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SACRED BOOKS AND EARLY LITERATURE

OF

THE MEDIEVAL ARABS,
MOORS, AND TURKS

INTRODUCTION

HOW THE TEACHING OF MOHAMMED SPREAD INTO MANY
LANDS AND CREATED MANY LITERATURES

THE wide-spread Arabic empire and religion originated
with Mohammed and was founded on his book, the
Koran. That tremendously important work, with the primi-
tive Arabic literature of even earlier date, formed the theme
of our preceding volume. We have now to trace the Arabic
literature and thought which, with the expanding of the
Mohammedan empire, spread over a large part of the Eastern
world. Geographically that empire reached from its Arabian
center eastward through Babylonia and Persia into India,
westward through all North Africa into Spain, southward
through Egypt into the wilds of Central Africa, and north-
ward through Asia Minor to all the Turkish possessions.
Through much of this vast region, Arabic became the com-
mon speech, and books were written in its tongue. Even in
our own day, Arabic continues as the language of a consider-
able part of Turkey in Asia, of Egypt, and of all North
Africa.

We can scarcely, however, regard as a unit all the vary-
ing Mohammedan literatures of these many lands. The
Persians, for example, retained their own language and wrote
in it a literature of Mohammedan religious spirit, so impor-
tant that we shall devote to it a later separate volume. Our

present task, therefore, will confine itself to tracing through
VOL. VL.—1. 1



2 THE SACRED BOOKS

the Middle Ages the more strictly Arabian development.
This includes first, the spread of literature and thought
among the Arabs themselves, or among those people who
completely adopted the Arabic faith and speech. Second,
it includes the literature of the Moors, or semi-Arabic peo-
ples, of North Africa and Spain. And third, it leads us to
the Turks, the last Mohammedan conquerors, who took up
and carried on Arabic tradition, though in a language and
spirit more Tartar than Arabian.

For the purely Arabic development, that is for the litera-
ture and thought that sprang directly from Mohammed’s
teaching, we turn first to the “ Sunan,” or traditions about
Mohammed. After the prophet’s death in a.p. 632, and
while his followers were spreading his teachings by force of
arms, they talked much of the doings and sayings of their
adored master. Then, long after his own writings had been
gathered in the official form of the Koran, a similar collec-
tion was made of what might be termed his unofficial teach-
ing, that is of all his remembered words, the ideas which he
had not proclaimed as inspired by God, but had given forth
in ordinary conversation between man and man. The details
of his life were also treasured. Thus sprang up the
¢ Sunan,” from which we may learn as much of Mohammed
the man, and of the daily life and thought of his people, as
from the Koran we learn of Mohammed the poet and of the
poetic spirit of Arabia.

For a long time the Arabs developed no other religious lit-
erature than this. Of the third leader of their new faith,
the Caliph Omar, there is a well-known legend which may be
untrue in fact but is intensely true to the fanatic spirit of the
Caliph and his followers. It says that when Omar’s armies
conquered Egypt the scholars of Alexandria entreated him to
protect the books of their great library, the largest in the
world. Instead, Omar ordered the thousands of manuseripts
to be used to feed the fires of the public baths; and he based
the destruction upon this verdict: “If these books disagree
with the Koran they are evil; if they agree they are unneces-
sary.”
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The Arabic literary spirit was thus compelled to cling to
its old pre-Mohammedan form. That is, it expressed itself
only in brief personal poems, in skilfully phrased epigrams,
satiric couplets, or “ rubaiyat,” called forth by a sudden oc-
casion. A collection of the best known of these poems, gath-
ered from successive ages of gay and dashing singers, is
given at the close of our Arabic section.

Gradually, however, a change came over the victorious °
Arab race. The warriors lost their intense religious inspira-
tion. They fought among themselves for place and power.
The enormous wealth which they had conquered, with its
resulting temptations to luxury and ease and empty vanity,
weakened them, Jured them from both the high moral strength
which they had really attained, and from the fanatic frenzy
of faith which had been their pride. They removed the
capital of their empire from the holy cities of Arabia, first
to Damascus and then to Bagdad, the wonderful dream-city
of splendor which they built upon the banks of the ancient
Tigris river.

Under these gorgeous Caliphs of Bagdad, such as Haroun
al Raschid of “ Arabian Nights’” fame, a civilization de-
veloped which Mohammed would never have recognized as
his own, which he would indeed have been the first to re-
pudiate. Unrestrained power bred a callous indifference to
the sufferings of its victims, and even a barbarous delight in
inflicting torture. The tyranny of the ruling classes bred a
corresponding falsity in their helpless but supple servitors.
Truth, the chief virtue in Mohammed’s teaching, became un-
known in human intercourse, except as a poetic ideal. From
their priest-king down, through all the ranks of society, men
talked much of the virtues, while surrendering themselves
almost wholly to the passions. One might of course speak
cynically of mankind’s having found this somewhat true in
every age, but seldom has the tragic contrast between the
ideal and the actual been brought into such sharp and visible
form as in the medieval world of Bagdad.

From this fertile though unhealthy soil a new literature
sprang up, typical of the time and place. Here were cen-
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tered the wealth and leisure and most of what survived of
the culture of ancient Asia and Africa. So wit and learning
journeyed there as well. At first the new literature found
voice mainly as history or biography, or as a rather crude
form of these collections of anecdotes purporting to give the
virtues and chief events in the lives of former caliphs.
Among the writers of these semi-biographic tales, by far the
most noted and most noteworthy is Masoudi (died A.p. 957).
His huge work, the “ Golden Meadows,” fills many volumes,
from which we give the most attractive anecdotes. While
such tales must not be taken as genuine history, they teach us
very clearly the spirit of their age.

After these loose histories, a more careful science de-
veloped. The real learning of the Arab scholars of the
eleventh and twelfth centuries far outranked that of their
European and Christian contemporaries. As yet the various
fields of science were scarcely differentiated ; the student took
all knowledge for his province. The earliest Arab writer,
who may perhaps be regarded as a genuine historian, in con-
trast to the previous romancers, was Al Biruni (973-1048),
whose “ Chronology ” our volume quotes. But Al Biruni
was far more than an historian; he was a leading scientist of
his day and also a geographer, his work on “ India” being
almost as celebrated as his “ Chronology.” Of even greater
fame in science than Al Biruni was Avicenna (980-1037),
a sort of universal genius, known first as a physician. To
his works on medicine he afterward added religious tracts,
poems, works on philosophy, on logie, on physics, on mathe-
matics, and on astronomy. He was also a statesman and a
soldier, and he is said to have died of debauchery. He is
famed as the most versatile and brilliant member of a versa-
tile and brilliant race.

With the increasing freedom of scientific thought and
speech which Avicenna typifies, there sprang up among the
Eastern Mohammedans a new religious impulse. They
began to examine more carefully the faith which they had
before accepted blindly. To this age therefore we owe the
writings of Al Ghazali (1049-1111), whom some of his own
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countrymen have regarded as second only to Mohammed as a
teacher of their religion. Indeed, it was a common saying
of his day that “If there were still prophets in the world
Al Ghazali would be one.”

Western scholars have, some of them, gone still further in
their admiration of Al Ghazali, declaring him to have been
one of the world’s greatest thinkers, whom his Mohammedan
contemporaries never sufficiently appreciated, and to whose
high moral stature the Mohammedan world has not even yet
grown up. Among his writings the most interesting and
useful to modern readers is his “ Rescuer from Error,” a
sort of spiritual autobiography, his account of his own growth
in religious faith. This striking book our volume gives in
full.

From Al Ghazali, or even from before his time, dates
the great flow of commentaries on the Koran. These half-
philosophical, half-fanatical discussions would have seemed
irreligious to the earliest Mohammedan age. The Koran
had been originally accepted as perfect, and therefore as
completely clear. But now the analytic spirit of the Semite
reasserted itself; and even as the Hebrews in their Biblical
commentaries weighed every “ and ” and “but” and every
carelessly made letter in their Holy Book, so now the
Mohammedan “ mullahs,” or priests, began to draw deduc-
tions from their law, to interpret and so develop it. Among
these commentators two are chiefly celebrated. Zamakhshari
(1074-1143) was perhaps the most learned and the shrewd-
est, but his ideas have seemed to his coreligionists a little too
radical, too independent of Mohammed, daring almost to
question the divine inspiration of the prophet. Therefore
the work of Zamakhshari’s more submissive successor of a
century later, Al Baidawi, has gradually superseded the older
book as the favorite exposition of the Koran. The Western
reader, however, will distinctly prefer the independence of
Zamakhshari.

Into the lighter literature of the medieval Arabs we need
not look too far. They had their wholly unreligious and fan-
tastic romances such as the “ Arabian Nights.” This famous
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work, however, draws largely upon Persian sources. Indeed,
as our later Persian volume will emphasize, most of the pure
romance of later Arab literature is of Persian origin, and
may best be studied in the Persian books. There is, how-
ever, an intermediate class of tale peculiarly Arabian. This
is the mingling of romance with poetry and moral teachings,
just as the earlier historians had mingled it with history.
Most celebrated in this peculiar class of semi-religious, semi-
poetic romances is the work presented in this volume, the
‘“ Assemblies ” of Al Hariri (1054-1122). Just as Masoudi
stands to his race for history, Al Biruni for geography,
Avicenna for science, Al Ghazali for philosophy, and Zamakh-
shari and Al Baidawi for religious study, so does Al Hariri
stand for literary skill, for brilliancy and humor. His
‘ Assemblies ” is the Arabs’ chief purely literary achieve-
ment.

MOORISHH LITERATURE

In the year 1258 Bagdad was stormed and conquered by a
Tartar general. It is true that most of the ravaging Tartars
finally adopted the religion of the conquered, and so the
region continued to obey in religious matters a Mohammedan
caliph; but the rule of the Arabs, which had been long under-
mined by Persian influences, ended definitely with the fall
of Bagdad. From the time of that disaster we must look
to other lands for the continuation of a semi-Arabic lit-
erature.

Chief of the secondary developments from the Arabian
stock was the remarkable and justly celebrated civilization
of the Moors in Spain. The fame of medieval Arabic
scholarship was carried to its climax by these first Moham-
medan invaders of Europe. In the first wild onrush of Ara-
bian conquest most of Spain was captured in the year a.p.
712, captured by an army having leaders of pure Arab blood,
but with followers mainly of the semi-Arabic, or Moorish,
people of North Africa. In the year 756 this Moorish king-
dom in Spain broke completely from the Arabian Caliph and
set up a priest-king of its own, a caliph whose capital was
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at Cordova in Spain, and whose connection with the older
Arab world was only one of race and religion and not of em-
pire. Our Hebraic volume has already spoken of the re-
markable Hebrew writers and philosophers who flourished
within the shelter of this Cordova caliphate. The Arabs
themselves were not less able than their Hebrew servitors.

Here then, under the sunny skies of Southern Spain, far,
far indeed from the first centers of Semitic civilization, was
the last brilliant blossoming of distinctively Semitic thought.
We have in our previous volumes traced the growth of Semi-
tic thought and of the Semitic religious progress from their
earliest home by the Euphrates river, where the Babylonian
and the desert Arab warred in unrecognized brotherhood of
race. Now we are ready to glance briefly at them in Spain,
the last strong kingdom they were to possess, and the last
literature of note which the Semites, except as scattered mem-
bers of other communities, were to give the world.

Among the Arabic writers of Spain the most noted is
the scientist and philosopher, Averroes (1126-1198). To
Mohammedans he is the religious thinker, who strove to
harmonize their faith with the advancing science of a later
day, and who opposed his practical, rational spirit to the
mysticism of Al Ghazali. To the European world he is the
celebrated commentator on that greatest of philosophers,
Aristotle. As the voice of Aristotle, Averroes thus became
the leading teacher and philosopher of his day; he is the
link which connects our present thought and science with
the first splendor of independent inquiry under the Greeks.
The name of Aristotle, the chief scientific teacher of all the
world, is thus united forever with that of the great Arab
teacher, Averroes.

Moorish literature was also a shrine of poetry and ro-
mance, though most of these lighter writings have only been
preserved to us through the Spanish tongue. Our own Wash-
ington Irving found in these Moorish tales an inspiration
for his genius, and has turned many of them into English.
Others will be found included in our volume.
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TURKISH LITERATURE

Of the Turkish literature we need speak but briefly. The
Turks were not Semites, but a Tartar or East Asiatic stock
who, after wandering into Western Asia, accepted the Mo-
hammedan faith about a.p. 1288. At the very moment
when the vast Mohammedan empire was erumbling to pieces,
assailed by pagan Tartar hordes and crusading Christian
armies from without, and withering from spiritual decadence
within, the Turks took up the waning faith, and with the
energy of new and younger converts carried it onward to
the military conquests which built up the Turkish Empire.

This new empire soon included geographically most of the
older Arab Empire; but the Turks brought to their new
faith only the dubious glory of victory in war. They added
little, either to its thought or to its literature. They were,
in fact, a nation still semi-barbaric, strong in the natural vir-
tues of faith and honesty and a rude kindliness, but wholly
lacking in the subtlety and intellectual keenness which could
have advanced Mohammedan thought.

Hence we shall find in their literature, at first, only child-
ish tales, echoes of the childhood of the world, magic stories
close akin to those of our own fairyland. Then comes a na-
tive poetry, not rising to remarkable heights in any one great
poet, but full of a warm human love of romance and justice.
Later we come to more thoughtful and elaborate writings, but
these incline to deal with the practical world rather than with
that of religion and speculative thought. So that we close
our Turkish section with what is perhaps the most valuable
piece of early Turkish literature, a work of travel, the cele-
brated autobiography of Sidi Ali Reis.



ARABIC LITERATURE

THE SUNAN

THE DEEDS AND SAYINGS OF MOHAMMED A8 PRESERVED BY
HIS FOLLOWERS

“The proof of a Mohammedan’s sincerity is that he pays no
heed to what is not his business.”
— SUNAN OF ABU DA'UD.

“ The sayings [of the Sunan] are very numerous and very de-

tailed ; but how far they are genuine it is not easy to determine.”

— STANLEY LANE-POOLE.

“The first thing which God created was a pen, and he said to
it, “ Write””

—THE SUNAN.
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THE SUNAN
(INTRODUCTION )

THE Sunan, or “traditions,” of Mohammed are now
gathered in six books, though two of these are more spe-
cifically called the Sahihs, or “sincere books.” These six
works bear to Mohammedanism much the same relation as
the Four Gospels do to Christianity. That is to say, they
are the accounts of the prophet’s life as handed down by his
disciples. Of course to the Mohammedans the Sunan are
not the main source of teaching. That is the Koran, which,
as we have seen, is Mohammed’s own book, dictated by the
prophet himself. Moreover, the Sunan do not approach
Mohammed with anything like the same accuracy and close-
ness with which the Gospels approach Jesus. The Sunan are
slight and fragmentary traditions, gathered from every pos-
sible source at an interval of more than two centuries after
their prophet’s death. They have, however, been accepted
as holy books or “ canons ” of the Mohammedan faith. Much
of the Mohammedan religious law of to-day is founded on
them; and they are taught in all the schools and made the
basis of many a hair-splitting argument about right and
wrong.

Unlike the Christian religion, that of Mohammed sprang
immediately into world-wide power; hence no sooner was the
prophet dead than every companion of the revered teacher,
every listener who had ever heard him speak, narrated to
eager audiences each remembered trifle. Naturally these be-
came exaggerated in the telling. Moreover, when rival cal-
iphs fought and slew one another, each claiming rightful heir-
ship from the prophet, their followers would inevitably in-

vent traditions to justify each leader’s claim. Exaggeration,
11
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if not direct falsehood, soon became inextricably mixed with
fact. When, later on, men tried to set their faith upon a
firmer basis, they sought to sift these manifold traditions and
decide which were worthy of belief.

The first man who set down these sifted traditions in a
book was Al Bukhari. He traveled all over the Arab Em-
‘pire to gather all the tales he could, and he continued elaborat-
ing on his book, the first Sahih, until his death in a.p. 870.
Al Bukhari himself tells us that in his travels he gathered
six hundred thousand tales about Mohammed. Of these he
admitted to his Sahih, as being most trustworthy, a little over
seven thousand. The second Sahih, written by a follower
of Al Bukhari, was garnered from three hundred thousand
tales.

Of slightly later date than these two works were the four
Sunan, founded partly on the earlier books, but built upon
a stricter critical analysis of what should be accepted, and
written after an even wider gathering of all the legends of
the empire. Hence the Sunan include the earlier books,
and the entire collection is commonly spoken of by the later
name. When, however, we speak of these Sunan as a “ eriti-
cal ”” selection from the million legends, the modern reader
must not think of this as implying modern scientific criticism
and analytical accuracy. Each tale was chiefly accepted on
the ground that, in the series of men by whom it was said
to have been handed down through the generations, all the
men were known and all were of reputed trustworth-
iness.

That is to say, in an age already become notorious for its
lack of veracity, a superficial confidence in individual vera-
city, extending back through many links for over two hundred
years, was accepted as the ultimate proof of truth.

The most widely read and quoted of the Sunan is that of
Abu Da’ud, who sums up his own work by declaring that
only four of all the thousands of religious rules he has gath-
ered need be remembered by each man for his own religious
guidance. These four laws Abu Da’ud gives as follows:
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¢ Actions will be judged according to intentions. The proof
of a Moslem’s sincerity is that he pays no heed to that which
is not his business. No man is a true believer unless he
desires for his brother that which he desires for himself.
That which is lawful is clear, and that which is unlawful
likewise, but there are certain doubtful things between the
two, from which it is well to abstain.”



SELECTIONS FROM THE

SUNAN
OR, SAYINGS AND TRADITIONS OF MOHAMMED

When God created the creation he wrote a book, which is
near him upon the sovran throne; and what is written in it is
this: “ Verily my compassion overcometh my wrath.”

Say not, if people do good to us, we will do good to them,
and if people oppress us, we will oppress them: but resolve
that if people do good to you, you will do good to them, and
if they oppress you, oppress them not again.

God saith: Whoso doth one good act, for him are ten re-
wards, and I also give more to whomsoever I will; and whoso
doth ill, its retaliation is equal to it, or else I forgive him;
and he who seeketh to approach me one cubit, I will seek to
approach him two fathoms; and he who walketh toward me,
I will run toward him; and he who cometh before me with
the earth full of sins, but joineth no partner to me, I will
come before him with an equal front of forgiveness.

There are seven people whom God will draw under his
own shadow, on that day when there will be no other shadow:
one a just king; another, who hath employed himself in de-
votion from his youth; the third, who fixeth his heart on the
mosque till he return to it; the fourth, two men whose friend-
ship is to please God, whether together or separate; the fifth,
a man who remembereth God when he is alone, and weepeth;
the sixth, a man who is tempted by a rich and beautiful
woman, and saith, Verily I fear God; the seventh, a man
who hath given alms and concealed it, so that his left hand

knoweth not what his right hand doeth.
14
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The most excellent of all actions is to befriend any one on
God’s account, and to be at enmity with whosoever is the
enemy of God. '

Verily ye are in an age in which if ye abandon one-tenth
of what is ordered, ye will be ruined. - After this a time will
come when he who shall observe one-tenth of what is now
ordered will be redeemed.

Concerning Prayer

Angels come among you both night and day; then those
of the night ascend to heaven, and God asketh them how they
left his creatures: they say, We left them at prayer, and
we found them at prayer.

The rewards for the prayers which are performed by peo-
ple assembled together are double of those which are said at
home.

Ye must not say your prayers at the rising or the setting
of the sun: so when a limb of the sun appeareth, leave your
prayers until her whole orb is up: and when the sun beginneth
to set, quit your prayers until the whole orb hath disappeared;
for, verily she riseth between the two horns of the devil.

No neglect of duty is imputable during sleep ; for neglect
can only take place when one is awake: therefore, when
any of you forget your prayers, say them when ye recollect.

When any one of you goeth to sleep, the devil tieth three
knots upon his neck; and saith over every knot, ‘ The night
is long, sleep.” Therefore, if a servant awake and remem-
ber God, it openeth one knot ; and if he perform the ablution,
it openeth another; and if he say prayers, it openeth the
other; and he riseth in the morning in gladness and purity:
otherwise he riseth in a lethargic state.

When a Moslem performeth the ablution, it washeth from
his face those faults which he may have cast his eyes upon;
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and when he washeth his hands, it removeth the faults they
may have committed, and when he washeth his feet, it dis-
pelleth the faults toward which they may have carried him:
so that he will rise up in purity from the place of ablution.

Of Charity

When God created the earth it began to shake and tremble;
then God created mountains, and put them upon the earth,
and the land became firm and fixed; and the angels were
astonished at the hardness of the hills, and said, “ O God, is
there anything of thy creation harder than hills?” and God
said, “ Yes, water is harder than the hills, because it break-
eth them.” Then the angel said, “ O Lord, is there anything
of thy creation harder than water?” e said, “ Yes, wind
overcometh water: it doth agitate it and put it in motion.”
They said, “ O our Lord! is there anything of thy creation
harder than wind ¢” He said, “ Yes, the children of Adam
giving alms: those who give with their right hand, and
conceal from their left, overcome all.”

The liberal man is near the pleasure of God and is near
paradise, which he shall enter into, and is near the hearts
of men as a friend, and he is distant from hell ; but the nig-
gard is far from God’s pleasure and from paradise, and far
from the hearts of men, and near the fire; and verily a liberal
ignorant man is more beloved by God than a niggardly
worshiper.

A man’s giving in alms one piece of silver in- his lifetime
is better for him than giving one hundred when about to die.

Think not that any good act is contemptible, though it be
but your brother’s coming to you with an open countenance
and good humor.

There is alms for a man’s every joint, every day in which
the sun riseth ; doing justice between two people is alms; and
assisting a man upon his beast, and with his baggage, is alms;
and pure words, for which are rewards; and answering a
questioner with mildness is alms, and every step which is
made toward prayer is alms, and removing that which is an
inconvenience to man, such as stones and thorns, is alms.
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The people of the Prophet’s house killed a goat, and the
Prophet said, “ What remaineth of it?” They said,
“ Nothing but the shoulder; for they have sent the whole to
the poor and neighbors, except a shoulder which remaineth.”
The Prophet said, “ Nay, it is the whole goat that remaineth
except its shoulder: that remaineth which they have given
away, the rewards of which will be eternal, and what re-
maineth in the house is fleeting.”

Feed the hungry, visit the sick, and free the captive if he
be unjustly bound.

Of Fasting

A keeper of fasts, who doth not abandon lying and slan-
dering, God careth not about his leaving off eating and drink-
ing.

Keep fast and eat also, stay awake at night and sleep also,
because verily there is a duty on you to your body, not to
labor overmuch, so that ye may not get ill and destroy your-
selves ; and verily there is a duty on you to your eyes, ye must
sometimes sleep and give them rest; and verily there is a duty
on you to your wife, and to your visitors and guests that come
to see you; ye must talk to them; and nobody hath kept fast
who fasted always; the fast of three days in every month is
equal to constant fasting: then keep three days’ fast in every
month.

Of Reading the Koran

The state of a Moslem who readeth the Koran is like the
orange fruit, whose smell and taste are pleasant ; and that of
a Moslem who doth not read the Koran is like a date which
hath no smell, but a sweet taste; and the condition of any
hypocrite who doth not read the Koran is like the colocynth
which hath no smell, but a bitter taste; and the hypocrite
who readeth the Koran is like the sweet bazil, whose smell
is sweet, but taste bitter.

Read the Koran constantly; I sware by him in the hands
of whose might is my life, verily the Koran runneth away

faster than a camel which is not tied by the leg.
VOL. VI.—2.
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Of Labor and Profit

Verily the best things which ye eat are those which ye
earn yourselves or which your children earn.

Verily it is better for one of you to take a rope and bring
a bundle of wood upon his back and sell it, in which case
God guardeth his honor, than to beg of people, whether they
give him or not; if they do not give him, his reputation suf-
fereth and he returneth disappointed; and if they give him,
it is worse than that, for it layeth him under obligations.

A man came to the Prophet, begging of him something, and
the Prophet said, “ Have you nothing at home ?”> He said,
“ Yes, there is a large carpet, with one part of which I cover
myself, and spread the other, and there is a wooden cup in
which I drink water,”” Then the Prophet said, “ Bring
me the carpet and the cup.” And the man brought them,
and the Prophet took them in his hand, and said, “ Who will
buy them?” A man said, “I will take them at one silver
piece.” He said, “Who will give more?” This he re-
peated twice or thrice. Another man said, “I will take
them for two pieces of silver.” Then the Prophet gave the
carpet and cup to that man, and took the two pieces of silver,
and gave them to the helper, and said, “ Buy food with one of
these pieces, and give it to your family, that they may make
it their sustenance for a few days; and buy a hatchet with the
other piece and bring it to me.” And the man brought it;
and the Prophet put a handle to it with his own hands, and
then said, ““ Go, cut wood, and sell it, and let me not see you
for fifteen days.” Then the man went cutting wood, and
selling it; and he came to the Prophet, when verily he had
got ten pieces of silver, and he bought a garment with part
of it, and food with part. Then the Prophet said, ¢ This
cutting and selling of wood, and making your livelihood by
it, is better for you than coming on the day of resurrection
with black marks on your face.”

Acts of begging are scratches and wounds by which a man
woundeth his own face; then he who wisheth to guard his
face from scratches and wounds must not beg, unless that a



LITERATURE OF THE EAST 19

man asketh from his prince, or in an affair in which there is
no remedy. :

The Prophet hath cursed ten persons on account of wine:
one, the first extractor of the juice of the grape for others;
the second, for himself; the third, the drinker of it; the
fourth, the bearer of it; the fifth, the person to whom it is
brought; the sixth, the waiter; the seventh, the seller of it;
the eighth, the eater of its price; the ninth, the buyer
of it; the tenth, that person who hath purchased it for
another.

Merchants shall be raised up liars on the day of resurrec-
tion, except he who abstaineth from that which is unlawful,
and doth not swear falsely, but speaketh true in the price
of his goods.

The taker of interest and the giver of it, and the writer of
its papers and the witness to it, are equal in crime.

The holder of a monopoly is a sinner and offender.

The bringers of grain to the city to sell at a cheap rate
gain immense advantage by it, and he who keepeth back grain
in order to sell at a high rate is cursed.

He who desireth that God should redeem him from the
sorrows and difficulties of the day of resurrection must delay
in calling on poor debtors, or forgive the debt in part or whole.

A martyr shall be pardoned every fault but debt.

Whosoever has a thing with which to discharge a debt, and
refuseth to do it, it is right to dishonor and punish him.

A bier was brought to the Prophet, to say prayers over it.
He said, “ Hath he left any debts?” They said, “ Yes.”
“He said, “ Hath he left anything to discharge them¢” They
said, “ No.” The Prophet said, “ Say ye prayers over him;
I shall not.”

Give the laborer his wage before his perspiration be dry.

Of Fighting for the Faith

We came out with the Prophet, with a part of the army,
and a man passed by a cavern in which were water and ver-
dure, and he said in his heart, “ I shall stay here, and retire
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from the world.” Then he asked the Prophet’s permission to
live in the cavern; but he said, “ Verily I have not been sent
on the Jewish religion, nor the Christian, to quit the delights
of society; but I have been sent on the religion inclining to
truth, and that which is easy, wherein is no difficulty or aus-
terity. I swear by God, in whose hand is my life, that
marching about morning and evening to fight for religion is
better than the world and everything that is in it: and verily
the standing of one of you in the line of battle is better than
supererogatory prayers performed in your house for sixty
years.

When the Prophet sent an army out to fight, he would say,
March in the name of God and by his aid and on the religion
of the Messenger of God. Kill not the old man who can not
fight, nor young children nor women ; and steal not the spoils
of war, but put your spoils together; and quarrel not among
yourselves, but be good to one another, for God loveth the
doer of good.

Of Judgments

The first judgment that God will pass on man at the day of
resurrection will be for mutder.

Whosoever throweth himself from the top of a mountain
and killeth himself is in hell fire forever; and whosoever
killeth himself with iron, his iron shall be in his hand, and
he will stab his belly with it in hell fire everlastingly.

No judge must decide between two persons whilst he is
angry.

There is no judge who hath decided between men, whether
just or unjust, but will come to God’s court on the day of
resurrection held by the neck by an angel ; and the angel will
raise his head toward the heavens and wait for God’s orders;
and if God ordereth to throw him into hell, the angel will do
it from a height of forty years’ journey.

Verily there will come on a just judge at the day of resur-
rection such fear and horror, that he will wish, Would to God
that T had not decided between two persons in a trial for a
single date.
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Of Women and Slaves

The world and all things in it are valuable, but the most
valuable thing in the world is a virtuous woman.

I have not left any calamity more hurtful to man than
woman. )

A Moslem can not obtain (after righteousness) anything
better than a well-disposed, beautiful wife: such a wife as,
when ordered by her husband to do anything, obeyeth; and if
her husband look at her, is happy; and if her husband swear
by her to do a thing, she doth it to make his oath true; and
if he be absent from her, she wisheth him well in her own
person by guarding herself from inchastity, and taketh care
of his property.

Verily the best of women are those who are content
with little.

Admonish your wives with kindness; for women were cre-
ated out of a crooked rib of Adam, therefore if ye wish to
straighten it, ye will break it; and if ye let it alone, it will
be always crooked.

Every woman who dieth, and her husband is pleased with
her, shall enter into paradise.

That which is lawful but disliked by God is divorce.

A woman may be married by four qualifications: one, on
account of her money ; another, on account of the nobility of
her pedigree ; another, on account of her beauty; a fourth, on
account of her faith; therefore look out for religious women,
but if ye do it from any other consideration, may your hands
be rubbed in dirt.

A widow shall not be married until she be consulted ; nor
shall a virgin be married until her consent be asked, whose
consent is by her silence.

When the Prophet was informed that the people of Persia
had made the daughter of Chosroes their queen, he said,
The tribe that constitutes a woman its ruler will not find re-
demption.

Do not prevent your women from coming to the mosque;
but their homes are better for them.
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O assembly of women, give alms, although it be of your
gold and silver ornaments; for verily ye are mostly of hell
on the day of resurrection.

When ye return from a journey and enter your town at
night, go not to your houses, so that your wives may have time
to comb their disheveled hair.

God has ordained that your brothers should be your slaves:
therefore him whom God hath ordained to be the slave of his
brother, his brother must give him of the food which he eateth
himself, and of the clothes wherewith he clotheth himself],
and not order him to do anything beyond his power, and if he
doth order such a work, he must himself assist him in doing
it.

He who beateth his slave without fault, or slappeth him in
the face, his atonement for this is freeing him.

A man who behaveth ill to his slave will not enter into
paradise.

Forgive thy servant seventy times a day.

Of Dumb Animals

Fear God in respect of .animals: ride them when they are
fit to be ridden, and get off when they are tired.

A man came before the Prophet with a carpet, and said,
“ O Prophet! I passed through a wood, and heard the voices
of the young of birds; and I took and put them into my car-
pet; and their mother came fluttering round my head, and I
-uncovered the young, and the mother fell down upon them,
then I wrapped them up in my carpet; and there are the
young which I have.” Then the Prophet said, “ Put them
down.” And when he did so, their mother joined them:
and the Prophet said, “ Do you wonder at the affection of
the mother toward her young? I swear by him who hath
sent me, verily God is more loving to his servants than the
mother to these young birds. Return them to the place from
which ye took them, and let their mother be with them.”

Verily there are rewards for our doing good to dumb ani-
mals, and giving them water to drink. An adulteress was
forgiven who passed by a dog at a well ; for the dog was hold-
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ing out his tongue from thirst, which was near killing him;
and the woman took off her boot, and tied it to the end of
her garment, and drew water for the dog, and gave him to
drink ; and she was forgiven for that act.

Of Hospitality

When a man cometh into his house and remembereth God
and repeateth his name at eating his meals, the devil saith
to his followers, ““ Here is no place for you to stay in to-night,
nor is there any supper for you.” And when a man cometh
into his house without remembering God’s name, the devil
saith to his followers, “ You have got a place to spend the
night in.”

Whosoever believeth in God and the day of resurrection
must respect his,guest, and the time of being kind to him is
one day and one night, and the period of entertaining him is
three days, and after that, if he doth it longer, he benefiteth
him more. It is not right for a guest to stay in the house of
the host so long as to inconvenience him.

I heard this, that God is pure, and loveth purity; and God
is liberal, and loveth liberality ; God is munificent, and loveth
munificence: then keep the courts of your house clean, and
do not be like Jews who do not clean the courts of their
houses.

Of Government

Government is a trust from God, and verily government
will be at the day of resurrection a cause of inquiry, unless
he who hath taken it be worthy of it and have acted justly
and done good.

Verily a king is God’s shadow upon the earth; and every
one oppressed turneth to him: then when the king doeth jus-
tice, for him are rewards and gratitude from his subjects:
but, if the king oppresseth, on him is his sin, and for the op-
pressed resignation.

That is the best of men who disliketh power. Beware!
ye are all guardians; and ye will be asked about your sub-
jects: then the leader is the guardian of the subject, and he



24 THE SACRED BOOKS

will be asked respecting the subject ; and a man is a shepherd
to his own family, and will be asked how they behaved, and
his conduct to them ; and a wife is guardian to her husband’s
house and children, and will be interrogated about them ; and
a slave is a shepherd to his master’s property, and will be
asked about it, whether he took good care of it or not.

