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PREFACE

TO

THE SECOND VOLUME.

(THE CONSERVATIVE OPERATION OF CHURCH
FORMULARIES.)

Quesrtions difficult to be determined in the abstract,
and which perhaps will never be resolved in that form, are
often, and with much advantage, superseded by the occur-
rence of events that serve to present them as simple ques-
tions of fact, concerning which a doubt can scarcely be
entertained—or, at least, will not be entertained by men of
a practical turn of mind.

Are Creeds, Confessions, Articles of Faith, and other
ecclesiastical provisions, intended for the conservation of
religious principles, and the maintenance of uniformity of
belief, actually availing for these ends or is their admitted
utility, in this respect, overbalanced by their tendency to
obstruct the development of Truth, and to promote insin-
cerity in the profession of belief ?

This question seems now as little likely as ever to be
resolved in its abstract form; and well may we excuse
ourselves from the attempt so to determine it.

Practically, and virtually, every religious community
takes for itself the affirmative side, and in one mode or in
another—directly, or indirectly, gathers itself around somg
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Confession, or Declaration of principles, which, in fact, is
its conservative nucleus; or the organ, and the conveying
medium of its continued identity, as a body.

Especially are these means resorted to—and unavoidably
50, in all instances in which the seisin of property—whether
lands, funds, or rents, is connected with the profession of
religious opinions, or the support of specific modes of-
worship ;—that is to say, in all cases of Religious Endow-
ments, and Trusts. In such instances it is worse than
idle “to kick against the pricks;” or, on the ground of
abstract scruples, and of a theory, to refuse compliance with
the inevitable condition of the civil institutions around us.

Few or none do so, when the practical question meets
them, invested in its legal attributes ; and when it isa point,
not of theological science, but of the rightful or wrongful
enjoyment or administration of funds.

So far, therefore, there seems an agreement of opinion,
on all hands, virtually, if not formally pronounced, and it
may be concluded—That, where Church Formularies—
whether they be Articles of Religion, or Creeds, or Confes-
sions, occupy the place of the Covenants of a Deed, securing
the enjoyment of rents or privileges, they may be, and
ought to be, appealed to, and enforced, for all the purposes
contemplated by the grantor; and of which purposes Law
may take cognizance.

Whether cognizance be taken of any alleged breach of
such covenants, by ecclesiastical, or by civil courts, does not
affect our presentargument. The principle, in either case, is
admitted, and is acted upon—That whatever opinion may
be entertained concerning the propriety or utility of such
provisions, in the abstract, yet where they do exist, they are
to be made available for the purposes contemplated : and
this, even when the risk be extreme of inducing men to
make an insincere profession, or to compromise their
inward convictions. The remedy in such cases is to be
sought for on another ground.
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There is no difficulty therefore, and no debate, concerning
all those instances of which Law—ecclesiastical or civil,
may properly take cognizance. But there are cases—not
infrequent, and they are of the highest importance, which
lie beyond the range of courts ;—unless indeed such courts
were constituted on the most arbitrary principles, and were
to act as irresponsible, and undefined judicatories, em-
powered to inquire concerning what they please, and to
deal with the accused in what way they please !

But inasmuch as no such  Holy Office ” is tolerable in a
free country—a country of Law—the cases we have now in
view must be brought to another tribunal, namely—that
of Public Opinion. At this tribunal they will, in the end,
and in most instances, be equitably, and even mildly consi-
dered ; and will be disposed of, much to the advantage of
the community, and in a manner so gradual and gently
efficacious, as to inflict upon the offending party the smallest
possible harm.

" During the course of the last fifty years, it has been
more by the silent pressure of public opinion, than by the
direct application of law—ecclesiastical or civil, that the
Trinitarian doctrine of the Established Church has been
brought to bear upon the clerical body, so as to" exclude
from it—we might say 0 azpel, Socinian and Arian opinions;
as well as that general temper of unbelief which had so
extensively prevailed within it, during the last century.
It was felt that a clergyman could not—must not screen
himself in his position by a mere oral conformity, or a legal
compliance with the terms of his occupation of emoluments,
while he was known to treat the doctrine of the Trinity
with levity, umong his intimates. Such things Aad been—
too often ; but they could be endured no longer. Public
opinion—the right feeling of the best portion of the com-
munity, set against this irreligious and disreputable incon-
sistency—and it gave way. Denied the liberty of unbelief,
if they would enjoy the emoluments of the Church, men
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were induced to re-consider their too hastily adopted scep-
ticism :—they informed themselves better of the grounds
and reasons of the orthodoxy of the Church ; and, in innu-
merable instances, how indirect soever nright have been
their first impulse, they Zonestly convinced themselves of the
Truth, and became— under this extraneous pressure, sincere,
and perhaps serious, in their profession of the first princi-
ples of Christianity.

Now in this signal instance the Established Church was
saved from heterodoxy—from doctrinal apostasy—as the
instrumental means—by its Creeds, Articles, Homilies, and
Liturgy, operating, for the most part, not through the
organs of ecclesiastical or civil Law ; although these might
have been applicable to particular cases ; but rather, and in
a far more auspicious manner, by the firm and continued
influence of public opinion.

And such, precisely, are the conditions of the case with
which, at this moment, the Church of England—AND THE
COUNTRY, has to do, in the instance of those who hold the
opinions of the Oxford Tract Writers.

These parties are said, as Clergymen—and we do not
question it, to be distinguished by their strict conformity
with the directions of the Rubric.—It is their pride to
officiate with a scrupulous regard to the letter of their
instructions! They, of all men, are safe from the finger of
law-—ecclesiastical. Be it so: and although there were
room for a question on this ground, it is one with which
the writer of these pages would think it most unbecoming
in him to meddle.

But there is another case supposable, and it is that with
which, in fact, we have to do:—it is a case touching, not
merely the preservation and prosperity of the Established
Church; but the wellbeing of the country, and the main-
tenance of that high moral tone which has been the distinc-
tion of the British people among the nations.

With this case therefore every Englishmnan, every Chris-
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tian, every father of a family, is personally and deeply
concerned ; nor nced any apology be offered by one whose
feelings and solicitudes are those of an Englishman, a
Christian, and a Father, when he comes forward to
challenge the attention of all who themselves respond to
such emotions, to a case not less signal and critical than
any which has ever affected the welfare of the British
people.— .

—A flagrant dissent from the mind, and tenor, and actual
teaching of the Church, as expressed in its Formularies,
conjoined with an over-punctilious conformity to the letter
of its regulations, could not fail—if it prevailed through the
country, to operate most perniciously in depraving the
religious sentiments and moral principles of all classes; and
especially so of the Clergy themselves.

Is there room then to affirm the fact of such a disso-
nance? Public opinion has already, and very generally
pronounced itself in the affirmative ; and this decision must
become more general, and more authoritative, in proportion
as all the facts bearing upon the question are set forth and
understood.

‘When this preliminary shall have been completed,
there is reason to believe that Oxford Tract Theology—
including as it does all the principles, and almost every
ingredient of the Romanism of the middle ages, will share
the fate of the heterodoxy of the last century, and will be
expelled—not by force, or the arm of authority; but by
the irresistible pressure, on all sides, of PuBLIC OPINION—
that is to say, the right-minded resentments of the soundest
and best informed portion of the community.

I need only add that as to promote this consummation
has been the object, generally, of this work, so especially of
the Number now published, and of the portion yet to
appear.

STANFORD RIVERS,
March 24, 1842,
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SUPPLEMENT 710 No. V.

It is my intention in this Supplement, not merely to furnish
the reader with the means of forming his own opinion as to the
fairness and accuracy of the citations contained in the Fifth
Number, but to supply a mass of additional evidence in support, or
in illustration of, the principal allegations therein made. I shall
therefore in this instance, at one and the same time, relieve my-
self from much of the responsibility which I have sustained
in conducting the argument ; and, so far as my limits permit, con-
stitute the learned reader the umpire of the controversy; nor do
I here think of the few erudite persons who are already familiar
with the remains of ecclesiastical antiquity, and who have access
to them (these, in fact, need no aid from the author) but all
readers, whether lay or clerical, to whom the Latin and Greek
languages are in a fair degree familiar ; and who yet may not have
the opportunity to examine the writers in question.

Especially with a view to the satisfaction of such readers, I am
now about to adduce the original passages more at length than
might otherwise appear strictly riecessary, in order to exclude
the suspicion that insulated sentences have been picked from
the context, in such a manner as to produce an impression
not borne out by it, and which would have been much mo-
dified, or entirely reversed by more ample citations. As to
Salvian and Palladius, our two principal witnesses in this instance,
it is not even the entire pages now to be adduced that can do
justice to the argument that has been fouuded on their evidence.
Strongly feeling this, I can only hope that some of my readers
may, by these citations, be induced to peruse these authors for
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themselves. Such a perusal of Salvian cannot fail to inspire
confidence in his integrity, seriousness, intelligence, and compe-
tency, as a reporter of the state of things around him. As to
Palladius, the effect of a perusal of the entire book can be
nothing but amazement in the minds of those who, from the loose
statements of modern church writers, or from the partial repre-
sentations of the determined admirers of antiquity, have been led
to think of the religious system of the third and fourth century
as if it were something essentially unlike the folly and supersti-
tion of the middle ages ; and something nearly identical with the
christianity of the modern protestant church. If there are any
who still entertain such-a belief, they should think it a duty to
read, as well Palladius, as the other contemporary writers of the
same class.

To these writers I shall, in this Supplement, make such
references as may serve to save time and trouble to any reader
who will follow my recommendation. In a word, I now propose
to doeverything which a writer may be expected to do whose only
fear is—lest inquiry should be quashed, and whose hope of carry-
ing the convictions of impartial persons rests enirely upon a
thorough investigation of the evidence to which he appeals.

Although it were admitted that nothing can be conclusive in
the present momentous controversy but the production of the
original evidence; yet it is natural that a writer who has ventured
to aver much more than has usually been affirmed concerning the
origin of the errors ordinarily attributed to the romish church
should gladly avail himself of the support of highly reputed
modern writers, to the same effect.

Some have been startled, as by a novelty, in finding it affirmed
that the predicted apostasy which they have always supposed to
be Rome's own, attaches fully, in each of its charactéristics,
to the church of the nicene era, But have such persons never
read bishop Newton’s Dissertations on the Prophecies? What-
ever differences of opinion there may fairly be room for in rela-
tion to some of this learned writers expositions, the dissertation to
which T am now referring (the twenty-third,on St. Paul’s Prophecy
of the Apostasy of the Latter Times) involves scarcely a particle
of what can be regarded as questionable :—it is a brief statement
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of fucts, the proof of which is easy and abundant. Any reader
who has access to the Fathers may satisfy himself in aa hour,
that the bishop’s affirmations were advanced on good grounds,
and that they are indisputable. Yet these affirmations involve
the substance of whatever the writer of these pages has asserted
concerning the early development of the (so called) romish
superstitions. Let those who have resented with so much
vivacity what I have already written, give themselves the task of
showing that bishop Newton has calumniated the Fathers of the
fourth century. Before relinquishing my present task I propose
to cite latin and greek enough to prove that he might have spoken
of them in a still more decisive tone of reprehension, The fol-
lowing passages, quoted from the Dissertation above named,
should be carried in the reader's recollection as he proceeds in

examining the evidence presently to be adduced.

* The ¢ forbidding to marry, and commanding to abstain from meats,’ ace
circumstances only, and appendages of the great apostasy, and mot the
great apostasy itself, which is always represented in Seripture as ‘spiri-
tual fornication,’ or idolatry, of one kind or other, and it is not likely
that the apostle should specify the circumstantial errors, and omit the
main and capital crime. fn this place it is not the great apostasy that
he is describing, but the characters and qualities of the authors and
promoters of it. Castalio therefore very properly translates, e woxpire
Yevdoroywr ¢ through the dissimulation otp men speaking lies.’ ‘I have
added men,’ says he, ¢lest ‘speaking lies,” and what follows, should be
referred to demons or devils.” It is plain then that the great apostasy of the
latter times was to prevail ‘ through the hypocrisy of liars, having their con-
science seared with a hot iron:* and hath not the great idolatry of Christians,
and the worship of the dead particularly, been diffused and advanced in the
world by such instruments and agents, who have (Rom. i, 25) ‘changed the
truth of God into a lie, and worshipped and served the creature more than the
Creator, who is blessed for ever?” 1t is impossible to relate, or enumerate
all the various falsehoods and lies which have been invented and propagated
for this purpose; the fabulous books forged under the names of apostles,
gaints, and martyrs; the fabulous legends of their lives, actions, and suffer-
ings, and deaths ; the fabulous miracles ascribed to their sepulchres, bones,
and other relics ; the fabulous dreams and revelations, visions and apparitions
of the dead to the living ; and even the fabulous saints, who never existed but
in the imagination of their worshippers: And all these stories the monks,
the priests, the bishops of the church, have imposed and intruded upon man-
kind, it is difficult to say whether with greater artifice or cruelty, with greater
confidence or hypocrisy and pretended sanctity ; a more hardened face, or a
more hardened conscience. e history of the church, says Pascal, is the
history of truth: but as written by bigoted papists, it is rather the history
of lies. So well doth this prophecy coincide and agree with the preceding
one, that the coming of the man of sin should be *after the working of Satan,
with all power, and signs, and lying wonders, and with all deceivableness of
unrighteousness.’

_““ A farther character of these men is given in the following words ¢ Forbid-
ding to marry.” The same hypocritical liars, who should promote the worship
of demons, should also prohibit lawful marriage. Saturnius, or Saturninus,
who_ flourished in the second century, was, as Theodoret affirms, the first
Christian, who declared matrimony to be the doctrine of the devil, and

a? .
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exhorted men to abstain fromn animal food. But according to Irenseus and
Eusebius, Tatian, who had been a disciple of Justin Martyr, was the first
author of this heresy; at least he concurred in opinion with Saturninus, and
Marcion ; and their followers were called the Continents, from their conti-
nence in regard to marriage and meats. The Gnostics likewise, as Irenzus
and Clemens Alexandrinus inform us, asserted that to marry and beget
children was of the devil; and under pretence of continence were impious
both against the creature and the Creator, teaching that men ought not to
bring into the world,other unhappy persons, nor supply food for death.
Other heretics in the third century advanced the same doctrines, but they were
generally reputed heretics, and their doctrines were condemned by the church.
The council of Eliberis in Spain, which was held in the year of Christ 305,
was I think the first, that by public authority forbade the clergy to marry, and
commanded even those who were married (0 abstain altogether from their
wives. The council of Neoczsarea, in the year 314, only forbade unmarried
presbyters to marry, on the penalty of degradation. At the first general
council of Nice, in the year 325, a motion was nfade to restrain the clergy
from all conjugal socicty with their wives, but it was strongly opposed by
Paphnutius, a famous Egyptian bishop, who yet himself was never married ;
and to him the whole council agreed, and left every man to his liberty as be-
fore. But the monks had not yet prevailed; the monks soon overspread the
eastern church, and the western too: and as the monks were the first who
hrought single life into repute; so they were the first also, who revived and
promoted the worship of demons. It is a thing universally known, that one
of the primary and most essential laws and constitutions of all monks, whether
solitary or associated, whether living in deserts or in convents, is the profes-
sion of single life, to abstain from marriage themselves, and to discourage it
all they can in others. It is equally certain that the monks had the principal
share in promoting and propagating the worship of the dead; and either out
of credulity, or for warse reasons, recommended it to the people with all the
pomp and power of their eloquence in their homilies and orations. Read only
some of the most celebrated fathers; read the orations of Basil on the martyr
Mamas, and on the forty martyrs; read the orations of Ephraim Syrus on the
death of Basil, and on the forty martyrs, and on the praises of the holy mar-
tyrs ; read the orations of Gregory Nazi on Ath ius, and on Basil,
and on Cyprian; read the orations of Gregory Nyssen on Ephraim Syrus,
and on the Martyr Theodorus, and on Meletius, bishop of Antioch ; read the *
sixty-sixth and other homilies of Chrysostom; read his orations on the mar-
tyrs of Egypt, and other orations: and you will be greatly astonished to find,
bow full they are of this sort of superstition, what powers and miracles are
ascribed to the saints, what prayers and praises are offered up to them. All
these were monks, and most of them bishops too, in the fourth century; and
the superstitious worship which these monks begun, the succeeding monks
completed, till at length the very relics and images of the dead were wor-
shipped as much as the dead themselves. The monks then were the principal
promoters of the worship of the dead in former times: and who are the great
patrons and advocates of the same worship now? Are not their legitimate
successors and dependents, the monks and priests and bishops of the church
of Rome? And do not they also profess and recommend single life, as well
as the worship of saiuts and angels? As long ago as the year 386, pope
Siricius held a council of eighty bishops at Rome, and forbade the clergy to
cohabit with their wives. This decree was confirmed by pope Innocent at the
begioning of the fifth century, and the celibacy of the clergy was fully decreed
by Gregory the Seventh, in the eleventh century ; and this hath been the uni-
versal law and practice of the church ever since. Thus hath the worship of
demons and the prohibition of marriage constantlv gone hand in hand toge-
ther : and as they who maintain the one, maintain the other; so it is no less
remarkable, that they who disclaim the one, disclaim also the other, and assert
the liberty which nature, or (to speak more properly) the Author of nature,
hath indulged to all mankind.

¢ Our Maker bids increase : who bids abstain
But our destroyer, foe to God and man ?’—MiLToxN,
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¢ The last note and character of these men is ¢ commanding to abstain from
meats,’ which God hath created to be received with thanksgiving of them
which believe and know the truth, where in the original the word command-
ing is not expressed, but understood, with an ellipsis that commentators have
observed to be sometimes used by the best classic authors. The same
lying hypocrites, who should promote the worship of demons, should not only
prohibit lawful marriage, but likewise impose 'y absti from
meats; and these two, as indeed it is fit they should, usually go together, as
constituent parts of the same hypocrisy. As we learn from Irensus, the
ancient heretics called Continents, who taught that matrimony was not to be
contracted, reprobating the primitive work of God, and tacitly accusing him
who made man and woman for the procreation of human kind, introduced also
abstinence from animal food, showing themselves ungrateful to God who
created all things. It is as much the law and constitution of all monks to
abstain from meats as from marriage. Some never eat any flesh, others only
of certain kinds, and on certain days. Frequent fasts are the rule, the boast
of their order; and their carnal humility is their spiritual pride. So lived the
monks of the ancient church ; so live, with less strictness perhaps, but with
eater ostentation, the monks and friars of the church of Rome: and these
ave been the principal propagators amd defenders of the worship of the dead,
both in former and in later times. The worship of the dead is indeed so
monstrously absurd as well as impious, that there was hardly any possibility
of its ever succeeding and prevailing in the world, but by hypocrisy and lies;
but that these particular sorts of hypocrisy, celibacy under pretence of chas-
tity and abstinence under pretence of devotion, eliould be employed for this
purpose, the Spirit of God alone could foresee and foretell. There is no ne-
cessary connexion between the worship of the dead, and forbidding  to marry,
and commanding to abstain ffom meats:” and yet it is certain, that the great
advocates of this worship have, by their pretended purity and mortification,
procured the greater reverence to their persons, and the readier reception to
their doctrines. But this idle, popish, monkish abstinence is as unworthy of a
Christian, as it is unnatural to a man. It is perverting the purpose of nature,
and ‘commanding to abstain from meats, which God hath created to be
received with thanksygiving by the believers and them who know the truth.' ’—
Dissertation XXLII.

This candid and learned writer, while thus implicating the
Fathers in the predicted apostasy, of which they were either the
authors or the zealous promoters, would, no doubt, have resented
the imputation of intending to condemn them, altogether; as chris-

tian men; or to deny their great merit in certain respects, as orators,
as expounders of Scripture, or as pastors of the church. It is
enough if we know them to have been under the influence of an
infatuation which renders them the most dangerous of guides in
theology. This well understood, we may then read them with
abundant advantage. -
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Pace 34.—No. V.

The author of the Life of Augustine, appended to the Ve-
netian edition of his works, and who shows himself on all occa-
sions jealous for the honour of the church, when he comes to
speak of the irruption of the Vandals into the province of North
Africa, is naturally led to refer to Salvian's report of the condition
of the church in those provinces, at that time. In substance he
quotes Salvian, assenting generally to his statements; but with an
exception which I here cite. The reader will observe that this
writer has nothing to say but that he thinks things must have
been somewhat better than we should suppose from Salvian’s
report, inasmuch as the labours of so many eminent bishops
could not have been without effect.

