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Chapter 1.
Of the generation of metalsin the bowels of the earth.

The opinion and determination of all who philos@ghiightly is the same: that all metals are gereray the
vapour of sulphur, and of argent vive. Because vitherfat of the earth being heated, finds the sutost of water
somewhat globulous, it as well by its natural \@stas by the rays of the celestial bodies andrdeavor of
heaven, as according to the purity or impurity &élg consolidated it in the veins of the earth thtmsse most
beautiful bodies, gold, silver, copper, tin, iramd lead.

Chapter 2.
Of Natureand art.

But there are in the arch of this world, two effici causes, Nature and art. Nature daily produtg@ganerates ne
things. But art by conception, making an impressibthe similitudes of those things upon hersetigslin an
admirable manner prosecute the footsteps and d#ilims of Nature. So that if the wit of man do sometime

assist in some things, it is evident that Natunsél&éhad gone astray from her operation. Or artedones does by
the help of Nature, correct, supply and in a matfespecially in this magnificent discourse of malehings)
seems to exceed Nature. Which has already beersinog consecrated to perpetual memory by thosergnc

Philosophers.

There are two sorts of Philosophers. Some onlyckéay into Nature by herself, have in the monumentbeir
writings delivered the virtue and power which sulalty things have, as well from the elemental gieslitas from
heaven and the stars; as the physicians are. And sthers who have described the natures of anitneés, herb
metals, and precious stones. But others truly ane=glorious, penetrating most sagaciously andpdhaot only

into Nature, but finally into the arcanum itselfid&ture, and into her more inward recesses, hawethyer title
assumed to themselves the name of philosophebd&suse Nature produces all metals out of two shindphur
and Mercury, and has left us the superior bodieggted out of them, with the inferior bodies, aris it is that

the industrious may make the same out of her thpeeations, and reduce the inferior bodies to thrifé¢ and

perfection of the superior bodies.

Chapter 3.
Refutes an opinion of somein thisart, and the philosophical art islaid down
in avery few words.

And because by most of the studious in philosopig/granted that metals themselves are generdt®dphur anc
Mercury, some have judged that sulphur anddJey, since they are the root and matter of metalght to be take
and so long decocted, until they were conglutin&gether into a metallic body. These truly had/ttiescended
deeper into nature's sanctuary, would never haneedo such foolish opinions. For though sulphur ktedicury
were as it were the root of metals before the fiostgulation, yet now they are not, since theybaoeight to anothe
nature: whence it remains that there cannot be madef them any metallic body. Since alke thain is unknow
by which Venus and Mercury copulated together ie groportion. Wherefore they are not to be takenyather
that which is out of them fully decocted in the wwoof the earth, and that truly the most pure; whidseyou will



not find in a vegetable nature.

It is evident that all little trees, flowers andahherbs are produced from water and the unica siibtle earth. Ar
if you endeavor to produce a tree or an herb, yostmot take earth or water, but rather that wisdhom them, a:
a scion or a seed, which being committed to theimosf the earth, the parent of all things, and ished with a
nutriment of their own nature, and called forthtbg darting of the solar light, do in due time lireat into the
superficies of the earth, into the species of @ trean herb. In like manner that divine art teadi@w to take the
seed our of the more perfect body; which beingiqotthe philosophical earth prepared by art antinaally
decocted by a temperate heat intoratevor red powder, is said to have convertedtiferior bodies into the natu
of the superior.

Chapter 4.
Deliverswhy the Philosopher s have sought for thisart ,not moved them toit,
and this question isresolved: why the spirit in metals cannot propagateits
like, sincethe spirit of everythingisthe author of generation.

But we readily affirm that the inspiration of Godsvthe chief cause why those ancient philosoplearsised after
this science. For the philosophers seeing thategjétable and animal things, as also other thihg&y a certain
spirit of their own multiply themselves, and thatansmutation is in this inferior world made by thir, which
seemed in a long time to corrupt all particulangfsi, and that their nature changed itself by théams of another
thing: There arose among them this question: namblythe spirit in metals could not propagateiks,lsince out
of one scion there grew many, and out of one Igtlin almost innumerable grains did multiply thetass. It was
at length decreed by the divine oracle, that tlét spas withheld by a grosser matter, which spfrit were
separated by a certain sublimation at the fireshtering separated were preserved in its own coralateat, it
might as a seminal virtue, without any untruth, erate its like. From hence the philosophers thotmbting the
light and lustre of the most perfect body into itiferior bodies since they had found that theyeadd#l among
themselves only according to the decoction, eigineater or less, and the mercury was the firsirmalgf all
metals, with which mercury extracting the metatiart of gold, they brought gold to the first natu¢hich
reduction indeed since it is easy and possiblea# by the philosophers concluded that a transioatat metals is
easy and possible. And when these primitive phpbsos had reduced gold into the first matter, thege use of
the celestial influence, that it might not be madeetal again such as it was before. Afterward fheified its
nature, separating the unclean from the clean. Mhiing done they called that thing, the transngusitone of the
philosophers. For the making whereof several opmratave been invented by several philosopheas tiiat migh
be completed by art which was left by Nature; siNeture herself is always inclined toward her owenfgction.

Chapter 5.
Treats of what the philosophers stoneis, and discour sesfirst of itsfirst part.

And because the philosophers had so obscurelpihtthis science in strange involvings of wordd ahadows of
figures, the stone of the philosophers was doubyeal very many men. Which it is of what things nfagait if you
will mind diligently, we divide the stone into twaarts. The first part we say is terrestrial Solevelin both the
ancient philosophers and the more modern do plaigtge with me in their testimonies in the Turbathéut
terrestrial Sol the physical work is not perfect8ohce they all assert that there is no true tiectithout their s
brass because in that there is the most pure suiffittiie wise, in which sage Nature contains hedsénd as the
sun diffuses and darts down most lively and petiagaays on this elementary world: So the stonthef
philosophers being by a physical operation madebgold, the son, as | may say, of the sun, dsgeitself into
other metals, and will forever equalize them todethin virtue, color, and weight. And becausenaditals, we
deservedly take gold before others. For since waldvmake gold and silver, it is necessary to téleestame. Man
is generated out of man, a tree from a tree, arta fr@duces an herb, and a lion a lion; since #aialy according
to the temper of its nature, which they call thenptetion, generates and produces its like. Yepthiwsophers

more truly do not make gold or silver, but Natuleansed by the skill of the operator.

Chapter 6.
Treats of the second part of the stone, wherethe spirit iscompared to the
most gloriousvirgin Saint Mary.

We say the mercury vive is the second part of thees Which since it is living and crude, is saidlissolve the



bodies themselves, because it naturally adheré®to in their profundity. This is the stone witheutich Nature
operates nothing. Whence the philosophers adviset® work but in Sol and mercury; which beinghgd make
up the stone of the philosophers. Who thereforedemervedly praise the merits of mercury, sincelie alone wh
maketh gold thin and who has so great a power hinaan reduce Sol itself into the first natureAdNIipower
nothing else in the world is discerned to havés thus said of the mercury which the wise men deeks in
mercury. Mercury destroys all foliated Sol: it dikses and softens it, and takes the soul out obtdy. If it be
sublimated, then there is made aqua vitae. If an@ytberefore ask you: What are the stones? Youahsler, that
Sol and mercury are the physical stones. But thEsees are dead on Earth and operate nothing, liaitig/by the
industry of men supplied to them.
| will propose you a similitude of gold. The ethalrbeaven was shut from all men, so that all meulshdescend
to the infernal seats, and be there perpetualinied. But Jesus Christ opened the gate of theesth®lympus,
and has now unlocked the kingdoms of Pluto, thastiuls may be taken out; when by the co-operafidime holy
spirit in the virginal womb, the virgin Mary did an ineffable mystery and most profound sacramennseive
what was the most excellent in the heavens anti@pdrth; and at length brought forth for us théosa of the
whole world, who out of his super abundant bouhigllssave all who are able to sin, if the sinnen timself to
him. But she remained an untouched and undefileginziwhence mercury is not undeservedly compaodte
most glorious saint the virgin Mary. For mercuryaisirgin because it never propagated in the wohtheoEarth
and metallic body, and yet it generates the stoned; by dissolvig heaven, that is, gold, it opens it, and bringg
the soul; which understand you to be the diviratyd carries it some little while in its womb, andemgth in its
own time transmits it into a cleansed body. Fronemde a child, that is, the stofeporn to us, by whose blood !
inferior bodies being tinged are brought safe thingolden heaven, and mercury remains a virgihowita stain,
such as is was ever before.

