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Preface

Terror in the Name of Islam

The tragedy of September 11, 2001, brought Americgether
as anation, united in griefand in resolve. At gagne time, Ameri-
cans from every walk of life began asking some hgukstions
about America, global terrorism, and the Muslim WomMore than
adecade ago, in the wake ofthe fall of the SoMieton and Saddam
Hussein’s call for a jihad against the West in 1891 Gulf war, |
wroteThe Islamic Threat: Myth or RealityPesponding to the grow-
ing propensity among senior government officialslifical com-
mentators, and the media to see a new “evil em pie@lacing the
communist threat.

Sadly, more than a decade later, the same questibost Islam
and the Muslim world are still being asked: Why they hate us?
Why is Islam more militant than other religions? thdoes the
Quran have to say about jihad or holy war? Does®uean con-
done this kind of violence and terrorism? Is tharelash of civili-
zations between the West and the Muslim world? iYes now
more important than ever that we educate oursehmExut Islam
and the roots of terrorism.

Master terrorist Osama bin Laden, like other raedigs extrem-
ists, isthe product of hisupbringing and expedesin life, ofthe
religious world he inherited and which he reinverids his own
purposes. Asin the history of every world religiosiolent struggles
have been a part of Muslim history. Bin Laden artder terrorists
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exploit the authority of the past (Muhammad, ther&u, and Is-
lamic history) for the religious rationale, preceds, and radical
interpreters to justify and inspire their call fafjihad against Mus-
lim governments and the West; they legitimate weafand terror-
ism, and they equate their suicide bombings withriyr@om. An

understanding of the religious and historical s@sréor their be-
liefs, values, tactics, and actions becomes impeeatHave they
hijacked Islam for their own unholy purposes, or thhey, as they
claim, represent a return to the authentic teachiofgth e faith ?

In some sense, bin Laden and al-Qaeda representtershed
for contemporary Islamic radicalism. Although inéfpast the
Ayatollah Khomeini and other major Islamic activisaders had
called for a broader Islamic revolution, both vioteand nonvio-
lent, the focus and impact of most extremist moveitsefrom
North Africa to Southeast Asia had been at the lamaregional
level. Osama bin Laden and al-Qaeda represent thx¢ major
step, jihad international, that not only declaré&sgd against gov-
ernments in the Muslim world and attacks Westerpresenta-
tives and institutions in the region but now malkeserica and
the West a primary target in an unholy war of tersm.

America’s wars of the twentieth century were fougnt th e soil
of other countries. Now, the battle has been brautghour own
shores and to the symbols of our economic and palitpower.
The stakes have risen for everyone. The attacks atjaddmerica
on September 11 have rightly been seen as a claré&into recog-
nize our danger and respond to an enemy that tlereatll—all
the countries, cultures, and peoples of the world.

The twenty-first century will be dominated by the ghd en-
counter of two major and rapidly growing world ig@bns, Chris-
tianity and Islam, and by the forces of globalizatith at will strain
relations between the West and the rest. It is adime for pro-
voking a clash of civilizations or for the self-filling prophecy
that such a clash isinevitable. It is rather agifor global engage-
ment and coalition building, for the active promarti of coexist-
ence and cooperation. Amidst pressures to win tloda war
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against terrorism at any cost, how we understadanmsand the
Muslim world will affect how we address the causdgerrorism
and of anti-Americanism and whether we preserve American
valuesat home and abroad. We must be able to rbeyend politi-
cal rhetoric, beyond the world of black and whiod,unadulter-
ated good versus evil invoked not only by bin Ladamd those
like him but by his opponents as well.

| have written this book for the vast majority oé@ple in the
West, non-Muslims as well as Muslims, whose liveslaaommu-
nities in the twenty-first century are inextricabhtertwined. The
Muslim world is no longer “out there”; Muslims a@ir neigh-
bors, colleagues, and fellow citizens, and theligien, like Juda-
ism and Christianity, rejects terrorism. Never brefchave soft
phrases like “building bridges of understanding’ebemore criti-
cal in a war that ultimately cannot be won simply military
power. Understanding and action go hand in handMaislims
and non-Muslims alike. All of us are challenged towe beyond
stereotypes, historic grievances, and religioudedén ces, to rec-
ognize our shared values as well as interests, tanm ove collec-
tively to build our common future.

Of all the books | have written this has been thesindifficult,

because of the horrific occasion that precipitaiteaind the range
and selection of coverage. As a result, | am esgbcindebted to
those who assisted me and worked under severe tomstraints.
Natana De Long-Bas is in every sense my senior releassistant.
Her work on this project as on others reflected sigtent excel-
lence. Her commitment is captured in a picture V& af Natana
in laborin the hospital delivery room, working ¢rer research for
this book! Juliane Hammer came late to the projact at critical

points provided much-needed quick and thorough nme$eaMy

work has been made infinitely easier due to two aekable people,
Clare Merrill, Assistant Director, and Thomas Jordadministra-

tive Assistant, of the Center for Muslim-Christiamterstanding
at Georgetown, whose intelligence, energy, andltssarientation

are invaluable.
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lam indebted to several scholars—Ahmed Rashid, Tansann,
James Piscatori, and John O. Voll—who read all ortjpms of the
manuscript, often providing key insights. Cynthiaa®l, my long-
time editor at Oxford, played an especially impartaole with
this book, carefully reviewing each chapter andding invalu-
able feedback. The most important person in writihig book was
Jean Esposito, my wife, partner, and best friend.id/she always
managed to balance her own career and interests substantial
involvement in all my books, for this book she wapivotal force
as we determined its structure, contents, and t&xt, when | was
ready to pull the plug, she convinced me to con&rlinholy W aiis
in every sense of the words as much her book amin
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The Making of a Modern Terrorist

Osama bin Laden seems like the last person destio &ée a global
terrorist. His journey from a life of wealth andipitege, as the
scion of a multibillionaire Saudi family with clogés to the king
and royal family, to the caves and military traigicamps of Af-

ghanistan sounds more like the stuff of fiction bhieality. What

happened to transform a quiet, shy, serious, andlthg Saudi

young man into the world community’s most wantedminal?

How are we to understand a man who has been destrls “an

Islamic zealot, a military genius, a poet, and anpassioned en-
emy of the United States”?

Osama bin Laden was born in Riyadh, Saudi Arabial957,
the seventeenth (the seventh son) of fifty-two cheld. His fa-
ther, Muhammad bin Laden, had come to the Kingdoomf South
Yemen around 1930 as an illiterate laborer. Hetstha small con-
struction business and went on to become one otiBAtabia’s
wealthiest construction magnates. He developedtoeth e royal
family and was awarded exclusive contracts. In 1880s, Osama'’s
father designed and built the al-Hada road, whichnpieted Mus-
lims from Yemen to make the pilgrimage to Mec¢aj{), one of
the five basic religious requirements of Islam, ra easily. His com -
pany also received a multibillion dollar contraat testore and
expand the Grand Mosques of Mecca and Medina, mgidiis
company’s prestige throughout the Muslim world asedting the
stage for the company’s expansion beyond Saudi i&rabhe bin
Laden family established a large industrial andafircial empire,
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the Bin Laden Group, which became one of the larges struc-

tion companies in the Middle Ea%tronically, given Osama’s re-
cent outrage at the Saudi-American alliance and ghesence of
American forces in the Kingdom, the Bin Laden Growmpilt many

military support facilities in the Kingdom, includg those used
by U.S. forces during the Gulf War.

Therelationship between the bin Laden clan andrtyal fam-
ily goes beyond business ties to include friendshmd intermar-
riage. The bin Laden sons have attended the samedadshas
numerous princes of the royal family in Europe afwderica and
have studied at and/or given money to some of th& biniversi-
ties, including Harvard, Oxford, and Tufts.

Osama’s father was a strong, hard-working, domingtimious
man who insisted on keeping all of his childrenoine household
and raised them according to a strict moral andgirels code.
The family home was open to many Muslims, especidilying
hajj, and Osama was able at an early age to meedliMuscholars
and leaders of Islamic movements from all over isl@amic world?
Like many in the Arab world, bin Laden’s fathersiszid to have felt
passionately about the Palestinian-Israeli conflidtis appears in
an anecdote that has the elder bin Laden seekirogphdribute to
the liberation of Palestine. One day, asthe stgmgs, he demanded
that hiscompany’s engineers convert two hundrelidmozers into
tanks for the purpose of attacking Israel. Told tthlae task was
impossible, he decided instead to produce as mams f4S pos-
sible and convertheminto fighters. But out of all the bin Laden
sons, Osama became the only fighter.

Information on Osama bin Laden’s youth is limiteddaat times
contradictory. Some maintain that he was a religigucommiit-
ted young man protected from corruption by his gamlarriage to
a Syrian girl® Other sources report that, like many wealthy yaith
of his time, he visited Beirut in the early 19701 ere he enjoyed
the nightlife and women of this cosmopolitan cikpmown at that
time as “the Paris of the Middle Eastllike most young people,
he would find or begin to define himself at univieéys
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Bin Laden was educated in Medina and Jeddah, egrhis de-
gree in public administration in 1981 at Jeddahis KAbdulaziz
University, where he studied management and ecomrenbiuring
his studies, he became more and more religiousignded, influ-
enced by his university experience and unfoldingrets in Saudi
Arabia and the wider Muslim world. Osama’s religpoworldview
was shaped both by Saudi Arabia’s deeply conseveatVahhabi
interpretation of Islam and by the revolutionarjalm that began
to spread in the 1970s. Each of these influencesldvbe formative
in the development of his jihadist vision, missiand strategy.

The Islamic Vision

Islam emphasizes action, performing the will of Gttdnore closely
resembles Judaism with its focus on following thw/lthan Chris-
tianity with its emphasis on belief. Muslims arejemed to act, to
struggle fihad) to implement their belief, to lead a good life, t
defend religion, to contribute to the developmefiagust Islamic
society throughout the world. The life and experierod the early
community provide the model for the spread and deé&of Islam
throughhijra and jihad. When Muhammad and his Companions
suffered unremitting persecution in Mecca, they gmted hijra)
to Yathrib, later renamed Medina, “the city” of tlPeophet. Hav-
ing regrouped, established, and strengthened timnencanity at
Medina, Muhammad then set about the struggle (jihtadspread
and defend God’s Word and rule. This pattern ofdgnd jihad in
the face of adversity, coupled with the conceptlodummah(the
worldwide Islamic community), which stresses a palaihic unity,
has guided Muslims throughout the ages, includimgltaden and
many terrorists today.

Jihad and the Creation of Saudi Arabia

Osama bin Laden’s worldview was very much influeddegy the
religious heritage and political climate in Saudiahia and the
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Arab world in the 1960s and 1970s. Key influenceslided the
environment of Saudi Arabia, a self-styled Islamt&te with a rigid,
puritanical, Wahhabi brand of Islam, the militaritdad ideology
of Egypt’s Sayyid Qutb, whose disciples had fourfuge and po-
sitions in the kingdom, and the devastating Aralfedé in the
1967 Arab-Israeli war.

The kingdom of Saudi Arabia from its earliest begings has
relied on the blending of religion and political wer. Its origins
stretch back to the eighteenth century when anmstarevivalist
and theologian, Muhammad ibn Abd al-Wahhab, formadadi-
ance with a local tribal chief, Muhammad ibn Saudariyya (a
town near modern-day Riyadh), to create a religiofped! move-
ment, Wahhabism. The movement swept across centralbia,
capturing Mecca and Medina and uniting its tribesih at its fol-
lowers believed was a re-creation of Islam’s seveo¢htury be-
ginningsunder the Prophet Muhammad. Athough thevemoent
was crushed by the Ottoman Empire, a descendamnh®House
of Saud, Abdulaziz ibn Saud (1879-1953), reassetherifamily’s
claims to Arabia and led a religious and politicabvement that
resulted in the establishment of modern-day Saudbka.

The Wahhabi religious vision or brand of Islam, namafter
Muhammad ibn Abd al-Wahhab, has been a staple ofSdedi
government, a source of their religious and podéitiegitimation.
It is a strict, puritanical faith that emphasizésial interpretation
of the Quran andunnah(example) of the Prophet Muhammad
and the absolute oneness of God. The Wahhabis decexbiather
tribes and Muslim communities as polytheists orlaters. Any-
thing the Wahhabis perceived as un-Islamic behaganrstituted
unbelief kufr) in their eyes, which must be countered by jihad.
Thus jihad or holy war was not simply permissible:fight the
unbelievers and reestablish a true Islamic state meguired.

Abdulaziz framed the development of Saudi Arabiangssto-
riesand symbols drawn from the life and strugglEBluhammad.
He recruited Bedouin tribesmen to join the brotheol of believ-
ersand, like Muhammad’s community, engage in acpss of hijra
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and jihad. Like Muhammad and the early communihgy emi-
grated to new settlements where they could liveua tislamic life
and be trained religiously and militarily. They coinkd mission-
ary zeal, military might, and a desire for bootyalce again spread
Islamic rule in Arabia, waging holy wars approveg their reli-
gious leaders. Abdulaziz used the banner of thétpnical Wah habi
to legitimate fighting other Muslim tribal leadeasa d seizing Mecca
and Medina. As in the Christian tradition, deathbiattle merited
martyrdom and eternal bliss in paradise; likewsgjn the Chris-
tian Crusades, victory meant not only the triumphviotue but
also the rewards of plunder and booty. Wahhabidriseind para-
digms were an essential part of Osama bin Ladegligious faith
and sense of history, a heritage he would turnntdaiter life for
inspiration and guidance.

During the 1970s many Islamic activists, both Sabdin and
foreigners, were to be found in the Kingdom. Amo@®gama’s
teachers at King Abdulaziz University was Dr. Abthll Azzam,
who would later become prominent in Afghanist#zzam, a Jor-
danian member of the Palestinian Muslim Brotherhcod re-
portedly a founder of Hamas, had strong academid &tamic
activist credential§.Trained at Damascus University in theology,
he earned a doctorate in Islamic jurispruden cegyipEs famed al-
Azhar University. Azzam was an advocate of a militglobal jihad
ideology and culture, seeing it as a duty incumbentall Mus-
lims. Sometimes described as the Emir of Jihad odfather of
globaljihad, Azzam was a captivating speaker wh@aghed a clear
message of militant confrontation and conflict:H'dd and the
rifle alone: no negotiations, no conferences, amddialogues.®
Azzam'’s jihad was global in scope, aimed at recowgptihe glories
and lands of Islam. “This duty will not end with vary in Af-
ghanistan;jihad will remain an individual obligati until all other
lands that were Muslim are returned to us so tlsktnh will reign
again: before us lie Palestine, Bokhara, Lebanohad, Eritrea,
Somalia, the Philippines, Burma, Southern Yemermshkent and
Andalusia [southern Spain}®
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Dr. Muhammad Qutb, a famous scholar and activisisanother
of Osama’s teachers. He was a brother of SayyidbQatleader of
the militant wing of the Muslim Brotherhood who wasecuted in
1966 when Gamal Abdel Nasser’s government crushmetlcautlawed
the Brotherhood. Sayyid Qutb is widely acknowledgedhe father
of militant jihad, a major influence on the worléw of radical
movements across the Muslim world, and veneratea msartyr of
contemporary Islamic revivalism. Qutb’s writingsdideas provided
the religious worldview and discourse for generasoof activists,
moderate and extremist. For those Muslims who, ble Laden,
were educated in schools and universities withnidkt teachers,
Sayyid Qutb was a staple of their Islamic education

Bin Laden was educated at a time when Islamic moeets
and religious extremist or jihad movements weretbme rise in
the broader Muslim world and within Saudi Arabia.eTflisastrous
and humiliating defeat of the Arabs in the 1967 -Biay Arab-
Israeli war, in which the combined forces of EgyByria, and Jor-
dan were beaten within hours by “tiny little Isrdelvas a major
turning point in the history of contemporary Islai generated
deep soul-searching about what had gone wrong wstham, the
modern failure and impotence of a Muslim world tHat centu-
ries after its creation had experienced unparadleteccess and
power. What came to be called The Disaster was cerattin 1973
by a jihad against Israel fought by Anwar Sadag.cbde name was
Badr, symbolizing the first great and miraculousteiry of the
Prophet Muhammad over a superior Meccan army. Thas fol-
lowed by another significant event in the world @6ama bin
Laden. The Arab oil embargo, with its crippling imgiaon the
West, gave Muslims a new sense of pride. The Arabldvand the
heartland of Islam seemed to reemerge as a mamr@mic power
after centuries of subservience to European im pisna

The 1970s also witnessed an increase in the powdnasibil-
ity ofinternal Islamic opposition and reform movemts. In Egypt
the Muslim Brotherhood along with a series of radigroups re-
emerged as a major oppositional force. Iran’s Isiamevolution
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came as an inspirational rallying cry for Islamicti@ists across
the Muslim world. Saudi Arabia itself was rocked thye seizure of
the Grand Mosque in Mecca in 1979 by militants wtedled for

the overthrow of the House of Saud. Many of thesBtemts were

well-educated, pious activists who denounced theltheand cor-

ruption of the “infidel” regime and the corrosivenpact of the
West on religious and social values. They wantedtoify and

return to traditional Islam, re-creating a true sl state and so-
ciety. While bin Laden does not seem to have sideth Saudi

extremists, he could not help but be strongly aféelcby the activ-
ist mood of the 1970s in Saudi Arabia and beyond.

Jihad in Afghanistan:
The Making of a Holy Warrior

A majorturning pointin Osama bin Laden’s life,gtbeginning of
his journey toward becoming mujahid,or warrior for God, oc-
curred with the 1979 Soviet invasion and occupatodrdfghani-

stan. As bin Laden would later say, “What | lived iwo years
there, | could not have lived in a hundred yeasewlhere.* By

the 1970s Afghanistan had become overwhelmingly edatent
on the Soviet Union’s patronage for its survivalaMist and Maoist
parties thrived while Islamist parties and movemsmtere re-
pressed. In July 1973 Prince Muhammad Daud, a forpréne

minister and cousin of the Afghan King Zahir Shalverthrew the
government, abolished the monarchy, and proclainméd self

president of Afghanistan. Five years later the Hels@emocratic
Party of Afghanistan staged a coup and establisheéw commu-
nist government. This was followed by the directéamrdention and
occupation of Afghanistan by the Soviet Union in789 The oc-
cupation galvanized Afghanistan’s diverse tribatlarligious lead-
ersand movementsin a popular jihad. Afghanistantsl society
had a fragile unity offset by the realities of itsultiethnic tribal
society comprising Pashtuns, Uzbeks, Tajiks, andatflas divided
religiously between a Sunni Muslim majority and danrarity of
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Shii Muslims. Soviet occupation, however, providadcommon
enemy and mission. The call for a jihad offered encoon, though
transient as history would prove, Islamic religiowentity and
source of inspiration. Thmujahidinholy war to liberate Islam and
Afghanistan from Soviet (atheistic) communist ocatipn would
eventually drive out the Soviet military, defeatethfghan com-
munists, and lead to the establishment of an Istestdte in 19922

When the anti-Soviet jihad began, bin Laden was am tme
first to rush to the Afghan refugee camps in PesarmWakistan, to
meet with mujahidin leaders, some of whom he hadady come
to know during hajj gatherings at his home in SaAdibia. From
1979 to 1982 he collected funds and materiel foe fthad and
made intermittent visits from Saudi Arabia to Pa&is. In 1982 he
finally entered Afghanistan, bringing large quang# of construc-
tion machinery as well as funding, and becomingil partici-
pant in the Afghan jihad. By 1984 increasing numdbef Arab
mujahidin were arriving in Pakistan to join the lpetar. Bin Laden
responded by establishing a guesthouse in Peshtowadrabs on
their way to the front in Afghanistan.In 1986 Osalmecame more
directly involved in the war, setting up his ownncps and com-
manding Arab mujahidin forces who became known aasbAAf-
ghans in battle. He subsequently created al-Qaclla fftase), to
organize and track the channeling of fighters andds for the
Afghan resistance. Six-feet five-inches tall, witHomg beard and
piercing eyes, the wealthy and powerfully connecteéd Laden
was well on his way to becoming a poster-boy for jlhad, at first
as a hero and later as a global terrorist.