There is no prince who oppresseth the subject and dieth,
but God forbiddeth paradise to him.

If a negro slave is appointed to rule over you, hear him,
and obey him, though his head should be like a dried grape.

There is no obedience due to sinful commands, nor to any
other than what is lawful.

O Prophet of God, if we have princes over us, wanting our
rights, and withholding our rights from us, then what do you
order us? He §aid, “Ye must hear them and obey their
orders: it is on them to be just and good, and on you to be
obedient and submissive.”

He is not strong or powerful who throws people down, but
he is strong who withholds himself from anger.

When one of you getteth angry, he must sit down, and if
his anger goeth away from.sitting, so much the better; if not,
let him lie down.

Of Vanities and Sundry Matters

The angels are not with the company with which is a dog,
nor with the company with which is a bell.

A bell is the devil’s musical instrument.

The angels do not enter a house in which is a dog, nor that
in which there are pictures.

Every painter is in hell fire; and God will appoint a per-
son at the day of resurrection for every picture he shall have
drawn, to punish him, and they will punish him in hell.
Then if you must make pictures, make them of trees and
things without souls.

Whosoever shall tell a dream, not having dreamed, shall be
put to the trouble at the day of resurrection of joining two
barleycorns; and he can by no means do it; and he will be
punished. And whosoever listeneth to others’ conversation,
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who dislike to be heard by him, and avoid him, boiling lead
will be poured into his ears at the day of resurrection. And
whosoever draweth a pieture shall be punished by ordering
him to breathe a spirit into it, and this he can never do, and so
he will be punished as long as God wills.

O servants of God, use medicine: because God hath not
created a pain without a remedy for it, to be the means of
curing it, except age; for that is a pain without a remedy.

He who is not loving to God’s creatures and to his own chil-
dren, God will not be loving to him.

The truest words spoken by any poet are those of Lebid,
who said, “ Know that everything is vanity except God.”

Verily he who believeth fighteth with his sword and tongue:
I swear by God, verily abuse of infidels in verse is worse to
them than arrows.

Meekness and shame are two branches of faith, and vain
talking and embellishing are two branches of hypoerisy.

The calamity of knowledge is forgetfulness, and to lose
knowledge is this, to speak of it to the unworthy.

Who pursueth the road to knowledge, God will direct
him to the road of paradise; and verily the angels spread their
arms to receive him who seeketh after knowledge; and every-
thing in heaven and earth will ask grace for him; and verily
the superiority of a learned man over a mere worshiper is like
that of the full moon over all the stars.

Hearing is not like seeing: verily God acquainted Moses of
his tribe’s worshiping a calf, but he did not throw down the
tables; but when Moses went to his tribe, and saw with his
eyes the calf they had made, he threw down the tables and
broke them.

Be not extravagant in praising me, as the Christians are in
praising Jesus, Mary’s Son, by calling him God, and the
Son of God; I am only the Lord’s servant; then eall me the
servant of God, and his messenger.

It was asked, “ O Messenger of God, what relation is most
worthy of doing good to?” He said, “ Your mother ”’; this
he repeated thrice: ¢ and after her your father, and after him
your other relations by propinquity.”
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God’s pleasure is in a father’s pleasure, and God’s displeas-
ure is a father’s displeasure.

Verily one of you is a mirror to his brother: Then if he
see a vice in his brother he must tell him to get rid of it.

The best person near God is the best among his friends;
and the best of neighbors near God is the best person in his
own neighborhood.

Deliberation in undertaking is pleasing to God, and haste
is pleasing to the devil.

The heart of the old is always young in two things: in love
for the world, and length of hope.

Of Death

Wish not for death any one of you; either a doer of good
works, for peradventure he may increase them by an increase
of life; or an offender, for perhaps he may obtain the for-
giveness of God by repentance.

When the soul is taken from the body the eyes follow it,
and look toward it: on this account the eyes remain open.

When a believer is nearly dead, angels of mercy come,
clothed in white silk garments, and say to the soul of the
dying man, “ Come out, O thou who art satisfied with God,
and with whom he is satisfied; come out to rest, which is
with God, and the sustenance of God’s mercy and compas-
sion, and to the Lord, who is not angry.” Then the soul
cometh out like the smell of the best musk, so that verily it is
handed from one angel to another, till they bring it to the
doors of the celestial regions. Then the angels say, “ What
a wonderful, pleasant smell this is which is come to you
from the earth!” Then they bring it to the souls of the
faithful, and they are very happy at its coming; more than
ye are at the coming of one of your family after a long jour-
ney. And the souls of the faithful ask it, ¢ What hath such
a one done, and such a one? how are they?” and they men-
tion the names of their friends who are left in the world.
And some of them say, “ Let it alone; do not ask it, because
it was grieved in the world, and came from thence aggrieved;
ask it when it is at rest.” Then the soul saith when it is at
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ease, ““ Verily such a one about whom ye ask is dead.” And
as they do not see him among themselves, they say to one an-
other, “ Surely he was carried to his mother, which is hell
fire.”

And verily when an infidel is near death, angels of pun-
ishment come to him, clothed in sackeloth, and say to his
soul, “ Come out, thou discontented, and with whom God is
displeased ; come to God’s punishments.” Then it cometh
out with a disagreeable. smell, worse than the worst stench of
a dead body, until they bring it upon the earth, and they say,
“ What an extraordinarily bad smell this is ”; till they bring
it to the souls of the infidels.

A bier was passing, and the Prophet stood up for it; and
we stood with him and said, “ O Prophet! verily this bier is
of a Jewish woman; we must not respect it.”” Then the
Prophet said, “ Verily death is dreadful: therefore when ye
see a bier, stand up.”

Do not abuse or speak ill of the dead, because they have
arrived at what they sent before them ; they have received the
rewards of their actions; if the reward is good, you must not
mention them as sinful ; and if it is bad, perhaps they may be
forgiven, but if not, your mentioning their badness is of no
use.

Sit not upon graves, nor say your prayers fronting them.

Whoso consoleth one in misfortune, for him is a reward
equal to that of the sufferer.

Whoso comforteth a woman who has lost her child will
be covered with a garment in paradise.

The Prophet passed by graves in Medina, and turned his
face toward them, and said, ““ Peace be to you, O people of
the graves. God forgive us and you! Ye have passed on
before us, and we are following you.”

Of the State after Death

To whomsoever God giveth wealth, and he doth not perform
the charity due from it, his wealth will be made into the
shape of a serpent on the day of resurrection, which shall not
have any hair upon its head, and this is a sign of its poison
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and long life, and it hath two black spots upon its eyes, and
it will be twisted round his neck like a chain on the day of
resurrection ; then the serpent will seize the man’s jaw-bones,
and will say, “I am thy wealth, the charity for which thou
didst not give, and I am thy treasure, from which thou didst
not separate any alms.”

The Prophet asked us, “ Did any one of you dream?”
We said, “ No.” He said, “ But I did. Two men came to
me and took hold of my hands, and carried me to a pure land:
and behold, there was a man sitting and another standing:
the first had an iron hook in his hand, and was hooking the
other in the lip, and split it to the back of the neck, and then
did the same with the other lip. While this was doing the
first healed, and the man kept on from one lip to the other.
I said, ¢ What is this?’ They said, ‘ Move on,” and we
did so till we reached a man sleeping on his back, and an-
other standing at his head with a stone in his hand, with
which he was breaking the other’s head, and afterward rolled
the stone about and then followed it, and had not yet re-
turned, when the man’s head was healed and well. Then he
broke it again, and I said, ‘ What is this?’ They said,
‘Walk on’; and we walked, till we came to a hole like an
oven, with its top narrow and its bottom wide, and fire was
burning under it, and there were naked men and women in
it; and when the fire burned high the people mounted also,
and when the fire subsided they subsided also. Then I said,
‘What is this?’ They said, * Move on’; and we went on till
we came to a river of blood, with a man standing in the mid-
dle of it, and another man on the bank, with stones in his
hands: and when the man in the river attempted to come out,
the other threw stones in his face, and made him return.
And T said,  What is this’? They said, ¢ Advance’; and
we moved forward, till we arrived at a green garden, in which
was a large tree, and an old man and children sitting on the
roots of it, and near it was a man lighting a fire. Then I
was carried upon the tree, and put into a house which was
in the middle of it — a better house I have never seen: and
there were old men, young men, women, and children. After
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that they brought me out of the house and carried me to the
top of the tree, and put me into a better house, where were
old men and young men. And I said to my two conductors,
¢ Verily ye have shown me a great many things to-night, then
inform me of what I have seen.” They said, ¢ Yes: as to
the man whom you saw with split lips, he was a liar, and
will be treated in that way till the day of resurrection; and
the person you saw getting his head broken is a man whom
God taught the Koran, and he did not repeat it in the night,
nor practise what is in it by day, and he will be treated
as you saw till the day of resurrection ; and the people you saw
in the oven are adulterers; and those you saw in the river
are receivers of usury; and the old man you saw under the
tree is Abraham; and the children around them are the
children of men : and the person who was lighting the fire was
Malik, the keeper of hell; and the first house you entered
was for the common believers ; and as to the second house, it is
for the martyrs: and we who conducted you are one of us
Gabriel, and the other Michael; then raise up your head’;
and I did so, and saw above it as it were a cloud: and they
said, ‘ That is your dwelling’ T said, ¢ Call it here, that I
may enter it’; and they said, ¢ Verily your life remaineth,
but when you have completed it, you will come into your
house.” ”

When God created paradise, he said to Gabriel, “ Go and
look at it”; then Gabriel went and looked at it and at the
things which God had prepared for the people of it. After
that Gabriel came and said, “ O my Lord! I swear by thy
glory no one will hear a description of paradise but will be
ambitious of entering it.” After that God surrounded para-
dise with distress and troubles, and said, “ O Gabriel, go and
look at paradise.” And he went and looked, and then re-
turned and said, “ O my Lord, I fear that verily no one will
enter it.”” And when God created hell fire he said to Gabriel,
“ Go and take a look at it.” And he went and looked at it,
and returned and said, “ O my Lord, I swear by thy glory
that no one who shall hear a description of hell fire will wish
to enter it.” Then God surrounded it with sins, desires, and
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vices; after that he said to Gabriel, “ Go and look at hell
fire,” and he went and looked at it, and said, *“ O my Lord,
I swear by thy glory I am afraid that every one will enter
hell, because sins are so sweet that there is none but will
incline to them.”

If ye knew what T know of the condition of the resurrection
and futurity, verily ye would weep much and laugh little.

Then I said, “ O messenger of God! shall we perish while
the virtuous are among us¢” He said, Yes, when the wick-
edness shall be excessive, verily there will be tribes of my
sects that will consider the wearing of silks and drinking
liquor lawful, and will listen to the lute: and there will be
men with magnificent houses, and their milch-animals will
come to them in the evening, full of milk, and a man will
come begging a little and they will say, Come to-morrow.
Then God will quickly send a punishment upon them, and
will change others into the shape of monkeys and swine, unto
the day of resurrection.

Verily among the signs of the resurrection will be the tak-
ing away of knowledge from among men; and their being in
great ignorance and much wickedness and much drinking
of liquor, and diminution of men, and there being many
women; to such a degree that there will be fifty women to
one man, and he will work for a livelihood for the women.

How can I be happy, when Israfil hath put the trumpet to
his mouth to blow it, leaning his ear toward the true God
for orders, and hath already knit his brow, waiting in ex-
pectation of orders to blow it?

Of Destiny

The hearts of men are at the disposal of God like unto one
heart, and he turneth them about in any way that he pleas-
eth. O Director of hearts, turn our hearts to obey thee.

The first thing which God created was a pen, and he said
to it, “ Write.” It said, ¢ What shall I write?” And
God said, ¢ Write down the quantity of every separate thing
to be created.” And it wrote all that was and all that will be
to eternity.
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There is not one among you whose sitting-place is not
written by God, whether in the fire or in paradise. The
companions said, “ O Prophet! since God hath appointed
our place, may we confide in this and abandon our religious
and moral duty?” He said, “ No, because the happy will
do good works, and those who are of the miserable will do bad
works.” ;

The Prophet of God said that Adam and Moses (in the
world of spirits) maintained a debate before God, and Adam
got the better of Moses; who said, ‘ Thou art that Adam
whom God created by the power of his hands, and breathed
into thee from his own spirit, and made the angels bow before
thee, and gave thee an habitation in his own paradise: after
that thou threwest man upon the earth, from the fault which
thou committedst.” Adam said, “ Thou art that Moses
whom God elected for his prophecy, and to converse with,
and he gave to thee twelve tables, in which are explained
everything, and God made thee his confidant, and the bearer
of his secrets: then how long was the Bible written before I
was created ¢?” Moses said, “ Forty years.” Then Adam
said, “Didst thou see in the Bible that Adam disobeyed
God?” He said, “Yes.” - Adam said, “ Dost thou then
reproach me on a matter which God wrote in the Bible forty
years before creating me ?”

Ayesha relates that the Prophet said to her, “Do you
know, O Ayesha! the excellence of this night?” (the fif-
teenth of Ramadan). I said, “ What is it, O Prophet?”
He said, “ One thing in this night is, that all the children
of Adam to be born in the year are written down; and also
those who are to die in it, and all the actions of the children
of Adam are carried up to heaven in this night; and their
allowances are sent down.” Then I said, “ O Prophet, do
none enter Paradise except by God’s mercy?” He said,
“ No, none enter except by God’s favor ”’: this he said thrice.
I said, “ You; also, O Prophet! will you not enter into para-
dise, excepting by God’s compassion?” Then the Prophet
put his hand on his head, and said, “ I shall not enter, except
God cover me with his mercy ”: this he said thrice.
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A man asked the Prophet what was the mark whereby a
man might know the reality of his faith. He said, “ If thou
derive pleasure from the good which thou hast done, and be
grieved for the evil which thou hast committed, thou art a
true believer.” The man said, “ What doth a fault really
consist in?” He said, “ When anything pricketh thy con-
science, forsake it.”

I am no more than man: when I order you anything with
respect to religion, receive it; and when I order you about
the affairs of the world, then I am nothing more than man.



ARABIC LITERATURE

EARLY HISTORY AND SCIENCE

“ 0 Thou who diest not, have mercy on him who dies.”
— THE GOLDEN MEADOWS OF MASOUDL

VOL. VI.—8.
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ARABIC LITERATURE

EARLY HISTORY AND SCIENCE
(INTRODUCTION)

MONG the early chronicles of the Arabs, as we have
already stated, by far the most celebrated is the many-
volumed work of Masoudi, called, the “ Book of Golden
Meadows.” It is a collection of interesting and sometimes
scandalous anecdotes about anything and everything in the
past, but chiefly about the earlier caliphs. These, with true
Eastern subtlety, Masoudi criticises where criticism will be
safe, in order that he may praise with a convincing air where
he thinks praise will be especially pleasing to the powerful
of his own day. In other words, the author is an accom-
plished courtier as well as a witty and entertaining writer.
His book begins, as do all Arab books, with the formula,
“In the name of the most merciful God,” followed by the
usual preface praising Mohammed and the author’'s own
work, and explaining its origin. Then follow, chronolog-
ically arranged, the anecdotes of which we quote some that
refer to the best-known caliphs.

Masoudi himself was of the genuine Arab blood, a man of
prominence descended from one of the comrades of Mo-
hammed. He was born at Bagdad, but was, like many of
his countrymen, a wanderer. After visiting all lands, he
finally selected Egypt as his dwelling-place, and there died,
probably in a.p. 957. Al Bukhari and other earlier travel-
ers had collected all the tales of the Prophet, so Masoudi
devoted himself to gathering other legends. From the vast
bulk of these he made a thirty-volume historical work, most
of which has disappeared. He then selected from this the
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material for a briefer work, and then, by a third process
of distillation, gathered the best of his anecdotes into the
“Golden Meadows.”

Of the more careful historians and genuine scientists who
followed, Avicenna, from whose philosophical work we give
an éxtract here, must assuredly be ranked the first.



EARLY HISTORY AND SCIENCE

THE BOOK OF GOLDEN MEADOWS
AND OF MINES OF PRECIOUS STONES

IN THE NAME OF THE MOST MERCIFUL GOD, PITIFUL AND HELPFUL:

Let us praise God, whose works we should study, and
celebrate and glorify. May God grant his blessing and his
peace to Mohammed, chief of the prophets, and to all his
holy posterity.

THE CALIPHATE OF ABU BEKR, THE TRUTHFUL

Abu Bekr surpassed all the Mohammedans in his austerity,
his frugality, and the simplicity of his life and outward
appearance. During his rule he wore but a single linen
garment and a cloak. In this simple dress he gave audience
to the chiefs of the noblest Arab tribes and to the kings of
Yemen. The latter appeared before him dressed in richest
robes, covered with gold embroideries and wearing splendid
crowns. DBut at sight of the Caliph, shamed by his mingling
of pious humility and earnest gravity, they followed his ex-
ample and renounced their gorgeous attire.

THE CALIPHATE OF AJl. MANSUR, THE BUILDER OF BAGDAD

Al Mansur, the third Caliph of the house of Abbas, suc-
ceeded his brother Es-Saffah (“the blood-shedder ”) a.p.
754. He was a prince of great prudence, integrity, and
discretion; but these good qualities were sullied by his ex-
traordinary covetousness and occasional cruelty. He pa-
tronized poets and learned men, and was endowed with a
remarkable memory. It is said that he could remember a
poem after having only once heard it. He also had a slave
who could commit to memory anything that he had heard
twice, and a slave-girl who could do the same with what she

had heard three times.
37
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One day there came to him a poet bringing a congratula-
tory ode, and Al Mansur said to him: “ If it appears that
anybody knows it by heart, or that any one composed it —
that is to say, that it was brought here by some other person
before thee — we will give thee no recompense for it; but if
no one knows it, we will give thee the weight in money of
that upon which it is written.”

So the poet repeated his poem, and the Caliph at once
committed it to memory, although it contained a thousand
lines. Then he said to the poet: * Listen to it from me,”
and he recited it perfectly. Then he added: “ And this
slave, too, knows it by heart.” This was the case, as he had
heard it twice, once from the poet and once from the Caliph.
Then the Caliph said: “ And this slave-girl, who is con-
cealed by the curtain, she also recollects it.” So she re-
peated every letter of it, and the poet went away unrewarded.

Another poet, El Asmaiy, was among the intimate friends
and tablecompanions of the Caliph. He composed some
very difficult verses, and scratched them upon a fragment of
a marble pillar, which he wrapped in a cloak and placed on
the back of a camel. Then he disguised himself like a
foreign Arab, and fastened on a face-cloth, so that nothing
was visible but his eyes, and came to the Caliph and said:
“ Verily I have lauded the Commander of the Faithful in a
¢ Kasidah’” (ode).

Then said Al Mansur: “ O brother of the Arabs! if the
poem has been brought by any one beside thee, we will give
thee no recompense for it; otherwise we will bestow on thee
the weight in money of that upon which it is written.” So
El Asmaiy recited the Kasidah, which, as it was extraordi-
narily intricate and difficult, the Caliph could not commit
to memory. He looked toward the slave and the girl, but
they had neither of them learned it. So he cried: “O
brother of the Arabs! bring hither that whereon it is writ-
ten, that we may give thee its weight.”

Then said the seeming Arab: “ O my Lord! of a truth I
could find no paper to write it upon; but I had amongst the
things left me at my father’s death a piece of a marble col-
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umn which had been thrown aside as useless, so I seratched
the Kasidah upon that.”

Then the Caliph had no help for it but to give him its
weight in gold, and this nearly exhausted his treasury. The
poet took it and departed.

When he had gone away, the Caliph said: “It forces it-
self upon my mind that this is E1 Asmaiy.” So he com-
manded him to be brought back, and lo! it was El Asmaiy,
who said: “ O Commander of the Faithful! verily the poets
are poor and are fathers of families, and thou dost debar
them from receiving anything by the power of thy memory
and the memories of this slave and this slave-girl. But wert
thou to bestow upon them what thou couldst easily spare,
they might with it support their families, and it could not
injure thee.”

One day the poet Thalibi recited an ode in the presence
of Al Mansur, hoping for a reward. When he had finished,
the Caliph said to him: “ Will you have three hundred dinars
from my treasury, or hear three wise sayings from my lips?”
¢ Oh,” said the poet, anxious to curry favor with his master,
“ durable wisdom is better than transitory treasure.”  Very
well,” said the Caliph, “ the first word of wisdom is: When
your garment is worn, don’t sew on a new pateh, for it looks
badly.” ¢ Alas! alas!” wailed the poet, ¢ there go a hun-
dred dinars at one blow.” The Caliph smiled, and con-
tinued: “ The second piece of advice is: When you anoint
your beard, don’t anoint the bottom of it, lest you soil your
clothes.” ¢ Ah!” sighed the poet, “there go the second
hundred.” Again the Caliph smiled, and continued: ¢ The
third piece of advice ——" “ O Caliph,” cried the poet in an
agony: “keep the third piece of advice to yourself and let
me have the last hundred dinars.” Then the Caliph laughed
outright and ordered five hundred dinars to be paid him from
the treasury.

Al Mansur and Abu Muslim

Abu Muslim was one of the chief generals of Es-Saffah,
Al Mansur’s brother and predecessor. On his accession Al
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Mansur became jealous of Abu Muslim’s great power and
influence, but sent him notwithstanding to put down a revolt
raised by Abd Allah, the son of Ali. After several battles,
Abd Allah fled and took refuge in Bassorah, the whole of
his camp and treasure falling into the hands of Abu Muslim.
Al Mansur sent Yaktin bin Musa to take charge of the treas-
ure. On appearing before Abu Muslim, Yaktin said to him:
“ Peace be to thee, Emir!” ‘ A murrain on thee, son of a
prostitute! ” answered the general. ¢ They can use me to
shed my blood, but not to guard a treasure.” “ My lord,”
answered the messenger, “ what has put such thoughts into
your head?” ‘ Has not thy master,” answered Abu Mus-
lim, “ sent thee to confiscate all the treasure which has come
into my possession?” ¢ May my wife be divorced for-
ever,” said the Caliph’s agent, ““ if he has not sent me simply
and solely to congratulate you upon your victory and sue-
cess!”  On these words Abu Muslim embraced him and made
him it by his side. Notwithstanding this, however, when he
had bidden him farewell, .he said to his officers: “ By Allah!
I know this man will divorce his wife, simply out of fidelity
to his master.”

When he had resolved to revolt against Al Mansur, Abu
Muslim left Mesopotamia, and set out for Khorassan; while
on his part Al Mansur left Anbar, and encamped near the
city of Rumiyeh. From thence he sent the following mes-
sage to Abu Muslim: “I wish to consult you on matters
which can not be confided to a letter ; come hither, and I shall
not detain you long.” Abu Muslim read the letter, but
would not go. Al Mansur then sent to him Djerir, son of
Yezid, the most accomplished diplomatist of his time, who
had already made the acquaintance of Abu Muslim in
Khorassan.

When Djerir came into Abu Muslim’s presence, he ad-
dressed him as follows: “ My lord, you have fought hitherto
faithfully for the Abbassides (Al Mansur’s family); why
should you now turn against them? No information has
reached the Caliph which should inspire you with any sort
of fear; you have really, in my belief, no reason to pursue
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this line of conduct.” Abu Muslim was on the point of
promising to return with him, when one of his intimates
pressed him not to do so. “ My friend,” the chief answered
him, “T can resist the suggestions of the devil, but not those
of a man like this.” And in faet Djerir did not cease his
persuasions till he had induced him to proceed to the Caliph.

Abu Muslim had consulted astrologers, who told him that
he was to destroy a dynasty, create a dynasty,® and be slain
in the land of Rum (Asia Minor). Al Mansur was then at
Rumaiyat al-Madain, a place founded by one of the Persian
kings, and Abu Muslim never suspected that he should meet
with his death there, as he fancied that it was Asia Minor
which was meant by the oracle.

On entering into Al Mansur’s presence, he met with a most
favorable reception, and was then told to retire to his tent;
but the Caliph only waited a favorable opportunity to take
him unawares. Abu Muslim then rode a number of times
to visit Al Mansur, whose manner appeared less cordial than
before. At last he went to the palace one day, and, being
informed that the Caliph was making his ablutions pre-
viously to his prayers, sat down in an antechamber. In the
meanwhile Al Mansur had posted some persons behind a
curtain near to the sofa where Abu Muslim was sitting, with
the orders not to appear till the Caliph clapped his hands.
On this signal they were to strike off Abu Muslim’s head.

Al Mansur then took his seat on the throne, and Abu
Muslim, being introduced, made his salutation, which the
Caliph returned. Al Mansur then permitted him to sit,
and, having commenced the conversation, proceeded to level
sundry reproaches against him. ¢ Thou hast dome this,”
said he, “ and thou hast done that.” “Why does my lord
speak so to me,” replied Abu Muslim, “ after all my efforts
and services?” “ Son of a prostitute!”” exclaimed Al Man-
sur, “thou owest thy success to our own good fortune. Had
a negress slave been in thy place, she would have done as
much as thou! Was it not thou who soughtest to obtain in

1 Abu Muslim had been’the chief means of transferring the Caliphate
from the Omeyyads to the family of Abbas.
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marriage my aunt, Aasiya, pretending indeed that thou wast
a descendant of Salit, the son of Abd Allah Ibn Abbas?
Thou hast undertaken, infamous wretch! to mount where
thou canst not reach.”

On this Abu Muslim seized him by the hand, which he
kissed and pressed, offering excuses for his conduct; but Al
Mansur shouted: “ May God not spare me if I spare thee!”
He then clapped his hands, on which the assassins rushed
out upon Abu Muslim and cut him to pieces with their
swords, Al Mansur exclaiming all the time: “ God cut your
hands off, rascals! Strike!” On receiving the first blow
Abu Muslim said: “ Commander of the Faithful, spare me
that I may be useful against thy enemies.” The Caliph re-
plied: “May God never spare me if I do! Where have I
a greater enemy than thee?”’

When Abu Muslim was slain, his body was rolled up in a
carpet, and soon after Al Mansur’s general, Jafar Ibn Han-
zala, entered. “ What think you of Abu Muslim?” the
Caliph said to him. ‘“Commander of the Faithful,” an-
swered the other, ¢ if you have ever the misfortune to pull a
single hair out of his head, there is no resource for you but
to kill him, and to kill him, and to kill him again.” ¢ God
has given thee understanding,” replied Al Mansur: “here
he is in the carpet.” On seeing him dead, Hanzala said:
“ Commander of the Faithful, count this as the first day of
your reign.” Al Mansur then recited this verse: “ He threw
away his staff of travel, and found repose after a long
journey.” After this he turned toward the persons present,
and recited these lines over the prostrate body:

“ Thou didst pretend that our debt to thee could never be
paid! Receive now thy account in full, O Abu Mujrim.2
Drink of that draught which thou didst so often serve to
others — a draught more bitter to the throat than gall.”

Al Mansur and Ibn al Mukaffa

Ibn al Mukaffa, the translator of the book  Kalilah and
Dimnah ” from Pehlevi into Arabic, was one of the most

2 “ Father of a villain ”: a play upon the name Abu Muslim.
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learned men during the reign of Al Mansur, but suspected
of Zendikism, or free-thinking. Al Mansur is reported to
have said: “I never found a book on Zendikism which did
not owe its origin to Ibn al Mukaffa.” The latter used to
be a thorn in the side of Sofyan, the governor of Basra. As
Sofyan had a large nose, Ibn al Mukaffa used to say to him
when he visited him: “ How are you both ?” meaning him
and his nose. Sofyan once said: “I had never reason to
repent keeping silence.” And Ibn al Mukaffa replied:
“ Dumbness becomes you; why should you repent of it?”

These gibes rankled in Sofyan’s mind, and ere long he had
an opportunity of glutting his vengeance on Ibn al Mukaffa.

Abdallah, the uncle of Al Mansur, had revolted against his
nephew, and aspired to the Caliphate; but being defeated
by Abu Muslim, who had been sent against him at the head
of an army, he took to flight, and dreading the vengeance of
Al Mansur, lay concealed at the house of his brothers, Sulai-
man and Isa. These two then interceded for him with the
Caliph, who consented to forgive what had passed; and it
was decided that a letter of pardon should be granted by
Al Mansur.

On coming to Basra the two brothers told Ibn al Mukaffa,
who was secretary to Isa, to draw up the letter of pardon,
and to word it in the strongest terms, so as to leave no pre-
text to Al Mansur for making an attempt against Abdallah’s
life. Ibn al Mukaffa obeyed their directions, and drew up
the letter in the most binding terms, inserting in it, among
others, the following clause: “ And if at any time the Com-
mander of the Faithful act perfidiously toward his uncle,
Abdallah Tbn Ali, his wives shall be divoreed from him, his
horses shall be confiscated for the service of God in war, his
slaves shall become free, and the Moslems loosed from their
allegiance to him.” The other conditions of the deed were
expressed in a manner equally strict. Al Mansur, having-
read the paper, was highly displeased, and asked who wrote
it. On being informed that it was Ibn al Mukaffa, his
brother’s secretary, he sent a letter to Sofyan, the governor
of Basra, ordering him to put Ibn al Mukaffa to death. Sof-
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yan was already filled with rancor against Ibn al Mukaffa,
for the reasons mentioned above. He summoned him, and,
when he appeared, reminded him of his gibes. * Emir!”
exclaimed Ibn al Mukaffa, “ I implore you in the name of
God to spare my life.” ‘May my mother be disgraced,”
replied Sofyan, “if I do not kill thee in a manner such as
none was ever killed in before.” On this he ordered an
oven to be heated, and the limbs of Ibn al Mukaffa to be cut
off, joint by joint; these he cast into the oven before his
eyes, and he then threw him in bodily, and closed the oven
on him, saying; “ It is not a crime in me to punish you thus,
for you are a Zindik (free-thinker) who corrupted the
people.”

Salaiman and Isa, having made inquiries about their sec-
retary, were informed that he had gone into the palace of
Sofyan in good health and that he had not come out. They
therefore cited Sofyan before Al Mansur, and brought him
with them in chains. Witnesses were produced, who declared
that they saw Ibn al Mukaffa enter Sofyan’s palace, and that
he never came out after, and Al Mansur promised to examine
into the matter. He then said to them: “ Suppose that I
put Sofyan to death in retaliation for the death of Ibn al
Mukaffa, and that Tbn al Mukaffa himself then came forth
from that door” (pointing to one which was behind him)
“ and spoke to you — what should I do to you in that case?
I should put you to death in retaliation for the death of
Sofyan.” On this the witnesses retraced their evidence, and
Isa and Sulaiman ceased to speak of their secretary, know-
ing that he had been killed by order of Al Mansur, who, dis-
regarding his promise, cast Abdallah Ibn Ali into prison.

Terrible as was the wrath of Al Mansur when roused,
there were not wanting on occasion those among his subjects
who had the courage to rebuke him. Once the Caliph was
addressing an audience at Damascus, and said: “ O ye peo-
ple! it is incumbent on you to give praise to the Most High
that he has sent me to reign over you. For verily since I
began to reign over you, he has taken away the plague which
had come amongst you.” But a certain Arab cried out to
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him: ¢ Of a truth Allah is too merciful to give us both thee
and the plague at one time!” On another occasion the the-
ologian Malik Ibn Anas relates the following: “ One day the
Caliph Mansur sent for me and my friend Ibn Taous, against
whom he was known to entertain a grudge. When we entered
the presence-chamber, we beheld the executioner with his
sword drawn and the leather carpet spread, on which it was
customary to behead criminals. The Caliph signed to us
to seat ourselves, and when we had done so he remained a
long time with his head bent in meditation. He then raised
it, and turning to Ibn Taous, said: ‘ Recite me a saying
of the Prophet, on whom be peace.’

¢ Ibn Taous replied: ¢ The Prophet of God has said, “ The
worst punished criminals in the day of judgment will be
those to whom God has entrusted authority and who have
abused it.” > The Caliph was silent, and there was a pause.
I trembled, and drew my garments close round me, lest any
of the blood of Ibn Taous, whom I expected to see instantly
executed, should spurt upon them.

“ Then the Caliph said to Ibn Taous: ‘ Hand me that ink-
pot” But be never stirred. ‘Why don’t you hand it?’
asked the Caliph. ¢Because, he said, ‘I fear you may
write some wrong order, and I do not wish to share the re-
sponsibility.” ¢ Get up and go,” the Caliph growled. ¢ Pre-
cisely what, we were desiring,’ answered Ibn Taous, of whose
courage and coolness I from that day formed a high opinion.”

Another bold rebuker of Al Mansur was the saint and
mystic, Amr Ibn Obaid, of whom it was said that he had
been ‘educated by the angels and brought up by the proph-
ets.” Before Al Mansur’s elevation to the Caliphate,
Amr ITbn Obaid had been his companion and intimate friend.
When Mansur came to the throne Amr went one day into
his presence, and was told by him to draw near and sit down.
The Caliph then asked to hear an exhortation from him.
Amr addressed him an admonition, in which he said, among
other things: ¢ The power which thou now wieldest, had it
remained in the hands of thy predecessors, would never have
come to thee. Be warned, then, of that night which shall
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give birth to a day never more to be followed by another
night. When Amr rose to depart, Al Mansur said: “ We
have ordered ten thousand pieces of silver to be given thee.”
“T stand not in need thereof,” replied Amr. ¢ By Allah,
thou shalt take it!” exclaimed the Caliph. By Allah, I
shall not take it!” answered the other.