Chapter 7.
Deter mines why the philosopher s have hidden this knowledge: wherethe
praise of theart isset down, and heinveighs against Zoilusthe Carper asthe
philosophers.

But Hamul in Senior declares the chief cause wisypthilosophers have delivered this art down togragtand the
sons of wisdom, by uncertain similitudexaobscure allegories: that they might attribute ithe glorious God wr
might reveal it to whom he would, and prohibitridzfh whom he would. Rasis also in the book, Théntiaf
Lights', reports: For if | should explain all thivxgccording to what they are, there would be nitnéuroccasion of
prudence, but the fool would be made equal to tise wian. We read also in the end of the Turbauhtass the
names were multiplied in this physical art, childmeould deride our knowledge. Wherefore we do notimvalue
those who cavill at our divine art as adulteraterf which the most famous philosophers used to atikae
knowledge of almost all things; as heretofore thtuaries did the thefts and the threads of ouifrann the statue
of Polycletus. It would also be most absurd to sasthat those ancient philosophers of veneralileosity,
especially in this discourse of natural things,éhdelivered down anything of falsehood to postevityo employe:
their chiefest labour in inquiring after truth,kdtigh they ascended not to the sublimeness oftfiegsnature of
faith, and the greatest height of the divine esseWho therefore, but Zoilus, would not praise 8d&nce, and
particularly favor it? From whence almost all thitsaf these detractors are taken: from which soynwalors very
useful for the art of picture drawing derive thieéginning, | say nothing of the art of money makingass by the
learned distillation of the physicians, wherebwthise to draw out the virtue, which they call ar@essence.
Which shall | say of those brazen vessels wherewgtimake lightening and thunder among men? If theéyout
use them only against the sacrilegious enemidseohristian faith.

Besides the science of the stone is sdimgband magnificent, that therein almost all Natand the whole univer
of beings is beheld, as in a certain clear lookjlags. For it is like a lesser world, where theeethe four element
and a fifth essence, which they call heaven in tvlicother most noble essence has placed its deah some
philosophers have used to compare (with revereadedpoken) to the omnipotent God, and the molst duad
undivided Trinity. Which is neither of the naturktiee heaven, nor of the natures of the elementstlaey have
called it by a particular name, the soul, the nedathture. And as God the maker of the world: sbdébsence, whi
is called by the title of a God, is everywheretia whole world, it is, in the physical glass. Argdtiae omnipotent
God is immense in the procreation of its like, etethe last end of the greater world. For thengieerative natu
shall be taken away from every procreating thirrgntwhich words one skillful in Nature may gathibat the
stone can tinge many parts; whereby also many differulties may be removed. Then out upon Aristars who



blushes not to profess himself an interpreter efdivine writings, and yet feareth not with his miospudent
railing to attack this knowledge of a Nature crddtg God; than which, next after the sacred wrgingod has
conferred on this world nothing more magnificend @amore sublime.

Tell me by the immortal God, what is more unjustrttior men to hate what they are ignorant of? Awch tif the
thing do deseve hatred, what is of all things more shallow? Whare abject? Or what greater madness and p
is there, than to condemn that science in whichhae concerned yourself just nothing at? Who heger learne

either Nature or the majesty of Nature, or the prigpor the occult operations of metals. The coliogealso

babbles and crokes, and the pettyfoggers of thettagreatest haters of philosophy, who with thenimer of a

venal tongue coin themselves money out of the w@fatse miserable: who shipping over the most shofdaws,
have by the intricacies of their expositions pensed all the world with their frauds. But why dgd after jeers ar
satyrs? Let these crabbed fellows and their follswemain perpetually in their opiniowho know nothing. Whic
is honest, which is pleasant, which is delightfujch lastly is anything elevated above a vulgastdoe: and who
have attained at nothing glorious and famous, bthgps at some plebian business from the blackafddadamus.

But to which purpose are these? | have made thieelbthis stone of the philosophers familiar te;rand | very

often call it the only Minerva, and the greatesirpef all occult philosophy, or of magic, not iretkof the
superstitious, but of the natural. Yet it seemth@opinion of the unlearned to degenerate far fadmetter study:
which is decreed and ordained by the divine will.

Chapter 8and 9.

Treatsof thefirst essence of all things: and it is here discussed what Natureis,
what the soul the middle nature, what the soul of theworld, wherethat very
great error isconfuted of philosophersasserting theworld to be an animal,

and it isdisputed that thereis only a human soul; by a participation or
likeness of which, there seemsto be a brutal soul. And that the sun isthe eye
of theworld and the heart of heaven.

| have now a mind, candid reader, to procure yanething concerning the secrets of Nature, bottobut
philosophical, and the theological magazine. Sirttave perceived that many of the ancients asadlite more
modern have taken great pains in searching afterrdlanobody but one beside himself will deny thaise things
will be of use to the whole academy and exercigghdbsophy. But here the cradle of Nature is tddwked for a
higher, do not therefore think it pious, if | makeligression a little further than perhaps thisautaking may
require.

The most glorious God, the contriver, and the edelif author of all things, before the beginninghef world,
wanting nothing, but akufficient to himself, and forever remaining in test profound retirement of his divinit
being out of his most abundant beauty willing, titthings from all eternity foreknown should pred into
existence, created in the beginning a certain essefithem, in rough draughts, as | may say, asiytrmed,
which Moses, he whom | am to stile the fountain aehigf president of the philosophy of the philosersh does
sometimes call a void and empty earth, sometimezbges and water, but Anaxagoras a confused c@albsrs
have rightly termed it, the mother of the worldg foundation and the face of Nature. Within whosenly when al
things lay undistinguished and undigested, nor meorespicuous in their proper forms, the artifidedator, did by
the intervening spirit of God exactly and regulathawn and describe this visible world, accordmgapy and the
similitude of the intelligible world. Hence he wisihining fires most workman-like adorned the heavaimg up on
high, and so ordered and digested the motion ofitleend of the stars, that they should in a wondenanner run
about the arch of heaven, for the formation ofitigeties of the seasons succeeding one anotheéthahby their
motion and light they might warm, cherish and presén their beings the inferior things. Therefbeelaid the
inferior things beneath the superior, as an edgethatched under a hen, or as a woman to be maitfalfby a
man. Into which he from the beginning insertedaiarseminal reasons, that they might, taking tbpportunities,
multiply themselves, as | may say, with a perpefeility and offspring. But God wrought out hisropacted
being of the world by certain harmony and musicapprtion alleyed to one another, that which arthesuperior

world are in the inferior also, but in a terredtrieanner: that which likeness are in the inferiongy also be seen
the superious, in a celestial manner indeed, aodrding to the cause.

To which you may perhaps apply the opinion of Argiras, holding that everything is in everything. &#éfore it

is agreeable that God should rule and fill up dlick he created. Nor do we therefore say that G dill up all

things, that they should contain him, but that treter should be contained by him. Neither is ib¢ thought that



God is in all things so that each thing accordmthe proportion of its bigness may contain hinat ik the greater
things the more, and the lesser the less. But @difleth up all things that there is not anythingere he is not.
And we therefore understand within all things, bot included without all things, but not excludedd therefore 1
be the interior, that by his uncircumscribed magiathe may include all thingSherefore St. Dennis says: That
things may be affirmed of God, since he is the @uémd governor. On the contrary, that all thingsraore truly
denied of him, since he is nothing of those thiwbgch he created. Which seems to me more accepaadlienore
certain, as well by the variable course of thisldiacais for the unsearchable abyss of his mostexkalitvinity. For
God has placed the greatest distance between Hrtharcreated things. But God is truly immenseiantfable,
not to be disceered, not to be understood, above all imaginaabdoye all thought, above all understanding, at
all essence, unnamable, to be by silence alondgimed in the heart: the most powerful, the mosteythe most
clement: the father, the world, the holy spiritdaaititude incomprehensible, a trinity indivisibl essence
immutable. Whose image is all Nature, though treeregver be so intent. Who is the unity of all anesd, and mai
point, and the only one; who is stronger than algr, greater than all excellence, better thaprallse. Whom the
divine Plato made to inhabit in a fiery substameaning, that is, the ineffable Splendor of Godimself, and lov
around himself. Whom others have asserted to letelfectual and fiery spirit; having no form buansforming
itself into so ever it would and co-equalizing tbthings universally. Who in a manifold way isiasvere joined to
his creatures. Again going forth from that hisitfy eternity and omnipotence, he by a ferverem¢)sincere faith
and solid hope may be imbosomed in the purifieddsiof men. Let whom be blessed for all thousandbaisand
of ages.

