—Misraim he
said he held his authority through John Yarker who had
himself acquired it from the order’s leaders in France. Two
other groups in England lay claim to Yarker's M-M
inheritance but only one is active. Bourke assured me
ueither he nor the order was into devil-worship. Indeed, he
has been more active as a Druid: heading the Universal
Druidic Order, the Ancient and Archaeological Order of
Druids, the Ancient Order of Druids Hermetists and the
Order of the Holy Wisdom. In 1966 he authorized the
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foundation of another Druidic outfit known as the Golden
Section Order.

These credits are relevant only because Bourke is also an
eminent Freemason. In September 1984 Masonic Square
reported that Worshipful Bro. Desmond Bourke was
President of the Arcadian Masonic Study Circle, which
would be holding a series of meetings in Freemasons® Hall,
London. "* Bourke later told me he was no longer president
but was still a member. He said the circle's lectures and
discussions covered various Masonic subjects. ‘Including
Memphis-Misraim?’, I inquired. He replied: ‘We might do
a rehearsal of its rituals at Grand Lodge.” The rituals of
Memphis-Misraim have never been published, but they
arc probably another attempt at re-creating the cults of
ancient Egypt. The Order’s immediate forebear, the
France-based Rite of Memphis, gave its lodges names such
as Osiris and Heliopolis. '* Perhaps the Arcadian Circle has
been re-creating Heliopolis in Great Queen Street.

The Masonic obsession with Ancient Egypt and Greece,
with the Kabbala, Mithras, the Essencs and the Druids,
may never have had much to do with devil-worship. It may
be more like the obsession of an adopted child dcsperately
seeking its true parents and identity. Either way, the
Freemason’s love of the occult has not yet featured in
Grand Lodge's PR handouts or its videos. It might be a
good selling point. One life insurance salesman told me
that he joined Freemasonry because he was a ritual
magician. 1 naively asked him if he was a member of the
Magic Circle. ‘Not that kind of magic,” he sneered, ‘I mean
the Kabbala." 1 did not ask if he sold after-life insurance as
well. .

The works of Albert Pike and Aleister Crowley show
that men preoccupied with paganism, the devil and the
occult are attracted to Masonry, if only (as in Crowley’s
case) on the way to somewhere else. It is also true that
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Crowley’s appetite for mystical satisfaction was matched by
his insatiable sexual hunger. Occult symbols are often also
sexual symbols, and in these Freemasonry abounds. What
about that vesica piscis which my city financier felt was
formed by the square-and-compasses on the open Bible?
In Latin vesica piscis means ‘bladder of fish’, although it
might also mean ‘a bladder which, when filled with wind,
would be in the form of a fish”.'* In architecture it means a
pointed oval shape, whose sides are formed by the inter-

section of two equal circles which pass through each other’s
centres. It was frequently used by medieval artists to
enclose religious portraits.

O X ¢

For obvious reasons this lozenge shape came to symbol-
ize a woman or womankind. In medieval heraldry it
hecame an acute diamond. At least one Masonic historian,
J.S. M. Ward,'® says that in Freemasonry ‘the lozenge is
casily represented by the square and compass’, into which
the fmam:lers nose was so abruptly thmsl In Masonic

the sq d inity is com-
plemented by the masculine lools lhe level and gavel. The
level has the shape of a tau cross. The gavel is like a
hammer. Ward again explains that alongside the square
and compass in the Masonic lodge ‘lies the gavel or tau, and
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so the cross and the vesica piscis are brought together in
conjunction with the third great light in Masonry [the
Bible], at the very moment when the Candidate takes his

Oath’.
WL

Ward explains that the candidate makes his first step in
Freemasonry through these symbols: ‘obligated in the
vesica piscis’ and ‘ruled by the Tau cross’. Out of this he
concludes that the newcomer ‘thereby publicly declares his
intention of trampling underfoot those primitive and
animal passions which war against the soul’. Thus he is
reminded that,

as he must enter this material world through the vesica piscis, so
he must enter the life of initiation by the same road, and only after
he has done so can he see the Light . . . This vesica piscis is the
female or preservative principle of God, without which we could
not exist for a single day, nor without it could we hope to be
preserved from the powers of darkness and evil which threaten us
on our spiritual journey.

In The Entered Apprentice’s Handbook Ward writes that
the Master of the lodge ‘represents the male aspect of the
deity, as is shown by the Tau crosses, called levels, on his
apron, and by his use of the gavel, which represents the
same emblem. The Tau cross is, of course, a phallic symbol
and stands for the male and creative aspect in Man."

The symbols on Masonic aprons extend this male~female
interplay, says Ward. All full lodge members display the
vesica piscis on their aprons in the form of roses ‘to remind
them that their duty is passive, to obey the commands of
the Worshipful Master who, to remind us of his masculine
function, wears the three taus in place of the three
rosettes’.
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Ward was aware that his arguments might be thought
‘far-fetched®, but he is not alone in interpreting Masonic
symbols in sexual terms.

Take another symbol, the point within a circle. The first
degree ‘Explanation’ says that in all regular lodges ‘there is
a point within a circle round which Brethren cannot err’.
During the rituals a Mason walks round this circle,
touching on various items including the Bible: ‘while a
Mason keeps himself thus circumscribed he cannot err’."”

In attempting to clarify this less-than-obvious explan-
ation, Masonic authors have stated that the point in a circle
may refer to Freemasons’ duty to be ‘good Men and true’
within the boundary line of duty to God. A Mason may be
seen as the ‘point’ or centre, and the circle as the world. A
more mystical theory is that man is insignificant, a mere
point without length or breadth. In contrast, the circle is
perfection, without beginning or end, infinite and eternal,
Almighty God."®

Albert Mackey, the Masonic cncyclopaedist, says the
cxplanation about a Mason's duty is ‘trite and meagre’. He
then claims that, both in ancient times and in modern
Freemasonry, the point in a circle is a ‘sacred hieroglyphic’
standing for worship of the phallus, a ‘sculptured repre-
sentation of the membrum virile or male organ of gener-
ation’. This was ‘a peculiar modification of sun-worship’
said to have originated in Egypt with our old friend, Osiris.

Remember that, in the legend, Isis recovers all the parts
of her husband’s body, which Set had cut up, ‘except the
organs of generation’ which had been eaten by Nile fish.
According to some versions, Isis then made an artificial
penis, either of wood or beeswax, transplanted it on to the
reassembled body of her husband and impregnated herself
with it. The result of this remarkable act was their son
Horus, who must have set about killing Set with a double
dose of vengeance. The story is remarkable not only for
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recording two medical ‘firsts’ (the first successful penis
transplant and the only act of necrophilia ever to have
produced a child); it also helps explain the popularity of the
obelisk among Ancient Egyptians and Victorian Free-
masons. '

According to Mackey, the phallus is the point, whereas
the circle represents the ‘female generative principle’ - the
Greek Cteis — ‘a circular and concave pedestal . . . on which
the Phallus or column rested’. So the point in the circle is
‘the union of the Phallus and Cteis, or the Lingam and Yoni
[in India] in one compound figure, as an object of
adoration’.

After a Cook’s Tour of many more pagan deities,
Mackey tells us that in a Masonic lodge the Master and the
wardens are the Point within the Circle. They symbolize
the Sun, as does the Point. The Circle, meantime, symbol-
izes the Universe ‘invigorated and fertilized by his
generative rays’. Mackey does not explain whether the
circle also symbolizes society at large, invigorated and
fertilized by Freemasons. That would be an apt metaphor
for the way non-Masons feel, after falling victim to a
‘Masonic conspiracy’. However, they usually express their
sense of penetration in coarser terms.

Not to be outdone, J. S. M. Ward states that in the
‘Christian’ Masonic order known as the Rose Croix, the
‘cross’ and the ‘rose’ are again ‘only another name for the
phallus and the vesica piscis’. He then depicts the symbols

united as @ and ?.Ward then announces that ‘thus

the cross of suffering has become united with the phallic
cross’, before finding more examples of the vesica piscis
cmbedded in various Masonic jewels.

Ward may have been as mad as a hatter, but his approach
to Masonic symbolism is shared not only by Mackey but by
the modern Masonic seer George Draffen who asserted in
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19862" that the ‘hoodwink’ or blindfold in the first degree
ritual reminds the candidate that he is ‘undergoing a birth
process’, just as ‘conception and fertilisation take place in
the darkness of the womb’. Even the cable-tow round his
neck is ‘a symbolical umbilical cord’ which, when cut,
symbolizes ‘birth and new life’.

The Masonic obsession with birth and women’s organs
has an even odder aspect. In 1933 W. L. Wilmshurst
delivered a lecture to the Leeds research lodge, Living
Stones (no. 4957), of which he was the founding Master.
His subject was the new Freemasons™ Hall in London, then
known as the Peace Memorial Temple. He explained that it
was ‘deeply and designedly symbolic’, and launched into
this eulogy:

The Grand Temple within Freemasons’ Hall, London: .
a symbolic womb, according to the Masonic
author W. L. Wilmshurst

GRAND
TEMPLE

GREAT QUEEN STREET
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Every Masonic lodge is impliedly . . . a secret place of birth,
and is known to those initiated in it as the ‘Mother’ from whom
they received their Masonic life, It is fitting, therefore, that the
inmost sanctuary of the Mother Grand Lodge of the world-wide
Craft should be so located as to be a symbolic place of birth and be
in structural correspondence with the human female organism.
The Grand Temple is literally a symbolic womb, centrally placed
within, but isolated from, the body of the edifice. In this respect it
follows the oldest known symbolic place of Initiation, the Great
Pyramid, whose central chamber of rebirth and resurrection is
similarly constructed and with the same mystical intention.

Sigmund Freud was not a Mason, but Freemasonry
would have given him unlimited opportunitics to enhance
even his perceptions of repressed sexuality. It seems some 6
million men alive today have been conceived and incubated
in a Masonic womb, then ‘born again’ through ‘mother
lodges’ consisting entirely of men. No wonder they do not
let women join!

Today’s Masonic spokesmen may argue that such inter-
pretations are totally discredited — even though they all
come from reputable Masonic sources. But they do not
explain how Masonic symbols, oaths and rituals can so prey
on a Freemason's brain that he feels compelled to commit
the most appalling acts, even against his own family. The
Church of England report prints part of a letter from a
Church of England minister which illustrates the problem.

A young man in his early forties confided in me recently about
obscene sexual images that he was having during his times of
spiritual communion, as well as disturbing feelings about blood
and killing loved ones. This man is stable, mature, and has no
history of mental illness. After counselling it was discovered that
the sexual imagery was linked to Freemasonry symbols, the blood
and the knife which he was tempted to use to kill a Joved one was
linked with the Oaths in Freemasonry. When this man was cut
free from all his links with Freemasonry in the name of Jesus those
very disturbing feelings and images went and he has not been
troubled since.



Sorcery, Sex, Satan and Skulls 145

This man’s torment is not unique. 1 have talked to a
woman whose family life had been deeply scarred by the
impact of Masonic ritual on her father. He became acutely
depressed - ‘depression and Freemasonry go hand-in-hand

"in my family’ — and eventually suffered a mental break-
down.

He got into such a state that he was seeing evil everywhere. He
thought something terrible was going to happen, so he tried to kill
us all. Someone called the police and they arrived just in time. My
father was put in a mental home. He’s out now. He doesn’t have
anything to do with Freemasonry these days, but 1 don’t know
what he thinks about it. I daren’t ask in case I spark off the old
trouble all over again.

Anything can be read into Freemasonry. Everything has
been — mostly by Masons. Yet when men suffer severe
psychiatric illness as a result of Masonic symbolism, the
Freudian slips of some Masonic authors and the neo-pagan
interpretations of others cannot all be dismissed as wrong.
There are elements in Freemasonry which bring out the
worst in some men. Whether they are ‘possessed’ by evil
spirits or just mentally destabilized by occult mumbo-
jumbo, they are a danger to socicty and themselves. Does
Freemasonry deny all responsibility for their actions?

There is a Masonic motto — Lux e tenebris — light out of
darkness. There is, of course, another bringer of light: the
Morning Star. It is odd that the phrase ‘bright morning star’
is the only allegedly Christian reference left in the Craft
Rituals. When the two warring Grand Lodges in England -
the Moderns and the Ancients — were united in 1816, the
rituals were revised to exclude all Christian elements.
Somehow the ‘bright morning star’ was left in, even though
it is said to be derived from the last page of the New
Testament: ‘I Jesus . . . am the root and the offspring
of David, and the bright morning star’ (Revelation,
22:16).



146 Ritual or Religion?

It seems inconceivable that the men who revised the
rituals could have accidentally retained a phrase whose
derivation and meaning was so obviously Christian, when
they scrupulously deleted almost every other New Testa-
ment phrase. It has survived, even though it still distresses
Jewish brethren, such as the outstanding Masonic scholar
Harry Carr: ‘As a Christian reference this passage must
cause embarrassment to brethren who are not of that
faith."?!

Might it have another, non-Christian, interpretation
which has been overlooked? As it happens, there is another
bringer of light who is also known as the ‘morning star’:
Lucifer. Once common as a poetic name for the planet
Venus, Lucifer was the rebel Archangel who fell from
Heaven as he tried to dethrone God: ‘How art thou fallen
from heaven, O Lucifer, son of the morning!’ (Isaiah,
14:12). But Lucifer had a great career ahead of him, for he
went on to become Satan or the devil - at least, that is how
Biblical interpreters saw him.

Is it possible that the Morning Star remained in the
rituals, not by mistake, but as a deliberate but cryptic
Masonic reference to Lucifer, Satan, the devil? If so, this
would invert the meaning of a crucial section of the third-
degree ritual:

Let me now beg you to observe that the light of a Master Mason
is darkness visible, serving only to express that gloom which rests
on the prospect of futurity ... Be careful to perform your
allotted task while it is yet day; continue to listen to the voice of
Nature, which bears witness, that in this perishable frame resides
a vital and immortal principle, which inspires a holy confidence
that the Lord of Life will cnable us to trample the King of Terror
beneath our feet, and lift our eyes to that bright Morning Star,
whose rising brings peace and salvation to the faithful and
obedient of the human race.

To the men who drew up this ritual in 1816, who was the
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l.ord of Life and who the King of Terror? Could God be
lucifer, and Lucifer God? Might they be sitting in each
other’s seats? Are Masons today inadvertently worship-
ping the devil instead of a benign God?

Nonsense, a member of the Masonic Knights Templar
(or Great Priory of Malta) might say, for in that ‘Christian’
ritual the Bright Morning Star is applied to him, ‘whose
rising brought peace and salvation to mankind’. In this
vrder, the ‘Novice’ must be ‘the faithful soldier until death’
of the great ‘Captain of Salvation’. But what kind of
Christianity do the Knights Templar pursue: meek and
mild or murderous? We get some idea when the novice
swears to keep the secrets of the Order and to

faithfully defend and maintain the holy Christian faith . ..
under no less a penalty than loss of life, by having my head
struck off and placed on the point of a pinnacle or spire, my
skull sawn asunder, and my brains cxposed to the scorching
rays of the sun, as a warning to all infidels and traitors. So
help me Christ.

The novice is ‘invested’ with a white tunic, adorned with
a plain red Latin cross, stretching to his knees. He dons a
mock-medieval belt, breastplate, spurs and helmet, takes
hold of a shield and is girded with a sword. He is then told to
draw his sword ‘in defence of the Holy Christian faith’
before setting off on seven years’ warfare. The secret sign
of a ‘Crusader’ is a cross made with the sword. The secret
word is GoLGOTHA. Having achieved this labour in a few
minutes by walking seven times round the room, he must
undergo one year of penance and mortification. He is given
a skull and a taper and told to walk slowly round the room
again, keeping his eyes fixed on those two ‘emblems of life
and mortality’. He then swears: ‘May the spirit which once
inhabited this skull rise up and testify against me, if ever I
wilfully violate my obligation of a Knight Templar.’ To
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complete the oath, he must ‘Seal it with your lips seven
times on the skull’.

After being told to ‘abstain from fleshly lusts’, the novice
is made a Knight of the Temple and the Holy Sepulichre ‘in
the name of the Holy, Blessed and Glorious Trinity’. He is
given a ribbon, cross and star, and then garbed in a
Crusader’s white mantle, the ‘symbol of the Christian’s
Faith and Hope’, and told the Order’s Grand Word,
EMMANUEL.??

This ritual fills me with ignoble thoughts. There are some
13,000 Masonic Knights in England and Wales, including
Commander Michael Higham. They must all be Master
Masons of the good old Craft which, as Grand Lodge tells
us, took Christ out of its rituals ‘to enable men of different
faiths to join in prayer (to God as each sees Him)".* Yet
here such men enter an order which is not only exclusively
Christian: it is bigoted, militant and commemorates the
Crusaders who pillaged and slaughtered their way round
the Eastern Mediterranean for centuries. When the ritual
talks of ‘infidels’ it means Muslims: people who are
allegedly welcome in Freemasonry, ‘which is open to men
of all religious faiths’. Perhaps British Muslim Masons (a
few exist, I understand) should form themselves into the
Knights of Saladin, in order to revere a Muslim leader with
more humanity than, any Crusader king.

There are times when the whole of Freemasonry seems
like an overgrown schoolboy’s morbid fantasy, with war-
games thrown in. It all reeks of Just William and his gang,
although William would probably have steered clear of the
whole affair, as a typically adult charade. The bathos of the
Knights Templar, and indeed all Freemasonry, is captured
in one tiny old newspaper story:

A human skull found at Marple Bridge, Cheshire, has turned
out to be a ceremonial relic used by Dukinfield Masonic Lodge. It
was thrown out in a pub spring-cleaning.?*
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St Peter’s Squared

[f they were not doing evil they would not have so great a hatred
of the light.

Liver since 1738 when Clement XII issued his bull In
Fminenti against the ‘depraved and perverted’ societies of
I'reemasons, the Roman Catholic Church has been
condemning Freemasonry asiif it were the child of the devil.
lronically, it was only in recent years, as Protestant
churches were at last plucking up courage to round on the
brotherhood, that the Vatican softencd its opposition and
scemed almost to welcome its centuries-old enemy beneath
the canopy of St Peter’s itself.

In Eminenti - the first of morc than twenty bulls against
Freemasonry — was issued partly on doctrinal grounds but
also because, in the 1730s, the Papacy felt its temporal power
was being subverted by alodge in Florence. The lodge, set up
by Englishmen, was being used by English agents as a cell for
intrigue and espionage. As I explain in Chapter 33, the
agents’ target was the Stuart Pretender, James, who was
holding court in the Holy City, but the lodge also contained
Italian freethinkers who mocked the Papacy. On both these
grounds Clement railed against societies called ‘Liberi
Muratoni’ or ‘Freemasons’ for the ‘great mischiefs’ they did to
the ‘temporal tranquillity of the State’:

Since we are taught by the divine word to watch, like a faithful
servant, night and day, lest this sort of men break as thieves into
the house, and like foxes endeavour to root up the vineyard . . .
we do condemn and prohibit the same societies . . .

The Pope commended that no members of ‘the faithful in
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Christ’, whatever their status, laymen or clergy, should join
Masonic societies, or give Masons shelter, help them meet,
‘afford them counsel, help or favour’, assist them to recruit,
or ‘in any manner aid and promote them’. Those who did
would suffer the penalty of excommunication ‘without any
other declaration; from which no one can obtain the benefit
of absolution from any other but us . . . except at the point
of death’.

Enforcing the new law fell to the Holy Inquisition which
promptly jailed an Italian member of the Florence lodge.
The lodge closed but some of its members still conspired
against Rome. For the next 100 years Freemasonry grew
throughout Italy as a cover for nationalist revolutionary
activity. According to one Masonic writer, from the middle
of the nineteenth century ‘the salient point of Italian
politics was war against Catholicism directly led by the
lodges’.! By 1848 Pius IX and the Papal States were
overwhelmed by the movement for Italian unification. The
papal prime minister was assassinated, an act which the
revolution’s leader, the Freemason Giuseppe Mazzini,
deemed ‘necessary and just’. Rome rebelled, Pius fled, and
Mazzini set up a Roman Republic. It did not last. In 1850
the French put Pius back on the Roman throne, but the
secret societies had signalled the end of his territorial
power. Twenty years later Italian unity was achieved,
largely through the efforts of three Masons: the revolution-
ary Mazzini, the soldier Garibaldi and the statesman
Cavour. By 1870 these men had destroyed the Pope’s
earthly dominion. Rome was made the capital of an
independent secular nation state and the Papacy was
reduced to 108 acres around St Peter’s. In his tortured
thirty-two-year reign Pius IX issued six bulls attacking
Masonry but the definitive condemnation came in 1884
with Humanum Genus, in which Leo XIII lamented that
the pontiff was falsely
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deprived of temporal power, the stronghold of his rights and of
his freedom; he was next reduced to an iniquitous condition,
unbearable for its numberless burdens until it has come to this,
that the sectarians may openly say what they had already in secret
devised for a long time, namely, that the very spiritual power of
the Pope ought to be taken away and the divine institution of the
Roman Pontificate ought to disappear from the world.

Leo endorsed the view that the Freemasons’ ‘real
supreme aim’ is ‘to persecute Christianity with untamed
hatred, and they will never rest until they see cast to the
ground all religious institutions established by the Pope’.
Masons insinuate themselves ‘into the hearts of Princes’ in
order to exploit them as ‘accomplices to overcome
Christianity’. Then they resolve ‘to shake the foundations
of the thrones, and persecute, calumniate or banish those
sovereigns who refuse to rule as they desire’. The Masons
deceive the people too into believing that ‘the Church is the
cause of the iniquitous servitude and misery in which they
are suffering’ but, ‘It would be more according to civil
wisdom and more necessary to universal welfare that
Princes and Peoples, instead of joining the Freemasons
against the Church, should unite with the Church to resist
the Frcemasons’ attacks.’

Leo confirmed all existing penalties against Catholic
Masons, including excommunication. He made no ex-
ception for members of the self-styled ‘regular’ Free-
masonry of Britain, the Empire and the USA, even though
this might claim to support Church and State. Leo lumped
it together with the priest-hating continental variety which
had made the Pope a beggar. He could do no other, for
Mazzini — past Grand Master of Italy’s Grand Orient — had
been supported in his revolutionary endeavours by Protest-
ant politicians in Freemasonry’s birthplace, England. The
Vatican had already achieved token revenge by causing a
crisis in England’s Grand Lodge. In 1874 its Grand Master,
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the Marquess of Ripon, had turned Catholic. To comply
with the papal ban he resigned as Grand Master. Grand
Lodge turned this crisis into a triumph by replacing Ripon
with the Prince of Wales.

For the next 100 years ‘regular’ Masons divided into
those who felt that, if only the Papacy could be persuaded
they did not plot against it, the historic conflict could be
ended; and those who made unrelenting attacks on the
Church and did plot against it - notably America’s Scottish
Rite Masons.? Neither viewpoint prevailed because of a
third, inert force: the majority of Masons who had no great
animosity to the Vatican but who cared not what it thought,
said or did. On the Catholic side there was no great impetus
for ‘peace’ either, because few Catholics (outside South
America) wanted to become Masons. It was not until the
1960s that ‘peace’ appeared to be a possibility.

The turning-point was the papacy of John XXIII. In 1962
his second Vatican Council promoted a new climate of
religious tolerance and raiscd hopes of a coming together of
all churches and faiths. It called for a dialogue with all ‘men
of goodwill' who showed a rcadiness to talk with the
Church.® Leading Masons felt this must include them
because their order was built on a similar concept of
religious tolerance. Rome noted the Craft’s claim to
‘gather together, beyond the limits of the various religions
and world views, men of goodwill on the basis of human-
istic values comprehensible and acceptable to everyone'.*
It was also told that Masonry's moral values encourage men
to embrace their own religions even more strongly, so that
Catholics who are Masons become even better Catholics.

In the decade after Vatican I1, Catholic leaders in several
countries were solicited by Freemasons. In 1968 a promi-
nent English Mason named Harry Carr persuaded the
Cardinal Archbishop of Westminster to propose a softer
line on Freemasonry to the Vatican. Cardinal Heenan was
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sympathetic because of the sad tale of one of his parishion-
ers. In his autobiography® he told of his visits to a Yeoman
of the Guard (a Beefeater at the Tower of London) who
was ‘over seventy with a well-trimmed white beard’. The
man always attended Sunday Mass and ‘prayed with great
1ccollection’, but never took Communion. ‘There was only
one black mark in the Yeoman's record. He had not
received the sacraments within living memory. His children
knew the reason. In the army he had become a Freemason
in the belief that this would further his career."

