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THE FUTURE EVOLUTION OF MAN

Preface

Man today is becoming poignantly aware of his power to influence for good or evil hisown
destiny. At this criticd moment when he questions his future, we bdlieve it important to present
to the public the most Sgnificant passages from those books of Sri Aurobindo which ded with
this problem, the future evolution of humanity.

The quotations contained in this smdl volume are taken from the three following works:

@THE LIFE DIVINE
2THE HUMAN CYCLE
9THE SYNTHESIS OF YOGA

At the end of the volume are given afew notes explaining the terms used by Sri Aurobindo and a
bibliography.

Our am will be accomplished if the reader isinduced to turn to the original works.
P. B. SAINT-HILAIRE
Sri Aurobindo Ashram

Pondicherry, India
August 15, 1962

Summary

@ Chapter (1): The Human Aspiration

Man's highest aspiration - his seeking for perfection, hislonging for freedom and
meagtery, his search after pure truth and unmixed ddlight - isin flagrant contradiction with
his present existence and norma experience.

Such contradiction is part of Nature's generd method; it isasgn that sheisworking
towards a grester harmony. The reconciliation is achieved by an evolutionary progress.

Life evolves out of Matter, Mind out of Life, because they are dready involved there:
Matter isaform of veiled Life, Life aform of velled Mind. May not Mind be aform and
vell of ahigher power, the Spirit, which would be supramentd in its nature? Man's
highest aspiration would then only indicate the gradua unveiling of the Spirit within, the
preparation of a higher life upon earth.
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@ Chapter (2): The Place of Man in Evolution

An evolution of consciousnessis the centra motive of terrestrid existence. The
evolutionary working of Nature has a double process: an evolution of forms, an evolution
of the soul.

Man occupies the crest of the evolutionary wave. With him occurs the passage from an
unconscious to a conscious evolution. At each step one receives an intimation of what the
following step will be. The nature of the next step is indicated by the deep aspirations
awakening in the human race.

A change of consciousness is the mgjor fact of the next evolutionary transformation, and
the consciousnessitsdf, by its own mutation, will impose and effect any necessary
mutation of the body. There is no reason to suppose that this transformation isimpossble
on earth. In fact, it would give the truest meaning to earthly existence.

Man's urge towards spiritudity is an undeniable indication of the inner drive of the Spirit
within towards emergence, itsingstence towards the next step of its manifestation.

@ Chapter (3): The Present Evolutionary Crisis

It isoften claimed that reason is the highest faculty of man and that it has endbled him to
master himself and to master Nature. Has reason redlly succeeded? When reason applies
itsdlf to life and action it becomes partid and passionate and the servant of other forces
than the pure truth.

Why does man have faith in reason? Because reason has a legitimate function to fulfil,
for which it is perfectly adpated; and thisisto justify and illumine for man his various
experiences and to give him faith and conviction in holding on to the enlarging of his
CONSCi OUSNESS.

But reason cannot arrive a any find truth because it can neither get to the root of things
nor embrace their totdity. It deds with the finite, the separate and has no measure for the
dl and theinfinite.

The limitations of reason become very grikingly apparent when it is confronted with the
religious life. What isrdligion redly and essentialy and why isit outsde the reslm of
reason? Can religion then be the guide of human life? It isafact that in ancient times
society gave a pre-eminent place to religion.

But, on the other hand, humanity - and in particular that portion of humanity which was
the standard-bearer of progress - has revolted againg the predominance of rdigion. Very
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often the accredited religions have opposed progress and sided with the forces of
obscurity and oppression. And it has needed a denid, arevolt of the oppressed human
mind and heart to correct these errors and st religion right. This would not have been so
if rdigionwere the true and sufficient guide of the whole of human life.

If religion hasfailed, it is because it has confused the essentia with the adventitious. True
religion is spiritud religion, it is a seeking after God, the opening of the deepest life of

the soul to the indwelling Godhead, the eternd Omnipresence. Dogmas, cults, mord
codes are aids and props, they may be offered to man but not imposed on him.

Moreover, religion often condders spiritud life as made up of renunciation and
mortification. Religion thus becomes a force that discourages life and it cannot, therefore,
be atrue law and guidefor life.

In spiritudity then, restored to its true sense, we must seek for the directing light and the
harmonizing law. On the other hand, modern man has not solved the problem of the
relation of theindividua to the society. What are their respective rolesin the spiritua
progress of mankind?

It iswrong to demand thet the individua subordinate himsdlf to the collectivity or merge
init, because it is by its most advanced individuds that the collectivity progresses and
they can redlly advance only if they are free. But it istrue that asthe individua advances
spiritudly, he finds himsdf more and more united with the collectivity and the Alll.

The present evolutionary criss comes from a disparity between the limited faculties of
man - mentd, ethical and spiritud - and the technica and economical means a his
disposd. Without an inner change man can no longer cope with the gigantic development
of the outer life. The exdtation of the collectivity, of the State, only subgtitutesthe
collective ego for the individud ego. If humanity isto survive, aradicd transformation of
human nature is indispensable.

@ Chapter (4): Standards of Conduct and Spiritual Freedom

Since perfection is progressive, good and evil are shifting quantities and change from
time to time their meaning and vaue. Four main principles successvely govern human
conduct. The first two are personal need and the good of the collectivity. A conflict is
born of the opposition of the two ingtinctive tendencies which govern human action: the
individuaigt and the gregarious. In order to sdttle this conflict, a new principle comesin,
other and higher than the two conflicting ingtincts, and aming both to override and to
reconcile them. Thisthird principle is the ethical idedl.

But conflicts do not subside; they seem rather to multiply. Mord laws are arbitrary and
rigid; when gpplied to life, they are obliged to come to termswith it and end in
compromises which deprive them of dl power.
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Behind the ethicd law, which isafdseimage, a greater truth of avast consciousness
without fetters unveils itsdlf, the supreme law of our divine nature. It determines perfectly
our relations with each being and with the totdity of the universe, and it dso revedsthe
exact rhythm of the direct expresson of the Divinein us. It is the fourth and supreme
principle of action, which is a the same time imperative law and absolute freedom.

@ Chapter (5): The Development of the Spiritual Man

Spiritudity is something dse than intdlectudity; its gopearance is the Sgn that a Power
grester than mind is driving to emergein its turn. Spiritudity is a progressve awakening

to the inner redlity of our being, to a sairit, salf, soul which is other than our mind, life

and body. It isan inner aspiration to know, to enter into contact and union with the
greater Redlity beyond, which dso pervades the universe and dwellsin us, and, as aresult
of that aspiration, that contact and that union, aturning, a conversion, abirth into a new
being.

In her attempt to open up the inner being, Nature has followed four main lines - religion,
occultigm, spiritual thought and an inner Spiritud redization and experience. Only
spiritud redization and experience can achieve the change of the mentd being into a
Spiritua being.

Mysticism and spiritudity have been criticized from two points of view. These criticiams
should be examined before proceeding further:

o |l..... Themystic turns away from life.
o ll.... Mysticd knowledge is purdly subjective.

@ Chapter (6): The Triple Transformation

If thefina god of terredtrid evolution were only to awaken man to the supreme Redity
and to release him from ignorance and bondage, so that the liberated soul could find
elsawhere a higher sate of being or merge into this supreme Redlity, the task would be
accomplished with the advent of the spiritual man. But thereis adso in us an aspiration for
the mastery of Nature and her transformation, for a greater perfection in the earthly
exigence itsdf.

To be established permanently, this new order of existence demands aradica change of
the entire human nature. In this transformation, there are three phases. The first phase of
this transformation can be caled psychic: the soul, or psychic being, has to come forward
and take the lead of the whole being.
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In the course of evolution, the soul, in order to emerge successfully and turn the being
towards the supreme Redlity, uses three dynamic images of this supreme Redlity: Truth,
Beauty and Good. Three ways thus open before the seeker.

o 1) Theway of theintdlect or of knowledge.
o 2) Theway of the heart or of emation.
o 3) Theway of thewill or of action.

These three ways, combined and followed concurrently, have a most powerful effect.

A shifting of the consciousness, awithdrawa within, become imperative a this Sage, in
order to reach the centra being, the true Soul, and to alow it to become the guide and
sovereign of the nature.

Two principd results follow this emergence: firg an effective guidance and magtery
which unmask and reject al that isfase and obscure or dl that opposesthe divine
redlization; then, a spontaneous influx of spiritua experiences of dl kinds.

The second phase of the transformation may be caled spiritud; it isan opening to an
Infinity above us, an eternd Presence, a boundless SAf, an infinite Existence, an infinity
of Consciousness, an infinity of Bliss, an All-Power.

The spiritud change culminates in a permanent ascenson from the lower consciousness
to the higher consciousness, followed by an effective permanent descent of the higher
nature into the lower.

A new consciousness begins to form with new forces of thought and sight, and a power
of direct spiritua redlization which is more than thought or sight.

To make this new creation permanent and perfect, the very foundation of our nature of
ignorance must be transfigured and a greater power, a supramental Force must intervene
to accomplish that transfiguration. Thisis the third phase: the supramenta

transformetion.

@ Chapter (7): The Ascent Towards Supermind

It isdifficult to conceive intdlectualy what the Supermind is; and to describe it, another
language would be needed than the poor abstract counters of the mind.

The trangtion from mind to Supermind is a passage from Nature into Supernature. For that every
reason it cannot be achieved by a mere effort of our mind or our unaided aspiration. Overmind

and Supermind are involved and hidden in the earth-nature; but, in order that they may emergein
us, there is needed a pressure of the same powers aready formulated in their full natura force on
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their own superconscient planes. The powers of the Superconscience must descend into us and
uplift us and transform our being.

What should be the preparation for the supramentd transformation? Firgt, an increasing control
of the individua over his own nature and a more and more conscious participation in the action
of the Supernature. A second condition consists in a conscious obedience, a surrender of our
whole being, to the light, the truth and force from above.

A third condition is the unification of the whole being around the true salf and the opening of the
individua to the cosmic consciousness.

Four steps of ascent lead from the human intelligence to the Supermind; these are:

1) Higher Mind.
2) [llumined Mind.
3) Intuitive Mind.
4) Overmind.

@ Chapter (8): The Gnostic Being

The difficulty in understanding and describing the supramenta nature comes from the fact that in
its very essence, it is consciousness and power of the Infinite. One can, however, describein a
generd way the passage from the Overmind to the Supermind and form an idea of the
supramentd exigenceinitsinitid sep.

The supramentd or gnostic being will be the perfect consummation of the spiritud man. The law
of the Supermind is unity fulfilled in divergty; unity does not imply uniformity. The supramental
being will redize the harmony of his individua sdf with the cosmic Sdif, of hisindividud will

and action with the cosmic Will and Action.

The transcendence aspect of the spiritud life isindispensable for the freedom of the Spirit; but it
will harmonize with the manifested exisence and give it an unshakable foundation. For the
gnostic being, to act in the world does not sgnify algpse from unity.

The gnostic consciousness will proceed towards an integra knowledge. And that will not be a
revelation or addivery of light out of darkness, but of light out of light.

Thejoy of an intimate sf-reveding diversity of the One, the multitudinous union and happy
interaction within the One, will give afully perfected sense to the gnodtic life.

Matter will reved itsdf as an ingrument of the manifestation of Spirit; anew liberated and
sovereign acceptance of materiad Nature will then be possble.

The body will become afaithful and cagpable instrument, perfectly responsive to the Spirit.
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Hedth, strength, duration, bodily happiness and ease, liberation from suffering, are a part of the
physicd perfection which the gnogtic evolution is caled upon to redize.

A vast cdm and a deegp delight of the gnogtic existence rise together in a growing intendity and
culminate in an eternd ecstasy. In the universad phenomenon is reveded the eternd Bliss,
Ananda.

Two questions remain to be examind, which are important for the human conception of life.

|. What is the place of persondity in the gnogtic being? In the gnostic consciousness
persondity and imper- sondity are not opposing principles; they are insepar- able aspects
of one and the same redlity. What will be the nature of the gnostic person?

1. If thereisagnogtic persondity and if it isin some way responsible for its acts, whet is
the place of the ethical eement in the gnogtic nature, what isits perfection and its
fulfilment?

The gnodtic life will reconcile freedom and order. There will be an entire accord between the free
expresson of the individua and his obedience to the inherent law of the supreme and universal
Truth of things

All mental standards would disappear because their necessity would cease; the authentic law of
identity with the Divine Sdlf would have replaced them.

@ Chapter (9): The Divine Life Upon Earth

To bewholly and integrally conscious of onesdlf and of al the truth of onesbeing iswhet is
implied by the perfect emergence of the indivudal conscoiusness, and it isthat towards which
evolution tends. All being is one, and to be fully conscious means to be integrated with the
consciousness of dl, with the universa self and force and action.

The plenitude of this consciousness can only be atained by redizing the identity of the
individud sdif with the transcendent Sdlf, the supreme Redlity. This redlization demands a
turning of the consciousness inward. The ordinary human consciousnessis turned outward and
sees the surface of things only. It recoils from entering the inner depths which appear dark and
whereit isafrad of losng itsdf. Y et the entry into this obscurity, thisvoid, thisslenceis only
the passage to a greater existence.

Indeed, this inward-turning movement is not an imprisonment in the persond Hf; it isthefirg
Sep towards atrue universdity. The law of the divine life is universdity in action, organized by
an dl-seaing Will, with the sense of the true oneness of dl.

New powers of consciousness and new faculties will develop in the gnostic being who will use
them in anatura, normal and spontaneous way both for knowledge and for action. The life of
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gnostic beings might fitly be characterized as a superhuman or divine life. But it must not be
confused with past and present ideas of supermanhood.

It would be a misconception to think that alife in the full light of Knowledge would lose its
charm and become an ingpid monotony. The gnostic manifestation of life would be morefull
and fruitful and itsinterest more vivid than the cretive interest offered to us by the world of
Ignorance.

1. The Human Aspiration

Man's highest aspiration -

his seeking for perfection,

hislonging for freedom and mastery,

his sear ch after puretruth and unmixed delight -

isin flagrant contradiction with his present existence and normal experience.

The earliest preoccupation of man in his awakened thoughts and, as it seems, hisinevitable and
ultimate preoccupation, - for it survives the longest periods of scepticism and returns after every
banishment, - is dso the highest which his thought can evisage. It manifestsitsdf in the
divination of Godheed, the impulse towards perfection, the search after pure Truth and unmixed
Bliss, the sense of a secret immortdity. The ancient dawns of human knowledge have left us
their witness to this constant aspiration; today we see a humanity satiated but not satisfied by
victorious analyss of the externdities of Nature preparing to return to its primeva longings. The
earliest formula of Wisdom promisesto beitslast, - God, Light, Freedom, Immortality.

These peragtent ideals of the race are at once the contradiction of its normal experience and the
affirmation of higher and deeper experiences which are abnorma to humanity and only to be
atained in their organized entirety, by arevolutionary individua effort or an evolutionary

generd progresson. To know, possess and be the divine being in an anima and egoidtic
CONSCiousness, to convert our twilt or obscure physca mentdity into the plenary supramentd
illumination, to build peace and a sdf-existent blisswhere thereis only a stress of trangtory
satisfactions besieged by physical pain and emotiond suffering, to establish an infinite freedom
in aworld which presents itself as a group of mechanical necessities, to discover and redize the
immortd lifein abody subjected to death and congtant mutation, - thisis offered to usasthe
manifestation of God in Matter and the god of Nature in her terrestrid evolution. To the
ordinary materid intellect which takes its present organization of consciousness for the limit of
its possibilities, the direct contradiction of the unredlized ideds with the redlized fact isafind
argument againd their vaidity. But if we take amore ddiberate view of the world's workings,
that direct opposition appears rather as part of Nature's profoundest method and the sedl of her
completest sanction.
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Such contradiction ispart of Natur€e's general method;
it isasign that sheisworking towards a greater harmony.
Thereconciliation is achieved by an evolutionary progress.

For dl problems of existence are essentidly problems of harmony. They arise from the
perception of an unsolved discord and the ingtinct of an undiscovered agreement or unity. To rest
content with an unsolved discord is possible for the practica and more anima part of man, but
impossible for his fully awakened mind, and usudly even his practica parts only escgpe from the
generd necessity ether by shutting out the problem or by accepting a rough, utilitarian and
unillumined compromise. For essentialy, dl Nature seeks a harmony, life and matter in their

own sphere as much as mind in the arrangement of its perceptions. The greater the apparent
disorder of the materids offered or the apparent disparateness, even to irreconcilable opposition,
of the e ements that have to be utilized, the stronger is the spur, and it drives towards a more
subtle and puissant order than can normaly be the result of aless difficult endeavour. The
accordance of active Life with amaterid of form in which the condition of activity itsaf seems

to beinertia, is one problem of opposites that Nature has solved and seeks aways to solve better
with greater complexities; for its perfect solution would be the materid immortdity of afully
organized mind--supporting anima body.

The accordance of conscious mind and conscious will with aform and alife in themsdaves not
overtly sdf-conscious and capable at best of amechanica or subconscious will is another
problem of opposites in which she has produced astonishing results and aims dways & higher
marves, for there her ultimate miracle would be an anima consciousness no longer seeking but
possessed of Truth and Light, with the practical omnipotence which would result from the
possesssion of adirect and perfected knowledge. Not only, then, is the upward impulse of man
towards the accordance of yet higher oppositesin itsdf, but it isthe only logica completion of a
rule and an effort that seem to be a fundamental method of Nature and the very sense of her
universa grivings.

Life evolves out of Matter, Mind out of Life,
because they are already involved there:

Matter isaform of veiled Life,

Lifeaform of veiled Mind.

May not Mind be a form and veil of a higher power,
the Spirit, which would be supramental in its nature?
Man's highest aspiration would then only indicate
the gradual unveiling of the Spirit within,

the preparation of a higher life upon earth.

We speak of the evolution of Lifein Matter, the evolution of Mind in Matter;
but evolution isaword which merdy statesthe phenomenon without explaining it.
For there seemsto be no reason why Life should evolve out of material elements
or Mind out of living form,

unless we accept the Vedantic solution

that Lifeisalready involved in Matter and Mind in Life
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becausein essence M atter isa form of veiled Life,
Lifeaform of velled Consciousness.

And then there seems to be little objection to a farther step in the series and the admission that
mental consciousness may itsdf be only aform and avell of higher states which are beyond
Mind. In that case, the unconquerable impulse of man towards God, Light, Bliss, Freedom,
Immortaity presentsitsdf initsright place in the chain as smply the imperative impulse by
which Nature is seeking to evolve beyond Mind, and appears to be as naturd, true and just asthe
impulse towards Life which she has planted in certain forms of Matter or the impul se towards
Mind which she has planted in certain forms of Life. Asthere, 0 here, the impulse exists more
or less obscurdly in her different vessals with an ever-ascending series in the power of its will-to-
be; asthere, s0 here, it is gradudly evolving and bound fully to evolve the necessary organs and
faculties. As the impulse towards Mind ranges from the more sengitive reections of Lifein the
meta and the plant up to its full organization in man, so in man himsdf there isthe same
ascending series, the preparation, if nothing more, of ahigher and divinelife. Theanimd isa
living laboratory in which Nature has, it is said, worked out man. Man himsdf may well be a
thinking and living laboratory in whom and with whose conscious co-operation she wills to work
out the superman, the god. Or shall we not say, rather, to manifest God? For if evolution isthe
progressive manifestation by Nature of that which dept or worked in her, involved, it is aso the
overt redization of that which she secretly is. We cannat, then, bid her pause at a given stage of
her evolution, nor have we the right to condemn with the religionist as perverse and
presumptuous or with the Rationalist as adisease or halucination any intention she may evince
or effort she may make to go beyond. If it be true that Spirit isinvolved in Matter and gpparent
Nature is secret God, then the manifestation of the divine in himsdlf and the redlization of God
within and without are the highest and most legitimate am possible to man upon earth.

Thus the eternd paradox and eternd truth of adivine lifein an anima body, an immorta
aspiration or redity inhabiting amord tenement, asingle and universa consciousness
representing itsdlf in limited minds and divided egos, a transcendent, indefinable, timeless and
gpacel ess Being who aone renders time and space and cosmos possible, and in dl these the
higher truth redizable by the lower term, judtify themsdlves to the deliberate reason as well asto
the perstent ingtinct or intuition of mankind.

2. ThePlace of Man in Evolution

An evolution of consciousnessisthe central motive of terrestrial existence.
The evolutionary working of Nature has a double process.
an evolution of forms, an evolution of the soul.

A SPIRITUAL evolution, an evolution of consciousness in Matter is a constant developing self-
formation till the form can reved the indweling spirit, is. . . the key-note, the centra significant
motive of the terrestrial existence. This Sgnificanceis concedled at the outset by the involution3
of the Spirit,1 the Divine Redlity, in adense materid Inconscience; avell of Inconscience, avell
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of insenghility of Matter hides the universal Consciousness- Force2 which works within it, so
that the Energy, which isthe first form the Force of creetion assumesin the physica universe,
appearsto beitsalf inconscient and yet does the works of avast occult intelligence. The obscure
mysterious creatrix ends indeed by delivering the secret consciousness out of its thick and
tenebrous prison; but she ddiversit dowly, little by little, in minute infinitesma drops, in thin
jets, in smal vibrant concretions of energy and substance, of life, of mind, asif that were dl she
could get out through the crass obstacle, the dull reluctant medium of an inconscient stuff of
exigence. At first she houses hersdlf in forms of Matter which gppear to be dtogether
unconscious, then struggles towards mentdity in the guise of living Matter and attainsto it
imperfectly in the conscious animd. This consciousnessis a first rudimentary, mostly a half
subconscious or just conscious ingtinct; it develops dowly till in more organized forms of living
Maiter it reaches its climax of inteligence and exceeds itsdlf in Man, the thinking anima who
develops into the reasoning menta being but carries dong with him even at his highest devation
the mould of origind animdlty, the dead weight of subconscience of body, the downward pull of
gravitation towards the origind Inertia and Nescience, the control of an inconscient materia
Nature over his conscious evolution, its power for limitation, its law of difficult development, its
immense force for retardation and frustration. This control by the origina Inconscience over the
consciousness emerging from it takes the genera shape of a mentdity struggling towards
knowledge but itself, in what seems to be its fundamental nature, an Ignorance. Thus hampered
and burdened, mental man has il to evolve out of himself the fully conscious being, adivine
manhood or a spiritua and supramenta supermanhood which shal be the next product of the
evolution. That trandtion will mark the passage from the evolution in the Ignorance to a greeter
evolution in the Knowledge, founded and proceeding in the light of the Superconscient and no
longer in the darkness of the Ignorance and Inconscience,

Thisterresrid evolutionary working of Nature from Matter to Mind and beyond it has a double
process. there is an outward visible process of physical evolution with birth as its machinery,--
for each evolved form of body housing its own evolved power of consciousnessis maintained
and kept in continuity by heredity; thereis, at the same time, an invisible process of soul
evolution with rebirth into ascending grades of form and consciousness asits machinery. The
firg by itsdf would mean only a cosmic evolution; for the individua would be a quickly
perishing insrument, and the race, a more abiding collective formulation, would be the redl step
in the progressve manifetation of the cosmic Inhabitant, the universal Spirit:1 rebirthisan
indigpensable condition for any long duration and evolution of the individud being in the earth
exisgence. Each grade of cosmic manifestation, eacy type of form that can house the indwelling
Spirit, isturned by rebirth into ameans for the individua soul, the psychic entity,4 to manifest
more and more of its concealed consciousness, each life becomes a step in avictory over Matter
by a greater progresson of consciousnessin it which shdl make eventudly Matter itsdf a means
for the full manifestation of the Spirit.

Man occupiesthe crest of the evolutionary wave.
With him occur s the passage from an unconscious to a conscious evolution.

It must be observed that the appearance of human mind and body on the earth marks acrucid

sep, adecisgve change in the course and process of the evolution; it is not merely a continuation
of the old lines. Up till this advent of a developed thinking mind in Matter evolution had been
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effected, not by the sdf-aware aspiration, intention, will or seeking of the living being, but
subconscioudy or subliminaly6 by the automatic operation of Nature. This was so because the
evolution began from the Inconscience and the secret Consciousness had not emerged
aufficiently from it to operate through the sdlf-aware participating individud will of itsliving
creature. But in man the necessary change has been made,--the being has become awake and
aware of himsdf; there has been made manifest in Mind itswill to develop, to grow in
knowledge, to degpen the inner and widen the outer existence, to increase the capacities of the
nature. Man has seen that there can be a higher atus of consciousness than his own; the
evolutionary oedrusistherein his parts of mind and life, the aspiration to exceed himsdf is
delivered and articulate within him: he has become conscious of a soul, discovered the sdif and
gpirit. In him, then, the subgtitution of a conscious for a subconscious evolution has become
conceivable and practicable, and it may well be concluded that the aspiration, the urge, the
persstent endeavour in him isa sure Sgn of Natureéswill for ahigher way of fulfillment, the
emergence of agreater status.

At each step onerecieves an intimation
of what the following step will be.

Already, in what seems to be inconscient in Life, the Sgns of sensation coming towards the
surface are vishle; in moving and breathing life the emergence of sendtive mind is apparent and
the preparation of thinking mind is not entirdly hidden, while in thinking mind, when it develops,
there gppear at an early stage the rudimentary strivings and afterwards the more devel oped
seekings of a spiritua consciousness. As plant life contains in itsdlf the obscure possibility of the
conscious animd, as the animad mind is adtir with the movements of feding and perception and
the rudiments of conception that are the first ground for man the thinker, so man the menta
being is sublimated by the endeavour of the evolutionary Energy to develop out of him the
spiritua man, the fully conconscious being, man exceeding hisfirs materid sdf and discoverer
of histrue sdlf and highest nature.

The nature of the next step isindicated by the deep aspirations awakening in the human race. The
action of the evolutionary Nature in atype of being and consciousnessisfirgt to develop the type
to its utmost capacity by just such a subtilization and increasing complexity till it is reedy for her
bursting of the shell, the ripened decisive emergence, reversd, turning over of consciousness on
itsdlf that congtutes a new stage in the evolution. If it be supposed that her next sep isthe
siritud and supramenta being, the stress of spiritudity in the race may be taken asasgn that
that is Nature's intention, the sign too of the cgpacity of man to operate in himsdlf or aid her to
operate the trangition. If the gppearance in anima being of atype smilar in some respectsto the
ape-kind but dready from the beginning endowed with the dements of humanity was the method
of the human evolution, the gppearance in the human being of a spiritud type resembling mental-
anima humanity but dready with the ssamp of the spiritua aspiration on it would be the obvious
method of Nature for the evolutionary production of the spiritud and supramentd being.

It is pertinently suggested that if such an evolutionary culmination isintended and manisto be
its medium, it will only be afew especidly evolved human beings who will form the new type
and move towards the new life; that once done, the rest of humanity will snk back from a
gpiritual aspiration no longer necessary for Nature's purpose and remain quiescent in its normdl
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gatus. It can equaly be reasoned that the human gradation must be preserved if there isredly an
ascent of the soul by reincarnation through the evolutionary degrees towards the spiritua

summit; for otherwise the most necessary of dl the intermediate steps will be lacking. 1t must be
conceded at once that there is not the least probability or possibility of the whole human race
risng in ablock to the supramentd level; what is suggested is nothing so revolutionary and
agtonishing, but only the capacity in the human mentdity, when it has reached acertain leve or a
certain point of stress of the evolutionary impetus, to press towards a higher plane of
consciousness and its embodiment in the being. The being will necessarily undergo by this
embodiment a change from the norma congtitution of its nature, a change certainly of its menta
and emotional and sensational congtitution and also to a greet extent of the body- consciousness
and the physica conditioning of our life and energies; but the change of consciousness will be
the chief factor, the initid movement, the physica modification will be a subordinate factor, a
consequence. This transmutation of the consciousness will dways remain possible to the human
being when the flame of the soul, the pyshic kindling, becomes potent in heart and mind and the
nature is ready. The spiritud aspiration isinnate in man; for heis, unlike the animd, aware of
imperfection and limitation and feels that there is something to be attained beyond what he now
is this urge towards self-exceeding is not likely ever to die out totdly in the race. The human
menta status will be dwaysthere, but it will be there not only as a degree in the scae of rebirth,
but as an open step towards the spiritual and supramentd status.

A change of consciousnessisthe major fact of the next evolutionary transformation,
and the consciousness itsdf, by its own mutation,
will impose and effect any necessary mutation of the body.