Salvianus quam justus fuisset iHe impulsus ex consuetis ac familiaribus
Afrorum sceleribus demonstrat, maxime vero ex impudentia et blasphemiis,
hoc est rebus iis qua Dei religionisque honorem spectant ac justitiam divinam,
eo clarius elucere ostendit in hac Vandalorum irruptione, quod hi feedas
spurcasque libidines ex ea provincia delevere. Is quidem hac in re multus
est, tamque horribilem Africe imaginem depingit ut difficulter hic modum
tenuisse videatur. Enimvcro cum isthic essent complures sanctissimi Epis-
copi, quis dubitet eorum curis ac laboribus in bene multis e populo Deum ad-
spirasse ? Atqui simul verissimum est quo pluribus ad salutem prasidiis
instructa erat heec provincia, eo fuisse eorum crimen immanius qui eisdem
abusi vel in infidelitate paganorum, vel in schismate Donatistorum, vel in
Manicheorum aliorumque popularium hereticorum impiis dogmatibus, vel
denique in vitiis et criminibus contumaces permanserunt. Ipsi quoque sancti
Africani antistites agnoscunt non sine dolore perfectum esse hocce flagellum,
tum ex improborum peccatis, tum etiam e timiditate bonorum qui, ne facul-
tatum temporalium jacturam facerent, malis de quibus ingemiscebant obsistere
verebantur.—¥ita, p. 472, 473.

The substantial truth of Salvian’s testimony we shall be able
to attest by evidence drawn from several sources; and this
evidence will apply to those portions of christendom with which
he was not personally acquainted. But I bave first to ask
the reader’s attention to our author's own words. It is proper
to say that in addition to the passages of which a translation
has been given in the fifth number, I subjoin a few not less perti-
nent, but which it did nut seem necessary, or seemly, to give to the
English reader. Those passages of course are not here repeated,
of which the original has been already produced; nor does it seem
needful to produce the context in all instances in which the
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general import of a passage, perhaps of two or three pages, has
been conveyed by abbreviation in a few lines.

Pace 39.—No. V.

Queritur itaque, cum hec ita sint, si totum quod in hoe mundo est, cura et
gubernaculo, et judicio Dei agitur, cur melior multo sit barbarorum conditio
uam nostra. Cur inter nos quoque ipsos sors bonorum durior quam malorum.
p- 66.) Homo sum, non intelligo sccreta Dei. Sufficiat tibi quod Deus a
se agi ac dispensari cuncta testat. . . . Sicut enim plus est Deus, quam
omnis humana ratio, sic plus mihi debet esse quam ratio, quod a Deo agi
cuncta cognosco. (p. 67.) -

Sed videamus tamen quid sit Deum fideliter credi. . . . Opinor fideliter homi-
nem Christo credere, id est fidelem Deo esse, hoc est fideliter Dei mandata ser-
vare. . . . Sicut enim servi hominum . ... sic profecto etiam christiani homines
infideles sunt, si bona sibi a Deo asvignata corruperint. Queeritur forsitan quas
sint bona que Deus christianis hominibus assignet: qua ? nisi omnia per quee
credimus, id est, per quz omnia Christiani sumus. Primum scilicet legem, deinde
prophetas, tertio evangelium, quarto apostolicas lectiones, postremum generati-
onis novee munus, sancti baptismatis gratiam, divini chrismatis unctionem.
Videamus quis tanta heec fidei sacramenta custodiat, ut fidelis esse videatur:
quia infidelis, ut diximus, sit necesse est, qui fidei commissa non servat. Et
quidem non queero ut cuncta faciat quee testamenta duorum temporum
jubent ; remitto omnes prophetarum minas, remitto etiam ¢qua remitti om-
nino non possunt) vel apostolicorum librorum severissimam institutionem,
vel evangelicorum voluminum plenam omni perfectionis genere doctrinam.
Paucissimis saltem pramceptis Dei quis obsequatur, interrogo. ¢ Diligite ini-
micos vestros,’ &c. * Quis odit fratrem suurm homicida est.” ¢ Qui irascitur
fratri suo sine causa, reus erit judicio.’ ‘Qui autem dixerit, fatue,” &c. Cum
hec omnia qua jubentur a Deo, non modo a nobis omnino non fiant, sed
pene in diversum omnia fiant, quando majora illa faciemus? ‘Qui enim non
renuntiaverit omnibus,’ &e. ¢ Et qui se Christianum dicit, debet quemadmo-
dum Christus ambulavit, sic et ipse ambulare.’ (p. 70—75.) Sane etsi de cmteris,
quas dixit, virtutibus Apostolicis nihil facimus, in hoc tamen uno, ubi Apos-
tolus ter naufragasse se dicit, etiam vincere possumus. Non enim ter tan-
tummodo naufragavimus, quorum pene omnis vita naufragium est. In
tantum quippe vitiose ab omnibus vivitur, ut prope nullus Christianorum sit,
qui non jugiter nauftagare videatur. Sed dicit fortasse aliquis: non id esse
nunc temporis, ut pro Christo nos perferamus, que tunc apostoli pertulerunt.
Verum est; non namque sunt principes pagani, non tyranni persecutores.
Dimittamus ergo illa qua beatissimus Paulus pertulit. . . Videamus si in
illis saltem religiosz devotionis obsequiis, quee minora atque communia in
summa quiete et omni tempore Christiani bbire possumus, preceptis Domi-
nicis respondere tantamus.

Interrogo, qui sint, qui spoliantibus adversariis cedant: imo qui sint, qui
adversarios suos non spoliare conentur. Tam procul enim abest, ut cum
tunicis etiam alia relingunamus, ut si quo modo possumus, pallium simul adver-
sariis tunicasque tollamus. Tam devote enim mandatis dominicis obedimus,
ut non sufficiat nobis, quod adversariis nostris etiam minima vestimentorum
nostrorum parte non cedimus, nisi eis quantum in nobis est, si res sinat,
cuncta rapiamus. Jungitur autem praecepto huic par et consimile mandatum,
quo ait Dominus: * Qui percusserit te in dextram maxillam, prebe ei et
alteram.! Quantos putamus esse, qui dicto huic vel aures modeste prebeant,
vel certe etiamsi id facere videntur, animis acquiescant? Aut quotus quisque
est, qui si ictum unum acceperit, non multos pro uno reddat. ql‘antum ab illo
abest, ut ceedenti maxillam preebeat, ut tum se vincere putet, non quando
adversarium vapulando, sed quando csedendo superaverit. ¢ Que vultis,’ inquit
Salvator, ¢ ut faciant vobis homines, eadem et vos facite illis similiter.’ Hujus
sententiz partem tam bene novimus, ut nunquam preetersmus: partem sic
pratermittimus, quasi penitus nesciamus. Nam quid ab aliis preestari nobis
velimus, optime novimus: quid autem ipsi aliis debeamus preestare, nescimus.
Atque utinam nesciremus, (p. 77—80.)
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Tantum abest, ut aliorum commodis aliquid cum propria incommoditate
preestemus, ut omnes vel maxime nostris conmodis cum aliorumin commodo
consulamus. Sed eligere forsitan majora queque videmur, que nullus im-

Jeat, et, ut ipsi putant, implere omnino non possint, et preterire alia que et
impleri queant, et ab omnibus impleantar. Sed primum illud considerandum
est, quia nulli servorum licet, ex his qua dominus suus imperat, eligere pro
arbitrio quid velit facere, quid nolit. (p. 82.) Licet nobis non sufficiat, parva
et minima queque facere, acquiesco tamen ego minora dicere, ut ostendam
maximam Christianorum omnium partem, ne exigua saltem ac minima
fecisse. Jussit Salvator ut christiani homines non jurarent. Plures inve-
nias qui smpius pejerent, quam qui omnino non jurent. Jussit quoque ut
nemo malediceret. Cujus non sermo maledictio est? {p. 84.)
= Qnuee ratio est, ut doleamus nos nen audiri 2 Deo, cum ipsi Deum non audi-
amus ? Porro autem nos omni studio, omni nisu, non solum jussa non faci-
mus, sed contra id facimus quod jubemur. Jubet enim Deus, ut omnes nobis
invicem cari simus; omnes autem nos mutua infestatione laceramus. Jubet
Deus, ut cuncti egentibus sua tribuant: cuncti admodum aliena pervadunt.
Jubet Deus, ut omnis qui Christianus est, etiam oculos castos habeat : quotus-
quisque est, qui non se luto fornicationis involvat? et quid plura? grave et
luctuosum est, quod dicturus sum: ipsa Dei ecclesia quee in omnibus esse
debet placatrix Dei, quid est aliud quam exacerbatrix Dei? aut prater
paucissimos quosdam, qui mala fugiunt, quid est aliud pene omnis cce-
tus Christianorum, quam sentina vitiorumn ? Quotum enim quemque invenies
in eccl non aut ebri , aut helluonem, aut adulterum, aut fornicatorem,
aut raptorem, aut ganeonem, aut latronem, aut homicidam ? et quod his om-
nibus pejus est, prope hac cuncta sine fine. Interrogo enim Christianorum
omnium conscientiam : ex his vel flagitiis, vel sceleribus qua nunc diximus,
quotusquisque hominum non aliquid est borum? aut quotusquisque nan
totum ? facilius quippe invenias qui totum sit, quam qui nihil. Et quod dix-
imus, nihil, nimis forsitan gravis videatur esse censurz: plus multo dicam:
facilius invenias reos malorum omnium, quam non omnium: facilius majo-
rum criminum, quam minorum : id est facilius qui et majora crimina cum
minoribus, quam qui minora tantum sine majoribus perpetrarint. In hanc enim
morum probrositatem prope omnis ecclesiastica plebs redacta est, ut in cuncto
i:opulo christiano genus quodammodo sanetitatis sit, minus esse vitiosum.

taque ecclesias, vel potius templa atque altaria Dei minoris reverentiz quidam
habent, quam cujuslibet minimi ac municipalis judicis domum (p. 91,92.) In
templa antem, vel potius in altaria atque in sacraria Dei, passim omnes sor-
didi ac flagitiosi sine ulla penitus reverentia sacri honoris irrumpunt. . . Novum
siquidem tri g est: eadem pene omnes jugiter faciunt, qua fecisse
se planguat. Et qui intrant ecclesiasticum d , ut mala antiqua defleant,
exeunt : et quid dico, exeunt ? in ipsis pene hoc orationibus suis ac supplica-
tionibus moliuntur. . . Denique si vult quispiam scire quid in templo bujus-
modi homines cogitaverint, videat quid sequatur. Siquidem consummatis
solennibus sacris, statim ad consuetudinaria omnes studia discurrunt: alii
scilicet ut furentur, alii ut inebrientur, alii ut fornicentur, alii ut latrocinen-
tur. (p. 98, 94.)

Sed videlicet hac mala, et omnem vitiorum probrositatem, quam supra
dixi, ad servos fortasse quidam et ad abjectissimos quosque homines referen-
dam putant: ceterum nomen ingenuum hac flagitiorum labe non pollui.
Quid autem aliud est cunctorum negotiantium vita, quam fraus atque perju-
rium? Quid aliud curialium, quam iniquitas? Quid aliud officialium, quam
calumnia ? Quid aliud omnium militantium, quam rapina? Sed putas forsi-
tan, quod hoc etiam de personis istiusmodi ferri possit. Hic est enim, inquis,
eorum actus, que et professio, ac per hoc nihil mirum est, si agnnt quod pro-
fitentur. Quasi vero aut agere n]?um Deus res malas velit, aut profiteri, aut
nulla sit penitus sacrz majestatis offensa, si maximum scelus minores vide-
antur agere personse: praesertim cum in hac hominum multitudine major
multo sit pars generis humani: et absque dubio ubi major est peccantiuin
turba, major est divinitatis injuria. Sed omnis, inquis, nobilatas ab his scele-
ribus immunis est. (p. 94.)

Sed aut ijdem sunt nobiles, qui et divites: aut si sunt divites praeter nobi-
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1es, et ipsi tamen quasi jam nobiles: quia tanta est miseria hujus temporis,
ut nullus habeatur majus nobilis, quam qui est plurimum dives. Sed sive de
alterutris, sive de utrisque apostolus dixerit, facile de hoc componi potest.
Non enim interest de qua hoc potissimum parte dictum sit, quod utrique cer-
tum est convenire. Quis enim est vel nobilium omnino, vel divitum, horrens
crimina? quamvis in hoc fefellerim: multi enim horrent, sed paucissimi
evitant. In aliis quippe horrent, quod in se semper admittunt, mirum in
modum et accusatores eorundem criminum et excusatores. Execrantur pub-
lice, quod occulte agunt : ac per hoc dum damnare se ceteros putant, ipsos se
magis propria animadversione condemnant. Sed relinquamus istos, qui magis
rei sunt. Quis est vel dives omnino, vel nobilis, aut innocentiam servans, aut
a cunctis sceleribus manus abstinens? quauquam superflue a cunctis dixerim.
Utinam vel a maximis, quia volunt sihi id forte majores quasi privilegium
vindicare, ut jure suo crimina vel minora committant. Itaque de peccatis
facilioribus nihil dico. Videamus si vel a duobus illis quasi capitalibus malis
ullus immunis est, id est, vel ab homicidio, vel a stupro. Quis enim est aut
humano sanguine non cruentes, aut ceenosa impuritate non sordidus? Unum
quidem ex his ad pcenam eternam sufficit: sed prope nullus divitum non
utrumque commisit. (p. 96, 97.)

Omnino enim nihil prodest nomen sanctum habere sine moribus : quia vita
a professione discordans abrogat illustris tituli honorem per indignorum actu-
um vilitatem. Unde cum pene nullam Christianorumn omnium partem, pene
nullum ecclesiarum omnium angulum non plenum omni offensione, et omni
letalium peccatorum labe videamus, quid est in quo nobis de Christiano no-
mine blandiamur? Cwm utique hoe ipso magis per nomen saeratissimum rei
simus, qui a sancto nomine discrepamus. Nam et ideo plus sub religionis
titulo Deum ludimus, quia positi in religione peccamus. (p. 99.)

Page 43.—No. V.

Tanto omnes peccata sequimur quasi summi concilii conspiratione
peccemus. (p. 102.) Tu credulitatem habes: non habes timorem: illi (demones)
credulitatem habent pariter et timorem. (p. 105.) Excipiendi enim quidam sunut,
sed paucissimi.... Ac primum servi si fures sunt, ad furandum forsitam
egestate coguntur.... Mendaces quoque esse dicuntur. Ad mendacium
atrocitate praesentis supplicii coartantur. Siquidem dum tormentis se volunt
eximere, mentiuntur. . .. Tu vero nobilis, ta vero dives, qui omnibus bonis
affluis . . . videamus si actus, non dico sanctos, sed vel innoxios habes. Et
quis, ut superius dixi, divitum praeter paucos non cunctis criminibus infectus
est? Et quod paucos excipio, utinam plures atque omnes. ... Quid ergo
dives culpas in servo? hoc facis quod et ille. ... Sed quid ego tanr minute
et quasi allegorice de hoc loquor: cum facinoribus apertissimis non furta tan-
tum divitum, sed latrocinia comprobentur? Quotusquisque enim juxta divi-
tem pauper aut intactus, aut tutus est? Siquidem pervasionibus prapotentam,
aut sua homines imbecilli, aut etiam seipsos cum suis pariter amittunt.
Quamvis tyrannidem hanc non pauperes tantum, sed pene universitas patiatur
generis humani. ... Ut pauci illustrentur, mundus evertitur; unius honor
orbis excidium est.... g;omicidia quoque in servis rara sunt, terrore ac
metu mortis; in divitibua, assidua, spe ac fiducia impunitatis : nisi forte iniqui
sumus, hoc quod divites faciunt, ad peccatum referendo : quia illi, cum occi-
dunt servulos suos, jus putant esse, non crimen. Nec hoc solum, sed eodem
privilegio etiam in exercendo impudicitiee ceno abutuntur. Quotus enim
guisque est divitum connubii sacramenta conservans? quem non libidinis
uror rapiat in praeceps? cui non, domus ac familia sua scortum sit: et qui
non in quamcunque personam cupiditatis improbe calor traxerit, mentis se-
quatur insanid ? secundum illud scilicet quod de talibus dicit sermo divinus:
¢ Et qui insanientes in feminas facti sunt.’ Quid enim aliud, quam de se dic~
tum hoc probat, qui totum pervadere vult concubitu, quicquid concupierit as-
pectu? Nam de concubinis quippiam dici, forsitan etiam injustum esse vide-
atur: quia hoc in comparatione supradictorum flagitiorum quasi genus est
castitatis, uxoribus paucis esse contentum, et intra certum conjugum nume-
rum frenos libidinum continere. Conjugum dixi, quia ad tantam res impuden~
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tiam venit, ut ancillas suas multi uxores putent: atque utinam sicut putantor
esse quasi conjuges, ita sole haberentur uxores! J]llud magis tetrum ac de-
testabile, quod quidam matrimonia honorata sortiti, alias sibi rursum servilis
status conjuges sumunt, deformantes sancti connubii honorem, per degeneris
contubernii vilitatem ; non erubescentes, maritos se fieri ancillarum suaruin:
preecipitantes fastigium nobilium matrimoniorum, in cubilia ob serva-
rum : digni prorsus etiam illarum statu, quarum se putant dignos esse con-
sortio. (p. 102~114.)

Diximus itaque, nobiles quosdam servis deteriores. . . . Numquid enim
aliquis ex servis turbas concubinarum habet ? numquid multarum uxo-
rum labe polluitur: ut canum vel suum more tantas putet conjuges suas
esse, quantas potuerit libidine subjugare? ... .. Malos esse servos ac detes-
tabiles satis certum est: sed hoc utique ingenui ac nobiles magis execrandi,
si in statu honestiore pejores sunt.. . Nam illud latrocinium ac scelus quis
digue elogui possit, quod cum Romana respublica vel jam mortua, vel certe
extremum spiritum agens, in ea parte qua adhuc vivere videtur, tributorum
vinculis, quasi predonum manibus strangulata moriatur : inveniuntur tamen
plurimi divitum, quorum tributa pauperes ferunt. Hoc est, inveniuntur plu-
rimi divitum, quorum tributa pauperes necant. Et quod inveniri dicimus
plurimos, timeo ne verius diceremus, omnes : tam pauci enim mali hujus ex-
pertes sunt, (si tamen ulli sunt) ut in ea parte qua multos diximus, omnes pene
divites reperire possimus. (p. 107—117.)

Page 44.—No. V.

Jam vero illud quale, quam sanctum, quod si quis ex nobilibus converti ad
Deum ceeperit, statiin honorem nobilitatis amittit: aut quantus in christiano
populo honor Christi est, ubi religio ignobilem facit? Statim enim ut quis
melior esse tentaverit, deterioris abjectione calcatur: ac per hoc omnes quo-
dammodo mali esse coguntur, ne viles habeantur. Et ideo non sine causa
apostolus clamat: * Seculum totum in malo positum est;’ et verum est. Merito
enim totum esse in malo dicitur, ubi boni locum habere non possunt. Siqui-
dem ita totum iniquitatibus plenum est, ut aut mali sint qui sunt, aut qui boni
sunt, multorum persecutione crucientur. Itaque sicut diximus, si honoratior
quispiam religioni se applicuerit, illico honoratus esse desistit. Ubi enim
quis mutaverit vestem, mutat protinus dignitatem. Si fuerit sublimis, fit
despicabilis. 8i fuerit splendidissimus, fit vilissimus. Si fuerit totus hono-
ris, fit totus injurie. Et mirantur dani quidam infideles, si ofte
Dei aut iracundiam perferunt, ubi Deum in sanctis omnibus persequuntur?
Perversa enim sunt, et in diversum cuncta mutata. Si bonus est quispiam,
quasi malus spernitur. Si malus est, quasi bonus honoratur. Nihil itaque mi-
rum est, si deteriora quotidie patimur, qui quotidie deteriores sumus. Et
nova enim quotidie mala faciunt, et vetera non relinquunt. Surgunt recentia
crimina, nec repudiantur antiqua. Quis ergo est causationis locus? quamli-
bet aspira et adversa patiamur, minora patimur quam meremur. Quid que-
rimur, quod dure agat nobiscum Deus? multo nos cum Deo durius agimus.
Exacerbamus quippe Deum impuritatibus nostris, et ad puniendos nos trahi-
mus invitum. Cumque ejus naturee sit mens Dei atque majestas, ut nulla ira~
cundiz passione moveatur, tanta tamen in nobis peccatorum exacerbatio est,
ut per nos cogatur irasci. Vim, ut ita dixerim, faciraus pietati suse, ac manus
quodammodo afferimus misericordiz sue. Cumgque ejus benignitatis sit, ut
velit nobis jugiter parcere, cogitur malis nostris scelera, qua admittimus, vin-
dicare. Ac sicuti illi solent, qui itissimas urbes obsident, aut firmissimas
arces urbium capere et subruere conautur, omnibus absque dubio eas et telo-
rum et machinarum generibus oppugnant: ita nos ad expugnandam miseri-
cordiam Dei omni peccatorum immanium scelere, quasi omni telorum genere
Bugnamus: et injuriosum nobis Deum existimamus, cum ipsi injuriosissimi

eo simus., (p. 117—120.)

