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PROLEGOMENA
... On the other hand, the Christian religion is of scarce less importance, if

it be false; because, no wise and good man could possibly be indifferent or

unconcerned to the prevalence of an extensive and general delusion. No good or

amiable heart could for a moment think of yielding its assent to so monstrous an

idea, as the supposition that error could possibly be useful, that imposture

could be beneficial, that the heart could be set right by setting the

understanding wrong, that men were to be made rational but being deceived, and

rendered just and virtuous by credulity and ignorance.

Page 6 - 2nd para. :

CHAPTER I - DEFINITIONS

If there be no absolute certainty that such a man existed (Jesus of Nazareth),

still less can there be any proof that such and such were his actions, as have

been ascribed to him. Those who might have reasons or prejudices to induce them

to deny that such and such were the actions ascribed to such a person, could

have none to deny or to conceal the mere fact of his existence as a man. ...

Page 10 - last para. :

CHAPTER II - THE CHRISTIAN AND PAGAN CREEDS COLLATED

INFERENCE.—As then, the so called Apostle's Creed, is admitted to have been

written by no such persons as the Apostles, and with respect to the high

authority which has for so many ages been claimed for it, is a convicted

imposture and forgery; the equity of rational evidence will allow weight enough,

even to a probable conjecture, to overthrow all that remains of its pretensions.

The probability is, that it is really a Pagan document, and of Pagan

origination; since, even after the trifling alteration and substitution of one

name perhaps for another, to make it subserve its new application, it yet

exhibits a closer resemblance to its Pagan stock, than to the Christian stem on

which it has been engrafted.

By a remarkable oversight of the keepings and congruities of the system, the

Christian Creed has omitted to call for our belief of the miracles or prophecies

which constitute its evidence, or for our practice of the duties which should be

the test of its utility.

If then, as the learned and judicious Jeremiah Jones, in his excellent treatise

on the canonical authority of the New Testament, most justly observes, "In order

to establish the canon of the New Testament, it be of absolute necessity that

the pretences of all other books to canonical authority be first examined and

refuted :" (Vol. I, p.16, 8 Vol. Ed.). Much more must it be absolutely necessary

to establish the paramount and distinctive challenges of Christianity, that we

should be able to refute and overthrow all the pretences of previously existing

religions, by such a cogency and fairness of argument, as in being fatal to

them, shall admit of no application to this, which battering down their airbuilt

castles, shall, when brought to lay with equal force on Christianity, leave its

defences unshaken and its beauty unimpaired.

Page 12 - bottom :

CHAPTER III - STATE OF THE HEATHEN WORLD

... Those doctrines only, of which no form or forms of the previously existing

paganism could ever prevent the same or the like doctrines, can be properly and

distinctively called Christian. That degree of excellence, whose very lowest

stage is raised above the very highest acme of what is known and admitted to

have been no more than human, can alone put in a challenge to be regarded as

divine. That which was not known before, is that only which is a subsequent

revelation can have taught.

Page 26 - middle :

CHAPTER IV - THE STATE OF THE JEWS

... "Grace and truth came by Jesus Christ," in the antithesis, can imply nothing

else than that neither grace or truth came by Moses; to say nothing to those

innumerable contemptuous manners of speaking of the old dispensation, as "those

weak and beggarly elements," (Galat. ix) and that "burthen which neither they

nor their fathers were able to bear;" (Acts xv. 10), "all that ever came before

me are thieves and robbers;" (John x. 8) in which Christ and the Apostles

themselves refer to the religion of Moses. ...

Page 31 - 3rd para. :

CHAPTER V - STATE OF PHILOSOPHY

Omar issued his commands for the destruction of that celebrated library

(Alexandria), to his general Amrus, in these words : "As to the books of which

you have made mention, if there be contained in them what accords with the book

of God (meaning the Koran of Mahomet), there is without them, in the book of

God, all that is sufficient. But if there be any thing in them repugnant to that

book, we in no respect want them. Order them, therefore, to be all

destroyed."—Harris

Precisely similar in spirit, and almost in form, are the respective decrees of

the Emperors Constantine and Theodosius, which generally ran in the words, "that

all writings adverse to the claims of the Christian religion, in the possession

of whomever they should be found, should be committed to the fire," as the pious

Emperors would not have those things which they took upon themselves to assume,

tended to provoke God to wrath, should be allowed to offend the minds of the

pious (see the decrees quoted in my Syntagma, p.35). Mr. Gibbon, in his usual

strain of caustic sarcasm, mentions the elaborate treatises which the

philosophers, more especially the prevailing sect of the new Platonicians, who

endeavoured to extract allegorical wisdom from the fictions of the Greek poets,

composed; and the many elaborate treatises against the faith of the Gospel,

which have been since committed to the flames by the prudence of orthodox

emperors. The large treatise of Porphyry against the Christians, consisted of

thirty books, and was composed in Sicily about the year 270. It was against the

writing of this great man especially, who had acquired the honourable addition

to his name, THE VIRTUOUS, that the exterminatory decree of Theodosius was more

immediately directed. There is little doubt. That had the discoveries his

writings would have made, been permitted to come to general knowledge, all the

pretended external evidence of Christianity must have been given up as wholly

untenable. But while what the virtuous Porphyry had really written, was

committed to the flames, a worse outrage was committed against his reputation,

by Christians, who, aware of the great influence of his name and authority,

ascribed the vile trash which they had composed themselves to him, for the

purpose of making the interest of Christianity that he should have made, or to

have attacked it so feebly, as might serve to show the advantage of their

defences. The celebrated treatise on the Philosophy of Oracles, which even the

pious Dodridge, and the learned Mcknight, have ascribed to this purpose, has, by

the greater fidelity and honesty of Lardner, been demonstrably traced home to

the forging hands of Christian piety." (see this exposé in my Syntagma, p.116)

Page 35 - footnote :

CHAPTER V - STATE OF PHILOSOPHY

In the year 1444, Caxton published the first book ever printed in England. In

1474, the then Bishop of London, in a convocation of his clergy, said, "If we do

not destroy this dangerous invention, it will one day destroy us." The reader

should compare Pope Leo the Tenth's avowal, that, "it was well known how

profitable this fable of Christ has been to us :" with Mr. Beard's Apology for

it, in his third letter to the Rev. Robert Taylor, page 74, and Archdeacon

Paley's declaration, that "he could not afford to have a conscience."—see life

of the author attached to this work on the Evidences of Christianity, p.11,

London 12mo. Edit. 1826.
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CHAPTER VI - ADMISSIONS OF CHRISTIAN WRITERS

... If we travel to the very sepulchre of Christ, we have only to discover that

he was never there : history seeks evidence of his existence as a man, but finds

no more trace of it, than of the shadow that flitted across the wall. The star

of Bethlehem shone not upon her path, and the order of the universe was

suspended without her observance. She asked with Magi of the East, "where is he

that is born King of the Jews," and like them, finds no solution of her inquiry,

but the guidance that guides as well to one place as another; descriptions that

apply to Esculapius, as well as to Jesus; prophecies, without evidence that they

were ever prophesied; miracles, which those who are said to have seen, are said

also to have denied that they saw; narratives without authorities, facts without

dates, and records without names.

Page 41 - no.7 :

CHAPTER VI - ADMISSIONS OF CHRISTIAN WRITERS

... Christianity and Paganism are frankly avowed to have been never more

distinct from each other, than six from half-a-dozen, never to have been at

variance or divided, but by the mere accidental substitution of one set of names

for the other, and the very trifling and immaterial misunderstanding, that the

new nomenclature had occasioned.

Page 45 - no.22 :

CHAPTER VI - ADMISSIONS OF CHRISTIAN WRITERS

"This opinion has always been in the world, that to settle a certain and assured

estimation upon that which is good and true, it is necessary to remove out of

the way, whatsoever may be a hindrance to it. Neither ought we to wonder, that

even those of the honest innocent primitive times made use of these deceits,

seeing for a good end they made no scruple to forge whole books."

What good end was that, which needed to be prosecuted by the forgery of whole

books?

Page 47 - no.32 :

CHAPTER VI - ADMISSIONS OF CHRISTIAN WRITERS

In the fourth century, the same great author (Mosheim Vol. I p.198) instructs us

"that it was an almost universally adopted maxim, that it was an act of virtue

to deceive and lie, when by such means the interests of the church might be

promoted."

Page 54 - 2nd para. :

CHAPTER VI - ADMISSIONS OF CHRISTIAN WRITERS

Of the pious frauds, which this historian (Mosheim) admits to share only a small

part of the honour of contributing to the propagation of the gospel, because

they were "practised by so few;" he had not the alleviation of his feelings, of

being able to be ignorant that he had falsified that statement in innumerable

passages of this and his other writings; and that his whole history of the

church, from first to last, contains not so much as a single instance, of one of

the fathers of the church, or first preachers of the gospel, who did not

practice those pious frauds.

Page 56 - 3rd para. :

CHAPTER VI - ADMISSIONS OF CHRISTIAN WRITERS

It was the pretence to these gifts of healing, that gave name to the

Therapeutae, or Healers; and consequently, supplies us with an infallible clue

to lead to the birth-place and cradle of Christianity. The cure being performed

by invocation of a name, still lights us on to the germ and nucleus of the whole

system. Neither slight nor few are the indications of this magical or supposed

charming operation of the Brutum fulmen; the mere name only of the words, Jesus

Christ, in the New Testament itself; and consequently neither weak nor

inconsecutive are our reasons, for maintaining that it was in the name, and the

name only, that the first preachers of Christianity believed; that it was not

supposed by them to be the designation of any person who had really existed, but

was a vox et proeterea nihil,—a charm more powerful than the Abraxas, more

sacred than Abracadabara; in short, those were but the spells that bound the

services of inferior demons—this, conjured the assistance of omnipotence, and

was indeed, the God's spell. "There is none other name under heaven, (says the

Peter of the Acts of the Apostles) given among men, whereby we must be

saved."—Chap, iv. 12.

Page 60 - last para. :

CHAPTER VII - OF THE ESSENES OR THERAPEUTS

"It was in Egypt," says the great ecclesiastical historian, Mosheim, "that the

morose discipline of Aceticism (i.e. the Essenian or Therapeutan discipline)

took its rise; and it is observable, that the country has in all times, as it

were by an immutable law of disposition of nature, abounded with persons of a

melancholy complexion, and produced, in proportion to its extent, more gloomy

spirits than any other parts of the world. It was here that the Essenes dwelt

principally, long before the coming of Christ."—Mosheim, Vol. I, p.196.

It is not the first glance, nor a cursory observance, that will sufficiently

admonish the reader of the immense historical wealth put into his hands, by this

stupendous admission, this surrender of the key-stone of the mighty arch,—this

giving up of every thing that can be pretended for the evidences of the

Christian religion.

This admission of the great ecclesiastical historian (than whom there is no

greater), will serve us as the Pythagorean theorem—the great geometrical element

of all subsequent science, of continual recurrence, of infinite application—ever

to be borne in mind, always to be brought in proof—presenting the means of

solving every difficulty, and the clue for guiding us to every truth. "Bind it

about thy neck, write it upon the tablet of thy heart." EVERY THING OF

CHRISTIANITY IS OF EGYPTIAN ORIGIN.

The first and greatest library that ever was in the world, was at Alexandria in

Egypt. The first of that most mischievous of all institutions-universities, was

the University of Alexandria in Egypt; where lazy monks and wily fanatics first

found the benefit of clubbing together, to keep the privileges and advantages of

learning to themselves, and concocting holy mysteries and inspired legends, to

be dealt out as the craft should need, for the perpetuation of ignorance and

superstition, and consequently of the ascendency of jugglers and jesuits, holy

hypocrites, and revered rogues, among men.

All the most valued manuscripts of the Christian scriptures are Codices

Alexandrini. The very first bishops of whom we have any account, were bishops of

Alexandria. Scarcely one of the most eminent fathers of the Christian church is

there, who had not been educated and trained in the arts of priestly fraud, in

the University of Alexandria,—that great sewer of the congregated feculencies of

fanaticism.
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CHAPTER VIII - THE CHRISTIAN SCRIPTURES, DOCTRINES, DISCIPLINE, AND

ECCLESIASTICAL POLITY, LONG ANTERIOR TO THE PERIOD ASSIGNED AS THAT OF THE BIRTH

OF CHRIST

It is certain that our three first Gospels were not written by the persons whose

names they bear, but are derived from an earlier draft of the evangelical story,

which was entitled the DIEGESIS.

With these lights in thy hand, enter reader, on the stupendous vista that I

unlock for thee, by the best translation I could make and better than any that I

could find ready-made, of the most important historical document in the whole

world : whichever be the second in importance.

The Sixteenth Chapter of the Second Book of the Ecclesiastical History, of

Eusebius Pamphilus.

"St. Marks the Evangelist, is said first to have been sent into Egypt, and to

have preached there the same gospel which he afterwards committed to writing.

There he established the churches of Alexandria; and so great was the number of

both men and women that became believers upon his first address, on account of

the more philosophical and intense Asceticism, (which he both taught and

practised,) that Philo has seen fit to write a history of their manner of

living, their assemblies, their sacred feasts, and their whole course of life.

He so accurately details the manner of living of those who with us have been

called Ascetics, as to seem not merely the historian of their most remarkable

tenets, nor as being acquainted with them merely; but as having embraced them;

and both joining their religious rites, and extolling those apostolical men,

who, as it is likely, were descended from Hebrews, and who therefore were wont

to observe very many of the customs of the ancients, after a more Jewish

fashion.

In the first pace, then, in the discourse which he has written concerning the

contemplative life, or of men of prayer; having pledged himself to add nothing

to his history of a foreign nature, of his own invention, or beyond truth; he

mentions that they were called healers, or curates, and the women who were among

them doctresses, or Therapeutesses; adding the reasons of such a designation,

that as a sort of physicians, delivering the souls of those who applied to them

from evil passions, they healed and restored them to virtue; or on account of

their pure and sincere ministry and religion with respect to the Deity.

Whether, therefore, of himself, as writing suitably to their manners, Philo gave

them this designation: or whether, indeed, the first of that sect took the name

when the appellation of Christians had as yet been no where announced, it is by

no means necessary to discuss;

So at the same time, in his narration, he bears witness to their renunciation of

property, in the first instance;

And that, as soon as they begin to philosophise, they divest themselves of all

revenues of their estates;

And then, having, laid aside all the anxieties of life; and leaving society,

they make their residence in solitary wilds and gardens;

"For from the time that they resolved from enthusiasm and the most ardent faith

(which indeed was needful), to practice themselves in the emulation of the

prophetic life, they were well aware that converse with persons of dissimilar

sentiments, would be unprofitable and hurtful :

Even as it is related in the accredited Acts of the Apostles, that all who were

known of the apostles (had imbibed their doctrine) were wont to sell their

possessions and substance, and divided them among all, according as any one had

need, so that there was not one among them in want;

For, whoever were owners of estates or houses, as the word says, sold them, and

brought the prices of the things sold, and laid them at the apostles' feet, that

it might be divided to each as every one had need.

Philo relates things exactly similar to these which we have referred to;

bearing, witness to their resemblance, even to the letters saying,

For though this race of men are to be found in all parts of the world : nor

would it be fitting that either Greece or Barbary should not participate in so

perfect a good; yet they abound in Egypt, in each of the provinces called the

Pasturages, and more especially in the neighbourhood of Alexandria;

All the best of men, from all parts of the world, betake themselves to the

country of the Therapeutae, as to a colony, in some most convenient place; such

as is situated near the Lake of Maria, on a small eminence, very opportune both

on account of its safety, and the agreeable temperature of the climate.

And so, after having described what sort of habitations they occupied, he speaks

of the churches established throughout the country, as follows:

In each parish there is a sacred edifice which is called the temple, and a

monastery in which the monks perform the mysteries of the sublime life, taking

nothing with them, neither meat nor drink, nor any thing necessary for the wants

of the body; but the laws, the divinely inspired oracles of the prophets, and

hymns, and such other things as in which is understanding, and by which true

piety is increased and perfected;

And among other things, he says, that their religious exercise occupies the

whole time from morn till evening,

"For those who preside over the holy scriptures philosophise upon them,

expounding their literal sense by allegory;

Since they hold that the sense of the spoken meaning is of a hidden nature,

indicated in a double sense.

They have also the writings of the ancients : and those who were the first

leaders of their sect, have left them many records of the sense conveyed in

those allegories : using which as a sort of examples, they imitate the manner of

the original doctrine :

And these things, it seems, are reported by a man who listened to the holy

scriptures, as they expounded them;

And, in short, it is very likely that those scriptures of the ancients, of which

he speaks, were the Gospels, and the writings of the Apostles;

And that certain DIEGESES, as it seems, of the ancient prophets, interpreted;

such as the Epistle of Paul to the Hebrews contains, and many others—these were

the Epistles.

So, again, he proceeds to write concerning the new Psalms which they make:

For they do not confine themselves to contemplation, but they compose canticles

and hymns to God, arranged conveniently in every measure, and in the most

sublime sorts of metre.

And many other things he relates in the discourse of which we treat;

But these it seemed necessary to recount, in which the characteristics of the

ecclesiastical institution are laid down.

But if it seem to any one that what has been said is not strictly and

essentially meant of the gospel polity, but may be thought to harmonise with

other things than those referred to, he may be convinced by the very words of

Philo, in order following (so he be but an impartial judge), he which he will

receive an unanswerable testimony on this matter; for thus he writes :

And laying down temperance as a sort of foundation to the soul, they build the

other virtues upon it;

'Neither meat nor drink do any of them take before sun-set,' as considering the

business of philosophy worthy of the light, but the necessities of the body only

apt for darkness;

Whence to this they assigned the day, but only a small part of the night to

that;

And some of them think not of nourishment for three days, so much greater is

their desire of under-standing;

And some so delight themselves and triumph, as banquetted on wisdom, so richly

and satisfactorily ministering her doctrine; as to abstain for a double length

of time, and scarce after six days to taste of necessary food in the way of

eating !

These clear and indisputable remarks of Philo, we consider to be spoken of men

of our religion only.

But if any one should yet be so hardened as to contradict these things, yet may

he be moved from his incredulity, yielding to such cogent evidences as can be

found with none, but only in the religion of Christians according to the Gospel

:

For he mentions, that even women are found among the men of whom we speak, and

that many of them are virgins, at an extreme age; preserving their chastity, not

from necessity, like the sacred virgins among the Greeks, but from a voluntary

law, from their zeal and desire of wisdom;

With whom studying to live, they have abjured the pleasures of the body, no

longer desiring a mortal offspring but that which is immortal, and which 'tis

certain that the soul which loves God can alone beget upon itself.

From whence proceeding, he delivers these things still more emphatically :

That their expositions of the holy scriptures are, by an under-sense, delivered

in allegories;

For the whole divine revelation, to these men seems to resemble an animal, and

that the words spoken are the body, but the soul is the invisible sense involved

in the words : which it is their religion itself which first began to exhibit

distinctively, as in a glass, putting the beautiful results of the things

understood under the indecencies of the names.

What need is there to add to these things, their meetings together, and their

residences,—the men in one place, and the women in another ?

And the exercises according to the custom this day continued among us, and

which, especially upon the festival of our Saviour's passion, we have been

accustomed to observe, in fastings, in matchings, and in studying the divine

discourses ?

And which are kept to this day in the same manner only among us : as the same

author hath shown most manifestly, and delivered in his own writing;

And especially relating the vigils of the great festival, and the exercises in

them, and their hymns, which are the very same as those used to be said among

us;

And how, as one of them sang the psalm in a pleasing voice; the others leisurely

listening, took up the last stanza of the hymns; and how, on the afore-named

days, lying on beds of straw upon the ground, they would taste no wine at all ?

As he has in so many words written. Nor would they eat any thing that had blood

in it; that water only is their drink; and hyssop bread, and salt, their food.

In addition to these circumstances, he describes the orders of preferment among

those of them who aspire to ecclesiastical ministrations,—the offices of the

deacons, the humbler rank, and the supreme authority of their bishops.

Whoever wishes a clear understanding of these matters, may acquire it from the

aforementioned work of this author. "But that Philo wrote these things with

reference to those who were the first preachers of the discipline which is

according to the Gospel, and to the manners first handed down from the Apostles,

must be manifest to every man."

This conclusion on the whole matter is so strong, that though I am confident a

more faithful translation of the whole cannot be made by any man, I recommend a

reference to the original, that the scholar may see at once that I have taken no

liberty with my author; and have no occasion to conciliate his favour, or to

deprecate his criticism. I offer him my own translation, not on the score of its

being mine, but on the score of its being as good as the best that could

possibly be made, and better than any that is not the best.

Page 75 - no.13 :

CHAPTER IX - OF PHILO AND HIS TESTIMONY

And all this, as nothing new in Philo's time, but of then long-established

notoriety and venerable antiquity : yet Philo, who wrote before Josephus, and

gave this particular description of Egyptian monkery, when Jesus Christ, if such

a person had ever existed, was not above ten years of age, and at least fifty

years, before the existence of any Christian writing whatever, has never once

thrown out the remotest hint, that he had ever heard of the existence of Christ,

of Christianity, or of Christians.

Page 79 - no.17 :

CHAPTER X - COROLLARIES

The apology of this dilemma, so sarcastically suggested by Gibbon, that it "it

is improbable that these Therapeutae changed their name," conveys the real truth

of the matter, in the equality suggested probability, that their name was

changed for them. It was not they who embraced Christianity, but Christianity

that embraced them.

Page 81 - no.24 :

CHAPTER X - COROLLARIES

"The extensive commerce of Alexandria (says Gibbon), and its proximity to

Palestine, gave an easy entrance to the new religion. It was, at first, embraced

by great numbers of the Therapeutae, or Essenians, of the Lake Mareotis, a

Jewish sect which had abated much of its reverence for the Mosaic ceremonies.

The austere life of the Essenians, their feasts and excommunications, the

community of goods, their love for celibacy, their zeal for martyrdom, and the

warmth, though not the purity of their faith, ALREADY offered a very lively

image of the primitive discipline. It was in the school of Alexandria, that the

Christian theology appears to have assumed a regular and scientifical form; and

when Hadrian visited Egypt, he found a church composed of Jews and Greeks,

sufficiently important to attract notice of that inquisitive prince."—Gibbon,

chap.15.

The progress of Christianity was for a long time confined within the limits of

this single city (Alexandria); and so slow was the progress of this religion,

that notwithstanding the rhetorical flourishes and hyperbolical exaggerations of

the Fathers, "we are possessed of an authentic record, which attests the state

of religion in the first and most populous city of the then known world. In

Rome—about the middle of the third century, and after a peace of thirty-eight

years; the clergy consisted but of one bishop, forty six presbyters, fourteen

deacons, forty-two acolytes, and fifty readers, exorcists and porters. We may

venture (concludes the great historian), to estimate the Christians at Rome, at

about fifty thousand, when the total number of inhabitants cannot be taken at

less than a million; and of the whole Roman Empire, the most favourable

calculation that can be deduced from the examples of Antioch and of Rome, will

not permit us to imagine than more than a twentieth part of the subjects of the

Empire has enlisted themselves under the banner of the cross, before the

important conversion of the Emperor Constantine."—Ibid.
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CHAPTER XI - CORROBORATIONS OF THE EVIDENCE ARISING FROM THE ADMISSIONS OF

EUSEBIUS, IN THE NEW TESTAMENT ITSELF

And the admission in the preface of Luke's Gospel, that his work was only a

compilation of previously existing documents, and derived in common with the

works which many had taken in hand before him to copy from the DIEGESIS,* or

original narration preserved in the sacred archives of the church :

* The first verse of St. Luke's Gospel, if Gospel-readers could but see what was

under their nose, would prevent their ever more pretending that the Gospels were

original compositions. "Forasmuch as many had taken in hand to set the DIEGESIS

in order," which was the original from which the Apocryphal Gospels were taken,

and afterwards, the improved versions ascribed to Matthew, Mark, and Luke, which

obtained final approbation, and so caused not only the previous versions, but

the DIEGESIS itself, from which they were all taken, to be laid aside.

These are arguments entirely sufficient to relieve the dilemma, and to leave it

rather probable that Luke took his account from the same document which the

apostle had previously quoted, or even the text of the apostle himself.

Thus, no exception from the general rules remains; and we must admit, with all

its consequences, the prior existence of these epistolary writings, detailing,

as they do, the history of communities of Christians, and fully established

churches in Rome, Corinth, Galatia, Ephesus, Philippi, Colosse, and

Thessalonica, "rooted and grounded in the faith,"—"beloved of God,"—"called of

Jesus Christ,"—"in every thing enriched, in all utterance and all

knowledge,"—"coming behind in no good gift," and having, as the apostle, in the

case of the Galatian church, emphatically declares, so certainly received the

only true and authentic Gospel, that "if even the apostle himself, or an angel

from heaven, should preach any other gospel than that which they have received,

LET HIM BE ACCURSED." Gal. i. 8.—See Syntagma of the Evidences, p.75.
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CHAPTER XI - CORROBORATIONS OF THE EVIDENCE ARISING FROM THE ADMISSIONS OF

EUSEBIUS, IN THE NEW TESTAMENT ITSELF

Here we find the distinct orders of bishops and deacons already reigning in the

plenitude of their distinctive authorities; and the bishops forsooth, the

proudest of the proud, already of such long prescription in their seat of power,

as often to have abused that power, and to need admonitions "not to be

self-willed, not to be given to wine, no strikers, and not given to filthy

lucre, " (Tit. i. 7) as some of that right-reverend order must have been proved

to be, ere such admonitions could have been called for; yet called for they

were, and necessary they had become, as the reader will see by the table, some

eight or ten years, before the date assigned to the writing of the four Gospels.

"The Essenians, of whom Philo has written the history, were confessedly

Pythagorians, and I think we may see some traces of these people among the

Druids. They existed before Christianity, and lived in buildings called

monasteria or monasteries, and were called Koinobioi* or Coenobites. They were

of three kinds, some never married, others of them did. They are most highly

spoken of by all the authors of antiquity who have named them."—The Celtic

Druids, by Godfrey Higgins, Esq. A.D. 1827, p.125.

* (see Acts iv. 32)

Page 90 - no.1 :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

"Blessed are the poor in spirit, for their's is the kingdom of heaven."—Matt. v.

3.

This, the first principle put into the mouth of the Galilean Thaumaturge, was

also the first principle of the Therapeutae, and a such had been known and

taught for ages before the time assigned to the first publication of the Gospel.

It is to be found in the previously existing writings of Menander, in the

sentence "We ought to consider the poor as especially belonging to the gods;"

and in the ancient Latin adage, "Bonae mentis soror paupertas—Poverty is the

sister of a good mind. It is observable, that this Menander the comedian, is not

only quoted by name, but the first of the Fathers (not apostolical), Justin

Martyr, in his apology to the Emperor Adrian, as one of the authorities with

whom the Christians held so many sentiments in common, but is again plagiarised

into the text of 1 Cor. xv. 33—"Evil communications corrupt good manners."

Page 92 - no.5 :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

But Matt. xviii. 15, betrays, in the most indisputable evidence, the previous

existence and established discipline of a Christian church, such as that of the

Therapeutae is described to have been, from any length of time anterior to the

Christian era.

"Moreover, if thy brother shall trespass against thee, go and tell him his fault

between thee and him alone : if he shall hear thee, thou hast gained thy brother

: But if he will not hear thee, then take with thee one or two more, that in the

mouth of two or three witnesses, every word may be established. And if he shall

neglect to hear them, tell it unto THE CHURCH : but if he neglect to hear THE

CHURCH, let him be unto thee an heathen man and a publican. Verily, I say unto

you, Whatsoever ye shall bind on earth, shall be bound in heaven," &c. &c.

If this does not involve all that the unwary admissions of Eusebius and

Epiphanius would lead us to, even the previous existence of the whole Christian

dynasty in all its corruption, or in all its purity, long anterior to any time

when such language could have been used, or the Gospel which contained such

language could have been written; if it betray not its design to subserve the

purposes of ecclesiastical usurpation; if it savour not of popery in the rankest

tank that every pope himself was popish; there is no skill in criticism to

discover any truth below the surface of expression—no wrong in any wrong that

can be put off as right—no Rome in Italy—no day-light in the sun-shine.

Page 95 - 2nd para. :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

Michaelis supplies, from the further authorities of Philo, from Josephus,

Solinus, and Pliny, that their principles were generally derived from the

Oriental or Gnostic Philosophy, of which they observed the moral part, while

they rejected all its more absurd and egregious metaphysical speculations.* They

abstained from blood, and would not even offer a sacrifice, because they

regarded the slaying of beasts as sinful.

* That is, "they were ECLECTIC Philosophers, who rejected the evil, and chose

the good, out of every system of religion or philosophy that had been propounded

to mankind, and who had a flourishing university already established at

Alexandria when our Saviour was upon earth."—Mosheim

Most of them abstained from marriage, and thought it an obstacle to the search

after wisdom.

The places in which they pursued their meditations, and which they held sacred,

were called MONATERIES. "All ornamental dress they detested."—Michaelis, vol. 4.

p.83.

Page 96 - no.9 :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

"And a certain Jew, named Apollos, born at Alexandria, an eloquent man, and

mighty in the Scriptures, came to Ephesus. This man was instructed in the way of

the Lord, and being fervent in spirit, he spake and taught diligently the things

of the Lord, knowing only the baptism of John; and he began to speak boldly in

the synagogue; whom when Aquila and Priscilla had heard, they took him unto

them, and expounded unto him the way of God more perfectly."—Acts xviii. 24.

Let the reader follow the clue that is here put into his hands, in this

historical and evidently credible part of the real adventures of these

schismatical missionaries from the original Essenian sect. Here is Apollos, of

Pagan name; born in the very metropolis in which the Essenian sect was of

highest repute; ere any one of the apostles can be pretended to have preached

the Gospel in that country; already instructed in the way of the Lord, and set

up as a preacher of that way, in Ephesus. And our most learned critic rather

maintains than conceals the incontrovertible fact, that "the earliest and

principal members of the Christian community were attached to this

sect."—Michaelis, vol.4, p.88.