In the previous stages of the evolution Naturesfirst care and effort had to be directed towards a
change in the physical organization, for only so could there be a change of consciousness; this
was a necessity imposed by the insufficiency of the force of consciousness dready in formation
to effect achange in the body. But in man areversd is possible, indeed inevitable; for itis
through consciousness, through its transmutation and no longer through anew bodily organism
as afirg ingrumentation that the evolution can and must be effected. In the inner redlity of

things a change of consciousness was dways the mgor fact, the evolution hes aways had a
spiritual sgnificance and the physica change was only instrumentd; but this relation was
concedled by thefirst @bnorma balance of the two factors, the body of the externd Inconscience
outwelghing and obscuring in importance the spiritua eement, the conscious being. But once

the balance has been righted, it is no longer the change of body that must precede the change of
consciousness, the consciousnessitself by its mutation will necessitate and operate whatever
mutation is needed for the body. It has to be noted that the human mind has dready shown a
capacity to ad Nature in the evolution of new types of plant and animd; it has created new forms
of its enivronment, developed by knowledge and discipline congderable changesin its own
mentdlity. It is not an impossbility that man should aid Nature conscioudy dso in hisown
spiritua and physicd evolution and transformation. The urgeto it is aready there and partly
effective, though ill incompletely understood and accepted by the surface mentdity; but one
day it may understand, go deeper within itself and discover the means, the secret energy, the
intended operation of the Consciousness- Force within which is the hidden redlity of what we call
Nature.
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All these are conclusions that can be arrived a even from the observation of the outward
phenomena of Nature's progression, her surface evolution of being and of consciousnessin the
physical birth of the body. But there is the other, the invisble factor; there isrebirth, the progress
of the soul by ascent from grade to grade of the evolving existence, and in the grades to higher
and higher types of bodily and menta instrumentation. In this progression the psychic4 entity is
dill veiled, even in man the conscious menta being, by its insruments, by mind and life and
body; it is unable to manifest fully, held back from coming to the front where it can stand out as
the magter of its nature, obliged to submit to a certain determination by the instruments, to a
domination of Purusha by Prakriti.8 But in man the psychic part of the persondity isable to
develop with a much greeter rgpidity than in the inferior creation, and atime can arrive when the
soul entity is closeto the point a which it will emerge from behind the vell into the open and
become the magter of itsinstrumentation in Nature. But thiswill mean that the secret indwelling
spirit, the Daemon, the Godhead within is on the point of emergence; and, when it emerges, it
can hardly be doubted that its demand will be, asindeed it dreedy isin the mind itsdf when it
undergoes the inner psychic influence, for adiviner, amore spiritud existence. In the nature of
the earth life where the mind is an instrument of the Ignorance, this can only be effected by a
change of consciousness, atrangtion from afoundation in Ignorance to afoundation in
Knowledge, from the mentd to a supramental consciousness, a supramentd insrumentation of
Nature.

There is no reason to suppose that this transformation isimpossible on earth. In fact, it would
give the truest meaning to earthly existence. Thereis no conclusive vdidity in the reasoning thet
because thisisaworld of Ignorance, such atransformation can only be achieved by a passage to
a heaven beyond or cannot be achieved at dl and the demand of the psychic entity is itself
ignorant and must be replaced by amerger of the soul in the Absolute. This conclusion could
only be soldy vdid if Ignorance were the whole meaning, substance and power of the world-
manifestation or if there were no dement in World-Nature itsdf through which there could be an
exceeding of theignorant mentdity that still burdens our present status of being. But the
Ignorance is only a portion of this World-Nature; it is not the whole of it, not the origina power
or cregior: it isinits higher origin a sdf-limiting Knowledge and even in its lower origin, its
emergence out of the sheer materia Inconscience, it is a suppressed Consciousness labouring to
find, to recover itsdlf, to manifest Knowledge, which isits true character, as the foundation of
exigence. In universal Mind itsdf there are ranges above our mentdity which are insruments of
the cosmic truth-cognition, and into these the menta being can surdly rise; for dready it rises
towards them in supernorma conditions or receives from them without yet knowing or
possessing them intuitions, spiritud intimations, large influxes of illumination or piritud

capacity. All these ranges are conscious of what is beyond them, and the highest of themis
directly open to the Supermind, aware of the Truth-consciousness which exceedsit. Moreover, in
the evolving being itsdlf, those greater powers of consciousness are here, supporting mind-truth,
underlying its action which screens them; this Supermind and those Truth-powers uphold Nature
by their secret presence: even, truth of mind istheir result, adiminished operation, a
representation in partia figures. 1t is, therefore, not only natural but seems inevitable that these
higher powers of Existence should manifest herein Mind as Mind itsdlf has manifested in Life
and Matter.
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Man's urge towards spirituality
isan undeniableindication of theinner drive of the Spirit within towar ds emer gence,
itsingistence towardsthe next step of its manifestation.

If agpiritual unfolding on earth is the hidden truth of our birth into Maiter, if it is fundamentdly
an evolution of consciousness that has been taking place in Nature, then man as he is cannot be
the last term of that evolution: he istoo imperfect an expression of the spirit, mind itself atoo
limited form and indrumentation; mind is only amiddle term of consciousness, the menta being
can only be atrangtiond being. If, then, man isincapable of exceeding mentdity, he must be
surpassed and supermind9 and superman must manifest and take the lead of the creation. But if
hismind is cgpable of opening to what exceedsiit, then there is no reason why man himsdf
should not arrive at supermind and supermanhood or at least lend his mentdity, life and body to
an evolution of that greater term of the Spirit manifesting in Nature.

3. ThePresent Evolutionary Crisis

It isoften claimed that reason isthe highest faculty of man
and that it has enabled him to master himsdlf and to master Nature.
Has reason really succeeded?

... Apart from the ssumbling action of the world, there has been alabour of the individua
thinker in man and this has achieved a higher quaity and risen to aloftier and clearer atmosphere
above the generd human thought-levels. Here there has been the work of areason that seeks
aways after knowledge and strives patiently to find out truth for itself, without bias, without the
interference of digtorting interests, to study everything, to analyse everything, to know the
principle and process of everything. Philosophy, Science, learning, the reasoned arts, al the
agelong labour of the critical reason in man have been the result of this effort. In the modern era
under the impulsion of Science this effort assumed enormous proportions and claimed for atime
to examine successtully and lay down findly the true principle and the sufficient rule of process
not only for al the activities of Nature, but for dl the activities of man. It has done greet things,
but it has not been in the end a success. The human mind is beginning to percelve that it has left
the heart of dmaost every problem untouched and illumined only outsides and a certain range of
processes. There has been agreat and ordered classification and mechanization, a great discovery
and practicd result of increasing knowledge, but only on the physical surface of things. Vast
abysses of Truth lie below in which are concealed the red springs, the mysterious powers and
secretly decisve influences of existence. It is a question whether the intellectua reason will ever
be able to give us an adequate account of these degper and greater things or subject them to the
intelligent will asit has succeeded in explaining and candizing, through il imperfectly, yet

with much show of triumphant result, the forces of physica Nature. But these other powers are
much larger, subtler, degper down, more hidden, €usive and variable than those of physica
Nature.
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The whole difficulty of the reason in trying to govern our existence is that because of itsown
inherent limitations it is unable to ded with lifein its complexity, or in itsintegra movements; it
iscompelled to bresk it up into parts, to make more or less artificid classfications, to build
systems with limited data which are contradicted, upset or have to be continualy modified by
other data, to work out a selection of regulated potentiaities which is broken down by the
burgting of a new wave of yet unregulated potentidities.

When reason appliesitsalf to lifeand action it becomes partial and passionate
and the servant of other forcesthan the puretruth.

But eveniif theintellect keepsitsdf asimpartid and disinterested as possible--and atogther
impartid, dtogether disnterested the human intellect cannot be unlessit is content to arrive a an
entire divorce from practice or a sort of large but ineffective tolerantism, eclecticism or sceptical
curiogity,--till the truthsit discovers or the idess it promul gates become, the moment they are
goplied to life, the plaything of forces over which the reason has little control. Science pursuing
its cold and even way has made discoveries which have served on one Side a practica
humanitarianism, on the other supplied monstrous wegpons to egoism and mutual destruction; it
has made possible agigantic efficiency of organization which has been used on one sde for the
economic and socia amelioration of the nations and on the other for turning each into a colossal
battering-ram of aggresson, ruin and daughter. It has given rise on the one sde to alarge
rationdigtic and dtruistic humanitarianiam, on the other it hasjudtified a godless egoism,
vitaism, vulgar will to power and success. It has drawn mankind together and given it anew
hope and at the same time crushed it with the burden of a monstrous commerciaism. Nor isthis
due, asis s0 often asserted, to its divorce from religion or to any lack of idedlism. Idedigtic
philosophy has been equaly &t the service of the powers of good and evil and provided an
intellectudl conviction both for reaction and for progress. Organized religion itsaf has often
enough in the past hounded men to crime and massacre and justified obscurantism and
oppression.

Thetruth is that upon which we are now insgting, thet reason isin its nature an imperfect light
with alarge but Hill restricted misson and that once it gppliesitsaf to life and action it becomes
subject to what it studies and the servant and counsdllor of the forces in whose obscure and ill-
understood dtruggle it intervenes. It can in its nature be used and has dways been used to judtify
any ides, theory of life, system of society or government, idedl of individua or collective action
to which the will of man attaches itsdlf for the moment or through the centuries. In philosophy it
gives equally good reasons for monism and plurdlism or for any hating- place between them, for
the belief in Being or for the belief in Becoming, for optimism and pessmism, for activism and
quietism. It can judtify the mogt mystic religionism and the most positive athelsm, get rid of God
or see nothing else. In aesthetics it supplies the bass equally for classicism and romanticism, for
an idedidtic, religious or mystic theory of art or for the most earthy redlism. It can with equa
power base augterdy a drict and narrow moraism or prove triumphantly the thesis of the
antinomian. It has been the sufficient and convincing prophet of every kind of autocracy or
oligarchy and of every species of democracy; it supplies excelent and satisfying reasons for
compitive individuaism and equdly excdlent and satisfying reasons for communism or

againg communism and for State socialism or for one variety of socidism againg another. It can
place itsdf with equdl effectivity a the service of utilitarianism, economism, hedonism,
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aestheticism, sensudism, ethicism, idedlism, or any other essentia need or activity of man and
build around it a philosophy, a political and socid system, atheory of conduct and life. AsK it
not to lean to one idea aone, but to make an eclectic combination or a synthetic harmony and it
will satisfy you; only, there being any number of possible combinations or harmonies, it will
equaly wdll judtify the one or the other and set up or throw down any one of them according as
the spirit in man is attracted to or withdraws from it. For it isredly that which decides and the
reason is only abrilliant servant and minister of this veiled and secret sovereign.

Why does man have faith in reason?

Because reason has a legitimate function to fulfil, for which it is perfectly adpated,
and thisisto justify and illumine for man hisvarious experiences
and to give him faith and conviction in holding on to the enlarging of his consciousness.

Thistruth is hidden from the rationdist because he is supported by two congtant articles of faith,
firg that his own reason isright and the reason of others who differ from him iswrong,
andsecondly that whatever may be the present deficiencies of the human intdllect, the collective
humean reason will eventudly arrive a purity and be able to found human thoughts and life
securely on aclear rationd basis entirdy satisfying to the intdligence. Hisfirg article of faith is
no doubt the common expression of our egoism and arrogant fdlibility, but it is something more;
it expressesthis truth that it is the legitimate function of the reason to justify to man his action

and his hope and the faith that isin him and to give him that idea and knowledge, however
restricted, and that dynamic conviction, however narrow and intolerant, which he needs in order
that he may live, act and grow in the highest light available to him. The reason cannot grasp all
truth in its embrace because truth istoo infinite for it; but il it does grasp the something of it
which we immediatdly need, and itsinsufficiency does not detract from the vaue of its work, but
is rather the measure of its vaue. For man is not intended to grasp the whole truth of his being at
once, but to move towardsiit through a successon of experiences and a constant, though not by
any means perfectly continuous sdf-enlargement. The first business of reason then isto judtify
and enlighten to him his various experiences and to give him faith and conviction in holding on

to his sdf-enlargings. It judtifies to him now this, now thet, the experiences of the moment, the
receding light of the pagt, the half-seen vison of the future. Itsincongtancy, its divisbility

againg itsdlf, its power of sustaining opposite views are the wohle secret of its vaue. It would
not do indeed for it to support too conflicting views in the same individud, except a moments of
awakening and trangtion, but in the collective body of men and in the successons of Timethat is
its whole business. For so man moves towards the infinity of Truth by the experience of its
variety; so hisreason helps him to build, change, destroy what he has built and prepare a new
condruction, in aword, to progress, grow, enlarge himsdlf in his salf-knowledge and world-
knowledge and their works.

But reason cannot arrive at any final truth

because it can neither get to theroot of things nor embracetheir totality.
It dealswith thefinite, the separate

and hasno measurefor theall and theinfinite.
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The second article of faith of the believer in reason is aso an error and yet contains atruth. The
reason cannot arrive a any find truth because it can neither get to the root of things nor embrace
the totdlity of their secrets; it dedls with the finite, the separate, the limited aggregate, and has no
measure for the dl and the infinite. Nor can reason found a perfect life for man or a perfect
society. A purdy rationd human life would be a life baulked and deprived of its most powerful
dynamic sources; it would be a subgtitution of the minister for the sovereign. A purdy rationa
society could not come into being and, if it could be born, either could not live or would sterilize
and petrify human existence. The root powers of human life, it intimate causes are below,
irrational, and they are above, suprarationd. But thisistrue that by constant enlargement,
purification, openness the reason of man is bound to arrive a an intelligent sense even of that
which is hidden from it, a power of passve yet sympathetic reflection of the Light that surpasses
it. Itslimit is reached, its function is finished when it can say to man, ThereisaSoul, a Sdf, a
God in the world and in man who works concedled and dl is his sdf-concedling and gradud
sdf-unfolding. His minigter | have been, dowly to unsed your eyes, remove the thick
integuments of your vison until there is only my own luminous vell between you and him.
Remove that and make the soul of man onein fact and nature with this Divine; then you will
know yoursdlf, discover the highest and widest law of your being, become the possessorsor at
least the receivers and ingruments of a higher will and knowledge than mine and lay hold at last
on the true secret and the whole sense of ahuman and yet divine living.'

The limitations of reason become very grikingly apparent when it is confronted with the
religious life. Hereisaredm at which the intellectua reason gazes with the bewildered mind of
aforeigner who hears alanguage of which the words and the spirit are unintdligible to him and
sees everywhere forms of life and principles of thought and action which are absolutely sange to
his experience.

The unaided intellectud reason faced with the phenomena of the religious life is naturdly apt to
adopt one of two attitudes, both of them shdlow in the extreme, hadtily presumptuous and
erroneous. Either it views the whole thing as a mass of superdtition, amystica nonsense, a
farrago of ignorant barbaric survivas, - that was the extreme spirit of the rationdist now happily,
though not dead, yet much weakened and almost moribund, - or it patronizes rdligion, triesto
explainitsorigins, to get rid of it by the process of explaining it away; or it labours gently or
forcefully to rgect or correct its superdtitions, crudities, absurdities, to purify it into an abstract
nothingness or persuade it to purify itsdf in the light of the reasoning intdlligence; or it dlows it
arole, leavesit perhaps for the edification of the ignorant, admits its vaue as amordizing
influence or its utility to the State for keeping the lower classesin order, even perhapstriesto
invent that strange chimera, arationd religion.

What isreligion really and essentially
and why isit outside the realm of reason?

The degpest heart, the inmost essence of religion, gpart from its outward machinery of creed,
cult, ceremony and symbol, is the search for God and the finding of God. Its aspiration isto
discover the Infinite, the Absolute, the One, the Divine, who is dl these things and yet no
abstraction but aBeing. Itswork isasncere living out of the true and intimate relations between
man and God, rdations of unity, relations of difference, rdations of an illuminated knowledge,
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an ecdatic love and ddight, an absolute surrender and service, a casting of every part of our
exigence out of its norma gtatus into an uprush of man towards the Divine and a descent of the
Divine into man. All this has nothing to do with the relm of reason or its normd activities, its
am, its sphere, its processis suprarationa. The knowledge of God is not to be gained by
weighing the feeble arguments of reason for or againg his existence: it isto be gained only by a
sdf-transcending and absol ute consecration, aspiration and experience. Nor does that experience
proceed by anything like rationa scientific experiment or rationa philosophic thinking. Evenin
those parts of rdigious discipline which seem most to resemble scientific experiment, the method
isaverification of things which exceed the reason and itstimid scope. Even in those parts of
religious knowledge which seem most to resemble intellectud operations, the illuminating
faculties are not imagination, logic and rationa judgement, but revelaions, inspirations,

intuitions, intuitive discernments thet legp down to us from a plane of suprarationd light. The

love of God is an infinite and absolute feding which does not use alanguage of rationd worship
and adoration; the delight in God isthat peace and bliss which passes dl understanding. The
surrender to God is the surrender of the whole being to a suprarationd light, will, power and love
and his service takes no account of the compromises with life which the practical reason of man
uses as the best part of its method in the ordinary conduct of mundane existence. Wherever
religion redly finds itsdlf, wherever it opensitsdf to its own spirit,--thereis plenty of that sort of
religious practice which is hdting, imperfect, haf-sncere, only haf-sure of itsdf and in which
reason can get in aword,--itsway is absolute and its fruits are ineffable,

Can religion then be the guide of human life?
It isafact that in ancient times society gave a pre-eminent placeto religion.

Since the infinite, the absolute and transcendent, the universal, the One is the secret summit of
exigence and to reach the spiritud consciousness and the Divine the ultimate goa and am of our
being and therefore of the whole development of the individua and the collectivity in dl its parts
and d| its activities, reason cannot be the last and highest guide . . . For reason stops short of the
Divine and only compromises with the problems of life. . .

Wherethen areweto find the directing light
and the regulating and harmonizing principle?

Thefirst answer which will suggest itself,
the answer constantly given by the Asiatic mind,
isthat we shall find it directly and immediately in religion.

A certain pre-eminence of reigion, the overshadowing or at least the colouring of life, an
overtopping of dl the other indincts and fundamentd ideas by the rdigious ingtinct and the
religiousidessis, we may note, not peculiar to Agéic civilizations, but has dways been more or
lessthe normd dtate of the human mind and of human societies . . . We must suppose then thet in
this leading, this predominant part assgned to reigion by the norma human collectivity thereis
some great need and truth of our natural being to which we must dways after however long an
infiddity return.
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But, on the other hand, humanity -

and in particular that portion of humanity

which was the standar d-bear er of progress-
hasrevolted against the predominance of religion.

On the other hand, we must recognize the fact that in atime of greet activity, of high aspiration,
of deep sowing, of rich fruit-bearing, such as the modern age with dl its faults and errors has
been, atime especidly when humanity got rid of much that was crud, evil, ignorant, dark,
odious, not by the power of rdigion, but by the power of the awakened intelligence and of
human idealism and sympathy, this predominance of religion has been violently atacked and
regjected by that portion of humanity which was for that time the standard-bearer of thought and
progress, Europe after the Renascence, modern Europe.

Very often the accredited religions have opposed progress and sided with the forces of obscurity
and oppression. And it has needed a denid, arevalt of the oppressed human mind and heart to
correct these errors and set religion right. Thiswould not have been so if religion were the true
and sufficient guide of the whole of human life.

We need not follow the rationdigtic or atheistic mind through al its aggressive indictment of
religion. We need not for instance lay atoo excessive stress on the superdtitions, aberrations,
violences, crimes even, which Churches and cults and creeds have favoured, admitted,
sanctioned, supported or exploited for their own benefit . . . Aswell might one cite the crimes
and errors which have been committed in the name of liberty or of order as a sufficient
condemnation of theided of liberty or theidea of socia order. But we have to note the fact that
such athing was possible and to find its explanation . . . We must observe the root of this evil,
whichisnat in true rdigion itsdf, but initsinfrarationd parts, not in soiritud faith and

agpiration, but in our ignorant human confusion of religion with a particular creed, sect, cullt,
religious society or Church.

Thewhole roat of the historic insufficiency of religion as a guide and control of human society
liesthere. Churches and creeds have, for example, sood violently in the way of philosophy and
science, burned a Giordano Bruno, imprisoned a Galileo, and so generaly misconducted
themsalves in this matter that philosophy and science had in sdf-defense to turn upon Religion
and rend her to piecesin order to get afreefidd for their legitimate development; and this
becauise men in the passon and darkness of their vital nature had chosen to think that religion
was bound up with certain fixed intellectua conceptions about God and the world which could
not stand scrutiny, and therefore scrutiny had to be put down by fire and sword; scientific and
philosophicd truth had to be denied in order that religious error might survive. We see too that a
narrow religious spirit often oppresses and impoverishes the joy and beauty of life, either from
an intolerant asceticiam or, as the Puritans attempted it, because they could not see thet religious
audterity is not the whole of religion, though it may be an important sde of it, is not the sole
ethico-religious gpproach to God, since love, charity, gentleness, tolerance, kindliness are so
and even more divine, and they forgot or never knew that God is love and beauty aswell as
purity. In politics religion has often thrown itself on the Sde of power and resisted the coming of
larger political ideds, because it wasitsdlf, in the form of a Church, supported by power and
because it confused rdligion with the Church, or because it stood for afase theocracy, forgetting
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that true theocracy is the kingdom of God in man and not the kingdom of a Pope, a priesthood or
asacerdota class. So too it has often supported arigid and outworn socid system, because it
thought its own life bound up with socia forms with which it happened to have been associated
during along portion of its own history and erroneoudly concluded that even a necessary change
there would be aviolaion of religion and a danger to its existence. Asif so mighty and inward a
power asthe religious spirit in man could be destroyed by anything so smdl asthe change of a
socid form or so outward as a socid readjustment! This error in its many shapes has been the
great weakness of religion as practised in the past and the opportunity and justification for the
revolt of theintelligence, the aethetic sense, the socia and political idedlism, even the ethical
spirit of the human being againgt what should have been its own highest tendency and law.

If religion hasfailed, it is because it has confused the essential with the adventitious.
Truerdigion isspiritual religion, it isa seeking after God,

the opening of the deepest life of the soul to the indwelling Godhead, the eternal
Omnipresence.

Dogmas, cults, moral codes are aids and props,

they may be offered to man but not imposed on him.

It istrue in a sense that rdigion should be the dominant thing in life, itslight and law, but
religion asit should be and isin itsinner nature, its fundamenta law of being, a seeking after
God, the cult of spiritudity, the opening of the deepest life of the soul to the indwelling
Godheed, the eternal Omnipresence. On the other hand, it istrue that religion when it identifies
itself only with acreed, acult, a Church, a syslem of ceremonid forms, may well become a
retarding force and there may therefore arise a necessity for the human spirit to rgject its control
over the varied activities of life. There are two aspects of rdigion, true religion and religionism.
True religion is spiritud religion, thet which seeksto live in the spirit, in whet is beyond the
intellect, beyond the aesthetic and ethical and practica being of man, and to inform and govern
these members of our being by the higher light and law of the spirit.

Rdigionism, on the contrary, entrenchesitsdf in some narrow pietistic exdtation of the lower
members or lays exclusve stress on intellectud dogmas, forms and ceremonies, on some kixed
and rigid mora code, on some religio-paliticd, or religio-socia system. Not that these things are
atogether negligible or that they must be unworthy or unnecessary or that a spiritud religion
need disdain the aid of forms, ceremonies, creeds or systems. On the contrary, they are needed
by man because the lower members have to be exdted and raised before they can be fully
spiritudlized, before they can directly fed the spirit obey itslaw. Anintdlectud formulais often
needed by the thinking temperament or other parts of the infrarational being, a set mora code by
man's vita nature in thair turn towards the inner life. But these things are aids and supports, not
the essence; precisely because they belong to the rationa and infrarationa parts, they can be
nothing more and, if too blindly inssted on, may even hamper the suprarationd light. Such as
they are, they have to be offered to man and used by him, but not to be imposed on him as his
solelaw by aforced and inflexible domination. In the use of them toleration and free permisson
of variaion isthefirgt rule which should be observed. The spiritud essence of religion isaone
the one thing supremely needful, the thing to which we have dways to hold and subordinate to it
every other dement or motive.
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Moreover, religion often considers spiritual life as made up of renunciation and
mor tification.

Religion thus becomes a for ce that discourageslife

and it cannot, therefore, be atruelaw and guidefor life.

But here comesin an ambiguity which bringsin a desper source of divergence. For by
spirituality religion seems often to mean something remote from earthly life, different fromit,
hogtile to it. It seemsto condemn the pursuit of earthly ams as atrend opposed to theturn to a
gpiritud life and the hopes of man on earth as an illusion or a vanity incompatible with the hopes
of man in heaven. The spirit then becomes something aoof which man can only reach by
throwing away the life of hislower members. Either he must abandon this nether life after a
certain point, when it has served its purpose, or must persstently discourage, mortify and kill it.
If that be the true sense of religion, then obvioudy rdigion has no postive message for human
society in the proper field of socid effort, hope and aspiration or for the individud in any of the
lower members of his being. For each principle of our nature seeks naturdly for perfectionin its
own sphere and, if it isto obey a higher power, it must be because that power givesit agreater
perfection and afuller stisfaction evenin its own fidd. But if perfectibility is denied to it and
therefore the aspiration to perfection taken away by the spiritua urge, then it must elther lose
fath initsdf and the power to pursue the natura expansion of its energies and activities or it
must reject the cdl of the spirit in order to follow its own bend and law, dharma. This quarrel
between earth and heaven, between the spirit and its members becomes gtill more gerilizing if
spiritudity takes the form of ardigion of sorrow and suffering and austere mortification and the
gospel of the vanity of things; in its exaggeration it leeds to such nightmares of the soul asthat
terrible gloom and hopelessness of the Middle Agesin their worst moment when the one hope of
mankind seemed to be in the gpproaching and expected end of the world, an inevitable and
desrable Praaya. But even in less pronounced and intolerant forms of this pessmidtic attitude
with regard to the world, it becomes a force for the discouragement of life and cannat, therefore,
be atruelaw and guidefor life. All pessmismisto that extent adenid of the Spirit, of its
fullness and powver, an impatience with the ways of God in the world, an insufficient faith in the
divine Wisdom and Will that created the world and for ever guideit. It admits awrong notion
about that supreme Wisdom and Power and therefore cannot itsdf be the supreme wisdom and
power of the spirit to which the world can look for guidance and for the uplifting of itswhole life
towardsthe Divine. . . .

The world-shunning monk, the mere ascetic may indeed well find by thisturn his own individua
and peculiar salvation, the spiritual recompense of his renunciation and tapasya, asthe
materidist may find by his own exclusve method the gppropriate rewards of his energy and
concentrated seeking; but neither can be the true guide of mankind and its law-giver. The
monadtic attitude implies fear, an averson, adistrust of life and its aspirations, and one cannot
wisdly guide that with which oneis entirdly out of sympathy, that which one wishesto minimize
and discourage. The sheer ascetic spirit, if it directed life and human society, could only prepare
it to be ameans for denying itsdlf and getting away from its own motives. An ascetic guidance
might tolerate the lower activities, but only with aview to persuade them in the end to minimize
and finaly cease from their own action.
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In spirituality then, restored toitstrue sense,
we must seek for the directing light
and the harmonizing law.

But a spiritudity which draws back from life to envelop it without being dominated by it does
not labour under this disability. The spirituad man who can guide human life towards its
perfection is typified in the ancient Indian idea of the Rishi, one who has lived fully the life of

man and found the word of the supra-intelectua, supramentd, spiritud truth. He has risen above
these lower limitations and can view dl things from above, but dso he isin sympathy with their
effort and can view them from within; he has the complete inner knowledge and the higher
surpassing knowledge. Therefore he can guide the world humanly as God guidesit divingly,
because like the Divine heisin the life of the world and yet aboveit.

In spiritudlity, then, understood in this sense, we must seek for the directing light and the
harmonizing law, and in religion only in proportion asit identifies itsdf with this spiritudity. So
long asit fdls short of this, it is one human activity and power among others, and, even if it be
considered the most important and the most powerful, it cannot wholly guide the others. If it
seeks dways to fix them into the limits of a creed, an unchangegble law, a particular system, it
must be prepared to see them revolting from its control; for although they may accept this
impressfor atime and greetly profit by it in the end they must move by the law of their being
towards afreer activity and an untrammelled movement. Spiritudity respects the freedom of the
human soul, because it isitsdf fulfilled by freedom; and the degpest meaning of freedomisthe
power to expand and grow towards perfection by the law of one's own nature, dharma.

