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PREFACE

From the very beginning of the Enlightenment, belief in progress
has always set Christian eschatology aside and eventually replaced
it entirely. Happiness is no longer anticipated in the afterlife but
rather in this world. The attitude of Albert Camus, who resolutely
opposes to Christ’s words “my kingdom is not of this world, his af-
firmation that “my kingdom is of this world,” is emblematic of mod-
ern man’s disposition. If in the last century belief in progress was
still a generic optimism that anticipated progressive betterment of
the world’s condition and an ever closer approach of a kind of para-
dise from the triumphant march of the sciences, such faith in our
century has taken on a political turn.

On the one hand, there have been systems of Marxist orientation
that promised the attainment of the desired reign of man by way of
their ideologically-driven politics; an attempt that obviously failed.
On the other hand, efforts to build the future have been made by at-
tempts that draw more or less profoundly from the sources of liberal
traditions. Under the title New World Order, these efforts take on a
configuration; they increasing and characteristically relate to the UN
and its international conferences, especially those of Cairo and
Beijing that transparently reveal a philosophy of the new man and of
the new world, as they endeavor to map out the ways of reaching
them.

Such a philosophy is no longer utopian, in the sense of the Marx-
ist dream. On the contrary, it is very realistic: it determines the limits
of the well-being sought from the limited means for attaining it. This
philosophy recommends, for example, without seeking to justify it-
self, not worrying about taking care of those who are no longer pro-
ductive nor have any hope of a quality life. Furthermore, it no longer
expects that people, used to riches and well-being, be ready to make
the requisite sacrifices, on the contrary, it recommends ways of re-

i
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ducing the number of participants at humanity’s table, so that at
least the so-called happiness, already acquired by some, will not be
touched. The typical character of this new anthropology, which is at
the basis of the New World Order, is revealed above all in the image
of woman, in the ideology of “Women’s empowerment,” proposed
at Beijing. The goal is the self-realization of women for whom the
principal obstacles are the family and maternity. Thus woman must
be liberated above all from what characterizes her and very simply
makes for her specificity: this must disappear before “Gender, fair-
ness and equality,” before an indistinct and uniform human being, in
whose life sexuality had no other meaning than as a voluptuous
drug that can be used in any manner conceivable.

In the fear of maternity that gripped a great number of our con-
temporaries, there is something more profound at play. The other
person is always, in the end, a competitor who takes away a part of
my life, a menace to my Ego and my free development. Today we no
longer have a “philosophy of love,” but only a “philosophy of ego-
tism.” The notion that I can enrich myself simply in the gift that I can
find beginning with the other and through my being-for-another —
all that is rejected as an idealistic illusion. But it is precisely there that
man is deceived. In effect, when he is advised against loving, he is
actually counseled not to be man.

And so, at the stage of the present development of a new image
of a new world, we reach the point where the Christian — not only
him but especially him — is obliged to protest. We must thank
Michel Schooyans for having, in this book, given energetic voice to
the protest needed. He shows us how the idea of man’s rights that
characterize the modern epoch, which is so important and positive
in many ways, suffers right at the very beginning from the fact that it
is founded on man alone and therefore on his ability and his will to
carry out the general recognition of these rights. If, from the start, the
reflection of the luminous Christian image of man protected the uni-
versality of rights, new questions arise to the degree that this image
becomes blurred. How will the rights of the humblest be respected
and promoted when our conception of man so often is based, as our
author says, “on jealousy, anxiety, fear and even hate? How can such
a dismal ideology, that recommends sterilization, abortion, system-
atic contraception and even euthanasia as the price of an unbridled
pansexualism, bring men to the joy of living and loving?” (Ch. 6)

It is here that we clearly find that the Christian has something
positive to offer in the struggle for future history. In effect, it is not
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sufficient that he opposes eschatology to the ideology of
“postmodern” constructions of the future, Certainly he must do this
and do so resolutely. But our voice has become all too feeble and
timid in this regard over the last decades. In fact, in his earthly life
man is but a straw without meaning if our gaze is turned away from
eternal life. The same thing holds true for history as a whole. In this
sense, reference to eternal life, if it's made correctly, never has the
character of a flight. It simply gives to earthly existence its responsi-
bility, its grandeuy, its dignity. But precisely these repercussions on
the “intramundane” must be articulated. It is certain that history
must never be simply reduced to silence: one cannot, it is not al-
lowed, reduce liberty to silence. That is the illusion of the utopians.

We cannot impose on tomorrow today’s models, which will then
be yesterday’s models. Nevertheless, we must plan the proposals for
a path to the future, proposals for generally overcoming the new his-
torical challenges. That is what Michel Schooyans does in the second
and third parts of his book. Above all, he proposes, in contrast to the
new anthropology, the essential traits of the Christian image of man
and then applies them in a concrete way to the big problems of the
future world order (especially in Chapters 10-12). He thus gives a
concrete and politically realistic and realizable content to the idea of
a “civilization of love,” so often expressed by John Paul II

Michael Schooyans’ book thus goes to the heart of the great chal-
lenges of our historic moment with vivacity and great competence.
We hope that it will be read by people with varying orientations, that
it will stir up lively discussion and thus contribute to prepare the fu-
ture with models worthy of the greatness of man, as well as insure
the dignity of those who are unable to defend themselves.

Joseph Cardinal Ratzinger
Rome, April 25, 1997



INTRODUCTION

TIDINGS OF GREAT JOY

“Behold, I bring you tidings of great joy that shall be to all the
people” (Lk 2:10). These words addressed to the shepherds by the
angels remain forever engraved on our hearts since the Son of God
chose to be born of Mary in order to come closer to men and dwell
among us. At the dawn of salvation, the message proclaimed is the
good news of a birth, that of the Savior of the world. By associating
man with His work of giving life, by delegating to him the responsi-
bility of transmitting to other men the gift of human life, God invites
man to make a celebration of every birth, a celebration which among
all generations, would mark the history of humanity.

The shepherds were hardly let down: they went in haste, full of
joy, to see the newborn. And St. Luke tells us how their eagerness .
was rewarded. In effect, these poor shepherds were the first, after
Mary and Joseph, to perceive that the newborn, naked and power-
less, came to fulfill God’s promises.

By making His entrance into the world in this way, Jesus there-
fore anchored salvation in the joyous newness inherent in every hu-
man birth. But He also revealed that every human birth was the
bearer of new meaning. From the moment the Child is seen, He is of-
fered for the “shepherds™ appreciation; they approach to look upon
Him and marvel. But the Child is also the sign through which the
witnesses are led to acknowledge the image of God. Path of God to
men, the Child is also path of men to God.

Ever since Bethlehem, a solidarity between the children of men
and the Son of God is affirmed, for better or worse. For the better, be-
cause all the children of men are called to become children of God
and brothers and sisters of Jesus. For the worse, because all the chil-
dren of men are exposed, as Jesus was, to being rejected and being
put to death.
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In this regard, contrasted with that of the shepherds, Herod's re-
action, reported by St. Matthew, is revealing (Mt 2). Unlike the shep-
herds, Herod doesn’t let himself be called by the Child. He thinks
that the Infant Jesus has come to rob him of his power; he believes
his security is threatened. Thus if the Child makes Herod tremble, it
is simply because, by His fragile presence, the unjust character of the
tyrant’s power is unmasked: Herod rules only for himself. And de-
siring to get at Jesus, he exterminates all the infants who reflect His
image. By attacking the innocent infants, Herod himself demon-
strates the wickedness of the power he exercises.

Thus, in His infancy the Son of God shows that between the
smallest and Himself a solidarity is sealed which nothing through
the centuries will contradict. Henceforth, the quality of power will
be evaluated on the basis of the quality of attention given to the
weakest in human society.

In the 19th century, Leo XIII revitalized this quality of attention
on behalf of the most underprivileged. The Church celebrated in
1991 the centenary of his encyclical Rerum Novarum, in which, we
know, he denounced with such prophetic accents, the “undeserved
misery of the working class” (RN 2). If the prophetic words of Leo
XIII had been better heeded and put into practice, humanity would
be spared many of the evils that have punctuated this century which
is coming to a close.

It is important that the intention of this great encyclical be reacti-
vated today. The challenge which was advanced over a hundred
years ago was the relief of workers’ oppression and exploitation. By
way of fidelity to this heritage, it is urgent for Christians and all men
of good will, presently to take up the major challenge of our time,
namely releasing from oppression those in our society who are the
weakest and most vulnerable: first of all unborn babies (those given
the beautiful name nascituri, those about to be born); then the incur-
ably sick, the handicapped, elderly persons; finally, the innumerable
hordes of poor and oppressed who are abused in so many ways as
their ignorance is taken advantage of.

In fact, for many years now we observe, an accelerated lessening
of respect owed to human life. This development alone justifies a
priority commitment on the part of all men of good will. What
makes this commitment not only justified but urgent are the cam-
paigns to gain total control over human life. These campaigns are
led, on the national and international level, by public as well as pri-
vate organizations. We are struck, in particular, by the number of in-
ternational conferences aimed at the realization of this goal.
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Just as the Church could not remain silent in the 19th century, so
the Christian community cannot remain silent at the present mo-
ment when some are attempting to organize the “New World Order”
and when the profile of the 21st century is being defined.

These actions against human life have assumed such a magni-
tude that numerous people, coming from a variety of spiritual, reli-
gious and philosophical backgrounds, have begun to become aware
of them, to become anxious about them and even to react against
them. They know that the respect owed to human life is rapidly de-
teriorating, openly and in diverse ways. These people and all other
men of good will long to be enlightened and directed.

We see the evil in whose name some would refuse the Church
the freedom to speak out in a domain so decisive for the future of
humanity. To make use of this right is even an imperative duty.' This
duty is pressing due to the fact that respect for human life is first of
all a problem of natural morality; still more, obviously, Christian the-
ology also has a specific contribution to make to this subject. But
when, even among Christians, moral conscience is darkened to the
point of no longer perceiving the most elementary demands of jus-
tice, it becomes an integral part of the service which the church owes
the human community to revivify in it the sensitivity of this moral
conscience. The Church, which loves all men, could not resign her-
self to the idea of the mutilation or elimination of even one innocent
human being.

The actual situation facing this notion is particularly serious in
that, often without thinking, men of today, Christians included, flirt
with ideologies of death. Before this hopeless perspective the Church
must deflate all the myths which are the source of it. More than ever
the world needs to hear a word of hope. To ward off this obsession
with death, to return to men the joy of living and loving, the Church
must help men rediscover the fact that their life has meaning, that it
is beautiful, since God loves us and calls us to love.

1 Gee Paul VI, “Discourse to the American Bishops,” May 16, 1978, in DC n. 1744
(June 18, 1978) 553 ; John Paul II, “Discourse to the Congress of Catholic Doctors,
October 3, 1982, in DC n. 1840 (November 21, 1982) 1029-1032; On Social Concerns,
41; Veritatis Splendor, 27029; Evangelium Vitae, 19, 40,61, 65, 101.



CHAPTER 1

HUMAN LIFE
THREATENED

In our first chapter we are going to pinpoint and analyze the
principal threats presently menacing human life. This chapter will
comprise several points. We will first of all indicate the threats; then
we shall examine their origins and propagators. We will then be able
to uncover the “justifications” habitually invoked in favor of control-
ling life, and these “justifications” in turn, will have to be carefully
analyzed. To end this chapter, we will highlight the perverse conse-
quences of these practices and their “justifications.”

A DISTRESSING TABLEAU

Abortion

Procured abortion occupies the first place among these menacing
practices. Abortion is the major attack on human life, essentially be-
cause the victim is totally innocent and totally without defense. Now
three aggravating circumstances have recently appeared and have
transformed what was the act of one or two people into a “fact of so-
ciety.” Although the facts pertaining to this subject must be accepted
with caution, one can first of all recall that, according to the U.N.,
there are between 40 and 60 million abortions performed each year
in the world.! For metropolitan France alone, according to the French
Ministry of Social Affairs, there were 183,551 abortions in 1993.2
Then, in a certain number of countries, abortion is authorized by law
and even presented as a “new right.” Finally, costly research is fi-
nanced and programed, aimed at spreading this practice and mak-
ing it commonplace. After surgical abortion, mechanical abortive
techniques were developed. In this regard, we must point out the
dissemination on a wide scale of the intra-uterine device that no-

1
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tably acts by impeding nesting, thereby dooming the infant to death
by expulsion from the natural milieu on which its development de-

pends.

More recently, chemical techniques have been developed. First
among these figures the abortive pill RU 486, produced by the multi-
national pharmaceutical firm of Hoechst-Roussel-Uclaf with the help
of the World Health Organization (WHO). This preparation has al-
ready spread throughout Europe and has been authorized in the
United States. In the latter country, its exploitation is assured by the
Population Council, which entrusted its commercialization to the
firm Advances in Health Technology. This product would be called
upon — according to Dr. Etienne Baulieu, who presents himself as its
inventor — to “help” the poor countries, like China, to “control” the
growth of their population, the preliminary condition, we are as-
sured, to any development. Other multinational pharmaceutical
firms are in the process of producing similar preparations, €.g. the
Schering Company.

A Alongside the abortive pill, research has been in progress for

many years to produce anticonception vaccines.’ This research also
benefits from substantial support coming notably from the World
Health Organization and from the United States. Diverse and con-
vergent indications permit us to state that this research has now en-
tered an experimental phase on a large scale. Among the victim
countries of these experimental campaigns are the Philippines, Nica-
ragua, Brazil and Mexico.

Abusive Medical Practices

Human life is equally threatened by In Vitro fertilization, which
was the subject of the instruction Donum Vitae published in 1987 by
the Congregation for the Doctrine of the Faith.* Beyond the moral
qualification that applies to In Vitro fertilization properly so-called,
we should realize that this practice unjustly runs the risk of causing
death to some embryos. In the case of a multiple pregnancy one
doesn’t hesitate to have recourse to selective abortion, and surplus
embryos are used for experimental or commercial purposes.

Experience also shows that prenatal examinations can lead to
abortive conduct. We are not calling into question the lawfulness of
these examinations if they are used to detect and cure a disease. Ac-
tually we should rejoice in the remarkable progress of prenatal sur-
gery. But when prenatal examinations detect an anomaly in the in-
fant, all too often they resultina decision to abort the child. The very
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existence of the infant is then subject to the realization of a depen-
dent condition: it is permitted to live on condition that it is not af-
flicted with malformation.

Human life is still threatened by abusive medical experiments,
performed at all ages, and which are not excused by either scientific
research or even the intention of seeking a remedy for a disease.

Recourse to grafts, their excision and their transplanting must be
done with the enlightened consent of the donor, and the chances of
proportional success must be explained to him or her. Experience,
however, shows that abuses are not rare in this area. Haste in excis-
ing organs for grafting from “warm cadavers” often calls for great
moral reservations. An international market for fresh organs already
exists whose victims are the poor or those without defense.®

Euthanasia

Already practiced openly or discreetly in many countries, eutha-
nasia tends to spread. In Holland, according to the report of the gen-
eral prosecutor Remmlinck, 15% of deaths are brought about by eu-
thanasia.b As recently in the case of abortion, the practice of “fait ac-
compli” is used — according to the desire of some — to anticipate
“legalization.” To facilitate things, they erase the difference between
licit palliative care and euthanasia properly so-called, and they en-
deavor morally to excuse this practice by confusing the latter with
the former. '

Futhanasia consists, for the one who procures it, in deliberately
putting an end to the life of someone, whether at the request of the
person concerned, his entourage, or at the decision of the one who
does it. The causes for “excusing” this are well known: an incurable
disease, compassion, the suffering of those near, uselessness, for the
sake of society, to avoid great expense for the sick ina terminal stage,
etc’

Life Dried Up At Its Sources

Before conception, life is threatened at its living source by steril-
ization, the practice of which also tends to become commonplace.’
Men and women have recourse to it in order to enjoy sexual pleasure
without the risk of procreation. We observe, nevertheless, the ap-
pearance of a new motivation. In the Third-World and, more re-
cently, in developed countries, some enterprises demand that
women produce a certificate that they have been sterilized when
they are hired (see Illustration 1).? This practice is observed even In
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some countries in which the replenishment of the population is no
longer assured. One can point to it in Germany, which would appear
victim to the condemnation of its own memory (damnatio memoriae).'®

Contraception must also be mentioned here, for even if it only
procures reversible sterilization in principle, it also reveals an atti-
tude of being closed to life. It detaches the unitive end from the pro-
creative end of conjugal union, somewhat like the decadent Romans
who had recourse to vomitorium in order to immerse themselves in
the “big meal” and thus disconnect the tasting end from the nourish-
ing end of eating.

Presently, some international organizations pride themselves on
the increasing extension of the number of those who use contracep-
tion.! Now, even in the opinion of abortion activists, the contracep-
tive mentality opens the way to the abortion mentality:'> In case of
failure of contraception, one must have recourse to remedial abor-
tion.

Practices having Harmful Repercussions

To this lamentable enumeration we must, alas, add other prac-
tices that have harmful repercussions on human life and the respect
owed to it.

Homosexuality, with the moral specification it implies, involves
actions and life-style behavior that reject life.”® Furthermore, groups
of homosexual persons frequently effect an alliance with movements
favorable to abortion.

Drug addiction, unfortunately very widespread, entails personal-
ity problems among its users, creating anti-social behavior hostile to
life, and eventually may lead even to self-destruction.

AIDS and Suicide

AIDS has had an alarming spread.* According to the data re-
leased on November 17, 1995, by the World Health Organization, 10
million people have been infected, and this number could reach 40
million by the end of the century. Since 1970 the number of deaths
due to this disease would be in the order of 4 million.

