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I

EDITORS PREFACE.

Or the nature and charaeter of a work like the follow-
ing nothing need be said. Itis enough, that at a moment
when the public mind occupies itself with the class of
subjects on which it treats, the researches of an earmest
and indefatigable student cannot be unimportant, even
though the reader may not always arrive at the same
conclusions that be has done.

To those curious in literary history it may not be un-
interesting to know that this tramslation occapied my
husband and our eldest son during their voyage to
Australia in 1852. Andfperhaps thedll?xream %f;Pne-mon
mentioned at page 416 of the Appendix may be explained
in part by the mind of the Translator being oceupied at
the time by the peculiar views of Ennemoser, which pre-
disposed it for occult impressions. This explanation, it
appears to me, is rendered still more probable by another
little circumstance, which, being no way irrelevant to
the subject, I will mention. The printing of this
Ennemoser translation had commenced,—and to a cer-
tain extent my mind was imbued with the views and
speculations of the author,—when, on the night of the
12th of March, 1853, I dreamed that I received a letter
from my eldest son. In my dream I eagerly broke
open the seal, and saw a closely written sheet of paper,
but my eye caught only these words in the middle of
the first page, written larger than the rest and under-
drawn, “ My father is very ill”” 'The utmost distress



vi EDITOR’S PREFACE.

seized me, and I suddenly awoke, to find it only a
dream ; yet the painful impression of reality was so
vivid, that it was long before 1 could compose myself.
The first thing I did the following morning was to com-
mence a letter to my husband, relating this distressing
dream. Six days a({erwards, on the 18th, an Australian
maeil came in and brought me a letter,—the only letter
I received by that mail, and not from any of my family,
but from a gentleman in Australia with whom we were
acquainted. This letter was addressed on the outside
¢ Immediate,” and with a trembling hand I opened it;
and, true enough, the first words I saw—and these
written larger than the rest in the middle of the paper,
and underdrawn,—were ‘ Mr. Howitt is very ill.”> The
context of these terrible words was, however, “ If you
hear that Mr. Howilt is very ill, let this assure you that
he is better ;”’ but the only emphatic words were those
which I saw in my dream, and these, nevertheless,
slightly varying, as, from some cause or other, all such
menta{ impressions, spirit revelations, or occult dark
sayings, generally do, from the truth or type which they
seem to reflect.

Thus it appears to me, that while we cannot deny
the extraordinary psychological phenomena which are
familiar to the experience of every human being, they
are yet capable of a certain explanation wherever we
are enabled to arrive at the circumstances which render
the mind receptive of such impressions. The suscepti-
bility either of individuals or bodies of people to these
influences, seems to presuppose an abnormal condition.

In the Appendix will be found some curious matter,
derived in many cases from old and almost forgotten
sources, and given, for the most part, in the words of
the original authors.

M. H.
Lcndon, May 1854.
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AUTHOR’S PREFACE.

As it is customary for everyone on going into foreign
countries to take a passport, in order to ensure his unim-
peded progress, in like manner it has also been the usage,
from time immemorial, for books to carry before them such
a document of legitimacy in order to ensure for themselves
a favourable reception : this book requires all the more such
preliminary authentication, as its very name has something
suspicious about it, and its contents are amongst the things
which are generally considered contraband, and are often
subjected to confiscation, or even, as blasphemies, to the
tender mercies of the Inquisition.

Different readers will look at this book from very different
points of view. By some it will be esteemed only as a
curiosity, others will find matter for further research; one
will wish to learn magic arts from it, and another will draw
from it philosophical conclusions. All will be welcome :
and will gnd, I believe, if not instruction, at least amuse-
ment and ample food for reflection; for it treats of re-
markable phenomena and uncommon effects, which have
certainly hitherto been looked upon as mere phantoms, or
as belonging to a sphere quite unconnected with nature, but
which nevertheless are a portion of history, and surely on
that account are of universal interest.

Magnetism, by its remarkable phenomena, in modern
times has led us into a sphere which still, like a closed
book, contains secrets of a higher order of things lying

VOIL. I, A
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beyond the familiar, every-day history of nature. Before the
discovery of magnetism, it was believed that science had
already exhausted the world, and that the human mind had
noted down on the map of natural and inner life every-
thing that could and could not exist in heaven and earth.
Magnetism itself stood in the background; it was looked
upon as something that is nothing, and cannot exist. Such
obsolete dusty charts are still often found hanging over the
desks of zealous champions, who, in knightly manner, fight
boldly against deceit and destruction for the beautiful pre-
pared possession. Now, however, Magnetism, not content
with its manifold wonders, leads the way back into the
mysterious domain of exploded magic, gathers up old
tales and long-forgotten laws of mysterious action, from
a transcendental world, which estimates on one hand
the present standard of science as valueless, and on the
other, orthodox dogmas as the work of the devil. Whilst
the former thus fears to be led back into the gloom of the
mystical twilight of the past by such attempts as are de-
scribed in this book, where only the phantasms of faith
in miracles play their wild game, the latter resists boldly,
in the anxious fear lest all miracles should cease to be
miraculous.

Thus, if it should appear that the author’s intention had
been only to ridicule the understanding and wisdom of
the times, collecting merely show and glitter instead of
materials for true science, or to disturb the comfortable
peace of pious minds by seeking to vulgarise the Sacred
and to degrade the Divine, or even to open the door to
Atheism, it is the more necessary to give the reader some
preparatory notion of the construction and tendency of
tgis work, which is probably still a stranger to most of
them.

‘Whilst many of our contemporaries, unused to, or in-
capable of, deep reflection, feel no desire or impulse to pur-
sue serious researches on the singular phenomena of
nature and the action of the soul, there are others who
perceive, or even comprehend, the most hidden springs of
mysterious action, but will not place these on the theatre of
earthly common-place, fearing the desecration of the impious
world. The latter fear, not without cause, only to advance
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human vanity, and to open to mankind a perspective of the
most exalted truths, for which, as yet, but few are prepared.
There are also false eritics, who, like false prophets, rather
accuse the whole former world of folly and deceit than confess
that they do not know how to grapple with undeniable facts,
and who with their own statutes and foolish imaginations fall
far short of the prudent simplicity of old, which taught har-
mony and a regular correspondeice between the visible and
invisible world, which is truly little acknowleged, because,
besides the ‘clear brilliancy of the outward eye, it requires a
certain unction of the inner, whilst the mere orowxeia rov
xdrpov do mnot contain the substance and origin of
things.

The contents of this book are, without reference to
the above-mentioned contradictory motives, entirely oc-
cupied with those mesmeric appearances which formerly
were called magical, and now magnetic; in the present
state of opinion, therefore, it cannot, of course, aspire
to universal approbation. It may, however, if it does
not interest, at least not be generally displeasing, as the
author seeks everywhere with complete impartiality only
the historical traces of true facts, and the ll)lenomena. con-
nected with them ; compares these, and endeavours to lead
them back to certain laws of nature, which, in truth, may
be considered as something more than mere polluted pools,
or decayed pillars.

If s me things which are discussed do not always bear
the impress of infallible truth, or even if some principles on
which they are based be not the firmest, still it cannot
easily be said that they are invented, or that it is all a
deception.  Even if they were really true, of which, indeed,
we have many proofs, we may here and there find oc-
casion to give them more consideration and to test the
utility of their application, in order, perhaps, to succeed
in discovering constant forces, even in the midst of more
infrequent actions, in clearing away many difficulties which
general science does not solve, and in opening a wider field
of operations for human activity, so that it may attain at last
the exalted end of spiritual destiny. Assuch, at least, is the
aim of this novice sent among strangers, it hopes to meet,
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if not with protection and shelter, at least with a fair
hearing.

This book appeared, indeed, about twenty years ago, but
in another garb, and then bore, contrary to the desire of its
author, a somewhat unsuitable title; it was headed by the
suspicious word ¢Scientific.” At that time the clerks
and general controllers of all knowledge, lying in wait at all
corners and paths, seized hold of the unpolished stranger
with merciless severity, declared his passport forged, found
not a single good point about him, and asserted that he had
nothing but damaged or contraband goods. A few, however,
secretly searched his pockets, dishonestly abstracting there-
from various things, to be brought to market secretly as
their own property,—* Sic vos non vobis mellificatis apes.”
In spite of all, the bookseller found his profit in it, and ere long
the edition was sold out. Allat once the novice reappears at
a time, “ou les esprits fermentent,’ but in quite a different
form; with less pretension outwardly, but inwardly much
more richly endowed. With a certain independence and confi-
dence he now steps forward in a more solid form, little heeding
the attacks of lurking pedants, who take the shallowness of
their range of ideas for the mine of all truth, and do not
perceive that there are still secrets to be disclosed which open
a wider perspective to the investigations of the human mind,
and afford a happier resting-place than is found in natural
space and in these poor mortal times. With all this, it still
treats the same theme, which suits the prevalent theories of
science less than the regularity of ever recurring phe-
nomena. The author builds, like St. Ambrosius, more on
fixed laws of nature than on theories floating to the winds,
—* Validius est nature testimonium, quam doctrine argu-
mentum.”

Thus has the author for the last thirty years moved
on the still uncultivated field of the wonderful phenomena
of magnetism ; and after having once ascertained its reality,
and been convinced of the striking effects voluntarily pro-
duced by it, he believes it his duty, in accordance with the
saying “ that a grain of experience is of more value in me-
dicine than a book full of reasoning,” to persevere with

& certain self-sacrifice and constancy, of which not all
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are capable. He considered his first necessary task to be
the making experiments for the discovery of a fixed law for
these phenomena. As it soon appeared that such regularity
really existed, the next thing required was to search in history
for those similar mysterious phenomena which shew a greater
or less relation to t{ose of magnetism. General accordance is
now found everywhere and at all times, and thus common
laws may now be assumed for all those wonderful phe-
nomena and problems. This justifies the axiom, that all
such remarkable phenomena as are in accordance with mag-
netism are in general true. Many other unsolved prob-
lems, of which a variety will be collected and compared in
this book, appear by its means to solve themselves, or at
least to be brought to anearer comprehension. The author
feels now with a certain joy which none can repress, that
he has at least done his duty, perhaps thrown some light
into the obscurity, and thus given the most necessary hints
for proceeding with a cautious, firm step, and offering a
helping hand to human weakness.

1f natural philosophy has of late represented magnetism
not only as tellurian but as a general cosmical power of
nature, and if she confirms this by physical reasons founded
on observation, and not mere metaphysical speculation, the
assertion of that magnetic seeress is no longer 8o absurd when
she calls Magnetism something more universal and higher
than what is generally understood by it. “Magnetism,
she said, is even capable of setting free the original bright
nature of man, in its various parts, powers, and relations,
which can then express itself in many ways and in different
degrees: the power of magmetizing lies in everyone, but
there must exist the power combined with the wisdom to
apply it. Meanwhile men speak of it as they do of the wind,
of which they know not whence it comes nor whither it goes.
Man can also make wind, but only such as has no lite in
it.” As the author had the opportunity of hearing such
decisions of magnetic seers, and of making himself ac-
quainted with the highor natural philosophy, he has en-
deavoured to collect in this work everything that appeared
to him to belong to the province of magnetism, and to be
susceptible of enlightenment by the torch of natural
philosophy. The reader must, therefore, be requested to
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follow with a certain tolerance and resignation into the
magical land, even if he should sometimes be led too far,
and into strange places. Who can invariably, and es-
pecially on such unknown ground, always attain the right
goal ? On the other hand, instead of a complete syste-
matic filling up and philosophic enlightening, often only
hints of the probable direction are given. The author
has allowed himself a certain freedom, because self-in-
struction was his principal aim. After having proceeded
a certain distance, however, and being convinced of having
acquired a useful scientific fact, he considered it a duty
to communicate it to others, remembering the passage
of Phaedrus,—*“nisi utile est, quod novimus, stulta est
Sapientia.”

The reader will not find industry and a certain circum-
spection wanting. By patient devotion, something at least
has been done, as much at least as one individual, with other
necessary occupations, has been able to accomplish. An
ample library was necessary for the completion of the work,
together with years of research and the aid of friends; and
without the rich treasures of the royal library ot this place,
and the gratefully acknowledged readiness of its superin-
tendents, 1t could never have appeared in this extended form.
Copiousness, however, in a work of this kind is neces-
sary in more than one respect. Sufficient matter must
be collected to enable us to reject what is superfluous
and wuseless. In the representation of facts brevity
is not the very first law, gut rather brilliancy and dis-
tinctness, inasmuch as the narrator has to separate
reality from fiction, what is known from what is merely
invented, and to make way for conviction in the place
of doubt. The author readily admits that he may at
one time be too prolix, at another too concise; here have
omitted or underrated a master, there have introduced
or overrated an assistant; a man may have many good in-
tentions but few good actions. TLe principal endeavouris to
afford the reader the means of testing the proofs for himselt,
and protecting himself against the prejudices of histo
or those of the author; of course he must not, chilled by
these, have lost all docile susceptibility. Neither will a
reasonable reader require complete infallibilty, or be as-

A S
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tonished at a possible number of paradoxes which he may
I)erhaps find in & man who is his own guide in these singu-
arities ; who, though unprejudiced, condemns neither
party if they afford ever so little support, but who follows
no standard or authority, and is always cautious “that no
name deceive him, no dogma confine ; nor that life’s press-
ing crowd change his human nature.”

The phenomena of magnetism are acknowledged to be of
great importance to anthropology and natural philosophy,
and even to moral philosophy; they are becoming so to
history, and even, as the reader will perceive, partly in the
mystical olden time. :

If the world is a miracle, the history of life is a dream;
we know not whither it goes, nor do we know its be-
ginning and end ; all humanity plays to a certain extent a
blind game, and is kept together less by clear knowledge
than by the instinctive dream-pole. An internal, hidden
poet leads them by a secure thread through the labyrinths
of time and space. Hidden in the breast of man lie the
everlasting messengers of Heaven and Hell, who step forth,
now as glorified spirits to console, now as terrific monsters
on his path. Hegel said somewhere, * all History is a book
of dreams, a collection of dreams;”’ and if the dreams had
been collected which men had dreamt during a certain

riod, a true picture of the spirit of the time would have

een given.

By far the greater part of mankind lives on Imagination ;
not only the less instructed natural men of feeling, but
even those who boast of knowledge and a higher mental
cultivation. How few, in their feelings and sufferings, in
their doings and aspirings, raise themselves in the sea of life
above the world of Imagination! In the literary hero of
romance, among the scenes of the stage, there is no more
original thought than in the persevering church-goer.
The great mass wishes to be devout, and thinks that the
glorification of God’s name lies in miracles rather than in
natural action. Dignity, riches, and power, are only too
much the springs of even great and eminent minds.

Thus mysterious feelings always lead man, like the
dreamer and somnambulist, through the world, rather than
the clear consciousness of open daylight; and as the
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dreamer is only struck by the momentary liveliness of the
appearance, undisturbed by its causes or effects, so man-
kind knows no more of the dreams of the first period of its
childhood.

But, now, magnetism gives us information about the
existence and action of the life of dreams, and the power
of creation, and in general about the sports and whims
of fancy. It is also the best means of breaking the seal
which closes the mysteries of antiquity, rich in fancy,
whilst it discloses the similarity and depth of man’s
capacity, and shows an accordance of phenomena which
formerly in magic was attributed to enchantment and
to deceit, or to those supernatural wonders for which
the philoropher could not account, and which an ex-
terna‘i religion and an inherited faith found not in their
Catechism. In fine, Magnetism is able to give the
meaning of the symbolic enigmas of ancient mysteries,
which were considered quite insoluble, or which appeared mat-
ter for the most varied explanations. In the same manner,
the manifold declarations of ecstatic seers and mystic

hilosophers, which are treasured up by persons initiated
mto the mysteries, will now become more intelligible by
means of magnetism. The reader who is so inclined, may
convince himself of this, if he will follow the author on the
wide field of magic, whilst he collects and compares the
testimony and monuments of all ages. If he has not suc-
ceeded in exhausting everything and completely clearin,
away all darkness, bridges and windows w1.|.lp appear to leag
us to new views, which time and the constantly increasi
dexterity of Magnetism will enlighten more and more, an
thus, after a real search, according to the command of
Olympiodorus, we shall at last attain to a knowledge of
heavenly things.

There oceur in the history of man great questions regarding
the world of miracles, on the subject of which both philo-
sophers and the religious have occupied themselves. t
are miracles in nature and in the mind of man? How is
the world governed ? what was the inspiration of the pro-
phets and oracles ? Do these go on of themselves like clock-
work, or are they governed by supernatural influences ?
does the divinity descend into the heart of man, or does the
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latter raise itself with innate strength from the dust of
natural life into the high spheres of spirits ?

Men are astonished at unusual appearances and signs
which they do not comprehend ; but does such astonishment
always imply a real miracle? Most men have the miracle
in their mind, and worship it, because it is enveloped in a
sacred obscurity. They only admire nature because they
are of opinion that she is an inexplicable enchantment,
whilst they set but small value on what they consider in-
telligible. On the other hand, there are even philosophers
who admit of no miracle, and who pass their qives in be-
lieving nothing,—not even believing what they see, es-
pecially if they do not understand it. The most wonderful
point about these is, that their own brain is not a miracle
to them !

In nature, a8 well as in the mind, regular phenomena
occur, which are looked upon as wonders only on account of
their rarity, and because it is not known how they come
about. The best thing that can be said of miracles is the
answer given by Christ to Nicodemus :—

“ That which is born of the flesh is flesh, and that which
is born of the spirit is spirit.

“ The wind bloweth where it listeth, and thou hearest the
sound thereof, but canst not tell whence it cometh, nor
whither it goeth.”

Like the Fathers in Israel, the new fathers do ot willingly
take cognizance of things which are not part of their faith,
and which-are out of their horizon, whether temporal or
heavenly things be in question. A seeress expresses herself
remarkably well on this point: “If anyone seeks miracles,
he will find them in everything that would appear very
natural to him, if he had more knowledge of himself, of
nature, and of the providence of God. Another, who
thinks highly of his reason, does not admit anything mira-
cflous ; he must understand and explain everything by his
reason, even if it cannot be so understood and explained;
and whenever he fails in this, he contradicts and denies.””

Itiscertainlyvery difficult always to decide what are natural
and what are directly divine operations; and thus one can
understand that most persons unacquainted with the laws of
nature call everything a miracle which they cannot measure

-

.
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by their own standard. On the other hand, miracles often
consist of reports, magnified by lies, and propagated by
superstition. Thus it happens that even .by the more
educated, certain uncommon phenomena are ignored, or even
denied. For the knowledge of the regularity of all unusual
yhenomena is attained not so much by ideas as by pro-
ound tranquillity, by observation and labourious experi-
ence, which require long to strike root and to bear fiuit.
A certain religious sect is of opinion that one must not
infringe too much on the faith in miracles, without reflecting
that by Christ and the apostles we are not referred to signs
and wonders, but to the research after truth, retaining wﬁt
is good,—and to the active spirit of love. Another rect
thinks that a prophetic illumination would decide only for
the good ; that man has no natural impulse to prophesy, and
that where a prognostication appears, except among orthodox
devotees, it is a false prophesy in league with evil spirits,—a
kind of supernatural lightning call;.f:mchantment.

The reader will in this work be led into the great ill-famed
land of the marvellous. He will be faithfully informed how
those magical prophecies of the heathen oracles, and then
how the demoniacal powers of necromancy and of Christian
witcheraft, at different times and among different nations,
were brought about. In these days a kind of twilight shines
on those hidden performances, which philosophic poets,
poetical philosophers, ‘and enthusiastic theologists, are
emulously stirring up by Imagination, Symbolism, and
Mysticism. Not merely the bare facts will be here recorded,
but as much as possible the natural progress of them
explained, in order that the miraculous prophecies of the
oracle be no longer ascribed to the gods, but the causes be
found in human nature itself and in its inborn attributes.
Man possesses a susceptibility dependent on naturai and
mental stimulus, from which arises, sometimes, from an
innate disposition, a low, imperfect, or even, through divine
impulse, a higher and more complete prophesying—prophetic
inspiration. The pathological condition of the demoniacal
encgmnters and sorcerers may also be explained as natural
events; theyareabnormal,unusualaffectionsof themind, which
often resemble illumination. Thus the usual mental powers
of man arise from the depths of the spiritual world, over the
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smooth mirror of the soul, through time and space, and the
unusually excited senses palpitate like the lightning which
casts its flashes and waves often on the most distant shores,
sending a magic brightness, which one is more willing to
consider supernatural than to ascribe to a fixed law of
nature. Psychologists have had still less success hitherto
in explaining the spiritual, than physiologists the natural
lightning, which formerly was also ascribed to Jupiter and
the symbolic gods. The intensity and vastness of the human
mind are not fathomed by the most faithful observations of
physiologists ; and these psychological wonders are still fre-
quently enough ascribed to the gods.

The mind of man is simplein its character, like the spirit of
God and of nature, but manifold are its powers and action.
And thus the spirit of prophec perva(f;s all history, and
springs from the lawful power of humanity itself, in which
the impulse alone is occasional, proceeding either from
nature or directly by God’s choice. One must not be
enamoured of prophecy, either on account of its show or
for its importance ; neither must one undervalue it, for it
affords always a sort of intimation of truth, and some proof
of Divine Providence, which strengthens faith and awakens
the hope of a future.

That such revelations and unusual action take place, even
in sleep and in abnormal conditions, is even less to be won-
dered at; for the spirit itself has eyes before and behind,
and sleep is only action checked by the heaviness of the
exhausted natural body; for the spirit, freed from this
weight, has no peace day or night. The unusually developed
powers of the mind do not certainly admit of being so
exactly defined in their source and tendency, as is the case
with the elementary powers of nature, with Magnetism and
Electricity ; yet the strength of the mind is on that account
no less certain, as is proved by the power of the Word,
when one can neither weigh nor measure it.

“ Now there are diversities of gifts, but the same
spirit.

P And there are diversities of operations, but it is the
same God which worketh all in all.

“ But the manifestation of the spirit is given to every
man to profit withal.”-I. €orinthians, xii.
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Nothing is better calculated to furnish examples of the
misapprehended magical state, and of its miracle-faith in
supernatural agencies, than the history of witchcraft. That
man was only a passive toy of demoniacal powers was
universally acknowledged, and even defended by positive
divinity and polemics. I have treated this subject more
especially according to its historical origin and anthropolo-
gical causes, and with regard to time and place ; whereas u
to this time it has been represented very imperfectly, an
in fragments, and without regard to any scientific explana-
tion. In order to find the origin and progress of the i1dea of
witcheraft, I certainly had to return to remotest antiquity,—
in fact, to the physical and mythological foundation, and

erhaps the reader will sometimes ti‘ink my proceedings
ardous, as on this somewhat unstable ground deductions
from similar modern phenomena are introduced.

I regret not being able any longer to make use of the
excellent work of Dr. Wilh. Gott. Soldau, “ History of
‘Witcheraft Represented from its Sources;” Stuttgart and
Tdbingen, 1843. Soldau also shows circumstantially that
the history of witchcraft is not only a national but a magical
human history ; “ That witchcraft is a phenomenon of Chris- -
tendom, which, if it is to be understood, must not be repre-
sented as belonging to a single people, nor as beginning from
taat period when it appears as something already complete.
The phenomena of sorcery are not isolated facts,—they are
not only in close connection with the general state of culti-
vation, but branch out into innumem%le points of contact
with church history, with the history of crime, of medicine,
and thus of natural philosophy.”

Soldau also shows from ciurch history how enchantments
and hereticalabominations proceeded from religious views,and
from previous accusation, how they were progressively cul-
tivates, and led step by step to a point whence it appears
but one leap, if to tales of heresy were even added tl}:e dis-

aceful, pernicious magic arts, as realities; so that in the
13th century these heretical vices were even included in

c.
e shows further how in the first centuries of Christianity
the fathers of the church, rabbis, and heathen philosophers,
lost themselves, and rivalled each other in demonological
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specnlations and beliefs, represented miracles and sorceries,
so that everyone looked on what was agreeable as a miracle,
and the reverse as a sorcery. “Sorcery was illegal miracle,and
miracle legitimate sorcery.” The Kathers of the Church
looked upon the heathen oracles, and the heathens on the
Christian miracles, as sorcery. Thus by degrees the foun-
dation of a system was laid, which, projected under many
contradictions, formed the indictments in the famous witch-
trials, of which its commencements and resting points are
to be found in the East, among the Jews and Greeks, and
also in northern mythology; so that sorcery has always
existed, if not in the world, at least in the minds of men.

Some readers may perhaps be surprised that I have taken
go little notice: of a new work of J. Gorres—* Christian
Mysticism,” 5vols. Regensburg and|Landshut, since itatleast
moves in similar mystic regions, and treats more in detail
several subjects,—such as the reciprocal connection between
men and the extraordinary alternation of effects, the visions
and ecstasies, the abnormal affections of sleep and of the
senses, &c. The work will be very instructive to the
reader in every respect, and especi as completing the
history of magic; but my present object is neither the
nature of mysticism nor its history; consequently the
ground-work and the subjects of this book are very different,
as well as its tendency and aim. I start from personal
observations, wander about on the vital and productive
field of nature, seek everlywhere the analogies and relations
of phenomena, and the laws which govern them; descend
then, as well and as far as I can, into the deepest and darkest
pits of history, place them in rows side by side for inspec-
tion, in order to make prominent the character of the har-
mony or contrast according to its principles. The most
active principle, however, of these magic phenomena, I have
found mostly on anthropological ground, where nature and
the action of fancy produce the wonders which transport
the supernaturalist completely into the transcendental and
supernatural, but the rationalist absolutely denies, if he does
not understand them.

The above named work treats of the history of mysticism,
in tales and traditions, where criticism exercises no great
severity. Now the purport of all mysticism is the wide



xiv AUTHOR'S PREFACE.

flowery field of all sensuous images and of religious meta-
physics—generally whereby the connection and union with
God shall be assured more by feelings and faith than by the
free conceptions of the understanding. ~Christian mysticism
is only a single form according to its doctrine, and the
elaborations of its history represent it again according to its
confessional and spiritual point ot view  Thus Gorres seeks
to cover mysticism with a glittering poetical web—
¢ Mysticism is, according to him and to the Catholic doc-
trine, nothing more than a gospel reflected in the saints, an
undulation and vibration lasting for ages, and moving in
increasin ; circles, of the movement originated by Chrst.”
Mysticis n is according to Gorres.a contemplation assisted
by high>r light, and action through higher freedom ; the
singular phenomena of contemplation and action which
occur anong pious Christians are miracles of a higher
unseen power.

As most, if not all, unusual phenomena belong to the
realm of magic, and are found not only among Christians
but also among the heathen, they must follow a general
law, and such uncommon physical natural phenomena can
be no miracles ; certainly much less so, than the Christian

regeneration of the spirit itself. Even to the agercy of a -

strange objective spirit-world is attributed much which cer-
tainly belongs to the subjective fancy of man. Religious
visions and ecstasies are related to those of magnetism, and
in their principles differ perhaps ouly in the rarest instances.
From physical pathological conditions, from the exaggerated
ascetic, and ecstasy-reaching exercises, from subjective
illusory chimeras, many saints have obviously not been free,
and the separation of the natural-sensuous and the super-
natural divine leads us into a field where doubts and con-
tentions about miracles begin, where it can no longer be
apodictically decided how much is natural phenomena, and
how much the agency of divine grace, if one permits super-
natural influences to outbid the natural powers. For man
possesses a completely incomprehensible, positive, innate
(generally latent) vital power, which in proportion to its
power of extension pervades the immeasurable. Nature
rests on such an inborn basis and order, that so her most
entangled and abnormal effects proceed rather from her own

e e N e —
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regularity than are the consequence of supernatural spi-
ritual powers, which only fortuite et fataliter make game of
her as a passive tool. There is in the conception of life more
than Supernaturalism believes, and less than Rationalism
admits. Divine qualities already exist in the substance of
natural life, but even divine influences are mnot on that
account excluded, because everything receives life from God,
and through God. The mutually influencing causes and
effects of divine and natural, spiritual and physical power,
are mostly concealed in obscurity impenetragle to the un-
derstanding : thus fancy retains the power voluntarily and
at pleasure of ascribing every unusual appearance to a
transcendant principle, in correspondence with a religious
feeling and a national point of view. This was the case
with the mythological elementary powers, and thus it is still
with the inexplicable physiological enigmas. A patholo-
gical phenomenon is frequently erroneously regarded as a
divine revelation, and degrades the objective outward cause
among living beings, where only subjective powers proceed
from their singularity.
It appears to me, therefore, most prudent, irt the contem-
plation of the world and history, to render the mystical
scientific, rather than science mystical, by which means we
shall observe the powers of nature and of the mind by their
phenomena and reciprocal action, and thus discover their
mutual conditions. Above all, we have to hold fast by
-nature’s (roint of view ; without however mixing up God and
the world, or amalgamating them in a pantheistical unity.
Thus it seems advisable neither to take refuge too much in the
sublimities of transcendentalism, nor yet on the other hand to
stagnate in spiritless matter; not alone to trust to the pre-
vailing feelings and the lustre of phantasy, nor yet blindly to
follow the power of faith as a load-star, and at the same time
just as little to accept everything as unrefutable truth, which
can only be decided by reflection and cool understanding,
which everywhere affects a defiant self-will, and a fault-
less independence. Both the extremes, Pietism and
Rationalism, are the farthest removed from nature and from
God, and their fruits have never yet brought a blessing or a
comfort into the world.

True magie lies in the most secret, inmost powers of our
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mind, but our spiritual nature is not yet revealed tous. All
sgil'fltual wonders are lost at last in the wonders of our own
mind.

Mysticism is common property; all men are mystics;
but true mysticism consists in the direct relation of the
human mind to God, in the idea of the absolute, in which,
however, objective revelation contains no more than corres-
ponds with the subjective powers of man. My criterion
of false mysticism is, that it accomplishes no true commu-
nity and propitiation between God and man. True
mysticism must include the idea of truth and goodness, of
beauty and virtue, as beams of all spiritual perfection and
religious self-consciousness; as a universally illuminating
centre must penetrate the whole spiritual organism.

Magnetism introduces us to the mysteries of magic, and
contains on one side a key to the most hidden secrets of
nature, as on the other it is adapted to exhibit mysticism
and the wonders of the creative spirit.

IMaco, Magra, MaeNEs!

‘Munich, 21st Oct. 1843.




THE

HISTORY OF MAGIC

-PART 1.
OF MAGIC AXND ITS BEANCHES IN GENERAL.

Magiusiak, Madschusie, signified the office and knowledge
of the Priest, who was cali;l M§, Magius, Msgiusi, and
afterwards, Magi and Magician. Brucker maintains (His-
toria philos. crit. t. i. p. 160), that the primitive meaning of
this word is * Fire-worshipper ’—* worship of the light,” to
which erroneous oginion he has been led by the Mohammedan
dictionaries; neither is Magic to be derived directly from the
Magi; which was an error on the part of the Romans. The
word Mainwu used by Jeremias to indicate a Babylonian

riest. the modern Persian, the word is Mog, and
K/[ogbed signifies High Priest. The high priest of the
Parsees at Surat, even at the present day, is called Mobed.
Others derived the word from “Megh ;" Meh-ab siigifying
something which is great and noble, and Zoroaster’s disciples
were called Meghestom. (Kleuker, Wachsmuth.) Among
the Parsees, the Medes, and Egyptians, a higher knowledge
of nature was understood by the term Magic, with which
religion, and particularly astronomy, were associated. The
initiated and their disciples were called Magicians—that is,
the Wise—which was afso the case among the Greeks. It
is thus that Plato praises the Se00éBsia; Lucian calls them

VOL. I. B
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“genus pavrudy kal Sedhoyov, &e.;”’ and Cicero, “ sapien-
tium et doctorum genus magorum habebatur in Persis.”

That renowned wisdom of the Magi in Persia, Media,
and the neighbouring countries, therefore, contained also
the secret teachings of philosophy and the sciences, which
were only communicated to priests, who were regarded as
mediators between God and man, and as such, and on ac-
count of their knowledge, were highly respected. It is
easily to be imagined that, as the subtle workings of nature,
and the movements of the heavenly bodies, were perfectly
unknown by the people, the idea of magic, which was always
connected with astrology, should be readily formed.

The Magi are to be met with in the most ancient tra-
ditions of the Old World. India, Persia, Chaldea, and Egypt,
were the cradles of the oldest magic. Zoroaster, Ostanes,
the Brahmins, the Chaldean sages, and the Egyptian priests,
were the primitive possessors of its secrets. The priestly
and sacriigcial functions, healing of the sick, and the preser-
vation of secret wisdom, were t%e objects of their life. They
were either princes themselves, or surrounded princes as
their counsellors. Justice, truth, and the power of self-
sacrifice, were the great qualities with which each one of
these must be endowed. The neglect of any one of these
virtues was punished in the most cruel manner. Cambyses,
for instance, commanded the execution of a priest who had
allowed himself to be bribéd, and had his skin stretched
over the chair in which his son and successor sat in his
judicial capacity. That magic was very early associated with
medicine is shewn by Pliny (Hist. Nat. lib. xxx. ¢. 1), who
even traces its origin to that science: “natam primum e
medicina nemo dubitat magiam.” However, this idea was
not always connected with it. Plato understood by wisdom
nothing less than a worship of the Divinity, Sepaxeia Seav,
and Apuleius say that “ Magus means, in the Persian lan-

e, a Priest,”—“nam si, quod ego apud plurimos lego,
ersarum lingua magus est, qui nostra sacerdos; sin vero
more vulgari eum proprie magum existimant, qui commu-
nione loquendi cum diis immortalibus ad omnia, que velit,
lleat.” The common belief, however, was that which in-
cluded all occult science under the name of magic. Later,
" under this title, was understood enchantment and any ex-




PLATO AND HIEROCLES. 8

traordinary operations, such as making gold, exorcising
spirits, &c., so that magic was divided into white and black :
to the latter belonged, reading the hand, evil-eye, power
over the elements, and the transformation of human beings
into animals.

Magic has often been erroneously considered as exelusivel
of Persian origin, which error Plato appears to have origi-
nated. He says, “ When the boy is fourteen years of age,
those take charge of him who are called Royal instructors.
These are four of the oldest and most distinguished men ;
one the wisest, the second the most just, the third the most
moderate, and the fourth the bravest. One of these instructs
him in the magic of Zoroaster, the son of Oromazes, which
i8 the service of the Gods.” It is certain that Plato did
not understand by this the present acceptation of the term ;
for he could not include, among the services of the gods,
the power of changing men into animals or demons. This
meaning was only given to it by the New Platonic theory,
which, with the éa balah, became the principal source from
which the theosophic and theurgic teachings, as well as the
later belief in magic, have sprung. .So says Hierocles (in
Aur. Carm. p. 306, ed. Lond. 1742.) “ The customs of
religion are means to obtain the telestian virtues, by which
men became demons.” The theories of spiritual apparitions,
and the transition of demons into the human body, take
their rise in the philosophy of Heraclitus; according to
whom, demons are attracted by matter. It was thus that,
later, the commonly received idea of magic arose; the pos-
session of supernatural powers, such as belong to the higher
spirits, and which they occasionally impart to men, under
certain circumstances.

Among the supernatural powers was reckoned that of pre-
dicting the future, and that of acting directly upon others,
even at a distance; and on this account magic may be sepa-
rated into seeing and acting. The original, and the higger
description of magic was, in fact, grounded on this aphorism :
“ Man may become, by the assistance and co-operation of
spiritual powers, and the capacities of his higher divine
origin, capable of a higher sphere of activity, as well with-
out as within himself, which gives him dominion over his °
own, and over surrounding nature.”” Taken in this.sense
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we find magic, in the earliest ages, as one of the prominent,
universal properties of man ; not alone in Persia, but through-
out the whole East, although Persia and Chaldea may pos-
sibly have been its most fruitful and congenial ground. In
this sense, Pythagoras and his disciples were, at a later
feriod, considered as teachers of good or wise magic. The
ower, or black magic, however, originated in the early times ;
and man, becoming conscious of his unusual powers, and
without knowing their boundaries, was easily inclined to
ascribe them to foreign and supernatural influences—to
demons ; and, according to his nature, he would use them
for good or evil purposes, either deceived himself, or, as a
magician, deceiving others. Everything which could be con-
sidered as wonderfgul,—as the incomprehensible workings of
natural powers in the magnet, or the divinatory wand, or
any surprising action, was considered, at a later period, as
magic, and particularly as black magic, or the black art.

e will now regard ancient magic more closely, and
that from historical sources ; afterwards its more important
branches, particularly visions, soothsaying, and influence
through the mind, through words (verbum mirificum), and
by means of amulets.