Heenan felt it was ‘probably only a matter of time’ before
the general ban on Masonry would be lifted, but not even
he dared ask the Vatican to allow the Yeoman to take
Communion while he was still a Mason. Instead the
Cardinal urged the Beefeater to quit the Craft, but he never
did because he ‘was under the almost certainly false
impression that he would have to cease to be a Yeoman if
he resigned from his masonic lodge’.

As it happens, the Yeoman'’s ‘impression’ was almost
certainly correct for the Craft is strong in the army, the
Territorials and in many quasi-military organizations.® At
that time it may have held sway among Beefeaters.
Ignoring such worldly obstacles, Heenan embraced Carr's
view that ‘regular’ Masons had never plotted against the
Church and accepted the need to draw a ‘sharp line’
between English-style Freemasonry and the ‘atheistic or
anti-Christian Grand Orient type’. In his own book Carr
says he urged Heenan to urge Rome that it could use the
English model to distinguish between good and bad
Freemasonry. He added: ‘What we really need is an
i diary, to i your ities.” Heenan
replied: ‘I am your intermediary.”

The Cardinal then took up the cause of ‘regular’
Freemasonry with Pope Paul VI. By 1971 he was able to
report some progress. He told Carr of the recent case of a
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London Protestant who had married a Catholic woman. He
now wished to become a Catholic but did not want to give
up Freemasonry. Heenan sought guidance from the Holy
See and was told the husband could become a Catholic
‘without restriction’. This meant he could remain a Mason
and take Communion. He entered the faith and even
persuaded one of his Masonic brothers to follow his
example.

Similar Church-Mason canoodling was going on in
France, where Freemasonry has an even stronger anti-
clerical tradition than in Italy. The French Revolution was
largely inspired by Masonic notions and by Masons such as
Diderot, Voltaire and Lafayette. French history thereafter
is littered with Masonic onslaughts on Catholics and
Catholicism. By 1948, however, the main French order, the
Grand Orient, had a small ‘regular’ rival: the Grande Loge
Nationale Frangaise. This GLNF had the backing of
regular grand lodges abroad, including those of England.
Ireland and Scotland. By the 1960s a French non-Mason
named Alec Mellor had written several books on
Masonic-Church relations.* A convinced Catholic, Mellor
was also convinced that the GLNF was no enemy of the
Church. In 1969 he informed the Archbishop of Paris that
he intended to become a Mason. Presumably the Arch-
bishop raised no objections for Mellor was duly proposed
by the GLNF's Grand Master, Ernest van Hecke, and
initiated. In 1971 van Hecke pressed Pope Paul to end the
ban on regular Masonry.

For years the leaders of Italy’s largest Masonic order had
also been lobbying the Vatican but, as their ‘Grand Orient’
bore the same name as the notorious French order, the
Papacy could hardly be expected to lift its ban. In 1972.
however, they at last won recognition from the United
Grand Lodge of England, as I explain in Chapter 33. Now
they could tell Pope Paul their Grand Orient was ‘regular’
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and had nothing to do with the anti-clerical French.
Elsewhere in Europe and in the USA Masons were making
similar conciliatory noises, until suddenly they all seemed
to win the exemption they had long sought. In 1974
Cardinal Seper, Prefect of the Sacred Congregation for the
Doctrine of the Faith (the old ‘Holy Office’ or Inquisition),
reinterpreted Canon 2335 in the Code of Canon Law which
had stood since 1917. This said:

Those who enrol in the masonic sect or in other associations of
the same kind which plot against the Church or against the
legitimate civil authorities, by this very fact incur excommnm-
cation, absolution from which is reserved to the Holy See.’

Regular Masons had long claimed this should never have
been applied to them because their orders had never
plotted against Church or State. In contrast, anti-Masonic
churchmen claimed it banned Catholics from all forms of
Freemasonry, whether they plotted or not. The lack of a
comma in the original Latin text made no difference:
Fifty-seven years later Cardinal Seper declared that ‘the
opinion of those authors who hold that the aforesaid Canon
2335 refers only to Catholics who enrol in associations
which actually plot against the Church may be safely taught
and applied’.

Catholic bishops in England and Wales promptly spread
the word:

Times change . . . Canon 2335 no longer automatically bars a
Catholic from membership of Masonic groups ... And so a
Catholic who joins the Freemasons is excommunicated only if the
policy and actions of thc Freemasons in his area are known to be
hostile to the Church. '

In England Harry Carr claimed the ‘sad story which
began in 1738 is now happily ended’.!' The Frenchman
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Alec Mellor said that henceforth in specific cases it is
‘compatible to be a Roman Catholic and a Freemason. The
historic conflict . . . is now over."'? Many Catholics in
England, France, Italy, America and other countries felt
free to join the Craft. In 1976 Terence Cardinal Cooke
addressed 3,000 Masons at a Masonic Dedication Break-
fast in New York.

1lament that in bygone days in many places, due to some extent
to a failure to communicate. there was at times an estrangement
between your ancestors and some clerics, of all faiths . . .
Whatever happened in the past should not stand between us and
the future. Your invitation to me is a joyful event on the road of
friendship between the Masons and the Catholics of America."

Cooke and everyone else in this star-crossed love-affair
were in for ashock. In 1981 the Sacred Congregation issued
a statement saying the 1974 letter had made no change.
Excommunication still applied. Peter Hebblethwaite, a
former Jesuit turned writer on Vatican affairs, commented
sarcastically: ‘Rome knows best. No change. We are back
to square one.' William Whalen, America’s leading
Catholic critic of Freemasonry, responded: ‘Square one is
exactly where the Catholic Church should stand on this
question. Liberals as well as conservative Catholics should
applaud this clarification. This is no time to cncourage RCs
to join one of the most racist and sexist institutions in
American society."™

Confusion returned in January 1983 when the Church
promulgated its new Code of Canon Law. Out went the
anti-Masonic Canon 2335. In came Canon 1374 which
made no mention of Masonry but forbade membership of
all societies which conspire against the Church. The
meplessnble Masonic convert Alec Mellor proclalmed

has pp d as far as F
is concerned': this new law ‘relieves the conscience of lhc
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many Catholics who are already members of the Craft and
it can only be welcomed by non-Catholics’. The rejoicing
was premature. In November 1983 the Sacred Congre-
gation's new Prefect, Cardinal Ratzinger, issued a counter-
blast approved and ordered by Pope John Paul 11. ‘Masonic
associations’ were not now mentioned in Canon Law but
that made no difference.

The Church’s negative judgement in regard to Masonic associ-
ations remains unchanged since their principles have always been
considered irrcconcilable with the doctrine of the Church and
therefore membership in them remains forbidden. The faithful
who enrol in masonic associations are in a state of grave sin and
may not receive Holy Communion.

In March 1985 the Vatican newspaper, L'Osservatore
Romano, published an article showing that all those cosy
chats between folk like Harry Carr and Cardinal Heenan
had missed the central issue. What mattered was not which
lot of Masons plotted against the Church but whether
Freemasonry's ‘philosophical ideas and moral conceptions’
could ever be reconciled with the fundamentals of
Christian faith. Even a century before, when the Papacy
had just been territorially destroyed by Masons, its
opposition had been pnmanly doctrinal. In Humanum
Genus Leo XHI d the herhood’s ‘rational
-suc naturalism’. Elsewhere he said: ‘Christianity and

y are ilable, so that enrol-
mem in one means separation from the other.”

L'Osservatore Romano expressed in its Latin way most
of the objections later raised by Britain’s Protestant
churches.

Above all it must be remembered that the community of
‘Freemasons’ and its moral obligations are presented as a
progressive system of symbols of an extremely binding nature.
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The rigid rule of secrecy which prevails there further strengthens
the weight of the interaction of signs and ideas. For the members,
this climate of secrecy entails above all the risk of becoming an
instrument of strategies unknown to them.

Freemasonry’s ‘relativism’, its failure to differentiate
between right and wrong paths to God, reducing all
religions to facets of ‘a broader and elusive truth’, is
unacceptable. A Catholic cannot

live his relation with God in a two-fold mode . . . dividingitinto
a supraconfessional humanitarian form and an interior Christian
form. He cannot cultivate relations of two types with God, nor
express his relation with the Creator through symbolic forms of
twotypes . . . Onthe one hand, a Catholic Christian cannot at the
same time share in the full ion of Christian
and, on the other, look upon his Christian brother, from the
Masonic perspective, as an ‘outsider’.

‘The Sacred Congregation felt Freemasonry's notion that
there are many paths to God leads to ‘the opinion that truth
cannot be known’, which is an essential element in the
*general crisis’ of our era. The newspaper was too coy to
state that ‘Truth’ to the Vatican means Christianity as
defined by the Vatican, but it did say ‘only Jesus Christ is
the Teacher of Truth, and only in him can Christians find
the light and the strength to live according to God'’s plan,
working for the true good of their brethren’. That Masonic
orders may have different attitudes to the Church is

The threat to Christianity lies in the principl
they have in common.

After fifteen years of flirting with Freemasonry, the
Church had come back to where it had stood before
Vatican 11, and before that for more than 200 years. Yet
from 1974 an unknown number of Catholics had joined the
Craft. The Vatican has still not made clear where they now
stand. Should they follow a 1911 decree which instructed




St Peter's Squared 159

(,alholu: Masons to move mlo ‘passive memberslnp .

from all p p and " with
Freemasonry, or qun altogether if they can so do without
causing themselves or their family ‘serious harm'?'* With-
out express guidance, Catholics already active in Free-
masonry will probably stay active. They may find ‘grave sin"
more fun than Holy Communion.

The dalliance is over, but crucial questions still need to
be answered. Why did the kissing stop in 1981? And how
had it ever begun? Was it just Vatican Il which caused the
Church to drop its centuries-old hostility or was some other
force at work?

A ‘topside’ interpretation might claim the kissing had to
stop as soon as Germany’s bishops produced a devastating
statement on six years of discussion with their Masonic
countrymen. In 1980 they reported: ‘It is impossible to
belong to the Catholic Church and to Freemasonry at the
same time." For all the Craft’s humanitarian and charitable
aspects, and its stand against ‘materialistic ideology’, it still
denies the ‘objective validity of revealed truth’. Being a
Mason ‘is to question the fundamental principles of
Christian life’. The bushops slated Freemasonry !or its
many ‘isms’: indiff
deism. To the Mason ‘all religi
to express the ultimate unattainable truth about God'. This
‘undermines the faith of a Catholic’ whose Church - despite
Vatican I1 - still lays claim to absolute truth.

The bishops’ statement was published ten months before
the Vatican made its 1981 declaration that Catholic Masons
still faced excommunication, but cverything they said was
as plain as a Swiss Guard’s pikestaff. Anyone with the
sligmest awareness of Catholic dogma and Masonic ‘toler-
ance’ would already have known the two cults could never
be iled without intell | dish It is likely,
therefore, that the volte-face had nothing to do with the
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German bishops but everything to do with the scandal of
Propaganda Massonica Due, the ‘regular’ Masonic Lodge
otherwise known as P2.

I tell the inside Masonic story of P2 in Chapter 33. Here |
point out that this plot to subvert the entire Italian nation
first penetrated St Peter’s in the 1960s, soon after Vatican
II. It was only on the eve of the P2 scandal that the Sacred
Congregation published its 1981 ‘no-change’ statement.
P2’s shocking ‘state within a state’ membership lists were
discovered one month later. but magistrates had already
been investigating P2’s Grand Master Licio Gelli for two
years and knew how deeply he and his Masonic cronies had
subverted the Vatican in the eighteen years since Paul VI
had become Pope.

Now the Vatican suddenly realized Freemasonry was
still a perfect vehiclc for conspiracies against Church and
State. ‘Times change,’ the English bishops had said in 1974.
They failed to say that Freemasonry remains the same. The
P2 scandal was 1738 and 1848 all over again. ‘Men of
goodwill’ in Britain, France and Italy would bluster that P2
had nothing to do with ‘regular’ Freemasonry, but this was
a lie and those who uttered it were either fools or knaves.
P2 was a recognized part of the ‘regular’ Grand Orient of
Italy — itself recognized by the Grand Lodge of England in
1972 —and three successive Italian Grand Masters were up
to their necks in the conspiracy.

Even back in 1974 the Vatican should have had more
sense than to pussyfoot with Italy’s Grand Orient. The
names of its lodges alone showed this leopard had not
changed its spots. Sixteen were named after Garibaldi,
twelve after Mazzini, four after Cavour, and another forty
after various victims of papal persecution or debunkers of
dogma such as Galileo, Voltaire and Charles Darwin. To
anyone concerned with mankind’s intellectual advance
such people are worthy of acclaim, but to popes and
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cardinals they reek of heresy and subversion. Another ten
lodges were called ‘20th September’ - the date in 1870
when Italian unification had been proclaimed and the Papal
States were killed off.

This makes the 1974 soft linc even more extraordinary,
but by then elements within the Vatican were in league with
Masons of a different kind — Michele Sindona, Roberto
Calvi and Licio Gelli - who make the nineteenth-century
trio of Mazzini, Garibaldi and Cavour look like St Francis
of Assisi. At least their war on Rome was patriotic and
openly declared. In contrast, Italy’s most notorious
modern Masons insinuated themselves into the Vatican’s
inner circles and then almost bankrupted it. They achieved
this by working hand-in-Masonic-glove with cardinals and
archbishops at the heart of the papal curia or court.

As carly as 1976 a group calling itself the International
Committee of Defence of Catholic Tradition named many
powerful Vatican priests as Masons. The claims were
denied, of course, for even Cardinal Seper's 1974 declar-
ation had not changed the rule forbidding priests from
becoming Masons. At the time few Catholics would have
believed the list because it came from a group more
extreme than even Archbishop Lefebvre, which was bent
on discrediting the Vatican by any means. In retrospect,
however, if this group was lying, it is remarkable how it
named several men deeply implicated in the P2 scandal
nearly five years later. They included Monsignor Pasquale
Macchi (Paul VI's private secretary), Cardinal Casaroli
(Vatican foreign minister), Cardinal Ugo Poletti (Vicar of
Rome) and the most powerful papal official of all,
Secretary of State Cardinal Villot. He had allegedly
become a Mason in 1966.

In The Brotherhood Stephen Knight said it was ‘widely
believed that Villot had pressured Cardinal Seper to issue
his 1974 declaration exonerating ‘regular’ Freemasonry. If
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s0. this may tie in with Villot’s earlier role in smoothing the
way for the first rogue lay Mason to penetrate the Vatican.
In his alarming, best-selling book, /n God's Name, David
Yallop argues that the death of Pope John Paul I in 1978,
just thirty-three days after his election, was a case of
murder. Yallop names Villot as a suspect because he felt
threatened both by the doctrinal reforms and the personnel
changes which John Paul I had in mind. After John Paul’s
death, however, Villot kept his job as Vatican ‘Prime
Minister’ until his own death in 1979.

Villot had control of the Vatican Treasury, the Admin-
istration of the Patrimony of the Holy See, known as
APSA. Yallop claims he bears some responsibility for
bringing Michele Sindona - the swindling banker, Mafia
money-launderer and future convicted murderer - into
contact with the Vatican’s own bank, L’Istituto per le
Opere di Religione (IOR). In 1971 Sindona introduced his
partner-cum-protégé, Roberto Calvi, to the head of IOR,
Bishop Paul Marcinkus. Calvi soon built a special relation-
ship between IOR and his own bank, Ambrosiano. IOR
became a major shareholder in Banco Ambrosiano, and
nominally ran many of its subsidiaries in shady offshore
tax-havens. When Ambrosiano collapsed in 1982, it went
down with £800 million of other people’s money. This put
the Vatican in deep trouble. It lost a lot of its own money
but was also liable for much of Ambrosiano’s other debts.
IOR later paid creditors £164 million but claimed this was
done out of moral obligation not as an admission of guilt. In
1987 Italian authorities issued a warrant for the arrest of the
now Archbishop Marcinkus on charges of bank fraud. It
later gave up the attempt, mainly because Vatican officials
enjoy diplomatic protection in Italy.

The Church’s flirtation with fast-lane fraudsters left it
foundering for cash to pay its priests. Even more embarras-
sing, the money-men Calvi and Sindona were both Masons
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in the notorious P2 Lodge, of which the long-standing
fascist, Licio Gelli, was Master. Through the 1960s and
1970s Gelli was himself a regular visitor to the Vatican. He
had audiences with Pope Paul VI and was the confidant of
cardinals and archbishops. His right-hand man in P2, a
lawyer and businessman named Umberto Ortolani, had
been a Vatican power-broker even longer. David Yallop
says that, soon after John XXIII's death in 1963, Ortolani
hosted a secret meeting at his villa near Rome. His guests
were senior cardinals with the power to swing the election
of the new pope. At Ortolani's home they vowed to support
the future Paul VI. After his election, Paul showered
Ortolani with many Vatican awards, including the
honoured rank of ‘Gentleman of Holiness’.

The pro-Paul lobby was allegedly motivated by the need
to maintain Vatican II's ‘liberal’ momentum. Its most
ruthless exploiters were, of course, the Freemasons. No
sooner had Paul VI ascended the papal chair than Sindona
followed him into the Vatican. The two men had come to
know each other in Milan where thc banker had his
headquarters and where Paul had been plain Archbishop
Montini until he became Pope.

By the time Paul died in 1978 Sindona, Calvi and their P2
cronies had achieved near complete control of the
Vatican’s investments and brought the Church to the edge
of financial ruin. If Yallop is right, such men had much to
fear from Paul’s successor, John Paul I, who planned to cast
the money-changers out of the temple (or rather to stick
them back in the Masonic temple whence they came).
After his death they maintained their position for two more
years until the P2 scandal broke. Their reign in the Vatican
coincided exactly with the Church's 197481 Masonic
love-affair. During these years the Vatican sought peace
with ‘men of goodwill’ while ‘regular’ Masons of extremely
ill will were destroying it morally as well as financially. By
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1985, however, it seemed all the Masonic termites had been
fumigated from St Peter’s as the Vatican regained the
courage of its own dogmas. Even their one-time sponsor,
Archbishop Marcinkus, seems to have been allowed to
remain on its staff only to spare him from the painful
process of Italian law.

Yet . . . times change. In February 1987 Michel Baroin,
France’s most powerful Mason, died in a plane crash in
Cameroon. Paris fell into near official mourning for Baroin
was also director-general of a huge mutual savings fund
with 2.4 million subscribers. A former police chief and
town mayor, he had risen to such influence that his friend
President Frangois Mitterrand had chosen him to head the
committee planning the bicentenary cclebrations of the
French Revolution. Baroin was also an intimate of Prime
Minister Jacques Chirac. He said Baroin ‘was a friend for
more than thirty years. We have lost a great humanist, a
man who played a pre-cminent role in the French
economy.” Some commentators even spoke of him as a
future president. One reverential obituary ended: ‘In a
country where tolerance has never been one of the cardinal
virtues, the example of Michel Baroin will be cruelly
missed.’

For all his virtues, many Catholics were shocked to learn
that the Cardinal Archbishop of Paris had authorized a
church funeral for this past Grand Master of the tradition-
ally priest-hating Grand Orient. On 12 February 1987 the
service was duly performed (with Premier Chirac in
attendance) and Baroin was buried in a Christian
cemetery. This controversial decision was defended by
Father Michel Riquet, a respected Jesuit, in the columns of
Le Figaro. He recalled how, in his youth, Freemasons used
to try every trick to stop a priest administering the last rites
to a dying brother. Even a Mason could get a Catholic
funeral if he made a death-bed conversion.
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Riquet then recited the many wounds inflicted by Grand
Orient Masons on the Church in France. For instance, they
had destroyed its control over education and achieved the
separation of Church and State. Yet all that mattered now
was Baroin’s attitude to the Church at the moment he died.
Riquet claimed Baroin had never been an enemy of the
Church, in which he was both baptized and married. He
had also baptized his three children who all received a
Christian education. Therefore, ‘in his heart. if not in
practice, he had always remained a Christian’.

How could one refuse a Catholic funeral to someone whose
sudden and brutal death had prevented him from expressing his
last wishes, but which were known to be ever more those of his
Catholic youth and marriage? How could a Christian not rejoice
that, whereas in the past Freemasons used to revel in refusing a
religious funeral, today a Grand Master of the Grand Orient
wished in his heart to be accompanied to his final resting place by
the prayers of the Church?

Riquet secmed to be hinting at a reverse take-over.
Freemasonry had not pulled a trick on the Church. The
Church had merely reclaimed one of its own. Yet surely
Baroin was still a Mason when he died, so is he now in
Heaven, Hell or the Grand Lodge above? Would the
answer be different if the Vatican really is full of closet
Masons? Or is God Himself *on the square'?






PART TWO
Who are the Masons?






9
Figuring the Facts

If I were here as an official spokesman, I would be representing
hetween a quarter and a half a million Freemasons of the English
Constitution.

If England’s Freemasons have any official spokesman it is
the man who made these remarks: Grand Secretary
Michael Higham, in effect the chief executive of the United
Grand Lodge and its ‘Prime Minister’.! Sometimes it seems
as if the brotherhood’s biggest secret — one which not even
the Grand Secretary may be trusted with — is how many
brothers there are. When as sharp and precise a man as
Commander Higham RN has no idea if there are 250,000 or
500,000 men in his navy, what hope has any outsider of
calculating their strength?

Higham's vagueness is all the more perplexing because
Grand Lodge keeps a record of every Master Mason. First
it issues a certificate to each brother who attains the third
degree. Then each active Mason pays annual dues to his
lodge secretary. Then every secretary (one for each of
some 7,600 lodges in England and Wales) sends details of
all paid-up members every year to none other than Grand
Secretary Higham. It would seem a simple task for
someone in his office to add up these figures and arrive at a
total, but apparently not.

The confusion is caused partly by Freemasonry’s high
death rate — due to old age not ritual slaughter! Masons are
dying off faster than Grand Lodge updates its records. If
the age profile of one London lodge is typical, many more
brothers will soon depart for the ‘Grand Lodge above’ (the
Masons' name for Heaven). In 1986 the Borough of
Hackney Lodge had some eighty-one members: six were
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aged over eighty, fifteen more were over seventy and a
further twenty-four were over sixty. Only eight members
were under forty.

Some of the yearbooks issued by Freemasonry’s English
provinces give exact details of every lodge’s membership.
These confirm the high death rate. Lodges tend to have
about eighty members. On average two die every year.
Another two resign because they have moved elsewhere,
have lost interest, cannot afford the fees or are too old to
turn up. Yet, overall, Masonic membership may be
increasing. Resignations are usually matched by Masons
joining from other lodges, and deaths are outnumbered by
initiations. In 1988 Grand Secretary Higham said that the
average age of initiates was now younger than it has been
for decades. Until recently two or three English lodges
were going out of existence every year because they had too
few members. Most of these were based in inner city areas
with a falling white population. Now even lodges which
havezbeen on the verge of closing have men queueing to
join.

Lodges are still shutting down abroad, where 800 have
‘warrants’ from the Grand Lodge of England. The losses
have been greatest in Islamic countries where the Craft is
now banned (and Masonic Temples were always called the
House of the Devil),* and in Argentina where - since the
1982 Falklands War — joining a British secret society can
hardly be the wisest career move. Some English lodges in
Buenos Aires have survived, including one bearing the
same name as the ship sunk so controversially by the Royal
Navy with the loss of 368 lives. General Belgrano was not
only a great Argentinc patriot; he was also a staunch
Mason, although even he might have turned in his grave at
the thought of an English navy commander in charge at
Freemasons’ Hall.

Every year some forty new lodges are formed in England
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and Wales, mostly in outer suburbs, new towns and other
areas with a growing population and some prosperity. As
soon as a new community grows up a group of Masons will
form a new lodge around it. That is how Masons who had
moved to South Woodham Ferrers recently founded one,
even though the Essex town had been built on farmland
only a few years earlier. Sometimes a common sporting
interest provides the focus. In 1981 the British Sub-Aqua
Lodge was ‘consecrated’, although I am assured that all
their rituals are performed above water. More often it is
work that brings brethren together, as later chapters
disclose.

