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INTRODUCTION -

‘¢ A slave within the Land of Bondage, kneeling,
Bows her bent form beneath the despot’s heel.
Pathetic picture on the landscape stealing,

It burns.-into my heart and makes me feel
That freedom must be won. For woe or weal
I couch my lance to press the tyrant down.
Poor slave, rise up! Thou shalt no longer
kneel.
Behold the seed of Liberty #s sown ;
Come reap with me the golden harvest when
’tis mown,” :
—¢¢ The Wanderings of Isra.”

I stanDp on the mountain tops, above
the misty clouds, upon the far-extending
range of free-born thought, and, peering
through those clouds, I behold below the
land of bondage whereon woman, as a
subjected slave, yields reverence to the
despotic taskmaster who has manacled
her. Beneath his sway her form is bent,
and her head is bowed to the earth.
Only in supplication are her dim eyes
raised, and then they rest upon the
tyrant, who oppresses her, with reverent
homage and adoration. In him she
sees her master and herlord. His word
is omnipotent, his fiats law, his com-
mands sacred, because, in her eyes, his
mission is divine. He is the mouth-
piece of the Maker of all things, the
Creator of heaven and earth, and there-
fore cannot err or order ill, for perfection
does no wrong.

Believing this, woman submits and
acquiesces in herslavery. Sheisa helot;
she has no voice in the framing of law,
no right to assume governing powers, no
representation in the councils of the
world. Even possession of her own

Body and soul is

person is denied her.
She has no

she the property of others.
right in herself.

Here and there a slave has raised her
head and feebly questioned the justice
of such bondage. Each and all have
been struck down and dishonoured.
Then others have made a dash for
freedom, and the lash has mercilessly
scourged them in return. Yet have they
gone down, protesting as they fell, and
denouncing the tyranny of the task-
master who tortured them and oppressed
their manacled sisters.

What is this taskmaster ?

Let me cry his name to the four winds
of heaven and over every part of the
earth. The taskmaster who has retarded
the progress and development of
woman, who has sealed upon her fetters
of iron, who has withheld from her the
heritage of life—z.e.,, freedom—and who
has subjected her to the grinding
despotism of selfishness and falsehood,
by whom she has been disinherited—is
that cruel despot, that man-made idol,
that wily serpent of intrigue and insinua-
tion, Superstitious Religion.

Note that I say Superstitious Religion
—not Religion. This latter, as I under-
stand it, is a system of morality built .
upon the strong foundations of ordinary
common sense; whereas Superstitious
Religion is a system of faith in the
products of imagination, belief in the
miraculous, and credence in the unnatural
—aworship of man-made fiats, which have
been declared, without any substantiating
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proofs, to be of divine origin. Divine
origin! In the name of all that is
truthful, who and what is God? Dare
~ we, if we presume to think, uphold the
analysis of this mighty mystery which
man, in the early stages of his ignorance,
has made? A thousand times, No!
If 'God there be, the essence of such a
being is beyond our .comprehension,
beyond our powers of realisation.
us be honest and acknowledge this, and
then very clearly we shall perceive that
the Supreme Power we worship has been
clothed by man in his own image and
likeness, and endowed with many of the
foibles and follies of the human being.

All the gods of superstition are man-
made and the products of ignorance.
As long as ignorance prevails, imagina-
tion satisfies ; but the moment the light
of Science irradiates the dark corners of
the mind, then Truth alone can satisfy its
cravings, and where this cannot penetrate
it reverently exclaims: “We do not
know.” : '

Every superstitious religion, more or
less, enslaves woman, and proclaims
her inferiority to man. Of these strange
products of man’s early ignorance and
selfishness there are none more potent
than the one emanating from Bible pre-
cept and built on the foundations of its
Old and New Testaments. I refer to
Christianity.  This religion dominates
many nations of the carth, and, wherever
it prevails, the laws governing woman are
in accordance with Bible precepts.

Here are a few of these latter :—

“1I suffer not the woman to teach nor
usurp authority over the man, but to be
in silence.”

““Wives, submit yourselves to your
husbands as unto the Lord.”

“Thy desire shall be to thy husband,
and he shall rule over thee.”

Let

‘She was the first in the transgression,
therefore keep her in subjection.”

So spoke, in this latter sentence,
Christianity’s firmest friend and woman’s
bitterest foe. To those twelve words
she owes much of her degradation. To
the religion which enforces and upholds
them she bows in meek and humble
submission. It decrees and ordains her
inferiority, it commands her obedience,
it enforces her adoration, and it denies
her the birthright of existence—liberty.
Out on the falsehood that dares to
assert that woman’s gradual emancipa-
tion from degradation has been brought
about by the influence of Christianity.
The chapters that follow this introduc-
tion will give clear proof that, far from
this being the case, Christianity found
her, under the protection of pagan
civilisation, rising into honour and
power, and that it forthwith pushed her
back into the abyss of barbaric serfdom,
and retarded for hundreds of years any
attempt on her part to rise again. Pick
me out, through the past nineteen
hundred years, one single cleric who has
ever raised his voice on behalf of the
rights of that sex to which his mother
belonged. Name to me one single pope,
or ecclesiastic of either Catholic or
Protestant denomination, who has con-
demned the Bible’s command that
woman should be held in bondage, or
who has spoken out on her behalf, and
declared that man’s rights are hers, and
that the only possible saviour of man-
kind is woman free. I ask the impos-
sible, for, since Christianity was estab-
lished, no cleric has so spoken. It is
the business of Bibleites to obstruct the
revolt of the female, and to prevent, if
possible, the forces of Evolution and
Civilisation from giving woman her
freedom.
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For what she has. obtained of such
woman is beholden to those two agencies.
No one pretends that the first of these
owes anything to Christianity, while the
second is the outcome of mental deve-
lopment, in which freedom of thought
has been the guiding factor. Science
owes nothing to Christianity, which has
fought against it tooth and nail ; yet to
scientific reasoning, and not to Bible
reasoning, woman must turn to prove
her earth-born rights. By religion and
ignorance these rights are condemned
and ridiculed. By the reasonings of
science they are admitted and upheld.
The noblest champions of woman’s free-
dom in the past, and now in the present,
have been, and are, men swayed by
scientific truth. These men, whom
Christians scornfully refer to as infidels,
are lovers of truth. Truth clearly tells
them that the subjection of woman is the
outcome of obedience to the false. They
proclaim this immoral, and demand
emancipation. Will Christianity effect
this? Not unless it turns its back on
the Bible and its precepts, and admits
the injustice and cruelty of these latter.

Will it do this? No. To disown the
foundation on which its existence is built
would be the sounding of its own death-
knell. It is bound to protect itself, and,
while its precepts rule the laws of our
country, woman cannot be free.

Point blank, then, this question pre-
sents itself to her: “ What must I do to
obtain my redemption from the Land
of Bondage in which I am a slave?”
There is but one reply to this query.
Here it is: “You must no longer
cringe to your taskmaster. You must no
longer believe in the untrue. You must
no longer acquiesce in your degradation
by the false. You must recognise that
truth alone can save you and give you

the freedom that you need. If this be
not wrenched from your taskmaster,
assuredly he will never give it to you, and
you will remain his bond-slave in the
Land of Bondage. There you will give
birth to sons, who will oppress you by
reason of their ignorance and acquired
selfishness.  The sons of free-born
women would never act thus; but the
children of serfs are well-nigh the same .
themselves, and act accordingly.”

Urgently needed is woman’s emanci-
pation and her transformation from a
bond-slave to a being born in freedom.
Until this desirable object is effected,
progress must be slow and the elevation
of humanity be retarded. This is a
question which cannot be too plainly
stated and submitted, not only to women,
but to men as well.  Let these latter ask
themselves if they desire the enslave-
ment of the female to continue. True
Civilisation answers “No,” because it
aims at perfection, and there can be
nothing of the kind where the fountain
of life is held in check and drugged with
poison. There is a vast unexplored
region in woman’s mind which has not
yet been opened out because of the
hypnotic spell which superstitious reli-
gion has exercised over it. Once re-
move that influence, and a wealth of
thought will arise which shall sweep
away the false, and in scientific truth
reveal the road to freedom.

Science is godly because science is
truth. Of what good to us or others is
belief in the untrue? It will not avail
us to cling to the shadows of Imagina-
tion, when common sense and proof
positive proclaim them to be such. How
is it possible to make real that which is
not, or to endow with life the spectral
ghosts of Invention? Assertion without
evidence is not fact, for fact is the proven,
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and superstitious religion is all assertion
without the proven. In submitting,
therefore, to the rule of superstitious
idolatry, women accept the serfdom that
accompanies it, and are slaves. They
cannot leave the Land of Bondage, for
their minds are fettered. Strike those
fetters from the portals of their brains,
and Reason shall rise triumphant. Then
shall the free, upward flight of Thought
carry all before it, and emancipated
woman shall redeem the world by the
force of majestic Truth. Upon the stern
rack of research Science has stretched
the Bible and mercilessly dissected it.
With what result? With this, It has
proved that its tissues are shams. It has
unmasked its inventions, and it has made
clear that its foundations are Ignorance
and Superstition. This being so, shall
women continue to bolster up a lie?
Shall they work in and till the garden of
Invention, and culture therein poisonous
mushroom growths, to taste which means
mental syncope? Shall they, in short,
connive at their own abasement and
forge the fetters that bind them? Ah!
surely not? There can be no freedom
for them where Superstition reigns, be-
cause this tyrant is an autocrat who will
accept of no dictation, but who merci-
lessly dictates. Superstition has asserted,
proclaimed, and énforced the subjection
of woman, and enjoined its continuance
in obedience to the precepts of the Bible,
falsely called the Word of God.
Abominable falsehood ! The Bible is
the Word of Man, and the God therein
is this creature deified. Into the lips of
that Deity man has breathed his ignorant
thoughts and selfish desires, chief of
which was the possession of woman as a
slave. How could this be enforced but
by making her believe that she was the
offspring of a male rib and the first to

transgress the commands of God, where-
fore the mere chip of the former, and
justly subjected by the latter to the con-
dition of a disinherited? Disinherited
Woman! Through long ages your eyes
have been bound, and the light has not
shone therein. Tear off the bandages
which keep them in darkness, and see
the truth for your own salvation and for
that of your children and descendants.
While Bible precept is held to be divine,
there is no raison d’étre for the rights of
woman, seeing that she is denied such
thereby. But once it is plainly seen that
Bible precept is man-made and not God-
made, then the barrier, so long held up
by Falsehood’s props against woman’s
freedom, must go down with a crash, by
reason of its own rotten and decayed
structure.

It is for men to give Woman freedom,
even as it is her bounden duty to demand
it as her right. Let Reason be her guide
and Truth her beacon. Then men shall
cease to be the sons of slaves, and
through their free mothers inherit the
glorious birthright of true liberty. Once
the origin of humanity is realised by all,
Superstition must die, for Knowledge will
never submit to Ignorance and Falsehood,
who are the parents of Superstition.

In the name of all that is noble,
upright, courageous, and pure, I appeal
for the destruction of this tyrannic fraud.
Made by man, it has proved his worst
enemy, for it has degraded woman and,
through her, pulled him down. In
plain, forcible language 7%e Religion of
Woman tells its own sad tale. Written
by a man, it unfolds to her the truth, and
invites her to revolt against her task-
master. Many there are who will do so,
but yet many more, I fear, whose eyes -
have lost the power to see by long
deprivation of the light, who will not.
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For these I plead to men. Assault the
borders of their Land of Bondage, and
bear them into the Land of Freedom.
Then shall Freethought take possession
of their souls, for the taskmaster who
oppressed them will no longer over-
master them with protected power.
Once Superstition dies, Intellect shall
reign. It will need all the forces of
Reason to accomplish this much-desired
end. Unreason looms large upon the
world, a giant in size and mighty in
magnitude and power. Nevertheless, it
is not always the vast armies that have
prevailed against well-organised and
disciplined small ones. Freethought is
the David whose sling must cast the
stone of Truth that shall strike the
‘Goliath of Superstition down and give
freedom and happiness to the world.

Of what avail life without these adjuncts
to joy? Is the cry of Misery eternally
togo on? Is this Misery, the only child
which Superstition has produced, to live.
for ever? If the man-made God has
made his creator so wretched, is it not
time this latter deposed him and raised
in his place one who shall bring about
the Brotherhood of Man?

Yes. It is time, and this humanity
must recognise. But, before it can
enthrone the true God, it must banish
the false. To accomplish this, it must
realise the bondage in which the latter
has placed the fountain-head of life, and
this both men and women will do if they
earnestly and thoughtfully study Z%e
Religion of Woman.

FLORENCE DIXIE.
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THE RELIGION OF WOMAN

CuarteER 1.

WOMAN AND THE CHURCHES

THE visitor to York Minster often
lingers with an unexpected interest in
tracing the remains of structures that
bave preceded the present magnificent
church. You descend into the crypt,
and examine the massive lower walls
and columns from which the cathedral
takes its upward flight. There your
architectural interest is thrust aside for
the-moment by a curious discovery. In
dim recesses, just peeping out from the
swelling masonry, you descry the founda-
tions of an earlier structure; then, if you
look more closely, the traces of a yet
earlier temple, until the mind runs back
along a period of religious history that
far out-distances the Christian era. As
in the dust of some most ancient town,
you read into the thin strata long periods
of the social and religious life of
humanity. At this spot for thousands
of years, apparently, the inhabitants of
the historic place have met for worship,
the religious spirit enduring amid a
hundred changes of form and vesture.
Human sacrifices have been displaced
by the symbolic sacrifice of the Host,
and this in turn has yielded to the
service of song and light. Druid priests
have given place to shaven monks and
gorgeously-attired Catholic priests, and

these again in the roll of ages to the
sober-clad clergy of the Church of
England. The costumes, the habits,
the houses of the people, have not more
changed than their religious forms and
practices. Each Church, each priest-
hood, in its turn thought it expressed
the final and absolute truth. But the
time-spirit has sealed the lips of hier-
archy after hierarchy. New gospels have
come from beyond the seas, or flashed in
the hearts of the people’s prophets, and,
with scorn and disdain, the old forms
have been swept into the crypt. Reli-
gion grows and advances as humanity
grows and advances.