That magic descended by tradition from the early ages, is
shown everywhere by the primitive records of the human
race. It is so intimately connected with the nature of man,
that we can only feel surprised that the learned should
doubt it, and think it requisite to ascribe everything to
Mythos; as if tradition had no deeper or firmer foundation.
Thus it was that Eberhart maintained (Berliner Monat-
schrift, 1787) that he had discovered the sources of magical
art, and its theory, in the Platonic Mythos of Timsus, and
that no tradition reaches any higher. According to him,
the germ of the New Platonic theory, of the Cabbalah, of
Theosophy and Magic, ‘even down to the time of Mesmer
and his adherents, may be discovered in it. According to
Eberhart, a fiction is a myth, “ which is accepted on account
of its supernatural teachings, or its antiquity, and which is
therefore regarded as an undisputed fact, because its real
origin is far beyond the perception, or circle of vision, of
those who believe in it.” such a course of reasoning, it
would not be difficult to understand "everything, —and even,
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if any one fact defied explanation, it might be pushed back
upoln alythos, till any one chose to bring it back again to
daylight.

gthe same degree that Eberhart gets rid of magic with
the greatest ease, so does another writer extend its bounds
till it includes that which never had any connection with
it. According to Tiedemann (Disputatio de quastione, quse
fuerit artium magicarum origo, Marb. 1787, p. 7), “ The
powers of magic are expressly these :—to cure sickness with
very little medicine, or without any; to know future and
hidden things; to find buried treasure of gold and silver ; in
short, to understand all nature, and to do everything that is
great and magnificent. It is easy to see, from this, how
magic may be divided ; wherever a boundary is reached, and
wherever a new fact is met with, there will also be a new
class of magic: the most important, however, are the
various kinds of soothsaying, the power of causing and
curing diseases, of exorcising spirits, and understanding
alchemy.”

Although we do not associate with m&ilfu the gipsy art
of reading the hand, and the science of making gold, or dis-
covering the philosopher’s stone, yet it comprises much
more than that which the reason of a sensible person might
allow to pass unquestioned, or reject as pure nonsense and
absurdity ; and this is that wonderful power of the human
mind, to look into the future, or influence others without
material means. This natural power of man is, however,
not frequently met with, and is not of that kind which every
mind is able to appreciate according to its value and power.
The knowledge of such rare phenomena, and their causes,
could, therefore, in remote times, only be known to the
highest sages and rulers, who preserved it among their
secret learning, and transmitted it to their children under
that cloak of religion with which all their secrets were
covered. As we have original, though meagre, records of
the mythological belief of the oldest nations of Asia, it will
be necessary to see where and of what kind they are.

The Grecian mythology is a later and certainly mixed
source, and if we received it as contained in the Platonic
Mythos, we should be far from the light of truth. Plato, in
his Philosophical Dialogues,—as, for instance, in that on the
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various states of the human soul, &c.,—does not treat of
the subject from a mythic and historic point of view, but
rather endeavours by his investigations to make a beautiful
whole, to leave no portion of his theory, and to make it
agreeable both to probability and ¥opular belief.

Just as little need we look for the source of magic

. to the new Platonic philosophies, which derived the

ideas of the macrocosm and the microcosm from Plato’s
Timzpus, the Pythagoraic Philosophy of Demons, that
of Heraclitus concerning spirits, and maintained the
sympathy of the human body with the earth and with the
miraculous powers of pictures and statues, and ascribed

eat virtue to certain words for raising spirits. Neither

m the later Christian history of magic, and the middle
ages—the Sylphs, Gnomes, Nymphs, and Salamanders of
Paracelsus, gorrowed from Plato’s Phedrus, or Agrippa’s
Occulta Philosophia, or Faust’s ¢ Compulsion of Hell,” or
Petro de Albano’s Heptameron,—shall we have any aid. It
is, however, certain, that in all the later as well as in the
earlier Platonic-P{thagorea.n mythical speculations, some
truth formed the basis, while beyond that everything is but
the empty fancy and dreaming of superstition. To convince
ourselves of this we will return to the earlier ages of the
East—to the nations of Egypt, and seek in their records, as
well as in the Israelitish history, for traces of magic, of
mental vision and activity. The subjects which will be dis-
cussed I shall endeavour to arrange in historical order;
that, as a whole, they may firstly have reference to the nature
of our magic; and secondly, that each fact may throw as
much light as possible upon the others.

‘We have no immediate and authentic source to which we
may refer for the myths and mysteries of the ancient nations,
and yet the study must be carried farther back than it is at
present,—to the Fathers of the Church, and the Gnostics, or
even to Plato. Among the Eiyptians and Orientals, we find
but fragments, though in such numbers that we are able to
decide that it is among the nations of the East that we must
search for earlier traces, and even for their origin. We
shall subsequently endeavour to prove more fully this pro-
position. According to the latest investigations, the very
earliest records are to be met with in the Zendavesta, the
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laws of Manu, and the Jewish traditions of the Cabbalah.
As T shall have to refer at a later time to the above-men-
tioned oriental records, we will now take a somewhat nearer
view of the Cabbalah, and examine some of its principal
teachings, which are not alone of great importance to
tllﬁs;)rlogy, but to philosophy in general, and magic in parti-

cular.

‘We will let the opinion that the earliest philosophers, as

Pythagoras and Plato, drew upon the Cabbalah, although

ossibly indirectly, rest upon its own merits ; and the latest
inquiries have shown, at all events, that the traditions of
Judaism belong to the earliest sources of the mysteries.
Schelling says, in his work on the Divinities of Samothrace,
“how, if in the Grecian mythology, the ruins of a superior
intelligence and even a perfect system were to be found,
which would reach far beyond the horizon which the most
ancient written records present to us!’ And at the same
time he suggested that possibly some portions of this system
might be discovered in the Jewish philosophy, or the so-
called Cabbalah.

Franz von Baader even says—* not only our salvation, but
our science itself, came to us from the Jews.”” At all events
the Fathers of the Church and the Gnostics had their alle-
gorical interpretation of the Cabbalah; for Origen says,
and Hilarius repeats, that “although Moses committed the
contents of the Covenant to writing, yet he also communi-
cated some weighty secrets from the hidden depths of the
law to the seventy Elders, ordaining them to be their
repositories and perpetual teachers.” Jerome turned to
the Jews of Tiberias and Lydda, more especially to a cer-
tain Barabas, not alone for aid in the Hebrew tongue, but
to learn their mystical manner of interpretation. The
writings of Dionysius Areopagita have palpably been
grounded on the Jewish Cabbalah.

In the Christian middle ages, the greater part were

robably but continuations of that which had already been
Korrowed from the Cabbalah; although Johannes Scotus
Erigena, Albertus Magnus, Raymond Lully, and others, ap-
pear to have prosecuted individual inquiries. Later, how-
ever, when the study of the old classics was held in great
esteem, Johann Reuchlin devoted himself with great ardour
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to the investigation of the Cabbalah, and has embodied the
result in his works entitled “ De verbo mirifico,” and “ De
arte cabbalistica.” Buxtorf, Schickard, Hottinger, Athana-
sius, Kircher, and many others, followed in his footsteps;
and with Knorr von Rosenroth, whose work, “ Cabbala
Denudata,” is of great merit, endeavoured to unravel the
mysteries of the Cabbalah. The philosophies of Agrippa
ven Nettesheim, of Paracelsus, of Van Helmont and Jacob
Bohme, all bear striking resemblance to the Jewish teach-
ings; and of all those, Jacob Bohme, the shoemaker of
Georlitz, possessed the deepest and most comprehensive
knowledge of the Christian mystics and theosophers; and
probably was made acquainted with the Cabbalah by his
friend Balthazar Walther, who was thoroughly versed in
oriental knowledge. To the above may be also added
Porléige, Martinez, Paschalis, 8t. Martin, and Henry More,
who were all acute and skilful searchers into the mysteries
of the Jewish esoteric doctrines.

No one, however, has rendered greater service than Pro-
fessor Molitor, in his “ Philosophy of History,” and “ Tradi-
tions.”  Although Molitor’s researches were principally
directed towards the wonderful revelations of reYigion and
ghiloso hy, {et the Cabbalah does not the less contain many

acts which bear great reference to natural philosophy, and
possess deep interest for us. In it we find the principal
outlines of the later magic, and more especially witcheraft,
which is perfectly represented ; on which account we may
be excuseg for entering somewhat more at large into the
subject.

¢ The age of inconsequence and shallowness in theology
a8 well as 1n sciences, is past,” says Molitor, “ and since
that revolutionary rationalism has left nothing behind but
its own emptiness, after having destroyed everything posi-
tive, it seems now to be the time to direct our attention
anew to that mysterious revelation which is the living spring
whence our salvation has proceeded. Such an investigation,
carried out with an elevated spirit, into the mysteries of
ancient Israel, which contain afl secrets of modern Israel,
would be particularly calculated to rouse the elements of
Christianity, to found the fabric of theology upon its deepest
theosophical principles, and to give a firm basis to all ideal
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sciences. It would aid in opening a new path to the true
history of mankind, and would serve as the first step to a
more complete understanding of the obscure labyrinth of the
myths, mysteries, and constitutions of primitive nations.”

The Cabbalah appears to consist of patriarchal traditions,
and to embrace more particularly the following subjects :—
the sacred idea of Go&f) and of divine natures; the primitive
spiritual creation and the first spiritual fall; the origin of

kness, chaos, and renewed creation of the world m the
six days of creation; the creation of material man, his fall,
and the will of God for his salvation, and the restoration of
the primitive harmony, and the ultimate bringing back of all
creation to God.

Molitor continues to say that the writings of the ancients
had not the intention of explaining the whole depth of a
subject, but rather of giving its most important essence ; that
on this account they were short and simple, but of weighty
importance, and unintelligible to every one who wished to
study them without a teacher, and that even the whole
spirit of knowledge was only imparted to the scholars
verbally in that degree which their capacities enabled them
to receive, and that especially in the highest and holiest
interest of humanity—in religion—the written laws were
accompanied by unwritten explanations. He also gives the
criterion by which to distinguish the true from the false
traditions, and then says— That in this tradition was con-
tained the system of the schools of the prophets, which the
prophet Samuel did not found, but only restored, whose end
was no other than to lead the scholars to wisdom and the
highest knowledge, and, when they had been found worthy,
to induct them into the deeper mysteries. Classed with
these mysteries was magic, which was of a double nature,—
divine magic, or the true inspiration of the good and evil
magic, or the black art, which endeavours to raise the
obscure earthy to an unfettered existence. Each of theseis
again divisible into two kinds, the active and seeing; in the
first, man endeavours to place himself en rapport with the
world—to learn hidden things ; in the latter, he endeavours to
gain power over spirits ; in the former, to perform good and
beneficial acts ; in the latter to do all kinds of diabolical and
unnatural deeds.”—p. 285. '
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The Kischuph, or higher magical influence, is divided into
two principal classes,—an elemen and a spiritual ; the
latter proceeds from below upwards, from without inwards,
from t-Il)le material to the spiritual ; the former comes from
above to within, from the spiritual to the physical. With
the former evil spirits are the agencies, and they lend their
aid as they doin every bad deed; the Kischuph consists also
in exorcism, by which things are hindered in their principles,
and actions are turned aside, or bound and tgiven into the
Fower of Satan. According to the teachings of the Cabbalah,
aying a curse upon men; creating hatred and enmity ;
causing pain and 1illness, or death, in men or animals; pro-
ducing storms and hail, are all of this nature. Many sor-
cerers are said to change themselves into the semblance of
animals, and to journey great distances in a short time.
Magic also made use of outward means, particularly of
salves, and oils, and metals, each one of which had a par-
ticular property, and the strangest things could be done by
mixing them. It says further, “there are women who make
a contract with the Schedim, and meet them at certain
times, dance with them, and visit these spirits who appear
to them in the shape of goats. In many countries such
women are killed (a foreshadowing of the witch trials of
modern times), for although their crime is no outward one, -
yet the penalty of death is awarded to them in Exodus
xxil. 17 7, for such have given themselves wholly to Satan.”
—p. 287.

he material Kischuph consists of disturbing influences

upon the elements of nature by means of the excitement of
false “ rapports” in various substances. By such sacrilegious
encroachments of the natural élemens, life is not only made
miserable, but the laws of nature are distorted and wronged.
The first class is called sorcery, in the narrow acceptation,
and is alone practised by masters of the black art. The second
class, on the contrary, under the name of the evil sympathy,
is found to be very widely spread among all oriental natiens.
“But all kinds of sorcery proceed from the serpent, on which
account they are called arts of the serpent.”

The magic sight is also of two classes,—when man either
places himself in immediate connection with an evil gpirit,
or by means of such a spirit communicates with the dead,
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¢ for spirits have knowledge which is unknown to man.”
Often, however, they pretend to know future things, for the
purpose of deceiving men with lies, or intentionally distort
truth. The exorcists must prepare themselves before they
commence their labours, and the best time for all sorcery is
from half-past ten to midnight, when the world of darkness
has the greatest strength ; yet powerful sorcerers have the
power over spirits after two o’clock in the afternoon. The
conjuring of spirits can either take place inwardly, or the
spirit may be made to appear visibly (as in magnetic som-
nambulism). In the inward method of exorcism, the
magician produces unconsciousness by outward means, and
the spirit enters into and speaks from him (possession).
This kind is called Idoni (the forbidden sorcery and witch-
craft, 3 Moses, 19, 21.) “In the second class or the regular
citation of bad spirits, the magicians spread a table with food
and drink, burn incense, and the spirits then assemble and
answer questions. Sorcerers often use staves, with which
they strike upon the earth to rouse the spirits, and often also
creep about upon the ground. Generally they rise with
dishevelled hair, their limbs are convulsed, make strange
movements, or cut themselves to attract spirits.”—p. 289.
(In every respect a perfect description of Virgil’s Sibylls and
the convulsive movements of magnetic sleepers.) The
incense must never be omitted (as in the case of the Egyptian
and Greek oracles), for it has great power of attracting those
dark forms, and partly it helps to prepare the atmosphere, 8o
that the spirits may become visible, as every spirit must
attract matter. “Not less do magicians use blood, parti-
cularly that of human beings, as it is the seat of life, and a
delight and nourishment for the Schedim; and when the
sorcerer gives himself up to Satan, he signs with his blood.”

In the black art man does not remain a passive instru-
ment of evil spirits, but is an active and working agent ;
we find that “many practise sorcery and succeed, while
others do the same and fail,—so that to do such things one
must be naturally inclined.” (As every one has mnot the
same magnetic powers, and not all magnetic subjects pre-
sent the same phenomena.)

According to the Cabbalah, man is enabled by his nature
to look into the realms of the supernatural and the invisible,
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as well as to act magically above and below (according to
Jacob B6hmen, into the realms of light and darkness). © As
the Almighty fills the whole universe, beholds and yet is
unseen, 80 does the soul—N’schamach—fill the whole body,
and itself sees without being visible.” The soul looks
also where the bodily eye is unable to see. Occasionally
a sudden terror falls upon man without his being able to
divine the cause (presentiments), from the fact that the
soul foresees a misfortune. The soul also possesses the
power of acting upon the materials of this world, to destroy
one form and to create another. Man is even able to
injure other things, or to destroy men by his imagination.
(The New Platonists, Paracelsus and others, make the same
remarks.) N
There have always been men, says the Cabbalah, who have
been furnished with greater or lesser powers for good or
evil ; for as a preeminence in good or evil requires a peculiar
strength of mind, we find that such men are the heroes and
riests in the kingdom of Tumah (that is, of the pure or
impure.) When, therefore, man directs his strivings towards
the divine, he is, in the degree to which he does not act
egotistically, but looks unswervingly towards the heavenly,
filled by divine grace with supernatural power. And if
such a man has the natural disposition, he may by the power
of his soul communicate with the divine and angelic world,
(religious mystics, Swedenborg) and then, according to his
greater or less capacity and the divine intentions, receive
1mpressions and revelations, and at the same time, according
to the strength of these circumstances, be filled with a higher
spiritual energy. “ For it is the highest and last end of
our existence, that man should again be placed in connection
with his original source, and raised from the material earthy
to the highest step of spiritual existence. This higher step
of spiritual existence 18 called especially the pure divine
mania. An insufficient disposition for higher impressions
may, however, be remedied by the divine l;:lea,sure; for we
often see that God calls those to him who were strayin
from him, and endows them with extraordinary powers.”
A difference must be drawn between that gift of the seer
which perceives things concealed from the senses by the
material obstacles of space or time, and that higher species
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of divination which recognises events to be brought about in
the future through man’s free will. It is true that, by
means of the inner sense, man, when he is freed from the
outer senses, becomes easily influenced by spiritual powers,
and thereby is enabled to look into hidden things, and fore-
tel their intrinsic qualities,—their consequent results.
Therefore, the Cabbab‘zl.h teaches, that not alone does every
human action produce its consequences, but that each event
since the beginning of the world inscribes itself in a higher

here, and that thus future events may be foretold through
the reading of the past.

But there are limits to this species of vision ; since the
inner man is alone affected by that to which he is kindred.
The freer, purer, is the inner man, the wider is his immediate
sphere of vision and sphere of action. "When his own power
no longer avails him he requires the assistance of forej
spiritual influence, in order that his inward vision may %g
extended. Thus it becomes clear why, either under natural
or induced circumstances, foreign spiritual agency is gene-
rally present.

ut the decrees of God can never be fathomed by man,
unless God deigns to vouchsafe a revelation. Otherwise
.the power of prophecy would be no operation of the divine
power, but simply the natural consequence of the exaltation
of mind which momentarily has penetrated into the sphere
of eternity, and there recognised the far distant future—and
such is the belief of the Indian seers. This view of pro-
phecy would be entirely opposed to all religious fath.

The divine power reveals itself both in an inner subjec-
gi:se, and in an external objective manner by means of the

t.

Although this power of vision and divination is a universal
one in human nature, it is found, however, in very various
degrees of intensity. In order to produce magical results,
according to the Cabbalah, a very will is requisite—as
Paracelsus teaches—so as to attract the very highest
spiritual influence, and to react upon it. The will of the
operator must also be completely in harmony with his object,
and alone be directed towards it. A very powerful and
vivid imagination is also requisite. The same qualities are re-
quired in the seer. The seer’s spirit, body, and soul, must
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be in the most harmonious accord with the objects of his
vision. The soul must not, therefore, busy itselt too much
with external matters. The imagination must be strong,
lively, and clear, in order that the impression of the spiritual
world may remain clear and sharp, and be not destroyed by
foreign images. It is on this account that enchanters love
solitude, and seek in every way to withdraw themselves from
the outward, and to cultivate their imagination. :

Espetially does the Cabbalah teach that “the man must
be fitted for such things:” Balaam was so, but with a false
power, for he had a defect in his sight, which, according to
Sohar, is to say that he had an imperfection in his spirit, of
which the external imperfection was but the objective ex-

ression.” In this sense the Cabbalah maintains that every
ollower of the Black Art must have something imperfect or
diseased about him.

Very remarkable are the teachings of the Cabbalah re-
garding the weak points at times offered to Satan through
the actions of man, regarding citation of the dead, and un-
cleanness, especially in the case of the woman. Withre
to the latter, man is the positive and operative principle,
and therefore compared with the sun and light. Woman
stands opposed to him as a restraining power, without whom
he would be lost in an immeasurable and boundless specula-
tion, forgetful of his highest relationship. "Woman is man
reversed, his mirrored image : whilst he is a self-acting prin-
ciple, productively striving outwards, and ever seeking the
universal, the infinite, the woman is the negative principle,
acting from without inwards, from the circumference to the
centre, receptive, ready from man’s -expansive energy to
reduce concrete forms. Thus by the Jews is woman called
the house of the man, and the Talmud designates woman as
the wall which is created around man.

Man and woman are an inseparable whole,—one forming
the ideal, the other the real. In man the ideal has sway—
in woman feeling : thus she adheres more to the concrete and
external, and has an innate living sense. She is possessed of
an inward presentiment of the world : thus she is endowed
with unerring tact, and arrives at maturity sooner than man,
who desires to attain all knowledge through his own
exertions. .



VISIOKS. 15

The aspiration of woman is towards the pure and the
noble ; and she attracts to herself man, who is ever seeking
after that peculiar nature with which she as woman is en-
dowed. And this she does, not in order to retain him in a
lower sphere, but to ascend with him into a higher. And if
on one hand woman is an encircling wall to man, on the
other she is his guide, wandering by his side through the
labyrinths of life, and by her gentleness, patience, and love,
softening and restraining his fiery impatience of character.
In this sense woman is called “ the crown of man.”

High as is the destiny of woman, yet she has a closer
affinity to the night-side of nature than man, and is es
cially exposed to the temptations of Satan. Deceit, curiosity,
indiscretion, the desire to enslave man by her charms, and
to see the creations of her imagination realized, are the
shadow-side, and incline her to the study and practice of
forbidden knowledge.

Night, sleep and dreams, affect woman also more than
man, and therefore the power of the seer is of commoner
occurrence with her than with man. :

According to the. Cabbalah, besides angels there are in-
termediate spirits—the spirits of the elements—the Sckedim
of the Jews, and divided into four classes, the chief of whom
is Asmodi.. The first class contains the spirits of the fire;
the second, of fire and air ; the third, of fire, air, and water;
the fourth have a mineral ingredient. This is completely
the doctrine of Paracelsus. %‘rhe spirits of the two last
classes are possessed mostly of evil natures, and are fond of
causing injury to man. The other two are possessed of greater
wisdom, and knowing many of the secrets of nature will-
ingly disclose them to man. The lower class of element-
spirits, coming into frequent contact with man, are at times.
dangerous and spiteful, and thus man sacrifices to them in
order to gain their favour.

According to the Cabbalah, everything that exists, whether
great or small, stands in a magical union with the rest of
nature. Everywhere is the external the operation of the
internal, and the external reacts upon the internal.

Magic, as well as seeing, is directed towards the earthly
-as well as fowards the supernatural. External magical
vision consists in reading the future through the aspects
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and changes of objects, and which is subdivided into earthly
and heavenly objects. The one is called Monen—com-
putation of time, and comprehends astrology; the other is
called Nichusch—prophetic indication.

Secondly, soothsaying teaches that nothing occurs acci-
dentally, but that events and all nature stand in secret
connection with each other. Thus the career of clouds, as
well as the flight of birds, and the cries and movements of
animals, become objects of soothsaying, and it asserts that
the animal sees more than the external eye of ordi man.
Birds especially standing in connection with the spirits of
the air are prophetic—birds of prey being peculiarly adapted
to Nichusch. All events occurring to man, and which pro-
duce agreeable or disagreeable impressions, belong to the
same class. Man can convert himself into Nichusch, by
saying, if so and so happen to me it will be either a good or
bad omen.

The inward visionary natural magic consists in man bei
brought into connection with the spiritual world through
artificial means: and here also are various degrees. The
lowest degree of this magic is the withdrawing the soul from
the outer world through external means and manipulation :
the means are various. According to Maimonides and
others, to this species of magic belong digging in sand, the
casting of lots, reading cards, gazing in mirrors, in polished
blades and arrows, or in anything that is bright. This
diving by lots is only brought about through the corre-
spondence of the external art with the inner arrangement of
things.
A second higher degree is necromancy, questioning of the
dead, for which the preparation of fasting is necessary. It
is also customary to sleep upon the graves, or to burn
incense upon them, repeating certain formuls the while.

The third and highest is when man, after necessary
preparation and the withdrawal of himself from external
objects, unites himself with the spirits of nature to receive
revelations from them.

Active magic is divided into a lower natural and a higher
spiritual magic. The first consists in exciting magical
rapport by physical means. To this belongs first sympa-
thetic be&ﬁ".ng.
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The spiritual magic sroceeds directly from the inner being,
and may also be divided into two kinds. In the first, man
operates principally through his innate power, but not with-
out the assistance of the element-spirits. In the second the
operation depends almost entirely upon the element-spirits.

'o this species belongs the binding by words, of animals
especially, in order that they do no damage ; also the con-
juring for the sick.

To the second division belongs solicitation from the
element-spirits for vain, cold, &c. To obtain the end required,
the object for which the solicitation is offered, whether
a newly-born child, freshly sown seed, or newly-grafted
tree, must be placed en rapport with the spirits of nature;
and this is to be done by certain ceremonies. To call forth
magical influence, peculiarities in food, dress, and demeanour
must be observed : armlets of metal bearing the names of
angels must also be worn. Then, with the entire strength
of iis will, must the magician, offering his sacrifices, espe-
cially incense, call upon the name of the spirits. e
mixture of various metals increases the influence.

This so-called soothsaying wide}iy differs from black
magic, although it cannot be denied that natural magic
borders upon the world of night, since, through worship of
nature, it more and more removes man from worship of the
Divinity.

The worship of nature among the heathens, so long as it
does not become dark and Satanic, being simply a material- .
ized worship of the Supreme, does not prevent revelations
reaching them from a higher world. The Cabbalah teaches
that the heathen receive revelations and true dreams. It
even maintains that, in general, the heathen are as capable
of receiving the Holy Spirit as the Israelites. All depends
upon the hearts and actions of men. -According to the
teaching of the Cabbalah, the heathen were not absolutely
cast off by God, but rather conducted by Him unto these
frontiers of nature. As we read in the words of Moses,
“ When the Most High divided to the nations their inheri-
tance, when he separated the sons of Adam, he set the
bounds of the people according to the number of the chil-
dren of Israel.” Deuteronomy, xxxii. 8. “ And lest thou
lift up thine eyes unto heaven, and when thou seest the sun,

VOL. L c
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and the moon, and the stars, even all the host of heaven,
shouldest be driven to worship them and serve them, which
the Lord thy God hath divided unto all nations under the
whole heaven,”

Molitor adds, “that severe as is the Jewish law against
the heathen, its severity is directed, not against the heathen
who worship God under the form of the powers of nature,
but against such as even without better knowledge have
devoted themselves to diabolical services, and to the black
art connected with it.”

And severer still was the law against the Israelites who, as
the chosen people, redeemed from the bondage of external
nature, should fall back again into their blindness. It was
even forbidden to the Israclites to plant trees around their
Temple, because, according to Maimonides, trees attract the
astrﬂ influences, and thus might lead to false exaltation.

The Cabbalah also teaches much regarding physical un-
cleanness — Tumah—which it maintains to be a consequence
of the Fall. Tumah is divided into two principal classes.
There is coarse uncleanness, which is an abomination before
God, and a yet subtler one which causes a dimness in the
soul. The nearer that man approaches sacred things, the
more lively becomes his sensibility to this dimness, as may
be seen in the instance of the priests. With external
things it is also the same. The more closely man assimi-
lates himself to them, the more susceptible he becomes for
the Tumah. Those organic things which come most into
contact with his physical frame, are more liable to become
unclean than objects which are more remote and have less
affinity with him. The human corpse, according to this law,
is far more unclean than the dead bodies of beasts. Man
being the most highly organized creature, in his decay the
most revolting decay takes place. The later Talmudists,
therefore, declare that a far higher degree of uncleanness
ﬁxilsts in the corpses of holy men than in the corpses of un-

oly.

bJ‘Z:ill more important conclusions may be drawn from the
spiritual Tumah. Sin, says the Cabbalah, causes, not alone
imperfection in the image of man formed after the divine
image, but extends itself throughout nature, and even
ascends into the region of angels, and to the divine presence.



TUMAH. ’ 19

Thus is the Sch’chinach violated (Plato’s Divine Ideal-
world—J. Bohme’s Sophia) and transtormed into gloom and
severity. The Divinity turns aside His countenance from
such of His children as are unadorned with good
works: the divine influence reaches them but rarely, and
they must be gmished by severe: suffering. This causes
sorrow and suffering, even to the Divinity, as was already
prophesied of the Messias, who, in order ually to re-
animate the fallen, let his light shine in the darkness, and
raised up men even against their wills, and prepared them
for inward freedom, but in no sudden or violent manner.

Through sin, man not alone has caused suffering to the

Divinity, but throughout the universe,—especially in this
our world, Asiah—where nature is become full of disso-
nances, and all creation sighs beneath the curse of Adam’s
sin. :
Man returning in penitence, God, together with the
guardian angels, is ever ready to aid him in the contest
with sin, and in the same degree that man desires goodness
does he attract God’s influence, and the darkness is changed
into light, and severity into mercy.

Idolatry, murder, and immorality, are the three chief
divisions of moral uncleanness. Those unnatural unions’
which are spoken of in the Old Testament are to be re-

arded as belonging to this species of uncleanness. Seeth-
ing the kid in its mother’s milk ; the yoking together the
ox and the ass; the planting near to each other of trees of
adverse natures. The Cabbalah observes, withreference to
forbidden marriages between near of kin, that in such
unions an unnatural evolution takes place, the branches
being as it were bent back towards the root instead of
spreading widely from the tree.

Speaking of the contagious power of evil, the Cabbalah
says, “ a8 physical disease streams forth from men, so does
the uncleanness of the soul ever magically stream forth, pos-
sessing a power of contamination, not alone for men, but
for external things. From this proceeds the repulsion felt
by the pure in the presence of the wicked ; a repulsion the
more keenly experienced, the higher is the purity. Each
evil deed, each impure word, is thus possessed of a magical
existence, which renders unclean all around it. In a land
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where great crime is rife, all things, houses, furniture,
beasts, plants, the very earth and air, are corrupted.” Thus,
when & city gives itself up to idolatry, must 1t be utterly
destroyed with fire and sword, man and beast, and never
more be rebuilt.

Equally strong with the laws against Tuma#, are the laws
against magic. According to the Bible, the Talmud and the
Cabbalah,magic is divided into three classes: the first as an
abomination to be punished, like idolatry, with death ; the
second, with scourging; and, for the third, no punishment
is ordained, but it is pronounced wrong, as leading from
reliance upon God.

‘The first class includes all evil enchantments and magical
cures, the citation of evil spirits, and the calling forth the
dead through the aid of demons. The invoker of the dead
is alone condemned-to death ; the questioner of the dead to
scourging. Agcording to Moses, it is simply forbidden to
practise magic, not to be acquainted with the art, or to
study it; since the members of the Sanhedrin (Molitor,
P. 328) must have been acquainted with magic before being
able to pass judgment upon it.

The second class includes that magic which is produced
through the agency of the lower and evil spirits of nature,
by which means man is often led astray, and sunk into
eternal darkness.

The third class, although not so strictly forbidden, is
nevertheless pronounced unfit for the pious Israelites; and
this is astrology. According to the Talmud and Cabbalah
the stars have as great an influence upon man as upon the
whole of nature: for the constellations presiding at the
birth of a child determine its physical and mental qualities.

Intercourse with the so-cafled spirits of nature belongs
also to this class. And these spirits were all designated
Schedim,—a name also borne by evil demons; but these
spirits must not be confounded with Satanic beings.

These extracts from Molitor's writings are sufficient to
give the contents of the Cabbalah with regard to magic,
which it treats of in all its ramifications, containing that
which became Christian mysticism, and the magic of the
Middle Ages. Also it contains much regarding what we
now designate animal magnetism.
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In conclusion, I give, from Molitor’s Appendix, a story
regarding a Jewess who was possessed by an evil spirit.

“In the time of Loriah there was a widow, into whom a
Ruach (spirit) had entered, and to whom he had occasioned
much distress. People went to her and received answers
from her to the questions which they asked. The relatives
of the woman went to Loriah, and besought him to drive
forth the spirit from the woman. Loriah despatched his
scholar, R. %haim Vital, giving him certain holy names by
which to cast forth the spirit, and instructing him what he
should do. Also he commanded him to speak Nidui and
Cherem, the lesser and greater ban, and to drive forth the
Ruach with violence. en R. Chaim came to the woman,
she turned away her face. R. Chaim asked “wherefore
dost thou turn away?” The Ruachk gave answer: “I
cannot look thee in the face ! Then commanded R. Chaim
that he should turn round. Vital demanded ¢ who he was?”’
And the spirit related his evil life, declaring that he had
been a Jew, had wandered five-and-twenty years through
the earth, and was pursued by three angels of destruction.
Vital demanded “who had given him permission to enter
into the woman?” The Ruack. answered, “I was in the
house when the woman arose, and was about to kindle the
fire. The tinder would not catch, and she became angry,
and in rage flung the flint and steel out of her hands, cry-
ing ‘Go to Satan! This word Satan gave me permission
to enter into her.” Although the woman had sinned in
unbelief, and did not believe in the Flight into Egypt, still
the Ruach had no power over her until, in her anger, she
pronounced the name of Satan.” Vol. iii. p. 646.
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OF VISIONS.

Visions have always been considered as an essential part of
magic, without the visionary being of necessity a magician,
or the magician a visionary. These visions are commonly
the seeing of spirits, and are perceived in an especial manner
by the inward sense independent of the outward organs:
frequentlg in the absence of visible objects scenes will be
presented which are true, and correspond with the reality,
or false, and correspond with no outward object whatever.
Extraordinary is it that people are disposed to explain all
visions by supposing them mere phantoms of the air, imagi-
nation, or lying tales. Is not man, after all, a being which
does not alone exist in the outer world ? is he not much
more a spirit which thinks and perceives without reference
to the objective world around him, which can ascend into
a higher world, invisible to the outward eye, and possessed
of other powers than those required for his more outward
life ? Is not man descended from a higher, invisible line of
ancestry ? “ Os homini sublime dedit, celumque tueri,”
—that 18 to say, the human being by his erect position on
the earth can reach into a higher sphere where the outward
senses avail nothing, but which, even in this his upright

osition, he can only enter to a certain extent, but which "
he could not enter at all if like the beasts of the field he
went on all fours,—* prona cum spectant cetera animantia
terram.”—(Ovid.)

‘We certainly are now velfing on that undefined region
which, even at the present day, we are unable to explain,
as little as the ghost-seer himself, who often supposes him-
self to be hovering in a higher world when he is in fact creep-
ing on the earth, or mistakes earthly things for spiritual.
Many highly esteemed &nd learned men yet maintain that
magic has probably never advanced farther than to the
illuminated apparition of that which the imagination has
long sought and bordered upon in darkness. Is it that
that particular spirit which, during all its searching, the
fancy has seen dimly visible in its horizon, really appears
illuminated ; or, as is most probable, does this vision belong
to e state of sleep ? if so, the magic ends here.”” Here, dear
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friend, it but commences! for the vision is not always
merely the effect of a purely physical process of the fancy and
the senses, but often governed by hyperphysical influences,
and certainly in many cases by such as lie totally beyond
the reach of the fancy or the semses. “Im so far,” says
another writer, “ is man a seer, that he not only discerns the
outward and visible, in which life may die and become ex-
tinet, but the inner commencement of the real being, the
imperishable fountain of life. He is so far a seer that he
does not only perceive the divided and unconnected parts, but
the invisible threads of an eternal harmony, in which all
apparently dissonant portions explain each other and become
a pleasing and harmonious whole. The power- of perceiving
in the visible world the invisible traces of that which is to
be, and of participating in the great unity of creation, exists,
although usually dormant, in every man. That power which
gives him reason and understanding is the soul.” -

Visions arise from more than a mere introversion, or from
groundless appearances, as is generally believed. They arise
from a direct inward seeing, and, in a more extended view,
an activity of the fancy independent of the outer senses.
The difference between a seer and a poet, who often mutually
exchange characters, is this—that the poet not only sees
and understands that which is before him, but that, carried
away, he enters fully into that which is before him, and
creates harmonious forms: this occurs at will from the
recollections of his mind. No true poet is wanting in this

ower of the seer, which is created in him as a gift from
Eea.ven, and cannot be gained by artificial means. Quin-
tilian expresses this perfectly in the following words,—
“ Concipiendis visionibus quas Phantasias vocant;”’ and
Goethe says, in his “ Morphologie,” vol. ii. p. 114,—* One
can clearly see what is meant by the saying that poets and
true artists must be born such. The inner creative power
must put forward those shadows which lie in the memory of
imagination, freely and without design or forethought ; they
must unfold, w, expand, contract, so that from being
mere undeﬁnegr:hapes they become truthful and well defined

ictures. The higher the genius, the more mature is the
idea in the first instance. In drawings by Raphael and
Michael Angelo the idea is at once clearly and firmly shown ;
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and in many later although excellent painters a species of
trial is to be perceived, as if they at first wished to create
an element by light and uncertain touches, from which,
afterwards, heads, figures, and draperies were to be formed,
as a chicken gradualeu;grows from an egg.”

In the infancy of the world no difficulty was felt in ex-
plaining these most remarkable of all phenomena of human
exislence : the oriental nations ascribed them to celestial
spirits, and the Jews to angels and devils, who lived in social
intercourse with men, divided according to a certain gra-
dation of the soul, and provided with various good and evil
powers : the Egyptians entertained a similar belief, and the
Greeks and Romans supposed them to be demons, or even in
occasional instances their gods. According to Democritus,
visions and dreams are passing shapes—ideal forms which

roceed from other beings; so that even in sleep the soul
gxm an equal activity as in the waking state, but with this
difference that in the latter only the usual and every-day
shapes appear,—whilst in the former those alone are visible
which a soul is capable of observing, and for which it is in
a state of expectation. Heraclitus entertained a very similar
theory ; according to him the activity of the senses arises
from a participation in the surrounding (wepiéxor) celestial
ether. The difference between sleeping and waking, he
says, is that in the latter the divine portion is drawn in, not
onlz by the act of respiration, but also by the organs of
sight and smell, while on the contrary in sleep the communi-
cation with the celestial ether is confined to respiration
alone: but that this is only a dim light which illuminates
man by night and causes him to see thing in dreams. Tn
death alone is this light entirely quenched. (It seems here
a8 if he referred to the oxygen as a principle of light, which
by respiration enters the blood and theregy the brain.)