Bin Laden’s activities were applauded by the Sagahiernment,
which, along with the United States, had made aviyeammiit-
ment to supporting the jihad against the SovietamiFor America,
thiswas a “good jihad.” Ironically, although thenifed States had
been threatened by Iran’s revolutionary Islam am@ tiolence
and terrorism committed by jihad groups in Egyp¢épbanon, and
elsewhere, our government was able to cheer ang@ertpAfghan-
istan’s holy warriors, providing considerable fumdi as well as
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Central Intelligence Agency (CIA) advisers. Everyowas in agree-
ment. For Osama bin Laden, as for Saudi Arabia ardteed Mus-
lims worldwide, the Afghan jihad to repel foreigrsdrom Islamic
territory was eminently in accord with Islamic doicte.

Bin Laden proved himselfto be a selfless and datéd mujahid,
or holy warrior. Still young, he was more comfortalas an activ-
ist than as an ideologue, focused primarily on jihad in Afghan-
istan rather than on Muslim international politiesd activism.
Ahmed Rashid, expert on the Taliban and al-Qaed@ewf bin
Laden:

Arab Afghans who knew him during the jihad say hasmeither
intellectual nor articulate about what needed todiome in the
Muslim world. In that sense he was neither the beof the Is-
lamic revolution, nor was he the internationalidedlogue of
the Islamic revolution such as Che Guevera wafieorevolution
in the third world. Bin Laden’s former associatessdribe him as
deeply impressionable, always in need of mentomnmho knew
more about Islam and the modern world than he'did.

The Radicalization of a Saudi Elite

How did Osama bin Laden, member of the Saudi elitejjahid,
and hero of the war in Afghanistan, become radasd? After So-
viet troops withdrew from Afghanistan in 1989, Hiaden returned
to Saudi Arabia and a job in the family businessotigh initially
received as a hero, speaking at mosques and taferiyatherings,
he was soon at loggerheads with the royal famibgiferousin his
warning of an impending Iragi invasion of Kuwaita&li Arabia,
along with Kuwait and the United States, had formyaears, in
particular during the Irag-lran War, been strong popers of
Saddam Hussein’s Iraq, seeing it as a check onAgfa¢ollah Kho-
meini’s Iran. When Iraq did invade Kuwait in Augu$890, bin
Laden quickly wrote to King Fahd, offering to brirtje Arab Af-
ghan mujahidin to Saudi Arabia to defend the kingddnstead,
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the deafening silence from the palace was shattbredews that
American forces were to defend the House of Saud dthmission
and stationing of foreign non-Muslim troops in Islamholy land
and their permanent deployment after the Gulf wan Laden
would later say, transformed his life completellagng him on a
collision course with the Saudi government and West. He spoke
out forcefully against the Saudi alliance with thaited States,
obtained afatwa (legal opinion) from a senior religious scholar
that training was a religious duty, and sent severausand vol-
unteers to train in Afghanistan.

Like other Arab Afghans who returned to their hogoaintries,
in Afghanistan bin Laden had enjoyed the freedonmthtimk and
act and to engage in a religious mission to overednjustice and
create an Islamic state and society. In Saudi Aaabe found him-
self bound within the confines of a regime whosdigies and
alliances he more and more came to despise as pbaod un-
Islamic. While many of the Arab Afghans who retuth® Egypt,
Algeria, and elsewhere quickly became involvedaalical opposi-
tion movements, bin Laden continued to strugglehwitthe sys-
tem. The government restricted his movement in aempt to
silence him. Finally, in April 1991 he escaped tfglanistan via
Pakistan. When he arrived, however, he found himrmset in the
Islamic state for which the jihad had been fought m one mired
in the religious and ethnic warfare of its afterrhat

Within a brief period after the Soviet withdrawahe great Is-
lamic victory had collapsed into interethnic andcctegian war-
fare, fueled by foreign patrons. The net result waaos and the
devastation of Afghanistan as various warlords ieget up their
own fiefdoms.

Despite the Afghan victory, the jihad had failed develop a
coherent ideology or basis for political unity. Thimited States
walked away from an Afghanistan whose countrysideswevas-
tated by a ten-year Soviet occupation that had ooste than one
million lives. Mujahidin groups, many of which todanake up
the Northern Alliance that with U.S. backing fouglrd defeated
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the Taliban, represented competing ethnic, tritald religious
groups. The country was gripped by a civil war tipatted the
majority Pashtun population in the south and eagsimst the
ethnic minorities of the north—Tajik, Uzbek, Hazaaa,d Turkmen.
The conflict was further compounded by the interventand
competing agendas of outside powers. Pakistan audliSArabia
supported Sunni mujahidin groups while Iran backedalliance
of Shii minority organizations. The majority of Afgims found
themselves caught in the middle of a prolongedlaixdr marked
by heavy fighting, lawlessness, pillaging, rapedaplunder. Bin
Laden was frustrated by his inability to contributethe resolu-
tion of the problems of chaos and lawlessness.982] after sev-
eral months amidst the inter-mujahidin squabbling dighting
over succession after the collapse of the pro-Sowégtime, bin
Laden moved to Sudan.

Sudan and the Entrepreneur-Mujahid

In January 1989, in a coup led by Colonel Omar &ad8a the

National Islamic Front (NIF) had come to power imd&an and
established an Islamic republic. Bashir had entsthe help of
Hasan al-Turabi, the Sorbonne-educated leader oNtifeegarded
by many as one of the most brilliant and articulafehe Islamic
activist leaders of political Islam internationalBi-Turabi became
the ideologue of the regime, holding a number ofithcal posi-

tions, including speaker of the parliament. NIF mieens provided
the backbone and infrastructure for the new goveemm The

government, in a relationship that proved mutudgn eficial,

welcomed bin Laden. Bin Laden found a refuge andested his
wealth in much-needed construction projects as weflarms and
other businesses in the fledgling Islamic stateriBg these years
Sudan, with its open borders, was increasingly cemded by
America and Europe for its links with revolutionaiman and for

harboringinternational terrorists and their traigicamps. In 1993
Sudan was placed on the State Department’s listoafntries that
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sponsor terrorism. bin Laden was among those irddiais whom
U.S.intelligence identified as sponsoring terrbtimining camps.
Although he denied direct involvement and was nefogmally

indicted, bin Laden voiced his approval for the WlbTfrade Cen-
ter bombing in 1993 and the killing of U.S. trooimsMogadishu,
Somalia. American officials were divided as to whet he pro-
vided training and arms to those responsible.

Bin Laden’s final break with Saudi Arabia came i99% when
the Kingdom revoked his citizenship and moved teefre his as-
sets in Saudi Arabia because of his support fordamentalist
movements. From that point on, bin Laden becameemartspo-
ken in his denunciation of the House of Saud. Navslped to the
fringe, he joined with other dissident activistsoareligious schol-
arsto create the Advice and Reform Committee, foed in Saudi
Arabia but forced subsequently to move to LondonisTgolitical
opposition group strongly criticized the Saudi magi but did not
overtly advocate violence.

By 1995, a series of events and accusations haalpedted the
previously obscure bin Laden to center stage. lih$elligence
sources claimed that he had established extensairihg opera-
tions in northern Yemen near the Saudi borfenvestigators
charged that Ramzi Yousef, the captured masternoifitthe World
Trade Center bombing, had stayed at a bin Laden-Afoea
guesthouse and had financial links to bin Ladem. Bhden sent a
letter to King Fahd advocating guerrilla attacksdave the U.S.
forces out of the Kingdom. Some charged that he livdsed to an
unsuccessful assassination attempt in Addis Ababdune 1995,
against President Hosni Mubarak of Egypt. When fAreericans
and two Indians were killed in a truck bombing iiy&lh in No-
vember 1995, bin Laden denied involvement but ppdishose
who committed the attack.Responding to mounting interna-
tional pressure, especially from the United Stated Saudi Arabia,
in May 1996 Sudan expelled bin Laden. Ironicallydan offered
to extradite him to Saudi Arabia or America; bot#fused to take
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him. Though some had urged the United States to sakentage
of the tentative overtures that the NIF governmarats making,
the Clinton administration chose otherwise.

Bin Laden fled back to Afghanistali.Shortly after, in June, a
large truck bomb tore apart the Khobar Towers, &.Unilitary
residence in Dhahran, Saudi Arabia, killing ninateservicemen.
Investigators were initially divided between plagithe blame with
bin Laden or with a militant Saudi Shii organizatid’ Bin Laden
praised those behind the Riyadh and Dhahran bom®bbwj de-
nied direct involvement: “l have great respect fbe people who
did this. What they did is a big honor that | midgearticipating
in.”*®In June 2001 thirteen members of Saudi HizbollalShiite
group from the Eastern province of Saudi Arabiarevimdicted in
the United States for the Dhahran bombing.

The Taliban and bin Laden

In 1996, Afghanistan witnessed the rise of an imipable militia
that would go on to unite 90 percent of the counand declare
the Islamic Republic of Afghanistan. After almosgleteen years
of Soviet occupation followed by civil war, a seangily endless
cycle of carnage and chaos was abruptly reversethleyastonish-
ing success of a new Islamic movement.

Late in 1994, as if out of nowhere, the predominlgiashtun
Taliban, a band ofmadrasa(seminary) studentggliban) who had
been living as refugees in Pakistan suddenly apgdamitially
the Taliban were portrayed as having no militaryckground. In
fact many of theimullahs(religious leaders) and students were
veterans of the Afghan-Soviet war who had returnedtie
madrasas after the departure of the Soviets. Withvia years they
swept across the country, overwhelming the Northallrance of
non-Pashtun minorities. Denouncing the contendingahidin
militias, the Taliban claimed the mantle of moraktlership as
representatives of the majority of Afghans who werietims of
the internecine warfare.
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At first the Taliban were hailed as liberators wpoomised to
restore law and order, stability and security, andke the streets
safe for ordinary citizens. They disarmed the popiola, cleaned
up corruption and graft, and impos&hariah (Islamic law). Ini-
tially, they enjoyed success and popularity asfanra movement.
It was not until their capture of Kabul in 1996 ththey revealed
theirintention to rule the country and to imposstect puritani-
cal form of Islam. With substantial support fromusa Arabia and
Pakistan, by 1998 they had subdued 90 percent efdbuntry
and driven the Northern Alliance into a small ar®fanortheast
Afghanistan.

The Taliban brand of Islamic radicalism has beem#igantly
influenced by a militant neo-Deobandi movement inkiBean.
Ironically, the Sunni Deobandi began in the Indsrbcontinent
as a reformist movement. However, its political exgsion and
ideology were transformed within Pakistan’s Jam iyis&)lam a-i-
Islam (JUI), a religious party with a rigid, milina, anti-American,
and anti-non-Muslim culture. Many of the Taliban werained
in the hundreds of JUl madrasas. Often run by seerdte mullahs,
these schools were first set up for Afghan refugeethe Pashtun-
dominated areas of Pakistan, along the border viidhanistan.
Many were supported by Saudi funding that broughthwit the
influence of an ultraconservative Wahhabi Islanudgnts received
free education, religious, ideological, and milyatraining. The
Taliban teachers showed little knowledge or appatgoin for their
classical Islamic tradition or for currents of Islac thoughtin the
broader Muslim world today. They espoused a myopéaif-con-
tained, militant worldview in which Islam is used tegitimate
their tribal customs and preferences. The classgtamic belief in
jihad as a defense of Islam and the Muslim commuraigain st
aggression was transformed into a militant jihadtoue and
worldview that targets unbelievers, including MursB and non-
Muslims alike.

When they came to power, the Taliban turned ovenmaf
their training camps to JUI factions, who in turrained thou-
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sands of Pakistaniand Arab militants as well ghfers from South
and Central Asia and the Arab world in their radighad ideol-

ogy and tactics. Assisted by military support froPakistan and
financial support from the Wahhabi in Saudi Arabiwith JUI

mentoring and influenced by Osama bin Laden’s eirodwadical
jihadist political vision, the Taliban promoted tlhewn brand of
revolutionary Islam. They imposed their strict Walbl+ike brand

of Islam on Afghan society. They banned women frash®ol and
the workplace, required that men wear beards anchemchadors

banned music, photography, and television, and isggostrict
physical punishments on deviators. Their intoleraforeany de-
viation from their brand of Islam expressed itselfthe slaughter
of many of Afghanistan’s Shii minority (10 perceaftthe popula-
tion), whom they disdained as heretics, when thléodn overran
Shii areas such as Mazar-e Sharif in northwest Afgktan.

Many Muslim religious leaders around the world demeed
Taliban “Islamic” policies as aberrant. Muslim gamnenents as di-
verse as Iran and Egypt, along with Western goveenbs and in-
ternational human rights organizations, condemnadibbn
violations of human rights. Despite their contrdlmost of Af-
ghanistan, by the fall of 1998, neither the Unit¢gtions nor most
of the global community acknowledged their legitiaya The
Taliban government was recognized by only threeiored, Saudi
Arabia, Pakistan, and the United Arab Emirates.

Nevertheless, bin Laden found the Taliban’s Afghsdan a com -
fortable haven and useful base of operations. THibda leader,
Mullah Omar, had been quick to offer sanctuary axgress his
admiration for bin Laden’s sacrifices and dedicatim jihad. Bin
Laden skillfully cultivated and developed his ra@tship with
Mullah Omar and the Taliban, providing financialpsuort, build-
ing roads and other construction projects, and seg this Afghan
Arabs to fight alongside the Taliban in criticaltblas.

Bin Laden’s entourage and followers grew steadilg.attracted
Arab and other Muslim dissidents, many of whom Hadl to flee
their native countries. Among them were severalpioent Egyp-
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tian radicals: Dr. Ayman al-Zawahiri, a physiciandaa leader of
the banned Islamic Jihad in Egypt; Rifai Taha MUsader of Egypt’s
banned Gamaa Islamiyya; and two sons of Shaykh OAbakel

Rahman, the blind Egyptian preacher indicted foralvement in

the assassination of Anwar Sadat, suspected oflireroent in the
World Trade Center bombing of 1993, and later fougudity of

conspiring to blow up major sites in New York Cit9mar Abdel
Rahman had visited Afghanistan several times durihg war
against the Soviets, when he and bin Laden hadrfirst. Of these
men, however, the one to wield the most influeneerdin Laden
would be Dr. Ayman al-Zawahiri.

Ayman al-Zaw ahiri:
From Medical School to Jihad University

The story of Ayman al-Zawahiri is that of a giftedrgeon who
became a leader of an Egyptian terrorist group loe toad to be-
coming Osama bin Laden’s confidant, reputed menaar] suc-
cessor. Ayman al-Zawahiriwas born in 1953 into ampinent and
conservative religious family. He grew up in Maadn upscale
suburb of Cairo inhabited by wealthy Egyptians afodeign dip-
lomats. His grandfathers were the rector of al-Azlariversity,
the Islamic world’s oldest and most prestigiousg®us school,
and president of Cairo University, Egypt’s leadimgdern secular
university.

Family and friends remember Ayman as a normal, vadilusted
young man—an intelligent, well-read, polite studentawwent
on to become a physician. However, 1967 had beatefaing
moment for him as it was for many in the Arab warkfter the
disastrous Arab defeat in the 1967 Arab-Israeli (SBixy) war and
the disillusionment over Arab (secular) nationaliamd socialism
that followed, al-Zawahiri turned to political Islarie joined the
Muslim Brotherhood when he was only fourteen yedds By 1979,
he had embraced a radical option and joined Isladitiad, a vio-
lent extremist group composed of small clandestealés. He quickly
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became one of its leaders and by 1983 was recrgithmembers,
organizing secret cells and underground operatid\ter the as-
sassination of Anwar Sadat, Zawahiri was arrested @ with hun-
dreds of others. Though no direct link to Sadat'atthecould be
established, he was tried and sentenced to thraesye prison on
charges of possessing weapons. After his 1984 sel&@m prison,
where like many othershe had been beaten anditedtthe briefly
returned to medical practice in a clinic. The pddl climate in
Egypt and his radical past and prison record, hoaveprompted
al-Zawahirito emigrate and take a position in Safidibia. Within
the year he went to Afghanistan, where he worked asirgeon,
treating wounded Afghan and Arab fighters in figldspitalst® It
was during this time that he met Dr. Abdullah Azzathe Pales-
tinian Islamist activist who had taught bin LadetrKing Abdulaziz
University in Jeddah, Saudi Arabia. Azzam had gom Pakistan to
make his contribution to the war in Afghanistantéxfa short
stint teaching at the Islamic University in Islameah Pakistan, he
founded the Jihad Service Bureau, whose mission tlvasrecruit-
ment of Saudis and other Arabs through publicatiamsl other
media. Azzam joined with bin Laden and Zawahirir@cruiting
and training Muslims for the jihad against the Sggi They formed
a lasting friendship and alliance in their growiogmmitment to a
global jihad. After the Soviet defeat in 1989, Zavira returned to
Egypt and to his leadership role in Islamic Jihad.

Zawahiri played an important role during the 1990sganiz-
ingunderground operations and integrating formejamidin into
the ranks of Islamic Jihad. The violence and teswriof Islamic
Jihad were met with equal force by Egyptian militand police.
Bloody confrontations were accompanied by the drri@eserroga-
tion, torture, and imprisonment of thousands.

In 1992 Zawahiri moved to Sudan with bin Laden, and 996
both returned to Afghanistan. From there, al-Zawabamtinued
to be involved in the jihad against the Egyptiamtst He is be-
lieved to have been the mastermind behind terraatsacks, in-
cluding the massacre of fifty-eight tourists in Luxim 1997, for
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which he was sentenced to death in absentia bygyptan court
in 1999. He also merged Islamic Jihad with al-Qaeda worked
with Osama bin Laden to plot and execute their gllgjihad.

Many believed that Zawahiri possessed a deeperltdgémal un-
derstanding and more international perspective thanlLaden,
and that he was responsible for broadening bin besleista for
jihad beyond the Arab world to the wider Muslim vdmand to a
jihad against America and/or the West. Hamid MirPakistani
journalist who interviewed bin Laden, believes thedtZawahiri
also masterminded the September 11, 2001, attatthsough only
religious leaders can legitimately issue fatwas, baden had nev-
ertheless issued a fatwa allowing the killing ohimcent people:
“to kill Americans and their allies—civilians and fitary—is an
individual duty for every Muslim who can do it img country in
which it is possible to do it.” When Mir pressednhion how this
was permissible in light of the fact that the PrepiMuhammad
forbade Muslims to killinnocent civilians, he natéhat bin Laden
responded only after consulting with Zawahiri artcecking some
Islamic source$’ Others, however, contend that bin Laden has
long had a global animosity toward America and é&dras well as
the intellectual and financial means to pursuaitd that it is he
who broadened the perspective of Zawahiri, who lspént the
bulk of his formative years as a terrorist focused toppling the
regime and establishing an Islamic state in Egypdgardless of
who influenced whom, the bin Laden and Zawahirnjoventure
produced a powerful global ideology and agenda.

Afghanistan and bin Laden’s
Declaration of Holy War

Safely entrenched in Afghanistan, Osama bin Ladesumed a
more visible and vocal leadership role in intermatal terrorism,
calling openly for a jihad against America andatBes. In August
1996 he issued a Declaration of Jihad whose go&sewo drive
U.S. forces out of the Arabian peninsula, overthrdnve Saudi gov-
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ernment, and liberate Islam’s holy sites of MecoaddMedina, as
well as support revolutionary groups around the Moin No-
vember, he again repeated his threat to wage halyagainst the
United States and its allies if Washington did menove itstroops
from the Gulf?* By 1998, he seemed increasingly comfortable and
astute in using the media to propagate his messagk garner
support in the Muslim world. From that time onwaltdis media
appearances and statements were carefully craterhhasizing
both hisimage and message.

