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DEDICATION,

TO HIS GRACE

T H %

DUKE or GRAFTON.

My Lorp,

TAKE the liberty to dedicate this work to your

Grace, not fo much asto one of the moft refpeél-
able of the Englifh nobility, or one whom I honour
Sor his general maxims and conduét in the political
world, as for having, inmy opinien, done yourfelf
much greater honour by your attachment to the caufe
of Chriftianity, in an age in which many who occu‘/)y‘
a diftinguiflied rank in life pay little attention to it
in which many openly abandon the profefion of it,
and in which many of thofe wha profefs their belief of
it appear (if we may judge of wmew's feelings and fon-

fiments -
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timents by their condudt) to have no juft fenfe of iis

real value.

Not to be athamed of Chrift in fuch circumflances
asthefe, is no_fmall merit, tho' in thofe who derive
emolument from the profeffion, or whofe conneétions in
life lay them under no great tempiation Lo infidelity,
it is little or none. It is our fuffering in the caufe,
inwhich the lofs of general eftimation is no inconfider-
able article, that is the befl proof of our fincerity, and
of our title to be acknowledged by our Lord and maf-
ter as his good and faithful fervants, when he fhall
come to reccrve the kingdom that is deflined for him

and his true difciples,

In that day, which [ am willing to think is now a¢
no great diflance. to kave given any counlenance to
thofe who have laboured to promote the caufe of Chrif-
sian truth, and cfpecially fuch as are expofed to fome
degree of odium on that account, will be confidercd as
having beflowed favours on difciples in the name

of dilciples, and will not be without its reward.

That your Grace’s wvery important fervices to the
coufe of Chriflian literature, and Chriflian trutk,

may
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may have all the fuccefs to which they are intitled, is
the fincere wifh and prayer of,

My Lord,
Your Grace's moft obedient
humble Servant,

7. PRIESTLEY.

NorTHUMBERLAND, New. 1, 17GG.
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I T has long appeared to me that 2 fair com-
parifon of the ancient heathen religions with the
fyftem of revelation would contribute in an emi-
nent degree to eftablifh the evidences of the latter.
Its fuperiority in fentiment and praélice to any
thing that the moft enlightened of mankind have
ever devifed is fo great, thatit cannot be rationally
accounted for, but by fuppofing it to bave had a
traly divine origion.

On this account I gave a general view of the
ancient heathen religions, and of their philofophy
asfar as it was conne&ted with religion, in the firft
volume of my Difceurfes delivered at Philadelphia,
and a more detailed account of Mahometanifin,
and the circumftances attending its propagation,
in the fecond volume. I then promiled to draw
out a comparifon of the inflitutions of the Hindoos,
and thofe of other ancient nations, that have been
moft admired for their carly civilization and f{ciencs,
with thofe of Moles, with which they were cotem-
porary. This promife I have endeavoured to dif-
charge in the prefent performance, in which I
have made the beft ufe that I could of the ample

materials
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materials with which we are now provided for the

purpofe.

With thefe I have been chicfly furnifhed by the
friendfhip of Dr. Andrew Rols, lately of Philadel-
phia, but now returned to his native country, Scot-
land. He fhewed much zeal 1n promoting my
undertaking ; and I think 1t a circumflance of
fome weight cven in the argument, that a perfon
who has feen fo much of the world as he has done,
and who is fo well acquainted with the principles
and effeéls of religion in all parts of the Eaft, is
fincerely attached to Chriftianity. Miferably as
this religion is corrupted in the Tuskifh dominions,
he does not hefitate to declare that the Chriflians
are a beiter people than the Mahometans, or the
Hindoos, much as many unbelicvers affet at leaft
to boaftof them, with a view to difparage Chrifli-
anity.

1 have not, however, in this work confined my-
felf to the religion of the Hindoos, but have given
the beft account that I have been able to colle& of
the general outline of the religion of the Egyptians,
and that of cther ancient nations of which we have
any certain knowledge.  And as general principles
and cufloms continue long unchanged, efpecially
in the Eaft, there cannct be any doubt but that we
are fufficiently well acquainted with every thing of
much confequence with the refpe@ to the flate of

religion
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religion in the time of Mofes, and from the very
commencement of polythei[‘m and 1dolatry. And
to every thing relating to this {ubjeét it behoves all
the friends of revelation to give the clofeft attention.
Judging of others by mylelf, I can affure them
that the compaiifon will perpetually fuggelt to
them the moft lively fentiments of gratitude to the
fovercign di.fpofer of all things, that that they were
born in a Chriftian country, and never had their
minds bewildered, and debafed, by the miferable
fuperflition of any fyftem of heathenifm, or of
Mabhometanifm.  The religion of the moft enlight-
encd of the heathens was always moft abfurd and
aefdicable, while that of revelation was from the
beginning truly rational and refpe@able, and as
favourable to every virtue, as the other was to va-
rious kinds of vice.

Having compared the inftitutions of Mofes with
thole of the Hindoos, and of other ancient nations,
it feemned not improper to add fome remarks on the
lateelaborate work of Mr. Dupuls, on the originof all
religions. That I have combated his principles with
fucce(s is no great caufe of boafting. It had, in-
deed, been done before by Mr. Eftlin of Brfl-
tol in England, in his Difcourfe on the naturc and
caufes of Atheifm, which, together with another
excellent and well written tra@ of his on the cvi-

dences
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dences of revealed religion, (in which be takes parti-
cular notice of Mr. Paines Age of Rezfon,) 1 take
this oppcitunity of recommendingto my readers.
I will add that I am not a little proud of having
bad fuch a pupil, fo judicious an advocate for
Chriftian truth, in an age in which the falcination

of worldly purfuits has withdrawn fo many from ,
it -

An Addrefs to the Fews feemed not improper
to be fubjoined to a defence of their religion ; and
the prefent moft extraordinary flate of things in
the political world led me to think there might be
a flill greater propriety in this, confidering the great
intereft that, according to the prophecies of ferip-
ture, they have fuit. Ifmy mind be thought to
have been too ftrongly imprefled by prelent appear-
ances, and that 1 look fooner than we are authoriz-
ed to do for the fulfilment of the prophecies which
have been the fubje& of fo much difcuflion by Jews
and Chriftians, and my apprehenfions appear to be
ill founded, I fhall only fhare the fate of many learn-
ed and worthy men who have gone before me. In
this publication little will be found more than I ad-
vanced in my Faft Sermon for the year 1794, which
has been reprinted in this country, tho’ in the pro-
grels of the war in Europe {ome events have taken
place exceedingly favourable to the apprehenfions
I then exprelied, As
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As I withed to quote all my authorities with as
much exaétnels as poffible, I have feldom depart.
ed from cach writer'’s mode of {pelling Hindoo
words ; and in this refpeét they differ exceedingly
from each other. But in order to remedy this 11-
convenience, I fhall give a lift of fynonyms, with
the different names of the fame Hindoo deities.
Alfo, as 1 often abridge the titles of fome of the
books that I quote, I fhall give then more at length,
that the lefs learned reader may be under no miftake
with refpeét to them. i

It was my intention at one time, inftead of the
mere titles of the methodical arranzement of the laws
and inflitutions of Mofes, with references to the pla-
ces in which they may be found, te have printed
the whole at full length, and with notes. But as
this would have made another volume, about as
large as the prelent, I was deterred by the confi-
deration of the expence of printingit. The Notes
that I had prepared will be found among thole
which I have drawnup on all the books of ferip-
ture, which is a work of confiderable extent, and
will be at the fervice of my friends and the publ:
whenever it {hall be called for.

This is alfo the fituation of my Church Hiftory,
which I have now brought down to the prefent

- times,
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times, and which will make about five fuch vo-
tumes as the two that are already printed. Hav-
ing no other works of much confequence in view,
and being now too far advanced in life to under-
take any thing very new, I fhall keep giving my
time to the improvement of thefe two ; and when-
ever I meet with fuflicient enicouragement they
fhallbe printed. Idonot mean profit (for 1 fhall
chearfully give my time and labour to what I think
to be calculated to ferve the caule of truth and vir-
tue) but fuch afiftance as will enakle me to print
the works without more cxpence to myfelfthan I
can conveniently aiford.

I have encourcgement enough to fend my
waoiks to be printed in England. But befides the
11tz of fending manuferipts to fuch a diftance, at
fuoch a time as this, I could not be fatisGed with-
out the power of corre€ting the prefs myleli 1
muft, thercfore, wait for a more promifing ftate of
things, here or in Europe ; believing, in the
mean time, that whatever fhall appear to be the
order of providence, tho’ it fhould be the total
fuppreffion of all my labours, as it was of muny
of them at the riots In Birmingham, 1t will not
be a fubjeft of jult complaint. Ourlelves, and ali
our labours, are at the difpolal of the great Being
who made us, and who has endued us with what-

ever
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ever powers weare poflefled of. A diligent and
well intended application of them is all that we
can command, and therefore all that will be re-
quired of us.

As before the riots in Birmingham I was engag-
ed with fome friends in a new tranflation of the
Jeriptures, and had necarly finifhed the part that I
had undertaken, which was the Hagiogrepha, and
which was ceftroyed at that time, I fhall here pub-
lifh the Plan which I drew of that undertaking.
If there be any merit in it, it may be refumed by
others in more favourable circumftances.

Since thus mucli of this Preface was written I have
met witha work of Mr. Robifon’s, inticled Proofs of
aConfpiracyagainfl allthe Religions and Governments
of Europe, carried on in the Jecret Meetings of Free
Mafons, llluminati, and readingSocieties. Inthiswork
I am charged, p. g54 with * preaching the deteft-
able dsdirines of illuminatifm,” which he defcribes
as * {ubverfive of all religion, all morality, and all
regular government.” He fays, p. 355, that I
have ¢ 'ven the mofi promifing {pecimens of my do-
cility in: the pinciples of illmninatifin, and have al.
ready pailed thro’ feveral degrees of initiation,
From my dofrine of materialifm,” he fays, p.
358, “thereis buta flep te the atheilm of Dide-

Yot
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rotand Condorcet;” and p. 355, “I have been
preparing the minds of my readers for atheifin by
my theory of the mind, and my commentary on
the unmeaning jargon of Dr. Hartley.”

I rejoice in having my name connefted with
that of fo great and exceilent a man, a friend of
Chriftianity, piety, and virtue, if ever there was
cne; and who has written infinitely more to the
purpofe in their defence than. Mr. Robifon. Ad-
mitting the doirine of vibrations (on which he
might have feen that neither Dr. Hartley nor my-
felf lay any ftrefs} or that any other hypothefis con-
cerning the nature of intelligence, to be ill founded,
do we deny that man is pofleffed of intelligence ?
Do we deny that there is a fupreme intelligence,
that thereis a rightecus moral government of the
world, and that men will be rewarded for their vir-
tues, and punifhed for their vices, in a future ftate ?
To advance folid arguments in proof of thofe great
dotrines, the foundation of all religion and morali-
ty, which is the obje€t of Dr. Hartley’s work, and
of many of mine, is, {urely, a better evidence of our
fincerity than mere declamation, or than the de-
tection of [ocieties hoftile to religion and govern-
ment ; to’ I readily allow Mr, Robifon to have
much merit on this account.

He
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__He has given me much information on a fub-
ject of which I am wholly ignorant, having never
been a free mafon, a member of any fecret {ociety,
or of any political fociety whatever. I bhave no
fecrets. I write for the public at large, and my
writings are open to examination, and of courfe to
mifreprefentation, and to {uch abufe as Mr. Robi-
fon and many others have poured upon them.
But the time is coming that will 7y every man’s
work, and every man’s thoughts.  With refpet to
myfelf, that time cannot be very diftant; and I
hope I may fay without fubjeciing myfelf to any
harfh cenfure, that, after a life of much aélivity,
and many trials, Ido not wifth mylfelf any farther
from that time than I am.

Becaufe, wiiting foon after the French revolu-
tion, and while the French king was living, I au-
gured well of it, Mr. Robifon plainly enough in-
finuates that I am an enemy to all good govern-
ment, and wifh to introduce univerfal anarchy, and
licentioufnefs. But is this candid, or fair? Not-
withftanding, however, all the evil that has taken
place (which has chicfly been owing to a moft im-
politic, and I will add wicked and unprincipled
coalition of other powers to diflate to, and opprels,
that country) I flill truft that the confequence of Hud Preatley
that revolution will be great and happy, and that bued o Auquit

the js14 |
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the final iffue of the prefent difturbed ftate of the
world will be that glorious and moft defirable ftate
of things which is the fubjett of fo many prophe-
cies, tho’, according to the fame prophecies, the
fiate of things preceding this will be moft calamit-
ous. Prefent appearances greatly favour this ex-
pectation.  The eye of [enfe fees the calamity, and
theeye of faith fees with equal clearnels the good
that is to follow it.

(4

Synonyms of Hindoo Names and Deitics.

I INDOO, Gentoo.
Veda, Ved, Beda, Bhade.
Vedam, Bedang.
Shaftah, Shafter, Saftra.
Caliougam, Cal Jug.
Mahabad, Menu, Mouni, Adam, Noah.

Satyavarman, Satiavarto, Sattiavattna, Satya-

varman, Noah.
Bralma, Birma, Burmha, Brumma.

Vichnou, Biftnoo, Kiftna, Kiffen, Chrithnou,
Chriften, Narayen, Jaggernat, Rhaam.

Siva, Scib, Chib, Chiven, Tchiven, Mahadeva,
Moideb, Mahadeo, Moifoor, Ifuren, Routren,
Ruddery,

Budda,
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Budda, Bod, Pout, Boutta, Fo, Odm, Xaca,
Bramin, Brahmen,

Chatariya, Cheterce.

Vaiflya, Bice,

Sudra, Sooder, Choutre,

Muni, Menu.

Beafs, Biache, Vyafa.

Gayatri, Goitre.

Gebre, Parfi.

Faquir, Joguis.

The Titles of fome of the books quoted in this Work,
ISSERTATIONS and Mifcellaneous pie-

ces relating to the hiftory, and antiquities,
the arts, {ciences, and literature of Afia, 3 vols,
8vo. 1792, &c.
Ezourvedam, on Ancien Commentaire du Ve-
dum. Iverdun, 1778.

Hiftoire du Chriftianifme des Indes, por La
Croze, 2 vols. 12mo. 1758.

Sketches chiefly relating to the Hiftory, Religi-
on, Learning, and Manners, of the Hindoos. 2
vols. 8vo. 1792.

A Code



xviit PREFACE,

A Code of Gentoo Laws, cr Ordinations of
the Pundits, from a Perfian Tranflation, made from
the original written in the Shanfent language, 8vo.
e i

Northern Antiquities, tranflated from Mr. Mal-
let by Dr. Percy, 2 vols. 8vo. 1770.

The Agreement of the Cuftoms of the Eaft-
indians with thofe of the Jews and other antient
People, 8vo. 1705.

An Account of the Religion, Manners, and
Learning of Malabar, in feveral Letters written by
fome of the moft learned Men of that Country to
the Danith Miflionaries. By Mr. Philips, 1717.

Hiftoire de la Religion des Banians, &c. tra-
duit de I'Anglois, de Henry Lord, 12mo. 1667.

The Ceremonies and religious Cuftoms of the
various Nations of the known Weorld. By B.
Picart, abridged from the French Original, Folio,
1741.

A Relation of the Voyage to Siam performed by
fix Jefuits, fent” by the French Kingin 1683.
London, 1688.

A Diflertation on the Languages, Literature,
and Manners, of Eaftern Nations, by John Rick-
ardfon, 8vo. 1778,

Voyage
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Voyage de Niebuhr en Arabie, 2 Toms. 8vo.
1780.

A new Account of the Eaft-Indies, by Alex-
ander Hamilton, 2 vols. 8vo. 1727.

