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All Glories to Cré Guru and Cré Gaurdiga

The Flow of Nectar

Amitera taralgié

Cré Crimad
Gour Govinda Swamé
Mahérgja

kifiéera madhura vaéé, amatera taraigiés,
tara praveca néhi ye ¢ravaée
kaéakaoi-chidra sania, janiha se ¢ravaéa,
tara janma haila akaraée
(Caitanya-caritamata.Madhya.2.31)

“Topics about Kafiéa are like a flow
of nectar. If such nectar does not enter
one’s ear, the ear is no better than the hole of a
damaged conchshell. Such an ear is created
for no purpose.”
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Introduction

jaya cré-caitanyacandrera bhakta candra-gaéa
sabdra prema-jyotsndya ujjvala tri-bhuvana

All glories to the moons who are devotees of the principal moon, Lord Caitanyacandra! Their
bright moonshine [the full light of love of Godhead] illuminates the entire universe.”

“The sun has the ability to shine powerfully, and the moons reflect the sunshine and therefore
look brilliant too. In Caitanya-caritamita Kafiéa is described to be like the sun. . . .. Only the devotees
of Lord Caitanya Mahéprabhu can dissipate the darkness of Kali-yuga the ignorance of the
population of this age. No one else can do so. We therefore wish that all the devotees of the Kifiiéa
consciousness movement may reflect the supreme sun [by the full light of love of Godhead] and
thus dissipate the darkness of the world.” (Cc. Adi 13.5 + purport)

His Divine Grace Cré Crimad A. C. Bhaktivedanta Swami Créla Prabhupéda is most obviously one
of the foremost amongst the moonlike devotees of the principal moon, Lord Caitanyacandra. By
broadcasting the shining brightness of Kifiéa’s effulgence, he dissipated the darkness prevailing in the
polluted hearts of the victims of this degraded age. It is astonishing that in less than twelve years he
spread Kafiéa consciousness throughout the world, and yet not so astonishing considering that even
one drop of the ocean of love that his heart contained, was enough to inundate the whole universe
with love of God.

In this book the author explains, that to take up the responsibility of saving the conditioned
souls from their imprisonment in this material world and to reinstate them in their eternal loving
relationship with the Lord, is certainly a function of the purest love for Kiiiéa that the devotee
possesses. Compassion for the suffering conditioned souls is the symptom of someone who has
developed such love. Further it describes purity as the pre-requisite qualification for converting
others to pure devotional service, or in other words, ‘Purity is the Force,” and that the means for
attaining such purity is the chanting of the holy name without offense.

These days, when all of us are preparing our offerings for Crila Prabhupéda’s centennial vyasa-
puja, it is important to analyze ourselves and become retrospective, to see how much we are able
to distribute love of God, that is Kafiéa, to everyone by 1996, which would certainly be the most
befitting offering at the lotus feet of such a dear most devotee of Cré Caitanya Mahaprabhu—a
gaura-priya-jana.



We hope that the reader will drink deep ‘The Flow of Nectar,” emanating from Kifiéa’s flute,
brought to us through the bona fide succession of the moonlike devotees of Lord Caitanyacandra.

- The Publishers

Cré Cré Kaiiéa-Balarama Mandir
Bhubanegwar

Cré Kafieéa Saradiya Rasayatra

19 October 1994, 1st Day of Kartika
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Creating a Revolution!

We should understand what is Créla Prabhupéda’s will and purpose. Prabhupéda has said, “There
are no brahmaéas in Kali-yuga kalau ¢tidra sambhavau, all are ¢udras. So, | am creating brdhmaéas.”

Then how will Prabhupéda be pleased unless we become bréhmaéas? His purpose is to create
brahmaéas. But who is a bréhmaéa?

The intelligent class of men, they are brahmaéas. They are the head portion of the society. The
society is like a body, but if there is no head then what is the use of the body? What is the value of
that body if there is no head— no brdhmaéas to guide us? Those who are buddhiméana— the
intelligent class of men, they are brdhmaéas. Brahma janatéti brahmaéau—they know the brahma
vastu, paraa brahma—the Supreme Brahmaéa. Prabhupéada’s purport (Bhag.9.9.29), says: “Simply
to be qualified is not enough; one must engage in a brahmaéa’s duties. The duty of a brahmaéa is to
know the paraa brahma, Kaiiéa (paraa brahma paraa dhama pavitraa paramaa bhavéan).”

This is a brahmaéa. He knows the paraa brahma—the Supreme Person, Kifiéa—very well and
thus he engages in loving service and develops prema-bhakti. To engage in loving service is the
brahmaéa‘s duty. Crila Prabhupada often quotes a verse from the Bihad-araéyaka Upanifiad (3.8.10):
yo véa etad akfiaraa gargy aviditvasmal lokéat praiti sa kipaéau. ‘He is a miserly man who does not
solve the problems of life as a human and who thus quits this world like the cats and dogs, without
understanding the science of self-realization.”



One who leaves this world without knowing the acyuta vastu—the infallible Lord—he is a
kipaéa. The opposite of a brahmaéa, is a kipaéa— a miser. Then there is he who does know the
acyuta vastu—the infallible Lord. yo va etad akfiaraa géargy viditvasmal lokat praiti sa brahmaéau.
“He is a wise brahmaéa who leaves this world knowing the solutions to life’s problems.” He knows
the Lord and has realized Him. That is not just some mere theoretical understanding. He is a
bréhmaéa. And what is the solution to life’s problems? That is to understand the Supreme Brahma,
para& brahma, Kifiéa. Na te vidul svartha-gatia hi viiéua duréacaya ye bahirartha méanina.

The Highest Interest

Those who do not understand that the highest interest is to know the Supreme Person, Kaiiéa or
Vifiéu, and to be engaged in His loving service, which is the duty of the brahmaéas, they can never
become brdhmaéas because they are durdcaya, they have other desires—anyébhildsa. They desire
material enjoyment and material liberation, and they are completely captured by these two witches,
bhukti and mukti. Such persons do not know what is the real dharma or what is the goal of life.
How can they solve life’s problems unless they become brahmaéas? A Brahmaéa who knows Kafiéa
or Vifiéu, he knows the solution to life’s problems, otherwise how will one ever know the solution?

na te viduu svartha-gatia hi viiéua
duracaya ye bahir-artha maninau
andhéa yathandhair upanéyamanas

te ‘pica-tantryam uru-damni baddhau
(Bhag. 7.5.31)

These are Prahldada Mahéargja’s words. “Persons who are strongly entrapped by the
consciousness of enjoying material life, and who have therefore accepted as their leader or guru a
similar blind man attached to external sense objects, cannot understand that the goal of life is to
return home, back to Godhead, and engage in the service of Lord Viiiéu. As blind men guided by
other blind men miss the right path and fall into a ditch, materially attached men led by another
materially attached man are bound by the ropes of fruitive labour, which are made of very strong
cords, and therefore continue again and again in materialistic life, suffering the threefold miseries.”

Are such people brahmaéas and can they solve life’s problems? They cannot do so. But those
who know, svértha-gatia hi viiéua—that the highest interest is to be engaged in the loving service
of Vifieu or Kaiiéa, paraa brahma, they know brahma vastu, brahma janatiti brahmaéau, they can
solve life’s problems. That person who engages in the loving service of paraa brahma, Kifiéa—he is
actually a brahmaéa, prajtda kurvéta brahmaéau. Who cannot understand this? durédcaya ye bahir-
artha maninau. Most of the people do not want to understand this siddhanta or conclusion. Why?
Because they are durdcaya, they have other desires—anyabhildsa. They are caught up in the sharp



claws of the two witches bhukti and mukti, desire for material enjoyment and desire for material
liberation. They cannot understand it, rather, they do not want to understand it. Their heart is filled
with all these nasty things. Such persons are very much engrossed in material attachments and thus
they are in the bodily concept of life. They have the impression of the body as the self and do not
know about the soul.

So, the duty of a bréhmaéa is to know the paraa brahma, Kéafiéa, and to engage in His loving
service. But the people nowadays are all ¢lidras and kipaéas. They do not even try to understand
this thing because they are in the bodily concept of life. They only know what is their duty. “Our
duty is to make nice arrangements for eating, sleeping, defending and mating.” They are trying to
make all nice arrangements for themselves and for their family members, those who are related to
them. They are durdcaya. They know that, this is our svartha—our interest. So, they are engaged in
the acquisition of material knowledge and education. Always thinking, how to collect more money,
money, money, brighter than sunshine, sweeter than honey. If one is engaged in such activities of
so-called dharma, which is not the activity of Brahmaéas, then even the lowest interest of life will
not be served. But for one who is engaged in the loving service of the paraa brahma, Vifiéu or
Kifiea, the highest interest of life will be served. That means he will be able to understand brahma,
brahma janéatéti brahmaéa, he will be able to solve life’s problems. Such persons know the real
dharma, that is the dharma of the soul. This is the process given by Bhagavan, by which one can
very easily understand one’s svartipa. What is one’s svarlipa? Jvera svariipa haya kifiéera nitya dasa.
That is the svaripa of the jéva . The jéva is an eternal servant of Kafiéa. Bhagavan Himself has set up
the process and has given the instructions in the ¢astras, especially in the Bhagavata Mahapuraéa —
the Crémad-Bhagavatam. If someone, even if he is a fool—a miudha—follows these instructions
under the guidance of a bona fide guru, he will very easily understand his svariipa. So, that process
which is given by Bhagavan for easily understanding one’s svaripa, that is called Bhagavata-dharma.

So-called Dharma

In this world’s so-called society, what idea or impression do people have of dharma? People do
not know what is real dharma. How then can they solve the problems of life? They are caught up
by the two witches— bhukti and mukti. Dharma artha kd&ma—that is the so-called dharma of
economic development. Their only concern is how to earn more money, more money, more money
and thereby they think they will solve life’s problems. They are making so many material projects
how to earn more money. To completely do away with poverty. “We will flood the whole country
with honey.”

These are all material projects for so-called economic development and kdma, how to fulfill all
material desires. They know only this dharma, which is called bhoga-dharma. These three are called
bhoga-dharma—the dharma of enjoyment, and when they come up a little higher then they say,
“O, we do not want this.” Then they want to become detached from it and want mukti—liberation,



to become one with brahmaéa. This is called tydga-dharnia. Such people do not know what is real
dharma—that is Bhagavata-dharma and thus they are caught up in the very sharp claws of these
two witches—bhukti and mukti. How can they understand the brahma vastu, and how will they be
able to solve life’s problems? A real brahmaéa knows the brahma vastu and thus he knows how to
solve the problems of life. If someone understands the paraa brahma, Kéiéa or Viiiéu, all his
problems will be solved.

Therefore the vaifiéavas or bhagavatas—dear devotees of Kifiéa, Viieu—preach this Bhagavata-
dharma which is introduced by Bhagavan Himself. Because Kafiéa is the only well-wisher, suhidaa
sarva-bhitanaa jnatva maa cantim acchati. Kaiéa says, “One who knows Me to be the well-wishing
friend of all living entities will get peace.” Peacefulness is one of the symptoms of a bréhmaéa
camau—ypeacefulness. But throughout the whole world you will see that almost all of human society
knows only this bhoga-dharma. They do not know what is Bhadgavata-dharma and therefore
Bhagavan has introduced it, and the devotees of Bhagavén follow it. They go out and preach to free
the whole human society from the sharp claws of these two witches, the clutches of this bhoga-
dharma and tydga-dharma. They make the people understand what is the real dharma—that is
Bhagavata-dharma. Therefore they go out and preach kéiiéa-kathd, Bhéagavata-katha very bravely
and boldly.

A Revolution is Required

Fearlessly go out and preach! Then there will be a real revolution. Because the whole world is
filled with cheaters and cheated. That is the language of Créla Prabhupada. If you really preach this
science of Kaiiéa consciousness—that is Bhagavata-dharma—then these cheaters will be exposed.
That will create a real revolution. Tad-vag-visargo janatagha-viplavo. This is in the preface of every
volume of Crémad-Bhagavatam. Crila Prabhupéada has quoted that verse,

tad-vag-visargojanatagha-viplavo
yasmin prati-¢clokam abaddhavaty api
ndmany anantasya yaco ‘ikitani yac
chaévanti gayanti gaéanti sadhavau
(Bhag. 1.5.11)

“On the other hand, that literature which is full with descriptions of the transcendental glories of
the name, fame, form and pastimes of the unlimited Supreme Lord is a transcendental creation
meant to bring about a revolution in the impious life of a misdirected civilization. Such
transcendental literatures, even though irregularly composed, are heard, sung and accepted by
purified men who are thoroughly honest.”

Let the cheaters be exposed. Create a revolution! Flood the whole world with this



transcendental literature—that is Bhagavata-kathd, kafiéa-katha. Go out and preach boldly,
fearlessly! Our Guru Mahérdja has created a revolution, and a revolution is required, otherwise the
cheaters will never be exposed. The whole world is full with such cheaters and cheated, completely
ignorant of what is the real problem of life and the real solution to it. So brahmaéas are required,
those who understand the brahma vastu. That is not based on mere theoretical understanding but
they actually realize it and thus they engage in the activities of a brahmaéa. They go out and preach
fearlessly. They are fearless preachers.

Crila Prabhupéda, Bhaktisiddhanta Sarasvati Gosvamé Mahéaraja and Crila Bhaktivinod Ohékura,
they have all said ‘pracaraka ‘—and thus our ISKCON society is a preaching mission. So, who does
pracara? Who preaches?

praéa ache taira, sehetu pracéra,
pratifiddca héna-‘kifiéagatha’ saba
(vaiiéava ke? 18)

‘Who is a vaifitava?” Prabhupéda says so often, “In Kali-yuga there are no brahmaéas, kalau
cldra sambhavau.” All are ¢lidras. The brdhmaéas are the head portion of the society, which is
compared to a body, but without a head what is the value of the body? When you cut off the head
it becomes a headless society and thus the society will fall into a deep dark ditch and suffer there.
Someone who becomes a vaiiiéava, he becomes a perfect brahmaéa.

Vaifiéava Ke?

Then who is a real vaifiéava? vaiiéava ke?

kanaka-kaming, ‘pratifitha-baghin,
chaoiyache yare, sei ta’ vaiiéava
sei ‘andsakta’ sei ‘cuddha bhakta,’
saasdra tatha paya parabhava
(Vaiiéava Ke? 11)

This is mah&jana-vaéé—what the mahéjanas have said. He is an uttama vaifiéava who has given
up kanaka and kaminé. He has no attachment for money or gold, no attachment for
kaminé—women and no attachment for pratifitha—name, fame, prestige and adoration. He is a
vaifiéava . That is Prabhupéda’s purpose, “l am creating brdhmaéas.” One who becomes a real
vaiiéava he becomes a perfect brahmaéa. So-called brahmaéas belong to the cyuta-gotra, but a
vaifitava becomes acyuta-gotra. So that is Prabhupada’s purpose, try to understand it. Become a
real vaifiava, kanaka-kaminé, ‘pratifitha-baghiné, chaoiyache yare, sei ta’ vaifiéava —qgive up the
attachment to money or gold, the attachment to kdamini—women. Never run after name, fame,



adoration and prestige, which are compared to a tigress—pratifitha-baghiné. If you run after that
tigress she will devour you. So do not be devoured by such a tigress—pratiiitha-baghiné. A vaiiiéava
is a pure devotee; sei ta’ vaifiéava sei ‘andsakta’ sei ‘cuddha bhakta’, he is a pure devotee. And Crila
Prabhupédda stresses on it, “Be pure, be pure, be a pure devotee, pure devotee.” See in
Prabhupada’s purports how he has said it thousands and thousands of times. He stresses on it. Such
a vaifiéava is completely detached from kanaka k&miné, pratifitha-b&ghiné. He is a cuddha bhakta
whose only attachment is the lotus feet of Kafiéa, he has no other attachment and he is a perfect
Brahmaéa.

Complete Kaiiéa Consciousness

Prabhupada has created this International Society for Kifiéa Consciousness. He named it the
‘Society for Kaiiéa Consciousness’, but many people raised objections, “Why are you saying ‘Kafiéa?’
If you say ‘Kifiéa’ then it becomes sectarian. Why don’t you make it God Consciousness?” Why did
Prabhupéda not do it? Why did he stress, “No, it is Kifiéa consciousness.” Prabhupada is a vaiiiéava,
a perfect brahmaéa, who knows the goal of life. The goal of life is Kaiiéa, so achieve that goal and all
your life’s problems will be solved. Develop pure, complete Kaiiéa consciousness. He named it Kafiéa
consciousness, not God consciousness or any other consciousness. It is Kifiéa consciousness, that is
the goal of life. That is what Kéfiéa says in Bhagavad-géta (6.30):

yo méa pagyati sarvatra
sarvaa ca may¢ pagyati
tasydhaa na praéacyami
sa ca me na praéagyati

“For one who sees Me everywhere and sees everything in Me, | am never lost, nor is he ever
lost to Me. He sees Me and | see him.”

To see Kéfiéa everywhere and everything in Kifiéa, that is complete Kaiiéa consciousness. Such a
person is a worthy member of the International Society for Kafiéa Consciousness. How will you
become a real worthy member otherwise, without knowing Kafiéa and developing complete Kifiéa
consciousness? Understand the purpose of the Founder-dcéarya of ISKCON. That is to develop
complete, pure Kaiiéa consciousness—to see Kafiéa everywhere and to see everything in Kafiéa. To
see how Kaiiéa is the only supreme proprietor, how everything belongs to Kaiiéa and that Kafiéa is the
only enjoyer. That is Kifiéa consciousness and only then will the highest interest of life be served, na
te viduu svartha-gatia hi viiiéua.

Completely detached from name, fame, prestige and adoration, gold and women, only
attached to the lotus feet of Kafiéa. He is a vaifiéava, cuddha bhakta—pure devotee. Saaséra tatha
paya pardbhava, the material world is defeated. He conquers méya,



daivé hy efid guéa-maye
mama maya duratyaya
mam eva ye prapadyante
mayam etaa taranti te
(Bg.7.14)

“Completely surrender unto Me,” says Kafiéa, who is the master of maya. Otherwise how can
you defeat maya? The maydacakté, although external and inferior energy, is still very strong and
unconquerable—nobody can conquer it All are caught in the sharp claws of maya like the sharp
teeth of a crocodile. So how to overcome méaya? Unless you become a real cuddha-bhakta and
develop pure devotion, completely detached from kanaka, kdminé, pratiithd and completely
attached to the lotus feet of Kafiéa, how can you conquer maya? There is no hope at all.

Yukta Vairdgya

yathd yogya bhoga, néahi tathd roga
‘andsakta’ sei, ki ara kahaba
‘asakti-rahita,” ‘sambandha-sahita,’
vilaya samuha sakali ‘madhava’
(Vaiiéava ke? 12)

That is yukta vairagya,

anasaktasya vifiayan atharham upayuTijatau
nirbandhau kifiéa-sambandhe yuktaa vairdgyaa ucyate
(Bhakti-rasamata-sindhu 1.2.255)

That is real vairdgya or renunciation—everything belongs to Kafiéa, nothing belongs to me or
anyone else. Yatha yogya—utilize everything in the service of Kaiéa and for Kaiiéa’s enjoyment. Just
accept whatever Kifiéa gives, whatever is required to keep this body fit for the service of Kifiéa.
That means just the minimum should be accepted. Become detached and there will be no more
diseased condition—néhi tath& roga. Why are you caught up with disease bab&a? Because we have
not developed complete Kaiéa consciousness. We have not developed a real attachment towards
the lotus feet of Kafiéa. Rather we have developed attachment to this material world and the objects
of sense enjoyment. That is our diseased condition.

One who is completely Kafiéa conscious, however, is completely detached from material
enjoyment. Rather, he is completely attached to the lotus feet of Kaiiéa and accepts only whatever
Kafiéa gives as mercy—that means he only takes kifiéa prasada. Then there will be no more disease,



nahi tatha roga and andsakta—he is completely detached from the material world and the objects
of sense enjoyment. He is only attached to the lotus feet of Kaiéa. Sambandha-sahita—he is fixed in
his relationship with Kifiéa. He is a real vaifiéava, brahmaéa and knows that everything belongs to
Kéiiea; écavasyam ida& sarvad. This fcopanifiad mantra says that everything belongs to the Supreme
Lord, fca. Nothing belongs to me, &ra bolite prabhu dra kichu néhi. Bhaktivinoda Ohékura mahéajana
says, “O Lord, there is nothing | can say is mine.” He is a brahmaéa, vaifiéava . Vifiaya samiha sakali
‘médhava ‘—everything belongs to Madhava. He is a yukta vairdgé, he has developed real vairagya.
He never rejects anything but accepts everything for the service of Kaiéa without becoming
attached to it because he is only attached to the lotus feet of Kaiéa. He is completely, day and
night, twenty-four hours, engaged in the service of Viiiéu, Kafiéa.

Beqgqging for Fame

He goes out and preaches. He does kértana; Hare Kifiéa Hare Kifiéa Kifiéa Kifiéa Hare Hare
Hare Rama Hare Rama Rama Rama Hare Hare—for the pleasure of Kafiéa.

Only for the pleasure of Guru and Gaurdiga. He never does kértana for the pleasure of his own
self. One who does so is only running after name, fame, prestige and adoration - pratifitha-baghéné,
he is devoured by that tigress.

kértana yahara, ‘pratifitha-sambhéra’
tahara sampatti kevala ‘kaitava’
(Vaiiéava ke? 13)

“Whatever opulence or assets he collects out of suchkértana, that is all
cheating—Kkaitava—nothing else.

However,

vrajavastgana, pracaraka-dhana,
pratifitha-bhiksuka ta ‘ra nahe ‘caba’
(Vaiiéava ke? 18)

Those who are vrajavasts—residents of Vrajabhiimi— their only object of love is Kéaiéa. They
have no other object and they are vrajavasts, they are pracarakas—preachers. Those whose only
object of love is Kifiéa, they are not dead bodies. They have life. Praéa &che taira sehetu
pracara—he has life and so he goes out and preaches the science of Kaiiéa consciousness. And what
sort of life is that? Is that material life? What is the source of life? The source of life is Kafiéa, so that
means a preacher, or devotee has got Kaiéa. He has accepted Kifiéa as the only object of love, he is
a vrajavasé — resident of Vrajabhiimi. The residents of Vrajabhiimi think Kafiéa is everything for
them, the only object of their love. They are preachers. They never go out to preach for their own



name, fame, prestige and adoration — pratifitha bhiksuka — begging for fame. Those who do so
have no life, they are dead bodies—caba.

Wake up jévas !

