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PREFACE TO THE SECOND EDITION

So soon has a new edition of this volume become
necessary that we must content ourselves with correct-
ing such minor (typographical) errors as have been
brought to our notice.

It is a pleasure to be able to say that the reviews of this
Study, so far published, in this country, in Canada, in
South America, and in Europe, have been uniformly fa-
vorable. Catholics have hailed the book as a necessary
and useful publication. Even Freemasons have been
constrained to acknowledge its objectivity and calmness
.of tone. Thus a Masonic writer in the Missouri Histori-
cal Review? says: .

“ A Study in American Freemasonry . . . 1isbased
upon Pike’s * Morals and Dogma of the Ancient and Ac-
cepted Scottish Rite,” Mackey’s works, and publications
of other Masonic writers. It is written in a calm, ar-
gumentative manner, giving authorities for all the al-
legations that the author makes, so that no offense is felt
by a Mason while reading it, though he may see the mis-
take of the author in the conclusion given by him.”

This “ mistake ”” our critic specifies as follows: ‘ The
majority of American Masons adopt the York Rite
of Masonry leading from the Blue Lodge through the
Chapter to the Commandery of Knights Templar. In
the Scottish Rite leading from the same Lodge to the
33rd degree there is more of philosophic teaching, but
Masons would reply to the assertions of the author, that
in neither branch is there taught any concealed religion,
philosophy or science, but that these are all fully set forth
in the monitorial or exoteric Masonry, the esoteric Ma-
sonry being merely the forms of initiation and not a
changing or addition to the monitorial part.”

1Vol. III, No. 1 (Oct. 1908), p. 79
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INTRODUCTION

Among the varied influences that are ceaselessly en-
gaged in shaping American ideas and molding Ameri-
can life, Freemasonry must, in all fairness, be con-
ceded a prominent place. Its principles are scattered
broadcast by our daily press; its labors for humanity
are the constant theme of tongue and pen; its mem-
bers are, in great part, our lawgivers, our judges, our
rulers; even the presidents of our republic openly join
its ranks; the educators of our youth in school and
university are often its adherents, and encourage
among their pupils societies which ape its secrecy
and methods and prepare the young to become its
zealous partisans in after life. To crown all, Protes-
tant ministers and bishops are its initiates and advo-
cates, so that often not only the corner stones of our
public buildings, but even those of Protestant churches,
are laid by its officers and consecrated by its mystic
rites. To deny its influence among us, would be to
deny a fact plainer than the light of day.

And if we are to believe the open protestations
of American Freemasonry, we should not grudge it its
numbers or its power. ‘It is,” it asserts, ““ a purely
benevolent association, in which there is no harm.
It admits all religions in a spirit of universal tolerance.
No atheist can be a member. It teaches brotherly
love and universal benevolence, the fatherhood of God
and the brotherhood of man. It requires a man to
be moral; enforces respect for authority; assists its
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iv INTRODUCTION

associates in life, and when death calls them to a
better sphere, consigns dust to dust with appropriate
ceremonies and provides with solicitous care for the
widow and the orphan.” If this be American Ma-
sonry, and the whole of American Masonry; if there
be nothing objectionable concealed behind all these
and masked by these, opposition to American Masonry
is hard to be conceived.

Yet there is opposition to American Freemasonry,
and strong opposition, in a quarter from which, if
Masonry’s assurances are sincere, we should least
expect to meet it; opposition and condemnation from
a power remarkable for its own deeds of benevolence
— the Catholic Church. Is it ignorance on her part?
Is it prejudice and bigotry? Is it the pettiness of
wounded pride at finding a powerful competitor in the
field? Is it priestly tyranny which will suffer no in-
fluence even for good, if dissevered from its own?
The present Study will, we hope, throw light upon all
these points, which cannot but interest the inquisitive
mind.

“But what guides,” it will be asked, “are we to
follow in our Study?”— Guides, we answer, to
whom no exception can be taken; guides who certainly
know of what they speak; guides who will speak
in all sincerity, since they do not speak for us,
but for the instruction of those of whom they are the
acknowledged and accepted teachers. We shall use
standard works of American Freemasonry, the works
of such celebrated Masonic authorities as Bro. Albeit
G. Mackey and Bro. Albert Pike.

To show that we are not exaggerating the authen-
ticity of our sources, which indeed no educated Ameri-
can Mason would for a moment deny, our readers will
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permit us to give, in the words of a Masonic Brother,
a brief notice of their Masonic life and literary labors.

“It is in Masonry,” says Bro. C. T. McClenachan
in his Memoir of Dr. Mackey, written for the Fra-
ternity, ‘““that Dr. Mackey attained his greatest
celebrity, for to that and its kindred sciences he de-
voted the best years of his life. He was initiated,
passed, and raised to the sublime degree of Master
Mason in 1841, in St. Andrew’s Lodge, No. 10, at
Charleston, S. C.; immediately afterwards he affiliated
with Solomon’s Lodge, No. 1, of the same city, and
in December, 1842, was elected Master thereof. In
the following year, 1843, he was elected Grand Secre-
tary, and in March, 1845, Grand Lecturer of the
Grand Lodge of South Carolina. In both offices he
was continued uninterruptedly until 1866, combining
with the duties of the Secretariat that of preparing the
Reports on Foreign Correspondence. In the Grand
Chapter of the Royal Arch Masons of South Caro-
lina, Dr. Mackey was elected Grand Lecturer in 1843,
Deputy Grand High Priest in 1847, and in each suc-
cessive year, until 1854, when he was made Grand
High Priest, in which position he served, by continu-
ous re-elections, until 1867. Upon the organization,
in 1860, in South Carolina of a Grand Council of
Royal and Select Masters, he was elected Grand
Master. During the period he filled these important
positions, in the Grand Lodge, Grand Chapter, and
Grand Council of South Carolina, he exercised a
potential and beneficial influence over the Masonry of
that State, which grew under his fostering care from a
condition of weakness to one of great prosperity.
His Annual Reports on Foreign Correspondence, and
his instructive lectures and addresses, gave him a rep-
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utation which was shared by the Bodies he represented.
In 1859, the Royal Arch Masons of the United
States, at their triennial convocation in Chicago,
elected him to the highest position within their gift,
that of General Grand High Priest — an office which
he held for six years. At an early period, Dr. Mackey
took an interest in Scottish Rite Masonry, the ab-
struse philosophy of which he found congenial. In
1844, he received the Thirty-third or ultimate degree
of that rite, became a member of the Supreme Council
for the Southern Jurisdiction of the United States,
and was immediately elected its Secretary-General,
which [office] he continuously occupied until his death.
For many years he was the oldest member of the
Rite in the United States, in virtue of which he held
thie position of Dean of the Council, and, as a mark of
respect and esteem, that Supreme Body, by special
enactment, made the office of Secretary-General, which
is usually the sixth in rank, the third office during his
life.

“As a contributor to the literature and science of
Freemasonry, Dr. Mackey’s labors have been more
extensive than those of any other in this country or
in Europe. Robert Morris, than whom no one has
had better opportunities of judging, said in 1856, in
his Reminiscences, that ‘ the character of Dr. Mackey
as a profound and lucid historian and writer in all
departments of Masonry is, we conceive, unequaled
by any living writer, unless it be the venerable Dr.
Oliver of England.’” (Encyclopedia of Freema-
sonry, Ed. of 1906, pp. 916-917.)

Not content with this tribute of esteem, Bro. Mc-
Clenachan, in his “ Addendum ” to Dr. Mackey’s En-
cyclopedia of Freemasonry (Preface, p. 921), adds:
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“ As the young student or older devotee looks for,
and is entitled to receive, the latest Masonic informa-
tion and deductions derived from research in a work
of this class, I have with diffidence undertaken to
carry on the work of the Doctor from the standpoint
where he ceased his labors ten years ago; not by
withdrawing a word from or interpolating the original,
but by means of a voluminous Addendum replacing
the few pages of supplement that concluded the
original work, and which consisted of material in-
cidentally omitted in its relative position. This ad-
dition, therefore, is a more complete compilation of
subsequent discoveries and oplmons
This Addendum, therefore, is offered as a lovmg
tribute to an esteemed author, who had no peer in his
successful endeavors to add so materially to the gen-
eral information of the Craft.”

We may, therefore, as is evident, safely trust our-
selves in Masonic matters to the tutelage of such a
master. He knows whereof he speaks, for besides
filling some of the highest positions in the order, he
was the accredited teacher of his Brethren for nearly
four decades, from 1841 to his death, in 1881. He
will tell us the truth, for he is writing for those whom
he is anxious to instruct and is confident that his mean-
ing will escape our grasp.

“ The truth is,” he says in his Encyclopedia of Free-
masonry, p. 617, ‘“ that men who are not Masons never
read authentic Masonic works. They have no in-
terest in the topics discussed, and could not under-
stand them, from a want of the preparatory education
which the Lodge alone can supply. Therefore, were
a writer even to trench a little on what may be con-
sidered as being really the arcana of Masonry, there
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is no danger of his thus making an improper revelation
to improper persons.”

The Doctor fortunately for us is in error when he
asserts that we do not read authentic Masonic books.
We shall use freely his Encyclopedia of Freemasonry,
his Lexicon of Freemasonry, his Symbolism of Free-
masonry, his Masonic Jurisprudence, and his Masonic
Ritualist,— all standard works of American Free-
masonry. He is in error also when he imagines that
we are not interested, and deeply interested, in the
topics which his learned works discuss. We venture
to hope that he is in error also as to our inability to
grasp his meaning, even though we lack the useful in-
structions of the lodge, for enough is said clearly to
indicate, without the shadow of a doubt, what is only
hinted at; and incomplete instruction in one place is
fortunately completed in another.

Of Bro. Albert Pike and his Masonic classic,
Morals and Dogma of the Ancient and Accepted
Scottish Rite of Freemasonry, some extracts from the
preface of the work and the brief account of Bro.
McClenachan, the continuator of Dr. Mackey’s En-
cyclopedia of Freemasonry, will be abundantly suffi-
cient.

“The following work,” says Bro. Pike of his
Morals and Dogma, “ has been prepared by the au-
thority of the Supreme Council of the Thirty-third
Degree for the Southern [and Western] Jurisdiction
of the United States, by the Grand Commander [him-
self] and is now published by its direction. It con-
tains the Lectures of the Ancient and Accepted Scot-
tish Rite in that jurisdiction and is specially intended
to be read and studied by the Brethren of that
obedience, in connection with the Rituals of the De-
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grees. It is hoped and expected that each will furnish
himself with a copy and make himself familiar with
it.”

“ It not being intended for the world at large, he has
felt at liberty to make, from all accessible sources, a
compendium of the Morals and Dogma of the Rite,
remould sentences, change and add to words and
phrases, combine them with his own, and use them as
if they were his own, to be dealt with at his pleasure,
and so availed of as to make the whole most valuable
for the purposes intended.”

Bro. Albert Pike, says his biographer, was “ born in
Boston, Mass., December 29, 1809. . . . After
a sojourn in early life in Mexico, he returned to the
United States and settled in Little Rock, Arkansas,
as an editor and lawyer. Subsequent to the war of
the rebellion, in which he had cast his fortunes with
the South, he located in Washington, D. C., uniting
with ex-Senator Robert Johnson in the profession of
the law, making his home, however, in Alexandria.
His library, in extent and selections, is a marvel, es-
pecially in all that pertains to the wonders in ancient
literature Bro. Pike is the Sov[ereign] G[rand]
Commander of the Southern Supreme Council
Af[ncient and] Afccepted] Scottish Rite, having been
elected in 1859. He is Prov[incial] G[rand] Master
of the G[rand] Lodge of the Royal Order of Scotland
in the U. S.,, and an honorary member of almost
every Supreme Council in the world. His standing as
a Masonic author and historian, and withal as a poet,
is most distinguished, and his untiring zeal is without
a parallel.”” (Encyclopedia of Freemasonry, pp. 992,
093.) Pike died in Washington, Apr. 2, 1891.

We shall therefore allow American Freemasonry
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to speak for itself, regretting only at times that it will
not speak more clearly and fully; and our readers
must pardon us that the occasional fulness of our quo-
tations sometimes introduces extraneous matter, for
we would not for a moment lie under the suspicion
of taking a word or phrase apart from its context and
of so changing its meaning.

As the present work is written for the ordinary
reader, the learned must pardon us for not treating
certain questions in minuteness of detail.! From prin-
ciples stated they can make their own deductions un-
aided by our efforts, and we shall be enabled to keep
our Study within readable limits.

Finally, it is as a mere contribution to information
concerning American Freemasonry that we offer the
present volume, and not as an exhaustive dissertation
that will leave nothing to be desired. On a number of
interesting themes we shall present to our readers
what American Freemasonry in its most approved
sources gives to its initiates, and remit them for further
information to other authors.

The substance of many of these chapters has already
appeared in THE CaTHOLIC FORTNIGHTLY REVIEW.
In presenting the matter, however, in book form to
the public, it has been thought well to condense
some parts and to enlarge others, hoping thus to meet
better the needs and wishes of many readers. Should
success crown our efforts, and the aim, the nature,
and the tenets of American Masonry be better and
more generally understood, we shall feel fully re-
warded for the labor which the preparation of this
volume has entailed.

1The immediate object of this book will also explain the lit-
erary method employed, the mode of giving references, and a
few other features that may appear at first blush to indicate want
of scholarship or of scientific acumen.
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CHAPTER I

AMERICAN FREEMASONS AND AMERICAN FREE-
MASONRY

Before entering on any discussion of the nature and
doctrines of American Freemasonry, we must touch
upon a point which, already firmly fixed in the minds
of many of our readers, will, if not fairly met, prej-
udice them against our present Study, and so weaken
the force of all that we may say. The point may be
called that of their own personal experience; and,
how hard it is to weigh a matter calmly when per-
sonal experience bends us one way or the other, every
man of serious and reflecting mind must candidly
admit.

“ We have known many Masons,” our readers will
say, “we have known them intimately, and have
found them excellent men, good fathers, faithful hus-
bands, loyal citizens; honest and upright in their deal-
ings; open-handed in their generous benevolence;
prominent in their own church circles; friends even of
the Catholic clergy, who never appealed to them for
assistance in vain; respected by all, and an honor to
the community in which they lived. Such are many of
the Masons whom we have known, and from the
mouths of whom we have learned the nature and the
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7 AMERICAN FREEMASONRY

aims of the Masonic Order. That they knew these
aims, needs no stronger proof than the long years
that they have lived as Masons; that they told us the
truth, is witnessed to by the integrity of their character
and the sincerity of their love.”

Against the praise lavished on such estimable men
we have not a word to say. How common the type
may be among American Freemasons, we are unable
to state; but we are perfectly willing to believe that
it is by no means uncommon. We are willing even
to grant the sincerity of your informants; you must
pardon us, however, if we question their knowledge.
It may seem to you, for the moment, rash and pre-
sumptuous for us to do so; we ask you only to con-
sider our reasons. We are content to be judged by
them.

We have granted your Masonic friends’ candor
and sincerity, for we would avoid offending both you
and them. We would, however, submit to your con-
sideration the rule prescribed to them by their Order
in all their dealings with those who are not Masons.
It is contained in all Masonic rituals and is found in
Mackey’s Masonic Ritualist, pp. 248 and 249:

“ Behavior in presence of strangers not Masons.—
You shall be cautious in your words and carriage,
that the most penetrating stranger shall not be able to
discover or find out what is not proper to be intimated;
and sometimes you shall divert a discourse, and man-
age it prudently for the honor of the Worshipful Fra-
ternity.” Secrecy is after all, remember, the very
essence of the institution. “ The duty of an' Entered
Apprentice is embraced by the virtues of silence* and

1 Throughout this volume, except where expressly indicated,
the italics are ours. In this passage they are Mackey’s.
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secrecy,” we are told in the same volume, p. 30; and
the opening words of the gth or Highest Degree of the
American rite, viz: Select Master, p. 523, emphasize
for the proficient in Masonry, the same Masonic vir-
tues. “ The two virtues which it is particularly the
symbolical design of the Select Master’s degree to in-
culcate are secrecy and silence. They are, indeed,
called the cardinal virtues of a Select Master, because
the necessity of their practice is prominently set before
the candidate in the legend, as well as in all the cere-
monies of the degree. But these virtues constitute
the very essence of all Masonic character; they are the
safeguards of the institution, giving to it all its
security and perpetuity, and are enforced by frequent
admonitions in all the degrees, from the lowest to
the highest. The Entered Apprentice begins his
Masonic career by learning the duty of secrecy and
silence. Hence it is appropriate that in that degree
which is the consummation of initiation, in which the
whole cycle of Masonic science is completed, the
abstruse machinery of symbolism should be employed
to impress the same’ important virtues on the mind of
the neophyte. . .

Lt If we turn our eyes back to antiquity,” says Cal-
cott, ‘we shall find that the old Egyptians had so
great a regard for silence and secrecy in the mysteries
of their religion that they set up the god Harpocrates
to whom they paid peculiar honor and veneration;
who was represented with the right hand placed near
the heart, and the left down by the side, covered with a
skin before, full of eyes and ears; to signify that of
many things to be seen and heard few are to be pub-
lished.’

“ Apuleius, who was an initiate in the mysteries of
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Isis, says: ‘ By no peril will I ever be compelled to dis-
close to the uninitiated the things that I have had en-
trusted to me on condition of silence.” ”

It would be well at least to ponder on these things
when weighing the words of your Masonic friends.
We will, however, for the moment, waive this all-
important duty of Masonic secrecy, and suppose that
your friends have been as open and candid with you
as you assert. Tell us in all sincerity, what they have
told you concerning the aim and purposes of the Order.
Have they asserted that it is a purely social organiza-
tion? a mere gathering to promote goodfellowship?
a society for the purely temporal advancement and
assistance of its members? a mere benevolent asso-
ciation to care for the widow, and the orphan, and the
brethren in distress? That it has nothing to do with
politics, or party, or a man’s religion?

Are these the things that in all candor and sincerity
they have told you? If they are, we ask you to follow
us in our Study, for we shall give you, from au-
thentic American Masonic sources, more light on
many of these matters than your friends have deigned
to afford you.

We disclaim, however, any desire of imposing
personal opinions of our own upon you. We are con-
tent to submit our authorities and constitute you the
judge of the correctness of our deductions, if, indeed,
in most cases, deductions be not superfluous.

And now, as a practical test of your friends’
Masonic knowledge, let us examine how correct it is
in regard to the very end and object of Freemasonry.
For, to be fair, you must admit that if they are ill-
informed on a point so fundamental and primary as
this, their information is little to be relied on in more
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abstruse and recondite matters. Now the fact is, that
sincere as they may be, they are sincerely in error;
although, as Dr. Mackey assures us, those that shared
in the error, constituted in his days a large majority
of the Brotherhood.

“What, then, is the design of Freemasonry?” he
asks in his Symbolism of Freemasonry, pp. 301-302.
“ A very large majority of its disciples,” he answers,
“looking only to its practical results, as seen in the
every-day business of life,—to the noble charities
which it dispenses, to the tears of the widow which it
has dried, to the cries of the orphans which it has
hushed, to the wants of the destitute which it has sup-
plied,— arrive with too much rapidity at the conclusion
that Charity, and that, too, in its least exalted sense of
eleemosynary aid, is the great design of the institu-
tion.”

“ Others,” he continues, “ with a still more con-
tracted view, remembering the pleasant reunions of
their lodge banquets, the unreserved communications
which are thus encouraged, and the solemn obligations
of mutual trust and confidence that are continually
inculcated, believe that it was intended solely to pro-
mote the social sentiments and cement the bonds of
friendship.”

The true object and aim of Masonry, American
Masonry — for it is of this that Dr. Mackey speaks —
is therefore neither mere sociability nor mere
eleemosynary benevolence which shows itself in the
form of material assistance to the poor, the aged and
afflicted ;— it is something higher, something vaster, in
the true Masonic idea; something immeasurably more
worthy of the instructed Mason. In admitting, there-
fore, the sincerity of your Masonic friends, we have
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been forced, in justice, to question their knowledge.

“ Those Masons,” says Bro. McClenachan in his
Addendum to Dr. Mackey’s Encyclopedia of Free-
masonry, p. 970, “ who take more delight in the re-
freshments of the banquet than in the labors of the
Lodge, and who admire Masonry only for its- social
aspect, are ironically said to be * Members of the Knife
and Fork Degree.” The sarcasm was first uttered by
Dermott, when he said in his Ahiman Rezon, p. 36,
speaking of the Moderns, that ¢ it was also thought ex-
pedient to abolish the old custom of studying geometry
in the Lodge; and some of the young brethren made
it appear that a good knife and fork in the hands of
a dexterous brother, over proper materials, would give
greater satisfaction and add more to the rotundity of
the Lodge than the best scale and compass in Europe.’ ”

But it may be that your friends are something more
than this, and that they even deserve to be ranked
among ‘‘ Bright Masons.” They may be well
acquainted with the ritual of the Order. They may
have at their fingers’ ends the forms of opening and
closing a Lodge. They may even be able to go
through all the ceremonies of initiation without a mis-
take, and yet be only on the threshold of true Masonic
knowledge.

“ A Mason is said to be ‘ bright,’ ”” says Dr. Mackey
in his Encyclopedia, p. 130, “ who is well acquainted
with the ritual, the forms of opening and closing, and
the ceremonies of initiation. This expression does
not, however, in its technical sense, appear to include
the superior knowledge of the history and science of
the Institution, and many bright Masons are, there-
fore, not necessarily learned Masons; and, on the con-
trary, some learned Masons are not well versed in the



AMERICAN FREEMASONRY v

exact phraseology of the ritual. The one knowledge
depends on a retentive memory, the other is derived
from deep research. It is scarcely necessary to say
which of the two kinds of knowledge is the more val-
uable. The Mason whose acquaintance with the In-
stitution is confined to what he learns from its esoteric
ritual will have but a limited idea of its science and
philosophy.”

