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“ Let there be light.”—GeNEsis I, 3.

“ There never was a false god, nor was there ever
really a false religion, unless you call a child a
false man.”—Max MULLER.
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“As the great sea, O disciples, is permeated with but one taste,
the taste of salt, so also, O disciples, this doctrine and this law are
pervaded with but one taste, the taste of deliverance.”

— BUDDHA.

“ An evil deed, like newly drawn milk, does not turn suddenly;
smoldering, like fire covered by ashes, it follows the fool.”
— THE DHAMMAPADA.




SACRED BOOKS AND EARLY LITERATURE

OF

BUDDHISM

INTRODUCTION
THE MOST WIDE-SPREAD ARYAN TEACHING IN THE WORLD

OR our Western world the Buddhist faith and the
Buddhist literature hold a more living interest than any
other of the books or teachings of the Far East. In the first
place, Buddhism, both in its doctrines and in its history,
bears a striking resemblance to Christianity. Second,
Buddhism even to-day has more believers than any other
religion in the world ; it is the accepted faith of four hundred
million people, one-fourth of the population of the earth.
Third, it has had a remarkable and romantic career; it has
been called the great exiled religion, for, despite the many
millions of its supporters, it is practically abandoned in
India, the land of its origin. At one time it was accepted
by almost all of India’s teeming millions; then it was com-
pletely trodden under foot, its shrines fell into ruin and were
as wholly forgotten as though they had never existed. Even
to-day, the few Buddhist devotees found in India are pilgrims
who have journeyed there under the shelter of Britain’s
Christian protection. So while Buddhism has claimed the
faith and satisfied the hearts of all the other peoples of the
Far East, it has been rejected by the race who first felt its
high inspiration.

We touch here on a fourth and perhaps even deeper source
of interest in the faith. It is of Aryan origin, the chief
religion that has sprung wholly from the Aryan mind and

3



4 THE SACRED BOOKS

been spread abroad by Aryan teachers. Almost all the peo-
ples of our Western world to-day arc of Aryan stock. Note
therefore this striking contrast, which is one of the most
impressive oddities of our tangled universe. All the modern
European and American Aryans have abandoned their
ancient Aryan faith, whether of Odin, of Jupiter, or of older
gods, and have accepted Christianity, which is of Semitic
origin. Yet scarce a Semite in all the world now holds with
us to this Semitic teaching. On the other hand, Buddhism,
the richest, broadest, and most lasting of the rcligions of
Aryan origin, has now scarcely an Aryan believer anywhere.
It has become the faith of the hundred millions of Tura-
nians, or non-Semitic and non-Aryan races of the East.
Shall we seek a more specific knowledge of this ancient
and wide-spread Aryan teaching? It originated about five
hundred years before Christ, being taught by an Indian
prince named Siddharthd. He was a truly wondrous
teacher, whose followers have since worshiped him through all
the ages without for one moment confusing him with God or
regarding him as anything different from a man, a soul, a
spirit like themselves. For this teacher Siddhartha the
Buddhists have many names. Most commonly they speak
of him by his religious title as Buddha, which means ¢ The
Awakened One.” That is, he is the sage, the seer, who has
shaken off all the benumbing influences of the senses, has
escaped the daze and bewilderment of human passions, has
pierced the confusing mists of life and thought, and has thus
seen and understood the very heart of the universe. From
that center of serene and perfect understanding Buddha is
supposed to have looked out over all space, and all time, and
comprehended every smallest thing within the boundless
reach of his perfected vision. But note that in thus becom-
ing Buddha or the Awakened One, Prince Siddhartha did
not cease to be a man. Indeed, Buddhism teaches that there
had been other “ awakenings ” before that of Siddhartha, and
that there will be other Buddhas yet to come. This might
almost be taken as the essence, the central thought, of the
Aryan religious teaching. It founds its confidence on man,

v
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LITERATURE OF THE EAST 5

is profoundly assertive of human possibilities and power;
man i everything; he can achieve everything; he can learn
to grasp the universe; he can rise above it. Each feeble,
groveling soul among us can himself become Buddha, the
all-powerful, the all-knowing.

It has been pointed out by our Western thinkers that in
such a system there is very-little use for God; there is per-
haps no room for him. Hence Buddhism has been frequently
accused of being a form of atheism. Its believers deny this;
they are willing to accept any number of deities. Only
their thought centers not on gods, but on man, on man’s
progress rising or falling through many transmigrations of
body, but always capable of attaining superiority to and
thus escape from the “ wheel of life.” Man, the immaterial
spirit, may rise above both the material and the immaterial
world, and thereby reach ¢ Nirvana.”

What is this Nirvana, this goal toward which man’s strug-
gle aims? With our Western fondness for exact wordings,
we have insisted on defining it as “nothingness,” since in
Nirvana the spirit ceases wholly to act or feel, that is to suffer
or enjoy, or to think, or even to believe. That is, it abso-
lutely escapes or abandons every human idea or mode of con-
sciousness. Yet you will find no Buddhist philosopher
agreeing therefore to view Nirvana as extinction. It is
indeed to him the opposite of existence, of being; but may
not that opposite be beyond and above existence, rather than
beneath? The Buddhist simply does not know the meaning
of Nirvana, and does not believe either you or himself capable
of phrasing it in human speech.

Was all this the actual teaching of Prince Siddhartha, the
Buddha? We do not know; because his words were not
written down during his life, and we can not be sure how
much of modern Buddhism is a development grown beyond
its earliest teacher. What we know of Siddhartha, or rather
what the Buddhist books tell us of him, is briefly this. He
was a prince of the Gotama race; from which fact he is more
commonly called by his tribal name, Gotama. He was sur-
rounded in youth by all the luxury of prinechood; but like
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the imaginary prince in Dr. Johnson’s celebrated tale of
Rasselas, so, too, Gotama looked beyond his own pleasures
and saw the miseries of humanity. He resolved to devote
himself to seeking the cause and the remedy for all this bitter
grief and hideous suffering. Fleeing from his life of ease,
he spent years in solitude and austerlty and deep meditation.
Thus at last he freed himself from all human weakness and
attained his Buddhahood.

Legend tells that all the evil influences and evil spirits of
the world strove to thwart Gotama’s final effort to pierce to
the very center of all knowledge. His concentration of
thought was a mighty battle, which is told with all the meta-
phors of strife. He won his victory of meditation while
seated under a sacred tree, called the bo-tree; and this tree
has ever since been an object of worship to the Buddhists.
Sprouts sprung from it, or from its descendant bo-trees, arc
still preserved and honored.

Having attained his Buddhahood, Gotama went forth to
save his followers from the heavy “ wheel of life,” by teach-
ing them his wisdom. Everywhere they listened and
accepted. Spirits as well as men hung upon his words re-
joicing, and he converted thousands upon thousands. His
death came after more than forty years of teaching; and
then his followers gathered in a great council to formulate
and exactly define what they should continue to announce as
Buddha’s doctrine.

All of this story depends on later evidence. The Bud-
dhist teaching was handed down only by word of mouth for
centuries. Then some two hundred years after Gotama’s
death there was in India a powerful king or emperor, Asoka
(about 267-233 B.c.). Asoka is said to have ruled all India,
to have been at first opposed to Buddhism, but to have finally
accepted it and facilitated its spread, not by force, but by
sending out many teachers, so that all India adopted the
faith. Thus Asoka did for Buddhism what the Emperor
Constantine did for Christianity —made it the State
religion of a vast empire.

With this event, we come upon the earliest literature of
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Buddhism. Asoka proclaimed edicts favoring the religion,
and he had these edicts carved on rock-faced cliffs or on State
pillars set up throughout his domains. Secveral of these
ancient inscriptions with their long-forgotten commands have
. been recently rediscovered, empty echoes of an imperial
power once as absolute as it seemed efernal. Their
translation opens our volume.

Even in Ascka’s time, however, there seems to have been
no Buddhist books. He called another council to determine
anew the exact doctrines of the faith; and perhaps all our
present Buddhist Scriptures were then agreed on orally.
That is, they had been previously known, and the ¢ canon ”
was now fixed or made unchangeable ; no more teachings were
to be accepted as sacred. But we have reason to believe that
none of these accepted doctrines or books was ever written
down until almost two centuries after Asoka.

The first setback to Indian Buddhism occurred about the
beginning of the Christian era, when there was a schism, the
church separating into the Lesser Vehicle, or conservative
faith, and the Greater Vehicle, or newer teaching, which
looked beyond the actual words of Gotama. This Greater
Vehicle seems to have contained more, or at least emphasized
more, of the spiritual side of the religion. So that many
Christians have thought that this later Buddhism learned
and borrowed much from Christianity. Positive proof of
such borrowing is no longer to be had, but the similarity of
the two faiths is marked. They narrate several similar ineci-
dents; and the doctrines of Buddha parallel those of early
Christianity on at least two important points. Buddhism
teaches that, to attain a higher state beyond this, man must
deliberately and firmly turn away from the pleasures and
sensations of this world, and it insists on kindliness toward
every living thing. A Buddhist monk will not even kill an
insect that annoys him, but will gently remove it from his
person. This universal kindliness differs from the Christian
teaching of universal love only by its lack of warmth. Love
is too intense a feeling to accompany the Buddhist doctrine
of the suppression of human passions.
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It was the missionaries of the Greater Vehicle, or more
modern Buddhism, who spread their teachings through China
in the early centuries of the Christian era. In India the
faith declined slowly. For many centuries it existed side by
side with Brahmanism. The two faiths both were tolerant,
and indeed they had so much in common that a believer might
well accept both. But gradually the more sensuous charac-
ter of Brahmanism drew the mass of the people away from
the stern, ascetic Buddhism. Then came the Mohammedan
conquest of India, and Mohammedan fanaticism completely
crushed the last remnants of the fading Buddhism in its
birthland. To-day it still holds some place in the hill coun-
tries north of Hindustan, and in Ceylon to the southward.
From Ceylon it spread to all Indo-China in about the sixth
century A.p., and a little later it spread from China to Japan.
It probably spread northward at an even earlier date, from
India into Tibet and Turkestan and Mongolia.

Turn now to the Buddhist literature. The Buddhist
Scriptures consist of three collections called the Three Bas-
kets, or Ti-pitaka. These were originally, no doubt, written
in India; but since the faith perished in India we have been
compelled to seek the Ti-pitaka in other lands. The most
complete and probably the oldest versions of these Buddhist
Scriptures have been found in Ceylon. They are in the Pali
tongue, a dialect which was once the common speech of north-
ern India as opposed to the learned Sanskrit in which the
Vedas, or holy books of Brahmanism, were composed. Thus
it may be that Buddha deliberately chose to proclaim his
teaching in the common tongue, to aid the unlearned rather
than the learned, to reach the masses rather than the brahmin
priests. Versions of several of the Buddhist books, however,
exist also in Sanskrit, in Burmese, in Chinese, and in other
languages; and our scholars are still studying and comparing
the many differing forms of the faith. Among the Ti-pitaka
only one section, or Basket, has much interest for the outside
world, as the other two are later collections, consisting either
of mere priestly rules and ceremonials or of abstract meta-
physical speculations. The first Pitaka, on the contrary,
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contains a most remarkable mass of historical aneedotes
about Buddha and his disciples, their teachings and their
parables. These are called the Suttas, or Sacred Sayings.
They would cover perhaps as many pages as our Bible, but
they are much more diverse in character. Moreover, some of
them are held by Buddhists in far higher honor than others,
so that it is easy to guide our readers to the more valued ones.
We give here what seem to be the oldest Suttas, those which
open the very old collection known as the Sutta Nipata.
The Nipata has been called the Rig-Veda of the Buddhists,
that is, the work in which the formation of their doctrines
may be studied. With these we give also the celebrated
Sutta which is honored as containing the concentrated essence
of the early Buddhist doctrines, and which is known as the
Foundation of the Kingdom of Righteousness.

Our volume then presents the most honored of all the his-
torical Suttas, the Book of the Great Decease. This is, so
far as we know, the earliest account of Gotama’s life, or
rather of his death. Thus it holds, for Buddhism, somewhat
the place of our Gospels. No other part of the Buddhist
Scriptures is received by its devotees with quite such rever-
ence as this Book of the Great Decease. It unquestionably
deserves to be classed among the great books of the world, and
no man should assume that he understands Buddhism, or even
that he understands Asia, until he has read this gently wise
and simple account of the passing of the great sage, of the
man who had risen to be almost a god, or at least was believed
to hold the power of a god over the things of the world which
he was leaving. There are indeed what we would call “ mir-
acles” described in the Great Decease, but these are little
more than metaphors. They are but the husk, the shell to
enclose the kernel of Buddha’s teaching.

Later Buddhist writings dwelt, perhaps unfortunately,
far more on the miraculous side of Buddha’s career. The
sage becomes lost in the magician; the love, in the power.
In order that the reader may follow the development of the
Buddhist faith we give, after the Great Decease, the most
celebrated later accounts of Buddha’s life. These could not
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much change the story of his death — that had been fixed by
the Great Decease; but they revel in the marvels of his early
life and of his victorious struggle toward Buddhaship. They
will show us, too, the development of the new religion outside
of India. So we give these opéning chapters first from the
celebrated Chinese “ Life of Buddha ” which was translated
into Chinese about a.p. 400 from the work of the famous
Buddhist missionary Asvaghosha. Then we give the ac-
cepted Burmese “life,” which is of still later though uncer-
tain date, and in which the man Gotama has become wholly
lost amid the truly Asiatic maze of fantasy. Then follows
the brief but very noteworthy song which Buddhist tradition
has established as being the old and eternally recurring
“ birth song ”” which each Buddha chants in celebration at the
moment of his enlightenment. :

Any account of Buddhist literature or Buddhist thought
would be hopelessly incomplete if it did mnot also include
something of the Jatakas, or birth-tales, to which the next
section of our volume is devoted. These are included among
the Suttas as being sacred teachings, yet they are really
beast-fables. Just such stories had been told in India long
before Buddhism arose, yet in the increasingly fantastic
spirit of the new faith they were at some time, perhaps even
as early as King Asoka’s day, accepted as being holy. They
were associated with Buddha through the doctrine of trans-
migration, and were represented as being tales told by him of
his previous “births” in the lower forms of life. Hence
they are called “ birth-tales.”

Having thus presented the life of Buddha from every side,
we turn next to the later doctrines of Buddhism, its finally
accepted preaching. This we find at its richest and clearest
in the best known of all the later Suttas, the celebrated
Dhammapada, which is here given in full. The name comes
from dhamma, which means “law.” So the book is the Great
Law of Buddhism. We then close our volume with some
quotations from the other most noted later Suttas.



THE EDICTS OF ASOKA

“If a man’s fame can be measured by the number of hearts who
revere his memory, by the number of lips who have mentioned and
still mention him with honor, Asoka is more famous than Charle-
magne or Cesar.”

— KOPEN, QUOTED IN RHYS DAVIDS' * BUDDHISM."

“He who holds back rising anger like a rolling chariot, him I
call a real driver; other people are but holding the reins.”
—BUDDHA IN THE DHAMMAPADA.