Page 99 - no.10 :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

"How is it," asks the apostle himself, that "every one of you hath a psalm, hath

a doctrine, hath a tongue, hath a revelation ? If there come in those that are

unlearned, or unbelievers, will they not say that ye are mad ?"—1 Cor. xiv. 23.

Could language convey clearer evidence, that in the worst and grossest sense of

what Philo or Josephus have represented the Essenian churches to have been, that

in reality the first assemblies of these primitive christians were. And this is

a state of things described as obtaining, several years before the writing of

any one of our four Gospels.

If there were any features of distinctive and different origination between

these long anterior Therapeutan societies, and those who, in the after-age,

acquired the name of Christian churches, all traces of that distinctiveness are

lost. To all scope of history, and possibility of understanding, they must be

pronounced and considered to be, one and the same class and order of religious

fanatics.

Page 100 - bottom :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

"God also hath made us able ministers of the New Testament, not of the letter,

but of the spirit, for the letter killeth," &c., which principle the Christian

Fathers carried to such an extent, that they hesitated not to admit that the

Gospels themselves were not defensible as truth according to their literal text.

"There are things contained therein," says Origen,* "which taken in their

literal sense, are mere falsities and lies." St. Gregory** asserts, that "it is

not only dead, but deadly." And Anasthasius*** admonishes us, that "should we

understand sacred writ according to the letter, we should fall into the most

enormous blasphemies."

* Hom. 6, In Isaiah, fol. 106 D.

** Comment. on 2 Kings, c. 7

*** Questiones ad Antiochum. tom. 2 p.357, D.

Page 102 - bottom :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

That Church, and all others that could have had in them the distinct orders of

bishops and deacons, must have been ancient at the time. There could be no

bishops and deacons among new converts. Such a state of the church, at that

time, involves a certain demonstration, that its doctrine, discipline and

government must have been of many years standing, anterior to the Augustan age.

Page 103 - 5th para. :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

"It is well known, among other things, what opportunities of sinning were

offered to the licentious, by what were called the vigils of Easter and

Whitsuntide, or Pentecost." Mosheim—vol. 1, p.398. We find however that this

religious observation of the vigils of the great festivals, especially that of

Easter, in commemoration of Christ's resurrection, was observed in a

distinguished manner among the Therapeutan or Essenians, and as it was an annual

observance, must have obtained many years before the birth of Christ—See the

translated chapter from Eusebius, verse 41.

Page 104 - 4th para. :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

That, other scriptures than those which have come down to us, telling the

Christian story in a different way, were the original basis of the Christian

faith; and that those other scriptures were in vogue and notoriety, not only

before our gospels were written, but before the events related in our gospels

had occurred; are facts, whose force of evidence amounts to the utmost degree of

certainty of which historical fact is capable. That those scriptures were the

sacred writings of the Egyptian-Therapeuts described by Philo, and so expressly

considered by Eusebius, is matter of the strongest presumption that can be

supposed in the absence of all other grounds of presumption.

Page 105 - no.24 :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

Acts xx. 18. St. Paul addresses the elders of the Ephesian church,—"I have been

with you at all seasons. Ye all among whom I have gone preaching the kingdom of

God;" a style of the most affectionate intimacy. Yet the writer of the epistle

to the Ephesians, addresses them as a stranger, who had only heard of their

faith in the Lord Jesus, and love unto all the saints. (Eph. i.

15.)—Query.—Could the Paul, who declared in the one case, and the Paul who wrote

in the other, be the same individual ? Query,—Who are all the saints, who were

loved by the Ephesians, at least twelve years before any one of our gospels was

written ? and consequently as many years before there could be any saints

whatever, whose faith had been founded on those gospels ?

Page 107 - no.27 & 28 :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

"Obey them that have the rule over you, and submit yourselves, for they watch

for your souls, as THEY that must give an account."—Heb. xiii. 17.

"Remember them that have the rule over you, who have spoken unto you the word of

God !"—Heb. xiii. 7.

What have we here, but references to ecclesiastical government and spiritual

power, already established in all its plenitude ? A state of things which could

not possibly have existed—a sort of language that could not possibly have been

used, in any reference to an authority which had originated within the life-time

of the persons so addressed, or to a word of god, of which the then preachers,

were the first.

Page 107 - The Conclusion :

CHAPTER XII - REFERENCES TO THE MONKISH OR THERAPEUTAN DOCTRINES, TO BE TRACED

IN THE NEW TESTAMENT

The Conclusion is inevitable. We are not, perhaps, entitled certainly to

pronounce that it was so; but the hypothesis (if it be no more), that Paul and

his party were sent out, in the first instance, as apostles, or missionaries,

from this previously existing society of Monks, which had for ages, or any

length of time before, fabricated and been in possession of the allegorical

fiction of Jesus Christ, that the Acts of the Apostles, with the exception of

all their supernatural details, are a garbled journal of his real adventures;

and the Epistles, with the exception of some improved passages and superior

sentiments that have been foisted into them, are such as he wrote to the various

communities in which he has established his own independent supremacy, by a

successful schism from the mother church : this hypothesis will solve all the

phenomena; which is what no other will.

Page 108 - bottom :

CHAPTER XIII - ON THE CLAIMS OF THE SCRIPTURES OF THE NEW TESTAMENT TO BE

CONSIDERED AS GENUINE AND AUTHENTIC

We have shown also, that the scriptures were not entrusted to the hands of the

laity. The mystical sense which we find by the very earliest Fathers to have

been attached to them, is the strongest corroboration of those positive

testimonies which we have, that the Christian people were kept in the

profoundest ignorance of the contents of the sacred volume. The clergy only,

were held to be fit depositories of those mystical legends, which in the hands

of the common people, were so liable to be "wrested to their own destruction."

Not to insist on the deplorable ignorance of lay-people all over Christendom for

so many ages, during which, scare any but the clergy were able read at all.

Page 111 - no.12 :

CHAPTER XIV - CANONS OF CRITICISM.—DATA OF CRITICISM.—COROLLARIES.—DR. LARDNER'S

TABLE

If those, who were only improvers upon the original history, have concealed that

fact, and have suffered mankind to understand that the improvements were the

originals, they are guilty and wicked forgers, and never could have had any

other or better intention, than to mislead and deceive mankind.

Page 112 - no.5 & 6 :

CHAPTER XIV - CANONS OF CRITICISM.—DATA OF CRITICISM.—COROLLARIES.—DR. LARDNER'S

TABLE

The apocryphal gospels, are quoted by the very earliest Fathers, orthodox, as

well as heretical, as reverentially as those which we now call canonical.

The apocryphal gospels, are admitted in the New Testament itself, to have been

universally received, and to have been the guide and rule of faith to the whole

Christian world, before any one of our present canonical gospels, was in

existence.

Page 114 - 2nd para. :

CHAPTER XV - OF THE FOUR GOSPELS, IN GENERAL

The surrender of a position which the world has for ages been led to consider

impregnable, by the admission of all that the early objection of the learned

Christian Bishop, FAUSTUS, the Manichean, implied, when he pressed Augustine

with that bold challenge which Augustine was unable to answer, that, "It is

certain that the New Testament was not written by Christ himself, nor by his

apostles, but a long while after them, by some unknown persons, who lest they

should not be credited when they wrote the affairs they were little acquainted

with, affixed to their works the names of apostles, or of such as were supposed

to have been their companions, asserting that what they had written themselves,

was written ACCORDING TO those persons to whom they ascribed it."

Page 117 - no.12 :

CHAPTER XV - OF THE FOUR GOSPELS, IN GENERAL

And though "the confusion unavoidable in these versions (the ancient Latin, from

which all our European versions are derived), had arisen to such a height, that

St. Jerome, in his Preface to the Gospels, complains that not one copy

ressembled another."—Michaelis, vol.2 p.119.

Page 117 - no.15 :

CHAPTER XV - OF THE FOUR GOSPELS, IN GENERAL

And though such was the idolatrous adulation paid to the authority of Origen,

the emendations of the text which were but suggested by him, were taken in as

part of the New Testament; though he himself acknowledged that they were

supported by the authority of no manuscript whatever.—Marsh, in loc.

Page 118 - no.17 :

CHAPTER XV - OF THE FOUR GOSPELS, IN GENERAL

And though we have on record the most indubitably historical evidence, of a

general censure and correction of the Gospels having been made at

Constantinople, in the year 506, by order of the emperor Anastasius.*

* "The illustrious Messala being Consul; by the command of the Emperor

Anastasius, the holy Gospels, as having been written by idiot evangelists, are

censured and corrected."—Victor, Bishop of Tunis in Africa.

Page 119 - bottom :

CHAPTER XVI - ON THE ORIGIN OF THE THREE FIRST CANONICAL GOSPELS

"The most eminent critics are at present decidedly of opinion that one of the

suppositions must necessarily be adopted—either that the three (Gospels of

Matthew, Mark and Luke) evangelist copied from each other, or that all three

drew from a common source, and that the notion of an absolute independence, in

respect to the composition of our three first gospels, is no longer tenable.

..."*

* Bishop marsh's Michaelis, vol. 3, part 2, p.170

Page 120 - 2nd para. :

CHAPTER XVI - ON THE ORIGIN OF THE THREE FIRST CANONICAL GOSPELS

... In either alternative, they are not original writings; they are not what

they purport to be; and the writers stand convicted, at least, of negative

imposture, (if indeed the imposture is attributed to them,) in passing their

compositions off as original, and attempting to conceal from us the help they

borrowed from each other, or what common source was from which they each of them

drew.

Page 121 - 2nd para. :

CHAPTER XVI - ON THE ORIGIN OF THE THREE FIRST CANONICAL GOSPELS

The express declaration of Eusebius, that the Therapeutæ described by Philo were

Christians, and that their sacred scriptures were our Gospels, after having lain

dormant for fourteen hundred years, now at length rises, upon the admissions of

these learned divines, into the dimensions of its real importance. From these

sacred legends, of a sect so long anterior to the epocha assigned to Christ and

his apostles, our Christian scriptures have been plagiarised; and the first

position of the Manifesto of the Christian Evidence Society, for the public

maintenance of which the author of this DIEGESIS endures the fate of felony and

crime, is nothing more than had in other words been previously published, by the

learned bishop in whose diocese he is a prisoner.

Page 122 - 1st para. :

CHAPTER XVI - ON THE ORIGIN OF THE THREE FIRST CANONICAL GOSPELS

But it was in the year 1784, in the posthumous works of Lessing, published at

Berlin, that the hypothesis of a common Syriac or Chaldee origin was decidedly

maintained, and put forth to the world with much precision than the fortitude of

Semler had ventured. Lessing was dead first. It is not from living authors, or

from those who wish to live, that the world has to look for important

discoveries in theology. Those who offer truth to the Christian community, must

ever provide for their escape from the consequences of doing so.

Page 127 - 2nd para. :

CHAPTER XVI - ON THE ORIGIN OF THE THREE FIRST CANONICAL GOSPELS

Thus far the most eminent, ingenuous and learned of French divines, Beausobre.*

Let the reader take with him the light this critic's admission, quoted page 58,

and of his knowledge of the Essenes and Therapeuts, established in our seventh

chapter, thereupon following; and cast up the results, He will find that the

history of ages so "long ago betid," never gave to any fact whatever a higher

degree of certainty,—than the certainty, that this Egyptian Gospel was the

DIEGESIS, or first type, from which our four Gospels are mere plagiarisms; and

that it contained the whole story of Jesus Christ, and the general rule of faith

professed by a set of Egyptian monks, (from whatever source those monks

themselves had derived it, which we shall hereafter enquire,) many years,

probably ages, before the period assigned to the birth of Christ. Consequently,

the fallacy of the pretence of the real existence of such a personage in

Palestine, and in or about the age of the emperor Augustus, is absolutely

demonstrated.

* I particularly wish the reader to observe the superior honesty of Beausobre;

he alone has the moral courage to utter the name of the original, from which our

gospels are derived, the GOSPEL TO THE EGYPTIANS. All the rest, aware of the

mighty argument with which it teems, seem to say, "Take any shape but that, and

our firm knees should never tremble !"

Page 130 - bottom :

CHAPTER XVII - OF ST. JOHN'S GOSPEL IN PARTICULAR

... He concludes (Bishop Marsh) with even more than necessary caution, that "if

it be true that there are passages in St. John's Gospel, which are at variance

with the accounts given by the other Evangelists, we cannot hesitate to give the

preference to St. John, who wrote last, and appears to have had an excellent

memory."* Some persons have need of excellent memories.

* Vol. 3, p. 315.—Matthew, Mark, and Luke, it seems, had but indifferent

memories, even with the Holy Ghost to jog 'em, and John's memory has corrected

some of the Holy Ghost's blunders. O Saint Esprit ! La voilà ton ouvrage.

Page 137 - 2nd para. :

CHAPTER XVIII - ULTIMATE RESULT

Thus, after Europe and all Christian communities have been for so many ages led

to believe that in the four gospels they possessed the best translations that

could be derived, in their several languages, from the original inspired text of

immediate disciples and contemporaries of Christ; it is at length admitted, that

mankind have been and are egregiously deceived. 1. It is admitted, that these

gospels were not written by the persons to whom they are ascribed; 2. That

Matthew, Mark, Luke and John, were only translators or copyists of previously

existing documents; 3. Composed by we know not whom; 4. We know not how; 5. We

know not where; 6. We know not when; 7. And containing we know not what. The

very first assertion in the title-page of our New Testament, in stating that it

is translated from the original Greek, from which our translations were made,

was well nigh as far from being original, as the translations themselves, and it

is absolutely uncertain what the original was.

Page 138 - 3rd para. :

CHAPTER XVIII - ULTIMATE RESULT

All these geographical, chronological, political, and philological perplexities,

are such as never could have crossed the path of straight-forward narrative; but

are such exactly as would occur to Eclectic plagiaries, engaged in the business

of setting forth in order a tale of the then olden time; fitting new names and

new scenery to the characters and catastrophes of an antiquated plot; and

endeavouring to put an appearance of history and reality upon the creations of

fictions and romance.

Page 139 - 1st para. :

CHAPTER XIX - RESEMBLANCES OF THE PAGAN AND CHRISTIAN THEOLOGY—AUGURY AND

BISHOPS—ÆSCULAPIUS, JESUS CHRIST—HERCULES, JESUS CHRIST—ADONIS, JESUS CHRIST

... In a religion then, which purports to be from God, we have a right to expect

internal evidences of its divinity, and a character as infinitely superior to

any devices of men—as infinite wisdom must be superior to human ignorance.

Page 143 - 3rd para. :

CHAPTER XIX - RESEMBLANCES OF THE PAGAN AND CHRISTIAN THEOLOGY—AUGURY AND

BISHOPS—ÆSCULAPIUS, JESUS CHRIST—HERCULES, JESUS CHRIST—ADONIS, JESUS CHRIST

Another holy order of priests, was that of the Parasiti, or Parasites, whose

office was to gather from the husbanmen, the corn that was to be set aside for

the services of the ministry. It was at last an office of great honour; the

Parasites being by the ancient laws reckoned among the chief magistrates. In

every village of the Athenians, they maintained these priests at the public

expense; but afterwards, to ease the commonwealth of this burden, the wealthier

sort were obliged to entertain them at their own tables, whence the word

parasite, in later times, has been put for a flatterer, who, for the sake of a

dinner, conforms to every one's humour. This holy order of Parasites, is

continued in our Christian Church, in precisely the same character and function,

under the less invidious name of domestic chaplains, who, hanging about the

establishment of princes and nobles, generally contrive to worm themselves into

the most lucrative ecclesiastical benefices upon the well-known economy.

Page 143 - bottom :

CHAPTER XIX - RESEMBLANCES OF THE PAGAN AND CHRISTIAN THEOLOGY—AUGURY AND

BISHOPS—ÆSCULAPIUS, JESUS CHRIST—HERCULES, JESUS CHRIST—ADONIS, JESUS CHRIST

Notwithstanding the conversion of Constantine to the Christian faith, the title,

the ensigns, and the prerogatives of sovereign pontiff were accepted without

hesitation by seven successive Christian emperors. Gratian was the first who

refused the pontifical robe,* and threw off the badges of Paganism; for though

he retained the title of Sovereign Pontiff, he performed no part of its

function.** From motives no doubt of the most disinterested piety, "this emperor

seized the lands and endowments which had been allotted to maintain the priests

and sacrifices of the ancient Paganism, and appropriated them to his own

use."*** A.D. 382.

* Gibbon, vol.3, p.499.

** Bell's Panth. vol.1, p.19.

*** Lardner, vol.4, p.455

We have yet extant, and happily I have here on my table, the celebrated oration

delivered by Julius Firmicius Maternus, to the Emperors Constantius and

Constans, the sons and successors of Constantine the Great; calling on those

holy Emperors, to seize all the remaining property of the professors of

Paganism, which his father had spared, and thus by reducing them to beggary, to

starve them into salvation.

"Take away, take away, in perfect security, (exclaims this disinterested

Christian orator.) O ! most holy emperors, take away all the ornaments of their

temples. Let the fire of the mint, or the flames of the mines, melt down their

gods. Seize upon all their wealthy endowments, and turn them to your own use and

property. And O ! most sacred emperors, it is absolutely necessary for you to

revenge and punish this evil. You are commanded by the law of the Most High God,

to persecute all sorts of idolatry with the utmost severity : hear and commend

to your own sacred understandings, what God himself commands. He commands you

not to spare your son, or your brother; he bids you plunge the avenging knife

even into the heart of your wife that sleeps in your bosom; to persecute your

dearest friend with a sublime severity; and to arm the whole people against

these sacrilegious Pagans, and tear them limb from limb. Yea ! even whole

cities, if you should find this guilt in them, must be cut off. O ! most holy

emperors ! God promises you the rewards of his mercy, upon condition of your

thus acting. Do therefore what he commands—complete what he prescribes."

Nothing can be more orthodox and truly Christian than this oration. It presents

us a faithful picture of the genius and character of primitive Christianity. ...

Page 147 - 2nd para. :

CHAPTER XIX - RESEMBLANCES OF THE PAGAN AND CHRISTIAN THEOLOGY—AUGURY AND

BISHOPS—ÆSCULAPIUS, JESUS CHRIST—HERCULES, JESUS CHRIST—ADONIS, JESUS CHRIST

... It is well known, that the most holy and truly Christian Emperor Theodosius,

put in practice the advice of Julius Firmicius, upon the hererodox citizens of

Thessalonica, to the letter. He put the whole city to the sword and "utterly

destroyed every thing that breathed, even as the Lord God of Israel

commanded."—An example which was followed in like manner, on the ever memorable

day of St. Batholomew, August 24, 1572, when seventy thousand Protestants,

subjects of the most Christian Charles IX., were butchered throughout France, at

the instigation of his pious mother, Catherine de Medicis. Mr. Higgins, a

sincere believer, thus concludes his beautiful work :—"Look at Ireland, look at

Spain, in short, look every where, and you will see the priests reeking with

gore. They have converted, and are converting, populous and happy nations into

deserts, and have made our beautiful world into a slaughter-house, drenched with

blood and tears."—Celtic Druids, p.299.

Page 152 - bottom :

CHAPTER XX - ÆSCULAPIUS—JESUS CHRIST

... The primitive Christians were content never to call in question the miracles

pretended by their Pagan adversaries, so they could get their own similar

pretensions recognised. Their argument was one that was well contrived to evade

all possibility of being determined : the Pagan miracles were wrought by the

power of dæmons, while their's were to be ascribed to the True God.

Justin Martyr, in his Apology for the Christian Religion, addressed to the

emperor Hadrian, seems to seek rather an excuse for the Christian miracles, than

to consider them as resting on any grounds of evidence :—"As to our Jesus curing

the lame, and the paralytic, and such as were cripples from their birth, this is

little more than what you say of your Æsculapius."

Page 153 - bottom :

CHAPTER XX - ÆSCULAPIUS—JESUS CHRIST

... The principal result, however, of this resemblance [Æsculapius and Jesus]

is, the evidence it affords that the terms or epithets of "OUR SAVIOUR"—the

Saviour being God, were the usual designations of the god Æsculapius;* and that

miracles of healing, and resurrection from the dead, were evidence of his

divinity, for ages before similar pretences were advanced for Jesus of Nazareth.

"Strabo informs us, that the temples of Æsculapius were constantly filled with

the sick, imploring the help of God; and that they had tables hanging around

them, in which all the miraculous cures were described. There is a remarkable

fragment of one of these tables still extant, and exhibited by Gruter in his

collection, as it was found in the ruins of Æsculapius's temple, in the island

of the Tyber in Rome; which gives an account of two blind men restored to sight

by Æsculapius, in the open view, and with the loud acclamations of the people

acknowledging the manifest power of the god."—Middleton's Free Inquiry, p.78.

Could a document be produced to authenticate any one of the miracles ascribed to

Jesus, what would become of the cause of infidelity ?

* Both Bacchus, and Jupiter also, was designated by the epithet OUR SAVIOUR. Sir

John Marsham had a coin of the Thasions on which was the inscription /D"i8,/.

EoJZk@., of HERCULES THE SAVIOUR.—Bryant's Annot. Vol. 2, p.406, 195. The name

of Christ, as we have seen (Definitions, p.7,) was ridiculously common, and

extended even to every individual of the Jewish race:—… 'Touch not my Christs,

and do my fortune-tellers no harm.'—Psalm cv. 14.
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... SON OF GOD, and SAVIOUR OF THE WORLD, were forms of expression with which

the ear of heathenism was familiar, for ages before it was pretended that the

son of Jehovah and Mary had a better claim to be addressed by those titles, than

the son of Jupiter and Alcmene.
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CHAPTER XXI - HERCULES—JESUS CHRIST

It is, indeed, one of the most curious extravagancies of all that is extravagant

in Christian faith and practice, that the custom of administering oaths should

be retained in Christian courts of judicature, in spite of the express and

reiterated prohibitions of swearing contained by luckless oversight in the very

book on which the oath is taken. Our Judge Blackstone, well aware how ill the

Christian text would serve his purpose, passes over the words of Jesus Christ,

"I say unto you, swear not at all," (Matt. v. 34); and those of his holy Apostle

St. James, "But above all things, my brethren, swear not." (James v. 12); and

quotes the text of the Pagan Cicero:— ...
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The gaoler of the prison in which I am at the time of writing this, in the

seventh month of an unjust captivity incurred by the conscientious and

honourable maintenance of my sincere convictions, informs me, that during his

own long residence in Malta, and constant course of commercial transactions with

the professors of the Mohamedan creed, he never heard of an unpaid debt, or a

violated obligation; and that it is a usual mode of traffic in the market-towns

throughout Turkey, for the farmers and huxters to leave their fowls, eggs and

butter, &c. in baskets, with the prices affixed, and to return in the evening in

perfect security of finding the article as they left it, or the exact price

deposited in the place of just so much of it as had found a purchaser.

"Were a wise man," says Bishop Kidder, "to choose his religion by the lives of

those who profess it, perhaps Christianity would be the last religion he would

choose." Christianity, then, has no pretence to evidence on the score of any

moral effects it has produced in the world.
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The Pagans, indeed, seem more rigidly to have adhered to the text or injunctions

of those Syrio-Phœnician odes which have been consecrated by Christian piety,

under the name of Psalms of David, and which formed a material part of their

idolatrous liturgies, than their Christian plagiarists who have retained the use

of them in a never-interrupted succession from their times.
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The great source of difficulty and mistake in tracing the identity of the parent

figment through the multifarious forms of the ancient idolatry, seems to arise

from the change of epithets and names, while yet it is but one and the same

deity and demi-god who is meant under a hundred designations. Thus, the names

under which the Sun has been the real and only intended object of divine

worship, have been as various and as many as the nations of the earth on which

his light has shone. And as various are the allegories and fictions of his

passing through the zodiacal sign of the Virgin, which, of course, would remain

a virgin still; his descending into the lower parts of the earth; his rising

again from the dead; his ascending into heaven, his opening the kingdom of

heaven to all believers; his casting his bright beams of light through twelve

months, or Apostles, one of whom (February-Judas) lost a day, and by

transgression (or skipping over) "fell, that he might go to his own place,"

(Acts i. 25); "his preaching the acceptable year of the Lord," (Luke iv. 9). By

all which metaphorical personifications, were typified the natural history or

circumstances observable in the Sun's progress through the twelve months which

constitute the natural year.
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... Firmicius, in his tide of eloquence, leaves his conclusion elliptical; and

breaks away into indignant objurgation of the priests who officiated in those

heathen mysteries, which, he admitted, resembled the Christian sacrament in

honour of the death and resurrection of Jesus Christ, so closely, that there was

really no difference between them, except that no sufficient proof had been

given to the world of the resurrection of Adonis, and no divine oracle had borne

witness to his resurrection, nor had he shown himself alive after his death to

those who were concerned to have assurance of the fact, that they might believe.

The divine oracle (be it observed), which had borne witness to the resurrection

of Christ, but which it seems had vouchsafed no such honourable testimony to the

resurrection of Adonis, was none other than the answer of the God Apollo, at

Delphos; which this author derives from Porphyry's books on the Philosophy of

Oracles; and which Eusebius has condescended to quote, as furnishing one of the

most convincing proofs that could be adduced from the admission of an adversary

of the resurrection of Christ.*

"But thou at least," says Eusebius, "listen to thine own gods, to thy oracular

deities themselves, who have borne witness, and ascribed to our Saviour, not

imposture, but piety and wisdom, and ascent into heaven." Quoted in the author's

Syntagma, p.116. This was vastly obliging and liberal of the God Apollo; only,

it happens awkwardly enough, that the whole work, (consisting of several books)

ascribed to Porphyry, in which this and other admissions equally honourable to

the evidences of the Christian religion, are made, was not written by Porphyry,

but is altogether the pious forgery of Christian hands; who have kindly fathered

the great philosopher with admissions, which as he would certainly never made

them himself, they have very charitably made for him.
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The ADONIA were solemn feasts in honour of Venus and in memory of her beloved

son, Adonis. Venus, as sprung from the sea, Mare, could not be more honourably

distinguished than by her epithet Maria; Adonai is literally Our Lord : so that

these solemn feasts without any change or substitution of names, were

unquestionably celebrated to the honour of MARY and her son, OUR LORD; to

whomsoever else those names may have in later ages been applied. They were

observed by the Greeks, Phœnicians, Lycians, Syrians, Egyptians, and indeed by

almost all nations of the then known world. ... The festival of the Adonia was

still observed at Alexandria, the cradle of the Christian religion, in the time

of St. Cyril [b. 375 - d. 444]; and at that Antioch, where the disciples were

first called Christians, (Acts xi. 26), even as late as the time of the emperor

Julian [b. 331 - d. 363], commonly called the Apostate; "whose arrival there

during the solemnity was taken for an ill omen.—Bell's Pantheon.
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... It must ever be born in mind, that the Christians of the second, third, and

fourth centuries industriously laboured to give their religion the nearest

possible resemblance to the ancient Paganism; and confessedly adopted the

liturgies, rites, ceremonies, and terms of heathenism; making it their boast

that the Pagan religion, properly explained, really was nothing else than

Christianity; that the best and wisest of its professors in all ages had been

Christians all along; that Christianity was but a name more recently acquired to

a religion which had previously existed, and had been known to the Greek

philosophers, to Plato, Socrates, and Heraclitus; and that "if the writings of

Cicero had been read as they ought to have been, there would have been no

occasion for the Christian Scriptures."
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CHAPTER XXIII - THE MYSTICAL SACRIFICE OF THE PHŒNICIANS

"It was an established custom among the ancient Phœnicians, on any calamitous or

dangerous emergency, for the ruler of the state to offer up, in prevention of

the general ruin, the most dearly-beloved of his children, as a ransom to divert

the divine vengeance. They who were devoted for this purpose, were offered

mystically, in consequence of an example which had been set this people by the

God Kronus, who, in a time of distress, offered up his only son to his father

Ouranus. The mystical sacrifice of the Phœnicians had these requisites : 1st.

That a prince was to offer it; 2nd. That his only son was to be the victim; 3rd.

That he was to make this grand sacrifice invested with the emblems of

royalty."—Bryant's Observations on Ancient History, quoted in Archbishop Magee's

Work on the Atonement, vol.1, p.388.
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CHAPTER XXIV - CHRISHNA

"That the name of CHRISHNA, and the general outline of his story," says the

pious and learned Sir William Jones, "were long anterior to the birth of our

Saviour, and probably to the time of Homer, we know very certainly."—Asiatic

Researches, vol.1, p.259.

"In the Sanscrit Dictionary, compiled more than two thousand years ago, we have

the whole story of the incarnate deity born of a virgin, and miraculously

escaping in his infancy from the reigning tyrant of his country."—Ibid. pp.259,

260, 267, 272, 273.

... "I am persuaded, that a connection existed between the old idolatrous

nations of Egypt, India, Greece, and Italy, long before the time of Moses"—Ibid.

p.259.

Page 170 - bottom :
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Nothing in the whole compass of ecclesiastical history has so perplexed and

distressed the modern advocates of Christianity, as these surrenders made by

their own best and ablest champion [Sir William Jones], to the cause of

infidelity. Our evangelical polemics, indeed, lose all temper upon hearing but

an allusion to this most unluckily discovered prototype of their Jewish deity.

No language of insolence against those who point out the resemblance, is too

outrageous—no shift or sophistication to evade or conceal it, too pitiful.

The sun is not more dissimilar to the moon, say our Unitarian divines, than is

Chrishna to Christ.* No man in his senses, say our evangelicals, could believe

that the personages were identical. Our Methodists** meanly and pitifully alter

the spelling of the name from the original orthography, which rests on the high

authority of Sir William Jones, and invariably print it as Krishnu, or Krishna,

to screen the resemblance from the eye's observance; while they accuse their

opponents of spelling it as they do (correctly), for the contrary purpose of

making the resemblance more striking.