Enter the minster now on some quiet
evening and see the handful of wor-
shippers kneeling in prayer, soothed with
the familiar confidence. The law of
growth that is so vividly illustrated in
the crypt has no message for them.
They look up in pride at the stately
fabric of the minster, and see a promise
of finality in its beauty and solidity.
The waves might shatter and sweep away
the frail religious structures that had
gone before, but they fall impotently
before this building and the religion it
standsfor. Yet, if they would look more
closely and less partially, how many
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indications they would find that the law
is at' work now, not less, but more,
assiduously than ever! Look at the
empty niches, from which the statues of
Mary and the saints have been cast with
a cry of idolatry. Look at the roof,
blackened with the fumes of incense and
candles that have been extinguished.
The religion of the present worshippers
is almost as different from that of the
medieval worshippers who built the
cathedral as this in turn differed from
that of their predecessors. The minster
itself is an eloquent witness to the law of
growth.

But perhaps zow the term is reached,
and the religious form perfect and final.
Look into the faces of the crowds that
roam about the minster with a pagan
admiration, and inquire into the thoughts
of the people of York. Read Mr.
Seebohm Rowntree’s book on the moral
and social condition of York. With all
its prestige, its endowments, its ssthetic
charm, its power of social aggregation,
its devoted ministry, its alertness to the
times, the Church which the minster
represents is losing its hold on the
nation. The majority of the people now
pass by its open doors, and refuse to
share in any form of worship whatever.
Once, many ages ago, the people merely
gathered under the open sky about a
rude stone altar, on which the priest
offered the tragic sacrifice. Then little
sanctuaries were raised to shelter the
altar and the images of the gods. Then
the structure grew into a temple that
would contain the worshippers them-
selves. The little temples have grown into
huge churches and cathedrals, redolent
with the scent of flowers and incense, or
ringing with the sound of hymn and
psalm. Now they in turn are being
neglected.

For York is but a type of the fortune
of the Christian Church everywhere
to-day. The increasing neglect of
worship is visible on the surface of life,
but there have been several careful
inquiries with a view to accurate deter-
mination. Enumerations have been
made at such places as Dumfries, Liver-
pool, Chester, London, Paris, and New
York. In spite of the immense differ-
ences in the character of these places,
the result was much the same in all.
There is a considerable lapse from the
Churches. No town to-day is small
enough, or sleepy enough, to escape the
new spirit. The Bishop of London—of
a city where three-fourths of the popula-
tion avoid the churches and chapels—
tells his clergy (as he did in a recent
address) “not to live in a fool’s para-
dise,” but realise the gravity of the situa-
tion. The Bishop of Worcester, speak-
ing for a rural district, equally deplores
the decay of allegiance to the Church.
A distinguished French bishop (Mgr.
Turinaz, of Nancy) writes that “the
Church is perishing in France year by
year.” A well-known defender of the
faith—and, therefore, an optimist by
profession—the Rev. F. Ballard, tells an
interviewer in Great Thoughts that “the
outlook is a serious one.” Another
official optimist, the Rev. Rhondda
Williams, writes that “already the
cultured laity on the one hand and the
bulk of the democracy on the other lie
entirely outside the Churches.”

This is a very serious and interesting
social phenomenon, and it has several
aspects that are worthy of careful study.
One might ask whether this decay of the
existing religious forms is continuous and
progressive, and what is likely to be the
moral issue of it for the nation, or what
further religious form, if any, is likely to
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emerge out of the present chaos. I shall
have something to say on these questions
in later chapters ; but my chief purpose
is to discuss the attitude taken up by
women in the present phase of religious
development, and I turn at once to that
subject.

The most careful inquiry yet made
into the change of thought we are con-
sidering is that which was conducted by
Mr. Mudie-Smith and’ a large body of
trained assistants. All the flippant
objections raised against this investiga-
tion by the religious bodies which
suffered most by the publication of its
results may be totally disregarded. The
inquiry was almost ideally exact and
impartial. It erred a little on the side
of loyalty when the time came to esti-
mate how many people might attend
church; but I am mainly concerned
with its ascertained facts rather than its
conjectures. It was controlled by a
London journal with a pronouced
religious following. As given in Mr.
Mudie-Smith’s book, the general result
is that, out of a total population of
6,240,336 souls, only 1,514,025 attend
church or chapel; when we allow for the
proportion of these who attend morning
and evening, we get a total of about a
million and a quarter worshippers, out of
six millions and a quarter. As all the
religious leaders who were asked to
write about it said, this is a serious situa-
tion. In the words of the superinten-
dent of the census, a religious man:
“ Four persons out of every five, not
dwelling in institutions, are either care-
less or hostile as regards public worship.”
The less careful enumerations of church-
goers which have been made in other
towns gave, on the average, about the

* The Religious Life of London, p. 18.

same result. Further, we are able to com-
pare this result with that of a census taken
in 1886 by the editor of the Britisk
Weekly. London had then a population
of 3,816,483, and of these 1,167,312
attended church. The same area has
now a population of 4,500,000, yet only
1,003,361 attend any place of worship.
As the latter figure includes some 50,000
Jews, Spiritists, Ethicists, and all kinds
of people outside of the great Christian
bodies, we must deduct these for the
purpose of comparison. In spite of the
immense increase of the population and
the very remarkable stimulation of
Church-work during recent years, there
has been a positive loss of 200,000 wor-
shippers ; the real loss is very consider-
ably higher when we look to the increase
of the population. ‘

One of the most noticeable features of
this census, and of similar calculations
elsewhere, is that women have remained
attached to the Churches in a far higher
proportion than men. Thus, for Greater
London we find an attendance (apart
from the Jews) of 372,264 men and
607,257 women (that is, without deduct-
ing 38 per cent. for double attendances).
It is important to note, too, that the
higher proportion of women is much
more conspicuous in the older Churches
—the Anglican and Roman Catholic—
and in cultured districts. The Church
of England has 153,365 men to 292,710
women. Taking three districts that may
be considered to represent the better
educated classes, we find this result : In
Marylebone the Church of England had
4,051 men to 10,891 women; the Church
of Rome, 1,161 men to 3,026 women.
In Paddington the Church of England
had 3,392 men and 9,237 women; the
Church of Rome, 408 men and 1,254
women. In Kensington the Church of
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England had 5,362 men and 14,577
women ; the Church of Rome, 1,866
men and 5,009 women. In all these
cases 38 per cent. must be deducted for
“twicers.” When we descend to indi-
vidual churches, this feature is still more
striking. At the Brompton Oratory

there were 267 men and 1,105 women;.

at thc Carmelites’ Church, 276 men
and 807 women; at the Pro-Cathe-
dral, 237 men and 701 women; at
the Holy Trinity, Brompton, there
were 160 men and 880 women (the
Bishop of London preaching there on the
occasion, if I remember rightly); at
Christ’s Church, Lancaster Gate, 249
men and 1,034 women. i

It would be idle to question that these
figures have a significance, and it would
seem that every thoughtful woman
should be anxious to discover what that
meaning is. It is not a question of
England alone. That distinguished
woman-worker in the States, Miss Susan
B. Anthony, tells us (4rena, May, 1897)
that women form “from two-thirds to
three-fourths of the membership of the
Churches of America.” Jules Simon
said of France, even in his day, that
“woman had lost the force of religion—
not that she was irreligious herself, but
her husband was so, almost irremedi-
ably.” M. Taine, at a later date, gave
some statistics. In 18go there were
2,000,000 people in Paris. ~ Of these (on
the authority of an eminent ecclesiastic)
only 100,000 made their Easter duty—a
very strict test of membership for
Catholics—and these included four
women to one man. In other words,
on a very reliable test, only one woman
in twelve or thirteen, but only one man
in fifty, owned allegiance to the Church
at Paris in 18go. In the French pro-
vinces one woman in four and one man

in twelve was found to be a real believer.
That the situation has not improved is
very clear from the fact that some 8oo
priests have left their Church in France
alone during the last five years.

We have here a very well-defined social
fact, and one that should be of the
deepest interest to women themselves.
The present controversy about the
differences in power or quality between
man and woman is largely rendered
tiresome by the lack of exact data to
proceed on. In this matter of religion
it is established that woman is far more
conservative than man. The proportion
of women in the Churches is vastly
greater than their proportion in the
general population. Why is this? The
question cannot be without interest to
any thoughtful woman. We might,
indeed, give a stronger expression to
the fact, for few women will doubt that
many of the men who do frequent the
churches only do so under the pressure
of professional interest or social or
domestic influence. But we may be
content with the sufficiently abnormal
figures I have quoted. It is time for
women to confront the facts of their
religious life seriously. If their attach-
ment to religion is well founded, it will
only be strengthened by examination.
But if women hold aloof improperly
from the greatest thought-movement of
their time, they will endanger the chances
of that intellectual respect which the
world is at last yielding them. .

Women who are taking their part in
the world’s work to-day are aware how
frequently their claim for their sex is
evaded, or even openly rejected, with a
vague charge that they are reactionary,
or thoughtlessly conservative. Now,
there are several obvious arguments
which it would be possible for them to
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put forward in justification of their con-
servatism in the matter of religion. It
will not be urged that they have a finer
perception of the intellectual evidences
for Christianity, so that I shall not need

_in this work to discuss those evidences

in themselves. But probably one of
three reasons will be alleged by the
woman who would justify the greater
loyalty of her sex to the faith that is
passing from our midst. It may be said
—as it is widely believed—that the
Christian Church has a peculiar title to
the gratitude of woman for the share it
has had in liberating her from the
tyranny or the contempt or ill-usage of
man. It may, again, be urged that
woman’s more emotional and refined
nature affords greater hospitality to the
religious sense or instinct than does that
of man; or it may be felt that woman’s
deeper realisation, as mother, of the
moral need of ideas in the training of
children impelsher to retain, as much as
possible, the Church-influence which has
so long been the only agency for the
formation of character. It is unques-
tionable that large numbers of women
do deliberately retain their faith on these
grounds, and do not merely listlessly
acquiesce in things as they are. There
is a vague feeling abroad that woman’s
greater attachment to religion has both
utility and dignity. I propose in this
little work to examine carefully these and
other apologies for woman’s position in
the Churches.

Though I leave to a later chapter the
subject of the religious instinct and its
fuller development in woman, let me say
at once that there is a natural conser-
vatism in her which is at once entitled
to man’s respect, and yet should be an
object of suspicion to herself. Mr.
Havelock Ellis has devoted a chapter of

his Man and Woman to the subject.
He says that woman is proved to have
a greater general organic stability than
man. Life has reached the high level it
occupies in us to-day by a long and
arduous struggle, as is now fully admitted.
In this struggle a tendency to variation
on the part of living things has been
essential to any advance; and it has
been equally essential to have a tendency
to stability for the purpose of fixing the
good steps won in the ascent, and check
erratic wandering. Somehow, the ten-
dency to variation has found embodi-
ment more particularly in man, while
the restricting tendency has been more
absorbed by woman. This is probably
a wise distribution (though a fresh
arrangement of the needs of the world
may very well claim an alteration). My
only point here is that it should make
men less impatient of women’s conser-
vatism ; while the consciousness of having
such an organic bias should make woman
more careful as to what she conserves,
more resolute to use her reason and
judgment on the opinions she hands to
her children. It is at the same time
proved—if scientific determination of it
were necessary—that woman has greater
suggestibility (or is more receptive of
outward influence), keener affectibility
(or emotions), and less independence.
It is, of course, an open question how
far this is due to nature and how far
merely to education. :

All this will find a closer application
later on. For the moment I will only
mention one or two facts which indicate
how it works out in the province of
religion. Thus, at the most intellectual
period of the history of women, in
classical Greece, there were great num-
bers of women philosophers. But of
those whose names have come down to
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us thirty-four distinguished themselves
in the Pythagorean philosophy (the most
spiritual and mystic of the Greek schools),
while there were only three or four in
any other school, and only one among
the Cynics. So with regard to the history
of religion. Mr. Havelock Ellis found
that, out of 600 sects in a dictionary of
religions (which he calls “the most pain-
ful page in the history of humanity ”),
only seven had been founded by women.
These seven sects, moreover, were all
Christian, obscure, fairly recent, and of
a mystic character; and their founders
were all of a more or less morbid nature.
Such facts as these show that woman has
been a follower rather than a pioneer,
and that she follows most easily along
the line of her own temperament. It is
surely, therefore, needful that she should
examine more rigorously the part she
plays in the world as a conservative force.

But it will be more convenient to take
at a later stage of this inquiry the question
of woman’s religious instinct and of the
necessity for religious influence. In the
way of all inquiry, or, at least, prejudicing
every inquiry by the plea of gratitude
and loyalty which it seems to impose on
woman, is the theory that Christianity
has rendered considerable service to her
cause. This claim must be examined
before we proceed. On the surface of
the matter, it is obvious that Christianity
kas in several ways aided in the libera-
tion of woman. A very imposing case is
made by those clerical writers who press
the subject on behalf of the Churches.
But few are ignorant to-day how narrow
and self-complacent ecclesiastical history
has always been ; how it has only glanced
back at pre-Christian times for: the pur-
pose of discovering their errors and
defects, while it has, with a narrow idea
of loyalty, distorted the facts of its own

peculiar province. It may be that, when
the whole of the facts are known, woman
may have to modify her so common
opinion about the effect of the coming -
of Christianity upon her fortunes.

Take, for instance, the position of
woman at these two very different stages
of human history—in ancient Egypt and
in modern England and the United
States. We have so rich a collection of
remains of the ancient Egyptian civilisa-
tion, and so careful and industrious a
scholarship has been set to interpret
them, that we can with confidence recon-
struct the life of woman in that country
2,000 years before Christ was born, and
even at a date which Christian tradition
had named for the beginning of the
world. Two thousand years before the
time of Christ—and, if we went farther
back, we should find the position of
woman more rather than less honourable
—woman was more free and more
honoured in Egypt than she is in any
country of the world to-day. She was
the mistress of the house, her husband
being merely, as Flinders Petrie says, “a
sort of boarder, or visitor, who had to
keep up the establishment,” or, as M. |
Maspéro puts it, “a privileged guest.”
She inherited equally with her brothers,
and had full control of her property.
She could go where she liked, or speak
with whom she liked. She was *juridi-
cally the equal of man,” says M. Paturet,
“having the same rights and being
treated in the same fashion”; and the
same authority observes that it was not
as mother, but as woman, as a being
equal in human dignity, that she was
thus honoured. There was polygamy in
theory, but the first wife was generally
able to exact conditions in her marriage-
contract which effectually prevented it.
She could bring actions, and even plead
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in the courts. She practised the art of
medicine. As priestess she had authority
in the temples. Frequently as queen
she was the highest in the land. In the
earlier times her marriage was probably
indissoluble ; at all events, the inscrip-
tions show, says M. Maspéro, that she
remained to the end of life “ the beloved
of her husband and the mistress of the
house.” ¢ Make glad her heart during
the time that thou hast ” was the tradi-
tional advice to the husband. Even
when she proved unfaithful—and the
Egyptians had a high ideal of domestic
relations 6,000 years ago—he was
told: “Be kind to her for a season,
send her not away, let her have food
to eat.”