Sl

]
411 AL
k

e
—
b= T




THE EDICTS OF ASOKA
(INTRODUCTION)

ONE of the most interesting results of modern research
in India has been our recovery of the knowledge of
King Asoka’s empire. The common Hindu or Brahmanic
books ignore him. He is not mentioned by any Greek writers
of his date. Yet we can no longer doubt that he not only
existed, but was the most powerful sovereign of the third
century B.c. He wrested from the Greek successors of the
great Alexander their last territories in middle Asia; he
extended his empire over Afghanistan and Beloochistan, as
well as over almost all of India; and he sent out missionaries
who reached even to the Greek cities and, or so Asoka claims,
converted many of the Greeks to the Buddhist faith.

Our knowledge of this mighty king’s career comes partly
from Buddhist books, but mainly from his own carven in-
seriptions, Over thirty of these have now been found in
different parts of his forgotten empire. They tell of his
conquests and of his life, but chiefly of his religious efforts,
his devotion to Buddhism. After several years of military
conquest, Asoka became convinced, about 254 B.c., that he
could best extend and consolidate his domains by ruling over
the hearts of men. He had already accepted Buddhism for
himself, and he now began to make every effort to spread it
over the world by peaceful means. He dug wells, he founded
monasteries, he sent out thousands of preachers, he set up his
religious and moral inseriptions for all to read. In later
years, King Asoka seems even to have abandoned his sur-
roundings of imperial splendor, and to have entered on the
path of renunciation, meditation, and detachment from
human passion, which leads to Buddhist sainthood.

The recovered inscriptions of this ancient royal saint
present to us, as was explained in the general introduction,

12



14 THE SACRED BOOKS

our earliest surviving texts of Buddhism. Perhaps indeed
no Buddhist work had ever been written down before his
time. The preachers had depended wholly on oral teaching.
King Asoka’s inscriptions themselves are so hard to follow
that, after offering literal translations of their most celebrated
sections, we here give the reader a free poctical rendering of
some of the inscriptions by a modern Hindu scholar. These
preserve the spirit of the original while giving it in simple
form.

"Though we have no definite knowledge of the chronologi-
cal order of these inscriptions, the first here translated is
among the early ones, possibly the earliest. It is carved on
a small granite rock now preserved at Calcutta and called,
from its finding-place, the “ Edict of Bhabra.” The next,
the ¢ Thirteenth Edict of Girnar,” is the most famous, in
that it announces the extent and purpose of Asoka’s religious
conquests. It is one of a series of badly defaced inscriptions
first found carved on the rock face at Girnar, and since dis-
covered in duplicate on other rocks. The “ pillar edicts”
are eight in number and have been found on stone columns in
several places. The reader should be warned that in these
edicts King Asoka never mentions his own name, but speaks
of himself as Piyadasi, which means the “ benevolent,” or as
Devanampiya, which means “ Dear to the Gods.”



THE EDICTS OF ASOKA

THE EDICT OF BHABRA
(TO THE PEOPLE OF MAGADHA)

King Piyadasi greets the clergy of Magadha and wishes
them prosperity and health. You know, sirs, with what
respect and good-will I regard Buddha, the Law and the
Clergy. All that has been said by the Blessed Buddha has
been well said, and as far, sirs, as my own will goes, I desire
that this religious law may long abide. Here, sirs, for
example, are religious works: The Teaching of the Dis-
cipline,! The Supernatural Powers of the Aryas, The Perils
of the Future, The Verses on the Hermit, The Questions of
Upatishya, The Sutta on Perfection, and The Homily on
Lying, pronounced by the Blessed Buddha before Rahula.
These religious works I would have the frequent object of
rehearsal and meditation for communities of monks and
nuns, and for the devout laity of both sexes as well. It is
for this reason, sirs, that I make this inscription, that you
may know my will.

1 We have little certainty as to whether these names represent Suttas
we still know or others that are lost.

15



16 THE SACRED BOOKS

THE EDICTS OF GIRNAR

(THE THIRTEENTH EDICT)

And, moreover, within the domains of Antiochus the Greek
King, of which Antiochus’ generals are the rulers, every-
where Piyadasi’s double system of medical aid is established,
both medical aid for men and medical aid for animals,
together with medicaments of all sorts, which are suitable for
men and suitable for animals.

In truth, the King, dear to the gods, has at heart security
for all creatures, respect for life, peace, and happiness.
These are the things that the King, dear to the gods, takes to
be the conquests of religion. It is in these religious conquests
that the King, dear to the gods, finds delight both in his own
empire and over all the borderlands for the distance of many
hundred yojanas. Among these neighbors are Antiochus, the
King of Yavanas, and beyond this same Antiochus four kings,
Ptolemy, Antigonus, Magas, and Alexander; in the South,
the Cholas, Pandyas as far as Ceylon, and so, too, the King
of the Huns, Vismavasi. Among the Yavanas and Kambo-
jas, the Nabhakas and Nabhapantis, the Bhojas and Peten-
ikas, the Andhras and Pulindas, everywhere the religious
instructions of the King, dear to the gods, are observed.
Wherever the embassies of the King, dear to the gods, have
been sent, there, too, the duties of religion having been made
known in the name of the King, dear to the gods, men now
give heed and will give heed to the religious instructions, to
religion, this bulwark against . . . In this manner has the
conquest been extended everywhere. I have found therein a
heartfelt joy. Such is the satisfaction that comes of religious
conquests.
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ASOKA’S MESSAGE TO HIS PEOPLE
T

(FROM THE EIGHTH PILLAR EDICT)

p

Thus speaks royal Piyadasi,!
Of the gods beloved,

To his many subject nations,
Peoples he has loved :

I have carved on rocks and pillars
Rules my men obey,

And my Dhamma-mahamatras *
Point to them the way.

2.

Royal highways in my empire
Are by mangoes shaded,
Wells and inns refresh and cheer
The thirsty and the jaded.
But a mission greater, holier —
To refresh the soul!
To relieve the thirsty heart,
And comfort bring to all!

3.

Amongst my men of every sect,
Amongst the brahmins holy,
Amongst all sects of mendicants,
Amongst Nirgranthas 2 lowly,

1Translated by Romesh Dutt.
2 Officers employed to teach religion and moral precepts to the people.
3The learned brahmins were generally orthodox Hindus who kept
aloof from Buddhism, the religion of the people. The Nirgranthas were
a sect of Jainas who went about unclad, and renounced all worldly
things.
VOL. X.—2.
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My Mahamatras ever work
For holy righteousness,

They work to show the pious way,
To show the path of peace!

4.,

Would’st thou know that pious way,
That righteous path of peace —
It is the way that leads to joy,
To joy and holy bliss!
Religion ! —’tis another name
For Truth and Charity,
Religious rite and sacrifice
Is Kindness, Purity!

5.

Some would spread religious faith
By strong compulsive laws —

Gentle lessons and persuasion
Be still Asoka’s ways!

I value inward inspiration —
Awakening of the heart —

Not a formal blind compliance
With rules that we impart.

6.

With this view this righteous edict
This year * I promulgate,

May it teach my sons and grandsons
And my people great!

May it unto after ages
Like sun and moon endure,

May it in this life, and after.
Righteous bliss secure!

4+ The year is mentioned in the text, being twenty-seven years after
Asoka’s coronation. The date of the edict is therefore about 240 B.c.
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A MESSAGE TO FOREIGN NATIONS
(FROM THE THIRTEENTH EDICT OF GIRNAR)

1.

Far, far extend Kalinga’s plains,
And Bengal’s fertile coast;

Asoka, of the gods beloved,
There sent his conquering host.

They slaved a hundred thousand men,
A hundred thousand died —

“ And is this what a conquest means ?”’
The pious monarch cried !

2.

“ Brahmins pure and Sramans good,
And men who toil in life;
Parents to their children dear,
Fond husband, weeping wife —
These I’ve killed, enslaved, and sold,
And bade the helpless die! ”
A throb was on the monarch’s brow,
A tear was in his eye! -

3.

Repentance wrung his royal breast,
And he was meek and lowly;

And virtuous wishes filled his soul,
And aspirations holy.

He thought of Sakya, noble Teacher,
Buddha, high of birth,

Who left his throne and toiled for men,
And spread good-will on earth!



20

5 These kings of Syria, Egypt, Macedon, Cyrene, and Epiros were
contemporaries of Asoka; and Asoka sent missionaries to proclaim

Buddhism in their countries. The Essenes of Syria and the Therapeuts

THE SACRED BOOKS

4.

“Ho! other conquests I will spread,
And other trophies win ”—

The pious monarch thus he cried —

“Tll conquer crime and sin!
Unto the frontiers of my realm,
And far beyond, proclaim,

Asoka fights in faith alone,
And wins the righteous fame!

5.

“To Antiochus, Syria’s lord,
To Egypt’s Ptolemy,

To Antigonus, mighty King
Of Macedon the free,

To Magas of Cyrene fair,
To Alexander, King

Of mountain-covered Epiros®—
The joyful tidings bring!

6.

“To far Kaveri’s fertile banks,
Wkere mighty Cholas live,
To Kumarika’s distant point,
Where Pandya clans still thrive,
To Tamraparni's verdant isle,
For pearls well known to fame,
To Henaraja Vismavasi ®
The joyful news proclaim !

of Egypt were the results of these missions.

6 The Cholas, Cheras, and Pandyas were the greatest powers in
India south of the Krishna river in the olden times.
Cape Comorin, and Tamraparni is Ceylon.

in Southern India.

Kumarika is
Henaraja Vismavasi was
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.

“To our friends the Bactrian Greeks,
And to the bold Kambojas,

To Nabhakas and Nabhapantis,
And to the sturdy Bhojas,

To Petenikas in the south,
To Andhras in Deccan,

To far Pulindas tell the news —7
Tell it to every man!”

8.

Far and wide the news they told,
And Buddha’s faith proclaimed ;
Strange nations Buddha’s precepts learned,
His holy name they named.
Asoka felt a joy intense,
His life’s great work was done,
For he had won the righteous fame,
And fought in faith alone!
— Romesn Durr.

7 This and the previous stanza throw light on the geography of India
in the third century B.c. The Bactrian Greeks and the Kambojas of
Kabul lived on the western frontier. The Nabhakas and Nabhapantis
lived in Central India, and the Bhojas in Malwa. The Petenikas had
their capital, Pratisthana, on the Godavari river. The Andhras were
the mightiest race in the Deccan, and the Pulindas also lived in Southern
India.

i N
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THE EARLIEST SUTTAS, OR TEACHINGS

THE FOUNDATION OF THE KINGDOM OF
RIGHTEOUSNESS

“ Let a man walk alone, like a rhinoceros.”
— THE RHINOCEROS SUTTA.

“The gods in the highest heaven of heavens gave forth the
shout . . . ‘The supreme wheel of the empire of Truth has
been set rolling by the Blessed One — that wheel which not by
any one in the universe can ever be turned back.”

—THE KINGDOM OF RIGHTEOUSNESS,
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THE EARLIEST SUTTAS
(INTRODUCTION)
AMONG the many Buddhist Suttas, or little books of

sacred teaching, which have come down to us, our
scholars feel quite positive that the oldest writings are those
of the Sutta Nipata. Not only are its texts in a very early
form of the Pali tongue, but they present a very simple form
of the Buddhist doctrine. If we read these first and then
follow through to the later Suttas, which close the present
volume, we can clearly see the gradual growth of ideas, the
elaboration and changing of the Buddhist faith.

The opening Suttas of the Nipata are especially simple.
Each one takes a single doctrine and repeats it in a series of
simple aphorisms or separate sentences, each concluding with
the same half-chanted refrain. Thus the ¢ Snake Sutta,” the
first in the series, is so named because it preaches that we
must learn to cast off human existence as a thing outgrown,
just as a snake casts off his skin; and this snake metaphor
closes every sentence.

When we turn from these chanted Suttas to the famous
Sutta called  The Foundation of the Kingdom of Righteous-

ness,” we are on other ground. While the phrasing of this

is less simple than that of the Nipata Suttas, its age is un-
deniable. It is regarded by Buddhists themselves as pre-
serving the earliest teaching of their faith, the first sermon
preached by Prince Siddhartha when he became Buddha or
“ Awakened.” Tt is the concentrated teaching of the doc-
trines wherewith Buddhism began. Professor T. Rhys
Davids says of it: “It would be difficult to estimate too °
highly the historical value of this Sutta. There can be no
reasonable doubt that the very ancient tradition accepted by

all Buddhists as to the substance of the discourse is correct,
25
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and that we really have in it a summary of the words in
which the great Indian thinker and reformer, for the first
time, successfully promulgated his new ideas. And it
presents to us in a few short and pithy sentences the very
essence of that remarkable system which has had so profound
an influence on the religious history of so large a portion of
the human race.”

This first proclaiming by Buddha of his newly discovered
Law is regarded by his disciples as the turning-point in their
faith. It has often been compared to the day of Pentecost,
the “inspiration of the tongues” of the Apostles in the
Christian faith. Buddhist literature is full of descriptions
of this scene of “the first teaching.” Miraculous happen-
ings have been attached to it. As one writer describes the
scene: ¢ The angels thronged to hear the discourse until the
heavens were empty ; and the sound of their approach was like
the rain of a storm ; all the worlds in which there are sentient
beings were made void of life, so that the congregation as-
sembled were in number infinite, but at the sound of the blast
of the glorious trumpet of Sakka, the king of the gods, they
became still as a waveless sea. And then each of the countless
listeners thought that the sage was looking toward himself,
and was speaking to him in his own tongue, though the
language used was Magadhi!”

Professor Davids thus sums up a scholarly view of the
importance of this event: “ Never in the history of the
world had a scheme of salvation been put forth so simple in
its nature, so free from any superhuman agency, so inde-
pendent of, so even antagonistic to the belief in a soul, the
belief in God, and the hope for a future life. And we must
not allow our estimate of the importance of the event to be
influenced by our disagreement from the opinions put forth.
Whether these be right or wrong, it was a turning-point in
the religious history of man, when a reformer, full of the most
earnest moral purpose, and trained in all the intellectual cul-
ture of his time, put forth deliberately, and with a knowledge
of the opposing views, the doctrine of a salvation to be found
here, in this life, in an inward change of heart, to be brought
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about by perseverance in a mere system of self-culture and
of self-control.”

This tiny “book ” is so treasured by Buddhists that the
copy from which this present translation was made is eom-
posed of plates of silver, each letter being carefully carved in
the plate. Moreover, every sentence is carved twice with
some change in arranging the words, so that no word may be
accidentally altered or misunderstood. This remarkable sil-
ver book is in the British Museum. Its contents may well
serve as a lesson for all the world.



THE EARLIEST SUTTAS

THE URAGA OR SNAKE SUTTA!
il

The priest, who, restraining rising anger, as the snake
poison spreading in the body is restrained by medicines, gives
up Orapara,® as a snake casts off its decayed, old skin.

2.

The priest, who cuts off lust entirely, as one descending
into a tank would cut off a lotus-flower, gives up Orapara, as
a snake casts off its decayed, old skin.

3.

The priest, who, withering it up, cuts off completely desire,
which roams everywhere and moves quickly, gives up
Orapara, as a snake casts off its decayed, old skin.

4.

The priest, who destroys pride altogether, as a mighty flood
carries away a very weak bridge of reeds, gives up Orapara,
as a snake casts off its decayed, old skin.

5.