We said a little before that God was unnameablemvMartinus Capella says that Arithmetica salutg@ lproper
name when going to salute Jove, she with her fingeldefd down into them, made up seven hundred, tdrsave!
numbers. But what that most noble number meansitsuwdivision into its members, the Arithmeticiandws; not
he who inquires into the mercaetilvay of numbering but into proportions. In thisnher we discover all numbe
and every proportion both musical and geometriddtl something of greater moment. That in these raumthe
name of God is most exactly found. Whose most haly forever adrable name is in this fullness of time set d¢
in five letters. When in the time of Nature it wastten with three, and of the law with four. Weysaoreover that
God has every name, because all things are indnchhe is in all things: as shall hereafter bewudesp of, and yet
has no name, because a fitting name cannot be vl divine majesty. But how much mystery amdrgith
number has in itself, | easily believe the Pythagos knew very well, who called one number Padlasther
Diana, another the father, another the mother fiaatly one the male, and another the female: &odd¢ who had
the greatest knowledge in the numeral sciencejeaptiie monas the united to God the creator: Butihs or
duality to matter: to forms themselves the virgiad or three: then to man and to his life hexaklaptas the six

and seven. But the eneas or ten they not a misgetydhandsomely apply to all creatures.

But to return to the purpose, hear Dionysius répgafhat God is in all thingor all things are in God, as humb
are in unity, as in the center of the circle ateha right lines: and as the soul is the stremjtthe members.
Because as the unity is the common measure, fouartal original of all numbers, and containing it every
number entirely cojoined, is the beginning of allltitude. But guiltless of all multitudes is alwalyge same and
immutable; so in like manner are created thingsatovthe creator. And as an individual soul, isrtier of its
body, and the whole present to the whole body,tarVery part of it: so God is everywhere in thisrl and fills
and governs, and perpetually preserves it by ttigevivhich he daily infuses liberally into creatbthgs out of the
eternal fountain of his spirit. From whence we tiglby a certain similitude of the soul, do cakkt®od of Nature
or the power of God, by which he maintains all ¢fsina soul, a middle nature, or the soul of thddvdtot that the
world itself is an animal, which we may explodenfrthe entrance into christian philosophy, partlytia christian
metaphysick, and partly in this consideration & stone.

But sublimeness of the Nature hereof requires todmeposed in a loftier style; we have here chosewar sort of
speech; and we place the soul of the world chieftjhe sun. For there is nothing in the soul offthmament,
beside a soul, which represents a greater simliafdsod than light itself. Since everything doballenge to itsel
so much of God, as | may say, as they are capélightt And since nothing is more conspicuous htigyed than
the sun, many of the platonicks chiefly imitatingp@eus herein have termed the sun, the eye of thiel vBecaus:
all things were seen and shown themselves iniit aertain most bright mirror. Hence Heraclitags that all
things would perish, should you take the sun ouhefworld. What is this small body of ours, if theul be away?
No vein having a pulse is to be felt there, thermiit no show of sense, no vital breath nor aspiration therein.
Wherefore it also seemed good to some to calluhelse heart of heaven. Because as in the heaetiththe only
fountain of blood moistening and reddening the othembers of the human body, and infusing a vitatiom: So
there seemeth to be in the sun the vegetation m@servation of all, as well inferior as well as sripr things.
Because he by this light inspires as it were,difiel heat into inferior things. But light is a céntaimple of single



action converting all things unto itself by an gahing warmth, passing through all beings, carryivar virtues
and qualities through all and dispersing darknesisadscurity. Phoebus therefore resides in the lmidith his
refulgent locks, as king aremperor of the world, holding a scepter of theggoment: in whom that there is all 1
virtue of the celestials, nor only lamblichus, mny others have confirmed. And also Proclus satythe sun's
aspect, that all the powers of all celestial thiagsgathered together and collected into one,hwiie believe are
gathered together and collected into one, whiclh&leve are at length through his fiery breathiagehspread ov
this lower world. This also may be even a mightyuament to you: that the sun approaching towardhesearth
grows full of herbs and ripens, but when he degavtithers. But | now delight to make some commemthe
infancy of Nature.

Chapter 9.
Of Nature.

We affirm Nature to be a certain power implantethings producing like things out of like. For Nedigenerates,
augments and nourishes all things. Wherefore iirnéself the names of all things. An animal isrfr Nature; a
stone, wood, a tree, and the bodies which you efr@m Nature and her maintaining. Nature is tl®t of the

elements, and the power of mixing which bringsdsgpthe mixtures of the elements in everythingim sublunan

world, and has imprinted on them a form agreeabtadir species, by which that thing is distingaisle and
separated from each other thing. Nor is Naturengfalour, yet a partaker and efficient of all aoler also of no
weight, nor quality, but finally the fruitful pareof all qualities and things. What is thereforaiNa? God is
Nature, and Nature is God: understand it thuspb@od there arises something next to him.
Nature is therefore a certain invisible fire, byig¥hZoroaster taught that all things were begotte@nyhom

Heraclitus the Ephesian seems to give consentnidhe spirit of the Lord, which is a fiery lowehen it was

carried on the waters, put into them a certairyfiégor? Since nothing can be generated without. li&ad inspirec

into created things, when it was said in the geiraf the world; increase and be ye multipliedeatain
germination, that is, a greeness, by which allghimight multiply themselves. Whence some morequradly
speculative, said that all things were green, ligddo grow and increase, and that greeness tamed Nature. Bl

Aristotle says: Tht motion being unknown, Nature is unknown, sinég now volatile and in a continual motion

generation, augmentation and alteration, whiclergth in the latter end of the world, shall be let@nd fixed.

Because God will then take away from things thetieiand power of generating, and will place itha most

inward treasure of his omnipotence, where it wamfeternity. | therefore had a mind to call thigwé of
generation and of the preservation of things, the sf the world. Not that the world is an animad, the Platonick
accounts and the testimonies of the Arabian, Eggpaind Chaldean Astrologers seem to approve hEor t
Philosophers maintained the world to be an aniarad, the heavens and the stars to be animals, arsbtis of
things to be intelligent, participating of the digimind. Moreover that a God or certain soul pestiover
everything and that all things were full of Godsisithe opinion of Democritus and Orpheus and ofynaduthe
Pythagoreans: to whom they ordained divine hondumd. to the same they dedicated prayers and szesiind
revered them with diverse sorts of worship. Besttiey reduced all such souls into one soul of thddv They
likewise referred all their Gods unto one Jove sTiistotle and the Aristotelian Theophrastus, fkigenn,
Algozeles [al-Ghazzal]; this the Stoics and all Brezipateticks do confess, and with their utmosterchave
endeavoured to prove. | do not doubt but that fhemce sprung all the error of gentilism: frilence the fictions «
the poets, the diabolical sacrifices and sacralgigctims. Hence the Egyptian land did in theiajpéls worship
and adore some certain animals and other prodigmarsters. Who will not say therefore that theggobhy of th
heathens is vain? Which was most miserably ruinetthis common error, and by many others: where the
philosophers seemed to me to be most like the eghor children busying themselves with bottomiesssels to
drain a great well.