* Rev. Mr. Beard's Third Letter to the Author. p.87

** Rev. Dr. John Pye Smith, in Answer to the Author, p.54. A truly sublime

specimen of evangelical malignity. This holy Parthian throws his stone, and

protects himself under pretence of treating his adversary with contempt !
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Had we ventured to supply to these admissions, the further discoveries which

unbelieving historians have made, we might have enriched our matter with the

still more striking coincidence of the facts; that the reputed father of

Chrishna was a carpenter, and that he was put to death at last between two

thieves; after which, he arose from the dead, and returned again to his heavenly

seat in Vaicontha; leaving the instructions contained in the Geeta to be

preached through the continent of India by his disconsolate son, and disciple,

Arjun.
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As for all the uncertainty with respect to the alleged time of the birth of

Chrisna, there is but little ground for the advantage of Christians, who have

never yet been able to fix the date of the day, or month, or even of the year of

the birth of Christ.

"The year in which it happened," says Mosheim,* "has not hitherto been fixed

with certainty, notwithstanding the deep and laborious researches of the

learned." The learned John Albert Fabricius has collected all the opinions of

the learned on the subject :** that which appears most probable is, that it

happened about a year and six months before the death of Herod, in the year of

Rome 748 or 749 [4 or 3 B.C.]. "The uncertainty, however, of this point,"

continues our great ecclesiastical historian, "is of no great consequence. We

know that the Sun of Righteousness has shone upon the World; and although we

cannot fix the precise period in which he arose, this will not preclude us from

enjoying the direction and influence of his vital and salutary beams."

* Ecclesiatical History, vol.1, p.53.

** In his Bibliograph. Antiquar, cap.7, sect.10, p.187

This is the most unfortunate figure of speech (if it be no more than a figure of

speech) that Christians could possibly resort to; since, instead of raising and

exalting our ideas of the divine Saviour above all associations with the wild

conceits of the heliolatry [Paganism] and idolatry of the heathen world, it

brings us at once to the irresistible apprehension, that the Christian Saviour,

after all, is no more than what the Æsculapius, Hercules, Adonis, Bacchus,

Apollo, and Chrishna were; that is, an emblematical personification of the SUN.

"Colonel Valency," says Sir William Jones, "assures me that Chrishna in Irish

means the SUN."—Asiatic Researches, vol.1, p.262.
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In this dilemma, we may guess with a conviction little short of certainty—that

it was never a little that priests would boggle at—

1. That the celebrated figure which Fitzclarence was hindered from seeing, would

have established the absolute identity of the Indian Chrishna and the Egyptian

Christ :

In confirmation of this guess (if it be no more), we have the further light of

an admission from the Rev. Mr. Maurice, of the curious fact, that "the two

principal pagodas of India, viz. those of Benares and Mathura, are built in the

form of crosses."*

* Maurice's Indian Antiquities, vol.2, p.361, quoted by Mr. Higgins, p.127,

Celtic Druids.

2. That the grounds on which Hindoos found fault with the British government for

allowing a temple of Vishnou to fall to ruins, was, that the Christian religion

was absolutely one and the same with the ancient Hindoo idolatry :

3. That the travelling Egyptian Therapeuts brought the whole story from India to

their monasteries in Egypt, where, some time about the commencement of the Roman

monarchy, it was transmuted into Christianity. The tales that had been

previously told of the idol of the Ganges, were transferred to the twice-living

demon of the Jordan, precisely as we see the histories of the Grecian heroes,

plagiarized and told over again of Romans. Thus the combat of the Horatii and

Curiatii, had been related under different names, but with the same

circumstances, by Democrates apud Stobœum. The action of Mutius Scævola was told

before of Agesilaus, and that of Curtius precipitating himself into the gulf,

has been ascribed also to a son of King Midas. See also Pagan heroes turned into

Christian saints, out of number : indeed, half the saints of the Roman calendar

are heathen gods and goddesses, and like the Jewish Jesus, a false creation

proceeding from the heat-oppressed brain.

4. And lastly, that the Missionaries engaged by the East India Company, and

otherwise sent to India for the ostensible purpose of propagating the gospel,

are employed really in the diametrically opposite work, of doing their utmost to

suppress it; and to carry on the counsel which we see guiding their machinations

at home, suppressing evidence, perverting facts, destroying or hindering the

monuments of antiquity from coming to the knowledge of the community,

persecuting and railing at infidels, and keeping up that state of general

ignorance and consequent devotion, that best disposes enslaved and degraded

millions to bow to the yoke of tyranny, and "to order themselves lowly and

reverently to all their betters."
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There can be no doubt but that Apollo was more generally received in the Pagan

world than any other deity, his worship being so universal, that in almost every

region, he had temples, oracles, and festivals, as innumerable as his various

names and attributes. Among the most conspicuous of his oracles were those of

Phocis, at Claros in Ionia, at Delos, and Didyma,* on Mount Ismenus, in Bœtia,

at Larissa among the Argives, and at Heliopolis in Egypt.

"The Egyptians sometime symbolized him by a radiated circle, and at others by a

sceptre with an eye above it—a symbol which we see at this day consecrated to

the representations of the Christian Providence. Nor should we forget the claims

of his ministers to a peculiar character of sanctity and holiness, which we may

well wonder how they should ever come to surrender to the pretensions of

preachers of Christianity : unless, indeed, we should venture to imagine that

there never was any real difference between them, and that the priests of Apollo

and of Jesus were ministers of the same religion, and of one and the same deity,

under different names. 'Tis certain, that Apollo had a celebrated shrine at

Mount Soracte in Italy, where his priests were so remarkable for sanctity, and

holiness of heart and life, that they could walk on burning coals

unhurt."—Bell's Pant. in loco.
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AMMONIUS SACCUS, a learned Christian Father, towards the end of the second

century, had taught with the highest applause in the Alexandrian school, that

"all the Gentile religions, and even the Christian, were to be illustrated and

explained by the principles of a universal philosophy; but that, in order to do

this, the fables of priests were to be removed from Paganism, and the comments

and interpretations of the disciples of Jesus from Christianity;* while Justin

Martyr, the first and most distinguished apologist for the Christian religion,

who wrote within fifty years of the time of the Evangelist St. John, boldly

challenges the respect of the emperor Adrian and his son, as due to the

Christian religion, just exactly on the score of its sameness and identity with

ancient Paganism.

* Mosheim's Eccl. Hist. vol.1, p.171.

"For by declaring the Logos, the first begotten of God, our Master, Jesus

Christ, to be born of a virgin without any human mixture, to be crucified and

dead, and to have risen again into heaven; we say no more in this, than what you

say of those whom you style the sons of Jove, &c. As to the son of God, called

Jesus, should we allow him to be nothing more than man, yet the title of the Son

of God is very justifiable upon the account of his wisdom, considering that you

have your MERCURY in worship under the title of THE WORD, and Messenger of

God."—Reeve's Apologies of the Fathers, vol.1, London, 1716.

Justin might, if he had pleased, have been still more particular, and have

shown, that "among the Gauls, more than a hundred years before the Christian

era, in the district of Chartres, a festival was annually celebrated to the

honour of the Virgo Paritura, the virgin that should bring forth."—Dupuis,

tom.3, p.51, 4th edit.

Gonzales also writes, that among the Indians he found a temple Parituræ

Virginis, of the virgin about to bring forth.

The good Christian Father Epiphanias glories in the fact, that the prohecy,

"Behold a virgin shall conceive and bring forth a son," had been revealed to the

Egyptians.—Celtic Druids, p.163. This prophecy, however, should rather have been

revealed to the Irish, as its literal accomplishment is so strikingly of a piece

with the equally authentic miracles of their patron saint, who sailed across the

ocean upon a mill-stone, and contrived to heat an oven red-hot with nothing but

ice.—Life of the glorious Bishop St. Patrick, by Fr. B. B. St, Omers, 1625, by

licence of the Censors of Louvaine, of the Bishop of St. Omers, and of the

Commissary and Definitor—general of the Seraphic Order."
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The celebrated passage, "In the beginning was the Word, and the Word was with

God, and the Word was God," &c. (John i. 1.) is a fragment of some Pagan

treatise on the Platonic philosophy, and as such is quoted by Amelius, a Pagan

philosopher, as applicable to the Logos, or Mercury, the WORD, as early as the

year 263; and is quoted appropriately as an honourable testimony borne to the

Pagan deity, by a barbarian.

With no intention further off, than that of recognizing the claims of any human

being to that title, Amelius has the words, "And this plainly was the WORD, by

whom all things were made, he being himself eternal, as Heraclitus also would

say; and by Jove, the same whom the barbarian affirms to have been in the place

and dignity of a principal, and to be with God, and to be God, by whom all

things were made, and in whom every thing that was made, has its life and being;

who, descending into body, and putting on flesh, took the appearance of a man,

though even then he gave proof of the majesty of his nature; nay, and after his

dissolution, he was deified again."

This is the language of one, of whom there is not the least pretence to show

that he was a believer of the Gospel, or even if he had ever heard of it, that

he did not reject it; it was the language of clear, undisguised, and unmingled

Paganism. The Logos then, or Word, was a designation purely and exclusively

appropriate to the Pagan mythology.

The Valentinians, a sect of Christian heretics of the first century,

approximated so closely to Paganism, as to respect and believe a regular

theogony, holding, according to Cyrill, that Depth produced Silence, and upon

Silence begat the Logos.
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Bacchus was the god of good-cheer, wine, and hilarity; and as such, the poets

have been eloquent in his praises. On all occasions of mirth and jollity, they

constantly invoked his presence, and as constantly thanked him for the blessings

he bestowed. To him they ascribed the greatest happiness of which humanity is

capable,—the forgetfulness of cares, and the delights of social intercourse. It

has been usual for Christians invariably to represent this God as a sensual

encourager of inebriation and excess; and reason enough it must be admitted that

they have, for giving such a colouring to the matter; since, only by so doing,

could they conceal the resemblance which an impartial observance would

immediately discover between the Phœnician YESUS,* who taught mankind the

culture of the vine, and so without a miracle changed their drink for mere water

into wine, "which cheereth God, and man," (Judges, ix. 13), and the Egyptian

Jesus, who, by a manœuvre upon half a dozen water pots, was believed to have

persuaded a company of intoxicated guests, that he had turned water into wine;

of which the narrator of the story, with a striking tone of sarcasm, remarks,

"This beginning of miracles did Jesus in Cana of Galilee, and manifested forth

his glory; and his disciples believed on him," (John ii. 11). As much as to say,

that his disciples only would be the advocates of so egregious an imposture. "He

manifested forth his glory;" that is, his peculiar mythological character, as

THE GOD OF WINE which was in like manner the peculiar characteristic of Bacchus.

* YESUS.—Volney has shown that YES was one of the names of Bacchus which, with

the Latin termination, in nothing else than Yesus, or Jesus.

The real origin of the mystical three letters I H S, surrounded with rays of

glory, to this day retained even in our Protestant churches, and a falsely

supposed to stand for Jesus Hominum Salvator, is none other that the identical

name of Bacchus—YES, exhibited in Greek letters UHS.—See Hesychius on the word

UHS, i.e. YES, Bacchus, Sol, the Sun.

The well-paid apologists of this and all other absurdities that have obtained

their translation from Pagan into Christian legends, in vain endeavour to blink

the obscenity betrayed in their Greek text. This miracle was not performed till

all the witnesses of it were in the last stage of intoxication. "Every man at

the beginning doth set forth good wine, and when men have well drunk, then that

which is worse; but thou hast kept the good wine until now," is the remark of

the Architriclinus, or ruler of the feast, the only individual, perhaps, except

those who contributed to the juggle, who could speak at all. "Hast kept the good

wine until now;" that is to say, "Till now, that it is all over with them, and

you see them sprawling under the table, or scarce knowing whether their heads or

heels are uppermost." The original text supports this sense, as the same will be

found in the drunken odes of Anacreon : "To arms ! But I shall drink. Boy, bring

me a goblet ! for I had rather lie dead drunk, than dead."
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The Egyptian Bacchus was brought up at Nysa, and is famous as having been the

conqueror of India. In Egypt he was called Osiris, in India Dionysius, and not

improbably Chrishna, as he was called Adoneus, which signifies the Lord of

Heaven, or THE LORD AND GIVER OF LIGHT, in Arabia; and Liber, throughout the

Roman dominions, from whence is derived our term liberal, for every thing that

is generous, frank, and amiable.

Though egregiously scandalized by the moderns, as all the Pagan divinities are,

where Christians are the carvers, he was far otherwise understood by the

ancients. The intention of his imagined presence at the festive board was to

restrain and prevent, and, not to authorize excess. His discipline prescribed

the most strict sobriety, and the most rational and guarded temperance in the

use of his best gift to man, which wisely used, exalts as much our moral as it

does our physical energies, endears man to man, gives vigour to his

understanding, life to his wit, and inspiration to his discourse. Bacchus was,

in the strictest and fairest sense of the word, a pure and holy god; he was

deity rendered amiable. He is called by Horace in general the modest God, the

decent God. The finest moral of his allegorical existence is, that he was never

to be seen in company of Mars; so that he had juster claims than any other to be

designated "the Prince of Peace." Orpheus,* however, directly states that

Bacchus was a lawgiver, calls him MOSES, and attributes to him the two tablets

of the law.** It is well known, however, that his characteristic attribute was

immortal boyhood; and since it is admitted that no real Bacchus ever existed,

but that he was a mask or figure of some concealed truth, (see Horace's

inimitable ode to this deity), there can be no danger of our dropping the clue

of his allegorical identification, in winding it through all the mazes of his

vocabulary of names, and all the multifarious personifications of the same

primordial idea.

* Orpheus, who for the most part is followed by Homer, was the great introducer

of the rites of the heathen worship among the Greeks, being charged with having

invented the very names of the gods. He wrote, that all things were made by One

Godhead with three names, and that this God is all things—Hebrew Lexicon, 347.

** Bacchum, orpheus vocat hoc est Moses et—Legislatorem et eidem tribuit quasi

duplices legis tabulas.—Porney Panth. Mythicum, p.57.

But the most striking circumstance of this particular emblem of the SUN is, that

in all the ancient forms of invocation of the SUPREME BEING, we find the very

identical expressions appropriated to the worship of Bacchus; such as, Io

Terombe !—Let us cry unto the Lord ! Io ! or Io Baccoth !—God, see our tears !

Jehovah Evan! Hevoe ! and Eloah !—The author of our existence, the mighty God !

Hu Esh!—Thou art the fire ! and Elta Esh !—Thou art the life! and Io Nissi !—O

Lord, direct us ! which last is the literal English of the Latin motto in the

arms of the City of London retained to this day, "Domine dirige nos." The

Romans, out of all these terms, preferred the name of BACCOTH, of which they

composed Bacchus. The more delicate ear of the Greeks was better please with the

word IO NISSI, out of which they formed Dionysius.
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In the ancient Orphic verses sung in the orgies of Bacchus, as celebrated

throughout Egypt, Phœnicia, Syria, Arabia, Asia Minor, Greece, and ultimately in

Italy, it was related how that God, who had been born in Arabia, was picked up

in a box that floated on the water, and took his name Mises, in signification of

his having been "saved from the waters," and Bimater, from his having had two

mothers; that is, one by nature, and another who had adopted him. He had a rod

with which he performed miracles, and which he could change into a serpent at

pleasure. He passed the Red Sea dry-shod, at the head of his army. He divided

the waters of the rivers Orontes and Hydaspus, by the touch of his rod, and

passed through them dry-shod. By the same mighty wand, he drew water from the

rock; and wherever he marched, the land flowed with wine, milk, and honey.

The Indian nations were believed to have been entirely involved in darkness till

the light of Bacchus shone on them.

Homer relates, how in a wrestling match with Pallas, Bacchus yielded the

victory; and Pausanias, that when the Greeks had taken Troy, they found a box

which contained an image of this god, which Eurypilus having presumptuously

ventured to look into, was immediately smitten with madness. Why should we

further prosecute this laborious idleness ? Demonstration can call for no more.

Every part of the Old Testament, from first to last, is Pagan : not so much as

one single line, containing or conveying the vestige of any idea or conceit

whatever, find we in God's temple, but what will fit back again and dove-tail

into its original niche in the walls of the Pantheon.— ...
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Prometheus was a deity who united the divine and human nature in one person, and

was confessedly, "both God and man"—perfect God and perfect man, of a reasonable

soul and human flesh subsisting; equal to the father as touching his godhead,

but inferior to the father as touching his manhood : who, although he was God

and man, yet he was not two, but one Prometheus; one, not by conversion of the

godhead into flesh, but by taking the manhood into God : one altogether, not by

confusion of substance, but by unity of person : for as the reasonable soul and

flesh is one man, so God and man is one Prometheus : who, for us men, and for

our salvation, came down from heaven, and was incarnate, and was made man, and

was crucified also for us, under FORCE and STRENGTH; he suffered, and descended

into hell, rose again from the dead, he ascended into heaven, and sitteth on the

right hand of the Father, God Almighty.

Thus far the Pagan and the Christian credenda ran hand in hand together; and it

is a more than striking coincidence, that the name Prometheus should be directly

synonymous with the Logos, or Word of God, an epithet applied by St. John to the

God and man, or demi-deity of the Gospel, from pfo before-hand, and mhdoj, care,

or counsel; hence directly signifying the Christian deity, PROVIDENCE, which we

see emblemized as an eye surrounded with rays of glory, and casting its beams of

light upon the affairs of our world. Indeed, under this designation, he

continues to this day a more fashionable deity than the Logos of St. John. We

find acknowledgments of dependence on Divine Providence, and the blessing of

Providence, or PROMETHEUS, spoken of in our British parliament, occurring in his

majesty's speeches, and received with the most respectful sentiment from one end

of the kingdom to the other, where the introduction of the name of Jesus Christ,

in the place of that of Prometheus or Providence, would be received with an

universal smirk of undisguised contempt.

The best information of the character, attributes, and actions of this deity, is

to be derived from the beautiful tragedy of IIfomedeuj Desmwthj, or Prometheus

Bound, of Æschylus, which was acted in the theatre of Athens, 500 years before

the Christian era, and is by many considered to be the most ancient dramatic

poem in existence. The plot was derived from materials even at that time of an

infinitely remote antiquity. Nothing was ever so exquisitely calculated to work

upon the feelings of the spectator. No author ever displayed greater powers of

poetry, with equal strength of judgment, in supporting through the piece the

august character of the divine sufferer. The spectators themselves were

inconsciously made a party to the interest of the scene : its hero was their

friend, their benefactor, their creator, and their saviour; his wrongs were

incurred in their quarrel—his sorrows were endured for their salvation; "he was

wounded for their transgressions, and bruised for their iniquities; the

chastisement of their peace was upon him, and by his stripes they were healed,"

(Isaiah liii. 5). "He was oppressed and afflicted, yet he opened not his mouth."

The majesty of his silence, whilst the ministers of an offended God were nailing

him by the hands and feet to Mount Caucasus, could be only equalled by the

modesty with which he relates, while hanging on the cross,* his services to the

human race, which had brought on him that horrible crucifixion :— ...

* The cross referring to the attitude of the sufferer, Prometheus may be called

... as well as Jesus.

Page 193 - bottom :

CHAPTER XXVIII - PROMETHEUS—JESUS CHRIST

In the catastrophe of the plot, his especially professed friend, OCEANUS, the

Fisherman, as his name Petræus indicates, (PETRÆUS was an interchangeable

synonyme of the name Oceanus), being unable to prevail on him to make his peace

with Jupiter, by throwing the cause of human redemption out of his hands,

"forsook him and fled." None remained to be witnesses of his dying agonies, but

the chorus of ever amiable and ever-faithful women, which also bewailed and

lamented him. (Luke xxiii. 27,) but were unable to subdue his inflexible

philanthropy. Overcome at length, by the intensity of his pains, he curses

Jupiter in language hardly different in terms, and but little inferior in

sublimity to the "Eloi, Eloi, lama sabacthani !" of the Gospel. And immediately

the whole frame of nature became convulsed : the earth shook, the rocks rent,

the graves were opened; and in a storm that seemed to threaten the dissolution

of the universe, the curtain fell on the sublimest scene ever presented to the

contemplation of the human eye—a DYING GOD ! The Christian muse has inspired our

modern poets with no strains on this theme, but such as bear the character of

plagiarism, parody, or paraphrase on the Greek tragedy. A worshipper of

Prometheus would look in vain through all our collections of sacred poetry for a

single idea which his own forms of piety had not suggested, or a single phrase

whose reference would not seem to him, to have as direct an application to the

god-man of Æschylus, as to the Jesus of the Evangelists :

" Lo, streaming from the fatal tree,

His all-atoning blood !

Is this the Infinite ? 'Tis he—

Prometheus, and a God !

Well might the sun in darkness hide,

And veil his glories in,

When God, the great Prometheus, died,

For man, the creature's sin."

The preternatural darkness which attended the crucifixion of Prometheus, was

natural enough as exhibited on the stage, and is beautifully described in the

language of the tragedy. Nor is there any difficulty in conceiving, that when

the mighty effect of so deep a tragedy on the feelings and sentiments of the

audience, became an inexhaustible source of wealth to the performers, there

would be found those who would be shrewd enough to discover the policy of

enhancing and perpetuating so profitable an impression on the vulgar mind, by

maintaining that there was much more than a mere show in the business; that it

was an exhibition of circumstances that had really happened; that Prometheus was

a real personage, and had actually done, and suffered, and spoken as in so

lively a manner had been set before them; that the tragedy was a gospel put into

metre; and that nothing but "an evil heart of unbelief" could induce any man to

doubt "the certainty of those things wherein he had been instructed." It is

probably no more than a figure of speech, though certainly very injudiciously

chosen, in which Origen calls the crucifixion of Christ the most awful tragedy

that was ever acted.*

* His answer to Celsus, chapter 27. What other than this is the sense of those

words of the apostolic chief of sinners, "O foolish Galatians, who hath

bewitched you, that ye should not obey the truth, before whose eyes Jesus Christ

hath been evidently set forth crucified among you ?."—Gal. iii 1. Surely, it was

not in the country of the Galatians that Christ was crucified; nor could he have

been set forth before their eyes, and evidently, otherwise than by a picture, or

in a theatrical representation !

But the pretence of the reality of the event would break down, in the judgment

of the better-informed, from the total want of evidence to support that part of

the detail, which, had it been real, could not have wanted the clearest and most

constraining demonstration. The darkness which closed the scene on the suffering

Prometheus, was easily exhibited on the stage, by putting out the lamps; but

when the tragedy was to become history, and the fiction to be turned into fact,

the lamp of day could not be so easily disposed of. Nor can it be denied that

the miraculous darkness which the Evangelists so solemnly declare to have

attended the crucifixion of Christ, labours under precisely the same fatality of

an absolute and total want of evidence.

Gibbon, in his usual strain of sarcasm and irony, keenly ask, "How shall we

excuse the supine inattention of the pagan and philosophic world to those

evidences which were presented by the hand of Omnipotence, not to their reason,

but to their senses ? This miraculous event, which ought to have excited the

wonder, the curiosity, and the devotion of mankind, passed without a notice in

an age of science and history. It happened during the lifetime of Seneca and the

elder Pliny, who must have experienced the immediate effects, or received the

earliest intelligence of the prodigy. Each of these philosophers, in a laborious

work, has recorded all the great phænomena of nature—earthquakes, meteors,

comets, and eclipses, which his indefatigable curiosity could collect; both the

one and the other have omitted to mention the greatest phænomenon to which the

mortal eye has been witness since the creation of the globe."—Gibbon, vol.2,

ch.15,p.379.
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The immoral and mischievous tendency of the doctrine of atonement for sin, so

acceptable to guilty minds, and so eagerly embraced by the greatest monsters of

iniquity, and been preached by self-interested priests, and reprobated by all

who wished well to mankind, long before that doctrine was deduced from the

Christian Scriptures, long before those Scriptures are pretended to have been

written.
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PROMETHEUS, exactly answering to the Christian personification PROVIDENCE, is,

like that personification, used as an epithet synonymous with the Supreme Deity

himself. The Pagan phrase, "Thank Prometheus," like the Christian one, "Thank

Providence," its literal interpretation, meant exactly the same as "Thank God !"

Thus in The ORPHIC Hymn to Chronus or Saturn, we have the sublime address to the

Supreme Deity under his name Prometheus, "Illustrious, cherishing Father, both

of the immortal gods and of men, various of counsel,* spotless, powerful, mighty

Titan, who consumest all things, and again thyself repairest them, who holdest

the ineffable bands throughout the boundless world; thou universal parent of

successive being, various in design, fructifier of the earth and of the starry

heaven, DREAD PROMETHEUS, who dwellest in all parts of the world, author of

generation, tortuous in counsel, most excellent, hear out our suppliant voice,

and send of our life a happy blameless end." Amen !

* The three similar epithets, "various of counsel," "Various in design,"

"Tortuous in counsel," would justify the doctrine, that the whole Trinity was

comprehended in this "Prometheus the power of God, and Prometheus the wisdom of

God." (1 Cor. i. 24.) "His name shall be called, Wonderful Counsellor, the

mighty God." (Isa. ix. 6.) Lactantius admits, that though what the poets

delivered concerning the creation of man was corrupted, it was not different in

effect from the truth as held by Christians; for in that they have asserted that

man was created out of clay by PROMETHEUS, they were not wrong as to the fact,

by only as to the name of the Creator.—Lactantius, Instit. Lib. ii.

c.10.—Kortholto Pagano Obtrectatore. Citante p.34.
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The Sign of the Cross Entirely Pagan.

The holy father Minucius Felix, in his Octavius, written as early as the year

211, indignantly resents the supposition that the sign of the cross should be

considered as exclusively a Christian symbol; and represents his advocate of the

Christian argument, as retorting on an infidel opponent, "As for the adoration

of crosses, which you object against us, I must tell you, that we neither adore

crosses nor desire them; you it is, ye Pagans, who worship wooden gods, who are

the most likely people to adore wooden crosses, as being, parts of the same

substance with your deities. For what else are your ensigns, flags, and

standards, but crosses gilt and beautiful. Your victorious trophies not only

represent a simple cross, but a cross with a man upon it. The sign of a cross

naturally appears on a ship, either when she is under sail, or rowed with

expanded oars like the palm or our hands. Not a jugum erected but exhibits the

sign of a cross; and when a pure worshipper adores the true God, with hands

extended, he makes the same figure. Thus you see that the sign of the cross has

either some foundation in nature, or in your own religion, and therefore ought

not to be objected against Christians."

Meagher, a Popish priest, who came over from the Roman Catholic communion, and

attached himself (for what reasons, or with what motives, must rest with himself

alone) to the ministry of the church of England, furnishes us with the most

satisfactory prototype of what he had come at last to consider as a corrupt

Christianity, in the idolatrous worship of the Nile. The ignorant gratitude of a

superstitious people, while they adored the river on whose inundations the

fertility of their provinces depended, could not fail of attaching notions of

sanctity and holiness to the posts that were erected along its course, and

which, by a transverse beam, indicated the height to which, at the spot where

the beam was fixed, the waters might be expected to rise. This cross at once

warned the traveller to secure his safety, and formed a standard of the value of

the land. Other rivers may add to the fertility of the country through which

they pass, but the Nile is the absolute cause of that great fertility of the

Lower Egypt, which would be all a desert, as bad as the most sandy parts of

Africa, without this river. It supplies it both with soil and moisture, and was

therefore gratefully addressed, not merely as an ordinary river-god, but by its

express title of the Egyptian Jupiter. The crosses, therefore, along the banks

of the river, would naturally share in the honours of the stream, and be the

most expressive emblem of good fortune, peace, and plenty. The two ideas could

never be separated : the fertilizing flood was the waters of life, that conveyed

every blessing, and even existence itself, to the provinces through which they

flowed.

One other and most obvious hieroglyph completed the expressive allegory : The

Demon of Famine, who, should the waters fail of their inundation, or not reach

the elevation indicated by the position of the transverse beam upon the upright,

would reign in all his horrors over their desolated lands. This symbolical

personification was, therefore, represented as a miserable emaciated wretch, who

had grown up "as a tender plant, and as a root out of a dry ground, who had no

form nor comeliness; and when they should see him, there was no beauty that they

should desire him." Meagre were his looks; sharp misery had worn him to the

bone. His crown of thorns indicated the sterility of the territories over which

he reigned. The reed in his hand, gathered from the banks of the Nile,

indicated, that it was only the mighty river, by keeping within its banks, and

thus withholding its wonted munificence, that placed an unreal sceptre in his

gripe. He was nailed to the cross, in indication of his entire defeat; and the

superscription of his infamous title, "THIS IS THE KING OF THE JEWS," expressly

indicated, that Famine, Want, or Poverty, rules the destinies of the most

slavish, beggarly and mean-spirited race of men with whom they had the honour of

being acquainted.

Madame Dacier, in her edition of Plato, quotes authorities in proof that, when

Plato visited Egypt, the priest showed him the symbols of a religion which, they

alleged, had continued in observance among their ancestors for upwards of ten

thousand years.
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The most learned antiquaries agree in holding it unquestionable that Egypt was

colonized from India. It received one of the earliest swarms of emigrants from

the Bactrian hive. And thus, even if we had not the proof we have yet to adduce,

of the actual importation by the monks of Alexandria, would the superstitions of

India get footing in Egypt; The Chrishna of the Ganges would become the Christ

of the Nile; and the priests be left to no better expedient to disguise the real

origin of their allegorical figment, than by transporting him again to the banks

of the Jordan. The first draft of the mystical adventures of Chrishna, as

brought from India to Egypt, was THE DIEGESIS; the first version of the Diegesis

was the GOSPEL ACCORDING TO THE EGYPTIANS; the first renderings out of the

language of Egypt into that of Greece, for the purpose of imposing on the

nations of Europe, were the apocryphal gospels; the corrected, castigated, and

authorized versions of these apocryphal compilations were the gospels of our

four evangelists.

It should never be forgotten, that the sign of the cross, for ages anterior to

the Augustan era, was in common use among the Gentiles. It was the most sacred

symbol of Egyptian idolatry. It is on most of the Egyptian obelisks, and was

believed to possess all the devil-expelling virtues which have since been

ascribed to it by Christians. The monogram, or symbol of the god Saturn, was the

sign of the cross, together with a ram's horn, in indication of the Lamb of God.