One who has real life, that means he has got Kaiéa who is the source of life, he is a vrajavast.
He goes out and preaches the science of Krsna consciousness because his heart bleeds seeing the
suffering of the jévas in this material world. He sees how they have been suffering here since time
immemorial being devoid of Kaiiéa consciousness, entrapped by ignorance—vidya. That ignorance is
the cause of suffering, He knows it and so he thinks, “Let me go out and inculcate pure Kafiéa
consciousness and give them life. Wake up! Wake up! Jv jago, jév jago, gauracanda bole, kota nidra
jao maya-picacéra kole.” He goes out and preaches fearlessly with a thunderous voice. ‘Wake up!
Wake. up jévas ! How long will you sleep in the lap of may4, the witch—kota nidréd jao?” His heart
bleeds seeing the suffering of the jévas being bereft of Kafiéa consciousness. He sees that they are
completely engrossed in ignorance the source of all suffering. So he goes out and inculcates Kéfiéa
consciousness.

Mahéprabhu is Kifiéa Himself but He came as a devotee of Kifiéa—bhakta bhava—and
therefore he says,

jév jago, jév jago, gauracanda bole
kota nédra jao maya-pécacéra kole

bhajibo boliya ese saasara-bhitare
bhuliya rohile tumi avidyara bhare

tomare bite ami hoinu avatéara
ami bind bandhu ara ke ache tomara

enechi aufiadhi maya nagibaro lagi’
hari-nama mah&-mantra lao tumi méagi’

bhakativinoda prabhu-caraée pariya
sei hari-ndma-mantra loilo mégiya

Mahdjana véakya—the mahdjanas say this and we quote mahgjanas; mahdjana yena gatau sa
panthdu. What the mahé&janas speak, that is the truth; ‘mahdjana’ yei kahe, sei ‘satya’ mani
(Cc.Madhya. 25.56). Bhaktivinoda Ohékura is a mahé&jana, after the six gosvamés he is known as the
seventh gosvamé. This song is composed by him, he is such a dear devotee of Gaurdiga—gaura-
priya-jana. He knows the Lord and he says; jév jago, jév jago, gauracénda bole. How long will you



sleep in the lap of may4, the witch? Is it very nice like a soft bed of roses? You want to sleep in the
lap of maya but dre baba! Mahajana says, “It is not a bed of roses, it is a bed of thorns. Do not
sleep in the lap of maya! For how many lives do you want to sleep in the lap of maya? Get up! Get
up! jiv jago! jév jago! Wake up!

Wake up! Gauracénda bole! What is your problem? How can you solve life’s problems? Why
have you come to this world? To sleep in the thorny lap of maya thinking it to be a bed of roses?
Thinking, “O, it is a very nice bed of roses.” But the lap of maya is very thorny. So thinking it to be a
bed of roses you want to sleep there, but for I&khs and I&khs of lives you have already slept there.

Your Well-wishing Friend

Now who is your well-wishing friend? Tomare loite &mi hoinu avatéra, &mi bind bandhu ara ke
ache toméra. “I descend here for you,” Mahdprabhu says, “is there any well-wishing friend but Me?”
Kifiéa says, suhidaa sarva bhiutanaa. “I am the only well-wishing friend of all living entities.” That
Kifiea incarnated as Mahéprabhu, assuming the mood of a devotee—a vaifiéava-acarya, sadhu. Kali-
yuga sadhu paiba duskara janiya, sadhu-guru rupe kafiéa asila nadéya. “In Kali-yuga it will be very
difficult to find a sadhu-guru, so in Nadiya, Kaiéa Himself took birth to show the dealings of a real
sadhu -guru.

So, Mahdaprabhu practically exhibited who is a sédhu-guru. His heart bleeds seeing the suffering
of the jévas that have been sleeping in the lap of the ugly witch méaya, since time immemorial. Lakhs
and lékhs of lives. Mah&prabhu says, bhajibo boliyad ese saaséra-bhitare. “You have come here to
do Kifiéa-bhajana but you have forgotten it being entrapped by vidya—ignorance, that is maya.

For you | incarnate. There is nobody who is your well-wishing friend but Me.” Enechi aufiadhi
maya nacibaro lagi’ ndama maha-mantra lao tumi mégi’. “I have come here with the medicine that
will annihilate and destroy méya forever. You have been entrapped by méaya which is ignorance and
the cause of your suffering but | have come with the medicine. That is hari-ndma mah&-mantra. This
medicine that | have brought to kill the witch mayéa. out from here méaya! If one is fortunate he
meets such a sadhu -guru and gets the medicine. That is the unfailing medicine—amogha auiiadhi.
The so-called medicine that the doctor gives you may fail but this medicine will never falil.
Mahdaprabhu says, hari-ndma mah&-mantra lao tumi maégi’. “I have come with the medicine to
annihilate maya forever—that is hari-nama maha-mantra; Hare Kaiéa Hare Kifiéa Kaiéa Kiiéa Hare
Hare /Hare Rdma Hare R&ma Rdma Rama Hare Hare. Take it! Take it!”

The Effulgent Spiritual Sun

kifiéa stirya-sama; maya haya andhakara
yahai Kéfiéa tahai nahi mayara adhikéra



(Cc.Madhya.22.31)

Kaiéa is like the effulgent spiritual sun—cinmaya bhaskara—and maya is like darkness,
ignorance. So, where there is Kdiiéa, the effulgent light, there is no nescience or maya. No darkness,
that means Kaiiéa is there. Mahaprabhu gives you Kifiéa in the form of the holy name. Abhinnatvén
nama-naminou—there is no difference between the name of Kaiéa and Kafiéa Himself. So one who
gives you Kafiéa is really sadhu-guru. He gives you Kifiéa and thereby you will be able to annihilate
maya forever and come out of her clutches, the deep dense darkness, and come to the light. Kifiéa
slirya-sama — Kafiéa is like the effulgent sun so where there is Kafiéa there is no nescience or maya.
Mahdaprabhu says, “I have come with the medicine—enechi auiladhi maya nagibaro lagi.

kali-kéle ndama-riipa kifiéa-avatara
ndma haite haya sarva-jagat-nistara
(Cc Adi 17.22)

In Kali-yuga the holy name is the incarnation of Kéaiéa—that is the name incarnation. And
Mahéprabhu who is Kifiéa Himself, has come down here with the medicine that is hari-nama, Kéfiéa.
The pure name is non-different from Kafiéa, that does not mean ndmaparadha or namabhasa. Only
the pure name is Kdiiéa. So, Mahaprabhu gives Kafiéa and that will annihilate maya forever. Get out
from here maya! tamaso ma jyotir gamaya —don’t stay in the darkness, come out to the light!
Maya is ignorance maya andhakara—Very dense darkness. So get out from this darkness and come
out to the light, that is Kaiiéa, that is the holy name. That is the effulgent light. That is what
Mahaprabhu gives, &mi bind bandhu &ra ke &che taméra. “Is there any well-wishing friend but Me? |
know your life’s problem and therefore | have come here to solve all your problems and take you to
the light. No more dense darkness, come out to the light, that is harétndma which is non-different
from Kafiéa.”

This is the unfailing medicine, be free from suffering and develop Kéfiéa consciousness. That is
sddhu-guru vaiiiéava . He comes out and preaches because he has life— praéa &che taitra, sehetu
pracara—that is Kaiiéa who is the source of life. He is not pratifitha-bhiksuka, a beggar of name,
fame and adoration. One who runs after this he is saba—a dead body. He has no life, he is not a
vaifiéava .

Guru of All Varéas

viiléurayaa yato hyastt tasméad-vaiiiéava ucyate
sarvegaa caiva varéanda vaiiiéava ui ¢refibhau ucyate
(Padma Puréaéa)

“One who is related to Viiiéu through devotion is known as a vaiiiéava . A genuine vaifiéava is



superior to all the varéas and is the best of all.”

Because one is related to paraa brahma, Kafiéa or Viiiéu, he is a vaiiiéava . He has understood
his eternal relationship with Vifiéu, Kafiéa, and is firmly fixed in that relationship. He is a vaifiéava and
the guru of all varéas; brahmaéa, kfatriya, vaisya, ¢tdré. So, that is the question here: Who is a real
bréhmaéa? atha ya etad aksaram gargi viditvasmal lokat praiti, sa brahmanah. He who knows the
akfiara vastu—the infallible Lord Kiféa, he is abrahmaéa. He has developed complete Kifiéa
consciousness and sees Kafiéa everywhere. He sees that everything is Kafiéa’s and that Kaiéa is the
sole proprietor and the sole enjoyer. So one who is fixed in his eternal loving relationship with Kafiéa,
he is a brahmaéa. Manu Saahita (2.168) says:

yo ‘nadhétya dvijo vedam anyatra kurute gramam
sa jéva na eva cudratvam &cu gacchati saévayau

“If someone after initiation, upandyana—that means he gets his second birth and becomes
dvija—does not stay in the agrama of the guru and does not engage himself in vedadhyana—Vedic
study under the expert guidance of that guru—he cannot become a brdéhmaéa. Rather, he will
become a cldra and all the generations after him will also become ¢lidras. “And Svetagvatara
Upanifiad (6.38) says:

yasya deve para bhaktir
yatha-deve tath& gurau
tasyaite kathita hy arthau
prakdcante mahatmanau

“One who has developed para bhakti, supreme bhakti towards Bhagavan as well as towards
Gurudeva, he will be able to understand the imports of all Vedas.”

All Vedic knowledge will be revealed to him. He is a bréhmaéa. Brahma janatéti brahmaéa. He
knows the brahma vastu.

Vaiiéava — a Perfect Brahmaéa

One who has become a vaifiéava, he is a perfect bréahmaéa. And the symptoms of a brahmaéa
are described in the Bhagavad-géta (18.42),

¢camo damas tapau caucaa
kii&ntir arjavam eva ca
jTanaa viranam astikyaa
brahma-karma svabhava-jam



“Peacefulness, self-control, austerity, purity, tolerance, honesty, knowledge, wisdom and
religiousness— these are the natural qualities by which the brahmaéas work.”

Not only must a bréhmaéa be qualified, but he must also engage in actual brahminical activities.
That means one must engage oneself in the loving service of Kaiiéa and know one’s relationship with
Kifiéa. He is a vaifiéava —a perfect brahmaéa. Prabhupéada’s purport (Bhag.9.9.29) says, “Simply to
be qualified is ‘not enough; one must engage in a brahmaéa ‘s duties. The duty of a brdhmaéa is to
know the paraa brahma, Kéafiéa.” So if one has only acquired the qualifications but is not engaged in
brahminical activities he is not a real brahmaéa. This is a brahmaéa ‘s duty and this is what we call a
real brahmaéa. As long as one has not developed complete Kafiéa consciousness and does not know
the brahma vastu, para& brahma, Kéfiéa, he is not a real brahmaéa.

brahma-tattvaa na janati brahma-sttrena géarbitau
tenaiva sa ca papena vipral pagurudahatal

Atri Saahita (372) says: “In Kali-yuga only so-called bréhmaéas, caste brahmaéas are there who
have taken birth in a brdhmaéa family but who have not acquired brahminical qualities They are not
engaged in brahminical activities and they do not know the brahma vastu, paraa brahma, Kifiéa, but
they are very proud of their brahminical thread.”

They say, “I am a bréhmaéa, can’t you see?” They are such proud fellows—dambho darpo
‘bhimé&nag ca (Bg.16.4)—and they are demons, not Brdhmaéas. Tenaiva sa ca papena, thereby they
commit sinful activities. Pride is one of the demoniac characteristics and they have become very
proud because of wearing their brahminical thread. They do not know brahma tattva and by
committing sinful activities they have become pacus— animals, not brahmaéas. This is what the Atri
Saabhita says.

Imitation Brahmaéa

One who follows a real Brahmaéa-vaiiiéava, becomes a bréhmaéa himself. One should not
imitate. By imitation you cannot become a Brahmaéa. Become a follower of a perfect brahmaéa
then you will become a brahmaéa yourself. Manu Saahita (2.157) says,

yatha kafithamayo hast¢ yatha carma-mayo magau yac
ca vipro ‘na dhayénas trayaste nama vibhrati

That means that a wooden elephant, a carma-mayo miga—a deer made of deerskin—and a so-
called brahmaéa, who is not engaged in Vedic study under the guidance of a guru, are by name
only. They are not a real elephant, a real deer or a real bréhmaéa. They are by name only—nama
matra. And Créla Prabhupé&da hints at that thing here in his purport, “. . . a superficial bradhmaéa who



was called a bréhmaéa merely because he was born of a brahmaéa family.” if he has no brahminical
qualifications and is not engaged in brahminical activities, he is not a real brahmaéa. These are by
name only; an elephant that looks like a real elephant but is made of wood and a maga—a deer that
is made of deerskin only. Similarly a brahmaéa born of a brahmaéa family who is not engaged in
Vedic study under the guidance of aguru, is a brahmaéa by name only. Again Manu Saahita

(4.190) says,

atapés-tvanadhéyanau pratigrah-rucir-dvijau
ambhasyac¢ma-plavenaiva saha tenaiva majjati

A dvija—twice born brahmaéa who is not engaged in tapasya—austerity, camo damas tapau
caucaa—nhe has no austerity and is not engaged in Vedic study, rather he is a very greedy fellow,
having developed great greed how to get money, money, money—pratigraha, “Don’t you know
that | am a bréhmaéa? Feed me, feed me! Give me bhojan and praéami, dakifiina, otherwise your
whole dynasty will go to hell!” Such persons are very much after bhojan, where very nice palatable
dishes are available. “Is there any gentleman who will feed me, who will give me nice palatable
dishes and nice praéami, dakfiina?” They are only running after that but they are not real brahmaéas.
If you donate something to such a brdhmaéa, what will happen to you? Both the person who
donates and the bréhmaéa who accepts the donation will go to hell. Tenaiva majjati—if you make a
vessel out of stone and ride on it thinking, “O | will cross over the ocean, riding on this vessel made
out of stone,” then what will happen? Both yourself and the vessel will drown. Similarly if you
donate to or serve a so-called bréhmaéa who has no tapasya and no veda dhydna—Vedic study,
rather he is greedy how to get very palatable dishes and money—dakifiina, then both that bréhmaéa
and yourself will go to hell. Just as the rider who rides on a vessel made of stone drowns in the
ocean with the vessel. This is what we should understand about who is a real brdhmaéa. Your
birth—jati or caste does not make you a brdhmaéa, rather, guéa-karma-vibhagacau — one who has
acquired brahminical qualities and who is engaged in brahminical activities is a Brahmaéa.

Qualification and Activities

Throughout the Vedas you will find so many famous renowned brahmaéas of very low birth.
Great brahmadgés but what is their birth?

riiya-calgo magayau kaucikal kucat jambuko jambukat.
valméko valmékat. vydsau kaivartta-kanyayam.
cacapafithat gautama. vagifishati urvagyam.

agastyau kalase jata iti crutatvat

(Vajra-sticika Upanifiad)

For example Afiyasiiga is born out of a deer—a mégi, he is such a famous brahmaéa, brahmaéa,



but he was not born as a brahmaéa. By birth one does not become a brahmaéa. Then Kaustka Asi,
another great brahmasdcé but he was born out of kuga grass and Jambuka Asi was born from
jambuka—a jackal. And Valmiké Mahaacé who wrote Ramayana was born from an anthill but he is a
great brahmaéa. Vyésadeva, another famous brahmaéa who wrote all the Vedic literatures for Kali-
yuga what was his birth? Kaivartta-kanyaydam—nhe was born from the daughter of a fisherman,
Satyavati-suta, but he is a great brahmaéa. Then Gautama A, a great brahmaéa born from the back
of a rabbit—cacapafithat, and Vacifitha another great brahmaéa born from Urvagi, a heavenly
prostitute. He was a great brdhmaéa and Agasthya Muni who was born from a water pot—Kkalasa.
So many instances you can find how by birth one does not become a brahmaéa but rather by one’s
qualification and activities. So we should understand who is a real bréhmaéa. In the Bhéagavatam
often this topic comes up of who is a real brdhmaéa and Créla Prabhupéada, the Founder-acarya of
ISKCON says, “I am making brahmaéas.”

We should understand who is a real brahmaéa; he understands the brahma vastu, the Supreme
Brahmaéa, Kaiiéa. We should develop complete and pure Kifiéa consciousness and day and night,
twenty-four hours engage in brahminical activities, that is the loving service of Kaiéa. Then we will
become a real worthy member of the Society for Kaiiéa Consciousness. And that is the purpose of
the Founder-&4cérya of ISKCON. He says, “| am creating brahmaéas,” because in Kali-yuga there are
no ‘brahmaéas—kalau ¢udra sambhavau, all are ¢iidras. So he is picking up mlecchas and yavanas
and makes them into brahmaéas. All of us are mlechhas, yavanas and so he picked us up, so
fortunate we are. He is such a great brahmaéa vaifiéava, very merciful, and he has such a
magnaminous heart. His purpose is that we become perfect brahmaéas, acquire brahminical qualities
and engage in brahminical activities. And if we inculcate Kifiéa consciousness unto everybody, then
the whole human society will become happy, no more suffering will be there. So, go out and preach
the science of Kifiéa consciousness, inculcate Kaiéa consciousness then the whole world will be
happy. That is the heart of a real vaifiéava, brahmaéa.

(G g o )



Preaching, Life and Soul of the Vrajavasts

When the question of pramé&éa-tattva comes up, we should know which evidence is the real
and correct evidence and which evidence we should accept?

¢rimad-bhégavataa pramdéam amalaa prema pumartha mahén
¢ri-caitanya mahaprabhor méatam idaa tatradarau na parau

Caitanya Mahdprabhu has said that the Crémad-Bhagavatam is the spotless proof—pramaéam
amalaa. Crémad-Bhagavatam is the essence of all Vedic literature— sarva-vedanta-sarath hi ¢rimad-
bhégavatam igyate (Bhag.12.13.15). It is the essence of all Vedas and it is the last contribution of
Crila Vyésadeva.

After compiling all the Vedas, Purdéas and Upanifiads, he at last compiled the Crémad-
Bhagavatam under the instruction of his revered spiritual master Narada Muni. Taking the essence of
all Vedas, Puraéas and Upanifiads, he put everything in the Crémad-Bhagavatam and therefore it is
the essence of all veda-vedanta. And Mahaprabhu gave his opinion that Crémad-Bhé&gavatam is the
spotless proof. We accept it because prema-bhakti-tattva has been described in this Crémad-
Bh&gavatam.

Crila Bhaktisiddhanta Sarasvaté Gosvamé Prabhupdada has said, if all the different books of all the
departments of knowledge from the library of the world will be destroyed, there will be no loss at all
if only one Créimad-Bhagavatam is there. ”Crémad-Bh&gavatam is such a Céstra. The essence of all



Vedas and the spotless proof— amala pramééa. Tatrddardu na paraui — if you quote Bhagavatam
then that is proof. We will not accept that proof which is not accepted by Bhagavatam. The
Eleventh Canto of Crémad-Bhagavatam speaks about this pramaéa-tattva:

¢rutiu pratyakfiam aitihyam
anumanaa catufitayam
pramaéefiv anavasthanad
vikalpéat sa virajyate
(S.B.11.19.17)

There are four types of pramééa-tattva-—evidence or proof; ¢ruti, pratyakfiam, aitihyam and
anuméanam. Cruti means Vedic proof or in other words ¢abda praméaéa. And pratyakifia is evidence
acquired through direct sense perception.

We have five knowledge-acquiring senses and whatever information we acquire through those
senses comes under the category of pratyakiia. One may say, “Yes, | am the eyewitness. | have
seen it with my eyes so | accept it as truth.” But what have you seen bdba? Have you seen it
correctly? The conditioned soul has four defects: bhrama, praméda, vipralipsa, karaédpadava (Cc
Adi 7.107). The conditioned soul’s senses are defective. What you see is not perfect. This is not
very difficult to understand.

Your eye is one of the best knowledge acquiring senses. If you say, “I have seen it with my own
eyes.” Then what have you seen? Have you seen correctly? Your senses are defective so how can
you see? Take the example of sitting in a fast moving train. If you look at the trees that are standing
beside the rails then what do you see? You will see that the trees are running backwards very fast
and you appear to be sitting tight as if you are not moving at all. Is it correct? So this pratyakfia is
defective and if you put this forward as pramaéa—evidence, “Yes, | have seen,” it will not be
accepted.

Not Through Logic

Then there is anumana pramééa. This is what the mayavadés speak about. We can find that in
the Caitanya-caritamata.

Caitanya Mahdaprabhu is the Supreme Lord who comes here accepting the mood of a devotee.
So, when He first arrived in Jagannatha Purt, He immediately rushed into the temple of Lord
Jagannatha. When Lord Jagannatha showed Him His beautiful Syamasundara form, Mah&aprabhu
being in the mood of Crimaté Radharéni (rddhébhava), immediately thought, “O Lord of My heart,”
and ran towards Jagannatha but fell unconscious halfway. Then the brahmaéas and paédas came
thinking, “He is a madman.”



At the same time Sarvabhauma Bhattécarya had also gone to the temple of Jagannatha to have
the darcana of the Lord. So, when he saw that the paéoas were going to beat Mahaprabhu he
barred them and said, “No, don’t beat Him! Some effulgence is coming out from Him, He is a
mahéa-bhégavata.” Then Sérvabhauma Bhattdcérya took Mahdprabhu to his residence where this
discussion took place with his brother-in-law Gopindth&carya. Gopindthacarya was a devotee
whereas Sérvabhauma Bhattdcarya was a follower of Cankardcérya, a mayavadi. He was a very
learned scholar, bahaspati avatdra—the incarnation of Bahaspati. Such a scholar cannot be found
even up till this day.

So this discussion took place with Gopindthécérya, who tried to convince Sarvabhauma
Bhattacérya that Mahaprabhu is Bhagavan. He could not be convinced however. Then this pramééa
tattva came up. “What pramé&éa or evidence do you accept? You are saying that He is Bhagavén
with so much gastra pramééa—\Vedic proof,” Sarvabhauma Bhattécarya said.

So much Vedic proof is there but the students of Sdrvabhauma Bhattacarya who were present
there objected saying, “No, we will only accept anuméana pramaéa.” They accept this anumana
pramaéa which is based on mental concoction and imagination. They have that logic. If from a
distance you see a hill it looks as if it is covered with smoke, so the logic is; where there is smoke
there is fire-this is anumana. But from a distance it only looks as if it is covered with smoke while
there is no fire really. If you go close to the hill you will find that there is no fire. So then how can
this logic or evidence be correct?

Then Gopindthdcdrya said, anuména pramééa nahe fgvara-tattva-jtane—"One cannot
understand the Supreme Lord through logic.” Every individual has a different anuména —logic, then
how will you come to a point acceptable for all? One has to accept ¢astra pramééa, mahégjana
pramé&éa—that what the mahé&janas, écaryas have said. A bona fide acdrya who comes in the bona-
fide disciplic succession knows veda tattva, ¢ruti, and what he says is to be accepted. So that
discussion was there. It is described in the Caitanya-caritamita.

Chief Meaning

Then another type of evidence is aitihya—that means through historical references.