Plato is the first who gives a physiological explanation of
the activity of the organs of the senses in visions and dreams.
“The eye is the organ of a fire which does not burn but
gives a mild light. The rays proceeding from the eye meet
those of the outward light. ith the departure of the out-
ward light the inner also becomes less active; all inward
movements become calmer and less disturbed, and should
any more prominent influences have remained they become in
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various points where they congregate, so many pictures of
the fancy.” Aristotle declares more plainly, in his Disser-
tation on Dreams, that all visions of the sleep are produced
by the senses and the imagination. It would not have been
difficult, starting from the ground which these acute ob-
servers occupied, to have arrived at the true origin of these
appearances, if the ideal pictures had been regarded as out-
ward influences through which the soul calls forth the
fancies contained in its comprehensive power, which lose
themselves in the ocean of the feelings or in the celestial
light of the imagination.

The followers of the New Platonic theory strayed again
to the idea of foreign influences, through a fusion of the
Platonic philosophy and the Cabbalah, as we shall see; and
thus it continued during the middle ages, and, even at the

resent time, religions and the sciences have not wholly

d themselves from this influence,—so that it is seldom

that we are able to regard visions from a perfectly unfettered
point of view. :

Visions may be classed as extatic and inspired. Fugitive
illusions, and dream-like appearances, belong to the Fower
kind of visions, and 'fade from the memory intangibly as
they come. Few are entirely free from these, the most fre-
quent and common, as little in the waking as in the sleeping
state; and there are men who not only are dreamily sunk
within themselves when awake, but, like the somnambulist,
have visions even in the turmoil of every-day life. In
others, this takes place when, in the twilight, their minds
become disturbed, and when the shadows of the forest, the
sighing of the air, and the rustling of the leaves, become
embodied forms. Rocks and trees mock at them with their
giant faces.

Ghost-seeing must be classed with these visions, in which,
however, every one sees through his differently constituted
eye; for this, as well as for the deeper insight into the in-
visible world, a peculiar temperament is necessary, though a
weak fragile constitution is by no means necessary; for it
often occurs among strong amf robust men, just as loadstones
are not equally powerful, although each, according to its
nature, has a strength of attraction; they have these pro-
perties in a greater or aless degree, according to the adwmix-
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ture with sand and pebbles, and their frequent use. Visions
also play their part in the waking existence, when the outer
impressions of the senses are still felt, when visions are out-
wardly impressed, or arise from the inner senses: these are
hallucinations. ‘

Extasy is a higher class, to which particularly contempla-
tive and religious minds are liable when they are placed in
circumstances favourable to it. In this form the activity of -
the mind is augmented, especially the fancy and imagination,
to such a height that one is often tempted to believe in a
change of individuality, or the possession and influence of
other powers. This form is that which plays the most
prominent part in the whole history of magic among the
ancients, and also that which, in .magnetic phenonema,
excites the greatest interest at the present day. The various
ways in which it is manifested will be explained in the
sequel. The principal feature, in most instances, is a certain
poetic flight of the imagination, and a species of religious
enthusiasm. These visions either procee? from an intense
fancy, or from overflowing religious sources. It does not,
however, follow from this that, in extasy, the augmented

wers of the mind are constant, or that a uniform and per-

ect state is produced. The visions vary as much as the
convulsions with which they are usually associated. Neither
are the religious manifestations certan. At one time the
subject may sing hymns; at another he may curse, and ex-
hibit the most frightful contortions of visage. It is only in
the inner form and constitution of the imagination that he
may be compared to the poet.

The ideas of glorious creations float before the poet and
the true artist in the utmost luxuriance. 'Who could paint
Madonnas like Raphael, if they did not hover before him in
a species of extasy ? The painter, Angelico da Fiesole, often
fell into such extatic states during his artistic labours, and,
in them, saw ideal pictures; and, according to Gorres
(Mystic 1, 155), Michael Angelo is reported to have said
that “ no man could have painted such pictures who had not
seen the original.”

Religious visions take place at longer intervals, and are
often confirmed, or even produced, by an ascetic life, by
national disposition or education. To these belong the
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estaticas of every age and every description among the
Brahmins, the Israelites, the Pagans, and the Christians,
whose revelations overwhelm the masses either as startling
prophecies and divinations of every kind, or as warnings,
exhortations, threats, and promises conveyed in poetic alle-
gories. A certain difference is, however, produced by their
national and historic positions as well as by the various
forms of religion. Gorresin his “ Mystic” furnishes many and
impressive examples, particularly of Christian estaticas. Such,
for instance, are the visiors and extasies of St. Catharine, St.
Hildegard, St. Theresa, and others. One instance is given by
Kieser, extracted from Orlandini, of St. Xaverius, a Jesuit.
In the 17th century, Xaverius had urgently recommended a
crusade against the pirates of Malacca. During the prepara-
tions,and even at thevery time of the battle its;‘ig, Xaverius fell
into an extatic state in which, at a distance of two hundred
Portugese miles, he was, as it were, a witness of the combat.
He foretold that the victory would be on the side of the
Christians ; saw that one vessel which sank, before the de-
parture of the fleet, was replaced by another; described
every minute particular of the battle, stated the exact hour,
imagined himself in the midst of the struggle, and an-
nounced the arrival of the messenger on a certain day.
Every particular of which was fulfilled in the most perfect
manner.

This is a specimen of clairvoyance in a Catholic priest.
Another instance of hidden circumstances being seen, is
given by Schubert (Berichte eines Visiondrs, &c., 1837, p.
30), which took place in a simple, but very religiously in-
clined, gardener’s daughter.

He says, “I know the history of a gardener’s daughter
who had the power of seeing visions; she was betrothed,
but many obstacles stood in the way of the union. The
continued anxieties, the long interval of uncertainty, made
her very excited and delicate. 'When she was occupied with
her work in the garden, it seemed to her asif she saw a
pillar of smoke, in which stood a human form. This figure
also appeared to her at night, when she was at rest and felt
no dizziness in the head. It may, perhaps, be said that this
dizziness, which arose from the blood, produced these phan-
toms. - But the figure was not solitary, others came who
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spoke to the girl, and led her to a meadow, and to the hidden
and even long past world, as no human being could have
done. It may again be said, leeches would have been a
remedy, and would have banished all such phanfoms. But
the girl was made a confidant by her invisible associates of
many long-forgotten events and family circumstances, which
were substantiated by reference to deeds and papers, of
which many lay in Vienna; documents of which no one then
living, and certainly least of all the gardener’s daughter of
the suburb, could iave known anyt%n'ng. Perhaps people
may call this imposture, or chance. For my part, they may
say what they will; the communications which the girl
made were such as a man might be suppesed to make to .
one who approaches him in his last moments, for the benefit
of his distant family. The gardener’s daughter saw such
things as were seen by Concorde in the Castle of Belfont.”
Lastly, one step higher than extasy is clairvoyance and
true inspiration. In both of the last named states, man
shows that by his erect position, which raises him partly
into a region above the earth, he is enabled to see and com-
prehend more than the most acute senses of the mere
animal ; we perceive in him a velocity of the mind to which
the tornado, or lightning, is not to be compared. But the
true completeness, and the most perfect freedom of the
human mind, is only shown in clairvoyance and real inspira=
tion. The working and activity of religious inspiration, in
particular, is the- higher self-consciousness without the
recurring changes and retrograding interruptions which are
. still seen in the lower stages. Es the end is nobler than
everything earthly, so does a weak body often exhibit, in
such inspirations, a superhuman power, in which things of
this earth are as mere playthings. The stammering tongue,
by the holy enthusiasm, becomes a fiery organ of speech,
and outward works of love and virtue follow the inner
humility and self-sacrifice! Fisher divides the phenomena of
the inner senses into somnambulism, visions, and the higher
clairvoyance. - Dreams form the lowest state, then the half
state of consciousness in the somnambulist, who either talks
or walks, or does various actions in his sleep as when awake.
Clairvoyance is itself the highest stage of somnambulism.
These visions, which do not alone refer to the sight, but
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which also appeal to the organs of hearing, smell, taste, and
feeling, will be treated with under the various sections to
which they belong. We have already spoken of the poetic
power (Phantisticon) according to its causes. Ghost-seeing
18 particularly distinguished by a very sensitive organization,
a sensitive heart, and a delicate constitution, as well as a
mind which accommodates itself rapidly to all circumstances.
Secondly, a diseased state of the circulation and the nervous
system, and often also of the stomach; inflammations and irri-
tations of the brain and the organs of the senses : these are the
principal sources of visions. Among these may be recounted
delirium and monomania, where the intellect is entirely
subject to the imagination. Thirdly, religious education
and an inclination for deep reflection, an ascetic life and
fasting : these are all favourable to visions. In many saints
of the early Christian ages, and of many nations, these
circumstances are evidently to be regarded as assisting
causes. Fourthly, outward irritations and artificial means
have continually been used. Among the former may be
named the narcotics, wine, opium among the Orientals, the
Soma of the Brahmins, the vapours arising from the Delphian
chasm, which,according to Davy’s investigations, was oxydized
nitrogen gas; fumigation with incense in temples, sandal-
wood, aloe, mastic, saffron, sulphur, &c., and anointing the
body with narcotic salves (witch-salve). Fifthly, we may also
include the peculiar ceremonies, and inclination to fear and
-expectation, aroused by preparatory words, songs, and
prayers.

ccording to these causes, visions may be placed in various
classes. Those originating in an inner disposition of the mind
towards veneration, belong to religion and the histories of the
Saints already mentioned, and arise involuntarily without
any outward application ; but in magic visions, Demons are
invoked by means of assisting substances. The sorcerer
raises and lays spirits, while to the religious enthusiast they
appear voluntarily ; in the latter it is rather a pleasant com-
munion with a divine being, with which the Brahmin
associates as with a friend ; in the former, a species of hellish
compulsion.

1 feel that all my heart to thee is given ;
Thon shalt appear, even though it cost my life!
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To the timid, every mist rolls into a terrific giant shadow.
To-day Venus apfpears to the lover as the majestic daughter
of Jupiter, full of radiant beauty—

¢ Quisquis amat ransm ranam putat esse Dianam ;”

To-morrow the Son of Erebus stands before him with the
servants of darkness, with pain and sorrow, with enmity and
contention.

‘When the outward senses are lulled to sleep by cere-
monies and incense to give space to the inward extasy,
their activity gradually flows to the latter.

Petrus de Albano (Elementa magica) describes the spirits
appearing after an incantation, as shadows of the twilight and
half-sleep,and as ideal forms of the sight and hearing under the
shapes of men and animals—* quibus rite peractis apparebunt
infinito visiones et phantasmata, pulsantia organa et omnis
generis instrumenta musica. Post hwec videbis infinitos
sagittarios cum infinita multitudine bestiarum horribilium.”
Opium produces visions of paradise and its pleasures, and it
as well as other mnarcotics also occasion a sensation of
flying, and being raised through the air. Such narcotics
were mixed with the salves after anointing with which the
witches rode to the Blocksberg on broom-handles and goats.
Nitrogen gas produces delusions of all kinds of animals, frogs
and fiery shapes; as, in intoxication, phantom worms and
insects are seen. The northern seers produce estasy by
noisy music and drums; the African savages by dances
which produce dizziness, and in that state the former foretell
the arrival of foreign ships, and the fortunes of their friends
and relatives, and the latter behold all the houris and angelic
hosts of the Mohammedan paradise.

A certain difference of form arises according as the visions
are produced by subjective impressions of the inner senses, or
by outward objects. Such are the visions of common
dreams, of sleep-walking, of fever, of nervous affections,
unstable and intangible ; more regular are those of magnetic
clairvoyance and the higher inspiration.

Al visions which present themselves to the vision-seer
may be classed as subjective expressions of the inner senses;
for when the visions have a common and objective cause,
many persons, though not all, may behold the same ideal
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pictures, which will mutually resemble each other: this does
not occur by infection, just as many people may be attacked
by the same disease at the same place and in the same
atmosphere, without it being caused by infection, as in
cholera and the yellow fever. It is, however, certain, that
visions may be transferred to others; and this is one of the
most remarkable psychological phenomena. It either takes

lace directly, as among contemplative enthusiasts (the

hiladelphian Society of Pordage), and occasionally in
magnetic clairvoyants ; instances are even known of dreams
being transmitted to others; or it takes place directly,
as by the lag:'.ng on of hands, or by the touch in second-
sight. To this class belong the remarkable narratives of
spiritual appearances when at first one person, then several,
saw the same visions, which is even said to have been
extended to animals. Whether it is possible or not to
consider it as an objective reality, is difficult to say; but
such cases are told of every age and of all nations.
This remarkable outward appearance of visions of a
higher or lower class, does not, however, take place by
means of the outward organic senses acting inwardly ; for
the manifestation in every case acts directly upon the organs
of the soul, by means of which the visions are transferred to
the organs of the senses. Every mental perception of the
ideal, of the divine, and of the higher language of the soul,
is certainly always a direct inner spiritual picture; and the
divine therefore manifests itself according to the nature of
the organ on which it falls,—to the rich poetic imagination
as the ruling power of his fancy, to the philosophical
understanding as the scheme of a harmonious system,—
it sinks deeply into the religious mind, and raises the strong,
active, working productive will into a sacred power: it is
thus that the divine is venerated by every one in a different
manner.

Visions are very various in their nature, as for instance
those of the half-waking, even the waking state ; the visions
which certain persons can call up at will, as in the case of
Cardanus ; the visions of Nicolai and Bazko, who considered
them to be phantasmagorias ; the power of self-seeing as well
as a double or manifold personality ; the second sight of the
Scottish isles, and many others. Classed according to their
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natures there are religious visions, appearances of saints and
gods of old, and according to pop belief, apparitions of
ghosts, spirits, and devils.

In the history of magic, visions are almost always of a
religious nature. The Israelites, from the time of Abraham,
lived in constant communication with the Almighty and the
angels, and very often made use of symbolic pictures.

The Indian seers communicate with the sun and moon,
who as their divinities raise them up to themselves or descend
to them upon the earth. “The senses are collected in the
Manas (the Universal Spirit), and the seer sees nothing with
the eyes, hears nothing with the ears, feels nothing and
tastes nothing; but within the city of Brahma the five
Pranas are radiant and watchful, and the seer beholds that
which he did and saw when awake,—he beholds the seen and
the unseen, the known and the unknown, and because the
Athma (spirit) is the cause of all actions, therefore he is
even active during sleep, and resumes his primitive form of
light, and is by nature radiant like Brahma. The inwardly
collected spirit clothes itself with the coverings of the
heavenly bodies and of the elements, and speaks from the
seer as if the voices came from without; the voices which
reveal themselves to him from the sun, moon, and stars, from

lants and animals, and even from the unbending stone.”
%xtatic states are no where so frequent as among the Hindoos.

Among the Greeks extatic visions were certainly more rare,
from their youthfully powerful imagination, andy yet among
them these visions appeared under the objective forms of
their gods. The demon of Socrates, who accompanied him
through his whole life as a counselling voice, is well known ;
Ulysses was guided by Minerva, and Apollo appeared to the
Pythia.

y’.l‘he followers of the New Platonic doctrine had, like the
Hindoos, many extatic visions. The ultimate end of their
philosophic strivings was to gain an immediate and direct
view of the Divinity, who as a pure light was to reveal him-
self to the inner eye. Purification of the soul from every-
thing earthly, and fasting, were to be the preparations for
contemplating this overflowing light. Demons appeared to
them, Eowever, in many shapes as intermediate beings
between the divinity and man.
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In the Christian ages the Israelitish visions were re-
vived—of spirits, of angels, and devils, and the saints, who
themselves have in general been the subjects of remarkable
visions, maintained almost an uninterrupted spiritual com-
munication with the faithful after their decease. The Jesuit
Joh. Carrera lived with a guardian angel almost as with a
bosom friend :—* Cum angelo suo tutelari erat tanto et tam
familiari conjunctus usu, ut, velut intimo cum amico suo
consilia sermonesque conferret, seepe ad eum de suis rebus
dubiis arduisque referret; vicissimque ei angelus ad omnia
notis hisce usitatisque vocibus responderet.”” The angel
woke him for his matins, and admonished him when he over-
slept himself. (Orlandini Historia Societatis Jesu, Colons
A%ipp. 1615 lib. ii. Nobl.) )

istons were most frequent in Convents, where solitude,
ascetic practices, fasting, uncared-for diseases, as spasmodic
convulsions, the unoccupied, often dreaming and overflow-
ing imagination, gave numerous opg‘ort\mities for the forma-
tion of these objective pictures. The history of the middle
ages, even as far as the sixteenth century, is scarcely more
than a history of magnetism and a universal system of so-
called witchcraft and magic. Visions were so common that
rules were given to distinguish those of divine origin
from false delusions and the temptations of the devil.
Theologists made this distinction, that the false visions
resemble those apparitions which present themselves in con-
vulsions, particularly in epilepsy and in mania, and ravin
insanity. More explicit directions are given by Cardina
Lambertini, afterwards Pope Benedict XIV., in the third
volume of “ De servorum Dei beatificatione.”

VOL. I. D
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SECOND DIVISION.

DREAMS.

Drraus are often so vivid, that on awaking they outshine
surrounding objects, and are long before they vanish.
Cardanus (De subtilitate, c. 18) relates that between the ages
of four and seven, when he awoke from sleep during the
afternoon, all kinds of pictures appeared on the cover of his
bed, in the shapes of trees, men, animals, towns, and armies.
He was so delighted with them, that his mother often asked
what he was looking at ; but although very young (parvulus)
he considered them to be delusions (non ignorabam hoe
esse portentum quoddam), and denied that he saw anything,
fearing that they might vanish. Spinoza relates of i.unse%f
that one morning he awoke from an oppressive dream, when
it was already broad daylight, and that the dream was still
as vividly befYore his eyes as if it had been formed of material
substances, He was particularly haunted by a dark, misera-
ble-looking Brazilian. This phantom vanished when he
fixed his eyes upon a book or any other object; but as soon
as he turned his eyes away the Brazilian reappeared with the
same distinctness, till at last the phantom vanished over his
head (Opera posthuma, epistola 30). Jean Paul (Museum,
. 822) often saw, when awoke suddenly, shadowy forms
eside him,—once during the night a great reflection as of
dawn or a fire: returning from a pedestrian journey, he
saw an infantine girl’s face looking down from his window,
but no child had been in the house. As, therefore, the
identity of visions, dreams, and the magnetic somnambulism,
arises from an inward property of the human mind, so is it
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clear that in the infancy of nations as well as the childhood
of man, these visions must arise partly from the want.
of a power to discriminate between the various pictures of
the imagination, and partly from objects in the outer world :
and it is also from an entire ignorance of humanity that such
appearances and predictions are believed to be something
perfectly new,—just as much so as when Plutarch could say
:lt; the oracles that the divine power would cease to actuate
em. :

If the psychological relationship of dreams and visions
has been exp{nined by the above—and little doubt remains
of their similarity—the physiological explanation cannot be,
far off ; for it is impossible that there can be any one who
has not at least observed traces of visions, or at least dreams,
in himself. “ Dreams, like visions, are phantoms of the inner
senses.”” If all these various forms of visions, ecstasy,
spectres, and clairvoyance, have not physiologically similar
causes and manifestations, how is it possible that all these
phenomena, and those of delirium and fever, the halluci-
nations of insanity, hypochondriasis, and catalepsy, bear so
much mutual resemblance ? As, psychologically, a powerful
imaginative spiritual influence is at the foundation of all
these, and as the mind, by night as well as by day, in sleep
as in waking, continues its spiritual activity, and often
more freely in sleep than when it is occupied with outward
and material objects; so is it physically an instrument of
the senses receiving impressions, whether received upon it
by the so-called inner senses, by the imagination, or arising
from an outward activity: the image of the senses forms
itself in both cases according to the nature of the organ:
objects, with their outlines and colour, from the eye ; voices
and sounds through the ear. The organs of the senses may
also become active without outward influences or inner
psychological impressions; through the sympathies or
antagonisms of the juices and powers of the body to the
organs of the senses, which in every case only excite the
activity of those organic functions which are peculiar to
themselves.

The inner senses become gradually active: for instance,
the field of vision is impressed in a greater or a less de-
gree, for a longer or a s%mrtet space of time, and the im-
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ressions are of a temporary or of a durable character.
gf the whole field is illuminated, the visions are as clear as
in daylight, and might often be considered as reality. The
imagination shines upon individuals and countries, and the
dreaming soul finds itself in distant times and places. In
short, it 18 in this that the common cause of all these various
henomena must be sought for. As it is extremely difficult
or the unformed infant mind, either of individuals or of
nations; to separate the subjective images of the senses from
the objective reality, which requires a higher development of
the human mind and a more extendef knowledge, I shall
endeavour to lay before the reader the various explanations,
views, and theories, which have beenfounded on these subjects.
If, therefore, it is clear from the foregoing that a dream

is a condition of the inner senses, and on the whole of the
same nature as visions and magnetic sleep-walking, a faithful
and comprehensive history of dreams ought, therefore, to .
throw considerable light on all these and similar conditions.
The natural philosopher has, therefore, to distinguish and
investigate whether dreams proceed immediately from the
mind (vonrwodv, pavrasrwor of Aristotle), or from the
body and the organs of the senses (aws3yrwor). For this
purpose it is necessary to observe all phenomena connected
with dreams. To these beloug—the language of dreams,
with its meaning; the imagery, allegories, and symbols of
dreams ; the occasional poetic inchnation; irony; insight
into future things, and prophetic divination ; the production
at will of dreams in distant persons, and mutual exchange
of dreams. Tbese conditions may all be equally observed
in magical visions and in somnambulic phenomena, which
must, therefore, naturally be subject to the same laws. As
in ancient times these various forms of dreams were consi-
dered equally prophetic with the predictions of soothsayers,
and were even called Dream-prophecies (in Denmark they
they are still called First-sight), it will be necessary to
review these various phases of the dream with an historic
eye; and lastly, to consider various views of the ancients
regarding it, as well as soothsaying in lEeneml.
The language of dreams is particularly remarkable; for
the images :fg dreamers are not always known and easily
understood appearances; they are often startling symbols
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whose meaning it is difficult to express in commmon words, and
which the dreamer himself is seldom able to unriddle; on
which account it was customary in ancient times, and i-
cularly in the Temples, to have interpreters of dreams. m
this arose the science of expounding dreams (oneirocritica,
oneiroscopia). It is, however, the language of poets and
prophets ; that is, the object and the image are one; and it
seems that the primitive language and the language of God
to man was symbolic. Thelanguage of dreams is the same in
the most dissimilar men and nations; the prophet and the seer,
the true poet, the magnetic clairvoyant, and the prophetic
dreamer, more commonly use this language than that of
common intercourse. In it lies such a iguul?less of meaning,
and combination of times and objects, that the most com-
prehensive prose is unable to give its full expression. As
the instinctive life of the feelings was of old much more
common than at present, when the outward senses are more
distracted with occupations of the mind, so do we find that
symbols and hieroglyphics were more common ; eas among
tﬁe Indian seers, the Israelitish prophets, the Greek oracles,
and in the old picture-writing of the Egyptians, and the
votive tablets of the Temples. It is similarly connected
with art, This was also symbolic in its architecture; for
art is but the expression of the inner genius which inspires
the soul of the artist, or the imagination of a people, and
is intimately connected with religious feelings. The expres-
sion of art is, therefore, but the true language of the seer,
and therefore mostly as symbolic in meaning; as, for
instance, the Ark of the g(::')ena.nt, which arose by divine
inspiration, and then expanded into the Temple of Solomon ;
till at length Christian architecture, in universal freedom
and purity, as it were, cast off all the opﬁressive weight of
earthy matter, and with its pointed arches, vaulted roofs,
and towering spires, strives upwards towards heaven, as if
to receive the glorious power descending from above. .

As the language of symbols is natural to the human
mind, so is nature a collection of symbols, and an open,
significant book, from which man may read; for nature
speaks through the elements, powers, and creations, as a
divine revelation,—a living language full of meaning; and
nature at first was placed in perfect harmony with the mind
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of man. At first she surrounded man with a significant

ower; the human mind was guided by a sure and governing
inclination, and was not as now left to deceitful and easily
misled reflection. Religious perception was not at first the
result of reflection on the being and all-presence of the
Almighty, who did not appear to man in the plenitude of
wisdom and love, of power and holiness in ideal attributes ;
but as the Lord, having power over all things. The close,
intimate relation with the Divinity and nature, was, there-
fore, calculated to produce a common language, and therefore
this language must, according to the constitution of nature
and the soul, have been a symbolic language of pictures. All
things were reflected upon man as upon a mirror, and man ex-
plained to himself their meaning. ¢ The first human beings,”
says Jacob Bohme, “ found everything easy ; the mysteries of
nature were not 8o hidden from them as from us, as fewer
sins were upon the earth. It was from this cause that
Adam, who had passed from the wonders of Paradise to the
wonders *of this world, was originally the centre of all
worldly things ; who not only knew the natures, properties,
and species of all animals, but also of all plants and metals,
and therefore gave names to all things—to each one accord-
ing to its properties, as if he had formed a part of all things
and had proved their powers.”

The desires grew as the senses were led astray by out-
ward excitements, and the inner silent commumion with
nature was gradually extinguished : in regarding the out-
ward flowers, and in tasting the fruit of the tree of knowledge,
the inner eye became blind to the symbols and mysteries of
nature, and the divine and symbolic language fgded from
the memory of man, as the former paradis&ical nature now
only bore thorns and thistles : that 1s, instead of regarding
the inner life of the kernel, he now only saw the rough out-
ward shell; and as nature and the divine voice grew silent,
so did his ear become deaf and hiseye blind. “ Every act of
pature,” says Hamann, “ was to the first men a word, the
sign, emblem, and pledge of a new, secret, inexpressible, but
at the same time closer union and community with the divine
energy and idea. With this word present in the mouth
and heart, language was as natural and easy as life itself.
God therefore instructed man in his speech,—the one origi-
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nal language.” Although it does not come within our

rovince to enter here into the religious question of the
E‘dl, yet no one can readily deny that in the primeval state
man stood in direct connection with nature, which to a
certain extent may be likened to that in which the soul now
stands to the body; no one can doubt that the earth was
then moved by a much more energetic life than now, and
that man was more strictly in communion with it than at
present ; that he was simple, and less separated in body and
agirit, and possessed a more comprehensive and reflecting mind
than the present seeking, but everywhere confined and faulty
intellect: it is from this that we must draw. the above
conclusions, and that we are also able to regard the ancient
mythologies in & true light : hence it may not be out of place
to make some further observations as to the sistems of magie,
and their mysterious character may be by that means more
easily explamed.

If originally mankind was more allied to nature and
the Divinity, language must necessaril{ have been more
simple and expressive ; there must have been “one tongue”
among races living together under the same influences.
‘With time and increase wants were created; men were
scattered mentally as well as locally, and became strangers
to each other in their habitations and strivings; and
those who felt themselves spiritually attracted, for this
very reason, associated the more intimately together. It
was therefore probable that men were impelled by their
natural instincts to take possession of those countries which
were most adapted to their natures and inclinations. It is
remarkable that according to history there were three
princl})a.l directions in which the descendants of Noah dis-

ed, and in perfect accordance with the characters and
inclinations of his three sons. The descendants of Shem
retained Asia; those of Japhet scattered themselves over
the north and west; and southward the children of Ham.
As the community of interests was thereby scattered, was
also language, and mental adaptation for religion. Although
Noah had possessed the original faith to a great degree, yet
his sons were of lesser capacity to receive it; and how much
would not these divine feelings be scattered and changed
as their descendants became modified by the various
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influences of the earth. The descendants of Shem remained
in their chosen habitations in Asia, their manners and
forms of government were less changed, and, therefore, more
of the wisdom of their ancestors was retained by them
than by the world-wide scattered children of Japhet, or by
those of Ham, who have been followed even to the present
day by Noah’s curse, that “they should be servants of
servants unto their brethren.” In those words used by
Noah, “Blessed be the Lord God of Shem, and Canaan
shall be his servant ; God shall enlarge Japheth, and he shall
dwell in the tents of Shem, and Canaan shall be his servant,”’
will be found the whole course of the future history of the
human race. “Shem’s form,” says Jacob Béhme, “ was
transmitted to Abraham and Israel, when the word of the
covenant was revealed. Japhet’s form was perpetuated by
the wisdom of nature, and from it descendeﬁhe heathens.
As Shem’s descendants looked upon the light of the cove-
nant, Japhet’s descendants therefore lived in the habitations
of Shem, as the light of nature is comprehended in the laws
of grace. Ham’s progeny became animal man, on whom
was the curse, and from whom the Sodomites and other
perfectly animal nations arose, who neither regarded the
light of nature nor the light of grace in the covenant.”
These remarkable words are prophetic of the true course of
history. Shem’s children retained the word of the Spirit in
their minds and language more perfectly than the others,
and the mysteries then founded in tEe whole of Asiaretained
their power and vitality for thousands of years. But when
these gradually lost their pristine purity through the want
of mutual intercourse and encouragement, and by the always
increasing adherence to the earthly element of the unchanged
habitations, when the true perception of the glory and
majesty of God gradually faded away and was transmuted
into the heathenish spirit of star-worship, it was then that
God singled out the race of Abraham from this people, who
was destined to preserve and transmit the true knowledge
and love of GodP to all times and peoples, throu%m1 his chil-
dren, who should multiply like the seasands. ¢ In thy seed
shall all the nations of the earth be blessed; because thou
hast obeyed my voice,” said the Lord, who had rescued
him from the oppressive influence of heathenish practices
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to make him by continued wanderings a stranger in the
earth which should ‘offer him no resting place but the
grave. In the nation chosen through Abraﬁam, the true
unity of religion, faith, and the true worship, were
transmitted and retained, amid the surrounding disbelief
of the other pagan nations. The true revelation of a
reconciliation with God, and the reattainment of the original
power of representing the Almighty, first in laws and
mysteries, and lastly by direct communication from the
lips to the heart, took place by this selection of the seed of
Shem through Abraham, through the children of Jacob,
through the prophets ; and lastly, in the radiance of the living
word through our Lord Jesus ghrist.

If the Shemitic races had already lost the inner com-
munion with nature, and the susceptibility to all higher
sgiritua.l impressions, how much more must this have been
the case among the descendants of Japhet. In accordance
with their naturally impulsive feelings and unstable charac-
ter, they always made, during their extension over the earth,
nature and its appearances, rather than the Divine Spirit,
the object of their strivings; their instinct explored every
nook and hidden valley of the many countries gmg beyond
the rivers and mountains ; but they had lost the recollection
of the Almighty, or at most retained but a faint reflection of
the divine power which, like their mind, was deeply imbued
with the material; for the divine light was no longer able
to reflect itself in the dimmed and confused surface of
their inner being. However, these children of Japhet did
not all sink into the darkness of a perfectly spiritless world
of matter; some of them, as the Greeks, the Germans,
carried with them the idea of God, and the presentiment of
a connection with a higher and more spiritual world than
this earth, but which they were unable to discover with their
outward senses, however acute and educated they mifght be.
The Greeks regarded the Divinity in a multiplicity of forms,
but in highly ideal shapes ; and their sages, as for instance
Socrates and Plato, often the most just conceptions of
the Divine Being. Among the Geermanic tribes the idea of
an all-powerful Godhead, even monotheistic, had never been
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entirely lost, although possibly viewed with less acuteness,
but still felt'with greater reverence and power than in any
other people.

As regards the magic powers in particular, the Japhetic
nations distinguished themselves by the open use of them,
and as it were changed the actual world into ome of
magic ; from which idea the enlightened Japhetic mind has
even now scarcely freed itself.

The children of Ham, lastly, who inherited the impure mind
of their father, and, leaving their brethren, settled down in a
part of the earth where they degenerated under the baneful
influence of the climate, are those savage nations who have
sunk into the most abject fetichism and the lowest form of
worship. This mental density, savage nature, and entire
disregard to religion, cannot be anywhere met with so com-
pletely as among the black African races, and among the
rude nations who, it is supposed, have been offshoots from
them to the South American and Australian continents.

" In a work entitled “God, and his Revelation in Nature
and History,” by Julius Hamberger, but which for its merits
is far too little known, he says,—*“ The countenance of the
Lord was hidden from them; even the majority of the
nations of Shemitic origin were without a perception of the
divine power and attributes : and this want is without doubt
to be regarded as the real night of Heathenism. The divinity
of nature was the origin and end of their mythology, with an
occasional appeal to a dark, blind fate,—a sad incorruptible
necessity, Eom whose power even the gods themselves
were not always enabled to withdraw themselves. However
rich and magnificent their mythologies may have been, the
heathen religions were yet earthly, and may be well com-
pared to the waters of creation, the light and spiritual parti-
cles of which are said to have floated upwards to form the
sky, whilst the coarser and more fruitful portions sank down-
wards to form the earth. The character of these re-
ligions must therefore have been, a want of vitality. For as
the heathen enjoyed the belief in the immediate presence
of a populous mythology, so did the chosen people of God
firmly hold the expectation of a future revelation of the
Lord, in the spiritual unity and singleness of His nature:



VARIETIES OF LANGUAGE. 43

in this they formed a striking contrast, as the representatives
of the true inner humanity, to the surrounding and un-
believing nations.

“ Although the nations were gradually retreating from the
knowledge of their connection with nature and the Almighty,
till at length the true goal was almost lost to view, yet this

tion of the various nations, and this straying from the
path, was not destined to be lasting. No one people of the
earth has probably ever been entirely forgetful of God; and
as firmly as religious feeling is rooted in humanity, so cer-
tainly are also the traces to be discovered of a remembrance
of former higher spiritual relations, although they may be
merely as fleeting dreams or intangible visions. Neither
did these scattered nations always remain so scparated or en-
tirely isolated, that they were unable mutually to influence
each other, which influence is always spiritual. As in reli-
gion, so did the nations also separate in language: but in a
gradual manner : that which is once known cannot be so easily
forgotten, even when the power and vitality have decreased ;
for as natural forces influence each other at a distance, so
does mind influence mind much more directly. As the natural
powers were at least guided by instinct, although by no
means as powerfully as at first, 8o was man, as the last and
most perfect creation, certainly never so far abandoned by
his Maker, that every bond between humanity and God was
severed. Although, as it were, man was unable to perceive
the Almighty from the depths of misery into which he had
fallen, yet God, in the fulness of his love, descended to him,
and gave him the assistance of a father, to raise him to the
ethereal regions by counsels sent to him through the Pro-
phets. We therefore find among all mnations traditions,
recollections, and views pointing to the same origin, and in
many particulars strihingly similar; and there are but few
where the same conclusions may not be arrived at from
such traditions. "Wherever the separation threatened
to be destructive, there the divine hand has guided the
falling people. We must therefore regard all national migra-
tions as resulting from higher causes, and consider that,
like thunder-storms, they clear the atmosghere, and pre-
pare the ground for a new fruitfulness where the former

O
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nations were no longer filled with an active vitality: they
rouse sleeping germs and reunite severed branches.

“Regarded from another point of view, the divine doc-
trines of virtue and the true spiritual direction of man, owe
their preservation from inimical influences to their seclusion
among the Jews, by whom, surrounded by mysteries, the
were transmitted pure down to that time when that whic
was hidden was placed in the broad light of day, that the
whole world should perceive and understand that God is the
Father of all men, and that all are to be gathered together
under our Lord Jesus Christ. This had been long foretold in
the early world: ¢ The light shines in the darkness, but
the darkness does not comprehend it.” And the beginning
of this great work has assuredly commenced; for as men,
when left to nature and their own folly, did not at once
degenerate into the most complete demoralisation, so could
the newly kindled light only ﬂfumina.te the pagan darkness,
and restore them gradually to the former elevation, from
which they would be enabled to perceive the true God, and
to adore him in humility and love.”