The priest, who, like one who seeks for flowers on fig-trees,
and who likewise has gone past merit and demerit, gives up
Orapara, as a snake casts off its decayed, old skin.

6.

The priest, in whose heart there are no feelings of anger,
and who likewise has gone past merit and demerit, gives up
Orapara, as a snake casts off its decayed, old skin.

1These earliest Suttas are from the translations of Sir M. Coomara
Swamy.

2 His liability to repeated births.
28
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¢

The priest, whose thoughts are destroyed and within whom
all sinful tendencies are entirely cut off, gives up Orapara, as
a snake casts off its decayed, old skin.

8.

The priest, who does not look back to the past or forward to
the future, and who has gone beyond all this Papancha,® gives
up Orapara, as a snake casts off its decayed, old skin.

9.

The priest, who does not look back to the past or look for-
ward to the future, having known that all this world is false,
gives up Orapara, as a snake casts off its decayed, old skin.

10.

The priest, who does not look back to the past or forward
to the future, being freed from covetousness, and believing
that all this is false, gives up Orapara, as a snake casts off its
decayed, old skin.

11.

The priest, who does not look back to the past or forward
to the future, being freed from lust, and believing that all
this is false, gives up Orapara, as a snake casts off its decayed,
old skin.

12.

The priest, who does not look back to the past or forward
to the future, being freed from hatred, and believing that all
this is false, gives up Orapara, as a snake casts off its decayed,
old skin,

13.

The priest, who does not look back to the past or forward
to the future, being freed from ignorance, and believing that
all this is false, gives up Orapara, as a snake casts off its
decayed, old skin.

8 World of delusion.
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14.

The priest, to whom there are no desires whatsoever, and
whose roots of sin are pulled out, gives up Orapara, as a snake
casts off its decayed, old skin.

15.

The priest, to whom there are no passions whatsoever which
- spring from the heat of the body, and are the causes for our
coming to this side,* gives up Orapara, as a snake casts off
its decayed, old skin.

18.

The priest, in whom there are no passions whatever, which
are the causes of our being bound in existence, gives up
Orapara, as a snake casts off its decayed, old skin.

17,

The priest, who having abandoned the five Nivaranas,® is
freed from grief, has crossed his doubts and is released from
_ the darts of sorrow, gives up Orapara, as a snake casts off its
decayed, old skin.

¢ For our being born.
6 Evil inclinations.
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DHANIYA SUTTA®

1.

I have finished my meal ; I have collected the milk; I am
living peaceably on the banks of the Mahi, surrounded by
my wife and children ; my house is roofed, the fire is kindled.
Rain on now, O cloud! if you will. Thus said the cowherd
Dhaniya.

2.

I am free from anger, free from stubbornness; I am living
for a night on the banks of the Mahi; my house is roofless,
the fire is extinguished. Rain on now, O cloud! if you will.
Thus said Bhagava.

3.

There are no mosquitoes; the cattle are roaming on the
ground covered with rich grass; the cattle are able to endure
the coming rain. Rain on now, O cloud! if you will. Thus
said the cowherd, Dhaniya.

4,

My raft is bound together, and well made; having crossed
the flood of existence and swum through it, I have arrived at
the other shore; there is no further use for the raft. Rain
on now, O cloud! if you will. Thus said Bhagava.

5.
My wife is obedient, not wanton, has lived long with me

6 When Buddha was living at Jetavana, in Savatthi, the cowherd,
Dhaniya, dwelt in the hilly country of Videha, owning no less than
thirty thousand head of cattle. One night after his day’s work was
finished, and his cattle had been placed under shelter, it began to rain
heavily. As he lay down after his dinner, he, through inordinate joy,
began to sing stanzas, Buddha heard them at Jetavana, and, wishing
to lead him and his family to the road to Nirvana, appeared instantly
in the skies, and answered each of Dhaniya’s stanzas by one of his own.
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and is agreeable; I hear of no sin attributed to her. Rain on
now, O cloud! if you will. Thus said the cowherd, Dhaniya.

6.

My mind is free from passions, is released from worldly
attachments, has long been under training, is under thorough
control; there is no sin whatever in me. Rain on now, O
cloud! if you will. Thus said Bhagava.

A

I am maintained by my own wealth, and my children are
living with me free from disease; I do not hear of any sin
attributed to them. Rain on now, O cloud! if you will.
Thus said the cowherd, Dhaniya.

8.

I am not a servant of any; independent, I move in all
worlds; there is no advantage in serving others. Rain on
now, O cloud! if you will. Thus said Bhagava.

9.

There are to me young cows, calves, cows big with young,
and young cows full of vigor, and bulls, lords of the herd.
Rain on now, O cloud! if you will. Thus said the cowherd,
Dhaniya.

10.

To me there are no young cows, no calves, no cows big with
young, no young cows full of vigor, no bulls, lords of the
herd. Rain on now, O cloud! if you will. Thus said
" Bhagava.

11.

The stakes are driven in, they can not be shaken ; there are
chains made of grass, new and twisted, which likewise the
calves can not break. Rain on now, O cloud! if you will.
Thus said the cowherd, Dhaniya.

12.
Like an ox which has broken its bindings, like an elephant
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which has broken the galuccht creeper, even so I shall not
return again to a mother’s womb. Rain on now, O cloud! if
you will. Thus said Bhagava.

13.

[By the compiler.] The great cloud rained much, filling
at the same time hollows and levels; hearing the raining of
the cloud, Dhaniya said thus:

14.

Whoever of us sees Bhagava, his advantage is indeed not
small. Let us seek refuge in him. O Five-eyed One! O
great sage! be thou a teacher to us. Thus said Dhaniya.

15.

Let my wife the shepherdess and myself become obedient,
practise a holy life in honor of Sugata (Buddha): let us,
putting an end to our sorrow, become such as have gone past
births and deaths.

16.

He who has children is pleased with the children. He who
has cattle is likewise pleased with the cattle. The happiness
of man consists in objects of desire. He who is without
objects of desire is indeed not happy. Thus said the sinful
Mara (the Tempter).

17.

He who has children grieves on account of the children.
He who has cattle grieves likewise on account of the cattle.
He who has no objects of desire does not indeed grieve.
Thus said Bhagava. :

VOL. X.—8.
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KHAGGAVISANA SUTTA?

1‘

Having abandoned the practising of violence toward all
objects, not doing violence to any one of them, let one wish
not for children. Why wish for a friend? ILet one walk
alone like a rhinoceros.

2.

There are friendships to one who lives in society ; this our
present grief arises from having friendships; observing the
evils resulting from friendship, let one walk alone like a
rhinoceros.

3.

He who is kind toward much-beloved friends loses his own
good from his mind becoming partial ; observing such danger
in friendship, let one walk alone like a rhinoceros.

4,

As a spreading bush of bamboo is entangled in various
ways, so is the longing for children and wives: not clinging
to these, even like a bamboo just sprouting forth, let one walk
alone like a rhinoceros.

5.

As a beast of the forest prowls, free, whithersoever he will
for pasture, even so let a wise man, observing solitude, walk
alone like a rhinoceros.

7 This discourse was delivered by Gotama Buddha, at the request of
Ananda, a priest, who, though he was acquainted with the deeds and
doctrines of the Supreme Buddhas, had not yet heard of the preachings
of Pachaheka, or inferior Buddhas. Gotama here repeats what was
taught by Buddhas of the latter category at various times. As in
Uraga, so also in this, the metaphor repeated in each stanza gives the
title to the whole. Khaggavisana means “ rhinoceros.”
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6.

Whilst resting, standing, going, traveling, leave must be
obtained by one living in the midst of friends; let one, observ-
ing solitude which is not pleasing to others, walk alone like a
rhinoceros.

7.

If one lives in the midst of company, love of amusement
and desire arise; strong attachment for children arises; let
therefore one who dislikes separation, which must happen
sooner or later from those beloved, walk alone like a
rhinoceros.

8.

Whoever is possessed of the four Appamannas,® and is not
opposed to any person, is contented with whatever he gets,
endures sufferings and is fearless, let him walk alone like a
rhinoceros.

9.

Some there are, also difficult to please, even though they be
ascetics; on the other hand, there are also some laymen diffi-
cult to propitiate; therefore let one, not minding other men’s
children, walk alone like a rhinoceros.

10.

Let a hero abandoning the ways of the world, and also
flinging off the bonds of the household, like a Kovilara-tree,
which has cast off its leaves, walk alone like a rhinoceros.

11.

If a wise man secures a wise friend who will act in concert
with him, being firmly established in good principles, he will
live happily with him, overcoming all afflictions.

12.

If a wise man secures not a wise friend who will act in con-
cert with him, being firmly established in good principles, let

8 Friendliness, compassion, good-will, and equanimity.
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him, like a king who has abandoned the country conquered by
him, walk alone like a rhinoceros.

13.

Certainly we praise the acquisition of friendship ; but good
friends should be admitted into one’s company ; not obtaining
such friends, let one, subsisting on pure food, walk alone like
a rhinoceros.

14.

Noticing how even two glittering armlets of gold, though
well made by a goldsmith, strike against each other, let one
walk alone.like a rhinoccros.

15.

Thus, being with a second beside myself, T must either
speak too much and be angry with him ; observing this danger,
for the future, let a man walk alone like a rhinoceros.

16.

Desires are indeed various, sweet and pleasing to the mind;
they churn the mind in different ways ; observing the distress
resulting from desires, let one walk alone like a rhinoceros.

17.

This body is a calamity, an excrescence, a danger, a dis-
ease, a dart of sorrow, a fear to me; observing this danger
resulting from desires, let one walk alone like a rhinoceros.

18.

There are cold, heat, hunger, thirst, wind, sun, gadflies,
snakes; having overcome all these various things, let a man
walk alone like a rhinoceros.

19.

As the huge-bodied, white-spotted, noble elephant wanders
in the forest, whithersoever he will, deserting his herd, so also
let one walk alone like a rhinoceros.
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20.

The attaining of even temporary Samadhi (meditation)
by any one who is attached to society is impossible ; such is the
teaching of the kinsman of the Sun ; let one, having heard this,
walk alone like a rhinoceros.

21.

Thus overcoming those things which injure faith, having
attained firmness of mind, and reached the right path, I have
indeed arrived at complete knowledge and have nothing left to
be known. Let one walk alone like a rhinoceros.

22.

Divested of greediness, deceit, longings, not disparaging
others unjustly, in the whole world ; released from evil affec-
tions and ignorance; desireless, let one walk alone like a
rhinoceros.

23.

Let one cast away a sinful friend who looks to wicked
things, or is established in wicked actions: let the same person
associate not with one fond of pleasure, and procrastinating
in doing good things. Let him walk alone like a rhinoceros.

24.

Let him serve a friend who is very learned, versed in
morals, great, and possessed of a quick understanding ; having
known the real meaning of things, let him remove his doubts
and walk alone like a rhinoceros.

25.

Indifferent to amusements, lust, and the pleasures of the
world; not beautifying oneself, despising ornaments, and
speaking the truth, let one walk alone like a rhinoceros.

26.

Having abandoned the different kinds of desire, founded on
child, wife, father, mother, wealth, corn, relations, let one
walk alone like a rhinoceros.
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21.

Let a wise man, having discovered that such is attachment,
that there is in it but little happiness, that it is but insipid,
that there is more affliction in it than comfort, that it is a
fish-hook, walk alone like a rhinoceros.

28.

Having cast off the bonds, like a fish which breaks the net
in the water, like a fire that returns not to the spot already
burned up, let one walk alone like a rhinoceros.

29.

With his eyes looking downward, not moving quickly, with
his senses guardéd, his mind restrained, not burdened with
lust, not burning with desire, let one walk alone like a
rhinoceros.

30.

Having abandoned the ways of the householder, clothed in
yellow robes, like a Parichhatta-tree, which is densely
covered with leaves, having given up laymanship, let one walk
alone like a rhinoceros.

31.

Not being greedy of savory things, not being unsteady, nor
maintained by others, begging from house to house without
any distinction, not having a mind attached to this or that
family, let one walk alone like a rhinoceros.

32.

Having cast off the five Nivaranas (evil tendencies) of the
mind, having cleared away all the obscurities of the mind,
having extinguished the folly of friendship, not allied to
anything, let one walk alone like a rhinoceros.

33.

Having thrown behind him pleasure and pain, and first
doing away with good and bad intentions, having then secured

2]
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the middle state, which is pacific and pure, let one walk alone
like a rhinoceros.

34.

Possessed of courage, persevering in the attainment of
Paramattha ® with a mind not inactive, without living in idle-
ness, resolute in perseverance, endowed with a strong and
powerful mind, let one walk alone like a rhinoceros.

35.
Not abandoning the Patisallana meditations, practising

the Law daily, remembering the evil consequences of repeated
births, let one walk alone like a rhinoceros.

36.

Looking forward to the extinction of desires, being diligent,
not foolish, becoming a good ascetic, endowed with presence
of mind, acquainted with justice, observing the rules of the
hermits, energetic, let one walk alone like a rhinoceros.

37.

Like a lion which fears not noises, unobstructed like the
wind whistling through a net, not touching anything like the
lotus-leaf untouched by water, let one walk alone like a
rhinoceros.

38.

As the lion, the king of beasts, powerful from his teeth,
lives committing violence and overcoming all, even so let one
dwell in hermitages in far-away deserts.

389.

In fit time, observe kindness, impartiality, mercy, freedom
from sin, and delight at the prosperity of others: unopposed
to the whole world, let one walk alone like a rhinoceros.

9 The supreme good.
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40,

Having abandoned lust, malice, ignorance, having broken
the bonds of transmigration, entertaining no fears for the
loss of life, let one walk alone like a rhinoceros.

41,

Men associate with and serve others for the sake of an
object; friends who have no object in view are difficult to
obtain. They are wise enough to gain some object for them-
selves. Men are not pure. Let one walk alone like a
rhinoceros.
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THE FOUNDATION
OF THE

KINGDOM OF RIGHTEOUSNESS?
OR
DHAMMA-KAKKA-PPAVATTANA SUTTA

Reverence to the Blessed One, the Holy One, the Fully
Enlightened One.

1. Thus have I heard. The Blessed One was once staying
at Benares, at the hermitage called Migadaya. And there
the Blessed One addressed the company of the five bhikkus,?
and said:

2. “There are two extremes, O bhikkus, which the man
who has given up the world ® ought not to follow — the
habitual practise, on the one hand, of those things whose
attraction depends upon the passions and especially of sen-
suality —a low and pagan* way of secking satisfaction
unworthy, unprofitable, and fit only for the worldly minded
— and the habitual practise, on the other hand, of asceticism
(or self-mortification), which is painful, unworthy, and
unprofitable.

3. “ There is a middle path, O bhikkus, avoiding these two
extremes, discovered by the Tathagata *— a path which opens
the eyes, and bestows understanding, which leads to peace of

1 Translated by T. W. Rhys Davids.

2 These are the five mendicants who had waited on the Buddha during
his austerities.

8 Pabbagito, one who has gone forth, who has renounced worldly
things, a “religious.”

4 Gamma, a word of the same derivation as, and eorresponding mean-
ing to, our word “ pagan.”

s The Tathagata is an epithet of a Buddha. It is interpreted to mean
that he came to earth for the same purposes, after having passed through
the same training in former births, as all the supposed former Buddhas;

and that, when he had so eome, all his actions corresponded with
theirs.
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mind, to the higher wisdom, to full enlightenment, to
Nirvana!