Many historians are there saying that they have done research work and concluding, “By
research we have found out that the civilization of such and such place belongs to 500 BC.” And
the people say that, because the historians have said this, we accept it as pramaéa—evidence. But
then another set of historians will come and differ. They will say, “No, from the latest researches it
came out that the civilization of this place is from 300 BC.” Who is correct?



Although aitihya is one of the evidences, still we cannot accept it. Thus ¢ruti pramééa—Vedic
proof, is the chief evidence. If all these three—pratyakfia, aitihya and anumana are cooperated with
this ¢ruti pramé&éa, then we may put faith in it, otherwise we do not.

pramaéefiv anavasthanad vikalpat sa virajyate (Bhag. 11.19.17)

That is what the Bhagavatam says and Kaviraja Gosvamé has said the same in the Caitanya-
caritamata.

pramaéera madhye ¢ruti pramaéa-pradhana
¢ruti ye mukhyartha kahe, sei se pramééa

jévera asthi-viiitha dui-caikha-gomaya
cruti-vakye sei dui maha-pavitra haya

svatau-pramaéa veda satya yei kaya
‘lakiiaéd’ karile svatau-pramééya-héni haya

(Cc.Madhya.6.135-137)

“Although there is other evidence, the evidence given in the Vedic version must be taken as for
most. Vedic versions understood directly are first-class evidence. Conchshells and cow dung are
nothing but the bones and the stool of some living entities, but according to the Vedic version they
are both considered very pure.

The Vedic statements are self-evident. Whatever is stated there must be accepted. If we
interpret according to our own imagination, the authority of the Vedas is immediately lost.”

Out of four types of pramééa-tattva, this ¢ruti pramééa is the best, still one danger is there.
When you accept the Vedic proof there are two meanings: mukhyéartha and gauéartha—the chief
meaning and the secondary meaning. So for he who accepts the Vedic proof as chief, still this
danger is there. The Vedas say that the stool of an animal and the bones of a dead animal are
impure. But the same Vedas say that cow dung is pure although it is the stool of an animal, and
conchshells are the bones of animals but are considered pure. We keep them in the temple and
before &arati or any auspicious occasion we blow the conchshell. That is all-auspicious. Simply
because Veda says it, no other proof is required. Although the stool of an animal is impure, still cow
dung is pure.

Then what can the material scientists give that is of value? Take the cow dung and do research.
Test it, examine it in your laboratory and what will you find bab&? It is completely antiseptic. The
Vedas have already said that, then why are you bothering your head? Accept Veda! Stool means all
nasty things, then how does it become pure? The Vedas have said it and it is a fact.

This is the example that Crila Prabhup&da gave when he was talking with that professor



Kotovsky in Moscow. We accept Veda and it is perfect. Why are you bothering your head? Just
accept Veda, it is perfect. What the Vedas say is the spotless proof.

There is only one danger; mukhyartha and gauéartha, the chief meaning and the secondary
meaning. If someone speaks about the secondary meaning then that is not accepted as evidence.
Such evidence is disturbed.

“| Must Learn From You”

The mayavéades are very learned scholars, paéoitas, like Sdrvabhauma Bhattacérya who was the
incarnation of Bahaspati—bihaspati avatdra. Such a paéoita is still not found. He had great pride
being the professor of Veda and Vedanta. He was a gahasta but he was teaching all the sannyaésés.

So proud he was and when he saw Mahéaprabhu he said, “O Cri Kaiéa Caitanya, You are a
young sannyasé. You have taken sannyasa at the young age of twenty-four, but it is very difficult to
keep up sannydsa in Kali-yuga. A sannyést’s duty is to hear Vedanta and meditate, but You are
chanting Hare Kéfiéa and dancing in the streets.” So, out of pride he said, “You should hear Vedanta
from me.” He was such a proud fellow that he wanted to teach Him, from whom all veda-vedanta
comes All Vedas and Vedanta come from Kaiéa. Veda is the breathing of the Lord—nilcvéasitam
etad, and he is so proud that he wants to teach Mahaprabhu.

But Mahéprabhu, who is so humble, said, “Oh yes, you are the professor of Vedéanta and | am
an ignorant fool so | must learn from you.” Then S&rvabhauma Bhattdcarya spoke on Vedanta,
explaining the siitras but without giving the real commentary. He was only speaking the imaginative
commentary given by Caikaracérya in the Caréraka-bhafiya. This went on continuously for seven
days in the premises of the Jagannath Puri temple.

Mahéaprabhu, like a very innocent student, was just sitting and hearing, without saying anything.

Then on the eighth day Sarvabhauma Bhattacarya asked, “O Cré Kifiéa Caitanya, have You
understood what | said? Why are You not asking any questions?”

A Black Cloud

Then Mahé&prabhu opened His mouth, which He would not have done as long as He had not
been asked. “I understand the sitra very well,” Mah&prabhu said. Because all veda-vedanta comes
from Him, who is the Supreme Lord. “But your commentary is very difficult to understand.”

‘What?” said Sarvabhauma Bhattdcarya, “One cannot understand the siitra, therefore a
commentary has been given. But You understand the siitra very well without explanation?”



Mahéprabhu said, “Yes,” because Sarvabhauma Bhattacérya was not giving the correct explanation,

vyasa-sutrera artha- yaiche siryera kiraéa
sva-kalpita bhéailya-meghe kare &cchadana
(Cc.Madhya.6.138)

“The vyasa-sitra written by Crila Vyadsadeva is as effulgent as the sun, but your commentary is
like a black cloud that covers the sun.”

The natural and correct commentary on the Vedénta is Crémad-Bhagavatam, but those
mayavadés never speak from it. They only speak from the Carérika-bhéiya, the imaginative
commentary given by Caikardcarya. It is all described in Caitanya-caritdmita how Mahéprabhu
explained it. The mayavadsés speak from the Vedas, quote the Upanifiads and know castra very well.

Sarvabhauma Bhattécérya quoted castra, “How can you say He is Bhagavan? Castra says
‘triyuga ta ‘—the Supreme Lord comes in three yugas: satya, treta and dvépara. He never comes in
Kali-yuga. This is Kali-yuga then how can you say that He is Bhagavan?” He pointed out that thing.
Then Gopinathécérya said, “You are such a great learned scholar and you do not know the real
meaning of ‘triyuga?’ Triyuga does not mean that Bhagavan does not come in Kali-yuga. In Kali-yuga
the yuga avatéra comes.”

So what does ‘triyuga’ mean? Here is the question of mukhyéartha and gauééartha. The
secondary meaning is that the Supreme Lord comes in three yugas only and never in Kali-yuga. This
is gauéartha though, the mukhyartha—that is the real tattva—is that the Supreme Lord does come
in Kali-yuga not as & avatdra but asyuga avatara. That is the mukhyértha or chief meaning.
Therefore, ‘lakfiaéa’ karile svataui-pramaéya-héani haya (Cc.Madhya.6 .1 37), if you do lakiiaéa
nydya—you quote Veda but avoiding the mukhyértha you take the gauéartha, then the evidence is
disturbed. And this is the example we give. Literally ‘triyuga’ means the Supreme Lord never comes
in Kali-yuga only in satya, treta and dvépara, but this is gauéartha.

So many examples are there where mayavadé paéoitas create word jugglery and thereby
confuse people. They pose themselves as great learned scholars but they never speak the
mukhyértha and thus they confuse the innocent people. Another example is that of ‘N&rada. ‘The
chief meaning is ‘the sort of Brahmad—Devar¢i Narada, a saintly person. But what do such word
jugglers say? They say, ‘na rada dagya—narada,’” ‘rada’ means teeth and ‘na’ means no—no teeth.
One who has no teeth, he is Narada. But is Narada an old and toothless person?

Therefore, ‘lakfiaéa’ karile svataui-pramaéya-hani haya‘—if you create this word jugglery by
quoting ¢ruti-veda pramaéa—evidence from Veda, which is the chief evidence, without explaining
the chief meaning it will be disturbed and cannot be accepted as evidence.



Ramanujacarya

Another example that the &cérya’s quote is from the life of Ramanujicarya . During his boyhood
days Ramanujacérya was known as Lakiiman. ‘Rd@ma-anuja’ literally means the younger brother of
Rama, that is Lakfiman.

He was studying under Yadavacéarya who was the next acarya after Sankaracérya. So he was
learning Veda.

One morning, while massaging oil on the body of Y&davéacarya another disciple came and
quoted this mantra from the Chandogya Upanifiad: tasya yatha kapydsaa puéoartkam evam akfitné.
This is a part of that mantra and that disciple asked his guru, “Please explain to me this word
‘kapyésa.’ | cannot understand what is the real meaning.” Then Yadavacérya said, “l will only say
what the previous &carya—~Caikaracarya has said. ‘Kapyasa’ is kapiu dasa—kapitu means monkey and
asa means buttock. ‘Kapyasa’ means the buttock of a monkey. So, if we take this explanation then
the full meaning of that mantra will be that the two eyes of that hiraémaya purufia— Viiiéu, are as
reddish as the buttock of a monkey.”

Yadavacérya explained it in this way. When Radméanujacéarya heard it while massaging oil on the
body of Yadavécarya, he felt a great shock in his heart, so much pain. ‘What is this explanation?” he
thought and started shedding tears.

Some warm teardrops fell on the body of Y&adavécdrya who then noticed that Lakiiman—
Ré&maéanujacarya—was crying and asked, ‘Why are you crying?” Ra&manujacarya replied, “You
explained kapyésa’ to mean the buttock of a monkey but it is very offensive to say that the eyes of
that hiraémaya purufia—Viiiéu, are as reddish as the buttock of a monkey and thus | felt so much
pain in my heart and started crying.” Then Yadavacéarya got very angry “You stupid rascal. You are
finding fault in the explanation of Caikardcarya. Do you know better than him? All right you
explain.”

Then he explained it because he is a real &carya. He is the younger brother of Rdma so he
knows. Ramaénujacdrya said, “What you are saying is not the real meaning—it is gauéartha not
mukhyértha. In this way you disturb the evidence.” Then he explained, “Kam’ means jalam pibati iti
kapiu. He explained the word ‘kapiu’ in this way; ‘kam’ means water and ‘pibati’ means one who
takes water in the form of vapor, i.e. sirya—the sun. So ‘kapiu’ here means sun, not monkey.”
‘Kapiu’ has many meanings. We can find that in the Amara-koga dictionary One of the meanings is
monkey and another is siirya—sun. Then which is the correct meaning that is applicable for this
mantra? Who can tell us? That is a bona fide dcérya. Those word jugglers— mayavadés, they can
never tell us because they juggle.



So, ‘kapiu’ means siirya—sun, one who takes away water in the form of vapor. Then ‘asadatu’
means blossomed—the lotus that is blossomed by surya—that is ‘kapyédsa’ and not as reddish as the
buttock of a monkey. So the real meaning of ‘kapyésa’ in this mantra is that the two eyes of Lord
Vifiéu are as reddish as a lotus flower blossomed by strya—the sun.

If you create this word jugglery and only speak of gauéartha—the secondary meaning, then that
is not correct.

Succession of Bona Fide Gurus

Many examples are there of how so-called paéoitas, who do not come under a real bona fide
parampara create word jugglery. Therefore we have our pramééika paramparé—the bona fide
disciplic succession of Vedic 4céryas. They only speak of mukhyartha—the chief meaning and we
have to accept it. So although veda pramaéa is there still we should only speak of mukhyértha and
not gauéartha.

And if we explain Veda we should know what is Veda, vedeti dharmaa brahma védinah. A
brahma-vadinau is someone who is well versed in Vedic knowledge and who knows brahma. He has
acquired perfect Vedic knowledge—brahméntcur. One of the meanings of brahma is Veda, we find
this in Crémad-Bhagavatam (3.33.7), kapila-devahi(iti saavada:

aho bata ¢va-paco ‘to garéyéan
yaj-jihvagre vartate nama tubhyam
tepus tapas te juhuvuu sasnur arya
brahmaniicur nama gaéanti ye te

“Oh, how glorious are those whose tongues are chanting Your holy name! Even if born in the
families of dog-eaters, such persons are worshipable. Persons who chant the holy name of Your
Lordship must have executed all kinds of austerities and fire sacrifices and achieved all the good
manners of the Aryans. To be chanting the holy name of Your Lordship, they must have bathed at
holy places of pilgrimage, studied the Vedas and fulfilled everything required.”

That is brahma-vadinau—nhe has acquired perfect Vedic knowledge—brahmajanététi Brahmaéa.
Veda is that ¢astra which speaks about the nitya dharma and paraa brahma tattva.

Anadi-siddha-sarva-purufia-paramparasu sarva laukikélaukika-jTana-nidanatvad aprakita-vacana-
lakiiaéo vedau. This is the definition that Créla jétva Gosvamé has given in his Tattva-sandarbha. It
means Veda comes from the cause of all causes—sarva-kéaraéa-kéraéam, sarvesvaregvara, sac-cid-
ananda-vigrahau bhagavan.



écvarall paramau kaiéau
sac-cid-ananda-vigrahau
anadir adir govindau
sarva-karaéa-karaéam
(Brahma-Saahité 5.1)

Who is the cause of all causes? That is Kdiiéa, paraa brahma, the Supreme égvara. That Veda
has come down since time immemorial through parampara—~bona fide disciplic succession. Jva
Gosvami is the bona fide dcdrya and he has given this definition.

In other words we may say that Veda comes from the breathing of Bhagavan and it comes
down through disciplic succession. That means through those who are very dear to Bhagavan. Kifiéa
gives this knowledge to His dear devotees—vaifiéavas, mahépuruiias, mahgjanas and through them it
descends here. It is aprékita cabda— transcendental sound vibration, not material. Veda means
cabda brahma and it comes through guru parampard—the succession of bona fide acéryas, gurus.

The student hears from guru, that is why another name for Veda is ¢ruti, because it is received
through hearing. This ¢cabda brahma descends when such a bona fide &cérya speaks. The Supreme
Lord in the form of ¢cabda—sound——descends and enters the heart through the ears. In this way
Vedic knowledge is received. This is Veda and the meaning of brahma-vadinau---one who knows
Veda.

We can find this topic of who is a real brahmaéa being discussed many times in Crémad-
Bhé&gavatam. A real bréhmaéa is not someone born in the family of brahmaéas who has not acquired
brahminical qualifications or is not engaged in brahminical activities. Someone who has factually
acquired brahminical qualities and is engaged in brahminical activities is a real brahmaéa.

Bhaktivinoda Ohakura, in his Jaiva-dharma speaks of two types of brahmaéas; sva-siddhi and
jati-siddh&. One is a natural bréahmaéa and the other is born in the family of brdhmaéas—caste
brahmaéas. Those who are natural bréhmaéas they are vaifiéavas.

The Béhad-Araéyaka Upanifiad (3.9.10) says: tam eva dhéro vijTaya prajraa kurvéta brahmaéat,
“A wise person who knows the Supreme Lord, Parabrahman, through the process of devotion, is a
brdhmaéa.” What is a brahmaéa? A brahmaéa is an intelligent person. Prabhupéada says, brahmaéas
are the intelligent class of men.

The social body has four divisions; the head portion, the arm portion, the belly portion and the
leg portion. That means; brahmaéas, kiatriyas, vaigyas and ¢tidras and the brdhmaéas are the head
portion—the intelligent class of men. If there is no head then what is the value of the body?

And c¢éstra says, kalau ¢lidra sambhavau—in Kali-yuga all people are ¢iidras. That means there



are no brdhmaéas — no head. Prabhupédda says, “We are creating brahmaéas. We are giving
brahminical training.” It is needed otherwise the society will never become perfect—without a head.
Other varéas, especially the kiatriyas—the administrative class, rulers—should take instructions from
the brahmaéas—the intelligent class of men. They should rule under their guidance, otherwise they
will make mistakes.

A real brahmaéa is buddhiména, brahmajta puruia— he knows the bréhma vastu, Lord Vifiéu
and has realized the bhagavat-svaripa and the &tma-svaripa and thus he is engaged in prema-
bhakti. That means he is a vaiiiéava. If someone becomes a vaiiiéava he is a perfect brahmaéa.

Hariddsa Ohakura

In this respect we may quote the example of Advaitdcarya who was offering oblations to his
diseased father—piti-craddha. It is the Vedic custom that one invites the brahmaéas and feeds
them. He invited Hariddasa Ohakura and offered him the ¢raddha-patra. But Haridasa, Ohédkura, who
was born in a family of Mohamedans— yavanas—not a brahmaéa family, said, “No, don’t give it to
me. | am a mleccha born in a Mohamedan family. If you do it then you will be excommunicated
from the society of brahmaéas.” Advaitacéarya replied, “I am not afraid of that, fearlessly | shall do
what céstra says,”

tumi khaile haya kodi-brahmaéa-bhojana”
eta bali, ¢raddha-péatra karail& bhojana
(Cc.Antya 3.222)

“Feeding you is equal to feeding ten million brahmaéas,” Advaitacérya said. “Therefore, accept
this ¢craddha-pétra.” Thus Advaitdcarya made him eat. The Vedic custom is to feed the brahmaéas
but if | only feed you | will get the result of feeding crores of brahmaéas.”

Haridasa Ohakura is avaifiéava,. So he is a perfect Brahmaéa. Mahaprabhu made him
namacarya, he knows bhagavat-svariipa and atmé-svariipa. He is engaged in prema-bhakti, twenty-
four hours a day chanting hare kifiéa hare kafiéa kifiéa kifiéa hare hare hare rama hare rdma rama
rama hare hare.

The Solution to Life’s Problems

This is the purport to this verse from the Bihad Araéyaka Upaniiiad: tam eva dhéro vijTaya
prajtdaa kurvéta brahmaéau. And in the purport of Bhagavad-gétéa (2.7), Crila Prabhupada quotes a
verse from the same Upanifiad; yo véa etad akfiaraa gargy aviditvasmal-lokéat praiti sa kipaéah.“He is
a miserly man who does not solve the problems of life as a human and who thus quits the world like
cats and dogs, without understanding the science of self- realization.” He is a kipaéa—the opposite



of abrahmaéa. Then who is a brahmaéa? Yo va etad akilaraa gargi viditvasmal-lokat praiti sa
brahmaéau, “He is a wise brahmaéa who leaves this world knowing the solutions to life’s problems.”
He knows the infallible Lord Vifiéu. Without knowing Vifiéu he is a kipaéa. That means one who
knows Vifiéu can solve life’s problems, otherwise, how can you do so? The goal of life is to know
and understand Vifieu—to get Vifiéu. The ¢astras discuss this topic so many times. The Manu
Saahita (2.168) says,

yo ‘nudétya dvijo vedam anyatra kurute ¢ramaa
sa jéva n eva cudratvam acu gacchati saévayaiu

“Someone who undergoes the gayatri-mantra dikiia— the sacred thread ceremony—qgets his
second birth and becomes known as a dvija. The duty of such a brahmaéa, dvijais to stay in the
guru‘s acrama and study Vedic knowledge. But after upandyana—mantra dikia—if he does not do
so, and rather, leaves the d¢rama of the guru to engage in material activities, he becomes a ¢tdra.
And the whole seminal line, the generations that come after him, will all become ¢lidras.”

So in Kali-yuga all are cudras, there are no brdhmaéas because after upandyana—mantra
dikid—they do not engage in Vedic study but instead engage in all sorts of material activities.

Descendant of the Supreme Lord

Therefore Prabhupéda said, “We are creating brahmaéas. We are giving training how to
become a brahmaéa, because that is the need of the society The society cannot be perfect without
a head.” Such brdhmaéas are the intelligent class of men and they are the gurus of all the other
varéas: kfiatriyas, vaigyas and ¢udras. Crémad-Bhagavatam (4.21.12) mentions,

sarvatrasklialitadecau
sapta-dvépaika-daéoa-dhak
anyatra brahmaéa-kula
danyatrécyuta-gotratau

“Pithu Mahéraja was the ruler of the whole world, consisting of seven islands. He was a very
strict ruler, inflicting discipline upon everyone except for the brahmaéas and the vaiiiéavas—acyuta-
gotratau.”

The so-called brahmaéas are called cyuta-gotra but when one becomes a vaiiiéava he becomes
acyuta-gotra. Gotra means hereditary root or family lineage and it is determined when the father is
known. They are diitkula datta—their root comes from one of the afiés like Gautama, Kagyapa,
Bhéradvaja, Vaciiitha, Vaicampayan and so on. If you ask them what gotra they are from they wiill
say, Kagyapa gotra, Bharadvéja gotra or Gautama gotra, but when one becomes a vaifiéava he



becomes acyuta-gotra— a descendant of the Supreme Personality of Godhead not afitikula.

Therefore, sarvatraskhalitidecal—Pathu’s ruling was not inflicted upon the brahmaéas and
vaifiéavas because they are the gurus of all other varéas. They are there to guide and instruct us.
Under their guidance will the kiiatriya kings rule. Then it will be perfect otherwise they will commit
mistakes.

So, brahma janatéiti brahmaéau— that is one who knows brahma-tattva. Then what is the
meaning of brahma? Brahma is the Bihad-vastu—very great and all pervading—cid-ananda viseca-
viiéu. One who knows the all-pervading Vifiéu, who is sac-cid-ananda, and realizes this tattva, he is
a brahmaéa. Without knowing the all-pervading Viiiéu nobody can become a brahmaéa or a guru.
When he becomes a vaiiiéava he is a perfect brdhmaéa, paramaérthika brahmaéa.

All these things are being discussed. A brahma-vadinau is someone who is expert and well
versed in Vedic knowledge and such a person should not be killed as mentioned in the text
(Bhag.9.9.31), “You are well known and worshiped in learned circles. How dare you Kkill this
brahmaéa, who is a saintly, sinless person, well versed in Vedic knowledge? Killing him would be like
destroying the embryo within the womb or killing a cow.” This is such a sinful activity, very serious.

See the Soul and Supersoul

One who is a real vaifieava he knows and sees the Supreme Lord, Viiéu. He sees atma—the
soul, and Paramatmé&—the Supersoul. Only such a person is a real bradhmaéa, a perfect realized soul.
He who is fixed in brahman—~brahma nifitha—is a Brahmaéa.

brahma-bhutah prasannatma
na ¢ocati na kaikiati
(Bg.18.54)

He is brahma-bhitau prasanndtma—~he sees the Supreme Brahmaéa, Lord Vifiéu. He sees the
soul and the Super soul everywhere and in everybody and thus he is always peaceful and blissful. He
is perfectly connected with the sac-cid-&nanda brahma. Na cocati na kaikfiati—he never laments
for any material loss and never desires anything because he has obtained the complete whole—
puréa brahma. He is always peaceful and blissful. Therefore the Vedas say: atméa bahure drafitabhya
¢rotabhya mantrabhya nidirdhya siddhabhya. If you want real and continuous peace and bliss
without break—niravachina— then you have to see the soul, hear about the soul and meditate
upon the soul. One who does so he is on the brahma-bhiita stage, he is peaceful and blissful
continuously, without break. He never desires anything and never laments for any material loss.

