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THE ORIGINS

AND EARLY DEVELOPMENT

OF THE YIJING

For the last two thousand and more years, the Yijing (I Ching) or Classic

of Changes has been, with the Bible, the most read and commented

upon work in all of world literature. Since the Han dynasty (206 B.C.-

A.D. 220), virtually every major figure in China's intellectual tradition

has had something, and often quite a lot, to say about the text. The
enigmatic images of its hexagram and line statements have been adapted

to every imaginable life situation, while the worldview of its Xici or

Appended Statements commentary—integrating man and nature through

the medium of the Yijing is arguably the most sophisticated (it is cer-

tainly the most subtle) statement of the correlative thought that has

been so fundamental to all of China 's philosophical systems. Indeed, so

central has the Yijing been to Chinese thought over these two millennia

that a history of its exegetical traditions would require almost a history
of Chinese thought.That is not a topic for this brief introduction.

Despite the volume of writing the Yijing has inspired, until very

recently it had seemed that the text itself emerged—over the course of
the preceding millennium—as if by revelation; that is to say, it seemed
to be unique within the intellectual context of Zhou China (1045—256

B.C.). Supposed to have been created by the three greatest of China's
historical figures—King Wen (r. 1099—1050 B.c.), the Duke of Zhou

(d. 1032 B.C.), and Confucius (551—479 B.c.)—the text, itself very brief,
is little noted in the received literary record of the period. A few refer-

ences in the Zuo zhuan or Mr. Zuo's Tradition of the Spring and Autumn

Annals indicate that, as later tradition would hold, the Yijing was first

used as a diviner's prompt book. On the other hand, one or two passages



in the Analects of Confucius suggest, as later tradition would also hold,
that Confucius was not content to use the book just for divination, but

rather saw in it—and perhaps imbued it with—a more general philo-

sophical significance. These are both important aspects of the Yijing

tradition, but they only hint at the origins of the tradition.

Fortunately, the present century has been—in the development of

the Yijing tradition as also in Chinese literary and intellectual history in

general—dominated by archaeological discoveries. For the Yijing specifi-

cally, the most momentous discovery has probably been the second-

century B.C. manuscript of the text unearthed in 1973 at Mawangdui

in Changsha, Hunan, that will be the focus of this book. But other
discoveries have also been important for illustrating the intellectual and

social context in which the Yijing originally developed. It is owing to

these other discoveries that we are now in a position to begin to describe

the origins and early development of the Yijing.

TURTLE-SHELL DIVINATION

The nineteenth century ended in China with a discovery that would

prove to have very great significance for all aspects of our developing

understanding of ancient China. Whether by happenstance or not, in
1899 the noted antiquarian and paleographerWangYirong (1845—1900)
bought several specimens of "dragon bones"—ancient bones used by

apothecaries in the preparation of traditional Chinese medicines.Wang
noticed that on the bones he bought was a type of writing similar to,

but even older than, the inscriptions on ancient bronze vessels with
which he was already familiar. Over the next year, he managed to buy

a sizable collection of these inscribed bones, a collection that after his
death in 1900 passed into the hands of his friend, the famous author

Liu E (1857—1909). Liu's publication in 1903 of more than one thousand

of these pieces, Tieyun's Collected Turtles, established a new field of learning

in China: the study of bones and shells or, as they are better known in

the West, oracle bones.
Now, almost a century after this first discovery, well over one

hundred thousand pieces of inscribed oracle bones have been discovered

in the vicinity of Anyang, Henan, the last capital of the Shang dynasty
(c. 1600—1045 B.C.). From the inscriptions on these bones, which are
the earliest form of writing in China and which we now know to have
been produced in the course of divinations (attempts to determine the

future), the history of this dynasty has emerged from the mists of legend.
The range of topics about which divinations were performed, particu-

larly during the rule of King Wu Ding (r. c. 1200 B.C.), the earliest

reign from which oracle bones are known, is amazingly varied. The
weather and the harvest are of course common topics, as are sacrifices

to the ancestors and attacks against or by enemy states; but also divined

were the king 's health, and that of his consorts and relatives, his hunts,
his dreams, the building of cities, the giving of orders, and the receipt

of tribute.' The fullest of these inscriptions indicates the date and name

of the divination official presiding, the "charge " to the turtle (i.e., the

topic of the divination), the king's prognostication, and—showing that

the inscriptions were engraved after the fact—a verification, almost

invariably corroborating the king 's prognostication.Two sets of inscrip-

tions from this period (which at this time were usually divined in positive
and negative pairs) will give some flavor of these divinations, and perhaps

also a little sense of their role in the intellectual context of the day.

Crack-making on guichou (day 50), (diviner) Zheng deter-

mined: "From today until dingsi (day 54), we will harm Xi. "

The king prognosticated and said: "On dingsi we ought not to

harm them; on the coming jiazi (day 1), we will harm them."

On the eleventh day guihai (day 60), Zhu did not harm them;

that evening cleaving into jiazi, he really did harm them.

Crack-making on guichou (day 50), (diviner) Zheng deter-

mined: " From today until dingsi (day 54), we will not perhaps

harm Xi."'

Crack-making on renyin (day 39), (diviner) Que determined:
"Consort Hao will give birth and it will be advantageous." On

renchen (day 29) cleaving into guisi (day 30), she gave birth; it

was a girl. 3

Crack-making on renyin (day 39), (diviner) Que determined:

"Consort Hao will give birth but it will not perhaps be advanta-
geous" The king prognosticated and said: "Pray that it not be

advantageous. If it is advantageous, it will not be auspicious; it
is in breech. Like this, then she will die." 4

Toward the end of the Shang dynasty, something of a theological
constriction took place in the Shang kings' performance of divination.
No longer was the broad range of royal life open to determination, nor



were negative consequences entertained. Instead, divinations were

routinely performed on gui days, the tenth and final day of the Shang
ten-day week, announcing the desire that there be no misfortune in

the coming week. Also unlike the earlier divinations of King Wu Ding
in which the king often anticipated baleful results, now the king 's prog-
nostications were uniformly auspicious. The following inscription is

just one of literally thousands of virtually identical examples:

On guiwei (day 20), the king made a crack and determined: "In

the coming ten-day week there will be no misfortune." The
king prognosticated and said: "Auspicious." In the fourth month.'

The optimism of the last Shang kings, at least insofar as their divina-
tions were concerned, did not prevent the rise of a new power—the
Zhou—that was destined soon to replace them as the dominant power

in the north China plain, and thus to become in the eyes of later Chinese
the next legitimate dynasty in Chinese history. The Zhou were led at
this time by several remarkable figures: King Wen, who died just before

the Shang were finally overthrown; his son King Wu, who defeated the
Shang at the battle of Muye in 1045 B.C. and thus formally established
the new dynasty; and King Wu's younger brother, Dan, better known

as the Duke of Zhou, who also ruled briefly after King Wu's untimely
death two years after the conquest. It is particularly King Wen and the

Duke of Zhou who are revered in the Chinese tradition (King Wu,
after all, by virtue of being a conqueror, had the blood of the last Shang

king on his hands), and it is they to whom the writing of the basic
statements of the Yijing is attributed.

With the discovery of the Shang oracle bones, some historians in
the earlier part of this century had surmised that this attribution had at

least some basis in fact; they contended that whereas the Shang divined
by causing cracks to appear in bones and shells, since no such artifacts

had been found in Zhou contexts this showed that the Zhou used a
different medium in their divinations: yarrow or milfoil stalks, which

were manipulated in such a way as to produce a numerical result that
was then expressed as one of the sixty-four possible configurations of

six solid or broken lines, the so-called hexagrams (e.g ................etc.).
Although it is likely that the Zhou were indeed performing milfoil
divinations at that time, they also continued to perform turtle-shell

divination, as was proven in 1976 by the discovery of a cache of inscribed
oracle bones in the remains of a temple or palace located in the Zhou

homeland at the foot of Mount Qi in Shaanxi province.The inscriptions

on these shells (unlike the Shang, who used both turtle shells and ox
bones, the Zhou seem to have used only turtle shells in this form of

divination) are generally similar to those of Shang oracle-bone divination,

yet they also display certain important Zhou innovations.Among these,
perhaps the most important is the routine phrasing of the divination in

the form of a prayer, as seen in the following example:

On guisi (day 30), determining at the temple of the cultured
and martial Di Yi: "The king will summon and sacrifice to Cheng

Tang, performing a cauldron exorcism of the two surrendered

women; he will offer the blood of three rams and three sows.

May it be correct!'"

The Zhou oracle bones are generally too fragmentary to shed much

light on their divinational context, but one complete turtle shell dis-
covered three years later (1979), again in the Zhou ancestral homeland,

seems to suggest that Zhou divination, somewhat like that of the early
Shang, entailed a two-step procedure. However, unlike the Shang, in

which the two steps were related as positive and negative, the second
Zhou divination seems perhaps to be an elaboration of the first. This

shell includes five discrete inscriptions, two pairs of which are related

in this way:

la. May it lead to an eternal end.
lb. May it lead to a beneficent mandate.

2. The Protector determines about the palace; auspicious.

3a. Use this omen to catch the wife.

3b. This omen is also that this one is missing.'

As we will see in divinations from later contexts, this two-stage divination

process seems to have become a standard feature. It may also have im-

portant implications for the early development, and use, of the Yijing.''

Finally, these Zhou oracle-bone inscriptions perhaps also reflect,

even if only indirectly, the Zhou use of milfoil divination, the form of
divination associated with the Yijing. Several of these shell fragments, as

also a number of Zhou bronze vessels, contain groupings of numerals,
almost always in sets of six. Although it is unclear just how these numerals
should be interpreted, it does seem likely, as proposed in a celebrated
article by Zhang Zhenglang, the leader of the official Mawangdui Yjing
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team, that they were produced in the course of milfoil divination akin

to that with which the Yijing was used.'

Unfortunately, milfoil does not survive long burial the way that
shells and bones do, and thus the milfoil divination of the early Zhou

period has not left any other trace besides the Yijing itself. However, an

important discovery in 1987 of divination records from near the end of
the Zhou dynasty shows that both turtle-shell divination and milfoil

divination using the Yijing were used in similar contexts and interpreted

in similar ways.These records were written on bamboo strips found in

the tomb of one Zuoyin Tuo, apparently an administrator of the southern
state of Chu who died in 316 B.C. The divinations were performed
during the last year of his life in an attempt to determine how to alleviate

the life-threatening illness from which he was suffering. The first of the

divinations quoted below, using turtle-shell divination, was performed
in the fifth month of 317 B.C., while the second, using milfoil divination

resulting in a pair of hexagrams, was performed in the fourth month of

316 B.C. In both cases, the divinations involved two stages, the first

producing an initial prognostication—a "long-term determination" that
seems invariably to have diagnosed certain problems—and then a second,

exorcistic rite intended to resolve those problems.

It was the year that the emissary Wu Cheng from East Zhou
returned to serve in the capital Ying (317 B.C.); in the Summer

Presentation month (i.e.,the fifth month of the Chu calendar),
on the day yichou (day 2), Ke Jia used the Long Model (turtle

shell) to determine on behalf of Zuoyin Tuo: "In exiting and
entering to wait upon the king, from this Summer Presentation

month until the next full year's Summer Presentation month,
throughout the year would that his body have no trouble."

Prognosticating it, the long-term determination is auspicious,
but there is a little anxiety in his body, and there are some

incongruities without. For these reasons, they exorcised it, of-
fering prayer to the Chu ancestors Lao Tong, Zhu Kong, and

Yu Yin, each one sheep; "May it attack and resolve his guilt-
lessness." Ke Jia prognosticated it, saying: "Auspicious."'mg: <<

i

It was the year that the Great Supervisor of the Horse Shao

Zhi dispatched the Chu state's troops and infantry to rescue Fu
(316 B.C.); in the Formal Presentation month (i.e., the fourth
month of the Chu calendar), on the day jimao (day 16), Wu

Sheng used the AssistingVirtue (stalks) to determine on behalf

of Zuoyin Tuo: "In exiting and entering to attend the king,
from this Formal Presentation month until the next full year 's

Formal Presentation month, throughout the year would that

his body have no trouble": N. Prognosticating it, the long-
term determination is auspicious, but there is a little anxiety in

the palace chambers' infirmary. For this reason, they exorcised

it, offering prayers to the Palace Lord 's Earth Altar, one ram;
offering prayers to the road, one white dog, and wine to drink;
and killing at the main gate one white dog. Wu Sheng prognos-

ticated it, saying: "Auspicious."

While this second pair of divinations performed on behalf of Zuoyin

Tuo appears to have involved the Yijing (or at least to have resulted in
Yijing-like hexagrams), it does not tell us how the Yijing was used in

divination. Indeed, no archaeological evidence yet discovered seems to
provide this information. However, there are accounts of divination in

the traditional literary record that, when reconsidered in the light of

the sorts of archaeological discoveries discussed above, may tell us both
how such divinations were performed and even how they influenced

the form of the Yijing itself.

DIVINATION WITH THE Y IJ I N G

Probably the most complete description of divination using the Yijing

that we have from the Zhou dynasty is found in the Zuo zhuan. It purports
to recount a divination performed in the year 535 B.C. on behalf of

Duke Xiang of Wei to determine which of his two sons should succeed
him as duke of Wei.

The wife of Duke Xiang of Wei had no son, but his concubine

Zhou Ge bore to him Meng Zhi. Kong Chengzi (the grand
minister of Wei) dreamt that Kangshu (i.e., the first lord of

Wei) told him to establish Yuan (the primary one). . . . Zhou
Ge bore him a second son and named him Yuan. The feet of
Meng Zhi were disabled so that he was feeble in walking. Kong

Chengzi used the Zhouyi to determine it by milfoil, saying:
"Would that Yuan enjoy the state of Wei and preside over its

altars." He met the hexagram Zhun E. He next said: "I want to
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establish Zhi; would that he be capable of enjoying it." He met

the Bi = (line) of Zhun (i.e., its Initial Nine line). He showed

these to Scribe Chao. Scribe Chao said: " `Primary receipt ' (yuan

heng); what further doubt can there be?
" Chengzi said: " Is it

not said of the elder? " (Scribe Chao) replied: "Kangshu named

him (i.e., Yuan), so that he can be said to be the elder. And
Meng is not a complete man (because of his disability); he will

not be placed in the ancestral temple and cannot be said to be
the elder. Moreover, its omen-statement says: `beneficial to

establish a lord.' If the heir were auspicious, what need would

there be to `establish ' one? To `establish ' is not to inherit. The

two hexagrams both say it.The younger one should be estab-

lished." ' '-

This interesting passage suggests three distinct features about divination

using the Yijing. First, just as with turtle-shell divination, the topic of
the divination was expressed in the form of a "charge," a statement

indicating a desire on behalf of the person for whom the divination was
being performed. Second, the divination involved two stages, in this

case the first resulting in a single hexagram (the hexagram statement of
which is quoted) and the second resulting in one of the lines of that

same hexagram (the line statement of which is quoted). Third, as we

might expect, the hexagram and line statements of the Yijing that are

quoted provide the basis for the prognostication.' With this, we have
probably come as close to the original use of the text as is possible, at

least until new evidence is unearthed. Nevertheless, by examining yet

another divination account in the Zuo zhuan, this time involving turtle-

shell divination, it may be possible to delve even further back into the

process by which the Yijing developed, to see how divination may have

shaped the creation of an Yijing line statement.

This divination was performed in 563 B.C. for Sun Wenzi, another

lord of the state of Wei, as he contemplated countering an attack on his

state made by Huang'er of Zheng. Once again let us begin by quoting

the Zuo zhuan account of the divination.'

Sun Wenzi divined by turtle-shell about pursuing them. He

presented the crack to Ding Jiang. Madame Jiang asked the
omen-verse. He said:

The crack is like a mountain peak (ling/*ljarj):
There is a fellow who goes out to campaign (zheng/*tsjarj),

Q

But loses his leader (xioug/*gwjarj).

Madame Jiang said:"That the campaigner loses his leader is the

benefit of resisting robbers. " The great ministers planned it,
and the men of Wei pursued (Zheng). Sun Peng captured

Huang'er of Zheng at Quangiu."

This account includes two different types of divination results. The

first, about which Ding Jiang inquired, suggesting that it was produced
before her services were enlisted, is in the form of three rhyming lines

of four characters each; it begins with a description of the crack in the

turtle shell, and then follows that with a couplet that apparently relates
the meaning of the crack to the topic of the divination. This result is

here explicitly referred to as an "omen-verse " (yao), the same word
used to refer to Yijing hexagram and line statements.

This initial divination result, doubtless extemporized by the official
who performed the divination based on the topic chosen and the shape

of the crack produced in the turtle shell, was apparently subject to
different interpretations; otherwise there would have been no need to

ask Ding Jiang for her prognostication. It might not be too impression-

istic to suppose that the diviner would have perceived a crack in the
shape of a "mountain peak " to be an omen of danger. Nevertheless, it

may not have been clear to him for whom it would be dangerous, so
that the couplet he extemporized, "There is a fellow who goes out on

campaign, But loses his leader," must certainly have been as ambiguous
to Sun Wenzi as it seems to us today: would it be dangerous for the
attackers from Zheng or for the counterattackers from Wei? This must

have been the primary reason why Ding Jiang was enlisted to provide a

more definitive interpretation.
Her prognostication, "That the campaigner loses his leader is the

benefit of resisting robbers," shows that the omen-verse itself could
then stand as an image or omen to be interpreted. She obviously inter-

preted its reference to a "campaigner" to refer to the troops of Zheng
rather than to the counterattackers of Wei, and so advised Sun Wenzi

that this referred to "the benefit of resisting robbers. " It is interesting
that this is a clear transformation of an injunction, "beneficial to resist

robbers," that occurs twice in the line statements of the Yijing.
One of the Yijing's occurrences of this injunction is found in a line

statement that begins with a poetic triplet very similar to these omen-
verses of turtle-shell divination. The third line of Jian, "Advancing,"
hexagram reads as follows:

a



The wild goose advances to the land (lu/*ljakw):
The husband campaigns but does not return (fu/*bjakw);

The wife is pregnant but does not give birth (yu/*rakw).

Inauspicious. Beneficial to resist robbers.'

This seems to combine two of the types of divination results seen in the

turtle-shell divination performed for Sun Wenzi: an omen-verse and an

advisory interpretation that I refer to as an " Injunction. " (There is also

an added technical divination prognostication, " inauspicious," of the

sort seen in the excavated records of turtle-shell divination.) Like that
of the turtle-shell divination performed for Sun Wenzi, the omen-verse

here, "The wild goose advances to the land: The husband campaigns
but does not return; The wife is pregnant but does not give birth,"
begins with a four-character phrase describing the omen, in this case

one in the natural world; this omen apparently evoked the following
couplet of rhyming four-character phrases that relate it to the human

realm (presumably to the topic of an original divination).

Given the long tradition that the Yijing originated as a manual of

divination, there would seem to be no doubt that the creation of this
sort of line statement derives from the same intellectual context as turtle-

shell divination. However, whereas it is perhaps easy enough to imagine

how a crack in a turtle shell could resemble a "mountain peak,
" and

moreover how this might evoke notions of danger, it is not immediately

clear how the omen "The wild goose advances to the land " of the line

statement's omen-verse could have been derived from the third line of

Jian hexagram. Below I will offer some speculations first on what
this omen must have evoked to the diviner and then, more tentatively,

on how it may have come to be associated with Jian hexagram.

In the worldview of Zhou China the wild goose seems to have been

a natural omen evoking marital separation." This was perhaps because
military campaigns in ancient China were typically launched at the

onset of winter, thus avoiding the summer monsoon rains and coming
after the autumn harvests had been collected.The seasonal coincidence

of soldiers marching off in formation with wild geese flying off—also
in formation—must have suggested to observers convinced that the
natural world and the human world were but two aspects of the same

system of changes that the flight of geese was invariably associated with
the march of soldiers (but not in any cause-effect relationship; rather,
the two phenomena were viewed as necessarily coincidental). And, by

yet one further association, since all too many of the soldiers did not

an

return from their campaigns, the appearance of the geese predicted the

disappearance of the men. For wives, in particular, this could not have
been an auspicious omen.

Given this understanding of the meaning wild geese had for the

people of Zhou China, I think we can imagine a scenario wherein a
husband proposing to leave his wife to go off on campaign had a milfoil

divination performed to determine whether this action would be auspi-

cious. The diviner met with the hexagram = that would come to be
called flan, "Advancing. " In the text of the Yijing, the principal omen of

Jian hexagram is a wild goose; each of the six line statements describes
its "advance" from one natural place to another, each of the places
referred to being slightly higher as one rises through the positions of
the hexagram.

The wild goose advances to the depths.
The wild goose advances to the slope.
The wild goose advances to the land.

The wild goose advances to the tree.

The wild goose advances to the mound.
The wild goose advances to the hill.'

There seems to be nothing in the hexagram picture of Jian to evoke the
image of a wild goose. Could it be that as the divination was in progress
a flock of geese flew overhead? (As noted above, it is likely that a divi-

nation about beginning a military campaign would have taken place at
the onset of the winter campaign season, so that the possibility of geese

flying overhead at just that time cannot be discounted.) Since wild
geese were recognized as an omen particularly relevant to the topic of

the divination, the diviner would have associated it with the result of
the divination: the hexagram .When that result was further specified

as the third line of the hexagram, given the bottom-to-top low-to-
high organization of the hexagram's images (an organization seen in

several other hexagrams as well"), the position must have required in
some sense the goose 's advance to the "land" (lu/*ljakw). With the
omen thereby described, the diviner then would have gone on to extem-
porize the rhyming rejoinder couplet relating this omen to the topic of

the divination:"The husband campaigns but does not return (fii/*bjakw);
The wife is pregnant but does not give birth (yu/*rakw)"

The person for whom the divination was performed may have
questioned this result and, as in the case of Sun Wenzi, sought a second
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opinion, which would have led to the injunction
"beneficial to resist

robbers " and perhaps also to the technical prognostication "inauspicious
"

being added to the line statement. (It is of course also possible that the
composition process entailed more than a single divination.The omen-

verse must surely have been created at one time, and would subsequently

have come to be associated with that line of Jinn hexagram. Perhaps at

some later date, another divination resulted in the same line, and the
then existent omen-verse required further explication, at which time

the prognostication "inauspicious " and/or the injunction "beneficial to

resist robbers " might have been added.) It could be that the divination
result proved to be so apt in this particular case that the image of wild

geese and the hexagram - came to be permanently associated; there-

after, just as the appearance of geese evoked the marching of troops, so
too must the appearance of this hexagram have evoked the appearance

of the geese.
I readily admit the speculative nature of the above discussion about

how hexagram came to be associated with the image of wild geese

and thus to be called Jinn, "Advancing." However, other Yijing hexa-

grams suggest associations that are more readily apparent. Perhaps the

most manifest association is that between the hexagram Ding ,

"Cauldron, " and the image of a cauldron, the pictograph of which in

oracle-bone script is V. Chinese commentators of all periods have

seen in the broken bottom line of the hexagram picture a representation
of the legs of the cauldron; in the three solid lines in the second, third,

and fourth positions (counting from the bottom) its solid belly section;
in the broken line in the fifth position the cauldron 's two handles or

"ears " ; and in the solid top line a representation of the pole by which a
cauldron was carried. The images or omens of the line statements of

Ding hexagram in the text of the Yijing suggest that whoever composed

the line statements must have also had these associations in mind.Thus,

the first line statement, corresponding to the broken bottom line of the

hexagram picture, refers to the cauldron
's legs ("the cauldron 's upturned

legs"); the second line statement, corresponding to the first of the three

solid lines perceived to figure the belly of the cauldron, refers to the
contents of the cauldron ( " the cauldron has substance "); the fifth line

statement, corresponding to the broken line figuring the handles of the

cauldron, refers to those handles or"ears " ("the cauldron 's yellow ears");

and the solid top line refers to the solid bar used to carry it ("the

cauldron 's jade bar").
These images qua omens may have derived naturally from the shape

of the hexagram picture. In turn, they evoked omen-verses similar to

those examined above that must have derived from the contexts of

specific divinations. For instance, the second line statement reads in its
entirety:

The cauldron has substance (shi/*djit):

My enemy has an illness (ji/*dzjat),

h is not able to approach me (jie/*tsiet);
auspicious.

I think we can easily imagine here a scenario in which someone con-

cerned about his health (perhaps at the time of an epidemic) performed

a milfoil divination that concluded by expressing the desire "Would
that I not be infected" The divination may then have resulted in the

hexagram =, evoking the image of a cauldron to the diviner. If diviners
could see in the crack in a turtle shell the image of a mountain peak,

then I think it is not hard to imagine that they could see the image of
a cauldron in the picture a. When the next stage of the divination

specified the second line of the hexagram as that on which the result of
the divination was to be based, the diviner would also have wanted to

introduce that aspect of the cauldron, its full belly section, into his
description of the image or omen: " the cauldron has substance" Needing

next to relate this image to the topic of the divination, the lord 's desire
that he not be infected by the epidemic, the diviner must then have

composed the rhyming couplet "My enemy has an illness, it is not able
to approach me" If this result were not clear enough, it may have been

shown to yet another prognosticator, who would then have pronounced
the obvious prognostication: "Auspicious."

This, I think, is the process by which individual line statements of
the Yijing were produced, and how they must have originally been under-

stood. Of course, this still leaves us far short of understanding either
how the 386 line statements (not to mention the 64 hexagram state-

ments) were organized into the text that we have today, or how they
came to be understood in later times.The first of these two questions is

a topic that will have to be left for a future book. As for the second
question, however, we are fortunate today to have important new evi-
dence with which to reconsider the development of the Yijing's exeget-
ical tradition: the Mawangdui manuscript from about 190 B.C., which
will be the focus of the remainder of this book.



THE MAWANGDUI YIJING

MANUSCRIPT

incipient stages. I will not offer any (or, at least, many) conclusions of

my own, preferring to keep the focus on the translation that follows.'

THE PHYSICAL NATURE

OF THE MANUSCRIPT

In December 1973, archaeologists excavating Han tomb #3 at Mawang-
dui, in Changsha, Hunan, made probably the greatest discovery of early

Chinese manuscripts since the opening of cave #17 at Dunhuang in

1900.They discovered, neatly folded in a lacquer hamper placed in the
tomb of Li Cang, Lord of Dai (d. 168 B.C.), more than twenty texts
written on silk, including by far the earliest manuscript copy of the

Yjing or Classic of Changes and two copies of the Laozi or Classic of the

Way and Its Virtue. The early publication of the scrolls containing the

Laozi made Mawangdui a name known to people everywhere interested
in early China, and prompted a tremendous outpouring of scholarship

that continues unabated today.'
Unfortunately, the complete text of the Yijing, including especially

the commentaries appended to it in the manuscript, has only recently,

about twenty years after its discovery, been made public, and even at
that not "formally."' Somewhat like the case of the Dead Sea Scrolls

controversy in the West, after languishing for years in the hands of the
team of scholars officially charged with preparing it for publication, the

Mawangdui Yijing manuscript was finally made public in transcribed

form by other scholars who had access only to photographs of the text.
The appearance of these informal transcriptions immediately sparked

dozens of scholarly articles and major debates over the nature of the
manuscript and even that of the Yijing itself.' In this section I will give
a brief description of the manuscript, a preliminary account of its

contents, and some indication of these scholarly debates, still in their

The Mawangdui Yijing manuscript was written on two pieces of silk,

both about 48 cm wide.The first piece, about 85 cm long, contains the
text of the classic itself, i.e., the hexagram and line statements often referred

to as the Zhouyi JJj (written in 93 columns of text with between 64
and 81 graphs per column), and a second, commentarial text, in 36

columns of about 72 graphs each (a total of about 2,600 graphs).Al-
though this commentary is apparently untitled, scholars working with

the manuscript generally refer to it as Ersanzi wen J rpll or The

Several Disciples Asked, the first words of the text. Before being placed
into the lacquer hamper, this piece of silk was first folded in half length-

wise three times and then once again from top to bottom.When exca-
vated, it had frayed along most of the creases and had separated into

sixteen different pieces.The second piece of silk, dimensions of which
seem not yet to have been reported, contains about 180 columns of text

divided into four or five discrete commentaries: the Xici or Appended
Statements, the only one of these commentaries of which there is a

received version; Yi zhi yi or The Properties of the Changes; Yao

R or Essentials; and Mu He III and Zhao Li l3 Q fJ, both names of
interlocutors.

Except along the creases where the silk was folded and whole col-

umns of graphs were obliterated, the manuscript is reasonably legible
(and the photographs of it published to date are admirably clear).All of

the texts were evidently copied by the same hand in a handwriting very
similar to that on the "B" version of the Laozi manuscript. Since these

texts, like that copy of the Laozi, regularly write the word guo g in
places where one would expect bang Y[3, "country," thus avoiding the

tabooed name of Liu Bang, the first Han emperor (r. 202—195 B.C.),
but do not avoid the word ying , the name of Emperor Hui, Liu Ying

(r. 194—188 B.C.), it would seem that the manuscript must have been
copied about 190 B.C.

As do the manuscript copies of the Laozi, comparison with the
received texts of the Zhouyi and of the Appended Statements (Xici) reveals

IA 1S



that the manuscript contains many phonetic loan characters and forms
of characters more or less unorthodox; some of these variora may signal

significant syntactic differences. Also as in the case of the Laozi manu-

scripts, the general organization of the manuscript versions of both the

Zhouyi and the Appended Statements differs appreciably from those of

the received versions. I will try to introduce most of the significant

differences in the following discussions of the various individual texts.

THE ZHOUYI

The manuscript version of the Zhouyi was initially published in tran-

scription in 1984, although complete photographs of the text were not
published until 1992.The text, and especially its different organization

from that of the received text of the Zhouyi, has been much discussed

in Yijing scholarship over the last ten years.This text of the 64 hexagram

statements and associated line statements includes 93 columns of text,
with each column having between 64 and 81 characters.The reason for

this varying number of characters per column, which is anomalous

within the manuscript as a whole, is that each hexagram starts on a new
line. The hexagram picture (i.e., the six-lined graphs comprising solid
and broken lines) is given at the head of the line, followed by the

hexagram name, the hexagram statement, and then each of the six line
statements, the hexagram and line statements being separated from each

other by round dots.
Except for numerous phonetic loan characters and other unorthodox

character forms, there are relatively few substantive variora at the level
of the sentence. The most common variora involve the presence or

absence of technical divination terminology, such as ji ,"auspicious,"

xiong U, "inauspicious," hui Wang 'ItE, "regret is gone, " and wu jiu
.g,"there is no harm" The apparent instability of these technical divina-
tion terms is consistent with a note attributed to Liu Xiang (79—8 B.C.)

that the three jinwen "New Text" textual traditions of the Western Han

occasionally did not contain the terms wu jiu and hui Wang, whereas the

guwen "Old Text" tradition did.'
There are other variora of greater syntactic significance, some of

which are discussed below in the "Principles of Translation " section.

There are also numerous variora among the names of the hexagrams

(fully thirty-three of the sixty-four differing in some degree from the

names in the received text). While many of these would seem to be
merely cases of graphic variation, some may have important implica-

tions for the history of Chinese thought. I have recently suggested
elsewhere that the manuscript 's readings of Jian -,, "The Key," and

Chuan ) f I, "The Flow," for the pure yang (_) and pure yin (__)

hexagrams known in the received texts as Qian *~ (usually understood
as "The Heavenly Principle" ) and Kun ~F{1 (usually understood as "The

Earthly Principle") seem to derive from characterizations of the male

and female genitalia, and thus are probably ancestral to the more abstract
meanings of the received names.' However, these differences have not

yet attracted much notice in China, where it seems to be too often

assumed that the received text represents the definitive text, and that
variora in the manuscript are due merely to scribal error.

Certainly the most immediately notable difference between the

manuscript text and the received text lies in the sequence of hexagrams.

Whereas there is no discernible logic to their sequence in the received
text, except that hexagrams are grouped by pairs sharing a hexagram

picture (either by inversion of the picture or by conversion of all of its
lines to their opposites), the sequence of hexagrams given in the manu-

script is based on a systematic combination of the hexagrams' constituent
trigrams: the top trigram of a hexagram is the basis of its position in the

manuscript's sequence; it is then combined in turn in a prescribed
sequence with each of the other trigrams serving as its bottom trigram.

Each of the eight trigrams forms a set of eight hexagrams sharing that
top trigram. These sets are in the following sequence (referring to the

trigrams by their names in the manuscript):

Jian Gen Kan Chen Chuan Duo Luo Suan

They combine in turn with trigrams of the bottom trigram in the

following sequence (except that each of the top trigrams of a set first
combines with itself):

Jian Chuan Gen Duo Kan Luo Chen Suan

This system can be seen clearly in the table on page 28 giving the
manuscript sequence.
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This is not the place to discuss in detail the relative merits and

priority of the manuscript sequence versus the received sequence. Let
me just note that all of the following points suggest that the received

sequence was in existence before, and probably well before, the time

that this manuscript was copied:

a) The sequence of the received text is in pairs of hexagrams sharing

one hexagram picture (i.e., when the picture of the first hexagram

is inverted, it becomes that of the next hexagram). Many of these

pairs are linked both formally (i.e., by the use of similar terms) and
conceptually. To give just one example, the fifth lines of both hex-

agram Sun _, "Decrease," number 12 in the manuscript but 41 in

the received sequence (indicated hereafter in this section as M12/

R41), and Yi -, "Increase " (M64/R42), the names of which are

doubtless related, contain the following identical line statement:
Someone gives him a turtle worth ten strands (of cowries);

(he) cannot disobey it.
Since the manuscript sequence disrupts these pairs, it would seem

not to be original to the text.

b) In A.D. 279, an even earlier manuscript text of the Yijing was dis-

covered in the tomb of King Xiang of Wei, who died in 296 B.C.

According to reports in the Jinshu or History of the Jin Dynasty, this

text was identical to the then known text of the Yijing, which is to

say, the received text.'

c) As we will see below, the various commentaries of the Mawangdui

manuscript cite the hexagram and line statements of the Zhouyi in

an order which is generally that of the received text.

By contrast, I know of no evidence that supports the sequence of the

manuscript at any date earlier than that of the manuscript itself.'
Finally, the way in which the hexagram pictures are drawn in the

manuscript version of the text has also been regarded as significant. In

place of the familiar solid (—) and broken (--) lines of the received text,

the manuscript has — and JL .The similarity of .1L to the early form of

the character for ba A, "eight," has led some to see the picture as a

numerical formulation (— similarly representing yi
— ,"one"), perhaps

similar to the numerical divinatory symbols of the Western Zhou men-

tioned in the preceding chapter, rather than an imagistic representation
of yin and yang or some other such complementary pair.'

THE SEVERAL DISCIPLES ASKED

Following the Zhouyi on the same piece of silk is another text in 36

columns of about 72 characters per column for a total of about 2,600

characters. Although the text seems not to have a final tag giving its
title and number of characters, as several of the other commentaries do,

it does begin with a black, rectangular mark indicative of a new text
and it has a coherent structure. It is now generally referred to as Ersanzi

u'en _7_1 or The Several Disciples Asked, since it begins with those
words. At the end of column 16 there are three blank spaces, with

column 17 beginning a new sentence. Because of this, early reports—

still supported by some—suggested that the text is divided into two
chapters) However, throughout the text there are several breaks of

one or two character spaces, apparently indicating section breaks; it

may be that this three-character space is but another section break.
The text is in the form of numerous quotations of Confucius (re-

ferred to as "Kongzi") regarding the Yijing, prompted occasionally by
questions from unidentified disciples. It is divided into thirty-two

sections. The first section constitutes a fairly long discourse on the
virtue of dragons.The first paragraph of this discourse reads:

The two or three disciples asked, saying: "The Changes often

mentions dragons; what is the virtue of the dragon like? "

Confucius said:"The dragon is great indeed.The dragon's form

shifts. When it approaches the Lord in audience, it manifests
the virtue of a spiritual sage; when it rises on high and moves

among the stars and planets, the sun and moon, that it is not
visible is because it is able to be yang; when it descends through

the depths, that it does not drown is because it is able to be yin.
Above, the wind and rain carry it; below, there is heaven's .. .

Diving into the depths, the fishes and reptiles move before and
after it, and of those things that move in the currents, there are

none that do not follow it. In the high places, the god of thun-

der nourishes it, the wind and rain avoid facing it, and the
birds and beasts do not disturb it."

Sections two through four and nine through seventeen discuss the
line statements ofJian, "The Key," and Chuan, "The Flow," hexagrams
in a way quite similar to the Wenyan or Words on the Text commentary of
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the received classic. I will give here just one example, that commenting

upon the Elevated Six line of Jian.

The Changes says: "The haughty dragon has regrets. " Confucius

said: "This speaks of being above and treating those below ar-

rogantly; there has never been a case of one who treats those

below arrogantly not being in danger. As for the sage 's establish-

ment of government, it is like climbing a tree: the higher one

gets, the more one fears what is below. Therefore, it says, `The

haughty dragon has regrets!"

Sections five to eight discuss various line statements in Jian, "Afoot "

(M20/R39), Ding, "The Cauldron" (M56/R50), and Jin, "Aquas"

( M51/R35),while sections eighteen to thirty-two discuss line statements

in Zhun, "Hoarding" (M23/R3), Tongren, "Gathering Men" (M6/R13),

Dayou, "The Great Possession " (M50/R14), Qian, "Modesty " (M35/

R15), Yu, "Excess " (M27/R16), Zhongfis,
"Central Return " (M61/

R61), Shaoguo, "Small Surpassing" (M28/R62), Heng, "Constancy "

(M32/R32),Jie, "Untangled" (M30/R40), Gen, "Stilling" (M9/R52),

Feng, "Abundance" (M31/R55),and Weiji, "Not Yet Completed" (M54/

R64), hexagrams.These discussions are generally similar in length and
nature to that quoted above for the top line of flan. It is worth noting

that the sequence in which these hexagrams are discussed is, with the

exception of Zhongfu and Shaoguo, that of the received classic.

APPENDED STATEMENTS

The second piece of silk begins with the Xici WWI or Appended State-

ments, the only one of the manuscript commentary texts that is also

found in the received text of the Yijing. Initial reports shortly after the

manuscript's excavation that it included a text of the Appended Statements

nearly twice as long as that of the received Appended Statements generated

even more anticipation than might have been expected for the discovery
of the earliest version of perhaps the seminal text in the Chinese philo-

sophical tradition." The initial reports proved to be unfounded, the

result of conflating the text of the Appended Statements with the following

text on the same piece of silk: Yi zhi yi or The Properties of the Changes.

Although there is no title or character count given at the end of the
Appended Statements text, and although the last column of The Properties

of the Changes is defective, the first columns of both texts are headed

with very clear black, rectangular markers, indicative in the manuscript

of a new text.' It is now just about universally accepted that the manu-

script text of the Appended Statements ends in the forty-seventh column

of text. The most precise count of characters in the text suggests that

the original manuscript included 3,344 characters, of which 2,908 are

now legible.' s Unlike the received version of the Appended Statements,

which is divided into two parts of twelve chapters each (according to
the arrangement of Zhu Xi [A.D. 1130-1200], in which the text is most

often encountered in the West), the manuscript shows no evidence of

either sections or chapters.
There are three or four fairly extended passages, including some

entire chapters, that are not found in the manuscript version of the

Appended Statements. These are as follows:

a) Chapter A9, the so-called "Dayan " or "Great Elaboration" chapter,

which expostulates an elaborate method of divination. Unlike the

other passages missing from the manuscript Appended Statements,

this passage is not found in any of the other manuscript com-

mentaries.
b) Passages in Chapter B5, from " The Master said, `He who is in

danger secures his position '" to "The pivot is the incipience of

action and the preview of auspiciousness " (133 characters in all)

and from "The Master said, `Mr.Yan's son is just about there '" until

the end of the chapter (149 characters in all), are not found in the

manuscript Appended Statements but are found in the commentary

Essentials instead.

c) All of B6, B7, B8, most of B9 (except for "As for the miscellaneous
things and manifest virtues, in distinguishing right and wrong, then

the lower and middle lines [sic] are not complete.The first is greatly

important; presence and absence, auspiciousness and inauspicious-

ness will then be knowable "), and all of B10 and B11 (again,

according to Zhu Xi's arrangement) are found not in the manuscript

Appended Statements, but rather in the following text, The Properties

of the Changes.

There are also other textual differences, less structural but no less im-
portant, between the manuscript text and the received text. These
differences have led already to an important debate over the original

nature of the Appended Statements, involving two related issues: the
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priority of the two textual traditions, and the original nature of the

Appended Statements. This debate seems to have been opened in 1989 by

Chen Guying, now editor-in-chief of a new journal entitled Researches

on Daoist Culture.
14 Chen and his followers argue that the Appended

Statements originally derived from Daoist circles, though it was subse-

quently added to by Confucians. Indeed, one of these followers, Wang

Baoxuan, apparently the only one of them to have seen the complete
Mawangdui manuscript at the time of writing, has gone one step further

to argue that the manuscript text preserves this Daoist orientation, the
subsequent Confucian accretions being found instead in the manuscript

's

The Properties of the Changes commentary.' s On the other hand, this

"Daoist" view has been rebutted, most vigorously by Liao Mingchun,

another of those who seem to have had greatest access to the manu-
script." Since this debate is part and parcel of an ongoing reexamina-

tion, taking place in both China and the West, of the general nature of
Warring States, Qin, and Han intellectual history, it seems prudent

here just to note its existence and to look forward to future develop-

ments in this regard."

THE PROPERTIES OF THE CHANGES

Following the Appended Statements, the next column begins with a black,

rectangular mark indicative of the beginning of a text, and then the

words: "The Master said: `The propriety of the Changes lies only in the

yin and yang."' Although the final column of this text is almost com-

pletely illegible, all but obliterating the title and character count, there

is now a growing consensus that it is an independent text which is best

referred to as Yi zhi yi k. The text is at least 45 columns long,

though due to a break in the silk in the middle of the text it is possible

that there were originally two or three columns more than this. A rough
approximation of the number of characters in the text would be about

3,100. The final quarter or more of the text consists of sections B6

through B11 of the received Appended Statements, sections that, as already

noted, are missing in the manuscript Appended Statements; this is one of

the main reasons that scholars initially believed that this text was a con-

tinuation of the Appended Statements. Also included in this commentary

(at about lines 13—15) are the first three sections of the received Shuo

gua or Discussion of the Hexagrams commentary.
In contrast to the debate about the nature of the manuscript Appended

Statements, all scholars agree that the The Properties of the Changes com-
mentary presents a very strong Confucian bias.After a brief introductory

passage discussing the interplay of yin and yang, the text goes through

a sequential discussion of many of the 64 hexagrams of the Zhouyi.

These discussions, which are reminiscent of those in the Shuogua com-
mentary, focus almost entirely on the names of the hexagrams. It is

again worth noting that the sequence in which they are presented is

generally that of the received text, rather than that of the manuscript
Zhouyi. Because the text is badly preserved here, I will quote just a few

of the hexagram discussions by way of illustrating its nature.

Song, "Lawsuit, " derives from suspicion. Shi, "The Troops,"
derives from carting. Bi, "Alliance," derives from fewness of

number. . . . [Yi, " Increase " :] Tai, "Greatness," is the intercourse

between the top and bottom. Fu, "The Wife," is the perversion

of [yin] and yang.

After then quoting the first three sections of the received Discussion

of the Hexagrams commentary (cols. 13—15), The Properties of the Changes

turns to a detailed discussion of the first two hexagrams: Jian, "The

Key," and Chuan, "The Flow." This discussion begins with a categori-
zation of Jian as representing martial virtues and Chuan as representing

civil virtues, which, though by no means incongruous with the standard
interpretations of these two hexagrams, is nonetheless rather unique.

