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Foreword

r | “\HE sermons in this volume are selected,
for the most part, from the last year of
the City Temple ministry, and they will

no doubt be found to reflect not only their English
religious environment, but also the moods and
problems of the period of reaction and irritation
immediately following the war. No one will ever
forget that time, with its fatigue, its seeming
moral indifference, and its undertone of wistful
yearning for spiritual reality; and it was a great
privilege to stand in the pulpit of the Temple, at
the cross-roads of the centuries, speaking of those
truths which will abide when all the noises of the
day have followed the feet that made them into
silence.

‘The City Temple ministry, begun under the most
ghastly conditions of the great war—when a
preacher, announcing his text, was not sure of
living to pronounce the benediction—was never

~ c:rmanent; but only a mission of
vship and good-will between our
g peoples. To that ministry, not
aple, but all over the British Isles,

7



8 FOREWORD

I gave strength without stint—more, in truth, than
I had to give—and I cannot say farewell to it with-
out expressing my gratitude for the cordial recep-
tion everywhere accorded me in England, Scot-
land, and Wales, for the kindness and comradeship
of my brethren in the ministry, both Anglican and
Free, and, by no means least, for the noble loyalty
of the people of the City Temple.

Looking out over the world to-day, so torn, so
troubled, so gray with grief, everywhere the
shadow of tragedy and the whisper of an unutter-
able sorrow for the gay and gallant dead, the echo
of whose laughter leaves a hurt in our hearts, one
recalls that prayer for Peace by an ancient Greek
poet, which might have been written this morn-
ing; a prayer which only the spirit of One who
was greater than the Greeks can ever answer:

From the murmur and subtlety of suspicion
with which we vex one another, give us rest.
Make a new beginning, and mingle again the
kindred of the nations in the alchemy of Love,
and with some finer essence of forbearance
and forgiveness temper onr mind. '

J. F.N.
New York.
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I

THE WORLD FIELD®
“ The field is the world.”—MarT. 13: 38.

O-DAY we read the words of Jesus with
new eyes, wondering not only at their
depth and beauty, but at their sweep and

grasp of thought; and as we begin to understand
the message, we the better know the Messenger.
Indeed, we needs must wonder that out of an en-
vironment of narrow nationalism and religious ex-
clusiveness there should have come a Gospel of
world-wide significance and perpetual importance.
In manner and habit Jesus was a son of His age
and land, but His mind moved outward toward
the far horizons, and He thought and dreamed in
‘terms of all humanity, His parables, so rich in"
local colour, have in them suggestions of the vast
eras and great movements of history, like little
ships following the trade winds of the world.
Living in a tiny, turbulent province, He was not

3This sermon, preached at the suggestion of a distinguished
British statesman, has been printed in part and in many
forms on both sides of the sea: it is here included by reques
. as a plea for a Christian enterprise equal to the task o
world-rebuilding.



12 THE WORLD FIELD

provincial in His faith, least of all in His vision
of the love and power and purpose of God.

Truly He was led up into an exceeding high
mountain and shown all the kingdoms of the
world; but instead of bowing down to worship
Satan, He dreamed a diviner dream whereby those
kingdoms should become the Kingdom of God.
Many great dreams have haunted the human
mind—the ideal Republic of Plato, the Augustinian
City of God, written when the Eternal City was
reeling to its downfall, and modern Utopias not a
few—but all of them are dwarfed by the mighty
dream of the Kingdom of Heaven as it shone in
the Mind of Jesus— N

“ They are but broken lights of Thee;
And Thou, O Lord, art more than they.”

In nothing did Jesus more clearly reveal His
divinity than in His vision of the unity and com-
munal redemption of humanity here upon the
earth as immediate, urgent, and inevitable. For
that is what He means by the Kingdom of
Heaven—nothing else or less—because it was given
Him to see the human adventure “under the
forms of eternity,” that is, He escaped the illusion
of time and saw the long, tragic ages telescoped
and brought together into one luminous vision, in
which the meaning and purpose of the whole was
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revealed. Here, surely, is the noblest conception
that has come within sight of our groping human
mind, and so far from being visionary it is the
supreme necessity of our day, if we are to in-
terpret, even dimly, the * increasing purpose ” of
God in this troubled time.

When we study the words of Jesus—fresh as
the dew and bright with colour—we discover, first,
that next to His faith in God and man was His
faith in the practical efficacy of spiritual influences
in human affairs. Like a wise physician, He put
His hand on the root of all our ills when He said
that to know God, to love God, to seek first the
kingdom of God is the fundamental thing, and that
all else will be added ; and hence His chief mission
was to reveal God to man and to bring man into
harmony with God. Second, it is not an accident
that Jesus makes the Child—the prophet of hu-
manity, in whose hand the future lies—the symbol
of His Gospel, and the child-heart the secret of His
religion. Here the everlasting enterprise of educa-
tion—by which we must mean spiritual nurture, no

!

less than physical health and intellectual culture—

finds sanction and inspiration; as much by the
method of the Teacher as by His faith. ‘Third, it
is plain that Jesus regarded disease, with its entail
of misery and mutilation, as an intruder in the

world, and if we have lost the secret of His min-
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istry of healing, no doubt it will be regained when
we rediscover His “ Gospel of the Kingdom” in
its fullness and power,—as we must do if we would
take the forward step into a higher order of life
whither He seeks to lead us. Against these three
foes—materialism, ignorance, and disease—the
Captain of our Salvation arrayed His forces, find-
ing in His faith in God the power, the resource, the
heroism to overcome the world. Even as thus
imperfectly outlined, the profound simplicity of
His vast design is only equalled by the faith—
nay, more, the experience—which made it a realized
fact in His own life, and an impending reality for
mankind.

Hitherto only a few have ever seen, even in dim
dream, what Jesus actually came to do, and what
His Gospel really means, and fewer still have be-
lieved it to be anything more than an iridescent
ideal. To-day it is different: so much has hap-
‘pened, so many securities have been shattered, so
" many vaulting optimisms have been proved false,
and our eyes have been washed by a flood of tears,
the while we walked through the Gethsemane of
world-war up to the very Mount of Calvary.
Everywhere men are . beginning to realize that
Jesus was not merely dreaming a dream; as when
Bernard Shaw tells us that he is no more a Chris-
tian than Pilate was, but that he is ready to admit,
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after contemplating the world of human nature
for nearly sixty years, that he can see no way out
of the world’s misery but “ the way which could
. have been found by Christ’s will if he had under-
taken the work of a modern practical statesman.”
In other words, men are making the discovery—
belated, but none the less significant—that what
Jesus was talking about is a reality and a neces-
sity; that He saw straight, and that only spiritual
forces can hold the world together and redeem us
from the red hell in which we lived for five years.
Chesterton was right: “ Christianity has not failed,
it has been found difficult and laid aside ”; but we
now see that the Way of Jesus is less difficult than
the way we have been going. When, at last, the
Church attains to the vision of her Master, all pro-
‘vincial narrowness, all sectarian antipathy, all that
mars fellowship and limits brotherhood will be
melted in a spiritual passion; and she will realize
her power as a keeper of holy mysteries, as an
inspirer of personal righteousness and social jus-
tice—as the servant of the Kingdom of God.
Against this background let us now consider and
interpret the meaning of our English-speaking
civilization, and its significance for God and hu-
manity, alike by virtue of our racial ideal and the
form which Christianity has taken among us.
Great events—which are the footsteps of God—
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drew Britain and America together in a common
task and responsibility, and the result is a new
friendship, hastened by menace and cemented by
sacrifice, which the future historian will reckon
among the prophetic facts of our time. Certainly
it is the most hopeful asset left to our humanity
as it turns from the terrible business of destruction
to the rebuilding of a devastated world threatened
by an all-dissolving anarchy. Our history, our
geographical positions, our temperaments, and still
more our ideals, make us trustees of the liberties
of mankind, and what we do will decide whether
the civilization built up since the fall of Rome is
to break up and go to pieces, or, unified, move for-
ward to a new day. We stand at a grave and
critical hour—how critical, none of us alive will
ever realize—and if the English-speaking races
should quarrel and become disunited, or fail to pool
their thought and hope, and forget to keep the gen-
eral welfare of mankind in view, the future will
be such as to fill the stoutest heart with dismay.
The words of John Galsworthy are none too
strong:

“For the advance of civilization the solidarity
of the English-speaking races is vital. Without it
there is no bottom on which to build. . . .
They have got to stand together, not in aggressive.
and jealous policies, but in defense and champion-
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THE WORLD FIELD 17

ship of the self-helpful, self-governing, ‘live and
let live’ philosophy of life. . . . He thatever
gives a thought to the life of man at large, to his
miseries and disappointments, to the waste and
cruelty of existence, will remember that if Amer-
ican or Briton fail himself, or fail the other, there
can but be for both, and for all other peoples, a
hideous slip, a swift and fearful fall into an abyss,
whence all shall be to begin over again. We shall
not fail—neither ourselves, nor each other. Our
comradeship will endure.”*

Indeed, yes; and no petty matters, no divergence
of material interest must mar a fellowship upon
which the very existence of civilization depends,
else the future will be haunted by insecurity, as the
past has been. Not only so, but our common
genius for private liberty and public order at
home, of frankness, friendliness and fair dealing
abroad, our ideal of -the Commonwealth, of the
service of man to his neighbour, near or far; the
ideal which unites individual initiative with social
responsibility—whereof this blessed island has
been a home and a fortress for a thousand years,
and whence it migrated to the New World—re-
quire of us a leadership of service in organizing
and stabilizing the world. From this obligation
there is no honourable escape, and if we are not

'Yale Review.
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ready for a great feat of brotherly world service,
putting the common good above our own interest,
we shall prove ourselves unworthy of the leader-
ship entrusted to us. For it is not an accident, but
by the providence of God, that we are made the
guardians of the main line of human development ;
and our confidence must be less in formal bonds
than in our spiritual affinities and our common
loyalty to the democratic ideal, which is at once the
inheritance and the hope of our race.

