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PREFACE

ARLY in the year 1873 the late Dr. Samuel
Birch, Keeper of Oriental Antiquities in the
British Museum, gave me permission to copy
cuneiform tablets in his private study, and to use
the Departmental Library. His study, which was
entered from the Kiyinjik Gallery and no longer
exists, was a comparatively small room, and he
was obliged to transact his business, both official
and private, in the presence of the few students
whom he allowed to work in it. These were accom-
modated at a table and a desk which stood under
the north and west windows respectively., Day by
day there came to him antica dealers and amateur
collectors, who wished to show him objects which
they possessed or were about to acquire, and to
l:n?w what purpose they had served, what the marks
or inscriptions on them meant, and what their
pecuniary value was. The objects brought were
usually Oriental, papyri, Egyptian and Coptic,
cuneiform tablets, figures of gods, palm-leaf manu-
scripts, rings, pendants, necklaces, amulets of all
kinds, inscribed metal plagues, Chinese pottery
and seals, etc. But no matter what the object
put before him was, Birch always seemed to know
something about it, and to be able to refer his
visitors to authoritative books, or to living scholars,
for {urther information. That he was the greatest
Egyptologist in England, and that officials from the
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Chinese Embassy in London came to him for infor-
mation about ancient Chinese history and the old
forms of Chinese pictographs we all knew, but cne
could only listen and wonder at the encyclopaedic
character of his general knowledge, Naturally he
wias consulted by many members of the general
public on matters dealing with Egyptology and
Assyriology, for the greater number of the anti-
quities under his charge came from Egypt, Baby-
lonia and Assyria But some of his visitors asked
him for information, and usually got it, about the
Moabite Stone, the Cyprian inscriptions (which were
at that time undeciphered), the Massorah, the Kab-
bilah, the Sinaific inscriptions, the monuments of
Susa and Persepolis, the inscriptions of Mal Amir,
the Himyaritic inscriptions, astrology, the ritual of
fire=worship, the tites of the Yazidis or Devil-
worshippers, etc. His answers and short disserta-
tions were always interesting, and that we, i.e.
Naville, Strassmaier, W. H. Rylands and myself,
more often listened to them than worked need not
be wondered at.

One day, when he seemed to have a little leisure,
I ventured to ask him if members of the public ever
put to him questions which he could not answer ¢
and he replied, * Yes, often." Said I, " Then what
happens ? " He answered promptly, I confess
my ignorance, and refer the visitor to another member
of the staff,. When the enquirer has gone I at once
write down the question he has asked on a slip of
paper, and as soon as I can [ try to obtain the
information necessary to answer the question. And
if the day ever comes when you are an Assistant in
this Department I recommend you to write all the
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sensible questions which you are asked upon slips of
paper and search out the answers to them. Many
members of the public ask the same question
especially about matters of general interest,". F

Ten years later I had the good fortune to become
one of Dr. Birch's Assistants, and in due course I
was asked many guestions by the public which I
could not answer satisfactorily. Therefore T adepted
Dr. Birch's plan and wrote such questions on slips
of paper, and I continued to do this during the years
of my long service in the British Museum. When I
resigned in 1924 and left my official residence I
brought away with me a very thick bundle of slips
with questions written on them. During the first
years of my service the questions were of a very
muscellaneous character and dealt with a great
vaniety of subjects.  But when Dr. Birch's successor
found that the answering of questions orally and by
letter took up so much of his time daily, he moved
the Trustees to change the title of the Department
to that of " Department of Egyptian and Assyrian
Antiquities.” This change limited the scope but
not the number of enquiries, and little by little the
questions chiefly concerned Egvptian and Assyriam,
Babylonian and other Semitic antiguities.

As opportunity offered, after my retirement 1
read over the mass of slips which T had collected,
and discovering by the letters sent to me that the
public were asking much the same kinds of questions
which their fathers and mothers had asked me thirty
and forty years ago, I determined to deal with the
questions, as far as possible comprehensively, and
to write a book which in a series of chapters would
supply answers to them ; and the present volume
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is the result. As at least three-fourths of the
questions concerned amulets and the beliefs which
they represented I have called it “ AMULETS AND
SUPERSTITIONS,” though perhaps a more correct
title would have substituted *" Magic™ for ™ Super-
stitions.,” But the reader moust note that in this
boolk no attempt has been made to deal with amulets
in general, for the writing of a history of the amulets
which have been and still are in use throughout the
world is beyond the power of any one man. Such
a work would fill many thick volumes, and only a
syndicate of specialists working together could pro-
duce the necessary * copy "' for the printer. The use
of amulets is the result of the belief in the power of the
Evi. EYE in man and beast, and a proof of the vast-
ness of the literature of this subject, which is growing
daily, is furnished by the fact that the " Quellen-
Register " in DR. SELIGMANN'S Der Biise Blick (Berlin,
1gro) contains nearly 2,500 entries, And i lus
Die Zauberkraft der Auges (Hamburg, 1g922) the
authorities quoted number many hundreds more.

In this volume I have described the principal
amulets which were used by the Semitic peoples of
Western Asia, Egypt, Nubia and Ethiopia, beginning
with those of the third millennium B.c. from Sumer
and Elam.: I have given many illustrations of them,
reproduced photographically from the collections in
the British Museum, and from those which are in
the hands of private collectors, including my own.
The description of the actual amulet is a com-
paratively simple matter, for in most cases the
object explains itself. But when we come to the
inscriptions on amulets, which consist of symbols,
sacred and divine names unsed as words of power,
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spells, etc., explanations of some length are necessary
of the ideas and beliefs which they represent.
Therefore 1 have added a series of short chapters
in which I have tried to set forth the principal
theories about the powers of “ working ™ amulets, and
the meaning of the inscriptions and symbols inscribed
on them, and to indicate the Dbeliefs concerning
them which were held by the ancient Babylonizn
and Egyptian magicians, and by the later Kab-
balists, Gnostics, both pagan and Christian, and
astrologers, And I have incorporated in them
many of the views of the astrologers, makers of
horoscopes, casters of nativities, diviners, crystal-
gazers, palmists and fortune-tellers with whom I
came in contact in Egypt, the Sidin and Meso-
potamia during my official Missions to those countries.

The use of amulets dates from the time when
animism or magic satisfied the spiritual needs of
man. Primitive man seems to have adopted them
as a result of an internal urge or the natural instinct
which made him take steps to protect himself and
to try to divine the future. He required amulets
to enable him to beget children, to give him strength
to overcome his enemies, visible and invisible, and
above all the Evit. Evg, and to protect his women
and children, and house and cattle; and his de-
scendants thronghout the world have always done
the same, When the notion of a god developed
in his mind, he ascribed to that god the authorship
of the magical powers which he believed to be
inherent in his amulets, and he believed that his
god needed them as much as he himself did. He
did not think it possible for his god to exist without
the help of magical powers. At a later period he
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regarded his god as the bestower of magical powers
on men, and we find this view current among the

civilized priests of Egypt, Sumer and Babylonia.
These priests did not reject the crude magical beliefs
and practices of their predecessors, whether savage
or semi-savage; on the contrary they adopted many
of them unaltered, and they formed an integral part
of the mystery of the rELiGioN which they formu-
lated. Henceforth magic and religion went hand
inhand. The gods became magicians, and employed
magic when necessary, and dispensed it through
their priests to mankind.

The Jewish Rabbis and some of the Christian
Fathers condemned the use of amulets, some because
they associated them with magic, and some because
they regarded their use as an indication of distrust in
the wisdom and atts of Divine Providence. But
their condemnation had no lasting effect except to
incite men 1o do what was arbitrarily forbidden,
and the making and wearing of amulets went on
as before. Men have always craved for amulets
and the priests, both Pagans and Christians, should
have taken steps to safisfy this craving. Im this
way they could have more or less controlled the
use of amulets of every kind, The ancient literature
of Babylonia and Egypt makes it clear that magic
was believed to be an essential part of the equipment
of the gods, who used it to help themselves and each
other, and when they willed transmitted it to men.

In a papyrus at St. Petersburg' there is a remark-

* Published by W. Goriwiscuery, Lex Papyrus hifraligues
No. 1115, 11:fa and 1168 de FErmilage imperial 4
5i. Plesbourg, 1913 The papyrus is not older tham the
XVIIIth Dynasty, but the work itsell was written under the
IX1th or Xth Dynasty.
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able passage in which it is stated that the great god,
presumnably KA, created magic for the benefit of
man. It occurs in a work written by a king called
KHATI, who reigned during the troublous times
between the downfall of the VIth Dynasty and the
rise of the Theban Kingdom, in the third millennium
before Christ. Thi= work contains a series of
“ Teachings,” which the king advised his son
MEeRrI-EA-RA to follow closely, In section XXVIII
the king enumerates the great things which God
has done for men and women, whom he describes as
the " flocks and herds of God," and says, " He made
heaven and earth for their pleasure ; He dissipated
the darkness of the waters (1.2. the primeval ocean) ;
He made the breezes of life for their nostrils ; they
(t.e. men and women) are the images of Him and
they proceeded from His members; He rises in
the sky to gratify them; He made fruits and
vegetables and flocks and herds, and feathered
fowl and fish for their food . He slew his enemies,
he destroyed his own children when they murmured
apainst him and rebelled ; He made the daylight

to gratify them ; and
AamA, AR, E 0 |
"L.n._wﬂlll ﬁukﬁ "-T-"I:lﬂ.%a,q
He made for them magic for a weapon
o 2
-E.:‘-.-'q_?_u S | ﬁc:‘.:-q ol jadﬁﬂ:-PMH
for resisting the power of [evil] happenings [and] the dream

i l N7

of the night as well as of the day.”

The word fekaw here rendered  magic,” includes

in its meaning, spells, incantations, words of power,
b
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and all the arts of the witch and sorcerer. The
word Kheprit must mean unlucky or untoward, or
evil happenings, And the kind of dream is not
indicated ; the writer may mean the dream which
terrifies, or the dreams in which the dreamer is
shown future events, and is enabled in consequence
to arrange or rearrange Ihus affairs in respect of
them, If it is the latter kind of dream which is
referred to by the king, we have a proof that dreams
were often employed by the gods in making their
will known to the Egyptians. And this proves that
the art'of divining by means of dreams was commonly
practised.

The literature of Babylonia also gives instances
of the use of magic by the gods themselves. Thus
when the Abyss-god Apsi rebelled against his
overlord Ea, he had no opportunity of fighting him,
for Ea first cast a mighty spell on him which made
him fall into a heavy sleep, and then he killed him
and seized his habitation ; and Mummu, the com-
mander-in-chief of the forces of Apsi, was over-
powered or bewitched by the same means and
rendered impotent. When the gods found that
they were to be attacked by Tiimat, the personifica-
tion and mother of all evil, and by all the powers of
darkness under the leadership of her son Kingu,
they selected Marduk, the son of Ea, as their
champion, and endowed him with the power which
they believed would enable him to avenge their
cause effectively, But before he set out on his
mission, they felt it necessary to make quite sure
that his power.as a magician was adequate for his
task, They caused a cloak to appear in their
midst, and said to him, " Thou shalt be chief among
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the gods, to cause the overthrow [of Tiﬁ.matj and
the reconstruction [of creation], and it shall come
to pass. Nevertheless speak one word only and let
the cloak disappear. Speak a second [word] and
let the cloak reappear uninjured.” Thereupon
Marduk uttered a word. of power and the cloak
disappeared ; he uttered a second and the cloak
reappeared. When the gods saw that their champion
was able to invest his words with magical power
they were satisfied and gave him the sceptre and
throne and other symbols of sovereignty and the
mvincible weapon with which he was to slay Tidmat.

An instance of the invincible magical power
attributed to the great god Neb-er-djer (i.e. the Lord
to the limit) or Khepera is furnished by an Egyptian
papyrus in the British Museum (No. 10188). In the
Book of Knowing the Generations of R4 it is stated
that the god existed by himself in the primeval
ocean in name eonly. In some way not described
by the use of jeka or magic, he worked on his heart
(1.e. mind) and so became a being, whom the Egyptians
knew as Khepera or Ra. That the god existed by
means of his name only is proved by the well-known
legend in which the god reveals the secret name to
Isis, who craved to kmow it so that she might rule
over the whole world. Through her knowledge of
magic Isis was able to construct a venomous reptile
and to make it bite the god with such terrible effect
that he nearly died. When death stared him in the
face, he revealed his secret name to Isis, and she
recited a spell which hezled him. Thus Isis was
skilled in the art of Black Magic as well as White,
The 1dea of a god existing in name only 15 also found
in Ethiopic literature, and some native writers have

b2
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gone so far as to state that the Three Persons of the
Trinity at first existed in name only in the primeval
ocean, and that their existence 1= maintained by
the use of words of power, i.e. magic.

And the ancient gods of Babylonia also used
amulets. A most interesting example of this fact
is given in the Creation Epic. When the great god
Marduk, the son of Ea, the champion of the gods,
zet out to fight Tidmat, he was heavily armed and
carried invincible weapons ; but he carmed between
his lips an amulet made of red paste, or red stone,
in the form of an eve, and he held in one hand
a bunch of herbs which was intended to protect
him from any magical influence which would be
hostile to him.! And there is no doubt that Tiimat,
the * mother of everything," the fomenter and leader
of rebellion against the gods, also possessed a
remarkable object, which seems to have been of the
nature of an amulet and which, in any case, was the
source of all her power. In the texts this object is
called * Durpu SHEMATL" which 15 usually trans-
lated " Tablet of Destinies,” but no detailed descrip-
tion of it is extant. Whence she obtained it is not
known, and whether she carried it on her head or
wore it on her breast is not clear.

Tidimat created a number of horrible creatures
of monsirous shape and form, to help her in her
ficht against the gods, and she made her first born
son Kingu the commander-in-chief of her forces.
In one place she calls Kingu “ my only spouse.”
She bestowed upon him all the power which she
could, and she gave him the Tablet of Destinies
and fastened it to his breast, though a wariant

¥ Meissner, Jdlopientalesche Texte, IT, 41, 44, line 61 1,
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(line ro5, Third Tablet of Creation) says that she
placed it on his head. When Marduk had defeated
Kingu and his host, he took from him the Tablet
of Destinies * which should never have been his,"
and sealed it with his seal, which showed that he
regarded the Tablet as being legally his, and fastened
it on his breast. This action suggests that the
Tablet was, like the Piizah of the Mongols, a sign of
authority, which was wom on the breast, being
suspended from the neck by a chain. In this case
also we must ask, How did Tidmat get it? Was it
given to her, and if so by whom ? [t is evident from
the narrative of the Creation Texts that the Tablet
was the source of Tidmat's power, and that her
spells and incantations enabled her to use it in
producing evil results, ¢.e. to work Black Magic with
it. In itself it cannot have been a thing of evil,
for when Marduk obtained possession of it he fastened
it to his breast. Therefore it seems that we must
regard the Tablet of Destinies as an amulet.

The whole of the Babylonian story of the Creation
shows that men believed that all the great works
of the gods and devils weré performed by magic.
The magic of Marduk was more powerful than that
of Tiimat, and his spells and incantations were more
powerful than hers and therefore made her curses
and spells to have no effect. )

Some form of the belief that the gods of the
Sumerians, Babylonians and Egyptians made use
of amulets as protectors on urgent occasions made
its way, probably at a very early date, into Ethiopia.
In the Book of the Mysieries of Heaven and Earih
we find an account of the rebellion of Satan against
the Almighty. The Prince of Darkness mustered his
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troops and engaged in battle with the hosts of God.
Twice the divine armies were repulsed and over-
thrown and Satan was about to assume the position
of the congueror of God. The Almighty reformed
His armies and sent them forth a third time to
destroy Satan and his followers, but on this occasion
He sent forth with them a Cross of Light on which
the Names of the Three Persons of the Trinity were
writtén. When Satan saw the Cross and the Three
Names of Power, his boldness and courage forsook
him, his arms lost their strength and the weapons
which he was wielding fell from them and he and
his hosts turned their backs and were huried down
into the abyss of hell by the now invincible angels
of God, The Abyssinian belief in the power of the
Cross to vanquish evil spirits and the diseases caused
by them is based on this Legend ; and from early
Christian times the Cross has been regarded as the
amulet and talisman gpar excellence throughout
Ethiopia.

Since the oldest civilized ancient nations believed
that their gods had need of and made use of magic,
it is not surprising that men and women had recourse
to magic in pericds of stress and difficulty. What
was good for the gods was good also for man. Men
made and used amulets to protect themselves, and
the fundamental idea in their minds was to safe-
guard the life and strength which had been given
to them by the gods, although the divine powers
seemed inattentive to them; each genmeration in
every country borrowed something from its pre-
decessors, but, apparently, abandoned no essential
part of the tradition, belief or teaching concerning
amulets. It was always assumed that materials
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from which amulets were made possessed certain
qualities or attributes or powers which were beneficial
to man, The influence of the inscription or device
or name or word of power which was written upon
the amulet, supplemented and perhaps increased
the innate power in the material. To this power
belief added that of the good will or affection or love
of the giver of the amulet. When to these was
added the firm belief of the wearer of the amulet
in the qualities of the material it is clear that no
amulet could be regarded as a piece of inert and dead
matter. It became, in fact, a * working "' amulet,
A dose of medicine might be regarded as an amulet
applied internally, and the effect of the matter which
composed the dose was supplemented by the spell
of the pagan, or the prayer of the Christian. The
good will of both, ANp THE FarrH of the patient
joined to them, healed him and saved his life. The
power and effect of Farty in all such matters cannot
be over-estimated.

Looking back over the history of amulets it is
difficult to understand why ecclésiastical and other
bodies condemned their use. The universal use of
the amulet was, and still is, due to an instinct of the
race, viz., that of self-preservation, and has nothing
evil connected with it ; it has never been, and never
can be, connected with what is commonly called
" Black Magic.” If we examine carefully the groups
of amulets and amuletic inscriptions described and
translated in this book, we find that each and all of
them was believed to derive its protective powers
from figures of the gods either engraved or drawm,
and from the great names of the gods and of their
divine attributes and the figures of sacred animals,
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and from inscriptions which contain divine names in
various forms. All these amulets base their appeal
to the Divine Powers for virility, fecundity, pre-
servation of the family, success and well-being on
the belief of their makers and wearers in the toumph
of the Power of God over the Satans of every age
and country, and the victory of Good over Ewil,
Law over Chaos, and Light over Darkness. The
wearers of many of them may be said to have per-
formed acts of worship when they wore them, and
should have won the approval of their spimtual
pastors and masters, It is probable that in Baby-
lonia, Assyria and Egypt amulets were designed
and made by workmen attached to the great temples,
and that the ingcriptions on them were drafted by
the priests and engraved by employés in the
temples,

From the Babylonian and Egyptian inscriptions
we know that amulets made of certain kinds of
stones secured for their wearers the presence of
gods and goddesses, and brought them into daily
contact with divine beings. Men possessing these
had no need to have recourse to any system of
divination in order to find out what the will of the
gods was in respect of themselves, for no man * whose
god was always with him " could come to harm.
The insatiable desire to know the future was and
still is a deep-rooted instinet in man, and many
kinds of divination were practised in the earliest
times, Some amulets were believed to make the
wearer dream dreams in which his future would be
revealed to him, but as few men were satisfied with
their own interpretations of their dreams, a class of
professional interpreters of dreams came into being.
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The interpreters of dreams and omens wera usually
members of the priesthoods of the temples, and
were men of solid learning, but in country villages
impostors and charlatans were many, The ancient
Asiatic peoples seem to have had three methods of
divination, viz., by lots, by the pronouncements of
astrologers, and by oracles which were given by the
priests of the great temples. And among many
peoples the * seer * was commeonly consulted about
the future. Ordinary folk cast lots and though their
kind of divination was denounced by both the
Hebrews and the Christians, it was often resorted
to by them when other means of divination failed.
Balaam, the diviner, was slain by the Israelites
(Joshua xiii. 22), but Matthias was chosen to be an
apostle by the casting of lots (Mark xv. 24)! The
astrologer and the " seer " (especially the latter)
were likewise denounced, because their prophetic
ecstacy or frenzy was regarded as madness and
delirium.

The most reputable form of divination was
enquiry by oracle. Shamash was the * Lord of
Oracles,”” but many other greal Babylonian gods were
givers of oracles; the first man in Babylonia to
enguire by oracle was Enmeduranki, the king of
Sippar, who reigned in prehistoric times. The
goddess Ishtar of Arbela, too, gave oracular responses
to Esathaddon, King of Assyria. In Egypt the
great giver of oracles was R3, the Sun-god, or Amen-
Ri. In Israel God gave His oracles through Aaron
and his successors, but the story of Saul shows that
there were occasions when He wonld give no oracle.
“ Sanl asked counsel of God, . . . but He answered
him not that day ™ (1 Sam. xiv. 37). And again,
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“When Saul enguired of the Lord, the Lord
answered him not, neither by dreams, nor by Urim,
nor by prophets "' (1 Sam. xxwviii. 6). In desperation
Saul consulted the witch of Endor and a day or so
later met his fate. The witch herself, before she
obeyed his commands, reminded him that he had
 put away those who had familiar spirits, and the
wizards out of his land "' (r Sam. xxwviii. 3).

Now althoungh the Law decreed that there should
not be in Israel any one who used divination, or
observed Himes, or who was an enchanter, or a witch,
or & charmer, or a consulter with familiar spirits,
or a wizard or a necromancer (Deut. xvin. 10, IT),
we find that one kind of divination was permitted
by the Law, namely, the enquiry by Urim and Tum-
mim, and that Moses gave wery. careful directions
for the preparation of the means by which it could
be carried out.  Urim and Tummim were the names
of two small pebbles, or plaques, or bits of wood,
which were used much as we use dice, They were
kept in a small pocket or pouch which was made at
the back of the * breast-plate of judgment " (Exod.
xxviii, 30; Lev. wviii, 8), and it was the duty of
Aaron and his successors to keep them there in
safety, and to produce them when men wished to
enquire of them. It is quite clear that the use of
these two little objects for divining purposes was very
ancient, and that Moses, being unable to suppress
entirely the arts of divining which were among the
Tsraelites, adopted this the oldest and most reputable
form of divination and kept it under the control of
himself and the priests of the Levites. In short, he
regularized the use of Urim and Tummim and made
enquiry by them a semi-religions ceremony ; and
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naturally he condemned all other forms of divination
just az he condemmned the use of all other amulets
except the Phylacteries or frontlet bands which were
worn between the eyes, the Mezizih or door-post
amulet, and the Sisith, 1 ¢, tassel or fringe.

The object of all systems of divination was to
compel the gods and the Deity to make their wills
m respect of certain matters known to earnest,
and it may be added, lawful enquirers, and Moses
in common with pagan priests considered that there
were occasions when the orthodox Tsraelite might
be assisted in his quest.

Chrysostom and many other Christian Fathers
condemned the use of amulets and systems of divina-
tion because of their connection with magic, but it is
quite clear that the Christians of the Orient clung
to many practices of pagan magic long after they
had ceased to exist among European Christians. To
the latter FATTH in God's Government was sufficient,
and systems of divination were therefore nnnecessary,
and their priests were not called upon to be as
tolerant as their brethren in the European parts of
Asia Minor, Egypt, Nubia, Palestine, and Syria.
Evidences of this are given in the New Testament.
The story of the Star which led the Magi (Matt.
ii. 2) shows that astrology was regarded with tolera-
tion by St. Matthew and his readers ; the mention
of the dream of Jozeph (Matt. ii. 12, 13, 19, 22) and
the dream of Pilate's wife proves ithat dreams were
still regarded as legalized forms of divination. The
waking dreams or trance of Peter (Acts x. 1o) and
Paul (Acts xxii. 17) were thought of in the same
light by the early Christians, The pagan belief in
the wvirtue which iz latent in the shadow of a holy
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man is referred to in Acts v. 15, where we are told
that the sick folk and demoniaes on whom the shadow
of Peter fell ** were healed every one.” The belief
was common that there were healing powers in the
apparel of holy men, and when the " handkerchiefs
and aprons " of Paul were brought and laid upon
the sick, " the diseases departed from them, and the
evil spirits went out of them "' (Acts xix. 12).

Soon after the close of the IVth century of our
Era a sort of revival in the use of amulets began,
and the Christians began to make use of amulets
which were connected with their religion. First and
foremost was the Cross, which appeared in various
forms, and the sign of the Cross, which was commonly
used by the clergy and laity alike to drive away
devils and disease-producing spirits. Then came
pictures of the Virgin Mary, and pictures and figures
of the Archangels and the great saints, and the
cult of the relies of the martyrs who were the victims
of the numerous persecutions which took place mn
the first four centuries of our Era.  Untanned leather
and parchment and papyrus and stones were also
inscribed with extracts from the Scriptures, and
finally, after the invention of paper, amulets and
talismans of paper became common. And a species
of Christian Magic came into being. The greatest
Name and word of power was Jesus, and the Host
and sacramental oil and incense becarne to many
amulets of invineible power, and the Sacred Elements
were actually called ** immortal medicine.”