This is why the appropriateness of heaven is hard and vigorous,

moving without cease; its auspiciousness is to protect merit.
Without softness to rescue them, (even) those that do not die

necessarily perish. What sets yang in motion perishes, which is
why fire is not auspicious.The appropriateness of earth is soft

and weak, submerged and not moving; its auspiciousness is to
[protect calm.Without] hardness to . . . it, it would be exhausted

and lost.What sets yin in motion is submersion, which is why
water is not auspicious.Therefore, the propriety of the martial

is to protect merit and constantly to die; the propriety of the
civil is to protect calm and constantly to be exhausted. This is
why only after the soft is not warped is the civil able to be

victorious, and why only after the hard is not broken is the
martial able to be calm. The Changes says: "Straight, square and
great, not [repeated, auspicious]" ... is lodged in the civil and



martial; this is the commendation of the Changes. The Master

said:"That the six hard lines ofJian are able to be square is due

to the virtue of (kings) Tang and Wu.... That the six soft lines

of Chuan are able to comply with each other is due to the

perfection of (king) Wen."

After this detailed discussion of Jian and Chuan hexagrams, the

commentary ends with the several passages found in sections B6 through

B11 of the received Appended Statements. While the borrowed passages

generally correspond reasonably well to their counterparts in the received

text, they include a number of interpolations, perhaps suggesting that

the editor of The Properties of the Changes was quoting a preexisting text

of the Appended Statements.'

THE ESSENTIALS

Although neither the last column of The Properties of the Changes nor

the next several columns of text are preserved well, a black, rectangular
marker is apparently clearly visible marking a new text. Some 20 columns

later, the text ends in the middle of a column, followed by a space and

then the word yao 5,"essentials," evidently the title of the commentary

following The Properties of the Changes, and then, after another space,
the number "1,648." Based on the average of slightly more than seventy

characters per column seen throughout the Mawangdui Yijing manu-

script, Liao Mingchun estimates that there were probably 24 columns

of text in the original manuscript. Of the total of 1,648 characters,

only about 1,040 are still legible.
The text is divided into several sections by black dots. The first

third or so of the text is too fragmentary to attempt a description.

Columns 9—12 are essentially the latter half of section B5 of the received

text of the Appended Statements. Columns 12—18 record a conversation

between an aged Confucius and his disciple Zi Gong concerning the

Changes and especially the role of divination in its use.The last section,

from the bottom of column 18 through column 24, concerns the

hexagrams Sun, "Decrease," and Yi, "Increase," which Confucius is here

made to regard as the culmination of wisdom in the Zhouyi.

The conversation between Confucius and Zi Gong, and especially
Zi Gong's apparent misunderstanding of Confucius 's interest in the

text, has already attracted considerable scholarly interest.' y Zi Gong

"n

criticizes Confucius for changing his teaching about the importance of

the Yjing and for performing divinations. Confucius responds that while
he does indeed perform divinations, there is a major difference between

his use of the text and that of others: he regards the Yijing as a repository
of ancient wisdom.This would seem to signal recognition of a dramatic

change in the function and status of the text.

Zi Gong said: "Does the Master also believe in milfoil divina-

tion? "The Master said: "I am right in only seventy out of one

hundred prognostications. Even with the prognostications of
Liangshan of Zhou one necessarily follows it most of the time

and no more" The Master said:"As for the Changes, I do indeed
put its prayers and divinations last, only observing its virtue

and propriety. Intuiting the commendations to reach the num-

ber, and understanding the number to reach virtue, is to have
humaneness and to put it into motion properly. If the com-
mendations do not lead to the number, then one merely acts as

a magician; if the number does not lead to virtue, then one

merely acts as a scribe.The divinations of scribes and magicians
tend toward it but are not yet there; delight in it but are not

correct. Perhaps it will be because of the Changes that sires of

later generations will doubt me. I seek its virtue and nothing

more. I am on the same road as the scribes and magicians but
end up differently. The conduct of the gentleman's virtue is to

seek blessings; that is why he sacrifices, but little; the righteous-
ness of his humaneness is to seek auspiciousness; that is why he

divines, but rarely. Do not the divinations of priests and magi-
cians come last!"

MU HE, ZHAO LI

The Mawangdui Yijing manuscript ends with a very lengthy text that

was first published in transcription only in June of 1995, and has thus
not yet been the subject of any research.The column immediately after
the last column of Essentials begins with a black, rectangular mark,

followed with the words: "Mu He asked of his teacher, saying." After
about seventy columns of text, there is a blank space followed by the
two characters "Mu He" q, but no character count.The next column
of text begins, without a black, rectangular mark, with the words: "Zhao
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Li asked saying. " The text continues for another 14 columns, in
the middle of the last of which are the two characters "Zhao Li "

)] followed, after a space, by the number " 6,000." It is clear

that this number 6,000 represents the total character count of
both texts Mu He and Zhao Li; it would seem that they should be

regarded as two chapters of a single text.
The first chapter includes questions asked of an unnamed teacher

by Mu He and four others: Lii Chang, Wu Meng, Zhang She, and Li
Ping. No identifications of any of these figures, or of Zhao Li, seem to

have been suggested. Both texts are generally interrogatory in nature,

and their content is also fairly similar, though Mu He tends to treat more
specific questions while Zhao Li attempts to draw more general conclu-

sions.They include 27 different sections, divided in the text with black
dots. Of these sections, 24 are in Mu He. The first 12 sections are initi-

ated by questions regarding individual line statements. Beginning with
Section 13 and continuing until Section 24, the form changes; now
instead of questions and answers, there are quotations of "the Master, "

presumably referring to Confucius. In sections 13—18, the Master dis-

cusses one line statement per section. Sections 19—24, on the other
hand, begin with a historical story and then conclude with the citation

of a line statement from the Zhouyi as demonstration of the moral of the
story, similar to the way that the Han Shi waizhuan uses quotations from

the Shying or Classic of Poetry to prove its points.These historical stories
concern events from the reigns of King Zhuang of Chu (613 B.c.),

King Goujian of Yue (496 B.C.), King Fucha of Wu (495 B.c.), and Lord
Wen of Wei (446 B.c.).

Zhao Li consists of three sections, in all of which Zhao Li asks his
teacher questions.Whereas Mu He discusses one hexagram or line state-
ment at a time, Zhao Li groups several of them together and then draws

a general conclusion. For instance, its first section discusses the Six in

the Fourth line of Shi, "The Troops " (M37/R7), and the Nine in the
Third and Six in the Fifth lines of Taixu, "Great Storage " (M10/R26),

by way of illustrating relations between a ruler and his ministers.
Neither Mu He nor Zhao Li employs any of the numerological

exegetical techniques that would become popular later in the Han
dynasty to explain the significance of the various hexagram and line
statements that they discuss. Indeed, in only one place does Mu He

even employ a trigram "image" to explain a statement. Instead, Mu He
focuses on the virtue and righteousness to be gained from the text,
while Zhao Li is devoted entirely to discussing its political significance.

CONCLUSIONS

The scholarly world has had a long wait to get to see the manuscript

text of the Yijing discovered at Mawangdui in 1973. Now that it is
available, it is not surprising that attention should center to a great

extent on the relative similarities and differences between the manuscript
and the received text. Other scholars intrigued by the heretofore un-

known are beginning to produce studies of the other Mawangdui

commentaries: The Several Disciples Asked, The Properties of the Changes,

Essentials, and Mu He, Zhao Li.All of these studies will certainly contrib-

ute to our understanding of that most crucial period in the development

of the Yijing tradition—the half-century or so on either side of the
Qin—Han transition. It is my hope that the English translation of this

manuscript presented in this volume will encourage Western students

of the Yijing to join in the reevaluation of that tradition.
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SEQUENCE OF HEXAGRAMS IN
THE MAWANGDUI MANUSCRIPT ZHOUYI

1 2 3 4 5 6 7 8

Jian Fu Yuan Li Song Tongren Wumeng Gou

T~ A , PA nt.

Qian Pi Dun Di Song Tongren Wuwang Gou
1 1 2 33 10 6 13 25 44

9 10 11 12 13 14 15 16

Gen Taixu Bo Sun Meng Fan Yi Gu

X11 f rl

A g-1 #W. [

Gen Daxu Bo Sun Meng Ben Yi Gu
52 26 23 41 4 22 27 1 8

17 18 19 20 21 22 23 24

Can Ru Bi Jian fie Jiji Zhun Jing

i ' ft n i
Kan Xu Bi Jian Jie Jiji Zhun Jing

29 5 8 39 60 63 3 48

25 26 27 28 29 30 31 32

Chen Taizhuang Yu Shaoguo Guimei Jie Feng Heng

> t n
q

Zhen Dazhuang Yu Xiaoguo Guimei Jie Feng Heng
51 34 16 62 54 40 55 32

33 34 35 36 37 38 39 40

Chan Tai Qian Lin Shi Mingyi Fu Deng

1~1 fi ~A Tg
.wc

1=111 ;,rq ~A T II'
Kun Tai Qian Lin Shi Mingyi Fu Sheng

2 11 15 19 7 36 24 46

41 42 43 44 45 46 47 48

Duo Guai Zu Qin Kun Le Sui Taiguo

Dui Guai Cui Xian Kun Ge Sui Daguo

58 43 45 31 47 49 17 28

49 50 51 52 53 54 55 56

Luo Dayou Jin Lii Guai Weiji Shi Ke Ding
hfr rtf.

A fit Aar ~~~

Li Dayou fin Lu Kui Weiji Shi Ke Ding

30 14 35 56 38 64 21 50

57 58 59 60 61 62 63 64

Suan Shaoshu Guan Jian Zhongfii Huan Jiaren Yi

'iyet + fr T A

The sequence number and name above each hexagram picture refer to the Mawangdui
manuscript, while those below refer to the received text.

A *A

Xun Xiaoxu Guan Jian Zhongfu Huan Jiaren Yi
57 9 20 53 61 59 37 42

no 29



P R I N C I P L E S O F T R A N S L A T I O N

In the following translations, I endeavor to translate the Mawangdui

Yijing manuscript.This is not as straightforward a proposition as it may

sound. Anyone who has worked with early manuscript materials is

aware that they are filled with graphs the standard meanings of which
are palpably nonsensical in the context but are homophonous or nearly

homophonous with words that would be sensible; these are so-called
phonetic loans. A translator who insisted on translating a manuscript
"just as it is written," taking every graph as standing for the word with

which it is conventionally associated in the standardized writing sys-
tem, would surely not do justice to the text. On the other hand, the

possibility of phonetic loans does not give the translator license to change

the text at will. To the extent that the translator can reach a "doctrine

of the mean " between these two courses, he will probably best repre-

sent the text as it was intended by its copyist.
In the case of a manuscript with a received counterpart, such as the

hexagram and line statements and the Xici commentary of the Yijing,

the problems of interpretation and translation are both lessened and

heightened at the same time.' Since there is a stable text against which
to compare readings of the manuscript, one can tell immediately whether

the graph the manuscript 's copyist used to write a word is the same

graph used by others, especially the great Han dynasty scholars to whom
we trace the textual tradition of the extant Yijing. When the graphs
match, we have a strong presumption, though not certainty, that the

graph represents the word (or words) with which it is usually associated.
When the graphs do not match, however, the translator must choose

between one or the other, or perhaps even a third reading. There has

been a strong tendency among the few studies of the Mawangdui Yijing

that have appeared to date to assume that the received text is more or
less definitive, and that when the Mawangdui manuscript varies from it

the manuscript ought to be "corrected" This is often obviously the

case; for example, when the Nine in the Fifth line of Jian " The

Key" (hexagram 1 in the manuscript and also in the received text, in
which the hexagram is called Qian rZ, usually understood as " The

Heavenly Principle "), reads in the manuscript fei long zai tian 3g it
instead of the received text 's fei long zai tian )K, there can be

no doubt that fei , "red-feathered sparrow," has been used to write

the homophonous fei A, "to fly," and that the manuscript should be

translated "flying dragon in the sky," identical to the received text. On

the other hand, particularly in the case of a text such as the Yijing, the

enigmatic images of which have often inspired wildly different interpre-
tations, the discovery of an early manuscript (in this case, one 350 years

older than the next-earliest version of the text) provides a wonderful

opportunity to consider afresh other possible readings. For instance,
when the manuscript writes the independent formulas zheng ji Tl~R ,
" to campaign is auspicious," or zheng xiong UK, " to campaign is in-

auspicious," or you fu variously understood as "there is a captive"

or " there is sincerity," as zheng ji Ia, "to be upright is auspicious,"

zheng xiong U, "to be upright is inauspicious," and you fu

"there is a return," there seems to me to be no good basis on which to
decide between the readings, and thus I have preferred to maintain the
" literal" sense of the manuscript.

Fortunately, in other cases of variora between the manuscript and

the received text, there is other evidence besides the "divining " of the
translator to help us choose between the alternatives. Put in broadest

terms this evidence can be either internal to the text, primarily grammat-
ical and contextual in nature, or external, primarily other variora within

the received textual tradition. Allow me to illustrate the role of these

sorts of evidence with two examples each, one in which the received
text seems to be the best reading, two in which the manuscript text is
either the best reading or at least a viable alternative, and one where

neither the received text nor the manuscript seems to be the best read-
ing but rather the variation between them points to yet a third reading.

In the Nine in the Fifth line of Fu *',"The Wife" (hexagram 2, or
in the received text Pi Q ,"Negation," hexagram 12), for the manuscript's
qi wang qi wang, ji yu fu sang A E A E , ,TT'', A, which literally
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means " it is gone, it is gone, hit on a drum-stick mulberry,
" the re-

ceived text reads qi wang qi wang, xi yu bao sang E, T

literally, " it is gone, it is gone, tied to a bushy mulberry.
" I think it goes

without saying that the fii (archaic *b ' iog) M, "drum-stick," of the

manuscript is a phonetic loan for bao (archaic *pog) , "bushy," as

written in the received text. The variation between ji , "to hit," and

xi , "to tie" (which, it should probably be pointed out, is systematic

throughout the manuscript), while not quite so obvious, can probably

also be decided in favor of the received text's reading given the presence

of the preposition yu ±, which is standard with .xi, "to tie," but would

be hard to explain coming after ji, "to hit." Thus, in my translation I

assume that the copyist intended to write qi wang qi wang, xi yu bao sang,

"it is gone, it is gone, tied to a bushy mulberry," despite the graphs that

he used to write it.
An example in which context seems to support several of the

manuscript's readings in place of those of the received text is the Nine

in the Second line of Jing , "The Well " (hexagram 24, or 48 in the

received text). In the manuscript, the line reads jing du she fi
g , wei bi ju

#~ f fr' fnl( ', as opposed to the received text's jinggu she ft, wang

bi lou >ff n which the Wilhelm/Baynes translation gives

as "At the wellhole one shoots fishes.The jug is broken and leaks.
"3 Of

the four variora in this single line, one represents simple classifier varia-

tion, with the received text's reading "filling out" the unelaborated form

seen in the manuscript: the fh'fj (literally, " to attach to") of the manu-

script is surely the protograph of the received text's fit C, a small silver

fish such as smelt. Almost as unproblematic, it seems to me, is the pref-

erability of the manuscript 's du "ditch; murky " over the received

text 's gu , "valley; mouth of a stream," especially when this line is

compared to other lines of the same hexagram, such as the Initial Six

line, which reads jing ni hu shi #X~TA,"If
the well is muddy do not

(eat:) drink" ; thus, this first clause of the Nine in the Second line is

probably best translated as "If the well is murky shoot the smelt.
" The

two variora in the second clause, wei ft , "only; to be " for weng

"earthenware jug," and (ju :) you
77, "fish-trap " for lou a, " to leak,"

are interdependent.The writing of ju for gou
g

is common through-

out the Mawangdui manuscripts,' and can be assumed here, in which

case the association between fishing by fish-trap and by shooting, as in
the first clause, would seem to recommend it over the reading lou, "to

leak," of the received text. Once this emendation is made, then it is

necessary also to accept the copular wei U'g of the manuscript in place of

the wend , "earthenware jug," the graph of which includes the tE
component of wei. In the absence of any evidence other than just the

two texts, the inter-clausal consistency perhaps recommends the read-
ing of the manuscript: "If the well is murky shoot the smelt; it is only

(because of) the worn-out fish-trap."
Sometimes there is other evidence that can be helpful in deciding

between two alternative readings. The Six in the Third line of Guimei

, "Returning Maiden " (M29/R54), reads in the manuscript gui

mei yi ru OCL;, , "The returning maiden with consorts," whereas in

the received text it reads gui mei yi NllA'Jj,'A, which is so unclear
that it has given rise to such opposite interpretations as "The marrying

maiden as a slave,"s and "The Marrying Maiden should take a waiting

approach to marriage. "' Comparison with the parallel Initial Nine line,

gui mei yi di , ). , "The returning maiden with younger sisters,'

would doubtless suffice for us to decide in favor of the manuscript 's ru

W, "weak; secondary wife, " as against the xu . , "beard; to wait; to

need" of the received text. The case is all but clinched when we find

evidence that at least five other texts from the Han period also read ru
s ; since there is no chance of cross-influence between these other

texts and the manuscript, which after all was underground from 168

B.C. on, we can only conclude that they all derive from a common

earlier text.
Finally, there are also cases in which neither the manuscript nor the

received text seems to be the best reading; rather, the comparison of
their readings may point to yet a third reading. In one case that I might

cite as an example, we are fortunate that the third reading is attested in
other Han-period texts, and thus is almost certainly the best reading.

The Six in the Fourth line of Yi , "Jaws" (M15/R27), reads in the

manuscript: dian yi; ji; hu shi chenchen, qi rong didi; wu jiu , A

Rita, #Wn1 the superficial translation of which might

read something like: "Upside-down jaws; auspicious.The tiger looks in

such a submerged way, his appearance is so flute-like; there is no trouble. "

In the received text, the line reads: dian yi; ji; hu shi dandan, qi yu

zhuzhu; wu jiu !1'R M, Q , irN UR, # fl1~ for which a

literal translation might be: "Upside-down jaws; auspicious. The tiger

looks with eyes downcast, his desires are so pursuing; there is no trouble."
Of the variora in this line, then { , "to submerge," as opposed to dan

ftt, "eyes downcast," is simple classifier variation, both graphs being
used to write the word dan, "eyes downcast." In the case of the second

variorum, the manuscript
's rong , "appearance," as opposed to the
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received text 's yu QX, " to desire," the choice is not so simple, if indeed

a choice can even be made. The two words are related both graphically

(both sharing the component) and phonetically (the archaic pronun-
ciations being *jiwong vs. *jiwok), and both seem to be sensible in the

context, even if the context is not immediately sensible. The modifier

describing the "appearance " or "desires" is, in the manuscript, di 'i, a

type of flute, or zhu A,
" to pursue," in the received text. Since di,

" flute," seems not to be sensible here, and its archaic pronunciation is

very close to that of the received text 's zhu (*diekw vs. *drjekw), it

might be reasonable to consider it as a simple phonetic loan and accept

the reading of the received text: " so pursuing." However, there are at

least three other Han-period texts cited as reading you or I,

"far; distant; sad, pensive."' Since in the Han period you (*regw) was a
virtual homophone of di and zhu, it is also a viable alternative here.

Indeed, since the reduplicative youyou
T5;p~z

was a common modifier in
Western Zhou times (occurring twelve times in the Shijing or Classic of

Poetry), whereas zhuzhu does not occur in any early source other than
this line statement, and since the downcast eyes of the tiger, mentioned
in the preceding clause, might give him the appearance of being "sad"

rather than "pursuing," all of this seems to me to suggest that you T,
"sad," is the best reading here. Thus, combining all of the available
evidence, we come to the following reading: hu shi dandan, qi rong

youyou Ti.9, Rtn, TZ, which might best be translated: "The
tiger looks with eyes downcast, his appearance is so sad."

It is not my intention, either here or in the notes to the translation,

to provide this amount of discussion for all of the variora between the
manuscript and the received text of the Yijing. While I will endeavor to

point out, in notes, all but the most inconsequential variora, I will gen-
erally restrict my comments to just the different meanings of the readings,

content that the translation will reflect my choice between them. I
hope that this level of annotation will hit a happy medium, providing
general readers with the range of variations available without burdening

the text unduly, while at the same time providing just enough informa-
tion so that the careful scholar will be able to intuit the reasons behind

my choices but still leaving plenty of work for her in the future. For
essentially the same reasons, I have also not attempted to substantiate or

explain my translations.This is very much a first effort to make available
to a wider reading audience, both general and scholarly, the earliest, yet
newest, text of one of the greatest books of world literature, the Yijing.

I look forward to the corrections that others will certainly make.

C O N V E N T I O N S O F
P R E S E N T A T I O N

a) For the Zhouyi, i.e., the hexagram and line statements, the sequence
of hexagrams follows that of the manuscript; I provide in a note to

the hexagram name the hexagram's number in the received
sequence. I also indicate there if the hexagram name differs in the

two texts.
b) For each hexagram, I provide on the left-hand side of facing pages

the original Chinese text of both the manuscript (at the top of the

page) and the received text (at the bottom of the page); the transla-

tion is given on the right-hand side, with end notes describing the
variora between the readings of the manuscript and the received

text.At places where the manuscript is defective, I base the transla-
tion on the received text, enclosing it in square brackets [ ].

c) The translation of the line statements is designed to differentiate
what I view as the three constituent parts of a line statement: the

Image (single indentation), Injunction (double indentation), and
Prognostication/Verification (triple indentation). For discussion of

these terms, see Shaughnessy, "The Composition of the Zhouyi,"

139-58.

d) For the various commentaries, I provide the Chinese text of only
the manuscript. For passages where there is a received counterpart,

I again note variora between the reading of the manuscript and the
received text. Passages of The Several Disciples Asked and The Essen-

tials that have received counterparts are indicated by italics in the
translation.At places where the manuscript is defective and there is
a received text, I base the translation on the received text, enclosing
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it in square brackets [ ].Where there is no received text, I use two

dots .. to indicate a single missing character, and three dots . . . to

indicate an indeterminate number of missing characters.

e) I indicate in parentheses ( ) the end of columns of text within each

commentary. Paragraph breaks are those of the transcriptions by
Chen Songchang and/or Liao Mingchun.

f) For the commentaries, I identify in notes quotations of the Zhouyi

hexagram and line statements, providing the number of the

hexagram in both the manuscript and the received text's sequence. THE ZHOUYI



1. JIAN, " THE KEY"'

The Key: Primary reception; beneficial to determine.

Initial Nine:

Submersed' dragon;
do not use.

Nine in the Second:

Appearing dragon in the fields;

beneficial to see the great man.

Nine in the Third:

The gentleman throughout the day is so initiating;
at night he is ashen 4 as if in danger;

there is no trouble.

Nine in the Fourth:

And now jumping" in the depths;

there is no trouble.

Nine in the Fifth:
Flying` dragon in the heavens;

beneficial to see the great man.

Elevated' Nine:

Resisting' dragon;

there is regret.

Unified `' Nine:

See the flock of dragons without heads;

auspicious.
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2 FL.i, " THE WIFE"'

The wife's non-persons; not beneficial for the gentleman to determine;

the great go, the little come.

Initial Six:

Plucking '' the cogongrass stem with its roots

determination is auspicious;
receipt.

Six in the Second:

Wrapping' the steamed offering:

for the little man auspicious,
for the great man negative;
receipt.

Six in the Third:

( Wrapping:) Enfolding sadness.'

Nine in the Fourth:

There is a command;
there is no trouble;

blessings fastened to the split-log.`

Nine in the Fifth:
Beneficent wife;

for the great man auspicious;
it is lost, it is lost,

tied' to a bushy' mulberry.

Elevated Nine:

Momentary' wife;

at first negative," later happy.
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3. YUAN, " WIELDING

Wielding: Receipt; little beneficial to determine.

33

Initial Six:

Wield the tail;
danger;

do not herewith have any place to go.

Six in the Second:

Uphold' it using a yellow ox 's bridle';

no one will succeed in overturning' it.

Nine in the Third:
Do s the wielding;

there is sickness;
danger;

keeping servants` and consorts is auspicious.

Nine in the Fourth:
Good wielding;

for the gentleman auspicious,
for the little man negative.'

Nine in the Fifth:

Enjoyable wielding;
determination is auspicious.

Elevated Nine:

Fattened wielding;
there is nothing' not beneficial.
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LI, " TREADING"'

Treading on a tiger 's tail; not a real' man; receipt.

Initial Nine:
Counter' treading;

in going there is no trouble.

Nine in the Second:

Treading the road so sincerely;

the dark man's determination is auspicious.

Six in the Third:

The blind are able to see,

the lame are able to tread.'
Treading on a tiger's tail;

for a real man inauspicious.
A military man is united' with the great lord.

Nine in the Fourth:

Treading on a tiger's tail so panicky';
in the end auspicious.

Nine in the Fifth:

Resolute' treading;

determination is dangerous.

Elevated Nine:

Looking and treading, crafty and soaring 10 its revolving" ;
prime auspiciousness.
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5. SONG, "LAWSUIT"'

Lawsuit: There is a return`; pitying' and tranquil"', it succeeds to be s

auspicious, but in the end`' is inauspicious; beneficial herewith' to see
the great man; not beneficial to ford the great river.

Initial Six:
Not perpetuating where it serves;

there are a few' words;
in the end auspicious.

Nine in the Second:

Not succeeding at the lawsuit;
returning and fleeing, three hundred households

of his city people are without inspection.'

Six in the Third:

Eating old virtue;
determination is dangerous. 1 "

Someone follows the king's service, without completion.

Nine in the Fourth:
Not succeeding at the lawsuit;

returning and attending to the command,
it changes" to peace;

determination is auspicious.

Nine in the Fifth:
Lawsuit;

prime auspiciousness.

Elevated Nine:
Someone awards"- him a leather' s belt,

by the end of the morning thrice strips' it.
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6. TONGREN,

" GATHERING MEN"'

Gathering men in the wilds; receipt; beneficial to ford the great river;
beneficial for the gentleman to determine.

Initial Nine:

Gathering men at the gate;

there is no trouble.

Six in the Second:

Gathering men at the ancestral temple;
distress.'

Nine in the Third:

Surrendered' appearance' [in] tall grass:
Climbing' its high [peak],

for three years it does not arise.

[ Nine in the Fourth:
Riding astride its] wall;

you will not succeed in attacking it;
auspicious.

Nine in the Fifth:

Gathering men at first weeping and wailing,
but later` laughing;

the great captains succeed in meeting each other.

Elevated Nine:

Gathering men in the pasture';
there is no regret.
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7. WU1~1EN G, "PESTILENCE"'

Pestilence: Prime receipt; beneficial to determine. If it is not". upright

there will be an inspection'; not beneficial to have someplace to go.

Initial Nine:

The pestilence goes;
auspicious.

Six in the Second:

Not sowing or reaping,

not breaking new fields nor working old fields';
beneficial [to have someplace] to go.'

Six in the Third:

The pestilence's disaster:
someone ties` [it to an ox.

The traveling man] 's gain,
is this' of the city man.

Nine in the Fourth:

Able to be determined;

there is no trouble.

Nine in the Fifth:
The pestilence's illness:

there is no medicine but there is happiness.

Elevated Nine:

The pestilence's motion;
there is an inspection;

there is no place to benefit.
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8 8. G O U, "MEETING"'

[Meeting]: The maiden matures; do not herewith take a maiden.

Initial Six:
Tied' to a metal ladder;

determination is auspicious.

If you have someplace to go,

you will see inauspiciousness;
the emaciated piglet' returns' helter-skelter.

Nine in the Second:

The wrapper' has fish;
there is no trouble;

not beneficial to have audience.

Nine in the Third:

[The buttocks has no skin;

his movements are hither and thither;

danger;
there is no great] trouble.

Nine in the Fourth:
The wrapper has no fish;

to be upright' is inauspicious.

(Five:) Nine' in the Fifth:

With jealousy' wrap the gourd;
it contains a pattern;

something"' drops" from the heavens.

Elevated Nine:
Meeting its horns;

distress;
there is no trouble.
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9. GEN, "STILLING " '

Stilling his back, but not getting his body: Walking into his courtyard,

but not seeing his person; there is no trouble.

Initial Six:

Stilling his foot:
there is no trouble;

beneficial for permanent determination.

Six in the Second:

Stilling his calves:
Not raising aloft 3 his rent flesh,

his heart is not glad.

Nine [in the Third:
Stilling his midsection]:

Scratching' his spine s ;

danger;

smoke the heart.

Six in the Fourth:
Stilling his torso.`'

Six in the Fifth:

Stilling his cheeks:
words have sequence;

regret is gone.

Elevated Nine:
Thick roots;

auspicious.

CA 5S
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1 0. TAIXU, " GREAT STORAGE"'

Great Storage: Beneficial to determine; not eating at home is auspicious;

beneficial to ford the great river.

Initial Nine:

There is danger;
beneficial to stop.

Nine in the Second:
The cart' throws off an axle-strut.'

Kline in the Third:
A fine horse follows';

beneficial for determination about difficulty.'

It is called a barrier-cart [defense].`
Beneficial to have someplace to go.

Six in the Fourth:
The young ox's restraint';

prime auspiciousness.

Six in the Fifth:
The crying` pig's' teeth;

auspicious.

Elevated Six:
How wary 1 ' is heaven;

receipt.
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1 1 . BO, "FLAYING"'

Flaying: Not beneficial to have someplace to go.

Initial Six:
Flaying the good' together with the legs;

determination about the military is inauspicious.

Six in the Second:
Flaying the good together with the dividers';

determination about the military is inauspicious.

Six in the Third:
Flaying`;

there is no trouble.

Six in the Fourth:
Flaying the good together with the skin;

inauspicious.

Six in the Fifth:
Strung fish;
eating' the palace men's steamer`;

there is nothing not beneficial.

Elevated Nine:
The stone' fruit is not eaten:
The gentleman obtains a chariot,`

the little man flays a gourd.'

co
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1 2. SUN, "DECREASE " '

Decrease:There is a return'; prime auspiciousness; there is no trouble.

It can be determined. [Beneficial] to have someplace to go. Why
; use

two tureens'; you can use aromatic grass.'

Initial Nine:
Already` serving the ends' in going;

there is no trouble;

toasting decreases it.

Nine in the Second:
Beneficial to determine;
to be upright' is inauspicious.

Not decreasing it, but increasing it.

Six in the Third:
If three men move then they will decrease by one man;
If one man moves then he will obtain his friend.

Six in the Fourth:
Decreasing his illness;

serving' ends has happiness;

there is no trouble.

Six in the Fifth:

Increasing 10 it by ten double-strands of turtles;

you cannot deflect" it;
prime auspiciousness.

Elevated Nine:
Not decreasing it, but increasing

there is no [trouble];

determination is auspicious;
there is someplace to go";

obtain a servant t3 without family.

tin c1
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1 3. MENG, "FOLLY " '

[Folly: Receipt; it is not we] who seek youthful folly; youthful folly
seeks us.The initial milfoil divination is auspicious,' but if two or three

times drawn out," being drawn out then' it is not auspicious; beneficial

to determine.

Initial Six:
Discarding' folly;

beneficial to use a punished man,
and herewith to remove shackles and manacles.

What has already" gone is distressful.

Nine in the Second:

Wrapping' folly;
auspicious.

Sending in s the wife;

auspicious.

The son can marry.

Six in the Third:
Do not use to take [a woman;
see the metal] fellow who does not have a torso;

there is no place beneficial.

[Six in the Fourth]:

Bound folly;
distress.

Six in the Fifth:

Youthful folly;
[auspicious].

[Elevated Nine:

Hitting the folly;
not beneficial to be a robber],
beneficial to have that which' robs.

ti~
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1 4 . FAN, "LUXURIANCE"'

[Luxuriance: Receipt; a little beneficial] to have someplace to go.

[Initial Nine:
Making luxurious his feet];
discarding the chariot and going on foot.

Six in the Second:

Making luxurious his [beard].

Nine in the Third:

Luxuriantly, 2 glossily;

permanent determination is auspicious.

Six in the Fourth:
Luxuriantly, lushly,'

the white horse is lofty-like;
it is not the robbers who confusedly" slander.'

Six in the Fifth:
Luxuriant m [the mound garden;

the bolt] of silk`' is so fragmentary;
distress;
in the end [auspicious].

[Elevated Nine:
White luxury;

there is no trouble.]

G A 4.q



1 5. Y1, "JAWS"

[Jaws: Determination is auspicious.View the jaw; oneself seeking] the

mouth's fullness.

Initial Nine:
Dispensing with your numinous turtle,

and [viewing] our shortened' jaw;
inauspicious.

Six in the Second:
Say3 upside-down jaw;
threshing' the warp at the northern' jaw;

to be upright` is inauspicious.

Six in the. Third:

Threshing the jaw;
determination is inauspicious;

for ten years do not use it;
there is no place beneficial.

Six in the Fourth:
Upside-down jaw;

auspicious.

The tiger looks with eyes downcast,'

his appearance ' is so sad `";

there is no trouble.

Six in the Fifth:

[Threshing the warp;
determination about dwelling is auspicious;
one may not ford the great] river.

[Elevated Nine:
From the jaw;

danger;

auspicious;
beneficial] to ford the great river.
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1 6. GU, "BRANCH"'

Branch: [Prime] auspiciousness 2 ; receipt. Beneficial to ford the great
river; preceding jia by three days, following jia by three days.

Initial Six:
The stem father 's branch;

there is a son crafty';
there is no trouble;

danger;
in the end auspicious.

[Nine in the Second]:
The stem mother 's branch;

one may not determine.

Nine in the Third:

The stem father's branch;
there is a little regret;
there is no great trouble.

Six in the Fourth:

The bathed' father's branch;
going to see is distressful.

Six in the Fifth:

The stem father 's branch;

use a cart.'

Elevated Nine:
Not serving king or lord,

but highly elevating his virtue`';
inauspicious.'



17. XI CAN,
" REPEATED ENTRAPMENT"'

Repeated '- Entrapment:There is a return3 ; the appended' heart; receipt;
in motion there will be elevation.

Initial Six:

Repeated entrapment;

entering' the trap pit;

inauspicious.

Nine in the Second:

The trap has depth';
in seeking there is a little gain.

Six in the Third:

Bringing it so entrappedly,
both steep' and deep';

entering the trap pit;
[do not use it].

Six in the Fourth:
Offering' wine and tureens' in pairs";

use earthenware.
Take the angelica" from the window;

in the end there is no trouble.

Nine in the Fifth:

The trap is not filled,

but the sandbar' s has been flattened;
there is no trouble.

Elevated Six:

The attachment uses braids" and cords:
Place' him in the clumped" thornbushes,''
for three years not getting him;

inauspicious.
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1 8. RU (SHORT COAT:),
' MOISTENED"

Moistened: There is a return :2 ; radiant receipt; determination is auspi-
cious; beneficial to ford the great river.

Initial Nine:

Moistened in the pasture';
beneficial to use constancy;

there is no trouble.

Nine in the Second:

Moistened in the sand;

there are a few words;
in the end auspicious.

[Nine] in the Third:

[Moistened] in the mud;
it causes robbers to arrive.

Six in the Fourth:

Moistened in the blood;
it comes out from the cavity.

(Six:) Nine' in the Fifth:

Moistened in the wine and food;
determination is auspicious.

Elevated Six:

Entering into the cavity;
there are unbidden' guests,
three men, who come;

respect them;

in the end auspicious.



1 9. BI, " ALLIANCE"'

Alliance: Auspicious. The original milfoil divination: prime; perma-

nent determination is no trouble. The untranquil land comes; for the
latter fellow inauspicious.

Initial Six:
There is a return. ''

Ally with him;

there is no trouble.
There is a return;

fill the earthenware;
when winter' comes perhaps it will be harmful';

auspicious.

Six in the Second:
[Ally with him from within];

determination is auspicious.

Six in the Third:
Ally with him the non-human.

Six in the Fourth:

From outside ally with him;

determination is auspicious.

Nine in the Fifth:
Lustrously ally.

The king herewith thrice drives (the hunt),
losing the front catch;
the city men are not warned;

auspicious.

Elevated Six:
The ally` does not have a head:

inauspicious.
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20. _IAN, " AFOOT"'

Afoot: Beneficial to the southwest, not beneficial to the northeast; bene-

ficial to see the great man; determination is auspicious.

Initial Six:

Going afoot, coming in a cart. 2

Six in the Second:

The king's servant3 is so afoot;
it is not [the body a ]'s reason.

[Nine in the Third:
Going afoot,' coming in return.

Six in the Fourth]:
Going afoot, coming connected.

Nine in the Fifth:
Greatly afoot, the friend' conies.

Elevated Six:

Going afoot, coming with swelled head;
auspicious;

beneficial to see the great man.
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21. J I E, " MODERATION "'

Moderation: Receipt. Withered moderation; one may not determine.

Initial Nine:

Not going out of door or window';

there is no trouble.

Nine in the Second:

Not going out of gate or courtyard;
inauspicious.

Six in the Third:

If one is not moderate-like,
then [one will be sighing-like;

there is no] trouble.

Six in the Fourth:
[Placid moderation;

receipt].

[ Nine in the Fifth:
Sweet moderation];

auspicious;
in going there will be elevation.

Elevated Six:

Withered moderation;
determination is inauspicious;

regret is gone.
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2 2 . JIJI,
" ALREADY COMPLETED"'

Already Completed: Receipt; slightly beneficial to determine; initially
auspicious, in the end '- disordered.'

Initial (Six:) Nine:
Dragging' his ribbon,` wetting his tail;

there is no trouble.

Six in the Second:

The wife loses' her hair;
do not follow,'

in seven days you will get it.

[Nine in the Third]:
The High Ancestor attacks the Devil-[land,

in three years] conquering it;
the little man should not use it.

Six in the Fourth:

The short coat"" has jacket wadding";
in winter' '- days be warned.

Nine in the Fifth:
The eastern neighbor kills an ox in order to sacrifice';
it is not as good as'" the western neighbor's spring

sacrifice" in really receiving its blessing;
auspicious. '

Elevated Six:
Wetting his head;

danger.
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23. ZHUN, " HOARDING- "'

Hoarding: Prime receipt; beneficial to determine. Do not herewith

have someplace to go; beneficial to establish' a lord.

Initial Nine:

To and fro 3 ;
beneficial to determine about a dwelling;

beneficial to establish a lord.

Six in the Second:
Hoardingly, earth-moundlike, 4

a team of horses vexatious-like';
it is not robbers who confusedly` enr ich.'

The [female] child 's determination

is not to get pregnant;
in ten years then she gets pregnant.

Six in the Third:
Approaching the deer without ornamentation,'
it is only to enter into the forest.

For the gentleman it is just about as good
as dispensing with it;

to go is distressful.

Six in the Fourth:
A team of horses [vexatious]-like,

seeking confused enrichment;
to go is auspicious;

there is nothing not beneficial.

Nine in the Fifth:
Hoarding its fat;

little determination is auspicious,
great determination is inauspicious.

Elevated Six:
A team of horses vexatious-like,
dipping' blood streamingly."'
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24. JING, " THE WELL " '

The Well: Changing '' the city but not changing the well; there is no

loss,' there is no gain. Going and coming so orderly; when the drying
up' arrives one also has not yet drawn' from the well; burdening` its

formed' earthenware jug; inauspicious.

Initial Six:

If the well is muddy do not drink;
the old well does not have game.

Nine in the Second:
If the well is murky' shoot the smelt;
it is only the worn-out fish-trap.'

Nine in the Third:
If the well is seeping do not drink;

it makes my heart blocked";

it can be used to draw water;
the king's brightness together receives its blessing.

Six in the Fourth:
The well is walled";

there is no trouble.

Nine in the Fifth:
If the well is crisscrossed" with cold springs, drink.

Elevated Six:
If the well is arrested, do not cover it;

there is a return 13 ;
prime auspiciousness.
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25. CHEN, " THUNDER"'

Thunder: Receipt; thunder comes so renewingly''; laughter
3 and talk

yaya; thunder alarms' one hundred miles; not losing' the ladle or goblet.'

Initial Nine:
Thunder comes so renewingly;

afterwards laughter and talk yaya;

auspicious.

Six in the Second:
Thunder comes so dangerously;

one loses cowries;
sacrificing' to the nine peaks;

do not follow,'
in seven days you will get it.

Six in the Third:
Thunder is so slow';
thunder moves without inspection.

Nine in the Fourth:
Thunder is followed by mud.

Six in the Fifth:
Thunder goes and comes so dangerously;

there is no loss,
there is service.

Elevated Six:
Thunder is so clapping";
looking so scared'';

to be upright 13 is inauspicious.

Thunder is not in his body, but in his neighbor;

in going' s there is no trouble.
In confused slander" there is talk.
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26. TAIZHLI ANG,

" GREAT MATURITY"'

Great Maturity: Beneficial to determine.

Initial Nine:

Mature in the foot;
to be upright '' is inauspicious;

there is a return. 3

Nine in the Second:
Determination is auspicious.

Nine in the Third:
The little man uses maturity,

the gentleman uses loss a ;
determination is dangerous.

A ram butts a fence, and weakens its horns.

Nine in the Fourth:
Determination is auspicious;

regret is gone.

The fence s block` is not weakened,
but is matured by the great cart's' axle-strut. "

Six in the Fifth:

Losing' sheep at Yi;
there is no regret.

Elevated Six:
A ram butts a fence,

is not able to retreat and is not able to follow;

there is no place beneficial;
difficult' but then auspicious.
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27. YU, " EXCESS"'

Excess: Beneficial to establish a lord and to move troops.

Initial Nine:

Calling out in excess;

inauspicious.

Six in the Second:

Scratched '' on a rock;

not to the end of the day;
determination is auspicious.

Six in the Third:
A bowl 's' excess;

regret; being slow there is regret.

Nine in the Fourth:
Really' excess;

if one greatly has gain, do not doubt;

cowries and shells' slander.'

Six in the Fifth:

Determination is illness;
if constant you will not die.

Elevated Six:
Dark excess;

if complete perhaps' you will be informed";

there is no trouble.
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28. S H A O G U O,

"SMALL SURPASSING"'

Small Surpassing: Receipt; beneficial to determine; possible for little

service, but not possible for great service. The sound left by the flying

bird is not proper for ascent but is proper for descent; greatly 2 auspicious.

Initial Six:
The flying bird brings inauspiciousness.

Six in the Second:
Surpassing his grandfather, meeting3 his grandmother:

Not reaching his lord, meeting his servant
s ;

there is no trouble.

Nine in the Third:
Not surpassing him, but repelling`' him,
following which someone injures him';

inauspicious.

Nine in the Fourth:
There is no trouble.

Not surpassing him, but meeting him;
to go is dangerous, there necessarily being a revolt."

Do not herewith determine permanently.

Six in the Fifth:
The dense clouds do not rain from our western pasture;
the duke shoots' and takes the skin" in the cavern.

Elevated Six:
Not meeting him, but surpassing him;
the flying bird is netted 72 in it;

inauspicious.
This is called calamitous 13 i mperfection.'"
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29. GUIMEI,

" RETURNING MAIDEN "'

Returning maiden: To be upright' is inauspicious; there is no place

beneficial.

Initial Nine:
The returning maiden with younger sisters-;

the lame are able to walk;
to be upright is auspicious.

Nine in the Second:
The blind are able to see;

beneficial for a dark man to determine.'

Six in the Third:
The returning maiden with consorts' [turns around]

and returns with younger sisters.'

Six in the Fourth:
The returning maiden exceeds' the appointed time,

and tardily returns having time.

Six in the Fifth:

Di Yi marries off the maiden:
The primary wife's sleeves are not as fine
as her younger sisters ' sleeves;

the day's' moon is past"' full;
auspicious.

Elevated Six:
The woman holds up the basket, there is no fruit,

The man stabs the sheep, there is no blood;

there is no place beneficial.
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30. J I E, " UNTANGLED"'

Untangled: Beneficial to the southwest; there is nowhere to go; his

coming in return is auspicious; there is someplace to go to spend the

night; auspicious.