Now AIDS evidently plays a restraining role in demographic
growth. It happens that we are in the presence of what is sometimes
called “deferred suicide” through a frantic plunge into pleasure
and/or despair.

The suicide of young people, pitiful indicator of society’s malaise,
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sometimes reaches a very high index that attests to the failure of the
search for happiness among a great number of youth. The most re-
cent data indicates 10,000 suicides a year in France, principally
among the young."

Recourse to psychiatry and to other medical disciplines for polic-
ing, coercive Or repressive purposes, o frequent among contemporary
totalitarian regimes, has also contributed to the creation of a civilization
of death.’® A perverse use of psychiatry, for example, can lead Vic-
tims to such self-disdain that they come to commit suicide.

And so it appears that these different threats are consistent with
a general context of declared hostility to life. How could our society
have reached the point of succumbing to this fatal tendency?

DO NOT FORGET THE PAST

Unfortunately, we must assert that contempt for human life is
constantly attested to in humanity’s history and even in its recent
past.

History

History teaches us that cases of extermination, genocide, infanti-
cide, exposure of infants, etc., are, so to speak, recurrent throughout
the centuries. The Old Testament itself contains reports of massacres
that surprise us.

Without doubt, we have to seek the origin of this behavior in the
aggressiveness that smolders in the heart of man. But we must also
seek it in the tendency to find a “scapegoat,” that is, to make some-
one else bear the responsibility for our own misfortunes.”

Ever since the advent of industry, new forms of disdain for hu-
man life have seen the light of day. Leo XIII denounced the lack of re-
spect on the part of employers for the life of their workers: He de-
nounced job insecurity, unhealthy working and living conditions
and, above all, the violence of the structures in industrial society.
This violence, he reminded us, is explained by the lure for gain that
leads to the maximum exploitation of workers. Echoing the tone of
Rerum Novarum, numerous later pontifical texts, especially On Social
Concern and Centesimus Annus, have shown that these criticisms
were always topical.

During the 20th century, contempt for human life was also ex-

pressed by particularly monstrous political regimes. Just think of So-
viet Communism! How can it be forgotten that this political system,

e - |
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first in the USSR and then in China, legalized abortion for popula-
tion control, and presented it as a requirement of the imperative
planning of production? How can it be forgotten that in the name of
the same ideology entire populations, especially the peasants, have
been massacred? And what shall we say about fascism which re-
duced man to being a simple impersonal “member” in the body of
the State? How can we let the memory be erased of a Naziism that,
not content with having made sterilization and euthanasia common-
place, and after having encouraged cruel medical experiments, ex-
terminated millions of innocent people for racial, philosophical or re-
ligious reasons?®® The nearly total black-out that surrounded the fifti-
eth anniversary of the Nuremberg trial (1946) fully reveals the em-
barrassment into which this commemoration would plunge the anti-
life circles.

The Recent Past

The atomic bombing of Hiroshima and Nagasaki in 1945 and the
“justifications” afterwards invoked in an attempt to excuse them, .
have contributed toward acclimatizing the public and some leaders
to the idea that in modern warfare the massive destruction of inno-
cent populations poses no special moral problems.” Solely because
they possess the means of incomparably greater destruction, the
strongest think they are justified in using these means with abandon
and impudence.

The Gulf War (1991) confirmed this callousness. Some found it
“normal,” on the one hand, that the victors had suffered relatively
low human losses and, on the other, that in the camp of the van-
quished the human losses, both military and civil, were relatively
high. They even prided themselves on this situation.

The death industry has never been so prosperous. Men compete
in ingenuity when it comes to preparing for the mass elimination or
even extermination of the human race. This funereal ingenuity, how-
ever, has some surprises in store: The cost of removing anti-person-
nel mines is ten times higher than planting them. We think that
we've settled accounts with Communism, Fascism and Naziism, but
we have not removed from our mentality the worst aspect of these
ideologies, namely, the obsession with death.

In fact, the ideologies of death are experiencing a present revival
and even have the tendency of becoming refined. After the rout of
Fascism and Naziism in 1945 and despite the implosion of Soviet
Communism, the spectre of total war still hovers over the world. In-
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ternational relations are always profoundly impregnated with the
idea that war is not only the affair of the military; it is being waged
everywhere, by every means and in all domains.

Thus, while continuing the production of classical armaments,
contemporary society has witnessed the birth of new ideological “in-
dications” that “legitimize” attacks on life. One sees the means for
suppressing life or drying up its sources multiplying. The new meth-
ods are produced in laboratories and are used in dispensaries, clinics
and hospitals.

Contemporary totalitarian regimes have had recourse to effective
methods of individual and group mental conditioning. They have fre-
quently used lies to maximize the effects of violence. These tech-
niques for deprograming-reprograming have become more and
more effective thanks especially to the complicity of some psychia-
trists. This results often in the weakening or inhibiting of the ability
to make personal judgments and free decisions among individuals
as well as society.?

The effectiveness of these methods is even perceptible in the role
the media has assigned to itself. It not only has the ability to select or
distort information; it also possesses the means to condition public
opinion by inculcating lies that are absorbed without discernment. It
is recognized that the media has thus contributed to making prac-
tices disdaining life acceptable to a public opinion too easily ma-
nipulated. In the mass media, and even in scientific publications, ev-
ery procedure is followed in order to abuse public opinion, condition
government officials, and manipulate minds. Henceforth the lie be-
comes an “aid for decision making.”*

Finally, alas, we find at the source of this disdain for life factors
such as silence, abdication of responsibility, and even the connivance
of some theologians and pastors. With regard to the campaigns hos-
tile to life some are so fearful that they hardly feel concerned over what is at
stake. Others take refuge in casuistic or semantic acrobatics, and
their subtle ambiguities, besides supporting immoral practices, have
the effect of creating confusion and error. It even happens that some
confessional groups refuse to teach entire parts of morality.”

Thus in the contempt of which life is presently the object, the re-
sponsibility of spiritual leaders is seriously indicated, as much by
reason of omissjon as by their complicity.

In the Name of “Higher Interest”

Etienne De Greef (1989-1961), who was professor of psychiatry at
the University of Louvain, wrote:
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Higher interest suffices to dry out at its source all sympathetic
reaction toward the most innocent and pitiable victims. . . . The
notion of higher interest instantly desensitizes our consciences,
which offer only minimal resistance to this anesthetic.

It is in the name of freedom, of justice and morality, and even for
love of one’s neighbor, that people commit the worst crimes on
earth.

Today we know that civilized people can, without fearing the
least serious condemnation on the part of another civilized na-
tion, terrorize, steal from and destroy an ethnic minority, pro-
vided they succeed, not by hiding the fact, but by preventing the
victims® cries from being heard and their despair from being
perceived.

The same author adds:

Hitler did but push to their ultimate limits the battle against life,
the negation of the concept of good and evil, and the repudia-
tion of all moral law. Why and with what right are people scan-
dalized by these ideas which are taught in the greatest number
of Western Universities??

POWERFUL AGENTS OF DISSEMINATION

The attacks on human life at its source as well as in its develop-
ment unfortunately are led or supported by entities in possession of
powerful means.? These means are shown in illustration 2.

Public International Institutions

Certain public international institutions — which otherwise ren-
der appreciable services to the human community — encourage and
program, as they themselves proclaim, practices opposed to human
life. The United Nations Fund for Population (UNFPA), for example,
doesn’t hide its support either for hormonal contraception or for
sterilization. If it is discreet about abortion, it doesn’t hesitate, how-
ever, to recommend the IUD as well as the more recent drugs whose
effect is either contraceptive, obstructive and even antinidatory.®
UNFPA also contributes its copatronage to several anti-life programs
at other international organizations, such as WHO or IPPF.

A specialized agency of the U.N., WHO had for years sponsored
research programs concerning human reproduction. These programs
are concerned, among other things, with new methods of contracep-
tion and sterilization. 2
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Many of these institutions try to obtain U.N. support for the poli-
cies they put into effect.

It happens also that some international officials, paid by educa-
tional, scientific or other agencies, are little by little being diverted
from their proper tasks to programs for controlling life. Furthermore,
some institutions like UNICEF do not hesitate to go beyond their

mandate in order to give their endorsement to programs hostile to
life.

Other diverse international organizations attribute economic
“justifications” for these practices. The dissemination of contracep-
tion, and limiting the birth rate using the most effective means are,
for poor countries, an indispensable prerequisite for their develop-
ment. This theme appeared especially in the discourse of Robert Mc-
Namara to the U.N. in 1991,%2 as well as in various reports of the
World Bank and the International Monetary Fund. We see them also
in the reports of specialized agencies of the U.N., such as the Pro-
gram for Development and in the publications of UNICEE.

We must again point out that some initiatives are undertaken to
sensitize the heads of State and members of parliaments and rally
their support for activist programs determined by public and/ or pri-
vate international organizations.”

National Governments

Now it happens that national governments actually provide
documents that reveal their intentions about controlling life. Particu-
larly noteworthy among those issued in the United States, is the dos-
sier entitled NSSM 200 produced in 1974 at the request of Henry
Kissinger, then Secretary of State.?® A document of major importance,
it analyzes the implications of world demographic growth for the se-
curity of the United States and its interests abroad. On the govern-
mental level, the chief architect of North American demographic
policy is the United States Agency for International Development
(USAID).2

National governments’ interest in programs that control life is
also shown by the financial contributions they pour into organiza-
tions which specialize in the field.?

Moreover, the example for controlling human life domestically
given by the wealthy countries has often been presented as a neces-
sary prerequisite for controlling life in poorer countries. According
to some, it was necessary to make abortion commonplace in wealthy
countries in order that, by way of imitation, it would be accepted by
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the poor countries.” To crown it all, it unfortunately very frequently
happens that officials in poor countries themselves organize cam-
paigns to control the procreative activity of their citizens.*

Finally, poor countries are called upon in a more and more insis-
tent manner to finance themselves the campaigns to control life
which have been undertaken among them!®

Private Organizations

With ramifications that almost always spread to international so-
ciety, some private groups also act with determination. They often
have recourse to the practice of Jobbying. This consists in acting in-
formally on the margin of official meetings in view of influencing the
participating members.

One of the principal groups is the International Planned Parent-
hood Federation (IPPF), whose members are active in very many
countries.® The organization prides itself on working with the
grassroots, but it also intervenes with those who make the decisions.
It disseminates all the available methods for preventing the trans-
mission of human life. The sources for funding the IPPF and its affili-
ates leave no doubt about the fact that this “private” organization is
widely used by wealthy nations. Various elements in the USA, in
particular, use it to carry out policies on demographic control. The
NISSM 200 dossier, already cited, explicitly confirms this connivance.

Many other organizations act in the same way. In the United
States examples are: the Population Council, the Rockefeller Founda-
tion, the Ford Foundation, the National Organization for Women,
Catholic Pro-Choice, the National Abortion Rights League and many
others. Mention should also be made of what many universities do,
among them John Hopkins University and Columbia University.
These universities receive governmental funding to conduct research
on controlling life.”

Many of these organizations have begun to spread all over the
world. They habitually present themselves as beneficent associations
for aiding women, the family and their rights, aid for development, etc.

To these organizations aiming at controlling the transmission of
life must be added those that fight for sterilization or euthanasia.
Among the first figures is the Association for Voluntary Surgical
Contraception; among the second we should mention the Euthana-
sia Society of America.

e
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Special attention should be focused on the informal clubs whose
influence is sometimes noted among political and economic deci-
sion-makers and which receive a considerable hearing before public
opinion. In some famous reports, the Club of Rome, for example
contributed toward sensitizing minds to the “problems” of poverty
and population.

According to certain of its most qualified members, Freemasonry
has played a prime role in the international promotion of contracep-
tion and abortion.® We see this, for example, in the book, De Iz vie
avant toute chose, by Dr. Pierre Simon, obstetrician-gynecologist and
former Grand Master of the Grand Lodge of France.®

Some doctors are also wondering what role they could or should
play when faced with abortion. Especially significant in this regard
is the action of the Association for the Study of Abortion. The acts of
the congress organized in 1968 by this organization are the expres-
sion of a real change of attitude in some medical circles regarding
abortion, and, consequently, human life.*

We should also mention the role of pharmaceutical firms. The
Hoechst-Roussel-Uclaf and Schering laboratories are involved in
preparing abortifacient drugs.® Some of the most important firms of
the world fight over the contraceptive market. Such is the case of
Parke-Davis and Johnson & Johnson, American Home Products,
Akzo Pharma, Syntex, Upjohn, etc.

Curiously, these firms are developing projects which, in the end,
are going to limit their own expansion. In effect, every infant born is
one of the potential sick people on whom the expansion of the phar-
maceutical market depends.

The Media

The responsibility of the media is greatly apparent in the dis-
semination of methods aimed at controlling human life and their jus-
tification.”” Frequently the media presents contraception, steriliza-
tion and abortion with an insistent sympathy, and it encourages in-
ternational projects of demographic control in the poor world.

At the same time, the media easily passes over in silence the
work which discloses the multiple risks of contraception, steriliza-
tion, abortion, etc. In the same way, the demographic studies that
refuse to go along with the anti-life alarmism of the international es-
tablishment are hidden.
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1Gee the three volumes prepared by the Department of Economic and Social Devel-
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2 One can find an illustration of the danger represented by ensnaring lar}guage in
the astonishing repertoire of Janice Miller and Claire Bahamon, Family Planning
Management Terms. A Pocket Glossary in Three Languages (Newton, MA: Manage-
ment Sciences for Health, 1996). This work curiously omits a few “sensitive”
words like abortion, race, holism, paradigm, etc.

2 Cardinal Ratzinger points out in this regard that “relativism is today the central
problem of faith and theology;” see the text of a conference bearing that title in DC
n.2151 (January 5, 1997) 29-37.

2 Cited in Jacques Verhagen (ed.) Licéité en Droit positif et Références légales aux valeurs
(Brussels: Bruylant, 1982) 165 £.; other quotations on pp. 159-167.

2 We analyze these problems in a more detailed way in DTL, 59-90 and passim.

% UNFPA publishes about every two years an Inventory of Population Projects in De-
veloping Countries Around the World; see, for example, the 1995 edition, New York:
United Nations Population Fund. This publication is of capital importance as a
source of information on birth control projects. See also Gaston Legrain and Pijerre
Delvoye, La Planification familiale pratique et opérationnelle (Paris: Hatier, 1994);
Elizabeth Wollast and Marcel Vekemans, Pratique et gestion de la planification
familiale dans les pays en voie de développement (Brussels: De Boeck, 1995). These two
books were supported by UNFPA and explain its goals and practices. See also The
State of World Population 1995 (New York, U.N.).

% See the Rapport sur la santé dans le monde 1995. Réduire les écarts (Geneva: WHO,
1995) 33-45. More revealing still is the report entitled Reproductive Health: A Key to a
Brighter Future (Geneva: WHO, 1992). The same WHO explains “what health
workers need to know” concerning vasectomy and female sterilization in two bro-
chures published in Geneva in 1994. WHO doesn’t stop there: it is preparing a new
ethic which we will examine later in Chapter III.
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27 The report of UNICEF on La situation des enfants dans le monde 1996, published in
New York, intermittently touches on these questions, especially on pp: 55, 64-66.
UNICEF takes responsibility for dissemination, through educational channels, of
the “justifying” reasons for controlling the transmission of life.

2 This address of Robert McNamara is entitled A World Demographic Policy to Pro-
mote Human Development in the 20th Century; it was given on December 10, 1991
and published by the U.N. in New York in same year.

2 There exists a Global Comumittee of Parliamentarians on Population and Develop-
ment; its address is 304 E. 45th St., New York, NY 10017. This committee dissemi-
nated in 1985 a Statement on Population Stabilization by World Leaders, signed by
forty heads of state from the Third-World. It organizes congresses to sensitize
members of parliaments to the necessity of controlling the population.

% This document, codified as NSSM-200/1974, has the title Implications of Worldwide
Population Growth for U.S. Security and Overseas Interests. Circulating in diverse
forms, the text can be found in the violently anti-Christian work of Stephen D.
Mumford, The Life and Death of NSSM 200 (Center for Research on Population and
Security PO. Box 13067, Research Triangle, NC 27709, 1994) 45-186.

31 The publications coming out of this agency are completely clear as to its objectives
and means. See, for example, Elizabeth S. Maguire, director of the Office of Popu-
lation of USAID, Evaluating Reproductive Health Programs: Perspective for the U.S.
Agency for International Development, a manuscript of 11 pages, prepared for the An-
nual Meeting of the Population Association of America, San Francisco, CA, April
1995. On the resources ~llocated see Overview of USAID Population Assistance 1993
(Washington, D.C.: Office of Population of USAID, April 1994).

2 Gome of these financial contributions appear in the annual reports of the U.N. and
its agencies as well as the reports of non-governmental organizations.

3 This thesis is explicitly defended by René Dumont in L’Utopie ou la mort (Paris: Le
Seuil, 1973) 47-51.

% The example of China is far from being unique. See the Programa Nacional de
Poblacién 1995-2000 fixed by the Poder Ejecutivo Federal, (Mexico City: 1995).

% Gee DTL, 72-73.

% See, for example, the Informe Annual 1994-1995 published by IPPF in London. See
also Plano estratégico. Vision afio 2000 (London, 1993 £.).

7 Gee, for example, Stephen Isaacs (ed.), Politique de population. Un manuel pour les
planificateurs et les responsables politiques, ond ed. (New York: Columbia University
Press, 1991). Published in many languages, this booklet was subsidized by USAID,
the North American agency for international development. For further related
reading, see EPA 137-141.