8i Sodomitas minus esse dicit damnabiles, quam cunctos evangelia negli-
gentes, certissima ergo ratio est, qua et nos, qui in plurimis evangelia negli-
gimus, pejus timere aliquando decbeamus: prasertim cum usitatis jam et
quasi facilioribus malis contenti esse nolimus. Non sufficiunt enim multis
consuetudinarii reatus, non sufficiunt lites, non rapine, non calumniz, non
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sufficiunt vinolenti®, non sufficiunt comessationes, non sufficiunt falsitates,
non sufficiunt perjuris, non sufficiunt adulteria, non sufficiunt homicidia, non
sufficiunt denique cuncta ista, etsi atrocitate inhumanissima, re tamen ipsa ad
humanas injurias pertinentia, nisi blasphemia furiosaruin meantium manus inji-
ciant etiam in Deum. (p. 123.)

PacE 46.—No. V.

Respiciamus enim ad turpitudines, ad flagella, ad scelera illa Romane plebis,
qua supra diximus, et intelligemus, si protectionem mereri possumus, cum in
tanta impuritate vivamus. Itaque, quia hoc argumento plurimi non respici
res humanas a Deo dicunt, quod miseri, quod imbeeilles sumus, quod mere-
mur? Sienim in tantis vitiis, in tanta improbitate viventes, fortissimos, flo-
rentissimos, beatissimosque esse pateretur, suspicio fortasse aliqua esse
poterat, quod non respiceret scelera Romanorum Deus, qui tam malos, tam
perditos, beatos esse pateretur. Cum vero tam vitiosos, tam improbos, infi-
mos et miserrimos esse jubeat, evidentissime patet, et aspici nos a Deo et
judicari, quia hoc patimur quod meremur. Sed mereri nos absque dubio non
putamus : et hinc est quod magis rei et criminosi sumus, quia non agnosci-
mus quod meremur. (p. 182,

Sed scio, plurimis intolerabile videri, si barbaris deteriores esse dicamur.

Et quid facimus, quod causz nostree hoe nihil proficit, si intolerabile id nobis
" esse videatar? Imo causam nostram hoc magis aggravat, si deteriores sumus,
et meliores esse dicamus. ‘Qui enim,’ inquit apostolus, * se existimat aliquid
esse, cum nihil sit, se ipsum seducit. Opus autem suum probet homo.” Operi
ergo nostro debemus credere, non opinioni: rationi, non libidini : veritati, non
voluntati. Igitur quia non ferendum quidam existimant, ut deteriores aut
non multo etiam meliores barbaris judicemur, videamus, aut quomodo simus,
aut quibus barbaris. Duo enim genera in omni gente omnium barbarorum
sunt, id est, aut heereticorum, aut paganorum. His ergo omnibus, quantum
ad legem divinam pertinet, dico, nos sine comparatione meliores: quantum
autem ad vitam, ac actus, doleo ac plango esse pejores, quamvis id ipsum
tamen, ut ante jam diximus, non de omni penitus Romani populi universitate
dicamus. Excipio enim primum omnes religiosos : deinde nonnullos etiam
seculares religiosis pares: aut si id nimis grande eat, aliqua tamen religiosis
honestorum actuum probitate consimiles. Ceteros vero aut omnes, aut pene
omnes, magis reos esse quam barbaros. Hoc est autem deteriorem esse, magis
reum esse. Itaque quia nonnulli irrationabile atque absurdum arbitrantur,
ut aut deteriores, aut non multum etiam meliores barbaris judicemur: vide-
amus, ut dixi, aut quomodo, aut quibus barbaris. Ego enim prmter eos
tantummodo Romanorum, quos paulo ante nominavi, ceteros aut omnes
aut pene omnes majoris reatus dico, et criminosioris vite esse quam barbaros.
Irasceris forsitan qui hec legis, et condemnas insuper que legis. Non
refugio censuram tuam: condemna, si mentior: condemna, si non probavero:
condemna, si id quod assero, non etiam scripturas sacras dixisse monstravero.
Igitur qui meliores nos multo, cunctis quee sunt in mundo gentibus judi-
camus ? nec ipse, qui Romanos dico in plurimis deteriores, abnego in quibus-
dasm esse meliores. Vita enim, ut dixi, et peccatis sumus deteriores: lege
autem catholica sine comparatione meliores. (p. 134—137.)

Page 6§0.—No. V.

Remota ergo legis preevogativa, que nos aut nihil omnino adjuvat, aut etiam
justa animadversione condemnat, vitam barbarorum atque nostrorum studia,
mores, vitia comparemus. Injusti sunt barbari, et nos hoc sumus : avari sunt
barbari, et nos hoc sumus : infideles sunt barbari, et nos hoec sumus : cupidi sunt
barbari, et nos hoc sumus : impudici sunt barbari, et nos hoc sumus. Omanium
denique improbitatum atque imEnrimnm pleni sunt barbari, et nos hoc sumus.
8ed responderi fortasse possit : si pares vitiositate barbaris sumus, cur non
sumus etiam viribus pares? ... Noster ergo hic peculiariter reatus est, qui
legem divinam legimus, et legalia semper seripta violamus, qui Deum nosse nos
dicimus, et jussa illius ac preecepta calcamus : ac per hoc, cum eum spernamus,
quem coli a nobis credimus atque jactamus, id ipsum quod cultus Dei videtur,
injuria est. Denique ut de peccatis aliis nihil dicam, quis est omnino hominum
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larium prater p , qui non ad hoc semper Christi nomen in ore habeat,
ut pejeret? Unde etiam iervulgntum hoc fere et apud nobiles, et apud ignobiles
sacramentum est, ¢ per Clristum.’ ¢ Per Christum, guia hoc facio:’ ¢ per Chris-
tum, quia hoc ago :' *per Christam, quia nibil aliud dicturus sum.’ Et quid
plura? In id penitus deducta res est, ut sicut de paganis barbaris prius dixi-
mus, Christi nomen non videatur jam sacramentum esse, sed sermo. Nam
in tantum apud plurimos nomen hoc parvi penditur, ut nunquam minus cogi-
tent quippiam facere, quam cum se jurant per Christum esse facturos. Et
cum scriptum sit, ¢ Non nominabis nomen Domini Dei tui in vanum : in id
reverentia Christi decidit, ut inter ceteras seculi vanitates nihil jam pene
vanius, quam Christi nomen esse videatur. Denique multi non otiosas tan-
tummodo res et aniles, sed etiam scelera qusdam se jurant per Christi
nomen esse facturos. Hic enim loquendi usus est talibus : ¢ Per Christum,
uia tolloillud :* ¢ PerChristum, quia csedo illum:’ ¢ Per Christum, quia occido
illum :* ad hoc res cecidit, ut cum per Christi nomen juraverint, putent se
scelera etiam religiose esse facturos. Denique quid mihi ipsi evenerit, dicam.
Cum ante aliquantulum tempus victus cujusdam pauperis prece, prapoten-
tiori cuidam supplicarem obsecrans, ne homini misero et egestuoso rem ac
substantiam suam tolleret; ne subsidium, et stipem, quo paupertas illius
nitebatur, auferret : tum ille, qui ejus rebus siti rabida inhiaverat, ac preedamn
jam spe et cupiditate ardentissima devoraverat, respiciens ac vibrans in os
meum truces oculos, utpote qui tolli sibi a me putaret, quod ipse alteri non
tulisset, nequaqum hoe quod peterem, facere se posse respondit: quasi vero
jussu aut scripto id sacro faceret, quod penitus preeterire non posset. Cum-
que ego causam, quo non fieri hoc valeret, queererem, dixit rem violentissi-
mam, et cui contradici penitus non deheret : Juravi, inquit, res illius a me esse
tollendas, vide ergo an possim vel non debeam efficere, quod etiam interposito
Christi nomine me juravi esse facturum. Tum ego, (quid enim amplins
facerem ? cum res tam justa obtendebatur et sancta,) audita religiosissimi
sceleris ratione discessi. Hic nunc interrogo omnes qui sans mentis sunt :
Quis unquam crederet usque in hanc contumeliam Dei progressuram esse
humane cupiditatis audaciam, ut id ipsum in quo Christo injuriamn faciunt,
dicant se ob Christi nomen esse facturos? O inmstimabile facinus et prodi-
giosum! Quid non aus® sint improbz mentes? armant se ad latrocinandum
per Christi : torem quodammodo sui sceleris Deum faciunt: et
cum interdictor ac vindex malorum omnium Christus sit, dicunt se scelus quod
agunt, agere pro Christo. (p. 142—145.) Et cum scriptum sit nobis, ut
¢ omnia faciamus in gloriam Dei,’ nos e diverso cuncta in Dei facimus injuriam.
Cumque ipse Salvator noster ad nos quotidie clamet: ¢ Sic luceat lux vestra
ooram hominibus, ut videant filii hominum opera vestra bona, et magnificent
Patrem vestrum qui in ccelis est:’ nos ita vivimus e contrario, ut filii homi-
num videant opera nostra mala, et blasphement Patrem nostrum qui est in
ceelis. (p. 147, 148.)

Numquid hec de ulla istarum gentium [de Hunnis scil. ... Saxonibus
aut Francis . . . Mauris . . . Scythis aut Gepidis] dici queunt? Non utique.
De nobis quippe omnia ista dicuntur. In nobis Christus patitur oppro-
brium: in nobis patitur lex christiana maledictum. De nobis namque dicitur
illad quod supra Wiximus: Ecce quales sunt, qui Christum colunt: falsum
plane illud est quod aiunt, se bona discere; quod jactant, se sancte legis
preecepta retinere. Si enim bona discerent, boni essent. Talis profecto
secta est, quales et sectatores : hoc sunt absque dubio quod docentur. Ap-
paret itaque, et prophetas, quos habent, impuritatem docere, et apostolos,
quos legunt, nefaria sensisse, et evangelia, quibus imbuuntur, hec que
ipsi faciunt priedicare. Postremo sancta a Christianis fierent, si Christus
sancta docuisset. ZEstimari itaque de cultoribus suis potest ille qui colitur.
Quomodo enim bonus magister est, cujus tam malos vid esse discipulos ?
Ex ipso enim Christiani sunt, ipsum audiunt, ipsum legunt. Promptum est
omnibus Christi intelligere doctrinam. Vide Christianos, quid agant, et
evidenter potest de ipso Christo sciri, quid doceat. (p. 149, 150.)

Eis [heereticis scil : barbaris] traditio magistrorum suorum et doctrina inve-
terata, quasi lex est, qui hoc sciunt, quod docentur. Hagretici ergo sunt, sed
uon scientes. . . . Qualiter pro hoc ipso falsa: opinionis errore in die judicii
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puniendi sint, nullus potest scire nisi judex. Interim idcirco eis, ut reor,
patientiam Deus commodat, quia videt eos, etsi non recte credere, affectu
tamen pie opinionis errare. (p. 162, 163.)

Porro autem quantum ad conversationem Gothorum aut Vandalorum per-
tinet: quid est in quo eis aut prazponere nos, aut etiam comparare possimus ?
Ac primum ut de affectu et caritate dicam... Omnes se fere barbari, qui
modo sunt unius gentis et regis, mutuo amant. Omnes pene Romani se
mutuo persequuntur. Quis enim civis non invidet civi?... Omnes
quippe a se, etsi loco non absunt, affectu absunt : etsi habitatione junguntur,
mente disjuncti sunt. Atque utinam hoc, (licet sit pessimum malum) utinam
cives tantumn atque vicini! illud est gravius, quod nec propinqui quidem
propinquitatis jura vant. Quis enim se proximis suis proximum
reddit? . . . In quo non luridus malevolentis zelus ardet? Cujus non sensum
livor invasit?  Cui non prosperitas aliena supplicium est? Quis non bonum
alterius, malum saum eredit? Cui ita sufficit felicitas sua, et etiam alium
velit esse felicem? Novum et inzstimabile nunc in plurimis malum est.
Parum alicui est, si ipse sit felix, nisi alter fuerit infelix. Jam vero illud
quale, quam seevum, quam ex hac ipsa impietate d dens, quam ali a
barbaris, quam familiare Romanis, quod se invicem exactione proscribunt !
Immo non invicem (nam hoc tolerabilius ferme esset, si pateretur guisque
quod fecerat :) sed illud gravius est, quod plurimi proscribuntur a paucis,
quibus exactio publica peculiaris est preeda, qui fiscalis debiti titulos fuciunt
qusestus csse privatos: et hoc non sumni tantum, sed pene infimi, non
judices solum, sed etiam judicibus obsequentes. (p. 165—167.)

Page 52—No, V.
Nam et latrones ferme dent et gloriantur, si atrociores admo-

dum, quam sunt, esse dicaotur. Quis erge, ut dixi, locus est, ubi non a
rincipalibue civitatum, viduarum et pupillorum viscera devorentur, et cum
Kia ferme omnium sanctorum? Nam et hos quasi viduas et pupillos habent,
quia tueri se aut pro studio professionis suz nolunt, aut pro tia atque
humilitate non possunt. emo itaque horum tutus est, nec ulli admodum,
reeter summos, a vastatione latrocinii populantis immunes, nisi qui ipsis
atronibus par est in hac conditione. Immo in hoc scelus res devoluta est,
ut nisi quis malus fuerit, salvus esse non possit. Sed videlicet cum tot sint
qui bonos vastant, sunt fortasse aliqui, qui in hac vastatione succurrant, qui,
ut scriptum est, ‘ eripiant egenum et pauperem de manu peccatoris. Non est
qui faciat bonum, non est pene usque ad unum.” Ideo dixi ¢ pene usque ad
unum,’ quia tanta eet raritas bonorum, ut pene unus esse videatur. Quis
enim vexatis atque laborantibus opem tribuat, cum improborum hominum
violentiz etiam sacerdotes Domini non resistant? Nam aut tacent plurimi
eorum, aut similes sunt tacentibus etiamsi loquantur, et hoc multi non incon-
stantia, sed consilio, ut putant, atque ratione. (p. 167—169.)

Inter haec vastantur pauperes, vidua gemunt, orphani proculeantur, in tan-
tum, ut multi eorum, et non obscuris natalibus editi, et liberaliter instituti,
ad hostes fugiant, ne persecutionis publica atflictione moriantur: quserentes
scilicet apud Barbaros Romanam humanitatem, quia apud Romanos barba-
ram inhumanitatem ferre non possunt. . . Itaque passim vel ad Gothos, vel
ad Bagaudas, vel ad alios ubique dominantes barbaros migrant, et commi-
grasse non peenitet.  Malunt enim sub specie captivitatis vivere liberi, quam
sub specie libertatis esse captivi. Itague nomen civium Romanorum, ali-
guando non solum magno stimatum, sed magno emptum, nunc ultro repu-

iatur ac fugiatur: nec vile tantum sed etiam abominabile pene habetur. . . .
(p. 169, 170.) Sed quid possunt miseri qui assiduum, immo eontinuum
exactionis publicee patiuntur excidium, quibus imminet semper gravis et
indefessa proscriptio, qui domos suas deserunt, ne in ipsis domibus torque-
antur; exilia petunt, ne supplicia sustineant. (p. 173.) Ubi, aut in quibus
sunt nisi in anis tantum heec mala? Quorum injustitia tanta, nisi
nostra?... Tam longe enim est, ut hec inter Gothos barbari tolerent, ut
ne Romani quidem, qui inter eos vivunt, ista patiantur. ltaque unum illie
Romanorum omnium votum est, ne unquam eos necesse sit in jus transire Ro-
manum. Et miramur, si non vincantur a nostris partibus Gothi, cum maling
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apud eos esse quam apud nos Romani? (p. 178). Miramur si nos barbari
capiunt, cam fratres nostros nos faciamus esse cncrtivoa? Nil ergo mirum
esse tot vastationes atque excidia civitatum; diu id plurimorum oppressione
elaboravimus, et captivando alios etiam ipsi inciperemus esse captivi. Sen-
timus enim, etsi tardius multo quam merebamur, sentimus tamen illa qum
fecimus, et juxta sermonem sacrum, ‘ labores manuum nostrum manducamus,’
ac justo judice Deo solvimus que debemus. (p.182.) Vim Deo facimus
iniquitatibus nostris; ipsi in nos iram divinitatis armamus. Cogimus ad
ulciscendas criminum nostrorum immanitates nolentem Deum. Prope est,
ut eum non permittamus ut parcat. Nam cum in eum nullum unquam in-
justitize signum cadere aut apparere possit, sic agimus, ut si enormitates nos-
trorum scelerum non ulciscitar, injustus esse videatur. (p. 184.)

PacE §3.—No. V.

Vere propheticum illud de his rectissime dici it: ¢ Comparati
sunt jumentis insipientibus, et similes sunt illis.’ (Ps. xlviii) Atque
utinam jumentis. Melius quippe fuerat, belluina imprudentia deviasse.
1llud pejus et criminosius, quia non ignorantia Dei, sed despectione pec-
carunt. Atque hoc videlicet laici tantummodo, non quidam etiam cleri-
corum, seculares, non multi etiam religiosi. Imo sub specie religionis vitiis
secularibus mancipati : qui scilicet post veterum flagitiorum probrosa crimina
titulo sanctitatis sibimet inscripto, non conversatione alii, sed professione,
nomen tantum demutavere, non vitam: et summam divini cultus habitum
magis quam actum existimantes, vestem tantummodo exuere, non mentem,
Unde illi se minore invidia criminosos putant, qui cum peenitentiam quasi
egisse dicant, sicut mores pristinos, ita etiam habitum uon relinquunt. Nam
taliter ferme omnia agunt, ut eos non tam putes antea peenitentiam criminum
egisse, quam postea ipsius pcenitentiz pcenitere: nec tam prius peeni-
tuisse, quod male vixerint, quam postea .quod se promiserint bene victuros.
Sciunt me verum loqui, et testimonium mihi etiam conscientia sua dicunt,
cum multi alii, tum pracipue illi novorum honorum religiosi ambitores, et
post acceptum peenitentise nomen, amplissims, ac prius non habitee potestatis
emptores : adeo non seculares tantum, sed plus etiam quam seculares esse
voluerunt, ut non sufficeret eis quod ante fuerant, nisi plus essent quam
fuissent.

Quomodo igitur tales istos pcenitentiam se egisse non pcenitet? sicut
ctiam illos de conversione ac Deo aliquid cogitasse, qui a conjugibus
propriis abstinentes, a rerum alienarum pervasione se non abstinuerunt: et
cum profiteantur continentiam corporum, in incontinentia debacchantur
animorum. Novum prorsus est conversionis genus: licita non faciunt; illi-
cita committunt. Temperant a concubitu, et non temperant a rapina. Quid

is, stulta persuasio ? peccata interdixit Deus, non matrimonia : non conve-
niunt vestris studiis facta vestra; non debetis esse amici criminum, qui
dicitis vos effectores esse virtutum. Preeposterum est quod agitis: non est
conversio, sed aversio: qui jam pridem (ut fama est) opus etiam honesti
matrimonii reliquistis, tandem a scelere cessate. Et quidem justum est, ut
ab omni scelere: sed tamen si non ab omni, (quia hoc fortasse durum et
impossibile esse creditis,) certe vel maximo et lgrodigioso. Esto: juxtate,
quicunque ille es, boni manere non valeant. Esto: pauperes habitare non
io:sint. Esto: sis persecutor multorum inopum, vastatorque miserorum.

3sto : sis afflictor omnium, dummodo extraneorum. Tandem quzso vel tuis
parce: et si non omnibus tuis, (quia etiam hoc forsitan onerosum tibi et
grave judicas, si omnibus tuis parcas) parce saltem vel illis tuis, qui te non
affinibus tantum, aut aliis propinquis, sed personis etiam clementissimis et
pignoribus charissimis preetulerunt. (p. 185—188.)

Page §5.—No. V.