Initial Six:
There is no trouble.

Nine in the Second:

In the fields bagging three foxes,
and getting [a yellow arrowhead;

determination is auspicious].

[Six in the Third:
Carrying on the back] and riding in a cart

brings robbers to arrive;

determination is distressful.

Nine in the Fourth:
Untangling his 3 hemlock;

a friend arrives and returns' this.`'

Six in the Fifth:
The gentleman only' is untangled;

auspicious;
there is a return s among the little men.

Elevated Six:
The duke herewith shoots a hawk' on the top of a high wall,

bagging it;
there is nothing not beneficial.
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31. F E N G, " ABUNDANCE"'

Abundance: Receipt; the king approaches it; do not be sad. It is proper

for the middle of the day.

Initial Nine:
Meeting' his consort 's 3 ruler;

it is only' the ten-day week;
there is no trouble;

in going there will be elevation.

Six in the Second:

Making abundant his curtain 5 ;

in the middle of the day one sees the Dipper;
in going one gets a suspicious [illness];

there is a return' leaking-like.'

Nine in the Third:
Making abundant his screen s ;

in the middle of the day one sees small stars");

breaking his right bow l ";
there is no trouble.

Nine in the Fourth:
Making abundant his curtain;
in the middle of the day one sees the Dipper;

meeting his placid ruler;

auspicious.

Six in the Fifth:
There comes a pattern, celebratory and uplifting";

auspicious.

Elevated Six:
Making abundant his room,
screening his house, and arching his window";
he is alarmed" at his having no people;

for three years he does not follow";

inauspicious.
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32. HENG, " CONSTANCY"'

Constancy: Receipt; there is no trouble; beneficial to determine; bene-
ficial to have someplace to go.

Initial Six:

Distant` constancy;

determination is inauspicious;
there is no place beneficial.

Nine in the Second:

Regret is gone.

Nine in the Third:

Not making constant his virtue,
he perhaps receives its disgrace;

determination is distressful.

Nine in the Fourth:
In the fields there is no game.

Six in the Fifth:

Making constant his virtue;

determination is [auspicious] for the wife,
inauspicious for the husband.

Elevated Six:
Distant' constancy;

inauspicious.
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33. CHUAN, " THE FLOW"'

The Flow: Prime receipt; beneficial for the determination of a mare;
the gentleman has someplace to go, is first lost but later gains his ruler;

beneficial to the southwest to gain a friend, to the northeast to lose' a

friend; contented determination is auspicious.

Initial Six:

Treading' on frost:

the firm ice will arrive.

Six in the Second:

Straight, square, and great;
not repeated;

there is nothing not beneficial.

Six in the Third:
Enclosing' a pattern;

it is permissible to determine.
Someone follows the king's service;

there is no [completion], there is an end.

[Six in the Fourth:
Tying the sack;

there is no trouble, there is no praise.]

Six in the Fifth:

Yellow skirts';
prime auspiciousness.

Elevated Six:
The dragon fights in the wilds:

its blood is black and yellow.

Unified`' Six:

Beneficial to determine permanently.
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34. TAI, " GREATNESS"'

I Greatness:The little go and the great come; auspicious; receipt.]

[Initial] Nine:

Plucking' the cogongrass stem with its roots;
to be upright] is auspicious.

Nine in the Second:

Wrapped' recklessness`;
herewith ford the river;

not distantly' leaving it behind and not forgetting
it, ' gains elevation in the central ranks.

Nine in the Third:

There is no flat that does not slope,'

there is no going that does not return;
in [determination] about difficulty,'

[there is no trouble;
do not pity] his return";

in eating [there is good fortune].

Six in the Fourth:

So fluttering, not wealthy together with [his neighbors;

not warned about his return'].

[Six in the Fifth]:

Di Yi marries off the maiden by age'';
[prime auspiciousness].

Elevated Six:

The city wall falls into the moat;
[do not] use troops;

from the city announce the mandate;
determination is distressful.
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35. Q I A N, " MODESTY"'

[Modesty: Receipt; the gentle]man has an end.

Initial Six:

So modest is the gentleman;

herewith ford the great river;
auspicious.

Six in the Second:

Calling modesty;
determination is auspicious.

Nine in the Third:

Toiling modesty;

the gentleman has an end;
auspicious.

Six in the Fourth:

There is nothing not beneficial.
False' modesty.

Six in the Fifth:

Not wealthy together with his neighbors;
[beneficial herewith to invade and attack;

there is nothing] not beneficial.

Elevated Six:

Calling modesty;

[beneficial herewith to move troops to campaign
against city and state].

1 OA 1 (17
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36. LIN, " THE FOREST"'

[The Forest: Prime receipt]; beneficial to determine; arriving at the
eighth month there is [inauspiciousness].

Initial Nine:
Prohibited' forest;

determination is auspicious.

Nine in the Second:

Prohibited forest;

auspicious;

there is nothing not beneficial.

Six in the Third:

Sweet forest;
there is no place beneficial;

having been saddened by it, there is no trouble.

Six in the Fourth:

Arriving at the forest;

there is no trouble.

[Six] in the Fifth:
Knowing the forest;

the great [lord 's propriety is auspicious].

[Elevated Six]:

Thick forest;

auspicious;
there is no trouble.
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37. SHI, "THE TROOPS"'

[The Troops: Determination for the senior] man is auspicious; there is
no trouble.

Initial Six:

Troops [go out in ranks;
it is note good;

inauspicious.

Nine in the Second:

In the troops ' midst;
auspicious;

there is no trouble;
the king thrice awards ; the command.

Six in the Third:

Of the troops some join with' the corpses';
inauspicious.

Six in the Fourth:

The troops camp on the left;
there is no trouble.

Six in the Fifth:

In the fields there is game;

beneficial to shackle prisoners;
there is no trouble.

The eldest son leads the troops,
the younger son carts corpses;

determination is inauspicious.

Elevated Six:

The great man's lord` has a mandate,
to open' the state and uphold the families;

the little man should not [use it].
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38. M I N G y l ,

" CALLING PHEASANT"'

Calling pheasant: Beneficial to determine about difficulty.'

Initial Nine:

The calling pheasant in flight,

drops its left` wing:
The gentleman on the move,

for three days does not eat;
there is someplace to go;

the ruler has words.

Six in the Second:

The calling pheasant is wounded in the left thigh;
herewith hold aloft' the horse's vitality s ;

auspicious.

Nine in the Third:

The calling pheasant is wounded in the southern hunt,`
getting its great head;

it is not permissible to determine about illness.

Six in the Fourth:

The calling pheasant is wounded' in the left belly:
Bagging the calling pheasant's heart,

in going out of the gate and courtyard.

Six in the Fifth:
Jizi's calling pheasant;

beneficial to determine.

Elevated Six:
Not bright or dark':

initially it rises into the heavens,
afterwards it enters into the ground.
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39. FU, " RETURNING"'

Returning: Receipt; in exiting and entering there is no illness; when
the burying'' comes there is no trouble; turning around and returning
to its way, in seven days it conies in return; beneficial to have someplace
to go.

Initial Nine:

Not returning from afar;

there is no mention' of regret;
prime auspiciousness.
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Six in the Second:
Beneficent return;

[auspicious].

Six in the Third:

Sequenced' return;
danger; there is no trouble.

Six in the Fourth:

In the ranks there is solitary return.

Six in the Fifth:

Thick return;

there is no regret.

Elevated Six:

Lost return;

inauspicious.

There being this inspection,' herewith move troops;
in the end there will be a great defeat,
together with its state lord;

inauspicious;
until the tenth year you cannot make it upright.'
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40. DENG, " ASCENDING"'

Ascending: Prime receipt; beneficial to see the great man. Do not pity. '`
For the southern campaign,' auspicious.

Initial Six:

Really ascending;
greatly auspicious.

Nine in the Second:
Returning' then beneficial to use the spring sacrifice';

there is no trouble.

[Nine in the Third]:
Ascending the empty city.

J~ 46

Six in the Fourth:

[The king herewith makes offering on Mount Qi;
auspicious];

there is no trouble.

Six in the Fifth:
Determination is auspicious.

Ascending the stairs.

Elevated Six:
Dark ascent;

beneficial for unceasing determination.
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4 1 . DUO, " USURPATION"'

Usurpation: Receipt; a little '' beneficial to determine.

Initial Nine:
Beneficent' usurpation;

auspicious.

Nine in the Second:
Sincere' (usurpation);

auspicious; regret is gone.

(Nine:) Six' in the Third:

Coming usurpation;
inauspicious.

Nine in the Fourth:

Patterned`' usurpation;
not yet at peace;
a transitional illness has happiness.

Nine [in the Fifth:
Sincerity] in [flaying;

there is danger.]

Elevated Six:
Shadowy' usurpation.
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T 42. GUAI, " RESOLUTION "'

Resolution: Raised up' at the royal court, returning' crying out; there

is danger. Announcing from the city; not beneficial to regulate' the

belligerents; beneficial to have someplace to go.

Initial Nine:
Mature' in the front foot`;

to go will not be victorious, but will be trouble.

Nine in the Second:
Softly' crying out;
at dusk and at night there are belligerents;

do not pity' (them).

[Nine] in the Third:

Mature in the cheekbones';
there is inauspiciousness.

The gentleman so broken-up" ' moves alone,

meeting" rain that is like- moistening;

there are hot-springs";
there is no trouble.

Nine in the Fourth:
The lips" do not have skin;

his movement is herky jerky, " pulling sheep;

regret is gone;
you will hear words that are not trustworthy.

Nine in the Fifth:
The amaranth burns' so broken-up,
in the middle of the ranks;

there is no trouble.

Elevated Six:
There is no crying out;

in the winter" there is inauspiciousness.
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43. ZU, "FINISHED "'

Finished: The king enters into the temple; beneficial to see the great

man; receipt; beneficial to determine. Using the great animal offering'
is auspicious; beneficial to have someplace to go.

Initial Six:
There is a return' that does not end,

but then is disordered' and then finished.

It is as if he 5 cries out,
one room` in' laughter;

do not pity' (them);

in going there is no trouble.

Six in the Second:
Extended auspiciousness;
there is no trouble.

Returning then beneficial to use
the spring sacrifice.'

Six in the Third:
Finished-like, sighing-like";

there is no place beneficial;
in going there is no trouble;

small" distress.

Nine in the Fourth:
Great auspiciousness;

there is no trouble.

Nine in the Fifth:
In finishing there is position';

there is no trouble.

It is not a return;
prime permanent determination;

regret is gone.

Elevated Six:
Snuffling' tears and snivel'';

there is no trouble.
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44. QIN, "FEELINGS"'

Feelings: Receipt; beneficial to determine; to take to wife a woman is

auspicious.

Initial Six:

Feeling his big toe.'

Six in the Second:

Feeling his calf;
inauspicious;

to dwell is auspicious.

Nine in the Third:

Feeling his (calf) thigh':
holding to his follower;

distress.'

Nine in the Fourth:
Determination is auspicious;

regret is gone.

So undecided` going and coming,

a friend follows you' in thought.

Nine in the Fifth:
Feeling his (thigh:) spines ;

there is no regret.

Elevated Six:
Feeling his cheeks,' jowls, and tongue.
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L 45 45. KUN, "ENTANGLED"'

Entangled: Receipt; determination for the great man is auspicious; there

is no trouble. There are words that are not trustworthy.

Initial Six:

The lips' are entangled in a columnar tree:
Entering into a dark' valley,'

for three years he is not drawn out s ;

inauspicious.'

Nine in the Second:
Entangled in wine and food:

the scarlet' kneepads" having just arrived,

it is beneficial to use an aromatic grassy sacrifice;

to be upright"' is inauspicious;
there is no trouble.

Six in the Third:
Entangled in stone, and crying out" in the thistles':
Entering into his palace, and not seeing his wife;

inauspicious.

Nine in the Fourth:
Coming slowly,'""

entangled in [the metal chariot];

distress; there is an end.

Nine in the Fifth:
Doubled'" rafters'';

entangled in crimson kneepads,
then slowly having extrication;

beneficial to use an aromatic grass sacrifice.

Elevated Six:
Entangled in the creeping vines' in the doubled rafters.

Say "regretting the level"";
there is regret;

determination" is auspicious.
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4 6 . L E , "THE BRIDLE"'

[The Bridle: On the si day then] return '-; prime receipt; beneficial to

determine; regret is gone.

Initial Nine:

Together' use the yellow ox 's bridle.

Six in the Second:

[On the si day] then bridle it;

to be upright' is auspicious;
there is no trouble.

[Nine in the Third:
To be upright' is inauspicious];
determination is [dangerous].

When bridling words thrice [approach,

there is] a return.

Nine in the Fourth:
Regret [is gone];

there is a return that changes' the mandate;
auspicious.

Nine in the Fifth:

The great man 's tiger whip';

not yet having prognosticated, there is a return.

Elevated Six:
The gentleman 's leopard whip;

the little man bridles [the face;

to he upright is inauspicious];
determination about dwelling is auspicious.
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47. SUI, "FOLLOWING "'

Following: Prime receipt; beneficial to determine; there is no trouble.

Initial Nine:

The office perhaps '' notifies';

determination is auspicious;
going out of the gate to interact has results.

Six in the Second:
Tying the little son, losing the senior fellow.

Six in the Third:

Tying the senior fellow, losing the little son;
in following there is the seeking to get;

beneficial to determine about dwelling.

Nine in the Fourth:
In following there is a catch;

determination is inauspicious.
There is a return' on the way;

at the end s of brightness, what trouble is there?

Nine in the Fifth:

Returning in joy";
auspicious.

Elevated (Nine:)
Grabbing' and tying him,

and thereafter binding' him;
the king uses aromatic grass' on the western mountain.
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48. TAIGUO,
" GREAT SURPASSING"'

Great Surpassing:The ridgepole bows upward '-;beneficial to have some-

place to go; receipt.

Initial Six:

For the mat use white cogongrass;
there is no trouble.

Nine in the Second:
The bitter' poplar gives life to sprouts`:

The old fellow gets his maiden consort;
there is nothing not beneficial.

Nine in the Third:
The ridgepole sags;

inauspicious.

Nine in the Fourth:

The ridgepole bows upward s ;
auspicious;

there is harm; distress.

(Six:) Nine' in the Fifth:

The bitter poplar gives life to flowers:
The old wife gets her siring husband;

there is no trouble, there is no praise.

Elevated (Nine:) Six':
Surpassing and fording causes the top of the head"

to vanish;
inauspicious;
there is no trouble.
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49. LUO, "THE NET"'

The Net: Beneficial to determine; receipt; raising a cow is auspicious.

Initial Nine:

Treading` counter-wise";
respect it;

there is no trouble.

Six in the Second:

Yellow net;
prime auspiciousness.

Nine in the Third:

The net of the sun's decline:
not drumming the earthenware jar and yet singing,

then5 the sighing` of the great mourning kerchief';

inauspicious.

Nine in the Fourth:

As if going out," as if coming,'
as if confused,' as if dying, as if dismissing.

Six in the Fifth:

Going out with tears as if streaming
and [grief] as if sighing;

auspicious.

Elevated Nine:

The king goes out on campaign";
there is the joy of cutting off heads
and bagging the non-masses';

there is no trouble.
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5 0 . D A Y O U,

" THE GREAT POSSESSION"'

The Great Possession: Prime receipt.

Initial Nine:

There is no exchanging of harm' that is not trouble;

if in difficulty' then there will be no trouble.

Nine in the Second:
The great cart is used to carry;

there is someplace to go;
there is no trouble.

Nine in the Third:

The duke uses aromatic grass' to the Son of Heaven;
the little man is not capable of it.

Nine in the Fourth:
[It is not his] fullness;

there is no trouble.

Six in the Fifth:
His' return' is crossed-like, stooped-like';

in the end it is auspicious.

Elevated Nine:
From heaven blessings it;

auspicious;

there is nothing not beneficial.
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51 . JIN, " AQUAS " '

Aquas:The Lord of Kang is herewith awarded '` horses in luxuriant num-

ber, during daylight thrice connecting. 3

Initial (Nine:) Six':
Aquatically, deeply s ;

determination is auspicious;
regret is gone.'

Returning' to the bath';

there is no trouble.

Six in the Second:

Aquatically, [gloom]-ily;
determination is auspicious.

Receiving [this strong good fortune from] his royal mother.

Six in the Third:
The masses are real;

regret is gone.

Nine in the Fourth:
Aquatically the mole cricket';

determination is dangerous.

Six in the Fifth:
Regret is gone.

The arrow' is gotten;
do not pity'';

going is auspicious;
there is nothing not beneficial.

Elevated Nine:

Aquatic his horns;
it is only' to be used to attack the city;

danger;
auspicious;
there is no trouble;

determination is distressful.
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52 52. LU, " TRAVELING"'

Traveling: Small' receipt. Traveling; determination is auspicious.

Initial Six:

Traveling so trivially;

this' is the fire' that he has taken.

Six in the Second:

In traveling having just' lodged,
he cherishes" his belongings,'

getting the young servant's'' determination.

Nine in the Third:

[In traveling burning his lodging,

and losing his young servant;
determination is dangerous.]

[Nine in the Fourth:

In traveling, staying put,
he gets] his goods' and ax;
[my] heart is not happy.

Six in the Fifth:

Shooting the pheasant,
one arrow is gone;

in the winter' he is thereby presented" a command.

Elevated Nine:

A crow" disorders" its nest;

the traveler first laughs and later weeps" and wails,"
losing an ox at Yi;

inauspicious.
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e 53 53. GUAI, "PERVERSION"'

Perversion: Little affairs are auspicious.

Initial Nine:

Regret is gone;
Losing' a horse, do not pursue3 ;
it will of itself return.

Seeing an ugly' man;
there is no trouble.

Nine in the Second:

There is no trouble.
Nine in the Seconds :

Meeting` the ruler in an alley;
there is no trouble.

Six in the Third:

Seeing the cart' with one horn upturned,

its cow dragging (sic),"

its [man branded on the forehead and with his nose cut off];
there is no beginning, there is an end.

Nine in the Fourth:
Perverse solitude s ;

meeting the prime fellow and interacting returning 1 '';
danger; there is no trouble.

Six in the Fifth:
Regret is gone.

Climbing up" the ancestral temple and biting' flesh;

in going what trouble is there?

Elevated Nine:

Perverse solitude;
seeing a pig 13 with mud on its back
and one cart carrying ghosts;
the first drawn bow 74 is later released into the jar' s ;
it is not robbers who in the evening' have intercourse";

going and meeting rain then it will be' s auspicious.
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54. WEIJI,
" NOT YET COMPLETED"'

Not Yet Completed: Receipt; the little fox at the point of- fording,'
wets his tail; there is no place beneficial.

Initial Six:

Wetting his tail;
distress.

Nine in the Second:
Dragging' his sash';

determination.'

Six in the Third:

Not yet completed;
to be upright' is inauspicious;

beneficial to ford the great river.

Nine in the Fourth:

Determination is auspicious;

regret is gone.
[Zhen herewith attacks the Devil]-land,

in three years having a rewards from the great state.

[Six] in the Fifth:
Determination is auspicious;

regret is gone.'
The gentleman's radiance has a return";

auspicious.

Elevated Nine:

There is a return in drinking wine;

there is no trouble.
Wetting his head;
there is a return, losing this.
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55. SHI KE,
" BITING AND CHEWING"'

Biting and Chewing: Receipt; beneficial to use a court case.

Initial Nine:

Wearing [stocks] on the feet .' and with [cut off] feet';
there is no trouble.

Six in the Second:
Biting flesh and cutting off the nose;

there is no trouble.

Six in the Third:
Biting dried meat and meeting with' poison;

s mall s distress;

there is no trouble.

Nine in the Fourth:

Biting dry preserved meat,'

and getting a metal arrow(head);
determination about difficulty' is auspicious.

Six in the Fifth:

Biting dry meat and meeting with poison";
determination is dangerous;

there is no trouble.

Elevated Nine:
Carrying' a cangue on the shoulders and with a cut-off ear;

inauspicious.
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56. DING, " THE CAULDRON"'

The Cauldron: Prime auspiciousness; receipt.

Initial Six:
The cauldron 's upturned' legs';

beneficial [to expel] the bad4 ;
getting a consort together with her son;

there is no trouble.

Nine in the Second:

The cauldron has substance:
My enemy' has an illness;

it is not able to approach' me;
auspicious.

Nine in the Third:

The cauldron 's ears are bridled':

his motion is blocked;
the pheasant fat is not edible;

the countryside rain [diminishes;
regret, in the end auspicious].

[Nine in the Fourth:
The cauldron's broken leg]:

Overturns' the duke's stew';
his punishment'" is execution-in-chamber" ;

[inauspicious].

Six in the Fifth:
The cauldron's yellow [ears and metal bar;

beneficial to determine].

[Elevated Nine:
The cauldron's jade bar;

greatly auspicious];
there is nothing not beneficial.

1 48 1 d9



7

= AY T ttiT. -t t-

a'I ~~c~J q fig = q T} = E

57

W'1\ ffMi&'IffIR kA

5T 1- 1/tT

AEI- MW

E TfiJ7~1JJ t E- Q WA 1=11 -
1

57. SUAN, " CALCULATIONS"'

[Calculations: Little] receipt; beneficial to have someplace to go; bene-
ficial to see the great [man].

Initial Six:

Entering the inside;

beneficial for a military man's determination.

Nine in the Second:
Calculations are under the bed,

herewith causing 3 the magicians to be indignant-like';
auspicious;
there is no trouble.

Nine in the Third:

Sequenced' calculation;
distress.

Six in the Fourth:

Regret is gone.
In the fields bagging three types.

Nine in the Fifth:

Determination is auspicious;
regret is gone;

there is nothing not beneficial;
there is no [beginning], there is an end.

Preceding the geng day by three [days],
following the geng day by three days;

auspicious.

Elevated Nine:

Calculations are under the bed;
losing` his goods' and ax;

determination is inauspicious.
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58 58. SHAOSHU,

"SMALL HARVEST"'

Small Harvest: Receipt; dense clouds do not rain, from our western

pasture.'

Initial Nine:
Returning from the way,

what could its trouble be?

Auspicious.

Nine in the Second:
A firm' return;

auspicious.

Nine in the Third:
The cart' throws its axle-strut s ;

the husband and consort cross eyes.

Six in the Fourth:
There is a return';

blood departs, warily' [exiting];

there is no trouble.

Nine in the Fifth:
There is a return linkedly';
wealthy together with his neighbor.

Elevated Nine:

Having rained and having stopped,
he still gets' to ride;

for a maiden ! " to determine is auspicious;

the moon is almost full;
for the gentleman to be upright is inauspicious.
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59 5 9. G UA N, "LOOKING UP"'

Looking Up: Washing the hands but not making offering; there is a

return" with [head held high].

Initial Six:
The youth looks up;

for the little man there is no trouble,

for the gentleman distress.

Six in the Second:

Peeking a look up;
beneficial for the maiden to determine.

Six in the Third:
Looking up at my life advancing and retreating.

Six in the Fourth:

Looking up at the state's radiance;
beneficial [herewith] to be entertained

in audience by the king.

Nine in the Fifth:

Looking up at my life;
for the gentleman there is no trouble.

Elevated Nine:
Looking up at his life;

for the gentleman there is no trouble.
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{4fr 60 60. JIAN, " ADVANCING"'

Advancing: For the maiden to return is auspicious; beneficial to deter-
mine.

Initial Six:

The wild goose advances to the depths:
for the little son dangerous3 ;

there are words;
there is no trouble.

Six in the Second:

The wild goose advances to the slope 4 :
Wines and food so overflowing;

auspicious.

Nine in the Third:

The wild goose advances to the land:

[The husband campaigns but does not] return,
the wife is pregnant' but does not [give birth];

inauspicious;

beneficial to have that which' robs.

Six in the Fourth:

The wild goose advances to the tree:
perhaps getting' what the robbers rejected"

there is no trouble.

Nine in the Fifth:

The wild goose advances to the mound:

The wife for three years does not get pregnant;
in the end nothing overcomes it;

auspicious.

Elevated Nine:

The wild goose advances to the land:
its feathers can be used to be emblems";

auspicious.
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61. ZHONGFU,

" CENTRAL RETURN"'

Central Return:The piglet and fish are auspicious; (harmonious:) bene-
ficial '` to ford the great river; beneficial to determine.

Initial Nine:
Self-satisfied' auspiciousness;

there are others not tranquil.'

Nine in the Second:

A calling crane in the shade,
its young harmonizes with it:

[We have a good chalice,
I will] down s [it with you].

[Six in the Third:

Getting an enemy:]
Now drumming, now weary'

Now crying,' now singing.

Six in the Fourth:
The moon is past full;

the horse will necessarily' be lost;
there is no trouble.

Nine in the Fifth:

There is a return linkedlyv ;
there is no trouble.

Elevated Six:

The golden pheasant 's"' sound ascends to the heavens;
determination is inauspicious.
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62. HUAN, " DISPERSAL"'

Dispersal: Receipt; the king approaches into' the temple; beneficial to
ford the great river; beneficial to determine.

Initial Six:

Holding aloft' a horse';

auspicious;
regret is gone.'

Nine in the Second:

Dispersal rushes(' its stairs';

regret is gone.

S x in the Third:
Dispersing his torso;

there is no trouble.

(Nine:) Six" in the Fourth:
Dispersing his flock;

prime auspiciousness.
Dispersal [has a hillock;

it is not] that about which the younger sister' thinks.

Nine in the Fifth:
Dispersing his liver with a great cry.'

Dispersing the king's residence;

there is no trouble.

Elevated Nine:

Dispersing his blood,
he departs, warily" exiting.'
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63. JIAREN,
"FAMILY MEMBERS"'

Family Members: Beneficial for the maiden to determine.

Initial Nine:
The gate'' has a family;

regret is gone.

Six in the Second:
There is no place to follow,

in the middle of the food;
determination is auspicious.

Nine in the Third:

The family members so excited;

regret;
danger;

auspicious.
The wife and children are so introspective';

in the end distress.

Six in the Fourth:
A wealthy family;

greatly auspicious.

Nine in the Fifth:
The king approaches his family;

do not pity;
going` is auspicious.

Elevated Nine:

There is a return' stooped-like';
in the end auspicious.
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64 64. YI, "INCREASE"'
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Increase: Beneficial herewith to have someplace to go; beneficial to
ford the great river.

E Z1I . Vsr rT 111

Initial Nine:
Beneficial herewith to do the great creation;

15I ''fis- rX TU 111 1
prime auspiciousness;
there is no trouble.
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(Nine:) Six' -' in the Second:
Someone increases it by ten double-strands of turtles;

you cannot' deflect' it;
permanent determination is auspicious.

The king uses aromatic grassy to Di;

auspicious.

Six in the Third:
Increase it, using work`' service;

there is no trouble.
There is a return' in the middle of the ranks,

reporting to the duke using a tessera.'

Six in the Fourth:
In the middle of the ranks reporting to the duke to follow;

beneficial herewith to make a family'

and to transfer the state.

Nine in the Fifth:

There is a return with kind heart;
do not question it;

prime auspiciousness.
There is a return that treats kindly my virtue.

Elevated Nine:
No one increases it, someone hits it;

establishing the heart, but not making it constant;
inauspicious.
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The several disciples asked, saying: "The Changes often mentions dragons;

what is the virtue of the dragon like? " Confucius said: "The dragon is

great indeed.The dragon's form shifts.When it approaches the Lord in

audience, it manifests the virtue of a spiritual sage.That on high it rises
and moves among the stars and planets, sun and moon, and yet does

not look far away is because it is able to be yang; that below it moves

throughout the depths of the deep, and yet does not drown is because

it is able to be yin. Above, the wind and rain hold it aloft; below there

is heaven...................(1) into the deep currents, the fishes and reptiles

surround it and of those beings of the watery currents there is none

that does not follow it; perched up high, the god of thunder nourishes
it, the wind and rain avoid facing it, and the birds and beasts do not

disturb it."

(He) said: "The dragon is great indeed. While the dragon is able to

change into a cloud, it is also able to change into a reptile, and also able
to change into a fish, a flying bird, or a slithery reptile. No matter how

it wants to transform, that it does not lose its basic form is because it is

the epitome of spiritual ability...................(2)......................in it, there is

that which you cannot examine. The wise one cannot examine its
changes, the disputant cannot .. its beauty, and even the most clever

cannot outdo its markings.............birds .., achievement .. in it, trans-

forms into a slithery reptile is because it has the capacity of spiritual
honor and is the most honored being under heaven."
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( He) said: "The dragon is great indeed. As for the dragon 's .. virtue,

it is called....................(3) Changes..................ennobling it one calls it a

`gentleman ' ; that it is careful of affairs and comes together respectfully,

in seminal purity and tender harmony and yet does not conceal its

worthiness, one ennobles it calling it `master' Now great, now little, its

direction is as one. It is most useful .., and one names it `gentleman, ' for

which `Yellow skirts' approximates it.' Venerably awe-inspiring, semi-

nally pure and firmly strong, when in motion it cannot be deflected,

for which `not repeated ' approximates it.'

The Changes says: "The [sleeping] dragon; do not use " ' Confucius

said: "That the dragon sleeps and is not yang is because when the time

arrives but it does not come out, it can be called sleeping. That the

great man is content with (loss:) idleness and does not go to court,
being on guard and restrained at home, is also just like the sleeping of

the dragon. Because its motion is muddled and it cannot be used, there-

fore it says, `The sleeping dragon; do not use..' "

The Changes says:"The rafting (sic) dragon; there is regret. "4 Confu-

cius said: "This speaks of being above and treating those below arro-

gantly; there has never been a case (5) 5 of one who treats those below

arrogantly not being in danger.As for the sage 's establishment of govern-

ment, it is like climbing a tree: the higher one gets, the more one fears
what is below. Therefore it says: `The rafting dragon; there is regret.'"

The Changes says:"The dragon fights in the wilds; its blood is black

and yellow." ' Confucius said: "This speaks of the great man 's treasuring

virtue and effecting education among the people. As for the finality of

culture, is it only the dragon whose gathering of beings includes even
those who have survived violence? [Is it only] the sage whose virtue

and propriety are broad and great and whose modeling of beings is
complete? (6) `The dragon battles in the wilds' speaks of the great man's
broad virtue connecting with the people below. Its blood is black and

yellow' manifests (markings:) culture.That the sage issues laws and teach-
ings in order to lead the people is also like the dragon's markings, which

can indeed be called `black and yellow: Therefore, it is called `dragon.'
When you have seen a dragon, there is no mention greater than it."

The Changes says:"The king's retainer is hobbled, hobbled; it is not
the present's reason."' Confucius said: (7) " `The king's retainer is hobbled,

hobbled ' speaks of his difficulty. It is only because he knows of the
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difficulty that it therefore reiterates it to warn the present age. If the
gentleman knows of the difficulty and prepares for [it, then] it will not

be at all difficult. When he sees the pivot and acts on it, .. there will be

achievement. Therefore, by preparing for difficulty, .. easy; by acting
on the pivot, he completes and maintains his person, and there is no

mention of auspiciousness or inauspiciousness in it. ` It is not the present's

reason' is not to speak only of the present, but that things are shaped in
the past"

The Changes says: "The cauldron's broken (8) leg: Overturns the

duke's stew; his punishment is execution-in-chamber; inauspicious."'
Confucius said:"This speaks of the lower not being capable of fulfilling

its responsibility. If it is not its responsibility yet it assumes it, can it not

be broken? If the lower is not used, then the city wall will not be
guarded and the troops will not fight; internal disorder .. the higher is

what is meant by `broken leg.' To bring defeat to his state, [to make
waste of his] land, and not to harvest the five crops is what is meant by

`overturning the duke's stew.' Food not being available and the hungry
not getting to eat is what is meant by the `punishment is execution-in-

chamber" ' The several disciples asked, saying: "Does the lord of men

arrive at being hungry (9)?" Confucius said: " Of old, Duke Li of Jin

(r. 580—573 b.c.) brought defeat to his state and made waste of his land.

He went out to hunt in the seventh month but did not return, the
people turning against him atYunmeng (in present day Baocheng county,
Shaanxi); without a chariot he had to walk by himself, ................... duke

.. hungry and did not get to eat for six months; this is
`his punishment is execution-in-chamber' Therefore, it is said `Of vir-

tue and propriety there is nothing small, and in losing the ancestral
temple there is nothing great,' which is what is meant by this."

The Changes says: "The cauldron's jade bar; [greatly] auspicious;

(10) there is nothing not beneficial." Confucius said: " The cauldron is

great indeed. As for the shifting of the cauldron, it does not go of its
own accord, but there must be a man to lift it; this is the determination

of a great man.The lifting of the cauldron is not done by its legs, but by
.. the worthy man uses it to lift up jealousy.

When an enlightened lord establishes government, and worthy men
support and help him, what could be done that would not be beneficial?

Therefore, it says: `Greatly auspicious: "
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The Changes says: "The vigorous lord is herewith awarded horses
in luxuriant (11) number; during daylight thrice connecting. " '"
Confucius said: "This speaks of the sage king's pacifying the world.

With a sage's government, oxen work together without being hitched
and horses persevere without being driven. One need not worry about

harnessing mares................................... meal arrives in a timely manner

while forage and hay is not duplicated; therefore, it says `is awarded
horses.' As for the sage's establishment of government, he necessarily

venerates heaven and respects the masses; his organization complies
with the five phases, so that heaven and earth have no troubles and the

people .. are not (12) stained, the sweet dew and timely rain fall in

abundance, the fierce winds and bitter rains do not arrive, and the
people 's sentiments toast each other to long life; therefore, it says `in
luxuriant numbers.' The sage kings each had three dukes and three
ministers: `during daylight thrice [connecting]' ......................[is what is
meant by] this."

The Changes says: "Tying the sack; there is no trouble, there is no
praise."' Confucius said: "This speaks of shutting the small man's mouth.

When the small man talks a lot he makes a lot of mistakes, and when he
has many activities he has many anxieties........... (13) .. through

superfluousness. And yet, you cannot shut him up through words. It is
just like `tying a pouch': nothing comes out but nothing goes in.There-

fore, it says `there is no trouble, there is no praise. "'The several disciples

asked, saying: "Is it only in the case of the sage that there is no shutting
..?" [Confucius said] : " As for the sayings of the sages, they are the

head of virtuc.The sage's having a mouth is just like the earth's having
a river valley: it is that from which goods and services are transported
out; it is just like the mountain forests' peaks and ponds: it is that from

which clothing and food .. (14) .. are brought to life. A sage's single
word will be used by ten-thousand generations. One fears only that he

will not speak. How could there be any shutting him up?"

The hexagram says: "Appearing dragon in the fields; beneficial to
see the great man"' Confucius said: .. .... modesty it is
easy to report and according with the people it is easy to meet, is the
determination of the sage and gentleman.The masses of people regard
it as appropriate; therefore it says `beneficial in order (sic13 ) to see the
great man.'"
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The hexagram says: "The gentleman to the end of the day is so

initiating; (15) [at night he is wary as if] there is danger; there is no

trouble.' Confucius said: "This speaks of the gentleman striving to be

timely; when the time arrives he moves ...................bending his strength

in order to complete his accomplishments, also not stopping in the
middle of the day and not slowing up when getting on in years.The

gentleman's striving to be timely also stirs others; therefore it says `The
gentleman to the end of the day is so initiating.' Settling oneself such

that you stop when the time is past is to relax and be calm; therefore it

says ` at night he is wary as if there is danger; there is no trouble." (16)

The Changes [says: "Flying dragon in the] heavens; beneficial to see

the great man" 15 [Confucius said: "This] speaks................................. the
gentleman is on high, [then] the people will be covered by his bene-

ficence and the worthy will not depart; therefore it says `Flying dragon
in the heavens; beneficial to see the great man.'"

The hexagram says: "See the flock of dragons [without heads]; aus-

picious.""' Confucius said: "The dragon is awe-inspiring in spirit but
settled in essence............................................(17) use...................head ..

.. to see the gentleman .. auspicious."

The hexagram says: "Treading on frost; the firm ice will arrive.'

Confucius said: "This speaks of heaven 's timely warning to protect the

long-lasting. The year . . . southwest warm,' in order . . . with respect
to the beginning . . . (18) it......................maintain it ..........

.. virtue begins together with the heavenly Way, and necessarily
complies with the Five Phases; his descendants will be honored and the

ancestral temple will not be destroyed."

The hexagram says: "Straight, square, and great; not repeated; there

is nothing not beneficial." Confucius said:"... , as for `square, ' ... (19)
`great' speaks of the appearance of his being `straight' ............................

................................... there is nothing not .. , therefore it says
`there is nothing not beneficial.'"

The hexagram says: "Containing a pattern; it is permissible to deter-

mine."" .....................................................................................................(20)
contained is also beautiful, the permissibility of determination, also ..
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The hexagram says: " ... affair.

`Prime' is the beginning of goodness. .. . .... disciples of sex

modestly.....................

[The hexagram says: "Hoarding its fat; little determination is aus-

picious], great determination is inauspicious."' Confucius said: " `To

hoard' . . . and making its virtue penetrate above, there is nothing ..

(22) the little people 's families rest in order to sew clothing ..................

.. hoarding and circulating it, its auspiciousness is also appropri-

ate indeed. `Great determination ' ........................................... the river flows down

and wares remain .. years burst ten ............................................................

.. (23) hire .. resources and not to put them into

circulation then ...”

[The hexagram says: "Gathering men in the wilds; receipt; benefi-

cial] to ford the great river.' Confucius said: "This speaks of the great

virtue 's fondness for the distant. .. .... virtue, those who come

together harmoniously are the masses, in order to complete great affairs;

therefore it says ['beneficial to ford the great river']."

The hexagram says: "Gathering men at the gate; there is no trouble"

[Confucius said]: ".....................................(24) and that is all. The little

virtue............

[The hexagram says: "Gathering men at] the ancestral temple; de-

termination is distressful..' Confucius said: "This speaks of those who

are gathered together being only men of the house and that is all; those
that are gathered together . . . ; therefore it says `determination is dis-

tressful.' "

The hexagram says: "Crossed-like, stooped-like; auspicious.'
Confucius said: " `Crossed' is the sun; `stooped ' is an elder. An elder says

it.......... ; therefore it says `auspicious.'

The hexagram says: "Modesty; receipt; the gentleman has (25) an
end; auspicious.."ZS Confucius said: "............................. the top (trigram)
is Chuan and the bottom (trigram) is Gen Chuan. 26 Gen is pure substance,
the action of the gentleman. .. .... auspiciousness in it. Auspi-
ciousness is modesty; inauspiciousness is arrogance. Heaven disorders
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the arrogant and completes the modest, while earth avoids the arrogant
and makes real the modest; ghosts and spirits give ill fortune (to the

arrogant and) good fortune to the modest, while men hate the arrogant

and like [the modest]..................(26).................................................good,

beauty is not boastful. He who does not boast of virtue is a gentleman.

His repletion is like....................................and said again, his having an
end is also appropriate"

The hexagram says:"Wide-eyed comfort; regret" 2 ' Confucius said:

"This speaks of drumming the music but not forgetting virtue. The
forgetting.........................(27)........................................................arrival, its

illness also arrives and cannot be avoided, ill and good fortune complete

.. motion, ill and good fortune both

arrive; the knowledgeable know it, and therefore the stable guests tremble
with trepidation, day by day fearing (?) and yet still having excess motion.

Finishing in it................... (28)........................

[The hexagram says: "A calling crane in the shade, its young har-
monizes with it: We] have a fine chalice, I will down [it] with you"'

Confucius said]: " ................................................ that its young follows it
is connection; that it leads and it harmonizes with it is harmony. It says

that harmony arrives together. `A fine chalice ' speaks of drawing wine;

it is not to.................. (29) to say.......................................................virtue.

Only drinking and eating break off the sweetness and divide ..."

[The hexagram says: "The dense clouds do not rain from our west-
ern pasture; the duke shoots and takes the skin in the cavern"] '-

v

Confucius said: "This speaks of those beneath the sagely lord being
raised up in the mountain forests, and being taken from their midsts;

therefore it says ` The duke shoots and takes the skin in the cavern.' ..
.., (30) therefore it says `From our [western pasture].'.......................

.. beauty, therefore it says `beneficial to determine. ' Its prognos-

tication says: `Abundance...............................

[The hexagram] says: " Not [making constant his virtue, he perhaps]

receives its sadness; determination is distressful."'" Confucius said:"This
speaks of the little man's knowing goodness but not doing it, attacking
the secure and not stopping, ................ ; [therefore it says `Not] (31)
making constant his virtue.' .............................................................Acting
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severely in order to put the people last is called great obstruction (?);

distant people happily arriving is called ........ "

The hexagram says: " The duke herewith shoots a hawk [on the top

of a high wall]; there is nothing not beneficial." Confucius said: "This

speaks of the lord of men 's high ambition to seek worthies. Since the
worthies are on top, then he accords ... to use them; therefore it says .. .

(32)...................„

The hexagram says: ["Stilling his back, but not getting his body:
Walking into his courtyard, but not seeing his person!'” Confucius]

said: "'Stilling his back ' speaks of .. affairs. `Not getting his body' is

essentially.............To be respectful of office and responsible for affairs,
rare indeed is it that the person..........Its prognostication says: `Able to

be pure, able to be white, one will necessarily be a high guest; able to

be white, able to be pure, one will necessarily be .. through purity and
whiteness to grow the masses33 .... (33). `[Walking] into his courtyard,

but not seeing his [person]."'

The hexagram says: "[Stilling his cheeks: words] have sequence."
34

Confucius said: "As for .. ` words, ' they are the epitome of auspicious-
ness and inauspiciousness. In the case of speech, one must always choose

good................ to choose benefit and speak of harm obstructs man 's

beauty and brightens man's ugliness; this can be said to be without
virtue and its inauspiciousness also being appropriate. The gentleman

ponders it within and expresses it .........................(34) .. does not speak

of harm.To obstruct man 's ugliness and to brighten [man 's] beauty can

be said to `have sequence..'"

The hexagram says: "Abundance: Receipt; the king approaches [it];

do not be self (sic) sad; it is proper for the middle of the day. "35 Confucius

said: "............. `Do not be sad' is to use the worthy and not to harm

them.To be full in the middle of the day and to use the worthy and not
to harm them, its `receipt ' is also appropriate. The Yellow Emperor had

four assistants,Yao established the three ministers, and Emperor ............

.. (35).............„

[The hexagram] says: " [Dispersing] its liver.............fish great broth.
`Liver' speaks of its interior. Its interior being greatly beautiful, its ex-
terior will necessarily have a great sound to be heard.”
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The hexagram says: "Not yet completed: Receipt; [the little fox]

fording the river and almost completed, wets his tail; there is no place

beneficial"' Confucius said:"This speaks of the beginning being easy
and the end being difficult, the determination of the little man. " (36)
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Heaven being venerable and earth base, Jian, "The Key," ' and Chuan,

"The Flow,"z are settled. The base and high already being arrayed, the

noble and mean are established. Motion and rest having constancy, the
hard and soft are divided. The directions being gathered according to

category, and beings being [divided] according to groups, [auspiciousness

and in-auspiciousness come to life. In the heavens completing images]
and on earth completing forms, [changes] and transformations become

apparent.This is [why] the hard and soft rub against each other, and the
eight trigrams [wash across each other, drumming them with thunder and

lightning, moistening them with wind and rain, the sun and moon moving

in cycles, one cold and one hot.] (1) The way of
"The Key " completes

the male; the way of " The Flow" completes the female. "The Key "

knows the great beginning; "The Flow " performs the completing of

beings. "The Key" through change <knows> 3 ; "The Flow" through

the crack' is capable.With change, then it is easy to know s ; through the

crack then it is easy to follow. Being easy to know, then there is close-
ness; being easy to follow, then there is accomplishment. There being

closeness, then it can be long-lived; there being accomplishment, then

it can be great. Being long-lived, then (it is) the virtue of the worthy

man; [being great, then (it is) the enterprise of the worthy man. With
change and the crack, (2) the pattern of all under heaven] is gotten, and

the pattern being gotten it completes the positions in its midst.