Jupiter also bore a cross with a horn, Venus a cross with a circle. The famous

Crux ansata is to be seen in all the buildings of Egypt; and the most celebrated

temples of the idol Chrishna in India, like our Gothic cathedrals, were built in

the form of crosses.
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On a Phœnician medal found in the ruins of Citium, and engraved in Dr. Clarke's

Travels, and proved by him to be Phœnician, are inscribed not only the cross,

but the rosary, or string of beads, attached to it, together with the identical

Lamb of God, which taketh away the sins of the world."

"How it came to pass," says the pious Mr. Skelton, "that the Egyptians,

Arabians, and Indians, before Christ came among us, paid a remarkable veneration

to the sign of the cross, is to me unknown; but the fact itself is known. In

some places this sign was given to men who had been accused of crime, but

acquitted upon trial; and in Egypt, it stood for the signification of eternal

life."* O Christian revelation, what is it that thou hast revealed ?

* Skelton's Appeal to Common Sense, p.45.
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The Christians, Worshippers of the God Serapis

But it is more than evidence of this character that summons our admiration in

the charge of Serapidolatry, or the worship of the god Serapis, which was

brought against the primitive Christians, by no vulgar accuser, no bigotted

intolerant reviler, but by that philosophic and truth-respecting witness, the

emperor Adrian. In a certain letter which he writes, while in the course of his

travels, to the Consul Servianus, he states, that he found the worshippers of

the god Serapis in that country distinguished by the name of Christians.

"Those," he says, "who worship Serapis, are Christians; and those who are

especially consecrated to Serapis, call themselves the bishops of Christ." ...
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In all the representations of the crucified King of the Jews that have come down

to us, the essential requisites of the Egyptian hieroglyphic have been most

religiously preserved. The ribs of the figure are almost breaking through the

skin, and it seems doubtful whether the being so represented had died of hunger

before he was nailed to the cross, or had expired under the inconveniences of

that uncouth appointment. But the most extraordinary phœnomenon attending this

mystical personification, is, that his hieroglyphical history will be found to

dove-tail exactly into all the various and apparently contradictory

developements of the Christian theology. Thus the cross was blessed, but the

figure upon it was made a curse; and accordingly, as it was the cross, or the

crucified, that was referred to, so shall we find it, even in the same writings,

spoken of as the blessed cross or the accursed cross, as a badge of honour or of

shame, of joy or of sorrow, of triumph or of humiliation.
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CHAPTER XXX - THE TAURIBOLIA

The Tauribolia were expiatory sacrifices which were renewed every twenty years,

and conferred the highest degree of holiness and sanctification on the partakers

of those holy mysteries. Prudentius informs us, that in these religious

ceremonies the Pagan priests, or whoever was ambitious of obtaining a mystical

REGENERATION, excavated a pit, into which he descended. The pit was then covered

over with planks, which were bored full of holes, so that the blood and what not

of the goat, bull, or ram that was sacrificed upon them, might trickle through

the holes upon the body of the person beneath; who, having been thus sanctified,

and born again, was obliged ever after to walk in newness of life; to maintain a

conduct of the most inflexible virtue; to shew forth God's praise, not only with

his lips, but in his life, by giving up himself to God's service; and by walking

before him in holiness and righteousness all his days.

Potter, however, in his Antiquities, informs us, that the Athenians had a less

offensive way than this to convey the spiritual blessedness of regeneration. The

person desirous of it, whether male or female, was slipped through a

characteristic part of the female habiliments, and thenceforth recognized as one

who had been born again. The only observable coincidence of the Tauribolia with

the great sacrifice of Christianity, consists in the fact, that the grossest

sense of the terms in which the Pagan obscenity can be described, finds its

excuse, if not its sanctification, by its adoption into the text of our New

Testament, where we read of "the blood of sprinkling, that speaketh better

things than the blood of Abel," (Heb. xii 24); and "SPRINKLING of the blood of

Jesus Christ," (1 Pet. 1. 2). "And if the blood of bulls and goats and the what

not of an heifer, SPRINKLING the unclean, sanctifieth to the purifying of the

flesh, how much more shall the blood of Christ purge your consciences."

Thus precisely the same effects of an imaginary spiritual regeneration are

ascribed to precisely the same nasty ingredients—blood, &c.—used in precisely

the same mode of application—sprinkling. It may be that we, of more civilized

times, and more exalted ideas, have acquired the art of producing refined sweets

out of the grossnesses; but we have no right to forget that our chemistry was

entirely unknown to those whom this language was at first propounded. They who

were to be converted by it from their Paganism into the new religion, must have

had the one put upon them in the place of the other, without ever being able to

perceive the difference.
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Astrological Character of John the Baptist

The character of John the Baptist, like all other personages of the Gospel

story, presents precisely the same analogy to the system of astronomy which we

trace in every personification of the ancient heathenism. Like all the other

genii or saints, he presides over his particular day, or, rather, in

mythological language, is that day; and, as if no room for doubt as to his

identity should be left, the calendars attached to our church of England

prayer-book have fixed that day as the 24th of June, the season peculiarly

adapted to baptisms or bathings, precisely the day on which the sun has

exhibited one degree of descent from his highest elevation, and which stands

directly over and looks down upon the 25th of December, the day fixed for the

birth of Christ, when he first appears to have gained one degree of ascent from

his lowest declension. In exact accordance with which astronomical positions, we

find the genius of the 24th of June (St. John) looking down upon the genius of

the 25th of December (the new born Jesus), and saying, "He must increase, but I

must decrease," (John iii. 30), as the days begin to lengthen from the 25th of

December, and to decrease or shorten from the 24th of June downwards, till they

reach the shortest, of which the genius or saint is the unbelieving Thomas.

The learned and ingenious historian of the Celtic Druids, of whose labours I

have greatly availed myself, maintains that "the Essenes were descended from the

prophet Elijah, and the Carmelite monks from the Essenes, whose monasteries were

established before the Christian era; that these monks finding that from time

immemorial, a certain day had been held sacred to the god SOL, the Sun, as his

birth-day, and that this god was distinguished by the epithet THE LORD,

persuaded themselves that this LORD could be no other than their Lord God :

whereupon they adopted the religious rites of this Lord, and his supposed

birth-day, December 25th, became a Christian festival, Paganism being thus

spliced and amalgamated into Christianity." ...
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St. Thomas

St. Thomas stands on the 21st of December, in all the darkness of unbelief, and

doubting whether his divine master, the sun, will ever rise again. ... But who,

but one who held it a virtue to be stupid, could drop the clue to the allegory

put into his hands by such passages as (Eph. iv. 9). "Now that he ascended, what

is it that he also descended first into the lower parts of the earth ? He that

descended is the same also that ascended ?" This descent into the lower parts of

the earth, will apply to no sense of the actual burial of a man upon a level

with the earth's surface, or not ten feet below it, but is strictly applicable

to the sun's descent below the horizon, by an equable division of day and night,

"to give light to them that sit in darkness, and in the valley of the shadow of

death."
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As an allegorical sense was the apology offered for the manifest absurdities of

Paganism, and an allegorical sense is challenged for the contents of the New

Testament, not only by the early Fathers, but by and in the text of that New

Testament itself,* can it be denied that both alike are allegorical ? And both

being confessedly allegorical, the innumerable instances or perfect resemblance

between them are a competent proof that the one is but a modification or

improved edition of the other, and that there never was any real or essential

difference between them.

* Our sufficiency is of God, who also hath made us able ministers of the New

Testament, not of the letter, but of the spirit; for the letter killeth, but the

spirit giveth life."—2 Cor. iii. 6.
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The Eleusinian Mysteries was the most august of all the Pagan ceremonies

celebrated more especially by the Athenians, every fifth year, in honour of

Ceres, the goddess of corn, who, in allegorical language, had given us her flesh

to eat; as Bacchus, the god of wine, in a like sense, had given us his blood to

drink; though both these myticisms are claimed by Jesus Christ, (John vi. 55.)

They were celebrated every fifth year at Eleusis, a town of Attica, from whence

their name; which name, however, both in the word and in the signification of

it, is precisely the same as one of the titles of Jesus Christ.* From these

ceremonies, in like manner, is derived the very name attached to our Christian

sacrament of the Lord's supper—"those holy mysteries;" and not one or two, but

absolutely all and every one of the observances used in our Christian solemnity.

...

* En ei o efcomenoj —"Art thou the he that should come ?"—John xi. 3. ... the

Advent, or coming, from the common root.

Mosheim acknowledges, that "the primitive Christians* gave the name mysteries to

the institutions of the Gospel, and decorated particularly the holy sacrament

with that title; that they used the very terms employed in the heathen

mysteries, and adopted some of the rites and ceremonies of which those renowned

mysteries consisted. This imitation began in the eastern provinces; but, after

the time of Adrian, who first introduced the mysteries among the Latins, it was

followed by the Christians who dwelt in the western parts of the empire. A great

part, therefore, of the services of the church in this century (the second) had

a certain air of the heathen mysteries, and resembled them considerably in many

particulars."

* Mosheim, vol.1, p.204.

Page 215 - 2nd para. :

CHAPTER XXXII - THE ELEUSINIAN MYSTERIES; OR, SACRAMENT OF THE LORD'S SUPPER

The Doxology

"Brightness be to God on high ! We praise thee, we brighten thee (that is, we

say that thou art bright), we give thee thanks for thy great brightness. Heaven

and earth are full of thy brightness. Brightness be to thee, O Lord (that is, O

Sun) most high !"

Is not this the real, the only sense, of both mysteries ? If it be not, our

ignorance has, at least, one consolation : we shall not have to quarrel with any

body who can tell us what is ! ...

Page 217 - 4th para. :

CHAPTER XXXIII - PYTHAGORAS, B.C. 586

... Having found innumerable pre-existent models of the imaginary supernatural

character of Christ, we discover in the Samian sage every thing that could have

furnished forth the calmer and more philosophic personification of Unitarian

Christianity, the mere man Jesus.

Pythagoras, as his name signifies, had been born under precisely the

circumstances ascribed to Jesus Christ; having been the object of a splendid

dispensation of prophecy, he had his birth foretold by Apollo Pythus; his soul

having descended from its primæval state of companionship with the divine

Apollo, "the glory which he had with the father before the world was."—John vii.

5.

Divesting his story, however, of the supernatural super-structure that could be

as easily pretended for any one extraordinary character as for any other; it

remains historically certain, that this first of philosophers, and most

distinguished individual of the human race, was a real character, and was born

at Samos, in Greece, (from whence his epithet, the Samian sage,) in the third

year of the 48th Olympiad—that is, 586 years before the epocha of the pretended

birth of his Galilean rival. He was educated under Pherecydes, of Syrus, of who

Cicero speaks, as the first who inculcated the doctrine of the distinct

existence and immortality of the soul; and afterwards became the distinguished

pupil of the priests of Egypt.—The limits of his work admit not of our dwelling

on any further particulars of his history, than those in which he presents the

most clear and unquestionable type of the character afterwards set forth to the

world under the prosopopeia generally designated as Jesus Christ.

Page 219 - 2nd para. :

CHAPTER XXXIII - PYTHAGORAS, B.C. 586

Pythagoras was a teacher of the purest system of morals ever propounded to man.

He has the merit (let grateful women apportion his praise) of having first

claimed and achieved for the fair sex, their distinction of dress from that of

men, and their title to that more tender respect and exalted courtesy which none

worthy the name of men will ever withhold from them. He abated the ferocity of

war, and taught and induced mankind to extend feelings of humanity and

tenderness to the whole brute creation. His personal beauty surpassed whatever

else had been seen in humanity; his voice was the richest music that ever

sounded on the human ear, and his powers of suasion were absolutely

irresistible. The Christian Fathers taunt his vanity, and ridicule his claims to

supernatural memory; but it is certain that Pythagoras has himself ascribed his

memory to the especial favour of heaven, and held the happiest endowments ever

possessed by man with the utmost meekness in himself, and to the greatest

possible profit to mankind. His notion of the Deity will challenge comparison

with any that enrich the pages of Christian scripture. The principle of

self-examination, which he inculcated on his disciples, as we see in the golden

verses ascribed to him, is far from being compatible with so proud a spirit, as

his mighty reason to be proud might tempt our envy to ascribe to him; or if the

genuineness of those verses, which at any rate are from no Christian mint, be

disputable, the short and pithy axiom which Clemens Alexandrinus acknowledges to

have been characteristically his, must for ever number him among those who have

thought of the Deity so as none of the human race, whether without the aid of

revelation or with it, have ever thought more worthily—"None but God is wise,"

said Pythagoras.

Page 220 - 3rd para. :

CHAPTER XXXIII - PYTHAGORAS, B.C. 586

The Christian doctrines of original sin, and of the necessity or being born

again, are evident misunderstandings of the doctrine of the Pythagorean

Metempsychosis, which constituted the inward spiritual grace, or essential

significancy of the Eleusian mysteries; as the classical reader will find those

mysteries sublimely treated of in the 6th book of Virgil's Æneid. ...

Page 221 - 2nd para. :

CHAPTER XXXIII - PYTHAGORAS, B.C. 586

In John ix. 2, the disciples are represented as propounding to Jesus a question

which would never have occurred but to minds entirely possessed of the

Pythagorean doctrine—"Master, who did sin, this man or his parents, that he was

born blind ?" which the Master (the characteristic epithet of Pythagoras)

answers precisely as Pythagoras might have done—"Neither hath this man sinned,

nor his parents," &c. While the Jews imagine themselves to launch the severest

invective against the blind man, in holding his being born blind as a proof that

he must have been a very wicked wretch in some pre-existent state : "Thou wast

altogether born in sins, and dost thou teach us?"—John ix. 34.

In Matthew xvii. 14, we find the Pharisees represented, according to the

Pythagorean doctrines, as saying that Jesus was Elias; and in Matthew xviii. 13,

Jesus himself, so far from discountenancing that doctrine, confirms it, by

giving his disciples to understand that John the Baptist was the soul of Elias

come again in the person of that prophet.

But the ninetieth Psalm, selected to be read as a part of our Burial Service, is

entirely Pythagorean, and delivers the doctrine of the Metempsychosis too

particularly to be mistaken, or to admit of any other possible understanding :

"Lord, thou hast been our refuge from one generation to another;" that is, in

every state of existence through which we have already passed.

"Thou turnest men to destruction : again thou sayest, Come again, ye children of

men."*

* Observe how evidently this is the language of quotation. Some word of God, or

from some sacred scripture which had reported his word, before either the New or

Old Testament had been imposed upon human credulity.

"For a thousand years in thy sight are but as yesterday; seeing what is passed

as a watch in the night."

"Comfort us again now, after the time that thou hast plagued us, and for the

years wherein we have suffered adversity," &c.

Be it remembered, that the exact length of the Pythagorean term of migration was

a thousand years; ...

Page 222 - 3rd para. :

CHAPTER XXXIII - PYTHAGORAS, B.C. 586

Pythagoras was entirely a Deist, a steady maintainer of the unity of God, and of

the eternal obligations of moral virtue. No Christian writings, even to this

day, can compete in sublimity and grandeur with what this illustrious

philosopher has laid down concerning God, and the end of all our actions; and it

is likely, says Bayle, that he would have carried his orthodoxy much farther,

had he had the courage to expose himself to martyrdom.

Page 223 - bottom :

CHAPTER XXXIII - PYTHAGORAS, B.C. 586

So conscious are the Christian Fathers of the superiority of Pythagoras in every

respect, that they endeavour to show that he was a Jew;* that he had been an

immediate disciple of the Jewish prophet Ezekiel, that he, as well as

Pherecydes, Thales, Solon, and Plato, had learned the doctrine of the true God,

not only among the Egyptians, but from the Hebrews themselves.

Page 224 - 4th para. :

CHAPTER XXXIII - PYTHAGORAS, B.C. 586

"Of the vast variety of religions which have prevailed at different times in the

world, perhaps there was no one that has been more general than that of the

Metempsychosis. It continued to be believed by the early Christian Fathers, and

by several sects of Christians.

"As much as this doctrine is now scouted, it was held not only by almost all

great men of antiquity, but a late very ingenious writer, philosopher, and

Christian apologist, avowed his belief in it, and published a defence of it;

namely, the late Soame Jenyns."—Higgings' Celtic Druids, pp.283, 284.

Page 224 - bottom :

CHAPTER XXXIV - ARCHBISHOP TILLOTSON'S CONFESSION OF THE IDENTITY OF

CHRISTIANITY AND PAGANISM

As it is too much to be believed, and we wish to draw on no man's confidence who

may have the means of certifying himself, that the highest dignitary of the

church of England, the brightest ornament it ever had, and the honestest man

that ever received honour from it, or reflected honour on it, should so have

given tongue, so have confessed the whole cheat, betrayed his craft, and yielded

everything that philosophy could aim to conquer; I give the "litera scripta,"

the "ipsissima verba," the written letter, the very words themselves, which will

be found in the forty-sixth of the "fifty-four sermons and discourses which were

published by his Grace himself;" this being the second of the two entitled

"Concerning the Incarnation of our blessed Saviour;" on the text (John i. 14),

"the Word was made flesh;" and preached in the church of St. Lawrence Jewry,

Dec. 28, 1680;* occurring in the fourth volume, 8vo, of Woodhouse's edition,

A.D. 1744; and of that volume, p.143. It is remarkable, that, ever so long ago,

mankind were not quite so stupid as not to scent out the latitant waggery of

these discourses, which would have gone nigh to have cost an ecclesiastic of

humbler rank his ears in the pillory, or at least a year or two in Oakham Jail.

The mitred infidel, however, in an advertisement to the reader, informs us, that

"the true reason of publishing these discourses, was not the importunity of

friends, but the importunate clamours and malicious calumnities of others, whom

he heartily prays God to forgive, and give them better minds."

* The characteristic distinction between Archbishop Tillotson and other

archbishops and bishops, those of our own time more especially, is, that he was

foolish enough to commit himself by public preaching, which our modern bishops,

on the principle "least said soonest mended," know better than to do; and that

though he was withal a very bishop, he was an honester man than any of them;

and, God knows, that's no compliment.

Page 225 - bottom :

CHAPTER XXXIV - ARCHBISHOP TILLOTSON'S CONFESSION OF THE IDENTITY OF

CHRISTIANITY AND PAGANISM

Some Account of the Christian Dispensation

... "And it is more necessary to give some account of this matter, because after

all that hath hitherto been said in answer to the objection against it, it may

still seem very strange to a considering man, that God, who could without all

this circumstance and condescension have done the business, should yet have made

choice of the way," &c.

"But since God hath been pleased to pitch upon this way rather than any other,

this surely ought to be reason enough, whether the particular reasons of it

appear to us or not."—p.144.

"Secondly, ... For the religion and laws which God gave them (i.e. the Jewish

nation) were far from being the best (indeed !) God gave them statutes which

were not good, that is, very imperfect in comparison of what he could and would

have given them had they been capable of them. —p.145

"Thirdly, I observe yet further, that though the Christian religion, as to the

main substance of it, be a most perfect institution, yet, upon a due

consideration of things, it cannot be denied, that the manner and circumstances

of this dispensation are full of condescension to the weakness of mankind, and

very much accommodated to the most common and deeply radicated prejudices of

men.

"But in history and fact, this is certain, that some notions, and those very

gross and erroneous, did almost universally prevail; and though some of these

were much more tolerated than others, yet God seems to have had great

consideration of some very weak and gross apprehensions of mankind concerning

religion." ...

Page 230 - 3rd para. :

CHAPTER XXXV - RESEMBLANCE OF PAGAN AND CHRISTIAN FORMS OF WORSHIP

Without regarding any of the distinctions without difference upon which the

jarring sects of Christianity wrangle among themselves, we pass now from the

comparison of the doctrines of what has been called divine Revelation, with the

previously existing tenets and dogmas of Paganism, to an examination of the no

less striking resemblance of Pagan and Christian forms of worship.

Priests, altars, temples, solemn festivals, melancholy grimaces, ridiculous

attitudes, trinkets, baubles, bells, candles, cushions, holy water, holy wine,

holy biscuits, holy oil, holy smoke, holy vestments, and holy books, state

candlesticks, dim-painted windows, chalices, salvers, pictures, tablets,

achievements, music, &c. are found in various modifications and arrangements,

not only in the sanctuaries of the Roman Catholic communion, but some or other,

or all of them ...

Page 231 - 3rd para. :

CHAPTER XXXV - RESEMBLANCE OF PAGAN AND CHRISTIAN FORMS OF WORSHIP

"That Popery has borrowed its principal ceremonies and doctrines from the

rituals of Paganism," is a fact which the most learned and orthodox of the

established church have most strenuously maintained and most convincingly

demonstrated.

That Protestantism has borrowed its principal ceremonies and doctrines from the

rituals of Popery, is a fact which the most learned and orthodox of the Catholic

church as strenuously maintain, and as convincingly demonstrate. The conclusion,

that Christianity is altogether Paganism, is as inevitable, as that if it be to

be found neither among Catholics nor Protestants, there can be no such thing

upon earth.

Page 231 - bottom :

CHAPTER XXXV - RESEMBLANCE OF PAGAN AND CHRISTIAN FORMS OF WORSHIP

The White Surplice

As worn by all our Protestant clergy, was the dress of the Pagan priesthood in a

part of their public officiations, and is so described by the satirist Juvenal,

and the poet Ovid. It was the peculiar habiliment of the priests of Isis; and

Isis herself being believe to have been the inventress of linen, of which these

surplices are made, her effiminate priests were distinguished from more manly

imposters by the still-applicable epithet of surplice or linen-wearers. Silius,

however, speaking of the rites used in the Gaditan Temple of Hercules, instructs

us that the priests of Hercules were also distinguished by wearing the white

surplice. "They went barefoot, practised chastity, had no statues, wore white

linen surplices, and paid tithe to Hercules;" that is, they were liberal in

subscriptions to keep up the system that kept them up.

Page 232 - 3rd para. :

CHAPTER XXXV - RESEMBLANCE OF PAGAN AND CHRISTIAN FORMS OF WORSHIP

The Baptismal Font

In our Protestant churches, and we can hardly say more especially the little

cisterns at the entrance of our Catholic chapels, are not imitations, but an

unbroken and never interrupted continuation of the same aquaminaria or amula,

which the learned Montfaucon, in his Antiquities, shows to have been vases of

holy water, which were placed by the heathens at the entrance of their temples

to sprinkle themselves with upon entering those sacred edifices. ... The same

vessel was called by the Greeks the sprinkler. Two of these, the one of gold,

the other of silver, were given by Crœsus to the temple of Apollo at Delphi.

Justin Martyr, the second in succession of the Christian Fathers, next to those

who are called apostolic, says, that "this ablution, or wash, was invented by

demons, in imitation of the true baptism, that their votaries might also have

their pretended purifications by water." ... The "sanctification of water to the

mystical washing away of sin," and in signification of "a death unto sin and a

new birth unto righteousness," had not only been used, but most abundantly

abused, before its original institution as a Christian sacrament; as we find

Ovid in verse, and the best and wisest of the whole human race, Cicero, in his

philosophical writings, severely rebuking the egregious absurdity of expecting

moral improvement from any such foolish and contemptible superstitions.

... The form of aspergillum, or sprinkling-brush, as used by the clergy of the

Catholic communion in sprinkling our Christian congregations, is yet to be seen

in bas-reliefs and ancient coins, wherever the insignia or emblems of the Pagan

priesthood are described.

... The ancient Pagans has especial gods and goddesses who presided over the

birth of infants. The Goddess Nundina took her name from the ninth day, on which

all male children were sprinkled with holy water, as females were on the eighth,

at the same time receiving their Pagan names; of which addition to the

ceremonial of Christian baptism, we find no mention in the Christian Scriptures.

When all the forms of the Pagan nundination were duly complied with, the priest

gave a certificate to the parents of the regenerated infant; it was thenceforth

duly recognized as a legitimate member of the family and of society, and the day

was spent in feasting and hilarity.

Page 242 - 1st para. :

CHAPTER XXXVI - SPECIMENS OF PAGAN PIETY

The Creed of Pythagoras

"There is one God, and there is none but he."—Mark xii. 32.

"God is neither the object of sense, nor subject to passion, but invisible, only

intelligible, and supremely intelligent. In his body he is like the light and in

his soul he resembles truth. He is the universal spirit that pervades and

diffuseth itself over all nature. All beings receive their life from him. There

is but One only God ! ! who is not, as some are apt to imagine, seated above the

world beyond the orb of the universe; but being himself all in all, he sees all

the beings that fill his immensity, the only principle, the light of heaven, the

Father of all. He produces every thing, he orders and disposes every thing; he

is the reason, the life, and the motion of all beings."—Dr. Collyer's Lectures,

quoted by G. Higgins, Esq. Celtic Druids, 4to. p.126.

The Golden Verses of Pythagoras

"Let not soft slumber close thine eyes,

Before thou recollectest thrice

Thy train of actions through the day :

'Where have my feet found out their way ?

What have I learn'd, where'er I've been,

From all I've heard, from all I've seen ?

What know I more that's worth the knowing ?

What have I done that's worth the doing ?

What have I sought that I should shun ?

What duty have I left undone ?

Or into what new follies run ?'

These self-inquiries are the road

That leads to virtue and to God."

Page 244 - 4th para. :

CHAPTER XXXVI - SPECIMENS OF PAGAN PIETY

The Morals of Confucius

      Maxim 24 — Do to another what you would he should do unto you; and do not

      unto another what you would not should be done unto you. Thou only needest

      this law alone; it is the foundation and principle of all the rest.St.

      Matthew, Chapter vi. verse 12. Therefore, all things whatsoever ye would

      that men should do to you, do ye even so to them; for this is the law and

      the prophets.

The abridged form and more smoothly constructed sentence, according to canons of

criticism already laid down, demonstrates the later composition, consequently

the plagiarism.

Page 245 - 2nd para. :

CHAPTER XXXVII - CHARGES BROUGHT AGAINST CHRISTIANITY BY ITS EARLY ADVERSARIES,

AND THE CHRISTIAN MANNER OF ANSWERING THOSES CHARGES

We can never lose from this calculation, the plumb dead weight which Christians

themselves have thrown into the adverse scale, by those arts of suppressing

facts, stifling testimony, preventing the coming-up of evidence, persecuting

witnesses, and destroying or perverting the documents that were from time to

time adduced against them, of which they stand convicted by the concurrent

testimony of all parties, and their reiterated avowals, full often themselves

"glorying in their shame," and boasting of having promoted the cause of truth,

by frauds and sophistications of which their heathen adversaries would have been

ashamed.

... It was never to be endured by Christians, that an orator who opposed their

faith should be believed to have been eloquent, or that a writer who confuted

their opinions, should be thought to be reasonable.

Page 246 - 2nd para. :

CHAPTER XXXVII - CHARGES BROUGHT AGAINST CHRISTIANITY BY ITS EARLY ADVERSARIES,

AND THE CHRISTIAN MANNER OF ANSWERING THOSE CHARGES

Charge 1.

That the Christian Scriptures were Plagiarisms from previously existing Pagan

Scriptures ...

Charge 2.

"Among the various calumnies with which the worshippers of Christ were formerly

assailed," says the learned Sebastian Kortholt, "the first place is justly given

to the charge that they had brought in new and unheard-of rites, and that they

sought to contaminate the holy purity of the religious ceremonies of antiquity,

by the superstition of their novelty." ...

Charge 3.

In the edict of Diocletian, preserved in the fragments of Hermogenes, the

Christians are called Manichees. It sufficiently appears that the Gentiles in

general confounded the Christians and Manichees, and that there really was no

difference, or appeared to be none, between the followers of Christ and of

Manes. Let who will or can, determine the curious question, whether Manes and

his followers were heretical seceders from Christianity, or whether those who

afterwards acquired the name of Christians, were heretics from the primitive

sect of Manichees. ...

Demonstration that no such person as Jesus Christ ever existed

... And from the apostolic age downwards, in a never interrupted succession, but

never so strongly and emphatically as in the most primitive times, was the

existence of Christ as a man most strenuously denied. So that though nothing is

so convenient to some persons as to assume airs of contempt, and to cry out that

those who deny that such a person as Jesus of Nazareth ever existed, are utterly

unworthy of being answered, and would fly in the face of all historical

evidence, the fact of the case is, that the being of no other individual

mentioned in history ever laboured under such a deficiency of evidence as to its

reality, or was ever overset by a thousandth part of the weight of proof

positive, that it was a creation of imagination only.

To the question, then, On what grounds do you deny that such a person as Jesus

Christ existed as a man ? the proper answer is,

Because his existence as a man has, from the earliest day on which it can be

shown to have been asserted, been as earnestly and strenuously denied, and that,

not by enemies of the Christian name, or unbelievers of the Christian faith, but

by the most intelligent, most learned, most sincere of the Christian name, who

ever left the world proofs of their intelligence and learning in their writings,

and of their sincerity in their sufferings;

And because the existence of no individual of the human race, that was real and

positive, was ever, by a like conflict of jarring evidence, rendered equivocal

and uncertain.

Charge 4.

It was distinctly charged against the early preachers of Christianity, that they

had adopted and transferred to their own use the materials they found prepared

to their hands, in the writings of the ancient poets and philosophers; and by

giving a very slight turn to the matter, and a mere change of names, had vamped

up a patchwork of mythology and ethics, a mixture of the Oriental Gnosticism and

the Greek Philosophy, into a system which they were for foisting upon the world

as a matter of divine revelation that had been especially revealed to

themselves. "All these figments of crack-brained opiniatry and silly solaces

played off in the sweetness of song by deceitful poets, by you too credulous

creatures, have been shamefully reformed and made over to your own God." Such is

the objection of Cœcilius, in the Octavius of Minucius Felix, written in

dialogue, about the year 211. A charge answered by admission, rather than

denial, ...

Charge 5.