Now pass swiftly from this remote
picture of dignity and justice to a nation
which represents 1,800 years of culture
under Christian influence. I take the
nearest concise statement to my hand—
a description of the position of woman
in enlightened Boston about 1850
(under English Common Law)* :—

Woman could not hold any property, either
eamned or inherited. If unmarried, she was
obliged to place it in the hands of a trustee, to
whose will she was subject. If she contemplated
marriage, and desired to call her property her
own, she was forced by law to make a contract
with her intended husband by which she gave up
all title or claim to it. A woman, either married
or unmarried, could hold no office of trust or
power. She was not a person. She was not
recognised as a citizen. She was not a factor in
the human family. She was not a unit, but a
zero in the sum of civilisation....... The status of
a married woman was little better than that of a
domestic servant. By the English Common Law
her husband was her lord and master. He had
the sole custody of her person and of her minor
children. He could punish her * with a stick
no bigger than his thumb,” and she could not

' [ am quoting it from vol. iii. (p. 290) of Mrs.
Cady Stanton’s History of Women's Suffrage.

complain against him....... The common law of
the State [Massachusetts] held man and wife to
be one person, but that person was the husband.
He could by will deprive her of every part of his
property, and also of what had been her own
before marriage. He was the owner of all her
real estate and her earnings. The wife could
make no contract and no will, nor, without her
husband’s consent, dispose of the legal interest
of her real estate....... She did not own a rag of
her clothing. She had no personal rights, and
could hardly call her soul her own. Her husband
could steal her children, rob her of her clothing,
neglect to support the family : she had no legal
redress. If a wife earned money by her labour,
the husband could claim the pay as his share of
the proceeds.

So painful a contrast as this in two
civilisations, one of which long preceded
the coming of Christ, while the other is
a high type of Christian culture, must
surely give ground for reflection. It is
clear that the notion held by so many
religious women—that their cause lan-
guished until the coming to power of
Christianity, and then entered upon a
grateful period of advance—is greatly in
error.  One need not be surprised at the
error. It has long been the custom to
judge pre-Christian civilisations by the
lowest depths they ever touched, while
the application of such a test to Chris-
tianity itself was bitterly resented. The
result has been a wholly romantic idea
that the world lay in the shadow of death
until the first century of the Christian
era, and then at last the pale dawn of a
higher idealism broke upon it. This is
a myth, and a very mischievous one.
It is particularly foolish in relation to
the progress of woman’s cause. The
growth of justice in this or any other
section of life is not for a moment com-
parable to the dawn of a new day.
Rather has it been like the slow advance
of a tide up an uneven beach. Here it
has run quickly ahead by a pre-fashioned
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channel ; there it has found banks and
obstacles, and has lingered impatiently.

for it, or impede it? The contrast of
pagan Egypt and Christian Boston more

Did Christian thought smooth the way | than justifies the raising of the question.

Cuarter II.

THE WOMAN OF PAGAN CULTURE

RELIGIOUS-MINDED people who are con-
vinced ~ that Christianity brought a
deferred hope to womankind have a
vague notion that she was degraded and
enslaved under the Greek and Roman
systems, whatever may have been her
position elsewhere, and that from this
condition Christianity set out to rescue
her. It isimportant to look more closely
into this than the ecclesiastical historian
is wont to do. The time is, happily,
passing away when men and women
feared to be deprived of their conven-
tional shudder over the sins of Athens
and Rome, and resented every effort to
redeem or alleviate the character of those
whose civilisation we barbarians inherited.
To-day there is a feeling that it is better
" to err by generosity in our estimate of the
dignity and promise of human nature.
One need not ask so much as this. A
careful inquiry into the condition of
Greek and Roman thought as to the
position of woman at the time when
paganism yielded to Christianity will
sufficiently answer my purpose.

I have spoken of the condition of
woman in ancient Egypt. This was, it
is true, an exceptional civilisation in its
treatment of women ; but you will find
broad gleams of justice in many other
parts of the world long before, or wide
apart from, Christian influence. One

high authority, M. Revillout, tells us
that he finds woman held in equal
dignity with man in the earliest periods
of Chaldaic and Assyrian civilisation.
At a later date, Mr. Lecky says, we find
that among the ancient Aryans and the
Brahmans woman is the worker, and is
subject to her husband, but he is reli-
giously enjoined to bear in mind all that
he obtains through her. The ancient
laws of India forbade the making of a
marriage gift to the father of the bride,
on the ground that he must not sell his
child. In distant Japan women were
freely honoured until the adoption of
Chinese ideas. Several distinguished
Mikados and chieftains were women.
During the classic period of their litera-
ture (about 8oo to 1186 of the Christian
era—that is to say, just at the time when
women were at the lowest point of legal
degradation in Christian Europe) “a very
large and important part of the best
literature Japan has produced was written
by women,” as Mr. Astor says in his his-
tory of Japanese literature. The position
which woman occupied among the
Germanic tribes, and which she retained
to an extent in England for some time
after its conversion, is very well known.
Monogamy was almost universal; and”
not only does Tacitus contrast their
general chastity with that of the Romans
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of his day, but Salvianus, a Christian
priest, represents them as equally
superior to his own Christian contem-
poraries. Women were “honoured by
the Germans as something sacred and
prophetic,” says Tacitus. They were
often consulted about war or other
important tribal affairs. Among the
Goths, and some other tribes, the
daughter inherited equally with the son;
and the wife retained full control over
the husband’s wedding gift to her. An
ancient tradition declared that Odin had
charged them to honour woman as a
visible deity. Boadicea is a familiar
illustration that among our Celtic parents,
too, woman was able to play an impor-
tant part. In fact, some writers have
held that all civilisation begins with the
rule of the mothers in a community; but,
though there are very extensive traces of
a primitive matriarchate, it is by no
means admitted to have been universal.-

It is important to bear these facts in
mind, because European civilisation has
drawn upon all these earlier polities,
under the direction of Christianity, for its
system, and we may pertinently ask how
these good features came to be lost.
But my more particular task is to deter-
mine the fortune of woman under the
Greek and Roman systems, from which
modern Europe more clearly emerged.
Here, emphatically, we find a growth
that must be likened to the irregular
onrush of the tide rather than the
measured break of the day. There has
been no steady advance, and most
certainly no sudden illumination at the
appearance of Christianity. The real
betterment of woman’s lot has been
strangely tortuous and unromantic.

With her position in Greece we need
not delay long, as the Greek civilisation
‘was for the most part absorbed in the

Roman. At the very earliest period of
Greek history we find a concern to treat
woman justly and honourably. Polygamy
was generally abandoned. Schaible tells
us that a Greek legend spoke of the
abolition of polygamy by Cecrops in
prehistoric times. It is, at all events,
quite clear that they had abandoned it
at a time when the Hebrews maintained
it in a form peculiarly insulting and
unjust to woman. At an early period,
too, the gift to the father of the bride
was changed into a gift from her father,
which made a considerable difference in
her moral position. Later, in the Homeric
period and the subsequent age of the
great tragedians, woman holds an
honoured though a restricted position.
Moreover, her cry for complete justice is
growing louder. Listen toit, for instance,
as it is voiced in the Medea of Euripides.
Then came the age of the great moralists,
of Plato and Aristotle, and we find a
distinct perception of the injustice of the
Greek social order, in which the courtesan
alone is free and the married woman is
confined to the home and uneducated ;
though legally, we must remember, the
Greek woman was capable of all civic
and many juridical acts, without her
husband’s intervention. Plato, who
seems not to have consistently denounced
the prejudice of his time (and we can
forgive some hesitation when we study
the classic examples of Greek woman-
hood), said, nevertheless, in his Republic
(I quote from Schaible):—

~ This sex, which we keep in obscurity and
domestic work, is it not fitted for nobler and
more elevated functions? Are there no instances
of courage, wisdom, advance in all the arts?
Mayhap these qualities have a certain debility,
and are lower than in ourselves. But does it
follow that they are, therefore, useless to the
country? No, nature bestows no talent with a
view to sterility; and the great art of the
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lawgiver is to make use of all the forces ‘which
nature confers.

Aristotle, too, though he rarely breaks
away from the conventional feeling of his
time on this subject, is not without a
contribution to the advance. He says
in one place that the Greeks are superior
to the barbarians in that their wives are
not their slaves, but their helpmates ;
and in another place, Mr. Lecky says, he
clearly demands of husbands the same
fidelity that they exact of their wives.
This marks an important advance in the
application of moral principle to the rela-
tion of the sexes.

Then came the conquest of Greece by
Rome and the distortion of its natural
growth ; but if we follow patiently the
tangled threads of its moral development,
we find a continuous growth of the ideal
of justice. In the period of disorder, of
enfeeblement, and of dependence that
followed, we cannot expect to find an
equable progress of the cause of woman
in Greece. Yet when we come to
Plutarch, a Greek moralist of the early
years of the Christian era, we find that
the sense of justice to woman is still
growing. Plutarch openly claims for
woman a mental and moral equality with
man, and a perfect reciprocity .of their
obligations. He claims, in particular,
that woman shall be equally educated
with man. Greek philosophy was clearly
preparing the way for a full correction of
the undue pressure of the social system
on woman ; and Plutarch, unlike Plato,
was not resisting, but voicing, the cultured
feeling of his time. Thus, when Chris-
tianity was first brought to Greece, the
age of woman’s oppression was virtually
over, and a clear promise of a more
enlightened social order can be dis-
covered. Fitly enough, the Greek philo-
sophy and ethic, now transferred to

Alexandria, came to a close, in the fifth
century, with the noble and gifted
Hypatia, whose real greatness of mind
and character Kingsley has so -artfully
concealed behind the figure of his charm-
ing but frail young heroine. Hypatia, a
woman of perfect and solid culture, of
formed and resolute character, of great
civic dignity and importance, is the last
outcome of the growing recognition of
woman’s dignity in Greece. She’ stands
out amid a darkening and reactionary
age as a final reminder of what Greek
culture would soon have done for woman.

Into the development of woman’s
position in Rome we must inquire more
closely. It is here most precisely that
the effect of the coming to power of
Christianity will be felt, and where it has
to be chiefly appraised. The majority
of religious people know two things, and
little else, about Roman life and thought
in this connection. They know that in
the stern, puritanic, earlier days of the
Republic woman was the slave of her
father until she married, and then the
slave of her husband for the rest of her
life; and they know that at the time of
the coming of Christianity woman (and
man, too) led a life of general and, in
some respects, sordid licentiousness and
cruelty. They vaguely ascribe the dis-
appearance of both evils to Christian
influence, and' so look with suspicion on
every proposal to subvert it. This is a
familiar pulpit account of the moral
history of humanity. It is a. complete
distortion of the facts.

It is true that in the early days woman
was under the absolute control of father
or husband, and that they had the power
of life and death overher.* But in most

* I would refer the horrified Englishwoman
who reads of this power of life and death to an
article in the Contemporary Review, December,

N
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other respects the Romans treated their
women with far higher consideration than
the Hebrews. The Roman religion, like
that of the Egyptians, did not preach the
inferiority of the female. Revillout and
other scholars find proof that in the
earliest accessible stages of Roman his-
tory the relation of the sexes was one of
great humanity and concord. Monogamy
was strictly enforced. Valerius Maximus
affirms that divorce was unknown for 520
years after the foundation of Rome.
Throughout the period of the Republic,
in fact, woman was in a far better posi-
tion than in Greece; Nepos claims that
his own civilisation is higher than the
Roman in that respect. She eat at the
same table, lived in the a#éum (hall) of
the house instead of being relegated to
the gymeceum (women’s quarters), went
out to dine, or to the theatre or temple,
and was treated with the highest respect
in the street. “The Roman matron,”
says the French biographer of St.
Ambrose, “was the first model of the
Christian woman.” The classic portraits
of Roman women are among the finest
of all time. And, though they were
excluded from political work, they held
one office, that of Vestal Virgin, which
was in some regards higher than the
Consulate. The elder Cato, a type of
the older Roman, said: “A man who
beats his wife and his children lays
impious hands on that which is most
holy and most sacred in the world.”

But a2 momentous change came over
the fortune of women about the close of
the Republic, and it is this that we have
chiefly to appreciate. It might be ex-

1899, by Signora Melegari. From this it appears
that this custom is really not so far removed from
our own day. ““In the south of Italy, especially,
a woman may suffer death at the hands of the
males of her family, and ll;mblic opinion be not in
the least moved to reprobation thereby.”

pressed in the statement that woman
gained the liberty she had coveted and
lost the moral dignity she had borne.

After the end of the Punic wars the
despotic authority of the father and hus--
band began to wane. This authority
had been transferred from the father to
the husband at marriage—that is to say,

in the more solemn form of marriage

known as the confarreatio. The radical
change which now took place was that
the stricter form of marriage fell into
disuse, and a laxer form became general.

In this way the husband lost the stern

power which the confarreatio had given

him, and the woman found a path to

complete liberty. By the time of the

beginning of Christianity woman had

attained a liberty and distinction which

she has not even yet completely regained.

Emperors set their wives beside them on

the throne, and the wives of the patri-

cians took the hint. They formed a

conventus matronarum (a club), with a

meeting-house of their own on the

Quirinal for the discussion of their public

affairs, They owned considerable pro-

perty, and at times lent money to their

husbands—at more than shrewd interest.

We find the wives of generals in camp

with their husbands ; and on the walls of
Pompeii we discover election addresses

signed by women in support of certain

candidates. They had great wealth, con-

siderable culture, a large visiting circle

(including male friends), and complete

control of the slaves, freedmen, and

clients of the house. In the provinces

they sometimes held high municipal

offices.

Sir Henry Maine, whose chapter on
this subject in his Ancent Law should
be read by every woman, points out that,
if it had not been for the discovery of
the writings of Gaius (a Roman jurist
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who wrote about 130-180 A.D.), we
should scarcely have been able to realise
at all the force of the older law. “It
had fallen into complete discredit, and
was verging on extinction,” he says

(p- 154).

The great jurisconsult himself scouts the
popular apology offered for it in the mental
inferiority of the female sex, and a considerable
part of his volume is taken up with descriptions
of the numerous expedients, some of them dis-
playing extraordinary ingenuity, which the
Roman lawyers had devised for enabling women
to defeat the ancient rules. Led by their theory
of Natural Law, the jurisconsults had evidently
at this time assumed the equality of the sexes as
a principle of their code of equity.