On this Al Mansur’s son, Al Mahdi, who happened to be
present, said to Amr: “The Commander of the Faithful
swears that a thing shall be done, and yet thou art bold
enough to swear that it shall not.” ¢ Who is this youth?”
said Amr, turning to Al Mansur. ‘ He is the declared suc-
cessor to the Caliphate, my son, Al Mahdi,” replied Man-
sur. “Thou hast clothed him in raiment,” said Amr,
“ which is not the raiment of the righteous, and thou hast
given him a name?® which he deserveth not, and thou hast
smoothed for him a path wherein the more profit the less
heed.”

Al Mansur then asked him if there was anything he
wished, and Amr made answer: “ Send not for me, but wait
till T come to thee.” “In that case,” said Mansur, ¢ thou
wilt never meet me.” ¢ That,” replied Amr, “is precisely
what I desire.” He then withdrew, and Al Mansur looked
after him and said: “ All of you walk with stealthy steps;

all of you are in pursuit of prey — all except Amr Ibn
Obaid!”

How Al Mansur Was Tricked

It has before been mentioned that Al Mansur, disregard-
ing the promise of pardon he had made to his uncle, Abdal-
lah Ibn Ali, who had revolted against him, cast him into
prison, where he remained a long time. When the Caliph
set out on the pilgrimage to Mecca, he committed Abdallah
to the care of Isa Ibn Musa, with private orders to put him
to death. Isa, not wishing to kill Abdallah, contented him-
self with concealing him, sending a message to the Caliph to
say that he had been put to death. This rumor spread about,
and the Alides, the partisans of Abdallah, petitioned Al

3 Al Mahdi, i.e., “the rightly directed.”
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Mansur on the subject. The Caliph declared that he had
been committed to the care of Isa. The Alides then went to
Isa, and hearing from him that Abdallah had been put to
death, came again with complaints to Al Mansur. The
latter feigned to be in a rage, and exclaimed: “ Since Isa has
killed my uncle without my authorizing him to do so, he
shall perish in his turn.” The Caliph secretly desired that
Isa should have perpetrated this murder, so that he might
have a reasonable pretext for killing him, and thus ridding
himself of two enemies at once.

He accordingly sent for Isa, and said, “Is it true that
you have killed my uncle?” ¢ Yes,” rephed Isa; “you
yourself ordered me to do so.” ¢ I never gave such an
order!” cried the Caliph. “ My lord, here is the letter you
sent me.” “T never wrote it,” said Mansur. Isa, seeing
the mood the Caliph was in, and fearing for his own life,
confessed at last that the prisoner had been spared, and was
in safe-keeping. The Caliph then ordered him to hand
Abdallah over to the keeping of Abou ’1 Azhar, which was
accordingly done, and Abdallah remained in prison till his
death was decided on.

When Abou ’1 Azhar came to execute the sentence, he
found Abdallah with one of his female slaves. He strangled
him first, but when he was proceeding to strangle the slave
also, she cried out: “ Servant of God, I pray thee for another
kind of death.” ¢It was the only time,” Abou ’l Azhar
said, “that I felt pity in carrying out a death-sentence. I
turned away my eyes while I gave the order to kill her. She
was strangled and placed by the side of her master. I then
had the house demolished, and they remained buried in the
ruins.”

Al Mansur visited Medina, and said to his chamberlain,
Ar-Rabi, on entering the city: “ Find me some learned and
intelligent person who can point out to me the chief man-
sions of the place: it is now so long since I saw the dwellings
of my family.” An intelligent youth was discovered by
Ar-Rabi, and presented to the Caliph. During their excur-
sion the guide did not make any observations unless asked by -
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Al Mansur to do so, but he then proceeded with great pre-
cision and eloquence to furnish every requisite information.

Al Mansur was so highly pleased with him that he ordered
him a considerable sum of money, but the payment was de-
layed so long that the youth found himself under the neces-
sity of asking for it. On being asked again to accompany Al
Mansur, he fulfilled his object in the following ingenious
manner: As they passed by the house which belonged to
Aatika, the granddaughter of Abu Sofyan, the young man
said, “ This, O Commander of the Faithful, is the house of
that Aatika to whom Ibn Muhammad al Ansari alluded in
these lines:

“¢Dwelling of Aatika! mansion which I avoid through
dread of foes! although my heart be fixed on thee, I turn away
and fly thee; but yet unconsciously I turn toward thee
again.’ ”»

These words caused Al Mansur to reflect; and he said to
himself that the youth here must have some reason for giving
information, contrary to his habit, without being asked for it.
He therefore turned over the leaves of the poem from which
the verses were taken, passage by pasage, till he came to the
following line:

“We see that you do what you promise, but there are
persons with deceitful tongues who promise but never per-
form.”

He immediately asked his chamberlain if he had given
the youth what had been awarded him, and was informed
by him that a particular circumstance, which he mentioned,
had caused delay in the payment. The Caliph then ordered
Ar-Rabi to give him immediately the double of what had been
promised. The youth had most ingeniously hinted the cir-
cumstance, and Al Mansur showed great penetration in per-
ceiving it.

Death of Al Mansur

Al Mansur was in the habit of saying: “1I was born in
the month of Z’ul hajja, circumecised in it, attained the
Caliphate in it, and I think I shall die in the same month.”
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And so it befell. Fadl, son of Rabi, relates the following:
“T accompanied Al Mansur in the journey during which he
died. When we had arrived at one of the stages of the march
he sent for me. I found him seated in his pavilion, with
his face turned toward the wall. He said to me: ‘Have I
not told you to prevent people coming into this room and
writing doleful sentences upon the wall?’ ¢ What do you
mean, Prince?’ I asked. ‘Don’t you see what is written
on the wall 2’

“¢« Abu Jafar,* thou art about to die; thy years are
fulfilled: the will of God must be done.

‘¢« Abu Jafar, can any astrologer bind the decrces of God,
or art thou entirely blind 2 ”

“¢Truly, Prince,” I replied, ‘I can see no inscription
on this wall: its surface is smooth and quite white.” ¢ Swear
it, by God!’ he said. I did so. ‘It is, then, he replied,
‘a warning given me to prepare for my approaching demise.
Let us hasten to reach the sacred territory, that I may place
myself under the protection of God, and ask pardon for that
wherein I have exceeded.’

“ We continued our journey, during which the Caliph suf-
fered great pain. When we arrived at the well of Maimun,
I told him the name of the place, and that we had reached the
sacred territory. He said, ‘ God be praised!’ and died the
same day.”

THE CALIPHATE OF AL MAHDI

Al Mahdi, the third Caliph of the Abbasside dynasty,
succeeded his father, Abu Jafar al Mansur, a.p. 774. He
was as prodigal as his father was avaricious, and rapidly
squandered his vast inheritance. Al Mansur had appointed
as his instructor, before he succeeded to the throne, Sharki
Ibn Kotami, who was learned in all the lore and traditions of
the Arabs. One evening Al Mahdi asked his preceptor to di-
vert him with some amusing anecdote. ‘I obey, Prince.
May God protect you,” answered Sharki. “ They relate
that a certain King of Hirah had two courtiers whom he

¢ The Caliph’s full name was Abu Jafar Al Mansur.
VOL. VI.—4.
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loved equally with himself. They never quitted his society
night or day, in the palace or on a journey. He took no de-
cision without consulting them, and his wishes coincided
with theirs. Thus they lived together a long time; but one
evening the King, having drunk to excess, drew his sword
from the sheath, and, rushing upon his two friends, killed
them ; then he fell into a drunken slumber.

“ The next morning, when told of what he had done, he
cast himself upon the earth, biting it in his fury, weeping for
his friends, and bewailing the loss of them. He fasted for
some days, and swore that for the rest of his life he would
abstain from the beverage which had deprived him of reason.
Then he had them buried, and erected a shrine over their
remains, to which he gave the title, ¢ El-Ghareiain’ (The
Two Effigies). He commanded, in addition, that no per-
sons should pass this monument without prostrating them-
selves.

“ Now, like the laws of the Medes and Persians, every cus-
tom set up by a King of Hirah could not be changed, but be-
came a hard-and-fast tradition, handed on from generation
to generation. The command, therefore, of the King was
rigidly obeyed: his subjects, of low and high degree, never
passed before the double tomb without prostrating them-
selves. This usage gradually acquired the binding force of
a religious rite. The King had ordered that any one who
refused to conform to it should be punished with death after
expressing two wishes, which would be granted, no matter
what they were.

“One day a fuller passed, bearing on his back a bundle
of clothes and a mallet. The guardians of the mausoleum
ordered him to kneel down. He refused. They threatened
him with death. He persisted in his refusal. They
brought him before the King, whom they informed of the
matter. ¢ Why did you refuse to bow down?’ asked the
King. ‘I did bow down,” answered the manj; ¢they are
lying” ¢No; you are the liar!’ said the King. ¢Express
two wishes; they shall be granted, and then you will die’
¢ Nothing, then, ean save me from death after those men
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have accused me?’ asked the fuller. ‘Nothing.’ ¢Very
well,’ replied the fuller, ¢ here is my wish: I wish to strike
the King on the head with this mallet.” ¢Fool!’ answered
the King. It were better worth your while to let me en-
rich those whom you leave behind you. ‘No,” said the
fuller; ‘I only wish to strike the King on the back of his
head’

“ The King then addressed his ministers: ¢ What do you
think,” he said to them, ‘of the wish of this madman?’
“Your Majesty,” they answered, ‘you yourself have insti-
tuted this law: your Majesty knows better than any one
that the violation of law is a shame, a calamity, a crime
which involves damnation. Besides, after having violated
one law, you will violate a second, then a third; your sue-
cessors will do the same, and all our laws will be profaned.’
The King replied: ¢Get this man to ask anything he likes;
provided he lets me off, I am ready to grant all his requests,
even to the half of my kingdom.’

“ They laid these proposals before the fuller, but in vain;
he declared that he had no other wish but to strike the King.
The latter, seeing that the man was thoroughly resolved, con-
voked a public assembly. The fuller was introduced. Ile
took his mallet and struck the King on the back of the head
so violent a blow that he fell from his throne and lay stretched
on the ground unconscious. Subsequently he lay ill with
fever for six months, and was so severely injured that he
could only drink a drop at a time. At last he got well, re-
covered the use of his tongue and could eat and drink. He
asked for news of the fuller. On being told that he was in
prison, he summoned him and said: ¢ There is still a wish
remaining to you: express it, so that I may order your death
according to law.’

‘¢ Since it is absolutely necessary that I must die,” re-
plied the fuller, ‘I wish to strike you another blow on the
head.” At these words the King was seized with dismay and
exclaimed that it was all over with him. At last he said to
the fuller: ¢Wretch! renounce a claim which is profitless
to you. What advantage have you reaped from your first
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wish? Ask for something else, and whatever it is, I will
grant it.” ¢ No,” said the man, ‘I only demand my right —
the right to strike you once more.’

“ The King again consulted his ministers, who answered
that the best thing for him was to resign himself to death,
in obedience to the law. ¢ But,’ said the King, ¢ if he strikes
me again, I shall never be able to drink any more; I know
what I have already suffered’” ‘We can not help that, your
Majesty,” answered the ministers.

“ Finding himself in this extremity, the King said to the
fuller: ¢ Answer, fellow! that day when you were brought
hither by the guardians of the mausoleum, did not I hear
you declare that you had prostrated yourself and that they
bhad slandered you?’ ¢Yes, I did say so,’ answered the
fuller, ¢ but you would not believe me.” The King jumped
from his seat, embraced the fuller, and exclaimed: ¢TI swear
that you are more truthful than these rascals, and that they
have lied at your expense. I give you their place, and
authorize you to inflict upon them the punishment they have
deserved.” ”

Al Madhi laughed heartily on hearing this story, compli-
mented the narrator, and rewarded him generously.

The following anecdotes are related by Faika, the daugh-
ter of Abd Allah: “ We were one day with the Caliph Al
Mahdi, who had just returned from Anbar, to which he had
made a pleasure excursion, when Ar-Rabi, the chamberlain,
came in, holding a piece of leather on which some words were
written in charcoal, and to which was attached a seal com-
posed of clay mixed with ashes and bearing the impression
of the Caliph’s signet-ring. ‘Commander of the Faith-
ful,’ said Ar-Rabi, ¢ I never saw anything more extraordinary
than this document; I received it from an Arab of the desert
who was erying out: ¢ This is the Commander of the Faith-
ful’s letter! Show me where to find the man who is called
Ar-Rabi, for it is to him that he told me to deliver it!”’

“Al Mahdi took the letter and laughed; he then
said: ‘It is true: this is my writing and this is my seal.
Shall I relate how it happened?’ To this we replied:
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‘If it please the Commander of the Faithful” Then he
said: ‘I went out to hunt yesterday evening when the
shower was over. The next morning a thick mist over-
whelmed us, and I lost sight of my companions; I then suf-
fered such cold, hunger, and thirst as God only knows,
and I lost my way besides. At that moment came to
my mind a form of prayer which my father, Al Mansur,
had taught me, saying that his father, Muhammad, had
learned it from his grandfather, Ali, who had been taught it
by his father, Abd Allah, the son of Abbas. It was this:
“In the name of God,” and “ By the might of God! We
have no power or force but in God! I fly to God for pro-
tection! I confide in God: God sufficeth me! He pro-
tecteth, sufficeth, directeth, and healeth, from fire and flood,
from the fall of house, and from evil death!”

“¢When I had uttered these words, God raised up a light
before me, and I went toward it, and lo! I found this very
Arab of the desert in his tent, with a fire which he had been
just lighting up. “ Arab of the desert,” said I, ‘ hast thou
withal to treat a guest?” ¢ Dismount!” said he. Then I
dismounted, and he said to his wife: ‘ Bring here that
barley ”’; and she brought it. ‘ Grind it,” said he; and she
began to grind it. I then said to him: “ Give me a drink
of water””; and he brought me a skin in which was a little
milk mixed with water, and I drank thereof a drink such as
I had never drunk before, it was so sweet! and he gave me
one of his saddle-cloths, and I laid my head on it, and never
did I sleep a sounder sleep.

“¢On awaking, I saw him seize on a poor miserable sheep
and kill it, when his wife said to him: ¢ Beware, wretched
man! thou hast slain thyself and thy children; our nourish-
ment came from this sheep, and yet thou hast killed it!
What then have we to live upon?” On this I said: “Do
not mind. Bring the sheep here”; and I opened it with the
knife I wore in my boot, and I took out the liver, and having
split it open, I placed it upon the fire and I ate thereof. I
then said to him: “Dost thou want anything? T shall
give thee a written order for it.” On this he brought me
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that piece of leather, and I wrote on it with a bit of burnt
wood which I picked up at his feet — that very note. I
then set this seal on it, and told him to go and ask for one
Ar-Rabi, to whom he was to give it” This note contained
an order for five hundred thousand dirhems, and Al Mahdi
exclaimed on hearing it: ‘By Allah! I meant only fifty
thousand, but since five hundred thousand are written in it,
I shall not diminish the sum one single dirhem; and were
there no more in the treasury, he should have it. So give
him beasts of burden, and let him take it away.’

“In a very short time that Arab had numerous flocks of
camels and sheep, and his dwelling became a halting-place for
those who were going on the pilgrimage, and it received the
name of the ‘ Dwelling of the host of Al Mahdi, the Com-
mander of the Faithful.” ”

On another occasion it is recorded that Al Mahdi went
out hunting, and his horse ran away with him until he came
to the hut of an Arab. _And the Caliph cried: “O Arab!
hast thou wherewith to feed a guest?” The Arab replied,
“Yes,” and produced for him a barley loaf, which Al Mahdi
ate; then he brought some wine in a bottle, and gave him to
drink. And when Al Mahdi had drunk it, he said “O
brother of the Arabs, dost thou know who T am?” ¢ No, by
Allah,” he replied. “1I am one of the personal attendants
of the Commander of the Faithful,” said Al Mahdi. ¢ May
Allah prosper thee in thy situation!”” returned the Arab.
Then he poured out a second glass, and when Al Mahdi
had drunk it, he eried: “ O Arab, dost thou know who I
am?”

He answered: “ Thou hast stated that thou art one of the
personal attendants of the Commander of the Faithful.”
“ No,” said Al Mahdi, “ but I am one of the chief officers of
the Commander of the Faithful” ¢ May thy country be
enlarged and thy wishes fulfilled!” exclaimed the Arab.
Then he poured out a third glass for him, and when Al
Mahdi had drained it, he said: “ O Arab! dost thou know
who I am?” The man replied: “ Thou hast made me be-
lieve thou art one of the chief officers of the Commander
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of the Faithful.” ¢ Not so,” said Al Mahdi, “ but I am the
Commander of the Faithful himself.”

Then the Arab took the bottle and put it away and said:
“ By Allah! wert thou to drink the fourth, thou wouldst de-
clare thyself to be Mohammed the Prophet of God!?”

Then Al Mahdi laughed till he could laugh no more. And
lo! the horsemen surrounded them, and the Princes and
nobles dismounted before him, and the heart of the Arab stood
still. But Al Mahdi said to him: ¢ Fear not! thou hast
done no wrong.” And he ordered a robe and a sum of money
to be given him.

Al Mahdi and His Vizter Yakudb ibn Daud

When Al Mahdi’s father, Al Mansur, died, he left in the
treasury nine hundred million and sixty thousand dirhems
($112,507,500), and Abu Obaid Allah, the first Vizier of
Al Mahdi, advised the Caliph to be moderate in his expenses
and to spare the public money. When Abu Obaid Allah was
deposed, his successor, Yakub ibn Daud, flattered the in-
clinations of the Caliph, and encouraged him to spend money,
enjoy all sorts of pleasures, drink wine, and listen to musiec.
By this means he succeeded in obtaining the entire adminis-
tration of the State. One of the poets of the time com-
posed an ode containing the following lines:

“Family of Abbas! your Caliphate is ruined! If you
seek for the Vicar of God, you will find him with a wine-
flask on one side and a lute on the other.”

Abu Haritha, the guardian of the treasure-chambers, see-
ing that they had become empty, waited on Al Mahdi with
the keys, and said: “ Since you have spent all your treas-
ures, what is the use of my keeping these keys? Give or-
ders that they be taken from me.” Al Mahdi replied:
“ Keep them still, for money will be coming in to you.”” He
then dispatched messengers to all quarters in order to press
the payment of the revenues, and in a very short time
these sums arrived. They were so abundant that Abu
Haritha had enough to do in receiving them and verifying the
amount. During three days he did not appear before Al
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Mahdi, who at length said: “ What is he about, that silly
Bedouin Arab?” Being informed of the cause which kept
him away, he sent for him and said: “ What prevented your
coming to see us?” ¢ The arrival of cash,” replied the
other. ‘“ How foolish it was in you,” said Al Mahdi, “to
suppose that money would not come in to us!” “Com-
mander of the Faithful,” replied Abu Haritha, “if some
unforeseen event happened which could not be surmounted
without the aid of money, we should not have time to wait till
you sent to have the cash brought in.”

It is related that Al Mahdi made the pilgrimage one year,
and passed by a milestone on which he saw something written.
He stopped to see what it was, and read the following line:

“ O Mahdi! you would be truly excellent if you had not
taken for a favorite Yakub, the son of Daud.”

He then said to a person who was with him: ¢ Write
underneath that: ¢TIt shall still be so, in spite of the fellow
who wrote that — bad luck attend him!’” On his return
from the pilgrimage, he stopped at the same milestone, be-
cause the verse had probably made an impression on his mind ;
and such, in fact, appears to have been the case, for very
soon after he let his vengeance fall on Yakub. Rumors un-
favorable to this minister had greatly multiplied. His ene-
mies had discovered a point by which he might be attacked,
and they reminded the Caliph of his having seconded Ibn
Abd Allah the Alide ® in the revolt against Al Mansur.

One of Yakub’s servants informed Al Mahdi that he had
heard his master say: ¢ The Caliph has built a pleasure-
house, and spent on it fifty millions of dirhems ($6,250,000)
out of the public money.” The fact was that Al Hahdi
had just founded the town of Isabad.

Another time Al Mahdi was about to execute some proj-
ect when Yakub said to him: ¢ Commander of the Faith-
ful, that is mere profusion.” To this Al Mahdi answered:
“ Evil betide you! does not profusion befit persons of a noble
race?” .

At last Yakub got so tired of the post which he filled that

s I.e., descendant of Ali.
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he requested of Al Mahdi permission to give it up, but that
favor he could not obtain. Al Mahdi then wished to try if
he was still inclined toward the party of the Alides, and sent
for him, after taking his seat in a salon of which all the furni-
ture was red. He himself had on red clothes, and behind
him stood a young female slave dressed in red ; before him was
a garden filled with roses of all sorts. ‘ Tell me, Yakub,”
said he, “ what do you think of this salon of ours?” The
other replied: ‘It is the very perfection of beauty. May
God permit the Commander of the Faithful to enjoy it
long!” “Well,” said Al Mahdi, “all that it contains is
yours, with this girl to crown your happiness, and, moreover,
a sum of one hundred thousand dirhems ”” ($12,500). Yakub
invoked God’s blessing on the Caliph, who then said to him:
“T have something to ask of you.” On this, Yakub stood up
from his seat, and exclaimed: ¢ Commander of the Faith-
ful, such words can only proceed from anger. May God pro-
tect me from your wrath.” Al Mahdi replied: “I wish
you to promise to do what I ask.” Yakub answered: “I
hear, and shall obey.” ¢ Swear by Allah,” said the Caliph.
He swore. ¢ Swear again by Allah.” He swore. “ Swear
again by Allah.” He swore for the third time, and the
Caliph then said to him: “ Lay your hand on my head and
swear again.” Yakub did so.

Al Mahdi, having thus obtained from him the firmest
promise that could be made, said:  There is an Alide, and
I wish you to deliver me from the uneasiness which he
causes me, and thus set my mind at rest. Here he is; I give
him up to you.” He then delivered the Alide over to him,
and bestowed on him the girl, with all the furniture that was
in the salon and the money. When the Alide was alone with
him, he said: “ Yakub, beware lest you have my blood to an-
swer for before God. I am descended from Fatima, the
daughter of Mohammed, on whom God’s blessings and fa-
vors always repose.”” To this Yakub replied: ‘ Tell me,
sir, if there be good in you.” The Alide answered: ¢If
you do good to me, I shall be grateful and pray for your hap-
piness.” ‘“Receive the money,” said Yakub, “and take
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whatever road you like.” “ Such a road,” said the Alide,
naming it, “is the safest.”  Depart with my good wishes,”
said Yakub.

The girl heard all this conversation, and told a servant of
hers to go and relate it to Al Mahdi, and to say in her name:
“ Such is the conduct of one whom in giving me to him you
preferred to yourself; such is the return he makes you for
your kindness.” Al Mahdi immediately had the road
watched, so that the Alide was taken prisoner. He then sent
for Yakub, and said to him: ‘ What has become of that
man?” Yakub replied: “1I have delivered you from the
uneasiness he gave you.” “Is he dead?” ¢“He is.”’
“ Swear by Allah.” “T swear by Allah.” ¢ Lay your hand
upon my head.” Yakub did so, and swore by his head. Al
Mahdi then said to an attendant:  Boy, bring out to us
those who are in that room.” The boy opened the door, and
there the Alide was seen with the very money which Yakub
had given him.

Yakub was so much astounded that he was unable to utter
a word. “ Your life,”” said Al Mahdi, “is justly forfeited,
and it is in my power to shed your blood, but I will not.
Shut him up in the matbak.” &

He had him confined in that dungeon, and gave orders that
no one should ever speak to him or to any other about him.
Yakub remained there during the rest of Al Mahdi’s reign
(over two years), and during the reign of Musa-al-Hadi, the
son of Al Mahdi, and during five years and seven months of
the reign of Haroun al Rashid.

Al Mahdi and the Poet Abu’l Atahiyah

Some historians relate that the poet Abu’l Atahiyah had
conceived a passion for Otbah, the slave of Khayzuran, the
chief wife of the Caliph. This young girl complained to her
mistress of the gossip to which this affair gave rise. One
day Al Mahdi found her seated near her mistress in tears.
He questioned her, and having discovered the cause of her
grief, sent for Abu’l Atahiyah. When the poet came and

8 An underground dungeon.



LITERATURE OF THE EAST 59

stood before him, Al Mahdi said to him:  You are the au-
thor of this verse concerning Otbah: ¢May God judge be-
tween me and my mistress, since she shows me nothing but
disdain and reproach!’” He then continued: ¢ What
kindness has Otbah ever shown you that you have the right to
complain of her disdainfulness?”’
“ Sire,” answered Abu’l Atahiyah, “ 1 am not the author of
that verse, but of these:
“¢0 my camel, carry me rapidly; be not beguiled by what thou deem-
est repose —
Carry me to a Prince to whom God has given the gift of working
miracles; '
A Prince who, when the wind rises, says, “ O wind, hast thou partaken
of my benefits?”

Two crowns adorn his brow — the crown of beauty and the diadem of
humility.”

Al Mahdi sat silent for some time, looking at the ground,
which he tapped with his staff; then he lifted his head and
continued: ‘ You have also said:

““What does my mistress think upon when she displays her charms
and allurements?

There is among the slaves of Princes a young girl who conceals beneath
her veil Beauty itself.

“ How do you know what she conceals beneath her veil ¢”
the Caliph asked. Abu’l Atahiyah replied in the same flat-
tering style:

“Royalty has come to do him obeisance, and trailing her robe ma-

jestically,
She only is fit for him, as he for her.”

But as the Caliph continued to ply him with questions
Abu’l Atahiyah became embarrassed in his answers, and was
condemned to expiate his temerity by a flogging. He had
just undergone his punishment when Otbah met him in this
piteous plight. The poet reproached her thus: ¢ Praise be
to thee, Otbah! It is because of thee that the Caliph has
shed the blood of a man already dying of love.”” Tears
started to Otbah’s eyes; she ran sobbing to her mistress,
Khayzuran, and there met the Caliph. He asked why she
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wept, and hearing she had seen the poet after his flagellation,
consoled her; then he caused a sum of fifty thousand dirhems
to be given to the former.

Abu’l Atahiyah distributed them to all those whom he
met in the palace. Al Madhi, being informed of his gen-
erosity, asked him why he had thus disposed of the money he
had just received from the Caliph. The poet answered: “I
did not wish to profit by what my love had won.” Al Mahdi
sent him fifty thousand more dirhems, making him swear not
to employ them in fresh benefactions.

Another historian relates that Abu’l Atahiyah, on a certain
New Year’s Day, presented Al Mahdi with a Chinese vase
containing perfumes. On the vase were engraved these
verses:

“ My soul is attached to one of the good things of this world; the ac-
complishment of its desires depends on God and Al Mahdi, his
Vicar.

I despair of obtaining my object, but thy contempt of the world and all
which it contains reanimates my hope.”

The Caliph thought of giving him Otbah, when she said to
him. “Prince of the believers! would you, in spite of my
privileges, my rights, and my services, bestow me upon a
pottery merchant—a man who makes money out of his
poetry 2”7 Al Mahdi then sent a message to the poet:  As
to Otbah, you will never obtain her, but I have ordered the
vase you sent to be filled with money.”

Soon afterward Otbah, passing by, found the poet disput-
ing with the clerks of the treasury, and maintaining that
by “money ” the Caliph meant gold dinars, while they al-
leged that he only intended silver dirhems. “If you really
loved Otbah,” she said to him, “ you would not think of the
difference between gold and silver.”

Death of Al Mahdi

Tabari, the historian, describes the death of Al Mahdi
as taking place in the following tragic manner: Among his
wives there were two for whom he seems to have entertained
an equal degree of affection; but as one of them seemed to
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the other to have the preference in his heart, the latter, whose
name was Hassanna, conceived a bitter jealousy against her
rival, and determined to be avenged on her. In order to ac-
complish her purpose, she prepared a dish of confectionery,
in which she mixed a malignant poison, and sent it as an offer-
ing to her rival.

As the damsel who was dispatched upon the errand hap-
pened to pass beneath one of the balconies of the palace, Al
Mahdi, who was watching the sunset, saw her. The confec-
tionery, which was uncovered, attracting his notice, he asked
the messenger whither she was bound. She having informed
him, he took and ate heartily of it, saying: ¢ Hassanna will,
I am sure, be better pleased that I should partake of her
sweets than any one else.” In a few hours he was a corpse.

THE CALIPH HAROUN AL RASHID

Haroun al Rashid became Caliph in the year a.p. 786, and
he ranks among the Caliphs who have been most distinguished
by eloquence, learning, and generosity. During the whole
of his reign he performed the pilgrimage to Mecca or carried
on war with the unbelievers nearly every year. His daily
prayers exceeded the number fixed by the law,” and he used
to perform the pilgrimage on foot, an act which no previous
Caliph had done. When he went on pilgrimage he took with
him a hundred learned men and their sons, and when he
did not perform it himself he sent three hundred substitutes,
whom he appareled richly, and whose expenses he defrayed
with generosity.

His conduct generally resembled that of the Caliph Mansur,
but he did not imitate the parsimony of the latter. He al-
ways repaid services done to him, and that without much de-
lay. He was fond of poetry and poets, and patronized lit-
erary and learned men. Religious controversies were hate-
ful to him. Eulogy he relished highly, especially eulogy by
gifted poets, whom he richly rewarded.

The historian Asmai relates the following anecdote: One
day the Caliph gave a feast in a magnificently decorated hall.

7 Five.
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During the feast he sent for the poet Abu’l Atahiyah, and
commanded him to depict in verse the gorgeous scene.

The poet began: ¢ Live, O Caliph, in the fulfilment of all
thy desire, in the shelter of thy lofty palace!”

“Very good! ” exclaimed Rashid. * Let us hear the rest.”

The poet continued: * Each morn and eve be all thy servi-
tors swift to execute thy behests!”

“ Excellent! ” said the Caliph. “ Go on!”

The poet replied: ‘ But when the death-rattle chokes thy
breath thou wilt learn, alas! that all thy delights were a
shadow.”

Rashid burst into tears. Fadhl, the son of Yahya
(Haroun’s Vizier), seeing this, said to the poet: “ The
Caliph sent for you to divert him, and you have plunged him
into melancholy.” ¢ Let him be,” said Rashid; “he saw us
in a state of blindness, and tried to open our eyes.”

This Prince treated learned men with great regard.
Abou Moawia, one of the most learned men of his time, re-
lated that when he was sitting one day at food with the Caliph,
the latter poured water on his hands after the meal, and
said to him: “ Abou Moawia, do you know who has just
washed your hands?” He answered: ¢ No.” Rashid in-
formed him that it was himself. Abou Moawia replied:
“ Prince, you doubtless act in this manner in order to do
homage to learning.” “ You speak truth,” answered Rashid.

Ibrahim Mouseli relates the following story: ¢ Rashid
one day summoned all his musicians. I and Meskin of
Medina were among the performers. Rashid had partaken
freely of wine, and wished to hear performed an air which
had suddenly occurred to his mind. The officer stationed
before the curtain which concealed the Caliph told Ibn Jami
to sing this piece. The latter obeyed, but did not succeed
in pleasing the Caliph. Each of the singers present at-
tempted it, but were no more successful than Ibn Jami.
Then the officer, addressing Meskin, said: ¢The Com-
mander of the Faithful orders you to sing this air if you can
do it properly.’

¢ Meskin commenced at once to sing, to the great surprise
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of the audience, who could not understand how a musician
like him had the courage to attempt before us an air which
none of us had been able to render to the satisfaction of the
Caliph. As soon as he had finished I heard Rashid raise his
voice and ask to hear it a second time. Meskin recom-
menced with a skill and spirit which won him everybody’s ap-
plause. The Caliph congratulated and praised him to the
skies; then he had the curtain behind which he had been sit-
ting drawn aside.

“¢Prince of the believers,” then said Meskin to him, ‘a
strange story attaches to this piece’; and at the invitation of
the Caliph he narrated it in these words: ¢I was formerly a
slave of a member of the family of Zobeir, and carried on the
trade of a tailor. My master claimed from me a tax of two
dirhems daily, after paying which I was free to do what I
liked. I was passionately fond of singing. One day a de-
scendant of Ali, for whom I had just completed a tunic, paid
me two dirhems for it, kept me to eat with him, and made me
drink generously. As I left him I met a negress carrying her
pitcher on her shoulder, and singing the song you have just
heard. I was so delighted at it that, forgetting everything
else, I said to her: “ By the Prophet, I adjure thee to teach
me that air.” “ By the Prophet,” she answered, “ I will not
teach it unless you pay me two dirhems.”

¢ Then, Prince of believers, I took out the two dirhems,
with which I had intended to pay my daily tax, and gave them
to the negress. She, setting her pitcher down, sat on the
ground and, keeping time with her fingers on the pitcher, sang
the piece, and repeated it till it was well impressed on my
memory. |

“<¢T then proceeded to my master. As soon as he saw
me he demanded his two dirhems, and I related my adventure
to him. ‘ Scoundrel!” he said. “Have I not warned you
that T will take no excuse, even if a farthing is missing?”
Saying this, he laid me on the ground and, with the utmost
vigor of his arm, gave me fifty strokes of a rod, and, as an
additional disgrace, caused my head and chin to be shaved.
Verily, O Prince, I passed a melancholy night. The severe
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punishment I had undergone made me forget the piece I
had learned, and this was the saddest of all. In the morning,
wrapping my head in a cloak, I hid my large tailor’s scissors
in my sleeve, and directed my steps to the spot where I had
met the negress. I waited there in perplexity, not knowing
her name nor her abode. All at once I saw her coming; the
sight of her dispersed all my cares. I approached her, and
she said to me: “ By the Lord of the Kaaba, you have for-
gotten the song!” “ Yes, I have,” I answered. I told her
how my head and chin had been shaved, and offered her a re-
ward if she would sing her song again. “ By the Prophet,”
she answered, ‘I will not for less than two dirhems.”