Oriental magic of every kind made 1ts way into
Europe in the Middle Ages, and traces of it are
recognizable throughout the West, even at the pre-
sent day. The mathematician and the astronomer
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and the physician have founded their sciences on
the lore of the Sumerians and Babylonians and
Assyrians, and believe that they have taken from
the arithmetic and astrological and medical tablets
everything there is of value in them, but in this
they are mistaken. Astrology, divination, the use
of numbers, and the system of medicine which were
in use in Mesopotamia in the third millennium before
Christ are as much alive and as active in that country
as ever, and are held by the natives in far higher
esteem than the exact sciences which Eutopeans
have derived from them. And even in England
and America at the present time large numbers of
people are influenced by beliefs which wers common
in Babylonia four or five thousand years ago, No
amount of development, culture or education will
make men abandon wholly the use of amulets and
systems of divination. For amulets give their
wearers a sense of comfort, and protection and well-
being, and they harm no one.  And he who practises
the arts of divination can harm nobody but himself.
Writers of books and articles on occult matters
in encyclopaedic works frequently refer to astrology
and divination and kindred subjects as if they were
products of the ages of ignorance and are rapidly
becoming non-existent ; but if they really believe
this they have fallen into grievous error,  'We are told
that ASTROLOGY is & pseudo-science, although it has
been developed entirely on the lines of experiment
and experience, and accurate records of facts. This
development does not make it an exact science, but
it is impossible not to be struck with the general
accuracy of the readings of a large number of the
characters of men and women which are based upon
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the readings of horoscopes. There are living among
us parents who have had horoscopes made imme-
diately after births of their children, and who bring
up their children according to the directions supplied
by the horoscopist. Similarly there are medical
practitioners who have horoscopes of their patients
made, and who use the information derived from them
as a guide to the treatment which they eventually
prescribe for their patients. Among one's friends
and acquaintances are many men and women who
have their horoscopes made annually, and who
plan their work and travel and pleasure in accord-
ance with the positions of the planets and the Signs
of the Zodiac at the Vernal Equinox. The publica-
tion of the astrological works by Mr. Waite and
" Sepharial * and Miss Adams and others proves
that the number of astrologers and amateur astro-
logers in our country must be very great. Men
have always believed that their lives are directed
by the stars, and among a large proportion of the
-dwellers on the earth it will never die. The results
which astrologers obtain sometimes are so remark-
able, and their prognostications are so often
fulfilled to the letter by subsequent events, that even
the unbeliever is compelled to admit that there
must be * something in it."

Parmistry likewise i= dubbed a pseudo-science.
It grew up in the East and made its way into Europe
via India and Mesopotamia and Egypt. The Oriental
experts in palmistry are uvsually learned and ahble
men who are shrewd and wise judges of character,
and they can undoubtedly give accurate estimates
as to the nature of the past and present of men's
lives by examining the lines of the hand. When
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palmistry came into being is unknown, but it seems
to have been used as a means of divination by the
earliest inhabitants of our earth. Parsee friends
assert that the face and the palms of the hands supply
a key to the true nature, character and disposition
of every man, And every one who has seen the
Parsee expert handling this key, and been able to
check his statements subsequently, must admit
that his character sketches are accurate, and that
the fulfilment of his prophecies is so exact as to be
uncanny. He can literally read faces and hands
and the ability to do so enables him to aveid contact
with bad and vicious men.

The art of CRYSTAL-GAZING, or " Scrying,” is
practised by many men and women, and some
“ gazers "' obtain wvery remarkable results. There
is no imposture when the ** gaze ™ is honest, for the
staring into the erystal globe hypnotizes the “gazer,”
and his mind falls into the state of the " seer ' of
old, who saw visions which he was unable to describe.
In short, he goes into a sort of trance, which causes
the optic nerve to stimulate the brain, and makes
it dispatch visions along it into the eye. Excesmve
" Serying "' is harmful to the sight, and excess in the
use of the ball of crystal should be carefully avoided.
The skilled * gazer " can obtain just as good results
for the enquirer by gazing into a mirror, or into
water or a cup or bowl, or pail, or a pond, or water
or ink cupped in the hand.

The belief in the existence of wrTcHES has perished
in our land, although at a few outlying districts
in Western Scotland and Ireland * spae women ™ (or
“ wise women ') are said still to be found. But 1t
must not be thought that the belief in WITCHCRAFT
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has died out, for such is not the case. There are in
all large towns numbers of women who earn quite
good livings by fortune-telling by cards and by
trances in which they claim to hold converse with
the dead, and to be able to bring the living and the
dead together. These women make no pretence
to read the past in the lives of their clients, but
claim to foretell the futures of saome of them, and
it must be admitted that their efforts are sometimes
extraordinarily successful, that is to say their
prognostications are often fulfilled literally, An
experienced and discreet clairvoyante numbers her
clients by the score, and they belong to all classes—
soldiers, sailors, politiclans, civil servants, and
ecclesiastics, besides a considerable number of women,
titled and untitled. The wish to divine the future
seems to be as general now as ever, Divining by
means of trance 1s described as very exhausting for
the diviner, and conscientious clairvoyantes say
that they can only ** work " for a limited number of
hours each day, and that these hours must not be
congecutive. The modemn witch, male or female,
no longer dispenses ** hell broth ™ and decoctions of
drugs, and philtres made from bats' eyes, and the
insides of reptiles, and human fat, and the juice of
adders, because the Law stands in the way, and she
no longer travels through the air astride of a besom
or broomstick. But there is little doubt that she
still exercises her traditional wiles and crafts among
civilized folk who pay her well for her trouble. It
15 only fair to say that she deceives herself as well
as her chents.

The witch man of the West is much less to be
feared or concerned about than his colleague in the
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East. No one who has lived among Stdint peoples
and the Fing people of West Africa and the devil-
ridden natives of the swamps of Lower Babylonia
can help believing that their witch-doctors possess
some kind of psychic power unknown to us. They
seem to kill their own enemies, and for payment
other people’s enemies, by sucGEsTION, that is to
say, the witch doctor goes to a man and tells him
that he should die on or before a certain day, and
he follows this up by wishing intensively for the
man’s death, and at length the man does actually
die. The witch doctor also seems to have the power
of " suggesting  blindness or rheumatism, or some
wasting disease which will cause the wictim to
welcome death, The only answer that anyone who
has seen the witch-doctors of the East work can give
to the question, * Is it possible for any man, black
or white, to possess such a power of suggestion 7 ™ is
“I do not know.” When in the East the traveller
believes that it is possible and goes delicately, and is
afraid ; in the West he still believes but is unafraid.

Against the wearing of amaulets little objection,
it seems to me, can be made. It may be foolish or
superstitions to wear and treasure inanimate objects,
even thought they be made of gold or silver or plati-
num or precious stones. The wearers gain from them
feelings of comfort and protection, and they often
represent the affection and love of friends. And
beautiful amulets evoke the admiration of their
wearers and their friends, and frequently satisfy
the lust of the eye for beauty. In the Near East
amulets are used universally and unashamedly. The
old camel postman who guided me from Damascus
to Baghdad attributed our safe amrival to the five

=
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blue beads which were fastened on the foreheads of
each of his camels. Such success as [ had in collect-
ing manuscripts in the Tiyvarl coontry was also
attributed to the blue beads, and the Kur'dn amulets
which I bought there. Under the protection of a
small bag of dust from the tomb of Rabban Hbrmizd
our caravan travelled from Mégul through the country
of the Yazidis or Devil-worshippers, and under the
protection of a bag of dust from Kubbah Idris our
boat sailed in safety from Dulgo to Késhah in the
Third Cataract. When the Shammar Arabs pillaged
our caravan and stole our food and clothes and
carried off our beasts they discussed the guestion
as to whether they should cut our throats or strip
us naked and turn us loose into the desert for God
to kill by thirst and cold.  They did neither, but
Muhammad Amin assared me that we escaped only
because he was wearing on his breast an agate
plague engraved with the Throne Verse from the
Kur'an, and T had another in my cigar case. From
this it seerns that Muslim amnlets are tolerant of
Christians. The same authority assured me that
we were able to shoot two of the thieves who came
to steal two cases of indigo from our raft at Kal'ah
Sherkdt, and to slit our sheep skin bags and zink us,
because we had those two amulets in cur possession.
To him the wearing of orthodox amulets was a species
of worship. It was the samein Egypt. The acrobats
refused to exhibit their sword dance until we gave
them time to put on their amumlets, and the dancing
women of Kana and Mansiirah cheerfully divested
themselves of everything except the little mneck
bands on which they . wore their amulets. Dozens
of instances of a similar character might be quoted.
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In the West, too, many great and distinguished
men had a firm belief in the power of their amulets
to protect them. The late Czar of Russia attached
great value to a ring which contained a piece of the
wood of the True Cross ;  the ring had protected his
grandfather, but on the day in which he forgot
to take the ring with him he was assassinated
{SHARPER KwowrzoN, Origins of Popular Swuper-
stifions, p. 156). Mr. J. D. Rockefeller, 2 Non-
conformist, has for years carried in his pocket an
" eagle stone "' in & hollow in which there are con-
crebions which rattle when the stone is shaken.
He regarded it as a charm against disease, shipwreck
and other calamities (i%d., p. 10). The late Prof, W.
Wright, of Cambridge, a very hard-headed Scotsman,
wore by day and night a gold ring from Loango on
which were worked in wire the Twelve Signs of the
Zodiac. He used to say that he could never work
anless he had it on his finger., A colleague at
Cambridge being worsted in an official dispute with
him, cursed him by the ineffable Name of God,
and Wright believed that the fatal disease which
attacked him was due to this curse.

During the last fifty years the Egyptian scarab has
become a very favounite and popular amulet or
mascot because of theideas of new life and resurrec-
tion which the Egyptians associated withit. But one
lady paid £50 for a pretty blue glazed porcelain scarab
of Queen Hatshepsut becanse she believed that she
was a reincarnation of the Great Queen, and had
in herself the divinity of the god Amen her father.
And another lady paid a large sum for a pretty
scarab of Queen Ti because she belicved that she
was a reincarnation of that beautiful woman, whom
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in features she thought she resembled. On the
other hand many owners of scarabs have changed
their opinions, and because they regarded them as
spurces of ill-luck and misfortune have presented
them to the British Museum.

Paragraphs in the daily press often contain inter-
esting reading about the objects which are chosen
as mascots. The late Sir Henry Segrave always
carried with him a rabbit's paw, which the negroes
say is the luckiest thing in the world. The paw
was with him at Daytona when he made all his
great successes as the speed king. But when calamity
overtook his boat and death claimed him the rabhit's
paw was not with him | (Evening Standard, June 14,
1g30). The Australian cricketers had a large rubber
kangaroo mascot, which one of their number knocked
over and broke. Mr. Woodinll had it repaired and
set up at once (Evening Standerd, June 16, p. II).
Eight people killed an octopus near Corbiére light-
house in Jersey ; they took it back to their hotel
and set 1t up as a mascot {Datly Express, June 17,
P- 11). An instance of how the rabbit's paw saved
the life and the money of a man is told in Mr. Ernest
Poole's excellent story, The Car of Croesus, p. 164.
When Hobbs went in to play he wanted 16 runs to
beat Grace's record of 54,806 runs, and with him went
a white sparrow ; the sparrow stayed until he scored
40 runs and then flew away. The bystanders said
* Hobbs' luck has gone,” and three balls later Hobbs
was bowled (Sunday Graphic, August 10, 1930, p. 2).
Surely one of the strangest mascots ever placed on
a motor car is that of Mr. Somerset Maxwell : this
is a tiny figure of a huntsman in pink, holding up
& dead fox (Evening Standard, Oct, 15, p. 1), .
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“ Fear,” the Wisdom of Solomon saith, *is
nothing else but a betraying of the succours which
reason offereth " (xvii, 12). It is impossible not to
conclude that it was man's fear which brought
amulets into being, and that it is only his belief
which endows them with power, and his implicit
and invincible FATTH which makes them operative.

My grateful thanks are due to the Trustees of the
British Museum for their permission to photo-
graph extracts from—z1, Mandaean, Samaritan and
Syriac manuscripts ; 2, diagrams from MSS. of the
Kabbilah ; 3, amulets and drawings from printed
books, including the rare Book of Rizi8l ; and 4, a
comprehensive collection of Smmerian, Babylonian,
Assyrian, Phoenician, Pehlevi and other amulets.
This work has been greatly facilitated through the
kindness of my former colleagues, Dr. L. O. BARNETT,
Keeper of the Department of Oriental Printed Books
and Manuscripts, and Mr. J. D. LevEeN, B.A,, and
their staff of Clerks. The selection of the amulets
from Babylonia and Elam for publication was made
by Mr. SIDNEY SMITH, of the British Museum, His
translation of the texts explaining the use of the
prophylactic and atropopaeic figures which Mr.
WooLLlEY cxcavated at Ur of the Chaldees and
described in a learned paper in the [Jowrnal of the
Rawyal Asiatic Society, have brought to light many
fundamental facts concerning early Mesopotamian
religion, The co-operation of the trained philologist
and the expert excavator has produced most ex-
cellent results. To Mr. C. J. Gapp, of the British
Muszeum, I am indebted for many facts concerning
ancient Babylonian beliefs about precious stones,
and for the information about the clay model of a
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sheep’s liver in the British Museum, which his
researches have made available, Further, I am
greatly indebted to Dr, Mosgs Gaster, Chief Rabbi
of the Secphardic Communities in England, for
permission to publish -several extracts from the
Corpus of his works which he published this year
under the title of Studies and Texis in Magic, Folk-
lore, Samaritan Archaeology, 3 vols,, 1g23-28. Much
has been written by commentators and others about
the phyvlacteries which are mentioned in the New
Testament, what they were and what they were not,
ete,, but Dr, Gaster was the first to publish phy-
lactery-texts, and to translate and explain not
only the language of the Samaritans, but also their
philosophy and their religion.

During the writing of this book I have consulted
many works on the so-called ™ Oceult Sciences,”
and read many scores of papers and articles on the
varipus subjects which ] have dealt with in the
following pages. The more useful to the student
are undoubtedly the volumes of Dr. 5. SELIGMANN.
This distinguished author has shown that amulets
and amuletic objects are the result of the belief
of man in the Evic EvE, and its far-reaching and
terrible power. This he has made clear in his works,
Der bise Blich und Verwandter, 2 vols., 1910, and
Die Zawberkraft dev Auges, 1922, and they will form
the standard works on the subject for many years
to come, The Kabbilih is a great fount of occult-
ism and mysticism as well as forming a great system
of religions philosophy. The Kabbala Denudata by
Baron von RoOSENROTH (1677-78), and the Kabbilih
by Ginsburg (1865), and the works of Mr. WarTe
are very useful books on the subject, but the practical
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side of Kabbilih i1s very successfully handled by
Dr. EricH BiscrorF, a zkilled Hebraist, in his
Die Kabbalah (Einfihrung), Leipzig, 1923, and more
fully in his larger work, Die Elemente der Kabbalah,
z vols,, 1g20. The student will also find much of
interest in the German translations of the old books
of magic by PETER of Abano, PrcTorivs of Villingen,
GERHARD of Cremona, m LiINDEN's edition of
CornNELIUs Acrrppa, 3 vole, Berlin, 1921. The
extracts from Mr. MoNTeOMERY'S translations of the
texts on the terra-cotta " devil-traps" found at
Babylon and Niffar well illustrate the character of
the magic of the MANDAEANS,

The addition of a Bibliography to a volume already
bulky was unnecessary, because the works of the
principal authorities are named in the warious
chapters. Those who wish to explore oceult litera-
ture, both ancient and modern, more fully should
consult the lists of baoks and papers given by
Dr. Seligmann, and the invaluable SusjecT-Index
volumes published by the British Museum., The
long and very full Index which I have added
will, I hope, make reference to this book easy.
My thanks are also due to Messrs. (= A. Crane,
S. J. Wadlow and the Readers of the staff of
Messrs. Harrison & Sons, Ltd., for many practical
suggestions which I have gladly adopted.

E. A. WaLris BUDGE.
215t October, 1030,

B, BLOOMSBURY STREET,
BeprorD SqQuare, W.C.1,



CHAPTER 1.

THE UNIVERSAL USE OF AMULETS DUE TO MAN'S

BELIEF IWM THE EXISTENCE OF DEMONS AND
EVIL SPIRITS.

IN every place in our own country and in foreign
lands where excavations on the sites of ancient
cities have been made, the spade of the exeavator
has brought to light a number of objects of various
kinds and sizes which we may ecall generally
AMULETS and TALISMANS, and regard as the works
of men who were believers in Macic. The use of
these objects was not confined to any one place,
or people, or period, and the great mass of the
evidence about the matter now available justifies
the statement that the use of amulets and talismans
was and, it may be added, still is, universal. We
may even go further and say that it is coeval with
the existence of Homo sapiens on the earth, It is
natural to ask why amulets and talismmans are so
numerous, and so widely distributed over the earth,
and what purpose they served ! The answer to
these guestions is not far to seek. Early man lived
days of misery and nights of anxiety and fear, not
to say terror, To feed himself and his woman and
their children was often difficult, and to awvoid or
overcome the beasts and reptiles which were his
natural enemies must have taxed his wit and
strength to the uttermost; and the fear of the

unknown dangers of the darkness and night, when
A
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the beasts of prey were prowling round his cave
or his thicket, added greatly to his misery, In
some places the vicissitudes of climate laid an

Face of tha very early Babylenlas demon Humbaba, whoss voice was like
that of o storm, amd whose breath wes like a humicane. He was coua-
quered by Glgamlsh, King of Erach, and Eokidn, The facs is farmed of
a singls ralsed line, the twistings of which reprégent the conwolutions of
the cnizails, and focm the featured. How the demon came to have his
fnce ropreseoted thus 38 dseasssd by Stowey Swrre i the Liverpeal
Awnals, vol. xi. p. 107 £

The abowe roagh iracing made from Plate W of the fowrsal of Hhe
Reval Astatic Society, July, 1828, is published with the kind permission
of “tha Council of the Eu-.'mt:r.N 'l_ﬂllEiEI'::-?ri inal iz in the British Muosedam,

additional burden upon him and he liad to be ever
on the watch in order to frustrate the attacks of
his human enemies. The physical diffienities which
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he faced and triumphed over were indeed sufficient
to trouble and exhaust him ; but, though why he did
s0 is inexplicable, he proceeded to fashion in his
mind a whole host of invisible, hostile beings,
DEVILS, DEMONS and EVIL spirrts. These, he
believed, not only had the power to curse him and
everything he had, but also to cast upon him and
his woman and beasts the EviL EvE, and he went
daily and houry in terror lest they should do so.
He attributed all his bodily ills and ailments to the
operations of the evil spirits, and any and every mis-
fortune that might befall any member of his family
and his servants and other possessions. He attn-
buted horrible forms to them, and thought them
capable of assuming any disguises, animal or human,
which would enable them to work their wicked wills
on him. The men and women who openly made
themselves servants of the evil spirits he regarded
as MAGICIANS and wiTcHES, and he believed that
they as well as the evil spirits could, at will, do
him incalculable harm, and compass his death.
As time went on his fear of evil spirits did not
diminish; on the other hand, it increased, and
each generation became more devil-ridden than
its predecessor. The civilized Sumerians, Baby-
lonians, and Egyptians, like the savages or hali-civil-
ized peoples who were their neighbours, were as
much obsessed by the [ear of evil spirits as their
savage ancestors who had lived in Mesopotamia
and Egypt some thousands of years before them.
This, in the case of the Sumerians and Babylonians,
is made quite clear by the great Legend of the
Creation, written in cuneiform, which has come

down to us,
A2
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THE EVIL SPIRITS 0OF BABYLONIA,

According to this Legend the great primeval,
watery abyss called Apstt was the home of both
devils and gods, s.e. evil spints and good spints
the abyss and its inhabitants had existed from ever-
lasting. The evil spirits had hideous forms, part
amimal, part bird, part reptile and part human ;
the good spints were in the image of men. After a
countless series of aeons had passed two gods
appeared, ANSHAR and KisHak, and they performed
some preliminary act of creation, and after another
very lomg period of time had elapsed the great gods
of Babylonia, among them Awu, the Sky-god, BEL,
the Earth-god, and Ea, god of the watery abyss,
came mto bemng. These gods began the work of
ordering Creation, and in so doing caused APz to be
greatly troubled. This god saw with dismay that
chaos, of which he was the symbol and type, was
doomed to disappear a5 a result of the operations of
the gods, and he took counsel with TrimaTt and
began to evaolve plans to destroy the works and powers
of the gods. Tidmat is shown by native reliefs and
figures to have had the scaly body of a Typhonic
animal or serpent, and to have possessed wings and
claws. She was the personification of all evil, yet,
strange to say, she was the *' mother of everything,”
and was the keeper of the TABLET of DESTINIES,
probably a sort of talisman by means of which she
preserved her being, APSU and TrAMaT sent forth an
envoy called MuMMU to obstruct the work of Ea, but
in the fight which followed Ea was the conqueror,
and Trimar's plan was defeated and Apst was
slain, Then Trimar spawned a brood of devilish



UNIVERSAL USE OF AMULETS 5

monsters, and she and her male counterpart Kincu
collected their hosts of evil beings, and made ready
th fight the gods; and the TasLET of DESTINIES
was transferred {o KiNGU by TidmAT to assist him
in gaining the victory over them,

The gods, feeling themselvet unable to cope with
Tiimat, nominated MArDUK, their champion, and
having bestowed upon him all their powers this
god armed himself with 2 bow, spear, a club and
a net, and set out to do battle with TrAmat, When
KINGU saw MARDUK arrayed in his terrible panoply
of war, he was terrified and stumbled about and
took refuge in the body of T1AMAT, and all his allies
became stupefied with fear. When MarDUE ap-
proached TIAMAT she recited the spells and incanta-
tions which she beligved to render him powerless,
but they had no effect upon him,  Straightway he
cast his net over her, and blew a pale of wind into
her through her mouth, and as soon as her body
was blown up like a bladder he drove his spear
through her hide, and she split asunder and her
womb fell out from her, He took the TABLET of
DesTINIES from Kingu's breast, and then one by
one he caupght the Eleven Allies of Tiimat in his
net and trampled upon them. He smashed in the
skull of TIAMAT with his club and, having split her
body into two parts, he fashioned the vault of
heaven out of one of them, and out of the other he
constructed the abode of Ea or the World-Ocean.

This done, MARDUKX set to work to arrange the
heavens and the earth and everything which is
in them in the order in which they now are. As the
gods complained to him that there wa: no one to
worship them or to bring offerings to them, MarDUR,
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after consultation with the other gods, determined
to create man, e proposed that one of the gods
should be sacrificed, so that the others might be
rendered free of service, and the gods decided that
Kiweu should suffer death because he had been the
commander-in-chief of the forces of evil which had
opposed Marpux. Therempon KincUu was seized
and bound in fetters, and slain, and Ea fashioned
man from his blood for the service of the gods. Man
therefore had in him the taint of evil which always
prompted him to evil ways and deeds.

The Babylonian story of the Creation makes it quite
clear that MARDUK conguered all the ringleaders of
the revolt against the gods, but he did not destroy
the hosts of evil utterly, and these remained in
existence to vex and harass and injure men who were
descended from the man who had been made from
the evil blood of Kingu, Thus MaARDUK'S victory
was not complete and absolute, for he did not destroy
evil once and for all. He safeguarded himself and
his fellow-gods, but men were left by him to be the
prey of the evil spirits which had escaped from his
wrath. The enormous number of clay tablets in the
great Musenms of the world, inscribed in cuneiform
with spells and incantations against devils and evil
spirits, prove that the Babylonians were far maore
afraid of evil spirits than of ther gods.

THE EVIL SFIRITS OF EGYFT.

The Literature of Ancient Egypt does not supply
ns with any detailed account of the Creation,
but the texts state briefly that there was a time
when nothing existed except a mass of dark and
inert water, of great and indefinite extent, called
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Nu or NEvu. It was covered by dense darkness,
and was the abode of a god called NEBERDJER,
who existed there either in the form of a liquid or
esgsence, or in xame only, and of a host of creatures
in Typhonic forms who are called * Mesu Befshu,™

The god Khepera, ie. the " Generntor,” in the form of a bestle-headed
man, seated in his phostom of ' spirit " boat, which i sailing over the
waters of the primeval Ccean called W or Neno, Mobipn was given to
the hoat by the hawl-headed paddle which possessed magical power.
i.e. spawn of rebellious malice. The god took
counsel with his heart, and possessing magical
power (#ska), he uttered his own name as a spell
or word of power, and he straightway came into
being under the form of the god KHerERa, and
began the work of creation. The inert powers of
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evil were disturbed by his actions and at once began
to oppose him actively. The making of light was
the first act of creation, and the fight between SET,
the personification of darkness and night and evil,
and HER-UR, the personification of light and day
and night, began, The Day was established, but so
was the Night, and thus matters stood for a long
period. KHEPERA mnext created a god, SHU, and a
poddess, TEFNUT, from matter ejected from his
body, and thus was formed the first triad or TrvITY.
The work of creation proceeded rapidly and the
heavens and the earth were fashioned; the sun,
moon, and stars were assigned their places in, the
sky, men and women were formed from the tears
which dropped from the ewves of KHEPERA, and
animals, birds and reptiles appeared on the earth.
Then SET collected his powers of darkness and evil,
and waged war against the Sun-god Ri and was
defeated. He next set the monster Aree in the
eastern part of the sky so0 that he and his allies
might destroy the Sun-god RX, and prevent him
rising upon our world.  Ri sent forth his rays and
darts of fire and scattered the allies of Apep, and
he cast a spell upon Apep himself which paralysed
him and reduced him to impotence. The Sun-god
rose in the heavens triumphantly and continued his
course across the sky until the evening, when he
disappeared into the darkness of night. But when
he wished to rise on the following morning he found
all his enemies lying in wait for him, for ApEp had
recovered his strength and surrounded himself with
his cld allies, and the fight with the 5Sun-god was
renewed and enacted daily. Thus RA never gained
an absolute victory over *E'“PEP: and he failed to
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slay him, and as a result his evil spirits were able
to attack men and to harm them spiritually and
physically.