38 Gee DTL, 218. See also “Les secrets des francs-macons,” in Le Vif-L'Express of Brus-
sels, n.2081 (May 24-30, 1991) 37.

3 Pierre Simon, De la vie avant toute chose (Paris: Mazarine, 1979).

4 The acts of this congress were edited in two volumes by Robert E. Hall under the

title Abortion in a Changing World (New York: Columbia University Press, 1970).
# Gee above under A Distressing Tableau, Abortion.

£ The role that the media plays and can play with a view o controlling the transmis-
sion of life is shown in the work of Sandra Colvier, The Right to Know, Human
Rights and Access t0 Reproductive Health (University of Pennsylvania Press, 1995).
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CHAPTER II

THE IDEOLOGICAL
COALITION OF GENDER

The reasons habitually given to “justify” practices aimed at con-
trolling human life are derived from two ideologies, socialist and lib-
eral, which have affected the contemporary world the most. But
these two ideologies are presently given a double interpretation. It
revolves around two themes: “gender” and the “new paradigm.” Be-
cause of its importance, the latter will be treated in Chapter IIL

SOCIALISM AND LIBERALISM REVISITED
Socialist Ideology

Currents hostile to life borrow many fundamental themes from
the socialist ideology.

Among them, we find the idea of generic humanity coming from
Feuerbach (1804-1872). The only thing that really counts is the “hu-
man race”; the individual human is but a momentary manifestation
and doomed to death. The life of humans, including their corporeal
and physical aspect, will have to be useful for generic humanity and
organized according to the needs of collective humanity, and it is
only as such that the human “survives” after death. The glorious so-
ciety will be achieved via planning based on the scientific knowl-
edge of the principals that govern matter. Individuals will be cogs,
sometimes useful, sometimes harmful, in the social machine; and
they should be treated accordingly. :

This ideology also comprises a sensualism which is moderated
only by the requirements flowing from the transcendence of generic
humanity. Humans will have the right to the most total individual
pleasure, provided that this pleasure is compatible with the species’s

accepted standards. 1
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We also find the influence of Marx (1818-1883) with his theory of
class struggle. Between the proletariat and the capitalists, the weak
and the strong, the poor and the rich, struggle, even violent, is inevi-
table.

The reinterpretation of internationalism is also derived from the
Marxist tradition. National identities and regional peculiarities must
dissolve so that the New World Order can blossom.!

It is also from Marx that the reinterpretation of messianism is de-
rived. In virtue of this, it is entrusted to the so-called enlightened mi-
nority to explain to ordinary mortals what they must think, will and
do. This minority is the heir to the enlightened despotism of the 18th
century, and one finds it henceforth in the international technocrats
who determine the programs with which we are familiar.

Finally, it is mostly from Lenin (1870-1924) that the idea of a bu-

reaucracy is derived which, duly organized by the enlightened tech-

nocrats, is going to establish a network of international organiza-
tions at the service of the planning of human life.

Malthus and Liberal Ideology

Currents advocating control of human life owe their utilitarian
~ conception of man also to liberal ideology. However, despite a fun-
damental relationship, this conception of man is presented differ-
ently than in the socialist ideology; it nevertheless leads to conclu-
sions similar to those of the socialist ideology. In the “justifications”
invoked for controlling human life we find a permanent influence of
a few classical themes of liberal ideology.

In the reformation which is presently given to it, liberal ideology
is firstly dependent on a heritage that, at least in some aspects, goes
back to Plato. In fact, we know that the great philosopher recom-
mended a strict quantitative and qualitative control of the popula-
tion. The city must limit its inhabitants and conduct a eugenic
policy.?

Mualthus (1766-1834) is the heir to this ancient tradition: he ap-
pears as the major theoretician of security in food resources. Accord-
ing to him, the gap deepens fatally between the arithmetical increase
of food resources and the geometrical growth of the population.
Penury emerges and, with it the spectre of famine. One must not,
therefore, interfere with Nature’s mechanisms that bring about a
wise “natural” selection. One must allow the brakes to operate,
thanks to which the less endowed and poor are eliminated. In their

o ol sty




B

Michel Schooyans 19

interest and in that of everybody else, it will also be necessary to
counsel late marriage and continence.

Malthus, then, contributes toward consolidating the essentially
utilitarian vision of man developed by Bentham (1748-1832). The
poor person is vanquished by free competition; he is simply surplus
because he does not produce anything, or if he does, not enough,
and yet still needs to eat.

Malthusianism is going to spread, but the contemporary currents
that attack human life will always make its hard essence a principal
reference point. From this Malthusian heritage is also retained the
idea that poverty as well as riches are a “natural” phenomenon
which should not give anyone a complex or cause a feeling of guilt;

this phenomenon is determined by the unequal aptitudes of indi-
viduals.

Eugenics and Neo-Malthusianism

On the heels of Malthus, others will take an important step: se-
Jection — they will recommend — will have to be artificial and doc-
tors will be in charge of it. Galton (1822-1911) will be one of the most
influential theoreticians of this eugenics. For him, there are consider-
able inborn differences among individuals, and these differences are
determined by the genetic capital of each person. It is, therefore, vain
to hope that the environment, especially education, will ameliorate
the less apt performances. And so it is necessary to favor transmis-
sion of life between more talented partners and to curb it among the
less endowed.

Eugenics programs of Galton’s inspiration are actually practiced
in diverse countries. While they are discreet in Singapore, they are
made official in China, where couples may procreate following the
quotas that are variable according to the “quality” of the parents de-
termined by the biocratic bureaucracy.?

Furthermore, present liberal ideology also owes much to the neo-
Malthusian tradition. Man has the right and even the duty to exer-
cise control over the transmission of life, but to this Malthusian the-
sis, neo-Malthusianism adds the thesis of the right of the individual
to pleasure. This thesis finds its origin in hedonist morality, that is to
say, that which gives pleasure — in this case, sexual — an object of
man’s good par excellence.

In their most radical expressions, feminist currents will apply to
women the neo-Malthusian thesis of the right to individual pleasure.
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They will draw from it the conclusion that whatever has the nature
of procuring this pleasure is permitted, and whatever is an obstacle
to it must be set aside. The neo-Malthusian current, then, is going to
contribute powerfully to acclimatizing the idea that, in the conjugal
union, it is proper to disassociate as effectively as possible pleasure
from procreation.* In this way neo-Malthusianism is going to incite
people to free love and, by that very fact, destroy the family. For this
notion, marriage in effect involves a commitment to fidelity that
compromises the total freedom which each partner must enjoy at ev-
ery moment, whatever situation may arise.

Joining Socialism to Liberalism

At the present time, the socialist and liberal ideologies, together
with their underlying philosophical references, continue to furnish
the principal arguments for “justifying” disdain for human life. The
two ideologies in question have even coalesced in producing this very result;
that is what explains the violence, without precedent in history, that has
been unleashed against human life. This union of the two ideologies is
accompanied by the reinforcement of characteristic themes of which
we will mention but a few.

The theme of internationalism reappears under the rubric of the
“New World Order,” which leads to the questioning of the right of
nations to decide matters themselves, and hence of their sovereignty.
This “one worldism,” or “globalism,” goes hand in hand with a new
conception of the market: it must be worldwide. Everything must be
subordinate to it, including both politics as well as the productivity
of man. In this market individuals are given a simple function.®

Class struggle is found again under the form of opposition be-
tween the strong and the weak, the productive and the unproduc-
tive, the healthy and the sick, the rich and the poor, the north and the
south.

Penury, seen first of all as concerning food resources, is now gen-
eralized to include all resources and the whole encompassing envi-
ronment. This trend leads straight away to a redefinition of the right
to living space, eventually to the profit of a privileged few.

The messianism exercised by an “enlightened” minority is
claimed by a new caste of international functionaries who certainly
posses, in all vital matters, a knowledge inaccessible to the majority.

The neo-Malthusian position on the right of individuals to plea-
sure is amplified, generalized and exported to poor countries where
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it is first used to hide the unmentionable motivations that compel the
rich to want to control the life of the poor.

The theme of generic humanity, which has already proven its ef-
fectiveness in racist and segregationist systems, reappears in the new
moralities of the human species with a racist connotation that is not
admitted. The biomedical techniques presently available permit, in
turn, the programing of scientific eugenics.b It is necessary to avoid
the soiling of “noble blood” with “impure blood”; human society
needs the former. Inferior individuals must be diverted from the
transmission of life, and neither the learned nor public powers — we
are assured — must avoid the responsibility that falls to them in this
domain.

Especially worrisome is the perverse use that can be made of
state-of-the-art biology which explores the human genome. By abus-
ing its resources, eugenics will be able to spread and, with it, new
criteria of segregation, eventually dressed up with the title “quality
of life.”

THE IDEOLOGY OF GENDER

The combined influence of the socialist and liberal traditions is
especially striking in the two principal anti-life ideologies presently
so active: the ideology of “gender”” and the ideology of the “new
paradigm.” While owing so much to neo-Malthusian liberalism, the
ideology of “gender” is strongly influenced by Marx and Engels. It
actually pervades most of the international organizations that deal
with controlling life.8 As for the ideology of the “new paradigm,” it is
also pervaded by the socialist tradition. It is, however, closer to the
pure and firm liberal tradition of portraying health as a product in
service of the market.’

Class Struggle Reactivated

For Engels, the oppression of women is the expression par excel-
lence of class struggle under its original form.” In the era of tribal
communism, a matriarchal system predominated, in'which children
belonged to the mother’s clan and drew their inheritance from it.
Once men became responsible for the growth of productivity, and as
they accumulated goods of increasing value, they made children
their own heirs, and thus the patriarchal system was born. Mothers
were deprived of their rights over children: such was the first form
of alienation. Issued from this revolution, the new condition of
women signaled the emergence of the prototype of class opposition.
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“The first opposition of classes manifest in history coincides with the
antagonism between man and woman in conjugal marriage,” writes
Engels. Woman was the “first servant of man,” the ideological “vulgate”
assures us; this was translated into multiple pregnancies, household
chores, and social marginalization. Also the father of the family wanted
to transmit his private property, via inheritance, to his children.

According to Marx and Engels, communism will overcome this
situation. Woman and man are equal in this sense: They will both
have the same status as workers in a society in which they will be a
function. More precisely, the woman, liberated from familial, mater-
nal, and household “servitude,” will contribute to industrial produc-
tion. Should this happen, maternal housekeeping and other tasks
performed in the private sphere of the family, would be raised to the
rank of “production” in and for society. Legitimate or natural, the
children would benefit from the education provided by society. This
affords the woman a twofold “benefit”: she will be able to make her
contribution as a worker in industry; she will multiply and diversify
her sexual partners, for society will take care of the eventual out-
come by assuming charge of the children.

In summary, the first division of work which affects men and
women results from having children. The antagonism between the
two is the primordial antagonism appearing in history; it expresses
in the monogamous marriage the oppression of woman by man.
Communism will put this situation in good order by permitting the
woman to be an industrial worker, by making monogamous mar-
riage disappear, by destroying the traditional family, by introducing
totally free love, and by extolling the equality between man and
woman to the point of considering them interchangeable.

Beginning with the revolution of October 1917, many measures
were taken in this regard in the USSR, and they figure again in the
code of 1926. While invoking the reference of liberalism, it is toward
this outcome that the ideology of gender eventually leads. The fam-
ily must disappear, for it has no place for complementarity, rather
only opposition. And with it will disappear the relationships of kin-
ship, maternity, and paternity. The human being will be reduced to
the condition of a mere individual, an ephemeral moment belonging
to the State or the market.

The Influence of Structuralism

A very active feminist current, deriving from the ideology of gen-
der, encompasses these themes of Marx and Engels. It distinguishes,
on the one hand, sexual differences of biology (sex) and, on the other,
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the roles attributed by society to man and woman (gender). Accord-
ing to this trend, the differences between our human genders are not
natural; they appeared in the course of history and were constructed
by society: Therefore they are cultural.

The influence of French structuralism is very perceptible here. It
is no longer a question of talking about human nature, these gender
ideologies continue. Henceforth, the human should be an object of
science; he is a structure, an ensemble of “elements such that any
modification of one of them involves a modification of all the oth-
ers.”™ As a structure, the human evolves and this evolution, further-
more, allows us to go back to the profound roots of the human him-
self: to the forms of animal and vegetable life and, finally, to matter.
Whence the revival of interest, among the ideologues of gender, for
Darwinian evolutionism and for ethnology which aims at clarifying
human behavior by relating it to animal behavior.

Now human societies, in constant evolution, acquire rules for
functioning, codes of communication and rules of conduct which are
called culture. This latter, together with the rules it entails, is then in
constant evolution.” The human being is himself inserted into a
structured ensemble, economic and social, which is up to him to
change radically. He must modify behavioral rules inherited from
previous structures, for they are by definition archaic.

As we shall see, these structuralist themes are going to render the
influence of Marx and Engels all the more active on the ideologies of
gender.

Deconstruct and Reconstruct Society

In effect, according to these ideologies, it is advisable to eliminate
the sexual classes, and it is the oppressed class, that is women, who
will effect this revolution. In the current portrayal of the Marxist ide-
ology it falls to the proletariat to play the role of the revolution’s mo-
tor. According to the gender ideology, this role falls to women.

In the new dialectic inspired by Marxism, women will take up
the baton from the proletariat: they will reappropriate their own
bodies; they will control their fertility and use the new biomedical
techniques for this purpose. The final goal sought is not simply the
elimination of masculine privileges; it is the total abolition of all class
distinction — a goal not to be attained except by the abolition of all
differences between men and women. Terms like “marriage,” “fam-
ily,” and “mother” must, then, be eliminated, for they no longer cor-
respond to any of the realities admitted by this ideology. Instead,
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they evoke past historical situations that the ideology must de-
nounce and destroy.”

This ideology of gender, therefore, combines themes originating
from socialist ideology in its Marxist form, and from liberal ideology
in its neo-Malthusian form. It takes as its point of departure a reinter-
pretation of class struggle, and this reinterpretation ands in disas-
trous consequences.

The first of these consequences recalls certain gnostic currents:
such as that the differences between man and woman must be abol-
ished, and the masculinity or femininity inherent in each human in-
dividual no longer expresses anything about the person. On the level
of the individual, the body is simply an instrument for various plea-
sures: heterosexuality, homosexuality, indubitably solitary pleasure,
contraception, abortion, etc. And therewith gender ideology joins the
neo-Malthusian ideology of Margaret Sanger (1883-1966).

This ideology also leads to the destruction of the family. In effect,
neither heterosexuality, nor procreation to which it is bound, can
claim to be “natural”; they are “biologicized” cultural products. It is
society that invented masculine and feminine roles and what follows
from that, namely, the family. We must, then, establish a culture that
denies any importance whatsoever to gender differences. With the
disappearance of these differences, marriage, maternity and the bio-
logically rooted family will disappear.’*

* Finally, this ideology also has repercussions on the level of society
by demanding that public powers restructure society in line with
gender ideology. We must deconstruct gender, for belonging to a
gender indicates that we are clinging to a past moment of history,
that of inequality and oppression. It follows, then, that we must re-
construct society in line with gender ideology, abolish the role that
ancient society assigned respectively to man and woman. It is not a
question simply of adding new “rights,” and especially of “new
rights for women.” It is more profoundly a matter of enforcing a re-
interpretation radically different from the historical precedent.

Gender at the U.N.

Developed in radical feminist circles, and disseminated by a
group of non-governmental organizations, gender ideology has been
welcomed with complacency in international assemblies, especially
at Cairo (1994) and Beijing (1995). The U.N. itself, and several of its
agencies, lost their credibility by indiscriminately accepting it and
giving it its support.”® The European Union itself followed suit.
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An example will show the influence exercised by gender ideol-
ogy on these institutions. The concept of family was emptied of its
traditional meaning when the term began to be used to designate in-
terchangeably heterosexual, homosexual and single-parent unions.
Strong pressure has been applied for these new understandings to be
included in law. On the eve of the fiftieth anniversary of the Univer-
sal Declaration of the Rights of Man (1948-1998), diverse means were
used to adulterate its content, even to the point of proposing a new
redaction.¢

As we can see in the old discussion about the innate and the ac-
quired, the natural and the cultural, gender ideology denies all real-
ism with regard to the innate and natural. Between masculine and
feminine there is no room for distinction, rather the median or equi-
distant point between the two is occupied by hermaphroditism. The
very idea of natural differences is horrifying and it follows that these
differences must be abolished. Hence the result is that there is no one
more antifeminist than these radical feminists who want to destroy
what is uniquely feminine and reduce all behavior to roles for which
the actors could be interchangeable like the intermingling cogs in the
functioning of a machine — to use the Leninist metaphor.

The ideologues of gender deny the blinding evidence, such as
the mutual attraction between man and woman, and the fact that hu-
man maternity, far from being reduced to a biological function, is
part of a woman’s vocation and is constitutive of her identity. Fur-
thermore, the immense majority of men and women do not feel
bothered by the presence of their differences, and they are not alto-
gether ignorant, of the bearing of historical precedent.

Moreover, it is inadmissible that the U.N. and its agencies, hav-
ing become active accomplices of an ideological dictatorship, pre-
sume philosophical and moral competence, as well as political au-
thority, in accepting the dictates of a minority of radical feminists of
dubious representative qualities against the immense majority of
people having common, good sense.

1 See, for example, James Kurth, “Hacia el mundo posmoderno,” Facetas, 2 (1993) 8-
13; this article first appeared in English in The National Interest, Summer (1992).

2 Cf. The Republic V, 459d-460b; Laws V, 737 ce; 739a-741a. These texts can be found in
French in Oeuvres complétes de Platon, Leon Robin (Paris: Gallimard, 1950).

