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PREFACE.

Ix this volume—which is founded on a Course of Lectures
delivered at the Lowell Institute, in Boston, in February and
March, 1876—1I have undertaken, first, to describe the ancient
Roman world, including both Heathen and Jewish BSociety,
into which Christianity entered, and in which it first estab-
lished itself; secondly, to examine the New Testament docu-
ments from which our knowledge of the beginnings of the
Christian religion must be derived; and thirdly, to discuss
some of the most important topics connected with the Life of
Jesus and the Apostolic Age. The title given to the Lectures
was the “Rise of Christianity and its Historical Environ-
ment,” the last term being borrowed from the students of nat-
ural science; but finding that this title, although a good
equivalent for my own conception, needed explanation, I have
exchanged it for one expressed in plainer words.

Under the first of the heads above named, in addition to the
preparation for Christianity which was furnished, in a more
external way, by the unification of mankind under the Roman
Empire, I have dwelt upon the less familiar but more deeply
interesting branch of the topic—the mental and moral prep-
aration for the Gospel, which was partly the result of the
Roman polity, but which flowed, also, from the entire develop-
ment of the ancient religion and philosophy. I should be glad
to inspire my readers with the interest which I feel in this
portion of the subject, especially in tracing the affinities be-
tween the noblest products of the poetry and philosophy of
Antiquity and the Christian faith. The best of the Fathers
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discerned so clearly the peculiarity of the Gospel, and the
short-comings of Philosophy even in its best estate, that they
did not fear to recognize the large measure of truth which
heathen sages had embodied in their writings. Justin Martyr
tells us that Christ was known in part to Socrates, he being
enlightened by the Word.? Augustine was roused from sen-
suality and ambition by “the incredible ardor”” which was kin-
dled in his mind by a passage in the “Hortensius” of Cicero
on the worth and dignity of philosophy, and burned, as he
says, “to remount from earthly things to God.”* He af
firms that Christianity is as old as the creation.® He speaks
very often of the near approach of Platonism to Christian doc-
trine ;¢ yet he does not find in the Platonic writings a way of
salvation: “No one hears Christ call, in these books—¢Come
unto me all ye that labor.””®* When we pass within the circle
of Revealed Religion, and mark the divine training of the
Hebrew People, in its successive stages, we understand how it
is true that ““ Salvation is of the Jews.” In the introductory
chapter, I have dealt with this topic, and have illustrated the
manner in which, as I conceive, the gradually developing char-
acter of Revelation contains a solution of moral difficulties in
the Old Testament.

In the second division of the work, I have to take the reader
into the field of New Testament criticism. It is necessary to
investigate the origin and credibility of the New Testament
histories, in the light of modern researches and controversies.®
I must leave it to others to judge of the degree of candor and
thoroughness with which the investigations under this head
have been pursued. No one who has kept up with the German
literature in this province can fail to have observed that the

1 Apol. ii. 10. 2 Confess,, iii. 7. 3 Retractt., I. xiii. 3.
¢ E. g., de vera Religione, 3. 8 Confess., vii. 27.

¢ In a former work, (Essays on the Supernatural Origin of Christianity.
1865; 3d ed., 1870), some of these questions were considered. In the
present volume nothing is reproduced from that work ; but I have taken
the liberty occasionally to refer to it for a more full discussion of certain

special topica.
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ground taken by the Tiibingen school respecting the ten-
dency,” or theological bias, of the first two Gospels, and of the
writings of Luke, is not now maintained by critics of an inde-
pendent spirit, such as Reuss, Holtzmann, and Mangold. Is
it too much to believe that a similar retrogression may be ex-
pected in the case of the Fourth Gospel? The two great criti-
cal questions are the credibility of the Acts, and the author-
ship of this Gospel. On the first of these questions, as it
appears to me, the most enlightened criticism is moving
steadily towards a general recognition of the trustworthiness
of Luke. Respecting the Fourth Gospel, there are no present
signs of an approaching unanimity of judgment. For one, I
cannot bring myself to believe that this Gospel was manufac-
tured by a Christian believer early in the second century, and
palmed off on the churches of Asia where John had lived and
died. For the attempt of Keim and Scholten to drive the
Apostle out of Asia can only be considered as a desperate ex-
pedient to escape a conclusion which seems inevitable from
the fact of his having lived and taught there. While I reject
the extreme positions of the Tiibingen school, I should be the
last to deny that, directly or indirectly, by its agency, and
especially by the labors of the late Dr. Baur, a flood of light
has been thrown upon the New Testament period. What life
and movement there was in the Apostolic age! What momen-
tous questions were agitated among the Apostles themselves!
What a progress of doctrine among them! And how wide of
the mark, in many particulars, is the popular apprehension of
the opening era!

After having formed a judgment of the character and value
of the original documents, the way is open for the considera-
tion of certain main points in the life and ministry of Jesus,
together with the leading events in the Apostolic age. The
chapters under this head conclude with a description of the
characteristic features of early Christianity.

In prosecuting the studies, the results of which are included
in this volume, I have resorted to the primary sources; and I
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venture to hope that, here and therz, especially in the part
relating to the New Testament writings and their contents, I
have been able to set forth some points in a somewhat clearer
light than has been done heretofore. Where I have becn
assisted by the labors of others, it is little to say that I have
exercised an independent judgment, and have tested statements
and opinions by the evidence on which they claim to rest. I
wish, however, to give full credit to the modern writers to
whom I am most indebted. Upon the Greek religion I am
under large obligations to the excellent treatises of Nagels-
bach on the Homeric and Post-homeric Theology.! Although
I have been guided by him, to a considerable extent, even
in the order of topics, yet it is proper to say that in al-
most all cases, the illustrative passages from the ancient au-
thors were selected by myself, in my own reading? Upon
the history of the Jews, and their social and religious life, I
must, first, gratefully own my indebtedness to Ewald. His
faults—his arrogant temper in relation to other scholars, and
the dogmatic tone in which unverified conjectures are put on a
level with demonstrated truth—lie on the surface, and are
patent to all. But not less obvious are his profound and
exact learning, with which is blended a rare ability to seize
on comprehensive points of view, and, I will add, his unaf-
fected piety. I have derived aid from the recent German
works on the contemporary history of the times of Christ.
Hausrath I have consulted with profit, although I differ
widely from his critical views; but the condensed, lucid, and

! Die homerische Theologie in ihrem Zusammenhange dargestellt,
von Carl Friedrich Nigelsbach, 1840. Die nachhomerische Theologie
des griechisch. Volks-glaubens bis auf Alexander, dargestellt von Dr.
Karl Friedrich Niigelsbach, Prof. d. Philolog. zu Erlangen. 1857.

? The extracts from Homer are given from Mr. Bryant's translation;
those from Aschylus and Sophocles from the translations by Mr. Plump-
tre; and the passages from Plato are cited from Prof. Jowett’s version
(the ed. in 4 vols.,, 1861). But I have usually given the original text
of the ancient authors, for the benefit of those who prefer to translate for
themselves.



PREFACE. ix

thorough work of Schiirer,' which confines itself to the Jews,
I have found of great service. Derenbourg, among others,
has supplied me with information from Rabbinical sources.
Gfrorer has been useful upon the subject of the Jewish The-
ology in the time of Christ. I have not neglected the modern
Hebrew scholars, Jost, Gritz, Herzfeld, Geiger, and others.
On various points of Jewish history I have referred with ad-
vantage to Milman, and to the graphic pages of Stanley. As
to Roman customs and manners, I owe most to the compact
and well-digested treatise of Friedlinder.® Although I cannot
always follow bim to the full extent, in his judgments respecting
ancient society, where they depart from the usual opinions, [
have drawn freely from the invaluable store of facts which he
has collected. As regards the Reforms of Augustus, the work
of M. Boissier on the Roman Religion from Augustus to the
Antonines, has been of advantage. The Histoire des Theortes
et des Idées Morales dans I Antiquité, of M. Denis, has brought
to my attention certain aspects of this subject which, withqut
‘its aid, I might have overlooked. When a student in Ger-
many I translated, and published in an American Journal,?
an Essay of Neander on the Relation of Grecian to Christian
ethics.* That Essay, more than anything else, has stimulated
me to the study of Greek Philosophy in this particular rela-
tion, and some of its thoughts will no doubt be found in the
chapter on that subject.

With respect to the critical discussions upon the New Testa-
ment books, and upon the early Christian history, I have not
undertaken to make references to the copious literature any far-
ther than was absolutely needful. It seemed undesirable to do

! Lehrbuch d. Neutestamentl. Zeitgeschichte, von Dr. Emil Schiirer,
A. 0. Prof. d. Theol. zu Leipzig. 1874.

? Darstellungen ans d. Sittengeschichte Roms in d. Zeit von August bis
rum Ausgang d. Antonine. Von Ludwig Friedlinder, Professor in
Konigeberg. Th. i. (ed. 4), 1873; Th. ii. (ed. 3), 1874; Th. iii. (1871).

3 Bibliotheca Sacra, vol. x.

¢ Wissenchaftl. Abhandlungen, von Dr. August Neander, pp. 140-
214. (1851.)
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more in this direction, as I have written, not for scholars and
ministers alone, but also for the cultivated public who are inter-
ested in such inquiries. Besides, the best works on the Introduc-
tion to the New Testament supply this information, and the stu-
dent has access to the accurate and exhaustive bibliographical
Articles of Professor Abbot, in the American edition of Smith’s
Bible Dictionary. It gives me pleasure to express the obliga-
tions I am under to the writings of Professor Lightfoot. The
frequent references which T have naturally been led to make
to them, indicate better than any words of eulogy can do, my
appreciation of the scholarship, candor, and critical tact which
characterize them. Those who have long been accustomed
to look to the Germans to lead the way in these studies mfust
hail with peculiar satisfaction the appearance, in our own lan-
guage, of works of so high merit. The writings of Lightfoot,
Westcott, Ellicott, Jowett, Stanley, Discussions like those of
Mr. Hutton and of Mr. Sanday upon the Fourth Gospel, even
the Essays of Matthew Arnold, unsatisfactory as many of the
opinions expressed in them may be, and the anonymous work
entitled “ Supernatural Religion,” which reproduces the most
extreme theories of the Tiibingen School, all indicate that the
barren age of English Theology, in the department of Criti-
cism, is fast drawing to a close.

It remains for me to make my grateful acknowledgments to
my friends, Mr. W. L. Kingsley, and Professor L. R. Packard
of Yale College, for the assistance which they have given me
while this volume has been passing through the press.

NEw HAVEN, September, 1877.
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THE BEGINNINGS OF CHRISTIANITY

WITH A VIEW OF THE STATE OF THE ROMAN WORLD
AT THE BIRTH OF CHRIST.

CHAPTER 1.

THE NATURE OF CHRISTIANITY AND IT8 RELATION TO THE
JEWISH AND HEATHEN RELIGIONS.

CHRISTIANITY is an historical religion. It is made up
of events, or, to say the least, springs out of events which,
however peculiar in their origin, form a part of the history
of mankind. This characteristic of Christianity is sug-
gested on the first page of the New Testament, where we
find the genealogy of Jesus carried back, through David,
to Abraham, the progenitor of the Hebrew nation. The
Evangelist Luke, a Gentile by birth, sets his narrative in
connection with universal history. He tells us that “in
the fifteenth year of the reign of Tiberius Cesar, Pontius
Pilate being governor of Judea,” Herod and others ruling
in Palestine and the adjacent districts, Annas and Caiaphas
being the high priests at Jerusalem, there began the series
of events which he proposes to record.! He will describe
transactions that took place, at a definite epoch, in a par-
ticular province of the Roman Empire. And the lineage
of Jesus he follows back to Adam.? The Apostle Paul re-
fers to the birth of Christ as having occurred “when the
falness of time was come.”® His thought evidently is,

! Luke iii. 1, 2. ? Luke iii. 38, 3 Gal. iv. 4.
: 1
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not only that a certain measure of time must run out, but
that a train of historical events and changes must occur
which have the coming of Christ for their proper sequence.
Of the nature of these antecedents in the previous course
of history, he speaks when he has occasion to discuss the
relation of the Mosaic dispensation to the Christian, and
to point out the aims of Providence in regard to the Gen-
tile nations. It was formerly a mistake of both Orthodox
and Rationalist to look upon Christianity too exclusively
as a system of doctrine addressed to the understanding.
Revelation has been thought of as a communication writ-
ten on high, and let down from the skies,—delivered to
men as the Sibylline books were said to have been con-
veyed to Tarquin. Or, it has been cousidered, like the
philosophical system of Plato, a creation of the human in-
tellect, busying itself with the problems of life and des-
tiny: the tacit assumption in either case being that Chris-
tianity is merely a body of doctrine. The truth is that
Revelation is at the core historical. It is embraced in a
series of transactions in which men act and participate, but
which are referable manifestly to an extraordinary agency
of God, who thus discloses, or reveals Himself. The su-
pernatural element does not exclude the natural; miracle
is not magic. Over and above teaching, there are laws,
institutions, providential guidance, deliverance, and judg-
ment. Here is the ground-work of Revelation. For the
interpretation of this extraordinary and exceptional line
of historical phenomena, prophets and apostles are raised
up,—men inspired to lift the veil and explain the dealings
of heaven with men. Here is the doctrinal or theoretical
gide of Revelation. These individuals behold with an open
eye the significance of the events of which they are wit-
nesses, or participants. The facts-of secular history require
to be illurinated by philosophy. Analogous to this office



THE NATURE OF REVELATION. 3

of philosophy, is the authoritative exposition and comment
which we find in the Scriptures along with the historical
record. The doctrinal element is not a thing independent,
purely theoretic, disconnected from the realities of life and
history. These lie at the foundation ; on them everything
of a didactic nature is based. This fact will be impressively
obvious to one who will compare the Bible, as to plan and
structure, with the Koran.

The character of Revelation is less likely to be miscon-
ceived when the design of Revelation is kept in view. The
end is not to satisfy the curiosity of those who “seek after
wisdom,” by the solution of metaphysical problems. The
good offered is not science, but salvation. The final cause
of Revelation is the recovery of men to communion with
God ; that is, to true religion. Whatever knowledge is com-
municated is tributary to this end.

Hence the grand aim, under the Old Dispensation and
the New, was, not the production of a Book, but the train-
ing of a people. To raise up and train up a nation that
should become a fit instrument for the moral regeneration
of mankind was the aim of the old system. ‘A deep con-
sciousness of this high providential design connected with
them as a people, pervades the Hebrew mind from the be-
ginning. In the darkest hours of their national history,
this conviction bursts forth in the exultant strains of pro-
phecy. The purpose of Providence might be imperfectly
understood, crudely defined, especially in the earlier ages;
it might even engender pride and narrowness, and be turned
into a spring of fanaticism ; yet it was a great, inspiring
faith, and has been justified by the history of mankind down
to the present hour. The Hebrew people were in the end
fitted for the office which, even in the far-distant past, they
had expected to fulfill.

Under the new or Christian system, the object was not
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less the training of a people; not, however, with any limi-
tations of race. The fruit of the system was to be a com-
munity of men who should be *“the light of the world,”
and “ the salt of the earth.”

The Scriptures which, when collected into a volume, are
called the Bible, are the rccords and monuments of this long
process of divine training. They are the original documents
through which we get an authentic knowledge of this his-
torical process in its consecutive stages. Whether narra-
tives, devotional lyrics, ethical treatises, the fervid utterances
of prophets, or the didactic and admonitory letters of
Apostles,—the compilation of these writings into a volume
was not included in the intention of their several authors.
These wrote, as they were moved to write, under the pres-
sure of the circumstances that surrounded them; in some
cascs to meet special exigencies, in all cases for the particu-
lar benefit of those to whom their compositions were de-
livered. In the growth of the Bible the providential de-
sign outran the thoughts and purposes of the individual
writers.

The grand idea of the kingdom of God is the connecting
thread that runs through the entire course of divine Reve-
lation. 'We behold a kingdom, planted in the remote past,
and carried forward to its ripe development, by a series of
transactions in which the agency of God mingles in an
altogcther peculiar way in the current of human affairs.
There is a manifestation of God in act and deed. Verbal
teaching is the commentary attached to the historic fact,
ensaring to the latter its true meaning. For example, the
emancipation of the Israclites from bondage in Egypt was
the standing illustration of the character of God, who re-
vealed Himself in that act, and the symbol of the great
redemption from sin, itself not less an act and achievement
than the event which prefigured it. All Apostolic doctrine
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is the exposition of the events of the Gospel history—an
unveiling of their true import.

The historical basis of Christianity marks the distinction
between Christian theology and metaphysical philosophy.
The starting-point of the philosopher is the intuitions of
the mind : on them as a foundation, with the aid of logic,
he builds up his system. His only postulates are the data
of consciousness. In Christian theology, on the contrary,
we begin with facts recorded in history, and explore, with
the aid of inspired authors, their rationale. To reverse
this course, and seek to evolve the Christian religion out of
consciousness, to transmute its contents into a speculative
system, after the manner of the Pantheistic thinkers in
Germany, is not less futile than would be the pretence to
construct American history with no reference to the Puri-
tan emigration, the Revolutionary war, or the Southern
Rebellion. The distinctive essence of Christianity evapo-
rates in an effort like that undertaken by Schelling in his
earlier system, and by Hegel, to identify it with a process
of thought.

Christianity stands in organic connection with the Old
Testament religion, both being parts of a gradually devel-
oping system.

Of the Hebrew people, Ewald writes: “The history of
this ancient people is, at the foundation, the history of the
true religion passing through all the stages of pragress by
which it attained to its consummation; the religion which,
on this narrow territory, advances through all struggles to
complete vxcbory, and at length reveals itself in its full
glory and might, to the end that, spreading abroad by
its own irresistible energy, it may never vanish away,
but may become the eternal heritage and blessing of all
nations.”?

1 Gesch. d. Volkes Israel, i. 9.
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The Christian religion does not profess to spring from an
absolutely new and indcpendent beginning. The very
name “Christ” is an Old Testament title, The Founder
of Christianity, and his immediate followers, were Jews,—
earnest believers in the doctrine of Moses and the prophets.
For all that they did and taught, they claimed some kind
of warrant in the Old Testament Scriptures, which they
constantly cited. We bave scanty information relative to
the childhood and youth of Jesus; but there ean be no
doubt that the one book in his hands, the one book that,
more than any other external influence, evoked within him
the consciousness of his peculiar relation to- God, and office
among men, was the Old Testament. As he brooded over
its contents, this consciousness, indistinct in his carliest
years, gradually assumed the clearness and certainty of an
intuition. When he would declare to his own townsmen
at Nazarcth who he was, and what his work was to be, he
took in his hand the roll of the Prophet Isaiah, and read a
passage from it.! The New Testament is steeped in the
Old. The Greek of the New Testament is tinged through-
out with the Hebrew idiom, and betrays, in matter as well
as in style, on every page, the influence of the ancient
books. “Salvation is of the Jews.”?