“That skill which consists,” he says again in his
Symbolism, pp. 310-311, “in repeating with fluency
and precision the ordinary lectures, in complying with
all the ceremonial requisitions of the ritual, or the
giving, with sufficient accuracy the appointed modes
of recognition, pertains only to the very rudiments of
the Masonic science.

“ But there is a far nobler series of doctrines,” he
continues, “ with which Freemasonry is connected, and
which it has been my object, in this work, to present
in some imperfect way. It is these which constitute
the science and the philosophy of Freemasonry, and
it is these alone which will return the student who
devotes himself to the task, a sevenfold reward for
his labor.

“ Freemasonry, viewed no longer, as too long it has
been, as a merely social institution, has now assumed
its original and undoubted position as a speculative
science. While the mere ritual is still carefully pre-
served, as the casket should be which contains so
bright a jewel; while its charities are still dispensed as
the necessary though incidental result of its moral
teachings; while its social tendencies are still cultivated
as the tenacious cement which is to unite so fair a
fabric in symmetry and strength, the Masonic mind is
everywhere beginning to look and ask for something
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which, like the manna in the desert, shall feed us, in
our pilgrimage, with intellectual food. The nniversal
cry, throughout the Masonic world, is for light; our
lodges are henceforth to be schools; our labor is to be
study; our wages are to be learning; the types and
symbols, the myths and allegories, of the institution,
are beginning to be investigated with reference to
their ultimate meaning; our history is now traced by
zealous inquiries as to its connection with antiquity;
and Freemasons now thoroughly understand that often
quoted definition, that ¢ Masonry is a science of moral-
ity veiled in allegory and illustrated by symbols.’
Thus to learn Masonry is to know our work and to do
it well. What true Mason would shrink from the
task? ”

We are confident, kind reader, that your Masonic
friends never presented Masonry to you in this light;
that even the terms which Dr. Mackey uses are strange
and new, and for the moment, perhaps, bewildering to
you. If you will follow us step by step patiently; not
expecting us to make everything clear at once; not
shutting off what light we can throw upon the sub-
ject before us, by trusting too much to your own ex-
perience, which is more apparent than real: you will
learn much more about American Freemasonry than
you know at present; for, not being bound by any oath,
we can tell you what your Masonic friends, even if
they knew, dare not reveal.

“ But,” you will ask us, “ how is it possible or cred-
ible, that Masons should be years in the Masonic
Order, and yet be ignorant of its real purposes? ”’

It is credible, we answer, because we have it on the
unimpeachable testimony of thoroughly informed per-
sons such as Dr. Mackey. How it is possible is not
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hard to explain. Dr. Mackey gives some reasons;
permit us to add others. It is possible, therefore, in
the first place, because not all Masons, men of banks,
and counting-houses, and commercial enterprises —
have the time, or talent, or bent of mind to study what
is called the science and philosophy of Freemasonry.
The social and material advantages of the institution
were set before them when they were invited to join;
all the rest was kept from them as from you in the
background ; and, content with what temporal benefits
they reaped, they have journeyed through life without
ever bothering their brains about what Masonry might
or might not conceal behind its veils.

It is possible, in the second place, by the system of
degrees established in Masonry; for it is only in the
final degree of each rite, that the secret doctrines of
Masonry are fully revealed. In the American Rite
there are nine degrees; in the Ancient and Accepted
Scottish Rite there are thirty-three. In each, by grad-
ual steps, information is imparted, but ever incom-
plete until the final degree is reached. The “ bright ”
Mason, “the knife and fork ” Mason, the “rusty”
Mason, and others of the same kind, may be long in the
Order and know little about it; for advancement in
Masonry should be measured by study and not by
length of years.

It is possible, thirdly, by the method of Masonic in-
struction, which is in great part oral, and which will
hence be proportioned to the knowledge of the teacher
and the capacity of the pupil. Only that will be re-
vealed which the candidate can bear, the fault of igno-
rance, in the eyes of the Order, resting mainly with
its initiate who does not prepare himself for greater
light.
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There are, therefore, in American Masonry, the
esoteric Masons, or Masons of the inner school; and
exoteric Masons, or Masons of the outer forms. Both
are Masons, but both are not equally so. They are
like the scholars of Pythagoras, who were esoteric and
exoteric; the latter were those ““ who attended the pub-
lic assemblies where general ethical instructions were
delivered by the sage;” the former were those who
alone “ constituted the true school, and these alone
Pythagoras called,” says Jamblichus, * his companions
and friends.” (Cir. Encyclopedia of Freemasonry, p.
622.)

But that you may not fancy that this is an invention
of our own, read what Bro. Pike tells us in explicit
and forceful words. He is instructing the members
of the 17th degree or Knights of the East and West.

““ This is the first of the Philosophical degrees of the
Ancient and Accepted Scottish Rite;” he says, “ and
the beginning of a course of instruction which will
fully unveil to you the heart and inner mysteries of
Masonry. Do not despair because you have often
seemed on the point of attaining the inmost light, and
have as often been disappointed. In all time, truth
has been hidden under symbols and often under a suc-
cession of allegories: where veil after veil had to be
penetrated, before the true Light was reached, and the
essential truth stood revealed.” (Morals and Dogma,
p. 246.)

For sixteen degrees, therefore, or half of the whole
course, has the candidate been led on, ever imagining
that he knows much, for he fancies that he is “ on the
point of attaining the inmost light;” whereas, in
truth, he knows comparatively little, for he has yet to
begin the course of instruction which is to unveil to
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him the true mysteries of the Craft. He would doubt-
less repudiate the idea of being a mere ‘ Parrot
Mason,” and yet, such is his real condition in the eyes
of his instructed Brethren.

A Mason, says Dr. Mackey, “who commits to
memory the questions and answers of the catechetical
lectures, and the formulas of the ritual, but pays no
attention to the history and philosophy of the Institu-
tion, is commonly called a Parrot Mason,* because he
is supposed to repeat what he has learned without any
conception of its true meaning. In former times, such
superficial Masons were held by many in high repute,
because of the facility with which they passed through
the ceremonies of a reception, and they were generally
designated as ¢ Bright Masons.” But the progress of
Masonry as a science now requires something more
than a mere knowledge of the lectures to constitute a
Masonic scholar.” (Encyclopedia, p. 561.) A “ Par-
rot Mason ” is, therefore, one of the exoteric brethren,
never of the esoteric. He is talkative, they are secre-
tive. He is ready to tell us all about Masonry — all
that he knows, so he says, and we are willing to believe
him sincere. Perhaps, like the bird, his namesake, he
is proud of his knowledge, and is ever ready to dis-
play it. But, like a parrot, he is merely repeating
what he has heard, “ without any conception of its
true meaning;” he is the possessor of exoteric, not
esoteric knowledge; the heart, the inner mysteries of
Masonry are shrouded from his eyes. Dr. Mackey
waxes indignant that such brethren should be satisfied
with the shell and not feast on the kernel.

“Too many of them,” he says, “ confine their
acquirements to a knowledge of the signs and the cere-

1Ttalics Dr. Mackey’s.
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monies of initiation. There they cease their re-
searches. They make no study of the philosophy and
the antiquities of the Order. They do not seem to
know that the modes of recognition are simply in-
tended as means of security against imposition, and
that the ceremonial rites are worth nothing without
the symbolism of which they are only the external
exponents. Masonry for them is nerveless — sense-
less — lifeless; it is an empty voice without meaning
—a tree of splendid foliage, but without a single
fruit.” (Encyclopedia, p. 617.)

But, perhaps, with Dr. Mackey, we are too hard on
the exoteric brethren; for we have overlooked, in part,
the difficulty of their task. They are engaged with
the lower, or “ Blue Degrees’’ of Masonry, and we
fondly imagined that sincere and candid instruction
was ever open to them, if they would consent to receive
it. The testimony of Bro. Pike, however, in instruct-
ing the “ Knight Kadosh,” or Thirtieth Degree of
Scottish Masonry, will reveal an interesting state of
affairs.

“The Blue Degrees,” he says, “are but the outer
court or portico of the Temple. Part of the symbols
are displayed there to the Initiate, but he is intention-
ally misled by false interpretations. It is not intended
that he shall understand them; but it is intended that
he shall imagine he understands them. Their true ex-
plication is reserved for the Adepts, the Princes of
Masonry. The whole body of the Royal and Sacer-
dotal Art was hidden so carefully, centuries since, in
the High Degrees, as that it is even yet impossible to
~ solve many of the enigmas which they contain. It is
well enough for the mass of those called Masons, to
imagine that all is contained in the Blue Degrees; and

T —
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whoso attempts to undeceive them will labor in vain,
and without any true reward violate his obligations as
an Adept. Masonry is the veritable Sphinx, buried to
the head in the sands heaped round it by the ages.”
(Morals and Dogma, p. 819.)

Do you still, kind reader, place the same implicit
confidence in the Masonic knowledge of your Masonic
friends? Do you think that they are even aware of
how their Brethren in the Higher Degrees regard
them? Do they fancy for a moment that the Order
that they praise so highly, purposely deceives them in
the explanation of the symbols which it presents to
them — never intending that they should understand
them, but intending positively that they should imagine
that they do so? Is this its sociability? this its
benevolence even towards its own? Do you still seri-
ously hold the opinion that your friends have told you
all about the organization? Here is a sample of how
they themselves were deceived. It is taken from Bro.
Pike’s book (pp. 104-105), where instruction is given
for the Third Degree or that of “ The Master.”

“ Masonry,” says Bro. Pike, “ like all the Religions,
all the Mysteries, Hermeticism and Alchemy, conceals
[the italics here are Pike’s] its secrets from all except
the Adepts and Sages, or the Elect, and uses false
explanations and misinterpretations of its symbols to
mislead those who deserve only to be misled; to con-
ceal the Truth, which it calls Light, from them, and to
draw them away from it. Truth is not for those who
are unworthy or unable to receive it, or would per-
vert it. So God Himself incapacitates many men, by
color-blindness, to distinguish colors, and leads the
masses away from the highest Truth, giving them the
power to attain only so much of it as it is profitable
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to them to know Every age has had a religion suited
to its capacity. ”’

s The Teachers, even of Christianity,” he goes on
to say, “ are, in general, the most ignorant of the true
meaning of that which they teach. There is no book
of which so little is known as the Bible. To most
who read it, it is as incomprehensible as the Sohar.”

“So Masonry,” he concludes, “ jealously conceals
its secrets, and intentionally leads conceited interpre-
ters astray. There is no sight under the sun more
pitiful and ludicrous at once, than the spectacle of the
Prestons and the Webbs, not to mention the later in-
carnations of Dullness and Commonplace, undertaking
to ¢ explain’ the old symbols of Masonry, and adding
to and ‘ improving ’ them, or inventing new ones.”

We shall abstain from commenting at length on
the many assertions that call for comment in this
passage, for we do not care to anticipate what we shall
discuss more fully later. The justification of Ma-
sonry’s deception of its own members by God’s permis-
sion of color-blindness in His creatures, will open up
thoughts which we need not develop — the making
Him the direct and sole cause of the physical defects
of His creatures — the drawing of a parity between
physical and moral defects — the cutting off of human-
ity, by God, from divine truth — the contempt for
Preston and Webb, Masonic lights in the York and
American Rites — the ignorance of Christian teachers
in regard to the true meaning of the, Bible — all these
for the present we leave, kind reader, to your own com-
ment. We would only remark that, if your Masonic
friends have reached the Third or Master’s Degree in
Scottish Masonry, they have been supposed to swallow
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at a gulp this hodge-podge of abuse of God and man,
never for a moment imagining that they were not of
the elect, but of the number of those purposely mis-
led and deceived. In despising others, it never crossed
their minds that they themselves were objects of con-
tempt to the Adepts; for had they known that they
were the victims of such duplicity, could they, think
you, be sincere and eulogize the Order as they do?

We may, therefore, we think, draw our present
chapter to a close. Our purpose has been to afford
some practical, if elementary, ideas of American Free-
masons and American Freemasonry, hoping, however,
in coming chapters to set forth matters more fully in
detail. We have wished to gain a hearing from many
who, having among their acquaintances esteemed
Masonic friends, from whose lips they have heard
glowing eulogies of the Order, have accepted such
praises as the testimony of competent witnesses. We
have been willing to concede the estimable character
of the gentlemen in question, since we know nothing
to the contrary. We have been willing to grant their
sincerity — but this very concession has forced us to
question their knowledge. We have indicated, indeed,
the obligation, paramount to a Mason, of secrecy and
silence in regard to the arcana of his Order; a secrecy
and silence which must baffle the most penetrating
stranger; and even the wife of his bosom is to the
Mason, in reference to Masonry, an utter stranger.
“You are to act as becomes a moral and wise man,”’
says Mackey’s Masonic Ritualist, p. 250, in reference
to a Mason’s behavior at home and in his neighbor-
hood ; “ particularly not to let your family, friends, and
neighbors know the concerns of the Lodge, etc., but
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wisely to consult your own honor, and that of the
Ancient Brotherhood, for reasons not to be mentioned
here.”

We have shown, as well, the spirit of the Order
which, unblushing, admits that it designedly deceives
not only those outside its pale, but even its own mem-
bers in the lower degrees, claiming that in so doing it
is but copying the very deeds of God.

In spite of all this, we have been willing to consider
your Masonic friends sincere, though at the expense
of their Masonic knowledge. We have shown that
they have erred in stating that American Masonry
is a'mere social institution, or benevolent association
as we ordinarily understand the term; that those who,
in sincerity, make such assertions, know nothing of the
doctrines, and history, and science, and philosophy of
the Order; that they are only in the portico of the
temple of Masonic knowledge, far from the esoteric
or inner sanctuary, deceiving others, it may be in good
faith, but deceived designedly, as they themselves are
by those who are higher in the Order.

We have, therefore, in no way assailed the char-
acter of your Masonic friends, nor shall we do so
knowingly and consciously in our present Study ; hence
you need not fear to follow us to the end. What we
shall say is ever to be referred to the true and inner
American Masons and Masonry, the heart that sup-
plies the lifeblood to the Order, the Adepts that know
matters as they really are. We have rather defended
those whom you so esteem, for we have shown, by
authority and by reason, that a Mason may be such,
without knowing the true aim and purpose of the
organization, Dr. Mackey lamenting that in his day
the great majority of his Brethren belonged to this ill-
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instructed class. We have shown that this may well
be in virtue of the system of Masonic initiation, which,
by imparting knowledge little by little in the different
degrees, leaves the information essentially incomplete
until the final stage is reached. The practice of oral
instruction may easily produce the same results, for
thus the instructor is not obliged to reveal more than
times, and circumstances, and the condition of the
candidate will prudently permit. Reading and study
would open up a vast storehouse of information, but
many lack the time, the talent, the opportunities, the
discriminating powers necessary for Masonic research.
And when to all this is added, as Bro. Pike informs
us, the cool, deliberate purpose of the Order to deceive
its over-trusting members, to make them imagine that
they know what they do not know, a condition of
things which seems almost impossible becomes not only
possible but real.

All this we have been plainly told, not by the enemies
of American Freemasonry, but by its dearest friends;
and, if you will follow us in our Study, they will teil
us more anon. We are not cowans ! nor eavesdrop-
pers, but students of Masonic light in its approved
American sources. Your Masonic friends in the past
have proved poor guides in directing you, hence accept
with us Bros. Pike and Mackey as masters for the
future. True, they will lead us along paths by no
means straight and by no means easy, for they will
often wish to throw the profane world off the track;
but they will lead us securely to what we wish so
much to acquire, a fair and authentic knowledge of the
doctrines and the nature of American Freemasonry.

1% Cowan. One of the profane. This purely Masonic term is

derived from the Greek kuon, a dog.” (Lexicon of Freemasonry,
p. I0I).
2



CHAPTER II

MasoNic INSTRUCTION

We have already stated that the instructions of
American Masonry, like those of all Masonry, are
exoteric and esoteric. Dr. Mackey treats the point in
his Encyclopedia of Freemasonry, p. 260, under the
caption ““ Esoteric Masonry,” which he defines to be-

“ That secret portion of Masonry which is known
only to the initiates as distinguished from exoteric
Masonry, or monitorial, which is accessible to all who
choose to read the manuals and published works of the
Order. The words are from the Greek, éowrepixis,
wnternal, and éorepuwos, external, and were first
used by Pythagoras, whose philosophy was divided
into the exoteric, or that taught to all, and the esoteric,
or that taught to a select few; and thus his disciples
were divided into two classes, according to the degree
of initiation to which they had attained, as being either
fully admitted into the society, and invested with all
the knowledge that the Master could communicate, or
as merely postulants, enjoying only the public instruc-
tions of the school, and awaiting the gradual reception
of further knowledge. This double mode of instruc-
tion was borrowed by Pythagoras from the Egyptian
priests, whose theology was of two kinds — the one
exoteric, and addressed to the people in general; the
other esoteric, and confined to a select number of the
priests and to those who possessed, or were to possess,
the regal power. And the mystical nature of this con-
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cealed doctrine was expressed in their symbolic
language by the images of the sphinxes placed at the
entrance of their temples.” (Italics Mackey’s.)

“There were three degrees” in this school, he tells
us again, on p. 623; “ the first, or Mathematici, being
engaged in the study of the exact sciences; and the
second, or Theoretici, in the knowledge of God, and
the future state of man; but the third, or highest de-
gree, was communicated only to a few whose intellects
were capable of grasping the full fruition of the
Pythagorean philosophy.”

This, therefore, is the school imitated by Free-
masonry in its instruction to its members; and hence
. the “old Masons . . . have called Pythagoras
‘ their ancient friend and brother’” (p. 623). “ On
his return to Europe,” says Dr. Mackey, “ he estab-
lished his celebrated school at Crotona, much resem-
bling that subsequently adopted by the Freemasons”
(p. 622). As in the school of the Philosopher there
were secret things communicated only to the few, so in
Masonry are there secret things imparted, as Bro.
Pike tells us, only to the Adepts or truly Elect. These
are the aporrheta of the craft, things which may not be
put in print; things which are only to pass from the
lips of the teacher to the ears of the pupil, and on the
number and nature of which the opinion of Masons is
divided. Let us listen to Bro. Mackey discoursing on
the subject.

“ Greek, dmoppyra. The holy things in the Ancient
Mysteries which were known only to the initiates,
and were not to be disclosed to the profane, were
called the aporrheta. What are the aporrheta of
Freemasonry? What are the arcana of which there
can be no disclosure? is a question that for some
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years past has given rise to much discussion among
the disciples of the Institution. If the sphere and
number of these aporrheta be very considerably ex-
tended, it is evident that much valuable investiga-
tion by public discussion of the science of Masonry
will be prohibited. On the other hand, if the apor-
rheta are restricted to only a few points, much of
the beauty, the permanency, and the efficacy of Free-
masonry which are dependent on its organization as a
secret and mystical association will be lost. We move
between Scylla and Charybdis, and it is difficult for a
Masonic writer to know how to steer so as, in avoid-
ing too frank an exposition of the principles of the
Order, not to fall by too much reticence into obscurity.
The European Masons are far more liberal in their
views of the obligation of secrecy than the English or
the American. There are few things, indeed, which a
French or German Masonic writer will refuse to dis-
cuss with the utmost frankness.[?] It is now begin-
ning to be generally admitted, and English and Ameri-
can writers are acting on the admission, that the only
real aporrheta of Freemasonry are the modes of recog-
nition, and the peculiar and distinctive ceremonies of
the Order; and to these last it is claimed that reference
may be publicly made for the purpose of scientific in-
vestigation, provided that the reference be so made as
to be obscure to the profane, and intelligible only to
the initiated.” (Encyclopedia, pp. 80-81.)

We are glad that Dr. Mackey takes the more liberal
view, though we question what he says about his con-
tinental Brethren; but of written information we shall
treat later; let us for the moment confine ourselves to
oral.

“Much of the instruction which is communicated
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in Freemasonry,” says our author, *“ and, indeed, all
that is esoteric, is given orally; and there is a law
of the Institution that forbids such instruction to be
written. There is in this usage and regulation, a
striking analogy to what prevailed on the same sub-
ject in all the secret institutions of antiquity.”

“In all the ancient mysteries the same reluctance to
commit the esoteric instructions of the hierophants to
writing is apparent; and hence the secret knowledge
taught in their initiations was preserved in symbols,
the true meaning of which was closely concealed from
the profane.” Then having cited the example of the
Druids and of the Kabbalists, he continues:

“ The Christian Church also, in the age immediately
succeeding the apostolic, observed the same custom of
oral instruction. The early Fathers were eminently
cautious not to commit certain of the mysterious dog-
mas of their religion to writing, lest the surrounding
Pagans should be made acquainted with what they
could neither understand nor appreciate, St. Basil,
(De Spiritu Sancto,) treating of this subject in the
fourth century, says: ‘We receive the dogmas trans-
mitted to us by writing, and those which have
descended to us from the apostles, beneath the mystery
of oral tradition; for several things have been handed
down to us without writing, lest the wvulgar, too
familiar with our dogmas, should lose a due respect
for them.” And he further asks, ‘ How should it ever
be becoming to write and circulate among the people
an account of those things which the uninitiated are
not permitted to contemplate?’” (Encyclopedia,
PP- 549-550).

You are doubtless a little startled, gentle reader, to
find the early Christian Church jostled into the com-
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pany of the pagan mystics, the school of Pythagoras,
and modern Masonry, as a secret society that taught
one doctrine to the common people and kept another
for its adepts. We must be ready, however, for
many a bump and jolt on the road on which we are
traveling. The “ discipline of the secret ” in the early
Christian ages is not denied, but its object and scope
were far other than those clearly implied by Dr.
Mackey. When it was pillage and death to be known
as a Christian; when demagogues fanned the popular
passions by representing the followers of Christ as
worshipers of an ass’s head, and the sacrament of the
body and blood of the Master as the slaying of an
infant and the drinking of its blood — it was nothing
but the ordinary reserve of common prudence not to
manifest to everybody what would be abused by many.
But there was no teaching of one religion to the com-
mon people and of a different one to proficients. There
was no purposely deceiving initiates into believing
that they possessed the light, while smiling serenely
at their folly. There was no enforcing of this dis-
cipline when the days of persecution were over. There
was no essential connection of doctrine and secrecy
as in Masonry, in which, as we shall see, the one can-
not exist without the other. There was no oath that
never, and under no circumstance, would the revela-
tion of any doctrine made to the Christian be commu-
nicated to non-Christians, for, again and again, before
the tribunals, did the martyrs vindicate the mysteries
of their faith. All these things constitute a wide and
impassable abyss between the secrecy of Masonry and
that of the early Christian Church. To confound
them is not honest.