* In its March 1991 issue, the review Integration Journal (Tokyo) published, with re-
gard to the People’s Republic of China, a special report of great clarity on fgmﬂy
planning in the latter country. See in particular the contributions of Peng Peiyun,
Minister in charge of the National Commission on Family Planning, “A Long Way
to Go,” (pp.2-5), and of Duan Yixin, staff reporter for China Population News, en-
titled “Valuing International Assistance,” 32 f. The eugenic aspects of the Chinese
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| policy have been exposed in “Ordering up ‘Better’ Babies,” in Time (May 2, 1994)

48 f. A critical analysis of this same policy has been done by one of the best world
specialists, John S. Aird, Foreign Assistance to Coercive Family Planning in China. Re-
sponse to Recent Population Policy in China [by Terence Hull] (Canberra, 1992); the
same specialist returned to this question in his communication to the Meeting on
Family and Demography in Asia and Oceania, Taipei: Sept. 18-20, 1995; this com-
munication in manuscript form has as its title Family Planning, Women and Human
Rights in the Peoples’ Republic of China, pp-34 which provides a first class bibliogra-
phy. Furthermore, on death by abandoning care, see by the same author, Death by
Default. A Policy of Fatal Neglect in China’s State Orphanages (New York: Human
Rights Watch, 1996). For France see Anne Carol, Histoire de I'eugénism en France. Les
médicins et la procréation, XIXe-XXe siécle (Paris: Le Seuil, 1995).

4 See Chapter 1, Life Dried Up in its Source.
5 We analyze “globalism” in EPA, DTL and BPCV.

6 Sometimes covered with considerations about the “quality of life,” eugenics is very
much active right now. See Pierre-André Taguieff, “Sur I'eugénisme: du fantasme
au débat,” Pouvoirs (Paris)n.56 (1991) 23-64; Anne Carol, op.cit.; Daniel J. Kevles,
Au nom de V'eugénisme. Génétique et politique dans le monde anglo-saxon (Paris: PUF,
1995); Ellen Brantlinger, Sterilization of People With Mental Disabilities (Westport, CT:
Auburn House, 1995), esp. Ch. I: “Historical and Theological Overview of the Eu-
genics Movement,” 3-16. Let us also mention the disputed work of Charles Murray
and Richard Herrnstein, The Bell Curve. Intelligence and Clan Structure in American
Life (New York: Free Press, 1994).

7 The bibliography on this subject is abundant but scattered. We limit ourselves to
mentioning here just a few works to introduce the reader to this ideology. Judith
Lorber and Susan A. Farrell (ed.), The Social Construction of Gender (Newbury Park,
CA: Sage Publications, 1991), providing numerous bibliographical references; H.T.
Wilson, Sex and Gender. Making Cultural Sense of Civilization (Leyden: Brill, 1989);
Henrietta L. Moore, A Passion for Difference. Essays in Anthropology and Gender
(Cambridge, UK: Polity Press, 1994). A critical study of great value was made by
Dale O’Leary, Gender: The Deconstruction of Women, in manuscript form (P.O. Box
41294, Providence, RI 02940, CompuServe 74747, 2241).

8 Betty Friedan, Kate Millett, Bela Abzug, etc., are among the precursors of gender
ideology.
9 Gee the following Chapter IIL

10 Friedrich Engels’ theses are laid out in L'Origine de la famille, de la propriété privée et
de I'Etat [1884] (Paris: Editions Sociales, 1954); see Engels and Marx, L'Idéologie alle-
mande [1846] (Paris: Editions Sociales, 1968), 47, 58, 61, 70,92, etc.; composed in
Brussels, this work was not published until 1932 in Moscow and in Germany see
also the Manifeste du Parti communiste [1848] Part II (Paris: Costes, 1953) 89-31.

1 The work most often cited is that of Michael Foucault, Histoire de la sexualité (Paris:
Gallimard, I: La volonté de savoir, 1976; II: Le Souci de soi, 1984. But one should note
the influence of Claude Lévi-Strauss, especially of his Anthropologie structurale
(Paris: Plon, 1958) 306; and of Louis Althusser, Lire le Capital (Paris: Maspero, 1966).

12 These themes were already put forth in the works of precursors like Durkheim
and Lévy-Bruhl.

13 We cite here a few works that are especially significant for understanding the ide-
ology of gender: Heidi I. Hartman, “Capitalism, Patriarchy and Job Segregations
by Sex,” in M. Blaxall and B. B. Reagan (eds.), Women in the Workplace. The Implica-
tions of Occupational Segregation (Chicago: Chicago University Press, 1976) 137-169;
by the same author, “The Unhappy Marriage of Marxism and Feminism Toward a
More Progressive Union,” in L. Sargent (ed.), Women and Revolution (London: Pluto
Press, 1981) 40-53; Shulamith Firestone, The Dialectic of Sex. The Case of Feminist
Revolution (New York: Bantam, 1971); Anne Fausto-Sterling, “The Five Sexes. Why
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Male and Female Are Not Enough,” in The Sciences (March-April 1993) 20-24;
Adrienne Rich, On Woman Born (New York: W. W. Norton, 1976); by the same au-
thor, “Compulsory Heterosexuality and Lesbian Existence,” text of 1980 reprinted
in Blood, Bread and Poetry. Selected Prose (New York: W. W. Norton, 1986); Alison

M. Jagger, Feminist Politics and Human Nature (Totowa, NJ: Rowland & Allanheld,
1983).

" On maternity as a cultural invention, see Elizabeth Badinter, L’Amour en plus
(Paris; Flammarion, 1980).

1> See two considerable examples: first, Programme of Action of the United Nations In-
ternational Conference on Population and Development, held at Cairo, September 5-13,
1994 especially pp. 6-9; 17-23; 45, etc.; then the Beijing Declaration and Platform for
Action held at Beijing, September 4-15, 1995; see especially “Strategic Objective”:
A4 (nos. 69-81); H.2, 3 (nos. 209-229); K.2 (nos. 256-258), etc. See also Josette L.
Murray, Gender Issues in World Bank Lending (Washington; The World Bank, 1995).

16 See Chapter V.
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CHAPTER III

THE NEW PARADIGM
OF WHO

From the time he assumed the directorship of WHO. Dr. Hiroshi
Nakajima has given absolute priority to the concept, albeit strange at
first view, of the “new paradigm of health.” A “holistic” vision of
health is intimately associated with this concept. In this Chapter we
will examine in detail what these expressions mean. But, for the
present, let us just say very schematically that the “new paradigm”
refers to a new way of conceiving health for WHO, and that the term
“holistic” alludes to the integration of different parameters in the
definition and treatment of health matters. The new paradigm was
presented as necessary to attain the objective that Dr. Halfdan
Mabhler, predecessor of Dr. Nakajima as director general of WHO
from 1973 to 1988, had assigned to WHO: “health for all from now
till 2000.”* It is within the new paradigm frame of reference that, on
the international level, health priorities must be defined which allow
for the attainment, they say, of the objective previously set by Dr.
Mabhler.

We will begin by briefly tracing the path taken by WHO and wit-
ness the emergence of the “new paradigm” and of “holism” during
recent years.

WHO AND THE WORLD BANK

Political and Economic Dimensions of Health

Since 1949:

.. .under the auspices of UNESCO and WHO, the Council of In-
ternational Organizations of Medical Sciences (CIOMS) was cre-

ated,. .. a nongovernmental organization whose headquarters
are in Geneva, the very seat of WHO. Since 1957 the CIOMS has

29
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organized a series of round table discussions aimed at, not only
bringing to light the scientific bases of the new developments
that have occurred in the domains of biology and medicine, but
also analyzing their social, ethical, administrative and juridical
repercussions. In collaboration with WHO, a long term program
is presently being developed. . . whose objective is the formula-
tion of principles governing the establishment of procedures for
the examination of ethical principles applicable to research ac-
tivities performed on human subjects. At the request of WHO, a
series of medical ethical principles is also elaborated relating to
the fundamental rights of prisoners and other detainees in mat-
ters of health. Also adopted in 1981 are some international direc-
tives regarding biomedical research involving experimentation
on human subjects.”

For many years, WHO thus entrusted to CIOMS the task of re-
flecting on ethical questions concerning its field of action, without
preventing WHO itself from making pronouncements on ethical
questions.

Thus in 1968 Dr. Marcolino Candau, then director general of
WHO, emphasized that -

Health is an integral part of economic and social development
of which the human being is the sole true motor. Without man
there would be no reason for development, and without health
development would not find its reason for being?

In this text from 1978, C. H. Vigne, then director of juridical ser-
vices for WHO, declared:

The right to health for all forcefully limits the health for
some. ... In reality, it is a question of knowing whether one
must assure, at great expense, technically developed medical
care for a privileged minority or meet the essential needs of the
entire population.*

Such is in fact the central question for which a revolution, led by
WHO and the World Bank, is in the process of putting into effect. In
reality, WHO has been looking into the costs of health ever since the
1950s.

Quite a turning point was reached in 1978 at the conference held
at Alma-Ata (today Almaty, Kazakhstan):

The conference of Alma-Ata, held under the aegis of WHO and
FISE from September 6th to the 12th of 1978, marks the begin-
ning of a new era: that of the “political science” of health, no longer
founded on the notion of society with its ills and illnesses identi-
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fied in the community, but rather on the “public,” on the entire
population, in its mental, physical, social, economic and politi-
cal aspects. Consequently, health becomes the common respon-
sibility of all the individuals, of the collective, of the govern-
ment; it is, then, a political question.”®

Along with setting in relief the political dimension of health, they
have also set in relief its economic dimensions:

Taking into consideration the flimsiness of material means
which developing countries can dispose of and the need to as-
sure greater protection to most vulnerable and less favored
groups, WHO, for some years has developed an approach ac-
cording to risk, especially in the area of care for integrated ma-
ternal and child care. The evaluation of the individual and col-
lective risks must permit the formulation of objectives for dis-
tributing the resources.”

The Thrust of the Cairo Conference

In 1991, at the World Assembly of WHO, Dr. Nakajima declared
that the “new paradigm for health must consist in a vision of the
world in which health is at the center of development and of the
quality of life.”® According to him, the role of WHO does not consist
only in offering technical aid to governments; it is also normative in
the sense that it must propose a new vision of the world. The World
Assembly of Health adopted this “new paradigm” in 1992.

At the same time, WHO realized that health care had to permeate
all sectors of society. According to Dr. A. Hammad, executive direc-
tor of WHO for health policies in development, this is the reason
why WHO, in order to ensure their leadership role in the world, de-
cided in 1994 to create a task force whose mandate would expire in
1997. This task force was charged with studying the lack of re-
sources, the central role of health in the entire process of develop-
ment and, above all, how to reconcile equality in both health and in
the marketplace.

Also in 1994, the Cairo conference took place under the title
“Population and Development.” Central to this frame of reference,
was the theme “reproductive health” and it received the highest pri-
ority in the “new paradigm” of WHO.® It entails, among other
things, that people are able to have a responsible, satisfying and as-
sured sexual life, that they have the ability to reproduce, the liberty
to determine the moment and choose the means of conception. At-
tached to this theme are “maternity without risk,” family planning
(including temporary contraceptive methods such as the IUD, or
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permanent ones such as sterilization), the regulation of fertility (in-
cluding the interruption of an undesirable pregnancy), the struggle
against risky abortion, etc.’ In the end, the whole network of health
services — hospitals, clinics, centers of research, dispensaries, even
school or industrial infirmaries — would be obliged to align their ac-
tivities with this priority of priorities.™

According to Dr. Hammad, the emphasis given at Cairo to “re-
productive health” (and to related themes) moved the director gen-
eral of WHO to broaden the mandate “which we had before” from
WHO itself. As a consequence, a divisional restructuring occurred in
1995 and gave birth to the Division for Family and Reproductive
Health, directed by Madame Tomris Turmen, a Turkish doctor. This
new division was charged especially with integrating the programs which
were previously independent of one another and integrating the services de-
signed to meet the needs of women. Thus, the division came to deal with
children, adolescents, women and reproductive matters.

The year 1995 was also marked by a combination of important
events. In January Dr. Nakajima announced the formation of infor-
mal round table discussions on the question of discovering how
WHO could “ameliorate the integration of ethics into the general
policies and practices of public health as well as in international co-
operation in health matters.” These discussions took place twice in
Geneva: from August 30th to September 1st and from November
20th to the 22nd in 1995. We will examine later in a detailed fashion
the tenor of these discussions.'?

The meeting of the executive committee of WHO, in its 97th ses-
sion, held at Geneva, January 15-24, 1996, was destined to be the oc-

‘casion for reaffirming the will, already indicated above, to integrate

programs and services . It was also devoted to WHO's financial diffi-
culties, as well as to the redetermination of its “strategy of health for
all,” and to “fairness” in health matters.”® Also discussed was a
project for revising WHO's constitution and in particular its func-
tions. In a frankly worldwide perspective, Dr. Nakajima did not hesi-
tate to speak of a “contract between WHO and all the people of the
world.” This contract, he added, calls for new forms of partnership
implying that WHO “will be open to all sectors of society, including
nongovernmental organizations and the private sector.”

Toward a Reform of the ULN.?

We are, then, in the presence of a multifaceted project for the re-
form of WHO: revision of its constitution, its program, and its modes
of action.* We should properly note that this project of WHO's re-
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form is itself consistent with the vast project for the reform of the
U.N. To examine this latter project in detail would go beyond the
scope of the present work, but some indications are nevertheless in-
dispensable.

Let us first of all state that the U.N. established four task forces to
put into effect the resolutions of the Cairo Conference (1994), of the
Copenhagen and Beijing Conferences (1995) and that of Istanbul
(1996). The supervision of these groups was entrusted to Gustave
Speth, who directs the U.N. Program for Development (UNPD).

According to Ado Vaher, director of the U.N. Interagency Affairs
of UNICEEF, the new vision of the U.N. system must give priority to
programs rather than projects. The projects are not integrated in the
overall plan; they are ad hoc, for example, to build a hospital. The pro-
grams, on the other hand, are integrated in the overall vision and im-
ply a five-year plan. Again, according to Ado Vaher, for the execu-
tion of these programs — inspired by the new paradigm and the ho-
listic vision which is tied to it — WHO in particular and the U.N. in
general can count on a new generation of managers to take up the
torch from those familiar with diplomatic and political interplays.

The World Bank and the Burden of Global Morbidity

Within the framework of this new vision, the collaboration be-
tween WHO and the World Bank will be very close. It will fall to the
latter to decide on the practical aspects of specific programs, and on
the technical and financial feasibility to execute them. Furthermore,
one must remember that the World Bank is the most important con-
tributor toward the development of health programs — including
birth control — in countries of weak and moderate means. More pre-
cisely, a genuine partnership exists between WHO and the World
Bank for examining the resources available in each country, for de-
termining priorities in health matters, for analyzing the cost-benefit
ratio, for risk analysis and, in short, for putting into effect the ana-
lytical techniques which will form the basis upon which priorities
and allocation of resources will be decided.”® All actuarial science is
mobilized in the service of the “new paradigm.”

In the determination of priorities in medical care and research,
WHO will be able to use a new guideline, the “concept of date of
birth corrected by the factor of disability (DBCD).”

Here is what the World Bank says:

According to the cases of premature death, a considerable part
of the burden of morbidity involves disability, whether it be the
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fact of paralysis caused by poliomyelitis, by blindness or suffer-
ing that follows serious psychoses. To measure the burden of
morbidity, the present Report utilizes the concept of date of
birth corrected by the factor of disability (DBCD), a measure-
ment that takes into account both the years of full life which a
premature death causes to be lost and those that are lost because
of disability.

The losses of DBCD by persons vary enormously according to
regions, variations that result principally from differences in
premature death; losses of DBCD because of disability vary
much less. We will call the burden of global morbidity (BGM)
the total of DBCD lost.'

The DBCD and BGM guidelines, then, allow one to determine
the months and years that are lost when a person dies prematurely,
that is before having attained the median age he can hope to reach in
the country where he lives. One can see immediately what kind of
policy these indicators could serve in a society in which man would
be considered just one product among others — whose value would
be determined in terms of production, consumption and solvency —
and where illness is treated in terms of cost-benefit and probability
of cure.l” Research would be slowed down or interrupted for some
illnesses. In many countries of the Third-World, life expectancy is
rather low and the principal cause of it is morbidity, in the occur-
rence of a great number of illnesses that afflict many inhabitants.’®
Hence, these people tend to die prematurely. By subtracting the age
of premature death from the age of life expectancy one obtains the
number of years or months lost. Whence this merciless conclusion:
there is no sense in caring for people afflicted with incurable diseases
or which leave incapacitating sequelae because, if one cared for
them, he would prolong an existence useless to and burdensome for
society. All the more reason, they will say, we should not encourage
research on these diseases. Few diseases would be considered as jus-
tifying research: only those which one can treat at reduced cost and
from which one can hope for a quick return to good health for the
worker. The whole question, then, revolves around the cost-risk-ben-
efit ratio.

“Public” Health? Health “for AL"?

Putting this guideline into effect goes hand in hand with a pro-
found change in meaning of the expressions “Public health” and
“health for all.” Traditionally, including some documents of WHO,
public health included everything that dealt with the protection and
promotion of hygiene, physical well-being, sanitary conditions, and
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preventive medicine in society. Previously, public health had been
organized to serve the health of people. Now with the new guide-
lines, the meaning of this expression changes: the health of society, of
the social organism, takes precedence over the health of the indi-
vidual. And since people are unequally useful to society, they will
have to resign themselves to being cared for according to their utility
in the eyes of the social organism. “Health for all” will be adjusted
according to the same criterion: fairness will require that what is due
to each will be estimated according to the usefulness of each to the
social organism. In brief, what is sabotaged here is the very idea of
the equal dignity of all human beings, of their universality.