In 2000 bin Laden announced the formation of therlWds-
lamic Front for the Jihad Against Jews and Crusadan umbrella
group of radical movements across the Muslim woddd issued
a fatwa stating that it is the duty of all Muslirskill U.S. citizens
and their allies. The title of the organization sumdnup the man
and his view of the world. Muslims were under siegeeir lands
occupied in aworld dominated by their historic emies, militant
Christianity and Judaism. All true Muslims had ahligation to
heed the call to a global jihad, a defense of ttogldwide Islamic
community. Global politics were indeed for bin Lada com peti-
tion and jihad, a clash of civilizations betweeretMuslim world
and the West, between Islam and a militant JudeoisZian con-
spiracy. Foreign influence and intervention in tlseEamic world
had once again underscored the traditional divisscdnhe world
into the land of Islamdar al-Islam) and the land of warfaralér al-
harb). Because of Western abuses, the entire world bheen di-
vided, he claimed, “into two regions—one of faith ese there is
no hypocrisy and another of infidelity, from whiahe hope God
will protect us.®
the world of Islam for their jihad further convingdenost Muslim
and Western governments of the magnitude of thanmst threat,

If bin Laden and al-Qaeda’s attempt to mobilize

it also seemed to contribute to bin Laden’s atti@ctfor a grow-
ing number of Muslims, particularly in the younggeneration.
Like Ayatollah Khomeini and Saddam Hussein beforienhbin
Laden seeks legitimacy and the mobilization of tNMeislim street”
or general population through identification withamy of the
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perceptions and grievances of mainstream as wekxsemist
Muslims. He hijacks Islam, using Islamic doctrinedalaw to le-
gitimate terrorism.

The majorissuesand themes of bin Laden’s messtget both
his Arab roots and a growing awareness of the bevddlamic
community. His primary focus was at first the prese of foreign
troops in the Arab peninsula, the overthrow of t8eaidi regime,
and the Palestinian-Israeli conflict. Bin Laden l&teAmerica and
Israel as crusaders and Jews and Zionists and comed the Saudi
regime as compliant and corrupt. He then extendedatcusa-
tions to embrace the death of one million innocémagis due to
Western sanctions as well as struggles in Bosntaedhnya, and
Kashmir.

Bin Laden played to the Muslim sense of historicpo@ssion,
occupation, and injustice at the hands of the WAREer Septem -
ber 11, he charged, “What the United States taiday is a very
small thing compared to what we have tasted forstef years.
Our nation has been tasting humiliation and contéirfop more
than 80 years® He paints a world in which Muslims and Islam
are under siege:

America and its allies are massacring us in PatestChechnya,
Kashmir, and Iraq. The Muslims have the right toaait America
in reprisal. . . . The September 11 attacks were traogeted at
women and children. The real targets were Ameriaans of

military and economic powét.

The heart of bin Laden’s jihad against America sawith his
outrage at the injustice in hishomeland—the infleletcupation
of sacred territory and its support for a corrumt-islamic govern-
ment: “The call to wage war against America was m aegeause
America spearheaded the crusade against the Islaation, send-
ing tensofthousands oftroopsto the land oftthe Holy Mosques
over and above its meddling in Saudi affairs andpiblitics, and
its support of the oppressive, corrupt, and tyrazahregime that
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is in control.”® Refusing to any longer recognize Saudi Arabia by
name, bin Laden referred to the sacred territoripitcupies.” In-
terestingly, King Fahd and the House of Saud somary earlier
had taken to using the title “Custodian of the Titoly Sites” of
Mecca and Medina because they recognized their endhility to
Islamic critics who insisted that monarchy is ahgtical to Islam.

Bin Laden also connected Western presence in thi With a
more international concern: America's complicitylsraeli expan-
sionism, its support for “Jewish and Zionist pldnsexpansion of
what is called Greater Israel®Contrary to what many said in the
aftermath of September 11, Palestine is a primasueé for bin
Laden. His messages have consistently spoken afigteand Jew-
ish offenses against Muslims. His passionate staets on the
plight of the Palestinians, who have been livinglen Israeli mili-
tary occupation in violation of UN Security Counc#ésolutions
for over forty years, graphically describe, captuaed appeal to
the outrage of many in the Arab and Muslim worldviexrd Israeli
policy and the complicity of the international conumity:

For over half a century, Muslims in Palestine hdneen slaugh-
tered and assaulted and robbed of their honor drtter prop-
erty. Their houses have been blasted, their crossrdged. And
the strange thing is that any act on their parat@nge them-
selves or lift the injustice befalling them causgesat agitation in
the United Nations which hastens to call an emeogem eeting
only to convict the victim and to censure the wredgand tyr-
annized whose children have been killed and whaoepshave
been destroyed and whose farms have been pulverized

Bin Laden holds the American people, who elect thmiesi-
dent and Congress, responsible for Israeli oppoessif Palestin -
ians: “their government manufactures arms and gikiesn to Israel
and Israel uses them to massacre Palestinidhide charges that
the Jewish lobby has taken America and the Westdges He calls
upon the American people to rise up against thewegnment as
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they did during the Vietham war and force it to givp America’s
anti-Muslim policies and massacre of Muslims. Mussitmave the
right, indeed the obligation, to defend them seh\+s.appealsthen
to the Islamic teaching that jihad in the defen$dstam and to
correct an unjust political order is legitimate anafjuired:

We are carrying out the mission of the prophet, Mutmad
(peace be upon him). The mission is to spread thedvoed God,
notto indulge in massacring people. We ourselvesthe target
of killings, destruction, and atrocities. We arelprdefending
ourselves. Thisis defensive jihad. We want to defemur people
and our land. That is why we say, if we don't getisety, the
Americans, too, would not get security. This is tsimple for-
mula that even an American child can understandeland let
live.2®

In bin Laden’s view, charges of “terrorism” are spa&us in a
world of immorality and oppression within which estsible acts
of terrorism are sometimes necessary and justifiéel paints the
modern world in polarities, a world of belief and lelief, within
which the forces of evil, oppression, and injustassault the forces
of good. The Muslim world and Islam are under siege:

Theyrob usof our wealth and of our resources ahaue oil. Our
religion isunder attack. They killand murder ounthers. They
compromise our honor and our dignity and dare wewa single
word of protest against the injustice, we are ahlierrorists®®

Like a Muslim jurist, he legalistically distinguigls between
“commendable” and “reprehensible” terrorism. Tortigrthe in-
nocent is unjust; however, terrorizing oppresseraécessary:

There is no doubt that every state and every ciatien and
culture has to resort to terrorism under certaircueinstances
for the purpose of abolishing tyranny and corruptio . . The
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terrorism we practice is of the commendable kind iftois di-
rected at the tyrants, the traitors who commit aztdreason
against their own countries and their own faith ameir own
prophet and their own nation. Terrorizing those gruhishing

them are necessary measures to straighten thindjsreake them
right.st

Osama bin Laden plays to a centuries-long traditoadmeform
in Islam, most of it aimed in the last one hundnsshrs toward
the struggle over Muslim oppression by the West.yw his calls
for a defensive jihad resonate as truth for maieatn Muslims as
well as for extremists who live today in the Muslworld? This is
the question we will examine in the next chapter.



Jhad and the Struggle for Islam

If you were watching a television special pimad, with four Muslim
speakers, you might well hear four different respesito the ques-
tion: “What isjihad?” One might say that jihadsigiving to lead a
good Muslim life, praying and fasting regularly,ibg an attentive
spouse and parent. Another might identify jihadwasking hard
to spread the message of Islam. For a third, ithmige supporting
the struggle of oppressed Muslim peoples in PatestiKkashmir,
Chechnya, or Kosovo. And for the final speakerfasOsama bin
Laden, jihad could mean working to overthrow govarentsin the
Muslim world and attacking America. However differtethese in-
terpretations are, all testify to the centrality jgfad for Muslims
today. Jihad is a defining concept or belief imatal, a key element
in what it means to be a believer and follower afd® Will.

In the late twentieth and twenty-first centuries tiverd jihad
has gained remarkable currency. It is used by rasise, liberation,
and terrorist movements alike to legitimate theiuse and moti-
vate their followers. The Afghan mujahidin, the Bein and the
Northern Alliance, have waged a jihad in Afghanistagainst for-
eign powers and amongthemselves; Muslims in Kash@hechnya,
Dagestan, the southern Philippines, Bosnia, andkKosave fash-
ioned their struggles as jihads; Hizbollah, Hameasd Islamic Jihad
Palestine have characterized war with Israel athadj; Algeria’s
Armed Islamic Group has engaged in a jihad of teagainst the
government there, and Osama bin Laden has wagedbalgihad
against Muslim governments and the West.
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The importance of jihad is rooted in the Quran’s coand to
struggle (the literal meaning of the word jihad)time path of God
and in the example of the Prophet Muhammad andiy Com-
panions. These are fundamentals of Muslim belief precttice. Jihad
is a concept with multiple meanings, used and abdubeoughout
Islamic history. Although jihad has always beeniarportant part
of the Islamic tradition, in recent years some Mmd have main-
tained that it is a universal religious obligatifor all true Muslims
to join the jihad to promote a global Islamic reutibn.

Many Muslims today believe that the conditions béir world
require a jihad. They look around them and see ddvdominated
by corrupt authoritarian governments and a wealéhite, a mi-
nority concerned solely with its own economic prespy, rather
than national development, a world awash in Westariture and
values in dress, music, television, and movies. \&es govern-
ments are perceived as propping up oppressive regiend ex-
ploiting the region’shuman and natural resourcespbing Muslims
of their culture and their optionsto be governedading to their
own choice and to live in a more just society. Mamslieve that
the restoration of Muslim power and prosperity rggs a return
to Islam, the creation of more Islamically orientgtdtes and soci

eties. Some Muslims, a radicalized minority, coméimilitancy
with messianic visions to inspire and mobilize aiama of God
whose jihad they believe will liberate Muslims atine and abroad.
Ifjhad has so many meanings, how are they to bderstood?
Which interpretations are correct? Which of the mieas pro-
mote positive improvements and reforms, and whiavér been
exploited to justify extremism and terrorism? Th gseestions are
not new—they have been debated by Muslims throughbetges.
The history of the Muslim community from Muham m adttoe
present can be read within the framework of whae tQuran
teaches about jihad. The Quranic teachings have loéessential
significance to Muslim self-understanding, piety, bilization,
expansion, and defense. Jihad as struggle pertaitise difficulty
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and complexity of living a good life: struggling aig st the evil in
oneself in order to be virtuous and moral, makinggaious effort
to do good works and to help to reform society. Beding on the
circumstances in which one lives, it also can méghting injus-
tice and oppression, spreading and defending Islamd, creating
a just society through preaching, teaching andgiéessary, armed
struggle or holy war.

The two broad meanings of jihad, nonviolent and &iuil, are
contrasted in a well-known prophetic tradition .dtsiaid that when
Muhammad returned from battle he told his followetd/e re-
turn from the lesser jihad to the greater jihad.elgreater jihad is
the more difficult and more important struggle agstione’s ego,
selfishness, greed, and evil.

Understanding the various ways in which jihad hasib inter-
preted throughout Muslim history will enable us ddstinguish
between extremist organizations on the one hand thredmajor-
ity of Muslims on the other.

When Osama bin Laden or the leaders of other t@atrgroups
speak today, like all Muslims they often conscigusi unconsciously
use the past to legitimate their agenda and tacfitey place them-
selves under the mantle of the Prophet. They alsk their mili-
tant jihadist worldviews to famous earlier interpggons of jihad,
for example, that of the prominent medieval theddmgand legal
scholar Ibn Taymiyya or that of Sayyid Qutb, thedfemther of mod-
ern revolutionary Islam. Are they simply appropiieg a tradition
of holy war or are they reinventing their traditioa support their
self-declared unholy wars of violence and terrorism?

The struggle for the soul of Islam going on todayhs product
of arich and complex history. From the very begimg, jihad was
used both by those in power and by those who cingkal that
power, by insiders and by outsiders. Early Muslimstbry provides
the clearest antecedents and paradigms for whgbiisg on to-
day. And so to understand jihad, we must begin vitie Prophet
Muhammad and the Quran.
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Muhammad'’s Jihad

Islam and the Quran, like all the great world redigs and their
scriptures, offer a universal message, a discothra¢ can speak to
alltimes and places. Believersin every age andadion find teach-
ings, principles, and values that give them meardnd guidance.
Jews can look to the Hebrew Bible to find storidsJoshua and
King David spreading and defending their faith ac@mmunity
by warfare, as well as passages that extol theiestof peace. Chris-
tians look to a tradition that can support pacifibmt also a just-
war theory that legitimates warfare. Similarly, tReiran and the
Sunnah, or prophetic example, provide a theologypeace, for
living in a world of diverse nations and peopleseytalso provide
guidelines on how to fight the enemy as well as htoviight again st
corruption and oppression. As we shall see, thellehge in Is-
lamic history has been to draw a careful line begweelf-defense
and aggression, resistance and rebellion, reform trrorism.

The world in which Islam emerged in the seventh cegtwas
a rough neighborhood where war was the naturalestAtabia
and the city of Mecca, in which Muhammad lived amateived
God’s revelation, were beset by tribal raids andleg of vengeance
and vendetta. The broader Near East, in which Aralsa located,
was itself divided between two warring superpowefghe day,
the Byzantine (Eastern Roman) and the Persian (Sasg Em-
pires. Each had competed against the other fordvddminion.

Seventh-century Arabia was critically located aloth@ profit-
able trade routes of the Orient. As a result it vsabject to the
rivalry and interventions of its powerful imperiakighbors. The
rise and spread of Islam was caught in both thal@olitics and
fighting of Arabia and the imperial warfare of thear East.
Muhammad’s preaching would add to this mix and wbitkelf
become a source of conflict.

Muhammad’s reformist message posed an unwelcom Berhge
to thereligious and political establishment, threepts, tribal lead-
ers, and businessmen of the community. The new italig mes-
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sage that Muhammad preached, like that of Amosather bibli-

cal prophets before him, denounced the status quballed for
social justice for the poor and the most vulneraimesociety—
women, children, and orphans. Muhammad and the Q-

demned Arabian polytheism and put a spotlight orcééas society’s
unbridled materialism, avarice, and corruption omdition of ig-

norance and unbelief callgdhiliyyah. This is a very important
term, rich in meaning, that has been reappropriaed reinter-
preted by fundamentalists today to describe anddemnn West-
ern society.

Muhammad’'s prophetic callsummoned the people tivstand
struggle (jihad) to reform their communities and ltee a good
life based on religious belief and not loyalty tbetr tribe. His
insistence that each person was personally accdileteot to tribal
customary law but to an overriding divine law shable very foun-
dations of Arabian society. Muhammad’s newly claonstatus and
authority as God's messenger and his entreatibeti@vers to take
action against social corruption threatened thehauity of pow-
erful elites. Muhammad proclaimed a sweeping prograf reli-
gious and social reform that affected religiousiéednd practices,
business contracts and practices, male-female amdyaelations.
The Quran rejected Arabian polytheism and insistedttthere
wasonlyonetrue God. Itdenounced the corruptficas of many
merchants and the exploitation of orphans and thrdireritance
rights. It condemned infanticide, spoke of the gadus equality
of men and women, and expanded the marriage anéritdnce
rights of women. To uphold this deeply challengimgssage and
mission, Muhammad and his followers would haveighf, wage
jihad, to stay alive.

The example of the original Islamic community haspesig-
nificance for reformers as the only model to be dated. Sayyid
Qutb, writing in the mid-twentieth century, echob®te who came
before and after him and testifies to the contingipower of the
first Islamic community to inspire Muslims in albas:
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At one time this Message [the Quran] created a gem@ra—the
generation of the Companions of the Prophet (mayl G®e
pleased with them) without comparison in the higtof Islam,
even in the entire history of man. After this, nther genera-
tion of this calibre was ever again to be fouhd.

Hijra and Jihad: Response to
Persecution and Conflict

The first decade of Muhammad's preaching met witsistance and
persecution and produced limited results. The comitwrem ained
smalland under constant pressure. The experienbrubfammad’s
nascent community would provide the model for lagenerations,
a guide for responding to persecution and rejectimnthreats to
the faith, to the security and survival of the commity. The twin
ideals ofhijra (which means to emigrate from a hostile un-Islamic
jahiliyyah environment) and jihad were establishleaced with ever-
increasing threats and persecution, in @22 Muhammad and his
followers moved (hijra) from Mecca to Medina, apgim ately 250
miles away, where he established the first Islamden munity or
city-state. The central significance given to thiswveaan be seen
in the fact that the Muslim calendar begins withethpear of the
hijra and the creation of the Islamic communitythrar than earlier
dates such asthe year Muhammad was born or threilyeahich he
received his first revelation from God.

Moving from the traditional safety of one’s trib@a kinsmen
in warring Arabia to form alliances with alien teb based on a
broader Islamic ideal and a collective surrendethte will of God
was another of Muhammad’s revolutionary concepts—raeght
with danger and potential strife. Therefore, it toils that what
many refer to as “defensive jihad” appears in tlaeliest Quranic
verses, revealed shortly after the hijra to Medivieen Muhammad
and his followers knew they would be forced to figtor their
lives: “Leave is given to those who fight becaudeey were
wronged—surely God is able to help them—who were depe
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from their homes wrongfully for saying, ‘Our Lord God™ (22:39).
The defensive nature of jihad is reinforced in 2:39@&nd fight
in the way of God with those who fight you, but aggs not: God
loves not the aggressors.” Both mainstream andesmist move-
ments and “holy warriors” like Osama bin Laden, wamigrated
from Saudi Arabia to establish his movement and ooumity with
itstraining bases in Afghanistan, have selectivedgd the pattern
of hijra and jihad for their own purposes.

Jihad for Defense and Expansion

From 622c.e. until his death ten years later, Muhammad verg-su
cessfully consolidated his power in Medina and edithe feud-
ing tribes of Arabia. At critical points throughoubhese years
Muhammad received revelations from God that prodidgiide-
lines for the jihad. As the Muslim community greguestions
quickly emerged about who had religious and poétiauthority,
how to handle rebellion and civil war, what was pes behavior
during times of war and peace, how to rationalinal degitimize
expansion and conquest, violence and resistancewAns to these
guestions were developed by referring to Quranjatrctions. The
Quran provides detailed guidelines and regulatioegarding the
conduct ofwar: who isto fight and who isexemp(é8:17, 9:91),
when hostilities must cease (2:192), how prisorsarsuld be treated
(47:4). Verses such as Quran 2:294 emphasize ptoqoality in
warfare: “whoever transgresses against you, respporkihd.” Other
verses provide a strong mandate for making pedégolr enemy
inclines toward peace then you too should seek pemtd put
your trust in God” (8:61), and “Had Allah wishedehvould have
made them dominate you and so if they leave yownaland do
not fight you and offer you peace, then Allah al®wu no way
against them” (4:90). From the earliest times itswWarbidden to
kill noncombatants as well as women and childrerd anonks
and rabbis, who were given the promise of immunityess they
had taken partin the fighting. The Prophet’s exae@@nd Islamic
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law) also provide answers to questions about hoswNtuslim com -

munity should act. Stories about how the Prophelhdeed are

preserved in narrative traditions dadith. They have been and
continue to be used throughout the world to prowdiédance for

Muslim decisions and behavior.

Under the leadership of Muhammad and then his esubces-
sors, the Islamic community spread rapidly, cregtanvast empire
greater than Rome at its zenith and stretching fidarth Africa
to India. Muslim armies—motivated both by economéwards
from the conquest of richer, more developed soegtind by reli-
gious zeal, the promise of reward in heaven—sucodlgsbverran
the Byzantine and Persian Empires, which had becerhausted
from endless warring with each other.

The religious rationale (as distinct from the praefipolitical
and economic motives) for conquest and expansios wat to
force conversion to Islam upon other faiths who haeir own
prophets and revelations—the Quran states cleafljete is no
compulsion in religion” (2:256)—but rather to spreiasirighteous
order so that ignorance and unbelief could be repdaby just
societies throughout the world. The religious juiséition made
for a jihad to propagate the faith is connectedsiam’s universal
mission to spread the word of God and the justmeog God’s will
forallhumanity: “So let there be a body among ywelio may call
to the good, enjoin what is esteemed and forbid wisadious.
They are those who will be successful” (3:104); af@f all the
communities raised among men you are the best,ipmmg the
good, forbidding the wrong, and believing in Go®:110).