“¢T took out my scissors and ran and pawned them for
two dirhems, which I gave her. She put down her pitcher,
and began to sing as she had done the evening before; but as
soon as she began, I said: “ Give me back the two dirhems;
I don’t need your song.” “ By Allah,” she said, “ you shall
not see them again; don’t think it.” Then she added: “I
am certain that the four dirhems you have spent will be worth
to you four thousand dinars from the hand of the Caliph.”
Then she resumed her song, accompanying herself, as before,
on her pitcher, and did not cease repeating it till I had got it
by heart.

“¢We separated. I returned to my master, but in a state
of great apprehension. When he saw me he demanded his
daily due, while I stammered out excuses. ‘ Beast!” he
shouted, ““ was not yesterday’s lesson enough for you?” “I
wish to speak to you frankly and without falsehood,” I an-
swered. “ Yesterday’s and to-day’s dirhems went in pay-
ment for a song ”’; and I began to sing it to him. “ What!”
be exclaimed, “ you have known an air like that for two days
and told me nothing of it? May my wife be divorced if it
is not true that I would have let you go yesterday if you had
sung it to me! Your head and chin have been shaved — I
can not help that — but I let you off your tax till your hair
grows again.”’

“ Hearing this recital, Rashid laughed heartily, and said
to the musician: I don’t know which is better, your song or
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your story; I will see in my turn that the forecast of the ne-
gress is verified” So Meskin went out from the Caliph’s
presence richer by four thousand dinars.”

The Barmecides, Viziers of Haroun al Rashid

On attaining the Caliphate, Rashid conferred the Vizier-
ship on Yahya, son of Khaled, son of Barmek. Yahya had
served him as secretary before his accession to the throne, and
this was the foundation of the magnificence of the family of
the Barmecides, whose commencement and whose tragic fall
we are about to narrate.

The family of the Barmecides had originally been Zoroas-
trians in religion, but from the time of their embracing Islam
they continued to be good Mussulmen. They were the crown
and ornament of their age. Their generosity passed into a
proverb; adherents thronged to their court from every side,
and multitudes centered their hopes on them. Fortune show-
ered upon them a prodigality of favors. Yahya and his
sons were like brilliant stars, vast oceans, impetuous tor-
rents, beneficent showers. Every kind of talent and learn-
ing was represented in their court, and men of worth received
a hearty welcome there. The world was revived under their
administration, and the empire reached its culminating point
of splendor. They were a refuge for the afflicted and a
‘haven for the distressed. The poet Abou-Nowas said of
them:

¢ Since the world has lost you, O sons of Barmek, we no
longer see the ways crowded with travelers at sunrise and
sunset.”

We have an example of the generosity of the Barmecides
in the following story, related by Salih bin Muhran, one of
the intimate attendants of Haroun al Rashid:

“ One day Haroun sent for me, and when I arrived in his
presence I saw that he was vexed and perplexed, and full of -
thought, and very much enraged. When I stood still awhile
he lifted up his head, and said: ‘Go this moment to Man-
sur Bin Ziyad, and before night thon must have from him

ten thousand thousand dirhems, and, if not, cut off his head
VOL. VI—S5.
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and bring it to me; and if thou fail in this, T swear by the
soul of Madhi I will command thy head to be severed from
thy body.” Isaid: ¢May the life of the Commander of the
Faithful be prolonged! If he gives a part to-day, and sends
somewhat more to-morrow on the condition that he gives me
a pledge for the payment of the whole > He replied:
¢No! If he does not give thee to-day ten thousand thousand
dirhems in coined money, bring me his head. What con-
cern hast thou in this matter?’ When he said this I knew
he was aiming at the life of Mansur, and I went out from him
in-great perplexity and distress, saying, ¢ O Lord, what has
come to me? It will be needful to slay Mansur, and he is one
of the most-worthy and best-known men of Bagdad, and has
a numerous following.’

¢ At length I went to the house of Mansur, and, taking him
on one side, told him the whole story as it had happened, and
what my commands were. When he heard he wept aloud,
and fell at my feet, saying: ¢ In truth the Commander of the
Taithful seeks my life; for his courtiers and many others
know there is no such sum in my house. Nor could I in my
whole life bring together so much; how, then, can I do it in
one day? But do thou show me one favor, for God’s sake-
take me to my house, that I may bid farewell to my children
and followers and clansmen, and ask forgiveness of my of-
fenses from my companions and acquaintances.’

“T took him to his house, as he desired, and when his
family and chief friends heard what had happened there was
an outery among them. They wept and bewailed so that
jinns and men, and wild beasts and birds, were sorrowful for
them, and my heart burned to see them. At last he brought
out what money and valuables he had, amounting to two mil-
lion dirhems, and gave it to me, saying: ¢In days past, be-
fore Haroun al Rashid was Caliph, I often vexed Yahya the
Barmecide, and during this present reign also he suffered
much annoyance and persecution from me. But on a certain
occasion he treated me with kindness, and put my hand in
his, and I knew that he had forgiven my fault, and that there
was no feeling of revenge remaining in his heart; and after-




LITERATURE OF THE EAST 67

ward he did me many kindnesses with the Caliph. If thou
wilt deal kindly with me — his house is at the head of the
way — take me there. It may be his heart will be touched
for me; for all the members of his house are men of liberality,
and they desire that even their enemy and ill-wisher may take
refuge with them, that they may help him in his distress and
misery.’ '

“Isaid: ¢Thou speakest truly, and it will be a delight to
myself to take thee there. Come, let us go. By Allah the
Most High, it must needs be they will cause thee to rejoice.’
When we arrived at the house of Yahya, he had just finished
the afternoon prayer, and was repeating the Tesbih.® When
he saw Mansur, and he had explained to him his distress and
misery, Yahya came up to me and inquired of me the state of
the case, which I revealed to him. He comforted Mansur,
and bade him keep up his heart; ¢ For,” said he, ¢ I will not
be wanting in doing all that is in my power to help thee.” At
the same time he called his treasurer, and said to him:
¢ Bring me all that is in the treasury.” The treasurer brought
all that he had of coined money and jewels, and the amount
was two hundred thousand dirhems.

“Then he wrote a letter to his eldest son, Fadhl, bidding
him send what money he had, for that an unfortunate man
was waiting for it. When Fadhl had read the note, he im-
mediately sent two hundred thousand dirhems. Then he
wrote a note to Jafar, his younger son, bidding him send
immediately all the money he had. He also sent three hun-
dred thousand dirhems. Then he said to me: ¢Take this
money to the Commander of the Faithful, and represent to
him that I will send to-morrow three million dirhems more
into his treasury.” I replied: ¢This is not in my orders.
To-day, by the hour of evening prayer, I must be in the pres-
ence of the Caliph with the gold or the head.

“ When Yahya heard this he sent for his slave Otbah, and
bade her go to Fatima, the sister of the Commander of the
Faithful, and to explain the case to her. When Otbah had
told Fatima how the matter stood, that lady, who was a woman

8 Praise of God.
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of much generosity, took off a collar set with jewels which
she had received from the Caliph, of which the value was
estimated at two hundred thousand dinars of gold, and sent it
to Yahya, asking besides a thousand pardons that she could
do no more.

“When at last the ten million of dirhems was raised,
Yahya delivered it all to porters, and sent it by me to the
Caliph. It was near the setting of the sun when I brought
the money to Ilaroun al Rashid. When he saw me, he cried:
‘Hast thou brought Mansur?’ I told him all that had
passed, wheréupon he bade me send the money to the treasury
and go for Yahya. When I had placed the money in the
treasury, I went to Yahya and told him that the Caliph had
accepted the money, and wished to see him. He broke out
into exclamations of gladness when he heard this, and, calling
for Mansur, he said: ‘Take courage, for thou art saved
from destruction. The Commander of the Faithful has just
asked for me, and I will so contrive as to render him again
favorably disposed toward thee.’

“ Then Mansur’s soul again returned to his body, and he
thanked Yahya fervently. When Yahya arrived in the pres-
ence of the Caliph and saw his face averted, he was afraid;
for he thought: ¢ Perchance he will reprove me for my want
of respect in releasing Mansur.” So, after some time, he
prayed for pardon of his offense, and conciliated the Caliph.
Afterward he said: ¢ Wilt thou tell me what was the crime
of which Mansur was guilty ¢ The Caliph replied: His
crime was his enmity against you and his evil-speaking con-
cerning you. For this reason I have long wished to strike off
his head. To-day I was so incensed that I commanded either
that he should pay this money or that his head should be cut
off. But thou hast done as the generous always do.” Yahya
said: ‘May the life of the Commander of the Faithful be
long! For if the Commander of the Faithful had said,
“The wealth of Yahya and his sons is of my gift, and this
necklace, too, of my sister’s is a gift of mine. What has any
one to do in this matter? Go and cut off Mansur’s head,”
what could he have done and what could I have done?’
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“ This speech pleased Haroun al Rashid, but he blamed
Yahya because he had asked for his sister’s necklace, and -
sent it to the treasury to meet the demand on Mansur. He
also blamed his sister for giving away the necklace. She re-
plied: It would have been shame if I had not answered the
request of one who was in the place of a father to me.” This
reply pleased the Caliph, and he restored to Fatima the
jeweled collar, and Yahya and Mansur were again glad at
heart.” '

The Fall of the Barmecides

Haroun al Rashid had such an extraordinary affection
to Jafar the Barmecide that he could not bear to be one hour
apart from him. Rashid loved his own sister Abbasah also
with an extreme affection, and could not bear to be long absent
from her. She was a woman of extraordinary beauty, and ex-
ceeded all in science and knowledge. Zobeidah, who was the
chief favorite of the Caliph, and all her dependents were op-
posed to Abbasah.

One day Rashid said to Jafar: “ Thou knowest how great
is my affection to thee, and also how greatly I love my sister
Abbasah, and that I can not live without the company of
either of you. I have thought of an expedient whereby you
may both accompany me in the same assembly — that a mar-
riage take place between you. That will legalize your meet-
ing and authorize your beholding one another. But all this is
on condition that you never meet except I am a third in the
party.”

When Jafar heard this, the world on all sides grew black
with darkness to his eyes. Distressed and confounded, he
fell at the feet of Rashid, and said: ‘ Commander of the
Faithful, wilt thou slay me? From the time of Adam to our
day no servant has been admitted to such confidence as that
he should marry with the family of his lords and benefactors;
or if any one hath treacherously imagined such a thing, very
shortly he hath been reduced to nothingness, and all men have
connted him a bread-and-salt traitor. And what sin hath
thy slave committed, O Commander of the Faithful, that
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thou shouldest seek after his blood ? Is this the reward of all
my services and devotion? And, besides, how should I, the
son of a Persian Guebre (fire-worshiper), be allied to the
family of Hashem and the nephews of the Prophet — may
the mercy of God be upon him and his family!— and by
what right can I aspire to such a distinction? If my father
and mother heard of this, they would mourn for me, and my
enemies would rejoice.”

Some days passed, and he neither ate nor drank, but all
was of no avail. He could not oppose the decrees of heaven
and the ordainment of God by remedy or contrivance. Un-
able to help himself, he submitted and consented to a marriage
on the terms before mentioned. When Yahya, the father of
Jafar and Fadhl, and his other brothers heard of this, they
were full of sorrow, and looked for the reversal of their for-
tune and the downfall of their power.

These forebodings were soon justified. The cruel com-
mands of Rashid to his.favorite and his sister were disre-
garded, and Abbasah became a mother. The birth of the
child, concealed for a time, was revealed to Rashid by a re-
vengeful slave-girl whom Abbasah had struck. The Caliph
was intensely wroth, but concealed his indignation for a time,
though betraying it at unguarded moments.

Ahmed Bin Muhammad Wasil, who was one of his confi-
dential attendants, relates as follows: “One day I was
standing before Rashid in his private apartment when no
one besides was there. Perfumes were burning, and the
place was filled with sweet odors. Haroun al Rashid lay
down to rest, and wrapped his head in the skirt of his garment
to keep his eyes cool, when Jafar the Barmecide came in and
told his business to the Caliph, receiving in return a gracious
answer, and retiring. In those days the story of Abbasah
and her union with Jafar was talked of currently among the
people.

“ When Jafar was gone Rashid lifted his head out of his
skirt, and from his mouth came these words: ‘O God, do
thou so favor Jafar the Barmecide that he may kill me, or
make me quickly powerful over him that I may cut off his
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head from his body ; for with anger and jealousy against him
I am near to destruction.” These words he spoke to himself,
but they reached my ears, and I trembled within and without,
and I said to myself: ¢If the Commander of the Faithful
knows that I have heard this, he will not leave me alive.’

“ Suddenly Haroun al Rashid lifted up his head from
its covering, and said to me: ¢ Hast thou heard that which I
said to myself just now?’ T said: ‘I have not heard it.’
The Commander of the Faithful said: ¢There is no one
but thyself here, and so truly as the censer is in thy hand,
thou hast heard all. If thou care for thy life, keep this
secret concealed ; and if not, I will strike off thy head.” T re-
plied: ¢ May the life of the Commander of the Faithful be
long! T have not heard any of these words.” And with this
the Caliph was satisfied.”

It was not long after this that the blow fell on the Bar-
mecides. On his return from one of his pilgrimages to
Mecca, Rashid came by water from Hira to Anbar, on the
River Euphrates. Here he invited the three brothers Fadhl,
Jafar, and Mousa, to his presence, and, having caressed them
with extraordinary cordiality, dismissed them once more to
their quarters, with rich khelats, the customary robe of honor.
The Caliph withdrew to his apartments, and betook himself
to his usual indulgence in wine. In a little time he sent one
of his domestics to inquire if Jafar was employed in the same
way. Finding that such was not the case, Rashid sent his
attendant again to Jafar, urging him by the life of his mas-
ter to imitate his example without further delay, for that his
wine seemed deprived of all its zest until he knew that his
faithful Jafar partook of the same enjoyment.

Jafar felt, however, unaccountably alarmed and averse to
such a gratification, and, reluctantly withdrawing to his cham-
ber, called for the wine. It happened that he was attended
by a favorite blind minstrel named Abou Zaccar, to whom,
after a few goblets, he could not forbear from communicating
his apprehensions. The minstrel treated them as merely
imaginary, urged his master to banish them from his
thoughts, and to resume his usual cheerfulness. But Jafar
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declared that he found it impossible to dispel the uneasiness
which seemed to haunt him. About the hour of evening
prayer another messenger arrived from Rashid with a present
of nuts and sweetmeats for Jafar, as a relish to his wine, from
his own table.

When midnight came, Rashid called for Mesrour, his favor-
ite domestie, and directed him to bring Jafar and strike off
his head. Mesrour proceeded accordingly, and entering Ja-
far’s apartment while Abou Zaccar was singing some Arabic
verses, stood suddenly at the head of Jafar, who started in-
voluntarily at his appearance. Mesrour told him that he was
summoned to attend the Caliph. Jafar entreated that he
might be permitted to withdraw for a moment, to speak to the
women of his family. This last indulgence was withheld,
Mesrour observing that any instructions which he had to com-
municate might as well be delivered where he was. This he
was accordingly obliged to do, after which he accompanied
Mesrour to his tent, on entering which the latter immediately
drew his sword. Jafar asked that the Caliph’s instructions
might be explained to him, and when he heard them, cau-
tioned Mesrour to beware how he carried into execution an
order which had evidently been given under the influence of
wine, lest, when their sovereign should be restored to himself,
it might be followed by unavailing repentance and remorse.
He further adjured Mesrour by the memory of their past
friendship that he would return to the Caliph’s presence, and
require his final commands.

Mesrour yielded to these entreaties, and appeared before
Rashid, whom he found expecting his return. “Is this the
head of Jafar?” demanded the Caliph.  Jafar is at the
door, my lord,” replied Mesrour, with some trepidation. +“I
wanted not Jafar,” said the Caliph sternly; “I wanted his
head.” This sealed the fate of the unhappy favorite. Mes-
rour immediately withdrew, decapitated Jafar in the ante-
chamber, and returned with his head, which he laid at the
Caliph’s feet. He was then directed by Rashid to keep that
. head by him till he should receive further orders.

In the meantime he was enjoined to proceed without delay
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and apprehend Yahya, his three sons, Fadhl, Muhammad,
and Mousa, and his brother Muhammad. These commands
were immediately carried into execution. The head of Jafar
was dispatched the next day, to be suspended to a gibbet on
the bridge of Bagdad, after which the Caliph continued his
journey to Rakkah. ]

Stripped of all their wealth and honors, Yahya, his three
sons, and his brother Muhammad, languished in confinement,
until the former perished in prison. At first they were al-
lowed some liberty, but subsequently they experienced alterna-
tives of rigor and relaxation, according to the reports which
reached Rashid concerning them. He then confiscated the
property of every member of the family. It is said that Mes-
rour was sent by him to the prison, and that he told the jailor
to bring Fadhl before him. When he was brought out, Mes-
rour addressed him thus: “ The Commander of the Faith-
ful sends me to say that he ordered thee to make. a true state-
ment of thy property, and that thou didst pretend to do so;
but he is assured that thou hast still great wealth in reserve,
and his orders to me are that, if thou dost not inform me
where the money is, I am to give thee two hundred strokes of
a whip. I should therefore advise thee not to prefer thy
riches to thyself.”

On this Fadhl looked up at him and said: ¢ By Allah, I
made no false statements ; and were the choice offered to me
of being sent out of the world or of receiving a single stroke of
a whip, I should prefer the former alternative — that the
Commander of the Faithful well knoweth, and thou also know-
est full well that we maintained our reputation at the expense
of our wealth. How, then, could we now shield our wealth
at the expense of our bodies? If thou hast really got any or-
ders, lei them be executed.”

On this Mesrour produced some whips, which he brought
with him rolled up in a napkin, and ordered his servants to
inflict on Al Fadhl two hundred stripes. They struck him
with all their force, using no moderation in their blows, so that
they nearly killed him. There was in that place a man skilled
in treating wounds, who was called in to attend Al Fadhl.
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When he saw him he observed that fifty strokes had been in-
flicted on him; and when the others declared that two hun-
dred had been given, he asserted that his back bore the
traces of fifty, and not more. He then told Al Fadhl that he
must lie down on his back on a reed-mat, so that they might
tread on his breast. Al Fadhl shuddered at the proposal,
but, having at length given his consent, they placed him on
his back. The operator then trod on him, after which he
took him by the arms and dragged him along the mat, by
which means a great quantity of flesh was torn off the back.
He then proceeded to dress the wounds, and continued his
services regularly, till one day, when, on examining them, he
immediately prostrated himself in thanksgiving to God.
They asked him what was the matter, and he replied that the
patient was saved, because new flesh was forming. He then
said: ‘“Did I not say that he had received fifty strokes?
Well, by Allah! one thousand strokes could not have left worse
marks; but I merely said so that he might take courage, and
thus aid my efforts to cure him.”

Al Fadhl, on his recovery, borrowed ten thousand dirhems
from a friend, and sent them to the doctor, who returned
them. Thinking that he had offered too little, he borrowed
ten thousand more; but the man refused them, and said:
“T can not accept a fee for curing the greatest among the
generous. Were it even twenty thousand dinars, I should re-
fuse them.” When this was told to Al Fadhl, he declared that
such an act of gencrosity surpassed all that he himself had
done during the whole course of his life.

When Rashid had overthrown the family of the Barme-
cides, he endeavored to obliterate even their very name. Ie
forbade the poets to compose elegies on their fall, and com-
manded that those who did so should be punished. One day
one of the soldiers of the guard, passing near some ruined and
abandoned buildings, perceived a man standing upright with
a paper in his hand. It contained a lament for the ruin of
the Barmecides, which he was reciting with tears.

The soldier arrested him, and conducted him to the palace
of Rashid. He related the whole matter to the Caliph, who
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caused the accused to be brought before him. When he was
convinced by the man’s own confession of the truth of the ac-
cusation, he said to him: ¢ Did you not know that I have
forbidden the utterance of any lament for the family of the
Barmecides? Assuredly I will treat thee according to thy
deserts.”” ' Prince,” the accused answered, “if thou wilt
allow, I will relate my history. Afterward deal with me as
thou pleasest.”

Rashid having allowed him to speak, he went on: “T was
one of the petty officials in the court of Yahya. One day he
said to me: ‘T must dine at your house.” ¢My lord,’ T said
to him, ‘I am far too mean for such an honor, and my house
is not fit to receive you.” ¢ No,’ replied Yahya, ¢ I must come
to you.” ¢In that case,’ I said, ¢ will you allow me some time
to make the proper arrangements and put my house in order ?
— and afterward do as you like.”

“ He then wished to know how much time I wanted. At
first I asked for a year. This appeared to him too much; I
therefore asked for some months. He consented, and I im-
mediately began to prepare everything necessary for his re-
ception. When all the preparations were complete I sent to
inform Yahya, who said he would come on the morrow. On
the next day, accordingly, he came, with his two sons Jafar
and Fadhl and a few of his most intimate friends. Scarcely
had he dismounted than he addressed me by name, and said:
¢ Make haste and get me something to eat, for I am hungry.’
Fadhl told me that his father was especially fond of roast
fowl ; accordingly I brought some, and when Yahya had eaten
he rose and began to walk about the house, and asked me to
show him all over it. ¢ My lord,’ I said, ¢ you have just been
over it: there is no more.” ¢ Certainly there is more, he
replied.

“Tt was in vain that I assured him, in the name of God,
that that was all T had: he had a mason sent for, and told him
to make a hole in the wall. The mason began to do so. I
said to Yahya: ¢My Lord, is it permissible to make a hole
into one’s neighbor’s house when God has commanded us to
respect our neighbors’ rights?’ ¢Never mind,” said he.
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And when the mason had made a sufficiently wide entrance,
he went through, with his sons.

“I followed them, and we came into a delicious garden,
well planted and watered by fountains. In this garden were
pavilions and halls adorned with all kinds of marbles and
tapestry ; on all sides were numbers of beautiful slaves of both
sexes. Yahya then said tome: ¢ This house and all that you
see is yours.” I hastened to kiss his hands and to pray God
to bless him, and then I learned that from the very day he had
told me that he was coming to my house he had bought the
ground adjacent to it, and caused a beautiful mansion to be
constructed, furnished, and adorned, without my knowing
anything of it. I saw indeed that building was going on,
but I thought it was some work being carried on by one of
my neighbors.

“Yahya then, addressing his son Jafar, said to him:
¢ Well, here is a house, with attendants, but how is he to keep
itup?’ ‘I will make over to him such and such a farm, with
its revenues,” answered Jafar, ¢ and sign a contract with him
to that effect.” ¢ Very good,’ said Yahya, turning to his other
son, Fadhl; ¢ but till he receives those revenues, how is he to
meet current expenses?’ ‘I will give him ten thousand
pieces of gold,” answered Fadhl, ¢ and have them conveyed to
his house.’ ¢Be quick, then,” said Yahya, ¢and fulfil your
promises without delay.” This they both did, so that I found
myself rich of a sudden and living a life of ease. Thus,
O Commander of the Faithful, I have never failed on all fit-
ting occasions to rehearse their praises and to pray for them,
in order to discharge my debt of gratitude, but never shall I
be able to do so completely. If thou choosest, slay me for
doing that.” )

Rashid was moved at this recital, and let him go. He also
gave a general permission to the poets to bewail the tragic end
of the Barmecides. A pathetic anecdote relating to their fall
is recorded by Muhammad, son of Abdur Rahman the
Hashimite.

“ Having gone to visit my mother on the day of the Feast
of Sacrifice, I found her talking with an old woman of ven-
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erable appearance, but meanly clad. My mother asked if I
knew her, and I answered, ¢ No.” She replied: ¢TIt is Abba-
dah, the mother of Jafar Bin Yahya. I turned to her and
saluted her with respect. After some time I said to her:
¢ Madam, what is the strangest thing you have seen?’ ¢My
friend,” she replied, ¢ there was once.a time when this same
festival saw me escorted by four hundred slaves, and still I
thought that my son was not sufficiently grateful to me. To-
day the feast has returned, and all I wish for is two sheep-
skins — one to lie down on and one to cover me.’

“T gave her,” adds the narrator, * five hundred dirhems,
and she nearly died of joy. She did not cease her visits till
the day death separated: us.”

After the destruction of this family, the affairs of Rashid
fell into irretrievable confusion. Treason, revolt, and re-
bellion assailed him in different parts of the empire. He him-
self became a prey to disease, and was tortured by unavailing
remorse. If any one blamed the Barmecides in his presence
he would say: ¢ Cease to blame them or fill the void.” So
great was the disaffection aroused by his treatment of them
that he removed the seat of government from Bagdad to Rak-
kah, on the Euphrates. '

Yahya, the father of Jafar and Fadhl, died in prison, a.p.
805. On his body was found a paper containing these words:
“ The accuser has gone on before to the tribunal, and the ac-
cused shall follow soon. The Cadi will be that just Judge
who never errs and who needs no witnesses.”” This, being re-
ported to Rashid, deepened his gloom, which began to wear the
appearance of madness. One morning his physician, finding
him greatly discomposed, inquired the reason. Rashid re-
plied: “1I will describe to thee what presented itself to my
imagination. Methought I saw an arm suddenly extend it-
self from beneath my pillow, holding in the palm of the hand
a quantity of red earth, while a voice addressed me in the fol-
lowing words: ¢ Haroun, behold this handful of earth; it
is that in which they are about to bury thee.” I demanded to
know where I was about to find my grave, and the voice re-
plied: ¢At Tus’ The arm disappeared and I awoke.”
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Shortly after this Rashid, though suffering from the dis-
ease which was to end his life, set out to put down a rebellion
in Transoxiana. When one of the captured rebel leaders was
brought into his presence, he ordered him to be cut to pieces
limb by limb on the spot.

When the execution was over Rashid fell into a swoon, and,
on recovering himself, asked his physician if he did not
recollect the dream which had occurred to him at Rakkah, for
they were now in the neighborhood of Tus. He also desired
his chamberlain Mesrour to bring him a sample of the native
earth of the country. When Mesrour returned with his naked
arm extended, Rashid immediately exclaimed: * Behold the
arm and the earth, precisely as they appeared in my dream!”

The Caliph died at midnight the following Saturday,
March 23, a.p. 809.

THE CALIPH AL MAMOUN

‘When Haroun al Rashid died he left the empire to his sons
Emin and Mamoun, giving the former Irak and Syria; and
the latter Khorassan and Persia. Emin had the title of
Caliph, to which Mamoun was to succeed. War broke out
between the brothers; Emin fled from Bagdad, but was cap-
tured and slain, and his head sent to Mamoun in Khorassan,
who wept at the sight of it. He had, however, previously,
when his general Tahir sent to him requesting to know what to
do with Emin in case he caught him, sent to the general a
shirt with no opening in it for the head. By this Tahir knew
that he wished Emin to be put to death, and acted accordingly.

The Caliph, however, bore a grudge against Tahir for the
death of his brother, as was shown by the following circum-
stance: Tahir went one day to ask some favor from Al Ma-
moun ; the latter granted it, and then wept till his eyes were
bathed in tears. “ Commander of the Faithful,” said Tahir,
“why do you weep? May God never cause you to shed a
tear! The universe obeys you, and you have obtained your
utmost wishes.” “1I weep not,” replied the Caliph, “ from
any humiliation which may have befallen me, neither do I
weep from grief, but my mind is never free from cares.”
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These words gave great uneasiness to Tahir, and, on re-
tiring, he said to Husain, the eunuch who waited at the door
of the Caliph’s private apartment: “1I wish you to ask the
Commander of the Faithful why he wept on sceing me.” On
reaching home Tahir sent Husain one hundred thousand dir-
hems. Some time afterward, when Al Mamoun was alone and
in a good humor, Husain said to him: ¢ Why did you weep
when Tahir came to see you?” “ What is that to you ?” re-
plied the Prince. It made me sad to sec you weep,” an-
swered the eunuch. “T shall tell you the reason,” the Caliph
said; “ but if you ever allow it to pass your lips, I shall have
your head taken off.” “ O my master,” the eunuch replied,
“ did T ever disclose any of your secrets?” “ I was thinking
of my brother Emin,” said the Caliph, “ and of the misfor-
tune which befell him, so that I was nearly choked with weep-
ing; but Tahir shall not escape me! I shall make him feel
what he will not like.” ‘

Husain related this to Tahir, who immediately rode off to
the Vizier Abi Khalid, and said to him: “I am not parsi-
monious in my gratitude, and a service rendered to me is never
lost; contrive to have me removed away from Al Mamoun.”
“T ghall,” replied Abi Khalid. “ Come to me to-morrow
morning.” He then rode off to Al Mamoun, and said: “I
was not able to sleep last night.” “ Why so?” asked the
Caliph. “ Because you have entrusted Ghassan with the gov-
ernment of Khorassan, and his friends are very few, and I
fear that ruin awaits him.” ¢ And whom do you think a
proper person for it?” said Al Mamoun. ¢ Tahir,” replied
Abi Khalid. “ He is ambitious,” observed the Caliph. “I
will answer for his conduet,” said the other.

Al Mamoun then sent for Tahir, and named him governor
of Khorassan on the spot; he made him also a present of an
eunuch, to whom he had just given orders to poison his new
master if he remarked anything suspicious in his conduct.
When Tahir was solidly established in his government he
ceased mentioning Al Mamoun’s name in the public prayers
as the reigning Caliph. A dispatch was immediately sent off
by express to inform Al Mamoun of the circumstance, and
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the next morning Tahir was found dead in his bed. It is
said that the eunuch administered the poison to him in some
sauce.

Al Mamoun placed his two sons under the tuition of Al
Farra, so that they might be instructed in grammar. One
day Al Farra rose to leave the house, and the two young
princes hastened to bring his shoes. They struggled between
themselves for the honor of offering them to him, and they
finally agreed that each of them should present him with one
slipper. As Al Mamoun had secret agents who informed him
of everything that passed, he learned what had taken place,
and eaused Al Farra to be brought before him.

When he entered, the Caliph said to him: “ Who is the
most honored of men?” Al Farra answered: ‘I know not
any one more honored than the Commander of the Faithful.”
“ Nay,” replied Al Mamoun, * it is he who arose to go out, and
the two designated successors of the Commander of the Faith-
ful contended for the honor of presenting him his slippers,
and at length agreed that each of them should offer him
one.’

Al Farra answered : ¢ Commander of the Faithful, T should
have prevented them from doing so had I not been appre-
hensive of discouraging their minds in the pursuit of that ex-
cellence to which they ardently aspire. We know by tradi-
tion that Tbn Abbas held the stirrups of Hasan and Husain,
when they were getting on horseback after paying him a visit.
One of those who were present said to him: ¢ How is it that
you hold the stirrups of these striplings, you who are their
elder?” To which he replied: ¢Ignorant man! No one
can appreciate the merit of people of merit except a man of
merit.’ ”

Al Mamoun then said to him: “Tad you prevented them,
I should have declared you in fault. That which they have
done is no debasement of their dignity; on the contrary, it ex-
alts their merit. No man, though great in rank, can be dis-
pensed from three obligations: he must respect his sovereign,
venerate his father, and honor his preceptor. As a reward
for their conduect, I bestow upon them twenty thousand dinars
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($50,000), and on you for the good education you give them,
ten thousand dirhems ” (%2, 500)

When Al Mamoun was still in Khorassan, a revolt was
raised against him in Bagdad by his uncle, Ibrahim, the son
of Mahdi. This prince had great talent as a singer, and was
a skilful performer on musical instruments. Being of a dark
complexion, which he inherited from his mother, Shikla, who
was a negress, and of a large frame of body, he received the
name of At-Tinnin (the Dragon). He was proclaimed
Caliph at Bagdad during the absence of Al Mamoun. The
cause which led the people to renounce Al Mamoun and choose
Ibrahim was that the former had chosen as his successor one
of the descendants of Ali, and in doing so had ordered the
public to cease wearing black, which was the distinetive color
of the Abbassides, the reigning family, and to put on green,
the color of the family of Ali and their partizans.

On Mamoun’s entry into Bagdad, Ibrahim fled disguised as
a woman. He was, however, detected and arrested by one of
the negro police. When he was before Al Mamoun, who ad-
dressed him in ironic terms, he replied: ¢ Prince of the be-
lievers, my crime gives you the right of retaliation, but ¢ for-
giveness is near neighbor to piety.’® God has placed you
above all those who are generous, as he has placed me above all
criminals in the magnitude of my crime. If you punish me
you will be just ; if you pardon me you will be great.” ‘ Then
I pardon you,” said Mamoun, and prostrated himself in
prayer. i

He commanded, however, that Ibrahim should continue to
wear the burqa, or long female veil in which he had fled, so
that people might see in what disguise he had been arrested ;
he ordered also that he should be exposed to view in the palace
courtyard ; then he committed him to police supervision, and
finally, after some days of detention, set him free.