As regards the testimony of St. Basil, any one who
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will read the 27th chapter of his book on the Holy
Ghost, the chapter from which the alleged texts are
-taken, will clearly perceive that there is not the slight-
est question of an exoteric and esoteric doctrine, dif-
ferent and opposed; the one good enough, though
false, for common humanity; the other, true, but lim-
ited to the elect. He is merely asserting, as the Cath-
olic Church does, the value of Apostolic tradition as a
source of divine faith and doctrine. He is teaching
from his knowledge of the human heart, the influence
of mystery in exciting attention. He reminds us that
familiarity begets contempt — that in the Jewish reli-
gion the Holy of Holies was to be approached by the
High Priest alone, once a year, and at a fixed time.
In the same way, he argues, did the Apostles and the
early Fathers preserve the dignity of Christian
mysteries. The texts themselves, moreover, of Saint
Basil, especially the first, are not correctly quoted.
Two parts of different and disconnected sentences are
united to form one; a liberty scarcely recognized, to
say the least, among reputable authors.

The reasons for confiding the arcana to oral tradi-
tion are thus set forth by Dr. Mackey:

“In the first place, by confining our secret doctrines
and landmarks to the care of tradition, all danger of
controversies and schisms among Masons and in
Lodges is effectually avoided. Of these traditions,
the Grand Lodge in each jurisdiction is the interpreter,
and to its authoritative interpretation every Mason and
every Lodge in the jurisdiction is bound to submit.
There is no book, to which every brother may refer,
whose language each one may interpret according to
his own views, and whose expressions — sometimes,
perhaps, equivocal, and sometimes obscure — might
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afford ample sources of wordy contest and verbal criti-
cism. The doctrines themselves, as well as their inter-
pretation, are contained in the memories of the Craft;
and the Grand Lodges, as the lawful representatives
of the Fraternity, are alone competent to decide
whether the tradition has been correctly preserved, and
what is its true interpretation. And hence it is that
there is no institution in which there have been so few
and such unimportant controversies with respect to
essential and fundamental doctrines.” (Ibid., p. 550.)

We have noted this reasoning, not for its own sake
nor because we think it satisfactory, but for the in-
sight which it gives us into the basis of certainty in
Masonic instruction. " The chief, the essential instruc-
tion in Masonry is oral. It pretends to contain, as we
shall see, the most important truths that bear upon
man’s destinies in time and in eternity. And yet to
whose decision ultimately are these truths left? To
that of each Grand Lodge in its own jurisdiction.
But these Grand Lodges are evidently fallible; they
may err; they may differ with one another; they may
at different times give different decisions; are these
the lights which are to guide the Masonic mind in the
paths of truth? But perhaps a fuller treatment will
be more in place in a succeeding chapter.

If the ultimate uncertainty of the interpretation of
your oral or esoteric doctrine is so great, what are we
to say of the doctrine itself, committed to the memor-
ies of the Craft? We are willing to judge you by
your own pen, and turn for information to your article
on “ Uniformity of Work.” (Encyclopedia, p. 843.)

“It is a fact,” you say, “ that uniformity of work
in Masonry, however much it may be desired, can
never be attained. This must be the case in all insti-
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tutions where the ceremonies, the legends, and the
instructions are oral. The treachery of memory, the
weakness of judgment, and the fertility of imagina-
tion, will lead men to forget, to diminish, or to aug-
ment, the parts of any system which is not prescribed
within certain limits by a written rule.

“ The Rabbins discovered this when the Oral Law
was becoming perverted, and losing its authority as
well as its identity by the interpretations that were
given to it in the schools of the Scribes and Prophets.
And hence, to restore it to its integrity, it was found
necessary to divest it of its oral character and give
to it a written form. To this are we to attribute
the origin of the two Talmuds which now contain the
essence of Jewish theology. So, while in Masonry
we find the esoteric ritual continually subjected to
errors arising mainly from the ignorance or the fancy
of Masonic teachers, the monitorial instructions —
few in Preston, but greatly enlarged by Webb and
Cross — have suffered no change.”

Comment is needless. If the esoteric ritual and the
oral instruction connected with it, which oral instruc-
tion contains the very essence of Masonry, are con-
tinually subjected to errors arising from the ignorance
or fancy of Masonic teachers, even the most unedu-
cated must realize how untrustworthy such instruction
is as a vehicle of truth. If, in spite of all these varia-
tions of error, there are no schisms in the Order, one
must necessarily conclude that there is either a high
degree of ignorance among the Brethren, or a low
degree of the love of truth. It is strange that Masons
should protest themselves to be seekers after truth,
and yet confide what they deem most sacred ““to the
treachery of memory, the weakness of judgment, and
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the fertility of imagination,” which ““lead men to for-
get, to diminish, or to augment, the parts of any sys-
tem which is not prescribed within certain limits by a
written rule.”

But “ there is no book,” you say, “ to which every
brother may refer, whose language each one may in-
terpret according to his own views.” Are you then,
we ask, such an enemy of private judgment, of free-
dom of thought in Masonic matters? Must the Breth-
ren be denied the written rule, and the right of inter-
preting it, in order that they may be subjected to the
vagaries of ignorance and fancy? Is this the freedom
you confer on them? And is not the oral law as sub-
ject to disputes as the written? And could not, and
does not, the Grand Lodge determine the sense of the
written word in Masonry just as it does that of the
oral law? No, no, we cannot, in justice, accept the
reason which Dr. Mackey gives us, nor the motives on
which it is based; but we can thank him, and we do
thank him for the important side-lights that he casts
on the quality of the truth presented to Masonic can-
didates, and the degree of mental subjection which
Freemasonry demands of them. All this will aid us
later in weighing fairly the claims of the Order.

But let us continue our quotation. “ It would seem
from this,” says Dr. Mackey, “ that the evil of non-
conformity could be removed only by making all the
ceremonies monitorial; and so much has this been
deemed expedient, that a few years since the subject
of a written ritual was seriously discussed in England.
But the remedy would be worse than the disease. It
is to the oral character of its ritual that Masonry
is indebted for its permanence and success as an organ-
ization. A written, which would soon become a
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printed, ritual would divest Symbolic Masonry [i. e,
Freemasonry] of its attractions as a secret associa-
tion, and would cease to offer a reward to the laborious
student who sought to master its mystical science. Its
philosophy and its symbolism would be the same, but
the books containing them would be consigned to the
shelves of a Masonic library, their pages to be dis-
cussed by the profane as the common property of the
antiquary, while the Lodges, having no mystery within
their portals, would find but few visitors, and certainly
no workers.”  (Ibid., pp. 843, 844.)

Truly Masonry floats between Scylla and Charybdis.
The diseases of error inherent to oral instruction are
confessedly its portion, and it cannot rid itself of them
save by death. The life of truth, verily, cannot be
strong within it. For if its philosophy and its sym-
bols are instinct with truths profitable and important to
our race, its books would not be allowed to moulder
on Masonic shelves, but would be read with interest
and fruit by every earnest worker in the cause of
truth.

Secrecy is but the veil which hides what lies behind.
It is not of itself a good, or to be valued for its own
sake; for it is an obstacle shutting out from the eyes of
the mind truth, which is the mind’s object and good.
The mind must put the obstacle aside to embrace, to
enjoy its object,— what, then, must we judge of the
value of this object in itself, if we are told that once
that the veil is removed, it has no value, no beauty
to charm, no importance to excite zest, no goodness
- to be loved? If the philosophy and symbolism of
Masonry, even when removed from the realm of “ the
treachery of memory, the weakness of judgment, and
the fertility of imagination,” where they are “con-
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tinually subjected to errors arising mainly from the
ignorance or the fancy of Masonic teachers,” “ would
cease to offer,” as you tell us, “a reward to the labor-
ious student who sought to master its mystical
science,” what must cold, calm reason say of this same
symbolism and this same philosophy, a dweller in the
realms of error and uncertainty, and subject to the
influence of ignorance and fancy?

The second reason given by Dr. Mackey for com-
mitting the essentials of Masonry to oral instruction,
is, “that by compelling the craftsman who desires to
make any progress in his profession, to commit its
doctrines to memory, there is a greater probability of
their being thoroughly studied and understood.” And
he endeavors to support this contention by appealing
to the case of ““ Bright Masons” who “are better
acquainted with the esoteric and unwritten portion of
the lectures, which they were compelled to acquire
under a competent instructor, and by oral informa-
tion, than with that which is published in the Moni-
tors, and, therefore, always at hand to read.” (En-
cyclopedia, p. 550.)

Had not Dr. Mackey kindly instructed us in the dis-
tinction between ¢ Bright Mason” and *learned
Mason,” and told us that the parrot-like memory of the
one is not to be compared with the instructed mind of
the other, we might have been caught in the web of
his argument. “ Bright Masons,” “ Parrot Masons,”
and “ Masons of the Knife and Fork Degree,” know
more of the oral lectures than of Monitorial Instruc-
tions, not because the former are oral, and the latter
written and hence always at hand to read, but because
they were compelled to learn the oral part in order to
be received as Masons; whereas they have not been
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compelled to read the Monitorial part and hence go
on, as they have gone on for years, repeating what
they have learned * without any conception of its true
meaning ” (Encyclopedia, p. 561). His argument,
if true, would beautifully prove the uselessness of all
writing, because the indolent, and lazy, and people who
never read, know more by means of the oral than they
do by that of the written word.

His third reason is the “‘ one, perhaps, most familiar
to the Craft,” and “is also alluded to by Casar in
the case of the Druids, ‘because they did not wish
their doctrines to be divulged to the common peo-
p‘le.’ ”»”!

“It is, then, for these excellent reasons,” he con-
cludes, that oral instruction is employed,—‘‘ to avoid
idle controversies and endless disputes; to preserve the
secrets of our Order from decay; and, by increasing
the difficulties by which they are to be obtained, to
diminish the probability of their being forgotten; and,
finally, to secure them from the unhallowed gaze of the
profane "— it is for these reasons that ‘‘the oral in-
struction of Masonry was first instituted, and still con-
tinues to be religiously observed. Its secret doctrines
are the precious jewels of the Order, and the memories
of Masons are the well-guarded caskets in which those
jewels are to be preserved with unsullied purity. And
hence it is appropriately said in our ritual, that ‘the
attentive ear receives the sound from the instructive
tongue, and the secrets of Freemasonry are safely
lodged in the depositary of faithful breasts.”” (Ency-
clopedia, pp. 550, 55I).

Our readers can make their own reflections on the
reasoning of Doctor Mackey.

But, perhaps, after all this praise of oral instruction,
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they will find it, as we do, difficult to harmonize with
what he says of written instruction. Let us hear him
treat of libraries. (Encyclopedia, p. 469.)

“ It is the duty as well as the interest of Lodges,”
he says, “to facilitate the efforts of the members in
the acquisition of Masonic knowledge, and I know of
no method more appropriate than the formation of
Masonic libraries. The establishment of a Grand
Lodge library is of course not objectionable, but it is
of far less value and importance than a Lodge library.
The original outlay of a few dollars in the beginning
for its establishment, and of a few more annually for
its maintenance and increase, would secure to every
Lodge in the land a rich treasury of Masonic reading
for the information and improvement of its members.
The very fact that Masonic books were within their
reach, showing themselves on the well-filled shelves at
every meeting, and ready at their hands for the mere
asking or the trouble of taking them down, would
induce many brethren to read who never yet have read
a page or even a line upon the subject of Masonic his-
tory and science.

“ As thoughtful mun1c1pa11t1es place public fountains
in their parks and at the corners of streets, that
the famished wayfarer may allay his thirst and receive
physical refreshment, so should Masonic Lodges place
such intellectual fountains in reach of their members,
that they might enjoy mental refreshment. Such
fountains are libraries; and the Lodge which spends
fifty dollars, more or less, upon a banquet, and yet
does without a library, commits a grave Masonic of-
fence; for it refuses, or at least neglects, to diffuse that
light among its children which its obligation requires
it to do.



MASONIC INSTRUCTION 31

“Of two Lodges — the one without and the other
with a library — the difference is this, that the one
will have more ignorance in it than the other. If
a Lodge takes delight in an ignorant membership, let
it forego a library. If it thinks there is honor and
reputation and pleasure in having its members well
informed, it will give them means of instruction.”

What this paramount need of libraries is, while the
jewels of the Order are so well guarded in the caskets
of the memories of Masons who have been formed by
oral instruction, and while every brother is a fountain
ready to impart instruction to the faithful ear by means
of the instructive tongue which draws from the depos-
itary of faithful breasts, to use the beautifully figura-
tive language of the ritual, is hard for us, the un-
initiated, to see, unless, as we have good reason to
believe, there is more of poetry in the expression than
truth.

Consistent or inconsistent with himself, it matters
not to us, our author assuredly is not content with
the oral instruction of the Lodge. He is in favor of
publications, of works written on the philosophy, and
the symbolism, and the tenets of Masonry, for the
benefit of the Brethren.

“Years ago,” he says, “ we uttered on this subject
sentiments which we now take occasion to repeat.

“ Without an adequate course of reading, no Mason
can now take a position of any distinction in the ranks
of the Fraternity. Without extending his studies be-
yond what is taught in the brief lectures of the Lodge,
he can never properly appreciate the end and nature
of Freemasonry as a speculative science. The lectures
constitute but the skeleton of Masonic science. The
muscles and nerves and blood-vessels, which are to
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give vitality, and beauty, and health, and vigor to that
lifeless skeleton, must be found in the commentaries
on them which the learning and research of Masonic
writers have given to the Masonic student.” (Ency-
clopedia, p. 617).

But if such are the benefits of Masonic writings in
instructing the Fraternity, if the precious jewels en-
shrined in faithful hearts are found to be but “ a life-
less skeleton,” if they have not, pardon the mixing of
figures, the nerves, and muscles, and life-giving vigor
of written commentaries, who is so simple as to fancy
that Masonry has confided its arcana to oral traditions
merely as the most faithful means of preservation?

“The objections to treatises and disquisitions on
Masonic subjects,” he continues, “ that there is danger,
through them, of giving too much light to the world
without, has not the slightest support from experience.
In England, in France, and in Germany, scarcely any
restriction has been observed by Masonic writers, ex-
cept as to what is emphatically esoteric; and yet we
do not believe that the profane world is wiser in those
countries than in our own in respect to the secrets of
Freemasonry. In the face of these publications, the
world without has remained as ignorant of the
aporrheta of our art, as if no work had ever been
written on the subject; while the world within
—the Craft themselves — have been enlightened
and instructed, and their views of Masonry (not
as a social or charitable society, but as a philosophy, a
science, a religion)! have been elevated and enlarged.”

As you see, Dr. Mackey is, little by little, though
often incidentally, introducing us to new ideas about

1The italics, as in general throughout this work, are ours;
the parenthesis here is Dr. Mackey’s.
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American Freemasonry. It is not a mere social, a
mere charitable institution—it is a science, a
philosophy, a system of morality, a religion. The
Masonry of France, England, America, are spoken of
indifferently as one and the same thing — the Craft,
the Institution, the Fraternity, etc., are always in the
singular.

But these things, too, kind reader, we ourselves only
note in passing, for they will constitute for us special
objects of study in future chapters. If therefore, for
the present, you are not prepared to receive our
author’s word, suspend your judgment until he is
able to instruct you more at leisure and to enlarge upon
each point. We are grateful meanwhile that he
believes so firmly “that too much cannot be written
and printed and read about the philosophy and history,
the science and symbolism of Freemasonry; provided
always the writing is confided to those who rightly
understand their art. In Masonry, as in astronomy,
in geology, or in any other of the arts and sciences, a
new book by an expert must always be esteemed a
valuable contribution. The productions of silly and
untutored minds will fall of themselves into oblivion
without the aid of official persecution; but that which
is really valuable — which presents new facts, or fur-
nishes suggestive thoughts — will, in spite of the
denunciations of the Jack Cades of Masonry, live to
instruct the brethren, and to elevate the tone and stand-
ing of the Institution.” (Encyclopedia, p. 616).

Our author’s reference to the Jack Cades of
Masonry, regards those Masons and Masonic Grand
Lodges that, differing with him, affirmed that
Masonic writings did more “ harm than good;” and
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“that Masonry existed and flourished, was harmo-
nious and happy, in their absence.” (Ibid.)

We agree with Dr. Mackey that too much cannot
be written, and printed, and read about the Institution,
and hence our present little volume for those to whom
the Doctor’s bulky works may be inaccessible or
too elaborate. We agree with him that the Fraternity
should confide the writing to those who understand the
art, for then only can we be sure of receiving true
Masonic doctrine. We admit that time is the best
test of merit, and the fact that Dr. Mackey’s works,
after so many years, are still the standard works of the
American Fraternity, is at once a flattering compli-
ment to their Masonic merit, and an acceptable assur-
ance that in following their guidance we cannot stray.

In our Introduction we have ventured to differ with
him in this, his concluding paragraph:

“The truth is, that men who are not Masons never
read authentic Masonic works. They have no interest
in the topics discussed, and could not understand them,
from a want of the preparatory education which the
Lodge alone can supply. Therefore, were a writer
even to trench a little on what may be considered as
being really the arcana of Masonry, there is no danger
of his thus making an improper revelation to improper
persons.” (Encyclopedia, p. 617.)

The truth is that we, the profane, sometimes do read
authentic Masonic works; the truth is that we are
intensely interested in their topics; and we hope that
Dr. Mackey, though purposely obscure, will still leave
us sufficient light to understand, in substance at least,
their real meaning.

You have thus set before you, kind reader, the two
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methods of Masonic instruction, oral and written. To
the former, the inner or esoteric doctrines of Masonry
are confided; to the latter, the monitorial or exoteric.
The number and nature of the things forbidden to be
‘written, and which, hence, are communicated by word
of mouth only, is restricted by some Masons and
Masonic Lodges, and extended by others. In propor-
tion, therefore, to such restriction or extension, will be
the matters, and the treatment of matters, in Masonic
books. ‘

American Masonry, admitting that it has arcana,
which it will not expose to the unholy gaze of our pro-
fane eyes; and admitting, as it must and does, that
even among its own members those of a lower degree
are as sedulously barred from the arcana of a higher,
as we, the profane, are from all of them, defends its
conduct by the example of all the various pagan reli-
gions, and seeks to make primitive Christianity an
abettor of such practice, as if the religion of the Divine
Master, instituted to teach all nations, and commanded
to teach them “ all things whatsoever He had com-
manded,” had presently proved recreant to its trust and
taught the common people one doctrine, retaining an-
other one, different and secret, for its adepts.

In this oral doctrine, each Grand Lodge in its own
jurisdiction is the last court of appeal — there is no
judging for oneself; no disputing; no right of private
interpretation; the judgment must be received as final.
Thus are schisms in matter of doctrine avoided; ““ and
hence it is,” says Dr. Mackey, “ that there is no insti-
tution in which there have been so few and such unim-
portant controversies with respect to essential and fun-
damental doctrines.” (Ewncyclopedia, p. 550).

It is true that this ultimate tribunal may err; it is
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true that it has erred; it is certain, consequently, that
it is no standard of truth; for that which may teach
error is evidently no standard of truth. The absence
of schisms, therefore, is no credit to Masonry ; for since
it is no rule of truth, being, as we have seen, capable
‘of error, the unity which it effects, and of which it
boasts, may be unity in error, the supreme evil of the
human mind. Schism in the cause of truth is infinitely
better than unity in error. In spite, however, of the
fallible nature of Masonry’s ultimate standard of truth,
every Masonic intellect, without recourse, is obliged to
bend.

This oral instruction, moreover, the guardian and
depositary of the most precious jewels of Masonic
truth, is confided often to ignorant and uninstructed
masters; is of its very nature exposed to constant
changes and variations; can be shown actually to have
undergone important variations, due to “ the treachery
of memory, the weakness of judgment and the fertility
of imagination” which “ will lead men to forget, to
diminish or to augment, the parts of any system which
is not prescribed within certain limits by a written
rule.”  (Supra, p. 25.)

Yet, for all this, there can be no abandonment of the
oral method. Masonry must cling to it with all its
inconveniences, with all its errors and uncertainties,—
or perish. Rob it of its secrecy and you rob it of its
life. Its philosophy, its symbols, its doctrines, would
be the same, but they would be only so much literary
rubbish on antiquarian shelves; its system would be
despised, its Lodges deserted.

In strange contradiction to all this are the praises
poured into our ears of Masonic writings, their
paramount importance and necessity. The difference
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between Lodges that have oral instruction but no
library, and Lodges which have a library, is this,—
that the former will have more ignorance in them
than the latter. Far then from resting content with
the oral instructions of the Lodge, Dr. Mackey calls
such instructions the “lifeless skeleton ” of Masonry,
to which the written commentaries, by imparting
“ muscles and nerves and blood-vessels,” “ give vitality,
and beauty, and health, and vigor.” (Supra, pp. 31,
32.)

Why, then, not take the essentials of Masonry from
under the dominion of ‘‘ the treachery of memory, the
weakness of judgment, and the fertility of imagina-
tion,” and confide them to the vivifying hands of
written instruction? Why, if its message to mankind
be of the supreme importance that Masonry pretends,
would its commission to the written word be the death-
blow it asserts?