On this subject Hamberger remarks, after explaining
that Ham (the impulsive) represents the fratricide Cain,
—~Shem (the generic word for man), whose descendants
were priests, represents the pious Abel,—and Japhet (the
expansive), who was also beloved by God, but had more
inclination for the outward and worldly, steps into the
&I:c:e of Seth:—“ It is, however, not to be disputed that,

from venerating mere nature, the heathens had in view
& divine idea. It was, therefore, not the stones or elements
which they worshipped, but rather the spirit with which
they, as 1t were, stood in connection tg.rough material
nature ; and therefore, though approaching the truth, they
never were able to behold the real unclouded attributes of
the Almighty. The Japhetites were unable to retain the
abstract idea of God ; and, as they were engrossed in a great
measure by the world and its occupations, they looked upon
the visible works of God as the divine idea. The Shemites
were the bearers of the knowledge of the unity of God as it
is preserved in the profound religion of the Old Testament.
The children of Ham receded far, and sank below the histori-
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cal horizon, as they fell away from God, and debased them-
selves by the most barbarous nature-worship,—or rather the
senseless and stupid fetichism. Some nations, however,
of Hamitic origin—as, for instance, the Egyptians, who
were inclined, and therefore capable of a higher cultivation,
by their neighbourhood to the Shemitic races—not only were
preserved from sinking deeper into a savage nature, but
actually reached a high state of civilization and knowledge
of Glod,—or rather a perception of the divine nature and 1its
multitudinous powers and manifestations. If we deny that
the mythologies of the ancients contain any but material
parts, we must also divest them of every sentiment of reli-
gion. But this we do when we maintain that they only
adored natural objects,—as the stars or elements.

The nations of antiquity were, however, as history proves,
possessed of such an enlightened and acute spirit that a reli-

ion entirely devoted to the senses could not by any possibility
ﬁ:;ve obtained credence among them, much less have main-
tained its ground for thousands of years. Even among the
children of Israel, some men, highly esteemed for their wis-
dom—as in the case of Solomon—were inclined to heathenism, *
which could not have been the case if the heathen religion
had been wanting in every foundation of truth. With
what earnestness the heathens devoted themselves to their
gods, and founded the most magnificent temples, and even
excavated whole mountains to do them homage! Even at
the present day, a spirit raised far above everything of
mere earthly nature’ speaks to us from the remains of Gre-
cian mythology. That states cannot exist without a religious
conviction, history but too clearly shows us; and yet all
heathen creeds are said to have been empty phantoms. Even
the Mosaic writings admit a certain reality for the gods of
the Gentiles: for instance, 2 Mos. 15, 11.

The longing for knowledge, according to Fr. v. Schlegel,
is the begimning and root of every higher knowledge and all
divine aspirations ; patience in the search, in faith, and in
the battle of life, is half way: the end is, however, never
more to us bélow than the hoped-for goal. The necessary
epochs of preparation and of gradual progress cannot be
oversteppeg or put aside in this the mnoblest striving of
humanity. The nations mutually assisted and influenced
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each other in fixing and maintaining their religious con-
sciousness, even after their dispersion ; and it was, without
doubt, through the Shemites, who were capable by their con-
stitution of receiving a higher degree of divine grace, that
the Japhetites were sustained and preserved from straying.
Through the exertions of theae nations a divine service and
a certain religious system were formed, through which not
only was the connection between their gods to be sustained,
but still more intimate relations were to be produced. The
fious heathen did not alone care for a merely idle acknow-
edfment of his gods or an outlet for his fancy, but was
rather deeply imbued with the desire of drawing still nearer
to them, an({ of, as it were, being incorporated with them.
It was on this account that such a power and activity lay in
the means which the heathens made use of for this purpose.

The Almighty does not abandon his children, though they
may endeavour to approach Him by circuitous ways, but
manifests Himself to them by whatever way they seek or
call on Him. The heathens were not capable of a spiri-
tual intercourse with the Almighty. God, therefore, com-
municated with them through oracles, through their reli-
gious rites, prayers, and offerings, which were not merely

roduced by chance, but were the results of higher and vital

ws. Through this, and particularly through the mysteries
in which, as it were, the gods were divested of everythin
but the purest spirit, a nch and powerful influence spreag
itself over the heathen countries, and from it sprang secu-
rit[w;, respect for their rulers and the laws, and, in fact, the
noblest virtues and capabilities of the human mind.

The descendants of Abraham, as is well known, were led
by the hand of God into pagan Egypt, where they increased
to a great people. Through the pressure of servitude, an
apostacy from the God of their fathers was to be feared,
w&ich in several cases actually took place. Their faith, how-
ever, was to receive a determined form for future ages, and
to unfold in a rich and glorious manner. For this purpose,
Grod raised in Moses a great preserver and leader to Israel,
and endowed him with wonderful powers and profound wis-
dom. The laws of nature were therefore su%ject to him
and the miracles which the Lord wrought throngh him must
have been glorious and immense compared with those of the
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heathens, as God determined to reveal Himself, not accord-
ing to His outward, but His inward majesty. These
miracles served to withdraw Israel from bondage ; but the
opposition to those laws, revealed so awfully from Sinai, wasa «
proof of deeply-rooted sinfulness ; and the children of Israel
were condemned to a forty years’ pilgrimage in the Desert,
before they might behold the Promised Land. The laws
served at to raise them to a higher grade of cultivation ;
and then, by sacrifices and festivals, to prepare them for the
Saviour, towards whom the glorious line of Prophets pointed
ever clearer and more distinctly : till at lengtﬁ Christ ap-
peared among men to unfold the most hidden glories of God,
and to reconcile the Almighty with humanity, at a time
when notoriously all nations were steeped in the deepest
night, under the shadow of death, and in the greatest need
of God’s grace. The Lord arose above them as the light of
the world, as the sun of life, and with His disciples illumi-
nated the whole globe. Through Christ, the most holy and
majestic secret 0% His eternal love had been fully revealed,
and man was enabled thereby to approach His glory ; while
the curtain which bad hitherto separated the Jews and Gen-
tiles was now raised. That which, up to this time, had been
regarded on both sides as a secret knowledge, was now uni-
versally made known; and the doctrine of the threefold
existence of God, and His holy teachings, were now to be
preached to all the world.

As the appearance of Christ produced a reconciliation
between sinful humanity and God, and, at the same time, a
reunion of the nations who were wandering blindly in dif-
ferent directions; so was it necessary for man to regain his
original connection with God and nature, between whom, as
it were, he formed the mediator, and to be placed in a very
high degree of mental perfection. For man possesses a
susceptibility as well for the divine as for the natural, and
also an inner spiritual, as well as outward organic, activity.
“ Man,” says Molitor, “is destined to connect created things
with God, and God with created things, through the uni-
versal bond of love. Inwardly he should receive the over-
flowing influence of divine love and grace ; and his outward
activity should be directed to spread the divine influence
through all spheres of creation, to rouse intelligent beings

_A__
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to an eternal love, and magically to impart an everlasting
harmony to the material world.”

In how far this reunion through Christ has been carried into
effect,or maybe,accordingto the circumstances and conditions
of future ages, does not belong to the province of this work.

If the first man lost his perfect harmony with God and
nature, and, at the same time, also forfeited his active govern-
ment, then must these have been restored after the restoration
through Christ. He would then communicate with God, and
the influences of nature would produce in him a disinclination
to receive any impressions which could militate against the
divine power of is mind. It was thus that through Christ
the true penetrating vision, and the original power over
nature, were restored ; for, as God at the creation endowed
the first man with dominion over all other creatures,—over
the fishes in the sea, and the birds under the heavens, and
over all animals upon the earth; and as Adam was able to
give to everything its proper name,—therefore the second
man, the Son of God, brought back the power over nature,
and imparted it, with the knowledge of all languages, to His
disciples. The holy spirit radiating from Our Saviour illumi-
nates every one who is born again through Jesus Christ;
and as, at the first apostacy at Babel, the confusion of tongues
became universal, so did the unity in heart and mind of the
disciples, gathered together in obedience, restore the unity of
language at Jerusalem ; and to them was given the power of
reclaiming men from sin and evil deeds, of healing sickness,
blindness, and all diseases, of working miracles, and of lead-
ing humanity to the true God. If, however, the true unity
of language consists therein, that the heart and soul are to act
on the will of Grod, and, being open to its influences, seize at
once upon the meaning; and that by word and deed it is
then proclaimed for the glory of the Almighty ; so must it
be that the true magical sight, and the proper direction of
the will, are restored, and then we may look forward to heal-
ing the sick by laying on of the hands, and prayer.

The meanings of dreams are to be valued according to
the inner nature of the same. From the preceding observa-
tions we shall be able to judge whether dreams are always
phantasms, and how much of truth or consistency their
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symbols and allegories may contain. Although most dreams
of the natural sleep are merely produced by the activity of
the inner senses, yet all are not s0 ; and there are few per-
sons who have not occasionally had significant dreams which
referred to themselves : that 1s, if they were inclined to and
observed such things. If the blood and the mind of the
sleeper were not agitated by any foreign and disturbing
influences, if the outward impressions which produce dreams
were known, if the remembrance of the dream were always
perfectly distinct, and if we were ugerfect;ly acquainted with
the language of dreams, we should often find our dreams
very instructive.

reams with changing shapes and an unconnected con-
fusion of ideas, arise, undoubtedly, from bodily uneasiness
and the circulatinf fluids, and are always without meaning.
A higher class is formed by allegorical dreams,—simple and
easily understood pictures of a more durable character.
Future and distant events are often indicated in these;
scenes and incidents are beheld which are afterwards ex-
perienced. Divinatory dreams are of a still higher descrip-
tion, and, like etic clairvoyance, are not bounded either
by time or place, but reveal the future, though generally
without reference to the dreamer: here bols are made
use of, almost without exception, to indicate the events,
and may be produced by higher influences.

The meaning of dreams has been in all ages very similar,
as we have already mentioned, and was made the subject
of a particular science. Since Artemidor, many writers
have given explanations of dreams, but usually without
much success, as the materials were in most cases
wanting to the investigators, and the appearances of the
dreams themselves extremely complicated: they, however,
state, that to dream of great and troubled waters indicates
sorrow and danger; thorns, difficulties; words mean tears;
to dream of death predicts rain the following day; and of
churches, sickness. Dreams, however, occasionally appear
to be ironical, and to indicate their exact opposites; alle-
gories and symbols are only frequent to those who dream
much, and observe their meanings. 'We might produce
innumerable examples of dreams from Cicero, and others;
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but we shall content ourselves with mentioning one or two
which have occurred in the present age.

Dr. X , & friend of Professor Sachs, of Erlangen, had
the following dream one evening, after a conversation on
natural philosophy with the professor : —“ I ascended a
mountain, on the summit of which stood a temple: as I
entered it I perceived a comgany of Freemasons sitting in a
room which was hung with black. I heard a glorious in-
spiring funeral chant. To my inquiry for whom these
ceremonies were being held, they replied, for brother Sachs. .
Three months afterwards I received the intelligence of
Suchs’ death, which had resulted from a dangerous illness
produced by the ascent of a steep mountain. Half a year
afterwards I was present at the ceremonies held in his
honour in the Lodge at N A :

Similar allegorical visions are occasionally described by
magnetic clairvoyants, and have been recorded of the
Oracles. When the cholera broke out in 1831 in Berlin,
all Brandenburg was in alarm. K——, a teacher, however,
said,—“1 saw in a dream that a monster came towards
Brandenburg from the East ; but when near to it the monster
sprang to the right and to the left: Brandenburg will
escape.” 'This proved to be the case.

any interesting instances of allegorical dreams and
visions are brought forward by H. Werner in his “ Guardian
Angels,” and “ Symbols of Language ;”’ where single stages
or even the whole course of a disease, and the proper treat-
“ment to be pursued, were stated; and also where future events
are allegorically indicated.

Oberlin (Berichte eines Visionirs iiber den Zustand der
Seelen nach dem Tode, 1837,) relates some singular instances
of symbolical dreams which occurred to himself, with the
remark, that many dreams lie deeper, and are enacted in a
deeper stage, than is generally imagined. He says, “If I
do not at the moment of waking transfer such a dream care-
fully, as it were, to the outer senses, so is thé recollection of
it lost to me until perhaps some future and similar state
reveals it again. I beheld two young men who from mere
ambitior were striving to force themselves through the
eye of a needle. They were exhausted, dripping with perspi-
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ration, and so red in the face that they appeared to be on
the verge of apoplexy. It was said to me, if these peril life
and everything belonging to it, wife and children, to attain
an empty shadow, what should you not do to gain the great
promise ? Another time the interior of a temple was opened
to me, into which I went with fear and deep veneration. It
was dark around mé, but I could perceive a grandeur and
majestic simplicity such as I had never before seen. A person
met me who appeared to be the sacristan, and reproved me
earnestly but with kindness for having entered where it was
not permitted to me. The temgle was situated in a glorious
island ; and the place was called in the language of the in-
habitants by a name resembling “ Forest-stream,”” but was at
the same time associated with the word * Philadelphia.”
In going out I saw a cradle containing eight well-formed
but very small children. The mother, who sat near them,
was a slender, light form, and replied to my question
whether they were of the same age, that they were born one
after the other, but that, to her great sorrow, not even the
eldest could yet walk. Upon this I understood inwardly that
this referred to me. This is the consequence of hasty actions
which are born before they are matured. Flower-pots were
also shown to me containing a dark green substance of the
consistency of treacle, but of a dangerous and noxious nature,
and covered over with soft glass. I was told that this was
produced by the so-called wits and men of letters. At
another time the streets of a town were shown to me, so
entirely cleared of the mud and dirt that the foundations of
the houses were laid bare. I understood from this picture
that I was now purified from many vices, but that I must
provide myself with the necessary virtues, or else the edifice
might be mjured at its foundations.” When he felt a great
desire to die, fire and water were shown to him, as being
incompatible with each other, and shortly after he saw
a half-finished building, where a well-known and skilful
sculptor was chiselling at a stone which had long been built
into the wall. He thought this absurd, but it was explained
to him thus—that if any one desired to enter upon eternal
life before his time, he would, like the stone, require
chiseling and cutting afresh.

Dreams are occasionally so vivid that they become poetie,
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and even rouse the organs of the will—the muscles—into
activity. There are instances of persons having finished
the most beautiful poems while dreaming; of others having
composed music, or completed things which when awake
they had left unfinished. Examples of the prediction of
future events are so frequent and so well authenticated as
to result that it is unnecessary to make any quotations here :
all this taken together induces the belief that the spirit of
dreams is identical with that of the seer as well as that of
the poet and prophet. And why should not a higher inspi-
ration come over the dreamer, in which the divine breath
planted within him might inflame his heart and illuminate
his countenance, so that, liké David, he should raise hymns
of praise to his Creator, who permits him to look beyond the
bounds of time and space? Dreams also give evidence of
the universal and original language which sees the original
in its symbol, and at once comprehends it, while the prosaic
understanding is occupied with its laborious explanations
and conclusions. In this manner the poetic dreamer, the
Pythia, and the Prophets, are of similar origin and powers.

It is not of rare occurrence that relations, or persons inti-
mately connected with each other, have similar dreams at
the same time; but very peculiar when a poetic inspiration
is a8 it were the connecting medium. It was thus that a
Canon of Werda, on the Rhine, repeated the verses in which
Melancthon announced his death duringa dream. A friend
of Schubert’s, who was perfectly ignorant of his sister’s ill-
ness, arose in the night of her death, and with sighs and
lamentations wrote something on a paper. The next morn-
ing he found, to his alarm and astonishment, the paper with
a poem on the death of his sister. (Werner.)

Through impressions produced on the outer senses, par-
ticularly by whispering into the ears, the sleeper may be
forced to d?’ream, and placed as it were in any desired frame
of mind.

But more remarkable is the power of producing dreams
in others by the mere action of the will. Agri%)a v. Nettes-
heim (De Occulta Philosophia, lib. iii. p. 13, Lugd.) states
“that at a great distance it is possible, without any doubt,
to influence another person spiritually, even when their po-
sition and the distance is unknown, although the time cannot
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be fixed within twenty-four hours.” Thishad been done by
the Abbot Trithemius, and he himself had also done 1t
several times ;—(et ego id facere novi et smpius feci) In
later times Wesermann relates many experiments in Dusel-
dorf, of this power of sending dreams. (Kieser's Archiv.
fir den thier. g}agnet. vol. vi. p. 136.)

It has been also remarked that in the Scotch second-sight
several seers have at the same time, though at distant places,
had the same visions.

As such facts are not to be disputed, and as it is well
known that precisely similar thoughts and presentiments
occur simultaneously among friends, it is impossible to dis-
pute the fact of a mental communication. But how does it take
place? Spirits, as intermediate beings, are out of the ques-
tion ; it would be a strange occupation for them, and we are
not aware by what means they could make their communi-
cations. The transmission of the soul of one person from
its proper body to the body of another person is utterly im-
possible, as during life the soul cannot leave the body, and
18 equally unable to double itself; and even could this be
the case 1t could not act upon the other person outwardly,
but must do so inwardly and spiritually. This mutual in-
fluence cannot therefore be otherwise explained than by an
immediate mental magnetic excitement ; and, if this is possi-
ble, other mental impressions are equally possible and ac-
cording to reason.

Examples of dreams from the world’s early ages must not
omitted. The dreams of the Israelites, as recorded in the
Bible, will be noticed later. I shall mention afew from
Cicero, who gives instances of many dreams from common
life as weil as having occurred to philosophers. Particularly
remarkable are those of Simonides, to which the Stoics so
often refer. 'When this Simonides discovered the corpse of
an unknown person, it appeared to warn him not to go on
board a vessel which he was about to do, as it would be lost
at sea. Simonides followed this admonition ; but all those
who were in the ship were lost during the voyage. The
other and still more remarkable one was as follows :—When
two Arcadians were travelling together and reached Megara,
one turned into an inn, and the other went to a friend. At
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night, when the one who was staying at his friend’s house
was asleep, it seemed to him that his companion appeared,
and implored him to hasten to his assistance, as the innkeeper
was about to murder him: alarmed by this dream he spran
from his bed, but lay down again when he had collected his
faculties, and considered the dream as of no account. How-
ever, no sooner was he asleep, than his comrade reappeared,
and begged him, that, as he ﬂad been unable to render him
assistance when alive, he would still avenge his murder ;
that he had been killed by the innkeeper, had been concealed
upon a dung-cart, and that he should be driven through the
city gate the next morning. This dream produced such an
impression that he proceeded to the gate early in the morn-
ing, and inquired of the driver what he had in the cart: no
sooner had he said this than the latter took to flight: the
corpse was discovered, and the innkeeper was punished.
The dream of Alexander the Great was slso most singular.
Sleeping beside his friend Ptolomseus, who was mortally
wounded, be dreamed that a dragon belonging to his mother
appeared before him bearing in his mouth a root
which would save his friend’s life.  Alexander related
the dream ; the root was discovered, and Ptolomsus and
many other soldiers recovered by its use. The wife of
Julius Ceesar, Calpurnia, dreamed that her husband fell
bleeding across her knees; she told him her dream, and
warned him not to go out that day: heedless of her prayers
he went to the forum, and was stabbed with twenty-three
wounds. There are whole nations whose dreams are con-
sidered sacred. Pomponius Mela (De situ orbis, I. viii. 50)
mentions & people in the centre of Africa who have the
custom of sleeping on the graves of their ancestors, and who
consider their dreams as the direct inspirations of the
dead. '
That truths are revealed to man in sleep which, awake,
he is ignorant of, is so confirmed by history that few
will require many examples to prove it. Dreams have
been long ago described by acute observers in such a
striking manner, that we perceive at once that they were
able to distinguish the real from the false.

Among the Greeks the double nature of dreams was
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recognised, for Homer makes the following observation in
the Odyssey : —

Immured within the silent bower of X

Two portals firm the various phantoms H

Of ivory one ; whence flit, to mock the brain, .
Of winged lies a light fantastic train ;

The gates opposed pellucid valves adorn,

And columns fair incased with polished horn.

Voss remarked that Homer employed a pun in these
lines ; the word ivory being in Greek similar to deception,
and korn to accomplishment. There was also a meaning in
the material itself ; horn being transparent, and ivory opaque.

At the present time innumerable examples of remarkable
dreams are recorded in psychological works, particularly in
Moritz's “Magazin fir Seelenkunde,” and Schubert’s
“ Symbols of Dreams.” Instances of dreams which resemble
magnetic clairvoyance are mentioned by Passevant. In con-
clusion, one dream may be mentioned from a letter of St.
Augustin’s to Evadius (August. Epistola 159. Editio
Antwerp, i. 428) :—

“X will tell you something,” writes St. Augustin, “on
which you may reflect. Our brother Gennadius, well known
and beloved by us all, and & most renowned physician, who
now lives at é'arthage, -and formerly distinguished himself
at Rome, and who is known to us all as a pious mgn
and a benefactor to the needy, told us lately that when a
youth, notwithstanding his love for the poor, he doubted
whether there could be a future existence after death. God,
however, would not forsake his soul, and therefore a youth of
a radiant and noble countenance appeared to him in a dream,
and said, ¢ Follow me!” Following him, he came to a cit
where, on the right hand, he heard sounds of the most deh-
cious harmony. Inquiring what this might be, the youth
replied that it was the singing of the saints and the just.
He awoke, and the dream fled; but he reflected as much
on this dream as it was possible to do. Another night
the same youth appeared, and asked if he remembered him.
Gennadius was able to relate the dream, and to describe the
songs and rejoicings of the saints, without hesitation. The
youth then asked if he had seen that which was described
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in his sleep, or when awake: ‘During sleep,’ he replied.
¢ You have answered and remembered well,’ replied the
youth; ‘it is true that you saw it during sleep, and know
that that which you now {ehold is also beheld during sleep.’
The youth then said, ¢ Where is your body ? ‘In my
sleeping apartment,’ replied Gennadius. The youth: ¢ But
iio y;)u kmow that the eyes of the body are sealed and use-
ess {’

“ Gennadius.—* I know it.’

“ The youth.— What description of eyes are, then, those
with which you see in the body ¢’

“ Gennadius was silent, and knew not what to reply.
As he hesitated, the youth explained to him that which
he had come to teach, and continued: ‘As the eyes of
your body are now inactive and useless, and yet those eyes
with which you behold me and this vision are truthful, so
will you after death, and when the bodily eyes are useless,
be ﬁ.ﬁed with a power of life and of feeling. Therefore, har-
bour no more doubts of a life beyond the grave.’ ¢In this
manner,’ relates our friend, ‘was all my doubt removed.’
éﬁg g,v’hat instructed him but the providence and mercy of
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THIRD DIVISION.

SOOTHSAYING.

CICcERO has written a work upon soothsaying which contains
a treasure of all things apierta.inipg to magic. He com-
mences it in a manner which is highly remarkable to us at
the present day.

“ From the heroic times there has been a universally re-
ceived belief among all nations, that among men is to be
found the power of soothsaying (esse divinationem),—that
is, a presentiment, a knowledge of future things. Certainly
a glorious gift, through which mortal nature becomes like
to the gods. Iamacquainted with no people, either civilized
or learned, savage or ignorant, which does not believe in
the prediction of future events, by a few individuals who
understand and are able to foresee the future. Is it not,
therefore, presumption to endeavour to overthrow things
firmly fixed and venerable by age through calumny” (que
est igitur calliditas, res vetus tale robustas calumniando velle
pervertere).

Cicero speaks on this subject in such an instructive and
pleasing manner, that we shall follow him in his own words
somewhat farther.

¢ Soothsaying is of two natures,—kinds and artificial.
The artificial consists.of presupposition, speculation, and
partly of experience ; the nal is produced by the soul
seizing upon anything divine whence we ought to be gure
in heart (haustos, libatesque animos habeamus). Artificial
soothsaying is of the following descriptions :—Firstly, from
the entrails of animals; by conclusions drawn from the
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lightning and storms, from the flight of birds, from the stars ;
from lots, and from portentous signs and omens. In all
these we must rather look to the fact than search for the
causes : we should regard the examples of all nations, and,
although we may not at once be able to account for them,
we must at least not doubt facts which have really happened.
If some things are false and others are true, we must not
therefore consider soothsaying as fallacious,—just as little
a8 we ought to call our eyes useless because they do not always
serve us aright. God does not derire that we should under-
stand all this, but that we should make use of it.”

Some instances of predictions and lots (sortes) are very re-
markable. Shortlybefore the battle of Leuctrathe Lacedsemo-
niansreceived asignificant warning. Inthe Templeof Hercules
the weapons clashed together of their own accord, and the
statue of Hercules itself was covered with sweat. At the same
time, according to Callisthenes, the locks and bolts in the
Temple of Herculesat Thebes flewopen,and the weaponswhich
‘hung upon the wall were found lymg on the ground. The
Beeotian soothsayers announced victory to the Thebans. The
reverse at Leuctra was also predicted to the Lacedzmonians
in several ways; for the statues of Lysander, who was the
‘noblest Imeegmmonia.n, which stood at Delphi, were over-
grown with plants, and the golden stars, which were placed on
these statues after the celebrated naval victory of Lysander,
fell down a short time before the battle of Leuctra. But
the most significant sign of all happened at Dodona, where
the Spartans inquired of Jupiter concerning the coming con-
test. The containing tge lots was placed on the ground,
and an ape, which was kept for amusement by the king of the
Molossi, scattered them to the winds. The priests at once
answered that the Lacedemonians ought rather to consider
their safety than the battle.

Such violent earthquakes preceded the defeat of Flaminius,
that in Gaul and the neighbouring countries whole towns
were swallowed up; the earth sunk in many places, and the
sea forced back the currents of the rivers towards their
sources. When the Phrygian Midas was a child, the ants
carried a number of grains of wheat into his mouth while
he slept, from which people predicted that he would be im-
mensegy rich ; and bees settled in Plato’s mouth as he slum-
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bered in his cradle. The nurse of Roscius saw him during
the night in the folds of serpents, and, terrified at the sight,
called for help. The father of Roscius carried him to the
soothsayers, who replied that none would be more exalted or
renowned than this boy. Many omens appeared to the
Romans on the eve of the battle at Teutoburg. The heavens
showed in many ways their displeasure. The Temple of
Mars at Rome was struck by lightning and burned; the
statues of Victory, which looked towards Germany, were
turned round by an earthquake towards Italy ; Alpine moun-
tain peaks fell 1n, and terrific columns of fire burst from the
chasms.
Such si have been recorded in later times, and more
particularly those connected with lots or “sortes.” The
ancient Germans, who placed much reliance in soothsaying,
were accustomed to consult these lots, and even retained
their faith in them after their conversion to Christianity.
They consulted the flight of birds, the crowing of cocks: from
migratory birds, from the hooting of owls and the croak-
ing of ravens, and from the elements, good and bad luck, fire,
war, and death, they obtained prognostics. In Germany this
description of soothsaying was so widely spread, that many
laws were made on the subject. In the constitution of 1572,
and the public regulations of 1661, of Kur-Saxony , capital
punishment by the sword was threatened to those who
dared to predict the future by the black arts, or to converse
with the devil through ¢ sta{s, or by any other means, and
receive from him knowledge of things hidden and to come.
No one nation of antiquity was so generally convinced of
the truth of soothsaying as the Greeks, not even exceptin
the Jews. Such an enlightened people must have devote
much attention to that which could not alone arise from
riestcraft and the system of oracles. The poetic talent
eing expanded to such a degree with them, it was per-
fectly natural that they should pay some attention to the
inner voice of the mind; not only in dreams, but also in pre-
sentiments : they therefore were not only acquainted with
natural, but also to a very great extent with artificial sooth-
saying, by which the soul is enabled to perceive the future,
which they ascribed to the gods, from whom they supposed
everything to be derived. For the gods, who know
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everything past and to come, imparted it to man from affec-
tion to him, either unsolicited or in answer to his prayers,
and give him signs by which he may be guided (onueia).
The Greeks had four kinds of such signs—1. birds, 2. voices
(¢finar), 3. symbolical signs of circumstances (evpfBora), and
4. sacrificial auguries. To predict from the flight and voices
of birds was one of the most ancient and universal modes of
divination among the Greeks; so that from it the whole
science often derives its name. As birds, through their
organisation, are peculiarly sensitive to atmospheric
changes and influences; as their migration depends on
circumstances in connection with the revolution of the year;
and as they moreover exist in the least controlled element,
and are as free as it, so was the idea very natural that
they were more exposed to the direct influence of the
gogs', and less subject to the coarser materialism of the
earth. Birds were therefore from their nature as it were
prophetic. Lassaulx says, “ The so-called divine and
evil voices appear to be related to the Jewish belief of
Bath Kol, and rest upon events which cannot be possibly
explained or accounted for.” Examples are given by
Herodotus, 1x. 100; Dionys. Hal. x. 5; Plut. vit. Sylle,
P- 465. Zeus, from whom, as in the latter instance, they
.were supposed to proceed, was also worshipped as
“xavoppaiog” Among the symbols (oiuBora) were
reckoned all prophetic signs which might arise from meet-
ing various animals, and also all extfaordinary phenomena
of nature,—thunder and lightning, eclipses of'y the sun and
moon, bloody rain, and every striking malformation in which
it was supposed that nature showed her deep sympathy with
human destiny. For that between heaven and earth there
exists a bond of sympathy, is one of the oldest beliefs.
(Appian, L c. ix. 4; Dio. Cass. xlvii. 40, e. s.; 10, 15, ex.
Emp. v. 8, p. 338) )
ivination, lastly, by the entrails of animals (iepopuarria,
lepoororia, pavrela é Svoiwy), which prevailed among all
nations of antiquity, originated in the sacrifice of
animals, which were offered in the place and as substi-
tutes for human victims. (Lassaulx on the Pelasgian Oracle
of Zeus at Dodona, Wiirzburg, 1840, s. 2.)
8till more firmly rooted than even the above-mentioned
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methods, was the belief in natural soothsaying through the
prophetic excitement of the soul, when time and place
formed no barriers according to the universally received
idea. The ancients generally believed the human soul to be
of a divine origin, and therefore not subject to the laws of
nature ; they believed that it was only mixed with the earth
matter from having sinned in its pre-earthly state, by which 1t
bad lost much of its former power of penetration. (Plato, in
Pheedrus and Phedon; Cicero de divinitat. 130). Man has,
however, not wholly lost the power of the seer, for according to
its nature it is imperishable. ¢ As the sun,” says Plutarch,
“does mnot become radiant only when it pierces the
‘louds, but is always so though. obscured by the sur-
rounding mists; so the soul does not receive the power
of looking into the future only when it passes from
the body as from a cloud, but has always possessed this
power, although dimmed by its mixture with the mortal
part of the body.” As the power of soothsaying is
natural to and a portion of the soul, though latent in the
usual circumstances of life, it may be aroused by a higher
power, or can become active when the strength of the body
18 weakened. This is particularly the case in those circum-
stances where the soul has least in common with the body,
and is not compelled to look at the material being of things.
Such lucida intervalla are most frequent in sleep and dreams.
Xenophon (Cyrop. viii. 7, 21) says—* The souls of men
appear to be most free and divine in sleep, and in that state
throw glances into the future.” Josephus also says (B. J.
vii. 8, 7), “In sleep, the soul, in no way disturbed by the
body, enjoys the sweetest repose, holds conference with
Gog, to whom it is related, and floats to and fro over things
past and to come.” That sgontaneous soothsaying which
aﬁpears often onthe approach of death was well known in
the earliest ages. In Greece the belief in the prophetic
wer of the dying was so universal, that Socrates expresses
it in the Platonic Apology as an established fact. Cicero
says the same, and to him we shall refer again; Arrianus
(]ge exped. Alex. vii.), and Aretmus (De causis et signis
morb. acut. etc.) In extacia, however, whether spontaneous
or arising from convulsions, soothsaying has been a uni-
versally known. phenomenon, which was said to be produced
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either by divine or physical influences, or by inspiring
springs and vapours of the earth. Plutarch classes the
latter (Mor. p. 432, a.) among the various species of mania,
of pavriov pebpacai mvevpa. Plato mentions the first
especially in Phedrus, and Pliny brings forward man

remarkable instances of cataleptic extacia (vii. 52,174, p §

“To natural soothsaying,” says Cicero, “belongs t
which dres not take place from supposition, observations, or
well-known signs, but arises from an inner state and activity
of the mind, in which men are enabled by an unfettered .
advance of the soul to foretell future things : this takes place
in dreams, in cases of insanity, in madness (per furorem
vaticinantes), and also in minds of great constitutional purity.
Of this description are the oracles—not such as are grounded
on augurial signs, but those which arise from an inner and a
divine source. If we laugh at predictions drawn from the
sacrifice of animals as folly, if we turn to ridicule the Baby-
lonians and the Caucasians, who believe in celestial signs,
and who observe the number and course of the stars,—if; as
1 have said, we condemn all these for their superstition and
folly, which as they maintain is founded upon the experience
of fifty centuries and a half,—let us in that case also call the
belief of ages imposture,—let us burn our records, and say
that everyt&lgling was but imagination! But'is the history of
Greece a lie, when Apollo foretold the future through the
oracles of the Lacedssmonians, of the Corinthians 7 I will leave
all else as it 18 ; but this I must defend, that the gods influence
and care for all humanaffairs. The Delphian oraclewould never
have become so celebrated, nor so overwhelmed by presents
from every king and every nation, if every age had not experi-
enced the truth of its predictions. Or has its fame departed ?
The power of the e&rbg which moved the soul of the Pythia
with its divine breath may have vanished through age, as
rivers are dried up or take other courses; but the fact is
ther?, and always will be, without we overturn history
itself.”

That men often foretell events shortly before their death is
one of the earliest experiences, and in no respect does it differ
from the other examples already mentioned ; the predictions
made by such persons have reference to persons and events,
and often with the most minute partic . An illumina-
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tion of the countenance also takes place, as in clairvoyants.
Children of tender years tell those who surround them their
future, like old men ; and people who were not considered
ill, even a few days before their death, as well as those who

had lain for years on the sick-bed. Even persons who for .

many years had been insane have been known suddenly to
become possessed of their senses, and to disclose the future
shorily before dissolution. Examples of this may be found
in the most ancient authors,—Hippocrates, Galen, Avicenna,
Aret®us, Cicero, Plutarch, and numbers of others. Experi-
ence shows that dying persons perceive things which they
are unable to describe; that they hear the most enchanting
harmonies, and that the powers of the soul are so increased
that they overflow with the most inspired and poetic words.
A few examples may be quoted.

Homer was well acquainted with this: for the dying
Hector foretold the approaching death of Achilles. “;'leen
Calanus ascended the burning funeral pile, and Alexander
asked him if he were in need of anything, he replied
“ Nothing! the day after to-morrow I shall see you ;” which
was verified by subsequent events. Posidonius mentions
a dying Rhodian, who named six persons, one after the other,
in the order in which they were to die. Plutarch draws the
following conclusion :—* It is not probable that in death the
soul gains new powers which it was not before possessed of
when the heart was confined by the chains of the body ; but
it is much more probable that these powers were always in
being, though dimmed and clogged by the body; and the
soul is only then able to practise them when the corporeal
bonds are loosened, and the drooping limbs and stagnating
juices no longer oppress it.” Aretmus uses almost the
same words :— Until the soul is set free, it works within the
body, obscured by vapours and clay.” Modern examples
may be met with in Werner, “Symbolik der Sprache.”
Older ones are collected by Sauvages,“ N osologia methodica,”
t. iv.; Quellmalz, “De divinationibus medicis,”” Freiburg,
1728 ; Janites, “ Dissertatio de somniis medicis,”” Argen-
tinati, 1720; and particularly by M. Alberti, “ Dissertat. de
vaticiniis sgrotorum,” Hale, 1724.

Somnambulism, or sleep-walking,.belongs to dreams and ’

natural soothsaying.
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By somnambulism and sleep-walking, we understand that
state in which people, in the night and during sleep, at
certain or uncertain times, leave their beds, dress them-
selves, occasionally speak, walk about, and do things which
almost always differ very much from their ordinary daily
occupations. They are, however, generally in perfect health,
and free from any symptoms of fever. Their actions are
often very strange : the somnambulist walks, reads, writes,
and often performs the most difficult, and, in any other state,
very dangerous feats; he climbs and mounts walls and
roofs; sits down on the very edge of dangerous places;
crosses the most terrific precipices on ridges of stone, and
is able to do things which, in the natural state, would be
impossible. A peasant, in my native-town, was in the habit
of getting up at night to do work which he was not able to
do when awake. He left the house with closed eyes, and,
after having finished his work, returned and went quietly to
bed. At one time, he took his axe and felled a tree which
hung over a foaming turrent at the bottom of a frightful
abyss. An apothecary read his prescriptions, at night,
through the ends of his fingers, and always made them up
best when in the somnambulic state. There are many thou-
sands of similar instances.

Usually, the outward senses are, as it were, dead; it is
but seldom that the eyes of somnambulists are open, and
even then they do not see with them; they do not hear
that which goes on around them, not even when spoken to,
though it is very perilous to call to them by name when at
any gnngerous Place, as they occasionally awake, and in the
sudden terror of the moment probably meet with some
injury.

There have been examples where somnambulism has also
taken place by day ; but such cases were probably connected
with disease, and would then constitute a species of delirium,
from which it would be very difficult to recall them. The
diseases with which sleep-walking are connected are Cata-
lepsy, Hysteris, Melancholy, Epilepsy, and 8t. Vitus’s
Dance. It has also been observed in inflammatory and in-
termittent fevers, and particularly in youth.