On the other hand,
modern man has not solved the problem of thereation of the individual to the society.
What aretheir respectiverolesin the spiritual progress of mankind?

In our human aspiration towards a persona perfection and the perfection of the life of the race
the eements of the future evolution are foreshadowed and striven after, but in a confusion of
hdf-enlightened knowledge; there is a discord between the necessary elements, an opposing
emphadis, aprofuson of rudimentary unsatisfying and ill-accorded solutions. These sway
between the three principa preoccupations of our idealism,--the complete single devel opment of
the human being in himsdlf, the perfectibility of the individud, afull development pragmeaticaly
restricted, the perfect or best possible rdations of individua with individua and society and of
community with community. An exclusve or dominant emphags islaid sometimes on the
individua, sometimes on the collectivity or society, sometimes on aright and balanced rdation
between the individua and the collective human whole.

In recent times the whole stress has passed to the life of the race, to a search for the perfect
society, and latterly to a concentration on the right organization and scientific mechanization of
the life of mankind as awhole; theindividua now tends more to be regarded only as a member
of the collectivity, aunit of the race whose existence must be subordinated to the common aims
and tota interest of the organized society, and much less or not at dl asamenta or spiritud
being with his own right and power of existence. This tendency has not yet reached its acme
everywhere, but everywhereiit is rgpidly increasing and heading towards dominance.
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Thus, in the vicisstudes of human thought, on one side the individua is moved or invited to
discover and pursue his own self-affirmation, his own development of mind and life and body,
his own spiritud perfection; on the other heis called on to efface and subordinate himsdlf and to
accept the idess, ideds, will, indtincts, interests of the community as his own. Heis moved by
Nature to live for himsdaf and by something deep within him to affirm hisindividudity; heis
cdlled upon by society and by a certain menta ideglism to live for humanity or for the greeter
good of the community.The principle of sdf and itsinterest is met and opposed by the principle
of dtruism. The State erects its godhead and demands his obedience, submission, subordination,
sf-immolation; the individuad has to affirm againgt this exorbitant daim the rights of hisideds,
hisidess, his persondity, his conscience. It is evident that dl this conflict of standardsis a
groping of the menta Ignorance of man seeking to find its way and grasping different sides of
the truth but unable by itswant of integrdity in knowledge to harmonize them together. A
unifying and harmonizing knowledge can done find the way, but that knowledge belongs to a
deeper principle of our being to which oneness and integraity are native. 1t isonly by finding
that in oursaves that we can solve the problem of our existence and with it the problem of the
true way of individua and commund living.

ThereisaRedlity, atruth of dl existence which is greater and more abiding than dl its
formations and manifestations; to find that truth and Redlity and livein it, achieve the most
perfect manifestation and formation possible of it, must be the secret of perfection whether of
individua or commund being. This Redlity is there within each thing and gives to each of its
formations its power of being and value of being. The universe is a manifestation of the Redlity,
and there is atruth of the universa existence, a Power of cosmic being, an dl-sdf or world-
spirit. Humanity is aformation or manifestation of the Redlity in the universe, and there isatruth
and f of humanity, a human spirit, adestiny of human life. The community is aformation of
the Redlity, a manifestation of the spirit of man, and there is atruth, a self, a power of this
callective being. Theindividud is aformation of the Redlity, and there is atruth of the
individud, an individud sdf, soul or soirit that expressesitsdf through the individua mind, life
and body and can express itself too in something that goes beyond mind, life and body,
something even that goes beyond humanity. For our humanity is not the whole of the Redlity or
its best possible sdif-formation or sdf-expression,--the Redlity has assumed before man existed
an infra- human formation and sdlf- creetion and can assume after him or in him a suprahuman
formation and sdlf-crestion.

It iswrong to demand that the individual subordinate himself to the collectivity or mergein
it,

because it is by its most advanced individualsthat the collectivity progresses

and they can really advanceonly if they arefree.

But it istruethat astheindividual advances spiritually,

he finds himsdaf more and more united with the collectivity and the All.

Theindividud isindeed the key of the evolutionary movement; for it is the individua who finds
himsdlf, who becomes conscious of the Redlity. The movement of the collectivity isalargdy
subconscious mass movement; it has to formulate and expressitsdf through the individuas to
become conscious: its general mass consciousness is dways less evolved than the consciousness
of its most developed individuals, and it progressesin so far as it accepts their impress or
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develops what they develop. The individua does not owe his ultimate dlegience either to the
State which isamachine or to the community which isapart of life and not the whole life: his
adlegiance must be to the Truth, the Sdf, the Spirit, the Divinewhich isin him and in dl; not to
subordinate or lose himsdlf in the mass, but to find and express that truth of being in himsdf and
help the community and humanity in its seeking for its own truth and fullness of being must be
his redl object of existence. But the extent to which the power of the individud life or the
spiritua Redlity within it becomes operative, depends on his own development: so long as heis
undeveloped, he has to subordinate in many ways his undeveloped sdf to whatever is greater
than it. As he develops, he moves towards a spiritua freedom, but this freedom is not something
entirely separate from dl-existence; it has a solidarity with it because that too isthe sdif, the
same spirit. As he moves towards spiritua freedom, he moves dso towards spiritua oneness.
The spiritually redized, the liberated man is preoccupied, says the Gita, with the good of al
beings, Buddha discovering the way of Nirvanamust turn back to open that way to those who
are fill under the delusion of their congructive instead of their red being--or non-being;
Vivekananda, drawn by the Absolute, feds dso the cdl of the disguised Godhead in humanity
and mogt the call of the fdlen and the suffering, the cdl of the sdif to the sdif in the obscure body
of the universe. For the awakened individua the redization of histruth of being and hisinner
liberation and perfection must be his primary seeking, - first, because that isthe cal of the Spirit
within him, but dso because it isonly be liberation and perfection and redlization of the truth of
being that man can arrive a truth of living. A perfected community dso can exist only by the
perfection of itsindividuds, and perfection can come only by the discovery and affirmation in
life by each of his own spiritud being and the discovery by dl of their spiritud unity and a
resultant life unity.

The present evolutionary crisis comes from a disparity
between the limited faculties of man - mental, ethical and spiritual -
and the technical and economical means at his disposal.

At present mankind is undergoing an evolutionary crissin which is concedled a choice of its
degtiny; for a stage has been reached in which the human mind has achieved in certain directions
an enormous development while in others it stands arrested and bewildered and can no longer
find itsway. A dructure of the externa life has been raised up by man's ever-active mind and
life-will, a structure of an unmanagesble hugeness and complexity, for the service of his mentd,
vitd, physica clams and urges, acomplex palitica, socid, adminigrative, economic, cultura
meachinery, an organized collective means for hisintdlectud, sensationd, aesthetic and materid
satisfaction. Man has created a system of civilization which has become too big for his limited
mental cgpacity and understanding and his gtill more limited spiritud and mora capacity to
utilize and manage, a too dangerous servant of his blundering ego and its gppetites. For no
greater seeing mind, no intuitive soul of knowledge has yet come to his surface of consciousness
which could make this basic fullness of life a condition for the free growth of something that
exceeded it. This new fullness of the means of life might be, by its power for ardease from the
incessant unsatisfied stress of his economic and physical needs, an opportunity for the full

pursuit of other and greater aims surpassing the materia existence, for the discovery of a greater
and diviner sairit which would intervene and use life for a higher perfection of the being: but it is
being used ingtead for the multiplication of new wants and an aggressive expansion of the
collective ego. At the same time Science has put at his digposal many potencies of the universal
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Force and has made the life of humanity materidly one; but what uses this universd Forceisa
little human individud or communa ego with nothing universdl in its light of knowledge or its
movements, no inner sense or power which would cregte in this physica drawing together of the
human world atrue life unity, amenta unity or a spiritud oneness. All that is there is a chaos of
clashing mentd idess, urges of individua and collective physicd want and need, vitd damsand
desires, impulses of an ignorant life-push, hungers and cdls for life satisfaction of individuds,
classes, nations, arich fungus of politica and sociad and economic nostrums and notions, a
hustling medley of dogans and panaceas for which men are ready to oppress and be oppressed,
to kill and be killed, to impose them somehow or other by the immense and too formidable
means placed a hisdisposd, in the belief that thisis hisway out to something idedl. The
evolution of human mind and life must necessarily lead towards an increasing universdlity; but

on abads of ego and segmenting and dividing mind this opening to the universal can only create
avas pollulation of unaccorded ideas and impulses, a surge of enormous powers and desires, a
chaotic mass of unassimilated and intermixed mentd, vitd and physica materid of alarger
exisence which, becauseit is not taken up by a cregtive harmonizing light of the spirit, must
welter in auniversdized confusion and discord out of which it isimpossble to build a greater
harmonic life.

Without an inner change man can no longer cope
with the gigantic development of the outer life.

A life unity, mutuaity and harmony born of a degper and wider truth of our being isthe only
truth of life that can successfully replace the imperfect mental congtructions of the past which
were a combination of association and regulated conflict, an accommodation of egos and
interests grouped or dovetailed into each other to form a society, a consolidation by common
generd life-moatives, aunification by need and the pressure of struggle with outside forces. It is
such achange and such areshgping of life for which humanity is blindly beginning to seek, now
more and more with a sense that its very existence depends upon finding the way. The evolution
of mind working upon life has deve oped an organization of the activity of mind and use of
matter which can no longer be supported by human capacity without an inner change. An
accomodation of the ego-centric human individudity, separative even in association, to a system
of living which demands unity, perfect mutudity, harmony, isimperative. But because the
burden which is being laid on mankind is too grest for the present littleness of the human
persondity and its petty mind and smdl life-ingtincts, because it cannot operate the needed
change, because it is usng this new gpparatus and organization to serve the old infraspiritua and
infrarationd life-saf of humanity, the destiny of the race seemsto be heading dangeroudy, asif
impeatiently and in spite of itsdf, under the drive of the vital ego seized by colossa forceswhich
are on the same scde as the huge mechanica organization of life and scientific knowledge which
it has evolved, a scde too large for its reason and will to handle, into a prolonged confusion and
perilous criss and darkness of violent shifting incertitude. Even if this turns out to be a passing
phase or appearance and atolerable structural accomodation is found which will enable mankind
to proceed less catastrophicaly on its uncertain journey, this can only be arespite. For the
problem is fundamenta and in putting it evolutionary Nature in man is confronting hersdf with a
critical choice which must one day be solved in the true senseif the race isto arrive or even to
urvive,
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The exaltation of the collectivity, of the State,
only substitutesthe collective ego for the individual ego.

A rationd and scientific formula of the vitdigtic and materidigtic human being and hislife, a
search for a perfected economic society and the democratic cultus of the average man are dl that
the modern mind presents usin this crisis as alight for its solution. Whatever the truth

supporting these idess, thisis clearly not enough to meet the need of a humanity which is
missioned to evolve beyond itsdf or, a any rate, if it isto live, must evolve far beyond anything
thet it at present is. A life-ingtinct in the race and in the average man himsdlf hasfdt the
inadequacy and has been driving towards areversa of values or adiscovery of new vauesand a
trandfer of lifeto anew foundation. This has taken the form of an attempt to find asmple and
ready-meade basis of unity, mutudity, harmony for the common life, to enforceit by a
suppression of the comptitive clash of egos and so to arrive a alife of identity for the
community in place of alife of difference. But to redlize these desirable ends the means adopted
have been the forcible and successful materidization of afew restricted ideas or dogans
enthroned to the exclusion of al other thought, the suppression of the mind of the individud, a
mechanized compression of the dements of life, amechanized unity and drive of thelife-force, a
coercion of man by the State, the subgtitution of the commund for the individua ego. The
communa ego isidedlized as the soul of the nation, the race, the community; but thisisa
colossa and may turn out to be afata error. A forced and imposed unanimity of mind, life,
action raised to their highest tenson under the drive of something which is thought to be greater,
the collective soul, the collective life, is the formula found. But this obscure collective being is
not the soul or sAf of the community; it isalife-force that rises from the subconscient and, if
denied the light of guidance by the reason, can be driven only by dark massive forces which are
powerful but dangerous for the race because they are dien to the conscious evolution of which
man isthe trustee and bearer. It isnot in this direction that evolutionary Nature has pointed
mankind; thisis areverson towards something that she had left behind her.

If humanity isto survive, aradical transformation of human natureisindispensable.

But it has not been found in experience, whatever might have once been hoped, that education
and intdlectud training by itsdlf can change man; it only provides the human individud and
collective ego with better information and a more efficient machinery for its salf- affirmation, but
leaves it the same unchanged human ego. Nor can human mind and life be cut into perfection -
even into what is thought to be perfection, a constructed subgtitute, - by any kind of socid
meachinery; matter can be so cut, thought can be so cut, but in our human existence maiter and
thought are only instruments for the soul and the life-force. Machinery cannot form the soul and
life-force into standardized shapes; it can a best coerce them, make soul and mind inert and
dationary and regulate the life's outward action; but if thisis to be effectively done, coercion and
compression of the mind and life are indispensable and that again spells ether unprogressive
stability or decadence.

Thereisthe posshbility that in the swing back from amechanidtic idea of life and society the
human mind may seek refuge in areturn to the rdigious idea and a society governed or
sanctioned by religion. But orgnanized rdigion, though it can provide ameans of inner uplift for
the individua and preservein it or behind it away for his opening to spiritua experience, has not
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changed human life and society; it could not do so because, in governing society, it had to
compromise with the lower parts of life and could not ingst on the inner change of the whole
being; it could ingst only on a credd adherence, aforma acceptance of its ethical standards and
aconformity to inditution, ceremony and ritud. Religion so conceived can give ardigio-ethica
colour or surface tinge, - sometimes, if it maintains a strong kernd of inner experience, it can
generdize to some extent an incomplete spiritua tendency; but it does not transform the race, it
cannot create a new principle of the human existence. A totd spiritud direction given to the
whole life and the whole nature can done lift humanity beyond itsdlf. Another possible
conception akin to the religious solution is the guidance of society by men of spiritua

atainment, the brotherhood or unity of al in thefaith or in the discipline, the spiritudization of
life and society by the taking up of the old machinery of life into such a unification or inventing
anew machinery. This too has been attempted before without success; it wasthe origina
founding idea of more than one religion: but the human ego and vitd nature were too strong for a
religious ideaworking on the mind and by the mind to overcomeits resistance. It isonly thefull
emergence of the soul,4 the full descent of the native light and power of the Spirit and the
consequent replacement or transformation and uplifting of our insufficient mental and vital

nature by a spiritual and supramenta supernature that can effect this evolutionary miracle.

At firg Sght thisinsstence on aradica change of nature might seem to put off dl the hope of
humanity to adistant evolutionary future; for the transcendence of our norma human nature, a
transcendence of our mentd, vita and physica being, has the appearance of an endeavour too
high and difficult and a present, for man asheis, impossble. Eveniif it were so, it would ill
remain the sole possihility for the transmutation of life; for to hope for a true change of human
life without a change of human nature is an irrantional and unspiritua proposition; it isto ask for
something unnatura and unred, an impossible miracle. But what is demanded by this changeis
not something dtogether distant, alien to our existence and radicaly impossible; for what hasto
be developed isthere in our being and not something outside it; what evolutionary Nature
pressesfor, is an awakening to the knowledge of sdlf, the discovery of sdf, the manifestation of
the saif and spirit within us and the release of its salf-knowledge, its saif-power, its netive sef-
ingrumentation. It is, besdes a step for which the whole of evolution of the being touches a
point where intellect and vitd force reach some acme of tenson and there is aneed either for
them to collapse, to sink back into atorpor of defeat or arepose of unprogressive quiescence or
to rend their way through the vell againgt which they are sraining. What is necessary is that there
should be aturn in humanity felt by some or many towards the vision of this change, afeding of
its imperative need, the sense of its possibility, the will to make it possible in themsdves and to
find theway. That trend is not absent and it must increase with the tenson of the crissin human
world-degtiny; the need of an escape or a solution, the feding that thereis no other solution than
the spiritual cannot but grow and become more imperative under the urgency of criticd
circumstance. To that cdl in the being there must dways be some answer in the Divine Redlity
and in Nature.
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4. Standards of Conduct and Spiritual Freedom

Since perfection is progressive, good and evil are shifting quantities
and change from timeto time their meaning and value.

If we areto be free in the Spirit, if we are to be subject only to the supreme Truth, we must
discard the idea that our mental or mora laws are binding on the Infinite or that there can be
anything sacrosanct, absolute or eterna even in the highest of our existing standards of conduct.
To form higher and higher temporary standards as long as they are needed isto serve the Divine
in hisworld march; to erect rigidly an absolute standard is to attempt the erectoin of abarrier
againg the eternd watersin their outflow. Once the nature-bound soul redizes thistruth, it is
ddlivered from the dudity of good and evil. For good isdl that helpsthe individua and the
world towards their divine fullness, and evil isdl that retards or breaks up that increasing
perfection. But Since the perfection is progressive, evolutive in Time, good and evil are dso
shifting quantities and change from time to time their meaning and value. Thisthing whichis

evil now and in its present shape must be abandoned was once helpful and necessary to the
generd and individud progress. That other thing which we now regard as evil may wel become
in another form and arrangement an eement in some future perfection. And on the spiritud leve
we transcend even this distinction, for we discover the purpose and divine utility of al these
things that we call good and evil. Then we have to rgect the fasehood in them and dll that is
distorted, ignorant and obscure in that which is called good no less than in that which is called
evil. For we have then to accept only the true and the divine, but to make no other ditinction in
the eterna processes.

To those who can act only on arigid slandard, to those who can fed only the human and not the
divine vaues, this truth may seem to be a dangerous concesson which islikely to destroy the
very foundation of morality, confuse dl conduct and establish only chaos. Certainly, if the
choice must be between an eterna and unchanging ethics and no ethics at al, it would have that
result for man in hisignorance. But even on the human levd, if we have light enough and
flexibility enough to recognize that a standard of conduct may be temporary and yet necessary
for itstime and to observeit faithfully until it can be replaced by a better, then we suffer no such
loss, but lose only the fanaticism of an imperfect and intolerant virtue. Inits placewe gain
openess and a power of continua mora progression, charity, the capacity to enter into an
understanding sympathy with al thisworld of struggling and stumbling crestures and by thet
charity a better right and a greater Strength to help it upon its way. In the end where the human
closes and the divine commences, where the menta disgppears into the supramenta
consciousness and the finite precipitates itsdlf into the infinite, al evil disgppearsinto a
transcendent divine Good which becomes universal on every plane of consciousness that it
touches.

This, then, stands fixed for usthat dl standards by which we may seek to govern our conduct are
only our temporary, imperfect and evolutive attempts to represent to oursaves our sumbling
menta progress in the universal sdf-redization towards which Nature moves. But the divine
manifestation cannot be bound by our little rules and fragile sanctities; for the consciousness
behind it istoo vast for these things. Once we have grasped this fact, disconcerting enough to the
absolutism of our reason, we shdl better be able to put in their right place in regard to each other
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the successve sandards that govern the different sagesin the growth of the individua and the
collective march of mankind. At the most generd of them we may cast apassing glance. For we
have to see how they stand in relation to that other sandardless, spiritua and supramenta mode
of working for which Y ogal3 seeks and to which it moves by the surrender of the individua to
the divine Will and, more effectively, through his ascent by this surrender to the greater
consciousness in which a certain identity with the dynamic Eternal becomes possible.

Four main principles successively govern human conduct.
Thefirst two are personal need and the good of the collectivity.

Therearefour main standards of human conduct that make an ascending scale.
Thefirst ispersonal need, preference and desire;

the second isthe law and good of the collectivity;

thethird isan ideal ethic;

the last isthe highest divine law of the nature.

Man gtarts on the long career of his evolution with only the first two of these four to enlighten
and lead him; for they condtitute the law of hisanimd and vitd exisence, and it isasthe vitd
and physica anima man tha he begins his progress. The true business of man upon earthisto
express in the type of humanity agrowing image of the Divine; whether knowingly or
unknowingly, it isto this end that Nature is working in him under the thick vell of her inner and
outer processes. But the materid or animd man isignorant of the inner am of life; he knows
only its needs and its desires and he has necessarily no other guide to what isrequired of him
than his own perception of need and his own gtirrings and pointings of desire. To satisfy his
physicad and vitd demands and necessities before dl things se and, in the next rank, whatever
emotiond or mental cravings or imaginations or dynamic notions risein him must be the first
naturd rule of his conduct. The sole balancing or overpowering law that can modify or contradict
this pressng naturd claim is the demand put on him by the idess, needs and desires of his
family, community or tribe, the herd, the pack of which he isamember.

Initsdf this ssemingly larger and overriding law is no more than an extenson of the vitd and
animd principle that governsthe individud dementary man; it is the law of the pack or herd.
Theindividud identifies partidly hislife with the life of a certain number of other individuas
with whom he is associated by birth, choice or circumstance. And since the existence of the
group is necessary for his own existence and satisfaction, in time, if not from thefirg, its
preservation, the fulfillment of its needs and the satisfaction of its collective notions, desires,
habits of living, without which it would not hold together, must come to take a primary place.
The satisfaction of persond idea and feding, need and desire, propendty and habit hasto be
congtantly subordinated, by the necessity of the Situation and not from any mord or dtruistic
motive, to the satisfaction of the ideas and fedlings, needs and desires, propensities and habits,
not of thisor that other individua or number of individuds, but of the society asawhole. This
socid need is the obscure matrix of mordity and of man's ethical impulse.

Man has in him two digtinct master impulses, the individudistic and the communa, a persond

lifeand asocid life, apersond motive of conduct and asocid moative of conduct. The possibility
of their opposition and the attempt to find their equetion lie at the very roots of human
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cvilization and persast in other figures when he has passed beyond the vitad animd into a highly
individualized menta and spiritud progress.

The existence of asocid law externd to the individud is a different times a consderable
advantage and a disadvantage to the development of the divine in man. It is an advantage a first
when man is crude and incgpable of sdlf-control and saf-finding, because it erects a power other
than that of his persona egoism through which that egoism may be induced or compelled to
moderate its savage demands, to disciplineitsirrationd and often violent movements and even to
loseitsaf sometimesin alarger and less persond egoiam. It is a disadvantage to the adult spirit
ready to transcend the human formula because it is an externa standard which seeks to impose
itsdf on him from outside, and the condition of his perfection isthat he shdl grow from within
and in an increasing freedom, not by the suppression but by the transcendence of his perfected
individudity, not any longer by alaw imposed on him that trains and disciplines his members

but by the soul from within bresking through dl previous forms to possess with its light and
transmute his members.

A conflict isborn of the opposition of the two instinctive tendencies which govern human
action:
theindividualist and the gregarious.

In the conflict of the dlaims of society with the daims of the individua two idedl and absolute
solutions confront one another. There is the demand of the group that the individua should
subordinate himsalf more or less completely or even lose his independent existencein the
community, the smaler must be immolated or sdf-offered to the larger unit. He must accept the
need of the society as his own need, the desire of the society as his own desire; he must live not
for himsdlf but for the tribe, clan, commune or nation of which heisamember. Theided and
absolute solution from the individud's standpoint would be a society that existed not for itself,
for itsdl-overriding collective purpose, but for the good of the individua and his fulfilment, for
the greater and more perfect life of al its members. Representing as far as possible his best sdlf
and helping him to redize it, it would respect the freedom of each of its members and maintain
itsdf not by law and force but by the free and spontaneous consent of its constituent persons.

And in the present balance of humanity there is seldom any red danger of exaggerated
individudism bresking up the socid integer. There is continually a danger that the exaggerated
pressure of the socia mass by its heavy unenlightened mechanica weight may suppress or
unduly discourage the free development of the individuad spirit. For man in the individua can be
more eadily enlightened, conscious, open to dear influences, man in the massis Hill obscure,
half-conscious, ruled by universa forces that escape its mastery and its knowledge.

In order to settlethis conflict, a new principle comesin,
other and higher than thetwo conflicting ingtincts,

and aiming both to override and to reconcile them.
Thisthird principleisthe ethical ideal.

Above the naturd individua law which sets up as our one standard of conduct the satisfaction of
our individual needs, preferences and desires and the naturd communad law which setsup asa
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superior standard the satisfaction of the needs, preferences and desires of the community asa
whole, there had to arise the notion of an ided mora law which is ont the satisfaction of need
and desire, but controls and even coerces or annuls them in the interests of an idedl order that is
not animd, not vital and physical, but mentd, a creation of the mind's seeking for light and
knowledge and right rule and right movement and true order. The moment this notion becomes
powerful in man, he begins to escape from the engrossing vitd and materid into the mentd life.
.. Itistherefore essentidly an individua standard; it is not a creation of the mass mind. The
thinker istheindividud; it is he who cals out and throws into forms that which would otherwise
remain subconscious in the amorphous human whole. The mord driver is aso the individud,
sdf-discipline, not under the yoke of an outer law, but in obedience to an internd light, is
essentidly an individud effort. But by positing his persond standard as the trandation of an
absolute mord ided the thinker imposesiit, not on himself aone, but on dl the individuas whom
his thought can reach and penetrate. And as the mass of individuas come more and more to
accept it inideaif only in an imperfect practice or no practice, society dso is compelled to obey
the new orientation. It absorbs the idegtive influence and tries, not with any striking success, to
mould its indtitutions into new forms touched by these higher idedls. But dways itsindinct isto
trandate them into binding law, into pattern forms, into mechanic custom, into an externa socia
compulson upon its living units.

For, long after the individua has become partialy free, amora organism capable of conscious
growth, aware of an inward life, eager for spiritual progress, society continues to be mechanica,
more intent upon status and salf-preservation than on growth and self- perfection. The greatest
triumph of the thinking and progressive individud over the indtinctive and Satic society has been
the power he has acquired by his thought-will to compd it to think also, to open itsef to the idea
of socid judtice and righteousness, communa sympathy and mutua compassion, to fed after the
rule of reason rather than blind custom as the test of itsingtitutions and to ook on the mental and
mora assent of itsindividuas as a least one essentid dement in the vdidity of itslaws. Idedly

a leadt, to congder light rather than force as its sanction, mora development and not vengeance
or restraint as the object even of its pend action, is becoming just possble to the communal
mind. The greatest future triumph of the thinker will come when he can persuade the individud
integer and the collective whole to rest ther life-reation and its union and stability upon afree
and harmonious consent and sdlf- adaptation, and shape and govern the externd by the interna
truth rather than to congtrain the inner spirit by the tyranny of the external form and structure.

But conflictsdo not subside; they seem rather to multiply.
Moral lawsarearbitrary and rigid; when applied to life,
they are obliged to cometo termswith it

and end in compromises which deprive them of all power.

But even this success that he has gained is rather athing in potentidity than in actua
accomplishment. Thereis dways a disharmony and a discord between the mord law in the
individua and the law of his needs and desires, between the mord law proposed to society and
the physical and vitdl needs, desires, customs, prejudices, interests and passions of the caste, the
clan, the rdigious community, the society, the nation. The mordist erectsin vain his absolute
ethicd standard and calls upon al to be faithful to it without regard to consequences.
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The firg reason isthat our mord ideds are themselves for the mogt part ill-evolved, ignorant and
arbitrary, menta congtructions rather than transcriptions of the eternd truths of the spirit.
Authoritative and dogmatic, they assert certain absolute standards in theory, but in practice every
exigting system of ethics proves ether in gpplication unworkable or isin fact a congtant coming
short of the absolute stlandard to which theided pretends. If our ethical system is a compromise
or amakeshift, it gives at once a principle of judtification to the further sterilizing compromises
which society and the individua hasten to make with it. And if it ingsts on absolute love, justice,
right with an uncompromising indstence, it soars above the head of human possbility and is
professed with lip homage but ignored in practice. Even it is found that it ignores other eements
in humanity which equdly ingst on surviva but refuse to come within the mora formula. For

just asthe individud law of desire contains within it invauable dements of the infinite whole
which have to be protected againgt the tyranny of the absorbing socid ides, the innate impulses
too both of individua and of collective man contain in them invaluable € ements which escape
the limits of any ethical formula yet discovered and are yet necessary to the fullness and
harmony of an eventua divine perfection.