Dr. Mackey’s reasons do not satisfy the mind. We
would suggest others, but, for the moment, only sug-
gest. First, that its message, in its nature, its proofs,
its purposes, may need much the veil of obscurity to
hide essential features, which, if revealed all at once,
would repel many whom Masonry would otherwise
attract. Secondly, that by revealing everything at
once, the means, so tactfully employed by Masonry, as
Bro. Pike assures us, of making its members in the
low degrees believe that they know much, while they
know little, of pretending to be about to reveal the
light, while having no intention of doing so, could
have no place in the Masonic system — but this need
of hiding in darkness, this need of deception is abso-
lutely unintelligible if Masonry be, what it claims to
be, the “ Teacher of Truth.”



CHAPTER III

MEANS OF INSTRUCTION IN AMERICAN FREEMASONRY

We have set forth in the preceding chapter the
methods which American Masonry uses in imparting
its instruction. We shall now briefly touch upon the
means which it employs. They are called symbols and
allegories; and how intimately they are connected
with Masonry, can be easily gathered from the fact
that they form part of the definition which Masonry
gives of itself to its initiates when it tells them, that
it “is a system of morality veiled in allegory and
illustrated by symbols.” Allegory to conceal Masonic
doctrines from the prying eyes of the uninitiated and
profane; symbols to irradiate for the Masonic eye the
system of morals which it would impart — these are
the means of Masonic instruction.

But what is a symbol; and what an allegory? Here
we must beg the indulgence of our readers, if we
invite them to follow us in the study of a matter per-
haps a little dry, but which draws its interest from
being the key to unlock, in great part, what Masonry
would so sedulously conceal. Its secrets are bound up
in symbols and allegories; we can expect to make little
headway in our study of American Masonry unless we
understand clearly the nature of both. A little atten-
tion and patience will be rewarded by useful
knowledge.

Seeking, therefore, a definition of symbol, as used
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in Masonry, we find it on p. 466 of Dr. Mackey’s
Lexicon of Freemasonry. A symbol, he says, is “a
sensible image used to express an occult but analogical
signification.”

In a Masonic symbol, therefore, there are requisite
three conditions: 1st, that the symbol be something
capable of being perceived by the senses; 2d, that some
relation exist between the thing representing and the
thing represented; and 3d, and this is the distinctively
Masonic condition, that the relation, the meaning be
occult. Whence it is evident that any symbolism that
is not secret, is not Masonic. That which is under-
stood by everybody, is surely not peculiar to the Craft.
Be not, therefore, easily deceived for the future. You
will see the Anchor; you will see the Ark; you will
see the Cross; you will even gaze upon the letter G
amid a halo of light as a symbol of the Deity; you will
think that you understand all these — you will have no
difficulty, in your own mind, in interpreting all these
— what simpler or more evident? And yet you will
sadly err if you think that the Masonic meaning is
what you imagine. To be a Masonic meaning, it must
be, and fix this firmly in your mind, secret or occult.
Your interpretations are the very plainest and com-
monest of the profane world; they lack the character-
istic quality of Dr. Mackey’s definition — they are not
occult. :

Allegory we find treated in Dr. Mackey’s Ency-
clopedia, p. 56. ‘‘ Allegory,” he says, is “ a discourse
or narrative in which there is a literal and a figurative
sense, a patent and a connected meaning; the literal
or patent sense being intended, by analogy or com-
parison, to indicate the figurative or concealed one.
Its derivation from the Greek &Alos and dyopew,
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to say something different, that is, to say something
where the language is one thing and the true mean-
ing another, exactly expresses the character of an
allegory.”

“ It has been said,” he continues, “that there is no
essential difference between an allegory and a symbol.
There is not in design, but there is in their character.
An allegory may be interpreted without any previous
conventional agreement, but a symbol cannot. Thus
the legend of the third degree is an allegory, evidently
to be interpreted as teaching a restoration to life; and
this we learn from the legend itself, without any
previous understanding. The sprig of acacia is a
symbol of the immortality of the soul. But this we
know only because such meaning had been conven-
tionally determined when the symbol was first estab-
lished. It is evident, then, that an allegory whose
meaning is obscure is imperfect. The enigmatical
meaning should be easy of interpretation; and hence
Lemiére, a French poet, has said: ‘ L’allégorie habite
un palais diaphane’— Allegory lives in a trans-
parent palace. All the legends of Freemasonry are
more or less allegorical, and, whatever truth there
may be in some of them in a historical point of view,
it is only as allegories or legendary symbols that they
are of importance. The English Lectures have
therefore very properly defined Freemasonry to be
‘a system of morality veiled in allegory and illus-
trated by symbols.’”

What our author says of the transparency of
allegory is to be taken in reference to those for whom
the allegory has been composed, viz: the Fraternity;
for as every part of the Masonic system has been com-
posed expressly to keep Masonic light from us who
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are outside its portals, and as allegory is such an
essential part that it enters the very definition of the
Craft, he must be blind, indeed, who will not realize
that what is intended as a veil even for its initiates,
has been planned as a wall of brass for us. This we
shall understand better and better as we advance care-
fully in our study.

You doubtless thought, kind reader, and we are
not inclined to blame you for innocently so thinking,
that we insisted too much upon the “secrecy” of
Masonic symbols. Our author not only tells us the
very same thing, but kindly deigns to give us an ex-
ample. “ An allegory,” he says, “ may be interpreted
without any previous conventional agreement, but a
symbol cannot.” ‘ The sprig of acacia is a symbol
of the immortality of the soul. But this we know
only because such meaning had been conven-
tionally determined when the symbol was first es-
tablished.” It is not, therefore, because the acacia
is an evergreen that it represents the Masonic im-
mortality of the soul; nor is it on account of the in-
corruptibility of its wood, as Ragon holds (Encyclo-
pedia, p. 8); for both of these reasons are deduced
from the nature of the wood and not from pure con-
. ventionality or agreement. We, the profane, so in-
terpret the symbol. It is the plain, and common, and
obvious interpretation. Such, indeed, we innocently
thought was the interpretation to be attached to it
in Masonry. So, indeed, Masonry itself interpreted
the symbol for us. We naturally trusted it, for we
had not learned that Masonry, without any qualms of
conscience, nay, in order to imitate what it alleges
to be God’s action with men, purposely misleads its
own members; we had not learned that to be a Ma-
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sonic emblem its meaning must be “ occult; ” and we
were in blissful ignorance of the further fact that
the Masonic meaning is purely conventional, a matter
of mere agreement.

“1t is for each individual Mason,” says Bro. Pike
(Morals and Dogma, p. 218), “to discover the secret
of Masonry, by reflection upon its symbols and a wise
consideration and analysis of what is said and done in
the work. Masonry does not inculcate her truths.
She states them, once and briefly; or hints them, per-
haps darkly; or interposes a cloud between them and
eyes that would be dazzled by them. ¢Seek, and ye
shall find,” knowledge and truth.” (The italics here
are Pike’s.)

And again (Morals and Dogma, p. 148), “ These
degrees are also intended to teach more than morals.
The symbols and ceremonies of Masonry have more
than one meaning. They rather conceal than disclose
the Truth.* They hint it only, at least; and their
varied meanings are only to be discovered by reflection
and study.”

Even the Entered Apprentice, the novice in Ma-
sonry, is put upon his guard by Masonry itself.

“ It must be confessed,” says the Masonic Ritualist,
p. 41, “that many of the interpretations given in
this section ”’ (the second section of the lecture) “are
unsatisfactory to the cultivated mind, and seem to
have been adopted on the principle of the old Egyp-
tians, who made use of symbols to conceal rather than
to express their thoughts.”

These texts are certainly sufficient to put us, too,
upon our guard; for he whom they will not teach,

1 Except in the words conceal and disclose the italics here are
ours.
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lacks the capacity of being taught. Is he waiting for
Masonry to inculcate the truth? He will wait in
vain. “ Masonry does not inculcate her truths. She
states them, once and briefly,” says Bro. Pike. (Su-
pra, p. 42.) The italics are not ours but his.

~ Let us admit, in all frankness, that the means se-
lected by the Craft for the imparting of its doctrines
is admirably suited to its purpose. For apart from
the beauty and the force inherent in symbol and alle-
gory, the indefiniteness of both will easily cover a
variety of meanings; and hence, permitting of a
variety of applications, will teach a variety of lessons
in the different degrees.

This indefiniteness, moreover, is the surest safe-
guard of secrecy; for presenting its symbols to the
world, Masonry can easily appear to be making a
candid manifestation of its nature. It can point with
pride to these symbols and appeal to them as its wit-
nesses. Do you not see the cross? do you not see
the crown? do you not see their union? do you not
know that “ he that bears the cross, will wear the
crown”’? But is this the real Masonic meaning?
Ah! that is a different matter.

Masonry is thus able to inculcate many pretty and
attractive lessons, which precisely because * incul-
cated,” are not really Masonic, for Masonic truths
are only “stated,” and “ hinted at, perhaps darkly.”
It can thus enlist the sympathies and support of the
-uninstructed profane world, which will, in all inno-
cence, believe that the symbols have no other import
than that which common humanity attributes to them.
It can hoodwink those of the lower degrees by seeming
to explain what it does not explain, and by render-
ing them familiar with symbols, of the full import of
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which they have no conception: either prepare them
for an ulterior manifestation, if it considers such
manifestation prudent, or leave them in blissful ig-
norance, if it believes that its candidates cannot bear
the fulness of its light. Now, if to the natural in-
definiteness of symbols and allegory, you add that in-
definiteness which proceeds from mere human con-
vention — from the free agreement of the parties
that institute the symbol — you will presently realize
the immensely increased number of meanings that
the symbol may convey, as well as the difficulty of the
uninstructed in fathoming its true meaning.

But perhaps if we quote from Dr. Mackey, who is
naturally better acquainted with the matter than we
are, you will grasp the idea better.

“ According to Porphyry,” he says, “ there was
this distinction between the hieroglyphic and sym-
bolic method of writing among the Egyptians: that
the former expressed the meaning by an imitation of
the thing represented, as when the picture of smoke
ascending denoted fire; and the latter allegorizing the
subject by an enigma, as when a hawk was used to
symbolize the sun, or a fly to express the quality of
impudence. The former of these methods was open
to all who chose to learn it; the latter was reserved
by the priests for the purpose of mystic instruction, and
was, as I have already said, communicated only to
the initiated.” (Lexicon of Freemasonry, p. 467.)
How difficult the enigmatical system rendered dis-
covery by the uninitiated; how carefully it screened
the ideas to be concealed; what latitude of interpre-
tation it permitted — the examples adduced abundantly
demonstrate !

Another advantage, by no means a small one,—
seeing the value justly attached to Masonic commen-




MEANS OF INSTRUCTION 45

taries —is, that it allows the Masonic pen a wider
sphere of action and a liberty of treatment which it
could otherwise scarcely expect to enjoy. For apart
from the advantage of imparting knowledge to the
initiated, while leaving the uninitiated utterly unin-
structed in the doctrines peculiar to the Order, the
Masonic writer is able to enumerate the different
meanings assigned in different times and by different
persons to the symbol in question, without needing to
appear to incline to one more than to another. Each
reader can select his own interpretation according to
the meaning orally communicated to. him in the
Lodge; and the innocent profane, while he will won-
der what interest Masonry can have in instructing
its votaries in certain interpretations, will charitably,
from a Christian standpoint, if he be a Christian, sup-
pose that such interpretations are merely given as
literary information, and %ot as integral, nay essential
parts of the Masonic system. Some examples will
illustrate this point. Let us take for instance the
symbol of the Rose.

“The symbolism of the rose among the ancients,”
says our author, ““ was twofold. First, as it was ded-
icated to Venus as the goddess of love, it became the
symbol of secrecy, and hence came the expression
‘under the rose,” to indicate that which was spoken
in confidence. Again, as it was dedicated to Venus
as the personification of the generative energy of
nature, it became the symbol of immortality. In this
latter and more recondite sense it was, in Christian
symbology, transferred to Christ, through whom ° life
and immortality were brought to light” The ‘rose
of Sharon’ of the Book of Canticles is always ap-
plied to Christ, and hence Fuller (Pisgah Sight of
Palestine) calls him ‘that prime rose and lily.””
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“Thus we see,” he adds, ‘the significance of the
rose on the cross as a part of the jewel of the Rose
Croix .degree. Reghellini (vol. 1, p. 358), after
showing that anciently the rose was the symbol of
secrecy, and the cross of immortality, says that the
two united symbols of a rose resting on a cross
always indicated the secret of immortality. Ragon
agrees with him in opinion and says, that it is the
simplest mode of writing that dogma. But he sub-
sequently gives a different explanation, namely, that
as the rose was the emblem of the female princi-
ple, and the cross or triple phallus of the male, the
two together, like the Indian lingam, symbolized uni-
versal generation. But Ragon, who has adopted the
theory of the astronomical origin of Freemasonry, like
all theorists, often carries his speculations on this sub-
ject to an extreme point. A simpler allusion will
better suit the character and teachings of the degree
in its modern organization. The rose is the symbol
of Christ, and the cross the symbol of his death —
the two united, the rose suspended on the cross —
signify his death on the cross, whereby the secret of
immortality was taught to the world. In a word, the
rose on the cross is Christ crucified.” (Encyclo-
pedia, pp. 658-659).

Here we have a symbolism which begins with
Venus and ends with Christ. The limits are far
enough removed from each other to allow of any
number of interpretations according to the taste of
the interpreter. Dr. Mackey tells us that Ragon,
like all theorists, often carries his speculations too
far; he does not, however, say that such is the case
here. But more of such symbolism in its own time.
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In spite of Dr. Mackey’s positive assertion of the
Christian nature of the Rose Croix degree, we must
question the genuineness of his doctrine as judged
from the true Masonic standpoint. The fact that it is
so plainly inculcated, robs it of the genuine ring; the
true, the inner doctrines of Masonry are ““ hinted ” at,
not “inculcated.” (Swupra, p. 42.)

But lest our reader may think that we are, after
all, harping too much upon this principle, and that
we are stretching too much a point which may nat-
urally be supposed to have exceptions, we call to our
aid Bro. Albert Pike, who is writing ex professo on
the subject.

“Each of us makes such application to his own
faith and creed, of the symbols and ceremonies of
this degree,” (Knight Rose Croix, the 18th of the
Ancient and Accepted Scottish Rite), he says, “as
seems to him proper. . . . Like the legend of
the Master Khurum, in which some see figured the con-
demnation and sufferings of Christ; others those of
the unfortunate Grand Master of the Templars; others
those of the first Charles, King of England; and
others still the annual descent of the Sun at the .
winter Solstice to the regions of darkness, the basis
of many an ancient legend; so the ceremonies of this
degree receive different explanations; each interpreting
them for himself, and being offended at the interpreta-
tion of no other.”

“In no other way,” he continues, ““could Masonry
possess its character of Universality; that character
which has ever been peculiar to it from its origin.”
(Morals and Dogma, p. 276). The essentially Chris-
tian nature of the explanation given by Dr. Mackey



48 MEANS OF INSTRUCTION

as the real one, has therefore no foundation in fact.
Masonically any of the others is as legitimate. For
the present, we say no more.

“1If, anywhere,” Pike says later, p. 290, “ brethren
of a particular religious belief have been excluded
from this degree [the Rose Croix], it merely shows
how gravely the purposes and plan of Masonry may
be misunderstood. For whenever the door of any
degree is closed against him who believes in one God
and the soul’s immortality, on account of the other
tenets of his faith, that degree is Masonry no longer.
No Mason has the right to interpret the symbols of
this degree for another, or to refuse him its mysteries,
if he will not take them with the explanation and
commentary superadded.” The degree therefore is
not essentially Christian. If restricted to Christian-
ity, it is no longer Masonry, as Bro. Mackey knows
as well as Bro. Pike.

“ Listen, my brother,” continues Bro. Pike, “ to our
explanation of the symbols of the degree, and then
give them such further interpretation as you think
fit.”” Here is a sample of his explanation. (Italics
Pike’s.)

“The Cross,” he says, “has been a sacred symbol
from the earliest Antiquity. It is found upon all the
enduring monuments of the world, in Egypt, in
Assyria, in Hindostan, in Persia, and on the Boud-
dhist towers of Ireland. Bouddha was said to have
died upon it. The Druids cut an oak into its shape and
held it sacred, and built their temples in that form.
Pointing to the four quarters of the world, it was the
symbol of universal nature. It was on a cruciform
tree, that Chrishna was said to have expired, pierced
with arrows. It was revered in Mexico.” (Ibid.
Italics Pike’s.)
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If, as Dr. Mackey has told us, the degree were
essentially Christian, and Christ the rose that perished
on the cross, the omission of the Redeemer’s name
in the enumeration of Bro. Pike would be inexplicable.
But we need no explanation; the degree is not
Christian. In fact, so little is it Christian, that while
Chrishna is mentioned — unless it be that, for
the initiate, Chrishna is the prototype of which the
Christian Christ is but a later modification — Christ
is entirely omitted. A hint is sufficient for the wise;
but even on this we do not for the moment insist.
We merely wish to illustrate the use of Masonic sym-
bolism.

You are a Christian, dear reader, perhaps a Cath-
olic, and you reverence the cross. You reverence the
cross not on account of its shape, but solely and
simply on account of its being a representation of
the gibbet on which Christ died for the redemption
of men. For this alone you revere it, and for nothing
else. You enter a Lodge of Rose Croix Knights.
There, prominently over the Master’s seat, is a cross,
and upon that cross you perceive I. N. R. I.  “ Ah!”
you exclaim, “here is surely a Christian emblem,
and, what is more, conspicuously in a place of honor;
an emblem evidently and distinctively Christian; for
even if the cross alone were not, the initials which it
bears, initials of the words written on the Savior’s
cross, give it a character which none can mistake.”—
Are you certain of all this? we ask. May there be
no mistake? no occult and Masonic meaning at-
tached to the symbol? For remember, we have already
been instructed and warned again and again in the
matter. You smile in the confidence of your knowl-
edge. Let Bro. Pike not weary in instructing you,
though, alas! you prove to be a pupil hard to teach.

4
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“To the word INRI” [he does not speak of ini-
tials] ‘“inscribed on the Crux Ansata over the Mas-
ter’s Seat,” he says, “ many meanings have been as-
signed. The Christian Initiate reverentially sees in it
the initials of the inscription upon the cross on which
Christ suffered — Jesus Nazarenus Rex Iudeorum.
The sages of Antiquity connected it with one of the
greatest secrets of Nature, that of universal regenera-
tion. They interpreted it thus, Igne natura renovatur
tegra; [entire nature is renovated by fire]. The Al-
chemical or Hermetic Masons framed for it this
aphorism, Igne nitrum roris invenitur. And the Jes-
uits are charged with having applied to it this odious
axiom, Iustum necare reges impios. The four letters
are the initials of the Hebrew words that represent
the four elements — Jammim, the seas or water; Nour,
fire; Rouach, the air; and Iebeschah, the dry earth.
How we read it I need not repeat here.” (Morals
and Dogma, p. 291. Italics Pike’s.) You were so
certain of your sign, reader; will you learn to doubt?
You may take it as a Christian sign if you wish. It
can stand for Iesus Nazarenus Rex Iudeorum, Jesus
of Nazareth, King of the Jews. But this is a common
interpretation — the profane world around us so un-
derstands it, but the profane world is excluded from
Masonic light. This interpretation therefore lacks the
impress of Masonic truth, for first, it is plain and
obvious, not occult; and secondly, it is known to every-
body, and hence not distinctively Masonic.

The second interpretation comes nearer the mark.
Perhaps you hear it for the first time. You never
imagined that I. N. R. I. could mean anything but what
you held it to express,  Jesus of Nazareth, King of
the Jews.” The sages of antiquity, we are told,
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thought differently. Who those sages were, we are
not told. ““ Masonry does not inculcate her truths; she
states them.” Of what antiquity is there question?
The term is ambiguous. Of the times before Christ?
No sage has used the I. N. R. I. and proposed it as a
symbol of the sentence Igne natura renovatur integra.
The sentence and its meaning is read into the symbol,
as Bro. Pike well knows, by those that came after the
time of the Savior; the initials of the words of the
cross are not copied from and framed upon that sen-
tence. But perhaps you would like to know what pro-
found secret these sages have read into this symbol
when they “ connected ” it, as our author himself ad-
mits, with the title on the cross: “ Entire nature is
renovated by fire.” By the heat of the fire, metals,
representing the mineral kingdom, are refined and
welded together; by the heat of the sun, the flowers
and plants of the vegetable kingdom thrive and repro-
duce their kind; by the heat of sensual desire is the
animal kingdom renewed ; and in human concupiscence
is the human race born. The fire of passion is what,
as we shall presently show, these sages have con-
nected with the cross.

For, although Bro. Pike generously allows every
brother to interpret the cross and its inscription ac-
cording to his taste, such interpretation, to be true,
must be in accord with his own, for the cross in the
Rose Croix degree has a meaning peculiar to itself;
and our reader will be surprised to find what an in-
timate connection the principle of the so-called sages
has with the cross of the degree.

“ But its peculiar meaning in this degree, is that
given to it by the Ancient Egyptians,” says Bro. Pike,
on p. 290 of the work from which we quote.
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“Thoth or Phtha is represented on the oldest mon-
uments carrying in his hand the Crux Amsata or
Ankh [a Tau cross, with a ring or circle over it].
He is so seen on the double tablet of Shufu and Noh
Shufu, builders of the greatest of the Pyramids at
Wady Meghara, in the peninsula of Sinai. It was
the hieroglyphic for life, and with a triangle prefixed
meant life-giving. To us, therefore, it is the symbol
of Life — of that life that emanated from the Deity,
and of that Eternal Life for which we all hope;
through our faith in God’s infinite goodness.”

Without, for the present, either being impressed
by the seeming piety of our author, or questioning
it, let us seek light on the nature of the cross, the
Crux Ansata, peculiar to the degree; for it is not the
cross of Christ as Christians understand it, since it
differs in form, and for its * peculiar ” meaning we
must go to the god Thoth or Phtha of the ancient
Egyptians. ]

“ Phtha,” says Bro. McClenachan in his Adden-
dum to Dr. Mackey’s Encyclopedia, p. 941, in ex-
plaining the symbolism of Green, *“ was the Egyptian
Creator of the world; he was at times represented with
his flesh painted green, and holding a sceptre of four
colors, red, blue, green and yellow; fire, air, water, and
earth.” The Egyptian idea, therefore, regards the
creation,— not the redemption of man. The Crux
Ansata refers to the beginning of life. The I. N. R.
I. on it, would be, in this idea, Iammim, water; Nour,
fire; Rouach, air; and Iebeschah, earth; the four ele-
ments of universal nature.