I estimate that some 15,000 paid-up Masons in England
and Wales are dying every year, while another 15,000 men
are joining. In 1987 Grand Lodge issued 14,144 certificates,
rather fewer than 1985 (16,126), 1975 (18,309) or 1955
(20,362). However, all estimates of the movement’s totat
strength are confounded because thousands of Masons
belong to two lodges, and hundreds subscribe to three or
more. If 7,600 lodges averaged cighty members there
would appear to be some 600,000 Masons, but this would
include many individuals counted several times over.
However, it would not include tens of thousands of Masons
who have dropped out completely, like the Duke of
Edinburgh. It is therefore probable that there are some
600,000 living certificated Masons in England and Wales
but, if just half pay lodge dues, the number of subscribing
brethren would be 300,000.

I was making these calculations when Commander
Higham sent me Grand Lodge's evidence to the Church of
England Working Group.* This included an official ‘guesti-
mate’ of 320,000 paid-up Freemasons in England and
Wales. In addition there are about 100,000 Masons in
Scotland® and some 55,000 in all Ireland,® but there is yet
another statistical problem. Many Masons pay non-dining
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or ‘country’ subscriptions. In other words they rarely if ever
go to meetings. The average number of diners at Craft
meals served in the Connaught Rooms (Britain’s largest
Masonic eating place) is around thirty. If this is the average
throughout the British Isles, then of some 750,000 men who
have sworn the oaths in Freemasonry’s three Craft degrees
there are some 260,000 active Masons.

If all this guessing is anywhere near correct (and if there
are some 18 million males in England and Wales over the
age of twenty-one), then one adult male in thirty is a
Freemason. In Scotland (where there are some 2 million
adult males) the ratio may be as low as one in twenty or
twenty-five. In all Ireland (again, some 2 million adult
males) the ratio is no more than one in forty or fifty. This
reflects the Catholic ban on Masonic membership, but
equally it means that the proportion of Protestants who are
Masons (north and south of the border) may be as high as
one in ten (some 40,000 out of 400,000 adult males).

If no one really knows how many Masons there are, we
have some idea of the kind of jobs they do. In 150 obituary
notices gathered from newspapers all over Britain between
1986 and 1988, I found a generation of Masons born mostly
between 1900 and 1925 who held the following occu-
pations:

Professional: six solicitors and one barrister, two
doctors, two architects, two army officers and one RAF
officer, two bankers, the managing director of a building
society, and a vicar.

Public service: two civil servants, a colonial administ-
rator, a university administrator, a policeman, a fireman,
and four teachers including a primary-school headmaster.

Local government and nationalized industries: a council
waste disposal chief, an environmental health officer, a
district surveyor, a health and safety officer, four other
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council employees, a postmaster and an electricity board
manager.

Owners or directors of firms: two involved in engineer-
ing, four in haulage, nine in building and building supplies,
five in car sales, three in garages, two in seed and flower
bulb sales, milling and timber. Also manufacturers of
shoes, knitwear, wire and cable, tiles, paint, hats and ice-
rinks.

Commercial employees: three company secretaries, a
personnel officer, a factory manager, a transport manager,
a marketing director, an accounts clerk, a building sales
manager, a production director, a solicitor’s clerk, an oil-
tanker driver and a newspaper advertising salesman. Also
ferry, mining, aircraft, electrical and hospital maintenance
engineers; three insurance salesmen and agents for timber,
football pools, leather and clothing.

Retail and High Street: four jewellers, three publicans,
three ironmongers, three butchers, including the owner of
a chain of shops, three grocers, two launderers and dry-
cleaners, two auctioneers, three estate agents, a chemist
owning several pharmacies, a coal merchant, a florist, a
master-baker, a fish-and-chippie, a newsagent, a photo-
grapher, a funeral director, a hair stylist and a chiropodist.

Self-employed artisans: a scale-maker, a plumber, a
plasterer, a roofer, a printer, an electrician, a window-
cleaner and a naval draughtsman.

Also a property millionaire, two farmers, three local
journalists, a football league administrator, a blind physio-
therapist, a danceband leader, a magician, a comedian and
the man who masterminded the Blackpool Lights.

From this sample we get some sense of a fraternity
largely made up of mercantile, middle-class Middle
England. Perhaps only people who are prominent in local
life win such death notices but, even so, it seems fair to say
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that Freemasonry attracts many men who own their
businesses, and a very high proportion of folk with goods
and services to sell.

Looking at individual lodge lists, we get a similar picture.
In 1986 the Borough of Hackney Lodge included eleven
men in the building trade, ten publicans, nine assorted
managers, nine assorted engineers, six insurance salesmen,
five shopkeepers, five company directors, three bank
employees, a bookmaker, a schoolmaster, a musician and
the former secretary of Orient Football Club. Ironically, no
lodge member appeared to be working for the London
Borough of Hackney!

I acquired this list from a trusted source but, coincident-
ally, in 1987 Hackney Council published an inquiry into
past maladministration and the possible role of Free-
masonry in its affairs. I explore its findings in Chapter 26.
Here I extract statistics about Masonic membership which
the inquiry chief, barrister Andrew Arden, compiled as a
result of the remarkable co-operation he received from
Grand Lodge. From various lodge lists he established the
‘occupations’ of 2,534 Masons:

Finance: accountants, insurance/assurance em-

ployers or employees; bank and building

society workers 196 (7.7%)
Building: architects, surveyors, property

owners, estate agents, builders, foremen,

plumbers, carpenters, joiners 207 (8.2%)
Company directors, senior executives and con-

tractors: (nature of business unspecified) 303 (11.95%)
Managers, consultants, supervisors:  (un-

specified) 343 (13.5%)
Manufacturing: (unspecified) 44 (1.7%)

Car, sales and transport: driving instructors,

chauffeurs, taxi operators and garage owners 102 (4%)
Air, sea and rail: train drivers, civil pilots,

station masters, a ship repairer 42 (1.65%)
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Engineers, draughtsmen, engineering salesmen

and buyers 328 (12.9%)
Food and drink: publicans, caterers, hoteliers 111 (4.4%)
Shopkeepers and small business 160 (6.3%)
Education: teachers, lecturers, students 77 (3%)
Police 98 (3.9%)
Armed forces 48 (1.9%)
Local government 31 (1.2%)
Civil servants and diplomats 5t (2%)
Medical: doctors, dentists and a vet 34 (1.3%)
Ministers of religion 5 (0.2%)
Agriculture 20 (0.8%)

Arden also discovered ‘a film director, three musicians,

. two publishers, two golfers, a footballer, six metallurgists,
a piano tuner, three sub-postmasters and a chicken-sexer’.
Many of Arden’s 2,534 Masons belonged to lodges outside
London, but he was also given details of fourteen lodges in
and around the capital. There were eleven police officers in
one lodge. In a second most members were either in
insurance, finance and banking or in the building game. A
third was manned by nine firemen and fourteen engineers.
A fourth was built on construction, for it included builders,
surveyors and painting contractors. A fifth was founded
(sparked off?) by seventeen electrical engineers. A sixth
was awash with shipping and nautical fellows, as well as
policemen, publicans and motor traders. A seventh was
stuffed with the ‘rag-trade’: a furrier, two ladies’ outfitters,
five manufacturers of ladies’ wear, coats or maternity
clothes, and directors of companies trading in wholesale
trimmings, children’s clothing, lingerie, gowns and textiles.
Of this lodge Arden observed: ‘It is hard to think that no
“common interests” are ever discussed after the lodge
meeting.’ The other lodges had a mix of members, though
they were variously biased towards accountancy, engineer-
ing, the army, the police and the pub trade. Arden was
impressed by the ‘career level’ of one lodge: it included
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twenty-one company directors, seven architects, a stock-
broker, a barrister and a banker.”

Although this information is based on genuine Masonic
documents, it is not wholly accurate, as Arden himself
pointed out. Grand Lodge keeps all the application forms
which Masons fill in when they join a lodge, but these are
not updated as members grow older, change jobs or die.
For instance, some allegedly living Borough of Hackney
Lodge members joined in the 1930s. By now all these must
have retired or gone to the ‘Grand Lodge above’. Arden
even discovered ‘students’ who are now over 100 years old!
‘However, an accurate survey of jobs currently held by
brethren in Ormskirk’s Pilgrim Lodge emerges from a
computer print-out conveniently supplied to all its
members. This lists a headmaster, a policeman, a farmer, a
jeweller, a printer, a draughtsman, an electrical contractor,
an estate agent, a chartered surveyor, an insurance broker,
an accountant, a coach firm proprietor and a soldier in the
Household Cavalry. It also says twenty of the fifty-three
members are retired.

Such lists show that most Masons are not royal dukes,
aristocrats or captains of industry. It is certainly true that
many Masons own substantial companies and are big men
in their community, but many more are small shopkeepers
and one-man contractors. More still are artisans or poorly
paid employees. Indeed, these days a lot of Masons are
unemployed, ‘reduced to the lowest ebb of poverty and
distress’ as the first-degree ritual says. Such stark truths
hardly justify all those conspiracy theories about Free-
masons ruling the world. If most are as humble as these lists
show, why is their movement so bitterly attacked?

Look again at Ormskirk. If a man belongs to Pilgrim
Lodge he has instant access to a network of contacts
throughout the town. How convenient it must be for him to
have a lodge list with all the members’ occupations neatly
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printed out! If he wants to buy a house he can find a
property through his Masonic brother the estate agent. He
can then call on a Masonic chartered surveyor to survey it, a
Masonic insurance broker to arrange a mortgage, and a
Masonic builder’s foreman to fix any repairs. There is
nothing illegal in this network nor is any criminal offence
being committed, yet it is through such connections that
small-town business works. Within it are the germs of real
abuse.

Pilgrim is one of eleven lodges in Ormskirk, which seems
a lot for a town with only 30,000 inhabitants: there must be
one Mason in every sixteen males over the age of twenty-
one. In nearby Southport there are twenty-seven lodges:
one Mason in every nineteen men. In Lancashire there are
920 lodges with some 50,000 members: equivalent to one
Mason in every thirty men throughout the county -
including Manchester and Liverpool. These 50,000 include
hundreds of public servants: policemen, customs officers,
tax inspectors, factory inspectors, JPs, judges, local
government officers, clected councillors, even MPs. If only
1 per cent of these were susceptible to requests for corrupt
favours from brother Masons, then there would be 500
Masonic crooks in the county.

This generalization may smell of injustice, for could not
the same be said against any similar society? Perhaps, but
there is no society similar to Freemasonry in both nature
and size. Again, in the Craft’s defence, it must be said that
the code of mutual aid is supposed to extend only to
‘laudable endeavours’ and ‘lawful secrets’, not to ‘murder,
treason, felony and all other offences contrary to the laws
of God and the ordinances of the realm’. Even so, the
Mason’s bond to any other Mason does constitute ‘a sure
pledge of brotherhood; . . . a column of mutual defence
and support’; a duty ‘to succour his weakness and relieve
his necessities’, to prevent if possible any injury being done
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to him, and to ‘boldly repel the slanderer of his good
name'.® Add these obligations together and apply them
against an outsider, and that person could suffer serious
damage. Whether this ever happens, readers may find out
by reading the rest of this book.

Both Pilgrim in Ormskirk and the Borough of Hackney
are general lodges which recruit members from many walks
of life. Other lodges are restricted to a single group of
professionals. There are some lodges whose members are
all barristers. Others are largely composed of soldiers or
naval officers or policemen. Other lodges still contain
mainly solicitors, or doctors and surgeons, or estate agents,
or teachers. When non-Masons working in these fields
discover such lodges exist, they suspect them to be cells of
mutual aid, career advancement and corruption, none of
which can work to the benefit of non-members.

The greatest single proof of Freemasonry’s strength in
this country lies in the pages of the Masonic Year Book, a
small black-covered paperback listing all lodges and
chapters under the authority of the United Grand Lodge
and Supreme Grand Chapter of England. It also lists more
than 9,000 Grand Officers. Most of the names mean
nothing to outsiders but from this source and other
Masonic documents I have compiled a list of well over three
hundred Freemasons who are prominent enough in public
life to be included in Who's Who. Many crop up in later
chapters of this book, but here it is enough to say that my
unofficial ‘Who’s Who of Britain’s Freemasons’ includes
forty-six lords; twenty-two past and present MPs; seventy-
six serving or retired judges, QCs and other legal officials;
thirty-six generals, admirals, air-marshals or other high-
ranking former servicemen; fourteen retired bishops or
eminent clerics; six former police chiefs; fifty-seven top
businessmen, bankers and industrialists; twenty-three
mostly retired ‘first division’ civil or public servants; and a
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total of more than fifty leading solicitors, surgeons, archi-
tects, regional politicians or local government officials. The
apparent emphasis on retired men is misleading. It follows
from the fact that men in some walks of life (notably the
armed forces, the civil service and the police) cannot
devote effort to achieving high Masonic rank until they
have retired. With the exception of the hereditary peers,
most of these men are formidable ‘achievers’ in their
chosen careers. In all but a few cases I have no evidence to
say if Freemasonry has helped them rise to the top, or
helped them stay there. Whether it has the collective power
to influence society at large, as anti-Masons maintain, may
be answered by my chapter-by-chapter inquiry into its role
in key areas of national life.

I guess that another 250 men featured in Who's Who are
Masons. These would include more businessmen and
financiers, serving civil and public servants, soldiers,
judges and lawyers, medical men. politicians, police chiefs,
youth movement officials, sports administrators and public
entertainers. They are not listed in the Masonic Year Book
because they do not have the time or inclination to pursue
Grand Rank or they are happy to go no higher than their
Craft lodges. Some may duck Grand Rank just to stay out
of the Year Book and avoid public exposure. Thousands
more Masons are men of power and influence at national or
local level, but their fields of work or business are not the
kind that win an entry in Who's Who.

Before trying to measure the power of any movement,
society or organization — be it Communism, Zionism,
fundamentalist Islam, the CIA, the Vatican, the Mafia, the
oil cartel, the tobacco lobby or even the Mothers’ Union -
the writer should take one step back and ask if he/she is
merely pursuing a journalistic vendetta, a self-indulgent
obsession. Is he/she bending facts to fit false theories or
private prejudices? This is a particularly important
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question for anyone investigating Freemasonry. The
brotherhood has attracted the fire of conspiracy theorists
for 250 years. Does it deserve it now?

One eminent Masonic scholar, a past Master of the
world’s premier lodge of research, suggested that I keep a
sense of proportion.’

English Freemasonry is a2 mirror image of English social life as u
whole, with all our snobberies and our love of ‘dressing-up’. Itis,
if anything, ‘middle class’ and reflects a quite typical English
pleasure in joining together with other good, average, normal
chaps for entirely innocent purposes. After all, a lodge is simply a
rather small, essentially private club in which chaps meet periodic-
ally. In my experience everyone makes for home pretty punctu-
ailly at 9 p.M.

‘But what about the rituals and all the secret elements?’ you
might ask. You'll find much the same in the Foresters, Buffaloes
and similar organizations. It merely happens that the Freemasons
were first in the field and have a very lengthy tradition.

The British are great traditionalists. They enjoy ceremonial.
Look at the Beefeaters, the Changing of the Guard and the Lord
Mayor's coach. The British also like to belong somewhere,
especially to groups or organizations where they can encounter
people with similar interests and loyaltics. Hence the many ‘class
lodges’, frequented by local government people, lawyers.
doctors, the old boys of many schools and so forth. I find it difficult
to believe that anyone joins them for any material benefit and
Grand Lodge’s very strict regulations forbid it.

Remember that English masonry is a private society, but one
with a very large membership. Whether or not a man is a member
is his affair so don’t expect to be handed lists of lodge member-
ships. 1 would not expect to wander into Whites, Brooks or
Boodles in St James’s Street and be handed a list of their
members. Finally there is no ‘great mystery’, and the ‘secrets’ are
s0 innocuous that I could not be bothered to remember them.

This patrician view is echoed by men lower down
England’s caste system. As one northern working man
put it:
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There is nothing in Freemasonry which can’t be found in any
secret society or trade union. [ by trade am a boilermaker. When 1
finished my apprenticeship, I was admitted to the Society. They
had an oath plus a sign. [ had to swear on oath that [ would help all
my brother boilermakers and all trade unions.

I also swore to be sober. When the swearing-in was over, [ was
straight away bought a pint of beer by the same people who had
just told me to be sober! All oaths in secret societies have to be
taken with a pinch of salt!!"

Many Masons admit they entered the Craft without
premeditation or conviction. They joined simply because
they felt flattered to receive an ‘approach’ (they like to
matintain the fiction that no one is ever ‘invited’ to join). A
Mason usually says the approach came from his father or an
uncle, a schoolfriend or someone else whom he admired.
Once in, he may feel like quitting but hesitates lest he
embarrass his proposer or hurts his feelings. Some stay in
for mercenary reasons, but most say they would be angry if
they caught anyone pushing business interests or seeking
carecr favours. Some are seduced by the religious trappings
but many discover a companionship which churches no
longer provide. One Mason from north-east England
explained it to me this way:

Years ago. if you belonged to a God-fearing family, it was taken
for granted that you’d join the choir, the Boys' Brigade and the
football team. Your whole social life revolved around the church.
Now the church bas no social life. Indeed, there's hardly a
‘church’ at all. It's not that Freemasonry is a religion, though
many Masons take it as such, but it offers spiritual support which
many men scek and cannot find anywhere else.

The support is also social and even sporting. There are
Masonic golf and bowling clubs. In Dorset there is a darts
section, in Wiltshire a Masonic caravan club. Also Masonic
fund-raising is admirable in itself and may bring Masons
and their families together for hundreds of good causes, as I
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‘explain in Chapter 37. In short, there would be nothing to
fault and much to praise in Freemasonry if it were judged
on its good works alone, but this would overlook the crucial
ion: is Fi ya pting force? Early in my
research I came across one Mason who believes it is.
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A Mechanism of Social Control?

In The Brotherhood Stephen Knight asked people to write
to him with more information. Many Masons responded,
including one who signed himself ‘Badger’. Like hundreds
of other people, Badger received no reply because Stephen
was already near death. In 1986 I finally tracked Badger
down to hissett, but it took another three months before he
would trust me with his true identity. I now know why.
Badger is a professional man with impressive quali-
fications. He has been a Freemason for almost thirty-five
years. He used to be a manic Mason, belonging to twenty-
six lodges, not just in the Craft (the first three degrees) but
in many other orders. He became master of seven lodges
and threw himself into Masonic labours night after night.
For years he was convinced that Freemasonry was a worthy
institution. As he became ever more elevated in the
Masonic hierarchy he gradually came to realize it was not.

At lodge level Freemasonry is good fun. You meet lots of
people you'd never meet otherwise, and you enjoy good convers-
ation with them over a pretty good meal. Italso preach%a system
of morality which can work wonders. I've known taxi drivers and
p dealers who were rep until they came into
Frecmasonry Then they seemed to improve no end.

As for the ritual, you have to take it for granted. There isn’t any
point in saying it’s a load of nonsense. If you feel that way, the
only thing you can honestly do is quit. I became a very good
was well-known for it. [ could learn a whole book off by
heart with no trouble. When you deliver it in open lodge it's like
amateur dramatics. Indeed, T used to get criticized for being
over-dramatic!

There's always something new to learn in Freemasonry. It's a
continuing revelation until the big moment when you serve your
year ‘in the chair’ as Master. Then you do another year as
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Immediate Past Master. After that the rot sets in. Now you've got
nothing to do, you're falling off the edge. Perhaps you take on the
job of secretary or treasurer, just to stay active in the lodge. I've
known men do that chore for thirty years.

After I'd been master of a Craft lodge I joined other orders: the
Royal Arch, Rose Croix, Knights Templars and Secret Monitor.
le Mom(or s ritual is based on the biblical tale of David and
ip as it happens. By this time |
was besamd with Freemasonry. It became my whole life. I was at
itsix nights a week, but it was becoming so expensive: the regalia,
the subscriptions, the dining, the travel. Nowndays it costs me £45
just to attend one meeting, so I have had to resign from several
orders. I can’t afford it.

Being keen and active, I achieved provincial rank. T was
awarded a fancy title at county level and later at national level in
some degrees. Now I had contact with some very rich and
influential people. At this point, I'm afraid, I became dis-
illusioned. It dawned on me that what I had believed for years
about the goodness and virtue of Freemasonry was a smokescreen
to delude the masses. That's when | became disturbed about
Freemasonry’s real intent.

At provincial level and above people are highly indiscreet in
conversation. They say imprudent things which reveal their true
opinions and motives. One thing I soon realized was that Masonic
promotion depends not on merit and ability but on patronage and
privilege. Most promotions depend on your status in civilian life.
If you are a judge or a top civil servant or you have a lot of money
to dish out to charity, you are well on the way to provincial and
Grand [national] rank.

1 got to know one top dog very well, one of the highest-ranking
Masons in the West of England. We were on first name terms. ‘Jim®
was extremely wealthy, having inherited a huge fortune from some
aunt abroad. In our province he played a leading part in 2 scheme to
build homes for elderly Masons and their wives or widows.

1 was so impressed [ paid him a private visit and said, ‘What a
marvellous idea to establish this old folks' home. I'm sure there
are lots of elderly Masons who would like to live here, people who
can't possibly afford to pay for it themselves.’

“Oh no!” he said irritably. ‘We don’t want any people like that!
We want people who can afford to pay their full whack -
preferably people who haven't uuy clnldnn so, when they die,
they can leave all their money to us!*
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I was horrified. Even back in that time the full whack would
have been £120a week, but soon I realized what else was going on.
The homes were going up in an area of outstanding natural
beauty. They should never have got planning permission, but it
was all sorted out in one of my lodges. The chairman and two
members of the local district council were in it, along with Jim and
me. After one lodge meeting we were all having a drink when Jim
asked, ‘We've put in a planning application for this scheme. Will
there be any difficulty about getting consent?’

One of the councillors replied, ‘No, that's all right. It'll go
through. There won't be any trouble.” How could he be so sure?
The council planning committee hadn’t even met to consider it!

This was typical of what I saw going on all around. Through
Freemasonry I knew all sorts of useful people in my town: folk like
the county treasurer and the district engineer. | was in no position
to exploit such connections, but had I been a private contractor
trying to fix a deal, I could have called up these top local officials
and found out secret council plans in five minutes. No need for
funny handshakes - those are red herrings to divert press and
public. You simply use a form of words which only a Mason could
know, because he's recited it so often in the ritual.

This petty corruption becomes second nature to Masons, so
that in the end they cannot see how corrupt it is. I know one
Mason who used to work as manager of a local water board. As
soon as he retired he formed a company with other Masons to
tender for pipeline work from the water authority. You can be
sure he won a lot of contracts not just because he knew about
water but because he was ‘on the square’. Freemasonry is insider
trading by another name.

[ was particularly disturbed by the attitudes of top Masons. I got
1o know several who are high court judges. In private they nlk -s
if ordinary people are an expendable nuisance. I've also
very friendly with Harley Sueet surgeons. One told me how hc d

feesin

rackets. He would brag about them over dinner ‘after the lodge
These people say appalling things about the working man. Once
my provincial grand master made a ferociously anti-Labour
remark in Open Lodge. I was a local Conservative official at the
time but even I was shocked by his sentiments.

y is meant to be political. In the lodge Masons
aren 't supposed to talk about politics or rellg:on There'd be no
point in talking about religion because most Masons know
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nothing about it. As for politics, they don’t need to talk about it:
they’re nearly ail Conservatives.

I ask myself: why do so many rich and powerful men stay in
Freemasonry? Why do they spend valuable time, away from their
wives and families, mouthing nonsense rituals and associating
with people who can be of no real interest or importance to them?
1 think I know the answer.

Freemasonry is a mechanism of social control. It’s a feudal
pyramid, whereby people of influence in British society can mix
with the ordinary bloke and lend a little lustre to his dreary life.
But only certain kinds of bloke. Have you ever thought why the
police are so cultivated by Freemasonry? I have met scores of
policemen throughout my Masonic career, but I haven't met a
single fireman or postman. There must be some firemen and
postmen in Freemasonry but nowhere near as many policemen,
lawyers, local officials and busi By drawing
these kind of people into this network, the landed aristocracy and
big business filter their values down through the social structure.