4. “ What is that middle path, O bhikkus, avoiding these
two extremes, discovered by the Tathagata — that path which
opens the eyes, and bestows understanding, which leads to
peace of mind, to the higher wisdom, to full enlightenment,
to Nirvana? Verily! it is this noble eightfold path; that
is to say:

“ Right views;
Right aspirations;
- Right speech;
Right conduct;
Right livelihood ;
Right effort;
Right mindfulness; and
Right contemplation.®

6 Professor Davids thus expands the meaning of this Buddhist teach-

ing of how mankind should live, the “ Noble Path ”:

. Right Views; free from superstition or delusion.

. Right Aims; high, and worthy of the intelligent, earnest man.

. Right Speech; kindly, open, truthful.

. Right Conduct; peaceful, honest, pure.

. Right Livelihood; bringing hurt or danger to no living thing.

. Right Effort; in self-training, and in self-control.

. Right Mindfulness; the active, watchful mind.

. Right Contemplation; earnest thought on the deep mysteries of
life.

It is interesting to notice that Gogerly, who first rendered the word
“right ” throughout by “ correct,” afterward adopted the other method;
and as these eight divisions of the perfect life are of such vital impor-
tance for a correct understanding of what Buddhism really was, I here
add in parallel columns his two versions of the terms used:

OISOV N

1. Correct views (of truth). Correct doctrines.
2. Correct thoughts. A clear perception (of their na-
ture).
3. Correct words. Inflexible veracity.
4. Correct conduct. Purity of conduct.
5. Correct (mode of obtaining a) A sinless occupation.
livelihood.
8. Correct efforts. Perseverance in duty.
7. Correct meditation. Holy meditation.
8. Correct tranquillity. Mental tranquillity.
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¢ This, O bhikkus, is that middle path, avoiding these two
extremes, discovered by the Tathagata — that path which
opens the eyes, and bestows understanding, which leads to
peace of mind, to the higher wisdom, to full enlightenment,
to Nirvana! '

5. “Now 7 this, O bhikkus, is the noble truth concerning
suffering.

“Birth is attended with pain, decay is painful, diseasc is
painful, death is painful. Union with the unpleasant is
painful, painful is separation from the pleasant; and any
craving that is unsatisfied, that too is painful. In brief, the
five aggregates which spring from attachment (the conditions
of individuality and their cause)® are painful.

“ This then, O bhikkus, is the noble truth concerning
suffering.

6. “ Now this, O bhikkus, is the noble truth concerning
the origin of suffering.

“Verily, it is that thirst (or craving), causing the renewal
of existence, accompanied by sensual delight, seeking satisfac-
tion now here, now there — that is to say, the craving for
the gratification of the passions, or the craving for a future
life, or the craving for success in this present life.?

The varying expressions in these two lists are intended in all cases
(except perhaps the second) to convey the same idea. The second divi-
sion (samma-sankappo) is not really open to any doubt. Sankappo is
will, volition, determination, desire; that exertion of the will in the
various affairs of life which results from the :eeling that a certain re-
sult will be desirable.”

70n the following “four truths” compare the Dhammapada, verse
191.

8 One might express the central thought of this First Noble Truth
in the language of the nineteenth eentury by saying that pain results
from existence as an individual. It is the struggle to maintain one’s
individuality which produces pain —a most pregnant and far-reaching
suggestion.

9 “The lust of the flesh, the lust of the eye, and the pride of life”
correspond very exaetly to the first and third of these three tanhas.
“The lust of the flesh, the lust of life, and the pride of life,” or “the
lust of the flesh, the lust of life, and the love of this present world,”
would be not inadequate renderings of all three.
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“This then, O bhikkus, is the noble truth concerning the
origin of suffering.

7. “ Now this, O bhikkus, is the noble truth concerning
the destruction of suffering.

“ Verily, it is the destruction, in which no passion remains,
of this very thirst; the laying aside of, the getting rid of, the
being free from, the harboring no longer of this thirst.

“ This then, O bhikkus, is the noble truth concerning the
destruction of suffering.

8. “ Now this, O bhikkus, is the noble truth concerning the
way which leads to the destruction of sorrow. Verily! it is
this noble eightfold path ; that is to say:

“ Right views;
Right aspirations;
Right speech;
Right conduct;
Right livelihood ;
Right effort;
Right mindfulness; and
Right contemplation.

¢ This then, O bhikkus, is the noble truth concerning the
destruction of sorrow.

-

9. “That this was the noble truth concerning sorrow, was

not, O bhikkus, among the doctrines handed down, but there
arose within me the eye to perceive it, there arose the knowl-
edge of its nature, there arose the understanding of its cause,
there arose the wisdom to guide in the path of tranquillity,
there arose the light to dispel darkness from it.
- 10. “ And again, O bhikkus, that I should comprehend
that this was the noble truth concerning sorrow, though it was
not among the doctrines handed down, there arose within me
the eye, there arose the knowledge, there arose the understand-
ing, there arose the wisdom, there arose the light.

11. “ And again, O bhikkus, that I had comprehended that
this was the noble truth concerning sorrow, though it was not
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among the doctrines handed down, there arose within me the
eye, there arose the knowledge, there arose the understanding,
there arose the wisdom, there arose the light.

12, “That this was the noble truth concerning the origin
of sorrow, though it was not among the doctrines handed
down, there arose within me the eye; but there arose within
me the knowledge, there arose the understanding, there arose
the light.

13. “ And again, O bhikkus, that I should put away the
origin of sorrow, though the noble truth concerning it was not
among the doctrines handed down, there arose within me the
eye, there arose the knowledge, there arose the understanding,
there arose the wisdom, there arose the light.

14. “ And again, O bhikkus, that I had fully put away the
origin of sorrow, though the noble truth concerning it was not
among the doctrines handed down, there arose within me the
eye, there arose the knowledge, there arose the understanding,
there arose the wisdom, there arose the light.

15. “ That this, O bhikkus, was the noble truth concerning
the destruction of sorrow, though it was not among the doc-
trines handed down; but there arose within me the eye, there
arose the knowledge, there arose the understanding, there
arose the wisdom, there arose the light.

16. “ And again, O bhikkus, that I should fully realize the
destruction of sorrow, though the noble truth concerning it
was not among the doctrines handed down, there arose within
me the eye, there arose the knowledge, there arose
the understanding, there arose the wisdom, there arose the
light.

17. “ And again, O bhikkus, that T had fully realized the
destruction of sorrow, though the noble truth concerning it
was not among the doctrines handed down, there arose within
me the eye, there arose the knowledge, there arose the under-
standing, there arose the wisdom, there arose the light.

18. “That this was the noble truth concerning the way
which leads to the destruction of sorrow, was not, O bhikkus,
among the doctrines handed down; but there arose within
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me the eye, there arose the knowledge, there arose the
understanding, there arose the wisdom, there arose the light.

19. “ And again, O bhikkus, that I should become versed in
the way which leads to the destruction of sorrow, though the
noble truth concerning it was not among the doctrines handed
down, there arose within me the eye, there arose the knowl-
edge, there arose the understanding, there arose the wisdom,
there arose the light.

20. “ And again, O bhikkus, that I had become versed in
the way which leads to the destruction of sorrow, though the
noble truth concerning it was not among the doctrines handed
down, there arose within me the eye, there arose the knowl-
edge, there arose the understanding, there arose the wisdom,
there arose the light.

21. “So long, O bhikkus, as my knowledge and insight
were not quite clear, regarding each of these four noble truths
in this triple order, in this twelvefold manner — so long was
I uncertain whether I had attained to the full insight of that
wisdom which is unsurpassed in the heavens or on earth,
among the whele race of Samanas and brahmins, or of gods
or men.

22. “ But as soon, O bhikkus, as my knowledge and insight
were quite clear regarding each of these four noble truths, in
this triple order, in this twelvefold manner — then did I
become certain that I had attained to the full insight of that
wisdom which is unsurpassed in the heavens or on earth,
among the whole race of Samanas and brahmins, or of gods or
men.

23. “ And now this knowledge and this insight has arisen
within me. Immovable is the emancipation of my heart.
This is my last existence. There will now be no rebirth
for me!”

24. Thus spake the Blessed One. The company of the
five bhikkus, glad at heart, exalted the words of the Blessed
One. And when the discourse had been uttered, there arose
within the venerable Kondanna the eye of truth, spotless, and
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without a stain, and he saw that whatsoever has an origin, in
that is also inherent the necessity of coming to an end.!®

25. And when the royal chariot-wheel of the truth had thus
been set rolling onward by the Blessed One, the gods of the
earth gave forth a shout, saying:

“In Benares, at the hermitage of the Migadaya, the su-
preme wheel of the empire of Truth has been set rolling by
the Blessed One — that wheel which not by any Samana or
brahmin, not by any god, not by any Brihmé or Mara, not
by any one in the universe, can ever be turned back!”

26. And when they heard the shout of the gods of the earth,
the attendant gods of the four great kings (the guardian
angels of the four quarters of the globe) gave forth a shout,
saying:

“In Benares, at the hermitage of the Migadaya, the su-
preme wheel of the empire of Truth has been set rolling by
the Blessed One — that wheel which not by any Samana or
brahmin, not by any god, not by any Brahmé or Mara, not
by any one in the universe, ean ever be turned back!”

27. And thus as the gods in each of the heavens heard the
shout of the inhabitants of the heaven beneath, they took up
the cry until the gods in the highest heaven of heavens gave
forth the shout, saying:

“In Benares, at the hermitage of the Migadaya, the su-
preme wheel of the empire of Truth has been set rolling by
the Blessed One — that wheel which not by any Samana or
brahmin, not by any god, not by any Brihma or Mara, not
by any one in the universe, can ever be turned back!”

28. And thus, in an instant, a second, a moment, the sound
went up even to the world of Brahmé: and this great ten-
thousand-world-system quaked and trembled and was shaken
violently, and an immeasurably bright light appeared in the
universe, beyond even the power of the gods!

29. Then did the Blessed One give utterance to this ex-

101t is the perception of this fact which is the Dhammakakkhu, the
“FEye of Truth,” or the “Eye for Qualities” as it might be rendered
with reference to the meaning of Dhammea in the words that follow.
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clamation of joy: ‘ Kondanna hath realized it. Kondanna
hath realized it! ” And so the venerable Kondanna acquired
the name of Annata-Kondanna (“the Kondanna who
realized 7).1!

11 The Maha Vagga completes the narrative as follows:  And then
the venerable Annata-Kondanna having seen the truth, having arrived
at the truth, having known the truth, having penetrated the truth,
having passed beyond doubt, having laid aside uncertainty, having at-
tained to confidence, and being dependent on no one beside himself for
knowledge of the religion of the teacher, spake thus to the Blessed One:

“*May I become, O my Lord, a novice under the Blessed One; may
I receive full ordination!’

“¢Welcome, O brother!’ said the Blessed One, ‘the truth has been
well laid down. Praectise holiness to the complete suppression of sor-
row!’

“ And that was the ordination of the Venerable One.”

The other four, Vappa, Bhaddiya, Mahanama, and Assagi, were con-
verted on the following days. It is also said that “ myriads of the
angels (devas) had been comverted simultaneously with Kondanna.”




THE BOOK OF THE GREAT DECEASE
TRANSLATED BY T. W. RHYS DAVIDS

“FE’en as a bright flame dies away, so was
His last deliverance from the bonds of life.”

-— THE GREAT DECEASE.

“When we consider how profound must have been the in-
fluence he exercised on his generation, when we bear in mind
that he spent the best part of his long life in building up the
system that was to immortalize his name, that by years of in-
timate assoctation he had made his disciples thoroughly familiar
with his religious views, his disposition, and his habits of life, we
need not deem it Likely that in the memory of those who carried
on his work of zeal, his character, words, and deeds should
quickly fade away. In those earlier traditions we have a fair
indication both of the man and of his method of teaching.”

— PROF. C. F. AIKEN.

VOL. X.—4.






THE BOOK OF THE GREAT DECEASE
(INTRODUCTION)

O UR general introduction gave a brief outline of the life
of Gotama, or Prince Siddhartha, more commonly
known as Buddha (the Awakened One), or as Bhagavat (the
Blessed One), or Sakyamuni (the Sage of the Sakya clan),
or Tathagata (the Returning One), or by any other of a score
of worshiping phrases. This traditionally accepted life of
Gotama is, however, found only in later books. The sole
canonical or Seriptural book of Buddhism which tells of
Gotama in any connected fashion is the one here given, the
Book of the Great Decease. This beok therefore is held by
the Buddhists in especial reverence. It shares with the
Dhammapada and the Kingdom of Righteousness the highest
rank among the holy books.

The Decease is much longer than any of the other early
Suttas, and its adjective “great” may really refer to its
length rather than give honor to Buddha’s death. We should
perhaps therefore translate the title as ¢ the great book of the
decease.” As to its date all we can say is that it is as old as
most of the Buddhist Scriptures. It was certainly written
down at the time of the general writing of the Scriptures
about 70 B.c.; and it must have been in use in the earlier
days of recitation, for its constant repetitions (somewhat
abridged in this translation) are obviously meant to aid the
reciter’s memory. Probably we should not be far wrong if
we assumed that it was composed about a century or two after
Buddha’s death, perhaps 300 B.c.

It is in truth the book of Buddha’s death rather than of
his life. It begins only with the last three months of his
career, and tells mainly of his final teachings, being mueh
more a record of these than of his deeds. It has the opening

formula common te mest of the Suttas, “ Thus have I heard.
51
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The Blessed One was once dwelling at” such and such a
place. But this Sutta then goes on, not to detail a single
anccdote or sermon, but to present a fairly continuous narra-
tive.

This Book of the Great Decease has often been compared
with the Gospels of Christ’s death upon the cross. The quiet
peace of the Buddhist picture is in sharpest contrast to the
intense and awful tragedy of the Crucifixion.




THE BOOK OF THE GREAT DECEASE
OR

MAHA-PARINIBBANA SUTTA

CuAPTER 1

1. Thus have I heard. The Blessed One was once dwell-
ing in Ragagaha, on the hill called the Vulture’s Peak. Now
at that time Agatasattu, the son of the queen-consort of
Videha origin,? the King of Magadha, was desirous of attack-
ing the Vaggians; and he said to himself, “I will root out
these Vaggians, mighty and powerful though they be, I will
destroy these Vaggians, I will bring these Vaggians to utter
ruin!”