But Bro. Pike himself will not leave us without
light in a matter hinted at darkly. We have, how-
ever, to turn to another page of his interesting work,
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where he is discoursing of Amun, the Supreme god
of the Egyptians, and Amun’s manifestations.
(Morals and Dogma, p. 254).

“He created nothing,” says our author, but
everything emanated from him; and of him all the
other Gods were but manifestations,” . . . ‘“The
Creative Power, . . . another manifestation of
Deity, produced with its Word the universe, symbol-
ized by an egg issuing from the mouth of KNEPH;
from which egg came Phtha, image of the Supreme
Intelligence as realized in the world, and the type of
that manifested in man; the principal agent, also, of
Nature, or the creative and productive Fire.” Thus,
kind reader, having gone to Phtha, symbolized by the
Crux Ansata, we have found that it signifies not
Christ, but the creative, the productive fire of Nature,
and astonished we read the occult sense of I. N. R. 1.,
Igni natura renovatur integra. Such is the symbolism,
such are some of the lessons of the higher degrees of
Masonry. If you wish to interpret the symbols other-
wise, you may do so. Masonry is tolerant of your
ignorance ; but if you will listen to authorized teachers
who know the ‘“ peculiar ” lessons intended to be im-
parted in the various degrees, you will not attribute
obwvious interpretations to purposely occult symboals.
(Italics Pike’s.)

To take seriously what has been said by the enemies
of the Jesuits to be the interpretation of I. N. R. I.
by that Order, would be to do it too much honor.
An assertion of such grave infamy calls for more
than the doubtful fatherhood of “It is said ” to give
it standing before any fair tribunal. An unscrup-
ulous tongue may say anything, and presently “ It is
said.” But, is it said justly? by whom? with what
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foundation? These are not contained in merely “ It is
said.”  Moreover, this principle attributed {falsely
to the Jesuits,! has been held and even extended by
some of Bro. Pike’s own brethren, if we are to be-
lieve Pike himself; for according to him (Dogma and
Morals, p. 24), “ It [Masonry] aided in bringing about
the French Revolution,” whose fundamental principle
was not merely, it is “ Lawful to kill impious Kings,”
but “to kill all Kings;” and not only kings, but their
queens and families. We shall, however, be fairer to
the Craft than Bro. Pike is to the Jesuits; and even
if we must, on his authority, condemn the French Ma-
sons for having aided in bringing about a Revolution
which not only held but practiced such a principle, we
shall not lay it at the door of the American brethren
with a mere “ It is said.”

Such, then, is the symbolism which is so impor-
tant to Masonry; nay, according to Dr. Mackey, es-

sential to it.

“It is,” he says, ‘“this peculiar character as a
symbolic institution, this entire adoption of the method
of instruction by symbolism, which gives its whole
identity to Freemasonry, and has caused it to differ
from every other association that the ingenuity of
man has devised. It is this that has bestowed upon
it that attractive form which has always secured the
attachment of its disciples and its own perpetuity.”

‘“ The Roman Catholic Church,” he continues, ‘s,
perhaps, the only contemporaneous institution which
continues to cultivate, in some degree, the beautiful
system of symbolism. But that which in the Catholic
Church is, in a great measure, incidental and the fruit
of development, is in Freemasonry the very life-

1 See Duhr, Jesuitenfabeln, 3rd edition, pp. 659 sqq.
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blood and soul of the institution, born with it at its
birth, or, rather, the germ from which the tree has
sprung, and still giving it support, nourishment and
even existence. Withdraw from Freemasonry its
symbolism, and you take from the body its soul,
leaving behind nothing but a lifeless mass of effete
matter, fitted only for a rapid decay.” (Symbolism of
Freemasonry, pp. 71, 72.)

This admission of our author is an admission of
the intrinsic weakness of Masonic doctrine.  Mag-
nify the beauty of symbolism as he will, the fact re-
mains ever patent, that symbolism is the manner of
imparting truth, the vesture of truth, not the truth
itself. It may be the life-blood, the soul of Free-
masonry; it is not and cannot be the soul of truth,
for what is expressed in symbols can be and is ex-
pressed by the spoken word, for without the oral in-
terpretation of the Lodge or the written commentary
of learned Masons, Masonic symbols would express
no more to members of the Craft than they do to the
uninitiated. Masonic symbols are not self-teachers.
The Mason of a lower degree gazes upon those of a
higher, and understands no more about them than do
the profane. And this is the necessary consequence
of their nature, for they are not natural signs of an
idea, but, as we have been told, they are purely con-
ventional signs, or signs whose meaning depended
solely upon their inventors; and there is no means of
knowing what these inventors intended, unless by
word of mouth or by writing their intention is com-
municated to us. Moreover, truth, especially im-
portant truth, has a beauty, an innate dignity of its
own, independent of its accidental form. It will bear
investigation in itself in all its sublime simplicity;
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and while it is true that, as the mind soars on the
wings of thought, it will naturally become figurative
in expression, it will feel when it reaches the realms of
sublimity, that it needs no longer the beauty of figures,
as when God said: “Let there be light. And there
was light.” Interpret the thought as a Mason will,
its beauty is in itself, not in any figure. If Masonry,
therefore, in its philosophy, its science, its code of
morals, will not bear the light, if when the occult
meaning is made plain and the symbolism is de-
stroyed, it becomes a mere mass of effete matter with-
out soul or life-blood, it behooves its adepts to ex-
amine well what truths it has to offer, for these are
the jewels of the human mind, independent of their
figurative setting.

We are sorry that, having dealt somewhat at length
with Masonic symbols, we have not time at present
to deal with Masonic allegory; but perhaps the his-
toric value of Masonic myths, or legends, for our
author justly calls them also by these names, will be
more appropriately considered later in our Study.
The object and importance of allegory is known. It
veils from the uninitiated, what symbols reveal to the
initiated.

Thus, kind reader, we have set before you the
means employed by American Masonry in imparting
its doctrines. These means are symbols and allegory.
Masonry is a system of morality illustrated by the
one and veiled by the other. The symbols of Ma-
sonry are not natural symbols but conventional ones;
they are not used because of any natural resemblance
between things, but in virtue of a free agreement of
their inventors so to use them. They are admirably
suited, therefore, to the secrecy of Masonry which
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alone retains the key. And if it happen, as it not
unrarely happens, that the symbols to which the
occult meaning of Masonry is freely attached, have
also a natural or common meaning known to all the
world, they increase in value as a secret medium; for
the uninstructed multitudes will be fed, and imagine
that they grow fat on the knowledge of the Mystic
Art, whereas they remain in utter ignorance of the
true Masonic import of what they see and hear. We
have studied some symbols and have wondered why
Masonry should instruct its disciples in such symbol-
ism. We have wondered that symbols so commonly
applied in a Christian sense, symbols so sacred and
dear to the Christian heart, should be used and in-
terpreted in connections so repugnant to the Christian
idea. But we have only wondered, and have not gone
beyond, for at present we are not prepared to press
our enquiry further in this direction.

We have noted, lastly, the admitted weakness of
Masonic philosophy and the Masonic system, whose
instruction is confessedly insipid if not made palatable
by the borrowed charms of occult symbolism. How
different its doctrine from that of the Divine Master
who sent his Apostles to preach His doctrine to every
creature, and to manifest from the housetops even
the private lessons that had fallen from His lips.

Truth is interesting in itself; is valuable for itself;
charms by itself; is loved by the sincere heart for its
own sake. If, therefore, on the testimony of one so
well informed as Dr. Mackey, the philosophy of Ma-
sonry is declared to be, when robbed of its symbolism,
‘““a lifeless mass of effete matter fitted only for de-
cay;” on that very testimony such philosophy is de-
clared to lack the vitalizing spirit of Truth.



CHAPTER IV

THE SHOCK OF ENTRANCE AND THE SHOCK OF
ENLIGHTENMENT

Our Study in the previous chapters has led us
away, little by little, from the crude idea of American
Freemasonry with which we started; that, namely, it
is a mere convivial, a mere social affair; or a purely
.charitable institution established for the support of
the widow and the orphan, the caretaker of aged and
indigent brethren. We have heard it spoken of as a
science, a philosophy. We have studied its methods
and its means. Even its object has been set before
us; it is “a system of morality.”

In entering, therefore, the portals of Masonry, to
get some insight into this doctrine and philosophy,
we open the Masonic Ritualist of Dr. Mackey, at the
First Section of the Lecture given to the Entered Ap-
prentice — practically the first instruction given to
the novice in Masonry. It contains the “ Shock of
Entrance.” The reason of the name will become
evident as we copy the passage. For the sake of com-
pleteness, however, we begin our quotation with the
beginning of the section.

“The first section of the Entered Apprentice’s Lec-
ture,” says Dr. Mackey, “principally consists of a
recapitulation of .the ceremonies of initiation. But,
on this account, a knowledge of it is highly necessary
to every Mason, that he may be the better enabled

58
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to assist in the correct performance of the ritual of the
degree. It is, however, introduced by some general
heads, which qualify us to examine the rights of others
to our privileges, while they prove our claims to the
character we profess.”

“1It is of course impossible in a Monitorial work,”
he goes on to say, “to give a full explanation of the
various symbols and ceremonies which are used in
the inculcation of moral and religious truths; but an
allusion, in even general terms, to the most important
ones, in the order in which they occur, will be sufficient
to lead the contemplative Mason to a further examin-
ation of their import.” (Masonic Ritualist, p. 22.)

Our eye has been running lightly over the passage
when a word arrests its glance; religious — what does
Dr. Mackey mean when he speaks of “moral and 7e-
ligious truths?” ‘What has Masonry to do with re-
ligion? Does not Masonry, in the clearest of terms,
protest that it interferes with no man’s religion?

“ Masonry is not a religion,” says Bro. Pike (Morals
and Dogma, p. 161). ‘ He who makes of it a reli-
gious belief, falsifies and denaturalizes it. The Brah-
min, the Jew, the Mahometan, the Catholic, the Protes-
tant, each professing his peculiar religion, sanctioned
by the laws, by time, and by climate, must needs retain
it, and cannot have two religions; for the social and
sacred laws adapted to the usages, manners, and preju-
dices of particular countries, are the work of men.”
Hold on, Bro. Pike; your pen is running too fast. Do
you hold that Catholicity, for instance, is the product
of mere climate? We thought that the believers in
that church were found in every clime. Do you hold,
as your words clearly express, that Catholicity is the
work merely of men? A human institution ““ adapted
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to the usages, manners, and prejudices of particular
countries ’? We regret the digression, for we merely
sought your denial that Masonry was a religion. But
is this what you hold? The succeeding paragraph will
give us the answer.

“ But Masonry teaches, and has preserved in their
purity, the cardinal tenets of the old primitive faith,
which underlie and are the foundation of all religions.
All that ever existed have had a basis of truth; and all
have overlaid that truth with errors. The primitive
truths taught by the Redeemer were sooner corrupted,
and intermingled and alloyed with fictions than when
taught to the first of our race.” So this, then, is your
doctrine. All religions, without exception, are mere
corruptions of primitive truths. Christ, indeed, taught
these truths in their purity, but his followers alas! did
not follow his example. In a brief space of time they
corrupted the sanctity of his teaching, and this is the
false Christianity at present current among us and
called Catholicity, Methodism, Episcopalianism, etc.,
etc. And this is the theory in which you ask a Catho-
lic to join? But are you unaware that it is down-
right apostasy? How can he be a Catholic in heart
and profess your doctrine? How can he sincerely
revere, and love, and obey a Church which is to him,
at the same time, a mass of errors? But at last we
understand you.

A religion, according to you, is the work of men.
It is a mass of religious corruptions and perversions
superadded to and modifying the fundamental truths
of religion; these corruptions, different in form but
adapted “to the usages, manners, and prejudices of
particular countries” and ‘“sanctioned by the [civil]
laws, by time and by climate,” are called Brahminism,
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Judaism, Mahometanism, Catholicity, Protestantism,
These are religious. These are religious beliefs. But
Masonry which has no superimposed corruptions;
Masonry in which no additions have been made by
men; Masonry is neither a religion nor a religious be-
lief. It is religious, certainly, for it contains the pure,
unadulterated basic religious truths; but it can put its
hand upon its heart and say boldly that it “is not a
religion,” for it is identified with the corruptions of
none.

Without entering further into this theory at present,
for it is not the time, and satisfied that our readers are
more than qualified to judge what sort of a Catholic,
or a Methodist, or a Jew, or a Brahmin, he is who ad-
mits that his distinctive form of religion, in as much
as distinctive, is but a mass of errors superimposed
upon primitive revelation by the machinations of men;
we hasten back to the Lecture of the Entered Appren-
tice, having learned by an instructive experience, how
Masonry, even in the act of seemingly denying that
it deals with religious matters, affirms in the strongest
terms that it does. ‘ Masonry teaches, and has pre-
served in their purity, the cardinal tenets of the old
primitive faith, which underlie and are the founda-
tion of all religions.” Hence, Masonry is not a mere
social or charitable organization; it is a science, a
philosophy, a system of morality — and we are called
upon to revere it as the sole teacher of unadulterated
religious truth. Let us, then, continue our quotation
from the Masonic Ritualist. We are prepared for
“The Shock of Entrance.”

“In the symbolic science of Masonry,” continues
Dr. Mackey, “the Lodge is often represented as a
symbol of life. In this case, Lodge labor becomes the

b
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symbol of the labor of life, its duties, trials and temp-
tations; and the Mason is the type of the laborer and
actor in that life. The Lodge is, then, at the time of
the Entered Apprentice, a symbol of the world, and
the initiation is a type of the new life upon which the
candidate is about to enter.” (Ibid.)

In the symbolism, therefore, of Masonry, the Lodge
represents human life — that is the real human life —
the type of human life that humanity should live. Not
the life that is led without its portals, which it calls
the life of “the profane world;” but the life which
it will teach him — the life Masonic. In accordance,
therefore, with this idea, the labor of the Lodge is
only a figurative term for the labor of Masonic life;
the life-work of Masons in accordance with Masonic
principles. Initiation, therefore, or entrance into a
Lodge is, consequently, the entrance of the candidate
into Masonic life, the acquiring of Masonic principles
with which to guide his life —and this, says our
author, is the new life on which he is about to enter.
This understood, let us proceed.

“There he stands without our portals,” says the
Lecture, “ on the threshold of this new Masonic life,
in darkness, helplessness, and ignorance. Having been
wandering amid the errors and covered over with the
pollutions of the outer and profane world, he comes
enquiringly to our doors, seeeking the new birth, and
asking a withdrawal of the veil which conceals divine
truth from his uninitiated sight.” (Ibid, pp. 22—23.)

Let us pause here a moment to catch our breath and
ask: ‘ But whither, dear Doctor, or rather, whither,
O Masonry,” for it is the official Lecture that is here
speaking, ‘“ are you urging us with such precipitancy?
Of what darkness do you speak? of what helplessness?
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of what ignorance? In what errors have we wan-
dered? With what pollutions are we covered? We
did not come hither seeking a new birth, but to join a
companionable set of fellows; to advance ourselves in
business ; to further our political aspirations; to provide
for our wives and children if death should overtake us
unexpectedly; to have friends in need if misfortune
assail us unawares. These were our motives, these the
advantages proposed to us. We have not come seek-
ing any new birth; much less have we directed our feet
hither in quest of divine truth. We are Catholics.
We receive our religion from the ‘Church instituted by
Christ; from that Church which can trace its lineage
unbroken through the intervening ages; from her who
received the message of salvation from Christ’s divine
lips, we in turn, accept and revere it.”

So must a conscientious Catholic speak; so, consist-
ently with his faith, must, in words of similar import,
every conscientious believer in every other form of
religion speak. Had they been instructed, as we have
been by Bro. Pike; had they accepted the Masonic
theory that all forms of religion, all without exception,
are the sole work of men; that, inasmuch as distinc-
tive, all are nothing but a mass of errors superim-
posed upon pure and primitive religious truth; that
Masonry alone teaches and has preserved intact this
sacred deposit; they would not now be “ shocked.”
They would have come with eyes wide open. But how
many, think you, kind reader, how many, think you,
are such? No wonder that entrance is called a shock.
Before conscientiously seeking divine truth from
Masonry, the foundations of its claim to be the
possessor, and the exclusive possessor, of such truth,
demand a rigorous examination. From whom has
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Masonry received such a deposit? When? Where?
How will Masonry prove that this deposit confided to
its oral tradition, which is subject to “ the treachery of
memory, the weakness of judgment, and the fertility of
imagination,” which leads men “ to forget, to diminish,
to augment ”’ what is confided to it, has undergone no
change? Is Masonry not the work of men? What
divine credentials does it bear? How many the grave
and all-important questions to be settled beforehand,
not only by a conscientious believer in any of the
recognized forms of religion, but by every sincere man,
howsoever indifferent in religion he be, before accept-
ing this new birth; before receiving from Masonry its
so-called divine truth! But to return to the Lecture.

“ And here,” it continues, “as with Moses at the
burning bush, the solemn admonition is given, ¢ Put off
thy shoes from off thy feet, for the place whereon thou
standest is holy ground;’ and the ceremonial prepara-
tions surround him, all of a significant character, to in-
dicate to him that some great change is to take place
in his moral and intellectual condition. He is already
beginning to discover [we thank the Lecture for being
so candid], that the design of Masonry is to introduce
him to new views of life and its duties. He is indeed
to commence with new lessons in a new school. There
is to be, not simply a change for the future, but also
an extinction of the past; for initiation is, as it were, a
death to the world and a resurrection to a new life.”

Evidently, if Masonry be what it claims to be, its
Lodge is holy ground. But is Masonry what it claims
to be? That is the question of questions, and one to
be studied seriously and conscientiously by every man
who has any regard for his soul, before he consents to
‘““a total extinction of the past,” in order to be a par-
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ticipant in the great moral and intellectual change
promised by Masonry. Truly, if Masonry alone pro-
poses to our race religion pure and undefiled; if every
form of definite religion be error and a corruption
of primitive faith; if whatever is superadded to what
Masonry sets forth as fundamental religious truth, be
the handiwork of man, palmed off on a credulous gen-
eration as a work divine, we can easily understand this
extinction and this death. If? But what a tremen-
dous i#f. And if Masonry be, as it defines itself to be,
“ A system of morality,” will this total extinction, this
death regard my moral nature also? Masonry is to
introduce me ‘‘ to new views of life and its duties;” I
am to be introduced to these lessons “in a new
school;” there is to be “ a death to the world,” and the
world in Masonic language is everything outside Ma-
sonry. No wonder that the candidate, if he realizes
at all what is demanded of him, is “ shocked.”

“He is beginning to discover,” says the Ritualist.
Therefore, he did not know it before. Therefore, in
the ignorance of the demand that was to be made upon
him he swore solemnly that he would never reveal
what would be manifested to him, and that he would
““ cheerfully conform to all the ancient usages and
established customs of the fraternity”’ (Masonic Rit-
ualist, p. 22).

This is why shame, and human respect, and what
he considers the sacredness of his word, will not let
him now withdraw, even if conscience tells him that he
should.

“ Every candidate, before his reception,” says our
author, “is required to make the following declara-
tions to the Senior Deacon, in the presence of the

Stewards, in a room adjacent to the Lodge:
b
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“Do you seriously declare, upon your honor, that,
unbiased by the improper solicitations of friends, and
uninfluenced by mercenary motives, you freely and
voluntarily offer yourself a candidate for the mysteries
of Masonry?

“T do. :

“Do you sincerely declare, upon your honor, that
you are prompted to solicit the privileges of Masonry
by a favorable opinion conceived of the Institution, and
a desire of knowledge?

“I do.

“Do you sincerely declare, upon your honor, that
you will cheerfully conform to all the ancient usages
and established customs of the fraternity?

“I do.” (Masonic Ritualist, pp. 21-22.)

Having thus, upon his honor, declared that he
“freely ” and of his own accord, offers himself to
Masonry, “ prompted by a favorable opinion .
of the Institution, and a desire of knowledge;” hav-
ing promised that he will “ cheerfully conform to all
the ancient usages and established customs;’— what
protest can he make to whatever is required of him?
He came freely asking for knowledge. Knowledge,
Masonic knowledge, is given him. It conflicts with
his previous notions — it shocks his moral nature.
He should have expected this. If he came to Ma-
sonry for Masonic knowledge, he must have supposed
that the knowledge, the principles peculiar to Masonry,
were not knowledge and principles that he already had.
If he came to Masonry for doctrine not Masonic, he
was a fool.

But his conscience is alarmed? What of it? The
old errors will naturally die hard. If he had been con-
tented with his principles, why has he come to
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Masonry? He cannot urge the importunity of friends
— for he has declared, upon his honor, in the presence
of three witnesses, that he was not biased by “im-
proper solicitation of friends; ” he cannot express fears
of what Masonry will ask, for has he not solemnly
declared that he comes with “a favorable opinion of
the Institution ” and ““ a desire of knowledge ”’? Tied
hand and foot by his honor, to say nothing of his oath
of secrecy which is not here mentioned, he must per-
force go on. He has come to Masonry freely; he has
freely consented to abide by its conditions if it would
but instruct him; Masonry has taken him at his word
and he feels the logic of the situation. But let us
return to our Lecture.