One of the first things you are taught in Freemasonry is to obey
rank. Therc is a line in the ritual that tells how the workmen
building Solomon’s Temple were split into small lodges in a way
‘best calculated to ensure promotion to merit, preserve due
subordination and prevent confusion in the work’. Well, you can
forget about merit. Freemasonry is all about due subordination.

Later, Badger sent me a list of five kings (George IV,
William 1V, Edward VI1, Edward VIII and George VI)
and over 300 aristocrats — princes and royal dukes, dukes
and marquesses, earls, viscounts and barons - who have
headed various Masonic orders in Britain over the past 250
years. On it he wrote,

This illustrates that the control of Freemasonry at any time is in
the hands of a very few people who conduct the organization on
behalf of an elitist oligarchy. The partisans who pay to support its
prodigious panoply exist only to give credence to the movement.
Yet Freemasonry declares to its disciples, 'In the eyes of God,
who alone is great, all men are equal’. As an emblem of hypocrisy,
Freemasonry is unmatched.

Here Badger touched on something which I had found
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oomradlc(ory even in the ﬁrsl-degxae oath. This says the

for breaching Masonic secrecy is to
be branded unfit to be received into any society of men
‘who prize honour and virtue above the external advant-
ages of rank and fortune’. Yet the entire Masonic hierarchy
is built on rank and fortune. Its highest offices are always
held by royal dukes or by earls, while a pecrage or
knighthood is almost de rigueur even for the rank of Junior
Grand Warden. The Grand Sword Bearer is usually a
high-ranking officer from the armed services, so the highest
Masonic rank to which any ‘commoner’ can hope to aspire
is Senior Grand Deacon. Even this is easier achieved by
someone with wealth and worldly status than by someone
who has neither.

According to Badger, it is this embrace between the
Craft and the ari which h: d F Y's
extraordinary survival and success. In his opinion the
speculative lodges formed by merchants and gentry in the
late 1600s and early 1700s were ‘impostor lodges’. They
rapidly earned the suspicion and ridicule of outsiders. The
only way they could avoid being outlawed was to get nobles
to front for them. This happened as early as 1721. Even in
1751 when Freemasonry split into two camps (the
‘Antients’ and ‘Moderns’), soon both had aristocrats as
Grand Master. By 1813 each was headed by a royal duke:
the brothers Kent and Sussex. When Parliament passed the
Unlawful Societies Act in 1799, it outlawed all organiz-
ations, ‘the members of which are required to take an oath
not authorized by law’. That description fitted Free-
masonry perfectly. Its oaths clearly incited members
cmnmally to disembowel men for domg nothmg more thxn

ic secrets. Ne
Masons caslly won exemption for their cult. How could
royal princes, they argued, be involved in anything which
was seditious or revolutionary? (See Chapter 34.)
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Henceforth, under cover of Freemasonry - cloaking
themselves in the clean image of the cathedral-builders —
the landed nobility and the new class of international
financiers formed an alliance to exploit Britain’s growing
imperial wealth. Indeed, Freemasonry spread rapidly
throughout the empire. Just as trade followed the flag, so
did Freemasonry.

Badger now regards the Masonic rituals which he used to
perform with such enthusiasm as ‘contrived, contorted,
fatuous and fallacious'. He says that anyone reading them
must be astounded that ‘grown men could induige them-
selves in such banality and puerility’. This helps explain
why these same grown men can allow themselves to be led
by a hierarchy which refuses to submit itself for election by
secret ballot.

Badger is even more dismayed by the fact that a
Conservative-controlled Parliament refuses to pass a law
regulating Freemasonry, whereas it is very keen to pass
laws controlling trade unions. ‘After all, Freemasonry
claims to be descended from a trade umion. Through
subterfuge its effect on English society is far more
insidious.” Coming from a local Conservative official, these
opinions are worth consideration. Badger may sound like a
Marxist when he talks about Freemasonry but he is no
revolutionary. On the contrary, he sees Freemasonry as the
seditious force in British society: its covert ultra-reaction
perpetually distorting the decisions of the State against the
interests of the populace at large.

The big secret of Freemasonry seems to revolve round
the movement’s ultimate goal, elusive and obfuscated as
that is. In this century many writers have claimed to expose
that goal as world domination. Most have been discredited
as fascists or anti-Semites: Nesta Webster, General
Ludendorff and, of course, Adolf Hitler.! Volumes of
‘evidence’, such as the Protocols of the Learned Elders of
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Zion, have been branded forgeries. Yet it is not necessary
to rely on the rantings of racist scribblers or crazed
dictators. Something close to proof can be found in the
texts of one of Freemasonry’s own twentieth-century sages.

John Sebastian Marlow Ward was born in 1885, the son
of a Church of England vicar. He was educated at
Merchant Taylors’ School and at Trinity Hall, Cambridge,
where he read history. He became a teacher, serving as
headmaster of an Anglican school in Burma before he was
appointed Director of Intelligence for the Federation of
British Industries in 1918. During his twelve years in that
job Ward became an authority on Freemasonry. Many of
his works are still sold through Masonic bookshops.
Indeed, his handbooks for the Entered Apprentice, Fellow
Craft and Master Mason degrees are still given to new-
comers to the Craft.?

Ward had a magpie genius for claiming that rites he had
seen performed in far-off lands were identical to those
‘worked’ in Freemasonry. He claimed that wherever he
travelled, he had been able to communicate with primitive
peoples by using Masonic signs and symbols. To him
Pathan tribesmen, Mehlevi dervishes, Hindu mystics and
Australian Aboriginals all had initiation ceremonies and
secret cults so similar to Freemasonry that they must all be
descended from the same primordial source. He went on to
assert that, because many of these cults were almost
extinct, Freemasonry must be the ultimate guardian of
their mysteries.

Nowadays most Masonic scholars distance themselves
from Ward on the grounds that he was an occult Christian,
and that Freemasonry was only his jumping-off point for
even weirder beliefs. In 1935 he persuaded an archbishop
of the self-styled Church of Antioch to consecrate him as a
bishop and appoint him head of the Orthodox Catholic
Church in England.? Ward and his wife, Jessie, had already
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established their own ‘Abbey of Christ the King’ in the
unlikely spot of New Barnet in suburban north London.
The couple were convinced that when Christ made his
Messianic return — which would be very soon — Barnet
would be the new Bethlehem and they would be the new
Joseph and Mary.

On High Street shopping expeditions this Holy Family
were a familiar sight: Ward clad in scarlet cassock, cape and
biretta, Jessie dressed like a nun all in white. Alas! in 1945
the tiny community was hit by scandal. A father won
damages against the Wards for enticing his sixteen-year-old
daughter into their clutches. In 1946 the humiliated sect
slipped abroad, taking the young girl along in disguise. In
the Orthodox haven of Cyprus, ‘Mar John’ Ward, now
elevated to the rank of Archbishop of Olivet, pursued his
calling. He died peacefully in 1949.

This risible saga has not wholly discredited Ward, for the
Craft has tolerated even more perverse characters such as
Aleister Crowley. If Ward is an embarrassment to Free-
masonry today, it is not for his religious delusions but for
his account of the brotherhood’s ultimate aims.* In Free-
masonry and the Ancient Gods he reveals the ‘Grand
Ideal’. Freemasonry is ‘the mightiest force in the world. All
that is best in religion and nationality is united with all that
is best in internationalism. Far removed from the petty
struggles of the politician, with its history stretching back
into the dim dawn of man, it stands calm and serene.’

Ward believed that, united, the Masons of the world
possess an enormous power for good and above all for
peace: ‘No chauvinistic government could resist it and
Masonry, tried and tested, is a far stronger and safer
implement with which to attain that object than a paper
league of nations.’

This vision came to nothing in 1939 when peace was
shattered by the notorious anti-Mason, Adolf Hitler. As it
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happens, Ward's Masonic peace might have been as nasty
as World War 11, if his admiration for a murderous Chinese
fraternity is anything to go by. In a three-volume study of
the Hung Society, he praised ‘the greatest and most
dedicated secret society in the whole world, believed to
have caused the overthrow of the old Manchu dynasty’.
Ward ignored these bloody activities, preferring to glorify
the Hung’s ‘truly magnificent ritual which has striking
analogies with modern Freemasonry’.

Elsewhere, Ward wrote revealingly about rank-and-file
Masons: ‘dumb and inarticulate brothers, often, who never
hoped for Grand Lodge honours, but quietly did their duty
in maintaining the grand fundamental principles of our
Order’.

No leading Mason these days would be so indiscreet as to
describe his humbler brothers as ‘dumb and inarticulate’,
but Badger’s testimony indicates that in Masonic high
places today a similar feeling of contempt exists. Most
brethren know nothing of it. No matter what scandals hit
Freemasonry, they still believe the Craft stands for
Brotherly Love, Relief and Truth. And yet, says Badger, in
the end the truth will finally dawn on them.

Stephen Knight did not know it but, when The Brotherhood was
published, he had Grand Lodge on the run. I know top Masons
who were scared stiff he had tumbled their secret and that it was
only a matter of time before he reached the heart of the matter.
When be died they breathed a deep sigh of relief.
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Freemasonry and the Police
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The Manor of St James’s

Tourists meandering east away from London’s vibrant
Covent Garden piazza sometimes stray into Great Queen
Street. It is only a few yards from the Opera House and
Drury Lane, but this thoroughfare has no theatrical buzz,
no busking musicians or performing clowns. On the
contrary, passcrs-by may scnse that any action here is
taking place off the strect.

The same contrast hits visitors to Egypt, as they flee from
the pedlars’ din and desert heat into the cool of the Great
Pyramid. This is no coincidence. On the south side of Great
Queen Street stands a chill stone building like a mauso-
leum, with no ground-floor windows. This is a mighty
temple in which religious ceremonies aping those of ancient
Egypt are nightly performed. Indeed, many mystic cults
are invoked within its walls, in a ritual hotchpotch which
some earnest disciples spend a lifetime trying to fathom.

By late afternoon the street is transformed. Hundreds of
elderly men in dark suits disappear through the temple
portals, each carrying a small flat case containing the
garments, emblems and regalia which they need to perform
rites of initiation, murder and resurrection. The temple is
their Holy of Holies: Freemasons’ Hall, the headquarters
of the world’s premier Masonic institution, the United
Grand Lodge of England.

In fact, Freemasons’ Hall contains nineteen temples
some grand, some plain, but one quite awe-inspiring in size
and decoration. Six nights a week over a two-month cycle
these chambers are rented to hundreds of London's 1,700
lodges. Here they ‘work’ their rituals safe from the eyes of
those they call the ‘profane’: meaning the vast majority of
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men - and all women — who will never travel the brother-
hood’s secret path to enlightenment.

At three o'clock in the afternoon of 27 January 1986
Great Queen Street was humming with rare excitement,
for the secret had leaked that one powerful fraternity was
about to embrace another. Reporters and photographers
hovered on the pavement outside Freemasons’ Hall,
hoping to spot famous faces. Some intrepid hacks in dinner
jackets vanished into a catering complex next door called
the Connaught Rooms, from which Masons may enter the
temple directly through an interconnccting passage on the
first floor. After their rituals brethren usually take a drink
in the Connaught bar, where the black-tied reporters had
planned to buttonhole the Masonic mighty before they
took their traditional lodge dinner known as the Festive
Board.

Yet the press recognized no one. No pictures hit any
front pages. No public figures were exposed as closet
Masons. Indeed, the occasion was a triumph for Grand
Lodge. In the face of increasing hostility, it had ‘con-
secrated” a new .0odge which symbolized the long-standing
(to outsiders, notorious) bonds between Freemasonry and
London’s Metropolitan Police.

According to its internal publicity this new lodge — the
Manor of St James's, number 9179 - was founded by
brethren, ‘all of whom had served as Police Officers in ““C”
or St James’s District of the Metropolitan Police. The term
Manor was the colloquial expression used by police officers
when referring to their own district or place of duty.’

*Manor’ evokes images of ‘Dixon of Dock Green’, of
friendly neighbourhood bobbies pounding the beat, catch-
ing masked burglars in horizontal-striped shirts with bags
marked ‘swag’, and giving naughty boys a clip round the ear
and packing them off home to Mum. The Manor of St
James’s is hardly that territory, for what used to be called
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‘C' District now consists of three historic police stations:
West End Central, Vine Street and Bow Street where the
legendary forebears of the Metropolitan Police, the Bow
Street Runners, had first been established in the 1750s.
Today this is the heart of London’s West End. According to
a former ‘C’ District commander and Manor Lodge
member. all officers who serve there are united by a strong
sense of brotherhood:

It's a cauldron, a forcing-house. In ‘C’ district you're sur-
rounded by vice, wealth, temptation ~ everything that can bring a
young copper down. There's a saying in the Met, “there’s none so
pure as the purified’ and if you survive a tour of duty in the West
End without going astray you feel you can survive anything. So
when colleagues suggested we form a new lodge based on ‘C’
District. I thought it was a jolly good idea ~ a chance to keep in
touch with old friends who had all been through the same cathartic
experience.

The prime movers behind the new lodge persuaded
seventy ‘C’ District veterans to join as founder members.
All were already Freemasons. Fifty had been Masters of
other lodges. They included some of the highest-ranking
officers in the recent history of Scotland Yard:

Gilbert Kelland: Assistant Commissioner (Crime) until 1984,
chief of all London’s 3,000 detectives for seven years.

Peter Neivens: one-time Deputy Assistant Commissioner in
charge of all public information.'

John Cass: retired Commander; nationat co-ordinator of Region-
al Crime Squads 1981-4; now a private security consultant.
Edgar Maybanks: retired Deputy Assistant Commissioner;

formerly Commander of A8, in charge of public order in the
capital. Now Chief Commandant of the Special Constabulary.
Kenneth Churchill-Coleman: serving Commander of SO 13, the
anti-terrorist squad.
Malcolm Campbell: serving Commander of SO 11, the Criminal
Intelligence Branch; until August 1988 Commander of C6, the
Fraud Branch.
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Almost all the other founders had reached the rank of
chief inspector or above. At least a dozen had made
commander. By any standard this was a formidable body of
men. If a list of their names were to become public, anti-
Masonic conspiracy theorists would have a field-day.
especially because they would have every reason to inter-
pret the lodge’s creation as a slap in the face for the
Metropolitan Commissioner at that time: Sir Kenneth
Newman.

A year carlier, in April 1985, Newman had issued a stiff
blue book: The Principles of Policing and Guidance for
Professional Behaviour. This included some thoughts on
Freemasonry, in response to a long-running row over the
power of the Craft in the force. The text was written by
Albert Laugharne, the recently retired deputy commis-
sioner. He expressed the casc against the Craft firmly but
with compassion. First he referred to this police regulation:
‘a member of a police force shall at all times abstain from
any activity which is likely to interfere with the impartial
discharge of his duties or which is likely to give rise to the
impression amongst members of the public that it may so
interfere’.

He then said it was all too easy for an onlooker to believe
that a policeman who belongs to any group will show
favours to other members of that group. ‘Thus an officer
must pay the most careful regard to the impression which
others are likely to gain of his membership, as well as to
what he actually does, however inhibiting he may find this
when arranging his private life.’

Laughame now on a d ing di: ion of

y which he described as havmg ‘unique
featurcs that add to the difficulties for police officers’. First
he asked rhetorically, ‘What matters should an officer
consider if he is thinking of becoming a freemason?’
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To begin with, he will want to weigh the advantages. If accepted
as & member, he may take satisfaction from participation in a
long-established institution which emb people of many kinds
trom all walks of life, and which includes in its upper echelons
some of the most distinguished people in the land. He may expect
100, that membership will bring social pleasure and companion-
ship with his fellow masons, some of whom may well be his fellow
police officers. With them, he may take proper pride in the
charitable efforts of his lodge. and in the pursuit of the ideal of

y which is ‘the imp of man both as an
wdividual and as a member of the community”.
And it is il when ideril y in the

vontext of the police service, to remember that many officers, of
different ranks, have been able to reconcile their private commit-
ment to freemasonry with their public duty without difficulty. We
should remember too, that much of the conjecture about the
fluence of frecmasonry upon our service has not been supported
by evidence. The accusers ~ including some police officers who
criticise freemasonry — have often been wrong . . .

Nevertheless, it is necessary with freemasonry, as with any
wstitution including, of course, the police service itself, tostrike a
distinction between the ideal and the reality. Some of the
assertions have been supportable. The activities of some free-
ns have been thought, on reasonable grounds, to be

d by self-i t and not itted to the aims of
fhreemasonry, so adding to the suspicion that all may not be well in
Ihis very private institution. Thereforc, although an officer who is
« freemason may take great care to ensure that membership does
not influence him in the exercise of his police powers, he may find
W impossible to convince a member of the public, or a colleague
whao is not a freemason, that this is always so.

‘There are a number of factors also which weigh against him.
Firstly, there is the marked exclusivity of the institution and the
nystery which surrounds the method by which a person is judged
by freemasons to be suitable for membership of a lodge. Then
there is the oddness of the initiation ceremony itself, with its
strange rites which smack to some of immaturity, being remini-
went of the secret societies of boyhood. There is some oddness
1o, in these modern days, about the requirement of freemasons
to respect social distinctions and the status quo to such an extent
as to sustain the notion that ‘while some must mlei others must
ohey and cheerfully accept their inferior positions'.? And finally,
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and most importantly in the context of police participation, there
is the freemason’s solemnly sworn obligation never to reveal the
secrets of the craft, including that which tells him how he can
indicate his affinity to another freemason in a way that will not be
discerned by onlookers.

Allof these carry considerable weight. They militate against the
acceptance, by colleagues and citizens alike, of an officer, whoisa
freemason, as a man on whose fairness it is possible to rely always.
and unquestionably.

Nothing in our discussion should be taken as a criticism of
freemasonry in itself. Of course, some of the factors we have
looked at apply to other private and selective bodies in this group
which we have in mind, but the unique combination of them in this
institution does cause extreme difficulty for a police officer . . .
The police officer’s special dilemma is the conflict between his
service declaration of impartiality, and the sworn obligation to
keep the secrets of freemasonry. His declaration has its statutory
obligation to avoid any activity likely to interfere with impartiality
or to give the impression that it may do so; a freemason’s oath
holds inevitably the implication that loyalty to fellow freemasons
may supersede any other loyalty.

Laugharne concluded by saying that, although it would
be thought an unwarranted interference for a senior officer
to instruct a policeman whether to join Freemasonry or
not, nevertheless:

the discerning officer will probably consider it wise to forgo the
prospect of pleasure and social advantage in freemasoory so as to
enjoy the unrescrved regard of all those around him. It follows
from this that one who is already a freemason would also be wise
to ponder from time to time, whether he should continue as a
freemason; that would probably be prudent in the light of the way
that our force is striving, in these critical days, to present to the
public 2 more open and wholehearted image of itself, to show a
greater readiness to be invigilated and to be free of any
unnecessary concealment or secrecy.

This passage can only be seen as an attempt to dissuade
policemen from becoming or remaining Masons. However,
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it had to be hedged and ditched because Laugharne and
Newman knew they had no power to stop anyone belong-
ing to an organization which is not itself illegal. “There is no
way we can interfere with individual liberties,” Commis-
sioner Newman later wrote to me.

Britain’s top cop now hoped that any of his men who
were Masons would either quit the Craft or lie low, at least
until a controversy then raging over police Freemasonry
had died down. He later expressed confidence that ‘the
advice is taking root’. In contrast, the founders of the
Manor of St James's Lodge thought he was wrong to make
Laugharne’s vicws on Freemasonry official Scotland Yard
policy. One high-ranking retired officer in the lodge told
mc that, if he had still been serving, he would have asked
Newman to drop the whole section.

Somchow news broke of the existence of this new high-
powered police lodge even before its first meeting. A prior
notice cheekily appeared in the Guardian gossip column.
Girand Secretary Michael Higham was soon confronted on
tadio with claims that it must conflict with Sir Kenneth’s
puidance. On the contrary, he replied, all the serving
policemen in the lodge had followed that guidance: they
had thought twice about belonging to Freemasonry and
had decided to stay in it. Higham also claimed that the idea
for the lodge had originated before Newman issued his
booklet, so it could not be interpreted as a gesture against
him.

If this is true, the Manor was an unusually long time in
westation. It was consecrated nine months after The
I'rinciples of Policing appeared. However, the anti-
M:sonic section of the booklet had been published seven
months earlier than that: in September 1984 in the Metro-
politan Police’s own paper, The Job.

I'he time usually needed to found a lodge is far less than
wxteen months. There are three stages in the process: the



202 Freemasonry and the Police

would-be founders first submit a ‘petition’; Grand Lodge
then issues a warrant; finally the lodge is ‘consecrated’.
One Mason gave me documents relating to a lodge which
he had helped found in 1979, and whose name he coined.
These papers prove all three stages can take as little as four
months. It would later be claimed that discussions about
the formation of the Manor lodge started early in 1984."
Yet even if it was conceived before its originators knew
what Sir Kenneth’s booklet would say, they had sixteen
months in which to take his advice and withdraw their
petition. To go ahead was an act of thoughtlessness,
defiance or contempt.

By then, however, the police Masons were no longer
acting alone. At its consecration the infant lodge was
honoured with a prestigious line-up of Grand Officers. The
ceremony was conducted by Assistant Grand Master Lord
Farnham while Grand Secretary Higham performed as
lodge secretary. Taking the role of Senior Warden was Sir
Peter Lane, a long-serving Tory satrap and formerly
chairman of the National Union of Conservative Associ-
ations. In 1986 he was also Senior Grand Warden of Grand
Lodge. Every ordinary lodge’s ‘baptism’ is blessed by such
godfathers, but their attendance at this ceremony would
later be interpreted as a gesture of Masonic impunity to
both Scotland Yard and public opinion.

I have discussed the Manor of St James’s Lodge with two
high-ranking policemen who used to be active Masons but
who resigned from their lodges several years ago for
reasons explained in Chapter 16. The first now fills one of
the highest ranks in Scotland Yard:

The decision to set up this lodge is not just provocative. It’s a
disaster. Now, more than ever, the police must be seen to be
impartial but these Masons just wave two fingers at the Commis-
sioner and go ahead regardless. No wonder the public think we’re
all ‘on the square’. That was one reason why I quit the Craft. I no
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tonger felt membership was compatible with my duty as a
policeman towards the whole community.

Ihe other ex-Mason, a former Scotland Yard officer who
w now assistant chief constable of another force, was
simlarly dismayed:

e St James's lodge is a public relations catastrophe, for the
Masons and the Met. Albert Laugharne was quite right. Free-
masanry is open to suspicion but. as police officers, we must be
above suspicion. Much of what's said about the Craft is untrue but
what matterss is the fear it creates. Masonry cats away the trust
whuch should prevail throughout police work. It just doesn’t sit
well with our job.

A Metropolitan chief superintendent who is still an
wtive Mason shuddered when he heard about the Manor of
St lames’'s:

| juined my father's lodge. He was a policeman. He would be
hornified at the thought of an all-police lodge. For a policeman the
peat joy of Freemasonry is that it takes him out of police
«ompany, which can be oppressive and incestuous at the best of
nmes. I wouldn’t go anywhere near an all-police lodge.

In the past fifteen years 1 have come to know many
policemen who are Masons. During friendly verbal
sparring contests about the ‘rolled-up trouser brigade’,
they often defend the Craft on the grounds that policemen
uced a social outlet which enables them to get to know
people in other walks of life. The very nature of their job
makes it difficult for them to establish easy-going relation-
ships with men outside the force. In the warmth of a
Masonic lodge, with all its good-hearted sentiments,
penuine friendships with non-policemen can blossom - but
not, of course, in a lodge composed entirely of policemen.

Nowhere is distrust, fear and loathing of the Craft
preater than in the police service itself. This accounts for
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the speed with which secret details about the Manor of St
James’s Lodge have repeatedly been leaked to the press. In
September 1986 a non-Masonic policeman discovered a
summons to attend the lodge’s consecration lying around at
Scotland Yard. He promptly made a copy and sent it to
Fleet Street. A few days later The People newspaper ran a
front-page story with the giant headline:

SCANDAL OF TOP COP MASONS

Two months later a ‘C’ Division officer* climbed into a
patrol car and discovered a fresh Manor summons left
behind by a lodge member working at the same policc
station. The finder gave it to another colleague, known for
his anti-Masonic views, who was appalled to see so many
senior policemen’'s names on the lodge list. Instantly
realizing its importance, he decided to pass it on before any
Masons could snatch it back. He even feared that, if they
found out he had made a copy and taken it out of the
building, they would burgle his home to get it back. Hc
knew I was writing this book, so he singled me out as the
person who should have the document. He phoned me but
I was not at home. Not having my address, he called
someone who, he figured, might know where [ lived.