After all, the reality underlying our deep, mys-
terious kinship “ breaks through language and es-
capes ”; it is more real than words, a thing of
vision, of sentiment, of dream, living, growing,
prophetic. It is not geography, though one of the
longest frontiers in the world is between the Em-
pire and the Republic—four thousand miles with-
out a fort, without a gun, without a battleship; a
line as invisible as it is unguarded. Nor is the tie
between us race or language, much as these may
have to do in making friendship not only real, but
fruitful—and especially our great, rich, many-
toned language in which Bunyan dreamed, and
Carlyle thundered, and Lincoln uttered his simple
and haunting eloquence. No, it is a common and
high ideal of life, a common conception of civiliza-
tion, of the home, of the Church and the State; we
think in the same world of ideas and ideals, in a
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solidarity of memory, of aspiration, of shared spir-
itual life, which finds expression in literature, art,
and an advancing social order in which liberty and
law are wedded. With the utmost respect for
other races, we may yet truly say that our racial
ideal, touched and glorified by the religion of Jesus,
has produced a type of mind and character—from
King Alfred to Gladstone, from Washington to
Lincoln—which, in its contribution to the moral
integrity of history, has none to surpass it.
Equally unique and noble is the form which
Christianity has taken among .us, interwoven, as it
has been, with our common history, and touching
to finer issues the creative forces of our civiliza-
tion. One has only to think of the history of
England—or of the American Republic—with the
teaching of Jesus left out, remembering that the
Bible was the loom on which our very language
was woven, to realize the place of Christianity in
the story of our race. With deep respect for the
Christianity of other races—especially for Latin
Christianity, many of whose saints are among our
“ shining ones,”—we may truly say that in insight
and outlook, no less than in type of character and
quality of service, something peculiar and precious
has been wrought among us. Here again words
fail us, refusing to describe what is more easily
felt than defined; but no one will deny that our
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history reveals a Christianity in which faith is
joined with freedom, and noble thinking with prac-
tical mysticism. For example, in the Letters of
Bismarck we read: “If I were not a Christian I
would be a republican ”’; but we are wont to find
the roots of our democracy, and the hope of its
final consecration, in the teaching of Jesus about
the love of God and the dignity and worth of man,
Hence our religious responsibility for leadership in
democracy, first, by removing its weaknesses and
shams at home, and thenr by the Christian tutelage
‘of races not yet ready for it.

True statesmanship consists in discerning the
way God is going and in getting things out of His
path. For that reason, the question for Christian
patriots in our two nations to ask themselves, is,
What does God mean by America, what is His
purpose with respect to Britain, and how can we
help to fulfil that purpose? Unless we see our
national aspiration and enterprise as it stands in
the service of the Kingdom of Heaven it will not
yield its true meaning and prophecy, because there
is no adequate vision of the Common Good by
which to interpret it. By the same sign, our Chris-
tianity must pass from individual experience into
social vision and public justice, and be felt in the
halls of Parliament and Congress as well as in the
churches, if we are ever to be Christian nations.
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A nation of Christians is one thing; a Christian
nation is another. Christianity, as we now see it,
means more than a dogma, more than a ritual,
more than a mystical ecstasy; it is a law, a prin-
ciple, a spirit, which must be active in all the condi-
tions of life, personal, economic, racial. The truth
is that, while professing Christianity, we have been
thinking in terms of materialism, and half-shares
in Christianity will not work. If, then, we would
realize our racial destiny, much less fulfil our re-
ligious obligation to mankind, it must be by leading
the way in making trial of the Law of the Spirit of
Jesus, not only as a private faith and expectation,
but also as a social order and a national policy—a
feat asking for a gallant and holy chivalry worthy
of the new order of the ages.

First of all, there lies upon us the obligation—
aye, the sheer necessity—of organizing the good-
will, the moral intelligence, and the practical wis-
dom of the world to defeat and destroy the horrible
gods of militarism. When we listen to the Voice
of the Dead, as it speaks to us in the poems, letters,
diaries and memoirs of the trenches—a body of
sacred writing which I commend to any one whose
faith has grown dim—there is nothing of which it
speaks more clearly, or with more unanimous em-
phasis and eloquence, than in its protest against the
insanity and unrelieved brutality of war. All



22 THE WORLD FIELD

through those letters we hear those two words,
“Carry On,” which sum up innumerable brief,
blotted biographies, and they speak to us of com-
radeship, of solidarity, of coOperation, of a se-
quence of aim and ideal which make the last words
of the dying the first command to the living.
Their words, and still more their acts, unite in a
message so authoritative, so compelling, that we
dare not disregard it. We face a future knowing
of it only this, that it is not ours but theirs, and
our obligation to build it out of their ideals, and in
their spirit of sacrifice, is inexorable, inescapable;
else we shall fall under the curse of that flashing
line of William Morris, who, as though foreseeing
this day, wrote: “ For men betrayed are mighty,
and great are the wrongfully dead.” Society, said
Burke, is a contract between the living, the dead,
and those yet unborn, and we dare not break, or
fail to fulfil, that primeval compact in which the
law of each nation is but a clause, linking the vis-
ible with the invisible world in the unity of the
Will of God.

Not alone to make an end of war must we learn
to have joint aspirations, to act in concert, and to
develop to its consummation the fraternal instinct;
but also in our inter-racial relations now so acute.
So long as distances were great and races lived far
apart this friction was not so keenly felt, but to-day,
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the world has shrunk to the size of a neighbour-
hood and many peoples are mingled. Lord Morley
thinks the problem of the black man in America
“ insoluble ”—that is his word—and so it is, if
Christianity be left out of it. As a welter of ran-
cours and suspicions, as a wrangle of irritations, it
is hopeless. Not less so the medley of races in the
Republic, and only a practical Christian brotherli-
ness can redeem us from an interminable feud end-
ing in chaos. No doubt it is important to Ameri-
canize those who have come to us from other lands,
but it is more important still to Christianize both
ourselves and the strangers within our gates.
Hardly less urgent is the problem of inter-racial
fellowship in the British Commonwealth, under
whose protection are some of the oldest and noblest
races of humanity, and others just emerging from
primitive life. If those races appeal to the mag-
nets of Mammon as a field for investment,—and,
alas, for exploitation—how much more should they
touch the hearts of those who follow the banner of
Jesus, the Son of Man! What human resources
are there waiting to be trained for the highest serv-
ice, if only we are equal to our opportunity of
Christian tutelage and wise enough to let each race
be free to unfold its best life, adding its gift to the
Human Commonwealth!

Nor must we forget that the grand missionary
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enterprise—the noblest and most prophetic under-
taking now afoot on earth—will rest largely, if not
entirely, in the hands and upon the hearts of our
two nations in the days that lie ahead of us. Here
is an opbortunity, and with it a responsibility, ask-
ing us to make the religion of Jesus a reality at
home and to send it into all the dark places of the
world ; a challenge alike to our human instincts and
our Christian chivalry. What an appeal to the
youth of Britain and America, offering a crusade
no less poetic, and far more thrilling, than the
causes which enlisted the valour of knights in the
olden time! The thought behind this enterprise
has enlarged with the processes of the centuries,
but its motive of Divine love and human pity re-
mains the same since a frail little man—following
a voice heard in a vision—set sail from Asia Minor
and began his heroic evangel in Europe. We still
see, as Paul did, a host of many tribes and races—
our brothers—groping in the dim twilight of fear,
idolatry, and superstition, and every instinct of
fellowship, every prompting of Christian love,
compel us to teach them the noblest faith we know.
Our methods, too, have altered, at the touch of a
finer insight, a profounder sympathy, and an un-
folding faith—altered from mere propaganda to
interpretation, which seeks not to destroy but to
fulfil—and in these labours in the world-field we
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are learning anew the unity of our faith, a wider
fellowship, and a clearer vision of the social mean-
ing and practical efficacy of the religion of Christ
both to ourselves and to our humanity in its slow,
upward climb toward the star of happy light.

In tasks of such pith and moment, in enterprises
so far-reaching and benign, Britain and America
are called to lead our humanity, and thus to realize
their highest unity and destiny in the service of
that Kingdom to whose sovereignty all nations
- must yield at last. United in faith, in freedom, in
obligation—as they were united in the trenches, on
the gray solitudes of the sea, in the halls of a thou-
sand hospitals, and in the consecration of an inex-
pressible sacrifice—they must pray together, plan
together, dream together, sowing the living Word
of God in the great world-field—trusting the Eter-
nal Creative Good-Will to bring first the flower,
and then the ripened fruit, in the far-off harvest of

the ages.
The wind of God is blowing
Through the open minds of men,
And His sharp share is plowing
In the troubled hearts of men:
And soon there’ll be a sowing,
And a springing and a growing,
And then a new grace flowing
Through all the lives of men.
For so shall come God’s Harvest Home,
In the ripened souls of men.



II
THE THEOLOGY OF CIVILIZATION

“And I saw a new heaven and a new earth.”
—REV. 21:1.

EVER was there more need for a New
N Earth than in the age of Domitian, in
which the prisoner of Patmos dreamed
his dream. It was a hard and desperate age, when
the world seemed swept clean of every footprint
of Divinity. Might was in the saddle, and did
what it liked, trampling out the ideals and aspira-
tions of the spirit. There seemed no place in all
the world safe for the gentler influences upon
which the hope of humanity depends. The temple
at Jerusalem was a shapeless wreck. One after
another the Apostles of Christ had been put to
death and their little churches scattered. Dark-
ness seemed to settle upon the earth like a pall
without hope of a dawn, except for one bright star
which shone in the soul of a lonely seer on his
island prison.
Despite the shadows, the Christian Apostle, an
exile working in the quarries, saw the final inevi-

table victory of Christ. ‘There was vouchsafed to
26 .
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him a new certainty of God, a new assurance that
His power is over all things; and his faith shone
like a pulse of fire in the night. He beheld a new
heaven of righteousness, and a new earth where
men live together by the power of love. He saw
the Lamb overcoming the Brute. He foresaw a
new national life, symbolized in a far-shining City
of God which no longer needed a temple in it,
because it was all a Temple. As one also of our
own poets has said,
Christianity completed is civilization.