It is cqually true, however, that Christianity is an ad-
vance upon the Old Testament religion. It is a further
step in the progress of Revelation.  What mischief has re-
sulted from overlooking this truth, and from treating the
carlier and later dispensations as in all respects on a level!
The Mosaic legislation has been sometimes considered a
perfect model for political communities to follow, in Chris-
tian times. Religious intolerance has appealed in self-de-
fence to Hebrew enactments. But the Old Testament re-
ligion was an imperfect, becavse an inchoate system. I

! Luke iv. 16-31. ? John iv. 22,
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was rudimental, introductory to something better, by which
it was eventually to be superseded. The Kingdom of God
existed at the outset in a national form, in the form of a
theocratic state. A civil community was established, to
which God assumed the relation of a law-giver. Civil,
moral, and religious enactments—statutes framed to meet
temporary needs and conditions, and laws which have an
unchangeable validity—were mingled indiscriminately in
one code, the design being to set the entire life in a direct
relation to God, and to train a single people in the elements
of true religion. In this nascent form of the Kingdom of
God, an externality belonged to it which it was destined to
outgrow, and finally to shuffle off. Taking our stand back
at the organization of the theocracy, we can see how the two
diverse elements that coalesce in its structure, must inevi-
tably dissolve their unity, and we can divine the struggles
that must eventually arise from the conflict of these ele-
ments, and from the imperfect discernment of their mutual
relations. There was, on the one hand, the political, na-
tional element, local and limited in its very nature; and, on
the other hand; there was the element of religion and the
doctrine of God, in its nature universal and impartial.
When the time shall come for this element to burst the
bonds that confine it, will the local and temporary polity
be ready to give way? Will not men cling to it as an end
in itself? The whole history of Israel is the record of the
expansion of the germ of pure religion, until the time
should come for it to separate completely from the entan-
glements of the theocratic polity.

It is plain that the religious consciousness, or the gene-
ral type of religious ideas and feelings, rises higher and
higher as we pass from one epoch to another of Hebrew his-
tory. Only by degrees did that which was latent in the
relation assumed by God towards men come to the light.
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How, scanty and indistinct are the references to a future
life in the earlier books of the Old Testament! Sheol, the
realm of the dead, is a dark, gloomy, subterranean abode,
a land of shadows and forgetfulness. Advancing to a later
age, we find in some of the Psalms brighter hopes for the
righteous, and retribution anticipated for the wicked. In
the canonical books written last, immortality and the resur-
rection are distinctly asserted. The rewards and punish-
ments of the law were temporal. The sense of a moral go-
vernment was kept alive by visible allotments of justice,
within the circle of earthly experience.

The Messianic expectation, the great prophetic feature
of the Old Testament, emerges from a vague presentiment
into a definite and concrete form. It is like a vast object
seen far off in a mist, which acquires definite outline the
nearer it is approached. As the ideal of the kingdom ex-
panded before the imagination of poet and seer, the con-
ception of the Messiah, through whom the ideal was to be
realized, gained a corresponding development.

Every one sees that the Prophets stand on a higher
mount of vision than belonged to the age ‘of Moses. In
Isaiah, Jeremiah, and Ezekiel, a broad view is taken of the
providential plan, in which the mighty Powers then on the
stage—Assyria, Babylon, Egypt, Persia—play each an ap-
pointed part. We have the beginning of a philosophy of
history, from the right point of view, where the Kingdom
of God is made the final cause of the rise and fall of em-
pires. There is, moreover, a more vivid discernment of the
spirituality of religion. A sharp line of discrimination is
drawn between moral and ceremonial enactments. This is
a step in advance of the Mosaic Revelation. Ceremonies
and outward services are relegated to a subordinate place.
No more scorching denunciations of formalism in religion
were ever poured out from human lips. Pure affections
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and righteous conduct are what Jehovah demands : He de-
lights ““not in the blood of bullocks, or of lambs, or of he-
goats.” 1

In like manner, the religious consciousness of the Mosaic
period is perceptibly in advance of that of the primitive era
of which we have glimpses in the Patriarchal traditions
that form the Prolegomena to the Mosaic legislation. It is
evident that a book having the characteristics of Job must
have been composed much later than the date of these tra-
ditions. The problems which are agitated in this book
belong to an age of reflection. It would be an anachronism
to put them in the primeval times.? A book like Eccle-
siastes evidently falls much later than Job. It belongs
chronologically in the third and final section of the Hebrew
canon.

The Hebrew Scriptures themselves point forward to an
epoch when the Old Testament system is to resolve itself
into something higher. The words of John the Baptist,
“ He must increase, but I must decrease,” 3 indicate the feel-
ing that belonged to the highest representatives of the Old
Economy. It was felt to be the forerunner of a more per-
fect system. What other religion ever foretold its own
disappearance? It is true that there was felt to be a per-
manent, as well as a transient element in the religion of
Israel. It was never to be utterly thrown aside, like a
worn-out garment. There was a life in it that would never
become extinct. The distinet foresight of what was to fol-
low was not possible to the vision of prophecy. When the
Prophets depicted the future destiny of the Old Testament
religion, they could not so far transport themselves beyond
their age as to discriminate precisely between what was to
endure and what was to vanish away. Hence Jeremiah

? Tsa.i. 11. 3 See Bleek, Einl. in d. A. T., p. 659.
3 John 1ii. 30.
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declares that a man shall never be wanting to sit on the
throne of David, nor Levites to offer sacrifices on the al-
tar.! “The Jew,” observes Dr. Payne Smith, “could only
use such symbols as he possessed, and in describing the per-
fectness of the Christian Church, was compelled to repre-
sent it as the state of things under which he lived, freed
from all imperfections.” > Nevertheless he beheld in the
dim future a momentous crisis and revolution, when, in a
manner that he could but imperfectly portray, old things
were to pass away, and a new order of things was to arise in
their place. Had it been granted to an ancient prophet
to foresee the rapidity of modern travelling, it is too much
to expect of him that he should describe the steam-engine;
he would picture to himself the end as attained by a preter-
natural perfection given to the steeds and vehicles with
which his eyes were familiar. A more full and literal pre-
diction would imply that the goal had already been reached.
The Prophet Jeremiah, in another place, standing on the
pinnacle of Old Testament inspiration, predicts a mighty
change in religion: ¢ Behold, the days come, saith the
Lord, that I will make a new covenant with the house
of Israel, and with the house of Judah: not according to
the covenant that I made with their fathers in the day that
I took them by the hand to bring them out of the land of
Egypt.” The covenant made at the Exodus, proclaimed
at Sinai, is to be superseded by one of a different nature.
“This shall be the covenant that I will make with the
house of Israel : after those days, saith the Lord, I will put
my law in their inward parts, and write it in their hearts;
and will be their God, and they shall be my people.”” This
is the first characteristic of the new covenant: the law is to
be converted from an outward statute into a transforming
principle. And the second characteristic is expressed in

1 Jer. xxxiii, 18, 2 “Speaker’s Commentary,” in loco.
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the words: “I will forgive their iniquity, and I will re-
member their sin no more.” ! The free forgiveness of sin
is to take the place of the infliction of penalty. These twq
cardinal features are to distinguish the new charter, in
comparison with the old. The outward spread of the king-
dom is equally an object of glowing anticipation. ¢ There
shall be an handful of corn in the earth upon the top of the
mountains ; the fruit thereof shall shake like Lebanon.”?
If the coming glory of the kingdom was sometimes figured
under the symbols of the Davidic monarchy, spreading its
conquests among the heathen, and of the sanctuary at Je-
rusalem attracting the most remote nations to worship
within its walls, this, again, was an unavoidable limitation
imposed upon the prophetic mind. It must frame its vi-
sions out of materials within the circle of experience. It
was true of the most illuminated of the prophets, as Ewald
says, that, “as soon as they ventured on more explicit in-
dications of the form which the future would take, they
were unable to think of it except as linking itself to that
spot on which the sanctity of the true religion had already
obtained an abiding seat and a distinct shape for so many
centuries ; for the imagination of the true Prophet never
Joses itself in shapeless and unsupported visions.” 3

That Christianity is a higher stage in a process of reve-
lation, the New Testament leaves us no room to doubt.
Christianity did not confine itself to the mere reform of a
traditional system which had fallen into degeneracy. Ra-
ther was it claimed that, in the Gospel, Revelation“was car-
ried far above the level which it reached at the purest
epoch of Judaism. It was indeed a reform, but it was
something more. It wasaffirmed that while, among all the
worthies of the Old Testament, no greater personage had
appeared than John the Baptist, the least in the kingdom

' Jer. xxxi. 31-35. 2 Ps. Ixxii. 16. 3 Geschichte, iv. 43.
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of heaven, which was now to burst through its confined,
theocratic form, was greater than he. The least disciple
of Jesus was lifted above John by standing on a higher
plane of divine revelation. The imperfection of Old Tes-
tament law in comparison with Christian ethics is taught
by Christ. He set his precepts in direct contrast with what
had been said to them “of old time.”! When He was
consulted on the subject of divorce, and reference was made
to the legislation of Moses, which permitted a husband to
discard a wife by going through certain formalitics, Jesus
said that the Mosaic law on this matter had been accommo-
dated to the hardness of men’s hearts? It had been adapted
to the obtuse moral perceptions prevalent at the time when
_ it was given, and thus fell short of the ideal of morality.
This memorable statement illustrates the remark of Herder
that the defects of the Old Testament are those of the pupil
and not of the teacher. The law of Moses went as far as it
was practicable to go, in view of the debased condition of
the people. To have attempted more would have been to
accomplish nothing. The law of Moses was a good begin-
ning. It called for an improvement upon the existing
practice. It laid a degree of restraint upon lawless passion
and caprice.. It was a license in form, but a restriction in
reality. But it did not, and could not, embody the true
idea of the conjugal relation, as that idea lay at the begin-
ning in the Creator’s mind. The New Testament law on
this subject was the fulfilment of the Levitical rule.

Moral difficulties in the Old Testament, both in its teach-
ing, and in the recorded actions of good men, are in many
cases removed by an application of the truth included in this
pregnant declaration of Jesus respecting a single topic of
duty. The doctrine of the ethical superiority of the Gos-
pel to the Mosaic system is a plain inference from it. The

* Matt. v. 21, 27, 83, 38, 43.  ? Matt. xix. 8; Mark x. 5.
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heroes of the Old Covenant who are named with honor by
the author of the Epistle to the Hebrews,! are men whose
conduct was often repugnant to the standard of the Gospel.
Of some of them it has been said that were they living
now, in a civilized Christian state, they would be lodged in
the penitentiary. Rahab and Samson, Gideon and Jeph-
thah, are names that look strange when placed in the same
category with the Evangelist John. It is enough to say
that they did not live in the light of the Gospel. We do
not expect men to see as well at midnight as at noonday.
At a period of barbarism and wild anarchy, they had a faith
in the Invisible, and a fidelity induced by it, which have
an imperishable worth. They espoused the right side in a
conflict on the issue of which was staked the weal of all
future generations. The historic movement which they,
often in a rough way, but a¢ the cost of peril and sacrifice,
helped forward, was in the right direction. Men must be
judged in relation to their times. There are paintings pro-
duced in the infancy of Art, which elicit sympathy, for the
intent out of which they spring, and for the sentiment be-
neath them which struggles for expression, though the ma-
terials are crude, and the execution very imperfect. Thus
it is with the moral and religious element that shines out
even in the dark ages of Hebrew history. The general aim
may be right, when the means chosen to reach it are the
fruit of an uneducated ‘moral sense. We must approach
these ancient records in a catholic spirit, and with the same
historic sense that we apply in judging the medieval cru-
sader, or the soldiers of Cromwell. When the heart of
Clovis, the chief of the Franks, had been touched by Chris-
tian teaching, and he listened to the story of the crucifixion,
as told to him by the venerable Remigius, the Bishop of
Rheims, he cried out: “ Had I only been there with my

1 Heb. xi,
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Franks, I would have taught those Jews a better lesson!’’!
It was the impulse of the impetuous disciple who drew his
sword in the Garden. The act may be rebuked, but not
the warm devotion, the honest though unenlightened zeal,
that prompted it.

The principle of “the gradualness and partialness” of
divine Revelation helps to explain events in Hebrew history
which otherwise are perplexing. The invasion and partial
extermination of the Canaanites is one of these. Let us
suppose for a moment that this had taken place, without an
explicit command, under the ordinary Providence of God.
Not only do we find in history that men are indiscriminately
destroyed by pestilence and earthquake ; but that migration
and conquest are means providentially employed for bring-
ing retribution upon nations sunk in corruption, and for
planting the seeds of a better form of society. Suppose,
then, that the Israelites, after their liberation from bondage,
and their wanderings in the desert, animated, to use the
language of Ewald, with the newly-roused energy of a

-unanimous faith in God, attacked the idolatrous tribes of
Palestine, the worshippers of Baal, Astarte, and Moloch—
names fitly adopted by Milton for the chiefs of Pandemo-
nium—put a multitude of them to the sword, and drove
the remainder, with the “ human sacrifices and licentious
orgies” of their religion, to the northern sea-coast of the
country. Suppose that the natural and rational dread of
the seductions of idolatry moved the best of them—thcir
leaders—to insist upon a wholesale destruction and expul-
sion of the inhabitants, whose iniquities they abhorred ;
the intent being to isolate the worshippers of Jehovah from
the contamination of heathenism. Two things, at least,
are plain. The crusade sprang out of religious impulses.
It was not personal vindictiveness; however congenial the

! Neander, Church History, iii. 8.
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way of prosecuting the contest may have been with the
barbarous methods of waging war then in vogue. And
the alternative was rightly understood ; it was either an
unrelenting hostility, or a compromise and a mingling of
the Hebrews and idolaters, which must have resulted in the
extinguishment of the light of truth, dim as it was, of
which the former were possessed. Had the world been
different from what it was, had the Hebrews been different
—more firm in their faith, more enlightened—tlie alterna-
tive would not have existed. But it did exist; and the
preservation of true religion in its germs, our Christian
civilization to-day, are dependent upon the course that was
actually taken, revolting as it wonld be to humane feel-
ing. if repeated at a later day, and under altered circum-
stances. Had the Canaanites been spared, the historic
stream, narrow and turbid as it then was, would have been
choked up, or turned out of its channel, instead of flowing
on in a broader and clearer current, until, at a point far
remote from its source, it issued in a pure Christian theism,
the life of our civilization.

All this is clear to the historical student, whatever may
be his creed, who values the Christian religion, and dis-
cerns the genetic connection of events. We must conclude
that the extirpation of the Canaanites, the only means by
which the contagion of their idolatry and sensuality could
be avoided—* terrible surgery ” though it was, to borrow
language of Carlyle in speaking of another matter—was
yet a part of the wise and beneficent order of Providence.
We must conclude, also, that it was the fruit of the highest
religious impulses of the people who were charged with the
seed of what is most precious in modern religion and civili-
zation. Were this the whole case, we should have to say
that the excesses springing from the untamed religious zeal
of an uncivilized people, were overruled by Providence,
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educing good out of partial evil, in subservience to a far-
sighted plan for the salvation of the human race. But if
we bring in, as an additional element, the manifested will
of God, as the warrant for their proceeding, they are raised to
the level of executioners, not merely of a permissive, provi-
dential appointment, but of a direct commandment. It
becomes an instance where human agency is employed for
the infliction of divine judgment, the agent consciously
acting as the instrument of divine justice.

How can such a commandment, enjoining indiscriminate
massacre, be consistent with the divine attributes ?

As far as the consequences are concerned, the destruction
of life, there is no greater difficulty than exists in the case
of a hurricane or a plague, which sweeps away myriads of
both sexes and of all ages.

As far as the effect upon the actors is concerned, there is
no offence done to the moral sense; there is no such de-
parture from the common ideas, the accepted laws of war
and conquest in that age, as would produce a moral deteri-
oration in the Israelites themselves. Rather is it true, that
feeling themselves to be deputies of the Supreme Power for
the execution of penalties, and for the carrying out of a plan
not their own, they would perform their stern work with a
kind of sacred enthusiasm, unlike the base feeling of malice
and revenge, as for a private injury, and impressed at every
step with their own exposure to a like retribution in case
they trod in the path of those whom they were commanded
to destroy.

If they were used as a flail and a scourge, the victims
of their hostility suffered no heavier calamity than has been
visited by the will of Providence upon many a corrupt and
enervated nation, which has been crushed under the foot
of the invader; while for the Israelites themselves a wall
was built up around them against the pollutions of heathen-
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ism, and a sense of the guilt and peril of apostacy was
gained, which their whole subsequent history proves that
they could not afford to spare.

Yet it may be said that the commandment took the form
that it did take on account of ‘“ the hardness of their hearts.”
Had they been more susceptible to the influence of gentler
motives, less inclined to the debasing rites of idolatry, and
had their moral sense been capable of discriminations which
are easy to an educated conscience—in a word, had they
stood upon a higher spiritual plane, the injunction might
have been different. It might then have been as safe for
them to mingle with the heathen as it was in the later ages
of their history, when no enticements and no terrors could
move them to take part in idolatry.

When the Israelites seized upon the mountains of Ju-
dea, Samaria, and Galilee, and dispossessed their inhabi-
tants at the edge of the sword, the divine behest by which
they were impelled, evinced, both in its motive and in its
form, the imperfect morality of the chosen people. The
motive was to seclude them from the corruptions of idola-
try; its form was accommodated to that low stage of moral
discernment, where the guilt of the individual is conceived
of as extending its pollution to the family and the clan,
and where the obligation of love is limited by the bounda-
vies of kinship. The evils inflicted were such as God has
a right to inflict by human agency, and such as He does
thus inflict in the course of His Providence ; the agents in
the infliction of them acted up to the full level of con-
scientious feeling to which they had attained. They did
no violence to any moral instinct.' The supernatural ele-

! This solution of the problem suggested by the Wars of Extermina-~
tion, recorded in the Bible as undertaken by divine command, does not
differ in the essential points from that offered by Dr. Mozly in “The
Ruling Ideas in Early Ages, and their relation to Old Testament
Faith,”—a work which I have examined since these pages were written,
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ment—the inspiration—that animated the Israelites to
their crusade, is not more responsible for the imperfect
morality of their conduct, than if that conduct had sprung
altogether from their own undeveloped moral sense. Is it
asked, what then is the advantage of inspiration and su-
pernatural guidance, if they go no farther in lifting the
recipients above the level of natural conscience? The an-
swer is that the test of a gradual Revelation is not its pre-
liminary stages, but its final outcome. !

He says: “It seems to belong suitably to the Divine Governor of the
world, to extract out of every state of mankind, the highest and most
noble acts to which the special conceptions of the age can give rise, and
direct those earlier ideas and modes of thinking, toward such great
moral achievements as are able to be founded upon them,” (pp. 55, 56).
“ A divine command to undertake a war of extermination could only,
to begin with, necessarily have been a command by condescension to
the defect in the state of man’s moral perceptions in that age.”” * What it
[the command] starts from is the evil in man, and not the perfect good
in the divine will,” (p. 159). “That dispensation starts with the
sanction of a class of actions, which could not be done by an enlightened
people with full and mature moral perception,” (p. 170).

*This truth is well presented by Dr. Mozly in the last chapter of his
Moral Ideas, etc.,—* The End the Test of a Progressive Revelation.”
(Lect. x.)