Moreover, absolute love, absolute justice, absolute right reason in their present application by a
bewildered and imperfect humanity come easily to be conflicting principles. Justice often
demands what love abhors. Right reason dispassionately consdering the facts of nature and
human raions in search of a satisfying norm or rule is unable to admit without modification
ether any reign of absolute justice or any reign of absolute love. And in fact man's absolute
justice eadily turns out to bein practice a sovereign injustice; for his mind, one-sded and rigid in
its congtructions, puts forward a one-sded partid and rigorous scheme or figure and clamsfor it
totality and absoluteness and an gpplication that ignores the subtler truth of things and the
pladticity of life. All our standards turned into action either waver on aflux of compromises or
er by this partidity and undastic Structure. Humanity sways from one orientation to ancther; the
race moves upon a zigzag path led by conflicting claims and, on the whole, works out
inginctively what Nature intends, but with much waste and suffering, rather than either what it
desires or what it holds to be right or what the highest light from above demands from the
embodied spirit.

Behind the ethical law, which isa false image,

agreater truth of avast consciousness without fettersunveilsitself,

the supreme law of our divine nature.

It deter mines perfectly our relationswith each being and with the totality of the universe,
and it also revealsthe exact rhythm of the direct expression of the Divinein us.

It isthefourth and supreme principle of action,
which isat the same time imper ative law and absolute freedom.

The fact is that when we have reached the cult of absolute ethical qudities and erected the
categorical imperative of anided law, we have not come to the end of our search or touched the
truth that ddlivers. . . And behind the inadequacy of these ethica conceptions something too is
concedled that does atach to s supreme Truth; there is here the glimmer of alight and power that
are part of ayet unreached divine Nature. But the mentd idea of these thingsis not that light and
the mora formulation of them is not that power. These are only representative congtructions of
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the mind that cannot embody the divine spirit which they vainly endeavour to imprison in their
categorica formulas. Beyond the mentd and mord being in usisagreeter divine being thet is
spiritud and supramentd; for it is only through alarge spiritua plane where the mind's formulas
dissolve in awhite flame of direct inner experience that we can reach beyond mind and pass
from its congtructions to the vastness and freedom of the supramenta redlities. There aone can
we touch the harmony of the divine powers that are poorly mispresented to our mind or framed
into afase figure by the conflicting or wavering e ements of the mord law. There done the
unification of the trandformed vita and physicd and the illumined mentd man becomes possible
in that supramental spirit which is at once the secret source and goa of our mind and life and
body. There doreisthere any posshility of an absolute justice, love and right--far other than
that which we imagine--a one with each other in the light of a supreme divine knowledge. There
aone can there be areconciliation of the conflict between our members.

In other words there is, above society's externd law and man's mora law and beyond them,
though feebly and ignorantly aimed a by something within them, alarger truth of avast

unbound consciousness, alaw divine towards which both these blind and gross formulations are
progressive fatering steps that try to escape from the natura law of the anima to a more exdted
light or universd rule. That divine sandard, since the godhead in usis our pirit moving towards
its own concedled perfection, must be a supreme spiritua law and truth of our nature. Again, as
we are embodied beings in the world with a common existence and nature yet individua souls
capable of direct touch with the Transcendent, this supreme truth of ourselves must have a
double character. It must be alaw and truth that discovers the perfect movement, harmony,
rhythm of agreat spiritualized collective life and determines perfectly our rdaions with each
being and dl beings in Nature's varied oneness. It must be a the same time alaw and truth that
discoversto us at each moment the rhythm and exact steps of the direct expresson of the Divine
in the soul, mind, life, body of the individud creature. And we find in experience thet this
supreme light and force of action in its highest expression isa once an imperative law and an
absolute freedom. It is an imperative law because it governs by immutable Truth our every inner
and outer movement. And yet at each moment and in each movement the absolute freedom of the
Supreme handles the perfect plagticity of our conscious and liberated nature.

5. The Development of the Spiritual Man

Spiritudity is something ese than intellectudity; its gopearance isthe Sgn that a Power greater
than mind is griving to emergein itsturn.

It is quite true that to a surface view life seems only an operation of Matter, mind an activity of
life, and it might seem to follow that what we cdl the soul or spirit is only a power of mentdlity,
soul afine form of mind, spiritudity a high activity of the embodied menta being. But thisisa
superficiad view of things due to the thought's concentrating on the gppearance and process and
not looking at what lies behind the process. One might as well on the same lines have concluded
that eectricity is only a product or operation of water and cloud matter, becauseitisin such a
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fidd that lightning emerges; but a deeper inquiry has shown that both cloud and water have, on
the contrary, the energy of dectricity as their foundation, their constituent power or energy-
substance: that which seemsto be areault is--in redity, though not in its form:--the origin; the
effect isin the essence pre-exigtent to the gpparent cause, the principle of the emergent activity
precedent to its present field of action. So it is throughout evolutionary Nature; Matter could not
have become animate if the principle of life had not been there condtituting Matter and emerging
as a phenomenon of life-in-matter; life-in-matter could not have begun to fed, perceive, think,
reason, if the principle of mind had not been there behind life and substance, condtituting it asits
field of operation and emergent in the phenomenon of athinking life and body: s0 too spiritudity
emerging in mind isthe Sgn of a power which itsdf has founded and condtituted life, mind and
body and is now emerging as a spiritua being in aliving and thinking body. How far this
emergence will go, whether it will become dominant and transform its insdrument, isa
subsequent question; but what is necessary firdt to posit is the existence of spirit as something
€lse than mind and greater than mind, spiritudity as something other than mentaity and the
gpiritud being therefore as something digtinct from the mental being: spirit isafind evolutionary
emergence because it isthe origind involutionary eement and factor. Evolution isan inverse
action of the involution3: what is an ultimate and lagt derivetion in the involution isthe first to
gopear in the evolution; what was origind and primd in the involution isin the evolution the last
and supreme emergence.

Spiritudity is a progressive awakening to the inner redlity of our being, to a spirit, sdf, soul

which is other than our mind, life and body. It isan inner aspiration to know, to enter into contact
and union with the greater Redlity beyond, which aso pervades the universe and dwdlsin us,
and, as aresult of that aspiration, that contact and that union, aturning, a conversion, abirth into
anew beng.

In the anima mind is not quite distinct from its own life-matrix and life-matter; its movements
are 0 involved in the life movements that it cannot detach itself from them, cannot stand
separate and observe them; but in man mind has become separate, he can become aware of his
mental operations as digtinct from his life operations, his thought and will can disengage
themsdlves from his sensations and impulses, desires and emotiond reactions, can become
detached from them, observe and control them, sanction or cancel their functioning: he does not
as yet know the secrets of his being well enough to be aware of himsdlf decisvely and with
certitude asamenta being in alife and body, but he has that impression and can take inwardly
that position. So too at first soul in man does not appear as something quite ditinct from mind
and from mentdised life; its movements are involved in the mind movements, its operations
seem to be menta and emotiond activities; the mental human being is not aware of asoul inhim
gtanding back from the mind and life and body, detaching itsdlf, seeing and controlling and
moulding their action and formation: but, as the inner evolution proceeds, thisis precisdy what
can, must and does happen,--it is the long-delayed but inevitable next step in our evolutionary
degtiny. There can be a decisve emergence in which the being separates itsdlf from thought and
sessitsdf in an inner Slence as the spirit in mind, or separatesitsalf from the life movements,
desires, sensations, kinetic impulses and is aware of itsdlf as the spirit supporting life, or
separates itsdf from the body sense and knows itsdf as a spirit ensouling Matter: thisisthe
discovery of ourselves as the Purusha, amental being or alife-soul or a subtle self supporting the
body. Thisistaken by many as a sufficient discovery of the true salf and in a certain sense they
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areright; for it isthe saf or spirit that so representsitsdlf in regard to the activities of Nature, and
this revelation of its presence is enough to disengage the spiritud dement: but self-discovery can
go farther, it can even put asde dl relation to form or action of Nature. For it is seen that these
selves are representations of a divine Entity to which mind, life and body are only forms and
instruments. we are then the Soul looking a Nature, knowing dl her dynamismsin us, not by
mental perception and observation, but by an intringc consciousness and its direct sense of
things and its intimate exact vison, able therefore by its emergence to put a close control on our
nature and change it. When there is a complete slence in the being, either a dtiliness of the whole
being or a gtillness behind unaffected by surface movements, then we can become aware of a
Sdf, aspiritud substance of our being, an existence exceeding even the soul individudity,
soreading itsdf into universaity, surpassing dl dependence on any naturd form or action,
extending itsef upward into atranscendence of which the limits are not vishble. It isthese
liberations of the spiritud part in uswhich are the decisve seps of the spiritud evolutionin
Nature.

When there is the decisive emergence, one Sign of it isthe status or action in us of an inherent,
intrindc, sdf-existent consciousness which knowsitsdf by the mere fact of being, knows dl that
isin itsdlf in the same way, by identity with it, begins even to see dl that to our mind seems
externd in the same manner, by amovement of identity or by an intrinsic direct consciousness
which envelops, penetrates, enters into its object, discoversitsef in the object, isawarein it of
something thet is not mind or life or body. Thereis, then, evidently a spiritua consciousness
which is ather than the mentd, and it testifies to the existence of aspiritud being in uswhich is
other than our surface menta persondity. But at firgt this consciousness may confine itself to a
datus of being separate from the action of our ignorant surface nature, observing it, limiting

itself to knowledge, to aseeing of things with a spiritual sense and vison of existence. For action
it may Hill depend upon the mentd, vitd, bodily insruments, or it may dlow them to act
according to their own nature and itself remain satisfied with sdlf-experience and sdif-
knowledge, with an inner liberation, an eventua freedom: but it may aso and usudly does
exercise a certan authority, governance, influence on thought, life movement, physical action, a
purifying uplifting control compelling them to move in a higher and purer truth of themselves, to
obey or be an ingrumentation of an influx of some diviner Power or aluminous direction which
isnot mental but spiritua and can be recognized as having a certain divine character, - the
ingpiration of agreater SAf or the command of the Ruler of dl being, the Ishwara. Or the nature
may obey the psychic4 entity's intimations, move in an inner light, follow an inner guidance.
Thisis dready a congderable evolution and amounts to a beginning at least of a psychic and
spiritua transformation. But it is possible to go farther; for the spiritud being, once inwardly
liberated, can develop in mind the higher states of being that are its own natura atmosphere and
bring down a supramental energy and action which are proper to the Truth- consciousness; the
ordinary menta instrumentation, life-instrumentation, physical instrumentation even, could then
be entirely transformed and become parts no longer of an ignorance however much illumined,
but of asupramenta creation which would be the true action of a piritud truth- consciousness
and knowledge.

It mugt therefore be emphasized that spiritudity is not ahigh intdlectudity, not idedlism, not an

ethicd turn of mind or mord purity and augterity, not religiosity or an ardent and exdted
emotiond fervour, not even a compound of al these excdlent things;, a mental belief, creed or
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faith, an emotiond aspiration, aregulation of conduct according to areligious or ethica formula
are not spiritua achievement and experience. These things are of considerable vaue to mind and
life; they are of value to the spiritud evolution itsdf as preparatory movements disciplining,
purifying or giving a suitable form to the nature; but they gill belong to the mental evolution, -

the beginning of aspiritud redlization, experience, changeis not yet there. Spiritudity isin its
essence an awakening to the inner redlity of our being, to a spirit, saif, soul which is other than
our mind, life and body, an inner aspiration to know, to fed, to be that, to enter into contact with
the greater Redlity beyond and pervading the universe which inhabits so our own being, to be
in communion with It and union with It, and a turning, a converson, atransformation of our
whole being as aresult of the aspiration, the contact, the union, a growth or waking into a new
becoming or new being, a new sdlf, anew nature.

In her attempt to open up the inner being, Nature has followed four main lines--reigion,
occultism, spiritua thought and an inner spiritua redlization and experience.

There are four main lines which Nature has followed in her attempt to open up the inner being, -
religion, occultism, spiritud thought and an inner spiritud redization and experience: the three
first are pproaches, the last is the decisve avenue of entry. All these four powers have worked
by a smultaneous action, more or |ess connected, sometimes in a variable collaboration,
sometimes in dispute with each other, sometimes in a separate independence. Religion has
admitted an occult dement initsritua, ceremony, sacrements, it has leaned upon spiritud
thinking, deriving from it sometimes a creed or theology, sometimes its supporting spiritua
philosophy, - the former, ordinarily, is the occidental method, the latter the orientdl: but spiritua
experienceisthefind am and achievement of religion, its sky and summit.

Each of these means or gpproaches corresponds to something in our total being and therefore to
something necessary to the total aim of her evolution. There are four necessities of man's self-
expanson if heis not to remain this being of the surface ignorance seeking obscurely after the
truth of things and collecting and systematizing fragments and sections of knowledge, the smal
limited and haf-competent creature of the cosmic Force which he now isin his phenomerd
nature. He must know himsdf and the world completely he must go behind his own and its
exterior, he must dive degp below his own menta surface and the physica surface of Nature,
This he can only do by knowing hisinner mentd, vitd, physical and psychic beingé and its
powers and movements and the universal laws and processes of the occult Mind and Life which
gand behind the materid front of the universe: that isthe field of occultism, if we take the word
in itswidest Sgnificance. He must know aso the hidden Power or Powers that control the world:
if thereisa Cosmic Sdf or Spirit or a Creator, he must be able to enter into relation with It or
Him and be able to remain in whatever contact or communion is possible, get into some kind of
tune with the master Beings of the universe or with the universal Being and its universd will or a
supreme Being and His supreme will, follow the law It gives him and the assigned or revedled
am of hislife and conduct, raise himsdf towards the highest height that It demands of himin his
life now or in his existence heregfter; if thereis no such universa or supreme Spirit or Being, he
must know what there is and how to lift himsdlf to it out of his present imperfection and
impotence. This approach istheam of rdigion: its purposeisto link the human with the Divine
and in S0 doing sublimeate the thought and life and flesh so that they may admit the rule of the
soul and spirit. But this knowledge must be something more than acreed or amydtic revelation;
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his thinking mind must be able to accept it, to correlate it with the principle of things and the
observed truth of the universe: thisis the work of philosophy, and in the fidd of the truth of the
gpirit it can only be done by a spiritua philosophy, whether intdlectud in its method or intuitive.
But dl knowledge and endeavour can reach its fruition only if it is turned into experience and
has become a part of the consciousness and its established operations; in the spiritud field of al
thisrdigious, occult or philosophical knowledge and endeavour must, to bear fruition, end in an
opening up of the spiritua consciousness, in experiences that found and continualy heighten,
expand and enrich that consciousness with the truth of the spirit: thisisthe work of spiritud
redlization and experience.

Only spiritua redlization and experience can achieve the change of the mental being into a
spiritual being. But none of these [firgt] three lines of approach can by themsdaves entirdy fulfil

the grester and ulterior intention of Nature; they cannot cregte in mental man the spiritua being,
unless and until they open the door to spiritua experience. It is only by an inner redlization of
what these approaches are seeking after, by an overwheming experience or by many experiences
building up an inner change, by a transmutation of the consciousness, by aliberation of the spirit
from its present vell of mind, life and body that there can emerge the spiritud being. That isthe
find line of the soul's progress towards which the others are pointing and, when it isready to
disengage itsdlf from the preliminary approaches, then the red work has begun and the turning-
point of the changeisno longer distant. Till then dl that the human menta being hasreeched is a
familiarity with the idea of things beyond him, with the possibility of an other-worldly

movement, with the idedl of some ethica perfection; he may have made too some contact with
greater Powers or Redlities which help hismind or heart or life. A change there may be, but not
the transmutationof the mental into the spiritua being. Religion and its thought and ethics and
occult mysticism in ancient times produced the priest and the mage, the man of piety, the just
mean, the man of wisdom, many high points of menta manhood; but it is only after spiritua
experience through the heart and mind began that we see arise the saint, the prophet, the Rishi, 13
the Y ogi, the seer, the spiritud sage and the mydtic, and it is the rdigions in which these types of
spiritua manhood came into being that have endured, covered the globe and given mankind dl

its spiritua aspiration and culture.

The last or highest emergenceis the liberated man who has redized the Sdf and Spirit within
him, entered into the cosmic consciousness, passed into union with the Eternd and, so far ashe
dtill accepts life and action, acts by the light and energy of the Power within him working

through his human indruments of Nature. The largest formulation of this spiritud change and
achievement isatotd liberation of soul, mind, heart and action, a casting of them dl into the
sense of the cosmic Sdf and the Divine Redlity. The spiritud evolution of the individua has then
found its way and thrown up its range of Himaayan eminence and its peaks of highest nature.
Beyond this height and largeness there opens only the supramental ascent or the incommunicable
Transcendence.

Mysticism and spiritudity have been criticized from two points of view.
These criticiams should be examined before proceeding further:

(1) The mystic turns away from life.
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The mydtic in thisview is the man who turns asde into the unred, into occult regions of a self-
congtructed land of chimeras and loseshisway there. . . The mystic elther detaches himsdf from
life asthe other-worldly ascetic or the aoof visonary and therefore cannot help life, or ese he
brings no better solution or result than the practica man or the man of intellect and reason.

To thiskind of criticism one can reply that the true task of spiritudity is not to solve human
problems on the past or present menta badgi's, but to create a new foundation of our being and our
life and knowledge. The ascetic or other-worldly tendency of the mydtic is an extreme
affirmation of his refusd to acoept the limitations imposed by materid Nature: for hisvery

reason of being isto go beyond her; if he cannot transform her, he must leave her. At the same
time the spiritud man has not stood back atogether from the life of humanity; for the sense of
unity with al beings, the stress of a universa love and compassion, the will to spend the energies
for the good of dl crestures* are centrd to the dynamic outflowering of the spirit: he has turned
therefore to help, he has guided as did the ancient Rishis or the prophets, or stooped to create
and, where he has done so with something of the direct power of the Spirit, the results have been
prodigious. But the solution of the problem which spiritudity offersis not asolution by externd
means, though these aso have to be used, but by an inner change, atransformation of the
consciousness and nature.

If no decisive but only a contributory result, an accretion of some new finer eements to the sum
of the consciousness, has been the generd consequence and there has been no life-
transformation, it is because man in the mass has aways deflected the spiritud impulsion,
recanted from the spiritud idedl or held it only as aform and rgected the inward change.

* Bhagavad-Gita. The Buddhist devation of universal compassion, karuna, and sympathy
(vasudhaiva kutumbakam, ‘the whole earth is my family’), to be the highest principle of action,
the Chrigtian emphasis on love indicate this dynamic Sde of the spiritud being.

Spiritudity cannot be called upon to ded with life by anon-spiritual method or attempt to cure
itsills by the panacess, the palitica, socid or other mechanica remedies which themind is
congtantly attempting and which have dways faled and will continue to fail to solve anything.
The most drastic changes made by these means change nothing; for the old illsexist in anew
form: the agpect of the outward environment is dtered, but man remains what he was, he is ill
an ignorant menta being misusing or not effectively using his knowledge, moved by ego and
governed by vital desres and passions and the needs of the body, unspiritua and superficid in
his outlook, ignorant of his own saif and the forces that drive and use him. His life constructions
have avaue as expressons of hisindividua and collective being in the stage to which they have
reached or as a machinery for the convenience and welfare of hisvita and physicad patsand a
field and medium for his menta growth, but they cannot take him beyond his present sdf or
serve as amachinery to transform him; his and their perfection can only come by his farther
evolution. Only aspiritua change, an evolution of his being from the superficid mentd towards
the deeper spiritual consciousness, can make ared and effective difference. To discover the
spiritud being in himsdf isthe main business of the spiritud man and to help others towards the
same evolution is his red service to therace; till that is done, an outward help can succour and
dleviate, but nothing or very little more is possible.
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It istrue that the spiritud tendency has been to look more beyond life than towardslife. It istrue
aso that the spiritual change has been individua and not collective; its result has been successful
in the man, but unsuccessful or only indirectly operative in the human mass. The spiritud
evolution of Natureis il in process and incomplete,--one might dmogt say, dill only
beginning,--and its main preoccupation has been to affirm and develop abagis of spiritua
consciousness and knowledge and to creaste more and more a foundation or formation for the
vison of that which is eternd in the truth of the sairit.

(2) Mystical knowledge is purely subjective.

Another objection to the mystic and his knowledge is urged, not againg its effect upon life but
againg his method of the discovery of Truth and againgt the Truth that he discovers. . . Butitis
urged that the actud result of this method is not one truth common to al, there are great
differences; the conclusion suggested is that this knowledgeis not truth at dl but a subjective
mental formation. But this objection is based on a mis-understanding of the nature of spiritud
knowledge. Spiritud truth is atruth of the spirit, not atruth of the intellect, not a mathematical
theorem or alogicd formula It isatruth of the Infinite, onein an infinite divergty, and it can
assume an infinite variety of aspects and formations: in the spiritud evolution it isinevitable that
there should be a many-sided passage and reaching to the one Truth, many-sded seizing of it;
this many-sdededness is the sign of the gpproach of the soul to aliving redity, not to an
abgtraction or a congtructed figure of things that can be petrified into adead or stony formula
The hard logical and intellectua notion of truth as asingle ideawhich al must accept, one idea
or system of ideas defeating dl other ideas or systems, or asingle limited fact or single formula
of facts which dl must recognize, is an illegitimate transference from the limited truth of the
physicd field to the much more complex and pladtic fidd of life and mind and spirit.

This transference has been respongble for much harm; it brings into thought narrowness,
limitation, an intolerance of the necessary variation and multiplicity of view- points without
which there can be no totality of truth-finding, and by the narrowness and limitation much
obgtinacy in error. It reduces philosophy to an endless maze of sterile disputes, religion has been
invaded by this misprison and infected with credd dogmatism, bigotry and intolerance. The
truth of the spirit isatruth of being and consciousness and not a truth of thought: mental ideas
can only represent or formulate some facet, some mind-trandated principle or power of it or
enumerate its aspects, but to know it one has to grow into it and be it; without that growing and
being there can be no true spiritud knowledge. The fundamentd truth of spiritua experienceis
one, its consciousness is one, everywhere it follows the same generd lines and tendencies of
awakening and growth into spiritud being; for these are the imperatives of the spiritua
consciousness. But also there are, based on those imperatives, numberless possibilities of
variation of experience and expression: the centrdization and harmonization of these
possihilities, but aso the intensive sole following out of any line of experience are both of them
necessary movements of the emerging spiritual Consciousness- Force within us. Moreover, the
accomodation of mind and life to the spiritud truth, its expression in them, must vary with the
mentality of the seeker so long as he has not risen above al need of such accomodation or such
limiting expression. It isthis mentad and vita dement which has created the oppostions that il
divide spiritud seekers or enter into their differing affirmations of the truth thet they experience.
This difference and variation is needed for the freedom of spiritua search and spiritua growth:
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to overpass differencesis quite possible, but that is most easily done in pure experience; in
menta formulation the difference must remain until one can exceed mind dtogether andin a
highest consciousness integraize, unify and harmonize the many-sided truth of the Spirit.

The supreme SdiIf is one, but the souls of the Salf are many and as is the soul's formation of
nature, S0 will be its spiritud salf-expression. A diversity in onenessisthe law of the
manifestation; the supramenta unification and integration must harmonize these diversties, but
to abolish them is not the intention of the Spirit in Nature,

6. TheTriple Transformation

If thefind god of terrestrid evolution were only to awaken man to the supreme Redity and to
release him from ignorance and bondage, so that the liberated soul could find e sewhere a higher
date of being or merge into this supreme Redity, the task would be accomplished with the
advent of the spiritual man. But there isaso in us an aspiration for the mastery of Nature and her
transformation, for a greater perfection in the earthly existence itsdlf.

If it isthe sole intention of Nature in the evolution of the piritua man to awaken him to the
supreme Redlity and release him from hersdf, or from the Ignorance in which she as the Power
of the Eternal has masked hersdlf, by a departure into a higher status of being e sawhere, if this
gepin the evolution isaclose and an exit, then in the essence her work has been adready
accomplished and there is nothing more to be done. The ways have been built, the capacity to
follow them has been developed, the god or last height of the creetion is manifest; dl that is left
isfor each soul to reach individudly the right stage and turn of its development, enter into the
spiritual ways and pass by its own chosen path out of thisinferior existence. But we have
supposed that there is afarther intention,--not only arevelaion of the Spirit, but aradica and
integrd transformation of Nature. Thereisawill in her to effectuate a true manifestation of the
embodied life of the Spirit, to complete what she has begun by a passage from the Ignorance to
the Knowledge, to throw off her mask and to reved hersdlf as the luminous Consciousness-
Forcel8 carrying in her the eternd Existence and its universa Delight of being. It then becomes
obvious that there is something not yet accomplished, there becomes clear to view the much that
has till to be done. . . thereisaheight till to be reached, awideness il to be covered by the
eye of vigon, the wing of the will, the salf-affirmation of the spirit in the materia universe. What
the evolutionary Power has doneis to make afew individuas aware of their souls, conscious of
their selves, aware of the eterna being that they are, to put them into communion with the
Divinity or the redity which is concedled by her appearances. a certain change of nature
prepares, accompanies or follows upon thisillumination, but it is not the complete and radical
change which established a secure and settled new principle, a new cregtion, a permanent new
order of being inthefidd of terrestrial Nature. The spiritual man has evolved, but not the
supramentd being who shdl thenceforward be the leader of that Nature.

To be established permanently,

this new order of existence demands aradical change of the entire human nature.
In thistransformation, there are three phases.
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It must become the norma nature of a new type of being; as mind is established here opon a
basis of Ignorance seeking for Knowledge and growing into Knowledge, so supermind must be
edtablished here on abasis of Knowledge growing into its own greater Light. But this cannot be
50 long as the spiritua-menta being has not risen fully to supermind and brought down its

powers into terrestrid existence. For the gulf between mind and supermind has to be bridged, the
closed passages opened and roads of ascent and descent created where there isnow avoid and a
dlence. . . There mugt first be the psychic change, the conversion of our whole present nature
into a soul-instrumentation; on that or dong with that there must be the spiritua change, the
descent of a higher Light, Knowledge, Power, Force, Bliss, Purity into the whole being, even

into the lowest recesses of the life and body, even into the darkness of our subconscience; last,
there must supervene the supramenta transmutetion, - there must take place as the crowing
movement the ascent into the supermind and the transforming descent of the supramenta
Consciousness into our entire being and nature.

Thefirst phase of thistransformation can be called psychic:
the soul, or psychic being, hasto come forward
and take the lead of the whole being.

At the beginning the soul in Nature, the psychic entity, whose unfolding isthe first tep towards
agpiritua change, isan entirely veiled part of us, dthough it isthat by which we exist and persst
asindividud beingsin Nature. The other parts of our natura composition are not only mutable
but perishable; but the psychic entity in us perssts and is fundamentaly the same dways. it
contains al essentid possbilities of our manifestation but is not condtituted by them; it is not
limited by what it manifests, not contained by the incomplete forms of the manifestation, not
tarnished by the imperfections and impurities, the defects and deprivations of the surface being.
It is an ever-pure flame of the divinity in things and nothing that comestto it, nothing that enters
into our experience can pollute its purity or extinguish the flame. This spiritua Suff is
immaculate and luminous and, because it is perfectly luminous it isimmediatdy, intimatdy,
directly aware of truth of being and truth of nature; it is deeply conscious of truth and good and
beauty because truth and good and beauty are akin to its own native character, forms of
something that isinherent in its own substance. It is aware aso of al that contradicts these
things, of dl that deviates from its own native character, of falsehood and evil and the ugly and
the unseemly; but it does not become these things nor isit touched or changed by these opposites
of itsdlf which so powerfully affect its outer instrumentation of mind, life and body. For the soul,
the permanent being in us, puts forth and uses mind, life and body as its insruments, undergoes
the envelopment of their conditions, but it is other and grester than its members,

If the psychic entity had been from the beginning unveiled and known to its ministers, not a
secluded King in a screened chamber, the human evolution would have been arapid soul-
outflowering, not the difficult, chequered and disfigured development it now is; but the vell is
thick and we know not the secret Light within us, the light in the hidden crypt of the heart's
innermogt sanctuary. Intimations rise to our surface heart's innermost sanctuary. Intimationsrise
to our surface from the psyche, but our mind odes not detect their source; it takes them for its
own activities because, before even they come to the surface, they are clothed in mentd
substance: thus ignorant of their authority, it follows or does not follow them according to its
bent or turn a the moment. If the mind obeys the urge of the vital ego, then thereislittle chance
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of the psychic a dl controlling the nature or manifesting in us something of its secret spiritua
suff and native movement; or, if the mind is over-confident to act in its own smdler light,
atached to its own judgment, will and action of knowledge, then dso the soul will remain velled
and quiescent and wait for the mind's farther evolution. For the psychic part within is there to
support the naturd evolution, and the first natura evolution must be the development of body,
life and mind, successively, and these must act each in its own kind or together in their ill-
assorted partnership in order to grow and have experience and evolve. The soul gathersthe
essence of dl our mentd, vitd and bodily experience and assmilatesit for the farther evolution
of our existence in Nature; but this action is occult and not obtruded on the surface. In the early
materid and vita stages of the evolution of being there is indeed no consciousness of soul; there
are psychic activities, but the instrumentation, the form of these activities are vitd and physica--
or menta when the mind is active. For even the mind, so long asit is primitive or is developed
but still too external, does not recognize their degper character.