The following anecdote was related by Ibrahim regarding
the time when he was in hiding with a price set on his head :
“T1 went out one day at the hour of noon without knowing
whither I was going. I found myself in a narrow street,

® Koran, ii., 238.
VOL, VI.—6,
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which ended in a cul-de-sac, and noticed a negro standing in
front of the door of a house. I went straight to him, and
asked if he could afford me shelter for a short time. He con-
sented, and bade me enter. The hall was adorned with mats
and leather cushions. Then he left me alone, closed the door,
and departed. A suspicion flashed across my mind ; this man
knew that a price was set on my head, and had gone to de-
nounce me.

“ While I was revolving these gloomy thoughts, he returned
with a servant bearing a tray loaded with victuals. ‘ May my
life be a sacrifice for you,” he said. ‘I am a barber, and there-
fore I have not touched any of these things with my hand; do
me the honor to partake of them.” Hunger pressed me; I rose
and obeyed. ¢What about some wine?’ he asked. ‘I do
not detest it,” I replied. He brought some, and then said
again: ‘May my life be your ransom! Will you allow me
to sit near you and drink to your health?’ I consented.
After having emptied three cups, he opened a cupboard and
took out a lute. ¢ Sir,’ he said, ‘it does not behoove a man
of my low degree to beg you to sing, but your kindness
prompts me to do so; if you deign to consent it will be a great
bonor for your slave.’

“¢How do you know that I am a good singer?’ I asked
him. ¢By Allah!’ he answered, with an air of astonish-
ment, ¢ your reputation is too great for me not to know it:
you are Ibrahim, the son of Mahdi, and a reward of a hun-
dred thousand dirhems is promised by Al Mamoun to the man
who will find you.” At these words I took the lute, and was
about to commence, when he added: ¢Sir, would you be so
kind as first to sing the piece which I shall choose?’ When
I consented he chose three airs in which I had no rival. Then
I said to him: ‘You know me, I admit; but where did you
learn to know these three airs?’ ¢TI have been,” he answered,
¢ in the service of Ishak, son of Ibrahim Mausili,’® and I have
often heard him speak of the great singers and the airs in
which they excelled ; but who could have guessed that I would
hear you myself and in my own house?’

10 A famous musician of the period.
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“T sang to him accordingly, and remained some time in
his company, charmed with his agreeable manners. At night-
fall T took leave of him. I had brought with me a purse full
of gold pieces; I offered it to him, promising him a greater
reward some day. ¢This is strange,’ he said; ¢it is rather
I who should offer you all I possess, and implore you to do
me the honor to accept it. Only respect has restrained me
from doing so.” He refused, accordingly, to receive any-
thing from me; but he went out with me and put me on the
road to the place whither I wished to go. Then he went off,
and I have never seen him since.”

Al Mamoun and Ibrahim, the Son of Mahdi

One day ten inhabitants of Basra were denounced to Al
Mamoun as heretics who held the doctrine of Manes (Mani-
chxans) and the two principles of light and darkness. He
ordered them to be brought into his presence. A parasite,
who saw them being taken, said to himself: “ Here are folk
who are going off for a jollification.” He slipped in among
them, and accompanied them without perceiving who they
were till they reached the boat in which their guards made
them embark. ‘ Doubtless this is a pleasure party!” he ex-
claimed, and went on board with them. Soon, however, the
guards brought chains and fettered the whole band, including
the parasite, who said to himself: My greediness has ended
by making me a prisoner.” Then he addressed the seniors of
the band: “Pardon me,” he said; “may I ask who you
are?” “Tell us, rather, who you are,’ they answered,
“and whether we may reckon you among our brothers.”
“Q@od knows I scarcely know you,” he replied. “As
for me, to tell the truth, I am a professional parasite. When
I left my home this morning I happened to fall in with you.
Struck with your agreeable appearance and good manners, I
said to myself: ¢ Here are some well-to-do people going to
enjoy themselves.” Consequently I joined your company,
and took my place beside you as though I were one of you.
When we reached the boat, which was provided with carpets
and cushions, and I saw all these bags and well-filled baskets,
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I thought: ¢ They are going for an outing in some park or
pleasure-ground ; this is a lucky day for me.’

“ 1 was still congratulating myself when the guards came
and fettered you, and me with you. I now feel quite be-
wildered ; tell me, therefore, what it is all about.” These
words amused the prisoners, and made them smile. They
replied: “ Now that you are on the list of the suspected, and
are chained, know that we are Manicheeans who have ‘been
denounced to Mamoun, and are being taken to him. He will
ask us who we are, will question uws concerning our belief,
and will exhort us to repent and to abjure our religion, pro-
posing various tests to us; he will, for example, show us an
image of Manes, commanding us to spit upon it and to re-
nounce him; he will command us to sacrifice a pheasant.
Whoever will do so will save his life; whoever refuses will
be put to death. When you are called and put to the test
you will say who you are and what your belief is, according
as you feel prompted. .But did you not say you were a
parasite? Now, such people have an ample store of anec-
dotes and stories; shorten our journey, then, by recounting
some.”

As soon as they arrived at Bagdad the prisoners were con-
ducted into the presence of Mamoun. He called each in
turn as his name was on the list; he asked each concerning
his sect, and urged them to renounce Manes, showing them his
image, and commanding them to spit on it. As they refused,
he had them handed over one by one to the executioner.

At last the parasite’s turn came. But as the ten prisoners
had been done with and the list was exhausted, Mamoun
asked the guards who he was. ¢ Truly, we know nothing
about him,” they answered. “ We found him among them
and brought him hither.” ¢ Who are you ? ”” the Caliph asked
him. “ Prince of the believers,” he said; “ may my wife be
divorced if I understand what they are talking about! I
am only a poor parasite.”” And he told him his whole story
from beginning to end.

The Caliph was much amused, and ordered the image of
Manes to be presented to him; the parasite cursed and re-
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nounced the heretic heartily. Al Mamoun, however, was
about to punish him for his temerity and impudence, when
Ibrahim, the son of Mahdi, who was present, said: “ Sire,
let this man off, and I will relate to you a kind of Bohemian
adventure, of which I was the hero.” The Caliph assented,
and Ibrahim continued:

“ Prince of the believers, I had gone out one day, and was
roving at random through the streets of Bagdad, when I
came to the porch of a lofty mansion, whence issued a deli-
cious odor of spices and dressed meats, by which I was
strongly attracted. I addressed a passer-by, and asked to
whom the house belonged. ¢To a linen-merchant,” he an-
swered. ¢ What is his name?’ I asked. ¢ Such a one, son of
such a one,” was his reply. I lifted my eyes to the house.
Through the lattice-work which covered one of the windows
I saw appear such a beautiful hand and wrist as I had never
seen before. The charm of this apparition made me forget
the enticing odors, and I stood there troubled and perplexed.
Finally, I asked the man, who had remained standing near,
if the master of the house ever gave entertainments. ¢ Yes,
I think he is giving one to-day,” he answered ; ¢ but his guests
are merchants, staid and sober people like himself.’

“YWe were thus engaged in talk when two persons of well-
to-do appearance came down the street toward us. ¢ There
are his two guests,’ the man said to me. ‘What are their
names and their fathers’ names?’ I asked. He informed
me, and I accosted them immediately, saying: ¢ May my life
be your sacrifice; your host is waiting impatiently for you.’
I escorted them to the door as if I belonged to the house; they
went in, and I followed. The master of the house perceived
me, and, supposing that I had been brought by his friends,
received me graciously, and placed me in the seat of honor.
Then the meal was brought; it was well served, and we did
honor to the dishes, whose savor excelled their odor. When
the food had been removed and we had washed our hands,
our host led us into another hall richly adorned. He re-
doubled his politeness toward me, and specially addressed
his conversation to me. The two guests believed me to be
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an intimate friend of his, while the host treated me in this
fashion because he believed I had been brought by his two
friends.

“We had already emptied several cups when a young
female slave came forward, as graceful as a willow-branch,
and saluted us without timidity. She was offered a cushion
to sit upon, and a lute was brought to her, which she tuned
with a skill which struck me. She then sang an air in a
most enchanting fashion; so great was the skill and art with
which she sang that I could not suppress a feeling of jeal-
ousy. ‘Young girl,’ I said to her, ¢ you have still a good deal
to learn.” These words irritated her; she threw down the
lute, and exclaimed to the host: ¢ Since when do you admit to
your intimacy such vexatious guests?’

“T repented of my remark when I saw the others look at
me askance. ‘Is there a lute here?’ I asked. *Yes,’ was
the reply. They brought me one, which I tuned to my lik-
ing, and then sang. I had hardly finished when the young
slave cast herself at my feet, and, embracing them, said:
¢ Sir, pardon me in the name of heaven; I have never heard
that air sung so exquisitely.” Her master and those present
followed her example in praising me; cheerfulness was re-
stored, and the cups circulated rapidly. I sang again, and
the enthusiasm of my hearers was roused to such a pitch that
I thought they would take leave of their senses. I waited
awhile to let them recover themselves; then, taking my lute
again, I sang for the third time. ¢By Allah!’ cried the
slave, ¢ that is what deserves to be called singing!’

“ The others, however, were beginning to feel the effects
of the wine; the master of the house, who had a stronger
head than his guests, entrusted them to the care of his own
servants and of theirs, and had them conveyed home. I
remained alone with him. After we had emptied some more
cups, he said to me: ¢ Truly, sir, I consider the past days of
my life, in which I did not know you, wasted. Kindly in-
form me who you are.” He pressed me so much that at last
I told him my name. Immediately he rose, kissed my hand,
and said: ¢ I should have been surprised, sir, had any one of
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a rank inferior to your own possessed such skill. To think
one of the royal house was with me all the time, and I knew
it not!”’ Being pressed by him to tell my story and what
had attracted me to his house, I told him how I had stopped
when I smelt the odor of the food, and described the hand
and wrist I had seen at the window.

“ He straightway called one of his female slaves and said:
¢ Go and tell So-and-so to come down.” He had all the slaves
in succession brought before me. After having examined
their hands, I said: ¢ No! the possessor of the hand I saw
is not among them.” By Allah!’ said my host, ¢ there are
only my mother and my sister left! I will send for them.’
Such generosity and kindness of heart surprised me. I
said to him: ¢ May my life be your sacrifice! Before calling
your mother, call your sister; it is probably she of whom
I am in search.’ * Very well,’ he said, and sent for her.

“ As soon as I set eyes on her hand and wrist I cried:
‘It is she, my dear host, it is she!’ Without losing a mo-
ment, he ordered his servants to bring together ten respecta-
ble elderly men from the neighborhood. They came; he then
sent for a sum of twenty thousand dirhems in two bags, and,
addressing the ten men, said: ‘I take you to witness that I
give my sister here in marriage to Ibrahim, son of Mahdi, and
that I bestow upon her a dowry of twenty thousand dirhems.’
His sister and I both gave our agreement to the marriage,
after which I gave one of the bags of money to my young
wife, and distributed the other among the witnesses, saying:
¢ Excuse me, but this is all I have by me at present.” They
accepted my present and retired.

“ My host then proposed to prepare in his own house an
apartment for us. Such generosity and kindness made me
feel quite embarrassed. I said that I only desired a litter
to convey my wife. He readily agreed, and sent along with
it so magnificent a trousseau that it entirely fills one of my
houses.”

Mamoun was astonished at the generosity of the merchant.
He granted his freedom and a rich present to the parasite,
and ordered Ibrahim to present his father-in-law at court.
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The latter became one of the most intimate courtiers and
companions of the Caliph.

The Death of Al Mamoun

During Al Mamoun’s last campaign against the Greek Em-
peror he arrived at the River Qushairah, and encamped on
its banks. Charmed by the clearness and purity of its wa-
ters, and by the beauty and fertility of the surrounding coun-
try, he had a kind of arbor constructed by the banks of the
stream, intending to rest there some days. So clear was the
water that the inscription on a coin lying at the bottom could
be clearly read; but it was so cold that it was impossible for
any one to bathe in it.

All at once a fish, about a fathom in length and flashing
like an ingot of silver, appeared in the water. The Caliph
promised a reward to any one who would capture it; an
attendant went down, caught the fish and regained the shore,
but as he approached the spot where Al Mamoun was sitting,
the fish slipped from his grasp, fell into the water, and sank
like a stone to the bottom. Some of the water was splashed
on the Caliph’s neck, chest, and arms, and wetted his clothes.
The attendant went down again, recaptured the fish, and
placed it, wriggling, in a napkin before the Caliph. Just as
he had ordered it to be fried, Al Mamoun felt a sudden shiver,
and could not move from the place. In vain he was covered
with rugs and skins; he trembled like a leaf, and exclaimed:
“T am cold! I am cold!” He was carried into his tent,
covered with clothes, and a fire was lit, but he continued to
complain of cold. When the fish had been cooked it was
brought to him, but he could neither taste nor touch it, so
great was his suffering.

As he grew rapidly worse, his brother Mutasim questioned
Bakhteshou and Ibn Masouyieh, his physicians, on his con-
dition, and whether they could do him any good. Ibn
Masouyieh took one of the patient’s hands and Bakhteshou
the other, and felt his pulse together; the irregular pulsations
heralded his dissolution. Just then Al Mamoun awoke out
of his stupor; he opened his eyes, and caused some of the
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natives of the place to be sent for, and questioned them
regarding the stream and the locality. When asked regard-
ing the meaning of the name “ Qushairah ” they veplied that
it signified ¢ Stretch out thy feet” (t.e., “die”). Al Ma-
moun then inquired the Arabiec name of the country, and was
told “ Rakkah.,” Now, the horoscope drawn at the moment
of his birth announced that he would die in a place of that
name; therefore he had always avoided residing in the city
of Rakkah, fearing to die there. When he heard the answer
given by these people, he felt sure that this was the place
predicted by his horoscope. Feeling himself becoming worse,
he commanded that he should be carried outside his tent in
order to survey his camp and his army once more. It was
now night-time. As his gaze wandered over the long lines
of the camp and the lights twinkling into the distance, he
cried: “ O thou whose reign will never end, have mercy on
him whose reign is now ending.” He was then carried back
to his bed. Mutasim, seeing that he was sinking, com-
manded some one to whisper in his ear the confession of the
Mohammedan faith (“ There is no God but God, and Moham-
med is the Apostle of God ). As the attendant was about
to speak, in order that Al Mamoun might repeat the words
after him, Ibn Masouyieh said to him: “ Do not speak, for
truly he could not now distinguish between God and Manes.”
The dying man opened his eyes — they seemed extraordi-
narily large, and shone with a wonderful luster; his hands
clutched at the doctor; he tried to speak to him, but could
not; then his eyes turned toward heaven and filled with
tears; finally his tongue was loosened, and he spoke: ¢ O thou
who diest not, have mercy on him who dies,” and he ex-
pired immediately. His body was carried to Tarsus and
buried there.
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ON MEDICINE
(BY AVICENNA)

Medicine considers the human body as to the means by
which it is cured and by which it is driven away from health.
The knowledge of anything, since all things have causes, is
not acquired or complete unless it is known by its causes.
Therefore in medicine we ought to know the causes of sick-
ness and health. And because health and sickness and their
causes are sometimes manifest, and sometimes hidden and
not to be comprehended except by the study of symptoms,
we must also study the symptoms of health and disease. Now
it is established in the sciences that no knowledge is acquired
gave through the study of its causes and beginnings, if it has
had causes and beginnings; nor completed except by knowl-
edge of its accidents and accompanying essentials. Of these
causes there are four kinds: material, efficient, formal, and
final.

Material causes, on which health and sickness depend, are
— the affected member, which is the immediate subject, and
the humors; and in these are the elements. And these two
are subjects that, according to their mixing together, alter.
In the composition and alteration of the substance which is
thus composed, a certain unity is attained.

Efficient causes are the causes changing and preserving the
conditions of the human body; as airs, and what are united
with them; and evacuation and retention; and districts and
cities, and habitable places, and what are united with them;
and changes in age and diversities in it, and in races and
arts and manners, and bodily and animate movings and
restings, and sleepings and wakings on account of them; and
in things which befall the human body when they touch it,
and are either in accordance or at variance with nature.

Formal causes are physical constitutions, and combina-
tions and virtues which result from them.
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Final causes are operations. And in the science of opera-
tions lies the science of virtues, as we have set forth. These
are the subjects of the doctrine of medicine; whence one
inquires concerning the disease and curing of the human
body. One ought to attain perfection in this research;
namely, how health may be preserved and sickness cured.
And the causes of this kind are rules in eating and drink-
ing, and the choice of air, and the measure of exercise and
rest; and doctoring with medicines and doctoring with the
hands. All this with physicians is according to three species:
the well, the sick, and the medium of whom we have spoken.
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THE EXISTING MONUMENTS

OR ‘ CHRONOLOGY > OF AL BIRUNI

IN THE NAME OF GOD, THE COMPASSIONATE, THE MERCIFUL

Praise be to God who is high above all things, and blessings
be on Mohammed, the elected, the best of all created be-
ings, and on his family, the guides of righteousness and
truth. '

One of the exquisite plans in God’s management of the
affairs of his creation, one of the glorious benefits which he
has bestowed upon the entirety of his creatures, is that cate-
gorical decree of his, not to leave in his world any period
without a just guide, whom he constitutes as a protector for
his creatures, with whom to take refuge in unfortunate and
sorrowful cases and accidents, and upon whom to devolve
their affairs, when they seem indissolubly perplexed, so that
the order of the world should rest upon — and its existence
be supported by — his genius. And this decree (that the
affairs of mankind should be governed by a prophet) has
been settled upon them as a religious duty, and has been
linked together with the obedience toward God, and the obe-
dience toward his prophet, through which alone a reward in
future life may be obtained — in accordance with the word of
him, who is truth and justice — and his word is judgment and
decree, “ O ye believers, obey God, and obey the prophets,
and those among yourselves who are invested with the
command.”

Era oF THE Cmmom— The first and most famous of
the beginnings of antiquity is the fact of the creation of
mankind. But among those who have a book of divine reve-
lation, such as the Jews, Christians, Magians, and their vari-
ous sects, there exists such a difference of opinion as to the
nature of this fact, and as to the question how to date from it,
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the like of which is not allowable for eras. Everything, the
knowledge of which is connected with creation and with the
history of bygone generations, is mixed up with falsifications
and myths, because it belongs to a far remote age; because a
long interval separates us therefrom, and because the student
is incapable of keeping it in memory, and of fixing it (so
as to preserve it from confusion). God says: “ Have they
not got the stories about those who were before them ¢ None
but God knows them.” (Surahix, 71.) Therefore it is be-
coming not to admit any account of a similar subject, if it
is not attested by a book, the correctness of which is relied
upon, or by a tradition, for which the conditions of authen-
ticity, according to the prevalent opinion, furnish grounds of
proof. ,

If we now first consider this era, we find a considerable
divergence of opinion regarding it among these nations. For
the Persians and Magians think that the duration of the
world is 12,000 years, corresponding to the number of signs
in the zodiac and of the months; and that Zoroaster, the
founder of their law, thought that of those there had passed,
till the time of his appearance, 3,000 years, intercalated
with the day-quarters, for he himself had made their compu-
tation, and had taken into account that defect, which had
accrued to them on account of the day-quarters, till the time
when they were intercalated and made to agree with real
time. From his appearance to the beginning of the Aera
Alexandri, they count 258 years; therefore they count from
the beginning of the world to Alexander 3,258 years. How-
ever, if we compute the years from the creation of Gayo-
marth, whom they hold to be the first man, and sum up the
years of the reign of each of his successors — for the rule
of Iran remained with his descendants without interruption
— this number is, for the time till Alexander, the sum total
of 3,354 years. So the specification of the single items of
the addition does not agree with the sum total.

A section of the Persians is of the opinion that those past
3,000 years which we have mentioned are to be counted from
the creation of Gayomarth; because, before that, already six
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thousand years had elapsed — a time during which the celes-
tial globe stood motionless, the natures (of created beings)
did not interchange, the elements did not mix — during which
there was no growth, and no decay, and the earth was not
cultivated. Thereupon, when the celestial globe was set a-go-
ing, the first man came into existence on the equator, so that
part of him in longitudinal direction was on the north, and
part south of the line. The animals were reproduced, and
mankind commenced to reproduce their own species and to
multiply; the atoms of the elements mixed, so as to give
rise to growth and decay; the earth was cultivated, and the
world was arranged in conformity with fixed forms.

The Jews and Christians differ widely on this subject;
for, according to the doctrine of the Jews, the time between
Adam and Alexander is 3,448 years, whilst, according to the
Christian doctrine it is 5,180 years. The Christians re-
proach the Jews with having diminished the number of
years with the view of making the appearance of Jesus fall
into the fourth millennium in the middle of the seven mil-
lennia, which are, according to their view, the time of the
duration of the world, so as not to coincide with that time at
which, as the prophets after Moses had prophesied, the birth
of Jesus from a pure virgin at the end of time, was to take
place.

Exra or TuE DELucE.— The next following era is the era
of the great deluge, in which everything perished at the
time of Noah. Iere, too, there is such a difference of
opinions, and such a confusion, that you have no chance of
deciding as to the correctness of the matter, and do not even
feel inclined to investigate thoroughly its historical truth.
The reason is, in the first instance, the difference regarding
the period between the Aera Adami and the Deluge, which
we have mentioned already; and secondly, that difference,
which we shall have to mention, regarding the period be-
tween the Deluge and the Aera Alexandri. For the Jews
derive from the Torah, and the following books, for this
latter period 1,792 years, whilst the Christians derive from
their Torah for the same period 2,938 years.
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The Persians, and the great mass of the Magians, deny the
Deluge altogether ; they believe that the rule of the world has
remained with them without any interruption ever since
Gayomarth Gilshah, who was, according to them,. the first
man. In denying the Deluge, the Indians, Chinese, and the
various nations of the East, concur with them. Some, how-
ever, of the Persians admit the fact of the Deluge, but they
describe it in a different way from what it is described in
the books of the prophets. They say, a partial deluge oc-
curred in Syria and the West at the time of Tahmurath, but
it did not extend over the whole of the then civilized world.
and only a few nations were drowned in it; it did not extend
beyond the peak of Hulwan, and did not reach the empires of
the East. Further, they relate, that the inhabitants of the
West, when they were warned by their sages, constructed
buildings of the kind of the two pyramids that have been
built in Egypt, saying: “ If the disaster comes from heaven,
we shall go into them; if it comes from the earth, we shall
ascend above them.” People are of opinion that the traces
of the water of the Deluge, and the efforts of the waves, are
still visible on these two pyramids half-way up, above which
the water did not rise. Another report says, that Joseph
had made them a magazine where he deposited the bread and
victuals for the years of drought.

It is related that Tahmurath on receiving the warning of
the Deluge — 231 years before the Deluge — ordered his
people to select a place of good air and soil in his realm.
Now they did not find a place that answered better to this
description than Ispahan. Thereupon, he ordered all scien-
tific books to be preserved for posterity and to be buried in
a part of that place least exposed to obnoxious influences. In
favor of this report we may state that in our time in Jay,
the city of Ispahan, there have been discovered hills, which,
on being excavated, disclosed houses, filled with many loads
of that tree-bark with which arrows and shields are covered,
and which is called Tuz, bearing inscriptions, of which no
one was able to say what they are and what they mean.

These discrepancies in their reports inspire doubts in the
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student, and make him inclined to believe what is related
in some books, that Gayomarth was not the first man, but that
he was Gomer ben Yaphet ben Noah, that he was a prince
to whom a long life was given, that he settled on the Mount
Dumbawand, where he founded an empire, and that finally
his power became very great, whilst mankind was still living
in elementary conditions, similar to those at the time of
creation and of the first stage of the development of the
world. Then he, and some of his children, took control of the
guidance of the world. Toward the end of his life, he be-
came tyrannical, and called himself Adam, saying: “If
anybody calls me by another name than this, I shall cut off
his head.”
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PHILOSOPHY AND RELIGION
(INTRODUCTION)

HEN we move with Al Ghazali or Zamakhshari

through the deeply searching paths of Arab philos-
ophy, we feel that we are following the guidance of men
whom modern thought has in no way outgrown. They lacked
much of our scientific knowledge, but none of our reasoning
powers. Al Ghazali has sounded all philosophy’s pro-
fundities of thought, and Zamakhshari has soared to theol-
ogy’s highest peak of adoration.

Al Ghazali (1049-1111), as we have already said, is
often ranked next to Mohammed as a teacher and uplifter
of his Arab brethren. He was a native of Khorassan, named
Abu Hamid Mohammed. Arab custom, however, seldom
designates a noted man by his birth-name. He is most often
honored with the distinctive prefix ‘ Al)”” which means
“ The,” much as we use the word as a superlative. Thus
just as Holy Writ speaks of The Nazarine, so Al Ghazali
probably means ‘“ The Man of Ghazali,” the village of his
birth, though the name may also be derived from his father’s
trade in gazzel (thread), and so may mean “ The Thread
Merchant.” As a youth Al Ghazali studied much and trav-
eled widely; and his wanderings led, as did those of most
men in his day, to Bagdad. Here he became famed as the
foremost philosophic teacher of the age. But his own philos-
ophy did not satisfy him. Withdrawing from his official
position on the ground of ill-health, he wandered over the
world for eleven years, seeking true wisdom. He felt at
last that he had found it in the ecstasy of religious faith;
and then, resuming his public teaching, he led an earnest
reform in Mohammedanism, bringing his people to look
more deeply and nobly upon their faith. So convincing were
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his appeals and explanations that his people called him
“ The Decisive Argument for the Faith.”

Al Ghazali’s own search for truth is told in his remarkable
little book here given in full, “ The Rescuer from Error,” in
which the Rescuer is Mohammed with his Koran. Al Gha-
zali wrote many other works, religious and philosophical,
but none which have so profoundly touched modern readers
as this simple, earnest account of himself. It is a * confes-
sion ” worthy to rank with the ¢ Confessions of Saint Au-
gustine,” or any greatest work of its own type. Al Gha-
zali soon afterward withdrew from public life, hoping to
teach men more by his books than by spoken words, and he
died in seclusion in his native home.

Great as was the influence of Al Ghazali, he was scarcely
a typical Mohammedan teacher. He was, as his book will
show, an independent thinker who reached his firm religious
faith only after seeking through all systems of philosophy.
He had tasted of the emptiness of materialism, and had faced
the black shadows of despair. Of far other type was Za-
makhshari, the most renowned of commentators on the Ko-
ran. He seems never to have doubted the divinity of the
holy book. He spent years in studying it, and while he
used keen intelligence in weighing its every word, and even
shocked his narrower coreligionists by the freedom of his
criticism, yet it was always criticism based on the assump-
tion that of course the Koran was right, and that the only
danger lay in that men might blunder in interpreting its
meaning. He therefore called his celebrated commentary the
¢ Kashshaf,” or “ Discoverer of Truth.”

We give here the noted opening of this work. The main
attack upon the author by the orthodox Mohammedans of a
later age was because the commentary began with the words,
“ Praise be to God who created the Koran,” whereas the or-
thodox regarded the book as always existent with God, so
that instead of “created ” they would have had the writer
say that God “revealed ” the Koran.

Zamakhshari (107-1143) was born and died in Khiva in
Turkestan. He was, however, another of the many youths
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eager for knowledge who took advantage of the wide-spread
dominion of the Arab caliphs to travel far through the East.
He journeyed indeed through such hardships that he lost a
leg, frozen in a snowstorm; and he dwelt so long in Mecea,
the holy city, that he was called the “ neighbor of God.” Tt
was from such earnest men as Zamakhshari and Al Ghazali,
the ‘“mneighbor of God” and the “ Decisive Argument,”
that the Mohammedan religion learned its final form, and
the reader will be ignoring the real and manifest energy and
intellect of these great men if he dismisses their religion
lightly as a teaching easily to be disproved or childishly
defective.
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THE RESCUER FROM ERROR

IN THE NAME OF THE MOST MERCIFUL GOD

Quoth the Tmam Ghazali:

Glory be to God, whose praise should precede every writ-
ing and every speech! May the blessings of God rest on
Mohammed, his Prophet and his Apostle, on his family and
companions, by whose guidance error is escaped !

You have asked me, O brother in the faith, to expound
the aim and the mysteries of religious sciences, the bound-
aries and depths of theological doctrines. You wish to know
my experiences while disentangling truth lost in the medley
of sects and divergencies of thought, and how I have dared
to climb from the low levels of traditional belief to the top-
most summit of assurance. You desire to learn what I
have borrowed, first of all from scholastic theology; and sec-
ondly from the method of the Ta’limites, who, in seeking
truth, rest upon the authority of a leader; and why, thirdly,
I have been led to reject philosophic systems; and finally,
what I have accepted of the doctrine of the Sufis, and the sum
total of truth which I have gathered in studying every
variety of opinion. You ask me why, after resigning at
Bagdad a teaching post which attracted a number of hearers,
I have, long afterward, accepted a similar one at Nishapur.
Convinced as I am of the sincerity which prompts your in-
quiries, I proceed to answer them, invoking the help and
protection of God.

Know then, my brothers (may God direct you in the right
way), that the diversity in beliefs and religions, and the
variety of doctrines and sects which divide men, are like a

deep ocean strewn with shipwrecks, from which very few
102
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escape safe and sound. Each sect, it is true, believes itself
in possession of the truth and of salvation, ‘ each party,” as
the Koran saith, ““rejoices in its own creed ”; but as the
chief of the apostles, whose word is always truthful, has told
us, “ My people will be divided into more than seventy
sects, of whom only one will be saved.” This prediction,
like all others of the Prophet, must be fulfilled.

From the period of adolescence, that is to say, previous to
reaching my twentieth year to the present time when I have
passed my fiftieth, I have ventured into this vast ocean; I
have fearlessly sounded its depths, and like a resolute diver,
I have penetrated its darkness and dared its dangers and
abysses. I have interrogated the beliefs of each seet and
serutinized the mysteries of each doctrine, in order to dis-
entangle truth from error and orthodoxy from heresy. I
have never met one who maintained the hidden meaning of
the Koran without investigating the nature of his belief,
nor a partizan of its exterior sense without inquiring into the
results of his doctrine. There is no philosopher whose sys-
tem I have not fathomed, nor theologian the intricacies of
whose doctrine I have not followed out.

Sufism has no secrets into which I have not penetrated;
the devout adorer of Deity has revealed to me the aim of his
austerities; the atheist has not been able to conceal from me
the real reason of his unbelief. The thirst for knowledge
was innate in me from an early age; it was like a second
nature implanted by God, without any will on my part. No
sooner had I emerged from boyhood than I had already
broken the fetters of tradition and freed myself from heredi-
tary beliefs.

Having noticed how easily the children of Christians be-
come Christians, and the children of Moslems embrace Islam,
and remembering also the traditional saying ascribed to the
Prophet, “ Every child has in him the germ of Islam, then
his parents make him Jew, Christian, or Zoroastrian,” I was
moved by a keen desire to learn what was this innate disposi-
tion in the child, the nature of the accidental beliefs imposed
on him by the authority of his parents and his masters, and
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finally the unreasoned convictions which he derives from
their instructions.

Struck with the contradictions which I encountered in en-
deavoring to disentangle the truth and falsehood of these
opinions, I was led to make the following reflection: “ The
search after truth being the aim which I propose to myself,
I ought in the first place to ascertain what are the bases of
certitude.” In the next place I recognized that certitude is
the clear and complete knowledge of things, such knowledge
as leaves no room for doubt nor possibility of erfor and con-
jecture, so that there remains no room in the mind for error
to find an entrance. In such a case it is necessary that the
mind, fortified against all possibility of going astray, should
embrace such a strong conviction that, if, for example, any
one possessing the power of changing a stone into gold, or a
stick into a serpent, should seek to shake the bases of this
certitude, it would remain firm and immovable. Suppose,
for instance, a man should come and say to me, who am
firmly convinced that ten is more than three, “ No; on the
- contrary, three is more than ten, and, to prove it, I change
this rod into a serpent,” and supposing that he actually did
80, I should remain none the less convinced of the falsity of
his assertion, and although his miracle might arouse my
astonishment, it would not instil any doubt into my belief.

I then understood that all forms of knowledge which do not
unite these conditions (imperviousness to doubt, etc.) do not
deserve any confidence, because they are not beyond the reach
of doubt, and what is not impregnable to doubt can not con-
stitute certitude.

The Subterfuges of the Sophists

I then examined what knowledge I possessed, and dis-
covered that in none of it, with the exception of sense-per-
ceptions and necessary principles, did I enjoy that degree of
certitude which I have just described. I then sadly re-
flected as follows: “ We can not hope to find truth except in
matters which carry their evidence in themselves — that is
to say, in sense-perceptions and necessary principles; we
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must therefore establish these on a firm basis. Is my abso-
lute confidence in sense-perceptions and on the infallibility
of necessary principles analogous to the confidence which I
formerly possessed in matters believed on the authority of
others? Is it only analogous to the reliance most people
place on their organs of vision, or is it rigorously true with-
out admixture of illusion or doubt?”

I then set myself earnestly to examine the notions we derive
from the evidence of the senses and from sight in order to
see if they could be called in question. The result of a
careful examination was that my confidence in them was
shaken. Our sight, for instance, perhaps the best practised
of all our senses, observes a shadow, and finding it appar-
ently stationary pronounces it devoid of movement. Ob-
servation and experience, however, show subsequently that a
shadow moves not suddenly, it is true, but gradually and im-
perceptibly, so that it is never really motionless.