The sage constructed the hexagrams by observing the images.'
Appending statements to them, he illuminated the auspicious and
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inauspicious. The hard and the soft following' each other gives life to

the alternations and transformations.This is why "auspicious" and " in-

auspicious" are the images of gain and loss. "Regret " and " distress " are
the images of anxiety. Connecting alternations and transformations is

the image of progression and regression.The hard and soft are the images

of day and night.The six lines['] (3) movement is the way of the three
extremes. This is why the [sequence"] of the Changes is that in which

the gentleman dwells and finds contentment, and the beginnings'' of

the lines' are that in which he delights and plays.When the gentleman

dwells he observes its images and plays with its statements; when he
moves he observes its alternations and plays with its prognostications;

therewith "From heaven blessing it; auspicious; there is nothing not

beneficial." "

The hexagram statements are phrased like' images.The line state-

ments are phrased like (4) alternations. "Auspicious " and "inauspicious "

are phrased in its loss and gain. " Regret " and "distress " are phrased like

little flaws. "There is no trouble" is phrased 13 in patching mistakes.This

is why [the] arraying of the noble and mean resides in position, taking

the great and little to the extreme 74 resides in the hexagrams, distin-

guishing the "auspicious " and "inauspicious " resides in the statements,

worrying about "regret" and "distress " resides in the divisions, 15 and

stirring "no trouble " resides in planning.This is why there are great and

little hexagrams (5) and dangerous and easy statements. As for the state-

ments, each points to where it is going.

The Changes is compliant' with heaven and earth. Therefore, it is

able completely to assay the way of all under heaven. Looking up to
observe the heavenly markings, and looking down to observe the pat-

terns of the earth, this is why it knows the reasons for dark and light.
Observing the beginning' and reverting to the end, therefore it knows

the explanations of death and life. Seminal fluids and vapor make up
beings and wandering souls make up alternations; therefore it knows
the seminal' shape of ghosts and spirits. Compared' together with

heaven and (6) [earth], therefore it is not deflected. 21 Knowing univer-

sally among the ten-thousand beings, the Way is equal' with all under

heaven; therefore, it does not go too far. Walking squarely without
leaving anything out,22 delighting in heaven and knowing fate, there-
fore it is not worried. Being content with the earth and sincere in
humaneness, therefore it is able to (love). 23 Revolving throughout the
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transformations of heaven and earth, it does not go too far; winding
among the ten-thousand beings it does not leave any out; and penetrating

it in the way of day and night it knows. Therefore, spirits have no

direction and the Changes has no body.

One yin and one yang (7) is called the Way. What is tied" to it is
goodness; what completes it is life." When the humane see it, they call

it humane.When the wise see it, they call it wise.The hundred families

daily use it but do not know it.Therefore, the way of the gentleman is

[rare[. The sage's humane use-" drums up the ten-thousand beings and

yet does not partake of the same worries as the masses of men. 27 His full

virtue and great enterprise are perfect indeed!" Bountifully having it is
called the great enterprise; daily renewing it is called (8) sincere" virtue;

giving life to it is called the image"; completing the image is called

"The Key " ; imitatin' the model is called "The Flow"; going to the

limits of numbers to know what is coming is called the prognostication;

uniting the alternations is called serving; the yin and yang' is called

spirit.

The Changes is broad indeed, is great indeed. In speaking in terms

of the distant, then it does not go too far. 33 In speaking in terms of the

near, then it is seminal" and upright. In speaking in terms of what is

between heaven and earth, then it is complete. As for
"The Key," its

stillness is curled, 35 its (9) movement shakes, 3s and thereby greatness

comes to life with it. As for "The Flow, " its stillness is gathered, 37 its

movement is opened, and thereby broadness comes to life in it. The
broad and great match heaven and earth. Alternations unite and match

the four [seasons].The joining 3 " of the yin and [yang] matches the sun

and the moon.The goodness of the Changes' simplicity matches perfect

virtue.

Confucius said: "How perfect the Changes is! The Changes is the

virtue that the sage esteems and the enterprise he broadens. Knowing

the esteemed and embodying" the base, (10) the esteemed emulates
heaven and the base imitates earth. Heaven and earth construct positions,

and the Changes moves in their midst. [Completing the inborn nature
and maintaining it so], is the gate of the Way's propriety."

The sage is complete 40 in order to see heaven's enterprise 41 and

[ imitates] 42 it in its form and appearance in order to give image to
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the propriety of its beings. [This] is why it is called image.The sage is
complete in order to see the movements of all under heaven and observes

their coming together in order to move their canons and rituals.' He
appends statements to it in order (11) to determine their auspiciousness

and inauspiciousness.This is why it is called a line. Said in terms of the

perfect enterprise" of all under heaven, it cannot be despised. Said in
terms of the perfect enterprise of all under heaven, it is not disordered."

Only after knowinga6 it does one speak; only after making it proper"
does one move. Propriety is used to complete its alternations and trans-

formations."

"A calling crane in the shade, its young harmonizes with it: We

have a fine chalice, I will down it with you" means 5 ° that when the

gentleman dwells (12) in his chamber and speaks of the good' then
even those from beyond a thousand li respond to him; how much more

so those near to him! If he utters any words and they are not good, then
even those beyond a thousand li will turn away from him; how much

more so those near to him! Speech comes out of the person but acts on
the people. Actions start in the near but are seen from afar. Speech and
action are the pivot and fulcrum of the gentleman. The pivot and ful-

crum 's activation is the master of renown and disgrace. 52 Speech and

action are the means by which the gentleman (13) moves heaven and

earth." As for "Gathering men at first weeping and wailing, but later

crying (sic),"5" Confucius said: "The way of the gentleman, whether

going out or dwelling, whether silent
55

or conversing, is that when two

men are of the same heart their benefit will cut metal.As for the speech
of united men, its fragrance is like that of the orchid." Of the Initial

Six,"For the mat use white cogongrass; there is no trouble," Confucius

said: "Even if it were placed 57 on the ground it would be acceptable; to

use cogongrass for the mat, what trouble could there be? This is the
extreme of caution (14). Moreover, as for cogongrass being woven, it is

thin in use and can be doubled over. Being cautious about this weaving,

then in traveling there will be no place where you lose it." With respect
to "Toiling modestly; the gentleman has an end; auspicious, "56 Confucius

said: "Toiling but not bragging, 53 and having achievement but not

regarding oneself as virtuous is the extreme of sincerity. He who talks
about his achievement is a lowly man. Virtue speaks of completion';

ritual speaks of collectivity. 61 As for modesty, it is being extremely

collective-minded in order to maintain its position." (15) With respect
to "Resisting dragon; there is regret," 62 Confucius said:"It is noble but
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without position, high [but without the people]. The worthy man is
beneath him, standing but without support'; this is how he moves but

has regrets.” With respect to " Not going out of door or window; there

is no trouble,' Confucius said: "That which disorder brings to life is
conversation being regarded as ranked. If the lord does not shut himself

away, then he will lose his minister; if the minister does not shut himself

away, then he will lose his person; if incipient affairs are not shut away,

then they will harm fullness. S This is how the gentleman (16) is cautious

about shutting himself away and not [going out. " Confucius said: "Did

the one who made the Changes know about bandits]?The Changes says

`Carrying on the back [and riding in a cart brings robbers to arrive. ' ] 6h

The business of [carrying on the back] is the business of the little man.
A cart is the vehicle of the gentleman. If the little man rides in the

gentleman 's vehicle, bandits will think to usurp him. For the high to be
arrogant and the low to be violent, bandits will think to attack them.

With arrogant and violent plans, bandits will think to usurp them.'

When the Changes says `Carrying on the back and riding in a cart (17)

brings robbers to arrive, ' it is the beckoning of bandits."

[The Changes has four (aspects) of the sage 's way] in it: in terms of

words [, it esteems its statements]; in terms of movements, it esteems its

alternations; in terms of fashioning implements, it esteems its images;
and [in terms of divination,] it esteems its prognostications.This is why

when the gentleman is about to do anything or about to go anywhere,

he asks of it [in] words. As for his receipt of the mandate, it is like a
reversal': there is no distant or near, dark or precipitous"; consequently

(18) he knows beings that are to come. If it were not the perfect seminal
essence of heaven, who would be capable [of participating in this]? The

Changes proceeds by threes and fives, [weaving its numbers, and connect-
ing] its changes; consequently, [he completes the (markings:) culture of

all under heaven. It takes numbers to their limit; consequently, he settles]
the images [of all under heaven; if it were not] the most perfect alternation

[of all under heaven], who would be able to participate in this? [The
Changes is without thought,] without action. [Quiet]-ly unmoving,
following a feeling' it penetrates (19) the reasons of all under heaven; if

it were not the most perfect spirituality of all under heaven, who [would

be able to participate in this?] The Changes is [that by which] the sage

[goes to the limits of the deep] and reaches the pivot. Only because it is
deep is he therefore able to reach the sincerity of all under heaven; only
because it is pivotal [is he therefore able to complete] the responsibility
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[of all under heaven]; only because it is spiritual is he therefore not

abrupt but [rapid, does not go but] arrives. [When Confucius said "The

Changes has four (aspects)] of the sage 's way [in it]," this is what [is

meant] by these words.

Heaven (20) is one, earth two; heaven three, earth four; heaven

five, earth six; heaven seven, earth eight; heaven nine, earth ten."

[Confucius said: "As for the Changes], (it can:) what is it that it

does? The Changes strengthens beings and fixes fate," taking pleasure

in 73 the way of all under heaven. It is like this and nothing more.This is

why the sage uses it to penetrate the will of all under heaven, and uses
it to penetrate" [the enterprise of all under heaven, in order] to cut off

[the doubts of all under heaven. This is why the milfoil] 's virtue is

round and spiritual, and the hexagrams ' virtue (21) is square and thereby

knowing; the six lines ' propriety is changeable and thereby accom-

plished. i5 The sage uses these in order to ease's his heart. Internally"

storing them within his enclosure, [auspiciousness and inauspiciousness

partake] of the same wishes" as the people. Being spiritual in order to
know what is to come, and knowledgeable in order to lead what has

gone, who would be able to act" [in] this? Is it that of antiquity which

is perceptive and illumined, keen and knowledgeable, spiritual and

martial and does not worry?' This is that in which it [illuminates the
way of heaven] and examines into the reasons of the people; this is the

closings ' of the spiritual being in order to advance the uses of the people,
s"

(22) and the people use it. The sage through this fasts and warns in

order spiritually to illuminate his virtue. This is why shutting the window

is called `The Flow ' and opening the gate is called `The Key.' One

shutting and one opening is called alternation. The going and coming
not being exhausted is what is called connection. Seen, it is called an

image; as form, it is called an implement; [fashioned] and used, it is
called a model; and being beneficial to use it to go out and come in, the

people as one using it, it is called spiritual.This is why the Changes has

great constancy. }3 This (23) gives life to the two properties; the two

properties give life to the four images; the four images give life to the
eight trigrams; the eight trigrams give life" to auspiciousness and in-

auspiciousness, and auspiciousness and inauspiciousness give life to the
great enterprise. This is why in modeling the images, there is none
greater than heaven and earth; of the uniting of alternations, there is
none greater than the four seasons; of revealing images and making
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apparent the brightness, there is none greater than the sun and moon;
of renown" there is none greater than wealth and nobility; of making

beings whole and bringing about (their) uses and establishing and com-
pleting implements to be used for the benefit of all under heaven, there

is none greater than the sage; and in plumbing completeness to revert
to the root," hooking the precipice to reach the distant, (24) settling

the auspiciousness and inauspiciousness of all under heaven, and settling"

the diligence" of all under heaven, there is none better° than the milfoil
and the turtle.This is why heaven gives life to the spiritual beings, and

the sage takes their measure. Heaven'" alternates and transforms, and the

sage emulates it. Heaven reveals images to show the auspicious and
inauspicious, and the sage imagines them. The River gave forth the

diagram, and the Luo gave forth the document, and the sage took their

measure.The Changes has four images, and thereby it is apparent. State-

ments were appended to it, and thereby it announces. It was settled
with auspiciousness (25) and inauspiciousness, and thereby it is divided."

When the Changes says "From heaven blessing it; auspicious; there

is nothing not beneficial," "blessing it" is to help it. 91 That which is

helped by heaven is compliant; that which is helped by man is sincere.

Ritual and sincerity cause one to think of compliance, [and also] thereby

to esteem the worthy. This is the meaning of "from heaven blessing it;
auspicious; there is nothing not beneficial." Confucius said: `Writing
does not fully express words, and words do not fully express ideas.

Nevertheless, of the ideas of the sages, how their meaning can be seen!'

(26) Confucius said: "The sage established images" in order fully to
express ideas, constructed the hexagrams in order fully to express the

real and the artificial, appended statements to them in order fully to
express their <words>," alternated and connected them in order fully

to express their benefit, and drummed them and caused them to dance
in order [fully to express] their spirituality. `The Key' and `The Flow,'

how they are the classics" of the [ Changes]! `The Key ' and `The Flow '

[completed] their arraval, and the Changes was established in their midst.

If `The Key' and `The Flow' were destroyed, then there would be nothing
with which to see the Changes. If the Changes could not then be seen,
then `The Key' and `The Flow' could not be seen. If `The Key' and

`The Flow ' could not be seen," then (27) `The Key' and `The Flow'
would just about be at an end! This is why that which is above forms is
called the Way, and that which is below forms is called implements. To

do s' and to put into actions" is called to alternate, and to push and lift
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among the people under heaven is called service and enterprise. `" This

[is whyj the sage completes the images in order to make apparent the

real characteristics' '' of all under heaven, but does not doubt" them in

their form and appearance in order to give image to the propriety of

their beings.This is why they are called (28) images.The sage has them
in order to make apparent the movements of all under heaven, observes

their union in order to give motion to their canons and rituals, and
appends statements to them in order to decide their auspiciousness and

inauspiciousness. This is why they are called lines. (He) takes the real

characteristics of all under heaven to their extreme and causes them to
reside in the hexagrams; drums the movements of all under heaven and

causes them to reside in the statements; transforms and regulates" them
and causes them to reside in the alternations; pushes and puts them into

motion and causes them to reside in the unity; makes them spiritual
and transforms them and causes them to reside in his (29) person; and

plans" and completes them, not speaking but being trustworthy, and

causes them to reside in virtuous action."

The eight trigrams complete their arrayal, and the images are in
their midst. According with and moving j '4 them, the lines are in their

midst. The hard and the soft pushing against each other, alternation is

in their midst. Appending statements and equalizing 1 " 5 them, move-

ment is in their midst. As for "auspicious, " "inauspicious," "regret," and

"distress," they are what come to life in movernent.As for the hard and

soft, they are what establish the basis.As for alternation and connection

(30), they are what gathers. 1"5 Auspiciousness and inauspiciousness are

what raise up victory. "The way of heaven and earth is what is observed

on high. The motion 115 of the sun and the moon is what is illumined

on high.The movement of all under heaven is what on high observes

heaven.' 9 "The Key" loftily' shows men the change. "The Flow
"

loweringly shows men the crack. As for the lines, they emulate these.

As for the images, they give image to these. Emulation and images
move within, and auspiciousness and inauspiciousness are apparent with-

out, achievement and enterprise (31) are apparent in the alternations,

and the real characteristics of the sage are apparent in the statements.
The great thought"' of heaven and earth is called life.The great expen-

diture'I2 of the sage is called establishing position.'' What is used to

maintain position is called man. 14 What is used to gather men together
is called resources.To bring order to resources and to make upright the
statements, to love the people and to pacify actions 15 is called propriety.
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In antiquity, as for Mr. Xi's (i.e., Fu Xi) ruling all under heaven,

looking up he observed the images in the heavens and looking down
he observed the models in the earth. He observed the markings of the

birds and animals and (32) the properties of the earth. Near at hand he

took them from his body, and at a distance he took them from beings.
With this he first made the eight trigrams in order to penetrate the

virtue of spiritual brightness and to categorize the real characteristics of

the ten-thousand beings. He made the knotting of ropes and made nets
in order to hunt and to fish; he probably took it from Luo, "The Net. " ' 16

When Mr. Xi died, Mr. Shen (Bong:) Nong acted, chopping wood to
make a plowshare and bending wood to make a plowhandle and hoe,

using the benefit of the plow and hoe to teach all under heaven; he

probably took (33) it from Yi, "Increase""' When the sun was centered

he made (fast:) markets, (reaching:) causing the people under heaven to

come and gathering together the goods under heaven, exchanging and

retreating, each getting that which he wished""; he probably took it

from Shi Ke, "Biting and Chewing."'" When Mr. Shen Nong died, the
Yellow [Emperor], Yao and Shun acted, connecting the alternations

and causing the people not to be disordered. 120 Making them spiritual

and transforming them, they caused the people to regard them as ap-

propriate. When the change comes to an end then it alternates,
721 and

connected then it is long-lived, thereby "from heaven blessing it; (34)

auspicious; there is nothing not beneficial. " The Yellow Emperor, Yao

and Shun allowed their jackets and skirts to hang down and all under

heaven was governed; they probably took it from "The Key" and "The

Flow."They hollowed wood to make boats, scorched wood and made

oars, 122 assisting what does not reach to arrive at the distant in order to

benefit all under heaven; they probably took it from Huan,
" Dispersal."123

They made ready oxen and hitched horses to [pull] the heavy to travel
to the distance in order to benefit all under heaven; they probably took

it from Sui, "Following""-They doubled doors and struck clappers in

order to attend to traveling 125 guests; they probably took (35) (it from)

Yu, "Excess."'" They split wood to make pestles and excavated the earth

to make pits, the benefit of the pits and pestles being used by the ten-

thousand people to spend the night; they probably took it from Shaoguo,

"Small Surpassing." 127 They strung wood to make bows and pared wood

to make arrows, the benefit of bows and arrows being used to awe all

[under] heaven; they probably took it from Guai, "Perversion."12s In

high antiquity they dwelled in caves and located themselves in the wilds.
The sages of later generations changed it with palaces and chambers,
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with a ridgepole at the top and eaves below in order to attend to the

wind and rain; they probably took it from Dazhuang, "Great Maturity."12 "

(36) With the burials of antiquity, they thickly interred 131 them with

brushwood and buried them in the middle of the wilds, neither making

a mound nor planting trees, and the burial period having no number.
The sages of later generations changed it with inner and outer coffins;

they probably took it from Daguo, "Great Surpassing."131 [In high

antiquity they knotted] ropes in order to govern. The sages of [later]

generations changed it with writings and inscriptions, which the hundred
officials used to govern and the ten-thousand people used to examine;

they probably took it from Dayou, "The Great Possession."132

This is why the Changes is images. Images (37) are imaged. t33 The

hexagram statements regulate. 13 ' The line statements emulate the move-

ments of all under heaven.This is [why] "auspicious " and "inauspicious"

come to life and "regret" and " distress" are manifest.

Yang hexagrams have a majority of yin lines, and yin hexagrams

have a majority of [yang lines. What is its reason? Yang hexagrams] are
odd numbered, and yin [hexagrams are even numbered.] What is the

motion [of its virtue]? Yang is one ruler and two people, the image of

the gentleman.

The Changes says: "So undecided going and [coming], a friend

follows you in thought." 13' Confucius said: "As for all under heaven,
(38) [what thoughts, what considerations does it have.All under heaven

returns to the same place but by different routes, arriving at one place

but with one hundred considerations. What thoughts, what consider-
ations does all under heaven have! The sun goes and then the moon
comes; the moon goes and then the sun comes. The sun and moon

push against each other and then brightness is born from it. The cold

goes and then the heat comes; the heat goes and then the cold comes.
The cold and heat] push [against each other and the year is completed
from it.That which goes contracts; that which comes extends. Contrac-

tion and extension feel for each other and benefit comes to life from it.
The contraction of the inchworm (39) is to seek extension.The hiberna-

tion of the dragon is to maintain its body. Seminal essence and propriety
enter into] spirituality in order to bring about use. Benefit and use
content the body in order to exalt [virtue. Surpassing this in order to
go, perhaps one still does not know it. Exhausting spirituality to know
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transformation is the fullness of virtue.Thc Chan g es says:"Entangled in

stone, and grounded] in thistles: Entering into his palace, and not seeing

his wife; inauspicious ' Confucius said: "It is not that in which he is

entangled that entangles him, but that his reputation (40) will necessarily

be shamed; it is not that in which he is grounded that grounds him, but
that his person will necessarily be in danger. Being shamed and in

danger, when the time of death is about to arrive can he get to see the

wife[?" The Chaves says: "The duke herewith shoots a hawk on top of

a high wall, bagging it; there is nothing not beneficial. " '” Confucius

said:I "A hawk is game. A bow and arrow are implements. The one

who shoots it is a man. If the gentleman keeps implements to his person

and waits upon it' x to move, what (41) could there be not beneficial!

Moving and not attaching a line to the arrow,' =' and thereby going out

and having something bagged, speaks of one who raises up completed

implements and moves. " ' a0 Confucius said: "The little man [is not

embarrassed by not being humane, is not awed by not being proper; he

does not see benefit without being encouraged, is not] awed unless
reproved. [A little] reproof and a great warning are the good fortune of

the little man. As for the Changes saying `Meeting with stocks on the

feet and with a foot cut off; there is no trouble,'" it is this meaning. If

goodness is not accumulated it will not suffice (42) to complete a reputa-
tion; if badness is not accumulated it will not suffice to destroy a person.

The little man considers little goodnesses to be of no increase, and so
does not do them; considers little badnesses [to be of no harm and so

does not dispense with them; therefore, the badness accumulates and
cannot] be capped, the guilt becomes great and cannot be undone.The

Changes says: `Carrying a cangue on the shoulders and with an ear cut

off; inauspicious. ' '" The gentleman sees the pivot and acts, not wait-

ing' 4$ until the end of the day. The Changes says: 'Strengthened with

stone; (43) not to the end [of the day; determination] is auspicious..' a

To be `strengthened with stone, ' but not'' to use it 'to the end of the

day' can definitely be recognized. The gentleman knows beings ! " and

knows patterns, knows the soft [and knows the hard; he is the expecta-

tion of the ten-thousand fellows."'"

As with the various beings and manifest virtues, in distinguishing]

right and wrong then the bottom and middle lines are not complete;
the initial line is greatly important. Existence and loss, auspiciousness

and inauspiciousness can then be known.'"
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The virtuous action of "The Key " is constantly changing in order

to know the dangerous." ' As for "The Flow, " (44) loweringly it is the

[perfect] compliance of all under heaven. Its virtuous action is constantly
cracked in order to know [obstructions]. It can be made happy in the

heart, can count 150 it in the lord's [considerations, to settle the auspicious

and inauspicious of all under heaven and to complete the diligence of

all under heaven. This is why] alternations and transformations thor-

oughly''' act and auspicious affairs have auspices. By imagining affairs

one knows implements, and by calculating affairs one knows what is to
come. Heaven and earth construct images, and the sage completes ability.
Men plan and ghosts plan, and the hundred families partake of the

ability. The eight (45) trigrams announce through images. The lines

comply'' through assayed'' phrases. The hard and soft are variously
situated, and auspiciousness [and inauspiciousness] can be recognized.

Movements and actions' are stated in terms of benefit, and the auspi-

cious and inauspicious shift in terms of real characteristics. [This is
why] when loving and despising are in conflict with each other,
auspiciousness and inauspiciousness come to life; when the distant and

near take from each other, ["regret " and "distress" come to life]; when

the real and the artificial cheat each other, benefit and harm come to

life. In all of the real characteristics of the Changes, when those near do

not mutually gain then it is inauspicious; or harming it, then it is both

regretful (46) and distressed. When one is about to turn about
175 then

[its] statements are disordered, 1 " and the statements of the auspicious

man are few while the statements of the unruly man are numerous.As
for the man without goodness, his statements will wander; when he

loses that to which he should hold, his statements will be crooked. (47)
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Confucius said: "The properties of the Changes are only the yin and

yang, six lines creating a pattern. Being broken off in the middle of it,
it is soft; straight across, it is hard. Six hards without a soft is called the

Great Yang; this is the property of heaven. .. .. .. .. . . ..............

square. Six softs without a hard; this is the property of earth. Heaven
and earth embrace each other, vapor and flavor infuse each other, the
yin and yang flow into form, and the hard (1) and soft complete .. . Of

the ten-thousand beings there is none that does not desire long life and

despise death.The joining of hearts and through it the making of the
Changes is the epitome of harmony. This is why Jian, ` The Key,' ............

.. appropriate to moisten that below is the

Way of the earth.

"The use of six is to be hollow; the use of nine is to be filled.To be

filled is then to be hard.Therefore the Changes says:'Straight, (2) square,

and great; not repeated; [auspicious]." Because it is not repeated and

yet is complete, therefore the Changes says: `See the flock of dragons
without heads; auspicious. "- This is whyJian, `The Key,' 3 is obtained ..

.. awe. ( Rung:) Song, `Lawsuit,” is

obtained from doubts. Shi, `The Troops,' is obtained from cutting. Bi,
`Alliance,' is obtained from scarcity. Xiaoxu, `Little Storage,'' [is ob-

tained] from (3) not yet .. . Lu, `Treading,' is the .. motion of indeci-

sion. Yi, `Increase,'' is the merging of the top and bottom. Fu, `The
Wife,' is the transgression of [yin] and yang.
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" When the bottom (trigram) has more yin and is pure ...................

.. and everywhere, men thereby turn their

backs(?) on it. With the hexagram W,ineng, ` Pestilence,'” there is guilt
and death, no accomplishment but reward through greed(?), and there-

fore (4) ...With the hexagram .., there is return and the strong sires are
tranquil. With Ru, `Moistened," '......................................................know that there is

not yet soaring victory. (Rang:) Song, `Lawsuit,' loses it in......................

~.............distant. With the hexagram Dayou, `The Great
Possession,' 13 there is retreat from position.With ( Dachuang:) Taizhuang,

`Great Maturity,'' the little move and the great follow, ..............With

Daxu, `Great Storage,' 13 there is enjoyment but regret (5). With the
hexagram Sui, `Following, '' there is assistance and the ability to warn.

..................................... no contention and thereafter . . . , gaining . . .
joy, and through harmonious joy one knows awe. (Jin, ` Caution':) Gen,

`Stilling,'” is taken from substituting models(?). Jia[ren], `Family Mem-
bers,'' is taken from being situated. Jing, `The Well,' is taken from
getting to the bottom (of things). (6) Gou, ('Dirt':) 'Meeting,' 20	

................................................................Feng, `Abundance,'21 is obtained from .. .

hexagram, grasses and trees ... and follows from not being one (?).
With the hexagram Gou, ` Meeting,' there is sufficiency and one knows
of excess(?).With the hexagram Lin, `The Forest, '-

2
one pushes oneself

without fretting beforehand. With the hexagram Guan, `Looking Up, '23

one is replete and yet able to be empty. (7) With the hexagram (Ji:) Jin,
'Aquas,'" one is good at drawing near and yet ........................................

.. its . . . cutting off seduction. . . . in ...............................loyal to
oneself but loses the measure, therefore it says `be cautious and wait.' 25

Shi Ke, `Biting and Chewing,' 2" is tense and taut; constantly speaking but
not (8) stopping, one obtains the inauspiciousness of lawsuits and trials.
Causing it to toil . . . Changes ... one . . . motion. Sun, 'Decrease,' 27 is

to . . . . (Dachuang:) Taizhuang, `Great Maturity,' is to humble the yin.
Guirnei, ` Returning Maiden,' 2" is to make the female upright. (9) Jiji,

`Already Completed,'2" receives excess and allies with poverty. . . and
yet knows (the road:) defeat, in all cases . . . to expel."

Confucius said:". . . (10) .. prohibit .. ." Confucius said: ". . . already
exhausted .. and ...`aquatically, gloomily,'30 one thereby avoids anger .. .
(11)..............`[does not] serve the king [or lord]' 31 .. is what is meant.
If one does not seek then it will not suffice to make difficult ...
When the Changes says: . . . (12)...............then danger, relatives will be
wounded and........ When [the Changes] says:'Carrying a cangue on the
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shoulders '3'- then it is inauspicious, while `Wearing stocks on the feet '33

then it is auspicious, this is what is meant"

Confucius said: "The five phases ...........................................use, that
which cannot be studied is only the person and that is all. Nevertheless,
its benefit ......................................................(13) drawing on the spiritual
brightness and so giving life to the prognostication, joining with the

three of heaven and the two of earth and so making proper the numbers,
observing the alternations in the yin and yang and so establishing the

hexagrams, elaborating the [hard] and soft and so [giving life to the
lines, harmoniously complying with the Way and its virtue] and so

bringing order to propriety, thoroughly plumbing order and (life) inner-
nature (xing) and so arriving at the mandate................................... order.

This is why (positioning:) establishing (14) heaven's way is called yin

and yang, establishing earth's way is called the soft and the hard, and
establishing man's way is called humaneness and propriety. Bringing

together these three qualities and doubling them, six lines complete a
hexagram. By dividing yin and yang, [and successively using the soft

and hard, therefore] the Changes' six lines make patterns. Heaven and
earth settle their positions, the mountains and marshes interchange their

vapors, fire and water assault each other, and thunder and wind incite
each other, and the eight trigrams move above and below each other.

Enumerating (15) the past is compliant, while knowing the future is
retrograde; therefore the Changes penetrates numbers." 34

Confucius said:"The property of the ten-thousand beings is that if

they are not hard they are not able to move, and if they do not move
they are without achievement; but if they are constantly moving and not

centered then ..; [this is hardness's] loss. If they are not soft they are not
tranquil, and if they are not tranquil they are not peaceful; but if they

are long tranquil and not moving then they sink; this is softness's loss.
This is why the following five line statements,Jian, `The Key,"s `blazing

dragon,'3$ Zhuang (i.e., Taizhuang), `Great Maturity,"s `butted fence'
(16), Gou, ` Meeting,"s fastened (sic) horn," Ding, `The Cauldron,"s 'bro-

ken leg,
'3R

and Feng, `Abundance,"s voiding and filling, 37 are (examples
of) hardness's loss, of moving and not being able to be tranquil. The
following five line statements, Chuan, `The Flow,"s `mare,'" Shaoshu,
`Small Harvest,"s `dense clouds,' 41 Gou, `Meeting,"s 'balkiness, '" [Dian,
`Advancing'] 's pregnant woman, 43 and Zhun, `Hoarding,"s `weeping
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are (examples of) yin's loss, of being tranquil and not being

able to move.

"This is why the property of heaven is to be hard and vigorous and

to move (17) without rest, its auspiciousness being to protect achieve-

ment. (But) if there were no softness to rescue it, (even) if it did not die
it would certainly be lost. Doubled yang is lost; therefore fire is not

auspicious. The property of earth is to be soft and weak and to be

tranquil without moving, its auspiciousness being to [protect peace.
(But) if there were no] hardness to .. it, then it would be thoroughly

demeaned and left behind. Doubled yin sinks; therefore water is not
auspicious.Therefore, the property of the martial is to protect achieve-

ment and constantly to die, while the property of the cultured (18) is to

protect peace and constantly to be exhausted.This is why it is only after
being soft but not warped that the cultured is able to be victorious;

only after being hard but not broken that the martial is able to be
peaceful. The Changes says: ` Straight, square, and great; not [repeated;
auspicious' 45 ;..........being pure in both the cultured and the martial, this
is the invocation of the Changes "

Confucius said: "That the six hard lines of Jian, `The Key,' are able

to be square-is the virtue of (kings) Tang and Wu. `Submerged dragon;
do not use '46 is (an example of) concealment (19); `Appearing dragon
in the fields '47 is (an example of) virtue; `The gentleman to the end of

the day is so initiating'" is (an example of) use; `In the evening he is

wary as if there is danger; there is no trouble '4 ' is (an example of) rest;
` And now jumping in the depths' is (an example of) being shaded

[and yet] being able to be tranquil; `Flying dragon [in the heavens] '51 is
(an example of) .. and yet high,;'Blazing dragon; there is regret '52 is (an

example of) being high and yet contending; ` The flock of dragons
without heads' S3 is (an example of) being cultured and sagely.

"Chuan, `The Flow, "s six soft lines are mutually compliant, the
epitome of culture (or KingWen).The gentleman's (20) `first being lost
and afterwards finding his ruler' S4 is said of a scholar; `to the northeast
to lose a friend and to the southwest to gain a friend' S5 is (an example
of) seeking worthies; ` Treading on frost: the firm ice will arrive '56 is (an
example of) caution .... ; `Straight, square, and great; [not repeated; .. '] 57

; `Containing a pattern; it is permissible to determine' 58 is said
of beautiful characteristics; ` Tying the sack; there is no trouble' s ' is (an
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example of) conversing without sound;'Yellow skirts; prime auspicious-

ness' 0 is (an example of) having and yet not developing it (21); `The

dragon fights in the wilds' is (an example of) being cultured and yet
able to penetrate; `Someone follows the king's service; there is no

completion, but there is an end'"- is (an example of) studying and being

able to develop."

When the Changes says "Carrying a cangue on the shoulders,' it

is to be hard and yet to be broken;"Calling modesty' is to be soft and
yet......... [ Yuan, "Wielding"'s] "yellow ox"" is to be cultured and yet to
know victory; Huan, "Dispersal," 's hexagram statement" is to be martial

and yet to know peace; Chuan, "The Flow," 's perfect virtue is to be soft
and yet to return to the square;Jian, "The Key," 's perfect virtue (22) is

to be hard and yet able to yield.These are the three explanations of Jian,

"The Key," and Chuan, "The Flow."

Confucius said:"As for the use of the Changes, Yin's being without

the way (brought about) Zhou's full virtue. Being fearful in order to
maintain achievement, being respectful in order to uphold affairs, being

knowledgeable in order to avoid calamity, .. .. King Wen's
knowledge of danger and Scribe Shui's (?) number books; who could

debate with them? The Changes (says)" has a name in it that is called
Jian, `The Key.' As forJian, it is the senior of the eight trigrams (23).As

for the number nine, it is the greatest of the six lines.The appearance of
the number nine is a floating head facing downward, a snakelike body

coiled around; this is in the category of dragons. As for dragons, they
dwell below yet reach on high,....................................... and complete
patterns. When below they are submerged; when on high they are
blazing. If man's yin virtue is not put in motion, his yang will necessarily
lose its category. When the Changes (24) says `Submerged dragon; do
not use,' it means that one should submerge into the clear and not
serve.

Confucius said: "The discarded one cannot enter into plans; the
victorious one cannot partake of warnings.The jealous cannot be drawn
close to, while the arrogant.......................... When [the Changes] says
`Submerged dragon; [do not use]' and `Blazing dragon; there is regret,'
it speaks of its excesses. When beings reach the pinnacle of fullness and
cut themselves off from that below, they will not long perpetuate the
great position but will necessarily increase their (25) trouble.When the
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Chances says 'Blazing dragon; there is regret,' if the propriety of the

great man is not sincere of heart then he will not display it in virtue; if
he is not simple of mouth, then he will not be (moist:) kind in com-

plexion. Being able to be awe-inspiring and kind is what is called a

dragon "

As for the Changes [saying "Appearing dragon in the fields; benefi-

cial] to see the great man," Confucius said: "This is the virtue of the

gentleman.The gentleman equalizes his brightness and enjoys the Way,

daily displaying himself in order to await being used. When he is used
then (26) he moves; when he is not used then he is tranquil."

As for the Changes saying "The gentleman to the end of the day is
so initiating, in the evening is wary as if there is danger; there is no

trouble," Confucius said: "lf one knows to stop, what trouble could
there be? If man is neither in the depths nor jumping, then he will not

see......................but will return to dwell in his ........."

As for the Changes saying "And now jumping in the depths; there is
no trouble," Confucius said: "If one is constantly jumping then it is

inauspicious. The gentleman jumps in order to display himself, speaks
in order to complete (27) himself. When the gentleman is impover-

ished he does not forget success, and when at peace does not forget
losses; he dwells tranquilly and completes patterns, his head fortunate

and august. "

As for the Changes saying "Flying dragon in the heavens; beneficial
to see the great man," Confucius said: "The heavens ..............................

.. culture and spread out, equalizing brightness and penetrating.
To transmit fame in this way, who could reach ..?"

As for the Changes saying "See the flock (28) of dragons without

heads;" Confucius said: "This means yielding to the good.The gentle-
man dwells in groups and does not disorder the (head:) leadership, the

good ruling; how could he be jealous of the harmony? The dragon
does not await radiance to move; even without stairs he still climbs, ....

.This is the detailed explanation of Ilan, The Key'"

Confucius said:"The Changes has a name called Chuan,'The Flow';
it is the way of the feminine.Therefore, it says 'The determination of a
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mare,'" (29) which is a young animal, the category of Chuan. This is

why the category of a fine horse is to be broad in the front and tall in
the rear and consequently it can be stabled.Ahead it is led and complies;

below it is sturdy and tranquil. If on the outside it has a beautiful form,

then on the inside it will have...........................being askew in order to

bring along the group is the virtue of being cultured. This is why the

propriety of the man of culture is not to attend on others treating them

as not good, and silently not to turn away even after being despised

(30)."This is called using the prior to warn the latter.The military man

prizes deliberation, while the man of culture stresses succession.

When the Changes says "First lost but later gains his ruler," 70 it is

said of students; how could there be any notion of them first being
ruler? The heavenly vapor acts ............................its cold does not freeze

and its heat does not wither."

As for the Changes saying "Treading on frost: the firm ice will

arrive,' Confucius said:"This means to follow compliantly.The prop-

erty of the year (31) is to begin in the northeast and to be completed in
the southwest.The gentleman sees the beginning and does not transgress
against it, but complies with and protects against abrupt occurrences.'

As for the Changes saying "To the northeast to lose a friend, to the

southwest to gain a friend; auspicious, "" Confucius said: "This is not

about an auspicious stone; it is said of its ............ together with worthies.

The [military man] has a flail; the man of culture has a support. If the

flail is not bent and the support is not broken, what inauspiciousness

could there be?"

As for the Changes saying "Straight, square, and great; not repeated;

(32) auspicious," Confucius said: "Culture and military bearing are
inborn; even if one were to insistently study them, these would not be

able to reach it."

As for the Changes saying "Containing a pattern: it is permissible to

determine; auspicious,' it speaks of the beautiful characteristics.When
the man of culture moves, he speaks in a timely fashion about small

affairs and the great [affairs] are fluently completed; he knows not to
exceed the number but to strive to be soft and harmonious.
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As for the Changes saying "Someone follows the service (sic' 6 ); there

is no completion, but there is an end, " Confucius said: "This speaks of

the Poetry and the Documents. If the gentleman gains his (33) end, it can

be necessary and can be finished. The gentleman speaks outside of

innocence and does not speak inside of guilt; this is called doubled

good fortune, what the Changes calls `[beneficial] for the permanent

determination. ' This is the detailed explanantion of Chuan, `The Flow '"

Confucius [said]: "The essentials of the Changes can be known.

Jian, `The Key,' and Chuan, `The Flout' are the gate and window of the

Changes. Jian is the penis, Chuan the vagina. The yin and yang join their

virtues and the hard and soft are embodied (34), embodying the transformations

of heaven and earth." Having a mouth, if one is able to (collect:) control

it, there will be no slips of the tongue; if words do not match the

moment, then one closes up with caution and observes. " As for the

Changes saying "Tying the sack; there is no trouble," Confucius said:

"This means not to speak ..............[what] trouble could there be? Being

silent there is also no renown; the gentleman regards caution as beautiful
and does not show himself off. The depths are deep and contain his

flower."

As for the Changes saying "Yellow skirts; prime auspiciousness,"
Confucius (35) said: "This means making culture flourish and yet not

speaking out.The man of culture holds his radiance on the inside, and
puts his dragon on the outside. He does not use his white to (yang:)

harm the black of others.Therefore, his culture is nurtured and patterned.

The Changes................. being lost, there would be merit .......................

dwelling, his virtue would not be forgotten."

As for "The dragon fights in the wilds, its blood is black and yellow,'
Confucius said:"The sage is trustworthy indeed.This is said of shading

one's culture and keeping tranquil, and yet necessarily being seen. (36)
If the dragon changes seventy times and yet it does not lose its markings

then the markings are trustworthy and reach the virtue of spiritual brightness.

As for discriminating" its names, they are varied but do not overstep their

limits. In pointing at the Changes .. ," is it the movement' of a declining

age? The Changes [makes manifest what has gone] and [investigates] what is

to come. The minute becomes lustrous and praises what is cut off," 4 becomes

manifest and is constantly on the mark. It is complete by discriminating things

with matching names and by choosing phrases with correct words.
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The basis gives life to humaneness and propriety. What is put into

motion (37) through propriety is the regulation of the hard and soft.

The names it mentions are few but the categories it adopts are many; what it

points to is simple and yet its phrases are cultured; its words are oblique but

centered, its affairs shaded yet straightforward. According with it helps men to

act, illustrating [the rewards of loss and gain.

As for the Changes] rise, was it in middle antiquity?As for the one who

created the Changes, did he have anxieties and worries? The nine of the

upper trigram is what is praised as virtuous and prognosticated as proper

(38). Lu, "Treading," is the foundation of virtue. Qian, "Modesty," is the

(grain:) handle of virtue. Fu, "Returning," is the basis of virtue. Heng, "Con-

stancy;
" is the sturdiness of virtue. Sun, "Decrease,

" is the refining of virtue. Yi,

"Increase," is the renown of virtue. Kun, "Entangled," is the wish o_f virtue.

Jing, "The Well," is the ground of virtue. Huan, "Dispersal," is virtue's

regulation. This is why in prognosticating one says of Lii, "Treading,"

that it is harmonious and arrives; (39) of Qian, "Modesty," that it is venerated

and radiant; of Fu, "Returning," that it is few but discriminates among beings;

of Heng, "Constancy," that it endures and yet does not oppress; of Sun,

"Decrease," that it is at first difficult but later easy; of Yi, "Increase," that it

grows to fullness and gives; of (Song:) Kun, "Entangled,' that it is ex-

hausted and yet penetrates; of Jing, "The Well," that it dwells in its place and

yet shifts; of Huan, "Dispersal," ....................and yet rescues. This is why Lu,

"Treading," is used to fructify" movements; Qian, "Modesty," is used to regulate

ritual; Fu, "Returning," is used to know oneself; Heng,"Constancy," is used

to unite virtue; Sun, "
Decrease,

"
is used to distance harm; Yi, " Increase," is

used to stimulate (40) ritual; Kun, "Entangled," is used to avoid trouble; Jing,

"The Well," is used to discriminate propriety; and Huan, "Dispersal," is used

to exercise authority. Confucius said: "If one disperses but does not

rescue, then it is alliance."

As a book the Changes puts the difficult , first, but as a Way accords with

shifts.".......... " moves and does not dwell, circulating throughout the six empty

spaces. The upper and lower are not fixed, and the hard and the soft change into

each other; it cannot be canonized or essentialized. It only alternates the sequence,"
y

the coming and going having measure, the inside and outside (41) all being

fearful and yet still knowing the reasons for anxiety. It does not have a master to

protect it and yet it is close like a father and mother. One leads from its state-

ments and takes the measure of its prescriptions, yet there is no canon or fixity.

(Later:) if you are not its man, then the Way will not [emptily move].
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.. to prognosticate without virtue, then even the Changes will not

be appropriate.The property of the Changes is to praise the I finning and

(return/ to the end in order to give it substance. The six lines are mutually

varied; they are only time and beings. This is why fits first line] (42) is difficult

to know but its top line is easy to know; its basis is difficult to know but its end

is easy to know... then with the first line if you (doubt:) imitate it, then being

respectful in order to complete it, in the end there will be no trouble..........

.. refining the Way. With inclined beings and manifest virtue,

the great illumination is at the top line, correcting what is right and

wrong, then.................................... to prognosticate is dangerous indeed.