Yet we may think them worthy of forgiveness sincere had not shined to them the true light, JesusGhe
saviour. Therefore it behooves the Christian Pbipber whose authority is graver, and judgement roer&in to
bring within the verge of the Catholick Church, alinthings so ever seem to make for the obligatichenature

of the faith as being possessed by unjust heits: #fe manner of Virgil who said he gathered Gnltof the

dunghill of Ennius. Also like little bees, whilegh suck out the sweetest amahe flowers of Hymettus and Hyk
for the sake of making honey. Who is there who wawdt bewail with tears, the untimely death of Biofi

Mirandolla, whom the fatal sisters have particyl@hvied to our Age. Who had he little longer esidyife; wauld

have trimmed up with new beauty, the tattered aghimg philosophy, blotting out all of its errolt let
everyone highly praise the lawful Philosophy, whftsendation is Nature, or the world, and which préses
manners and virtue to man. Which does correctdaorthe first youthful years and rudiments of yafe. IWhich



challenges to itself the interpretation of Natuned the search of things the most abstruse froneyes. Most
worthily true to which the scanning of divine anghian things should be referred. We thereby as rasahke can
by the divine favour and by natural light inquintd the recesses of the world, into the earth hadriacts of the
seas, and the high heavens. This describeth heanktihe immeasurable multitude of stars, as aksgotirney of
the golden haired sun, and the laborious eclip#geanoon. This, with a geometrical staff, desesilthe ways of
the stars.
This teaches the Aeolian bellows and whispers @ftmnds,
which Hippotades does with his scepter rule.
Why the mass of the earth does stagger, what makes
The rainbow's arch, and hoary snows and frigidtécos
What breeds the dew, the lightning, what the hollow
Fleeces of the clouds, the swellings of the Earth,
And the three forked thunderbolt.
What cqathers showers, what the glazen hail; What arsekds of gold, what of Iron; whence cruel thunaéence
the fountains of continual waters take their begignand such like other things. Let tender youhtheir minority
learn that philosophy; and everywhere avoid thénddables of those philosophers who hold the wtolde
animal, and that it consists of innumerable animatsl those divine. What is more vain, what is nidie? For
what else is it to say, the sun is animated, oc#lestial bodies are animated, and participatfrtedivine mind,
than to fall into an evil heresy, and the abomiadhlsehood of idolatry? Neither is it to be granfeitness St.
Augustine) that those sidereal globes doe livedstain minds of their own,ra those intellectual and blessed. |
certainly know that only a human soul is divinehtigcreated according to the image of the wordcthese of
causes, and the first pattern; markest with thetsmige of the seal of God: and whose impressitheisternal
word. By a participation of which we believe theitad soul to subsist, taken out of the bosom ofuNgtseeming t
have a slender similitude and small footstep @ftenal Soul, as the echo is the image and resewlaf a living
voice. But let others look after the vegetable soul
The theological doctors admit intelligences mowdrthe orbs; not that they inform the orbs themss/or
(according to the opinion of St. Jerome) make tigllectual and sensible, but to assist them iningp Though
also those orbs might (the divine Will so commangjline voluble of their own accord. Yet the omnimbt&od out
of his ineffable bounty, would have second cauggseside over this worldly fabric, that whosoestees move
themselves, does also give to others the powenwefng. Whence also he also deputed angels forubtdy of
human souls, though he also primarily guarded Himget it is not to be thought that such like Ittigences are
necessarily applied to turn the spheres, as if tireyd not be turned about by their own rotatiohew some busy
men do in like manner frame that heavenly machfrempper or brass, fixing the earth in the very aiéd Then
they afterwards with certain little wheels affietbther elements, also the orbs of the stars aanehe, whereby
they endeavor exactly to express the motion optaeets and the face of heaven. There are othgrusumen who
endeavor to frame clocks and also certain millscivishould turn perpetually. If man can imitdte tivine methoc
who would not believe that those sidereal globethbir own power may be wheeled about?
But what shall | say of the vain astrology, whialr ®icus of Mirandolla, famed in all sorts of leiugn has
sometime since by forcible reasons overthrown? mMell why astrologer, why refer you all things taven? Why
do you romance about the natures of the starshensigns, and of the motions of the planets? Whdgano
means guess at the force and property of evere#ist ferrestrial thing? Why should you fear thestaltations and
the stars, or rather lie? Who cannot by dimenstmmsprehend any little earthen body. What is mateuious,
what more absurd, that have not in the ninth athtbeaven to catch at such figurations and imagbses, or at
the figures of the eighth heaven from the wandeajmglication of the stars? What power do you thsnkh
imagined images have? What do the triplicities, tvdttathe aspects of those stars and the rest oflkecbooks
void of the truth and virtue pretend to? Althougicls motions and the natures of the stars, anduwsgdpplications
of things to one another should seem to have signédisation, yet | am persuaded man cannot wetikrihem
unless it were shown to them by some miracle freavien. Hence St. Jerome thus derides astrologensadivity
calculators. These are they who lift up themsehgainst God's knowledge and all which is actedhéwtorld,
promising themselves a fictitious science, thegréd rising and setting of stars. These are thiey are vulgarly
called mathematicians, and think human affairsagtwverned by the course and ways of the starswhed they
promise safety to others, know not their own pumights. I, while | was yet in the city Agrippa playus upon
the Astrologer. In my opinion it commonly happeadhose Astrologers, as it did to Thales Milesiasetofore,
who when he went out of his house to gaze at tirs,g6 said to have fallen into a ditch undernéath Who wher
he ridiculed an old woman, being laughed at by hemeturned home with shame. Wherefore, O Chnistia
philosopher, send away into perpetual banishmeyrarzbthe Caspian mountains, such like foolish ettty of



Astrology, and its daughters Geomancy, HydromaRgyomancy, Necromancy, Soothsaying, and many et
dotages with what other vulgarly resembles themdmndot attribute to his creatures the glory ofdhanipotent

Lord God. Now let us see what Nature the philosopheyuired after.
Chapter 10.
What the Philosophers, and what sort of Naturethey would have: wherethe
spirit issaid to be the ethereal chariot of the soul.

The stone which the philosophers do seek is asilsieiand impalpable spirit; it is a tincture antinging spirit:
which indeed another visible and palpable spirit higiden in its innermost bowels. Even so the Bbjbers have
left us the same spirit undiscovered, under theofefEnigmas that the stone is a fifth separatechffour. It is the
bond of the elements, the mediamd the chain, which has made the elements ofa@oek, and which in the wot
of the earth conglutinated Sulphur and Mercury mtoetallic body. And because such a bond, astiwiearth,
since it is invisible cannot be had, the philosapts®ught after it in the more perfect body. Thédd8bphers do
therefore inquire after the generative Nature, Wiy be able to generate metals, that they clegressd make i
a hundred thousand times more potent in tinctuaa thwas at first in Nature. And they accustontezhiselves to
call it a living fire, or the living fire of Natuteor by a secret word, The Soul of the Middle Natwnd as
physicians distinguish man into body, spirit, andlsin like manner the philosophers have divideg gtone into
those parts. Sometimes the spirit is the life efgbul, the soul is the life of the spirit. Agaliose two are the life
the body. The spirit is also the tie of the soud #me body, and as it were the ethereal chariwebicle of the soul,
which spreads abroad the virtue of the soul thrahghwhole body. You may also understand the feements,
when the philosophers affirm that the stone cossiEbody, spirit, and soul. For the water is $paiso Air: the
middle Fire, as | may says bpirit. The earth we call not spirit but bodycéese it is the retainer, the matter anc
seat of the other elements.

Chapter 11.
Teachesthat solution is necessary, by which the generative spirit is brought
out of the body.

But such a tie cannot be easily had, by reasoheofirtost strong compactedness of gold itself, exeggblution,
which is the foundation and beginning of this nadideence, in which the arcanum of all Nature daessist. It is
the treasure of this affair. 'Tis is which lifts tigg poor man from the dunghill and equals himitm& and princes.
Whence the philosophers demand why the bodiesighgbld and gilver are dissolved. They answeatThe pure
may be separated from the impure. For the bodyrithfs reason dissolved, that the earth itself beygleansed in
the profundity. Which Nature could not, becausemberates simply [or singly]. And in that cleansthg
impediments of the tincture is away, so that it nmyumerably propagate its like. But if so be ttieg propagation
of its like be made by the spirit, since everyisfsrthe author of generation, and it is hindelbbgdyrosser matter, v
say that solution is necessary, by which gold mayniade living, and as | may say, spiritual, anddaeiced intdhe
first Nature, that is into the spirit of the watand the vapour of the earth, that there may ajfttebe had such a
sulphur and a mercury with us, out of which megasgenerated, in the womb of the earth. But smius perfecte
when you shall have separated the soul and thi¢ apgold. But because with philosophers goldhis most
temperate body, having equal parts of hot, coldstand dry. Therefore it may with the more diffigtbe
corrupted and dissolved by reason of the equakageat and proportion of the elements. Thereforethrist a
disagreement be made among the elements by coeteanents: and this discord makes a solution and
mortification of the body: which being done thesamade a cleansing mundification of Nature, whietentheless
cannot be done without a physical separation oétéments. But the elements of the body must Iseparated,
that the generative nature may remain in its floareat bud. That if anyone should burn that flowad aeparate tt
elements from one another, the generative sperntdvimulost; nor would any creature be able to jbam
anymore, so as they should generate. This is tlestticonsideration of the philosophers. If anyafutis own fancy
consider otherwise, he is indeed a natural foal,raakes syllogisms against Nature.

Chapter 12.
Disputes of hidden thingsin the art, and about threefold separation.