Let us note right away that this establishment of a hierarchy
among people according to their usefulness to the social organism of
which they are simple “members” can also be found at the level of
nations, according to their varying utility to the social organism,
which in this case is world society.

In summary, the ambiguity now involved in expressions like
“public health” or “health for all” is too generalized to be an accident
of language. It is a deceptive snare that must be denounced.

A Deceitful Indicator

Furthermore, the guideline “Date of Birth Corrected by the factor
of Disability” (DBCD) and its corollary, the “Burden of Global Mor-
bidity” (BGM) are both equally deceitful. Both of them have been in-
vented in order to visualize (see Illustration 3) and even dramatize
the health situation of the Third-World. It is a question, for WHO
and its sponsors — especially the World Bank — to “legitimize” dis-
criminatory programs vis-a-vis poor countries. One is astonished at
this reduction of morbidity to mortality, while highlighting the dif-
ferences between demographic factors. But one is the more aston-
ished at the warped reading of the World Bank regarding the situa-
tion of rich countries. Why increase the impact made by disability
and morbidity on the economic life of poor countries and, at the
same time, conceal the impact of aging on the economic life of rich
countries? For the World Bank, this evasion of the relationships of
dependence cannot be an error: it can only be a farce.”’

Since one knows that WHO and the World Bank collaborate
closely, one cannot avoid foreseeing that the concept DBCD-BGM of
the World Bank will be used by WHO to determine priorities which
will then vary according to particular countries. When it is available,
the genetic identity card of every individual will allow a still further
enlargement of the field for applying these priorities.
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What are the most dramatic consequences of the use of a priority
scale based on DBCD? First of all, the suffering caused by diseases
left without care. Then, a low life expectancy. Furthermore, research
on certain diseases afflicting patients who cannot pay will be ne-
glected. And, for good measure, we can foresee the exodus to rich
countries of the few Third World researchers, who could have stud-
ied the diseases of poverty which make the DBCD-BGM climb so
high.

AXES OF A NEW ETHIC

It clearly follows, then, that, with the assistance of CIOMS and in
connection with the World Bank, WHO is assigned the role of a melt-
ing pot in the elaboration of a new ethic in health matters on a
worldwide level.® We are going to examine more closely the princi-
pal axes of this new ethic which appear in two categories of recent
documents: first, the reports of the first and second sessions of the in-
formal discussions of 1995 which we have already mentioned;* sec-
ondly, the Report by the Directory-General (January 1996)** as well as
different interviews assembled and distributed by Interactive Infor-
mation Services.” We will now peruse these interviews as follows.

Hippocrates Surpassed?

The First Report of the informal discussion in Geneva (the ses-
sion for August 30 to September 1, 1995) first establishes the prin-
ciple that “’ethical” doctrine has no meaning if the ‘values” affirmed
in it are not put into practice.” “Ethical debate has no meaning un-
less it is accompanied by a strategy for transforming the concrete
practices of persons and institutions.” Such propositions “refer to an
ethical debate. . . on the place and role of health at the heart of social
and international relations.”? “It is not specific health questions that
surface but rather the application to health and to international orga-
nizations of fundamental questions of ethics, directives and govern-
ing. ...” "It is a question of applying to the domain of health funda-
mental questions which have been raised by the evolution of today’s
world,” especially the “contradiction between the doctrines of the
‘rights of man’, ‘social rights” and ‘fairness,” on one side, and the re-
ality of a ‘dualism’” increasingly advanced at the very heart of societ-
ies, A tacit acceptance of development at ‘two speeds,” etc.,”

Just as “the ethical debate must be situated,” “traditional ethical
references regarding medical practice (e.g., the Hippocratic oath) no
longer suffice as the foundation of such practice, as power to act and
the ensuing responsibilities have changed.”
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Furthermore, just as “the ethical debate is necessarily global,”
“the analysis and solution. . . must take into consideration the collec-
tive logic of institutions, cultures, and economic and social pro-

cesses.”

Born “at the time of crisis,” the ethical debate “is situated on dif-
ferent levels” and touches on models of development, medical mod-
els, WHO, and the whole system of the U.N. This ethical debate in-
volves a critical reflection on the notions of progress and develop-
ment. It must recognize in advance “the quality of viewpoints,” “but
one can agree with what needs to be done without agreeing with the
reasons for doing it. The essential thing is... endeavor to act to-
gether for the better — or for the lesser evil — for the sake of all.”

The criterion, then, must be. . . the seeking out of convergences. . . .
The first ethical value will be honesty and frankness about the real
conditions for determining and putting into effect the policies and
programs of WHO; for example, the pressure from funding sponsors
on the priorities of programs and — as in the case of family planning
— the resistance of developing countries to what they resent as inter-
ference.”

According to this report, “medical practice. . . must be related to
a health strategy to which it is subordinated and which itself is inte-
grated into broader social strategies.” “Rather than represent eco-
nomic spokesmen as devils, we must dialogue with them.” It is even
made clear that health arises from the medical field in two ways: “It
would be necessary to evaluate the social integration of persons and
not only the rates of morbidity or mortality”; moreover, “the criteria
for practice varies among those of the medical corps as well as
. among administrators.”

Without doubt, medicine and health are sources of confrontation.
between society and various small circles. Nevertheless, “in these
confrontations. .. one of the key notions should be: support au-
tonomy.”

The report again indicates the role of WHO as a think tank and of
united reflection: “Ethics is not a list of values but the management
of contradictions among these values. . . . The world is sorely lacking
in open debate and the evaluation of technologies and their effects. A
function of WHO must be to ensure the organization of this possibil-

ity....”

The Hippocratic Oath, which reflects an “individual ethic, is sur-
passed by the introduction of sophisticated technical systems,” and
with “increasingly making the management of life and death artifi-
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cial. .. .” “What is to be determined is a new ethic in the medical mi-
lieu which starts with its relationships with society and proposes
models of behavior for each of its members. .. .” “With the develop-
- ment of technical possibilities, the ideology of the rights of mankind
and to personal freedom, pushed to the extreme and without any ef-
fort at arranging a hierarchy of these rights, leads to an impasse.”

In the evaluation of health policies, a twofold broadening is
called for: “a) one cannot stay on a national level, for many decisive
actions are played out on a world scale. . . ; b) the evaluation cannot
be limited to the field of competence of the countries’ health minis-
ters. . . . Health policies have to be determined such as seeking after
alliances between forces that have interests that are in part contradic-
tory but which all have an impact on health.” It will even be neces-
sary for WHO to propose “some regulations including health. . . in
international exchanges.”

Doubting neither its representative character nor its responsibil-
ity, WHO considers that its legitimacy and vocation “will find a new
form and force in its ability to acquire the means of responding to the
expectations of all the citizens of the world and of facing the ques-
tions and challenges of tomorrow. . ..” “The [ethical] debate and re-
flection must move toward the very foundations of legitimacy,” all
the more so since “there is in the world a very great need for WHO
and because there is also an immense need for regulation. . . .”

Whence the question: “Is it up to WHO to take care of this
need?. .. The answer is that WHO is, on this level and in the domain
of public health, the sole instrument available, the sole competent
authority.” “Assigning ethics to WHO goes back to the urgent need
of having a fully functioning international organism of reference.”
This organism, however, will not be able to work in isolation; “It is
necessary to build partnerships with countries, with nongovernmen-
tal organizations, with the private sector, as well as with industry.”

Ethics and Fairness

The same themes are reaffirmed, and made more explicit and
clear in the Second Report from the second session of discussions
(Geneva, November 20-22, 1995). Let us limit ourselves to pinpoint-
ing a few: “How can the rights and responsibilities of the person and
those of the collective be balanced?. .. ” “From now on, health poli-
cies and ethical choices attached to them must be seen and evaluated
by taking into account those forces and agents which are located out-
side the medical sector. . ..” “Faced with the advances of biomedical
technologies, the very vision of the human being, his definition and
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his biological limitations, are all called into question.” “The [ethical]
debate in the outside world [that is to say, counting all the people in-
volved and the sectors concerned] cannot be managed without the
ability of convoking WHO, and without its full mobilization as a
world forum. . . .” WHO will be made the “instrument of animation
of a world democratic debate on ethical questions raised by health
policies.” But when is there a question of ethics? When, “in concrete
situations, values are in contradiction. . ..” “The basic assumption is
that the ethics of dialogue, of action and of cooperation in the do-
main of health as elsewhere, must be based on notions of respect for
the human being and cultures, and of responsibility® that is, for one-
self and for others. . ..” “Hence, one must be wary of the temptation
of stopping short a priori at lists of values proclaimed as universal.”

Then there arises the unavoidable question of fairness. “It is pos-
sible. . . to achieve unanimity in favor of the principle of fairness in
having access to care or on the validity of research on the quality of
care. That being so, it still remains to determine the actual situation:
what one understands by fairness; up to what limit in the quality of
available care is it still possible to speak of fairness — from country
to country, and between sectors of the population.”

It is still necessary to ask oneself “if the quality [of care] must be
related to the kind of technology employed, or rather to the thera-
peutic result, or further, to the quality of the relationship between
care-providers and patients.”

The “Special Event” in 1998

At midterm, that is to say, during 1998, WHO especially plans
“to elaborate a deontology of dialogue and partnership for interna-
tional cooperation in health matters; bring up to date, if necessary,
the dispositions of WHO's constitution in order to provide greater
place for ethical concerns.” The first report even foresees a “special
event” in 1998 to reformulate “the role and global strategy of WHO
in the light of the contribution of ethical reflection.” This points out
the importance of the informal discussions. It is already established
that the “special event of 1998” will concern the rights of man,* and
it is being prepared by several agencies of the U.N. (e.g. UNFPA) and
or several nongovernmental organizations (e.g. IPPF).

WHO further plans to “facilitate the dialogue and coordination
between WHO and the nongovernmental organizations, on the one
hand. .. and on the other, among the nongovernmental organiza-
tions themselves ;. .. to establish within the U.N. itself interagency
groups to ensure in a permanent way a common ethical reflection
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and coordination of approaches to themes proposed that cut across
lines.

In the long run, that is, some time in 2001, WHO intends, among
other things, to “help countries and people to organize their devel-
opment by relying on their own potential and in solidarity with oth-
ers.”

AUTHORIZED CONFIRMATIONS

That the two reports we have just examined faithfully reflect the
projects of the present direction of WHO, WHO and its director gen-
eral themselves furnish the proof.” Without doubt, despite their clar-
ity, the reports in question are expressed with an understandable
prudence. But some of the responsible higher echelons of WHO, in-
cluding the director general, were not bound by the same circum-
spection, if one is to believe the statements they made in 1996, that is
to say, a little after the publication of the two reports. These asser-
tions, and those made much before 1996, remove all possible doubt
about the intentions of WHO and the meaning of the two reports.

The statements in question are found in two types of declara-
tions. We come upon them first in the Report by the Director General
presented by Dr. Hiroshi Nakajima to the 97th session of the Execu-
tive Committee of WHO (January 1996). We meet them again with
even greater clarity in many interviews granted to Marguerite A.
Peeters, beginning in 1996, by high functionaries of WHO.?

Health: A Product Subordinated to the Economy

‘Two expressions frequently come up in the statements of WHO
and especially in those of its director general, Dr. Hiroshi Nakajima.”
These two expressions are “new paradigm” and “holistic.”

These two key expressions we will examine on two levels. First
of all, we will define them according to statements emanating from
WHO. However, the ultimate meaning of the expression will not ap-
pear except as a subhead in the following Chapter IV where we will
examine the kinship between WHO's themes and certain contempo-
rary trends.

The expression “new paradigm” used by WHO is somewhat sur-
prising at first. In reality it conceals a new ideology of scientism, well
on its way to dissemination and implementation. To understand
what this expression signifies, we must go back to the definition of
health such as it appears in WHO's constitution: “Health is a state of
complete physical, mental and social well-being, and does not con-




42 _ The Gospel Confronting World Disorder

sist merely in the absence of disease or infirmity.”% This definition of
health is “holistic,” that is to say, very encompassing and even very
ambitious. It is evident that WHO has for some years been subjected
to the pressures of its principal financial donors. They pressure the
organization into proceeding to selective choices reconcilable, on the
one hand, with the encompassing definition of health and, on the
other, with the need to observe budgetary economies.

What sort of criteria must govern these choices? Priorities are
chosen “according to the resources available at the time and the
probability of success.” In each case, one will have to weigh the rela-
tive costs and benefits. The “paradigm of health,” is thus presented,
first of all, as a model of conduct in health matters — a model not in
the sense of an “example” (the verb to love, a model of joint effort),
nor of a “type” (a Peugeot 306), but rather a model in the sense of a
global program matching a plan of action which one considers wor-
thy of execution.

Dr. Nakajima certainly takes into account the fact that the objec-
tives researched by health personnel are in conflict with those of

economists. Nevertheless, by reason of the economic crisis affecting

the world today, he recommends that the “new paradigm” and its
priorities be accepted at least provisionally. The Hippocratic medical
ethic, of the old and also original paradigm of WHO, must, then, be
frozen and eradicated when confronted by the new health ethic, that
of the new paradigm. This ethic considers health as a product subor-
dinated to economic imperatives. One manufactures it, one sells it,
one consumes it according to the criteria of rarity and ability to pay,
that is, according to the laws of the marketplace.

And so it is by means of paradox that WHO proclaims that it is
about to put into effect a “new strategy of health for all.”

The accessibility of health care is relative to these new criteria.
And from that will flow those priorities which have been retained.

Criteria of Priority

First of all, one will have to take into account the resources avail-
able to the society under consideration. The scale of priorities will
vary among societies and even within the same society. The criteria
according to which one will provide care or refuse it will vary case
by case.

The scale of priority will vary according to the individual. Dis-

crimination will be enforced between those people who are active,
and, those people who are inactive. The criterion observed here,
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then, is of the utility of the individual within society and for society.

It would be useful next to evaluate the probability of success. A
new nomenclature of diseases, of treatments and medications,
adapted to the new paradigm, will have to be prepared. Some mala-
dies such as malaria can be taken care of, but they have their handi-
caps; they should no longer be considered as having priority. Other
diseases, regarded as incurable, will no longer be treated, or won't be
treated except within the framework of market logic.

Illnesses of old age — like Parkinson’s and Alzheimer’s Disease
— will no longer be considered as having priority; according to the
specific situation, they will not receive treatment and research subsi-
dies will be reduced or suppressed. And it is here that the issue of
euthanasia appears: it flows from the very logic of the “new para-
digm.”

Thus it follows that a new balance has to be found between pub-
lic and individual health.

In some way “public health” is considered as a matter of right
and it takes precedence over individual health. Medicine must care
for the social entity before dreaming of caring for the individual.
From the viewpoint of public health, absolute priority is afforded
“reproductive health,” by which we must understand — despite the
euphemisms — the possibility of controlling the transmission of life
quantitatively and qualitatively. Control of the number of births and
eugenics are necessary in virtue of the “higher interest” of the social
entity.

The new health paradigm developed by WHO, then, responds to
the requirements of globalization which we previously analyzed in
detail®® The world market and the developing global society, they
believe, need this holistic model.

Nevertheless, we must observe that this new paradigm is incom-
patible with the morality derived from the Hippocratic and Judeo-
Christian tradition. The “economicist” imperatives of globalization
do not require simply a redetermination of health activity; they ne-
cessitate an entirely new “ethic” to form the basis of the new

“rights.”
The “New Paradigm” and the Logic of Evil

In concluding this analysis of the “new paradigm” and its ethic,
we must say that it comes across like a mosaic of rehashed, ill-fitting
themes. The various ideas comprised under this label are easily dis-
cernible in current trends. That the “new paradigm” has at its source
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modern trends, or that one cites analogies between them, is ultimately
of secondary importance. It is not even necessary that there exist an as-
sociation between the “new paradigm” and the different trends which
we are going to review, in order for a genuinely intrinsic logic which
leads to evil to be evident. After all, the existence of the devil is
proved a posteriori from his works just as, in metaphysics, we also
prove the existence of God by proceeding from effect to cause.

Sources or Analogies?

The “new ethic,” resulting in the criteria we’ve just enumerated,
demonstrates fundamentally Marxist roots: health becomes the stake
in a struggle to death, not only between individuals and societies,
but also among societies themselves. The “economicist” determin-
ism of Marx is hence reinterpreted. All individuals and all societies
must become workers in order to deserve to be cared for, to be cured,
and in effect, to live. Human society is an immense organism com-
posed of members having unequal usefulness; we must therefore re-
move the inactive ones.

Here we find again the utilitarianism common to both Marxist
and liberal traditions. A la Bentham, the costs and benefits are
weighed; the “least sickness” or the “greatest profit” is calculated —
depending on the situation. Nevertheless, while the ideology of gen-
der reinterprets in its own way — that is to say, from the radical
feminist viewpoint — the “proletarian” reading of the master-slave
dialectic, the “new paradigm” reactivates the “lordly” reading of the
same dialectic. The struggle for life occurs to the advantage of the
“lords” who will manage the health, scientific and economic re-
sources according to their own interests and will put them at the ser-
vice of a program of an artificial selection in the best traditions of
Galton and Binding.*

One equally observes a kinship with structuralism, which was
discussed with regard to gender.® Ethics is a product totally relative
to history and cultures. Here we are plunged into full moral relativ-
ism: there are no ethics that are not completely situated in and rela-
tive to constantly changing situations. Thus the immediate applica-
tion: according to this trend, the Judeo-Christian and Hippocratic
morality has seen its day. It must disappear and yield its place to the
new ethic of the “new paradigm” — a verdict made more emphatic
by the end of the millennium, as we approach the year 2000. Since
this morality corresponds, they say, to an antiquated culture, it forms
an obstacle to the emergence of a new society in a new age.