In spite of the high character of their religion, the
Egyptians found it necessary to burn daily a wax
figure of APEP in the great temple of AMEN-RX at
Thebes, and to recite numerous spells in order to
prevent that monster from obstructing the course

Trera, the mind and tongue of K3,

Ei, the seli-coppted, seli-sxisteat,

and everlasting Sun-pod, who canssd

hig materinl ¥ b0 come into

being by pronouncing his owh

pRomnl NAME, whish was unknown
to martal ever,

e Word , throagh whoss uttor-
ances gl thi material come inoo
being. He lnwvented writing and
was the first writer of magical and
reiigicus books, and the anthor of
spells, incantations, eto

of the Sun-god and from working destruction upon
themselves through the operations of the spirits of
evil. The Egyptians embraced Christianity in the
first century of our Era, but retained their belet
in evil spirits and in the efficacy of amulets and
talismans, and magic, as means of defence against
them ; and they believe this at the present day.
The greater number of the modern Egyptians are
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MunAMMADANS, but though they confess many times
daily their belief in the almightiness of Arrin, their
fear of evil spirits is very great, and they resort to
many forms of magic for protection for themselwves
and their families and their beasts and cattle.

EVIL SPIRITS IN CHEISTIAM LANDS,

Several Christian Apocrypha contain the state-
ment, based upon Hebrew traditions written after
the Captivity, that God created nine classes of
angels who were divided into three groups, viz. ;—
1. Cherubim, Seraphim and Thrones. 2. Lords,
Powers and Rulers. 3. Principalities, Archangels
and Angels. The Egyptian and Ethiopian Churches
hold the wiew that Micmaer, " the angel of the
Face," was the commandersin-chief of all these
anpgels, and that he and all the angels of his class
were created during the first hour of the sixth day
of Creation, s.&, on Friday. But another class of
angels, the tenth, was created on that day, towards
the evening, and its commander was SaTwARL or
SATAN. The creation of Apam followed that of the
angels, and when Satan saw the great honour which
(ap bestowed upon the first man he was filled with
wrath. A week later he usurped the honour due to
God, and declared war on the hosts of the Almighty.
These consisted of horsemen, shield-bearers, chario-
teers, torch-bearers, dagger-bearers, axe-bearers,
cross-bearers, lamp-bearers and slingers, in number
about 4,100,000 beings of fire. The angels uttered
their battle cries and prepared to fight, but Satan
charged them and put them to flight; the divine
hosts reformed and renewed the fight, but Satan
charged them and put them to flight a second time.
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God then sent to His hosts a Cross of Light on which
was inscribed the names of the Three Persons of
the Trinity, and when Satan and his devils saw this,
their strength oozed out of them and they became
faint, and turned their backs and fled. MICHAEL
and the angels pursued them, and drove them
down into hell, where they are still believed to dwell
by many Christian peoples. None of the founders
of the great religions of the world have attempted
to teach their followers that the Devil, by whatever
name he may be called, and the spirits of evil have
been, destroyed. In some religious systems the
Devil and God have been regarded as almost equal
though opposing powers, and there have not been
wanting peoples, e.¢. the Yazinis, who worshipped the
Devil, And even in Enrope there are many more
adherents to Satanism than is commonly thought.
The mind of primitive man was not sufficiently
advanced to enable him to understand stories of
the fight between the Devil and God, t.e. Darkness
and Evil, and Good and Light, such as have been
described in the preceding paragraphs, slill less to
invent them. It seems to have been instinct rather
than reason which directed him to the use of amulets
and talismans as a means of defence against the Evil
Eye and the attacks of evil spirits, and which induced
him to believe that the things which he chose as
amulets possessed some innate power to protect him.
But before further consideration of this question we
must try to find out what the words ** amulet ™ and
 talismén "’ really mean and, supposing we can find
their correct, or even probable, meanings, whether
they will tell us what was the idea in the mind of
primitive man which underlay his use of amulets.



12 AMULETS AND SUPERSTITIONS

" AMULET ¥ AND " TALISMAN."

The word AMULET is borrowed from the Latin
AmvLETUM, which we find in Priny, who uses the
word to indicate (1) an object which preserves a
man from some trouble ; (2} medical or prophylactic
treatment ; and (3) & substance used in medicine.
He says that the European cyclamen prevents all
magical arts from coming near the place where it
is planted, and that it is therefore called * amulet ™
(Nat, Hist, xxv. p. 115); that if a living bat be
carried round the house, and nailed to a window with
its head downwards, it will act as an " amulet ™
(shid., xxix. p. 83) ; the large, indented horns of the
scarabacus, attached to the bodies of infants, have
all the virtues of an "“amulet ' (ibd., xxx. p. 130) ;
it 15 useful to tie a piece of amber to delicate children
as an " amulet '’ {#d., xxvil. p. 51} ; all over the
East men wear jasper as an " amulet” (ibid,, xxvii.
p. IT7); in conmection with the use of another
“ ammulet " the user-had to spit upon urine and
into the shoe of the mght foot (thid., xxviil. p. 88) ;
the blood of the basilisk is regarded as a remedy for
varigus diseases, and as an '’ amulet " which will
protect a man from spells and incantations (sbid.,
xxix. p. 66) 1 the pall of a black dog is an " amulet **
for the whole house, if it be cleaned or fumigated
therewith (xxxi. p. 8z2). One ancient writer thought
that “ amulet " was equivalent to " phylactery,”
and according 1o another it meant something which
drove away the Ewil Eve; but ne one seems to
have known the exact meaning of the word, Some
have connected " amulet” with the sacramental
vessel called dpy and others with “aupa, a knot
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or band, and euvher, or amylum, but it is unlikely
that any one of these suggested derivations, except
the last, will be accepted. In many books it is
stated that " amulet " is derived from the Arabic
Mimdla, which the lexicographer Dozy says i1s the
word for the cord by which an amulet is suspended
from the neck, as well as for the amnlet itself.
H&FLER thought that " amulet "' was derived from
some lost Etruscan word, or from an Etruscan word
to which the Latin suffix &ip was added. SELIGMANN
(Heil und Schutemiftel, Stuttgart, 1gzo, p. 26) is
of opinion that * amulet " is derived from the Old
Latin AMOLETUM, $.£. a ' means of defence,"” and
this derivation seems to me to be the best of those
which have been suggested.

We shall never know exactly whal meaning was
attached to the word " amulet " by its inventor, or
by those who first used one, or even by PLINY, hut
clearly it was different frem the meaning which we
attach toit to-day, Towusan " amulet" is an object
which is endowed with magical powers, and which of
its own accord uses these powers ceaselessly on be-
half of the person who carries it, or causes it to be
laid up in his house, or attaches it to some one of his
possessions, to protect him and his belongings from
the attacks of evil spinits or from the Evil Eye.

As for " TaLisMar,” the derivation and meaning
of this strange word are difficult to determine.
It 15 found in Arabic under the forms #lasm and
fillasm, plural falisim, fglasmdt and filassomdt, and
the root falisam means ™ to make marks like a
magician,” But there is little evidence that the
Arabs borrowed the word from the Greek rdhecpa,
one of the meanings of which is a * consecrated
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religions object.”” The object of the talisman is
quite different from that of the amulet. The amulet
is supposed to exercise 1is protective powers on
behalf of the individual or thing continually, whereas
the talisman is only intended to perform one specific
task. Thus a talisman may be placed in the ground
with money or treasure, which it is expected to
protect and to de nothing else, But the line which
divides the amulet from the talisman has rarely
been observed by any people who regard such things
as parts of the machinery of magic, and in modern
times the use and meanings of the two objects are
generally confounded, even by educated folk who
are superstitions. And the experts are not agreed on
the subject.

BULLA, FASCINUM AND FETISH.

Burra was the name given to a certain lkind of
amulet by the Romans and Christians during the
early centuries of our Era; its primary meaning
is some object which is rounded and inflated or
swollen, e.2. a bubble, the boss of a shield, a metal
stud, the head of nail or door-bolt, etc.  This amulet
was made of wood or metal, and was worn by the
living a5 an ornament, and also buried with the dead ;
in shape it resembled a flat, rounded capsule, with
a little loop at the top. When made of metal it
was often engraved with magical figures and inscrip-
tions, and it was filled with some substance to which
magical powers and properties were attributed,
this substance being the real amulet. Thus the
complete Bulla was an amulet in its case. The
substance in the case was called praebia, and
was composed of various ingredients, each of which
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was believed to drive away evil from the wearer and
to defeat the machinations of witches and magicians,
The Christians [Copts) of AxuMiM in Upper Egypt
tied bullae to the necks of their dead, and they
contained dust from a saint’s tomb, or dust made
from saints’ bones, or some small bone or other
sacred relic.

The Greeks and Romans believed firmly that
certain men had the power to harm their fellows,
and even to kill them, and to destroy cattle by
looking at them. The Greek Sackewer means to
“ kill with a glance of the eye.,”” The amulet used
against the Evil Eye dpfahpds Boowraros was called
BasgaNioN or ProBasganNioN, and Fascimum, and
it was wusually in the form of the PHALLUS, As
children were specially liable to be attacked by the
Evil Eye, models of the phallus were hung round
their necks (Varro, De Lingua Lat., wii. pp. g7, 107).
It was used as a house-amulet and was also placed
in gardens, and in front of blacksmiths' forges, and
even under chariots. Other names of the phallus
amulet were mtonaum, seacvole, and Satyrica signa ;)
for the last name see Piliny, Nat. Hist., xix. p. 19, §I.

FETISH.

The word FerisH is of Portuguese origin. Some
derive it from * feitico,” 4.e something which is
made by the hand, and is therefore regarded as
artificial, and unnatural, and later the word comes
to mean magical ; others derive it from * faticeira,”
i.e. “witch,” or from ' faticaria,” se. " witch-
craft.” The word was, as Dr. Nassao says, orginally
applied to the amulets and talismans, e.g. crucifixes,
crosses, rosaries, images of saints, relics, ete., which
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-were in nse among the Roman Catholic natives on
the west coast of Africa in the XVth and XVIth
centuries. The natives themselves used quite other
words to describe their amulets and talismans which
they regarded as ** Medicine,” because they healed
sicknesses as well as warded off evils. Thus
we hﬂ."-"f_'-' T G['i'-g'.['i,“ "J‘llj'll.” T wﬂm'u ”Mﬂnda,"
“* Mkissi,” " Biang,"” etc.

The religions of the negro peoples on the west
coast of Africa and elsewhere is commonly known
as FETISHISM. According to some travellers and
students, the natives believe that the fetish con-
tains a god or spirit which the priest can keep
there and command to do his will; but such
is not the case. This view is the result of a
misconception, and js due to the teachings of the
Christian missionaties who did not understand the
natives' views about the fetish, or realize the fact
that it only contained MEDICINE. = There is no doubt,
as SELIGMANN says, that there are two lkinds of
fetishes, viz. the natural or simple fetish, and the
artificial felish, which is either charged or impreg-
nated with " medicine,” 4.¢. some substance which
is supposed to possess magical properties and to be
also prophylactic in character. The simple feiish
corresponds roughly to our amulets and talismans,
and the objects forming them are simple in nature,
and are easily made, and they produce their effects
by means of the native power which dwells in them.
They are commonly employed for household pur-
poses. The arfificial felish contains two substances,
viz. the substance which possesses magical powers,
and the * medicine,” which is really an extract, or a
decoction, or an essential form of some well-known
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medicine. The choice of the magical substance is
the secret of the medicine man, and he alone decides
what magical substance and what " medicine ” to
mix together in order to obtain the result desired by
the man or woman who wants the fetish. Like
modern physicians in England and Europe, each
medicine man has his own particular methods in the
making of fetishes, and there are fetish specialists
in Africa as there are specialist physicians in Harley
Street.

The medicines used by the medicine man
are substantially the same as those mentioned mn
Egyptian Medical Papyri, and medical tablets
written in cuneiform, and in Arabic and Ethiopian
Books of Medicine. One of the most complete lists
of such medicines is given by PECHUEL-LOESCHE,
who enumerates :—Leaves, flowers, juices, fruits,
roots, rinds of fruits and wvegetables, bushes, trees,
and climbing plants ; the gall, whiskers and dung
of leopards, the gall of the erocodile, heads of snakes,
frogs, lizards, turtles, and fish ; crabs, scorpions,
and all kinds of reptiles, the eyes, brains, livers and
feathers of certain birds ; hides, hair, paws, and dung
of beasts which are swift, strong and courageous ;
teeth, horns and bones: resin, coloured earths,
spittle, salt, powder of red-wood, the milk of women
and the urine of virgins. No part of a man or a
pig is used in ** medicine " for fetish purposes. The
substance possessing the magical powers may be laid
upon objects of dress, or placed in a purse or bag, or
laid up for safety in the figure of a man or animal ;
and it is believed that the " medicine "' administered
will be more efficacions if it also contains the personal
strength of the medicine man himself.

B
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The objects with which the medicine man sur-
rounds himself or hangs upon his person are very
numerous, and among them may be mentioned :(—
Mussel-shells, talons of birds and claws of animals,
teeth, horns, feathers, locks or tufts of hair, strips
of leather, cords, string, rags, bags, pieces of earth,
balls of resin, leaves, fruits, plates, dishes, bottles,
pots, chains, baskets, stumps of wood, rolls of cloth,
bits of sacking, boxes, images made of wood, metal,
bones, ivory, figures of apes, leopards, serpents,
erocodiles, hippopotamd, elephants, men, stc. Many
of the fetishes on the west coast of AFrica are
decorated with pieces of looking-glass or mirrors,
which are placed on the body, back or front, or on
the face, and sometimes mirrors take the places of
eyes in the large fetish. figires. Mirrors were
introduced info the country by -the Christian
EuvroreaNns, and the natives at once associated
them with " white man’s magic,"” and made use of
them in the way here stated in order to increase
the power of their own magic. Another form of the
fetish figure also seems to be due to the missionaries
who brought with them pictures of the Crucifixion,
On the coast of LoaNGo the natives made a wooden
figure in the form of a man, and drove nails into 1t
until the whole body was covered with nails and
fragments of iron ; one such ** nail-fetish * mentioned
by Seligmann had a crown of thoms fixed on its
head, and small box-shaped attachments in which
the * medicine” was placed. Some authorities
think that the medicine man who made such figures
borrowed the idea of the box-shaped attachments
from the reliquaries of the Roman Catholic mis-
slonaries.
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THE OQRIGIN AND DEVELOPMENT OF THE AMULET.

The amulets worn by primitive men and women
were made of simple natural suobstances, and at
first were chosen simply because they were of
unusual form and colour, or becauze their substance
was new to them. The oldest amulets were the
objects which roused man's curiosity, or excited his
wonder and admiration, and his natural love of
possession led him to make them his own property,
and to take them to his dwelling, Among such
objects were leaves of unusual form and colour,
bernes, nuts, and froits, and the seeds and roots of
trees and plants. Any strange vegetable growih,
e.g. mandragora roots, always possessed a strong
fascination for him. In the same way stones of
unusual colours, or having markings on them, or
veins of different colours tunming through them,
¢.g. the marbles and the agates, or containing
pyrites, or having striae in them, were promptly
taken possession of by him, and carried home. A
stone which had become perforated naturally was
especially prized by him, and te the first man who
threaded such a stone on grass, or on a thong cut
from the skin of some animal, and then hung it
round his neck, belongs the credit of having intro-
duced the wearing of amulets into the world. The
perforated stone suggested to him the boring of
other stones which he used as amulets, and which
he could then hang on his body, and next the per-
foration of the beads which his women up to that
time had attached to their bosoms by means of mud.
At a very early peried the properties of rock-salt,

rock-alum, and rock-crystal would add to the
B2
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attraction of their appearance, and the sparkle in them
probably suggested dimly to him that they possessed
life like himself, The portions of their bodies with
which animals and reptiles slew their prey also
attracted his attention, and hence the horns, claws,
teeth and tails of animals, and the skin of serpents,
were used as amulets at a very early period. The
dwellers on the sea-coast, and on lakes filled with
fich, made amulets of shells and parts of fishes ;
and little fingers, toes, eyes, phalli and hair of
human beings have heen regarded as powerful
amulets in many countries. Objects coloured white,
blue, red and yellow have more often been chosen
as amulets than those which were grey or brown or
black. As soon as man learned the art of working
in metals he made many amulets, in many forms,
in gold, silver, copper and iron. When he had learned
to write figures of men, animals, birds, fish, trees and
plants cut in stone or wood, or drawn upon some sub-
stance which served as a writing material, were also
used by him as amulets ; and at length large stones
covered all over with inscriptions, pyramids, the
walls of the corridors and chambers of which were
covered with hundreds of lines of text, tombs, Inscribed
coffins and rolls of papyri, volumes of sacred writings,
obelisks, colossal stone figures, ete., were considered
as amulets, and were expected to protect in one way
or another those who caused them to be made,

We zhall never know accurately what primitive
man expected his various amulets to do for him,
or how he thought they worked for his good, but
it is guite clear from the number and variety of
them that there was no one amulet which he believed
to be capable of protecting him from every danger.
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We may divide amulets into two classes:
(z) PERsoNAL and INDIVIDUAL, and (2) GENERAL.
The most important of the personal class were those
which protected a man from sickness and disease,
and preserved and increased his natural strength
and virility, especially in the procreation of children.
Another important group comprised those which
protected the pregnant woman and preserved her
from muscarnages, and gave her easy delivery, and
a full and regular supply of milk when nursing her
children, The male child was protected by amulets
either attached to his neck or hidden in some portion
of his apparel, and the female child by amulets laud
upon or tied to various parts of her body. Special
dangers, e.g. plague, pestilence, sun-stroke, death
by lightning and the attacks of wild beasts, scorpion
stings, snake-bite, wounds inflicted in battle, drown-
ing, etc., had to be puarded against by special
amulets, The manner carried amulets to preserve
him from shipwreck and death Ly sea-monsters, the
business man relied on amulets to give him success
in his trafficking, and in amulets the caravan man
sought safety for himsell and his asses or camels.
The crops of the farmer were protected by amulets
placed either in the earth or hung above them, and
amulets were attached to the horns or foreheads
of prominent beasts in his herds, and ammuletic
signs were marked on certain members of his flocks
to frighten wild beasts away from them. It was
necessary for every amulet to be powerful enough
to overcome the influence of the Evil Eye, and every
attack of the evil spirits which were regarded as the
instigators of every sickness, disease, accident, mis-
fortune and calamity.
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Among GENERAL AMULETS may be included
those which were hidden in the walls of houses or
under them, and these which were placed at the
entrances to the villages, and in certain parts of
them. Primitive man judged the potency of an
amulet by results. If, having adopted a certain
object as an amulet, his affairs prospered and
he remained in good health, his belief in it was
increased and he regarded it as a precious possession,
and his neighbours congratulated him on his good
fortune, But if his affairs did not prosper and
trouble came upon him, his belief in the amulet
ceased, and he gabandoned it in favour of another.
Amulets might be lost or stolen, and in such
cases, it seems, they either lost their beneficent
powers or withheld them from their finders or new
OWIETS.

Why certain objects were chosen as amulets is
quite clear in some cases, but in others we can only
guess at the reasons. Thns a man earried the claws
and teeth of lions and tigers and other savage and
powerful animals beeause he believed they would
add to his strength in fighting wild beasts and human
foes. He thought that the feathers of birds would
add to the rapidity of his movements, and swiftness
in attacking man and beast, and make his eyesight
more keen. An amulet of serpent skin would add
to his craftiness and cunning in the chase and so om.
Some amulets may be described as HOMOEOPATHIC,
for ** medicine ** made from yellow coloured plants
and flowers, and water in which vellow stones had
been washed, was given to patients suffering from
jaundice, and red stones were worn to stop bleedings,
blood fluxes and wounds from bleeding overmuch,
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In other words, it was believed that there was some
intimate connection or relationship between the
yellow plant and stone and the yellow colour of the
body afflicted with jaundice, Similarly, the red
colour of the stone and blood were thought to be
connected, and so on. Various explanations of
the use of homoeopathic and other amulets by
savages and semi-civilized peoples have heen given
by scientific anthropologists, but none of them can
be made to explain the use of all the known kinds of
amulets, and it is more than probable that all are
Wrong. -

The truth seems to be that primitive man
believed that every object which he used as an
amulet possessed, either as a result of 1ts natural
formation or through the operation of some super-
natural spirit which had incorporated itself in it, a
power which to him was invisible, Tt was this
power, which existing in everything, animate and
inanimate, furned every wobject into an amulet,
and as such it became a prized possession. This
power was, 50 to Speak, brought into activity or
operation by the person who carried it, and then
1t performed his wish and will. The amulet was
no longer merely passive matter, but an operating
force. This force or power is called by the Mela-
nesians and Polynesians * Ména,"” and the greatest
authority on magic and religion in the Pacific,
the Rev. R. H. CoprmNgToN, describes it thus:
“ Mina is a power or influence, not physical, and
in a way supernatural ; but it shows itself in physical
force, or in any kind of power or excellence which
a man possesses, Lhis Ména is not fixed in any-
thing, and can be carried in almost anything ; but
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spirits, whether disembodied souls or supernatural
beings, have it and can impart it, and it essentially
belongs to personal beings to originate it, though it
may act through the medium of water, or a stone, or
a bome ”' (The Melanesians, Oxford, 1891, p. 119).
It works to affect everything which is beyond the
ordinary power of men, outside the common pro-
cesses of nature, it is present in the atmosphere of
life, attaches itself to persons and to things, and is
manifested by results which can only be ascribed
to its operation. Wizards, doctors, weather mongers,
prophets, diviners, dreamers, all alike, everywhere
in the itlands work by this power (idd., p. 1g92).
“ Ména 15 the stuff through which magic works ;
it 1s not the trick itself, but the power whereby the
sorcerer does the trick " (E. Coopp, Magic fn Namas.
London, 1o20, p. 3.

From the practical point of wiew Mana may be
used either for good or evil, and healing medicine
and poison are alike regarded as Mina, In
short, all traffickings with the unseen and occult,
whether lheait or ilhet; inyvolve Mana. As regards
the meaning to be attached to Ména from a
scientific point of view, Dr. B. R. MARETT says:
“ There is no reason why, for the general purposes
of comparative science, Mina should not be taken
to cover all cases of mapico-religious efficacy,
whether the efficacy be conceived as automatic or
derived, t.e. as proceeding immediately from the
nature of the sacred person or thing, or mediately
because a ghost or spirit has put it into the person
or thing in question ” (Hastings' Encyclopacdia,
vol. viil. p. 377, col. 2). We may then say that
every effective amulet was believed to possess Mana,
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which re-acted to the Mina and will or wish of its
possessor, and that it is this belief, whether formu-
lated or not, which has induced man in all ages to
rely upon amulets for protection and assistance.
This belief was the outcome of men’s fear of
unseen evil spints and their works, and the Ewil
Eye, and this fear is as real and powerful in some
countries at the present day as it was in pnmitive
times.

We may rest assured that as soon as the medicine
man, or magician, saw that his fellow men needed
amulets, he promptly took means to supply them,
and that he spared himself no pains in proving to
them that he alone was able to supply them with
" genuine *' amulets, #.e. those which contained
Mina and were able to fulfil their owner's desires.
He claimed that he himself was filled with Mana,
which had been incorporated in him by his ancestral
spirits, that he was able to hold converse with every
kind of spirit, good and bad, and that he knew their
wills and was able to influence their actions; and in
addition to this he claimed 1o have special knowledge
of the warions natural objects which contained Mana,
and how to add to that M#na the Mana which
was inherent in himself. And when the medicine
man, or magician, died his colleagues or successor
proclaimed that magic could be worked not only
by parts of his body, but also by his apparel and
possessions, and even by the earth or dust from
the place where he was buried. In fact, each and
every object that had belonged to im or was con-
nected with him possessed Ména, and was'a powerful
amulet. It is this belief that makes the boatman
on the NILE in Nusia tie a httle bagful of dust
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from Kueeau IDrfs to the bows of his boat to save
him from shipwreck in the Third Cataract, The
Nestorian caravan-men at MOsuL and in its neigh-
bourhood carry with them dust from the tomb of
Rabban Horumizo at Ar-Kosu, and the Jacobites
seels protection in the dust from the tomb of MAR
MaTtTar. The Persian Muslims carry away dust
from the tomb of their saints at KArpara, and the
Arabs make amulets of the dust from the tomb of
MuaaMMAD the Prophet. The cult of the relics of
saints springs from the belief that their bodies,
whether living or dead, possessed Méina, and in
the Middle Ages at least men did not seem 1o care
whether the relics were genmine or * faked.” This
1s proved by SELiGManw, who states (ef. cif., p. 49)
that the praeputium Christi is shown in RowME,
CHARROUX, ANTWERP, PaRis, BRUGGE, BOULOGRE,
Besawcow, Naxcy, Merz, L Puy, Coxgues,
HirpesuariMm and Caicurrta, and is venerated as a
genuine relic,

The Méana which existed naturally in objects
which were chosen for amulets was, so to speak,
increased and " fixed ¥ by the formulas or spells
which the magician pronounced over them. In
other words, the spell itself was Mana, and if the
objects were without Méina before its utterance, from
the moment the words were spoken they became
“ working ' amulets, Words, like blood and hair,
and saliva, contained Mina and without the utter-
ance of the formula or spell no ™ medicine " had
or could have any good, still less full, effect. When
the priest, in course of time, superseded the
magician, the prayer superseded the spell. The
spell was a command, the prayer an entreaty. We
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are justified in assuming that spells were transmitted
orally from one generation of magicians to another
for many centuries, and even after men leamed the
art of writing the conservative magician would cling
to the methods of his predecessors and refuse to make
use of the new-fangled invention. But at length
he realized that his spells were made permanent
by the written characters, and the inscribed amulet,
or " CHARM," as it 15 often called, came into

The SuMERIANS, BABYLONIANS and ASSYRIANS
wrote their spells on clay tablets, which were often
baked in furnaces; the EGYPTIANS wrote them on
papyri, slabs of calcareous stone, potsherds (ostrakal,
and figures of wood, stone and wax, and cut them
on wooden tablets and on large stone stelae, e.g. the
Metternich stele ; the JEws wrote them on parch-
ment and, in the Middle Ages, on paper and on
terra-cotta bowls ; the GuosTics and GREEES cut
them on semi-precious stones; the PERsiaxs and
ARABS' cut themon tablets of agate, onyx, carnelian
and schist, and wrote them on the skin of the un-
born gazelle and on parchment and paper; the
JapANESE burnt them into wood; the CHINESE
wrote them on silk paper ; and the INDIANS inscribed
them on plates of copper and wrote them on
palm leaves and bark paper, Copies of magical
texts are now multiplied by means of the printing
press, and the ordinary paper of commerce has

1 The Arabs wrote copies of some of the Sfrahs of the
Kur'an on the fiat bones of sheep and oxen, and fine examples
of these, with legible Arabic inscriptions an them, are preserved
in the British Museum (in the Department of Oriental
Manuscripts),
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superseded parchment, wood, palm leaves and
bark paper.