2. So he spake to the brahmin Vassakara, the prime min-
ister of Magadha, and said:

“ Come now, O brahmin, do you go to the Blessed One,
and bow down in adoration at his feet on my behalf, and
inquire in my name whether he is free from illness and suf-
fering, and in the enjoyment of ease and comfort, and vigor-
ous health. Then tell him that Agatasattu, son of the Vedehi,
the King of Magadha, in his eagerness to attack the Vag-
gians, has resolved, ‘I will root out these Vaggians, mighty
and powerful though they be, I will destroy these Vaggians,
I will bring these Vaggians to utter ruin!’ And bear care-
fully in mind whatever the Blessed One may predict, and
repeat it tome. For the Buddhas speak nothing untrue! ”

3. Then the brahmin Vassakara harkened to the words of

1 Agatasattu Vedehiputto. The first word is not a personal name,
but an official epithet, “he against whom there has arisen no worthy
or equal foe”; the second gives us the maiden family, or, tribal (not
personal) name of his mother. Persons of distinction "are scarcely
ever mentioned by name in Indian Buddhist books, a rule applying

more especially to kings, but extended not infrequently to private per-

sons.
63
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the King, saying, “ Be it as you say.” And ordering a num-
ber of magnificent carriages to be made ready, he mounted
one of them, left Ragagaha with his train, and went to the
Vulture’s Peak, riding as far as the ground was passable for
carriages, and then alighting and proceeding on foot to the
place where the Blessed One was. On arriving there he
exchanged with thé Blessed One the greetings and compli-
ments of friendship and civility, sat down respectfully by his
side, and then delivered to him the message even as the King
had commanded.

4, Now at that time the venerable Ananda was standing
behind the Blessed One, and fanning him. And the Blessed
One said to him: “ Have you heard, Ananda, that the Vag-
gians hold full and frequent public assemblies?”

“ Lord, so I have heard,” replied he.

“So long, Ananda,” rejoined the Blessed One, “as the
Vaggians hold these full and frequent public assemblies; so
long may they be expected not to decline, but to prosper.”

And in like manner questioning Ananda, and receiving a
similar reply, the Blessed One declared as follows the other
conditions which would ensure the welfare of the Vaggian
confederacy.

“So long, Ananda, as the Vaggians meet together in con-
cord, and rise in concord, and carry out their undertakings in
concord — 8o long as they enact nothing not already estab-
lished, abrogate nothing that has been already enacted, and act
in accordance with the ancient institutions of the Vaggians
as established in former days —so long as they honor and
esteem and revere and support the Vaggian elders, and hold
it a point of duty to harken to their words — so long as no
women or girls belonging to their clans are detained among
them by force or abduction —so long as they honor and
esteem and revere and support the Vaggian shrines in town or
country, and allow not the proper offerings and rites, as for-
merly given and performed, to fall into desuetude — so long
as the rightful protection, defense, and support shall be fully
provided for the Arahats among them, so that Arahats from
a distance may enter the realm, and the Arahats therein may
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live at ease — so long may the Vaggians be expected not to
decline, but to prosper.”

5. Then the Blessed One addressed Vassakara the brah-
min, and said: :

“ When I was once staying, O brahmin, at Vesali at the
Sarandada Temple, I taught the Vaggians these conditions
of welfare; and so long as those conditions shall continue to
exist among the Vaggians, so long as the Vaggians shall be
well instructed in those conditions, so long may we expect
them not to decline, but to prosper.”

“We may expect, then,” answered the brahmin, “ the wel-
fare and not the decline of the Vaggians when they are pos-
sessed of any one of these conditions of welfare; how much
more so when they are possessed of all the seven! So,
Gotama, the Vaggians can not be overcome by the King of
Magadha ; that is, not in battle, without diplomacy or break-
ing up their alliance. And now, Gotama, we must go; we
are busy, and have much to do.”

“ Whatever you think most fitting, O brahmin,” was the
reply. And the brahmin Vassakara, delighted and pleased
with the words of the Blessed One, rose from his seat, and
went his way.

6. Now soon after he had gone the Blessed One addressed
the venerable Ananda, and 8aid: ““ Go now, Ananda, and as-

semble in the Service Hall such of the Brethren ? as live in
the neighborhood of Ragagaha.”

2The word translated brethren” throughout is in the original
bhikku, a word most difficult to render adequately by any word which
would not, to Christians and in Europe, connote something different
from the Buddhist idea. A bhikku, literally * beggar,” was a disciple
who had joined Gotama’s ‘order; but the word refers to their renuncia-
tion of worldly things, rather than to their consequent mendicancy;
and they did not really beg in our modern sense of the word. Hardy
has “ priests”; I have elsewhere used ‘“monks” and sometimes “beg-
gars” and ‘“members of the order.” This last is, I think, the best
rendering; but it is too long for constant repetition, as in this pas-
sage, and too complex to be a really good version of bhikku. The mem-
bers of the order were not priests, for they had no priestly powers.
They were not monks, for they took no vow of obedience, and could
leave the order (and constantly did so and do so still) whenever they
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And he did so; and returned to the Blessed One, and
informed him, saying:

“The company of the Brethren, Lord, is assembled, let
the Blessed One do as seemeth to him fit.”

And the Blessed One arose, and went to the Service Hall;
and when he was seated, he addressed the Brethren, and said:

“T will teach you, O mendicants, seven conditions of the
welfare of a community. Listen well and attend, and I will
speak.”

“Even so, Lord,” said the Brethren, in assent, to the
Blessed One; and he spake as follows:

“ So long, O mendicants, as the brethren meet together in
full and frequent assemblies — so long as they meet together
in concord, and rise in concord, and carry out in concord the
duties of the order — so long as the brethren shall establish
nothing that has not been already prescribed, and abrogate
nothing that has been already established, and act in accord-
ance with the rules of the order as now laid down — so long
as the brethren honor and esteem and revere and support the
elders of experience and long standing, the fathers and leaders
of the order, and hold it a point of duty to harken to their
words — so long as the brethren fall not under the influence
of that craving which, springing up within them, would give
rise to renewed existence — so long as the brethren delight in
a life of solitude —so long as the brethren so train their
minds that good and holy men shall come to them, and those
who have come shall dwell at ease — so long may the brethren
be expected not to decline, but to prosper. So long as these
seven conditions shall continue to exist among the brethren,
so long as they are well instructed in these conditions, so long
may the brethren be expected not to decline, but to prosper.

7. “ Other seven conditions of welfare will I teach you, O
brethren. Listen well, and attend, and I will speak.”

And on their expressing their assent, he spake as follows:
chose. They were not beggars, for they had none of the mental and
moral qualities associated with that word. * Brethren” connotes very

much the position in which they stood to one another; but I wish
there were a better word to use in rendering bhikku.
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“So long as the brethren shall not engage in, or be fond
of, or be connected with business — so long as the brethren
shall not be in the habit of, or be fond of, or be partakers in
idle talk — so long as the brethren shall not be addicted to, or
be fond of, or indulge in slothfulness — so long as the breth-
ren shall not frequent, or be fond of, or indulge in society —
so long as the brethren shall neither have, nor fall under the
influence of, sinful desires —so long as the brethren shall
not beeome the friends, companions, or intimates of sinners —
so long as the brethren shall not come to a stop on their way to
Nirvana because they have attained to any lesser thing — so
long may the brethren be expected not to decline, but to
prosper.

“So long as these conditions shall continue to exist among
the brethren, so long as they are instructed in these condi-
tions, so long may the brethren be expected not to decline, but
to prosper.

8. “ Other seven conditions of welfare will I teach you,
O brethren. Listen well, and attend, and I will speak.”

And on their expressing their assent, he spake as follows:

“So long as the brethren shall be full of faith, modest in
heart, afraid of sin, full of learning, strong in energy, active
in mind, and full of wisdom, so long may the brethren be
cxpected not to decline, but to prosper.

¢ So long as these conditions shall continue to exist among
the brethren, so long as they are instructed in these condi-
tions, so long may the brethren be expected not to decline, but
to prosper.

9. “ Other seven conditions of welfare will I teach you, O
brethren. Listen well, and attend, and I will speak.”

And on their expressing their assent, he spake as follows:

“So long as the brethren shall exercise themselves in the
sevenfold higher wisdom, that is to say, in mental activity,
search after truth, energy, joy, peace, earnest contemplation,
and equanimity of mind, so long may the brethren be expected
not to decline, but to prosper.

“So long as these conditions shall continue to exist among
the brethren, so long as they are instructed in these condi-



58 THE SACRED BOOKS

tions, so long may the brethren be expected not to decline,
but to prosper.

10. “ Other seven conditions of welfare will I teach you,
O brethren. Listen well, and attend, and I will speak.”

And on their expressing their assent, he spake as follows:

“ So long as the brethren shall excrcise themselves in the
sevenfold perception due to earnest thought, that is to say,
the perception of impermanency, of non-individuality, of cor-
ruption, of the danger of sin, of sanctification, of purity of
heart, of Nirvana, so long may the brethren be expected not
to decline, but to prosper.

“ So long as these conditions shall continue to exist among
the brethren, so long as they are instructed in these condi-
tions, so long may the brethren be expected not to decline,
but to prosper.

11. “Six conditions of welfare will I teach you, O breth-
ren. Listen well, and attend, and I will speak.”

And on their expressing their assent, he spake as follows:

“So long as the brethren shall persevere in kindness of
action, speech, and thought amongst the saints, both in public
and in private — so long as they shall divide without partial-
ity, and share in common with the upright and the holy,
all such things as they receive in accordance with the just
provisions of the order, down even to the mere contents of a
begging bowl — so long as the brethren shall live among the
saints in the practise, both in public and in private, of those
virtues which unbroken, intact, unspotted, unblemished, are
productive of freedom, and praised by the wise; which are
untarnished by the desire of future life, or by the belief in
the efficacy of outward acts; and which are conducive to high
and holy thoughts — so long as the brethren shall live among
the saints cherishing, both in public and in private, that noble
and saving faith which leads to the complete destruction of
the sorrow of him who acts according to it — so long may the
brethren be expected not to decline, but to prosper.

“So long as these six conditions shall continue to exist
among the brethren, so long as they are instructed in these
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six conditions, so long may the brethren be expected not to
decline, but to prosper.”

12. And whilst the Blessed One stayed there at Ragagaha
on the Vulture’s Peak he held that comprehensive religious
talk with the brethren on the nature of upright conduct, and
of earnest contemplation, and of intelligence. “ Great is the
fruit, great the advantage of earnest contemplation when set
round with upright conduct. Great is the fruit, great the
advantage of intellect when set round with earnest contempla-
tion. The mind set round with intelligence is freed from
the great evils, that is to say, from sensuality, from individ-
uality, from delusion, and from ignerance.” 3

13. Now when the Blessed One had sojourned at Ragagaha
as long as he pleased, he addressed the venerable Ananda, and
said: “ Come, Ananda, let us go to Ambalatthika.”

“So be it, Lord! ” said Ananda in assent, and the Blessed
One, with a large company of the brethren, proceeded to
Ambalatthika.

14. There the Blessed One stayed in the king’s house and
held that comprehensive religious talk with the brethren on
the nature of upright conduct, and of earnest contemplation,
and of intelligence. ¢ Great is the fruit, great the advan-
tage of carnest contemplation when set round with upright
conduct. QGreat is the fruit, great the advantage of intellect
when set round with earnest contemplation. The mind set
round with intelligence is freed from the great evils, that is
to say, from sensuality, from individuality, from delusion,
and from ignorance.”

3 This paragraph is spoken of as if it were a well-known summary,
and it is constantly repeated below. The word I have rendered “ear-
nest contemplation” is samadhi, which occupies in the Pali Pitakas
very much the same position as “ faith” does in the New Testament;
and this section shows that the relative importance of samadhi, panna,
and gila played a part in early Buddhism just as the distinction between
faith, reason, and works did afterward in Western theology. It would
be difficult to find a passage in which the Buddhist view of the relation

of these conflicting ideas is stated with greater beauty of thought, or
equal succinctness of form.
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15. Now when the Blessed One had stayed as long as was
convenient at Ambalatthika, he addressed the venerable
Ananda, and said: “ Come, Ananda, let us go on to
Nalanda.”

“So be it, Lord! ” said Ananda, in assent, to the Blessed
One.

Then the Blessed One proceeded, with a great company of
the brethren, to Nalanda; and there, at Nalanda, the Blessed
One stayed in the Pavarika mango grove.

16. * Now the venerable Sariputta came to the place where
the Blessed One was, and having saluted him, took his seat
respectfully at his side, and said: “ Lord! such faith have I
in the Blessed One, that methinks there never has been, nor
will there be, nor is there now any other, whether Samana,
or brahmin, who is greater and wiser than the Blessed One,
that is to say, as regards the higher wisdom.”

“ Grand and bold are the words of thy mouth, Sariputta:
verily, thou hast burst forth into a song of ecstasy! of course
then thou hast known all the Blessed Ones who in the long
ages of the past have been Arahat Buddhas, comprehending
their minds with yours, and aware what their conduct was,
what their doctrine, what their wisdom, what their mode of
life, and what salvation they attained to?”

“Not so, O Lord!” .

“ Of course then thou hast perceived all the Blessed Ones
who in the long ages of the future shall be Arahat Buddhas
comprechending [in the same manner their whole minds with
yours] ¢”

“ Not so, O Lord ! ”

“But at least then, O Sariputta, thou knowest me as the
Arahat Buddha now alive, and hast penetrated my mind [in
the manner I have mentioned]!”

“Not even that, O Lord!”

“You see then, Sariputta, that you know not the hearts
of the Arahat Buddhas of the past and of the future. Why

4 This conversation is given at length. I have compreséed mere repe-
titions at the places marked with [ ] where the preceding clauses are,
in the text, repecated in full.
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therefore are your words so grand and bold? Why do you
burst forth into such a song of ecstasy ¢ ”

17. “O Lord! I have not the knowledge of the hearts
of the Arahat Buddhas that have been, and are to come, and
now are. I only know the lineage of the faith, Just, Lord,
as a king might have a border city, strong in its foundations,
strong in its ramparts and toranas, and with one gate alone;
and the king might have a watchman there, clever, expert, and
wise, to stop all strangers and admit only friends. And he,
on going over the approaches all round the city, might not so
observe all the joints and crevices in the ramparts of that city
as to know where even a cat could get out. That might well
be. Yet all living things of larger size that entered or left
the city would have to do so by that gate. Thus only is it,
Lord, that I know the lineage of the faith. I know that the
Arahat Buddhas of the past, putting away all lust, ill-will,
sloth, pride, and doubt ; knowing all those mental faults which
make men weak; training their minds in the four kinds of
mental activity; thoroughly exercising themselves in the
sevenfold higher wisdom, received the full fruition of En-
lightenment. And I know that the Arahat Buddhas of the
times to ecome will [do the same]. And I know that the
Blessed One, the Arahat Buddha of to-day, has [done so]
now.” *

18. There in the Pavarika mango grove the Blessed One
held that comprehensive religious talk with the brethren on
the nature of upright conduct, and of earnest contemplation,
and of intelligence. “ Great is the fruit, great the advantage
of earnest contemplation when set round with upright conduct.

5 The tertium quid of the comparison is the completeness of the
knowledge. Sariputta acknowledges that he was wrong in jumping
to the wide conclusion that his own lord and master was the wisest
of all the teachers of the different religious systems that were known
to him. So far —after the cross-examination by the Buddha — he
admits that his knowledge does not reach. But he maintains that he
does know that which is, to him, after all the main thing, namely,
that all the Buddhas must have passed through the process here laid
down as leading up to Buddhahood. The Pali of “the full fruition of
Enlightenment ” might be rendcred “ Supreme Buddhahood.”
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Great is the fruit, great the advantage of intellect when set
round with earnest contemplation. The mind set round with
intelligence is freed from the great evils, that is to say, from
sensuality, from individuality, from delusion, and from
ignorance.”

19. Now when the Blessed One had stayed as long as was
convenient at Nalanda, he addressed the venerable Ananda,
and said: “ Come Ananda, let us go on to Pataligama.”