Bishop Butler has the following interesting passage :

“ Indeed, there are some particular precepts in Scripture, given to
particular persons, requiring actions, which would be immoral and vi-
cious, were it not for such precepts. But it is easy to sce, that all these
are of such a kind, as that the precept changes the whole nature of the
case, and of the action ; and both constitutes and shows that not to be
unjust or immoral, which, prior to the precept, must have appeared and
really have been s0; which may well be, since none of these precepts
are contrary to immutable morality. If it were commanded to culti-
vate the principles, and act from the spirit of treachery, ingratitude,
cruelty ; the command would not alter the nature of the case, or of the
action in any of these instances. But it is quite otherwise in precepts
which require only the doing an external action; for instance, taking
away the property or life of any. For men have no right to either life
or property, but what arises solely from the grant of God. When this
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Each successive epoch in the progress of the ancient Reve-
lation was attended with a corresponding development of
religious and ethical ideas. Not only conduct, but also
doctrinal and devotional utterances are lromogeneous with
the particular era in which they are found. The inspira-
tion of prophets affords but a partial disclosure of truth;
it does not escape the limitations of time and situation. In

the stormy period of the Judges, Deborah the Prophetess

grant is revoked, they cease to have any rights at all in either. And
though a course of external acts, which without command wonld be im-
moral, must make an immoral habit, yet a few detached commands have
no sach natural tendency. I thought proper to say thus much of the
few Scripture precepts, which require not vicious actions, but actions
which would have been vicious, had it not been for such precepts; be-
cause they are sometimes weakly urged as immoral, and great weight is
laid upon objections drawn from them. But to me there seems no diffi-
culty at all in these precepts, but what arises from their being offences ;
i. e, from their being liable to be perverted, as indeed they are, by
wicked, designing men, to serve the most horrid purposes, and perhaps,
to mislead the weak and enthusiastic.” Analogy, Part ii. Ch. iii. Mr.
Grote, in comments on this passage, in a note in his work on Plato
(Vol. iii. pp. 394, 395), appears to think that a conservative Greek, on the
same grounds, might have defended the obnoxious actsand commands of
his divinities against une who would take them as examples for his own
conduct. But Mr. Grote’s remarks involve several fallacies. The first
is that they overlook the fact that the revocation of the grant of life and
property by the Deity, in the cases supposed by Butler, is considered to
be based on justice, and to be a part of a wise scheme of general govern-
ment ; whereas in the case of the myths in question, the gods act mani-
festly from caprice, lust, and other obviously eelfish passions. The in-
ference to be drawn as to the character-of the objects of worship in each
case is plain. Then, secondly, Butler implies that the precepts to which
he refers are shown to be the sole warrant of the “particular acts which
they enjoin. They are so shown by the circumstances under which
they are given, and—what is hére specially worthy of note—by subsec-
quent revelations concerning human duties. Thus, these special com-
mands are on a level with the injunctions of a magistrate to his deputies
to take property or life, which these individuals, without the authority
derived from the commands, would not think themselves to have a right
to do.
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chanted a song of triumph over the fallen enemies of Tsrael.
In this song, we read: “ Blessed above women, shall Jael
the wife of Heber the Kenite be.”! " Jael had treacherously
slain Sisera whom she had decoyed into her tent. Noargu-
ment is needed to show the inconsistency of such an act
“with the precepts of Christianity. Yet it receives from
the mouth of a Prophetess the most distinguished praise.
The motive of the act was a high and unselfish one; the
deed which sprang from it was wrong, though ignorantly
done. “If we can overlook the treachery and violence which
belonged to the morals of the age and country, and bear in
mind Jael’s ardent sympathies with the oppressed people
of God, her faith in the right of Israel to possess the land
in which they were now slaves, her zeal for the glory of
Jehovah as against the gods of Canaan, and the heroic
courage and firmness with which she executed her deadly
purpose, we shall be ready to yield her the praise which is
her due.”? “ Deborah speaks of Jael’s deed by the light
of her own age, which did not make manifest the evil of
guile and bloodshed ; the light in oursdoes.” 3 What shall
be said, in the light of the Gospel, of Deborah’s applause
of Jacl? It is merited if applied to the motive; it is mis-
placed when directed to the act. The act was right “ac-
ocording to that dispensation,” where “love your friend and
hate your enemy ”’ was the highest recognized rule of con-
duct. Deborah was cognizant of no broader rule of mo-
rality.t
Nowhere do the deepest emotions of the religious mind
find so pathetic an expression as in the Psalms. Yet this
collection embraces, in addition to lyrics composed by David,
others of an earlier date, and many of later origin, ex-

1Judges v.24.  2* Speaker's Commentary,” Judges v. 24.
3 Ibid., Judges iv. 21.
48ee Dr. Mozly’s remarks, Ruling Ideas, etc., p. 163 seq.



THE PROGRESS OF REVELATION. 21

tending down beyond the Exile. And they bear the traces
of the elder dispensation out of which they were produced.
The Christian reader occasionally meets with imprecations
that grate upon his ear, from their sceming antagonism to
the humane precepts of the New Testament. This feeling
is not confined to sentimental religionists who would sub-
tract righteousness from religion. It is generally felt.
Some have sought to construe these passages as a mere pro-
phecy of what is actually to befall evil-doers; but this
untenable interpretation simply shows the pressure of the
difficulty which it seeks to avoid. Some would consider
them an outburst of righteous indignation, free from all
personal vindictiveness, like the cry of Milton in the Son-
net upon the'Massacre of the Waldenses :
“Avenge, O Lord, thy slaughtered saints whose bones
Lie scattered on the Alpine mountains cold.”

More commonly it is alleged that such imprecations were
uttered by David in his character as theocratic king, as per-
sonating the Messiah, and with reference to the enemies of
Christ. Butif imprecations were uttered by David and other
authors of the Psalms, from what may be called public con-
siderations as distinguished from personal resentment, it
still remains true that Jesus himself did not pour out mal-
edictions against his foes, or against the enemies of his
kingdom; for the denunciations uttered with reference to
the Scribes and Pharisees (Matt. xxiii.), though expressive
of indignation as well as grief, are not to be thus construed.
On the contrary, He bade his disciples pray for those who
hated them and their cause. They were rebuked for wish-
ing to call down fire from heaven to consume his enemies.
He himself prayed on the cross for the pardon of his de-
stroyers. Among his precepts we feel ourselves in a new
atmosphere, where the retributive sentiment is no longer
uppermost.
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But do all the maledictions in the Psalms admit of being
referred to sympathy with divine justice, as contrasted with
personal revenge? Is there not a residue which do not
come under this category? Who can suppose the 109th
Psalm to emanate wholly from this impersonal motive, or
to have been written by a Christian disciple? “Let his
prayer become sin,” “let his days be few,” “let there be
none to extend mercy to him,” “let his children be contin-
ually vagubonds and beg,” “let his posterity be cut off ”"—
compare these invocations with the Sermon on the Mount.

The truth is that the rule of retaliation—*an eye for an
eye ”"—had been given to them of old time, but Christ gave
another law, the law of love. Forbearance, and mercy to
enemies are not unknown to the Old Testament; but they
are in the background. They did not find that place in
the Old Testament type of piety, which is given them in
the teaching and example of Jesus. If Christ had nothing
new to teach, why should he teach at all? To expect all -
the characteristic graces of the Gospel in the writers of the
Psalms, and to complain if they are absent, is not less un- -

. reasonable than to wonder that flowers do not blossom
in January. “The law was given by Moses, but grace
and truth came by Jesus Christ.”* The revelation of jus-
tice must precede that of forgiveness; and revenge, which
Lord Bacon calls a kind of wild justice, bad as it is, is a
less evil than torpidity of conscience. It was well that men
should learn to abhor wickedness; the Gospel has taught
us to discriminate between the evil principle and the person
in whose character it mingles. The method of progress in
the revelation of the Gospel is like that which is to govern
its spread : “ First the blade, then the ear, after that the full
corn in ¢he ear.”?

In the ancient Scriptures there is one book, analogous in

* John i. 17, ? Mark iv. 28.
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its structure to the Psalms, but of an ethical character,—
the Book of Proverbs. It is an “anthology from the say-
ings of the sages of Israel, taking its name from the chief-
est of them;” for it is a compilation which did not sce the
light in its present form until centuries after the time of
Solomon. It is like the Psalms, which are “an anthology
from the hymns, not of David only, but of the sons of Ko-
rah and others, some named, and some anonymous.”* The
Proverbs are distinguished from heathen literature of a si-
milar kind by the characteristic elements of the Old Testa-
ment religion which are found in them. The Fear of the
Lord is made the beginning of Wisdom. Yet in the pro-
minence given to prudential motives, in the stress laid
upon temporal rewards, the difference of tone from that of
the Gospel is manifest. It is the point of view of the ear-
lier dispensation.?

The difference between the Christian and the Jewish
Dispensation is affirmed by Jesus in the reply which he
made to the disciples when they were disposed to call down
fire from heaven upon the inhospitable Samaritans, in imi-
tation of the Prophet Elijah. “ Wist ye not,” he said,—
for the answer should probably be read as a question—
“Wist ye not what manner of spirit ye are of ?”% The
Spirit of God that animated them was a spirit of forbear-
ance and love. The Spirit of God was with Elijah;* but

! “8peaker’s Commentary,” Introd. to Proverbs.

? When the historical and progressive character of Revelation is
clearly apprehended, the value of such books, for example, as Ruth, Es-
ther, and Canticles, is easily discerned. There is no book in the Old
Testament which does not aid in illustrating the Dispensation. The
moral standards, the social and religious sentiments, engendered at a
given stage of Revelation, are reflected in the contemporaneous litera-
ture that springs up within its circle. All of this literature is stamped
with a character which dustinguishes it from the products of Gentile
thought.

3 Luke 1x. 55. ¢ Compare Luke i. 17,
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the retributive sentiment—the stern tone of justice—marked
the elder Dispensation. It was a high, but not the highest,
not the complete, expression of the principle of goodness.

The superiority of Christianity over the Judaic system,
and the fact that it effected more than a bare purification
of a corrupted doctrine and ritual, are involved in the re-
ply of Jesus to the question of his disciples about fasting—
why he did not make them to fast, as John made his disci-
ples. “New wine,” he said, “must be put into new bottles.”!
Institutions must conform to the doctrine which they em-
body. They must be new, because that is new. A new
type of piety must create a new ritual congenial with it-
self. It will not brook customs incongruous with it.
Closely connected as his religion was with the antecedent
faith, it was yet no mere reproduction of the old. It was
something original, differing from the former doctrine;
though, in some sense, the complement of it. The New
Testament authors call the hallowed rites of the Old Tes-
tament, shadows,—unsubstantial images of the realities of
which the belicver in Christ is possessed.? Indignant that
Christian believers should retreat back to the Mosaic ob-
servances, the Apostle Paul styles them “weak and beg-
garly elements,” or rudiments, which the Gospel has left
behind.* The law which formed the kerncl of the Mosaic
Revelation is described in its moral as well as ceremonial
features, as a schoolmdster, taking charge of the unripe
youth, and leading him to a place where this provisional
office is superseded.*

Apart from all other defects, the Apostle Paul sets forth
the radical insufficiency of the Old Testament system. It
was, in its predominant character, a law-system. Law,
coming from without, had to encounter the principle of sin

* Luke v. 38, (Matt. ix. 17, Mark ii. 22.)  ? Col. ii. 17.
3 Gal. iv. 9. ¢ Gal. iii. 24, 25.
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within the soul; and law had in it no power of moral re-
geoeration. The proper result of the Old Testament sys-
tem, as the Apostle Paul explains it, was to make this fact
manifest in the consciousness of men, and to awaken a
yearning for deliverance from sin, through a power work-
ing from within. The triumph of the Old Testament form
of the kingdom was in the demonstration of its own fail-
ure; its failure, that is, to do more than to pave the way
for something more effective. The ancient theocracy
wrought its victory and attained its end when it moved
“a Hebrew of the Hebrews” to turn from it in despair,
with the cry, “Who shall deliver me?”

We proceed a step further in the discussion, when we
say that Christianity is the perfect form of religioh. In
other words, it is the absolute religion. It is the final out-
come of this long process of growth. It is not an inchoate,
defective system, destined to vanish, like Judaism, by being
merged in a higher form of creed and worship. The interest
that is taken at present in the study of comparative religion,
the more charitable spirit in which heathenism and heathen
philosophy are judged, and a wide-spread skepticism in re-
spect to the miraculous element in Christianity, predispose
many to reduce the religion of the Gospel to the level of the
Jewish or even of the ethnic systems., Such plainly is not
the view which Christianity, as presented in the New Tes-
tament, takes of its own rank. Rather is it the culminating
point in the progress of Revelation, fulfilling, or filling out
to perfection, that which preceded. Several considerations
will tend to establish this claim.

1. In Jesus Religion is actually realized in its per-
fection.

By such means alone could the kingdom' of God on earth
be consummated. This the Prophets, and especially Isaiah,
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had discerned. “There must come some one who should
perfectly satisfy all the demands of the true religion, so as
to become the centre from which all its truth and force
should operate.” “ Unless there first comes some one who
shall transfigure this religion into its purest form, it will
never be perfected, and its kingdom will never come. But
he will and must come, for otherwise the religion which
demands him would be false; he is the first true king of the
community of the true God, and as nothing can be con-
ceived of as supplanting him, he will reign forever in irre-
sistible power.” ¢ Before the lightning flash of this truth
in Isaiah’s soul, every lower hope retreated.”! This lofty,
inspired ideal was fulfilled in Him who made it his meat
and drink to do the will of God, and who drank the deep-
est cup of anguish with the words: ‘Nevertheless, not my
will, but Thine, be done!”?

2. In Christ the Revelation of God to and through man
reaches its climax. Revelation had been, from the begin-
ning, the revelation of God. In the inspiration of the
prophets, He became “at sundry times,” for a season, a liv-
ing Power in the soul, exalting and prompting its natural
activities. These revelations, temporary and sporadic, fore-
shadow an abiding Presence of God in man, such as con-
stitutes the peculiarity of the person of Christ.

3. In Christianity the fundamental relations of God to
the world are completely disclosed. The old dispensation
was a long crusade against heathenism. Heathenism par-
tially, if not wholly, merged God in nature. The first verse
of Genesis is a denial of an element of heathenism that
clings to it even in its most refined forms. The Zoroastrian
religion, the nearest approach to pure theism, divided the
work of creation between two eternal Powers. Plato held
to the eternity of matter, to say nothing of the realm of

! Ewald, Geschichte, iii. 710, 711. * Luke xxii. 42.
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ideas. The Old Testament insists on the unity, the per-
sonality, and the transcendence of God. He is above the
world, and distinct from it. This truth being secured, it
remained for the New Testament to bring forward its coun-
terpart, the immanence of God. He is in the world, though
not, as the Pantheist dreams, to be identified with it. Thus
the New Testament rounds out the revelation of God’s
essential relations to the world.

4. Through Christ, the kingdom of God actually attains
its universal character.

The heathen religions belonged each to a particular na-
tion. The divinities of every people were supposed to have
appointed the rites of their worship within the territory
which they protected. The religion of each country was
interwoven with its civil constitution. It was part and
parcel of a political system, and strongly reflected the pecu-
liarities of the people in which it had arisen. Thus, instead
of bringing men together in a common society, the heathen
religions rather tended to keep them apart. Religion forined
one of the barriers that separated nations from each other.
Of necessity, Revealed Religion, at the outset, in its rudi-
mental stage, was likewise national. It was confined within
the limits of a civil community. Whoever would have the
benefit of it must become, if he could, a member of that
state. The privileges of the true religion were accessible
only within the pale of a eingle people. Although they
were ever assured that they were chosen, not because they
were more deserving than others, but merely to be almoncrs
of a blessing to mankind, yet their distinction might have,
and did have, the effect even upon them to engender a
proud isolation. Through Christianity, the external theo-
cracy was dropped as a thing outgrown. Everything that
was accidental, provisional, local, in religion, fell away.
“Not in this mountain, nor yet at Jerusalem,” was the
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Father to be worshipped ; His temple was to be in the hu-
man soul.’ In the new kingdom, there was neither Jew
nor Greek, barbarian nor Scythian, male nor female, bond
nor free.? That is to say, in this high fellowship of religion,
distinctions of race, of sex, and of condition—as between
masters and slaves—vanish. A common sympathy sweeps
away the walls of separation between man and man. The
heavenly good of the gospel is of such a nature that
it can be offered indiscriminately to all. The sense of a
common relationship to Christ and to God melts away all
differences. The brotherhood of the race is no more a phil-
osopher’s dream; it has becomé a realized fact. Appealing
to a common religious sentiment, a common consciousness
of sin and of the need of help, and offering a remedy that
is equally adapted to all, Christianity shows itself possessed
of the attributes of a universal religion.

Christianity vindicates its claim to this character, as being
a religion of principles, not of rules. The Old Testament
system was predominantly legal. The duties of men were
enumerated, one by one; worship in its minute dctails was
prescribed. Nothing in this department was left to choice.
The law of human conduct was splintered into a multitude
of particulars. A thoughtful mind always feels relief when
it can descend below rules to their ground and source. In
proportion as one penetrates to the ground-work of princi-
ples, he is enabled to dispense with rules. The soul be-
comes a law to itself’; the end which the soul sets before it isit-
selfa criterion of what isto bedone and omitted. The rational
perception and choice of an end of action bring freedom,
emancipation. Conduct then flows from an interior im-
pulse; it is a product of spontaneity. Christian life is not
an “imitation” of Christ, in the ordinary conception of the
term. It is a relation like that of the branches to the vine

1 John iv. 21, 22. ? @al. iii. 28, Col. iii. 11
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that infuses into them life. The work of the Gospel is de-
scribed as a new creation in humanity ; its disciples as new
creatures in Christ ; Christ as another Adam, a second head
of the race.!

It is evident, that a code of rules, however adapted to
the condition of a particular nation, in a certain state of
civilization, may not answer when circumstances are altered.
A legal system, therefore, cannot be permanent; it can
never be an absolute religion in the sense we have given to
the term. But the Gospel establishes a filial relation be-
tween man and God. Itimplants principles that can never
become obsolete, because they coincide with rectitude itself,
and can never need a supplement, since they involve in
themselves all specific obligations. Itis not conceivable that
any more comprehensive principle should be brought forward
to supersede love. No type of goodness can ever be dis-
covered that excels the spirit of Christ. Because Christian-
ity contents itself with the inculcation of seminal principles,
not seeking to dictate or restrain conduct farther than these
may prompt, it shows itself the ultimate form of religion.

It may be added that the institutions of the Christian
religion—its polity and worship—are not cast into an in-
flexible shape. They flow out of its own creative spirit,
and are, therefore, subject to variation. Even the simple
features of the polity and cultus, which have an authori-
tative sanction, are in direct accord with the nature of
Christian society. There are thus no unalterable forms of
church government, and no unbending ritual, but room for
that diversity which is required by differences in tempera-
ment, and by different grades of culture. Those who
contend for a leaden uniformity in things external, miscon-
ceive the genins of the Christian religion. They lose sight
of the catholic quality that belongs to it.