The vk which the ancient writers of magical
formulas used was generally black or red. In copies
of the Egyptian Book of the Dead, which are written
in hieroglyphs, the instructions concerning the per-
formance of rites and ceremonies which follow
certain Chapters, and are usually called " Rubrics,”
are written in red ink. In the BookE ofF OVER-
THROWING APEP it is ordered that the name of this
fiend is to be written in green ink.

AMULET CASES,

In many countries the possessor of an amulet
carries Ins treasure in a box made of precious metal,
or in a little bag made of =ilk, or linen, or cloth
or leather, his idea in the first place being to protect
it from injury and contamination, and in the second
place to keep it out of the sight of ewil spirits and
men and women possessing the Ewil Eye, This is
also the case when a book containing magical or
sacred texts was regarded as an amulet. The
Egyptian inserted his papyrus Book of the Dead
in a painted wooden figure of the god Osins,
and a short extract from it in the wooden bases of
figures of PTAE-SERER-Asir; gold figures of the
gods when worn as amuletic pendants were enclosed
m cases of silver or some other metal, The
extracts from the Kur'dn, which were written on
long strips of paper and were worn by Persian
women as pendants on their necklaces, were inserted
in oblong silver cases inscribed with amuletic texts,
The AraBs and Persiaws, whether nomads or
dwellers in towns and villages, always keep their
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Kur'dns in cases, some of them being studded
with jewels, and the ABYSSINIAN wraps up
his Psalter, and his Book of the Praises of
Mary, and his ammlets in many thick sheets of
leather,

Modern Oriental authorities on amulets impress
upon their clients the necessity of possessing many
amulets, for according to them an amulet should
only be cxpected to protect its ownmer from ome
danger. Certain kinds of amulets should always be
in contact with the skin, and should only be wom
on parts of the body where this is possible. These
may be placed on the scalp, or forehead, or fastened
to the ears, or set in necklaces and pectorals which
lie on the breast, or fixed by cords over the umbilicus
and genital organs, or fied on the upper part of the
left arm, or on the wrist, or at the base of the spine,
or on the leg below the knee. Amulets of a more
general character may be carried in the turban, or
fastened to the farbish or to the hat of the European,
or in a pocket or stitched into some part of the
apparel near the heart. The latter class may be
used with advantage for the protection of the house
or of any special chamber in it by hanging them on
the walls. If they be tied to the bed of a sick man,
or placed in some position where lie can see them,
they will bring about his recovery. It is good for
a sick man to drink the water in which they have
been dipped or washed. Tied to a pole set upin
an orchard they will increase the fruit-bearing power
of the trees, and prevent the fruit from being eaten
by birds and slugs and caterpillars ; if a pole with
the proper kind of ammlets tied to it be set up in a
field where crops afe growing, the crops will ripen
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satisfactorily. To protect hormed cattle tie the
amulets to the horns, or fasten them in holes drilled
in the horns; to protect sheep, goats and pigs, tie
the amulets to their heads, or to that part of their
bodies where the tails join the back. Amulets
mntended to avert the Evwil Eye from animals or
children must be large, and either made of some
bright coloured substance, or painted a bright colour.
In the bazars of CAirO and TawrTAH large blue-
glazed pottery beads, fully half an inch in diameter,
nsed to be sold to caravan men, who made bandlets
of them and tied them to the foreheads of their
camels before they set out on their journeys across
the desert. The natives believed that the baleful
glances of the Ewvil Eye would be attracted to the
beads, and averted from the anmimals; strips of
red and green cloth and ats of polished brass are
often used as amulets against the Evil Eye instead
of the blue beads. It is tolerably certain that
the brass bosses and ornaments which decorate
the harness of cart horses and shire-stallions
were, like the great brass horns which rise
from their collars, originally intended to protect
the amimal from the Ewvil Eye; but this fact has
been forgotten, and amulets have degenerated into
mere ornaments. Similarly the long fringes and
tagssele which are now fastened to saddle-bags as
ornaments 1n the East, represent the long, knotted
thongs of leather which were tied to the saddle-
bags so that the sound of their stoking together
when the horseman was riding fast might frighten
away evil spirits. In these, as in many other
cases, the true meanings of the ornaments hawve
been forgotten,
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FAEED AMIULETS,

It follows from the nature of the case, that in
countries where everyone wishes fo possess an
amulet of one kind or another, or many amulets,
that the magician must often find it difficult to
meet all the demands made upon him. It is then
that the pseudo-magician finds his opportunity,
and he makes and sells what the natives call * dead "
amulets, All over the East forged ammulets are
common, In Persia and ‘[rAx we find forged seal-
cylinders and engraved stones, inscribed divining
bowls and tahlets and reliefs, and in Egypt forged
scarabs, rings, figures, jewellery, gems, papyr, etc.,
have been made and sold to both natives and
travellers for the last 150 years. During the
rebellion of the Mahdi in the SGdin thousands of
hiz soldiers bought amulets purporting to con-
tain magical texts from the Kur'dn, and magical
prayer which, they believed, would protect them
and give them wictory. The wrniter has seen many
of their leather cases cut open, and they contained
nothing but carefully folded blank sheets of
paper, wrapped in an outer sheet inscribed ™ Bis-
milldh,” e "in the Name of God.” And the
Abyssinian peasant is often cheated in the same
way.

In connection with amulets may he mentioned
a series of objects which are regarded as bringers of
luck and are known as " Mascors,” The word 15
also applied to men and women who are supposed
to be lucky in themselves and to brng Juck to others ;
it is derived from the French mascoife and is pro-
bably cognate with the Provengal masco, " witeh."”
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It came into general use through the Comic Opera
of ANDrAUS called * La Mascotte,” where we have
the following :—

Un jour, le diable, ivre d'orgneil ;
Cheasit dans sa grande chaudiére
Des démons qu'avaient I'mauvais oeil
Et les envoya sur la terre |
Mais le bon Dien, not’ protecteur
Chuand il I'apprit, créant de suite
Des anges qui portalent bonheur,
Chez nous les envoya bien vite |

Ces envoyeés du paradis,

Sont des mascottes, mes amis,

Heureux celui gue le ciel dote

D'une mascotte !
(Quoted by Seligmann, op. eif., p. 30.)

Nearly every large motor car is provided with a
mascot fixed on the bonnet of the radiator, and
nearly every famous regiment has its mascot, a geat,
or a bear, etc,. The TEDDY-BEAR is also regarded
as a luck bringer. It made its first appearance in an
American toy factory, and was called ™ Teddy ™
in honour of Roosevierr, then President of the
American Republic.



CHAPTEER II.

ARAB AND FEBRSIAN ANULETS AND TALISMANS.

The Arabs mm all periods of their history have
worn amulets and talismans to protect their bodies
and cattle and houses from the attacks of evil
spirits, and especially against the Ewvil Eye. The
amulets of the primitive Arabs, €.e. those who
hived before the Chnstian Era, were made of stone,
wood, and probably bone, and were, 1t would seem
from the few scattered notices about them which
have come down to us, uninscribed. The pagan
Ardbs of the first six centuries of our Era followed
the example of their ancestors and wore and made
use of many kinds of amulets and talismans, but they
associated with them ideas which were borrowed from
Hebrew, Egyptian, and Gnostic writings. Muhammad
himself sanctioned such borrewings, and in the kur'an
passed on to his followers the history of Solomon as a
magician, and a belief in the magical names of Allah.

The simplest form of amulet worn by the Arabs
and Persians in modern times consists of a piece
of paper on which is written a short prayer, or
gpell, or verse from the kur'dn, or a magical name
or mames. The inscription must be written by
a holy man of some kind, on material chosen by
him, with black ink. The Cairenes and others
prefer to have the inscription written with ink
made in France or England because it ™ bites ™
into the paper deeply. Native ink, charcoal and

water, or burnt sheep’s wool and water, washes off
c
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the paper easily. When written upon the paper,
wlhich 13 believed to have acquired the magical
gualities which the native to this day associates
with writing, is folded up and laid flat in a card-
board, or cheap leather, case. A cord is attached
to the case, which is either tied under the left arm
or hung round the neck. People of means and
position cause the magical texts, even Strahs from
the Kur'dn, to be written on gazelle skin, preferably
on the skin of the unborn animal, and in such cases
the amulet is rolled up and carried in a metal tube,
made usually of silver, A portion of a very elab-
orate amulet written on the skin of an unborn kid
1z reproduced on Plate I, No, 1; the original is in
my possession. The upper end is illuminated in
bright colours, in the style of the early nineteenth
century. The blocks of text are Strahs of the Kur'dn,
written in red and black, with their titles in bluoe.
No. 2 on the same plate is a reproduction from the
first part of a paper amulet which was rolled up and
carried in a silver caze. This amulet was written
in Persiz and, judging by the paper, some time in
the second half of the XVI1Ith century. Thongh
small, the writing is very clear and the floral design
is well executed, Mirza Khin, a Persian diploma-
tist, for some years resident in London, from whom
I purchased both amulets, said that he had never seen
a finer specimen of amuletic callipraphy.

Amuletic texts, or talismans, were sometimes
written on thin sheets of lead which were folded
up flat and carried in metal cases, but examples of
such are wvery rare. Fragments of such amulets
have been found among the ruins of Babylon, side
by side with thin leaves of lead inscribed in Greek,
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The cases in which girls and women wear their
amulets are often of a wvery elaborate character
and a good, characteristic example is shown on
Plate II. Here we have a silver amulet case,
the outside of which is covered with texts from
the Kur'dn, and the long chain by which it
was suspended from the neck., The owner of the
case withdrew the amulet and kept it as a means
of protection for himsell, but he sold the case
willingly ! On Plate I11 is a necklace with two rows
of ornaments. In the upper row are twelve hollow
silver plaques, joined by rings, each of which con-
tained a small plece of paper on which a magieal
name was written. The lower row consists of twleve
small silver cases, pointed at both ends, which are
attached by rings to the twelve plagues above
them, and have silver pendants, some two and some
three. Each tube originally contained a small roll of
paper inscribed with verses from the KEur'in, Each
roll of paper was supposed to afford protection to the
wearer during one month, and as the neeklace contains
twelve rolls, she was protected during the whole year.

The inscriptions which are found on Arab amulets
to-day may be divided into two classes: (1) those
which are composed of characters borrowed from
the Hebrews, Egyptians and Gnostics, and of which
the phonetic values and meanings are unknown.
The following are examples of these :—

Se<li e lli>g<
S o «3- 5 [T

Both these are given in the antopsa ook of AL-BONI, from whom
they are quoted by Dourrs, pp. 155, 158,
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(2) Inscriptions which consist of series of unknown
gigne or characters, series of letters of some known
alphabet, rows of figores or numbers, magical
names, names of the planets, names of the days of
the week, names of angels, devils, fiends, etc.,
names of God, and Srahs of the Kur'dn. An
example of the amulet in which both classes of
inscriptions appear is given by DoUTTE in his Magie
et Religion dans UAfriqgue du Nord, Algiers, 1q08,
p. 154. This is known as the " SEveEn SEars,' and
appears in the form of a rectangle containing 7 % 7
squares, arranged in seven lines, and each line has
in it seven signs, or letters, or names, The first line
has these seven signs :—

b7 &4t o

Now the rFirsT of these is the well-known pentacle
which is freguently confounded with the hexagon

E§K ,and iz a design which 1s said to have been

cut on the bezel of King Solomon's ring. But the
pentacle is many centuries older than the hexagon,
for it is found drawn on pots from ancient Baby-
lonian sites. The pentacle and the six other signs
in the first line are the Seven Seals in the amulet,
and they either represent the great Names or
Symbols of God.

The secoND line contains seven letters of the
Arabic alphabet, viz. F, G, SH, TH, ZA, KH
and Z. These are the seven letters which do not
occur in the seven lines of the first Slrah of the
Kur'dn, and they begin the seven names of God
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which we find in the THiRD line of the amulet :—
Fard, Gabbér, Shakfir, Thabit, Zahir, Khabir,
Zaki.

The FourTH line contains the names of seven
angels, viz. Rikyiil, Gabriel, Samsamail, Michael,
Sarfyail, 'Anviil, and Kasfyall The names of all
these angels, or rather archangels, are of Hebrew
origin.

The FIFTH line contains the names of the Seven
Kings of the Genii ;:—Mudhhib, Marra (?}, Akhmar,
Buskdn, Shambhiirash, Ibyad and Mimim. These
names are of Arab origin, and some of them seem
to deseribe the outward appearances of the kings,
£g. the White Une, the Golden One, the Red One,
the Lightning One.

The sixTH line contains the numbers of the days
of the week, the first, the second, ete., and the
SEVENTH line gives the names of the five planets—
Mars, Mercury, Jupiter, Venus, Satum, and the
Sun and Moon. Thus we see that the amulet of the
Seven Seals was believed to carry with it the pro-
tection of God, by whatever name called, and of the
archangels, and the kings of the spirits, the Jinn and
the Jann, and the five planets and the sun and moon,
and the days of the week, and the seven letters.
In fact, the wearer of the amulet was believed 1o be
protected by God and His creation generally. lhe
seven letters, each written seven times and arranged
in seven lines containing forty-nine squares, also
form a powerful amulet. The wearer iz even more
protected if it be written on some part of the wearer,
which seems to suggest that the figures and signs
which men had tattooed on their bodies carried
with them some magical protection. The " tribal
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marks '* which are seen on the faces of Arabs at the
present day are probably the remains of amuletic
signs or names.

Groups of LETTERS of the alphabet play a promi-
nent part in amuletic inscriptions. The earlier
magicians arranged them in an order, ‘which was
not necessarily alphabetic; to some of them they
assigned meanings or symbolisms, but of others they
regarded the meanings as incomprehensible to the
human understanding.  The twenty-eight letters are
connectad directly with the twenty-eight stations
of the moon, and with the heavenly hodies, and the
Signs of the Zodiac and the Dekans. Letters to
the early Hebrews were the esserce of things and,
as Doutte has observed (op. cil,, p. 172}, the Romans
described all human lknowledge as  letters,”” using
the word as the peoples of the North used ™ runes.”
The Arabs, like the Hebrews, attributed greater
powers to some letters than to others, and a proper
knowledge of the use of these formed a separate
branch of the study of magic. Each letter had its
special powers, and a single letter might be developed
into a design which would in itself form an effective
amulet.

The powers of the LETTERS are intimately associated
with wumBERS, for each letter in the Arabic alphabet
has a numerical value. No. 1 = Ged. No. 2 is
important because it is said in the Kur'dn, "And
of everything have we created two kinds " (Sfirah,
1i, verse 40) [5.e. male and female, heaven and earth,
sun and moon, light and darkness, plams and
mountains, winter and summer, sweet and bitter,
Jarir vp-Diw]. No. 3 is important. No. 4 is very
important, for there are 4 archangels, 4 chief devils,
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4 elements, 4 seasons, 4 cardinal points, and an
amulet munst be a sguare, No. 5 has always
possessed a special significance, perhaps of com-
pleteness. The Arabs pray 5 times daily, and they
have 5 fundamental dogmas, and 5 "“pillars” of
religion. No. 6 has no special importance. No. 7
plays a very prominent part in Arab magic. Of the
amulet of the Seven Seals mention has already heen
made, God created seven heavens, seven earths,
seven seas, seven hells with seven doors, the seven
members of the body used during the ceremonies
of prayer, the seven periods of life, the seven Climes,
the seven days of the week, and the seven Prophets
who preside over the seven days of the week, viz.
Moses, Jesus, David, Solomon, Jacob, Adam, and
Muhammad. No. 8 is divisible by z and 4, both
important numbers. No.g =8 < rand 3 X 3, and
3 is a specially magical number. Nos. 10, 12, 40
a0, I00, 110 and 1,000 have their magical powers
increased by adding or subtracting 1.

Now, as letters possess magical powers and have
numerical values, amuletic inscriptions can be com-
posed of letters only or numbers only ; both letters
and figures are often arranged in lines, each con-
taining three ar four letters or figures, and three or
four lines form a MAGICAL SQUARE. Here is a
simple square, quoted by Doutté, containing the
numbers T to g. Whether these are added up

perpendicularly, or horizontally, or diagﬂnall}:_the.
total is always 15. An example of the four-lined
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square, each line containing four numbers, is here
given : the numbers given are 1-16, Whether

4 14!&1
87|86 12
5 [11]10] 8

these are added up perpendicularly, or horizontally,
or diagonally, the total is always 34. The know-
ledge of arithmetic required by these who con-
structed such squares was considerable, and it
seems to have formed the foundation of the Arab
science of mathematics. The Arabs thought that
the magical powers of some of the 28 letters were
greater than those of others;  thus Alif, the first
letter of the Arabic alphabet, is alse the first letter
of the name of Allih, and as its numerical value
was one it represented Allih the One God. The
names of God, the Archangels, etc., might be written
with letters or with the numerical values of the
letters which formed the names, and in either form
they made a protective amuletic inscription,

Many amulets contain the Hebrew names of God
and the Archangels, but the names which the Arabs
believe to possess the greatest magical power are
the names of the aitribufes of God, The title ALLAH,
the meaning of which is unknown, is called " Ismu
az-Zat," +.2, the " essential name,” and these
attributes are known as " Asmfu ag-5ifat.” In
alluding to them Muhammad the Prophet spoke of
them as ' Al-Asméu al-husni,” 4.e. the " Beautiful
Names ” (Kur'dn, Sfirah vii. verse 179}, and to
this day they are known as the " Beautiful or
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Excellent Names of God." Abu Hurairah said
that the " Names of God were ninety-nine in number,
and that he who recites them shall enter Paradise.”
The commentators say that Mubhammad had no
intention to limit the names of God to ninety-nine,
and that all he wished the orthodox Muslims to do
was to recite this number daily. The lists of the
names given by the traditionalists do not agree.
Some lists begin with the name AriA® and others
end with it; and some begin with AL-AHAD, t.e
“ the One,” and others end with it. The following
list of the Ninety-nine Names is that of TrRMIDHI
(see DOUTTE, of. cif., p. 200) and HucHEs (DMcl,

Isldm, p. 141) 1=

I. Ar-Rahmén The Merciful.
2. Ar-Ralim The Compassionate,
3. Al-Malik .. The King.

4. Al-Kuddis The Haly.

5. As-Salim The Peace.

6. Al-Mu'min The Faithful.
7. Al-Muhaimin The Protector.
B. Al-"Artz .. The Mighty.

g. Al-Jabbér The Repairer.
10. Al-Mutakabbir The Great.

rr. Al-Khilik The Creator.
1z. Al-Bari The Maker.

13, Al-Musawwir The Fashioner,
14. Al-Crhaffar The Forgiver.
15. Al-Kahhar The Dominant,
16. Al-Wahhab The Bestower.
17. Al-Razzik The Provider.
18. Al-Fattih The Opener.
19. Al-Alim The Knower.
20. Al-Kibiz .. The Restrainer,
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21. Al-Basit ..
22. Al-Khafz..
23. Ar-Raf' ..
24. Al-Mu'izz
25. Al-Muzil ..
26. As-Samf® .,
27. Al-Basir ..
28. Al-Hakim
29. Al-Adl ..
30. Al-Ladf ..
31. Al-Khabir
32z. Al-Halim
33. Al-'Azim ..
34. Al-Ghaffir
35. Ash-Shakfir
36, Al-"ALE .0

37. Al-Kabir ..

38. Al-Hafiz .,
30. Al-Mukit ..
40. Al-Hasib ..
41. Al-Jall ..
42. Al-Karim
43. Ar-Rakib
44. Al-Mujib ..
45. Al-Wasi® ..
46. Al-Hakim
47. Al-Wadid

E. &

The Spreader.
The Abaser.
The Exalter.
The Honourer,
The Destroyer.
The Hearer.
The Seer.

The Ruler.
The Just.

The Subtle.
The Aware.
The Clement.
The Grand.
The Forgiving.
The Grateful.
The Exalted.
The Great.
The Guardian.
The Strengthener.
The Reckoner.
The Majestic.
The Generous.
The Watcher.
The Approver.
The Comprehensive,
The Wise.
The Loving.
The lorious.
The Raiser.
The Witness.
The Truth.
The Advocate.
The Strong.
The Firm.



ARAB AND PERSIAN AMULETS

55. Al-Walt .

56. Al-Hamid

57. Al-Mubsi ..

58. Al-Mubdi i
5. Al-Mu'id .. o5
Go. Al-Mulyi i
61, Al-Mumit. . i
62. AlHayy .. ..
63. Al-Kaiylim .5
64 Al-Wiijid .
65. Al-Majid .. -
. Al-Wihid. . 5
As-Samad
Al-Kidir . .
Al-Muktadir .,
Al-Mukaddim ..
Al-Mu'akhkhir ..
Al-Awwal s
. Al-Akhir .. -
75. Al-Bitin .. i
. Al-WaE .. -
Al-Muta'ali =
Al-Barr .. =
At-Tawwib o7

Al-Muntakim

81, AlVAffw .. -
., Ar-Ra'uf .. w3
Milik ul-Mulk ..
84. Dhu'l-Jaldh wa'l-

Tkrim

Bs. Al-Muksit i
86, Al-Jami® ..

The Patron.

The Laudable.

The Counter,

The Beginner.

The Restorer,

The Quickener.

The Killer.

The Living,

The Subsisting.

The Finder.

The Glorious.

The One,

The Eternal.

The Powerful.

The Prevailing.

The Bringer Forward.

The Deferrer,

The First.

The Last,

The Evident.

The Hidden.

The Governor.

The Exalted,

The Righteous.

The Accepter of Re-
pentance,

The Avenger.

The Pardoner,

The Kind. [dom.

The Ruler of the King-

The Lord of Majesty
and Liberality.

The Equitable.

The Collector.
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B7. Al-Ghani .. .. The Indepenaent.
&8, Al-Mughni .. The Enricher.

8g., Al-Mu'ti .. .. The Giver,

go, Al-Mami® .. .. The Withholder.
gI. Az-Zarr .. .. The Distresser.
gz, An-Naf' .. .. The Profiter.

03. An-Nir .. .. ‘The Light,

04. Al-Hadi .. ++ The Gude.

g5. Al-Badi' .. .. The Incomparable.
gh. Al-Baki .. .. The Enduring.
g7. Al-Warith .. The Heir.

g8, Ar-Rashid .. The Director.

g0. As-Sahir The Patient.

Muslim sages have agr E:El'.l that GGod has one
great and exalted name, which is above all others.
Muhammad himself declared that it was to be found
in the Second or Third Sirahs of the Kur'in, and
as the only names of God given in these are Ar-
Rahman, Ar-Rahim, Al-Hayy and Al-Kaivim, it
should be one of these four names. The importance
of the Ninety-Nine Names of God from a magical
point of view iz that when God is adjured by any
one of them He 1s bound to fulfil the wish or prayer
of the person who addresses Him by it. The idea
that the great and inefiable name of God has only
been known to the high priests is borrowed from the
Jews, who believed that it was known only to Moses
and his successors who used it only once a year, when
they went into the Heoly of Holies to plead for for-
giveness for Istael. Most of the names of God arc
taken from the Kur'dn, and every large amulet
is inscribed with several of them. These were
carefully chosen by the man or woman for whom the
amulet was made, and they give the attributesof
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God which endear Him to him or her, and to which
it was thought He would certainly make answer,

As 50 many of the texts found on amulets are
taken from the Kur'dn, or are based upon it, the
following description of that famous work may be
found useful.

ArL-Kur'aw, or *' The Kur'n,” 1.2, *' the reading "
or " what ought to be read,” is the name given by
the Muslims to the collection of " revelations " or
" instructions * which Muhammad the Prophet
declared had been sent to him from God by the hand
of the Archangel Gabriel. These revelations were,
during the Prophet's lifetime, written upon skins,
palm leaves, slices of stone, and bones of sheep and
oxen. Specimens of these inscribed bones are
preserved in the Department of Oriental Manuscripts
in the British Museum. At the suggestion of "Omar
in the year 633 all these " revelations '’ were col-
lected by Abu Bakr's orders into one book, and a
fair copy of them was made by Zaid ibn-Thibit, a
former secretary of Mubammad, who knew both
Hebrew and Syriac. 'Omar gave this copy to his
daughter Hafsah, who was one of the widows of
Muhammad. Extracts and copies were made from
this, but so many mistakes and interpolations
crept into the fext that the Khalifah "Othmén
ordered Zaid and three scholars of the Koraish tribe
to make a new Recension of the Kur'dn. This was
done, and copies of it having been sent to Kifah on
the Euphrates, Basrah on the Shattal-"Arab, Damas-
cus, Cairo, Makkah and Madinah, every other version
of every ' revelation *’ which could be found was ruth-
lessly burnt. Subsequently even Hafsah's copy was

destroyed by Marwén, the governor of Madinah,
D2
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Learned Muhammadans assert that the Kur'dn
existed mn heaven from all eternity in a form which
they call the * Mother of the Book ' or the ** Pre-
served Tablet,”” which i1s a part of the essence of
God, who was its Creator. A copy of this was made
on paper in heaven and it was bound in silk and
ornamented with the gold and precious stones of
Paradise. This was committed to the care of the
Archangel Gabriel, who revealed it to the Prophet
piecemeal, but allowed him to see the complete
book once a year. The Kur'in contains 114 sections,
each of which is called a Sfirah.  Some were revealed
at Makkah, others at Madinah, and others partly
at Makkah and partly at Madinah, The number of
verses in the whole book is given as 6,000, or 6,214,
or 6,219, or 6,225, or 6,226, or 6,236 ; the number of
words in it is 77,639, or 09,464 ; and the number of
letters is 323,015, or 330,113. Each section is
introduced by the words “ In the Name of Alldh,
the Merciful, the Compassionate,” The Arabs regard
the Kur'an as the source of all Imowledge and
wisdom ; they think its language is the purest Arabic
in the world, and the most beautiful, and that its
eloquence is incomparable. In spite of all the care
which the Arabs have lavished on the preservation
of the text, a few slight variations in it exist, but
these are held to be due to the fact that the * revela-
tions * were made to the Prophet in seven distinct
dialects of Arabic. At one time a woman was not
allowed to possess a copy of the Kur'4n, and when
a man died his copy was buried with him. But when
I was in the Tiyird district on the Persian border,
I bought several copies wrapped up in earth-stained
pieces of Linen, and reeking with damp, and even
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mildew, which starving women dug up out of their
husbands’ graves and were only too thankful to
find a purchaser. .