Man isin his sgf a unique Person, but heisdso in his manifestation of sdf amultiperson; he
will never succeed in being magter of himsdf until the Person imposesitsdlf on his
multipersondity and governsit: but this can only be imperfectly done by the surface mentd will
and reason; it can be perfectly done only if he goes within and finds whatever centrd being is by
its predominant influence a the head of dl his expresson and action. In inmogt truth it is his soul
that isthis centrd being, but in outer fact it is often one or other of the part beingsin him that
rules, and this representative of the soul, this deputy sdf he can mistake for the inmost soul
principle.

In the cour se of evolution, the soul, in order to emer ge successfully

and turn the being towar ds the supreme Reality,

uses three dynamic images of this supreme Reality: Truth, Beauty and Good.
Three ways thus open before the seeker.

A firgt condition of the soul's complete emergence is adirect contact in the surface being with
the spiritual Redlity. Because it comes from that, the psychic dement in us turns aways towards
whatever in phenomena Nature seems to belong to a higher Redlity and can be accepted asiits
sggn and character. At firg, it seeks this Redlity through the good, the true, the beautiful, through
al that is pure and fine and high and noble: but athough this touch through outer sgnsand
characters can modify and prepare the nature, it cannot entirely or most inwardly and profoundly
change it. For such an inmost change the direct contact with the Redlity itsdlf isindispensable
since nothing ese can so deeply touch the foundations of our being and gtir it or cast the nature
by its gir into aferment of transmutation. Mental representations, emotiona and dynamic figures
have their use and value; Truth, Good and Beauty are in themsalves primary and potent figures
of the Redity, and even in their forms as seen by the mind, asfelt by the heart, asredized in the
life can be lines of an ascent: but it isin aspiritud substance and being of them and of itsdlf that
That which they represent has to come into our experience.

(1) Theway of theintellect or of knowledge.

The soul may attempt to achieve this contact mainly through the thinking mind as intermediary
and instrument; it puts a psychic impression on the intellect and the larger mind of ingght and
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intuitiond inteligence and turns them in that direction. At its highest the thinking mind is drawn
aways towards the impersond; in its search it becomes conscious of a spiritua essence, an
impersond Redlity which expressesitsdlf in al these outward signs and characters but ismore
than any formulaion or manifesting figure. It feds something of which it becomes intimately

and invisbly aware, - a supreme Truth, a supreme Good, a supreme Beauty, a supreme Purity, a
supreme Bliss; it bears the increasing touch, less and less impalpable and abstract, more and
more spiritudly red and concrete, the touch and pressure of an Eternity and Infinity whichisdl
thisthat isand more. There is a pressure from this Impersonality that seeks to mould the whole
mind into aform of itsdlf; a the same time the impersonal secret and law of things becomes
more and more visible. The mind develops into the mind of the sage, at firgt the high mentd
thinker, then the spiritud sage who has gone beyond the abstractions of thought to the
beginnings of a direct experience. As aresult the mind becomes pure, large, tranquil, impersond;
thereisa amilar tranquillizing influence on the parts of life: but otherwise the result may remain
imcomplete; for the mental change leads more naturally towards an inner status and an outer
quietude, but, poised in this purifying quietism, not drawn like the vita parts towards a discovery
of new life-energies, does not press for afull dynamic effect on the nature.

A higher endeavour through the mind does not change this balance; for the tendency of the
spiritudized mind is to go on upwards and, Snce above itsdf the mind loses its hold on forms, it
isinto avast formless and festureless impersondity that it enters. It becomes aware of the
unchanging Sdif, the sheer Spirit, the pure bareness of an essentid Existence, the formless
Infinite and the nameless Absolute. This culmination can be arrived & more directly by tending
immediately beyond al forms and figures, beyond al ideas of good or evil or true or fase or
beautiful or unbeautiful to That which exceeds dl dudities, to the experience of a supreme
oneness, infinity, eternity or other ineffable sublimation of the mind's ultimate and extreme
percept of Self or Spirit. A spiritualized consciousnessis achieved and the life fals quiet, the
body ceases to need and to clamour, the soul itsalf mergesinto the spiritua silence. But this
transformation through the mind does not give usthe integra trandformetion; the psychic
transmutation is replaced by a spiritua change on the rare and high summits, but thisis not the
complete divine dynamization of Nature,

(2) The way of the heart or of emotion.

A second approach made by the soul to the direct contact is through the heart: thisisits own
more close and rapid way because its occult sedt is there, just behind in the heart-centre, in close
contact with the emotina being in us; it is consequently through the emotions that it can act best
a the beginning with its native power, with its living force of concrete experience. It isthrough a
love and adoration of the All-beautiful and All-blissful, the All-Good, the True, the spiritua
Redlity of love, that the approach is made; the aesthetic and emotiond parts join together to offer
the soul, the life, the whole nature to that which they worship. This approach through adoration
can get itsfull power and impetus only when the mind goes beyond impersondity to the
awareness of a supreme Personal Being: then al becomes intense, vivid, concrete; the heart's
emotion, feding, spiritudized sense reach their absolute; an entire salf-giving becomes possible,
imperative. The nascent spiritua man makes his gppearance in the emotiond nature as the
devotee, the bhakta; 19 if, in addition, he becomes directly aware of his soul and its dictates, units
his emotiond with his psychic persondity and changes his life and vita parts by purity, God-
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ecdtasy, the love of God and men and dl creatures into athing of spirituad beauty, full of divine
light and good, he developsinto the saint and reaches the nature proper to thisway of approach
to the Divine Being. But for the purpose of an integrd transformation thistoo is not enough;
there must be a transmutation of the thinking mind and al the vita and physica parts of
consciousness in their own character.

(3) Theway of the will or action.

Thislarger change can be partly attained by adding to the experiences of the heart a consecration
of the pragmatic will which must succeed in carrying with it - for otherwise it cannot be effective
- the adhesion of the dynamic vitd part which supports the mental dynamisand is our first
ingrument of outer action. This consecration of the will in works proceeds by a gradud
dimination of the ego-will and its mative-power of desire; the ego subjects itsdlf to some higher
law and findly effacesitsdf, ssems not to exist or exists only to serve a higher Power or a higher
Truth or to offer itswill and acts to the Divine Being as an insrument. The law of being and
action or thelight of Truth which then guides the seeker, may be a clarity or power or principle
which he percaives on the highest height of which hismind is capable; or it may be atruth of the
divine Will which he feds present and working within him or guiding him by aLight or aVoice

or aForce or aDivine Person or Presence. In the end by thisway one arrives at a consciousness
in which one feds the Force or Presence acting within and moving or governing al the actions
and the persond will is entirely surrendered or identified with that greater Truth-Will, Truth-
Power or Truth-Presence.

These three ways, combined and followed concurrently,
have a most power ful effect.

A combination of dl these three approaches, the approach of the mind, the gpproach of the will,
the approach of the heart, creates a spiritua or psychic condition of the surface being and nature
in which thereis alarger and more complex openness to the psychic light within us and to the
spiritud Sdf or the Ishwara, to the Redlity now felt above the enveloping and penetrating us. In
the nature there is amore powerful and many-sded change, a spiritua building and sdlf-crestion,
the gppearance of acomposite perfection of the saint, the selfless worker and the man of spiritua
knowledge.

A shifting of the consciousness, a withdrawal within, become imperative at this stage,
in order to reach the central being, the true Soul,
and to allow it to become the guide and sovereign of the nature.

But, for this change to arrive at its widest totality and profound completeness, the consciousness
has to shift its centre and its Satic and dynamic pogtion from the surface to the inner being; it is
there that we must find the foundation for our thought, life and action. For to stand outside on
our surface and to receive from the inner being and follow itsintimationsis not a sufficient
transformation; one must cease to be the surface persondity and become the inner Person, the
Purusha. . . It then becomes possible to pass through to the depths of our being and from the
depths s0 reached a new consciousness can be formed, both behind the exterior sdlf and init,
joining the depths to the surface. There must grow up within us or there must manifest a
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consciousness more and more open to the deeper and the higher being, more and more laid bare
to the cosmic Sdf and Power and to what comes down from the Transcendence, turned to a
higher Peace, permeable to a greater light, force and ecstasy, a consciousness that exceeds the
amdl persondity and surpasses the limited light and experience of the surface mind, the limited
force and aspiration of the norma life consciousness, the obscure and limited respongveness of

the body.

For this penetration into the luminous crypt of the soul one has to get through al the intervening
vita suff to the psychic centre within us, however long, tedious or difficult may be the process.
The method of detachment from the insstence of dl menta and vital and physica clamsand
cdls and impulsions, a concentretion in the heart, audterity, sdf-purification and regjection of the
old mind movements and life movements, rgection of the ego of dedire, rgection of thefase
needs and false habits, are al useful aidsto this difficult passage: but the strongest, most centra
way isto found al such or other methods on a slf-offering and surrender of oursalves and our
parts of nature to the Divine Being, the Ishwara. A gtrict obedience to the wise and intuitive
leading of aGuideis aso normd and necessary for al but afew specidly gifted seekers.

Two principal resultsfollow this emer gence:

first an effective guidance and mastery which unmask and reect all that isfalse
and obscureor all that opposesthe divinerealization;

then, a spontaneous influx of spiritual experiences of all kinds.

Asthe crugt of the outer nature cracks, asthe wals of inner separation bresk down, the inner
light gets through, the inner fire burnsin the heart, the substance of the nature and the stuff of
consciousness refine to a greater subtlety and purity, and the deeper psychic experiences, those
which are not soldy of an inner menta or inner vital character, become possible in this subtler,
purer, finer substance; the soul beginsto unvell itsdf, the psychic persondity reeches its full
stature. The soul, the psychic entity, then manifests itsdf as the central being which upholds
mind and life and body and supports dl the other powers and functions of the Spirit; it takes up
its greater function as the guide and ruler of the nature. A guidance, a governance begins from
within which exposes every movement to the light of Truth, repedswhat isfase, obscure,
opposed to the divine redlization: every region of the being, every nook and corner of it, every
movement, formation, direction, inclination of thought, will, emotion, sensation, action, reaction,
motive, digposition, propensity, desire, habit of the conscious or subconscious physica, even the
maost concedled, camouflaged, mute, recondite, is lighted up with the unerring psychic light, their
confusions dissipated, their tangles disentangled, their obscurities, deceptions, salf-deceptions
precisdy indicated and removed; dl is purified, set right, the whole nature harmonized,
modulated in the psychic key, put in spiritua order.

Thisisthefirg result, but the second is afreeinflow of al kinds of spiritua experience,
experience of the Sdf, experience of the Ishwara and the Divine Shakti, experience of cosmic
consciousness, adirect touch with cosmic forces and with the occult movements of universa
Nature, a psychic sympathy and unity and inner communication and interchanges of dl kinds
with other beings and with Nature, illuminations of the mind by knowledge, illuminations of the
heart by love and devotion and spiritual joy and ecstasy, illuminations of the sense and the body
by higher experience, illuminations of dynamic action in the truth and largeness of a purified
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mind and heart and soul, the certitudes of the divine light and guidance, the joy and power of the
divine force working in the will and the conduct. These experiences are the result of an opening
outward of the inner and inmost being and nature; for then there comesinto play the soul's power
of unerring inherent consciousness, its vison, its touch on things which is superior to any menta
cognition; there is there, native to the psychic consciousnessin its pure working, an immediate
sense of the world and its beings, a direct inner contact with them and a direct contact with the
Sdf and with the Divine, - adirect knowledge, adirect sght of Truth and of dl truths, a direct
penetrating spiritua emotion and feding, adirect intuition of right will and right action, a power

to rule and to create an order of the being not by the gropings of the superficid sdf, but from
within, from the inner truth of self and things and the occult redities of Nature.

The second phase of the transfor mation may be called spiritual;
it isan opening to an Infinity above us, an eternal Presence, a boundless Sdif,
an infinite Existence, an infinity of Consciousness, an infinity of Bliss, an All-Power.

But dl this change and al this experience, though psychic and spiritua in essence and character,
would dill be, inits parts of life-effectuation, on the mentd, vita and physicd leve ... A

highest spiritud transformation must intervene on the psychic or psycho-spiritud change; the
psychic movement inward to the inner being, the SAf or Divinity within us, must be completed

by an opening upward to a supreme piritua status or a higher existence. This can be done by
our opening into what is above us, by an ascent of consciousness into the ranges of overmind and
supramenta nature in which the sense of sdf and spirit is ever unveiled and permanent and in
which the sdf-luminous instrumentation of the saf and spirit is not restricted or divided asin our
mind-naure, life-nature, body-nature. This aso the psychic change makes possible; for asiit
opens us to the cosmic consciousness now hidden from us by many wals of limiting

individuality, so dso it opens us to what is now superconscient to our normaity becauseit is
hidden from us by the strong, hard and bright lid of mind,--mind congricting, dividing and
separative. Thelid thins, is dit, breaks asunder or opens and disappears under the pressure of the
psycho-spirituad change and the naturd urge of the new spiritualized consciousness towards that
of which it isan expresson here.

If theriftin the lid of mind is made, what hgppensis an opening of vison to something above us
or arisng up towards it or a descent of its powers into our being. What we see by the opening of
vigon isan Infinity above us, an eternd Presence or an infinite Existence, an infinity of
consciousness, an infinity of bliss, - aboundless Sdf, a boundless Light, a boundless Power, a
boundless Ecstasy. It may be that for along time al thet is obtained is the occasiond or frequent
or congtant vison of it and alonging and aspiration, but without anything further, because,
athough something in the mind, heart or other part of the being has opened to this experience,
the lower nature as awhole is too heavy and obscure as yet for more. But there may be, instead
of thisfirst wide avareness from below or subsequently to it, an ascension of the mind to heights
above. The nature of these heights we may not know or clearly discern, but some consequence of
the ascent isfdlt; there is often too an awareness of infinite ascenson and return but no record or
trandation of that higher Sate.
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The spiritual change culminatesin a permanent ascension
from the lower consciousnessto the higher consciousness,
followed by an effective permanent descent of the higher natureinto the lower.

In time the ascent comes to be made at will and the consciousness brings back and retains some
effect or some gain of its temporary sojourn in these higher countries of the spirit. These ascents
take place for many in trance, but are perfectly possible in a concentration of the waking
consciousness or, where that consciousness has become sufficiently psychic, at any
unconcentrated moment by an upward attraction or afinity. But these two types of contact with
the superconscient, though they can be powerfully illuminating, ecstatic or liberating, are by
themsdves inaufficiently effective: for the full spiritud transformation more is needed, a
permanent ascension from the lower into the higher consciousness and an effectud permanent
descent of the higher into the lower nature.

A new consciousness beginsto form with new for ces of thought and sight,
and a power of direct spiritual realization which is morethan thought or sight.

This experience of descent can take place as aresult of the other two movements or
automdticaly before either has happened, through a sudden rift in the lid or a percolation, a
downpour or an influx. A light descends and touches or envelops or penetrates the lower being,
the mind, the life or the body; or a presence or a power or a stream of knowledge poursin waves
or currents, or thereisaflood of bliss or a sudden ecstasy; the contact with the superconscient
has been established. For such experiences repeat themsdvestill they become normd, familiar
and wdl-understood, revelatory of their contents and their significance which may have at first
been involved and wrapped into secrecy by the figure of the covering experience. For a
knowledge from above begins to descend, frequently, constantly, then uninterruptedly, and to
manifest in the mind's quietude or slence; intuitions and inspirations, revelations born of a
gregter 9ght, a higher truth and wisdom, enter into the being, aluminous intuitive discrimination
works which dispels dl darkness of understanding or dazzling confusions, puts dl in order; a
new consciousness begins to form, the mind of a high wide sdf-exigtent thinking knowledge or
anillumined or an intuitive or an overmental consciousness with new forces of thought or sght
and a greater power of direct spiritua redlization which is more than thought or sght, agrester
becoming in the spiritua substance of our present being; the heart and the sense become subtle,
intense, large to embrace al existence, to see God, to fed and hear and touch the Eternd, to
make a deeper and a closer unity of salf and the world in a transcendent redlization. Other
decisive experiences, other changes of consciousness determine themsalves which are corollaries
and consequences of this fundamenta change. No limit can be fixed to this revolution; for it isin
its nature an invason by the Infinite.

For this new consciousness has itself the nature of infinity: it brings to us the abiding spiritud
sense and awareness of the infinite and eternd with agreat largeness of the nature and a bresking
down of its limitations, immortality becomes no longer a belief or an experience but anormal
sdf-awareness; the close presence of the Divine Being, hisrule of the world and of our self and
naturd members, his force working in us and everywhere, the peace of the infinite, the joy of the
infinite are now concrete and congtant in the being; in dl sights and forms one sees the Eternd,
the Redity, in dl sounds one hearsit, in dl touches fedsit; there is nothing ese but its forms
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and persondities and manifestations; the joy or adoration of the heart, the embrace of al
existence, the unity of the spirit are abiding redities. The consciousness of the mentd cregture is
turning or has been dready turned wholly into the consciousness of the spiritua being. Thisis
the second of the three transformations; uniting the manifested existence with whet is aboveit, it
isthe middle step of the three, the decisive trangition of the spiritualy evolving nature,

To make this new creation permanent and perfect, the very foundation of our nature of ignorance
must be transfigured and a greater power, a supramental Force must intervene to accomplish that
trandfiguration. Thisisthe third phase:

The supramental transformation.

Asthe psychic change hasto cdl in the spiritud to completeit, so thefirg spiritud change hasto
cdl in the supramental transformation to completeit. For al these steps forward are, like those
before them, trangitiond; the whole radica change in the evolution from abass of Ignorance to
abasis of Knowledge can only come by the intervention of the supramental Power and its direct
action in earth-existence.

This then mugt be the nature of the third and find transformation which finishes the passage of
the soul through the Ignorance and bases its consciousness, its life, its power and form of
manifestation on a complete and completdly effective salf-knowledge. The Truth- Consciousness,
finding evolutionary Nature ready, has to descend into her and enable her to liberate the
supramentd principle within her; so must be created the supramentd and spiritua being asthe
firg unvelled manifestation of the truth of the Sdf and Spirit in the materid universe,

/. The Ascent Towards SuperMind

It isdifficult to conceive intdlectually what the Super- mind is,
and to describeit, another language would be needed than the poor abstract counters of the
mind.

The psychic transformation and the first stages of the spiritua transformation are well within our
conception; their perfection would be the perfection, wholeness, consummeated unity of a
knowledge and experience which is dready part of things redized, though only by asmal
number of human beings. But the supramenta change in its process carries usinto less explored
regions, it initiates a vison of heights of consciousness which have indeed been glimpsed and
vigted, but have yet to be discovered and mapped in their completeness. The highest of these
pesks or elevated plateaus of consciousness, the supramentd, lies far beyond the possibility of
any satidfying menta scheme or map of it or any grasp of mental seeing and description. It
would be difficult for the norma unillumined or untransformed menta conception to express or
enter into something that is based on so different a consciousness with aradicaly different
awareness of things, even if they were seen or conceived by some enlightenment or opening of
vision, another language than the poor abstract counters used by our mind would be needed to
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trandate them into terms by which their redity could become at dl seizable by us. Asthe
summits of human mind are beyond animad perception, so the movements of supermind are
beyond the ordinary human menta conception: it is only when we have dready had experience
of a higher intermediate consciousness that any terms attempting to describe supramenta being
could convey atrue meaning to our intelligence; for then, having experienced something akin to
what is described, we could trandate an inadequate language into a figure of what we knew. If
the mind cannot enter into the nature of supermind, it can look towards it through these high and
luminous gpproaches and catch some reflected impression of the Truth, the Right, the Vast which
is the native kingdom of the free Spirit.

The trangtion from mind to Supermind is a passage from Nature into Supernature. For that every
reason it cannot be achieved by a mere effort of our mind or our unaided aspiration. Overmind
and Supermind are involved and hidden in the earth-nature; but, in order that they may emergein
us, thereis needed a pressure of the same powers aready formulated in their full natura force on
their own superconscient planes. The powers of the Super- conscience must descend into us and
uplift us and trans- form our being.

The trangtion to Supermind through overmind is a passage from Nature as we know it into
Super-Nature. It is by that very fact impossible for any effort of the mere Mind to achieve; our
unaided persond aspiration and endeavour cannot reach it: our effort belongsto the inferior
power of Nature; a power of the Ignorance cannot achieve by its own strength or characteristic or
available methods what is beyond its own domain of nature. All the previous ascensions have
been effectuated by a secret Consciousness- Force operating first in Inconscience and then in the
Ignorance: it has worked by an emergence of itsinvolved powers to the surface, powers
conceded behind the vell and superior to the past formulations of Nature, but even so thereis
needed a pressure of the same superior powers aready formulated in ther full naturd force on
their own planes; these superior planes create their own foundation in our sublimina6 parts and
from there are able to influence the evolutionary process on the surface. Overmind and
Supermind are dso involved and occult in earth-Nature, but they have no formations on the
accessble levels of our sublimina inner consciousness; there is as yet no overmind being or
organized overmind nature, no supramenta being or organized supermind nature acting either on
our surface or in our norma sublimina parts: for these grester powers of consciousness are
superconscient to the level of our ignorance. In order that the involved principles of Overmind
and Supermind should emerge from their velled secrecy, the being and powers of the
superconscience must descend into us and uplift us and formulate themsalvesin our being and
powers, this descent is a sine qua non of the trangition and transformation.

For ared transformation there must be adirect and unvelled intervention from above; there
would be necessary too atotal submission and surrender of the lower consciousness, a cessation
of itsindgtence, awill in it for its separate law of action to be completely annulled by
transformation and lose dl rights over our being. If these two conditions can be achieved even
now by aconscious cal and will in the spirit and a participation of our whole manifested and
inner being in its change and eevation, the evolution, the transformation can take place by a
comparatively swift conscious change; the supramenta Consciousness- Force from above and the
evolving Consciousness- Force from behind the veil acting on the awakened awareness and will

of the mental human being would accomplish by their united power the momentous trangtion.
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There would be no farther need of a dow evolution counting many millenniums for each step,
the halting and difficult evolution operated by Nature in the past in the unconscious crestures of
the Ignorance.

What should be the preparation for the supramental transformation?

Firgt, an increasing control of theindividual over hisown nature
and a more and mor e conscious participation in the action of the Supernature.

Itisafirg condition of this change that the mentd Man we now are should become inwardly
aware and in possession of his own deeper law of being and its processes; he must become the
psychic and inner menta being master of his energies, no longer a dave of the movements of the
lower Prakriti, in control of it, seated securely in afree harmony with ahigher law of Nature,

In human mind there is the first gpopearance of an observing intelligence that regards whet is
being done and of awill and choice that have become conscious; but the consciousnessis il
limited and superficid: the knowledge dso islimited and imperfect, it is a partid inteligence, a
haf understanding, groping and empirica in great part or, if rationd, then rationa by
congructions, theories, formulas. Thereis not as yet aluminous seeing which knowsthings by a
direct grasp and arranges them with a spontaneous precision according to the seeing, according
to the scheme of their inherent truth; athough there is a certain dement of indtinct and intuition
and insght which has some beginning of this power, the norma character of human intelligence
isan inquiring reason or reflective thoght which observes, supposes, infers, concludes, arrives by
labour at a congtructed truth, a constructed scheme of knowledge, a deliberately arranged action
of its own making.

It isonly afree and entire intuitive consciousness which would be able to see and to grasp things
by direct contact and penetrating vision or a spontaneous truth- sense born of an underlying unity
or identity and arrange an action of Nature according to the truth of Nature. Thiswould be ared
participation by the individua in the working of the universal Consciousness-Force; the
individua Purushawould become the master of his own executive energy and a the sametime a
conscious partner, agent, instrument of the Cosmic Spirit in the working of the universd Energy:
the universa Energy would work through him, but he aso would work through her and the
harmony of the intuitive truth would make this double working asingle action. A growing
conscious participation of this higher and more intimate kind must be one accompaniment of the
trangition from our present state of being to a Sate of supernature.

Thus the individuaity would become more and more powerful and effective in proportion as it
redlized itsdlf as a centre and formation of the universal and transcendent Being and Nature. For
as the progression of the change proceeded, the energy of the liberated individua would be no
longer the limited energy of mind, life and body, with which it started; the being would emerge
into and put on - even as there would emerge in him and descend into him, assuming himinto it -
agreater light of Consciousness and a greater action of Force: his naturd existence would be the
insrumentation of a superior Power, an overmenta and supramental Consciousness-Force, the
power of the origind Divine Shakti. All the processes of the evolution would be felt asthe action
of asupreme and universal Consciousness, a supreme and universal Force working in whatever
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way it chose, on whatever levd, within whatever sdlf-determined limits, a conscious working of
the transcendent and cosmic Being, the action of the omnipotent and omniscient World-Mother
rasing the being into hersdlf, into her supernature. In place of the Nature of Ignorance with the
individua asits closed field and unconscious or haf-conscious instrument, there would be a
Super-Nature of the divine Gnosis and the individua soul would be its conscious, open and free
field and instrument, a participant in its action, aware of its purpose and process, aware too of its
own greater Sdif, the universd, the transcendent Redlity, and of its own Person asillimitably one
with that and yet an individud being of Its being, an instrument and a spiritua centre.

A first opening toward this participation in an action of Supernature is a condition of the turn
towards the lagt, the supramentd transformation: for this transformation is the completion of a
passage from the obscure harmony of a blind automatism with which Nature sets out to the
luminous authentic spontaneity, the infalible motion of the sdif-existent truth of the Spirit. The
evolution begins with the automatism of Matter and of alower lifein which al obeysimplicitly
the drive of Nature, fulfils mechanicdly itslaw of being and therefore succeeds in maintaining a
harmony of itslimited type of existence and action; it proceeds through the pregnant confusion
of the mind and life of ahumanity driven by thisinferior Nature but struggling to escgpe from
her limitations, to master and drive and use her; it emerges into a greater Spontaneous harmony
and automatic salf-fulfilling action founded on the spiritud Truth of things. In this higher Sate
the consciousness will see that Truth and follow the line of its energies with afull knowledge,
with a strong participation and instrumental mastery, a complete ddight in action and existence.
There will be aluminous and enjoyed perfection of unity with dl insteed of a blind and suffered
subjection of the individud to the universd, and at every moment the action of the universd in
the individud and the individud in the universa will be enlightened and governed by the rule of
the transcendent Supernature.

A second condition consistsin a conscious obedience,
asurrender of our whole being, to thelight, thetruth and for ce from above.

But this highest condition is difficult and must evidently take long to bring about; for the
participation and consent of the Purushato the trangtion is not sufficient, there must be aso the
consent and participation of the Prakriti. It is not only the central thought and will that have to
acquiesce, but al the parts of our being must assent and surrender to the law of the spiritua

Truth; al hasto learn to obey the government of the conscious Divine Power in the members.
There are obgtinate difficultiesin our being born of its evolutionary condtitution which militate
againg this assent. For some of these parts are still subject to the inconscience and subconscience
and to the lower automatism of habit or so-cdled law of the nature,--mechanica habit of mind,
habit of life, habit of ingtinct, habit of persondity, habit of character, theingrained mentd, vitd,
physica needs, impulses, desires of the natural man, the old functionings of dl kindsthat are
rooted there so deep that it would seem asif we had to dig to abysma foundations in order to get
themout . . . At each step of the trangition the assent of the Purushais needed and there must be
too the consent of each part of the nature to the action of the higher power for its change. There
must be then a conscious self-direction of the mental being in us towards this change, this
substitution of Supernature for the old nature, this transcendence. The rule of conscious
obedience to the higher truth of the spirit, the surrender of the whole being to the light and power
that come from the Supernature, is a second condition which has to be accomplished dowly and
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with difficulty by the being itsdf before the supramentd transformeation can become at dl
possible.