* 2 Cor. v. 17, 1 Cor. xv. 45.
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The progress of religion within the circle of the Scrip-
tures is not to be confounded with that kind of develop-
ment through which Christianity has passed since it was
first promulgated by the Apostles. That there has been a
development since that epoch is no more than to say that
Christianity is a living system. But there is this differ-
ence: in the giving of Revelation, at each successive stage,
and especially at the consummation, there was an incre-
ment of its contents. New truths were added to the pre-
vious stock. This is not true of Christianity since the
Apostolic age. Those who consider the Gospel a- purely
natural product, would efface this line of demarcation be-
tween Apostolic and post-Apostolic theology, and put both
on the same level. Among the writers who have handled
the subject with marked ability are certain Roman Catho-
lic authors, as De Maistre, and Mgahler, on the continent,
and Newman in England. As Newman, in his most in-
teresting and suggestive Essay, has shown, political and re-
ligious ideas are in their own nature fructifying. They
do not, like mathematical truth, lie inert in the minds
into which they fall. On the contrary, they produce a
ferment. Christian truth affects in this living way the
intellect, the emotions, and the will. The mind receives
these ideas as into an alembic. Tt exercises upon them its
analysis; it formulates them, connects them with the rest
of "its beliefs, elucidates and defends them by blending
with them collateral truth which they imply. Theology,
or the translation of Christian truth into dogma, is the re-
sult of this intellectual process. Christian ideas, likewise,
and the objects of faith, excite the emotional nature. They
call into life sentiments which incorporate themselves in
Christian art and worship. In the proportion in which
they transform the mind and character, they transform life.
The ethical relations of Christianity are by degrees un-
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folded. . New obligations are brought to consciousness,
from day to day. Cruel amusements of heathen antiquity
died out under the silent influence of the Christian spirit.
An atmosphere of feeling is produced, in which unrigh-
teous legislation and brutal punishments cannot survive.
Less than a century ago, Christian ministers imported
slaves from Africa for domestic service. When the Ameri-
can Constitution was formed, Christian sentiment had not
risen to a strength sufficient to forbid the continuance of
the slave trade ; and it was allowed for a term of years.
Now this traffic is treated as piracy by the Christian na-
tions. The New Testament did not, in express terms,
prohibit slavery ; but the spirit of Christianity abolished it.
The treatment of the poor, of the insane, and of the suf-
fering and afflicted classes generally, which failed to shock
the Christian sense of a former day, is now felt to be in-
human. All these developments, whether of thought and
belief, of worship and devotion, of Christian politics, or
morals, as far as they are sound or wholesome, are due to
the genius of Christianity. Here is at once their source,
and the touchstone of their character. As Protestants, we
must demur to the doctrine that an infallible safeguard
exists against the introduction of elements at variance with
Christian truth, which may prove the germ of a false de-
velopment. But even the writers to whom we refer, hold
that the whole deposit of revealed truth was with Christ
and the apostles, and is contained in their teaching. So
far as the development is normal, it springs out of the
primitive seed. What we behold results from a clearer
understanding, a more vivid appreciation, of the truth set
forth in the New Testament. To the sum and substance
of this truth, nothing has been added.

Christian ethics have sometimes been charged with fault.
Mr. J. 8. Mill, in his Essay on Liberty, says: “I believe
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that other ethics than that which can be evolved from ex-
clusively Christian sources, must exist side by side with
Christian ethics to produce the moral regeneration of man-
kind.”! He guards against misunderstanding, by add-
ing: “I believe that the sayings of Christ are all that I
can see any evidence of their having been intended to be;
that they are irreconcilable with nothing which a compre-
hensive morality requires ; that everything which is ex-
cellent in ethics may be brought within them, with no
greater violence to their language than has been done by
all who have attempted to deduce from them any practical
system of conduct whatever.”* If nothing more were
meant than that the New Testament does not pretend to
define all the particulars of duty, but leaves them in some
cases to be inferred, Mr. Mill’s observation would be just.
He refers, in support of his criticism, to the absence of any
recognition, in Christian ethics, of duty to the state, to the
negative character of Christian precepts, to an exclusive
emphasis laid upon the passive virtues, and to the want
of reference to magnanimity, personal dignity, the sense of
honor, and the like,—qualities which, he says, we learn to
esteem from Greek and Roman sources.

The imputation that Christian precepts are pre-emi-
nently negative, is surely not founded in trnth. It is not
“a fugitive and cloistered virtue ” which is enjoined in the
New Testament. To do good is made not less obligatory
than to shun evil. The religion which has for its work to
transform the world is not satisfied with a mere abstinence
from wrong-doing.

It is not true that by insisting on mutual benevolence,
Christianity thereby weakens the force of particular obliga-
tions, The Gospel does not frown upon patriotism any
more than upon the domestic affections. Not the love of

* Page 93. * Page 904,
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country, more than the love of kindred, is chilled by
Christian teaching. The state, as well as the family, is
recognized as a part of the divine order. It was an
Apostle who loved his own nation so ardently that he was
willing to be accursed for their sake.

If the passive virtues are exalted in the Christian system,
it is not as the substitute, but as the complement of quali-
ties of another class. Revenge is unlawful ; truth is not
to be propagated by violence; but unrighteousness in
every form is assailed with an earnestness that admits of
no increase. Nor does the religion of the New Testament
discountenance the use of force for the protection of society.
The magistrate is the minister of God for the execution of
justice. As for magnanimity, the sense of honor, and
kindred feelings, they are included in the category of
whatsoever things are true, honest, pure, lovely, and of good
report.! Christianity excludes nothing that is admirable
from its ideal of character ; and if there be virtues which
have flourished on heathen ground, Christianity takes them
up, while at the same time it infuses into them a new
spirit—the leaven of an unselfish love.

Robust and aggressive elements enter into the Christian
ideal of character; yet there was a reason why, at the
outset, emphasis should be laid upon meekness, patience,
resignation, and the other virtues called passive. The fues
of a Christian were of his own household. All the forces
of society, civil and ecclesiastical, were arrayed against
him. There was the strongest possible need for the exer-
cise of just these qualities. Particular affections, like the
love of home and of country, have a root in Christian
ethics. But since Christianity came into a world where
patriotism, and other affections limited in their range, ex-
ercised a control that supplanted the broader principle of

 Phil. iv. 8.
3
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philanthropy, it was requisite that the wider and more
generic principle should be inculcated with all urgency,
not with a view to extirpate or enervate, but to curb and
purify subordinate principles of action. In Christian
ethics, all the virtues, the milder and more negative, with
the bolder and more heroic—courage in suffering, and
courage in action, the self-sacrifice of the mother in her
houschold, of the patriot on the battle-field, of the mis-
sionary to distant nations—find a just recognition.

We have now to inquire in what relation Christianity
stands to the higher forms of heathen religion.

Independently of the doctrine set forth, there is an un-
deniable contrast between the tone of prophets and apostles,
and that of heathen poets and sages in their loftiest moods.
There is in the former a holy urgency, an authoritative
directness, a pungency of rebuke, which strike the mind
as a voice from within the veil. As in no other literature,
the soul feels itself in contact with the supernatural. The
human author speaks as one inspired, as the organ of the
Eternal. ¢ He taught them as one having authority ” ex-
presses the feeling of those who heard Jesus.! It indicates
a character that belongs to the Bible, in distinction from
all the products of heathen wisdom.

Yet underneath the superstition of heathenism the
Apostle Paul recognized a true seeking for God. He
quoted with approval a sentence from a heathen poet to
the effect that there is something in man akin to the divine
nature.® He declares that if a law had becn given to the
Jews, the same was true of the heathen. They, too, had
a law written upon the heart,—a rule which was implied
in their judgments of one another.® The contents of this
unwritten mandate of conscience corresponded to the moral

1 Matt. vii. 29 ; Marki.22.  ? Actsxvii. 28.  * Rom. ii. 14, 15.
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precepts of the Old Testament. There were not wanting
teachers, of whom Socrates was the foremost, to inculcate
moral obligations. There were influences fitted to cducate
the conscience. The sense of sin was far from being con-
fined to the Hebrews. It finds a deep utterance in the
literature of other nations.

Even the other element of the Jewish system, the ele-
ment of prophecy, is not without its analogon among the
heathen. There is a natural prophecy, the act of

‘“ the prophetic soul
Of the wide world, dreaming on things to come.”

There were yearnings that could not be met on the plane
of natural religion, and under the order of things insepara-
ble from heathenism. The sense of an unnatural estrange-
ment from one another, and from God, sprang up in the
hearts of men. There were walls of separation which had
begun to chafe the spirit, but which it was impossible to
surmount. There “were ideas not to be realized under
the divisive influence of Polytheism—*¢ luminous anticipa-
tions ’—glimpses, at least, of something better for man,
yet bevond his reach. There was thus a kind of propheny,
as well as law, outside of Judaism.

If all this be true, and if the heathen nations, as well as
the Jews, were subject to a providential training, why not
assign the same propadeutic office to Gentile religion and
philosophy that we assign to the Judaic system? Some
have thought that we should do this ; and among them, the
eminent theologian, Schleiermacher. The arguments for
this view do not lack plausibility. Heathenism, it is said,
at least in its best representatives, was monotheistic. The
Gentiles were equally objects of divine favor, and they were
on the same footing, as regards the offer of salvation, as the
Jews: “for there is no difference between the Jew and the
Greek ”” (Rom. x. 12). Moreover, it is a significant fact
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in connection with the first preaching of Christianity that
the Gentiles. were found, as a rule, more ready to receive
it. The number of converts from the Jewish side was
small in comparison with the multitude of heathen who
 welcomed the new faith. The Apostle Paul had been sur-
prised—we might say, perplexed—by this unexpected and-
startling fact. This feeling in his mind was at the root
of that whole discussion about election and the plan of
God, in the Epistle to the Romans, which has been a battle-
ground of theologians ever since. What could be the
meaning of Providence? That the chosen people, the pos-
terity of Abraham, should turn away from the blessing
which the Gentiles were flocking to grasp! The immedi-
ate cause which the Apostle assigns, was the unbelief of the
Jews. A moral blinduess had overtaken them. But if
the Old Testament people had become degenerate, and if
the heathen were more open to the truth than they, where
lay the pre eminence of the Judaic system as a pedagogic
instrument? Is not this a case where the tree is to be
Jjudged by its fruits?

But this question is not one to be settled by a count of
heads. It remains true that *salvation is of the Jews.”
The fact of capital importance is that Judaism is the parent
of Christianity. There was the hearth-stone of the new
religion. The new system sprang up on the soil of the old,
and could spring up nowhere else. There were *the ora-
cles of God;” there were the Messianic promises, and the
aspirations kindled by them, in a form that made it possible
for the Messiah-to arise, with a full consciousness of his
calling, and to be recognized by others. The peculiarity
lies in the organic relation of the parts of the earlier Reve-
lation to each other, and the collective rclation of the whole
of them to the Gospel. .Hence, the earliest adherents of
the Christian faith by whom it was first propagated in the
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world, its authoritative expounders for all time, were of
Jewish extraction. Among the heathen, on the contrary,
the foregleams of the Light to come were disconnected,
scattered. There was no steady advance. Why was there
no defined Messianic expectation among them? Why was
not the Messiah born of the Gentiles? The Platonic
Philosophy has educated many, from Augustine to Neander,
for the kingdom of Christ; but out of Platonism the Gos-
pel could not come. The kingdom of Plato is presented in
“the Republic.” Nor would men imbued with Platonism
have formed the best nucleus of the early church. In the
first centuries, the attempt to sever the new dispensation
from the old, and to degrade or.ignore the Old Testament,
resulted in the wild speculations of Gnosticism. The fate
of the new system, thus torn from its organic relations, was
like that of a ship, cut loose from its moorings, and left to
drift whither it might.

The privilege conferred on the J ews, in the special train-
ing to which they were subjected, might, if abused, place
them at a disadvantage as to receiving the Good News, even
in comparison with the nations which had been suffered
“to walk in their own ways.” “It might be,” says Dr.
Arnold, “that they were tempted by their very distinctness
to despise other nations ; still they did God's work,—still
they preserved unhurt the seed of eternal life, and were the
ministers of blessing to all other nations, even though
themselves failed to enjoy it.” It is a question how far the
principle of Natural Selection will account for progress in
the animal kingdom. It is certain that a principle of
providential selection is often exemplified in history, in the
dealings of God with mankind. Nations are sifted. A
process of judgment and of rejection is witnessed. There is
an apparent loss and waste ; as when a few blossoms only,
out of a multitude, fructify. The Apostle Paul affirms
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this very principle of selection in the case of the Jews.
There was an elect fraction who did not turn their backs
on the Messial—just as, in the days of Elijah, seven thou-
sand were found who had not bowed the knee to Baal!
Moreover, it must be remembered that in some cases the
docility which the heathen manifested when the Gospel was
first preached, was due to an influence of the Old Testa-
ment religion upon them.

The Apostle Paul illustrates the character of ancient
heathenism, by comparing the Gentile part of the church
to the wild olive grafted into the native olive.? The wild
olive is not worthless, but it can not bear savory fruit until
it draws its sap from the stock that has grown up in the
garden of the Lord. The branches of this stock, it is true,
were broken off; yet to the engrafted branch, which par-
takes of its root and fatness, it is said: “Thou bearest not
the root, but the root thee.”” In the same spirit, Schelling
has called the heathen religions ¢ wild-growing.” They are
like the flowers that spring up of themselves by the way-side,
—not destitute of fragrance and beauty, yet inferior to the
plants which have been watered and pruned by the hand
of a skilful gardener.

In the inquiries before us it is important to bear in mind
the distinctive character of Christianity. It is a religion.
It is not merely, or chiefly, an ethical doctrine. Morality
finds a broader statement, a more solemn sanction, and,
above all, gains a new motive. But the morals of the Gos-
pel is not the first or the main thing. Gibbon plumes
himself on finding in Isocrates a precept which he pronounces
the equivalent of the Golden Rule. He might have col-
lected like sayings from a variety of heathen sources; al-
though neither Confucius, nor any other of the authors in
whom these sayings are found, contains the precept in a

1 Rom. xi. 4 ! Rom. xi. 24. 3 Rom. xi. 18.
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form at once positive and universal. But an ethical maxim
not very remote in its tenor from the Golden Rule, may
undoubtedly be cited from a number of heathen teachers,
and also from the Rabbis. Nowhere else indeed does
this precept have the prominence that is given it in the
New Testament. But the originality of the Gospel does
not consist in particular precepts for the conduct of life,
however noble they may be. The obligation to be
pure, truthful, just, even the obligation to forbearance
and compassion, was not unknown to the sages of an-
tiquity. On these points of duty, Christianity, to be
sure, speaks with an impressiveness never equalled before.
But apart from the holy fervor of its moral injunctions,
there is not so much that is absolutely new. Christianity
in its essence is a religion.

Nor is it in any special truth, like the doctrine of im-
mortality, that the substance of Christianity is to be found.
Faith in immortality is not the exclusive possession of
Christian believers. Philosophers argued for this doctrine,
and some believed in it, with nothing to instruct them but
the light of nature. They looked forward to a future state
of rewards and punishments. The same thing might be
gaid of various other propositions which are considered a
part of religion.

Christianity has been properly styled the religion of re-
demption. Here lies its peculiarity. It is the approach
of heaven to men; the love of God taking hold of men to
lift them up to a higher fellowship. The originality of the
Christian religion is to be sought in the character and
person of Christ Himself, and in the new life that flows
out from Him.
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CHAPTER IIL
THE ROMAN EMPIRE A8 A PREPARATION FOR CHRISTIANITY.

“THE coming of Jesus Christ is the providential justifi-
cation of the conquering policy of the Senate.”! The close
relation of the Roman Empire to Christianity has not failed
to strike thoughtful minds of whatever creed. A stern spi-
rit, a hard, unrelenting policy, marked the steps of Roman
conquest. To spare the submissive and war down the
proud—parcere subjectis et debellare superbos®—was the
recognized maxim; but in practice the Romans not seldom
fell below the measure of humanity dictated by this rule.
There were flagrant crimes against civilization, like the de-
struction of the great commercial cities of Carthage and
Corinth, and the enslaving of their inhabitants. Yet in
the course of events that built up the stupendous and long-
enduring fabric of Roman dominion, even the Christian
Fathers who reprobated those crimes, discerned a provi-
dential purpose.®

Circumstances favored the growth of Roman power.
Had Alexander the Great lived to carry his arms west-
ward, the issues of history might have been wholly altered.
Had Greece not fallen politically and morally, and had the
kingdoms of the East not sunk into decrepitude, the subju-
gation of these countries might have been impossible, and
Rome might have been stopped in her career of conquest.

! Laurent, Rome, p. 8. ? Virgil, Zn. VI. 483.
¥ Augustine, de Civit. Dei, v. 12, 15 seq.
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But after Carthage, her great rival, had been crushed, there
was no other people that had the energy requisite to with-
stand her progress to universal empire.

So extended was the sway of Rome, and so deep were its
foundations, that it seemed incapable of overthrow, and
came to be regarded as a part of the fixed order of things,
on a level with the unalterable system of nature. Some
of the early Fathers, therefore, looked forward to the sub-
version of the Roman dominion as the precursor of Anti-
christ, and the signal for the final catastrophe in the world’s
history.! The idea of the perpetuity of the Roman Ewmpire
entered deeply into the Christian thinking of the middle
ages. That Empire was conceived of as the counterpart
of the Church, securing that unity of mankind in the secu-
lar sphere, which corresponded, as a necessary condition, to
their unity in things spiritual. An imperishable State was
mated to an imperishable Church. Hence when Europe
crystallized anew under the auspices of the Franks, it was
the revived Roman Empire of which Charlemagne became
the anointed head; and the same Empire was continued,
in all its sacred authority, under the line of German Em-
perors.

While the agency of Rome in paving the way for Chris-
tianity has never been overlooked, the tendency has been
to dwell too exclusively upon the external features of this
preparatory work. The wide-spread peace consequent upon
the subjection of so many nations to a common govern-
ment, the facilities for travel and intercourse which were
open to the first preachers of the Gospel, the shield thrown
over them by Roman law, and other advantages of a kin-
dred natare, have justly attracted notice. But there is ano-
ther side to the influence of Rome that is even more im-
pressive in connection with the subject before us. The ef-

1 Tertullian, Apol., 32; Lactantius, Instt., vii. 19, 25.
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fect of the consolidation of so large a part of mankind in
one political body, in breaking up local and tribal narrow-
ness, and in awakening what may be termed a cosmopolitan
fecling, is in the highest degree interesting. The Roman
dominion was the means of a mental and moral preparation
for the Gospel; and this incidental effect is worthy of spe-
cial note. The Kingdom of Christ proposed the unification
of mankind through a spiritual bond. Whatever tended
to melt down the prejudices of nation, and clan, and creed,
and instil in the room of them more liberal sentiments,
opened a path for the Gospel. Now we find that under the
political system established by Rome, a variety of agencies
co-operated to effect such a result. Powerful forces were at
work whose effect was not limited to the creation of out-
ward advantages for the dissemination of the religion of
Christ, but tended to produce a more or less genial soil for
its reception. We have then to embrace in one view the
influence of the Roman Empire in both of these relations,
in shaping outward circumstances, and in favoring a men-
tal habit, which were propitious to the introduction of the
new faith.

1. Glance at the extent and general character of the
Empire established by the Romans. It stretched from the
Atlantic to the Euphrates, a distance of more than three
thousand miles, and from the Danube on the north, and
the friths of Scotland, to the cataracts of the Nile and the
African desert. All the tribes and nations inhabiting this
immense territory had surrendered their independence, and
were connected together in one political system. The Par-
thians in the far East were left unsubdued ; and beyond
the Rhine were the Germans whom the Romans failed to
conquer, and could only repel to their native forests. There
have been, and there are now, empires which cover more
square miles; but the peculiarity in the case of Rome is
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that she brought under her sceptre all the civilized nations
of the world. And the relation of most of her provinces to
the Mediterranean gave to her dominion a geographical
unity. Of its entire population we have not the data for
an exact estimate. It was somewhere from eighty to one
hundred and twenty millions.