The Book of Revelation is the Theology of Civili-
zation, set forth in the symbols and imagery of
apocalyptic vision; a prophetic theology written
with a pen dipped in earthquake and eclipse, in the
colours of heaven and the shadows of the bottom-
less pit.

Indeed, the whole Bible is a theology of civiliza-
tion, in which we see the slow unfolding of the love
and purpose of God in the courses of history. It
moves between two mighty seers—Moses, whose
vision brooded over “ the old dark backward and
abysm of time,” whence order and beauty emerged,
and the author of the Apocalypse, whose insight
forecast the final issue of man and his destiny.
What a story it recites! It begins at the begin-
ning, with the wandering of shepherds and way-
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farers in the morning of time. We see the rise of
the home and the family, of the tribe and the na-
tion; a race passing through slavery into the vesti-
bule of civilized life; the gradual building of a
rich and complex social order; its prosperity, its
splendour, its testing time, and its final fall, * be-
cause it knew not the time of its visitation.” No
object lesson could be plainer, and if God speaks
to us to-day, as He spoke to the people which were
of old, through facts, forces, events, ideas, we can-
not do better than turn again to the Book of Vision
for light and leading.

After a long night of strife, bitterness, suffering,
and horror, we see at last the red dawn of a new
day. With the morning come new hopes, new
plans, new expectations, new determinations, and
whatever the new day may be, there is everywhere
the feeling that

Nothing can be as it has been before;
Better, so call it, only not the same.

Whether the world will be better, or only different,
will depend upon the mood, the spirit, the vision
with which we set out to mould and control it.
Evolution is not automatic. Society may easily
suffer a devolution after the loss in blood and
genius and treasure that it has experienced, giving
way to passions of national vanity, commercial ac-
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, quisitiveness, and pessimistic cynicism. One thing,
and only one, can save us from such a dire disaster,
and that is a high, dauntless, undefeatable faith
like that which thrills us in the words of the pris-
oner of Patmos. Literally, we shall be saved, if
saved at all, by faith not only in the possibility, but
in the practicability of organizing the good-will of
the world and bringing it to the service of the com-
mon good. Even the prevention of a similar trag-
edy by purely repressive means will not be enough.
There must be a new spirit, a heroic faith, by which
the Will to Rivalry can be overcome by the Will to
Fellowship, if we are to achieve the coGperation of
peoples in a passion for a new and better world.
Otherwise, after a lull, during which the nations
will repair their fortunes and gather power, there
will again be war. Hear these words:

“The task of the future demands the eradication
of the sceptic attitude toward an unprecedented social
and moral order. Nothing but the very essence of
the religious spirit can achieve it. We must have an
expectancy similar to that of the early Christians.
We must learn to live with a sense of something
immense impending, of a profound change to take
place. Itisonly in an atmosphere of expectancy that
we can work the alchemy of faith. It is impossible
for any one to overestimate the importance of this
psychic background. It is not enough that a few
high-minded statesmen outline a plan of social ahd
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political reorganization. This is necessary. But all

these plans and visions must ultimately depend for

their realization upon a spiritual pressure coming out

of the heart of the people, a universal energized re-
; ligion, a will to creation.”*

Therefore the order of words in our text is not
accidental; it is fundamental. Humanity has been
trying to live without God, without faith, and it
cannot be done. Human life is from above down-
ward; our help is from God. Materialism, in the
outworking of ideas and events, undermines civili-
zation, and ends either in autocracy or anarchy,
playing havoc with the human soul. There were
many secondary causes of the Great War, but its
primary cause was a materialized age and a faith-
less life. In nothing was the insight of the seer of
Patmos clearer than when he saw that we must
have a new heaven if we want a new earth. There
must be a new vision of God, a new way of think-
ing of God, nay, a new experience of God in our

“hearts, and as a reality in the processes of life, if
we expect a new world. Many things our age
needs, but surely its supreme need is for a pro-
founder, more satisfying vision of God, at once
spiritually intelligible and philosophically compe-
tent, as a justification, an explanation, an inspira-
tion, and a sanction of its neblest ideals and
14 Faith and the Coming Order,” by C. R. Skinner.

\
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undertakings. There must be a transformed spir-
itual outlook if we are to see the New Jerusalem
descending—that is to say, a new heavenly life in
which God dwells with men as a realized presence.

There is no need to say that our experience of
God, our thought of what He is, determines, by its
own logic, what we think about ourselves and our
fellow-men, about life, and duty, and destiny.
Thus the Bible is a revelation not only of what God
is in His character, but of how the growing, enlarg-
ing thought of God modifies the spirit and char-
acter of man. If we study the theology of its
civilization, we find that God was made known to
man in personal experience, in social progress, and
in the unfoldings of the cosmic order. It was a
progressive revelation, as all revelation must be,
wrought out in the toil, trial, and tragedy of human
life, and later written down. First, God was
thought of as tribal, local, exclusive, jealous. But
as life deepened and man became more refined in
spirit and larger in thought, his vision of God grew
richer, deeper, broader. By the time we come to
the great prophets, God is seen to be not only moral
and spiritual, but universal in His love and care.
No longer Israel alone, but Egypt and Assyria are
dear to Him. At last, in the vision of Jesus He is
the God and Father of humanity, not in contrast
with man, as in the Old Testament, but akin to us,
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involved in our tragedy, working through us, seek-
ing to reconcile all nations, and all souls, to Him-
self.

Here, then, is the answer to the question, What
is the profounder vision of God that we need to-
day, and how can we arrive at it? Manifestly, in
the same way that the men which were of old at-
tained to more fruitful and satisfying visions of
God, whereof they have made record. Our faith
is being revealed—that is, wrought out—as of old,
in the experience of the age, its toil, its sorrow, its
aspiration, its bloody strife, and its bitter need, and
finds expression in its noblest lives, its loftiest
thought, and its divinest ideals and endeavours.

Our thought-world is different from that of
our fathers—we do not live in their * block-uni-
verse,” as James called it—but the God we love and
seek is the same God to whom they prayed; the
same, but differently interpreted. As our noblest
minds think of God to-day, He is moral and spir-
itual indeed, just and loving, but also immanent,
social, dynamic, living with us and within us, as
well as above and beyond us, seeking to build “a
Beloved Community.” He is all our fathers
thought Him, and much more, much nearer, not
less august but more our Comrade, slowly working
out through us a benign purpose in history—His
Holy Spirit a tide of moral influence running in
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the hearts of men. He is the Eternal Creative
Good-Will, who needs us for His service as we
need Him for the fulfilment of our lives, and in
the most literal sense we are His fellow-workers.
Of course, the implications of such an insight,
both as to old ideas and new ideals, are as startling
as they are inescapable. No wonder a deep silence
has fallen upon many dogmas about which men
were very talkative only a few years ago—because
they are as dead as Pan. They are not refuted,
but simply forgotten. They do not signify. Some
of them, it is true, were survivals of times half-
barbaric, and as such can have no place in a the-
ology of civilization. What is more to the point
is that we are arriving at an insight equal to the
issue before us, which is the issue between an aris-
tocratic, deterministic, nationalistic outlook and
the ethics of democracy, of moral freedom, and of
a fellowship of humanity.! * Wanted: a faith for
a task!” cried a forward-looking saint recently
fallen asleep; and it is a task the greatest ever un-
dertaken by man—no other than the overthrow of
autocracy in the State, in the Church, in industry,
and the reorganization of society on a basis of
justice and good-will. Such a faith our age de-
mands, and it is being born of the agony and deep

1% The Experience of God in Modern Life,” by E. W.
Lyman,
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need of our day, evoking all the old reverences and
inspiring all the new ideals; a “religion of the
people,” as Canon Barnett called it, and which he
defined as “ that faith in the Highest which is the
impulse of human progress.”

Always, and inevitably, a deeper experience of
God involves and implies a nobler conception of
humanity, and such a faith is needed to-day when
we are tempted to the cynicism of disillusion.
Never was it more fatally easy than now to say
that human nature is human nature, and that we
can expect nothing better of it than greed, reirenge,
and war—following the old vicious circle from
Jena to Austerlitz, from Sedan to the Marne.
Alas! the tragedy of this point of view is that it
is true if we think it is true, and that so long as
man believes himself to be basically brutal he will
continue to exhibit his brutality. But if man is a
being in whom God dwells, as Christianity affirms;
if his soul is a shrine in which the Eternal Good-
Will can make a home, then our highest social
visions have hope of fulfilment. For we have not
only a Divine Ally working with us and within us,
but also a hidden ally, potential and prophetic, in
every man, which Lincoln called the angel of our
better nature, to which we do not appeal in vain.
The war has shown us the nether side of humanity,
but not less so its divine power of sacrifice and
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endurance in behalf of the ideal, and for a future
it does not see.

Faith, and yet again faith, is what our age de-
mands; a faith adequate to the undertakings of
these stupendous times. Not faith alone, but a
clarity of thought, a wisdom of patience, and a
daring of adventure to attempt great human enter-
prises. Slowly there is emerging in prophetic
minds—more vividly outside the churches, it often
seems, than inside—an experience of God equal to
our needs; a vision which realizes alike the unity
of humanity and the infinite value of every human
soul. A noble man of state® has told us frankly
that the essential thing in respect of a league of
good-will among peoples “ is to obtain recognition
of the fact that the interests of humanity as a
whole really exist,” and that nations are part of
one another, even though it is right that each
should aspire to its own ideal. Thus the Christian
sense of sonship and solidarity, so effective in
breaking down “ every middle wall of partition ”
between nation and nation, class and class, is a
practical necessity if we are to abolish war and
translate into fact our ideal of organized good-
will,

Edith Sichel spoke for a multitude no man can
number when she said: “ The immanence of God

*Lord Robert Cecil,



886 THE THEOLOGY OF OIVILIZATION

and the life of Christ are my treasures.”’ After
all, it is to the vision of Jesus that we come in our
quest of a theology of civilization, the vision of
the sons of God working together with their
Father, by science, by social art, by creative love,
by moral intelligence, for the building of a broth-
erly world-order. Nor must we forget that there
is in man what some one has called a Sixth Sense,
a sense of the future, of a victory yet to be won
over ape and tiger. They err who make the past
of man the measure of what he is to be, imagining
that, because a thing has been, it always must be.
Man as yet is being made, and “ prophet-eyes may
catch a glory slowly gaining in the shade, till the
peoples all are one.” The dreamers die, but néver
dies the dream that some day love will everywhere
prevail. In God and godlike men we put our trust,
God over all, in all, and through all, revealing His
will in ’

Souls that have built our faith in man,

And lit the ages as they ran.