PORPHYRY, whose very name is aconite to Christian intolerance, objects against

Origen, that, being really a Pagan, and brought up in the schools of the

Gentiles, he had, to serve his own ambitious purposes, contrived to turn the

whole Pagan system, which he had first egregiously corrupted, into the

new-fangled theology of Christians.

Charge 6.

CELSUS, in so much of his work concerning the "TRUE LOGOS" as Origen has thought

proper to suffer posterity to become acquainted with, charges the Christians

with a recoinage of the misunderstood doctrine of the ancient Logos.

Charges thus affecting the character of Origen, the great pillar of the

Christian church, cannot fall innocent of wound on Christianity itself. Origen

is the very first of all the fathers who has presented us with a catalogue of

the books contained in the New Testament. He was the most laborious of all

writers; and his authoritative pen was alone competent to produce every iota of

variation which existed between the old Pagan legends of the Egyptian Therapeuts

and that new version of them which first received from him the designation of

the New Testament.

Bishop Marsh, in his Michaelis, the highest authority we could possibly appeal

to on this subject,* admits, that "it is a certain fact, that several readings

in our common printed text are nothing more than alterations made by Origen,

whose authority was so great in the Christian church, that emendations which he

proposed, though, as he himself acknowledged, they were supported by the

evidence of no manuscript, were very generally received."**

* "The Introduction to the New Testament by Michaelis, late professor at

Gottungen, as translated by Marsh, is the standard work, comprehending all that

is important on the subject."—The learned Bishop of Llandaff, quoted in Elsley's

Annotations on the Gospels, vol.1 (the introd.), p.xxvi.

** Michaelis's Introduction to New Test., by Bishop Marsh, vol.2, p.368.

Admissions, to the same effect, of the early Fathers

To charges of such pregnant inference, we find our Christian Fathers, in like

manner, making answers that only serve to authenticate those charges; to

demonstrate that they were founded in truth and not in malice; and that,

answered as they were, and as any thing may be, they were utterly irrefragible.

... Tertullian calls the philosophers of the Gentiles the thieves, the

interpolators, and the adulterators of divine truth; alleges, that "from a

design of curiosity they put our doctrines into their works, not sufficiently

believing them to be divine to be restrained from interpolating them, and that

they mixed that which was uncertain with what they found certain."

Eusebius pleads, that the Devil, being a very notorious thief, stole the

Christian doctrines, and carried them over for his friends, the Pagan

philosophers and poets, to make fun of.

Theodoret accuses Plato especially, with having purposely mixed muddy and earthy

filth with the pure fountain from which he drew the arguments of his theology.

Thus if we may believe Eusebius, the beautiful fable of Ovid's Metamorphosis,

describing Phaeton falling from the chariot of his father, the Sun, was nothing

more than a wicked corruption of the unquestionable truth of the prophet Elijah

having been caught up to heaven, as described (2 Kings ii.), "Behold there

appeared a chariot of fire, and HORSES of fire, and Elijah went up by a

whirlwind into heaven;" the heathens being so ignorant as to confound the Helias

with Helios, the Greek word for the Sun.

The almost droll Justin Martyr gives us a most satisfactory explanation of the

whole matter; that "it having reached the Devil's ears that the prophets had

foretold that Christ would come for the purpose of tormenting the wicked in

fire, he set the heathen poets to bring forward a great many who should be

called (and were called) sons of Jove. The Devil laying his scheme in this, to

get men to imagine that the true history of Christ was of the same character as

those prodigious fables and poetic stories."

Charge 7.

The Emperor Julian—who, with all his imperfections on his head, was an ornament

to human nature, and can by no means be conceived to have wanted any possible

means of information on the subject—objects against the claims of Christianity,

what a thousand testimonies confirm, that it was a mixture of the Jewish

superstition and Greek philosophy, so as to incorporate the Atheism of the one

with the loose and dissolute manner of living of the other. "If any one," says

he, "should wish to know the truth with respect to you Christians, he will find

your impiety to be made up partly of the Jewish audacity, and partly of the

indifference and confusion of the Gentiles, and that ye have put together, not

the best, but the worst characteristics of them both."

Page 260 - 3rd para. :

CHAPTER XXXVIII. - CHRISTIAN EVIDENCES ADDUCED FROM CHRISTIAN WRITINGS

The thirteen epistles, purporting to have been written by an early convert to

Christianity, who was before a blasphemer, a persecutor, and injurious; the

anonymous epistle to the Hebrews; the one of James; one of Jude; two of Peter;

three of John : and the Apocalypse, or Revelation of St. John the Divine; though

all of them, except the Apocalypse, are admitted to have been written before any

one of the four gospels; are entirely without date, and will read as well to an

understanding or supposition of their having been written five or six hundred,

or even a thousand years, either earlier or later than the period to which they

are usually assigned. Certain it is, that they contain not a single phrase of a

nature or significancy to fix with any satisfactory probability the time when

they were written; but from beginning to end they proceed on the recognition of

an existing church government and an established ecclesiastical polity which, on

the supposition of its origination in events that happened later than the time

of Augustus, must outrage all our knowledge of history, and all common sense, to

be reconciled with the supposition of their having been written by the persons

to whom they are ascribed; as 'tis certain that no such state of church

government, that could be properly called Christian, existed or could have

existed among the followers of a religion which had originated in the age of

Augustus, or among any persons who had been his contemporaries.
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CHAPTER XXXVIII. - CHRISTIAN EVIDENCES ADDUCED FROM CHRISTIAN WRITINGS

In the Lives of the Apostles, written by the eunuch Dorotheus, bishop of Tyrus,

who died A.D. 366, we have the following brief account of the apostles

respectively :

  Peter,

  James,

  John,

  Andrew,

  Philip,

  Thomas,

  Bartholomew,

  Matthew,

  James Alpheus,

  Simon Zelotes

  Jude, the brother of James,

  Matthias.
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CHAPTER XXXVIII. - CHRISTIAN EVIDENCES ADDUCED FROM CHRISTIAN WRITINGS

That no such persons as the Twelve Apostles ever existed

Thus the glorious company of the apostles, having glistened upon the world's

darkness like the sparks on a burnt rag, go out in like manner, leaving no more

vestige of their existence, or of any effect of the miraculous powers with which

they are believed to have been invested, than "the bird's wing on the air, or

the pathway of the keel through the wave." No credible history whatever

recognizes the existence of any one of them, or of any one result of all their

stupendous labours and sufferings. The very criterion miracle itself, the most

crucial and important of all, that which if not true, leaves not so much as a

possibility that any other should be so—the miracle of the gift of tongues, not

only has no one particle of concurrent evidence in all the world to make it

credible, or even to make it conceivable, but absolutely breaks down and gives

way, and is attended by positive demonstration of its falsehood, even in the

immediate context of the legend which relates it. In sequence, on the passage

which instructs us that the assembled apostles were by the immediate power of

God "enabled to speak all the languages of the earth in a moment of time," and

thus unquestionably must have been rendered the most consummate and accomplished

scholars that ever lived, we find Peter and John, the most distinguished of

them, in the next scene, brought before the magistrates as notorious tricksters

and cheats, and then and there availing themselves of their supernatural gift of

eloquence to no better effect, than to show that they were unlearned and

ignorant men, (Acts iv. 13).

The Arabian Nights Entertainments are most consistent. Consult the records of

history, and what has become of these most extraordinary personages that ever

existed, if indeed they ever existed ? Not only their names are no where to be

found, but the mighty works which should have perpetuated their names have no

records. The churches which they are said to have founded, have all shared the

fate of Alladin's castle : the nations which they converted, have all relapsed

into idolatry; the light that was to lighten the Gentiles, only served to

introduce the dark ages. Not only chronology and history withhold all

countenance from the fabulous adventures of these fabulous personages, but

geography itself recoils from the story; not only were there no such persons as

themselves, and no such persons as the kings and potentates whom they are said

to have baptized and converted, but no such countries, cities, and nations as

many of those in which they are said to have achieved their mightiest work. Like

their divine Master, their kingdoms were not of this world. Where, for instance,

was the country of the Magicians, of the Amazons, of the Acephali, the Monoculi,

and the Salamanders ? Where but in the same latitude with Brobdignag and

Lilliputa?

Page 277 - 3rd para. :

CHAPTER XXXIX. - THE ARGUMENT OF MARTYRDOM

The impropriety of the argument as it respects the character of God

A moment's conscientious reflection must surely lead any rational mind to a

conviction how essentially immoral and unfit, and how egregiously irrelevant and

inconclusive any such sort of evidence to a divine revelation must be, and make

the very most of it, and concede the very utmost in its favour. Is it in the

compass of invention to conceive any thing more UNWORTHY OF GOD ? more

disparaging and subversive of all respectful and honourable apprehensions,

which, whosoever believeth that there is a God at all, ought to entertain and

cultivate in his mind ? Or was there ever in the world a conceivable worse

example of injustice and cruelty, than that involved in the supposition of the

Almighty Governor of the universe choosing out his best and most accepted

servants to send them on a message, the faithful delivery of which should bring

on them the most horrible sufferings, and most cruel deaths ? What else is a

Moloch ? or Belial ? What other notion can we have of a demon ? What dye of

grimmer blackness can be added to that monster of your conceit, whom you have

described as dealing thus with those who love and serve him best : whom you

pourtray as a tyrant, whose commissions are fatal to those who hold them, who

pays his best servants with bloody wages, whose embassies of peace are borne on

vulture's wings, whose charities are administered in works of destruction, whose

tender mercies are cruel ?

Page 278 - 3rd para. :

CHAPTER XXXIX. - THE ARGUMENT OF MARTYRDOM

A person who had sincerely persuaded himself of the divine authority of whatever

purports to have been positively commanded or forbidden by Christ, would never

be seen to darken the doors of either church or chapel.—"But thou, when thou

prayest, enter into thy closet, and when thou hast shut thy door, pray to thy

father which is in secret." What is the act, then, of attending public worship,

but an act of public hypocrisy ? And whose authority is it, that they respect,

who fly in the teeth of so positive an inhibition ?

But this would spoil religion as a trade; and therefore, like Christ's professed

indifference to the observation of the Sabbath,* and his most solemn forbiddance

of oath taking,** it becomes a dead letter, which every body reads, but nobody

respects.

* Matt. xii. 8.

** Matt. v. 34.
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CHAPTER XXXIX. - THE ARGUMENT OF MARTYRDOM

The impropriety of the argument as it respects the character of Man

If such sufferings, in the natural course of things, were inevitable upon the

conduct which the first preachers of the Gospel adopted, and God be believed to

be the author and director of the natural course of things, what stronger proof

could God himself be conceived to give us than that conduct was wrong, and that

that religion, which could only be propagated by such conduct, was false ?

Nor should we overlook the palpable injustice of the argument built upon the

long ago, and probably greatly exaggerated sufferings, of the martyrs of

Christianity, but which takes no account of the sincerity and self-denial of its

conscientious victims; that sympathizes, like Nero, in dramatic griefs, but

forgets its own Oakham; weeps for the scratched fingers of any of its own

faction, but is at ease in an aceldama of persecuted infidels.
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CHAPTER XXXIX. - THE ARGUMENT OF MARTYRDOM

That the argument of martyrdom is absolutely not true,

Is demonstrable, distinctively, on these four grounds : 1st, That it is contrary

to nature; 2nd, That it is contrary to the general tenor of the New Testament

itself; 3rd, That it is contrary to the evidence of history; 4th, That it is

positively denied by the very authorities on whose testimony alone it could be

pretended.

... The Apostle Peter asks of the Christians to whom his epistles are addressed,

"Who is he that will harm you, if ye be followers of that which is good ?"* a

sort of challenge which could not have been given if the Christians ever had

been called to suffer on account of their religion merely, or were in any state

of liability to suffer on that account.

* 1 Peter iii. 13.

The Apostle Paul, in the last authentic account of him, is described as existing

in a state or perfect security and independence in Rome, under the government of

Nero himself, and is so far from charging even that worst of all the Roman

emperors with the spirit of religious intolerance, that he speaks of him as the

minister of God, not a terror to good works, but to the evil;* a sort of

language and doctrine that leaves us no alternative, but that either the whole

ecclesiastical history is a tissue of falsehood, or the New Testament is no

better.

* Romans xiii. 3.

... The code of Roman law contains not a vestige of any statute that was ever

enacted against Christians. Nerva, Trajan, Adrian, the Antonines, and Julian,

were men of the nicest sense of honour, and of so strict and passionate an

attachment to the principle of justice, that it is rather conceivable that they

would have suffered martyrdom themselves than have put it into the power of

their worst enemy to attain the purity of their administration. "If a man were

called to fix the period in the history of the world during which the condition

of the human race was most happy and prosperous, he would without hesitation

name that which elapsed from the death of Domitian to the accession of

Commodus."*

* Gibbon's Decline and Fall of the Roman Empire, vol.1, p.126.

That period embraces eighty-four years, from the 96th of the Christian era to

the 180th, during which reigned Nerva, Trajan, Adrian, Antoninus Pius and

Antoninus the Philosopher. Nor can any age or any country in the world boast of

a succession of reigning princes of equal virtue, wisdom, and humanity. The best

of our most religious and gracious kings that ever swayed the sceptre over a

Christian people, was never worthy to be compared with any one of these

successively excellent sovereigns. "The edicts of Adrian and Antininus Pius

expressly declared, that the voice of the multitude should never be admitted as

legal evidence to convict or punish the unfortunate persons who had embraced the

enthusiasm of the Christians."*

* Gibbon, vol.2, p.422.
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CHAPTER XXXIX. - THE ARGUMENT OF MARTYRDOM

It is positively denied by the very authorities on whose testimony alone it

could be pretended

"In the time of Tertullian and Clemens of Alexandria, the glory of martyrdom,

with the universal consent of the Christian community, was confined to the

singularly distinguished personages of St. Peter, St. Paul, and St. James."*

* Gibbon, vol.2, p.427.

St. James is said to have been murdered by St. Paul, and therefore his death

ought not to be laid to the charge of Pagan persecution.

The martyrdom of St. Peter and St. Paul is contrary to the indications of the

New Testament itself, and rests on no better credit than that of the Apostolic

history of Abdias, which the church has rejected as apocryphal.

"Dionysius, the friend of Origen, reckons in the immense city of Alexandria, and

under the rigorous persecution of Decius, only ten men, and seven women, who

suffered for the profession of the Christian name;" and Origen himself declares,

in the most express terms, that the number of martyrs was very inconsiderable.
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CHAPTER XXXIX. - THE ARGUMENT OF MARTYRDOM

... Tertullian challenges the Roman Senate to name him one of their emperors, on

whose reign they themselves had not set a stigma, who had ever persecuted the

Christians; and the modest and rational Melito, bishop of Sardis, in applying

for redress (which was instantly granted) to Marcus Antoninus from some

grievances which religious people at that time had cause to complain of,

expressly states, that a similar cause of complaint had never before existed.

...They are Christians, and of Christians the loudest and most ostentatious

professors of Christianity, who alone discover the dispositions and tempers of

persecutors, and are, of all persecutors, the most implacable, most cruel, most

inexorable. ...

... One might fill libraries with works of Christian divines in protest against

the principle of persecution—one act of sincerity of such a protest, would be

one more than the world has ever heard of. Never did the sun see a Christian

hand drawn out of the bosom to prevent persecution, to resist its violence, to

say to it what doest thou ? or to redress the wrong that it had done—Of what,

then are such protests evidence—but of the foulest, the grossest hypocrisy;

—hypocrisy, than which imagination can conceive no greater.—James, ii, 15, 16.

The demonstration of Euclid, therefore, are not more mathematically complete

than the ratiocinative [logical] certainty that the whole argument of martyrdom,

upon which the most popular treatises on the evidences of the Christian religion

are founded, is as false as God is true.
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CHAPTER XL. -THE APOSTOLIC FATHERS

THE Apostolic Fathers, is the honourable distinction given to those orthodox

professors of the Christian religion, who are believed to have lived and written

at some time within the first hundred year, so as to stand within a conceivable

probability of having seen or conversed with some or other of the twelve

apostles and to have received their doctrine thus immediately from the fountain

heads.

There are upwards of seventy claimants of this honour, exclusive of such as the

pseudo Linus, and Abdias, bishop of Babylon, who pretends to have seen Christ

himself, though no such person, no such bishop, and no such bishopric ever

existed. The majority of these are mere imaginary names of imaginary persons,

whose various actions and sufferings are altogether the creation of romance. …

The most candid and learned even of Christian inquirers, have admitted, that

antiquity is most deficient just exactly were it is most important; that there

is absolutely nothing known of the church history in those times on which a

rational man could place any reliance; and that the epocha when Christian truth

dawned upon the world, is appropriately designated as the Age of Fable.*

* Rerum gestarum fides exinde graviter laboraverit nec orbis terrrum tantum sed

et Dei ecclesia de temporibus suis mysticis merito queratur.—Dr. Fell, Bishop of

Oxford.

The title of Apostolic Fathers, is given only to the five individuals, St.

Barnabas, St. Clement, St. Hermas, St. Ignatius, and St. Polycarp, of whom the

three former have honourable mention in the New Testament; the two latter are

believed to have suffered martyrdom, and each is supposed to be author of the

respective epistles which have come down to us under their names, which,

notwithstanding, the church has seen reason to take for no better than they

are—supernumerary forgeries. ...
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CHAPTER XL. -THE APOSTOLIC FATHERS

ST. BARNABAS—Bishop of Milan,

Was a Levite of the country of Cyprus, and one of those Christians who, having

land, sold it, and brought the money and laid it at the apostle's feet;

whereupon they changed his name from Joses into Barnabas, which signifies the

son of consolation. So that he literally bought his apostleship; and having

gratified the avarice of the holy conclave, their historian bears him the

honourable testimony, that he was a good man, full of the Holy Ghost and of

faith. (Acts xi. 24.) St. Clement of Alexandria has often quoted the epistle

that goes under his name as the composition of an inspired apostle. In the

catalogue of Dorotheus it is said, "Barnabas was a minister of the word together

with Paul; he preached Christ first at Rome, and was afterwards made bishop of

Milan :" We have no account of any miracles which Barnabas wrought in his

lifetime, which seems rather hard dealing with him on the part of the apostolic

firm, since he had paid a very handsome consideration to be admitted into full

partnership. The amende honourable was made to his relics in after ages; they

became wonderfully efficacious in healing all manner of diseases. …
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SAINT CLEMENT, A.D. 96—Bishop of Rome

St. Clement is with great confidence considered to be the individual honourably

mentioned by St. Paul in those words, "help those women which laboured with me

in the Gospel, with Clement also, and with other my fellow labourers whose names

are in the book of life." (Phil. Iv. 3.) He is ordinarily called Clemens

Romanus, as having been bishop of Rome, in the first century, to distinguish him

from the no less illustrious Clemens Alexandrinus, who was bishop of Alexandria,

about a hundred years after. In the Chronography generally attached to

Evagrius's Ecclesiastical History, his name is arranged as third in succession

of the bishops of Rome from St. Peter, the order standing thus : St. Peter, St.

Linus, St. Annicetus, or Anencletus, St. Clement.* There is but one ancient

manuscript of his writings in existence : his first epistle is held to be

genuine. Measureless are the forgeries which Christian piety and consciousness

had for ages put upon the world under his name.

* "He had been first bishop of Sardis, and was afterwards translated to the more

lucrative see of Rome."—Dorotheus. So early was the office of a bishop a good

thing !
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It is not without shrewd reason that the epistle which Paley quotes has been

rejected from the place which it for many ages held in the volume of the New

Testament itself.
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On what authority, then, can St. Clement be supposed to remind the Philippians

that "Peter, by unjust envy, underwent not one or two, but many sufferings, till

at last, being martyred, he went to the place of glory that was due unto him;"

and that "Paul, in like manner, at last suffered martyrdom by the command of the

governors, and departed out of the world, and went into his holy place, being

become a most eminent pattern of patience unto all ages ?" Surely the modernism

of this manner of description must strike almost the dullest apprehension. Here

are neither place, nor time, nor circumstance specified, as we should look for

them in an historical statement. And "by the command of the governors," forsooth

! Oh, yes; any governors you please : Bonaparte, or the great Mogul, I suppose.

It is outrageous romance !

The merit of the invention, however, belongs to other hands. It will be found,

on a critical investigation, that the source from whence Clement drew, and from

which is derived also the common belief that the apostles suffered martyrdom, is

the Famous and Renowned Apostolic History of Abdias, the first bishop of

Babylon, who (if we will believe,) had been ordained immediately by the apostles

themselves, and who with his own eyes had seen the Lord.

These ten books of Abdias, though rejected entirely by the shrewder prudence of

modern Christians, contain the continuance of that broken and irregular jumble

of the real journal of some Egyptian missionaries with the fabulous adventures

of imaginary apostles, which the church retains under the name of the Acts of

the Apostles.
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St. Paul's 1st Epistle to the Corinthians is the only book of the New Testament

quoted by Clement. …

Page 294 - top :

SAINT HERMAS, A.D. 100—Bishop of Philipolis,

Who is saluted by St. Paul, in his Epistle to the Romans, and whose work

entitled The Pastor, or Shepherd, was, in the time of Eusebius, publicly read in

the churches, and in the judgment of Origen was held to be divinely inspired,

deserves all the respect due to an author who confesses himself to be a wilful

asserter of known falsehood. …
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St. Hermas was evidently a Gnostic, or one of the knowing ones. "His principle,"

says Beausobre, "was, that faith was only fit for the rabblement, but that a

wise man should conduct himself by his knowledge only."* He seems to have

escaped martyrdom.

* Hermes … Gnostique. Son principe est que la foi ne convient qu'au peuple et

que le sage se conduit par la science.—Beaus. Tom. 2, p.731.
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ST. POLYCARP, A.D. 108—Bishop of Smyrna

"It is a thing confessed and lamented by the greatest divines of the Roman

Catholic communion, that the names and worship of many pretended saints, who

never had a real existence, had been fraudulently imposed upon the church."* I

commend not my suspicions that this Polycarp may be one of the unreal order, but

leave the reader to give all the respect he can afford to the testimony that

would subdue our reason to a belief that a venerable inoffensive old man, who,

after having lived in undisturbed tranquillity in his bishopric under a Nero and

Domitian, should have been dragged, in the 86th year of his age, to the cruel

death of fire under the government of the philosophic Antoninus, and by the

magistracy, to be sure, of that old rascal again, HEROD, I dare say the same who

slew the children in Bethlehem : for chronology has nothing to do with matters

of faith.

* Dr. Middleton's Preface to his letter from Rome, p.59.
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"The proconsul demanded of him, whether he were that Polycarp, beckoning that he

should deny it, and adding, 'Consider thine age—swear by the fortune of Cæsar :

repent thee of what is past; say, Remove the wicked.' But Polycarp exclaimed, 'O

Lord, remove these wicked;' and, after concluding a mystical prayer with the

usual doxology at the end of a modern sermon, he was committed to the flames;

but the flaming fire framing itself after the form of a vault, or sail of a

ship, refused to burn so good a man; upon which a tormentor was ordered to be

fetched, to whom they gave charge to lance him in the side with a spear, which,

when he had done, such a stream of blood issued out of his body, that the fire

was therewith quenched. So that the whole multitude marvelled such a

pre-eminence to be granted and difference to be shown between the infidel and

the faithful and elect people of God; of which number this Polycarpus was one, a

right apostolic and prophetical doctor of our time, bishop of the catholic

church of Smyrna. But the Devil procured that his body should not be found, for

many endeavoured and fully purposed to hold communion with his blessed flesh.

But certain men suggested to Nicetas, the father of Herod, and his brother

Dalces, to move the proconsul not to give up his body, lest the Christians, as

they said, should leave the crucified, and begin to worship Polycarp." It is

added that he suffered with twelve others who came out of Philadelphia.
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The name of Polycarp, his bishopric, his martyrdom, are entirely unknown to

rational or credible history.

Page 297 - bottom :

ST. IGNATIUS, A.D. 107,

Is believed to have been bishop of Antioch in Syria, in the latter part of the

first and beginning of the second century, and is believed to have succeeded

Euodius, who had been the first bishop of that see. The name Euodius occurs in

the list of persons saluted by St. Paul, and this seems to be the reason of

Eusebius for making a bishop of him, though nothing is known of him but the

name. … Indeed, those learned men who have attempted to fix the time (of his

martyrdom), have no other grounds than the testimony of Malala a barbarian of

the sixth century, and the Acts or Martyrdom of Ignatius, the genuineness of

which Lardner himself admits may be well disputed. …
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The name of Ignatius is only twice mentioned by Origen, and that in so cursory a

manner as to preclude any inference that Origen himself had any certain

knowledge of his history. The whole story of his martyrdom is so utterly

incongruous with time and circumstance, as to lead to no other rational

conclusion than the probability that he is altogether the figment of that pious

romance in which ecclesiastical historians have ever delighted—another name to

be added to the long list of saints and martyrs, which even the more intelligent

of Roman Catholic writers have been constrained to admit never existed at all,

but were the baseless fabric of a vision, Jesus Christ himself being the chief

corner-stone. … Written whenever, or by whomsoever we suppose them to be, 'tis

certain that the writer held out nothing so little as the notion that the events

on which the Gospel is founded, had ever really happened. …
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CHAPTER XL. -THE APOSTOLIC FATHERS

Result

Here ends the utmost extent of testimony to the facts of the Christian history

to be derived from the apostolic Fathers,—that is, from all that can be

pretended to have written or lived at any time within a hundred years of the

birth of Christ. It is not possible to produce so much as one single sentence or

manner of expression from any one, friend or enemy, historian or divine,

maintainer or impugner of the Christian doctrines, within the first century; the

like of which we can conceive to have been used by any person who had been

witness of the facts on which the doctrines are founded, or contemporary of

those who had been witnesses, or who believed that those facts had really

happened, or had so much as heard that there were any persons on earth that had

seriously asserted they had happened. The language of these Fathers, who are

accounted orthodox, to say nothing of what we may hereafter gather from

heretical information, is every where the language of a religious fatuity,

childish beyond all names of childishness—foolish as folly itself. ... It

remains only for those who, after an elapse of eighteen centuries, have moulded

or new-fangled to themselves a system which they would now have us consider as

"worthy of all acceptation," to show how that which had so little evidence at

first, could come to have more afterwards; or how what was never known nor

spoken of but as a matter of imagination, conceit, and faith, in the first

century, should come to have a right to be put on the score of historical

evidence at any later period.
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CHAPTER XLI - THE FATHERS OF THE SECOND CENTURY

Papias, A.D. 116, Bishop of Hierapolis

... Irenæus speaks of him as a hearer of St. John, and a companion of Polycarp.

... Papias, however, notwithstanding his intimacy with the Evangelist St. John,

and the value of his testimony to the Gospels of Matthew and Mark, fell into the

slight error of believing that no such an event as the crucifixion ever

happened, but that Jesus Christ lived to be a very old man, and died in peace in

the bosom of his own family. Papias, with all his absurdities, had some respect

for poetical justice, would have wound us up the scene decently, and give us

gospel quite as true, though not so bloody.

Quadratus, A.D. 199, Bishop of Athens

The testimony on which the advocates of Christianity lay the greatest stress, is

that of QUADRATUS. For earliness of time and apparent distinctiveness of

attestation, they have no other, equal, or second to it.

... He was endued, says the Chronography* with the gift of prophecy, and wrote

an Apology to the emperor Adrian. ...

* Which I have frequently quoted. It is that by Melmoth Hanmer, to his edition

of Eusebius, Evagrius, and Socrates, A.D. 1649.

Quadratus, according to such an account of the matter as we may gather from the

Ecclesiastical History (or rather ecclesiastical romance, for such it is) of

Eusebius, was fourth bishop of Athens, reckoning St. Paul the first, Dionysius

the Areopagite the second, and Publius, his immediate predecessor, who as well

as himself is said to have suffered martyrdom, the third.

But what if it should turn out that this Quadratus was no Christian at all !

That he was a Pagan priest, who officiated in the temple of God the Saviour

Æsculapius, then established at Athens, and that this pretended testimony to the

Jew—Jesus, is nothing more than a broken paragraph out of some account that a

heathen bishop had given of the miracles that were wrought by the son of

Coronis. ...

If such an apology as this purports to be, had been written to the emperor

Adrian, and Eusebius had possessed or seen a copy of it, why should he not have

given us the whole of it, or at least enough to have given it distinctiveness of

application and sense, so as to put beyond all doubt those three grand primaries

of every written document—who it was that wrote—to whom it was that it was

written—and what was the subject of the writing ?

Aristides, A.D. 121

An Athenian Philosopher and Christian apologist, of whom Eusebius informs us,

that "he was a faithful man, zealous for our religion, and like Quadratus, wrote

an Apology to Adrian, which, he adds, "is still preserved among many."* We have,

however, not a word of this; nor should we, perhaps, have found such a name as

that of Aristides among the faithful, if the heathens had not had their

Aristides the Just, whose name was wanted for the martyrology.

* Eccl. Hist. lib. Iv. C. 3. Vol. iv.

Hegesippus, A.D. 130

... lived under Adrian, and wrote on the siege of Jerusalem, comprising the

ecclesiastical history from the Apostles down to his own time. Though Eusebius

represents him as having lived in the time of the Apostles themselves, or as

immediately succeeding them, and having written five books of Memoirs of the

Apostles, from the fifth of which he gives us a long extract concerning the

martyrdom of the apostle James, the immediate brother of Christ, whom Hegesippus

thus describes—"This man was holy from his mother's womb; he drank neither wine

nor strong drink; neither ate any creature wherein there was life. He was

neither shaven nor anointed, nor ever used a bath. To him alone was it lawful to

enter into the holy places. He used no wollen garments, but wore only fine

linen, and he went alone into the temple. He was found on his knees,

supplicating for the remission of the sins of the people; so that his knees were

overgrown with a callosity like those of a camel; from his continual kneeling in

prayer to God, and supplication for the people; and from the excess of his

righteousness he was surnamed THE JUST, and Oblias, which signifies in Greek the

bulwark of the people, and righteousness."