The Arabs regard the whole Kur'dn as a powerful
armulet, and many of them never travel without it
In recent years miniature copies of it have been
made by photo-lithography and enclosed in small

The Kur'din Amualet, which is (rquontly carrled or wom by the niembems
af the carawans which travel from Persia to Hillah, Kida, RKarbala and
carty dogdl Shinh Mislims to the lastaamed eity for burial
metal cases {with rings for attachment to necklaces,
ete), in one side of which little lenses have been
fixed to be used as magnifying glasses. The whole
book measures T inch ¥ § inch ® y inch, and the
little lens in the case is sufficiently strong to enable
the traveller to read his favourite chapters by the
Kght of the camp fire. A photograph of the amulet

and its case is given above.
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But although the whole Kur'sn is regarded as a
powerful amulet, there are certain chapters in it
which the Arabs have always considered to be of more
importance than the others, and these are frequently
written upon skin or paper, or engraved on semi-

Avat al-Kursf,
precions stones of a special shape. One of the most
beautiful passages, which Mubammadans greatly
admire and recite in their prayers and wear as an amu-
let, 15 the following extract from Slrah ii, verse 256:—
'xoD! there 1s no Gob but HE ; the living the
seli-subsisting ;




ARAE AND FERSIAN AMULETS 53

Neither slumber nor sleep seizeth Him ;

To Him [belongeth] whatsoever is in heaven,
and on earth,

Who is he that can intercede with Him but
through His good pleasure ¢

He knoweth that which is past, and that which
is to come unto them ;

And they shall not comprehend anything of His
knowledge, but so far as He pleaseth.

His throne is extended over heaven and earth,
and the preservation of both is no burden
unto Him.

He is the High, the Mighty."

(Sale's translation.)

This beautiful passageis known as Avat aL-Kursl,
i.e, the * Throne Verse,” The word " Throne ™ is an
allegorical descdption of the Divine Providenece which
sustains all creation and is incomprehensible to
human beings.

There is another very important text which is
also kmown as a Throne Verse, and is called Avar
AL-‘AmsH. It is formed by the two last verses (Nos.
129 and 130) of Sarah x, and reads:

*Now hath an apostle come unto you of our
own nation, an excellent [person] ;

It is [grievous] unto him that ye commit
wickedness,

[He i8] careful over you, [and] compassionate
and merciful towards the believers,

If they turn back, say, God is my support:

There is no Gop but He.

On Him do I trust; and He is Lord of the
Magnificent Throne.” (Sale’s translation.)
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The Magnificent, or Sublime, Throne here referred
to 18 the Impenal Throne of God, on which He sits.
It is situated in the heavens high above the Kurs!.

More important still as an amulet is the Strah of
the Kur'in which is the " Beginning of the Book.”
This is the famous “ Fatihat," which is a prayer
and which is held in the greatest veneration by
Muslims all over the world. It is to them what the

Lord’s Prayer and the Sign of the Cross are to
Christians. It stands by itself at the beginning of
the Book, and is always carefully and beautifully
written, It 15 often enclosed within decorated
borders full of rich designs and colour, and lavishly
omamented with burnished gold. The general cha-
racter of the designs and the elaborate decorations
which are found in modem manuscripts of the
KEur'in are well illustrated (except in the matter of
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colours] by the reproduction of the two first pages
of a small copy which was obtained for me from
Persia by Mirza Khin, The Mullah who paid for the
production of the book carried it as an amulet in an

elaborategold case. Thislaterhe was obliged tosell to
obtain money to enable him to retumn to Persia when

the war broke out in 1914 (Plats IV). The titles of the
Stirahs are written in red upon geld. Every column

ol 3y T g2
et Ry

The Fitihat al-Hitdb,

of text is enclosed within a gold border, and there is
a line of gold under every line of text. Each column
of text contains 2r lines. This copy measures
4 inches x 2§ inches % § inch, and is dated Anno
Hijra 128g = oD, 1872. The paper s thin and
very tough and is parchment-like in colour.

The Fatihat, like every other Strah or Chapter
except the ninth, is preceded by the words, “In the
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Name of Alldh, the Merciful, the Compassionate,”
and may be thus translated :—

Praise be unto Alldh, the Lord of the worlds,

The Merciful, the Compassionate,

King of the Day of Judgment.

Thee do we worship, of Thee we entreat for

help.

5. Direct us in the path which is straight.

6. The path of those on whom Thou hast shown
favour.

7. Not of those with whom Thou art angry.

Nor those who wander (f.e. stray from the
Straight Path).

b2 oH

The prayer in lines 5-7 has been much discussed
by commentators, both Muslim and Christian. Sale
translated it: " Direct us in the right way, in the
way of those to whom thou hast been gracious ;
not of those against whom thou art incensed, nor
of those who go astray.” Al-Zamakhshari renders
hnes 6 and 7 thus: “ The way of those to whom
thou hast been gracious, against whom thou art
not incensed, and who have not erred.” In other
words, he makes the three hnes apply wholly to
Muslims, whilst Sale thinks that “ those to whom
God had been gracious ' were the Prophets, and that
“ those against whom he was incensed " were the
Jews, and “ those who go astray "' to the Christians.

There are several shorter extracts from the Kur'dn
which are very popular as amuletic inscriptions, and
among these of special interest is the short Sfirah
(No. CXII), which contains the declaration of the
Umnity of All4h,



ARAB AND PEREIAN AMULETS 61

In the Name of Allih, the Meraful, the Com-
passionate.
1. Say : He Allah [is] One.
2, Alldh the self-subsisting,
3. He hegetteth not, and He was not begotien.
4. And there is no one like unto Him,
The recital of this Siirah is supposed to confer
upon a man the decree of merit which he would
acquire if he recited one-third of the whole Kur'an.
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It is held in great veneration by the Muslims and,
naturally, detested by Christians.

The following are Sdrahs directed ageminst witch-
craft and the Dewvil :(— :

‘ng

The Sdrah of 1:|.1= 'I'.J:u:ll::,r of God.

I. SURAH CXTIII. THE CHAPTER OF THE DAVEREAK,

In the Name of God the Merciful, the Com-
passionate.
1. Say: I fly for refuge to the Lord of the
Davybreak.

2. From the evil things which He hath created.
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3. And from the evil of the night when 1t hath
come,

4. And from the evil of [women who] are
blowers on knots,

5. And from the evil of the envious man when
he hath envied,

Il. sURAH CX1V. THE CHAPTER OF MAN,.
In the Name of God the Merciful, the Com-

passionate.

1. Say: I fly for refuge to the Lord of men.

2. The king of men.

3. The God of men.

4. From the evil of the whisperer who slyly
withdraweth.

5. Who whispereth evil words into the breasts
of men,

6, From the genii and men,

The words * blowers on knots ' refer to magicians,
male and female, who recite incantations which are
intended to do harm to the fellows whilst they tie
knots in a string—in other words, " weave spells.”
These two Slirahs were revealed to Muhammad at
the same time, and must be regarded as forming
one whole; and thé Prophet used them for a wery
special service. The commentators say that a Jew
called Lubaid and his daughters bewitched Muham-
mad by tying eleven knots in a cord which they ud
in a well. The result was that the Prophet fell
seriously ill and would undoubtedly have died had
not God intervened. He sent down these Sirahs to
him, and also instructed the Archangel Gabriel to tell
him how to use them, and where the cord was



TR o)

ETa1 WY P

] ] Ty SN R PRI i o iy nepala)




FLATE Y1

g mehe] b3 e i L

(L]

B e Sl e |

The ororsdl by bl

|
2
b 1
3
| &
|
| 3
|

froan The T

1

il penis

wi el W
whlamh park

[rostdm da@lr ekl




ARAB AND PERSIAN AMULETS a7

hidden. Muhammad sent ‘Ali to fetch the cord,
and when it was brought he recited over the eleven
knots the eleven wverses in the two Sdrahs, and as
he recited each line one of the knots untied itself :
as soon as the last knot was loosed Mubammad
was freed from his bhewitchment, and recovered his
noroal health,

In the Arabic treatises which deal with amulets
and talismans and supply the reader with magical
texts, we find that little drawings or vignettes are
mingled with the texts. These are of many kinds,
Thus we find grotesgue figures of men and animals,
figures of archangels, the Signs of the Zodiac, the
Sun and Moon and the five planets, mythological
beasts, linear designs and geometrical patterns,
and very frequently the human hand stretched out
flat with the fingers well apart, orall close together.
All these drawings are borrowed from the Egyptians,
Copts, Gnostics. and Hebrews, for the Arab is a
better borrower of such things than inventor. The
Sunni Arabs, or traditionalists, only employ some
of these, but the Shiahs, or “ free thinkers " adopt
themeall. Asarule, Persian amulets are more artistic
than those of the Arabs. Two of the finest Persian
or Shiah amulets known to me are reproduced on
Plates V and VI.

The first is a rectangular slice of Persian agate
bevelled at the corners. And it seems to have been
made n the year rirj of the Hijra, i.e. A.p 1701,
It was made for a follower of 'Ali, the son-in-
law of the Prophet, and to him the text in the
centre, written in large Arabic letters, refers. At
each corner is a circle containing a divine name,

and the first border, 1.e. that with diamond-shaped
B2
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omaments, contains forty-eight of the ninety-nine
" Beautiful Names" of God. The second and
fourth borders, which are separated by an ornamental
border, contains extracts from the Kur'fn, viz. the
Fatihah, and the Throne Verses, the Declaration
of the unity of God, etc. The texts, decorated
border, etc., were inscribed on the stone by the
fumes of acid and are therefore very difficult to
read, even in the reproduction which is nearly
double the size of the orginal. And the manmer
in which the scribe found it necessary to break
up the words increases the difficulty. This amulet
formed the centre-piece of a very elaborate necklace
of amulets, and was mounted in a heavy silver
frame, Itisinfact a ™ House-amulet.” The second
amulet is in the form in which the Shiahs or free-
thinking Muslims of Karbala prefer to make their
amulets. It was set in a silver frame and was
hung on the wall of a house in Karbala on the
Euphrates by means of a chain which passed
through the projection on the upper edge. The
texts inscribed on the edge are the Féatihah and
the Throne Verses. The decorated centre is of
an unusual character, for the field is filled up
with annules, circles divided into 4, or 8, or 16
sections, and circles surrounded with annules or
flled with crosses.

From what has been said above it is clear that the
wearing of amulets bearing texts from the Kur'dn
may be regarded as a religions exercise, for their
sole object is to put the wearer into communication
with Alldh, so that He may afford His protection.
And most Arabs regard the practice of wearing
amulets of this kind not only as harmless, but even
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as meritorious, and the science of them is a branch
of White Magic,

In Arabia and Mesopotamia and Syria the common
words for amulet are Tamiman and ‘Ubpzam and
Ta'winzag, and in Egvpt and North Africa Kaurza,
The stones used for amulets are usnally choice agates
across which run white bands, or the dark grey
semi-transparent agates which are brought from
India, These are carefully cut into the required
shapes and highly polished, and then the inserip-
tions are either cut with a lapidary's wheel or a
graver's tool. As engraving on stone is a very
costly matter, even in the East, another method of
inscribing the stone amulet has been found. The
slice of agate, or carnelian, or chalcedony having
been chosen, the amulet maker covers it all over
with a thin layer of wax. Care is taken that the
wax touches the surface of the stone everywhere,
and that there are no air bubbles between the wax
and the stone.  The waxed stone is then handed over
to the skilled scribe, who writes the inscriptionin
the wax with a sharp-pointed graver, taking care
that the tool touches the stone as each letter of
the inscription is written. The waxed stone 1s then
exposed to the fumes of hydrochloric acid, which
eat into the stone wherever its surface has been
laid bare by the scribe's graver. When the fumes
of the acid have done their work, the stone is cleared
of wax, and the inscription stands out clearly on
the stone. The writing lacks the beanty and char-
acter of that cut with a wheel or graver, but the
cheapness of amulets which are made in this way
brings them within the reach of many who cannot
afford those which are engraved. Among the
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officials of the great mosques at Baghdad, Kazmain,
Karbala, Damascus, Cairo, and Persia there were
men who specialized in the making of amulets, but
during the last forty years these men, and their
successors, have devoted themselves to making
imitations of Persian and Babvlonian antiguities,
which they sell to travellers and the ummtiated.
The amulets bought in the mosques, and those
which were specially made there for private in-
dividuals, were usually blessed by a Mullah, The
engraver on stone, or the scribe who wrote on paper
or leather, began his work by pronouncing the words
“ Bism IUah,” d.¢ "in the Name of God,” As
the Name of God was regarded as God Himself, the
engraver or the scribe were sure of God’s help when
he pronounced His NMame. These words are said
to have been written on Adam's side, and on the
wings of Gabriel, and on the seal of Solomon,
and on the tongue of Jesus (see Doutté, eb. i,
p. 211). The ink used by the scribe was sometimes
perfumed with musk, or oil of roses, or extract of
saffron, and sometimes sticks of 1ncense were kept
burning whilst he was copying certain texts.
Though the greater number of Persian and Arab
amulets are made of agate and carnelian because
of the magical power which was believed to exist
in these stones, other substances were often used
by amulet manufacturers in places where limestone
formations did not exist. Thus on the coasts of the
Red Sea and in Palestine amulets made of mother-
of-pear]l shell are found. Examples of such are
reproduced on Plate VII, Nos. 1 and 2. No. 1
is inscribed in Arabic with a prayer that the
wearer may be defended from internal troubles and
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has a pierced projection by which it was hung by a
cord from the neck; its owner was a little girl who
was wearing it over the umbilicus. [ obtained it
at Suez. The Christians in Palestine and Syria
also wore, and stll wear, amuletic plagues made
of mother-of-pearl shell, and a good example of
the class is ‘reproduced on Plate VII, No.z. The
scene cut on this plaque represents the baptism
of Christ by S5t. John the Baptist, who stands
upon a stone in the Jordan. He holds a long cross-
headed staff in his right hand and pours water on
the head of our Lord with his left hand. Above is
a dove symbolizing the Holy Ghost descending
through an opening in the clouds. On the right
is an angel.

The ancient Egyptians appenr to have used
large shells from the Red Sea as amulets, and
these were held to be more effective when the
nomens and prenomens of kings were cut upon
them. Thos we have in the British Museum
shells inscribed with the nomen and prenomen of
Usertsen I (XIIth Dynasty), and the prenomen
of Amenembat I1 (XIIth Dynasty), and the pre-
nomen of Rameses II the Great (Nos. 15423, 20744,
25434, etc.).

The Muslim soldier has always felt that he needed
the protection of amulets, and he always provided
himself with as many as he could get before he set
out on the march. The commonest military amulet
is a strip of paper inscribed with an extract from
the Kur'dn, or with the Name Allih, and the names of
Mubammad and “Ali, and those of some or all of the
Seven Archangels. Sometimes the strip developed
into a long roll of paper, which was tied to the
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breast or body of the warrior. The Turkish soldiers
who during the teign of 'Abd al-Hamid fought
in Southern Arabia wore amulets made of stone
and metal. A specimen of a brass amulet is given
on Plate VIII, No. 3. This is a curved, rectangular
shield-shaped plaque with rounded corners and
two pierced projections by which it was sewn
to the tunic of the soldier, On the upper part is
an extract from the Kur'in, and below this are
two magical designs with conical tops and two
magical squares. On the back of a similar
plaque in my possession is a magical square filled
with numbers which represent the names ol celestial
beings. The desert Arabs in the Yaman regarded
these brass amulets as objects of very great value,
and there is no doubt that they murdered many of
the Turkish soldiers in order to cut the brass amulets
from their jackets. An amulet which was taken
from the left arm of a Turkish officer is shown on
Plate IX. It is formed of three oval agate plagues,
mounted in thick silver cases, and inscribed with
texts from the Kur'in, viz. the declaration of the
Unity of Allih, the opeming prayer, etc. On the
stone to the right is the name of Muhammad, which
is here regarded as a word of power. The cord by
which these stones were fastened to the left arm of
their owner is made of silk, and the eyelets at the
ends of the cord are bound round with wire.

Among objects which are believed to carry with
them magical protection must be mentioned what
may be called the * Dust Amulet,” the dust being
earth, or sand, or dust taken from the tomb of a
saint. For many centuries the pilgrims to Makkah
(Mecea), the birthplace of Mubammad the Prophet,
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nave carred away trom the mosgue pinches of dust
which they tied up in little bags and hung round
their necks. The boatmen on the Nile above the
Second Cataract tie little bags containing dust
from the tomb of Kubbah Idris, a famous Mur-
ghéini shaikh, in the belief that it will procure them
a safe passage through the Cataract. And when I
visited the Monastery of Rabban Hormizd at
Alktsh I saw men scraping up the dust from the
ground close to the Saint’s tomb, to carry away
with them in little bags and boxes as a protection
against the dangers of the desert.

Here for convenience sake may be mentioned the
string of ninety-nine beads, and a "' pillar,”” which
is commonly called the " Mubhammadan Rosary."
It must not be confused with the string of 165 beads
which Christians use in keeping count of the Awes,
Paternosters and Glorias of the form of prayer which
constitutes the ° Rose-garden [of Mary].” Early
Christian monks and anchorites were in the habit
of repeating the Lord’s Prayer a great nomber of
times daily, and the story of Paul the anchorite
shows that some of them kept count of their prayers
by means of pebbles. The monk Paul collected
three hundred pebbles in his gown, and when he
finished a prayer he threw out a pebble ; when the
pebbles came to an end, he knew that he had said
the full number of prayers. There is no evidence
that the monks used strings of pebbles, and when
the Christian and Muhammadan rosaries first came
into nse is not known., The Arabs have a tradition
that the early Muslims counted the praises of Allah
by means of pebbles, or on their fingers, but they
think that Muhammad did not cse a rosary. The
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Buddhists used a rosary containing roo or o8 beads,
and carried it on their wnst like a bracélet, or wore
it as a necklace (see WaDDELL, The Buddhism of
Tibet, London, 18gs). On the whole it seems
probable that the Muslims borrowed the rosary
from the Buddhists, and that the Crusaders borrowed
it from the Saracens and introduced it into Europe.
Some think that it was introduced into Christendom
by Domenic, the founder of the Black Friars, about
A.D, 1221, with the sanction of Pope Pius V.

The Muhammadans call their Rosary ** Susran,”
because it 15 used for the * praise " of Alldh. Each
of its gy beads is associated with one of the "' beauntiful
names ' of Alldh, and the " pillar " or elongated
bead which completes the 100 is reserved for the
inefiable Name of Geod. Dhviding marks, made
usually of bone or ivory, are placed after the 33rd
and 66th beads, so that the devotee may rest at
these points. The beads are usually made of wood,
acacla-sycamore, suni-wood, shdi-wood, and sandal
wood, but coloured glass beads are very popular
among the fallajin, or peasants. Beads are also
made of.1vory or bone and the grey, smoke-coloured
agates found in Arabia. The beads of the rosaries
carried by men are small, but on days of festival
the girls and women wear rosaries made of large
wooden beads coloured red. Large numbers of
these are brought from Makkah by pilgrims who
have made the Lajj or journey to the sacred city of
the Muslims. Before colouring the beads are dipped
in water from the holy well of Zemzem, which was
shown to Hagar by the angels, and from which she
gave her son Ishmael to donk. And a swbhah
which has been blessed by a holy man is supposed
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to bring a blessing on the user of it. A tassel made
of some brightly coloured stuff is generally attached
to the cord on which the " pillar " is strung, and
Egyptians have told me that it is intended to keep
off the Evil Eve, and that evil spirits dislike tassels
and fringed objects. The leather fringes attached
to saddle bags are said to serve the same purpose,
especially when the animal carrying them is in
motion. In ancient Pentateoch rolls some of the
letters have fringes attached to them, presumably
with the same object.



CHAPTER III.

BABYLONIAN AND ASSYRIAW AMULETS,

The literature of the Sumerians and Babylonians
which has come down to us proves that the peoples
who occupied Mesopotamia from about 3000 B.C.
downwards attached very great importance to magic
in all its branches, and that they availed themselves
of the services of the mapgician on every possible
occasion. This 15 probably true also of the pre-
Sumerian inhabitants of the country, but as they
had not acquired the art of writing, we have no
means of knowmg exactly what they thought or
believed. The Sumerians invented and developed
a system of writing, and the inscriptions which they
wrote on tablets of clay and stone suggest that they
lived anxious lives and were in perpetual fear of the
attacks of hosts of hostile and evil spirits which
lost no opportunity of attempting to do them harm.
To protect themselves against these they employed
charms and spells and incantations, and in order
to destroy the operations of the Evil Eye they wore
amulets of various kinds, both inscribed and un-
inscribed. And to protect their houses they buried
little clay figures in the foundations or embedded
them in the walls,. We will consider first the
AMULETS 1n the forms of amimals, birds, fish, etc.
Among the early amulets in the British Museum
the following are of special interest, for they are
Amrcualc, that is to say they were made before
2500 B.C. (Plate X).
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I. The fore-parts of two animals (bulls or Lions 7)
united [No. 116700] ; symbelic of two-fold strength.
[Compare the two Lion-gods of Yesterday and To-
day, seated, back to back, supporting the horizon.
Book of the Dead Papyrus of Ani, sheet 5. The
double Lion-god mentioned in Chapter III = Shu
and Tefnut.] All animals were thus treated, and
the device persisted through the ages.

2. The frog, symbolic of fertility, as in Egypt,
in glazed clay [No. 116g13].

3. Two fish, side by side, symbolic of fertility
[No. 12008g]. These may represent the Sign of the
Zodiac, Pisces, and possess an astral significance.
[Compare the Egyptian mythological fishes, the
Ant and the Abtu.)

4. The bull, symbol ol strength and virility
[No. 116711]. Compare the Egyptian roval title
“ mighty bull.” ‘

5. The sow (?), probably symbolic of fecundity
[No, 11852¢]. Compare the Egyptian’ figure of a
sow with young in the British Museum [No. 11976]
and the figures [Nos. 1700 and 1795].

6. The ram, symbol of wvirlity [No. 118530].
Compare the Ram of Amen and the Kam of Mendes.

7. A bird of prey(?). Signification unknown
[No. 118020].

8. A sacred bull [No. 116355]. Sometimes the
figure is marked on the forehead with a triangle.
Herodotus says (iil. 28) that the Apis Bull hason the
forehead a white triangle, and in the bronze figures of
Apis, or sacred Bull of Memphis, this white blaze is
represented by a triangular piece of silver inlaid in
the forehead. This figure is of the shape of an Apis
Bull mummified. Its exact signification is nnknown,
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9. Alion’s head, symbolic of strength [No. 118527].
10, A horse: symbolism unknown [No. 11801g).
The ape. The oldest known specimen of
this amulet is made of gold and was found at Ur
of the Chaldees, It probably symbolized wirility
and fecundity. Amuletic figures of the goat and
calf are fairly common, and a civet-cat is cut on a
seal in the possession of Captain Spencer Churchill,
Mo, 113529, Ho. 118557,

. 118830

Figures of animals which were used as amulets
were sometimes engraved on their bases with pro-
tective designs, animals, men, etc. Examples of
these designs are given above. On No. 118529 i3 the
fipure of a man, on No. 118527 are scorpions (7) and
on No. 118530 are three animals.