The company of souls supreme,

The conscripts of the mighty dream.

Brave souls that took the perilous trail
And felt the vision could not fail.

! #Old and New.” Edited by A. C. Bradley.
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THE KINGDOM OF HEAVEN
“The kingdom of heaven is at hand.”—MATT. 4:17.

O one can read the Gospels and not see

N that Jesus was possessed by a great idea

‘ and a great purpose, and the two were
fused into a glowing vision which led Him to the
end. That idea, that vision, He called the Kingdom
of Heaven, and by this alone, He said, mankind
can be saved. The key-note was struck early in
His ministry: “ The Kingdom of Heaven is at

hand ”; and this ideal remained central and su-
preme in His thought and teaching. In sermons,
in parables, in all the prodigal splendour of His
incomparable speech, He was always trying to ex-

plain what He meant by it, trying to make it real

~and vivid. Sometimes He called it the Kingdom
of God, sometimes the Kingdom of Heaven, but

always, next to His faith in God, it was the sum

of His teaching and the key to His Gospel.

What, then, dfd Jesus mean by the Kingdom of
Heaven? It is plain that Jesus found it difficult
to explain what He meant by it, though He la-
boured incessantly to do so. In parable after par-

37
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able He spoke of it, telling us that it is here, at
hand, inevitable, yet His imagery is confused by
its very richness. Often it seems to exist inde-
pendently of mankind; and yet it is within us. It
is like a mustard seed, the smallest of all seeds, but
when it is grown it is the greatest of all herbs—
like the magic tent in the Arabian Nights, folded
in a walnut shell, but when unfolded it covered the
king, then the courtyard, and finally the whole city
beneath its canopy. It is like a treasure hidden in
a field, not something seen at once, but, when it is
found, worth all that a man has. It is like leaven,
which acts, slowly and surely, on the meal with
which it is mixed, until the whole is leavened.
And a thing that can be compared to a wheat field,
a mustard seed, a yeast-cake, a hidden treasure, a
pearl, and a fish-net, must have a complex and
many-sided meaning.

Manifestly, Jesus meant something very won-
derful by this majestic phrase, and if He ‘could
have put it more plainly He would have done so.
Unfortunately, He nowhere formally defines it.
There was no. need to do so, because He spoke to
people to whom it was familiar, and had been since
the time of the prophet Daniel. They knew, in
general, what He meant by it, however the current
thought may have been lifted and transfigured in
His vision. If we turn to the thought of the time
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we find, first, that the Kingdom of Heaven was to
be set up on earth, not in a far-off future life.
Many of the Hebrews did not believe in life after
death. Further, it was to be a universal kingdom
on earth, all nations finally coming under its do-
minion. Also, it was to be a kingdom of righteous-
ness, and the pictures of it become loftier and more
idealistic the further we go, alike in the prophets
and in the apocalyptists. There is no doubt as to
what was meant by the Kingdom of Heaven at that
time, and, therefore, no doubt as to what Jesus
meant. By the Kingdom of Heaven He meant a
universal kingdom upon this earth, in which the
law of God should rule and mankind walk in love
and in obedience to it. He meant not only the sal-
vation of the individual, but the reign upon this
earth of righteousness and love and blessedness
for all. ‘

Happily, at last, the splendour of the vision of
Jesus, to which He gave His life, is beginning to
dawn upon the minds of men. As never before,
we can now take deep-sea soundings in the mind
of Jesus in respect to the Kingdom of God. Itis
not-only a vision, it is a history; the history of the
universe, of this earth, and of its multitudinous
life. ‘There are, as Drummond said, “the inor-
ganic, or first, kingdom; the organic, or second,
kingdom; and the Kingdom of God, or the third
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kingdom.” The rule of God, of course, is supreme
in all realms, and the laws of the lower kingdoms—
mineral, animal, and the rest—are His laws. But
He has higher aims than the making of stones, and
trees, or human bodies, and this higher treasure
Jesus urges. Man is physical, but not merely
physical. When man attains to the spiritual, a
new history begins. Jesus did not say, Seek only
the Kingdom of Heaven, but seek it first. There
are other than spiritual needs, but, He says, if we
seek first things first, the rest will be added.

Thus it is a Kingdom of Heaven, not a kingdom
in heaven—the term describes its temper, not its
locality. It is spiritual, not geographical. It is
world-wide, and age-lasting. It is the royal rule
of God in the souls and in the affairs of men. It
means not only noble persons, but a Divine Society,
resting upon the fact that the universe has spiritual
meanings, and is moving toward spiritual ends. It
means the realization in human relations, both per-
sonal and communal, of the supremacy of spiritual
realities, of the filial life toward God, and the
brotherly life toward man, in which the promise
of the future lies. Its foundation is righteousness.
Its law islove. Its gdal is nothing else or less than
a redeemed humanijty. It summed up the whole
purpose and passion of the life of Jesus, the truths
with which He lit up the minds of men, the power
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which He poured into history, and His visions of
the future. Before all else, before life itself, He
sought the Kingdom of Heaven, and to it gave His
life at last, walking the way of the Cross.

Truly it is a tremendous Credo, and for breadth
and beauty and grandeur there is not another like
it. 'The Family Kingdom of Plato was noble, but
it was limited. The vision of Jesus embraced all
races, all lands, all ages in its vast sweep. Slowly
and swiftly, by a law of Surprise and a law of

" Growth, by Intervention and by Evolution, He saw
the Eternal Will working toward the redemption
of humanity. His faith in God was so creative, so
vivid, that it made all that the prophets had
dreamed, and righteous men had desired, instant,
emergent, and inevitable, It is at hand, and be-
cause it has already begun His moral teaching is

. intended as the actual application of the laws of
the Kingdom to life, both personal and social.
His insight discerned in man, in all men, however
far fallen, a Divine Life, often tiny as a mustard
seed, which can and will grow to greatness by the
power and grace of God. For, always, His vision
of the Kingdom was linked in His faith with a
mighty redeeming force, so real that to pass from
its realization in Himself to its fulfilment in hu-

manity was but a step.
Here in the teaching of Jesus—and here alone—
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‘we have a faith and a vision equal, alike in nobility
"and comprehensiveness, to our human undertaking.
What we need in our day, in every field of human
aspiration and endeavour, is a clear, commanding
conception of the Common Good; the insight to
discern that the good of humanity as a whole actu-
ally exists, and that the good of any class, or sect,
or nation can only be realized in the universal
good. Indeed, if we are to have an ethic of fra-
ternity we must learn “ that goodness is not merely
some form of similar activity of self and neigh-
bour, but is really an attitude of each to the other;
the realization, indeed, of spiritual kinship and
unity,” —in short, that goodness is community,
and that it takes two men and God to make a
brother. In one of his poems William Morris
speaks of the problems of our day as a “ tangled
wood,” until they are seen in the light of life’s
meaning as a whole, and '

“ looking up, at last we see
The glimmer of the open light,
From o’er the place where we would be:
Then grow the very brambles bright.”

Looking up, Jesus saw in clear vision the mean-

ing of life, the goal of its uprising passion and

desire, the purpose of the human encampment, to

be the realization of the Kingdom of Heaven on
14 Self and Neighbour,” by E. W. Hirst,
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earth; and thus He pointed the way out of the
“tangled wood ” in which we wander confused.
The genius of His gospel was His faith in God
the Father, and His extension of the idea of the
family to include all humanity, its law brotherly
love, its ideal a Beloved Community in loyalty to
which human life, both personal and social, finds
fruition and fulfilment.

This at least is plain: the Kingdom of Heaven
was not a mere detail in the teaching of Jesus—a
mere poetic gesture—but the essence and glory of
His religion; and in the Golden Rule He found the
principle of reciprocity by which it may be realized.
How strange that a faith so central in the mind of
Jesus, a vision that possessed Him so utterly, has
so long been forgotten by the Church. If we turn
to the creeds of the Church, in quest of essential
Christian faith, we find almost no mention of the
Kingdom of Heaven—as if what meant everything
to Jesus has meant nothing to the Church. In-
deed, the Church has actually changed the meaning
of the word heaven, making it to mean, not an
order of life in which the will of God fulfils itself,
but a place outside this earth where the divine
forces rule without hindrance. Hence an other-
worldliness, not to be found in the Gospel of Jesus
—hence, also, the blasphemy of asceticism with its
blight upon the joy of life—and this in spite of the

\
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great Prayer, in which He taught us to pray:
*Thy kingdom come; thy will be done on earth,
as it is done in heaven.” No wonder the brief,
grand Prayer has become remote and unreal, if not
a kind of incantation. Never have words been so
misread ; never has any teaching been so perverted.
Jesus did not mean that God has given up the earth
to misery and misrule, and that the only redemp-
tion of man is in a distant heaven beyond the grave.