Martyrs who sacrifice their lives to establish sl ideals or to
defend those ideals hold a special place in Isld3ime Quran has
many passages that support the notion of martyrdomd that
comfort those left behind. For example, “Were yaubte killed or
to die in the way of God, forgiveness and mercynfr&od are far
better than what they amass” (3:157); and, “Nevenk that those
who are killed in the way of God are dead. They alige with
their Lord, well provided for” (3:169). Both Sunmand Shii tradi-
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tions value and esteem martyrdom in their beliefd @evotions.
Sunni Islam has historically valorized martyrdomrakigh ven-
eration of the struggles (jihads) of the early commity with the
Meccan Arabs and within their jahiliyyah culturewibelief, while
Shii Islam celebrates annually the martyrdom ofdtsly leaders
who fought to reinstate the true values of Islamioinh eir society.
Hadith literature also provides many affirmationf$loe rewards
for those who die for Islam. Muslim tradition teachthat martyrs
are distinguished from others in life after death several ways:
their self-sacrifice and meritorious act render th&ee of sin and
therefore they are not subject to the post-morteterirogation of
the angels Nakir and Munkar; they bypass “purgatagd pro-
ceed to one of the highest locations in heaven nlearThrone of
God; as a result of their purity, they are buriedthe clothes in
which they died and do not need to be washed befamréal.
With the growth, expansion, and development of thlamic
community, concern about the power and lifestylésuwders and
the need to expound more fully and clearly what teran said
about the “straight path of Islam” resulted in tkmergence of
religious scholarsulama the learned). The ulama developed the
Shariah Islamic law, seen as the ideal blueprint for Mmslife.
Over the ages, Islamic law and jurists became thmpry au-
thorities for the meanings of jihad, when to deeland when to
restrict jihad. While Muslim rulers declared andnaucted the
jihad, legal experts, known asuftis providedfatwas(legal opin-
ions) that could be used either to legitimate orctmallenge the
legitimacy of a jihad, a practice that continuestopthe present
day. For example, during the Gulf war, Muslim rudesbtained
fatwas to legitimate their participation in the Amean-led coali-
tion against Saddam Hussein’s declared jihad, aadd$ Arabia
obtained a fatwa to legitimate the presence of nowmsin Ameri-
can troops in the Kingdom.
Islamic law stipulates that it is a Muslim’s duty tvage war not
only against those who attack Muslim territory, balso against
polytheists, apostates, and People of the Boofkifsttrestricted to
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Jews and Christians but later extended to Zoroas®iand other
faiths) who refuse Muslim rule. Muslims gave thgseople two
choices: conversion or submission to Muslim rulehwthe right
to retain their religion and pay a poll tax (a commpractice ap-
plied to outsiders, within and outside of Arabi#)they refused
both ofthese options, they were subject to warshm jurists saw
jihad asarequirementin aworld divided betwednawth ey called
thedar al-Islam (land of Islam) and thdar al-harb (land of war).
The Muslim community was required to engage in ttraggle to
expand the dar al-Islam throughout the world so thltof hu-
mankind would have the opportunity to live withinjwst politi-
cal and social order. One school of law, the Sh afdsited a third
category, the land of treatyldr al-sulh), a territory that had con-
cluded a truce with a Muslim government.

Other Quranic verses, sometimes referred to as“gword
verses,” are quoted selectively to legitimate unddional warfare
against unbelievers and were used by jurists toifyugreat expan-
sion. The argument, developed during the period urtde early
caliphs, atime when the ulama enjoyed royal pat@e, was that
the sword verses abrogated all the earlier versas imited jihad
to a defensive war: “When the sacred months havesead, slay
the idolaters wherever you find them, and take thamd confine
them, and lie in wait for them at every place oftamsh” (9:5). Yet
the full intent of this verse, if it is used in isgion, can be over-
looked. It is followed by: “But if they repent arfdlfill their devo-
tional obligations and pay thzakat[tax for alms] then let them
go their way for God is forgiving and kind”(9:5).lthough this
verse has been used to justify offensive jihadhas traditionally
been read as a call for peaceful relations unlassé is interfer-
ence with the freedom of Muslims. The same is tréthe@ follow-
ing: “Fight those who believe not in God nor thestday, Nor
hold that forbidden which hath been forbidden bydGand His
Apostle, Nor hold the religion of truth (even ifél are) of the
People of the Book, Until they pay the tax with Mwilg submis-
sion, and feel themselves subdued” (9:29).
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Jihad: Sectarianism and Terrorism in Early Islam

From its beginnings the faith, unity, and very sival of the Is-
lamic community were threatened by civil war, se@aism, vio-
lence, assassination of its leaders, and terroriBisorder {itnah)
was and remains a primary political and social eVihe Quran
and the example of the Prophet's community or satdledina
linked Islam with politics and society in the stglg (jihad) to
implement God’s will and to create a just sociatler. Islam was
riven by deep divisions and conflicts revolving arod leadership
and authority. The community divided into two magord often
competing branches, Sunni and Shii.

Although Islam isthe second largest religion iretlorld, many
in the West knew nothing about it until Iran’s Isléc revolution
catapulted Islam into the consciousness of the d.oltl is ironic
that the West's contemporary encounter with Islaegdn with
the actions of Islam’s Shii minority, who make uplg 15 percent
of the Muslim community. Throughout the 1980s, thedAérn
nations’primary experience of Islam was with thygafollah Kho-
meini’s brand of radical Islamic fundamentalism aFg of its ex-
port throughout the Muslim world dominated the ddors of
power and media headlines.

In the United States, Shii Islam is identified p@amly with the
militancy, anti-Americanism, and terrorism of thafrian revolu-
tion and of Hizbollah in Lebanon. This has obscutkd richness
of the Shiireligious tradition and spiritualitysidiverse branches
and differing experiences of and attitudes towararwnd peace.
Shiism is a faith born out of the experience of ogpgsion and
tyranny. It is the official religion of empires angtates in North
Africa as well as in Iran and Oman. It has fougthtajds of libera-
tion and of expansion and conquest. In modern tinitedeaders
have included a seminary-trained revolutionary likgatollah
Khomeini and the cosmopolitan, urbane Harvard-trdinfgha
Khan, who uses his community’s wealth for major edtional
and social welfare projects around the world. Thaddraveled by
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Shii from their origins to the present reveals @ériegacy able to
provide support for both reformers and revolutioiear

The origins of Shii Islam go back to the death d&ihs’s charis-
matic prophetic leader in 632e. The community was plunged
into a crisis over who would succeed Muhammad. Sddhbe suc-
cessor be the most pious Muslim or a direct deseertdof the
Prophet? The seeds of dissent in the Islamic comyuwiere
planted when the companions of the Prophet moveitkiy to
select Abu Bakr, Muhammad’s father-in-law, an eamyeert and
well-respected member of the community, as the Petjshfirst
successor ocaliph. The caliph was to be the political leader of the
community. Although not a prophet, a caliph enjoyedertain
religious prestige and authority as head of the coumity. He led
the Friday congregational prayer, and hisname mastioned in
the prayer. As the protector of Islam, the caligld the jihad and
was to govern the community by the Shariah (Islalaie). Those
who accepted the choice of Abu Bakr, the majorifyloe commu-
nity, became known as Sunnis (followers of utsmnah or example
of the Prophet).

This transition of leadership set in motion a seqoenf events
that led to division, rebellion, and historic coitcfl A minority of
the community, the Shii (meaning the party or fellers of Ali),
took strong exception to the selection of Abu Bakrey believed
that before his death Muhammad had designated ¢nés male
of his family, Ali, the Prophet’s cousin and son-iawl, to be leader,
orlmam,ofthe community. Aliwas eventually chosen as ttnerth
in a succession of caliphs, but his Shii followstdfered Ali’s as-
sassination after five years of rule (656—661) ahdrt the subse-
guent massacre of Ali's son, the brave and charisentussein, as
he and his army battled to try to regain power apihstate the
true values of Islam. Hussein and his forces westedted by the
army of the caliph Yazid in 686.e. The death or martyrdom of
Hussein in the Battle of Karbala became a definsgignbol for Shii
Muslims of the profound injustice of the world. iispired and
motivated Shii jihads against what they considetted un-Islamic
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Umayyad and Abbasid dynasties, whose caliphs tregparded as
illegitim ate.

During thistime the Shii community itself splitio two major
branches, Twelvers and Seveners, over the issleadiership. The
numerical designation of each branch stems from death or
disappearance of their Imam and thus the disruptdrsucces-
sion. Shii theology resolved the problem of the hm'a absence
with the doctrine of the “hidden Imam” who will netn as a mes-
sianic figure, the Mahdi, at the end of the world usher in a
perfect Islamic society in which truth and justiwdl prevail.

Shii history and religious symbolism has been uisedvery age
to bring about reform. In the twentieth century meod Shii reli-
gious leaders reinterpreted the memory of Husseimé&tyrdom
to mobilize support for revolutionary movementsrifaying the
Shah of Iran as the new Yazid, the Umayyad geneggponsible
for the massacre at Karbala, the Ayatollah Khomaalied for a
revolution to overthrow their un-Islamic leader. Kineini also
appealed to Shii in Sunni-dominated Iraq, Saudi AaalBahrain,
and Kuwait to rise up against oppressive regimed alaim their
rightful inheritance. With Iranian backing, LebansnShii
Hizbollah (Party of God), which had come into beimgresponse
to the Israeli invasion of Lebanon, declared jihaglainst Israel
and its American “patron.”

Sunni and Shii Conceptions of Jihad

Despite their historic differences and their onggiconflicts to-
day, Sunniand Shii both have the same overall epion of jihad
as a struggle in the path of God, and both distisiglbetween the
greater jihad, the personal, spiritual struggledahe lesser, war-
fare form of jihad. They see jihad as a religiousydincumbent on
individuals and the Islamic community to defendelifiand, or
faith and to prevent invasion or guarantee thedaa to spread
the faith. However, they differ with regard to wican declare a
jihad. For Sunnis, the caliph, with the supporttbé ulama (reli-



Jhad and the Struggle for Islam 39

gious scholars), had the religious and politicatlearity to declare
a jihad. shii view this power as having been unfysaken from

the true successors to Muhammad, the Imams. Howeénethe

absence of their Imam, only a defensive jihad wassidered per-
missible. This problem was resolved as some ulanaaned that
all legitimate forms of jihad were defensive andethfore able to
be waged in the Imam’s absence. This rationale tad'$ Ayatol-

lah Khomeini as well as Lebanon’s Hizbollah to dael jihad.

Jihad in the Creation of a Worldwide Ummah

Sunni and Shii share a common faith rooted in therdd and
Muhammad and belongto the same global Islamic camity. Like
a family, the members of themmah or worldwide community of
believers, may be very different. They may havedrifamily feuds
but nevertheless are bound together by a bond ¢tbatinues to
survive in Muslim faith and religious imaginatiohike tribal or
ethnic communities and nation states, they oftetitpgether when
faced by a common external threat but then fall béatto
intrareligious conflict. Thus, many Sunni Muslim sitified with,
celebrated, and were inspired by Iran’s Islamicole¢ion, which
Khomeini was careful to proclaim an Islamic (nomgly a Shii)
revolution. However, thisbond dissolved when Khamattempted
to rally the Shii of southern Iraq in the Iran-lraear. In this in-
stance, the effects of nationalism awceénturies-old Persian—Arab
rivalries prevailed, and Iraqi Shii fought for theiountry.

The concept of the ummah developed as the first Muslom -
munity at Medina quickly expanded and establishtethiegemony
over central Arabia under Muhammad’s guidance. Thytounili-
tary action and astute diplomatic initiatives, tiribes of Arabia
were united in an Arab commonwealth with a commaittf, ide-
ology, centralized authority, and law. For the fitene, an effec-
tive means had been found to end tribal vendettais spire, unite,
and replace tribal allegiance with a common religgobond. As
the Quran commanded, Muslims were a community dielvers,
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in a special covenant with God that transcendedodétler alle-
giances. They were to realize their obligation tov& (jihad), to

submit {slam) to God, and to spread their faith both as induAd
als and as a community.

Islam’s transnational dimension was expressed tighothe ex-
istence of empires and sultanates from the seveontbhe eigh-
teenth century as Islam became the global power@mnitization
of its day. The breakup of Muslim empires, the fragmation of
the Muslim world by European colonialism, and threation of
modern nation states in the twentieth century retthe con-
cept of the ummah to a more distant ideal. In ttveritieth cen-
tury, the resurgence of Islam and the spread otinational
communications have reinforced and reinvigoratedsMuo aware-
ness and identification with the worldwide Islamdommunity.
The influential activist and ideologue Sayyid Qutbksdribes an
ummah that reflects an international perceptionay.d

In this great Islamic society Arabs, Persians, &4, Egyptians,
Moroccans, Turks, Chinese, Indians, Romans, Grebkkdone-
sians, Africans were gathered together—in short,gdes of all
nations and all races. Their various characteristiese united,
and with mutual cooperation, harmony and unity thtepk
part in the construction of the Islamic communitydalslamic
culture. This marvellous civilisation was not an ‘&ric
civilisation,” even for a single day; it was purefn “Islamic
civilisation.” It was never a “nationality” but alays a “commu-

nity of belief.”

Consciousness of the ummah has been reinforced enptast
few decades by world events, greatly assisted byliaeoverage.
Muslim sentiment, support, and engagement weregetigd by
the jihad against the Soviet occupation of Afghaams in which
thousands of Muslims from the Arab world and beyogadne to
fight. The Iranian revolution had a similar impa€he creation of
international Arab and Muslim newspapers and mediech as
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the television station al-Jazeera, with daily coger&rom embattled
Muslim frontiers, as well as CNN, the BBC, and tim¢ernet have
brought the many struggles, or jihads, of Muslimmoo unities in
Palestine and Afghanistan, Bosnia, Iraq, Chechrayed Kashmir
into the living rooms and everyday consciousnesdMafslims
around the world.

The creation and proliferation of Muslim organizat®world-
wide that sought to change the circumstances incwhhey lived
intensified the language of jihad to fire up theteemination
needed in their struggle for reform. However, assheall see, who
can declare a jihad and what constitutes a legitendefensive
jihad as opposed to an aggressive unholy war ofesgjon would,
like beauty, be determined by the eye of the belkdloeliever.
Jihad would remain a powerful defining concept fdeologues
seeking, in times of crisis, to use their traditibm return power,
peace, and social justice to their communities. Hbod Islam and
jihnad get redefined for use in the twentieth cenyuWho was
responsible for the creation and spread of thesas@ To begin to
answer these questions we must again visit a dispast.

Historical Sources of Revolutionary Jihad

TERROR AND JIHAD IN THE NAME OF GOD

The world of early Islam, like many Muslim societiesday, expe-
rienced the terror of religious extremist movem eftse Kharijites
and the Assassins represent early examples of thg iw which
dissent could turn to unholy war in the name oéisl. As we shall
see in the next chapter, traces of the Kharijiteditant piety and
fundamentalist worldview are found in Saudi Araki&/ahhabi
movement and in radical twentieth-century movemelhks
Egypt’s Islamic Jihad and bin Laden’s al-Qaeda.

The Kharijites (fromkharaja to go out or exitvere followers of
Ali, who broke away because they believed Ali guittf compromis-
ing God's will by agreeing to arbitration to setddong, drawn-out
war. After breaking with Ali (whom they eventualfssassinated),
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the Kharijites established their own separate conmmy based
on their vision of a true charismatic society sthycfollowing the
Quran and the Sunnah. They adopted the propheticahafchijra
and a radical, militant form of jihad. First theytiwdrew to live in
their own community and then from their encampmewéged
war against their enemies in the name of God.

The Kharijites believed that the Quranic mandatécmmmand
the good and forbid evil” must be applied literaltigorously, and
without qualification or exception. Their world wds/ided neatly
between belief and unbelief, Muslims (followers@dd) and non-
Muslims (enemies of God), peace and warfare. Antyoacth at did
not conform rigorously to the letter of the law csiituted a grave
or mortal sin. Sinners were guilty of unbelief atldus excommu-
nicated {akfir, exclusion for unbelief). Grave sinners were nustj
seen as religious backsliders but apostates, gwiftireason and
meriting death unless they repented.

The Kharijites viewed other Muslims who did not aptéheir
uncompromising viewpoint as infidels or idolateasid thus the
enemies of God. They held the egalitarian belieftthiee caliph
should be selected by popular consent, but theysied that a
caliph could only hold office aslong as he wastdwghly upright
and sinless. His fall from this state constitutedrave sin. It ren-
dered him an apostate from Islam, outside the poo@ of its
laws, who must be deposed and killed.

Believing that they were God’s army fighting a jidhagainst
the forces of evil, they considered that the engtified the means.
Violence, guerrilla warfare, and revolution weretnanly legiti-
mate but also obligatory in the battle against sireners who ig-
nored God’s will and sovereignty. This mentality hlhsen
replicated in modern times by Islamic Jihad, theaasins of Egypt’'s
President Anwar Sadat, Osama bin Laden, and otk&memists
who have called for the overthrow of “un-Islamic” lim rulers
and for jihad against the West.

Historically, the Kharijites remained on the margiar outside
of Islamic orthodoxy, politically and religiouslffhe same fate of



Jhad and the Struggle for Islam 43

marginalization awaited the Assassins, as it woldter radical
movements.

The notorious Assassins, a Shii offshoot, were dribgy a mes-
sianic vision. They lived apart in secret communstieom which
they would emerge to strike at unbelievers and wgraled by a
series of grand masters, who ruled from the moum fartress of
Alamut in northern Persia. Each grand master becamawvn as
the Old Man of the Mountain. The Assassins’ jihadaiagt the
Abbasid dynasty terrorized Abbasid princes, gengrahd ulama
whom they murdered in the name of the hidden Im*afh.ey
struck such terror in the hearts of their Muslimda@rusader en-
emies that their exploits in Persia and Syria edrtleem a name
and memory in history long after they were overrand the
Mongols executed their last grand master in 1256.

IDEOLOGUES AND MOVEMENTS OF
REVOLUTIONARY JIHAD

It istherefore necessary—in the way of the Islamicvement—
that in the early stages of our training and edioratwe should
remove ourselves from all influences of the Jahjtili in which
we live and from which we derive benefits. We musturn to
that pure source from which those people derivedirtiguid-
ance ...which is free from any mixing or pollani. . . . From it
we must also derive our concepts of life, our pipies of gov-
ernment, politics, economics and all other aspedtléfe.

This statement by Sayyid Qutb illustrates the extémtwhich
Muslims rely heavily on the past for meaning anddance in the
present. Many non-Muslims might be prepared to ustlerd a
believer’s return to the Quran and Sunnah of thepret
Muhammad for guidance, but they would be astonishetearn
the extent to which the ideas of medieval and predero theolo-
gians and movements directly impact the world d&ns today.
Both modern reformers and radical extremists drafteh selec-
tively) on the teachings and examples of earlynsia revivalist
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thinkers and activist movements to justify theirntcemporary
jihads, their holy and unholy wars.

Islam possesses a long tradition of religious ralism and so-
cial reform starting with the prophet-reformer Muharad him-
self and the struggle of the early Islamic commuyntid improve
their jahiliyyah world. In every age, the glaringsgdarities (real or
perceived) between God’s will and the state of Whaald inspired
religious reformersniujaddid3 and movements who called Mus-
lims to follow Islam more faithfully and to reforrth eir society.

For pious believers, political fragmentation andeomic and
social decline must be evidence of a departure fridva straight
path of Islam. The heart and soul of renewal requainerocess of
purification and return to the pristine teachindgsstam. Based on
a tradition of the Prophet, “God will send to thismmah [commu-
nity] at the beginning of each century those whol wénew its
faith,” Sunni Islam developed the belief that reitation would
be necessary in every aj&he clear disjunction between public life
and the Islamic ideal contributed to the populapestation of a
future messianic figure, the Mahdi (the guided gmeho would
come to deliver the community from oppression by tlorces of
evil and restore true Islam and the reign of justén earth. As we
have seen, Shii Islam developed its own messiaaitant, a belief
in the awaited return ofthe Hidden Imam as the Miaffhis belief
was expressed popularly in the twentieth centuryewHollowers
of Ayatollah Khomeini took to calling him “Imam Khoeini.” Al-
though Khomeini himself never claimed the title Imahe never
publicly discouraged others from doing so. ManyiShtio did not
follow Khomeini were scandalized by this practice.