A Journey over Land to the Eaft Indies, by Don-
ald Campbell of Barbree, 8vo. Philadelphia, 1797.

Oecuvres de Boulanger, 8 Tom. 1778.

N. B. The paffage of this work referred to p.
221, is vol. 1, p. 58, is Antiquité devoileé, Liv.1.
cap. 2. Note,

A PLAN to procure a continually improving Tranf-
lation of the Scriptures.

1. LET three perfons, of fimilar principles

and views, procure the afliftance of a
number of their learned friends, and let each of
them undertake the tranflation of a portion of the
whole Bible, engaging to produce it in the {pace
of a year.

II. Let each of the tranflations be carefully
perufed by fome other perfon than the tranflator
himfelf ; and efpecially let each of the three prin-

cipals
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cipals perufe the whole, and communicate their re-
marks to the tranflators.

I1I. Letthe three principals have the power of
making what alterations they pleafe. But if the
proper tranflator prefer his own verfion, let the
three principals, when they print the work, infert
his verfion in the notes, or margin, diftinguifhed
by his fignature,

IV. Ifany one of the three differ in opinion

from the other two, let his verfion be alfo annexed
with his fignature.

V. Let the whole be printed in one volume,
without any notes, except as few as poffible, relat-
ing to the verfion, or the phrafcology.

VI. Let thetranflators, and efpecially the three
principals, give conftant attention to all other new
tranflations of the fcriptures, and all other fources
of information, that they may avail themfelves of
them in all fubfequent editions, fo that this verfion
may always be in a ftate of improvement.

VII. Let the three principals agree upon cer-
tain rules of tranfiating, to be obferved by all the
reft.

VIII, O the deathof any of the three princi-
pals,



PREFACE.

Xxi

pals, let the furvivors make choice of another to
fupply his place.

IX. Let all the profits of the publication be
difpofed of by the three principals to {ome public
inftitution, in England or any other part of the
world ; or in any other manner that they fhall
think moft {ubfervient to the caufe of truth.

RULES OF TRANSLATING.

I. LET the tranflators infert in the text whas.
ever they think it molt probable that the authors
really wrote, if it has the authority of any ancient
verfion or MS. but if it differ from the prefent He-
brew or Greck copies, let the verfion of the prefent
copies be inferted in the margin.

I1. If the tranflators give the preference to any
emendation of the text not authorized by any MS.
or ancient verfion, let fuch conje€tural emendation
be inferted in the margin only.

I1I. Let the additions in the Samaritan copy of
the Pentateuch be inferted in the text, but diftin-
guifhed from the reft.

I A\ O
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1V. Let not the prefent Englifh verfion be
changed, except for the fake of fome improvement.

V. IntheOld Teftament, let the word Jehovah
be rendered by jehovah, and alfo the word £urios
in the New, in paflages in which there is an allufion
tothe Old, or where it may be proper to diftinguifh
God trom Chrift.

VI. Let the prefent divifion of chapters be ad-
hered to, with as little variation as poffible, and
the whole be divided into paragraphs, not exceed-
ing about twenty of the prefent verfes; but letall
the prefent divifions of chapters and verfes be no-
ted in the margin.

V1I. To each chapter let there be prefixed a

fummary of the contents, as in the commen ver-
fion,

Tue CONTENTS.
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INTRODUCTION.

~H E inftitutions of the Hindoos, civil and Hondes Laws
religious, are the moft refpe@able for their /A« wost anconl;
antiquity of anty that now fubfift, at leaft of any
that arc extant in writing. The fundamental prin-
ciples of them were probably prior to thofe of Jrigr fo fhose ‘}/
Mofes, the whole of the fyftem in its prefent fiate Mases,
could not have been much later than his time, and
we are now happily in poffeflion of the moft
authentic documents concerning it. We only
want a tran{lation into fome European language
of the Veda's, which contain all their laws, as they JAc Yeda's
are {aid to have come from the mouth of Brahma,
by the immediate diretion of the Supreme Being. ,
The original we are informed is now in the pof- Jhe 0rtylﬂa{
feffion of an Englithman, and therefore it is to befg/J:/f‘“‘ by an
S A hopedf'y‘“/’”‘“"‘



Holwell
o/anglcs.

2 The Inftitutions of Mofes and

hoped we fhall not be long without an Englifh
verfion of books of fo much curiofity. In the mean
time we have other works compofed by Hindoos,
which contain a faithful account of every thing of
importance in them; and therefore, as we connot
be in any doubt with refpet to their genuine prin-
ciples, it is in our power to examine them without
any danger of falling into the leaft miftake of con-
fequence ; tho” more exprefs and diret authorities
may hereafter be produced from the Veda’s them-
felves.

The Hindoos and their inftitutions are held in
the higheft admiration by many Europeans who
have cultivated an acquaintance with them. ¢ They
¢ have,” fays Mr. Holwell, ¢ from the earlieft times
¢ been the ornaments of the creation.” Mr. Langles
the French tranflator of the Hitopades, a curious
book of Indian Fables, calls the authors of the
Hindoo religion ¢ venerable inftitutors, who de-
¢ livered precepts of the foundeft morality, and a
¢ {yftem of metaphyfics truly fublime, hid under
¢ an ingenious veil of allegary. (Preliminary Dif-
¢ courfe, p. 7.) Their religion, he fays, p. 10. re-
putable in its errors, boafts, like every other, a
¢ celeftial origin.

Every thing of great.antiquity relating to any
part of the human {pecies muft be interefting, not
only to their pofterity, but to all mankind; as tke

: inftitutions



Thofe of the Hindoos, &c. compared. 3

inftitutions of their remote anceftors muft be capa-
ble of receiving fome illuftration from the know-
ledge of them. For fome relation or other, by
conneion or oppofition, muft have fubfifted be-
tween them. ¢ In the religion of the Hindoos,’
fays Mr. Langles, ¢ notwithftanding all the altemldngdé dedeeecs
¢ rations it has undergone, we diftinguifh in its a( relyding Jrom
¢ morals, in its doirines, and in its ceremonies, f. #ndq, )
¢ thofe of the Egyptians and Jews; who have
¢ done nothing but ape (finger) the latter, of the
¢ Chinefe, of the Greeks, of the Romans, and even
¢ of the Chniftians.’
This writer farther fays, p. 22. ¢ The five Veda’s,
¢ of which four only now remain, feem to be the
¢ prototype of the five kings of the Chinefe, and the
¢ five books of Mofes, who have only copied Egyp-
¢ tian works, originally from India.” Then, {peak-
ing of the Egyptians and Jews, he fays, p. 24,
: They have altered them, and mixed them with
¢ fables, to adapt them to the genius and tafte of
their countrymen ; but they have not been able
to efface marks of refemblance, which would be
more {triking if we had a more complete tranfla-
tion of the Indian original, and of the Chinefe
imitation. I have, however, colle@ted circum-
ftances of comparifon fufficient to convince the
¢ moft incredulous if they be honeft. This I re-
ferve for a particular differtation on the cor.for-

¢ mity
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mity of the Chinefe, the Egyptians, and Jews,
with the Indians. I confider,” he fays, page 15,
the Pentateuch as an abridgment of the Egypti-
¢ an books, the original of which flill exifts in In-
dia, where literature was cultivated long before
¢ Egypt was made habitable by the labour of men.
¢ Mofes,” he fays p. 14, < educated at the court of
¢ Pharoah, endowed with talents and knowledge,
¢ which never entered into the head of a Jew, made
ufe of it to form a body of laws for a fmall horde
¢ of flaves, whofe efcape he favoured.’

-

-

-

This having been advanced, it hehoves both
Jews and Chriftians to confider what relation their
inflitutions bear to thofe from which they are faid to
have been derived. Our author, we fece, has pro-
mifed todo this forus in another work ; but as I have
not heard of its being executed, and it is uncertain
whether his defign will ever be carried into execgti-
on, it is worth our while, in abufinefs of fo much
importance, to examine the probable ground of his
opinion. And from the attention that I have gi-
ven to the {ubjeét I am under no apprehenfion of
the inftitutions of Mofes lofing any part of the rel-
pe€t that has hitherto been paid to them, in con-
fequence of a fair comparifon with thofe of the Hin-
doos, or thofe of any other ancient nation.

On the contrary, I am perfuaded that the wif-

dom of the laws, and of the religion, prefcribed in
the
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the writings of Mofes, and in the books of the Qld
Teftament in general, which are written in the fame
fpirit, will appear to fo much advantage, when con-
trafted with thole of the Hindoos, that, confidering
the little opportunity that Mofes, or any perfon
of his nation, could have had for acquiring fupe-
rior knowledge, the origin of his inftitutions can-
not but -be concluded to have been divine. That
the five books of Mofes could have been compofed
from the five Veda’s, if ever there were five (for
three only are mentioned in the oldeft Hindoo
writings and a fourth was added afterwards) could
hardly, I fhould have thought, have been afferted
by any perfon who had read the pentateuch, and
fuch accounts as we have of the Veda’s,

The Inflitutions of Menu are next in authority to
the Veda’s themfelves, and they contain a faithful
account of every thing that is of much importance
in them ; and of this work Sir William Jones, who
tranflated it, fays, “ Itis a fyftem of defpotifm and
¢ pricficraft, both indeed limited by law, but art-
¢ fully conftrutted to give mutual fupport, tho’
¢ with mutyal checks. It is filled with ftrange con-
¢ ceits in Metaphyfics, and Natural' Philofophy,
¢ with idle fuperftitions, and witha fcheme of. the-
clogy moft obfcurely figurative, and confequent-
ly liable to dangerous mifconception. It a-
bounds with minute and childifh formalities, with

ceremonies

Mena.
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¢ ceremonies generally abfurd, and often ridicu-
¢ lous. The punithments are partial and fanciful ;
¢ for fome crimes dreadfully cruel, and for others
¢ reprehenfively flight, and the very morals, tho’ri-
gid enqugh on the whole, are in one or two in-
ftances, as in the cafe of light oaths, and pious per-
¢ juries, unaccountably relaxed. Neverthelefs, a
¢ fpirit of fublime devotion, of benevolence to
¢ mankind, and of amiable tendernefs to all fenti-
¢ ent creatures, pervades the whole work.” (Dif-
fertations relating to Afia, Preface, p. 18.)

Thefe two men, Mr. Langles and Sir William
Jones, both tranflators of Hindoo writings. muft
have had very different ideas of their inflitutions ;
and when men of learning, equally acquainted with
the religion and language of thefe people, dif-
fer fo widely in their opinion, ona fubjet of fo
much importance, it behoves every perfon who can

do it to judge for himfelf. Having attentively con-
fidered all that Europeans as yet know of the
Hindoos, I muft fay that I entirely agree with Sir
William Jones in the former part of the opinion gi-
ven above, but not in the latter part of it. There
are, no doubt, fome fentiments of juft, and what
may be called fublime, devotion inthe Hindoo wri-
tings. For if devotional fentiments be juft, they
muft, from the greatnefs of the obje&, partake of
the fublime. But the gencral charaler of the de-

votion
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votion of the Hindoos is that of a debafing fuper-
fiition ; and their tendernefs for animals is chiefly fu-
perftition and weaknefs, derived from their do@rine
of tranf{migration. But tho’ I give my opinion
with this freedom, my readers will have it in their
power to judge for themfelves, from the copious ex-
traéts which I fhall lay before them from Hindoo
books, and the teftimony of travellers of the great-
eft credit, fuch as are allowed to have been the beft
informed concerning the religion, the cuftoms, and
the government, of Hindoftan.

SEGTION L

Of the Antiquity of the Hindoo Nation and Religion.

HE Hindoos, like the Egyptians, and moft
other ancient nations, make a boaftof the
moft extravagant antiquity ; and fome perfons, evi-
dently with a view to undervalue the Jews, give or
affet to give, them credit. Mr. Langles fays,
( Hitopades, Difcours Preliminaire, p. 12,) ¢ many
¢ thoufand years before thefe people’ (among
whom he includes the Egyptians, Jews, and Chi-
nefe,) ¢ formed themfelves into {ocieties, or ever
¢ thought
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“thought of forming a religion, the ¢ivilized In-
¢ dians adoreéd the Supreme Being, eternal, almigh-
“ty and allwife, divided into three perfons.’

Happily, thefe extravagant accounts contain
date by means of which we are able, from our know-
ledge of the courfe of nature, toreduce thefe enor-
mous antiquities within the bounds of reafon and
probability. An excellent {pecimen of this has been
given by Sir Ifaac Newton, in his Chronology of
ancient kingdoms amended. By fuch lights as thefe,
perfons of fagacity and good judgment have made
it appear with fufficient evidence, that the oldeft
accounts of the Hindoo nation do not in reality
go any farther back than to the deluge mentioned
in the books of Mofes, and that their religious in-
ftitutions were confequently pofterior to that event.
Some unbelievers in revelation have had the can-
dour to avow this opinion. Thereis, however,
no doubt of the very great antiquity of the Hin-
doo religion.

Sir William Jones fays. (Di/fertations relating to
Afia, vol. 1. p. 199) ¢ The firft corruption of the
¢ pureft and oldeft religion, which confifted in the
¢ worfhip of one God, the maker and governor
¢ of all things, was the fyftem of the Indian theo-
¢ logy, invented by the Bramins, and prevailing in
¢ thofe territories where the books of Mahabad or
“ Menu 1s at this hour the ftandard of all religious

and
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¢ and moral duties.” In his preface to the Inflity-
tions of Menu he fays, p. 4. “ They are fuppofed
¢ by the Bramins, to have been promulgated by
¢ Menu, the fon or grandfon of Brahma, or the
¢ firft of created beings. This work, he fays, p. 7,
¢is one of the oldeft compofitions exifting, writ-
“ten about three hundred years after the Veda’s,
¢ or about 1280 years before Chrift.’

According to this account, the Veda’s were
compofed about 1580 years before Chrift, or about
one hundred years before the time of Mofes. Me-
nu himfelf, to whom thefe Inftitutes are alcribed,
was, Sir William Jones is of opinion, the fame with
Adam. (Preface, p. 12) and thata fecond Menu
was Noah (Differtations relating to Afia, vol. 1,
P- 324.)

The opinion of Mr. Freret and Mr. Bailly, no
friends of revelation, are nearly the fame with this
of Sir William Jones. According to the former,
the period called Caliougam is the commencement
of real Hindoo hiftory, every thing preceding it
being merely fabulous; and then the year of Chrift
1778 will correfpond to the Hindoo year 4880
( Ezourvedam, vol. 2, p. 216) Mr. Bailly fays
the Indian aftronomy had its origin g1o¢ years be-
fore Chrift (Sketches relating to the hiftory, &c. of
the Hindoos, p. 307) Nay the moftlearned of the
Bramins themf{elves fay that the Veda’s are not ol-

B der
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der than 4866 years ( Ezourvedam, vol. 2, p. 216)
which carries them to about 260 years after the de-
luge. '

~ This is the date that Mr. Holwell affigns to the
original Chartah Bhade Shaflah, as he calls the
work. A thoufand years after this, he fays, fome
expounders of the work publifhed a paraphrafe of
it, retaining the original intire. This was called
Chahta Bhade. From this he fays the polytheifm
of the Gentoos took its rife. ¢ Five hundred years
“ later a new expofition of the Shaftah was pub-
¢ lifhed called Auchtorrah Bhade Shaftah, or the
‘ eighteen books of divine words, in which the origi-
¢ nal text was in a manner funk, and alluded to on-
¢ly. Atthis time many of the ceremonies and ex-
¢ terior modes of worfhip were introduced, and the
¢ whole of their religion enveloped in impenetrable
‘ obfcurity and allegory, and the laity excluded from
¢ the knowledge of the ancient [criptures. This,”
he fays, ¢ occafioned a {chifm among the Gentoos,
¢ the Bramins of Coromandel and Malabar adhe-
¢ ring to the old fyftem, and thofe who refided near
¢ the Ganges adopting the innovations.” (Inter-
efting Hiflorical Events, vol. e, p. 14, &c.)