Thus, long before there could be any
question of Christian influence on Roman
society or Roman law, woman had
attained in the Empire a position of
almost complete liberty and distinction.
The woman of the wealthier class had
practically no grievances, and she was
conscious of a power to secure whatever
further ambition she might entertain. It
is, therefore, wholly absurd to speak as
if Christianity had delivered her from the
despotism of earlier Roman law. But we
must go further. The Christian Church
must tell us how it came about that,
whereas we find woman in Rome 1,800
years ago on the eve of complete inde-
pendence, we have had to fight the battle
all over again in the nineteenth century ;
how it came about that in the intervening
1,800 years, and particularly during that
period when the power of the Church
was paramount—the Middle Ages—
woman fell to a lower position in law
than she had ever occupied under the
Greek or Roman system.

Let me approach the subject once
more under cover of the great authority
of Sir Henry Maine. After describing
the degree of liberty won by the Roman

women, he goes on (p. 156): “Chris-
tianity tended somewhat from the very
first to narrow this remarkable liberty.”
This opposition on the part of Chris-
tianity rested on religious and ethical
grounds. I have explained how the new
liberty of woman in Rome curiously
sprang from the substitution of a laxer
form of marriage, with a greater facility
of divorce, for the old and stricter form.
To this change Christianity was bound
to oppose itself. But it went on to fatal
excesses under the influence of its
“passion for asceticism,” as I will explain
in the next chapter. * The latest Roman
law,” says Sir Henry, “so far as it is
touched by the Constitutions of the
Christian Emperors, bears some marks
of a reaction against the liberal doctrines
of the great Antonine jurisconsults”;
and he attributes it to “the prevalent
state of religious feeling” that, in the
formation of medieval jurisprudence by
the fusion of Roman law with the
customs of the barbarians, the legislation
of Europe ‘absorbed much more than
usual of those rules concerning the posi-
tion of woman which belong peculiarly
to an imperfect civilisation.” The Jus-
tinian Code had generally acted as a
corrective of the barbaric customs, but

the chapter of law relating to married women
was for the most part read by the light, not of
Roman, but of Canon law, which in no one par-
ticular departs so widely from the spirit of the
secular jurisprudence as in the view it takes of
the relations created by marriage. This was in
part inevitable, since no sociely whick preserves
any tincture of Christian institutions is likely to
restore to married women the personal liberty
conferred on them by the middle Roman law;
but the proprietary disabilities of married
females stand on quite a different basis from
their personal incapacities, and it is by the ten-
dency of their doctrines to keep alive and con-
solidate the former that the expositors of the
Canon law have deeply injured civilisation,
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He then points out that those legisla-
tions which have kept the longest and
the strictest in touch with Canon law
have been the most harsh in their treat-
ment of women, and that the English
law relating to married women is one of
the most painful instances of this.

This is a very grave indictment of the

action of the Christian Church by a dis- .

tinguished legal authority; it is a prosaic
statement of the facts that must out-
weigh any number of sermons or apolo-
getic works. Nor can relief be sought
in the idea that priestly legislators
framed this iniquitous Canon law in
defiance of the real teaching of the
Christian religion. The truth is, as I
will show, that it is the explicit and
emphatic teaching of the great Christian
leaders that brought about this unhappy
result. Woman was thrust back into the
gyneceum by the official action of the
Church, under the clear direction of its
most sacred writings.

But before we pass on to consider the
development of the Christian attitude
towards woman and her aspirations, we
must consider the second fallacy of which
I spoke. Let us grant, it is said, that
the sternness of the older Roman law
and custom had been moderated, if not
abolished, and that woman had won
liberty and independence. But you
admit, it is urged, that in gaining liberty
she had lost her moral dignity ; and it
was more important to restore this than
to secure the permanence of her inde-
pendence, with all its abuses. Chris-
tianity came into a world that seethed
with vice, and called for moral rather
than material redemption. That is an
arguable position; only people should
be consistent, and not claim that Chris-
tianity emancipated woman when they
mean that, on however lofty grounds, it

neglected—nay, contemned—the greatest
chance ever offered of emancipating her.
But the chief defect of this new position
is that it is a mere travesty of the moral
and religious history of the empire.
Women who wish te know the truth as
to what Christianity has or has not done -
for them will do well to read this page'
of history very carefully.

In the first place, one cannot protest
too frequently against the fallacy of
judging a people by the lowest depth
they ever touched. It is stupid or dis-
honest in a high degree to describe the
worst vices of the Augustan age, and
then say #%4s is paganism. If future ages
are to test the era of Christian influence
in this way, it will go ill with it
Religious writers talk, for instance, of the
6th Satire of Juvenal as an illustration of
‘““pagan morals.” It would be just as
fair and logical to take the LZiber
Gomorrhaicus of Cardinal Peter Damian
(a far more terrible exposure of the
morals of the clergy in the eleventh
century) as an illustration of * Christian
morals.” It would be just as fair to
judge our own nation by the degraded
condition of the people in, for instance,
the eighteenth century; when, says Sir
Walter Besant, “for drunkenness, bru-
tality, and ignorance the Englishmen of
the baser kind reached the lowest depth
ever reached by civilised man.” If we
look about us, we shall see a hundred
warnings of the folly—a folly of which
hardly a single religious writer on the
subject is not guilty—of selecting the
darkest shades of Roman life and repre-
senting these as typical. Indeed, I
could go further, and claim that these
shades have been greatly exaggerated in
the comparison with our own time. The
vagueness with which we necessarily
discuss these matters lends itself to such
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interested exaggeration. The truth is
‘that some of the worst vices scourged by
Juvenal at Rome are just as prevalent in
London or Paris to-day.

However, it is no part of my plan to
institute comparisons. I would rather
direct attention to this undoubted but
little appreciated fact—that, long before
Christianity became powerful enough to
exercise the slightest influence on the
morals of Rome, there was a very remark-
able improvement. Christianity had not
converted two per cent. of the Empire
by the reign of Constantine, - It was not
in a position to affect the. general
character until near the close of the
fourth century, But by that time there
had been a considerable change in the
pagan character. A number of regene-
rating influences were at work in the
Empire.  Those who
Christianity was the sole spiritual force
in operation at that time are strangely
ignorant of the period. Two philo-
sophies and three religions, besides
Christianity, were working to restore the
moral dignity of the Roman people.
Greek philosophy had, as I said, been
transferred from Athens to Alexandria,
and there it took almost the character
and fervour of a religion. It had an
appreciable influence, in this form of
neo-Platonism, on the moral temper of
the age. The Emperor Julian was a
follower of it. Saint Augustine and
several others found it the ante-<chamber
to Christianity. Its last great teacher,
the brilliant Hypatia, shows that its
spirit was one not only of abstract
justice, but also of justice to woman.
On the other hand, the Stoic philo-
sophy was even more effective, both in
improving the general moral temper of
the Empire and in securing justice for
the woman and the slave. Its chief
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Roman writers, Seneca, Epictetus, and
Marcus Aurelius, are teachers for all
time. It had completely altered the
tone of Roman society before the middle
of the second century. The vicious
luxury and gluttony of the Augustan
age, the crucifixion of slaves, the licen-
tiousness of the emancipated women,
and other disorders of the *pagan”
world, were healed by purely pagan
influences.

Renan, glancing from the age of
Marcus Aurelius to the later develop-
ment of European history, exclaimed
that “human life was suspended for a
thousand years.” Certainly, in respect
of the particular question we are con-
sidering, the plaint was perfectly just.
Clearly, what was needed, as far as
woman’s cause was concerned, was an
agency that should not destroy, but
purify and consolidate, the new liberty.
It was based, to an important extent, on
the new laxity of morals. The serious
task of the moralist was to transfer it to
a sounder foundation. This is what the
Christian. Church disdained to do, and
what the pagan moralists were doing.
Seneca spoke, like Plutarch, of the
equality of man and woman in moral
dignity and moral responsibility. Anto-
ninus Pius embodied in one of his judg-
ments the opinion that the husband was
just as strictly bound to be faithful as the
wife, and it is given as a legal axiom by
Ulpianus. We have seen that another
jurisconsult, Gaius, sharply rejected the
notion of woman’s inferiority. Dion
Chrysostom demanded the suppression
by law of prostitution. All the neo-
Platonists insisted strongly on pre-matri-
monial chastity. As a French Christian
writer, M. Thamin, says: *“ The ancient
wisdom had taken on a new and quite
Christian form.”
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But the efforts of the philosophic
moralists were aided among the people
by three religions which sought, no less
eagerly than Christianity, to regenerate
the Empire. The cult of Isis, the cult
of Mithra, and the Manichean religion
were spreading even more quickly, and
with no less moral effect, than the Chris-
tian religion. Mostof the Roman senators
who made the last stand about the year
380 against the new Church belonged to
one or other of these cults. And these
religions, introduced from abroad, tended
to help the settlement of the ¢ woman-
question ” of that time. The cult of Isis
brought t6 the women of Rome, not only
a pure if not ascetic ideal, not only the
great moral prestige of conceiving the
Deity in female form, but also a relic of
the old Egyptian tradition as regards
woman. The cults of Mithra and Mani
brought equally elevated ideals of con-
duct; St. Jerome scornfully told his
Christian followers that, when he met a
woman of sedate and spiritual appear-
ance at Rome, he knew at once that she
was a Manichean. They embodied some
of the best moral traditions of Persia.
In Manicheism women formed an im-
portant part of the administrative system.

These religions took deep root in the
Roman world. By the time Christianity
came into the position to exercise a wide-
spread moral influence, they had already

half accomplished the work of regenera-
tion, and not until the thirteenth century
did it advance any further. The last
group of “pagans ” which we find oppos-
ing the advance of Christianity was a
group of high-minded men and women.
In the centre of it we find the last great
Roman, Vettius Agorius Praetextatus,
and his equally distinguished wife, Fabia
Aconia Paulina, a priestess of Isis. The
letters of Symmachus and the Saturnalia
of Macrobius show us the fine and sober
and humane temper of this group. We
bave, in fact, reached here (the latter
part of the fourth century) a turning-
point, not only in the religious history of
Europe, but also in the fortune of
woman’s aspiration. Up to this point
the better tendencies of the Greek and
Roman moralists were steadily advancing.
The new freedom which woman had won
in a period of licence was being legiti-
mised and consecrated. There was no
longer question of her inferiority, of
putting her under the tutelage of her
male relatives, of shutting her up in the
gyneceum. Already she looked from the
slope of Pisgah. Then every other moral
agency was swept out of Europe by a
politically triumphant Christianity—and
the hopes and ambitions of women were
sealed up for 1,500 years in the tomb of
paganism. Let us see how this dire
result came about.
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WOMAN IN THE EARLY CHRISTIAN TEACHING

IN the introduction to her Woman's
Bible, Mrs. E. Cady Stanton says : “ The
canon and civil law, Church and State,
priests and legislators, all political parties
and religious denominations, have alike
taught that woman was made after man,
of man, and for man, an inferior being,
subject to man.” She goes on to show
us the root of all this when, after describ-
ing woman according to the Bible, she
says: “Those who have the divine
insight to translate, transpose, and trans-
figure this mournful object of pity into
an exalted, dignified personage, worthy
our worship as the mother of the race,
are to be congratulated as having a share
of the occult mystic power of the eastern
Mahatmas.” This is the new influence
that began to colour the social life and
the legislation of Europe, and extin-
guished the brilliant promise of the
closing years of paganism. “The life
of woman,” slightly to alter M. Renan’s
phrase, “was suspended for a thousand
years.”

It will hardly be questioned seriously
that the teaching of the Old Testament
with regard to woman was a menacing
element. To-day we read our Old Testa-
ment in a circuitous way. We are told
by every theologian who has any authority
on the interpretation of the Bible that the
Prophets were written first, the Law
second ; that those dreadful earlier books
of the Old Testament, with their crude
morality, are a late and fictitious com-
pilation from fragments of ancient legend

and history, invested with a quite illegi-
timate divine authority. They express
the efforts of the early Hebrews, who
were barbarians at a time when the civili-
sations of Egypt and Babylon were grey
with age, to emerge from their low moral
condition. It has been a fatal accident,
or artifice, that gave a uniform divine
authority to the whole of this very
different mass of literature. It involved
the sanctioning with a divine authority
of some of the crudest and most primi-
tive conceptions of a late-developed race.
Little did Esdras dream, when he finally
edited the earlier books, that his action
would have so grievous an influence on
the social development of Europe! Yet
it was this primitive Hebraic image of
woman that from the year 400 onward
cast an ever-deepening shadow over
Christianity. '

It is unnecessary to linger over this
conception. Woman was to the Hebrews
an inferior being, the cause of the Fall,
a fragment detached from the virility of
Adam. Polygamy and concubinage carry
the story of woman’s inferiority far into
the best ages of Hebrew development.:

* Polygamy only began to disappear among
the Jews in the fifth century B.C. And so

curious was the influence of the Old Testament
on the early Christian Church that several of the
Fathers could not bring themselves to condemn
it, and it was not oﬂ‘lgcia.ll suppressed by the
Church until 1060 A.D. Luther and the Re-
formers allowed it even later. Vet polygamy
was one of the surest signs of a disdain of
woman, and had been rejected by Greeks,
Romans, and barbarians long before the Hebrews
began to perceive its enormity.
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The familiar ritual of the Temple
sanctioned it with a stern and odious
injunction. The purification ceremony,
with its reference to *sin” and “atone-
ment,” was in itself an offensive survival
of a barbaric taboo ; but when the law
went on (Lev. xii. 2, 4) to direct that the
process should last seven days in the case
of a male child and fourteen for a female
child, the inference was clear. Consis-
tently, the Hebrew law and custom
ignored females in the family chronicle.
The Hebrew word for ‘“ male” is equi-
valent to ‘“memory”; the word for
“female ” cannot with decency be trans-
lated literally into English. A daughter
had no will to consult as to her marriage;
she was virtually sold by her father ; and
she had no share of the inheritance.
Repudiation of a wife was repulsively
easy for a man, and punishments fell
unevenly upon the sexes. The same
strain of contempt is seen in the rigid
exclusion of women from the service of
the Deity, and even from the inner
court of the Temple; and, indeed, all
through the life and religion of the Jews.
It is true that a few women contrived
to win an honourable position in the
Hebrew chronicles or romances; but,
setting aside such equivocal heroines as
Judith, they are types, to use the words
of Mr. Lecky, “of a low order, and
certainly far inferior to those of Roman
history or Greek poetry.”