So who can see the soul? What sort of vision is required? The soul is so minute, can anyone see



it? It can be realized though. As for example, fire is there in wood but outwardly you cannot see
how it is there. If you take two pieces of wood and just rub them against each other then the fire
will come out. Similarly, the soul is there,

nityo nitydnaa cetanag cetandnaa
eko bahinda yo vidadhéti kdméan
(Kath& Upanifiada 2.2.13)

There is one supreme conscious being and many minute conscious beings, nityo
nitydnam—singular and plural The minute eternal is the &ma—individual soul and the supreme
eternal is the sac-cid-d4nanda may4, brahma.

Peace and Bliss

We should realize that only as long as the soul is there the material body is conscious and alive.
As soon as the soul goes out from the body, it becomes a lump of dead matter. In this way we can
understand how the soul is present. So, we should see the soul, hear about the soul and meditate
upon the soul, then we will be on the brahma-niiitha stage. Brahma-bhitah prasanndtma—feeling
continuous peace and bliss, he is a brahmaéa. He always sees the soul and the Supersoul, he never
sees the outward body.

Bhaktivinoda Ohakura, who is a mahé&jana, acérya in our line, says that such a brahmaéa, who
becomes a vaifiéava, is a perfect brahmaéa. He is very merciful to all living entities, jéve dayd ndme
ruci—vaifiéava acara. This is the characteristic and behaviour of a vaiiéava —he has developed
taste for the holy name and showers mercy upon all living entities because he sees the soul. “That
fragmental part and parcel of the Supersoul, Kai€a, who is the object of my love. This jéva belongs
to Kifiéa, the Lord of my heart, so how can | mercilessly be unkind to him?” That is jtve daya, but
unless one understands the Supersoul, Kaiiéa or Viiiéu, one cannot shower mercy upon all jévas .

So, this is the perfect dealing of such a perfect brahmaéa, vaiiiéava . He is established in a
perfect loving relationship with Lord Kaiéa and sees all the jivas as part and parcel of Kifiéa, the
object of his love. Only one who loves Kiiiéa can love one and all.

Therefore those who are brdhmaéas, they have realized this and thus see the eternal loving
relationship between Kifiéa and the jévas. Therefore he deals with them like brothers, is merciful to
them and makes friendship with his equals. He is very sympathetic to those ignorant fools who have
been suffering here due to their ignorance. They have not developed Kafiéa consciousness and are
thus ignorant of the science of the soul, the science of Kifiéa consciousness. He becomes very
merciful and sympathetic towards them. He imparts tattva jTana and inculcates Kafiéa consciousness
unto them.



These are the dealings of a vaiiiéava . Then where is the question of jealousy and hatred in the
community of brahmaéas and vaiiiéavas ? Otherwise such people are not brahmaéas. Real
brahmaéas always think of the welfare of all the jévas, because their hearts bleed seeing the suffering
condition of the jévas . They are real vaifiéavas .

Women, Gold and Fame

Then we are discussing who is a real vaifiéava and what the mah&janas have said—mahéjana-
vakya.

kanaka-kaminé, ‘pratifitha-baghiné
chaoiyache yare, sei ta’ vaifiéava
(vaifiéava ke? 11)

“He is certainly a vaiiiéava who has given up the greed for gold and money and who has no
attachment to women. He never runs after name, fame, adoration and prestige which is compared
to a baghiné—a tigress. If you are caught by that tigress then she will devour you.” This is what
mahé&jana Créla Bhaktisiddhanta Sarasvaté Ohakura says, “Are you a vaiiiéava?”

sei ‘anasakta’ sei ‘cuddha bhakta’,
saasara tatha paya parabhava
(Vaifieava Ke? 11)
“He is acuddha bhakta—pure devotee, completely detached from all material activities,
women, gold and money, name, fame, prestige and adoration. He is only attached to the lotus feet
of Kafiéa. He is a vaifiéava .”

kértana yéhara, ‘pratifitha-sambhara’
tdhara sampatti kevala ‘kaitava’
(Vaiiéava Ke? 13)

“Those who engage in kértana only to get some pratifitha—name, fame and adoration, “Yes, he
is a great vaiiieava —sadhu! Such a great kértangya!” Only to get so much adoration. They are great
cheaters, only cheating— kaitava.”

Life Comes From Life

Bhaktisiddhanta Sarasvati Ohdkura says,

vrajavastgana, pracdraka-dhana,



pratifithd-bhiksuka ta ‘rd nahe ‘caba’
praéa ache taira, sehetu pracéra,
pratiithaca héna— ‘kifiéagatha’ saba

¢ridayitadédsa, kértanate &ca,
kara uccaih svare ‘harindma-rava’
kirtana-prabhave, smaraéa svabhéve,
se kale bhajana-nirjana sambhava
(Vaiiiéava Ke? 18,19)

Those who are Vrajavasts—residents of Vrajabhiimi— they have accepted Kifiéa as the only
object of love. They are pracarakas—preachers. They go out and preach because they see the soul
and the Supersoul. They see how the jévas are suffering only out of ignorance. They see the jévas as
part and parcel of Kdiiéa, the object of their love. “Out of ignorance only they are suffering, so let us
go out and preach the science of Kafiéa consciousness,” they think. “Inculcate Kafiéa consciousness
then their suffering will be done away with forever. They will become happy, no more suffering.” So
they go out and preach.

But, pratifitha-bhiksuka ta’ra nahe ‘caba’—those who do not go out or who preach only to run
after name, fame and adoration, they are ¢aba—dead bodies. They have no life. Praéa ache taira,
sehetu pracara—he who has life will go out and preach. And what is life? Crila Prabhupada hints at
that in the purport (Bhag.9.9.31), “The modern scientific theory that life is a combination of
chemicals is nonsense; scientists cannot manufacture living beings, even like those born from eggs.
The idea that scientists can develop a chemical situation resembling that of an egg and bring life
from it is nonsensical.”

What is the source of life? Life comes from life, and life is Kaiéa—cyama mora praéa dhana,
¢yama is my life and soul! He is a Vrajavasi—resident of Vrajabhtimi. He has developed kifiéa-prema
and has bound up Kafiéa in his heart. He has life. The &caryas have said,

¢ydma mora praéa dhana, cydma mora dbharaéa
¢ydma mora jévanera jévana

¢yama heno dhana pébo, hiydra majare thabo
naile praée varchibanaga

(Padaavali)

What is life? “Cyadma is my praéa dhana—the most valuable asset of my life. Cydma is mora
abharaéa—the only ornament for me. Cyama is the life of my life. Such an invaluable asset is ¢yama
to me. | must get Him and put Him in the core of my heart, otherwise | cannot survive and | will
have no life.”



Cyama is the source of life. Life comes from life. So he who has life goes out and preaches the
science of Kafiéa consciousness. His heart bleeds seeing the soul’s suffering since time immemorial.
Pratifilla-bhiksuka ta ‘ra nahe ‘¢caba ‘—he is not begging for name, fame, adoration and prestige.
Those who do so, they have no life—lifeless—-they are dead bodies. This is what Bhaktisiddhanta
Sarasvati Gosvamé and Bhaktivinoda Ohiakura have said about the qualification for preachers. The
qualification is that you must get life, that is Kafiéa, cyama, and then give life to everybody. Only he
is a real preacher, otherwise who will preach?

Who understands it? But this is what our &céryas have said, jéve daya nama ruci—he is merciful
to all the jévas . These are the dealings of a vaifiéava . He shows mercy to one and all because he
sees, this jiva belongs to Kafiéa, the Lord of my heart and object of my love. Therefore he goes out
and preaches. This is a question of love. “They have become lifeless so let me inculcate life unto
them—that is Kafiéa consciousness, the real life.” They are vrajavésis—residents of Vrajabhumi, and
have accepted Kaiéa as the only object of love. They are firmly fixed in their eternal loving
relationship with Kafiéa.

Kéafiéa, the Obiject of Love

Kafiéa left Vrajabhiimi to go to Mathura. So, Akriira had come with his chariot, to take Kafiéa
and Balardma. The vrajavasts felt so much distress that some of them ran behind Kafiéa. Some
cowherd boys and cowherd men also ran behind Kafiéa.

Then Ugracena patni-padmd, Padmaévaté, the wife of Ugracena and mother of Kaasa, thought,
“Why are they running behind Kaiéa? They must want to get something from Him. They have
brought up Kaiiéa who is now twelve, thirteen years old and they have spent their money for Him.
So now they see that Kafiéa is going to Mathuréa without having repaid them, that is why they run
behind Him. Still, Kaiéa had tended their cows and calves—nanda-godhana-rakhowala—so He must
have repaid something, but it is not completely repaid, something is lacking and they are running
behind Kafiéa to get that.”

This is padma-vicara—the materialistic consideration. But are the Vrajavésés running after Kafiéa
for that purpose? No! Kifiéa is their life—cyama mora praéa dhana, “Our life is getting out so how
can we survive?” Kafiéa is the object of their love, therefore out of love they are running behind Him.
Not to get some money or anything else. They are vrajavasis—residents of Vraja. They have
developed pure love for Kaiéa and accepted Him as their life. Life comes from life. So they are
preachers. They go out and preach, making all the suffering living entities happy by inculcating Kaiéa
consciousness. Let the whole world turn into Vaikuntha, where there is no suffering! That is what
Prabhupada wants, so go out and preach Kafiéa consciousness!






The Flow of Nectar

namo bréhmaéya-devaya
go brahmaéya-hitaya ca
jagad-dhitaya kaiéaya
govindadya namo nédmau

| offer my respectful obeisances to the Supreme Absolute Truth, Kifiéa, who is the well-wisher
of the cows and brdhmaéas as well as the living entities in general. | offer my repeated obeisances to
Govinda, who is the pleasure reservoir for all the senses.

A devotee of Kifiéa is very much attached to brahminical culture. Indeed, an expert personality
who knows who Kéfiéa is and what He wants is a real Brahmaéa. Brahma janatiti brahmaéau. Kafiéa
is the Parabrahman, and therefore all Kafiéa conscious persons, or devotees of Kifiéa, are exalted
brahmaéas. Khatvaiga Mahéréja regarded the devotees of Kaiiéa as the real brahmaéas and the real
light for human society. One who desires to advance in Kéfiéa consciousness and spiritual
understanding must give utmost importance to brahminical culture and must understand Kafiéa
(kifiédya govindaya). Then his life will be successful.” (Bhag. 9.9.43 purport).

Again the question of who is a real brahmaéa comes up and why Khatvdiga Mahéaréja favours
the brahminical culture. The conclusion is drawn here. Crila Prabhupédda has said in his purport that
all Kafiéa conscious persons or devotees of Kéfiéa are really exalted brahmaéas. One who knows
Kifiéa and what He wants is a real brahmaéa. Brahma janatiti brahmaéa. Such complete Kaiéa
conscious persons—ekantyeka bhaktas—unalloyed devotees of Kiiiéa, are real brahmaéas. One



who has developed complete Kifiéa consciousness, in other words a pure devotee of Kifiéa, is a real
brdhmaéa. That is what is hinted at here. The conclusion is that this will be the success of life.
Nobody can achieve the success of life otherwise. In many places in the Crémad-Bh&gavatam this
topic of brahmaéas is discussed.

Mahéaprabhu, who is Kéaiéa Himself, completely defeated the philosophy of the so-called
brahmavadis, mayavadés. They were stressing, “Brahmaé, Brahmaé, Brahmaé. Understanding
Brahmaé and becoming one with that Brahmaé.” But Mahaprabhu completely defeated their
philosophy,

veda-puréée kahe brahma-niriipaéa
sei brahma—~bahad-vastu, écvara-lakiaéa
(CC.Madhya.6.139)

“All Vedic literature and other literature that strictly follows the Vedic principles ascertain that
the Supreme Brahmaéa is the Absolute Truth, the greatest of all, and a feature of the Supreme
Lord.”

Unalloyed Devotees of Kafiiéa

So being a brahmaéa and understanding Brahmaéa, really means to know the Supreme Lord,
Kifiéa, and what He wants. Therefore the Founder-dcérya of ISKCON named this society, ‘Society
for Kifiéa Consciousness.” Those who join and serve this society, should develop complete Kaiéa
consciousness. In other words, we should become unalloyed devotees of Kifiéa. Nobody can
understand Kafiéa otherwise. It is not an easy thing to understand Kafiéa.

Have you seen how He is? Look at His deity form. He is a very crooked person—in three places
bent. Not only in one or two places, but in three places crooked— ¢ydmaa tribhaiga-lalitaa. He is
in three places crooked but He looks so beautiful. How can one understand such a person, whose
activities and dealings are all very crooked? Duplicity is Kaiéa’s monopoly baba! It is not the
monopoly of the jiva . Only one who develops complete Kifiéa consciousness and becomes an
unalloyed devotee of Kifiéa, can understand Him. Nobody can understand Kaiiéa otherwise. Then
such a person will become a perfect brdhmaéa and his life will become successful. In the Bhakti-
sandarbha (117) by Créila Jiva Gosvamé, he has quoted the Garuoa Purédéa.

brahmaéanaa sahasrebhyau satrayéjé vifiicyate
satrayajé-sahasrebhyau sarvavedanta-péragau
sarva-vedanta-vit-kogya vifiéu-bhakto vifiicyate
vaifiéava naa sahasrebhyau ekantyeko vifiigyate



“Out of many thousands of Brahmaéas, one who performs sacrifice for Vifiéu is best. Out of
thousands of such yajTika—brahmaéas, one who knows the meaning of Vedénta is best. Out of
millions of those who know the meaning of Vedénta, a devotee of Viiéu is best. And out of
thousands of Vifiéu bhaktas, one who is an unalloyed devotee of Vifiéu is the best.”

A so-called brahmaéa without vaifiéavatd — being a vaifiéava — is not a real bréhmaéa, as
quoted in Hari bhaktivilasa:

fiad-karma nipuéo vipro mantra-tantra-vigaradau
avaifiéavo gurur na syad vaifiéava Ui ¢vapaco guruu

“A brahmaéa may be expert in mantra, ritual and the six kinds of brahminical activities —
performing and teaching sacrifice, studying and teaching scriptures giving and receiving charity —
but if he is not a vaifiéava, or expert in the science of Kafiéa consciousness, he cannot be a guru. On
the other hand, a person, even if he is born in a family of untouchable outcastes, can become a guru
if he is a vaifiéava .”

Here the question of guru-tattva comes up. Unless a brahmaéa becomes a vaifiéava, he cannot
become a guru. He may be very qualified in performing the six kinds of brahminical activities, but if
he has no devotion and does not know the Supreme Personality of Godhead, he cannot be a
guru—avaifiéavo gurur na syat.

A Topmost Brahmaéa

On the other hand we say, vaifieavau ¢vapaco guruu: one may be born in a family of dog-
eaters, caéoalas, if he has developed vifieu-bhakti or kifiéa-bhakti he becomes a guru. A so-called
brahmaéa who is not a vaifiéava —a devotee of Kifiéa—although born in a brahmaéa family, is not a
real brahmaéa. He may know the six types of brahminical activities very well-mantra tantra; very
expert in mantra and Vedic rituals, adhyayana adhyéapana; he is very learned in the Vedas and he
also teaches the Vedas to others, yajana yajana; he knows how to worship the Supreme personality
of Godhead and also teaches others how to worship. But if he has no devotion, he is a vaiiiéava, he
is not fit to be guru. “One who is My bhakta,” Kafiéa says, “although born in a family of dog-
eaters— ¢vapaco, he becomes guru. His life is successful because he knows Me.”

Then again in the Hari-bhakti-vilasa (10.127), Sanatana Gosvamé has quoted,

na me ‘bhaktac caturvedé mad-bhaktau ¢vapacau priyau
tasmai deyaa tato grdhyaa sa ca pijyo yatha hy aham

“A brahmaéa may have studied the four Vedas— Sama, Atharva, Ag and Yajur—if he is not My



devotee, he is not dear to Me. On the other hand, a person born in a family of dog — eaters —
canoalas — but who is My devotee, is very dear to Me. If you are going to donate something, give
it to My dear devotee. If My devotee offers you something, accept it as his prasada, mercy. Such a
dear devotee is as worshipable as | am,” Kafiga says.

An unalloyed devote—ekéntyeka bhakta—the topmost brahmaéa. That is Créla Prabhupada’s
conclusion. Unless one becomes an unalloyed devotee of Kaiiéa one’s life will not be successful. “. .,
one must understand Kafiéa (Kaiiéaya govindaya). Then his life will be successful” That is the supreme
perfection of this rarely achieved human birth.

labdh& sudurlabham idaa bahu sambhavénte
manufiyamarthadam anityam apéha dhérau
(Bhag. 11.9.29)

“After undergoing lakhs and lakhs of different species of life, one gets the rarely achieved
human birth. The purpose of this rarely achieved birth is to understand the Supreme Personality of
Godhead, Kaiiéa, and develop the parama-puruiiartha—that is kafiéa-prema-bhakti. Without such
kifiéa-prema, nobody can understand or approach Kaiiéa, the supreme perfection of this rarely
achieved human birth.”

Hari Hari! bifale janama goidinu
Manufiya-janama paiya, Radha Kafiéa na bhajiya,

Janiya cuniyé bifia khainu

(Prarthand)

Narottama dasa Ohakura sings, “If upon getting this rarely achieved human birth, one does not
engage in radh&-Kafiéa bhajan, he is knowingly drinking poison.”

To understand Kafiéa is the supreme perfection of life, brahma janatiti brahmaéau. That is what
Prabhupada says,”.. . A devotee of Kifiéa is very much attached to brahminical culture. Indeed, an
expert personality who knows who Kafiéa is and what He wants is a real brahmaéa.”

Reservoir of All Mellows

So who is Kaiéa? He is Cyamasundara-cyamaa tribhaiga-lalitaa. He is in three places
crooked—bent, but He is very beautiful. His beauty far excels that of crores of cupids, kandarpa-
kodi-kamanéya-vicefia-cobhaa. He is so beautiful, He is adbhuta ananta piiréa, He is siigara-rasa-réaja
madana-mohana— He is the reservoir of all mellows and King of the conjugal rasa — saigara-rasa.

adbhuta, ananta, piréa mora madhurima



tri-jagate ihdra keha néhi pdya siméa
(Cc. Adi 4.138)

These are Kaiiéa’s own words. “My beauty is wonderful, unlimited, and completely full. Nobody
in the three planetary systems knows it. Nobody can calculate it and nobody can reach its limit.”

el prema-dvére nitya radhika ekal
améara madhuryamita asvade sakali
(Cc.Adi 4.139)

“Only Radharaéé knows it and only Radharaéé relishes that madhuryamita—the amita,
sweetness emanating from My beauty.”

Therefore Kafiéa is known as ‘méadhuryaka nilaya kafiéa‘—the reservoir of all sweetness.

aplrva madhuré kafiéera, apirva tara bala
yahdara ¢ravaée mana haya ¢alamala

kifiéera madhurye kéfiée upajaya lobha
samyak asvadite nare, mane rahe kfiobha

(Cc. Adi 4.157,158)

“Kafiéa’s beauty contains such a wonderful sweetness, that is unprecedented And it’s strength is
also very wonderful. If you hear about Kafiéa’s beauty from the lips of a dear devotee of Kafiéa, your
mind will become restless. Its beauty is such that even Kifiéa, the possessor, develops greed to
relish it.”

Extraordinary Sweetness

Therefore Kaiiéa appeared as Gauranga. Kafiéa cannot relish His own beauty completely, so to
fulfill His greed—lobha—He appeared as Gaura, assuming the sentiment and complexion of
Radharaéi—radha-bhava-dyuti-suvalitaa (Cc. Adi 1.5)—because nobody else but Radharaé: relishes
such wonderful beauty completely.

This is the purport here. All males, females, moving and non-moving objects, everybody is
attracted towards Kéfiéa’s beauty. So, he is known as saigara-rasa-raja, Syamasundara, the King of
conjugal mellows, Radhé&-ramana.

Kifiéa has four types of beauty that no other vifiéu-tattva possesses. Those are; riipa-madhure,
veéu-madhuré, rati-madhuré and lEla-madhuri—the sweetness of His form, the sweetness of His flute,
the sweetness of His loving dealings and the sweetness of His pastimes. It is



uncomparable—anupama—and you cannot find it in any other vifiéu-tattva. It is only found in Kafiéa,
the source of all viiiéu-tattvas---avataras. This is all mentioned in the Bhakti-rasamata-sindhu by Riipa
Gosvami. Only in Govinda, Kifiéa, are these extraordinary sweetnesses there. Kifiéa is puréabrahma
rasasvariipa, advaya jTana tattva. Rasaraja Cré Kaiiéa, the King of all mellows, is asamardhva, para
tattva vastu—the Absolute Truth and puréananda rasa-svarupa—He is the reservoir of all mellows
and complete in all mellows. Kaiiéa is completely full, there is no deficiency or incompleteness in
Him. He is asamardhva, that means nobody is superior or equal to Him. That is Kafiéa, and all Kaiéa’s
madhuryas are similarly asamardhva. That is Vrajendra-nandana Cri Kaiiéa— the son of Nanda
Mahardja. So, Kafiéa’s beauty is asamardhva saundarya and anupama—incomparable. Nobody’s
beauty is equal to or superior to it.

The Embodiment of Supreme Bliss

Kaféa is completely full—piréa-brahma, Cré Kafiéa. This is very significant. If someone
understands and attains that piréa-brahma, Kafiéa, he will no longer feel any incompleteness and his
life has become successful. But as long as one has not attained that piréa-brahma, Kifiéa, he will feel
incompleteness in his life. It is said that Kifiéa is the complete full, paramananda svariipa—the
embodiment of supreme bliss and dptakama, &atmardma—He is self-satisfied. There is no
incompleteness in Him. Kaiiéa is the paripuréa rasavigraha—the completely full embodiment of all
rasa. He is brahnma-gopala and ujjvala-nilamaéi.

We will find, that in everybody there is some incompleteness. Only in Kifiéa there is no
incompleteness at all. So for one who understands Him and attains Him, there will also be no
incompleteness. That is the supreme perfection of our human birth.

All jtvas, which are very tiny differentiated parts of Kifiéa—vibhinndaca, feel incompleteness
and deficiency Even the ¢vaacas—vifiéu-tattva expansions of the Lord, have incompleteness. Then
what to speak of the differentiated parts—the jévas . No avatdra or vifiéu-tattva is called puréa-
brahma, only Kifiéa. So Kafiéa is sarvaagi-sarvavataré-sarva caktiman—He is the source of all
avatéras and viiéu-tattvas, He is all-powerful. Whatever médhuryas—sweetness of beauty—other
vifiéu-tattvas or avatéras have, that is only a particle of the beauty of puréa-brahma, Kafiéa.

ete cdaca-kaldu puasau
kifiéas tu bhagavan svayam
(Bhag.1.3.28)

They are all plenary portions or portions of the portions of Kifiéa. Kaiéa is svayam
Bhagavan—the source of all avatdras and aacas. So Kifiéa has puréa madhurya— His beauty is
completely full. That is so incomparable and excellent that even Kafiéa Himself becomes enchanted
by it, what to speak of others.