Mr. Dow fays, the firft credible account we
¢ haveof the Beda’s is that about the commence-
< ment of the Cal Fug, of which the year of Chrift
¢ 1769 was the 4887th, they were written, or ra-

" ther
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colle&ted, by a great philofopher called Beafs M-
#t, or Beafs the infpired. This learned man 'is o-
therwife called Crifhen Bafdeo, and is faid to have
livéd in the reign of Judifhter, near the prefent
city of Dehli.” ( Hiftory of Indoftan, p. 27.)

According to the learned Pundits who compiled
the Cade of Gentoo laws, ‘the Shafler, thatis the
Veda’s, were not compofed till crimes became com-
mon. (Introdultion, p. 101.) They fay, p. 102,
that for fome periods aftet the creation, there were
no crimes, magi{’cfateé, or punifhments; and as
the Hindoos bel’ieve in the deluve' which they fay
the compoﬁtlon of thefe books muﬁ neccﬂ'arxly
have been a confiderable time after that event.  For
their laws are contained in thefe books.

1t is the opinion of Sir William Jones that the
origin of the Hindoo nation and government is to
be looked for in Iran, or Perfia, where a great mo-
narchy was eftablifhed before the Affyrian, called
by the Oriental hiftorians the Pifhdadian dynafty ;
and they fay that ¢ the firft of thefe ancient mo-
‘narchs, whom they call Mahabad, or Menu, re-
ceived from the Creator, a facred book, in a hea-
venly language, meaning the Veda’s ( Differtation.s
‘relating to Afia, vol. 2, p. r11.) This fitft mo-
narch, they alfo fay, divided the people into.four
orders, the religious, the military, the commercial,

and
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the fervile, (Differtations relating to Afia, vol. t,
p. 197. 206.) This, therefore, muft have been a
Hindoo government.

Inthe reign of Hufhang, the third of the Pifh-
dadian race, ¢ a reformation, he fays was made in
the religious {yftem, when the complex polytheifm
of the preceding times was rejefted, and religion
was reduced to what is ufually called Sabaifm,
which confifted chiefly in the worfhip of the fun,
moon and ftars * ib. p. 198. The laws of Ma-
habad were, however, retained, and his fuperfti-
tious veneration for fire, p. 200. On this the
favourers of the old religion retired to Hindoftan,
and their oldeft exifting laws forbad them ever to
return, or toleave the country they now inhabit,
p- 206.

Another reformation, or change, in the {yftem
was made, he fays, under Gufhtafp, in the next, or
the Kaianite dynafty, thought to have been the
fame with Darius Hyftafpis, &c. ¢ This was ef-
feGted by Zeratufht, or Zoroafter; he introduced
genii, or angels, prefiding over months and days,
new ceremonies in the veneration thewn to fire, and
gave out a new work, which he faid came from hea-
ven, but withal he eftablifhed the adoration of the
Supreme Being, ib. p. 200. This work was loft

* Sabailm, being a much more fimple religion than that
of the Hindoos, muft, I doubt not, have preceded it.

at
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at the conqueft of Perfia by the Mahometans ; but
the priefts of that religion have compofed another
from what they were able to recollet of their in-
ftitutions. It iscalled Zendavefla, and has been
tranflated into French by Mr. Anquetil.”

The followers of Zeratufht, now called Gebres,
or Parfi’s, perfecuted thofe of the religion immedi-
ately preceding, and thefe alfo took refuge in In-
.dia, where they wrote a number of books, which
are now very Icarce, p. 182. They refemble, Sir
William Jones f{ays, the Hindoo fe&s of Sauras,
and Saguinas, of which the laft mentioned is very
numerous at Benares. )

Another innovator in the religion of the Eaft
before the chriftian zra was Budda, generally fup-
pofed to have been the fame with the Fo of the
€Chinefe, the Somonocodom of Siam, the Xaca of
Japan and the Odin of the North of Europe. Ac-
cording to Sir William Jones, he difapproved of
the Veda’s; becaufe they enjoined the facrifice of
cattle, p. 23, and made his appearance in 1027
B. C. His difciples are thought to have been the
fame with the Sammanes who were oppofed to the
Brachmanes of the Greek hiftorians. But the Sam-
manes were, I doubt not, of much greater antiqui-
ty, as alflo was Somonocodom. The followers of
. Budda gave great umbrage to the Bramins, whe
never ceafed to perfecute them till they had effet-

ed
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¢d their extirpation from Hindoftan by fire and
fword, about five hundred years ago ( Ezourvedam,
p. 72, 105, Modern Univerfal Hiftory vol. 7, p.
185.) -, 4 ;

There is, however, a great refemblance between
the fyftem of the Hindoos aiid tlrat of Budda; and
perhaps with a view to conéiliate thefe people,: the
Bramins of Cafi make Budda the ninth gvatar or
transformation of “Vichnow (Differtations relating
do-Afia, vol. 2, p. 13.) This religion is that which
prévails in India beyond the Ganges. It was re-
ceived in China A. D. 65, and is eftablifhed
in Japan. A religion very fimilar to this is alfo
that of the Lamas of Tibet.

. Indeed, all the deviations from the original Hin-
doo fyftem rétained the' fame general principles.
The advocates of them all held the doftrine of the
pre-exiftence of fouls, their fubfifting and acting
independently of bodies, and their tranfmigration
into other bodies' after death. They had the fame
low opinion of matter, and the {fame veneration for
the elements of fireand water, as purifiers of the foul.
They had fimilar reftritions with refpeét to food,
the fame addi@ednefs to divination, and the fame
idea of the ufe of corporeal aufterities for the ex-
piation of fin. I fhall, thercfore in this work con-
fider what I find coneerning any of them, as equal-
ly to my purpofe, tho I fhall not fail to diftinguith

what
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what-belongs to each. They are all very ancient
oriental religions, and it may not be amifs to com-
pare the inflitutions of Mofes with the moft im-
proved of them, as well as with thofe that were
ceeval with himfelf.

YECErQN I

Points of Refemblance between the Religions of the
Hindoos and that of the Egyptians, Greeks, and
other weflern Nations.

T may be thought to be of fome importance ta
compare the inftitutions of Mofes with thofe
with. which he may be fuppofed to have been ac-
quainted, rather than with thofe which were mere-
ly of equal antiquity. But in fa& thofe of the
Hindoos are in this ftate, fince the fame general
principles may be found in them and in thofe of
the Egyptians and other nations in the neighbour-
hood of Paleftine. Indeed, it is probable from
this and ether circumflances, that the commence-
ment of all thefe fyfems which deviated from the
religion of the patriarchs (whichis prefervedin the
writings of Mofes) was prior to.the general difper-
fion of mankind,

A
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A fyftem fo ancient as that of the Hindoos muft
have been formed about the fame time with that of
the Egyptians, from which that of the Greeks, and
other weftern nations was in {fome meafure deriv-
ed; and accordingly many points of refemblance
have been obferved between them, too many and
too ftriking, to have been fortuitous. Even fome
of the inhabitants of Ethiopia appear to have been
of the fame origin with thofe of Hindoftan (D:f-
Jertations relating to Afia, vol. 1, p. 112) and both
the Ethiopians and Egyptians feem to have had
fome conne&ion or intercourfe with the Hindoos ;
but of what kind it was, or whenit {ubfifted, we
have no certain account; and they have been fo
long feparated, that at prefent they are in total igno-
rance of each other.

According to Eufebius and Syncellus, fome
people from the river Indus fettled in the neigh-
bourhood of Egypt in the recign of Amenophis,
the father of Sefoftris, and many Egyptians, ba-
nifhed by their princes, fettled in other countries,
and fome went fo far as India (Ezourvedam, p.
15.16°) It isalfo fuppofed that many of the priefts
of Egypt left the country on the invafion of it by
Cambyfes. But fuch circumftances as thefe are
not fufficient to account for the great refemblance
between the two fyftems. The Hindoos them-
felves fay that their facred books came from the

Wett,
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Weft. Ib. p. 17. But themfelves, no doubt, as
well as their books, came from that quarter, and
their facred books were probably compofed while
the feat of the empire was in Perfia.
There are a few Egyptian words fimilar to thofe
~in the ancient language of Hindoftan, which feem
to fhew that the two people had fome afhnity to
each other. Brama, pronounced biroumain Ma-
labar, fignifies man, and fo did pirouma in the lan-
guage of Egypt. (La Croze, p. 225) The name of
the river of Egypt, Nile, is probably Sanfcrit,
fince nila in that language fignifies blue ( Differta-
tions relating to Afia, vol. 1, p. 58) and the ancients
fay it had its name from that colour.
But circumftances of much more importance
than thefe difcover fome early connettion between
Hindoftan and Egypt. The namesand figures of _ _
the twelve figns of the Zodiac among the Hindoos /2 /tpj%/%czn&aq
are nearly the fame with ours, which came from Hendoo fyypfcb/n
Egypt thro’ Greece, and each of thefe figns is di- §vechandRorman
vided into thirty degrees (Sketches relating to the e Jame weth ours,
hiftory, Sc. of the Hindoos, p. 312) Both the Egyp-
tians and Hindoos had alfo the fame divifion of
time into weeks, and they denominated each of the
days by the names of the fame planets (La Croze,
P- 309) : (
The refemblance between the Oriental and Occi- )
dental fyftems extends much farther than Egypt.
C The
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The office and power of the Druids in the nor-
thern parts of Europe, did not differ much from
thofe of the Bramins ; and the Etrufcans, from
whom the Romans derived the greateft part of their
learning and religion, had a {yftem which had a
near affinity with that of the Perfians and Indians,
and they wrote alternately to the right hand and
the left (Differtations relating to Afia, vol. 2, p.
348.)

Several remarkable general principles were held
alike by the ancient Egyptians and the modern Hin-
doos. They both believed that the fouls of men
exifted in a prior {tate, and that they go into other

o
j‘”’"’wjm“ﬂ' bodies after death. They had the fame ideas of

af./aul.s

Dokl cr o
Cav\fﬂ"f’t.

the body being a prifon to the foul, and imagined
that they could purify and exalt the foul by the
mortification of the body; and from the idea of
the great fuperiority of fpiritual to corporeal
fubftances, they held all smatter in great con-
tempt. They alfo both believed that plants had a
principle of animation (La Croze p. 232)

Several religious ideas and cuftoms were com-
mon to both countries. The Egyptians of Thebais
reprefented the world under the figure of an egg,
which came from the mouth of Cneph, (Ezourve-
dam, p. 18) and this we fhall fhew, refembled the
firlt produétion according to the Hindoo fyftem.
Several of the Egyptian deities were both male and

'~ female
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female, which correfponds to the figure of the /in-
gam with the Hindoos, ib. p. 24. This obfcene

figure, at lealt the phallus, was much ufed in the Phudlus.
Egyptian worfhip, and from Egypt it was carried
into Greece, where it was ufed in the myfteries of
Bacchus. As the Hindoos worfhip their god Ifu-
ren under this figure, and likewife carry it in pro-
ceflion, the Egyptians and Greeks did the fame
with the phallus (Le Croze, p. 227.) Alfo the laf-
civious poftures of the Egyptian women before
their god Apis, were the fame with thofe of the
Hindoo women before their idols (Ezourvedam p.
33) Laftly, the Hindoos chufe their facred bulls
by the fame marks that were ufed by the Egypti-
ans ( Differtations relating to Afia, vol. ¢, p. 196.)
The account of the flight of the Egyptian gods,
as given by the Greeks, and their concealing them-
{elves under the forms of animals, bears fome ref-
emblance to the various transformations of Vich-
now, of which an account will be giver hereafter.
The Egyptians worfhipped the Nile, as the Hin-
doos do the Ganges. Some of the Hindoo temples
have the {ame remarkable form, viz. that of 2 pyra-
mid, or cone. For that the pyramids of Egypt
had fome religious ufe can hardly be doubted.
All the pagoda’s are in that form, or have towers
of that form in the buildings which furround them.
The temples in Pegu are alfo of a conical form
(Moderr
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( Modern Univerfal Hiftory, vol. 7, p. 58.) Sir
William Jones fays that the pyramids of Egypt,
as well as thofe lately difcovered in Ireland, and
prdbably alfo the tower of Babel, feem to have been
intended for images of Mahadeva, or Siva, (Dif-
Jertations relating to Afia, vol. 1, p. 34.) Laflly,
the onion, which was held in veneration by the
Egyptians, is not eaten by the Hindoos. (Sketches
relating to the hiftory, &e. of the Hindoos, vol. 2.
p. 6.)°

Not only do we find the fame general princi-
ples, and the fame, or fimilar, religious cuftoms,
but fome of the fame gods among the Hindoos,
Egyptians and Greeks. The Egyptian Cneph was
the Supreme intelligence, which was never loft
fight of by the Hindoos. With the Egyptians
Ifis reprefented not only the moon, but fometimes
the powers of nature, which were fuppofed to
have been in a great meafure derived from the
moon ; and in Bengal and Japan alfo the fame is
called Ifari, or Ifi, and is defcribed asa god-
defs with many arms (Differtations relating to
Afia, vol. 1, p. 232) But according to Sir Wil-
liam Jones, Ifwara of the Hindoos is the Ofi-
vis of the Egyptians, ib. p. 49, and Nared, a
diftinguifhed fon of Brahma, refembles Hermes, or
Mercury. A flatue of Jupiter had a third eye in

its forehead, and Seva has three eyes, ib. p. 42.
Difdorus
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Diodorus Siculus and Plutarch fay that Ofiris fig-
nifies a perfon that has many eyes, and Ifuren is
drawn with an additional eye in his forehead, tho’
the phallus is his ufual form. (Ezourvedam, p.
229) Ofiris was faid to have been killed by Ty-
phon, and Chib cut off the head of Brahma ib.
p. 23.

Indra of the Hindoos, called alfo Divefpiter,
is Jupiter, or Diespiter; the bull of Ifwara is the
Apis, or Ap, of Egypt (Differtations relating to
Afia, vol. 1, p. 5o) Cartraya, with fix faces and
many eyes, was the Egyptian Orus, and the Mars
of Italy, ib. p. 49. Sri, or Sris, called alfo Ped-
ma, and Camala, was Ceres, ib. p. 30, and accord-
ing to Herodotus (Lib. 2, fec. 63) fhe was the E-
gyptian Ifis. Ganefa was Janus. (Differtatious
relating to Afia, vol. 1, p. 8.) Vifuacarman, the
Indian forger of arms for the gods, was Vulcan,
ib. p. 64. The Ramaof India is Dionyfos, cal-
led alfo Bromius by the Greeks; Chrifhnou, or
Vichnou, is Apollo, and in Irifh it fignifies the
fun, ib. p. 66, According to the Veda’s, and other
facred books, a bad genius, or giant, feizes on
the fun and moon when they are eclipfed, and
the Egyptians afcribed the fame thing to their Ty-
phon, who was faid even to have {wallowed their
god Horus, or the Sun. (Ezourvedam, p. 21.)

The Egyptians at certain feftivals carried the

images
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images of their gods in proceflion. Herodotus fays
they drew one of them on a carriage with four
wheels, (Lib. 2, Sec. 63.) and the fame is now
done by the Hindoos. The Egyptians held cows,
in much greater veneration than any other animals
ib. fec. 41. They were facred to Ifis, and never
facrificed. Some fuperflitious refpe& was alfo paid
to horned cattle by the ancient Perfians. Inan ac-
count of the Zendavefta, Ormufd, the Supreme
Being, direts Zerdufht to render worfhip and
praife to the Supreme ox, and to the rain, of which
the angel Jafhter, who fubfifts in the form of an
ox, is the diftributer (Annual Regifier for 1762,
p. 117.) The Hindoos make fome ufe of the image
of a bull, as Mr. Sonnerat informs us in his ac-
count of fome of their temples, tho’ they donot
carry their fuperftition in this refpeé fo far as the
Egyptians, who made live bulls the immediate ob-
je€ts of their worfhip.