I held this passage worthy of preservation, as furnishing and additional proof

that the first of that order of eccentric and fanatical creatures whose

successors afterwards came to be called Christians, were really Egyptian monks,

as Eusebius has in positive terms acknowledged them to be, the regular

descendants and disciples of the philosophy of Pythagoras.

Justin Martyr, A.D. 140

Is so called from his being believed to have suffered martyrdom,—a distinction

which entirely harmonizes with the admissions of Dyonisius, Origen, Tertullian,

and Melito, that the numbers of martyrs was really very few, and that

consequently martyrdom was no common occurrence to the professors of

Christianity. He was born at Flavia Neapolis, anciently called Sichem, a city of

Samaria, Palestine; a circumstance which fully accounts for the Jewish turn and

character which any system of philosophy that had percolated his brain, would

necessarily imbibe. Dr. Lardner describes him as being early a lover of truth,

and informs us that he studied philosophy under several masters, first under a

Stoic, next under a Peripatetic, then under a Pythagorean, and lastly, under a

Platonic philosopher, whose principles and sentiments he preferred above all

others, until he became acquainted with the Christian Religion, which he then

embraced as the only safe and profitable philosophy."*

* ... I found this alone the safe and profitable philosophy, are his words.

Surely, that word philosophy is an infinitely suspicious term for Christianity !

Fabricius supposes that he was born A.D. 89, and suffered martyrdom in the 74th

year of his age, which would be A.D. 163.

... The principal works of Justin Martyr are his two Apologies, and his Dialogue

with Trypho, the Jew, in two parts; ...

... It will be seen from the fickleness of Justin's character, and the

infinitely suspicious style of his Apology (which it is impossible to believe

was ever presented at all,) that it is in the highest degree doubtful whether he

was really a Christian, or any thing more than an Ammonian philosopher; that is,

one of the sect of Ammonius Saccas, who in the second century maintained, that

all religions were equally founded in the delirium of crazy brains, and in the

craft of shrewd ones; and that there was no such difference between Paganism and

Christianity, but that they might very well be incorporated and considered as

one and the same, equally proper to be solemnly taught, and had in respect by

the common people, and laughed at in secret by the wise.*

* The celebrated Origen had, in his early days, been a disciple of the

all-accommodating Ammonius.—Lardner, vol.1, p.520.

The story of his martyrdom has no other plausibility of history than a brief

notice of a lewd quarrel with a cynical philosopher, Crescens, who was provoked

to knock him on the head ...

The attempt to represent Justin as a martyr, strongly illustrates the general

character of Christian martyrdom. Those who suffered by the most just and

impartial administration of the laws, as robbers or murderers, or who brought on

themselves the consequences of the provocations they had given, so they made a

profession of Christianity, never failed to acquire the posthumous renown of

martyrdom. All Christians thieves were sure to pass for saints; and even our

Henry VIII. and Queen Mary have been represented as the victims of persecution,

suffering under the obstinacy of their heretical subjects.

Melito, A.D. 141, Bishop of Sardis

Melito, supposed by some of the moderns to be the same as the Angel of the

Church of Sardis, whom Christ is represented in the Revelation of St. John, as

ordering that Apostle to address the Epistle there dictated, was Bishop of

Sardis in Lydia.

... He dedicated an Apology to Marcus Antoninus in behalf of the Christian

community, then under suffering, which Eusebius, in his Chronicle, places at the

year 170. ...

... The adverse bearing of the testimony of a friendly party, like the

favourable bearing of the admissions of an enemy, is universally considered to

constitute the most satisfactory sort of historical certainty. I hold the

preservation of this important passage, and bringing it forth into the

prominence it challenges, worth a place in my text itself, and the more so, as I

feel assured that there is no writer on the Christian evidences whatever who has

hitherto quoted the passage, or who, if he had possessed diligence of research

enough to have found it, would not have taken pains to bury it again. This is it

:

"For the philosophy which we profess, truly flourished aforetime among the

barbarous nations; but having blossomed again (or been transplanted) in the

great reign of thy ancestor Augustus, it proved to be above all things ominous

of good fortune to thy kingdom."

The passage continues : "For from thenceforth the Roman empire increased in

glory, whose inheritor now you are, greatly beloved indeed by all your subjects

: both you and your son will be continually prayed for. Retain, therefore, this

religion, which grew as your empire grew; which began with Augustus, which was

reverenced by your ancestors before all other religions. Only Nero and Domitian,

through the persuasion of certain envious and malicious persons, were disposed

to bring our doctrine into hatred. But your godly ancestors corrected their

blind ignorance, and rebuked oftentimes by their epistles the rash enterprises

of those who were ill affected towards us. And your own father wrote unto the

municipal authorities in our behalf, that they should make no innovations nor

practice anything prejudicial to the Christians. And of yourself, we are fully

persuaded that we shall obtain the object of our humble petition, in that your

opinion and sentence is correspondent unto that of your predecessors, yea, and

even more gracious, and far more religious."

This document—and it is wholly indisputable—is absolutely fatal to all pretended

historical evidences of Christianity, inasmuch as it demonstrates the facts—

1st. That it is not true that Christians, as such, had ever at any time been the

objects of any extensive or notorious political persecution.

2nd. That it is not true that Christianity had any such origin as has been

generally imagined for it.

3rd. That it is not true that it made its first appearance at the time generally

assigned; for, pfotefon hcmasen, it had flourished before that time.

4th. That it is not true that it originated in Judea, which was a province of

the Roman empire; for it was an importation from some foreign countries which

lay beyond the boundaries of that empire.

St. Irenæus, A.D. 192, Bishop of Lyons

Learned men are not agreed about the time of Irenæus, or of his principal work

against heresies. He was bishop of Lyons in Gaul. One cannot reasonably fix him

at so early a date as is sometimes claimed for him (as having been the disciple

of Polycarp, who was the disciple of St. John), on account of the later date of

the heresies and corruptions of Christianity, against which he has written, and

which must of course have had time to have spread, and to have become very

serious evils, before they could have called for the composition of so learned

and laborious a work intended to expose and refute them. ... Like all the rest

of the noble army, Irenæus contrived to carry off the crown of martyrdom; but

as, at any rate, the blood-thirsty Pagans suffered him to enjoy his bishopric in

peace till he was ninety-three years old, he had not much to complain of, in

their expediting so slow a progress to glory.

... The best apology for him is one of the oldest in being, and which we have

continual occasion to remember in reading the works of Christian divines,

"Remember that the Holy Ghost saith, Omnis homo mendax [all men lie]." We must

not wonder, then, that Iranæus should have been in the habit of asserting as

true, not only what he himself knew to be false, but, in the plenitude of that

security of not being contradicted, and of being able to cloak himself up in the

sanctity of affected contempt for all who were more honest and better informed

(on which all other churchmen as well as he place their ultimate reliance), that

he should put forth as truth what he knew was impossible to be so, and what

every sensible man in the world must have known so too; that he should

audaciously misread inscriptions on public monuments, and pretend authorities

for the proof of the Christian religion, even in the teeth of thousands who both

knew and saw that there was nothing of the sort in existence.

However early Irenæus be placed in the order of Christian Fathers (Dogwell

supposed that he was born as early as the year 97, and Dr. Lardner places him at

A.D. 178, and distinguishes him as a saint), so early prevailed many of the

grossest absurdities and superstitions which Protestants are wont to consider as

peculiarly characteristic of the church of Rome.

Pantænus, A.D. 193

Pantænus has claim on our acquaintance as master of Clemens Alexandrinus and

Origen, and head of the university or school of Alexandria, in Egypt; though, on

the best calculations, it would seem that he was living even in the third

century. His high authority is indicated in the circumstance of Origen's

pleading his example in justification of his study of heathen learning. Photius

speaks of him as a hearer of some who had seen the apostles, and even of some of

the apostles themselves.

Eusebius bears this important testimony to his character and place in history:

"At that time (scil. about the period of the accession of Commodus) there

presided in the school of the faithful at that place (scil. Alexandria) a man

highly celebrated on account of his learning, by name Pantænus. For there had

been from ancient time erected among them a school of sacred learning, which

remains to this day; and we have understood that it has been wont to be

furnished with men eminent for their eloquence and the study of divine things;

and it is said that this person excelled others of that time, having been

brought up in the Stoic philosophy; that he was nominated or sent forth as a

missionary to preach the gospel of Christ to the nations of the East, and to

have travelled to India. ...

What St. Jerom says of this ancient Christian, is to this purpose : "Pantænus, a

philosopher of the Stoic sect, according to ancient custom of the city of

Alexandria, was, at the request of ambassadors from India, sent into that

country by Demetrius, bishop of Alexandria, where he found that Bartholomew, one

of the twelve apostles, had preached the coming of our Lord Jesus Christ,

according to the gospel of Matthew, which he brought back with him to

Alexandria, written in the Hebrew letters."

Here have we another clue to the real history of Christianity, winding up to the

same core of the labyrinth, and bringing us through a varied tract to the result

which we have already ascertained, under the guidance of Melito, Eusebius, and

Philo. Pantænus, a missionary from the Therapeutan college of Alexandria, seems

to have brought from India the idolatrous legends of the Hindoo god Chrishna,

whom he imported into the Roman dominions, like a good Eclectic as he was,

uniting the characters of the Grecian, or Phœnician YESUS, and the Indian

CHRISHNA, "in one Lord Jesus Christ," whose history, at first contained in THE

DIEGESIS, or general narrative, was re-edited by three Egyptian secretaries,

afterwards yclept [named] the evangelists, Matthew, Mark, and Luke, and

subsequently enlarged by an appendix of Egyptian rhapsodies, under the

denomination of the Gospel according to St. John. ...

Clemens Alexandrinus, A.D. 194

Or, as he is entitled by Dr. Lardner, St. Clement of Alexandria, was, as

Eusebius intimates, originally a heathen, though he succeeded Pantænus as

president of the monkish university of Alexandria, which mankind have to thank

for the concoction or getting up the whole gospel scheme, as originally imported

from India, and modified to the taste of the nations which acknowledged the

supremacy of Rome. ... His works are very extensive, his authority very high in

the church, and his name and place in history chiefly to be remembered on

account of the frequent quotation of his Stromata, or fragments, and other

pieces. In point of evidence he affords nothing, except that from the

circumstance of the four gospels having received the more particular countenance

of the Alexandrine college, over which he presided, he and all other aspirants

to university honours, and the ecclesiastical emoluments that would follow them,

must be expected to pay all due deference to the books his university had chosen

to patronize.

Tertullian, A.D. 200

Quintus Septimus Florens Tertullianus, the last that can be read into the second

century, and the very first of all the Latin Fathers, was like the rest of them,

originally a heathen, was afterwards a most zealous and orthodox Christian, and

finally fell into heresy. He was made presbyter of the church of Carthage in

Africa, of which he was a native, about A.D. 193, and died, as may be

conjectured, about the year 220. As he had become tinctured with heresy, he lost

the honour of his place in "the noble army of martyrs."

The character of his style, as given by Lactantius, may be allowed by all.—"It

is rugged, unpolished, and very obscure;" and yet, as Cave observes, it is

lofty, and masculine, and carries a kind of majestic eloquence with it, that

gives a pleasant relish to the judicious and inquisitive reader. "There

appears," says Lardner, "in his writings frequent tokens of true unaffected

humility and modesty-virtues in which the primitive Christians were generally so

very eminent."

... I leave the reader to judge from the annexed Specimen of St. Tertullian's

true unaffected humility and modesty, in his discourse against the sin of going

to the Theatre. "You are fond of spectacles : except the greatest of all

spectacles—the last and eternal judgment of the universe ! How shall I admire,

how laugh, how rejoice, how exult, when I behold so many proud monarchs and

fancied gods groaning in the lowest abyss of darkness; so many magistrates, who

persecuted the name of the Lord, liquefying in fiercer fires than they ever

kindled against the Christians, so many philosophers blushing in red-hot flames,

with their deluded scholars; so many celebrated poets trembling before the

tribunal, not of Minos, but of Christ; so many tragedians, more tuneful in the

expression of their own sufferings; so many dancers, &c.—I hope the reader may

think here is humility and modesty enough !

Specimen of Tertullian's manner of reasoning on the evidences of Christianity.

"I find no other means to prove myself to be impudent with success, and happily

a fool, than by my contempt of shame; as, for instance,—I maintain that the Son

of God was born : why am I not ashamed of maintaining such a thing? Why ! but

because it is itself a shameful thing. I maintain that the Son of God died :

well, that is wholly credible because it is monstrously absurd.—I maintain that

after having been buried, he rose again : and that I take to be absolutely true,

because it was manifestly impossible."

This language, not being protected by privilege of inspiration, is allowed to

convey its full drift of absurdity to our awakened intelligence. It is safest to

go to sleep and give God the glory, over the perfect parallel rhapsodies of the

inspired chief of sinners.

... So far is it from truth, that Christians were ever the victim of intolerance

and persecution on the score of their profession of a pure and holy doctrine,

that in addition to the testimony of the general sense and fairest scope of the

greatest number of texts of Scripture itself,* the truly respectable suffrage of

Melito bishop of Sardis, the express declaration of Origen,** that up to his

time the number of martyrs was very inconsiderable, and above all, to the

irresistible conviction of all the rational probabilities of the case, we may

now add

* 1 Timothy, iv. 8. Godliness is profitable, &c.—1 Peter, iii. 13. And who is he

that will harm you, if ye be followers of that which is good ?—v.16, That they

may be ashamed that falsely accuse your good conversation.—Matthew, v., That

they may see your good works, and glorify your Father which is in heaven.

** Quoted in Gibbon, chap.15

THE TESTIMONY OF TERTULLIAN—"That the wisest of the Roman Emperors have been

protectors of the Christians. "The Christian prosecutors have been always men

divested of justice, piety, and common shame, upon whose government you

yourselves have put a brand, and rescinded their acts by restoring those whom

they condemned. But of all the Emperors down to this present reign, who

understood anything of religion and humanity, name me one who ever persecuted

the Christians. On the contrary, we show you the excellent M. Aurelius for our

protector and patron, who though he could not publicly set aside the penal laws,

yet he did as well, he publicly rendered them ineffectual in another way, by

discouraging our accusers with the last punishments, viz. burning alive.

"Does not the prison sweat with your heathen criminals continually ?—Do not the

mines continually groan with the load of heathens ?—Are not your wild beasts

fattened with heathens ?—Now, among all these malefactors, there's not a

Christian to be found for any crime but that of his name only, or if there be,

we disown him for a Christian."*

* This is an early specimen of primitive Quakerism, the policy of a sect of the

most arrogant, most ignorant, fraudulent, intolerant, and inexorable men that

ever adorned the gospel and disgraced humanity. In every thing the diametrical

reverse of their professions. It may seem hard to say that there never was an

honest man among them; but there never was a hard saying so like a true one.

Such language as we have seen Tertullian use, and such a spirit of annoyance and

actual assault upon the rights and liberties of their Pagan fellow citizens,

must occasionally have provoked the passions of any man who had no supernatural

grace to subdue and coerce the sentiments of nature. The spitting in a

magistrate's face—the interruption of Pagan worship, the total expulsion of

their own children and brethren from all membership, relation, or succession of

inheritance, in the families of which they were a part, upon their not

conforming to the faith; and all such sort of conduct as persons who desired

martyrdom, and delighted in being ill used, would be likely to adopt, which

might be followed frequently by just, and sometimes excessive retribution;

but—"it is certain that we may appeal to the grateful confessions of the first

Christians, that the greatest part of those magistrates who exercised in the

provinces the authority of the Emperor or of the Senate, and to whose hands

alone the jurisdiction of life and death was intrusted, behaved like men of

polished manners and liberal education, who respected the rules of justice, and

who were conversant with the precepts of philosophy."* In one word, the Pagan

magistrates neither were, nor pretended to be, under the influence of

supernatural motives, and there are no natural motives to incline any men to be

cruel and inexorable.

* Gibbon's Decline and Fall, chap.15.
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CHAPTER XLII - THE FATHERS OF THE THIRD CENTURY

Origen, A.D. 230

It is only necessary to follow the isoteric or interior evidences of the

Christian religion below the close of the second century, for the sake of

bringing the reader acquainted with the two most distinguished persons that ever

were concerned with it ; Origen, its most distinguished priest, and Constantine,

its most distinguished patron. Origen, was born in that great cradle and nursery

of all superstition, Egypt, in the year 184 or 185—that is, the fifth or sixth

of the Emperor Commodus, and died in the sixty-ninth or seventieth year of his

age, A.D. 253. Though Eusebius flatly denies the assertion of Porphyry, that

Origen had been originally a heathen,—and was afterwards converted to

Christianity, yet Origen is proud to vindicate to himself his imitation of his

predecessor, Panthænus, in the study of profane learning. He had studied under

that celebrated philosopher, Ammonius Saccus, who, in the second century, had

taught that "Christianity and Paganism when rightly understood, differed in no

essential points, but had a common origin, and really were one and the same

religion, nothing but the schismatical trickery of fanatical adventures, who

sought to bring over the trade and profits of spiritualizing into their own

hands, having introduced a distinction where in reality there was no

difference."

... In the sincerity of his devotion to the cause of Monkery—from which

Christianity is unquestionably derived "he was guilty of that rash act so well

known," which he held to be his duty as inculcated by Christ in the celebrated

Matt. xix. 12. His conduct at least demonstrates the existence of the text, as

of high and unquestionable antiquity in his time, and the sincere prostration of

his mind to its constraining authority.

"But he said unto them, All men cannot receive this doctrine, save they to whom

it is given. For there are some eunuchs which were so born from their mother's

womb, and there are some eunuchs which were made eunuchs of men, and there be

eunuchs which have made themselves eunuchs for the kingdom of heaven's sake. He

that is able to receive it, let him receive it."

The Jewish law, which strictly forbad the making of any sort of cuttings in the

flesh, and allowed not an eunuch so much as to enter into the congregation of

the Lord,* stands in resistless demonstration of the fact, that these eunuchs

were aliens from the commonwealth of Israel. We have to look then (where we

shall assuredly find them,) to the monks of Egypt, who practised these

excisions, and whose sacred books were none other than the original, or first

written tale, from which our first three gospels are derived,** which had

contained the whole gospel story and system of doctrine as imported from India,

had been kept in the secret archives of their monastery, and held binding on the

consciences of all friars of their monkish society, long anterior to the times

of Augustus, in whose reign, or soon after, we may suppose the three evangelists

to have been appointed by the Alexandrian College to give authenticated versions

of them into the Greek language, for the purpose of the more extensive

propagation of monkery.

* Deut. xxiii. 1.

** Such was the opinion of Eusebius himself.

It has been said of Origen, that he had written six thousand volumes. St. Jerom

asserts of him, that he had written more than any man could read. And it is from

his unwearied pains in reading and writing that some think he had the name

Adamantius—under which, not occasioning considerable perplexity, his writings

are sometimes quoted.

Nothing is so difficult as to determine the limits of the part this truly great

man has borne in the absolute constitution of the Christian religion. He is the

first author who has given us a distinct catalogue of the books of the New

Testament, the first whose writings such a name occurs as expressive of such a

collection of writings : nor would any writings that he had seen fit to reject

have ever conquered their way into canonical authority : nor any that he has

once admitted, have been rejected. If there be consistency, harmony, or any

where in those writings an observance of historical congruity,—the sacred text

owes it felicity to the criticisms and emendations of Origen, who pruned

excrescences, exscinded the more glaring contradictions, inserted whole verses

of his own pure ingenuity and conjecture, and diligently laboured, by claiming

for the whole a mystical and allegorical sense, to rescue it from the contempt

of the wise, and to moderate its excitement on the minds of the vulgar.

His writings contain the finest and adroitnest specimens of under-throwing, that

could be well adduced; they are a sort of looking glass, in which either wise or

simple will be sure to see the face he likes best. The all-adoring and

all-digesting believer, may read his six thousand volumes and never be startled

out of the brown study of Christian orthodoxy,—the reader who hath once learned

to snuff his candle as he reads, will ever and anon perceive that Origen never

played the fool, but once.

... It is not to be denied, that this wisest, greatest, best that ever bore the

Christian name, relapsed at last in Paganism—publicly denied his Lord and

Master, Jesus Christ, and did sacrifice unto idols. I find that Eusebius as well

as Lardner, has omitted all mention of this grand and glorious fact; ... it is

to be found in Origen's own writings, and is confirmed in his life, in the Greek

Suidas. His dolorous lamentation and repentance after this outrageous apostacy,

presents us with the most authentic, and at the same time most demonstrative

view of the interior character of the most primitive Christianity; ...

The dolorous Lamentation of Origen. "In bitter affliction and grief of mind, I

address myself unto them which hereafter shall read me thus confoundedly. But

how can I speak with tongue tied, with throat dammed up, and lips that refuse

their office. I fall to the ground on my bare knees and make this my humble

prayer and supplication unto all the saints, that they will help me, silly

wretch that I am, who by reason of the superfluity of my sin, dare not look up

unto God. O ye saints of the blessed God ! with watery eyes and sodden cheeks

soaked in grief and pain, it beseech you to fall down before the mercy—seat of

God, for me miserable sinner. Woe is me, because of the sorrow of my heart ! Woe

is me, for the affliction of my soul. Woe is me, O my mother, that ever thou

broughtest me forth, an heir of the kingdom of God, but now become an inheritor

of the kingdom of the Devil; a perfect man, yea a priest, yet found wallowing in

impiety; a man beautified with honour and dignity, yet in the end blemished with

ignominy and shame; a burning light, yet forthwith darkened; a running fountain,

yet bye and bye dried up; O who will give streams of tears unto mine eyes, that

I may bewail my sorrowful plight : O my lost priesthood ! O my dishonoured

ministry; O all you, my friends, tender my case ! Pity me, O all ye, my friends,

in that I have now trodden under foot the seal and cognizance of my profession,

and joined league with the Devil ! Pity me, O ye, my friends, in that I am

rejected and cast away from the face of God. It is for my lewd life that I am

thus polluted, and noted with open shame. Alas, how am I fallen. Alas, how am I

thus come to nought ! There is no sorrow comparable unto my sorrow; there is no

affliction that exceedeth my affliction; there is no lamentation more lamentable

than mine; neither is there any sin greater than my sin; and there is no salve

for me. Alas ! O father Abraham ! intreat for me, that I be not cut off from thy

coasts. Rid me, O Lord, from the roaring lion ! The whole assembly of saints

doth make intercession unto thee for me. The whole quire of angels do entreat

thee for me. Let down upon me thy Holy Spirit, that which his fiery countenance

he may put to flight the crooked fiends of the devil ! Let me be received again

into the joy of my God, through the prayers and intercessions of the saints,

through the earnest petitions of the Church which sorroweth over me, and

humbleth herself unto Jesus Christ; to whom, with the Father and the Holy Ghost,

be all glory and honour, for ever and ever, Amen." So far Origen.

I have abridged this intolerably tedious farrago, without breaking a single

sentence, or changing or supplying one word not authorized by the original text.

The most distinguished of all the works of Origen is his celebrated answer to

Celsus, contained in eight books, and from which, it is very usual though an

unfair thing to assume that we have what ought to be considered as the

sentiments of Celsus. The exceeding intolerance of Christians against writers of

the enemies of their faith; the fact of the destruction of such as they did

write; and the substitution of such as Christians themselves wrote and fathered

upon them, in order to make them seem to have made none other than such

objections as were either trifling and weak in themselves, or could be most

triumphantly answered, should stand in bar of all reckoning upon Origen's report

of Celsus 's objections. The historical value of this important document is

precisely this : it is a certificate to us of what the evidences of Christianity

were at the time of its date, in reference to such objections as Christians

themselves were willing to admit that it was liable to; that is, it instructs us

what Christians thought that their adversaries could not but think of them. I

subjoin a continuous specimen of this celebrated piece, freely availing myself

of Bellamy's translation; though Origen's Greek is in general so lucid and easy,

that hardly any translator could mislead us.

ORIGEN'S ANSWER TO CELSUS.

Chapter 1.—"Then Celsus goes on, and asserts that Judaism, with which the

Christian religion has a very close connection, has all along been a barbarous

sect, though he prudently forbears to reproach the Christian religion, as if it

were of a mean and unpolished original."

Chapter 2.—"Now let us see how Celsus reproaches the practical part of our

religion, as containing nothing but what we have in common with the heathens,

nothing that is new or truly great. To this I answer, that they who bring down

the just judgments of God upon them, by their notorious crimes, would ever

suffer by the hand of the divine and inflexible justice, if all mankind had not

some tolerable notions of moral good and evil."

Chapters 3 and 4.—A curious but idle allegory upon the story of the golden calf.

Chapter 5.—"Then Celsus, speaking of idolatry, does himself advance an argument

that tends to justify and commend our practice. Therefore endeavouring to show

in the sequel of his discourse, that our notion of image-worship was not a

discovery that was owing to the Scriptures, but that we have it in common with

the heathens; he quotes a passage in Heraclitus to this effect.

"To this I answer, that since I have already granted that some common notions of

good and evil are originally implanted in the minds of men, we need not wonder

that Heraclitus and others, whether Greeks or barbarians, have publicly

acknowledged to the word, that they held the very same notions which we

maintain."

Chapter 6.—"Then Celsus says, that all the power that the Christians had was

owing to the names of certain demons, and their invocation of them. But this is

a most notorious calumny. For the power which the Christians had was not in the

least owing to enchantments, but too their pronouncing the name I. E. S. U. S.,

and making mention of some remarkable occurrences of his life. Nay, the name I.

E. S. U. S. has such power over demons, that sometimes it has proved effectual,

though pronounced by very wicked persons."

Chapter 7.—"Celsus being represented to have objected that Christ was a very

wicked man, and wrought his miracles, yet 'tis very plain that the Christians

made use of no enchantments, unless, indeed, the name I. E. S. U. S., and some

passages of the Holy Scriptures, were a kind of sacred spell."

Chapter 8.—In this Chapter, Origen admits that there were some ARCANA IMPERII,

or state secrets, which are not fit to be communicated to the vulgar; and

justifies the fact, from the secret doctrines of Pagan philosophy.

Chapter 9.—Presents nothing bearing on Christian evidence.

Chapter 10.—"And Celsus continues his discourse, and advises us to embrace no

opinions but under the conduct of impartial reason, on account of the many and

gross errors to which the contrary practice will shamefully and unavoidably

expose us. And he compares those persons who take up any notions without due

examination, to the designing priests of Mithras, Bacchus, Cybele, Hecate, or

any other mock deity of the heathens. For as these imposters, having once got

the ascendant over the common people, who were grossly ignorant, could turn and

wind these silly cattle, as their interest and fancy might direct, so he says,

the very same thing was known to be common practice of the Christians."

In answer to this really formidable objection, instead of producing distinct

historical testimony to demonstrate that the history of Jesus Christ rested on

rational and convincing evidence, and could not therefore be fairly put on a

level with the fabulous legends of those mock deities, that never had any

existence but in the conceit of their deluded worshippers, Origen himself

defends and justifies the self-same principle of implicit faith, from which all

those fabulous legends and mock deities derived their authority, and proceeds—

"A vast number of persons who have left those horrid debaucheries in which they

formerly wallowed, and have professed to embrace the Christian religion, shall

receive a bright and massy crown when this frail and short life is ended, though

they don't stand to examine the grounds on which their faith is built, nor defer

their conversion till they have a fair opportunity and capacity to apply

themselves to rational and learned studies. And since our adversaries are

continually making such a stir about our taking things on trust, I answer, that

we, who see plainly and have found the vast advantage that the common people do

manifestly and frequently reap thereby—(who make up by far the greater number)—I

say, we (The Christian clergy), who are so well advised of these things, do

professedly teach men to believe without a severe examination."

Chapter 33.—"I have this to say further to the Greeks, who won't believe that

our Saviour was born of a virgin; that the Creator of the world, if he pleases

can make every animal bring forth its young in the same wonderful manner. As for

instance, the vultures which propagate their kind in this uncommon way, as the

best writers of natural history do acquaint us. What absurdity is there then in

supposing, that the all-wise God, designing to bless mankind with an

extraordinary and truly divine teacher, should so order matters, that our

blessed Saviour should not be born in the ordinary way of human generation."

The work of Celsus, which Origen thus refutes, appears to have been entitled THE

TRUE WORD, or the True Logos, written at least one hundred years before the time

of Origen.

St. Gregory, Thaumaturgus, A.D. 243, Bishop of Neocæsarea

St. Gregory, Bishop of Neocæsarea in Pontus, was one of Origen's most noted

scholars. It is fit we should now have a more particular history of this

renowned convert and bishop, of the best times or near them, who is called

Thaumaturgus, or the Wonder-worker, for the many and great miracles wrought by

him. Gregory's parents were Gentiles.—"As soon as Origen saw Gregory (when a

youth), and his brother Athenodorus, he neglected no means to inspire them with

a love of philosophy, as a foundation of true religion and piety.* Of Origen

they learned logic, physics, geometry, astronomy, ethics. He encouraged them in

reading all sorts of ancient authors, poets, and philosophers, whether Greeks or

barbarians, restraining them from none but such as denied a Deity or a

Providence, from whom no possible advantage could be obtained." ... Nyssen says,

that Gregory studied secular learning for some time at Alexandria, where there

was a great resort of youth from all parts for the sake of philosophy and

medicine. Our young Gregory was even then distinguished by the sobriety and

discretion which appeared in his conduct. "A lewd woman having been employed by

some idle people to disgrace him by indirect but impudent insinuations, his

reputation was vindicated in a remarkable manner, for the woman was immediately

seized with such horrible fits, as demonstrated them to be a judgment of heaven

: nor was she relieved from the demon that had taken possession of her, till

Gregory had interceded, with God for her, and obtained the pardon of her fault."