“Rascal Brahma!”

Everybody within the three planetary systems feels incompleteness and it manifests itself
through the five knowledge acquiring senses; the eyes, the tongue, the nose, the ears and the sense
of touch. The objects for these senses are; riipa, rasa, gandha, ¢abda, spar¢a. Ripa— form, is the
object of enjoyment for the eye; rasa—taste, for the tongue; gandha—smell, for the nose;
cabda—sound, for the ear and sparca—touch, for the sense of touch, the skin. So this
incompleteness is manifest through these ripa, rasa, gandha, ¢abda, sparca.

And how will this need be completely satisfied— paritipti? Only by getting Kéfiéa. It is not
possible otherwise. Our eyes want to see various forms that are more and more beautiful. The eye
wants to see increasingly beautiful forms in this material world but still it is never satisfied. The eye
feels deficiency and similarly the ear. The ear wants to hear sounds that are more and more sweet.
But still it never feels satisfied. Also the tongue wants to taste more and more palatable dishes, still it
finds no satisfaction.

But when the eye sees the all-beautiful form of Cyamasundara, whose beauty excels that of
crores of cupids, it wants to see such beauty without the blinking of the eyes. Then such a person
chastises Lord Brahm4, ‘That rascal Brahma does not know how to create nicely.”

atapta haiya kane vidhira nindana
avidagdha vidhi bhala na jane sdjana

kodi netra nahi dila, sabe dila dui
tahate nimefia,—kaéfiéa ki dekhiba muTi
(Cc.Adi 4.150,151)

“He has not given me crores of eyes. He gave me two eyes only and then also eyelids, so my
eyes blink. How then can | see the beauty of Kaiéa? My eyelids are blinking and creating obstruction
in my vision and in relishing the beauty of Kifiéa.”

Such feelings will come up. That is the beauty of that plréa-brahma, Kaiiéa. If someone is
fortunate enough and sees the extraordinary beauty of Kafiéa, his life becomes successful. He will
never aspire to see any beauty of this material world. Is there any beauty in this material world? Get
out, ugly witch maya! Why become attracted by maya’s beauty, is there any beauty in maya? Why
shall someone who sees the beauty of Cydmasundara look at the ugly witch méaya?

Kafiéa Develops Greed




He is completely satisfied and not only that, he always wishes to see the newer and newer
beauty of Kifiéa at every moment. It is said,

kafiéa-madhuryera eka svabhavika bala
kifiéa-adi nara-naré karaye carcala

¢ravaée, darcane dkarilaye sarva-mana
apana asvadite kifiéa karena yatana
(Cc. Adi 4.147,148)

“The beauty of Kaiéa has one natural strength: it thrills the hearts of all men and women,
beginning with Lord Kafiéa Himself. All minds are attracted by hearing His sweet voice and flute, or
by seeing His beauty. Even Lord Kaiiéa Himself makes efforts to taste that sweetness.”

Such sweetness is there—kafiéera madhurya avicintya bala; such strength emanates from the
sweetness of His beauty that it is inconceivable. It attracts men and women, all moving and non-
moving objects in the three planetary systems. Even Kaiiéa is attracted to it, then what to speak of
others. Kaiiéa develops greed to taste His own beauty. Not only that, cravaée, darcane akariiaye
sarva-mana—when His premi-bhaktas speak about His beauty—do kafiéa-kértana—Kafiéa becomes
attracted to that spot. He runs there.

néhaa tifithami vaikuéthe
yoginam hadayefiu va

tat tat tifidhami narada
yatra gayanti mad-bhaktau
(Padma Puraéa)

“I am not in Vaikuntha, nor in the heart of the meditational yogé. | am there where My premi-
bhaktas speak about Me and do My kértana. | am so attracted that | will run there.”

Thus such devotees, who have relished Kaiiéa’s sweetness, chastise Lord Brahma. So, having
these eyes, if a human being cannot see the all-beautiful form of Cyamasundara, then what is the
value of his eyes? It is better to become blind like Bilvamé&igala Ohékura. And if the ears do not hear
the sweet singing of Kéaiéa’s flute, then what is the value of such ears? Useless! Useless! Kaiéa’s
voice and His singing are so sweet, but if you cannot hear it then what is the use of your ears? If
someone hears Kafiéa’s sweet voice, his desire to hear ever sweeter sounds will be completely
satisfied forever. He will never aspire to hear any other voice or see any other beautiful form of this
material world. Only see the beautiful form of Cydmasundara!

vaagt- ganamita-dhama, lavaéyamita-janma-sthéna,
ye na dekhe se caida vadana



se nayane kiba kaja, paduka tdra muéoe vdja,
se nayana rahe ki karaéa
(CC.Madhya.2.29)

“Of what use are eyes if one does not see the face of Kafiéa, which resembles the moon and is
the birthplace of all beauty and the reservoir of the nectarean songs of His flute? Oh, let a
thunderbolt strike his head! Why does he keep such eyes?”

Look at the beautiful moonlike face of Kaiéa—caida vadana, the source of all beauty. If you
cannot see that beautiful form of Sydmasundara, it is better that Lord Indra throws his thunderbolt
on your head. What is the use of such eyes?

Like a Flow of Nectar

kifiéera madhura vaét, amatera taraigiés,
tara praveca néhi ye ¢ravaée
kaéakaoi-chidra sama, janiha se ¢ravaéa,
tara janma haila akéraée
(CC.Madhya.2.31)

“Topics about Kaiiéa are like waves of nectar. If such nectar does not enter one’s ear, the ear is
no better than the hole of a damaged conchshell. Such an ear is created for no purpose.”

Kafiéa’s flute singing is so sweet that it is like a flow of nectar—amrutera taraigiéé. The flow
coming from a fountain of nectar. That is the sweet voice of Kifi€a. If someone cannot hear such a
wonderful thing, then what is the use of such ears? They are like the holes of a damaged conchshell.
It is all described in the Caitanya-caritimrta. If someone can hear that sweet voice then that will be
the success of his life. Otherwise his life is useless. See the beautiful form of Cydmasundara, then
that will be the success of possessing these eyes. Your desire will be fulfilled forever.

These characteristics are present in Kaiéa only; ripa-madhuni, veéu-madhuré, prema-méadhurs
and ltla-madhuré— the sweetness of His beautiful form, the sweetness of His flute singing, the
sweetness of His conjugal affairs and the sweetness of His pastimes. They enchant everybody within
the three planetary systems, including Kaiéa Himself. It is always fresh — newer and newer. It is
never the same, but it changes at every moment and it never grows old, it is always fresh and new.
That is the wonderful characteristic and one who tastes such nectar— amaita—emanating from
these four types of sweetnesses, he develops greed how to taste such nectar more and more at
every moment.



kifiéera adharamata, kafiéa-guéa-carita,
sudhé&-séra-svada-vinindana

tara svada ye na jane, janmiya na maila kene,
se rasana bheka jihva sama

(CC.Madhya.2.32)

“The nectar from the lips of Lord Kaiiéa and His transcendental qualities and characteristics
surpass the taste of the essence of all, nectar, and there is no fault in tasting such nectar. If one does
not taste it, he should die immediately after birth, and his tongue is to be considered no better than
the tongue of a frog.

maga-mada nélotpala, milane ye parimala,
yei hare téra garva-ména
hena kifiéa-aiga-gandha, yara nahi se sambhandha,
sei nasé bhastrara samana
(CC.Madhya.2.33)

“One’s nostrils are no better than the bellows of a blacksmith if he has not smelled the
fragrance of Kafiéa’s body, which is like the aroma of musk combined with that of the bluish lotus
flower; Indeed, such combinations are actually defeated by the aroma of Kifiéa’s body.”

kafiéa-kara-pada-tala, koti-canora-sucitala,
tara sparca yena spar¢a-maéi
tara sparga nahi yéra, se yauk charakhéra,
sei vapu lauha-sama jani
(CC.Madhya.2.34)

“The palms of Kifiéa’s hands and the soles of His feet are so cool and pleasant that they can be
compared only to the light of millions of moons. One who has touched such hands and feet has
indeed tasted the effects of touchstone. If one has not touched them, his life is spoiled, and his body
is like iron.”

Success of Life

So, here we can see what is the success of life and what is the real perfection of one’s human
birth. That is to understand Kaiiéa and become His devotee. Therefore in the purport (Bhag.9.9.43),
Crila Prabhupada says, “A devotee of Kifiéa is very much attached to brahminical culture. Indeed, an
expert personality who knows who Kaiéa is and what He wants is a real brahmaéa.. . . One who
desires to advance in Kaiiéa consciousness and spiritual understanding must give the utmost
importance to brahminical culture and must understand Kafiéa (Kaiédya govindadya). Then his life will



be successful.”

So one must not only understand Kaiéa, but also get Him. Get Him! Get Him! Taste the
sweetness emanating from His beauty-madhuryamita—and the vaafiéganamata—His nectarean flute
singing. Get Kafiéa and taste His madhuryas, then your life will be successful. Otherwise your life is
useless. This is complete Kifiéa consciousness,

yo maa pagyati sarvatra
sarvaa ca mayi pagyati
tasydhaa na praéacyami
sa ca me na praéagyati

This is what Kafiéa says in the Bhagavad-gétd; “For one who sees Me everywhere and sees
everything in Me, | am never lost, nor is he ever lost to Me. He sees Me and | see him.”

This is a complete Kaiiéa conscious person.

bhakta &ma preme bandhiyache hadaya-bhitare
yahai netra paoe téhai dekhaye &mére
(CC.Madhya .25 .1 27)

“Such a premé-bhakta, who has developed pure kifiéa-prema, has bound Me up in his heart
with the rope of love. Wherever he looks, he sees Me in My beautiful form of Cydmasundara.”

This is a perfect brahmaéa, and that is what is hinted at here. A pure devotee of Kafiéa is a real
Brahmaéa.

“Such a premi-bhakta has bound Me up in his heart with the rope of love,” Kaiéa says.
“Wherever he looks, he only sees Me.” This is a question of kifiéa-prema. It is all described in the
Caitanya-caritamata and this is the real brahminical culture. Develop pure kifiéa-bhakti and be a real
Bréahmaéa. Then your life will be successful.

Plow and Flute

Devotee: We have been hearing the reason for the hue of Kaiiéa’s body, Radharaéé’s body and
Gaura’s body. So, how do we understand the reason for Lord Balarama’s whitish hue?

Créla Gour Govinda Mahéréja: Balardama is white and there is a reason for it. You see, Balardma
is Nityananda Prabhu, Nityananda. R&ma—nitéi-pada-kamala, kodi-candra-sucétala. His lotus feel are
as cool as the cooling effect of crores of moons. So, what is the color of moonlight? That is white.
So much mercy. Therefore Balarama has a plow in his hand, and Kéifiéa a flute. That is Kafiéa-



Balarama—plow and flute. So first cultivation— kariiaéa—is needed. Then all nasty weed like things
will be rooted out. The field should be cultivated properly with the plow of Balardéma, then the field
of the heart— hidaya-kiietra—becomes fertile and the seed of the devotional creeper—bhakti-
lat&—will be sown. That should not be a barren land. If you sow the seed in a barren land, the seed
will never fructify. That is what Gopinathécarya said to Sarvabhauma Bhatticarya, ‘Why am |
sowing seeds in a barren land? | am doing useless labor, because it will never fructify.” So, after
proper cultivation by Balarama’s plow, when the land is fertile, the seed should be sown. Then when
you develop prema-bhakti you wil be attracted by Kaiéa’s flute. The flute means
akarfiaéa—attraction. karfiaéa-akariaéa —cultivation and enchantment. So, this is the Kéiéa-
Balarama Mandir.

Devotee: When we hear from a bona fide guru, is that the cultivation of land?

Créla Gour Govinda Mahargja: Cultivating the land means following the rules and
regulations—vaidhi-bhakti. The guru will give you some do’s and don’t do’s, follow the rules and
regulations, chant sixteen rounds daily. Then after proper cultivation, the unwanted weed like things
are rooted out—anartha upacama—and the field becomes fertile. Then the guru will sow the
bhakti-lata bija. Under his guidance you will do ¢ravaéaa kirtanaa— you will hear kafiéa-katha, and
then you will develop ragéanugé-bhakti. You will come to raga-marga-bhakti and develop prema
under the guidance of that guru, then you will understand and see Kaiiéa. You will get Kaiéa. You
will become so enchanted by the sweet flute singing of Kaiiéa, which attracts everybody. Akariiaga is
the ultimate thing, but first kariaéa—cultivation. Therefore Balarama and Kaiiéa—Kafiéa-Balarama
Mandir.

Devotee: It is said that hearing about Kaiiéa is as good as seeing Kafiéa.

Créla Gour Govinda Mahéréja: Yes, that verse is there in the Crimad-Bhagavatam (3.9.11),
Crutekfita-pathaa—the process of bona fide hearing. Cruta-tkiiita—if you hear then you will be able
to see. Premdrjana cchurita-bhakti-vilocanena—you will be endowed with that eye. By hearing
kifiéa-katha from the pure lips of such a vaifiéava, that preméarjana—the ointment of love—uwiill be
smeared on the eyes. Then you can see. By hearing kiiiéa-katha regularly—ciévatam sva-kathad
kafiéau, the heart will be cleansed of all dirty things—hady antat stho hy abhadraéi.

Devotee: You have said that in Kali-yuga there is no such thing as sadhana-siddha, only kipa-
siddhd. So we can understand that to some extent, but one may ask, “What is the purpose then of
sadhana?”

Créla Gour Govinda Mahérdja: We have to do some sddhana because the guru has told us to
do it. So we must obey, but we are not dependent on it. We are completely dependent on mercy.
What sadhana can you do in Kali yuga? We have been doing sddhana for so many years and what



have we attained. So many nasty things are still there. But the guru has told us to do it so we are
doing it.

Devotee: So, is there any benefit from chanting extra rounds on Ek&dagis?

Créla Gour Govinda Mahargja: Yes, if the guru tells you, you have to do it. Unless you execute
and obey his order how can you get the guru‘s mercy? And that mercy is very powerful.

Devotee: It is the crying process in Kali-yuga. In our heart we have to cry for the mercy We
have no qualifications.

Créla Gour Govinda Mahérdja: What qualification do we have? We have nothing being so
fallen, most degraded. No good qualities, only bad things, nonsense. Disqualification is our
qualification. So what sédhana can we do? Although we are doing it because the guru has told, we
are not dependent on it. We are only dependent on the mercy.

Cor a2



Jeve daya name ruci

Vasudeva Datta, one of the very dear associates of Mah&dprabhu, was the brother of Mukunda
Datta and he was also a singer. He had a very nice voice. When Mahaprabhu performed saikirtana,
Vasudeva Datta used to join Him. The Gaura-gaéoddeca-dépikd, verse 140, describes that Vasudeva
Datta was formerly Madhuvrata, a singer in Vandavana. In vraja-lila he is a singer named Madhuvrata
and in gaura-lila he is Vasudeva Datta.

Once Mahaprabhu also said that Vasudeva Datta is Prahldda. Prahlada Mahérgja said to Lord
Nasiahadeva that he did not want mukti—liberation. Naisiahadeva offered mukti to Prahlada
Maharéja but he said, “No, | cannot accept that. | see that there are innumerable jévas here in this
material world, suffering since time immemorial. Unless all of them get liberation | will not accept it.
Why shall 1?” That means he wants to deliver all the jévas here that are suffering on this miserable
platform, the material’ world. His heart bleeds, he is such a vaifiéava. Similarly, Vasudeva Datta is
such avaifiéava . He is like Haridasa Ohédkura or even more exalted than him. Even more exalted
than Prahldda and Harid4sa Ohakura.

Christians say that Jesus Christ accepts all the sins of his followers but in gaura-péariada—among
the associates of Gaurdiga Mahéaprabhu, you will find that Vasudeva Datta is much more exalted
than that. We should understand it. Nobody can understand Vésudeva Datta. One may be a very



learned scholar—a padifitha, or he may even be a brahma-jTrané—a great philosopher or a great
scientist but he cannot understand Vésudeva Datta. Kapambudhir yau para-dutikha-dutikhé— that is
a real vaiiiéava, a great vaifiéava, maha-bhéagavata, premi-bhakta. Jve daya name ruci—vaifiéava
acéra, this is the vaifiéava &céra, the characteristic of a vaiiiéava; Jve daya name ruci— mercy upon

the jévas and taste for the holy name. Such a nectarean mellow emanates from the holy name and
someone who tastes it has developed ndma ruci.

¢ydma name ke madhu ache go
vadane charite nahi pare
(Caéoidasa, Padavali)

Radhéarané says to one of Her girl companions “O sakhi, what sweet nectarean honey is there in
the name of Cyama? O My dear girl companion, My tongue does not want to leave it.”

Can we taste that? Our tongues cannot taste it. Hare kifiéa hare kifiéa kifiéa kifiéa hare hare
hare rama hare rama rama rama hare hare . Can you taste the honey while chanting hare kifiéa?

Then how is it that you want to finish? Ha....... Kafi...Ha.......... Kafi...... Kafi...... Kafi (imitating
incoherent chanting)—all right finished. How can you want to finish it? “I am tired, | have so many
rounds. O, when shall | be finished?” Ha....... Kai...Ha.......... Ka...... Ka...... Kafi —finished, quit it

and then think of maya again. Engage in other activities that means mayéa’s activities. If we are
spending our time in such a way, we can never taste the honey. Such sweet nectaren honey is there
in the name of Cyama, Kafiéa. So unless one tastes it how will he become a vaifiéava? Jve daya name
ruci—vaifiéava acéra. This is the vaifiéava dcara—a vaifiéava’s dealings or, characteristics. He has
developed taste for the holy name, he tastes that sweet honey that emanates from chanting the
holy name, and he kindly showers mercy upon all living entities.

L ove for Kaiiéa

This is not just theoretical — it is practical but how will it be? How can one develop mercy
towards all living entities, even a tiny ant? How? This is not theoretical or by mere saying. The only
relationship is with Kaiiéa, so one must develop love for Kifiéa who is the only object of love.

sarva-yonifiu kaunteya
mirtayat sambhavanti yau
tdsaa brahma mahad yonir
ahaa bgja- pradau pita
(Bg.14.4)

In the Bhagavad-géta Kafiéa has already said that thing.



“What ever species of life—jéva yoni, (eighty four lakhs of species of life are there), of all those

jévas | am the seed-giving father. All the jévas that you will find here in this cosmic manifestation
have all emanated from Me.”

ahaa sarvasya prabhavo
mattau sarvaa pravartate
iti matva bhajante maa
budha bhéava-samanvitau
(Bg.10.8)

“I am the source of all spiritual and material worlds. Everything emanates from Me. The wise
who perfectly know this engage in My devotional service and worship Me with all their hearts.”

Ahaa sarvasya prabhavo—can we understand this thing? That means not just a theoretical
understanding. We may quote this verse but a mere theoretical understanding will not help us. See
the relationship and realize it. It is a question of realization, a question of vision. See it! See how
every living entity, every object and everything that you find here is related to Kafiéa.

yo maa pagyati sarvatra
sarvaa ca maye pagyati
tasydhaa na praéacyami
sa ca me na praéagyati
(Bg.6.30)

Kafiéa has said all these things in the Bhagavad-gitd, but can we understand it? Kifiéa says all
these things theoretically, but Mahdprabhu came to teach this practically. Yo maa pagyati
sarvatra—a very deep and confidential purport is there. This is a question of prema. “One who sees
Me everywhere and sees everything in Me,” Kaiiéa says, “he has not lost sight of Me and | have not
lost sight of Him.” That means such a premi-bhakta sees Kaiiéa everywhere, therefore; dekho Kaiiéa
maya ei jagat— see Kifiéa! The whole world is in Kifiéa, but do we have the vision to see it? Yo
maa pagyati sarvatra—a deep philosophy and a deep purport is here. “One who sees Me
everywhere...” One who sees Kaiiéa everywhere and sees everything in Kéiiéa, he is a premi-bhakta.
He has developed love for Kifiéa.

“Your Heart is Vandavana”

bhakta &ma preme bandhiyache hadaya-bhitare
yahai netra paoe téhai dekhaye &mére



(CC.Madhya .25.1 27)

Caitanya-caritamata says this thing. One who has developed love for Kaiiéa, he binds up Kifiéa
with that rope of love. So bind up Kifiéa! Why are you trying to bind up maya? Why don’t you try
to bind up Kafiéa? This material rope is not fit for binding Kaiiéa, only the rope of love can bind Him.
But this rope of love you do not have. That premi-bhakta who has developed pure love for Kifiéa,
without a tinge of lust, he binds up Kifiéa. That is Kifiéa’s statement. “He binds Me with the rope of
love.” And where does such a devotee bind Him up?

In his heart, prema bandhiyache hadaya-bhitare—he binds up Kafiéa in his heart. Narottama désa
Ohékura says:

tomaéra hadoya sada govinda-vicram
govinda kohena—mora vaifiéava paréé
(Prarthand)

“Q vaifieava Ohakura, Govinda is there in your heart and He finds it such a nice place. Govinda
takes rest there, toméara hidoya sada govinda-vigram.”

He has developed prema—pure love for Kiiéa and the heart of such a premi-bhakta is
Viandavana—hadaya-vanddvana. Kifiéa always stays in Vandavana, He never leaves Vandavana. And
the heart of such a premi-bhakta is Vandavana, because it is filled with pure love for Kafiéa. That is
the place where Govinda always takes rest. “O vaifiéava Ohakura, you are such a premi-bhakta.”
And it is reciprocal, Kaiiéa, Govinda says, “mora vaifiéava paran—such a vaiiiéava, premi-bhakta, is
My life and soul. He has bound Me up in his heart with the rope of love.”

Such a vaifigava who has developed pure love, he sees Kifiéa. Yahai netra paoe tahai dekhaye
amare—wher-ever he looks, he sees Kifiéa. He is always thinking, “O the all~beautiful Kaiiéa is
there.” Prahldda saw the beautiful Lord in a stone pillar, and Vasudeva Datta is like that. He is
Prahldda, Mah&prabhu said. Such a premi- bhakta—he has prema.

Perfect Eternal Loving Relationship

In his Ujjvala-nilamaéi, Crila Riipa Gosvami gives the definition of prema. Yad bhéva bandhanaa
yonabadai prema nigadyate. That means the bhéva bandhan, the relationship that is based on love.
A perfect eternal loving relationship. So the jéva has a perfect eternal loving relationship with Kafiéa.
That loving relationship is bhava bandhan—the bondage of love and that is eternal and perfect. It is
not a temporary relationship.