S —

—



Michel Schooyans 45

Also, a well known theory is that the care of the social body —
" — must take precedence over the care

appearing as “public health’
of individuals. It appears in the works of Galton, John Stuart Mill,
Binding and their followers. More recently it has been developed by
Pierre Simon, who demonstrates its link with the themes of struggle,
selection and the new ethic.* Since the same Dr. Simon explains with
great detail that this new ethic has been developed in the French Ma-
sonic lodges, we are not precluded from considering that the “new
paradigm” of WHO is no stranger to works on the question, which
have been in progress for a long time in the workshops of the French
! Masons.* The methods of dissemination, by “networks” and by “os-
mosis,” also remind one of the methods to which the Masons have
recourse.

Ethics and Responsibility

Here we find the ethic of responsibility as opposed to the ethic of
( conviction. According to Max Weber, the ethic of conviction requires,
for example, that “the Christian do his duty and rely on God for the
outcome of his action”; when all is said and done this is the ethic of
the prophets, of heroes and the saints who seek to do good and
avoid evil, even if they must lose their life. As for the ethic of respon-
sibility, this is the ethic of the politician: working in a violent world,
he will not burden himself with considerations of good or evil in or-
der to save his life or affirm his supremacy. He will inevitably have
recourse to methods unacceptable to those holding to the ethic of
conviction. He must face the consequences of his actions. Contrary to
what happens in the ethic of conviction, the ethic or responsibility
makes no reference to good or evil actions. According to Max Weber:

No ethic exists in the world that can neglect this: in order to at-
tain “good” ends, we are obliged most of the time to reckon, on
the one hand, with morally dishonest means or with the least
dangerous one, and, on the other hand, the possibility or even
the eventuality of unfortunate consequences. Neither can any
ethic in the world tell us when and in what measure a morally
good end justifies morally dangerous means and conse-
quences.*

Procedural Justice

The ethic of responsibility has strongly influenced the thought of
John Rawls, known for his conception of procedural justice which
ends up reducing justice to fairness and loyalty. This concept of fair-
ness is also basic to the “new paradigm.” The latter ignores the cat-
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egories of good and evil belonging to the ethic of conviction that pro-
vide the norms of conduct. According to the new ethic — that of the
new paradigm — the moral norm must be sought in agreement, in
fairness: loyal openness to the ideas of others, tolerance for all opin-
jons. Ethics will be procedural: what is right or wrong will result
from a consensual conventional decision, resulting — if necessary —
from a vote. A democratic decision will be a decision resulting from a

majority vote.

Here, then, we find once again the influence of the utilitarian
trend (balance of cost and benefit); of an agnosticism before all meta-
physical anthropology; a structuralism with a permanent question-
ing of the rules proper only to a culture.”” There remains, then, an
ethic perpetually relative to cases, to situations and to the voluntary
determinations of those who formulate it. For, opposed to equality,
which is rigorous, the concept of fairness has something changeable
about it: it lends itself to all sorts of interpretations.®

Finally, the “new paradigm” also echoes the attacks currently
brought against the sovereignty of nations. This is exemplified in
two ways. First, the “holistic” vision of the world, essential to the
new paradigm, subordinates sovereign nations to the programs of
the ideologues of globalization, The principle of subsidiarity is thus
perverted: individual nations are reduced to being cogs in the global
society. Then, the partnership among intergovernmental organiza-
tions (WHO) and the nongovernmental organizations, obviously
chosen for their allegiance to the “new paradigm,” are going to rein-
force the power of the United Nations” apparatus and augment its
capacity for putting pressure on States and thus eroding their sover-

eignty.
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CHAPTER IV

THE NEW AGE:
ITS PARADIGM
AND NETWORKS

That the New Age has strongly influenced the “new paradigm”
of WHO, that its influence is perceptible in the projects for WHO's
reform and detectable in the anti-life movements — all appears with
crystal clarity in its vocabulary and can be inferred from an internal
analysis of its theories.

THE NEW AGE IN ITSELF

One of the reference works on the New Age, entitled Les Enfants
du Verseau (The Children of Aquarius), bears on the cover the subtitle
Pour un nouveau paradigme (Toward a New Paradigm).’ It abounds in
references to the holistic vision of the world.?

Let us follow attentively a few of Marilyn Ferguson’s proposi-
tions:

Humanity has known many spectacular revolutions in its inter-
pretation of reality, great leaps, sudden liberations. . . .In order
to describe such discoveries correctly one speaks of “change of
paradigm,” a term introduced by the philosopher and historian
of science Thomas Kuhn, in his book La Structure des révolutions
scientifiqgues (The Structure of Scientific Revolutions) published
in 19623

But what should we understand here by “paradigm”? We can
advance in our comprehension of the term. The meaning of this
word is close to that which is given by Bachelard to “epistemological
break” — the progress of science is discontinuous or spiral — or that
given by Foucault to épistéme. Cultures are sustained by a deter-
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mined structure which conditions knowledge.* This structure, or
épistéme, must be disputed; one must break with it in order to give
birth to a new epistemology, which in turn will condition new
knowledge.® Moreover, Foucault speaks of an epistemological break

with regard to medicine itself.’

Now according to Marilyn Ferguson,

A paradigm is a framework of thought (from the Greek
paradeigma, “example”). A paradigm is a sort of intellectual
structure that allows for the understanding and explanation of
certain aspects of reality. . . . A change of paradigm is, unequivo-
cally, a new way of thinking about old problems. For example,
for more than two centuries top rate thinkers acknowledged. . .
the paradigm of Isaac Newton. ... But to the extent that scien-
tific men pushed their investigations. . ., certain data appeared
intermittently which refused to fit in with Newton’s conception.
That happens to every paradigm. Finally, observations accumu-
lated outside the old framework of explanation and, becoming
too numerous, put it to the test. It is habitually at this point of
crisis that an individual has a great heretical idea, a new and
powerful awareness that comes to explain the apparent contra-
dictions. . .. The problem is that one cannot accept the new
paradigm until he has abandoned the old one.”

How is the new paradigm presented?

For the first time in history, humanity has access to the control
panel of change, to the understanding of the manner in which
transformations are produced.... The paradigm of the
Aquarian Conspiracy conceives humanity as rooted in nature
and encourages the autonomous individual in a decentralized
society by considering us as stewards of all our resources, inte-
rior and exterior. It sees us as heirs of evolution’s riches, capable

of imagination, invention and experiences which we have but
still only glimpsed.®

These extensive quotations from one of the New Age classics are
necessary in order to understand what is in preparation at the U.N.

and to comprehend the role of the think tank which WHO has as-
signed to itself.

The whole approach is as follows. The Renaissance and above all
the Reformation saw man affirm his independence for the first time.
Man as issue of the Reformation no longer needs the Church: he en-
ters into direct relationship with God; he no longer needs moral
norms: he obeys only his conscience. This evolution — which we
haven’t time to trace in detail here — is continued by the “great
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minds” of the seventeenth century and the “philosophers” of the
Age of Enlightenment.

The New Age is the phase following this evolution and it intends
to consummate the break already initiated by the Reformation vis-a-
vis the old paradigm,® that of the Age of the Fish, in short, Christian-
ity. The New Age, then, proclaims the complete independence of
man. In essence, man is now a superhuman who, by means of appro-
priated methods and techniques, is going to explore the heretofore
undreamt of resources of his body, his psyche and the universe itself.
In this respect, the New Age is a new expression of Pelagianism, the
doctrine according to which man can save himself by his own power
through having recourse to various psychological or magical prac-
tices.

We thus perceive in holism, also central to the New Age,
Feuerbachian overtones. Freed from the old paradigm, liberated
from God and the oppression He exercises through the Church, in
sum “freed from alienation,” man can finally take charge of his own
life and death and exercise his power over everything. He can and
must transcend himself, autotranscend himself in some way.
Whence the interest in the “brain,” its left and right hemispheres, its
hidden potential and its latent powers which must be liberated.

Marilyn Ferguson, who does not skimp on references to Teilhard
de Chardin, specifies what the new paradigm implies in political
and economic life and in the life of women. In a long chapter, she ex-

'plains what the new paradigm of health is.® She salutes the

neoparadigmatic nature of the definition of health given by WHO
and she follows closely behind with: “Well-being comes from a ma-
trix: the body-psyche continuum.”" |

Undoubtedly, the superman will continue to be limited by the
horizon of suffering and death. However, he will not be turned away
from seeking pleasure, the drug experience and, in any case, immer-
sion in the great cosmic whole. Belief in reincarnation will excuse the
violence of abortion or war. Previous life continues through today by
means of obscure energies; reincarnation in a later life removes any
importance from the forms of violence plaguing our present exist-
ence.

In this pantheistic vision, the entire world is penetrated by a uni-
versal energy that recalls the pneuma of the Stoics. Every individual
is divine. The New Age wouldn’t have any difficulty, then, in sub-
scribing to the natural contract between man and nature advocated
by Michel Serres in 1990. But the social body is also divine, and its
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health — public health® — is more important than the health of indi-
viduals. Now in this holistic vision, Mother-Earth, Gaia, is also di-
vine. When all is said and done, man must resign himself to submit,
even sacrifice himself to the determinism of the cosmos. Too many
human beings, especially poor ones, threaten the ecosystem. To pro-
tect it, it is necessary to exercise strict vigilance over demographic
evolution. From that one will conclude that respect for the ecosystem
requires two complementary measures. On the one hand, it will be
necessary to reinforce all the means which allow us to control popu-
Jation growth; this measure above all aims at poor populations ac-
cused of poorly managing their environment. On the other hand, it
will be necessary to screen the knowledge and techniques, even
simple ones, that would permit poor people to take care of the most
frequent diseases; in that way, the mortality rate, especially infant
mortality, will be maintained at a high level.# With this, the New Age
brings its “legitimation” to the level of priorities elaborated by WHO
with the aid of the World Bank.””

The “Gentle Conspiracy” and Its Network

Since there can be no new paradigm without action, Marilyn
Ferguson explains for us how the Aquarian Conspiracy will work.
The definition of the “conspiracy” is explicitly attributed to Teilhard
de Chardin: “A conspiracy of men and women whose new perspec-
tive is capable of launching the crucial contagion of change.”* She
explains further: “The Aquarian Conspiracy is a different form of
revolution with revolutionaries of a new style. It aims at the over-
throw of conscience in a critical number of individuals sufficient to
provoke a renewal of society.”" Her book starts with a reference to
this Conspiracy and its opening and tone remind one of the begin-
ning of Karl Marx’ Manifeste du parti communiste:

A powerful network without directors is in the process of pro-
ducing a radical change in the United States. Its members have
gotten rid of certain key elements of Western thought; they
could have even broken the continuity of history. This network
is the Aquarian Conspiracy. It is a conspiracy without political
doctrine, without a manifesto. . . . More extensive than a reform,
more profound than a revolution, this gentle conspiracy for a
new program for man has launched the most rapid cultural re-
alignment of history."

We learn how this “gentle conspiracy” is spread: by the “power-

ful network” mentioned at the beginning of the very first sentence of
the book. One will be able to count on “an invisible but powerful or-



t?*“i’“"'t P T

Michel Schooyans 53

ganizing principle inherent in nature” (p.45). “Our major challenge
is to create a consensus around the idea that a fundamental change is
possible” (p.36).

Groups of “self-organized” individuals will constitute the units
of action. It will be the minority that “will influence people, not by
simple rational arguments, but by a change of heart” (p.211).

More precisely, the unit of action will be the network, that is to
say, “a tool for the phase following human evolution.” And the au-
thor continues:

Enlarged by electronic communications, freed from the old con-
straints of family and culture, the network is the antidote to
alienation. It generates sufficient power to remake society. It of-
fers to the individual an affective, intellectual, spiritual and eco-
nomic support. It is a place of invisible welcome, a powerful
means of modifying the course of institutions, especially the
government.?

These networks are, so to speak, imperceptible and yet present
everywhere, active everywhere, penetrating the heart of individuals,
the most diverse circles, institutions and even religions themselves.?”
Everything being grist for the mill, one is reminded of secred societ-
ies and sects whose members are invited to become part of the net-
work. It even seems that someone can find himself inserted into a
network without clearly realizing the situation in which he finds
himself or the influences to which he is subjected.

An “integrated segmented polycentric network” (SPIN) “ draws
its energy from coalitions, from the combination and recombination
of talents, tools, strategy and contacts.” While bureaucracies are frag-
ile and vulnerable, the network is malleable like the brain in which
other sections “can replace damaged cells.” “In a network many
people can assume the functions of others” (p.220).

[A network] is a source of power never yet exploited in history:
many self-sufficient social movements bound together in view
of the ensemble of goals and whose realization would have to
transform every aspect of contemporary life. . . . Networks often
adopt the same action without conferring with one another sim-
ply because they share the same assumptions. In fact, it's this
common reserve which is the collusive force.

In effect, the Aquarian Conspiracy is a network of numerous
networks whose calling is social transformation. . . . Its center is
everywhere. Although numerous social movements and groups
of mutual aid are represented within its union, its life does not
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depend on any of them. It cannot dry up, for it is a manifestation
of change among people.”

Toward a World Directorate

The reference to the “new paradigm” is common to all the net-
works. It explains the convergence of their action. It also explains
why there is no contradiction between the holism inherent in the
paradigm and the “decentralization” mentioned by Ferguson. De-
centralization refers to the units which can act in an autonomous
fashion without ever losing sight of a “radical center.” In any case,
the groups constituting the networks have been awakened in the ex-
treme. They have recourse to the famous “salami tactic,” which con-
sists in obtaining slice by slice what cannot be obtained all at once.
They practice infiltration in institutions with a plan of action directly
derived from the new paradigm. With some candor, Ferguson her-
self gives an example of great clarity:

There exists an informal coalition of conspirators in the agencies
and circles of Congress. Within the Departments of Health, Edu-
cation, and Welfare the innovators have created informal action
groups in order to divide up their strategies of inoculating with
new ideas a system that resists them and of morally supporting
each other.

Projects which would otherwise appear unrealizable can, solely
through a program of federal subsidies, attain official recogni-
tion. The governmental apparatus that grants accreditation de-
termines what is fashionable in the field of research. This aura of
officialdom is what the conspirators try to obtain for various
projects.?

This means that the networks can act like pressure groups or lob-
bies, infiltrating the vision of the holistic new paradigm into national
or international institutions, public or private. There is no need to
complicate the task by founding new institutions. Existing institu-
tions marvelously play the role of launchpads for the new paradigm.

We shouldn’t be surprised, then, to find that the “new para-
digm” advocated in the New Age movement leads to a reinterpreta-
tion of North American messianism. America, we are assured, is “the
matrix of the transformation.”

One understands better American history [when] one sees it as a
millenarian movement, based on a spiritual vision of change. . .,
one observes a constant: “the fundamental belief that freedom
and responsibility will lead, not only the individual, but the
whole world to perfection.” This sense of a collective and sacred
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objective, which has sometimes led to aggression in the past, is
changed into a sense of the mystical unity of humanity and of

the vital power of harmony between human beings and na-
ture.?

Even inside the United States,

the innovation is peculiar to California. California is a foretaste
of our future changes of national paradigms as well as of our
quirks and manners. . . a phenomenon existing “solely in Cali-
fornia” can be nonetheless of capital importance.*

Supported by gleaming California, the New Age is presented as
the heir of “many great North American revolutionaries” who have

belonged to a tradition of mystical fraternity (Rosicrucian, Ma-
sonic and Hermetic). This sense of fraternity and spiritual lib-
eration played an important role in the ardor of the revolution-
aries and their commitment to bring about a democracy. This
American experience was consciously conceived as a capital
phase in the evolution of the human race. “The cause of America
is in great measure the cause for all humanity,” wrote Thomas
Paine in his incendiary pamphlet Common Sense.”

It is in California that the Esalen Institute began at Big Sur, a
melting pot for the “movement of human potential.” The Aquarian
Conspiracy bloomed in the California environment:

... the Aquarian Conspiracy draws its substance from Califor-
nia as from a substratum. Its “agents,” come from all the states
of the Union, assemble there from time to time to sustain them-
selves and mutually encourage one another.*

THE GREATEST MENACE SINCE ARTIANISM

After the analyses of the three preceding chapters, we must state
that questions related to sexuality and human life henceforth have to
be seen by taking into account the ideology of gender and the holis-
tic ideology of the new paradigm. The influence of these two ideolo-
gies and the coverage given them by the media are too important to
simply dismiss. It is in no way a question of yielding to a fear of a
plot. It must be admitted, however, that here we are dealing with
two complex trends presenting a common goal: they forbid us from
considering the question of life as, so to speak, a problem limited to
its relationship to morality, penal law, medical deontology, etc. The
very manner of posing the question of the right to life has undergone a pro-
found change.” The question of life is at the very heart of a new ethical
project, discussed in international networks and infiltrating existing
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organizations, while inspiring multiple activities but all converging
on the world level.

In order for this new ethic to be accepted, one must start with a
clean slate and eradicate the old paradigm to which — for good mea-
sures — they attribute all the evils, real or supposed, of our century:
underdevelopment, hunger, disease, “destruction of the environ-
ment,” “overpopulation,” etc.