“So be it, Lord!” said Ananda, in assent, to the Blessed
One.

Then the Blessed One proceeded, with a great company of
the brethren, to Pataligama.

20. Now the disciples at Pataligama heard of his arrival
there, and they went to the place where he was, took their seats
respectfully beside him, and invited him to their village rest-
house. And the Blessed One signified, by silence, his consent.

21. Then the Pataligama disciples seeing that he had
accepted the invitation, rose from their seats, and went away
to the rest-house, bowing to the Blessed One and keeping him
on their right as they passed him.® On arriving there they
made the rest-house fit in every way for occupation, placed
seats in it, set up a water-pot, and fixed an oil-lamp. Then
they returned to the Blessed One, and bowing, stood beside
him, and said: “ All things are ready, Lord! It is time for
you to do what you deem most fit.”’

22. And the Blessed One robed himself, took his bowl and
other things, went with the brethren to the rest-house, washed
his feet, entered the hall, and took his seat against the center
pillar, with his face toward the east. And the brethren also,
after washing their feet, entered the hall, and took their seats
round the Blessed One, against the western wall, and facing
the east. And the Pataligama disciples too, after washing
their feet, entered the hall, and took their seats opposite the
Blessed One, against the eastern wall, and facing toward the
west.

6 It would be very rude to have left him otherwise. So in Europe
a similar custom is carried still further, persons leaving the royal
presence being expected to go out backward.
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23.7 Then the Blessed One addressed the Pataligama
disciples, and said: “ Fivefold, O householders, is the loss
of the wrong-doer through his want of rectitude. In the first
place the wrong-doer, devoid of rectitude, falls into great
poverty through sloth; in the next place his evil repute gets
noised abroad ; thirdly, whatever society he enters — whether
of brahmins, nobles, heads of houses, or Samanas — he enters
shyly and confused ; fourthly, he is full of anxiety when he
dies; and lastly, on the dissolution of the body, after death,
he is reborn into some unhappy state of suffering or woe.®
This, O householders, is the fivefold loss of the evil-doer!

24. “ Fivefold, O householders, is the gain of the well-doer
through his practise of rectitude. In the first place the well-
doer, strong in rectitude, acquires great wealth through his
industry ; in the next place, good reports of him are spread
abroad; thirdly, whatever society he enters — whether of
nobles, brahmins, heads of houses, or members of the order —
he enters confident and self-possessed ; fourthly, he dies with-
out anxiety; and lastly, on the dissolution of the body, after
death, he is reborn into some happy state in heaven. This,
O householders, is the fivefold gain of the well-doer.”

25. When the Blessed One had thus taught the disciples,
and incited them, and roused them, and gladdened them, far
into the night with religious discourse, he dismissed them,
saying, “ The night is far spent, O householders. It is time
for you to do what you deem most fit.” “ Even so, Lord!”’
answered the disciples of Pataligama, and they rose from their
geats, and bowing to the Blessed One, and keeping him on
their right hand as they passed him, they departed thence.

And the Blessed One, not long after the disciples of

7 The following sentences contain a synopsis of what was merely the
elementary righteousness, and not for a moment to be compared in
glory with the system developed in the Noble Eightfold Path. The
latter, to be perfect, must be untarnished by the attraction of the hope
of heaven or the fear of hell.

8 Four such states are mentioned, all of which are temporary states.
The first three seem to be synonyms. The last is one of the four
divisions into which the first is usually divided, and is often trans-

lated hell; but not being an eternal state, and not being dependent or
consequent upon any judgment, it can not accurately be so rendered.
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Pataligama had departed thence, entered into his private
chamber.

26. At that time Sunidha and Vassakara, the chief minis-
ters of Magadha, were building a fortress at Pataligama to
repel the Vaggians, and there were a number of fairies who
haunted in thousands the plots of ground there. Now, wher-
ever ground is so occupied by powerful fairies, they bend the
hearts of the most powerful kings and ministers to build
dwelling-places there, and fairies of middling and inferior
power bend in a similar way the hearts of middling or
inferior kings and ministers.

27. And the Blessed One, with his great and eclear vision,
surpassing that of ordinary men, saw thousands of those
fairies haunting Pataligama. And he rose up very early in
the morning, and said to Ananda: “ Who is it then, Ananda,
who is building a fortress at Pataligama ?”

“ Sunidha and Vassakara, Lord, the chief ministers of
Magadha, are building a fortress there to keep back the
Vaggians.”

28. “ They act, Ananda, as if they had consulted with the
Tavatimsa angels.” [And telling him of what he had seen,
and of the influence such fairies had, he added]: “ And
among famous places of residence and haunts of busy men,
this will become the chief, the eity of Patali-putta, a center for
the interchange of all kinds of wares. But three dangers will
hang over Patali-putta, that of fire, that of water, and that
of dissension.” ®

9 This paragraph is of importance to the orthodox Buddhist as prov-
ing the Buddha’s power of prophecy and the authority of the Buddhist
scriptures. To those who conclude that such a passage must have
been written after the event that is prophesied, it is valuable evidence
of the age both of the Maha Vagga and of the Maha-parinibbana Sutta;
evidence, however, that can not as yet be applied to its full extent,
as the time at which Patali-gama had grown into the great and im-
portant city of Patali-putta is not as yet known with sufficient cer-
ta]’.;‘]lle curious popular belief as to good and bad fairies haunting the
sites of houses gave rise to a quack science, akin to astrology, called

vatthu-vigge, which Buddhaghosa explains at some length, and which
is frequently condemned elsewhere in the Pali Pitakas.
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29. Now Sunidha and Vassakara, the chief ministers of
Magadha, proceeded to the place where the Blessed One was.
And when they had come there they exchanged with the
Blessed One the greetings and compliments of friendship and
civility, and stood there respectfully on one side. And, so
standing, Sunidha and Vassakara, the chief ministers of
Magadha, spake thus to the Blessed One:

“May the venerable Gotama do us the honor of taking
his meal, together with the company of the brethren, at our
house to-day.” And the Blessed One signified, by silence,
his consent.

30. Then when Sunidha and Vassakara, the chief ministers
of Magadha, perceived that he had given his consent, they
returned to the place where they dwelt. And on arriving
there, they prepared sweet dishes of boiled rice, and cakes;
and informed the Blessed One, saying:

“ The hour of food has come, O Gotama, and all is ready.”

And the Blessed One robed himself early, took his bowl
with him, and repaired with the brethren to the dwelling-place
of Sunidha and Vassakara, and sat down on the seat prepared
for him. And with their own hands they set the sweet rice
and the cakes before the brethren with the Buddha at their
head, and waited on them till they had had enough. And
when the Blessed One had finished eating his meal, the min-
isters brought a low seat, and sat down respectfully at his
side.

31. And when they were thus seated the Blessed One gave
thanks in these verses:

“ Wheresoe’er the prudent man shall take up his abode

Let him support there good and upright men of self-control.
Let him give gifts to all such deities as may be there.
Revered, they will revere him: honored, they honor him again;

Are gracious to him as a mother to her own, her only somn.
And the man who has the grace of the gods, good fortune he beholds.” 10

32. And when he had thanked the ministers in these verses
he rose from his seat and departed thence. - And they fol-

10 This passage gives the commentator Buddhaghosa a good deal of
difficulty, as it apparently inculcates offerings to the gods, which is
contrary not only to both the letter and spirit of Buddhism, but also
. VOL. X.—5. n
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lowed him as he went, saying, * The gate the Samana Gotama
goes out by to-day shall be called Gotama’s gate, and the ferry
at which he crosses the river shall be called Gotama’s ferry.”
And the gate he went out at was called Gotama’s gate.

33. But the Blessed One went on to the river. And at

that time the river Ganges was brimful and overflowing; and

wishing to eross to the opposite bank, some began to seek for
boats, some for rafts of wood, while some made rafts of basket-
work. Then the Blessed One as instantaneously as a strong
man would stretch forth his arm, or draw it back again when
he had stretched it forth, vanished from this side of the river,
and stood on the farther bank with the company of the
brethren.

34. And the Blessed One beheld the people looking for boats
and rafts, and as he beheld them he brake forth at that time
into this song:

“They who cross the ocean drear

Making a solid path across the pools —

Whilst the vain world ties its basket rafts —

These are the wise, these are the saved indeed! ” 11

End of the First Portion for Recitation.

to the practise of Buddhists. He explains away the gifts to the deities
by saying they are gifts of merit only (patti)—the giver giving the
four necessaries to bhikkus, and then expressing a wish that the
Devatas should share in his punne. I am inclined to think, on the
authority of the Deva-dhamma Gataka (No. 9 in Buddhist Birth-
Stories ”), that by the deities are here meant the “good and upright
men of self-control,” mentioned in the previous clause. The verses
were perhaps originally non-Buddhistic.

11 That is, those who cross the “ ocean drear ” of tanha, or eraving;
avoiding, by means of the “dike” or causeway of the Noble Path, the
“pools” or shallows of lust, and ignorance, and delusion, whilst the
vain world looks for salvation from rites, and ceremonies, and gods —
“ these are the wise, these are the saved indeed! ”

How the meter of the verses in the text fell into the confusion im
which it at present stands is not easy to see.
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Craprer 11

1. Now the Blessed One addressed the venerable Ananda,
and said: “ Come, Ananda, let us go on to Kotigama.”

“So be it, Lord! ” said Ananda, in assent, to the Blessed
One.

The Blessed One proceeded with a great company of the
brethren to Kotigama; and there he stayed in the village
itself.

2. And at that place the Blessed One addressed the breth-
ren, and said: ‘“ It is through not understanding and grasping
four Noble Truths, O brethren, that we have had to run so
long, to wander so long in this weary path of transmigration,
both you and I!”

“ And what are these four?”

“ The noble truth about sorrow; the noble iruth about the
cause of sorrow ; the noble truth about the cessation of sorrow;
and the noble truth about the path that leads to that cessation.
But when these nobles truths are grasped and known the
craving for existence is rooted out, that which leads to renewed
existence is destroyed, and then there is no more birth!”

8. Thus spake the Blessed One; and when the Happy One

had thus spoken, then again the Teacher said:
“By not seeing the four Noble Truths as they really are,
Long is the path that is traversed through many a birth;
When these are grasped, the cause of birth is then removed,
The root of sorrow rooted out, and there is no more birth.”

4. There too, while staying at Kotigama, the Blessed One
held that comprehensive religious discourse with the brethren
on the nature of upright econduect, and of earnest contempla-
tion, and of intelligence. “ Great is the fruit, great the
advantage of earnest contemplation when set round with
upright conduct. Great is the fruit, great the advantage of

1 As will be observed from the similar passages that fellow, there is
a regular sequence of clauses in the set descriptions of the Buddha's
movements. The .last clause should specify the particular greve or
house where the Blessed One stayed; but it is alse (in this and one

or two other cases) inserted with due regularity even when it adds
nothing positive to the sense.
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intellect when set round with earnest contemplation. The
mind set round with intelligence is freed from the great evils
— that is to say, from sensuality, from individuality, from
delusion, and from ignorance.”

5. Now when the Blessed One had remained as long as
was convenient at Kotigama, he addressed the venerable
Ananda, and said: “ Come, Ananda, let us go on to the vil-
lages of Nadika.”

“So be it, Lord!”” said Ananda, in assent, to the Blessed
One.

And the Blessed One proceeded to the villages of Nadika
with a great company of the brethren; and there, at Nadika,
the Blessed One stayed at the Brick Hall.

6. And the venerable Ananda went to the Blessed One and
paid him reverence and took his seat beside him. And when
he was seated, he addressed the Blessed One, and said: * The
brother named Salha has died at Nadika, Lord. Where has
he been reborn, and what is his destiny? The sister named
Nanda has died, Lord, at Nadika. Where is she reborn, and
what is her destiny?”” And in the same terms he inquired
concerning the devout Sudatta, and the devout lady Sugata,
the devout Kakudha, and Kalinga, and Nikata, and Katis-
sabha, and Tuttha, and Santuttha, and Bhadda, and Sub-
hadda.

7. “The brother named Salha, Ananda, by the destruction
of the great evils has by himself, and in this world, known
and realized and attained to Arahatship, and to emancipation
of heart and to emancipation of mind. The sister named
Nanda, Ananda, has, by the complete destruction of the five
bonds that bind people to this world, become an inheritor of
the highest heavens, there to pass entirely away, thence never
to return. The devout Sudatta, Ananda, by the complete
destruction of the three bonds, and by the reduction to a mini-
mum of lust, hatred, and delusion, has become a Sakadagamin,
who on his first return to this world will make an end of sor-
row. The devout woman Sugata, Ananda, by the complete
destruction of the three bonds, bas become converted, is no
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longer liable to be reborn in a state of suffering, and is as-
sured of final salvation. The devout Kakudha, Ananda, by
the complete destruction of the five bonds that bind people to
these lower worlds of lust, has become an inheritor of the
highest heavens, there to pass entirely away, thence never to
return. So also is the case with Kalinga, Nikata, Katissabha,
Tuttha, Santuttha, Bhadda, and Subhadda, and with more
than fifty devout men of Nadika. More than ninety devout
men of Nadika, who have died, Ananda, have by the complete
destruction of the three bonds, and by the reduction of lust,
hatred, and delusion, become Sakadagamins, who on their first
return to this world will make an end of sorrow. More than
five hundred devout men of Nadika who have died, Ananda,
have by the complete destruction of the three bonds become
converted, are no longer liable to be reborn in a state of suffer-
ing, and are assured of final salvation.

8. “ Now there is nothing strange in this, Ananda, that
a human being should die, but that as each one does so you
should come to the Buddha, and inquire about them in this
manner ; that is wearisome to the Buddha. I will, therefore,
teach you a way of truth, called the Mirror of Truth, which
if an elect disciple possess he may himself predict of himself,
‘Hell is destroyed for me, and rebirth as an animal, or a
ghost, or in any place of woe. I am converted, I am no
longer liable to be reborn in a state of suffering, and am

assured of final salvation.’

9. “What then, Ananda, is this mirror of truth? It is
the consciousness that the elect disciple is in this world pos-
sessed of faith in the Buddha — believing the Blessed One
to be the Holy One, the Fully-enlightened One, Wise, Upright,
Happy, World-knowing, Supreme, the Bridler of men’s way-
ward hearts, the Teacher of gods and men, the Blessed
Buddha. And that he (the disciple) is possessed of faith in
the Truth — believing the truth to have been proclaimed by
the Blessed One, of advantage in this world, passing not away,
welcoming all, leading to salvation, and to be attained to by
the wise, each one for himself. And that he (the disciple) is
possessed of faith in the Order — believing the multitude of
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the disciples of the Blessed One who are walking in the four
stages of the noble eightfold path, the righteous, the upright,
the just, the law-abiding — believing this Church of the
Buddha to be worthy of honor, of hospitality, of gifts, and of
reverence; to be the supreme sowing ground of merit for the
world ; to be possessed of the virtues beloved by the goed,
virtues unbroken, intact, unspotted, unblemished, virtues
which make men truly free, virtues which are praised by the
wise, are untarnished by the desire of future life or by the
belief in the efficacy of outward acts, and are conducive to
high and holy thought.