Somnambulism was, in the earliest times, a subject of
many theories and investigations. The Greeks called it
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Ywvofared ; the Romans, noctambulatio and somnambulismus.
Forest calls it a nocturnal insanity ; Ettmiiller, a waking
sleep and a sleeping wakefulness ; Paracelsus, a madness of
the dreams; Junker, a disturbed imagination at night;
A. v. Haller, a violeént excitement of one part of the brain
while the others are at rest; Weickart, a higher class of
dreams, subject to the will, which endeavours to free it from
some oppression ; Brandis, an excitement of the whole brain ;
Hofman, a half-waking dream, in which the creative power
of the soul operates outwardly ; Van Swieten, De Haen, ete.,
a transition state between dreaming and waking ; lastly, Hel-
mont ascribed it to the moon :— ‘

In the following works a full account will be found of all
the phenomena of sleep-walking.

Jacob Horstius, De natura, differentiis et causis eorum

ui dormientes ambulant, etc., Lipsi®, 1693.—G-. G- Richter

issert. de statu mixto somni et vigilie quo dormientes
multa vigilantium munera abeant, Gotting. 1756.—Gottfr.
Fr. Meyer, Versuch einer Erklirung des Nachtwandelns,
Halle, 1758.—Schenkius, Dissert. de ambulatione in somno,
Jen®, 1671. — Pigatti, Sonderbare Geschichte des Joh.
Bapt. Negretti, eines Nachtwandlers, aus dem Italien, Niirn-
berg, 1782.—De la Croix, Observation concernant une
fille cataleptique et somnambule en méme temps (Hist. de
P'Acad. Royale des Sc. 1742).—Francesco Soave, Di un nuovo
e maraviglioso sonnambulo, relazione (opusc. scelti sulle
science e sulle arti, Milano, 1780, t. iii. p. 204).—Tandler,
De noctisurgio, Viteb. 1602.—Th. Zwinger, Dissert. de som-
nambulis.—E. Forster, Insignium somnambulismi spontanei
exemplorum narratio, Kilie, 1820.—Schlozer, Dissert. de
somnambulismo, Vien®, 1816.—Bohn, Casus &gri, noctam-
bulationis morbo laborantis, Lips. 1717.—Unzer, Gedanken
vom Schlaf und Triumen, Halle, 1746.—Abbé Richard, La
théorie des songes, Paris, 1767.—Muratori, Ueber die Einbild-
ungskraft.—Moritz, Magazin der Seelenkunde.

To natural soothsaying belongs, lastly, second-sight; in
Qaelic called Taishitaraugh. As in sleep-walking an inner
activity arises during sleep, so does, in second-sight, a dream
state appear, when awake, connected with an increased keen-
ness of the senses. Visions, sounds, and even sensations of
taste and odour, are experienced : these phenomena are most

YOL. I ¥
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frequently observed in the Highlands of Scotland and the
‘Western Isles, especially Skye; also on the Danish coasts
and islands. It is also mel with in connection with other
somnambulic manifestations—as, for instance, among the
¢ convulsionairs ”’ of the Cevennes, the wizards of Lapland,
in the Mauritius, and on the African coast. Second-sight
is occasionally hereditary.

The phenomena are these :—At the moment of the sight,
which takes place suddenly and irregularly, either by day or
night, the seer becomes immoveable am{ rigid, often with
open eyes; he neither sees nor hears anything of that
which 18 going on around him outwardly, but foretells
future a.n§ distant things; it is as if a portion of far-off
space and time were placed before him as a perfect and
living picture: for instance, deaths, the arrival of persons
who may be hundreds of miles distant, events occurring at
other places, battles by land or sea. The language used in
second-sight is often symbolic, and experience alone may be
able to unravel its meaning. The vision is often absurd,
like a fantastic dream; as in one case where the seer saw
himself, though from behind, and only recognised himself
when he had put his coat on backwards. The power of
second-sight may be transferred to another person, through
the hands or feet; it is even, in some cases, infectious, so
that persons at a distance occasionally see the same vision.
Even little children have this power, which is shown by
their screaming when an ordinary seer sees a funeral; and
it has been maintained that animals possess the same gift,
. either transferred to them, or arising naturally.* If the seer
removes to another part of the world, he loses the power,
but regains it when he returns. Second-sight differs from
dreams and somnambulism so far as that the seer
retains the most perfect remembrance of that which he has
seen, and that the visions themselves occur in a perfectly
wakeful state. It differs from common ghost-seeing, as the
seer is perfectly master of his senses, and does not fall into
those convulsions and rigidity which are produced by the
former; and lastly, it has nothing in common with the re-
ligious visions of the 17th century, of Pordage, Brandeg,
Jeane Leade, &c., as it is not of a religious character.
Occasionally voices are heard,—called by the Scotch ¢aish ;
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or events are announced by the organ of smell,—as, for
instance, a dinner in the future! During the last century,
second-sight is said to have become less common in the
Scottish 1sles; but, according to Bendsen (Kieser's Archiv,
8 dlf 3 S)ilgl if) still very cox:l;nllon in Denlr}ark, where it
is distinguis a great peculiarity; as a future second-
sight is predicwg and described, in which the revelations
are to be made.

The so-called corpse-seeing which some persons possess,
by which they foretell the decease of certain persons, and
“ Doubles,” both belong to this class, in which the seer either
perceives himself, or where different persons are seen
together when the originals are far away. The act of seeing
one’s “ double ” is falsely believed, by the people, to denote
an approaching death. The following are peculiarities be-
longing to “ second-sight.”” The seer is involuntarily seized
by the “ sight,” and the visions, and pictures, and the sym-
bolical language, are, in all cases, very similar in character.
If the second-sight takes place in the morning, it will be
fulfilled within a few hours; if at noon, in the same day;
if in the evening, probably during the night; and should
candles have been {ighted, though fulfilled at night, yet
possibly not for months or years, according to the time of
night in which the vision has been seen. The explanations
are given as follows, by Werner :—grave-clothes wrapped
round a person predict death; if only covering half the
body, not for upwards of six months ; but if the cloth covers
more, death will follow in a few hours. A skull placed upon
a man’s bfeast predicts a dangerous illness; cross-bones
under the head, a mortal one. If a woman stands at the
left hand of & man, she will become his wife ; if many are
seen, the one who is nearest him is intended. A spark of
fire, seen on the arm of any persof, represents the death of
his child. It is impossible to prevent the fulfilment of the
“second-sight,”” by any precautions that may be taken; no
attempts to prevent it have ever met with success, and it
seems as if, in these visions, all such objects were tacitly
taken into consideration ; the bare fact as 1t will, not as 1t
might happen, is seen.

‘Werner produces well-authenticated instances of second-



68 HISTORY OF MAGIC.

sight, which have arisen spasmodically, and also in the mag-
netic somnambulism. The following are specimens : —
Dorothea Schmidt, of G6z, near Brandenburg, suffered,
when eighteen years of age, from hysterical fits, in which
the “second-sight” gradually manifested itself, and at
length arrived at such a state of perfection that, up to her
27151 year, she predicted almost every death that took place
in G6z. The vision generally took place at night, between
eleven and twelve. She awoke in great terror, and always
was impelled to go into the open air, where she saw the
funeral, after which she felt relieved and went to bed. (In
this case, evidently a clairvoyant sleep-walker.) At first,
she could see, from the place where she lived, the house
from which the funeral proceeded ; but later, when she re-
moved to the opposite end of the village, and could only see
the church and church-yard, she was unable to state in
which family the death would occur, although she knew the
sex of the person, and whether it was a child or a grown-u
person. If it was a child, a figure of & man carried a smaﬁ
shining coffin under his arm. Before she understood the
nature of these appearances, she endeavoured, for the pur-
ose of discovering whether the procession was formed of
iving persons, to meet it ; but an irrepressible terror came
over her the nearer it approached, and an inner power com-
pelled her to turn aside, although if any one else happened
to be in the path of the procession it invariably gave way
to them. She saw in this way that it carefully avoided the
watchman when at a distance from him. She once saw a
man who stood beside her, also at a funeral. She only sees
this class of visions, though referring to all the inhabitants
of the village, as well as ki_r own relations. In 1837 she
was still living, and in theNull possession of her faculties
and health. Among other remarkable circumstances she
saw the coffin of a suicide without the usual radiance ; when
her second son died she overcame the terrible impulse to go
out, as she was unwilling to see the funeral of her child, whose
decease she had foretold. The following day she says that
his head was surrounded by a glory which increased during
the two hours preceding his death. Many years ago,
- Bagghesen, a sEepherd of Lindholme, in Funen, had
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the gift of second-sight. Very early, for several mornings
following, he saw a man, whom he could not recognise, as
his back was turned towards him, fall into a deep piece of
water near his house. A few days afterwards, as%e was
going out very early to his work, his foot slipped on the
edge, and he was drowned.

In the parish of Riesum, in Funen, lived a celebrated
seer, Wilmsen. He once saw, near Nordriesum, a large
funeral procession, in which it appeared to him that the
coffin separated into two parts, and that each half was
carried by four bearers. He was unable to explain this, but
a short time afterwards, two persons were buried at the
same time, and at the particular spot the two coffins swerved
to the roadsides on account of a large puddle. (Kieser,
Archiv, 8. Bd. 8. 8.)

Paul Bredersen, in Bramstadt, saw a funeral, in which he
perceived himself sitting, with his neighbour Christian, in a
carriage drawn by two white horses. From this, he ex-

d the death of Christian’s mother ; but he could not un-
erstand the white horses, as none of that colour were to be
found in the village. - In three weeks time the old woman
died, and the neighbour’s bay horses were harnessed to the
carriage. The procession was already in motion, when one
of the horses fle)ll, and was not able to go any further. In
great haste a messenger was sent to the nearest village,
where it happened that the only horses to be procured were
white ones.

In 1821 there was a seer in Niebiill who had many singu-
lar visions. He was a glazier, and at one time was engaged
in putting in some panes of glass for a person of the name
of Welfen. In the room where he was working he saw
Welfen’s daughter, a girl of eighteen years of age, lying on
a bier; and in returning home he met her funeral. The
father heard of this, but did not believe it, and laid some
wagers that his prediction would prove false. The seer
then added that a certain number of carriages would follow,
and that there would be a strong wind, as in carrying out
the coffin a quantity of wood shavings were blown about.
Lastly, he said that the coffin would be let down so unevenly
that they would be obliged to draw it up again. Aftera
short time all this came to pass exactly as he had said.
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A Madame Brand was second-sighted, but only at the
death of the prebendaries of the Bern Minster, when
she always saw a procession going towards the church.
- A Hanoverian knight was walking in the royal gardens,
and saw a funeral approaching from the castle ; at tie same
time he heard all the bells ringing. Much surprised, the
knight immediately went to the castle, and inquired who
was being buried: every one laughed at him. Six days
afterwards the news was received that King George of the
Hanoverian family had died on that day and at the very
moment when the knight had seen the procession.
Somewhat similar was Swedenborg’s vision of the fire at
Stockholm, at the moment of his arrival in Gotenburg from
England. Many other examples having remarkable resem-
blance to magnetic clairvoyance may be met with in Wer-
ner's ¢ Guardian Angels;” Kieser's “ Archiv fir den
thierischen Magnetismus ;”” Martin’s “ Description of the
‘Western Islands of Scotland,” London, 1716 ; Jung Still-
iélvg’s “ Theorie der Geisterkunde;’ “A Journey in the
estern Islands of Scotland,” by Samuel Johnson; ¢ The
Journal of a Tour to the Hebrides with 8. Johnson,” by
Sl; Boswell, 1785 ; « Pinkant’s Works ;” Horst’s * Deutero-
skopie.”
he most frequent and best known were visions and
henomena like those of the somnambulic state, which mani-
est themselves in various diseases. Philosophers never saw
anything uncommon in them, and medical history records
somnambulic phenomena even through the misty ages of
the past. Aristotle considered soothsaying-among persons
of melancholy temperaments as a common circumstance ;
and Cicero speaks of the divinations of madness and insanity
and other diseases under the influence of which people are
accustomed to predict events. At the same time he makes
the remark that possibly this may be ascribed to the use of
peculiar drugs,—cardiacis atque phreniticis,—for that sooth-
saying belonged rather to a sick than a healthy body.
Plutarch mentions many varieties of prophetic mania, and
Pliny speaks in the same terms of catalepsy. I have already
brought forward the older medisval writers, among whom
Aretmus and Galen state that soothsaying belongs especially
to inflammatory and chronic diseases. The following have

.
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given minute accounts of such cases :—Fernelius (De ab-
ditis morboram causis); Paul Lentulus (Historia admi-
randa de prodigiosa Apallonia, 1604) ; Dionis (Recueil sur
la morte subite et la catalepsie, Paris, 1718); Sauvages
(Nosologia method. 1763, t. 1v., and Mémoires de I'Acad.
des Sciences & Paris, 1742) ; Petetin (Mémoires sur la dé-
couverte des phénoménes qui présentent la catalepsie et
le somnambulisme, symptomes de Daffection hystérique
essentielles, 1787,—FElectricité animale prouvée par {a décou-
verte des phén. phys. et moraux de catalepsie, etc., et de
ses variétées par les bons effets de I’électricité artificielle
dans le traitement de ces maladies, Lyons, 1808). All pa-
thologists describe idio-somnambulism in nervous affections,
and it would therefore be superfluous to give a long list of
works on the subject; it will suffice to state that De
Haen, Darwin, Willis, Brandis, Swieten, Pinel, Wichman,
Reil, Hufeland, etc., have scientifically investigated this
subject in their works, and endeavoured to accommodate it
with known laws. From the importance of the subject we
must enter a little into explanation and details.

In inflammatory diseases, particularly those of the brain,
prophetic delirium often takes place. De Seze considers it
an undisputed fact that in apoplexy and inflammation of
the brain ecstatic states manifest themselves, and that not
only new ideas are formed but a new power of looking
into the future. Fernel tells us of a patient who in sleep
spoke Latiu and Greek, which he was unable to do when
awake; he also told the physicians their thoughts, and
laughed at their ignorance. Gueritant (Bulletin de la Se-
ciété des Sciences & Orleans, Sept. 84,) mentions a young

irl who has a peculiar power of recognizing persons at a

istance, and who indicated the necessary course of treat-
ment to be pursued in her case. A very similar case is re-
lated by Hunaud (Dissert. sur les vapeurs) of a cataleptic
girl who predicted future events, as for instance,—“ I see
poor Maria, who takes so much trouble about-her pigs ; she
may do what she likes, but they will have to be thrown into
the water.”’ The next day six of the pigs were driven home,
and a servant fastened them up in a pen, as they were to be
killed the next day. During the night, however, one of
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them went mad, having been bitten a few days before by a
mad dog, and bit all the other pigs. They all had to be
killed and thrown into the water. ientulus relates similar
cases, as well in nervous as in spasmodic affections ; and
among others which Petetin mentions, one is very remarkable
from the fact that he made experiments very similar ‘to
mesmerism before Mesmer had given his theory to the world.

The cataleptic person whom Petetin mentions had been
for a length of time insensible to outward influences, and
could neither see nor hear. Once, however, Petetin remarked
that she understood him when he spoke close to the pit of
the stomach. Soon afterwards she was able to see and
smell in the same manner, and she had the power of reading
a book or a letter even when a substance was laid between
her and it. If a non-conducting body was laid between the
object and the pit of the stomach she took no notice of it,
but with good conductors the opposite took place. In this
way he often formed a chain of persons, of whom the first
touched the patient with his fingers, and the last, who was the
most distant, whispered into his hand, and by this means
the patient understood all that he said. If, however, the
cothmunication was interrupted between only two of the
fersons who formed the chain, by any idio-electric body—

or instance, a piece of sealing-wax—the cataleptic patient

remained perfectly unconscious of everything that was said:
it was this which induced him to ascribe the whole phe-
nomenon to electricity.

In another cataleptic patient, Petetin not only observed
an entire transfer of the senses to the pit of the stomach,
but also to the ends of the fingers and toes. Both of these
patients showed, however, a remarkable activity of mind, and
made frequent predictions of the future. Petetin was at that
time a violent antagonist to magnetism, and it was not till
near the end of his life that he became better acquainted
with it.

Sauvages relates the following circumstance :—1In 1737 a
%irl, twenty-four years of age, was attacked by catalepsy.

hree months afterwards a remarkable state showed itseﬂ‘.
‘When it came over the patient, she spoke with a volubility
quite unusual to her. \PVhat she said had reference to that
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which she had spoken the day before when in the same state.
She repeated word for word a catechism which she had heard
the previous day, and drew from it moral conclusions for
the instruction of the people of the house. She accompanied
all this with movements of the limbs and eyes, and yet was
fast asleep. To test the truth of these appearances I pricked
her, placed a light suddenly before her eyes, and another
rson shouted from behind in her ears. I poured French
randy and spirit of sal-ammoniac into her eyes and mouth,
and blew snuff into her nostrils ; I pricked her with needles,
twisted her fingers, touched the ball of her eye with a pen,
and even with the end of my finger; but she did not show
the smallest sense of feeling. In spite of all this she was
very lively, and spoke with great quickness. Soon after-
wards she got up, and I expected to see her strike herself
against the beds; but she walked about with great composure,
and avoided all the beds and chairs. She then laid down
again, and soon became cataleptic. If any one raised her
arm or turned her head on one side during the continuance
of this state, she would remain so as long as the equilibrium
of the body was preserved. She awoke from this as from a
deep sleep. As she knew from the faces of those around
her that she had had one of her attacks, she was always
confused, and generally wept the whole day, but she was
totally ignorant of everything that passed in this state.
After some time these phenomena disappeared, although it
was very doubtful whether medicine had produced this effect.
I have since heard that she has again become somnambulic,
though without the previous cataleptic attacks. Her health
was much improved.” The somnambulism in which half-
clairvoyant glances are exhibited, is often, as in this case,
the crisis of a disorder. Hippocrates regarded it from this
point of view, when he says, (Aphorisms, sect. vii. n. §)—
“In mania and dysentery, dropsy or ecstasy are beneficial.”
The most frequent examples are recordedy of nervous affec-
tions, hysteria, St. Vitus’s dance, and epilepsy. Lentulus,
who gives the case of Apollonia Schreier, of ﬁem, celebrated
in 1604 on account of her visions and long-continued fast-
ings, also mentions an epileptic boy who after the fits became
ecstatic and sang hymns ; then he would stop suddenly and
say many remarkable things, even concerning the dead.
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After the ecstasy he was like one who awakes from a deep
sleep, and he declared that he had been with angels in the
most lovely gardens, and had enjoyed the greatest happiness.

Somnambulic visions are almost always associated with
chronic convulsions, particularly when the latter arise en-
demically; it was so among t{e “ convulsionairs” of the
Protestants in the Cevennes, who during the ‘sixteenth
century spread themselves over almost the whole of Germany
(Théétre Sacré des Cevennes) ; and also in the remarkable
cases which took place at the grave of Diaconus Paris in the
churchyard of St. Medard, at Paris, in the years 1724 to
1736. These possessed many points of resemblance with
cases of “possession.” According to Carré de Montgeron
(La vérité des iniracles opérés par Vintercession de M.
Paris, Cologne, 1745, ii. vol. 4), these convulsionairs are
said to have been insensible to thrusts and blows with
pointed stakes and iron bars, as well as to the oppression of
great weights. They had visions, communicateg with good
and evil spirits, and many miraculous cures are said to have
been performed there ; which, however, are designated by the
Archbishop of Paris, in his Pastoral Letter of 1785, as,
‘ miraculs, que non aliam habent originem, nisi mendacia,
dolos fraudesque,”’ —though this is in direct opposition to the
accounts of the Jansenists, who regarded them as performed
by divine assistance, and similar to the Apostolic miracles.

e patients made use of very peculiar modes of treatment;
called “grandes secours” or “secours meurtriers,” and
which are authenticated by the report of eye-witnesses and
by judicial documents. They were belaboured by the
strongest men with heavy work-tools, pieces of wooden
and iron bars weighing thirty pounds; and instead of any
severe or mortal injury to the body, a sensation of pleasure
was experienced, which increased with the violence used.
They also were covered with boards, on which twenty men
and upwards stood, without its being painful to them. They
even bore with the greatest composure more than a hundred
blows with a'twenty-pound weight, alterngtely given on the
breast and the stomach with such force that the room trem-
bled and those present shuddered. The sick persons even
begged for stronger blows, as light ones only inereased their
sufferings. Any one who did not dare to lay on with all
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his might was considered weak and cowardly ; and only those
who showered down the heaviest and most numerous blows
were thanked, as these were said to give great velief. It
was only when the power of these blows had at last pene-
trated as it were into the very stomach of the patient
(“s’enfoncent si avant dans I'estomac de la convulsionaire,
3n’ils parait pénétrer presque jusqu’au des, et qu'il semble

évoir écraser, tous les visceres,” etc.) that he appeared con-
tented, and exclaimed aloud, with every expression of satis-
faction visible in his countenance, “That does me good "’
(“que cela me faitde bien! Courage, mon frére ! redoublez

encore des forces si vous pouvez.””) It is, however, a well- .

known fact, that spasmodic convulsions maintain themselves
against outward attempts, and even the greatest violence,
with an almost superhuman strength, without any danger of
injury to the patient, as has often been observeg in young
irls and women, where any ong¢ might have almost been
induced to believein a supernatural influence. The tension
of the muscles increases in elasticity and power with the
insensibility of the nerves, so that no outward force is
equal to it ; and when it is attempted to check the paroxysm
by force it gains in inten:i{ly, and according to some ob-
servers not less psychologically than physically. The attack
is more likely to pass over by calming the mind and by
repose of excited nature, without there being any necessity
either to imagine those miracles and wonders which history
has accumulated in this disease, or to drag in an explanation
by means of good or bad angels, or belief and faith. I have
observed the same manifestations in children, in Catholics,
Protestants, and Jews, without the least variation ; on which
account I consider it to be nothing more than an immense
abnormal and inharmonic lusus nature. It is certainly
clear that in these unusual appearances the mind must
undergo peculiar modifications ; and we must admire the
various capabilities of man for distant and foreign influences
of which in his usual state he but rarely experiences any-
thing: on this very account the sphere o{ activity and dig-
nity of man is far too much underrated.
the St. Vitus’s dance patients often experience divi-
natory visions of a fugitive nature, either referring to them-

-
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selves or to others, and occasionally in symbolic words. In
the “ Leaves from Prevorst’ such a symbolic somnambulism
is related, and I myself have observed a very similar case.
“ Miss v. Brand, during a violent paroxysm of the St. Vitus’s
dance, suddenly saw a black evil-boding crow fly into the
room, from which, she said, she was unable to protect herself,
as it unceasingly flew round her as if it wished to make some
communication. 'This appearance was of daily occurrence
with the paroxysm, for eight days afterwards. 8n the ninth,
when the attacks had become less violent, the vision com-
menced with the appearance of a white dove, which carried |
.a letter containing a betrothal ring in its beak : shortly
afterwards the crow flew in with a black-sealed letter. The
next morning the post brought a letter with betrothal cards
from a cousin ; and a few hours after, the news was received
of the death of her aunt in Lohburg, of whose illness she
was ignorant. Of both these letters, which two different
posts brought in on the same day, Miss v. Brand could not
possibly have known anything. The change of birds and
their colours, during her recovery, and before the announce-
ment of agreeable or sorrowful news, the symbols of the ring
and the black seal, exhibit, in this vision, a particularly
" pure expression of the soul, as well as a correct view into
the future. When later she again relapsed into the St.
Vitus’s dance she felt impelled to sing and speak rhyth-
mically. This impulse at length degenerated into a perfect
singing and rhythmical mania ; so that at last she addressed
the birds, and serpents, and demons, in nothing but verses.”
In . intermittent fevers, patients often manifest similar
appearances. “ Madame Sees, of Brandenburg, who was
inclined to visions even in her waking state, saw herself,
during a violent attack of the fever, lying as a little child in
a lime-pit, while the nurse was wringing her hands beside
it. Soon afterwards she saw herself, as an older child, stand-
ing by her mother’s bedside, and reieating a particular
rayer. Both were incidents which her father perfectly
recollected, though Madame Sees remembered nothing of
them. The first accident had happened during her infancy ;
the latter at her mother’s sick-ged, where she learned to
repeat the prayer.”—(Werner, u. Bl. a. Pr.)
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In Brandenburg, a woman of very common education
spoke with a cle an in iambic verses.
In Wolfert’s “ Jahrbiichers des Magnet.,” an account is
iven of Benvenuto Cellini’s vision during a fever. * This
ily and mentally strong man had been attacked by fever,
brought on by violent excitement of mind, consequent
on the anger and vexation produced by a great danger.
The following apparition of imminent danger, which bears
great resemblance to the Charon so often represented by
this artist, was always obstinately denjed by him to be a
phantom ; and he appears from the narrative to have rather
considered it as the appearance of a spirit. ¢In the mean-
time,’” says Bellini, ¢ Felix, my apprentice, assisted me in
every possible way, and did everything for me that one
person could do for another. 'Whilst I was perfectly in my
senses, a terrible old man approached my bed, who wished
to drag me forcibly into his enormous boat ; and I called to
Felix to come to me and drive away the terrible old man.
Felix, who was very much attached to me, ran to me weep-
ing, and exclaimed, ‘ Away, old traitor! you shall not rob
me of my happiness " The presence of my friends was a
source of calmness to me; I spoke sensibly with them, but
begged Felix to drive the old man away. I was asked what
was the appearance of the old man, and while I was de-
scribing him, he seized me by the arm and forced me into
the terrible boat. Scarcely had I finished speaking when
I became insensible. It seemed to me as if the old man had
actually thrown me into the boat. In that state, they say,
I remained as one dead for a whole hour; and three full
hours passed before I had completely recovered from the
effect. Suddenly I came to myself again, and called to
Felix that he should drive the old man away. Felix wished
to run for a doctor, but I told him to stay with me, for the
old man feared him and would leave me. Felix approached,
and I touched him, when it seemed to me that the furious
old man at once retreated; I, therefore, begged the boy to
stay with me. At these words Felix threw his arms around
my neck, and exclaimed that he wished nothing more than
that I should live. I replied, ¢ when you wish that, lay hold
of me, and protect me il')rom the old man, who fears you,
Felix did not leave me, and gradually I became better: the
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old man was no longer so troublesome; I only saw him

occasionally -in dreams. Once I imagined that he was

* coming to bind me with cords, but Felix got before him and
struck him with an axe : the old man fled, saying, ‘Let me
be, —I will not return for a long time.’

The allegory formed by the soul during Cellini’s fever phan-
tasies is extremely clear and speaking : it not only exhibits
the power of the magnetic rapport formed during the
course of the illness between Cellini and his servant %‘eh'x,
but every word, every image, every change in this living
picture, shows the peculiar language spoken by the soul in
exalted states.

In cases of apparent death or swooning, all kinds of
visions present themselves, a recollection of which often
remains after recovery. In consumption, mental visions
often increase as the bodily powers diminish. Menzel gives,
in the “Leaves from Prevorst” (p. 165) the following re-
markable emmple of apparent death, which is extracted

" from Clavigero's History of Mexico :—* Parzanzin, the
sister of Montezuma, died in 1509. Her brother had her
laced, after a splendid funeral, in a subterraneous chamber
1n the Palace garden, and had the hole closed by a stone.
The following day the Princess Parzanzin awoke, returned
to the world, and sent to inform her brother that she had
things of importance to communicate to him. Full of
astonishment, he hastened to her and heard the following :—
‘In my death state I found myself placed in the centre of
a great plain, which extended farther than I could see. In
the middle I saw"a road, which at some distance separated
into several footpaths. On one side a torrent flowed with
a terrible noise. I was about to swim across, when I per-
ceived a beautiful youth clothed in a snow-white shining
garment, who took me by the hand and said, ‘Hold! the
time is not yet come. God loves you, although you know it
not’ He then led me along the river bank, where I saw
s number of human skulls and bones, and heard lamenta-
tions. On the river I saw some great ships filled with men
of a foreign colour and in foreign dresses. They were hand-
some, and had beards, helmets, and banners. ‘It is God’s
will,’ said the youth, ¢ that you should live and be a witness
of the great changes to come over this kingdom. The
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lamentations arise from your ancestors, who are expiating
their sins. Those in the ships will by their arms become
masters of this kingdom ; with them will come the know-
ledge of the only true God. At the end of the war, when
that bath which cleanses from all sins shall havg become
known, you are to receive it first, and by your example
incite others to the same.’ After this speech the youth
vanished, and I found myself alive: I pushed aside the

stone, and was once more among men. e princess, it is
said, lived many %em in retirement. She was the first who
was baptised at Tlatlalolko, in 1524.”

“As in many cases,” observes Kieser, “ the abnormal
matured spiritual life appears to be a superhuman knowledge,
80 in other cases does this abnormal cultivation of the mind
become a penetrating power of vision more than human,
and is then a psychical somnambulism. Such a case is
known to me, where, before the outbreak of the French Revo-
lution, a person in the last stages of consumption foretold
its whole progress and consequences.”

During the age of puberty, convulsions and somnambalic
phenomena are very common in women ; but in insanity
they are often durable, and of that description in which, as
it were, the state of somnambulism forms the xcida inter-
valla; for in insanity ecstatic states are not uncommon ; and
in all ages it has been regarded as prophetic, and in many
cases venerated as holy.

The Hebrew word “ Rabbi” (prophet), also means, one
possessed by insanity ; and the greeks use the word
“mania” also to express the idea of an inspired state.
These ecstatic states, however, are passing paroxysms, and
the visions are as variable as the spasms and those fleeting
clairvoyant flashes which fall into the darkness of insanity.
Predictions of all kinds, as well in reference to themselves
a8 to others, are, according to Pinel’s great experience, very
often associated with aberration of the mind and nervous
affections. The language of the soul in such cases is that of
inspiration, and frequently allegorical. In asylums it is not
unfrequently the case that songs, in perfect metre and the
most elegant language, proceed from entirely uneducated
persons. Tasso was most poetic in his wildest fits of mad-
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ness; just so Lucretius; and Baboef is said to have written
his last poems when in violent delirium.

“ A person who was subject to periodical fits of aberra-
tion of mind, looked forward to them with pleasure, as
he said that everything which he undertook in that state
succeeded ; thatlZe was then able to speak fluently in verse,
and to recite parts of Latin authors, which he long for-
gotten, without hesitation and with great judgment.”—
(Werner, p. 56.)

The powers of the seer are very often remarkable in insa-
ii}i;y, and express themselves in direct or in allegorical

Claus the fool, at Weimar, suddenly entered the privy
council, and exclaimed, * There are you all, consulting about
very weighty things, no doubt ; but no one considers how the
fire in Coburg is to be extinguished.” It was afterwards
discovered that a fire had been raging at the very time in
Coburg (Steinbeck, p. 537).

Nicetas Goniates gives the following, in his Life of Isaac
Angelus:—“ When the Emperor was in Rodostes, he went
to see a man named Basilakus, who, it was reputed, knew
the future, though all sensible people considered him a fool.
Basilakus received him without any signs of respect, and
gave no answers to his questions; but, going up to a por-
trait of the emperor which hung in the room, poked out the
eyes with his stick, and endeavoured to knock the hat off.

he Emperor left him, in the belief that he was really a fool.
Some time afterwards, however, the nobles revolted against
him, and placed his brother Alexis on the throne, who had
Isaac’s eyes put out.” :

That man possesses within him a higher indestructible
soul, which even insanity cannot corrode, is shown thereby
that it continues its exalted existence surrounded by the
greatest confusion of the mind, and in calm moments, and
particularly previous to dissolution, shows itself raised far
above the disorganisation of the body; even in spite of
insanity of many years’ duration it is still in perfect and
undisturbed harmony, and is capable of cultivation and a
higher perfection. This is proved by the case of a woman
in the Uckermark, who had been insane for twenty years,
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and who died in 1781. For some time a calm resignation
to the divine will had been observed during the short in-
tervals of reason. A month before her death she at length
awoke from her long dream. Those who had seen and
known her before this time, now knew her no longer, so iv-
creased and expanded were the powers of her mind and soul,
and so noble was her language. She spoke the most exalted
truths with a distinctnessand inward élearness which is seldom
met with in commonlife. People crowded round her bed of
sickness, and all who saw her admitted that if during the
long space of her affliction she had been in communication
with the most enlightened persons, her comprehensive powers
and knowledge could not have been greater than they now
were. (Steinbeck, p. 538).

To that abnormal somnambulism which is similar in cha-
racter to the manifestations of delirium and the visions of
insanity, belong those conditions which are either produced
by chance or by the use of certain poisons. In such cases we
find a certain poisonous intoxication and an exaltation of the
soul which usually leave behind great weakness and depres-
sion. To these belong all narcotics. Passavant has collected
many well-authenticated examples in his “ Investigations
concerning the Magnetism of Life.”” Acosta states that the
Indian dancing gi igandrug wine with the seeds of the Datura
stramonium. W hoever is 8o unfortunate, he farther says, as
to partake ofit, is for some time perfectly unconscious. He
often, however, speaks with others, and gives answers as if
he were in the full possession of his senses, although he has
no control over his actions, is perfectly ignorant of whom
he is with, and loses all remembrance of what has taken
place when he awakes.” (De opii usu, Doringio, Jen. 1620,
P- 77). According to Gassandi, a shepherd in Provence

roduced visions and prophesied through the use of Deadly
g]'ightshade. The Egyptians prepare an intoxicating sub-
stance from hemp, ca{l}e)d dssis. They roll it into balls of
the size of a chestnut. After having swallowed a few, they
experience ecstatic visions.
ohann Wier mentions a plant in the Lebanon (Thean-
lides) which, if eaten, causes persons to prophesy. (Jo-
ﬁxm. ‘Wierus de lamiis, § s.)
Kimpfer informs us that, at a festival in Persia, a drink
VoL. L. e}
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was brought to him containing opium. After drinking it he
experienced an inexpressible happiness. Afterwards he ima~
gined himself to be sitting on a horse which flew through
the air. (Pinel, Nosograph, Cl. iv. No. 97.) A similar
feeling of flying through the air among the clouds is pro-
duced especially by hen%ane.

Here our thoughts naturally turn to the so-called witches
of the middle ages, who maintained that they did so—for
instance, riding to the Blocksberg; and it is well known
that they used henbane internally as a magic drink, and
ontwardly as an ointment. However, this does not by any
means fully explain all the stories related of witches during
the middle ages. (Passavant, p. 244.)

By means of the Napellus, Van Helmont produced a con-
dition in which the altered activity of the mind expressed
itself in a loftier manner than is usually the case when nar-
cotic drugs are used. Van Helmont relates it himself
(Demens idea, § 12) :— :

“I made use of the Napellusin various ways. Once,
when I had only prepared the root in a rough manner, I
tasted it with the tongue: although I had swallowed nothing,
and had spit out a deal of the juice, yet I felt as if my skull
was being compressed by a string. Several household
matters suggested themselves, and % went about the house
and arranged everything. At last I experienced what I had
never felt before. It seemed that I neither thought nor
understood, and as if I had none of the usual ideas in my
head ; but I felt, with astonishment, clearly and distinctly,
that all those functions were taking place at the pit of the
stomach: I felt this clearly and perfectly, and observed
with the greatest attention, that, although I felt movement
and sensation spreading themselves from the head over the
whole body, yet that the whole power of thought was really
and unmistakeably situated in the pit of the stomach, always
excepting a sensation that the soul was in the brain asa
governing power.

“Full of astonishment and surprise at this feeling, I
watched my own thoughts, and made the most accurate ob-
servations. The sensation of having my imagination and
power of reasoning at the pit of the stomach was beyond
the power of words to describe. I perceived that I thought
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with greater clearness: there was a pleasure in such an
intellectual distinctness. It was not a fugitive sensation;
it did not take place when I slept, dreamed. or was ill, but
during perfect consciousness ; and although I had often be-
fore been in ecstasia (V. Helmont must therefore have been
naturally inclined to it),yet I observed that the former states
had no connection with this, where thought and imagination
were exclusively confined to the pit of the stomach. I per-
ceived clearly that the head was perfectly dormant as
regarded fancy : and I felt not a little astonished at the
change of position. Occasionally the pleasure was inter-
rupted by the fear that this unusual circumstance might
cause insanity, being produced as it was by a poison ; but the
greparation and the small dose reassured me. Although I
elt somewhat suspicious of the present clearness and pene-
tration of thought, on account otp the cause, yet my perfect
resignation to Providence restored my former calmness.
After about two hours a slight dizziness came twice over
me. After the first I observed that thought had returned ;
after the second, that I thought in the usual manner. I
have never since experienced anything similar, although 1
have used the same means.”

V. Helmont makes the following remarks:—*“ Of this
brilliant ray of light we can only say that it is intellectually
higher than the material body, for it emanates from the
soul, which itself is pure intelligence. It teaches us that
the spirit of life has a free passage through the nerves;’ for
the mtelligence from the region of the heart penetrates
everything, on which it shines as a taper shines through the
fingers of young people. From that time,” he continues,
“1 had clearer a.ng more consequent dreams; I learnt to
understand that one day instructs another, and that one
night lends knowledge to another. I also learned that life,
reason, sleep, are the workings of a certain light which
needs no conductors ; for one light penetrates the existence
of another. At times the soul retires within itself, or ex-
pands in many ways,—in sleep, in waking, in contempla-
tion, in enthusiasm, in unconsciousness, in mania, delirium,
the passions, and, lastly, by artificial means.”