It follows that the psychic and the spiritud transformation must be far advanced, even as
complete as may be, before there can be any beginning of the third and consummating
supramental change; for it isonly by this double transmutation thet the saif-will of the Ignorance
can be totdly dtered into a spiritua obedience to the remoulding truth and will of the greater
Consciousness of the Infinite. A long, difficult stage of congtant effort, energism, auderity of the
personal will, tapasya, has ordinarily to be traversed before a more decisve stage can be reached
in which adate of sdf-giving of al the being to the Supreme Being and the Supreme Nature can
become total and absolute.

A third condition isthe unification of the whole being around the true self
and the opening of the individual to the cosmic consciousness.

A unification of the entire being by a bresking down of the wall between the inner and outer
nature, - ashifting of the wal between the inner and outer nature, - a shifting of the postion and
centration of the consciousness from the outer to the inner sdif, afirm foundation on this new
bass ahabitud action from thisinner salf and its will and vision and an opening up of the
individud into the cosmic consciousness, - is another necessary condition for the supramentd
change. It would be chimerica to hope that the supreme Truth- consciousness can establish itsdlf
in the narrow formulation of our surface mind and heart and life, however turned towards
spiritudity. All the inner centers must have burst open and released into action their capacities;
the psychic entity must be unveiled and in contral. If thisfirst change establishing the being in

the inner and larger, a Y ogic in place of an ordinary consciousness has not been done, the greater
transmutation isimpossible. Moreover the individua must have sufficiently universalized

himsdf, he must have recast hisindividua mind in the boundlessness of a cosmic mentdity,
enlarged and vivified hisindividud life into the immediate sense and direct experience of the
dynamic motion of the universd life, opened up the communications of his body with the forces
of universal Nature, before he can be capable of a change which transcends the present cosmic
formulation and lifts him beyond the lower hemisphere of universdity into a consciousness
belonging to its spiritua upper hemisphere. Besides he must have aready become aware of what
is now to him superconscient; he must be aready a being conscious of the higher spiritud Light,
Power, Knowledge, Ananda, penetrated by its descending influences, new-made by aspiritua
change.

The spiritud evolution obeysthe logic of asuccessve unfolding; it can take a new decisive main
step only when the previous main step has been sufficiently conquered: even if certain minor
stages can be swallowed up or legped over by arapid and brusque ascension, the consciousness
has to turn back to assure itsef that the ground passed over is securedly annexed to the new
condition. It istrue that the conquest of the spirit supposes the execution in one life or afew lives
of aprocessthat in the ordinary course of Nature would involve adow and uncertain procedure
of centuries or even of millenniums: but this is a question of the speed with which the Seps are
traversed; a greater or concentrated speed does not eliminate the steps themselves or the
necessity of their successive surmounting. Theincreased rapidity is possible only because the
conscious participation of theinner being is there and the power of the Supernatureis dready at
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work in the haf-transformed lower nature, so that the steps which would otherwise have had to
be taken tentetively in the night of Inconscience or Ignorance can now be taken in an increasing
light and power of Knowledge.

Four steps of ascent lead from the human intelligence to the Supermind; these are:
(1) Higher Mind

Our firg decisive step out of our human inteligence, our norma mentdity, is an ascent into a
higher Mind, amind no longer of mingled light and obscurity or haf-light, but alarge darity of
the spirit. Its basic substance is a unitarian sense of being with a powerful multiple dynamization
capable of the formation of a multitude of aspects of knowledge, ways of action, forms and
sgnificances of becoming, of dl of which there is a spontaneous inherent knowledge. . . Itisa
luminous thought-mind, a mind of spirit-born conceptua knowledge.

But here in this greater Thought there is no need of a seeking and sdf-critica ratiocination, no
logica motion step by step towards a conclusion, no mechanism f express or implied deductions
and inferences, no building or deliberate concatenation of ideawith ideain order to arrive a an
ordered sum or outcome of knowledge. . .

This higher consciousnessis a Knowledge formulating itsdf on abasis of sdf-exigent dl-
awareness and manifesting some part of itsintegraity, a harmony of its sgnificances put into
thought-form. It can fredy expressitsdf in single idesas, but its most characteristic movement isa
mass idestion, a system or totality of truth-seeing a asingle view; the relations of ideawith ides,
of truth with truth are not established by logic but pre-exist and emerge dready sdf-seenin the
integrad whole. Thereisan initiation into forms of an ever-present but till now inactive
knowledge, not a system of conclusions from premisses or data; this thought is a self-revelaion
of eternal Wisdom, not an acquired knowledge.

Thisisthe Higher Mind in its aspect of cognition; but there is aso the aspect of will, of dynamic
effectuation of the Truth: here we find that this greater more brilliant Mind works aways on the
rest of the being, the menta will, the heart and its fedings, the life, the body, through the power
of thought, through the idea-force. It seeks to purify through knowledge, to deliver through
knowledge, to cregate by the innate power of knowledge. The ideais put into the heart or the life
as aforce to be accepted and worked out; the heart and life become conscious of the idea and
respond to its dynamisms and their substance begins to modify itsdf in that sense, so thet the
fedings and actions become the vibrations of this higher wisdom, are informed with it, filled

with the emotion and the sense of it: the will and the life impulses are Smilarly charged with its
power and its urge of self-effectuation; even in the body the idea works so that, for example, the
potent thought and will of hedth replacesitsfaith in illness and its consent to illness, or the idea*
(* The word expressng the idea has the same power if it is surcharged with the spiritua force;
that is the rationde of the Indian use of the mantra)) of strength cals in the substance, power,
motion, vibration of strength; the idea generates the force and form proper to the idea and
imposes it on our substance of mind, life or matter. It isin thisway thet the first working
proceeds; it charges the whole being with a new and superior consciousness, lays afoundation of
change, preparesit for a superior truth of existence.
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(2) Hlumined Mind

This greeter Forceisthat of the [llumined Mind, aMind no longer of higher Thought, but of
gpiritud light. Here the clarity of the spiritud intelligence, its tranquil day-light, gives place or
subordinates itsdf to an intense lustre, a splendour and illumination of the spirit: aplay of
lightnings of spiritud truth and power bresks from above into the consciousness and adds to the
cam and wide enlightenment and the vast descent of peace which characterize or accompany the
action of the larger conceptua-spiritua principle, afiery ardour of redization and arapturous
ecstasy of knowledge. A downpour of inwardly visble Light very usudly envelops this action;
for it must be noted that, contrary to our ordinary conceptions, light is not primarily a materia
creation and the sense or vison of light accompanying the inner illumingtion is not merdy a
subjective visud image or a symbolic phenomenon: light is primarily a spirituad manifestation of
the Divine Redlity illuminative and cregtive; materid light is a subsequent representation or
converson of it into Matter for the purposes of the materid Energy. Thereisdso in this descent
the arrival of a greater dynamic, a golden drive, aluminous enthousiasmos of inner force and
power which replaces the comparatively dow and ddliberate process of the Higher Mind by a
swift, sometimes a vehement, dmaost a violent impetus of rapid transformation.

The Illumined Mind does not work primarily by thought, but by vison; thought is here only a
subordinate movement expressive of sght. The human mind, which rdies mainly on thought,
conceives that to be the highest or the main process of knowledge, but in the spiritual order
thought is a secondary and a not indispensable process.

A consciousness that proceeds by sight, the consciousness of the seer, is agreater power for
knowledge than the consciousness of the thinker. The perceptua power of the inner Sght is
greater and more direct than the perceptual power of thought: it isa spiritua sense that seizes
something of the substance of

Truth and not only her figure; but it outlines the figure aso and at the same time catches the
ggnificance of the figure, and it can embody her with afiner and bolder reveding outline and a
larger comprehension and power of totdity than thought- conception can manage.

(3) Intuitive Mind

But these two stages of the ascent enjoy their authority and can get their own united
completeness only by areference to athird leve; for it isfrom the higher summits where dwels
the intuitiona being thet they derive the knowledge which they turn into thought or sght and
bring down to us for the mind's transmutation. Intuition is a power of consciousness nearer and
more intimeate to the origina knowledge by identity; for it is dways something that legps out
direct from a conceded identity . . .

This close perception is more than sight, more than conception: it is the result of a penetrating
and revedling touch which carriesin it sight and conception as part of itsdf or asits natura
consequence. A conceded or dumbering identity, not yet recovering itsdlf, still remembers or
conveys by the intuition its own contents and the intimacy of its salf-feding and sdf-vison of
things, itslight of truth, its overwhelming and automatic certitude.
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In the human mind the intuition is even such a truth-remembrance or truth-conveyance, or such a
revedling flash or blaze bresking into a great mass of ignorance or through avell of nescience:
but we have seen that it is subject there to an invading mixture or amental coating or an
interception and subdtitution; there is too a manifold possibility of misinterpretation which comes
in the way of the purity and fullness of its action. Moreover, there are seeming intuitionson dl
levels of the being which are communications rather than intuitions, and these have avery
various provenance, value and character. The infrarationd 'mystic’, so styled, - for to be atrue
mydtic it isnot sufficient to regect reason and rely on sources of thought or action of which one
has no understanding, - is often inspired by such communications on the vital level from adark
and dangerous source. In these circumstances we are driven to rely mainly on the reason and are
disposed even to contral the suggestions of the intuition - or the pseudo-intuition, which isthe
more frequent phenomenon, - by the observing and discriminating intelligence; for we fed in our
intellectua part that we cannot be sure otherwise whét is the true thing and what the mixed or
adulterated article or fase subdtitute. But this largely discounts for usthe utility of the intuition:

for the reason isnot in thisfield ardliable arbiter, Snce its methods are different, tentative,
uncertain, an intellectud seeking; even though it itsdlf redly relies on a camouflaged intuition

for its conclusions, - for without that help it could not choose its course or arrive a any assured
finding, - it hides this dependence from itsaf under the process of areasoned conclusion or a
verified conjecture. An intuition passed in judicia review by the reason ceasesto be an intuition
and can only have the authority of the reason for which there is no inner source of direct
certitude. But even if the mind became predominantly an intuitive mind reliant upon its portion

of the higher faculty, the co-ordination of its cognitions and its separated activities, - for in mind
these would aways be apt to appear as a series of imperfectly connected flashes, - would reman
difficult so long as this new mentaity has not a conscious liaison with its suprarationa source or
asdf-uplifting access to a higher plane of consciousnessin which an intuitive action is pure and
native.

Intuition is aways an edge or ray or outlegp of a superior light; it isin us aprojecting blade, edge
or point of afar-off supermind light entering into and modified by some intermediate truth-mind
substance above us and, so modified, again entering into and very much blinded by our ordinary
or ignorant mind substance; but on that higher leve to which it is nativeitslight is unmixed and
therefore entirely and purdy veridical, and its rays are not separated but connected or massed
together in aplay of waves of what might dmost be cdled in the Sanskrit poetic figure asea or
meass of ‘stable lightnings. When this origind or native Intuition begins to descend into usin
answer to an ascension of our consciousnessto itsleve or asareault of our finding of a clear
way of communicationwith it, it may continue to come asaplay of lightning-flashes, isolated or
in congtant action; but at this stage the judgment of reason becomes quite ingpplicable, it can
only act as an observer or registrar understanding or recording the more luminous intimations,
judgements and discriminations of the higher power. To complete or verify an isolated intuition
or discriminate its nature, its application, its limitations, the receiving consciousness must rely on
another completing intuition or be able to cal downa massed intuition cgpable of putting al in
place. For once the process of the change has begun, a complete transmutation of the stuff and
activities of the mind into the substance, form and power of intuition isimperative; until then, so
long as the process of consciousness depends upon the lower intelligence serving or helping out
or using the intuition, the result can only be asurviva of the mixed Knowledge-1gnorance
uplifted or relieved by a higher light and force acting in its parts of Knowledge.
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Intuition has a fourfold power. A power of revelaory truth-seeing, a power of inspiration or
truth-hearing, a power of truth-touch or immediate saizing of sgnificance, which isakin to the
ordinary nature of itsintervention in our menta intelligence, a power of true and automatic
discrimination of the orderly and exact relation of truth to truth, - these are the fourfold potencies
of Intuition. Intuition can therefore perform dl the action of reason - induding the function of
logicd intdligence, which isto work out the right reation of things and the right relation of idea
with idea, - but by its own superior process and with steps that do not fail or fater.

(4) Overmind

The next step of the ascent brings us to the Overmind; the intuitiona change can only be an
introduction to this higher spiritua overture. But we have seen that the Overmind , even when it
is selective and not totd in its action, is ill apower of cosmic consciousness, a principle of
globa knowledge which carriesin it a delegated light from the supramenta gnosis. It is,
therefore, only by an opening into the cosmic consciousness that the overmind ascent and
descent can be made wholly possible: a high and intense individua opening upwardsis not
aufficient, - to the vertica ascent towards summit Light there must be added a vast horizonta
expansion of the consciousness into some totality of the Spirit.

When the overmind descends, the predominance of the centraizing ego-senseisentirdly
subordinated, lost in largeness of being and finally abolished; awide cosmic perception and
feding of aboundless universa salf and movement replacesit: many motions that were formerly
ego-centric may ill continue, but they occur as currents or ripples in the cosmic wideness.,
Thought, for the most part, no longer seemsto originate individudly in the body or the person

but manifests from above or comes in upon the cosmic mind-waves: dl inner individud sght or
inteligence of thingsis now areveaion or illumination of what is seen or comprehended, but

the source of the revelation is not in one's separate sdf but in the universal knowledge; the
fedings, emotions, sensations are Smilarly felt as waves from the same cosmic immensity
breaking upon the subtle and the gross body and responded to in kind by the individua centre of
the universdity; for the body is only asmal support or even less, apoint of relaion, for the
action of avast cosmic instrumentation. In this boundless largeness, not only the separate ego but
al sense of individudity, even of a subordinated or instrumentd individudity, may entirdly
disappear; the cosmic existence, the cosmic consciousness, the cosmic delight, the play of
cosmic forces are done left: if the delight or the centre of Forceiis felt in what was the persond
mind, life or bodly, it is not with a sense of persondity but as afied of manifestation, and this
sense of delight or of the action of Force is not confined to the person or the body but can be felt
a dl pointsin an unlimited consciousness of unity which pervades everywhere.

But there can be many formulations of overmind consciousness and experience; for the overmind
has a greet plagticity and isafied of multiple posshilities. In place of an uncentered and
unplaced diffuson there may be the sense of the universe in onesdlf or as onesdlf: but there too
this sef is not the ego; it is an extenson of afree and pure essentid sdf-consciousnessor it isan
identification condituting a cosmic being, auniversd individud . . . In the trangtion towards the
supermind this centraizing action tends towards the discovery of atrue individua replacing the
dead ego, abeing who isin his essence one with the supreme Sdlf, one with the universein
extenson and yet a cosmic centre and circumference of the specidized action of the Infinite.
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The overmind changeis the finad consummating movement of the dynamic spiritud
transformation; it is the highest possible status-dynamis of the spirit in the spiritud-mind plane.
It takes up dl that isin the three steps below it and raises their characteristic workingsto their
highest and largest power, adding to them a universa wideness of consciousness and force, a
harmonius concert of knowledge, a more manifold edlight of being. But there are certain reasons
arisgng from its own characterigtic Satus and power that prevent it from being the find
possibility of the spiritud evolution. It is a power, though the highest power, of the lower
hemisphere; dthough its basisisacoamic unity, its action is an action of divison and
interaction, an action taking its stand on the play of the multiplicity. Itsplay is, like thet of all
Mind, aplay of possihilities; athough it acts not in the Ignorance but with the knowledge of the
truth of these possibilities, yet it works them out through their own independent evolution of
their powers.

The Overmind descent is not sufficient to transform wholly the Inconscience,
the Supramental Force aloneis capable of achieving this.

In the terrestria evolution itsalf the overmind descent would not be able to transform in eech

man it touched the whole conscious being, inner and outer, persona and universdly impersond,
into its own stuff and impose that upon the Ignorance illumining it into cosmic truth and
knowledge. But a basis of Nescience would remain; it would be asif a sun and its syssem were to
shine out in an origina darkness of Space and illumine everything as far asits rays could reach

S0 thet dl that dwdlt in the light would fed asif no darkness were there a al in their experience
of exigence. But outside that sphere or expanse of experience the origind darknesswould till be
there and, since dl things are possible in an overmind structure, could reinvade the idand of light
cregted withinitsempire. . .

Also by this much evolution there could be no security againgt the downward pull of gravitation
of the Inconscience which dissolves dl the formations thet life and mind build in it, svdlows dl
things that arise out of it or are imposed upon it and disintegrates them into their originad maiter.
The liberation from this pull of the Inconscience and a secured basis for a continuous divine or
gnostic evolution would only be achieved by a descent of the Supermind into the terredtrid
formula, bringing into it the supreme law and light and dynamics of the spirit and penetrating
with it and transforming the inconscience of the materid basis. A lagt trangtion from Overmind
to Supermind and a descent of Supermind must therefore intervene at this stage of evolutionary
Nature.

A transformation of human nature can only be achieved when the substance of the being is so
steeped in the spiritud principle that al its movements are a spontaneous dynamism and a
harmonized process of the spirit. But even when the higher powers and their intengties enter into
the substance of the Inconscience, they are met by this blind opposing Necessity and are
subjected to this circumscribing and diminishing law of the nescient substance. It opposes them
with its strong titles of an established and inexorable Law, meets aways the claim of life with

the law of desth, the demand of Light with the need of arelief of shadow and a background of
darkness, the sovereignty and freedom and dynamism of the spirit with its own force of
adjusment by limitation, demarcation by incapacity, foundation of energy on the repose of an
origind Inertia. Thereis an occult truth behind its negations which only the Supermind with its
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reconciliation of contrariesin the origind Redlity can take up and so discover the pragmetic
solution of the enigma. Only the supramentd Force can entirely overcome this difficulty of the
fundamental Nescience; for with it enters an opposite and luminous imperative Necessity which
underlies dl things and isthe origind and find sdf-determining truth-force of the sdlf-existent
Infinite. This greater luminous spiritua Necessity and its sovereign imperdive done can
displace or entirely penetrate, transform into itself and so replace the blind Ananke of the
Inconscience.

8. The Gnostic Being

Thedifficulty in under tanding and describing the supramental nature
comes from the fact that in itsvery essence, it is consciousness and power of the Infinite.

Aswe reech in our thought the line at which the evolution of mind into overmind passes over
into an evolution of overmind into supermind, we are faced with a difficulty which amounts
amogt to an impossibility. For we are moved to seek for some precise idea, some clear menta
description of the supramenta or gnostic existence of which evolutionary Nature in the
Ignorance isin travail; but by crossing this extreme line of sublimated mind the consciousness
passes out of the sphere, exceeds the characterigtic action and escapes from the grasp of menta
perception and knowledge . . . Our normd perception or imagination or formulation of things
spiritual and things mundane is menta, but in the gnostic change the evolution crosses aline
beyond which there is a supreme and radical reversa of conscoiusness and the standards and
forms of menta cognition are no longer sufficient: it is difficult for menta thought to understand
or describe supramenta nature.

Mental nature and menta thought are based on a consciousness of the finite; supramentd nature
isinitsvery grain aconsciousness and power of the Infinite. Supramenta Natures sees
everything from the stand- point of oneness and regards dl things, even the grestest multiplicity
and diversity, even what are to the mind the strongest contradictions, in the light of that oneness,
itswill, idess, fedings, sense are made of the stuff of oneness, its actions proceed upon that
bass. Menta Nature, on the contrary, thinks, sees, wills, feds, senses with divison as a tarting-
point and has only a constructed understanding of unity; even when it experiences oneness, it has
to act from the oneness on a basis of limitation and difference. But the supramentd, the divine
lifeisalife of essentid, spontaneous and inherent unity. It isimpossible for the mind to forecast
in detail what the supramenta change must be in its parts of life action and outward behaviour or
lay down for it what formsit shdl create for the individua or the collective existence.

One can, however, describe in a general way the passage from the Overmind to the
Supermind
and form an idea of the supramental existencein itsinitial step.

This passage is the stage a which the supermind gnosis can take over the lead of the evolution
from the overmind and build the firgt foundations of its own characterigtic manifestation and
unvelled activities, it must be marked therefore by a decisive but long-prepared transition from
an evolution in the Ignorance to an dways progressive evolution in the Knowledge. It will not be
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a sudden reveation and effectuation of the absolute Supermind and the supramenta being as
they are in their own plane, the swift gpocaypse of atruth-conscious existence ever sdf-fulfilled
and complete in saf-knowledge; it will be the phenomenon of the supramenta being descending
into aworld of evolutionary becoming and forming itself there, unfolding the powers of the
gnogs within the terrestrid nature.

[Thisrevelation] can assume the formula of a truth- conscious existence founded in an inherent
sdf-knowledge but at the same time taking up into itsef menta nature and nature of life and
materia body. For the supermind as the truth consciousness of the Infinite hasin its dynamic
principle the infinite power of afree sdf-determination. It can hold al knowledgein itsdf and
yet put forward in formulation only whet is needed a each stage of an evolution; it formulates
whatever isin accordance with the Divine Will in manifestation and the truth of the thing to be
manifested. It is by this power that it is able to hold back its knowledge, hide its own character
and law of action and manifest overmind and under overmind aworld or ignorance in which the
being wills on its surface not to know and even putsitsaf under the control of a pervading
Nescience. But in this new stage the vell thus put on will be lifted.

The supramental or gnostic being will be the perfect consummation of the spiritual man.

In the Ignorance oneis there primarily to grow, to know and to do, or, more exactly to grow into
something, to arrive by knowledge at something, to get something done. Imperfect, we have no
satisfaction of our being, we must perforce strive with labour and difficulty to grow into
something we are not; ignorant and burdened with a consciousness of our ignorance, we have to
arrive at something by which we can fed that we know; bounded with incapacity, we have to
hunt after strength and power; afflicted with a consciousness of suffering, we haveto try to get
something done by which we catch at some pleasure or lay hold on some satisfying redlity to life.
To maintain existence is, indeed, our first occupation and necessity, but it is only a starting-point:
for the mere maintenance of an imperfect existence chequered with suffering cannot be sufficient
asan am of our being; the indinctive will of existence, the plessure of exisence, which isdl

that the Ignorance can make out of the secret underlying Power and Ananda, has to be
supplemented by the need to do and become. But what to do and what to become is not dearly
known to us;, we get what knowledge we can, what power, strength, purity, peace we can, what
delight we can, become what we can. But our aims and our effort toward their achievement and
the little we can hold as our gains turn into meshes by which we are bound; it is these things that
become for usthe object of life: to know our souls and to be our selves, which must be the
foundation of our true way of being, is a secret that escapes usin our preoccupation with an
externa learning, an external congtruction of knowledge, the achievement of an externd action,
an externd delight and pleasure. The spiritud man is one who has discovered his soul: he has
found his sdif and livesin that, is conscious of it, has the joy of it; he needs nothing externd for
his completeness of existence. The gnogtic being sarting from this new basis takes up our
ignorant becoming and turns it into a manifetaion of the sdlf-knowledge of being, dl power and
action into apower and action of the self-force of being, al ddight into auniversa ddlight of
sdf-exigence. Attachment and bondage will fall away, because at each step and in each thing
there will be the full satisfaction of sdlf-existence, the light of the consciousness fulfilling itsdlf,

the ecstasy of delight of existence finding itsdlf. Each stage of the evolution in the knowledge

will be an unfolding of this power and will of being and this joy to be, afree becoming supported
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by the sense of the Infinite, the bliss of the Brahman, the luminous sanction of the
Transcendence.

The gnosisis the effective principle of the Spirit, a highest dynamis of the spiritud existence.
The gnogtic individua would be the consummation of the spiritud man; his whole way of being,
thinking, living, acting would be governed by the power of avast universal spiritudity. All the
trinities of the Spirit would be red to his sdf-awareness and redized in hisinner life. All his
existence would be fused into oneness with the transcendent and universal Sdf and Spirit; dl his
action would originate from and obey the supreme Sdlf and Spirit's divine governance of Nature.
All life would have to him the sense of the Conscious Being, the Purusha within, finding its sdf-
expression in Nature, hislife and dl its thoughts, fedings, acts would be filled for him with that
ggnificance and built upon that foundetion of its redity. He would fed the presence of the
Divinein every centre of his consciousness, in every vibration of hislife-force, in every cel of
his body. In al the workings of hisforce of Nature he would be aware of the workings of the
supreme World-Mother, the Supernature; he would see his natural being as the becoming and
manifestation of the power of the World-Moather. In this consciousness he would live and act in
an entire transcendent freedom, a complete joy of the spirit, an entire identity with the cosmic
sdf and a spontaneous sympathy with dl in the universe. All beings would be to him his own
selves, dl ways and powers of consciousness would be fdlt as the ways and powers of his own
universdity. But in that inclusive universdiity there would be no bondage to inferior forces, no
deflection from his own highest truth: for this truth would envelop al truth of things and keep
eech initsown place, in areation of diversfied harmony, - it would not admit any confusion,
clash, infringing of boundaries, any digtortion of the different harmonies that conditute the total
harmony. His own life and the world life would be to him like a perfect work of art; it would be
asif the cregtion of a cosmic and spontaneous genius infalible in its working out of a
multitudinous order. The gnodtic individua would be in the world and of the world, but would
aso excead it in his consciousness and live in his sdif of transcendence above it; he would be
universl but free in the universe, individud but not limited by a separative individudity. The
True Person isnot an isolated entity, hisindividudity is universd; for he individudizes the
universe it is at the same time divindy emergent in aspiritua air of transcendentd infinity, like
ahigh doud-surpassing summit; for he individuaizes the divine Transcendence.

Thelaw of the Supermind isunity fulfilled in diversty;
unity does not imply uniformity.

A supramenta or gnostic race of beings would not be a race made according to asingle type,
moulded in asngle fixed pettern; for the law of the supermind is unity fulfilled in diversity, and
therefore there would be an infinite diversaty in the manifestation of the gnostic consciousness
athough that consciousness would gill be oneinits bass, inits conditution, inits al-reveding
and dl-uniting order . . . In the supramentd race itsdlf, in the variation of its degrees, the
individuas would not be cast according to a sngle type of individudity; each would be different
from the other, a unique formation of the Being, athough one with dl the rest in foundation of
sdf and sense of oneness and in the principle of his being.

In the lower grades of gnostic being, there would be alimitation of saif-expression according to
the variety of the nature, alimited perfection in order to formulate some side, dement or
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combined harmony of eements of some Divine Totdity, arestricted selection of powers from
the cosmic figureof the infinitdly manifold One. But in the supramenta being this need of
limitation for perfection would disgppear; the diversity would not be secured by limitation but by
adiversty in the power and hue of the Supernature: the same whole of being and the same whole
of nature would express themsdlvesin an infinitely diverse fashion; for each being would be a
new totdity, harmony, sdf-equation of the One Being. What would be expressed in front or held
behind at any moment would depend not on capacity or incapacity, but on the dynamic self-
choice of the Spirit, its ddlight of sdf-expresson, on the truth of the Divinegswill and joy of

itsdf in the individua and, subordinately, on the truth of the thing that had to be done through

the individua in the harmony of the totdity. For the complete individua is the cosmic

individud, since only when we have taken the universe into oursaves - and transcended it - can
our individudity be complete.

The supramental being will realize the harmony of hisindividual sef with the cosmic Sdf,
of hisindividual will and action with the cosmic Will and Action.

The supramenta being in his cosmic consciousness seeing and feding al as himsdf would act in
that sense; he would act in auniversal avareness and aharmony of hisindividud sdf with the
tota sdf, of hisindividud will with the totd will, of hisindividud action with the totdl action.