A material relationship is temporary—anitya. The relationships in this material world are bodily



relationships and are temporary. The body is material, so a relationship based on the body is also
material. “My wife, my son, my daughter, my friends,” we say. But a relationship which is perfect,
eternal and based on love is called prema, that is love. And it cannot be destroyed— avindci. That
which is eternal how can it be destroyed?

Our so-called love is destroyed because it is based on the body. It is a bodily relationship. The
body is temporary, any moment it can be destroyed, so that relationship which is based on the body
will also be destroyed. But the perfect eternal loving relationship that we have with Kifiéa can never
be destroyed because it is eternal. Sarvathd dhvamga rahitani satyopi dnvamca k&raée— although in
some circumstances this relationship externally appears to be destroyed, really it cannot be
destroyed. That is prema, such is the love. That is the perfect eternal loving relationship.

Eternal Servant

jévera ‘svariipa’ haya —kafiéera ‘nitya-dasa’
kifieera ‘tadastha-cakti’, ‘bhedébheda-prakaca’
(CC.Madhya.20.108)

“This is the svarlipa of the jéva,” Mahaprabhu says. “The real identity of the jéva is being the
eternal servant of Kifiéa.” In other words—the jéva is eternally a bhakta, a devotee. All the jévas here
in this material world, however, have forgotten this thing, being captured by maya.

They are conditioned souls, so they have developed bodily relationships. They are on the bodily
platform of life. They have not developed complete Kaiiéa consciousness or love for Kifiéa, so they
cannot see Kifiéa everywhere. Unless they develop love for Kéfiéa, how can they see Him? Yo maa
pagyati arvatra sarvad ca mayi pagyati — that is what Kaiiéa says. “For one who sees Me
everywhere and who sees everything in Me, | have not lost sight of him and he has not lost sight of
Me., He sees Me and | see Him.” See Kéfiéa! Why are you seeing maya?

ye na dekhe se caida vadana

se nayane kiba k&ja, paouka tdra muéoe vdja,
se nayana rahe ki kéraéa
(CC.Madhya.2.29)

‘What is the value of these eyes if one cannot see the all-beautiful Cydmasundara? What is the
value of possessing such eyes? Let a thunderbolt fall on his head— crash!” If your eyes cannot see
the beautiful lotus-like smiling face of Cyamasundara, Kaiéa, then what is their value? What is the
necessity of possessing such eyes? Paduka tdra muéoe vadja—Ilet a thunderbolt fall on his
head—crash! Indradeva, please put a thunderbolt on his head? What is the necessity of such eyes?



This is a question of love.

One who has developed love for Kifiéa, he sees Kafiéa everywhere. He sees that everything and
everybody is related to Kifiéa. When he sees the living entity he thinks, “O this jéva belongs to
Kdfiea, who is the object of my love.” Thus he develops love and mercy for that jiva — Jve-daya.
How can one develop jéve dayé otherwise? That will only be theoretical. Saying this and at the same
time killing the innocent animals, eating their flesh. To see how Kafiéa is there, that is jtve daya. Such
a premi-bhakta sees all living entities as Kaiiéa’s, the object of his love. This is a question of prema
and thus he showers mercy on that jéva . Jive daya ndme ruci—vaifiéava acdra; this if a vaifiéava’s
characteristic. He shows mercy to all the living entities, because he sees them in relationship with
Kdfiea, and that is a loving relationship. He sees that jéva as Kaiiéa’s who is the object of his love.

Selfless Love

Also he has developed taste for chanting Hare Kéfiéa because he relishes the mellow emanating
from it. That mellow is as sweet as honey. Cydma ndme kathu madhu &che go, vadane charite nahi
pare. “Kathu madhu—what sweetness is there? What sweet honey is there in the name of Cyama?
O My dear girl companion,” Radhéaraét says, “My tongue does not want to leave it.”

How is it Ha..Kai..Ha..Kaf..., yes finished, calo, some other thing now. No Cyama, no Hare
Kifiéa. Because we cannot taste the honey, rather, to us it tastes so bitter “O so many rounds, when
will | be finished?” It tastes bitter, no sweetness. We cannot taste it.

Vésudeva Datta is such an exalted devotee. Para- duukha-duukhi—a vaiiiéava’s heart bleeds
seeing the suffering of the jévas here. His heart bleeds because he sees they are Kifiéa’s. He sees
how they are suffering due to their ignorance in their conditional state. Therefore they are suffering
and his heart bleeds seeing this thing. So, how will he accept liberation. He is not selfishly thinking, “I
will be liberated and let them go to hell and suffer, what is that to me. Let me be delivered.” He is
not so selfish. This is a real vaiiéava . This is a premi-bhakta. One who has developed love for
Kafiéa, is not selfish. His love is selfless and he sees Kaiiéa, the object of his love. Vasudeva Datta was
established in such an eternal loving relationship with Kaiéa.

If Mother Earth has gotten such an exalted vaifiéava on her lap like Vasudeva Datta, she will feel
herself very, very glorified. “l have gotten such a vaiiiéava on my lap.” V&sudeva Datta is such a
vaifiéava . We should glorify such a vaifiéava,

vaiéavera guéa gana, korile jévera traéa
suniache sadhu-guru mukhe



“I have heard from sadhu-guru, if someone glorifies such a vaifiéava then he himself becomes
glorified. He will be delivered, definitely. If you are an eloquent speaker then speak and glorify such
a vaiiéava. That will be the success of your eloquency, your tongue will achieve success. It will be
the perfection of possessing a tongue if you glorify such a vaifitava—premi-bhakta. If one is a writer
then let him write the life story and pastimes of such a vaifiéava . Let him write and use his pen.
Then he will achieve, the success of his writing ability.”

This is the glory of such a premi-bhakta, he is greater than the greatest.

“Let Me Suffer in Hell”

Vasudeva Datta once said to Mahaprabhu,

jévera duukha dekhi’ mora hidaya bidare
sarva-jévera papa prabhu deha’ mora ¢ire
(CC.Madhya.15.162)

“O Mahéaprabhu, my heart bleeds seeing the suffering of the jévas here in this material world.
You are Mahdprabhu and You are all-powerful, please deliver them all?” If You say, “No, they
cannot be delivered. So many sinful reactions are there, how can they ever be delivered?” Then |
say, “Please put all the sinful reactions of all the jévas on my head.” But can we say such a thing? We
cannot say so.

jévera papa larTa muéi karoi naraka bhoga
sakala jévera, prabhu, ghucéha bhava-roga
(CC.Madhya.15163)

“Let me go to hell’ and suffer there eternally, O Mahaprabhu. | have accepted all the sinful
reactions of all the jévas so what is my destination? | must go to hell and suffer there eternally, but |
am prepared for it. Let me go to hell and suffer there eternally Mahé&prabhu. Please give all their
sinful reactions on my head—sakala jévera prabhu—please deliver all the jévas, O Mahéprabhu?”

His heart bleeds. Who can say like this? How can we conceive of it? He is such a vaifiéava,
premé-bhakta, his heart bleeds seeing the suffering of the jévas. Can any person conceive of such a
thing? Not in the three planetary systems will you find such a person as Vasudeva Datta. When
Mahaprabhu hears such a thing His heart also bleeds. Then Mahéaprabhu said to Vasudeva Datta,

“tomara vicitra nahe, tumi—sakfiat prahlada
tomara upare kaiiéera sampiréa prasada
(CC.Madhya.15.165)



“It is not very wonderful or surprising on your part, O Vésudeva Datta, because you are
Prahlédda. Prahlada has said this and you are saying the same, so it is not wonderful on your part to
say like that also. Kafiéa is very much pleased with you, so you have received the full mercy of
Kifiea.”

kifiéa sei satya kare, yei mage bhitya
bhétya-vaTcha-pirti vinu nahi’ anya kitya
(CC.Madhya.15.166)

“Kafiéa is the bhakta vadTrcha-kalpataru—what ever such a premi-bhakta says Kifiéa does
because he is prema-vasa— subordinate to the love of His bhakta. ‘Sadd muktopi baddho ‘smi
bhaktera sneha rajyubhi—although | am supremely free and independent, still | am bound up with
the rope of love of My bhakta. | am subordinate to My devotee— | have no freedom,’ Kifiéa says.”

Kéfiéa Bound Up

Kafiéa says this. And such a premi-bhakta, as for example Nanda Mahardja says, “Kéfiéa, bring
My wooden sandals.” And so baby Kifiéa, that small boy, goes there and puts the sandals on His
head. He comes and carries out the order of His dear devotee. This is a premi-bhakta. Also Mother
Yacoda says, “Kafiéa, | will bind You. You are wicked, You have developed such wickedness Kafiéa.
You were stealing butter from the houses of all the gopis and so now they are coming and
complaining to me. Is there anything that You cannot get in my house? Why are You stealing there?

Then Kaiéa says, “Mother, no, no, | did not steal. Why shall | steal? They are telling lies
Mother.”

“Why does Kafiéa steal? Is there any deficiency in my house?” Mother Yacoda thinks. “All right |
will milk the cow, get pure milk and then | myself shall prepare nice butter for Kaiiéa.”

So, Mother Yagoda milks the cow and then puts the milk on the oven, but so much heat is
there that it is going to overflow. At the same time Mother Yagoda was churning butter. Then Kéfiéa
who was sleeping got up while Mother Yacod&a was still engaged in churning yogurt and butter.
Kifiea went there and said, “Mother, Mother, Mother! | am hungry, | am hungry, | am hungry!”
Then Mother Yagoda said, “Wait, wait, wait! You see, | have put that big pot of milk on the oven
and now it is going to overflow.” So, Mother Yacodéa rushed there to turn it down but then Kaiéa
became angry. “O Mother did not allow Me to suck her breast.” So, He got angry and immediately
took a pot of yogurt and broke it on the floor. This is such a wonderful Iéla.



Mother Yacodé then said, “O Kafiéa, You have become very wicked. | will bind You up.”

So, what is this? Can anybody understand this? Such love is there, vatsalya-rasa—parental
affection—and that is based on pure love. Yacoda-mété tries to bind up Kaiiéa. But how can anyone
bind up Kafiéa? Is it with an ordinary rope? No, you cannot bind Kaiéa with an ordinary rope. It
requires the rope of love. Cuddha bhave brajecvari koroye bandhan—that is cuddha bhéava, the rope
of pure loving affection. That Brajegvari Yacoda-méata could bind up Kafiéa, that is bhakta-vaca,
preméa-bhava. Kifiéa is completely submissive to such love, although He is supremely free That is
bhakta-vatsala Bhagavan and the prema, the love of His dear devotee. When one develops such
love, he has direct dealings ‘with Kifiéa. He eats with Kaiiéa, he plays with Kafiéa, he sits with Kifiéa
and jokes with Kafiéa, talks with Kéiiéa. Such a premi-bhakta, he even dances with Kafiéa.

kifiéera nacdya preméa, bhaktera nacdya
apane ndcaye,—tine nace eka-thari
(Cc. Antya 18.18)

“Ecstatic love of Kafiéa makes Kéfiéa and His devotees dance, and it also dances personally. In
this way, all three dance together in one place.”

So three are dancing simultaneously—prema, the love embodiment dances, the devotee or
premi-bhakta dances and Kaiiéa dances. Three dancers simultaneously—tine nace eka-0haTi. That is
prema, but unless one develops such prema, how can one see Kaiiéa everywhere? How can one see
Kifiea and develop love for everybody, love for every living entity? Then where is the question of
jéve day&?

Bhakta varcha-kalpataru

Mahéaprabhu said, “Kéfiéa fulfills all the desires of such a premi-bhakta. So, when you develop
such a desire Kafiéa will fulfill it.”

asamartha nahe kéfiéa dhare sarva bala
toméke va kene bhuTjdibe p&pa-phala?
(CC.Madhya.15.168)

“Kafiéa is all-powerful, He can do and undo things. Nothing is impossible for Kaiéa. The desire
that you cherish, He will fulfill it. Bhakta varcha-kalpataru—He is the desire fulfilling tree of His
devotees. He fulfills all the desires of His dear devotees. Do you think Kaiiéa is incapable? Kifiéa is
never incapable of delivering all the jévas here, when you develop such a desire. You are such a
premi-bhakta so why would Kafiéa not fulfill your desire? And why would He send you to hell to
suffer there? He would never do so.”



tumi yaira hita varchd’, sei haila ‘vaiiéava ’
vaiiiéavera papa kifiéa dira kare saba
(CC.Madhya.15.169)

“If you develop some goodwill towards a jéva, then that jéva will immediately become a
vaifiéava . Just by showering some mercy on that jéva . And if one becomes a vaiiiéava then all his
sinful, karmic reactions will be destroyed. You are such a vaiiiéava, dear devotee, premi--bhakta.
You have cherished such a desire that, “Let all the jévas of this world be delivered.” And Kafiéa is not
incapable of doing this, He can do it, He is bhakta vatcha-kalpataru—He is the desire fulfilling tree
of the devotees. He fulfills all the desires of His dear devotee, premi-bhakta. He can do it. If a
vaiiiéava like you, O Vasudeva Datta, cherishes such a desire and expresses goodwill to the jévas,
then all the jévas will become vaifiéavas and all their sinful reactions are destroyed immediately.
Kdfiéa destroys it.”

That is what Mahé&prabhu said. “Then why shall you take their sinful reactions? Why shall you go
to hell and suffer there? There is no need at all, such a thing is out of the question.”

Such is the desire of a premi-bhakta, and only by developing such a desire one becomes a
vaifiéava . “O Vasudeva Datta, you are such a premi-bhakta that by your will the whole world will
be delivered. Do you think Kaiiéa has to exhaust Himself very much to deliver the whole world? No,
it is a very easy task for Kifiéa. Kafiéa is so powerful that He can do and undo anything. What His
dear devotee, premi-bhakta says, He immediately does it because He is subordinate to His devotee.
“What My devotee says | will do. | have no independence,” Kafiga says. Such is Vasudeva Datta. So,
we should develop pure love for Kifiéa, run after Kafiéa and catch Him. Catch Him! Mother Yagoda
was running to catch Kafiéa, so run like her and catch Him!

This is the question of pure love. And Mahaprabhu gives that love through chanting the holy
name. If our chanting is pure and offenseless then we will get love, but if we are committing so
many offenses, then how can we develop love? You know what the offenses are then why are you
committing offenses. When you know it and consciously commit offenses then who can forgive
you? Don’t consciously commit any offense and always chant. Put Kaiiéa in your mind. Bhaktivinoda
Ohakura says, abicranta nama laya; “Chant the holy name without cessation!” No break should be
there. Always chant and remember the holy name!

Gaura-bhakta-vanda ki jaya!



The Holy Name Fulfills All Desires

The Veda has four divisions. Those are; Saahitd, brahmaéa, araéyaka and Upanifiad or vedanta.
Especially this brahmaéa section, which is written in prose, mentions many different varieties of
yajTas. What yajra should be performed or which mantra should be recited. The saahita section is
cukta—consisting of Vedic mantras. Then draéyaka which is written by the munis and ifiis in
araéya—the forest. It is actually part of the brahmaéa portion. And the topmost portion of the
Vedas are the Upanifiads or vedanta. The bréhmaéa portion is again divided in three parts; karma-
kééoa, jTana-kaeéoa and upésana-kaéoa. The karma-kééoa section is all material. Créla Prabhupéada’s
purport (Bhug.9.14.43) says,”......those who are very lusty for sense enjoyment perform karma-
kaéotya-yajras.” In that section the worship for different demigods and which particular demigod
will fulfill your desires is mentioned. But Narottama désa Ohékura— vaifiéava-acérya says,

karma- kdéoa, jTana- kaéoa, kevala vifiera bhééoa
amidta baliya jeba khaya

nénd joni sad& phire, kadarya bhakiiaéa kare
tara janma adhau-pate jaya



(Prema Bhakti Candrika)

“These karma-kaéoa and jTana-kdéoa are simply pots of poison—vicera bhdéoa. Those who
erroneously think them to be nectar—amata baliya—uwill have to undergo lakhs and lakhs of species
of life. They will never get mukti—liberation or achieve the perfection of life. Rather, they will glide
down and down.”

This is what Crila Narottama Déasa Ohékura says. This karma-kagoa fulfils one’s material desires
and by following jTéana-kééoa, which is brahma-prati-padaka, you will get sdyujya-mukti and merge
into Bréhmaéa. The upécana-kééoa, however, describes bhagavat-bhakti and there the bhagavat-
bhakti and vibhuti—the potencies and opulences of the Lord, are mentioned. So those who are
vaifieavas , bhaktas—they never follow this karma-kééoa or jTana-k&éoa. They follow the upédsana-
kééoa because they have no desire for material enjoyment or material liberation,

anyabbhilaiitd-cunyaa
jTana-karmady-anavitam
anukulyena kafiéanu--

¢ilanam bhaktir uttamé
(Bhakti-rasamita-sindhu 1.1.11)

Those ¢uddha bhaktas—pure devotees, have no desires for material enjoyment or liberation.
They always think that, “O Lord, life after life | want unalloyed devotion and render loving service at
Your lotus feet, giving You all sorts of pleasure and enjoyment. | shall never ask for my own
happiness or enjoyment.” They are niskdma bhaktas —pure devotees, free from all desires so they
never follow this karma kaéoa or jTana-kééoa.

Yajra for Vifiéu

One of the names of Lord Vifiéu is yajTa vai viiiéu, so yajTa karma means activities performed
only for the pleasure and satisfaction of Lord Vifiéu. But if such yajta karmais performed for the
fulfilment of one’s own lusty desire for material enjoyment, not for Lord Viiiéu, then that comes
under the category of karma-k&éotya-yajra.

And we can see, that King Puriirdva was such a materialistic person, very much interested in
enjoying the senses, enjoying sex with Urvagt, the heavenly prostitute. He decided to perform the
karma-k&éotya-yajra, not that type of yajTta meant for the satisfaction of Lord Vifiéu. Especially in
Kali-yuga however, only oneyajrais recommended. That is the saikértana-yajta. “Yajraiu
salkértana-prayair yajanti hi sumedhasau. Only those who are intelligent take to saikértana-yajra to
fulfill all their desires, material and spiritual. . .“ (Bhag.9.14.43 purport).



In his Harinama-cintdmaéi, Bhaktivinoda Ohékura has said,

kifiéa-nama-cintamaeéi, anadi cinmaya
yei kifiéa sei nama, eka-tattva-haya

The name of Kafiéa is cintamaéi. It fulfills all the desires. Whatever desire one may have, the
holy name will fulfill it. Those who are fruitive workers—sakama karmés, they have all sorts of
material desires and the name will fulfill their desires.

The Chief Result of Nama

Therefore, when we speak about the holy name, three categories are there; offensive chanting,
namabhasa and offenseless chanting. For those who are chanting with offenses, the name wiill fulfill
their material desires— dharma, artha, k&ma. So-called religiosity, economic development and
fulfillment of one’s material desires are all given by the offensive name. If one attains the ndméabhé&sa
stage he will get mukti. The name gives these four; dharma, artha, kdma and mokiia, but it is not the
chief result of ndma. It is gauéa phala, the secondary result. And it is anusaigika phala, that means it
is automatically achieved. As for example, you plant a mango tree, so your chief purpose is to get
the mango. The secondary result though, is that, when the mango tree grows into a big tree and
spreads it’s twigs and branches, it will give you cool shade and fuel as well. Your chief purpose is to
get the ripe mango but the secondary purpose is automatically fulfilled. Similarly the name will give
you dharma, artha, kdma and mokia, but that is not the chief result of ndma. The chief result of
nama is kifiéa-prema,

mukhya-pathe jéva paya, kafiéa-prema-dhana
niraparadha-nama laile, paya prema-dhana

If your chanting is offenseless and pure, you will get kifiéa-prema, that is Kafiéa. Especially in
Kali-yuga because the holy name is the incarnation of Kéiiéa. There is no other incarnation.

kali-kéle nama-riipe kifiéa-avatara
nama haite haya sarva-jagat-nistéra

There is no difference between the name of Kifiéa and Kafiéa Himself—abhinnatvan nama-
naminou. That means the pure name—cuddha nama. If you chant the pure name you will get kifiéa-
prema, and thereby get Kifiéa. That is the chief result. Automatically you will also get dharma, artha,
kdma and mokia, but a pure devotee never wants it. He pushes it back and kicks it out. “Get out
from here!”

Still those who have other desires have also come to this path of bhajan—chanting Hare Kifiéa



Hare Kifiéa Kdiiéa Kaiiéa Hare Hare/Hare Rama Hare Rama Rama Rama Hare Hare, and their desires
are fulfilled. They are chanting the offensive name, so kifiéa-nama-cintamaéi—if one desires
economic development, he will get money and wealth. If one desires sense enjoyment then the
offensive name will also fulfill that desire. At the ndmé&bhasa stage, the name wiill fulfill the desire of
those who want liberation—mukti-ké&més. But those who are nifikdma — without desire for bhukti or

mukti, they only want unalloyed devotion.

na dhana& na janaa na sundaréa
kavitda va jagadéca kamaye
mama janmani janmanggvare
bhavatéd bhaktir ahaituki tvayi
(Cikfaitaka 4)

“O Almighty Lord, | have no desire to accumulate wealth, nor do | desire beautiful women, nor
do | want any number of followers. | only want Your causeless devotional service, birth after birth.”

He only wants ¢cuddha bhakti, ananya bhakti—"unalloyed devotion at Your lotus feet, O Lord.”
So, if one chants the pure name, then that desire is also fulfilled.

“Let Us Go and Join!”

Therefore in the purport (Bhdag. 9.14.43), Prabhupédda says,”.. . Only those who are very
intelligent take to saikértana-yajra to fulfill all their desires, material and spiritual.” But why shall we
cherish material desires? Chant the pure name and get Kaiéa. Those who are wise should not cherish
any material desires, only fools have material desires. So many desires do we have.

Get the statistics of how many people have come to get Kaiéa. Out of crores of people, one
may be there who has come to this path of chanting Hare Kafiéa to get Kaiiéa. Many have come to
fulfill their unlimited material desires, and the holy name fulfills all such desires, both material and
spiritual. “Yes, we can see so many big buildings are there, many vehicles—cars, going by
airplane—flying, very nice prasada, so much opulence. Let us go and join!”

We must admit that we have such desires. The hippies were rolling, mad and naked with big
beards and long hair and with so many material desires. So Prabhupéda went there and chanted
Hare kifiea Hare Kifigéa Kifiéa Kifiea Hare Hare/Hare Rdma Hare Rdma Rama Rama Hare Hare. Kifiéa
is all-attractive and when the sadhu chants the pure name that will also be all-attractive. The hippies
who were rolling on the ground, intoxicated and mad, thought “Oh, so nice.” Then they came and
flocked around Prabhupéada. So, Prabhupéada first chanted the pure name, Hare Kéiéa Hare Kifiéa
Kifiéa Kifiea Hare Hare /Hare Rdma Hare Rama Rama Rama Hare Hare, then that transcendental
sound vibration touched their ears and they woke up. Then Prabhupada said, “Chant! Chant!