From this we perceive that V. Helmont was well ac-
quainted with the various deseriptions of visions, and there-
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from formed a theory peculiar to himself, respecting the ac-
tivity of the soul through the nervous system. According to
him, the determinations of reason arise in the brain, but asso-
ciated with & nervous stream from the regions of the heart,
where memory of the past and comprehension are situated.
But everything which is future and purely abstract, without
reference to the present, takes place entirely in the pit of
the stomach, and distant things appear to be present,—on
which account insane persons talk of distant things as if
they were close at hand.

Lastly, Van Helmont explains clairvoyance as a direct
gight of the soul,-and believes this to have been the original
state of man before the Fall; that now, however, it is
cramped on everg side by the body, and has transferred its
duties to its handmaidens, the senses. After death, however,
the soul regains its former clearsightedness, when it is no
longer compelled to understand from conclusions drawn, but
now and kere will include all things, and memory and reflec-
tion will be unnecessary. The soul will then contemplate
truth without striving and difficulty. (Imago mentis, § 24).

The gases and vapours by which the priests of old became
ecstatic, or which were used upon the oracles, may be classed
among the narcotics; the most violent convulsions were
even then connected with somnambulism, as in the case
of the priestess of Apollo at Delphi. Incense and the
bewildering dances of the Turkish dervishes also pro-
duce dizziness and prophetic visions similar to those ob-
served in the priests of antiquity, — in the Sabaism of
the Canaanites in the service of Baal, in the Indian Schiwa
and Kali, in the Pheenician Moloch, in the Bacchanalian
festivals of the Greeks snd Romans, and at the present day
among the Lapps and Finns. “In this case,” says Passa-
vant, it is not the peaceful light which flows calmly from
the soul, but lightning flashing forth from within. ‘Where,
however, in men impure in mind and spiritually evil, the
deeper powers are aroused, such blackness may seize upon
the roots of the mind, and such terrible moral abysses pre-
sent themselves, that men under the restraints (social laws)
could scarcely have imagined them possible. Such unhal-
lowed ecstasies and evil manifestations are at least acknow-
ledged by the religious teachings of both Jews and Chris.
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tians, and the prophets of God have described them as in
league with Satan.”

The highest step in the system of visions is ecstasy—a
removal from the world of the senses, so that the subject of
the visions remains in a purely internal world, mostly with-
out external participation. In ecstasy the imagination is
heightened to such a degree that the body either appears
dead, or is cataleptic, and insensible to all outward excite-
ment. The mind, however, beholds distant and future
events. These convulsions are distinguished from the con-
ditions already described, by a recollection which is retained
of them in the waking state. A certain natural disposition is
necessary to the higher state of ecstasy; but it may be pro- .
duced by outward and artificial means. Persons of great
imagination, with an excitable nervous system and of im-
pressible temgerament, and particulacly those of a religious
turn of mind, are especially inclined to natural ecs‘asy.
Poets and artists, as well as enthusiasts who are sunk in
religious contemplations, are often thrown into an ecstatic
state by very slight causes. Those ideas which float so con-
stantly around them, form their world of the spirit, and on
the contrary the real world is to them but a field on which
the invisible ideas are reflected, or they carry its impressions
with them to the realms of the mind. Poets and artists,
therefore, often possess, in common with those persons who
are naturally inclined to abnormal convulsions, an easily
excited temperament. “For in the inner recesses of the
mind,” says Cicero, “is divine prophecy hidden and confined,
as the soul, without reference to the body, may be moved by
a divine impulse, which when it burns more vividly is called
madness (furor)®’ “ Without this madness,” Democritus
maintains, “there can be no poet;”’ in which Plato also
agrees ; “for every power of the mind may be violently
excited if the soul itself is not disturbed. As regards ve
pure minds it is no wonder that they are acquainted wit
future things, as they are more divine in their nature.” It was
thus that the painter Angelico da Fiesoleoften fell intoecstatic
states while painting, and had in them ideal visions. Michael
Angelo says of a picture painted by him, that “ No man
could have created such a picture without baving seen the
original.” (Gorres’ Mystic, i. 155.)
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A similar instance is mentioned by Werner in the
“ Gruardian Angels of Mozart.”” The Englishman Blake,
who united within himself the painter, the musician, the
poet, and the engraver, very often fell into an ecstatic state
after his day’s labours were over, and conversed in his visions
with the heroes of the past, with spirits and demons, and
maintained that by that means he had received an original

oem by Milton, which he communicated to his friends.
%‘ven when on his death-bed he saw similar forms, and com-
posed and sang poems. (8teinbeck, Der Dichter ein Seher,

. 448; J. Gerdes, idea errans in ecstasia, 1692 ; J. Z.
g’latner, De morbo év@ovsia {évriov xal évepyovpevov, Lips.
1732 ; J. A. Behrends, Briefe iiber die wahre Beschaf
fenheit des neu inspirirten Feuerbacher Madchens, Frankf.
1768.)

“ A condition entirely different to the waking state is not
always necessary for the mind to attain an inner sight,” says
Passavant ; ¢ for when it is but little directed towards out-
ward things, and has been raised to a higher degree of inner
life by contemplation, ecstatic states may take place.”

‘When outward occupation is wanting to an overflowing
imagination, when the easily impressed mind is over-fed with
religious teachings, which according to age or constitution
it is unable to digest, and when to all this is associated a
weak and delicate frame of body, the elements are already

resent for a central and inward activity of the soul. Man
n such cases usually recedes from the world surrounding
him, and forms one within himself, which is seldom under-
stood by any but himself. The mind when once roused can
no longer remain in inactivity, but by day and night is
surrounded by ideas and ideal forms, ard now is often
unable to distinguish whether its imaginings are merely a
subjective sport of the fancy; dreams, or visions—or actuall
caused by the outward influences on his contemplations. K
Eassive brooding and a self-consuming longing for an un-

nown object, may, however, merge into ecstasy as well as the
mental activity which is fanned by a breatl‘yx, from heaven
into a flame. In the first case, that sickly and mystical con-
templation is produced which as it were exists within itself;
in the second, the higher state of divine inspiration. With
the former will be found silent communion in desert places
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far away from the society of men, and deprivation of food
and sleep, as well as violent self-castigation to stifie the
impulses of our nature : with the latter we find that inclina-
tion to do good from love to men, which distinguished the

saints and prophets. It is therefore easily to be under-

stood, that among the hermits of Thebes, in the monasteries of

the middle ages, among solitary shepherds, in secluded valleys -

and monotonous districts ; as well as among persons who have
been brought up with every thought studiously turned from
the outer world, ecstatic states should arise, 1n which men

experienced pleasure, from the fact that no limits bounded |
them, and no foreign influences prevented the mind from

floating in the unbounded spheres of the imagination.

Neither must we feel surprise when such seers of a less |

elevated nature are able to look far into the future, or pre-
sent ideas in striking imagery, which they could not have
learned from the outward world; for they rise from the
inexhaustible, overflowing inner-spring cf the spiritual
universe, as the noblest germs of thought are unfolded in
repose and seclusion, but are retarded by the whirl and
restlessness of the surrounding world. We shall later
regard this description of esctasy more narrowly, as found
among the Indian seers and fakirs.

As representative of the retirement and seclusion of

hermits and monks, I may mention the so-called Quietists,
Hesychiasts, or dupalodeyds, umbilicamini, who inhabited
Mount Athos in the fourteenth century. The latter name
was given them from their mode of prayer, as it was taught
them by their Abbot Simneon, in his works upon “ Modera-
tion and Devotion.”  Sitting alone in .a corner, observe
and practise what I tell you; lock your doors, and raise your
mxm? from every vain and worldly thing. Then sink your
beard upon your breast and fix your eyes on the centre of
the bog')—on the navel; contract the air-passages that
breathing may be impeded; strive internally to find the
position of the heart where all mental powers reside.
At first you will discover only darkness and unyielding
density; but if you persevere might and dalz, you will
miraculously enjoy nnsieakable, happiness. Kor the soul
then perceives that which it never before saw—the radiance
between the heart and itself.” -
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These hermits maintained this light to be the light of God,
as it was manifested to the disciples on Mount Tabor. (Leo
Allatius de ecclesiis occid. et orient., Colon. 1648, 1, 2, ¢. 17.)
Similar mystical contemplations and visions of good and evil
spirits are met with among the New Platonists; in the
witcheraft and the cases of possession of the middle ages;
and among the mystics o? a_higher order, as Pordage,
Swedenborg, and Jacob Bohme.

The conditions manifested in saints and prophets, who
are inoved by the divine breath, are in reality distinct, and
do not belong to the history of magic, but of religion. But
from the similarity between these and other phenomena they
have been generally classed with ecstasia; on which account
we shall devote a little attention to them, but only to show
the most striking differences.

To the various forms of clairvoyance during ecstasia must
be reckoned that of the saints and prophets. But the
abstraction of the truly inspired is not to be mistaken for
the convulsive prophesyings of the seer, or those self-morti-
fying mountebanks who vibrate between madness and
bigotry. The cause, as well as the manifestation and object,
is very different from these. In all the examples alread
named, the ecstasia breaks partially and uncertainly throug
the surrounding mist; it rises and falls, ebbs and flows,
according to the tone of the mind and the movement of the
blood. A breeze which comes we know not whence, fans
the slumbering ecstasy into a flame, and dies away again we
know not how; it has no stated duration, and no firm pur-
pose or end. Existence pines in solitude, and as the body
wastes away by a life contrary to nature, and becomes a
useless encumbrance, so does the mind lose all sense of the
beauty and harmony of nature; it loses all power of useful
and inventive thoug{t; it no longer is capable of loving its
neifghbour more than itself; and no longer has the power of
unfolding powers and capacities of the will and character,
which would operate beyond the narrow bounds of individu-
ality, in distance and the future. It was not entirely with-
out foundation, that of old these enigmatical phenomena -
whose influences for good or evil have something of a super-
natural appearance, were ascribed to a hidden and internal
demon, who appeared now as a soothsayer, now as a mis-
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chievous imp, now as a devil, or even rose sometimes almost
to a state of inspiration. This demon is always prophetic,
even when false and evil, for it urges man on to wicked deeds
and inclinations, at first gently, but afterwards with ever-
growing power as soon as its whisperings are listened to.
It seems that the devil seeks to.rouse the evil lying dormant
within us, to deride the attempted resistance, ridicules the
timid, embitters the gentle, betrays the hopeful, and en-
deavours to cut off the path of reformation to all. Schubert
says—“There is also that inclination of the devil to praise
evil as something good, and to turn truth by this means in
a dangerous lie ; and also to praise goodness for the purpose
of making it suspected.”

The enthusiasm of real religion gives, however, evidence of
a higher and invisible order of thifigs, which acts upon the
material world of man, and produces in him a touching and
deep conviction, and a gentle and refreshing illumination.
The soul, inspired by the divine breath, is no longer restrained
in its working and activity, for its visions are not phantoms
raised upwards by a mind agitated and distracted by fear,
restlessness, or dissatisfaction; the body has not become
through convulsions or voluntary mutilation a useless
burden, a withered reed, or a broken casket, but is even in
its natural weakness an untiring instrument of works and
deeds, which scatter blessings over present and future ages.

If we regard these differences more narrowly, we shall
have but little difficulty in defining the boundaries between
the lower order, the magical ecstasy, and the higher and
divinely inspired holy seers and prophets, The motives
are as different in each as the actions. In the magic
ecstasy of the Brahminic initiation, in the religious fana-
ticism of the hermits of the Theban Desert,—the self-tor-
turers,—the visions and the imagined comunication with
God take place by chance, or through artificial agencies;
but in the real prophets and true saints the divine mission
falls unexpecte(ﬁy upon them from above. A self-arrogated
excellence and self-sufficiency are the mainsgrings of the
former; it exists in seclusion, darkness, and solitude ; it
renounces every social bond of life, and every endeavour to
cultivate the mind. In the latter, reign, on the contrary,
humility, pleasure in light and life, with the impulse to

2
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work openly and actively. No division of stations takes
place, but every power is united to form a common whole ;
the prophet preaches the word of God and the belief in His
power; the reward and punishment for good and evil deeds ;
and the love of God and our neighbours, is his open admoni-
tion. Ifin the former, pride in self, and contempt, or, at least,
but small esteem for the world, is to be found, with the
continual striving for a perfect apathy of the passions, so
may we observe in the latter a wise use of life, a joyful
in the service of God, with the continual remem-
Erance of the weakness of human nature, with the continual
Enmyer for divine assistance to understand and receive the
owledge of universal truth, and the true obedience and
resignation to the will of God. The true prophet is a child
in humility, a youth in action, and a man in counsel. The
world is often a hell to the ecstasist; but, to the saint, a
school, where duties are learned, and the scholar becomes a
useful member of the scheme of nature. In the former,
commands are given by the seer; in the latter, the prophet
announces them as the revelations of God. There, the
means of producing ecstasy are contempt and renunciation
of the world, and unnatural mortification of the body:
here, the world is arranged for enjoyment of life; and the
true prophet makes use of no artificial means: he repeats
the word directly received from God, without preparation or
mortification of the flesh—communicates it—and lives with
and among his fellow-men.

The visions of the magician are, even in the highest
stages of enthusiasm, merely shadowy reflections, sur-
rounded by which, the world, with its significations and
even its Inner constitution, may be seen by him: but
the lips are silent in the intoxication of ecstasy and
the dazzling light of his pathologic self-illumination. On
this account, the many phantasmagoria of truth and
falsehood ; the changing pictures of the imagination, and
the feelings, in disordered ranks and inharmonic shapes;
the wanderings and convulsions of the mind and body.
Their visions are not always to be relied upon, neither are
they always understood. In the prophets, visions are the
reflection and illumination of a divine gentle radiance on
the mirror of their pure soul, which retains its whole indivi-
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duality, and never forge!s its perfect dependence and con-
nection with God and the outer world. The contents of
these visions are the common circumstances of life—religious
as well as civil; the words are teachings of truth, given
clearly and intelligibly to all men and ages. The prophet
neither seeks nor finds happiness in the state of ecstasy, but,
in his divine vocation, to spread the word of God; not in
an exclusive contempt, but in the instructing and active
working among his brethren. The true prophet does not,
therefore, sink. into inner speculations, and forget even
himself in his imaginative world, but retains his living con-
nection with God and his neighbour in word and deed. As, in
the higher states of inspiration, the causes and the mani-
festations vary, so do also the motives and the consequences.
The Brahminic seers complained of the gradual retro-
ion of the mind from its pristine radiance towards
perishable nature, and the dominion of death, according to
the various stages of the world, and deplored the misery, the
dissatisfaction, the deterioration connected with it : all this
we find in the mind and body of the degenerated heathen
nations of India. On the contrary, how has not the illu-
mination of the mind increased through the prophets of
Israel in respect to religion, and through that also, gradually
and historically, on the civil system! The spirit of
Christianity, which rests upon the west, gradually extends
its peaceful influence ; and while other nations are every-
where else sinking into the torpor and darkness of Paganism,
mountains are here transplanted through faith, and by word
and deed, and by true Christian love, trees are planted whose
fruit will some time refresh the heathen, but which can only
be fully riFened in another world, to which our eyes must
unceasingly be directed. The magical seer lives in the
intoxication of his own visions; the prophet lives in faith;
and actions, not visions, are signs of holiness. ‘ Probatio
sanctitatis non est signa facere, sed unumquemque ut se
iligere, Deum autem vere cognoscere,” says St. Gregory.
If we regard all this according to the causes and the results,
we shall arrive at the following conclusion :—
According to its origin, magic vision is the work of man
planted in an unhealthy ground, whether it arises volun-
tarily or is produced by the science of the physician. An
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abnormal state of health always precedes it—sleep, and an
unusually exalted state of the faculties. Visionary ecstasy
has its origin particularly from the body; and, however
it may be produced, nature always holds the seer with a
strong hand, even when he has reached the higher stages.

Prophetic inspiration is the result of the divine spirit.
The voice of Grod comes unexpectedly, and irrespective of
the physical state. The (thsical powers become perfectly
dependent upon the mind, which uses them for noble and
pureends: a state of sleep, with altered functions of the
senses, is by no means necessary. :

The magnetic ecstasist directs his attention towards objects
which present themselves voluntarily, or are produced by
himse]f}) or by the skill of the physician, and the earthly life
of man forms generally the sole field of his vision. He is
influenced from without. The influence of the inclinations,
the tendencies of human nature, are never absent in the
magnetic circle of the seer; on which account his influence
is but seldom of an elevated character.

There are no variations in the exhibition of the true prophet;
he announces nothing from the magic circle, but alone the
will of Him who is the beginning and the end. To instruct his
neighbours in the divine knowledge—to spread the perception
of truth and love among his fellow-men, 1s his one desire ; he
is therefore an unwearied and victorious antagonist to
evil and wickedness. He seeks not anything worldly—
selfishness, the passions, ambition, health, are disregarded
by him. He preaches the future, not the present happiness
of all, through the inspiration of God, and travels on, a
mediator between God and man, gloriously radiant in word
and deed. He does not seek seclusion, does not lose him-
@elf in visions and phantasies, prophesies nothing grievous,
but great and universal truths to ages and nations. Armed
with divine powers, he is able to perform miracles, as
well upon himself as upon others. Comfort, peace of
mind in suffering and trial, warnings against great dangers,
the healing of grievous sickness, help in want and persecu-
tion, are his glorious powers; and to spread the dominion
of Christ, and elevate mankind, is the object of his
strivings. Self-advancement, and every worldly advantage,
is disregarded by the men of God. The belief in His
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power is the foundation of their actions ; and they complete
all commandments by the love they bear to all, and which
is the greatest virtue.

Of the ecstatic states and visions of the Old Testament
we shall have more to say at a subsequent time: but a few
examples from the saints may be mentioned here. The
trances of Saint Francis of Assisi are well known, in which
theseraph burned the wounds of our Saviour into his body
with a ray of fire; as well as the history of St. Anthony,
the unwearicd combatant against the temptations and
attacks of the evil one; the visions and ecstasies of St.
Suso, Macarius, Bernard Ignatius, and many others. The
following, however, is extremely important with respect to
the foregoing remarks :—

“ The life of 8t. Catharine of Siena was but short—thirty-
three years,—but her deeds were great and numerous.
‘With a very weak and fragile body, she was sometimes sunk
in religious meditations in her cell ; at others, bearing her
words of fire through cities and countries, where the people
who flocked around her were taught and instructed, she
entered hospitals to visit those struck by the plague, and to
purify their souls ; accompanied criminals to the place of
execution, and excited repentance in their obstinate hearts.
She even stepped into the fierce tumults of battle, like an
angel of the ]‘.)Aord, and restrained the combatants by her own
voice; she visited the Pope at Avignon, and reconciled the
Church ; she changed the unbelief of sceptics into astonish-
ment ; and where her body was not able to go, there her
mind operated by her fiery eloquence in hundreds of letters
to the Pope, to princes, and the people. She is said to
have shown a nEurity and inspiration in her poems which
might have ranked her with Dante and Petrarch. Here is
divine inspiration,—holy and miraculous power !’

8t. Brigitta, a descendant of the Gothic kings, had spread
so many teachings and religious writings among the people,
during the fourteenth century, that the Concilium otp Basle-
investigated her doctrines, and having found them to be true,
had her words translated into every pean language.

Thomas & Kempis describes the life of Lidwina, of Schie-
dam in the Netherlands, who was blind of one eye and weak-
sighted in the other, and yet saw events which took olace in
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other countries. She was afflicted with internal tumours,
which never healed, and in which worms were produced.
Her forehead and her chin split and opened. She visited
the monastic establishments in spirit, and often, when re-
ceiving the sacrament, was surrounded by light: even her
dark room was often illuminated in the same manner, to the
terror of those about her. If any unclean person touched
her, black spots were left upon her skin. “ But she seized
upon the hearts of all men, and her fame was spread over
the whole world,” says her historian ; “ and she performed
such miracles, radiant with her own holiness, that from the
rising to the setting of the sun the name of the Lord was
praised in those two maidens (Lidwina and the Maid of
Orleans) : the Lord, who raises the lowly and humiliates the
proud, and who proves that He does mot regard birth and
station, but chooses the weak—He who reigns in threefold
majesty and glory.”

Chosen from ;{ne many examples which are of a merely
secondary importance and interest, a few passages from the
life of St. Hildegarde may be quoted as a counterpart to the
above, shewing how God is powerful in the weak, and that
these, above all others, appear calculated to throw some
light upon the nature of magnetic sight. Hildegarde was a
Ciristian prophetess, who in her time exercised great influ-
ence in ecclesiastical affairs, and had visions almost more
frequently than any other person on record; they were
symbolical, and usually to be explained by her. For instance,
si::nbad visions of a great mountain the colour of iron; of
innumerable lamps ; of a strange round instrument; of an
indescribably bright light ; of a woman who was of various
colours ; of a shining and inextinguishable fire ; of a por-
trait of a very quick woman ' (procerissim@ mulieris) ; of &
round tower as white as snow; of a strangely-shaped head ;
of five animals ; of a harmony floating through the purest
atmosphere, ete.

From her earliest years she had visions, was continually
sickly, and fell into cataleptic trances of considerable dura-
tion. In a manuscript (which is to be found in the Library
at Wiesbaden, as well as some remarkable drawings of ber
visions), and also in her letters (S. Hildegardis, Epistolarum
liber; Colonm, 1567), she gives minute particulars con-
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cerning her life; from which I shall make the following
extracts :—

“In her eighth year Hildegarde was placed with a very
gious Iv;vo;im.n, who only gave llller theTlll’s&lter tofx:ad, amé
rought her up in t simplicity. e power of her min
onl ugexpa.ndedplmeirea In her I:Zok, ¢ Scig(i)na,’ she says,—
¢ V\ihen I was twenty-four years and seven months of age, a
fiery light coming from heaven filled my brain and in-
fluenced my heart—like a fire which burns not, but warms
like the sun—and suddenly I had the power of expounding
the Scriptures.” During the greater part of her life she was
confined to her bed ; but those forces which were wanting
to the body were replaced by her spirit of truth and power;
and while the body diminished, the intense fire of her soul
increased. An inner voice commanded her to make known
her visions ; but it was very much against her own wish.
After this communication her health became better. When
Hildegarde became renowned, Pope Eugenius III., on the
recommendation of his former tutor, Bernhard de Clairvaux,
sent several learned men to her to gain information concern-
ing her. The cataleptic trances were most frequent before
she entered the convent at Burgen,—so much so, indeed,
that the Abbot who visited her, finding that with the
reatest exertion of his strength he was unable to move her

ead, declared her to be a divine prophetess (divina correp-
#i0.) After she bad mentioned tf\e Enbitation of St. Robert
at Bingen, and they had refused to take her there, the Abbot
eame to her, and said, that ¢in the name of God she should
arise and go there’ Hildegarde immediately arose as if
nothing had ever ailed her. Regarding her visions she
wrote as follows to the Monk Wibertus:—* God works for
the glory of His name where He wishes, and not for the
honour of men. In my continual anxiety I raise my hands
to God, and am borne by Him like a feather carrie«f in the
wind. That which I see is not distinct as long as I am
bodily occupied; but I have had visions from my childhood,
when I was very sickly, until now, when I am over seventy
years of age. My soul rises, by the will of God, in these
visions even to the depths of the firmament, and overlooks
all portions of the earth and every nation. I do not see
things with the outward eyes, nor hear them with the ears, nor
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geroeive them through other senses, but with my soul’s eye;
or I see them when awake, by day as well as by night.’
At another place she says, ‘In the third year of my life, I
beheld such a light that my soul trembled ; but, on account
of my youth,I was unable to describe it. In my eighth
year I was admitted to a spiritual communion with God ;
and, till I was fifteen, I beheld many visions, which I re-
lated in my simplicity, and those who heard me were
astonished, wondering from whence they could come. At
that time I also felt surprised that while I saw internally
with my soul, I also saw outwardly with my eyes; and as I
never heard of a similar thing in others, I endeavoured to
conceal my visions as much as possible. Many things of
this world remained unknown to me on account of my con-
tinual ill-health, which, dating from my birth, weakened my
body and destroyed my strength. During one of these
states of prostration, I asked my attendant if she saw any-
thing besides the things of this world : she replied, that she
did not. Then a great fear seized upon me, and I dared not
open my heart to any one ; but during conversation I often
spoke of future events; and when the visions were strong
upon me, I said things which were unintelligible to those
around me. When the strength of the vision was some-
-what abated, I changed colour and began to weep, more like
a child than a person of my age; and I should often have
preferred to be silent if it had been possible. Fear of
ridicule, however, prevented my saying anything: but a
noble lady with whom I was placed noticed this, and told a
mun who was her friend. After the death of this lady I had
visions till my fortieth year, when I was impelled, in a vision,
to make known that which I saw. I communicated this to
my confessor—an excellent man. He listened willingly to
these strange visions, and advised me to write them Jz)wn
and keep them secret, till I should see what they were and
whence they came. After he perceived that they came from
God, he communicated them to his Abbot, and gave me his
aid in these things. In the visions I understood the writings
of the Prophets, the Evangelists, and some holy philosophers,
without human assistance. I explained much in these
books, although I was scarcely able to distinguish the
letters ; I also sang verses to the honour of God without
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having had any instruction in singing—having never even
learned a song. 'When these things became known to the
Church at Mayence, they declared that these visipns came
from God, and by the gift of prophecy. Upon this my
writings were placed before Pope Eugene, when he was at
Trier, who had them read aloud before many, and then sent
me a letter begging me to commit my visions to writing.’

Attracted by her fame peoEle went to see her from all parts
of Germany and France. She explained passages from Holy
Writ; many received counsel for bodily ailments; many
were relieved from sickness by her blessing. By her pro-
phetic spirit she was acquainted with the thoughts of those
near her, and reproved some who only went to see her
from curiosity. As these were umnable to answer the spirit
which spoke within her, it often happened that they were
struck with surprise, and believed. The Jews who entered
into conversation with her she endeavoured to lead to a be-
lief in Christ by words of pious exhortation. She spoke to
all with gentleness and love; often reproved the nuns
like a mother when they disagreed among themselves, or
gave way to a longing for the world. The determinations,
the intentions, and the thoughts of others, were so perfectly
known to her, that at divine service she gave to each one a
blessing according to the nature of their hearts; for she saw
in the human mind the future life, even in some cases the
death, and, according to the state of their souls, their future
reward or punishment. These great secrets, however, were
confided to no one but her confessor, to whom she related
even the deepest secrets of her heart; and through all this
she retained the greatest of all virtues—humility. Her
influence upon persons was as wonderful as her inner sight ;
and the age in which she lived universally attributed miracu-
lous powers to her.

“ Her power of healing sickness,” writes her biographer,
“ was so wonderful, that scarcely any one who sought her aid
went away without restored health. A girl suffered from
tertian fever, which no medicines could subdue, and there-
fore begged for aid from St. Hildegarde, who laid her hands
upon her in the name of the Lord and blessed her: she
immediately recovered. A lay brother, Novicus by name,
who suffered from the same fever, hearing of the miracle

YOL. I. . : 4 ‘
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performed on the girl, went in humility to Hildegarde, re-
ceived her blessing, and returned sound. A girl, Bertha,
was afflicted with a tumour of the neck and breast, and
could neither take food nor drink: Hildegarde made the
gign of the cross upon the suffering parts, and restored her
to health. A man went to her from Swabia, whose body
was swollen all over : she kept him for several days near her,
touching him with her hands, and, by the grace of God and
her blessing, he recovered. A child, seven months old,
suffered from convulsions, and was cured. She was not only
of service to those who were near to her, but also to those
who were at a distance. Arnold Von Wackerheim, whom
she had long known, had such a pain in his neck that he was
uite unable to change his position. He awaited in faith
&e benefit of her prayers: Hildegarde, relying on the
mercy of God, sent him some holy water, and by the use ot
. it the pain vanished. The daughter of a woman in Bingen
was unable to speak for three days: her mother went to
Hildegarde for aid, who gave her nothing but water, which
she herself had consecrated: when the daughter had drunk
of it she regained her voice. The same woman gave the
remainder o% the water to a sick youth who was supposed to
be near to death; after drinking and washing his face he
recovered. TIn Trier lived a girl who was approaching her
destruction through an unbounded passion for a man: her
parents, therefore, sent to Hildegarde, who, after praying to
God, blessed some bread with many tears which she shed
over it, and sent it to them: after the girl had eaten it, her
passion gradually left her.”

Hildegarde also appears to have had the power of appear-
ing to distant persons, as has since been observed in ecstatic
persons. Her biographer says,—*“ What shall we say of
this maiden, who was able to warn persons, by a vision, who
were in great danger, and who had mentioned her in their
prayers ? A young man, Ederich Rudolph, stopped for the
night at a little village, and, on going to bed, prayed for the
assistance of Hildegarde. In a vision she appeared to him
in the very dress which she at that time wore, and told him
that his life would be in danger from his enemies if he did
not at once leave the place. With a few of his companions
he instantly left; and those who remained were overpowered
‘by their pursuers.”
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Several similar cases are recorded. Hildegarde’s visions
did not only refer to single individuals, but also to general
eveuts ; for instance, the great division which should occur
in the church after her time. For many years she was the
oracle of princes and bishops. She was born in 1098, and
died in 1179, on the 17th September, as she had long before
predicted to her friends. Till her end she was scarcely ever
free from suffering ; and the manner in which she bore these
afflictions is shown by the motto in her ring, which is pre-
served at Eibingen,—* I suffer willingly.”

In my work “ Magnetism in connection with Nature and
Religion,” 1 have given some extracts, agreeing in many
particulars with the above, from the History of Giovanna
della Croce, of Roveredo, whose life and autobiography were

ublished by Beda Weber in his work “Tyrol and the
formation, in Pictures and Fragments,” from manuseripts
which fell into his hands. She enjoyed such reputation for
the truth of her predictions, that, during the thirty years’
war, the highest princes and warriors, even of the Protestant
faith, sought her advice and corresponded with her. She
was weak in health, but eminently pious in disposition;
knew the thoughts and inclinations of others, and reproved
them for their perverse hearts,—not excepting her own con-
fessor, and spread blessings and health far and wide around
her.

I have also mentioned the history of the Maid of Orleans
somewhat minutely; have treated of her life, her visions and
deeds, and the pious inclination of her mind, from the Re-
port of Gorres (Die Jungfrau von Orleans, nachden Pro-
cessacten und Gleichzeitigen Chroniken, Regensburg 1834) ;
and also from Charmette (Histoire de Jeanne d’Arec, sur-
nommeé la Pucelle d’Orleans: Paris, 1817) ;—to which
works, as also to Gorres’ “ Mystic,” I refer the reader for
more minute and circumstantial particulars concerning these
and other inspired persons.

It has become common at the present time to have but
little consideration for the above-mentioned examples, but
at the same time to think much too highly of phenomena
which agree with them in many respects. For of
very remarkable phenomena have been
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of the female sex, and of very pious or even fanatical dispo-
sitions; and these have been either allowed to pass
unchallenged from a theological point of view, as superna-
tural wonders, or, on the contrary, have been ascribed to
fanaticism, or intended deception. These are those rare
and very remarkable states in which persons, sunk in reli-
gious contemplation and ecstasy, have inward visions, parti-
cularly of our Saviour, and in which certain signs, as the
cross, and scars, are impressed in their bodies, accompanied,
genera.ll , with bleeding from the forehead, the hands, the
feet, and the side. Visions and prophecies are not wanting,
but are seldom regarded with any degree of attention by
the ecclesiastics who usually surround them. The persons
subject to these visions seldom eat much ; and other pheno-
mena are connected with their conditions, which will make
it necessary for us to regard them in connection with each
other, as they possess many magical (not magnetic) features,
and from the fact that lately they excited much attention in
various parts of Germany. In another work I have col-
lected accounts of all the different appearances, and have
subjected them to a course of scientific and physiological
investigation ; endeavouring to trace everything wonderful
and supernatural to well-known laws of nature, and
thereby transferring them from a theological to a medical
foundation. In that work I have collected every known
instance of similar appearances from the earlier centuries,
and must refer the reader to that work for more minute
particulars, should he feel inclined to become more intimatel
acquainted with them. I have there mentioned (1) A. Ky
Emmerich, a nun at Diilmen; (2) Maria v. Morl, who is
still living at Kaltern; (8) Dominica Lazari, at Capriana,
in the Tyrol, the daughter of a miller, and who is stilf) alive ;
(4) and many examples of older date. The subject is anything
but uninteresting ; and for the purpose of enabling the reader
who is unacquainted with it to form an opinion, I shall give
a short account of the first-named person, as I have extracted
it from her biographies : the remaining cases are all similar
in the principal facts, though slightly varied in physiological
points. I have endeavoured to prove that the persons in
whom these phenomena present themselves do not belon,
to the higher category of saiuts which we have just treal
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of, from the fact that, beyond the merely religious senses, no
others are excited, as is the case in the latter ; and, more-
over, that all the phenomena arise from natural, not from
supernatural causes. All these persons were afflicted with
sickness, and in general also subject to the most violent
spasms and convulsions, without any power of acting bene-
ficially upon others, or of revealing the futurity of events
or humanity. The visions which are occasionally met with
associated with spasms are nothing extraordinary ; and the
appearance of ’lﬁeeding wounds on the body are to be
explained psychologically, as the intensely active imagination
in all these cases preserves its power, and transforms the
ideas of the fancy through an uninterrupted contemplation,
into permanent shapes, which even obtain a certain plastic
firmness in the body, as similar appearances have been
observed in nature, and in pathological conditions ; so that
we are by no means jusi*,iﬁedp in ascribing them to artificially
sroduce deceptions, even if (sit venia verbis) intentional
eceptions had taken place. The soul creates and the body
forms ; and, in fact, only according to that shape which has
been held before it. The imagination is the creative and
inventive power of the soul, which endeavours to reproduce
outwardly that which it inwardly believed ; and this succeeds
more especially when the body 1s in a passive condition, and
the outward senses are dormant. Even animals—as, for
instance, horses —have been known to produce young of a
certain colour which has been constantly before them ; the
nightmare, the terror of an inevitable danger, have been
known to leave permanent marks upon the body. As the
human imagination, however, alone creates ideas, so can it
alone impress ideal marks,—gs the wounds of our Saviour,
on the body.  fy\ o f , R
Anna Katharina %mmerich, a sister in the Convent of
Diilmen, had numerous visions, and the remarkable power
of distinguishing between harmless and noxious plants, as
well as between the bones of saints and those of any other
person. In frequent ecstasies she revealed secrets to various
persons, which could only have occurred by a higher inspi-
ration; and particularly to the clergyman and her confessor.
Born in the neighbourhood of Coesfeld, she was sickly, but
of a pious disposition, from her childhood ; and even before

YN
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she entered the convent had a vision of the Saviour, who
appeared to her as a radiant youth, offering her a garland
with the left hand, and a crown of thorns with the right.
She seized the latter, and pressed it with devotion on her
brow; but on recovering consciousness, felt a severe pain
encircling her head, and drops of blood appeared. In 1802
she entered the convent at Diilmen; and it was at that
time that her remarkable history, in fact, commenced ;
though it was not till 1814 that it was made known—first
by Von Druffel, in the Salzburg “ Medicinisch-chirurgischer
Z’;itung,” and in 1815 by her attendant physician, in a
small pamphlet. With the latter I have enjoyed the advan-
taie of a personal communication. Many particulars were
subsequently reported concerning her, which found violent
opponents and defenders.

e most important and accurate account is given by
Clemens v. Brentano—who observed her for years—in his
work “Das Bittere Leiden unsers Herrn nach den Betrach-
tungen der Gottseligen Katharina Emmerich.”” From her
chil%hood she was of a weakly constitution; and, according
to medical testimony, was during her residence in the con-
vert often confined for weeks to her bed. In March 1813 the
Rev. Mr. Stensing communicated to the Ecclesiastical Board
that Katharine Emmerich for several months had not taken
any medicine, and no sustenance but a little water, and, ac-
cording to Druffel, a few drops of wine mixed with it : nothing
else would remain on her stomach ; and she perspired consi-
derably. During the course of the evening a fainting fit
would most probably take place, in which she would lie like
a piece of wood. Her face during this state, however,
always bore the most %verfect aspect of health; and she
replied to the priestly blessing by making the sign of the
cross ; (according to Druffel, she was pale and thin). The
most remarkable features in this case were, a bloody crown
encircling the head, marks of wounds in the hands and
feet and in the side, and two or three crosses on the breast.
These, and the mark ruund her forehead, often bled ; the
latter usually on Wednesday, and the former on Friday, and
with such obstinacy that very often heavy drops ran down.
This statement was subscribed by physicians and others,
as well as by Katharine Emmerich herself. To this docu-
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ment was added, that she had, from her youth upwards,
been piously inclined; that she considered resignation,
under trial and suffering, to the divine will, one of the most
divine gifts, as it brought her nearer to our crucified Saviour ;
but that in the convent she was regarded as an enthusiast,
as she went to Communion several times during the week,
and spoke with much enthusiasm of the happiness of suffer-
ing, as well a8 occasionally letting fall a few words about
visions. To investigate these particulars, the Ecclesiastical
Board visited Diilmen several times, and found the facts
more or less to agree with the report; particularly that
upon the breast was to be seen the figure of a double cross,
in single, red, connected lines, under which was a greyish
patch of the size of a clover leaf, from which at first acrid
matter issued. A gentle touch produced trembling in the
arms and the whole body. TEe bleeding had gradually
developed itself, and for four years] she had experienced
unceasing suffering; and before each flow of blood a
stronger sensation of burning. All accounts ugreed that
no corrosive substances could have produced these wounds,
for at a later period they were carefully washed and watched
for eight days. On the back, and in the inside of the hands
and feet, wounds were visible, on which was a crust of blood
of the thickness of paper. Katharine wished to remain
quite unnoticed. and was very unwilling to receive visits ;
and she of all others was unlikely to reap benefit from her
sufferings. At her interrogation she said, that it was very
hard that she should be subjected to-it, as she only wished
to be left to the will of God. After this, judicial investiga-
tions were instituted from Miinster ; and she was obliged to
submit to many annoyances, as they alwags inclined to
believe her to be an impostor: but these did not bring to
light any fresh evidence.