The Return of Gnosticism

The New Age, then, disseminates a gnosis, a knowledge more or
less esoteric which is reserved for the initiated. Spread by contagion,
this knowledge will ensure its own salvation and render faith in
Jesus useless.® We are dealing here with an immanentist naturalism,
close to pantheism, impregnated with cosmic determinism, and re-
jecting any linear conception of time in favor of a cyclic one. There is
no longer any place for the history of salvation. Hence, one kills all
hope, and, with reincarnation, these doctrines consolidate the ten-
dency toward a resigned and demobilizing fatalism.

The world forms a whole of which man is a part, of which he is a
member, without truly emerging from it to the title of a reasoning
and free creature, made in the image of God, called to the supernatu-
ral life and eternal salvation. The same may be said for society: every
intermediary body, beginning with the nation and family, are called
to be dissolved in favor of the holistic, global project encircling the en-
tire planet. In brief, little by little one arrives at a cosmovision and an
anthropology which have flourished in pagan cultures, in which
man was seen as an ephemeral being, fundamentally and defini-
tively mortal. Individuals will believe what they retain from their ex-
perience and will be imperceptibly disposed to find their security in
a leader or directorate requiring, in the name of a superior knowl-
edge, total submission.

The recent discussions and international conferences — Rio de
Janeiro (1992), Cairo (1994), Copenhagen, Beijing (1995) and Istanbul
(1996) — permit us to observe the profound influence of these
themes on the world technocratic establishment.

Disparate Components

However, it is necessary to observe that the “new paradigm” is
presented as a vast patchwork whose component parts are disparate,
whose ultimate foundations are elusive and whose coherence is in-
tentionally blurred.”? We are here confronted with a new gnosis, a
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“superior knowledge” being transmitted by osmosis to its initiates.
It is distressing to discover that this “knowledge” pretends to ex-
plain everything, when all is said and done, by reference to the un-
conscious, the invisible, the unknown powers of the brain, the voice-
less energies that work within the universe, etc. In the best illuminist
tradition, the “old paradigm” is liquidated after the most summary
process. As such, it has brought into play an intelligence, a reason, a
will and a human sensibility that have inspired actions whose fruits
are objectively verifiable.

How, for example, can the genesis and fruitfulness of the Univer-
sal Declaration on the Rights of Man (1948) be ignored? From Aristotle
to Bachelard, the epistemologist of the old paradigm have not
waited for the New Age to pose questions about the opacity of the
real. In the same manner it is rapidly relegating to total silence the
history of Revelation — while dispensing from the discussion its his-
toricity and objectivity. It will be necessary, therefore, to erase all
memory of the paradigm of the Age of the Fish. Improvising as an
ethicist, Mr. Nakajima goes so far as to declare that “monotheistic
ethics will not perhaps any longer be able to be applied as such to
the future.”*

Now to the old paradigm the “new paradigm” opposes what we
must surely call a considerable bluff. The “new paradigm” is first of
all presented as a syncretistic hodgepodge. The incoherent mention
of anthropologists, psychologists, economists, politicians, sociolo-
gists, doctors and gurus are hurled and entangled without any prin-
ciple of discernment being provided. Man has nothing else to do but
abdicate his ability to’discern the real and from the imagined, the
true from the false, the good from the evil. The “new paradigm” is a
scientism of baubles which presumes the privilege of giving an ac-
count of the whole universe and imposing itself on everybody for
the sole reason that it embodies the supreme stage of human evolu-
tion, personal as well as collective.

To look at it more closely, the “new paradigm” is derived from
the domain of virtual reality. Pieces of the real are buried in a nebula
indefinitely expanding. An amalgam in which astrological nonsense
abounds, the “new paradigm” has in the end no authority to impose
itself except what it arrogates to itself. This “tautological” demon-
stration of its pertinence would be but a mental game if the para-
digm in question didn’t have the ambition and plan to occupy every
brain. It is the spearhead of a project without precedent for general-
ized mental colonization — of a delirious imperialism requiring the
submission of minds to the authority of those who produce it.* From
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the anthropological viewpoint, it is the biggest enterprise of alien-
ation in history. From the political viewpoint, it is the most formi-
dable danger confronting democracies. With the New Age and its
networks, we enter a total war without precedent, in which psycho-
logical weapons dominate and in which all the resources of politics,
law, biomedical sciences, and the most diverse disciplines are con-
centrated on the same target: the destruction of the “old para-
digm.”* From the Christian viewpoint, it is the greatest danger that
has threatened the Church since the Arian crisis.*

A Millenarian Pantheism

This pantheism brings to its point of incandescence the classical
millenarianisms,* the rantings and ravings of Jakob Bohme,
Paracelsus and other indefatigable sculptors of the philosopher’s
stone. In this sense, Ferguson’s work is perfectly in place in a collec-
tion in which The Lama Child and The Jaguar Woman are joined to tell
their “secret adventure.”

There we would have but a harmless game for a fecund imagina-
tion if the “new paradigm” were not presented as an ideological
cover, useful to those who produce it as well as to those who wish to
use it in order to dominate the world.

The new paradigm, with its networks, its taking diversity into
account (“decentralization”), its globalist aim (“holism”), is a new re-
hash of the organisms which appeared in previous eras. The uni-
verse is presented as an organism composed of different members
exercising different functions. In this pantheistic system there is
place for beings whose utility is unequal. Men themselves are “cere-
brally” different and unequal. The salvation of humanity is in the
hands of a minority of Conspirators — an enlightened and active mi-
nority, indispensable to any ideology. Nonetheless, “the minority
doesn’t have to persuade the majority. . . . The new vision will propa-
gate itself.”*

Networks and Hermetic Freemasonry

All the indications available lead us to believe that, with its new
vision of the world, its new ethic, its networks, its objective, its
modes of action, and its barely perceptible structures, the New Age
movement is the objectively ideal ally for the great Masonic alle-
giances whose trails the press sporadically reveals.* More precisely,
the New Age is the ideal ally of operative Freemasonry which, in or-
der to seduce public opinion, gives glimpses of its rites, its symbols,
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its degrees, its lodges, its temples, its attire, its initiation rites, etc.
However, the New Age appears above all to be the objective ally of
hermetic Freemasonry. The description of the New Age networks pre-
sents numerous similarities to what we know of hermetic Freema-
sonry.”” Freemasonry par excellence, the latter finds its principal
weapon in its very secrecy. It doesn’t have any of the decorum of op-
erative Freemasonry but acts through intermediary persons; it never
lowers the mask, does not have temples, and it infiltrates operative
masonry itself and uses its members. This Masonry acts by way of
contagion across existing networks or those remaining to be created,
without ever losing sight of its supreme goal: the destruction of the
old paradigm and the establishment of the new.

“New Paradigm” and “holism”: it is difficult to imagine that the
use of these expressions by the New Age and by Dr. Nakajima, direc-
tor general of WHO, could be the result of sheer coincidence. One
will hesitate, perhaps, in stating that there is connivance and fortu-
itous non-similitude. In any case, confirmed or dubious, an abso-
lutely proven link would seem to matter little. On the other hand,
that one finds again and again, on both sides the same way of depict-
ing situations, similar modes of action and goals that completely
converge is what permits us to affirm that we find in the New Age
movement as well as in WHO the same logic of evil, the same will to
destroy the “old paradigm” — the primary target of the project and
the will to enthrone superman. Superman? It is he who, in the insane
dream to take control of his own evolution, works at destroying in
himself the image of God, his very condition as a creature — and so
much of the intolerable residue of the old paradigm.

The real question, then, is very simple: who is pulling the strings
— at WHO and in the big international institutions, public or “pri-
vate” — and who is taking charge of population control? At the end
of 1998 will Mr. Nakajuma be judged effective enough to have his
functions renewed?

! Marilyn Ferguson, Les Enfants du Verseau. Pour un nouveau paradigme (Paris: J'ai Lu,
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CHAPTER V

DANGERS TO
THE RIGHTS OF MAN

The year 1998 marked the fiftieth anniversary of the Universal
Declaration on the Rights of Man. Historically speaking, this declara-
tion was not the first. Many nations have provided themselves with
documents proclaiming the rights of man or some of them, and these
documents are beacons of primary importance in the political and
cultural history of the nations in question. Let us think, for example,
of the Magna Carta of 1215 in England, of the Declaration of Indepen-
dence of the United States in 1776, of the Declaration of the Rights of
Man and of the Citizen in 1789. Although rooted in a particular na-
tional context, these texts have often inspired other analogous texts
within the framework of other nations.

THE UNIVERSAL DECLARATION OF 1948

Originality

The peculiarity, and even originality, of the Declaration of 1948 is
that it is universal. It proclaims that every human being is the subject
of these rights. These rights flow from each person’s belonging to the
human race. From the fact that a being is human, these rights must
be recognized as his. This universality extends and consolidates the
fraternity already affirmed in documents prior to 1948. It gives frater-
nity a universal scope. Human sociability is a sociability among
brothers and sisters. All have the same dignity and rights; all are
equal. This equality means that, over and above whatever distin-
guishes them (origin, religion, intelligence, race), all men have the
same rights from the sole fact that they are human.

Just as the rights of man had been proclaimed within the particu-
lar framework of certain nations and for the use of their internal poli-
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tics, so equality has often been affirmed in different particular tradi-
tions, religions, philosophical, cultural, or otherwise.

Here again, the peculiarity and originality of the Declaration of
1948 is that, in strict coherence with its universal scope, it proclaims
that all men are equal in dignity and rights. This equality flows from
each man’s objectively belonging to the human race.!

We know that the Declaration distinguishes two categories of hu-
man rights. In the first place there are civil and political rights: the
right to life, to liberty, free movement, liberty to find a home, the
right to property, freedom of thought, of expression, of association
and political participation (arts.2 to 21). In second place come the
economic, social and cultural rights “declared” for the first time: the
right to work, to union activity, to health, to food, to housing, etc.
The Declaration also emphasizes the importance of the social and in-

ternational context, so that men may effectively enjoy their rights.
(arts.22 to 30).

Fruitfulness

The productiveness of this Declaration is illustrated, not only by
the very effective use to which it was put to denounce torture, op-
pression, injustice, abuses of power, etc., but also by the effective ju-
ridical instruments it inspired sporadically throughout world. These
rights have been regulated and protected. Many conferences have
been devoted to this text; the Vienna conferences in 1993 resulted in
a final declaration of great importance.?

THREATS TO THE DECLARATION

The Half-Open Door

At the time of the Vienna Conference on the Rights of Man (1993)
Boutros Boutros-Ghali seems partially to open the door to a revision
of the Declaration of 1948:

As a process of synthesis, the rights of man are, in essence,
rights in motion. I mean by that that they have at once the object
of formulating immutable commandments and expressing a
moment of historical awareness. They are, then, altogether both
absolute and situated.

This is, at the very least an ambiguous text, since one could be
tempted to interpret “situated” as meaning “relative to different situ-
ations.”
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More worrisome was another passage which, if it were to be
taken literally, would risk radically overturning the concept in of the
rights of man explained in 1948:

The 1966 agreements. .. permit us to affirm — and we must
strongly say this again — that the civil and political rights, on
the one hand, and the economic, social and cultural rights on the
other, are on the same level of importance and dignity.

A text like that risks being exploited by those who want to subor-
dinate the right of individuals to the right of development* or the
rights of individuals to those of the social body.

It is, then, advisable to reaffirm that the first right of man, of this
free being who is man, is the right to life, and that this right is op-
posed to the action of all other men; without this right all others van-
ish. Economic and social rights only make sense when they explicate
and make more precise this fundamental right.

Two examples show this clearly. To declare the right of all to
health is obviously not simply to express a wish that everybody be
well — “and too bad for those who don’t have this chance.” This
right implies a concerted action to allow each person to preserve his
health, his life — and to exercise his liberty. The same goes for the
right to work: if it appears in the Declaration it is because, in order to
live, man must work. Human work not only provides for the biologi-
cal needs of man; it is also one of the conditions for exercising his lib-
erty: by carrying out his work man realizes himself; through his
work he can choose what he desires to do.

- The same can be said for the right to property, to food, to hous-
ing, etc. All the rights of man have their source and support in the
primordial right to life, which, for this very reason, is considered as
the most fundamental right par excellence.®

The proposals of Boutros Boutros-Ghali are, therefore, worri-
some to the degree that he “strongly” affirms that civil and political
right, on the one hand, and economic and social rights, on the other,
are “on the same level of importance and dignity.” That is to ignore
the fact that economic, social and cultural rights express the indis-
pensable conditions for safeguarding the fundamental right of hu-
man individuals to live and to live in freedom.

The Inclusion of “New Rights”

Several other converging indications prove that this Declaration
is threatened. The gravest threats do not come from circles desiring
to rewrite the Declaration of 1948¢ or from those nongovernmental
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organizations that have launched trial balloons about rewriting or
replacing the Declaration of 1948, e.g,, that of CLADEM.

The threats come first of all from the clearly affirmed desire to
broaden the list of human rights declared in 1948 to include some
“new rights”: to “sexual and reproductive health” — including the
right to abortion, to different models of the family, to recognizing the
status of homosexuals. Among other organizations, the International
Federation for Family Planning (IPPF) and Family Care Interna-
tional® are devoting themselves to spreading this new approach.’ But
the offensive in this direction comes above all from the European
Union. At the conferences of Cairo (1994) and Beijing (1995), repre-
sentatives of the Union were the principal propagators of these “new
rights.”?® Invoked since the eighties, these new rights will very likely
lead to the global Charter of Health in 1998." The content of the uni-
versal Declaration of 1948 would then be little by little eroded and
would remain but a decorative facade for purely rhetorical usage.

But, alas, we have to assert that the Universal Declaration of the
Rights of Man, and especially the right it proclaims to life, is threat-
ened by other more or less crafty conduct, for which the list would
be very long. These threats come from diverse subrepticious proce-
dures: more or less “authorized” interpretations given to the Decla-
ration, concealment of key words, shifting of emphasis, distortion of
meaning, relativization, etc.

Before taking up the most devastating procedures, let us pause
an instant over two proven tactics.

The Tactic of Derogation

The tactic of derogation is a well-known process.”” It consists in
solemnly proclaiming a principle as good, and subsequently supply-
ing a list of conditions and circumstances in which the law deter-
mines that the principle doesn’t apply. A typical example, rather a
caricature, is furnished by Article I of the Veil-Pelletier law in France:
“The law guarantees respect for every human being from the very
beginning of life. This principle may not be threatened except in
cases of necessity as determined by this law.” Pretense! This tactic
distorts the right completely. It subordinates the inalienable right of
man to life to the will of the legislator. This tactic has the effect, then,
of weakening the rights of man in their very foundation.

From Consensus to Law

Another tactic is already widely used in international assemblies
and conferences. What is sought in these meetings is a consensus.”
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As in the case of Cairo and Beijing, reservations, divergences, and
disagreements are mentioned with extreme discretion, even practi-
cally skirted. Why? Simply because consensus, invoked at the oppor-
tune moment, will broadly open the way to international agree-
ments, which, once ratified, will have the force of law in the coun-
tries concerned. Here consensus leads to an indirect legislative pro-
cedure, so to speak, which ensnares the imprudent.

DISTORTIONS OF MEANING

We will consider here two particularly serious examples of dis-
tortion of meaning whose victims are the concept of equality and the
family.

From Equality to Fairness

In Western philosophical, political and juridical tradition equal-
ity is a concept technically well assured. Equality does not mean
sameness; it signifies that we are all different but have the right to
the same respect.'

The fight for the recognition of the equal dignity of all men has
been the motive behind all social struggles and revolutions. Equality
is one of the pillars of every State based on right. Now, under the in-
fluence of various trends which we have already touched on, equal-
ity tends to be supplanted by fairness.” This is especially flagrant in
the Beijing Declaration and Platform for Action. Fairness is a soft con-
cept that in no way postulates prior recognition of the same dignity
in all men that is essential to the idea of equality. Dispensing with
this objective anthropological reference, fairness is dependent on the
subjectivity of those who give it meaning, a meaning that is always
changing, and thus causing a fluctuating account of what is just and
leaving it at the mercy of a pragmatic consensus and compromise.

The subreptitious introduction of fairness risks, then, engulfing
equality which is, after all, the focal point of the 1948 Declaration. In-
terpreted as the reduction of equality to fairness, this Declaration is
emptied of its meaning, since instead of attesting to an objective
equality, it would make the content of fairness depend upon the con-
senting wills of those who are engaged in making the decision.

. At present, it goes without saying that all those who have never
been for equality are delighted to be able to invoke fairness. One
considers, for example, countries that discriminate against women
or that are immersed in the caste system. Fairness, in effect, is en-
tirely compatible with discrimination.
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In the end, the risk is that, thus reinterpreted, the 1948 Declara-
tion will yield to more and more divergent exegesis, with the fore-
seeable consequence that international society will be more and
more Babelized.

We find ourselves, then, in a situation which is reminiscent of the
time when Naziism, Fascism and Communism were at their peak. In
order for the “new paradigm” and a sophist interpretation of the
1948 Declaration to be imposed, one has to begin by rejecting any an-
thropology that affirms the equal dignity of all men and women. The
true motive for the rejection of this notion is the same that makes
people reject the ethics of the “old paradigm.” Rooted in the mono-
theistic tradition, the latter stands as an obstacle, Dr. Nakajima as-
sures us — to the “new paradigm of health.” On this point WHO's
director general is joined by Anthony Piel, who explicitly identifies
equality with the monotheistic tradition.

The “Polymorphous” Family

A second example is the family. As the preparatory facts demon-
strate, the Declaration gives to the word family its traditional mean-
ing: the enduring union of a man and woman to found a home and
have children. “The family is the natural and fundamental element
of society and has the right to protection on the part of society and
the State” (art.16).