We need not delay, however, in deter-
mining the inferiority of the Hebrew
conception of woman to that of the great
pagan nations which surrounded Pales-
tine. We shall see that, rightly or
wrongly, the Old Testament was the
source of the fatal theory which grew up
in the mind of the Fathers. For the
same reason I will not stay to determine
the attitude of Christ himself towards

woman. Moreover, he would be a bold
man who would, in the present condition
of New Testament scholarship, venture
to formulate the opinion of Christ on
any point. Theologians are beginning
to dissect the Gospels in the same way
that they have taken the Old Testament
to pieces. The chief clerical scholars of
Germany and England and America now
speak freely of earlier and later *“layers ”
of Biblical tradition. Already some of
the most characteristic sayings and doings
of Christ are rejected—by the leading
theologians themselves, be it remem-
bered—as late and unreliable interpola-
tions. Until this process has reached
its term, it is quite useless to speculate
on Christ’s attitude towards woman.
There are traits in the Gospel figure of
Christ which contrast gratefully with the
harsh Hebraic tradition. Whether, how-
ever, these are not contributions of the
Alexandrian Greeks to the Gospel mosaic
it is impossible to say. This much is
certain—the Christ of the Gospels gave
not one word of clear guidance on this
or any other social problem, and entered
not one word of explicit protest against
the injustice of the Judaic treatment of
women. '

But it will presently appear that this
point is not really relevant to our purpose.
It was the teaching of the Fathers that
barred the way to the progress of woman’s
cause in Europe, and this was based on
St. Paul and the Old Testament. The
numerous references of St. Paul to woman
are familiar. She shall veil her head in
the churches, and shall not ask questions
there as her husband may. She is sub-
ject to her husband as ‘“head.” The
man was not created for the woman, but
the woman for the man. She shall not
teach, for she brought ruin on the world,
but shall be saved by child-bearing.
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Here was a strong re-affirmation, under
_the new dispensation, of all the harsh
and sophistic teaching of the old. The
Gentile converts evidently fought at first
against the Hebraic strain of contempt.
St. Paul is clearly rebuking active revolts
of Christian women here and there. In
the spirit of the cultured pagan thought
of the first century, they are claiming
equality of treatment and a share in the
work of the new Church. Salutations to
women-workers are frequent. Deacon-
esses are active. There seems hope that
the new religion will not follow the
familiar masculine type. Then St. Paul
' smites down the feminist movement with
his apostolic authority. Then the priest-
hood and episcopate rise into power,
crushing out the deaconesses, and sub-
ordinating the deacons. The hierarchy
becomes rigidly masculine. The Old
Testament is, after long struggles,
retained in the canon; and the mainte-
nance of the old Hebraic harshness
towards woman becomes inevitable.

No impartial student of the period
can profess to have expected any other
issue.  Christianity was not a great
intellectual movement. It was the out-
pouring of a stream of religious emotion
that had been pent up by centuries of
Judaic formalism. Its great task was to
spiritualise religion. ~Of social problems
it knew and cared nothing. To social
injustice it was blind, for the real social
order lay beyond the clouds. Hence
on secondary questions, like this of the
treatment of woman, it acquiesced in the
feeling of its environment. Cultured
pagans had reached a higher stage on
the question; but the people at large
held the older ideas, and Christianity, as
a popular religion, took its colour from
them. Thus, instead of taking up the
nobler appeals of moralists like Seneca,

it came to ignore, and finally resist, them.
Except in a few imperfect ways, it brought
no hope, but a fresh refusal of hope to
woman.

I have said that Christianity was not
really in a position to influence the
Roman social order until three centuries
later. During those three centuries the
Fathers raised the structure of Christian
teaching which was to command the
absolute allegiance of Europe until the
Reformation at least. It is a matter of
no less interest than importance to trace
the growth of a religious contempt for
woman through the patristic literature.
But it is a sad page for any Christian
woman to read. I begin with the Greek .
fathers, as these were not only earlier in
time, and therefore present the theory of
woman’s inferiority in a slight and im-
mature form, but they were also, through
Alexandria, in closer touch with the
humanist culture of the neo-Platonists.

Theology was born when the cultured
Greek mind at Alexandria, then the
Athens of the civilised world, came to
reflect on the Gospel message. In this
first stage of the theoretical interpretation
of the New Testament we find the
earliest traces of the reaction of the
Hebrew tradition on Greek thought.
Clement of Alexandria, the subtlest of
the school, exhibits the ordinary improved
feeling of the educated Greek of his
time as regards women, when he writes
as a philosopher. When he is asked if
she may study philosophy like her
brothers, he answers at once in the
affirmative. She has the “same nature”
as man. But assoonas he is confronted
with the familiar texts from the Epistles
of St. Paul, his humanisin begins to
waver. He must bow to the ruling of
the Apostle that the man is her head,
and all therest. The first shadow of the




WOMAN IN THE EARLY CHRISTIAN TEACHING

29

Hebrew idea of woman is creeping over
the fine prospect that Greek culture has
opened out for woman. Moreover, we
find already in Clement of Alexandria
that contempt of marriage which was
soon to become one of the great errors
of the Church. It interests us because
it ever either springs from or leads to a
contempt of woman. He says in the
Stromateis that “fornication is a lapse
from one marriage into many.”* Origen,
the most learned (and least orthodox) of
the Fathers, betrays (it is hardly neces-
sary to say) the same contempt of
marriage. “Digamists ”—that is to say,
those who married a second time when
the first wife was dead—*“are saved in
the name of Christ, but are by no means
crowned by him”; and there are texts
where he speaks with something very like
censure of even first marriage. Athena-
. goras had already set the example of
" calling second marriage “a decent sort
of adultery,”? and the phrase was to be
repeated time after time, until at length
a Church Council should introduce it
into its decrees. But Origen and
Clement and Athanasius were humane
enough in their independent expressions
concerning the nature and dignity of
woman. In this they are Greeks. They
merely bow to the harsh phrases of St.
Paul when these call for comment.

' I take this and the next quotation from
Lecky. In all other cases I translate direct, and
literally, from the Greek or Latin.

? The early Romans had themselves looked
with disfavour on second marriages, but this was
on the ground of sentiment and loyalty of
memory—on principles which were in themselves
most commendable. The Fathers renewed the
attack on second marriages, but on grounds
which were socially mischievous. They had
granted a first marriage as a concession to the
weakness of the flesh, and drew an ascetic line
atsecond marriage. This not only encouraged
immorality, but tended always to obscure the
dignity of woman and her love.

-regards woman.

The other great trio of the Greek
Fathers was St. Basil, St. Gregory of
Nyssa, and St. Gregory of Nazianzum.
In their writings we find the shadow
deepening and lengthening. They were
trained in the best Greek schools, but
soon passed out of touch with the culture
of the day. St. Basil, of strong and
trenchant mind, insists that woman is
“man’s equal in mental power, only less
in bodily strength.” When, however, he
comes to deal with the Old Testament,
he is prevented by his religious regard
for all its books from. setting its awful
teaching aside. He can only murmur
that its treatment of woman is “a mys-
tery.” St. Gregory of Nyssa, though a
married bishop, furnishes to the monas-
teries of a later date a great deal of that
religious depreciation of marriage of
which I have spoken. He dwells con-
stantly and morbidly on the praise of
virginity. It was no part of God’s primi-
tive design that the race should be con-
tinued by sexual union. Marriage is the
outcome of sin. St. Gregory of Nazian-
zum, the sweetest singer and most
eloquent and emotional of the Greek
Fathers, takes us a step lower in this
degeneration of Christian culture as
In his poem to
Olympias he expresses the growing feel-
ing of woman’s inferiority. Shall the
maid Olympias learn philosophy? By
no means. ‘Woman’s philosophy is to
obey the laws of marriage.” She must
refrain even from going to weddings and
christenings; must not give a thought to
public affairs—*Let thy house be thy
city.” Then the usual concern for vir-
ginity appears : “ Blessed is the one who
leads a celibate life, and soils not the
divine image within him with the filth of
concupiscence.” And it has the inevit-
able ending in a contempt of woman :—
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¢ Fierce is the dragon, and cunning the asp;

But woman has the malice of both.”
Finally, we have in St. John Chrysostom
a continuance of this unhappy tendency.
A great and popular preacher, with crowds
of women always hanging on his lips in
one of the chief cities of the Empire, he
is nevertheless thoroughly Pauline. He
sees symptoms of the feeble revolt that
even Christian woman is ever raising
against this new despotism of man, and
he insists that “she shall not demand
equality, for she is under the head.”
But Chrysostom never breaks into
expressions of contempt.

When, however, we pass from the
Greek to the Latin branch of the Church,
and examine the writings of those
Fathers who were the absolute guides of
opinion for the next thousand years, this
pious misogyny at once takes a more
sombre, though at times a most amusing,
form. A gulf was beginning to yawn
between profane culture and sacred
culture. A constant brooding over the
Scriptures was accounted the only desir-
able form of learning; and the conse-
quences were disastrous for the cause of
woman.

Tertullian, the first of the Latin
Fathers, a sternly ascetic figure, opens
the chapter with the most violent phrase-
ology. The first sentence of his work,
On the Adornment of Women, runs: “If
your faith were as firm as its eternal
reward, my beloved sisters, no  one of
you, after learning of the living God and
her own condition as a woman, would
dare to seek gay apparel, but would dress
in rags and remain in dirt as a sorrowful
and penitent Eve.” “Thou,” he says, a
few lines afterwards, “thou art the devil’s
gate, the betrayer of the tree, the first
deserter of the divine law!” He, more
than any others, praises virginity, until

at length he is moved to tell the virgin
that marriage is “not far removed from
fornication.” The second great African
Father, St. Cyprian, is more moderate in
his phrases, though he forbids women to
teach when a fresh effort is made to
secure that outlet for the activity of
Christian women.

When we pass to St. Augustine, how-
ever, the tendency becomes at once pain-
fully apparent. It must not be believed
that St. Augustine had, to use the
common phrase, “burnt his fingers,” and
so went too far in the inevitable moral
reaction. He never led the licentious
life which it has been thought fit to
ascribe to him.* We have in his writings
a simple illustration of the way in which
the teaching of the Old Testament and
St. Paul with regard to woman entered
into the social life of Europe. Saint
Augustine, by nature one of the most
humane as he was one of the ablest of
his day, never loses an opportunity to
express his disdain for woman. ¢ After
the manner of her sex,” he observes in a
sermon when speaking of a woman’s
anger. ‘“What does it matter whether
it be in the person of mother or sister;
we have to beware of Eve in every
woman,” he writes to a youth who hesi-
tates to join his monastery because his
mother implores him to remain at home.
But it is chiefly in his final and mature
commentary on Genesis that the working
of St. Augustine’s mind is seen. Why
was woman created at all? he asks
himself, and he can find no answer but
the painful need to carry on the race.
Perhaps, he suggests to himself, she was
made to be a companion to man. No,
he replies at once, for *“ how much better

t As I have shown in my Saint Augustine and
His Age.
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two men could live and converse together
than a man and a woman.” Later, how-
ever, he discovers a peculiar reason for
the creation of woman. He asks him-
self how this glorious being, as he has
described Adam, could be deceived by
the clumsy trickery of the serpent. Pos-
sibly, he goes on, God created a being
of inferior intelligence and will—woman
—uwith a view to the carrying-out of this
pre-arranged drama of the Fall. So it is
when St. Augustine comes to deal with
the polygamous lives of the patriarchs of
the Old Testament. As a heretic, he
had boldly ridiculed them as barbaric
types. As a convert, he had taken
refuge in the broad harbour of “mystery.”
Now, in his new conviction of woman’s
absolute inferiority, he sees polygamy to
be a perfectly defensible arrangement.
In one of his works (De bono conjugali)
he is ready to allow that, even in Chris-
tian times, a man may have a second
wife or mistress if his first is barren,
though still alive. But would he allow
a wife two husbands? No, because “by
a secret law of nature things that are
higher must be unique, while the things
that are subject are set under—not only
one under one, but, if the system of
nature or society allow, even several
under one, not without becaming dignity.”

The two other leaders of Latin Chris-
tianity, St. Ambrose and St. Jerome, are
little more favourable to woman. St.
Ambrose does not, indeed, show any
deliberate contempt. Woman must be
obedient, but not servile, to her hus-
band. In one place he makes an amus-
ing attempt to find a ground for the
restriction of her work and education.
She is more fitted for bodily work, he
says, because ‘‘ remember that God took
arib out of Adam’s body, not a part of
his soul, to make her.” And when he is

asked why she must veil herself in the
churches, while her husband does not,
he answers, because ‘“ske was not made
to the image of God, like man.” St.
Jerome, who through most of his life
had a circle of noble Roman ladies in
daily intercourse with him, has never-
theless a fine theoretical contempt for
woman. A great Scriptural scholar, he
never fails to endorse and amplify the dis-
dainful references to woman in the Old
Testament, such as that she is “the root
of all evil” He points out with some
complacency how rarely the saints of the
Old Testament are described as having
daughters, though they have many sons,
and how the reverse is true of the wicked -
kings. In his attacks on Jovinian—a
Luther of the fourth century—he habitu-
ally depreciates woman for the purpose
of discrediting marriage ; “but marriage
is good for those who are afraid to sleep
alone at night,” he says. In a letter to
Heliodorus, who hesitates to join him
in the desert, he says: “Though thy
father cling to thee, and thy mother rend
her garments and show thee the breasts
thou hast sucked, thrust them aside with
dry eyes to embrace the cross.” This
letter is said to have been learned by
heart by Jerome’s lady pupils.

We thus see that while, as I described
in the preceding chapter, a remarkable
advance was being made in the cultured
mind of the age with regard to the treat-
ment of women, the Christian Church
was preparing a terrible reaction. Stoic
and neo-Platonist thinkers, and educated
Romans in general, were forming a more
enlightened judgment. From the north
the barbarians were marching down with
a great and menacing fund of undis-
ciplined passion, it is true, yet with an
ideal of womanhood which was singularly
just and elevated. From the south and

.J
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east the new religions' of Egypt and

Persia were bringing an equally liberal
and humane temper on this point. A
fair field was opening to the hope and
ambition of woman. But all the time
the shadow of the Hebraic ideal was
falling over the Christian Church, and
the Christian Church was destined to
reach the supreme authority. By the
end of the fourth century “ paganism ”
was in its agony. By the middle of the
fifth century it was dead, and Christianity
was all-powerful. The writings of
Augustine and Ambrose and Jerome
ruled the life of Europe. Their ideas
about women enter into the Church life
and social life and the legislation of
every country, as it settles down into
orderly administration.