But ye sons of wisdom, there are three solutiotkérphysical work. The first is of the crude bothe second is «
the physical earth: the third we place in the Augtagon. There are also in the solution these thidéen things:



the weight, the measure of time and fire. Wherefioyeu know the weight of mercury and gold, and theasure ¢
time, how long solution is in the making, and itemperate fire, you have solution: which oughteafmde in the
secret Furnace, and a little larger glasses. Woezafiverse fires are to be procured, and so éiffiegparts to be pi
in glasses; that you may at last endowed with difavour, find it out. You must also distinguishtiis admirable
work the days, months and years of the philosopférs philosophers affirm, that if you, you may rmake trial ir
three natural days. That if you are of a sprighthé&, say theyyou may distinguish it in twenty four hours. Tha)
philosophy have appointed two nights and three .d3gseech the greatest and highest God that yolmaprthy
to the last red day. The philosophers also lay ditwee keys, solution, conjunction, and fixatiom.ifQ/ou
profoundly understand them, three separationst fhiese is made the separation of the soul fronbtidy by the
spirit. Secondly the grimes themselves, which hehavn themselves in the solution, are separatexl the soul
and spirit. Lastly the spirit shall be separateafithe soul and this happens in the fixation ofukatso that
hereafter and here | shall have told you so gmatess, that it cannot be believed. | do faithfaffirm two keys in
the whole circle of philsophy. The first indeed which opens the body meaglibtributed into several keys. For w
thing soever shall dissolve gold and reduce it angpirit is called a key, though only one amoremt be the most
powerful and natural key, as | wrote in chaptefAi8d such a thing is called the stone. The secogdniech shuts
up and does retain and coagulate the tinging spieitterm the earth alone, which all philosophengehcalled the
principle Stone. But of the crow's head we freebyfgss, that all the philosophers from the begigrifithe world
have had so little, that it can hardly be beliewéek the miserable Philosophasters have thoughbthakness
which appeared in the superficies, out of the dlyigr of the mercury and the body to be the crohésd.

Chapter 13.
Treats of the praxis of the stone, of itsfirst solution, and separation: wherethe
arcanum of Nature, otherwise most abstruse, islaid open to a son of wisdom,
in which Lucifer falls out of heaven.

'Tis now time, O son of wisdom, to turn my penhe practical part, where | would first warn everga@iven to
philosophy, that all kinds of salts, allums, andvany other and of foreign things are in vain, bridg with them
nothing moment or efficacy. Likewise that all commemlutions and vulgar sublimations are adultenateks and
belong nothing to the true and natural sciencé®fthilosophers. Wherefore | judge those mountebardkto be
avoided who with their dealbations and rubificatidrvave cheated almost all the world, in whom tier® vein of

philosophy, which is warm, and who are rather testeemed false philosophers, since nothing isedéar
philosophers than the truth: nothing more foul tfelsehood and deceit. Whereby it comes to pasdlibee are
fewer philosophers, than you have perhaps belidVved.let us descend to the praxis, which we willidévinto twc
works. In the first mention shall be made of thietfsolution, and of separation and distillatiantHe second we
will treat of conjunction and fixation, where codeiation will be had of the most secret augmematidiich you
will find in no book in the world. But here | hagemind to bring in the degrees of all the work visndFor first we
compound, the compound we putrefy, the pigrefve dissolve, the dissolved we divide, the dididve cleanse, tl
cleansed we unite, and so the work is accomplidBetito speak of these, each particularly, shabielabour. Bu
the philosophers are of opinion that in the prafithe stone less than a twelfth part of mercuryhatio be taken.
But there is also among them a trial of the dissollsody, if it be squeezed through a leather.
Some also of the more modern have thought, thatisnlmay be made in a shorter time if a long paumer
grinding of the gold by itself were first made bgextain mill or in a mortar. First therefore leetcopper be
purified with common salt prepared or with any otfiting thing, that its most subtle substance rbayhad. Let
some parts of this purified water be mixed verylwéih one part of the most fine Gold, reduce ilgaves or thin
spangles, and let them be put in a long glassavitbllow belly, stopped with little pieces of clpnd with the sig
of the cross, and let the glass be covered withsslp to the superficies of the water, and letrg small heat be
given, that the matter may not seem to ascendgelndin live with the gold, and let that equallydvale heat be
kept so long a while, until in the water of merctingre out upon it a certain vaporous and subtiheahich in a
wonderful colour is wont to be known when it is® extracted. But the sulfur itself shines likemlbow through
the waters, yet not with all colors, like the raimbin this greater world. Thedr is itself of the rainbow stands h
in the pure liquid and fluent water, and half uploa earth. Hence the whole property of and itsnaagimilitude is
shown by the iris, the rainbow: nor is the raints®en in heaven, but when the sun shines, whicluaE®to be
followed by rain. But mists or thick clouds comiag, the sun itself, and also the arch of the raintzohidden. It
pleased the natural philosophers to thus explamambow: when the sun colours a moist and hotitoud, and is
thick like a looking-glass, and intersects the rddaf its orb: which comes nearer to our divine addirable



science. Yet it is not to be thought that the Sutptself grows black when you extract it, as sdmage thought. Tt
copper being at length eatited, you shall distill the water, in which th&re¢he soul of gold or the metallic merc
of gold, with a slow heat, so that three core mésuhay be counted between drop and drop. And isidltedi watel
is called, our living water, which enlivens all hes, and is composed of two natures: understamid, Saiul, and
ferment, because the spirit is the seat of the, smul its retaining bond. And this water is calbydnany names, tt
most sharp vinegar, lune, the woman's sperm, diethénine nenstruum, heaven, mercury, the hair of the red |
that is, the spirit of Sol, that is of gold: BuetBulfur is called the body, the male Sol, the nsakerm, earth and
mercury. But these distillations are necessarywhigh mercury is purified from all terrestrial fdence, and
Lucifer, that is, the uncleanness and the accuezaetth falls down out of the golden heaven, and heseparation is
made of the grime from the soul, as | disputechiapter 12. Here a lofty similitude: heaven, thagid was pure
in the original but when it was dissolved it shoveedruption. Therefore the fist evil was in heawehjle as yet
there was corruption and Lucifer, after whoseliethven was so cleansed that no angel can nowofat dut of th
golden heaven. But if so be that Lucifer had hatthiwihimself, a soul of a middle nature, or a Gog could by no
means have been thrust down to the infernals.

Chapter 14.
Disputes about the second part of the praxis, where thereisa more secret
dispute about the fire and the colours: and these questions ar e resolved:
Whether heaven ought to descend to the earth: Or the earth ascend into
heaven: Or whether both ought to remain beneath heaven?
Wherethe spirit iscompar ed to an angel, who seemsto descend with a human
soul into a body.

There now remains the second part of the physieadiq the far harder indeed, and far more sublim&hich we
read that all the nerves of wit, and at lengthtalraces of the mind of many philosophers havgueied. For yo
would with more difficulty make a man revive, thart pim to death. Here the work of God is requirgds indeec
the greatest mystery to create souls, and franieasmimate body into a living statue. Do you notthit is the
business of a sprightly Wit to reduce the souhmgpirit, then the spirit to the soul, then adghose two to the
body? In this body of ours, it is requisite to kndww much the spirit is, how much the soul, and lnauch the
body. Furthermore how much of the soul the midditure, is in the spirit, and how much in the batigt by this
you may join as it were two natures of the same kimd akin to one another in due proportion. Wghbtherefor¢
to join two waters, the Sulphur of Gold, and thalsmd body of its Mercury, Sol and Lune, the reaid female,
two sperms, heaven and earth, and two, as | mayAsggnt vives, and out of which alone the phildsers say
their stone is made; which pitiful fellows mistaee crude mercury. But that mercury is all metatsle and
female, and an hermaphrodite monster in the venyiage of the soul and the body, which | call solat and the
putrefaction of the philosophers. The earth of gsldissolved by its own spirit, which you shakdiver in these
proportions. The body must be dissolved in thelsabmiddle air: The body is also dissolved byoits heat and
humidity; where the soul, the middle nature holus principality in the colour of blackness all iretglass: which
blackness of Nature the ancient Philosophers c#tiedrows head, or the black sun.