“ And hence it was,” says the Ritualist, “ that among
the old Greeks the same word signified both to die
and to be initiated. But death, to him who believes in
immortality, is but a new birth. Now, this new birth
should be accompanied with some ceremony to indi-
cate symbolically, and to impress upon the mind, this
disruption of old ties and formation of new ones.
Hence the impression of this idea is made by the
symbolism of the shock at the entrance. The world
is left behind — the chains of error and ignorance
which had previously restrained the candidate in moral
and intellectual captivity are to be broken — the portal
of the Temple has been thrown widely open, and Ma-
sonry stands before the neophyte in all the glory of its
form and beauty, to be fully revealed to him, how-
ever, only when the new birth has been completely
accomplished. Shall this momentous occasion be
passed unnoticed? Shall this great event — the first
in the Masonic life of the aspirant — have no sensible
or audible record? Shall the entrance, for the first
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time, into the Lodge — the birth, as it has justly been
called, into Masonry — be symbolized by no outward
sign? Shall the symbolism of our science, ever ready
at all other times, with its beautiful teachings, here
only be dumb and senseless? Or, rather, shall not all
the Sons of Light who witness the impressive scene feel
like the children of Korah, who, when released from
the captivity of Babylon, and once more returning to
the Temple, exclaimed in the heart-burst of their grate-
ful joy, ¢ O, clap your hands, all ye people; shout unto
God with the voice of triumph’?”

“ The Shock of Entrance is, then,” concludes this
Section of the Lecture, “ the symbol of the disruption
of the candidate from the ties of the world, and his -
introduction into the life of Masonry.. It is the symbol
of the agonies of the first death and of the throes of
the new birth.” '  (Ritualist, pp. 23-24.)

To be initiated into Masonry, therefore, is to die
to what is unmasonic; for “to be initiated ” is “to
die.” But, as Bro. Pike has kindly told us, all dis-
tinctive religions, Catholic, Protestant, Jewish, Bud-
dhist, Mohammedan, are unmasonic, for each and all
have superimposed a mass of errors, moral and intel-
lectual, upon the pure, fundamental truths, taught and
preserved in Masonry alone. These are all outside
the portals of the Lodge; these are the profane world;
these are in ignorance of the Masonic light; in enter-
ing the Lodge, the chains of intellectual and moral cap-
tivity in which the candidate has been held are broken,
and he is born unfettered into the freedom of Ma-
sonic life; he begins to be a free builder untrammeled
by creed.

1 The italics of this passage belong to the original.
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But the Shock of Enlightenment will open up to us
even more in detail and with startling clearness, what
the Shock of Entrance has stated darkly.

“The material light which sprung forth at the fiat
of the Grand Architect, when darkness and chaos were
dispersed, has ever been in Masonry,” says the Ritual-
ist, pp. 33—34, “a favorite symbol of that intellectual
illumination which it is the object of the Order to
create in the minds of its disciples, whence we have
justly assumed the title of ‘ Sons of Light.” ”

“ This mental illumination,” it adds,  this spiritual
light, which, after his new birth, is the first demand
of the new candidate, is but another name for
DIVINE TRUTH — THE TRUTH OF GOD AND OF THE
SOUL — THE NATURE AND ESSENCE OF BOTH —
WHICH CONSTITUTES THE CHIEF DESIGN OF MASONIC
TEACHING.”

The object of the Order, says Masonry, is to create
intellectual light in the soul; imagine, kind reader, what
our light must be! Masonry is not to increase, to per-
fect our intellectual light; no, it is to create it. May
we again ask its credentials? May we ask the source
of its asserted power? Its candidate may not. He
has freely come to be taught. Masonry states its doc-
trines. This is so much, ever so much easier than to
prove them. Pythagoras, according to Dr. Mackey,
did not prove his doctrines; he stated them, and his de-
voted disciples reverently accepted them. Pythagoras
is Masonry’s ideal. “ The doctrines of Pythagoras,”
says Dr. Mackey, (Encyclopedia of Freemasonry, p.
622), “ were always delivered as infallible propositions
which admitted of no argument, and hence the expres-
sion adros édn, he said 1t, was considered as a sufficient
answer to any one who demanded a reason.”
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Is it a similar intellectual condition that Masonry
would create in its disciples? Masonry says so; is
this the blind faith which it calls intellectual light?
Am 1 to die to the past; to consider my religion a mass
of man-invented corruptions of primitive religious
truth; to accept a new moral code on which my tem-
poral and eternal destinies depend, on a mere ipse dixit?
Prove to me first that you have a just claim to infalli-
bility; and after your claim is proved, then your ipse
dico, within the limits of your infallibility, will be
readily admitted by me — but you cannot reasonably,
without cogent proof, require such submission from
me; nor can I, as a conscientious and upright man,
give it. I am not justified in the eyes of reason and
of conscience in yielding up my whole being to you,
merely because, without knowing you, I have formed
‘““a favorable opinion ” of you.

Does Masonry pretend to infallibility? Or are we
expected to receive infallible propositions from a fal-
lible authority? The individual Masonic teachers are
surely not infallible, for many of them are ignorant,
as Dr. Mackey constantly avers. The Grand Lodges
make no claim to infallibility, yet, as we have seen,
they are the ultimate tribunals to which the inter-
pretation of oral instruction, which contains the arcana
or inner doctrines of Masonry, is referred. Bro. Pike
scouts the idea of infallibility in any man or body of
men — denies that it can be, especially in matter of
religious belief — and surely Divine Truth, which
Masonry claims to teach, refers to such belief.

“ A man’s Faith is as much his own as his Reason
is,” says Bro. Pike in his Morals and Dogma, p.
29. ‘“ His Freedom consists as much in his faith being
free as in his will being uncontrolled by power. All
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the Priests and Augurs of Rome or Greece had not the
right to require Cicero or Socrates to believe in the
absurd mythology of the vulgar. All the Imaums of
Mohammedanism have not the right to require a Pagan
to believe that Gabriel dictated the Koran to the
Prophet. All the Brahmins that ever lived, if assembled
in one conclave like the Cardinals, could not gain a
right to compel a single human being to believe in the
Hindu cosmogony. No man or body of men can be in-
fallible, and authorized to decide what other men shall
believe as to any tenet of faith. Except to those who
first receive it, every religion and the truth of all in-
spired writings depend on human ! testimony and in-
ternal evidences, to be judged of by Reason and the
wise analogies of Faith. Each man must necessarily
have the right to judge of their truth for himself; be-
cause no one man can have any higher or better right
to judge than another of equal information and intel-
ligence.”

We do not stand sponsor for Bro. Pike’s reasoning,
much less for his doctrine. Both are erroneous. The
Greeks and the Romans were not infallible in this;
the Mohammedans were not infallible in that; the
Hindus were not infallible in the other — therefore no
man or body of men can be infallible. John Smith
had no money in his pocket; Peter Jones had no money
in his hat; Paul Thomas had none in his vest — there-
fore no man or body of men can have money. The
God-man was, and hence could be infallible; he could,
if he so wished, impart infallibility to men; nature
itself, in evident things, imparts to every one of us
infallibility. Man, therefore, can be infallible; our
author has not deigned to show us why infallibility is
essentially excluded from faith.

1 These italics are Bro. Pike’s.
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But even if infallibility in matters of faith be pos-
sible, Masonry gains nothing thereby — for, de facto,
no Mason or Grand Lodge of Masons lays claim to
such prerogative, even though Masonry claims the sole
right to teach Divine Truth, since every one outside its
portals, layman and cleric, bishop and pope, is ignor-
ant of “ God and of the soul — the essence and nature
of both.” There they are, all of them, outside its
doors, “in darkness, helplessness and ignorance,”
“ wandering in their errors and covered over with the
pollutions of the outer world.” There they are “in
the chains of error and ignorance,”  restrained in
moral and intellectual captivity.” Light — moral, in-
tellectual light, has to be created in their souls.

And when they turn to Masonry to ask it what assur-
ance it can give them that it will really impart truth to
them and not error, Masonry refers them to the school
of Pythagoras or to the Ancient Pagan Mysteries,
where doctrines were not discussed, but stated as in-
fallible propositions. Whence, and this is the essen-
tial point, the infallibility came, is not stated.

In regard, therefore, to divine truth, the Masonic
mind, as a basis of its certainty, must fall back upon
the interpretation and authority of a Grand Lodge,
which, according to Bro. Pike, not only is not infalli-
ble, but cannot be.. It is subjected to a standard vary-
ing and variable, for Grand Lodge may differ with
Grand Lodge in the interpretation of points at issue.
And if, as has happened in France, the Grand Lodge
substitutes a “ Superior Force,” a “ Creative Princi-
ple” for your “ Grand Architect of the Universe,” if
plain atheism be substituted for your Deism, what is
the duty of every Mason and every Lodge but to sub-
mit, since to the Grand Lodge alone ultimately belongs
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the interpretation of Masonic dogma? What becomes
of your Divine Truth — the nature of God and of the
human soul? Or is, perhaps, the French theory the
logical outcome of the Masonic system? We only put
the question. We shall discuss it later. Well has
Masonry called entrance into its Lodge, “ a momentous
occasion,” “a great event.” Its candidate was given
time to reflect upon the step he was about to take; he
has taken it deliberately, and here is where he finds
himself — learning new lessons in a new school — the
new lessons regarding God and his own soul, the
essence and nature of both.

Look back, kind reader, to realize how far we have
drifted on the current of Masonic doctrine, from our
starting-point, when we believed that our Masonic
friends, in their open-hearted love, had told us truly
the nature of the Craft. Did they breathe a word of
this — that the great object of Masonic teaching was
the nature and essence of God and of the human soul?
Did they breathe a word to us of the helplessness, and
darkness, and ignorance, and moral fetters in which
we languish, and from which Masonry alone can free
us? Did they know anything of this? If they did,
and failed to tell us, what judgment shall we form of
their sincerity? If they did not know this, what did
they know about the Order? But let us continue our
quotation.

“ And as,” says the Ritualist, ““ the chaos and con-
fusion in which ¢ in the beginning,’ the earth ¢ without
form and void,” was enwrapt, were dispersed, and or-
der and beauty established by the Supreme command
which created material light; so at the proper declara-
tion, and in the due and recognized form, the intellec-
tual chaos and confusion in which the mind of the neo-
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phyte is involved are dispersed, and the true knowledge
of the science and philosophy, the faith and doctrine
of Masonry are developed.” (p. 33.)

Here, kind reader, you that are not a Mason, con-
sider in this Masonic mirror your religious and moral
condition. It is chaos and confusion. But really, if
you do not know the true nature of God and of your
own soul, how can you know the true laws of human
action? What can you know of religion and morality,
ignorant of their very foundations? But as God by
His omnipotent fiat called order and beauty out of the
fathomless abyss of material chaos and disorder, so by
its omnipotent fiat will Masonry work a greater won-
der in the abyss of your intellectual confusion; and
you will know God; you will know your own soul;
your religious and moral ideas will be systematized and
harmonized, and religious and moral truth and beauty,
which at present are strangers to you, will, in the light
of the new life of Masonry, abide in your breast. All
this Masonry promises;— but once more we ask —
not words and promises, for these are easily manu-
factured and cheaply — we ask, we demand creden-
tials; we ask, we demand proofs.

“But what mind can conceive, or what pen por-
tray,” our guide goes on to tell us, “ that terrible con-
vulsion of Nature, that awful disentanglement of its
elements, which must have accompanied the Divine
command, ‘Let there be light” The attempt to de-
scribe it would be a presumptuous task. We feel,
when we meditate on the subject, that stillness and
silence must have fled before the Almighty Voice, and
the earth itself have trembled in its new existence,
when the gloomy pall of darkness was rolled as a cur-
tain from the face of nature.” (/bid.)
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Why must there have been a convulsion? Why
must there have been a disentanglement of elements in
the abyss of chaos? Who told you that the elements
were united; for, if not united, there was no disen-
tanglement? What need of a convulsion when at the
divine fiat each element, as an obedient creature,
united itself to its fellow in due law and measure?
Pardon us, Doctor, if we, in fairness, stamp your must
as a mere fancy, with no more of reality and less of
poetry in it, than “rolling the pall of darkness from
the face of nature.”” Our study would satisfy us
better, if there were less imagination to deal with, and
more solid proof.

We understand, indeed, the need that you have of
convulsion and trembling, for, as you will presently tell
us, the creation of material light is to you the type of
the creation of intellectual light in the mind of your
candidate. You wish to calm that mind which, if it
have any definite religious belief, any system of moral
conduct, cannot but find itself startled, nay terrified, by
the leap it is forced to make. Therefore, this convul-
sion, this upheaval, must have been, because you need
them for your symbolism. No, dear Doctor, out of
chaos to produce order at the divine command, no
convulsion and disentanglement and trembling were
necessary; for each element obeyed the innate impulse
of its nature under the command of Him whom it was
pleasure to obey; but out of a heart which has any sin-
cerity in its faith and in its moral code; out of any
heart that has done right by itself, and its God, and
its fellow man, according to the dictates of its reason;
out of such a heart Masonry must first produce chaos,
in order afterwards, if may be, to reunite the shattered
elements in what it calls religion and moral order.
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But this, its destructive action, it artfully seeks to con-
ceal, asserting a mental condition which does not exist,
that it may pose the more easily as a pure benefactor
of our race. But let us conclude our interesting
citation.

“And in Masonry,” says the Ritualist, “by the
Shock of Enlightenment, we seek, humbly, indeed, and
at an inconceivable distance, to preserve the recollec-
tion and to embody the idea of the birth of material
light, by the representation of the circumstances that
accompanied it, and their reference to the birth of in-
tellectual or Masonic light. The one is the type of the
other; and hence the illumination of the candidate is
attended with a ceremony that may be supposed to
imitate the primal illumination of the universe — most
feebly, it is true, and yet not altogether without im-
pressiveness.

“The Shock of Enlightenment is, then, a symbol of
the change which is now taking place in the intellectual
condition of the candidate. It is the symbol [the
italics are those of the Rifualist], of the birth of intel-
lectual light and the dispersion of intellectual dark-
ness.” (Masonic Ritualist, pp. 33, 34).

In the light of what we have already said, further
comment is- unnecessary. Our readers understand
both what the purpose of Masonic instruction is, and
what Masonry asks of its candidate. Masonry is to
teach ““ Divine Truth — the truth of God and of the
soul — the nature and essence of both.” This it calls
intellectual illumination which it is “ to create ”” in the
minds of its neophytes. It is to give them a new
birth into Masonic life, whereby they will acquire a
new idea of life and of its duties, and be freed from
the shackles of moral servitude in which they have
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hitherto lived. There is no exception to be made, no
matter what religion a man has embraced up to the
present hour, nor how uprightly he may think that he
has lived in it. Even the Saints of Catholicity, who
have passed from life outside Masonic portals, have
left this mortal sphere, covered with the pollutions of
the outer world.

In return for all this enlightenment, this moral and
intellectual change, this “order out of chaos,” this
“ birth into a new life,” Masonry demands the soul of
man. It.asks of him a blind and absolute faith in its
right to impart divine truth; in its power to impart it;
in the fact that it is imparting it; while at the same
time, as Albert Pike has told us, it is deliberately de-
ceiving its initiates in the lower degrees, giving them
false interpretations of the symbols, and making them
imagine that they know much, while they know prac-
tically nothing. It asks the whole life of man in this
world, for that life is to be molded on its principles;
it asks his life in the next, for the next must correspond
to this. It asks not a change for the future, but a
total disruption of the past. It asks the breaking of
all the old ties — of religion, because all religion but
its own knows neither the nature of God nor of the
human soul; knows not Divine Truth;—and of
morality, for this, like religion, is to be taught by new
lessons in a new school; and is to break the fetters that
bound the human conscience in the darkness and pol-
lutions of the profane world. And when the soul is
startled, when the conscience is shocked, when reason
would raise its voice in anxious inquiry, it seeks to
soothe and calm the troubled faculties of man, by assur-
ing them that this is the natural effect of “ light,” and
that they, in their chaotic state, must expect a similar
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disturbance to that caused in primal chaos by the crea-
tion of material light. It asserts much; it proves noth-
ing. When asked for its credentials, it has none to
show.

And here, as the eye of a Catholic priest roams over
these pages, let him realize more fully, why it is so
difficult, even on a death-bed, to reclaim a Catholic
who has been a Mason. The difficulty is not a mere
moral one, it is an intellectual one. It is not merely
a disobedience to the Church and the neglect of her
sacraments; it is a complete and formal apostasy from
the faith, in which the very nature and essence of the
Christian God is denied, as well as the nature and the
essence of the Christian soul. What is there to work
on? Without a miracle of grace,— nothing. Were
it mere passion, or interest, or worldly motives that
had led the heart astray but had left at least the roots
of faith; had there been only “a change” and not
“a total extinction of the past,” the nearness of eter-
nity and the fear of an offended God might re-
vive what had long lain dormant and as dead., But
when the very roots of faith have been plucked up,
and every religious and moral tie has been broken;
when the great intellectual transformation of Masonry
has been wrought, and not one single dogma repu-
diated but the whole Catholic system rejected as error,
helplessness, and ignorance, the case is, as Masonry
knows, and as it has cunningly planned, well nigh
hopeless. If there be any human hope, it will be in
understanding the fatal source whence the lack of re-
sponsiveness springs, and in seeking to bring back to
that heart what has been so artfully and sedulously
banished — the truths of divine faith learned at a
mother’s knee.



CHAPTER V

Is AMERICAN MASoNRY A RELIGION?

We put this question to ourselves, not because we
think that any reflective mind will doubt that it is,
after the revelations made in the Shocks of Entrance
and of Enlightenment, but because the matter is so im-
portant that its study from different points of view
cannot but be of interest and profit. '

Evidently, that institution whose “ main object is to
teach Divine Truth ”"—* the truth of God and of the
soul ”—*“ the nature and essence of both; ”’ whose prac-
tical purpose is to fashion the morality of man in ac-
cordance with such theory, is a religion; for no re-
ligion in the world to-day, no religion that the world
has ever seen, has either proposed to itself a different
object, or proposed it more completely. Masonry is,
therefore, evidently a religion. But let us study the
point in another way.

In thumbing our Masonic Ritualist, we find, on page
190, a remarkable assertion. It consists of two parts,
one negative; the other, affirmative. “ Though Ma-
sonry be not religion,” it says, “it is emphatically
religion’s handmaid.” The assertion is contained in
the charge addressed to the Grand Chaplain on his in-
duction into office. Allow us to copy the passage.

“Most Reverend Brother, the sacred position of
Grand Chaplain has been entrusted to your care, and
we now entrust you with the jewel of your office.

“In the discharge of your duties, you will be re-

79



8 AMERICAN FREEMASONRY A RELIGION

quired ‘to lead the devotional exercises of our Grand
Communications, and to perform the sacred functions
of your holy calling at our public ceremonies. Though
Masonry be not religion, it is emphatically religion’s
handmaid, and we are sure that, in ministering at its
altar, the services you may perform will lose nothing
of their vital influence because they are practised in
that spirit of universal tolerance which distinguishes
our institution. The doctrines of morality and virtue
which you are accustomed to inculcate to the world,
as the minister of God, will form the appropriate
lessons you are expected to communicate to your
brethren in the Lodge. The profession which you
have chosen for your lot in life is the best guarantee
that you will discharge the duties of your present ap-
pointment with steadfastness and perseverance in well-
doing. The Holy Bible, that great light of Masonry,
we entrust to your care.”

There is no one who does not see that, in the light of
its surroundings, the denial that Masonry is religion
becomes remarkably weak and unemphatic. A grand
chaplain, a most reverend brother, sacred functions,
holy calling, devotional exercises, ministering at its
altar, the entrusting of the Bible,— all point directly
and immediately to an influence on religion which is
evidently more than that of a handmaid.

But of what form of religion is Masonry the hand-
maid? we ask. Is it the handmaid of Methodism, or
Presbyterianism, or Mahometanism, or Catholicity ? or
of all of them? A handmaid is a helper. Strange,
that no form of religion recognizes Masonry as a
helper, especially an “ emphatic ” helper. Catholicity
certainly does not; and we are not aware that any
other form does. The influence of the ‘ emphatic
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handmaid ” is unemphatic indeed. Moreover, the
claims which Masonry makes at the Shock of En-
trance and of Enlightenment, preclude the idea of a
handmaid. A total extinction of the past, a death, are
the work of a destroyer, not of a helper; and this is the
very necessary consequence of the Masonic theory that
all particular forms of religion are corruptions of the
primitive form; for once that this theory is embraced,
he who would continue in the practice of such corrup-
tions is unworthy of the name of man. He must,
therefore, if he be not a hypocrite, cease the religious
practices which formerly were to him expressions of
Divine Truth; and a society made up of such men can-
not be conceived as religion’s sincere helper.

Moreover, if Masonry be religion’s handmaid, it
must acknowledge subordination in matter of religion.
But where is subordination possible, when every appli-
cant, no matter of what religion he be, or how high his
office in that religion, or what years he may have spent
in mastering its dogmas, is represented as standing
““in darkness, ignorance and helplessness ” at the por-
tals of Masonry, begging that intellectual light may be
“created ” in his mind, that he may know God and
the essence of his own soul? What subordination can
there be in Masonry in regard to Divine Truth? Yet
the teaching of Divine Truth is its main object. And,
nevertheless, to no religious authority will Masonry
submit its theory of God and ot the human soul for
judgment; to none will it permit any of its members
to make a revelation.

Where is the idea of handmaid, when one of the
landmarks or essentials of Masonry is precisely this,
that no man or body of men can introduce any, even
the least c6hange.
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“The last and crowning Landmark of all is, that
these Landmarks can never be changed ” (Encyclope-
dia of Freemasonry, p. 443). * Twenty-fifth. That
the Landmarks of Masonry can never be changed.
These constitute the Landmarks, or, as they have
sometimes been called, ‘the body of Masonry,’ in
which it is not in the power of any man, or body of
men, to make the least innovation.” (Masonic Rit-
ualist, pp. 242—243).