Alas, the Church, as has been truly said, in its
choice between the redemption of mankind and a
private salvation, gave up the greater hope for the
lesser. Hence its creeds, its ritual, all framed, it
would seem, to exclude, not to include, as if it must
always be trying to limit the limitless love of God,
or build a hedge-fence about His grace. But the
shock of world-tragedy has brought us to see more
clearly, if not to think more deeply, and we now
know that the hope of the Church lies in recovering
the Faith of Jesus and entering into His largeness
of vision. Hitherto, as a fact, the Church has not
taught the religion of Jesus, but a religion about
Jesus made up, in large part, of dogmas of which
He said nothing, and rites of which He knew noth-
ing. If it would recapture the power and joy of
the early Church it must return to “ the Gospel of
the Kingdom,” as Jesus preached it, with its wide
outlook and its practical program. Until Chris-
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tian principles begin to be applied to social, eco-
nomic, and national affairs, it will be increasingly
difficult to convert men to an * other-world”
Christianity. As we may read in a striking essay
in which a thoughtful man, writing hot out of his
heart, has put the matter with a directness that may
not be evaded:

“In two thousand years we have advanced at least
to this point, that, if we have religion at all, we cannot
believe in private salvation. We see that a man who
could be content with his own private salvation, or
with the very notion of a private salvation, would
prove by his contentment that he was not saved.
Salvation is seeing that the universe is good, and be-
ing a part of that goodness; and the universe is not
good, it is nonsense, if some men are saved and others
not. . . . Religion now means the hope of uni-
versal salvation, and that was what Christ offered to
mankind.”*

Of course, by “ universal salvation " is here
meant the vision of the communal redemption of
humanity, as it shone in the mind of Jesus; and if
any proof of His divinity were needed, surely that
sublime conception would crown Him as “the
Lord of all Good Life.” By the same token, the
Church exists to promote the realization of the
Kingdom of Heaven in the hearts and affairs of
men, and for nothing else. It does not exist for

*“What is the Kingdom of Heaven?” by A. Clutton
Brock.
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itself, but to get the work of the Kingdom done, to
bring the rule of God into all the fellowships of
human life. That is its business. The trouble is
that the Church thinks too much about itself,
whereas, ‘ whosoever will save his life shall lose
it: and whosoever will lose his life for my sake
shall find it.” In view of the discussion about
rites, robes, orders, ordinations, and the like—
about which Jesus said not one word—it is in order
to say to the Church: “ Seek ye first the Kingdom
of God and His righteousness, and all these things
will be added unto you.” Such things are valuable
only when they are “added ” to something else.
Jesus was not interested in churches; He was inter-
ested in men. He taught us to pray in words, and
still more in our works, that His Kingdom of fra-
ternal righteousness should triumph on earth, and
in face of that task the little dogmas that make for
debate are nothing. By all methods, by her evan-
gelism, her spirituality, by the purity and brother-
liness of her people—in her own life, in business,
in the State, in industry—the Church must seek one
thing and only one—to establish the Kingdom of
Heaven.

Not only the Church, but all agencies and insti-
tutions making for the highest life have here their
sanction and consecration. Indeed, the long climb
of man out of the “ old dark backward and abysm
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of time” toward the light—slow, tragic, heroic,
higher and higher out of savagery into civilization
—begins to have meaning when we see its goal
adumbrated in this august vision of the Kingdom
of Heaven. The organization of life in homes, in
industry, in education, in science, in art, in charac-
ter, is touched with new and enduring worth when
we see it as it stands in the service of the Kingdom
of Heaven. In the same way, the fellowship of
man in spiritual faith, in moral endeavour, in im-
mortal hope, to which we give the name Religion,
finds its fulfilment when it is devoted to the high
end of making the will of God prevail. Our own
lives, tiny as mustard seeds in the universe—so
brief at their longest, so broken at their best—are
redeemed from insignificance and endowed with
epic worth and meaning when they are related to
this large, eternal purpose. God is the meaning of
life, and in His service our fleeting days that pass
like hooded figures reveal their eternal qualxty He
only is wise who prays:

The kingdom that I seek
Is Thine, so let the way
That leads to it be Thine.

Thus, “ Thy kingdom come ” is not a prayer for
the rapture of heaven, but for the triumph of the
spirit, the faith, the vision of Jesus on earth. The
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social ills that afflict us exist because we have not
yet obeyed—if, indeed, we have even learned—the
laws of the Kingdom. As God writes His laws in
nature, leaving man to find and apply them, so
there is a Divine law of social justice awaiting dis-
covery and application. The challenge of this
quest is the pressure upon us of the Spirit of God,
and in making trial of just ways God will reveal
Himself in a new and more satisfying vision, as
He was made known to the seers of the Bible in
their long struggle as to how the Eternal shall be
served, whether by dogma and ritual or by justice
and righteousness. Indeed, the theme of the Old
Testament is largely emancipation from economic
slavery by the power of religious faith, as the
theme of the New Testament is largely the recon-
ciliation of racial and political differences through
supreme devotion to a common Lord. During
recent decades the wit of man, toiling in the phys-
ical realm, has opened to us a new experience of the
reality and purpose of God in the lucid and wise
order of the world. If, in the next few decades, a
like inventiveness is devoted to enterprises of moral
discovery and social engineering, no one can fore-
tell what may thereby be gained in the way of a
new revelation of God in the fellowship and service
of man.

Ever the Kingdom of Heaven is at hand ; always
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it is hovering over us, ready to reveal itself in the
lives and labours of man when we are ready to re-
ceive it. What God seeks to do is not to drive but
to lead—not to invade but to invite—and this re-
quires men who have the insight to discern and the
heroism to follow the will of the Eternal. At last
the vision of Jesus will come true, as witness the
profound harmony between His life and the in-
creasing purpose of the universe, whereby, while
empires crash and fall, He abides and advances in
power and dominion over men. Slowly, and in
the midst of strife and confusion, the City of
Equity rises, a city built by the hand of man moved
by the Spirit of God. God is the Lord of the to-
morrows, as of the yesterdays, and by His grace
we shall yet build that Kingdom of Truth, Beauty,
and Justice, which our prophets have seen afar off
in their visions, for which Jesus laboured, and for
which He bids us labour and pray.

Keep heart, O Comrade! God may be delayed -
By evil, but He suffers no defeat;

Even as a chance rock in an upland brook

May change a river’s course; and yet no rock—
No, nor the baffling mountains of the world—
Can hold it from its destiny, the sea.

God is not foiled ; the drift of the world Will

Is stronger than all wrong. Earth and her years,
Down joy’s bright way, or sorrow’s long road,
Are moving toward the purpose of the Skies.
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THE RELIGION OF AMERICA®

“He hath not dealt so with any nation.”
—PsaLM 147: 20,

ELIGION is a universal and elemental
power in human life, and to limit its scope
by restrictive adjectives would seem, at

first sight, to be self-contradictory. For this rea-
son, to speak of the religion of America borders
on inconsistency. Since human life pulsates to the
same great needs, the same great faiths, the same
great hopes, why speak of the religion of one na-
tion as if it were unique? Surely the religious
sentiment is the supreme revelation of the essential
unity of humanity, and the ultimate basis of human
fraternity. Exactly, but the very fact that religion
is the creative impulse of humanity promises vari-
ety of form, of accent, and of expression. It has
! Preached at the celebration of Independence Day,
City Temple, Thursday morning, July 4, 1918, attende

by the Lord Mayor of London and representatives of
many civic societies and religious communions.

50
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the unity of a flower garden, in which there is one
rich soil and one soft air, but every variety of
colour and fragrance.

Humanity is one, religion is one; but in the
economy of progress a distinctive mission is as-
signed to each great race, for the fulfilment of
which it is held to account. Naturally, in the
working out of that destiny the common impulse of
‘race is given form, colour, and characteristic ex-
pression by the national, social, political, and intel-
lectual environment in which it develops. Thus
the religion of Greece, with its myriad gods, was
different from the religion of Egypt, albeit spring-
ing from the same impulse. The Tree of Life has
many branches, and its leaves are for the healing
of the nations, its underlying unity taking many
shapes of beauty and of power, and this richness
of expression adds infinitely to its picturesqueness.
Religions are many, but Religion is one, and those
who know this truth look with a new wonder upon
the various robes of faith and hope which man has
worn in the midst of the years.

No one can read the story of man aright unless
he sees that our human life has its inspiration in
the primary fact of religion. The State, not less
than the Church, science equally with theology,
have their roots in this fundamental reality. At
the centre of human life is the altar of faith and
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prayer, and from it the arts and sciences spread
out, fan-wise, along all the avenues of culture.
The temples which crowned the hills of Athens
were dreams come true in stone, but they were pri-
marily tributes to the gods, the artistic genius find-
ing its inspiration and motif in religious faith.
Unless we lay firm hold of the truth of the essen-
tial religiousness of human life, we have no clue to
its meaning and evolution. So, and only so, may
any one ever hope to imterpret the eager, aspiring,
prophetic life of America, whose ruling ideas and
consecrating ideals have their authority and appeal
by virtue of an underlying conception of life and
of the world.

For it is becoming increasingly manifest that
our Republic—a melting-pot of nations and races
—has a spirit of its own, unique, particular, and
significant, and a mission to fulfil. Just as to the
Greeks we owe art and philosophy, to the Hebrews
the profoundest religion, to the Romans law and
organization, and to Anglo-Saxons laws that were
self-created from the sense of justice in the people,
just so America has a distinct contribution to make
to the wealth of human ideals. Amerjca is not an
accident. It is not a fortuitous agglomeration of
exiles and emigrants. Nor is it a mere experiment
to test an abstract ideal .of state. No, it is the
natural development of a distinct life—an inward
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life of visions, passions, and hopes embodying it-
self in outward laws, customs, institutions, ways of
thinking and ways of doing things—a mighty spir-
itual fact which may well detain us to inquire into
its meaning. Because America is carving a new
image in the pantheon of history it behooves us to
ask whether or not from its teeming, multitudinous
life there is not emerging an interpretation of re-
ligion distinctively and characteristically American,
In a passage of singular elevation, both of language
and of thought, Hegel explains why he did not con-
sider America in his “ Philosophy of History,”
written in 1823:

“America is the land of the future, where, in the
ages that lie before us, the burden of the world’s his-
tory shall reveal itself. It is the land of desire for all
those who are weary of the historical lumber-room of
old Europe. It is for America to abandon the ground
on which hitherto the history of the world has de-
veloped itself. What has taken place in the New
World up to the present time is only an echo of the
Old World—the expression of a foreign life, and as
a land of the future, it has no interest for us here,
for, as regards history, our concern must be with that
which has been and that which is.”