Tho’ there may be fomething of bold conjetture,
and confequently of uncertainty, in fome of thefe
fuppofitions, they feem to be pretty well fupport-
ed by the writers referred to; and it is evident on
the whole, that at lealt a fyftem very fimilar to
that of the prefent Hindoos muft have been of
very great antiquity, and priorto the general dif-
perfion of mankind. For tho fimilar fituations
may lead to fimilar fentiments, and correfponding

practices



Thofe of the Hindoos, &c. compared. 23

pratlices, to men living at a great diftance from
each other, the above mentioned fimilarity is too
great, and extends totoo many patticulars, to be
accoutited for in this way.

It isnot at all extraordinary that men who had
no ‘communication with each other fhould be
equally worfhippers ‘of the fun, moon and ftars,
that they fhould fancy deep caverns, or thick
woods, to ‘be haunted with fpirits, that particuldr
rivers Thould have their feveral genii, or deities, 'dif-
penfing their waters at their pleafure, as the fun,
they might fuppofe, did his heat, and the moon, the
ftars, and the planets their peculiar influences.
But that they fhould adopt the fame rifesin the
worfhip of thefe natural deities, and efpecially that
they fhould give them aftributes, and even names,
fo nearly alike, is beyond the effe@ of accident.

But tho’ this confideration proves the great anti-
quity of the general outline of the Hindoo religion,
itis impofible that a fyftem fo extenfive and com-
plex as thisis, and implying fuch abftrufe meta-
phyfics, fhould have been completed at a very-ear-
ly period. Tho’ erroneous, wild, and abfurd, in
the extreme, as it will foon be feen to be, it
mufl have been the refult of much refleGtion, which
neceffarily requires leifure; and this muft have
been {ubfequent to the rudeft ages of mankind. 'I
cannot  help concluding, therefore, that indepen- FAés (onedeusion

dently o (603, Lot fha
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dently of any pofitive evidence, it could not have
had its origin long before the time of Mofes. There

is, confequently, nothing unfair in the comparifon

that I propofe. Whether Mofes was acquainted
with this {yftem or not, it will appear, contraryto

‘the opinion of Mr. Langles, that he was far from de-

riving any advantage from it; and there is not in
his writings any allufious to books pretended to be
facred, as the Veda’s, but only to fuch praélices as
were common to the Hindoos and other heathen

_nations.

SECTION IIIL

Of the Veda's, and other facred Books of the Hindoos.

HE books called Veda’s, or the facred books

of the Hindoos, the antiquity of which has

been confidered, are faid to have been originally
numerous, but to have been reduced to four by
Vyafa. (Differtations relating to Afia, Vol. 2, p. 99)
In Mr. Dela Croze, 1 find the mention of five,
p- 291, and in imitation, or abridgment of them,
Mr. Langles fuppofes the five books of Mofes to
have been written. Howeverin the moft ancient
writings in which they are quoted, or referred to,
efpecially
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efpecially the Inftitutes of Menu, awork nextin
antiquity and authority to the Veda's themfelves,
no mention is made of more than three, 1b. vol. 2,
p. 106. The fourth Sir William Jones fays is a
later compofition, as he fays is evident from the lan-
guage in which it is written, which is comparatively
modern, and therefore eafily underftood ; whereas
there are but few Bramins who can read the three
firlt, ib. vol. 1, p. 107. They are now very {carce,
but there are comments upon them written in a very
early period (Code of Gentoo Laws, Preface, p. 22.)
Thefe Veda’s are faid by the Hindoos to have
been dictated by the Supreme Being, or at leaft by
Brahma, the creative power, to the firft man. Me-
nu, who is the {peaker in the Inftitutes, fays, what
however I do not pretend to explain, ¢ From fire,
from the air, and from the {un, he (viz. Brahma)
milked out the three primordial Veda’s, named
Rich, Yayuch and Saman, for the due performance
of facrifice. He gave being to time, and the
divifions of time, to the ftars alfo, and to the
planets, to rivers, oceans, and mountains,” &c. p. 4.
From' the French tranflator of Ezourvedam, I
colle@ the following account of the compofition of
the Veda’s. The fon of Brahma, he fays, p. 113,
retiring to a defert, compofed the Vedam in four
books each being tranfcribed by a different perfon ;
but the laft was written in a dialet different from
D the
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the three firft.  Afterwards, he fays, Vyaffa added
a fifth book, the four firft being forbidden to the
Choutres, p. 121.

In whatever manner thefe books were compof-
ed, nothing can exceed the encomiums which the
Hindoos make of them. In the Inflitutes of
Menu it is faid, p. 357. * To patriarchs, to deities,
and to mankind, the fcripture is an eye giving
conflant light; nor could the Veda fafira have
been made by human faculties, nor can it be mea-
{fured by human reafon.” We fhall foon, howe-
ever, I hope, have an opportunity of judging for
ourfelves. In the meantime, I (hall give my rea-
ders a fpecimen of the fourth Veda, as tranilated
by Sir William Jones (Differtations relating to
Afia, vol. 2, p. 108.)

¢« Where they who know the great one go, thro’
holy nrites, and thro” piety, thither may fire raife
me. May fire receive my facrifices. Myfterious
praife to fire. May air waft me thither. May air
increale my fpirits. Myfterious praife to air. May
the fun draw me thither. May the fun enlighten
my eye. Myfterious praife to the fun. May the
moon bear me thither. May the moon receive my
mind. Myfierious praife to the moon. May the
plant Soma lead me thither, may Soma beftow
on me 1its hallowed milk : Myflerious praife to
Soma, May Indra carry me thither, May Indra

give
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give me ftrengh. Myfterious praife to Indra. May
water lead me thither. May water bring me the
fiream of immortality. Myfterious praife to the
waters. Where they who know the great one go,
thro’ holy rites, and thro” picty, thither may Brah-
ma condu€t me. May DBrahma lead me to the
great one. Myfterious praife to Brahma.”

Whither this paffage be perufed with admirati-
on, and be deemed {ublime, as it may be by fome,
or be thought extravagant and ridiculous, asit will
by others, it will not be ealy to find a paflage
refembling it in any of the five books of Mofes. Mr.
Langles will probably look for its counterpart in
the book of Numbers, which is the fourth of the
Pentatuch, as this is from the fourth of the Veda’s.

As Mr. Dow’s account of the Veda’sis confi-
derably different from that of other writers, I fhall
give it unmixed with any other, from the Prelimi-
nary differtation prefixed to his Hiflory of Hindoj-
tan.

“ The Hindoos are divided into two religious
fe@ls, the followers of the doétrine of the Bedang,
and thofe who adhere to the principles of Neadir-
Jen, andthe firlt are efteemed the moft orthodox
and the moft holy. Bedang, a title of the Shafter,
or commentary on the Beda’s, is compounded of
Bed, fcience and ang, body.” The name of this
fhafler, t.hg:refore, may be literally tranflated tie.bo-

dy
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dyof fcience. Almoft all the Hindoos of the De-
can, and thofe of the Malabar and Coromandel
coafts, are of the feét of the Bedang.”

¢ The four firft Beda’s contain a hundred thou-
fand afhlogues, or ftanza’s, inverfe, each of which
confifts of four lines. The firll is called Rug Be-
da, which fignifies the fcience of divination, con-
cerning which it principally treats. It alfo con-
tains aftrology, aftronomy, natural philofophy,
and a particular account of the creation of matter,
and the formation of the world.”

“ Thefecond Bedais diftinguifthed by the name
of Sheham, which fignifies piety, or devotion, and
accordingly treats of all religious and moral duties.
It alfo contains many hymns in praife of the Su-
preme Being, as well as verfes in honour of fubal-
tern intelligences.”

The third is the Fudger Beda, which, as the word
implies, comprehends the whole fcience of religi-
ous rites, and ceremonies, fuch as fafts, feftivals,
purifications  penances, pilgrimages, facrifices,
prayers, and offerings.”

« They give the appellation of Obatar Bah Be-
da to the fourth. Obatar fignifies in the Shanf-
crita, the being, or the effence, and bah, good ; fo that
Obatar bak is literally the knowledge of the good be-
ings ; and accordingly this book comprehends the
whole {cience of theology, and myftical theology.”

“Slhe
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¢ The language of the Obatar Bah Beda is now
become obfolete, fo that very few Bramins pretend
to read it with propriety. Whether this proceeds
from its great antiquity, or from its being written
in an uncommon diale& of the Shanfcrita, is hard
to determine. We are inclined to believe the firft
1s the truth, for we can by no means agree with a
late ingenious writer (Mr. Holwell) who affirms
that the Obatar Bah Beda was writtenina period
pofterior to the reft of the Beda’s.” Since, howe-
ver, Sir William Jones afferts this, there will be
no doubt but that Mr. Dow is in an error in this

refpeét.
“ Neadirfen is a compound of nea, fignifying

Sght, and dirfen to teach, or explain; fo that the
word may be tranflated an exhibition of truth. Tho'
it is not reckoned fo ancient as the Bedang, 1t is
faid to be written by a philofopher called Goutam,
near four thoufand years ago. The philofophy
contained in this Shafter is very abftrufe and meta-
phyfical. The generality of the Hindoos of Ben-
gal, andall the northern provincesof Hindoftan,
efteem the Neadirfen a facred Shafter; but thofe
of the Decan, Coromandel, and Malabar, total-
ly reje@ it. It confifts of feven volumes,” the
firlt of which Mr. Dow procured, and lodged in

the Britith mufeun.
“ The author of Neadirfen maintains that the
vital
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vital foul 1s different from the great foul ; and onthis
head the followers of the Bedangand Neadirfen prin-
cipally differ.” The meaning probably is, that the
principle of intelligence which animates the inferi-
or beings, was not an emanation from the Supreme
Mind, and is not to be abforbed into it again, which
the other Hindoos maintain.

Befides the four Veda’s, of which we have not
as yet any tranflation into an European language,
there are other Hindoo books which are allowed
to contain a faithful account of their do@rines, and
fome of thefe we have in French or Englifh.
There are more particularly eighteen, which bear
the title of Puranams, alcribed, fays, Sir William
Jones to Vyafa whole philofophy is compared to
that of Plato (Differtations relating to Afia, vol. 1,
p. 115) Ofthefe the Bagavadam is one. This work
according to the tranflator of Ezourvedam, con-
tains fome excellent moral precepts; but he fays
they cannot compenfate for an immenfe number of
extravagant abfurdities, and fabulous hiftories
which fatigue the imagination, and excite naufea
p- 130. Thefe Puranams muft be the fame with the
Auchtorrak Bhade of Mr. Holwell, and the Nea-
dirfen of Mr. Dow.

We havea Code of Gentoo laws compiled by Hin-
doo pundits, or learned Bramins, witha large Pre-
face, containing an account of the creation, and

' other
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other general principles of their faith. Of this
work I fhall make great ufe. But a work of more
importance to my purpole is entitled Jnfitutes of
Hindoo laws, or the Ordinances of Menu, comprizing
the Indian fyfiem of duties, religious, and civil, ver-
bally tranflated from the original Sanfcrit by Sir
William Fones.

Thefe ordinances announce their being delivered
by Bhrigu, the fon of Menu, when the fages of
India applied to him for inftruétion. An idea of
the authority of this work may be conceived from
the introdution to it, in which Menu himfelf is
reprefented as faying concerning Brahma, ¢ He
having enatted this code of laws himfelf, taught it
fully to me in the beginning. Afterwards I taught
it Marifhi, and the nine other holy fages. This
my fon Bhrigu will repeat the divine code to you,
without omiffion,” p. 8. After this we read, « Bhri-
gu, the great and wonderful, having thus been ap-
pointed by Menu to promulgate his laws, addrefled
all the Richi’s with an affeftionate mind faying,
Hear.”

The work concludes as follows. ¢ Thus did
the allwife Menu, who poflefles extenfive dominion,
and blazes with heavenly {plendour, difclofe to me,
from his benevolence to mankind, this tranfcendant
fyftem of laws, which muft Be kept devoutly con-
cealed,” p. 361, Itwill be feen that the Bramins

alone
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alone have the cuftody of the Hindoo laws, and
they were not to communicate them to all the peo-
ple promifcuoufly. Tho’ therefore, we are not in
pofleffion of the Veda’s, we may fafely rcly on the
teftimony of the Hindoo Bramins, thus folemnly
given, for the moft important of their dotrines.

There is another work on the Hindoo theology
entitled Ezourvedam, which I fhall fometimes
quote, tho’ Mr. Sonnerat fays (Voyages, vol. 1.
p- 215) thatits importance has been greatly mag-
nified by Voltaire and others, when it is in fa& the
compofition of fome Chriftian miffionary ; and
from the perufal of it, this will hardly be queftion-
ed. The writer, however, from his long refidence
in Hindoftan, was probably well acquainted with
the Hindoo {yftem. .

SECTION
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SECTION IV,

Of the Agreement of the Hindoo Principles and Tra-
ditions, and thofe of other ancient Nations, with’
the Writings of Mofes.

FPEFORE 1 point outthe difference between
the inftitutions of the Hindoos, &c. and thole
of Mofes, I fhall mention fome remarkable parti-
culars'in which they agree. And as the writings
and traditions of the Hindoos are unqueflionably
very ancient, they may be juftly confidered as tel-
timonies in favour of the truth of the Mofaic hifto-
TEs y
La Croze juftly obferves that the Hindoos have
preferved the knowledge of the Suprcme Being,
when the Greeks, and other more polifhed nations in
the weftern parts of the world, had loft fight of him,
vol. 2, p. ¢, their attention being engrofled by inferi-
or objeéls of worthip. Some of their delcriptions of
the Supreme Being are juft, and truly fublime.
In the Inflitutes of Menu he is faid, p. 201, to
be ¢ one whom the mind alone can comprehend,
whofe effence eludes the external organs, who
has no vifible parts, who exifts from eternity, the

| &) foul
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foul of all beings, whom no being can compre-
hend.” They alfo fay, according to the tranflator
of the Ezourvedam, p. 201, that “goodnefs is the
very eflence of God.”

The religion of the northern European nations
was in feveral refpe@s fimilar to that of the Hin-
doos. and of other Eaftern nations; and in the
Iflandic mytho}oéy God is faid to be the author of
every thing that exifts, the “eternal, the living
and awful Being, who {earches into concealed
things ; the Being that never changes,” and thefe
people held in contempt the polytheifm of thofe
who treated them as barbarians. (Northern Anti-
quities, vol. 1, p. 78, 84.) It is probable that it
was not till the arrival of Odin, or his difciples,
that the religion of the ancient Danes and Scandi-
navians began to lofe its original purity. In that
part of the world many perfons after this time con-
tinded to delpife the vulgar polytheifm, and ad-
hered to their ancient worfhip, 1b. p. 154.

If the reprefentations of Mr. Holwell may be
depended upon, the moft raifed ideas of the Hin-
doos concerning the Supreme Being fall far fhort
of thofe that were entertaired by the Hebrews. He
fays (Interefting Hiftorical Events, vol. 2, p. 46,)
“the Shaftah begins with denying the prefcience
of Godwith refpeét to the ations of free agents ;"
whereas according to the writings of Mofes, many

things

-
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things are forefeen, and diftinétly foretold, by
God, which depend on the voluntary attions of
men, and even in diftant ages. Alfo the long
conteft, the following account of which Mr. Hol-
well fays he copied from the Shaftah, of the Su-
preme Being with two oppofing powers, does not
agree with the ommipotence which the Hebrew
fcriptures uniformly afcribe to him. ¢ When
the eternal one began his intended new creation of
the Dunneahcudah, he was oppofed by two mighty
Offoors, which proceeded from the wax of Brum-
ma’s ear, and their names were Modoo and Ky too.
And the eternal one contended and fought with
Modoo and Kytoo five thoufand years, and he
fmote them on the thigh, and they were loft, and
aflimilated with Murto,” vol. 2, p. 106.