The Roman world—orbis Romanus, as the Romans
proudly called it—naturally divided itself into two regions,
the East and the West.! It was not a mere geographical
line that separated them, but differences lying deep in his-
tory and in the characteristics of their inhabitants; so that
sabsequently, when the Empire was divided, it was not
an accident that drew the line between these two grand
sections.

The East comprised that portion of Western Asia which
was included between the Black Sea and the Mediterranean
on the west, the Caucasus on the north, the valley of the
Nile on the south, and the Caspian, the Euphrates, and the
deserts of Arabia on the east. Egypt was placed by the
ancients in Asia, and formed a part of the Orient.

In the Isthmus between the Euxine and the Caspian,
were the numerous tribes of the Caucasus, grouped in con-
federacies or kingdoms under the protectorate of the Ro-’
mans. Mostly uncivilized, and in perpetual conflict with
the Sarmatians, Scythians, and other Asiatic hordes which
were already in motion, they formed the vanguard of the
Empire. The Greek colonies along the coast of the Euxine
served as a connecting link and a channel of commercial
intercourse between the Caucasus and the East, and the
civilized communities of the West. Armenia, harassed by
the Arsacides, the Parthian rulers who held Babylonia and

1 See Amedee Thierry, Tableau de P Empire Romain, p. 84 seq., with
the references. In the brief paragraphs which immediately follow, I
am principally guided by M. Thierry’s sketch.
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Chaldea, received its kings from the Romans, and was re-
duced to a province by Trajan. In Asia Minor there was
a mixture of various races. Besides the indigenous peo-
ples, the Greeks had their ancient and flourishing cities on
the sea-coast. The Thracians had made their way to the
coast of Bithynia. Celtic invaders had penetrated into
Phrygia, and founded there the Galatian kingdom. A
branch of the Syrian race had planted itself in Cappadocia.
And, after the expedition of Alexander, all these different
nations were mingled with occidental Greeks.

From the shores of the Halys eastward to the Tigris,
and from the mountains of Caucasus on the north to the
Arabian gulf, were spread the different branches of the Se-
mitic race. On the north and extending to the Euphrates
were the Syrians; in Palestine were the Hebrews, and upon
the Tyrian coast the Pheenicians; in Babylon were the
Chaldeans ¢ while the nomadic Arab tribes roamed over
the peninsula of Arabia and the plains of Mesopotamia.
From the neighborhood of the Tigris, stretching toward
the East, were the Persian dialects and nations. In the
time of Augustus, the Roman boundary was the Euphrates.
Arabia was still iodependent.

The native Egyptian race remained unmoved in its tra-
ditions, its social organization, and its religion; but in a few
cities, of which Alexandria was the chief, under the auspi-
ces of the Ptolemies, Greek civilization attained to a flour-
ishing development. Greece, which was considered to he-
long to the East, where it eventually fell at the division of
the Empire, had nothing to boast of, save its glories in the
past. .
The primitive inhabitants of the African coast of the
Mediterranean had belonged to one race, but had been di-
vided into two aggregations or confederacies of tribes. West
of the Lybian nations, along the whole coast as far as the
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ocean, the Moors or Numidians had established themselves,
whom tradition had traced to Western Asia as their prior
home. Upon these barbarous peoples had come in the
Grecks, who planted themselves about Cyrene, and the
Carthaginians who made their abode in Carthage and its
dependencies. Malta and Sardinia attached themselves to
Carthaginian civilization, but Sicily was essentially Greek.
The fierce and warlike Iberians, the primitive inhabitants
of Spain, whose territory was fringed by Carthuginian
and Greek settlements, after yielding to the Romans, not
only learned military discipline from their conquerors, but
developed a taste for letters. Over Gaul and Britain were
spread the Celtic race, with its various branches, of which
we have so full a description in the Commentaries of Ceesar.
The Romans generally included under the term Illyricum
the lands situated between Switzerland, Italy, and the Dan-
ube, and the confines of Greece and Macedonia; lands in-
habited by a multitude of petty nations, only a portion of
whom had adopted, in any considerable measure, the arts
of civilization. Thrace felt the beneficial effect of its con-
tignity to Asia, and to the Greek cities, especially Byzan-
tinm.

The provinces into which the Roman world was divided
were separated by Augustus (B.c. 27) into the proconsu-
lar, under the rule of the Senate, and the imperial, which
were governed by the lieutenants of the Emperor. In these
last were placed the standing armies. In the Senatorial
provinces, the Emperor’s authority, when he was present in
person, superseded that of the proconsuls. In truth, the
rule of the Senate within its own provinces was little more
than nominal. Spain was divided into three provinces, of
which the largest, Tarragona, in the north and east, and
Lusitania, embracing the principal part of modern Portu-
gal, were imperial, while Batica, which corresponds pretty
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nearly to the present Andalusia, with Seville and Granada,
was under the Senate. Of the provinces into which Gaul
was divided, Gallia Lugdunensis—so called from the flour-
ishing colony of Lyons—and Belgica, lying beyond the
Seine, with Aquitania, which extended from the Atlantic
Ocean to the Rhone, were imperial, while Gallia Narbonensis,
or Languedoc and Provence, was senatorial. Upper and
Lower Germany, stretching from Basle to Leyden, on the
west bank of the Rhine, were not constituted into provinces
until later. They fell into the imperial class. Britain,
also, was conquered, and became an imperial province in
A.D. 43; comprising England, Wales, and the Lowlands
of Scotland as far as the Friths. The other imperial pro-
vinces, under Augustus, were Rheetia and Vindelicia,
stretching from the top of the Alps to the Danube, and
eastward to its junction with the Inn; Noricum, a battle-
ground for the Roman legions and their German enemies;
Pannonisa, east of Noricum, embracing modern Hungary
and portions of Austria; Mocesia, whose barbarous inhabi-
tants occupied the territory which is now known as Servia
and Bulgaria, and which, with Pannonia, included the
whole right bank of the Danube, from Vienna to the Black
Sea; and, in the East, Cilicia, Syria, Egypt. Dacia, on the
north of the Danube, was not incorporated among the impe-
rial provinces until its conquest in the time of Trajan (A. p.
107). Under the sway of the Senate, besides Sicily, Sardi-
nia and Corsica, of which, however, the last, together with
Dalmatia on the east of the Adriatic, were subsequently
allotted to the Emperor, were Gallia Narbonensis, or
Languedoc and Provence, Betica or South Spain, Dalmatia,
Achaia, Macedonia, Cyprus, Bithynia, and Pontus, or the
land south-west of the Black Sea, Asia—that is, the portion
of Asia Minor to the west of Mt. Taurus and the River
Halys, Crete, with Cyrenaica, or the northern coast of
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Africa, which is now divided between Egypt and Tripoli ;
Africa—that is, the main part of the ancient Carthaginian
territory as far as the boundary of Mauretania between
Cirta and Sitifis, now Constantine and Setif, in Algiers.
Eastern and Southern Spain, the oldest of these pro-
vinces, with the exception of Sicily, had been con-
quered about the middle of the sixth century after the
foundation of the city; the youngest, Egypt, Mcesia,
Pannonia, were annexed to the Empire as the fruit
of the victory over Mark Antony; Pannonia not be-
ing constituted a province until A.p. 10. Italy, of which
Augustus fixed the Northern boundary at the Var, was
governed, not by a proconsul, but by the civil officers
of its own colonies and municipalities; and was divided
for administrative purposes into eleven regions or circles.!
There were districts under direct imperial control, which
bhad not a regular provincial organization, but might be
governed, like the Alpine districts, and Judea, by Pro-
curators, or, in the case of Egypt, by a Prefect.

Rome did not make the first experiment towards the
unification of mankind in a political form,—the only form
in which the ancients could conceive of such a union.
There had arisen a series of great Empires, extending back
to the dawn of authentic history. First, Egypt, then the
earlier kingdom of Babylon, then the Assyrian Empire,
then the later Babylonian kingdom, had each of them col-
lected multitudes of men under the sway of a single master.
These colossal despotisms, notwithstanding the oppression
and cruelty that belonged to them, were necessary to the
rise of civilization. They put an end to the isolation of

*On the division of the Empire into provinces, see Marquardt in the
Handb. d. rom Alterthiimer, Vol. iv. (1873) ; especially the table, p. 330
seq. See, also, Von Reumont, Glesch. d. Stadt Rom. i. 217, and Merivale,
Hist. of the Romans, i. 122.
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warring tribes. They brought men together in peaceful
intercourse, within walled towns. There, since the arts of
defence always kept in advance of the means of attack, the
fruits of industry could be stored ap, and the conditions of
society were fitted in some degree to stimulate invention
and discovery. Yet under these old conquering powers,
men were welded together in a mass; the individual
counted for nothing. With the rise of the Persian mon-
archy, dominion was transferred from the Semitic to the
Aryan family. The Persians in many things anticipated
the Romans. Great roads, for example, bound together
the different parts of their Empire. Herodotus describes
the grand highway stretching from Susa, the capital,
to Sardes near the western coast of Asia Minor ; along
* whose whole length of 1,500 miles, were placed, at short
intervals, government stations, and fine caravansaries for
travellers, and which was traversed by the couriers of the
Great King, riding by post, in five or six days.

But the nations subject to the Persian dominion were
not assimilated. It was a conglomecrate of tributary peo-
ples, with no approach to an organic union among them.
The Greeks attached a moral value to the individual ;
through them a government of laws superseded the will of
a despot, philosophy arose, and liberty and culture were
appreciated. Yet the Greeks, notwithstanding their politi-
cal talent, were driven by circumstances to organize them-
selves in small communities. Their states were municipal.
Their confederacies were loosely bound together, and easily
dissolved. The allies of Athens were so harshly treated
that they deserted her in the time of her deepest distress,
and left her to be crushed by her enemies ; while the wis-
dom of Roman policy was manifest in the continued fidelity
of the Latin allies in the great crisis of the struggle with

! Hist. v. 62 seq.
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Hannibal. The empire of the Macedonian conqueror
fell to pieces at his death. It perished with its founder.
He spread the Greek language in the East, and with it a
tinge of Hellenic culture; but he founded no united
dominion co-extensive with his conquests. ~Rome, on
the contrary, which properly succeeded to the work of
Alexander, moved forward with a slower but sure advance,
and held whatever she won, not solely or chiefly by the iron
grasp of military power, but rather by a sagacious policy
which, without sweeping away local customs and laws,
aimed to dissolve former political bonds, and to establish
stronger ligaments of connection with herself. Through
her colonial system she established bodies of trustworthy
supporters in the very heart of the communities that she
annexed.

Rome did not begin, like the Greek cities, in the subju-
gation of one race by a stronger which trampled under
foot the subject population. In the Palatine settlement
there was a combination of different tribes and races on a
footing of equality, and it furnished an open asylum to
fugitives of all sorts. A distinction of classes, and an ar-
_ istocracy arose, and the exclusiveness of the Patrician crder

increased after the expulsion of the kings. But within the

walls of the city, the Plebenansg&med L step by step, the con-
cw,mhmh_nlm_hm_domall the barriers of
privilege. In the treatment of allies without, there was
an analogous growth of liberality. The inhabitants of
certain towns—municipia—were granted the rights of
Roman citizenship. Citizenship became not a local but a
personal distinction. Itembraced certain private rights, and
certain political rights; these last being principally the right
of suffrage, and eligibleness to office. One possessed of the
full prerogatives of a citizen, wherever his abode might be,
could present himself at Rome and take part in the elections.
4
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He belonged to a great fraternity—the civitas—actuated by
common ideas, and taking pride in the possession of pecu-
liar immunities and powers. The privileges involved in
citizenship might be conferred on foreigners, in whole or in
part. Not unfrequently upon Latin towns the private rights
—for example, the right of commerce or of marriage
with Romans—were bestowed, without the grant of politi-
cal rights. Thus there grew up in connection with the
Roman hegemony in Latium, a legal system—the jus
Latii—which defined the rights and privileges of these
more favored cities ; and a similar system—the jus Ttalicum
—with reference to the Italic communities, which were
favored, though in a less degree than the Latin towns.®
The struggle for equality on the part of the Latins and
Italians resulted, in the end, in the communication of the
rights of citizenship to all these allies. This advantage
was gained by the Latins B.c. 90, by the Lex Julia, as
the fruit of the Social War, and was soon after extended to-
the Italians. The territories outside of Italy, which were
subject to Rome, were either provinces, free or confederated
cities, or allied kingdoms. The jus Italicum, and sometimes
the jus Latii, was conferred upon cities, here and there,
beyond the bounds of Italy. The tendency of historical
changes was to diffuse abroad the privileges connected
with citizenship. This tendency was strengthened by the
conversion of the Republic into the Empire. Ceasar had
sedulously befriended the provinces, and in the civil war
found in them his strongest support. By his victory, the
democratic party of which Caius Gracchus may be con-
sidered the principal foundér, and which Marius had after-
wards led, gained the ascendency, and the ruling oligarchy
fell from power. It has been questioned whether Caesar

*Upon the Jus Latii.and the Jm Ttalicum, see Walter, Gesch. d. rom
Rechts, pp. 194, 196.
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had distinctly in view the political elevation of the pro-
vinces, or anything beyond their rescue from misgovern-
ment. It is certain, however, that the party by which he
was raised to power, had generally stood as the opponent
of Roman exclusiveness, and that his own measures tended
strongly in the same direction. The government of the world
by a single city could not be perpetual. There was a constant
reaction of the provinces upon Rome. A vast influx of for-
eigners had filled the capital with a mixed, heterogeneous
populace. The spiritand policy of Cesar were cosmopolitan.
He scandalized conservative Romans by filling up the
Senate with Gauls and other foreigners. He gave the suf-
frage to transpadane Gaul, and annexed that province to
Italy. The same privilege he conferred on many commau-
nities and individuals in transalpine Gaul and in Spain.
With the establishment of the Empire began a series of
changes that led eventually to the granting of the rights of
citizenship to all of its subjects. The tendency of the im-
perial system from the beginning was towards administra-
tive uniformity, and towards the effacing of the distinction
between subject and citizen. It is significant that the pro-
vinces were glad to see the rule of the Senate subverted,
and the imperial government taking its place. Tacitus,
speaking of the concentration of power in the hands of Au-
gustus, says: “ Neither were the provinces averse to that
condition of affairs; since they mistrusted the government
of the Senate and people, on account of the contentions
among the great, and the avarice of the magistrates ; while
the protection of the laws was enfeebled and borne down
by violence, intrigue, and bribery.”! Even the worst Em-
perors, Nero not excepted, were sometimes not unpopular
in the provinces, which felt their cruelty less than the Ro-
mans themselves, and rejoiced in their own escape from the

1 Annal, i. 2,
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tyranny and extortion of that class of Republican magis-
trates of whom Verres was one. - The main point is that
under the Emperors Rome became merely the capital, in-
stead of the mistress, of the world. In proportion as the
government was resolved into an absolute monarchy, Rome
was reduced to the level of other municipalities. At length
the chiefs of the State came to be taken from the provinces,
and in the end from the barbarians themselves. The level-
ing influence of Roman absolutism, a tendency that inhered
in it from the start, aided essentially in producing a sense
of equality among men.

2. Deserving of special mention is the unifying influence
of Roman jurisprudence.

The great system of law, the principal legacy of Rome
to subsequent ages, was of gradual growth. In the middle
of the 5th century B.c., the first written code, the Laws
of the Twelve Tables, was composed. This continued to
be an object of reverence and eulogy long after many of its
provisions had becorme antiquated, and vast additions had
been made to its meagre contents. The annual Edict of
the Pretor was the principal provision for the modification
and expansion of the legal system, to meet the altered state
of society, and the demands of an advancing morality.
When this magistrate assumed his office, he was required
to set forth publicly the rules on which he proposed to pro-
ceed in administering justice; in particular the form and
method of the remedies that would be open to litigants.
The Edict constituted really a supplement to the established
code, and a means of liberalizing as well as enlarging it.
Beneficent legal fictions were introduced for the purpose of
getting rid of the inconvenient formalism and unjust require-
ments of thé ancient system. The jus gentium was mnot
without its influence in effecting this amelioration. This was
not a system of international law. The Romans bad no
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)
such system, and did not recognize the equality of States,
on which this branch of modern law is founded. The
nearest approach to international rules was furnished by the
jus feciale which defined the customs to be used in declaring
and beginning wars ; but no inquisition into their justice was
involved in its injunctions. = The old jus gentium was nota
rule for the intercourse of nations. It was simply the rules
of proceeding in the case of sojourners not entitled to the
privileges of Roman law ; rules deduced by Roman officials
from a comparison of their own system with that of the
nations to which the class in question belonged. A com-
mon law was sought for, which could be applied to the de-
termination of causes in which foreigners were parties. As
early as 247 B. c., a special magistrate, the Preetor Peregri-
nus, was created to take cognizance of this class of causes.
In the later days of the Republic, however, after the Stoic
philosophy was naturalized at Rome, the lawyers who had
imbibed its tenets, connected with the Roman Law the Stoic
idea of a universal law of nature or reason, which under-
lies all particular codes, and is exalted above them in rank.
The jus gentium came to be identified in this way with
the jus naturale.! Cicero, in the “ Commonwealth” and
in the “Laws,” frequently dilates upon the Natural Law,
and upon the great community of gods and men, of which
. each single country is only a portion, or a constituent part.
“This universe,” he says in a passage of the last named
treatise, “forms one immeasurable commonwealth and
city, common alike to gods and mortals. And as in
earthly States, certain particular laws, which we shall
hereafter describe, govern the particular relationships of
kindred tribes ; so in the nature of things doth an universal
law, far more magnificent and resplendent, regulate the
affairs of that universal city where gods and men compose

' See Hadley, Inirod. to Roman Lax, p. 92.
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one vast association.”' Of law he writes in another place
of the same work, that “it was neither excogitated by the
genius of men, nor is it anything discovered in the progress
of society ; but a certain eternal principle which governs
the entire universe, wisely commanding what is right, and
prohibiting what is wrong.”?

As we shall see hereafter, the doctrine of a Natural Law,
the expression of general justice and reason, did not remain,
in imperial times, a barren maxim. It affected to some ex-
tent the contents of the law. For example, it softened the
legislation relative to slavery, and thus mitigated the rela-
tion of master and slave,

Through the Pratorian Edicts, there grew up, by the
side of the old law, a more broad system of Equity. The
Edict was termed perpetual, as not being subject to altera-
tion during the term of office of the Pretor who issued it.
Finally, under Hadrian, a Perpetual Edict was composed
or compiled by Salvius Julianus, which was to be open to
no further increase in the future® Through the labors of
jurisconsults from about 100 B. c., this great body of sup-
plementary laws was reduced to a scientific form.

The Roman Law was for Roman citizens alone. For
example, a sojourner at Rome, or a provincial in his own

1 —ut jam universus hic mundus una civitas communis deorum atque
hominum existimanda; et quod in civitatibus ratione quadam, de qua
dicetur idoneo loco, agnationibus familiarum distinguuntur status, id in
rerum natura tanto est magnificentius, tantoque preeclarius, ut homines
deorum agnatione et gente teneantur. De Legibus, L. i. 7.

? —Jegem neque hominum ingeniis excogitatum, nec scitum aliquod
esse populorum, sed mternum quiddam, quod universum mundum regeret,
imperandi prohibendique sapientia. Leges, L. ii. 4.