Written by a great thinker who studied the his-
tory of the world as an unfolding of the Divine life
of man, and who searched every page for the foot-
prints of God, those words are memorable. ‘They
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are a recognition of the unique and important mis-
sion of our Republic and its inescapable responsi-
bility in the arena of universal history. Much has
happened since Hegel wrote in 1823, and the
drama of our national destiny, as so far unfolded
since that time, is a fulfilment of his prophecy,
showing that we have abandoned the ground on
which history has hitherto wrought and developed
not only a life of our own, growing out of a rich
soil, but that we have undertaken a new adventure.
To-day America is not a New England, not a new
Europe, but a new world, and as such it must be
reckoned with by all who would estimate the pos-
sessions of humanity. As one also of our own
poets has said, setting our history to music: *

This is the New World's gospel: Be ye men!
Try well the legends of the children’s time;
Ye are a chosen people, God has led

Your steps across the desert of the deep,

As now across the desert of the shore;
Mountains are cleft before you as the sea
Before the wandering tribes of Israel’s sons;
Still onward rolls the thunderous caravan,
Its coming painted on the western sky,

A cloud by day, by night a pillar of flame.
Your prophets are a hundred to one

Of them of old who cried, “ Thus saith the Lord ”’;
They told of cities that should fall in heaps,

10. W. Holmes.
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But yours of mightier cities that shall rise
Where yet the lowly fishers spread their nets;
The tree of knowledge in your garden grows,
Not single, but at every humble door.

Long ago Carlyle said that the religion of a man
is the chief fact concerning him, and the same is
true of a nation. By religion he meant, as he went
on to say, not the creed which a man professes; not
that necessarily, often not that at all, since we see
men of all degrees of worth and worthlessness pro-
fessing all kinds of creeds. No, by religion he
meant that which a man practically believes, lays to
heart, acts upon, and therefore knows about this
. mysterious universe and his duty and destiny
therein; that is the chief fact about him and cre-
atively determines all the rest—that is his religion.
By the same token, the religion of a nation is not
its formal faith, its accepted theology, but some-
thing deeper, more real, and more wonderful; its
ideals, its dreams, its temper, its ruling principles,
its character. Socrates said that the real religion
of Greece was not to be found in its temples, and
Emerson made a like remark about the religion of
England.' Our Yankee Plato found the actual re-
ligion of this island something finer, more in-
wrought, at once more noble and fruitful than the
creeds of all its churches.

14 pnglish Traits.”
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Much of the theology taught in America, even
to-day, was transplanted to our shores from lands
and times alien to our own, and, if taken literally,
it would be incompatible with our fundamental
ideal. It was the product of minds whose only
ideal of the State was that of an absolute mon-
archy; it is a shadow of vanished empires, a remi-
niscence of ages when the serfdom of the people
and the despotism of constituted authorities were
established conditions. Its idea of God, of man,
of salvation, are such as would naturally occur to
the subjects of an autocracy, and this may be one
reason why it hardly touches the actual life of men
in our Republic. Fortunately, our fathers kept
their theology and their politics apart, seemingly
unaware of the conflict between them. No doubt
here we find the reason why some of our most
typical men, like Lincoln and John Hay, while pro-
foundly religious, held aloof from the churches.
If we would know the real theology of America,
to say nothing of its religion, we must go further
than to the creeds of its churches, and find it in the
life of the people, their temper, spirit, and charac-
ter. That is to say, we must find it in the Spirit
of America.

What is the Spirit of America? There are those
who tell us that we are a race of crude, sordid folk,
sodden in materialism, and others who are equally
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sure that we are a tribe of fantastic and incurable
idealists. Both aré right, and it is in this blend of
a hearty, wholesome, robust materialism with a
noble and skyey idealism that the real spirit of our
Republic is to be found; and our glory is that we
keep the two together. What idealism alone leads
to and ends in, history has shown us many times—
never more sadly than in Russia to-day. What
materialism is, when it has conceived and brought
forth its results, was shown us in the unimagina-
tive, efficient barbarism of Germany. In America
we hold the two together, that so our materialism
shall incarnate our idealism, and our idealism con-
secrate and transfigure our materialism. Because
this is so, because our national spirit has this dual
aspect, it is a blunder to leave either element out of
account in the interpretation of our history. His-
torians are apt to emphasize the purely material
causes of our national growth, interpreting it as
a matter of chance, of geographical environment,
or, as is now the fashion, of economic necessity.
Thus we find the grand traits of New England
character attributed to harsh climate, sterile soil,
and hostile conditions, and the Revolution and the
Anti-Slavery movement explained as primarily eco-
nomic in motive. It is not true. While no one
denies the influence of climate and industry, it is
little short of blasphemy to overlook those deeper
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causes—those glowing sentiments that have fired
the hearts of our people. America is a land of
commercial opportunity, but our hearts are not in
our ledgers, and our aspirations are not expressed
in profits. What really rules our nation is a pas-
sionate attachment to the ideals of liberty, justice,
and fraternity; and the soul of our people finds
voice, not in records of bank clearings, but in the
far-flung visions of our national poets and
prophets.

Stephen Graham, having followed the Russian
pilgrims to the Holy City, went with the poor emi-
grants to America, and he tells us that it was a jour-
ney from the most mystical of all lands to the most
materialistic. And yet, if we take Tolstoy as the
typical man of Russia, of its strength and its weak-
ness, its lights and shadows, and place him along-
side Lincoln, the most typical man of America,
who will say that America is not also a land of
mysticism? Indeed, when Lincoln fell more than
fifty years ago, it was Tolstoy who said: “ He was
a Christ in miniature.” To say that America is
idealistic is only another way of saying that it is
intensely religious; that our national life is rooted
in spiritual reality ; and this profound religiousness
has touched our history to finer issues, turning an
almanac of prices into an Epic of Humanity—nay,
into a chapter in the Biography of God. Consider

-
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now the religious meaning of the fundamental
ideas and aspirations of American life, and it will
become clear what our real religion is.

Before there was ever an American Republic,
thinkers in other lands had wrought out the gospel
of liberty, equality and fraternity as a thesis; but
our fathers proceeded from theory to practice.
Holding that government must be by the people
and for the people, they laid the foundations of a
nation dedicated to the truth that all men are cre-
ated equal—equal before God, before the law, and
in their right to life, liberty and the pursuit of hap-
piness, each having inalienable rights which no
State can confer or deny—trusting the free man to
guard his freedom and to find in his freedom the
solution of whatever problems may arise. That
is to say, they reversed the theological teaching of
ages and risked the fate of a nation on faith in the
essential goodness of human nature and its kinship
with God! Surely he is blind who does not see
how radical is the religious meaning of this first
principle of our American theology. America is
a symbol of confidence in human nature; it assumes
the inherent divinity and sacredness of man, and
our history has justified that faith.

Since ours is a government of the people by the
people, the hideous dogma of the State as an ab-
stract entity, a collective fiction, leading a life of
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its own, above and beyond the lives of the men
who compose it; the frightful dogma which makes
the State a kind of mortal god who can do no
wrong, an irresponsible Moloch whose necessity is
law, and to which liberty and right are to be sacri-
ficed—that dogma has no place in America.
Thank God we know nothing of the atheism that
the State must do what it has to do, law or no law,
right or no right, and that ends justify any means,
no matter how infernal! Once a French King
said: “I am the State”; and that is what every
citizen of our Republic can say. We are the State,
and if the nation is guilty of a crime, each of us is
guilty, in his degree, of that crime. America, by
its very faith, repudiates the infamy of Machia-
velli, Bismarck, and their ilk, holding the moral
law to be as binding upon a State as upon a man.
In other words, our fathers, who were your sons,
took God into account and had respect for His
eternal moral order when they founded our Re-
public, basing it, as they did, upon a religious con-
ception of life and the world.

Always a new faith in man implies and involves
a new vision of God. It was natural for the men
who bowed low when the chariot of Casar swept
by to think of God as an infinite Emperor, ruling
the world with an arbitrary and irresponsible al-
mightiness. But for men who live in a Republic
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such a conception is a caricature. The citizens of
a free land do not believe that God is an infinite
autocrat, nor do they bow down to a divine des-
potism. No, they worship in the presence of an
Eternal Father, who is always and everywhere ac-
cessible to the humblest man who lifts his heart in
prayer. 'The logic of the American idea leads to
faith in a Divine Love universal and impartial, all-
encompassing and everlasting. Elisha Mulford
was in accord with the theology of his country
when he entitled his noble book * The Republic of
God,” and it is no wonder that he would fain open
the gates of Heaven a little wider than they have
ever been. Also, if the faith of the religion of
democracy is the Fatherhood of God, its practice is
the Brotherhood of Man.