Neque enim necesse est, ut unum obesse omnibus putem, cum omnes
mutuo sibi obsint. Non convenit, ut per unum cunctos periclitari putem,
cum per se cuncti periclitentur. Omnes enim admodum in perditionem
ruunt, aut certe, ut aliud dicam levius, pene omnes. Unde enim hoc bonum
populo christiano, ut aut certe minor, aut certe vel idem esset malorum
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numerus qui bonornm ? O miseriam lachrymabilem ! o miseriam luctuosam !
quam dissimilis est nunc a seipso [iopulus christianus, id est ab eo qui
quondam’ fuit. Tunc princeps apostolorum Petrus Ananiam et Sapphiram,
quia mentiti essent, morte mulctavit. Beatissimus quoque Paulus etiam de
ecclesia malum expulit, ne contactu suo plurimos inquinaret. Nunc nos
etiam pari utriusque partis numero contenti sumus. Et quid contenti
dicam? Exultare nos potius ac tripudiare gaudio conveniret, si parilitas
nobis ista contingeret. Ecce in quid recidimus: ecce in quid, post illam
christiani populi puritatem, qua omnes quondamn immaculati erant, ecce in
quid redacti sumus, ut beatam fore ecclesiam judicemus, si vel tautum in se
boni habeat quantum mali, Nam quomodo beatam non arbitremnur, si
mediam plebis partem haberet innoxiam, quam pene totam nunc esse plangi-
mus criminosam? Unde superflue dudum de uno malo locuti sumus, super-
flue unius scelera deflevimus ; aut omnes enim, aut omnes pene flendi atque
lugendi sunt. Nam aut plurimi tales sunt, aut certe (quod non minus
criminosum est) cupiunt tales esse, et laborant actu malorum operum non
impares videri; ac per hoc etiamsi minora mala faciunt, quia minus possunt,
non minus tamen mali sunt, quia nollent minus esse si possent. Denique
quod unum possunt, vel voto tales sunt, ac voluntate non cedunt; et in
quantum facultas suppetit, superare contendunt. Est enim, licet in dissi-
millimis rebus, beec illorum smulatio qua bonorum, ut sicut boni optant
cunctos hoiestate mentium vincere, sic mali cupiant pravitate superare.
Nam sicut heee bonorum gloria est, ut quotidie meliores sint, sic malorum
omnium, ut deteriores : et sicut optimi cupiunt virtutum universarum
culmen ascendere, sic pessimi optant palmas sibi universorum scelerum vin-
dicare : et hoc utique in malum nostrum, maxime nostri, hoc est christiani,
qui scilicet, ut jam diximus, malitiam sapientiam putant: et de quibus
Deus specialiter dixit: ¢ Perdam sapientiam sapientum, et intellectum pru-
dentium reprobabo.’ Cumgque apostolus clamet : ¢ Si quis videtur sapiens,
stultus fiat, ut sit sapiens:’ hoc est dicere, Si quis vult esse sapiens, sit
bonus : quia nemo vere sapiens est, nisi vere bonus. Nos e diverso malaruin
mentium vitio, et, ut divinitas ait, reprobo sensu, bonitatem pro stultitia
repudiantes, et nequitiam pro sapientia diligentes, tanto quotidie prudentiores
esse 108 credimus, quanto pejores sumus. Et que tandem, rogo, spes emen-
dationis in nobis est, qui non errore opinionis ad malum ducimur, sed studio
male voluntatis adnitimur, ut semper pejores esse videamur? Et hinc est,
quod dudum questus sum, deteriores nos multo esse, quam barbaros: quia
illos ignorantia legis excusat, nos scientia accusat. Illi per imperitiam
veritatis, quia que sunt bona nesciunt, mala pro bonis diligunt: nos cum
scientiam veritatis habeamus, que sint bona optima novimus modis. Primum,
quod nihil ferme vel criminum, vel flagitiorum est, quod in spectaculis non
sit: ubi summum deliciarum genus est mori homines, aut quod est morte
gravius acerbiusque, lacerari, expleri ferarum alvos humanis carnibus,
comedi homines, cum circumstantium letitia, conspicientium voluptate : hoe
est non minus pene hominum aspectibus, quam bestiarum dentibns devorari.
Atque ut hoc fiat, orbis im jum est. Magna enim cura id agitur, et
elaboratur : adeuntur etiam loca abdita, lustrantur invii saltus, peragrantur
sylvee inexplicabiles, conscenduntur nubifer alpes, penetrantur niviferse
valles: et ut devorari possint a feris viscera hominum, non licet naturam
rerum aliquid habere secretum.
Sed hec, inquis, non semper fiunt. Certum est, et preeclara erroris est
tio, quia non per fiunt, quasi vero unquam fieri debeant, qusee Deum
lezdant : aut ideo quee mala sunt, bene fiant, quia non jugiter fiant. Nam et
homicidee homines non semper occidunt, et homicidee tamen sunt, etiam
quando non occidunt, quia interdum polluuntur homicidio : et latrones
omnes non semper latrocinantur, sed latrones tamen non esse decinunt: quia
etiam cum rebus ipsis latrocinia non agunt, animis tamen a latrocinio non
recedunt. Sic utique omnes hi, qui spectaculis istiusmodi delectantur, etiam
quando non spectant, innoxii tamen a spectaculorum maculis mente non
sunt, quia semper vellent spectare, si possent. Nec solum hoc, sed sunt alia
majora. Quid enim? nunquid non consulibus et pulli adhue, gentilium
sacrilegiorum more, pascuntur, et volantis penn® auguria queruntur, ac
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pene omnia fiunt, quee etiam illi quondam pagani veteres frivola atque irri-
denda duxerunt? (p. 192—197.)

Paar 56.—No. V.

Sed de his putemus hoc satis esse quod dictum est, que, ut ipsi excusatis,
non semper fiunt. De quotidianis tamen ob itatibus loq , quas tales
ac tam innumeras legiones demonum excogitaverunt, ut etiam honestm ac
probse mentes, etsi nonnullas earum spernere ac calcare possunt, omnes ta-
men penitus superare vix possint. Sicut enim exercitus pugnaturi ea loca,
per que venturas hostium turmas sciunt, aut foveis intercidere, aut sudibus
prefigere, aut tribulis infestare dicuntur : scilicet ut etiamsi non in omnia ea
quispiam Incidat, nullus tamen penitus evadat: ita etiam demones tam
multas in vita ista humano generi illecebrarum insidias preetenderunt, ut
etsi plurimas earum aliquis effugiat, tamen quacunque capiatur. Equidem
quia longum est nunc dicere de omnibus, (amphitheatris scilicet, odeis, luso-
riis, pompis, athletis, petaminariis, pantomimis, ceeterisque portentis: que
piget dicere, quia piget malum tale vel nosse,) de solis circorum ac theatro-
rum impuritatibus dico. Tali enim sunt, quae illic fiunt, ut ea non solum
dicere, sed etiam recordari aliquis sine pollutione non possit : alia quippe ecri-
mina singulas sibi ferme in nobis vindicant portiones, ut eogitationes sordidee
animum, ut impudici aspectus oculos, ut auditus improbi aures: ita ut cum
ex his unum aliquid erraverit, reliqua possint carere peccatis : in theatris vero
nihil horum reatu vacat, quia et concupiscentiis animus, et auditu aures, et
aspectu oculi polluuntur. Qua quidem omnia tam flagitiosa sunt, ut etiam
explicare ea quispiam atque eloqui salvo pudore non valeat. Quis enim integro
verecundiz statu dicere queat illas rerum turpium imitationes, illas vocum ac
verborum obsccenitates, illas motuum turpitudines, illas gestuum feeditates ?
qu guanti sint criminis, vel hinc intelligi potest, quod et relationem sui in-
terdicunt. Nonnulla quippe etiam maxima scelera incolumi honestate refe-
rentis et nominari, et argui possuat, ut homicidium, latrocinium, adulterium,
sacrilegium, ceteraque in hunc modum. Sole theatrorum impuritates sunt,
qua honeste non p t vel i Ita nova in coarguenda harum turpi-
tudinum probrositate res evenit arguenti: ut cum absque dubio honestus sit
qui accusare ea velit, honestate tamen integra ea loqui et accusare non possit.
Alia quoque omnia mala agentes polluunt, non videntes vel audientes. Si-
quidem csti blasphemum quempiam audias, sacrilegio non pollueris, quia
mente dissentis : etsi intervenias latrocinio, non inquinaris actu, quia abhor-
res animo. Sola spectaculorum impuritates sunt, que unum admodum faci-
unt et agentium et agpicientium crimen. Nam dum speetantes hzec compro-
bant ac libenter vident, omnes ea visu atque assensu agunt, ut vere in eos
apostolieum illud peculiariter cadat: ‘quia digni sunt mnorte non solum qui
faciunt ea, sed etiam qui consentiunt facientibus.’ Itaque in illis imaginibus
fornicationum, omnis omnino plebs animo fornicatur. Et qui forte ad spec-
taculum puri venerant, de theatro adulteri revertuntur. Non enim tunc tan-
tummodo quando redeunt, sed etiam quando veniunt, fornicantur. Nam hoc
(i‘pso quod aliquiis rem obsceenam cupit, dum ad immunda properat, immun-

us est.

Quee cum ita sint, ecce qualia aut omnes, aut pene omnes Romani agunt,
Et cum heac ita sint, qui talia agimus, negligi nos a divinitate causamur, re-
linqui nos a Domino nostro dicimus, cum ipsi Dominum relinquamus. Fin-
gamus enim, quod respicere nos Dominus noster velit, etiam non merentes :
videamus si potest. Ecce innumera Christianorum millia in spectaculis quo-
tidie rerum turpium commemorantur. Potest ergo illos Deus respicere, qui
tales sunt? Potest ad eos respicere, qui bacchantur in circis, qui mce-
chantur in theatris? An forte hoc volumus, et hoc dignum putamus,
ut cum in circis nos et in theatris Deus videat, ea qu® nos aspicimus,

piciat quoque ipse nobi , et turpitudi quas nos cernimus, cernat
etiam ipse nobiscum?  Alterutrum enim fieri necesse est: quia si nos -
videre dignatur, consequens est, nt etiam illa, wbi nos sumus, videat: aut
ei ab illis (quod non dubjum est) avertit oculos, etiam a nobis, qui illic
sumus, pariter avertat. Et cum hac ita sint, facimus hec tamen, ac sine
eessatione, quee dixi. An forte in morem veterum paganorum, theatrorum et
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circorum nos Deum habere arbitramur? Faciebant enim hse illi quondam
quia has idolorum suorum delicias esse credebant. Nos quomodo hac facimus,
qui odisse Deum nostrum heec certi sumus? Aut certe si placere has turpi-
tudines Deo novimus, non prohibeo, quin sine cessatione faciamus. Si vero
in conscientia nostra hoc est, quod Deus horret, quod execratur, quod sieut in
his sit pastus diaboli, ita offensio Dei, quomodo nos in ecclesia Dei colere
Deum dicimus, qui in obscenitate ludorum semper diabolo deservimus, et
hac gnari ac scientes, de consilio et industria ¢ Et quz nobis, quaso, spes
erit apud Deum, qui non casu aut imprudentia Deum ladimus, sed exemplo
illorum quondam gigantum, quos insanis conatibus superna tentasse, et quasi
in nubes gradum tulisse legimus: sic nos per injurias, quas in omni mundo
semper inferimus, quasi consensu publico ceelum oppugnamus. Christo ergo,
(0 amentia monstruosa!) Christo circenses offerimus et mimos, tunc et hoc
maxime cum ab eo aliquid boni capimus, cum prosperitatis ab eo aliquid at-
tribuitur, aut victoria de hostibus a divinitate preestatur. Et quid aliud hac
re.facere videmur, quam si quis homini beneficium largienti injuriosus sit, aut
blandientem conviciis ceedat, aut osculantis vultum mucrone transfigat? In-
terrogo enim omnes potentes ac divites mundi hujus, cujus piaculi reus sit
servus ille, qui bono ac pio domino malum cogitet, qui bene merenti convi-
cium faciat, et pro libertate quam accipit, contumeliam reddat : absque dubio
maximi criminis reus creditur, qui malum pro bono reddit, cui etiam malum
pro malo reddere non liceret. Hoc ergo etiam nos, qui Christiani dicimur,
facimus: irritamus in nos misericordlem Deum impuritatibus nostris, propi-
tiantem sordibus leedimus, blandientem injuriis verberamus. Christo ergo, (0
amentia monstruosa !) Christo circenses offerimus et mimos : Christo pro be-
neficiis suis theatrorum obsccena reddimus : Christo ludicrorum turpissimorum
hostias immolamus. (p. 198—204.)

Pace 5§7.—No. V.

‘Venit Dominus Jesus Christus ut mundaret sibi populum acceptabilem,
sectatorem bonorum operum.’ Ubi est populus ille mundus? ubi populus ac-
ceptabilia? . . . ¢ Christus,’ inquit scriptura, ¢ pro nobis passus est, nobis exem-
plum relinquens, ut sequamur vestigia ejus.’ Videlicet vestigia Salvatoris se-
quimur in circis, vestigia Salvatoris sequimur in theatris...... Nobis ridere
et gaudere non sufficit, nisi cum peccato atque insania gaudeamus : nisi risus
noster impuritatibus, nisi flagitiis misceatur. Que vecordia est et amentia,
ut non putemus risum et gaudium tanti esse, nisi in ee Dei habeat injuriam!
Injuriam utique, et quidem maximam. In spectaculis enim quaedam aposta-
sia fidei est, et a symbolis ipsius et celes!ibus sacramentis letalis preevarica-
tio. Que est enim in baptismo salutari Christianorum prima confessio ? quae
scilicet, nisi ut renuntiare se diabolo ac pompis ejus atque spectaculis et ope-
ribus protestentur? (p. 206, 207.)

Quid simile apud barbaros? ubi apud illos circenses? ubi theatra? ubi
scelus diversarum impuritatum? ... quibus illi etsi, utpote pagani, ute-
rentur, minore tamean culpa sacrz offensionis errabant. ... Ac per hoc
ubi est Christianitas nostra, qui ad hoc tantummodo sacramentum salutis
accipimus, ut majore postea pravaricationis scelere peccemus? Nos eccle-
siis Dei ludiora anteponiinus, nos altaria spernimus, et theatra honora-
mus. Omnia denique amamus, omnia colimus: solus nobis in comparatione
omnium Deus vilis est. Denique praster alia qua id probant, indicat hoc
etiam hc res ipsa quam dico. Si quando enim venerit, (quod scilicet s@pe
evenit) ut eodem die et festivitas ecclesiastica, et ludi publici agantur, quezro
ab ommium conscientia, quis locus majores christianorum virorum copias
habeat, caveane ludi publici, an atrium Dei? et templum omnes magis sec-
tentur, an theatrum ? dicta evangeliorum magis diligant, an thymelicorum:
verba vite, an verba mortis: verba Christi, an verba mimi? Non est dubium,
quin illud magis , quod anteponimus. Omni enim feralium ludiero-
rum die, si queelibet ecclesie festa fuerint, non solum ad ecclesiam non veni-
unt, qui Christianos sc esse dicunt: sed si qui inscii forte venerint, dum in
ipsa ecclesia sunt, si ludos agi audiunt, ecclesiam derelinquunt. Spernimus

ei templum, ut concurratur ad theatrum: ecclesia vacuatur, circus imple-
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tur : Christum in altario dimittimus, ut adulterantes visu impurissimo oculos
ludicrorum turpium fornicatione pascamus postea. (p. 209—211.)

Sed videlicet responderi boc potest, non in ibus hac Romanorum
urbibus agi. Verum est: etiam plus ego addo, ne illic quidem nunc agi, ubi
semper acta sunt antea. Non enim hoc agitur jam in Magontiacensium atque
Massiliensium civitate, sed quia excisa et deleta est. Non agitur Agrippine,
sed quia hostibus plena. Non agitur Treverorum urbe excellentissima, sed

uia quadruplici est eversione prostrata. Non agitur denique in plurimis

liarum urbibus et Hispaniarum ; et ideo vee nobis atque impuritatibus
nostris! Quz spes christianis plebibus ante Deum est? Quandoquidem
ex illo in utbibusgommil heec mala non sunt, ex quo in barbarorum jure esse
ceeperunt. Ac per hoc vitiositas et impuritas quasi germanitas qumedam est
Romanorum hominum, et quasi mene atque natura: quia ibi preecipue vitia
ubicunque Romani. .. ... ?mpun omnia prius acta sunt; nunc autem ludi-
cra ipsa ideo non aguntur, quia agi jam pree miseria temporis atque egestate
non possunt. Et ideo quod prius actum est, vitiositatis fuit: quod nunc
non agitur, necessitatis. . . . . Nam quantum ad votum nostre libidinis atque
impurissims voluptatis, optaremus profecto vel ad hoc tantummodo plus
habere, ut possemus in hoc turpitudinis lutum plura convertere......
Non est ergo quod blandiri nobis aliquid in bhac parte possimus, ut dica-
mus, non in omnibus nunc urbibus agi illa quee prius acta sunt Ideo
enim non in omnibus jam agunmr, quia urbes, ubi agebantur illa, jam
non sunt; et ubi, siquidem diu acta sunt, que id efficerent, ut ubi illa
agebantur, esse non int. .. ... Nequaquam ita agimus ut Deus pro-
mctur. Mala enim incessabiliter malis addimus, et J)eccatis peccata cumu-

us : et cum maxima nostri pars jam perierit, id agimus ut pereamus
omnes. (p. 211—214.)

Quod non ubique, ut dixi, agantur quee prius acta sunt, miseria est bene-
ficium, non discipline. Denique facile hoc probo. Da enim prioris
temporis statum, et statim ubique sunt quee fuerunt. Plus addo: quan-
tum ad vota hominum pertinet, et si jam non ubique sunt, ubique ad hoc
sunt : quia ubique ea populus vellet esse Romanus......Et quid dicam
de voluntate ? per omnes hec ferme, cum possunt, aguntur. .. ... Ego am-
plius dico, non solum agi nunc illas ludicrorum infamium labes, ques prius
act® sunt, sed criminosius multo agi, quam prius actee sunt. Tunc enim
integra Romani orbis membra florebant, angusta esse hosrea publica opes fece-
rant: cunctarum urbium cives divitiis ac deliciis affluebant : vix poterat reli-

ionis auctoritas inter tantam rerum exuberantiam, morum tenere mensuram.
g‘mebmtur tunc quidem passim in locis plurimis auctores turpium volupta-
tum ; sed plena ac referta erant omnia. Nemo reipublics sumptus cogitabat,
nemo dispendia, quia non sentiebatur expensa. Quserebat quodammodo ipsa
respublica ubi perderet, quod penitus posset jam vix recipere: et ideo cumulus
divitiarum, qui jam fere modum excesserat, etiam in res nugatorias redunda-
bat. Nunc autem quid dici potest? Recesserunt priorum temporum facul-
tates. Miseri jam sumus, et nec dum nugaces esse cessamus, (g. 216—2117.)

De ludis enim publicis dicimus, ludibriis scilicet spei nostre, ludibriis vite
nostree. Namque dum in theatris et circis ludimus, deperimus. . .. Dubium
enim non est quod leedunt Deum [superstitiones] utpote idolis consecrats.
Colitur namque et honoratur Minerva in gymnasiis, Venus in theatris, Nep-
tunus in circis, Mars in arenis, Mercurius in pal®stris. . . Quicquid immundi-
tiarum est, hoc exercetur in theatris: quicquid luxuriarum, in paleestris:
quicquid immoderationis, in circis: quicquid furoris, in caveis. Alibi est im-

udicitia, alibi lascivia, alibi intemperantia, alibi insania. Ubique dzmon ;
imo per singula ludicrorum loca, universa demonum monstra. Praesident
enim sedibus suo cultui dedicatis...... Si quando Deus. .. divitem bonis
omnibus tranquillitatem et abundantiam dederit super vota crescentem: tanta
secundarum rerum prosperitate corrumpimur, tanta morum insolentium pra-
vitate vitiamur, ut et Dei ponitus obliviscamur et nostri. .. ad hoc tantum
data a Deo quiete utimur, ut in ebrietate, ut in luxuria, ut in flagitiis, ut in
rapinis, ut in omni scelere atque improbitate vivamus. (p. 220—222.)
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PAGE 59.—No. V.

Sed videlicet qui corrumpimur rebus prosperis, corrigimur adversis : et quos
intemperantes pax longa fecit, turbatio facit esse moderatos. Numquid populi
civitatum, qui impudici rebus prosperis fuerant, asperis casti esse ceeperunt ?
Numquid ebrietas, que in tranquillitate et abundantia creverat, hostili saltem
depopulatione ceasavit? Vastata est Italia tot jam cladibus: ergo Italorum
vitia destiterunt? Obsessa est urbs Roma, et expugnata: ergo desierunt
blasphemi ac furiosi esse Romani? Inundarunt Gallias gentes barbare : ergo
quantum ad mores perditos spectat, non eadem sunt Gallorum crimina quee
fuerunt? Transcenderunt in Hispaniz terras populi Vandalorum: mutata
quidem est sors Hispaniee, sed non mutata vitiositas. Postremo, ne qua pars
mundi exitialibus malis esset immunis, navigare per fluctus bella coeperunt:
quee vastatis urbibus mari clausis, et eversis Sardinia ac Sicilia, id est fiscali-
bus horreis, atque abscissis velut vitalibus venis, Africam ipeam, id est quasi
animam captivavere reipublice. Ecquidingressis gentibus barbaristerramillam,
forsitan vel metu vitia cessarunt : aut, sicut corrigi ad pr etiam i
simi quique servorum solent, modestiam saltem ac disciplinam terror extor-
sit? Quis @mstimare hoc malum possit? Circumsonabant armis muros
Cirtze Carthaginis populi barbarorum: et ecclesia Carthaginensis insaniebat
in circis, luxuriabat in theatris : alii foris jugulabantur, alii intus fornicaban-
tur: pars plebis erat foris captiva hostium, pars intus captiva vitiorum. Cujus
sors pejor fuerit, incertum est. Illi quidem erant extrinsecus carne, sed isti
intus mente captivi : et ex duobus letalibus malis, levius, ut reor, est captivi-
tatem corporis Christianum, quam captivitatem animz sustinere, secundum illud
quod docet Salvator ipse in evangelio, gravius multo animarum mortem esse,
quam corporum. An credimus forte, quod captivus animo populus ille non
fuerit, qui leetus tunc in suorum captivitatibus fuit ? captivus corde et sensu
non erat, qui inter suorum supplicia ridebat ? qui jugulari se in suorum jugu-*
lis non intelligebat? qui mori se in suorum mortibus non putabat? Fragor,
ut ita dixerim, extra muros, et intra muros, preeliorum et ludicrorum confun-
debatur : vox morientium voxque bacchantium : ac vix discerni forsitan pote-
rat plebis ejulatio quee cadebat in bello, et sonus populi qui clamabat in circo.
(p. 223—225.)