Amulets in the form of CYLINDER-SEALS are a
large and important class, and these are of special
interest. The cylinder-seal was made of precous
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and semi-precious stones, eg. agate, amethyst,
carnelian, chalcedony, crystal, emerald (root of),
haematite, jade, jasper, lapis laznli, marble, onyx,
sand, steafite, topaz, etc. There is little doubt that
each kind of stone was believed to possess qualities
peculiar to itsell, and to have the power to protect
the wearer from certain evils and troubles, This is
proved by a text to which Mr. C. J. Gadd has been
so kind as to call my attention (No. 185 in Ebeling's
Keilschrift texte aus Assur, religidsen Imhalis). From
this we learn that a seal made of Ka-cl-na stone
(haematite ?) will help a man to destroy his enemy.
A seal mhde of lapis lazuli ‘will possess a god, and
“his god will rejoice in him,” A seal made of
DU-SHI-A, ¢.£. Tock crystal, will-extend the posses-
sions of a man, and 1t8 name is good, i.e. auspiciouns.
A man possessing & seal made of Tu-UD-Asn stone
will walk in joy of heart. Wheresoever a man
carrieth a seal made of ZA-TU-MUSH-GIR, ¢.2. green
serpentine, *" blessing and blessing shall be given
to it." And he who possesses a seal made of Guc
stone, 4.& red jasper or carnelian, will never be
separated from the protection of his god,

The cylinder-seal was used both as a seal and as
an amulet. When used as a seal it was rolled over
the moist clay of the tablet in a space which was
provided for 1t. When this was done the design
on the seal and the name of its owner stood up
above the surface of the tablet in relief. The wit-
nesses to the contract, which was written both on
the clay case and the tablet inside it, affixed their
seals to the document, and on some of the " case-
tablets ' in the British Museum as many as ten or
a dozen impressions of the seals of the contracting
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parties and their witnesses will be found, The
designs on cylinder-seals were cut in outline by a
metal graver, and a drill was used in producing the
deeper parts. There seems to be little doubt that
the cylinder-scal was introduced into Egypt from
Babylonia at a very early period, and the hiero-
glyph £%) shows that it was attached to a cord
or chain by which it might be hung round the neck.
In Egypt the cylinder-seal was made of wood,
bronze or copper, bone or ivory, blue glazed porce-
lain, etc. Its use ceased in Egypt before the rise
of the New Kingdom, and in Babylonia before the
conquest of Alexander the Great took place. The
names cut on cylinder-seals are of wvarious kinds,
and the common scene of the type usually called
* Gilgamish and Enkidu fighting beasts "' almost
certainly represents the combat of good genii against
the assault of evil and hostile monsters.

The series of typical cylinder-seals reproduced
on Plate XI may now be described.

1. Cylinder-seal of Adda the scribe, about 2500
B.C. The scene represents the Sun-rise, and was
intended to relieve the wearer from fears of the
powers of darkness. The Sun-god is nsing between
two mountains on one of which grows the sacred
tree. On the right stands Ea, the Water-god, with
the river of fish flowing about him., On the
left iz the goddess Ishtar, who is helping Shamash,
the Sun-god, to emerge from the mountain. On
the right and left arg attendant deities [No. 8grzs].

2. Scene from a cylinder-seal representing the
Judgment of Zu (?) before Ea. An ancient legend
says that Zu coveted the sovereignty of Enlil, and
that one morning when Enlil was taking his seat
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on his threne, he seized the Tablet of Destiny of the
Gods, and carried it off to a mountain where he
hid himself. The gods were in great distress at the
theft, and Anu, the Sky-god, entreated them to
select a champion and to send him forth to punish
Zu and recover the Tablet. The god Adad was
chosen, but he refused to fight, and several other
gods did the same. The text describing the end
of the matter iz wanting, but it seems that Zu was
captured and brought before Ea, who pronounced
judgment upon him. The value of this seal as an
amulet depended upon the moral teaching of the
myth. About 2500 B.C. [No. 103317].

3. Scene from a cylinder-seal representing early
heroes fighting wild animals, It was also used to
drive away from a man the demons which produce
sickness and disease. Archaic period [No. 8g338].

4. Scene from a cylinder-seal representing the
gods fighting the gods of evil and the slanghter of
the demon-gods, whose skulls are being smashed by
the divine maces, Period doubtful [Mo. 8g11g].

5. Scene from a characteristic cylinder-seal of the
Kassite Period. Om the right is a figure of Shamash
the Sun-god, seated, and before him is a rosette.
Above this is a form of the Kassite Cross. The
inscription is a prayer to the Sun-god for the life
and prosperity of the owner [No. 8grz8].

0. Scene from a cylinder-seal of the Archaic
period, with a representation of a row of hormed
animals with an eyve above them. The eye sym-
bolized divine protection [MNo. 107300].

7. Scene from a cylinder-seal of the Kassite penod,
representing nine frops. The frop was a fertihty
amulet [No. 8g400].
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8. (See below.) Scene from a cylinder-seal repre-
senting the adoration of a god by a worshipper who is
accompanied by a priest and an attendant bringing an
animal as an offering. DBefore the god are the solar
disk and crescent moon, symbaols which were adopted
by the Himyarites, and later by Arabs and Turks,
and behind him iz a naked goddess or woman whose
presence is difficult to explain. The following illus-
tration is made from a plaster cast of the seal in the
British Museum.

Sometimes the cylinder-seal was engraved with
a wholly religious scene and a prayer, eg. that of
Shuanishuria (B.M. No. Bgoox), which reads, " O
Marduk, thou [great] Lord, thou Ruler of the Judg-
ments of Heaven and of Earth, unto Shuanishuria
thy servant who feareth thee, may thy countenance
be favourable.” A fine selection of cylinder-seals
15 exhibited in the British Museum, and descrip-
tions of them will be found in the CGuide fo fhe
Babylonian and Assyrian Awdiguities, 3rd edit,,
London, 1922, p. 223 f.

As examples of inscribed stone amulets of a later
date may be mentioned :—

I. A memorial tablet in the form of an amulet
inscribed with the name and titles of Esashaddon,
King of Assyria, about 680 B.c. It was worn to
give protection from the demon Lamashtu, of which
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more will be said later. Whether the name of the
king was regarded as a "' word of power,” or whether
the king himself was held to be a magician, like
Solomon, is uncertain | in either case it is interesting
to find him associated with Lamashtu [No. 113864,
Plate XII, No. 1]. Amulets in this form, with
the names of gods upon them, and belonging to
Minaean times are found in South Arabia.

2. A limestone amulet similar in shape to the
preceding. On one side is the figure of a goddess
seated on a throne with her feet resting on the back
of an animal. She has a star on her head, and holds
a circular object in her right hand ; above her is a
disk, solar or lunar, and before her an offering
stand (?), The inscription 18 an invocation to her
[No. 22464, Plate XIIL, No. 1.

3. Amulet inscribed on one side, with an incanta-
tion to the female devil Lamashtu. On the other
is a figure of Lamashtu, who is standing on the back
of a wild ass. She is grasping a serpent in each
hand, and is sockling a jackal and a wild pig
[No. 117759, Plate X1, No. z).

4 A house-amulet. On the upper half are cut
in outline figures of four gods, who are probably
Marduk, who is standing on & magical beast, Ishtar,
Nabil, who is standing on a magical beast, and
Tashmetum [No. 118796, see page o],

In addition to the amulets in the form of animals,
cylinder-seals, tablets, plaques, etc., the Sumerians,
Babylonians and Assyrians sought to protect them-
selves and their houses from sickness and evil spimts
by the use of PROPEVLACTIC FIGURES of gods and men,
goddesses and women, animals, reptiles, etc. That
they did so has been known for many years, for

G
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George Smith tells us in his Assyrian Discoverses
(p. 78) that he found a brick box below a late pavement
containing six terra-cotta figures which he described
as having human bodies, and the heads of Lons and
large wings. The five small terra-cotta dogs, with
their names inscribed on their left sides, which have

HET96

been exhibited in the British Museum for the last
forty years (see Gasde, p. 221, Nos. 65-6q), were for
long thought to be models of the hunting dogs of
.""L‘-]l"lf-'|la1'|1-;:uF'.i." But we now know that the

' Upa af these dops iz fprred on Plate XI1I, No. 2. His
NAINE Wiy * Diﬁ—]‘._?—:.shhll, i ke Lo '::-H-..j,':.'r_: 7 ,_;"-u-'_', 3{.1.'&":3
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Assyrians were in the habit of burying figures of
dogs of different colours under the thresholds of
their houses, so that the spirits of the dogs mught
repel the attacks of such evil spirits as tried to make
an entry into the houses. The number of figures
of dogs buried under a house was usually ten, and
they were arranged five on each side of the door-way.
Dr. Koldewey found under the pavements of buildings
at Babylon small unbaked clay figures of gods, and
groups of statnettes lying in small brick boxes.

In 192426 Mr. C. Leonard Woolley found at
Ur of the Chaldees among the ruins of a building
which probably dated from about the middle of the
VIIth century B.C. a series of boxes formed of three
bricks of the plano-convex type, cme of the four
sides of the square being epen,  The cover of each
box was a pavement brick. In each box was usunally
a single figure or statuette. The boxes were lined
up all round the rooms against the walls, the open
side of each box facing towards the centre of the
chamber ; the figures stood in ther boxes like
sentries and guarded the area of the room. With
the figure in each box were found remains of food-
stuffs, such as grain and the bones of a pigeon or
some small bird, and generally a broken fragmeni
of pottery. All the figures were made of unbaked
clay, and were covered with a thin layer of lime,
on which details of the form and dress were roughly
sketched in black. A large number of these pro-
phylactic figures have been discussed and figured
by Mr. C, L. Woolley in his article, * Babylonian
Prophylactic Figures,” in the Jowrnal Royal Asiatsc
Society, October, 1g26, p. €80 i In this paper
are included several translations from cuneiform

G2
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inscriptions which explain the use of these figures by
Mr. Sidnev Smith of the British Museum. These
prove that the figures were used in rituals in order
to avert evil hap, sickness, disease, and calamities of
all kinds. The selection of these figures for illus-
tration in this book was made for me by Mr, Sidney

= —

Ko, $bEg. Mo, BT

Smith, and the principal types are reproduced by
the illustrations here given,

1. Human figure wearing a fish skin robe. The
head of the fish forms a high pointed cap, and the
body of the fish hangs down behind. The special
function of this figure is mnknown [B.M., No. q1837].
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2. Bearded male figure wearing a horned head-
dress and a long plain garment reaching to the feet
the Papsukkal type of Koldewey [B.M., No. goggb].

3. A human figure naked down to the waist, wath
the feet and claws of an eagle, and wearing a horned
cap [B.M., No. 118713], Plate XI1I, No. 3.

e

M, 1187 14. HNo. 10EEZS,

4. Bear standing on its hind legs. The right arm
is raised, and the club which was in the hand is
broken away [B.M., No. 118714].

5. The Sirrush or Mushrush, an amimal con-
guered by Marduk ; it was buried under floors oz
affixed to walls, A large figure of this animal was
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found on the Ishtar Gate at Babylon [B.M., No.
103381] (see below). For another example see
Plate XII, No. 4 [B.M., No. g1494].

6. Figure of a being, half man and hali animal,
holding a magical staff ; figures of this being were
placed behind walls to repel the attacks which devils
might make on the building [B.M., No. 103225].

7. Plaque with figures of two men fighting, and
two men beating a drom ; it was used to repel the
attacks of devils [B.M., No. grgo6].

Tne Srewosn, Mo, 361

8. A fish which was dedicated to a god during the
recital of a ritual [B.M., No. rozqg86].

9. Figure of a monkey, in blue glaze with black
lines ; its significance is unknown [B.M., No, 117725],
Plate XII, No, 5.

10. Plague with a figure of the goddess Ishtar
standing on a lion and astral symbols [B.M., No.
119437], Plate XI1, No. 6.
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1. Plaque with a figure of a scorpion-man to
avert the attacks of demons [B.M., No. 86z6z],
Plate XII, No. 7.

12, Figure of a bird-headed winged being holding
a pot similar to the beings represented on the sculp-
tures of Ashur-nasir-pal. This class of figure was

[a2a8e]

buried under the Hoor of the Kwman, or room n the
temple in which the sick were tended [B.M., No.
gogo8], Plate XIII, Na. 3,

13, The wild boar. " On the 2g-feet level among
fragments of the painted Jemdal Nasr pots there
was found a steatite figure of a wild boar, 4} inches
long and carved m the round, The whele character
of the crouching brute is rendered with amazing
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skill, but more marked than the realism of the work
15 its curious style, It1s the oldest piece of sculpture
that we have from Ur, and it implies the apprentice-
ship of many generations " (Waoolley, in The Times,
February 11, 1930, p. 13).

14. Bronze plaque used for averting the attacks
of devils. On one side is a figure of the devil
Pazuzu, and on the other the head of Nergal. In
the- third register a sick man lying on a couch is
represented, and above and below are mude figures
of the animals which it was the object of the priest
to placate by means of prayers and offerings [B.M.,
No. 108yyqg], Plate XIV. The finest known example
of this class of amulet is described in the following

paragraphs.
LABARTU OR TAMASHTI,

Among all the dewvils and fiends of which the
Mezopotamians lived in terror, the one that seems
to have been the most dreaded wag Labartu (or, as
the name is now read, Lamashtu), a she-devil, and
the daughter of the great god Anu. She lived in the
mountains, and deserts, and cane brakes in the
marshes, anr the magicians composed a whole series
of incantations and spells against her. She attacked
pregnant women and wyoung children with such
dire results to them that people were terrified at the
mere mention of her name. Many texts of the
Lamashtu Ritual have been published by Campbell
Thompson, Myhrman and Thurean Dangin, but it
seems that the whole of the series has not come
down to us. Stones played a very prominent part
in the ritual, and it is clear that each kind of stone
possessed its special magical powers ; and many of
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the stones used were in the form of cylinders.
Some stones were male and others female. They
were tied to various parts of the body by knotted
cords of different colours, and sometimes had to
remain in position for lengthy periods, even 100 days.
The goddess Lamashtu was a violent, raging dewvil
of terrifying aspect. In form she resembled a
leopard (7}, her face was that of a lion, and her feet
were like those of the Storm-god Zu. With her
hair tossed about wildly, and her breasts uncovered.
she burst out of the cane brakes hke a whirlwind
and chased the ox and the sheep and thrust her
hands into their flesh and blood. She glided like
a serpent into the houses, and went in and came out
at her own good pleasure. All miscarriages among
women, and all droppings of their young by animals,
were attributed to her and her baleful inflnences
operating through objects animate and inanimate.
Lamashtu is figured on a series of plagues in metal
and stone which have, for the most part, been dis-
cussed by Karl Frank (see his Babylonische Besch-
worungs veliefs) and Thurean Dangin in  KRevwe
&’ A ssyriologie, vol. xviil. Noo 1V, p. z9z i, ” Rituel
et amulettes contre Labartu.,” The finest example
of these is reproduced on Plates XV and XVI. It is
a rectangular bronze plague measuring 5} inches
in height by 3} inches in width, It was hought in
Syria in 1879 by M. Pérétié, and was acquired by
De Clercqg, and published by Clermont Ganneaun in
the Reviue archéologique (7' L'enfer Assyrien '), Decem-
ber, 1879, and republished in the Catalogus De
Clercg (vol. il. Plate xxxiv). On the back of the
plaque is the figure of an animal demon, standing
upright with the two fore-paws resting on the
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upper edge of the plaque, which also supports the
head of the monster, which is in the roond. The
face looks down on the figures, etc., on the front of
the plague. The body is that of a lion, and
is covered with scales and has four wings. The
head has a pair of ram’s horns, which lie flat on

[93 083]

Parnzn, eon of Hanpn, Ring of the air dewvis,

the sides of the head, the eyes are round and
fierce, and the shape of the mouth shows that the
lion is supposed to be roaring, His tail is a scorpion,
and the phallus, which lies along the lower part of
the belly, terminates in a snake's head. His hind
legs have the claws of a bird of prey instead of feet,
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and they rest on the lower projecting border of the
plague. The name of this animal demon is Pazuzu,
An inscription published by Thursan Dangin (Revse,
p. Igo) makes him say, " [I am Pazuzu, the son
of Hanpu, king of the evil spirits of the air; I go
forth from the mountains raging like a whirlwind.]™
The British Museum possesses several heads of
figures of Pazuzu, chiefly in stone, The one in
bronze, No. g3o08g, has been published by Layard ;
No. 22459 (stone), by L. W. King, Babylonian
Religion, p. 18g; and Nos. 91873—91876 (stone),
by Campbell Thompson, Devils, vol. 1. Plate I

The front of the plague is divided into four registers,
the largest of which is at the bottom. REecisTER I
contains ten emblems which are, beginning on the
left side, viz. (1) a cylindrical crown with several pairs
of horns ; (2) a tam-headed stafi ; (3) a thunder-
bolt ; (4) a lance; (5) two reeds bound together ;
(6) an eight-rayed star on a disk ; (7) & disk with the
wings and tail of a bird ; (8) a crescent; (g) seven
globes ; (10} a lamp.

ReGISTER 1l contains figures of seven demons,
each facing to the right and wearing a long fringed
garment held in position by a belt round the
waist. Their right arms are raised, and their
clenched hands, ready to strike, are behind their
heads, and their left arms are extended a little in
front of them, the hands being clenched. The
first has the head of a panther, the secend the head
of a lion, the third the head of a wolf, the fourth the
head of a ram, the fifth the head of an ibex, the sixth
the head of a bird, the seventh the head of a serpent.

RecisTER III: Here we see a draped man lying at

full length on a cushion, with his right arm raised
H
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and the palm of the hand turned towards his face.
The cushion resis on a bier with one end rounded
and bent upwards ; the legs of the bier are round and
are fastened topether by cords, Al each end of the
bier stands a bearded man wearing the skin of a
fish, the head of which serves as a covering for the
man's head, and the tail reaches the ground behind
him. The nght hand of each man is raised, and in
his left he holds a small vessel or bucket ; his right
leg is extended in front of him. On the left is a
lamp which rests on a flat tablet which is tied to a
tripod. On the left are two lion-headed beings
facing each other, with legs terminating in the claws
of birds of prey. Each wears a short tunic which
i5 held in position by a fillet and a belt, and has a
dagger in his belt. Each grasps the clenched left
hand of the other, and the right hand of each is
raised behind his head. The last figure in this
Register has his face turned away from the bier.
He is bearded, and wears an ordinary head cloth
and a short tumic with a belt.

RecisTER IV: Here we have represented a river
bank with reeds and a stream in which five fish
are swimming to the nght. The central figure is
that of a devil with a woman's body which is
covered with hair; her head, which it cased in
a rounded cap (f) of unusual shape, is that of
a roaring lioness. Her arms are raised, and
in each hand, which is on the level of her face, she
holds a two-headed serpent. A small dog is
sucking at her right breast and a pig at her left
breast ; and her legs terminate in the claws of a
bird of prey. She kneels on the back of an ass with
her right knee, and her left claw rests on the ass's
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head. In the space between her legs and the back of
the ass is a scorpion. The ass is placed in a boat,
the bow of which ends in the head of a serpent, and
the stern in the head of a bull. The ass has one
hind leg fastened by a rope to the boat or the bank
of the stream. Standing on the bank to the left is
a4 hairy monster with his arms in the same position
as those of the beings in the Second Register. He
15 perhaps the king of the evil spirits Paguzu., In
the space to the right are mine objects which are
difficult to identify.

The general meaning of the group of scenes
depicted on this bronze amulet is quite clear. The
female devil in the boat is Lamashtu, whose home
is the infernal regions whence she comes when she
arrives on the earth to carry ont her campaipn of
slaughter and death, The only way to stop her
from carrying out her baneful plans is to get her
back again in the Underworld, and it is necessary
to coax her 1o leave this earth by promising to give
her gifts. What these gifts are is duly set out in
the incantations which are engraved on Lamashtu
amulets, and they include jewels, a spindle, a cloak
for her journey from earth to hell, provisions of
various kinds, eg. cakes of bread baked on hot
cinders, malt, bread soaked in beer, drink necessary
to keep her from thirsting, a flask of choice oil,
sandals which will not wear out on the journey,
roasted grain packed in four leather bags, and all
these are to be stowed 1n four clay vessels, In short,
she must be provided with oil to ancint herself,
apparel in which to dress herself, water and grain
with which she can make beer, and means of trans-

port, viz. a suitable boat and receptacles for her
2
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provisions, The texts go on to say that she is to
se¢t out on her westward journey through the desert
to hell at a certain time before the sun sets, and that
she must go direct to the place of sunset, She
must then make her way over the mountains which
bleck the road to hell, and when this 15 done she
must cross the river of hell, which 1s no other than
the great World-Ocean Nir MarraTU.

The scenes on the Lamashtn amulets and the texts
of the incantations agree closely, and the following
prayer, which was published by L. W, King (Baby-
lomtan Magic, Plates 67 and 68) and translated in full
by Thureau Drangin, shows that men really carried out
the regulations concerning offerings to Lamashin :
“ 0 Shamash, the afimmu devil which terrifieth me,
‘who hath clung to me for several days past, and will
not leave me, who doggeth my steps by day, and
terrifieth me all night long, who maketh the skin
of my body to rise up, and the hair of my head to
stand up, who constraineth my forehead, and maketh
my face feverish, and drieth up my palate, and
poisoneth my flesh, and parcheth all my members,
whether it be a ghost of my family and of my
ancestor, or the ghost of some man who hath died
a violent death, or whether it be a homeless ghost—
it may or may not be one of these. O Shamash,
in thy presence, I have sought for a garment with
which to clothe it, and sandals for i1ts feet, anda
belt of leather for its waist, and a pot of water from
which it may drnk, I have given it the flour of
malt, and I have supplied it with food for the
journey. May it depart to the West; may he be
gommitted to the care of NE-GAEB, the great gate-
keeper of hell ; may NE-(zaB, the great gatekeeper
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of hell, keep him in strict custody. May his key
leck fast the lock.”

The following are specimens of the shorter incan-
tations :—

I.—(1) IvcantaTion: (2] Lamash, daughter of
Anu; (3) Whose name has been uttered by the gods;
(4) Inmin, queen of queens; (5) Lamashtu, O great
lady; (6) Who seizes the painful dsakku; (7) Over-
whelming the *Ad#; (8) Come not nigh what belongeth
to the man; {g) Be conjured by Heaven; (1o) Be
conjured by the Earth; {11) Be conjured by Enlil;
(12) Be conjured by Ea.

[I.—(1) ImcawTaTION : Lamashtu, ** Daughter of
Anu " ; (2)is thy first name, = The second 1s, ** Sister
of the gods of the streets’ ; {3} The third is, ** Sword
which splitteth the slull''; (4) The fourth is, ** She
who lindleth a fire " ; (5) The fifth is, " Goddess
[the sight] of whose face canseth horror ™' ; (6) The
sixth is, " Committed to the hands.”

Returning to the figures which werz used as
amulets and the incantations which were recited
m connection with them, a specimen incantation
may now be given ;—

I. IvcanTaTioN, that a . . . demon and an ewil
demon (wiwkku #) may not [dwell] in the house of a
man.

2. Riruar.—On seven fligures of the aphallu
(i.e. the teachers who lived before the Flood) made
of the wood of the bay-tree (¥) which are crowned
with the head-dress proper to each of them, and wear
the apparel proper to each of them.
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3. And carry in their right hand a [piece of] bay-
tree (/) wood which has been burned in the fire at
the top and bottom and place their left hands on
their chests, :

4. Write their names on their left hip, On the first
image, covered in red paste for its outer garment,

5. Write, " Day of life, born of Ur.” On the
second, covered in gypsum,

6. Write, “ Day of plenty, gracious son of Nippur."'
On the third, covered in gypsum and with water
drawn on him in black wash,

7. Write, " Day of delight grown up in Eridu.”
On the fourth, covered with black wash, write,
‘* Fortunate day, created in Kullah"

8. On the fifth, covered with Im-Kar-La- write,
“ Day of bright face, nurshing of Kesh.,” On the
sixth, covered 1n green paste,

g. Write, ™ Lucky day, exalted judge of Lagash.”
On the seventh, wearing Int- KAL- of carnelian (7],

10, Write, " Day that has given life to lim who 18
smitten protection of Shuruppale.”

11: Bury at the head of the bed. Recite before
them the incantation, " O wvou seven eldest (or,
leading) aApraLIU."”

12. Seven clay figures of the gbkallu, which have
faces of birds and wings fitted, and carry a mulily
(cleansing implement 1} in their right hands.

13. And a wooden bucket in their left hands,
covered in gypsum, cloaked with a bird’s wings on
the tegeti.
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14. Bury in the second pavement of the house
at the head of the bed. Recite before them the
mncantation, * You are the figures of the guardian
apkalle,”

15. Seven clay figures of the apkallu, covered in
gypsum, cloaked in the skin of a fish of black paste,
carrying in their night hands the same thing, and in
their left hands the same thing,

16. Bury in the frieze on the wall of the humonu
chamber. Their incantation as before.

17. Seven clay figures of the apkalls, covered in
gypsum, cloaked in the skin of a fish, grasping in
their right hands the date-spathe, with their left
hands

18. Their breasts, bury facing the door behind
the chair. Incantation as before.

1g. Seven clay figures of the apkally, covered in
gypsum, cloaked in the skin of a fish,

20. Carrying in their right hands the wrigallu
reed (standard ), grasping their breasts with ther
left hands, bury in the middle of the house in front
of the chair,

2I. Seven tamarisk fizures of the divine Seven,
crowned with the head-dress proper to each of them,
wearing the apparel proper to each of them,

22, Standing on a base of p{b)uridu (reed matting),
covered with red paste, carrying in their right hands a
fultu of copper,
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23. In their left hands a copper dagger, their
waists girdled with a band of copper, caps of copper
on their heads . . .

24. With horns of copper fitted, bows and quivers
gtand at their sides,

25. Bury opposite the figure of tamarisk. Recite
before them the incantation, ” ¥You are the figures
of the divine Seven, the great gods.”

The tfext then goes on to speak of a tamarisk
figure of the poddess Narudua which is to be buried
in the kamwu gate (f.e. the principal gate), seven
figures of weapon-men or * club-bearers "' which
are to be buried in the same gate behind the dagger-
bearers ; a tamarisk figure inscribed * Over-thrower
of evil deeds " and " Itntroducer of the good shedw
and good lemassw "' ) 'a tamarisk figure of the god
of the house ; clay figures of the Fish-man ; of the
Scorpion-man, male and female ; of Latarak in
green and black paste; of the Lion-man; of ten
dogs. The figures of the dogs, which were to be
painted in different colours, were to be buried in the
spamu gate. For the complete translation from which
the above extracts are taken, see Sidney Smith,
Journal Royal Asiatic Society, 1926,

Some details of the Ritual of prophylactic and
evil-averting figures are supplied in the following
exiract published by Zimmern, No. 54, and rendered
into English by Sidney Smith ( [owrnal Eoyal Asiatic
wociely, 10926, p. zos).