Throughout the ages, in times of division and deelieligious
scholarsand movements have risen up to call tmemanity back
to its fundamental message and mission. Severampment ex-
amples will give us an idea of the continuing powéthe past in
the minds of Islamic activists today. Among the rhsignificant
reformers for today are the medieval intellectuatihast Taqi al-
Din Ahmad ibn Taymiyya and the leaders of the giigaad move-



Jhad and the Struggle for Islam 45

ments of the eighteenth century. Their teachings antions are
part of a revivalist legacy from which contemporasilamic move-
ments, both mainstream and extremist, have drawavhye

IBN TAYMIYYAH

Perhaps no medieval scholar-activist has had mofleémce on

radical Islamic ideology than Ibn Taymiyya (1268—-B32A scholar

of Islamic law and theology as well as a politi¢@lure, he was a
major conservative voice who in the modern periedjuoted by
liberals, conservatives, and extremists alike. Dibsd by some as
the spiritual father of (Sunni) revolutionary Islamathers regard
him as “the model for revivalists and vigilantesy fundamental-
ist reformers, and other apostles of moral rearmati'€@ Though

he was addressing the problems of his society ia thirteenth

century, hisideasinfluenced and have been appadpd by Saudi
Arabia’s eighteenth-century Wahhabi movement, Egyptbdern

activist ideologue Sayyid Qutb, Islamic Jihad's Marhmad al-Farag,
and contemporary extremists like Osama bin Laden.

Ibn Taymiyya lived during one of the most disrupdiperiods
of Islamic history, which had seen the fall of Batgd and the
conquest of the Abbasid Empire in 1258 by the Molsgdhe
empire’s defeat represented the impossible—the agptaconquest
of the caliphate and of Islam. Ibn Taymiyya’s fagpnwas forced to
flee to Damascus; his painful experience as a reéugolored his
attitude toward the conqueror Mongolsthroughowtlife. Apro-
fessor of Hanbali law, the most conservative of floar Sunni
schools of law, he balanced the life of a religicek olar with po-
litical activism. Like many mujaddids who have foWed him, his
writing and preaching earned him persecution angriisonment
in Egypt and Syrid.Combining ideas and action, his beliefin the
interconnectedness of religion, state, and sodiety exerted both
conscious and unconscious influence on eighteentttiog and
twentieth-century revivalism.

Ibn Taymiyya called on a rigorous, literalist inpgetation of
the sacred sources (the Quran and Sunnah, and xam gle of
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the early Muslim community) for the crucially neetibslamic re-
newal and reform of his society. These sources dboutstd his yard-
stick for orthodoxy. Like many who came after hiime regarded
the community at Medina as the model for an Islamsti@te. His
goal was the purification of Islam. A return to tipestine purity
ofthe period of Muhammad and the First Four Rigite Caliphs,
he believed, was necessary to restore the Islamntro unity’s past
power and greatness. He distinguished sharply betwlslam and
non-islam (the dar al-Islam and the dar al-harb), ldreds of be-
lief and unbelief. In contrast to his vision of bbse relationship
between religion and the state, he made a sharpndison be-
tween religion and culture. Although a pious SiHigractitioner
of Islamic mysticism), he denounced as superstitibe popular
practices of his day such as saint worship and tbreration of
Sufi shrines and tombs.

Ibn Taymiyya’s ire was especially directed at themjols. De-
spite their conversion to Islam, the Mongols haedmdocked in a
jihad with the Muslim Mamluk rulers of Egypt. Becgaithe Mongols
continued to follow the Yasa code of laws of GengKlhan instead
of the Islamic law, Shariah, for Ibn Taymiyya thesere no better
than the polytheists of the pre-Islamic jahiliyydte issued a fatwa
that labeled them as unbelieveksfirs) who were thus excommu-
nicated (takfir). His fatwa regarding the Mongokablished a pre-
cedent: despite their claim to be Muslims, theilufee to implement
Shariah rendered the Mongols apostates and henedaifful ob-
ject of jihad. Muslim citizens thus had the righindeed duty, to
revolt against them, to wage jihad.

Later generations, from the Wahhabi movement to erod
Egypt's Sayyid Qutb, Islamic Jihad, the assassihArowar Sadat,
and Osama bin Laden, would use the logic in Ibnniagya’s fatwa
on the Mongols to call for a jihad against “un-IsledhMuslim
rulers and elites and against the West. Applying gmotive pre-
Islamic term jahiliyyah to societies infiltrated lbsibal or Western
culture, they would draw a rigid distinction betweérue belief
and unbelief, level the charge of unbelief, proglaéxcommuni-
cation, and call for a jihad.
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EIGHTEENTH-CENTURY JIHAD MOVEMENTS

The global emergence of eighteenth-century revivalisvements
holds the key to understanding the mindset of nefers and ex-
tremists today. The world of Islam in the eighteer&ntury expe-
rienced an Islamic revivalist wave that, as is hapimg again today,
swept across the Muslim world, from Africa to Asla.contrast to
prior periods when Islamic revivalism occurred insmecific em-
pire or region, eighteenth-century movements extehffem
modern-day Sudan, Libya, and Nigeria, across théiaa penin-
sula and the Indian subcontinent to Southeast Asia.

For our purposes, we will focus on the ideas of WWahhabi
movement in Arabia, a prominent example of eightidenentury
Islamic revivalism, which had a profound impact dmabia and
the development of Saudi Arabia. Perhaps most inbgoof, it con-
tinues to be a significant force in the Islamic whrinforming
both mainstream and extremist movements from Afgktam and
Central Asia to Europe and America.

Muhammad ibn Abd al-Wahhab (1703-1791) studied Iskami
law and theology in Mecca and Medina and took lmymiyya as
his exemplar. Disillusioned by the spiritual dediand moral lax-
ity of his society, he denounced popular beliefd gractices as
idolatry and jahiliyyah, rejected much of the meddélaw of the
ulama (religious scholars) as innovatidrid@) or heresy, and called
for a fresh interpretation of Islam that returnea its revealed
sources.

Central to al-Wahhab's theology and movement wasdbe-
trine of God’s unity {fawhid), an absolute monotheism reflected in
the Wahhabi’s self-designation as “unitarian sii ywahiddun—
those who uphold the unity of God. Citing the tradin that
Muhammad had destroyed the pantheon of gods inMescan
shrine, the Wahhabi forces set out to destroy “adodus” shrines,
tombstones, and sacred objects. They spared neithersacred
tombs of Muhammad and his Companionsin Mecca aredliMa
nor the Shiite pilgrimage site at Karbala (in modédraq) that
housed the tomb of Hussein. The destruction of Neserated
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site has never been forgotten by Shii Muslims arad bontributed
to the historic antipathy between the Wahhabi ofidaArabia
and Shii Islam in both Saudi Arabia and Iran. Cends later, many
would point to Wahhabi-inspired iconoclasm and riligs fan ati-
cism as the source behind the Taliban’s wanton rdiesion of
Buddhist monuments in Afghanistan, an action condewh by
Muslim leaders worldwide.

Muhammad ibn Abd al-Wahhab joined religious zealhwit ili-
tary might and allied with Muhammad ibn Saud, adbtribal
chief, to form a religiopolitical movement. Ibn Shwsed Wah-
habism as a religious ideal to legitimate his jihtadsubdue and
unite the tribes of Arabia, converting them to thisritanical ver-
sion of Islam. Like the Kharijites, the Wahhabiwied all Muslims
who resisted as unbelievers (who could be fought kiled). They
were therefore to be subdued in the name of Islaegialitarian -
ism. In the early nineteenth century Muhammad AlEgypt de-
feated the Saudis, but the Wahhabi movement andHbese of
Saud proved resilient. In the early twentieth cenytutAbdulaziz
ibn Saud recaptured Riyadh. With thkhwan (brotherhood), a
nontribal military, he once again united the trib&sArabia, re-
stored the Saudi kingdom, and spread the Wahhabrement.
The kingdom melded the political and religious; iasvled by a
succession of kings from the House of Saud with ¢lose support
of the religious establishment, many of whom arsabmdants of
al-Wahhab, since they had married into the royalifgm

The House of Saud’s appeal to Wahhabi Islam fortlegacy
has also been used against it by dissidents. Asudied in the
next chapter, in November 1979 militants seized@rand Mosque
in Mecca, accused the royal family of compromisthgir Wahhabi
faith, and called for the overthrow of the HouseSalid. Again in
the 1990s and the aftermath of the Gulf war, thaddagovern-
ment had to move forcefully to arrest and silencdépendent,
nongovernment ulama in Mecca, Medina, and Riyadhowlere
calling for greater political participation and aemtability and
denouncing religious deviance and corruption.
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Internationally, the Saudis, both government-spoedoorga-
nizations and wealthy individuals, have exportguuaitanical and
at times militant version of Wahhabi Islam to otloeuntries and
communities in the Muslim world and the West. Thegve of-
fered development aid, built mosques and otheritasitons,
funded and distributed religious tracts, and comsivised imams
and religious scholars. They exported their Wahhdbology and
provided financial support to Afghanistan, Pakistahe Central
Asian republics, China, Africa, Southeast Asia, theited States,
and Europe. Wealthy businessmen in Saudi Arabiahboembers
ofthe establishment and outsiders such as Osamadden, have
provided financial support to extremist groups wiotow a mili-
tant fundamentalist brand of Islam with its jihadltwre.

Trailblazers of the Islamic Revolution

Western historians have marveled at the speed withich Islam
took root and grew. Muslim tradition had alwayswid the re-
markable spread of Islam as a miraculous proof aisdoric vali-
dation of the truth of the Quran and Islam’s claiarsd as a sign
of God's guidance. But European colonialism fronethighteenth
to the first half of the twentieth century and thebsequent fail-
ure of many modern Muslim states posed a seriouslehge to
this belief. Some Muslims came to believe thatnslaad lost its
relevance, and many others concluded that Westenmidance
and Muslim dependency were the result of unfaithieds and
departure from the path of Islam. This was a powlkafigument
that encouraged holy warriors to struggle (jihad)tring the
ummah back to the straight path. Muslim responseBuropean
colonialism precipitated a new debate about the mreg of jihad.

As discussed in the next chapter, Islamic modemastd move-
ments like the Muslim Brotherhood of Egypt and Ba&n’s Jamaat-
i-Islami (Islamic Society) worked to combine religis reform and
political mobilization. Islamic activist organizatis framed their
struggle in a call for a jihad against British imrpdism and cor-
rupt Muslim rulers.
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Volumes have been written on the ideologues wh@irescon -
temporary activists and terrorists. While a compaebive discus-
sion is impossible here, three key intellectual-aistis—Hasan
al-Banna, Mawlana Mawdudi, and Sayyid Qutb—have bsein -
fluential in creating the vision of modern Islanraform that they
warrant our attention. It is almost impossible toaggerate the
direct and indirect impact and influence of thelsegte men. Their
writings have been published and distributed thrioagt the
Muslim world. Their ideas have been disseminatedhmrt pam-
phlets and audiocassettes. The leadership of mogomslamic
movements, mainstream and extremist, nonviolent aiodent
alike, has been influenced by their ideas on Isléstamic revolu-
tion, jihad, and modern Western society. Their réicegof Islam
as a comprehensive ideology to address the conmistmf modern
Muslims produced a reinterpretation of Islamic béthat has been
so widely used, it has been integrated unconsciounglo the reli-
gious discourse of Muslims throughout the world would nor-
mally disassociate themselves from Islamic movensent

When Hasan al-Banna (1906-1949) established the Egypt
Muslim Brotherhood and Mawlana Mawdudi (1903-197@&ated
the Jamaat-i-Islami in Pakistan, few in the West mortheir own
societies took serious notice. Both al-Banna and Madi recog-
nized that change would be slow to come. Expectajgction and
persecution, their focus was to train future gerieras. They were
very successful in achieving their goal.

Sayyid Qutb (1906-1966) built upon and radicalizkd tdeas of
al-Banna and Mawdudi. Qutb created an ideologicghty that in-
corporated all the major historical forms of jihddhm the reforms
of Muhammad to the extremes of the Kharijites ahé Assassins.
Within a few short decades, the ideas of al-Ban Maislim Brother-
hood and Mawdudi's Jamaat-i-Islami, often viewed thgh the
prism of Qutb’s more radicalized interpretation,came the pri-
mary models for new activist organizations acrdssMuslim world.

Though part of a centuries-old revivalist traditiadl,three men
were modern in their responses. They were neofun detalist in
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the sense that they returned to the sources ordamnehtals of Is-
lam. But they reinterpreted Islamic sources in @spe to the chal-
lenges of the modern world. This is apparent in theachings,

organization, strategy, tactics, and use of modsmience and tech-
nology. Indeed, many Islamic activists are the prodof modern

educations, leaders in professional associationzhgficians, engi-
neers, lawyers, journalists, university professaursd students.

HASAN AL-BANNA AND MAWLANA MAWDUDI

The Brotherhood and the Jamaat were establishe®@28 and 1941
respectively, both within Muslim societiesin casHasan al-Banna,
a teacher, and Mawlana Mawdudi, a journalist, weieus, edu-
cated men with traditional Islamic religious backgnds and a
knowledge of Western thought. Both placed prim algnbe for the
ills of their society and the decline of the Muslimorld upon Euro-
pean imperialism and westernized Muslim eliteselikvivalists of
old, they initially called for moral and social pgfn but soon also
became embroiled in political activism and oppasiti

For Hasan al-Banna the failure of liberal nationmlign Egypt
was reflected in the creation of Israel and thesmquent displace-
ment of millions of Palestinians as well as conté&uuBritish occu-
pation, massive unemployment, poverty, and corraptiHe
rejected the preference for the spiritual jihade@ter jihad) over a
military (lesser jihad) one. Since Muslim lands hlagen invaded,
he said, it was incumbent on all Muslims to repleéir invaders
just as it was an Islamic imperative for Muslimsdppose rulers
who blocked the establishment of Islamic governmsent

For Mawdudi, the decline of Muslim rule in Southidsnd the
dismemberment of the Ottoman Empire were the prago€Brit-
ish and French colonialism. Muslim identity and tynwere threat-
ened by the rise of Hindu secular nationalism ahd imposition
of modern nationalism, a foreign Western ideologkase pur-
pose was to weaken and divide the Muslim world églacing the
universal pan-Islamic ideal of the equality and daliity of all
Muslims with an identity based upon language, tribeethnicity.
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Though inspired by the past, in particular the e&grtth-cen-
tury revivalist movements, al-Banna and Mawdudi didlt retreat
to it but responded to modern society. They were @sscritical of
the failure of the religious establishment’s consdgism asthey were
of secular Muslim elites’ Western-oriented reformigsions. Al-
though they were influenced by Islamic modernigormers, who
had attempted to bridge the gap between traditiod aodernity,
they nevertheless believed that Islamic moderniemdted to west-
ernize Islam, to recast Islam in light of Westetarsdards and solu-
tions to the challenge of modernity. Though antiveesization,
they were not against scientific and technologimaddernization.
They both stressed the self-sufficiency of Islam, tro¢ ulama'’s ir-
relevant medieval Islamic vision but a new inter@atéon and ap-
plication of Islam’s revealed sources that addrdstdee political,
economic, and cultural challenges of modernity.

Both al-Banna and Mawdudi proclaimed Islam the claker-
native to the ills and shortcomings of Marxism awestern capi-
talism. As al-Banna declared, “Until recently, wriseintellectuals,
scholars, and governments glorified the principtdsEuropean
civilization, gave themselves a Western tint, arddbpted a Euro-
pean style and manner; today on the contrary, thedwhas
changed, and reserve and distrust have taken thlage. Voices
are raised proclaiming the necessity for a retusrihie principles,
teachings and ways of Islam . . . for initiatin getheconciliation of
modern life with these principles, as a preluddital ‘Islamiza-
tion.”® Despite differences, Hasan al-Banna and Mawlana tlew
shared a common ideological worldview which wouldnte to
inspire and inform the struggle (jihad) of latelalmic movements.
The following represents the main points of the wloiew that
the two men shared:

1. Islam is a total, all-encompassing way of life tlyaides each
person and his or her community and political life.

2. The Quran, God’'s revelation, and the Sunnah ofRlophet
and the early Muslim community are the foundatioafs
Muslim life, providing the models that guide da#gtions.



Jhad and the Struggle for Islam 53

3. Islamic law (Shariah) provides the ideal and lgptiat for a
modern Muslim society not dependent on Western nmade

4. Departure from Islam and reliance on the Westtheecauses
for Muslim decline. A return to the straight path Islam
will restore the identity, pride, success, poweardavealth of
the Islamic community in this life and merit etetrraward
in the next.

5. Science and technology must be harnessed and. U$dd
must be achieved within an Islamic context, notdgpen-
dence on foreign Western cultures, to avoid thetemsza-
tion and secularization of society.

6. Jihad, to strive or struggle, both personally anccommu-
nity, in ideas and in action to implement Islamétarm and
revolution, isthe meansto bring about a succddsfamiza-
tion of society and the world.

Both men posited a struggle (jihad) between thedgrof God
and Satan, good and evil, darkness or ignorandeil(ygyah) and
light. Each envisioned his organization as a varrdua righteous
community that would serve as a dynamic nucleustfare Is-
lamic reformation within the broader society. Thoughey were
guick to denounce imperialism and the threat of Wes culture,
they nevertheless realized (as do many Islamic oizgions to-
day) that the Muslim predicament was first and foxest a Mus-
lim problem. Rebuilding the community and redresgsihe balance
of power between Islam and the West must begin witall dawah
to all Muslims to return and reappropriate theiittiain its full-
ness or totality of vision.

Dawah hastwo meanings: an invitation to non-Muslimson -
vert to Islam and the call to those who were bornsiim to be
better Muslims. The Brotherhood and the Jamaat ensjzied the
latter, calling on Muslims to renew their faith apdactice in or-
der to bring about a social revolution, the re-Islaation of the
individual and society. The Brotherhood and Jamdsseminated
their message through schools, mosques, publicatichudent
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organizations, professional associations, and dc®avices that
combined religious commitment, modern learning aedhnol-
ogy, and social and political activism.

The jihad (struggle) that became a central concepdescrib-
ing the process of self-transformation and politiaativism, both
against European colonialism and later again stuwptyun-Islamic
Muslim states, was primarily one of reform, not hnt revolu-
tion. Yet, it did include the defense of the Musloammunity and
of Islam against colonialism and injustice. As auyb, Hasan al-
Banna was impressed by an abortive revolt agaimistsB occupa-
tion: “Despite my preoccupation with Sufism and wbip, |
believed that duty to country is an inescapablagdiion—a holy
war.” The conclusion he drew as a thirteen-year-old regegdh e
relationship of religion to politics would becomefaundation
stone for the Muslim Brotherhood, from its domespiolitical
opposition in Egypt to its involvement in the war Palestine.

Despite criticism of Western models of developmeamltBanna
accepted, though he qualified and Islamized, nosia@f patrio-
tism, nationalism, and parliamentary democracy. &beepted
Egypt’s constitutional government, but criticizet et extent to
which its laws deviated from Islamic norms regardialcohol,
gambling, prostitution, and usut{.

Mawdudi’s early rejection of nationalism and demacy as un-
Islamic was influenced more by his opposition tostegnization
and secularization than by religion. He would lateme to ac-
cept both with qualifications, and the Jamaat wopédticipate in
elections and serve in government. Mawdudi’s piohfriting on
Islam, translated into many Muslim languages, hasd la global
impact. His writing on jihad, in both its defensie@ad corrective
roles, would have unforeseen consequences.

Mawdudi's conception of “what jihad really is” starwith his
argument that jihad has become so difficult for Mms and non-
Muslimsto understand because of two major miscquioa s. First
of all, Islam, he said, is not a religion in thense of “a hodge
podge of some beliefs, prayers and ritudfsRather, “it is a com-
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prehensive system that tends to annihilate alltyriwal and evil
systemsin the world and enforce its own programin the inter-
ests of mankind*® Secondly, Muslims are not a nation in the con-
ventional sense of the term because Islam urgesnkired as a
whole to bring about revolution and reform®Therefore, Islam is
“arevolutionary concept and ideology which seekshange and
revolutionise the world social order and reshapacitording to its
own concept and ideal$”And so Mawdudi sees Muslims as an
international party organized to implement Islamesolutionary
program, and jihad as the term that denotes theastnstruggle
to bring about an Islamic revolutiofiMawdudi stresses that jihad
is not a war between nations for selfish or matleeiads, but a
“struggle for the Cause of Allah,” that is devoid al selfish mo-
tives such as “gaining wealth and splendour, name game, or
any personal glory or elevation” and “should beedired to achieve
the one and the only end, i.e., the establishmeha gust and
equitable social order for humanity as a wholtFor Mawdudi,
jihad is both offensive and defensive at one and shme time,
offensive because the opposing principles and idgpl(not the
land of the opponents) must be assaulted, and deferbecause
Muslims must retain power in order to implement ithreew ide-
ology.” Mawdudi’s position on the nature of jihad would &abo-
rated on by others including the Muslim Brotherhd&o8ayyid
Qutb, the ideologue of Islamic revolution in then3u world, and
the Ayatollah Khomeiniin Shii Iran.