Pace 60.—No. V.

Lugubre est referre qua vidimus : senes, honoratos, decrepitos, Christia-
nos, imminente admodum jam excidio civitatis, gulee ac lascivie servientes.
Quid primum accusandum est? quod honorati, an quod senes, an quod Chris-
tiani, an quod periclitantes ? Quis enim hoc_fleri posse credat, vel in
securitate a senibus, vel in discrimine a pueris, vel unquam a Christi-
anis ? Jacebant in conviviis, obliti honoris, obliti etatis, obliti profes-
sionis, obliti nominis sui. Principes civitatis cibo conferti, vinolentia
dissoluti, clamoribus rabidi, bacchatione furiosi, nihil minus quam sensus sui :
immo quia prope jugiter tales, nihil magis quam sensus sui. Sed cum hsc
ita essent, plus multo est quod dicturus sum: finem perditioni huic nec
civitatum excidia fecerunt. Denique expugnata est qsu:ter urbs Gallorum
Trever opulentissima. Promptum est de quo dicam. Sufficere utique debu-
erat emendationi prima captivitas, ut instauratio peccatorum non instaurasset
excidium. Sed quid plura? Incredibile est quod loquor: assiduitas illic
calamitatnum, augmentum criminum fuit. Sicut enim anguinum illud mon-
strum, ut fabule ferunt, quod multiplicabat occisio, ita etiam in Gallorum ex-
cellentissima urbe iis ipsis quibus coercebantur scelera plagis crescebant, ut
putares, pcenam jpsorum criminum quasi matrem esse vitiorum. Et quid
plura? Ad hoc quotidie malorum pullulantium multiplicatione perventum
est, ut facilius esset urbem illam sine habitatore, quam ullum pene habitato-
rem esse sine crimine.

Igitur hoc in illa. Quid in alia non longe, sed prope ejusdem mag-
nificenti® civitate ! nonne eadem et rerum ruina pariter et morum? Nam
preeter cetera, cum duobus illic pracipuis et generalibus malis avaritia et
ebrietate omnia concidissent, ad hoc postremo rabida vini aviditate per-
ventum est, ut principes urbis ipsius ne tunc quidem de conviviis surgerent
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cum jam hostis urbem intraret; adeo etiam Deus ipsis evidenter, ut credo,
manifestare voluit cur perirent, cum per quam rem ad perditionem ultimam
venerant, eam ipsam agerent cum perirent. Vidi ego illic res lacrymabiles,
nihil scilicet inter pueros differre et senes. Una erat scurrilitas, una levitas :
simul ommn luxus, potanones. perditiones, cuncta omnes pariter agehant:
ludebant, ebriabantur, , lasciviebant in conviviis, vetuli, et hono-
nh ; ad vivendum Pprope jam lmbeclllea, ad vinum preevalidissimi ; infirmi ad

dum, robusti ad bibendum ; ad gressum nutabundi, ad ltandum ex-
pediti. Et qmd plura? In hoc per cuncta illa, que diximus, devoluti sunt,
ut compleretur in eis dictum illud sermonis ncn : ‘Vinum et muheres apos-
tatare faciunt & Deo.' Nam dum bibunt, 1 t, mecech r, insaniunt,
Cbristum negare ceperunt. Et miramur post ommA ista, si ruinam rerum
suarum passi sunt, qui tanto ante mentibus corruerunt. Nemo itaque urbem
illam in excidio suo tantum periisse credat. Ubi namque talia acta sunt, prius
jam perierant quam perirent. (p. 226—229.)

Itaque barbaris pene in conspectu omnium sitis, nullus metus erat homi-
num, non custodia civitatum. Tanta peccatorum ceecitas fuit, ut cum absque
dubio nullus perire vellet, nullus tamen id ageret ne periret. Totum incuria
et segnities, totum negligentia et gula, totum ebrietas et somnolentia posside-
bant. (p. 229, 230.)

Atque hemc fuerunt fortasse, jam non sunt, aut unquam esse cessabunt.
Videlicet si qua adhuc hodie aut civitas, aut provincia vel plagis colestibus
afficitur, vel hostili populatione vastatur, huxm)utur, convertitur, emendatur :
et non tos ferme R i nominis populos prius est interire, quam cor-
rigi: non prius ipsos, quam in ipsis vitia non esse. Denique id breviter pro-
bari potest, excisa ter continuatis eversionibus summa urbe Gallorum, cum
omnis civitas bustum esset, malis et post excidia crescentibus. Nam quos
hostis in excidio non occiderat, post excidium calamitas obruebat, cum id quod
#n excidio evaserat morti, post excidium superesset calamitati. Alios enim
impressa altius vulnera longis mortibus necabant : alios ambustos hostium
flammis etiam post lammas peena torquebat.  Alii interibant fame, alii nudi-
tate, alii tabescentes, alii rigentes: ac sic in unum exitum mortis per diversa
moriendi genera corruebant. Et quid plura? unius excidio urbis affligebantur
ali® quoque civitates. Jacebant siquidemn passim (quod ipse vidi atque susti-
nui) utriusque sexun cadavera nuda, lacera, urbis oculos incestantia, avibus
canibusque laniata: lues erat viventium, feetor funereus mortuorum, mors de
morte exhalabatur, ac sic etiam qui excidiis supradicte urbis non interfuerant,
mala aliem excidii perferebant. Et quid post heec, inquam, quid post heec
omnia? quis estimare hoc amentiz genus possit? Pauci nobiles, qui excidio
superfuerant, quasi pro summo delet urbis remedio, circenses ab imperatori-
bus postulabant.

Vellem mihi in hoc loco ad exequendum rerum dignitamm parem ne-
gotio eloquentiam dari, scilicet ut tantum virtutis esset in querimonia,
quantum doloris in causa. Quis enim existimare possit, quid primum in
his, de qmbuz diximus, accusandum sit, m'ellglosltas, an stultitia, an luxuria,
an amentia. Totum quippe in illis est. Quid enim aut irreligiosius, quam
petere aliquid injuria Dei: aut quid stultius, quam quid petas non conside-
rare: aut qmd tam perd:u luxus, quam in luctu res desiderare luxurie: aut
quid amentius, quam in malis esse, et malorum intelligentiam non hahere ?
Quanquam in iis omnibus nulla res minus culpanda est, quam amentia : quia
voluntas crimen non habet, ubi furore peccatur. Quo magis hi de quibus lo-
quimur accusandi sunt, quia sani j bant. Cir ergo, Treveri,
desideratis, et hoc vastati, hoc expugnati, post cladem, post sanguinem, post
supplicia, post captivitatem, post tot everse urbis excidia ? quid lacrymabilius
hac stultitia ? quid luctuosius hac tia? fateor, miserrimos vos esse
credidi, cum excidia passi estis: sed miseriores vos video, cum et spectaculs
postulatis. Putabam enim, vos in excidiis rem tantum atque substantiam; ne-
sciebam etiam sensum atque intelligentiam perdidisse. Theatra igitur quaritis ?
Circum a principibus postulatis? cui quaso statui, cui populo, cui civitati ?
urbi exuste et perdite, plebi captive, et interemptee, qua aut periit, aut luget.
De qua etiamsi quid superest totum calamitatis est: quee cuncta aut meestitu-
dine est anxia, aut lacrymis exhausta, aut orbitate prostrats: in gna nescias
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pene cujus sit sors pejor ac deterior, interfectorum, aut viventium. Tante nam-
que miseriz sunt superstitum, ut infelicitatem vicerint mortuorum. Ludicra
ergo publica, Trevir, petis: ubi quaso exercenda? an super bustum et cineres,
super ossa et sanguinem peremptorum? Quz namque urbis parshis malis omni-
bus vacat? ubi non cruor fusus? ubi non strata corpora? ubi non concisorum
membra lacerata? Ubique facies captze urbis, ubique terror captivitatis, ubi-
que imago mortis. Jacent reliquis infelicissimee plebis super tumulos mortu-
orum suorum: et tu circenses rogas. Nigra est incendio civitas; et tu vul-
tum festivitatis usurpas. Lugent cuncta; tu letus es. Insuper etiam illece-
bris flagitiosissimis Deum provocas, et superstitionibus pessimis iram divinitatis
irritas. Non miror, plane non miror, tibi evenisse mala qua consecuta sunt.
Nam quia tria te excidia non correxerunt, quarto perire meruisti. (p. 280—
234.)

Page 61.—No. V.

Nos nec ignorantia labimur, nec religionis expertes sumus, nec prosperi-
tate rerum ac securitate corrumpimur. Omnia siquidem e diverso sunt.
Religionem novimus ; ignorantia non excusamur. Pacem et divitias priorum
temporum non habemus. Omnia que fuerant aut ablata aut immutata sunt;
sola tantumn vitia creverunt.  Nihil nobis de pace et prosperitate pristina reli-
quum est, nisi sola ommnino crimina qua prosperitatem non esse fecerunt.
(p. 239).

Pace 62.—No. V.

Utinam peena ipsa prodesset. [Illud gravius ac luctuosius multo, quod
post peenam nulla correctio est. Curare nos vult castigationibus suis Domi-
nus, sed curam non remedia sequuntur . . . immo, quod est gravius, cura ipsa
deteriores sumus......Et miseri paritcr et luxuriosi sumus...... Sint
vitia ista felicium ; et longe flagitiosius laboraverunt ad exacerbandum....
Ipsos interrogemus a quibus acta sunt; falsum sit quod diximus, si negarint.

atentur enim : et quidem (quod est gravius) sic fatentur, ut in ipsa confes-
sione non doleant. Idem enim nunc est animus in fatentibus, qui in agen-
tibus fuit. Sicut tunc non puduit flagitia committere, sic nunc omnino non
peenitet flagitiosa fecisse. Exceptis tamen perpaucis— (p. 242, 243) Ceeteri
autem, et plurimi ferme ac nobilissimi, prope idem omnes: unus gurges, om-
nium gula: pene unum lupanar, omnium vita. Et quid dicam de lupanari-
bus? minoris etiam criminis lupanar puto. Meretrices enim que illic sunt,
feedus connubiale non norunt, ac per hoc non maculant quod ignorant. Im-
pudicitie enim piaculo sunt obnoxiz ; sed reatu tamen adulterii non t tur.
Adde huic, quod et pauca ferine sunt lupanaria, et pauc# que in his vitam in-
felicissimam vivunt. Damnavere meretrices apud Aquitanos: at ubi ea civitas
in locupletissima ac nobilissima sui parte non quasi lupanar fuit? Quis po-
tentum ac divitum non in luto libidinis vixit? Quis non se barathro sordi-
dissime colluvionis immersit? Quis conjugii fidem reddidit? immo quantum
ad passivitatem libidinis pertinet, quis non conjugem in numerum ancillarum
redegit ? et ad hoc venerabilis connubii sacramenta dejecit, ut nulla in domo ejus
vilior videretur in maritali despectione, quam quz erat princeps matrimonii
dignitate.

Cogitat forte aliquis, non ita ad plenum esse ut loquor: habuisse namque
illic matresfamilias jus suum, et dominarum honorem potestatemque teuu-
isse. Verum est, habuerunt quidem multe irtegrum jus dominii; sed nulla
ferme impollutum jus matrimonii: et nos modo non querimus, que
mulierum potestas, sed quam virorum corrupta fuerit disciplina. Quamvis nec
potestatem quidem illic matresfamilias integram habuisse dicam, quia que-
cunque jus connubii inviolatum ac salvum non habet, nec dominium sal-
vum habet. Haud multum enim matrona abest a vilitate servarum, ubi
paterfamilias ancillarum maritus est. Quis autem Aquitanorum divitum non

jrael

hoc fuit? quem non sibi ancille impudic e, aut adulterum, aut mari-
tum jure dixerunt? ‘Equi’ enim *emissarii,’ ut propheta ait, ‘in feininas
facti sunt. Unusquisque enim ad uxorem proximi sui irruebat’ Atqne illi
de quibus hec scripta legimus, et minore fortasse crimine, et minore, ut
reor, numero criminum ac passivitate peccabant. Hi autem vere ut emis-
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sarii equi non ad paucas tantum, sed penc ad omnes vernulas suas, id est
quasi ad greges proprios irruebant, ¢t in morem eorum pecudum, qui mariti
gregum appellantur, fervide libidinis debacchatione grassantes, in quamcun-
ue eos primum feeminam ardens impudicitiee furor traxerat, irrucbant.
ic jam queero a sapientibue, cum hac ita essent, quales putent fuisse illic
familias, ubi tales erant patresfamilias? Quanta servorum illic corruptela, ubi
dominorum tanta corruptio? (p. 242—2486.)

Pace 64.—No. V.

Nemini dubium est Aquitanos omnes populos medullam fere omnium Gal-
liarum, et uber totius foecunditatis habuisse: nec solumn feecunditatis, sed
gue preeponi interdum faccunditati solent, voluptatis, jocunditatis, pulchritu-

inis. Adeo illic omnis admodum regio aut intertexta vineis, aut florulenta
pratis, aut distincta culturis, aut consita pomis, aut amanata lucis, aut irrigata
fontibus, aut interfusa luminibus, aut circundata messibus fuit: ut vere posses-
sores et domini terr illius, non tam soli istius portionem, quam paradisi imagi-
nem possedisse videantur. Quid ergo postista omnia? officiosiores absque dubio
Deo esse debuerant quos specialiter Deus abundantissima beneficiorum suorum
dote ditaverat. . . . Et quid post hac omnia, quid secutum est ? quid, nisi cuncta
quee diversa sunt? in omnibus quippe Galliis sicut divitiis primi fuere, sic
vitiis. Nusquam enim improbior voluptas, nusquam inquinatior vita, nus-
quam corruptior disciplina. Hanc pro muneribus sacris dederunt Domino re-
tributionem ¢ ut in quantum eos beneficiis suis ille ad se illexerat ad propitian-
dum, in tantum illi ab eo recederent. Dominus quasi corporis sui caput est,
et vita ejus cunctis quasi norma vivendi. Pessimumque est hoc in hoc
negotio, quod libentius omnes deteriora sectantur: et facilius mala institutio
damnat bonos, quam bona dat ] Porro cum etiam boni
atque honesti patresfamilias famulos bonos facere non possint, quantam illic
putamus fuisse labem familiarum, ubi domini erant impuritatis exemplum ?
Quamvis non exemplum illic tantummodo malum fuerit, sed vis ac necessitas
queedam : quia parere impudicissimis dominis famul® cogebantur invite, et
libido dominantium, itas subjectarum erat. Ex quo intelligi potest,
quantum cceenum impudicarum sordium fuerit, ubi sub impurissimis dominis
castas esse, etiamsi voluissent, feeminas non licebat.

Sed videlicet difficile hoc probari potest, et nulla omnino extant preeteritarum
turpitudinum flagitiorumque vestigia. Ecce etiam nunc multi ex eis, licet patria
careant, et in comparatione preeteritarumn opum pauperes vivant, pejores ferme
sunt quam fuerunt. Pejores autem non uno modo, quia etsi eadewn faciunt quee
ante faciebant, hoc ipso tamen deteriores sunt, quia a scelere non cessant.
Siquidem facinora eorum etsi majora non sunt, attamen plura sunt: ac per hoc
etsi criminum novitate non crescunt, pluralitate cumulantur. Adde autem
quod heec, ut dixi, faciunt jam senes: adde quod pauperes. Utrumque enim
sceleris augmentum est. Minus siquidem prodigiosum est peccare juvenes,
peccare locupletes. Quse autem in iis spes aut remedium est, qui ab usitata
Impuritate, nec miseriarum egestate, nec vitz extremitate revocentur? Esto
namque: quosdam aut stulta preesumtio longz vite aut spes quandoque agen-
de peenitentise consoletur : nonne novum hoc monstri genus est, esse aliquos
etiam in morte vitiosos? Qua cum ita sint, numquid est aliquid quod dici
amplius possit? Sed adhuc tamen addamus, scilicet quod multi heec agunt
h

e etiam inter hostes siti, et quotidiano discrimine ac timore captivi.
Cumgque ob impurissimam vitam traditi a Deo barbaris fuerint, impuritates
tamen ipsas etiam inter barbaros non relinquunt.

Sed tales forte hostes sunt inter quos agunt, ut eos ista delectent, et offen-
dantur gravissime, si cum impudici sint, videant castos esse Romanos : quod si
ita esset, nequaquam tamen facere nos improbos improbitas deberet aliena: quia
quemlibet hominum magis sibi praestare convenit ut sit bonus, quam alteri ut
sit malus : et plus id laborandum est ut placeamus Deo per honestatem, quam
ut hominibus per impuritatem ; ac proinde etiam si inter impudicos quis bar-
baros vivat, magis tamen pudicitiam amet, siguidem que sibi expedit, quam
impudicitiam, quee impuris hostibus placet. Sed quid accidit insuper ad mala
nostra ? inter pudicos barbaros impudici sumus. Plus adhuc dico, offenduntur
barbari ipsi impuritatibus nostris. Esse inter Gothos non licet scortatorem
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Gothum; soli inter eos praejudicio nationis ac nominis permittuntur impuri
esse Romani. Et quee nobis, rogo, spes ante Deum est? Impudicitiam nos
diligimus, Gothi execrantur: puritatem nos fugimus, illi amant; fornicatio
apud illos crimen atque discrimen est; apud nos decus. Et putamus, nos
ante Deum posse consistere? Putamus nos posse salvos esse, quando omne
impuritatis scelus, omnis impudicitiee itudo & Romanis admittitur, et a
barbaris vindicatur? Hic nunc illos requiro, qui meliores nos putant esse
quam barbaros. Dicant quid horum vel paucissimi Gothi faciunt, vel quid
non horum Romani omnes, vel pene omnes. Et miramur, si terre vel
Aquitanorum, vel nostrum omnium a Deo barbaris date sunt; cum ea que
Romani polluerant fornicatione, nunc mundent barbari castitate.

Sed forte hoc in Aquitanicis tantum. Transeamus etiam ad alias mundi
partes, ne de solis tantummodo Gallis dixisse videamur. Quid Hispanias,
nonne vel eadem, vel majora forsitan vitia perdiderunt? Quas quidem ccelestis
ira etiam si aliis quibuslibet barbaris tradidisset, digna tamen flagitiorum tor-
menta toleraverunt, puritatis inimici. Sed accessit hoc ad manifestandam
illic impudentiz dampationem, ut Vandalis potissimum, id est publicis bar-
baris traderentur. Dupliciter in illa Hispanorum captivitate Deus oster.dere
voluit, quantum et odisset acrius libidinem, et diligeret castitatem, cum et
Vandalos, ob solam maxime pudicitiam illis superponeret, et Hispanos ob
solam vel maxime impudicitiam subjugaret. Quid enim? Numgquid non
erant in omni orbe terrarum barbari fortiores, quibus Hispanim traderentur?
multi absque dubio, imo ni fallor, omnes. 8ed ideo ille infirmissimis hos-
tibus cuncta tradidit, ut ostenderet scilicet, non vires valere, sed causam :
neque nos tunc ignavissimorum quorundam hostium fortitudine obrui, sed
sola vitiorum nostrorum impuritate superari. (p. 248—255.)

Pace 65.—No. V.