From whence a certain person advanced this propositsaw three circles encompassing one anctiee suns i
the firmament having three faces, that is, a blackhite, and a red sun. That blackness was@alled by the nan
of all black things; after which all the colourstbg world, which can be conceived by wit, usefdpear, which at
length are brought to a true whiteness, as to gecand principle point. In white there are allaats, and fran that
the rest seem, as | may say, to be coloured. Vehideblack by Nature herself are colours, and indeeaxtremes,
out of the manifold mixture and proportion of whigfth one another we believe the middle colourghay are
called, to arise. Whold also that from the confounding black and eitgether there is prepared a certain red
But that whiteness we call the white stone, thetevbiin, the full moon, and calcined Lune, whiteesil the white
earth, fruitful, cleansed and calcindide white Calx, and the Salt of the metals, andctieined body, and we cal
by many other names. It is moreover called tha@djwarth, and the living and white Sulphur, whengbul has
been reduced into the body, and the ImpedimentvethdHerewe resolve this question: Whether the earth ouz
be airy or fiery? We say both at once. If so bedte only fiery, it would be burned into the ashéthe dead. But
only airy, being made volatile it would vanish awayinging metals.

But what shall | say of the fire whereby the dissioin of the Earth is made? Behold the heat irbtheels of the
earth, which Nature alone supplies: where you saeihwere to perceive none; which being then erdity the



sun's heat, does in the metal-breeding mountairrsbgnding and descending for many cubits coagulate
everywhere the thicker water, and together withféitieess of the earth associates them into one. lBdysince
Nature does scarcely sometimes in five hundredsyeffect her operation, and so long an enjoymetifeois not
granted us, nor we permitted to live beyond theleat, or to the year of Plato, as they call & philosopher
allows a greater degree to the fire, that he mayshorter time emulate Nature as his guide. Whezefou with
good reason will say that he excels in a particégpiness of disposition, who can show you thedgreeable to,
or of, Nature.

The philosophers call their natural fire a bathth&ir sun, or horse dung; which some make withdyao aty othei
matter; but we with coals, especially in a furnéitted for this purpose. The stone is also to belena a threefold
earthen vessel, that there may a slower fire beeagt much like, | say, to the heat of a hen, wkihe sits on her
eggs. And with that heat the dragon, that is thithes Gold, mortifies himself, when he gives eletseand spirits
out of himself. On the contrary he revives himsetien he hath received the spirits again unto Himaéerefore
he is compared to Jesus Christ, who voluntarilgreid himself to death for us, and afterward byokia power, by
the glory of his resurrection, restored himsellife never anymore to die. We also say in this eldtat the dragon

spews out of himself all obscurity and venom, drat he afterward imbibes it and is whitened. Anddose we
have said above that heaven ought to be joinedeaitth, there arises this question: whether heaught to
descend to the earth, or the earth ought to aagena heaven? It is most certairat the earth cannot ascend, ur
heaven first descends, but the earth is said Bubkmed up to heaven, when being dissolved iows spirit, it is
at length made one thing with it. | will satisfywavith this similitude: the son of God descendintpithe virgin,
and there flesh, a formed man is born, who whehdukefor our salvation shown us the way of truthvimg sufferec
and died for us, after the resurrection returnetb the heavens. Where earth, that is, humanitg,exalted above
all the circles of the world, and placed in thesligtctual heaven of the most holy trinity. In tileelmanner when |
die, my soul assisted by the grace and merits oOteturns unto the vital Fountain, from whericleath
descended. The body returns unto the earth, whatgkat length purified in the last judgement & ttorld, the
soul coming down from heaven, leads away withfitgeglory. But because it is requisite that thalshould
ascend to heaven, another doubt offers itself.ithahether the spirit ought to pass with the sodieaven, or
whether both ought to remain beneath heaven? We d&id that the spirit is in this world the bondadiich it
retains the soul; but when the stone shall haveeatiat the first whiteness, there will be anotherld far more
excellent than the former, where the spirit shathain in the middle, the soul in heaven, and trdy o the bottorr
Understand the earth to be the heaven of the sonfrarywise the soul to be the heaven of the bAdy. because
the spirit has enfeebled the body in solution, theth do penance, and the soul is purged by thi, spid likewise
is the body. Only the soul cleansed from fecesrafett up into the heaven, and the spirit goes awthyits
grimes. If so be that that spirit should stay with soul and the body, there would be a perpetwraliption there,
nor would there be made a right agreement and ibgjoéthe elements. This spirit you may fitly likén some
things to an Angel who uses to descenthwihuman soul (when it is infused into the midudént of the heart, ar
from thence into all parts of the little body.)

We make also the body, soul and spirit speak byweof dialog, the spirit saying to the soul: IiMéad thee to
eternal death, to hell and to the darksome houseviiom the soul: Thou spirit o my life; why do yoat bring me
back again into the bosom from whence by flattexy ook me out? | thought myself bound to you dked: |
truly am your friend, and will bring you to eterrgdbry: But the body thinks that by reviving it, heakes it
glorious. To whom the spirit: | will truly do it,Ut miserable I, | am forced to be gone when | shalle placed you
above all precious stones, and made you blessedtéfdine | beseecyou when you shall have arrived at the tht
of the kingdom, to be sometimes mindful of me. Tlwom the body at length gave innumerable thanks hihdad
given it a most excellent being, by which he bel@tdl as in a looking-glass, and promised to remeimioe and
congratulates on the chiefest parts or share ithtlome of the kingdom.

Chapter 15.
Explainsthis proposition: In the shade of the sun isthe heat of the moon; and
in the heat of the moon isthe cold of the sun. Likewise how it isknown in the
moon, the sun ought to shine. What the shade of the sun and the moon is, and
that it isnecessary that the sun and the moon and likewise heaven and earth
bejoined, and makes mention of the citrine Aurora.

We said in the foregoing chapter, that Sol and Launght to be joined. We believe you know what Splastly
what Phoebe herself. Cynthia, that is, Luna opdwgeBus, Sol. Phoebus shuts and coagulates his fisteis



Luna. In the very marriage of Sol and Lune undexsthis proportion. In the shade of Sol, is thetloéghe moon.
And in the heat of the moon is the cold of Sol. wben the humidity of Luna has received heat agtut irom Sol,
Sol is said to enter into Luna, at whose entrangealrevives, increases and begins to grow warmSbluto grow
cold and moist; because he hath received watdntself and hath lost heat and dryness, wherebwpdasis share
of light, he becomes dark. But when Luna shallrgo Sol, Sol himself begins to revive, and Lunaeftesf
brightness grows thin and is obscured. From whéassert that the shade of Sol is the coldnessranisture of
Luna, but that the shade is the day of Luna. Thkeshade therefore from Sol, and his whole ligletvesrywhere
dispersed. Yet think not that Luna can tégat from the sun in one little space of an hdaut the body is dissolve
by little and little. In the beginning when Phoébgoined to Sol, she is set on fire by him, whingeenkindled is
seen to shine by degrees before midnight; but weherhas filled up her whole orb, she uses to ewrlighll the
night. Who decreasing again and growing dim for tiedight, the heat of Phoebus begins to be viger&here
you will plainly know in Luna when Sol ought to shi if carrying with you the meaning of my writing®u run it
over inwardly in your mind; though it may also bederstood by other industry. When Luna, that is,white ston
shall begin to grow citrine and red, it is a tokdrgol shining. The beginning of redness is Aurdo would not
call Aurora citrine? Tithonia, that is, Aurora sesta be bound to this common office to redden theaad with the
first light to show the rapid journey of Phaetdmttis, of Sol. Where at length yellow Eous poursthe quick
sighted light fromhe eastern climate, which seems to be the soulthRtitas it is argued above, it is necessary
Sol go into Luna, then Luna into Sol, we discoven intermediate impediments in heaven, Venus anctivig,
which being taken away there will be a worfdecopulation of them, which being done, Luna wii more lose hi
light, but shine with lustre of her own. And Sal,d like manner: and the last day of the formerdaveiill come,
after which there follows another world, and anoiiie, where there will be either a perpetual déath those
above, or a perpetual shade with those below: Ardifill descend from heaven and shall again ascgnid the
golden heaven, that is, shall tinge the imperfect.

Chapter 16.
Of the augmentation it self of the stone, both of the ancientsand the modern
Philosophers: and it is concluded that thereisbut one day and one night.
Again seven days from the seven lords of theworld.