America admits men of all nations and races
into her national fraternity, granting them the right
of equal suffrage and citizenship. They walk
with us along our avenues of trade; they sit with
us in our halls of legislation ; they worship with us
in our temples. Americans all, each race brings
some rich gift of enterprise, idealism, and tradition,
and all are loyal to our genius of liberty under
wise and just laws. Most of us could repeat with
slight variations the words of John Hay when he
described the mingling of many bloods in his veins:
“ When I look to the springs from which my blood
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descends, the first ancestors I ever heard of were
a Scotchman who was half-English and a German
woman who was half-French. Of my more imme-
diate progenitors, my mother was from New Eng-
land and my father from the South. In this be-
wilderment of origin and experience, I can only put
on an aspect of deep humility and confess that I
am nothing but an American.” America knows
nothing of the Slavic race, nothing of the Teutonic
race, nothing of the Saxon race, but only the Hu-
man race, one in origin and destiny, as it must be
one in a great fellowship of sympathy and service.
~ Such is the ideal and prophecy of America, and

if to realize it all at once is denied us, surely it
means much to see it, found a great nation upon it,
and seek practically to realize it. Lord Bryce said
that American patriotism is itself a religion; it is
one with the spirit of all true religion, since the
spirit of fraternity is the essence of both. After
this manner the religious spirit works itself out in
our Republic, coloured by the political conditions
under which our nation has grown—a faith pro-
found and fruitful, hearty, happy, facing the future
with the soul of adventure, often shadowed but
never eclipsed, sometimes delayed but never de-
feated. If it is revolutionary, it is also redeeming,
offering to every man the right to seek that truth
by which no man was ever injured, and to look up
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from the lap of Mother Earth into the face of God
the Father. In the hymn of John Hay it is sung:

Not in dumb resignation
We lift our hands on high;
Not like the nerveless fatalist,
Content to trust and die.

Our faith springs like the eagle,
Who soars to meet the sun,

And cries exulting unto Thee,
O Lord, Thy will be done.

Thy will! It bids the weak be strong,
It bids the strong be just;

No lip to fawn, no hand to beg,
No brow to seek the dust.

Wherever man oppresses man

. Beneath Thy liberal sun,

O Lord, be there, Thine arm made bare,
. Thy righteous will be done.



Vi
THE CHRIST OF TO-DAY

“Go ye therefore and teach all nations; . . .
and lo, I am with you alway.”—MATT. 28: 19, 20.

“ Then came Jesus, the doors being shut, and stood
in the midst.”—JoHN 20: 26.

INCE these words were written many gen-
S erations of men have lived and wrought
and passed away—poor players all, great
and small alike, that strutted and fretted their
hours upon the stage and then were seen no more.
The things they were busy about, and deemed, it
may be, of great and lasting importance, are for-
gotten now along with them. Dust hath returned
to dust. Yet we are gathered here to-day, in this
far-off age and land, in the name of Jesus—our
presence a visible witness of the truth of the first
text, and the object of our coming set forth in the
second. It is indeed wonderful if one thinks about
it in all its meanings and suggestions.

More wonderful still is the fact that we do not
seek a mere figure in history, but a living Christ
who is the personal concern of every one of us.
For it is He who brings us here from our homes

64 ‘
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and our places of labour—He, and nothing else.
Hither we foregather seeking One who hath power
to teach us the truth, to lighten our burdens, and to
give peace to our hearts. Such is the perpetual and
manifold ministry of Christ to the soul of man, and
it is the greatest fact in history. For it is not
merely a theory, nor yet a faith, but a fact that
Christ is with us both as an influence “ in diffusion
ever more intense,” and as a Presence to comfort
and command. No other, not even the greatest of
the sons of men, has anything resembling His
persistent and redeeming power among men. It is
" not merely that something in the example of Jesus
or in His teaching holds our attention, but that He
Himself is with us, seeking to make our lives
God-illumined and love-anointed.

Compared with what Christ has meant, and still
means, to humanity, His brief life in the flesh long
ago was as a single chord to a vast melody. No
one can trace all His footsteps, much less follow
in what ways He has wrought upon the spirit of
the race, refining it and seeking to make beauty
and pity prevail. Only the art of an angel could
write such a history. The larger life of Jesus is
continuous with history; and if any one asks how
we know it is so to-day, the answer is because He
haunts us, because we cannot get away from Him,
because we feel Him, know Him, and have fellow=
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ship with Him. Throughout the ages since He
lived He has been the better Angel of our human
nature, and for millions to-day He is not simply
“the realized ideal of humanity,” but the only
God there is. When in the secret place of their
souls they try to think about God and wonder
what He is, lo! it is a form like unto the Son of
Man that they see in their dreams. So far as they
can form any idea of God, it is Jesus infinitely en-
larged in every way. Such love is not given to a
mere ideal, nor to an historic figure, nor yet to a
person living but remote. The only possible ob-
ject and explanation of the devotion of Christian
history is a Person real, living, and near.

If we ask for the reason for this experience it
is not far to seek. ‘The Infinite, as such, is not
enough for the highest spiritual life of man. Or
rather it is too much, too vague, too vast, too form-
less. Humanity must have some fixed, visible
point, some focus, so to put it, of the Eternal about
which its love and reverence may gather. The In-
finite, to be Infinite, must contain more than power,
more than knowledge; it must also contain truth,
love, purity, justice, joy. But these, to be of any
effect in our human world, must be personal. The
vague, formless, voiceless Infinite must take shape,
as the limitless sky must yield its cloud. In the
life of Christ—in His character and personality—
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the Eternal did take lovely and revealing shape,
“full of grace and truth,” and that is why the
faiths, hopes, dreams and reverences of humanity
are entwined about Him. He makes God real,
personal and eloquent to men, and when that vision
is before us we know, if only for a brief time, that
at the heart of things there is an infinite pity, a
benign purpose and a deathless hope. '
Never was the ministry of Christ more needed
than it is to-day, when all things tend, with a
paralyzing emphasis, toward the impersonal.
Surely the personality of Christ, so persistent in
history and so creative in experience, is worthy of
the attention of a scientific age which deals with
realities. Such a power, such a possibility, such
a prophecy must have been embodied in nature
from the beginning; and this suggestion, if read
aright, is a way of approach to Christ as the fact
of supernal significance in nature, as He is the
fact of supreme import in history. Ages differ in
outlook and endeavour, but hitherto each age has
found in Christ that which answered its questions
and satisfied its profoundest needs. Adown the
centuries we see the pilgrim Christ moving in new
and changed times and amid vast, unexpected de-
velopments of thought and life. There is no
reason to think that our age will be an exception;
but the angle of view, which gives us our vision,
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has changed, and Christ must be reinterpreted if
we are to find in Him the resource equal to the
aspirations and enterprises of this stupendous time.
No longer can we be content with the Christ of the
past while humanity is calling for a Christ of to-
day, girded with power to meet its wide-ranging
issues and demands. As a wise teacher has said:

“ Perhaps it may be reserved for the coming age to
combine anew in a nobler whole all that the scholar-
ship of a hundred years has done to make the Jesus
of history actual again with that most heart-shaking
and world-changing conviction of the early ages, that
here we have the absolute and final manifestation of
the Eternal God, that these human lineaments of the
Man of Nazareth are the letters and syllables of the
Eternal Word. Then the days the world will sorely
need, the great days of faith, will return, for ‘ Who
is he that overcometh the world, but he that believeth
that Jesus is the Son of God?’”*

If there is one thing that our troubled age needs
to-day it is a heart-shaking and world-changing
conviction, such as that which grasped the crum-
bling classic world and reshaped it. Speaking of
that long-vanished world, Mommsen said on the
closing page of his “ History ”: “ The world was
growing old, and not even Czsar could make it
young again.”” Yet what Csar was unable to do,
Christ did. Into an age spiritually sad, morally

1% The Reasonableness of the Christian Faith,” b,
D- S- Caim'd v y
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decaying and utterly weary—an age, if not hope-
less, at least unhopeful—He made His advent,
bringing new life, new ideas, new influences, new
expectations, and quickening the human soul in a
new fashion. It was like the coming of spring
after a long winter, like the dawn after a dark
night. One has only to turn from the writings of
. the Stoics to the little Book that tells the story of
Jesus, to realize what a difference He made. In
one there is a noble endurance; in the other an en-
durance equally noble, but also an energy of hope,
a warmth of love, a serenity of faith, and withal
a victorious joy hardly known on earth before
Jesus lodged with the fishermen by the sea.

Surely here is a creative force of faith, and “a
deep power of joy,” which we need in a world
shattered by war and threatened by chaos. There
must be a synthesis of insight and experience, a
renewal of the spiritual forces of civilization, if
we are not to fall into

That sad, obscure, anarchic state
When God unmakes but to remake the world
He else made in vain, which must not be.

Slowly it is dawning upon us that the world of
men can be, and of right ought to be, a community,
in which democracy and religion are two aspects
of one and the same life. But the world com-
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munity must include God, since every impulse to-
ward it is of His Spirit. Without Him, however
gregarious men may be, however bound to one
another by economic interest, they yet live in an
alien place. With Him, the world of men and
things acquires full social character and value. In
short, if we are to have an organized world we
must have a world-soul, some inner unity that
shall do for mankind at large what class feeling
does for a class, and what patriotism does for a
nation. Such a unity must be found in something
real and abiding, rooted in habits and sentiments
as well as in reason—that is to say, in religion.
As we may read:

“To reveal God aright and to fulfil its function in
human life, religion must become more moral and
more democratic. The world-cohmunity can believe
in no merely tribal or national God, with favourite
children whose battles He fights, whose ambitions He
coddles and to whom alone He grants glimpses of His
will ; nor in a merely sovereign, autocratic God, who
exploits men without feeling for their misery or re-
gard for their desire; nor in an imperturable God
whose chief virtue is His changelessness. The su-
preme bond of the world-community will be a God of
right and justice, who owns all men as His children
and who steadfastly seeks with them, and through
them, the common good.”*

*From a Declaration of Principles of the Religious
Education Association of America.
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Nothing less than the God revealed in Christ is
equal to a need so insistent, so profound, and so
pathetic. Only in Christ—in His Spirit, His prin-
ciples, His personality, and, above all, in His
vision of God—may we ever hope to find the
truth, the tie, the spirit by which the world can
be unified and held together by a bond stronger
than force or even law. If Christ is “ the same
yesterday, and forever,” He can evoke in mankind
that sentiment of spiritual solidarity, that sense of
kinship, comradeship and service without which
all our outward forms of organizations—our
“ machinery of friendship ”—will be fragile, if
not futile. But to make that ministry possible we
must rediscover Christ in our thought, our ex-
perience, our obedience, and, like Augustine of
Canterbury, take a whole Christ for our salvation,
a whole Bible for our staff, a whole Church for
our fellowship, and a whole world for our parish.
Exclusiveness must be excluded ; no partial thought,
no limited vision will do. Henceforth we must
think in terms of all humanity, and in the assur-
ance that what Christ does and has done for in-
dividuals, to which experience past and present
bears shining witness, He can and will do for so-
ciety as a whole—that is, help the world to find
its soul.