¢ Ne glorietur,’ inquit, ¢ contra me Israel, et dicat; Meis viribus liberatus
sum.’ Audiant omnes contraria et blasphema jactantes: audiant hac, spem
suam in homine ponentes: loqui universos adversum se Deus dicit, qui libe-
rari se viribus suis posse presumunt. Quis autem est Romanorum non ita
dicens? Quis est non ita sentiens? Quis nostree partis non prope jugiter
in hac parte blasphemat? Nullas esse jam reipublicee vires, omnium con-
scientiee est, et ne sic quidem agnoscimus, cujus hoc beneficiis, quod adhuc
vivimus, debeamus. Si quando enim nobis prosperi aliquid prater spem
nostram et meritum Deus tribuit, alius ascribit hoe fortune, alius eventui,
alius ordinationi ducum, alius consilio, alius magistro, alius patrocinio ; nul-
lus Deo. (p. 258.) At non ita Gothi, non ita Vandali, malis licet doctori-
bus instituti, meliores tamen in hac parte quam notri. Offendi quosdam
quamvis suspicer his qua diximus: sed quia veritas magis quam offensio
cogitanda est, dicam et sepe dicam, non ita Gothi, non ita Vandali, qui et in
discrimine positi opem a Deo postulant, et prosperitatis suz munus divinis
nominibus appellant. (p. 259, 260.) Ipse rex hostium [ Gothorum], quantum
res prodidit ac probavit, usque ad diem pugnm stratus cilicio preces fudit,
ante bellum in oratione jacuit, ad bellum de oratione surrexit. Priusquam
pugnam manu capesseret, supplicatione pugnavit, et ideo fidens processit ad
pugnam. . . . . Non dissimiliter illud etiam apud Vandalos. . . . . Hic nunc
requiro, quis hoc unquam e nostris partibus fecerit, aut quis non irrisus
fuerat, si putasset esse faciendum? Irrisus utique, sicut a nostris omnia
ferme religiosa ridentur. Et ideo quid prodesse nobis prarogativa illa religi-
osi nominis potest, quod nos catholicos esse dicimus, quod fideles esse jacta-
mus. (p. 262—264.) .

Et postea quid fuit totum Africe territorium, quam domus una vitiorum,
aheno illi similis de quo Prophete dicit—(Ez. 42). . . . Quid namque piacu-
lorum est non illic semper admissum ? Ne de omnibus dicam, quia et enor-
mia fere sunt, et sciri et dici tanta non possunt, de sola vel maxime
obsccenitate impuritatum loquor : et quod est gravius, sacrilegiorum. Pree-
termitto in aliquo rabiem cupiditatis, vitium totius generis humani. Preetereo
avaritie inhumanitatem, quod proprium est Romanorum pene omnium malum.
Relinquatar ebrietas, nobilibus ignobilibusque communis. Taceatur superbia
et tumor, tam peculiare hoc divitum regnum est, ut aliquid forsitan de jure
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3u0 se putent perdere, si hinc sibi alius quicquam voluerit vindicare. Trans-
eatur denique prope omne fraudum, falsitatum, perjuriorum nefas. Nulla
unquam his is Romana civitas caruit, et ialius hoe scelus Afrorum
ompium fuit. Nam sicut in sentinam profunds navis colluviones omnium
sordium: sic in mores eorum, quasi ex omni muudo, vitia fluxerunt. Nullam
enim improbitatem scio que illic non redundaverit, cum utique etiam pagans
ac ferinz gentes, etsi habeant specialiter mala propria, non est tamen in his
hoe corpus omnium. (p. 266—269.)

Quod Vandali ad Africam transierunt, non est divine severitati, sed Afro-
rum sceleri deputandum ... in quos omnia simul improbitatum atque im-
]ﬂ)t.xritatum genera confluxerint. . . . Ceeteri namque homines etsi nonnullis

gitiorum vitiis obligati sunt, quibusdam tamen non implicantur: etsi
vinolentia non carent, malivolentia carent: etsi libidine sstuant, rapacitati
non serviunt. Multos denique etsi accusat incontinentia corporum, sim-
plicitas commendat animorum. In Afris vel pene omnibus nihil horum est,
quod ad utrumque pertineat, id est bonum sque ac malum: quia totum
admodum malum. Adeo exclusa nature originalis sinceritate, aliam quodam-
modo in his naturam vitia fecerunt. Exceptis enim paucissimis Dei servis,
ubi non omnia execratione digna? Gothorum perfida, sed pudica est: Ala-
norum impudica, sed hospitales : Saxones crudelitate cfferi, sed minus perfida :
Franci mendaces, sed castitate venerandi. Omnes denique gentes habent
sicut peculiaria mala, ita etiam qusedam bona. In Afris pene omnibus nescio
quid non malum. Si accusanda est inhumanitas, inhumani sunt. 8i ebri-
etas, ebriosi sunt. Si falsitas, fallacissimi. Si dolus, fraudulentissimi. Si
cupiditas, cupidissimi. Si perfidia, perfidissimi. Impuritas eorum atque
blasphemia his omnibus admiscenda non sunt : quia illis quee supra diximus
malis aliorum gentium vitia, his autem etiam sua ipsorum vicerunt.

Ac primum, ut de impuritate dicamus, quis nescit Africam totam ob-
scenis libidinum tedis semper arsisse: non ut terram ac sedem homi-
num, sed ut AEtnam putes impudicarum fuisse flammarum. Nam sicut
/Etna intestinis quibuufnm nature ferventis ardoribus, sic illa abominandis
jugiter fornicationum ignibus mstuavit. Nec volo in hac re assertionibus meis
credi: testimonium requiratur generis humani. Quis non omnes omnino
Afros impudicos generaliter sciat, nisi forte ad Deum conversos, id est fide ac
religione mutatos. Sed hoc tam rarum est ac novum, quam rarum videri
potest, quemlibet g m nou csse g m, aut q que s@vum, non
esse sevum. Tam infrequens est enim hoc et inusitatum, impudicum non esse
Afrum, quam novum et inauditum, Afrum non esse Afrum. Ita enim gene-
rale in eis malum impuritatis est, ut quicunque ex eis impudicus esse desierit,
Afer non esse videatur. Nec discurram per loca singula, aut cunctas discu-
tiam civitates, ne studiose videar querere, aut investigare quae dicam: una
tantum universarum illic urbium principe, et quasi matre contentus sum, illa
scilicet Romanis arcibus semper @mula, armis quondam et fortitudine, post
splendore et dignitate. Carthaginemn dico et urbi Rom® maxime adversari-
am, et in Africano orbe quasi Romam, que mihi ideo in exemplum ac testi-
monium sola sufficit : quia universa penitus, quibus in toto mundo disciplina
reipublica vel procuratur, vel regitur, in se habuit. Illic enim omnia officio-
rum publicorum instrumenta, illic artium liberalium schole, illic philosoph
rum officin®, cuncta denique vel linguarum gymnasia vel morum: illic
quoque etiam copiz militarcs, et regentes militiam potestates, illic honor pro-
consularis, illic quotidianus judex et rector, quantum ad quidem pro-
consul, sed quantum ad potentiam consul: illic denique omnes rerum dis-
pensatores, et differentes inter se tam gradu, quam vocabulo dignitates, omnium .
ut ita dicam, platearum et compitorum procuratores, cuncta ferme et loca
urbis, et membra populi gubernantes. Hac ergo tantum contenti sumus ad
exemplum ac testimonium ceterarum, ut intelligamus scilicet quales illz fue-
runt civitates, quze minores habuerunt probi officii procurationes, cum vide-
rimus qualis extiterit ubi summi semper fuere rectores. )

Quo loco prope est, ut iteat me promissionis meee, id est quod superius
spopondi, cunctis prope Afrorum criminibus pratermissis de impuritatibus pree-
cipue ac blasphemiis eorum me esse dicturum. Video namque scaturientem
vitiis civitatem, video urbem omnium iniquitatnmn genere furentem, plenam qui-
dem turbis, sed magis turpitudinibus: plenam divitiis, sed magis vitiis: vincentes




TO NO. V. XXv

se invicem homines nequitia flagitiorum suorum, alios rapacitate, alics im-
puritate certantes, alios vino languidos, alios cruditate distentos, hos sertis
redimitos, illos unguentis oblitos, cunctos vario luxus marcore perditos, sed
pene omnes una errorum morte prostratos: non omnes quidem vinolentia
temulentos, sed omnes tamen peccatis ebrios. Populos putares non sani sta-
tus, non sui sensus, non animo incolumes, non u, quasi in morem baccha-
rum crapule catervatim inservientes. Jam vero illud cujusmodi, aut quam
grave, genere quidem dispar, sed iniquitate non dispar, nisi forte in hoc
dispar quia majus. Proscriptiones dico orphanorum, viduarum afflictiones,

auperum cruces ogni ingemiscentes quotidie ad Deum, finem malorum
imprecantes, et quod gravissimum est, interdum vi nimisg amaritudinis etiam
adventum hostium postulantes, aliqguando a Deo impetraverunt, ut eversionem
tandem a barbaris in commune tolerarent, quam soli ante a Romanis tolerave-
rant.

Sed esto : hec omnia praetermittantur, quia et in toto ferme aguntur orbe
Romano, et spopondi me de his malis nec pauca dicturum. Quid ergo impu-
dicitia atque impuritas de qua loquor, nunquid non ad eversionem Afrorum
sola sufficeret ? ques namque fuit pars civitatis non plena sordihus, ques intra
urbem platea aut semita non lupanar? Adeo pene omnia compita, omnes
vias, quasi fuvese libidinum interciderant, aut quasi retia prtexebant, ut etiam
qui ab hac re penitus abhorrerent, tamen vitare vix possent. Latronum quodam-
modo excubias videres, commeantium viatorum spolia captantes, qui insidiarum
frequentium densitate, ita omnes admodum calles, omnes anfractus, acdiverticula
sepsissent, ut nullus ferme tam cautus esset, qui non in aliquos insidiarum
laqueos incurreret, etiam qui se de plurimis expedisset. Feetebant, ut ita dix-
erim, cuncti urbis illius cives ceno libidinis, spurcum sibimetipsis mutuo im-
pudicitise nidorem inhalantes. Sed horrori eis tamen horrida ista non erant,
quia idem omnes horror infecerat. Unam enim illic putes fuisse libidinum
fornicationumque sentinam, ccenum quasi ex omni platearum et cloacarum
labe collectum.

Et que illic spes esse poterat, ubi prater id qg:od in Domini templo
erat, nihil videri penitus nisi sordidum non licebat? Q quid
dicam in Dei templo? hoc quippe totum ad sacerdotes tantum et clerum per-
tinet, quos non discutio, quia DDomini mei ministerio reverentiam servo: et

uos ita solus puros arbitror fuisse in altario, sicut pereuntibus Sodomis solum
th fuisse legimus in monte. Ceterum quantum ad plebem pertinet, quis
in illo numero castus fuit? Castum dico? quis non fornicarius, non adulter,
et hoe sine cessatione, sine termino? Rursum clamitem itaque necesse est:
quee spes in illo populo esse poterat, ubi cum unus interdum adulter plebem
ecclesiasticam polluat, ibi inter tot millia si diligentissime quareres, castum
vel in ecclesia reperire vix posses? Plus multo dicam, utinam hzc essent sola
quee diximus, et contenta illic virorum impuritas fuisset solis sordidarum
mulierum fornicationibus inquinari. 1llud gravius et scelestius, quod illa de
quibus beatus tolus Paulus cum summa animi lamentatione conqueritur,
-in Afris pene omnia fuerunt: scilicet ‘ quia masculi relicto naturali usu fce-
minee, exarserunt in desideriis suis invicem, masculi in masculos turpitudinem
exercentes, et mercedem quam oportuit erroris sui in semetipsis recipientes.
Et sicut non probaverunt Deum se habere in notitia, tradidit illos in re-
probum sensugp, ut facerent que non convenit’ Numquid hoc beatus agos-
tolus de barbaris aut feris gentibus dixit? non utique, sed de nobi-,.i est
specialiter de Romanis: quos quidem Afri, quia nequaquam olim vincere
imperio ac sublimitate valuerunt, quod potuerunt unum, impuritate vicerunt.
Quicumque ergo jure se mihi irasci putat, magis apostolo irascatur, scilicet
quia quod dicimus nos fuisse Afros, hoc ille dixit dominos eorum esse Rowma-
nos.

Sed forte id vel occultum quod loquimur erat, aut saltem hoc providebant
procuratores, ne publicee passim disciplinee oculos, civitatis scelera pro-
palata polluerent. ~ Quod si factum utique fuisset, quamvis si multi extitissent
opere ipso sordidi, non omnes tamen fuerant visu atque animo sordidati : et
solet res flagitiosa quando agitur occulte, fidem facinoris non mereri. §upra
autem omnem monstruosi piaculi execrati est, scelus summum admittere,
et pudorem sceleris non habere. Quid, rogo, fieri illic prodigiosius potuit? in
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urbe christiana, in urbe ecclesiastica, quam quondam doctrinis suis apostoli
instituerant, quam passionibus suis martyres coronarant, viri in semet lp!ll
feeminas profitebantur, et hoc sine pudoris umbraculo, sine ullo verecundise
amictu, ac si parum quippe piaculi esset, si malo illo malorum tantum inqui-
narentur autores: per publicam sceleris professionem, fiebat etiam scelus
integre civitatis. ‘ridebat quippe heec universa civitas, et patiebatur: videbant
judices, et acquiescebant : populus videbat, et applaudebat : ac sic diffuso per
totam urbem dedecoris scelerisque consortio, etsi commune hoc omnibus non
faciebant actus, commune omnibus faciebat assensns. Sed finis aliquis forsitan
mali, aut emendatio aliqua labis istius fuit. Quis credere aut audire etiam
possit, convertisse in muliebrem tolerantiam viros, non usum suum tantum
atque naturam, sed etiam vultum, incessum, habitum, et totum .qﬁoqmd
Ppenitus aut in sexu est, aut in usu viri: adeo versa in diversum omnia erant ?
ut cum viris nihil magis pudori esse oporteat, quam si muliebre aliquid in se
babere videantur: illic nihil viris quibusdam turpius videretur, quam si in
aliquo viri viderentur.

Sed paucorum hoc, inquis, dedecus fuit? et quod a pluribus perpetratum
est, cunctis nocere non potuit. Jam quidem supra dixi, sepissime in Dei
populo etiam unius facinus pestem fuisse multorum: sicut ex furto Achar
fugit populus, sicut ex zelo Saulis exorta est pestilentia, sicut ex David nume-
ratione mortalitas, Ita est enim Dei ecclesia guasi oculus. Nam ut in ocu-
lum etiamsi parva sordes incidat, totum lumen occeacat; sic in ecclesiastico
corpore etiamsi pauci sordida faciant, prope totum ecclesiastici splendoris
lumen offuscatur. Et ideo Salvator ipse principalem ecclesiz partem oculum
nominavit, dicens: ‘ Lucerna corporis tui est oculus tuus. Si oculus tuus
fuerit simnplex, totum corpus tuum lucidum erit. Sin autem oculus tuus
n;qquam fuerit, totum corpus tuum tenebrosum erit.’” Unde et apostolus :
¢ Nescitis,’ inquit, ‘quia modicum fermentum totamn massam corrumpit :’
quamvis ego illic non modicum de hoc malo, sed nimis, pene dicam : non quia
molles plurimi fuerint, sed quia mollities paucorum, labes est plurimorum.
Nam etsi pauci sunt, qui dedecorosa sustineant, multi tamen sunt qui paucorum
sordibus polluantur. Quemadmodum enim una meretrix multos fornicatores
facit, sic plurimam ﬁopuli partem inquinat paucorum effeeminatorum abomi-
nanda permixtio. Et nescio qui eorum ante Deum deteriores sint, cum
eequali in scriptis sacris sorte damnentur. ‘ Neque molles enim,’ inquit,
‘ neque masculorum bitores regnum Dei possidebunt.” Illud ergo magis
ingemescendum atque lugendum est, quod tale hoc scelus crimen etiam toti
reipublicee videbatur. Et universa Romani nominis dignitas, facinoris prodi-
giosi inurebatur infamia. Cum enim muliebrem habitum viri sumerent, et
magis muliebrem gradum fingerent, cum indicia quaedam sibi monstruos=
impuritatis innecterent, et feemineis tegminum illigamentis capita velarent,
atque hoc publice in civitate Romana, urbe illic summa et celeberrima: quid
aliud quam Romani Imperii dedecus erat, ut in medio reipublicee sinu exe-
crandissimum nefas palam liceret admitti? Potestas quippe magna et
potentissima, qua inhibere scelus maximum potest, quasi probat debere fieri,
si sciens patitur perpetrari. In cujus enim manu est ut prohibeat, jubet agi,
si non prohibet admitti. (p. 272—284.)

Ipsos illos Africee vastatores, Afrorum populis comparemus. . . . Quotus
enim quisque sapientum est, quem secunda non mutently. . . In tanta
affluentia rerum atque luxuria, pullus eorum mollis effectus est. Numquid
parum videtur? Certe familiariter etiam hoc nobiles fecere Romani.
Sed quid adhuc addo? In illis nullus qui Romanorum illic mollium
pollueretur incestu. Certe hoc apud Romanos jampridem tale existimatum
est ut virtus potius putaretur esse quam vitium: et illi se magis viribus
preditos esse crederent, qui maxime viros feminei usus probrositate fugis-
sent. Unde etiam illud fuit, quod lixis puerorum quondam exercitus
prosequentibus, heec quasi bene meritis expeditionibus stipendia laboris
decernebantur, ut quia viri fortes essent, viros in mulieres demutarent. Pro
nefas! et hoc Romani . . . non antiqui, jam scilicet corrupti, jam dissoluti,
jam sibi et suis dispares, et Greecis quam Romanis similiores. . . . Hac ergo
impuritas in Romanis et ante Christi evangelium essc caepit : et quod est
gravius, ncc post evangelium cessavit. Kt quis post hzec non .admiretur
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populos Vandalorum, qui ingressi urbem opulentissimam, ubi hec omnia
passim agebantur, ita delicias corruptorum ‘ixominum adepti sunt, ut cor-
ruptelas morum repudiarent. . . . Abominati enim sunt virorum impurita-
tes. Plus adhuc addo: abominati etiam feeminarum: horruerunt lustra
ac lupanaria. . . . Sed multo plus est. Illud magni ac singularis est meriti,
non solum ipsum labe non pollui, sed providere etiam ne unquam alii pollu-
antur. (p. 284—287.)

Quis credat Vandalos in civitatibus Romanis ista fecisse ? Remota quippe
est ab illis omnis carnis impuritas. At quomodo remota? non sicut re-
moveri aliqua a Romanis solet, qui statuunt non adulterandum, et primi
adulterant : stathunt non furandum, et furantur: quamvis pene non possim
dicere #iiod furentur: non enim sunt que agunt furta, sed latrocinia. Punit
enim judex in alio peculatum, cum sit ipse peculator: punit rapinam, cum
sit ipse raptor: punit sicarium, cum ipse sit gladiator: punit effractores
claustrorum et ostiorum, cum ipse sit eversor urbium : punit expoliatores
domorum, cum ipse sit expoliator civitatum atque provinciarum. Atque hoc
utinam illi tantum qui in potestate sunt positi, et quibus jus exercendorum
latrociniorum honos ipse largitur. Illud gravius ac magis intolerabile, quod
hoc faciunt et privat: iisdem ante honoribus functi. Tantum eis adeptus
semel honor dat beneficii, ut semper habeant jus latrocinandi. Adeo etiam
cum destiterint ad administrandum potestatem habere publicam, non desinunt
tamen ad latrocinandum potestatem habere privatam. (p. 288, 289.)

Sic impudicitiam summoverunt quod impudicas conservaverunt, non inter-
ficientes mulierculas infelices. . . . Sed ita errantes emendaverunt, ut factum
eorum medicina esset, poena non esset: jusserunt siquidem et compulerunt
omnes ad maritalem thorum transire meretrices: scorta in connubia verterunt.
. « . Addiderunt quoque hoc ad libidinem comprimendam severas pudicitiee
sanctiones decretorum, gladio impudicitiam coercentes, ut puritatem scilicet
utriusque sexus, et domi connubii servaret affectus, et in publico metus legum.
. - . Erubescamus quezso et confundamur. Jam apud Gothos impudici non
sunt, nisi Romani: jam spud Vandalos nec Romani. Tantum apud illos

rofecit studium castimonise, tantum severitas disciplin®, non solum quod
1psi casti sint, sed ut rem dicamus novam, rem incredibilem, rem pene etiam
inauditam, castos etiam Romanos esse fecerunt. (p. 290—298.)