That someone was Chief Inspector Brian Woollard whao
for four years had been fighting a personal crusade against
Freemasonry. No one was keener to see the list than
Woollard, so he made sure the ‘C’ Division man mailed him
a copy as well as me. Only now did the full significance of
the Manor of St James’s lodge become clear, as Woollard
guessed how and why certain things had happened to him
during his long and lonely struggle against the Craft.
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The Fall and Fall of Brian Woollard

e Brian Woollard story is a classic Masonic conundrum.
Itead from Brian’s angle, it leaves little room for doubt that
e was the victim of a Masonic conspiracy. Yet a Free-
wmamon might claim it was no more than coincidence that so
many Masons crossed the path of this talented policeman as
v took one career tumble after another.

Buan has a most courtcous style. Blue-eyed and be-
e Laeled, he dresses impeccably, stands an erect 5 feet 10
un hes, and speaks mellifluous English with what might be
tahen for an East Midlands accent. In fact, he is a child of
the Indian Army in which his father served. Born in Sussex
i 1y3y4, he was taken to Burma as a baby and stayed in
Ll until 1948. With this regulated, military background
v vould have been a ‘yes man’, someone who will carry out
anders to the letter and always do as he is told.

Not any more. Over the past seven years Woollard has
hecome a loner, an individualist of the kind quasi-military
mpanizations like the police find difficult to contain. He
now resembles the rebel schoolboy whom the headmaster
wnu cither expel or appoint head prefect because these are
the only ways to prevent the school from being burned
lown. One leading member of the Manor of St James’s
I mlpe, formerly in overall charge of Woollard, puts it this
way: “The trouble with Brian is that when you reprimand
um for some offence he tells you he’ll never do it again,
anil you believe him. Then, blow me down, if a few days
luer he hasn't done the same thing all over again.”

Wuullard says he has never committed any offence, and
v hiis never given any assurance ‘not to do it again’. Over
tieemasonry, for example, he has always reserved the
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right to take his fight to both press and public. Such
independence of spirit is difficult for any police force to
handle. It must work largely on the principle that officers
do what they are told and suffer, if not in silence, then at
least in private. By pressing the Metropolitan Police’s own
stated policy on Freemasonry to its logical conclusion,
Woollard would become in turn a thorn in the side, a stone
in the shoe and a pain in the neck of all those Scotland Yard
chiefs who hoped the Masonic issue would die a quiet
death.

He was not always so difficult to handle. If he had been,
he could not have lasted fourteen years in that most
conformist police department: Special Branch. While there
he was attached to the Bomb Squad and distinguished
himself in pursuit of the Angry Brigade terrorists. He also
served as armed personal detective to Home Secretary Roy
Jenkins, and performed royal protection duties at Bucking-
ham Palace. No known ‘oddball’ is assigned to these posts.
‘What changed Woollard was a series of bruising encounters
with Freemasonry.

For the first twenty-seven years of his service Brian was a
model cop. He won seven commendations: two in Special
Branch for his work against terrorism, five as a detective for
catching robbers, burglars and rapists. In December 1980
as a detective inspector in the legendary Flying Squad hc
received an ecstatic annual qualification report. This
grades men in twelve areas of ability such as practical
application, leadership, discipline, planning, temperament
and capacity for getting on with colleagues. In eleven of the
twelve Woollard's chief superintendent rated him ‘very
good, consistently above average’. On professional ability,
written work and presentation of papers he gave him the
top rating: ‘Outstanding, a truly exceptional officer.’

The chief then summarized the views of other senior
officers who had worked with Woollard:
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A very good example to junior officers in every field of work
thut he does. A very hard working officcr with the highest
mtegrity. He shows keenness of mind when tackling any situation
amd requires minimum supervision. He holds the respect of his
wuad. Has a very sensible and practical approach towards his
work. A thoroughly reliable officer who should go further.

With thesc glowing testimonials, Woollard was pro-
moted to chief inspector and in 1981 won a place on a six-
month  junior command course at Bramshill Police
t ullege. He emerged with flying colours and was especially
applauded for his ‘unquestioned loyalty to the police
wivice’. Returning to the Metropolitan force he was
poted to the Company Fraud Branch, popularly known as
the Fraud Squad. It was there that he first sensed the power
which Freemasonry seems to have over law enforcement in
tondon.

He began work in a section devoted to commercial
traud. His new chief (to whom 1 shall give the pseudonym

IHerbert Grimm') promptly gave him an inquiry which, he

vaplained, was extremely sensitive: it involved tape-
icvordings on which there was talk of policemen doing
lavours for non-police colleagues in a Freemasons' lodge.
Waollard says that when Grimm handed him the case
papers he remarked: ‘I don’t know which lodge you're in.’
Waoollard replied: '‘I'm not in any lodge.” This answer
secimed to surprise Grimm. He advised the new boy to be
long-sighted’ and to complete the inquiry in a week.

Woollard soon realized it could not possibly be com-
pleted so soon, for the papers revealed an intricate tale of
bluff and double-bluff. The main characters were a
publican who, for legal reasons, I shall call ‘Pickles’ and
Iuhn Woolf, a self-styled boxing promoter. Woolf had told
"wkles that he too could become a successful promoter if
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he placed £8,500 seed money in a bank account in their joint
names. The publican fell for the scheme and put up the
funds. The two men then jointly signed cheques made out
to other names allegedly connected with the venture.

Pickles had signed away his entire £8,500 before he
found out he had been tricked. He demanded his money
back but Woolf gave him nothing. The publican then
produced his trump card. He said he was a Freemason and
belonged to a lodge with many powerful members,
including senior policemen and a top customs officer. He
claimed they had already done him many favours and
would know how to deal with a crook like Woolf.
Pretending to be intimidated, Woolf backed down and
told Pickles he would give him back his money, but this
was far from what he had in mind.

‘Woolf was a wolf in wolf’s clothing. An inveterate con-
man, he had only just served a four-ycar prison term over
another bogus boxing scheme. He had no intention of
returning to jail or returning the money so he had taken the
precaution of tape-recording Pickles’s threats of Masonic
vengeance. The package which he now sent to Pickles’s pub
contained not money but a copy of the ‘Masonic” tapes.

Woolf enclosed a note telling the publican to listen to the
tapes before doing anything about the money. Pickles went
to his car and played them on the stereo system. Out
boomed his own voice singing the names of his police-
Mason friends, and bragging of acts they had committed on
his behalf. He instantly saw that, if he took Woolf to court
over the money, the con-man would insist on playing the
tapes. This would ruin Pickles’s brother Masons and bring
shame on the brotherhood as a whole. He also realized
Woolf was foxy enough to make sure the story would come
out in the newspapers. Indeed, the tapes were so in-
criminating that, even if Woolf were to suffer a con-



The Fall and Fall of Brian Woollard 209

venicntly fatal accident, they could win him vengeance
hom beyond the grave.

According to Woollard, Pickles was now reduced to a
pale and shaken state’. He wanted to drop the affair but his
wilc insisted he complain to the police, despne the lapes
tndeed they could be p d as evid of b -
wat to ‘extort money wuh menaces’ but to retain it with
menaces! £8,500 of pub profits had taken a lot of carning.
M Pickles was not going to let that money go without a
hght.

read the tape ipt with ish

Atter half a lifetime in the police he thought he had seen
aml heard everything. Now it dawned on him that, if
lieemasonry really worked this way. it could be both
«orrupt and corrupting. On the other hand, Pickles was
«laming in his statements that all his talk of crooked
tavours by Masonic cops was bravura: just a foolish ploy to
tame the vulpine Woolf. Woollard decided that the truth of
Al this would have to be sorted out later. The first thing to
«lo was send the tapes to the technical laboratory to see if
they were genuine, fake or tampered with in any way.

A few days later Herbert Grimm asked how he was
petting on. Woollard says that when he told Grimm he had
et the tapes off for testing, Grimm had bristled.

What on earth did you do that for?*

Because they are evidence in this case and will certainly
e challenged.’

‘lut don’t you realize that if you produce these tapes in
+vudence you'll be dragging the names of innocent police-
wen, some of them senior officers, through the courts?

Waouollard disagreed. He pointed out that since Pickles
wis now claiming all his Masonic tales were fabrications.
I genuine Masonic police colleagues would have nothing
v lear. However, if the prosecution did not produce the
tapes in court, Woolf would introduce them himself, to
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besmirch both Pickles and the police. The jury would
immediately suspect corruption and acquit Woolf. The
‘boxing promoter’ would walk free and the press would
have a field-day, telling lurid stories about Masonic cops
suppressing vital evidence.

Wooilard claims that at this point, ‘Herbie Grimm went
bananas! For the rest of the inquiry he subjected me to the
tightest supervision. I had been in the force for twenty-
seven years. but never had | been subjected to such close
scrutiny.” No sooner had Woollard talked to Pickles’s
solicitor. for instance, or tried to sce his bank accounts,
than the news got back to Grimm. Even so, Woollard
succeeded in one line of inquiry with perturbing results.

He found out Woolf had a criminal record and must
therefore have had a Criminal Record Office file. This had
mysteriously disappeared so he had to compile a new one
from documents in Scotland Yard's General Registry. In
the process he discovered that in 1968 Woolf had been
convicted of a serious theatre ticket fraud. He had pleaded
guilty but, even so, his sentence - probation — was very
light. Woollard guessed that this meant Woolf had become
a police informer.

Woollard then discovered that years later, in the 1970s,
Woolf's mother-in-law had formally complained about
what she thought was a corrupt association between Woolf
and the officer who had arrested him over the ticket fraud.
She said he was very friendly with Woolf and went to
restaurants with him. Her allegation was investigated but
came to nothing when the officer denied wrongdoing and
Woolf made a statement saying there was nothing im-
proper in the relationship.

Woollard knew nothing to the contrary. What disturbed
him was that the officer concerned was none other than his
current boss, Herbert Grimm: the man who had given him
the Woolf-Pickles job and was now interfering at every
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turn. Woollard complained to his squad superintendent
that he thought it very odd of Grimm not to say right at the
outset that he knew Woolf. As soon as Grimm found out
that Woollard had dug up the truth. he suddenly admitted
the relationship.

The two officers now distrusted each other so much that
they could no longer work together. Woollard felt Grimm
had put him in an intolerable position, so he asked to be
transferred off the entire Fraud Branch. He left the
Pickles-Woolf inquiry under Grimm's supervision.
Months later he heard it had been closed with a decision
that there would be ‘no further action’. This neatly resolved
two embarrassments for the Metropolitan Police: the
fraudsman-cum-informer Woolf would not stand trial, and
his tapes of Pickles's outrageous Masonic threats would
never be made public.

Woollard mcanwhile had been moved only to another
section of the Fraud Branch: the Public Sector Corruption
Squad. Here he was put in charge of an inquiry that would
lead to a far worse clash with Freemasonry. It was a classic
vase of local government racketeering. In 1977 the L.ondon
Borough of Islington had bought hundreds of decaying
houses to save their occupants from the negligence,
cxploitation and ideological evil of private landiords.
Islington did not have enough staff to repair the houses so it
gave the work to two private contractors, under the
supervision of outside architects.

This consortium agreed to do the job for £1.2 million, but
later asked for another £750,000 to carry out unforeseen
roof repairs. The council refused the extra funds so one of
the firms demanded payment for its work so far, then quit.
Months went by before the council realized it had paid that
lirm twice as much per house as was agreed in the original
contract. Surveyors were instructed to investigate this
over-payment of more than £100,000. On visiting the
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houses, they were shocked to see the work had been over-
priced or done badly or not done at all. In some homes the
contractor claimed to have renewed roofs, doors and
windows when no such work had been performed. In one
house the roof was still being repaired when it fell in on the
tenants. They stayed roofiess throughout the winter.

By now Islington was buzzing with tales of corruption. It
emerged that the outside firm of supervising architects had
wined and dined the very council officials who later agreed
to the over-payments, without seeing adequate document-
ary proof that extra costs had really been incurred. In turn.
one of these outside architects had taken an expenses-paid
trip to Ireland courtesy of one of the contractors (but only.,
he later claimed. to talk about an entirely different job).
The revelations were so shocking that the council's deputy
chief executive, Bob Trickett, set up an inquiry, but this
was obstructed by other scnior officials. The Evening
Standard exposed the scandal and Islington called in the
Fraud Squad. Yet it was another nine months before Brian
Woollard took charge, so any culprits had plenty of time to
destroy the evidence.

Woollard very soon discovered that he was mucking out
a filthy but deserted stable. The horse had bolted. So had
the files. The detective sensed that all the employees
implicated in the racket were links in an mvnsxble chain of
mutual obligation. He was worse
than the usual ‘them and us’ obstruction which detectives
expect when probing crime in a closed organization. He
cnuld not quite define the problem until the council’s own

g blocked and sab d long before, told him
of an additional bond. Some of the suspects were Free-
masons. So were leading council executives.

At first the evid isted of asides by Isl

ployees to the council inqui but some chief officers
(who were not suspects) later made statements to Woollard
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n which they admitted their Freemasonry. One very high-
ranking Islington council employee who was a Mason said
he had no recollection of words attributed to him at a
mecting during October 1981 (which had been called to
«incuss the house repair scandal). One witness told the
mvestigating detectives:

I clearly recall this senior officer saying “corruption is not
sarily a bad thing for the council’. I found this statement
ming from a man in his position unbelievable. No one present
lcnged him about this comment and I therefore asked him to
nd . .. 1 cannot remember the exact words he used but
y he said that it was his cexperience that so often in cases of
ion the council ended up with the best contractor for the
joh 1 found what he was saying unbelicvable but . . . formed the
unpression that the other officers present acccd:d 10 this man's
www, as none of them challenged his statement.

At this stage Woollard did not belicve Freemasonry held
i key to the affair, nor did he assume everyone who had
ed from the inflated payments was a Mason. Indeed.
e knew that most building contractors in London are Irish
 atholics: unlikely recruits for the Craft. He was morc
pwrturbed when Bob Trickett, the non-Mason who had set
up the council inquiry, confided that one Mason who had
worked for Islington Borough Council for thirty-five years
tamd who was himself a member of the Borough of
Iimgton Lodge) was confidently predicting Woollard's
mvestigation would come to nothing. When Trickett asked
i why, the man replicd: ‘Because two police officers in
the traud Branch are in the same lodge as men in our
tunlting works department.’ Both Trickett and Woollard
knew that *building works® was the department most deeply
npl d in the scandal.

Waollard considered all his colleagues in the Fraud
Wianch: in the public sector corruption squad where he
now worked, and in the commercial fraud squad which he
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had recently left. After his nasty experience over Pickles
and Woolf, he felt he knew one officer who must be a
Mason. And because the Pickles-Woolf file had been
slammed shut marked ‘no further action’, he reflected that
‘NFA’ might also end up on his Islington files unless he
forestalled every Masonic move.

He continued his probe believing that any further
obstruction might be Masonic-inspired. In February 1982
he formally interviewed one of Islington Council’s most
senior officers. Woollard advised him not to discuss the
interview with anyone, especially another key official who
was a suspect in the inquiry and whom Woollard planned to
interview in the next few days. The man gave Woollard his
word but went straight back to Islington Town Hall where
he was seen disappearing into an office with the suspect,
talking in hushed tones. That evening the suspect locked
his filing cabinet containing documents crucial to
Woollard's inquiry. He then took an unplanned but instant
one-month holiday. Woollard could not help wondering if
these moves had anything to do with the admission that
both of these men were Freemasons.

On the next Monday. 15 February, Woollard was out of
his officc when he was telephoned by a director of the
building firm which had received the suspect payments.
When told of the call, Woollard was surprised that the
caller had asked for him by name, for neither he nor any
member of his team had ever approached the firm. He
assumed the builder was getting nervous and was anxious
to know whether or not the police were about to bring
charges.

Woollard was even more intrigued when told that a
second call had come in a few minutes after the builder's.
from another man to whom he had never spoken. This was
Richard Thomas, a senior official in the department of the
Director of Public Prosecutions. Woollard guessed that
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I'homas was the person who would decide if there were to
he any charges over Islington. He returned the call but,
when Thomas said he had telephoned only to see how the
cuse was going, Woollard did not believe him. Suspecting
ullusion, he told Thomas about the call from the builder.
thomas repeated that he had called spontaneously, but
Wuollard made it plain he thought the two calls were
iclated. He felt sure someone had phoned Thomas after
the builder had failed to get through to Woollard himself.

The Chief Inspector now had to make a decision which. if
he got it wrong, would finish his career as a detective. He
had become convinced that Thomas was himself a fit
wibject for investigation. Why had he suddenly expressed
an interest in the case at the very moment when suspects
were scuttling off on *holiday” or ringing up for no logical
1eason?

Woollard decided he must interview Thomas face-to-
tace. But how to go about it? As an officer of the chief
piosecuting authority for England and Wales, Thomas was
not without protection. Also the relationship between the
1) of PP and the Mectropolitan Police is cxtremely sensitive.
It 4 D of PP man were conspiring to pervert justice it would
he of great concern to Scotland Yard. Indeed. the Com-
nussioner himself might want to consider how the matter
should be handled.

If Woollard were to play it safe he would refer the
wequest up through his Fraud Squad chiefs, but that way he
might run into the very Mason detectives who (he had
Iwen told) belonged to the same lodge as his Islington
wispects. If he was then barred from approaching Thomas,
e would never know if the decision had been ‘straight’ or
dictated by Masonic vows of fraternal protection. It also
crossed his mind that Thomas might be a Mason himself.

Woollard pondered for a week, then decided to inter-
view Thomas without telling senior officers. On Wednes-
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day 24 February he took a detective constable with him to
the offices of the D of PP in Queen Anne’s Gate. Calling
from reception. he told Thomas they needed to speak
about an urgent matter which could not be discussed on the
phone. Thomas agreed but was surprised when Woollard
came in and announced this would be a formal interview
which his colleague would be writing down.

Woollard told Thomas he was concerned that leaks and
abstruction were affecting his inquiry. He then asked what
had provoked Thomas's call of 15 February. At this point
Thomas asked: ‘Am I being arrested?” Woollard said: ‘No.
I have just come here to make inquiries.” The D of PP man
then said he could not remember making any call. He
checked a file which noted he had called Woollard but gave
no clue why. He then said his secretary had brought the
case to his attention, but in front of Woollard she could
recall no such action. ‘It was obvious she had no idea what
he was talking about,’ says Woollard. Thomas explained
this away by saying she was ‘a bit thick’. Unconvinced,
Woollard said he thought the sequence of calls was not a
coincidence. He suspected Masonic connections and that
Thomas had called him at the request of the suspect
contractor, or of those Islington Masons who were alleged
to have been obstructing the anti-corruption probes.

According to Woollard, Thomas said he was right to be
concerned about obstruction and so he would hand the
inquiry to another division of the D of PP’s department. As
they parted Thomas asked if the interview was a political
move against him by CIB 2, Scotland Yard's anti-corrup-
tion squad. Woollard said no. He had acted on his own
initiative. Thomas then said, ‘Perhaps there was a phone
call’, which Woollard interpreted as an admission that
someone had indeed phoned Thomas.

Woollard knew the spaghetti would now hit the fan. He
went straight to Scotland Yard to tip off the Commis-
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wner's staff officer. He was out, and the Commissioner
lunelf was on holiday, so Woollard dictated a note for the
w1 ntion of the Deputy Commissioner justifying his meet-
wig with Thomas.

I sped back across London and told his overall boss,
leaud Branch Commander Peter Westley, what had
mppened. He also told Westley for the first time about the
Musonic bond between Fraud Branch officers and Islington
avpeets. The Commander asked Woollard if he had
«vutioned this Masonic angle in his note to the Deputy
v oamissioner. Woollard said no. Westley hurried to
“otland Yard to find out what was happening. He
« tined at four o’clock and asked Woollard if he felt under
1eon and did he wish to be placed sick. Woollard said he
w honerther strained nor sick. Far from it. He wished to
~mninue with the Islington inquiry because it had reached a
Sl stage and he intended to interview the principal
w.pects within the next week.

wuddenly Westley ordered him to ‘hand over’ all his
wopnnies. He said that, in interviewing Thomas without
i Iy anyone in advance, he had ignored the chain of
~ommand and acted ‘irrationally’. Woollard responded
that he had done this solely to protect his inquiry, which
ol alseady been shot through by Freemasonry. Westley
<1 that argument aside and spoke instead of the paramount
aaportanee of maintaining good relations with the D of
I'° . ollice, because ‘we have to live with these people’. In
I the circumstances (irrespective of any Masonic con-
ahotations), the non-Mason Westley must have felt he had
acallernative.

Waoollard walked out of Westley’s office and handed
ey ol his duties to his detective constable. The Com-
muamler had left him in no doubt that he would be moved
vpht off the Fraud Branch, but he had no idea how far he
winihd fall. In the next twelve months he would take a
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career plunge which at times was as excoriating as the fiery
furnace in Dante’s Inferno and, at others, as farcical as
Alice’s experiences on falling down the hole after the
White Rabbit. Woollard feels it was more of a Masonic
‘Black Hole’, from which no light was intended to escape.
Again, the outsider must judge whether to accept his
perception of an all-embracing Masonic conspiracy or to
plump for the ‘long-arm-of-coincidence’ — or perhaps to
think it was a bit of both.

One decision soon taken at the Fraud Branch shows how
what may have been mere coincidence might easily be
taken for part of a conspiracy. This was the appointment of
a Freemason to replace Woollard on the Mason-riddled
Islington inquiry. In 1984 the officer concerned, Det. Chief
Insp. Robert Andrews, told the Observer newspaper that
he was no longer a Mason.' He also said Freemasonry ‘has
no bearing on my job and has not influenced me at all’. No
doubt this is the case, but if Woollard’s replacement had
never been ‘on the square’, the D of PP’s later decision not
to prosecute anyone over the Islington scandal for lack of
evidence might have been easier for Woollard and Isling-
ton’s long-suffering ratepayers to stomach.

When Woollard first collided with the Craft there was no
great public interest in Freemasonry. This was stimulated
in 1984 by The Brotherhood, the publication of which
coincided with the first newspaper reports about his
problems. When the terminal letters ‘NFA’ (‘no further
action’) were stamped on the Islington inquiry back in
1982, any Masonic network composed of men in the
council, the building trade, the Fraud Branch and the
Department of the Director of Public Prosecutions woul|
not have dreamed its clandestine decision-making would
ever be subject to public scrutiny.

To this day no evidence has leaked from Masonic circles
to prove or disprove Woollard’s most disturbing claim: that
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l-raud Branch officers were in the same lodge as Islington
wuspects. Yet evidence has emerged that on 15 May 1975 a
awvil engineer working for Islington Council was initiated
wto the Barnaby Rudge Lodge in Romford, Essex. The
Master who initiated him was a detective inspector in the
l.ondon (no. 9) Regional Crime Squad, one of several
detectives in that lodge. Neither these policemen nor the
cngineer had anything to do with corrupt goings-on at
I~lington. All this fragment proves is that London detect-
ives and Islington cmployees can indeed belong to the same
lodge, If this could occur in a lodge in Romford - twelve
mules from Islington — it must have occurred in several of
the hundreds of lodges which meet far nearer to Islington
lown Hall.

Stripped of all duties, Brian Woollard was now forced to
w1t doing nothing in an open-plan office, as Scotland Yard
«luets apologized to the Director of Public Prosecutions,
and a senior detective investigated Woollard to find out
why they were apologizing. Woollard was convinced this
man was yet another Mason, a view reinforced when the
mun did not bother to interview Woollard himself. Mean-
time, D of PP official Richard Thomas was cleared. We
Lnow this from the surprising source of Lord Cornwallis,
I"v Grand Master of England’s Freemasons, who later
weveiled that the D of PP ‘was satisfied that there was
nothing within his office to suggest that Masonry was used
1o Mr Woollard’s detriment’.? Thomas has since retired.