It now pleases me, O son of wisdom, to bring thgtspcal pinnacle into the happy work. Then movedaes,
spread the sails abroad, give a swift and prosgenind, the safe haven is to be looked for. After stone is mad
white, we call it our begotten son: though now #dcihis a perfect man, consisting of a body andlsyet it is not
able to get another progeny, unless it be first lug with a nourishment of its own nature, untditives at an age

mature for generation. We have received from tla@séent philosophers, who operated in Nature dhbt, their
living water was divided into two parts. Who whéey had with one part of the water attained tdfittesd
whiteness, they rubefied it with the other parth&f water which was reserved, or perhaps withdiioae. Others in
the red stone, because it hath ascended to thedtighgree, and cannot be increased by itself, ieyen again
those works, which they accomplished before, digsglthat redness with the other part of the watdrich they
had reserved, they again reduced it into the dissence, as | may sand they worked almost in all things as fr
the beginning, but truly with a greater industrytbof the fire and of the labours: and | believis tiepetition to be
the truer and the greater augmentation.

Wherefore also the first philosophers used a lotiger in finishing the stone. Which their successamd posterity
used to end in the course of a year, so that thggnanted the white stone (by which they would timge silver)
with a lunar sperm throughout the whole, or by addb it other spirits, namely white ones drawn @iutin, and

lead by sublimation. Moreover they rubified the tghstone with the solar sperm, or other reddishitsmut of iron
and copper. And this you may judge was done nossmince those inferior bodies have much tindtutbem. If

so be you should take what is the more perfecbbtitose bodies and should add it to the more pebiedy, what
doubt is there that the whole would be made pe?fAcid such like inferior bodies are called spwitsen we say:
Dissolve the body, that is the stone already mande join the spirits. They are also called childndren we say:
children play with the stone, when they make itaggein weight and virtue. Whence also we in otherks know
the urine of children of four years old to be thatev of the four inferior bodies; which since it@led the aqua
fortis of the Philosophers, is said to dissolvedgolut of which things we do not deny but that gaie stone is
made.

The mineral stone we distinguish in three ways. 3tbee of the Philosophers is made out of goldeabord Nature

alone; and that is the more sublime; which is keyghilosophers reported to cure all sicknessess€&bend is the



simple stone, when the root only, and the sulfuya or silver isn the end augmented by the spirits of the inft
bodies. Where these weights set down in the |&asdra are discussed: One to three, or two to sevanting only
a golden or a silver sulphur.

The three red spirits are reduced to the goldenthiee white ones to the Silver sulphur. Now tleeeetwo
sulphurs and seven spirits out of which the numnire@ proceeds and is made up: Concerning which mesthav:
even unto this day, made foolish comments. Welsatythe sulphurs of all the metals with their $pimake up the
third stone. It is by the most prudent in philosppius determined that the stone can tinge innubherzarts. That
every spirit is multipliable, but no body. And snour stone is made extremely volatile, and asyl sag, spiritual

and all fiery, and nourished in the fire by a lategoction, and very often repeated by very manytisols and
coagulations, why may you not believe that thatstoan tinge innumerable parts? If you with judgeno®
inwardly apprehend the wapf Nature and her admirable properties. The matenofou shall have dissolved it ir
the white Sol, and again coagulated, the morelittinge. Also the more wives a man shall have taltke greater
issue he will have.
And a certain philosopher satfss: If you shall have given it tincture, it wilhge as you would have it. Which
also be seen in corn and seed, since out of dleediain many are produced, out of which ofterestpd, there us
to arise at length a rich crop. Nor will this beeaser argument, if to the sun and moon first dogjbyou add their
children; that is, the inferior planets, and thenglts are the lords of the world, who govern adl thighty mass.
What should hinder it, but that the stone compadeadl ye metallic things may by tinging the wheterld. The
same is also manifest concerning the stone oubtf Gnly, because Sol is the Lord of the other glanand the
rest of the planets take from him a golden lustrem whence it may be concluded that ¢hisrbut one day and o
night in the whole age of the world. Again seveggiftom the seven planets, and those days onebéaguse the
sun is one: the brightness of the sun, is day, lwhiining on you, all trouble and calamity doesaflyay from you.

Chapter 17.
Explains certain obscure proportions laid down in the books of this science.

The Samian Pythagoras when he received scholargigtollege to be instructed, is said in the filace to have
given them this command; not to publish to the aulgny of those things which were treated of iirtbehools.
Wherefore he made his hearers be silent for theespifive years, that it might not be lawful fblein either to as
their master, or discourse of those things amoam#elves. Which custom the Pythagoreans followahtgngth
their memory failing, they begun to put into wriithose things which they had learned of their erasis well
concerning the principles of things, as conceruiivine things: so that the secret marrow of théregs should be
hid in the sacred obligations of numbers. Which Blato also did (who by doubtful similitudes andthrematical
figures hid his precepts is shown by his epistléctvine writ to Dionysus concerning the nature effihst being.
We must write, says he, by ambiguities and Znigmhas,if the book happen to be cast away by sédyy ¢and, he
who should read might not understand it. This ¢ §l&lge gave occasion to the poets to make thiglesawhereby
least things sublime should pass away to the ummyartob, they laid up the sweetest food of philogophder the
essential bark of little fables. We read that tiygEians to preserve their determinations, in thely places, hid
them in letters difficult to be known, that is iartain figures of animals, as being the print gnsif Nature. If |
well remember there was the effigy of a vulturedrAgon drawn into a circle, and biting his own, taiade out the
image of the running year. Do not some more curpraple endeavor teseribe everything to it's proper charac
whereby there might be a more hidden remark ofttiiay. Thereby it comes to pass that those angieittsopher
were of opinion to deliver this divine art undermaobscure words. The cause you'll find in chapter
Wherefore | thought it requisite and worth the whif | should explain to you, as to a son of philphy, some
obscure propositions, by which you may easily carothers which occur. The philosophers say that shene is
found everywhere, in the mountains and in cavemmRhat proposition evilly understood, | am persadathat all
the errors were derived down to posterity, who wadrkblood, eggs, hair, and other vain and for¢igmgs. Do yol
understand it thus. As the celestial sun itselfitbyays is everywhere in this greater world:tgs terrestrial Sol,
that is gold, is everywhere in the whole glasst ithan the lesser world: in the mountains, tisain the head of the
glass and in heaven: and in the caverns, thaeibaktom of the glass and in the earth. They satibne is bred in
two mountains: in heaven the mountain and in tlitheanother mountain, understand it in the glessthermore
they affirm their stone to be in all things: thaitin all metals, whiclare their things. The stone also is in everytt
that is, Nature is in everything. And because Nahas in itself all names, and Nature is all theldyaherefore the
stone has many names and is said to be in evegytlthough one is nearer than another: since ttilegophers
demand the generative nature alone of metals. Whitiey say that the rich; that is, the perfect ésdihat is the
gold and silver have that nature, as well as ther,gbat is, the imperfect metals. Yet the natdrgadd or of silver



is the more perfect, and the more permanent ifithethan the rest of the metals. The Philosophéss seek a
fixed and a permanent thing, which may governtedlworld, namely, Sol and Lune. From whence theyestly
call the Sun the lord of the world: in whom thesdifie to heal all things, who by his motion maklesy and night,
and illuminates the whole world with his brightnedgherefore Sol says, | am the stone; or in mbhdsstone. The
philosophers also say: That the work of the steribeé work of a woman, and the play of childrene Woman is
sometimes the earth, sometimes the Mercury, wiéems to perfect the whole work. The children plat whe

stone, that is, the three elements with the eartthe inferior bodie play with the golden stone, when they augr
it in the end. Likewise, children play with the séoand cast it away, that is, ignorant and unskittilks cast away
the earth itself in the bottom, when they have maddimation. Some Philosophers hawenpared the work of tt
stone to the creation of the world. Likewise to ¢lemeration of man, and to his naturalness.
But the more modern philosophers have hidden thisvledge not only in new words, but also in pairitedges. |
have seen painted by a most goodly pencil, A nakegh, of a tender age, with hair like ivory, blaeyes, white
and red cheeks, whose breasts were milky, very §n&w round. And that virgin was in all the beaoftye body
so excellent and so handsomely adorned with akktitmwments of Nature, that she might be thouglst mvorthy
of a royal bed, and with whom also all Philosophbagh the ancient and the modern might be deegiwie. Suct
as the poets use to describe Venus, or Juno, aothry beautiful maid or damsel. But that nymph imalder hands
hung down, two mighty burning torches, and underright foot there was a golden stone out of whossom a
certain golden fountain ran forth into many litdeins. Under her left foot there was a silver sfaoeniting out of
itself a silver flame. On the right hand Titan hatisvas painted, with his rays sparkling all rowaigbut. On the le
were described the Horns of Phoebe: there flewtadertain birds partly upward into the air, padiywnward to
the ear. At the Virgin's back you see there has growra tyee replenished with diverse apples and floweinsch
you would take to be the Tree of Life planted ia arden of Paradise, if you did taste its flaval Bveliness.
Hermes is described in his philosophical mitredewuily the chief of all the philosophers, sittimgai chair, holding
two tables on his knees; in one whereof there weli@eated both the globe of the Sun and the hokfeah; unde
whom there were two birds drawn into a circle miiyuswallowing one another; whereof one, the uppshwas
painted with wings, the other without. In the ottedsle there were painted three changeableured circles, in th
middle of which was the image of the Moon, to whiovo suns, one of them darted out one ray, the atherand
nine eagles flew about Hermes' Chair, having iir fleet, bended bows, from which feathered arrowsanshot
down unto the Earth. Has not one Ulmannus a Friaphite of the order of St. Francis with a most adifvle
dexterity woven out our science in his own counttgtgguage and mother tongue? And by Christ's pagsioved i
most true? Where there is seen that double shapagkl partly male, partly female, that hermaphroalimonster
carrying in its hand a scepter of imperial majeatyd many other things of that kind are seen irbtheks of the
philosophers.