Videamus quas Socrates de pudicitia leges sanxerit, et quas illi de quibus
loquimur. Uxorem, inquit Socrates, propriam nullus habeat, matrimonia
enim cunctis debent esse communia. . . . Scilicet sicut etiam Romanus Cato,
id est, alius Itali Socrates. Ecce ques sunt et Romane et Attica sapientie
exempla. . . . Conferantur enim cum iis quse ille constituit, illa quee statue-
runt ii, quos dominari Africe Deus jussit. Statuit ille, ut nullus penitus
suem haberet uxorem; isti ut nullus penitus non suam. Ille ut omnis
feemina viris omnibus subjaceret: isti ut nulla feemina alium quam saum
virum nosceret. Ille generationem mixtam atque confusam, isti puram
et ordinatam: ille omnes domus scortari voluit, isti nullam: ille in cun-
ctis habitaculis lupanaria est conatus edificare, isti etiam e civitatibus
sustulerunt : ille prostare voluit omnes virgines; isti castas fecere mere-
trices. Atque utinam hic Socratis tantum error fuisset, non et com-

lurium Romanorum ac pene omnium, qui etsi nequaquam Socratis vitam
m ceeteris, in hac rﬁneﬂ Socratica instituta sectantur : quia et com-
plures viri uxores plufmas singuli, et innumeree mulieres viros complures
singulee habent; emnes denique civitates, nunquid non lustris plen sunt, ac
lupanaribus feetent? Et quid dixi omnes? certe nobilissime queque, ac
sublimi adeo dignitate : que etiam preevogativa est honorum in magnis
urbibus, ut quantum preecellunt csteris magnitudine, tantum preestent impu-
ritate. (p. 297—300.)

Sed . . . nunc de blasphemiis [ Afrorum] saltem pauca dicamus. Professa
enim illic jugiter plurimorum paganitas fuit. Habebant quippe intra muros
patrios intestinum scelus. Ccelestem, illum scilicet Afrorum deemonem, dico.
. . . Quis ergo illi idolo non initiatus, quis non a stirpe ipsa, forsitan etiamn
a nativitate, devotus? nec loquor de hominibus sicut vita, ita etiam professione
et vocabulo paganis. . . . Illud perniciosius ac scelestius, quod multi eorum
qui professionem ‘Christo dicaverant, mente idolis serviebant. Quis enim
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non eorum qui Christiani appellabantur, Ceelestem illum aut post Christum
adoravit, aut quod est pejus multo, ante quam Christum? Quis non demo-
niacorum sacrificiorum nidore pl , divinee d limen intravit, et cum
feetore ipsorum demonum Christi altare conscendit? . . . Ecce que Afro-
rum et maxime nobilissimorum fides, quee religio, quee Christianitas fuit.
. « « Illis hoc satis non erat, ut cum calice Dei calicem biberent demonio-
rum, nisi illum etiam pmmlimmt: nec sufficiebat, ut d jorum
mens@ Dominice compararent, nisi post superstitionuin nefarium cultum ad
Dei _templa venientes sacrosanctis Christi altaribus ductu ipsius diabolici

spiritus spurcissimum odorem inhal t. At , non ista faci-
ebant, sed potentnssxmi qmque ac sublimissimi. Acqulescamns hoc jta esse.
[ Nemxm t est dominorum familias aut similes esse

dominis, aut deteriores : quamvis hoc usitatius, ut deteriores. . . . Numgquid
illa leviora qua nobilibus ignobilibusque communia? odia scilicet atque
execrationes sanctorum omnium dico. . . . Insectabantur Afri atque oderant
servos Dei, et in iis Deum. . . . Ita igitur et in monachis, id est sanctis Dei
Afrorum probatur odium, quia irridebant scilicet, quia maledicebant, quia
insectabantur, quia detestabantur, quia omnia in illos pene fecerunt, que in
Salvatorem nostrum Judeeorum impietas fecit. (p. 802—307.)

Ita.que eos non sine causa, ut dm, oderunt, in qu\bus omnia sibi @mula at-
que inimica cernebant. Illi enim vivebant jugiter in nequitia, isti in inno-
centia : illi in libidine, isti in castitate : illi in lustris, isti in monasteriis : illi
prope jugiter cum Diabolo, isti sine cessatione cum Christo. Non sine causa
itaque istud fuit, quod intra Africee civitates, et maxime intra Carthagiuis
muros palliatum et pallidum, et recms comarum fluentium jubis ad cutem
tonsum videre, tam infelix ille pop uam infidelis sine convicio atque ex-
ecratione vix poterat. Et si quando aliquis Dej servus, aut de Egyptiorum
ceenobiis, aut de sacris Hierosolymorum locis, aut de sanctis eremi veneran-
disque secretis ad urbem illam officio divini operis accessu, simul ut in populo
apparuit, contumelias, sacrilegia, et maledictiones excepit. Nec solum hoc
sed improbissimis flagitiosorum hominum cachinnis, et detestantibus ridentium
sibilis, quasi taureis cadebatur, vere ut siquis ea inscius rerum fieri videret,
non aliquem hominem ludificari, sed novum inauditumque monstrum abigi
atque exterminari arbitraretur. Ecce Afrorum, et preecipue Carthaginensium
fidem! (p. 308, 309.)

Such is Salvian’s testimony—a testimony unimpeached in all
its main parts, so far as it goes. But it is said—This dismal
report relates to the West, und to Northern Africa only, and leaves
the Eastern Church unscathed. Let us see then in what con-
dition the East was at the same period, or earlier. *‘Salvian does
not inculpate the Eastern Church.” Are then the advocates of
antiquity prepared to stake their cause upon the purity and
integrity of the Eastern Church, at the c]os.f the Nicene era ?
This will hardly be ventured. The Eastern Church of this
period has, I believe, been surrendered as indefensible by writers
well disposed to save its credit if possible ; but it is easily proved
to have abandoned itself early to whatever is most frivolous and
culpable in demonolatrous worship.

We shall, however, look to the East; but must return, for a
moment, to the West, or to those portions of it to which Salvian’s
testimony more immediately relates ; and we observe —in the first
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place, that these countries—North Africa especially, had (and
very lately at the time when Salvian wrote) been under the epis-
copal care of men in no respect less able, upright, or assiduous
than were the most eminent of their contemporaries in the East,
Whatever might be hypothetically assumed, as to the pastoral
influence of Chrysostom and Basil, might also, with equal confi-
dence, be assumed in behalf of Augustine, and his colleagues ;
pay, with more appearance of reason, inasmuch as the latter had
but just gone from their labours; whereas the great men of the
eastern church had sunk from their places some years earlier.

If then the church system—THE SACRAMENTAL AND ASCETIC
scHEME had, in the hands of Augustine and his colleagues,
lamentably failed to secure for the mass of society the mora
benefits which are seen to attend the course of pure Christianity
and if, on the contrary, it left the community in a condition not
at all superior to that of the most degraded popish countries of
our own times—a condition, in fact, far inferior to that of any
modern christianized country—then are we safe in supposing the
same system, in the East, to have been producing happier effects ?
Not only is there no abstract probability in favour of such a sup-
position, but all the evidence we possess runs in an opposite
direction.

In the second place, it must be observed that, in respect to the
pending controversy concerning church principles, it is with the
Western Church that we have particularly to do. If we make it
a sacred rule to admit nothing as genuine in religion, of which we
are unable to trace the lineage with an undoubted continuity of
transmission, then it is the Western Church that must be looked
to as our Mother; or to speak more definitely—the Romish
Church. Let those who choose, draw milk from these breasts;
we will seek our nourishment elsewhere.

What the general tone of religious feeling was in the Eastern
Church, among those who frequented the sacramental altar, may
be gathered from those many passages in Chrysostom’s Homilies
in which he inveighs against the theatre and the circus. We find
Salvian affirming that the people rushed from church to the
circus ; and he denounces the spectacles there exhibited as
abominably indecent. 'What savs Chrvsostom in Homilies
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delivered half a century earlier, at Antioch and Constan-
tinople ?

Toward the close of the Seventh Homily on Matthew (Tom.
VII. pp. 131—136), the preacher indignantly mentioning the
impurities of the theatre, upbraids the people with their passion
for these “ satanic shows,” to which they eagerly resorted in open
contempt of the christiam mysteries ; either absenting themselves
when these were celebrated ; or, if present bodily, yet in mind

absent.

¢ Who is there of us, though we have received ten thousand blessings from
him, that would undertake such a journey for Christ as those barbarians did,
or rather those wiser than philosophers? But why speak of undertaking a
journey like this, when many women among us are too delicate to traverse the
length of a street, except on their mules, to see him in the spiritual manger
[alluding to the text]. While the men, though they might accomplish the
walk, prefer the whirl of busiuess, or the theatre, to such an assembly as this!
Those foreigners [the Magi] too, travelled so far before they had seen him;
but even after the sight of him, you do not act in their spirit; but leave him,
even after seeing him, to run to the shows: you leave Christ lying in the
manger, to gaze on the women of the stage. . . . Here, where the fountain of
spiritual fire is welling from the [sacramental] table, do you forsake him to run
to the theatre, to see women swimming, their sex publicly disgraced! ... You
leave the well of blood, the terrific cup, 70 woripior 10 ppucddes, to go to the
Devil's well, where you may gaze upon a harlot swimming, and where your
own soul suffers shipwreck! For that water is a sea of filth, in which not
bodies are drowned, but souls are wrecked. . . . If souls were visible, how many
could I show you floating there, like the corpses of the Egyptians in the Red
Sea! And what is worst, they call such destruction  pleasure,’ and this gulf
of perdition a bay of delight, sjidorijs elpiwor. But there is more danger in
such a sight as this than in navigating the ZEgean or Tuscan Sea. The devil
first fills the mind all night with expectation of it, and then, as soon as the
promised pleasure is presented, he binds his captives fast. Norimagine yourself
free from the sin, because, &c. . . But you will say, What would you have us do?
shall we ascend the mountains, and become monks? Alas that you should think
decency and modesty suitable only for such persons, [the monks] when Christ
has given us laws which are equally binding on all! But I do not require
this; though I would rather you did so, while cities rival Sodom in crime.
Yet this I do not insist upon. Remain at home with your wife and children:
but do not insult your wife, nor put your children to open shame, by bringing
home to them the filth of the theatre. Where is the respect you owe her,
when you thus insult her by yielding her body to harlots (for your body is
hers) ; by making her home the scene of strife and contention; by doing
abroad such things as you cannot relate at home without putting your wife and
daughters to the blush,and yourself before them? For you must either he
silent, or thus shame them by things for which you would justly beat your
slaves. What excuse then can you offer for following with such ardour, and
Q,referring before all beside, things which are not fit even to be named "’ (Tom.

1L pp. 181—186.)

These reproaches occur so frequently in Chrysostom’s orations
as to make it certain that the practices he inveighed against
were common, and had become characteristic of the community.
In a season of public calamity, indeed, the people for a while
forsook these pernicious amusements, and resorted to church;



TO NO. ¥V xxxi

§‘ut the preacher acknowledges that his own mere admonitions to
this effect had been utterly fruitless. At the impulse of sudden
fear, the spectacles are deserted—the churches are crowded, roioc
Taira Noyog dvvoar wore ioxvoe ; mola wapalveows ; ric oupfouli ;
wogov xpovov pijrog; (Tom. VII. p. 178.)

With the people of Constantinople, who had been in an equal
degree addicted to the theatre, the preacher was more successful ;
baving prevailed with them, for a time at least, to refrain from
these heathenish pleasures.

‘“ You deeply felt my late reprimand, while discoursing on the theatres and
races. But I now rejoice that I gave it, like the apostle when he said, ¢ Who
is he that maketh me glad, but the same which is made sorry by me?’ For I
see much fruit resulting from that sorrow. For as in the treatment of bodily
diseases, a sensibility to remedies gives hope of a cure, 8o the reproof that is
painful may be the cause of reformation: and the soul that bows beneath
rebuke, and blushes with shame and sorrow, affords the best evidence that it
will soon cease from sin. And your conduct has already given proof that I
am not flattering you in spesking thus. For grieved, and wounded, and cast
down, as you were, your larger concourse and greater earnestness afforded us
the brighter spectacle on the next Lord’s day, when you were all eagerly
expecting and longing for our discourse, like young swallows gaping for food.”
(Tom. XIL p. 527.)

The following passage is worthy of particular attention, as
indicating very clearly the general condition of the preacher’s
audience, and as showing a state of things in the Eastern Church
parallel to that which Salvian describes afterwards as prevailing
in the West ; it occurs in a homily directed against the frequenters
of the Circensian games.

“ [ would fain resume my customary instruction, and set before you the
spiritual table; but I hesitate and shrink back, when I see that all my earnest
admonitions produce no good effect upon you; like a husbandman who, after
sowing with a liberal hand, is dispirited by the failure of the expected crops.
The hope of these had lightened all his labours; and we should think lightly
of all the toil of teaching, could we but see that you profited more by our
exhortations. But when, after 50 much admonition, instruction, and rebuke,
(for we have incessantly reminded you of the fearful tribunal, the inevitable
reckoning, the unquenchable fire, the undying worm,) we yet see some (for I
by no means accuse all) after listening to this, forget it all, and give them-
selves up again to the satanic spectacles, and the races, with what hope can
we renew the same labours, and repeat the same spiritual instructions, while
we see no more fruit than this from all that is past? while we see them fol-
lowing the custom and applauding what we say, to testify to us the pleasure
they receive from our discourse, and then immediately running to the race-
ground, and with madness ungovernable, bestowing louder plaudits on the
charioteers. . . . And all the while, no care or thought of our words, nor of the
terrific mysteries celebrated here; but, as if taken captive in the snares of the
devil, passing their days there, giving themselves up to the satanic sights, and
serving for a reproach both to Jews and Gentiles, and to all who would revile
our cause.

“ How is it that they who mingle in that satanic show can venture boldly
here, while their own consciences testify so loudly against them? Do they
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not hear the world’s teacher, the blessed Paul, saying : ‘ What fellowship has
light with darkness ? or what part hath he that believeth with an unbeliever?*

hat condemnation then is not due to the believer who participates in the
benefit of the prayers and the terrific mysteries, and the spiritual teaching,
and all that is transacted here, and then after such worship, enlightened as he
is by the rays of the sun of righteousness, goes and sits at that satanic sight,
side by side with the unbeliever, who is wandering in the darkness of impiety.”
(Tom. L pp. 967—969.)

From the homily on David and Saul, we gather proofs at once
of the preacker’s sorrows, and of the contempt put upon the dis-
cipline of the church by those who, reeking from scenes of pol-
lution, rushed to the holy table, demanding to partake of the

mysteries.

“ Are you not afraid to look, with the same eyes, first at the bed on the
stage, where the detestable drama of adultery is performed, and then at this
holy table, and the performance of the terrific mysteries? or with the same
ears, to listen to the shameless language of the harlot, and to the prophet and
apostle, declaring mysteries to you? to take into the same heart deadly poison,
and this terrific and holy sacrifice?”” (Tom. IV. p. 889—892.)

When the people hear scriptural statements concerning the rites
of religion, few but the devout will desire to be participants of
them; it is when a saving efficacy has been attributed to the
rite, that the immoral, in crowds, press up to the altar, to the
scandal of the sincere, and to the heavy grief of the conscientious
administrator. Thus it was with Chrysostom, as many passages
from his homilies testify.

¢ T feel reluctant and indisposed for expository teaching to-day. For when
I consider that, while we are daily preaching, exhorting, spreading before you
this spiritual entertainment, many of those who coine here and partake of that
spiritual teaching, and of the terrific and dreadful table, pass their days on the
race-ground, and like the slaves of custom, as soon as the devil beckons,
hasten with all their heart to the lawless shows, in spite of all our zeal, and
throw themselves, of their own accord, into the nets of the evil demnon,
becoming none the wiser for either our admonitions or their own experience
of the uselessness of such pursuits; how can I attempt, with any energy, the
ina;;uc;ion of those who have no wish to profit by my words?*’ (Tom. 1V.
p- 475. .

In most of those frequent instances in which the preacher de-
nounces the theatre and the hippodrome, he leaves no room to
doubt that it was those who were receiving the sacrament to
whom he addressed his reproaches.

‘¢ Surely after enjoying the privilege of hearing the word, you ought not to
partake of the table of demons? ¢ What fellowship hath righteousness with
unrighteousness?'  After hearing John, and learning from him ¢ the things
of the Spirit,’ do you go to listen to the shameful words, and to see the more
shameful deeds of harlots, or the effeminate boxing each other's ears for sport ?
How can you ever be cleansed after wallowing ig such mire? I give you solemn
warning beforehand ; let none who enjoy the privilege of this table defile his
soul with those baneful spectacles. Every thing spoken or done there is the
pomp of the devil. Now you know what engagement you entered into with us,
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when you were initiated, or rather with Christ, when he himself initiated you ;
what you said to him ; what passed concerning the pomps of the devil ; how you
‘renounced the devil and his angels, and promised to return to them no more.
It is greatly to be feared that he who breaks these promises, renders himself
guilty of these mysteries . . . . An ambassador, sent by God himself, has come
to us from heaven to converse with us on subjects essential to our welfare : but
instead of hearkening to him, or the object of his embassy, we neglect him,
to listen to pantomimes! What thunderbolts of vengeance does not such con-
duct deserve? For not only the table of demons is forbidden to us, but the
discourse of demons also; and the coming in filthy garments to this glorious
table, filled as it is with the good things which God himself has provided.”
Tom. viii. p. 7.

“Many of those who lately left us, and deserted to the iniquitous spectacles,
are, I think, present to-day; and I wish them plainly to understand that I
shall reject them from the sacred courts . . .. For although we cannot distin-
guish them personally, yet we shall clearly describe them, and, appealing to
their own consciences, persuade them quietly to withdraw ; showing them that
he only is really within, whose mind is in a state worthy of such employment ;
while the man of corrupt life, though he may join bodily this sacred assembly,
is in fact rejected, and is really more excluded from the holy table than those
who are actually shut out, and not allowed to approach it at all. For there is
good hope of those who are expelled, agreeably to the laws of God, and re-
main without : inasmuch as if they wish to correct the faults for which they
were excluded from the church, they may enter again with a pure conscience.
But those who defile themselves, and then treat with impudence the admoni-
tion to approach no more, until they have cleansed themselves from the stain
contracted by sin, make the wound more dangerous, and the ulcer deeper.
For even the sin is not so fearful as the impudence afterwards, and the dis-
obedience to such commands from the priest. ¢ But what have they done so
much amiss,’ you will say, ‘to be shut out of this sacred enclosure? And
what greater sin would you require than that, after they have made themselves
adulterers, they should leap shamefully, like mad dogs, on this holy table ?
Are they not adulterers according to our Lord’s description? When, not
carelessly, or by chance, but with intention so earnest as even to despise the
church, they go and pass whole days there, for the very purpose of keeping
their eyes fixed on those dishonoured women ! how can they say that they have
not looked on woman to lust after her? There—where unfinished sentences,
and ribaldrous songs, and the voluptuous voice, and the darkened eyes, and
painted cheeks, and robes artfully fitted, and a manner full of witchery, and
many other enchanting baits, prepared to deceive and catch beholders ;—where
the vacancy of mind in those who are gazing, and the general confusion,
and the adaptation of the place and of what is heard, both before and after, to
excite lascivious emotions, and the enchanting music of the pipe and flute
and other instruments, enervate the mind, and well prepare the souls of those
who sit there to be led captive by the artifices of the harlots. For if even here,
amid singing, and prayer, and the hearing of God’s word, and the fear of God,
and much piety, lusts often creep in, like a thief; how can he who sits sloth-
fully in the theatre, where nothing pure is heard or seen, but every thing is full
of obscenity, besieging his eyes and ears on every hand, hope to rise superior
to that evil concupiscence?  And if he cannot, how can he escape being con-
victed of adultery? And if not acquitted of adultery, how can he, without
repentance, approach these holy courts, and partake with this honourable
assembly ?”’ (Tom. iv. p. 889.)

A passage of several pages (tom. vii. pp. 474—477) in which
the preacher indignantly describes the abominations of the
theatre, I omit, although it strikingly sustains Salvian’s repre-
sentations. He concludes,

¢ ¢ Shall we do away with the stage then 2’ you say. I only wish it were pos-
sible.  Or I should rather say, if you are but willing (for this is our part) the
VOL, 1. [4
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thing is already done away with, and overthrown. Nevertheless I do not com-
mand this. Withhold your sanction from it, while it exists: this would be
more praiseworthy than destroying it. If no others can excite your emula-
tion, at least do not fall short of the barbarians, for even they are free from the
impurity of these exhibitions. What excuse, then, can avail us at last, if we,
who are the citizens of heaven, the fellow-choristers with cherubim, and the
companions of angels, are in these things worse than barbarians, and this when
we might have found better pleasures without number. If your mind needs
recreation, go to the parks, to the flowing river, to the lakes : study the garden;
listen to the chirping of grasshoppers ; familiarize yourself with the burying-
places of the martyrs, where you will gain health for the body, and profit for
the soul, instead of present mischief and future remorse.”