In the Mastianx “ Kirchenzeitung” of 1821 we find the
account of a visit paid to her by Count Stolberg, in which
the particulars are materially the same as those we have
already mentioned. In this it is stated that during the
whole winter and spring her whole nourishment consisted of
a daily glass of water and the juice of a piece of aﬁp]e ora
plum, and during the cherry season she occasionally took a
cherry. For ten days she had been watched by credible
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witnesses day and night, and one-and-thirty witnesses con-
firmed to the fact. Nothing had passed from her for three
weeks. Although she -perspired copiously, there was not
the least unpleasant odour in the room. In her fainting
fits and convulsions she had often phantasms, like fever-
patients, or spoke in strange and beautiful language. Early
on the Friday the thorn wounds in her brow and the back of
her head began to bleed ; later in the day the eight wounds
on her hands and feet ; and the marks of the thorns round
the head could not be more accurately painted by the most
skilful artist. On removing the drops of blood, small red
punctures still remained. Blood-drops oozed from the wounds;
and she always felt relieved by a copious bleeding. With
the double cross on the breast it was the same. This nun,
who in her childhood herded cattle, and laboured bard, now
spoke in a gentle voice, and expressed herself on religion
with a nobility of language and elevation of mind which
she could not have learned in the convent. Her spiritual
expression, her cheerful friendliness, her penetrating know-
ledge, and her love, breathed forth from every word she
uttered.

One very remarkable passage in Brentano’s writings must
not be overlooked, in which he says, that in his native
country, about Coesfeld, there were persons who were able
to foretell deaths, marriages, and military movements, from
visions ; also that Katharina Emmerich occasionally sewed
together children’s clothes during the night, and without
light, at which she was.very much surprised the following
morning. “ Her childhood,” says Brentano, ‘ has much
resemblance to the childhood of the venerable Anna Garcias
and Dominica de Paradiso, and other contemplative spirits
of the lower ranks. From the earliest time of her recol-
lections she had en'oied a high and yet friendly guidance,
which continued hﬂl er end. A gift, which we find alone
in the' histories of St. Sibyllina de Pavia, Ida von Léwen.
Ursula Bennicasa, and a few other pious and holy persons,
was in her a permanent quality from her childhood—the
gift, namely, of distinguishing between good and bad—holi-
ness and wickedness—in man and the spirit. As a child,
she was accustomed to bring home with her, from great
distances, plants, which she alone knew to possess healing
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virtues; and, on the contrary, destroyed every poisonous
plant, and particularly those which were used in the rites of
magic and superstition. At heathen mounds and burial
places she felt repulsed and ill at ease, but was attracted by
the reliques of saints. She distinguished the bones of
saints when placed among others ; and not only told various
incidents from their lives, but also related the various
changes by which they had been handed down.” As regards
the phenomena of the ecstatic state, Brentano refers the
reader to the life of St. Magdalena & Pazis, with whose life
that of Katharina Emmerich bore much resemblance.

Maria v. Morl had very similar appearances to Katharina
Emmerich; but the higher conditions were neither so pure
or 8o distinct. She is now in the convent at Kaltern. On
the contrary, Domenica Lazari, who suffers more ﬁlysical
%ﬁn, has the wounds, which bleed every Thursday and

iday, more distinctly marked on her hands and feet. On
her back and side the wounds are more distinet than in any
other recorded case. Her feet and legs have, as it were,

wn together, from her continual lying in bed. On the
ack of the hand, and the instep of the right foot (the left
.foot is alway covered by the sole of the right), two pro-
minences are to be seen when there is no bleeding, which
bear a perfect resemblance to the heads of two nails. She
suffers the most terrible pain and cramps; and is often
heard to cry out “O, dio, ajutami!” .at several houses
distance. The most singular circumstance, however, is,
that, winter and summer, she lies in a miserable room with
the windows open, and only covered with a thin cloth; and
that during unsettled windy weather she is much relieved.
Since 1834 she has neither taken food nor drink. For two
years her dissolution has been daily expected.

Other cases of bleeding wounds are on record,—as, for
instance, one in the fifteenth century, of a girl at Ham, as
related by Rolewink, 1414:—“ Que veracissima stigmata
dominice passionis habuit in manibus pedibus, ac latere.”

Another was a Beguine at Delphi, according to Raynaldus.
Lillbopp relates it as of anun at gIadamar ; and Beda Weber
mentions the same of Giovanna della Croce, and of Maria
Hunber, the prioress of the School Sisters at Brixen during
the thirty years’ war. A similar case was that of Frederika
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Reinholdt, “the miraculous girl of Johanngeorgenstadt,”
who saw the Crucifixion of our Lord in a vision, and died
on Good Friday: that is, was at three o’clock to every ap-
pearance dead, remained in that state till six o’clock on the
third day after, and then awoke after a few spasmodic twitch-
ings. (Kieser's Archiv, vii. i. 48.) '

There are many legendary examples of bleeding wounds
among the saints,—St. Katharina of Siena; of Hildegard ;
8t. Brigetta of Sweden; and Pasithea de Croyis. Similar
marks of the cross are found in persons of the same turn of
mind,—as Katharina de Raconisio, Marina de Escobar, .
Emilia Bichieri, Juliana Falconieri, and St. Francis of Assisi.
Of all these it was alone to the last that the bull of Pope
Sixtus IV. gave the odour of sanctity. The recorded number
of persons since Francis de Assisi, who are called by theo-
" logists “ vulnus divinum, plaga amoris viva,” is by no means
small, for there are no less than fifty : the last was Veronica
Giuliani of Citta di Castello, who died 1727, and was sanc-
tified in 1831.

No less frequent are the cases of long fasting,—as in
Nikolas de la Fliie, Lidwina of Schiedam, Katharina of
Siena, Angela de Fuligno, Ludovica de Ascensione, and
many others. Should the reader wish to become more inti-
mately acquainted with the particulars of these cases, I
must refer him to the Introduction to Suso’s “Leben und
Schriften von Gorres,” Regensburg, 1819.

These certainly very remarkable phenomena have always
created much curiosity; and although by some they have been
treated as impostures, by others they have been raised to the
rank of miracles. Many have venerated the persons subject
to them as saints, and held them up as models of devotion and
piety. Any one who endeavoured to explain these pheno-
mena by natural causes, or were even to regard the sub-
ject as being diseased and worthy of commiseration, would
most likely be called heretical ; for many persons believe as
firmly in the devil, and his power of doing any and every
evil, as they do in our salvation by our Lord Jesus. Very
little is therefore necessary to cause such persons to place a
sick person who is subject to visions by the side of the Holy
Virgin, and to address their prayers to her rather than to
our Saviour. (* Aliqui multa sunt operati secundum natu-
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ralem et astronomicam scientiam, et tamen vel ex sanc-
titate crediti sunt ista operari, vel ex necromantia, cum
tamen neque sancti neque necromancii sint.”—P. Pompo-
niatius de naturalium admirandorum .causis, sive de incanta-
tionibus, opus obstrusioris philosophie plenum : Basil.
1550, p. 45.) They do not remember that at Rome it is
not so easy to procure the canonization of a saint. Itis
well known that the following points are strictly investi-
gated ; and it is only after their perfect substantiation that
the head of the church declares its sanctity, and the casus
tnedie to be a miracle :—

1. The fact that such fasting took place, and continued
without interruption, at the time stated, must be strictly
investigated a.ng established.

2. The fasting must have been by free will. It must not
have proceeded from sickness or disease, as in that case the
Church could not regard it as miraculous, cases being known
where disease in the organs of the stomach has produced
inertia of many years’ duration.

3. The object must be a religious one.

4. The person fasting must during the whole time have
been in good health.

5. He must not neglect the good works which it is his
duty to perform, as fasting which would hinder good deeds
could not be acceptable to God. St. Jerome is particular on
this point.

Lastly, the morals and virtues of the person fasting must
be strictly examined. (Lillbopp, Die eVunder des Chris-
tenthums und deren Verhiltniss zum thierischen Mag-
netismus, Mainz, 1822, p. 181.) : :

The Church, therefore, did not even canonize the pious
Nicolaus de la Fliie, who lived for twenty years on no other
food but the consecrated wafer which he partook of monthly.
He spoke of his power of fasting rather as a natural power
than as a virtue. (Joh. v. Miiller, Geschichte der schweizer-
ischen Eidgenossenschaft, 5th vol. 2d chap.) In his bio-
gmﬁl; , written by the Jesuit Pater Hugo, and published
m Freiburg 1636, we find—* From his youth he fasted four
times a week, and by that means withdrew himself from the
disturbing influence of worldly things, gaining at the same
time a great power of endurance.” :
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One of the principal branches of magic in ancient times
was the power of secretly influencing other men, to which
was also reckoned the power of healing the sick. It was
only later, when experience had revealed many natural
})owers by chance or research, that they were made use of
or other purposes, and often to the injury of others: it was -
therefore called the black art. Among the Prophets, the
Cabbalists already distinguished between the seer and the
wonder-workers, as we have already seen : Nabi rach signified
he who looks into the light; and nadi poel he who is gifted
with magic powers.

In the infancy of the world, and during a time when these
laws of nature were but partially known and understood by
man, it was most natural that these inexplicable powers
should be directly ascribed to a divine influence. Healing
of the sick was supposed to proceed alone from God, or
through the priests and saints his servants. Faith was
therefore necessary to the cure, and the magical powers
were therefore transferred by words, prayer, and ceremonies,
and the science was transmitted among the mysteries.
Healing by touch, by laying on of the hands, and by the
breath, belonged to this secret influence; also the use of
talismans and amulets, which were composed of organic as
well as inorganic substances,—minerals, stones, or plants;
the wearing of rings, of images of saints, and other sym-
bolical objects; lastly, healing the sick by words and
prayers.

As regards the resemblance which this science bears to
magnetism, it is certain that not only were the ancients
acquainted with an artificial method of treating disease, but
also with somnambulism itself, as we shall see subsequently
in the Oracles and among the Alexandrians. Among others,
Agrippa von Nettesheim speaks of this plainly when he
says, in_his “Occulta philosophia,” p. 451—There is a
science, known but to very few, of illuminating and instract-
ing the mind, so that at one step it is raised from the darkness -
of ignorance to the light of wisdom. This is produced prin-
cipally by a species of artificial sleep, in which man forgets
the present, and, as it were, perceives the future through
the divine inspiration. Unbelieving and wicked persons
can also be deprived of this power by secret means.” (Po-
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test enim animus humanus, prmsertim simplex et purus,
sacrorum quorundum avocamento ac delineamento soporari
et externi et presentium oblivionem, ita ut remota corporis
memoria, redigatur in naturam suam divinam, atque sic
divino lumine lustratus, ac furore divino afflatus, futura rerum

r@sagire, tum etiam mirabilium quorundum effectum cum
Eoc suscipere virtutem).

The healing of the sick by the touch and the laying on of
hands is to be found among the earliest nations,—among the
Indians, the Egyptians, and especially among the Jews. In
Egypt, sculptures have been found where one hand is repre-
sented on the stomach and the other on the back. en
the Chinese, according to the accounts of the early mis-
sionaries (Athan. Kircher, China illustrata), healed sickness
by the laying on of hands. In the Old Testament we find
numerous examples, of which we shall extract a few.

‘When Moses found his end approaching, he prayed for a
worthy successor ; and we find the following passage (Num-
bers, xxvii. 18, 20):—*“ And the Lord said unto Moses,
Take thee Joshua, the son of Nun, a man in whom is the
spirit, and lay thine hand upon him” . . . “ And thou shalt
put some of thine honour upon him, that all the congregation
of the children of Israel may be obedient.”

Another instance is to be found in the healing the seem-
ingly dead child by Elisha, who stretched himself three times
upon the child, and called upon the Lord. The manner in
which Elisha raised the dead son of the Shunammite woman is
still more remarkable. - He caused Gehazi to proceed before
him to lay his staff upon the face of the child. As this was
of no avail, Elisha went up into the room, and laid himself
upon the child, etc., and his hands upon the child’s hands,
so that the child’s body became warm again. After that
the child opened its eyes. Elisha's powers even survived
his death. “ And Elisha died, and they buried him ; and the
bands of the Moabites invaded the land in the coming of
the year. And it came to pass, as they were burying a man,
that, behold, they spied a band of men; and they cast the
man into the sepulchre of Elisha; and when the man was
let down, and touched the bones of Elisha, he revived and
stood upon his feet” (2 Kings, xiii. 20, 21). Naaman the
leper, when he stood betore Elisha’s house with his horses
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and chariots, and had been told to wash seven times in the
Jordan, said, “ Behold, I thought, he will surely come out
to me, and stand, and call upon the name of the Lord his
God, and strike his hand over the place, and recover the
leper” (2 Kings, v. 4).

The New Testament is particularly rich in examples of the
efficacy of laying on of the hands. “ Neglect not the gift that
is in thee, which was given thee by prophecy, with the
laying on of the hands of the presbytery’’ (1 Timothy, iv. 14),
is a principal maxim of the Apostles, for the practical use of
their powers for the good of their brethren in Christ. In
St. Mark we find (xvi. 18)—“They shall lay hands on the
sick and they shall recover.” 8St. Paul was remarkable for
his powers: “ And it came to pass that the father of Pub-
lius lay sick of a fever and of a bloody flux ; to whom Paul
entered in, and prayed and laid his hands on him and healed
him” (Acts, xxviii. 8). “And Ananias went his way, and
entered into the house; and putting his hands on him, said,
Brother Saul, the Lord, even Jesus that appeared unto thee
in the way as thou camest, bath sent me that thou mayest
receive thy sight, and be filled with the Holy Ghost. And
immediately there fell from his eyes as it had been scales, and
he received sight” (Acts,ix. 17,18). In St. Mark we find—
“ And they brought young children to him, that he might
touch them; and his disciples rebuked those who brought
them.” But Jesus said, “Suffer the little children to come
unto me, for of such is the kingdom of heaven. And he
took them up in his arms, put his hands upon them, and
blessed them.” “And they bring unto him one that was
deaf and had an impediment in his speech, and they be-
sought him to put his hand upon him. And he took him
aside from the multitude, and put his fingers into his ears,
and he spit and touched his tongue; and, looking up to
heaven, he sighed, and said unto him, Ephphatha,—that is,
Be opened. And straightway his ears were opened, and the
string of his tongue was loosed, and he spake plain” (Mark,
vii. 83).

Other passages may be met with in Matth. ix. 18 ; Mark,
v. 28—vi. 6—viii. 22—x. 18—xvi. 18 ; Luke, v. 13—xviii. 15 ;
John,' ix. 17; Acts, ix. 17, &ec. &c. In the histories of
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the saints innumerable examples are recorded: and the
command, “In my name shall they cast out devils; they
shall speak with new tongues; they shall take up ser-
pents ; and if they drink any deadly thing it shall not hurt
them ; they shall lay-their hands on the sick and they shall
recover,” applies to all true followers of Christ. Those,
however, wgo are wanting in the power of the spirit and in
faith cannot perform these acts like the -saints, on whom
they cast doubt because they cannot imitate them.
he saints did everything through faith in Christ, and
therefore were able to perform such miracles. I shall make
mention of a few of the most remarkable accounts. St.
Patrick, the Irish apostle, healed the blind by laying on his
hands. St. Bernard is said to have restored eleven blind
persons to sight, and eighteen lame persons to the use of
their limbs, in one day at Constance. At Cologne he healed
twelve lame, caused three dumb persons to speak, ten who
were deaf to hear; and, when he himself was ill, St. Lawrence -
and St. Benedict appeared to him, and cured him by touch-
ing the affected part. Even his plates and dishes are said to
have cured sickness after his death! The miracles of S8.
Margaret, Katherine, Elizabeth, Hildegarde, and especially
the miraculous cures of the two holy martyrs Cosmas and
Damianus, belong to this class. Among ot{ers, they freed
the Emperor Justinian from an incurable sickness. 8t.
Odilia embraced a leper, who was shunned by all men, in
her arms, warmed him, and restored him to health.
Remarkable above all others are those cases where persons
who were at the point of death have recovered by holy bap-
tism or extreme unction. The Emperor Constantine is one
of the most singular examples. Pyrrhus, king of Epirus,
had the power of assuaging colic and affections of the spleen
by laying the patients on their backs and passing his great
toe over them. (Plutarch. Vita Pyrrhi: “Digitum maximum
gedis divinitatem habuisse adeo quod igne non potuit com-
uri.”) The Emperor Vespasian cured nervous affections,
lameness, and blindness, solely by the laying on of his hands
(Suelin, Vita Vespas.) Accor({ing to Ceelius Spartianus,
Hadrian cured those afflicted with dropsy by touching them
with the points of his fingers, and recovered himself from a
violent fever by similar treatment. King Olaf healed Egill
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on the spot by merely laying his hands upon him and sing-
ing proverbs (Edda, p. 216). The kings of England and
France cured diseases of the throat by touch. It is said
that the pious Edward the Confessor, and in France that
Philip the First, were the first who possessed this power.
The formula used on such occasions was, “ Le roi te touche,
allez et guerissez ; so that the word was connected with the
act of touching. In England the disease was therefore called
King’s Evil. In France this power was retained till within
a short time since; and it is said that at the coronation the
exact manner of touching, and the formula—*Le roi te touche,
dieu te guérisse”’—were imparted to him. In the reign of
Louis XTIII. the Duke d’Epernon is said to have exclaimed,
when Richelieu wasmade generalissimo against the Spaniards,
“ What! has the king nothing left but the power of healing
wens ?”’

Among German princes this curative power was ascribed .
to the Counts of Hapsburg, and also that they were able to
cure stammering by a kiss. Pliny says, “There are men
whose whole bodies possess medicinal properties,—as the
Marsi, the Psyli, and others, who cure the bite of serpents
merely by the touch.” This he remarks especially of the
Island of Cyprus; and later travellers confirm these cures
by the touch. In later times, the Salmadores and En-
salmadores of Spain became very celebrated, who healed
almost all diseases by prayer, laying on of the hands, and by
the breath. In Ireland, Valentine Greaterake cured at first
king’s evil bﬁ his hands ; later, fever, wounds, tumours, gout,
and at length all diseases. In the seventeenth century, the
gardener Levret and the notorious Streeper performed cures
in London by stroking with the hand. 1In a similar manner
cures were performed by Michael Medina, and the Child of
Salamanca ; also Marcellus Empiricus (Sprengel, Gesch.
der Med. Part 2, p. 179.) Richter, an innkeeper at Royen,
in Silicia, cured, in the years 1817-18, many thousands of
sick persons in the open fields, by touching them with his
hands. Under the Popes, laying on of the hands was called
Chirothesy. Diepenbroek wrote two treatises on it ; and,
according to Lampe, four-and-thi Chirothetists were
declared to be holy. (Dissert. Cmn®» de yewodesia et
xetporovla.—Lampe, De honoribus et privilegiis medi-
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corum dissert.—Mémoire pour servir & Phistoire de la
jonglerie, Londres et Paris, 1784.— Hilocher, De cura stru-
marum contractu regio facta, Jens, 1780.—Metz, De tactu
regis, etc. Witeb. 1675.—Delrio, disquisit. magic. Mogunt.
1606, t. i. 66.—De la philosophie corpusculaire, ou les con-
naissances et les procddes magnétiques chez les divers
g‘eu les, cpa.r M. de L——, Paris, 1785, p. 112.—Guil.

'ooker, Charisma, seu donum sanitatis, etc. Lond. 1597.—
. William Clowes, Right fruitful and approved treatise ot
the struma, Lond. 1602.—A. Laurentius, De mirabili stru-
mas sanandi vi solis Galli® regibus concessa, Paris, 1609.—
G. , Traité de la guérison des écrouelles par I'attouche-
ment des septenaires.—Dan. G. Morhof, Princeps medicus,
Rost. 1665.—C. G. Rusch, Handbuch der Erfind. t. iii.
Eisenach, 1792, p. 15.—A brief account of Mr. Valentine
Greaterakes,and divers of the strange cures by him performed,
Lond. 1666.—Pechlin, Nic., Observat. phys. med. Hamb.
1691.—Schelhamer, Dissert. de odontalgia tactu sedanda,
Jene, 1701.—Adolphi dissert. de morborum per manum
attrectationem curatione, Lips. 1780.—Anti-magnetismus,
oder Ursprung, Fortgang Verfall und Erneuerung des thier
ischen etismus, aus dem Franz, Gera, 1788.)

TALISMANS.

TarisMans,—from the Greek word réleopa, from which
the Arabs derive tilsem—(imago magica)—are substances,
particularly metals, minerals, roots, and herbs, which were
worn on the body, either as preventives against, or cures
for, diseases. Similar, but not exactly the same, are Amulets,
which were supposed to possess the power of warding off
misfortune or the effect of poison, and were inscribed with
astrological signs and numbers. The most celebrated in-
scription was that of Abraxas, which comprehended the idea
of heaven, and from which, according to Sprengel, the
formula of “ Abracadabra” arose, used by Serenus Sam-
monicus especially against tertian fever (8. Sammon. De
re medica, 1581, 4 ¢.) Other formulas are given by Alex.
Tralles. In later times, these talismans and amulets degene-
rated into the wearing of bloodstones, loadstones, necklaces

YOL. I. I .
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of amber, images of saints, consecrated objects, and among
the Catholics is found in the use of scapularies, with which,
however, an idea of sanctity was associated.
Talismans were most frequently used by the orientals,
who even at the present time make use of them. Some
were quite simple and smooth, others were artificially pre-
pared,—in which ::la.se, howe;er, the position of thehstars was
especially regarded in searching an aring them, and
f:g;c thiny cause they were oﬂ:engcalled 1i.zlt‘)ex})st:ella,tion circles.
By degrees they came to be made in all kinds of shapes,—
as the sun, moon, and the planets. A mystical figure, repre-
-senting the inexpressible name of God—which, according to
the Jews, was preserved in the Temple at Jerusalem—is
found on many engraved gems; and two triangles crossing
each other are sup to have been the diagram of the
Gnostics, with which they performed all sorts of miraculous
cures. People went so gxr as to believe it possible to be
placed in communication with the world of spirits ‘by the
aid of talismans ; that by their use the love and esteem of
men was to' be gained; and that by the mere wearing of
such talismans others could be brought into any wished-for
condition of mind. Orpheus, for instance, says, that it is
possible to fix the attention of an audience, and to increase
their pleasure, by the use of the loadstone. A particular
power was ascribed to precious stones. - |
As at the present time it has been observed that mag-
netic somnambulists are influenced in a Heculm manner by
certain metals, vegetable substances, and precious stones;
80 is it not improbable that in the early ages the belief in
the virtues of talismans was induced by similar observations.
As loadstones, iron, copper, silver, gold, and quicksilver, dia-
‘monds, sapphires, rubies, and smaragds, are known to pro-
duce certain effects upon magnetic somnambulists, so were
the special virtues of each formerly clearly defined. The
Bud«ﬁ:ists ascribed a sacred magical power to the sapphire,
and it was called the stone of stones (optimus, quem tellus
- medica gignit). That mirror-like surfaces produce som-
nambulic phenomena has been long known, but it is only in
later times that investigations have shown the manifold in-
fluence of the prismatic colours, and that they have an
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unequal power of warmth. The electric polarities of precious
stanes are probably more important than their mere bril-
liancy ; mX, according to Amoretti’s investigations, all have
either + or — B. The diamond, the garnet, the amethyst,
are — E; the smaragd, the sa.p}ighjre, aquamarine, the chry-
solite, and the chrysophrase, + E (Kieser's Archiv, Vol. iv.
p. 62). It was no wonder, therefore, that similar appear-
ances arose through their influence on man, and that this -
influence should be observed and recorded. The influence
of their brilliancy on the nervous system and the imagina-
tion has a certain foundation, as wa:grmly maintained among
oriental nations, and during the middle ages (ad evocandas
imagines.) So, for instance, according to the teachings of
the Buddhists, the sapphire produces equanimity and peace
of mind, as well as .aﬁgrding rotection against envy and
treachery. “It will open barreg doors and dwellings ; 1t pro-
duces prayer and reconciliation with the Godhead ; and brings
with it more J)ewe than any other gem of necromancy ; but
he who would wear it must lead a pure and holy hfe.”—
(Marbod. Liber lapid. ed. Beckmann.

The Jewish high priests wore jewels on their breasts, and,
according to the tngg;?:ns, they served as a means of reveal-
ing to them the will of God. What Orpheus says of the
power of stones is most remarkable,—and particularly in
regard to the loadstone :—* With this stone you can hear
the voices of the gods, and learn many wonderful thins:.
If you suffer from sickness, take it into your hands and shake
it well. Then take courage, and ask it concerning the
future. Everything will be unfolded truthfully before you;
and if you hold it nearer to your eyes it will inspire you
with a divine spirit (tum aude de vaticiniis eum interrogare,
omnia enim exponet tibi.vera, eumque postea propius ad
oculos admovens, quando laveris, intuere: divinatus enim ex-
pirantem intelliges). It is a glorious remedy against
wounds. It is a remedy for the bite of snakes, weak eyes,
and headache ; and makes the deaf to hear. Of crystals he

says,— :

¢ COrystallus—frigide tactu est,
Kt renibus appositus, dolorem leniet.”
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Orpheus gives the followinil theory, founded on the in-
fluence of stones :— The earth ‘produces good and evil to
us poor mortals; but for everything evil she also provides an
antidote. Each kind of stone is formed of earth, in which
incalculable powers lie hidden. Everything that can be
done with roots may also be done with stones. Those have
certainly great power, but stones have still greater. Roots
live but for a short time, and then perish; their life only
lasts as long as we obtain their fruits: but when they no
longer exist, what can we hope more from the dead ? Among
Elnnts we find some that are noxious, some that are bene-

cial ; among the stones it will be difficult to find any that
are hurtful. Armed with the loadstone you may pass un-
harmed among reptiles, even if they were to meet you in
legions accowpanied by black death.” (Orph. Lithica,
editio Gresneri.)

An old writer states as follows :—

“The Diamond has the power of depriving the loadstone
of its virtue, and is beneficial to sleep-walkers and the insane .
The Arabian diamond is said to guide iron towards the poles,
and is therefore called magnetic by some.

“ The Agate disposes the mind to solitude. The Indian is
said to quench thirst if held in the mouth.

“The Amethyst banishes drunkenness, and sharpens the
wit.

“The Red-bezoar is a preservative against poisor. The
Bole Armeniac against i.uf%ctious fevers of every kind.

“ The Garnet preserves the health, produces a joyous
heart, but discord between lovers.

“ The Sapphire makes the melancholy cheerful, if sus-
pended round the neck, and maintains the pewer of the

wOoay.

“The Red Coral stops bleeding and strengthens digestion,
if worn about the person.

“The Red Cornelian stops hemorrhage and cures dysen-

tery.
“ The Crystal banishes bad dreams from the sleeper.
) ‘}‘] 1(116 Green Chrysophrase is of great benefit to the weak-
sighted. L .
“The Chrysolite, held in the hand, banishes fever.
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¢ The Jacinth enlivens the heart and the body.

“The Green Jasper prevents fever and dropsy, and
strengthens the brain.

“ The Onyx shows terrible shapes to the sleeper, and in-
creases saliva in boys; worn about the neck, 1t prevents
epileptic fits. '

e Opal is a remedg for weak eyes.

“The n Smaragd prevents epilepsy, unmasks the
delusions of the devil, and sharpens the memory.

“ Amber cures dysentery, and is a powerf:ly remedy for
all affections of the throat.

“ The Topaz cures hemorrhoids and sleep-walking, relieves
;if;cgions of the mind, and laid upon. wounds stops the

“ Berpentine disperses dropsy,. if persons so afflicted

stand with it for three hours in .the sun,—for then the
break’out into & violent and unpleasant-smelling sweat; it
cures worms, and, taken internally, is’ faid to dissolve the
stone in the bladder. (Camilli Leonardispeculum lapid. ; et
Petri Arlensis de Scudalupis sympathia septem metallorum ;
at';cefi)t magia astrologica Petri Constantii Albini, Hamb.
1717.
- In ancient times there was a universally accepted belief,
that living together and breathing upon any person produce
bad as well as good effects, ang restored an undermined
constitution, practised by a healthy person.

The usual means of plants and their juices, of stones, etc.,
might be used for particular cases ; but, to eradicate deeply-
rooted diseases, a young and fresh life was necessary.
Eslpecially, pure virgins and young children were supposed
able to free persons from diseases by their breath, and even by
their blood. The patient was to be breathed upon by them
and sprinkled with their blood: to have bathed in the
blood would have been better, could it have been possible.
History supplies us with many remarkable instances of
restoration to health, either by hiving with healthy persons,
or by being breathed upon by them. One of the most re-
marzable is recorded in the Bible, of King David (I. Kings,
i. 1-4.)—*“ Now King David was old and stricken in years,
and they covered him with clothes, but he got. no heat:
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‘Wherefore his servants said unto him, ¢ Let there be sought
for my lord the king a young virgin, and let her stand before
the king, and let her cherish him, and let her lie in thy
bosom, that my lord the king may get heat.’ ”

“ 8o they sought for a damsel throughout all the coasts of
Tsrael, and found Abishag, a Shunammite, and brought her
to the king.” :

Bacon makes the remarks in his work “De vite et
mortis historia,” that the girl probably rubbed the king
with myrrh, and other balsamic substances, according to the
custom of the Persian maidens, - .
~ Pliny recommends breathing on the forehead as a
remedy (Hist. nat., p. 28, c. 6). Galen reckons among the
most certain outward remedies for bodily weakness, young
persons, who were laid on the bed so as to cover the body
of the sufferer (Method. med. lib. vii.) Hyginus (De
sanitate tuenda) is also of the same opinion; and Virgil
says: . :

“Et dedit amplexus atque oscula duleia fixit,
Occultum inspirans ignem.”
’ Hneid, Lib. i.

Reinhart, in his “Bibelkrankheiten des alten Testa-
ments,” calls living with the young the restoration of the
old. Bartholin (De morbis bibliis, c. ix.) says the same,
and that it is a preventive to the chilliness of old age,
and by the breath restores much of the expired physical
‘powers. Rudolph of Hapsburg is said, acconfing to Serar's
account, when very old and decrepit, to have been accus-
tomed to kiss, in the presence of their relations, the daugh-
ters and wives of princely, ducal, and noble
and to have derived strength and removation from their
breath. The Emperor Frederick Barbarossa, near the end
of his life, was advised, by a Jewish physician, to have
young and healthy boys laid across his stomach, instead
of using fomentations. Johannes Damascenus, or Rabbi
Moses (Aphorism. 80), relates, that for lamemess and
gout nothing better could be applied than a young girl laid
across the affected part. Reinhart says, “ Young dogs are
also of great service, which we physicians lay, in certain
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cases, upon the abdomen of the patiemt.” Pomponatius

(De naturalium effectum admirand,, etc., p. 41) says,

“ The presence and the breath. of yo people is a

g}xysic.” Amplexus adolescentium boni anhelitis est me-
icina temperata.

The stary of Lue. Clodius Hermippus is well known, who
reached a very great age by being continually breathed upon
by young girls. Kohausen records an inscription which
was discovered at Rome by an antiquary, by name Gomar.
It was cut in marble, and runs as ft;ilows —

“To ZEsculapius and Health
this is erected by i
L. Clodius l]i[ermippus,

who
by the breath of young girls
lived 115 years and 5 days,
at which physicians were no little
rised

8 X
Successive gener::ﬁms, lead such a life!”
(In Hermippo redivivo, sive Exercit. physic. med. euriosa de
methodo rara ad cxv. annos prorogandse semectutis: per anhelitum
puellaram.—Franeof. 1742.) )

Borelli and Hoffman caused their patients to sleep with
animals, to relieve violent pain or obstinate disease. The
great Boerhaave ordered an Amsterdam burgomaster to
sleep between two boys, and declared that the patient
visibly increased in cheerfulness and physical power.
Hufeﬂ.nd says, in his “ Art of Lengthening }iu.man ife,”
—“ And certainly, when we consider how efficacious for
lameness are freshly opened animals, or the laying of a
living animal upon any painful affection, we must feel con-
vinced that these methods are not to be thrown aside.”
Among the Greeks and Romans much virtue was ascribed
to the breath ; and the old French poets praise the pure
breath of virgins as very beneficial :

¢ Alaine douce tant
C'un malades alast du doux fleur guerisant.”

It was, however, very early discovered that the immediate
contact of the breath was not necessary, and that by breath-
ing on lifeless substances they might be made to possess
eurative powers. Various substances were also worn upon
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the person, and then given to invalids, by which means a
magnetic communicatien was created. This was often done
to allay spasms, pain, or fever. :

“Js not my word like as a fire ? saith the Lord ; and like
a hammer that breaketh the rock in pieces ¢’ (Jer. xxiii. 29).

“ Healing by words, that is by the direct expression of
the mental power,” says Van Helmont, “was common in
the early ages, particuﬂrly in the church, and not only used
against the devil and magic arts, but also against all diseases.
As it commenced in Christ, so will it continue for ever.”
(Operatio sanandi_a primordio fuit in ecclesia per verba,
ritus, exorcismos, aquam, panem, salem, herbas, idque nedum
contra diabolos et effectus magicos, sed et morbos omnes.
Opera omnis, de virtute magna verborum et rerum, p. 753).
Not only did the early Christians heal by words, but the
old magicians performed their wonders by magic formulas.
“Many cures,” says the Zendavesta, “are performed by
herbs and trees, others by water, and again others by words;
for it is by means of the divine word that.the sick are the
most surely healed.” The Egyptians also believed in the
magic power of words. Plotin cured Porphyrius, who lay
dangerously ill in Sicily, by wonder-working words; and
the latter healed the sick by words, and cast out the devil
by exorcism. The Greeks were also well acquainted with
the power of words, and give frequent testimony of this-
knowledge in their poems; in the oracles, exhortation and
prayer were universal. Orpheus calmed the storm by his
song ; and Ulysses stopped the bleeding of wounds by the
use of certain words. Among the Greeks, healing by words
was 80 common that in Athens it was strictly forbidden.
A woman was even stoned for using them, as they said that
the gods had given healing virtues to stones, plants, and ani-
mals, but not to words (Leonard. Varius de fascino, Paris,
1587, lib. ii. p. 147). Cato is said to have cured sprains by
certain words. According to Pliny, he did not alone use the
barbaric words “ motas, daries, dardaries, astaries,” but also
a green branch, four or fivg feet long, which he split in
two, and caused to be held over the injured limb by two
men. Marcus Varro, it is said, cured tumours by words.
Servilius Novianus cured affections of the eyes by causing
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an inscription to be worn suspended round the neck, con-
sisting of the letters 4 and Z ; but the greatest celebrity was
ined by Serenus Sammonicus by his wonder-working
ieroglypiics. Theg' were supposed to be a certain cure for
fever, and were in the subjoined form :—

ABRACADABRA

BRA DABR
R A DAB
A DA

D

Qaad
bbb

Talismans were inscribed with various signs; and many
customs still in use in the East originate from them.
Angerius Fererius, in his “ Vera medendi methodus, lib. ii.
c. il. de homerica medicatione,” speaks very plainly on this
subject: “ Songs and characters have not alone this power:
it exists also in a believing mind, which. is produced
in the unlearned by the help of visible signs, and in the
learned by an acknowledged and peculiar influence.” (Non
sunt carmina, non characteres, qui talia possunt, sed vis
animi confidentis, et cum patiente concordis, ut doctissime
a poeta dictum sit :

Nos habitat, non Tartara, sed nec sidera cceli ;

Spiritus in nobis qui viget, illa facit.
Doctis et rerum intelligentiam habentibus, nihil opus est
externis, sed cognita vi animi, per eam miracula edere
possunt. Indoctus ergo animus, hoc est, sum potestatis et
nature inscius, per externa illa confirmatus, morbos curare
poterit. Doctus vero et sibi constans, solo verbo sanabit;
aut ut simul intactum animum afficiat, externa quoque
assumet.) .