For many years, though, certain agencies of the U.N. have given
various meanings to this word. There is the classical heterosexual
family, but also the lesbian, homosexual, and one parent “family.”
Since the family has become polymorphous, the work is marked by
polysemy! A family could have a biological “father” or “nonparent”, a
biological “mother” or “nonparent,” and eventually children corre-
sponding to every concoction imaginable."”

Still more definitions of the family are circulating. For example:
“The family is an enlarged environment in which decisions about
health are taken.”?®

This totally equivocal use of the word family will wind up by se-
riously eroding the 1948 Declaration. It will ruin, as a consequence,
economic, social and cultural rights to the exent in which they di-
rectly affect the well-being of the members of the family community.

THE RELATIVIZATION OF RIGHTS

Even the fundamental rights proclaimed in the Declaration can
still be “relativized.” Interpretations will eventually lead to having
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man’s rights considered as dependent on the domain or situations in
which they are exercised; they are conditioned, even limited, by cir-
cumstances and situations. We will give four examples of
relativization: with regard to woman, to the quality of life, to cul-
tures and to time.

Relativization According to Women’s Status

If one recognizes the universal application of the principle that
all human beings are equal in dignity, and that this dignity is inalien-
able, then one must admit that every person presents a singularity, a
uniqueness, that deserves respect and that gives rise to rights. A
right doesn’t become a right unless it is accompanied by an obliga-
tion with inherent due respect.

For many years now international conferences have had the ten-
dency to reserve a special treatment for the rights of woman. The
Vienna conference, for example, devoted some interesting para-
graphs to the “equality of condition and fundamental rights of the
woman” (arts.36-44). As for the Beijing conference on women (Sept.
4-15, 1995), it produced, besides the Beijing Declaration, a long docu-

* ment entitled Platform for Action. Strongly influenced by radical femi-

nist trends, this document is entirely devoted to the specific rights of
women and to a program of action for reinforcing them. From begin-
ning to end, these documents use argumentation which favor the

‘rights of women expressed in terms of fairness.

Together with many others, this document reveals the tendency
to distinguish the treatment reserved for the specific rights of
women from the treatment accorded generically to the rights of man.
One of the problems that consequently appears and that was percep-
tible well before Beijing, is that a conflict arises between the specific
rights of woman and the generic right to life of the child she is carry-
ing. By dint of exalting the specificity of the rights of woman, the
woman may derive justification from her specific rights for the dis-
posal of her child’s life, boy or girl. It follows that the right of every
human individual to life is found relativized in the name of the
woman’s specific rights. Fairness is, then, invoked to increase the
rights of woman in the name of her femininity. They play fairness off
against equality.

This type of relativization could be extended to other particular
categories of individuals. By emphasizing their unique attributes,
some categories of human beings would finish by being declared ex-
cluded from the human family. The Declaration would, for them, be
inapplicable.
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What the radical feminists have not sufficiently faced is that the
process which they are turning in their favor could be turned against
them. In fact, by virtue of insisting on the specific distinctiveness of
the feminine condition, the risk is great that it may one day be in-
voked to object that the rights of man proclaimed in the Universal
Declaration be extended to women as well as to men. In the name of
her specificity, the woman could be partially omitted from the inclu-
sion in the rights of man. Her “dignity” could be broken down into
“specific” rights, set up hierarchically according to the criteria of
function and usefulness in the social body. There would thus be the
rights of woman, then the rights of the mother, then the rights of the
young girl, then the rights of the adolescent, then those of the child
before and after her birth.”® In the name of fairness, woman, the first
concerned with “reproductive health,” could be pressured into con-
forming her sexual conduct to WHO's “new paradigm.” Her repro-
ductive behavior would be subjected to the control of technocrats
charged with seeing that its definitive priorities are respected.”

But why use the hypothetical? Situations such as those we’ve just
envisaged are witnessed today and are even frequent. Documentary
films and reports are available to show that some women are forced
to abort, are sterilized as if on an assembly line, “hormonized” by
means of long-term implants, treated as inferior beings by male op-
erators who appraise them with disdain. The supreme refinement of
“reproductive health” and the height of contempt are reached when
the technocrat transfers to the woman herself the power of destroy-
ing her infant: the horror attaining its height when, having been pre-
maturely aroused to sexual consummation, an adolescent girl is im-
mediately vaccinated against the infant she could be carrying!

Since all of that is done in the name of fairness, one must observe
that the word fairness has sometimes become a new name for sla-
very and contempt.

To cut short similar trends, we must maintain that feminine
specificity — and with it any other type of specificity — defines the
particular manner of the woman’s belonging to the human commu-
nity. The rights which flow from this distinction have no meaning
except insofar as they clarify the fundamental rights common to all
human beings anterior to any specification. It is because she lives her
human condition in the feminine mode that recognition of the dignity
of woman is demanded. But this requirement could not be invoked
by women in order to refuse to other categories of human beings a
specificity of the same rank as the one invoked — justly — to ground
their claims.
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In short, specificity should not to be placed on the same level as
universality and hence can never be opposed to it. It is clear again
that we must maintain the strict equality of woman and man with re-
gard to what we could call human rights, an expression that is per-
haps less open to the twisted interpretations to which the French ex-
pression of the rights of man is exposed. In effect, to speak of fairness
regarding woman and her rights would permit the introduction of
discrimination which is totally incompatible with equality. .

Relativization According to the “Quality of Life”

Not long ago, the quality of life, signified minimal requirements
that had to be established for man to be able to live decently: food,
clothing, housing, health, education, etc. The notion quality of life
was close to the notion of condition of life and the common good.
General conditions in a given society permit a life of such a quality.
In Western Europe in the eighteenth century, for example, conditions
were not as good as they are today. The differences are concretely
demonstrated in measurable demographic indicators such as infant
mortality and life expectancy. The improvement observed over time
is not only due to material progress and to scientific and technical
discoveries; it is also due to moral, juridical and administrative
progress, and to a more astute sense of social justice and the common
good. What was being established was a whole ensemble of condi-
tions of existence, a human environment, allowing each man to real-
ize his abilities better, and to the benefit of the community, with the
irreplaceable contribution that each can offer.

Today, however, the notion of quality life is increasingly discon-
nected from the notions of a general condition of life and the com-
mon good. The quality of life is now related to subjective criteria
with which one assesses whether a life is worth living or not. Such
an assessment will naturally fluctuate according to established crite-
ria of priorities.

Therefore it follows that the seriously handicapped, those with
cancer or AIDS, infants in the womb of their mother, mongoloids, the
elderly, those with sleeping sickness or malaria, the immense num-
ber of poor people, etc. — without speaking of those who belong to
such and such an ethnic group or race — are all exposed to being
told that their life isn’t worth living, that they are too great a cost to
society, that they are an unbearable emotional burden to others, etc.
They must, then, expect the end, or death, which corresponds to
their “lack “ of quality of life.
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In sum, the quality of life is reduced to a question of economic
and social usefulness, of interest or of convenience. Presently, the
quality of life criterion is presented as giving way to a right that sur-
passes the most fundamental right to life itself and to integrity. There
we have the kind of aberration to which can lead placing the funda-
mental rights of individuals on the same level with economic, social
and cultural rights.”

Relativization According to Cultures

Another procedure used to weaken the Declaration consists in
relativizing it according to cultures. In Muslim territories orthodox
circles often invoke Islamic specificity in order to apply charia or to
keep women in a state of submission. In various African countries fe-
male clitoral excision continues to be performed in the name of tradi-
tional cultures.

Now the rights of man are not deduced on the basis of cultures,
much less of any particular culture: they are universal. Their imple-
mentation must certainly give rise to legislation proper to each soci-
ety; that is but an application of the principle of subsidiarity. But the
Declaration considers that at the source of every cultural differentia-
tion there are free and equal human beings who especially have the
right to physical integrity. The U.N. and the 1948 Declaration were
born precisely to act as a safeguard against this abusive relativization.
As a consequence, the very existence of this Declaration has enabled
many women — in Islamic lands and/or Africa, for example, to ob-
tain recognition of their dignity and equality with men.

Relativization of Time

This is one of the most subtle and widespread procedures. The
individual is regarded as an ephemeral moment, a simple link be-
tween the past and the future. He navigates in an odyssey of time
and space. The social body is anterior to him in time and superior to
him in rights; health is “public.”? The individual must, then, adapt
himself to the collective body into which he is inserted. This “body”
will at times be the State, other times, the Market, or the Global Vil-
lage, or even Gaia, Mother Earth. Dead, the individual “will sur-
vive” by reinserting himself into the whole out of which he was is-
sued.* Some will make it clear that the body belongs to society as
well as to the individual. It is therefore “disposable”; its integrity
must not be protected by rights. Situated in time and space, the body
must be administered to by those who enjoy a superior knowledge, a
scientific knowledge of the sense of history and the determinisms
whose imperatives cannot be ignored.
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WHAT KIND OF SOVEREIGNTY?
WHAT KIND OF DEVELOPMENT?

Flexible Sovereignty

To put the emphasis on equality rather than fairness is not only
essential for the defense of man’s rights in general and the
individual’s socio-economico rights in particular; it is essential for
the defense of nations. The transition from equality to fairness en-
tails grave consequences for the relationships among nations. The
most solid basis for protecting sovereignty and, at the same time, for
promoting interdependence is not to be sought in fairness but in
equality. In both cases, reference to equality is absolutely essential.
The whole edifice of the U.N. has been built on the sovereignty of
member nations. All the member nations are, in principle, equal in
dignity.

However, the evolution of defining equality as fairness risks pre-
cipitating a questioning of national sovereignty. Furthermore, from
the onset the sovereignty of the majority of the member nations of
the U.N. was breached by giving the right of veto to a few great powers.
Moreover, this sovereignty is already poorly handled in actuality by
reason of the enormous diversity that exists among nations.

More serious still is that in corrupting the meaning of equality
into fairness, one risks precipitating the contesting of the very prin-
ciple of national sovereignty; many theoreticians are already apply-
ing themselves to doing just that.”

In effect, by virtue of talking about fairness among nations, as is
frequently done in our day, one empties sovereignty of its content.
Justice in the relationships among nations is abandoned to the judg-
ment of authorities who are in a position to impose what they under-
stand by “fair relations among nations.” The sovereignty of nations,
then, becomes flexible: it is limited. And this limitation is imposed in
an attractive manner. This means that fairness, which is compatible
with discriminatory practices among men, is also compatible with
discriminatory practices among nations.

The Excessive Role of Some Nongovernmental Organizations

Sovereignty is also flexible and limited by the growing role of
some nongovernmental organizations. It is well known that some of
them have long played a considerable role in the execution of pro-
grams controlling life as well as in the big international conferences
devoted to this subject. They act sometimes as sensitizing agents,
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sometimes as executors, sometimes as pressure groups, and in some
cases as lobbyists. However, since the Beijing conference the ten-
dency is becoming more blatant to entrust some nongovernmental
organizations with yet more important tasks. Carefully selected be-
cause they are “ideologically correct,” some nongovernmental orga-
nizations like IPPF are being given assignments in the public do-
main. They receive a delegation from UNFPA or the World Bank to
collaborate in executing fixed plans of action at international confer-
ences. A significant change of direction has been initiated since the
Beijing conference, since it is foreseen that individually selected non-
governmental organizations, acting in concert with public interna-
tional agencies, will intervene directly in local communities.

This manner of action does not honor the demands of solidarity,
and furthermore it constitutes a flagrant attack on the sovereignty of
States. The just authority of the latter over their particular national
communities risks being short-circuited by the interjection of these
organizations totally lacking in legitimacy. What is more, these orga-
nizations depend on a “delegation” emanating from international
agencies which still do not have the authority to delegate powers
which they themselves do not possess.

It is inadmissible that the just sovereignty of States be sacrificed
on the altar of a holistic, globalist project that dissolves the sovereign
nations’ identity, in which the diversity of the human community is
expressed.

What Kind of “Right to Development”?

We have previously recalled that the 1948 Declaration included
two points: one devoted to individual rights, the other to economic,
social and cultural rights.? to the rights of the second type Group 77
(G77) intends to add the right to development.” This group regu-
Jarly insists on giving priority to development in less developed
countries. For them what matters urgently is to reach a stage of de-
velopment that will permit the honoring of economic, social and cul-
tural rights. It is only after that, we are assured, that one will be able
to honor individual civil and political rights.

This manner of interpreting the rights of man is unfortunately di-
sastrous for developing countries themselves. It was a mistaken idea
for them to see in the 1948 Declaration a means of the colonizing
West to render its domineering yoke more cumbersome by imposing
its “particular” conception of man’s rights on the whole of human
society.
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This reading, attributed to some Third World leaders, of the 1948
Declaration was often inspired by a theory of dependence, and was
so perverse that it seems to come from imperialist cenacles rather
than from the elite leaders of poor countries. In fact, from its genesis,
the Declaration drew lessons from the Second World War and found
that those ideologies which caused the war — Naziism, first and
foremost — held the rights of man in contempt. By proclaiming
these rights, the Declaration intended above all to prevent the return
of any sort of totalitarianism, while also contesting in advance every
attack on human rights. For the rest, many fashioners of
decolonization have understood from the outset how they could use
this Declaration to their advantage to legitimize, in an ad hominem
way, arguments against colonizing nations. In effect, how will the
poor nations be motivated to fight for their development unless a
consciousness of their dignity is awakened in every citizen?

It was, then, a proper approach for the leaders of decolonization
to appeal to the first principles of the Declaration, for the very idea of
universality, that is to say, the equal dignity of all men, even if it
emerged slowly in the West, is no more a monopoly of the West than
fire is the monopoly of those who discovered it.

Now by virtue of giving priority to the “right of development”
and equivocating on the promotion of individual rights, the wealthy
countries and even international organizations use the ad hominem
argument for the “right to development” against the Third-World
whose leaders sometimes imprudently promote. This astonishing re-
versal is observable in many ways.

First of all, in a general way, “the right to development” invoked
by the Third-World offers rich countries the perfect occasion for
“aiding” the poor countries and maintaining them in chronic depen-
dence. Aid, very often conditioned, thus becomes an addictive drug.

Then, it is easy for the international establishment to “recognize
the right of poor countries to development” and to pretend to “help
them to exercise their right to development.” But, in the very name
of these formidable declarations, rich countries manipulate their ad-
vantage by pressuring the poor countries to strictly calibrate their in-
dividual rights to the requirements of development as the rich coun-
tries define them. This is the very pretext under which rich nations
and international organizations program anti-birth policies, which
are then “welcomed” by the Third-World leaders and put into prac-
tice with their support! China provides a caricature of this kind of
situation.?
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Besides, the wealthy countries have no reason to relent while
they’re doing so well. For if, in the name of the “right to develop-
ment,” the governments of poor countries feel themselves justified
in deferring without end the promotion of the individual rights of
their citizens, why shouldn’t the world powers maintain their con-
trol over the Third-World countries in the name of the New World
Order requirements?

An Audit of the ULN.

Much is spoken of an imminent reform of the U.N., but informa-
tion on this subject is given out with parsimony. In order to reform it-
self, the U.N. must above all, renew the double goal which defined
its origin: to promote the rights of man and to work toward develop-
ment.

The analyses which we have been conducting reveal that the
U.N. has not slowed its drift toward objectives contrary to its origins.

The U.N. has become a very heavy apparatus, badly adminis-
tered, and urgently in need of a cost-benefit analysis — the very sort
of inquiry to which it is all too ready to subject its members. Through
many of its agencies, along with its preferred nongovernmental or-
ganizations, the U.N. has become a supranational machine and a fi-
nancial abyss used by “paying” nations to exercise a generalized
mastery over human life. At present, the U.N. and its agencies have
become, not without a certain arrogance and definitely without any
legitimacy, an apparatus of supranational government at the service
of the New World Order, which the Masonic lodges ardently desire
and which the New Age disseminates through its networks.

For the U.N. and its satellites, an independent audit is urgently
required.

In the meantime, member nations must question the appropri-
ateness of paying their contributions and the ends for which they are
used. It is also necessary for developing countries to analyze in
depth the “aid” which they receive through U.N. channels, and to
ask themselves what benefits they really derive from it; to question
what such aid is costing them, and what it eventually yields for the rich
countries.

Europe in the Globalist Nebula

As for Western Europe, it would be well advised not to embark
on the ship of the “new paradigm” or to imperil the 1948 Declara-
tion. The attitude adopted by the European Union at the time of the
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Cairo, Beijing and Istanbul conferences, is as astonishing as it is inad-
missible. First of all, in matters that concern both their own identity
and their future, the European nations have voluntarily renounced
exercising their sovereignty in these international assemblies. On
this point, the Treaty of Maastricht has tied their hands. Under the
pretext of “union,” these nations have alloted themselves a sole
spokesman, renouncing, by this very abdication, their claim to be
heard as well as their legitimate authority.

Whence the question: what good does it do for Europe to speak
with one voice if what it has to offer to the world is but a renuncia-
tion of its own foundational principles? By what right should the
spokesman at the service of a nonrepresentative entity be entrusted
with serving the European political body, when it has no power over
him? Would not these political bodies have understood that by
weakening the 1948 Declaration one would remove the barriers de-
signed to check the return of despotism? Would they not have com-
prehended that, due to their behavior, foregoing their rights will
onlly ruin the safeguards against tyranny? How could they not have
seen that in disavowing the signatories of the 1948 Declaration they
would reduce their rights to the state in which they were before the
onslaught of Naziism??® More precisely, would not the European
States have noticed that, by their attitude, they restored the rule of a
juridical positivism which is analogous to that which cleared the
way for nascent Naziism?

One can hardly believe that such stakes would have escaped the
notice of European authorities and their spokesmen. And one shud-
ders at the idea that they could be in connivance with the authors of
the “globalist” plans which we h