In the fifth century the Councils began
to close the door of the ministry effectu-
ally against women. Few deaconesses
can be found after that time. One by
one the public functions were reserved
for the clergy. Women were forbidden,
successively, to teach, to baptise, to
preach, or take any order whatever.
Councils of bishops began to dispose of
women in a curious fashion. At the
Council of Macon, in 585, a bishop was
found to hold the opinion that woman
had no soul. He was immediately cor-
rected, but the appearance of a bishop
with such a theory is significant. At the
Council of Auxerre, in 578, the bishops
forbade women, on account of their
“impurity,” to take the sacrament in
their hands as men did. On every side
woman was forced to retire from the
position she had won. The dignity

* Bebel and Mlle. Chauvin, and other feminist
writers, give a wrong impression that the Council
deliberated on the subject. The acfa of the
Council make it clear that only one bishop held
the opinion, to the horror of his colleagues.

which the Stoics had at length granted
her was flung to the winds once more.
“The chain was broken,” says Mille.
Chauvin in her Professions accessibles aux
Jemmes. “ With these Jewish doctrines,
supported presently by the old legal
texts, tradition recovered its force. A
new and larger and more painful evolu-
tion had to commence, in the course of
which the two conflicting principles, con-
quering and conquered in turn, gave to
the Middle Ages a very varied and often
contradictory legislation.”

The profound social 1mportance of the
adoption of this reactionary view of
woman is best realised in the legislation
of the following centuries. We have
seen that the harshness of the old Roman
law had almost disappeared by the
beginning of the second century. Custom
and legal devices had taken the sting
out of ‘what was left. But when the
influence over the legislative authorities
passes from the Stoics to the Christian
prelates, reaction sets in. I have already
quoted Sir Henry Maine’s judgment that
“the latest Roman law, so far as it is
touched by the Constitutions of the
Christian emperors, bears some marks of
a reaction against the liberal doctrines of
the great Antonine jurisconsults.” In
the politica] disruption of Europe that
followed the barbarian invasion there
was a period of judicial chaos, during
which the modifications induced by cus-
tom were lost sight of. When the study
of the texts was resumed, their literal
harshness was felt to coincide with the
teaching of the Fathers, and was applied
without mercy. In the feudal legislation

| which was built up out of the barbaric

customs and the Roman law, under
Church influence, woman sank lower and
lower. In this section theology and
canon law interfered more than anywhere




WOMAN IN THE EARLY CHRISTIAN TEACHING 33

else. In the end a legislation emerged
which was compounded of the old
Roman injustice and the new Judzo-
. Christian contempt. The whole of the
. ground won in Greece and Rome was
lost. Woman, as Mr. Lecky says,
sank to a lower legal position than she
had ever occupied under paganism.
“In this union of Church and State,”
says Mrs. Cady Stanton, *mankind
touched the lowest depth of degrada-
tion.”

I am, however, descending too speedily
| into the abyss of the Dark Ages, though
it is, perhaps, advisable to point out at
once the frightful retrogression that took
place. But before examining in greater
detail the miserable period for woman
which the teaching of the Fathers
initiated, it is advisable to glance at the
brighter side of the influence of Chris-
tianity. How, in the face of all this, can
ecclesiastical writers make such urgent
claim to the gratitude of women? How
could a humane and elevated religion
like early Christianity fail so utterly to
support this social reform? The truth
is that Christianity did bring into the
Roman world—though it was not the
i only religion to do so—ideals and prin-

ciples which aided the cause of woman;
but it nullified their action by unprac-
. tical excesses and mischievous errors. I
am not thinking so much of the elevation
of Mary to the supreme position among
mortals. So far was this from being a
novelty in the Roman world that it was,
on the contrary, forced on the Church
itself by the inveterate custom of the
pagans. Isisand Cybele and Frigga and
Minerva, and the hundred other pagan
goddesses, could only be banished from
the hearts of the people by a substitution
, of the image of Mary. Statues of Isis
| and hymns to Cybele were adapted to

the mother of Christ. Moreover, the
Church strictly insisted that Mary had
been raised to such an altitude by no
effort, and for no merit, of her own;
hence the elevation gave little real
encouragement. '

But it is urged that Christianity at
least aided the cause of woman by rais-
ing matrimony to the dignity of a sacra-
ment. Those who write like this read
the teaching of the modern Church into
the early centuries. It is perfectly true
that the Roman world needed a more
serious conception of the marriage bond,
though it is also true that the Romans
of the'fourth century had less to learn in
this direction than is usually supposed.
It is true, again, that the Christian
Church brought a severe ideal of mar-
riage, and so far rendered a social
service, and a service to woman. But
the Church took away with the left hand
what it gave with the right. While sus-
taining the rigour it destroyed the dignity
of marriage. It set itself, as St. Jerome
expressed it, to “lay the axe of virginity at
the root of the tree of matrimony.” It
never declared marriage sinful, but it
went as near to such a declaration as was
possible. It strongly and persistently,
by all its great teachers, advocated
abstinence from marriage. Itdenounced
divorce with an irrational zeal—though
the Fathers said it was not absolutely
unjustifiable for the Ausband to re-marry
when the wife had sinned—and it used
violent language of second marriages.
It represented sexual love to be an out-
come of sin; strictly forbade indulgence
in it, even for married folk, for its own
sake, and on the eve of holy days; con-
demned it as incompatible with the holy
office of the priest; and generally ascribed
to it an odour of the pit. No great

social service, and no advantage to
D
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woman, could result from a gospel which
was marred by such eccentricities.

Of the other services to women which
are alleged only a few gave absolute
advantages. The opening for women
which was provided by the founding of
nunneries will be dealt with more fully
in the next chapter, but it may be said
at once that this is a strange claim. The
theologian might just as well boast that
he opened up the profession of usury to
the Jew by closing every other profession
and employment against him. Legouvé
finds that Christianity conferred an in-
calculable boon on woman by insisting,
“for the first time in the history of the
world,” that the husband was just as
rigorously bound to fidelity as the wife.
We have already seen by many queta-
tions that this was a common doctrine
of the Stoics and neo-Platonists; and
Legouvé admits that what the Church
did in this respect soon disappeared in
the disorder of the Middle Ages. On
the other hand, one can readily and
gladly admit that several of the Christian
emperors did obtain changes in law in
favour of women; but these were quickly
neutralised in that fatal reconstruction of
European law which all admit to have
been disastrous for women, and which
was in this department predominantly
ruled by the Church law. “This will
never be a good world for women,” said
Kingsley, repeating the opinion of Maine,
“until the last remnant of the canon law
is swept from the face of the earth.”

In this wise, therefore, came and
passed a great crisis in the affairs of
women 1,500 years ago. We have seen
that the notion of woman being uniformly
oppressed or degraded under pagan
ideas, and of her condition beginning to
improve as soon as Christianity came to
power, is the reverse of the truth. Here

and there over England you find, perhaps
on a desolate moor, some trace of one of
the solid roads that the Romans extended
over Europe 2,000 years ago, and that
no succeeding people would even try to
maintain until our own age. Those
relics of Roman roads, peeping out of
centuries of idle undergrowth, fitly
symbolise the fortune of woman’s cause
in Europe. The work that was done for
woman was allowed to lapse—nay, was
stricken from the hands of the converted
peoples. The life of the Middle Ages
has clothed it with idle weeds, so that
we only recover it with difficulty to-day.
Woman has had to wait for the new
paganism of our time—our Condorcets,
and Robert Owens, and J. S. Mills—to
stretch a hand back across the gulf of the
Christian domination, and take up afresh
the work of Plutarch and Seneca and
Hypatia. With what truth the interven-
ing age is called a gulf (in this respect),
and into what depths the Judaeo-Chris-
tian theory of woman allowed men to
descend, I proceed to indicate, as briefly
as possible, in the next chapter. But 1
cannot but apply in this connection the
words in which Mr. Lowes Dickinson
refers to Plato’s ‘teaching on another
social question: “ With what a breath of
the air of dawn, what a gleam of Mediter-
ranean light, do these words come walt-
ing, as in a blue heaven, over the deli-
rious fumes of the Middle Ages, to
remind us of what men were before they
had learned to distrust their own fairest
impulses and instincts, and to seek in
authority the good and the true, which it
is their privilege to divine through experi-
ence.” These words come spontaneously
to the pen when one passes from the old
pagan work for woman over the abyss of
the Middle Ages to the awakening of
Europe in the nineteenth century.
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THE period through which I am now
going to follow the fortunes of woman,
in so far as they were influenced by the
Church, stretches from the fifth century
to the fifteenth. It is necessary to pick
one’s way through this part of history
with care. Nothing would be easier
than to plunge into medieval chronicles,
or the writings of Lecky, White, Buckle,
Milman, Lea, etc., and pile up an indict-
ment of the Middle Ages, and so of the
Church which dominated the Middle
Ages, that would unnerve any apologist.
It is just possible, on the other hand, as
Maitland showed, to avoid the mud, and
stepdaintily from tuft to tuft,and then per-
suade the world that the Dark Age is not
amorassat all. I wish todo neither. I
wish to outline with impartial pencil the
course of the woman cause from the
fifth to the fifteenth century, to touch
the features of social life only in so far
as they illustrate this, and so to discover
with what gratitude or resentment the
woman of to-day may look back to the
dominance of the Christian Church in
Europe during that period. The subject
is enormously complicated and seductive,
so that I must keep conscientiously to
the narrow path lit by my inquiry.

One of the women writers who has
best succeeded—apart from unreliable
sectaries—in  discovering the consola-
tons which medieval life offered to
women says : ‘ Although women appear
to have had a wider field of activity than
they afterwards enjoyed when social life
became more complex, there was a

" morals return to brutality.”

counteracting influence which told
against the development and free
exercise of their energies. This was
the influence of the Church. It was
the policy of the Church to keep women
in a subordinate position.”* Other
writers on the fortunes of women use
stronger phrases. Mlle. Chauvin says
that “at the close of the Middle Ages
reaction was triumphant in the whole of
society, in every rank, every subject,
every function,” and she expressly traces
this to that shadow of the Hebraic ideal
of woman which I have described as
stealing over Christendom. Legouvé
(Histoire morale des femmes, p. 183) says
that “under the feudal regime conjugal
I will not
venture to quote the language of Mrs.
Gage, or Mr. Lecky, or Mr. Lea, or
Professor K. Pearson, or Professor W.
White, or Bebel, or Biichner. Let us
examine the question with patience and
method. Medieval Europe arose from
the fusion of the dissolving Roman
Empire with the invading Celts and
Teutons. On both sides there was, to
begin with, or before conversion to
Christianity, a fair ideal of womanhood.
What was the result of the fusion as
regards the general esteem of woman
and her work? And how far was the
Church responsible for the result?

After all that we have seen, from Sir
Henry Maine and Mlle. Chauvin, and

* Georgiana Hill, Women in Englisk Life,
p. vii.
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other legal writers, it is hardly necessary
to linger over the question of woman’s
position in law. It became worse than
it had been in any civilised nation for
many a century. By the end of the
eleventh century the dominance of the
Church or Canon Law was supreme, and
it determined the common law, whose
barbarities we have only lately repealed.
In an earlier chapter I illustrated it from
the legal condition of woman in Massa-
chusetts little more than half a century
ago. Its fundamental principle was the
inferiority of woman. ~She was deprived
of the control of her person and property,
deprived of the resource of legal testi-
mony, and made morally and economi-
cally dependent to a pernicious extent
on her husband. There is no defence of
this legal degradation of woman, and
there is no question but that, after allow-
ing for the influence of the ancient
Roman texts, it was due to the domi-
nance of Church law over civic law. Itis
unnecessary to say more of disabilities
which are yet fresh in the memory of
women.

It is not so easy to express in brief
the industrial and political position of
woman during tne Middle Ages, as the
conditions were exceedingly varied and
the authorities seem to be discordant.’
It is possible to distinguish three broad
stages. From the fifth to the eleventh
century the industrial position of woman
remained what it had been under the
older religion, but she lost the old
respect. It had been a recognised and
necessary institution of barbaric life that
the women should work while the men
fought. As Christianity completely
failed to check their pugnacity and
bloodshed, the work of the women was
little changed. But they were no longer
held to be “something sacred and pro-

phetic.” The Age of Iron (up to the
eleventh century) had no time to think
of the economic position of woman.
Here and there the women of the higher
class had some distinction. The Anglo-
Saxon woman could inherit and dispose
of property, and could sue in the courts.
Sometimes she succeeded to a barony,
and exercised the full local jurisdiction
attaching to it; there are records of her
attendance at the Witenagemote. With
the coming of the Normans, however,
she lost her right to hold property—the
root of all power and enduring respect—
and became more dependent. And the
condition of the poorer women was
everywhere degraded. Professor K.
Pearson suspects that the men of the
Germanic tribes had accepted Chris-
tianity eagerly because it was a masculine
religion, and lent itself to the subjection
of their wives. The older religions were
women-made, as they went back to a
matriarchal age. Hence the women
suffered heavily by the conversion of the
tribes to Christianity.