The living Word, which illuminated mankind through
Christ, showed its divine power over disease ; and the true
followers of Christ can perform wonders by the power of
his word. “ Etenim sanatio in Christo Domino incepit,”,
says Helmont, “per apostolos continuavit et modo est,
atqué perennis permanet.”—Our Lord said to the sick man,
Arise and walk ; and he arose and went his way : open thine
eyes;, and he saw: take up thy bed and walk ; and he stood,
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up ; Lazarus, come forth ! and he that was dead came forth,
bound hand and foot with grave-clothes, and his face was
bound about with a napkin, &. But what is this word,
which is sharper than a two-edged sword ? It is the Divine
spirit, which 18 ever present, ever active; it is the Divine
breath which inspires man. In all ages, and in every
nation, there have been men who possessed miraculous
powers; but they were inspired by religion—turned towards
God in prayer and unity, The Almighty sees the heart of
the supplicant, and not alone their words; he sees the
belief and intention, and not the rank or education.

Even the pious heathens prayed to God; and their
peculiar worship maintained the connection, and brought
about a still closer union, between individuals and God, and
enabled them, in some measure, to pierce the veil of igno-
rance and darkness. And the pious heathen endeavoured
with all his energies to raise himself to a more intimate
relation with , and, therefore, a peculiar force lay in the
means employed ; and what could be more powe than
prayer ? and God, in his comprehensive love and affection,
would not leave these supplicants unanswered.

It would be superfluous to enumerate many instances of
the effi of prayer, as exemiliﬁed in pious and believing
men, which we might meet with in all ages, and among all
nations. In later times many are well known. I shall,
however, mention one, which appears to me the clearest and
least doubtful. Kiersen relates as follows: “I knew a
seer who gained a power of foretelling the future by prayer
during the night on 8 mountain, where he was accustomed
to lie on his ; and he used this power for the assistance
of the sick in the most unpretending manner. His visions
are partly prosaic, partly poetical, and have reference not
only to sickness, but also to other important, and even
political, events, so that he has much resemblance to the
prophets of the Old Testament.”

'or those to whom the universe is a piece of clockwork,
or a perpetual motion, which continues moving for ever of
its own accord—to whom the everlasting power and wisdom
and love in eternity and nature is as nothing, prayer and

supplication must seem objectless and insipid; but
wiflp never be able to perform the works olp:hlo’ s==t.
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these, the magical effects are just as inexplicable (and,
therefore, untrue) as the ca.f phenomena are unknown.
But, with all their knowT:(ﬁe and wisdom of the world,
nature will ever remain to them a mystery.

This is not the place to enter more fully into this subject ;
but it may not be superfluous to remember that in every
word there is & magical influence, and that each word is in
itself the breath of the internal and moving spirit. A word
of love, of comfort, of promise, is able to strengthen the
timid, the weak, or the physically ill ; but words  of hatred,
censure, enmity, or menace, lower our confidence and seH-
reliance. How easily the worldling, who rejoices under
good fortune, is cast down under adversity, anrgldespair only

enters where religion is not—where the mind has no inward
and divine comforter. But there is, probably, no one who is
proof against curse or blessing,
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FOURTH SECTION.

THEORETIOAL VIEWS ON THE S8UBJECT OF MAGIC AMONG THE ANCIENTS
IN GENERAL.

AccorpiNg to the investigations of G. Naudé (Apologie
pour toutes les grandes personnages qui ont 8té fausse-
ment soupgonnées de Magie, & la Haye, 1653,) magic was
very early divided into four classes :—

1, Natural; 2, White Magic—Theurgy of the angels and
gqod spirits ; 3, the Black Art; and 4, Divine Magic. But
1t was not unfrequently the case that these classes were con-
founded, and that persons were accused of sorcery who
often were merely politicians ; as was the case in 3
where legislators declared that they received their laws from
the gods, for the purpose of causing their readier acceptance.
It was thus that Bl‘risme istus announced his laws as given
by Mercury; Zamolais, by Vesta; Charondas, by Saturn ;!

inos, by Jupiter; Lycurgus, b AEollo;Dmco and Solon,
by Minerva; Numa Pompilius, é-: e Nymph Egiera; and
Mahomet, a8 given by the angel Gabriel. (?ertain theories
and doctrines were also occasionally classed with ic
which had, in fact, no connection whatever with it,—as for
instance, the theories of Anaxagoras, particularly that of
the ellipses ;—even Plato, as he himself writes to Dionysius,
was obliged to bring forward his views under a false name, that
he might not be made responsible forthem; and Socrates died
because his differed from the generally accepted philosophy.

There were many other causes which would confuse the
idea of magic, and bring the system into discredit; the
heathenish doctrines, enmities, ignorance, superstition,
scepticism, and the premature judgments of shallow authors.
Magic, therefore, was classed with paganism, because some
of 1ts professors were heathens, or were considered to be
such: as Simon Magus, Menander, Marcus, Valentinian,
Carpocrates, Priscillian, Berengatius, Hermogenes ; or be-
cause the magic arts followed in the footsteps of Heathen-
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ism, as, after the Arians, in Spain, the devil was visibly seen
to torment men. Apulejus was accused of magic through
the enmity of his wife’s parents. The Maid of ag;leans was
charged with sorcery by the English, who had been con-
quered by her bravery and enthusiasm. Ignorance and
prejudice were great among the Greeks, still more so among
the Romans, and in the Middle Ages rose to the highest
pitch, and carried with them a superstitious belief in marvels
and omens,—for instance, that certain people could make
hail- and thunder-storms at will, and that others could sail
in ships through the air, for the purpose of collecting the
treasures which had flown up among the clouds; and so
deeply was this rooted in the mind of the people, that in
883, Agobert, the Bishop of Lyons, had the greatest diffi-
culty in rescuing, from the fury of the mob, three men and
a woman, who were supposed to have fallen to the earth
from such a ship. Lastly, we would observe, how much easier
it is to defame and blacken certain authors, than to under-
stand their true and intended meaning.

The first magician, who is recorded as such, and who gave
distinct teachings on the subject of magic, is Zoroaster.
The genius of Socrates, of Plotin, Porphyrius, and Iambly-
chus, of Chicus and Scaliger, and Cardanus, is then placed
in the first rank, which included inward (maiic) sight, and
the motives of unusual appearances. The dream was
regarded as an universally natural gift, as a brother of
death, teaching us more of that unfettered vision and action
which we shall possess in the last sleep, when all these bolts
and bars are withdrawn, which in sleep are but loosened.

¢ In somnis ignota prius mysteria disco,
Multaque me vigilem quae latuere, scio.
Quanto plus igitur scirem, si mortuus essem,
Tam bene quam docuit mortis imago loqui.”

The views of the ancients on dreams will be found in extenso
in “ Dissertatio de somnis, Halw, 1758,” by D. L. Schulze.

The views respecting divination and dreams, among the
Greeks and Romans, are clearly set forth by Cicero in “ De
divinatio et de natura deorum.” Plutarch and Pliny have
also communicated numerous particulars, from the olden
philosophers, respecting divinatory mania; ecstasy, which
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we shall notice more minutely at a later time, only giving &
few general particulars in advance. Cicero mentions two
ies of divination, artificial and natural; he remarks
that in the human mind a divine principle exists, shew-
ing itself in every nation; in dreams; in sickness before
death, and occasionally at other and unusual times. (Divino
afflatu, Tuscul. I. 24, 27.) Socrates and Antipater collected
almost every interesting particular respecting this subject.
The explanation of a seeming contradiction, namely, fore-
telling the future, is explained by Cicero in this manner:—
_that it is not concerning something which has no existence,
but only of that which is not yet revealed ; for everything ex-
ists, alt{mugh the time has not yet arrived to unfold it, “sunt
enim omnia, sed tempore ab sunt.” As the dormant vitality
lies hidden in the seed, so does the future lie concealed in its
causes ; and this fubure is, therefore, seen by the unfettered
soul in sleep or when roused by other influences, or reason and
experience draw conclusions. Cicero then extracts copiously
from the various ancient philosophers on this subject.
“ According to Posidonius,” says Cicero, “ man dreams in
a threefold manner by divine impulse : firstly, the soul sees
the future through its relationship to the gods; secondly,
the air is full of immortal spirits, in whom, as it were, the signs
of truth are impressed ; thirdly, the gods themselves converse
with the sleeper; and this is of more frequent occurrence
when death approaches, so that the soul beholds the future.”
Cratippus : Ele souls of men are, on one side, entirely of
& divine nature, by which we-understand that the soul,
besides its divine portion, also possesses one which is en-
tirely human. The earthy part which maintains the senses,
motion and appetite, is not to be separated from the activity
of the body ; and that portion with which reason and reflec-
tion are connected is then most active and gowerful when it
is separated and uninfluenced by the body.
Cfrysippus explains soothsaying in the following manner.
There is a power which understands and explains the signs
of all things, lent to man by the gods. By the means of sooth-
saying, we perceive the feelinis of the towards man ;
the signs they iia: us; how they are to be made favourable
to us, and in what manner we may conciliate them. The
same may be said of dreams.”
Pythagoras considers the conscious portion of the soul to
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be endowed with a very subtle substance (Ether), which
he calls the stomach of the soul ; and which is the commu-
nicating medium between both natures,~namely, the spiri-
tual and material. He considered this intermediary sub-
stance to be of the nature of light, which, when once set in
motion by the reasoning faculties of the soul, could spread
itself through the whole universe.

Democritos: From all visible things, reflectione—éidwia
—are continusally proceeding, and are of divine origin. The
great um{tly of created things is impressed upon these pic-
tures, and it is from the mixing and contact of these ideas
that our thoughts arise. These reflections are not con-
sidered, by Cicero, as unsubstantial forms, but, as Demo-
critos says, reasoning agencies, formed of the purest atoms ;
who resemble man in appearance, inhabit the air, and ap-
pear during darkness to reveal hidden things to man.

N | hamady mentioned that Heraclitus supposes that
the senses of the soul are related to the wepuéxor of the
celestial ether. According to him, the distinction between
sleeping and waking is, that when awake, the divine portion
ofefﬁle soul—dradvulasic—is not alone drawn in from the
wepiéxov by the act of respiration, but also by the senses
of smell and sight; while, on the contra:{, uring sleep,
the connection with the celestial ether is alone maintained
by the breathing; thus only a dim light is created, which
man beholds during his dreams at night. This light is ex-
tinguished in death, when all activity of the senses expires.
It is remarkable that all the ancient philosophers, whovisited
India or Egypt, were much inclined to magic, and brought
it forward, more or less prominently, in their teachings.
First of all stands Ig'tha.goras, then all his disciples, Empe-
docles, Democritos, Plato, and even among the Romans the
ll;y-t.hagorea.ns were reputed to be soothsayers. Publius
igidius, called Figulus, a friend of Cicero, was considered
to be a Pythagorean, because he was well skilled in arith-
metic and astrology. Lation and Moderatus, of Cadiz,
were firm defenders of the Pythagorean School; but- Apol-
lonius, of Thyana, was the most celebrated. On account of
his remarkable cures and prophecies, the heathens erected a
temple to his honour at Thyana, and contrasted him with
Jesus Christ ; and the Emperor Antonius Caracalla adored
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him as a god, and dedicated a temple to his memory.
Views, which have reference to this subject, are to be found
in Hippocrates—De insomniis—* When the soul has been
freed %y sleep from the more material bondage of the body,
it retires within itself, as into a haven, where it is safe
against storms. It perceives and understands everything
that is going on around it, and represents this condition, as
it were, with various colours and'forms, and explains, clearly,
the condition of the body.” In his third book, De vita, Hippo-
crates repeats this in these words :—* The soul sees every-
thing that goes forward in the body, even with closed eyes.”

“This propert{ of the soul,” says Scaliger, ‘“ has not only
been recognised by the divine Gralen, and other sages, as of

eat utility in aedicine, but they also recognised it as of

ivine nature.”

Galen makes use of almost the same expressions to ex-
plain the prophetic power of dreams as Hippocrates, and he
says, “ In sleep the soul retires into the innermost portion
of itself, freed itself from all outward duties, and perceives
everything that concerns either itself or the body.” Galen
also declares that he derived much of his knowledge from
such nocturnal sources. That Galen possessed more than
the usual knowledge of medicine, and that his inner sense
often shone brightly, is clear from the fact, that he was able
to foretell in a miraculous manner the future course and
character of a disease. But this, according to Cicero, is
human and not divine soothsaying, and may be compared to
the soothsaying of Thales,Anaximander,and Pherecydes. This

ower of predetermination may certainly have been brought
By Galen to a high degree of perfection by constant practice,
but his predictions were at times of such peculiar accuracy,
that one was led to conclude that they proceeded from his
inward clearness of vision. For instance, he predicted to the
Senator Sextus, then in perfect health, that upon the third
day he would be seized with fever; that this fever would
decrease upon the sixth,—it would abate; upon the four-
teenth, return; and that upon the seventeenth he would
entirely lose it through a violent sweat. He foretold, also,
the whole course of a fever to the philosopher Eudemus.
A young Roman lying sick of fever, the physicians wished to
bleed him, but Galen declared this to be unnecessary, as he
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would bleed from the left nostril : which occurred as he pre-
dicted, and the youth recovered.

Xenophon says, “ Nothing resembles death more than
sleep; but in sleep the human soul especially reveals her
divine nature ; she then looks into futurity, being freed from
the bonds of the body.’

Aretezeus (De signis et causis morbor. lib. ii. ¢. 1) expresses
very much the same opinion :—*“ What sick persons think,
see, and are acquainted with, is often very remarkable.
Their whole nature appears perfected and purified, and
their soul is eapable of prophesying. Aft first they often feel
their own deatﬁ approaching ; then they be%-in to tell those
present future things, which are miraculously fulfilled ; and,
as the soul frees itself from the body, they often become
wonderful soothsayers.”’—(Exutoque sordibus animo vera-
cissimi vates quando oriuntur.)

Plutarch had very remarkable ideas concerning the system
of divination j and he may possibly not be far from correct
when he says, that it is not more wonderful that the mind
should have the power of fortelling events, than that of re-
membering them ; for if the soul experienced that which is
not yet present, it would not be more wonderful than that
it should remember that which is past. “ Exactly opposite
to mantic,” he says, “is memo;y (uvfipn), that wonder-
ful power of the soul, by means of which it retains the past ;
for that which has been seen exists no longer,—everything
in the world,—actions, words, effects, arise and vanish, while
time, like a mighty torrent, bears everything onward; but
the memory of the soul seizes, I know not how, upon all
this, and restores to it, although it no longer exists, the
appearance and resemblance of reality : so that the memory
is a8 it were an ear for silent and an eye for invisible things.
It is, therefore, not surprising that the soul, which has so
much power over that which no longer exists, should also
include many things which are still in the future, but which
have a great interest to the mind. For the whole striving
of the soul tends to the future; with the past it has nothing
to do, but as regards memory. However weak and power-
less this natunﬁn;roperty of the mind may be, it yet often
happens that, as it were, a recollection blooms forth, and
that the mind uses it in its dreams and its mysteries.

VYOL. L 4
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‘Buripides certainly says, he who can give good counsel is
the best prophet; but he mistakes, for such a person is but
a wise man ; the prophetic power, on the contrary, 7o ée
pavricdy, reaches the future without any conclusions drawn
from experience. Plutarch denies, with great appearance of
reason, that prophecy rests upon a calculation or upon given
data. In this case it is a direct knowledge, as the soul pene-
trates to the principles of things, and participates in the
Divine knowledge, “which knew all things even before the
creation.”—(Plut. mor.)

Plato and Aristotle both give us views concerning sooth-
saying. We have already seen that Plato supposes man to
be possessed of an organ similar in construction to light,
which, by its intema%nxnnovements, produces the pictures of
the imagination. For “a fire which does not burn, but
diffuses a mild light, was created in the eye by the gods.
‘When daylight and the light from the-eyes unite, a sub-
stance is formed. in the direction of the eyes.” When, how-
ever, at ni§ht this light is no longer present, or, when the
eyes are closed, all internal emotions are calmed and re-
pressed. If, however, certain impressions have remained, at
those points and in those directions where these impressions
are, active images of the fancy will appear.” ‘

‘We have also heard from Plato of the advantages which
sooél;sraying brought to mankind, and to the Greeks in par-
ticular.

Aristotle, who has left us a treatise on Dreams, expresses
himself even more clearly, declaring that the organs of the
senses areactive during dreams. It is necessary to become ac-

uainted with the general contents of his work—De divina-
tione per somnum—as it contains the most comprehensive
-and accurate views ondreams, but is still far from giving satis-
factory psychological reasons for the higher phenomensa of
clairvoyance and soothsaying. “If dreams,” he commences,
which reveal the future, come from a divinity, how is it that
they are not peculiar to wise or virtuous men ? and how is it
that they are a common heritage of humanity, more ially
‘to those of the lower classes ? At times people dream things
which are unworthy of the gods ; and Scaliger remarks that
-Aristotle intends to say that the soul of the idiot is only
externally senseless, but internally knows all- things, Aris-
totle, however, gives his own psychological explanation of
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this subject. “ Common people,” he observes, * are less occu-
gli:d with business and cares, and their souls are thus less
isturbed by varied thoughts, remaining, nevertheless, im-
pressible to outward influences,and follow the course te which
theyaredirected: even idiots may therefore look intofuturity.”
ith regard to visions in sleep, these are frequently acci-
dental, occasioned bgl-the labour of the day, and sometimes
by the internal condition of the body itself. External im-
pressions operate in sleep, whilst the external senses repose,
much more powerfally than in a waking condition : for in-
stance, a slight noise will be regarded as thunder, and, from
a sensation of warmth in any portion of the body, the sleeper
will dream of coming in contact with hot coa{a. This is
owing to two reasons: the one the external objects, the
other sleep itself. At night the air is generally calmer, and
therefore renders the slightest sound Eeroeptible, and in
sleep, whilst the outward senses repose, the soul is possessed
of a redoubled strength and activity, upon which the slightest
impression acts.”
istotle further believes that “ the impressions come
from external objects through a peculiar emotion, and
rejects, therefore, the idole of Democritus, which exist in
the air, and from thence excite the imagination.” There
are also certain clear dreams and presentiments by which
friends and acquaintances, even from a great distance, make
themselves known and perceived. There are also personswho,
falling into an ecstatic state whilst all external sense is in-
active, predict the future. In melancholy temperaments
this depends upon the impetuosity of their moods. We
must not be astonished if all does not fall out as pre-
dicted ; because in omens, by sacrifice and the heavens, this
is frequently the case; unforeseen circumstances occurring
which derange the natural order of things, and that does not
happen which ought to happen.”
his further philosophical deduction Aristotle remarks,
in & highly instructive manner, “ It is, in the next place,
necessary for us to ascertain in what portion of the soul
dreams appear,—whether theyare the product of the reflective
faculties »onrwdy, or of the senses aiwoSyrwdy; for only by
this means can we become acquainted with what occurs in
eurselves. If the functions of the senses are hearing, see-
ing, smelling, and people in sleep cannot see with their
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.closed eyes, it is certainly not through external senses that
the mind is influenced. “In dreams we do not perceive by
the external senses (a¥odnoic), and eqbually as little by the
imagination (3é¢a) ; for we say of objects which we en-
counter, not only simply, for example, that it was & man, a
.horse, as it may be, but also that the horse is white and the
man is handsome, which the imagination, without the per-
ception of the senses, could not declare whether with truth
or falsehood.

“In dreams & man will be aware of another as in his
waking condition, as may be proved by his recalling his
dream upon waking. Many other dreams are simply an
arrangement of pagt circumstances preserved by the memory.
And in these cases it often happens that there is another
imaginary picture besides the dream.

“In any case may the u})ower of imagination and the per-
ceptive faculty of the soul be either one or the other, but in
neither case is the former entirely without perception and
sensibility ; for false vision and false hearing belong to him
who both sees and hears, but not that which he believes.”

Yet in sleep, according to the foregoing arguments, ex-
ternal objects are neither heard nor seen, nor yet is anything
tangible. Thus it would be true that we perceive no defi-
nite external object, and it would be untrue that the senses
are in no way affected ; for each sense acts in sleep as well
as in waking, but in a different manner. Sometimes it ap-

ars false in representation, as in waking; sometimes also
1t is no longer free, and follows the fancy. Thus it is to be
concluded that the dream is an effect of the perceptive '
faculty, for the animal has them in common with man. If, !
therefore, the power of imagination and the sentient faculty |
are in the same category as the fancy, although differing in |
nature,—if, further, i.magination is an emotion caused by the
energy of the senses, and dreams appear to be mere pictures
of the fancy,—it is evident that dreaming is an affair of the
senses, in so far as the organ of imagination and the senses
have anything in common.

Aristotle’s views regarding the origin of dreams are ex-
cellent. The action of objects upon the senses endures not
only whilst the impression is being made, but frequently
afterwards, as in the case with motion; for a thing can con-
tinue in motion after the motive power is removed. Thus,
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when our eyes wander from gazing at the sun, into darkness,
they perceive nothing, owing to the excitement which the
strong light has produced in the eyes; also when we have
gazed long at one particular colour, white or green, every-
thing at which we look assumes the colour of white or green ;
and thus, after sharp and loud noises, people will become
deaf, and lose their correct sense of smell after smelling
keen odours. All senses, therefore, have their suffering as
well as their activity. Thus we perceive that frequently,
although the exciting object is removed, the excitement re-
mains. And that persons err in their perception of objects
frequently through these passions we also know, so that the
timorous man wi%l, from the slightest resemblance, imagine
that he sees his foe, and the lover imagine he sees his mis-
tress; and the more excitable the individual, the oftener
does he err. Delirious persons thus will perceive animals
in lines and markings upon the walls which may chance
to bear a distant resemblance to the forms of such animals
—recognising their error when the fever decreases, and
again being tortured by their delusion when the fever re-
turns. The origin of the error is, that the ruling power, and
that in which the phantoms mirror themselves, are not equal.
Thus we perceive that external objects affect the sleeping
senses, but that this effect ceases when the mind is in the
state of wakeful activity, even as a small light is extin-
guished in the presence of a greater. In a state of quies-
cence, however, this smaller light again arises, for the mind,
then no longer influenced by outward objects, is as it were
turned inward upon itself ; and the passions, possessing in
themselves a great power of agitation, are productive of dis-
torted visions and sistorted dreams, as in the case of hypo-
chondriacs, delirious patients, and drunkards ; but when the
fevered blood resumes its natural course, the senses return
to their normal condition, and are capable of accurate dis-
crimination.

It becomes evident that fantastic excitement exists in the
senses during sleep if we only recall on waking what has
seemed to occur during sleep, for our waking senses become
evidences of the imaginings of our sleep. Many young
persons perceive, with open eyes, moving forms in the dark-
ness, which occasion terror to them. Hence we must con-



134 HISTORY OF MAGIC.

clude that an object presented to the senses in sleep becomes
a dream, for the phantasms we have spoken of are as little
dreams as real existences. It frequently hap that light,
sound, and movement are perceived, but only faintly, as if
distant: thus in sleep the light of the night-lamp will be
faintly perceived, but on waking will be recognised for that
which it is; so also the crowing of cocks, the barking of
dogs, and other sounds. Some people even answer when
spoken to. Thus the sleeping and waking state may both
exist together, though imperfectly. ecasionally, but
rarely, persons may be met with who have had no experience
of dreams at all ; with others dreaming increases with age;
this may arise from the same causes which prevent dreaming
after meals, or in childhood ; the brains of these persons
being, as it were, in a state of mistiness, and hence not
susceptible of dreams.

Until the middle ages, and especially until the time of
Paracelsus, do we nowhere find such just psychological
views regarding the creative faculty of the imagination as
in.Aristotle. The Arabian Averroes, however, appears to
have had a just appreciation of this subject, and m many
subjects to have held views similar to those of Aristotle.
He regards the subject, however, rather from the natural
than the psychological point of view, whilst Paracelsus did
exactly the contrary.

The Greeks and Romans apiear not to have arrived at so
profound a conception of the higher ]ixlzlrposes of magic as
- the Orientals ; and the whole of their knowledge appears to
be comprised in what Cicero has written on the subject.
Beyoncf the extracts which we have already made grom
Cicero, his observations on magical soothsaying may be
summed up as follows :—

“The soul being impelled of its own free will, and with-
out knowledge and premeditation, in two manners—the
ecstatic and the dreamy—the ancients were of opinion that
the ecstatic prophetic power was especially contained in the
Sibylline verses, and chose, therefore, ten interpreters, re-
garding it as useful to listen to these ecstatic prophecies,
as was the case in the Octavian war. In my opinion, the
ancients have been influenced in the aceeptation of such
things by other causes than these. Certain examples have
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been collected from the philosophers to prove wherefore
these predictions should be true; one of the oldest, how-
ever,—X enophanes of Colophon—although he acknowledged
the gods, entirely denied prediction. The others, however,
with the exception of Epicurus, have acknowledged a power
of divination, although not all in the same degree. Thus
Socrates and his disciples, and Zeno and those who followed
bim, held the opinion of the old philosophers, with the
assenting belief of the older academics and peripatetics ; and
Pythagoras, who himself desired to be considered an augur,
has given great weight to the subject; and Democratus has
supported the belief in fore-knowledge of the future; and
Dicearehus, denying other means of prophecy, has neverthe-
less retained dreams and ecstasies; amri’ our friend Crati‘i:
pus, whom I respect as the first of Peripatetics, yiel
credence to these things though he rejects otfu

of soothsaying..”

In the course of the conversation, Quintus maintains
that the difficulties in explaining prediction prove nothing
against it; and he expresses himlgf warmly against those
persons who will explain all things by chance.

“I agree with those,” pursues Quintus, “who acknow-
ledge two species of divination—an artificial and a natural
divination. To the natural species belong oracles ; not those
pronounced by lot, but those spoken with a divine inspira-
tion.”

Quintus then, havi ted that many oracles may be
false, treats at largevtlnpimams: several ypropheir\ic ones he
relates. For example, the dream of the mother of Phalaris;
of King Cyrus; the symbolic dream of Hannibal, in which
Jupiter in the assembly of gods spoke to him and com-
manded him to make war upon Italy; various dreams of
the philosophers,—among them the dream of Socrates, in
whicg a beautiful woman addressed to him the line of

Homer—* After three days wilt thou arrive at the shadowy

Phthia”—his home; and so it was. Much, however, 18

false in dreams—or perhaps only dark to us. But if much

is true, what do we say to the true? * There is, also,”
pursues he, “ an endowment from the gods of the power of

© pre-vision ; and when this burns fiercely it is pronounced
madness—ecstasy.”

er descriptions

y- -
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The two species of oracle and dreams spring from a
common origin, which our Cratippus thus explains. Man,
says he, receives his soul from a superior source; whkereby
we recognise that a divine soul exists from which the human
soul is derived. The portion of the soul which is possessed
of sensation, motion, and desire, is dependent upon the
body ; and the portion belonging to reason and understand-
ing is most powerful when it is least connected with the
body.  Cratippus, after having brought forward various
examples of true divination and dreams, thus concludes :—
¢ If without the eye sight cannot be possessed, yet with the
eye there may be error, then is everyone who by the eye
has become conscious of truth, possessed of an instrument
whereby to see the truth. In the same mannmer, if the
office and business of prophecy cannot be performed without
the gift of prophecy, yet notwithstanding that the ¥rophet
may sometimes prophesy falsely, it is sufficient for the
establishment of Rn.s rophet-power that he shall have once
prophesied truly. But innumerable are such examples ;
therefore the existence of the powers of divination must be
conceded. But whence comes all this? thou enquirest.
Very good—but that is not now the question. The question
now is whether it exists or not. If i said that there is a
magnet which attracts iron, but could not explain why it did
80, wouldst thou deny the fact? We see it, and hear it,
and read of it, and have inherited it from our fathers;
before the beginning of philosophy—which is not so long

0—it was not g)ubt«ed of m common life; and since
;iilosoph{ has appeared, no philosopher has thought other-
wise—at least, none worthy of esteem. I have spoken of
Pythagoras, Democritus, of Socrates, and others.”

Quintus having endeavoured to demonstrate the nature of
artificial divination, glg:aking of the second kind of natural
divination, says :—* This must be referred to the gods, from
whom, according to the opinion of the first learned and
wise men, we have our being. And since the universe is
pervaded with one spirit—the divine spirit—human souls
must necessarily be affected when they come into com-
munion with the souls of the gods. The human soul, when
awake, is held in thrall by the needs of life, and is removed
from divine communion by the chains of the body.
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There is a rave species of soul which withdraws itself from
the body, and with zeal and labour seeks to raise itself to
the knowledge of divine things. Thus the souls of men
attain to mnatural power of divination when they are free
and unclogged by the body, as is the case with inspired
prophets, and sometimes even in sleep. - '

Thus the two following species of foreknowledge are
recognised by Dicearchus, and cited by our Cratippus.
Firstly, the souls of such who, despising the body, soar up
into freedom, and, inflamed with a certain ardour, perceive
in part those things which they have foretold. And there
are various means by which such souls may be inflamed, for
there are souls whic{\ may be inspired by certsin tones and
Phrygian music. Others are inspired by groves and woods ;
others by rivers and seas. I believe also that there are
certain exhalations from the earth which are productive of
the oracular spirit. Such is the condition of the seer; and
the condition of the dreamer is very similar; for what
occurs to the seer awake, occurs to us asleep. The soul is
active in sleep, free of the senses and all the impediments
of worldly care, the body lying as if dead. And having
lived from eternity in intercourse with innumerable spirits,
the soul compasses the whole of nature, and remains wakeful,
if, by means of moderate indulgence in eating and drinking,
it is in an undisturbed condition. Thus Plato advised
people to fall asleep in such a manner that the soul should
remain undisturbed. On the same account the Pythagoreans
were forbidden to eat beans, as they are a flatulent food,
and opposed to a calm;, truth-seeking mood of mind. Then
the bocf lies like the body of one dead, and the spirit lives,
and will live yet more intensely when it shall have entirely -
quitted the body.

After Cicero, in the second book, has brought forward his

ents against auguries and omens, and has declared

that he considers the views of the stoics—who believed in
artificial soothsaying—as much too superstitious, he observes:
“ The views of tzl:%eripatetics, of old Dicearchus, as well as
of the now blooming Cratippus, suit me better. The
believe that in the spirit of man dwells an oracle, by whie
the future may be perceived, either when the soul is excited
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by divine inspiration, or when through sleep the soul expands
herself unfettered.”

The farther arguments brought forward against the Art
of Divination in the course of Cicero’s work, are rather
directed against the then prevalent mode of interpretation
than against the gift of divination and the power of the seer.

But before we proceed to a detailed history of different
nations, it will not apg:slar irrelevant to take a review of the
earliest systems of philosophy, by which our attempts to
explain magic may be aided.

India and Eg{{)t, in the earliest ages, God was
imagined as the eternal spirit, origin, and ruler of the world,
who, as the universal soul, penetrates, vitalises, and main-
tains all things ; and of whom the human soul is a portion.—
(Brucker, Historia philos. critica, T. i. p. 205.) &xe Brah-
mins have the same belief at the present day. Pythagoras,
who studied in the Egyptian mysteries, had, according to
Cicero (De natura deorum, lib. i ¢. 2), a similar theory.
He calls God the spirit permeating all portions of the werld
and all things, from whom all beings have their life. Zeno,
the stoic, declared God to be the soul of the world, with
which he forms a living, spherical being.

The stars were regarded as the habitations of God, and
therefore declared to be divine by Pythagoras, Plato, Chal-
cidius, and others. Hence arose, with the spread of these
views among the people, the worship of the stars under cer-
tain forms,—so that many venerated the sun as the centre
and noblest part of the universe, and called him the king,
and the moon queen of heaven ; the other celestial bodies
were regarded either as their followers, or as independent
divine beings—as gods.

To indicate Grod’s existence, the ancient sages of Asia and
many Greeks adopted the emblem of pure fire or ether.
(Aérem amplectitur immensus sther, qui constat ex altis-
simis ignibus : Cic. de natura deorum, lib. ii. ¢. 36. Ccelum
ipsum stellasque collegens, omnisque siderea compago, sther
vocatur; non ut quidam putant, quod ignitus sit, et incen-
sus, sed quod cursibus rapidis semper rotetur : Apulejus de
Mundo.) Pythagoras and Empedocles entertained similar
theories (Brucker, 1. ¢. T. i. p.1118.) Permenides also
represented God as an universal fire, which surrounded the
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heavens with its circle of light and fire (Cicero de natura
deor. lLib. i. c. 11.) Hippasus, Heraelitus, and Hippocrates
imagined God as a reasoning and immortal fire, wﬁlch per-
meates all tbinfs (Cudworth, Systema intellectuale, p. 104 ;
and Gesnerus de animis Hippocratis.) Plato and Aristotle
departed but little from this in their teachings ; and Demo-
critus called God the reason or soul in a sphere of fire
(Stobacus, Ecloge physics, lib. vii. ¢. x.) Cleonithes con-
gidered the sun as the highest God (Biisching, Grundries
einer Gteschichte der Philosophie, I. Th. p.844.) We find,
therefore, in the earliest ages, an Zther theory, by which
many modern theorists endeavour to explain the phenomena
of magnetism.

“ Who only hath immortality, dwelling in the light which
no man can approach unto, whom no man hath seen nor can
see”’ (Timothy, vi. 16). _

“For with thee is the fountain of life; in thy light shall
we see light”’ (Psalms, 38-9).

‘ Angels of light, the just, are as radiant as light ; the light
comes, and the glory; my right is the light of the nations;
to be in light or in the hving knowledge of Christ.” The
Urim and Thummim. The light of wisdom, kuowledge,
illumination. And the earth shined with His glory.”

This so-called system of emanation did not refer alone to
the religious teachings and cosmology of the ancient nations
of Asia and Egypt, but their whole philosophy was spiritual.
Besides the Indian doctrines of the Zen(ﬂvesta, in which
Zoroaster’s words regarding God, world, nature, and man-
kind, are contained, and the Oupnechat, the ancient Egyp-
tian teachings agree with it ; the Cabbalah ; the Pythagoreans
and Platonists, and the Alexandrians ; the learned fathers of
the Church, Orige_nes and Silesius; then the later Theo-
sophists; the philosophi per ignem,—as Paracelsus, Adam
von Boden, Jacob Gohorri ; and, in the seventeenth century,
Robert Fludd, Jacob Béhme, Poiret, Maxwell, Wirdig,
Pordage, &c.,—all hold, with various modifications, this
system of spiritual emanation. The tians believed
chaotic night a matter to be eternal with . The new
Platonists were of the opinion that nature or the world pro-
-ceeded from God, as rays of light from the sun, and there-
fore of later origin than Gog——not according to time, but
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nature. Others have imagined matter had always been in
God, but, at a certain time, had proceeded from him and
become formed.

- The most ancient writing now extant upon the world-
soul, and the nature of things, is ascribed to Timsmus of
Locris. The principles of the Timsan doctrine are much as
follows, accorcﬁng to Biisching :—

“ Grod shaped the eternal unformed matter by imparting
to it His being. The inseparable united itself with the
separable ; the unvarying with the variable; and, moreover,
in the harmonie conditions of the Pythagorean system. To
comprehend all things better, infinite space was imagined as
diviged into three portions, which are,—the centre, the cir-
cumference, and the intermediate space. The centre is most
distantfrom the highest Grod, who inhabits the circumference ;
the space between the two contains the celestial spheres.
‘When God descended to impart His being, the emanations
from Him penetrated the whole of heaven, and filled the
same with imperishable bodies. Its power decreased with
the distance from the source, and loat itself gradually in our
world in minute portions, over which matter was still domi-
nant. From this proceeds the continuous change of being
and decay below the moon, where the power of matter pre-
dominates ; from this, also, arise the circular movements of
the heavens and the earth, the various rapidities of the stars,
and the peculiar motion of the planets. By the union of
God with matter, a third being was created, namely, the
world-soul, which vitalizes and regulates all things, and
occupies the space between the centre and the circum-
ference.”

A further description is to be metwith in Brucker and
Batteux (Histoire des causes premiéres).

This Timean doctrine was afterwards defended with more
or less acuteness and subtlety by Ocellus Lucanus, upon the
origin of all things; Plato in his Timeus ; Aristotle in his
letters, upon the system of the world, to Alexander the
Great, &c.

Modern philosophers have even admitted and described
this world-soul in various manners, but without imagining it
to be God. Thus Descartes considered space to ﬂe ﬁlfed
by a fluid matter, which he believed to be elementary and to
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.move in circles; he also believed it to be the source and germ

of a