3 This is Mr. Maine’s view of the controverted question as to the na-
ture of the work done by Julianus. 8ee Ancient Law, pp. 61, 63, and
Prof. Dwight’s remarks, p. xxv. (Am. ed., 1877); also, Phillimore’s Ro-
man Private Law, p. 53. Compare, however, Wenck’s note in Smith’s
Gibbon, i. 268, and Merivale, His.. of the Romans, vii. 426.
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home, could not have the aid of the Roman magistrate in
enforcing the father’s authority —the patria potestas—
which was so fundamental a feature of the Roman code.
And the same was true of all the rights-and immunities
which were inseparable from citizenship. But wherever
there was a citizen, this law was operative. Hence in the
colonies everywhere, justice was administered according to
its provisions. This, however, was far from being the li-
mit of its operation. The governors of provinces issued
edicts analogous to those issued by the preetors. In
these, they proclaimed the rules and methods by which
they would abide in the administration of justice. While
the local laws and customs were left in force, especially in
minor causes, the Roman law was not without a decided
and increasing influence upon the programme of the prefect,
and upon the whole judicial administration of the pro-
vinces.! This was more likely to be the case as the Edict
would often be prepared at Rome, and under the advice
of lawyers. As the bounds of citizenship were extended,
the sphere of the Roman law was, of course, correspond-
ingly widened. In the period when Christianity was spread-
ing in the Roman world, the minds of men were becoming
more and more familiar with this legal system. It was
one of the means of reducing to homogeneity the component
parts of the Empire. The conceptions that entered into the
warp and woof of this great code were insinuating them-
selves into the common thinking of mankind.

3. We have to refer to the assimilation of mankind in
language and culture,

The monarchy that was formed under the auspices of Ju-
lius Caesar was Romano-Hellenic in its essential character.
It was not a sudden creation; the materials of it had been
long in preparation. The two nations which the policy of

1 See Walter, Gesch. d. rom. Rechis, p. 436.



56 THE BEGINNINGS OF CHRISTIANITY.

this great statesman aimed to unite as the main component
elements of the Empire, had long been acting powerfully
upon one another, as well as upon the so-called barbarian
peoples. The process of Romanizing and Hellenizing the
nations—if these terms may be allowed—had begun centu-
ries before. The Greeks, like the Pheenicians before them,
were a maritime and colonizing people. Their cities on the
Western coast of Asia Minor were founded prior to 776
B.C., when the authentic history of Greece begins. The
Greek towns in Sicily, and in the South of Italy, were some
of them coeval with Rome. Cums preceded Rome by se-
veral centuries, Greek settlements were dispersed on the
islands and along the sea-coast of the Mediterranean. Mar-
seilles was founded by Phocean colonists. From there
Greek colonies planted themselves in Spain. The Greeks
early came into close intercourse with Egypt; and through
them was built up the flourishing city of Cyrene. The ex-
pedition of Alexander extended far and wide the Hellenic
influence. The foundation of the city of Alexandria was
an event of vast moment in this direction. There a multi-
tude of Greeks were collected, who made the place a great
centre, not only of trade and manufactures, but of Hellenic
philosophy and culture. At Alexandria, the streams of
Jewish and Orientsl thought mingled with the current of
Greek speculation. Its population in the early days of the"
Empire was not less than one million. Recent excavations
have uncovered the seven main streets, running in straight
lines through the city, and the twelve other main streets
that crossed them at right angles. Alexandria had an equal
reputation for industry and thrift on the one hand, and for
wit and learning on the other. The Museum, or Academy,
and the Library, which were founded by the Ptolemies,
were brilliant nurseries of scientific and literary study.
Antioch, founded by Seleucus Nicator, rivalled the Egyptian
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capital in grandeur, and in the number and diverse nation-
ality of its inhabitants. Its main street extended in a
straight line for four miles, and like the main street of Alex-
andria, was bordered on both sides by colonnades. The
rivals and successors of the Tyrians and Carthaginians, the
Greeks transplanted their language to every port to which
their ships sailed. But the Greeks were the lettered
people of antiquity. Wherever a love of knowledge and
of art was awakened, there Greek books penetrated, and
Greek teachers and artists were welcomed. The downfall
of Greek liberty, and the political and social calamities that
followed, contributed efficiently to diffuse their language
and learning. The phenomena, though on a vaster scale,
may remind us of what occurred before and after the cap-
ture of Constantinople by the Turks, in the fifteenth cen-
tury. A multitude of Greek slaves, especially after the fall
of Corinth, were ‘brought into Italy. Roman households
were filled with them. The conservative Roman spirit had
at first resisted the introduction of Greek learning. Cicero
refers to the prejudice of his grandfather against the study
of the Greek language. Cato was for driving the embassy
of Greek philosophers out of Rome. He opined the worst
results from the introduction of their doctrines. There
was a contest like that between the old learning and the
new, which prevailed at the Renaissance. But it was vain
to attempt to stem the tide of innovation. The Roman
youth, if at all studious, could not be withheld from acquiring
the tongue of Plato and Sophocles, from placing themselves
under the tuition of Greek rhetoricians and philosophers,
and even, as in the case of Cicero, from resorting to Athens
for instruction. Greek was the language of commerce, and
the vehicle of polite intercourse, far more even than was
true of French, in Europe, in the age of Louis XIV.
“Greek,” says Cicero, in his Oration for Archias, “is read
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in almost all nations; Latin is confined by its own boun-
daries, which, of a truth, are narrow.”! “Wherever the
Roman legionary went, the Greek schoolmaster, no less a
conqueror in his own way, followed; at an early date we
find famous teachers of the Greek language settled on the
Guadalquivir, and Greek was as well taught as Latin in
the institute at Osca.”? To a vast number of Jews dwell-
ing out of Palestine, Greek was the vernacular tongue.
Two centuries and a half before Christ, the Septuagint ver-
sion of the Old Testament had been made at Alexandria;
and this was the Bible with which they were chiefly fami-
liar. But the inhabitants of Palestine itself, like so many
other peoples at that time, were bilingual. Their narrow
strip of territory was bordered on the east and west by
Greek-speaking towns. The disciples of Christ were doubt-
less acquainted with Greek from theéir childhood. When
the Apostle Paul was rescued from the mob at Jerusalem
by a detachment of the Roman garrison, he craved the priv-
ilege of addressing the people. When they found that
he spoke to them in Hebrew—that is, Aramaic—*they
were the more attentive.”® It is implied that they would
have understood him had he spoken in Greek, as they
seemed to expect that he would; but their own dialect was
more grateful, as well as more familiar, to their ear. An
illustration of this bilingual characteristic so common at that
time, is presented in Luke’s account of the preaching of
Paul and Barnabas at Lystra, a town of Lycaonia in Asia
Minor.* A miracle wrought by Paul had such an effect
upon the people, that they took him and his companion for
gods who had come down in the form of men, identifying
Barnabas with Jupiter, and Paul, as the principal speaker,

1 Greca leguntur in omnibus fere gentibus, Latina suis finibus, exi-
guis sane, continentur.—Pro ARcH., 10.

. 3Mommsen, Hist. of Rome, iv. 641. 3Acts xxii.2. ¢Acts xiv. 8-19.
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with Mercury. " In their excitement, they called out in
their own dialect—* in the speech of Lycaonia "’—that the
gods were with them, and forthwith made ready to pay
them divine honors. Paul and his associate had not at
first perceived what they would do,—not understanding
their language; but as soon as the Apostles found out what
was intended, they repelled the design with warmth. The
discourse of the Apostles had been in Greek, which was
perfectly intelligible to their auditors; but these, when
moved with strong emotion, fell back upon their vernacu-
lar, which Paul and Barnabas did not comprehend. Had
the Lycaonians not been familiar with Greek, the mes-
sengers of the Gospel could not have preached to them.
Bat for the diffusion of the Greek language generally,
they would have been stopped everywhere by a like insu-
perable barrier. Under this check, the new religion, ex-
posed as it was to hostility on the right hand and left,
might not have lived long enough to take root. Perse-
cuted in one city, its preachers could flee to another; and
they were possessed, wherever they went, of a ready
vehicle of communication with the people. Greek may
be said to be the language of the primitive Church, at
least beyond the bounds of Palestine. The earliest Chris-
tian worship at Rome was in that tongue. It was the
medium for the expression of Christian thought, the lan-
guage of theology in the first age of Christianity, in the
West as well as East. Of the wide-spread influence of the
Greek language and culture, Déllinger writes: *“The sway
of Greek customs, of the Hellenic tongue, maintained and
extended itself continually, from the KEuphrates to the
Adriatic. Like a mighty stream, rushing forward in
every direction, Hellenism had there overspread all things.
Even in remote Bactria, as far as the banks of the
Indus, Greek was understood. Greek culture held its
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ground as late as the first centuries after Christ. Parthian
kings had the dramas of Euripides enacted before them.
Greek rhetoric and philosophy, the Hellenic predilection
for public speeches, discussions, and lectures, prevailed
through the Asiatic cities.” !

In the Roman dominions west of the Adriatic, the Latin
had a corresponding prevalence. Gaul, conquered by
Julius Cesar, rapidly experienced the influence of the lan-
guage and civilization of Rome. The same effect followed
in Spain, and, in a greater or less degree, in all the other
provinces of the West. Speaking of the age of the An-
tonines, Gibbon says: ¢ The language of Virgil and Cicero,
though with some inevitable mixture of corruption, was so
universally adopted in Africa, Spain, Gaul, Britain, and
Pannonia, that the faint traces of the Punic or Celtic
idioms were present only in the mountains or among the
peasants.” *  As regards Britain only, the statement needs
to be essentially curtailed ; respecting the other countries
named, it is well sustained by proof. Nor was the influ-
ence of the Latin restricted to the Occident. Roman mag-
istrates, wherever they were, promulgated their laws and
decrees in their own tongue. It was the language of courts
and of the camp. In the year 88 B.c., by the order of
Mithridates, all the Romans in the cities of Asia were
massacred in a single day. The number was at least forty
thousand ; it is made twice as large by two of the ancient
writers, and Plutarch’s statement is one hundred and fifty
thousand. The Romans who, at all times, were found in
80 great numbers in the countries of the East, on errands
of business, war, or pleasure, made the Latin familiar to
numerous natives of those regions.

4. We have to notice briefly the means and motives of
intercourse between the inhabitants of the Empire. Fried-

* Heidenthum u. Judenthum, p. 33. 2 Vol.i., p. 174, (Smith’s ed.)



TRAVEL AND INTERCOURSE. 61

linder, in his learned discussion of this topic,' has pointed
out that at no time down to the heginning of the present
century, has it been possible to make journeys with so
much ease, safety, and rapidity, as in the first centuries of
the imperial era. The motives and occasions of travel
were quite as various then as now. The Empire brought
peace to the world. It was a new condition of mankind.
The constant employment of nations had been war. The
ancient writers dwell with rapture upon the reign of tran-
quillity which now prevailed. The security of the traveller
and the facility of intercourse are a common theme of con-
gratulation in writers from one end of the Empire to the
other. The majesty of Rome, as Pliny proudly declares,
was the shield of the wayfarer in every place. Epictetus,
and the Alexandrian Philo are especially fervid in their
remarks on this subject.? They dilate on the busy ap-
pearance of the perts and marts. ¢ Ceesar,” writes the
Stoic philosopher, “has procured us a profound peace;
there are neither wars, nor battles, nor great robberies, nor
piracies ; but we may travel at all hours, and sail from
east to west.”® The vast territory subject to Rome was
covered with a net-work of magnificent roads, which
moved in straight lines, crossing mountains and bridging
rivers, binding together the most remote cities, and con-
necting them all with the capital. The deep ruts, worn
in the hard basaltic pavement, and still visible even in
places far from the metropolis, show to what extent they
were used. Five main lines went out from Rome to the
extremities of the Empire. These, with their branches
running in whatever direction public convenience required,
were connected at the sea-ports with the routes of mari-
time travel. A journey might have been made upon

18ittengeschichte Roms., ii. 1 eeq. (3d ed.)
?8ee the references in Friedlinder, ii. 4. 3 Diss,, iii. 13. 9.
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Roman highways, interrupted only by brief trips upon the
sea, from Alexandria to Carthage, thence through Spain
and France, and northward to the Scottish border ; then
back through Leyden, Cologne, Milan, eastward by land
to Constantinople and Antioch, and thence to Alexandria ;
and the distance traversed would have exceeded 7,000
miles. The traveller could measure his progress by the
mile-stones along all these roads; and maps of the route,
giving distances from place to place, with stopping-places
for the night, facilitated his journey. Augustus established
a system of postal conveyances, which were used by officers,
couriers, and other agents of the government; but private
enterprise provided similar means of travel for the public
generally. In the principal streets of large cities carriages
could be hired, and one could arrange for making a journey,
in Italy at least, by a method resembling the modern post,
or vetturino.

The fact that so extensive territories were united under
one government gave rise to a great deal of journeying from
one part to another. Magistrates, and official persons of
every sort, were travelling to and from their posts. There
were frequent embassies from the provinces to Rome.
Large bodies of troops were transferred from place to place,
and thus became acquainted with regions remote from their
homes. A strecam of travel flowed from all directions to
the capital ; but there was also a lively intercourse between
the several provinces. “ Greck scholars,” says Friedliinder,
“kept school in Spain; the women of a Roman colony in
Switzerland employcd a goldsmith from Asia Minor; in
the cities of Gaul were Greek painters and sculptors;
Gauls and Germans served as body-guards of a Jewish king
at Jerusalem ; Jews were settled inall the provinces.”” The
Empire gave a new impetus to commerce. There was
everywhere one system of law, free-trade with the capital,
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and uniformity in cuins, measures, and weights. In the
reign of Claudius, an embassy came to Rome from a
prince of the island of Ceylon, who had been struck with
admiration for the Romans by finding that the denarii,
though stamped with the images of different Emperors,
were of just the same weight. In ancient times; mercantile
transactions could not, as now, be carried forward by cor-
respondence. Hence, merchants were commonly travellers,
visiting foreign markets, and negotiating with foreign pro-
ducers and dealers, in person. Horace frequently refers to
the unsettled, rambling life characteristic of merchants.
Pliny describes them as found in a throng upon every ac-
cessible sea. In an epitaph of a Phrygian merchant, acci-
dentally preserved, he is made to boast of having sailed to
Italy, round Cape Malea, seventy-two times.

The pirates, who, before the time of Pompey and Cewsar,
had rendered navigation so perilous, had been swept from
the Mediterranean. The annexation of Egypt enabled
Augustus to establish a new route of commerce with the
East, by the way of the Nile and the Arabian gulf. Ro-
man merchants visited every land. They had their ports
for trade in. Britain, and on the coast of Ireland. They
brought amber, in the first century, from the shores of the
Baltic. They went with their caravans and vessels to
Ethiopia and India. The increase of luxury in the capital
stimulated trade. Whatever could gratify the palate was
brought from all quarters to the markets of Rome; and
the same was true of the multiform products of art and
mechanical skill.

In the Book of Revelation, where Rome is designated as
Babylon, her imports are thus enumerated : “ The merchan-
dise of gold, and silver, and precious stones, and of pearls,
and fine linen, and purple and silk, and scarlet, and all
thyine wood, and all manner vessels of ivory, and all man-
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ner vessels of most precious wood, and of brass and iron,
and marble, and cinnamon, and odors, and ointments, and
frankincense, and wine, and oil, and fine flour, and wheat,
and beasts, and sheep, and horses, and chariots, and slaves,
and souls of men "’ (Rev. xviii. 12-14). Except in winter,
when the ancients laid up their ships, the sea was alive with
vessels, transporting to Rome the precious metals from the
mines of Spain, wild animals for the arena from Africa,
the wines of Greece, the woollens of Asia Minor, the gums,
and silks, and diamonds, of the East. The great corn fleet
from Egypt was met at Puteoli by a deputation of Senators,
and greeted with public demonstrations of joy.

Journeys from scientific curiosity were not at all unfre-
quent. Men visited distant countries in quest of knowledge.
Each province had seats of education to which young men
resorted. To Rome, Alexandria, and Athens, students came
from all parts of the world. In Rome, and Athens, chairs
of instruction were established by the State, and thus, like
Constantinople afterwards, they had what resembled modern
universities. Rhetorical teachers were accustomed to jour-
ney from city to city. To the more successful of them
statues were erected by their admiring pupils, or by the
municipal authorities, in the various places where they had
sojourned. Artists, and manufacturers of artistic works of
every kind, led a wandering life. They plied their voca-
tion for a time in one city, and then transplanted themselves
to another. ‘They might be summoned from remote com-
munities for some task of peculiar magnitude, or requiring-
extraordinary skill. If this class of persons were migratory
in their habit, much more was this true in the case of act-
ors, musicians, athletes, and - purveyors of amusement of
every description. When we consider how universal was
the taste for art and artistic decoration, and how insatiable
the craving for popular entertainments, we can judge how
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numerous were the itinerants whose business it was to mi-
nister to these demands. Great public festivals, like the
Pythian games, drew together a countless throng of specta-
tors. Religious ceremonies, like those of the Eleusinian
mysteries, had a like attractive power. Religious pilgrim-
ages are not a peculiar feature of Christian society. Such
visits were not uncommon to the shrines of heathenism.
Invalids, in those days as at present, either of their own
motion, or by the advice of physicians, undertook journeys
by land and upon the sea, for the restoration of health.
Then tourists who visited different countries, from a cu-
riosity to see strange lands, and to inspect places of histori-
cal renown, were scarcely less numerous then than now.
Egypt and its antiquities had a peculiar fascination for the
Romans,—the same fascination that Rome and its monu-
ments now have for us. Men journeyed from afar to be-
hold the stupendous edifices upon the Nile. Grecian his-
tory, too, had a profound interest for the Romans. To
them it belonged to a glorious past, and they resorted with
reverence and delight to the spots made famous by Hellenic
wisdom and valor.! In speaking of the means of social in-
tercourse, we should not omit to mention the great water-
ing-places,—places of fashionable resort, like Bais, where
multitudes were collected at the proper season, and which
were centres of gaiety, dissipation, and political intrigue.
In tracing the causes that produced a mingling of man-
! It is a curious fact that the relish for wild and romantic scenery,
especially mountainousscenery, is of recent origin. It seldom appears 1n
the literature of antiquity, or of the middle ages. It is not until the
eighteenth century that this taste manifests itself to any considerable de-
gree. The changed feeling, as contrasted with times previous, on this
sabject, may almost be said to date from Rousseau. Ruskin has called
attention to the remarkable difference between modern and ancient feel-
ing in this particular. The topic is fully treated by Friedldnder, ii, 204

veq. (3d ed.). But as to Homer, see Shairp, On Poetio Interpret. of Na-
ture, p. 143.
b
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kind, we find that the terrible scourges, war and slavery,
played a conspicuous part. The Roman Empire had been
built up by incessant wars. In war, men of different races
met, though it were for the purpose of mutual destruction.
They crossed their own boundaries, and gained a better
knowledge of each other. Armies were captured and sur-
rendered, towns occupied by a conquering force. In like
manner, slavery as it existed in the ancient world, leading
as it often did, to the deportation of thousands of people at
once from their homes to a new and, perhaps, distant abode,
contributed to the same result. The hostility and cruelty
of men were overruled by Providence, and made the occa-
sion of a certain benefit.

We bave stated that the Roman policy was to break up
nationalities. In the case of the Jews all efforts in this
direction proved futile. They maintained their separation
of race, and held together in an unbroken unity.