While both al-Banna and Mawdudi sought to work withthe
system, the growth of their organizations and comdeation of
rulers and regimes brought them into conflict wgbvernments.
After World War Il, the Brotherhood stepped up thepposition
to the British occupation and the Egyptian govermrtiepolicies.
In 1948 a Brotherhood member assassinated the pnrmdster;
in 1949 Hasan al-Banna was assassinated by mem bare secret
police!®

Mawdudiand the Jamaat found themselves at loggedk evith
the government on many occasions but were neveetdsedble to
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continue to function. Indeed, at one point, althbudawdudi
had been sentenced to death, his conviction wastaweed. Al-
though Pakistan was ruled by military regimes, stagpression
was always far less than in Egypt and much of thabAvorld and
its court system more independent. Thus, the Jamematined an
opposition able to function within the system. Byndrast, the
repression of the Muslim Brotherhood under Egy@&mal Abdel
Nasser would lead to the emergence and growth diced jihad
organizations.

SAYYID QUTB: GODFATHER AND
MARTYR OF ISLAMIC RADICALISM

It would be difficult to overestimate the role ply by Sayyid Qutb
in the reassertion of militant jihad. He was a gatdfer to Muslim
extremist movements around the globe. In many ways,jour-
ney from educated intellectual, government officimahd admirer
of the West to militant activist who condemned bathe Egyp-
tian and American governments and defended theihlagicy of
militant jihad has influenced and inspired many itaihts, from
the assassins of Asnwar Sadat to the followers cdr®a bin Laden
and al-Qaeda.

Just as the interpretations of Hasan al-Banna andvisima
Mawdudi were conditioned responses to the politiaald social
realities of their times, so too Sayyid Qutb’s lelggrew out of the
militant confrontation between the repressive Eggptstate and
the Brotherhood in the late 1950s and 1960s. Insheagly
radicalized by Gamal Abdel Nasser’s suppressiorthe Brother-
hood, Qutb transformed the ideology of al-Banna anawdudi
into a rejectionist revolutionary call to arms. kilal-Banna, he
would be remembered as a martyr of the Islamicvali

Qutb, like al-Banna, had a modern education. He stdiét Dar
al-Ulum, a college set up by reformers to train teaws in a mod-
ern curriculum. He became a great admirer of thestend West-
ern literature. After graduation, he became an offi in the
Ministry of Public Instruction, as well as a poetaliterary critic.
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A devout Muslim who had memorized the Quran as #ddghhe
began to write on Islam and the Egyptian statel®%8, he pub-
lishedlIslam and Social Justicén which he argued that Islam pos-
sessed its own social teachings and that Islamétasiem avoided
both the pitfalls of Christianity’s separation dafligion and soci-
ety and those of Communism’s atheism.

In the late 1940s Qutb visited the United StatessTroved to
be a turning point in his life, transforming an agar into a se-
vere critic of the West. His experiences in Amerpra@duced a cul-
ture shock that made him more religious and congth&im of
the moral decadence of the West. He was appalledsby aterial-
ism, sexual permissiveness and promiscuity, freearsd abuse of
alcohol, and its racism, which he directly expered because of
his dark skin. His views on America are summarizechis influ-
ential tract,Milestones

Look at this capitalism with its monopolies, itswrg . . . at this
individual freedom, devoid of human sympathy andpen si-
bility for relatives except under force of law; thtis m aterialistic
attitude which deadens the spirit; at this behavjdike ani-
mals, which you call “free mixing of the sexes”;thtis vulgarity
which you call “emancipation of women”; at this eaind fa-
natic racial discriminatiori®

Qutb’s stay in America coincided with the establisbnt of Is-
rael as a state guaranteed by the United Statestlhadeginning
of the Cold War between the U.S. and USSR, durirhgoh Egypt,
under Nasser, aligned itself with Russia and secokationalism,
moving even farther away from the prospect of eBshling an
Islamic state. In addition, Qutb felt betrayed imArica when he
saw what he considered to be anti-Arab and pro-Jewlerage
in the newspapers and movies that fostered contefapfrabs
and Muslims. As a final blow, during these yearfm erica, Hasan
al-Banna was assassinated and the Muslim Brotherhwasl sig-
nificantly weakened. Shortly after his return toylg, Qutb joined
the Muslim Brotherhood.
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Qutb quickly emerged as a major voice in the Brathood and
as its most influential ideologue amidst the grog/iconfrontation
with a repressive Egyptian regime. Imprisoned aodured for al-
leged involvement in a failed attempt to assassndasser, he be-
came increasingly militant and radicalized. Whihkeprison, Qutb
witnessed a massacre in which twenty-five membetsefMuslim
Brotherhood were killed and close to fifty wereum¢d, an experi-
ence that strengthened his conviction that the Bgypgovern-
ment was un-Islamic and jahiliyyah and must be olvestvn.

Qutb was an incredibly prolific author, publishiroyer forty
books, many translated into Persian and English atildwidely
distributed. “Qutb’s fiery style provoked great ebmans of dig-
nity, solidarity, unity, universality and . . . cduuplift the reader
to the greatness of Islam. His style was also cé@abstimulating
through his criticism, profound anger and revulsith During
ten years of imprisonment in the equivalent of acentration
camp, Qutb developed a revolutionary vision captuie Mile-
stoneswhich was used as evidence against him and leldisde-
ing sentenced to death. The power of his writings wecognized
in the fact that anyone in Egypt who owned a cofpydestones
could be arrested and charged with sedition. Qutbktmany of
the core concepts of al-Banna and Mawdudi, resh egredi sharp-
ened them to exhort Muslims to radical action. Hisas reverber-
ate loudly today in the radical rhetoric of revoiluiaries from
Khomeini to bin Laden.

Qutb developed prescriptions for belief and actibrat would
help Islamic movements in the Muslim world to fuioat within
repressive, anti-Islamic governments and sociefish e explains:

It is necessary to revive that Muslim community..which is
crushed under the weight of those false laws anst@m s which
are not even remotely related to the Islamic teagisj and which
in spite of all this, calls itself the “world oflsm."?!

Like Ibn Taymiyya before him, he sharply divides Blim societ-
ies into two diametrically opposed camps, the feroégood and
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of evil, those committed to the rule of God and sb@pposed, the
party of God and the party of Satan. There was nddte ground:

...the callers to Islam should not have any sfipial doubts in

their hearts concerning the nature of Jahiliyyald dhe nature
of Islam and the characteristics of Dar-ul-Harb ari @ar-ul-Islam

forthrough these doubts many are led to confusindeed, there
isno Islam in a land where Islam is not dominantavhere its
Shariah is not established; and that place is nati-Islam where
Islam’s way of life and its laws are not practiséd.

Strongly influenced by Mawdudi, Qutb emphasized theed to
develop a special group of true Muslims within tlesrrupt and
faithless society:

How is it possible to start the task of revivindal®? . . . there
should be a vanguard which sets out with this dmtiermation

and then keeps walking on the path, marching thiotige vast
ocean of Jahiliyyah which has encompassed the emtarld . . .

and | have written Milestones for this vanguard watil con-
sider to be a waiting reality about to be matedadi 2

The Islamic movement@raka, the true Muslims, would create a
righteous minority adrift in a sea of ignorance anmbelief, akin
to the un-Islamic society in which Muhammad was b.oTheir
models for training would be what Qutb considerede the first
unique generation of Muslims whose instruction casokely from
one pure source, the Quran. “From it we must alsdwk our con-
cepts of life, our principles of government, poddgj economics and
all other aspects of lifé* because “our foremost objective is to
change the practices of this society . . . to chatie jahili system
at its very roots—this system which is fundamentaltyvariance
with Islam and which, with the help of force andprpssion is keep-
ing us from living the sort of life which is demaad by our Cre-
ator.”” Qutb used the classical designation for pre-Islafrabian
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society, jahiliyyah—a period ofignorance—to paintdacondemn
all modern societies as un-Islamic and anti-Islamic:

We must free ourselves from the clutches of jakadltiety, jahili

concepts, jahili traditions and jahili leadersh@ur mission is
not to compromise ... nor can we be loyal to.it we will not

change our own values and concepts...to makargain with

this jahili society. Never! We and it are on diféert roads, and if
we take even one step in its company, we will lose goal en-
tirely and lose our way as weA.

Sayyid Qutb’s teachings recast the world into blaskd white
polarities. There were no shades of gray. Sincedfeation of an
Islamic government was a divine commandment, headg it was
not an alternative to be worked toward. Rathewds an impera-
tive that Muslims must strive to implement or im gasimediately:

There isonly one place on earth which can be calleelhome
of Islam (Dar-ul-Islam), and it is that place wheteetIslamic
state is established and the Shariah is the authard God’s
limits are observed and where all the Muslims adistiar the
affairs of the state with mutual consultation. Thestr of the
world is the home of hostility (Dar-ul-HarB}.

Given the authoritarian and repressive nature & Hyyptian
government and many other governments in the Musiliarid,
Qutb concluded that change from within the systemsviutile
and that Islam was on the brink of disaster. Jilveas the only
way to implement the new Islamic order.

For Qutb, jihad, as armed struggle in the defenfdelam again st
the injustice and oppression of anti-Islamic govemmis and the
neocolonialism of the West and the East (Sovietdim)j was in-
cumbent upon all Muslims. There could be no middteund.
Mirroring the Kharijites, Qutb taught that those Bims who re-
fused to participate were to be counted among theneies of God,
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apostates who were excommunicated (takfir) and whould be
fought and killed along with the other enemies @fdsMany radi-
cal extremist groups formed decades after Qutb&tdenave kept
his vision alive in their ideologies and tactics.

Like Hasan al-Banna and Mawlana Mawdudi, Qutb regdrthe
West as the historic enemy of Islam and Muslimsdas onstrated
by the Crusades, European colonialism, and the GW&t. The
Western threat was political, economic, and relggitiural. Equally
insidious were the elites of the Muslim world whoe and govern
according to foreign Western secular principles aradues that
threaten the faith, identity, and values of theiarolIslamic societ-
ies. Going beyond al-Banna and Mawdudi, Qutb den cdngov-
ernments and Western secular-oriented elites asisthagain st
whom all true believers must wage holy war.

Qutb’s revolutionary antiestablishment rhetoric che heard
distinctly in this call to jihad by Iran’s AyatollaKhomeini:

Give the people Islam, then, for Islam is the schafgihad, the
religion of struggle; let them amend themselves drechsform
themselvesinto a powerful force, so that they magrthrow the
tyrannical regime imperialism has imposed on us aatup an
Islamic government. ... If certain heads of stat&uslim coun-
tries . . . permit foreigners to expand their indhuwce . . . they
automatically forfeit their posts. . . . Furthermegit is a duty of
the Muslims to punish them by any means possible.

The two options for an Islamic revolution, evolutioa process
of revolutionary change from below, and violent oéwtion, the
use of violence and terrorism to overthrow estdbdid (“un-Is-
lamic”) governments, have remained the twin patfis@mntem-
porary Islamic movements. Both types of movemengdre to
spring up and spread like wildfire across the Mmslvorld in the
1970s. The quiet that seemed assured after Gam a¢lANdsser’s
apparent neutralization of the Muslim Brotherhoad the late
1960s was shattered by the proliferation of radgmaups during
the rule of his successor, Anwar Sadat.
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Armies of God:the Vengeance of Militant Jihad

Sayyid Qutb’s revolutionary ideology bore fruit ass the Middle
East amidst the worsening living conditions expeded by the
majority of Arabs following the failures of the 13&rab-Israeli war.
Numerous radical organizations in Egypt, Lebanomd &alestine
waged jihad against incumbent governments and tlestWBy the
mid-1970s, the stability and security of Egyptianvgonment and
society were threatened by a number of secret Islaevolution-
ary organizations; among them, Muhammad’s Youthmstimes
referred to as the Islamic Liberation Organizatiodgm aat al-Mus-
limin (Society of Muslims), more popularly known dakfir wal
Hijra (Excommunication and Flight), Salvation froktell, Gamaa
Islamiyya (Islamic Group), and Jamaat al-Jihad ¢ansic Jihad. In
contrast to mainstream groups like the EgyptiantBeshood, which
rejected Qutb-inspired extremism and pursued a nolewit path
of social and political activism, these clandestgreups espoused
violence and terrorism to disrupt and destabiliaeisty politically
and economically and sought to overthrow the goveemt.

Their common goal was the creation of a true Islasdciety
under a restored caliphate. A clear and at timedinlyg articula-
tion of the new jihadist culture and its indebteda¢o the past
can be found in the writing of Muhammad al-Faragnember of
the radical organization Islamic Jihad, who arteteld its ideol-
ogy in The Neglected Dutyrarag drew heavily from al-Banna, Maw-
dudi, and especially Ibn Taymiyya and Sayyid QuHie. takes the
ideas of Ibn Taymiyya and Qutb with respect to jlhand pushes
their application to its radical conclusion regardithe condition
of the Muslim world and Egypt in particular.

Farag believed that the decline of Muslim societiess made
possible by those who had lulled the community irbt@ieving
that jihad was nonviolent; the restoration of the$fim world to
the straight path of Islam hinged on reclaiming thee meaning
of jihad, the forgotten or neglected requirementlgdém. Farag
maintained that jihad was the sixth pillar of Islafiergotten or
obscured by the majority of ulama and Muslims:
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Jihad . .. for God’s cause [in the way of Allah], épite of its
importance for the future of religion, has been leeted by the
ulama...ofthisage.... Thereisno doubtttthe idols of this
world can only disappear through the power of thved 2°

As in the time of Muhammad, Farag maintained, tWas the
task ofa minority, a vanguard who must be prepdcefight against
unbelief and apostasy, prepared to suffer and dretlieir faith.
Looking at the state of the ummah, and especiallysMn govern-
ments, he concluded unbelief and apostasy were miicéiseases:

The Rulers ofthis age are in apostasy from IslameylWwere raised
at the tables of imperialism, be it Crusaderism Communism,
or Zionism. They carry nothing from Islam but theimmes, even
though they pray and fast and claim to be Musifm.

The punishment for their apostasy is loss of alhtig includ-
ing their right to life. Given the authoritarian drcorrupt nature
of regimes and their societies, a true Islamic estadbuld not be
established through nonviolence but only througtical surgery,
militant jihad, and the overthrow of apostate risler

We have to establish the Rule of God’s Religioroinr own coun-
try first, and to make the Word of God supreme. Thereisno
doubt that the first battlefield for jihad is th&termination of
these infidel leaders and to replace them by a ckateplslamic
Order??

Islamic Jihad and Farag saw the bulk of Egyptianiety as basi-
cally good Muslims who were caught between the lax ¢slam or
peace and the land of war, living in un-Islamic sstgoverned by
un-Islamic laws and nominal Muslims. Holy war agdirEgypt's
“atheist” state and ruler was both necessary arstifjad, an obliga-
tion for all true believers. The creation of an mli state required
the eradication of Western law and implementatidistamic law
and the toppling of regimes through armed revolatio
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This state isruled by heathen laws despite the that the ma-
jority of its people are Muslims. These laws werenfiailated by
infidels who compelled Muslims to abide by them.dAbecause
they deserted jihad, Muslims today live in subjuigat, humili-

ation, division and fragmentation. ... the aimoafr group is to
rise up to establish an Islamic state and restastem to this
nation. ... The means to this end is to fight agaiheretical
rulers and to eradicate the despots who are no ntloa@ hu-
man beings who have not yet found those who are ablsup-
press them with the order of God Almigh®y.

Muhammad Faragbleglected Dutynd Islamic Jihad’s ideologi-
cal worldview were but another stage in the spreddslamic
radicalism’s jihad across the Muslim world, promating the ra-
tionale for extremist movements and the growth efwmorks that
would later, as a result of the jihad in Afghanistdecome a glo-
baljihad. Their narrow, extremist interpretationlslam and jihad
was one side in the struggle within Islam betweeatremist and
moderate Muslims, and it demonstrated yet again dabiity of
religious scriptures and tradition to be interpmbteeinterpreted,
and misinterpreted.

The Struggle for the Meaning of Jihad

As this review of the development of jihad in resmse to chal-
lenges through the ages amply illustrates, themadssingle doc-
trine of jihad that has always and everywhere eedsbr been
universally accepted. Muslim understanding of whsatequired
by the Quran and the practice of the Prophet reigaygdihad has
changed over time. The doctrine of jihad is not greduct of a
single authoritative individual or organizationfsterpretation. It
is rather the product of diverse individuals andhaarities inter-
preting and applying the principles of sacred tertspecific his-
torical and political contexts.
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JIHAD IN WARFARE

Jihad is often simply translated as and equatech vagjgressive
holy war. For many in the West, it has come to sytite Islam as
a religion of violence and fanaticism. Religiougeemists and ter-
rorists reinforce this belief as they freely deelgihad to justify
attacks against and murders of allwho disagreéwtitem . In fact,
as we have seen, Muslims throughout the ages hsceisised and
debated and disagreed about the meaning of jihtsdd éfen sive
and expansionist, legitimate and illegitimate forrierrorists can
attempt to hijack Islam and the doctrine of jihddit that is no
more legitimate than Christian and Jewish extresicgtm mitting
their acts of terrorism in their own unholy warsthe name of
Christianity or Judaism. Therefore, looking at whalamic his-
tory, law, and tradition have to say about jihaddawarfare be-
comes critical both in trying to understand the mhimf a bin Laden
and in forging future relations between Islam ame West.

Quranic passages referring to jihad as armed steufgdl into
two broad categoriesdefensive, those that emphasize fighting
against aggression, and offensive or expansiomish,ore general
command to fight against all unbelievers and spreag message
and public order or Pax Islamica of Islam.

Muslims are urged to fight with great commitmenttbéat vic-
tory will come and battle will end: “If you meet &m in battle,
inflict on them such a defeat as would be a leskomthose who
come after them, and that they may be warned” (8:6lbwever,
as is noted in the following passage, if they prep@eace, then
the fighting must end: “But if they are inclined fmeace, make
peace with them, and have trust in God for he had@nd knows
everything” (8:61).

Many modern reformers, defending Islam against gearthat
it is a violent religion and sensitive to Westemiticisms that vio-
lenceisendemic to Islam, have emphasized thatdits only justi-
fied for defense and have rejected earlier attemtptsabrogate
Quranic verses that emphasize defensive jihad by ‘téword
verses.” Prominent modern Shii scholars such as@yahs Mah -
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moud Talegani and Murtaza Mutahhari argue that gina the
defense of one’s life, faith, property, and thedgtity of the Mus-
lim ummah However, Mutahhari and others have interpreted
defense broadly to include resistance to oppressiob only in
one’s society but also against oppression anywheaeénse of the
oppressed of the earth. In commenting on the Quratictum,
“There is no compulsion in religion” (2:256), andaththerefore
wars aimed solely at the spread of Islam by foreeraot allowed,
they also maintain that religious oppression mustresisted
whether it is in a Muslim or non-Muslim society.

As with other religious traditions whose controvessmust also
be understood within their historical contexts, Mms disagree-
ment over the use of jihad through the ages has lweeply influ-
enced by social and political contexts. The rightoddigation to
wage jihad against religious, political, or so@alpression has gained
widespread usage in recent decades in order tofyusdly and un-
holy wars. Khomeini used it to call on Muslims thughout the
world, especially in the Gulf, to rise up against-lslamic rulers. It
was a means of legitimating Iran’s export of reviddun to Lebanon
and elsewhere. The Shii of Lebanon experienced lmialent and
nonviolent expressions of jihad. Imam Musa Sadr wadall, strik-
ing, charismatic Iranian-born religious leader, edied in Qom, the
religious center associated with the Ayatollah Khe@imi and some-
times referred to as “the Vatican.” Musa Sadr mov¥edLebanon
and in the 1970s led a major social movement, thovédnent for
the Dispossessed, to protest and demand Muslim tgowithin
Lebanon’s Maronite Christian—dominated society. Tagical orga-
nization Hizbollah emerged in the early 1980s assastance move-
ment, inspired by Khomeini and supported by Iranréaction to
the Israeli invasion and occupation of Lebanon.