On 11 March 1982 Woollard was summoned before
Iv-puty Assistant Commissioner Ron Steveaton, who had
overall disciplinary charge of all London’s detectives. In
the 19708 he had played a leading role in the war on
«ortuption among Scotland Yard’s elite squads.® In 1982 he
ok on the job of completing and closing down Operation
Countryman, another massive inquiry into crookery
among London detectives (see Chapter 17).
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Ron Steventon was, and remains, an ardent Mason, a
member of the Hertfordshire Masters Lodge. He is a Royal
Arch Companion and in 1985-6 was ‘Scribe Ezra’
(secretary) of the Charles Edward Keyser Chapter. He also
belongs to an order known as the Mark Masons. Now
retired from his lofty post in Scotland Yard, in 1985-6 he
was but a humble steward in the James Terry Lodge of
Mark Masons.

Back in 1982 Steventon told Woollard he was being put
back into uniform because he was not considered fit to be
cmployed in a specialist department or in plain clothes.
Woollard asked if anyone had made a formal complaint.
Steventon said no. Woollard then asked why he had not
been scen by the officer who was investigating him. That
was not necessary, said Steventon, because his offence was
clear: he had tried to see thc Commissioner and Deputy
Commissioner, by-passing the chain of command. Wool-
lard argucd that he had never sought to sec the Commis-
sioner, only his staff officer.

This drove Steventon to the heart of the matter: *You
have caused embarrassment.’ He did not say how, to whom
or to what. Neither man mentioned Frenmasonry Pre-
sumably meant ‘embar * to Scotland
Yard's rclations with the Director of Public Prosecutions,
but Woollard thought otherwise.

Steveaton told him to return to the Fraud Branch and
‘wait there’. For forty days he sat in enforced idleness
beside three officers who, before the uproar, had been
working for him. He says he was ‘stood in the corner hke a
naughty little boy’. His i diate boss was h
He said he could not understand how Woollard could stay
so calm in such humiliating circumstances.

At last Woollard learned of his punishment: a posting to
Wembley police station as a uniform chief inspector. This
would be seen by all his colleagues as demotion, for when a
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uetective is pushed into uniform without going up a rank he is
tuking a clear drop in status. The move was listed in ‘Police
Orders’ which, Woollard felt, was meant to stigmatize and
humiliate him before the entire force. The trouble was that,
after twenty-two years as a detective, he did not have a
uniform. He was told to get one overnight because next day
he was being intervicwed by the area’s chicf officer, another
«feputy assistant commissioner. He rushed off for a fitting and
«uly presented himself in blue but, as he says, wearing a
uniform after twenty-two years was an ‘uncomfortable
exercise hardly calculated to put me at my ease’ - especially
when the ‘uniform’ DAC turned up in plain clothes.

By now some readers may feel Woollard is a whinger, if
not a ‘loonie’. What kind of a cop is it who moans about
wearing a uniform? Isn't it the uniform which attracts men
mto the job in the first place? As for sitting doing nothing:
he was getting paid, wasn't he? Why cry for Woollard with
Ins petty gripes?

Woollard's gripes are worth mentioning precisely
hecause they are petty. They are just a few of the
«omplaints he has poured out in the past seven years, but
they help tell the story of what seems to Woollard to be a
long, calculated campaign to break his spirit. To him it was
dvath by a thousand cuts.

At this point the relevance of the Manor of St James’s
I wdge becomes clear. Many of its members have played

roles in the Woollard saga, although it was not
wntil the ‘Manor’ list leaked out in 1986 that Woollard had
Jncumentary proof that these men were ‘on the square’.
Ietore that he was working on police gossip and the casual
tulk of some of the men themselves. Today he bases his
vl that he was in the midst of a Masonic nexus on the fact
1hat he was posted to Wembley when Manor Masons were
ewpecially thick on the ground there. They included three
tounders of the lodge:
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William Alan Gibson: C: of Q District, i
Wembley.

Ben Pountain: Chief Superintendent of Q, Gibson's
Deputy.

Edgar Maybanks: He became DAC in overall charge of
No. 2 area, including Wembley, shortly after Woollard's
posting.

It is a singularly unfortunate coincidence that a police-
man who is claiming that Freemasonry has played a major
role in a bad case of public corruption is sent to a district
where the line of command is solidly Masonic. Of course
Masons may be so numerous in the force that Woollard
would have becn surrounded by them wherever he was
posted. Viewed from that perspective. his Wembley post-
ing might indced have been mere chance. However, the
fact that Maybanks, Gibson and Pountain would all later
emerge in the Manor indicates that Wembley was a
singularly inappropriate place to remove Woollard's
obsessive suspicion that he was the victim of a Masonic
plot. No other area (outside ‘C’ District) had so great a
concentration of future Manor members.

As soon as Woollard arrived at Wembley police station
he was ordcred to report to Commander Gibson's office.
Gibson and Pountain ruled from offices two floors above
where the fallen chief inspector now had to run ‘uniform
administration’. Soon afterwards another new man arrived
as his opposite number in charge of ‘uniform operations’:
Chief Inspector Mike Bedwell, also a future member of the
Manor.

The climate at Wembley was inhospitable. Only a few
weeks earlier Woollard had been investigating major
crimes. Now he was doing a clerk’s job, mundane at the
best of times but particularly tedious for a man who had
been a detective for twenty-two years. His first annual
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report from Wembley catalogued a startling decline. It was
written by Chief Supt. Ron Poole and his successor, Ron
P'lunkett, who rated the man ‘unsatisfactory’ or ‘fair’ in ten
out of twelve qualities, ‘good’ only in written work (‘poetic
command of words’) and ‘very good’ only in verbal
communication.

Plunkett's wider comments were accurate but destruct-
we. He said Woollard had arrived ‘unprepared for the
npours of uniform duties and somewhat resentful of his
transfer’. He had a ‘good intellect, a sharp wit which is
somctimes waspish, but is clearly not at ease in his present
1ole’. He said Woollard did not know what that role was,
especially when it came to checking entries in various
buoks and registers. In short, he was ‘completely unsuited
10 this very responsible post. He has no incentive and I
ider it very unlikely that he will make any greater
cfort.” Plunkett then recommended Woollard be moved to
¥ quiet station where he may be able to cope with all his
duties’.

Woollard admits he was disoriented and unsure of his
duties but his unit was very short-staffed, as even Plunkett
1ccorded in his report. Despite this, Woollard was given
cven more work such as investigating complaints against
Ihe police, a job which was under the control of the
Freemasons, Gibson and Pountain. This time-consuming
. highly sensitive duty is the worst job in a police station:
vou are either fobbing off crazy people complaining that a
I'C has refused to get a cat down from a tree, or dressing
lown your colleagues. The job was even more irksome to
an officer p pied with his own laints against the
palice. Woollard was convinced he had been given this duty
on top of all the others just to make sure he performed
them all badly. However, it may have been just one more
«omcidental misfortune.

Plunkett does not belong to the Manor of St James's. He




T 224 Freemasonry and the Police

told Woollard he used to be a Mason but had quit the Craft
because it was ‘silly’. Again, it needs to be said that there is
no way a man can stop being a Mason. He may be excluded
for misconduct or not paying his dues. He may tell the
lodge secretary he is resigning. Yet he is still bound to a
lifetime of obligation to his brethren because of those
bloodcurdiing oaths which he swore on the Holy Book. If a
Mason were to go to a Commissioner of Oaths, unswear his
oath on the same Holy Book, and publish this fact in the
local newspaper, then an outsider might have to accept that
« man has purged himself of his Masonic bonds. As far as 1
know, this has never happened.

Accepting that Plunkett was no longer a Mason in spirit,
I find it difficult to measure the remark which two other
‘Wembley policemen rccall that Plunkett made to a group
of junior officers when he first arrived at the station in
September 1982 from Scotland Yard: ‘They've sent me
down to get rid of that wanker Woollard.” When no onc
uttered a word of support for this cause, Plunkett left the
room.

Woollard ime had p d to C d
Alan Gibson that Plunkett’s report on him was a travesty.
During a three-hour confrontation in October 1982 Gibson
accused him of having a fixation about Plunkett. He
ordered him to see Scotland Yard’s chief medical officer
who would, if necessary, arrange for him to have a

Ppsy ic and

Woollard could not help wondering if this move had
anything to do with the fact that two months earlier he had
sent a highly sensitive account of his case to his MP, Sir
George Young. In this he had laid out the Masonic
dimension and complained against named senior officers,
all of whom were Masons. The only policeman whom
Woollard had meant to see this document was the Metro-
politan Commissioner, Sir David McNee. Young asked
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McuNee to give Woollard a personal interview but this was
1elused. Young sent Woollard's account to Scotland Yard
anyway, which Woollard says was against his expressed
wirh. Woollard had also asked the MP to ask Home
“eeretary William Whitelaw to set up an independent
mquiry. This too was refused. Woollard was not surprised
Iweenuse he believed Whitelaw was yet another Mason. The
now Lord Whitelaw tells me he is indeed a Frecemason, but
has not been active in the Craft since he became an MP in
1ss. He also says this connection ‘had absolutely no
lwanng on any actions I may have taken as far as Chief
twspector Brian Woollard was concerned'.*

Waollard believes that news of his various attempts to
ice must have reached Wembley not long before
nder Gibson packed him off to the chief medical
or. Already languishing in the Metropolitan Police
«quvalent of the Gulag Archipelago, Woollard now feared
annther Stalinist fate: compulsory examination by a
invehatrist in the pay of the state. This is the traditional
«ath-knell to a policcman’s career. Sure enough, the
« M) questioned him on his state of mind, but gave him a
+lean bill of health’. As a result there was no trip to a
nyehiatrist, but Woollard saw the medical as an attempt to
wute him off as a ‘nut’ and to discredit his anti-Masonic
omplaints.

O course, it may have been just another coincidence;
pethaps a non-Masonic commander would also have
sdered him to undergo a medical. It may also have been
«hance that Commander Gibson was one of the prime
mowers of the Manor of St James's Lodge. In January 1987
he hecume its Master. Indeed, Worshipful Brother Gibson
1+ w most active Mason: twice Master of the Stone Lodge of
Htarrow and a founder of the Bodina Lodge in Radlett. He
lisy even been raised to the rank of Past Grand Sword
Mearer for Middlesex. By helping to found two new lodges




226 Freemasonry and the Police

in sixteen months he must be on the verge of national
Grand Rank: a fitting tribute to his Masonic labours.

In contrast Woollard spent most of his spare time fighting
Freemasonry. Convinced he had exhausted every internal
police mechanism, he approached more MPs and finally
the media. Early in 1984 his campaign surfaced in Private
Eye, the Observer and other papers. In March and April he
appeared on two local television shows without the per-
mission of a senior officer. He had not sought permission
because he knew it would be refused: all five officers in the
chain of command above him were Frcemasons!

This fact does not make them part of a Masonic
conspiracy. Police forces rightly have powers to stop
officers ‘shooting their mouths off’ to the media about
sensitive criminal inquiries or controversial policies.
However, Woollard was not questioning or interfering in
any way with legitimate policing. He was challenging not
Scotland Yard’s due authority but its perversion by a
private organization, stitched into the fabric of the force,
which (he claimed) had smashed his career to protect its
ascendancy. He was, of course, bound by the Official
Secrets Act, which in theory applies to everything he had
learned throughout his years in the police, but it would be
an outrage if a police chief invoked that Act just to stop
officers publicly expressing anti-Masonic views. Free-
masonry’s power in Britain's police forces is still an
unofficial secret, not an official one.

In this case Woollard knew he had no hope of getting
permission. It would have had to come from some of the
very Masons about whom he was complaining. Once he
had shown his face on television, of course, he knew he
would be disciplined. Both programmes stated he might be
sacked or even lose his pension for speaking out. Sure
enough, on 26 April 1984 Chief Superintendent Plunkett,
acting on behalf of CIB 2, served him with an instruction
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not to involve yourself in any way with the media’.
Ilunkett then said: ‘Do you understand that this involves
all the media, television, radio and press?’ Woollard
icplied ‘Yes’ but added that, while he understood this
matruction was designed to silence him and to prevent him
«.msing embarrassment to the senior command of the
Metropolitan Police, he had no intention of obeying it.

On 1 May 1984 he was formally interviewed by CIB2. On
this occasion he knew his interrogator could not be a
rwpular Mason: Det. Supt. Coleman was a woman. After
the interview the pair found themselves waiting for the
.ame lift. During these seconds Marie Coleman confided
at she had been selected to conduct the interview because
he was a woman, just so Woollard could not allege a
M.asanic conspiracy to prosecute him! That afternoon her
new, Det. Chief Supt. Churchill-Coleman (no relation),
epected a request from Woollard’s solicitor to attend the
witerview, Churchill-Coleman was another future founder
ot the Manor.

Waoollard was then ordered to appear before DAC
Muayhanks, another Manor founder. He advised Woollard
o stay away from the media but told him that Deputy
t ommussioner Albert Laugharne had ‘specially selected’
m wlficer from another police force to investigate his
-ovmplaunt. This move did not satisfy Woollard, for it came
more than two years after his original request for an
il pendent inquiry. It was only being made now precisely
heoause Woollard had dared to involve the media! How-
-«v1.m the intervening years he had complained against
v amnussioner McNee (for refusing to see him) and Home
waetary Whitelaw. He therefore feit any inquiry now
must e independent of the entire police service and the
Home Office, and answerable only to Parliament. It was
snilestly invidious — and without precedent — for the
«lwmen investigator, Assistant Chief Constable Tom
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Meffen of the West Midlands Police, to inquire into the
conduct of a Metropolitan Commissioner and two deputy
commissioners, for they far outranked him. He was equally
ill-equipped to investigate the ministerial actions of Deputy
Prime Minister Whitelaw, a job which surely could be
performed only by Parliament.

Woollard refused to co-operate with Meffen, whose
inquiry he condemned as ‘a cosmetic exercise in damage
limitation to get the most senior officers I had complained
against off the hook’. Meffen went ahead regardless. In
April 1985 he concluded there was no evidence that
Freemasonry had played a part either in the Islington
Council affair or in blocking Woollard’s career. This was
just what Woollard had predicted. Meffen presumably
knew nothing of the moves already made to start the Manor
Lodge. Such knowledge might have hclped him to reach
another conclusion.

At the outset Meffen had assured Woollard he was
wholly independent of Scotland Yard because his own
West Midlands Chief Constable was responsible for bis
terms of reference. Yet before he had time to complete the
Woollard inquiry, Meffen was under a new Chief Con-
stable: Geoffrey Dear QPM, DL, LLB. Dear had com¢
straight from the Metropolitan Police, where he was one of
the very officers whom Woollard had named in his com-
plaints. Thus the wholly independent outsider, Meffen.
was now investigating his own boss! This was just anothci
unfortunate coincidence, but one which increascd
Woollard’s doubts about the impartiality of any police
inquiry into his complaints.

From 1981 to 1984 Dear had been assistant commis
sioner in the Metropolitan Police responsible for personnc|
and training. In this capacity he met Woollard on 20
January 1983. Woollard says that Dear promised him his
case would be reviewed and he would be granted un
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interview with Commissioner Newman within three weeks.
Neither event happened,® so Woollard made a formal
complaint against both Dear and Newman.

Mr Dear is not enthusiastic about inquiries into the
Craft, as he made clear in a letter responding to a
questionnaire which I sent to all Britain’s chief constables
(see Chapter 21). He refused to say if he was a Mason.
Instead he found the ‘over-weening interest’ in this
‘negative and hackneyed' subject ‘rather tedious’ and was
disappointed that it should be ‘resurrccted yet again’. His
private life. he said, was entirely his own concern, provided
it did not adversely influence his professional standing, or
that of the force, or interfere with the impartial discharge of
professional duty.

Mr Dear gives no advice on Masonry to his officers
hecause it would be ‘wholly wrong to single out Free-
masonry for specific advice when criticism might cqually be
levelled at those who belong to a large number of other
aganizations or institutions, whether secret or not'.
aving served in five forces, he has never found a shred of
«vidence that police Masons ‘comport themselves in such a
way as to bring discredit upon themselves, their colleagues,
the service or the good reputation of the force’. He has
wen nothing which runs contrary’ to the policeman'’s
declaration of service.

I assume from this remark that Mr Dear has seen quite a
It of Freemasonry and may have studied it from within. 1
ynote his views at length because they are diametrically
opposed to those held by Scotland Yard — so long as The
I"'nciples of Policing remains compulsory reading for all
Mctropolitan recruits. Born in 1937 Geoffrey Dear is a
ligh flyer’, a comparatively young man who could reason-
whly expect to head a force bigger than the West Midlands
Invture he retires. Although only four years younger than
the present Metropolitan Commissioner, he might still
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aspire to that job. Were he to get it, he would presumably
strike out the anti-Masonic passage in the book. I do not
know for sure, because he told me he had ‘no wish to
prolong this correspondence’.

Woollard would labour on at Wembley for four and a
half years. This brave man who had protected royalty,
prime ministers and cabinet ministers, who had tracked
down terrorists and armed robbers, now performed such
intrepid tasks as running the charge centres at Wembley
Stadium for the FA Cup Final and other events. His
Masonic masters clearly believed his talents were best
devoted to those twin scourges of modern sport: football
hooligans and ticket touts, among whom there are believed
to be few Freemasons — unless they are cops working
undercover.

Among other irritations at Wembley, Woollard suffered
job sabotage to make him look incompetent. Not long after
the first newspaper articles appeared about him in 1984, a
box of thirty-three minor traffic case files disappeared from
the process room (or administration section) overnight. As
the officer in charge, Woollard had locked his door to the
room but there were other ways of getting into it, and any
blame going would fall on him. He reported the theft, and
soon Superintendent Alan Stainsby was telling junior
officers that Commander Gibson had deputed him to
investigate. He was abruptly told by one long-serving
constable that everyone knew the theft was part of a
‘Masonic plot to discredit Woollard®. It might, of course,
have been another non-Masonic coincidence, or a prank,
but the files were never found. A few months later eight
major files (breathalyser offences and traffic injuries)
disappeared from the same room while they were awaiting
dispatch to Scotland Yard. Luckily, Woollard had copies of
them all or else he would have had more than egg on hls
face. Weeks later the origi
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Throughout these years Woollard s annual reports had a
g tone and ded only bare imp!

Thenr authors admitted he would be far better employed
back in the CID, but there was no chance of that. Instead,
in the interests of ‘career development’ he should move on.
In August 1986 he received a call from Chief Supt. Lionel
Stapley of D15, a department devoted to specialist train-
ing. Stapley visited him some days later. He spent much of
the interview asking when Woollard intended to retire and
what he intended to do then. A few weeks later Woollard
saw Stapley's name on the Manor of St James's Lodge list.

In September 1986 he was posted to West Hendon
station, still within the manor of Commander Gibson of the
Manor Lodge. The move did not diminish his publicity
drive. For two years he had been fighting on all fronts.
sending sackloads of documents to MPs, judges in the
House of Lords, journalists — anyone who got in touch with
him. By this time he had speat some £15,000 on rescarch,
photocopying and postage. yet his campaigning had still got
him nowhere. Indeed, he appeared to many media people
to be going ‘round the twist’. However, when the Manor
LLodge list fell into his hands, some reporters changed their
tune. Suddenly his ingly manic became
credible. Newspapers retold his tales of Masonic machin-
ations and married them with names from the Manor list.

In December 1986 Woollard wrote a letter to the
(suardian in support of John Stalker, the retiring Deputy
Chief Constable of Greater Manchester, and himself no
lover of Freemasonry (see Chapter 19). Referring to
Stalker's struggle against false allegations of corruption
and misconduct. the feisty Chief Inspector said it was time
RBritain’s 4 million public service workers had an independ-
ent channel to investigate their complaints of injustice at
work. What was needed was an Ombudsman for the Public
Scrvant. He then juxtaposed his removal from the Islington
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corruption inquiry with a reference to the Manor of St
James’s Lodge.

His letter was published the day after Bexing Day when
almost nobody read it, but the Guardian ran a cartoon
captioned: ‘If you want to know the way to join the
Freemasons, ask a policeman.’ This caught the attention of
Radio Manchester, which interviewed Woollard. He said
public servants’ employment complaints will never be
pmpefly handled as Iong as lhey are mvesugated by thc

pl . He was pinp
an mpomm issuc, which goes wnder than the prohlem of
Masonic mutual aid. At present employers such as the civil
service, the armed forces and the police act as prosecutor,
defence counsel, jury and judge in all intcrnal complaints
AILAII'IS\ themselves. Almost always they find themselves

This dissati: the p iffs who feel forced to
turn to the media as their last mcans of redress. Yet if they
do ‘go public’ their carcers will be destroyed anyway.

Woollard knew these latest acts of self-advertisement
would infuriate Scotland Yard's chiefs, but someonc in the
hierarchy with an impish sense of humour had given him a
new duty at West Hendon: liaising with the local press. This
was like putting Billy Bunter in charge of the tuck shop, but
he was careful not to let his private battle with the hierarchy
and Freemasonry intrude. However, on 3 February 1987
three local reporters walked into his office for a news
bricfing just when CIB2 called to tell him he was to be
investigated for his latest media dealings. When he put the
phone down, one reporter asked to know more, so the
policeman gave a five-hour account of his case, turning a
routine press conference into what the Hendon Times
called ‘an extraordinary event’. He won double-page
spreads in the local weeklies but chastisement from his
bosses. They cited his alleged undertaking to Plunkett back
in 1984 not to involve himself in any way with the media




The Fall and Fall of Brian Woollard 233

He pointed out that in the meantime he had been ordered
(o brief the media twice a week and could hardly be
cxpected to |gnore questions about his own case.

had Yard into a ‘no-win
situation’. His repeated public onslaughts on top officers
(including Commissioners) broke standing instructions, so
hie could be suspended or sacked at any time. Yet if he were
vacked or suspended he would cry ‘Mason!" and claim this
wis ultimate proof that the brotherhood was running the
pwlice. Worse still, the public would believe him. Yard
vhiefs did not need such publicity. They also knew that,
however much trouble Woollard was causing as a copper,
e would cause far more as an out-of-work civilian. He
would become the perfect martyred hero for newspapers
pursuing their favourite pastime of *knocking the fuzz'. As
erving scnior police chief told me: ‘It was better to
have Woollard inside pxssmg out than outside pissing in."

I here was another ion. The greatest t
n of anti-Masonic hate lies within the police itself.
cemasonry is the biggest single divisive factor in Bnush
Woollard's d cam-

against the Craft had won him many admirers among
I omdon's 27,000 coppers. Frightened to support him
openly, they would surely rally to his side if he were
dminssed for doing no more than talking to the press.

Ve dilemma facing Scotland Yard was of its own
muhing. Over generations it had failed to see any danger in
the sonic ‘firm in a firm' which, unchecked, had
tevnnted up to 20 per cent of London's bobbies, set cop
apninst cop, and fouled relations between the force and the
wm Masonic public. Woollard’s belief that he was the
+ i tim of a Masonic conspiracy may be exaggerated, but he
+owh) searcely come to any other conclusion when at every
i he d yet another Fi many of
whom belonged to the same lodge.
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At the top of Scotland Yard a few men sympathize with
Woollard. They share his views but they have never come
out in his support, either because they fear for their own
careers or they feel there is too much madness in his
method. Itis true that discretion no longer plays any partin
Woollard’s valour. He long ago concluded that the only
way to combat Freemasonry in an organization so riddled
with the Craft is by open war ~ ordeal by fire.

One clue to Freecmasonry's overall strength in the
Metropolitan Police is the role played by known Masons in
various associations of senior officers. In 1984 futurc
Manor Master Alan Gibson represented all London
commanders in negotiations with Scotland Yard and the
Home Office. Likewise, Brother Ben Pountain was
chairman of the London Superintendents’ Association.
More disabling for Woollard, in 1986 another Manor
founder, Alan Turner, became secretary of the Inspectors’
Branch of the Metropolitan Police Federation. Hence-
forth, if Woollard needed ‘trade union’ help against the
Masons in the Manor. he would have to seek it from one of
the Manor Masons.

Today Woollard recalls his final report at Bramshill

.College in 1982. Despite all that has befallen him and his

wife, Deborah, who had the bad timing to marry him four
months before his sacking from the Islington inquiry, he
has retained ‘his unquestioned loyalty to the police service'’
because, he says, this applies to ‘the concept of a police
service of complete integrity, unhampered by a secretivc
sub-culture of self-interest which wants to rule the roost
and crucify those who dare to challenge the extent of its
infiltration’.