There were three nations of antiquity, each of which was
entrusted with a grand providential office in reference to
Christianity. The Greeks, whatever they may have learned
from Babylon, Egypt, and Tyre, excelled all other races in
a self-expanding power of intellect—in “the power of
lighting their own fire.” They are the masters in science,
literature, and art. Plato, speaking of his own countrymen,
made “the love of knowledge” the special characteristic
of “our part of the world,” as the love of money was
attributed with equal truth to the Phcenicians and Egyp-
tians!  The robust character of the Romans, and their
sense of right, qualified them to rule, and to originate and
transmit their great system of law, and their methods of
political organization. Virgil lets Anchises define the func-
tion of the Roman people, in his address to Zneas, a visitor
to the abodes of the dead :— T

1 Republic, iv. 435 (Jowett, ii. 265.)
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€ Qthers, I know, more tenderly may. beat the breathing brass,
And better from the marble block bring living looks to pass;
Others may better plead the cause, may compass heaven’s face,
And mark it out, and tell the stars, their rising and their place:
But thou, O Roman, look to it the folks of earth to sway;
For this shall be thine handicraft, peace on the world to lay,
To spare the weak, to mar the proud by constant weight of war.” !

Greece and Rome had each its own place to fill ; but true
religion—the spirit in which man should live—comes from
the Hebrews. :

The remarkable fact which we have to notice, respecting
the Hebrews, is their dispersion over the world at the epoch
of the birth of Christ.? Among those who listened to the
Apostles on the day of Pentecost, at Jerusalem, were Jews
“out of every nation under heaven”—Parthians, and Medes,
and Elamites, and dwellers in Mesopotamia, and in Judea
and in Cappadocia, in Pontus and Asia, Phrygia, and Pam-
phylia, Egypt, Cyrene, Crete, Arabia, and Rome* Jo-
sephus says that there is no country on earth where Jews
do not make up a part of the population.* In Strabo we
find almost the same assertion. In Babylon and the neigh-
boring region a multitude of them had remained after the
close of the captivity; and, according to the Jewish histo-
rian, they were numbered there by tens of thousands. A
colony of them had been planted at Alexandria by its
founder; and there they became so numerous as to occupy
two out of the five sections of the city, but were not con-

* Excudent alii sperantia mollius era,
Credo equidem : vivos ducent de marmore vultus;
Orabunt causas melids; celique meatus
Describent radio, et surgentia sidera dicent :
Tu regere imperio populos, Romane, memento :
Hac tibi erunt artes; pacique imponere morem,
Parceressubjectis, et debellare superbos.—/En. vi. 847-853.

? See Winer, Realworterbuch, Art. Zeitrechnung.
¥ Actsii. 5-12. ¢ Bell. Jud., vii. 33; Ant, xiv. 7, 2.
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fined to these quarters. They were governed by magistrates
of their own; and while, in common with Jews every where,
they kept up a connection with the sanctuary at Jerusalem,
they not only reared synagogues, but had also a temple of
their own at Leontopolis. In Egypt, in the first century
of our era, there were not less than a million of Jews, con-
_stituting an eighth part of the population of the country.
In the flourishing city of Cyrene they formed a large por-
tion of the inhabitants. Nowhere, outside of Palestine,
was the Jewish population more numerous than in Syria
and Asia Minor. At Antioch they constituted a powerful
body, and enjoyed there privileges analogous to those of
their brethren at Alexandria. From Syria, they passed
over into Asia Minor, forming settlements in all the prin-
cipal towns. Besides the natural emigration from Syria,
Antiochus the Great had transplanted to that region two
thousand Jewish families from Mesopotamia. Among other
places, Ephesus and Tarsus were noted seats of Jewish com-
munities. In Crete, Cyprus, and other islands, there were
‘synagogucs crowded with worshippers. From Asia the
Jews had found their way into the cities of Macedonia and
Greece. Athens, Corinth, Thessalonica, Philippi, are among
the places where were Jewish settlements. ~Jews were found
in Illyricum, and early penetrated to the northern coasts of
the Black Sea. The Jewish prisoners brought by Pompey
to Rome, afterwards received their freedom. The district
across the Tiber was principally occupied by them. . An
embassy of Herod to Augustus is said to have been accom-
panied by eight thousand Jewish residents of Rome. Among
other towns of Italy, Caprea, and especially Puteoli, are
known to have had a Jewish population. Apart from per-
manent residents of Hebrew extraction, Jewish merchants
made their way to every place in the Roman Empire where
there was any hope of profit from trade. Thus the Pales-
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tinian community, though still the religious centre of all
the Jews, comprised within its limits only a portion of this
ubiquitous nation. Capable of making a home for himself
anywhere, the Jew was specially adapted to the state
“which was to be built on the ruins of a hundred living
polities.” “In the ancient world, also, Judaism was an
effective leaven of cosmopolitanism and national decompo-
sition ; and to that extent specially entitled to membership
in the Cesarian State, the polity of which was really noth-
ing but a citizenship of the world, and the nationality of
which was really nothing but humanity.”* Julius Ceesar,
like Alexander before him, granted to the Jewsspecial favors.
Especially was this the case at Alexandriaand Rome. Yet
the Jews throughout the West were regarded with a peculiar
antipathy. In Egypt, they were always objects of a national
animosity. By the Roman writers, in particular after the
stubborn and bloody insurrections in which the Jews en-
deavored to gain their freedom, they were spoken of with
abhorrence. Their steadfast assertion that they alone were
possessed of the true religion, excited both hatred and con-
tempt from those who could see nothing in such a claim
but the spirit of arrogance and intolerance. “ Whatever,”
says Tacitus, “is held sacred by the Romans, with the Jews
is profane; and what in other nations is unlawful and im-
pure, with them is permitted.”? Nevertheless, the Jews
succeeded in making proselytes to their faith and worship
to such an extent as to call out the sarcastic animadversion
of Roman satirists, and to elicit from Seneca the complaint
that “the conquered had given laws to the conquerors:”
Victi victoribus leges dederunt.® Wherever they went, they
carried a pure monotheism which neither bribes nor torture
could move them to surrender, and which led them to spurn

! Mommsen, iv. 643. ! Hist. v. 4.
3 Ap. Augustine, de civ. Dei, vi. 11,
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with loathing all participation in the rites of heathenism.
As the first preachers of Christianity went from city to city,
it was in the synagogues that they first gained a hearing,
and found a starting-point for their labors. There the law
and the prophets were read on every Sabbath; and there
would be found assemblies capable of apprehending, even
if disinclined to believe, the proclamation of Jesus as the
predicted Messiah.

5. What was the effect of the union and commingling
of nations upon the heathen religions? The consideration
of the general state of religion in the Roman Empire is
reserved for subsequent pages. We advert here to a single
circumstance,—the effect which must have resulted, and
which, as history tells us, did result from the combination
of so many nations under one sovereignty. There had
existed a multiplicity of local religions. The gods of each
people, it was believed, had ordained the method of their
worship within the bounds of the territory over which they
stood as guardians. National divinities were treated with
respect by the Romans, and the diversified systems of wor-
ship were left untouched as long as they kept within their own
limits. This was the extent of Roman toleration. For
Roman citizens to bring in new divinities, or foreign rites
of worship, was both repugnant to the laws, and abhorrent
to conservative Roman feeling. Cicero, with all his lib-
erality of sentiment, advocates, in his book of “ the Laws,”
the suppression, among the Roman people themselves, of
all departures from the legally established cultus.! Loyalty
to the state involved a strict adherence to the state-religion.
But polytheism could find room in its Pantheon for an in-
definite number of deities. In early times, when the
Romans attacked a foreign tribe, or city, they were at pains
to invite in solemn form the local divinitics to abandon

1De Legibus, B. ii.
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the place where they were worshipped, and to transfer
their abode to Rome. What must have been the effect
upon the conquered nations of the inability or unwilling-
ness of their ancestral gods to defend their own temples
and worshippers? It is hardly possible that a shock should
not have been given, in many instances, to the faith and
devotion which experienced so terrible a disappointment.
But our main inquiry here relates to the effect upon the
minds of men of a familiar acquaintance with so great a
variety of dissimilar religions. As regards a certain class,
the tendency unquestionably was to engender skepticism.
Lucian may stand as a representative of this class. In one
of his diverting dialogues,' he represents Jupiter as pale
and anxious on account of a debate which had sprung up
on earth between Damis, an Epicurean Atheist, and Ti-
mocles, who maintained that there are gods and a provi-
dence. To avert a common danger all the divinities were
summoned to a council. They came in a throng, those
with names, and those without a name, from Egypt, and
Syria, Persia, and Thrace, and every country under the
sun. Mercury, to whom it belonged to seat them, could
not quell their wrangles for precedence, and Jupiter ordered
them to be seated promiscuously until a council could be
convoked to determine their rank. While the debate goes
on below between Damis and Timocles, the gods tremble
with anxiety lest their champion should be worsted, and
they should lose, as a consequence, their offerings and
honors. Timocles appeals to the universal belief in the
gods. “Thank you,” rejoins Damis, “for putting me in
mind of the laws and manners of nations, which sufficiently
show how uncertain everything is which relates to their
gods ; it is nothing but error and confusion. Some wor-
ship one, and some another. The Scythians sacrifice to a

* Jupiter Trageedus.
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scimetar ; the Thracians to Zamolxis, who came to them,
a fugitive from Samos; the Phrygians to Mine [the moon];
the Cyllenians to Phales; the Assyrians to a Dove ; the
Persians to Fire; the Egyptians to Water.” Then the
special sorts of Egyptian worship, all differing from each
other, are enumerated ; and Damis concludes his lively
speech with the exclamation: “ How ridiculous, my good
Timocles, is such variety !” It would be an error to con-
clude that the spirit of this passage, and of other passages
in Lucian of like tenor, prevailed among his contempora-
ries. Yet it is obvious that he did not stand alone. All
these religions must have seemed to many a confused jum-
ble, and have moved some to reject all in common, if not
to disbelieve in anything divine.

Another large class were tempted to forsake, in a degree
at least, their traditional creed and worship, and to espouse
another,—it might be some older religion from the East,
which came clothed with the fascination of mystery.

A tendency to syncretism—to a mingling of heteroge-
_neous religions—was a notable characteristic of the age
contemporaneous with the introduction of Christianity.
Men of a philosophical turn, in whom reverence for re-
ligion was still strong, sought to combine iu a catholic sys-
tem, and in harmonious unity, the apparently discordant
creeds of heathenism. Plutarch is a conspicuous example
of this tendency. The effort, futile as it proved, was one
of the signs of the times, and was owing largely to the
commingling of nations, and of the multiform religions
which had divided the homage of mankind. An escape
was sought from the distracting influence of polytheism, by
an identification of divinities bearing different names, and
by connecting a conception of the divine unity with thead-
mission of multitudinous deities with subordinate functions.

Old beliefs were dissolving, at least were assuming new
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forms, in the ferment of the Roman world. But the hope
that there could be one religion for all mankind was
deemed visionary. Celsus, the noted opponent of Chris-
tianity in the second century, thought that it might be a
good thing “if all the inhabitants of Asia, Europe, and
Lybia, Greeks and barbarians, all to the uttermost ends of
the earth ” were to come under one religious system ; but,
he says, “any one who thinks this possible knows nothing.”!
An expectation of this sort struck him as utterly chimerical.
The Emperor Julian who dreamed of restoring paganism
from its fall could not consider it natural or possible for the
different nations to have a common religion. Their diver-
sities were too radical. The Roman Empire did much to pre-
pare the way for a universal religion ; but such a religion it
had no power to create from the materials of polytheism.

The idea of a common humanity, far as it was from at-
taining the force of a practical conviction, capable of neu-
tralizing deeply-rooted prejudices of an opposite nature,
was obscurely present in the minds even of men unused to
philosophic speculation. The line of Terence,

“ Homo sum : humani nihil a me alienum puto,”—

“] am a man ; nothing that affects man is indifferent to me”
—signified, in the connection where it occurs, that the cala-
mities which afflict one man should interest all? ¢ One
touch of nature makes the whole world kin.” A Roman
theatre, filled though it was with an ignorant rabble, when
that line was heard, rang with applause.®

1 Origenes ¢. Celsum, viii. 72,

3 Heaut. Act i. 8c.i. 25. On the use made of this passage by Cicero, and
other ancient and modern writers, see Parry, P. Terentii Comadic, p. 174.
I think, articulate, I laugh and weep,

And exercise all functions of a man.
How then should I and any man that lives

Be strangers to each other?”
3 Augustine, Ep., 52. —CowrER, The Task., (The Garden.)
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CHAPTER III.

THE POPULAR RELIGION OF THE GREEKS AND ROMANS.

THE heathen religions did not spring out of a mere
scientific curiosity which, in its rude beginning, can give
no better account of the world than to attribute it to a
multitude of personal agents. No explanation of the origin
of heathenism is adequate, which fails to recognize the re-
ligious factor,—the sense of the supernatural, the feelings
of dependence and accountableness, and that yearning for a
higher communion which is native to the soul. These in-
nate sentiments lie at the root of religion, even in its
cruder forms. I consider it impossible ”—writes one of
the most genial and profound of scholars—¢ that that all-
comprehending and all-pervading belief in thedivine essence,
which we find in the earliest times among the Greeks, as
well as other nations, can be deduced in a convincing man-
ner from sensible impressions, and conclusions built
thereon ; and I am of opinion, that the historian must here
rest satisfied with pre-supposing that the assumption of a
hyper-physical living world and nature, which lay at the
bottom of every phenomenon, was natural and necessary to
the mind of man, richly endowed by nature.”* This na-
tive faith was determined as to the particular forms
it should assume, by the nature and circumstances of in-
dividual nations and tribes: hence the various modes of
religion. Under the prompting of this latent belief, the

* K. O. Miiller, Proleg. zu ciner wissenschafdl. Myth., Leitch’'s Eng-
lish Transl., p. 176.
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personifying imagination, so rife in the childhood of man-
kind, endues all the separate parts of nature with personal
life and agency.!  The various beings thus created by
fancy discharge the functions attributed by science after-
wards to material and mental forces? To them the phe-
nomena of naturg without, and to a considerable extent,
of the mind within, as well as the course of events in the
world, are relegated, each of them being in charge of his
particular province. The classic religions had risen above
that simpler stage, where the god is shut up to the special
natural operation which it belongs to him in particular to
falfil. The deities of Greece and Rome are anthropomorphic
beings, still performing, each in his place, the various
offices in the movement of nature and of human affairs,
which they had been—so to speak—called into being to
execute; but they are no longer limited to these specialties.
They constitute a society, and enjoy a wider range of ac-
tivity. Poseidon (Neptune), in addition to the management
of the seas, takes part, as a member of the Olympian
Council, in the administration of the world’s affairs. It is
the middle stage of religion, where the divinity is not yet
set free from the bonds of nature, distinguished from
natural agencies, and elevated above them. This progress
has begun, but is only partially accomplished.

But the minds of men demanded more in the object of
worship than the imagination could impart. “The ten-
dency to individualize, and the endeavor to comprehend
the universality of Deity,” blindly struggled with each
other. Hence the conflict of higher and lower conceptions

! Upon the process of the development of myths, and the ageney oflan-
guage in connection with it, see Max Miiller's Chips from a German Work-
shop, Vol. ii.

?Upon the impossibility of monotheism in the ancient worship of
Greece, in connection with the prevalent notivns of the external world,
see K. O. Miiller, p. 184.
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—in the case of Zeus, for example—and that undercurrent
in the direction of unity, which marks the history of the
Greek religion.!

We shall have to notice three phases in the development
of the Greek popular religion—the Homeric faith; that
system as altered and ennobled in the age of the tragic-
poets, when Greek life was at its highest point of vigor, and
the later era of decline and dissolution. We begin with
the Homeric theology.

1. The nature of the gods and their relation to the world.
The gods in Homer are human beings with greatly
magnified powers. They are males and females, each class
having the characteristics of the corresponding sex among
men. Their dwelling is in the sky above us, and their
abode on the top of Mt. Olympus.? They have bodies like
those of men, but their veins, in the room of blood, are
filled with a celestial ichor. In size they do not, generally
speaking, surpass the human measure, but sometimes they
are spoken of as gigantic. Wheu Ares (Mars) (Il. xxi. 407)
is struck down upon the field of Troy, he stretches over
seven plethrums (nearly two acres) of ground. They ex-
perience hunger, but feast upon ambrosia and nectar. They
areovercome withsleep. They acquire knowledge through
the senses, which are of vastly augmented power. Hence
they must be present where their power is to be exerted.
This, however, does not hold true of influences upon the
mind; but it is true of all external, visible doings, with the
exception of a few instances in the case of Zeus. The
cry of Ares and of Poseidon when they are wounded, is
like that of nine or ten thousand men (Il. v. 860; x. 14,

18ee Miiller, p. 184, and compare Nigelsbach, Hom. Theol. p. 11, seq.,
with the criticism upon the views of B. Constant in his work, De la
Religion, iii. 327 seq.

3 On the distinction between the Iliad and Odyssey as to the abode of
the gods, see Prof. Ihne, in Smith’s Dict. of Biog. and Myth., i. p. 510.
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148). The eye, and ear, and the other corporeal organs
have a like strength as compared with man. The deities
travel with miraculous swiftness. Hera flies from Mount
Ida to Olympus as swiftly as thought. But some physical
instrumentality is frequently introduced, as when Athena
puts on her beautiful sandals in preparation for her jour-
neys. The divinities mingle in battle with men. They
cohabit with human beings, and heroes are the offspring.
Thetis was obliged to defer presenting the complaint of
Achilles to Zeus, on account of his absence from home on
a visit, of twelve days duration, among the Ethiopians.
With regard to the mental and spiritual faculties of the
gods, there is the same unsuccessful, inconsistent effort to
liberate them from the limitations of humanity. Their
boundless knowledge and power are asserted in terms, but
their title to these high attributes is not at all sustained by
what is narrated of them. Even Zeus is the victim of a
trick of Hera, and is kept in ignorance of what is taking
place before the Trojan walls. It was only after the event
that Poseidon had knowledge of the blinding of Cyclops
by Ulysses. As to their power, they are the creators ncither
of nature, nor of men. They can hasten or retard the
processes of nature ; they can heal diseases by a miracle ;
they can transform the physical shape of men. Ulysses is
changed by Athena into an old and shrivelled beggar, and
restored back again to himself. Moreover, they can give life
to things inanimate; golden statues, ¢‘ with firm gait,”
order the steps of Hephsstus.! They can give immor-
tality to whomsoever they desire. The ease and blessedness
of the dwellers upon Olympus are celebrated. Yet this
bliss is far from being perfect. To Aphrodite, wounded
and distressed, Dione says :

1 J1. xviii. 523598
U4r7-42/
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—— “Submit, my daughter, and endure,
Though inly grieved; for many of us who dwell
Upon the Olympian mount have suffered much
From mortals, and have brought great miseries
Upon each other.”*

The goddess proceeds to tell of Ares, who was chained
up for thirteen months in a cell, and who became withered
and weak from long confinement; and of the anguish of
Hera, and of Pluto, when they were pierced with arrows.
If we look at the moral conduct of the Homeric divinities,
we find it rather below than above that of the heroes who
figure in their company. They resort to treachery and
deceit to compass their ends. Zeus sends a false dream to
Agamemnon, in order to effect a slaughter of the Greeks.
Athena incites the Trojans to break their truce, to furnish
an occasion for their own destruction; and she is sent on
this malignant errand by Zeus, who, in turn, is instigated
by the pleas of Hera. Athena, assuming the form and
voice of Deiphobus, gives to Hector a deceitful promise of
assistance, for the purpose of betraying him to death.
Ulysses, lying in ambush by night, and finding himself
cold, assumes that some god has misled him into leaving
his cloak behind in the camp. It is needless to refer to
examples of cruelty and sensuality on the part of the Ho-
meric divinities. They are painted as the authors of evil,
as well as of good. Hera and Athena never forgave the
judgment of Paris in favor of Aphrodite, and pursued the
Trojans with implacable wrath. The deities are capable
of being appeased in individual instances; but as they act
in this matter on no fixed principles, they may show them-
selves utterly implacable.