Sunni Muslims have been equally drawn to this ug¢itoad.
Hamas in Palestine defines itself, and justifiesjihad, as a resis-
tance movement to Israeli occupation and oppressi@rrorist
groups from Egypt to the southern Philippines hale® used po-
litical and religious oppression as an excuse fogit violent jihads.
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While the Chinese and Indian governments repressUighurs
and Kashmiris respectively, Islamic opposition gpsupress what
they regard to be a jihad against oppressive stifiteashave threat-
ened theirautonomy and independence. Chechen sthawessed
their Islamic identity and called for jihad to resRussia’s reoccu-
pation, and Islamic movements in several Centraagepublics
have waged jihad against authoritarian rulers. Ex@sama bin
Laden has found it useful to claim that his jihadtd overthrow
the oppressive and corrupt Saudi regime and prevbetinfidel
U.S. force from occupying Saudi Arabia, the landMdihammad.

If some feel a need to justify all jjhads as defe@esothers do
not. Thus, Muslims who insist that the defense d&ns is the
only justification for jihad, and that all of theawms in the early
days of Islam were defensive, have been criticibgdothers who
believe that the restriction of jihad to defensiwars alone is a
product of European colonialism and an unwarrandedommo-
dation to the West.

JIHAD FOR CONVERSION

The common Western image is that Islam is a religgdthe sword,
that Muslims are required to use every means, idilg force and
warfare, to spread and impose their faith. This ésEke others is
subject to a spectrum of opinions. While most Mmslscholars
have agreed that it is never justified to wage flhagainst non-
Muslims simply because of their faith or to convéntem, some
bluntly state, as Ilbn Khaldun, an acclaimed medidtaslim his-
torian, did: “In the Muslim community, holy war & religious
duty, because of the universalism of the Muslim sida and (the
obligation to) convert everybody to Islam either pgrsuasion or

by force.”™

Other medieval authors, like their Christian coant
parts, went even further, teaching that the purpofsghad is to
rid the earth of unbelievers.

Because of the Islamic vision of the inseparabilityreligion

and politics, oppression and injustice came to feaed with
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unbelief. However, although jurists and commentaton the
Quran often failed to distinguish disbelief fromIg@xal injustice,
they did not sanction jihad merely on grounds offefence in
belief. Many modern Muslim thinkers have distinguésl disbe-
lief from persecution or injustice and hold thathalief alone is
not a sufficient condition for waging war. The famotwentieth-
century Egyptian jurist Mahmud Shaltut, former recof Egypt’s
al-Azhar University, an internationally recognizegas of Islamic
authority, argued that the Quranic verses that caanuoh fighting
against the unbelievers are not referring to adilagainst all un-
believers as such but rather to unbelievers who hsshiled the
Muslim mission.

Even Sayyid Qutb rejected forced conversions, lvétig instead
that a successful jihad included the possibilitycohversion as a
likely result once people were free to choose:

Itisnotthe intention of Islam to force its befBeon people, but
Islam is not merely “belief.” . . . Islam is a dacation of the
freedom of man from servitude to other men. Thudtiives . . .
to abolish all those systems and governments wlaich based
on the rule of man over men and the servitude oé tlum an
being to another. When Islam releases people froms politi-
cal pressure and presents to them its spiritualsags, appeal-
ing to their reason, it givesthem complete freedmmaccept or
not to accept its beliefs. However, this freedomedmot mean
that they can make their desires their gods or tthedy can
choose to remain in the servitude of other humaim g mak-
ing some men lords over othe¥s.

Contemporary scholars utilize Quranic passagesto dn strate
Islam’s acceptance of a diversity of religious leédiand laws® For
example, “Surely the believers, the Jews, the Saband the Chris-
tians—whoever believes in God and the Last Day andsdgood
deeds—They shall receive their reward from their Lordey shall
have nothing to fear and they shall not grieve5s®and 2:62).
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Jihad and Martyrdom:
The Ultimate Profession of Faith

If you are killed in the cause of God or you diketforgiveness
and mercy of God are better than all that you amAss if you
die or are killed, even so it isto God that yodlweturn (3:157—
158).

To die for one’s faith is the highest form of witsseto God, accord-
ing to the Quran. Like the Greek word martyr, whgimply means
withess, as in witness to your faith, the Arabicr@mic word for
martyr, shahid means witness. Martyrdom comes from the same
root as the Muslim profession of faitlsh@hada or witness that
“There isno God but God and Muhammad is the Promf&od.”
When jihad is invoked to urge Muslims to take piartvars again st
nonbelievers, its main motivator is the belief ttsatmeone who is
killed on the battlefield, called a shahid, will directly to Paradise.

With the severe dislocations experienced in mucbth@Muslim
world from the eighteenth century to the presenteav under-
standing of martyrdom has been born. Martyrdom waowerful
theme in the Iran-lraq war where both Sunni Iraqisl&hii Irani-
ans relied on the promise of martyrdom to motivtteir soldiers.
Since the late twentieth century, the term martyndioas been used
broadly by Muslims around the world for all of theowho die for
their faith or in the defense of Muslim territony fjust” causes in
Palestine, Iran, Egypt, and Lebanon as well as BAagan, Bosnia,
Chechnya, Kashmir, and the southern Philippines.

Shii Islam has a particularly powerful martyrdonadition and
legacy, starting with the martyrdom of the Propkeaitandson
Hussein, which became the paradigm for Shii theglagd spiri-
tuality. This tragic event is ritually reenacted arally in Shiicom-
munities. It has expressed itselfin the speciaktplgiven to visiting
the graves of the martyrs, and mourning and emuohkatihe suf-
fering of Hussein and his companions with prayeeewing, and
self-flagellation—a ritual analogous to the commentara of the
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passion and death of Jesus Christ. In postrevonaiy Iran, the
tradition is reflected in the creation of martymeceteries for those
who died in the Iran-lraq war and for the revoluti®nlergy and
supporterswho were murdered or assassinated bgsifipn forces.

In some ways, we have come full circle since 1978 However
little Westerners knew about Islam, many were tlabte to distin-
guish between two major jihads, Khomeini’s Islanre&volution
with its threat to the West and the mujahidin’sgihto liberate
Afghanistan. The United States government judged jihad,
whether it was a holy or unholy war, and its warsiowhether
they were extremists or liberators, by their goatgl conduct—by
whether they were fighting America’s Cold War adsery or an
ally, the Shah of Iran. But things were never tisample. Under-
standing the dynamics of Muslim politics today athce dangers
and threats that now exist requires a fuller untirsgiing both of
jihad itself and of how the United States got tethoint where it
isnow number one on the hit list of Muslim terrsts.

Wherever one turns, the image and words of Osama_.bden
seem to embody jihad. He stands before us with aa@Qun one
hand and a Kalashnikov in the other, surroundechisyband of
religious zealots. However, bin Laden is symptonsatia broader
phenomenon. His disappearance from the scene woil elimi-
nate the danger of global Islamic terrorism.

We have seen the power that the legacy of the gagh and
tradition, holds for Muslims and the key figures @reologues
whose ideas and examples still live today in thendd and faith
of many believers. They provide the multitude of meggs of jihad
that individuals and movements draw on when thegthe tradi-
tion of jihad to renew themselves and their comntigsi today.
How has this multifaceted concept of jihad beennsiated into
action by Islamic organizations? What are their imations, mis-
sions, strategies, and tactics? We turn now torgedity, the holy
and unholy wars that represent reality for the twieth and
twenty-first centuries.
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November 20, 1979, was a day that Muslims around world

had awaited, the dawn of Islam’s fifteenth centukly5:30A.m. as

over forty thousand worshippers prayed the dawnyprdn the
Grand Mosque in Mecca, the largest Islamic shringhe world,
their sacred space and time were shattered by to&pe. Shots
reverberated through the massive courtyard andumygoman fell
dead. A powerful force of armed militants, not ondaudis but
also Egyptians, Kuwaitis, Bangladeshis, Yemenig] énaqis, pushed
their way into the praying crowd and declared thhe long-
awaited Mahdi had arrived.

The more than three hundred members of this militaand
and their families were led by Juhaiman al-Utaildee brother-in-
law of the self-declared Mahdi, who had come to nlea Islam
before the end of the world. Juhaiman and his feBos had been
bitter critics of the Saudi government, its alli@anwith the West,
and its disruptive modernization programs. They edlfor the
overthrow of the sinful and unjust Saudi regimegtastablish-
ment of a true Islamic state, the eradication ofstéen cultural
influences, and the end of oil exports to Americehe militants
barricaded themselves in the mosque and held oatnag gov-
ernment forces for five days before being forcedretreat to the
cellars and tunnels below the mosque where theyaiamd for
another nine days.

The Saudi government debated long and hard about toow
best respond to this very delicate situation. The o§arms or
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fighting in the mosque is strictly forbidden. It ideen unthink-
able that Muslims would violate the sanctuary. Junh@n’s choice
ofthe Grand Mosque was a fatal strategic error.af8ver its sym-
bolic value, the group’s action shocked and offed deany, who
were horrified by the shedding of blood in the staiholding the
Kaaba the stone marking the center of Islam, the digtto which
Muslims worldwide turn to pray. However legitim ateeir griev-
ances, their actions wekeram, forbidden and thus illegitimate.
After initially hesitating, the king finally obtaied afatwa from
Shaykh Abdul-Aziz Bin Baz, head of the governmer@suncil of
Ulama and the most powerful religious leader in thiegdom.
Bin Baz approved the use of force within the GraWldsque. The
siege was finally ended after two weeks. Its leadethom the gov-
ernment had ridiculed ahawarj(like the Kharijites, the first sig-
nificant Islamic extremist movement, they had sesstdnd turned
on their ruler), were either killed in the battledat ensued or cap-
tured and later executed.

The charismatic Juhaiman al-Utaiba had studied atiN&dni-
versity, which was founded by members of the EggptMuslim
Brotherhood who had fled Nasser's Egypt. He had attended
lectures by Bin Baz, who was known as a very ledrbet extremely
conservative scholar. Juhaiman had left the unitgrgith a group
of followers in 1974 and began to preach fiery serms and build
his new organization. In 1978, he and a large groiipis follow-
ers were arrested for distributing his pamphletiicg for opposi-
tion to the House of Saud and condemning theireption and
un-Islamic lifestyles. Few in the West took notetbé fact that the
militants who invaded the Grand Mosque to protegaiast the
Saudi regime and Western influences were not ordydss but
also members of Islamic activist groups in Egyptwdit, the In-
dian subcontinent, Yemen, and Iraq.

To Western observers, this affair was baffling. klamic group
was attempting to overthrow the government of Sadrdibia, an
Islamic state and protector of Islam’s holiest sjten the name of
Islam? The House of Saud was being judged and comdsimas
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corrupt and un-Islamic by the very Islamic yardstitiat it used
to legitimate itself.

Thisincident brought together militants from mamuatries.
It was a precursor of changes that would becom eaagmpt in the
Soviet-Afghan war, the globalization of jihad movemts with holy
warriors drawn from many parts of tiuenmahcoming to the “de-
fense of Islam.” No one imagined then that the gowveent of
Saudi Arabia and Saudi dissidents would in the nfext years be-
come so intimately connected with the globalizatiofrjihad and
its tragic terrorist trajectory.

Twenty years later Osama bin Laden and al-Qaed&tadation
of war against America would bring together mangmeknts from
Muslim history (militant jihad, eighteenth-centurewvivalists,
Wahhabi Islam, and condemnation of Western alliamwéh au-
tocratic Muslim leaders) and add another dimensidre greatly
enhanced power that globalization affords to teisbgroups—
the ability to harness religion and modern techrgyldo strike
anywhere, anytime, and anyplace. This dark sidelolbglization
now strengthens the threat of Islamic radicalismoto stability
and security and forces us to recognize that thoevgng threat of
terrorism in the name of Islam is part of a muclydsr picture.

The terrorists responsible for the atrocities of teepber 11,
2001, are the radical fringe of a broad-based Istafjiiad that
began in the late twentieth century. Islam’s powed the idealis-
tic concepts of jihad have been “spun” to become grimary
idiom of Muslim politics, used by rulers and rulelly reformers,
political opposition, and terrorists.

Many violent radicals justify the horrors they conitrby recit-
ing a litany of deeply felt Muslim grievances againthe West.
Historic memories of the Crusades and Europeanrcialism, the
creation of Israel, the Cold War, and American n@oaialism—
allthe actions of a militant Christian West—get suipnposed upon
current events: the second Palestinian intifadae presence of
American troops in the Gulf, the devastating impatsanctions
on lIraqi children, jihads of resistance and libésatin Kashmir
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and Chechnya. These memories feed resentment, igreve an -
ger, and deepen anti-Americanism, not just amon gotésts but
also in the broader Muslim world. Aclimate of sikdipn and ani-
mosity toward the West is reflected in the commose of words
like Christian Crusaders, neocolonialism, and Z&tnéxpansion-
ism. And it is strikingly illustrated by the unfoured rumors that
swept across the Arab and Muslim world, Europe, anderica

that the WTC attacks were perpetrated by Mossad tdred four

thousand Jews who work in the WTC did not show upwork on

September 11 due to a tip from Israeli secufity.

From the Crusades to Western Imperialism

The Crusades and European colonialism have had weusdl and
lasting impact on the Muslim imagination. | usedjo&e about an
event whose significance is clearer to me now. | wia national
professional conference on the modern Muslim woiMe were
running late. The panel chair, to assure that tiwerald be enough
time for this nervous young professor to participadsked his col-
leagues to skip the first part of their papers denoing the Cru-
sades and European colonialism for their long-lagtmegative
legacy. At the time, it seemed merely humorous.algdome twenty-
five years later, it has proven enduringly revealin

For many in the West, the Crusades for the libenatof Jerusa-
lem were a shining moment of religious fervor inetdefense of
Christianity. Western sports teams, marketing firrmad media
have long used images of Crusaders as brave andegolwar-
riors, lofty symbols of self-sacrifice, honor, andler. Few of us
know or remember that Pope Urban called for the dades for
political rather than his ostensible religious r@ms or that, on bal-
ance, the Crusaders ultimately were the losersthetvictors. The
significance of the Crusades is less a case of wacaually hap-
pened than what the stories taught us to belieaehEcommu-
nity looks back with memories of its commitment defend its
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faith and to heroic tales of bravery and chivahysiruggling again st
“the infidel.” Both Muslims and Christians saw tloéher as deter-
mined to conquer, convert, or eradicate the otlaed thus as an
enemy of God. For Westerners, Islam is a religidrthe sword, of
holy war or jihad. For Muslims, Christianity is ttreligion of the

Crusades and hegemonic ambitions. The last segmé&atBBC

series on Islam, which covered colonialism and pokinialism,

gave support to this belief in its title, “The Fin@tusade.”

President George W. Bush’s use of the word crusadespeech
about the war against terrorism, and the protestd apologies
that followed, highlighted the distance between Musand West-
ern historical memories. Muslims wondered, Would éritan sol-
diers entering Afghanistan become the first stepairbroader,
militant agenda? Would America repeat European ogtsm and
attempt to infiltrate, dominate, and ultimately rasv the map of
the Middle East once again?

No one who hastraveled in or studied the Muslimrida@an be
oblivious to the tendency of many to attribute thgast and cur-
rent problems in large part to the second traumatient affect-
ing Islam and the West, the legacy of European odtism. Again,
theirmemories are different from ours. Many ofhesve forgotten
what the twentieth-century map of the Muslim wor&leals. The
names of regions (the Middle East) and countriesvali as the
boundaries and rulers of countries were create@&lyppean colo-
nial powers. Those who would understand the state sttate of
mind of the Muslim world today should start by exearng the
extent of foreign dominance and Muslim subordinatito Eu-
rope in the recent past: the French in North, Wastd Equatorial
Africa, and the Levant (Lebanon and Syria); thetiBH in Pales-
tine, Transjordan (now Jordan), Iraq, the ArabianlfGand the
Indian subcontinent; and in Southeast Asia, theighiin Malaya
(Malaysia, Singapore, and Brunei) and the DutchHnidonesia.

The Ayatollah Khomeini spoke dramatically of the diepof
Western penetration and extent of its threat to Mousocieties:
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The foul claws of imperialism have clutched at theaht of the
lands of the people of the Quran, with our natioweklth and
resources being devoured by imperialism . . . wille poison-
ous culture of imperialism penetrating to the depthur towns
and villages throughout the Muslim world, displagibhe cul-
ture of the Qurari.

European colonialism reversed a pattern of Muslimlerand
expansion that had existed from the time of thepPret. As the
balance of power and leadership shifted to Eurapech of the
once dominant Islamic civilization found itself bigr directly ruled
or dominated by the Christian West, threatened bown and
cross. Many Europeans believed that modernity wddence of
the inherent superiority of Christianity as a rédig and culture.
Britain spoke of the “white man’s burden” and Franaf its “mis-
sion to civilize” to justify European imperialisns@hey colonized
much of Africa, the Middle East, South and Southessa.

Europe’s threat to Muslim identity and autonomysed pro-
found religious as well as political questions foany in the Mus-
lim world: What had gone wrong? Why had MuslimsIéal
behind? Why had Muslim fortunes been so thorougfelersed?
Was it Muslims who had failed Islam or Islam th&atdcfailed Mus-
lims? How were Muslims to respond? More than a cewtlater,
these same questions and issues remain. Combintgd avMus-
lim belief that their societies must be reformedeiwnery age, they
make a combustible mixture that readily ignitesarthe flame of
desire for a new world and the will to take radieation to make
this vision of reform a reality.

From Hijra and Jihad to
Modernization and Islamic Reform

Four Muslim responses to colonialism form the foatidns for
much of what we see today: resistance and warfaithdrawal
and noncooperation, secularism and Westernizatéord, Islamic
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modernism. Resisters sought to follow the examglihe Prophet:
emigration fijra) out of a territory no longer under Muslim rule
and jihad, fighting to defend the faith and landd$stam. Emigra-
tion for large numbers of people was impracticabwever, and
holy war against Europe’s overwhelming military estgth was
doomed to defeat. For many religious leaders, thacpcal alter-
native was simply to refuse to deal with the nevoecdal masters,
to shun their company, schools, and institutions.

Others thought their survival depended on followiBwrope’s
lead. The Egyptian modernist Taha Husayn (1889-18X8)plified
this position. Abrilliant student, born blind, fa¢tended al-Azhar
University for ten years but then went on to theg/Egan Univer-
sity in Cairo followed by four years of study indfrce. He became
a dominant and at times controversial figure inelhdctual and
academic circles. His bookhe Future of Culture in Egyp1938)
epitomized the orientation of many emerging elitelso advo-
cated a liberal secular reform program in emulatmfnthe West.
Many judged Islam as either the cause of declinen@apable of
meeting the needs of modern life. They therefore caated a
modernization program that borrowed heavily fromsfén mod-
els of political, social, and legal change.

Taha Husayn aligned Islam with Christianity and mtaiined
that Egypt’s modern renaissance was based on Europe

The essence and source of Islam are the essenceasande of
Christianity. So far hasthe European ideal becaraeideal that
we now measure the material progress of all indinats and
groups by the amount of borrowing from Europe.

Muslim rulersin the Ottoman Empire, Egypt, andniraad been
quick to climb onto what they hoped would be a ktHirain to
modernization. Scholars and students were sentutimfie, new
universities and centers were created at home. issktudied
languages, science, and politics, translated anldiplued Western
works. New westernized elites accepted a seculdlook that re-
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stricted religion to personal life and turned tor&pe to “modern-
ize” their Muslim societies. The traditional Islamigteology that
had for centuries given legitimacy to Muslim sodéstwas slowly
altered as imported secular models from the Wesktover.

In Muslim society, this trend toward westernizaticreated a
growing social split. Modern secular schools fumcting along-
side traditional religious institutions producedawlasses of Mus-
lims living side by side but developing differentowdviews and
prospects for the future: a modern, westernizeile ehinority and
a more traditional, Islamically oriented majoritjp a very real
sense, there was a clash of cultures, one of skilld values as well
as of power and privilege. This division has rem airaem ajor cause
ofthe crisis of identity and resurgence of religimm many Muslim
societies.