No, no; Masonry is not a handmaid. It is some-
thing more; and this its very name implies. It is
Free-Masonry, acknowledging, as we have seen, no
ties, religious or moral, save its own. It is not the ser-
vant but the mistress. And truly she would be a
strange handmaid who, on the occasion of the solemn
festivities of the household, would insist on occupying
the place of honor. Yet this is precisely what Masonry
does in religious matters, for when on Masonic feast-
days, public services are held in a Church, divine
service must be performed by the lodge’s chaplain.
“In every country where Freemasonry is encouraged,”
says the Ritualist, “ its festival days are celebrated with
great ceremony. These are the festival of St. John the
Baptist, on the 24th of June, and that of St. John the
Evangelist, on the 27th of December. They are days
set apart by the fraternity to worship the Grand Archi-
tect of the Universe, to.implore his blessings upon the
great family of mankind; and to partake of the feast of
brotherly affection. . . . On arriving at the
church gate, the brethren uncover and open their ranks
to the right and left as far as the Master, who, fol-
lowed by the brethren, passes between the lines, like-
wise uncovered, into the church. . . . Divine
service must be performed by the Chaplain, and an
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appropriate address delivered by some competent
brother appointed for the occasion. Hymns and an-
thems adapted to the occasion shall be sung, and after
service a collection may be made at the church doors,
in aid of the charity fund.” (pp. 199, 201.)

Our handmaid has certainly taken the whole mat-
ter into her own hands. She institutes her own re-
ligious festivals, the brethren unite in worshiping the
Grand Architect of the Universe, they meet in a public
church, their chaplain celebrates divine service, they
sing appropriate hymns and anthems — all this at the
bidding and under the control of Masonry; and yet,
Masonry is not a religion, but only its handmaid!
Allow us to enquire what church is selected for their
divine services? Who commissions the chaplain to
perform them? Of what nature are the sacred orders
that he possesses, or has he any? What is the nature
of the services performed and of the worship offered
to the Grand Architect of the Universe? Who or
what is this Grand Architect of the Universe? The
church is assuredly not Catholic, the chaplain is not
Catholic, the worship is not Catholic; so that even if
the idea of the Grand Architect of the Universe were
Catholic, and in the Masonic sense it is not, the authori-
ties of the Catholic Church could no more permit her
children to participate in such services than in those
of any of the numberless forms of Protestantism that
surround us.

The handmaid theory will not bear investigation in
the light of facts and of Masonic principles. Masonry,
therefore, is more than a handmaid of religion. It is
a religion.

We are perfectly aware that in making this asser-
tion, calmly and deliberately as we do, we shall be
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met by a chorus of denials pouring in upon us from all
sides. We have shown how the denial of Bro. Pike is
to be received, and how untenable is that of the Ma-
sonic Ritualist. Denials are easy, but what answer
have the deniers to make to our proofs? For our
own and their instruction, let us add another.

That is, evidently, a distinct religion, which has its
own distinct altars; its own distinct temples; its own
distinct priesthood, and even a high priesthood ; its own
distinct consecrations and anointings; its own distinct
ritual ; its own distinct worship; its own distinct cere-
monies; its own distinct religious festivals; its own dis-
tinct religious creed; its own distinct morality ; its own
distinct theory of the nature of the human soul and
of the relations of that soul with the Deity; its own -
distinct and peculiar God.

But all these things are found in Masonry. There-
fore Masonry is a distinct religion.

No sane man, we think, will question our first propo-
sition, the major of the argument; for we have
enumerated many more things than are absolutely re-
quired to constitute a distinct religion. The main
question, therefore, regards the second or minor propo-
sition, which is one of fact. Is it a fact that all these
things are found in Masonry? If they are, then
Masonry is evidently a religion, in spite of denials
which can come from those only who are either unin-
structed in Masonic dogma, or who speak insincerely.
Let us, therefore, examine the fact,

First, the Altar.

The first thing that arrests our attention as we open
the Masonic Ritualist, is the Masonic altar. It is ap-
parently a block of stone with three candlesticks around
it. On it rests the open Bible, and on the Bible are
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the square and compasses. A dark wood, presumably
of cypress, is in the back ground (p. 11). This is the
altar of the lower degrees, since Masonry has a dif-
ferent altar for the higher ones. On page 35 we are
supplied with a diagram showing how the lights should
be disposed. The drawing is accompanied by the fol-
lowing admonition:

“Errors are so often made in .placing the lights
around the altar that the preceding diagram is inserted
for the direction of the Senior Deacon, whose duty it
is to see that they are properly distributed.”

And so the altar follows us throughout the whole
book, from beginning to end. Its form, however, as
we stated, changes.

“The altar in a Council of Royal and Select Mas-
ters,” says the Ritualist (p. 532), ““ represents the cele-
brated Stone of Foundation in the temple, a notice of
which will be found in a subsequent part of this vol-
ume. It should, therefore, unlike other Masonic
altars, be constructed to represent a cubical stone with-
out other ornaments, and on it should be deposited the
Substitute Ark. As the Masonic legend places the
Stone of Foundation in the Sanctum Sanctorum of the
second temple, but immediately beneath it in the first,
and as that point is represented by the ninth arch in a
Council of Select Masters, it is evident that during a
reception, at least, the altar should be placed within the
arch, and not, as is too often done, outside of it, or
even in the center of the room.”

Masonry therefore has its own special altars, altars
with a special Masonic meaning. The arrangement,
material, ornamentation are all minutely specified.

Second, the Temple.

An altar is the natural accompaniment of a church
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or temple. Hence, since they have altars, naturally
also, Masons even publicly call their buildings temples.

“The candidate seeks for light and truth,” says
Mackey’s Masonic Ritualist, “ within the sacred pre-
cincts of the lodge ” (p. 29) : on entering it, “ as with
Moses at the burning bush, the solemn admonition is
given, ‘ Put off thy shoes from off thy feet, for the
place whereon thou standest is holy ground ’ ” (p. 23) :
and one of the distinctions between the ancient temple,
on which the lodge is modelled, and the lodge itself, is
that “ The most holy place in a Lodge 1s its eastern
end, that of the Temple was its western extremity.”
(p- 29.) '

“So closely are the two connected,” Dr. Mackey
tells us again in his Encyclopedia, p. 798, “ that to at-
tempt to separate the one from the other would be fatal
to the further existence of Masonry. Each Lodge is
and must be a symbol of the Jewish Temple;” and
hence, like its prototype, the Lodge contains the Holy
of Holies. ‘“ Every Lodge,” says Bro. Pike (Dogma
and Morals, p. 7), “is a Temple, and as a whole, and
in its details, symbolic.”

Third, the High Priesthood.

With altars and with temples, Masonry possesses a
High Priesthood instituted by itself and for itself.
This matter is fully treated in the Masonic Ritualist,
pp. 420 and following :

“The design of this degree ”’ [the High Priesthood],
says the Ritualist, “ so far as it relates to its symbolic
ceremonies, appears to be to present to the candidate
the bond of brotherly love which should unite those
who, having been elevated to the highest station by
their companions, are thus engaged in preserving the
LLandmarks of the order unimpaired, and in protecting
by their high authority, the integrity and honor of the
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institution. Thus separated from the general mass of
laborers in the field of Masonry, and consecrated to a
sacred mission as teachers of its glorious truths, those
who sit in the tabernacle as the representatives of the
ancient high priesthood are, by the impressive cere-
monies of this degree, reminded of the intimate friend-
ship and fellowship which should exist between all
those who have been honored with this distinguished
privilege.”

The penalty for unlawfully assuming the priesthood
is then set forth (p. 430) in the Biblical account of the
punishment of Core, Dathan, and Abiron (Num. xvi,
1-35), clearly implying the parity of the Masonic
high priesthood and the Aaronic. Indeed the Ritualist
tells us that this passage of Scripture is “ sometimes
read in explanation of an important part of the in-
vestiture ” (p. 430).

After the warning not to assume unrightfully this
highest station in the lodge, this consecration to a
sacred mission as teachers of the glorious truths of
Masonry, this sitting in the tabernacle as representa-
tives of the Ancient High Priesthood, we are allowed
to pass on to the Benediction, which should be recited
at the anointing of a High Priest.

“When a High Priest is anointed, the following
Benediction should be recited :—

“ And the Lord spake unto Moses, saying, Speak
unto Aaron and unto his sons, saying, On this wise ye
shall bless the children of Israel, saying unto them,
The Lord bless thee and keep thee; the Lord make his
face shine upon thee, and be gracious unto thee; the
Lord lift up his countenance upon thee, and give thee
peace.— Num. vi, 22-26.”

Our guide then continues:

“The ceremony of anointing with oil preparatory
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to the assumption of any sacred office, as that of king
or priest, was practised both among the Egyptians and
the Jews. Among the monuments of the former, many
representations are to be seen of the performance of
this holy rite. The Scriptures mention three instances
particularly in which unction was administered;
namely, in the case of Aaron on his introduction into
the priestly office, and of David and Solomon on their
consecration as kings. The anointing was in all these
cases viewed as a symbol of sanctification, of a desig-
nation to the service of God, or to a holy and sacred
use.””  And as if this were not enough to impress upon
us the sacred character of the Masonic High Priest-
hood, the words of St. Paul to the Hebrews, chap.
VII, in which he speaks of the eternal priesthood of
Christ, are, says the Ritualist, “ read as explanatory
of the office of the priesthood.” The passage, how-
ever, is utterly mutilated, all mention ‘of Christ being
omitted.

The High Priest, says the Ritualist, presides in a
Chapter of Royal Arch Masons, even the king being
subordinated to him. “He represents Joshua or
Jeshua, who was the son of Josedech, and the High
Priest of the Jews when they returned from the Baby-
lonian exile. He is seated in the East and clothed in
the apparel of the ancient High Priest of the Jews.
He wears a robe of blue, purple, scarlet, and white
linen, and is decorated with a breastplate and mitre.
On the front of the mitre are inscribed the words
‘ Holiness to the Lord.” His jewel is a mitre.” (Rit-
ualist, pp. 343, 344.) His installation ends with his
induction into the Sanctum Sanctorum. “ You will
now assume your seat in the Sanctum Sanctorum,”
says the Grand High Priest, “ and proceed to the in-
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stallation of your subordinate officers.” (Ritualist, p.
463.) ‘“The High Priest is then inducted into the
Sanctum Sanctorum.”  (Ib. pp. 463—464.)

Such, then, is the High Priesthood in Masonry.
One of a body of men, in the idea of Masonry, segre-
gated from the common mass of laborers; consecrated
to the sacred mission of teaching the glorious truths of
Masonry; representatives of the ancient priesthood;
clad in priestly robes and wearing the priestly mitre;
seated in the Sanctum Sanctorum; to whom the words
of the Apostle concerning the priesthood of Christ are
applied; a body supreme in the affairs of American
Masonry. Perhaps, also, the remembrance that, in
Hebrew, Joshua and Jesus are the same word, may
suggest to our readers another train of ideas.

Fourth, Worship.

But a priesthood without a worship would be an
anomaly. Masonry, therefore, has its worship. Its
public worship we have already seen when speaking of
the Lodge’s chaplain; but there is another and secret
worship within the recesses of the Lodge, the fact of
which is clearly stated by the Ritualist, but the nature
of which is not allowed in print. It would, doubtless,
not be edifying to other than.Masonic eyes. (Ritual-
ist, p. 248).

Fifth, its Consecrations and Anointings.

These are clearly contained in the Ritualist's de-
scription of the High Priesthood; as are also Masonic
ceremonies. We abstain from introducing other
proofs, merely to economize space.

Sixth, its Ritual.

“ The mode of opening and closing a Lodge, of con-
ferring the degrees, of installation, and other duties,
constitute a system of ceremonies which are called the
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Ritual. Much of this ritual is esoteric, and, not being
permitted to be committed to writing is communicated
only by oral instruction.” (Encyclopedia, p. 650).

Seventh, its Festivals.

“In all religions,” says our author, (Encyclopedia
of Freemasonry, p. 276), *“there have been certain
days consecrated to festive enjoyment, and hence called
festivals.” 2

“The Masons, borrowing from and imitating the
usage of the Church, have also always had their festi-
vals or days of festivity and celebration. The chief
festivals of the Operative or Stone Masons of the
Middle Ages were those of St. John the Baptist on the
24th of June, and the Four Crowned Martyrs on the
4th of November. The latter were, however, dis-
carded by the Speculative Masons [Freemasons]; and
the festivals now most generally celebrated by the
Fraternity are those of St. John the Baptist, June 24th,
and St. John the Evangelist, December 27th. These
are the days kept in this country.”

Eighth, its Creed.

“ A belief in God.— This constitutes the sole creed
of a Mason — at least, the only creed that he is re-
quired to profess,” says our Ritualist, p. 44. In his
Encyclopedia, however, Dr. Mackay enlarges the doc-
trine somewhat, or rather explains the qualifying
clause, “ to profess.”

“ Although Freemasonry,” he says, “is not a dog-
matic theology, and is tolerant in the admission of men
of every religious faith, it would be wrong to suppose
that it is without a creed. On the contrary, it has a
creed, the assent to which it rigidly enforces, and the
denial of which is absolutely incompatible with mem-
bership in the Order. This creed consists of two
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articles: First, a belief in God, the Creator of all
things, who is therefore recognized as the Grand Arch-
itect of the Universe; and secondly, a belief in the eter-
nal life, to which this present life is but a preparatory
and probationary state. To the first of these articles
assent is explicitly required as soon as the threshold of
the Lodge is crossed. The second is expressively
taught by legends and symbols, and must be implicitly
assented to by every Mason, especially by those who
have received the third degree, which is altogether
founded on the resurrection to a second life.” (Ency-
clopedia of Freemasonry, p. 192).

We could easily prove that the Masonic creed is im-
mensely wider; for how teach Divine Truth — the
truth of God and of the human soul — the nature and
essence of both, if a -mere belief in God be all that is .
required of the disciples of Masonry? The nature and
essence of both will embrace many, many things. We
are satisfied, however, with merely indicating the
matter, for we are satisfied with proving that Masonry
has its own peculiar creed.

Ninth, its distinct Morality.

This is one of the prime objects of the “ new lessons
in the new school of Masonry.” Masonry defines it-
self as “a system of morality.” This system is cer-
tainly distinctive of Masonry, since it belongs to its
very essence. Masonic light is needed to know it;
Masonic helpfulness is needed to live it; it constitutes
in fact, * the Masonic life.” Indeed so peculiar to it-
self is this morality, that even the first elements of it
are not found outside the pale of Masonry. *“ We
see him [the candidate] acquiring at his initiation the
first elements of morality,” says our Ritualist, p. 338.
Surely, if, in initiation, he acquires the first elements
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of morality, he did not possess them before. The
morality of Masonry is, consequently, peculiar to it-
self. But more of this later, in a separate chapter.

Tenth, its distinctive Theory of the Human Soul
and the Soul’s Relation with the Deity, as well as

Eleventh, the peculiar God of Masonry.

Both these are clearly taught us in the sentences al-
ready so familiar, in which Masonry states its object
to be the imparting of Divine Truth regarding the na-
ture of the soul and the essence of God. All outside it
are in darkness; it alone possesses the light; its candi-
date begs “a withdrawal of the veil which conceals
divine truth from his uninitiated sight.” This “ men-
tal illumination,” this ‘‘ spiritual light”” is “ the first .
demand of the new candidate.” How know what is
veiled from one? Why implore so earnestly, if one
already possess a thing? Why enter Masonry, if its
object be to teach what we already know? But all
this will become plainer, if that be possible, as we ad-
vance in our Study.

Masonry’s God, therefore, is not the God that we
revere, adore, and love, for Him we know without
having recourse to Masonry; our soul is not, accord-
ing to Masonry, what we believe it to be, but some-
thing else which Masonry and Masonry alone can re-
veal to us. Such is its contention. In plain words,
therefore, it affirms what we have asserted, namely,
that it has its own theory about the human soul, it has
its own theory about God, and, as a necessary
corollary, its own theory of the relations existing be-
tween soul and God.

Neither has our enumeration exhausted the religious
features of Masonry. We could have treated of its in-






CHAPTER VI

ADDITIONAL LIGHT ON AMERICAN FREEMASONRY AS A
REeLIGION

The idea of Masonry as a religion will be so new
to many of our readers, and the protestations of the
Craft so long and loud, that additional light on the
matter cannot but be acceptable. Let us allow Dr.
Mackey to instruct us, calling attention, however,
to points, here and there, when he might lead us
astray.

“There has been,” he tells us (Encyclopedia of
Freemasonry, p. 639), ““ a needless expenditure of in-
genuity and talent, by a large number of Masonic ora-
tors and essayists, in the endeavor to prove that
Masonry is not religion. This has undoubtedly arisen
from a well-intentioned but erroneous view that has
been taken of the connection between religion and
Masonry, and from the fear that if a complete dissever-
ance of the two was not made manifest, the opponents
of Masonry would be enabled successfully to establish
a theory which they have been fond of advancing, that
the Masons were disposed to substitute the teachings
of their Order for the truths of Christianity. Now I
have never for a moment believed,” he continues, “ that
any such unwarrantable assumption, as that Masonry
is intended to be a substitute for Christianity, could
ever obtain admission into any well regulated mind,
and, therefore, I am not disposed to yield, on the sub-
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ject of the religious character of Masonry, quite so
much as has been yielded by more timid brethren. On
the contrary, I contend, without any sort of hesitation,
that Masonry is, in every sense of the word, ex-
cept one, and that its least philosophical, an eminently
religious institution — that it is indebted solely to the
religious element which it contains for its origin and
for its continued existence, and that without this relig-
ious element it would scarcely be worthy of cultivation
by the wise and the good. But, that I may be truly
understood, it will be well first to agree upon the true
definition of religion. There is nothing more illogical
than to reason upon undefined terms. Webster has
given four distinct definitions of religion.”

The religious element is the very soul of Masonry.
To it Masonry owes its origin; from it Masonry re-
ceives continued existence; without it, Masonry were
valueless. The ingenuity and talent of the Brethren,
orators and essayists, who denied the religious ele-
ment in Masonry, and sought to show the complete
disseverance of the two, may have been well-inten-
tioned, but they were not sincere and honest. It was
not a question of truth with them, but a fear lest the
opponents of Masonry should establish successfully the
theory that Masonry seeks to substitute itself for
Christianity. But why this fear, if the thing were not
so? How establish a theory successfully, if the theory
be not true? They erred in thinking so, says the
learned Doctor Mackey. Did they really err? We
shall see later.

One word more, and we are ready to continue our
quotation. Doctor Mackey tells us that Masonry is
religion in the first three senses of the word, but denies
that it is in the fourth, or least philosophical sense.
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Unacquainted with the Doctor’s system of philosophy,
we are unable, for the moment, to enlighten our
readers as to what he finds unphilosophical or less
philosophical in it. Perhaps as we go along, more
light will come. Let us therefore turn to the defini-
tions of Webster, as given by our author.

“ 1. Religion, in a comprehensive sense, includes,
he says, a belief in the being and perfections of God
— in the revelation of his will to man — in man’s ob-
ligation to obey his commands — in a state of reward
and punishment, and in man’s accountableness to God;
and also true godliness or piety of life, with the prac-
tice of all moral duties.” s

Truly this is enough to constitute religion, and only
one thing is needed to make it @ religion; and that is
to render these elements real. To believe, namely,
not merely in a God in general, who has some perfec-
tions or other —in a revelation of whose subject-
matter we are ignorant — in an obligation merely in
the abstract — in an accountableness which is indefi-
nite — but to believe in a definite God, with definite
perfections; in a definite revelation of His will; in defi-
nite obligations and duties; for thus only can we prac-
tise definite virtues and lead a true godly life. A
mere general and indefinite belief in some God or
other; in some obligation or other; in some revelation
or other, can never lead to any determined course of
action, much less supply us with a standard by which
we are enabled to regulate our lives and call them
godly. Definiteness in all these points is a necessary
condition for practical action; for while they remain
indefinite and undetermined, our minds and wills never
come to anything. That would be strange godliness,
indeed, which would fit any idea of God; just as that
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would be strange manliness, that would fit any idea of
man; for, in these cases, murder, and arson, and
drunkenness, and debauchery would, by this indefinite
standard, be as proper to human nature, as honesty,
and sobriety, and temperance, and other habits which
we call virtues. Pagans could be godlike, and adult-
erers like Jupiter; they could be godlike, and as drunk
as Bacchus; pagan women could be goddesslike, and as
wanton as Venus.

Now, if this first definition of religion will fit
Masonry, and Dr. Mackey assures us that it will,
Masonry is presently proved not only to be religion,
but to be a religion. For Masonry, of a fact, teaches
a definite morality, imposes definite duties, enforces
definite obligations, praises or blames a definite mode
of life. It therefore necessarily supposes a definite
revelation, a definite law and obligation, a definite law-
giver, a definite God. Make any of these elements
indefinite, and you utterly destroy the force of obli-
gation. .

We know that Masons will tell us that we err, and
that Masonry allows each Mason to use the revelations
of his own peculiar religion as a standard; the Jew,
the Old Testament; the Christian, the Old and the
New; the Mohammedan, the Koran, etc. But we do
not err, for it is not these books in themselves, but
these books interpreted Masonically, that are the rule;
namely, the definite doctrines of Masonry which, ac-
cording to the Craft, these books express. But of
this more fully when treating of “ American Free-
masonry and the Bible.”

To impose its morality, therefore, Masonry must,
and does actually render the general elements of re-
ligion %eﬁnite and real; and these so rendered, neces-
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sarily constitute a religion; for whatever exists really
is individual, as everybody knows, and hence Masonry
is a religion.

“ 2. His [Webster’s] second definition is,” says Dr.
Mackey, “that religion, as distinct from theology, is
godliness or real piety in practice, consisting in the
performance of all known duties to God and our fel-
low-men, in obedience to divine command, or from
love to God and his law.”

“ 3. Again, he says,” continues our author, “that
religion, as distinct from virtue or morality, consists
in the performance of the duties we owe directly to
God, from a principle of obedience to his will.”

“ 4. And lastly, he defines religion,” adds the Doc-
tor, “ to be any system of faith or worship; and in this
sense, he says, religion comprehends the belief and
worship of Pagans and Mohammedans as well as of
Christians — any religion consisting in the belief of a
superior power, or powers, governing the world, and
in the worship of such power or powers. And it is in
this sense that we speak of the Turkish religion, or
the Jewish religion, as well as of the Christian.”