... not (43) to match, to prognosticate about it while imitating virtue,

then the Changes can be used indeed.

Confucius said: "The wise observe its hexagram statements and

explain more than half." The Changes says: "The second and fourth lines

have the same (merit and yet have different positions, their goodness being not

the same: that the second line/ has much renown while the fourth has much fear

is because of their proximity." Proximity means modesty. The Changes

says: "lt rhen the soft [serves as the Way, it does not benefit the distant, but its]

essence is without /trouble, and its use/ is soft like (the center "The Changes]

(44) says: "The third and fifth lines have the same merit but different positions,

their excesses........../That the third line] has much inauspiciousness while the

fifth line has much merit, is due to the ranking of /noble and mean] ... (45).
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. . . returns sparsely (4) ... the highest mandate. The Changes . . . (6)

bright and very ... puts its propriety into motion, lengthening its de-

liberations, and refining its ... Changes indeed. It is like when priests

and magicians divine by turtle shell and stalk ..........................................

.. the magician 's master......................without

virtue, then he is not able to know the Changes; therefore, the gentle-

man venerates it. .. . ..Confucius said: "I am fond of

studying but only now have heard its essentials; how can I get to increase

my years? Wherein will I .. and give birth to the Way, wherein .. increase
it .. and ennoble it. Difficulty. . . those in danger secure their positions;

those lost protect [their existence; those disordered have their governors. This is

why] when the gentleman is at peace he does not forget danger, maintaining

what he has he does not forget loss, and when governed he does not [forget

disorder. It is by this that when the person is at peace, the state] and family can

be protected. "The Changes says: "It is lost, it is lost, tied to a bushy mulberry."'

The Master said: "When virtue is thin but one's position is venerated, .... rarely

does it not reach it. When the Changes says: `The cauldron's broken leg, over-

turns the duke's steu3 '2 it speaks of not being capable of bearing responsibility."'

The Master said: "Was not Mr. Yin's son almost there? When he saw at

the incipience that there was anything not good, he never failed to know it;

knowing it, he never failed not to redo it." The Changes (10) says: "Returning

from not a great distance: without reverence or regret; prime auspiciousness."'

Heaven and earth are warmed and the ten-thousand things moistened. Males

and females unite their seminal fluids and the ten-thousand beings are completed.
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When the Changes [says] "If three men walk then they will lose one man; if

one man walks then he will gain his friend,"' it speaks of arriving at unity.The

gentleman secures his person and only then moves, puts his heart at ease and

only then hollers out, settles his position and only then seeks. The gentleman

refines himself in these three (11) things, and therefore is maintained. If one

moves because of being endangered, theta others will not join with him; if one

seeks without position, then others will not give to him. If no one gives to him,

then those who harm him will necessarily arrive. When the Changes says "No

one increases him; someone hits him; establishing the heart without constancy;

inauspicious,' it means this.'

When the Master aged he delighted in the Changes; when at home

it was at his mat, and when traveling it was in his pack. Zi Gong said:
"Master, (12) at another time you taught this disciple saying, `The loss

of virtuous action leads to a tendency to spiritualism, and the (desire)

to know the future leads to the consulting of divination.
' I took this

to be the case. Having accepted this maxim, I have striven to put it

into practice. How is it that now that the Master has aged he could

delight in it? "The Master said: "A gentleman 's words are squared with

a carpenter 's rule. It is what comes before the auspices and not the

auspices themselves in which I delight. (13) Examining the essentials

does not pervert its virtue.To the Book of Documents there are many

hindrances, but the Zhouyi has not yet been lost. Moreover, there are

sayings in it bequeathed from antiquity. It is not that I am content with

its use. "

[Zi Gong said: "I] heard the Master say that one must in .............

like this, then the gentleman will already take mistakes seriously. I have

heard from the Master that if one follows the upright and puts propriety

into practice then people will not be confused. If the Master (14) now

is not content with its use but enjoys its statements, then this is a case of

use that is dependent on others; is that acceptable? " Confucius said:

"(Corrected:) How wrong you are! Ci (i.e., Zi Gong), I will tell you,

the Way of the Changes...............and not.......... the hundred families ' ..

Changes. Therefore, the hardness of the Changes causes one to know
fear, and its softness causes one to know the hard." Stupid people use it

and do not forget; shameful people use it and eschew deceit. King Wen

(15) was humane, but he did not succeed in his ambitions to complete
his plans. Zhou (i.e., Shang king Di Xin) was then without the Way.
King Wen acted, and by observing prohibitions avoided trouble, and
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only thereafter did the Changes first arise. I delight in its wisdom's ..

.. it........... how could I say to serve (King) Zhou? "

Zi Gong said:"Does the Master also believe in milfoil divination?"
The Master said: "I am right in (only) seventy out of one hundred

prognostications. Even with the prognostications of Liangshan of Zhou

one necessarily (16) follows it most of the time and no more." The

Master said: "As for the Changes, I do indeed put its prayers and divina-

tions last," only observing its virtue and propriety. Intuiting the com-

mendations to reach the number, and understanding the number to
reach virtue, is to have humaneness (?) and to put it into motion properly.

If the commendations do not lead to the number, then one merely acts

as a magician; if the number does not lead to virtue, then one merely
acts as a scribe.The divinations of scribes and magicians tend (17) toward

it but are not yet there, delight in it but are not correct. Perhaps it will

be because of the Changes that sires of later generations will doubt me.
I seek its virtue and nothing more. I am on the same road as the scribes

and magicians but end up differently. The conduct of the gentleman
's

virtue is to seek blessings; that is why he sacrifices, but little; the

righteousness of his humaneness is to seek auspiciousness; that is why
he divines, but rarely Do not the divinations of priests and magicians

come last!"

When Confucius (18) chanted the Changes, when he reached the

(one:) two hexagrams Sun, "Decrease," and Yi, "Increase," he invariably

put down the book and sighed, admonishing his disciples saying: "My

sons; you cannot not examine the way of Sun, ` Decrease, ' and Yi,

Increase'; it is the .. of auspiciousness and inauspiciousness. As a hexa-

gram, Yi, `Increase,' is the time of spring giving way to summer, when

the ten-thousand beings come out, the height of the long days, the cham-

ber of birth.Therefore it is called (19) Increase. As for Sun, `Decrease,'

it is the time of autumn giving way to winter, when the ten-thousand

beings age and decline, the height of the long night; therefore, it is

called the way of birth being exhausted..........................The beginning

[of Increase] is auspicious, but its end is inauspicious.The beginning of
Decrease is inauspicious, but its end is auspicious.The way of Decrease
and Increase is sufficient to observe the alternations of heaven and earth,

and the lord's service is finished (in it). (20) Thereby examining into
the completeness of Decrease and Increase, one cannot be moved by
sadness or happiness. Therefore, the enlightened lord does not for a
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moment or a night, not for a day or a month, not divine by turtle shell

or milfoil, and yet knows auspiciousness and inauspiciousness and com-

plies with heaven and earth' " ; this is called the Way of the Changes.

Therefore, the Changes has the way of heaven in it, and yet you cannot

use the sun, moon, stars, and planets to exhaust its names; therefore it

is done with the yin and the yang. It has the way of earth (21) in it, and

yet you cannot use water, fire, metal, earth, and wood to exhaust its

names; therefore it is regulated with the soft and the hard. It has the
way of man in it, and yet you cannot use father, son, ruler, minister,

husband, wife, first, and last to exhaust its names; therefore they are
summarized with high and low. It has the alternations of the four sea-

sons in it, and yet you cannot use the ten-thousand beings to exhaust its

names; therefore it is done with the eight trigrams.Therefore, since as

a book the Changes cannot be encompassed by a single category (22),

there are alternations in order to complete its characteristics; therefore

it is called the Changes. There is the way of the ruler in it, and yet the

five officials and the six bureaus are not sufficient to exhaust its names,

the services of the five governors are not sufficient to reach it, and even

with the Poetry, Documents, Rituals, and Music do not .. one hundred

chapters, it would be difficult to bring it about. If you do not ask about
the ancient models, you cannot follow it through stated commands and

cannot seek it through recorded goodness.Those who are able seek it
from the one; what is called (23) gaining the one and everything being
complete means just this.The way of Decrease and Increase is sufficient

to observe gain and loss." The Essentials, 1648 (graphs). (24)
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Mu He asked of his teacher, saying: "I beg to ask about the Nine in the
Second line of Huan, ` Dispersal,' ` Dispersal rushes its stairs; regret is
gone ' ; I have grave doubts about this statement. I beg to ask what this

means." [The teacher] said: "The Changes is the guard of the enlight-
ened lord. I .. .. have not penetrated it, and my scholarship is not up to

it. I am afraid to speak and to detract from the Changes, losing the way
of man; otherwise, I would surely be pleased to do it." Mu He (1) said:
"Please don't be like this; I want to hear its explanation." The master
said: "

Roan means to scatter. `To rush the stairs' is the pivot, the instant.
With the lords of antiquity, at the instant that good fortune arrived

they advanced and took it; at the instant it was gone they therewith
yielded.When good fortune has arrived and you are able to have it, but
.. running for time you only fear losing it, then even at that time you
will not be able to use it. And coming to when you do lose it, if you
only wish to be used by others, (2) how could you ever succeed! How
would you ever be ` without regret ' ? He who receives it flourishes, but
he who rushes to good fortune and is not able to cover it will be
impoverished, and he who goes against good fortune will die. There-
fore, in the Poetry it says: `The female acts and does not wear out the
jacket or skirt;The male acts and does not wear out the cart or wheel."
There are no thousand-year-old states, no hundred-year-old families,

and no ten-year-old capabilities. Good fortune's relationship with man
is that if you aready have it, then you cannot (3) succeed in rushing to
it. Therefore it says `to rush to good fortune there is disaster' (sic). The
sage knows how difficult good fortune is to get and rushes to it; this is
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why he has it. Therefore, when the Changes says `Dispersal rushes its

stairs; regret is gone,' then .. it speaks about being able to rush to the
moment and regret will be gone "

Mu He asked his teacher, saying:"Of everything that is born under

heaven, whether stupid or wise, good or bad, nothing does not (4)
wish for profit and fame. Now the Zhou Changes says `Entangled: Re-
ceipt; determination for the great man is auspicious; there is no trouble;

there are words that are [not] trustworthy" Might I dare to ask what
auspiciousness there is for the great man in this?" The master said:

"These are words that the sage regards as weighty. When it says `there
are words that are not trustworthy,' in all cases the Way of heaven is one

yin and one yang, one short and one long, one dark and one bright,

and man 's Way matches it.This is why (5) Tang .... king, King Wen was
imprisoned at Youli, [Duke Mu of ()in was entangled] at [Yao, Duke

Huan of Qi] was shamed at Changshao, King Goujian of Yue was en-

tangled at [Kuaiji], and LordWen of Jin was entangled [by] Madame Li;
from antiquity to the present, such rulers as elders and kings have never
been saddened by being entangled and been able .... saying ` beauty and
ugliness do not..........' :That being entangled can be a breakthrough is
just like (6)..................... its .......................................... therefore when the
Changes says: `Entangled: Receipt; determination for the great man is
auspicious; there is no [trouble; there are words] that are not trustworthy,'
this is what it means."

Mu He asked of his teacher, saying: "I am still young, ................
dare to lose and forget myself."The master said: " How (7) .................the
sayings of the Documents, Spring and Autumn, and Poetry are just . . . (8)

none do not wish to be content ... (9) to elevate the lowly, therefore
..Yu's taking of all under heaven matches this hexagrarn.Yu .. his four

limbs and worked his mind .. , to the extent that his arms and legs were
callused and his brow and face....................... able .. minute, therefore
when those above are capable and really .. .. (10) those below .. call

them `sage kings,' this can also be said to have an `end ' ; what could be
more auspicious than it? Therefore, when it says: `Toiling [modesty];

the gentleman has an end; auspicious!' is it not also appropriate? Today,
lords of the land, and even extending to cloth and clothes ...................
.. their consorts and slaves powder white and black and dye ..................

, in the middle of the day necessarily collapse, .. not able .. and
yet (11) are renowned for merit probably do not exist."
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Mu He asked his teacher, saying: "I have heard that with past lords
their .. propriety was articulated with their laws, and that when they

issued [commands] and promulgated statutes under heaven they were
clear about it as if ......................world, and those who followed them
were not confused or dazzled by them. Now when the Nine in the

Fourth line (12) of the Changes ' [ Feng, `Abundance'] states: ` Making
abundant his curtain; in the middle of the day one sees the Dipper;
meeting his placid ruler; auspicious,' what does it mean?" The master
said: " `Abundant' is great, while a ` curtain' is little; this speaks of the

little and great not being confused... the lords ' being ennobled establishes
awards and celebrations; if the rites are well grounded, then the great ..

.. serve the lowly, and the lord is able to command his
ministers; this is why when he acts he has (13) merit and when at rest

has fame. There are probably no cases in which the foundation is
misaligned, awards and emoluments are very rich, and one is able to

manipulate the lord that the state is not diminished.As for ` In the middle
of the day one sees the Dipper,' the `day' (i.e., the sun) is the lord and

the `Dipper' is the minister. If in the middle of the day the lord is about
to lose his brightness................. almost loses the lord 's virtue. To `meet'
is to see.To see the `placid (14) ruler' means abruptly to see it as soon as
it first sprouts. Next after it are Duke Mu of Qin, (King) Zhuang of

Jing (i.e., Chu), (Lord) Wen of Jin, and (Duke) Huan of Qi.Therefore,
when the Changes says: `Making abundant his curtain; in the middle of

the day one sees the Dipper; meeting his placid ruler,' this is what it
means."

1250

Lii Chang asked the teacher, saying: "The Nine in the Fifth line of
the Changes' Zhun, ` Hoarding,' hexagram says: `Hoarding its fat; little

determination is auspicious, great determination is inauspicious'; what
is this supposed (15) to mean?""The Changes is the rule of the highest

sage. In antiquity the gentleman occupied the venerable position but
thought of the mean, occupied the honored position but thought of
the humble, occupied the rich position but thought of the poor, occu-

pied the happy position but thought of the belabored. It is because the
gentleman was able to think of these four things that he was able long

to have [benefit] and his fame was congruent with that of heaven and
earth. Now when the Changes says `Hoarding its fat,' this saying is self-
revealing. If one is situated in a high position and richly benefits oneself

but does not of himself (16) commiserate with the lowly, this is still
acceptable in little cases but is necessarily inauspicious for the great.
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Moreover, in the case of rulers of states there are those who richly

gather power in order to establish themselves but do not think of their

people; this is rejected.Those who are able to see what they lead to ..
.. have not lost the way of the lord of men, is it not also appropriate

that in little cases it should be auspicious? When beings have not yet

sprouted and yet one has prior knowledge of them, this is the will of
the sage (17), the means by which the Three Dynasties (i.e., Xia, Shang,

and Zhou) ruled their states.Therefore, when the Changes says: `Hoarding
its fat; little determination is auspicious, great determination is inauspi-
cious, ' this is what it means."

Lii Chang asked the teacher, saying: "All of the sires under [heaven]
wish to join...............................compare in height with a multistoried
building, regarding this as having made it. Now when the Six in the
Fourth line of the Changes' Huan, Dispersal,' says: Dispersing his flock;
prime auspiciousness,' what does this (18) mean?" The master said:
"Different indeed is what the sires under heaven regard as honorable.
Huan, Dispersal,' is to scatter; `prime' is the beginning of goodness;
`auspiciousness' is the height of the hundred good fortunes. Flocks and
cliques and friends and .......................... ally .. praise each other in order
to snatch away the lord's brightness; from of old this has been the model

of losing the state and defeating the family, and the reason for which
the enlightened lord has put punishments into effect; what (19) `prime
auspiciousness' could there be?"

Lii Chang said: "I have heard that there are great categories in it,
and yet one cannot use them to make discriminations. I wish that the

teacher would enter into this a little to enlighten me."The master said:
"If the enlightened lord ...................... so establishes rule by punishment

in order to scatter flocks and cliques, and grounds awards and ennoble-
ments in order to encourage his lower ministers and the males (20) and

females of the common people, and if the people exert all of their
strength and knowledge and are loyal to their superior, none daring to

treat their lord through cliques, then what would the ruler need to seek
from the people? When it says Dispersing his flock; prime auspicious-
ness,' isn't it really appropriate? Therefore,.............. the little stars, Shen
and Wu in the east, so quietly journeying at night, both morning and
night on the job, this is the difference of fate, the meaning of this and
that."
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Lii Chang asked the teacher, saying: (21) "With the gentlemen of
antiquity, their thoughts and considerations were raised up and articu-
lated, within getting it in their hearts and without measuring it by
propriety; with both outside and inside being harmonious, above they

complied with the way of heaven, below they were centered on the
pattern of the earth, and in the middle they arrived at the heart of man.
The spirit........................the renown of purity. Now the Zhou Changes
says: `

Folly: Receipt; it is not we who seek youthful folly, youthful folly
seeks us.The initial milfoil divination is auspicious, but if two or three
times drawn out, being drawn out then (22) it is not auspicious; beneficial

to determine.' Taking my own situation, for the fellow to construct his
person without boundaries, for his thoughts not to be examined, for

his advancing and retreating to be without measure, then drawing this

out would indeed not be auspiciousness, and yet in antiquity could
there have been receipt of its benefit?" The master said: ".. is, and yet is

not so. To be untroubled within and nontransgressive without, purely
able to establish your will under heaven is the way (23) to be a com-
plete person. As for the complete person, there is not a single fellow in

the world who could force and carry him! Therefore, the saying goes:
`The horses and deer of antiquity are the horses and deer of the present.'

One who shoulders men .. excesses, is also a gentleman ..." Lti Chang
said: "If it is as you say, then the Changes' Meng, `Folly,' is the highest. "

The master said: "Why must it be like this, and yet not be able to be
examined? Meng (24) is to be small, to be sure, and not yet to have
knowledge. All beings when small are what others are fond of; there-

fore when it says: `Folly: Receipt; it is not we who seek youthful folly,
youthful folly seeks us, ' it means that those who have knowledge and

ability do not seek those without ability but those without ability seek
those with ability, it is not we who seek youthful folly but youthful

folly that seeks us. `The initial milfoil divination is auspicious' means
that when one hears of the beginning he knows of its end, sees the root
and knows its [branches; therefore], (25) it says ` The initial milfoil divi-
nation is auspicious." If two or three times drawn out, being drawn out

then it is not auspicious' means that in asking about it over and over
again and drawing it out, drawing it out is not to respect it; therefore it
says `not auspicious.'To be fond of studying when one does not know

something is the support of the person; therefore it says ` beneficial [to
determine]. ' The gentleman's relationship with the Way of humaneness
and propriety is that even if he is personally unable, still how would he
be able to quit: not resting either day or night, throughout his life
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untiring, day after day carrying on, he stops only after the work (26) is
completed. Therefore, when the Changes says `Folly: Receipt; it is not
we who seek youthful folly, youthful folly seeks us. The initial milfoil

divination is auspicious, but if two or three times drawn out, being

drawn out then it is not auspicious; beneficial to determine,' this is
what it means."

Wu Meng asked the teach[-er, saying]: "The Nine in the Second
line statement of the Chances' Zhangfh, `Central Return,' hexagram

reads: `A calling crane in the shade, its young harmonizes with it; We
have a good chalice, I will down it with you ' ; what does this mean?"
[The master] (27) said: "The Changes is what is revered by the sagely
lord; what do I have to do with it?" Wuzi (i.e., Wu Meng) said: "How
could it be so! I wish that my teacher would try to outline it, consider-
ing that his disciple won't forget it and thus will be corrected." [The

master said]: .. .. .... .. alone being monopolized, the way's being
seen, therefore it says 'in the shade.'The lord is the father and mother of

the people, and the people are the children of the lord (28).The lord

issues commands and puts out statutes and they exert all of their strength
to respond to them; therefore it says `its young harmonizes with it." We
have a good chalice, I will down it with you' means that title and

emolument are with the lord and with the people .. lord not only ..
.. minister .... his people, informs them and wishes to benefit

them. A loyal minister's service to his lord is joyous and he wishes to

enlighten him. With joy informing and interrelating with him (29) is
what the sage king uses to lord over all under heaven; therefore, when
the Changes says `A calling crane in the shade, its young harmonizes
with it; We have a good chalice, I will down it with you, ' doesn't it
mean just this!"

Zhuang Qu [asked] of the teacher, saying:"I dare to ask whether in
the worlds of antiquity and today the reason that sires and gentlemen of
scholarship and explanations have all labored their limbs and exhausted

their minds in their searches (30) is not because they find satisfaction in
them? From my own personal perspective, the great ones among these

seek a venerable and illustrious name, while the trivial wish for the
substance of wealth and satisfaction.This is probably why all those who

.. insist on rising above their lot in life act in this way. Now when the
Initial Six line statement of the Changes' Qian, 'Modesty,'' (31) hexagram
says: ` So modest is the gentleman; herewith fording the great river;
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auspicious, ' how can we use this theory?" The master said: "He who
strives to be venerated and illustrious will necessarily be unsatisfied in

his heart. The gentleman is not like this. Circumspect, he does not
show off and is not conceited .... high world .. Qian's Initial Six, which
is the Mingyi, `Calling Pheasant,' line of Qian. ` The sage does not dare
to have position, and takes having knowledge as being without knowl-
edge (32), takes having ability as being without ability, takes having

vision as being without vision; he understands it but does not dare to

set himself up. It is by serving those under him that he governs men 's
emotions and shepherds the artifices of the flock of ministers .......gentle-
man,............... so through his not .... under heaven, therefore even in

the midst of luxury and vast pleasure he does not dare to change his
person. (33) This is why all under heaven joyously return to him and do
not feel oppressed.'Herewith fording the great river; auspicious' derives

from Mingyi q hexagram having Li (trigram)' at the bottom and
Chan -- (trigram) at the top s Chnan, `The Flow,' means compliant.
The reason that the gentleman bends his body to investigate why.........

, this is why after bringing together the people under heaven he is
able to have them. Moreover, Oman is the action of the low; therefore,
it says `herewith (34) fording the great river; auspicious.."' The master
said:"To be able to place oneself under others like this, is its auspicious-

ness not also appropriate? Shun's accepting all under heaven matched
this hexagram." The master said: "Perspicacity and knowledge are main-

tained through stupidity; erudition and awareness are maintained
[through] .. ;.......... honor are maintained through baseness. In this way

therefore he was able to lord over men; if not Shun, who would have
been able to match this?"

Zhang She asked (35) the teacher, saying: "From antiquity to the

present, all under heaven have always honored fullness. Now the Zhou
Changes says: `Modesty: Receipt; the gentleman has an end.' Might I
dare to ask what `receipt' the gentleman has in this?" The master said:
"What you have asked is correct. It is appropriate that the reason the

prior lords exerted their strength is because of ..................the veneration
of respect and titles and the fame of riches and awards (36). But whereas

others honor these things, they are not what the sage lords honored.
The sage lords debase their bodies and draw back their teeth in order to
extend compliance, and through lowering their persons are able to
reach and to have the people under heaven. .. ..,..... who would be
able to have this `end'?" The master said: "The way of heaven is high
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and spiritual and yet is fond of the lowly; therefore the ten-thousand

beings owe their fate to it.The way of earth (37) is seminally broad in

order to elevate and yet is content with the base; therefore the ten-

thousand beings get life from it.The way of the sage lord is venerated
and knowledgeable and yet is not thereby arrogant to the people,

modestly allying with virtue and being fond of coming last, therefore ..

.. the Changes says: `Modesty: Receipt; the gentleman has an end.
'" The

master said: "'Modesty' means being modestly unsatisfied. ` Receipt ' is

the conjunction of goodnesses. If one who is lord over men (38) uses

virtue to put himself below them, they will then exert themselves to
repay him; is his `receipt' not appropriate? "The master said: "The heav-

enly way destroys fullness and adds to modesty; the earthly way dispels
fullness and gives flow to modesty; [ghosts and spirits harm fullness and

give fortune to modesty, and the human way] hates fullness and is fond
of modesty. Modesty is but one thing and yet has these four advantages,

while fullness is but one thing and yet has these four disadvantages.
Therefore, the sage lord considers (39) it to be florescence, and this is

why he is full. The sacrificial clothes being haphazard, or the room
being completed and adding a mat, or the palace being completed and

carving out a corner, this is the way of modesty and the gentleman

honors it. Therefore it says: ` Modesty: Receipt; the gentle[man has an

end]. ' Fullness .. .. low, if not the gentleman, who would be able to

match it?"

Li Yang asked the teacher, saying: "The Top Six '' line of the Changes
'

Guinlei, ` Returning Maiden, ' has as its statement: `The woman holds up
the basket without fruit, the man (40) stabs the sheep without blood;

there is no place beneficial'; how do you explain this?"The master said:
"This speaks of the seeking between lord and minister, high and low.

The 'woman' is the low, and the `man' the high.To ` hold up' is .. .. and

[basket] is the word for ..; to ` stab ' is the high seeking from the low, and

the `sheep' is the multitude, while `blood ' is to commiserate and `place '

locates an event. The wise lord 's acting for respect and title (41) is in

tandem with substance: the flock of ministers glories in his effort and

enjoys his substance, and the people are all loyal to the one above. But
the petty man must talk about his erudition, what he has and does not

have and yet.................... motion, nothing does not encourage them to

uphold what the one above seeks; therefore he can long be lord. The
greedy and disordered lord is not like this: the many ministers have
empty positions, all having external aims, and the lord has no awards
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(42) with which to encourage them. But the petty man taxes without

restraint, desires oppressively, and makes levies out of season; even when

resources are exhausted and the people 's strength is contracted, they

cannot satisfy what the one above seeks, and the multitude are caught ..

.. and that is why he loses his state and himself as well. The

enlightened lord 's nurturing of his ministers is not empty, and the loyal

minister's serving of his lord has substance; the high and low unifying
their substances is why (43) they long have a commanding name under

heaven. If loyalty speaks of love and yet there is no substance behind it,

this would be doubted even by the ghosts and spirits, and how much

more so by men; where would there be any benefit in it? [Therefore,

when the Changes] says: `The woman holds up the [basket without]

fruit, the man stabs the sheep without blood; there is no place beneficial, '

this is what it means. " Confucius said: "That it is without substance and

yet one upholds it, that it is without blood and yet one stabs it, is this
not ignorant? (44) Moreover, seeking from what does not have it is the
product of inauspiciousness. It is well put that `there is no place

beneficial.' "

The master said: " If the lord has great virtue with respect to his

ministers and yet does not seek to be repaid, .. then not .. .. want, such

were the lords of Jin, Qi, and Song. If a minister has great virtue [with

respect to] (45) .. .. such were the prince

Bi Gan, Wu Zi-[xu], and .. Zizhun. If the lord has great virtue with

respect to his ministers and yet does not seek to be repaid, this is the
way of ..; if a minister [has virtue with respect to] .. and yet does not

seek to be repaid, this is the way of respect. This is why the sage lord

seeks repayment............................................................(46)..........................

. When in the Six in the Second line of the Changes ' Fn, ` Returning,'

hexagram, it says `Beneficent return; auspicious, ' then this speaks of ..

. There is..................................... what seeking of auspiciousness

would there be?"

The master said: "In former times, the prior lords...........................

.. (47)..................... not mutually........... the front not

mutually ... the completion of correctness; therefore, men...................

.. ..........................still fear others' not complying with them;

therefore, in the Changes.....................................................................without

completion. The master (48) ............................................... .. manage

affairs, `eating old virtue ' in order to endanger himself ..........................
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.............. is born of today 's world and yet .............................

, is it not appropriate? (49) [Therefore, it says: `Eating] old

virtue; determination is dangerous. Someone follows the king 's service,

without completion.' '10

The master said: "The Initial Six line of Heng, `Constancy,' says:

`Distant constancy; determination is inauspicious; there is no [place

beneficial: "The master] said: "'Distant' means to govern ......................

.. using that which men negate, inauspiciousness necessarily .. .

[therefore, it says: `Distant constancy; determination is inauspicious;
there is no place] beneficial:"

The master said: "The Nine in the Third line of Heng, `Constancy, '

says: (50) `[Not making constant his virtue], he perhaps receives its
disgrace; determination is [distressful]."' The master said: " ` Not making

constant his virtue ' says that his virtuous conduct is without constancy;

if virtuous conduct is without the Way then there will be no discrimi-
nation between near and far relations, and if there is no discrimination

between near and far relations [then] this will necessarily lead to .........

.. .. not distress; therefore it says: `Not making constant his virtue,

he perhaps [receives its disgrace; determination is distressful.'"

The master said]:"The Nine in the Fifth line of Heng, `Constancy, '

says: `Making constant his virtue; determination is auspicious for the

wife (51), inauspicious for the husband. ' A wife's virtue acts for a single

person; she may [not] have any other; if she has another, inauspicious-
ness .. is born of it.Therefore it says:'Making constant his virtue; deter-

mination is auspicious for the wife. ' The male's virtue is not ..................

.. have .. virtue necessarily established and yet be fond of allying with
others; whether worthy or not good, if a man gets what is appropriate

to him .. then it is auspicious, but if he is constant to himself then it is
inauspicious.Therefore it says:'Making constant his virtue; determina-

tion is auspicious for the wife (52), inauspicious for the husband.. '"

The master said: "The Six in the Second line of C1u:an, `The Flow,'

says: `Straight, square, and great; not repeated; nothing not beneficial.'"
The master said: "'Straight' and ` square' is said of knowledge; ` not re-

peated ' ...............................................
: `nothing not beneficial' is said of there being

no excesses. If emaciated virtue is combined with human excesses,
then you will lose human harmony. If it is not that which men repeat,
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then it will be near to harm. Therefore, (53) it says: `Straight, square,

and great; not repeated; nothing not beneficial..'"

When Tang went out on procession, to the northeast there was a

fire; he said: "What fire is that?" A supervisor responded, saying: "A

fisherman's." Tang consequently .............. Zi Zhu, [saying: "In antiquity,

the spider[ made a net, and the men of today follow in line.Whether to

the left or to the right, above or below, all those who run along or

through the ground are caught in my web."Tang (54) said: "That is not

acceptable. I taught Zi Zhu, saying: `In antiquity, the spider made a net,

and the [men] of today follow in line. For those to the left he caused it
to be to the left; for those to the right he caused it to be to the right; for

those above he caused it to be above, and for those below he caused it

to be below,..............................." The many lords heard this and said:

"Tang's virtue reached even the animals and fishes," and therefore there
were more than forty states that sent in pelts and cloth to submit to him

(55). When the Changes diagrams its meaning, saying, `Lustrously ally;

the king herewith thrice drives the hunt, losing the front catch; the city

men are not warned; auspicious, '" this is what it means.

The western men (i.e., Qin) raised troops to invade the wilds of

Wei and .................................and consequently (Lord Wen of Wei) went

out and presented himself to the great officers, passing Duangan Mu's
village he saluted. His servant Li Yi said: "I have heard that the many

lords (56) put resources first and their person' last; now how is it that

my lord puts his person first and resources last? " LordWen said:"Duangan

Mu is rich in virtue, while I am rich in resources. Duangan Mu is rich
[in propriety, while I am rich in land. Resources are not as good as

virtue, and land is not as good as propriety. If there is virtue and I do
riot] act for it, or if there is propriety and I do not take it, while they

snatch it and do not give it to me or I seek it and do not (57) get it,

then how could I go past (his village) and not salute him?
" The western

men heard it and said: "We are about to attack but without the Way.

Now Lord Wen honors the worthy ................ weapons ........................... "
"What could he want with it, bowing and enfeoffing him, imprisoning
my lord and respecting you, and yet the western men report dissatisfac-

tion.The Changes diagrams its meaning (58), saying: `There is a return
with a kind heart; do not question it; prime auspiciousness; there is a

return that treats kindly my virtue.'
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When King Fuchai of Wu (r. 495—477 s.c.) attacked in the summer,

his eldest son Chen returned with ice from Baguan. The lord asked

those around him, ice...............................................putting ice into the

headwaters of the river and giving it to the troops to drink, the waters

downstream will not be any clearer and yet the troops are very happy.

(59) Si Lei formed three divisions and went out and hit the men of Jing

(i.e., Chu), greatly defeating them; assaulting their capital Ying, he resided

in their lord's chambers and made off with their sacrificial vessels. If

you investigate it, it all began with the ice of Baguan. [The Changes

diagrams its meaning, saying: "Calling modesty; beneficial herewith] to

move troops to campaign against the state..'

King Gou Jian of Yue (r. 496—465 B.C.), having already conquered
Wu, surrounded Zhou and wanted everything outside of the Jing (i.e.,

Chu) cities (60).The king of Chu heard it, and fearful, wanted to give
it to him.The Scribe of the Left Yi Xiang said: "Under heaven Wu was

strong, but Yue stepped on Wu, the sharp among them necessarily be-
ing extinguished and what is left of them is not sufficient .. . From this

one knew that Jin would not be able to step up to the honorable .., and
Qi would not be able to get over Zou and Lu to contend with us with

respect to Wu; these would fear and come to observe (61) us. " The lord

said: "What then can be done?" Scribe of the Left Yi Xiang said: "I

would request five hundred heavy chariots to go and divide [the land of

Wu]; that their past lord made .. and did not submit, I would ask that
you cause them to submit. " The next morning the king of Yue said:
"Under heaven Wu was strong, and I (62) have already stepped on Wu;

what is left of them is not sufficient to disgrace our great state" The

sire requested to decline, saying: "Their men and power will not reach
us, and their boats and chariots will not penetrate us; I request that

you cause their lord to submit." The king said to the great officer Zhong

".. .. not to withdraw troops.....................is not acceptable. Under

heaven Wu was strong; for us to step on Wu, our sharp troops are already

extinguished, and what is left of them is not sufficient to be used (63).
And yet Wu's multitudes cannot yet be raised; I request that we divide

the land of Wu with them" Consequently he caused him to be enfeoffed
from South Chao as far as North Zhan, seven hundred li from north to

south, calling itYi Xiang's fief.When the Changes diagrams [its meaning

saying: "Perverse] solitude: seeing a pig with mud on its back and one
cart carrying ghosts; the first drawn bow is later released into the jar," it

is this meaning. 15 (64)
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King Zhuang of Jing (i.e., Chu) wanted to attack Chen, and sent

Shen Yinshu to go and observe it. Shen Yinshu returned and went to

report, saying: "Their city walls are well maintained, their granaries are
full, their sires are fond of studying, and their wives weave with alacrity."

The lord [said]: "If it is like this, then Chen cannot be attacked. If the

city walls are well maintained, then their defense will be stout; if the
granaries are full, then the people will have enough to eat; if the sires

are fond of studying, they will certainly respect their superiors; (65)
and if the wives weave with [alacrity], their resources will be sufficient.

Like this, Chen cannot be attacked." Shen Yinshu said: "Though it is
acceptable to put it the way the lord has, there is also a different analysis

from yours. [If] the city walls are well maintained, the people 's strength

will be sapped; [if] the granaries are full, .. men; if the sires are fond of
studying, they will have external ambitions; and if the wives weave

with alacrity, the sires will be clothed but without enough to eat. (66)
Therefore I say that Chen can be attacked." Thereupon they raised

arms and attacked Chen, conquering them. The Changes diagrams its

meaning, saying: "Entering into the left belly, bagging the calling

pheasant 's heart; going out of the gate and courtyard.." ' h

Zhao Jianzi wanted to attack Wei, and sent Scribe Hei [to go and
scout it, giving him] thirty days. He returned in sixty days. Jianzi was
greatly angered, assuming that he had some external ambitions. Scribe

Hei said: "My lord is about to make a great mistake.Wei had (67) Jubo

Yu serving as minister and Zi Lu serving as tutor, while Confucius was
a retainer there, Scribe Zi Tu was there, and Zi Gong came and went at

court, and yet none of them was kept on. Of these five men, any one of
them could govern the world, and all of them are at Wei ......................

had this heart, how would .. .. and attack them? " The Changes diagrams

its meaning, saying: "Looking up at the state 's radiance; beneficial here-

with (68) to be entertained in audience by the king.""When the Changes

says: "So undecided going and corning," it means that humaneness is

not reached; " cannot campaign " ' means that propriety is not reached;

"his motion is blocked"' means that the way is not reached;"not bright
or dark' means that brightness is not reached. .. .. ..................

.. well, propriety is reached indeed; "from the city announce the
mandate"" means that the way is reached indeed; "looking up at the

state's radiance "23 means brightness is reached indeed. Mu He (69)
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Zhao Li asked, saying: "Does the Changes have meaning for ministers

and great officers? " The master said: "The three lines: `The troops camp

on the left,' 24 `a barrier-cart 's defense,'25 and `the crying pig 's teeth,'" are

what the great officer uses to govern his state and pacify his ........" Zhao

Li asked: "May [ hear of it?" The master said: "In former times those

who were good at being great officers necessarily respected the compliant
virtue of their hundred families, loyally putting them first, training

their armies (1) and defending them, raising worthy ones and encourag-
ing them, and neither taking advantage of fame for victory to teach the

people nor being shamed by rusticity to pacify the ancestral altars. In

making their overseer 's reports, they put them in coarse words, consid-

ering themselves after others; in making repayments .................. one,

considering themselves after others; and in accepting benefits, they neces-
sarily put propriety first, considering themselves after others. The Changes

says: `The troops camp on the left; there is no trouble. ' The ` troops ' are

the multitude of men; `to camp' (2) is the position of the lord. Seeing
affairs and being able to (stand to the left of:) assist his ruler, what

trouble could there be?" (Zhao Li) asked the meaning of "barrier cart."
The master said:"The highest government defends the state with virtue;

the next government defends the state with strength, and the lowest
government defends the state with arms. Defending the state with virtue
necessarily harmonizes the measures of the lord and ministers, not letting
what the ears hear overcome what the eyes see; therefore, strong min-
isters do not act. It unites the desires of fathers and sons (3) in order to

firm their relations, awards encouragement to the hundred families in
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order to prohibit deviant teachings, and inspects men's illnesses and

does not belabor their hearts. This is why the great state encompasses

power within it and the little state brings virtue back to it. Even if a

city's walls are not well maintained and the five arms are not .. , still all

under heaven will submit to it. The Changes says: `A barrier-cart's de-

fense; beneficial to have someplace to go.' If even a cart can be used as
a barrier to defend it, how much more so using (4) virtue! How could

there be anything not auspicious about it?" (Zhao Li) also asked about

the meaning of "the crying pig's teeth. " The master said: "In antiquity

those who were strong of arm were strong of arm in preparation for

difficulties. The highest government has defensive arms but does not
use them, the next government uses arms but never first, while the

lowest government sharpens its arms and only thereafter is imposing.
Being armed and yet not using them harmonizes the hundred families

and shows respect to the sires and ministers while contending for time
and yielding its (5) completion of benefit. The man of culture makes

the commands and the military man uses the state. Training arms assid-
uously, the units will certainly be sturdy; conspiring and not yielding,

resentment will not first well up.This is why their sires will be proud
but not askew, their people harmonious and not rustic.The great state

treats them with ritual, while the little state causes them to serve.

Endangered states will present them with tribute and strong states will
help them; distant states will rely on therm and near states will be sturdy

with them.The highest government lets its robes hang down in order
to cause (6) the distant people to come, while the next government

sheathes its bows and arrows in order to cause all under heaven to bow
down. The Changes says: The crying pig's teeth; auspicious. ' The pig 's
teeth are complete and yet it doesn't use them.To be seen only when

s miling is said of the state's being imposing by maintaining its arms but
not fighting. This is the use of the great officer, the service of the

minister and great officer."

Zhao Li asked, saying: "Does the Changes have meaning for the

lord of a state?" The master said: "The three lines: `The king thrice
awards the command' of Ski, `The Troops,'" (7) and `the king thrice
drives' of Bi, Alliance,'" and `from the city announce the mandate' of

Tai, `Greatness,'" have meaning for the lord of a state." Zhao Li said:

"May I hear of it?" The master [said]: "In former times the lord of a
state personally made awards to his great officers and personally made
awards to the hundred officials; this is called the three signals. In cases
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where the lord is self-important and (loses:) forgets the state and his

ministers dangerously join together to plot, if the lord and ministers do
not know each other (8) then distant people will not be encouraged;

this is how disorder is generated from forgetfulness.This is why if the

lord takes loving the people to be virtue then the great officers will
uphold virtue and the generals will prohibit warfare. If the lord takes

martial valor to be virtue, then the great officers will oppress the people
. If the lord takes resources to be virtue, then the great officers

will devalue the people and the generals will rush to benefit. This is
why the guilt of losing a state must reside with the lord 's (9) not know-
ing the great officers. The Changes says: `The king thrice awards the

command; there is no trouble.' If one serves as the lord of men and is
able urgently to award his commands, what loss will the state have?"

(Zhao Li) also asked about the meaning of Bi's "thrice drives. " The
master said: " ..................... people with ordinances, teaches them with

propriety, treats them with punishments, and when killing matches the
guilt then the people will obey.The lord's bringing the small measures

under control in order to put the people first is called propriety (10),
but being above and yet still not being able to consider the people

below, how could there be any absence of trouble? Losses up front
should warn those behind; this is called teaching and warning them.

The Changes' .... `the king thrice drives, losing the front catch; the city
men are not warned; auspicious.' If the lord of men drives and inspects

his people, humbly warning them up front, how could there be any-
thing not auspicious?" (Zhao Li) also asked, saying: "What does Tai '

s
` from the city announce the mandate ' (11) mean?" The master said:
"The worthy lords of former times were enlightened in order to inves-

tigate into the wishes and dislikes of the people and (had) the Poetry and
Documents in order to complete their considerations.Without and within

they drew near to the worthy in order to serve as their network.As for
the people, if you do not report to them, then they will not know it; if

you do not lead them, they will not penetrate, and if you do not follow
them, they will not complete it. When the Changes' Tai says `from the

city announce the mandate; auspicious,' it is said of the lord reporting
to the people."

Zhao Li asked his teacher (12), saying: "Having already heard of
the affairs of the lord and ministers and great officers, is there perhaps a
third?" The master said: "If even a sire speaks several hundred times,
there will be much that is broadly useful; how much more so with the
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Changes! Bi, `Alliance; hexagram's sixty and .. , bringing to an end all

within the six enclosures, and the hexagram of the four prohibitions;
what do they not have in them? .. 's submerged ax has meaning for a
merchant`; Witmeng `Pestilence, ' hexagram has meaning for city urchins;

(13) not planting and yet harvesting has meaning for belligerent fellows 37 ;
and the fine moon almost being full has meaning for virgin girls."'
Zhao Li 6,000 (14)
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T H E O R I G I N S A N D EARLY D E V E L O P M E N T

OF THE Y1JJNG

1. For the best introduction to Shang oracle-bone inscriptions, see
David N. Keightley, Sources of Shang History: The Oracle-Bone Inscriptions

of Bronze Age China (Berkeley: University of California Press, 1978);
for the topics divined, see pp. 33—35.

2. Jiacuwen heji ed. Hu HouxuanJ J 13 vols.

(Beijing: Zhonghua shuju, 1982), #6834a.
3. Ibid., #6948a.
4. Ibid., #14001a.

5. Ibid., #35400.
6. H11:1; Xu Xitai ft Zhouyuan jiaguiven zongshu 'FT

(Xi'an: San Qin chubanshe, 1987), 11. For what is still the only
extensive discussion of these Zhou oracle-bone inscriptions in a West-

ern language, see Edward L. Shaughnessy, "Zhouyuan Oracle-Bone
Inscriptions: Entering the Research Stage?" Early China 11—12 (1985—
87), 146-163, and the following Forum pieces, pp. 164-94.

7. H31:1; Xu Xitai, Zhouyuan jiaguwen zongshu, 119. The two-
stage nature of the inscriptions on this turtle shell was pointed out in Li
Xueqin Zhouyi jing zhuan soyuata g

F T IR $ (Changchun:
Changchun chubanshe, 1992), 129.