The indirect evidence arising from Chrysostom’s very frequent
and impassioned denunciations of theatrical amusements (gross as
he declares them to have been) may be safely taken as indicating
nearly the lowest moral condition to which a christian profession
can be supposed, in any case, to fall. The preacher addressed a
people who, driven by their superstitious fears to church, were
carried, by the full tide of all their tastes, to the theatre. I must
ask the reader, who can consult Chrysostom, to compare Salvian’s
description of the Carthaginian church, with his language in the
passage I refer to.—In Matt. Hom. 37, tom. vii. p. 475. The
identity of phrases in several instances will not escape his notice ;
and particularly the assertion, so disgraceful to a christian people,
of the better moral feeling of the barbarians who would not
admit among themselves any such debauching pleasures. ¢ What
apology shall we frame—we citizens of heaven, we numbered with
the cherubic quire, we the companions of angels, if, on this
ground, we are worse than barbarians ?* This is nearly Salvian's
language. If the passage I here refer to does not support my
allegations as well as Salvian’s, let it be produced.

Salvian says—* when the games are celebrated, the churches
are empty ;”’ Chrysostom, that his congregation were, at such
times, sensibly diminished : xa\w ixwodpopiar, xal wéhiv 6 odA~
doyog nuiv eNarrwy yéyove, Tom. i. 613, In this instance the
preacher comforts himself with the presence and attention of
those who remained; but in another he vents the sorrows of his
heart, while he eonfesses that his frequent and urgent dehortations
had fallen Iike seed upon the surface of a rock. (Tom., iv. p. 48.)
This Sixth Homily upon Genesis, is conclusive as to the tem-
per and character of the preacher’s audience.

Similar expostulations, it may be remarked, occur in the
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Orations of Gregory Nazianzen; as in the 27th oration, addressed
to the christian people of Constantinople.

Turpe enim fuerit, si haec urbs ita urbibus aliis preestet, ut tamen volunta-
tibus cedat, aut cetera quidem gravis et moderata sit, verun circa ludos Cir-
censes et spectacula, et cursus ac venationes adeo insaniat, ut hsec pro vita
et serio quodam instituto habeat, atque urbs, inter urbes principatum tenens,
ludentium urbs sit, quam aliis quogue virtutum omnium exempla prebere
multo @quius erat et congruentius. Utinam hac abjiciatis . . .

With this concurrent testimony of these eminent men, as to the
East, to what purpose is it to say—* Salvian’s report belongs
only to Gaul, Spain, and North Africa?” The same heavy theme
is on the lips of all the great preachers of the time. Augustine,
when addressing the people of Carthage, involves them in a
crimination as heavy as that advanced by Salvian,

 We speak not of pagans, we speak not of Jews, but of christians : no, nor
these catechumens merely ; but of baptized christians. Quam multos enim
hodie fratres nostros cogitamus et plangimus ire in vanitates et insanias men-
daces, negligere quo vocati sunt. Qui si forte in ipso Circo aliqua ex caussa
expavescant, continuo se signant, et stant illic portantes in fronte unde absce-
derent, #i hoc in corde portarent. Only let there be some sudden alarm in the
playhouse, and you will see how these christians will cross themselves! Cry
‘fire!" and there will be hundreds of christian foreheads, where there are
no christian hearts.” In Psalm L.

And agﬁin to the same purport ; ‘Quam multi enim baptizati
hodie Circum implere, quam istam basilicam maluerunt!” 1In
Psalmum LXXX, Precisely what Chrysostom affirms of the
baptizati of Antioch and Constantinople; ¢alii concurrunt (ad
theatrum) sed forte Pagani, forte Judzi! Immo vero tam pauci
essent in theatris, ut erubescendo discederent, si Christiani ad
theatra non accederent.’” This is enough to prepare us for what-
ever Salvian afterwards affirms concerning the North African
professors of Christianity.

It is instructive to follow these ¢baptizati’ from the theatre
and circus to the shrinesof the martyrs, where the last enormities
of drunken revelry and impurity were mingled with fanatical ex-
citements among the people, and interested juggling on the part
of the priests. On this subject evidence will have elsewhere been
furnished. A general report of the condition of the christian
community in his times, is comprehended in the following

passage.
Attendamus etiam navem Gentium. Videamus si nen tanta multitudo
collecta est in Ecclesi ut vix ibi appareant grana frumentiin tam multo

numero palearum. Quam multi raptores, quam multi ebriosi, quam multi
maledici, quam multi spectatores theatorum! Nonne ipsi implent ecclesias,
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qui implent et theatra? Et talia plerumque seditionibus quaerunt in ecclesiis,
qualia solent in theatris. Et plerumque si aliquid spiritaliter dicatur aut
jubeatur, resistant, reluctantur sequentes carnem, repugnantes Spiritui Sancto.
Unde Judmos quoque Stephanus accusabat. In ista civitate (Carthagine)
fratres mei, nonne experti sumus quod recordatur nobiscum Sanctitas Vestra,
quanto periculo nostro de ista Basilica ebriositates expulerit Deus? Nonne
seditione carnalium pene mergebatur nobiscum navis ?—Sermo 262 in dicbus
Paschalibus.

Augustine says—quam multi—quam multi: Salvian, report-
ing the condition of the same community, only a few years later,
uses more absolute terms, and says omnes, vel pene omnes—per-
multi—omnes, preeter paucissimos quosdam. The natural course
of things in a degenerate church being allowed for, does not the
testimony of Augustine fully sustain that of Salvian? or, to put
another question.—Salvian’s evidence being admitted (as I be-
lieve it is) to be mainly correct, then how does Augustine's
evidence bear upon the supposition that the gross corruption
found to attach to the church in the middle of the fifth century,
had, from whatever causes, come upon it suddenly, and that the
church of the nicene age had been pure and spiritual ? Neither
Augustine, nor Chrysostom, will allow this to be supposed :—no,
nor Jerome, nor Basil, nor any one of the writers of the time, if
perused without blinding prepossessions.

That the excesses above referred to might for a moment be
repressed by the combined endeavours of Aurelius, bishop of
Carthage, and his friend Augustine, we may easily believe. But
that this reform was transient, Augustine's subsequent testimony
assures us ; and that the remonstrances of the church authorities
were feeble, and were felt and known to be of little avail, may be
safely inferred from the timid style of the council held at Car-
thage a few years later (an. 397) repeating the canon of the
council held at Hippo, two years before.

Canon xxx. Ut nulli episcopi vel clerici in ecclesia conviventur, nisi forte
transeuntes hospitiorum necessitate illic reficiantur. Populi etiam ab hujus-
modi conviviis, quanium fieri potest prohibeantur.— Hardouin, tom i. p. 964.

In dissuading the people from these disorders, Augustine
distinctly acknowledges the important fact that the bishops of the
preceding age, when paganism was giving way to christianity, had
indulged them in the continuation of their idolatrous festivals,
only putting the names of the martyrs in the room of those of
the gods and goddesses! Such was the wisdom of the rulers of
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the church of that early time! What would be the conse-
quence of so ill-judged a compromise we need hardly inquire. Or,
if we doubt, let the experiment be tried in India; let the people
of Hindoostan be encouraged by christian missionaries to hold to
their ancient festivals, only substituting one set of names for
another! With what sort of christianity would such a mode of
proceeding cover the peninsula in fifty years? ~We might
answer—with just such a sort as was found, East and West, and
every where, in the fourth and fifth centuries.

It has often been said, that the mass of mankind will never be
taught to make nice distinctions. Certainly they are not likely
to do so when the distinction turns almost entirely upon names.
Paganism and christianity had, in fact, become so intimately
blended by the very means adopted for spreading the latter, that,
in Salvian’s time, it was hard to draw any line of demarcation
between the two. Toward this fatal conclusion things were
hastening in Augustine’s time; and so early as the year 398,
when he denounced the practice of frequenting the temple of
idols (Serm. 62) giving pagans the occasion to ask, * Quare nos
relinquamus deos, quos Christiani ipsi nobiscum colunt ’ When
those who adhered to the religion of antiquity saw the mass of
christians to be as profligate as themselves, and equally supersti-
tious, none but secular motives were likely to induce them to
change their profession. Motives of this sort gathered strength
in proportion as the power and wealth of the community came
under the control of the church; so it was that, whilelittle or no
moral change was taking place among the people, paganism
disappeared. * Prius observat (Augustinus) idolorum cultum in
dies singulos imminui, neque ullum esse annum, in quo minor
infidelium numerus, quam in superiore non deprehendatur.’

If the bishops and clergy, instead of labouring by all meaus,
and by any means to extend the visible church, and to swell the
number of its nominal adherents, had allowed themselves to re-
joice only in genuine conversions, christianity maintaining its
purity, would, as we may well believe, have become the source of
unmixed blessings to the world. But then—the principal sees
would not, as they did ata very early date, have tempted the am-
bition of aspiring men, who regarded them as more to be coveted
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than secular principalities. On this subject, and that we may
gather evidence from various sources, it will be well to listen to an
indifferent spectator of ecclesiastical contentions, as well as to a
thoroughly honest and intelligent histotian. Every sentence of
the following passage is indicative of the condition of the profes-
sedly christian community.

Damasus et Ursinus super humanum modum ad rapiendam episcopatus
sedem ardentes, scissis studiis, aspernme conﬂlctabmtur, adusque mortis vul-
nerumque discrimina adjumentis utriusque progressis; qua nec corrigere
sufficiens Juventius nec mollire, coactus vi magna secessit in suburbanum, et in
concertatlone superaverat Dumasus, parte que ei favebat instante. Constatque
in basilica Sicinnini, ubi ritus Christiani est conventiculum, uno dic centum
triginta septem cadavera peremptorum ; efferatamque diu plebem wgre postea
delenitam. Neque ego ab tentat rerum iderans urbanarum,
huJus rei cupidos ob 1mpetrandum quod appetunt omni contentione laterum
jurgari debere : cum id adepti futuri sint ita securi ut ditentur oblationibus ma-
tronarum, proceduntque vehiculis insidentes, circumspecte vestiti, epulas cu-
rantes profusas, adeo ut eorum convivia regales superent mensas. Qui esse
poterant beati revera si, magnitudine urbis despecta, quam vitiis opponunt, ad
imitationem antistitum quorundam provincialium viverent: quos tenuitas
ederldi potandlque parcissime, vilitas etiam indumentorum et supercilia hu-
mum tantia, pepetuo ini verisque ejus cultoribus ut puros commendant
et verecundos. — Ammianus Marcellinus, lib. xxvii. c. 4.

It is curious to find these same princely bishops of Rome,
themselves clothed in purple and fine linen, and faring sump-
tuously every day, furiously persecuting a remonstrant who had
ventured to call in question the pretended excellence of the
ascetic life! How fit a champion of starvation, nakedness, and
poverty, was a pope whose palace and table outshone imperial
magnificence! Poor Jovinian might have escaped stripes and
banishment, if, while winking at the pride and debaucheries of
bishops, he would have left the jugglers and madmen of the
desert and monastery in undisturbed possession of their hard-
earned reputation.

The testimonies above cited have attached to the condition of
the professedly christian community in the middle and toward the
close of the fourth century : from this point we step back at once
to the middle of the third. Do we find human nature nearly the
same in one century as in another? Very nearly; and who is it
that marvels at such a discovery? The following signal passage,
derived from an unexceptionable source (unexceptionable in rela-
tion to the subject in question) is not adduced as if it should
excite surprise—for nothing is more in keeping, alas! with the
general colour of human affairs!
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Cyprian, in reviewing the effects of the then recent and severe
persecution, directs the minds of the people to the previous moral
condition of the church ; and he insists that what had been endured
was only a necessary correction of the abounding impieties of
those who had borne the christian name.

Dominus probari familiam suam voluit, et quia traditam nobis divinitus
disciplinam pax, longa corruperat, jacentem fidem, et pene dixerim dormientem,
censura ccelestis erexit; cumque nos peccatis nostris amplius pati mereremur,
clementissimus Dominus sic cuncta moderatus est, ut hoc omne quod gestum
est exploratio potius quam persecutio videretur. Studebant augendo patri-
monio singuli; et obliti quid credentes, aut sub apostolis ante fecissent, aut
semper facere deberent, insatiabili cupiditatis ardore ampliandis facultatibus
incubabant. Non in sacerdotibus religio devota, non in ministris fides in-
tegra, non in operibus misericordia, non in moribus disciplina. Corrupta barba
in viris, in feeminis forma fucata. Adulterati post Dei manus oculi; capilli
mendacio colorati. Ad decipienda corda simplicium calide fraudes; circum-
veniendis fratribus subdole voluntates: jungere cum infidelibus vinculum
atrimonii, prostituere gentilibus membra Christi: non jurare tantum temere,
sed adhuc etiam pejerare: Prapositos superbo tumore contemnere ; venenato
sibi ore maledicere; odiis pertinacibus invicem dissidere. Episcopi plurimi,
quos et hortamento esse oportet ceeteris et exemplo, divina procuratione con-
temta, procuratores rerum secularium fieri, derelicta cathedra, plebe deserta, per
alienas provincias oberrantes, negotiationis questuosz nundinas aucupari.
Esurientibus in Ecclesia fratribus non subvenire, habere argentum largiter
velle, fundos insidiosis fraudibus rapere, usuris multiplicantibus feenus augere.
Quid non perpeti tales pro peccatis ejusmodi mereremur? cum jam pridem
premonuerit ac dixerit censura divina; ¢si dereliquerint legem meam, et in
judiciis meis non ambulaverint: si justificationes meas profanaverint, et pre-

ta mea non observaverint, visitabo in virga facinora eorum, et in flagellis
delicta eorum.” Prznunciata sunt ista nobis, et ante preedicta: sed nos datee
legis et observationis immemores, id egimus per nostra peccata, ut dum Do-
mini mandata contemsimus, ad correctionem delicti et probationem fidei re-
mediis severioribus veniremus. Nec saltem sero conversi ad Domini timorem
sumus, ut hanc correptionem nostram probationem divinam patienter et
fortiter subiremus. Ad prima statim verba minantis inimici maximus fratrum
numerus fidem suam prodidit, nec prostratus est persecutionis impetu, sed
voluntario lapsu se ipse prostravit.—De Lapsis,

As to the north African church, the ‘pax longs,’ to which
Cyprian refers, had been nearly of forty years’ continuance ; and’
the effect of this season of repose upon a community knowing
extremely little of apostolic truth, and taught to think of chris-
tianity as a purer ¢ philosophy’ than the world had hitherto seen,
is here distinctly confessed. If Cyprian ever employs hyperbolic
language it is when he is aiming to glorify the church ; not when,
as in this place, he is urged by a sense of duty to denounce its
delinquencies. He affirms then that, during the period preceding
the Decian persecution (in which multitudes of professed christians
were suddenly called to suffer, unsustained by genuine principles
of faith) the African church had fallen into a torpid condition ;
and specifically, That the many, impelled by an insatiable
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avarice, were intent only on the amplification of their fortunes—
That the sacerdotal order was destitute of serious piety—the
ministers wanting in soundness of belief, as well as regardless of
the calls of benevolence, and lax too, in their morals. That in
modes of attire and personal decoration, the culpable practices of
the pagan world had been adopted by professed christians—male
and female. That the simple were the victims of the insidious
arts of the crafty. That matrimonial alliances with unbelievers
were allowed. That not mere swearing, and on trivial occasions,
but that perjury was practised. That the rulers of the church
were treated with insolent contempt, while malignant slanders
and relentless hatred distracted the community. That more than
a few, most of the bishops who should have set a better ex-
ample, despising their divine function and abandoning their
chairs and the people committed to their care, busied themselves
in secular affairs ; and, wandering from province to province, caught
at lucrative occupations : meantime the destitute were left without
aid, fortunes by insidious arts were unjustly appropriated, and
wealth amassed by usury.

Did then their bishop stand up before his suffering flock, to
aggravate their distress by vague and unfounded criminations ?
His testimony in this instance can be liable to no such suspicion ;
and the language he employs is in itself enough to dissipate illu-
sions as to antiquity. While the clergy were thus forgetful of their
duty, and were in fact abandoned to covetousness, and addicted
to a shameless, rapacity, working the ‘ Voluntary Principle * in
the most nefarious manner, it is no wonder that the people should
be dissolute. In such a state of the community, what was likely
to be the condition of those who, under a fanatical impulse, had
been induced to place themselves in the most perilous pasition,
and to profess a superhuman sanctity ? These unhappy women,
the victims of delusion and of the false principles and crafty in-
tentions of their guides, became too often such as these unpropi-
tious circumstances tended to make them.

[To be continued.]
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Paoe 249.

DOMINZE SORORI VITEA ATQUE OCULIS PREFERENDAE
FRATER.

Quia nihil sanctitatem tuam soleo eorum preterire, quz hic te geruntur
absente; scias etiam sanctos martyres a nobis repertos. Nam cum ego basi-
licam dedicassem, multi tamquam uno ore interpellare cceperunt dicentes :
Sicut Romanam basilicam dedices. Respondi: faciam, si martyrum reliquias
invenero. Statimque subiit veluti cujusdam ardor preesagii.

Quid multat Dominus gratiam dedit : formidantibus etiam clericis jussi
eruderari terram eo loci, qui est ante cancellos sanctorum Kelicis atque
Naboris. Inveni signa convenientia: adhibitis etiam quibus per nos manus
imponenda foret, sic sancti martyres eminere ceeperunt ; ut adhuc nobis silen-
tibus, arriperetur urna, et sterneretur prona ad locum sancti sepuleri. Inve-
nimus mirse mngnitudinil viros duos, ut prisca esetas ferebat. Ossa omnia
integra, sanguinis plurimum. Ingens concursus populi per totum illud
biduum. Quid multa? Condivimus integra ad ordinem : transtulimus ves-

re jam incumbente ad basilicam Fauste : ibi vigilie tota nocte, manus
Impositio. Sequenti die transtulimus ea in basilicam, quam appellant Ambro-
sianam. Dum transferimus, ccus sanatus est. Talis mihi ad populum fuit
sermo. . ...

« ... Principes populi quos alios nisi sanctos martyres estimare debemus,
quorum jam in numerum diu ante ignorati Protasius Gervasiusque praefe-
runtur, qui sterilem martyribus Ecclesiam Mediolanensem, jam plurimorum
matrem filiorum leetari passionis proprie fecerint et titulis et exemplis?. ...

. ... Non immerito autem plerique hanc martyrum resurrectionem appel-
lant ; videro tamen utrum sibi, nobis certe martyres resurrexerint. Cogno-
vistis, immo vidistis ipsi multos a deemoniis purgatos: plurimos etiam, ubi
vestem sanctorum manibus contigerunt, iis quibus laborabant, debilitatibu
absolutos: reparata vetusti temporis miracula, quo se per adventum Domini
Jesu gratia terris major infuderat, umbra quadam sanctorum corporum ple-
rosque sanatos cernitis. Quanta oraria jactitantur? quanta indumenta super
reliquias sacratissimas et factu ipso medicabilia reposcuntur? Gaudent omnes
extrema linea contingere ; et qui contigerit, salvus erit.

Gratias tibi, Domine Jesu, quod hoc tempore tales nobis sanctorum mar-
tyrum spiritus excitasti, quo Ecclesia tua presidia majora desiderat. Cog-
noscant omnes quales ego propugnatores requiram, qui propugnare possint,
impugnare non soleant. os ego adquisivi tibi, plebs sancta, qui prosint
omnibus, nemini noceant. Tales ambio defensores, tales milites habeo :
hoc est, non szculi milites, sed milites Christi. Nullam de talibus invidiam
timeo, quorum quo majora, eo tutiora patrocinia sunt. Horum etiam illis ipsis,
qui mihi eos invident, opto presidia. Veniant ergo et videant stipatores
meos ; talibus me armis ambiri non nego: Hi in curribus, et hi in equis : nos
autem in nomine Domini Dei nostri magnificabimur. . ...

VOL. II.
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. ... Aperuit oculos nostros Dominus, vidimus auxilia, quibus sumus sepe
defensi. glon videbamus hec, sed habebamus tamen. Itaque trepidantibus
nobis qu:lsi dixerit Dominus : _A(.lspxcxte quantos vobis martyres d erim : ita
reseratis oculis gloriam Domini speculamur, que est martyrum passione
practerita, et operatione preesens. Em‘nmua, fratres, non mediocrem pudoris
garcinam : patronos habebamus, et bamus. Invemm!:! unum hoe, quo
videamur preestare majoribus. Sanctorum martyrum cognitionem, quam illi
amiserunt, nos adepti sumus. .

Eruuntur nobiles reliquie e sepulcro ignobili, ostenduntur ccelo trophsea.
Sanguine tumulus madet, apparent cruoris triumphalis note, inviolate reli-
quis loco suo et ordine reperte, avulsum humeris caput. Nunc senes repetunt
audisse se aliquando horum martyrum nomina, titulumque legisse. Perdi-
derat civitas suos martyres, qua rapuit alienos. Etsi hoc Dei munus est;
tamen gratiam quam temporibus sacerdotii mei Dominus Jesus tribuit negare
non possum : et quia ipse martyr esse non mereor, hos vobis martyres
adquisivi.

téucce«hnt victime triumphales in locum, ubi Christus hostia est. Sed ille
nuper altare, qui pro omnibus passus est: isti sub altari, qui illius redemti
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