But in what I call the second stage of
the Middle Ages woman’s industrial
position greatly improved. Almost every
craft and trade was open to her as well
as to men, and some, such as brewing,
were almost reserved to women. They
were admitted to guilds, they joined with
the men in building the great cathedrals
and in making pilgrimages, and so on.
As abbesses of the great monasteries
that now sprang up, women here and
there obtained a very high distinction in
the community. The old Germanic
feeling towards them re-appeared in the
well-known form of chivalry. The new-
born poetry of Europe was filled with the
praise of woman and the desire to serve
her. In places they had a considerable
culture. Learned ladies corresponded in

-
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Latin with eminent prelates. Sometimes

they opened public schools—as when

the widow and daughters of Master
Manegold continued that teacher’s school
of philosophy at Paris after his death.
This is the period of medieval life in
which enthusiasts seek evidence with
which to rebut the name of the * Dark
Ages.” As the Middle Ages embrace
seven or eight long and changeful
centuries, it is obvious that one can
easilyselect sufficient passages of romance
and even beauty from its chronicles to
make an alluring picture—if one ignores
all the rest. I have not to defend here
the phrase “ Dark Ages,” except insofar
as woman is concerned; but I may
admire, as I pass, the facility with which
these optimistic writers can overlook
the crass ignorance of the people, the
violence and knavery that covered the
whole country, the plagues and famines
that decimated towns and villages every
few years, the flood of spurious and in-
decent relics, the degradation of the
clergy and monks, the slavery of the
serfs, the daily brutalities of the ordeal
and the torture, the coarse and bloody
pastimes, the insecurity of life, the
triumphant ravages of disease, the check
of scientific inquiry, and a hundred
other features of medieval life. A humane
romanticist, like Scott or Morris, will
temper those features ; but spend a few
hours over the Latin text of the medieval
chronicles ! If, indeed, this were only a
transitional stage between barbarism and
civilisation, we could pardon much. But
we know perfectly well to-day that the
Roman Empire at its death had handed
on to Europe a fine system of education,
anexcellent beginning of medical science,
an effective restraint of violence and
cupidity, a concern for culture and
humanity, an admirable legal system, and

a superb scheme of roads, bridges, aque-
ducts, and other material conveniences.
However, to return to my point, the
position of woman in the best period of
the Middle Ages fell far short of what
the earlier progressive movement had
promised. The medieval woman of the
wealthier class had one choice—marriage -
or the nunnery. In the latter case she
might become abbess, and so exercise a
certain power over her community and
the dependent villagers. In neither case
could she hope, except in an illegitimate
and unenviable way, to take any active
interest in public affairs. The lady of
the manor dwelt with her young children
in an upper part of the house. She came
down to dine and meet visitors.in the
hall; and her position as mistress, and
the frequent absence of her lord, gave
her some distinction. But her world
was a painfully narrow one. Rarely
educated, immersed in the task of seeing
to the sewing and brewing and spinning,
united for life to a man she had not
chosen, and jealously screened from
intercourse with other men, her chance
of happiness was limited. We find a
great lady highly praised because in forty
years she never went ten miles away from
her home. Her life was a species of
slavery in comparjson with the life of
woman at that very period in pagan
Japan or among the Moors in Spain.
. Moreover, it was only the woman of
the higher classes who had any recom-
pense for her loss of liberty under the
feudal system. The wife of the labourer
was a chattel of the estate. Her life was
one of unceasing drudgery ; it is folly to
take the village pastimes of her teens and
early twenties as any redemption of her
bondage. See was sold into slavery to
her husband by her father, and was
treated with a different legal code from
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" her brother. Her husband had the
legal “right” to flog her—a legal and
religious encouragement of the most
brutal act man can stoop to—and to
claim for her the pain and degradation
of public punishment if she resented his
coarseness.  The ducking-stool, the
scold’s bridle, the stocks, and other such
.institutions, ensured her submission and
silence. And if she attempted to live
apart from the coarseness and violence
when her first husband was dead, there
hung over her continuously the dread
accusation of witchcraft and the brutal
and stupid tests of it that the Middle
Ages provided. From the Church she
could get no word but ‘obedience”;
man was made in the image of God, but
woman was not.

I have said that there was a third
category of medieval woman—the nuns,
and the women who worked at trades
and crafts in the towns. I will speak
presently of conventual life as such;
but, though it is true that for a short
time the towns and the convents offered
varied employment to women, the in-
creasing penetration of the canon law
into the general system, and other
causes, soon brought this to an end.
Through the nunneries women had
resumed the profession of teaching, which
the early Church had taken from them.
Nuns were also taught and practised the
rudimentary medicine of the medieval
world. In the towns all the lighter and
some of the heavier crafts were opened
to them. All this, Mlle. Chauvin says,
disappeared in the course of the thir-
teenth century — the most Christian
century of the whole era. It would be
absurd, no doubt, to see the action of
canon law alone in this narrowing of
woman’s industrial sphere (and therefore
of her economic independence), but it

would have been impossible for men to
accomplish it if there had not been a
lowering of the general feeling with
regard to woman.

That there was this perversion of the
general attitude towards woman needs
little proof. For the earlier portion of
the Middle Ages it is plausible to hold
the Church excused on the ground of
its powerlessness to restrain the violent
and semi-civilised northern barbarians.
One cannot help recalling that it is clear
from their legends that their earlier
religion, as long as they believed in it,
had been able to restrain them, especially
in the matter of respect for their wives.
It is singular that Christianity should
have suffered so many of them to
descend even to polygamy for several
centuries. However, it is more im-
portant to observe that the violence of
the wicked was not a whit more injurious
to woman than the religiousness of the
good. That is a paradoxical statement,
but the reader must remember at what
point we left the Christian conception of
woman in the fifth and sixth centuries.
The extravagances of the Fathers were
repeated with terrible emphasis in the
Middle Ages. St. Jerome and St.
Augustine had urged their friends to
thrust aside their mothers with stern
disdain. St. Columban, accordingly,
stepped over the prostrate form of his
mother as she clung to the door-posts to
keep him from the dreaded monastery.
St. Elizabeth of Thuringia sent her
children away because the love of them
interfered with her spiritual growth ; she
was content when at last she could look
on them with the same indifference as
on other children. It was an act of
heroism ; but it was a crushing in-
dictment of the religious system
that directed her. St. Catherine of
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Siena® assured her contemporaries,
who believed her to be inspired, that
the blessed in heaven were so united
with God that ““if a father or mother
sees her son in hell, or the son his
father or mother, they will not be
troubled.” Often enough this kind of
piety took the form of the patristic con-
tempt of woman. We have .a letter
(No. IIL.) written by St. Bernard in the
name of one of his monks to parents
who were emploring him to return to
them. There is no question but that it
was written by St. Bernard himself, the
greatest spiritual ruler of the Middle Ages.
It contains passages such as this :—

What have I to do with you? What have I
received from you but sin and misery? Only
this corruptible body that I bear do I confess
that I hold from you. Is it not enough for you
that you have brought me into this miserable
world ; that you, being sinners, have begotten
me in sin; that, being born in sin, you have
nourished me in sin ; but you must envy me the
mercy of God I have obtained, and wish to
make of me a son of hell? You may choose to
neglect your own salvation, but why should you
wish also to destroy mine ?

Such scenes as the Egyptian desert had
witnessed—when, for instance, an aged
mother had crossed the wilderness, with
great pain and fatigue, to have a last
look at her hermit sons, and they
slammed the door upon her—were seen
on every side in the Middle Ages.

This question of the conventual life of
the Middle Ages has many sides, it is
true. It is frequently said that woman
was indebted to the Church for providing
this retreat from a violent world. From
the description which Mrs. Hill—who
urges this point—gives of the painfully
retired character of woman’s life in the

incidents

* Tquote this and .the two precedi
r Monas-

fiom Miss Eckenstein’s Woman u
ticism,

upper storeys of the great manor houses,
one would think that further retreat from
the world was unnecessary. It must be
noted, too, that other apologists for the
conventual system commend it for a
precisely opposite reason ; that is to say,
because it affords women their one
opportunity of taking a share in the
active work of the world. However, we
shall the more quickly reach a true
estimate of its value if we grant both
claims, in different applications, and
pass on to consider the other side of the
conventual system. On a broad view of
the situation it is impossible to doubt
that the concentration of women in
nunneries during the Middle Ages was
a great social evil. Let me put it in a
concrete form. A few years ago I had
occasion to study the conventual system
in France about the beginning of the
twelfth century, for the purpose of
writing a life of Abélard and Heloise.
I found that the chief ecclesiastical
chroniclers of the time spoke with
bitterness of the moral condition of the
great majority of the nunneries, and
case after case turned up in the chronicles
of the suppression of convents on
account of their immorality. On the
other hand, two or three reformers of the
type of St. Bernard were causing the
erection of huge nunneries of a strictly
virtuous character. But what was the
social effect of this new crusade? Its
chief result was to break up thousands
of refined homes, and to withdraw from
their natural task of sweetening the world
thousands of married women of the
better type. In the one abbey of
Fontevraud there were many hundreds
of married women who had left their
husbands. Abélard’s mother and wife
both entered nunneries. This was
happening in every Christian country, in
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direct proportion to its religious earnest-
ness, all through the Middle Ages. We
may fully recognise that this was heroic
conduct, and that it was prompted by
the most elevated motives ; but it was a
disastrous procedure for the cause of
womankind, if not of mankind. Now
that the world at large has discarded the
conventual ideal as an illusion, this
should be obvious. Then, if ever, there
was work for women to do in the world,
and women like Heloise knew it. But
they were persuaded or forced to bury
themselves in convents, where, if they
escaped the degradation which so often,
befel those institutions, their devotion]
was absorbed in a pitiful struggle against'
maternal instinct and the sense of)
injustice to their sex.

Nor can this question be left w1thout
some reference to the effect on the world
at large of setting up these unnatural
standards of virtue. The strange idea is
entertained sometimes that it was par-
ticularly expedient to set up this trans-
cendental ideal in a vicious world like
that of the Middle Ages. It would be
difficult to conceive any theory less
warranted by the actual experience of
the Christian Church. From the days
when St. Jerome and St. Augustine gave
their austere message to the Roman
world such preaching had been a failure.
A few were converted, and realised the
ethereal type set before them at the
expense of a sacrifice of all the best gifts
of life. The vast majority of the people
felt the message to be an unnatural one,
and totally disregarded it. The excesses
of the Fathers were fully sustained by
the medieval theologians. One monk
of Monte Cassino published a vision
of hell (from which Dante probably
borrowed) that had been vouchsafed to
him. In one of its most fearful depart-

[

were Tound to be 6,800

ments were the souls of men and women
who had not abstained from their con-
jugal rights on the eves of holy days!
Peter Lombard, one of the most weighty
of the schoolmen, laid it down that it
was a venial sin only for married folk to
have intercourse, when children were
impossible, for the purpose of avoiding
incontinence, but a mortal'sin to do it
for the pleasure alone. St. Thomas, and
practically all the theologians, held (and
hold to-day) that the pleasure attaching
to procreation was not part of God’s
original design, but a direct consequence
of sin. A woman was made to kneel out-
side the church to be “ purified” after
child-birth before she could again share
in the worship. Naturally, the people at

| large felt this conception of love to be

unnatural and untrue, and they followed
their own inclinations.  Prostitution
assumed terrible proportions, and was
virtually sanctioned by Church and State
at times. Burckhardt says that there
prostitutes
(besides innumerable concubines)

Rome alone in 1490. In German cities
foreign princes were greeted with bands
of them provided by the municipality ;
and the Church was content to enact
that they must attend worship at times.
When venereal disease was introduced

from America, it spread through all |

classes, from pope to peasant, with the
most appalling rapidity.

]

I am loth to enter in detail on the |

question of the unrestrained licence of
the Middle Ages, but there are still one
or two respects in’ which it concerns our
subject—namely, the culpability of the
Church and the mischief wrought by its
reactionary conception of woman apd
the family. The first is the right of the
baron, and at times of the ecclesjastical
potentate, to the newly married .roman
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for one or more days. This was only
seriously attacked in France, and then
by the peasants themselves, in the
sixteenth century. The sacred prostitu-
tion practised in some of the Syrian
temples was a perverse religious custom,
enjoined ‘by the priests. This medieval
custom was suffered by the Christian
Church in defiance of its sternest ideals.
The second important point was the
enforcement of obligatory confession in
the thirteenth century. It is unneces-
sary to enlarge on this. The third was
the fateful and fatal enforcement of
sacerdotal célibacy. Lea’s History of
Sacerdotal Celibacy must instruct those
who desire fuller information about the
effect of this. I will only quote the

| conclusion of Mr. Lecky, that ‘the

. writers of the Middle Ages are full of the

accounts of nunneries that were like
brothels, of the vast multitude of in-
fanticides within their walls, and of that
inveterate prevalence of incest among
the clergy which rendered it necessary
again and again to issue the most strin-
Zent enactments that priests should not
%epermxtted to live with their mothers |
and sisters.” When Hildebrand failed |
to.induce the civil and ecclesiastical
authorities to enforce celibacy among
the clergy, he sent emissaries to stir up
the people against them, and frightful
disorders ensued. Urban II. gave
nobles permission to enslave the wives
who would not surrender their priest-
husbands.  Other nobles levied a tax on
the clergy of their districts under the
tile of permission to keep concubines.
The whole proceeding was in itself a
contempt of woman, and it had for one
of its chief consequences an increase of
her medieval degradation. The terrible
gowth of unnatural vice among the
tlergy — described in a work of the

eleventh century written by a cardina.ﬂ

and warmly commended by the pope— |

does not concern us. But the growth
of concubinage was a frightful comment
on the Church’s claim to have uplifted
woman. Things came to such a pass
that parishioners, for the protection of
their own families, compelled their clergy
to keep concubines. Even when the
higher clergy met sometimes for ecume-

nical councils, the occasion was marked .

by a notable concourse of women.

It has been necessary to touch briefly
on these well-known features of medieval
life in order to bring out the position
of woman and the responsibility of the
Church for that position. At the same
time, the canon law itself was making
enactments that obviously increased the
growing disorder. The Church had
raised marriage to the dignity of a sacra-
ment. But, besides undermining that
dignity by the free use of ‘“the axe of
virginity ” and a morbid disdain of love,
it largely neutralised its work by fencing
marriage about with numerous restric-
tions and impediments, for the lifting of
which money had to be paid to Rome.
As early as the ninth century marriage

‘was forbidden—without a bought dis-

pensation — within seven degrees of
kindred. The degrees of carnal relation-

'ship were reduced, but at the same time
it was enacted that spiritual relationship
(of god-parents and god-children) should
be an impediment.

All these restric-
ions tended to foster disorder and free
unions. The same must be said of the
Church’s irrational rigidity as regards
divorce. Sexual disorder increased.
Woman became cheaper in the esteem
of men, and the narrowing of her interest
to domestic work and the desire to please
men proceeded apace.