10. “ This, Ananda, is the way, the mirror of truth, which
if an elect disciple possess he may himself predict of himself :
‘Hell is destroyed for me; and rebirth as an animal, or a
ghost, or in any place of woe. I am converted; I am no
longer liable to be reborn in a state of suffering, and am
assured of final salvation. ”’

11. There, too, at the Brick Hall at Nadika the Blessed
One addressed to the brethren that comprehensive religious
discourse on the nature of upright conduct, and of earnest
contemplation, and of intelligence.

“ Great is the fruit, great the advantage of earnest con-
templation when set round with upright conduct. Great is
the fruit, great the advantage of intellect when set round
with earnest contemplation. The mind set round with intel-
ligence is freed from the great evils, that is to say, from
sensuality, from individuality, from delusion, and from
ignorance.”

12. Now when the Blessed One had remained as long as
he wished at Nadika, he addressed Ananda, and said:
“ Come, Ananda, let us go on to Vesali.”

“So be it, Lord! ” said Ananda, in assent, to the Blessed
One.

Then the Blessed One proceeded, with a great company of
the brethren, to Vesali; and there at Vesali the Blessed One
stayed at Ambapali’s grove.
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13. Now there the Blessed One addressed the brethren, and
said: “ Let a brother, O mendiecants, be mindful and thought-
ful; this is our instruction to you.”

14. “ And how does a brother become mindful ¢

“ Herein, O mendicants, let a brother, as he dwells in the
body, so regard the body that he, being strenuous, thoughtful,
and mindful, may, whilst in the world, overcome the grief
which arises from bodily craving — while subject to sensa-
tions, let him continue so to regard the sensations that he,
being strenuous, thoughtful, and mindful, may, whilst in the
world, overcome the grief arising from the craving which fol-
lows our sensation — and so also as he thinks or reasons or
feels let him overcome the grief which arises from the crav-
ing due to ideas, or reasoning, or feeling.”

15. “ And how does a brother become thoughtful? ”

“ He acts, O mendicants, in full presence of mind whatever
be may do, in going out and coming in, in looking and wateh-
ing, in bending in his arm or stretching it forth, in wearing
his robes or carrying his bowl, in eating and drinking, in
consuming or tasting, in walking or standing or sitting, in
sleeping or waking, in talking and in being silent.

“ Thus let a brother, O mendicants, be mindful and thought-
ful; this is our instruction to you.” 2-

16. Now the courtezan Ambapali heard that the Blessed
One had arrived at Vesali, and was staying at her mango
grove. And ordering a number of magnificent vehicles to be
made ready, she mounted one of them, and proceeded with her
train toward her garden. She went in the carriage as far
as the ground was passable for carriages; there she alighted ;
and she proceeded on foot to the place where the Blessed One
was, and took her seat respectfully on one side. And when

2This doctrine of being “mindful and thoughtful ”— seto sampa-
gano —is one of the lessons most frequently inculcated in the Pali
Pitakas, and is one of the “ Seven Jewels of the Law.” Buddhaghosa
observes in passing that the reason why the Blessed One laid stress,
at this particular time and place, on the necessity of being *“ mindful
and thoughtful,” was becanse of the imminent approach of the beauti-
ful courtezan in whose grove they were staying. The use of the same
phrase in reference to the way in which women should be treated, is
quite in accordance with this explanation.
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she was thus seated the Blessed One instructed, aroused,
incited, and gladdened her with religious discourse.

17. Then she — instructed, aroused, incited, and glad-
dened with his words — addressed the Blessed One, and said:

¢ May the Blessed One do me the honor of taking his meal,
together with the brethren, at my house to-morrow.”

And the Blessed One gave, by silence, his consent. Then
when Ambapali the courtezan saw that the Blessed One had
consented, she rose from her seat and bowed down before him,
and keeping him on her right hand as she passed him, she
departed thence.

18. Now the Likkhavis of Vesali heard that the Blessed
One had arrived at Vesali, and was staying at Ambapali’s
grove. And ordering a number of magnificent carriages to
be made ready, they mounted one of them and proceeded with
their train to Vesali. Some of them were dark, dark in color,
and wearing dark clothes and ornaments: some of them were
fair, fair in color, and wearing light clothes and ornaments:
some of them were red, ruddy in color, and wearing red
clothes and ornaments: some of them were white, pale in
color, and wearing white clothes and ornaments.

19. And Ambapali drove up against the young Likkhavis,
axle to axle, wheel to wheel, and yoke to yoke, and the Lik-
khavis said to Ambapali the courtezan, “ How is it, Ambapali,
that thou drivest up against us thus?”

“ My Lords, I have just invited the Blessed One and his
brethren for their morrow’s meal,” said she.

“ Ambapali! give up this meal to us for a hundred thou-
sand,” said they.

“ My Lords, were you to offer all Vesali with its subject
territory, I would not give up so honorable a feast!”

Then the Likkhavis cast up their hands, exclaiming, “ We
are outdone by this mango girl! we are outreached by this
mango girl! ”” 3 and they went on to Ambapali’s grove.

20. When the Blessed One saw the Likkhavis approaching
in the distance, he addressed the brethren, and said:

“QO brethren, let those of the brethren who have never

3 Ambapcli means “mango grower,” one who looks after mangoes.
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seen the Tavatimsa gods, gaze upon this company of the
Likkhavis, behold this company of the Likkhavis, compare
this company of the Likkhavis — even as a company of Tava-
timsa gods.” *

21. And when they had ridden as far as the ground was
passable for carriages, the Likkhavis alighted there, and then
went on on foot to the place where the Blessed One was, and
took their seats respectfully by his side. And when they were
thus seated the Blessed One instructed and roused and incited
and gladdened them with religious discourse.

22. Then they, instructed and roused and incited and glad-
dened with his words, addressed the Blessed One, and said,
“ May the Blessed One do us the honor of taking his meal,
together with the brethren, at our house to-morrow ¢’

“ O Likkhavis, I have promised to dine to-morrow with
Ambapali the courtezan,” was the reply.

Then the Likkhavis cast up their hands, exclaiming, “ We
are outdone by this mango girl! we are outreached by this
mango girl!” And expressing their thanks and approval of
the words of the Blessed One, they rose from their seats
and bowed down before the Blessed One, and keeping
him on their right hand as they passed him, they departed
thence.

23. And at the end of the night Ambapali the courtezan
made ready in her mansion sweet rice and cakes, and an-
nounced the time to the Blessed One, saying, “The hour,
Lord, has come, and the meal is ready!”

And the Blessed One robed himself early in the morning,
and took his bowl, and went with the brethren to the place
where Ambapali’s dwelling-house was: and when he had
come there he seated himself on the seat prepared for him.
And Ambapali the courtezan set the sweet rice and cakes

4 The Tavatimsa-deva are the gods in the heaven of the Great Thirty-
Three, the principal deities of the Vedic Pantheon. ‘The princes had
come in their finest and richest dress; in their appearance they vied
in beauty with the Nats (or angels). But foreseeing the ruin and
misery that was soon to come upon them all, the Buddha exhorted his
disciples to entertain a thorough contempt for things that are dazzling
to the eyes, but essentially perishable and unrcal in their nature.”
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before the order, with the Buddha at their head, and waited
upon them till they refused any more.

24. And when the Blessed One had quite finished his meal,
the courtezan had a low stool brought, and sat down at his side,
and addressed the Blessed One, and said: “ Lord, I present
this mansion to the order of mendicants, of which the Buddha
is the chief.” And the Blessed One accepted the gift; and
after instructing, and rousing, and inciting, and gladdening
her with religious discourse, he rose from his seat and departed
thence.®

25. While at Ambapali’s mango grove the Blessed One
held that comprehensive religious discourse with the disciples
on the nature of upright conduct, and of earnest contempla-
tion, and of intelligence.

“ QGreat is the fruit, great the advantage of earnest con-
templation when set round with upright conduct. Great is
the fruit, great the advantage of intellect when set round
with earnest contemplation. The mind set round with intelli-
gence is freed from the great evils, that is to say, from sensu-
ality, from individuality, from delusion, and from ignorance.”

26. Now when the Blessed One had remained as long as
he wished at Ambapali’s grove, he addressed Ananda, and
said: “ Come, Ananda, let us go on to Beluva.”

“So be it, Lord,” said Ananda, in assent, to the Blessed
One.

Then the Blessed One proceeded, with a great company of
the brethren, to Beluva, and there the Blessed One stayed in
the village itself.

27. Now the Blessed One there addressed the brethren,
and said: “ O mendicants, do you take up your abode round

5 Bishop Bigandet says: “In recording the conversion of a courte-
zan named Apapalika, her liberality and gifts to Buddha and his dis-
ciples, and the preference designedly given to her over princes and
nobles, who, humanely speaking, seemed in every respect better entitled
to attentions — one is almost reminded of the conversion of ‘a woman
that was a sinner,” mentioned in the Gospels” (Legend of the Burmese
Buddha).
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about Vesali, each according to the place where his friends,
intimates, and close companions may live, for the rainy sea-
son of vassa. I shall enter upon the rainy season here at
Beluva.”

“So be it, Lord!” sdid those brethren, in assent, to the
Blessed One. And they entered upon the rainy season round
about Vesali, each accordlng to the place where his friends or
intimates or close companions lived : whilst the Blessed One
stayed even there at Beluva. |

28. Now when the Blessed One had thus entered upon
the rainy seasom, there fell upon him a dire sickness, and
sharp pains came upon him, even unto death. But the
Blessed One, mindful and self-possessed, bore them without
complaint. :

29. Then this thought occurred to the Blessed One, “It
would not be right for me to pass away from existence with-
out addressing the disciples, without taking leave of the order.
Let me now, by a strong effort of the will, bend this sickness
down again, and keep my hold on life till the allotted time be
come.”

30. And the Blessed One, by a strong effort of the will,
bent that sickness down again, and kept his hold on life till
the time he fixed upon should come. And the sickness abated
upon him.

31. Now very soon after the Blessed One began to recover;
when he had quite got rid of the sickness, he went out from
the monastery, and sat down behind the monastery on a seat
spread out there. And the venerable Ananda went to the
place where the Blessed One was, and saluted him, and took
a seat respectfully on one side, and addressed the Blessed One,
and said: “I have beheld, Lord, how the Blessed One was
in health, and I have beheld how the Blessed One had to
suffer. And though at the sight of the sickness of the Blessed
One my body became weak as a creeper, and the horizon
became dim to me, and my faculties were no longer clear, yet
notwithstanding I took some little comfort from the thought
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that the Blessed One would not pass away from existence
until at least he had left instructions as touching the order.”

32. “ What, then, Ananda? Does the order expect that
of me? T have preached the truth without making any dis-
tinction between exoteric and esoteric doctrine: for in respect
of the truths, Ananda, the Tathagata has no such thing as the
closed fist of a teacher, who keeps some things back. Surely,
Ananda, should there be any one who harbors the thought, ¢ It
is I who will lead the brotherhood,’ or ¢ The order is dependent
upon me,” it is he who should lay down instructions in any
matter concerning the order. Now the Tathagata, Ananda,
thinks not that it is he who should lead the brotherhood, or
that the order is dependent upon him. Why then should he
leave instructions in any matter concerning the order? I too,
O Ananda, am now grown old, and full of years, my journey
is drawing to its close, I have reached my sum of days, I am
turning eighty years of age; and just as a worn-out cart,
Ananda, can only with much additional care be made to move
along, so, methinks, the body of the Tathagata can only be
kept going with much additional care. It is only, Ananda,
when the Tathagata, ceasing to attend to any outward thing,
or to experience any sensation, becomes plunged in that devout
meditation of heart which is concerned with no material
object — it is only then that the body of the Tathagata is
at ease.

33. “ Therefore, O Ananda, be ye lamps unto yourselves.
Be ye a refuge to yourselves. Betake yourselves to no exter-
nal refuge. Hold fast to the truth as a lamp. Hold fast as
a refuge to the truth. Look not for refuge to any one besides
yourselves. And how, Ananda, is a brother to be a lamp
unto himself, a refuge to himself, betaking himself to no
external refuge, holding fast to the truth as a lamp, holding
fast as a refuge to the truth, looking not for refuge to any
one besides himself ?

34, “ Herein, O Ananda, let a brother, as he dwells in the
body, so regard the body that he, being strenuous, thought-
ful, and mindful, may, whilst in the world, overcome the grief
which arises from bodily craving — while subject to sensations
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let him continue so to regard the sensations that he, being
strenuous, thoughtful, and mindful, may, whilst in the world,
overcome the grief which arises from the sensations — and so,
also, as he thinks, or reasons, or feels, let him overcome the

- grief which arises from the craving due to ideas, or to reason-

ing, or to feeling.

35. “ And whosoever, Ananda, either now or after I am
dead, shall be a lamp unto themselves, and a refuge unto
themselves, shall betake themselves to no external refuge, but
holding fast to the truth as their lamp, and holding fast as
their refuge to the truth, shall look not for refuge to any one
besides themselves — it is they, Ananda, among my bhikkus,
who shall reach the very topmost Height!— but they must
be anxious to learn.”

End of the Second Portion for Recitation.

Crxaprer IIT

1. Now the Blessed One robed himself early in the morn-
ing, and taking his bowl in the robe, went into Vesali for
alms, and when he returned he sat down on the seat prepared
for him, and after he had finished eating the rice he
addressed the venerable Ananda, and said: “ Take up the
mat, Ananda; I will go to spend the day at the Kapala
Ketiya.”

“So be it, Lord!” said the venerable Ananda, in assent,
to the Blessed One. And taking up the mat he followed
step for step behind the Blessed One.

2. So the Blessed One proceeded to the Kapala Ketiya,
and when he had come there he sat down on the mat spread
out for him, and the venerable Ananda took his seat respect-
fully beside him. Then the Blessed One addressed the
venerable Ananda, and said: “ How delightful a spot, An-
anda, is Vesali, and the Udena Ketiya, and the Gotamaka
Ketiya, and the Sattambaka Ketiya, and the Bahuputta
Ketiya, and the Sarandada Ketiya, and the Kapala Ketiya.
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3. “ Ananda! whosoever has thought out, developed,
practised, accumulated, and ascended to the very heights of
the four paths to Iddhi,* and so mastered them as to be able
to use them as a means of mental advancement, and as a
basis for edification, he, should he desire it, could remain in
the same birth for a kalpa, or for that portion of the kalpa
which had yet to run. Now the Tathagata has thought them
out, and thoroughly practised and developed them [in all
respects as just more fully described], and he could, there-
fore, should he desire it, live on yet for a kalpa, or for that
portien of the kalpa which has yet to run.”

4. But even though a suggestion so evident and a hint
so clear were thus given by the Blessed One, the venerable
Ananda was incapable of comprehending them; and he be-
sought not the Blessed One, saying, “ Vouchsafe, Lord, to
remain during the kalpa! Live on through the kalpa, O
Blessed One! for the good and the happiness of the great
multitudes, out of pity for the world, for the good and the
gain and the weal of gods and men!” So far was his
heart possessed by the Evil One.

5. A second and a third time did the Blessed One [say
the same thing, and a second and a third time was Ananda’s
heart thus hardened].

6. Now the Blessed One addressed the venerable Ananda,
and said: “ You may leave me, Ananda, awhile, and do
whatever seemeth to thee fit.”