Chapter 18.
Showsthat the stone can cure all sicknesses; since all Natureisin the sun, and
the sun in Nature, and especially in the stone.

But that he stone can cure all sickness, of these all tb&dof the philosophers are full. Yet | will accorg to my
best ability study to demonstrate it. All Naturérithe Sun, and the Sun in Nature. Therefore we catch his
spirit in all things, but especially in gold. Anchen Nature is sick, that stone cures Nature. Ipggating gold

Heaven has taken the greatest pains; likewiseuhdtSelf, and Jupiter. The Sun has put all hisogndents into it

by reason of its fiery virtue and brightness. Buytiter whom the physicians call the patron of IHas infused into

temperance and an equality of the elements. Bethe#is Gold is made so incorruptible, that no fies by
destroying act upon its substance and virtue. €edlare added the solution of Gold, the purificatibits Nature,
and a long nourishment in fire, by which it hasaoseéd a wonderful and almost divine operationolbs you
should take in victuals or in drink the weight afrain of mustard seed, it by its celestial vig@uld preserve in &
equality the oil and fire of life, and would tempard tie together the elements of your body in pethich being
tempered, the soul would abide with the elementisraan would remain always sound, until that endciviine
omnipotent God has ordained by reason of the ddiehee of our first parent. There was in Christdyoso great
an affinity, and so great a binding together ofdélements, because he was liable to sin, as alsedspn of the
wonderful union of the divine essence, that hercer died naturally, had he not for the sake déeening, man
willingly desired death. Render him perpetual theaftde creating you, for redeeming you from the infd regions
with his precious blood, and for bestowing on yowgeeata gift as this. Whereby you may lead a long lifiel have
health in happiness, for which chiefly our stontoibe sought after. | say nothing of the plentyicifies, with
which a man by this art most fully and copiouslpahds. If having the Aurum potable or the goldeudir, you



shall dissolve that stone in aqua vitae drawn datamsey wine, or some other falernum, that & wine.

Chapter 19.
Repeats the Philosophical praxis, wherethe divine skill of the stoneis often
timesall of it set down in short sentences.

Mix the masculine prince with Mercury in a twelfthoportion in respect of the prince. Put it to@sfire and
continue it, until the mercury dissolving the badibere appear aloft. A Venus swimming, which estiantil
nothing of the body remains in the bottom, and lyave the first part of the physical work. The setpart of the
work is sulphur, put that in a glass without wagerd by distilling the water of the body, in whittere is the soul
of Lune. Join this water with the sulphur, and peéarmany times, one to arise sometimes with themt
sometimes to be depressed: until Venus shall haweeived her water, which is done in a most whiterc and
you have the elixir to the white. The third partloé work is: You shall make citrine with a strdirg, the most
white, earth which you have obtained: afterward gball rubify it by the force of fire, and it isetelixir to the red.
Of another way of working: Still | have a mind tontain in short, and with admirable art that divkm®wledge.
Dissolve the body, take the Sulphur, cleanse ilise the spirit, join the spirit with the sulphand you will have
the physical art. In every perfect alchemical wahiough never so small, it is necessary to havepir@ and
sulphur of Gold. The spirit tinges with a goldenotw. The sulphur gives the weight of Gold, andgidates. If it
wanted either, the work would be nothing. Thenaay speak the greatest truth, that all the seéiidature lies hic
in the Venus of the physical Gold. Wherefore iviznt to be called the coagulation; when it is staéte that
coagulum from the body, and you have a magistaan tvhich there is not a greater in Nature. Likevdkeanse tt
coagulum, and destroy the impediment, and youtimifje. But because a dirty cloth, not compareditplsur,
cannot be washed without water. To wash is to tiesto dissolve is to purify, the water is mercuitys the key. |
alone does open the body, and whitens the sulphich being whitened, it recedes with uncleanliness. | liay
you were admirably learned if you should be ablestoove it, the uncleanliness, it is the impedinserd eternal
death. Wherefore it shall not go to heaven, as @lmehapter 14 | have plainly demonstrated. Asdyl unto you
by God the creator of heaven, it is one of the tgistesecrets. Furthermore, the very knowledgeestane is no

other thing than the purification of the earthpbNature. The earth cannot be cleared from fendgpaged, unles
through the middle or center it shall have receitfedwater unto itself. And this comprehends thelelart in
short, if you have understood Nature. You may afrgelf by divine grace discover many things likeéouthese.
Praise God for all ages of ages.
The end of my Consideration.
Quere if hereby he affirms himself
to be an Adept. But there may
be many reasons unknown to us:
| question not but the Inquisition was
the reason of his suppressing his name.

Now there follows the 20th Chapter:

Chapter 20.
L ays down the Questions put by Illardusthe Necromancer to the devil,
concer ning the stone of the Philosophers.

A certain Necromancer, lllardus by name in the proe of Catilania put these questions to the devil.

Whether the stone of the Philosophers can be made, to convert the imperfect metalsinto Gold and Silver, fire
being the judge?

All metals are essentially in Gold, with their ¢erin a manifold color. Out of its earth with itsrw essence the
stone is made, which by its Nature takes all umtieass away, and being projected on the imperfexttls, fixes
them forever.

What and what kind of a essenceisthat?
Itis a soul, a middle nature, which permits onarféo be converted into another.
In what manner doesthe soul, the middle nature, act?



Neither angels, nor men in any wise inwardly betwldomprehend it by their acutest understandiBgsause this
is proper to God who reserved this to his own nigjes

Can man make the stone?

Whatever God has created, having a property pbssible for man to act upon it, but it is verychty make the
stone, yet it may be made.

The soul, the middle nature hasit a body?

The colour of Gold is the body of the soul, the diédnature.

By what way can the colour be separated from Gold?

The soul, the middle nature, with its heat and tooésdoes divide and cojoin both together.

The colour of Gold, isit white, or black or of what sort?

It is white to man's sight, but in spirit it is lelu

In what manner, and out of what is color made?

Nature makes it out of a pure earth and pure water.

Isthereacolour in all metals?

Not only in metals, but also in all the elements¢his a hidden Color.

Of what virtue, or power isthe stone?

The stone can purify all the imperfect metallic tesdrom all leprosy, so that they shall be perpetwaineto the las
judgement. It cures human bodies of all sicknestl a natural deatt

Of what sort, and what thing isthe soul of a human body?

It is the living fire of a heavenly life, and hathitself, the soul, the middle nature. By the sdlé middle nature,
God is called the creator of all things which arehie world.

Had Virgil the stone?

Not only did he have it, but many Philosophers iha@ind have written in diverse ways about it unolescure
names and may operations.

How and why isit called the stone?

| tell you that the stone is its name, and theripermission given me to let you know more.

In what time can the stone be brought to an end?

Twelve months are necessary from the first dayefteginning. In thirty days and earth is generatedf lead, or
the nature of the earth makes lead grow. In onelfeahdays argent vive grows in water. In sixty deysiplete
there grew an air out of tin complete. In the otth@ys of the year, fire grows from gold. In the neornof the year
ending, the soul, the middle nature, descends freaven into this earth, and mortifies the supexiat inferior
powers. The image of a manifold victory to consuheewar in the heart of the belly of them, evethm perpetual
judgement of fire. | will tell you no mor