~ The subject would not be complete
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without a formal reference to the treat-
ment of witches. It is possible to exag-
gerate the culpability of the Church in
this matter. The age was intensely
superstitious, and. it was a part of the
almost universal practice of men, in or
out of Christian times, to regard an
injury as the work of malicious deities,
or evil genii, or devils. When Chris-
tianity had, as is usual with triumphant
religions, turned all the old pagan deities
into devils, this practice was inevitably
increased without any direct encourage-

_ ment; but that the distinctive teaching

of the Christian Bible and Church was

particularly responsible for this awful’

chapter of medieval history cannot be
questioned. The mere fact that men
such as John Wesley retained the old
idea in the full light of the nineteenth
century is proof enough of its having a
Scriptural base; nor is there the slightest
doubt that the Church fostered, instead
of moderating, the practice, just as it
solemnly presided at the clumsy and
brutal ordeal and judicial duel. Mrs.
Hill goes so far as to claim that “the
Church was largely responsible for the
terrible persecutions inflicted on women,
and chiefly on the poorest and most
helpless, on the ground of witchcraft,”
through its ¢ dissemination of the theory
of woman’s inherent vice.” Most
certainly this side of the teaching of the
Church had a great deal to do with it.
There is ample evidence for this in the
language of the time. The painfulness
of the facts is not mitigated when we
remember that these * witches” were
among the very few who brought relief
ta the sick poor in those days. Professor
K. Pearson, in his most suggestive chap-
ters on woman in his Ethic of Free-
thought, puts the indictment in a more
interesting light. The witches were

largely, he thinks, the successors of the
“ wise women ” (the name was given to
them, it will be remembered) who were
'held in such honour among the Germanic
fpeoples before their conversion. Chris-
‘tianity had no further use for them. It
 brushed them disdainfully aside, and
' represented their communications with
the pagan gods as a social evii. Thus,
by the simple process of giving the name
of devils to the gods of the older religion.
.it turned priestesses into witches, doctors
.into maleficent hags, and a disposition
that had been respected as almost more
than human into a less than human
viciousness and ugliness.* The ghastly
and prolonged outrage on the more help-
less women of Europe that ensued must
be considered when one is calculating
what woman owes to Christianity.
Finally, a balanced and impartial
judgment on the position of woman in
the Middle Ages must take account of
chivalry. The progress of historical
truth is impeded by nothing more fatally
than by exaggerating the evil or ignoring
the good of the Middle Ages. When a
Freethinker like William Morris can
represent the golden age of the future as
a sort of revival of the Middle Ages,’
there must have been some beauty and
joy in it. There was a great deal of
both in the later Middle Ages, though
the Church was not at all responsible
for the latter, and was only the director,

* For a convenient glimpse at the old Germanic
idea of woman’s dignity and closer approach to
the gods, I would commend the relevant pas-
sages in Kingsley’s Hypatia. It is almost the
only part of the novel that may be taken as
sound history,

2 Bat it is hardly necessary to point out that
Morris is thinking of a fourteenth century puri-
fied of the horrors I have described ; he is not
denying that they were there in the past. Hence
the fallacy of quoting him as an admirer of the
Middle Ages.
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not‘the creator, of the former. However
that may be, we have to take account of
this great movement known as chivalry,
which is so much urged on us by those
who, for some occult reason, think them-
selves bound to defend the Dark Ages.
In some respects, the history of chivalry
lies like a path of light across the gloom
of the period. People are apt to jumble
together a good many things under the
head of chivalry—the Holy Grail, the
troubadours, the knightly champions of
ladies, and so on. We must distinguish.
The movement which centres about the
quest of the Holy Grail was a great force
for good; but it was an ascetic move-
ment, and did nothing for woman.
Study Parsifal, or Tennyson’s Holy Grafl,
in default of serious history. The trou-
badour movement was a defiant denial
of the theological advice as regards
woman, yet was based on much the same
estimate of her. To this movement she
was a centre of sexual charm, a pretty
doll—little or nothing more.

Chivalry properwas a more complicated
matter. It is now, however, recognised
by many historians that it was mainly an
erotic and licentious movement. Dante
was near the truth when he ascribed the
sin of Paolo and Francesca to reading
some of their gay exploits. Professor K.
Pearson suggests that the sole object of
all these knightly adventures was sexual
gratification.  Certainly the whole of the
legends are redolent of free love.” That
there was incidental good issue from it
is obvious ; but it was not a movement
that could have been inspired by the
ascetic Christian Church. It was rather
a resurgence of the old Germanic regard

' Even Hallam says: ¢ The gallantry of those
ages was often very adulterous....... The morals
?f gléigalry, we cannot deny, were not pure”
p. 666).

for woman, with this difference, that it
now looked chiefly to her physical beauty,
and made a doll of her. Hence, though
here and there it encouraged culture in
women, and generally relieved the gloom :
in which the new religion would enwrap
her “as a sorrowful and repentant Eve,”

it was not of much lasting use to the '

cause of woman. At the most, we may
welcome it as a sign that at this time the
nobles bade the priests keep for them-
selvestheir pessimisticestimate of woman,
and acknowledged that she was, at least,
a pleasant and amiable creature. Women
who have no higher ambition may be
content with that. Others will patiently
observe that, behind all this glittering
show and lip-worship, woman’s legal and

economic and political position steadily

deteriorated.

In summing up, therefore, we must
say that through the whole of this strange
and chequered period we find the patristic
depreciation of woman sinking into the
mind of Europe and breaking out in its
social life. In the better features of the
time women have, as a rule, no part.
They are not benefited - by the quest of
the Holy Grail; they have very little
share in the vivid intellectual movement
of the twelfth century, and none in that
of the thirteenth, or in the artistic move-
ment that sprang up beside it and
formed the chief glory of the Middle
Ages. Like the Jews, they are gradu-
ally driven from every profession and
public office. Theologians and ecclesias-
tical jurists obtain supreme power, and
these are the most deadly enemies of
women. Life-long seclusion in the inner
apartments of a man she has not chosen,
or interment in a nunnery that is either
degraded or unnatural, is the choice
(within limits) of the daughter of the
wealthy. Life-long drudgery, with few

=
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and coarse pleasures, with a long vista
of sticks and whips, and scolds™bridles,
and ducking-stools, with, perhaps, the
brutal ordeal on the slightest suspicion,

or the ghastly death of the witch, is the
prospect of the daughter of the poor.
Let us see what the next stage of Chris-
tian development will do for her.

CHAPTER V.

THE EFFECT OF THE REFORMATION

THus far. the cause of woman has had
little reason to welcome the supplanting of
the native religions of Europe by Judaic
Christianity. It must be distinctly
understood that I speak of the cause
of woman as a problem of social ethics.
I am meeting the claim that woman has
been freed, uplifted, or ennobled in
some way by the coming of the Christian
Church. To test this I took woman as
~ she was, and had fair hope to be, in the
fourth century, when Christianity became
a social force. She had then obtained
almost complete control of her person
and her property, had the right to
make independent recourse to law, was
respected in public life when her ability
won a position in it, and had beaten
down in the minds of most thoughtful
men the older feeling of her inferiority.
The average active woman of our day
will say that it remained to secure for
her complete economic independence
and civic and political equality ; and she
will hardly even ask if Christianity gave
any assistance in this direction. But
we may just as confidently meet the
woman with less ambition for her sex,
and say that the coming of Christianity
wrought evil even from her modest point
of view. The teaching of the great Chris-

tian leaders, caught up by the medieval
theologians, embodied in the canon law,
and thence conveyed to the civil law,
stamped afresh upon the mind of Europe
the idea of woman’s inferiority. Only a
desperate champion of the Church will
find consolation in the thought that
some few evaded the pressure by unsex-
ing themselves in nunneries and becom-
ing abbesses or saints. The sacrifice of
all the joy of life is a heavy price to pay
for a little dignity.

We must take a broad view, but not
a vague one. We must not think that
all was well because we can quote a few
prominent names of queens or ladies
from English history; or because we
catch a glimpse of feminine culture here
and there in the course of a thousand
years ; or because the Church canonised
women in whom it believed their human
nature to have been suppressed. The
fact is that, on the one hand, the
Christian Church did nothing for woman
which the Stoic and neo-Platonist
moralists were not doing—except to
build nunneries ; and, on the other, it
re-introduced the ideas they were success-
fully uprooting, undid the whole of their
reform of the law with regard to her,
suffered the most violent and unjust
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usage of her to spread, and by its absurd
' conception of love and marriage and
. celibacy occasioned a vast amount of
disorder. By the fourteenth century
woman (on the average) was not morally
- higher than in the fourth, and she was
much lower in all other respects. We
now begin to ascend once more from the
valley of the Middle Ages, and we must
see how much Christianity had to do
with this tardy return to the path of pro-
gress.

The question naturally occurs at once,
whether the Reformation brought any
advantage to the cause of woman ; but
we may first give a passing glance at the
effect of the Renaissance. This hardly
extended beyond Italy, and was not
permanent. There are women writers
who think the revival of Greek culture
in the Renaissance had, if anything, a
bad effect on the position of woman.
Mlle. Chauvin, usually so well informed,
commits herself to the statement that
“ education, so generous in the convents
of the Middle Ages, was now restricted
to the catechism, to writing, reading, and
a little arithmetic.” She is wrong in
both terms of the comparison. Profane
culture was usually very much discouraged
in the convents of the Middle Ages; and,
in fact, the amount of teaching done by
these institutions was trifling in com-
parison with their number and the
number of their inmates. On the other
hand, it is not difficult to discover that
the higher culture was very much
encouraged among the women of the
Renaissance.

Burckhardt* gives a very different, and,
of course, far more authoritative, account
of the effect of the Renaissance on

* Die Kultur der Renaissance in Italien. It

contains a special chapter on the position of
women (section v., ch. v.).

woman’s social position. He says that,
if we would understand the Renaissance
society, it is essential to realise that
““ woman was held in equal esteem with
man.” There is no talk among them of
the “emancipation ” of woman ; but the
absence of such phrases only means that -
it was assumed that the recovered Greek
culture was equally accessible to both
sexes. Women’s higher education at
that time was substantially the same as
man’s. Many women abstained from
marriage in order to devote themselves
more fully to culture. We find them
constantly in learned conversation with
men. Few turned very eagerly to art,
but literature and philosophy were
assiduously cultivated. The wives of

.the distinguished princes of the time

are associated with their fame, and a
“crowd” of other women became pro-
minent—* even if their only distinction
lies in their harmonious blending of grace,
beauty, culture, morality, and piety.”
In some senses, in fact, the women
of the Renaissance were exceedingly
“advanced” from the modern point of
view. There was the inevitable attempt
to set up the Greek institution of the
ketaire, and many of these courtesans
were highly cultured and much respected.
But apart from this eccentricity there
was a general consciousness of charm
and of energy in the women, which was
completely antithetic to the Church ideal.
There was even a tendency to welcome
the title “virago”; though, of course,
the word had not then degenerated to
our present usage of it.

This movement is very interesting in
that it shows us the old Greek culture,
that had promised so much for woman
on the whole, reviving again in Europe
and at once making for the greater free-.
dom and culture of woman. I have
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already mentioned an earlier revival of
it. While Christian countries were sunk
in the morass of the Middle Ages, the
. Moors in Spain “offered all Europe a
shining example of a civilised and en-
lightened State,” as one historian puts it.
In their social order women, like the
Jews, were free and respected. This
Arab civilisation was, as is known,
founded on Greek culture, which, in-
active now in the land of its birth, had
gone round by Syria to the Mohamme-
dans, and been brought by these to
Spain. In the thirteenth century direct
relations with Greece began to be
renewed. About the middle of the
fifteenth century the Turks took Con-
stantinople, and Greek scholars flocked
to Italy. It was thus the humanist
culture of the older world that lit again
the hope of woman in Europe for a
season. But, though prelates leaned
freely enough to the new culture in its
least austere forms, it was in strict an-
tagonism to the formal ideal of the
Church, and excess and disorder were
bound to ensue. Lucretia Borgia must
not prevent us from appreciating the
better elements of the Renaissance, any
more than the Messaline can be thought
to stand for the women of pagan Rome.
The Renaissance brought back to Europe
the broader view that was characteristic
of the last days of paganism. As in its
first years, the Christian Church again
failed in its obvious duty (as far as the
cause of woman is concerned) to place
the new liberty on a moral foundation
and purge it of mere abuses. The
Reformation in the north of Europe,
and the Counter-Reformation within the
Church in the south, revived the Judaic
ideal in all its narrowness, and drew a
veil once more over woman’s prospects.

That the Church of Rome was quickly

and thoroughly purged of all tendency
to a humane alleviation of the condition
of woman—except through the usual
narrow way of asceticism, if that can be
called an alleviation—needs no lengthy
proof. It was the last branch of the
Christian Church in our own day to
withdraw its opposition. But the ques-
tion of the effect of the Reformation on
woman’s position is not so clear. While
Mrs. Cady Stanton thinks that the
Reformation “ loosened the grasp of the
Church upon woman, and is to be looked
upon as one of the most important steps
in this reform,” her colleague, Mrs.
Gage, says that the old idea of woman’s
inferiority and natural iniquity “took
new force after the rise of Melancthon,
Huss, and Luther.” While Mr. Lecky
thinks it is the great merit of Protes-
tantism to have restored a truer view of
marriage and the sex-relation, and Bebel
says that “ the legitimate wife, who had
long since become an enemy of the
Catholic sensuality of the later Middle
Ages, gladly welcomed the Puritan spirit
of Protestantism,” we find Professor K.
Pearson maintaining that the Reforma-
tion led to an increase of prostitution,
and gave woman only the choice between
that and a dull domestication, and that
Luther’s ideas encouraged sexual licence.
On some points, however, the contradic-
tion is more apparent than real.

The Reformation being, above all, 2
concentration of the Bible and a protest
against paganism and philosophy, its
general bearing on the woman-question
can be almost determined in advance.
Protestantism shrank in horror from the
new Greek culture, or any culture that
was not Biblical. Hence, as the New
Testament laid down no principles on
the subject, and certainly did not undo
the harshness and injustice of the Old,
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it was to the very clear teaching of the
latter that the Reformers turned. Luther
had no personal vein of refinement to
correct or moderate the impression of
woman left by his assiduous study of the
Old Testament. He was frankly con-
temptuous. ““No gown worse becomes
a woman than the desire to be wise,” he
said. So fully did he and the other
reformers submit to the Old Testament,
where the New did not expressly abro-
gate it, that they were willing to permit
polygamy. Milton, on our side, pointed
out that the New Testament had not
withdrawn this privilege of the saints.
It seems indisputable that the Reformers
held that low estimate of woman in her-
self which we should naturally expect
their constant brooding over the Old
Testament to engender.

But, on the other hand, Luther ren-
dered a limited service in rejecting the
old patristic and medieval nonsense
about love and marriage. It is quite
unjustifiable by the facts of history to
say, as many do, that the preaching of
virginity was advisable in the fourth
century, but was very properly withdrawn
in the fifteenth. This familiar sophism
of our day rests on the assumption that
the fourth century was much more im-
moral—more impenetrably immoral—
than the fifteenth. Such a belief is
wholly incorrect. The gospel of virginity
was an unfortunate error from the first.r
A contempt of marriage was the inevit-
able accompaniment of the praise of
virginity ; and this contempt of marriage
not only led to the terrible disorders of

' I shall hardly be misunderstood to the
extent of being thought to put the married
state above the unmarried. It is a matter of
taste. Iam only attacking the idea that there
Is anything superior or elevated in physical
virginity, or that there i<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>