8. In my 1983 doctoral dissertation, "The Composition of the
Zhouyi," I surmised, primarily on the basis of linguistic evidence con-
tained within the hexagram and line statements of the Yijing itself, that
divination with the Yijing originally entailed two stages, the first resulting
in a particular hexagram, and the second in one of that hexagram's six
lines (pp. 124—33); while this remains hypothetical with respect to Yijing
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divination itself, that it has now been corroborated for Zhou dynasty

divination in general perhaps offers further reason to suspect that it was

indeed the case with Yijing divination as well.

9. Milfoil is a plant with numerous long stalks, which were used as
counting rods, producing a result that could be expressed as a numeral.

For a discussion of sets of numerals suggesting this sort of divination,

see Zhang Zhenglang M,
"Shishi Zhouchu qingtongqi mingwen

thong de Yi gua "
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1980.4, 404—15; for an English translation, see "An Interpretation

of the Divinatory Inscriptions on Early Zhou Bronzes, " trans. H. Huber,

R. Yates, et al., Early China 6 (1980-81), 80-96.

10. Baoshan Chu jian h u-I ll, ed. Hubei sheng Jingsha tielu kao-

gudui (Beijing: Wenwu chubanshe, 1991), 34, Strips 216—17. For an

introduction in English to these divination records, see Li Ling, "For-
mulaic Structure of Chu Divinatory Bamboo Slips, " Early China 15

(1990), 71—86.
11. Baoshan Chu jian, 35-36, Strips 232-33.

12. Chunqiu Zuoziivan zhengyi Vfi(/s.T (Shisanjing zhushu

ed.), vol. 2, 2051 (44.349); for another English translation and the full

context, see James Legge, The Chinese Classics, Vol. 5: The Ch'un Ts'ew

with the Tso Chuen (1872; Rpt. Hong Kong: Hong Kong University

Press, 1960), 619.
13. For an extensive discussion of this passage, and its implications

for understanding how divination using the Yijing was performed, see

Shaughnessy, "The Composition of the Zhouyi, " 74—97.

14. The following discussion is adapted, with little change, from

my article "The Origins of an Yijing Line Statement, " Early China 20

(1995), 223—40.
15. Chunqiu Zuo zhuan zhengyi, vol. 2, 1648 (31.246); see also,

Legge, The Chun Ts'ew with the Tso Chuen, 443, 447.

16. In the Mawangdui manuscript, Jian, "Advancing, " is hexagram

60, while in the received text it is hexagram 53. Here I quote it in the

form in which it is found in the received text, which varies from the
manuscript text only in the final injunction, which there reads "ben-

eficial to have that which robs " (li suo kou *IJjafr3).

17. Edward L. Shaughnessy, "Marriage, Divorce, and Revolution:

Reading between the Lines of the Book of Changes, " The Journal of

Asian Studies 51.3 (August 1992), 594.

18. The translation given here is the text of the Mawangdui manu-

script, in which Jian, "Advancing," is hexagram 60 (in the received
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text it is hexagram 53). For the emendation of e
"hill," for In ,

"land" in the final or Elevated Six line, see Shaughnessy, "The Com-
position of the Zhouyi, " 192—193.

19. For the clearest examples ofbottom-to-top low-to-high organi-
zation of images, see Qin A, "Feelings," hexagram 44 (in the received
text, it is called Xian a and is hexagram 31) and Gen, "Stilling,"
hexagram 9 (in the received text hexagram 52). For discussion of this
feature, see Richard A. Kunst, "The Original `Yijing ' : A Text, Phonetic
Transcription, Translation, and Indexes, with Sample Glosses" (Ph.D.

diss.: University of California, Berkeley, 1985), 38—43.
20. In the Mawangdui manuscript, Ding, "The Cauldron," is hexa-

gram 56 (it is hexagram 50 in the received text).

THE MAWANGDUI YIJING MANUSCRIPT

1. For the Laozi, see Robert G. Henricks, Lao-tzu Te-Tao Ching:

A New Translation Based on the Recently Discovered Ma-wang-tui Texts

(New York: Ballantine Books, 1989). For comprehensive bibliogra-

phies of Mawangdui studies, see Zuo Songchao t L , "Mawangdui

Han mu yanjiu ziliao mulu suoyin" ,,% -.~ .t { a-W{'A
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Zhongguo shumu jikan m T_Ff 23 (1989), 95—115; Li Meili ?I

Mawangdui Han mu yanjiu mule % Iii j Mlixfyt, ( Changsha:
Hunan sheng bowuguan, 1992).

2. A transcription of the Zhouyi )J portion of the manuscript,
i.e., the hexagram and line statements of the basic text, was published

in 1984 (Mawangdui Han mu boshu zhengli xiaozu, "Mawangdui boshu
`Liushisi gua' shiwen" Wenwu Tt, 1984.3,
1—8), though complete photographs of this portion of the text have
only recently been published, without transcription, in Mawangdui Han
mu wenwu Vi (Added English title: The Cultural Relics
Unearthed from the Han Tombs at Mawangdui), ed. Fu Juyou (f F
and Chen Songchang Mf1;R (Changsha: Hunan chubanshe, 1992),
106-117. Other transcriptions of the Zhouyi are Zhang Liwen
Zhouyi boshu jin zhu jin yi JJ ,$ R 4{ t; , 2 vols. (Taipei: Xuesheng
shuju, 1991); Han Zhongmin rTrPR, Bo Yi shuolue,j griDla (Beijing:
Beijing Shifan daxue chubanshe, 1992), 115—82; and Deng Qiubo 13
44'11, Baihua boshu Zhouyi lEi M,-% J41--PI

Z (Changsha: Yuelu shushe,
1995), 1—172. Translations into modern Chinese are given in both
Zhang Liwen and Deng Qiubo's books.
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Mawangdui Han mu Wenwu, which is more in the nature of a "coffee-

table book " than a scholarly publication, also includes complete photo-

graphs of the portion of the manuscript bearing the Xici or Appended

Statements commentary (pp. 118—26), in this case adding a preliminary

transcription. Two superior transcriptions of the Appended Statements

were published in Daojia wenhua yanjiu (( {~ 3 (1993): Zhang

Zhenglang ; igzO, "Mawangdui boshu Zhouyi Xici jiaodu
" ,K _

R R
A

R
N q , 27-35, and Chen Songchang "Boshu

Xici shiwen " 416—23. A third, more convenient and

more "literal " transcription is that of Huang Peirong {i "Mawang-

dui boshu Xici jiaodu " , Zhouyi yanjiu JaJ Wf ;

1992.4, 1—9. A transcription conveniently juxtaposed with the text of

the received Appended Statements is also given in Han Zhongmin, Bo Yi

shuohie, 183—225; and a transcription and translation into modern Chi-

nese is given in Deng Qiubo, Baihua boshu Zhouyi, 173—232.

Daojia wenhua yanjiu 3 also contains preliminary transcriptions, by

Chen Songchang and Liao Mingchun of the commentaries

Ersanzi wen T- or The Several Disciples Asked, Yi zhi yi Z or

The Properties of the Changes, and Yao V or Essentials; "Boshu Ersanzi

wen Yi zhi yi Yao shiwen "
.r 2. gf, pp. 424—35.

Liao Mingchun has also provided excellent synopses of these commen-

taries; "Boshu Ersanzi wen jianshuo"
r

:
-T Pp9P5, pp. 190—95;

"Boshu Yi zhi yi jianshuo" ;,% f' tq, pp. 196—201; and "Boshu

Yao jianshuo " , b 0n— pp. 202—6. A transcription of Yao that

occasionally differs significantly from that of Chen Songchang and Liao

Mingchun is Ikeda Tomohisa M -ii "Maotei Kan bo hakusho

Shueki Yo hen no kenkyu " Ii { „:,% a h~~ 0) ff 5-t, Togo

bunko kenkyujo kiyo l '(t, i~ff eV 123 (1994), 111—207. Trans-

lations of these commentaries into modern Chinese are given in Deng

Qiubo, Baihua boshu Zhouyi, 233—346.

The first transcription of the dual commentaries Mu He ,LTG and

Zhao Li [Oh to appear is that of Chen Songchang, "Mawangdui Boshu

Mu He Zhao Li shiwen " , -.1 ,Y, j pliN )-j Daojia wenhua

yanjiu 6 (1995), 367—80. Prior to this there had been only a synopsis by

Liao Mingchun (`Boshu Mu He Zhao Li jianshuo”

Daojia wenhua yanjiu 3 (1993), 207—15). Photographs of these other

commentaries have not yet been published.

3. References to many of these will be found in the bibliography.

4. This chapter is a condensed version of my article "A First Read-

Notes to pages 16—22

ing of the Mawangdui Yijing Manuscript," Early China 19 (1994), 47—
73. That article provides more details and argumentation than it has
been possible to include here.

5. Honshu
l (Zhonghua shuju ed.), 30.1704.

6. Edward L. Shaughnessy, "The Key and the Flow: Drying Out
the Wet Woman of the Yijing's Xici Zhuan," paper presented to the

annual meeting of the Association for Asian Studies, 11 April 1996,
Honolulu, Hawaii.

7. Jinshu (Zhonghua shuju ed.), 51.1432.
8. For a study arguing that the hexagram sequence of the Mawangdui

manuscript is related to the Eight Palace (bagong A',) sequence ofJing
Fang ; M- (d. 37 B.C.), and thus that it is part of a long tradition, see
Liu Dajun ~f f], "Bo Yi chutan" tg 'A, Wenshizhe
1985.4, 53—60, translated as "A Preliminary Investigation of the Silk
Manuscript Yijing, " Zhouyi Network 1 (Jan. 1986), 13—26.

9. See, for instance, Han Zhongmin, Bo Yi shuohie, 25.

10. This division of the text into two sections was first suggested in
Yu Haoliang , "Boshu Zhouyi" ,fi; Jpl g , Wenwu 1984.3,
22; Li Xueqin ij "

Boshu Zhouyi de jidian yanjiu" jb3
A ref+ %, Wenwu 5j 1984.1, 46, maintains it.

11. See Yu Haoliang, "Boshu Zhouyi," 23; see, too, the remarks

made by Zhang Zhenglang 5 X) in "Zuotan Changsha Mawangdui
Han mu boshu" W i R i Kid{

-A,, , Wenwu 1974.9, 45—57.
12. In a postscript to his synopsis of the Properties of the Changes

commentary, Liao Mingchun claims to have discovered a fragment

bearing three barely legible characters that probably belongs in the final

column of the text. He says that the second and third of these charac-
ters appear to be numerals, presumably indicating the number of char-
acters in the text. However, he does not say what numerals they appear

to be; Liao Mingchun, "Boshu Yi zhi yi jianshuo," 201.
13. Huang Peirong, "

Mawangdui boshu Xici zhuan jiaodu," 3.
14. The first statement seems to have been Chen Guying KA-ed ,

"Yi zhuan Xici suoshou Laozi sixiang yingxiang—jianlun Yi zhuan nai

Daojia xitong zhi zuo "
%

IV Ja x = ! EWA'	 g-A' (
Zhexue yanjiu g 1989.1, 34—42, 52. This

and other studies of Chen 's were then included in his monograph Lao

Zhuang xinlun f ggi (Hong Kong: Zhonghua shuju, 1991). Re-
searches on Daoist Culture (Daojia wenhua yanjiu l* I-lf f''-~,) began
publication in June of 1992; seven volumes have appeared to date.
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15. Wang Baoxuan .f, tA, "Boshu Xici yu Zhanguo Qin Han

Daojia Yi xue "

	

it#Fk?

	

+ i i *P

	

Daojia wenhua yanjiu

3, 73-88.
16. Liao Mingchun, "Lun boshu Xici yu jinben Xici de guanxi

"

Daojia wenhua yanjiu 3, 133-43.

17. For a point-by-point review of this debate, see Shaughnessy,

"A First Reading of the Mawangdui Yijing Manuscript, " 58-66. The

nature of Daoism has also been reconsidered in a pair of Western-
language studies published in the most recent issue of the journal Early

China: Harold D. Roth, "Redaction Criticism and the Early History

of Taoism," Early China 19 (1994), 1-46; Robin D. S. Yates, "The

Yin-Yang Texts from Yinqueshan: An Introduction and Partial Re-

construction, with Notes on their Significance in Relation to Huang-

Lao Daoism," Early China 19, 75-144.

18. For this suggestion, see Liao Mingchun, "Boshu Yi zhi yi jian-

shuo," 198.

19. In addition to his transcription noted above (n. 2), Ikeda
Tomohisa has also published a lengthy study of the thought of Essentials;

"Maotei Kan bo hakusho Shueki Yo hen no shiso" %Liff { a,',
J nJ

gU
0) Toyo bunka kenkyujo kiyo 126 (1995), 1-105. Other

studies of this commentary include Wang Bo "Yao pian Iuelun"

CA, Daojia wenhua yanjiu 6 (1995), 328-28; Liu Zhaozhuan T1J

fir~'1Kn, "Lun Yi zhi ming Yi—Jiantan boshu Yao pian" a~1

xM Daojia wenhua yanjiu 6, 329-35; Xing Wen JRI , "He-

gnanzi yu boshu Yao" , Flia , Daojia wenhua yanjiu 6, 336-49.

PRINCIPLES OF TRANSLATION

1. For the best introduction to dealing with Chinese manuscripts,

see William G. Boltz, "Manuscripts with Transmitted Counterparts,
"

in New Sources of Early Chinese History: An Introduction to Reading Inscrip-

tions and Manuscripts, ed. Edward L. Shaughnessy (Berkeley: Society for

the Study of Early China, 1996), in press.

2. After the Mawangdui manuscript, the next earliest text of the

Yijing is that of the "Xiping Stone Classics, " engraved between the

years A.D. 175 and 183 during the reign of Emperor Ling of Han (r.
168-89). About twenty percent of this text has been recovered; see Ma

Heng ,K , Han shi jing jicun 'A .be`- O (Beijing: Kexue chubanshe;

Notes to pages 32-39

1957); Qu Wanli 1 , T. , Han shi jing Zhouyi canzi jicheng { ~ sJ '
L f (Nangang: Academia Sinica, 1961).

3. Richard Wilhelm, The I Ching or Book of Changes, translated by
Cary F. Baynes (Princeton: Princeton University Press, 1967), 187.

4. This point is made by Zhang Liwen J ii :, Zhouyi boshu jin

zhu jin yi rA]-g, ; -'il 7 a (Taipei: Xuesheng shuju, 1991), 317.
5. Wilhelm, The I Ching, 211.

6. Richard John Lynn, The Classic of Changes: A New Translation of

the I Ching as Interpreted by Wang Bi (New York: Columbia University
Press, 1994), 482.

7. In this case, I assume that the di "younger brother " of the
manuscript is the protograph of di tIl "younger sister, " as given in the
received text.

8. See Xu Qinting 1 -g , Zhouyi yiwen kao fJg t (Taipei:
Wuzhou chubanshe, n.d.), 101-2.

9. Ibid.

THE ZHOUYI

1. JIAN, "THE KEY"

1. For jian , " key; linchpin, " the received text, in which this is
also hexagram 1, reads qian C, understood generally as "The Heavenly
Principle" or "Vigor." In the Nine in the Third line, its only other

occurrence in this hexagram, the word is used verbally, perhaps as jian

"to establish; to initiate."
2. For xiang .,

"reception; offering," the received text reads heng

"receipt." The two words are closely cognate. For discussion of
their nuances, see Kunst, "The Original Yijing," 181-89.

3. For qin , " submersed," the received text reads qian , "sub-
merged. "

4. For ni C, "muddy; ashen, " the received text reads ti '%, "wary."

5. For the unknown graph ,fit , which is composed of the "fish"

signific and the phonetic yue 0, the received text reads yue its, " to
jump."

6. For fei , "red-feathered sparrow," the received text reads fei
91, "flying."

7. For shang fhJ, " elevated; esteemed," the received text reads shang

±., "high, top."
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8. For hang TA, "to resist, " the received text reads gang (or kang)

"neck; haughty.

9. For tong rl, "to penetrate; unified," the received text reads yong

,qj, "to use" (i.e., Use of the Nine).

2. ELI, "THE WIFE"

1. For fit ;u, "wife," the received text, in which this is hexagram

12, reads ( low) pi "negation, nugatory; obstructed. " Since , fu (*bjegx)

and fou (*pjegx) were phonetically close enough in the Han to be

interchangeable, it has been assumed (by Zhang Liwen, for instance;

Zhouyi boshu jin zhu jin yi, 59) that fu here is a phonetic loan for fou.

However, comparing the manuscript version of the top line of this

hexagram with that of the received text,

Momentary wife; at first negative, later happy.

R: Tt~
'

rte , n
'

T

Inclined negation; first nugatory, later happy,
we find, instead of the two occurrences ofpi in the received text, two

distinct graphs: fii #<-,jl and bu T, , "negative. " This might suggest that the

reading fu was distinct, at least in the mind of the manuscript 's copyist,

from the notion of negation.

2. For ba R, "to scamper (the manner in which a dog runs)," the

received text reads ba 1R, "to pluck. "

3. For laui i, "root," the received text reads hui , "root," of

which theJingdiari shiwen W? 1-f'T says the archaic form is .

4. Here and in the Six in the Third line, forfu hj, "drumstick," the

received text reads bao ~, "to wrap."

5. For you g, "sadness, " the received text reads xiu , "a prepared

offering; shame. "

6. For tao ■M, "split-log," luo , "net," and chi , "teeth, " the

received text reads thou II;,, "field division, " li , "to fasten, " and zhi

"blessing. "

7. For ji , " to hit, " the received text reads xi , "to tie, " which

is recommended by the following prepositional yu AL .

8. For fit +'El, "drumstick," the received text reads bao'g, "thick-

leafed; bushy. "

9. For giug L fl, "moment, instant," the received text reads qing {tL
r ,

"aslant, inclined."
10. For bu "not, negative, " the received text reads pi a , "not,

negative, nugatory. "

Notes to pages 43—45

3. YUAN, "WIELDING "

1. Throughout this hexagram, for yuan , "to wield," the received
text, in which this is hexagram 33, reads dun

	

, "to retreat."
2. For gong -j-1;, "to uphold," the received text reads zhi W1,, "to

shackle.

3. For le tja, "bridle; to compel, " the received text reads ge ,

"leather; to revolt. "

4. For duo , "to overturn, " the received text reads (pie tuo

JR, "to peel off."

5. For wei ;, "to do, to serve as, " the received text reads xi '1,, , "to
tie, to tether."

6. For pu '(, " servant," the received text reads then P' , "retainer."
7. For bu "not, negative," the received text reads fvu (or pi) n ,

"not, negative, nugatory."
8. For xian "first," the received text reads wu , "nothing."

The formulaic usage of the phrase "there is nothing not beneficial" ( wu
bu li %4' IJ) throughout the text suggests a miscopying here, the two
graphs being quite similar in appearance.

4. LI, "TREADING"

1. Throughout this hexagram, for li Tom, "ritual," the received text,
in which this is hexagram 10, reads In N, "to tread," which context
shows sometimes to be the only appropriate reading.

2. Here and in the Six in the Third line, for zhen a, "real," the
received text reads die Ate, "to bite."

3. For cuo PA, "counter; mistaken," the received text reads su :,
"plain."

4. For dan W , "sincere; full," the received text reads dan Jkl, " s mooth. "

5. For li IJ , "benefit," the received text reads lii J , "to tread, to
walk," which the contrast with the preceding phrase recommends.

6. For tong rl, " to penetrate; unified," the received text reads wei

A, "to do; to serve as; on behalf of. "

7. For shuo (bjj, "to begin; beginning of the month," the received
text reads su 0,, "panicky."

8. For shi , "scribe; historian," the received text reads guai ),

understood as jue'J, "to resolve; to be resolved." and .k being very
similar in appearance, this is probably a case of a miscopying on the
part of the manuscript's scribe.

9. For qiao 15, "crafty," the received text reads kao t', "deceased-
father; to inspect."
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10. For xiang V, "to soar, " the received text reads xiang "aus-

pice.
11. For huan g, "circular, revolve, " the received text reads xuan.

&, "turn about, return. "

5. SONG, "LAWSUIT"

1. In the received text, this is hexagram 6.

2. Forth W, "return," the received text reads fit , "to capture;

sincerity. "

3. For xu Al, "moat," which I here interpret as xu Al, "to pity,"

the received text reads zhi

	

"blocked; afraid. "

4. For ping ==, "tranquil, " the received text reads ti "afraid. "

5. For ke ;, "to succeed, to be able, " the received text reads zhong

"middle. "

6. Here and in the Initial Six line, for dong -, "winter," the re-

ceived text reads zhong 0, "end."

7. The word "herewith "
(yang )fl) is absent from the received text.

8. For shao %, "few; small," the received text reads xiao /j\, "little. "

9. For sheng 't, "to inspect, " the received text reads sheng `,

"calamity."

10. The received text here adds the words "in the end auspicious
"

(zhong ji

11. For yu 61, "to answer in the affirmative," the received text

reads yu A, "to change."

12. For ci Off,
" to award, " the received text reads xi , "to award. "

13. For ban 3 , "type, " the received text reads pan , "leather belt. "

14. For the unknown graph , which is composed of a "hand"

signific and probably the phonetic shi rni, the received text reads chi ,

"to take away. "

6. TONGREN, "GATHERING MEN"

1. In the received text, this is hexagram 13.

2. Here and throughout the text, for lin "chickadee, " the re-

ceived text reads lin , "distress. "

3. For
ft
h N, "clothing; to surrender," the received text reads fu ,

"to crouch; to hide in ambush; to submit. "

4. For rong ', "appearance; to contain, " the received text reads

rong

	

, "belligerent. "

5. For deng , "to climb," the received text reads sheng "to

ascend."

29()

Notes to pages 49—53

6. Before the word " later " (him Tfe^), the received text has the copula

er ff.]
.

7. For jiao K, "pasture," the received text reads /iao "suburb."

7. I VUME_NG, "PESTILENCE"

1. For u' nneng ,k,
"pestilence," the received text, in which this

is hexagram 25, reads wuwang "pestilence. " For the meaning
"pestilence," see Arthur Waley, "The Book of Changes, " 131—32.

2. Before the negative fei k , the received text has the pronoun qi

"it."

3. Here and in the Elevated Nine line, for sheng' i, "to inspect,"
the received text reads sheng', "calamity."

4. For yu n, "excess," the received text reads yu , "to work old
fields. "

5. The received text has the conditional ze pIJ, "then," at the head
of this final clause.

6. For ji , "to hit," the received text reads xi , "to tie, to tether."
7. For zi g, "this," the received text reads zai

"disaster."
8. In the received text, the possessive particle zhi before the

word "motion " (xing'(7) is absent, so that the received text reads "The
pestilence moves. "

8. GOU, "MEETING"

1. For gou Yj, "dog," the received text, in which this is hexagram
44, reads gou %, "to meet. " In the only occurrence of the word in this
hexagram, in the Elevated Nine line, "to meet" makes better sense of

the context.
2. For ji , "to hit," the received text reads xi , "to tie, to tether."
3. For ti ff, " ladder; stairs, " the received text reads ni N, "spindle."
4. For xi j,, "young pig," the received text reads shi *I, "pig."
5. Forft , " to return," the received text reads . fit , " to capture;

sincerity."

6. Here and in the Nine in the Fifth line, for fit `c,
"drumstick,"

the received text reads bao ' , "to enfold, to wrap."
7. For zheng IF, "upright," the received text reads qi j, "to stand

up"
8. The manuscript mistakenly reads wu H, "five" instead ofjiu )L,

"nine."
9. For ji ,

"
jealousy," the received text reads qi iii„ "willow tree."
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10. For huo DI, "something, " the received text reads you h- , "there is. "

11. For sun , "to decrease, " the received text reads yen "to

fall."

9. GEN, "STILLING"

1. For gen j<, "root, " the received text, in which this is hexagram

52, reads gen R, understood as "to make still."

2. For fei 11E, "fat, " the received text reads fei %, "calf (of the leg),"

which is parallel with the body parts mentioned in the other line state-

ments, suggesting it should be the original reading.

3. For deng L
k:, "to climb; to raise aloft,

" the received text reads

zheng

	

"to hold up; to help."

4. For li R, "perverse; go against the grain,
" the received text

reads lie Yf, "to rip, to rend."

5. For slim Jj , "flesh over the spine " (the graph of which, how-

ever, is not clear in the manuscript), the received text reads yin ,

"flesh over the spine."

6. For gong p (i.e., It), "torso, " the received text reads shen ',

"body." Also, the received text of this line statement includes a final

"there is no trouble "
(wu jiu

10. TAIXU, "GREAT STORAGE"

1. For tai xu O , "great storage, " the received text, in which this

is hexagram 26, reads da chu "great domestic animals."

2. For the i, "cart," the received text reads yu ffi., "cart."

3. For the unknown graph which is composed of the "silk
"

signific and the phoneticf t R, the received text reads fn , "axlestrut. "

4. For sui A, " to follow," the received text reads zhu , "to chase,

pursue. "

5. For gen C, "root," the received text reads jian
l

, "difficulty."

6. The received text concludes this clause with the word wei

"to protect; defend. "

7. For ju ;J, "to interrogate; to bow; to nurture,
" the received text

reads gu , "ox headboard."

8. For ku 5h, "to cry," the received text reads fen , "gelded. "

9. For xi ft, "pig" (said in Fang yan jjr; to be a Chu dialect

word), the received text reads shi *, "pig. "

10. For ju I (i.e., 'IT), "frightened, wary, " the received text reads

qu J , "pervasive."

',or)

Notes to pages 59—61

i 1. BO, "FLAYING"

1. In the received text, this is hexagram 23.

2. Here and in the Six in the Second and Six in the Fourth lines,

for zang A, "good, " the received text reads Chuang , "bed."

3. For bian -, " to dispute," the received text reads bian f}, "to divide. "

4. In the received text, "to flay " (ho 3i) is followed by the pronoun

"it"
(zlu ,L); thus, "flaying it. "

5. For shi A, "to eat, " the received text reads yi l , " to take; together

with."

6. For long , "steamer," the received text reads thong WE,, "favor. "

7. For shi , "stone," the received text reads shi {its, "eminent. "

8. For the i , "chariot," the received text reads yu fjkt, "cart. "

9. For lu "gourd," the received text reads lu g, "hut. "

12. SUN, "DECREASE"

1. In the received text, this is hexagram 41.

2. For fu
" to return," the received text reads fu , "to capture;

sincerity. "

3. As Yu Haoliang ("Boshu Zhouyi, " 19) has argued, A is an abbre-

viated form of xia , "linchpin of a chariot ' s draftpole, " for which the

received text reads he , "why. " See too its usage as
hair'--,

" harm, " in

the Initial Nine line of Dayou )- , hexagram 50.

4. For qiao 1'j, "craft, " the received text reads gui , "tureen. "

5. For fang , "aromatic grass," the received text reads xiang ,

"to make offering. "

6. Because of confusion between the graphs yi e,, "to stop; already,"

and si E: C, "to sacrifice," among commentators of the received text
there have been two readings of this line: "The finished service quickly

goes" (e.g., Wang Bi

	

Zhouyi zhu J j g i) or "The sacrificial

service quickly goes " (e.g., Li Dingzuo ~~ Zhouyi jijie J -Mg ).

The manuscript seems not to resolve this confusion.

7. Here and in the Six in the Fourth line, for dean 1, "ends, " the

received text reads chuan a, "quickly."

8. For zheng 1-L-, "upright," the received text reads zheng ,tE, "to

campaign."

9. For shi $, "to serve, to attend to," the received text reads shi f ,

"to cause. "

10. In the received text, this is prefaced by the word " someone "

(huo
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11. For hui M, "circular; return," the received text reads wei A,

"to disobey."
12. The received text reads "beneficial (1i IJ) to have someplace to

o "

13. Forpu {, "servant, " the received text reads then , "retainer."

13..1IENG, "FOLLY"

1. In the received text, this is hexagram 4

2. Both here and below in this hexagram statement, for ji "aus-

picious, " the received text reads gao "to report. "

3. For to , "to draw out, " the received text reads du {-,

"muddled."

4. For ji K, "then, " the received text reads ze JiIJ, "then. "

5. For fei J , " to discard, " the received text reads fa Xx, "to de-

velop."

6. For yi i , "to stop; already," the received text reads yi J. , "to

take; in order to. "

7. Forth ,M, "drumstick, " the received text reads bao /el, "to wrap."

8. For ru A, "to enter; to cause to enter," the received text reads

na ,M57, "to take in."

9. For the relative particle suo MT, the received text reads yu "to

parry, to drive off."

14. FAN, "LUXURIANCE"

1. Throughout this hexagram, for fan , "luxuriant, " the received

text, in which this is hexagram 22, reads bi t, "decorated. "

2. Here and in the Six in the Fourth line, for ru t , "entangled

roots; to eat," the received text reads ru f1, "to resemble. "

3. For fan f, "lush," the received text reads po G , "white."

4. For rain [J, "confused," the received text reads hun f(i, "to

marry."

5. Forgou Mi, "to slander, " the received text reads you IA, "to have

intercourse with. "

6. For bai I , "white," the received text reads bo "silk."

15. YI, "JAWS"

1. In the received text, this is hexagram 27.

2. For duan , "short, " the received text reads duo r
h̀-, "moving;

hanging."
3. The received text does not have this yue H, "to say."

Notes to pages 67—71

4. Forth , "thresher, " the received text reads fu 4 , "to thresh. "

5. For bei jL, "north, " the received text reads qiu fr. , "mound. "

6. For zheng , "upright, " the received text reads zheng "to

campaign. "

7. For chew-hen aA, "submerged, " the received text reads dandan

lftgt, "to look with eyes downcast. "

8. For Tong "appearance; content, " the received text reads yu

{iX, "desire. "

9. For di in",
"a type of flute," the received text reads zhu A, " to

pursue, " but there are variant readings of you TI C,
" long," and you T,

"sad" ; for these see Xu Qinting, Zhouyi yiwen kao, 57.

16. GU, "BRANCH"

1. Throughout this hexagram, for gu "branch, " the received

text, in which this is hexagram 18, reads gu i , "disorder."

2. The received text does not have this ji "auspicious."

3. For qiao Z5, "crafty, " the received text reads kao t, "deceased-

father; to inspect."

4. For yu " to bathe, " the received text reads yu , "abundant;

magnanimous. "

5. For yu f7, "cart," the received text reads yu W, "praise. "

6. For de "virtue," the received text reads shi IS, "service."

7. The received text does not have this xiong [Xf , "inauspicious. "

17. XI GAN, "REPEATED ENTRAPMENT"

1. For xi gat ag, "repeated ent r apment, " the received text, in

which this is hexagram 29, reads kart ice, "entrapment. "

2. The received text does not have this xi M, "repeated. "

3. For _fit
" to return, " the received text readsfu fir"-, "to capture;

sincerity. "

4. For xi /sui , "cords of a net; appended, " the received text reads

wei

	

, "tied. "

5. Both here and in the Six in the Third line, in the received text

ru A, " to enter, " is followed by yu -, " in. "

6. For shen
It,

"trustworthy," but doubtless to be read as then Fit,

"deep," the received text reads xian , "precipitous; dangerous. "

7. For yan [0, , "the appearance of a fish breathing," the received

text reads xian &, "precipitous; dangerous."

8. For shen at, "trustworthy, " but doubtless to be read as then tic,

"deep," the received text reads zhen t;, "pillow."
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9. For than , "to offer libations, " the received text reads zurr

"a wine vessel."
10. For qiao fj, "craft, " the received text reads gui , "tureen. "

11. For ji , the meaning of which is unclear, the received text

reads er N,, "two." The meaning of this line has long been an enigma,

which unfortunately the manuscript does not help to explain. The tran-

scription fu , understood as a phonetic loan foi_fir 'A, "a square tureen, "

proposed by Yu Haoliang ("Boshu Zhouyi, " 18), though inviting, is

inconsistent with the way fir ) is written in the manuscript, as can be

seen for instance in the Six in the Second and Six in the Third lines of
Sui I , hexagram 47.

12. For ru A, "to enter; to send in," the received text reads na ,

"to take in."
13. For yao ej, "angelica," the received text reads yite fl, "bonds;

restrained."

14. As Zhang Liwen, Zhouyi boshu fin zhu jia yi, 238-39, points

out, the unknown graph fg of the manuscript is probably a miswriting

of ti Tim, "sandbar, " which is also written as zhi f1E,. The received text

reads zhi fa, "blessing; sprite," showing classifier variation with zhi .F .
15. For hui a, "taboo, " the received text reads hui , "three-

strand braid." Here hui doubtless derives from classifier variation

with hui rl, which various early glosses equate with hui M.

16. For gin (*tshjen) 'N, "to draw near; close; related," the re-

ceived text reads zhi (*tsje)

	

, "to place. "

17. For tong , "azure," the received text reads cong , "clump of

trees. "

18. For le )j, "bridle," the received text reads ji " thornbush."

18. RU (SHORT COAT:), "MOISTENED"

1. Throughout this hexagram, for ru , "a short coat, " but under-

stood as ru , "moist," the received text, in which this is hexagram 5,

reads xu r'' "to await."Ifi3,

2. Forin T, "to return, " the received text reads fit =, "to capture;

sincerity. "

3. For jiao K, "pasture," the received text reads jiao [3, "suburb. "

4. The manuscript here mistakenly writes liu A, "six, " instead of

jiu AZ, "nine."
5. For elm , "thornwood, " the received text reads su , "to bid,

summon; to urge." After su, the received text includes the possessive

particle zhi Z.

Notes to pages 7.5—79

19. BI, "ALLIANCE"

1. In the received text, this is hexagram 8.

2. Both here and below, for f a Ta, "to return, " the received text

reads fir T,=,
"to capture; sincerity."

3. For doug , "winter," the received text reads zhong "end."

4. For chi 42,, "pond," the received text reads to E, "other; harm. "

5. For jie Jr '
, "to warn," the received text reads jie TA, "to frighten;

frightened. " The Han Stone Classic text, Yu Fan's ItPjl text, and the

Zhouyi jijie text all also read jie A; ; see Xu Qinting, Zhouyi yiu'en kao, 28.

6. The received text reads "ally with him" (hi zhi fZ. ).

20. JIAN, "AFOOT"'

1. For jian , "afoot," the received text, in which this is hexagram

39, reads flan , "hobbled."

2. For yu lt„I, "cart; to ride in a cart, " the received text reads yu ,

"praise. "

3. For pu "servant," the received text reads then , "retainer. "

4. According to the Wenwu transcription, there is a jin -', "current, "

here; according to both Zhang Liwen and Han Zhongmin's transcrip-

tions, there is no graph. The photograph published in Mawangdui Han

mu wenwu shows a tear at this point. The received text reads gong C,

"torso, body. "

5. The manuscript is defective for this entire line, but based on the

other line texts I maintain the reading "afoot " for jian instead of

"hobbled" for jian .

6. As Zhang Liwen, Zhouyi hoshu pus zhu fin yi, 273, points out, it

would seem that the manucript's TI',, which is an unknown graph, is a

miswriting of heng AA (written elsewhere in the manuscript as (; e.g.,

the Nine in the Fourth line of Yu 'n, "Excess," hexagram 27), apparently

identical with peng 3J, "friend, " the reading of the received text.

7. For shi , "stone, " the received text reads shi (shuo) 0, , "big

head; eminent. "

21. JIE, "MODERATION"

1. In the received text, this is hexagram 60.

2. Here and in the Elevated Six line, for ku ff , "withered," the

received text reads ku

	

, "bitter."

3. For you f, "window, " the received text reads ting , "court-

yard."
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22. 1111, "ALREADY COMPLETED"

1. In the received text, this is hexagram 63.

2. For dong -, "winter, " the received text reads zhong "end. "

3. For ru L, "nipple; breast-milk, " the received text reads luau A L,

"disorder."
4. The manuscript mistakenly writes liu -A, "six, " instead of jiu )L,

"nine. "

5. For yi Tit, "to drag," the received text reads yi „ "to drag. "

6. For inn , "azure-colored silk ribbon, " the received text reads

fun , " spoked wheel. "

7. For wang L, "to vanish; to lose, " the received text reads sang y ,

"to die; to lose. "

8. Forfa (:) , "hair," the received text reads fu , "hair orna-

ment."

9. For sui , "to follow," the received text reads zhu A, "to pur-

sue. "

10. For ru' , "a short coat, " the received text reads xu M, "gauze. "

TheJingdian shiwen cites the Zi Xia text as also reading ru Ai; see

Xu Qinting, Zhouyi yiwen kao, 113.

11. For ru ai, "waste silk; wadding, " the received text reads nii #1l,
"waste silk; wadding." The Jingdian shiwen cites the Zi Xia -MD: text as

also reading ru Diu; see Xu Qinting, Zhouyi yiwen kao, 113.

12. For dong ., "winter," the received text reads zhong "end."

13. The words yi ji "in order to sacrifice, " are not found in

the received text.

14. For ruo ,
" to be like," the received text reads ru fhi, " to be

like.

15. For zhuo (*drekw) , "to rinse, " the received text reads yue

(*rekw) if*, "spring sacrifice. "

16. The received text does not have this ji , "auspicious. "

23. ZHLIN, "HOARDING"

1. In the received text, this is hexagram 3.

2. For hi ('_-, "regulated, " the received text reads jian @, "to estab-

lish, " as does the manuscript in the initial line of this hexagram.

3. For ban yuan -~-ijii, "half distant, " the received text reads panroan

cfa, "to and fro; not making headway. " Ban t is presumably a

protograph for pan it, "a large rock, " which is interchangeable with

pan P, while yuan (*gwjanx) and huan (*gwan) are also phonetically

close.
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4. For tan ffi, "earthen mound, altar," the received text reads zhan

., "to turn around," though Yan Shigu gA" (579-645) quotes his
text of the Yijing as reading dan , "sincere" ; see his comment at Han

slut, IOOA.4216.

5. For fan Al, "vexatious," the received text reads ban fJ,f "arrayed.”

6. Here and in the Six in the Fourth line, for win , " confused,"
the received text reads hun ffi, "to marry."

7. Here and in the Six in the Fourth line, for hou 14, "thick; to

enrich," the received text reads goer #, "to have intercourse with. " In
the Six in the Fourth line of Fan %, "Luxuriant" (hexagram 14), where

the received text also reads you ,
" to have intercourse with, " the

manuscript reads you ;Xi,i, "to slander. "

8. For hua "flower; ornamentation," the received text reads yu

"gamekeeper; deceit."
9. For ji a, "to dip water," the received text reads qi a, "to weep."
10. For Tian , "connected," the received text reads Tian

"streaming."

24. DING, "THE WELL"

1. In the received text, this is hexagram 48.

2. For the unknown graph , the phonetic of which is ji L, the

received text reads gai

	

"to change. "

3. For wang "loss," the received text reads sang y ., "death; loss."

4. For the unknown graph M, which is composed of components
meaning " to exhaust, to dry up," and "vapor," the received text reads
xi

	

"water drying up.
5. For ji }x, "to draw water," the received text reads yu , " well-

rope."
6. For lei M, "to burden," the received text reads lei , "to weaken."
7. The received text does not have this xing f-fIJ,

"punishment; form."
8. For du f , "ditch; murky," the received text reads gu , "valley."
9. For wei bi you F (A]:) ej , "it is only the worn-out fish-trap,"

the received text reads weng hi loo A) { , "the pot is worn out and

leaking."
10. For se , "to block, to stop up," the received text reads cc M,

"pained."

11. For jiao SR, "pepper tree," the received text reads zhou ayh_ ,

"masonry wall of a well."
12. For li M, "against the grain; perverse," the received text reads

lie irJ, "clear water."
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13. For fu "to return, " the received text reads_f is , "to capture;

sincerity. "

25. CHEN, "THUNDER"

1. Here and throughout this hexagram text, for then , "the fifth

chronogram corresponding to the third month of spring, " the received

text, in which this is hexagram 51, reads zhen a, "thunder. "

2. For shun )j, "the first day of a new moon; a new beginning,"

the received text reads xi 'k,f, "a clap of thunder; to startle. " According

to Jingdian shiwen, Xun Shuang's text read shoo , "startled" ; see

Xu Qinting, Zhouyi yiwen kao, 97.

3. For yao , "a plant with bitter leaves, " the received text reads

xiao , "to laugh."

4. For jing , "to respect, " the received text reads jing , " to alarm. "

5. Here and in the Six in the Second and the Six in the Fifth lines,

for wang

	

" to lose," the received text reads sang

	

" to die; to lose."

6. For shang g, "a wine vessel, " the received text reads cluing ,

"fragrant wine."
7. For qi 2, "a grain sacrifice, " the received text reads ji M, "to

ascend. "

8. For sui A, "to follow, " the received text reads zhu A, "to pursue. "

9. For shu M, "slow," the received text reads su , " the sound of

rolling thunder. "

10. For sheng t, "to inspect, " the received text reads sheng ,
" imperfection; fault."

11. For xi t', "ancient; former, " the received text reads suo *,

"the sound of a thunderclap. "

12. For ju RP,
" to be scared, " the received text reads jue , "to

glance all about. "

13. For zheng IF, "upright," the received text reads zheng qIE, "to

campaign."

14. The word "going" (wang '(T) is not found in the received text.

15. For min you K-tFp, "confused slander, " the received text reads

hun you itx, "marital intercourse. "

26. TAIZHUANC, "GREAT MATURITY"

1. For tai , "great," the received text, in which this is hexagram

34, reads da h, "great."

2. For zheng F, "upright, " the received text reads zheng , "to

campaign."

Inn
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3. For fu la, "to return, " the received text reads fu ,
" to capture;

sincerity.

4. For wang L, " to lose, " the received text reads wang 14J, "to be

without. "

5. For the unknown graph - , which is composed ofa "jade " signific

and the phonetic fan , the received text reads fan , "fence. "

6. For kuai
ij,

"block, " the received text reads jue {/, "to break."

7. For the TIT, "chariot, " the received text reads yu 1,14, "wagon. "

8. For the unknown graph , the phonetic of which is flu k, the

received text reads f i , "axlestrut. "

9. For wang "to lose," the received text reads sang , "to die;

to lose. "

10. For gen fR,
"root," the received text reads jian , "difficult. "

27. YU, "EXCESS"

1. Throughout this hexagram, for yu fir, "excess," the received

text, in which this is hexagram 16, reads yu , "comfort."

2. For jie' , "to scratch, " the received text reads jie l , "border; to

make sturdy."

3. For yu ff, "bowl; self-satisfied, " the received text reads xu f#~,

"wide-eyed."

4. For yon jt, "really, " the received text reads you "source."

5. For jia FP, "shell (of a turtle, for instance); armor; first (of the

Chinese denary system), " the received text reads he A, "what, why

not; to cover. "

6. For chart , "to slander, " the received text (though with many

variants) reads zan , "hair-pin." Since zen d, " to slander, " which

shares the same phonetic as zan , writes the same word as than , it

seems clear that the manuscript reading here is preferable.

7. For huo , "perhaps, " the received text reads you , "there is."

8. For yu a, "to inform, " the received text reads yu' , "to change

for the worse. "

28. SHAOGUO, "SMALL SURPASSING"

1. For shao *, "small," the received text, in which this is hexagram

62, reads xiao .'JN, "little."
2. For tai , "great," the received text reads da ), "great. "

3. Here and below, for yu !Ti , "stupid," the received text reads yu

A, "to meet."
4. For bi It, "ally," the received text reads bi tilt, "grandmother. "
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5. For pu M, "servant," the received text reads clten "retainer. "

6. For fling '()'j, "to imitate," the received text reads fang [JJ, "to repel. "

7. For zang M, "good; to treat as good, " the received text reads

giang "to cut; to injure. " I base the choice between the two readings,

and consequently the translation, in large part on the final " inauspicious, "

consistency with which suggests that the received text is superior.