This miracle occurred while Gregory was yet a heathen—"his family however, was

rich and noble." His ordination to the Christian ministry, it seems, took place

even before his conversion to Christianity. "Phedimus, Bishop of Amasea, knowing

the worth of this young man, and being grieved that a person of such

accomplishments should live useless in the world, was desirous to consecrate him

to God and his church;" but "Gregory was shy of such a charge, and industriously

concealed himself from the bishop, whose design he was aware of. At length,

Phedimus, tired of the fruitless attempts to meet Gregory, and being blessed

with the gift of foreknowledge, consecrated him to God, though bodily absent,

assigning him also a city... "

* This philosophy, which we meet with at every turn, as always constituting the

basis of the Christian religion; this Alexandria, always the centre and nursery

of this philosophy; these congresses of lazy pedants in universities, where

young men are to be trained, and broken in to the business of becoming imposters

themselves in their turn, are matters, at least infinitely suspectable. Honest

never needed them ! ...

Gregory's works are, a panegyrical oration in praise of Origen, pronounced in

239, still extant, and unquestionably his.

... We see the most eminent of all writers on the Christian evidences (Lardner),

driven to the God-help-us of subscribing to a belief in the most ridiculous and

contemptible miracles, rather than he will accept, even from his own

authorities, the clear and natural solution of the difficulty—even that he who

was ordained a Christian bishop, while yet he continued a Pagan, should have

owed his success in converting others to the same slide—the—butcher system which

had been so successfully practiced on himself; that is, letting them continue

Pagans all the while, only calling them Christians.

From the short notice which Socrates has of this Father, it should seem that the

Holy Ghost was somewhat premature in his gifts to Gregory, since he got

possession of the power of working miracles before he became a convert to the

Christian faith : "being yet a layman, he wrought many miracles, he cured the

sick, chased away devils by his epistles, and converted the Gentiles and Ethnics

unto the faith, not only with words, but by deeds of a far greater force."*

* Socrates Scholast. lib.4, c.22.

St. Cyprian, A.D. 248, Bishop of Carthage

Thascius Cœcilius Cyprianus was an African, who was converted from Paganism to

Christianity, in the year 246, and suffered martyrdom in the year 258. So that

the greatest part of his life was spent in heathenism. Cyprian had a good

estate, which he sold and gave to the poor immediately upon his conversion. His

advancement to the highest offices of the church was strikingly rapid; he was

made presbyter the year after his conversion, and bishop of Carthage, the year

after that. And let it not be invidious to state, what may be a characteristic

truth, in the words of Dr. Lardner himself, "The estate which Cyprian had sold

for the benefit of the poor, was by some favourable providence restored to him

again." He was bishop of a most flourishing church, the metropolis of a

province, and neither in fame nor fortune a loser by his conversion.

... Cyprian had rendered himself obnoxious to the government under which he had

long enjoyed his episcopal dignity in peace and safety;* and it is impossible

not to see from the intolerant turbulence of his character, his restless

ambition, and his inordinate claims of more than human authority; that more than

human patience would have been required on the part of any government on earth,

to have brooked the eternal clashing of the civil administration with his

assumed superior authority over the minds of the subjects of the empire. He had

been twice banished, and subsequently recalled, and reinstated in his

possessions and dignities, but again and again persisting in holding councils

and assemblies, and enacting decrees, in defiance and actual solicitation of

martyrdom, he was judicially sentenced to be beheaded, upon which, he exclaimed,

God be thanked, and suffered accordingly, on the 14th of September, in the year

258. ... St. Austin calls him a blessed martyr, and there can be no doubt that

he has a good a claim, as any other tyrant who ever expiated his tyranny in the

same way, to that title.

* "The constitution of every particular church in those times was a

well-tempered monarchy. The bishop was the monarch, and the presbytery was his

senate."—Principles of the Cyprianic age, by John Sage, a Scottish bishop, 1695,

p.32. "Cyprian carried his spiritual authority to such a pitch as to claim the

right of putting his rebellious and unruly deacon to death." Ibid., p.33. Surely

here was cause enough to induce any government, to call such a traitor to some

sort of reckoning !
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CHAPTER XLIII - THE FATHERS OF THE FOURTH CENTURY

Constantine, A.D. 325

CONSTANTINE, called the Great, son of Flavius Valerius Constantius, surnamed

Chlorus, and Helena, was born on the 27th of February, in the year of Christ

272, or as some think, in 273, or as others, in 274, was converted to the

Christian religion on the night of the 26th of October, A.D. 312, became sole

emperor both of the East and West, about the year 324, reigned about thirty-one

years from the death of his father, Constantius; and died on Whitsunday, May

22nd, 348, Felicianus and Tabian being consuls, the second year of the two

hundred and seventy-eighth Olympiad, in the seventy-sixth year of his age.

"I do, by no means," says Dr. Lardner, "think that Constantine was a man of

cruel disposition.—(p.342) Though there may have been some transactions in his

reign which cannot be easily justified, and others that must be condemned : yet

we are not to consider Constantine as a cruel prince or a bad man."

"Constantine was remarkably tall, of a comely and majestic presence, and great

bodily strength. It may be concluded, from the tenor of his life, that he was a

person of no mean capacity. Indeed, his mind was equal to his fortune, great as

it was, his chastity, together with his valour, justice, and prudence, is

commended by a heathen panegyrist; his many acts of bounty to the poor, and his

just edicts, are arguments of a merciful disposition and a love of justice. He

was, moreover, a sincere believer of the Christian religion, of which he, first

of all Roman emperors, made an open profession.

"In a word, the conversion of Constantine to Christianity was a favour of divine

providence, and of great advantage to the Christians, and his reign may be

reckoned a blessing to the Roman empire on the whole." Thus far, Dr. Lardner.

But Eusebius—who would never lie nor falsify, except to promote the glory of

God,—the conscientious Eusebius Pamphilus, who has written his life, seems to

know no bounds of exaggeration in his praise. "I am amazed," (says this

veracious bishop, on whose fidelity all our knowledge of ecclesiastical

antiquity must ultimately depend) "I am amazed, when I contemplate such singular

piety and goodness. Moreover, when I look up to heaven, and in my mind behold

his blessed soul living in God's presence, and there invested (crowned) with a

blessed and unfading wreath of immortality; considering this, I am oppressed

with silent amazement, and my weakness makes me dumb, resigning his due encomium

to Almighty God, who alone can give to Constantine the praise he merits."

"Constantine alone, of all the Roman emperors, was beloved of God, and hath left

us the idea of his most pious and religious life as an inimitable example for

other men to follow, at a humble distance."

"Constantine was the first of all the emperors who was regenerated by the new

birth of baptism, and signed with the sign of the cross; and being thus

regenerated, his mind was so illuminated, and by the raptures of faith so

transported, that he admired in himself the wonderful work of God : and when the

centurions and captains admitted to his presence, did bewail and mourn for his

approaching death, because they should lose so good and gracious a prince, he

answered them, 'that he now only began to live, and that he now only began to be

sensible of happiness, and therefore, he now only desired to hasten, rather than

to slack his passage to God."

"For he alone of all the Roman emperors did, with most religious zeal, honour

and worship God. He alone, with great liberty of speech, did profess the gospel

of Jesus Christ. He alone, did honour his church more than all the rest. He

alone, abolished the wicked adoration of idols; and therefore, he alone, both in

his life and after his death, hath been crowned with such honours as no one hath

obtained, neither among the Grecians nor Barbarians, nor in former times, among

the Romans. Since no age hath produced any thing that might be paralleled or

compared to Constantine." So much for his praise !

... The hireling voice of priestcraft would extol him to the skies. Nor ought we

in judging of the worth of a churchman's panegyric, to forget that even the

cautious and ingenuous Lardner, who has, without evidence of a single act of

wrong against him, branded the amiable and matchlessly virtuous Julian, as a

persecutor, has not one ill word to spare for the Christian Constantine, who

drowned his unoffending wife, FAUSTA, in a bath of boiling water, beheaded his

eldest son, Crispus, in the very year in which he presided in the Council of

Nice, murdered the two husbands of his sisters Constantia, and Anastasia,

murdered his own father-in-law, Maximian Herculius, murdered his own nephew,

being his sister Constantia's son, a boy only twelve years old, and murdered a

few others !* which actions, Lardner, with truly Christian moderation, tells us,

"seem to cast reflection upon him." Among those few others, never be it

forgotten, was Sopater, the Pagan priest, who fell a victim and a martyr to the

sincerity of attachment to Paganism, and to the honesty of his refusing the

consolations of heathenism to the conscience of the royal murderer.

* His slaughter bill, methodically arranged, runs thus :—

      MaximianHis wife's fatherA.D. 310

      BassianusHis sister Anastasia's husband314

      LicinianusHis nephew, by Constantina319

      FaustaHis wife320

      SopaterHis former friend321

      LiciniusHis sister Constantia's husband325

      CrispusHis own son326

"The death of Crispus, (says Dr. Lardner) is altogether without any good excuse;

so likewise is the death of the Licinianus, who could not then be more than a

little above eleven years of age, and appears not to have been charged with any

fault, and can hardly be suspected of any." Then why may we not consider

Constantine to have been either a cruel prince or a bad man ? "Here then,

(continues Lardner, whose work is written expressly to promote true piety and

virtue,) here lies the general excuse, or alleviation of these faults,

(peccadilloes, he means). Prosperity is a dangerous state, full of temptation,

and puts men off their guard, and all these executions happened very near to one

another, when Constantine was come as it were to the top of his fortune, and was

in the greatest prosperity." Reader ! imagine thou seest his noble son imploring

a father's mercy—but in vain. Imagine thou seest his innocent wife supplicating

for rather any other death at his hands than that most horrible one of the

boiling bath—but in vain. Think that thou seest the poor unoffending child upon

his knees, lifting his innocent hands to beg for life, and his most holy uncle

will not regard him. Think that thou hearest the distracted shrieks of the fond

doating mother, the beautiful Constantia, with dishevelled hair and heart-broken

moans, entreating her brother to spare her son—but in vain. Not a wife's

anguish, not a sister's tears, nor nearest of kindred, nor matchless woman's

tenderness, nor guileless youth's innocence, could soften the heart of this

evangelical cut-throat, this godly and holy child killer. Then, contemplate the

coin which Eusebius tells us was struck to perpetuate his memory, "whereon was

engraven the effigies of this blessed man, with a scarf bound about his head, on

the one side, and on the other sitting and driving a chariot, and a hand reached

down from heaven to receive and take him up."*

* Eusebius's Life of Constantine, book 4, chap.73, p.76, fol.

When one finds such a writer as Lardner, (to say nothing of the egregious

falsifications of Eusebius) thus endeavouring to whitewash Constantine, because

he was a Christian emperor, and to affix on those paragons of human virtue,

Julian and Marcus Antonius, the guilt of persecution, merely because they were

Pagan emperors, not only without evidence against them, but in conflict with the

most irrefragible proofs that they were as clear from that guilt, as the sun's

disk from darkness; it is not illiberal to find the only excuse we can for these

historians, to blame their principles rather than themselves, and to conclude

that there is something in the strength and intensity of their religious

affection, which suspends in them the faculty of perceiving or communicating

truths, so long as that affection is in its paroxysm.

In the form and wording of several of Constantine's edicts, we have specimens of

that conjuncture of holiness and blood-thirstiness, religion and murder, which

poutrays his character with a precision and fidelity that needs no further

illustration.

Constantine the puissant, the mighty and noble emperor, unto the bishops,

pastors, and people wheresoever.

"Moreover we thought good, that if there can be found extant any work or book

compiled by Arius, the same should be burned to ashes, so that not only his

damnable doctrine may thereby be wholly rooted out, but also that no relic

thereof may remain unto posterity. This also we straightly command and charge,

that if any man be found to hide or conceal any book made by Arius, and not

immediately bring forth the said book, and deliver it up to be burned, that the

said offender for so doing shall die the death. For as soon as he is taken, our

pleasure is that his head be stricken off from his shoulders. God keep you in

his tuition."

Constantine's speech in the council concerning peace and concord.

"Having by God's assistance, gotten the victory over mine enemies, I entreat you

therefore, beloved ministers of God, and servants of our Lord and Saviour Jesus

Christ, to cut off the heads of this hydra of heresy, for so shall ye please

both God and me."

But let us hear the account of "that lewd varlet," "that wicked spirit and fiend

of hell,"* as Socrates calls him, the Ethnic Zosimus, who dared to revile

Constantine, and rail at Christians. These fiends of hell make none the worse

historians, but always contrive to give an air of rational probability to their

infernal falsehoods, which divine truth (being written solely to exercise our

faith) could never pretend to—"This lewd varlet goeth about to defame the godly

and noble emperor Constantine, for he saith, that he slew his son Crispus very

lamentably; that he despatched his wife Fausta, by shutting her up in a boiling

bath; that when he would have had his priest to purge him by sacrifice, of these

horrible muthers [murders], and could not have his purpose, (for they had

answered plainly, it lay not in their power to cleanse him), he lighted at last

upon an Egyptian who came out of Iberia, and being persuaded by him that the

Christian faith was of force to wipe away every sin, were it never so heinous,

he embraced willingly all whatever the Egyptian told him."

* Socrates, lib. 3, c. 40, 41. When we hear language of this sort, we may be

sure that somebody has been telling the truth. ...

I suspect Dr. Lardner's copy of Zosimus of a mendacious substitution of the

words which he renders "a Spaniard named Ægyptius, then at Court," instead of

those acknowledged in the independent and hostile quotation of Socrates, "he met

an Egyptian coming out of Iberia," in order to keep in the background, as much

as possible, the startling denouement of historical fact, that Christianity is

really not of Jewish, but of Egyptian derivation. As for its absurdity, they

should not throw stones who live in houses of glass.

An attempt to give the substance of so egregious a rhapsody of mystical jargon

as his oration to the clergy, would only be less egregious than the rhapsody

itself. Let the reader suppose himself to have got through the ten first

sections of it; and here begins the eleventh of

Constantine's Oration to the Clergy.

"But I intend to prosecute the eternal decree and purpose of God, concerning the

restoration of man's corrupted life, not ignorantly, as many do, neither

trusting to opinion or conjecture. For, as the Father is the cause of the Son,

so the Son is begotten of that cause who had existence before all things, as we

have demonstrated. But how did he descend to men on earth ? This, was out of his

own determinate will, because, as the prophets had foretold, he had a general

care of all men. For needs must the Workman have a care of his work. But whence

he came into the world, by assuming a bodily presence, and was to stay and

converse some time on earth, for so the work of man's salvation required, he

found a way of birth different from the common birth of men, for there was a

conception without a marriage, a birth with a . . . ; while a virgin was the

mother of God. The divine essence, which before was only intelligible, was now

become comprehensible : and incorporeal divinity was now united unto a material

body. He was like the dove which flew out of Noah's ark, and rested at length on

a virgin's bosom. After his birth, the wonderful wisdom and providence of God

protected him even from his cradle. The river Jordan was honoured with his

baptism; he had the royal unction besides; by his doctrine and divine power he

wrought miracles, and healed incurable diseases. Chap.12. "We give thee all

possible thanks, O Christ, our God and Saviour, the wisdom of the Father.

Chap.15. "Moreover, we certainly know that the Son of God became a master to

instruct the wise in the doctrine of salvation, and to invite all men to virtue,

that he called unto him honest industrious men, and instructed them in modesty

of life, and that he taught them faith and justice, which are repugnant to the

envy of their adversary the devil, who desireth to ensnare and deceive the

ignorant. He also forbiddeth lordship and dominion, and showeth that he came to

help the meek and humble. This is heavenly and divine wisdom, that we should

rather suffer injury than do any, and when necessary we should rather receive

loss than do another any wrong : for, seeing it is a great fault to do any

injury, not he that suffers it, but he that doth the injury, shall receive the

greatest punishment. This, in my opinion, is the firm basis of faith."

Chap.18. "Here we must needs mention a certain testimony of Christ's divinity,

fetched from those who were aliens and strangers from the faith. For those who

contumeliously detract from him, if they will give credence to their own

testimonies, may sufficiently understand thereby that he is both God and the Son

of God. For the Erythræan Sibyl, who lived in the sixth age after the flood,

being a priestess of Apollo, did yet, by the power of divine inspiration,

prophecy of future matters that were to come to pass concerning God; and, by the

first letters, which is called an acrostic, declared the history of Jesus. The

acrostic is, Jesus Christus, Dei Filius, Sevator, Crux. And these things came

into the Virgin's mind by inspiration, and by way of prophecy. And therefore I

esteem her happy whom our Saviour did choose to be a prophetess, to divine and

foretell of his providence towards us."

The amount of evidence then, for the Christian religion in the fourth century,

as far as evidence influenced the mind of the most illustrious convert it could

ever boast, was the Sibylline verses, now on all hands admitted to be a

Christian forgery; and a mystical interpretation arbitrarily put on an eclogue

of Virgil, which neither the poet himself, nor any rational man on earth, ever

dreamed of charging with such an application. There is not one of all the

thousand-and-one Arabian Nights' Entertainments, which with an equal licence of

application might not be shown to be as relevant and prophetical as this.

Surely we had a right to expect from Constantine, that if evidence to the

historical facts on which the gospel rests it claims, existed, he was the man

who should have been acquainted with it;—this was the occasion on which it

should have been brought forward. Nor are we to be put off with the old fox's

apology—that the grapes are sour, and that Constantine's testimony would have

reflected no honour on Christianity. Who, of all the whole human race could

better have known the fact, or with greater propriety have given a certificate

of it, had it been true that such a person as Jesus Christ had suffered an

ignominious death under one of his predecessors in the Roman empery ? Who,

should have adduced the admission of Josephus, the testimony of Phlegon, the

passage of Tacitus, nor these alone, if in his day they had existed, but ten

thousand times their evidence, or (what would have been equipollent to that)

should have produced the sign manual of Pontius Pilate, or the register itself

of persons put to death under his viceroyalty, but Constantine, into whose hands

they must have lineally descended ? Constantine could not have been ignorant of

their existence if any man on earth had known of it, and could not have failed

of adducing them, had he known of them himself : and if he had known and adduced

them, he would have silenced the objections of millions of infidels : and, if

infidelity be a damnable sin, would have saved millions from damnation ? Surely

it was any thing rather than such a palpable forgery as the Sibylline verses, or

such infatuate irrelevancy as a heathen eclogue, that we should have a right to

see assigned as a demonstration of the truth of the Christian religion ! We

wanted not allegories, nor mystifications, but the plain matter-of-fact

evidence, which might have excused a man himself as a rational being, in

believing. Where is that evidence ? Where the plausibility, the seeming, the

shadow of an historical fact ?—in heaven?—in hell ?—in Brobdignag ! 'Tis nowhere

upon earth. Then rail at us, ye consecrated successors of Constantine !

Persecute us, ye lawyers ! Denounce us, ye hypocrites ! Curse us all ye priests

! Rail, rant, and roar for it :—but never talk of evidence !

Eusebius, A.D. 315

There is no name in Ecclesiastical History of equal importance with this : no

character with whom it so vitally concerns, every rational man to be thoroughly

acquainted, no individual of the human race, on whose single responsibility,

ever hung so vast weight of consequence. ...

He was born, as is generally thought, at Cæsarea in Palestine, about the year

270. We have no account of his parents, or who were his instructors in early

life; nor is there any thing certainly known of his family and relations. He is

called Pamphilus, only in honour of his very particular friendship for the

martyr of that name, who had been a presbyter of the church in which Eusebius

succeeded Agassius as bishop, in the year 315. The name Eusebius is one of that

order which learned men have generally claimed to themselves, and been allowed

to hold, either as expressive of the characters they sustained, or to conceal

the meanness and obscurity of their parentage, such as our Pelagius, for Morgan;

Calvin, for Chauvin; Melancthon, for Black earth, &c. Eusebius, literally

signifies, one who is correctly religious.

EUSEBIUS PAMPHILUS was Bishop of Cæsarea from the year 315 to the year 340, in

which he died, in the 70th year of his age, thus playing his great part in life

chiefly under the reigns of Constantine the Great and his son Constantius. He is

the great ecclesiastical historian, with whom alone it is our concern to be

especially acquainted. ...

His works bear testimony to a character of very great ability, of extraordinary

diligence, and of an esprit-du-corps, or high-church passion that absorbed every

other feeling, and would have induced him, as it did many others, to sacrifice

not only life, but truth itself, to the paramount claims of the church's

interests. St. Jerome gives a catalogue of his works, which consisted of 15

Books of Evangelical Preparation—as preparatives for such as were to learn the

doctrine of the gospel. ... then followed his 20 books of Evangelical

Demonstration, in which he proveth and confirmeth the doctrine of the New

Testament with a confutation of the devil; then five books on the Divine

Apparition;* ten books of Ecclesiastical History, by far the most important and

valuable, as it is also the most defective of his writings—a general recital of

Chronical Canons with an Epitome of the same; a treatise on the Discrepancy of

the Evangelists.

* Or Theophany, that is, "the shining forth of God;" a conceit, which conceit

itself could hardly have dreamed of, as a definition of the life and adventures

of the son of a frail girl of Nazareth—the hero of the gimlet, "O, it

out-Herod's Herod !" All other divines endeavour to subdue our reason,—the

asserters of the humanity of Christ insult it.

Ten books of Commentary upon the prophet Isaiah.

A Commentary on the 150th Psalms.

Three books on the Life of his friend Pamphilus.

Six books in Defence of Origen.

Thirty books against Porphyry.

Eight books against Hierocles.

Four books of the Life of Constantine.

Books on Martyrology.

On Fatal Destiny.

Three books against Marcellus, who had been bishop of Ancrya in Galatia, and

deposed upon suspicion of heresy about A.D. 320.

One book on Topics, and perhaps others innumerable, which nobody reads, nor

would be the wiser for reading. His style, however, is in general good, and his

Greek, very fluent and easy reading.

... His Life of Constantine, however, is an incontrovertible demonstration

against him; that he never let a regard for the truth stand in his way to

preferment, that he was a consummate sycophant, and that no man better

understood, or more successfully practised, the courtly arts of standing well

with the powers that be.

Petavius places Eusebius among Arians, and the learned Cave allows that "there

are many unwary and dangerous expressions in his writings. He subscribed the

Nicene creed as he would have subscribed any other, though contrary to his

conviction : and to the sense of his writings both before and after that

Council."

... Eusebius held that Jesus Christ created the substance of the Holy Ghost, and

ridiculously, or rather perhaps sarcastically, hints that miracles were still in

vogue, even in his own time, only there were little ones.

His adducing, however, of the authority of the elders of the churches of Lyons

and Vienne, without directly pledging his own authority, to obtain belief from

whoever would believe the stories of the martyrdoms of the saints of those

churches, and of some whose bodies were actually found alive and uninjured in

the stomachs of the wild beasts who had devoured them, is proof enough of his

art in supplying miracles adapted to the meanest capacity, and a grand specimen

of that peculiarly ecclesiastical finesse, in which Dr. Lardner himself is an

exquisite proficient; the contriving to reap the effects of falsehood, without

incurring its responsibilities, lying by proxy, and pushing what they never

believed themselves into credence, as far as credence would follow; without

committing themselves in any sufficiently honest expression to enable a man to

lay the blame of it directly at their own door. Thus also, the grave and solemn

Tertullian assures us of a fact which he and all the orthodox of his time

credited, that the body of a Christian which had been some time buried, moved

itself to one side of the grave to make room for another corpse which was going

to be laid by it. We have no less credible accounts of a holy dog, who used to

slide along on his haunches to receive the sacrament, and to watch over the

church-yard like a guardian angel, and when he saw any other dogs about to ease

themselves upon the graves of the saints, he would instantly set on them, and

teach them to go further. He was actually canonized by the Bishop of Rome, and

many splendid and glorious miracles were wrought at the shrine of the Holy Dog,

St. Towzer.*

* The relics of this truly Christian DOG are preserved in the parish of San

Andres, near Valladolid, to this day. His soul is with Jesus. We may laugh at

this in England; but he would be a brave man who laughed at it in Spain. See

Catholic Miracles, p.43.

Saint Augustin, in like manner, preached the Gospel to whole nations of men and

women, who he assures us had no heads.—Query, could he mean any thing else than

that, in believing the gospel, men and women have no need of heads. In a word,

Eusebius, like many other great men was drawn into the frightful vortex of

superstition, and had no alternative but to whirl round in it, or sink. Like

thousands of his order at this day, he both preached and wrote what he never

believed himself, nor could believe. It is only when Religion shall be no more,

the Hypocrisy shall be no more : as it is, there is but one rule in theological

arithmetic—i.e. the greater saint, the greater liar !
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CHAPTER XLIV - TESTIMONY OF HERETICS

The only definition that will express the distinction between orthodoxy and

heresy, is, that the orthodox party are those who have the upper hand, the

heretics are those who have the misfortune to get ousted. All Dissenters are

heretics. ...

The very earliest Christian writings that have come down to us, are of a

controversial character, and written in attempted refutation of heresies. These

heresies must therefore have been of so much earlier date and prior prevalence;

... But the only common character that runs through the whole body of heretical

evidence, is that they one and all, from first to last, deny the existence of

Jesus Christ as a man, and professing their faith in him as a God and Saviour,

yet uniformly and consistently hold the whole story of his life and actions to

be allegorical. "The greatest part of the Gnostics (taking that name as the most

general one for all the heretics of the first three centuries) denied that

Christ was clothed with a real body, or that he suffered really."*

* Mosheim, Vol.1, p.136.

Heretics who denied Christ's humanity.

Within the immediate year of the alleged crucifixion of Christ, or sooner than

any other account of the matter could have been made known, it was publicly

taught, that instead of having been miraculously born, and having passed through

the impotence of infancy, boyhood, and adolescence, he had descended on the

banks of the Jordan in the form of perfect manhood, that he had imposed on the

senses of his enemies, and of his disciples, and that the ministers of Pilate

had wasted their impotent rage on an airy phantom.* Cotelerius has a strong

passage to this effect, that "it would be as it were to deny that the sun shines

at mid-day, to question the fact that this was really the first way in which the

gospel story was related :" — "While the apostles were yet on earth, nay, while

the blood of Christ was still recent on Mount Calvary, the body of Christ was

asserted to be a mere phantasm."**

* Syntagma, p.101.

** Apostolis adhuc in sæculo superstitibus apud Judæam Christi sanguine recente,

et PHANTASMA corpus Domini asserebatur.—Cotel. Patres Apostol.. tom.2, p.24.

The heretics in regular succession from Simon Magus, so considerable a hero in

the Acts of the Apostles, downwards—as Menander, Marcion, Valentine, Basilides,

Bardesanes, Cerdon, Manes, Leucius, Faustus,—vehemently denied the humanity of

Christ.

Cerdon

Though Dr. Lardner thinks the testimony of Cerdon of sufficient respectability

to assist the claims of the New Testament, and concludes that Cerdon was a

Christian, and received the books of the New Testament as other Christians did,

yet, taking that book as his guide, he established his sect at Rome, where he

taught (the New Testament in his understanding of it containing nothing to the

contrary), that "our Saviour Jesus Christ was not born of a virgin, nor did

appear at all in the flesh, nor had he descended from heaven; but that he was

seen by men only putatively, that is, they fancied they saw him, but did not see

him in reality, for he was only a shadow, and seemed to suffer, but in reality

did not suffer at all."

Marcion of Pontus, A.D. 127.

The successor of Cerdon, and himself the son of the orthodox bishop of that

city, whose opinions, according to the testimony of his adversary Epiphanias,

prevailed, and in his own day still subsisted throughout Italy, Egypt,

Palestine, Arabia, and Syria, was so far from believing that our Saviour was

born of a virgin, that he did not allow that he had ever been born at all. He

maintained that the son of God took the exterior form of a man, and appeared as

a man, but without being born, or gradually growing up to the full stature of a

man, he had showed himself at once in Galilee, completely equipped for his

divine mission, and that he immediately assumed the character of a Saviour.

Dr. Lardner instructs us the Marcionites (the followers of the opinions of

Marcion) believed the miracles of Christ; ... "It is evident that these persons

were in general strictly virtuous, that they dreaded sin as the greatest evil,

and had such a real regard for Christ as to undergo martyrdom rather than offer

incense to idols." This was at least so much more than Origen, with all his

orthodoxy, would do. If we deny these men to have been Christians, to whom shall

we confine that designation ? It cannot be disputed that the Gospel according to

St. Mark does admit of a Marcionite reading; nor did these primitive dissenters

entirely reject Luke's Gospel, though in their copy of the Gospel the verse 39

of its 24th chapter* contained the little particle NOT, where our copies have

omitted it—an omission which, at first blush, seems to make a trifling

difference. Tertullian, in his way, is indecently eloquent in describing the

tenets which the Marcionites held with respect to the person of Christ.

* Luke xxiv. 39. "Handle me and see; for a spirit hath not flesh and bones as

you see me have." The Marcionite reading was,—&c. "a spirit hath not not flesh

and bones, as ye see that I have NOT."— ...

Leucius, A.D. 143

Or Lucian, for he had many names—Lucanus, Lucius, Leicis, Lentitius, Leontius,

Seleucis, Charnius, Leonides, and even Nexocharides, which mean all one and the

same person, was a distinguished Christian Docete, and one of the most eminent

forgers of sacred legends of the second century. He is charged with being the

forger of the Gospel of Nicodemus, and was the author of the formed acts or

journeyings of the Apostles. In the commentaries which go under the name of

Clement of Alexandria, a passage from this work is quoted, which says that the

Apostle John, "attempting to touch the body of Christ, perceived no hardness of

the flesh, and met with no resistance from it, but thrust his hand into the

inner part." A sense which, whatever sense or nonsense there be in it, is at

least kept in countenance by St. Luke's Gospel (if this Lucius and our Luke are

not one and the same person), where Luke tells us of Christ's vanishing away,

which no body could do (Chap.24, v.31), and then, without any entrée, standing

again (à la vampire) in the midst of them (v.36). ... We have no reason,

however, to think this Leucius any the sorryer a Christian because Pope Gelasius

had condemned him and his writings, declaring that all his writings are

apocryphal, and he himself a disciple of the devil.

Apelles, A.D. 160

That is, about twenty years after the establishment of Marcion, whose disciple

he had been, made a schism from the Marcionite church; and thus we trace by what

degrees the Docetian doctrines were brought into a nearer conformity to the

present type of Christianity, and what was originally romance began to assume a

certain resemblance to history.