It now seems clear that the Manor Lodge was conceived
before the publication of Commissioner Newman's
Principles in April 1985 - and even before its anti-Masonic
paragraphs appeared in The Job nine months earlier. Lord
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Cornwallis claims discussions started ‘early in 1984".° Yet
«ven then Woollard had been fighting Freemasonry for two
years, as Wembley brethren who helped found the lodge
knew at first hand.

According to the Daily Telegraph, Woollard’s ‘anti-
Musonic views undoubtedly led to Sir Kenneth Newman’s
aidvice to his men to think twice before joining the society'.”
Fethaps his views also provoked the founding of the
Manor. When he was given a clean bill of healthin 1982 and
+onld not be discredited as a ‘loonie’ — and especially when
the media took up his case in January 1984 - it may have
tween felt that some central body was needed to co-ordinate
the Mcetropolitan Masonic lobby against all comers. What
witer than a lodge for dear old ‘C’ District, where so many
«nunent Masonic coppers had prospered over the years?
Must would have jumped at the idea, especially those who
had no idea that there might have been something cise
helind it. But, of course, the coincidence of the Manor's
vsee and Woollard's fall may be nothing more than that:
nmncidence!



13
The Meaning of the Manor

Some twelve members of the Manor of St James’s Lodge
have figured in the Brian Woollard affair, but what is the
strength of its entire membership — and what does that tell
us about the role of Freemasonry in the Metropolitan
Police as a whole?

With only limited sources of information, 1 have dis-
covered the ranks of seventy-two serving and retired
officers (together with two ‘specials’ and one civilian)
among the ninety-seven men who had joined the lodge by
the start of 1987. Police yearbooks and newspaper files
usually identify only senior officers, so my findings may
exaggerate the seniority of the membership as a whole.
Even so, it is clear that the Manor recruits mainly from the
upper ranks of the Metropolitan Police. The seventy-two
include:

1 assistant commissioner

2 deputy assistant commissioners
t2 commanders

23 chief superintendents

10 superintendents

7 chief inspectors

12 inspectors

2 sergeants

3 constables.

An assistant commissioner has reached almost the peak
of the force. There are only four ACs in the Metropolitan
Police. They are outranked only by the Commissioner and
his deputy. The AC and DAC ranks are unique to London
and are considered equal to chief constable in any other
force.
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At the time the Manor list was printed, twenty-six of
these seventy-two members were retired and forty-six were
still serving. As I write, the retired men include the AC and
DACs, nine commanders, ten chief superintendents and
live superintendents. Among Manor members still in the
force are three commanders, thirteen chief superintend-
eals and five superintendents. They include recent
vommanders of the Fraud Squad and the Anti-Terrorist
Syuad (in both of which Brian Woollard used to work); and
vInet superintendents in Central, North, South, East and
West London. Today there is barely a department of the
Mctropolitan Police in which the Manor does not have a
member, so that when it meets in Mark Masons® Hall in St
Lunes’s Street four times a ycar, it must be an excellent
Istening post for hot “shop’ gossip from all quarters.
I vihidden to discuss politics and religion, its members
wuuld seem to have little to talk about except their own
Craft’: policing.

I'e Manor was sponsored by an existing lodge. the Prior
Walter (no. 8687), whose members belong to the Order of St
lohn This chivalric club claims descent from the medieval
hmghts Hospitallers yet it was founded only in 1831. Today it
& best known for the St John Ambulance Brigade and other
hantable work but its *knights’ are mostly titled people, not
sietcher-bearers or first aiders. The Order is not ostensibly
Masome but contains very many Masons. According to the
(b on Manor Lodge summonses, it also has a ‘close affinity
with the police service'.

Whether its members are now retired policemen or still
~iving, the Manor constitutes one of the strongest
whonal interests in the force. It looks even stronger when
viewed as an element within the CID. Thirty-one of the
waenty-two were identifiably detectives, including the AC,
wv commanders and twelve chief superintendents.' Such
iges may indicate that more than two-fifths of all the
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Masons in the politan Police are i even
though detectives constitute only one in seven of London’s
policemen: some 3,500 out of a total male strength of
24,000. Thus the Craft appears to be far stronger among
detectives than uniformed officers, which long-time
observers of London's CID would find easy to believe. Itis
not mnble to say if men join Freemasonry as a prelude to
(or in the hope of) ;ommg the CID or if men who are
already d are quently ded to become
Masons.

Inrecent years Freemasonry's strength in *C’ District has
beenimmense. In 1981 at least six out of the twelve top jobs
in 'C’ were filled by Masons: all future founders of the
Manor of St James’s Lodge. At the top were the District
Commander, Edward Stow, and Chief Superintendent
Alan Gibson (who in 1982 as Commander of ‘Q’ District
would clash with Brian Woollard). Other Masons included
the detective superintendent heading Savile Row CID, the
superintendent in *Clubs Office’ (which watches over West
End mghlspots drinking Lluhs and restaurants), and the
chicf sup and dent at Bow Street.”
Several more of ‘C's |98| top twelve are said to have
been Masons but, cven if only six were *on the square’, the
Craft clearly dominated the district at that time. The same
seems true today. Reorganization means that ‘C’ no longer
has its own commander - indeed ‘C’ (like all other
'dlsmcle) nu longer exls(s - but as rccently as 1987 chict

superi dents and insp at each of
the old C’ stations (West End Central, Vine Street and
Bow Street) were members of the Manor.

Did these men rise high in the force solely on their police
skills or has the brotherhood played some part in their
success? Has none ever been helped up the ladder - o1
saved from falling off it - by fellow-Masons? And can they
all honestly claim that, in performing their duties, thcy
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have never done favours for their Masonic brothers outside
the police? According to one of the highest-ranking retired
officers in the Manor, the Craft played no part in his police
career.

In all my years [ never allowed Freemasonry to influence my
dealings with the public. [ was never promoted because I was a
Mason and I never backed anyone else for promotion because he
wiis a Mason. In fact until this new lodge started 1 had only ever
helonged to a lodge where [ was the sole policeman. It was only
when I turned up at the Lodge's first meeting that [ realized I had
warked with some ofticers for thirty years without even knowing
they were Masons, so I assure you we never sat around in our
aprons plotting the future of Scotland Yard, let alone the world.

‘The Manor has united in Masonic fellowship two police-
men who once had a serious falling-out. In the latc 19705
one future Manor member stripped another of his top
«etective’s job and put him into uniform. This amounted to
demotion, just as it did when Woollard suffered the same
mdignity. In this case the detective was transferred because
he had taken the wife and children of an imprisoned
ctiminal on a caravan holiday with his own wife and
children. He had only the best of motives - the criminal’s
fumily were decent people and they needed a break — but
Ins overall chief thought he had displayed very poor
judgement. Imagine what the Sunday newspapers would
have done with the story if they had found out! As it
happens, they did not find out, and the officer went on to do
very well in uniform. He was even promoted. He once told
me: *Getting out of the CID was the best thing that could
have happened to me.'

As areporter specializing in police affairs, [ have been on
#oud terms for many years with several officers who now
Iilong to the Manor. I am now tempted to say to each of
them, *“What's a nice guy like you doing in a place like this?"
o1, I thought you would never join a club that would have
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you as a member’, but such flippancy would trivialize the
threat which the lodge may pose to policing in London, a
threat perceived in a lot of correspondence between public,
press, police and politicians.

One week after the ‘consecration’ of the Manor, a citizen
named D. G. Parker of Exmouth wrote to Home Secretary
Douglas Hurd to ask what action he proposed to take
against it. In Parker’s view, the new lodge clearly contra-
dicted the Commissioner’s advice that policemen should
not be Masons.

Hurd did not reply, but a Mrs C. Fitzpatrick wrote back
on Home Office paper without saying what her job was.
She watered down Sir Kenneth's Principles of Policing by
stating, ‘very little of the considerable amount of con-
jecture about the effects of freemasonry upon the police
service has been supported by evidence'. Officers should
consider whether Masonic obligations are really compat-
ible with their declaration of impartiality to the public at
large, but the Home Secretary felt they should make up
their own minds as any attempt to ban them from the Craft
would be an ‘unwarranted interfercnce with private life’.

Mr Parker was not impressed. He wrote back to Douglas
Hurd in robust terms. It was hardly surprising, he said, that
there was little evidence about Freemasonry and the police
becausc ‘this secret society works with great finesse’,
witness the ‘extraordinary difficulty in getting any
questions on the matter accepted for discussion in the
House of Commons . . . The decent, law-abiding public
have become disillusioned with the corruption and cover-
ups which occur.” said Parker before blasting the Home
Office view that it would be an ‘unwarranted interference'
if policemen were banned from Freemasonry:

It is not considered such an interference to prohibit workers at the
Cheltenham Communications Centre (GCHQ) from being
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members of a trade union, and the trade unions are not a secret
society. In this connection one may ask why freemasons are
allowed to be members of the various government intelligence
services when owing allegiance to a secret society as wcll as the
Crown, and the same can be said regarding the judiciary.?

The time is approaching when this matter will have to come into
the open. There is no question of anyone wanting secrets to be
divulged. and freemasons can practise their rituals as much as they
wish, but a secret society cannot be allowed to use its influence
against the public interest, no matter how many of its members
occupy high places.

Mr Parker’s dyspeptic onslaught on the Craft got bim
nowhere, just another bland response from a Home Office
clerk. If a member of thc public only gets the ‘brush-off”
from the Home Secretary, members of the House of
Commons fare no better. as Parker says. For six years
L.abour MP Austin Mitchell has fought to bring the issue of
I'reemasonry into the open, repeatedly petitioning Parlia-
ment on Brian Woollard's behalf.

The Manor membership list breathed new life into
Mitchell’s campaign. In February 1987 he wrote to Douglas
llurd saying the new lodge had been formed in clear
Jetiance of the Commissioner. Since several of England’s
most senior Masons were among its honorary members, it
appeared to have been given ‘a particular imprimatur’ from
the movement. It even had a direct connection with Hurd's
political party through its honorary member, Sir Peter
| ane, former Chairman of the National Union of Con-
servative Associations.

On Woollard, Mitchell said he found it hard not to
vonclude that Masons had not only interfered with his
career but had sent him to a place where he would be
wierounded and constantly watched by Masons: ‘This is
purticularly worrying because it gives real substance to
Waoollard’s complaints about the role of the masons in his
+ave and more generally in the police.’
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Woollard himself has bludgeoned successive Home
Secretaries and all the main party leaders, demanding to
know where they stand on Freemasonry in the police and in
society as a whole. Hotting up his campaign for an
Ombudsman for the Public Servant, in 1987 he re-
canvassed all the party leaders, none of whom had
previously sent him more than a bland acknowledgement.

As usual, Prime Minister Margaret Thatcher’s staffers
thanked him for his letter which (as always) was ‘receiving
attention’. Woollard knew this meant that nothing would
happen. Labour leader Neil Kinnock did not even reply.
Whenever Woollard sent David Steel, then Liberal leader,
a fresh pack of Woollardiana he received only unsigned
acknowledgement slips. In March 1987 SDP leader David
Owen wrote back saying, ‘questions of the influence of
freemasonry in the police force and the lack of redress for
legitimate grievances are cextremely serious ones’. He
promised to talk the matter over with his Alliance
colleagues. Since then Dr QOwen has split from the Alliance
and from most of his own party, so tackling the Masons
cannot now be his highest priority!*

Like political leaders, police chiefs find Freemasonry
difficult to confront. In 1986 1 wrote to all Britain’s chief
constables concerning the Craft. Their answers are
analysed in Chapter 21, but Sir Kenneth Newman’s pain-
staking reply deserves attention here. He said he was not
and never had been a Mason. The formation of the Manor
Lodge was ‘admittedly a disappointment’, but he felt it
quite likely that ‘many have not joined who might have
done but for the publication of my policy’. He believed
officers were taking notice of his Principles, which was
given to all new recruits at Hendon training school.
Instructors there use it as the basis of early lessons.

As he wrote this letter Sir Kenneth may not have known
that one Manor member, Commander Anthony Speed,
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was in charge of a key part of the school. When later asked
if he faced any difficulties in teaching the Principles, Speed
pointed out that, as head of detective training, he ‘had
nothing to do with recruits and cadets’. He said Free-
masonry was part of his personal life and not ‘involved in
my police duties’. He derided the idea that Freemasonry
was a key to promotion: ‘If that’s the case we would be
inundated with calls to join up.”® This answer overlooked
the fact that policemen — especially detectives — have been
flooding into the Craft for more than one hundred years.
The rush to join the Manor proves that they still are.

Commissioner Newman told me that Freemasonry was
not a divisive issue in the forcc. Non-Masonic officers may
fcel Masonic supervisors have discriminated against them
in matters such as promotions, but he was confident these
perceptions are now ‘mistaken’. Neither he nor any of his
most senior colleagues were Masons, so it could be argued
that ‘non-Masons have done very well in the most senior
ranks’. This will ‘not be lost on those who aspire to these
ranks in the future’.

1 am grateful for the carc taken by Sir Kenneth over this
ieply, but I feel he did not address the fundamental
qucstion raised by the formation of the Manor Lodge: who
really runs the Metropolitan Police? The Principles seems
to have had no practical impact. Flouted by men of high
rank, its anti-Masonic strictures are in disrepute. Brian
Woollard thinks they were never more than a cosmetic
device to appease him and his sympathizers. Sir Kenneth
would deny this, but he does seem to have underestimated
the impact which even the notoriety of the Manor may have
on junior officers. That it flourishes without specific
vondemnation from Scotland Yard will also ‘not be lost on
thuse who aspire to the highest ranks’. Ambitious young-
ters may decide, ‘If you can't beat ’em, join 'em!’

‘The present Commissioner, Sir Peter Imbert, has also
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told me he does not sece Freemasonry as a formidable
element in Britain’s police forces. If it were, he does not see
how he could have risen to the highest ranks while some
alleged Masons ‘continue to strive for advancement in rank
unsuccessfully’. In April 1988 he told Independent Radio
News that neither he, his deputy nor his four assistant
commissioners were Masons. I hate to contradict Sir Peter,
but one of his assistant commissioners is a Mason, albeit
one who has quit active membership precisely because of its
corrupting and corrosive qualities. Even if Sir Peter counts
this man as a non-Mason, he should know that another four
serving or recently retired deputy assistant commissioners
arc staunch members of the brotherhood.

The lack of active Masons among Scotland Yard’s
current ‘big six’ proves little. Most Masons may never want
to become assistant commissioner, let alone Commis-
sioner. Not for nothing has the Craft been called ‘the Mafia
of the Mediocre’: far better to sit out a police career in the
middle and upper ranks than to risk having one’s weak-
nesses ruthlessly exposed under the constant pressure of
life at the very top. Nor would most Masons want their
brother Masons to fill all the top jobs. They know that, if
they did, Britain’s police would be deprived of the much-
needed leadership skills of thousands of non-Masons.
Nevertheless, the presence of so many Masons in senior
operational ranks such as commander and chief super-
intendent (which are often the most enjoyable) may still
justify the feeling that, even today, Masons are over-
promoted at the expense of non-Masons.

It is also a cause for dismay that, at the end of the
twentieth century, so many senior police jobs are filled by
men who look for ‘Truth’ in the re-creation of a murder
which never took place, who see no folly in submitting
themselves (and others) to blindfold humiliation, who
mouth boyish passwords and perform occult rituals, and
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who have sworn loyalty to hundreds of thousands of men
they have never met - even though they have also sworn the
Constable’s Oath to perform their duties ‘without favour or
affection, malice or ill-will’.

What is even more depressing is that many of these men
work at London’s world-famous police headquarters: New
Scotland Yard. Stephen Knight was wrong when he said
the building has its own temple. We may now know why!
Using the Manor as our guide to the Craft’s strength in the
upper ranks. we know the ‘Big House' does not have a
room big enough to accommodate all the inmates eligible
to join. If a Scotland Yard lodge were ever formed I suggest
it might be called the ‘Blue Lamp’, but such a creation is
most unlikely after the uproar over the Manor. Of course,
its founders had no reason to foresee that it would arouse so
much bad publicity, or that their own names would fall so
casily into hostile hands. Even so, the lodge’s creation was
impolitic: a public relations disaster for both Masonry and
the ‘Met’.

Not that the anti-Mason, Brian Woollard, has fared any
hetter. After swapping forced labour in the Wembley
‘Gulag,” for cultural exile in West Hendon, he was
still dogged by the Masonic issue. On his 1987 annual
yualification report his new Chief Superintendent, Alistair
Kerr, wrote that he ‘can allow one idea to warp his
assessment’. When another officer suggested that Wool-
lard had been the victim of a Masonic plot Kerr retorted:
'Absolute nonsense! Poppycock!

In September 1987 Woollard was forced to stop work
hecause of high blood pressure. His doctor diagnosed
strain brought on by the long fight against Freemasonry.
When the pressure subsided Woollard declared he was
willing to go back to work, provided he was given an
assurance that he would not be placed under the command
of any officer who was a Freemason - otherwise his blood
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pressure would shoot back up again. No such assurance was
forthcoming so he informed Commissioner Imbert that he
would wait at home until the matter was examined by
Judicial Review: a High Court procedure whereby he
hoped to expose Freemasonry’s role throughout the
Metropolitan Police.

In a symbolic gesture he sent Imbert his warrant card. A
few days later he received a message from West Hendon
saying his warrant card was at the station. Chief Supt. Kerr
then rang to say he was making arrangements for Woollard
to sce the chief medical officer. This sounded like 1982 all
over again, so Woollard fired off another letter to Imbert:
‘By the single act of returning my warrant card to the
masonic fold of the Metropolitan Police you have displayed
abject moral cowardice in the face of freemasonry.’

This astonishing onslaught and the accompanying
publicity — Woollard had released the text to the press —
would have brought any other officer instant suspension,
but Woollard boycotted work for four more months before
he was suspended on 8 February 1988 for ‘persistent refusal
to attend for duty’. Tt was not until 25 May that he appeared
before a Scotland Yard discipline board. Through a
barrister he asked for a postponement so that he could call
dozens of witnesses, including Commissioners Newman
and Imbert: ‘To show I had acted reasonably in not going to
work I had to prove that I had been persistently oppressed
by Masons. 1 therefore needed to cross-examine my
oppressors.” No postponement was granted and he was
dismissed there and then. After thirty-three years he was
out of a job. He promptly lodged an appeal and gave notice
of a court action alleging unfair dismissal. In the meantime
he would remain on full pay.

Before this hearing the Woollard saga had taken yet
more serpentine twists. In February the Independent
published a series of articles by James Dalrymple giving
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Woollard the biggest and best publicity he had ever
received. The series also provoked bitter exchanges in the
letters column. Pro- and anti-Masons, in and out of the
police, expressed outrage or enthusiasm over the articles.
‘The outraged included Lord Cornwallis, Michael Higham
and the non-Masonic President of the Royal Institute of
British Architects, Rod Hackney, who was offended by an
vditorial implying that architects in general find both
I'rcemasonry and corruption appealing. Two furious
letters also came in from the Police Federation (the
voppers’ trade union) over remarks implying that it had not
piven Woollard full support.

As far back as 1984 the Federation had agreed to pay up
10 £1,500 towards his legal advice, but he never received a
penny. At a meeting with Woollard and his solicitor on ¢
August 1984 the Federation’s deputy secretary, Patrick
lohnson, stipulated that it would support Woollard’s call
I an inquiry, provided that ‘ir would not relate to matters
uf Freemasonry within the police etc’. Woollard felt this was
wather like asking a Jew to accept an inquiry into World
War If on condition that no mention was made of the Nazi
I"arty or the Final Solution or the Holocaust. On reviewing
the entire case, his barrister concluded that the best way to
proceed was to request the Home Secretary to set up an
mquiry into the influence of Freemasonry in the Metro-
prolitan Police under Section 32 of the 1964 Police Act. This
opuion was sent to Pat Johnson who wrote back to
Waollard on 20 June 1985, in the light of the enthusiastic
mess coverage which Woollard was then receiving:

I am disturbed to note increasing reference to this Organisation in
+ way which may be construed as indicating support for an inquiry
it the effects of Freemasonry in the police service. As indicated
v you during a conference at this office, it is not intended that we
+hould be involved in such an inquiry, we are merely concerned
w il the single issue of natural justice. Our involvement will be
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reviewed at cach stage and I hate to sece our involvement
{udiced by injudicious impulsi

From this letter it seems that, while the Federation
wanted ‘natural justice’ for Woollard, it did not want it at
the expense of Freemasonry — o, at least, not at the cost of

ing those th ds of its own bers who are ‘on
the square’. The thought that Freemasonry might have
been what had deprived Woollard of ‘natural justice’ in the
first place does not seem to have crossed Johnson's mind,
even though hc knew on excellem authority that Woollard
had been greatly ged ding to the
note written by the Federation's sohcntor about the meeting
of 9 August 1984 (referred to above), ‘Pat Johnson told us
that he had spoken to [Deputy Commissioner] Albert
Laugharne, who takes the view that this man was very
badly treated at the outset by the Metropolitan Police and,
had he been more “kindly" handled. this problem would
not have arisen.’

Johnson made these remarks before Woollard and his
solicitor arrived at that meeting. It was only three and a half
years later, in February 1988, when Woollard was sent a
package of internal Federation papers, that he found out
what Laugharne had felt. It was Laughamne, of course, who
had written the brilliant dissection of Freemasonry in The
Principles of Policing. As Deputy Commissioner he was also
in charge of discipline in the entire Metropolitan Police. Yet,
despite his strong sympathy for Woollard, he was unable to
reverse the punishment which the Masons heading the CID
had inflicted on the detective in 1984. A year later Laughamc
retired, aged fifty-three, on health grounds. If ke could spot
that ‘natural justice’ and Freemasonry do not always march
side by side, it is all the more shocking that Woollard's own
‘trade union’ would fund his fight for ‘natural justice’ only on
condition that he dropped all mention of Freemasonry from
his campaign.
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In 1987 Home Secretary Hurd turned down Woollard’s
request for an inquiry into the brotherhood, so his barrister
tcht that now was the time for Woollard to apply to the High
Court for Judicial Review. This would require more funds
so Woollard agam turned to the Federation. In February
1988 his soli bmitted their fi bill for £900, but
Federation Secretary Peter Tanner wrote back saying that
it had never agreed to meet Woollard's expenditure, so he
had decided that it should not pay. He added, however,
that his decision could be overturned at the March meeting
of the Federation's governing body, the Joint Central
Committee. Just before that meeting it became clear that
the committee (made up of ten constables, ten sergeants
and ten inspectors) might support Woollard but at the last
minute Tanner argued for the Woollard item to be
withdrawn from the agenda. He felt that, as Woollard was
now seeking Judicial Review, this constituted a fresh
application for Federation funds. He must therefore apply
all over again through the inspectors’ committee of the
Federation’s Metropolitan branch.

‘This was devastating for Woollard because it meant that
Ius request would now be considered by a board chaired by
Alan Turner: a founder member of the Manor Lodge. He
was not surprised when (just before the discipline hearing
.t which he was sacked) he received a letter from Turner
saying the inspectors’ board had ‘decided not to recom-
mend that you receive financial assistance for Judicial
Review'. Later Woollard had to pay his entire lawyer’s fees
ol £1,345 from his own pocket. This convinced him that
| ederation decisi king had been di d by the very
Inotherhood he was seeking to investigate. To stop him
thinking that way, all Masons on the board would have had
to withdraw.

(n g March 1988 - just before the Federation was due to
vonsider Woollard's application for funds - Lord Corn-
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wallis had broken the United Grand Lodge of England’s
long silence on the affair. His remarks were published in
the Quarterly Communication and distributed to all
subscribing Masons, including every member of the Manor
Lodge, every other police Mason, and every Mason in the
Police Federation. Under a bold caption CHIEF INSPECTOR
wooLLARD Cornwallis proclaimed: ‘If there had been any
substance in his allegations the Director of Public Prosecu-
tions and the Metropolitan Police Commissioner would
have asked Grand Lodge for assistance. They had not and
it was therefore reasonable to assume that the allegations
were unfounded.’