There was {omething fimilar to this in the Per-
fian {yftem, according to the extralls from the Zen-
davefta. * Ahriman interrupted the order of the
univerfe, raifed an army againft Ormufd; and
having maintained a fight againft him during nine-
ty days, was at length vanquifhed by Honover,
the divine word,” /Annual Regifler, 1762, p. 126.)

In the Hindoo {yflem the firft produétion of
the Supreme Being was fomething fimilar to the
chacs of Mofes, an earth covered with water, and
what is more particular, they {peak of the Spiri
of God as moving upon it. “ The waters,” fays

Menu,
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Menu, ¢ are called Nera, becaule they were the
production of Nara, or the {pirit of God; and
fince they were his firft 4yana, or place of motioa,
he likewife is named Narayena, or moving on the
waters,” p. 2.

One cf the Hindoo fables, related by father
Bouchet, bears fome refemblance to the Mofaic hif-
tory of paradife. ¢ The inferior gods, who have
ever fince the creation been multiplying themfelves
almoft to infinity, did not at firft enjoy the privilege
of immortality. After numberlefs endeavours to
procure it, they had recour{e to a tree, the leaf of
which grew in- Chorcan, or paradife, and met
with fuccefs, fo that by eating from time to time of
the fruit of this tree, they obtained this advantage.
Atlength a ferpent, called Chien, perceived that the
tree of life had been found out, and probably ha-
ving been appointed to guard it, was fo exafpera-
ted at being overreached, that he poured out a
great quantity of poifon. The whole earth felt
the dreadful effedis of it, and not one mortal would
have elcaped, bad not the god Chiven, taking pity
on the human race, revealed himfelf under the
fhape of a man, and fwallowed the poifon.” (Ce-
remonies of Religion, p. 38.)

According to Tavernier, the Hindoos fay that
the firft man was called Adam, and the firft woman
Manan-iva. (Voyoges, vol. o, p. 421. 462.) And

according
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according to Mr. Lord, the Parfis have preferved
an account of the creation correfponding to that
of Mofes in more particulars.  For they fay that
the Supreme Beinyg divided the work of creation
inco fix parts ; that he created man and woman on
the fixth day ; that for their ufe all other creatures
were made; that the man was called Adamak, and
the woman Lvah. (Religion des Bamans, p. 143,
140) They allo, he fays, obferve fix feftivals in
commernoration of the fix days of creation. ib. 192.
Niebuhr fays that the feftivals of this people
continue five days in commemoration of fome parts
of the creation (Voyages, vol. 2, p. 163.)

The evil Being Ahriman, they farther fay, got
upon the earth in the form of a ferpent, and fedu-
ced the firfl human pair from their allegtance to
Ormufd, by perfuading them that he himfelf was
the author of all that exifted. Theman and the
woman both believing him became criminal, and
thus fin will perpetuate itfelf till the refurretion.
( Extradls fromthe Zendavefla, Annual Regifter, Sfor
1762, p. 127.)

I have already obferved that the Hindoos divide
time into periods of feven days, and that they are
named after the fame planets in the ;Sanferit, that
they are by the Grecks and Romans. (Gentoo Laws,
preface, p. 40.) On the coalt of Malabar feveral
alts of worthip are performed on Fridays ¢ Phillips

account
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account of Malabar, p. 60.) The people of Siam,
the Jefuits fay, makea kind of Sunday every fe-
venth day, fpending itin prayer and fafting. They
alfo give the fame names to the different days of
the week that are given to themin Hindoftan ( Fe-
Juits account, p. 306. 284)

In agreement, at leaft in part, with the account
of Mofes, the Hindoos fay that in the firft ages
of the world men were greatly fuperior to the pre-
fent race both in the length of their lives, and in
the powers of body and mind ; but that, in confe-
quence of vice, they gradually declined, (Skeiches
relating to the hiftory, &c. of the Hindoos, vol. 1,
p. 296.)

The Hindoos have preferved an unequivocal
tradition of an wuniverfal deluge. < The firft In-
dian hiftory,” fays Sir William _]onés, “1is an ac-
count of an univerfal deluge, drefled in allegory,
(Differtations relating to Afia, vol. 1,p. 20) and
the three firft qvatars, or defcents of Vichnou, re-
late clearly to the fame event, in which eight per-
fons only were faved,” ib. p. 16g.

The following curious account of this deluge
is given by Father Bouchet in his letter from
Indoftan. ¢ The god Routren, who is the
grand deftroyer of all created beings, refolved one
day to deftroy all mankind, pretending that he had

juft
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juft reafons for being diffatisfied with their behavi.
our. This defign was not kept fo fecret, but it
was found out by Vichnou, the preferver of all
creatures ; who difcovered the very day on which
the flood was to take place. Tho’ his power did
not extend fo far as to fufpend the exccution of
what the god Routren had refolved upon, yet, as
he was the preferver of all created beings, he had a
right to prevent if poflible, the pernicious effeéls
of it, and he took the following method for that pur-

pofe.”
¢« He appeared one day to Sattiavarti, his great
confident, and privately affured him, that an uni-
verfal flood would foorr happen; that the whole
earth would be covered with water, and that the
defign of Routren was nothing lefs than the dif-
truction of all mankind, and of every animal. He
neverthelefs affured him that he himfelf did not
need to be under any apprehenfion ; for that in
fpite of Routren, he would find an opportunity to
preferve him, and that he would take fuch mea-
fures as that the world fhould afterwards be re-
peopled. His defign was to make a wonderful
bark rife up of a fudden, ata time when Routren
thould leaft fufpeét any fuch thing, and to flore it
with alarge provifion of fouls, and feeds of beings,
eight hundred and forty millions at leaft. As for
Sattiavarti, he was at the time of the flood to be on
a very
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a'very high mountain, which he pointed out ta
him very exaétly.”

« Some time after this, Sattiavarti. as had been
foretold him, perceived a multitude of clouds draw-
ing together, but beheld with unconcorn the ftorm
which was gathering over the heads of the guilty ;
when the moft dreadful rain that had ever heen
feen poured down from the fkics, the rivers fwelled,
and fpread themfelves with rapidity over the fur-
face of the whole earth ; the fea broke its appoint-
ed bounds, and mixing with the rivers, which now
had left their chanrels, foon covered the highcft
mountains, Trees, animals, men, cities, and king-
doms were all drowned ; in a word all animated
beings were inftantly deftroyed.”

¢ Tn the mean time Sattiavarti, with {fome of his
penitents, had withdrawn to the appointed moun-
tain, where he waited for the fuccour which the
god had promifed him. However this did not pre-
vent his being {eized with fome fhort intervals of
terror ; as the water gathered ftrength continually,
and each moment drew nearer to his alylum.
But that' very inflant, which he thought would
have been his laft, he faw the bark that was to fave
him, and immediately got into it with all the de-
votees 1n his company, and alfo the eight hun-
dred and forty millions of fouls, and feeds of all
beings.”

¢ The
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« The difficulty now was to ficer the bark, and
preferve it from the impetuofity of the waves,
which raged with prodigious violence. But Vich-
nou took care of this. For immediately afluming
the form of a fith, he fteered the veflel with his tail,
as though it had been a rudder. This god who,
was now both fith and pilot, performed his part fo
well, that Sattiavarti waited very quietly in his afy-
lum till {ueh time as the waters were run off from
the furface of the earth.” (Religious Ceremonies, p.
388)

The tranflator of the Ezourvedam fays, vol. 2, ps
206, that according to the Puranams, eight perfons
efcaped the general deluge. The Chinefe too, fays
Sir William Jones, (Differtations relating to Afia,
vol. 1, p. 226) like the Hindoos, believe the earth
to have been wholly covered with water, which
they defcribe as flowing abundantly, and then
fubfiding, and dividing the higher from the
lower ages of mankind ; that the divificn of time
from which their poetical hiftory begins, preceded
the appearance of Fohi on the mountain of Chin.
A learned follower of Zaratufht informed him that
in a book which the Behdins hold facred, mention
is made of an univerf(al inundation, there called the
deluge of time. ib vol. 1, p. 29. And according to
Mr. Lord, the Parfis fay that by the temptation
of Lucifer men became wicked, and God deftroy=

F ed
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ed them with a deluge, except a few, from whom
the world was peopled anew ; that the firft of the
firlk race of kings was Guiomaras, the fon of Aram,
the fon of Sem the fon of Noah, whom they call 4=
dam Affani, orthe fecond Adam, p. 148. By the
Hindoos Noah is called Vaivafwata, the child of the
fun, as well as Satiavrattra, and by the Arabs he
is called Nuh, ib. vol. 1, p. 14. 28.

A curious account of the intoxication of Noah,
and of the behaviour of his three fons on the oc-
cafion, is given us from the Hindoo writings in the
third volume of Afiatic Refearches, which tho’ I
quoted in a former work, I fhall not omit here, be-
ing fo much to my prefent purpofe.

“ To Satyavarman, the fovereign of the whole
carth, were born three fons, the eldeft Skerma, then
Charma, and the third 7yapeti. They were all men
of good morals, excellent in virtue, and virtuous
deeds ; fkilled inhe ufe of weapons, to ftrike with
or to be thrown, brave men, eager for viftory in
battle. But Satyavarman being continually de-
lighted with devout meditation, and feeing his fons
fit for dominion, laid upon them the burden of
government.”

¢ Whilft he remained honouring and fatisfying
the gods, and priefts, and kine, one day, by the
att of deftiny, the king having drank mead, be-
came fenfelels, and lay afleep naked. There was

he
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he feen by Charma, and by him were his two
brothers called, to whom he faid, What now has
‘befallen ? In what ftateis this our fire 2 By thefe
two was he hidden with clothes, and called to his
{enfes again and again.”

“ Having recovered his intelleét, and perfettly
knowing what had paffed, he curfed Charma; fay-
ing. Thou fhall be the fervant of fervants. And
fince thou madeft a laughter in their prefence, from
laughter fhalt thou acquire a name. Then he
gave to Sherma the whole domain of the South
of the fnowy mountain, and to Jyapeti he
gaveall to the North of the fnowy mountain ; but
lie, by the power of religious contemplation, attain-
ed fupreme blifs.”

The fourth and fifth avatar of the Hindoos, Sir
William Jones fays (Differiations relating to Afia,
vol. 1, p. 110) relateto the punithment of impiety,
and the humiliation of the proud ; and refer, as he
thinks, to the difperfion from Babel ; and thence
ke infers that their fecond, or filver age was {ubfe-
quent to that event. Farther than this, the tranfla-
tor of Ezourvedam fays that, in the Bagavadam,
there are, befides the Mofaic account of the deluge,
the principal circumitances of the hiftory of 1fh-
mael, and the facrifice of Ifaac. ip. 84.

There are, indced, feveral things in the Hindoo
traditions which greatly refemble fome in the hifto-

Iy
J
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ry of Abraham. Raja Tara, whois placed in the
firlt age of Cal Jug, they fay had 2 fon who apofta-
tized from the Hindoo faith, for which he was ba-
nithed by his father to the Weft. The apoftate
fixed his refidence in a country called Mahgod,
and propagated the Jewifh religion, which the im-
poftor Mahomet farther corrupted. (Dow’s Hiﬂory
of Hindoflan, Preface, p. 5.)

Brahma, the Hindoo lawgiver, very much re-
fembles Abraham ; and his wife Saravadi, Sarah,
the termination vadz fignifying lady (Bouchet's Let-
ter in Religious Ceremontes, p. 81.) The Hindoos
alfo relate of one of their penitents, that God re-
quired of him the facrifice of his fon, but wascon-
tented with his obedience, and would not fuffer
him to put his fon to death. Some, however, fay
that he was facrificed, but that God afterwards rai-
fed him from the dead, 1b. p. 381.

There is fomething that very much refembles
the hiftory of Mofes in that of one of the relations
of Chrifien, and of Chriften himfelf, ib. Andin
the following hiftory, related by the fame Father
Bouchet, there is a firiking refemblance to that of
Job; andit certainly furnifhes an argument for
the very great antiquity of the hiftory.”

“ The gods met one day in their Chorcan, or pa-
radife of delights.  Devendiren, the god of glory,
Preﬁded in this lluflrious affembly, which was

crouded
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erouded with gods and goddefles. The moft fa-
mous penitents had a o a place init, particularly
the feven chief anchorets. Aiter fome indifferent
difcourie, the following queftion was propofed,
viz. whether it was pofiibie to find a faultlefs prince
among mankind. They almolt all afferted that
there was not ome but was fubjet to great vices ;
and the partifans of this opinion were headed by
Vichouva Moutren. But the famous Vachichten
oppofed him, maintaining that king Achandiren,
his difciple, had no fault.  On this Vichouva Mou-
tren, who is of {o imperious a temper that he can-
not bear any contradiction, fellinto a great paffion,
and affured the gods he would foon thew them the
defeéts of this prince, if they would give him up
to him. Vachichten accepted the challenge, when
it was ftipulated that he whofe aflertion fhould prove
falfe fhould give up to the other all the merit he
had acquired by a long feries of penance. And
now king Achandiren became the vi€tim of this
difpute. Vichouva Moutren put him to every
kind of trial, reducing him to extreme poverty,
difpoflefling him of his kingdom, taking the life
of his only fon, and carrying off his wife Chanda-
vandi.”

Notwithftanding all thefe misfortunes, the prince
continued fo fieadfaft inthe praétice of all the vir-
tues, that the gods themfelves, who put him to all

thefe
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thefe trials, would infallibly have funk under them 3
and they rewarded him with uncommon liberality.
They embraced him one after another, and even
the goddefles made him their compliments. They
reftored his wife to him, and raifed up his fon ; af-
ter which Vichouva Moutren, purfuant to the a-
greement, refigned all the merit he had acquired
to Vachichten, who made a prefent of it to Achan-
diren ; and the vanquifhed Vichouva Moutren went
away with great regret, to beginagain along feries
of penance, in order, if poffible, to acquire a ftock

of frefh merit.” (Religious Ceremonies, p. 383.)
In the Hindoo code we find {fome of the more
extraordinary laws and cuftoms of the Hebrew na-
tion, fuch as were never received in the weftern part
of the world ; as that of a man taking the widow
of his brother, in order to keep up his family.
# On the failure of iffue by the hufband,” fay the
Inflitutes of Menu, “if he be of the fervile clafs,
the defired offspring may be procured, either by
his brother, or fome other Sapinda, on the wife
who has been duly authorized. Sprinkled with
clarified butter, filent, in the night, let the kinfman
then beget only one fon, but a fecond by no means,
on the widow or childlefs wife,” p. 253. But the
condition on which the lcgitimac‘y of this child de-
pended muft have been difficult to afcertain. For
itisadded, « Should a wife, even legally authofi-
zed
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zed produce a fon by a brother, or any other Sapin<
da of her hufband, that fon, if begotten with impure
defire, the fages proclaim to be bafe born, and in-
capable of inheritance,” p. 264.

Polygamy is allowed to the Hindoos, as it was
to the Hebrews. The following law relates to this
cafe. “ If after one damfel has been chofen, ano-
ther be offered to the bridegroom, who had pur-
chafed leave to marry her from her next kinfman,
he may become the hufband of both for the fame
price. This law Menu ordained.” p. 216, Here
too we fee that, like the Hebrews, the hufband
purchafed his wife, inftead of receiving a fortune
with her.

In the Hebrew ritual a goat was turned loofe
into the wildernefs after the high prieft had con-
fefled on his head the fins of the nation on the an-
nual day- of expiation, and Mr. Maurice fays (/n-
dian Antiguities, vol. 3, p. 173) that the hindoos
let loofe a horfe for the fame purpofe.