First, as to our thought of Christ—for we must
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think, as well as act, if our efforts are to be in-
telligent and fruitful. For years past, in response
to a deep need and amidst many agitations, a more
comprehensive and satisfying thought of Christ
has been taking form. It has been enriched of late
by the new study of the Jesus of history, by the
more vivid social passion of our day, and by the
revival of a new mysticism free from the perils
that beset the old—a mysticism not only individual
but social, not only contemplative but active. To-
day we may say that our thought of Christ is
neither orthodox nor unitarian, neither liberal nor
evangelical; it is all these—and more! Slowly we
are coming to a conception, a vision, an experience
of Christ in which the partial ideas of the past are
gathered up and fused into a larger whole, render-
ing old debates obsolete. If the harmony has not
always been kept between history and experience,
it is better adjusted to-day than a few years ago,
when it seemed that Jesus as a Reformer was su-
preme. But time is teaching us that the reality of
Christ is too large, too rich, too varied for any one
mind, any one sect, or any one program to re-
veal, and that we must know Him in fellowship.
Seeking the Christ of to-day, we find ourselves
going back—or rather forward—into the at-
mosphere and colour of the New Testament. The
vivid realism of the first three Gospels—etching
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the real Jesus in the air and setting of His age, as
His disciples knew Him—the personal idealism of
the Fourth Gospel, with its deep insights and in-
timacies, unite in our thought and faith with the
glowing mysticism and cosmic universalism of St.
Paul. Above all, and through all, we are learn-
ing with St. Paul to tead the dark, cryptic story of
life upon the earth as a threefold drama of revela-
tion, in nature, in history, in redemption, and to
find in Christ—in His life, His Spirit, His poign-
ant and creative compassion—the key and clue to
it, revealing all that we know, or need to know, of
the Father of man. And the vision of God in
Christ—the over-brooding, indwelling, suffering,
redeeming God of the Gospel—so far from being
obscured by the awful apocalypse of the war, has
been made more real, alike in personal experience
and in social aspiration; so that, in the Christ of
* to-day men do know, as of old, the living God in
His eternal good-will.

Second, as to obeying Christ, the necessity of
it is as vivid as its difficulty—and that means much.
How difficult it is each of us can testify, and it is
no wonder that men hold that principles like those
of Jesus, which are so fundamental that they be-
come the guiding stars of all ages, cannot literally
be obeyed this side of heaven. Still, if Christian
ethic cannot all at once be a fulfilment of the ideal,
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it can and must be an honest, earnest, tireless effort
to adjust human life, in all its relations, to the
ideals of Christ. By the same token, it must ad-
vance with ever-widening horizons and ever-deep-
ening intensities as men pragmatically work out
what they know of His ideals. For never has it
been more clearly seen that the laws of Jesus are
like the great laws of nature, and that there can
be no real peace, no security, no happiness until
they are applied to personal life, to industry, to
education, to the Church, and to the larger rela-
tions of nation to nation. This at least is plain:
apart from Christ there is no hope at all that the
dreams of those who are struggling for a better
social order, for justice, sympathy and beauty, will
be fulfilled.

The religion of Jesus is love, comradeship, fel-
lowship, in which men live together as the sons of
God in mutual service and good-will. But when a
man of to-day tries to put that spirit into social
practice, he finds himself in an order and habit of
life created by and intended to serve a very dif-
ferent spirit. There is the difficulty, and it is idle
to say that it is not real and formidable. None
the less, we must accept the challenge of it, demon-
strating a more excellent way. If the world is to
become Christian in any real sense, the will to
fellowship must prevail over the will to rivalry,
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and that, too, without losing what is useful and
noble in the spirit of rivalry. It is a stupendous
task. It will take time and patience and wisdom
and heroic sacrifice, but it can be done. Faith may
often be tempted to cynicism before the end is in
sight, and the love of many will wax cold, but we
must never allow ourselves to doubt the issue. The
alternative is appalling. ‘T'wo ways are set before
us, either we must follow Christ or turn away from
Him. Both ways are difficult, but one is hopeless,
and we dare not follow it, unless we are willing to
resign ourselves to endless feud, faction and strife,
and live under the shadow of chaos.

Here, then, is the fair challenge of a sad and dis-
tracted age to the followers of the Christ of to-day.
Are we ready to meet it? If we are not to fail,
the Church must be the home of good-will, the
centre of unity, the fountain of fellowship, making
actual in the spirit and form of her life the reality
of her initial faith in the essential unity of all men
under God. At least, we must have one place
where the will to fellowship can have a chance to
grow and be glorified, if it is to influence the
structure of the social order. Is Christ divided?
Wherefore, then, our sectarianism, our intolerance, .
and our spiritual snobbishness? In the long run,
as Donald Hankey said, the failure of the Church
is a failure of love, a failure of fellowship. If it
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is impossible for men to be united in the fellow-
ship of Christ, then Christianity is impracticable,
and had better be given up. But it will not be
given up. Christ will yet have His way. If the
Church is untrue to the ideal of her Master, the
candlestick will be removed from her altar and the
light will shine elsewhere. Sooner or later some
group will realize the will to fellowship and draw
to itself those who are worthy to be called the dis-
ciples of Christ.

Such a Leader, Teacher and Saviour is the
Christ of to-day, and each of us may find in Him
our faith for to-day and our hope for the morrow,
our cleansing from sin and our comfort in sorrow.
Whatever else may be dim, here is the Way, the
Truth and the Life. Other voices may be uncer-
tain, but our own hearts tell us that by as much as
we trust Him and obey Him, by so much do we
really learn the worth and meaning of our days.
It means much to know the road and the direction;
.. but it means more to know that, while others vanish
from our side, there is One who is going all the
way, even through the Valley of the Shadow:

And without a screen at last is seen
The Presence in which I have always been.




VI
THE JUDGMENT OF THE CHURCH®

“ He that hath an ear, let him hear what the Spirit
saith to.the churches.”—REv. 2:7.

HE Book of Revelation is the Gospel of
that Unfinished Life which slowly shapes
the world, a vision not of the past, but of

the Eternal Present in which the Living Christ is
fighting His way to victory in the awful courses of
history. Its spirit is immediate, instant, urgent,
as if the veil were suddenly lifted and we perceived
the forces moving behind events and the spiritual
conflict impending. Here is revealed the Christ
not only of the four Gospels, but of the four
corners of the earth; the Christ of to-day, not
awaited as a portent in the heavens, but a living
Presence with eyes of flame, His voice as the sound
of many waters, unveiled anew in the stupendous
overturnings of history. It is the Eternal Christ,

* Preached at Glasgow, as fraternal delégate from the

Congregational Union of England and Wales tp the
Scottish Union, May 6, 1919,
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“no more to be
Of captivity the thrall,
But the one God, All in All,

King of Kings, Lord of Lords,
As His servant John received the words,
‘I died and live for evermore!’”

No one can read without a quick throb of the
heart the opening vision of the flaming Christ
judging the seven churches of Asia, while the text
recurs again and again as a refrain. The Re-
deemer-Judge commends each one of the Churches
for its faith, its patience, its fortitude, and its
charity, but in each He finds something lacking.
One is too rich, another has fallen into error, an-
other is lukewarm, and still another has a name to
live but is dead. The order is first praise, then
rebuke, and finally a call to repentance, else the
candlestick will be removed. To-day, to-morrow,
forever, that judgment goes on, since the Church
must renew its life and revise its method contin-
ually in response to the living Word of God spoken
in the facts, forces, ideas, and events of each new
age. In the nature of things it must be so, be-
cause the religion of Jesus is a life, a spirit, an in-
spiration, and as such is not to be fixed in any form
of dogma or rite or custom or method, but will
forever be breaking into human life with new and
revolutionary power.
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Long ago Schiller said that “ the history of the
world is the judgment of the world,” and the
phrase flashed out in the volcanic days through
which we have been living. It is equally true of
the Church, and doubly so in a day of the right
hand of God when all human things are tried as
by fire. Yesterday was a testing time, as to-day
and to-morrow will be. The Church was not
found wholly wanting in the infinite anguish of
yesterday, nor will it utterly fail in the bewildering
perplexity of to-day. It is permitted us to believe
that the Saviour-Judge sees something to praise in
His sorely tried Churches in this strange time, but
He finds much—oh ! how much—to rebuke. Again,
as in days of old, comes the call to repentance, lest
the candlestick be withdrawn. Only a humble and
penitent Church may inherit the world now in the
making; only a holy and heroic Church can be the
Body of Christ to a day like this. With abject
humility the Church must confess the sins of the
past, its lack of adventurous faith, its narrowness
of vision and of sympathy, its bigoted divisions—
all, indeed, that mars fellowship, destroys brother-
hood, or limits the personal and social realization
of the mighty power of the Gospel.

For what is the Church, and what is its mission
and service to the troubled world of to-day? It is
one of three old, divine institutions by which the
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higher life of man is nourished, the other two be-
ing the Family and the State. All three are sacred,
all three are religious—citizenship as much a sacra-
ment as prayer—and not the Church alone. If

any one of the three is to be selected as more re-

ligious and of diviner sanction than the rest, it must
be the family. It came first, and it satisfies more
human needs than any other, if, indeed, the other
two may not be said to be extensions of its idea
and influence—as Jesus taught concerning the
Kingdom of Heaven. Not unnaturally, the three
primary institutions are often confused, not only
because all are alike religious, and because the
same man is in all three, but because each glides
into the other and their functions are interwoven.
None the less, they are distinct, and if we say that
the Family is the home of the affections and the
State is the institute of common rights, the Church
is t