Chant!” So they chanted, “Ha-re Kafi-éa.” “Alright, somehow chant.” Then Prabhupada cooked
food and offered it to Kifiéa, so that became kifiéa--prasada—very tasty. “Alright, now taste it!”
Prabhupada said. “Oh, very nice taste.” Previously the hippies were only tasting stool— nasty things
like liquor and meat, but now they were tasting nice kaiiéa-prasada, and they became attracted. So,
the conclusion is to somehow or other chant Hare Kaiiéa, and if you are serious then definitely in this
very life you will get Kafiéa.

Permanent Bank Balance

Even if you are not serious, still ultimately you will develop kéfiéa-bhakti and get Kifiéa. If not in
this life, maybe in the next life or in the life after that. In some future life it must come. And
whatever you have achieved will never be exhausted. The result of your devotional service—bhajan
phala—will always remain with you. Therefore Prabhupdda says it is our permanent and
inexhaustible bank balance. Anything material will never come with us when we leave this body. We
may have so much money, big bank balance and material wealth, but they will all remain here.
Whatever spiritual attainment we have earned, however, will remain with us. Even if unknowingly
we have earned it—ajTata sukati.

As for example Narada Muni. In his previous birth he was the son of a maidservant—dasé-putra.
He was a very tender aged and simple boy. He did not know what is s&dhu or what is bhajan. So,
during the four months of the raining season the sadhus who are doing padayétra, generally do not
travel but stay in one place observing caturmasya, doing their sadhana, bhajana. Thus they wait until
the raining season is over. So, Narada Muni who was just a simple boy was sitting there and hearing
the s&dhus chanting, doing their bhajan; Also after the sddhus had taken prasada he could take some
of their remnants. In this way unknowingly he developed bhakti - ajTata sukiti. And if one develops
bhakti, all his material attachments’ will be finished. So, Narada Muni had nothing, only his mother
was there, when Kifiéa sent death in the form of a snake and so he also lost his mother. He became
bereft of his mother, and now there was nobody for him. Thus he cried and cried and cried. But
then he remembered what he had heard from the sadhus. They had been speaking about Kifiéa so
he started chanting the name of Kaiéa. After some time Kafiéa gave him darcana, but all of a sudden
disappeared again. Then again he cried, “O Kifiéa, where did You go?” Then a voice from the sky
said, “Not in this life, but in the next life.” So in his next life he became N&arada Muni, the son of
Brahmd, such a great devotee. The result of his bhakti was so powerful that he attained such an
elevated position. Even if it is unknowingly earned ajrata sukiti—it is so powerful. The holy name
can give such a result.

Surrender to the Holy nhame

So, the chief result of nama is kifiéa-prema by which we get Kaiéa. Although we have come to
this path of chanting Hare Kifiéa with so many material desires, ultimately all our material desires will



be destroyed when the pure name arises. These material desires will automatically go and at that
time we will cry for Kaiiéa, “O Kafiéa, | don’t want anything only You.”

ataeva ndma-matra vaifiéavera-dharma
name prasphudita haya, ripa guéa karma

kafiéera samagra-lfla, name vidya-mana
nama sei parama-tattva, toméra vidhéna

Bhaktivinoda Ohékura has said in his Harinama cintamagi that a pure vaifiéava’s only dharma is
to completely surrender unto the holy name. Especially in Kali-yuga when Kafiéa has incarnated in the
form of His name.

kali-kéle nama-riipe kifigéa-avatara
nama haite haya sarva-jagat-nistéra
(Cc. Adi 17.22)

There is no difference between the name of Kéfiéa and Kaifiéa Himself abhinnatvan nama-
ndminou. Therefore pure vaifiéavas-sadhus are completely dependent and surrendered unto the holy
name. If one chants the pure name then immediately he will see the all beautiful form of
Cyamasundara. That beautiful form will manifest before him. Cydmaa tri- bhaiga-lalitaa. That form
is so beautiful and all attractive that if someone sees it he will never look at mayé again. Such an ugly
witch she is. What beauty is there? Automatically such distaste will develop. Spit at it! Name
prasphuiit haya riipa guéa karma—all Kafiéa’s form, qualities and transcendental lélas are there in the
name. If you make further advancement you will see all Kaiiéa’s lilas because all lélas are there in the
name. And the name is éon-different from Kafiéa, the Supreme Truth — parama-tattva. Seeing His
beautiful form and all His transcendental lflas you will always be with Kéiiéa in Vandavana. Then why
shall you look at maya? As Yamunacarya has said, ‘While relishing the all-beautiful form of
Cyamasundara which is always fresh and full of newer and newer mellows, when chanting the pure
name, if by chance the thought of sexual enjoyment enters my mind, immediately | will curl my lips
and spit at it—mukha-vikarau sufitu nifithévanaa ca.” Even if unconsciously such thought enters the
mind he spits at it, because there is no attraction at all. The only attraction is towards Kafiéa -—
madhurya kanilaya Cydmasundara—the source of all beauty. That is the ultimate result of chanting
the holy name.

Nectarean Mellow

A pure vaiiiéava who is completely surrendered to the holy name is always with Kifiéa. He sees
Kifiea everywhere at every moment. Yahal netra paoe tahai dekhatye améare. Wherever he looks
he sees the all-beautiful form of Kafiéa, Cyamasundara and all the transcendental lélas. At every



moment he is tasting such nectarean mellows— namamita. He has no taste for material mellows or
material beauty. If by chance unconsciously it enters into the mind, immediately he curls his lips and
spits at it. This is the ultimate gain and we should understand it.

In other yugas, there is very difficult sédhana, but for Kali-yuga, there is a very easy sadhana,
that is ndma-séddhana. All other yajras are forbidden in kali-yuga, only the ndma-yajra is there.
Yajraiu saikértana-prayair yajanti hi sumedhsau. Those who are wise and intelligent —
sumedhasal— they take part in the saikértana-yajra. They may have many material desires, but if
they have come to this path of chanting Hare Kéiiéa Hare Kafiéa Kaiiéa Kifiéa Hare Hare / Hare Rama
Hare Rdma Rdma Rama Hare Hare, they are very intelligent persons.

hari-ndma kaiiéa-nama baoahi madhura
yei jana bhaje kifiéa sevada céatura

This kifiéa-nama is so sweet, can’t you relish it’s sweetness? Relish it’s sweetness! Madhura ei
hari-ndma— have you ever tasted such sweetness? Such sweetness is not available in rasagulla or
gulabjamun or sugar candy. You will never find such a sweetness there. It is sweet like nectar,
namamata. If you have ever tasted it then why shall you still aspire for this material taste? Why
become so mad after it like King Pururéva did? One who is. intelligent he chants the sweet name of
Lord Hari, Kifiéa and tastes the nectar. Why aspire for the nasty material taste, eating stool like a
hog? Material sense enjoyment means eating stool, nothing else.

akamau sarva-kama va
mokia-kama udara-dhéu
tévreéa bhakti-yogena
yajeta puruiiaa param
(Bh&g.2.3.10)

Whatever desire you have, do kifiéa-bhajan. One may be akdma—without desires for material
enjoyment or liberation. Bhavatad bhaktir ahaituki tvayi. The only desire is how to get Kaiiéa and
render loving service at His lotus feet, and how to give Him all sorts of enjoyment, asking nothing for
one’s self. That is a niskdma bhakta, pure vaifiéava, sadhu who is completely desireless. Or one may
be ¢arva-kdma—many material desires; how to get more money and enjoy a very beautiful
wife—sundari kavité. That is what King Pururdva was doing. He was always meditating on Urvagi,
but he was kicked. And you will also be kicked. Still he was meditating the whole night, so addicted.
Still there is hope. What will happen to someone who has so many material desires, but who has
somehow come to this path of chanting Hare Kéiiéa Hare Kifiéa Kaiiéa Kifiéa Hare Hare /Hare Rama
Hare Rdma Rama Rama Hare Hare? The name fulfills all desires, material and spiritual. Alright have a
beautiful wife and enjoy sex, but what will happen? At last the wife will kick you.



The ass runs behind the she-ass for sex. But what does she do with her hind legs? Giving very
nice kickings. So the ass still runs behind her until he gets a very heavy shock and realizes his
foolishness. Kifiéa gave him this realization. Alright you have this desire to have sex with a very
beautiful woman, so have it. Then when you get the kickings you will cry, “No more! No more!
Enough!” Kaiiéa will fulfill your desire in such a way that you will never ask for it a second time. Then
you will pray, “O please Kaiiéa, take it back!”

“Whatever You Touch Will Become Gold”

One story is there. There was a king who was known as Midas and he had many desires for
material enjoyment. “If | can get so much gold, everything made of gold, then | will be very happy
and enjoy.” So, he worshiped Civaji. Lord Siva gives all this material enjoyment, but he himself does
not accept it. He is always naked. Skull garlands and snakes are his ornaments. His whole body is
smeared with ashes and he dances at the crematorium grounds. Thereby he teaches that we should
not aspire for this material enjoyment. He has kicked everything. Still, the fools and demons worship
Lord Civa for material enjoyment and Civa very easily grants it, because he is very easily
satisfied—acutofia. If you offer one bela leaf and utter ‘o& ¢ivdya namau,” he will immediately grant
your desire, “Alright, what do you want?” “O please Civaji, | want a beautiful wife.” “Alright,” Civa
will say, “have it and enjoy.” Then you will be kicked.

So, King Midas was like that. He asked for gold and he got the benediction. Lord Civa said,
“Whatever you touch will become gold.” Then he became very happy and thought, “Whatever |
shall touch will turn into gold, so if | touch my house, | will have a golden house.” He touched his
house and the whole house turned into gold. Then he went to his garden and touched all the trees,
which also turned into golden trees. So when he became hungry his wife came and brought nice
rice, dahi and sabji. When he touched the food, however, it all turned into gold. Now try to eat!
Then when his little daughter came and he touched her, she turned into a golden statue. Then he
cried out, “O, 1 cannot eat or reciprocate with anyone. Please Civaji, take it back, | don’t want it.”
This is the consequence baba. The same thing happened to King Pururdva. At last he came to his
senses and condemned himself. This is our teaching here. Akdmau sarvakamo va mokfia-kdma
udéra-dhiu. Whatever desire you may have, the desire for material enjoyment or liberation or no
desires at all, only bhavatad bhaktir—to get the lotus feet of Kafiéa, if you are intelligent you will do
kifiéa--bhajan.

bhukti-mukti-siddhi-k&mi ‘subuddhi’ yadi haya
gadha-bhakti-yoge tabe kifiéera bhajana

“A person who has bhukti kdman—desire for material enjoyment or desire for liberation, or a
person who desires yoga-siddhi—attainment of mystic yogic perfection, if he is intelligent, he
worships Me—does kafiéa--bhajan.”




Special Characteristic

anya-kamé yadi kare kifiéera bhajana
na magiteha kifiéa tare dena sva-caraéa
(CC.Madhya.22.37)

This is the special characteristic of kafiéa-bhajan. “Although one has many material desires, if he
is intelligent and engages in kafiéa-bhajan, even if such a person does not desire Kafiéa’s lotus feet,
still, Kéfiéa will give him shelter at His lotus feet.”

kifiéa kahe,—’ama bhaje, méage vifiaya-sukha
amdta chaoi’ vifia mage,—ei baoa mirkha
(CC.Madhya.22.38)

Kifiéa says, “This person is such a fool. Engaging in My bhajan and asking for material sense
enjoyment. Such a mirkha.”

ami—vijTa, ei murkhe ‘viaya’ kana diba?
sva-caraéamita diya ‘vifiaya’ bhuldiba
(CC.Madhya.22.39)

“But | am not a fool, | am very wise, so why should | give him such vifiaya—material enjoyment?
| shall give him what he is not even asking for, that is My caraéamita—the nectar, emanating from
My lotus feet, and make him forget this material enjoyment.”

This is what Kaiéa will ultimately give us. That is the special characteristic of kafiéa-bhajan.

kama lagi’ kaiée bhaje, paya kafiéa-rase
kédma ch&oi’ ‘dasa’ haite haya abhilafie
(CC.Madhya.22.41)

“When someone engages in Lord Kafiéa’s devotional service for the satisfaction of the senses
and instead acquires a taste to serve Kifiéa, he gives up his material desires and willingly offers
himself as an eternal servant of Kafiéa.”

He had material desires, so he came to the path of bhajan, but ultimately he will get the
nectarean mellow emanating from the lotus feet of Kifiéa. Then all his material desires wife be
destroyed and he will beg Kaiiéa, “O Kifiéa, please make me Your dasa—Your servant.” The desire
how to become kifiéa-dasa will then come up.



Namacarya

Haridasa Ohakura, a pure devotee—namécarya, was always chanting the pure name. He was
day and night, twenty-four hours completely fixed and absorbed in chanting Hare Kéfiéa Hare Kifiéa
Kifiéa Kiiiéa Hare Hare / Hare Rama Hare Rdma Rama Rama Hare Hare, tasting the nectarean
mellow emanating from the holy name. He had simply no other taste. He never ate or slept,
because he was always tasting such nectar. Everyday, Caitanya Mah&prabhu used to send him
Jagannatha mahéa-prasada, but he would only take one grain just to honor it. He had a spiritual
body—siddha deha—not a material body.

He had no demands of eating, sleeping, defending or mating. For one who has achieved a
siddh& deha—spiritual body—there are no such demands. Only the material body demands these
things.

One person named Ramacandra Khin, who was envious of Haridasa Ohakura, thought, “Oh, he
Is @ Mohammedan taking the name of a Hindu devata. | shall spoil his bhakti and his vaifiéava-
dharma.” So he asked a prostitute, “Please go to Haridasa Ohakura and spoil his bhakti. | will give
you much money.” “Yes,” that prostitute said, “I can do it very easily.”

Thus she went to see Haridasa Ohédkura, who was a young man at that time. The prostitute
dressed herself in a nice sari with many nice ornaments, lipstick, snow powder scents and
nupur—anklebells, just to attract him by the tinkling sound—ruéjhué, ruéjhué. Then she payed
obeisances to Tulasi-devi and Haridasa Ohékura, who was sitting and chanting. She said, “O sadhu,
you are a vaifiéava and | have heard that a vaifiéava is varchéa--kalpataru—nhe fulfills all the desires of
everybody. So, | am a young maiden and | have this lusty desire, please fulfill it. Generally whatever
one desires a vaifiéava fulfills it and you are such a great vaiiiéava. | want to enjoy you.” Then
Haridasa Ohakura said, “Yes, | will definitely fulfill your desire but first | have this one vrata—vow. |
have a specific number of rounds to chant. When | have completed my number of rounds, | will
definitely fulfill your desire. Please sit outside the cottage and wait.”

So, then the whole night Haridasa Ohékura was chanting Hare Kifiéa Hare Kéfiéa Kiiiea Kéifiéa
Hare Hare / Hare R&ma Hare Rdma Rdma R&ma Hare Hare. That transcendental sound vibration
touched the ears of the prostitute who was sitting outside the cottage. Then when the morning
came, Haridasa Ohakura had still not finished his rounds, so he said, “I am sorry, | have not finished
my rounds yet. Please come back tomorrow.” The prostitute went back and reported to
Ré&macandra Khan:

“Today | have gone, but | failed to seduce Haridasa Ohdkura. Tomorrow | will go again and try
my best. Certainly by the third day | must capture him.” So, when she went the second day,
Haridasa Ohakura said the same thing. ‘Please wait here. Yesterday | could not finish my rounds, but



today | will try my best to finish and then | will definitely fulfill your desire.” He sat down and the
whole day he chanted Hare Kaiiéa Hare Kafiéa Kaiiéa Kiiiéa Hare Hare / Hare Rdma Hare Rama Rama
Ré&ma Hare Hare. The prostitute was hearing the transcendental sound vibration and so gradually a
change took place in her heart. Her material desires were now vanishing. Again the same thing
happened and Haridasa Ohékura said, “l am sorry; also today | could not finish, so, please come
back tomorrow.’

‘Please Give Me Kéfiéa-nama”

Then on the third day the same thing happened, he could not finish his rounds. Then the
prostitute admitted, “l am a prostitute sent by Ramacandra Khan to spoil your bhakti—your
sddhana-bhajan, but | failed. Because of your association, my heart is completely changed now, and
| have no more material desires. | want to become kafiéa-désa. Please give me kafiéa-nama-dikia. |
want to become your disciple.’

Now she begged for this thing. This is the result of the pure name. Continuously for three
nights, she only heard the pure name being chanted by Hariddsa Ohékura, and it completely
changed her heart. All her material desires vanished. Now she wanted to become kifiéa-ddsa. Kdma
chaoi’ ‘dasa’ haite haya abhildiie. She asked Hariddsa Ohikura, “Please make me your disciple and
give me nama-dikiid.” in that way Haridasa Ohakura fulfilled her desire. That is vaifiéava —vaTrcha-
kalpataru. The prostitute completely changed. Haridasa Ohakura said, “Whatever money you have
earned with this prostitution, distribute everything to the last pai, among the bréhmaéas and
vaifiéavas.” She said, “Yes, so much money | got from selling my body. Such a nasty business | was
doing.” “Then come back to the cottage and stay here,” Hariddsa Ohiakura said, “and do tulasi-
pija.” So she did it and came back to the cottage. Then Haridasa Ohakura initiated her with kiiiéa-
nama. “You stay here,” he said.

He left the cottage and the prostitute stayed there. She shaved her head and became a
Vaifiéavt, very devoted to her guru. She also chanted three ldkhs (300 000) names, day and night,
twenty-four hours and offered worship to Tulasi. She circumambulated Tulasi and chanted Hare
Kifiéa Hare Kaiiéa Kifiea Kafiéa Hare Hare / Hare Rama Hare Rama Rama Rama Hare Hare. Such a
change took place. All material desires vanished and then she wanted to become kifiéa-dast. Then
many men came to see her and paid obeisances. “Such a prostitute she was, but now she has
become a great Vaifi€avt, sitting in her cottage chanting three lakhs of ndma.” That is the effect of
the holy name.

buddhiméan-arthe—yadi ‘vicédra-jTa’ haya
nija-kama lagiha tabe kafiéera bhajaya

bhakti vinu kona sadhana dite nére phala
saba phala deya bhakti svatantra prabala



(CC.Madhya.24.91,92)

“The meaning of udéra-dhéu [in the akdmau sarva-kdmo va verse] is buddhiman—intelligent or
considerate. Because of this, even for one’s own sense gratification one engages in the devotional
service of Lord Kafiéa.

The other processes cannot yield results unless they are associated with devotional service.
Devotional service, however, is so strong and independent that it can give one all the desired
results.”

If someone is intelligent, he must do kifiéa-bhajan. Kéfiéa is the ultimate sanctioning authority so
without His sanction nobody’s desire will be fulfilled.

upadrafi‘@numanta ca
bhartd bhoktd mahecvarau
(Bg. 13.23)

This is what Kaiéa says in the Bhagavad-gétd. “I am the ultimate sanctioning
authority—anumantg, the maintainer and the enjoyer—bhart4d and bhokta. | am the Supreme
Controller—mahecvara.”

Ultimately Kafiéa’s sanction is required. Without His sanction nobody’s desire will be fulfilled. It is
said that unless Kaiiéa sanctions, not even a blade of grass will shake. So if one is intelligent, to fulfill
his material desires he must come to the path of kiiiéa-bhajan and engage in Kafiéa’s service.
Because only if Kaiéa sanctions will his desires be fulfilled.

Bhakti vinu kona sadhana dite nare phala. Bhakti is so powerful. Any other sddhana without
bhakti will never give you such result.

aja-gala-stana-nydya anya sadhana
ataeva han bhaje buddhiméan jana
(CC.Madhya.24.93)

“Except for bhakti, any other sddhana like karma--sédhana, jTana-sddhana or the mystic yoga-
sadhana are all fruitless. They are like nipples on the neck of a goat. It looks like the udder but if you
milk it no milk will come out. They can never give us the same result. Therefore one who is
buddhiman—intelligent, he does Hari bhajan.”

hari-nama kaiiéa-nama badahi madhura
yei jana kdiiéa bhaje se baoa catura



“The name of Hari, Kifiéa is so sweet like nectar. One who is intelligent he does Hari bhajan.”

So become intelligent and do Hari bhajan. Taste the sweetness which is sweeter than
sugarcandy, rasagulla or gulabjamun. If you taste such sweetness you will never aspire to taste stool
again. What sweetness is there?

udéra maht¢ yaira sarvottama buddhi
nana kdme bhaje, tabu paya bhakti-siddhi
(Cc . M.24. 196)

“If one is most intelligent he will come to the bhakti--patha. Although he has many desires,
ultimately he will attain perfection.”

bhakti-prabhéva, sei kdma chaoara
kifiéa-pade bhakti kardya guée akarfiiya
(CC.Madhya.24.198)

“That is the result of bhakti. It is so powerful that it will take away all your material
desires—finished. Then you will develop love and attraction for the lotus feet of Kifiéa.”

One should have firm faith in it. “I am such a materialistic person, full of material desires. Still
Kafiéa is the ultimate sanctioning authority so unless He sanctions, my desires will never be fulfilled.
Therefore | have come, chanting the holy name of Kéiéa and offering worship to Kéfiéa, praying to
Kifiea, “Please fulfill my desire, O Kafiéa.” Then Kafiéa will fulfill your desire in such a way that you
will never ask for it a second time. You will condemn yourself thinking, “I am such a fool asking for
this thing. “Just like this King Midas, who asked for gold.

Dhruva Mahéréija

In the Hari-bhakti-sudhodaya (7.28), we can find this statement by Dhruva Mahérdja:

sthanabhilafé tapasi sthito ‘haa
tvam préptavan deva-munéndra-guhyam

kacaa vicinvann api divya-ratnaa
svamié kitartho ‘smi varam na yace

“O my Lord, because | was seeking an opulent material positions | was performing severe types
of penance and austerity. Now | have gotten You, who are very difficult for the great demigods,
saintly persons and kings to attain. | was searching after a piece of glass, but instead | have found a
most valuable jewel. Therefore | am so satisfied that | do not wish to ask any benediction from
You.”



Dhruva was a five year-old boy who was desirous of a high position—sthénabhilaia. He wanted
to sit on the lap of his father Uttdnapada who was sitting on the throne. But he was forbidden by his
stepmother Suruci.

Suruci said, “If you want to sit on your father’s lap on the throne, in your next birth if Lord
Nardyaéa showers his mercy on you, you shall take birth from my womb. Otherwise it is not
possible.” Greatly insulted he cried and went back to his mother Suniti. Then Suniti said, “Mother
Suruci has said one very good thing; Narayaéa’s mercy is required because Lord Nérayaéa is the
ultimate sanctioning authority.” Then Dhruva said, “l must go and get it from Him. Where is
Néarayaéa?” Suniti said, “O baba, | have heard that great sages and munis go to the forest to get
Narayaéa.” “Then | must go to the forest,” Dhruva said.