Laftly, I wouldobfervein this place, that not-
withftanding the unreafonable ftrefs that we fhall
find the Hindoos lay on mere external obfervances
of various kinds, fo thatthey muft neceffarily con-.
fine, and wholly engrofs, the attention of the com-
mon people, there are not wanting in their writ-
ings, fome excellent moral maxims, fimilar to
many in the books of the Old Teftament, which

reprefent
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reprefent every thing of this kind as infignificant
without moral virtue. The following are particu-
larly worthy of notice. “ To a man contaminated
by fenfuality neither the Veda’s, nor liberality, nor
facrifices, nor ftri€t obfervances, nor pious aufteri-
ties, wiil procure felicity,” ( Inflitutes of Menu, p. 29)
“ A wife man muft conftantly difcharge all moral
duties tho’ he performs not conftantly the ceremo-
nies of religion; fince he falls low if, while he
performs the ceremonial aéts only, he difcharge not
his moral duties.” ib. p. 115.

A peculiar fire(s, even too great, is laid on the
duties to parents. ¢ By honouring his father,
mother and fifter, 2 man effe@ually does whatever
ought to be done.  This is the higheft duty, and
every other alt is a fubordinate duty. All duties are
completely performed by that man by whom thofe
three are completely honoured; but to him by
whom they are difhonoured, all other aéls of duty
are fruitlefs,” ib. p. 47.

SECTION
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SECTION V.

Of the Creation, and the general Principles of the
Hindoo Philofophy.

SHALL begin my detail of the religious prin-

ciples of the Hindoos with their account of
the creation, and the origin of things, which is o
very different from that of Mofes, that he cannot,
I think, in this be thought to have been copied
from them. " Mr. Langles fays (Difcours, p. 7)
of the authors of the Hindoo {yflem, that * they
were venerable inftitutors, who gave the people
precepts of the foundeft morality, and metaphy-
fics truly fublime, concealed under the veil of al-
legory, the fenfe of which the bulk of the people
could not penetrate.” We fhall now fee how far
this encomium is juft.

There is a confiderable difference of opinion a-
mong the Hindoos themfelves on the fubjett of
¢creation; mnor can we think this at all extraordi-
nary, when we confider how much there is of
mere imagination, and how little of rational evi-
dence in their do&rine, In the following general
outline, however, they feem to be all agreed.

G They
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They fay that, after the Supreme Being had ex-
ilted alone from all eternity, he refolved to pro-
duce other beings.  But this produion was whol-
ly from his own fubftance ; and after a certain period
they believe that every thing will be abforbed into
him again, when he will exift alone as before.
There will, however, be a fucceflion of thefe cre-
ations and abforptions withoutend. At what time
the firfl creation -took place they donot fay ; but
Iaécordi'na to them every thing, that now exifts has
exified before, and will hereafter exift again.

The production of all things from the fubftance
of the Divine Beingis thus 1,ep1efented by fome of
. the Bramins. Comparing the firft caufe to a {pi-
der, they fay the univerfe was produced by that in-
felt fpiuning out of its own entrails and belly ; fo
that it brought forth ﬁlﬁ the elements, and then
the celeftial globes &c. and that things are to con-
tinue in this flate till the end of ages, when this
fpider will draw intoits body the feveral threads
which had iffued from it, whenall things will be
deflroyed, and the world no longer exift, butasin
the belly of the fpider. (Religious Cercmonies, p.
384. )

This {cheme may, no doubt, be called fublime,
as is every thing that requires a great ftretch of ima-
gipatipn, but ivhat elfe it hasto. recommend it I
doxngt fee.  Itiseyident, fhowev,er, that thefe prin-

: ciples,
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ciples, or fimilar ones, found their way into Greece,
and formed the outline of feveral of their fyftems
of philofophy. Plutarchin his treatife on the cef-
fation of the Grecian oracles fays “ Among the
great number of gods there is but one that is eter-
naland immortal.  All the reft, having been pro-
duced in time, will end in the death.” And the
acceunt which he gives of the extraordinary report
of the death of the 'god Pan was received without
any miark of furprize. Seneca the tragedian fays
¢ Omnes pariter deos perdet mors aliqua.” (Her=
cules Oetius.) The Scandinavians alfo fuppoled
their gods to die, and never to come to life again,
(Northern Antiquities, vol. 1, p. 115.)

We learn from Plutarch that the Perfian Magi
helda fyfltem fimilar to this. Theopompus fays
that, according to the Magi, eachof the gods fub-
dues and is fubdued by turns, for the fpace of
three thoufand years apiece, and that for three
thoufand years more they fight and defiroy each
others works ; but that at laft Pluto will fail, and

_mankind be happy, and neither nced food nor
havea fhadow ; that the god who projeéts thefe
things does for fome time take his repole, and reft,
but that this time is not fo much to him, altho’
it feems fo to men whofe fleep is fhort, De Ifide ¢t
Ofiride.

A fyltem coming within the' fame general

cutline,
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outline, ftrange as it feems to us at this day, was
alfo the philofophy that was maintained by unbe-
lievers in chriftianity from the time of Averroes.
For he held that there was but one foul in the
whole univerfe, and that after death all feparate
confcionfnefles will ceafe. And a f{yftem very
like this, according to Sir William Jones, ftill
prevails in the Eaft, and independently of the
reft of the Hindoo principles.

“ A metaphyfical theology he fays (Dgﬂerta-
tions relating fo Afta, vol. 1, p. 204) was profel-
{ed immemorially by a numerous {e& of Perfians
and Hindoos, and was carried in partinto Greece,
and prevails even now among the learned Muffel-
men. The modern philofophers of this perfua-
fion are called Sufis. Their fundamental tenets
are, that nothing exifts abfolutely but God; that
the human foul is an emanation from his eflence,
and tho’ divided for a time from its heavenly
fource, will be finally reunited to it ; that the
higheft poffible happinefs will arife from this
union, that the chief good of mankind in this
world confifts in as perfe€t an union with the eternal
fpirit as the incumbrance of the mortal frame will
allow ; and that for this purpofe he fhould break
all conneétion with external objeéts, and pafs thro’
life without attachments. Such,” fays he, ¢ is the
veligion of the modern Perfian poets, the V edan-

ts
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ti philofophers, and the beft Lyric poets of India;
and asit was a {yftem of the higheft antiquity in,
both nations, it may be added to the many proofs
of animmemorial affinity between them.”

_ In the Inftitutes of Menu we have the follow-
ing account of the origin of things. Having def-
cribed the Supreme being as was reprefented be-
fore, viz. as ‘“ him whom effence eludes the exter- .
nal organs, who exifted from eternity, whom no
being can comprehend” &c. Menu fays, that ¢ ha-
ving willed to produce various beings from his own
divine effence, he firft, with a thought created the
waters, and placed in them a produdtive feed. This
feed became an egg, bright as gold, and in this
egg he was born himfelf in the form of Brahma,
the great father of allfpirits. In thisegg the great
power fat inative a whole year, at the clofe of
which he caufed the egg to divide itfelf, and from
its two divifions he framed the heavens above, and
the earth beneath. In the midft he placed the fub-
tle ether, the eight regions, and the permanent re-
ceptacle of waters. From the fupreme foul he
drew forth mind, exifting {ubflantially, tho’ un-
perceived by fenfe, immaterial.” p. 2, &c.

Thus we fee both matter and {pirit derived from
the fame fource, viz. the divineeflence. Agreea-
bly to this, La Croze, in his account of the fyf-
tem fays, p. 275, * The Supreme Being having

determined
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determined 'to create mattter, was obliged to give
himfelf'a 'material form, fincea pure fpirit cannot
a8 upon corporeal fubftance.”

The pundits who compiled the Code of Gentoo
laws donot, in' their accountof the creation, fay
that Birmha wasthe Supreme Being himfelf ; but, as
thay be inferred from their language; a being as dif-
tin€& from himfelf as the earth'and the heavens, which
they fay were produced before him. ¢ The princi-
ple of truth” meaning, no doubt, the Supreme
Being, they fay, “ having firft formed the carth,
and the heavens, andthe waters, and fire, and air,
prodUCed a being called Burmha, a dewtah, or ob-
je& of worfhip, for the creation of all beings,
P: 99- EN . L

But according to the  Inftitutes of Menu, tho’
this Birmha was the immediate author of four dif-
ent races of men, or cafts, of which an aceount
will ‘be given hereafter; he produced another per-
fon called Ment; who is reprefented as having dic-
tated thefe Inflitutes, for the prodution of other
bemgs. ““ Havinghe fays, p. 6, «“ divided his own
fubftance, the mighty power became half male
and half female, and from that female he produced
Viraj. Know ni¢ to be that perfon whom the male
Viraj produced’ by himfelf, me’ the framer of all
this'vifible world. It was I'who, defirous of giv-
ing birth toa race of men, firft produced ten lords
‘ " of
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of created being, .eminent in holinefs, Marifi;,
Atri, Angiras, Palafiya, Pulaha, Cratu, Prachitas,
or Darcha, Vafifhtha, Bhrigu, and Neg’:}cada. They,
abundant in glory, produced feven other Menu’s,
together with deities, and the imenfions of deities,
and Mghar/his, or great fages, unlimited in'power,
benevolent genii, and fierce giants, blood thirfty
favages, heavenly quirifters, nymphs, and demons,
huge ferpents, and fnakes of {maller fize, birds of
1ﬁighty wing, and {eparate companies of Putrs, or
prbgenitors of ;mankind, lightnings and thunder-
bolts, clouds and coloured bows of Indra, falling
meteors, earth rending vapours, comets and lumina-
ries of various degrees, horlefaced {ylvans, apes, fifh,
- and avariety of birds, tame cattle, deer, men, and
ravenous bealls, with two rows of teeth, fmall and
large reptiles, moths, lice, fleas, and common flies,
with every biting gnat, and immoveable {ubfances
of diftin& forts. Thus was thiswhole affemblage
of ftationary and moveable bodics framed by thofe
high minded beings, thro’ the force of their own
devetion, and at my command with feparate actions
allotted to each.” p. 6. :
According to other accounts, the Supreme Be-
ing reproduced himfelf, not in oneform only, viz:
that of Birmha, but in three, viz. Birmha, with a
power of creating, Vichnou, with that of preferving,
and Siel that of defiroying, the Jaft being fometimes
called
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called Ifuren and alfo Ruddery (Lord, p. 50) All
the three are by the Malabarians called Dirumur-
tigoi. (Phillip's account of Malabar, p. 4.)

Vichnou, the fecond perfon in this Hindoo trini-
ty, 1s {aid to have undergone nine fucceffive incar-
nations, to deliver mankind from fo many perilous
fituations. The firft they fay was in the form ofa
lion, thefecond of a hog, the third a tortoife, the
fourtha ferpent, the fifth that of Bramin, (a dwarf,
afoot and a half high) the fixth a monfter, viz.
half man and half lion, the feventh a dragon, the
eighth a man born of a virgin, and the ninth an ape.
Bernier adds a tenth, which is to be that of a great
cavalier, (Voyage, vol. 2, p. 142) A very particu-
lar and a very different account of thefe transfor-
mationsis given by Mr. Sonnerat (Voyages, vol. 1,
p. 158, &c.) with curious reprefentations of cach
of them.

Mr. Holwell’s account, which he fays he found
in the Shaftah, is very different from that given
above, and is as follows : ¢ The eternal one formed
other beings in part of his own effence” (but he
mentions no other fource of being) « firlt Birmah,
Bifinoo, and Sich. To Birmah he afligned the
power of government and glory, to Biftnoo works
of tendernefs and benevolence, to Sieb works of
terror, {everity and deftruétion. He then formed
Moifafoor, and the Debtah logue, or the angelic

hoft,
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hoﬁ,'-fubje&ing» them to Birmah, whom he alfo
conftituted his vicegerent in heaven, and Biftnoo
and Sicb his coadjutors.”

“ After this, part of the angelic hoft rebelled,
and were driven from the face of God; but, at the -
interceflion of the remaining faithful bands, he foft-
encd the rigour of his fentence, and inftituted a
courfe of purgation. This being intimated to them
by Birmah, they received it with gratitude, except
the leaders, who in time regained their influence
over the reft, and confirmed them in their delin-
quency : At laft Bouannee Drugah, one of the Hin-
doo deities, is to defcend on the earth, and to def-
troy Moifafoor and his adherents. Thefe fallen {pi-
rits are thofe that now animate the bodies of men,
animals, and vegetables” (Interefting Hiflorical
Events, vol. 2, p. 8, 10, 35, 192.)

According to Mr. Dow, the author of the Be-
dang maintains that the world was created by God
out of nothing, and that it will again be annihila-
ted, p. 53. Butboth thefeaccounts differ fo much
from thofe contained in the writings of the Hin-
doos, that have lately been tranflated, all of which
reprefent the creation as an emanation from the
fubflance of the deity, that I am not difpofed to
pay much regard to them. The account of the
fallen angels is peculiar to My, Holwell. Other

H accounts
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accounts of the creation may be feen in Mr. Son-
nerat, vol. 1, p. 281.

From the idea of the neceffity of the mutual ac-
tion of the male and female principles to the pro-
duction of all beings, the Hindoos, like the Egyp-
tians, were led to form a very indecent reprefenta-
tion of the creative power, who as La Croze fays,
P- 275, “containing within himfelf; all the princi-
ples of the creatures, and the reality, of the two
fexes, feparated them within himfelf, and therefore
“‘under this figure, called lingam, reprefenting the
male and female organs, they denote the creator;
and their moft folemn worfhip is prefented to him
under this form.” It is remarkable, however, that
it is the third perfon in their trinity, or the deftruc-
tive and not the generative power, that is particu-
larly worfhipped under this form.

Since it will not be denied in this part of the
world, that the whole of this {yfiem, the particu-
lars of which I have only begun to develope, was
the mere creature of imagination, there would {ure-
ly have been more wifdom in faying lefs on a fub-
je& concerning which nothing can be known. And
fuppofing Mofes to have written - without any in-
fpiration, his {yftem has this to recommend it, that,
befides being very concife, it is not, like this, built
on arbitrary and fanciful fuppofitions. It repre-
{ents the Supreme Being producing all things not

from



Thofe of the Hindoos, Sc. compared. 59

from his own f{ubftance, but from nothing, with as
much eafe as if it had been effeCted by a mere
word of command; and this exertion of power
was immediately from himfelf, without the previ-
ous fubflitution of any other Beings," or dividing
himfelf into three, or any number of parts, for the
purpofe of creating or governing the world, and
{uperintending all the changes that take place in it.
If, as Mr. Langles fays, there be fublimity in the
Hindoo fyftem, there muft be more of it in that
of - Mofes, becaufe it is equally greatin the effeél,
and far more fimple in the caufe, and the operati-
on. It exhibits one great objeét of our regard,
and not a multiplicity of them, in which the idea
of the fublime is loft by the divifion. They who
{uppofe it neceflary, or convenient, for the Supreme
Being to employ inferior agents in the works of
creation and providence muft have a lefs exalted
idea of him than they who believe that, without
-any thing like fatigue, or occafion for repofe, he
himfelf originally formed, and conftantly conduéts,
the whole.