IwcaNTATION : For the raising up of their arms
I have stretched out a red cloth above, I have hung
a spotted cord round, in their hands I have set
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the date-spathe. I have made the uswriu perfect,
I have put a wash of gypsum round them. At the
head of the seven of them, of those with terrible
wings, [ have set Nergal. I put Nusku at their
head in the furnace. Two figures, twins, bound
together, whose form 15 complete * overthrowers of
wicked devils," I set at the sick man’s head, right and
left. The figure of Lugar-Gir- Ra- who has no equal,
I set on the rikse of the house: the figure of
SHIT-HAM-TaA-E-A- who has no rival, the figure of
Narudu, the sister of the great gods, I set at the
bottom of the bed. That nought evil might
approach, I set Latarak and Latarak in the gate.
To drive away everything evil T set up a Aulduppu
opposite the gate. Fighting twins of gypsum I
drew on the door. Fighting twins of the enclosure,
of bitumen, I set upin the gateway wings, right and
left. Two figures of the guardians of Ea and Marduk
I set up in the gate, nght and left. The incantation
is the incantation of Marduk. The magician is the
figure of Marduk, Repeat for so-and-so the son of
sp-and-so, whose god is so-and-so, whose goddess is
so-and-so, in whose body there is sickness, the incan-
tation, * When the cattle come home, when the
cattle go out, do you, offspring of the sweet water,
holy sons of Ea, eat what is good, drink honey,
may nought that is evil approach the plare o

When you have recited this before the sewve
figures of those with wings, n front of whom Nergal
stands, recite the following hefore the seven figures
of the divine Seven, made of wood of the bay-tree (?)
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which carry clubs. INCANTATION: *° Beating down
the evil rabisu, sparing life, exercising force, turning
back the breast of the ewil, preserving the oracular
niterances of Enlil, fire that overwhelms the un-
friendly dagger that overbears fate . . . that
lights up mankind, divine Seven that destroy the
‘Lﬁﬂkﬁd.”

The following illustrates the symbolism of the
objects which were used in the Ritual :—

14. The gypsum and bitumen which they smear
on the gate of the sick man's house.

15. The gypsam is the god Ninurta, the bitumen
is the wfukku demon. Ninurta pursues the sfwhfs
demon,

16. The two zisweri which surround the sick
man's bed are the gods Lucar-Gir:Ra: and
SHIT-HAM -TA-E-A-

17, The three meal-heaps which are thrown
down are Anu, Enhl and Ea.

18, The wswrin which they drew in front of the
bed, that is the net; it surrounds everything bad.

1g. The skin of the gugally, and the URUDU-
NiG-KAL-GA which they . .. at thehead of the
sick man. ’

20. The skin of the gugally is Anu, and the
URUDU NIG-KALGA is Enlil ; the uregally reeds.

21. Which are set up at the head of the sack man
are the divine Seven, the great gods, the sons of
Ishara.

2a. The hulduppu goat which is set at the head
of the bed of the sick man is the god Nin. AMASH-
KU GA-
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23. The shepherd of Enlil. The censer and torch
which are put in the sick man’s house.

24. The cenzer iz the god Ku-Bu-: the torch is
Nusku.

See Sidney Smith in Jowrnal Royal Astatic Society,
1926, p. 2051

CYLINDER-SEALS AS VOTIVE OFFERINGS.

In the observations on the cylinder-seal printed
above we have only dealt with it as an amulet;
but it seems that the cylnder-seal was sometimes
used as a votive offering, and was laid before the
god, and was thereafter regarded as the property
of the god. Sidney Smith has called attention
(Jowrnal Royal Asiatic Soctely, 1920, p. 444) to the
fact that among the large number of cylinder-seals
now known, whilst the greater number of them show
marks of hard wear, and cleaning and of being worn
as amulets, many are in such an excellent state of
preservation that they look as if they had only just
left the hands of their makers. Basing his opimon
on a tablet in the British Museum (No. 117666),
he thinks that this is due to the fact that
eylinder-seals which were " before” a divine
statue or symbol would not be continually wused,
and that they were thus enabled to retain
their pristine clearness. The tablet to which
he refers, and the text of which he translates, is
inscribed with a royal command in which an
official is ordered to search for a certain cylinder-
seal, and to take it and brng it tohim. The correct-
ness of this view is proved by two cylinder-seals
which were found at Babylon, the one bearing
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the image of Marduk, and the other that of Adad
both seem to have belonged to the " treasure of

Marduk."

THE CYLINDER-SEAL IN ASSYRIA, PERSIA AND
PHOENICIA.

The Babylonians of the late Empire used cylinder-
spals in the same way as the early Babylomians,
but as a rule they are much smaller, though the
traditional scenes and figures are found on them,
The Assyrians also used cylinder-seals and intro-
duced on them the characteristic figures of their
gods, and figures of men grouped about the sacred
tree. The Cappadocians and Hittites also adopted
the cylinder-seal, but the scenes found on them are
arranged differently from those found on Babylonian
cylinder-seals.  Figures of gods standing upon lions
appear for the first time. The Phoenicians borrowed
Assyrian designs for their cylinder-seals, but wrote
the names of their owners with Phoenician letters.
About the time of the downfall of the Assyrian
Empire after the destruction of Nineveh (612 B.C.),
the place of the cylinder-seal for sealing clay tablets
was taken by CONE-SEALS, in sard, carnelian, agate,
chalcedony, etc., and they were used for this purpose
throughout the Persian Period down to about 350 B.C.
The favourite stone for seals of this period was
chalcedony, and on these were cut symbols of the
gods Shamash, Sin, Adad, Marduk and Nabd;
mythical beasts and winged demons ; men standing
by the sacred tres above which is the symbol of the
god Asshur; scenes from the Gilgamish legend ;
man-headed goat-fish, man-headed birds, cock,

escent ; hunting scenes, etc. The scenes on two
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chalcedony cones are here reproduced. In the first
(B.M., No. 115604) we see three bulls’ heads created
in a disc formation. This device was magical, and
it appears in many forms during the Achaemenian

Bla. 115604, Mo, 118819,

Period, and after down to the Middle Ages. In the
zecond (B. M., No. 11991g) we see a mounted horseman
engaged in conflict with some animal ; perhaps the
foundation of the legend of 5t. George and the
Diragon.

SASSANIAN AMUOLETS AND SEALS.

Here for convenience sake may be mentioned the
large class of amulets and amuletic seals which were
used in Western Irin or Persia during the period of
the rule of the Sassanides, 1.2, from about A.D. 226-
632z. They are commonly known as ' Pehlevi
gems," because the inscriptions upon them, which
are usually the names of the owners or gods, are
written in Pehlevi characters. These characters
were derived froma Semitic alphabet, which was
probably Syriac. Pehlevi seals are made of different
kinds of stone, agate, lapis lazuli, sard, carnelian,
chalcedony, and variegated hard stones. The larger
specimens are rounded and perced and were
threaded on string or wires and carried like cylinder-
seals, or attached to the body like amulets; the
smaller ones, which are flat, formed the bezels of
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rings. On the largest of them, which resemble
oval plagues, we find busts of governors and women,
Favourite representations on them are:—Palm
branches and flowers held in hands, animals, especi-
ally the winged horse (Pegasus?), birds, reptiles,
mythological creatures, and elaborate linear devices.
Six characteristic specimens from the British Museum
Collection are here given, (1) Three little men
and an indeterminate object; this scene is very

Na, 11838%, No. 118351, Ho. 1183492,

o, 119979, Na, 159063, Mo, 119871,

common and probably illustrates some legend
[No. 110382]. (2) Three lions’ heads in disc form
[Mo. 110331]. (3} A palm branch and a man
worshipping a star and the crescent moon [No,
119392]. (4) A symbol which was probably sup-
posed to possess magical powers [No. 110979].
{5} A semi-human figure grasping the symbols of
the Beginning and the End; between his legs is
the figure of an animal (mouse ¢} [No. 119983].
(6) A hand with the thumb and index-finger touch-
ing [No. 110971].



CHAPTER IV.

COPTIC AMULETS.

According to the Life of 5t. AnTHONY, the Great,
of EcyerT, the Egyptians were in the habit of embalm-
ing the bodies of the saints and martyrs, and of
placing them not in graves but in their houses so
that they might do honour to them. ANTHONY had
entreated the bishops to crder the people not to do
this, but the custom continued, When he was
dying he commanded those who were about him,
saying : " Dig a grave then, and bury me therein,
and hide my body under the earth. And let these
my words be observed carefully by wou, and tell ye
no man where ye lay me; [and there I shall be] until
the Resurrection of the dead, when I shall receive
[again] this body without corruption” (BUDGE,
Paradise of the Fathers, Vol. i. p. #2). This passage
makes it quite clear that the Egyptian Christians
continued to mummify their dead long after their
conversion to Christianity, and the tombs of Egypi
of the early Christian period support ANTHONY'S
statement. Anthony died about aDp. 360, and
thus it is certain that the Egyptian Christians had
been mummifying their dead for at least 260 years,
for the introduction of Christianity into EGYPT
cannot be placed later than about A.D. 100, There
is no satisfactory evidence showing under whose
auspices the Christianizing of Egypt took place,
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though it is generally attributed to 5T, Magrx, who
began 1o preach in Alexandria about A.D. Gg.
Though the form of the Egyptian Religion which
was in nse between zoo B.C. and A.D. 100, with its
doctrine of a Last Judgment and its fastings and
prayers and asceticism generally, was an excellent
preparation for the reception of Chrishanity by the
Egvptians, when once their conversion was effected,
ihey determined to break absolutely with the old
pagan religion and its cults. They discarded the
hieroglyphic, hieratic and demotic scripts, and for-
mulated an alphabet for themselves, which included
the Greek alphabet and a number of conventional
forms of old Egyptian characters ; in this mixed
alphabet they wrote the Coptic version of the Scrip-
tures. They rejected the spells and the Vignettes
of the Book of the Dead, and abandoned the use of
the funerary amulets of the ancient Egyptians, and
all their amuletic symbols save one, wiz. the sign

-?- dnkh which means ““life, living." ‘What object
this sign represented cannot be said, but as to the
idee which both pagans and Egyptians associated
with it there is no doubt. Gods and goddesses, and
men and women, are seen holding it, and it seems
that the life of everybeing, divine or human, depended
upon his or her possession of it. From first to last
the gods are seen carrying it in their right hands,
and they gave life to their kings and servants pre-

senting it to them, It has been suggested that -?-

is a conventional representation of some organ of
the human body connected with procreation, and
this view is probably correct. But be this as it
may, the Egyptian Christian adopted it as an
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equivalent of the Cross of Christ, and it symbolized
to them life everlasting. On the stele of ABRAHAM

(B.M., No. 1257) we have it in this form ?

with the letters h and . On the stele of PLEINOS
(B.M., No. b679) we have the ordinary Greek cross

Dﬁ:’. the >E and two dnkh crosses T T

On the stele of Sapmwos (B.M, 1352) we have >R :

51 and » and 0. On another stele are cot

figures of doves holding -?* (B.M,, 1327). NAVILLE

found a mummy with the suwasisha \jt-l drawn on

the left shoulder (see Deir el-Bakars, 11, p. 5], but
there is no proof that the mummy was that of a
Christian, There izin the British Museum (No. 34051)
amummy of a child of the early Christian or late
Roman period ; the hands are crossed over the breast,

and in one he holds a cross % and in the other

a flower (lotus (7) which suggests that the mummy
iz thatof a girl). On a portion of a mummy swathing
found at Lycororls is painted a Christian cross

(No. 55056). On a very rare amulet which
was given to the British Museum by Sir RIDER
HaccanD, the Birth of Christ is represented
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(No. 460) ; Mary is seated under a tree and she

holds -?- in one hand ; on the reverse is the sign '?—

and the legend, ** One God in heaven.” As the
woman is seated under a tree and not in a cave, it
has been suggested that it is the birth of the Buddha

which is represented.
The amuletic signs -T“ and )ﬁ which are sl:cn-

on Coptic monuments older than the time of Con-
STAWNTINE the (Great, have not been found in the
form of amulets, Attempts have been made to

show that the sign i 15 denved from % but

they appear to the writer to be unsuccessful. The
sigm | 15 found woven into textiles from

Akhmim. From the excavations of Coptic sites at
Armmin and elsewhere the following amulets have
been recoversd (—

1. The Cross, both in the Greek and Coptic
forms, made of bronze, sometimes inlaid with paste
or stones, bone, ivory (?), mother-of-pearl, irom,
glass.
2. The Dove, symbolic of the Holy Ghost, in
mother-of-pearl,

3. Pendants in mother-of-pearl; significance
unknown. '

4. Bone figores of the VIRciN Mary seated in a
shrine,



COPTIC AMULETS 131
5. Bone plagues carved with fgures of ST, GEoRGE

spearing a dragon ; the spear is cross-headed, and
the saint holds a cross in his left hand.

P
6. Plaques of shell inscribed + and !:EII:J

Saint George of Lydda.

7. lerra-cotta bottles stamped with a cross,

8. The FisH, a symbol of Christ. The fish became

a very popular amulet when it was pointed out

that the letters of ixtie = "Inorovs yproros feotr vids

cwrjp, ' Jesus Christ, son of God, the Saviour."

The cross resting on a fish, and a cross with a fish on

each side of it are found cut vpon gems. See FORRER,
Reallexskon, Strassburg, 1907, p. 427, Tafel 1og,
12
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g. Terra-cotta oil flasks from the tomb of 5T.
Mgwas, on which are stamped figures of the saint,
camels, etc, See Bupce, Texts relating to Saimt
Ména, London, 1909, p. 33f{. The dolphins which
protected the saint’s body at sea are often sculptured
on funerary Coptic stelae,

10, Large crosses made of lead and stone, which
were used as funerary monuments, [(See B.M., Nos.
4708 and 1339.)

Amaong the Copts the amulets which were intended
to protect the dead took the form of sheets of
ingcribed papyrus ; many of these are preserved in
the British Museum. One contains a copy of the
apochryphal letter of King Abgar to Christ, and the
first words of each of the Four Gospels (Oriental
4019 (2)). Another is inscribed “ Lord God
Almighty help me ! " and a third is inscribed with
some of the vowels, each seven times repeated and
in separate lines (Crum, Cafalogue, p. 175).



CHAPTER YV,

EGYPFTIAN AMULETS.

The Egyptians in all periods of their history were
lovers of amulets, and they placed them under and
in their houses and tombs, and set them up in their
temples, and wore them when living, and caused
them to be placed on their bodies when dead. They
made them of many kinds of stones, both common
and semi-precious, various kinds of wood, gold,
copper, silver-gold, ivory, bone, shell, wood, wax,
falence, etc. The common word for amwulet in the

s : O i
E}"IELEUE PEI.-lDd was mi-f, %ﬁé. which means
protector ' ;| a synonym frequently used in the

texts is udjas, § | STJose. “the thing which
keeps safe,”” the “ strengthener.” Many of the
substances of which amulets were made were believed
to possess influemce or properties which could be
absorbed by the wearers. Amulets with names of
gods or words of power inscribed upon them were
held to be more powerful than those which were
uninscribed, and those which had been °f blessed "
by the magician, and therefore contained a portion
of his spiritnal power, were the most powerful of
all, Most of the Egyptian amulets known hawve
come from the tombs of Egypt, and were " pro-
tectors © worn by the dead ; it is probable that they
are identical with those which were worn by the
living.
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The oldest amulets from Egypt belong to the
Neolithic period. Among them are figures in flind
of the crocodile, some horned animal (goat ?), the
head of a cow with a woman's face (the goddess
Hatron ?), the hippopotamus, the cuttlefish (7),

and the objects Tf and /P the first of the two

objects may be the HKef-pesh, an instrument used
in connection with barth ceremonies, and the second
may be a feather. All these were worn to give the
wearers vinlity and fecundity, and the last two
mentioned are probably models of some human

'I'hl: graat amulek uf the Sun- Ec-:ls of stunrise and sunset n the form of a

Hon with a bhead st cach end of his body,
organ of generation. The flint arrow heads were
also used as amulets. To the same period belong
the green slate models of tortoises or turtles, rams,
stags, bears, birds (bats 7}, which are exhibited in
the British Museum (see Guide fo the 44, sth and
Gth Egyptian Kooms, p. 281 f).

The oldest AMULETIC 516N used by the dynastic
Egyptians 1s '?' to which they assigned the
phonetic value of @ukh or angd. What object it
represents is not known, but it was probably some
part of the human body which the Egyptians
believed to be intimately connected with generation
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and with the maintenance of life. The meaning of
the word ankh is " life,” " living,” in fact " ever-
lastimg hfe " and the *life which cannot die)'
Every god and goddess and divine being possessed
it, and by it their life was maintained. They
bestowed it on kings and also on the souls who were
acquitted in the Hall of Judgment, and those
who received it lived for éﬂ f.e. " one hundred
thousand millions of years.” When the Egyptians
embraced Christianity in the Ist century they
adopted the sign % though of pagan origin, and
its meaning, and it appears on funerary monuments
side by side with the Christian Cross. The amudet
-ﬁl was made of wood, wax, metal, stones of various
kinds, falence, ete. | this fact proves that the
Egyptians did not know what object the sipn —?~

represented. The principal funerary amulets were :
I. The SCARAR, scarabaeus sgcer, E, one of the

class of the dung-eating beetles. This beetle collects
a mass of dung, lays in it one egg, and then kneads
the dung together and finally makes it into a round
ball about 2 inches in diameter., This done, it turns
its head away from the ball, and with its hind legs
ralls the ball along the ground into some sunny
place, where under the influence of the heat of the
sun, the egg 1s hatched, and the hittle beetle lives
and flourishes on the excrement with which the egg
has been surrounded. For a naturalist's description
of the beetle, see |. H. FABRE, The Sacred Bestle and
others, London, 19rg. From the earliest times the
Egyptians associated this beetle with the god of
creation, and its egg-ball with the sun ; the god was
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believed to roll the ball of the sun across the sky
even as the beetle rolled its ball over the ground.
And heat and life came from the sun_ just as the
larva of the beetle, hatched in the egg-ball and
nourished on its substance, proceeded from the egg-
ball. The god who rolled the solar ball across the
sky was called Kheperd, i.e. '"the Roller,” and in
the Book of Ammi Tuat we see him pushing the
sun into the sky at dawn. The Egyptians wore
models of the beetle when living to give them the
life and strength of the god of creatiom. They
placed in their mummies models in green stone or
black basalt or haematite of the Goliathus Atlas
beetle, to effect the RESURRECTION of their dead
kinsfoll, These are the well-known " heart sca-
rabs,”’ on which copies of Chapter xxxb of the Book
of the Dead are inscribed.

Colossal models of the scarab were set up upon
pedestals in the ternples, e.¢g. the example which was
found by Legrain in the temple of Amen-Ri at
Karnak, and was made in the reign of Amenhetep 111,
The largest known temple scarab is in the British
Museum (Central Saloon, No. gbs). It is uninseribed,
is 5 feet long, 3 feet wide and weighs over two tons ; it
was brought from Constantinople by Lord Elgin.
Amenhetep III had many hundreds of large scarabs
made, and recorded on them the events of us reign
which he deemed noteworthy, viz.: 1. His marriage
with the lady Ti. 2. His Wild-Cattle Hunt in the
second year of his reign. 3. The genealogy of Queen Ti.
4. The slaughter of 102 lions when hunting during
the first 1o years of his reign. 5. The digging of a
lake in Western Thebes, His son Amenhetep IV
(Aakhunaten) also made use of large scarabs to
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commemorate important events (see B.M., No.
s1084). For texts describing these events and
translations (see Bupce, The Mummy, 2nd edit.,
p. 298). Scarab amulets were made of almost every
kind of material, and they wvary in length from
half an inch to 2 inches, They did not come into
general use until the XIth or XIIth Dynasty,
and their vogue ceased about 550 B.¢. They have
been found in Elam, Persia, Babylomia, Syna,
Phoenicia, Palestine and in nearly all the countnes
round the Mediterranean. In Egypt many of the
scarab amulets were also used as seals. Those who
wish to stody the scarab amulet shomld examine
the unrivalled collection in the British Museum.

2. The TeT (or DED) was associated with the
backbone, or certain of the lower vertebrae, to which
it gave strength and stability in life, and renewed
power to the back after death.  See Chapter clv of
the Book of the Dead. -

3. The TJeT, i Coptic TOTE or TooTe. An
amulet which was commonly made of some rad
substance, e.g. red jasper, red glass, red wood,
red porphyry, red porcelain, and carnelian, or sand,
or reddish agate ; examples in solid gold are known,
and in gilded stome. The Tjet is a comventional
form of the genital organs of the goddess Isis (see
BuUnGE, Osiris, vol. i. p. 276, vol. ii. p. 280), and
it was supposed to bring to the wearer, living or
dead, the virtue of the blood of Isis', Itand the Tet

i The Coptic makes it clear that this amulet was intended to
represent the mdse or matris of Isis. The forms 0OTE, of

and ‘TOTE are the equivalent of the hieroglyphic hﬂ'
QI]!-:--;:. il
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are often scen in the hands of statues and on coffins,
and armed with {hese all-powerful divine amulets,
the deceased was ready to enter the Judgment
Hall of Osiris. The text of Chapter clvi of the Book
of the Dead is often found cut on the Tjet.

+. The Urs, or head-rest or pillow, as an amulet
15 usually made of haematite, and is rarely inscribed ;
when it was intended for use as an article of {funerary
equipment, it was made of wood, and ivory, and
stone of warious kinds, and wooden and ivory
examples are usually inscribed with Chapter clxwi
of the Book of the Dead. The large pillows were
placed under the necks of mummies to * lift up the
heads "' of the deceased persons in the Cither World,
and to prevent the ** decapitation of their heads.”
** Their enemies shall have no:power 1o cut off the
heads of the deceased, but the deceased shall cut
off the hearls of their enemies,” says the text.

5. The AB or HEArT amulet was made of many
kinds of red stones, red jasper, Ted glass, red porcelain,
red paste and red wax, and it was inscribed in the
breast of the mummy in place of the heart which
was mummified separately. The upper part of it
was sometimes made in the form of 2 human head.
The heart was, to the Egyptians, the source of all
hife and thought, and it was believed to be the seat
of the Ba, or what may be termed the * heart
soul,” d.e. the soul of the physical body. It was
connected in some way, which is, at present, not
clear, with the Ka, or " double,” which was perhaps
the sub-conscious vital power. The texts show
that the heart was supposed to contain the soul of
Khepera, the self-created and self-existing god, and
it was therefore immortal. The Book of the Dead
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contains several spells and prayers for the preserva-
tion of the heart, viz., Chapters xxvi, xxvil, xxviii,
xxix (3 versions), xxx (2 versions). The text most
commonly found on models of the heart is Chapter
xxxb, which, according to one Rubric, is as old as
Mex-EAU-RA (Mycerinus), a king of the IVth
Dynasty, and according to another, as old as SEmTi,
a king of the IInd Dynasty. The other spells gave
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The Prayer-spell inscribed on Hearb-soaraba, 1t was in wsein Egypt for
mcre than three thousand years, and s perhagpe the oldest complete prayer
in the warld.

the deceased powers in the Other World, but Chapter
xxxh enabled a man to obtain the verdict of * Truth-
speaker ” in the Judgment Hall of Osiris, It may
be rendered, * Heart of my mother | Heart of my
mother ! Heart of my being! Oppose me not in
my evidence (or testimony). Thrust me not aside
before the Judges. Fall not away from me before
the Guardian of the Balance. Thou art my Ka
in my body, Khnemn making sound my members,
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Come thou forth to the place of happiness (or
felicity) whither we would go. Make not my
name to stink with the Assessors, who make men,
during my existence. Make good a good hearing
with joy of heart at the weighing of words and
deeds. Utter no falschood concerning me in the
presence of the Great God. Assuredly thou shalt
be distinguished rising up as a speaker of the truth.”

6. The VULTURE, NER-T, made of gold, and
inscribed with Chapter clvii of the Book of the Dead,
when tied to the neck of the mummy, gave the
deceased the strength and fierceness of the goddess
[s15, when <he was wandering about in the papyrus
swamps in the Delta in the form of a vulture. The
use of this amulet is not older than the XXVIth
Diynasty, say 650 B.C.

7. The CoLLaR or PEcToRAL, USEKH-T, made of
gold, and inseribed with Chapter clviii of the Book of
the Dead, when tied to the neck of the mummy,
gave the deceased freedom from all possible fetterings
about the neck. The use of this amulet is not older
than the XX VIth Dynasty.

8. The Papyrus SceprrRe, Uapj, was made of
mother-of-emerald, and inscribed with Chapter clix
of the Book of the Dead ; when laid on the neck or
breast of the mummy gave the deceased renewed
youth and wirility, and all the qualities of the
growing papyrus plant, It was worn as a pendant,
Uspally this amulet has the form of a budding
papyrus shoot, but it is also found sculptured on a
small rectangular plague made of the neshmet stone.
In the Papyrus of NEBsENT (early XVIIIth Dynasty)
we see in the Vignette to Chapter clx of the Book of
the Dead the god THoTH, ibiz-headed, who is called
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e "' Great God,” presenting to NEBSENI a plaque
whereon a papyrus shoot is sculptured. The text
which was suppuosed to be cut upon it brought to
the deceased the protection of the ** Words of Thoth."