So Dr. Mackey defines religion in its four senses.
He says that he follows Webster. He does not tell
us the edition which he follows, and hence we cannot
verify his quotations. The best editions of Webster
at present do not give the definitions as the Doctor
does. We shall not, however, quarrel with him on
the subject, but accept them from him, whether they
are Webster’s or not.

“ Now, it is plain,” he says, “that in either of the
first three senses in which we may take the word relig-
ion — and they do not,” he adds, * very materially
differ from one another — Masonry may rightfully
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claim to be called a religious institution. Closely and
accurately examined, it will be found to answer to
any one of the requirements of either of these three
definitions.” ““ So much,” he continues, ‘“ does it ‘in-
clude a belief in the being and perfections of God,’
that the public profession of such a faith is essentially
necessary to gain admission into the Order. No dis-
believer in the existence of God can be made a Mason.”
“The revelation of his will to man,”” he further
goes on to say, “1is technically called the ‘spiritual,
moral, and Masonic trestle-board’ of every Mason,
according to the rules and designs of which he is to
erect the spiritual edifice of his eternal life.” “A
‘state of reward and punishment,””” he adds, “is
necessarily included in the very idea of an obligation,
which, without the belief in such a state, could be of
no binding force or efficacy. And ‘true godliness
or piety of life’ is inculcated as the invariable duty
of every Mason, from the inception of the first to the
end of the very last degree that he takes.”

“ So, again,” he says, “in reference to the second
and third definitions, all this practical piety and per-
formance of the duties we owe to God and to our fel-
low-men arise from and are founded on a principle of
obedience to the divine will. Whence else, or from
what other will, could they have arisen? It is the
voice of the. Grand Architect of the Universe, sym-
bolized to us in every ceremony of our ritual, and
from every portion of the furniture of our Lodge, that
speaks to the true Mason, commanding him to fear
God and love the brethren. It is idle to say that the
Mason does good simply in obedience to the statutes
of the Order. These very statutes owe their sanction
to the Masonic idea of the nature and perfections of
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God, which idea has come down to us from the earli-
est history of the Institution, and the promulgation of
which idea was the very object and design of its ori-
gin.”

We have allowed Dr. Mackey to speak right along,
for his words are a beautiful confirmation of what we
have already proved. How the creed of Masonry
evolves under his facile pen! “ A belief in the being
and perfections of God ’’; “ the relation of his will to
man ”’; “a state of reward and punishment ”’; “ true
godliness and piety of life ”’; what a vast field of belief
these open up to the instructed Mason. He may not
be obliged to profess all, but he must admit all. And
remark, how definite and determined, in spite of ap-
pearances, everything is in Masonry :—Practical piety
and obedience to the divine will; the voice of the
Grand Architect of the Universe symbolized in every
ceremony and speaking from every portion of the
furniture of the Lodge; the Masonic idea of God
which is the sanction of the statutes of the Order. It
is not some piety or other; some divine will or other;
some voice or other; some idea of God or other; but
something in each case fixed and determined.
Everything is real; everything is a part of a re-
ligion.

“But it must be confessed,” he says, ““that the
fourth definition does not appear to be strictly appli-
cable to Masonry.” In matter of fact, the fourth
definition, whether it appear applicable or not, is
strictly applicable, as we have already proved
more than once, and as we shall prove again.
We do not expect that, in an organization like Ma-
sonry, which seeks to hide behind an impenetrable
veil, matters should ‘“appear” as they really are.
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Our readers, who once thought that Masonry was a
mere charitable organization, are astonished at the
religious revelations that the Craft is making of it-
self. It did not “appear” to them that Masonry
was religious in any sense of the word; yet, in spite
of appearances, our author freely admits that the
first three meanings of religion, meanings attributed
to Webster, are applicable to Masonry; nay, proves
that they are so. Appearances at times are decep-
tive.

But, “it [Masonry] has no pretension,” he says,
“ to assume-a place among the religions of the world
as a sectarian ‘system of faith and worship’ in the
sense in which we distinguish Christianity from
Judaism, or Judaism from Mohammedanism.”

True, Masonry has no pretension to assume a
place among what it calls the religions of the world;
for these, as Brother Pike has told us,! are the cor-
ruptions of primitive faith. Masonry surely makes
no pretension to number itself among these. Neither
does it claim to be a sectarian system differing from
Christianity, as Christianity differs from Judaism; for
here again, in the Masonic idea, it is corruption dif-
fering from corruption: the basic religion in both be-
ing the same, the differences existing merely in the
human superstructures of error, the work of man.
Masonry, therefore, in its own theory, differs from
every recognized form of religion, as the universal,
the catholic religion of mankind. It claims to be
the pure type of which they are the manifold dis-
tortions. It is the solid foundation, of which they
are the manifold and variant erroneous superstruc-
tures. So it differs from all of them; so it is con-

1 Supra, p. 59-61. See also infra, p. 103.
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cealed and buried beneath all of them; but so it is, in
reality, superior to all of them.

“In this meaning of the word,” (the sectarian
meaning,) he says, “ we do not and cannot speak of
the Masonic religion, nor say of a man that he is not
a Christian but a Mason. Here it is that the op-
ponents of Freemasonry have assumed mistaken
ground, in confounding the idea of a religious insti-
tution with that of the Christian religion as a peculiar
form of worship, and in supposing, because Masonry
teaches religious truth, that it is offered as a sub-
stitute for Christian truth and Christian obligation.”
(Encyclopedia of Freemasonry, p. 641.)

Are the Christian ideas of God and of the human
soul, the Catholic ideas, for instance, identically the
same as the Masonic? Are Christian obligations,
essentially as Christian, identical with Masonic ob-
ligations? Are Christian and Masonic morality the
same thing? A plain answer, yes or no. You can-
not answer ““yes,” for you would identify Masonry
with Christianity in general, or with Catholicity; and
this you vehemently protest, and rightly, is not so.
You would by this single word destroy the whole
Masonic fabric, the purpose of its existence, the rea-
son of its secrecy; for we should have outside it, what
it asserts exists alone within its portals. You must
therefore answer: “ No; the Christian idea of God,
Christian morality and obligation are not Masonic.”
And you answer truly. And every step in our Study
confirms your assertion. But do you not see how
every instructed Mason, every candidate for Masonic
light who embraces your theory, must necessarily, if
he be sincere and honest, abandon the Christian, the
Catholic ideas which he before held sacred, and adopt
the new ideas, the new principles, the new life, which
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Masonry proposes? Is not this evidently a sub-
stitution? “ But it is not offered as such,” you say.
Ah! that is another thing: offered as such or not, it
logically #s such, and as such, by the truly instructed,
is it accepted. No man, as we have said, is worthy
of the name of man, who will believe that Christianity,
that Catholicity as such, is a mass of corruptions
and of errors invented by man, and give his ad-
herence to its specific doctrines and practice its dis-
tinctive practices. The birth of the new faith is the
death of the old. And now if pure religion, as he
conceives it, be offered him, he will, if honest, em-
brace it. Behold the natural process of substitution,
whether offered as such or not.

But that the reader may understand the sophism
better, by which Masonry denies that it is offered as
a substitute, we shall return for a brief space to the
doctrine as set forth by Bro. Albert Pike. “ Masonry,”
he says, “teaches, and has preserved in their purity,
the cardinal tenets of the old primitive faith which un-
derlic and are the foundation of all religions. All
that ever existed, have had a basis of truth; and all
have overlaid that truth with errors. The primitive
truths taught by the Redeemer were sooner corrupted,
and ntermingled and alloyed with fictions, than
when taught to the first of our race. Masonry is the
universal morality which is suited to the inhabitants
of every clime, to the man of every creed.” (Morals
and Dogma, p. 161).

Masonry, therefore, in its own theory, exists in
two forms. The pure or uncorrupted form is found
inside its Lodges; the false and corrupted form is met
with in the various religions outside them. In en-
tering the Lodge, the light of Masonry is poured upon
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the candidate; intellectual light is created in his mental
chaos; the corruptions of the various religions ap-
pear in their true light to his strengthened and puri-
fied vision; and looking through and behind them he
perceives in each the pure Masonry, but buried and
concealed beneath a heap of rubbish. Recognize Ma-
sonry, therefore, in your religion, be it Catholic or
Protestant, Jewish or Buddhist; admit that your re-
ligion, whatever it be, is but a man-made variety of
its divine prototype, Masonry. Do you not see, argue
our authors, that you are not substituting Masonry
for your religion, but merely recognizing in it the .
Masonry which already exists? You are merely
clearing away the rubbish, and not making a sub-
stitution. Hence Masonry can impart its light to
men of every creed, without interfering with their
religion, for every form of religion is but Masonry
corrupted by man.

And this is the sophistry, subtile and insidious, which
permeates the whole Masonic system, and which has
deceived many well-meaning minds. The germ of
the sophism lies in the figures that are used. They
seem appropriate, and yet are most inexact, if one
wishes to reason closely. What are represented as
errors in the various religions, are spoken of by Ma-
sonry as a superstructure on the basic primitive truths;
as a corruption of these truths; as rubbish covering
and concealing these truths. The false impression
therefore made upon the mind of the disciple of Ma-
sonry is, that the primitive truths and the errors rep-
resented by superstructure, and corruption, and rub-
bish, are two separate and distinct things in the vari-
ous forms of religion; just as the foundation of a
house is distinct from the rooms above it; the steel
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from the rust that mars it; the diamond from the
earth that covers it. Being, therefore, separate and
distinct, the one can be removed without affecting the
other, for both have an existence separate and distinct
from each other. Here is the sophism which does all
the harm.

What Masonry calls errors and corruptions in the
various religions, constitutes the very essence of these
religions. They are not something extraneous to the
fundamental nature of the religion, as the enveloping
earth is to the diamond, but something intrinsically
and intimately united with it, specifying it, forming
one thing essentially with it, a living vital compound
whose elements you cannot separate without destroy-
ing it. Take from Christianity its distinctive doc-
trines and you have not Christianity. Take from
Judaism, from Buddhism, from Presbyterianism,
what is peculiarly their own, and you have destroyed
them, no matter what remains in their place. Say
what you will, you take from them their very being
and existence, in taking from them what you call cor-
ruptions; just as you destroy a man, a horse, a dog, a
doe, in robbing them of their distinctive and specific
properties, making of them mere animals and
nothing more. And just as this mere animal would
be something different and distinct from man, and
horse, and dog, and doe, if it could exist, for it would
be none of them; so is Masonry, even in the Masonic
system of basic or fundamental religion, different and
distinct from all its varying forms, for it is none of
them. Masonry, therefore, even in the theory of
basic or fundamental religion, false as the theory is,
constitutes a distinct religion, as by other arguments
we have already proved.
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“ Its warmest and most enlightened friends,” Dr.
Mackey continues, “have never advanced nor sup-
ported such a claim,” that, namely, Masonry was
“offered as a substitute for Christian truth and
Christian obligation.” True, Doctor, we answer, but
such action or absence of action, proves nothing.
You know as well as we, that it would be highly im-
prudent for the warmest friends of Masonry openly
to advance or support such a theory, no matter how
true it be. Such friends must pretend the contrary.
You pretend the contrary and they naturally follow
your example. We must be pardoned, however, for
not accepting as a proof of your assertion, what they
have not done. (Encyclopedia, p. 641.)

“ Freemasonry is not Christianity,” he says, “nor
a substitute for it. It is not intended to supersede it,
nor any other form of worship or system of faith. It
does not meddle with sectarian creeds or doctrines,
but touches fundamental religious truth — not enough
to do away with the necessity of the Christian scheme
of salvation, but more than enough to show, to demon-
stration, that it is, in every philosophical sense of the
word, a religious institution, and one, too, in which the
true Christian Mason will find, if he earnestly seeks for
them, abundant types and shadows of his own exalted
and divinely inspired faith.” (Ibid.)

Masonry is not Christianity — this we willingly
admit; but that it is not a substitute for it, we can-
not so readily grant. We have clearly proved it to
be, by its very nature, a substitute. ~Whether in-
tended to be or not, whether offered as such or not,
is, at present, beside our question. Still, if it be
the mere question of a word, satisfied with having
proved that Masonry, as a religion, verifies perfectly
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the English definition of the word, we are willing to
admit that, in a certain sense, Mackey’s assertion
may be allowed to pass. For a substitute may be a
perfect one or an imperfect one. It may replace an-
other in every detail, or only in some details. If it
replace the other in every detail, it is complete and
perfect; if only in some details, it is incomplete and
.imperfect, in as much as a substitute. Now, if by
substitute Dr. Mackey means a complete one, we may,
without hesitancy, admit that Masonry does not pre-
tend to be such a substitute. For claiming, as it does,
to be the teacher of pure Divine Truth, it could not
consistently claim to represent the mass of corrup-
tions which, in its idea, constitute the forms of Chris-
tianity around us. These corruptions are to be cast
aside by every sincere and enlightened Masonic heart,
no substitute is needed for them. But, as we have
shown, the casting aside of what is essentially Chris-
tian, destroys the Christianity which is at present pro-
fessed; even if, in the Masonic theory, this destruc-
tion is only the restoration of Christianity to what it
was as taught by Christ. Christianity, as it is in our
hearts and in the hearts of the people around us, has
ceased to be. True, you may not call this ““med-
dling ” with our faith, for meddling and destroying
are not synonymous. You may not call the religious
faith of Masonry, which the initiate now professes,
a substitute for the Christianity which he professed
before; what is certain, however, is, that if he be
sincere and honest, his Christianity as such is a thing
of the past. For the future, he will profess only
the pure faith of Masonry, which our author himself
in the very same sentence tells us “is not Christian-

4 »

1ty.” Masonry ‘“does not meddle with sectarian



108 AMERICAN FREEMASONRY A RELIGION

creeds or doctrines,” it sweeps them away: not in-
deed in the minds of exoteric and ill-instructed Ma-
sons, but in the souls of the esoteric and Masonically
enlightened, as experience proves, and as our further
study will confirm more and more.

But what we must without any limitation, in all
justice and fairness deny, is that Masonry “ does
not do away with . . . the Christian scheme of
salvation.” If the Christian scheme of salvation were
necessary to Masonry, Masonry could not admit into
its bosom Jew, and Buddhist, and Mohammedan, and
Joss-worshipper, none of whom admit the Christian
scheme of salvation.  Even in this very article from
which we are quoting, our author tells us that Masonry
“is not Judaism, though there is nothing in it to
offend the Jew;” does he hold that the Christian
scheme of salvation, which is essentially based on
Christ, the Messiah who has come, has nothing re-
pugnant to the religious faith of the Jew?

What Dr. Mackey says of the ‘exalted and
divinely inspired faith ”” of the Christian Mason, need
not detain us; for if exalted and divinely inspired, in
as much as Christian, why does Masonry not make
this exalted and divinely inspired faith its own?
Why does it take the Koran as divinely inspired?
and the Vedas? and every other book which every
other religion holds to be inspired? Of all this we
shall treat in dealing with “ American Freemasonry
and Christianity,” and “ American Freemasonry and
the Bible.” We only indicate the matter here to
show our readers how little reliance is to be put on
seemingly Christian expressions in the mouth of Ma-
sonic writers.

“ The tendency of all true Masonry,” continues our
author, “1is towards religion. If it make any prog-
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ress, its progress is to that holy end. Look at its
ancient Landmarks, its sublime ceremonies, its pro-
found symbols and allegories — all inculcating re-
ligious doctrine, commanding religious observance,
and teaching religious truth, and who can deny that
it is eminently a religious institution?” (Ibid., p.
641.) -

We certainly do not deny it. It 4s eminently a
religious institution in its own form of religion; and
we are grateful to Dr. Mackey for confirming again
and again our contention that Masonry is a religion.
All its ceremonies, all its symbols, all its allegories
teach distinctively Masonic religious doctrine and ob-
servances, and nothing else. All have been expressly
instituted for this purpose. They teach everything
in religion that a Mason needs to know or practise in
the raising of “his spiritual edifice of the eternal
life.” They are distinctive of Masonry and restricted
to Masonry. Religious truths, religious observances,
* complete in matter of religion and distinctive of an
institution, constitute, in every sense of the word, a
distinct religion.

“ But besides,” says Dr. Mackey, “ Masonry is, in
all its forms, thoroughly tinctured with a true de-
votional spirit. We open and close our Lodges with
prayer; we invoke the blessing of the Most High upon
all our labors; we demand of our neophytes a pro-
fession of trusting belief in the existence and the super-
intending care of God; and we teach them to bow
with humility and reverence at his awful name,
while his holy law is widely opened upon our altars.
Freemasonry is thus identified with religion; and al-
though a man may be eminently religious without
being a Mason, it is impossible that a Mason can be
‘ true and trusty ’ to his Order unless he be a respecter
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of religion and an observer of religious principle.”
(Ibid.)

What does Dr. Mackey mean by saying that “a
man may be eminently religious without being a
Mason ”? Does he mean that a man can have
an eminently true idea of God, without being a Ma-
son? That he can have an eminently true idea of
the divine nature and essence, and of that of the
human soul, without entering Masonry? That he
can practise, in an eminent degree, the true morality
taught by Masonry, and yet not participate in Ma-
sonic light, which has, indeed, ““not been created in
his mental chaos”? If a man can be “ eminently re-
ligious,” according to the true religion of Masonry,
without entering its portals, all the claims made by
Masonry in favor of its enlightenment are rudely
brushed aside, and this Dr. Mackey will not do; if
“ eminently religious ” mean, as it must mean, emi-
nence in error (for to Masonry, as we have seen, all
outside itself is error), our eminently religious non-
Masons will not, we fancy, thank the Doctor for his
more than doubtful compliment.

“ But the religion of Masonry,” finally concludes
our author, “is not sectarian. It admits men of
every religious creed within its hospitable bosom, re-
jecting none and approving none for his peculiar
faith. It is not Judaism, though there is nothing in it
to offend a Jew; it is not Christianity, but there is
nothing in it repugnant to the faith of a Christian.
Its religion is that general one of nature and primi-
tive revelation —handed down to us from some
ancient and patriarchal priesthood —in which all
men agree, and in which no man can differ. It
inculcates the practice of virtue, but it supplies no
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scheme of redemption for sin. It points its dis-
ciples to the path of righteousness, but it does
not claim to be ‘the way, the truth, and the life.
In so far, therefore, it cannot become a sub-
stitute for Christianity, but its tendency is thither-
ward; and, as the handmaid of religion, it may, and
often does, act as the porch that introduces its
votaries into the temple of divine truth.

“ Masonry, then, is, indeed, a religious institution;
and on this ground mainly, if not alone, should the
religious Mason defend it.” (Ibid., p. 641.)

Masonry as the handmaid of religion, we have
already seen; and how little Dr. Mackey himself be-
lieved in the theory you may judge by the hymn in
which, doubtless, he often joined in the precincts of
the Lodge.

“ Hail! Masonry divine,
Glory of ages shine;
Long may’st thou reign!
Where’er thy Lodges stand,
May they have great command,
And always grace the land;
Thou art divine.”
(Masonic Ritualist, p. 166).

This hymn is a part of the ritual and is called the
Mark Master’s song. The absurdity of “a hand-
maid ”’ “ reigning,” is too palpable to merit comment;
and what shall we say of “divine” Masonry, the
“handmaid ”?

Neither after what we have said, and looking to
what we shall soon in other chapters say, shall we
dwell on the claim of Masonry to be unsectarian.
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Sectarian, in its idea, is limited, not universal — a
matter of clime, of custom, of prejudice. Masonry,
on the contrary, is, in the Masonic theory, universal,
for all men, for all climes, above all prejudice, catho-
licc. Not Roman Catholic, no. For that, to Ma-
sonry, is not truly catholic. The Church is Roman;
affected, namely, with the microbe of clime and cli-
mate. It is for the Romans, and suited to them —
not to humanity at large. Masonry, therefore, is the
true catholic religion of mankind, and so it tells its
initiates in speaking of behavior in a Lodge.

“ Therefore no private piques or quarrels must be
brought within the door of the Lodge, far less any
quarrels about religion, or nations, or State policy,
we being only, as Masons, of the catholic religion
above mentioned.” (Ritualist, p. 249).

Masonry, therefore, is willing to receive into its
charitable and expansive bosom, Jew, and Methodist,
and Catholic, and Moslem, all who will accept its basic
religion of Divine Truth — the primitive truths of
God and of the human soul, truths that Masonry alone
has preserved pure. They are truths handed down
by a patriarchal priesthood — what priesthood, we
are not told — the religion of nature and of primi-
tive revelation. How through all the ages, amid the
vicissitudes of time, the tendency of the human heart
to corrupt the truth, the admitted ignorance of Ma-
sonic teachers, the tendency of oral instruction to go
astray, Masonry alone succeeded in preserving
these truths pure, we are not told. Through what
succession of bodies or individuals the truths were
handed down, is equally obscure. We shall see that
Masonry cannot give a certain and authenticated ac-
count of its own history. Yet it asks of its candi-
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date, as we have seen, a total surrender of his being:
his intellect, that it may work a great change in it;
his heart, that it may establish in it a totally new
moral life. And, when asked for its credentials, it
has but its word. Like Pythagoras, it establishes in-
fallible propositions by an Ipse dico, “ I say so.” Of
course, to those to whom it is ““ divine,” its assertion
is sufficient. But what are the proofs of its divinity?
Humanity, rational humanity, cannot commit its
temporal and eternal interests to Masonry or to any-
thing else, on unproved assumption.

“But my religion is such,” says Masonry, “that
all men can agree in it, and none can differ.” Are
you sure? we ask. You are to teach us the nature
and essence of God? of the human soul? of the re-
lations existing between them? You are to teach us
true morality? our duties to God, to ourselves, and
our fellowmen?— and you tell us that men may not
differ on these points? But if men and Masons have
actually differed on the first and fundamental point,
namely, the existence and nature of God; and this,
after having received Masonic illumination and the
great intellectual change, what will Masonry say
about the possibility of such difference? And such
is the fact known to every Mason. The Grand Orie