The Hindoos, however, conceive that thers
is more of dignity in the Supreme Being doing
nothing himfelf, but rather employing inferier
agents. The bramins of Malabar told Mr. Lord,
that 1t did not become the majefty of God to de-
mean himfelf {o much as to make the creatures,

when
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when he could do it by his minilters, p. 49. But
if a great prince could with perfet eafe, and with-
out the leaft fatigue, do all the bufinefsof a great
empire himfelf, it would certainly give us a higher
idea of his power and capacity ; and if the work
had great utility for its obje&, that conduét would
not fuggeft the idea of meannefs, but of the great-
elt benevolence. They are little minds who rea-
fon Iike thefe bramins. :
In the Inftitutes of Menu, we have the follow-
ing fublime idea (if fuch language muft be ap-
plied to extreme abfurdity) of the fucceflive revolu-
tions in the {yftem of things. “ He whofe power
is incomprehenfible, having thus created both me,
and this univerfe, was again abforbed in the Su-
preme {pirit, changing the time of energy fora time
of repofe. When that power awakes, then has this
world its full expanfion; but when he flumbers
with a tranquil {pirit, then the whole fyftem fades
away. For when he repofes in a calm fleep embo-
died fpirits, endued with principles of a&tion, depart
from their feveral adts, and the mind itfelf becomes
inert; and when they are once abforbed in that
fupreme effence, then the divine foul of all beings
withdraws its energy, and placidly flumbers. Thus
that immutable power, by waking and repofing
alternately, revivifies and deftroys 1in eternal fuc-
ceflion, this whole affemblage of locomotive and
immoveable creatures,” p. 7, 8. That
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That we may form fome idea of the ¢ime thag
intervenes between :thefe alternate creations and
diffolutions of>all things, we have, fram the fame
authofity, an account of the divifion of timeas it
refpeds different orders of beings. * A month of
mortals-is 4 'day and a night of the Pitr’s, ox patri-
arcs inhabiting the moon. A year of mortals is
a day 'and a night of the gods, or regentsof the uni-
verfe round the north pole. Twelve thoufand
divine' years is called the age of the gods, and a
thoufand fuch years is a day of Brahma. His night
has equal duration. . At the clofe of his night, hav-
ing long repofed, - he awakes, and awaking exerts
intelle€t, or reproduces the great principle of ani-
mation. The intellet called into adtion by his
will to create worlds performs again the work of
creation. The age of the gods, or twelve thoufand
‘of their years, being multiplied by feventy one, con-
ftitutes a menwantara, or the reign of a Menu.
Thefe are numberlefls menwantara’s, creations alfo,
and deftru&ions of worlds innumerable. The Be-
ing fupremely exalted performs all this asif in fport
again and again,” p. g, &e. .

According to Mr. Dow, the Bedang teaches that
when the four jugs have revolved, Rudder, with
the ten fpirits of diffolution, will rell a comet un-
der the moon, that will involve all things in fire,
and reduce the world to athes. God will then ex-

it
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ift alone, for matter will be totally annihilated,
p. 48 Theauthor of Neadirfen, he fays, main-
tains that the world is fubje to fucceflive diffolu-
tions and renovations at certain ftated periods. He
divides thefe diffolutions into the lefler and the
greater.' . The lefler diffolution will happen at the
end of a revolution of the jugs. The world will
then be confumed by fire, and the elements will
be jumbled together; and. after a certain {pace
of time they will again refume their former order.
When a thoufand of thefe {maller diffolutions have
happened, a Mapherley, or great diffolution, will
take place.  All the elements will then be reduced
to their original purmans, or atoms, in which ftate
they will long remain. God will then from his
mere goodnels and pleafure, reftore bi/hefh, or plaf-
ticity. A new creation will arife, and thus things
have revolved in fucceffion from the beginning, and
will continue to do fo to eternity, p. 72.

If we afk for fome authority for: this wonderful
{cheme, the learned bramins are entirely filent.
Itis afcheme of mere fancy. But overlooking this
objettion, there is certainly more of dignity, and
the true fublime, in the do&rine of the fcriptures,
which reprefent the Divine Being as never flumber-
wng or fleping, that the work of creation, whe-
ther it had a beginning, or was, like its author,
from all eternity, isfor ever progreflive ; continu-

ally
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ally advancing from imperfeét to perfe@, and that
the objet of the whole is not the fport of the cre-
ator, but the happinefs of the univerfe.

That different accounts of fo complex and fan-
ciful a {yftem as that of the Hindoos fhould be gi-
ven by different bramins will not be thought ex-
traordinary, and therefore the veracity of travellers,
who had no apparent motive to falfify, and yet
give different reprefentations of it, is not haftily to
be called in queftion.

According to Mr. Lord, p. 47, the firft human
pair had four fons, each deftined to a different pro-
feflion; but their wives had a feparate creation,
eachof the fons being ordered to proceed in a dif-
ferent dire€tion, where they met with them, and
then returned to their parents.  After this their pof-
terity becoming very wicked, the Supreme Being
deftroyed them by an univerfal deluge. After
this, there ifflued from the two fides of Brahma,
who experienced 2ll the painsof parturition, ano-
ther man called Manou, and another woman, who
had three fons and three daughters ; and from thern
the world was peopled anew, p. 57. Here are e«
vident traces of Noah and his three fons.

The Hindoo account of the creation is not more
fanciful than other articles of their philofophy.
From them it is probable that the Weftern nations
derived their idea of two principles in man, and even

that
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that of a divifion of theintelleftual principle in-
to two parts. ‘This do&@rine, and that of the re-
lation of thofe principles to the great foul of the:
univetfe, is contained in the following paffage of
the Inflitutes of Menu, p. 346. ¢ That fubftance
which gives a power of motion to the body, the
wife call efchetraynja, or jevatman, the vital [pirit,
and that body which thence derives alive funéti-
ons they name bhutatman, or compofed of elements.
Another internal fpirit, called Mahat, or the great
Joul, attends the birth of all creatures embodied,
and thence in all mortal forms is conveyed a per-
ception either pleafing or painful. Thofe two, the
vital {pirit, and reafonable foul, are clofely united
with the five elements, but conneéted with the Su-
preme Spirit, or divine eflence, which pervadesall
beings, high and low. From the {fubftance of that
Supreme Spirit are diffufed, like {parks from fire,
innumerable vital {pirits, which perpetually give
motion to creatures exalted and bafe.”

The great fuperiority of the fpiritual to the cor-
poreal part of man is the fundamental doétrine of
the Hindoo {yftem; and hence the fatisfa&tion the
Hindoos always exprefs on the feparation of them.
The contempt for the body is ftrongly exprelled in
the following paffage of the Inftitutes. ¢ A man-
fion with bones for the rafters and beams, with
nerves and tendons for cords, with mufeles and

blood
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blood for mortar, with fkin for its outward cover-
ing, filled with no fweet perfume, butloaded with
feces and urine ; a manfion infefted by age and by
forrow, the feat of malady, harrafied with pains,
haunted with the quality of darknefs, andincapa-
ble of ftanding long ; fuch a manfion of the vital
foul let its occupier always chearfully quit,” v. 155.

The followers of Fo alfo regard the Lody with
great contempt, and negleét the prelervaticnof it.
They therefore often kill themfelves. 1he people
of Siam think {uicide an advantage to the foul,
and often hang themfelves on a tree called Ton-po
( Ezourvedam, vol. e, p. 40.)

From the Indian philofophy it is probable that
the Manicheans had their idea of an original dif-
ference in fouls, fome being neceffarily good, and
others bad. For this is clearly exprefled in the fol-
lowing paflage of the Inftitutes of Menu, p. 5.
“ In whatever occupation the Supreme Being firft
employed any vital foul, to that occupation the
fame foul attaches itfelf {pontaneoufly, when it re-
ceives a new body, again and again. Whatever
quality, noxious or innocent, harfh or mild, unjuft
or juft, falfe or true, beconferred on any being at
its creation, the fame quality enters it of ‘courfe on
1ts future births.”

. Thatall natureis animated, and that the fouls which
animate the loweft forms of things are capable of

I rifing
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rifing to the higheft ftate, is afferted in this work.
«¢ The fouls that animate worms and infefts, fer-
pents, moths, beafts, birds and vegetables, attain
heaven by the power of devotion,” p. 340.

The Hindoo philofophy of the phyfical or cor-
poreal world is not more rational than that of the
intelleual. According to the Veda’s, the moon
is much higher than the fun. (Ezourvedam, vol 1.
p. 260) According to Mr. Bernier, the Veda’s
teach that a certain dewtah, a kind of corporeal
divinity, feizes on the fun at the time of an eclipfe ;
that the fun, tho” humfelf a dewtah, is then in great
painandanguifh, and that prayers, bathing and alms,
are the means of cffefting his deliverence. ~Alms
given at that time, they fay, are worth a hundred
times as much asifthey were givenat any other. Ac-
cordingly, he faw a river crouded with people of
all ranks, bathing at the time of an eclipfe, and
throwing water towards the {un, vol. 2, p. 107.

The Hindoos fay that the general {yftem con-
fifts of fourteen Bhooboons, or fpheres, feven below,
and fix above that of the earth. The feven inferior
worlds are inhabited by an infinite variety of fer-
pents, defcribed in every monftrous form that the
imagination can fuggeft. The earth is called Bhoor,
and mankind who inhabit it Bhoor logue. The
fpheres gradually afcending from thence are Bobur,
whofe inhabitants are called Bobur logue, thofe of

the
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the fecond Sweigeh logue, thofe of the third Ma-
hur logue, thofe of the fourth Funney logue, thofe
of the fifth Fuppeh logue and thofe of the fixth
Suttee logue. _

The Boburis the vault of the vifible heavens, in
which the fun, moon and ftars are placed. The
Sweigeh is the firft paradife, and general receptacle
of thofe who merit a removal from the lower earth.
The Mahur logue are the Faquirs, and fuch per-
fons as by the dint of prayer have acquired an ex-
traordinary degree of fanttity. 'The Funneh logue,
are alfo the fouls of pious and moral men ; and
beyond this {phere they are not fuppofed to pafls
without fome uncommon merit and qualifications.
The fphere of Fuppeh is the reward of thofe who
have all their lives performed fome wonderful act
of penance and mortification, or who have died
martyrs for their religion. The Suttee or higheft
fphere, isthe refidence of Birmah, and his parti-
cular favourites. This is the place of deftination
for thofe men who have never uttered a falfchcod
during their whole lives, and for thofe women
who have voluntarily burned themfelves with their
hufbands. (Preface to the Gentoo Laws, Pp. 45.)
Thefe different {pheres, or worlds, the Hindoos
fuppofe to be conneéted by a mountain, which
they call Mercu, and of which they relate many
wonders, (La Croze, p. 283.)

In
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In this earth, they fay, there are feven conti-
nents, or great portions of land; called deeps or
dwips, and not fo diftant but they have fome com-
munication. For according to the pundits who
compiled the Gentoo laws, the bird Keraer brought
a man from the Shakud deep, which is the fixth in
order, and caft hirn down on the Fumboo decp, the
firft in order, or that which the Hindoos inhabit,
and the tribe that fprung from him they call Deioul.
The length of the Jumboo deep they make to be
a hundred thoufand Foojun, that of the next twice
as much, the next in the fame duplicate proporti-
on, till we come to the laft, which they fay is fixty-
four times as large asthis. (Code of Gentoo Laws,-
p- 104.)

Thefe deeps, or continents, they fay are fur-
rounded by as many feas, one of which is of milk,
another a folution of fugar, and others confifting
of other liquors, (La Croze, p. 284) and accord-
ing to them the water of our fea was once fweet,
but having been drunk by Agefta, and voided in
the form of urine, it became falt. (Ezourvedam,
vol. 1, p. 26.)

We are not 1o confider all the popular notions
of the Hindoos as parts of theirreligion, and there-
fore I do not give the following account of the
Amroutan as fuch ; but it is amufing, as it fhews
the wonderful powers of their imagination, and the

eafinefs
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cafinefs of their faith. The gods and the giants
having applied to Vichnou for direttions to pre-
cure the Amroutan (a liquid the drinking of which
gives immortality ) he bad them take the moun-
tain Mondora, and taking the ferpent Bachak: for
a cord, to churn the occan. In attempting this
the mountain funk, on which the god Vichnou
transformed himfelf into a tortoife, and raifed the
mbuntain, by getting under it ; and there it {feems
he continued fome time. For they fay that the
friétion given to him by the whirling round of the
mountain in the operation of churning made him
fleep, while the motion it gave to the ocean is the
caufe of its flux and reflux, which continues tho’
the churning has long ceafed. The firft effeét of
this operation was the produétion of a fine horfe,
.after that came two beautiful women, whom Vich-
nou took to himfelf, and at length came the Am-
routan. The giants, however, were cheated of
their fhare of it by the gods, and attacked them ;
but having the difadvantage of being mortal, they
were put to flight, ib. vol. 1, p. 53, 69.

Having given this account of the phyfical {yf-
tem of the Hindoos, I fhall add a curious fpeci-
men of their Metaphyfics, and that from the firft
authority, the Inftitutes of Menu, which abounds
with matter not at all more intelligible then this ;

but my readers muft not expeét from me any clu-
cidation of 1t. « From
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“ From the fupreme foul” as quoted before
¢ he drew forth mind, exifting fubftantially, tho’
unperceived bjz {enfe, immaterial ; and before mind,
‘or the reafoning power, he produced confciouf-
nefs, the internal monitor, theruler. And be-
fore them both he produced the great principles of
the foul, or firft expanfion of the divine idea, and all
vital forms, endued with the three qualities of good-
nefs, paffion, and darknefs, and the five perceptions
of fenfe, and the five organs of fenfation. Thus,
having at once pervaded with emanations of the
fupreme {pirit the minuteft portions of fix prin-
ciples, immenfely operative, con{cioufnefs, and
the five perceptions, he framed all creatures. And
fince the minuteft particles of vifible nature have
a dependance on thefe fix emanations from God,
the wife have accordingly given the name of Sarifa,
or depending on fix, to his image or appearance in
vifible nature. Thence procecd the great elements,
endued with peculiar powers, and mind, with
operations infinitely fubtil, the unperifhable caufe
of apparent forms. This univerfe, thercfore, is
compacted from the minute portions of thefe feven
divine and a&tive principles, the great foul, or firft
emanation, con{cioufnefs, and five perceptions, a
mutable univerfe from immutable ideas. Among
them each fucceeding element acquires the quality

of the preceding, andin as many degrees as each of
d them
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them is advanced, with fo many properties it is
faid to be endued,” p. 3, 4.

We need not look into the writings of Mofes, or
any of the books of the Old Teftament, for paf-
fages to compare with this.  They contain nothing
of the famekind. All the philofophy of the ferip-
tures confifts of fuch popular ideas as in common-
difcourfe are adopted even by modern philofophers,
as that the earth is at reft, that the fun rifes and
fets, and thatit is the heart of man, or fomething
within him, that feels, thinks, &c. The fcriptures
give no ideaof a foul that had exifted before the
body, or that will, or can, fubfift and a& indepen-
dently ofit. According to Mofes, Godsnade man
of the duft of theearth, and afterwards put\éreaéh,
or life, into him; and when he dies he is faid to
return o the duft out of which he was formed. No-
thing is there faid of other {pheres, other worlds, o-
ther continents, or other feas; or indeed of any
thing that properly falls within the province of phi-
lofophy. The fcripture contains a fyftem of pure
religious faith, teaching us our duty in this life, and
our expeftations with refpe to another, to which
we are to be raifed at a futurc period. On eve.
ry other fubjelt, we areleft to our own fpecula-
tions.

Wild and confufed as is the Hindoo account of
the origin of the univerfe, it is far preferable

to
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to that which was generally adopted by the Greeks,
whether it was properly their own, or, as 1t is
thought, derived to them from the Egvntians. from
whom they received the elements at leaft of their
theology and mythology.

According to the Hindoos, the world had a crea-
tor; but according to the Grecks it had none.
The matter out of which it arofe was from eternity,
and all things affumed their prefent forms in confe-
quence of the operation of the prefent laws of na-
ture, which alfo, it was taken for granted, had al-
ways been the fame, and had no more any author
than matter itfelf, notwithftanding they bear the
marks of the moft exquifite defign. It {eems ne-
ver to have occurred to thefe philofophers, as the
authors of this {yftem were called, that fuch pow-
ers as thofe of gravitation, magnetifm, &c. could
not have been affumed by matter itfelf ; but muft
bave been imparted ab exira, and by {fome being
who muft have had the fkill to adapt them in the
wonderful manner in which they are adapted, to one
another, fo that the prefent {yftem fhould have
been the refult of their joint operation.