Again, the eye sees a star and believes it as large as a
piece of gold, but mathematical calculations prove, on the
contrary, that it is larger than the earth. These notions, and
all others which the senses declare true, are subsequently
contradicted and convicted of falsity in an irrefragable man-
ner by the verdict of reason.

Then I reflected in myself: “ Since I can not trust to the
evidence of my senses, I must zely only on intellectual no-
tions based on fundamental principles, such as the following
axioms: ‘ Ten is more than three. Affirmation and nega-
tion can not coexist together. A thing can not both be cre-
ated and also existent from eternity, living and annihilated
simultaneously, at once necessary and impossible.” ” To this
the notions I derived from my senses made the following
objections: “ Who can guarantee you that you can trust to
the evidence of reason more than to that of the senses? You
believed in our testimony till it was contradicted by the ver-
dict of reason, otherwise you would have continued to believe
it to this day. Well, perhaps, there is above reason another
judge who, if he appeared, would convict reason of falsehood,
just as reason has confuted us. And if such a third arbiter
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is not yet apparent, it does not follow that he does not
exist.”

To this argument I remained some time without reply;
a reflection drawn from the phenomena of sleep deepened my
doubt. “Do you not see,” I reflected, “that while asleep
you assume your dreams to be indisputably real? Once
awake, you recognize them for what they are — baseless
chimeras. Who can assure you, then, of the reliability of
notions which, when awake, you derive from the senses and
from reason? In relation to your present state they may be
real; but it is possible also that you may enter upon another
state of being which will bear the same relation to your
present state as this does to your condition when asleep. In
that new sphere you will recognize that the conclusions of
reason are only chimeras.”

This possible condition is, perhaps, that which the Sufis
call “ecstasy ” (hal), that is to say, according to them, a
state in which, absorbed in themselves and in the suspension
of sense-perceptions, they have visions beyond the reach of
intellect. Perhaps also Death is that state, according to that
saying of the prince of prophets: “ Men are asleep ; when they
die, they wake.” Our present life in relation to the future
is perhaps only a dream, and man, once dead, will see things
in direct opposition to those now before his eyes; he will then
understand that word of the Koran, “ To-day we have re-
moved the veil from thine eyes and thy sight is keen.”

Such thoughts as these threatened to shake my reason, and
I sought to find an escape from them. But how? In order
to disentangle the knot of this difficulty, a proof was neces-
sary. Now a proof must be based on primary assumptions,
and it was precisely these of which I was in doubt. This
unhappy state lasted about two months, during which I was,
not, it is true, explicitly or by profession, but morally and
essentially, a thorough-going skeptic.

God at last deigned to heal me of this mental malady; my
mind recovered sanity and equilibrium, the primary assump-
tions of reason recovered with me all their stringency and
force. I owed my deliverance, not to a concatenation of
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proofs and arguments, but to the light which God caused to
penetrate into’ my heart — the light which illuminates the
threshold of all knowledge. To suppose that certitude can
be only based upon formal arguments is to limit the bound-
less mercy of God. Some one asked the Prophet the ex-
planation of this passage in the Divine Book: “ God opens
to Islam the heart of him whom he chooses to direct.” ¢ That
is spoken,” replied the Prophet, *of the light which God
sheds in the heart” “ And how can man recognize that
light ?” he was asked. ¢ By his detachment from this world
of illusion and by a secret drawing toward the eternal world,”
the Prophet replied.

On another occasion he said: “ God has created his crea-
tures in darkness, and then has shed upon them his light.”
It is by the help of this light that the search for truth must
be carried on. As by his merey this light descends from time
to time among men, we must ceaselessly be on the watch for
it. This is also corroborated by another saying of the Apos-
tle: “ God sends upon you, at certain times, breathings of
his grace; be prepared for them.”

My object in this account is to make others understand
with what earnestness we should search for truth, since it
leads to results we never dreamed of. Primary assumptions
have not got to be sought for, since they are always present
to our minds; if we engage in such a search, we only find
them persistently elude our grasp. But those who push their
investigation beyond ordinary limits are safe from the sus-
picion of negligence in pursuing what is within their reach.

The Different Kinds of Seekers after Truth

When God in the abundance of his mercy had healed me
of this malady, I ascertained that those who are engaged in
the search for truth may be divided into three groups.

I. Scholastic theologians, who profess to follow theory and
speculation.

II. The philosophers, who profess to rely upon formal
logic. .

III. The Sufis, who call themselves the elect of God and
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possessors of intuition and knowledge of the truth by means
of ecstasy.

“ The truth,” I said to myself, “must be found among
these three classes of men who devote themselves to the search
for it. If it escapes them, one must give up all hope of at-
taining it. Having once surrendered blind belief, it is im-
possible to return to it, for the essence of such belief is to be
unconscious of itself. As soon as this unconsciousness ceases
it is shattered like a glass whose fragments can not be again
reunited except by being cast again into the furnace and re-
fashioned.” Determined to follow these paths and to search
out these systems to the bottom, I proceeded with my investi-
gations in the following order: Scholastic theology; philo-
sophical systems; and, finally Sufism.

The Aim of Scholastic Theology and Its Results

Commencing with theological science, I carefully studied
and meditated upon it. I read the writings of the authori-
ties in this department and myself composed several treatises.
I recognized that this science, while sufficing its own require-
ments, could not assist me in arriving at the desired goal.
.In short, its object is to preserve the purity of orthodox be-
liefs from all heretical innovation. God, by means of his
apostle, has revealed to his creatures a belief which is true
as regards their temporal and eternal interests; the chief
articles of it are laid down in the Koran and in the tradi-
tions. Subsequently, Satan suggested to innovators princi-
ples contrary to those of orthodoxy; they listened greedily
to his suggestions, and the purity of the faith was menaced.
God then raised up a school of theologians and inspired them
with the desire to defend orthodoxy by means of a system
of proofs adapted to unveil the devices of the heretics and to
foil the attacks which they made on the doctrines established
by tradition.

Such is the origin of scholastic theology. Many of its
adepts, worthy of their high calling, valiantly defended the
orthodox faith by proving the reality of prophecy and the
falsity of heretical innovations. But, in order to do so,
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they had to rely upon a certain number of premises, which
they accepted in common with their adversaries, and which
authority and universal consent or simply the Koran and
the traditions obliged them to accept. Their principal effort
was to expose the self-contradictions of their opponents and
to confute them by means of the premises which they had
professed to accept. Now a method of argumentation like
this has little value for one who only admits self-evident
truths. Scholastic theology could not consequently satisfy
me nor heal the malady from which I suffered.

It is true that in its later development theology was not
content to defend dogma ; it betook itself to the study of first
principles, of substances, accidents and the laws which gov-
ern them; but through want of a thoroughly scientific basis,
it could not advance far in its researches, nor succeed in dis-
pelling entirely the overhanging obscurity which springs
from diversities of belief.

I do not, however, deny that it has had a more satisfactory
result for others on the contrary, I admit that it has; but
it is by 1ntroduc1ng the principle of authority in matters
which are not self-evident. Moreover, my object is to ex-
plain my own mental attitude and not to dispute with those
who have found healing for themselves. Remedies vary
according to the nature of the disease; those which benefit
some may injure others.

Purrosopay.— How far it is open to censure or not —
On what points its adherents may be considered believers
or unbelievers, orthodox or heretical — What they have bor-
rowed from the true doctrine to render their chimerieal the-
ories acceptable — Why the minds of men swerve from the
truth — What criteria are available wherewith to separate
the pure gold from the alloy in their systems.

I proceeded from the study of scholastic theology to that
of philosophy. It was plain to me that, in order to discover
where the professors of any branch of knowledge have erred,
one must make a profound study of that science ; must equal,
nay surpass, those who know most of it, so as to penetrate
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into secrets of it unknown to them. Only by this method can
they be completely answered, and of this method I can find
no trace in the theologians of Islam. In theological writings
devoted to the refutation of philosophy I have only found
a tangled mass of phrases full of contradictions and mis-
takes, and incapable of deceiving, I will not say a critical
mind, but even the common erowd. Convinced that to dream .
of refuting a doctrine before having thoroughly ecompre-
hended it was like shooting at an object in the dark, I de-
voted myself zealously to the study of philosophy; but in
books only and without the aid of a teacher. I gave up to
this work all the leisure remaining from teaching and from
composing works on law. There were then attending my lee-
tures three hundred of the students of Bagdad. With the
help of God, these studies, carried on in secret, so to speak,
put me in a condition to thoroughly comprehend philosophi-
cal systems within a space of two years. I then spent about
a year in meditating on these systems after having thor-
oughly understood them. I turned them over and over in
my mind till they were thoroughly clear of all obscurity.
In this manner I acquired a complete knowledge of all their
subterfuges and subtleties, of what was truth and what was
illusion in them.

I now proceed to give a résumé of these doctrines. I
ascertained that they were divided into different varieties,
and that their adherents might be ranged under diverse heads.
All, in spite of their diversity, are marked with the stamp
of infidelity and irreligion, although there is a considerable
difference between the ancient and modern, between the first
and last of these philosophers, aceording as they have missed
or approximated to the truth in a greater or less degree.

Concerning the Philosophical Sects and the Stigma of
Infidelity Which Attaches to Them All

The philosophical systems, in spite of their number and
variety, may be reduced to three: (1) the Materialists; (2)
the Naturalists; (3) the Theists.

(1) The Materialists. They reject an intelligent and
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omnipotent Creator and disposer of the universe. In their
view the world exists from all eternity and had no author.
The animal comes from semen and semen from the animal;
so it had always been and will always be ; those who maintain
this doctrine are atheists.

(2) The Naturalists. These devote themselves to the study
of nature and of the marvelous phenomena of the animal and
vegetable world. Having carefully analyzed animal organs
with the help of anatomy, struck with the wonders of God’s
work and with the wisdom therein revealed, they are forced
to admit the existence of a wise Creator who knows the end
and purpose of everything. And certainly no one can study
anatomy and the wonderful mechanism of living things with-
out being obliged to confess the profound wisdom of him
who has framed the bodies of animals and especially of man.
But carried away by their natural researches they believed
that the existence of a being absolutely depended upon the
proper equilibrium of its organism. According to them, as
the latter perishes and is destroyed, so is the thinking faculty
which is bound up with it; and as they assert that the restora-
tion of a thing once destroyed to existence is unthinkable,
they deny the immortality of the soul. Consequently they
deny heaven, hell, resurrection, and judgment. Acknowl-
edging neither a recompense for good deeds nor a punishment
for evil ones, they fling off all authority and plunge into
sensual pleasures with the avidity of brutes. These also
ought to be called atheists, for the true faith depends not
only on the acknowledgment of God, but of his Apostle and
of the day of judgment. And although they acknowledge
God and his attributes, they deny a judgment to come.

(3) Next come the Theists. Among them should be
reckoned Socrates, who was the teacher of Plato as Plato
was of Aristotle. This latter drew up for his disciples the
rules of logie, organized the sciences, elucidated what was
formerly obscure, and expounded what had not been under-
stood. This school refuted the systems of the two others,
t.e., the Materialists and Naturalists; but in exposing their
mistaken and perverse beliefs, they made use of arguments
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which they should not. “ God suffices to protect the faithful
in war ” (Koran, xxxiii. 25).

Aristotle also contended with success against the theories
of Plato, Socrates, and the theists who had preceded him,
and separated himself entirely from them; but he could not
eliminate from his doctrine the stains of infidelity and heresy
which disfigure the teaching of his predecessors. We should
thercfore consider them all as unbelievers, as well as the so-
called Mussulman philosophers, such as Ibn Sina (Avicenna)
and Farabi, who have adopted their systems.

Let us, however, acknowledge that among Mussulman
philosophers none has better interpreted the doctrine of
Aristotle than the latter. What others have handed down
as his teaching is full of error, confusion, and obscurity
adapted to disconcert the reader. The unintelligible can
neither be accepted nor rejected. The philosophy of Aris-
totle, all serious knowledge of which we owe to the transla-
tion of these two learned men, may be divided into three
portions: the first contains matter justly chargeable with
impiety, the second is tainted with heresy, and the third
we are obliged to reject absolutely. We proceed to details:

Divistons of the Philosophic Sciences

These sciences, in relation to the aim we have set before
us, may be divided into six.sections: (1) Mathematies; (2)
Logic; (3) Physics; (4) Metaphysics; (5) Polities; (6)
Moral Philosophy.

(1) Mathematics. Mathematics comprises the knowledge
of calculation, geometry, and cosmography: it has no connee-
tion with the religious sciences, and proves nothing for or
against religion ; it rests on a foundation of proofs which, once
known and understood, can not be refuted. Mathematics
tend, however, to produce two bad results.

The first is this: Whoever studies this science admires the
subtlety and clearness of its proofs. His confidence in
philosophy increases, and he thinks that all its departments
are capable of the same clearness and solidity of proof as
mathematics. But when he hears people speak of the un-



LITERATURE OF THE EAST 118

belief and impiety of mathematicians, of their professed dis-
regard for the Divine Law, which is notorious, it is true that,
out of regard for authority, he echoes these accusations, but
he says to himself at the same time that, if there was truth in
religion, it would not have escaped those who have displayed
so much keenness of intellect in the study of mathematies.

Next, when he becomes aware of the unbelief and rejection
of religion on the part of these learned men, he concludes
that to reject religion is reasonable. How many of such
men gone astray I have met whose sole argument was that
just mentioned. And supposing one puts to them the follow-
ing objection: “ It does not follow that a man who excels
in one branch of knowledge excels in all others, nor that he
should be equally versed in jurisprudence, theology, and med-
icine. It is possible to be entirely ignorant of metaphysics,
and yet to be an excellent grammarian. There are past mas-
ters in every science who are entirely ignorant of other
branches of knowledge. The arguments of the ancient philos-
ophers are rigidly demonstratlve in mathematics and only
conjectural in religious questions. In order to ascertain
this one must proceed to a thorough examination of the mat-
ter.” Supposing, I say, one makes the above objection to
these “ apes of unbelief,” they find it distasteful. Falling
a prey to their passions, to a besotted vanity, and the wish
to pass for learned men, they persist in maintaining the pre-
eminence of mathematicians in all branches of knowledge.
This is a serious evil, and for this reason those who study
mathematics should be checked from going too far in their
researches. For though far removed as it may be from the
things of religion, this study, serving as it does as an intro-
duction to the philosophic systems, casts over religion its
malign influence. It is rarely that a man devotes himself
to it without robbing himself of his faith and casting off the
restraints of religion.

The second evil comes from the sincere but ignorant Mus-
sulman who thinks the best way to defend religion is by
rejecting all the exact sciences. Accusing their professors of

being astray, he rejects their theories of the eclipses of the
VOL. VL—s.
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sun and moon, and condemns them in the name of religion.
These accusations are carried far and wide, they reach the
ears of the philosopher who knows that these theories rest on
infallible proofs; far from losing confidence in them, he
believes, on the contrary, that Islam has ignorance and the
denial of scientific proofs for its basis, and his devotion to
philosophy increases with his hatred to religion.

It is therefore a great injury to religion to suppose that
the defense of Islam involves the condemnation of the exact
sciences. The religious law contains nothing which approves
them or condemns them, and in their turn they make no
attack on religion. The words of the Prophet, “ The sun and
the moon are two signs of the power of God; they are not
eclipsed for the birth or the death of any one; when you
see these signs take refuge in prayer and invoke the name of
God ”— these words, I say, do not in any way condemn the
astronomical calculations which define the orbits of these two
bodies, their conjunction and opposition according to particu-
lar laws. But as for the so-called tradition, “ When God
reveals himself in anything, he abases himself thereto,” it
is unauthentic, and not found in any trustworthy collection
of the traditions.

Such is the bearing and the possible danger of mathe-
maties.

(2) Logic. This science, in the same manner, contains
nothing for or against religion. Its object is the study of
different kinds of proofs and syllogisms, the conditions which
should hold between the premises of a proposition, the way
to combine them, the rules of a good definition, and the art of
formulating it. For knowledge consists of conceptions which
spring from a definition or of convictions which arise from
proofs. There is therefore nothing censurable in this science,
and it is laid under contribution by theologians as well as by
philosophers. The only difference is that the latter use a
particular set of technical formule and that they push their
divisions and subdivisions further.

It may be asked, What, then, this has to do with the grave
questions of religion, and on what ground opposition should
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be offered to the methods of logic? The objector, it will
be said, can only inspire the logician with an unfavorable
opinion of the intelligence and faith of his adversary, since
the latter’s faith seems to be based upon such objections.
But, it must be admitted, logic 4s liable to abuse. Logicians
demand in reasoning certain conditions which lead to abso-
Iute certainty, but when they touch on religious questions
they can no longer postulate these conditions, and ought there-
fore to relax their habitual rigor. It happens, accordingly,
that a student who is enamored of the evidential methods of
logic, hearing his teachers accused of irreligion, believes that
this irreligion reposes on proofs as strong as those of logie,
and immediately, without attempting the study of meta-
physics, shares their mistake. This is a serious disadvan-
tage arising from the study of logic.

(8) Physics. The object of this science is the study of
the bodies which compose the universe: the sky and the stars,
and, here below, simple elements such as air, earth, water,
fire, and compound bodies — animals, plants, and minerals;
the reasons of their changes, developments, and intermixture.
By the nature of its researches it is closely connected with the
study of medicine, the object of which is the human body,
its principal and secondary organs, and the law which gov-
erns their changes. Religion having no fault to find with
medical science, can not justly do so with physical, except on
some special matters which we have mentioned in the work
entitled, “ The Destruction of the Philosophers.” Besides
these primary questions, there are some subordinate ones
depending on them, on which physical science is open to ob-
jection. But all physical science rests, as we believe, on the
following principle: Nature is entirely subject to God; in-
capable of acting by itself, it is an instrument in the hand of
the Creator; sun, moon, stars, and elements are subject to
God and can produce nothing of themselves. In a word,
nothing in nature can act spontaneously and apart from
God.

(4) Metaphysics. This is the fruitful breeding-ground of
the errors of philosophers. Here they can no longer satisfy
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the laws of rigorous argumentation such as logic demands,
and this is what explains the disputes which arise between
them in the study of metaphysics. The system most closely
akin to the system of the Mohammedan doctors is that of
Aristotle as expounded to us by Farabi and Avicenna. The
sum total of their errors can be reduced to twenty proposi-
tions: three of them are irreligious, and the other seventeen
heretical. It was in order to combat their system that we
wrote the work, ‘Destruction of the Philosophers.” The
three propositions in which they are opposed to all the doe-
trines of Islam are the following:

(a) Bodies do not rise again ; spirits alone will be rewarded
or punished; future punishments will be therefore spiritual
and not physical. They are right in admitting spiritual pun-
ishments, for there will be such; but they are wrong in re-
jecting physical punishments, and contradicting in this man-
ner the assertions of the Divine Law.

(b) ““God takes cognizance of universals, not of specials.”
This is manifestly irréligious. The Koran asserts truly,
“Not an atom’s weight in heaven or earth can escape his
knowledge ” (x. 62).

(¢) They maintain that the universe exists from all eter-
nity and will never end. _

None of these propositions has ever been admitted by
Moslems.

Besides this, they deny that God has attributes, and main-
tain that he knows by his essence only and not by means of
any attribute accessory to his essence. In this point they
approach the doctrine of the Mutazilites, doctrines which we
are not obliged to condemn as irreligious. On the con-
trary, in our work entitled, ¢ Criteria of the Differences
Which Divide Islam from Atheism,” we have proved the
wrongness of those who acense of irreligion everything which
is opposed to their way of looking at things.

(5) Political Science. The professors of this confine
themselves to drawing up the rules which regulate temporal
matters and the royal power. They have borrowed their
theories on this point from the books which God has revealed



LITERATURE OF THE EAST 117

to his prophets and from the sentences of ancient sages, gath-
ered by tradition.

(6) Moral Philosophy. The professors of this occupy
themselves with defining the attributes and qualities of the
soul, grouping them according to genus and species, and
pointing out the way to moderate and control them. They
have borrowed this system from the Sufis. These devout
men, who are always engaged in invoking the name of God,
in combating concupiscence and following the way of God
by renouncing the pleasures of this world, have received,
while in a state of ecstasy, revelations regarding the quali-
ties of the soul, its defects and its evil inclinations. These
revelations they have published, and the philosophers mak-
ing use of them have introduced them into their own systems
in order to embellish and give currency to their falsehoods.
In the times of the philosophers, as at every other period,
there existed some of these fervent mystics. Got does not
deprive this world of them, for they are its sustainers, and
they draw down to it the blessings of heaven according to
the tradition: “ It is by them that you obtain rain; it is by
them that you receive your subsistence.” Such were ‘the
Companions of the Cave,” who lived in ancient times, as
related by the Koran (xviii.). Now this mixture of moral
and philosophic doetrine with the words of the Prophet and
those of the Sufis gives rise to two dangers, one for the
upholder of those doctrines, the other for their opponent.

The danger for their opponent is serious. A narrow-
minded man, finding in their writings moral philosophy
mixed with unsupported theories, believes that he ought to
entirely reject them and to condemn those who profess them.
Having only heard them from their mouth he does not hesi-
tate in his ignorance to declare them false because those who
teach them are in error. It is as if some one was to reject
the profession of faith made by Christians, * There is only
one God and Jesus is his prophet,” simply because it pro-
ceeds from Christians and without inquiring whether it is the
profession of this creed or the denial of Mohammed’s pro-
phetic mission which makes Christians infidels. Now, if
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they are only infidels because of their rejection of our Prophet,
we are not entitled to reject those of their doetrines which do
not wear the stamp of infidelity. In a word, truth does not
cease to be true because it is found among them. Such, how-
ever, is the tendency of weak minds: they judge the truth
according to its professors instead of judging its professors
by the standard of the truth. But a liberal spirit will take
as its guide this maxim of the prince of believers, Ali the son
of Abu Talib: “ Do not seek for the truth by means of men;
find first the truth and then you will recognize those who fol-
low it.” This is the procedure followed by a wise man.
Once in possession of the truth he examines the basis of vari-
ous doctrines which come before him, and when he has found
them true, he accepts them without troubling himself whether
the person who teaches them is sincere or a deceiver. Much
rather, remembering how gold is buried in the bowels of the
earth, he endeavors to disengage the truth from the mass of
errors in which it is engulfed. The skilled coin-assayer
plunges without hesitatjon his hand into the purse of the
coiner of false money, and relying on experience, separates
good coins from bad. It is the ignorant rustic, and not the
experienced assayer, who will ask why we should have any-
thing to do with a false coiner. The unskilled swimmer must
be kept away from the seashore, not the expert in diving. The
child, not the charmer, must be forbidden to handle serpents.

As a matter of fact, men have such a good opinion of them-
selves, of their mental superiority and intellectual depth ; they
believe themselves so skilled in discerning the true from the
false, the path of safety from those of error, that they should
be forbidden as much as possible the perusal of philosophie
writings, for though they sometimes escape the danger just
pointed out, they can not avoid that which we are about to
indicate.

Some of the maxims found in my works regarding the
mysteries of religion have met with objectors of an inferior
rank in science, whose intellectual penetration is insufficient
to fathom such depths. They assert that these maxims are
borrowed from the ancient philosophers, whereas the truth is



LITERATURE OF THE EAST 119

that they are the fruit of my own meditations, but as the
proverb says, “Sandal follows the impress of sandal.”?!
Some of them are found in our books of religious law, but the
greater part are derived from the writings of the Sufis.

But even if they were borrowed exclusively from the doc-
trines of the philosophers, is it right to reject an opinion when
it is reasonable in itself, supported by solid proofs, and con-
tradicting neither the IXoran nor the traditions? If we adopt
this method and reject every truth which has chanced to have
been proclaimed by an impostor, how many truths we should
have to reject! How many verses of the Koran and tradi-
tions of the prophets and Sufi discourses and maxims of sages
we must close our ears to because the author of the “ Treatise
of the Brothers of Purity ”” has inserted them in his writings
in order to further his cause, and in order to lead minds
gradually astray in the paths of error! The consequence of
this procedure would be that impostors would snatch truths
out of our hands in order to embellish their own works. The
wise man, at least, should not make common cause with the
bigot blinded by ignorance.

Honey does not become impure because it may happen to
have been placed in the glass which the surgeon uses for cup-
ping purposes. The impurity of blood is due, not to its con-
tact with this glass, but to a peculiarity inherent in its own
nature; this peculiarity, not existing in honey, can not be com-
municated to it by its being placed in the cupping-glass; it is
therefore wrong to regard it as impure. Such is, however,
the whimsical way of looking at things found in nearly all
men. Every word proceeding from an authority which they
approve is accepted by them, even were it false; every word
proceeding from one whom they suspect is rejected, even were
it true. In every case they judge of the truth according to its
professors and not of men according to the truth which they
profess, a ne plus ultra of error. Such is the peril in which
philosophy involves its opponents.
~ The second danger threatens those who accept the opinions
of the philosophers. When, for instance, we read the ¢ Trea-

1l.e., “There is nothing new under the sun.”
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tise of the Brothers of Purity,” and other works of the same
kind, we find in them sentences spoken by the Prophet and
quotations from the Sufis. We approve these works; we give
them our confidence; and we finish by accepting the errors
which they contain, because of the good opinion of them with
which they have inspired us at the outset. Thus, by insen-
sible degrees, we are led astray. In view of this danger the
reading of philosophic writings so full of vain and delusive
utopias should be forbidden, just as the slippery banks of a
river are forbidden to one who knows not how to swim. The
perusal of these false teachings must be prevented just as one
prevents children from touching serpents. A snake-charmer
himself will abstain from touching snakes in the presence of
his young child, because he knows that the child, believing
himself as clever as his father, will not fail to imitate him;
and in order to lend more weight to his prohibition the
charmer will not touch a serpent under the eyes of his son.
Such should be the conduct of a learned man who is also
wise. But the snake-charmer, after having taken the serpent
and separated the venom from the antidote, having put the
latter on one side and destroyed the venom, ought not to with-
hold the antidote from those who need it. In the same way
the skilled coin-assayer, after having put his hand in the bag
of the false coiner, taken out the good coins and thrown away
the bad ones, ought not to refuse the good to those who need
and ask for it. Such should be the conduct of the learned
man. If the patient feels a certain dislike of the antidote
because he knows that it is taken from a snake whose body is
the receptacle of poison, he should be disabused of this fallacy.
If a beggar hesitates to take a piece of gold which he knows
comes from the purse of a false coiner, he should be told that
his hesitation is a pure mistake which would deprive him of
the advantage which he seeks. It should be proved to him
that the contact of the good coins with the bad does not injure
the former and does not improve the latter. In the same way
the contact of truth with falsehood does not change truth into
falsehood, any more than it changes falsehood into truth.
Thus much, then, we have to say regarding the inconve-
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niences and dangers which spring from the study of philos-
ophy.

Sufism

When I had finished my examination of these doctrines I
applied myself to the study of Sufism. I saw that in order to
understand it thoroughly one must combine theory with prac-
tise. The aim which the Sufis set before them is as follows:
To free the soul from the tyrannical yoke of the passions, to
deliver it from its wrong inclinations and evil instinets, in
order that in the purified heart there should only remain room
for God and for the invocation of his holy name.

As it was more easy to learn their doctrine than to practise
it, I studied first of all those of their books which contain it:
“ The Nourishment of Hearts,” by Abu Talib of Mecca, the
works of Hareth el Muhasibi, and the fragments which still
remain of Junaid, Shibli, Abu Yezid Bustami, and other
leaders (whose souls may God sanctify). I aequired a thor-
ough knowledge of their researches, and I learned all that was
possible to learn of their methods by study and oral teaching.
It became clear to me that the last stage could not be reached
by mere instruction, but only by transport, ecstasy, and the
transformation of the moral being.

To define health and satiety, to penetrate their causes and
conditions, is quite another thing from being well and satis-.
fied. To define drunkenness, to know that it is caused by va-
pors which rise from the stomach and cloud the seat of intelli-
gence, is quite a different thing to being drunk. The drunken
man has no idea of the nature of drunkenness, just because he
is drunk and not in a condition to understand anything, while
the doctor, not being under the influence of drunkenness,
knows its character and laws. Or if the doctor fall ill, he has
a theoretical knowledge of the health of which he is deprived.

In the same way there is a considerable difference between
knowing renouncement, comprehending its conditions and
causes, and practising renouncement and detachment from the
things of this world. I saw that Sufism consists in experi-
ences rather than in definitions, and that what I was lacking
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belonged to the domain, not of instruction, but of ecstasy and
initiation.

The researches to which I had devoted myself, the path
which I had traversed in studying religious and speculative
branches of knowledge, had given me a firm faith in three
things — God, Inspiration, and the Last Judgment. These
three fundamental articles of belief were confirmed in me, not
merely by definite arguments, but by a chain of causes, cir-
cumstances, and proofs which it is impossible to recount. I
saw that one can only hope for salvation by devotion and the
conquest of one’s passions, a procedure which presupposes re-
nouncement and detachment from this world of falsehood in
order to turn toward eternity and meditation on God.
Finally, T saw that the only condition of success was to sac-
rifice honors and riches and to sever the ties and attachments
of worldly life.

Coming seriously to consider my state, I found myself
bound down on all sides by these trammels. Examining my
actions, the most fair-seeming of which were my lecturing and
professorial occupations, I found to my surprise that I was en-
grossed in several studies of little value, and profitless as re-
gards my salvation. I probed the motives of my teaching and
found that, in place of being sincerely consecrated to God, it
was only actnated by a vain desire of honor and reputation.
I perceived that I was on the edge of an abyss, and that with-
out an immediate conversion I should be doomed to eternal
fire. In these reflections I spent a long time. Still a prey
to uncertainty, one day I decided to leave Bagdad and to give
up everything; the next day I gave up my resolution. T ad-
vanced one step and immediately relapsed. In the morning I
was sincerely resolved only to occupy myself with the future
life; in the evening a crowd of carnal thoughts assailed and
dispersed my resolutions. On the one side the world kept me
bound to my post in the chains of covetousness, on the other
side the voice of religion eried to me, “ Up! Up! Thy life
is nearing its end, and thou hast a long journey to make. All
thy pretended knowledge is naught but falsehood and fantasy.
If thou dost not think now of thy salvation, when wilt thou
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think of it? If thou dost not break thy chains to-day, when
wilt thou break them?” Then my resolve was strengthened,
I wished to give up all and flee; but the Tempter, returning to
the attack, said, “ You are suffering from a transitory feel-
ing; don’t give way to it, for it will soon pass. If you obey
it, if you give up this fine position, this honorable post ex-
empt from trouble and rivalry, this seat of authority safe from
attack, you will regret it later on without being able to re-
cover it.”

Thus I remained, torn asunder by the opposite forces of
earthly passions and religious aspirations, for about six
months from the month Rajab of the year a.n. 1096. At the
close of them my will yielded and I gave myself up to destiny.
God caused an impediment to chain my tongue and prevented
me from lecturing. Vainly I desired, in the interest of my
pupils, to go on with my teaching, but my mouth became
dumb. The silence to which I was condemned cast me into a
violent despair ; my stomach became weak ; I lost all appetite;
I could neither swallow a morsel of bread nor drink a drop of
water.

The enfeeblement of my physical powers was such that the
doctors, despairing of saving me, said, “ The mischief is in the
heart, and has communicated itself to the whole organism;
there is no hope unless the cause of his grievous sadness be
arrested.”

Finally, conscious of my weakness and the prostration of
my soul, I took refuge in God as a man at the end of himself
and without resources. “ He who hears the wretched when
they ery ” (Koran, xxvii. 63) deigned to hear me; He made
easy to me the sacrifice of honors, wealth, and family. I gave
out publicly that I intended to make the pilgrimage to Mecca,
while T secretly resolved to go to Syria, not wishing that the
Caliph (may God magnify him) or my friends should know
my intention of settling in that country. I made all kinds of
clever excuses for leaving Bagdad with the fixed intention of
not returning thither. The Tmams of Irak criticized me with
one accord. Not one of them could admit that this sacrifice
had a religious motive, because they considered my position
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as the highest attainable in the religious community. ¢ Be-
hold how far their knowledge goes!”” (Xoran, liii. 31). All
kinds of explanations of my conduct were forthcoming,
Those who were outside the limits of Irak attributed it to the
fear with which the Government inspired me. Those who
were on the spot and saw how the authorities wished to de-
tain me, their displeasure at my resolution and my refusal of
their request, said to themselves, “ It is a calamity which
one can only impute to a fate which has befallen the Faithful
and Learning!”

At last I left Bagdad, giving up all my fortune. Only, as
lands and property in Irak can afford an endowment for pious
purposes, 1 obtained a legal authorization to preserve as much
as was necessary for my support and that of my children; for
there is surely nothing more lawful in the world than that a
learned man should provide sufficient to support his family.
I then betook myself to Syria, where I remained for two years,
which I devoted to retirement, meditation, and devout exer-
cises. I only thought of self-improvement and discipline and
of purification of the heart by prayer in going through the
forms of devotion which the Sufis had taught me. I used to
live a solitary life in the Mosque of Damascus, and was in the
habit of spending my days on the minaret after closing the
door behind me.