APELLES renounced the doctrine of Docetism, and maintained that Christ was not

an appearance only, but had flesh really, though not derived from the Virgin

Mary, for as he descended from the supercelestial places to this earth, he

collected to himself a body out of the four elements. ... According to this

Father, however, Christ was not born, nor was his body like ours; for though it

was real and solid, it consisted or aerial and etherial particles, not of such

gross matter as our frail bodies are composed of.—It was sort of amber.

Faustus

The most learned and intelligent Manichean, whom we have elsewhere quoted as

directly charging the orthodox party with having egregiously falsified the

gospels, (a charge which the orthodox only answer, by retorting again to the

heretics,) in his interrogative style, thus expresses himself—"Do you receive

the gospel ? (ask ye) Undoubtedly I do ! Why then, you also admit that Christ

was born ?—Not so; for it by no means follows, that in believing the gospel, I

should therefore believe that Christ was born ! Do you not then, think that he

was of the Virgin Mary ? Manes hath said, 'Far be it that I should ever own that

our Lord Jesus Christ . . ." &c.

Heretics who denied Christ's Divinity

Down the whole stream of time, to the present day, there has been a long

succession of heretics, whose tenets were the diametrical reverse of these of

the more early Christians. From Artemon, Theodotus, Sabelius, Paul of Samosata,

Marcellus, Photinus, &c. we inherit the curse of the Unitarian schism, which

denies the divinity, as strenuously, as the earlier Fathers had denied the

humanity of Christ. ... It is, I suppose, upon inference from these

difficulties, which never could have been started with respect to any being who

had ever really existed; or which being started, could have been settled at once

and for ever, by the production of any one municipal certificate, or independent

historical testimony, that Mr. Volney, Mr. Carlile, and other persons who do not

exactly deserve to be considered as idiots, have ventured to deny that any such

person as Jesus ever existed.

It is of essential consequence to be borne in view, that in order of time,

Those who denied the humanity of Christ, were the first class of professing

Christians, and not only the first in order of time, but in dignity of

character, in intelligence, and in moral influence.

Those who denied the divinity, were the second, and in every sense a less

philosophical and less important body.

The junction of the two in the mongrel scheme of modern orthodoxy, seems to have

been completed in the article of peace drawn up for the Council of Nice, A.D.

325.

The deniers of the humanity of Christ, or, in a word, professing Christians, who

denied that any such a man as Jesus Christ ever existed at all, but who took the

name Jesus Christ to signify only an abstraction, or prosopopæia, the principle

of Reason personified; and who understood the whole gospel story to be a sublime

allegory, or emblematical exhibition of the sufferings and persecutions which

the divine principle of reason, may be supposed to undergo, ere it could

establish its heavenly kingdom over the understandings and affections of

men;—these were the first, and (it is no dishonour to Christianity to pronounce

them) the best and most rational Christians. Many such fell victims to the

sincerity of their faith, not, indeed, as is monstrously pretended by the

persecuting genius of Paganism, but by the remorseless savageness of the

infatuated idiots, who, having once been interested in the allegorical fiction,

like our country louts or Unitarian stolids of the present day, would needs have

it that it must all be true, and were ready to tear any one to pieces who

attempted to deprive them of the agreeable delusion.

The allegorical sense may, by any unsophisticated mind, be still traced; and, by

changing the name Jesus throughout for that of Reason, the New Testament will

acquire a character of comparative dignity and consistency, which without that

clue to the interpretation of it, would be sought for in vain.

Heretics who denied Christ's Crucifixion.

Not only among the Apostles, but by those who were called Apostles themselves,

was the reality of the crucifixion steadily denied. In the gospel of the Apostle

Barnabas, of which there is extant an Italian translation written in 1470, or in

1480, which Toland* himself saw, and which was sold by Cramer to Prince Eugene,

it is explicitly asserted, that "Jesus Christ was not crucified, but that he was

taken up into the third heavens by the ministry of four angels, Gabriel,

Michael, Raphael, and Uriel; that he should not die till the very end of the

world; and that it was Judas Iscariot who was crucified in his stead."

* Toland's Nazarenus, Letter I. Chap.5, p.17.

This account of the matter entirely squares with the account which we have of

the bitter and unappeasable quarrel which took place between Paul and Barnabas,

in the Acts of the Apostles,* without any satisfactory account of the ground of

that quarrel; as well as with the fact that Paul seems to have preferred

imposing his gospel on the ignorant and credulous vulgar, and lays such a

significant emphasis on the distinction that he preached "Jesus Christ and Him

crucified," as if in marked opposition to his former patron, Barnabas, who

preached Jesus Christ, but not crucified.

* Acts xv. 39. "And the contention was so sharp between them, that they departed

asunder one from the other." We never hear of their being reconciled again—but

that is not extraordinary—no beast in nature is so implacable as an offended

saint.

Heretics who denied Christ's Resurrection.

Theodoret informs us of Cerinthus, who was contemporary with the Apostle John

and his followers, and that he held and taught that Christ suffered and was

crucified, but that he did not rise from the tomb : but that he will rise when

there shall be a general resurrection. Philaster says of him that he taught that

men should be circumcised, and observe the Sabbath, and that Christ was not yet

risen from the dead, only he announced that he will rise.

Had the Christ of the Gospels been really the founder of the Christian religion,

certainly it would be incumbent on all Christians to be circumcised as he was,

and to observe that Jewish law only, which he observed, and which he was so far

from abrogating, that he declared that "heaven and earth should pass away ere

one dot or one tittle of that law," should be dispensed with.—Matt. v. 18. Our

modern religionists are Paulites : The Jews alone are the followers of the

example and religion of JESUS.

As the whole amount of the internal evidence for the alleged fact of the Gospel,

it may then be fairly stated, that in contravention of the clear understanding

of the mystical nature of the whole Mythos, which those who bear the brand of

heresy have given us—while a thousand expressions in the writings of the

orthodox themselves confirm that understanding : not so much as any two

continuous sentences can be adduced from any pen that wrote within a hundred

years of the supposed death and resurrection of Christ, which are such as any

writer whatever would have written, had he himself believed that such events

really occurred.
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CHAPTER XLV - THE WHOLE OF THE EXTERNAL EVIDENCE OF THE CHRISTIAN RELIGION

Testimony of Lucian.

Lucian, in his dialogue entitled Philopatris, speaks of a Galilean with a bald

forehead and a long nose, who was carried, (or rather pretended that he had been

carried) to the third heaven, and speaks of his hearers as a set of

tatterdemalions almost naked, with fierce looks, and the gait of madmen, who

moan and make contortions; swearing by the son who was begotten by the father;

predicting a thousand misfortunes to the empire, and cursing the Emperor. ...

Testimony of Longinus.

Longinus Dionysius Cassius, who had been Secretay to Zenobia Queen of Palmyra,

and died A.D. 273, in his enumeration of the most distinguished characters of

Greece; after naming Demosthenes, Lysias, Æschines, Aristides, and others,

concludes, and "add to these Paul of Tarsus, whom I consider to be the first

setter-forth of an unproved doctrine."

Testimony of Phlegon.

"In the fourth year of the two hundred and second Olympiad, there was an eclipse

of the sun greater than any ever known before; and it was night at the sixth

hour of the day, so that even the stars appeared, and there was a great

earthquake in Bythinia, that overthrew several houses in Nice."

The Passage of Macrobius.

"When Augustus had heard that among the children in Syria, whom Herod, King of

the Jews, had ordered to be slain under two years of age, his own son was also

killed, he remarked that it was better to be Herod's hog than his son."

The probability is, that Macrobius might have recorded, such a saying of

Augustus, with respect to some unnatural father, or even of Herod himself, whose

cruelty to his own family was but little inferior to that of the evangelical

Constantine; and some of the Monkish Radiurgs, or dexterously—forging scribes,

might have thought it a good exploit, to fit it with the occasion.

"Josephus and the Roman historians give us particular accounts of the character

of the Jewish king, who received his sovereign authority from the Roman Emperor,

and informs us of other acts of cruelty which he was guilty of in his own

family; but of this infamous human butchery, which to this day remains

unparalleled in the annals of tyranny, they are entirely silent. Under such

circumstances, if my eternal happiness depended upon it, I could not believe it

true. But though I readily exclaim with Horace non ego, I cannot add, as he

does, credat Judæus Apella;* for I am confident, there is no Jew that reads this

chapter, who does not laugh at the ignorant credulity of those professed

Christians, who receive such gross, palpable falsehoods for the inspired word of

God, and lay the foundation of their religion upon such incredible fictions as

these."**

* Let the Jew Apelles believe !

** Reverend Edward Evanson's Dissonance of the Gospels. Ed. Ipswich 1792, p.126.

Publius Lentulus.

... a few years ago, the great libraries of England, France, Italy, and Germany,

pretended to possess their several authentic copies of the epistle, in which

Publius Lentulus, the supposed predecessor of Pontius Pilate in the Province of

Judea, was believe to have written to the Roman Senate a most particular

description of the person of Jesus Christ.

It was first found in the History of Christ, as written in Persic by Jeremy or

Hieronymus Xavier.

"Lentulus, Prefect of Jerusalem, to the Senate and people of Rome, greetings;

"At this time, there hath appeared, and still lives, a man endued with great

powers, whose name is Jesus Christ. Men say that he is a mighty prophet; his

disciples call him the Son of God. He restores the dead to life, and heals the

sick from all sorts of ailments and diseases. He is a man of stature,

proportionally tall, and his cast of countenance has a certain severity in it,

so full of effect, as to induce beholders to love, and yet still to fear him.

His hair is of the colour of wine, as far as to the bottom of his ears, without

radiation, and straight; and from the lower part of his ears, it is curled, down

to his shoulders; at the top of his head it is parted after the fashion of the

Nazarines. His forehead is smooth and clean, and his face without a pimple,

adorned by a certain temperate redness; his countenance gentlemanlike and

agreeable, his nose and mouth nothing amiss; his beard thick, and divided into

two bunches, of the same colour as his hair; his eyes blue, and uncommonly

bright. In reproving or rebuking he is formidable; in teaching and exhorting, of

a bland and agreeable tongue. He has a wonderful grace of person united with

seriousness. No one hath ever seen him smile, but weeping indeed they have. He

hath a lengthened stature of body; his hands are straight and turned up, his

arms are delectable; in speaking, deliberate and slow, and sparing of his

conversation;—the most beautiful of countenance among the sons of men."

The Veronica Handkerchief.

I make no remark on the story, but copy it as I find it, in a note of the editor

on the text of Eusebius, where he relates the story of the correspondence of

Christ and Abgarus.* "How that Abgarus, governor of Edessa, sent his letter unto

Jesus, and withal a certain painter, who might view him well, and bring him back

again the lively picture of Jesus. But the painter not being able, for the

glorious brightness of his gracious countenance, to look at him so steadily as

to catch his likeness, our Saviour himself took an handkerchief, and laid it on

his divine and lovely face, and by wiping his face, his picture became impressed

on the handkerchief, the which he sent to Abgarus."

* Euseb. Eccles. Hist. lib. 1, c, 14.

The Testimony of Pilate.

In the same spirit of pious fraud, the Christian world had for ages been led to

believe that the governor Pontius Pilate had sent to the emperor Tiberius, an

account of the crucifixion of Christ; which indeed, had such a person ever

existed, and such an event taken place, it is next to impossible to conceive

that he should not have done. ...

The faith of that great father of pious frauds, Eusebius, upon this testimony

glows into a fervour of assurance, which on any other subject would look like

impudence. For having assured us on the testimony of Tertullian, that Tiberius

was so convinced by the account that Pilate had sent him, of the resurrection of

Christ, and he threatens death to any person who should but bring an accusation

against the Christians, when certainly there were no Christians; and takes upon

himself to inform us, that "it was the divine providence, that by way of

management, injected this thought into the Emperor's mind, in order that the

word of the gospel, having got a fair starting, might run throughout the whole

world without opposition."

...—not which Pilate wrote, but which he may be supposed to have written; which

for all the authentication required in matters of faith, is authentication

enough. None but the unbelievers would wish for more.

A coincident Passage from Arnobius.

Yet this language ascribed to Pontius Pilate, is hardly less hyperbolical than

that which the gravest and most rational of the Christian Fathers is constrained

to use, when referring to the same subject. It would not bear the telling in the

style of historical narrative. The calm and philosophical Lardner adduces this

testimony of the no less philosophical and rational Arnobius, of the "uncommon

darkness and other surprising events at the time of our Lord's passion and

death."* That evidence requires us to believe that, "when he had put off his

body, which he carried about in a little part of himself, after he suffered

himself to be seen, and that it should be known of what size he was, all the

elements of the world, terrified at the strangeness of what happened, were put

out of order, the earth shook and trembled, the sea was completely poured out

from its lowest bottom, the whole atmosphere was rolled up into balls of

darkness, the fiery orb of the sun itself caught cold and shivered." Our

Christian Evidence writers are not able to adduce so much as a single author,

friend or foe, Pagan or Christian, who has referred to these miraculous events

in any way of which they themselves are not ashamed : not one who has related

the story as if he believed it himself—not one who, however in some passages he

may seem to speak as an historian, has not in others abundantly indicated a

double sense, and shown his secret understanding, not only that no such events

ever happened, but that no such person as he of whom they are related, ever

existed.

* Lardner, vol.2, p.255.

Josephus.

T. Flavius Josephus, a Jewish priest of the race of the Asmonean princes, was

born at Jerusalem, taken prisoner by Vespasian in his wars, was present in the

camp at the siege of Jerusalem, and wrote a work on the Jewish Antiquities, in

twenty books, in the eighteenth of which, the third chapter, and third section,

occurs the famous passage. This is it:—

"About that time appeared Jesus, a wise man, if indeed it be right to speak of

him as a man, for he was a performer of wonderful works, a teacher of such men

as receive the truth with pleasure. He drew after him many of the Jews, as well

as of the Gentiles. This same was the Christ. And though Pilate, by the judgment

of the chief rulers among us, delivered him to be crucified, those who from the

first had loved him, fell not from him, for to them at least, he showed himself

again alive on the third day : this, and ten thousand other wonderful things

being what the holy prophets had foretold concerning him; so that the Christian

people, who derive their name from him, have not yet ceased to exist."

This passage was first quoted by Eusebius, who exults over it as if he had found

a prodigious prize. His exultation itself only serving to awaken suspicion in

every critical mind, that the passage is but another added to the long list of

his own most audacious forgeries, as he immediately subjoins—"Wherefore, since

this Hebrew historian hath of old delivered these things in his own writing,

concerning our Saviour, what evasion can save those who invent arguments against

these things, from standing convicted of downright impudence."

Yet for all the terrible defiance, the most unquestionably orthodox and best

learned of the whole Christian world, have invented arguments against the

validity of this passage, and have shown to absolute demonstration the certainty

that Josephus did not write this passage, and the probability that Eusebius

himself did.

Mr. Gibbon in his style of most significant double-throwing, has a note,

admonishing us that "the passage concerning Jesus Christ was inserted into the

text of Josephus, between the time of Origen and that of Eusebius, and may

furnish us with an example of no vulgar forgery."*

* Decline and Fall, chap.16.

No vulgar forgery indeed ! the cool calculating wickedness, the reckless

impiety, the matchless impudence of this detected forgery, should indeed serve

us as an example, how to trust and how to respect Christian testimony. ...

... What must we then think of Eusebius ?

We have already seen that Eusebius is the sheet-anchor of reliance for all we

know of the three first centuries of the Christian history. What then must we

think of the three first centuries of Christian history ?

An author who would deliberately, and with his own hand, forge a testimony, and

foist it into the writings of another who never did, and probably never would,

have borne any such testimony; and then quote his own known lie, as a proof of

the truth of the Christian religion, and deal out his anathemas against all who

would presume to question it—What would he not have forged ? What must he

himself have thought of the real nature and merits of a cause that needed to be

supported by such means ? ...

We are required to give a wholly different reading to the passage; to introduce

imaginary parentheses, to make arbitrary omissions; or egregiously to

mistranslate it : and thus forsooth to chisel it into a supposable possibility

that Josephus might have written it.

... Dr. Lardner's arguments against the passage, in his own words, are these :

  "I do not perceive that we at all want the suspected testimony of Jesus, which

  was never quoted by any of our Christian ancestors before Eusebius.

  "Nor do I recollect that Josephus has any where mentioned the name or word of

  Christ, in any of his works; except the testimony above mentioned, and the

  passage concerning James the Lord's brother.

  "It interrups the narrative.

  "The language is quite Christian.

  "It is not quoted by Chrysostom, though he often refers to Josephus, and could

  not have omitted quoting it, had it been then, in the text.

  "It is not quoted by Photius, though he has three articles concerning Josephus

  "Under the article Justus of Tiberias, this author (Photius) expressly states

  that this historian (Josephus) being a Jew, has not taken the least notice of

  Christ.

  "Neither Justin in his dialogue with Trypho the Jew, nor Clemens Alexandrinus,

  who made so many extracts from ancient authors, nor Origen against Celsus,

  have ever mentioned this testimony.

  "But on the contrary, in Chapter xxxv. of the first book of that work, Origen

  openly affirms, that Josephus who had mentioned John the Baptist, did not

  acknowledge Christ.

The Celebrated Inscription to Nero.

... This celebrated inscription is published by the learned Gruterus in the

first volume of his Inscriptions, p.238, is copied by Dr. Lardner from Gruter,*

and is by the learned Pagi, and other no less learned advocates of the evidences

of the Christian religion, vindicated by arguments quite as learned, as

ingenious and as convincing, as any that have hitherto been adduced for the

equally veracious testimonies of Josephus and Tacitus. The inscription is, "to

Claudius Cæsar Nero Augustus Supreme Pontiff. In honour of the province having

been purged from thieves, and from those who were endeavouring to teach the

human race a new superstition." Subaudi—no better than thieves. I particularly

wish to engage the reader's consideration to the homogeneity of character which

this celebrated inscription presents, to the still more celebrated passage of

Tacitus. Apply the one, an undoubted and unquestionable imposture, as a test of

comparison to the other.

* Lardner, vol. iii. p.609.

  That Christian forgers were very heedful to forge in keeping and character;

  and

  That in falsely representing what their enemies might have supposed to have

  said of them, they suited the supposition to the person; and

  Rather overdid the representation for the better making sure against being

  suspected of being the authors of it themselves.

  Reviling and decrying themselves, in rather stronger terms than their enemies

  would have been likely to use against them.

  Thus they would contentedly be put on a level with thieves, and have their

  divine religion spoken of as some thing that ought to be purged out of

  society; for the sake of making the testimony, which they had forged

  themselves, the more plausibly seem to be, the testimony of their enemies.

  They, holding it better to be spoken of in any way, than not to be spoken of

  at all; and

  The specific object and aim of the forgery, not being to represent what the

  character of Christianity was; (which they could easily and at any time

  vindicate,) but

  To represent Christians and Christianity to have existed, when and where they

  did not exist, to have had an extent of prevalence which it had not, and to

  have been of a degree of consequence and notoriety, as distinct from any of

  the multifarious modifications of the ancient Paganism, from which in fact and

  truth it was neither distinct, nor distinguishable.

... The distinguished Spanish historian, John de Ferreras, has escaped the

inquisition, though he has ventures to own that he could not restrain himself

from confessing, "that it was even Cyriac of Ancona, who first foisted this bit

of Christian evidence upon human credulity; and that it was from his brewing,

that all the rest of 'em filled their vessels, but now happily any one may judge

of it as he pleases."

While the lie would do, nothing was so common or so natural as that it should be

often overdone. The advocates for Christianity once meeting a little success in

this way, would turn every mile-stone on the roads into a monument of

Christianity. ...

Thus have we not only forged writings, but pretended monuments that never

existed, to records events that never happened. So reckless, so desperate, so

audacious are the tricks that have been resorted to, to give to Bible Skiology,

an appearance of historical fact; that is, to bring heaven and earth together.

Tacitus, A.D. 107.

We have investigated the claims of every document possessing a plausible claim

to be investigated, which history has preserved of the transactions of the first

century; and not so much as one single passage, purporting to have been written

at any time within the first hundred years, can be produced from any independent

authority whatever, to show the existence at or before that time of such a

person as Jesus Christ, or of such a set of men as could be accounted to be his

disciples.

... Eusebius had christianized Josephus; it remained for shrewder masters of

criticism, and the more accomplished scholars and infidels of a later age to

perform a similar regeneration upon the text of Tacitus.

This illustrious Roman inherits immortal renown as an historian, for his

beautiful description of the manners of the ancient Germans, his Life of

Agricola, his History of Rome, from the time of the emperor Galba to the death

of Domitian; and lastly for his Annals, beginning at Tiberius, and terminating

with the death of Nero. He was born about A.D. 62, and wrote his Annals very

late in life, as nearly as probable conjecture can bring us, about A.D. 107.

... in the forty-fourth section of the fifteenth book of these Annals, we HAVE

THE CELEBRATED PASSAGE.

After a description of the terrible fire at Rome in the tenth of Nero, and the

sixty-fourth of our Lord, in which a large part of the city was consumed; and an

account of the order given for rebuilding and beautifying it, and the methods

used to appease the anger of the Gods : Tacitus adds, "But neither all the human

help, nor the liberality of the Emperor, nor all the atonements presented to the

Gods, availed to prevent the infamy he lay under of having ordered the city to

be set on fire. To suppress therefore, this common rumour, Nero procured others

to be accused, and inflicted exquisite punishments upon those people who were

held in abhorrence for their crimes, and COMMONLY known by the name of

CHRISTIANS. They had their denomination from Christus, who, in the reign of

Tiberius, was put to death as a criminal by the procurator Pontius Pilate. This

pernicious superstition, though checked for awhile, broke out again, and spread,

not over JUDEA, THE SOURCE of this evil, but reached the city also : ... "

The facts of this case are these—

1. This passage ... is not quoted by any of the Christian Fathers.

2. It is not quoted by Tertullian, though he had read and largely quotes the

works of Tacitus;

3. And though the argument immediately called for the use of this quotation with

so loud a voice, that this omission of it, if it had really existed, amounts to

a violent probability.

4. This Father has spoken of Tacitus in a way that it is absolutely impossible

that he should have spoken of him, had his writings contained such a passage.

5. It is not quoted by Clemens Alexandrinus, who set himself entirely to the

work of adducing and bringing together all the admissions and recognitions which

Pagan authors had made of the existence of Christ or Christians before his time.

6. It has been no where stumbled on by the laborious and all-seeking Eusebius,

who could by no possibility have missed it, ...

7. There is no vestige or trace of its existence any where in the world before

the 15th century. It rests then entirely upon the fidelity of a single

individual;

15. It is not conceivable, that so just a man as Tacitus unquestionably was,

could have spoken of the professors of a purer religion than the world had seen,

as really criminal, and deserving exemplary punishment.

16. The whole account is falsified by the text of the New Testament, in which

Nero is spoken of as the Minister of God for good; ...

17. It is falsified by the apology of Tertullian, and the far more respectable

testimony of Melito, Bishop of Sardis, who explicitly states that the

Christians, up to his time, the third century, had never been victims of

persecution : ...

Suetonius, A.D. 110

C. Suetonius Tranquillus, A.D. 110, a Roman historian, in his life of Claudius,

who reigned from A.D. 41 to 54; says, that "he drove the Jews, who, at the

suggestion of Krestus, were constantly rioting, out of Rome." Orosius, a

Christian writer of the fifth century, who quotes the passage, does not pretend

to know whether it was the Christians or Jews who were thus expelled.

Notwithstanding the absurdity of the supposition of this Chrestus being Christ,

and of Christ heading riots in Rome; this passage has served its generation as

Christian Evidence. Dr. Lardner, however, admits that "learned men are not

satisfied that this relates to the Christians."

… In his life of Vespasian, he says, "There had been for a long time all over

the East, a notion firmly believed, that it was in the fates (in the decrees or

books of the fates) that at that time, some which came out of Judea should

obtain the Empire of the world."

This is as far as Paley, Doddridge, and other sophisticated Christian Evidence

manufacturers, find it convenient to quote the passage. The finishing would

spoil their use of it—this is it,

"By the event it appeared that that prediction related to the Roman Emperor. The

Jews, applying it to themselves, went into rebellion."

There is no reasonable ground for thinking that by Chrestus, Suetonius meant

Christus. Chrestus itself is a proper name for any good man. And by a most

curious coincidence with the orthography of Suetonius, we find the earliest

Fathers actually punning on the word; holding it as entirely indifferent whether

they were called Christians, or Chrestians; giving equally absurd and riddle me

ree reasons for either the one name or the other, but never distinctly

pretending to derive that name from any particular Christus, or Chrestus, who

had had a real existence, and been the founder of their sect. The mere Iotacism

or change of the long E into I, or I into E, often occasioned the substitution

of the one word for the other.

… Tertullian, Clemens Alexandrinus, and St. Jerom, abound in the same

strain.—Every where we meet with puns and conundrums on the name; no where with

a vestige of the real existence of a person to whom the name was distinctively

appropriate.

Pliny, A.D. 110.

Pliny the younger, was born A.D. 61. He held important civil and religious

offices under the Roman Government, was the personal friend of Tacitus, and was

in the year 106 sent by the emperor Trajan as proconsul into the province of

Bithynia, from whence he wrote the annexed letter :

"Pliny to the emperor Trajan wisheth health and happiness.—It is my constant

custom, sir, to refer myself to you in all matters concerning which I have any

doubt : for who can better direct me when I hesitate, or instruct me when I am

ignorant. I have never been present at any trials of Christians; so that I knew

not well what is the subject matter of punishment, or of enquiry, or what

strictness ought to be used in either. Nor have I been a little perplexed to

determine whether the young and the tender, and the full grown and robust, ought

to be treated alike; whether repentance should entitle to pardon, or whether all

who have once been Christians ought to be punished, though they are no longer

so; whether the name itself, although no crimes be detected, or crimes only

belonging to the name, ought to be punished. Concerning all these things I am in

doubt. …"—Pliny's Epistle, book 10, letter 97.

However little room for doubt of the genuineness and authenticity of this letter

there may seem to be, we ought not to have known that the name of Christians was

common to the worshippers of the God Serapis : and the name of Christ common to

the whole rabblement of gods, kings, and priests; that the practices described

in the letter, are none other than were common to innumerable sects of

cracked-brain pagan visionaries; …

Epictetus, A.D. 111.

He is placed by Lardner about A.D. 109, and in his Enchiridion, or Manual of

Moral Virtue, occurs the single allusion which may be supposed to be contained

in the sentence here subjoined :

"So it is possible that a man may arrive at this temper and become indifferent

to these things from madness, or from habit, as the Galileans."

In Dr. Lardner's collection of the Evidences of the Christian Religion, this

mode of expression is of sufficient consequence to be introduced with his

remark, I should rather think that Christians are intended, p.49.

Plutarch, A.D. 140.

In his dialogue de defectu Oraculorum, relates a strange story about a man being

divinely admonished to cry out "THE GREAT GOD PAN IS DEAD." Huet (and other

equally learned and impartial Christian evidence hunters) suppose that hereby

the death of Christ, who is the TRUE PAN, the parent of all things, and the

author of all nature, was notified to heathen people.

Juvenal, A.D. 110.

The Roman satirical poet, in his first satire, has three lines, sufficient to

supply a possible allusion to the sufferings of the primitive Christians, and a

faithful vignette to the congenial taste of the admirers of the pocket edition

of Paley's Evidences.

"Describe Tigellinus, and you shall suffer the same punishment with those who

stand burning in their own flame, their head being held up by a stake fixed to

their chin, till they make a long stream of blood and melted sulphur on the

ground."—Paley's rendering.

The Emperor Adrian, A.D. 134.

The letter of the Emperor Adrian to his brother-in-law Servianus, written in the

year 134, and preserved in Flavius Vopicus, who flourished about A.D. 300.

"Egypt, which you commended to me, dearest Servianus, I have found to be wholly

fickle and inconstant, and continually wafted about by every breath of fame. The

worshippers of Serapis are Christians, and those are devoted to the God Serapis,

who (I find) call themselves the bishops of Christ. There is here no ruler of a

Jewish synagogue, no Samaritan, no Presbyter of the Christians, who is not

either an astrologer, a soothsayer, or a minister to obscene pleasures. The very

Patriarch himself, should he come to Egypt, would be required by some to worship

Serapis, and by others to worship Christ. They have, however, but one God, and

it is one and the self-same whom Christians, Jews, and Gentiles alike adore,

i.e. money."

Coincident with this unsophisticated testimony, is the never-refuted charge of

Zozimus, that the Emperor Constantine learned the Christian religion from an

Egyptian; and the fact admitted by Socrates, that the cross was found in the

temple of Serapis, and claimed by his worshippers as the proper symbol of their

religion.

The Emperor Marcus Aurelius Antoninus, The Philosopher, A.D. 180.

In the eleventh of the twelve books of his meditations, speaks of a becoming

fortitude of soul, as wholly of a superior character to that mere obstinacy, as

of the Christians. The single phrase wj oi cditiauoj "like the Christians," is

the whole amount of his testimony. Nor is it certain whether by the name of

Christians, he means the worshippers of Christ, or of Serapis. …

Lucius Apuleis, A.D. 164.

Of Madaura, wrote a fantastical book of metamorphoses, probably in principle

somewhat similar to that of Ovid. Our beaters up for evidences of the Christian

religion have enlisted this work also; and in a ridiculous story in which a man

who was metamorphosed into an ass, and in that incarnation, sold to a

baker,—describes his mistress, the baker's wife, as a red hot virago, an

adulterous, drunken thief, cheat, scold, and liar; but with all (as such

characters generally are) peculiarly religious. We are to imagine that we have

some sort of evidence of the existence of Christianity. Dr. Lardner concludes,

"there can be no doubt that Apuleis here designs to represent a Christian

woman." No doubt, no doubt ! 'Tis hard to tell, whether Christianity or the

ladies owe him profounder courtesy.

END OF RÉSUMÉ.