For what we most suffer from in our outer life and its reactions upon our inner lifeisthe
imperfection of our relations with the world, our ignorance of others, our disharmony with the
whole of things, our inability to equate our demand on the world with the world's demand on us.
Thereisaconflict--a conflict from which there seems to be no ultimate i ssue except an escape
from both world and sdIf - between our sdf-affirmation and aworld on which we have to impose
that affirmation, aworld which seemsto be too large for us and to pass indifferently over our
soul, mind, life, body in the sweep of its course to its goa. The relation of our course and god to
the world's is unapparent to us, and to harmonzie ourselves with it we have ether to enforce
ourselves upon it and make it subservient to us or suppress ourselves and become subservient to
it or else to compass a difficult balance between these two necessities of the relation between the
individua persond destiny and the cosmic whole and its hidden purpose. But for the

supramenta being living in a cosmic consciousness the difficulty would not exist, since he has

no ego; his cosmic individudity would know the cosmic forces and their movement and their
sgnificance as part of himself, and the truth- consciousness in him would see theright relation a
each step and find the dynamic right expression of thet reation.

For in fact both individual and univer se are smultaneous
and interrelated expressions of the same transcendent Being ...

Onein Hf with dl, the supramenta being will seek the delight of sdlf-manifestation of the Spirit
in imsdf but equaly the delight of the Divinein dl: he will have the cosmic joy and will bea
power for bringing the bliss of the spirit, the joy of being to others, for their joy will be part of

his own joy of existence. To be occupied with the good of al beings, to make the joy and grief of
others one's own has been described as a Sign of the liberated and fulfilled spiritua man. The
supramenta being will have no need for that, of an dtruigtic sdf-effacement, snce this
occupation will be intimate to his sdf-fulfillment, the fulfilment of the Onein dl, and there will

be no contradiction or strife between his own good and the good of others: nor will he have any
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need to acquire a universa sympathy by subjecting himsdf to the joys and griefs of creaturesin
the Ignorance; his cosmic sympathy will be part of hisinborn truth of being and not dependent
on apersond participation in the lesser joy and suffering; it will transcend what it embraces and
in that transcendence will beits power. Hisfeding of univerdity, his action of universaity will
be dways a spontaneous state and naturd movement, an automatic expression of the Truth, an
act of thejoy of the spirit's salf-existence. There could be in it no place for limited seif or desire
or for the satisfaction or frustration of the limited sdf or the satisfaction or frudtration of desire,
no place for the relaive and dependent happiness and grief that vidt and afflict our limited
nature; for these are things that belong to the ego and the Ignorance, not to the freedom and truth
of the Spirit . . . The gnogtic existence and ddlight of existenceisa universal and tota being and
delight, and there will be the presence of that totdity and universdity in each separate
movement: in each there will be, not a partid experience of sdf or afractiond bit of itsjoy, but
the sense of the whole movement of an integrd being and the presence of its entire and integra
bliss of being, Ananda.

Thetranscendence aspect of the spiritual lifeisindispensablefor the freedom of the Spirit;
but it will har monize with the manifested existence and give it an unshakable foundation.
For the gnostic being, to act in the world does not signify a lapse from unity.

The gnadtic life will be an inner life in which the antinomy of the inner and the outer, the self

and the world will have been cured and exceeded. The gnostic being will have indeed an inmost
exigence in which heisdone with God, one with the Eternd, saf-plunged into the depths of the
Infinite, in communion with its heights and its luminous abysses of secrecy; nothing will be gble
to disturb or to invade these depths or bring him down from the summits, neither the world's
contents nor his action nor dl that is around him. Thisis the transcendence aspect of the spiritua
lifeand it is necessary for the freedom of the spirit; for otherwise the identity in Nature with the
world would be a binding limitation and not a free identity. But a the same time God-love and
the ddight of God will be the heart's expression of that inner communion and oneness, and that
delight and love will expand itself to embrace al gnogtic experience of the universeinto a
universal cam of equdity not merdly passive but dynamic, acam of freedom in oneness
domineting dl that medtsit, tranquilizing dl that entersinto it, imposing itslaw of peace on the
supramenta being's relations with the world in which heisliving. Into dl his acts the inner
oneness, the inner communion will atend him and enter into his relations with others, who will
not be to him others but salves of himsdlf in the one existence, his own universd existence. It is
this poise and freedom in the spirit that will enable him to take dl life into himsdf while il
remaining the spiritud saf and to embrace even the world of the Ignorance without himself
entering into the Ignorance.

The gnostic being has the will of action but o the knowledge of what is to be willed and the
power to effectuate its knowledge; it will not be led from ignorance to do what is not to be done.
Moreover, its action is not the seeking for afruit or result; itsjoy isin being and doing, in pure
date of spirit, in pure act of spirit, in the pure bliss of the spirit . . . The gnostic being's
knowledge sef-redized in action will be, not an idegtive knowledge, but the Redl-1dea of the
supermind, the insrumentation of an essentid light of Consciousness; it will be the sdlf-light of

al the redity of being and becoming pouring itsalf out continudly and filling every particular act
and activity with the pure and whole ddlight of its salf-existence. For an infinite consciousness
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with its knowledge by identity there isin each differentiation the joy and experience of the
Identicd, in each finite is et the Infinite.

The gnostic consciousness will proceed towards an integral knowledge.
And that will not bearevelation or addivery of light out of darkness,
but of light out of light.

Mind seeks for light, for knowledge, - for knowledge of the one truth basing dl, an essentid
truth of salf and things, but also of dl truth of diversity of that oneness, dl its detall,
circumstance, manifold way of action, form, law of movement and happening, various
manifestation and cregtion; for thinking mind the joy of exigence is discovery and the
penetration of the mystery of creation that comes with knowledge. This the gnostic change will
fulfil in an ample measure; but it will give it anew character. It will act not by the discovery of
the unknown, but by the bringing out of the known; al will be the finding ‘of the sdf by the sdf
inthe f'.

A replacement of intellectua seeking by supramentd identity and gnostic intuition of the

contents of the identity, an omnipresence of spirit with its light penetrating the whole process of
knowledge and dl its use, so that there is an integration between the knower, knowledge and the
thing known, between the operating consciousness, the instrumentation and the thing done, while
the angle sdf watches over the whole integrated movement and fulfilsitsdf intimatdy iniit,
meaking it aflawless unit of sdf-effectuation, will be the character of each gnostic movement of
knowledge and action of knowledge. Mind, observing and reasoning, labours to detach itsdf and
see objectively and truly what it has to know; it tiresto know it as not-sdf, independent other-
redity not affected by process of persond thinking or by any presence of sdif: the gnostic
consciousness will at once intimately and exactly know its object by a comprehending and
penetrating identification with it. It will overpass what it has to know, but it will indludeit in

itsdf; it will know the object as part of itsdf as it might know any part or movement of itsown
being, without any narrowing of itsdf by the identification or snaring of itsthought in it 0 asto
be bound or limited in knowledge. There will be the intimacy, accuracy, fullness of adirect
internd knowledge, but not that mideading by persond mind by which we congantly err,
because the consciousness will be that of a universal and not a restricted and ego-bound person.
It will proceed towards dl knowledge, not setting truth againgt truth to see which will stand and
aurvive, but completing truth by truth in the light of the one Truth of which al are the aspects. . .
There will be an unfolding, not as a ddivery of light out of darkness, but as adeivery of light

out of itsdf; for if an evolving supramental Consciousness holds back part of its contents of sdlf-
awareness behind in itsdlf, it does this not as astep or by an act of Ignorance, but as the
movement of a ddiberate bringing out of its timeless knowledge into a process of Time-
meanifestation.

Thejoy of an intimate self-revealing diver sity of the One,
the multitudinous union and happy interaction within the One,
will give a fully perfected senseto the gnostic life.

Asmind seeksfor light, for the discovery of knowledge and for mastery by knowledge, so life
seeks for the development of its own force and for mastery by force: its quest isfor growth,
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power, conquest, possession, satisfaction, creation, joy, love, beauty; itsjoy of exigenceisina
congtant self-expresson, development, diverse manifoldness of action, cregtion, enjoyment, an
abundant and strong intengity of itself and its power. The gnostic evolution will lift thet to its
highest and fullest expression, but it will not act for the power, satisfaction, enjoyment of the
mentd or vita ego, for its narrow possession of itsaf and its eager ambitious grasp on others and
onthings or for its greater sdlf-affirmation and magnified embodiment; for in that way no

spiritud fulness and perfection can come. The gnodtic lifewill exist and act for the Divinein

itsdlf and in the world, for the Divine in dl; the increesing possession of theindividud being and
the world by the Divine Presence, Light, Power, Love, Delight, Beauty will be the sense of lifeto
the gnogtic being. In the more and more perfect satisfaction of that growing manifestation will be
the individua's satisfaction: his power will be the ingrumentation of the power of Supernature

for bringing in and extending that greeter life and nature; whatever conquest and adventure will

be there, will be for that only and not for the reign of any individud or collective ego. Lovewill
be for him the contact, meeting, union of salf with sdf, of spirit with spirit, a unification of

being, a power and joy and intimacy and closeness of soul to soul, of the One to the One, ajoy of
identity and the consequences of a diverse identity. It isthisjoy of an intimate saif-reveding
diversity of the One, the multitudinous union of the One and a happy interaction in the identity,
that will be for him the full reveded sense of life. Creation aesthetic or dynamic, mentd creetion,
life creation, materia cregtion will have for him the same sense. It will be the crestion of
sgnificant forms of the Eternd Force, Light, Beauty, Redlity, - the beauty and truth of itsforms
and bodies, the beauty and truth of its powers and qualities, the beauty and truth of its spirit, its
formless beauty of sdf and essence.

As aconsequence of thetotal change and reversal of consciousness establishing a new relation of
spirit with mind and life and matter, and a new significance and perfection in the rdation, there
will be areversa, a perfecting new sgnificance aso of the relations between the spirit and the
bodly it inhabits.

Matter will reveal itself asan instrument of the manifestation of Spirit;
anew liberated and sovereign acceptance of material Nature will then be possible.

This new relation of the spirit and the body assumes - and makes possible - a free acceptance of
the whole of materid Nature in place of argection; the drawing back from her, the refusd of al
identification or acceptance, which is the first norma necessity of the spiritual consciousness for
its liberation, isno longer imperative. To cease to be identified with the body, to separate oneself
from the body consciousness, is a recognized and necessary step whether towards spiritua
liberation or towards spiritua perfection and mastery over Nature. But, this redemption once
effected, the descent of the spiritua light and force can invade and take up the body aso and
there can be anew liberated and sovereign acceptance of material Nature. That is possible,
indeed, only if thereis achanged communion of the Spirit with Matter, acontrol, areversa of
the present balance of interaction which dlows physica Nature to vell the Spirit and affirm her
own dominance. In the light of alarger knowledge Matter so can be seen to be the Brahman, a
sdf-energy put forth by the Brahman, aform and substance of Brahman; aware of the secret
consciousness within materia substance, secure in this larger knowledge, the gnogtic light and
power can uniteitsaf with Matter, so seen, and accept it as an insrument of a spiritua
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manifestaion. A certain reverence, even, for Matter and a sacramentd atitude in dl dedling with
itisposshle. ..

The gnostic being, using Matter but using it without materid or vita atachment or desire, will
fed that he isusing the Spirit in this form of itsdf with its consent and sanction for its own
purpose. There will bein him a certain respect for physica things, an awareness of the occult
consciousness in them, of its dumb will of utility and service, aworship of the Divine, the
Brahman in what he used, a care for a perfect and faultless use of his divine materid, for atrue
rhythm, ordered harmony, beauty in the life of Maiter, in the utilization of Maiter.

The body will become a faithful and capable instrument, perfectly responsive to the Spirit.

For the law of the body arises from the subconscient or inconscient: but in the gnostic being the
subconscient will have become conscious and subject to the supramental control, penetrated with
its light and action; the bas's of inconscience with its obscurity and ambiguity, its obstruction or
tardy responses will have been transformed into alower or supporting superconscience by the
supramenta emergence. Already even in the redlized higher-mind being and in the intuitive and
overmind being the body will have become sufficiently conscious to respond to the influence of
the I1dea and the Will-Force so that the action of mind on the physical parts, which is
rudimentary, chaotic and mostly involuntary in us, will have developed a considerable potency:
but in the supramenta being it is the consciousness with the Redl-1deaiin it which will govern
everything. Thisred-ideais a truth- perception which is sdf-effective; for it isthe ideaand will

of the spirit in direct action and originates a movement of the substance of being which must
inevitably effectuate itsalf in state and act of being. It isthis dynamic irresgtible spiritud redism
of the Truth-consciousness in the highest degree of itsdf that will have here grown conscient and
conscioudy competent in the evolved gnostic being: it will not act as now, veiled in an gpparent
inconscience and sdif-limited by law of mechanism, but as the sovereign Redlity in sdif-
effectuating action. It isthis that will rule the existence with an entire knowledge and power and
include in its rule the functioning and action of the body. The body will be turned by the power
of the spiritual consciousnessinto atrue and fit and perfectly responsive insrument of the Spirit.

Health, strength, duration, bodily happiness and ease, liberation from suffering,
areapart of the physical perfection which the gnostic evolution is called upon to realize.

Asaresult of this new reation between the Spirit and the body, the gnostic evolution will
effectuate the spiritudization, perfection and fulfilment of the physicd being; it will do for the
body as for the mind and life. Apart from the obscurity, frailties and limitations, which this
change will overcome, the body-consciousness is a patient servant and can be initslarge reserve
of possihilities a potent instrument of the individua life, and it asksfor little on its own account:
what it cravesfor is duration, hedth, strength, physical perfection, bodily happiness, liberation
from suffering, ease. These demands are not in themsd ves unacceptable, mean or illegitimate,

for they render into the terms of Matter the perfection of form and substance, the power and
delight which should be the naturd outflowing, the expressive manifestation of the Spirit. When
the gnostic Force can act in the body, these things can be established; for their opposites come
from a pressure of externa forces on the physical mind, on the nervous and materid life, on the
body-organism, from an ignorance that does not know how to meet these forces or is not able to
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meet them rightly or with power, and from some obscurity, pervading the stuff of the physicd
consciousness and digtorting its responses, that reacts to them in awrong way.

It is the incompl eteness and weakness of the Consciousness- Force manifested in the mentd, vitd
and physcd being, itsinability to receive or refuse & will, or, recelving, to assmilate or
harmonize the contacts of the universa Energy cast upon it, thet is the cause of pain and
suffering. In the materid realm Nature starts with an entire insengbility, and it is a notable fact
that either a comparative insenshility or a deficient senshility or, more often, a greater
endurance and hardness to suffering is found in the beginning of life, in the animd, in primitive

or less developed man; as the human being growsin evolution, he grows in sensibility and
suffers more keenly in mind and life and body. For the growth in consciousness is not
aufficiently supported by agrowth in force; the body becomes more subtle, more finely capable,
but less olidly efficient in its externd energy: man hasto cdl in hiswill, his mental power to
dynamize, correct and control his nervous being, force it to the strenuous tasks he demands from
hisinsruments, sted it againg suffering and disagter. In the spiritual ascent this power of the
consciousness and itswill over the instruments, the control of spirit and inner mind over the

outer mentdity and the nervous being and the body, increases immensdy; a tranquil and wide
equality of the spirit to dl shocks and contacts comes in and becomes the habitud poise, and this
can pass from the mind to the vitd parts and establish there too an immense and enduring
largeness of strength and peace; even in the body this state may form itsdf and meet inwardly
the shocks of grief and pain and dl kinds of suffering. Even, a power of willed physicd
insenghility can intervene or a power of mental separation from al shock and injury can be
acquired which shows that the ordinary reactions and the debile submission of the bodily sdlf to
the norma habits of response of materia Nature are not obligatory or undterable. Still more
ggnificant is the power that comes on the leve of spiritud mind or overmind to change the
vibraions of pain into vibrations of Ananda: even if this were to go only up to a certain point, it
indicates the possihility of an entire reversal of the ordinary rule of the reacting consciousness; it
can be associated too with a power of salf-protection that turns away the shocks that are more
difficult to transmute or to endure. The gnostic evolution at a certain stage must bring about a
completeness of thisreversa and of this power of sdf-protection which will fulfil the daim of

the body for immunity and serenity of its being and for ddliverance from suffering and build in it
apower for the total delight of existence. A spiritual Ananda can flow into the body and inundeate
cdl and tissue; aluminous materidization of this higher Ananda could of itsdlf bring about a

tota transformation of the deficient or adverse sensihilities of physica Nature.

A vast calm and a deep delight of the gnostic existence rise together in a growing intensity
and culminatein an eternal ecstasy. In the universal phenomenon isrevealed the eternal
Bliss, Ananda.

An aspiration, a demand for the supreme and tota delight of existenceisthere secretly in the
whole make of our being, but it is diguised by the separation of our parts of nature and thelr
differing urge and obscured by their inability to concelve or seize anything more than a
superficid pleasure. In the body consciousness this demand takes shape as aneed of bodily
happiness, in our life parts as a yearning for life happiness, a keen vibrant response to joy and
rapture of many kinds and to dl surprise of satifaction; in the mind it shgpesinto a ready
reception of al forms of menta ddight; on ahigher leve it becomes apparent in the spitiud
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mind's cdl for peace and divine ecstasy. This trend is founded in the truth of the being; for
Anandais the very essence of the Brahman, it is the supreme nature of the omnipresent Redlity.
The supermind itsdlf in the descending degrees of the manifestation emerges from the Ananda
and in the evolutionary ascent merges into the Ananda. It is not, indeed, merged in the sense of
being extinguished or abolished but is there inherent in it, inditinguishable from the sdf of
awareness and the sdlf- effectuating force of the Bliss of Being. In the involutionary descent asin
the evolutionary return supermind is supported by the origind Delight of Existence and carries
that initin dl itsactivities as thier sustaining essence; for Consciousness, we may say, isits
parent power in the Spirit, but Anandais the spiritud matrix from which it manifests and the
maintaining source into which it carries back the soul initsreturn to the status of the Spirit. A
supramental manifestation in its ascent would have as a next sequence and culmination of sdlf-
result amanifestation of the Bliss of the Brahman: the evolution of the being of gnosis would be
followed by an evolution of the being of bliss, an embodiment of gnogtic existence would have
as its consequence an embodiment of the bestific existence.

In the liberation of the soul from the Ignorance the first foudation is peace, calm, the sllence and
quietude of the Eterna and Infinite; but a consummate power and grester formation of the
Spiritual ascension takes up this peace of liberation into the bliss of a perfect experience and
redization of the eternd begtitude, the bliss of the Eternd and Infinite. . .

Peace and ecstasy cease to be different and become one. The supermind, reconciling and fusing
al differences aswdl as adl contradictions, brings out this unity; awide cam and a deep ddight
of dl-existence are among itsfirst steps of self-redization, but this calm and this ddight rise
together, as one State, into an increasing intengity and culminate in the eternd ecdtasy, the bliss
that isthe Infinite. In the gnostic consciousness at any stage there would be dways in some
degree this fundamenta and spiritua conscious ddight of existence in the whole depth of the
being; but adso dl the movements of Nature would be pervaded by it, and dl the actions and
reactions of the life and the body: none could escape the law of the Ananda. Even before the
gnostic change there can be a beginning of this fundamenta ecstasy of being trandated into a
cam of intense ddlight of spirituad perception and vison and knowledge, in the heart into awide
or deep or passionate ddight of universa union and love and sympathy and the joy of beings and
the joy of things. In the will and vital partsit isfdt asthe energy of ddight of adivine life- power
in action or a bestitude of the senses perceiving and meeting the One everywhere, percelving as
their normad aesthesis of things a universal beauty and a secret harmony of creation of which our
mind can catch only imperfect glimpses or arare supernorma sense. In the bodly it reveds itsdlf
as an ecdasy pouring into it from the heights of the spirit and the peace and bliss of a pure and
spiritudized physica existence. A universal beauty and glory of being begins to manifest; dl
objects reved hidden lines, vibrations, powers, harmonic significances conceded from the
norma mind and the physica sense. In the universal phenomenon isreveded the eternd
Ananda

Two questions remain to be examind, which are important for the human conception of life.

(1) What isthe place of personality in the gnostic being?
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Ordinarily, in the common notion, the separative ego is our self and, if ego hasto disgppear in a
transcendentd or universal Consciousness, persond life and action must cease; for, the
individua disappearing, there can only be an impersond consciousness, a cosmic Hf: but if the
individud is dtogether extinguished, no further question of persondity or respongbility or
ethica perfection can arise. According to another line of ideas the spiritua person remains, but
liberated, purified, perfected in naturein a celestial existence. But here we are ill on earth, and
yet it is supposed that the ego persondity is extinguished and replaced by a universdized
gpiritud individua who is a centre and power of the transcendent Being. It might be deduced
thet this gnostic or supramentd individud is a sdf without persondity, an impersona Purusha
There could be many gnogtic individuas but there would be no persondity, al would be the
samein being and nature.

In the gnostic consciousness per sonality and imper sonality are not opposing principles,
they are insepar able aspects of one and the samereality.

Thisredity is not the ego but the being, who isimpersona and universd in his Suff of nature,

but forms out of it an expressve persondity which is hisform of sdf in the changes of Nature . .

. The Divine, the Eternd, expresses himsdlf as existence, consciousness, bliss, wisdom,
knowledge, love, beauty, and we can think of him as these impersona and universal powers of
himsdf, regard them as the nature of the Divine and Eternd; we can say that God is Love, God is
Wisdom, God is Truth or Righteousness: but he is not himsdlf an impersona state or abstract of
dates of qudlities, he is the Being, at once absolute, universd and individud. If we look at it

from this bagis, thereis, very dearly, no opposition, no incompatibility, no impossibility of aco-
existence or one-existence of the Impesona and the Person; they are each other, livein one
another, melt into each other, and yet in away can gppear asif different ends, Sdes, obverse and
reverse of the same Redlity. The gnostic being is of the nature of the Divine and therefore repeats
in himsdf this naturd mystery of exisence.

What will be the nature of the gnostic person?

The ordinary restricted persondity can be grasped by a description of the characters ssamped on
itslife and thought and action, its very definite surface building and expresson of sdif . . . But
such a description would be pitifully inadequate to express the Person when its Power of Sdf
within manifests more amply and puts forward its hidden daemonic force in the surface
composition and the life. We fed oursalvesin presence of alight of consciousness, a potency, a
sea of energy, can distinguish and describe its free waves of action and qudity, but not fix itself;
and yet there is an impression of persondity, the presence of a powerful being, a strong, high or
beautiful recognizable Someone, a Person, not alimited cresture of Nature but a Sdf or Soul, a
Purusha. The gnostic Individua would be such an inner Person unveiled, occupying both the
depths--no longer sdf-hidden - and the surface in a unified sdf-awareness; he would not be a
surface persondity partly expressive of alarger secret being, he would be not the wave but the
ocean: he would be the Purusha, the inner conscious Existence self-reveded, and would have no
need of a carved expressive mask or persona.

This, then, would be the nature of the gnogtic Person, an infinite and universal being revedling -
or, to our menta ignorance, suggesting - its eterna sdf through the sgnificant form and
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expressve power of anindividua and tempora self-manifestation. But the individua nature-
manifestation, whether strong and distinct in outline or multitudinous and protean but il
harmonic, would be there as an index of the being, not as the whole being: that would be felt
behind, recongizable but indefinable, infinite. The consciousness dso of the gnosgtic Person
would be an infinite consciousness throwing up forms of salf-expression, but aware aways of its
unbound infinity and universaity and conveying the power and sense of itsinfinity and
universdity even in the finiteness of the expression, - by which, moroever, it would not be bound
in the next movement of farther saif-revelation. But thiswould gtill not be an unregulated un-
recognizable flux but a process of sdlf-revelation But thiswould still ont be an unregulated un-
recognizable flux but a process of self-revelation making visible the inherent truth of its powers
of exigtence according to the harmonic law naturd to al manifestation of the Infinite.

(2) If thereisagnostic personality and if it isin some way responsiblefor itsacts,
what isthe place of the ethical element in the gnostic nature,
what isits perfection and its fulfilment?

The law, the standard has to be imposed on us now because there isin our natura being an
opposite force of separateness, a possibility of antagonism, aforce of discord, ill-will, srife. All
ethicsis a condruction of good in a Nature which has been smitten with evil by the powers of
darkness born of the Ignorance, even asit is expressed in the ancient legend of the Vedanta. But
where dl is sdf-determined by truth of consciousness and truth of being, there can be no
gtandard, no struggle to observe it, no virtue or merit, no Sin or demerit of the nature. The power
of love, of truth, of right will be there, not as alaw mentaly congtructed but asthe very
substance and congitution of the nature and, by the integration of the being, necessarily dso the
very suff and congdtituting nature of the action. To grow into this nature of our true being, a
nature of spiritud truth and oneness, isthe liberation attained by an evolution of the spiritua
being: the gnodtic evolution gives us the complete dynamism of that return to ourselves. Once
that is done, the ned of standards of virtue, dharmas, disgppears, there isthe law and self-order of
the liberty of the spirit, there can be no imposed or constructed law of conduct, dharma. All
becomes a self-flow of spiritud-nature, swadharma of swabhava.

Thegnostic life will reconcile freedom and order.
Therewill be an entire accord between the free expression of the individual
and his obedience to theinherent law of the supreme and universal Truth of things.

A separate self-existent being could be at odds with other separate beings, at variance with the
universal All in which they co-exig, in agtate of contradiction with any supreme Truth that was
willing its SHf-expression in the universe; thisis what happens to the individud in the Ignorance,
because he takes his stand on the consciousness of a separate individudity. There can bea
smilar conflict, discord, disparity between the truths, the energies, qudities, powers, modes of
being that act as separate forces in the individud and in the universe. A world full of conflict, a
conflict in oursalves, a conflict of the individua with the world around him are norma and
inevitable features of the separative consciousness of the Ignorance and our ill-harmonized
existence. But this cannot happen in the gnostic consciousness because there each finds his
complete sdf and dl find their own truth and the harmony of ther different motionsin that
which exceeds them and of which they are the expression. In the gnodtic life, therefore, thereis
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an entire accord between the free self-expression of the being and his automatic obedience to the
inherent law of the supreme and universal Truth of things. These are to him interconnected sides
of the one Truth; it is his own supreme truth of being which works itsdf out in the whole united
truth of himsdf and thingsin one supernature.

Thetwo principles of freedom and order, which in mind and life are congtantly representing
themsdlves as contraries or incompatibles, though they have no need to be that if freedomis
guarded by knowledge and order based upon truth of being, are in the supermind consciousness
native of each other and even fundamentally one. Thisis so because both are inseparable aspects
of the inner spiritud truth and therefore their determinations are one; they are inherent in eech
other, for they arise from an identity and therefore in actoin coincide in anaturd identity. The
gnostic being does not in any way or degree fed hisliberty infringed by the imperative order of
his thought or actions, because that order is intrindgc and spontaneous; he feds both hisliberty
and the order of hisliberty to be one truth of his being. Hisliberty of knowledge is not afreedom
to follow falsehood or error, for he does not need like the mind to pass through the possibility of
error in order to know, - on the contrary, any such deviation would be a departure from his
plenitude of the gnogtic sHif, it would be adiminution of his self-truth and dien and injurious to
his being; for his freedom isafreedom of light, not of darkness. His liberty of actionisnot a
licence to act upon wrong will or the impulsions of the Ignorance, for that too would be dien to
his being, aredriction and diminution of it, not aliberation. A drive for fulfilment of falsehood

or wrong will would be fdt by him, not as a movement towards freedom, but as a violence done
to the liberty of the spirit, an invasion and imposition, an inroad upon his supernature, a tyranny
of some dien Nature.

A smilar inevitability of the union of freedom and order would be the law of the collective life;

it would be afreedom of the diverse play of the Infinite in divine souls, an order of the conscious
unity of soulswhich isthe law of the supramenta Infinite. Our menta rendering of oneness
brought about by the mental reason drives towards a thorough-going sandardizatoin as its one
effective means, - only minor shades of differentiation would be allowed to operate: but the
greater richness of diversty in the saf-expression of oneness would be the law of the gnostic
life. In the gnostic consciousness difference would not lead to discord but to a spontaneous
natural adaptation, a sense of complementary plenitude, a rich many-sided execution of the thing
to be collectively known, done, worked out in life.

All mental standardswould disappear because their necessity would cease;
the authentic law of identity with the Divine Self would have replaced them.