! TérAall, réxvov &udy, xal dvioyeo, rndoubvy mep.
Il07.201 yap 9 rAfjuev *OAbumia dbpar’ Exovres
'E§ avdpav xadén' &rye ém dAAfAowa: Tilbévres,
IL v. 382-384 (Bryant, v. 472-476).
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The prime distinction of the gods is their exemption
from death. They are immortal. But for this they are
dependent on bodily sustenance. There is a virtue in their
food which avails to keep them alive. The very words
“ambrosia and nectar ” signify this. These, infused into
the body of Patroclus, keep it from decay; ‘‘a rosy and
ambrosial oil ” saved the corpse of Hector from being torn,
when it was dragged along the earth. The gods have a
birth and beginning; but they are lifted above the lot of
men by the one distinction of being immortal.

The gods are the guides and rulers of nations. Their
interposition is potent, their protection and aid are indis-
pensable. But they act in this capacity according to no
wise and continuous plan. Caprice and personal favor
play a principal part in their proceedings. The depend-
ence of the individual upon the gods is entire. All physi-
cal and mental advaotages are their gift. As Polydamas
reminds Hector:

—— “On one the god bestows
Prowess in war, upon another grace
In dance, upon another skill to touch
The harp and sing. In yet another, Jove
The Thunderer implants the prudent mind,
By which the many profit, and by which
Communities are saved.” !

Ulysses reminds Laodamas that the gods make one man
comely in person, but may deny to him the gift of genius
and eloquence which they bestow upon another less beau-
tiful. Two caskets of gifts, one full of good things, and

1 &822¢ pdv yap &dwrs Bede modeufia dpyar
[8AAp d” bpxnorim, érépe xiBlapy xai doudiy-]
Mg & bv arfibeco: ribed véov évphoma Zedg
&a0A6v, 10¥ S¢ e modAol émavpionovr’ &vfpwmor
xaé te woAbag écdwse, ubliora dé K avrog dvéyww,
Il. xiii. 729-734 (Bryant xiii. 913-927).
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the other of evil, stand by the threshold of Zeus: out of
these the lot of men is made up. It is some god that
makes Achilles brave. Athena inspires Diomede with valor.
Zeus sends panic fear into the soul of Hector. Athena be-
reaves the Trojans of reason, that they may choose to fight
in the open plain instead of behind their walls. The wis-
dom of the wise, the courage of the brave, felicity in do-
mestic relations, safety and prosperity on the land and the
sea, flow from the favor of the gods; and so infirmities and
calamities of every sort are equally due to them. There is
no devil in the Homeric system ; no one being who plans
and executes evil exclusively. The idea of such agents
falls into a later period in the development of Greek reli-
gion. Hence, in Homer, evil suggestions and doings are
credited to the gods generally. The functions of the Temp-
ter and Adversary reside in them. They mislead, seduce,
contrive mischief, prompt to crime. So far as -evil pur-
poses and proceedings are felt to be of preternatural origin,
they are traced to Zeus and his associates. A deity is said
to have prompted Helen to the foul wrong which led to
the war of Troy (Od. iv. 339-343).

The general doctrine as to the administration of the
world is expressed in the lines:

—— “The great gods are never pleased
With violent deeds; they honor equity
And justice.” *

But the exceptions to this rule on the pages of Homer
are quite as numerous as the examples. The actual govern-
ment of Olympus was marked by.the same sort of injustice,
oppression and partiality which were mingled in the con-
duct of human rulers towards their subjects.

1 ob udv oxéria Epya Oeol pérapec gpirbovowy,
GAAG dixyy Tiovoe kal alowa Epy’ avBpbmen.
Od. xiv. 83, 84 (Bryant xiv. 100-102),
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2. The relation of the gods to each other. Zeus sits as

a King in the midst of his Council. They are not mere
instruments of the Supreme Ruler. Posidon allows to his
brother only a patriarchal supremacy, not an absolute, de-
spotic rule. Like a family, the gods consult and debate
on the summit of Olympus, where

“The calm ether is without a cloud ;

And in the golden light that lies on all,

Day after day the blessed gods rejoice.” ! )
But this high assembly is far from being dignified or har-
monious. Poor Hephestus, limping across the floor, is
greeted with inextinguishable laughter. The device by
which he entraps Ares and unfaithful Aphrodite,provokes
the same demonstration from the entire group of gods,—
the goddesses, for decency’s sake, having staid away from
the brazen palace of the god of fire.? The converse of the
deities is disturbed by harsh mutual crimination. There
is little domestic concord between Zeus and Hera. Some-
times he takes pleasure in provoking her to anger. Then,
like a timid husband, he advises Thetis not to be seen to
leave his presence, lest Hera should raise new disputes and
stir up his anger with contumelious language. The Iliad
and Odyssey abound in passages in which the gods charge
each other with crimes and follies,—generally with good
reason. When the final struggle takes place between the
Greeks and Trojans, the deities are sent down by Zeus to
fight for whichever side each may choose to favor; and
when he beholds them in the fierce contest with each other,

1 uad' aifipp
wérrarar Gvkpedog, Aevn) & émibédpouev aiydy
1o dw réprovrar pdkapes Oeoi fuara wavra.
Od. vi. 44-46 (Bryant vi. 58-60).
? But this passage is considered an interpolation in the Poem. There
is nothing in the Poem which is like it, in the way of burlesque upon the
gods.
6
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from his quiet seat upon Olympus, he is said “to laugh in
his secret heart.” .

Yet Zeus is supreme. None of the deities can vie with
him in strength. None venture to contend with him, hand
to hand. When he rouses himself, he enforces silence and
submission. Hera and Athena may sulk, but they obey.
When his anger is excited, he even flings about the gods
without ceremony, and to their imminent peril. There

.existed in the Greek mind a natural craving for a unity in
the divine administration. The superiority of Zeus grati-
fied, in some degree, this feeling. When the Greek thinks
of no other god, he thinks instinctively of Zeus. Still
more is the tendency to monotheism disclosed in the rela-
tion of Zeus to his four children, Aphrodite, Hermes,
Athena, and Apollo; especially to the two last. They
stand as his deputies to exccute his will and pleasure. The
unifying tendency appears, also, in the conception of Fate
—Moira—which in Homer hardly attains to the distinct-
ness of personality. There were events which presented
themselves to the Greek mind as the product of a blind,
inevitable force. There were things which could not,
without difficulty, be ascribed to the will of the gods;
things which even Zeus deplored but could not help.
Hence arose the notion of an all-determining Fate. In
Houwer, Fate is in some passages identified with the will
of Zeus. Elsewhere there is a separation between the two.
The idea hovers between a personification and a person.!

3. Modes of Divine Revelation. The gods made them-
selves known by personal intercourse with men. They
visit the earth, confer with mortals, and exhibit their
praternatural attributes. But this communication between
heaven and earth belonged, according to the Homeric be-

‘On the Homeric idea of Moira, see Welcker, Griech. Gitterlehre,
i. 186 eq.
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lief, to an age prior to the Poet. The record is given of a
state of things that had once existed, but had come to an
end.! Even in the epic period, during the Trojan war,
there were no further marriages of gods and men. The
divinities present themselves invisibly, or visibly in their
real form, or—what is most common—in the shape of man,
and frequently of some particular hero whose form and
voice they simulate. There were signs by which they
made known their will,—such as thunder and lightning, ,
the sudden passing of a great bird of prey. Where portents
were of doubtful import, it belonged to the art of the seer,
or soothsayer, to interpret them. Yet auguries were not
always regarded with trust. When the eagle dropped
from his talons the bleeding serpent into the Trojan army,
Hector refused to be turned from his purpose, saying to
Polydamas:
—— “Thou dost ask

That I no longer reverence the decree

Of Jove, the Thunderer of the sky, who gave

His promise, and confirmed. Thou dost ask

That I be governed by the flight of birds,

‘Which I regard not, whéther to the right

And towards the morning and the sun they fly

Or toward the left and evening. We should heed

The will of mighty Jupiter, who bears

Rule over gods and men. One augury

There is, the surest and the best—to fight
For our own land.” 2

* Niigelsbach, p. 132 seq.

2 ot & éredv 83 robrov amd omovdic dyopebecs
i &pa 6 rou imeira Seol gpévac blecav airol,
8¢ KkéAear Znvdg pdv épiybobmoro AadécSar
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Dreams were another great channel of divine revelation ;
but these, likewise, might be of doubtful interpretation, or
might be sent on purpose to misguide. More trustworthy
than such outward vehicles of communication was the
vision of the future, granted to individuals at favored
moments, especially the open vision vouchsafed to the dying.
Such a superhuman insight was the constant gift from the
gods to select prophets, like Calchas, by whom not only
the future, but the past and present also, were clearly be-
held. Even these might not, in every case, command
implicit confidence ; so that the surest means -of obtaining
a knowledge of the gods, and of their will, was through their
direct personal manifestation, in visible theophanies. The
oracles, in Homer, are quite in the background.

4. Piety and the expressions of it in worship. and con-
duct.—No doctrine and no law were communicated from
the gods. There was no body of written teaching to serve
as a standard of belief and conduct. The religious senti-
ment through all the earlier ages of Grecian history was
profoundly active. A sense of dependence on the gods,
and of the need of their help, existed in all except the few
who are denounced as impious. Hector says to Achilles:

“T know that T
In might am not thy equal, but the event
Rests in the laps of the great gods.” !

Sacrifice and supplication, the two chief forms of devo-
tion, attend every important undertaking and emergency of
life. Thank-offerings follow upon good fortune. The

&¢ maot Jvyroiae xai a9avdrowoy avdoaet.
¢ig oiwvds dpearog, apiveaSar mepi wdrpng,
Il xii. 233-243 (Bryant, xii. 282-291).

Yoida &', dre oV pdv Ea026c, éyd 82 obbev mold xeipwr.
AL’ firot uév ravrae Ocov év yobvaat keirar,

Il xx. 434-435 (Bryant, xx. 545-547).
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deities occasionally visit their temples and shrines, where
these exist;' and with each of them a priest is connected.
But there is no dominant hierarchy ; the father is priest
in his own household. Prayers are chiefly petitions, and
not unfrequently assume the form of claims on the ground
of some service rendered by the suppliant to the divinity.
When Chryses beseeches Apollo to give him redress for
the wrong done by Achilles, he rests his appeal on the
fact that he had decked the temple of the god, and burned
goats and bullocks upon his altar. Zeus feels a kind of
compunction in allowing Hector to be slain, who has
offered him so many welcome gifts, and so many victims
upon the altar. * Whether supplication was answered, or
not, was contingent on the will of the divinities, which
was determined not so much by general grounds of reason,
or justice, as by personal favor, or disfavor. Moreover, the
gods might resist and baffle one another, and so disappoint
the hopes of the suppliant. Then to what god should a
man in trouble resort? Which particular divinity was
frowning upon him? The distracting effect of polytheism
is constantly apparent in Homer. Resignation becomes a
passive acquiescence in what is inevitably ordained. It is
far removed from an active, cordial submission to the be-
hest of a higher wisdom. Power eclipses the other attri-
butes of divinity. Hence, the sufferer breaks out in loud
complaints against the deities. Agamemnon more than
once asserts that Zeus has cheated him. Menelaus, when
his sword breaks in the duel with Paris, cries:—

O Father Jove! thou art of all the gods
The most unfriendly.” 3

18ee Niigelsbach, 175. In only one passage is an image of a god in a
temple referred to, (IL vi. 92). 1. xxiv. 91-95.

3 Zep mdrep, obrig ocio Fedv dAodrepos dAdoc—Il, iii. 365 (Bryant, iii.
447-448).
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This scolding of the gods on the part of men is for the
most part, if not uniformly, directed against Zeus.!

In the Homeric system, morality is interwoven with re-
ligion. Justice and the fear of the gods are involved in
each other. The heroes are simple and frank in the avowal
of their feelings. When they are smitten with sorrow,
they weep. Thus Achilles weeps aloud over Patroclus,
and Ulysses and Telemachus weep aloud in each other’s
cmbrace. Truthfulness is prized. Achilles declares that
he who hides one thing in his heart, and utters another
with his lips, is as hateful to him as the gates of hell.? So
there is a sense of honor and of shame, which rise above
the dread of censure, and spring from an ideal of worthy
character. Above all, oaths are sacred, and oath-breakers
detested by gods and men. The ties of affection, where
they subsist, are peculiarly tender. Many passages of the
deepest pathos, in the Iliad and Odyssey, are linked to
this theme. The power of friendship is displayed in the
relation of Achilles and Patroclus. Monogamy prevailed
among the Greeks. The attachment of husband and wife
to one another is deep and fervent. On the whole subject
of the relation of the sexes,an air of purity and innocence
pervades the Homeric poems. Maidenly modesty is held
in honor. The wife must be faithful to heréhusband. The
husband, though he may have concubines, is bound to the
wife by a higher and an indissoluble tie. Only death
dissolves their connection. The wife, though she may be
acquired by purchase, is not a slave, but a companion, and,
with certain qualifications, an equal. Homer has much to
say of the silence and compliance that befit woman ; but
his female personages, whether divine or human, exercise a
high degree of practical freedom in speech. In the stories of
Hector and Andromache, Ulysses and Penelope, we have pic-

! Nigelsbach does not admit any exception, p. 194. Il ix, 336-388. .
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tures of refined domestic love. Ulysses says to Nausicaa :—

“There is no better, no more blessed state,
Than when the wife and husband in accord
Order their household lovingly.” }

The thoughts of the wounded Sarpedon revert to his
t*dear wife and little son.”? Helen, to express the depth
of her attachment to Hector, tells him that he is ¢ father
and dear mother” now to her. One of the most pathetic
touches in the lament of Andromache, is the reflection that
Hector had not been permitted to speak a word of comfort
to her, on which she might think, day and night, with
tears. The heart of Ulysses melted within him as he
clasped his aged father to his breast. The Homeric poems
abound in kindred references to the strength and tender-
ness of parental, filial, and conjugal love. Even the lot of
the slave was softened in families where the patriarchal sys-
tem prevailed ; although it is said that the day that makes
a man a slave takes away half of his worth. The min-
strel, and the aged, have a right to kindness and protection.

As concerns the treatment of enemies and the feelings
excited by injury, we find abundant examples of unbridled
anger and savage retaliation. On the battle-field of Troy,
the heroes rage, much in the temper of the wolves, and
wild boars, and ravenous lions, to which they are so often
likened. They often deny quarter to the suppliant, and
exult over his fallen body. Agamemnon’ advises Mene-
laus to spare not a life among the Trojans : —

“The very babe within his mother’s womb,
Even that must die.” ¢

ov uév ydp rov ye kpeiooov kai Gpetov,
# 69" duogpovéovre vofaciv olkov & ynrov
aviip 76¢ ywh.—Od. vi. 182-184 (Bryant, vi. 229-232).
*IL v. 860-862. 3 11 xxiv. 945-946.
& —— und’ dvrva yaosrépe pirnp
Koupov ébvra gépot, und’ d¢ ¢iryor
—IL. vi. 568-59 (Bryant, vi. 73-74).
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Yet gentle sentiments are not wanting ; and it is a mis-
take, even in reference to the early stages of the Greek
religion, to affirm that forbearance and forgiveness are
wholly unknown. Magnanimity and mercy could never
be imported into human nature, if some sparks of placable
feeling were not native to the human soul. Peleus had
warned Achilles that “ gentle ways are best,” and bidden
him “to keep aloof from sharp contentions.”! Agamem-
non points to Pluto as the god who never relents, and pro-
nounces him, on this account, of all the divinities, “ most
hateful to men.” Patroclus was admired as a model of
gentleness. Even Achilles, in a better mood, exclaims:

—— “Would that Strife
Might perish among gods and men, with Wrath,
‘Which makes even wise men cruel, and, though sweet
At first as dropping honey, growing, fills
The heart with its foul smoke.” 2

Achilles will not be appeased, and never tires of inflict-
ing vengeance, not sparing the dead body of his foe, and
slaying twelve Trojans upon’the funeral pile of Patroclus.
But the wrath of Achilles is the subject of the Iliad. His
immitigable anger is not held up for approbation, but rather
as an object of censure, and even of loathing. The duty
of forbearance is made to rest upon religious motives.
The finest illustration of this whole subject is the exquisite
speech which Pheenix made, “ with many sighs and tears,”
to Achilles, After referring to his own tender nurture of
the hero in his childhood, and to the hopes he had cherished
respecting him, he exhorts him to subdue his spirit :—

! 1L ix. 318-319.

2 ¢ Epeg &k Te Bedw, Ex T° avBplbmwv ambrotro,
kai ybAog, 60T’ épénxe moAippové wep yademivas
&¢ re moAd yAvkiwv uéMirog xaradetSouévoto
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—IL xviii. 106-110 (Bryant, xviii. 137-140).
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“T11 it becomes thee to be merciless:
The gods themselves are placable, though far
Above us all 1n honor and in power
And virtue. We propitiate them with vows,
Incense, libations, and burnt offerings,
And prayers for those who have offended.”?

This may remind us of the eulogy of Mercy which
Shakespeare puts into the mouth of Portia, and of her
argument: “ We do pray for mercy.”

The obligations of hospitality form a part of the Homeric
code of duty. The guest is treated with a chivalrous cour-
tesy ; his name is not even asked until he has sated his
hunger at the table; and when he departs he is dismissed
with gifts. The stranger and the poor man are under the
special guardianship of Zeus, who will punish any who ill
treat them, or refuse to befriend them. When one arrives
on a foreign shore, his first anxiety is to know whether the
people among whom he is to be thrown are “ god-fearing.”’
The duty of civil loyalty has a prominent place. Regal
government is held to be the right form, as contrasted with
the rule of the many, which is regarded with low esteem.
The king receives his authority from Zeus; insubordina-
tion in the subject has the character of impiety. Interna-
tional rights, any farther than they are created by treaty,
have no recognition. The war of Troy gives rise to leagues,
truces, confederacies. But war is waged for purposes of
revenge, or for robbery and plunder; and is barbarous in
its laws and usages.

5. Sin and Atonement.—The wrath of the gods is less

2°8A%’, A yiddv, dduacov Svudv ufyav: oidé i e xp)
wyleds firop Exewv, otpenrol 0é te xal Jeol avroi,
rovrep Kai peilwv apery) Tuuf re Biy re.
xal pdv robg Jvéeoot xal ebywlyc dyaviaw,
Aoty te kviooy Te, waparpuTe’ avipuTol
Awodpevor, bre xév tic dmepBiy kai dudpry,
—Il. ix. 496-501 (Bryant, ix. 617-622).
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excited by offences against themselves directly, although
th