From thence I proceeded to Jerusalem, and every day se-
cluded myself in the Sanctuary of the Rock.2 After that I
felt a desire to accomplish the pilgrimage, and to receive a full
effusion of grace by visiting Mecca, Medina, and the tomb
of the Prophet. After visiting the shrine of the Friend of
God (Abraham), I went to the Hedjaz. Finally, the longings
of my heart and the prayers of my children brought me back
to my country, although I was so firmly resolved at first never
to revisit it. At any rate I meant, if I did return, to live
there solitary and in religious meditation ; but events, family
cares, and vicissitudes of life changed my resolutions and
troubled my meditative calm. However irregular the inter-
vals which I could give to devotional ecstasy, my confidence in

2In the Mosque of Omar.
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it did not diminish; and the more I was diverted by hin-
drances, the more steadfastly I returned to it.

Ten years passed in this manner. During my successive
periods of meditation there were revealed to me things im-
possible to recount. All that I shall say for the edification of
the reader is this: I learned from a sure source that the
Sufis are the true pioneers on the path of God; that there is
nothing more beautiful than their life, nor more praiseworthy
than their rule of conduct, nor purer than their morality.
The intelligence of thinkers, the wisdom of philosophers, the
knowledge of the most learned doctors of the law would in
vain combine their efforts in order to modify or improve their
doctrine and morals; it would be impossible. With the Sufis,
repose and moyement, exterior or interior, are illumined with
the light WhiéL proceeds from the Central Radiance of In-
spiration. And what other light could shine on the face of
the earth? In a word, what ecan one criticize in them ?
To purge the heart of all that does not belong to God
1s the first step in their cathartic method. The drawing
up of the heart by prayer is the key-stone of it, as the cry
“ Allahu Akbar” (God is great) is the key-stone of prayer,
and the last stage is the being lost in God. I say the last
stage, with reference to what may be reached by an effort of
will; but, to tell the truth, it is only the first stage in the life
of contemplation, the vestibule by which the initiated enter.

From the time that they set out on this path, revelations
commence for them. They come to see in the waking state
angels and souls of prophets; they hear their voices and wise
counsels. By means of this contemplation of heavenly forms
and images they rise by degrees to heights which human lan-
guage can not reach, which one can not even indicate without
falling into great and inevitable errors. The degree of prox-
imity to Deity which they attain is regarded by some as in-
termixture of being (haloul), by others as identification
(1ttihad), by others as intimate union (wasl). But all these
expressions are wrong, as we have explained in our work en-
titled, “ The Chief Aim.” Those who have reached that
stage should confine themselves to repeating the verse —
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What I experience I shall not try to say;
Call me happy, but ask me no more.

In short, he who does not arrive at the intuition of these truths
by means of eestasy, knows only the name of inspiration. The
miracles wrought by the saints are, in fact, merely the earliest
forms of prophetic manifestation. Such was the state of the
Apostle of God, when, before receiving his commission, he
retired to Mount Hira to give himself up to such intensity of
prayer and meditation that the Arabs said: “ Mohammed is
become enamored of God.”

This state, then, can be revealed to the initiated in ecstasy,
and to him who is incapable of ecstasy, by obedience and at-
tention, on condition that he frequents the society of Sufis till
he arrives, so to speak, at an imitative initiation. Such is
the faith which one can obtain by remaining among them, and
intercourse with them is never painful.

But even when we are deprived of the advantage of their
society, we can comprehend the possibility of this state
(revelation by mecans of ecstasy) by a chain of manifest
proofs. We have explained this in the treatise entitled
“ Marvels of the Heart,” which forms part of our work, “ The
Revival of the Religious Sciences.” The certitude derived
from proofs is called “ knowledge ” ; passing into the state we
describe is called ¢ transport”; believing the experience of
others and oral transmission is “ faith.” Such are the three
degrees of knowledge, as it is written, * The Lord will raise
to different ranks thosec among you who have believed and
those who have reeeived knowledge from him ” (Koran, lviii.
12).

But behind those who believe comes a crowd of ignorant
people who deny the reality of Sufism, hear discourses on it
with incredulous irony, and treat as charlatans those who pro-
fess it. To this ignorant crowd the verse applies: “ There
are those among them who come to listen to thee, and when
they leave thee, ask of those who have received knowledge,
¢ What has he just said?’ These are they whose hearts God
has sealed up with blindness and who only follow their
passions.”
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Among the number of convictions which I owe to the prac-
tise of the Sufi rule is the knowledge of the true nature of in-
spiration. This knowledge is of such great importance that
I proceed to expound it in detail.

The Reality of Inspiration: Its Importance for the
Human Race

The substance of man at the moment of its ereation is a sim-
ple monad, devoid of knowledge of the worlds subject to the
Creator, worlds whose infinite number is only known to him,
as the Koran says: ¢ Only thy Lord knoweth the number of
his armies.”

Man arrives at this knowledge by the aid of his perceptions;
each of his senses is given him that he may comprehend the
world of created things, and by the term ¢ world > we under-
stand the different species of creatures. The first sense re-
vealed to man is touch, by means of which he perceives a cer-
tain group of qualities — heat, cold, moist, dry. The sense
of touch does not perceive colors and forms, which are for
it as though they did not exist. Next comes the sense of sight,
which makes him acquainted with colors and forms; that is
to say, with that which occupies the highest rank in the world
of sensation. The sense of hearing succeeds, and then the
senses of smell and taste.

When the human being can elevate himself above the world
of sense, toward the age of seven, he receives the faculty of dis-
crimination ; he enters then upon a new phase of existence and
can experience, thanks to this faculty, impressions, superior
to those of the senses, which do not occur in the sphere of
sensation.

He then passes to another phase and receives reason, by
which he discerns things necessary, possible, and impossible;
in a word, all the notions which he could not combine in the
former stages of his existence. But beyond reason and at a
bigher level by a new faculty of vision is bestowed upon him,
by which he perceives invisible things, the secrets of the fu-
ture and other concepts as inaccessible to reason as the con-
cepts of reason are inaccessible to mere discrimination and
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what is perceived by discrimination to the senses. Just as
the man possessed only of discrimination rejects and denies
the notions acquired by reason, so do certain rationalists re-
ject and deny the notion of inspiration. It is a proof of their
profound ignorance; for, instead of argument, they merely
deny inspiration as a sphere unknown and possessing no real
existence. In the same way, a man blind from birth, who
knows neither by experience nor by information what colors
and forms are, neither knows nor understands them when
some one speaks of them to him for the first time.

God, wishing to render intelligible to men the idea of in-
spiration, has given them a kind of glimpse of it in sleep. In
fact, man perceives while asleep the things of the invisible
world either clearly manifest or under the veil of allegory to
be subsequently lifted by divination. If, however, one was
to say to a person who had never himself experienced these
dreams that, in a state of lethargy resembling death and dur-
ing the complete suspension of sight, hearing, and all the
senses, a man can see the things of the invisible world, this
person would exclaim, and seek to prove the impossibility of
these visions by some such argument as the following: ¢ The
sensitive faculties are the causes of perception. Now, if one
can perceive certain things when one is in full possession of
these faculties, how much more is their perception impossible
when these faculties are suspended.”

The falsity of such an argument is shown by evidence and
experience. For in the same way as reason constitutes a par-
ticular phase of existence in which intellectual concepts are
perceived which are hidden from the senses, similarly, in-
spiration is a special state in which the inner eye discovers,
revealed by a celestial light, mysteries out of the reach of rea-
son. The doubts which are raised regarding inspiration re-
late (1) to its possibility, (2) to its real and actual existence,
(3) to its manifestation in this or that person.

To prove the possibility of inspiration is to prove that it be-
longs to a category of branches of knowledge which can not be
attained by reason. It is the same with medical science and
astronomy. He who studies them is obliged to recognize that
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they are derived solely from the revelation and special grace
of God. Some astronomical phenomena only occur once in a
thousand years; how then can we know them by experience ¢

We may say the same of inspiration, which is one of the
branches of intuitional knowledge. Further, the perception
of things which are beyond the attainment of reason is only
one of the features peculiar to inspiration, which possesses a
great number of others. The characteristic which we have
mentioned is only, as it were, a drop of water in the ocean, and
we have mentioned it because people experience what is analo-
gous to it in dreams and in the sciences of medicine and as-
tronomy. These branches of knowledge belong to the domain
of prophetic miracles, and reason can not attain to them.

As to the other characteristics of inspiration, they are only
revealed to adepts in Sufism and in a state of ecstatic trans-
port. The little that we know of the nature of inspiration we
owe to the kind of likeness to it which we find in sleep;
without that we should be incapable of comprehending it, and
consequently of believing in it, for conviction results from
comprehension. The process of initiation into Sufism ex-
hibits this likeness to inspiration from the first. There is in
it a kind of ecstasy proportioned to the condition of the per-
son initiated, and a degree of certitude and conviction which
can not be attained by reason. This single fact is sufficient
to make us believe in inspiration.

We now come to deal with doubts relative to the inspira-
tion of a particular prophet. We shall not arrive at certitude
on this point except by ascertaining, either by ocular evidence
or by reliable tradition, the facts relating to that prophet.
When we have ascertained the real nature of inspiration and
proceed to the serious study of the Koran and the traditions,
we shall then know certainly that Mohammed is the greatest of
prophets. After that we should fortify our conviction by
verifying the truth of his preaching and the salutary effect
which it has upon the soul. We should verify in experience
the truth of sentences such as the following: ¢ He who
makes his conduet accord with his knowledge receives from

God more knowledge ”; or this, “ God delivers to the op-
VOL. VI.—9.
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pressor him who favors injustice ”; or again, “ Whosoever
when rising in the morning has only one anxiety (to please
God), God will preserve him from all anxiety in this world
and the next.”

When we have verified these sayings in experience thou-
sands of times, we shall be in possession of a certitude on
which doubt can obtain no hold. Such is the path we must
traverse in order to realize the truth of inspiration. It is not
a question of finding out whether a rod has been changed into
a serpent, or whether the moon has been split in two.® If we
regard miracles in isolation, without their countless attendant
circumstances, we shall be liable to confound them with magic
and falsehood, or to regard them as a means of leading men
astray, as it is written, “ God misleads and directs as he
chooses ” (Koran, xxxv. 9) ; we shall find ourselves involved
in all the difficulties which the question of miracles raises.
If, for instance, we believe that eloquence of style is a proof of
inspiration, it is possible that an eloquent style composed with
this object may inspire us with a false belief in the inspiration
of him who wields it. The supernatural should be only one
of the constituents which go to form our belief, without our
placing too much reliance on this or that detail. We should
rather resemble a person who, learning a fact from a group of
people, can not point to this or that particular man as his in-
formant, and who, not distinguishing between them, can not
explain precisely how his conviction regarding the fact has
been formed.

Such are the characteristics of scientific certitude. As to
the transport which permits men to see the truth and, so to
speak, to handle it, it is only known to the Sufis. What I
have just said regarding the true nature of inspiration is suf-
ficient for the aim which I have proposed to myself. I may
return to the subject later, if necessary.

I pass now to the causes of the decay of faith and show the
means of bringing back those who have erred and of preserv-
ing them from the dangers which threaten them. To those
who doubt because they are tinctured with the doctrine of the

8 A miracle ascribed to Mohammed.
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Ta’limites, my treatise entitled, “ The Just Balance,” affords
a sufficient guide ; therefore it is unnecessary to return to the
subject here.

As to the vain theories of the Ibahat, I have grouped them
in seven classes, and explained them in the work -entitled,
“ Alchemy of Happiness.” For those whose faith has been
undermined by philosophy, so far that they deny the reality of
inspiration, we have proved the truth and necessity of it, seek-
ing our proofs in the hidden properties of medicines and of
the heavenly bodies. It is for them that we have written this
treatise, and the reason for our seeking for proofs in the sci-
ences of medicine and of astronomy is because these sciences
belong to the domain of philosophy. All those branches of
knowledge which our opponents boast of — astronomy, medi-
cine, physics, and divination — provide us with arguments in
favor of the Prophet.

As to those who, professing a lip-faith in the Prophet,
adulterate religion with philosophy, they really deny inspira-
tion, since in their view the Prophet is only a sage whom a
superior destiny has appointed as guide to men, and this view
belies the true nature of inspiration. To believe in the
Prophet is to admit that there is above intelligence a sphere in
which are revealed to the inner vision truths beyond the grasp
of intelligence, just as things seen are not apprehended by the
senge of hearing, nor things understood by that of touch. If
our opponent denies the existence of such a higher region, we
can prove to him, not only its possibility, but its actuality.
If, on the contrary, he admits its existence, he recognizes at
the same time that there are in that sphere things which rea-
son can not grasp; nay, which reason rejects as false and ab-
surd. Suppose, for instance, that the fact of dreams occur-
ring in sleep were not so common and notorious as it is, our
wise men would not fail to repudiate the assertion that the
secrets of the invisible world can be revealed while the senses
are, 80 to speak, suspended.

Again, if it were to be said to one of them, ¢ TIs it possible
that there is in the world a thing as small as a grain, which
being carried into a city can destroy it and afterward destroy
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itself so that nothing remains either of the city or of itself?”
¢ Certainly,” he would exelaim, “ it is impossible and ridicu-
lous.” Such, however, is the effect of fire, which would cer-
tainly be disputed by one who had not witnessed it with his
own eyes. Now, the refusal to believe in the mysteries of the
other life is of the same kind.

As to the fourth cause of the spread of unbelief — the de-
cay of faith owing to the bad example set by learned men —
there are three ways of checking it.

(1) One can answer thus: ¢ The learned man whom you
accuse of disobeying the divine law knows that he disobeys, as
you do when you drink wine or exact usury or allow yourself
in evil-speaking, lying, and slander. You know your sin and
yield to it, not through ignorance, but because you are mas-
tered by concupiscence. The same is the case with the
learned man. How many believe in doctors who do not ab-
stain from fruit and eold water when strictly forbidden them
by a doctor! That does not prove that those things are not
dangerous, or that their faith in the doctor was not solidly
established. Similar errors on the part of learned men are
to be imputed solely to their weakness.”

(2) Or again, one may say to a simple and ignorant man:
“ The learned man reckons upon his knowledge as a viaticum
for the next life. He believes that his knowledge will save
him and plead in his favor, and that his intellectual su-
periority will entitle him to indulgence; lastly, that if his
knowledge increases his responsibility, it may also entitle
him to a higher degree of consideration. All that is possible;
and even if the learned man has neglected practise, he can at
any rate produce proofs of his knowledge. DBut you, poor,
witless one, if, like him, you neglect practise, destitute as you
are of knowledge, you will perish without anything to plead
in your favor.”

(3) Or one may answer, and this reason is the true one:
“The truly learned man only sins through carelessness, and
does not remain in a state of impenitence. For real knowl-
edge shows sin to be a deadly poison, and the other world to
be superior to this. Convinced of this truth, man ought not
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to exchange the precious for the vile. But the knowledge of
which we speak is not derived from sources accessible to hu-
man diligence, and that is why progress in mere worldly
knowledge renders the sinner more hardened in his revolt
against God.”

True knowledge, on the contrary, inspires in him who is
initiate in it more fear and more reverence, and raises a
barrier of defense between him and sin. He may slip and
stumble, it is true, as is inevitable with one encompassed by
human infirmity, but these slips and stumbles will not weaken
his faith. The true Moslem succumbs occasionally to tempta-
tion, but he repents and will not persevere obstinately in the
path of error.

I pray God the Omnipotent to place us in the ranks of his
chosen, among the number of those whom he directs in the
path of safety, in whom he inspires fervor lest they forget
him ; whom he cleanses from all defilement, that nothing may
remain in them except himself; yea, of those whom he in-
dwells completely, that they may adore none beside him.

END OF THE RESCUER FROM ERROR
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THE DISCOVERER OF TRUTH

ZAMAKHSHARI'S COMMENTARY ON THE KORAN

PREFACE
IN THE NAME OF THE MOST MERCIFUL GOD, KIND AND PITYING

Praise to God, who has sent from heaven the Koran, in the
form of an address of which the words are coherent and ar-
ranged in order, and who has sent it in continuous chapters
according to the demands of necessity ; who has willed that it
should begin by expressing the praise due to God, and end
by recounting his power and protection ; who has included in
it two kinds of revelations, the one obscure, the other perfectly
clear; who has divided the Koran into Suras, and the Suras
into verses, and has distinguished the different parts by di-
visions and conclusions: qualifications which apply only to
that which has been created, and produced without a model,
and could only be the attributes of things which have had a
beginning and recognize an author of whom they are the work.
Praise to him who has reserved to himself alone the privilege
of priority and eternity, and who has given to everything save
himself the characteristic of having been created:

Praise to him who has created the Koran, the sense of which
is a light to guide the spirit, the demonstrations of which are
clear; like an inspiration which blazons forth its proof and
authentic title; like a lecture written in the Arabic language,
and free from all faults, which is the key to open the treasures
of all spiritual and temporal blessings, and which confirms
and witnesses the truth of all the Holy Books which have
preceded it; like a miracle which, alone among all miracles,
has existed during all the passage of the centuries, and a book
which, alone among all books, will be repeated in every lan-
guage and in every place.

By this book, he has shut the mouths of the most nobly born
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Arabs, in that they are challenged to produce something to be
compared with it, he has rendered mute the most eloquent
orators in that he has defied them to imitate it. Amongst
those who possess the greatest command of the language in all
its purity, no one has the enterprise to compose anything
which equals it, or even approaches it. No one of those who
are distinguished for their eloquence has dared to compete
with him in a single chapter equal to the shortest Sura in-
cluded in the Koran. Yet the orators of the land are more
numerous than the pebbles of the Batha valley and more plen-
tiful than the grains of sand in the desert of Dahna. The
blood of patriotism has not boiled in their veins, and zeal for
the honor of their cause has not moved them to the undertak-
ing, although they are known to be naturally inclined to dis-
putes and quarrels, and ready to embrace with ardor and
without moderation every opportunity for rivalry and hos-
tility ; although when roused to fight for the defense of their
reputation, they are quick to face the gravest dangers, and
will plunge themselves into every excess to obtain the object
of their desires. If any one opposes their title to glory or
prevails against them, they oppose him in great numbers; if
any one in their hearing boasts of a glorious deed, they re-
spond with a multitude of glorious deeds.

God has employed against them two kinds of weapons, first
the written law, then the sword ; but they have not challenged
him to combat nor attempted to cope with the sword, although
the drawn sword is no more than a trifling weapon, fitted only
for badinage, if the strength of authentic truth is not joined
to the victorious point. Certainly, if they have in no way
put up even a semblance of resistance to the truth which has
been presented to them, it is simply because they know well
that the sea, released from its boundaries, would envelop and
overflow any mere well made by human hands; and the sun,
by the brightness of its fire, eclipses the light of all the stars.

May the favors of God shine on the most worthy of those
who have received revelations, on the friend of God, Abu’l-
Kasem Mohammed, son of Abd-Allah, son of Abd-Almotalleb,
son of Haschem, whose standard is raised amongst the de-
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scendants of Lowaly ; who has been fortified by constant pro-
tection and assisted by wisdom, whose visage radiates glory,
and who shines with all the signs of nobility ; on the illustrious
Prophet whose name has been inseribed in the Law and the
Gospel! May blessings fall also upon his sainted -descend-
ants, on those successors to his authority who have with him
the ties which are born of marriage!

It is well known that, in the profundities of science and
the principles of the arts, there is little difference between
the learned of different classes. Those who practise the vari-
ous arts are equal, or nearly equal. If one professor out-
distances another, it is only by a few steps; and if one artist
outstrips another, it is only by a short distance. But where
one sees a true difference among the classes, where they make
every effort to surpass each other, where there is true emula-
tion and rivalry, there one finds real inferiors and superiors,
of the sort that there is among those who pursue the same
career from incomprehensible distances, distances so great
that one alone balances a thousand others. There are, in the
sciences as in the arts, the beauties of certain delicate points;
there are subtle thoughts which arouse the wisdom of reflective
spirits, profound, hidden secrets covered with veils which
very few men, even among those of the most distinguished
talent, can lift, secrets which can only be discovered and
brought to light by those who among men of merit are like the
pearl placed in the center of the necklace, and like the stone
which is set in the gold of the ring. Ordinary men have not
the eyes to create such excellences, and are as though chained
to their seats by a servile desire to imitate, and can not even
flatter themselves that any one will trim the hair from
their foreheads! and give them freedom.

Of all the sciences, that which abounds in the most diffi-
culties, which demands the greatest effort in spirit, which of-
fers the largest number of problems eapable of fatiguing the
strongest intellect, I mean those extraordinary subtleties from
which it is difficult to extricate oneself, which are locked as if
in vaults, whose thread is cut and difficult to regain — that

1 This was the technical sign for freeing a slave.
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science is the interpreting of the Koran. It is a science for
which, as has been said by Djahed in his work entitled,
¢ Composition of the Koran,” no savants are fitted, and to
which they devote their lives without hope of complete
success.

I have often noticed that my confréres in religion, men
who hold the foremost rank among the disciples of the true
faith and law, men exceptionally proficient in the knowledge
of the language of the Arabs and in the fundamental dogmas
of religion, have been enthusiastic in expressing their satis-
faction and admiration every time that, consulted by them for
the interpretation of some passage of the Koran, I have ex-
plained their difficulty and disclosed to them the truth which
was hidden from them. They expressed a keen desire for
me to write a work treating on the subject in all its phases.
At last they joined in begging me to dictate to them a com-
mentary which should unveil all the mysteries of the Holy
Book, and help them to understand the different explanations
and opinions. I excused myself from doing as they desired,
but they continually renewed their pleading; and, to conquer
my resistance, they employed the mediation of the chief re-
ligious men, and the most learned among those who professed
doctrines of justice and unity. I realized that it was obliga-
tory upon me to defer to their desires, so that I came to con-
sider such a work as a personal duty and task ; but that which
finally brought me to consent was that I saw our age to be in
a state of decay, and the men of our time to be degenerating.
I realized that far from being able to raise themselves to
worthy heights in the two sciences of thought and exposition,
they were not even capable of attaining to those weaker means
which serve as instruments in the interpretation of the Koran.
I therefore resolved to write this book that it might be for
them The Discoverer of Truth.
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GOLDEN NECKLACES
OR

THE MAXIMS OF ZAMAKHSHARI

I

When you go to the mosque, walk with reverence ; and when
you pray, fill your heart with humility. Think of the power
of the glorious King, and do not forget what is written con-
cerning the temptations of the devil. Consider before what
all-powerful sovereign you kneel, and what deceitful enemy
you have to combat. Verily, no one can maintain himself on
a firm foundation in this difficult world, except it be the man
who is loyal to noble principles and fortified by his profession
of faith; the faithful who sighs in fear of chastisement, con-
trite, repentant, eager in the pursuit of reward, who spurs
his horse into the arena of obedience, and disciplines his spirit
in the practise of submission.

II .

Did T say to you that our country is destined to mourn-
ing? That will become true when an unjust sovereign rules.
Tyranny is heavier than the horse’s hoofs, more destructive
than the unchained torrents, more deadly than the poisoned
winds of Yemen, more devastating than the plague. Tyr-
anny prevents prayers rising to heaven and prevents the
blessings of heaven from falling upon the earth. Flee far
from the abode of this menace, even if you are one of the
highest nobles of the land, the most illustrious because of your
wealth and your children. Fear lest the birds of ruin fatten
on the land, and earthquakes or lightnings destroy its in-
habitants.
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III

Do not pride yourself on the nobility of your birth, for
that belongs to your father; join to your hereditary virtues
those which you have acquired recently. By this union you
will be truly noble. Do not feel elated over the nobility of
your father, if you can not draw pride from that which is in
yourself; for the glory of your ancestors is vain if you have
not a personal glory. There is the same difference between
the fame of your ancestors and your own fame that there is
between your food of yesterday and of to-day; for the feast
that has passed can not calm the hunger of to-day, and still
less can it provide for the days which follow.
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ARABIC LITERATURE

THE ‘“ASSEMBLIES” OF AL HARIRI

“The richness of the style is even more wonderful than the

delicate web of the stories.”
— CLEMENT HUART.

“I composed fifty assemblies, comprising the serious in lan-
guage and the lively, the delicate and the dignified, the bril-
liancies of eloquence and its pearls, the beauties of scholarship

and 1ts rarities.”
— AL HARIRI.
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THE ‘“ASSEMBLIES” OF AL HARIRI

(INTRODUCTION)

THE work of Al Hariri may well stand as our best ex-
ample of typical Arab prose. With regard to re-
ligious writing, a few thoughtful Mohammedans, as we have
seen, might travel, and seek new light, and meditate pro-
foundly ; but the great mass of the people were merely blindly
fanatic. Mohammed was the prophet of God, and any one
who failed to shout this with the rest of the world, was to be
killed. Popular interest went but little further. But when
you turned to the art of stringing words together, every true
Arab was immediately attentive. There was an Arab pro-
verb that God had given genius, or true creative ability, to
three things, the brain of the Frank, the hand of the China-
man, and the tongue of the Arab.

To our own more sober literary sense the clever twists of
phrase and sound in which these people took such pride, seem
but the outer garment of thought, more apt to confuse than
to reveal its deeper meaning. Yet what the Arabs admire,
they admire; and they find it to perfection in Al Hariri’s
“ Assemblies.”” No mere translation can convey its intrica-
cies of sound and sense. Only such an artistic word-juggler
as Al Hariri himself could convey the impression of the origi-
nal. And Al Hariri himself labored long on each brief ¢ As-
sembly,” polishing and repolishing, before he submitted each
tale to the judgment of his keenly critical listeners.

The name “ Assemblies ” he gave to his work because each
tale pictures an assembly of people. The form is highly ar-
tificial, for, while the author represents himself as acciden-
tally stumbling upon each assembly, yet each proves ulti-
mately to consist of a gathering of people listening with ad-
miration to the brilliant words and clever rascalities of the

same old beggar, Abu Zayd. The trick played by Abu Zayd
143
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is usually slight, the chief interest from the Arab view-point
depending on the beggar’s witty words and especially upon
his supposedly extemporaneous verse.

Neither should the reader pass unnoticed the moral side of
Hariri’s werk. He quite definitely thinks of himself as a
teacher, and studies to make each * Assembly” a worthy
guide to righteousness. His ““ Assemblies ” number fifty in
all, but the earlier ones are generally accepted as the best, the
eleventh and twelfth being particularly noted for their excel-
lence, after which the collection seems slightly to decline.

Of course Al Hariri was by no means alone in composing
this sort of tale. Similar “ Assemblies” had preceded his;
many more were to follow. In short we touch here upon the
“ popular literature” of the Arabs, the collection of short
stories which were to blossom into the “ Arabian Nights ”—
though in the later tales of this character we find less of verse
and more of story, in short less of the Arab and more of the
increasing Persian influence.



THE “ ASSEMBLIES” OF AL HARIRI

PREFACE
IN THE NAME OF GOD THE MERCIFUL, MOST MERCIFUL

Thus saith the excellent, the incomparable, Abu Mohammed
al Kasim ibn ‘Ali ibn Mohammed ibn ‘Othman Al Hariri of
Basrah (God cool his resting-place).

O God, we praise thee for what perspicuity thou hast
taught, and what enunciation thou hast inspired ; as we praise
thee for what bounty thou hast enlarged, what mercy thou
hast diffused: And we take refuge with thee from the ve-
hemence of fluency and the immoderation of talkativeness, as
we take refuge with thee from the vice of inarticulateness and
the shame of hesitation. And by thee we seek to be kept from
temptation through the flattery of the praiser and the
connivance of the favor, as we seek to be kept from
exposure to the defaming of the slanderer and the betrayal of
the informer. And we ask pardon of thee if our desires carry
us into the region of ambiguities, as we ask pardon if our
steps advance to the domain of errors. And we ask of thee
succor which shall lead us aright, and a heart turning with
justice, and a tongue adorned with truth, and a speech
strengthened with demonstration, and accuracy that shall keep
us from mistake, and resolution that shall conquer caprice,
and perception by which we may estimate duly: And that
thou wilt help us by thy guidance to conceive, and enable us
by thy assistance to express; that thou wilt guard us from
error in narration, and turn us from unseemliness in jesting;
that we may be secure from slanders of the tongue; that we
may be free from the ill of tinseled speech; that we walk not
in the road of sin, nor stand in the place of repentance; that
we be not pursued by suit or censure, nor need to flee from

hastiness to excuse. O God, fulfil to us this wish; give us to
VOL. VI—10, 145
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attain to this desire: put us not forth of thy large shadow,
make us not a morsel for the devourer. For now we stretch
forth to thee the hand of entreaty; we are thorough in hu-
miliation to thee and abasement. And we call down thy
abundant grace and thy bounty that is over all, with humble-
ness of seeking and with the venture of hope. Also approach-
ing thee through the merits of Mohammed, lord of men, the
intercessor whose intercession shall be received at the congre-
gation of judgment. By whom thou hast set the seal
to the prophets, and whose degree thou hast exalted to the
highest heaven ; whom thou hast described in thy clear-speak-
ing Book, and hast said (and thou art the most truthful of
gayers): ‘It is the word of a noble envoy, of him who is
mighty in the presence of the Lord of the throne, hav-
ing authority, obeyed, yea, faithful.” O God, send thy
blessing on him and his house who guide aright, and his com-
panions who built up the faith ; and make ns followers of his
guidance and theirs, and profit us all by the loving of him and
them: for thou art Almighty, and one meet to answer prayer.

And now: In a meeting devoted to that learning whose
breeze has stilled in this age, whose lights are nigh gone out,
there ran a mention of the Assemblies which had been in-
vented by Badi‘az Zeman, the sage of Hamadan (God show
him mercy) ; in which he had referred the composition to
Abn’l Fath of Alexandria and the relation of ‘Isa, son of
Hisham. And both these are persons obscure, not known;
vague, not to be recognized. Then suggested to me one whose
suggestion is as a decree, and obedience to whom is as a
prize, that I should compose Assemblies, following in them
the method of Badi¢ (although the lame steed attains not to
outrun like the stout one). Then I reminded him of what
is said concerning him who joins even two words, or strings
together one or two verses: and deprecated this position in
which the understanding is bewildered, and the fancy misses
aim, and the depth of the intelligence is probed, and a man’s
real value is made manifest: and in which one is forced to
be as a wood-gatherer by night, or as he who musters footmen
and horsemen together : considering, too, that the voluble man
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is seldom secure or pardoned if he trips. But when he con-
sented not to forbearance, and freed me not from his demand,
I assented to his invitation with the assenting of the obedient,
and displayed in according with him all my endeavor; and
composed, in spite of what I suffered from frozen genius, and
dimmed intelligence, and failing judgment, and afflicting
cares, fifty Assemblies, comprising what is serious in lan-
guage and lively, what is delicate in expression and dignified;
the brilliancies of eloquence and its pearls, and beauties of
scholarship and its rarities: besides what I have adorned
them with of verses of the Koran and goodly metonymies, and
studded them with of Arab proverbs, and scholarly elegancies,
and grammatical riddles, and decisions dependent on the
meaning of words, and original addresses, and ornate orations,
and tear-moving exhortations, and amusing jests: all of which
I have indited as by the tongue of Abu Zayd of Seruj, while
I have attributed the relating of them to Al Harith, son of
Hammam, of Basra. And whenever I change the pasture I
have no purpose but to inspirit the reader, and to increase the
number of those who shall seek my book. And of the poetry
of others I have introduced nothing but two single verses,
on which I have based the fabric of the Assembly of Hol-
wan ; and two others, in a couplet, which I have inserted at
the conclusion of the Assembly of Kerej. And, as for the
rest, my own mind is the father of its virginity, the author
of its sweet and its bitter. Yet I acknowledge withal that
Badi‘ (God show him merey) is a mighty passer of goals, a
worker of wonders; and that he who essays after him to the
composition of an Assembly, even though he be gifted with
the eloquence of Kodameh, does but scoop up of his over-
flow, and travels that path only by his guidance. And ex-
cellently said one:

If before it mourned, I had mourned my love for Su‘da, then should
I have healed my soul, nor had afterward to repent.

But it mourned before me, and its mourning excited mine, and I
said, “ The superiority is to the one that is first.”

Now I hope I shall not be, in respect of the playful style
that I display, and the source that I repair to, like the beast
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that scratched up its death with its hoof, or he who cut off
his nose with his own hand; so as to be joined to those who
are “ most of all losers in their works, whose course on earth
has been in vain, while they count that they have done fair
deeds.” Since I know that although he who is intelligent and
liberal will connive at me, and he who is friendly and partial
may defend me, I can hardly escape from the simpleton who
is ignorant, or the spiteful man who feigns ignorance; who
will detract from me on account of this composition, and
will give out that it is among the things forbidden of the law.
But yet, whoever scans matters with the eye of intelligence,
and makes good his insight into principles, will rank these
Assemblies in the order of useful writings, and class them
with the fables that relate to brutes and lifeless objects. Now
none was ever heard of whose hearing shrank from such tales,
or who held as sinful those who related them at ordinary
times. Moreover, since deeds depend on intentions, and in
these lies the effectiveness of religious obligations, what fault
is there in one who composes stories for instruction, not for
display, and whose purpose in them is the education and not
the fablings? Nay, is he not in the position of one who
assents to doctrine, and “ guides to the right path ” ¢

Yet am I content if I may carry my caprice, and then be quit of it,
without any debt against me or to me.