8. Forge i , "to revolt," the received text reads jie A, "to warn; to

be on guard."

9. For jiao "pasture, " the received text reads jiao 'A "suburb. "

10. For she W, "to shoot, " the received text reads yi , "to shoot

an arrow with attached string. "

11. For pi &, "skin," the received text reads bi -?), "that."

12. For luo Ei, "net," the received text reads li , "to fasten (in a

net)."

13. For zt , "this, " the received text reads zai S te, "calamity,

disaster. "

14. For shrug t', " to inspect, " the received text reads sheng

"imperfection."

29. GUIME1, "RETURNING MAIDEN"

1. In the received text, this is hexagram 54.
2. Here and in the Initial Nine line, for zheng 1E, "upright," the

received text reads zheng a, "to campaign."
3. For di , "younger brother," the received text reads di PM,

"younger sister."
4. For lifJ, "benefit," the received text reads lid J, " to tread, to

walk."
5. The received text here anomalously includes an attributive par-

ticle zhi Z before the word zheu , "to determine," thus nominalizing
it: viz. "beneficial for a dark man's determination."

6. For ru , "consort," the received text reads xu "to await; to
require," though several early texts also read ru (see Xu Qinting,

Zhouyi yiwen kao, 101-2), corroborating the manuscript's reading.
7. For ti -A, "a type of grass," both here and in the Six in the Fifth

line below, the received text reads di , "younger sister," as in the

Initial Nine line above.
8. For yan (ll, "to overflow; to exceed," the received text reads

qian lg, "fault, mistake. "

9. In the received text, the word ri H , "sun; day," is absent, which

comparison with the Elevated Nine line of Shaoshu

	

"Small Har-

Notes to pages 95—99

vest" (hexagram 58), and the Six in the Fourth line of Zhang Fu ItI *,

"Central Return" (hexagram 61), shows probably to be correct.

10. For ji , "to finish," the received text reads ji , "almost. "

30.11E, "UNTANGLED"

1. In the received text, this is hexagram 40.

2. For su T ,
" to spend the night, " the received text reads su ,

"early, morning. "

3. For qi 4, "his," the received text reads er ff11, " and; your. "

4. For mu in, "hemlock, " the received text reads mu W, "thumb. "

5. For fit &, "to return, " the received text reads fit ``-, "to capture;

sincerity. "

6. For ci JlL, "this," the received text reads si 1 , "this.
"

7. For wei RN, "only, " the received text reads wei a, "to be."

8. For fu "to return, " the received text reads fu `, "to capture;

sincerity. "

9. As Zhang Liwen points out ( Zhouyi hoshu jin zhu jin yi, 385), the

unknown graph

	

is plausibly an elaboration of the received text 's sun
"hawk."

31. FENG, "ABUNDANCE"

1. In the received text, this is hexagram 55.

2. For yu j, "monkey, " here and in the Nine in the Fourth line

below, the received text reads yu A, "to meet. "

3. For the unknown graph E, which is easily confused with fei >J E,

"fat; affluent, " the received text reads pei ge, "companion; spouse, "

though there is also a variant reading of fei "consort. "

4. For wei I, "only," the received text reads sui , "although."

5. For you ulJ, " to tear open," here and in the Nine in the Fourth

line below, the received text reads bit ffi , "curtain. "

6. Forf t "to return, " the received text readsfl =,
" to capture;

sincerity. "

7. For xu :A, "drainage ditch; to leak, " the received text reads fa

R, "to emit, to develop." At the end of this line, the received text has

a ji

	

, "auspicious, " that is absent in the manuscript.

8. Forfan M, "a type of sedge," here and in the Elevated Six line

below, the received text reads pei {,l "lofty, abundant; screen," with

such variants as pei "banner, " fei -, "lush," and wei *, "leather "

(for all of which, see Xu Qinting, Zhouyi yiwen kao, 104).

9. For mo =, "white jasmine, " the received text reads mo "tiny
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bubbles, " explained in various commentaries as referring to the small

stars behind the handle of the celestial Dipper.
10. For gong T-,, "bow (i.e., the weapon)," the received text reads

gong L, "arm."
11. For ju - , "to raise, lift up," the received text reads yu , "praise. "

12. For gui pM, " a window rectangular on the bottom and arched

on the top, " the received text reads kui IiJ, "to peep " (as through a

crack in a door).
13. As Yu Haoliang ("Boshu Zhouyi," 20), argues, the unknown

graph

	

may be a miswriting of xi IN,
" to look with alarm," which is

the phonetic of the received text's qu , "tranquil; vacant."

14. For sui A, "to follow," the received text reads di -M, "to see."

32. HENC, "CONSTANCY"

1. In the received text, this is also hexagram 32.
2. For xiong t. , "distant; to seek," the received text reads jun lx

(also written q), "deep; to dredge."
3. For xiong , "distant; to seek," the received text reads zhen

"to shake; to incite. "

33. CHLAN, "THE FLOW"

1 . For Aran J1 1 , "river," the received text, in which this is hexagram
2, reads kun 1lti, generally understood as "The Earthly Principle," but

also routinely glossed as shun JIII , "in the flow; compliant. " Since chuan

3 1 I is the phonetic component of shun III, it would seem that their
combined sense of "water flowing smoothly within a channel" leads to

the original sense of this name.
2. For Wang "to lose," the received text reads sang A, "to die;

to lose."
3. For Ii tie, "ritual," the received text reads bi J', "to tread, to walk. "

4. For he , "to close," the received text reads han "to contain. "

5. For clung g, " constant," the received text reads shang ', "skirt,

lower garment. "

6. For tong M, " to penetrate; unified," the received text reads Yong

"use" (i.e., Use of the Six).

34. Till, "GREATNESS"

1. In the received text, this is hexagram 11.

2. For ha R, "to scamper (the manner in which a dog runs), " the

received text reads ba IA, "to pluck."

Notes to pages 105—111

3. For wei N, "stomach, gizzard, " the received text reads hui ,
"root. " In the Initial Six line of Fu , "The Wife " (hexagram 2), with

which this line is otherwise identical, this word is written hui

	

, said

by the Shuo wen to be an archaic form of hui .

4. Although the manuscript is defective here and the received text

here reads zheng q E, "to campaign, " since all other cases of this formula in

the manuscript read zheng 1, "upright, " I retain this reading here as well.

5. For fu `C?,
" drumstick, " the received text reads bao ' , "to wrap."

6. For Wang , "reckless, " the received text reads huang;;~, "wild,

uncultivated. "

7. For xia , "roan horse, " the received text reads xia E, "distant. "

8. For fu Wang Rc , "not forget it, " the received text reads penq

Wang iJLI, " the friend is lost."

9. For boJx, "wave" (as in water), the received text reads bei (ijJ,

"slope. "

10. For gen 4R, "root," the received text reads jian , "difficulty."

11. For fu "to return," the received text reads fh *, "to capture;

sincerity. "

12. Although the manuscript is defective here and the received

text here reads fu , "to capture; sincerity, " since in all other cases the

manuscript readsfit Tk, "to return, " I retain this reading here as well.

13. For chi A- , "tooth; age" the received text reads zhi iii , "blessing. "

35. QIAN, "MODESTY"

1. Throughout this hexagram, for qian Il , "unsatisfied; hamster "

or xian, " to hold in the mouth, " the received text, in which this is

hexagram 15, reads qian , "modesty. " The "mouth " U and "language"

signifies are commonly interchangeable in early manuscripts.

2. For e , "false, erroneous, " the received text reads hui ,, "to

rip, tear."

36. LIN, "THE FOREST"

1. Throughout this hexagram, for fin 4, "forest," the received

text, in which this is hexagram 19, reads lin M, "to look down upon. "

2. Here and in the Nine in the Second line, for jin , "to pro-

hibit," the received text reads xian A, "in all cases."

37. SHI, "THE TROOPS"

1. In the received text, this is hexagram 7.

2. For bu 1, "not," the received text reads fou T, "not."
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3. For the unknown graph M, (which should be differentiated from

tang

	

"hot water "), the received text reads xi N, "to award. "

4. For yu 5ti, "to join with; and; to give," the received text reads
yu

	

"cart; to carry in a cart. " Note that in the Six in the Fifth line,

the manuscript reads yu , "to cart."
5. Here and in the Six in the Fifth line, for )°r, which seems to

occur only in Chu epigraphic sources as part of the names of months

(for which, see Li Ling, "Formulaic Structure of Chu Divinatory Slips,"
Early China 15 11990 , 80 n. b), the received text reads shi Jam , " corpse. "

It seems likely here that the extra T component serves as a phonetic
marker.

6. The word ren A, "man, " is absent from the received text, giv-

ing the reading "the great lord."
7. For qi Fg, "to open," the received text reads kai NJ, "to open,"

thus avoiding the tabooed name of Emperor Jing (r. 156—141 B.C.) of

the Han.

38. MINGYI, "CALLING PHEASANT"

1. In the received text, this is hexagram 36.
2. For gen j'x, "root," the received text reads jian , "difficulty. "

3. The word zuo , "left," is absent from the received text.
4. For sheng (or sheng) , "to hold aloft" (said in the Shiro wen to be

an alternate form of zheng 110, the received text reads zheng 0, "to
hold aloft."

5. For chuang ,if,
" bed, " the received text reads zhuang ±, "matu-

rity; vitality."

6. For shou ,
" to maintain; defend, " the received text reads shoe

"to hunt. "

7. The words ruing yi FiA , "calling pheasant," are absent from the
received text, and in place of the duplication mark, that follows yi

in the manuscript, the received text reads ru A, " to enter."
8. For hai ', "sea, " the received text reads hui I , "darkness. "

39. FU, "RETURNING"

1. In the received text, this is hexagram 24.
2. For heng MI " to bury," the received text reads peng flu, "friend."

Jing Fang's ;5? text read heng Ijh, "to die," perhaps supporting the
manuscript's reading; see Xu Qinting, Zhouyi yiwen kao, 50.

3. For ti , "to lift; to mention," the received text reads qi

"earth god" (also read as zhi a, "only").

Notes to pages 115—119

4. For hian , "to knit; to edit; to put in sequence, " the received

text reads pin , "repeated; incessant. "

5. For zi shertq Lt,
" this inspection," the received text reads zai

sheng ~, "calamitous imperfection. " For another occurrence of the

term, see the Elevated Six line of Shaoquo !j , "Small Harvest " (hexa-

gram 62).

6. For zheng J1=, "upright, " the received text reads zheng , "to

campaign."

40. DENG, "ASCENDING"

1. Here and throughout this hexagram, for deng "to ascend,"

the received text, in which this is hexagram 46, reads sheng J{ , "to

ascend."

2. For xue ffa, "blood," the received text reads xu it, "to pity."

3. For zheng I, "upright, " the received text reads zheng tIE, "to

campaign. " Though elsewhere I have maintained the manuscript ' s read-

ing of "upright," that the zheng is here qualified as "southern " suggests

that it means "campaign. "

4. For fu "to return, " the received text readsfig , "to capture;

sincerity."

5. For zhuo (*drekw) MI, " to rinse," the received text reads yuc

(*rekw) eh", "spring sacrifice. " For another example of this usage, see the

Nine in the Fifth line ofjiji p A, "Already Completed" (hexagram 22).

41. DUO, "USURPATION"

1. Throughout this hexagram, for duo , "to usurp," the received

text, in which this is hexagram 58, reads dui k, "joy; harmony. "

2. The word xiao ijv, "little," is absent from the received text.

3. For xiu "beneficent, " the received text reads he Cl, "harmo-

nious. "

4. For the unknown graph ?,' -4-', composed of the signific for language

d and the phonetic fu 4, the received text reads fu , "to capture;

sincere. " In the received text, this word is followed by dui "joy,

harmony." Comparison with the other line statements suggests that

the absence of duo , "to usurp," in the manuscript is probably inad-

vertent.

5. The manuscript mistakenly reads jiu )L, "nine," instead of lies

" "/,,, six.
6. For zhang q, "pattern, " the received text reads Shang , "to

measure; commerce."
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7. For (jing --:) ying , "shadow, " the received text reads yin

"to draw, to extend."

42. GUAI, "RESOLUTION"

1. In the received text, this is hexagram 43.

2. For yang W, "sunny," the received text reads yang ;, "to raise up. "

3. For fie Tk, "to return," the received text reads fie , "to capture;

sincerity. "

4. For jie tai,
" to regulate," the received text reads ji Pp, "to ap-

proach. "

5. Here and in the Nine in the Third line, for Chuang A*, "bed," the
received text reads zhuang ftL, "mature."

6. For zhi iii, "foot," the received text reads zhi ,iiE, " toe. "

7. For yi 'f, "light; slow, " the received text reads ti '[ , "wary. "

8. For xue ftI1,
"blood," the received text reads xu it, " to pity."

9. For kui , "cheekbones," the received text reads qiu J,, "cheek-

bones."

10. Here and in the Nine in the Fifth line, for que , "broken;

deficient, " the received text reads guai ) , "resolute. "

11. For yu , "stupid, foolish," the received text reads yu A, "to

meet."
12. For ru fl, "to be like, " the received text reads ruo g, " to be

Notes to pages 123—125

3. Here and in the Six in the Second and Nine in the Fifth lines, for
fie fa,

" to return, " the received text reads_ fu , "to capture; sincerity. "

4. For ru 'L, "breast-milk, " the received text reads luau AL, "disorder."

5. The pronoun qi 4, "he, " is absent from the received text.
6. For wu Jam, "room, " the received text reads wo , "to clasp. "

7. For yu "in," the received text reads wei "to do; to be."

8. For xue [AI, "blood," the received text reads xu "to pity."
9. For zhuo (*drekw) N, "to rinse," the received text reads yue

(*rekw) ii , "spring sacrifice."
10. According to Erya j f ("Shi gu, xia " ; Erya yishu [Sibu beiyao

ed.], Al+.22a), jie and [4 are orthographic variants for the same
word, "a sound of sighing."

11. For shao , "small," the received text reads xiao /Jv, "little."
12. For li -, " to stand, " the received text reads wei'(, "position."
13. For zizi the received text reads jizi ', in both cases

being understood as the sound of sighing or crying.
14. For ji 'in, "broth; to soak; until, " the received text reads yi M,

"snivel. " As Yu Haoliang ( " Boshu Zhouyi, " 19) argues, ji consid-
ered as a huiyi * graph combining components for "water" and

"nose," with the "nose" (zi n) component also serving as phonetic,
should be the original form for the word "snivel. "

like.

13. For wen (,, "hot-springs; warmth, " the received text reads yun

"to be angry, hot."

14. For shun (f :) ), "the lips; labia," the received text reads tun
1ff, "buttocks."

15. For qixu AM, the received text reads (ciqie Wig:) zyu
"moving but not advancing."

16. For the unknown graph ,, which is composed of the signific
for " fire" and le }1, "bridle; to control," the received text reads lu
"land" (but variously understood by Yijing commentators).

17. For dong c, "winter," the received text reads zhong 0, "end."

43. Z.U,
"
FINISHED

"

1. Throughout this hexagram, for zu , " to end, finish, " the re-

ceived text, in which this is hexagram 45, reads cui -, " to bunch

together."
2. For sheng Lf_, "life," the received text reads sheng i , "animal

offering."

44. QI.N, "FEELINGS"

1. Throughout this hexagram, for qin jH,
" to respect, " the received

text, in which this is hexagram 31, reads xian A, "in all cases, " but

usually understood as the protograph for gan 16, "to feel." In the Ap-

pended Statements (Xici W,V) commentary, at the two places where the

received text reads gan and the context clearly requires the meaning
"to feel," the manuscript reads qin V, suggesting that it does indeed

represent the word gan "to feel."
2. For mu f:, "hemlock," the received text reads mu fft, "thumb,"

but Jingdian shiwen cites the Zi Xia text as reading mu Ye, "big
toe," which the bottom-to-top sequence of images in the line state-

ments would suggest; see Xu Qinting, Zhouyi yiwen kao, 65.

3. For the unknown graph , which is composed of the signific
for "foot" and the phonetic fei E, the received text readsfei g r, "calf,"

the two graphs clearly writing the same word.
4. The manuscript here repeats, apparently inadvertently, the un-

known but decipherable graph g, "calf," of the Six in the Second line,
while the received text reads gu JR, "thigh."
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5. The received text reads
" to go is distressful "

(waug lin

6. For tougtoug the received text reads chottgchongi''r, "un-

decided. "

7. For xi , "seal" (of office), the received text reads er f}, "you."

8. For gu {Q, "thigh, " the received text reads mci gib, "spinal cord,"

which the bottom-to-top sequence of images in the line statements

would suggest.

9. For the unknown graph ,U, which is composed of the signific

for "flesh" and the phonetic fit , the received text reads fit , "cheek

bones," the two graphs clearly writing the same word.

10. For xia jib, "ravine," the received text reads jia TI,, "jowls.'"

45. KUN, "ENTANGLED"

1. In the received text, this is hexagram 47.

2. For then Jy, understood as clan /, "the lips; labia" (for which

compare the Nine in the Fourth line of Guai, "Resolution, " hexagram

42), the received text reads tun

	

, "buttocks. "

3. For yao 5,
" to want, " the received text reads you "dark. "

4. For yu y(}, "bath," the received text reads gu ', "valley.

5. For to , "to draw out, " the received text reads di /, "to see."

6. This "inauspicious " (xiong X) is absent from the received text.

7. For zhu , "scarlet," the received text reads zhu , "scarlet, "

the same word.

8. Here and in the Nine in the Fifth line, for fa R, "to shoot; to

develop, " the received text reads fu

	

, "kneepads. "

9. Here and in the Nine in the Fifth line, for ,ri, "aromatic

grass, " the received text reads xiang , "to make offering."

10. For zheng "upright, " the received text reads zheng M, "to

campaign. "

11. For hao fg, "to cry out, " the received text reads ju M, "embedded. "

12. For jili / 1J, the received text reads jili , "thistles. "

13. In the received text, "slowly " (xu (f=) is repeated.

14. Here and in the Elevated Six line, for er 1, "repeated; two,"

the received text reads yi It "to cut off the nose.
"

15. Here and in the Elevated Six line, for chuan 4 , "rafter, " the

received text reads yue n, "to cut off the feet. "

16. For helei M, the received text reads gelei : , "creeping

vines. "

17. For hui yi ' , "regretting the level,
" the received text reads

dong hui MME, "setting regret in motion. "

Notes to pages 127—131

18. For zhen Q, "to determine, " the received text reads zheng TIF,
"to campaign."

46. LEE, "THE BRIDLE"

1. Throughout this hexagram, for he fj, "bridle; to compel," the
received text, in which this is hexagram 49, reads ge =p , " leather; to

revolt. "

2. Throughout this hexagram, for fit Tg, "to return," the received
text reads fit =,

" to capture; sincerity."

3. For gong "common; together," the received text reads gong

R, "to strengthen. "

4. For zheng 1T.,
" upright, " the received text reads zheng '(1L, "to

campaign."

5. Although the received text here and in the Elevated Six line
reads zheng Tf, " to campaign," since other examples of this formula in

the manuscript read zheng rF, "upright," that should probably also be
the reading here as well.

6. For the unknown graph i . , the phonetic of which is ji El!, the
received text reads gai dt " to change. " For another example, see the
hexagram statement offing )[ 1 ,

" The Well" (hexagram 24).
7. Here and in the Elevated Six line, for Han M, "convenience, "

the received text reads Nan V, "to change; alternate," though the Han

Stone Classic text reads Han , "to dispute"; see Xu Qinting, Zhouyi

yiwen kao, 95.

47. SUI,
"
FOLLOWING

"

1. Throughout this hexagram, for sui [ii, "ripped flesh, " the re-
ceived text, in which this is hexagram 17, reads sui Ln', "to follow."

2. For huo s~ ,
"someone; perhaps, " the received text reads you ' ,

"to have."
3. For yu j, "to notify, inform," the received text reads yu 43, "to

change."
4. For fit &, "to return," the received text reads fit *, "to capture;

sincerity."

5. For yi
—i
E- , "to finish, end, " the received text reads yi ,L=),, "to

take; by way of."
6. For ft "g, "to return," the received text reads fit =, "to capture;

sincerity."
7. The manuscript mistakenly reads jilt )i , "nine," instead of liu
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8. Forgou 4
" medlar tree," the received text reads ju f-j, " to grab,

to arrest."

9. For hua , "strings of- a net; to bind, " the received text reads wei

a, "to bind."

10. For f<cng ", "aromatic grass, " the received text reads heng -,

"receipt," understood as xiang

	

" to make offering. "

48. TAIGUO, "GREAT SURPASSING"

1. For tai , `" great, " the received text, in which this is hexagram

28, reads da )C, "great. "

2. For long , "draftpole of a chariot; to bow upward, " the received

text reads nao , "to sag." In the Nine in the Fourth line, for the same

graph the received text reads long , "flourishing; lofty."

3. Here and in the Nine in the Fifth line, for hu 4, "name of a

tree," loan for ku "bitter," the received text reads ku i, "withered."

4. For yi , "to weed, to mow," the received text reads ti ,

"sprouts, shoots."

5. For long 2, "draftpole of a chariot; to bow upward, " the re-

ceived text reads long , "flourishing; lofty."

6. The manuscript mistakenly reads liu iA , "six," instead of jiu )„

"nine.

7. The manuscript mistakenly reads jiu A, "nine," instead of fin

is, "six.
8. For ding J, "nail," the received text reads ding J, " top of the

head. "

49. LUO, "THE NET"

1. Throughout this hexagram, for lno 01, "net, " the received text,

in which this is hexagram 30, reads li N, "to fasten. "

2. For li t, "ritual," the received text reads 10 } , "to tread, to walk. "

3. For xi , "ancient; formerly, " the received text reads cuo

"reverse, counter."

4. For the unknown graph , which is doubtless a miswritten form

of ji A, which is a variant form of ji fV, "millet," which in turn is an

attested loan for ze c-, "declining sun, " the received text reads zei "then. "

5. For ji 01, "to approach; then," the received text reads ze

"then."
6. Here and in the Six in the Fifth line below, for jie the received

text reads jie H , "to sigh," two graphs that Erya ("Shi gu, xia"; Erya

yishu [Sibu beiyao ed.], Al+.22a) identifies as graphic variants.

Notes to pages 135—1.39

7. For die Vii`, " kerchief worn in mourning," the received text reads

die , "old," though Jingdian shiiven cites Jing Fang ' s i1 Jn text as also
reading die *-1. ; see Xu Qinting, Zhouyi yii.ven kao, 63.

8. For chn ,` Pi , "to go out," the received text reads to "abrupt."
9. In the received text, this "coming-like" (lai ri p) is preceded

by the pronoun qi , "his."

10. For fen W, " confused," the received text reads_fen "IA, "to burn."
1 1. For zheng

	

"upright, " the received text reads zheng TE, "to
campaign."

12. For the negative particle hn IF, the received text reads fei f_,

"not," and adds the pronoun qi A. Also, for the unknown graph a,
which is composed of the "dagger-ax" signific (on the right) and the
phonetic sho

p , the received text reads thou , also written ft, "hate;
type; masses."

50. DAYOU, "THE GREAT POSSESSION"

1. In the received text, this is hexagram 14.
2. As Yu Haoliang ("Boshu Zhouyi," 19) has argued, is an

abbreviated form ofxia R, "linchpin ofa chariot ' s draftpole," for which
the received text reads hai ', "to harm." See too its usage as he Vj ,

"why," in the hexagram statement of Sun VA, "Decrease, " hexagram 12.
3. For gen &, "root," the received text reads jian E, "difficulty. "

4. For fang 1E, "aromatic grass," the received text reads heng

understood as xiang

	

"to make offering."
5. For que M, "gatetower," the received text reads jue g, "his. "

6. Forfie Tk, "to return," the received text reads fit "to capture;
sincerity. "

7. For wei , "stooped," the received text reads wei ., "awed;
dignified."

8. For you , "right; to the right," the received text reads you Y,
" blessing. "

51. JIN, "AQUAS"

1. Throughout this hexagram, for jin 4-1, "aquatic," the received
text, in which this is hexagram 35, reads jin. `i, usually understood in
Yi_jing commentaries to mean "to advance."

2. For R, probably an abbreviation of ti"`„ "bangs," the received
text reads xi ., "to award."

3. For jie , " to continue, " the received text reads jie , " to con-
nect."
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4. The manuscript mistakenly reads jiu it, "nine, " instead of liu

"six. "

5. For jun , "deep water, " the received text reads cur , "to cut;

to break. "

6. For this "regret is gone
"

(hui wring ',NE), the received text has

only the negative particle Luang

7. For
Fr

qR, "to return, " the received text reads fii , "to capture;

sincerity. "

8. For yu 'g, "bath, " the received text reads yu , "abundance. "

9. For zhishu clr~, "mole cricket, " the received text reads sl.ishu

"vole-mouse. "

10. For shi *, "arrow," the received text reads chi 9, "to lose. "

11. For xue 1, "blood, " the received text reads xu 't1ft, "to pity."

12. For wei [}f{=, "only," the received text reads wei 0, "to be.
"

52. LU, "TRAVELING"

1. In the received text, this is hexagram 56.

2. For shao "small," the received text reads xiao /jv, "little. "

3. For ci IL "this," the received text reads si Wtk, "this.
"

4. For huo k, "fire," the received text reads zai "calamity."

5. For ji a, "to finish; already, " the received text reads ji pp, " to

approach; just about. "

6. For huai f/, "bad; to decay, " the received text reads huai 'r k, "to

cherish."

7. For ci ; , "to collect, amass, " the received text reads zi q, "goods;

capital. "

8. For ho g, " to flay," the received text reads pu '17, "servant. "

9. For jin 6, "aquatic, " the received text reads zi A, "goods; capi-

tal." The manuscript' s copyist apparently mistakenly copied the graph

jin from the preceding hexagram, in the manuscript the column to the

immediate right of this column.

10. For dong ., "winter, " the received text reads zhong , "end. "

11. For ju , "to raise, to present, " the received text reads yu ,

"to praise. "

12. For wu g;, " crow, " the received text reads niao ,ft-, "bird. "

13. For fen , "to disorder wood or string, " the received text

reads fen , " to burn."

14. For guo , "to hit, " the received text reads hao , " to cry out;

to weep."
15. For tao Ii, "peachtree, " the received text reads tao "to wail."

?cotes to page 143

53. GL.AI, "PERVERSION"

1. Throughout this hexagram, for guai 1t:, "perverse, " the received

text, in which this is hexagram 38, reads krri , "the two eyes seeing
differently; to see incorrectly," but often understood in the Yijing tradi-
tion as meaning "perverse."

2. For waug E, "to lose," the received text reads sang y , "to lose,
to die. "

3. For sui a, "to follow," the received text reads zhu A, "to chase,
pursue."

4. For ya "secondary; ugly, " the received text reads e B, "ugly;
distasteful."

5. After the first Nine in the Second (jiu er Ali), the manuscript ' s
copyist apparently made an eye-skip back to the "there is no trouble"
(wu jiu ± ) at the end of the Initial Nine line statement, mistakenly

recopying it, and then copying again "Nine in the Second. "

6. Here and in the Nine in the Fourth and the Elevated Nine lines,
for yu

	

, "stupid, foolish," the received text reads yu A, "to meet."
7. For the Tr., "cart," the received text reads yu , "wagon, cart."
8. The received text here reads "See the wagon dragging, its cow

with one horn upturned." For the manuscript's jia ?, "unconcerned;

anxious," the corresponding word in the received text would seem to
be the _-?, but according to Jingdian shin.}yen written in Zheng Xuan's (i

text as T, the phonetic component being the same as that of the
manuscript ' s jia ?; see Xu Qinting, Zhouyi yiwen Lao, 74. For the
unknown graph , the phonetic of which is shi f+, the corresponding
word in the received text is yi „ " to drag," which, as Yu Haoliang
("Boshu Zhouyi,” 20) points out, has an archaic form ofTR, the phonetic

component being the same as the manuscript's ft. It would seem that
the manuscript's copyist here mistakenly reversed these two words.

9. Here and in the Elevated Nine line, for qiao M,
"mustard-seed, "

the received text reads gu

	

"solitary."
10. For fig T0, "to return," the received text reads flu *, "to cap-

ture; sincerity."
11. For deng -A, "to climb," the received text reads PI', "his."
12. For shi , "to divine by milfoil," the received text reads shi IM,

"to bite."
13. For xi i, "pig," the received text reads shi *, "pig. "

14. For xiao Jl1, "thorn," the received text reads hu K, "bow."
15. For hu e, "jar," the received text reads hu , "bow."
16. For the unknown graph , which is composed of the signific
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for "gate " and a variant of the graph for "evening, " ma , which may

also serve as the phonetic, the received text reads hun ffi , "to marry,"

but the phonetic of which, hun , means "dusk. "

17. For hou NJ:, "thick; rich, " the received text reads goys , "to

have intercourse. "

18. For ji 111, "to approach; then, " the received text reads ze

"then. "

54. WEIJI, "NOT YET COMPLETED"

1. In the received text, this is hexagram 64.

2. For qi , "vapor," the received text reads qi /, "at the point of."

3. For she Z, "to ford, " the received text reads ji M, "to cross; to

complete. "

4. For yi t, "to drag, " the received text reads yi „ "to drag, " the

modern form of the graph.

5. For hun vn,
"sash; string," the received text reads Inn lit] , "wheel. "

6. The received text ends with the word "auspicious " (ji tf ), which

the formulaic usage "determination is auspicious " would suggest is correct.

7. For zheng ;[L, "upright, " the received text reads zheng tiE, "to

campaign."

8. For shang p , "commerce, " the received text reads shang g, "to

reward."

9. For "regret is gone" (hui wang '( ), the received text reads

"there is no regret " (um hui %ftj).

10. Here and in the Elevated Nine line, for fia fa, "to return, " the

received text reads fir ' , "to capture; sincerity. "

55. SHI KE, "BITING AND CHEWING"

1. The manuscript is defective at this point at which the hexagram

name would normally come. In the received text, in which this is

hexagram 21, the hexagram name is Shi Ke Kj , "Biting and Chew-

ing. " The word shi Ili, "to bite," occurs throughout the hexagram, in

the manuscript written as shi g, "to divine using milfoil.
"

2. For ju hi, "crooked, " the received text reads ju , "to wear on

the feet. "

3. For zhi 1E, "foot; to stop, " the received text reads zhi El, "foot."

4. Here and in the Six in the Fifth line, for yu ,, "stupid, foolish,
"

the received text reads yu

	

, "to meet. "

5. For shao "small," the received text reads xiao ijv, "little. "

6. For the unknown graph which is composed of the "jade "

Notes to pages 147--151

signific and the phonetic fern (*phjung) a, the received text reads zi
JJ , "meat with bone in, " but for whichJivdian shiwen cites Zi Xia's

N text as reading fu (*pju) JJ , "preserved meat" ; see Xu Qinting,
Zhouyi yiwen kao, 46.

7. For gen , "root, " the received text reads jinn , "difficulty. "

8. For du Z, "poison," the received text reads huang jin "yel-

low metal; gold. "

9. For he , "to carry on the shoulders, " the received text reads he

Thj, "what, " but understood as a loan word for he, " to carry. "

5 6 . DING, "THE CAULDRON"

1. In the received text, this is hexagram 50.
2. For tian tit "to fill in, " the received text reads than PA, " to

overturn. "

3. For zhi _LE, "foot; to stop," the received text reads zhi `viE,
"foot. "

4. For hu T, , "not, negative," the received text reads pi TT, "not;

negative, nugatory. "

5. For the unknown graph , which is composed of the "dagger-
ax " signific and the phonetic qin , the received text reads thou Ijl„
" enemy; mate," for which theJi yun gives as a variant writing.

6. For jie gip, " to regulate, " the received text reads ji "to approach. "

7. For le j,), "bridle; to compel," the received text reads ge
" leather; to revolt."

8. For fh {k- , "to return," the received text reads fu , "to cover;
to reverse."

9. For the unknown graph , which is composed of the "grass"

signific and the phonetic xu

	

the received text reads su ft, "stew."
10. For xing jfIJ, "punishment," the received text reads xing

"form," but several sources read xing J(IJ, "punishment"; see Xu Qinting,
Zhouyi yiwen kao, 96.

11. For um J., "room, " the received text reads wo ;0,, "glossy," but
several sources read wu "punishment-in-chamber” (for this transla-
tion, see Kunst, "The Original `Yijing,' " 435); see Xu Qinting, Zhouyi

yiwen kao, 96—97.

57. SUAN, "CALCULATIONS"

1. The manuscript is defective at this point, at which the hexagram
name would normally conic, but the word scan , "to calculate,"
occurs throughout the hexagram, whereas the received text, in which
this is hexagram 57, reads xun W, "compliance."

117316



Notes to pages 151—153

2. For nei , "inside, " the received text reads tui , "to with-

draw."

3. For shi , "to serve; to cause to serve, " the received text reads

shi , "scribe. "

4. For fen "indignant, furious, " the received text reads

"disordered, entangled. "

5. For bian
" to knit; to edit; to put in sequence,

" the received

text reads pin

	

" repeated; incessant. "

6. For yang "to lose, " the received text reads sang
AA,

"to lose;

to die."

7. Forfin ',;,'', "aquatic," the received text reads zi - J , "goods; capital. "

For another case, see the Nine in the Fourth line of Lit JO, "Traveling"

(hexagram 52).

58. SHAOSPIU, "SMALL HARVEST"

1. For the unknown graph, which is composed of the "grass
"

signific and the phonetic shu tf6 (*zjuk), the received text ' s hexagram 9

reads chu , "domestic animals. " Although it is possible that the

manuscript 's reading is but a phonetic loan for the chu of the received

text (as suggested by Zhang Liwen, Zhouyi boshu jin zlut jin yi, 675),

that the other hexagram in the received text whose name includes chu,

Da chu (hexagram 26 in the received sequence), also reads chu in the

manuscript (hexagram 10), which is to say differently from the present

hexagram, suggests that this name should be differentiated from that of
the received text. So as to maintain this differentiation, I would like to

suggest that the graph here, , stands for shu (*sjuk) "soybean " /

"to harvest, " especially considering that the graph's phonetic element

shu fl is a protograph for the word shu R, "ripe. "

2. For jiao x, "pasture," the received text reads jiao Ai, "suburb. "

3. For jinn "firm," the received text reads (liar] "to lead, to

draw. "

4. For the . ., "cart," the received text reads yu fg, "wagon. "

5. For the unknown graph , which is composed of the "silk "

signific and the phonetic fu k, the received text reads fu , "spoke, "

but with numerous texts reading f+ a, "axlestrut " (for which, see Xu

Qinting, Zhouyi yiwen kao, 28—29).

6. Here and in the next line, for fa "to return, " the received

text reads Fi
" to capture; sincerity. "

7. For the unknown graph %, which is composed of a "water
"

signific and the phonetic yi g, the received text reads ti A, "wary. "

21 Q
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8. For luau 0, "entangled; linked, " the received text reads luan ,

"linked."
9. For de "to get, obtain," the received text reads de T

"virtue."
10. For nit , "woman, young girl," the received text reads fie

"wife."
11. For zheng "upright," the received text reads zheng TIC, " to

campaign."

59. GUAN "LOOKING UP"

1. In the received text, this is hexagram 20.
2. For zun , "to raise up; to make offering," the received text

reads jian f, "to offer in sacrifice. "

3. For fu "to return," the received text reads fu "to capture;
sincerity."

4. For the unknown graph ti, which is composed of the "sight"
signific and the phonetic gui ±, the received text reads kui "to

peek."

60. JIAN, "ADVANCING"

1. In the received text, this is hexagram 53.

2. For yuan j f , "watery depths," the received text reads gan +,

"bank of a stream," with a variant jian in, "mountain stream."
3. For li , "critical illness, " the received text reads li a, "dan-

ger."

4. For ban , "slope," the received text reads pan e, " boulder. "

5. For jiu {, "wine, " the received text reads yin O, "to drink."
6. For yan q, "water flowing; overflowing," the received text reads

kan 1 7, "joy."

7. Here and in the Nine in the Fifth line, for sheng (ying) M, "rope,
cord," the received text reads yun ( with the variant cheng ), "to be

pregnant. "

8. For suo "place; relative pronoun, " the received text reads yu

i ', "to parry; to drive off." For a similar case, see the Elevated Nine
line of Meng V, "Folly" (hexagram 13).

9. For zhi A, `"straight," the received text reads de T4, "to get,
obtain."

10. For kou a, "robber," the received text reads jue fftl, "perch."
The word thou , "to reject," is not found in the received text. Although
the rhyme between mu (*muk) 7K, "tree," and jue (*kuk) j, "perch,"
favors the received text's reading (the manuscript's copyist perhaps
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mistakenly copying the kou, "robber, " from the end of the Nine in the

Third line), given the presence of thou, "to reject," I translate the manu-

script as it is written.

11. For yi "appropriate, " the received text reads yi Jam, "emblem. "

61. ZIIONGFU, "CENTRAL RETURN"

1. For _fir "to return," the received text, in which this is also

hexagram 61, reads /h F , "to capture; sincerity. "

2. He TO, "harmonious," here is obviously a mistake for li TIJ,

"beneficial, " which is the reading of the received text.

3. For yu T, "bowl; self-satisfied, " the received text reads yu

"to be at ease; burial ritual. "

4. For niug "tranquil," the received text reads you r, "calm. "

5. For lei rte, "weak, thin," the received text reads tai a, "to erase,

to empty. "

6. For pi )X, "skin," but probably to be understood as pi SIX, "weary, "

the received text reads ha 0, "to put down; to rest."

7. For ji {tX, "to ladle water, " the received text reads "to cry."

8. For hi ,E,, "necessary, " the received text reads pi E, "counter

for horses. "

9. For tun 4, "to assay; essay, " the received text reads luau ,

"linked."

10. For the unknown graph ,at , which is composed of the "bird "

signific and the phonetic wei a, the received text reads han N, "golden

pheasant."

62. IIUAN, "DISPERSAL"

1. In the received text, this is hexagram 59.

2. For yu T, "in," the received text reads you , "to have."

3. For cheng (or sheng) 1 , "to hold aloft" (said in the Shuo wen to be

an alternate form of zheng jJ-), the received text reads zheng , "to

hold aloft."

4. In the received text, this phrase reads "Herewith hold aloft a

horse ' s maturity " (gong zheng ma zhuang

5. This "regret is gone " (hid wang 'Itj L) is absent in the received

text.

6. For ben Pi, "to rush, " the received text reads ben "to rush. "

7. Forjie f
fi, "stairs," the received text reads ji , "bench; apparatus. "

8. The manuscript mistakenly reads jiu )L, "nine," instead of liu

I' , "six. "

z-
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9. For di;, "younger sister, " the received text reads yi , " level;
eastern barbarian."

10. The received text reads "Dispersing the liver, it greatly cries"

(luuan gan qi do boo &i )(A).

11. For the unknown graph M, which is composed of a "water"
signific and the phonetic yi V) , which elsewhere stands for ti M, "wary"

(see the parallel in the Six in the Fourth line of Shaoshu Ti, "Small
Harvest," hexagram 58), the received text reads tip, "far-away."

12. The received text concludes with the formula "there is no

trouble" (wu jiu %'-(-';), which is absent in the manusc r ipt.

63. J1AREN, "FAMILY MEMBERS"

1. In the received text, this is hexagram 37.
2. For men ('q, "gate, " the received text reads xian nfl, "barricade."
3. For gui , "esteemed, " the received text reads kin' "food."

4. For the unknown graph , which is composed of the "fire"
signific and the phonetic lc (which means "joy" and may lend itself to
the word ' s meaning), the received text reads xiao III (for which the
Jingdian shiwen cites a variorum of 'A; see Xu Qinting, Zhouyi yiwen

kao, 74), which is variously—and contradictorally—defined as either

"(a sound of) happiness " or "(a sound of) angry severity. " With the
translation " excited, " I attempt to retain something of this ambiguity.

5. For li , "internal, interior," the received text reads xi C, "the
sound of happiness; giggling."

6. The word "going"
( wang (4) is absent from the received text.

7. Forfu "to return," the received text reads fh f', "to capture;

sincerity."
8. For wei , "stooped, " the received text reads wei ., "awed;

dignified."

64. Yl, "INCREASE"

1. In the received text, this is hexagram 42.
2. The manuscript mistakenly reads jiu IL, "nine," instead of liu

iv, "six. "

3. For heng , "to offer," the received text reads ke , "to be able
to, " the manuscript apparently representing a miscopying.

4. For hui Q, "circular; return," the received text reads wei /, "to
disobey."

5. For fang ±, "aromatic grass," the received text reads xiang ,

"to make offering."
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6. For gong T, "work; effort, " the received text reads xiong N,

"inauspicious. "

7. Here and twice in the Nine in the Fifth line, for (k, "to

return, " the received text reads fu ffl', "to capture; sincerity. "

8. For gui In, "a window rectangular on the bottom and arched on

the top," the received text reads gui 4"tessera.
"

9. For jia *, "family, " the received text reads yi (P, "to rely upon. "

THE SEVERAL DISCIPLES ASKED

1. "Yellow skirts " alludes to the Six in the Fifth line of Chuan J I I,

"The Flow, " hexagram 33, which in the received text is called Kun

"The Earthly Principle, " and is hexagram 2.

2. This alludes to the Six in the Second line of Chuan, "The Flow. "

3. This is the Initial Nine line ofJian , "The Key, " hexagram 1,

which in the received text is called Qian q` , "The Heavenly Prin-

ciple, " and is also hexagram 1.

4. This is the Elevated Nine line ofJian, "The Key"; note that the

reading hang *A, "to raft," is different from both that of the manuscript

(kang }A, "to resist") and the received text (gang or kang A, "haughty,

arrogant").
5. The transcription of Chen Songchang and Liao Mingchun does

not indicate where the break between the fourth and fifth columns of

text comes.

6. This is the Elevated Six line of Chuan, "The Flow."

7. This is the Six in the Second line ofJian , "Afoot," hexagram

20, which in the received text is called Jinn , "Hobbled, " and is hexa-

gram 39; note that in all three variora between the manuscript text and
the received text of this line (the manuscript ' s pu 'g, "vassal, " as op-

posed to the received text's then , "retainer, " jinn , "afoot, " as

opposed to jinn , "hobbled, " and gong E, "body, " as opposed to jin

"present "), this quotation matches the received text.

8. This is the Nine in the Fourth line of Ding JM, "The Cauldron,"

hexagram 56, which in the received text is hexagram 50; note that this
quotation matches the manuscript text as opposed to that of the received

text, especially of the third clause, which reads: "Its form (xing 3fi) is

glistening (wo N)."

9. This is the Elevated Nine line of Ding, "The Cauldron. "

Notes to pages 175—179

10. This is the hexagram statement ofJin "Aquas, " hexagram
51, which in the received text is called fin -, "Advancing," and is
hexagram 35.

11. This is the Six in the Fourth line of Chuan, "The Flow."
12. This is the Nine in the Second line of Jian, "The Key."
13. The text here inserts an extraneous verb complement yi

"to take; in order to."

14. This is the Nine in the Third line of Jian, "The Key" ; the
reading of yi OT, the graph of which is taken from the concluding
quotation below, is different from both that of the manuscript,

"ashen," and also that of the received text, ti W, "wary," but it is likely
that yi is a phonetic loan for ti, "wary."

15. This is the Nine in the Fifth line of Jian, "The Key"; note that
the graph fei ,

"red-feathered sparrow," which is supplied from the

concluding quotation, matches the reading of the manuscript, but both
there and here should be understood as a phonetic loan for_lei "to
fly," the reading of the received text.

16. This is the Unified Nine line of Jian, "The Key."
17. This is the Initial Six line of Chuan, "The Flow. "

18. On the basis of a suggestion by Qiu Xigui Xt (personal

communication, 18 August 1995), I here emend Chen Songchang's
transcription of tian than xian III &M to xi'nan wen (N1 { .