On thisfact that the Divine Knowledge and Force, the supreme Supernature, would act through
the gnodtic being with hisfull participation, is founded the freedom of the gnosgtic being; it isthis
unity that gives him hisliberty. The freedom from law, induding the mora law, so frequently
affirmed of the spiritud being, isfounded on this unity of itswill with the will of the Eternd. Alll
the menta standards would disappear because dl necessity for them would cease; the higher
authentic law of identity with the Divine Sdf and identity with al beings would have replaced
them. There would be no question of sdfishness or dtruism, of onesdf and others, snce dl are
seen and felt as the one self and only what the supreme Truth and Good decided would be done.
There would be in the action a pervasve feding of a sef-exigent universal love, sympethy,
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oneness, but the feding would penetrate, colour and move in the act, not solely dominate or
determineit: it would not stand for itself in opposition to the larger truth of things or dictate a
persondly impelled departure from the divinely willed true movement. This opposition and
departure can happen in the Ignorance where love or any other strong principle of the nature can
be divorced from wisdom even asit can be divorced from power; but in the supermind gnosis dl
powers are intimate to each other and act as one. In the gnostic person the Truth- Knowledge
would lead and determine and al the other forces of the being concur in the action: there would
be no place for disharmony or conflict between the powers of the nature.

9. TheDivineLifeUpon Earth

To bewhally and integrally conscious of oneself and of all thetruth of on€'s being

iswhat isimplied by the perfect emergence of the indivudal conscoiusness,

and it isthat towar ds which evolution tends.

All being isone, and to be fully conscious meansto be integrated with the consciousness of
all,

with the universal self and force and action.

For the essence of consciousnessiis the power to be aware of itself and its objects, and in itstrue
nature this power must be direct, self-fulfilled and complete if it isin usindirect, incomplete,
unfulfilled in its workings, dependent on congtructed instruments, it is because consciousness
hereis emerging from an origina veiling Inconscience and is yet burdened and enveloped with
the first Nescience proper to the Inconscient; but it must have the power to emerge completely,
its destiny must be to evolve into its own perfection which isits true nature. Its true natureisto
be wholly aware of its objects, and of these objects the first is sdif, the being which is evolving

its consciousness here, and the rest is what we see as not-dif, - but if exigenceisindivisble, that
too mugt in redlity be sdf: the destiny of evolving consciousness must be, then, to become

perfect in its awvareness, entirdy aware of sdlf and al-aware. This perfect and natura condition
of consciousness is to us a superconscience, a sate which is beyond us and in which our mind, if
suddenly transferred to it, could not at first function; but it is towards that superconscience that
our conscious being must be evolving. But this evolution of our consciousnessto a
superconscience or asupreme of itsdlf is possible only if the Inconscience which is our basis here
isredly itsdf an involved Superconscience; for what is to be in the becoming of the Redlity in us
must be aready there involved or secret inits beginning. Such an involved Being or Power we
can well concelve the Inconscient to be when we closdly regard this materid crestion of an
unconscious Energy and seeit laboring out with curious construction and infinite device the

work of avast involved Intelligence and seg, too, that we ourselves are something of that
Intelligence evolving out of itsinvolution, an emerging consciousness whose emergence cannot
stop short on the way until the Involved has evolved and revedled itsdlf as a supremetotaly self-
aware and dl-aware Intdligence. It isthis to which we have given the name of Supermind or
Gnogis. For that evidently must be the consciousness of the Redlity, the Being, the Spirit that is
secret in us and dowly manifesting here; of that Being we are the becomings and must grow into
its nature.

To beand to befully isNaturédsam in us; but to be fully isto be wholly conscious of onée's
being: unconsciousness, haf consciousness or deficient consciousness is a state of being not in
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possession of itsdf; it isexisence, but not fullness of being. To be aware wholly and integraly
of onesdf and of al the truth of onée's being is the necessary condition of true possesson of
exigence. This sdf-awarenessiswhat is meant by spiritua knowledge: the essence of spiritua
knowledge is an intringc sdf-exigtent consciousness; dl its action of knowledge, indeed aAl its
action of any kind, must be that consciousness formulating itsdlf. All other knowledgeis
consciousness oblivious of itself and griving to return to its own awareness of itself and its
contents; it is salf-ignorance labouring to transform itsdf back into self-knowledge.

To become completein being,
in consciousness of being, in force of being, in ddight of being
and to livein thisintegrated completenessisthe divineliving.

All being isone and to befully isto be dl that is. To bein the being of dl and to include dl in
one's being, to be conscious of the consciousness of dl, to be integrated in force with the
universd force, to carry dl action and experience in onesdf and fed it as one's own action and
experience, to fed al selves as one's own sdf, to fed dl ddight of being as one's own ddlight of
being is a necessary condition of the integra divine living.

The plenitude of this consciousness can only be attained by realizing the identity
of theindividual self with the transcendent Self, the supreme Reality.

But thus to be universaly in the fullness and freedom of oné's universdity, one must be also
transcendentaly. The spiritud fullness of the being is eternity; if one has not the consciousness

of timeless eternd being, if one is dependent on body or embodied mind or embodied life, or
dependent on thisworld or that world or on this condition of being or that condition of being,
that is not the redity of sdlf, not the fullness of our spiritua existence. To live only as a sdf of
body or be only by the body is to be an ephemera creature, subject to death and desire and pain

and suffering and decay and decadence. To transcend, to exceed consciousness of body, not to be

held in the body or by the body, to hold the body only as an instrument, aminor outward
formation of sdif, isafirgt condition of divine living. Not to be amind subject to ignorance and
restriction of consciousness, to transcend mind and handle it as an instrument, to control it asa
surface formation of sdlf, isasecond condition. To be by the salf and spirit, not to depend upon
life, not to be identified with it, to transcend it and control and use it as an expression and
ingrumentetion of the sdif, isathird condition.

[The individua] must enter into the surpeme divine Redlity, fed hisonenesswith it, liveiniit, be
its saif-creation: dl hismind, life, physicaity must be converted into terms of its Supernature; all
his thought, feelings, actions must be determined by it and be it, its self-formation. All this can
become complete in him only when he has evolved out of the Ignorance into the Knowledge and
through the Knowledge into the supreme Consciousness and its dynamis and supreme ddlight of
exigence; but some essentidity of these things and thair sufficient instrumentation can come

with the first spiritua change and culminate in the life of the gnostic supernature.

This redlization demands a turning of the consciousness inward. The ordinary human
consciousness is turned outward and sees the surface of things only. It recoils from entering the
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inner depths which gppear dark and where it is afraid of losing itsdf. Yet the entry into this
obscurity, thisvoid, this sllence is only the passage to a greater existence.

These things are impossible without an inward living; they cannot be reached by remaining in an
externa consciousness turned alway's outwards, active only or mainly on and from the surface.
Theindividua being hasto find himsdf, his true existence; he can only do this by going inward,
by living within and from within . . . Thismovement of going inward and living inward isa
difficult task to lay upon the norma consciousness of the human being; yet thereis no other way
of sdf-finding. The materidigtic thinker, erecting an opposition between the extrovert and the
introvert, holds up the extrovert attitude for acceptance as the only safety: to go inward isto enter
into darkness or emptiness or to lose the balance of the consciousness and become morbid; it is
from outside that such inner life as one can congtruct is crested, and its health is assured only by
adrrict reliance on its wholesome and nourishing outer sources, - the balance of the personal
mind and life can only be secured by afirm support on externd redlity, for the materid world is
the sole fundamentd redlity. This may be true for the physical man, the born extrovert, who fedls
himself to be a creature of outward Nature; made by her and dependent on her, he would lose
himsdf if he went inward: for him thereis no inner being, no inner living. But the introvert of

this distinction also has not the inner life; he is not a seer of the true inner self and of inner

things, but the small mental man who looks superficidly indde himsdlf and seesthere not his
spiritud sdf but hislife-ego, his mind-ego and becomes unhed thily preoccupied with the
movements of thislittle pitiful dwarf creature. The idea or experience of an inner darkness when
looking inwards isthe fird reaction of a mentdity which has lived dways on the surface and has
no redlized inner existence; it has only a constructed interna experience which depends on the
outside world for the materias of its being. But to those into whose composition there has
entered the power of amore inner living, the movement of going within and living within brings
not a darkness or dull emptiness but an enlargement, a rush of new experience, agreater vison, a
larger capacity, an extended life infinitely more red and various than the firgt pettiness of the life
congtructed for itsdf by our normd physica humanity, ajoy of being whichislarger and richer
than any delight in existence that the outer vital man or the surface mental man can gain by ther
dynamic vitd force and activity or subtlety and expanson of the mentd existence. A slence, an
entry into awide or even immense or infinite emptinessis part of the inner spiritud experience;

of this Slence and void the physical mind has a certain fear, the smdl superficidly active

thinking or vital mind a shrinking from it or didike, - for it confuses the slence with mental and
vital incgpacity and the void with cessation or non-existence: but this silence is the silence of the
spirit which is the condition of a greater knowledge, power and bliss, and this emptinessisthe
emptying of the cup of our natura being, aliberation of it from its turbid contents so that it may
be filled with the wine of God; it is the passage not into non-existence but to a greater existence.
Even when the being turns towards cessation, it is a cessation not in non-existence but into some
vadt ineffable of spiritud being or the plunge into the incommunicable superconscience of the
Absolute,

Indeed, thisinwar d-turning movement isnot an imprisonment in the personal sdf;
it isthefirst step towardsatrue universality.

In fact, thisinward turning and movement is not an imprisonment in persond <df, it isthefirg
sep towards a true universdity; it brings to us the truth of our externa as well asthe truth of our
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interna exigtence. For thisinner living can extend itsdf and embrace the universd life, it can
contact, penetrate, englobe the life of al with amuch greater redity and dynamic force thanisin
our surface consciousness at al possible. Our outmost universdization on the surface is a poor
and limping endeavour, - it isacongruction, a make-bdieve and not the red thing: for in our
surface consciousness we are bound to separation of consciousness from others and wear the
fetters of the ego. There our very selflessness becomes more often than not a subtle form of
sfishness or turnsinto alarger affirmation of our ego; content with our pose of atruism, we do
not seethat it isavall for the impodtion of our individua sdf, our ideas, our menta and vitd
persondlity, our need of ego-enlargement upon the others whom we take up into our expanded
orbit. So far aswe redly succeed in living for others, it is done by an inner piritua force of love
and sympathy; but the power and fidd of effectudity of thisforcein us are amdl, the psychic
movement that promptsit isincomplete, its action often ignorant because there is contact of
mind and heart but our being does not embrace the being of others as oursaves. An externd
unity with others must dway's be an outward joining and association of externd liveswith a
minor inner result; the mind and heart attach their movements to this common life and the beings
whom we meet there; but the common externd life remains the foundetion, - the inward
congructed unity, or so much of it as can persst in spite of mutua ignorance and discordant
egoisms, conflict of minds, conflict of hearts, conflict of vital temperaments, conflict of interests,
isapartiad and insecure superstructure. The spiritua consciousness, the spiritud life reversesthis
principle of building; it basesits action in the collective life upon an inner experience and
incluson of othersin our own being, an inner sense and redlity of oneness. The spiritud
individua acts out of that sense of oneness which gives him immediate and direct perception of
the demand of saf on other sdif, the need of the life, the good, the work of love and sympathy
that can truly be done. A redization of spiritud unity, a dynamization of the intimate
consciousness of one-being, of one sAf in dl beings, can done found and govern by its truth the
action of the divine life.

Thelaw of the divine lifeisuniversality in action,
organized by an all-seeing Will,
with the sense of the true oneness of all.

In the gnogtic or divine being, in the gnodtic life, there will be aclose and complete
consciousness of their mind, life, physical being which are felt asif they were ones own. The
gnogtic being will act, not out of a surface sentiment of love and sympeathy or any smilar feding,
but out of this close mutud consciousness, this intimate oneness. All his action in the world will
be enlightened by atruth of vision of what has to be done, a sense of the will of the Divine
Redity in him which is dso the Divine Redity in others and it will be done for the Divinein
others and the Divine in dl, for the effectuation of the truth of purpose of the All as seeninthe
light of the highest Consciousness and in the way and by the steps through which it must be
effectuated in the power of the Supernature. The gnostic being finds himsdlf not only in hisown
fulfilment, which is the fulfilment of the Divine Being and Will in him, but in the fulfilment of
others; hisuniversd individudity effectuatesitsdf in the movement of the All in dl beings
towards its grester becoming. He sees a divine working everywhere; what goes out from him into
the sum of that divine working, from the inner Light, Will, Force that worksin him, is his action.
Thereis no separative ego in him to initiate anything; it is the Transcendent and Universd that
moves out through his universalized individuaity into the action of the universe. As he does not
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live for a separate ego, S0 too he does not live for the purpose of any collective ego; he livesin
and for the Divine in himsdf, in and for the Divine in the collectivity, in and for the Divinein all
beings. This universaity in action, organized by the al-seeing Will in the sense of theredlized
oneness of dl, isthelaw of hisdivineliving.

Itis, then, this spiritud fulfilment of the urge to individua perfection and an inner completeness
of being that we mean first when we spegk of adivinelife. It isthe first essentia condition of a
perfected life on earth and we are therefore right in making the utmost possible individud
perfection our first supreme business. The perfection of the spiritua and pragmatic relation of
the individua with dl around him is our second preoccupation; the solution of this second
desderatum liesin a complete universdity and oneness with dl life upon earth which is the other
concomitant result of an evolution into the gnostic consciousness and nature. But there il
remains the third desideratum, anew world, a change in the totd life of humanity or, a the leest,
anew perfected collective life in the earth-nature. This cdls for the appearance not only of
isolated evolved individuds acting in the unevolved mass, but of many gnogtic individuds
forming anew kind of beings and anew common life superior to the present indvidua and
common existence.

A spiritua or gnostic being would fed his harmony with the whole gnodtic life around him,
whatever his position in the whole. According to his place in it he would know how to lead or to
rule, but dso how to subordinate himsdlf; both would be to him an equd delight: for the spirit's
freedom, because it is eternal, self-existent and indienable, can be felt as much in sarvice and
willing subordination and adjustment with other sdves asin power and rule. An inner spiritud
freedom can accept its place in the truth of an inner spiritud hierarchy aswell asin the truth, not
incompdtible with it, of afundamentd spiritud equdlity. It isthis sdlf-arrangement of Truth, a
natura order of the spirit, that would exist in acommon life of different degrees and stages of the
evolving gnodtic being. Unity is the bad's of the gnostic consciousness, mutudity the natura

result of its direct awareness of onenessin diversity, harmony the inevitable power of the
working of itsforce. Unity, mutudity and harmony must therefore be the inescapable law of a
common or collective gnodtic life. What forms it might take would depend upon the will of
evolutionary manifestation of the Supernature, but this would be its genera character and
principle.

New powers of consciousness and new faculties will develop in the gnostic being
who will usethem in a natural, normal and spontaneous way
both for knowledge and for action.

An evolution of innate and latent but as yet unevolved powers of consciousnessis not considered
admissable by the modern mind, because these exceed our present formulation of Nature and, to
our ignorant preconceptions founded on a limited experience, they seem to belong to the
supernaturd, to the miraculous and occult; for they surpass the known action of materid Energy
which is now ordinarily accepted as the sole cause and mode of things and the sole
ingrumentation of the World-Force. A human working of marvels, by the conscious being
discovering and developing an insrumentation of materia forces overpassng anything that
Nature or man has yet organized is not admitted as possible. But there would be nothing
supernatura or miraculous in such an evolution, except in so far as it would be a supernature or
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superior nature to ours just as human nature is a supernature or superior nature to that of anima
or plant or materid objects. Our mind and its powers, our use of reason, our menta intuition and
ingght, speech, posshilities of philosophica, scientific, aesthetic discovery of the truths and
potencies of being and a control of its forces are an evolution that has taken place: yet it would
seem impossible if we took our stand on the limited animal consciousness and its capacities; for
thereis nothing there to warrant so prodigious a progression. But gtill there are vague initid
manifestations, rudimentary dements or arrested possibilitiesin the anima to which our reason
and intelligence with their extraordinary developments stand as an unimaginable journey from a
poor and unpromising point of departure. The rudiments of spiritud powers belonging to the
gnostic supernature are milarly there even in our ordinary compaosition, but only occasiondly
and parsdly active. It isnot irrationd to suppose that at this much higher stage of the evolution a
gmilar but grester progresson starting from these rudimentary beginnings might lead to another
immense development and departure,

In mystic experience, - when there is an opening of the inner centres, or in other ways,
spontaneoudy or by will or endeavour or in the very course of the spiritua growth, - new powers
of consciousness ahve been known to develop; they present themsdves asif an automatic
consequence of some inner opening or in answer to acdl in the being, so much so that it has
been found necessary to recommend to the seeker not to hunt after these powers, not to accept or
use them. Thisrgection islogica for those who seek to withdraw from life; for dl acceptance of
greater power would bind to life or be aburden on the bare and pure urge towards liberation. An
indifferenceto dl other ams and issues is natura for the God-lover who seeks God for His own
sake and not for power or any other inferior atraction; the pursuit of these aluring but often
dangerous forces would be a deviation from his purpose. A smilar rgjection is a necessary self-
restraint and a spiritua discipline for the immature seeker, Snce such powers may be a greet,
even adeadly peril; for their supernomality may eedily feed in him an anormal exaggeration of
the ego. Power in itsdf may be dreaded as a temptation by the aspirant to perfection, because
power can abase aswdll as devate; nothing is more ligble to misuse. But when new capacities
come as an inevitable result of the growth into a greater consciousness and a greeter life and that
growth is part of the very aim of the spiritua being within us, this bar does not operate; for a
growth of the being into supernature and its life in supernature cannot take place or cannot be
complete without bringing with it a greater power of consciousness and a greater power of life
and the spontaneous development of an ingrumentation of knowledge and force normd to that
supernature. There is nothing in this future evolution of the being which could be regarded as
irrationd or incredible; there is nothing in it abnormal or miraculous: it would be the necessary
course of the evolution of consciousness and its forces in the passage from the mentad to the
gnodtic or supramental formulation of our existence. This action of the forces of superneture
would be anaturd, norma and spontaneoudy smple working of the new higher or greater
consciousness into which the being entersin the course of his salf-evolution; the gnostic being
accepting the gnogtic life would develop and use the powers of this greater consciousness, even
as man develops and uses the powers of his mental nature.

Thelife of gnostic beings might fitly be characterized as a superhuman or divinelife.
But it must not be confused with past and present ideas of supermanhood.
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A gnostic Supernature transcends al the values of our norma ignorant Nature; our standards and
vaues are created by ignorance and therefore cannot determine the life of Supernature. At the
same time our present nature is a derivation from Supernature and is not a pure ignorance but a
haf-knowledge; it is therefore reasonable to suppose that whatever spiritud truth thereisin or
behind its standards and vaues will regppear in the higher life, not as andards, but as e ements
transformed, uplifted out of the ignorance and raised into the true harmony of a more luminous
exigence. Asthe universalized spiritud individua sheds the limited persondity, the ego, as he
rises beyond mind to a completer knowledge in Supernature, the conflicting ideals of the mind
must fal away from him, but what is true behind them will remain in the life of Supernature. The
gnogtic consciousnessis a consciousness in which al contradictions are cancelled or fused into
each other which al contradictions are cancelled or fused into each other in ahigher light of
seaing and being, in a unified saf-knowledge and world-knowledge. The gnogtic being will not
accept the mind's idedls and standards; he will not be moved to live for himsdlf, for his ego, or
for humanity or for others or for the community or for the State; for he will be aware of
something grester than these haf-truths, of the Divine Redity, and it isfor that he will live, for
itswill in himsdf and in dll, in aspirit of large universdlity, in the light of the will of the
Transcendence. For the same reason there can be no conflict between sdlf- affirmation and
dtruism in the gnodtic life, for the self of the gnodtic being is one with the sdif of dl,--no conflict
between the idedl of individualism and the collective idedl, for both are terms of a grester Redlity
and only in so far as ether expresses the Redlity or their fulfilment serves the will of the Redlity,
can they have avdue for his spirit. But a the same time what is true in the menta ideds and
dmly figured in them will be fulfilled in his exigence; for while his consciousness exceeds the
human vaues so that he cannot substitue mankind or the community or the State or others or
himsdf for God, the affirmation of the Divine in himsdf and a sense of the Divinein othersand
the sense of oneness with humanity, with al other beings, with al the world because of the
Divinein them and alead towards a grester and better affirmation of the growing Redity in them
will be part of hislife action. But what he shal do will be decided by the Truth of the
Knowledge and Will in him, atota an infinite Truth that is not bound by any single mentd law

or standard but acts with freedom in the whole redlity, with respect for each truth in its place and
with aclear knowledge of the forces a work and the intention in the manifesting Divine Nisus a
each step of cosmic evolution and in each event and circumstance.

The onerule of the gnodtic life would be the sdf-expresson of the Spirit, the will of the Divine
Being; that will, that saif-expression could manifest through extreme smplicity or through
extreme complexity and opulence or in their naturd balance, - for beauty and plenitude, a hidden
sweetness and laughter in things, a sunshine and gladness of life are a so powers and expressions
of the Spirit. In dl directions the Spirit within determining the law of the nature would determine
the frame of the life and its detall and circumstance. In dl there would be the same plastic
principle; arigid standardization, however necessary for the mind's arrangement of things, could
not be the law of the spiritud life. A greet diversity and liberty of self-expression based on an
underlying unity might well become manifest; but everywhere there would be harmony and truth
of order.

A life of gnogtic beings carrying the evolution to a higher supramenta status might fitly be

characterized as adivine life; for it would be alifein the Divine, alife of the beginnings of a
spiritud divine light and power and joy manifested in materid Nature. That might be described,
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since it surpasses the menta human leve, as alife of spiritua and supramenta supermanhood.

But this must not be confused with past and present ideas of supermanhood; for supermanhood
in the menta idea conssts of an overtopping of the norma human leve, not in kind but in

degree of the same kind, by an enlarged persondity, a magnified and exaggerated ego, an
increased power of mind, an increased power of vital force, arefined or dense and massive
exaggeration of the forces of the human Ignorance; it carries dso, commonly implied in it, the
idea of aforceful domination over humanity by a superman. That would mean a supermanhood

of the Nietzschean type; it might be a its worg the reign of the 'blonde beast' or the dark beast or
of any and every beadt, areturn to barbaric strength and ruthlessness and force: but thiswould be
no evolution, it would be areversion to an old strenuous barbarism.

But earth has had enough of thiskind in her past and its repetition can only prolong the old lines;
she can get no true profit for her future, no power of salf-exceeding, from the Titan, the Asura:
even agreat or supernorma power in it could only carry her on larger circles of her old orbit. But
what has to emerge is something much more difficult and much more smple it is a sef-redized
being, abuilding of the spiritud sdf, an intensty and urge of the soul and the ddliverance and
sovereignty of itslight and power and beauty, --not an egoistic supermanhood saizing on amentd
and vital domination over humanity, but the sovereignty of the Spirit over its own indruments,

its possession of itsdf and its possession of life in the power of the spirit, anew consciousnessin
which humeanity itsdf shdl find its own sdf-exceeding and sdf-fulfilment by the reveation of

the divinity that is griving for birth within it.

Thisis the sole true supermanhood and the one red possibility of astep forward in evolutionary
Nature.

It would be a misconception to think that alifein the full light of Knowledge
would loseits charm and become an inspid monotony.

The gnogtic manifestation of life would be more full and fruitful

and itsinterest morevivid than the creative interest offered to us by theworld of
I gnorance.

This new status would indeed be areversal of the present law of human consciousness and life,
for it would reverse the whole principle of the life of the Ignorance. It isfor the taste of the
Ignorance, its suprise and adventure, one might say, that the soul has descended into the
Inconscience and assumed the diguise of Matter, for the adventure and the joy of crestion and
discovery, an adventure of the spirit, an adventure of the mind and life and the hazardous
aurprises of their working in Matter, for the disovery and conquest of the new and the unknown;
al this condtitutes the enterprise of life and dl this; it might seem, would cease with the cessation
of the Ignorance. Man's lifeis made up of the light and the darkness, the gains and losses, the
difficulties and dangers, the pleasures and pains of the Ignorance, a play of colours moving on a
soil of the generd neutrdity of Matter which has asits basis the nescience and insengbility of

the Inconscient. To the normd life-being an existence without the reactions of success and
frugtration, vital joy and grief, peril and passion, pleasure and pain, the vicissitudes and
uncertainties of fate and struggle and battle and endeavour, ajoy of novety and suprise and
creation projecting itself into the unknown, might seem to be void of variety and therefore void
of vitd savour. Any life surpassing these things tends to gppear to it as something featurdess and
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empty or cadt in the figure of an immutable sameness; the human mind's picture of heaven isthe
incessant repetition of an eternd monotone. But this is a misconception; for an entry into the
gnostic consciousness would be an entry into the Infinite. 1t would be a self-creation bringing out
the Infinite infinitely into form of being, and the interest of the Infinite is much greater and
multitudinous as well as more imperishably ddightful then the interest of the finite. The

evolution in the Knowledge would be amore beautiful and glorious manifestation with more
vidas ever unfolding themselves and more intensve in al ways than any evolution could bein
the Ignorance. The ddight of the Spirit is ever new, the forms of beauty it takes innumerable, its
godhead ever young and the taste of delight, rasa,29 of the Infinite eterna and inexhaudtible. The
gnogtic manifestation of life would be more full and fruitful and itsinterest more vivid than the
credtive interest of the Ignorance; it would be a greater and happier constant miracle.

If thereis an evolution in materid Nature and if it isan evolution of being with consciousness
and life asits two key-terms and powers, this fullness of being, fullness of consciousness,
fullness of life must be the god of development towards which we are tending and which will
manifest a an early or later stage of our destiny. The sdlf, the spirit, the redlity that is disclosing
itself out of the first inconscience of life and métter, would evolve its complete truth of being and
consciousnessin that life and matter. 1t would return to itsdlf--or, if itsend asan individud isto
return into its Absolute, it could make that return aso,--not through a frudtration of life but
through a spiritud completeness of itsdlf in life. Our evolution in the Ignorance with its
chequered joy and pain of sdlf-discovery and world-discovery, its hdf-fulfilments, its congtant
finding and missing, isonly our firgt gate. It must lead inevitably towards an evolution in the
Knowledge, a sdf-finding and sdf-unfolding of the Spirit, a sdf-reveation of the Divinity in
thingsin that true power of itself in Nature which isto us till a Supernature.

Editorial Notations

Sri Aurobindo was born on August 15, 1872, and was educated at a christian convent in
Darjeding until, a the age of seven, dong with histwo brothers, he was sent to England - a
period which to last for fourteen years - to obtain a"British Education”. The lagt five years of his
education were spent a St. Paul's College. The suppression of his Indian roots began to emerge
during his late teens, and dong with many of his countrymen in England, he vowed to work
towards the liberation of his native country and its independence. Aurobindo returned to Indiain
1893, and anew phase of hislife commenced.

In the remaining years of hislife (until 1950) Aurobindo was to unwavering pursue the path to
Oneness, which he called Integrd Y oga, yoga of the earth, and on hisjourney he recorded his
experiences and ingghts - atota of twenty-nine volumes.

The work which thisweb publication presentsis - asoutlined by its collator, P.B. Saint-Hillaire,
in the introductory chapter - an overview of three of the mgor literary works of Sri Aurobindo ...
The Life Divine, The Human Cycle and The Synthesis of Yoga".
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It is hoped that there will be many opportunities for the globa internet community to browse
these introductory writings which may preface an individud journey and search for the truly
vauable information at the commencement of the Age of Information - for it may well proveto
be an Inner Age....

May your feet find their way to Journey's End
And may the Age of Information Dawn Within.

PRF Brown

BCSL S {Freshwater}

Mountain Man Graphics, Australia
in the Southern Spring of 1996

Further Resources...

@ The Superman - Three articlesby Sri Aurobino, published in the Arya in 1915

@ TheIntegrd Yoga - The Integrd Yogaof Sii Aurobindo and the Mother.

@ The PC93 Archive (1) and Archive (2) - Writings of, and about, Sri Aurobindo including
Evening Tadkswith Sri Aurobindo, The Future Evolution of Man (the source of the text for this
publication) and The Revolt of the Earth, The Superman, My Burning Heart, Evolution 11 and On
the Way to Supermanhood.

@ Hinduism Today: Issue 93-09 - Provides afesature article entitled "Exploring Sri Aurobindo,
Seer of the Supermind” and provides a detailed account to the background and the life of S
Aurobindo (1872 - 1950)

@ The Endeavour Academy Provides a series of extracts from anumber of hisliterary works.

@Y oga Paths - An extensive overview of different Schools and Traditions hosted by the Spirit-
WWW gite, where it is stated ™Y oga comes from connecting to God, just as the word religion
meansin western context.”

"The supreme godhead residesin every being in its heart."
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