And of God I seek to be helped in what I purpose, and to
be kept from that which makes defective, and to be led to
that which leads aright. For there is no refuge but to him,
and no seeking of succor but in him, and no prospering but
from him, and no sanctuary but he. On him I rely, and to
him I have recourse.

P
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THE FIRST ASSEMBLY

(cALLED “ OF saN‘a”)?

Al Harith, son of Hammam, related: When I mounted the
hump of exile, and misery removed me from my fellows, the
shocks of the time cast me to San‘a of Yemen. And I en-
tered it with wallets empty, manifest in my need ; I had not a
meal ; I found not in my sack a mouthful. Then began I to
traverse its ways like one crazed, and to roam in its depths
as roams the thirsting bird. And wherever ranged my
glances, wherever ran my goings at morn or even, I sought
some generous man before whom I might fray the tissue of

.my countenance, to whom I might be open concerning my
need ; or one well bred, whose aspect might dispel my pain,
whose anecdote might relieve my thirsting. Until the close
of my circuit brought me, and the overture of courtesy guided
me, to a wide place of concourse, in which was a throng and
a wailing. Then I entered the thicket of the crowd to ex-
plore what was drawing forth tears. And I saw in the middle
of the ring a person slender of make; upon him was the equip-
ment of pilgrimage, and he had the voice of lamentation.
And he was studding cadences with the jewels of his wording,
and striking hearings with the reproofs of his admonition.
And now the medley of the crowds had surrounded him, as
the halo surrounds the moon, or the shell the fruit. So I
crept toward him, that I might catch of his profitable sayings,
and gather up of his gems. And I heard him say, as he
coursed along in his career, and the throat of his improvisa-
tion made utterance:

1 In this Assembly Al Harith arrives in the town of San‘a in Yemen,
in great poverty; and, while seeking relief, encounters a crowd, which
is gathered about a preacher. The discourse is a stern warning against
self-indulgence, and an exhortation to repentance. Harith, wishing to
learn who the preacher is, follows him to a cave, and there finds him
enjoying himeelf with good food, and even with wine. He begins to
rebuke him, but the preacher, throwing off disguise, extemporizes some
lines, confessing that his preaching was only a device to obtain charity.
Harith asks the attendant the name of the preacher, and is told that
he is Abu Zayd, of Seruj.
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O thou reckless in petulance, trailing the garment of van-
ity! O thou headstrong in follies, turning aside to idle
tales! How long wilt thou persevere in thine error, and eat
sweetly of the pasture of thy wrong? How far wilt thou be
extreme in thy pride, and not abstain from thy wantonness?
Thou provokest by thy rebellion the Master of thy forelock;
in the foulness of thy behaving thou goest boldly against the
Knower of thy secret. Thou hidest thyself from thy neigh-
bor, but thou art in the sight of thy Watcher; thou concealest
from thy slave, but no hidden thing is hidden from thy Ruler.
Thinkest thou that thy state will profit thee when thy de-
parture draweth near? or that thy wealth will deliver thee
when thy deeds destroy thee? or that thy repentance will
suffice for thee when thy foot slippeth ? or that thy kindred
will lean to thee in the day that thy judgment-place gathereth
thee? How is it thou hast not walked in the high-road of
guidance, and hastened the treatment of thy disease, and
blunted the edge of thine iniquity, and restrained thyself —
thy chief enemy? Is not death thy doom? What then is
thy preparation ¢ Isnot gray hair thy warning? What then
is thy excuse? And in the grave’s niche thy sleeping-place?
What dost thou say? And to God thy going ? and who shall
be thy defender? Oft hath the time awakened thee, but
thou hast set thyself to slumber; and admonition hath drawn
thee, but thou hast strained against it; and warnings have
been manifest to thee, but thou hast made thyself blind;
and truth hath been established to thee, but thou hast dis-
puted it; and death hath bid thee remember, but thou hast
sought to forget; and it hath been in thy power to impart of
good, but thou hast not imparted. Thou preferrest money
which thou mayest hoard before piety which thou mayest
keep in mind: thou choosest a castle thou mayest rear rather
than bounty thou mayest confer. Thou inclinest from the
guide from whom thou mightest get guidance, to the pelf thou
mayest gain as a gift; thou lettest the love of the raiment thou
covetest overcome the recompense thou mightest earn. The
rubies of gifts cling to thy heart more than the seasons of
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prayer ; and the heightening of dowries is preferred with thee
to continuance in almsgivings. The dishes of many meats
are more desired to thee than the leaves of doctrines: the
jesting of comrades is more cheerful to thee than the read-
ing of the Koran. Thou commandest to righteousness, but
violatest its sanctuary: thou forbiddest from deceit, but re-
frainest not thyself: thou turnest men from oppression, and
then thou drawest near to it; thou fearest mankind, but God
is more worthy that thou shouldest fear him. Then he re-
cited :

Woe to him who seeks the world, and turns to it his careering:

And recovers not from his greediness for it, and the excess of his

love.
Oh, if he were wise, but a drop of what he seeks would content him.

Then he laid his dust, and let his spittle subside; and put
his bottle on his arm, and his staff under his armpit. And
when the company gazed on his uprising, and saw that he
equipped himself to move away from the midst, each of them
put his hand into his bosom, and filled for him a bucket from
his stream: and said, “ Use this for thy spending, or divide
it among thy friends.” And he received it with half-closed
eyes, and turned away from them, giving thanks; and began
to take leave of whoever would escort him, that his road
might be hidden from them; and to dismiss whoever would
follow him, that his dwelling might be unknown. Said Al
Harith, son of Hammam: Now I went after him, conceal-
ing from him my person; and followed on his track from
where he could not see me ; until he came to a cave, and slipped
into it suddenly. So I waited for him till he put off his
sandals and washed his feet, and then I ran in upon him;
and found him sitting opposite an attendant, at some white
bread and a roast kid, and over against them was a jar of
date-wine. And I said to him, ““ Sirrah, was that thy story,
and is this thy reality ¢” But he puffed the puff of heat and
went near to burst with rage; and ceased not to stare at me
till T thought he would leap upon me. But when his fire was
allayed, and his flame hid itself, he recited :
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I don the black robe to seek my meal, and I fix my hook in the
hardest prey:

And of my preaching I make a noose, and steal with it against the
chaser and the chased.

Fortune has forced me to make way even to the lion of the thicket
by the subtlety of my beguiling.

Yet do I not fear its change, nor does my loin quiver at it:

Nor does a covetous mind lead me to water at any well that will
soil my honor.

Now if Fortune were just in its decree it would not empower the
worthless with authority.

Then he said to me, “ Come and eat; or, if thou wilt, rise
and tell.” But I turned to his attendant, and said, “ I con-
jure thee, by him through whom harm is deprecated, that thou
tell me who is this.” He said, “ This is Abu Zayd, of Seruj,
the light of foreigners, the crown of the learned.” Then I
turned back to whence I came, and was extreme in wonder at
what I saw.

THE SECOND ASSEMBLY

({3

(caLLED “oOF mOLWAN )2

Al Harith, son of Hammam, related: Ever since my amu-
lets were doffed and my turbans were donned, I was eager
to visit learning’s seat and to jade to it the camels of seek-
ing, that through it I might cleave to what would be my

2In this Assembly the¢ author displays inore than his usual rhetor-
ical subtlety, and while there is none more admired by those whose
taste has been formed on Eastern models, there is none which appears
more extravagant to the European student. Alliterations, verbal ca-
prices, far-fetched expressions, and the conceits which were usual
among poets of the age, so .abound, that we may almost imagine the
author to be desirous of satirizing what he professes to imitate. The
subject is as follows: Harith in his passion for the society of literary
persons makes his way to Holwan, a town in Irak, on the mountains
east of Bagdad, and a resort of the higher classes from the heat of
the capital. Here he meets with Abu Zayd, who is pursuing his call-
ing of improvisatore and mendicant under various disguises, and enjoys
for a long time his company and literary guidance. Abu Zayd, how-
ever, disappears, and Harith returns to his native place, Basra, where
after a time he again mects Abu Zayd in the public library, among a
crowd of dilettanti who are discussing the beauties of the popular
poets. The admiration of one is especially excited by a line in which
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ornament among men, my rain-cloud in thirst. And through
the excess of my longing to kindle at it, and my desire to
robe myself in its raiment, I discussed with every one, great
and small, and sought my draught both of the rain-flood and
the dew, and solaced myself with hope and desire. Now
when I descended at Holwan, and had already tried the
brethren, and tested their values, and proved what was worth-
less or fine, I found there Abu Zayd of Seruj, shifting among
the varieties of pedigree, beating about in various courses of
gain-getting; for at one time he claimed to be of the race of
Sasan, and at another he made himself kin to the princes of
Ghassan ; and now he sallied forth in the vesture of poets;
and anon he put on the pride of nobles. And yet with all
this diversifying of his condition, and this display of con-
tradiction, he is adorned with grace and information, and
courtesy and knowledge, and astonishing eloquence, and obe-
dient improvisation, and excelling accomplishments, and a
foot that mounts the hills of the sciences. Now, through his
goodly attainments he is associated with in spite of his
faults; and through the largeness of his information there is
a fondness for the sight of him; and through the blandish-
ment of his fair-speaking men are loath to oppose him; and
through the sweetness of his address he is helped to his desire.
Then I clung to his skirts for the sake of his peculiar accom-
plishments, and valued highly his affection by reason of his
precious qualities.

With him I wiped away my cares, and beheld my fortune displayed
to me, open of face, gleaming with light.

I looked upon his nearness to me as kinship, his abiding as wealth,
his aspect as a-full draught, his life as rain.

Thus we remained a long season ; he produced for me daily
some pleasantness, and drove some doubt from my heart,

the teeth of a lady are compared to pearls and hailstones, and the
white petals of a flower; and Abu Zayd instantly produces a number
of comparisons in the same style, which give him a high place in the
esteem of those present, when they are assured that he is really the
author of them. They reward him, and the Assembly concludes hy his
reciting to Harith, who had recognized him, some lines on the fickle-
ness of fortune.
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until the hand of want mixed for him the cup of parting,
and the lack of a meal urged him to abandon Irak; and the
failures of supply cast him into desert regions, and the wav-
ing of the banner of distress ranged him in the line of trav-
elers; and he sharpened for departure the edge of determina-
tion, and journeyed away, drawing my heart with his lead-
ing cord.

After he was gone none pleased me who kept by me, none filled me
with affection by urging me to intimacy.

Since he strayed away none has appeared to me his like in excellence;
no friend has gotten the equal of his qualitics.

So he was hidden from me a season: I knew not his lair;
I found none to tell of him; but when I had returned from
my wandering to the place where my branch had sprouted,
I was once present in the town library, which is the council-
hall of scholars, the meeting-place of residents and strangers:
Then there entered one with a thick beard and a squalid
aspect, and he saluted those who sat, and took seat in the last
rows of the people. Then began he to produce what was
in his wallet, and to astonish those present by the sagacity
of his judgment. And he said to the man who was next
him, “ What is the book into which thou lookest?” He
said, “ The poems of Abu ‘Obadeh; him of whose excellence
men bear witness.” He said, “ In what thou hast seen hast
thou hit on any fine thing which thou admirest?” He said,
“Yes; the line,

As though she smiled from strung pearls or hailstones, or camomile-
flowers.

For it is original in the use of similitude which it contains.”
He said to him, “ Here is a wonder! here is a lack of taste,
Sir, thou hast taken for fat what is only swollen; thou hast
blown on that which is no fuel: where art thou in com-
parison with the rare verse which unites the similitudes of
the teeth ?

My life a ransom for those teeth whose beauty charms, and which a
purity adorns sufficing thee for all other.

She parts her lips from fresh pearls, and from hail-stones, and from
camomile-flowers, and from the palm-shoot, and from bubbles.
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Then each one approved the couplet and admired it, and
bade him repeat it and dictate it. And he was asked,
“ Whose is this verse, and is its author living or dead?”
He said, “ By Allah, right is most worthy to be followed,
and truth is most fitting to be listened to: Know, friends,
that it is his who talks with you to-day.” Said Al Harith:
Now it was as though the company doubted of his fathering,
and were unwilling to give credit to his claim. And he
perceived what had fallen into their thoughts, and was aware
of their inward unbelief; and was afraid that blame might
chance to him, or ill-fame reach him; so he quoted from the
Koran, “ Some suspicions are a sin.” Then he said, “ O
ye reciters of verse, physicians of sickly phrase!— Truly
the purity of the gem is shown by the testing, and the hand of
truth rends the cloak of doubt.— Now it was said aforetime
that by trial is a man honored or contemned. So come! I
now expose my hidden store to the proving, I offer my sad-
dle-bag for comparison.” Then hastened one who was there
and said: “ I know a verse such that there is no weaving on
its beam, such that no genius can supply one after its image.
Now, if thou wish to draw our hearts to thee, compose after
this style:

She rained pearls from the daffodil, and watered the rose, and bit
upon the ‘unnad with hail-stone.

And it was but the glance of an eye, or less, before he
recited rarely:

I asked her when she met me to put off her crimson veil, and to
endow my hearing with the sweetest of tidings:

And she removed the ruddy light which covered the brightness of
her moon, and she dropped pearls from a perfumed ring.

Then all present were astonished at his readiness, and
acknowledged his honesty. And when he perceived that
they approved his diction, and were hastening into the path
of honoring him, he looked down the twinkling of an eye;
then he said, “ Here are two other verses for you”; and
recited :
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She came on the day when departure afflicted, in black robes, biting
her fingers like one regretful, confounded:

And night lowered on her morn, and a branch supported them both,
and she bit into crystal with pearls.

Then did the company set high his value, and deem that
his steady rain was a plenteous one; and they made pleasant
their converse with him, and gave him goodly clothing.
Said the teller of this story: Now when I saw the blazing
of his firebrand, and the gleam of his unveiled brightness,
I fixed a long look to guess at him, and made my eye to
stray over his countenance. And lo! he was our Shaykh
of Seruj; but now his dark night was moon-lit. Then I
congratulated myself on his coming thither, and hastened to
kiss his hand: and said to him, “ What bhas changed thy
appearance, so that I could not recognize thee? what has
made thy beard gray, so that I knew not thy countenance ¢ ”
And he indited and' said:

The stroke of calamities makes us hoary, and fortune to men is &
changer.

If it yields to-day te any, to-morrow it overcomes him.

Trust not the gleam of its lightning, for it is a deceitful gleam.

But be patient if it hounds calamities against thee, and drives them
on.

For there is no disgrace on the pure gold when it is turned about
in the fire.

Then he rose and departed from his place, and earried
away our hearts with him.

THE THIRD ASSEMBLY

€«

(caLrED “OF XAYLAH )3

Al Harith, son of Hammam, related: I was set with some
comrades in a company wherein he that made appeal was
never bootless, and the rubbing of the fire-shafts never failed,
and the flame of contention never blazed. And while we

8 Harith is in a circle of scholars, when a lame man makes his ap-
pearance, and after saluting them describes his former affluence and

present penury In a very poetical and figurative style. Harith, per-
ceiving his genius, and pitying his distress, offers him a denar on con-
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were catching from each other the cues of recitations, and
betaking ourselves to novelties of anecdote, behold there
stood by us one on whom was a worn garment, and in whose
walk was a limp. And he said, O ye best of treasures, joys
of your kindred: Health to you this morning; may ye enjoy
your morning draught. Look on one who was erewhile
master of guest-room and largess, wealth and bounty, land
and villages, dishes and feasting. But the frowning of
calamities ceased not from him, and the warrings of sorrows,
and the fireflakes of the malice of the envious, and the
succession of dark befallings, until the court was empty,
and the yard was bare, and the fountain sank, and the dwell-
ing was desolate, and the hall was void, and the chamber
stone-strewed. And fortune shifted so that the household
wailed; and the stalls were vacant, so that the rival had
compassion; and the cattle and the goods they perished, so
that the envious and malignant pitied. And to such a pass
did we come, through assailing fortune and prostrating
need, that we were shod with soreness, and fed on choking,
and filled our bellies with ache, and wrapped our entrails
upon hunger, and anointed our eyes with watching, and made
pits our home, and deemed thorns a smooth bed, and came
to forget our saddles, and thought destroying death to be
sweet, and the ordained day to be tardy. And now is there
any one generous to heal, bountiful to bestow? For by him
who made me to spring from Kaylah, surely I am now a
brother of penury, I have not a night’s victual.

Said Al Harith, son of Hammam: Now I pitied his dis-
tresses, and inclined to the eliciting of his rhymes. So I
drew forth for him a denar, and said to him, to prove him,
“If thou praise it in verse it is thine, full surely.” And he
betook himself to recite on the spot, borrowing nothing:

dition that he will improvise some lines in praise of it. This the lame
man at once does, and on Harith offering him another denar on condi-
tion of his blaming it, he recites another composition in dispraise of
money. Harith then recognizes in the lame man Abu Zayd, and rebukes
him for his imposture. Abu Zayd defends himself in some new verses.
The opening address of Abu Zayd is in imitation of a style said to be
common among the Arabs of the desert.
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How noble is that yellow one, whose yellowness is pure,

Which traverses the regions, and whose journeying is afar.

Told abroad are its fame and repute:

Its lines are set as the secret sign of wealth;

Its march is coupled with the success of endeavors;

Its bright look is loved by mankind;

As though its ore had been molten of their hearts.

By its aid whoever has gotten it in his purse assails boldly,

Though kindred be perished, or tardy to help.

Oh charming are its purity and brightness;

Charming are its sufficiency and help.

How many & ruler is there whose rule has been perfected by it!

How many a sumptuous one is there whose grief, but for it, would be
endless!

How many a host of cares has one charge of it put to flight!

How many a full moon has a sum of it brought down!

How many a one burning with rage, whose coal is flaming,

Has it been secretly whispered to, and then his anger has softened.

How many a prisoner, whom his kin had yielded,

Has it delivered, so that his gladness has been unmingled,

Now by the Truth of the Lord whose creation brought it forth,

Were it not for his fear, I should say its power is supreme.

Then he stretched forth his hand after his recitation, and
said, “ The honorable man performs what he promises, and
the rain-cloud pours if it has thundered.” So I threw him
the denar, and said, “ Take it; no grudging goes with it.”
And he put it in his mouth and said, “ God bless it.” Then
he girt up his skirts for departure, after that he had paid
his thanks. But there arose in me, through his pleasantry,
a giddiness of desire which made me ready to incur in-
debtedness. So I bared another denar, and said, “ Does it
suit thee to blame this, and then gather it?” And he re-
cited impromptu, and sang with speed:

Ruin on it for a deceiver and insincere,

The yellow one with two faces like a hypocrite!

It shows forth with two qualities to the eye of him that looks on it,

The adornment of the loved one, the color of the lover.

Affection for it, think they who judge truly,

Tempts men to commit that which shall anger their Maker.

But for it no thief’s right hand were cut off;

Nor would tyranny be displayed by the impious;

Nor would the niggard shrink from the night-farer;

Nor would the delayed claimant mourn the delay of him that with-
holds;

Nor would men call to God from the envious who casts at them.
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Moreover, the worst quality that it possesses

Is that it helps thee not in straits,

Save by fleeing from thee like a runaway slave.

Well done he who casts it away from a hill-top,

And who, when it whispers to him with the whispering of a lover,
Says to it in the words of the truth-speaking, the veracious,

“1 have no mind for intimacy with thee — begone! ” ’

Then said T to him, “ How abundant is thy shower!” He
said, “ Agreement binds strongest.” So I tossed him the
second denar and said, ‘ Consecrate them both with the
Twice-read Chapter.” He cast it into his mouth and joined
it with its twin, and turned away blessing his morning’s
walk, praising the assembly and its bounty. Said Al Har-
ith, son of Hammam: Now my heart whispered me that he
was Abu Zayd, and that his going lame was for a trick;
so I called him back and said to him, “ Thon art recognized
by thy eloquence, so straighten thy walk.” He said, “If
thou be the son of Hammam, be thou greeted with honor
and live long among the honorable.” 1 said, “I am Harith;
but what is thy condition amid all thy fortunes.” He
said, “I change between two conditions, distress and ease;
and I veer with two winds, the tempest and the breeze.” I
said, “ And how hast thou pretended lameness? the like of
thee plays not buffoon.” Then his cheerfulness, which had
shone forth, waned; but he recited as he moved away:

I have feigned to be lame, not from love of lameness, but that I may
knock at the gate of relief.

For my cord is thrown on my neck, and I go as one who ranges
freely.

Now if men blame me I say, “ Excuse me: sure there is no guilt on
the lame.”

THE FOURTH ASSEMBLY

(caLLEp “oF pamIETTA ) *

‘Al Harith, son of Hammam, related: I journeyed to
Damietta in a year of much coming and going, and in those

4 Harith is journeying in a caravan to Damietta, and during one of
the night-halts he hears two men conversing on duty toward a neigh-
bor. The younger being asked for his opinion, replies in a spirit of
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days was I glanced after for my affluence, desired in friend-
ship: I trained the bordered robes of wealth and looked
upon the features of joy. And I was traveling with com-
panions who had broken the staff of dissension, who were
suckled on the milk-flows of concord, so that they showed
like the teeth of a comb in uniformity, and like one soul in
agreement of desires; but we coursed on withal apace, and
not one of us but had saddled a fleet she-camel; and if we
alighted at a station or went aside to a spring, we snatched
the halt and lengthened not the staying.

Now it happened that we were urging our camels on a
night youthful in prime, raven-locked of complexion; and
we journeyed until the night-season had put off its prime,
and the morning had wiped away the dye of the dark; but
when we wearied of the march and inclined to drowsiness,
we came upon a ground with dew-moistened hillocks, and a
faint east breeze: and we chose it as a resting-place for the
white camels, an abode for the night-halt. Now when the
caravan had descended there, and the groan and the roar
of the beasts were still, I heard a loud-voiced man say to
his talk-fellow in the camp, “ What is the rule of thy con-
duct with thy people and neighbors?”> The other answered,
I am duteous to my neighbor though he wrong me; and
give my fellowship even to the violent; and bear with a
partner though he disorder my affairs; and love my friend
charity and generosity, upon which the other rebukes him, and sets
forth the fitting conduct of a man to his neighbor in accordance with
the teachings of selfishness and worldly wisdom. These addresses,
especially that of the elder man, are expressed in a highly rhetor-
ical diction, which captivates the literary Harith, and the next morn-
ing he looks for them, and discovers them to be Abu Zayd and his
son. He invites them to his own quarters, introdnces them to his
friends, and procures for them valuable presents. Abu Zayd then asks
permission to go to a neighboring village and take a bath, promiging
to return speedily. They consent, and he goes off with his son. After
waiting the greater part-of the day they find that he has deceived
them, and prepare to continue their journey; Harith, when making
ready his camel, finds some lines written on the saddle, which allude
to a precept in the Koran in favor of separating after a meal. The

plays on words in this Assembly are exceedingly ingenious and elab-
orate, and the opening description has much poetical beauty.
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even though he drench me with a tepid draught; and prefer
my well-wisher above my brother; and fulfil to my com-
rade even though he requite me not with a tenth; and think
little of much if it be of my guest; and whelm.my com-
panion with my kindness; and put my talk-fellow in the
place of my prince; and hold my intimate to be as my chief;
and commit my gifts to my acquaintance; and confer my
comforts on my associate; and soften my speech to him that
hates me; and continue to ask after him that disregards me;
and am pleased with but the crumbs of my due; and am
content with but the least portion of my reward; and com-
plain not of wrong even when I am wronged; and revenge
not, even though a viper sting me.

Then said his companion to him, Alas! my boy, only he
who clings should be clung to; only he who is valuable
should be prized. As for me I give only to him who will
requite; I distinguish not the insolent by my regard; nor
will I be of pure affection to one who refuses me fair-
dealing; nor treat as a brother one who would undo my
tethering-rope; nor aid one who would baulk my hopes; nor
care for one who would cut my cords; nor be courteous to
him who ignores my value; nor give my leading rope to
one who breaks my covenant; nor be free of my love to my
adversaries; nor lay aside my menace to the hostile; nor
plant my benefits on the land of my enemies; nor be willing
to impart to him who rejoices at my ills; nor show my
regard to him who will exult at my death; nor favor with
my gifts any but my friends; nor call to the curing of my
sickness any but those who love me; nor confer my friend-
ship on him who will not stop my breach; nor make my
purpose sincere.to him who wishes my decease ; nor be earnest
in prayer for him who will not fill my wallet; nor pour
out my praise on him who empties my jar. For who has
adjudged that I should be lavish and thou shouldest hoard,
that I should be soft and thou rough, that I should melt
and thou freeze, that I should blaze and thou smolder?
No, by Allah, but let us balance in speech as coin, and

match in deed as sandals, that each to each we may be safe
VOL. VIL—11.
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from fraud and free from hatred. For else, why should
I give thee full water and thou stint me? why should I
bear with thee and.thou contemn me? why should I gain
for thee and thou wound me? why should I advance to thee
and thou repel me? For how should fair-dealing be at-
tracted by injury? how can the sun rise clear with cloud?
And when did love follow docilely after wrong? and what
man of honor consents to a state of abasement? For ex-
cellently said thy father:

Whoso attaches his affection to me, I repay him as one who builds
on his foundation:

And I mete to a friend as he metes to me, according to the fulness
of his meting or its defect.

I make him not a loser! for the worst of men is he whose to-day
falls short of his yesterday.

Whoever seeks fruit of me gets only the fruit of his own planting.

I seek not to defraud, but I will not come off with the bargain of
one who is weak in his reason.

I hold not truth binding on me toward a man who holds it not bind-
ing on himself.

There may be some cne insincere in love who fancies that I am true
in my friendship for him, while he is false;

And knows not in his ignorance that I pay my creditor his debt
after its kind.

Sunder, with the sundering of hate, from one who would make thee
a fool, and hold him as one entombed in his grave.

And toward him in whose intercourse there is aught doubtful put on
the garb of one who shrinks from his intimacy.

And hope not for affection from any who sees that thou art in want
of his money.

Said Al Harith, son of Hammam: Now, when I had gath-
ered what passed between them, I longed to know them in
person. And when the sun shone forth, and robed the sky
with light, I went forth before the camels had risen, and with
an earliness beyond the earliness of the crow, and began to
follow the direction of that night-voice, and to examine the
faces with a searching glance: until T caught sight of Abu
Zayd and his son talking together, and upon them were two
worn mantles. Then I knew that they were my two talkers
of the night, the authors of my recitation. So I approached
them as one enamored of their refinement, pitying their
shabbiness; and offered them a removal to my lodging, and
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the disposal of my much and my little; and began to tell
abroad their worth among the travelers, and to shake for
them the fruited branches; until they were whelmed with
gifts, and taken as friends. Now we were in a night-camp,
whence we could discern the build of the villages;, and spy
the fires of hospitality. And when Abu Zayd saw that his
purse was full, and his distress removed, he said to me,
“Truly my body is dirty, and my filth has caked: Wilt
thou permit me to go to a village, and bathe, and fulfil this
urgent need 27 1 said, “ If thou wilt; but quick! return!”
He said, “ Thou shalt find me appear again to thee, quicker
than the glancing of thine eye.” Then he coursed away, as
courses the good steed in the training-ground, and said to his
son, “ Haste! haste!” And we imagined not that he was
deceiving, or seeking to escape. So we stayed and watched
for him as men watch for the new moons of feasts, and
made search for him by spies and scouts, until the sun-
light was weak with age, and the wasted bank of the day
had nigh crumbled in. Then, when the term of waiting
had been prolonged, and the sun showed in faded garb, 1
said to my companions, “ We have gone to the extreme in
delay, and have been long in the setting forth; so that we
have lost time, and it is plain that the man was lying.
Now, therefore, prepare for the journey, and turn not aside
to the greenness of dung-heaps.” Then I rose to equip
my camel and lade for the departure; and found that Abu
Zayd had written on the pack-saddle:

Oh thou, who wast to me an arm and a helper, above all mankind!

Reckon not that I have left thee through impatience or ingratitude:

For since I was born I have been of those who “when they have
eaten separate.”

Said Al Harith: Then I made the company read the
words of the Koran that were on the pack-saddle, so that he
who had blamed him might excuse him. And they admired
his witticism, but commanded themselves from his mischief.
Then we set forth, nor could we learn whose company he had
gotten in our place.
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THE FIFTH ASSEMBLY

&

(cALLED “oOF KUFA”)®

Al Harith, son of Hammam, related: I was conversing at
Kufa, in a night whose complexion was of a two-fold hue,
whose moon was as an amulet of silver, with companions who
had been nourished on the milk of eloquence, who might
draw the train of oblivion over Sahban. Each was a man
to remember from, and not to guard against; each was one
whom his friend would incline to, and not avoid. And the
night talk fascinated us until the moon had set, and the
watching overcame us. Now when night’s unmingled dark
had spread its awning, and there was naught but nodding
among us, we heard from the gate the faint sound of a way-
farer, rousing the dogs; then followed the knock of one bid-
ding to open. We said, “ Who is it that comes in the dark
night?”. Then the traveler answered:

5 The following Assembly, remarkable for the poetical beauty of its
language, and the delicacy of its versification, describes an adventure
in which Abu Zayd obtains a sum of money from a company of gen-
erous scholars. Harith is engaged with some friends in a night con-
versation at Kufa, one of the chief seats of Arabian learning, when a
stranger knocks at the door, and addresses the inmates in verses de-
scribing his want and weariness, his excellent disposition, and his
gratitude for the favors he may receive. Struck with his poetical
powers the company admit him, and give him a supper. The lamp
being brought, Harith discovers that the guest is Abu Zayd, and in-
forms the company of his merits. They then ask him for a story, and
he relates that he had that evening met with a long-lost son, whom he
would be glad to take charge of, did not his poverty hinder him. As
he had taken care to mention in the narrative that he was of the
royal race of Ghassan, the company are moved by his misfortunes, and
at once raise a large sum of money to enable him to support his boy.
Abu Zayd delights them with his conversation, but as soon as daylight
appears he calls away Harith, to assist him in cashing the checks or
orders which he had received. The simiple Harith, who had been de-
lighted with the verses which the father had put into the mouth of
his son, desires to see so eloquent a youth; upon which Abu Zayd
laughs heartily, tells his friend, in some exquisite verses, that such a
desire is the following of a mirage, that he, Abu Zayd, had neither
wife nor son, and that the story was only a trick to obtain money.
He then departs, leaving Harith mortified at the adventure.
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O people of the mansion, be ye guarded from ill!

Meet not harm as long as ye live!

Lo! the night which glooms has driven

To your abode one disheveled, dust-laden,

A brother of journeying, that has been lengthened, extended,
Till he has become bent and yellow

Like the new moon of the horizon when it smiles.

And now he approaches your courtyard, begging boldly,
And repairs to you before all people else,

To seek from you food and a lodging.

Ye have in him a guest contented, ingenuous,

One pleased with all, whether sweet or bitter,

One who will withdraw from you, publishing your bounty.

Said Al Harith, son of Hammam: Now when we were
caught by the sweetness of his utterance, and knew what
was behind his lightning, we hastened to open the gate, and
met him with welcome; and said to the boy “ Quick, quick!
bring what is ready!” Then said our guest, “ Now, by him
who has set me down at your abode, I will not roll my
tongue over your food, unless ye pledge me that ye will not
make me a burden, that ye will not, for my sake, task
yourselves with a meal. For sometimes a morsel aches the
eater, and forbids him his repasts. And the worst of guests
is he who imposes trouble and annoys his host, and especially
with a harm that affects the body and tends to sickness.
For, by that proverb, which is widely current, ‘ The best
suppers are those that are clearly seen,’ is only meant that
supper-time should be hastened, and éating by night, which
dims the sight, avoided. Unless, by Allah, the fire of hun-
ger kindle and stand in the way of sleep.” Said Al Harith:
Now it was as though he had got sight of our desire, and so
had shot with the bow of our conviction. Accordingly we
gratified him by agreeing to the condition, and commended
him for his easy temper. And when the boy brought what
was to be had, and lighted the candle in the midst of us, I
looked close at him, and lo! it was Abu Zayd. So I said to
my company, “Joy to you of the guest who has come!
Nay, but the spoil is lightly won! For if the moon of Sirius
has gone down, truly the moon of poetry has risen: Or if
the full moon of the Lion has waned, the full moon of elo-
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quence shines forth.” Then ran through them the wine-
glow of joy, and sleep flew away from their eye-corners.
And they refused the rest which they had purposed, and
‘returned to the spreading out of pleasantry, after they had
folded it. But Abu Zayd kept intent upon plying his
hands; however, when what was before him might be re-
moved, I said to him, “ Present us with one of the rare
stories from thy night talkings, or some wonder from among
the wonders of thy journeys.” He said, “ Of wonders I
have met with such as no seers have seen, no tellers have
told. DBut among the most wondrous was that which I be-
held to-night, a little before my visit to you and my coming
to your gate.” Then we bade him tell us of this new thing
which he had seen in the field of his night-faring. He said,
Truly the hurlings of exile have thrown me to this land:
And I was in hunger and distress, with a serip like the heart
of the mother of Moses. Now, as soon as the dark had
settled, I arose, in spite of all my footsoreness, to seek a
host or to gain a loaf. Fhen the driver hunger, and Fate,
which is by-named the Father of Wonders, urged me on,
till I stood at the door of a house, and spoke, improvising:

Hail people of this dwelling,

May ye live in the ease of a plenteous life!

W