But admitting thefe utterly inadmiffible things,
viz. the felf exiftence of matter, and of the gene-
ral laws to which it is now fubje&®, how could
fuch a2 wonderful and harmonious {yftem as the pre-
fent arife from thefe principles ?  The cleareft ac-

count
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s.ount of this fyftem is olven by Dlodorus Siculus,
anal* is bn ﬂy as follows At firft the whole mals
of matter out of whxch the forms of all things were
dcrf’vc‘e‘d was in a frate of chaos, and its parts in con-
unual motion, in confequence of which the light-
er parts dlfengaged themfelves from the heavier ;
the partlcles of ﬁre of which the fun and other
heavenly bodies conﬁﬁed taking the hmheﬁ place,
the air the next, and water and carth the loweft.
Then the ation of the hot fun upon the moift
ealth produced fuch a frothy furface as we now
fee on marfhy ground and by this means were
formed the germs of all living creatures ; thofe in
which heat pvevaxled rifing into the air, in the
form of blrds while thofe which had more of an
eart‘lly nature became men, quadrupeds, and rep-
ktlles and thofe in the conflitution of which wa-
ter pxpvaxlcd were fithes. But when the earth
wzs tho:oughly dned this pxodu&xon of living
creatures ceafed, and the races of them were conti-
nued in the method of natural generation.

"I need not, furely, obferve how wretchedly lame
and abfurd this fyﬂem is, in all its parts; and yet,
as an evidence of its truth and probability, it was
allerred that an infinite number of rats are fill
produced by the heat of the fun in Egypt, at the
annual mundatxon of the Nile. Thus mankmd
"n{‘eaﬂ of 1mprovuw upon the fyftem of Mofes,

i K by
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by the exercife of their reafon on this great {ub-
je€t, wandered farther and farther into the regions
of improbability and abfurdity ; and the wifeft of
the Grecian philofophers, of whofe different feéts
this was the principal obje&, never acquircd more
light with refpe& to it.

How far the Greeks in the time of Homer and
Hefiod had loft fight of every thing rational and
{ublime in religion, we fee in their poems. The
colinogony of Hefiod is that of the formation of
the world without any fupreme mind, and there-
fore does not deferve to be particularly defcribed.
Thefe poets were not the authors of the fyftem
that we find in their writings. They afcribed
nothing to their gods, but fuch aflions as were gene-
rally thought to be agreeable to their natures; and
it is remarkable that neither in Hefiod nor Homer
do we find any trace of {entiments fo fublime as
thofe of the Hindoos, efpecially that of a felf exifi-
ent intelligent principle. Their gods had all
perfeétly human, and very imperfeft, charaéters,
and even Jupiter the chief of them, only excelled
in ftrength ; and was himfelf, as well as the reit,
fubjet to a fate, of which no account is given ; but
whatever was thus fated to come to palfs, they could
not prevent,

Thefe gods take different fides, fome that of the
Greeks, and others that of the Trojans. Their

" paflions
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paffions are as violent, and their language as in-
temperate, as thofe of any men. They deceive
and circumvent one another, they perfonally en-
gage in the battles that were fought, and one of
them, a female, is wounded.

Such, however, was the popular religion of the
Greeks and Romans; and how could it contribute
to elevate the mind, or purify the morals ? And yet
in the courfe of many ages they never acquired
any better principles; and at length it was the
preaching of a carpenter, and fithermen, and not
the inftru@tion of philofophers, that overthrew
this monftrous and long eftablithed Tyﬂem.

SECTION VL

Of the Hindoo Polytheifm, and Idolatry.

R. LANGLES fays ( Preliminary Difcourfe,

p- t47) “we muflt take care not to charge
the Hindoos with polytheifm.” Mr. Holwell alfo
feverely cenfurcs modern writers for reprelenting
them as grofs.idolaters vol. 1, p. 6. « I am amazed”
he fays, p. 11 “that we fhould fo readily belicve
the people of Indoftan a race of ftupid idolaters.”

Mr. Dow gives the fame favourable idea of
' i the
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the Hmdoo worfhlp e Let us relt aﬂ"ured * Fe

fays p 8: 3, ¢ that whatever the extern-alfc'e\temo-
mes of rehglon may be, the fame infinite tiemg Is
the obje&t of univerfal adoration.”

. But on whatever prmc1ples thxs 1s advanced
will exculpate all the heathen wor]d in all ages,
from the fame charge It is trae that the Um-
doos acknowledcre one Supreme Bemg, from whom
all power is dCI‘lVCd . But they fuppofe_ that thc
immediate govemment of the world is placed b
‘him in other hands. To thefe mferlor de1t1es
their prayers and rel1g10us fervices are naturally ad-
dreffed ; and this worfhip 1s encouraged and en-
joined, in their facred books.

Mr. Dow fays, p. 76, ¢ thevencration for dif-
ferent objells, as portions of God, arifes in the com-
mon Indians to an idea of fubalternate intelligences ;
but the learned bramins with one voice deny the
exiftence of inferior divinities ; and indeed all their
1ehg10us books of antiquity confirm thls afler-
tion.” That any perfon 1eally converfant with the
wntmrrs of the Hmdoos fhould affert this w111 ap-
pear not a little extraordmary, after readmg the
extraéts that I fhall give from fome of their books
of unqueftionable antiquity and authorlty Somc
bramins, = no doubt may be unbehevers in thv
neneml fyﬂem oreven Atheifts. There are iuch
among chriftians, and chriftian mmlﬂers ‘but this

has
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has nothing to do with the proper Hindoo theology,

in theory or pra&rce
Accoramg to their fyﬁem ““there {prung from
r;the Supreme Belrrg, as emanations of his lemrty,
an infinite numbe1 of fubaltern deities’ and geni,
of which every part of the vifible world Wafs
‘the feat 'and temple Thefe mtelhgences ‘did ot
bareTy reﬁde in each part of 1 nature They direét-
ed ﬁlts operatlons ‘each ‘clement bem(r under tHe
guldance of fome berng pecuhar toit,” 0 ‘Northern
Amﬁzqnztzes vol. 1, P 79.) Thefe 'inferior ‘gods
berncr concerved to be’ of différent  chiraétets and
drfpoﬁtrons it was natural for théir worfhippets to
adopt different methods of deprecating their an-
‘ger and folrcmncr their favour. Herice Have comie
a great varrety of whrmﬁcal and abfurd rites ; and
1t had becn well if this had ‘been all. But fo
depraved as the opmlons of men ‘were of the ob-
i‘]e&s of their worfhrp, that rites of the moft cruel
‘and dleadﬁxl nature have been deemed necéffaty
to cam ‘their f1v0m while others ‘of them have
been Tuppofed to be gratified by rites of the mo{t
rmpure kind. That this was thc cafe with the
Egyptrans 211 the ancient inhabitants of Pa]eﬂme,
‘the C'haldeans the Greeks, ‘and the Romans, can-
not be denied’; and it is no 1¢fs the ‘cafe’ with the
Hindoos, not only ‘according to the ‘accounts ‘of
travellers but their own facred books ‘and the
number
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number of their gods excceds that of any other
people that we are acquainted with.

The veneration of the Hindoos for the images
of their gods makes them chargeable with idolatry,
as well as with polytheifm, if there be any fuch
thing in the world. Their learned bramins indeed
fay, that they do not worfhip the vifible idol, but
the invifible being reprefented by it. The fame 1s
faid by perfons of intelligence in every country.
But if the common people thought fo, they might
foon be brought to worfhip an invifible and omni-
prefent being without an image, which bears no re-
femblance to him, and with which he 1s no more
_prefent than to any thing elfe. That the mere
wood, or ftone, of which the image confifts, has
any . extraordinary power, was never fuppofed by
any idolater; but they imagine that, after fome
form of confecration, the powers of the being to
whom it is dedicated are brought into it, and then
they pay it the fame re{peét as if the fuperior being
himfelf, in any other form, was before them.

Sir William: Jones fays (Differtations relaiing to
Afia, vol. 1, p. pg) that “the whole crowd of
gods and goddeffes in ancient Rome, and modern
Varanes, mean only the powers of nature, and prin-
cipally thofe of the fun, exprefled.in a variety of
ways, and a multiplicity of fanciful names.” But
_it is of no confequence whatever what has been the

theoretical
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theoretical origin of the heathen worfhip. Thole
different powers, or the fame power under differ-
ent names, have altually become, in the ideas of
the worfhippers, fo many different perfons, to
whom they afcribe different attributes. They ad-
drefs them in different ways, and attend upon them
with different rites ; fo that to every real purpofe
they are to them quite different gods.

Belides the families of the firft gods, fays La
Croze, p. 281, which are {fufficiently numerous,
‘the Hindoos have a prodigious number of inferior
divinities, many millionsin all. They pray, fays
Mr. Lord, to different deities according to their dif-
erent occafions. Toattain a happy marriage they
pray to Hurmount, on taking ajourney to Gunues,
1n ficknefs to Begenaut.  Soldiers pray to Bimakhem,
the wretched to Syer, and the fortunate to Nyca/fer,
&c. If this be not polytheifm, I do not know
what is fo.

It has been faid that the Hindoos conceive all the
parts of nature to be animated, even rocks and
‘ftones. It has been no uncommon thing for
particular fones to be thought to conceal divini-
ties 5 and on this idea they have become objels of
worfhip. The principal deity of the ancient A-
rabs, called Dyfares, was a black flone, fquare,
but not regular, four feet high and two feet broad,
( Jablonfki's Pantheen Egyptiorum, vol, 1, p. 81)

' The
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The Hindoos, {ays Tavernier, vol. 2, p. 416, com-
monly haye in their paigoda sa 1ound ftone, brou‘g’ht
from the Ganges Wthh thny worfhxp as a god ;
and one of thclr caﬁs commonly wear fmall 10L.nd
ﬂones about their necks, and wh1ch they put to
thelr breafts when they pray. Rocks and rnoun-
tams are alfo objefts of veneration to the votaries
of Lama ( Sketc/zes relating to the hy ﬁory, &e. of the
Hindoos, vol. 2, p. 187.) Pietro della Valle fays,
P- 52, that the idol called Mahadeo, is a pillar of
ftone, thicker below than at the top. In another
temple which he vifited the idols were two ftones,
fomewhat long, like the ancient termini, or land-
marks, and painted. “All thefe idols,” he fays “are
ferved, adored, perfumed, offered to, and wafhcd
¢Very day, as for pleafure (for the Indians take much
pleafure in bathing often) by the bramins, who af-
)ﬁﬂ at this fervice with much d1110erlce pP. 55
The Chingala’s of Ceylon worfhip a tree called
.Bogakia, in the form of which they believe that
Budda was manifefted (Ezourvedam, vol. 2, p.
47-) Under this tree they light lamps, and place
images. Delaport’s voyages, vol. 3, p. 395.)
Notwithftanding the general opinion that Brah-
ma, Vichnou, and Sieb, had the fame origin, and
bear the fame relation to the Supreme Being, fome
of the Hmdoos attach themfelves to one and others
to anotherof them, and the aenemhty only wor-
2 fhip
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thip one of the three. (Sonnerat, vol. 1, p. 51.)
They even fay that thefe divine perfonages quar-
relled and fought, that during the battle the earth
trembled, and the ftars fell from the firmament ib.
p- 152. The worfhippers of Vichnou and th'ofe
of Sieb, or Ifuren, joined, and maffacred thofe of
Birmhah p. 197, 205. Nay the worfhippers of
Chiven, which is another name for Sieb, acknow-
lege no other god, and confider Birmah and
Vichnou as creatures compared to him, p. 17.
They' have even fuch a contempt for him, that
they bathe and purify themfelves after hearing the
name of Vichnou p. 198. Others, however, think
that Chiven and Vichnou are only different attri-
butes of the fame god p. 198. It is Chiven that
is worfhipped under the form of /ingam, and Vich-
nou is the only god to whom they offer bloody
facrifices. His viftims are cocks and kids, p. 157.
Mr. Sonnerat fays that, befides thofe whom
they place inthe rank of gods, they have faints,
whole pi€tures they place in their temples, and that
they addrefs prayers to them as well as to the
gods p. 188. A particular hiftory of feven of the
Hindoo fe€ts may be feen in Philips’s account of
Malabar, p. 34. The Lama of Tibet told Mr.
Bogle that he worfhipped three of the Hindoo
gods, but not their inferior deities, (Séetc/ze# rela-
ting to the hiftory Gc. of the Hindoos, Vol. 2. p. 209.)
L Thefe
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Thefe, 1t will be faid, are the accounts of tra-
vellers.  But in the facred books of the Hindoos
mention is made of various divinities befides the
Supreme Being. = The worthip of the fun, fays
Sir William Jones, 1s principally recommended
inthe Veda’s. (Duffertations relating to Afia, Vol.
1. p 481) The inflitutes of Menu fay p. 4.
“ The Supreme Being created an aflemblage of
inferior deities, and divine attributes, and pure
fouls, and a number of Genii exquifitely delicate.”
In this work mention is made, p 351, of “ orders of
demigods that are wafted in airy cars, genii of the
figns and lunar manfions, and Daifya’s, or the
offspring of Diti.”

The worfhip paid to the manes, or anceftors, is
a great article in the fyftem, and is mentioned In
almoft cvery page of the Inftitutes. Of them it
is faid, p. 78, that ““they are pleafed with an ob-
lation in cmpty glades, naturally clear, or the
banks of rivers, and in folitary fpots.”

Even penances are faid to be performed by dei-
ties as well as holy kings, p. 336. They are faid to
have taken oaths for the purpofe of judicial evidence
P- 204; and exaétly as was praéliced by the hea-
thensinthe weflern world, magiftrates are direCted
in the code of Gentoo laws,  whatever country

they fhall conquer, to pay worfhip o the Dewtah
of
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of the country, and to give much :ffects, and money
to the bramins of that province.” p 115.

A number of Hindoo deities are mentioned in
the following direftions given to the bramins
in the Inftitutes of Menu. ¢ In his domeftic fire
for drefling the food of all the gods, after the
prefcribed ceremony, let a bramin make an oblati-
on each day to thefe following divinities, firft to
Agni god of fire, andto the lunar god, feverally,
then to both of them at once; next to the affem-
bled gods, and afterwards to Dhanwantari, gc.d of
medicine, to Cuf, goddefs of the day, when the
new moon is difcernible, to Anumati, goddels of
the day after the oppofition, to Prayapati, or the
lord of creatures, Dyava, and Prithivi, goddelfes
of fky and earth, andlaftly to the fire of the good
facrifice. Having thus with fixed attention offer-
ed clarified butter in all quarters, proceeding from
the Eaft in a Southern dire&tion, to /ndra, Yama,
Varuna, and the god Soma, let him offer his gift to
animated creatures ; {aying, I falute thee Maruts,
or winds. Let him throw drefled rice near the deor,
faying, I falute the water godsin water; and on
his peftle and mortar faying, I falute the gods of
large trees. Let him do the like in the North Eaft,
or near his pillar, to Srz, the goddefs of abun-
dance ; in the South Weft, or at the foot of his
bed, to the propitious geddels Bhadracali, in the

Centne



84 The Inftitutions of Mofes and

centre of his manfion to Brahma, and his houfe-
hold god. To all the gods affembled let him
throw up his oblation in open air by day, to the
fpirits who walk in light, and by night to thofe
who walk 1n darknefs.” (p- 62)

All the neighbouring nations, whofe religions
have fome affinity to that of the Hindoos, are po-
lytheifts. The Siamefe fay that the reign of a de-
ity is limited to a certain number of years, after
which he finks into eternal repofe, and another fuc-
ceeds him in the government of the univerfe. So-
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