He was only a five year-old boy, but so strong and determined. That is why his name is Dhruva;
‘dhruva’ means very determined. And such determination is required “in this very life | must get
Kifiea.” Be determined like that! Why aspire for such nasty things? Aspire for Kaiéa. “In this very life
| must get Kaiiéa.” As determined as Dhruva. “I must go to the forest to get Nardyaéa.” His mother
said, “You are only a young boy, you cannot go.” But he did not listen to anyone. “No, | must go to
the forest and get Nardyaéa.” Crying and crying, ‘Where is the lotus-eyed Lord Hari?” So
determined he went out into the forest not even afraid of the ferocious animals like tigers and lions.
Because he was always absorbed in thinking, “Where is the lotus-eyed Lord Hari?”

Guru’s Test

Then Lord Hari, who is there in the heart understood that, “O, Dhruva is now crying for Me to
have his desire fulfilled. But without a guru he cannot meet Me.” So the arrangement was made and
the guru, Narada Muni, appeared before Dhruva. And as Kéfiéa tests His devotee, similarly the guru
will also test how determined you are to get Kaiéa or not. Narada Muni said, “You are a boy and
you should just play. A boy’s nature is to play, you cannot do all this difficult sddhana and tapasya
and stay in the forest. You want to sit on the throne of your father, so come with me. This time
there will be no objection and you shall sit on the throne.” Then Dhruva said, “No, | don’t want that.
| want Nardyaéa. Do you know how to get Nardyaéa? Tell me, otherwise please get out from here.”
So determined he was. “What is this position of my father b&db&? | want a position that my father,
grandfather or even my great-grandfather has not gotten. | want a position superior than that.”

Dhruva’s father was Uttdnapada, Uttanapada’s father was Manu and Manu’s father was Lord
Brahma. That means he wanted a position superior than that of Lord Brahmd. And that is also
granted. A special planet was created called Dhruvaloka which is superior to Brahméaloka—the
planet of Lord Brahmd. Then Ndrada Muni saw that Dhruva was very determined and not persuaded
by any material offer. He wanted Nardyaéa. So Narada Muni gave him the mantra to get Nardyaéa
and instructed him how to perform all these things.



A Transcendental Gem

Dhruva followed the instruction of his guru and practiced such severe sddhana that within six
months he attained perfection. Lord Nardyaéa appeared before him in his four-handed form and
said, “l am very pleased with your tapasya, please ask for a boon. | will give you whatever you
want.” But when Dhruva saw the Lord, all his material desires had gone. Dhruva Maharéja said, “I
desired a high position so therefore | had undergone such severe types of austerity. But now | have
gotten You, who are very difficult for the great demigods, munis and rishis to get. Kdcaa vicinvann
api divya-ratna&; | was searching after a few pieces of glass but instead | got such an invaluable
transcendental gem—divya-ratnaa. Now | am completely satisfied and | don’t want any boon from
You.” No more material desires he had, because he got Kafiéa.

If the pure name will arise, automatically all material desires will vanish, Finished forever. Then
you will relish the nectar emanating from the holy name— naméamata. If you taste such nectar
emanating from that name then why shall you still aspire for any material taste? Why shall there be
any material desire? Automatically they will all vanish. Lord Naréyaéa had already benedicted Dhruva
to sit on the throne, that was his first desire and it was fulfilled. “Sit on the throne of your father and
rule for thirty-six thousand years.” Then Dhruva thought to himself, “I am such a fool that | asked
for all these things.” He condemned himself. Then a special planet was created called Dhruvaloka
which is superior to his great-grandfather’s position. Thus that desire was also fulfilled. “Go there
and you shall also take your mother with you. You shall stay there forever. Even during the
annihilation that planet will not be destroyed. Brahma’s planet is destroyed, so yours is superior. Sit
there and engage in chanting My bhajan,” Lord Nérdyaéa said. That was granted and because his
mother was his patha-pradarcaka-guru—who shows the way—she was also taken by Dhruva
Mahérgja. Therefore it is said that a disciple can also deliver his guru. So, become such a disciple and
deliver me.

Kéfiéa’s Lotus Feet

So, by chanting the pure name you will get Kafiéa and taste such a nectar, that automatically all
your material desires will vanish. There will be no more attraction.

satyaa dicaty arthitam arthito niéaa
naivarthado yat punar arthita yatau
svayaa vidhatte bhajatdm anicchatam
icchépidhanaa nija-pada-pallavam
(Bhag. 5.19.27)

“The Supreme Personality of Godhead fulfills the material desires of a devotee who approaches



Him with such motives, but He does not bestow benedictions upon the devotee that will cause him
to demand more benedictions again. However, the Lord willingly gives the devotee shelter at His
own lotus feet, even though such a person does not aspire for it, and that shelter satisfies all his
desires. That is the Supreme Personality of Godhead’s special mercy.”

Kafiéa fulfills all one’s desires, because Kaiiéa is the ultimate sanctioning authority. So for one
who has come to this path of kiiéa-bhajan, all his desires are fulfilled. Kaiéa fulfills it in such a way,
however, that such a person will never ask for it a second time. Kéiéa fulfiled Dhruva Maharaja’s
desire, but rather Dhruva condemned himself, “l am such a fool to ask for such a thing. For thirty-six
thousand years | have to sit on the throne now.” This is the ultimate result of kifiéa-bhajan. He will
fulfill your desires in such a way that you will condemn yourself. “I am such a fool, asking for all
these nasty things.” That will take place. Kifiéa will give you shelter at His lotus feet and the taste of
the nectar emanating from His holy name. Then you will condemn yourself. “No more, no more. |
am such a fool asking for such nasty things.”

kifiéa kahe,—'amé bhaje, méage vifiaya-sukha
amata chaoi’ vifia mage,—ei baoda mirkha
(CC.Madhya.22.38)

Kafiéa says, “He is doing My bhajan and asking for material enjoyment—vifiaya-sukha. He is not
asking for the nectar emanating from My lotus feet but for material enjoyment which is like
poison—viiia. He is a great fool, such a mirkha.”

ami-vijTa, ei mirkha ‘vifiaya’ kene diba?
sva-caraéamita diya ‘vifiaya’ bhulaiba
(CC.Madhya.22.39)

“But | am not a fool, | am wise. Why should | give him this vifia, the poison of material
enjoyment?”

kama lagi’ kaiée bhaje, paya kafiéa-rase
kdma chaoi’ ‘déasa’ haite haya abhilaiie
(CC.Madhya.22.41)

“He has come to this path of bhajan with so many material desires but at last all such desire will
be gone. Now he desires, “O Kafiéa, please make me your désa. | don’t want to be dasa of my
senses.” This is the result of kifiéa-bhajan that will automatically take place.

Another thing is there. Life is very short, death may come at any time. We have come to this
path and thus we have earned something, not so much, still it is inexhaustible. In the language of our
Guru Maharéja Crila Prabhupéda, “This is your permanent bank balance.”



neh&bhikrama-néco ‘sti
pratyavayo na vidyate
sv-alpam apy asya dharmasya
trayate mahato bhayéat
(Bg.2.40)

“In this endeavour there is no loss or diminution, and a little advancement on this path can
protect one front the most dangerous type of fear.”

If only you have done very little for Kaiéa—su-alpam, still it will deliver you from the greatest
danger. If in this life death comes and you leave your body, whatever little you have earned will go
with you. Anything material will never go with you, it must all remain here. Your bank balance,
material assets, wealth and family members, all will remain here. But whatever you have earned
from your bhajan that goes with you, it can never be exhausted. Even if it is unconsciously earned.
We were giving the example of Narada Muni. He unconsciously earned the result—ajTata-sukati,
but he became such a great devotee Narada Muni, the son of Brahmé&. Although it was not
consciously earned. Similarly whatever one has earned, if he does not attain perfection in this life, it
will remain with him. Ultimately he will develop pure bhakti and get Kafiéa. If one is very eager and
serious, however and does bhajan with nifitha—steadiness, in this very life he will definitely get
Kafiéa.

Nasiaha Purdéa

The story is there in the Nasiaha Pur&éa. Prahlada Maharaja asked Lord Nasiahadeva, “How is
it that | have developed such bhakti for You?” Lord Nasiahadeva replied, ‘Very long ago, in ancient
days, you were the son of a very pure veda-vit bréhmaéa. His name was Vasugarmé and he was
staying in the city of Avanti. The name of his wife was Sucild, and she was a very chaste and ideal
wife. She was very devoted to her husband— pati-vrata. And she was following sadacadra—good
behaviour. They were very famous throughout the three planetary systems and you were the
youngest of the five sons, born from the womb of Sucild. The first four sons were paéoitas—very
learned and pure brahmaéas. They were very devoted to their father but you, the youngest one,
were completely spoiled. You were addicted to a prostitute. Such a bad character did you have.
You never obeyed your father. Your name was Vafiudeva and you spent your days with a prostitute.
Such a woman hunter you were, not following any regulative principles, only
asadacara—misbehaviour.

So, one night there was a quarrel between yourself and that prostitute. You were quarreling and
quarreling the whole night. Because of that, both of you spent the whole night without food and no
sleep. Only quarreling and quarreling. It is a strange coincidence, however, that this was the day of



Nasiaha caturdact. So, automatically you got the result of fasting on My day. That prostitute
achieved the result of being elevated to the planets of the demigods and she became one of the
apsaras, because she had the desire for material enjoyment. And there is such an abundance of
enjoyment on the planets of the demigods. But after that she became a very dear devotee of Me.
And you Prahlada, because of your desire, especially vecya saiga—the association of a prostitute,
were born in a demoniac family. You became the son of Hiraéyakacipu but because you fasted on
My appearance day, Nasiaha caturdact, you got that result—vrata--phala—and became My dear
devotee. Therefore, those who observe this Nasiaha caturdagé-vrata will get such result and develop
bhakti. Lord Brahmé& also observed this vrata and therefore he got the cakti to create. Civa
Mahecvara observed this vrata and as a result he got the Cakti to annihilate. For those who observe
this vrata, any desire they have will be fulfilled. This is why you have developed such devotion for
Me. Unconsciously you fasted the whole night without sleep, and this is the result.”

Wonderful Glory of Bhakti

This bhakti is so powerful. If even you have unconsciously performed only a little service, still
such result is there. Then what to speak of the result of those who are consciously doing it. We
should understand what result they will get. This is the wonderful glory of bhakti. Somehow or other
if you engage in it, you will get such result. We can understand this from the example of Prahlada.

When we say nitya-siddha prahlada; “Prahlada is an eternal associate of the Lord,” then how is
it that he was born as the son of that brahmaéa, and was such a spoiled character? So addicted to
that prostitute. The answer is that nitya-siddha Prahlada is always there, but Vasudeva, the son of
Vasugarma, entered into the body of Prahlada Mahérdja.

Another example is there from the Bhakti-sandarbha. One kind of bird was there, called
vartapakiii, that was being chased by a dog who wanted to catch the bird and eat it. So the dog was
running and chasing the bird who could not fly away because one of his wings was broken. Out of
fear of being caught and eaten by the dog, the bird unknowingly circumambulated a temple of Lord
Vifiéu—Bhé&gavata mandira. At that time the dog caught the bird and the bird died. Because the bird
had circumambulated the temple of the Lord, as a result, he went to Vaikuntha. Such was the result
he got, although the bird did not know that this was a temple of the Lord. Because one of his wings
was broken, all he could do was just run around that temple. Such is bhakti. Even if it is
unconsciously performed,’ the result is there. That is what we can understand from the examples of
Prahldda Mahardja and this vartapakii bird. Therefore bhakti-sédhana is the only sadhana and a
bhakti-yogé is the topmost yogg.

yoginda api sarvefida
mad -gatenantar-4tmana
¢raddhavan bhajate yo maa



sa me yuktatamo matau
(Bg. 6.47)

“And of all yogis, the one with great faith who always abides in Me, thinks of Me within himself,
and renders transcendental loving service to Me—he is most intimately united with Me in yoga and
is the highest of all. That is My opinion.”

That is what Kaiiéa says in the Bhagavad-géta. Out of so many yogis like karma-yogis, jTana-
yoggs or dhyana-yoges the bhakti-yogé is the topmost yogé.

All Optimism

Somehow or other we have come to this path, so we should be serious. Our Guru Mahérdja Crila
Prabhupada says, “This is for serious students.” It is’ for those who are very serious like Dhruva
Mahéargja. Dhruva was so serious and determined. “l must get Nardyaéa.” So be serious and
determined like him, then in this very life we will get Kaiéa. But if there is no seriousness and
determination, rather so many material desires, still whatever little we have earned is never lost.
There is no despondency or pessimism on this path. This path of bhakti is all optimism. Never
become disappointed. If it will not be achieved in this life, definitely in the next life or the life after
that it must come to us. This path of bhakti is all gain, there is no loss. We may commit some
aparadha, fall down or whatever, so in this very life our advancement is checked. But whatever we
have earned is with us, it is never lost. In this life we may not get it but ultimately it must come.
There is no loss, it is all gain. So there is no pessimism. This bhakti is so powerful, and this is the
teaching.
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The Story of Gopalltu

Some ninety kilometers north of Bhubaneswar, in the tranquil solitude of rural Orissa, amidst
lotus-filled ponds and green paddy fields, lies the village of Gadai-giri. The village was named after
Gadéadhara-giri, (Gadai means Gadadhara), a devotee of Mah&prabhu who lived there three hundred
years ago.

He had a son named Gopal-giri, who was very much devoted to Gopél. Gopal-giri used to
worship a picture of Gopél daily with flowers, incense, sandalwood paste and the singing of
wonderful bhajans. He always desired to go to Vinddvana and purchase a deity of Gopal, but being
always busy in the government’s service, collecting taxes from the villagers, be simply found no
time. The desire kept burning in his heart though.

One day Gopal giri went to the tax office in Jagannatha Purté dhdma to deposit the monthly
collection. He spent the night in the office, sleeping on the floor. The next day when he was about
to return to his village, he was astonished. Something mysterious was stopping him from leaving.
The next day the same thing happened, when suddenly he heard a voice that he had never heard
before, calling his name. He opened the door and saw that a babaji from Vindavana had come to
see him. Wondering why this bébaji had come from such a long distance to see him, he requested
the unexpected visitor to kindly explain.



The babajt said, “You see, actually | had come from Vandavana carrying my Gopél, to have the
dargana of Lord Jagannath, when soon | found out that Gopéal had brought me here for a different
reason. The first night, when | laid down to take rest, Gopal appeared in my dream telling me that,
‘You should hand Me over to My pure devotee whose name is Gopal-giri. He has been waiting for
Me for many years now, and | will be very pleased to be worshiped by him. You can find him in the
tax building. Then | woke up, ‘What? How can ‘I leave my most worshipable Gopél, who is my
heart and soul?’ | remained calm that day, thinking that it was just the imagination of my wicked
mind. Then the second night again Gopal appeared in my dream. This time He was so angry with
me for not having fulfilled His desire that He mercilessly beat me from leg to head.”

The babajé was severely injured and covered with terrible wounds. He continued, “Then Gopal
threatened me, ‘I had told you to hand Me over to My dear devotee but you simply thought it was
the speculation’ of your mind. If you do not carry out My order by the third night, | will finish your
life. Mind it, nobody will be there to help you. Now go! His name is Gopal giri and by his soft touch
the wounds on your body will be cured. No other medicine will be there.”

Gopal-giri was astonished to see that the Lord had merciful come all the way from Vindavana
and how this babdjé had been severely injured by Gopél for being reluctant to hand Him over. Then
the babajé told him, “Gopaél has told me that unless you touch my body nothing will be able to cure
me. Please touch my body so that | may be relieved of my pain.” Then Gopél-giri touched the
bébé&jé and all the wounds on his body disappeared. The babaj¢ thanked Gopél-giri and then
departed for his return to Vandavana leaving Gopal Jiu behind. Then Gopal-giri returned to Gadai-giri
carrying Gopal Ju with him. Upon arrival the deity was installed with abhiseka, different offerings
and kértana. From that day, Gopaél-giri spent his days offering worship and performing kértana. One
year after the installation of Gopél Ju, the villagers brought Radharaét from Vandavana, because in
the castras it is recommended that not to worship Kéfiéa alone.

When another babajé, traveling from village to village, came to Gadéi-giri and had no place to
take rest for the night, the villagers let him stay in the small temple of Gopél Ju. Being very attracted
by the beauty of Gopadl, that babajé thought, “Out of their faith in me, the villagers have given me
this place for the night, but before the day comes, | shall take the deity away from here, while there
Is nobody here.” Thinking this he took the deity of Gopal in his jhiula (carry bag), and started
walking, crossing over the paddy fields. After having crossed two acres, a black cobra attacked the
babajé and bit him so heavily that he died immediately.

That morning when the villagers came to offer drati to Gopal ku, they found no Gopaél there.
Everyone was shocked saying, ‘Where is our Gopéal?” The entire village started to look for Gopél,
but He could not be found.

Lastly some villagers, on their way to work in the paddy fields, saw someone lying on the



pathway. Immediately they ran there and saw that this person had died and it was the bab&j¢ who
had stayed in the village the previous night. His entire body was blue and poisonous saliva was
coming out from his mouth continuously. These are the symptoms of a snake bite, so they
concluded that the babajé must have been attacked by a snake. The farmers informed the villagers
that they had found the babaj¢ lying dead in the paddy fields. Immediately the villagers rushed to the
spot and concluded that, “Our Gopél has disappeared and this babajé¢’s lying here dead. There must
be some connection.” They lifted up the jhila and found the deity of Gopal there. So Gopél had
punished the babéj¢ with a poisonous snake bite, for taking Him away from His dear devotees in
Gadai-giri. This is how dear the village of Gadéi-giri is to Gopal Ju.

ISKCON Bhubaneswar is now constructing a temple for Gopal Ju to continue the worship, which
never stopped since the deity came from Vindavana three hundred years ago, and to allow
everyone to have the merciful dargana of the Lord.
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About the Author

His Holiness Srila Gour Govinda Swami Mahérgja was born in a place called Jagannatha-pura, in
the district of Cuttack, not far from Jagannatha Puri dhdma, in the year 1929, in a family of
devotees. He grew up in a devotional atmosphere, in the village of Gadai-giri, in Orissa. In his
childhood days his father would often read to him from the Vedic literatures. They would all sing the
mah&-mantra and the songs of Crila Narottama Déasa Ohakura. The Giri family is known as the most
famous kértana performers in Orissa, dating from the time of Cyaménanda Prabhu. Even up till this
day it is recorded in the registers of the temple in Jagannatha Puri, where the King of Orissa three
hundred years ago wrote that the kértana party of Gadai-giri should come and perform kértana for
Lord Jagannatha, whenever possible. In Orissa they are seen as kértana gurus.

Srila Gour Govinda Swami was never much interested in his High School studies. In fact he
never looked at the books, but by Kifiéa’s mercy he passed all his exams. He would rather go on
hari-nama from village to village with his uncles, and regularly they would hold afila-prahéra kértana
(twenty-four hours chanting). By the age of eight, he had read the entire Bhagavad-géta, Crémad-
Bhagavatam and Cré Caitanya-caritamata and could explain their meanings as well. In this way he was
brought up with the chanting of the Hare Kaiéa maha-mantra, the study of the vaifiéava literatures



and Sanskrit, and the worship of the Supreme Lord, Gopal Ju (locally known as Gopal Ju), who in a
wonderful way came to the village of Gadéi-giri from Vandavana dhama, approximately three
hundred years ago.

Up till the present day, the deity of Gopal %u has been worshiped by the locals, and Srila Gour
Govinda Swami has also been engaged in the worship of Gopal Ju since the age of six. He would
always watch the arati being performed and Gopal Ju getting dressed, help sew garlands or do
whatever little service he could do. He would never take any food that was not offered to Gopal.
Often at night, he would recite a poem version of the Crémad-Bhagavatam in front of Gopal Ju.
Many villagers would come and hear his recitation of the Oriya Bhdgavatam, R&madayaéa and
Mahabharata. In this way from his very young age, Gopél always remained in his heart. As a matter
of fact, even up till this day, he will not go anywhere without first having the darcana of Gopal Ju.

After the death of his father, he became responsible for maintaining the family, and when he
entered the gihasta-dharma, on the request of his widowed mother, the burden increased, but his
devotion for Gopal never slackened. Always keeping Kaiiéa in the center, he would daily speak to his
family from the Bhagavad-géta and early in the morning worship Tulési. Also during this time as a
householder, when he adopted the profession of a school teacher, he would take every opportunity
to speak to his students, about Kafiéa and the devotional principles.

Through out his whole life, he was in search of that person who could help him develop the
understanding of the mah&-mantra, and when he left home at the age of forty-five, he traveled
around India as a mendicant for one year, visiting many holy places along the river Ganges, looking
for a bona fide guru-sadhu. He could not find anyone to inspire him, however, and disappointed he
went to Vandavana thinking that in Kaiéa’s dear abode, his desire would certainly be fulfilled. At the
end of 1974, he entered Vandavana. Two weeks after arriving in Vandavana he saw a big signboard
with the words “International Society for Kiiéa Consciousness, Founder Acérya A. C. Bhaktivedanta
Swami Créila Prabhupéada.” He desired to meet Cétla Prabhupéda.

Crila Prabhupéda had just finished his lunch when Srila Gour Govinda Swami entered the room
and paid his obeisances. Crila Prabhupada then asked hint, “Have you taken sannydsa?” Mahéargja
said, “No,” and Créla Prabhupada said, “Then | will give you sannyésa.” At that time Srila Gour
Govinda Swami understood that Prabhupéda knew his heart and he surrendered to him.

In 1975, at the opening of ISKCON’S Kéfiéa Balarama Temple in Vandavana, Créila Prabhupada
accepted him as a disciple and awarded him the sannyésa order. He was sent to preach in Orissa,
and construct a temple on the newly donated property in Bhubaneswar. Crila Prabhupéada instructed
Srila Gour Govinda Swami to install deities of Cré Cré Kafiéa-Balarama, because the property very
much resembled Raman-reti, the place where ISKCON Véndavana is situated. Crila Prabhupéda
visited Bhubaneswar in 1977, and personally laid the foundation stone on the appearance day of Cré



Nityananda Prabhu, making it his last founded project. In 1991, after many years of struggling and
hard work, the temple was inaugurated with an opening ceremony and the installation of Their
Lordships Cré Cré Gaur-Nitai, Cré Cré Kaiiéa-Balarama and Cré Cré Cré Jagannatha Baladeva Subhadra. The
Kifiea-Balarama Mandir, a grand traditional styled Vedic temple, now draws hundreds of thousands
of visitors every year and a hundred thousand guests for Janmaftamé, the day on which Kifiéa
appeared.

At present Srila Gour Govinda Swami Mahardja is one of ISKCON’s Governing Body
Commissioners for Orissa and an initiating spiritual master.
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