19. This is the Six in the Third line of Chuan, "The Flow " ; note
that the reading of han "to contain," matches that of the received
text instead of the manuscript, which here reads he ( , "to enclose."

20. This is the Nine in the Fifth line of Zhnn rr„
"Hoarding,"

hexagram 23, which in the received text is hexagram 3.

21. This is the hexagram statement of Tongren i A, "Gathering

Men," hexagram 6, which in the received text is hexagram 13.
22. This is the Initial Nine line of Tongren, "Gathering Men."
23. This is the Six in the Second line of Tongren, " Gathering Men";

note that neither the manuscript nor the received text includes the
word " determination" (zhen Lk).

24. This is the Six in the Fifth line of Dayou k-(, "The Great
Possession," hexagram 50, which in the received text is hexagram 14;

note that the reading here matches that of the manuscript instead of
that of the received text for both jiao , "intersected," and wei }rte ,

" awe. "

25. This is the hexagram statement of Qian A , "Modesty,"
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hexagram 35, which in the received text is called Qian:',-, and is hexa-

gram 15; note that neither the manuscript nor the received text includes

the word "auspicious "
(ji ).

26. Here some portion of text has apparently been left out by the

scribe.

27. This is the Six in the Third line of Yu ;, "Excess," hexagram

27, which in the received text is called Yu , "Comfort, " and is hexa-

gram 16; note that the quotation here is virtually identical with the

received text (yu being the protograph of yu , "comfort") instead

of the manuscript (which reads "A bowl ' s excess "
[yu yu f±J).

28. This is the Nine in the Second line of Zhongf 3 EM, "Central

Return, " hexagram 61, which in the received text is called Zhongfu m

3=, "Central Sincerity," and is also hexagram 61; note that the quotation

matches the manuscript in reading lei >; , "thin; to down, " instead of

the mi I , "erase, " of the received text.

29. This is the Six in the Fifth line of Shaoguo 1 Vii, "Small Sur-

passing, " hexagram 28, which in the received text is called Xiaoguo !j
A, "Little Surpassing, " and is hexagram 62; note that the quotation

matches the received text in reading pi )S, "skin," instead of the hi "g,

"that, " of the manuscript.

30. This is the Nine in the Third line of Heng 1 1, "Constancy, "

hexagram 32 in both the manuscript and received text; note that this
quotation differs from both the manuscript and the received text in

reading you

	

, "sadness," instead of xiu

	

, "disgrace."

31. This is the Elevated Six line ofJie gfl, "Untangled, " hexagram

30, which in the received text is hexagram 40; note that the quotation

lacks the words "bagging it" (huo zhi Z) that are present in both the

manuscript and the received text.
32. This is the hexagram statement of Gen, "Stilling, " hexagram

9, which in the received text is called Gen R and is hexagram 52.

33. On the basis of a suggestion by Qiu Xigui (personal communica-

tion, 18 August 1995), I here emend Chen Songchang and Liao Ming
-

chun ' s transcription of PX to zhang zhong Ns/T.
34. This is the Six in the Fifth line of Gen, "Stilling. "

35. This is the hexagram statement of Feng 2, "Abundance, " hexa-

gram 31, which in the received text is hexagram 55; note that neither
the manuscript nor the received text, nor, for that matter, Confucius ' s

comment quoted below, includes the word "self " (zi H) given in this

quotation.
36. This is the hexagram statement of Weiji "Not Yet Com-

11A
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pleted, " hexagram 54, which in the received text is hexagram 64; note

that whereas this quotation reads "the little fox fording the river and

almost completed wets his tail " (xiao hu she chuan ji ji xu qi t.i'ei i1v04
J(1 AA,;;; ), both the manuscript and the received text (with the

minor variation of she 4, "to ford," instead of ji A, "to complete; to

ford") read "the little fox at the point of fording wets his tail
"

(xiao hu

qi she xu qi u'ei /JvWG?%
g )•

APPENDED STATEMENTS

1. This refers to Jian R, "The Key, " hexagram 1, which in the

received text is called Qian C, understood as "The Heavenly Principle "

or "Vigor, " and is also hexagram 1.

2. This refers to Chuan J f 1, "The Flow," hexagram 33, which in'

the received text is called Kern 11, understood as "The Earthly Principle "

or "Compliance, " and is hexagram 2.

3. In the received text this phrase reads "`Vigor ' through change

(or ease) knows "
(qian yi yi zhi "zJ_ ` U); it is likely that the manuscript ' s

copyist inadvertently left out the verb "to know. "

4. For jian [a7, "crack, " the received text reads jinn. f,;''j,
"simple. "

5. In the received text, the two words yi, "to change " (or "the

Changes" ) and yi, "ease, " are written with the same graph, lending this

passage a certain pregnant ambiguity. In the manuscript, the two words

are disambiguated, the "to change" written }1 , and "ease " written

6. Here and throughout the text, for ma ,,,, "horse," the received

text reads xiang T, "image. "

7. For sui A, "to follow, " the received text reads tui tit, "to push" ;

i.e., "The hard and the soft push each other. "

8. The manuscript is unclear here. Although Huang Peirong is

correct in pointing out that the remnants of the graph do not resemble

xu fl';, "sequence, " the reading of the received text, they also do not

resemble xiang, "image, " which is his suggestion, the same reading

Jingdian shiwen cites for Yu Fan ' s I text; see "Mawangdui boshu

Xici zhuan jiaodu," Zhouyi yanjiu 14 [1994 4 and n. 11. For the time

being, it seems best to retain the reading of the received text.

9. For shi PA, "beginning, " the received text reads ci "statement. "

10. Here and regularly, though not invariably, throughout the text,

for jiao "teaching," the received text reads yao i , "line" (of a

hexagram).
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11. This is the Elevated Nine line of Dayou k.uj, "The Great Posses-

sion, " hexagram 50, which in the received text is hexagram 14.

12. For nt fl, "to be like," the received text reads hu It=s' , "in"; i.e.,
" to be phrased in images. "

13. For yan n, " to be phrased, " the received text reads sham
" to be good at. "

14. For ji fi, "extreme; to go to the extreme," the received text

reads qi , "equal; to make equal" ; i.e., "equalizing the great and little

resides in the hexagrams."

15. For J n " division, " the received text reads 'ie "border,

interstice."

16. For shun lIIP, "to flow with; to comply, " the received text reads

zhun I., "level."

17. For guan , "to observe, " the received text reads yuan J,(,

"source; to go to the source " ; i.e., "Going to the source of the begin-

ning."

18. For jing f/, "semen; essence, " the received text reads ging'I*,

"characteristics; phenomenal nature. " Since the two words are com-

monly written with the same graph, either reading is possible.

19. For jiao , "to compare, " the received text reads si TLS, "to

resemble. "

20. For hui R, "turn around; to deflect, " the received text reads
wei A, "to disobey."

21. For qi "ri', "to be equal," the received text reads ji e, "to cross;

to complete; to help."

22. For yi f, "to leave out or behind," the received text reads liu

{~~L, "to flow" (out of bounds).

23. For the unknown graph , the meaning of which is unclear,

the received text reads ai R, "to love. "

24. For xi '(;, " to tie, " the received text reads ji MR, "to continue. "

25. For sheng !ft, "life," the received text reads xinq 'It, "inborn

nature"; since t is the protograph of

	

either reading is possible.

26. For shengzhe ren yong "The sage ' s humane use, " the

received text reads xian zhu ren tang zhu yong 1 „ 'f_ _ lad j{J, "manifest

in humanity and stored in use"; for some discussion of this variorum
(including the possibility that the graphs tang zhu yi4 , , "to be stored

in," were copied after the fact between the graphs ren and yong

see Shaughnessy, "A First Reading of the Mawangdui Yijing Manu-

script," 61-62.
27. For zhongren .A, "masses of men," the received text reads

Notes to page 193

shengren TA, "sage. " This variorum effectively shifts the topic of the

sentence from the "sage " in the Manuscript to the Way (dao )) in the

received text.
28. For ji , "almost, " the received text reads yi

t
om, "indeed."

29. For cheng , "sincere," the received text reads sheng , "full."

30. For sheng , "life; to give life, " the received text reads sheng

sheng 1A, "to give life and to give life, " seemingly putting greater

emphasis on the generative capacity of the Way.

31. For jiao , "to teach, " the received text reads xiao 'A, "to

imitate. "

32. The received text here adds the words buce 4` gJ, "unfathom-

able" ; i.e., "the yin and yang ' s unfathomability. "

33. For guo A, "to surpass," the received text reads yu "to

defend; to drive off."

34. For jing f g, "semen; essence, " the received text reads jing n,
"tranquil."

35. For jean M, "curly," the received text reads zhuan W., " con-

centrated " (translated in Wilhelm, The I Ching, 301, as "one" ), but as I

have argued elsewhere even that reading should be understood as a

phonetic loan for jean, "curled" ; see Xia Hanyi, " Shuo Qian zhuan zhi

Kull xi pi xiang yi, "
Wenshi 30 (1988), 24.

36. For yao ,
" the shaking of a tree, " but doubtless to be read as

yao , "to shake, to move; to impregnate, " the received text reads zhi

A, "straight " ; it seems to me that the manuscript focuses on the func-
tion here, while the received text focuses on the description.

37. For liar/ a, "to gather," the received text reads xi -A, "to close. "

38. For he , "to close; to join," the received text reads yi ,

"propriety."

39. For ti , "body; to embody, " the received text reads li in,
"ritual, " though Jingdian shiwen cites the Shu Cai j i text as also

reading ti M; see Xu Qinting, Zhouyi yiwen kao, 122. In this case,

either reading makes sense, and so I translate the manuscript literally as

it is written. Elsewhere, the manuscript ' s consistent reading of ti for li

does not seem to make good sense in context.

40. Forju . , "complete, " the received text reads you - , " to have. "

41. For ye , "enterprise, " the received text reads ji M, "manifes-

tation."
42. There is space for two graphs here (though the manuscript is

defective at this point), but only the single graph ni f, "to imitate," in

the received text. It is possible that here, as in column 28, the manu-
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script read buyi F , "not doubt"; i.e., "does not doubt it in its form

and appearance. "

43. For ji ti j :, "ill body," the received text reads dial' li ?».r)i ,

"canons and rituals."

44. For ye , "enterprise, " the received text reads done r1, "move-

ment. "

45. Here and throughout the text, for rn ?L, "breast-milk," the

received text reads luau AL, "disorder; to disorder."

46. For zhi f , "to know, " the received text reads ni Pa, "to imitate."

47. For yi , "proper; to make proper, " the received text reads yi

„, "to deliberate. "

48. At this point in the manuscript, there is a round black dot

occupying the space of a single graph; perhaps it is intended to mark a
chapter division.

49. This is the Nine in the Second line of Zhottgfu LOW, "Central

Return," hexagram 61, which in the received text is called Zhougfu t-LJ

"Central Sincerity," and is also hexagram 61. Note that this quota-

tion accords with the manuscript in reading lei rte, "thin" (here trans-
lated as "down "), rather than the nri ) , "to erase," of the received text.

50. In the received text, before the word yue H, "to say; to mean,"

there is the word zi f , "son; master; Confucius. "

51. The received text here adds the words "puts forth his "
(cltu qi

MA); i.e., "puts forth his words well."

52. For ying dies zhi don
;
M')i Zi-1-, "construction star's dipper, "

the received text reads rang ru zhi zhu "master of renown

and disgrace." By reparsing the manuscript, it might be possible to
derive a reading such as "The pivot and fulcrum's developing work is

(like) the Dipper of the stars."

53. The received text here concludes with the exclamation "Can

one not be careful about it!" (Ice bushen hl' IA.>FT.t-T).

54. This is the Nine in the Fifth line of Tongreu HA, "Gathering

Men," hexagram 6, which in the received text is hexagram 13. Note
that for ku '-, "crying," here, both the manuscript and the received

text (of both the Zhouyi and the Xici) read xiao

	

"laughing. "

55. For mou , "to plan; to plot," the received text reads mo
"silent."

56. This is the Initial Six line of '1 at(uo 3, "Great Surpassing, "

hexagram 48, which in the received text is called Daguo A;/ and is

hexagram 28.
57. For zu . , "foot," the received text reads cuo M, "wrong; to grind."
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58. This is the Six in the Second line of Qian la, "Modesty, " hexa-

gram 35, which in the received text is written

	

and is hexagram 15.

59. For dai ft, "to substitute, " the received text reads fa (., "to

cut, to attack; to brag " ; dai appears to represent a scribal error, the

manuscript's copyist failing to write the final stroke of the graph.

60. For chenq , "completion," the received text reads sheng,A, "full."

61. For gong "common; collective, " the received text reads gong

J,k, "respectful. "

62. This is the Elevated Nine line ofjinn , "The Key, " hexagram

1, which in the received text is called Qianz and is also hexagram 1.

Note that the reading here kang jt, "to resist, '= matches that of the

manuscript, but differs from the gang (or kang) A, "haughty; arrogant, "

of the received text.

63. The received text here reads "The worthy man is in the lower

position but is without support" (xiarr ren zai xia wci er unr fis

	

,(±:T

ran Tie.
64. This is the Initial Nine line of lie 'j , "Moderation, " hexagram

21, which in the received text is hexagram 60. Note that the reading

here of you , "window," matches that of the manuscript, but differs

from the ting g, "courtyard, " of the received text.

65. For yittg d, "fullness," the received text reads chow rr , "com-

pletion. "

66. This is the Six in the Third line ofJie qtr, "Untangled, " hexagram

30, which in the received text is hexagram 40.

67. The received text here reads "Arrogant storage induces bandits,

and seductive appearance induces licentiousness " ( man zang hui ciao, ye

roil but yin

68. For cuo M, "mistake; counter, " the received text reads xiang

g, "echo."

69. For xian R, "precipitous," the received text reads shen g, "deep."

70. For qin A, "to respect," the received text reads gan 0, "to feel,

feeling."

71. In the received text, this sentence comes before the preceding

paragraph, and is then followed by an extended passage, generally known
as the "Da ran" ~TJ or "Great Exposition," that purports to describe

the method of milfoil divination.

72. The received text here reads "The Changes opens beings and

completes responsibilities " (fu yi kai wu cheng wu rIfTntrk `).

73. For yao "to take pleasure in," the received text reads mao

,
" to cover.
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74. For da , "to penetrate, " the received text reads ding Z, "to

settle. "

75. For gong T, "work, " but also gong 1)j, "accomplishment, " the

received text reads gong A, "to present. "

76. For yi T*, " to ease, to comfort, " the received text reads xi '{}C,
" to wash, to clean."

77. For nei N, "internal, " the received text reads tui , "to retreat. "

78. For yuan Ph, "to wish," the received text reads huan "anxiety."

79. For wei ,', "to act; to do, " the received text reads yu Fi?, "to

participate; to partake. "

80. For yang in, "to worry," the received text reads sha " to

kill."
81. For he M, " to close, " the received text reads xing R ,

" to evoke;

to cause to rise. "

82. "People " ( min ) is repeated here, apparently a scribal error.

83. For da heng ti`4 , "great constancy, " the received text reads tai

ji ),\:$:§,, "great extreme. " For discussion of this variorum and its philo-

sophical significance, see Jao Tsung-i (Rao Zongyi), "Boshu Xici zhuan

Da Heng shuo," Dao_jia wen/ma yanjiu 3 (1993), 6—19.

84. For sheng t, "life; to give life," the received text reads ding

"to settle. "

85. For rung , "renown, " the received text reads thong gao ,

"exalted and high."

86. In the received text this reads "to explore the manifestations
and to draw out the hidden " (tan ji suo yin;KI *F ).

87. For ding f,I , "to settle, " the received text reads chow ift "to

complete."

88. For wuwu jj, "diligent," the received text reads min min

:, also understood as "diligent. "

89. For s pan , "good," the received text reads da )C,
"great. "

90. For "heaven" here, the received text reads "heaven and earth"

(tian di

	

ltt?).

91. In the received text, this clause is introduced with the words

"Confucius said" (zi yue T Q).

92. In the received text, this clause reads "can they not be seen!
"

(qi huke jinn hu f AfRT).

93. At this point in the manuscript, there is an extraneous posses-

sive particle zhi , which, when coupled with the writing of li -A, "to

establish," as wei "position, " creates the ungrammatical "The sage's

position images in order fully to express ideas."

,ln

Notes to pages 201—203

94. The manuscript here omits the word "words " (yin T;), caus-

ing this passage to read: "appended statements to them in order fully to
express their alternations, and connected them in order fully to express

their benefit," which is certainly a possible reading. However, it seems

to me that the received reading with the word "words
" still makes the

best sense of the passage.

95. For jingR, "warp (or weaving); classic, " the received text reads

yun T , "loose hemp; confused " (but translated by Wilhelm as "secret";

The I Ching or Book of Changes, 322).

96. This redundant "then `The Key ' and `The Flow' could not be

seen. if `The Key' and `The Flow' could not be seen" is not found in

the received text.

97. For wei -g.', "to act; to do," the received text reads hua t„ "to

transform. "

F ..
98. For shi "to put into action, " the received text reads zai

"to cut; to control."

99. The received text here reads "to push and put them into mo-

tion is called penetration, and to lift and intersperse them among (tui er

axing zhi wei zhi tong, ju er cuo zhi T f1i] fT,L u
'
(1 2 , W .%2) the

people under heaven is called service and enterprise. "

100. For q in "characteristics, " the received text reads ji

Ii , "manifestation."

101. For hu yi +W!, "not to doubt, " the received text reads ni gf,
" to imitate. "

102. For zhi $[J, "to regulate, " the received text reads cal , " to

cut; to control. "

103. For mou N, "to plan, to plot, " the received text reads hno

"silent. "

104. For dong }j, "to move," the received text reads thong *., "to

double." Either reading makes sense in the context.

105. For qi , "equal; to equalize," the received text reads ruing

"to command. "

106. For juzhe WA, "what gathers," the received text reads "what

moves time along" (qu shi zhe II
j

=j), which perhaps makes better

sense of the context.

107. Here and in the next three phrases, for sluing T, "high: to

raise on high," the received text reads zhen , "determination"; i.e.,

"what is victorious through determination."

108. For xing T7, "motion," the received text reads dao , "way."

109. For shang guan tian zhe X t, "what on high observes
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heaven, " the received text reads zhen f{ yi zhe 0*--g, "the deter-
mined unity."

110. For gaoran AA, "loftily," the received text reads queran

"decisively. "

111. For si E, "to think; thought, " the received text reads de It,
"virtue."

112. For fei R, "expenditure, " the received text reads bao , "trea-
sure. "

113. For li (li:) weir )T,, "to establish position," the received

text reads just wei f , "position. "

114. For ren A, "man," the received text reads ren 1, "humaneness."

115. For ai min an xing N.KT7,
" to love the people and to pacify

actions," the received text reads jin min wei fei*g , 24[_, " to prohibit

the people from doing wrong."
116. This is hexagram 49, which in the received text is called Li

ft, "Fastening," and is hexagram 30.
117. This is hexagram 64, which in the received text is hexagram 42.

118. In the received text, this yu fl`;, " to wish, to desire, " is absent,
causing the sentence to read "each getting his place."

119. This is hexagram 55, which in the received text is hexagram 21.
120. For (ru TL, "breast-milk":) luau AL, " disorder," the received

text reads juan.

	

, "tired, exhausted."
121. For (dong ., "winter":) zhong , "end; to end," the received

text reads giong , " to deplete." Also, the received text here adds the

phrase "alternating then it penetrates " (bian ze tong %teOIJ A).

122. The received text here adds the phrase " the benefit of boats

and oars" (zhou ji zhi Ii J] ,

	

IJ) .

123. This is hexagram 62, which in the received text is hexagram 59.
124. This is hexagram 47, which in the received text is hexagram 17.

125. For hl a, "to travel," the received text reads bao , "violent. "

126. This is hexagram 27, which in the received text is called Yu

J , "Comfort," and is hexagram 16.
127. This is hexagram 28, which in the received text is called Xiaoguo

IjvA, "Little Surpassing," and is hexagram 62.
128. This is hexagram 53 (though note that here the graph is writ-

ten with the addition of a "speech " signific), which in the received text

is called Kui 1, "Perverse," and is hexagram 38.

129. This is hexagram 26 (though note that in the manuscript the

hexagram name is written as Taizhuang n±), which in the received

text is hexagram 34.
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130. For li , "interior; to inter, " the received text reads yi A,
"clothing; to clothe."

131. This is hexagram 48 (though note that in the manuscript the

hexagram name is written as Taiguo S), which in the received text is

hexagram 28.

132. This is hexagram 50, which in the received text is hexagram 14.
Note, however, that in the received Xici, this is attributed to Guai ,

"Resolution," hexagram 42 in the manuscript or 43 in the received

text.

133. In the received text, the two occurrences ofxiauq , "image, "

(in the manuscript written as %) are differentiated, the first written

and the second it, "to image. "

134. For zhi "to regulate, " the received text reads cai FM,

"material.

135. This is from the Nine in the Fourth line of Qin "Feel-

ings, " hexagram 44, which in the received text is called Xian A and is

hexagram 31.

136. This is the Six in the Third line of Kun W, "Entangled,"

hexagram 45, which in the received text is hexagram 47.

137. This is the Elevated Six line ofJie , "Untangled, " hexagram

30, which in the received text is hexagram 40.

138. For the nominal particle zhe -, the received text reads shi III,

"time"; i.e., "waits for the (proper) time. "

139. For zeng M, "an arrow with a line attached, " the received

text reads Iwo

	

, "to bind."

140. In the received text, the word ju O, "to raise up, " is absent,

causing the sentence to read "speaks of one who completes implements
and moves. "

141. This is the Initial Nine line of Shi Ke mot, "Biting and Chew-

ing," hexagram 55, which in the received text is hexagram 21 (though

note that the reading ofgou ffi , "to frame; to form," differs from both
that of the mannscript [ju p], "crooked"] and also that of the received

text [ju

	

, "to wear on the feet"]).

142. This is the Elevated Nine line of Shi Ke p t , "Biting and

Chewing," hexagram 55, or in the received text hexagram 21.
143. For wei Q, "position," the received text reads si Tt, "to wait

for."

144. This is the Six in the Second line of Yu b, "Excess," hexagram

27, which in the received text is called Yu TT, "Comfort," and is hexa-

gram 16 (though note that the reading here of jie j , "border; to make
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sturdy, " matches that of the received text but differs from the tic 1 ,
" to scratch, " of the manuscript).

145. For wu 1 ,
"do not," the received text reads 'ling , "tranquil. "

146. For uni "beings, " the received text reads wei ;A, "subtle."

147. Following this the received text contains a passage of more

than five hundred graphs (537), which is found in the Mawangdui
manuscript Yao, "Essentials. "

148. The received manuscript here reads: "If it were not for the
middle lines it would not be complete. Oh, also the importance of

existence and loss, auspiciousness and inauspiciousness, then dwelling

it can be known" (ze fei qi zhong yao bu bei, yi yi yao cnn wag ji xiong ze

jat ke zlai yi j F
=
Hfixf)ih,

q' ,7Y l l!1'i l As Chen

Songchang, "Boshu Xici chutan," Daojia wenhua yanjiu 3 (1993), 155—

164, argues, the manuscript reading placing importance on the first

line of a hexagram is consistent with the preceding quotations and
argumentation that the beginning of affairs is most important; for fur-
ther discussion of this variorum, see Shaughnessy, "A First Reading of

the Mawangdui Yijing Manuscript," 60—61. Note too that the received

text continues from this point with a passage of almost two hundred
graphs that is found in the Mawangdui manuscript Yi zhi yi, The Prop-

erties of the Changes.
149. In the received text, this sentence is prefaced with the words

"As for Qian (i.e., Jian), it is the most vigorous of all under heaven " (fii
qian, tianxia zhi zhi jian ye M2„ 3CT ).

150. For shu , "number; to count, " the received text reads yan

IiTf, "to research."

151. For ju A, "complete, thorough," the received text reads yun

"cloudlike; billowingly."
152. For shun lllbi, "to comply," the received text reads tuan

"hexagram statement."

153. For fun aiiiA, "essay; to assay, " the received text reads ging M,

"characteristics."

154. For dong zuo jjf'f, "movements and actions," the received

text reads bian dong j)), "alternations and movements. "

155. Forfan JR, " to turn about," the received text reads ban , "to

rebel."

156. For (ru L, "breast-milk " :) hear a, "disorder, " the received

text reads can tri;, "mortified. " Note too that the received text continues

here with the phrase "who in his heart has doubts, his statements will

be (branched:) forked" (zhong xin yizhe qi ci zhi c
$'

, (J Mt A x).

Notes to pages 215—217

THE PROPERTIES OF THE CHANGES

1. This is the Six in the Second line of Chuan Jll, "The Flow, "

hexagram 33, which in the received text is called Kun "The Earthly

Principle," and is hexagram 2.
2. This is the Unified Nine line of Jian , "The Key," hexagram 1,

which in the received text is called Qian
1 , "The Heavenly Principle,"

and is also hexagram 1.

3. This is hexagram 1; in the received text, in which it is called

Qian .~, "The Heavenly Principle, " it is also hexagram 1.

4. The hexagram here referred to as Rong , "Appearance, " is

called Song -Z , "Lawsuit, " in both the manuscript, in which it is hexa-

gram 5, and in the received text, in which it is hexagram 6.

5. This is hexagram 37, or in the received text hexagram 7.

6. This is hexagram 19, or in the received text hexagram 8.

7. The hexagram here referred to as Xiaoxu /J 4, "Little Storage, "

is called Shaoshu i A , "Small Harvest," in the manuscript, in which it

is hexagram 58, and Xiaochu /Jv &, "Little Livestock, " in the received

text, in which it is hexagram 9.

8. The hexagram here referred to as LO J is called Li Y', (Ritual:)

"Treading, " in the manuscript, in which it is hexagram 4, but in the

received text, in which it is hexagram 10, it is also written Lu W.

9. This is hexagram 64, or in the received text hexagram 42.

10. This is hexagram 2, or in the received text, in which it is called

Pi

	

"Negation, " hexagram 12.

11. This is hexagram 7, or in the received text, in which it is called

Wuwang %-V, "Pestilence, " hexagram 25.

12. The hexagram here referred to as Ru A', "Weakness, " is called

Ru , "Short Coat," but understood as Ru '(ter "Moistened, " in the

manuscript, in which it is hexagram 18, and Xu "Awaiting," in the

received text, in which it is hexagram 5.

13. This is hexagram 50, or in the received text hexagram 14.

14. Here and below, the hexagram referred to as Dachuang kJW,

"Great Bed," is called Taizhuang ;if, "Great Maturity, " in the manu-

script, in which it is hexagram 26, or Dazhuang in the received

text, in which it is hexagram 34.

15. The hexagram here referred to as Daxu "Great Storage, "

is called Taixu in the manuscript, in which it is hexagram 10, or

Dachu tt, "Great Domestic Animals," in the received text, in which

it is hexagram 26.

335334



Notes to pages 217—219

16. This is hexagram 47, or in the received text hexagram 17.
17. The hexagram here referred to as fin A, "Caution," apparently

refers to Gen (f19 "Roots":) R, "Stilling," hexagram 9, or in the received

text hexagram 52.
18. This refers to hexagram 63, or in the received text hexagram 37.

19. This refers to hexagram 24, or in the received text hexagram 48.
20. The hexagram here referred to as Gou llq, "Dirt," is called Gou

, ( Dog:) "Meeting," in the manuscript, in which it is hexagram 8,
and Gou fir, "Meeting," in the received text, in which it is hexagram 44.

21. This is hexagram 31, or in the received text hexagram 55.

22. This is hexagram 36, or in the received text, in which it is
called Lin u, "Looking Down," hexagram 19.

23. This is hexagram 59, or in the received text hexagram 20.

24. The hexagram here called Ji 1n, "Clutching," apparently refers
to _fin {-,1,

" Aquas," hexagram 51, or in the received text, in which it is
called Jin

	

"
To Advance," hexagram 35.

25. This saying does not occur either elsewhere in the manuscript

or in the received Yijing.

26. This refers to hexagram 55, or in the received text hexagram 21.
27. This is hexagram 12, or in the received text hexagram 41.

28. This is hexagram 29, or in the received text hexagram 54.

29. This is hexagram 22, or in the received text hexagram 63.
30. This is the Six in the Second line offin ', "Aquas," hexagram 51,

which in the received text is called_fin "Advance, " and is hexagram 35.
31. This is the Elevated Nine line of Gu M, "Branch," hexagram

16, which in the received text is called Gu , "Disorder," and is hexa-
gram 18.

32. This is from the Elevated Nine line of Shi Ke p
er., "Biting

and Chewing," hexagram 55, which in the received text is hexagram 21.

33. This is from the Initial Nine line of Shi Ke, "Biting and Chew-
ing," hexagram 55, which in the received text is hexagram 21.

34. Virtually all of this paragraph, beginning with the top of line

14, corresponds to the first three sections of the Shno gua [', Expla-

nation of the Hexagrams, commentary in the received Yijing. The most

important discrepancy between this and the received text is the phrase
which here reads "fire and water assault each other," but in the re-

ceived text reads "fire and water do not assault each other "
(huo shui bu

xiang she /1\ h A` +I1 fit).

35. This refers to the Elevated Nine line ofJian $, "The Key,"

hexagram 1, which in the received text is called Qian C, "The Heav-

Notes to pages 219—221

enly Principle, " and is also hexagram 1; note that the word kaug here is

written A], "blazing," instead ofTjj , "resisting, " as it is in the manuscript

of the text, or as gang or kang A, "haughty, arrogant," as it is in the

received text.
36. This refers to the Elevated Six line of I iii,:huang *MI:, "Great

Maturity," hexagram 26, which in the received text is called Dazhuang

{[_ and is hexagram 34.

37. This refers to the Elevated Nine line of Gouu , "Meeting," hex-

agram 8, which in the received text is called Gou and is hexagram 44.

38. This refers to the Nine in the Fourth line of Ding J I, "Caul-

dron," hexagram 56, which in the received text is hexagram 50.

39. This apparently alludes to the Elevated Six line of Feng n,
"Abundance," hexagram 31 (in the received text hexagram 55), which

reads: "Making abundant his room, screening his house, and arching

his window; he is alarmed at his having no people; for three years he

does not follow; inauspicious. "

40. This refers to the hexagram statement of Chuan J I I, "The Flow,"

hexagram 33, which in the received text is called Kull h4i , "The Earthly

Principle, " and is hexagram 2.
41. This refers to the hexagram statement of Shaoshu ~j „ "Small

Harvest," hexagram 58, which in the received text is called Xiaochu /j\

&, "Little Domestic Animals," and is hexagram 9.

42. This refers to the Initial Six line of Gou J, "Meeting," hexagram

8, which in the received text is called Gou 7
and is hexagram 44.

43. This alludes to the Nine in the Third line ofJian "Advanc-

ing, " hexagram 60, which in the received text is hexagram 53.

44. This refers to the Elevated Six line of Zhmun , "Hoarding, "

hexagram 23, which in the received text is hexagram 3.

45. This is again the Six in the Second line of Chuan, "The Flow,"

hexagram 33.

46. This refers to the Initial Nine line of Jian, "The Key," hexa-

gram 1, which in the received text is called Qian 2, "The Heavenly

Principle," and is also hexagram 1; note that the reading of gian 1=_'I , "to

submerge," here matches that of the received text instead of the gin

"to submerse," of the manuscript.

47. This refers to the Nine in the Second line ofJian, "The Key, "

hexagram 1.
48. This refers to the Nine in the Third line ofJian, "The Key,"

hexagram 1.
49. This also refers to the Nine in the Third line of Jian, "The
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Key," hexagram 1; note that while the reading yi lh" here varies from

both the ni ±1, "ashen," of the manuscript and also the ti 'fig, "wary, "
of

the received text, it is likely a phonetic loan for the latter.
50. This refers to the Nine in the Fourth line ofJian, "The Key, "

hexagram 1.

51. This refers to the Nine in the Fifth line ofJian, "The Key, "

hexagram 1.

52. This refers to the Elevated Nine line ofJian, "The Key," hexa-

gram 1.

53. This refers to the Unified Nine line ofJian, "The Key, " hexa-
gram 1.

54. This refers to the hexagram statement of Chuan, "The Flow,"

hexagram 33, which in the received text is called Kun 4, "The Earthly

Principle, " and is hexagram 2.

55. This also refers to the hexagram statement of Chuan, "The

Flow," hexagram 33.

56. This refers to the Initial Six line of Chuan, "The Flow, " hexa-
gram 33.

57. This refers to the Six in the Second line of Chuan, "The Flow,"

hexagram 33.

58. This refers to the Six in the Third line of Chuan, "The Flow, "

hexagram 33; note that the reading han a, "to contain," matches that
of the received text (hexagram 2) instead of the he a, "to enclose," of

the manuscript.

59. This refers to the Six in the Fourth line of Chuan, "The Flow, "

hexagram 33.
60. This refers to the Six in the Fifth line of Chuan, "The Flow,"

hexagram 33.

61. This refers to the Elevated Six line of Chuan, "The Flow,"

hexagram 33.
62. This also refers to the Six in the Third line of Chuan, "The

Flow," hexagram 33.
63. This again refers to the Elevated Nine line of Shi Ke, "Biting

and Chewing," hexagram 55, or in the received text hexagram 21.
64. This refers to the Six in the Second line of Qian ft , "Modesty,"

hexagram 35, which in the received text is written Qian , and is

hexagram 15.
65. This refers to the Six in the Second line of Yuan , "Wielding,"

hexagram 3, which in the received text is called Dun a, "To Retreat,"

and is hexagram 33.

Notes to pages 223-229

66. Huan AL, "Dispersal, " is hexagram 62, or in the received text

hexagram 59.

67. This graph seems to be extraneous.

68. This refers to the hexagram statement of Chinni, "The Flow,"

hexagram 33.

69. An alternative translation of this phrase might be: "silently does

not turn away even after seeing ugliness. "

70. This also refers to the hexagram statement of Chum], "The

Flow," hexagram 33.

71. This again refers to the Initial Six line of Chuan', "The Flow,"

hexagram 33.
72. The graph here, Jr, is a hapax legomenon composed of ho or bei

t , comet," and jin ) T, " ax. " The word family based on bo shares

elements of abrupt and transgressive action.

73. This again refers to the hexagram statement of Chuan, "The

Flow." Based on the comment that Confucius makes, it would seem

that he here understands peng J]l, "double strand of cowries; friend," in

its original sense of a "double strand of cowries. "

74. This again refers to the Six in the Second line of Chuan, "The

Flow" ; note that for ji u- , "auspicious, " both the manuscript and the

received text read uvu jiu % FT', "there is no trouble. "

75. This again refers to the Six in the Third line of Chuan, "The

Flow."
76. This again refers to the Six in the Third line of Chuan, "The

Flow"; note that both the manuscript and the received text read "Some-

one follows the king's service " (Imo (-ong waug shi a

	

TS).
77. The italicized passage here corresponds with the first lines of

Section B6 of the received Xici commentary. The passage then

continues, with some interruptions, through the rest of B6, B7, B8 and

most of B9 of the received Xici. I italicize the passages that correspond,

noting significant variora.

78. This again refers to the Six in the Fourth line of Chuan, "The

Flow."
79. This again refers to the Six in the Fifth line of Chuan, "The Flow."

80. This again refers to the Elevated Six line of Chuan, "The Flow. "

81. For bian (:) R, "to discriminate," the received text of the

Xici reads cheng I+j, "to raise up; to praise."

82. The received text of the Xici here reads "in examining into its

categories " (yu qi qi lei t./;T A).

83. For tong , "young boy; debased," but perhaps to be understood

339338



Notes to pages 229—241

as long j], "to move; movement, " the received text of the Xici reads yi

, "idea; sense." It is also possible that it is a scribal error, and

being similar in appearance.
84. For zan jue ' ` Ei, "to praise what is cut off," the received text

of the Xici reads chap you [!05151, "to elaborate the dark."

85. The text here mistakenly writes song j: instead of kiln n, "en-

tangled."

86. Forguo , "fruit, " the received text reads he fq, "to harmonize."

87. The received text of the Xici here reads "As a book the Changes

cannot be distanced, as a way it frequently shifts" ( Yi zhi wei shu ye bu

ke yuan, wei dao ye ju qian i~ti~`3 tt?~ nJ , 5M-[f~ f E).

88. The three spaces in the manuscript here correspond to just the

one word "alternates" ( Nan v) in the received text of the Xici.

89. For xn J , "sequence, " the received text of the Xici here reads

shi A, "to go"; i.e., "It only alternates where it goes. "

THE ESSENTIALS

1. This is from the Nine in the Fifth line of Fu "The Wife, "

hexagram 2, which in the received text is called Pi "Negation," and

is hexagram 12.

2. This is the Nine in the Fourth line of Ding 1, "The Cauldron,"

hexagram 56, which in the received text is hexagram 50.

3. The preceding highlighted passage corresponds closely with part

of section B5 of the received Xici commentary.

4. This is the Initial Nine line of Fu Tk, "Returning," hexagram 39,

which in the received text is hexagram 24.

5. This is the Six in the Third line of Sun , "Decrease, " hexagram

12, which in the received text is hexagram 41.

6. This is the Elevated Nine line of Yi a, "Increase," hexagram 64,

which in the received text is hexagram 42.

7. This highlighted passage cor r esponds closely with the final pas-

sage of section B5 of the received Xici commentary.

8. According to Ikeda Tomohisa t-t M, , "Maotei Kan bo

hakusho Shueki Yo hen no shiso" , , =F_ { A MD A gRI 0) !'a,~'g,

Toyo bunka kenkyrrjo kiyO "lf h Wf F1 L
_k 126 (1995), 11, the

final gang KJ, "hard," here should read instead to [crj, "illustration. "

9. This reading is based on the transcription of Ikeda, "Maotei Kan

Notes to pages 243-265

bo hakusho Shueki Yo hen no shiso," 12, giving hon TR, "to put last,"
instead of fu &, "to return to; to restore."

10. The passage "milfoil, and yet knows auspiciousness and inaus-

piciousness and complies with heaven" has been added on the basis of
Ikeda, " Maotei Kan bo hakusho Shueki Yo hen no shiso," 14.

MU HE and 7H/10 LI

mu HE

1. These lines do not appear in the extant Shijing or Classic of Poetry.
2. This is the hexagram statement of Kun U, "Entangled," hexagram

45, which in the received text is hexagram 47.
3. This is the Nine in the Third line of Qian H , "Modesty," hexa-

gram 35, which in the received text is written

	

and is hexagram 15.
4. This is the hexagram statement of Meng V, "Folly," hexagram 13,

which in the received text is hexagram 4; note that the text here reads
du , "to read," whereas the manuscript reads to M, "drawn out," and
the received text reads du {0,

"muddled. "

5. Qian,
"Modesty," hexagram 35, is here written as opposed to

the 1 of the manuscript and of the received text.
6. This refers to the hexagram Mingyi pjj , "Calling Pheasant, "

hexagram 38, which in the received text is hexagram 36; its hexagram

picture, E, differs from that of Qian =, "modesty," by only the single
line here mentioned (i.e., the initial or bottom line). Before line tags

such as Initial Six came to be used, the standard way of referring to a
given line was to juxtapose two different hexagrams in this way.

7. This refers to the hexagram called Luo ,
"The Net," hex-

agram 49 in the manuscript and, as here, Li ,'(1 in the received text, in

which it is hexagram 30; it is composed of the doubled trigram
8. This refers to the hexagram Chuan PI, "The Flow," hexagram

33, which in the received text is called Kun 41, "The Earthly Principle, "

and is hexagram 2; it is composed of the doubled trigram =_-.
9. For shang ±, "high, top," here, which matches the reading of

the received text, the manuscript invariably writes shang Q, "elevated."
While there is very little difference between the two words, I have
tried to maintain the distinction in the translations.

10. This is the Six in the Third line of Song j E, "Lawsuit, " hexagram
5, which in the received text is hexagram 6.
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11. This is the Nine in the Fifth line ofBi Lt, "Alliance, " hexagram

19, which in the received text is hexagram 8.

12. Chen Songshang 's transcription here repeats cai H)t, "resources, "

but this must be an error. For this story, see Shiji 44 ("Wei shijia "),

1839.
13. This is the Nine in the Fifth line of Yi 4, "increase, " hexagram

64, which in the received text is hexagram 42.

14. This is the Elevated Six line of Qian I*, "Modesty, " hexagram 35,

which in the received text is written and is hexagram 15. Note that

whereas the quote here reads "to campaign against the state " (zheng guo

T ), the received text reads "to campaign against the city and state"

(zheng yi guo T1E N); the manuscript is defective at that point and does

not allow comparison.

15. This is from the Elevated Nine line of Guai TE, "Perversion, "

hexagram 53, which in the received text is called Kui M, "To Observe, "

and is hexagram 38.
16. This is from the Six in the Fourth line of Mingyi NUJ "Calling

Pheasant, " hexagram 38, which in the received text is hexagram 36.

17. This is the Six in the Fourth line of Guan &I, "Looking Up, "

hexagram 59, which in the received text is hexagram 20.

18. This is from the Nine in the Fourth line of Qin A', "Feelings, "

hexagram 44, which in the received text is called Xian J and is hexa-

gram 31.

19. This is from the Elevated Six line of Fu T.a, "Returning, " hexa-

gram 39, which in the received text is hexagram 24. Note that the

word zheng qIF, "to campaign, " is here written If, probably similar to

the reading of the received text, whereas the manuscript reads zheng

iF, "to be upright. "

20. This is from the Nine in the Third line of Dini j, "The Caul-

dron," hexagram 56, which in the received text is hexagram 50.

21. This is from the Elevated Six line of Mingyi HA , "Calling
Pheasant," hexagram 38, which in the received text is hexagram 36.

22. This is from the Elevated Six line of Tai #, "Greatness, " hexa-

gram 34, which in the received text is hexagram 11.
23. This is again from the Six in the Fourth line of Guan, "Looking

Up," hexagram 59, which in the received text is hexagram 20.

ZHAO LI

24. This is from the Six in the Fourth line of Shi "The Troops, "

hexagram 37, which in the received text is hexagram 7.

Notes to pages 273—279

25. This is from the Nine in the Third line of Taixu "Great
Storage," hexagram 10, which in the received text is called Dachu

, " Great Domestic Animals, " and is hexagram 26.
26. This is from in the Six in the Fifth line of Taixu.

27. This is from the Nine in the Second line of Sin rji,
"The

Troops," hexagram 37, which in the received text is hexagram 7.
28. This is from the Nine M the Fifth line of Bi Jr[;, " Alliance,"

hexagram 19, which in the received text is hexagram 8.

29. This is from the Elevated Six line of Tai ,
"Greatness, " hexa-

gram 34, which in the received text is hexagram 11.

30. This probably refers to the Nine in the Fourth line of Lii )'t,

"Traveling," hexagram 52, which in the received text is hexagram 56,
but the image also occurs in the Elevated Nine line of Suan W, "Cal-
culations," hexagram 57, which in the received text is called Xun W,
" Compliance," and is also hexagram 57.

31. This refers to the Six in the Second line of Wumeng

"Pestilence," hexagram 7, which in the received text is called Wuwang

sr, and is hexagram 25.

32. This probably refers to the Elevated Nine line of Shaoshu
" Small Harvest, " hexagram 58, which in the received text is called
Xiaochu iJv , "Little Domestic Animals," and is hexagram 9. In the

received text, there are two other lines that share this image (the Six in
the Fifth line of Giumei , "Returning Maiden," hexagram 54, and

the Six in the Fourth line of Zhongfii =,
"Central Sincerity," hexa-

gram 61), but in the corresponding lines in the manuscript (of Guimei,

"Returning Maiden," hexagram 29, and Zh.ongfu J , "Central Re-
turn," also hexagram 61) the ji z , "almost, " is written instead as ji a,
"already."
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