1Iddhi. The four paths are: (1) will; (2) effort; (3) thought;
and (4) investigation, each united to earnest thought and the struggle
against sin. The Iddhi reached by them is supposed in works on Bud-
dhism to be a bodily condition (power of flying, etc.), by which the
body rose superior to all the ordinary limitations of matter —a bodily
condition corresponding to the mental condition of exaltation and power
by which it was reached. On this curiously perverted exaggeration
of the real influence of the mind over the body see, further, the trans-
lator’s “Buddhism,” pages 174-177. Two of the string of participles
— yanikata, which may possibly mean “made use of as a vehicle,”
and susamaraddha, “most thoroughly ascended up to”—might seem
to allude to Iddhi as a power of flying bodily through the air. But
the whole set of participles is used elsewhere of conditions of mind
highly esteemed among the Buddhists, and incapable of giving support
to any such allusion.
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“So be it, Lord! ”” said the venerable Ananda, in assent,
to the Blessed, and rising from his seat he saluted the Blessed
One, and passing him on the right, sat down at the foot of
a certain tree not far off thence.

7. Now not long after the venerable Ananda had been
gone, Mara, the Evil One, approached the Blessed One, and
stood beside him. And so standing there, he addressed the
Blessed One in these words:

“Pass away now, Lord, from existence; let the Blessed
One now die. Now is the time for the Blessed One to
pass away — even according to the word which the Blessed
One spoke when he said:? ‘I shall not die, O Evil One!
until the brethren and sisters of the order, and until the
lay-disciples of either sex® shall have become true hearers,
wise and well-trained, ready and learned, versed in the
Scriptures, fulfilling all the greater and the lesser duties,
correct in life, walking according to the precepts — until
they,. having thus themselves learned the doctrine, shall be
able to tell others of it, preach it, and make it known, estab-
lish it, open it, minutely explain it and make it clear —
until they, when others start vain doctrine, shall be able by
the truth to vanquish and refute it, and so to spread the
wonder-working truth abroad!’

8. “ And now, Lord, the brethren and sisters of the order
and the lay-disciples of either sex have become [all this],
are able to do [all this]. Pass away now therefore, Lord,
from existence; let the Blessed One now die! The time
has come for the Blessed One to pass away — even accord-
ing to the word which he spake when he said, ‘I shall not
die, O Evil One! until this pure religion of mine shall
have become successful, prosperous, wide-spread, and popu-

2The words here quoted were spoken by the Buddha, after he had
been enjoying the first bliss of Nirvana, under the shepherd’s Nigrodha
tree (see my ‘“Buddhist Birth Stories,” pages 109-111). The Evil
One then also tempted him to die (sec below, section 43), and this was
his reply. 1

3 The whole paragraph is repeated, here and helow, for each of these
classes of persons.
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lar in all its full extent — until, in a word, it shall have
been well proclaimed to men.”” And now, Lord, this pure
religion of thine has become [all this]. Pass away now
therefore, Lord, from existence; let the Blessed One now
die! The time has come for the Blessed One to pass away!”

9. And when he had thus spoken, the Blessed One
addressed Mara, the Evil One, and said: “ O Evil One!
make thyself happy, the final extinction of the Tathagata
shall take place before long. At the end of three months
from this time the Tathagata will die!”

10. Thus the Blessed One while at the Kapala Ketiya
deliberately and consciously rejected the rest of his allotted
sum of life. And on his so rejecting it there arose a mighty
earthquake, awful and terrible, and the thunders of heaven
burst forth. And when the Blessed One beheld this, he
broke out at that time into this hymn of exultation:

“His sum of life the sage renounced,
The cause of life immeasurable or small;

With inward joy and calm, he broke,
Like coat of mail, his life’s own cause! ”

11. Now the following thought occurred to the vener-
able Ananda: ‘Wonderful indeed and marvelous is it that
this mighty earthquake should arise, awful and terrible, and
that the thunders of heaven should burst forth! What may
be the proximate, what the remote cause of the appearance
of this earthquake?”

12. Then the venerable Ananda went up to the place
where the Blessed One was, and did obeisance to the Blessed
One, and seated himself respectfully at one side, and said:
“ Wonderful indeed and marvelous is it that this mighty
earthquake should arise, awful and terrible, and that the
thunders of heaven should burst forth! What may be the
proximate, what the remote cause of the appearance of this
earthquake ¢ ”

13. “Eight are the proximate, eight the remote causes,
Ananda, for the appearance of a mighty earthquake. What
are the eight? This great earth, Ananda, is established on
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water, the water on wind, and the wind rests upon space.
And at such a time, Ananda, as the mighty winds blow, the
waters are shaken by the mighty winds as they blow, and by
the moving water the earth is shaken. These are the first
causes, proximate and remote, of the appearance of a mighty
earthquake.

14. “ Again, Ananda, a Samana, or a brahmin of great
intellectual power, and who has the feelings of his heart
well under his control ; or a god or fairy (devata *) of great
might and power — when such a one by intense meditation
of the infinite idea of earth or the infinite idea of water
has succeeded in realizing the comparative value of things 3

4 Devata is a fairy, god, genius, or angel. I am at a loss how to
render this word without conveying an erroneous impression to those
not familiar with ancient ideas, and specially with ancient Buddhist
ideas, of the spirit-world. It includes gods of all sorts; tree and
river nymphs; the kindly fairies or ghosts who haunt houses; spirits
in the ground; the angels who minister at the great renunciation, the
temptation, and the death of the Buddha; the guardian angels who
watch over men, and towns, and countries; and many other similar
beings. ¢ Celestial being” would be wholly inapplicable, for instance,
to the creatures referred to in the curious passage above. * Super-
human being ” would be an inaccurate rendering; for all these light
and airy shapes come below, and after, man in the Buddhist order of
precedence. “ Spirit” being used of the soul inside the human body,
and of the human soul after it has left the body, and figuratively of
mental faculties —none of which is included under devata — would
suggest ideas inconsistent with that of the Pali word. As there is
therefore no appropriate general word, I have chosen, for each pas-
sage where the expression occurs, the word used in English of the
special class more particularly referred to in the passage of the text.
Here all kinds of devatas being referred to, and there being no word
in English for them all, I have ventured to put the word devata into
my version, and to trouble the reader with this note.

5 Buddhaghosa goes on, as a note to this, to tell a long story how
Sangharakkhita Samanera attained Arahatship on the day of his ad-
mission to the order; and at once proceeded to heaven, and standing
on the pinnacle of the palace of the king of the gods, shook the whole
place with his big toe; to the great consternation and annoyance of
the exalted dwellers therein! There is no doubt a real truth in the
idea that deep thought can shake the universe, and make the palaces
of the gods to tremble, just as faith is said, in Matthew xxi. 21, to
be able to remove mountains, and cause them to be cast into the sea.
But these figurative expressions have, in Buddhism, become a fruitful
soil for the outgrowth of superstitions and misunderstandings; and the
train of early Buddhist speculation in this field has yet to be elucidated.

VOL. X.—86.
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he can make this earth move and tremble and be shaken
violently. These are the second causes, proximate or
remote, of the appearance of a mighty earthquake.

15. “ Again, Ananda, when a Bodhisatta® conseiously
and deliberately leaves his temporary form in the heaven
of delight and descends into his mother’s womb, then is this
earth made to quake and tremble and is shaken violently.
These are the third causes, proximate or remote, of the
appearance of a mighty earthquake.”

16. “ Again, Ananda, when a Bodhisatta deliberately
and consciously quits his mother’s womb, then the earth
quakes and trembles and is shaken violently. This is the
fourth cause, proximate and remote, of the appearance of
a mighty earthquake.

17. “ Again, Ananda, when a Tathagata arrives at the
supreme and perfect enlightenment, then this earth quakes
and trembles and is shaken violently. This is the fifth
cause, proximate and remote, of the appearance of a mighty
earthquake.

18. “ Again, Ananda, when a Tathagata founds the sub-
lime kingdom of righteousness, then this earth quakes and
trembles and is shaken violently. This is the sixth cause,
proximate and remote, of the appearance of a mighty
earthquake..

19. “ Again, Ananda, when a Tathagata consciously and
deliberately rejects the remainder of his life, then this earth

6 A Bodhisatta is a soul capable of becoming a Buddha. There are
other Bodhisattas besides the one who became incarnate as Gotama,
though he is the one usually so mentioned.

7 The Bodhisatta’s voluntary incarnation is looked upon by the
Buddhists as a great act of renunciation, and curious legends have
gathered about it. One is that on the night when she conceived his
mother dreamed that a white elephant entered her side. The account
will be found at length in my “Buddhist Birth Stories,” and the
earthquake is there mentioned in terms identical with those in the
text. The sacred event is also one of those represented on the ancient
bas-reliefs round the Bharhut Thupa, a full description of which will
be found in General Cunningham’s most interesting work, “ The Stupa
of Bharhut.” As I have pointed out in ‘“ Buddhism,” the white ele-
phant legend is one of those hallowed sun stories by which half-con-

verted Hindus have striven to embellish the life-story of the Teacher
whose followers they had become.
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quakes and trembles and is shaken violently. This is the
seventh cause, proximate and remote, of the appearance of
a mighty earthquake.

20, “ Again, Ananda, when a Tathagata passes entirely
away with that utter passing away in which nothing what-
ever is left behind, then this earth quakes and trembles and
is shaken violently. This is the eighth cause, proximate
and remote, of the appearance of a mighty earthquake.

21. “Now of eight kinds, Ananda, are these assemblies.
Which are the eight?® Assemblies of nobles, Brihmanas,
householders, and Samanas, and the angel hosts of the Guar-
dian Angels, the Great Thirty-Three, Mara, and Brahma.

22. “Now I call to mind, Ananda, how when I used to
enter into an assembly of many hundred nobles, before I had
seated myself there or talked to them or started a conversa-
tion with them, I used to become in color like unto their
color, and in voice like unto their voice. Then with re-
ligious discourse I used to instruct, incite, and quicken them,
and fill them with gladness. But they knew me not when
I spoke, and would say, ¢ Who may this be who thus speaks?
a man or a god?’ Then having instructed, incited, quick-
ened, and gladdened them with religious discourse, I would
vanish away. But they knew me not even when I van-
ished away; and would say, ¢ Who may this be who has thus
vanished away? a man or a god?’”

23. [And in the same words the Blessed One spake of
bow he had been used to enter into assemblies of each of
the other of the eight kinds, and of how he had not been
made known to them either in speaking or in vanishing
away.] “Now these, Ananda, are the eight assemblies.”

24. “Now these, Ananda, are the eight positions of
mastery [over the delusion arising from the apparent per-
manence of external things®]. What are the eight?

8 The connection, or rather want of connection, between this and the
last paragraph seems to me to be very suggestive as to the way in

which the Sutta was composed. The narrative is resumed at section 43.
¢ This and the next paragraph are based upon the Buddhist belief
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25. “ When a man having subjectively the idea of form
sees externally forms which are finite, and pleasant or
unpleasant to the sight, and having mastered them, is con-
scious that he knows and sees — this is the first position of
mastery.

26. “When a man having subjectively the idea of form
sees externally forms which are boundless, and pleasant
or unpleasant to the sight, and having mastered them, is
conscious that he knows and sees —this is the second
position of mastery.

27. “When a man without the subjcctive idea of form
sees externally forms which are finite, and pleasant or un-
pleasant to the sight, and having mastered them, is con-
scious that he knows and sees — this is the third position
of mastery.

28, “When a man without the subjective idea of form
sees externally forms which are boundless, and pleasant or
unpleasant to the sight, and having mastered them, is con-
scious that he knows and sees — this is the fourth position
of mastery.

29. “ When a man without the subjective idea of form
sees externally forms that are blue in color, blue in appear-
ance, and reflecting blue — just, for instance, as the Umma
flower is blue in color, blue in appearance, and reflecting
blue; or, again, as that fine muslin of Benares which, on
whichever side you look at it, is blue in color, blue in
appearance, and reflecting blue — when a man without the
subjective idea of form sees exterpally forms which, just in
that way, are blue, blue in color, blue in appearance, and
reflecting blue, and having mastered them, is conscious that
he knows and sees — that is the fifth position of mastery.”
as to the long-vexed question between the Indian schools who repre-
sented more or less closely the European Idealists and Realists. When
cleared of the many repetitions inserted for the benefit of the repeaters
or reciters, the fundamental idea seems to be that the great mnecessity
is to get rid of the delusion that what one sees and feels is real and
permanent. Nothing is real and permanent but character.

The so-called eight Positions of Mastery are merely an expansion
of the first two of the following eight Stages of Deliverance.
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30-32. [The sixth, seventh, and eighth positions of
mastery are explained in words identical with those used to
explain the fifth; save that yellow, red, and white are respec-
tively substituted throughout for blue; and the Kanikara
flower, the Bandhu-givaka flower, and the morning star are
respectively substituted for the Umma flower, as the first of
the two objects given as examples.]

33. “Now these stages of deliverance, Ananda [from the
hindrance to thought arising from the sensations and ideas
due to external forms°], are eight in number. Which are
the eight?

34, “ A man possessed with the idea of form sees forms
— this is the first stage of deliverance.

35. “ Without the subjective idea of form, he sees forms
externally — this is the second stage of deliverance.

36. “ With the thought ‘it is well, he becomes intent
upon what he sees — this is the third stage of deliverance.

37. “By passing quite beyond all idea of form, by put-
ting an end to all idea of resistance, by paying no atten-
tion to the idea of distinction, he,.thinking ¢it is all infinite
space,’ reaches mentally and remains in the state of mind
in which the idea of the infinity of space is the only idea
that is present — this is the fourth stage of deliverance.

38. “By passing quite beyond all idea of space being
the infinite basis, he, thinking ‘it is all infinite reason,’
reaches mentally and remains in the state of mind to which
the infinity of reason is alone present— this is the fifth
stage of deliverance.

39. “ By passing quite beyond the mere consciousness of
the infinity of reason, he, thinking ‘nothing at all exists,’
reaches mentally and remains in the state of mind to which

10 These are the Attha Vimokkha. Buddaghosa has no comment
upon them; merely saying, “ The passage on the Vimokkhas is easy to
understand ”’— which is tantalizing. The last five Vimokkhas occur
again below, in Chap. VI, sections 11-13, where it is clear that they
are used to express the progress through deep meditation, into absent-

mindedness, abstraction, and being sunk in thought, until finally the
thinker falls into actual trance.
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nothing at all is specially present — this is the sixth stage of
deliverance.

40. “ By passing quite beyond all idea of nothingness he
reaches mentally and remains in the state of mind te which
neither ideas nor the absence of ideas are specially present
— this is the seventh stage of deliverance.

41. “ By passing quite beyond the state of ¢ neither ideas
nor the absence of ideas’ he reaches mentally and remains in
the state of mind in which both sensations and ideas have
ceased to be — this is the eighth stage of deliverance.

42. “Now these, Ananda, are the eight stages of
deliverance. :

43. “On one occasion, Ananda, I was resting under the
shepherd’s Nigrodha tree on the bank of the river Nerangara
immediately after having reached this great enlightenment.
Then Mara, the Evil One, came, Ananda, to the place where 1
was, and standing beside me he addressed me in the words:
‘Pass away now, Lord, from ex