From this unlikely source, proof had at last emerged that
at no point during the Fraud Branch’s Islington inquiry
(after Woollard’s removal), or the Meffen inquiry, had
anyone seriously tried to find out who was a Mason — even
though the role played by Freemasonry was at the heart of
Woollard’s complaints. If any investigator had really
wanted to discover if there was a conspiracy uniting Masons
in Islington Council, in the building firms working for it, in
the Fraud Branch, and in the Department of the Director
of Public Prosecutions, the first thing he should have done
was approach Grand Lodge to find out which suspects were
Masons. Only then could anyone decide if Woollard's
allegations were unfounded or well-founded.

Grand Lodge had no reason to assume that the
‘allegations were unfounded’ simply because it had not
been asked for assistance. All it should have assumed is
that no one working for the D of PP or in the upper
echelons of the police had tried very hard to prove the
allegations true.

In England’s Masonic hierarchy, Pro Grand Master Lord
Cornwallis is second only to the Duke of Kent, so his
comments might well have influenced those Masons in the
Police Federation with a say in whether Woollard should
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get funding for his anti-Masonic cause. To some folk the
words of the Pro Grand Master would have the force
almost of the Ten Commandments. It was as if the Supreme
Architect himself had said, ‘Thou Shalt Not Believe
Woollard’. When Woollard found out about Cornwallis’s
statement, he condemned it as an outrageous interference
in his case.

Cornwallis had also lamented that ‘Scotland Yard does
not comment on matters of police discipline’, but he felt
that an exception should now be made to ‘dispel the
suspicion which attaches to undenied allegations and here
was doing as little good to Freemasonry as it did to the
Metropolitan Police’. Astonishingly, four weeks later the
Yard gave him just the clean bill of health he was secking.
Even better, it was endorsed by Home Secretary Douglas
Hurd. On 13 April Hurd and Imbert jointly issued a
statement saying there was no evidence of Masonic cor-
ruption: “The Commissioner emphasized that there was no
evidence that membership had influenced the high stand-
ards of police officers in the execution of their duties or in
the internal running of their force.’

Of course Scotland Yard had no evidence of Masonic
corruption: no one at the Yard had ever made any serious
effort to find it. Cornwallis’s remarks proved that. Hurd
and Imbert had not named Woollard but, in absolving
Freemasonry, they had in effect branded him a fantasist.
The only beneficiary was the Craft, but this was not the first
time Cornwallis had turned the Woollard controversy to
Freemasonry's advantage. In September 1984 he had
publicized a statement by Sir Kenneth Newman that no
officers would be forced to resign because they were
Masons and that promotion ‘would continue to be on merit
and merit alone".® Four years on, the first policeman ever to
be dismissed from any British police force over Free-
masonry turned out to be a non-Mason: Brian Woollard.
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1 was with him on g August 1988 when he learned that his
dismissal from the force had been made final. On 19 August
‘Police Orders’ were sent to the entire force stating baldly
that he had been dismissed for being ‘absent without leave
from 12 October 1987 to 8 February 1988’. This was a
strangely odourless way to describe the last act in
Woollard’s extraordinary six-year struggle against the
Craft, but it ensured that there would be no mutiny
demanding his reinstatement. What officers, however
anti-Masonic, would rally to support a man who had been
fired, at last, for not coming to work for four months?
Scotland Yard had given him so much rope that, in the end,
he had hanged himself.

There was life in the body yet, however, for Woollard
was determined to keep up the pressure from outside the
force. He would continue to fight the brotherhood in print,
in court and through the House of Commons. He would not
rest until the Masonic grip on the Metropolitan Police had
been broken.

Scotland Yard did not try to take away Woollard’s
pension. It would not have succeeded had it tried, for he
had paid his contributions since the 1950s and had com-
mitted no crime. In law his pension was safe. With
encouragement from his long-suffering wife, Deborah, he
might now apply his talent with words and pictures to
writing children’s stories. If so, his first book could have all
the nightmare quality of Maurice Sendak’s Where The Wild
Things Are: full of grotesque beasties pursning a bold little
hero. Of course, in any book by Brian, the Wild Things will
probably wear aprons and delight in cutting throats, tearing
out tongues and burning bowels to ashes.

Recently, three of Brian’s former Wembley colleagues
have also left the Metropolitan Police, but voluntarily.
They are all Manor members: Brother George Wise, a
former chief superintendent, is now head of security at
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Wembley Stadium where he hires Brothers Ben Pountain
and William Gibson as part-time security advisers. Folk
with suspicious minds might think this a case of *jobs for the
boys from St James’s’ but these Masons may well be the
best men for the task. Either way, Woollard thinks he will
get no offer to work at Wembley, except perhaps as a
football.



14
The Phoenix

If the Manor of St James’s Lodge was formed in defiance of
the anti-Masonic views of a Metropolitan Commissioner, it
would not be the first time the Brotherhood has waved two
fingers at the most important police chief in Britain.

Back in 1958 the new commissioner was Joseph
Simpson. He was the first man ever to reach the top job
after starting as an ordinary bobby. He was public school-
educated and a university graduate but, unlike his
gentleman predecessors, he had done three years on the
beat and had the deserved respect of most L.ondon coppers.
In short, he was a policeman’s policeman.

One shaft of light which Sir Joseph brought to the job
was a distinct hostility to Freemasonry, or at lcast a dislike
of its most arrogant manifestations. During his early years
in office he was greatly irritated by an organization calling
itself the Metropolitan Police Masonic Association. The
title gave it an official air, but its founders had no authority
for using the words ‘Metropolitan Police’. They might have
had the unofficial ‘nod’ from a previous commissioner, but
Sir Joseph took a dim view and demanded its abolition.

The MPMA’s members were not prepared to disband on
the say-so of a mere commissioner - especially as earlier
commissioners, such as Sir Charles Warren, had them-
selves been Freemasons. Rather than abolish their frater-
nity in a fraternity, they decided just to change its name.
They also decided to keep the initials MPMA. They were
determined to keep ‘Masonic’ in the title, and ‘Association’
was harmless enough, so they would have to substitute
another word for either Metropolitan or Police. Some wag
in the leadership had a little classical education. As this new
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body was going to rise from the ashes of the old, he
thought, it could have no more appropriate name than
*‘Metropolitan Phoenix Masonic Association’. This would
get round Sir Joseph Simpson’s vexatious objections, but it
would still be the MPMA and the same old bird.

Simpson died in office, from a heart attack three days
after the battle of Grosvenor Square in 1968, but the
Phoenix lived on. In 1971 it had 288 members. Its rulebook
reveals that the inclusion of Metropolitan in its title was
gratuitous and misleading for its members only needed to
be ‘Master Masons who are regular, serving and retired
officers of any police force’.

The rulebook makes clear this was no Masonic lodge.
Ritual was forbidden at its gatherings. Instead its objects
were:

1. To introducc Master Masons of the Force who would
otherwise have no opportunity of meeting as Brother
Masons.

2. To promote fraternal intercourse by arranging social
functions.

3. To render assistance to those who may be distressed by
sickness or adversity.

4. Loyalty to Her Majesty the Queen and the Craft in
general.

Aside from the genuflection to the Crown, these aims
might strike an anti-Mason as a sugar-coated code of
mutual aid, arousing fears in the outsider that the Phoenix
was a means of achieving a kind of Masonic apartheid in the
service. Could it have acted as a wedge between Masons
and non-Masons, or a jungle telegraph, or a ‘firmin a firm’?
Its members would doubtless deny it, but the club does
seem like a collective support system: ideal for help up the
promotion ladder, or saving skins.
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The 1971 list contains one man still serving at Scotland
Yard: a deputy assistant commissioner. Another is a
detective chief superintendent. Most members left the
service long ago. Many held humble rank, so either the
mutual aid principle never helped them gain promotion or
they never sought to use it. Perhaps the Phoenix was just a
social club for men with a common hobby. If so, one
brother was such an enthusiast that he took the hobby with
him to a Mediterranean retirement. In 1971 Brother A. J.
Fookes was running a pub in Gibraltar called the Masons
Arms.

The Phoenix list shows that in the early 1970s there was a
network of police Masons, in lodges all over south-east
England, who were doubly committed to mutual aid. Today,
it seems, the Phoenix may not be the bird it was. I have been
unabile to find out if it is still flying. It may now be in one of its
‘ashes’ periods: about to burst forth in full plumage. Perhaps
the Manor of St James’s Lodge is its latest incarnation. As it
happens, no 1971 Phoenix people show up as Manor
members. Perhaps this is only because there is a fifteen-year
gap between the lists, but it seems to confirm that there must
be thousands of London police Masons, otherwise there
would surely be names in common.

Another indicator of the Craft’s strength in the force
emerged when barrister Andrew Arden presented his 1987
report on the running of the London Borough of Hackney
(see Chapter 26). During his research Mr Arden was
assisted by Grand Secretary Michael Higham. He gave the
‘profane’ Arden forty-four lodge lists to help him identify
Masons working for Hackney Council but, in performing
this unprecedented favour, he knowingly divulged the
identities of over 3,500 Masons who had no connection
with Hackney and whose individual permission he did not
seek.

Higham also divulged the occupations of 2,534 named
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Masons. Of these ninety-eight were policemen, amounting
to 3.9 per cent of Arden’s sample or slightly less than one
Mason in every twenty-five. If this were typical of the whole
country, and if (according to Commander Higham) there
are between 250,000 and 500,000 Masons under Grand
Lodge, then between 9,700 and 19,400 policemen in
England and Wales are Freemasons. However, if my total
tigure of 600,000 living Master Masons. whether active ot
lapsed, is correct (sec Chapter 9), then some 23,400 serving
and retired policemen are Masons. In December 1985
there were slightly fewer than 108.000 serving male police
officers in England and Wales. Even if we exclude my
highest estimate and stick to the Higham figures, it would
seem that between g and 18 per cent of all policemen may
be Masons: one in eleven or one in six of all men in the
English and Welsh forces. Yet, as ever, when it comes to
calculating Masonic strength, huge statistical crevasses
have to be vaulted. The records at Frcemasons' Hall are
always out-of-date because they show only the occupations
declared when men become Master Masons. Should they
change jobs or retire, these records stay the same. Yeteven
if 20 per cent of men who said they were policcmen have
since retired, it scems that between 8.000 and 16,000
policemen are ‘on the square’. In addition, however, young
policemen are being drawn into Freemasonry all the time.
which may bring the total back to 20,000. There are
thousands more in Scotland and Northern Ireland, where
they probably form an even higher proportion ot the police
service, for reasons explained in Chapter 19.

Higham supplied Arden with the names and occupations
of men in fourteen individual lodges. One lodge had fifty-
two members, of which eleven were policemen. Another
lodge contained eleven policemen out of eighty-cight
members, another had five out of fifty-four. Of course
these high numbers are outdone by the Manor of St
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James’s, but the Manor is not Britain's only all-police
lodge. According to the Grand Secretary of East Lanca-
shire,' three lodges are composed entirely of ex-police
officers: in Waies, Kent and Liverpool. The Kent lodge
meets in Sittingbourne and is called the Watch and Ward. It
was founded as recently as 1977, yet it has already won a
place in Freemasons’ Hall Museum by presenting a
Masonic gavel made in the form of a police truncheon. In
the early 1980s the Watch and Ward could muster only
twenty-five members, but this is no proof of ill-health.
Indeed, Masonic consciousness among policemen, both
serving and retired, is growing stronger. The Liverpool
lodge, Sovereign's Peace, was founded in 1979.

Most policemen belong to general lodges where they get
to know men from other walks of life - that is one of the
main benefits of Freemasonry — vyet they are usually
proposed by other policemen. A random sample of lodge
summonses reveals that policemen are valued candidates
for admission into almost any lodge.

In 1976 the Derby Alicroft Lodge of London initiated a
Scotland Yard detective sergeant and a builder on the same
day. It already contained several policemen, including one
future member of the Manor of St James's. In 1982 the
Gateway Lodge of Witney initiated a Thames Valley
officer along with an electrical engineer, a British Telecom
warden and an Oxfordshire fireman. These lodges contain
amix of employees, public servants and the self-employed.
Whatever a Mason's job, on lodge days he must be able to
stop work early enough to arrive for the meeting at three or
four o'clock. Policemen can almost always manage this
because they work shifts, or because senior officers are also
Masons and will turn a blind eye if brothers slip off during
working hours.

Thus it was that in January 1972 a thirty-two-year-old
detective sergeant took a half-day off from West Hamp-
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stead police station in north London to be initiated in the
Fryent Lodge alongside a Co-op produce controller. The
Fryent is a general lodge but, over dinner, brethren
proposed several toasts to the ‘Blue Lamp’, in honour of
the Metropolitan Police. This may have something to do
with the fact that the lodge meets at Hendon Hall Hotel,
close to Hendon Police College from which it recruits some
of its members.

It might be wondered how men whose work requires
brain as well as brawn, a sense of truth and reality, and
considerable courage, can allow themselves to be drawn
into a fraternity whose ritual requires a total suspension of
disbelief and a taste for the occult. The outsider might be
concerned that men who must take so many crucial
decisions in their careers — concerning life and death,
imprisonment or liberty, kidnaps and sieges, as well as
helping old ladies cross the road — can subject themselves to
such a welter of gobbledegook concocted in the eighteenth
century by men who were, in part, superstitious fantasists.

Let us look at the other side of the coin. Instead of caning
cops all the time for rushing into the Craft, we should pause
to consider why the Craft wants them in. My Masonic
informant Badger explained it this way: whatever police-
men may get out of Freemasonry, Freemasonry gets even
more out of the police.

Why do nearly all Masonic lodges like to have a copper in their
midst? Because Freemasonry is a vehicle for bringing together the
various threads of a general view. It’s a form of social cement, a
pyramid erected on the class system. It should go without saying
that the police are a vital part of that pyramid, or rather the
strongest shield the status quo possesses. That is why policemen
must be continually sucked into Freemasonry: to maintain the
deferential structure of society and to ensure that Freemasons and
Freemasonry is perpetually favoured by those who enforce the
law.
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Evidence appearing to support Badger’s view came in a
letter in the Independent in 1988.% It was from M. E. Rowe,
a retired policeman with thirty years’ service. In 1980,
while a senior officer in the West Midlands Police:

1 was approached by a local businessman I knew personally,
who at that time was lobbying on behalf of a group of businessmen
who were concerned with the effect of proposals in which the
police and local authority were involved. I declined to discuss the
matter.

This refusal was followed by the offer of membership of his
Lodge. 1 was told that he was in a position to ensure my
acceptance as a member, and he would regard it as a personal
favour if [ would accept his offer. I refuscd. saying that it was not
consistent with the independence I thought was essential in my
position.

However, I did indicate that in the next eighteen months I
would be retiring and then [ might consider his offer — 1 was told
with some fervour that the “offer’ would not be open to me when 1
retired.

If policemen pursue the Craft as an amusing hobby or an
antiquarian game which they leave behind at the temple, it
may be as harmless as Masonic spokesmen claim. The
public need to be convinced. In the meantime there is
evidence to suggest that some Mason cops go on duty still
mentally wearing their regalia and are not as impartial as
their Constable’s Qath requires.
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A Criminal Intelligence

Miny Masons tell stories of favours by policemen whom
they have come to know through the Craft. One brother
told me how his Masonic connections came in handy in
unforeseen circumstances.

A friend and I were developing an industrial heating system in
our spare time. We uscd to do research in a workshop at the back
of his house. On one occasion, while he and his wife were away on
holiday, I was working there as usual when suddenly the police
turned up. They'd been called to the house by a neighbour who
thought I was an intruder. 1 promptly explained who I was and
produced my key, but I had no identification on me so they
weren't satisfied. They took me to the police station and told me
that, unless I could prove my bona fides, I'd be spending the night
n the cells.

[ was trying to think my way out of this mess when I
remembered that on several Masonic occasions I'd met a chief
superintendent who was based at the station. After one lodge
function he had invited us back to that very station’s social club
where we had a few drinks. Now | found myself in this jam I
naturally asked the arresting officers to let me talk to him. lle
came into the charge room, immediately recognized me and then
took my captors into another room. A few seconds later they
came out again and told me, most civilly, I was free to go.

I'm sure if I hadn’t been ‘on the square’ I would have been kept
in clink all night, maybe longer. My Masonic brother, the police
chief, had done me a favour: a small one perhaps, but a favour
nevertheless. Freemasonry had worked like a magic wand.

Such interventions look less benign to non-Masons
inside the force who see them as inextricably intertwined
with Masonic manipulation of the service as a whole.
Among the hundreds of letters which Stephen Knight
received from readers of The Brotherhood, several came
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from policemen who felt they had spent most of their
careers battling against a Masonic mafia.

John Thompson retired from the Metropolitan Police in
1970, having reached the rank of inspector. When he
joined the force in the late 1940s he was aware that many
senior officers were ‘on the square’ but like most constables
he pooh-poohed the power of the Craft with what he calls
‘childish flippancy’. He only became concerned in January
1953 when he was about to take the competitive examin-
ation for promotion to the rank of sergeant.

Rumours were rife that masonic candidates had been given the

questions in advance. [ also heard that they were gomg to |dennfy
their exam papers
1 thought these rumours were stupid nonsense but they were so
rampant that they came to the attention of high-ranking officers
who were then obliged to tighten up security. I he exam with
all the other candidates and - you have guessed it! - it had to be
cancelled and rearranged. As you might also guess, the inquiry
which followed was inconclusive. It was generally 4cup(cd thal
ions had been leaked but the

unystery

Throughout my carcer | was aware of too many incidents
involving patronage and favouritism to dismiss them with the
same ease as masonic policemen are always able to. Some of the
incidents were so trivial that 1 was amazed high-ranking officers
deigned to involve themselves, but some were so serious that they
bordered on criminal conspiracies.

As a young sergeant at Notting Hill I began to note the very
cffective influence of freemasonry. One night I was on duty as the
station officer when at one o'clock in the morning I had to charge a
man with being ‘drunk and indecent’. He was a mason and was on
his way home from a Ladies’ Night, accompanied by his wife and
others, when a constable arrested him for urinating in a shop
doorway. At about 3 A.M. the chief supenntendenl (now Com-
mander rank) snddcnly lumed up at the station. Such a visit was

k andhe h y been dragged from his bed. He sat
around for a long time, readmg and re-reading the charge, but
when he realized there was nothing he could do, he left. The
general consensus at the station was that this visit had masonic
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uvertones. It seems nothing was too trivial for masonic inter-
ference.

Later, as an inspector at Marylebone, I was called out by two
PCs who had arrested a nineteen-year-old youth for stealing a
driving licence and using it with intent to deceive. He had
managed 10 escape and reach his home in a block of luxury flats
where his father was refusing to let the constables in to re-arrest
him. When I arrived the fa(her nllowed me in and took me into his
study. where displ: of him in
masonic dress. I noted that he hld been master of his lodge and he
arly expected me to direct the PCs to forget the matter. I told
him he was ‘not on’ and left him in no doubt he was backing a
loser.

We took the son to the station. His father followed soon after,
staying in the waiting room. As I was preparing the charge sheet
the station sergeant told me that a Commander (now DAC rank)
wished to speak to me on the phone. [ had ncver met this man, so |
to0ld the sergeant to tell him 1 was not prepared to discuss the
matter. You see. I had learned to face freemasonry in the force
head-on without fear.

Before the father left he asked if the Commander had spoken to
me. I replied he had not. He then told me they were in the same
lodge and then asked me if I was *on the square’. He had clearly
assumed T was, so I had to disappoint him. As it happens. the
incident did me some good. 1 had not hit it off with my PCs
beforehand, but this broke the ice.

Masons usually claim such storics are invented by
cmbittered non-Masons who cannot accept that their
careers have failed because of their own lack of ability;
instead they ize about i gdoing by
Masonic g\ Thomp rejects this as
itself a canard.

I admit we non-masons were resentful at our lowly rank. Yet
most of us were not bitter. On the contrary, the men who were
bitter were those frecmasons who had expected patronage and
preferment but never got it. What non-masons such as I did resent
was entering a five-furlong sprint race but being forced to start at
the mile and three-quarter gate.
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We also resented IIIII our masonic eolleagues were lnkely |o
have their errors,

atth f

1 concede that many masonic policemen had an aura of gru(er
competence and many became more able because they had less
pressure and could acquit themselves better on boards.

I put my hands up to being bitter in one respect. 1 object when
masons dismiss their victims as jealous and vindictive. 1 am
neither but what do they expect us to be? They expect us to act like
the three wise monkeys: seeing no evil, speaking no evil. and
hearing no evil - of freemasonry of course.

Thompson says he received at least six approaches to
become a Freemason, varying from the subtle to the
obvious. “The fact that [ was a known atheist did not scem
1 my d-be p who advised me to lie by
professing a belief. 1 ncver made any attempt to become a
freemason because. 1 hope. I did not possess the necessary
hypocrisy.”

Some readers may feel that Thompson's recollections
can now be dismissed because he retired in 1970, but other
police correspondents bemoan present-day Masonic
goings-on. Thames Vallcy Police was formed in 1968,
through the merger of five forces in Oxfordshire, Berkshire
and Buckinghamshire. Recent lodge summonses from
these counties show that today Freemasonry is recruiting
just as strongly among policemen in this force as it is in
London. One non-Masonic sergeant knows to his cost the
Brotherhood's power in Oxfordshire.

In 1983 I had some building work done on my house. When it
was finished I was not entirely satisfied and paid the builder only
part of his money. He put most of the faults right but I was still not
completely happy and we had quite a disagreement. He then told
me he was a freemason and he knew various people that 1 also
knew, one of them being a chief superintendent.

Not long afterwards the builder had a car accident and he
finished up in hospital. While he was there he received a visit from
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the chief i ho asked if there was anything he could
do for him.

A few days later [ was summoned to headquamn 10 see this
cluef He "advised’ d sort out my

dispute with the builder because his being i m hosptul gave him
quite enough to worry about. Now whilst no threats were made,
there was undoubtedly some moral pressure and 1 came away
from headquarters fecling decidedly uneasy. The obvious differ-
ence in our ranks made it a very simple task for him to *put the
screws on'. As a result I felt bound to pay the builder the
remaining money.

[ find membership of this organization quite odious and not
compatible with being a police officer. Incidents happen — internal
politics, you understand - which defy rational explanation and can
only be put down to the influcnce of these people. They are
unknown, unseen, but seem ta pull strings behind the scenes and get
things done.

Even back in the 1960s John Thompson saw the beginnings
of what he regards as the most sinister phenomenon involving
Freemasonry and the force. He had just moved to the north
London area known to the police as *Y" Division. He soon
learned that the divisional commander and his deputy were
Roman Catholics but that all the other senior officers were
Masons.

Itwason Y’ Division that | first noticed how former high-ranking
officers - both uniform and CID - were making new careers as
security or inquiry agenls for solicitors, finance houses and other

hungry for ‘This has now

in Ihns web o{ mlnguc Now that more .’md more information is

s ion is subject to serious legal
curbs under the Dau Protection Act). so employers have realized
that the only people who can get round the regulations are high-
ranking i - especially who are p.
well-placed to obtain confidential information with no chance of
exposure, because they can get it all from their colleagues in the
Brotherhood. Thoroughly illegal, of course.

police p have been crimii abused
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for the purpose of keeping criminals out of Masonic
employment. In 1983 the Warwickshire Grand Lodge
dismissed the catering manager at its Birmingham Temple
because of the way he had disciplined a member of staff.
The brethren alleged that the manager, veteran Mason
Derek Yeomans, had shouted at a junior employee but
Yeomans says he was fired for “telling off” his own boss at
the Temple.

He took revenge on the ungrateful brethren by squealing
about their criminal wrongdoings. He disclosed that one of
the province’s top Masons habitually checked whether
applicants for senior jobs at the Temple had criminal
records logged on the West Midlands Police computer.
According to Yeomans, this wholly illegal service was
performed through a retired chief inspector, himself a
leading Mason, who used to pass the applicants’ names and
dates of birth to an officer who worked for the local force
and had access to the computer.

Such abuse of police intelligence systems is now taken
very senonsly by all forces, so a local superintendent was

d to the ion. He later reported
lhai Yeomans's only specific claim - that a certain appli-
cant’s name had been fed into the computer on a certain
day —was not true. Yeomans says that the name might have
been fed in on the day before or the day after but, in 