9. The UbJar, a word which means literally
“ Eye,” was an amulet made in this form & ;
it typified good health, soundness, safe protection,
and physical comiort and well-being generally.
The twin Udjats 5§ S5, represent the Eve of the
sun and the Eye of the moon, f.¢. the two Eyes of
the very ancient Sky-ged HER; they are found

L
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The Babeon, the asscaiate of Thath, restoring the Ud[at or Eye to ﬁ.,.l.h,.
the Meon-god, after it had I::e:b;::lll:;mﬂI by Set, who was made to
painted on coffins as early as the VIth Dymnasty,
and they were painted on articles of funerary equip-
ment throughout the dynastic period. An ancient
legend stated that the powers of evil succeeded in
blinding the Ewye of the Sun-god Ri during an
eclipse or prolonged storm, and that TaoTH came to
the god and healed his Eye, and restored it to his
face. Another lepend stated that ST, the Devil,

when prowling in the sky one evening saw the
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crescent moon, and swallowed it, but one of the
gods, presumably THOTH, came against him quickly,
and speared him, and he was obliged to vomit the
crescent moon from his body. Chapter clxvii of the
Book of the Dead contains a spell the recital of
which would cause THoTH to bring the Udjat to the
deceased during his journey to the kingdom of
Ostris, The Rubrc of Chapter cxl says that that
chapter (which was to be recited during the longest
day of the Egyptian year) was to be said over two
Udjats—the one made of lapis lazuli or mag stone
plated with gold or set in a gold frame, and the other
of amethyst or camelian. The second Udjat, if
placed on the mummy of a man, would procure for
him a seat i the Boat of Ri, and make him
become a god. The Udjat amulet was made of
gold, silver, copper, many kinds of semi-precious
stones, wood, wax, and faience, glazed in various
colours. The enormous numbers of Udjats which
have been found in the tombs prove that this amulet
possessed unusual dmportance 1n the minds of the
Egyptians, and that it fulfilled a wvery special
service. My belief is that the Egyptians, ‘like the
Chinese, were terrified by their fear of the Evil Eye,
and that the Udjat was worn or carried universally
as a protection against it,

10. The COW-AMULET, AHAT, was a figure of a cow
wearing the solar disk and plumes between her
horms, and made of gold, which was tied to the neck
of the mummy. This was used in connection with
the HYPOCEPHALUS, which was placed under the
back of the head of the mummy, and was formed
of a series of circular layers of linen gummed together,
and covered with a thin layer of white plaster. This
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amulet was intended to represent the pupil of the
Eye of R4, and on it were drawn in outline figures
of solar gods, e.g. Horus-Seps, Khepera, the sons of
Horus, etc. Around these figures ran the text of
Chapter clxii of the Book of the Dead. The Egyptians
believed that if this amulet was placed under the
head of the mummy it would emit heat and keep
warmth in the body of the deceased until he arrived
in the Kingdom of Osiris. The chief god was Par,
but in order to obtain his assistance it was necessary
to appeal to him by his secret magical names which
the text supplies, viz. Haga-haga-herher, Anlauag-
qersaanglebati, Khalseran and Khalsata. An
ancient legend stated that when RA was about to
set for the first time, the Cow-goddess, fearing that
he would lose all his heat during the night, caused
him to be surrounded with beings of fire, which kept
him warm until he rose again in the sky. The
amulet AHAT was supposed to do for the deceased
what the Cow-goddess did for RA.

11. The Froec amulet.is usvally made of gold,
hard stone, steatite and glazed fafence, but examples
of it in gold are not common. It carmed with it
the help and protection of HeqQiT, the goddess who
presided over conception and birth, and who may
be described as the * midwife goddess.” She was
supposed to be present at the birth of every king of
Egypt, and she assisted Isis in resuscilating Osiris
and in making effective her union with him. The

idea associated with the frog amulet was
fecundity and fertility, and among many of the
tribes in Central Africa the women eat both the
frog and the beetle, so that they may have large
families. The little green tree frog appears in large
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numbers a day or two before the rise of the Nile,
and the natives regard it as a symbol of new life
and prolific generation. The Copts, probably having
in mind the phases of the physical development of
the frog, adopted it as a symbol of the Resurrection,
and it is often seen sculptured on monuments in the
catacombs of Alexandria side by side with the
Coptic Cross. On a bronze object in the British
Museum a frog appears at the end of a phallus,

12. The NEFER amulet l was frequently made

of camelian, or sand, or some semi-precious red
stone, but very large numbers were made of glazed
fafence, and were pierced at one end so that they
might be strung with beads on necklaces and pec-
torals. The object represented by the amulet was,
probably, in the late period a lute or some other kind
of stringed musical instrument ; but originally it
seems to have been the heart with the wind pipe (¢).
Whatever the object was it is pretty clear from the
texts that the amulet was supposed to give to the
wearer youth, joy, strength and happiness, and good
luck generally. The word NEFER means good, to
be good, beautiful, gracious, pleasant, and the hke.

13. The Ba amulet E& was in the form of a

man-headed hawk wearing a beard. It was sup-
posed to represent the heart-zoul, but it seems to
be more probable that it was a symbaol of the vital
strength of a man, and the hawk-portion of it
sugpgests its relationship to Horus. At all events,
the root bz means ' strength,” to be powerful.
After death the Ba was believed to visit the body
whence it came in the tomb, and in graves narrow
passages wers left in the pits so that the soul might



EGYPTIAN AMULETS 145

find its way there. In the Pyramids of Meroé& open-
ings were left in the stone covering near the apex
s0 that the BA might enter them, and a ledge was
placed beneath each opening for it to stand on. In
the Vignette to Chapter Ixxxix of the Book of the
Dead the Ba is seen wisiting its body, to which it
presents the symbol shen ', symbolic of eternal
life, The final union of all souls with their bodies

=,

B

. . b
Iho Cat (R} slaughtering the Sarpent of Darimess (Apap) symbolic of the
trinniph of Law, Order and Goodaess sver Chasa, Wrong and Ewil,

was believed to take place in the heavenly ANU
Herioporis. Small figures of the BA made of
gold and inlaid with semi-precious stones, and large
figures of it, with outspread wings, were laid on the
breast of the mummy, probably with the view of
preserving the body from decay. Some think
that such fgures, under the influence of the spells
in the Chapter mentioned above, flew to the place
where the gods gathered together, and represented
I
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the person whese body lay in the tomb.  And others
take the view that the soul when it came io the tomb
took up itsabodein the Ba figure. A very fime stone
Ba, with pendent breasts, from Nubia, is preserved
in the British Museum (No. s53g65). The Copts
adopted the Ba, and it is found sculptured on their
funerary monuments (B.M., No. 1651).

I4. The SmMa amulet ‘g was buried in the folds of

the linen swathings of the mummy, or in the hody
of the deceased, in order to give him the power
to breathe; it is usvally made of dark basalt or
some brownish-black coloured stone.

15. The AAxHU amulet @ represented the
disk of the sun nising on the eastern horizon,
and was worn so that it might give a man the
strength and power of HORUS or R ; it was sym-
baolic of renewed life after death and resurrection.
This amulet was made of red stone and red glass or
paste.

16, The SHUTI amulet ﬁﬁ [l] represented  the

two feathers, symbolic of light and air, which are
seer, on the heads of Ri, Osiris, and AMEN-RA,
The ATEF plumes jﬁ, which are the special
characteristic of Osiris and PTAH-SEKER-ASAR,
appear to be associated with the resurrection. This
amulet was made of gold and semu-precious stones
of vanious colours. _

17. The SHEN amulet © seems to have sym-
bolized eternity, or perhaps a very large but in-
definite number of years, and the space embraced
by the all-encircling power of the Sun-god. The
hieroglyph is thought to represent the end of a
cylindrical seal-cylinder which is either resting on,
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or is being rolled over, a piece of clay to make a seal.
On the other hand, it may well be a picture in out-
line of a ring with a long hezel attached to it.

18. The REN or name-amulet. In some inscnp-
tions the name of the king is enclosed in what
seems to be a piece of rope tied in a sort of double
knot at the end of the name. As has been said
elsewhere, the name of a god, or man, was regarded
ag his soul, and the kmotted cord was intended to
preserve 1t from evil magical mfluences and to
maintain and prolong his life. The ordinary form
of the REN is c=, and it is commonly called a
** cartouche.”

1g. The SerpENT's head amulet, which was
made of red stone or red glass or red falence, was
regarded as a protection against the bite of the
cobra and other venomous snakes. It was womn
by the living and the dead, and the tesxts from the
xxxivth and xxxvth Chapters of the Book of the
Dead which are inscribed on the amulet show that
it was intended to prevent the mummy from being
devoured by the snakes and worms of the Tuat.

20, The MEwitT = q a ’31','; amulet consisted of

a necklace or collar to which was attached the
curiously shaped pendant shown in the deter-
minative of the word given abowve. This amulet
was worn by the gods and goddesses, g, Hathor,
Isis, Ptah and Osiris, who in the minds of the
Egvyptians were associated with virility and fecundity,
birth and new life, and also the resurrection. It was
buried with the dead with the wview of preserving
in them the sexual desires which they had possessed
in life, and providing them with the means for giving
effect to them. As an amulet for the living and the
K 2
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dead it was made of lapis lazuli, and, when intended
to be attached to statues, of bronze or copper. It
was suspended over the back of the neck, through
which it exercised its influence on the spinal column.

21, The Lappexr amulet, mag-t __}E: ?J pro-
vided the deceased with the means of ascending
from earth to the floor of heaven, ¢.e. the sky. An
ancient legend says that Osmris wished to ascend to
heaven, but had not sufficient strength to do so.
RA seeing his difficulty provided the ladder, and he
and Homrus standing, one on each side of Osiris,
helped him to ascend. A variant text says that the
helpers of Ostris during his ascent were Horus and
Suti, or SET. Models of this ladder in stone and
wood have been found in the tombs, and a picture
of the Ladder is given as a Vignette in the Papyrus
of Ani (Plate xxii]. The legend is referred to in the
text in the Pyramid of Pepi I, lines 192 {, 472 and 473,
and in it we are told that it was the “ two fingers
of the Lord of the Ladder ” which helped Osimis
to ascend to the sky. The Egyptians presumed that
the deceassd might not be able to obtain the assist-
ance of the * two fingers,” and they made the amulet
described in the next paragraph to take their place.
The Hebrews also conceived the idea that a ladder
reached from heaven to earth. See Gen. xxviii. 12.

22. The Two-FiNGERs amulet, ) J—a) dje-
bdwi, 1.e. the index and medius fingers, was made of
green stone, or black basalt, or obsidian, and was
placed sometimes loose in the coffin and sometimes
among the swathmngs of the mummy. It was
intended to take the place of the two fingers of the
god who helped Osiris to ascend the Ladder of R4
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23. Among the primitive inhabitants of the Nile
Valley models of the HEaD of HATHOR were worn
as amulets by women who wished to become mothers
of large families, This amulet had two forms, viz.
the head of a cow and the head of a woman whose
ears were large and flat like those of a cow; both
forms were cut upon plagues and scarabs which were
worn as pendants of necklaces. The cult of the
cow probably originated in the Stdén, in the regions
which are inhabited by the Bakkéra or * Cattle-
men " at the present time,

24. The Kur-pEsEsH amulet T was used in the
ceremonies connected with the Liturgy of * Opening
the Mouth,” and was supposed to restore to the
jawhones the power of movement which had ceased
owing to mummification. A couple of amulets
were used in connection with the Ker-rEsEsH, the
exact significance of which is unknown. Each has

two forms, mamely, 7| and =, and is made of

different kinds of iron ore. They were inserted
among the linen swathings of the mummy, and
brought to its protection Hokvus, god of the South,
and SeT, god of the North.

25. The Sters amulet © £ Khet, was made of
£

Sfadence, greenish-blue or white, and symbolized the
support on which Ssv stood when he separated
the earth from the sky above it, and also the double
steps, which resembled the Step-Pyramid of Sax-
KARAH in form, on which the god KHNEMU stood,
when acting as a creator god.

Among other less well-known amulets may be
mentioned the ApER signifying " abundance,” ** pros-
perity ©' ; the SHUTTLE, NERT (NET), the symbol
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of the goddess Neith; the SoLar pisk on the
horizon, the MASON'S MEASURE, the CARPENTER'S
sQUARE, the WHITE CrOWN, the RED CrowN, the
HerMmeT, the Vurturg and Uragus (NEBTI), the
Kxor, the HAND, clenched and open ; the OFFERING-
TABLET, the KA, and the Furr MooN between horns.

For drawings of about fifty of the commoner
Egyptian amulets see pages 172-176.

The PecTORAL tablet as an amulet was in the
form of the side of a funerary chest, and its cornice
was decorated with drawings of feathers. The
following are the principal scenes found on the sides :
1. The Beetle of Khepera in a boat being adored

e

T,
T e e e

The Vultors Goddess Mot, bolding in her taloss emblems of eternity
enid the plomes of Upper and Lower Egypt

by Isis and Nephthys. 2. ANUBIS on a pedestal,
with the deceased praying or making an offering

to him. 3. The Beetle b&tweenﬁ and % 4. RZ

and Osiris seated facing each other. 5. The deceased
adoring the Cow oF HATHOR, or OSIRIS,

The OrFerinG-TasLET, or Table for offerings, as
an amulet took the form of a thin rectangunlar plague
of stone or falence, with a projection on one side to
represent the spout or drain of the full-sized table
which was placed in the chamber for sacrifices in
the tomb.

Like the Sumerians and Babylonians, the Egyptians
made many of their amnlets in the forms of ANIMALS,
Among these may be mentioned the Bull (Apis,
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Mnewis, Bacchis, and the Black Bull), the Ram, the
Crocodile, the Hippopotamus, the Lion, the Lynx,
the Cat, the Dog-headed Ape and the smaller apes,
the Jackal, the animal the head of which appears
on figures of the god Set, the Pig, the Shrew-mouse,
the Hedgehog, the Ichneumon, the Hare, ete, Very
few animal amulets are found in the tombs of the
Old Kingdom. Under the New Kingdom the use
of such amulets became commoner, and it is from

The Divioe Gocas, or ' Great Cackler,” which laid the Cosrde Egg. 1
descendants Bontieh at Gizah at €he present day.

its tombs and buildings that the large collectior

of amulets which are exhibited in the great Nation

Museums were obtained.

The amulets in the form of BIRDS are comparatively
few, The commonest are ;—The Bennu (Phoenix #),
the Vulture, the Hawk, the Heron, the Swallow, the
(zoose, the Ibis. The commonest amulets in the
form of REPTILES and INSECTS are ;—The Turtle, the
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Cobra, the Viper, the Scorpion, the large Snake,
the Apahm (a kind of beetle), the Abit (Mantis ?),
the Grasshopper, the Frog (see p. 143), and various
kinds of the dung-feeding wvarieties of Beetles,
Amulets in the forms of FISHES are not very
common. Some of them probably represent the
Awnru fish and the AwT fish, which are mentioned
in the Book of the Dead. They were supposed to
swim one on each side of the Boat of RE, and to
drive away every evil creature that came to attack
the god. A few amulets in the form of the fish
with the wide, large mouth which 1s seen on the heads
of figures of the goddess Hamehit are known, but
which of the fishes mentioned by Strabo (xvii. 2, 4) it
represents, has not yet, I believe, been decided. The
An or " Fighter  fish, and the Oxyrhynchus Fish,
which was supposed to have swallowed the phallus
of Osiris when his body was mutilated by Set, were
held in great reverence. The small wooden figures
in the form of worms which are found from time to
time may represent the Phagrus fish, or EEL.

One of the largest classes of Egyptian amulets is
formed by figures of the gods, goddesses, and lesser
divine beings. Some of these were prophylactic in
character and belong to the same class as the figures
which the Sumerians buried under the floors of their
houses and under the floors of the chambers in which
men lay sick, to protect themselves and their pro-
perty from the attacks of devils of every kind. Some
may be compared to the TerAphim of Laban which
Rachel stole and carried away in her camel’s saddle,
and to the Penates of the Romans. To this class
also belong the long series of wooden figures, painted
black, which I saw in the great hall of the tomb of
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Thothmes, III in the Valley of the Tombs of the
Kings in Western Thebes. In Egypt the tomb had
to be protected from evil spiritz and devils as well
as the house, and this was effected by placing figures
of the gods in the mummy chamber of the tomb,
and by burying amulets in the four walls, Thus
under the XVIIIth Dynasty a crude brick, with a

E facing the west mounted upon it, was inserted

in the west wall ; a crude brick, with a figure of
Anubis resting on a tablet of incense mounted upon
it, was inserted in the east wall: a crude brick,
with a reed dipped in bitumen mounted upon it,
was inserted in the south wall ¢ and a crude brick,
with a figure like a shaldi, seven fingers in height,
set upon it, was inserted in the north wall. On
this figure the ceremony of “ Opening the Mouth '
had tobe performed. Even so, to thoroughly protect
the tomb, it was necessary for a man who was cere-
monially pure to perform the magical ceremony
of the " four blazing torches” The torches were
made of atma cloth smeared with sacred unguent ;
and each torch was to be placed in the hands of
man who personified one of the Four Sons of Horus.
When (or before ?) the texts were recited each son
of Horus was to extinguish his torch in a clay trough,
over which incense had been sprinkled, which was
filled with the milk of a white cow, Tradition
declared that this ceremony was performed by Her-
tataf, the son of King Khufu (Chedps). See the
Rubrics to Chapter cxxxviia of the Book of the Dead.
A set of four crude bricks, with the amulets mounted
upon them, can be seen in the British Museum (Nos.
41534—41537). The bricks are inscribed with the
texts that form the Rubrics of the Chapter, and the
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whole set was made for a priestess of Amen-Ri at
Thebes, who flourished about A.D. I040. This set
is probably unique.

Of the prophylactic figures placed in the tombs
two varieties are known, viz. OSIRIS FIGURES and
Prau-SEEER-Asir (Osiris) FIGURES, and they are
usually made of wood. Osiris appears in his usual
mummied form and wears.the Crown of the South,
and his figure stands on a long, flat pedestal of wood,
The figure and 1ts pedestal are usually imscribed 1n
hieroglyphs with a prayer to the god in which he
is entreated to provide funerary offerings for the
deceased whose name appears on the figure or
pedestal, Many Osiris figures were made hollow,
and rolls of papyri, inscribed with prayers, etc,,
from the Book of the Dead, were placed in them,
The papyri of Hunefer and Anhai in the British
Museum were found in Osiris figures.

The Pram-SExer-Asir was a modification or
development of the Osiris figure. There is a painted
and inscribed wooden figure fized i a wooden
pedestal, also painted and inscribed, but the figure
has on its head a pair of herns, with a disk resting
on them, and above these rise two plumes. The
figure represents Ptah-Seker-Osiris, the tri-une god
of the Egyptians. In some figures there is a cavity
in the pedestal, and in this a mummified portion of
the body of the deceased and a little roll of inscribed
papyrus were placed. In others a painted wooden
model of a sarcophagus takes the place of the cavity,
but in fine large examples the cavity is covered by
the model of the sarcophagus. * The idea underlying
the use of such figures was that the body of the
deceased was under the protection of Ptah, one of
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the gods of the Creation, and Seker, a god of the
tomb, and Osiris the god-man who had nsen from
the dead, and would effect the resurrection of the
deceased, and give him unending life,

Every large collection of Egyptian antiquities
contains a great number of small figures of the
principal gods and goddesses made of stone, faience,
wood, etc. These are usually perforated, <.¢. have
eyelet holes, by which they can be strung on thread
and so form necklaces. On the same string with the
figures of the gods we often have animal amulets
and bird amulets and the commoner amulets like
the Ankh, Nefer, Tet, etc. The NECKLACE, like the
PECTORAL, was an amulet, even when it consisted of
beads only, and beads made of garnets, sand,
carnelian, crystal, mother-of-emerald and haematite
were believed to be specially protective, To describe
in detail all the figures of the gods and goddesses
which were worn by the living as amulets and were
buried in the mummies of the dead would need more
space than is here available. But the reader will
gain a good idea of the forms in which they are
known to us, both as actval figures and in drawings
of them, and of their characteristic heads and
head dresses from the series reproduced on pages
156-158. I prepared this list for my Guide fo
LEpydt and the Sidin, published by Messrs. Thos.
Cook and Son, and it was reproduced with slight
variations in my Guide io the Egyplian Collections
in the British Museum, London, 1909, p. 1231,

In the early dynastic period the Egyptians placed
in each tomb with the mummy a figure of a man, or
woman, which at a later period was called SHAWABTI
or SHABRT! or UsHaBTI. Usnally it had the form of
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a mummy, and the name of the deceased with whom
it was buried was written upon it.  This seems to
suggest that the Shabti was originally intended to
represent the deceased. Whether the use of the
Shabti was borrowed from the predynastic Egyptians
in the Sidin, or whether it was mvented by the
priests of Egypt 1s uncertain. Authorities differ as
to the meaning of the name, but it is clear that the
Shabti was intended to benefit the deceased in some
way, and it must be regarded as a magical figure,
Some have thought that originally it represented the
KA of the deceased or his slave.

Ushabtin were made of many kinds of hard
stone, sandstone, bmestone, falence, wood, etc.,
and they have been found in tombs of all periods
between the VIth Dynasty and the Roman Period.
The earliest form of the Shabti is that of a
mummy, with 1ts arms folded across the breast,
and the Inscription contains nothing but the titles
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and name of the deceased and that of his father
or mother, Under the Middle Kingdom, a prayer
for funerary offerings is sometimes found inscribed
on the back of the figure, TUnder the New
Kingdom, in addition to the name and titles of the
deceased, it bears a text which is identical with that
of Chapter vi of the Theban Recension of the Book
af the Dead. The Shabti then represents a fallalh, or
peasant servant or farm labourer, and it holds in
each hand a digging tool and, slung across 1ts back,
1t carries a loosely woven basket in which sand or

earth was carried. The name of the deceased for
whom the Shabti was made was cut {or painted)
upon it, and also the spell which explains the use
and object of the figure under the XVI1Ith Dynasty
and later. The spell is supposed to be spoken by
the deceased himself and it reads, ' In the event of
my being condemned' to spread dust (ie top-
dressing) on the fields in the Tuat {r.e, the Under-
world), or to fill the channels with water [by clearing
out the canals and channels and working the machine
for lifting up water on to the land or to reap during
the harvest], such work shall be performed for me by
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them and no obstacle to doing so shall be put in
thy way."” Below this spell was written the answer
with which the Shabti was supposed to reply, wviz,
“ Wheresoever thou callest me, werily I shall be
there present.,”” The idea was that when the spell
was uttered the figure would become alive and do
whatsoever was necessary,

The Shabti of a king had the same form as that of
the Shabti of the peasant, and the king was willing
to perform the work of the Shabti in the kingdom of
Osiris. Kings and nobles and priests often had large
numbers of Ushabtin buried with them. Belzoni
found over seven hundred in the tomb of Seti I, and
it is probable that the full number buried with the
king was seven hundred and thirty, 1.2. two figures
for every day in the year. One-half of these would
be expected to work by day and the other half by
night. A few examples of the Shabti are known
(see British Museum Guide o the IVER, Vih and
VIth Egypiian Rooms, p. 6), on which the spell
written on the figure is a prayer for funerary offer-
ings, and Chapter xxxb of the Book of the Dead,
instead of Chapter vi. A rare example (B.M., No.

20403) holds ﬂ the symbol of Osiris, in one hand
and i the symbol of Isis, in the other, and the

soul of the deceased @ is seen nesthng on the
breast of the deceased,

Among the amulets which were held to be of
special importance by the Egyptians were the
Vignettes which are found in the Book of the Dead.
Tt is possible that they may have been added merely
as illustrations of the various texts in that work,
but I believe that, like the drawings of the Bushmen
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which are found in caves in South Africa, they were
drawn and painted with an object which had nothing
to do with artistic ideas or development. That
object was to benefit the dead by magical means,
When the priest ordered the scribes of the temple
to draw or paint Vignettes in which the deceased
15 represented as acquitted of the charges brought
against him at the judgment of the dead, and
declared to be a " truth speaker,"” and received by
{siris, and rewarded by him with a homestead in
the kingdom of Osiris, and eating celestial food,
and drinking celestial waters, and consorting with
the rightecus, and adopted by the gods, assuredly he
believed that these Vignettes would operate in such
a way that the deceased would attain to the freedom
of beatified souls, and an unending life of ever-
lasting joy and happiness in the company of Osiris.
And it was the same with the Vignettes which repre-
sented the deceased as seated in the ' Boat of
Millions of Years ' of the Sun-god, living upon the
light of the god and arrayed therein,

Of all the inscribed Egyptian amulets known to
us the large collection of funerary texts which is
commonly known as the ” Book of the Dead " is
the greatest. Under the Old Kingdom a Recension
of these texts was cut in hieroglyphs on the walls
of the corridors and halls of the pyramids of Unas,
Teta and other kings. The funerary ceremonies
connected with the " Opening of the Mouth " and
the presentation of the canonical offerings on which
the KAU of the deceased kings were supposed to
live, were, even in the third millennium, very old.
The dominant god in the earlier copies of this
Recension was the Heliopolitan god RA, but in the
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later copies he was superseded by the indigenous
god Osiris of Tetn, Under the XIth and XIIth

Dynasties another Recension of funerary texts was
inscribed on the sides of sarcophagi and tomb
chambers. Texts unknown in the earlier Recension
appear, and a group of them formed the ™ Book of
the Two Ways [to the Kingdom of Osiris].”

The great collection of texts adopted by the Theban
theologians was called by them " PER-T EM HRU,” a
title which means something like " Appearance in
the day * or ' Coming out into (or by) day.” It
contained alarge number of ancient spells and incan-
tations, and some beautiful pravers to Osiris and
Ra; and cne section of Chapter cxxv (which is
generally known as the " Negative Confession”™
becanse each of the forty-two declarations made
by the deceased before the forty-two Assessors of the
Judgment Hall of Osiris begins with the words
1 have not ') contains what we may regard as the
religions and moral Copg of Osiris. Though a few
of the sections which are found in the texts of the
Old Empire are retained, the Theban Recension is
practically a new edition