A fourth response to the challenge of the Westansic mod-
ernism, tried to bridge the gap between Islamidttri@nalists and
secular reformers. Islamic modernism, like muchtlo& Muslim
response to the West today, displayed an ambivaleve-h ate at-
titude toward the so-called Success of the West. Téyired Eu-
rope for its strength, technology, and ideals @&fefiom, justice,
and equality but rejected its colonialist goals amalicies. Mod-
ernists wanted to develop an Islamically basedomadie for edu-
cational, legal, political, and social reform indar to promote a
renaissance for their community and a first stemagional inde-
pendence and power.

Islamic modernism was both a success and a failureawakened
a sense of past power and glory, argued the conbfiayiof Islam
with modern reform, and distinguished between Westaleas
and technology and Western imperialism. Reformeffered an
Islamic alternative to either rejecting or uncrélly assimilating
the West. Their ideas and values became part of Mudiscourse
and mainstream Muslim thought. However, the modstrintel-
lectual movement did not produce organizations ssgon, de-
velop and implement their ideas in a sustained memni®Some
disciples of the great modernist thinkers turnedatmore secular
path. Most important, Islamic reformism was notfaiéntly in-
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tegrated into the curricula of religious schoatsadrasayand the
training of religious scholars and leaders. As lasehe 1970s and
1980s, Muslim and non-Muslim scholars writing abdsiam and
modernity or Islamic reformism would commonly poino
Muhammad Abduh who died in 1905 and Muhammad lgblad
died in 1938. While their role and legacy are imfzort, the fact
that they had been dead for decades seemed adawitmentary
on the failure of Islamic modernism to inspire nésaders and
take hold within the broader community. Today tleem “salafi,”
which had once been used to referto Muhammad Atslislamic
modernist movement with its emphasis on Islam aatiomal
modernism, is instead applied to some of the mastean e, anti-
Western groups.

Islam and the Modern State

After World War Il, the success ofindependence mments in over-
throwing European rule and the creation of moderanshin states
brought pride and high expectations for a strong gmosperous
future. Nation building in the Muslim world with startificially
drawn borders superficially uniting peoples withvelise centuries-
old identities and allegiances was a fragile precdsat bore the
seeds for later crises of identity, legitimacy, pawand authority.

When we ask today why much of the Muslim world rémsa
politically unstable or underdeveloped, we needemember that
most modern Muslim states are only several decadéscarved
out by the now-departed European powers.

The fragility of new nation-states was demonstratedet and
again. In South Asia, for example, the British digd the Indian
subcontinent into India and the new Islamic Repalbli Pakistan.
Kashmir was a state with a Muslim majority but leg an Indian
maharaja who acceded to Indian rule, an arrangerttestthas been
contested by Pakistan ever since. The majority witery, the 54,000
square miles of Jammu Kashmir, was taken by IndialevPakistan
ruled a smaller parcel of 32,000 square miles, AKadhmir.
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The creation of India and Pakistan resulted in commaluwvar-
fare that left millions dead. Tens of thousand#élafdus and Mus-
lims were forced to emigrate, Hindus to India andiims to
Pakistan. Pakistan proved equally fragile. Eastiftak (later Bangla-
desh) and West Pakistan were separated by 1,008snoil Indian
territory. The difficulty of establishing a strongrsse of nationalism
in countries with such enormous ethnic, tribal giristic, and cul-
tural diversity can be deduced from the fact threbbth India and
Pakistan the vast majority of the citizens in eacluntry could not
speak their national language (Hindi and Urdu respely). The
bloody results of colonial map making and natioration were
evident yet again in the brutal 1971 Pakistan aialr which led to
the creation of Bangladesh, and in the bloody ethelashes that
have threatened the stability of Pakistan to thesspnt day. In Kash-
mir, the creation of a Muslim majority state withlimdia resulted in
wars between India and Pakistan in 1947 and 1965ceS1987,
Kashmiri separatists have been locked in a struggiinst India’s
rule that has brought as many as 750,000 Indiampsoto Kash-
mir to carry out a brutal war. To the present digyshmir contin-
ues to be a major incendiary issue in relationsieen India and
Pakistan.

In the Middle East, the French created modern Lalraby tak-
ing some portions of Syria, while Britain set therders and rulers
for Irag and Kuwait. These arbitrary borders fed rith regional,
and religious conflicts that have threatened naéibunity or sta-
bility in numerous countries. The Lebanese Civil Wh975-1990)
pitted Christian and Muslim militias against eacther and also
resulted in Syria’s intervention and occupatiomdks 1990 inva-
sion of Kuwait was justified by Saddam Hussein'aiol on Ku-
waiti territory. In the post—Gulf war period, SaddalHussein’s
savage repression of Shii and Kurds reflected th#igiality and
fragility of the Iragi nation, a cobbled-togetheatt led by a Sunni
ruler with a long history of repressing Iraq’s mejy Shii popula-
tion in the south and its (Sunni) Kurds in the nrorBoth Saddam’s
actions and the initial reluctance of the first (3ge H.) Bush
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administration to intervene were based on feadsagf’s breakup or
“Lebanization.” Other countries, like Transjordadofdan), were
totally new British creations. Apopular story h&s ston Churchill
spending alazy Sunday hunched over a map, smokigapd cigar,
while drawing the boundary lines for his new “couyr'tof Jordan.

Often the claims and legitimacy of rulers were el artificial.
The Hashimite family of Arabia provides an interegfiexample.
The British created Transjordan and Iraq as statebe ruled by
the Hashimite family. Prince Abdullah from Arabiassmade emir
(prince) of Transjordan. (He later upgraded to kiagJordan.)
Abdullah’s brother, Faisal, whose rule in Syria hhden ended
quickly by French intervention, was then made kiofglraq by
Britain! And the most volatile example of Europeaation build-
ing in the Middle East remains the creation of &dramidst com-
peting and still-unresolved religious, nationalismd territorial
claims which resulted in the bitter legacy of theB-Israeli wars.

By the mid-twentieth century, most of the Muslim idhad
achieved political independence. Most rulers, eirenhose coun-
tries where Islam played an important role, had drothe more
Western-influenced secular path. Nevertheless, Inglkicross the
Muslim world, you could see three models for newatss: Islamic,
secular, and Muslim.

Saudi Arabia was a self-declared Islamic state. Tromarchy of
the House of Saud legitimated its domestic andifpreolicies by
claiming to govern and be governed by the Quran &siamic
law. At the other end of the spectrum, Turkey, Wrey remnant
of the Ottoman Empire, opted for a secular statd aaverely re-
stricted religion to personal life. Turkey underetkeadership and
direction of Mustafa Kemal (popularly known as Atak, Father
of the Turks, d. 1938) embarked on a comprehenpinacess of
Turkification, westernization, and secularization.

Most Muslim countries fellinto a middle positio@reating mod-
ern states modeled on Western paradigms, they $icpdly in-
jected Islamic provisionsinto constitutions reqogthat the head
of state be a Muslim or that Islamic law be recazgti as “a” source
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of law even when it was not, in reality, recognizadall. These
governments sought to control religion by incorptomg schools,
courts, and mosques into their ministries of edioyat law, and
religious affairs. In some Muslim countries, langea for govern-
ment, the courts, and universities were Europeadididuals and
institutions were “modern” to the degree that thegre West-
ern—in language and dress, manners and values,tectlire and
infrastructure.

Few questioned the accepted wisdom that moderminati eant
the progressive westernization and secularizatidrsaciety. A
modern education was the surest ticket to respdagibsitions in
government, business, the professions, and acadddoae inter-
national ties were forged between the governmettig,military,
oil companies, and banks of the Muslim world ane tWest and
set the stage for decades of educational and texirixchanges
as well as political, economic, and military alliees. The United
States, lacking the negative baggage of colonialgrs, enjoyed a
certain pride of place. It became a magnet for dipats, bureau-
crats, military, and security forces who receivediversity and
professional education there, and a haven for mahy escaped
poverty or persecution under authoritarian regimlésseemed
reasonable to expect that every day in every wagtemization
and secularization were making things better anttdre How
wrong that expectation turned out to be!

Duringthe 1950s and 1960s widespread dissatisfactiith the
track record of Western-inspired liberal nationalisook its toll.
Monarchs and governments tumbled from power and gew-
ernments emerged in Egypt, Libya, Syria, Sudanq,lend Algeria.
All were based on some form of Arab nationalism fatism with
its populist appeals to Arab-Islamic roots, stressfoab unity, criti-
cism of the failures of liberal nationalism and tWest, and prom-
ise of far-reaching social reforms. At the same tjmlee Muslim
Brotherhood attracted tens ofthousands of memimeEgypt and
Sudan as well as Syria, Jordan, and Palestine. Boalb national-
ism/socialism and the Brotherhood were populist mmoents that
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captured the imaginations, hopes, and aspiratidmsany in the
Arab world and beyond. Muslim governments and stiegecon-
tinued to rely heavily on the West but now tiltedone to the
Soviet Union. Initially, Arab nationalist leadersich as Egypt’s
Gamal Abdel Nasser and his admirers such as Sudimig al-
Numeiry and Libya’s Muammar Qaddafi seemed to bthiae driver’s
seat, controlling, marginalizing, or repressin@lslic activism. By
the 1970s, however, Arab nationalism/socialism wésstredited
by the disastrous Arab defeat in the 1967 Arab-lsnaar, the fail-
ure of economic policies, and government corruptibnresponse,
governments in all three countries were forcedumtto Islam to
buttress their legitimacy and deal with rising el reform and
opposition movements.

Back to the Future: The Islamic Resurgence

Iran’s Islamic revolution 0f 1978-1979 abruptly deted the march
toward Western modernization. Leading moderniziogggnments
in Iran, Egypt, and Lebanon seemed to be experiegche re-
venge of God. They were not alone. Islamic revivalisroduced a
wave of fundamentalist movements from Egypt, Sudamd Iran
to Pakistan, Afghanistan, and Malaysia.

The causes of the resurgence vary by country andnedut
there are common threads: widespread feelingsiaffaand loss
of identity in many Muslim societies, as well adléa political
systems and economies. Overcrowded cities with ffidant so-
cial support systems, high unemployment rates, goreent cor-
ruption, a growing gap between rich and poor, anélbreakdown
of traditional religious and social values plaguediny nations.
Israel’s crushing victory over the combined foragfsEgypt, Jor-
dan, and Syria in the 1967 Arab-Israeli Six-Day wgm®olized
the depth of Arab and Muslim impotence and theufeglof mod-
ern nation-states in the Muslim world. Israel seizedjor pieces
of territory, including the Sinai peninsula and @a8trip from
Egypt, the Golan Heights from Syria, and the WeahBand East
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Jerusalem from Jordan. The loss of Jerusalem, tlrd tholiest city
of Islam, which embraces major Muslim holy sitesetDome of
the Rock and the al-Aqsa Mosque, was particularlyadeéating to
Muslims around the world, making Palestine and liberation of
Jerusalem an Islamic, not just an Arab or Palestiniissue.

The year 1967 proved a turning point for many in tMeslim
world who blamed Western political and economic retsdor th eir
moral decline and spiritual malaise. Disillusionntevith the West
and in particular with the United States, its proaksl policy, and
its support for authoritarian rulers like Iran’sah fed anti-West-
ern feelings. Muslim religious leaders and actigibielieved their
message had been vindicated, maintaining that #ilares and
troubles of Muslims were a result of turning awagrh God’s re-
vealed path and relying on the West. From the 1900ward, re-
ligious revivalism and the role of Islamic movemeniecame a
major force in Muslim politics.

Building the Armies for God

Modern Islamic movements have been the driving dobehind
the resurgence of Islam. As discussed in the presichapter,
Muslims have a rich legacy of traditions that cagjon them to
reform their societies in every age. Given the wisiof early Is-
lamic power and success and then its decline feerss centuries,
it is not surprising to see a proliferation of Isl&c movements in
the twenty-first century striving to create a bettasrid. Nonvio-
lent revolutionary change from below and violenvo&tion to
overthrow established un-Islamic governments haweamed the
twin paths of contemporary Islamic movements. Bggemed to
spring up in the 1970s and spread like wildfireaasthe Muslim
world.

The two pioneer Islamic movements described earkggpt’s
Muslim Brotherhood and Pakistan’s Jamaat-i-Islamiresg to
Sudan, Jordan, and the Gulf, Bangladesh, India, lWashmir and
inspired a proliferation of similar movements acsdse world.
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While all have been committed to a jihad to trarrsfoMuslim so-
cieties, their formation, development, strategydanctics have re-
flected the diverse political, economic, and soealironments in
which they arose. The direction of that jihad, whetft followed a
nonviolent or violent path, has often been influedas much by
governments as by Islamic organizations. A majoafyMuslim re-
form organizations have operated above ground, waykvithin
their societies; a radicalized militant minority f@ngaged in a vio-
lent jihad to seize power or attack Muslim governmig America,
Europe, and lIsrael.

As Osama bin Laden and al-Qaeda have reminded uat tvap-
pens “over there” does in fact have an impact hierehe United
States and elsewhere in the West. Countries suchfggsanistan,
Egypt, Israel/Palestine, and Algeria have proverilie ground in
which the seeds of violence and terrorism havewdi No coun-
try better demonstrates the many faces of politlsEdm, violent
and nonviolent, domestic and international, thag@gThe birth-
place of the Brotherhood, of its paths of politigadrticipation
and violent revolutionary jihad, Egyptian societahproduced a
long list of reformers and terrorists, the progesf\Hasan al-Banna
and Sayyid Qutb, extending from Muhammad Farag,itleelogue
for Islamic Jihad, the assassins of Anwar SadaDtoAyman al-
Zawahiri and other al-Qaeda leaders of the jih adiragtaAm erica.

Egypt and the Rage for God

‘I have killed Pharaoh and | do not fear death”

Khalid Islambuli, the assassin of Asnwar Sadat

Egypt has long been a leader in the Arab and Mushkorld, a
long-time ally of the United States. It is a majoestination for
foreign tourists who are fascinated by its pyramiplisaraohs, and
mummies. Egypt’s marketing image and major tousises that
feature ancient Egyptian history, however, havedanasked its
deep Islamic identity, character, and culture.
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The most modern and modernizing of countries, padily, cul-
turally and religiously, Egypt has also been theshprominent
site of both Islamic reform and radical extremislgypt’s Islamic
movements have spanned the spectrum from the masterin
the late-nineteenth and twentieth centuries to réoextremist
groups such as Takfir wal Hijra, Islamic Jihad, a@a@dmaa Islamiyya
who have terrorized Egyptian society, inspired Osalmin Laden,
and became part of his al-Qaeda network. The Egyptaperi-
ence offers a full-blown example of political Islafrom its pio-
neersto its mainstream and terrorist fringes today reflects the
ironic fact that some ofthe most developed couastin the Middle
East have experienced and been victims of signnficdolence and
terrorism. What can we learn about the nature dlftpal Islam
and the role of violence and acts of terror? Whsathie legacy of
Egypt’s movements for global terrorism in the twesfirst cen-
tury? Recent history will help to answer these ¢iogss.

THE BELIEVER-PRESIDENT AND JIHAD

When Anwar Sadat succeeded Gamal Abdel Nasseresidant of
Egypt, he faced a formidable task. He replacedrmormously popu-
lar charismatic leader, influential not only in Hglybut also
throughout the Arab world. In some Arab countrigeu might
see more pictures of Nasser than of the local plesi. At first
Sadat’s portrait was hung next to Nasser’s to terlbtis legitimacy.
Later, however, to escape living in Nasser’s shad8adat shifted
gears and made strong appeals to Islam. Sadat Wish €istance
himself from Nasser’s party, his failed socialidieblogy, policies,
and allies, and to define his own path and policies

Sadat assumed the title the Believer-President, lansian to
the Islamic caliph’s title Commander of the Faithfidle began
and ended his speeches with verses from the QuT&nbroad-
casts frequently featured him in a mosque, cameeasing in on
his prominent prayer mark, a callous caused by hdog the fore-
head to the ground in prayer. Sadat encouragedgtheth of Is-
lamic student associations on campus and was abdain enough
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control over the shaykh (rector) and leading raligs scholars at
al-Azhar University to be able to count on their popt for the

Egyptian-Israeli peace treaty. This treaty won hinearpraise in

the West and a Nobel Peace Prize. However, deg@berous aid
from the United States following the Camp David Acdsin 1978—
1979, the standard of living for most Egyptians tiomed its steady
decline, and the Palestinians, always the symbdhefsuccess or
failure of Arab leadership, remained stateless amdsecuted un-
der military occupation.

It soon became clear to Sadat that appealing torlsivas a two-
edged sword. Using strict Islamic criteria, acttgigjudged Sadat to
be a hypocrite and traitor for his relations witthet West, his fail-
ure to implement the Shariah as the official lawEgpt, and his
liberal family-law reforms, which critics, who savmém as West-
ern rather than Islamically inspired, sarcasticallypbed “Jihan’s
laws” after Sadat’s half-British wife.

By the mid-1970s, the quiet achieved by Nasser'sQsOsup-
pression ofthe Muslim Brotherhood was gone. Newmbers who
were attracted to emerging organizations includredse who had
believed in westernization and modernization, bintomere now
disaffected by the continuing economic decline. ThHegluded
the majority of the unemployed younger generatienweell as
former secularists. The Muslim Brotherhood was backl so were
new extremists, secret revolutionary groups like Mummad’s
Youth, Takfir wal Hijra (Excommunication and Flightnd Islamic
Jihad promoting theirjihad of violence and tersmi. They seized
buildings, kidnapped and executed government adfgsiand tried
to assassinate Sadat and declare an Islamic republi

In a nationwide crackdown, the government arreg2d mili-
tants; 454 were tried by special military courtsdam prisoned.
The leaders of Muhammad’s Youth and Takfir were exed. Many
militants went underground only to reemerge as rgeaups, the
Army of God (Jund Allah) and Islamic Jihad (Jama#tlihad, or
Holy War Society).
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Increasingly, Sadat responded to all of his Islamritics, main-
stream and radical alike, with a heavy hand. Heneal: “Those
who wish to practice Islam can go to the mosque &émase who
wish to engage in politics may do it through legastitutions.”®
The government tried to imprison all opposition,ga&iontrol of
allmosques, and ban Islamic student associatiBasgat also moved
to silence others: intellectuals, journalists, laeesy, university pro-
fessors, former cabinet ministers who had critidiZeis policies.
When food riots shook Cairo in January 1977, Sddamed Marx-
ists and Leftists, and continued to arrest any ogpon. While he
was being praised in the West as a progressive ukdader, for
many in Egypt Sadat’s new economic open-door pojlict meant
greater Western (especially American) economic iwement. It
meant lining the pockets of multinational companasd Egyp-
tian elites, not solving basic economic and sopiedblems:

How can the peasant, the hardworking Egyptian fellmain-
tain his dignity when, after sweating in the honsall day long,
he has to stand in line to receive a frozen Amaricaicken? . ..
As he sitsin the evening with the family to wattthe television
that his son has purchased from the fruits of laborSaudi
Arabia, the intrigues of J.R. Ewing and Sue Ellem Dallas strip
him of what is left of his legitimacy as a cultubearer in his
own culture. Between programs, he is told in Enlglihat he
should be drinking Schweppes or in dubbed Arabiattihe
should use deodorant, and that all his problem scatesed by

having too many children—a total package of imporiedas®

The September 1978 Camp David Accords were viewediaps
and Muslims athome and abroad as an opportundésfpétulation
to Israel and its American patron. Sadat’s foreigimister resigned,
and protest demonstrations throughout Egypt den@dntb e ac-
cords as a treasonous act of an “unbeliever.” OBdypt seemed
to benefit from the accords, as Israel eventualiyhwirew from
the Sinai, and Egypt got massive aid from the UdiBates as a
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reward for signing. However, Israel’s occupationRaflestinian ter-
ritories on the West Bank and Gaza, as well asyfa% Golan

Heights, remained in place. Al-Azhar’'s endorsemehthe peace
agreement was seen as simply reconfirmation thhtad become
a puppet of the government. Although the Muslim Brerhood

initially responded cautiously, by March 1979 itchaalled for a
holy war against Israel.

In early September 1981, faced with mounting disteomt and
opposition, in a sensational move the governmeninkzhed a
massive dragnet, arresting more than 1,500 peopdeular and
Islamic opposition publications were banned. Thos@iisoned
represented the entire political spectrum, fromrerte right to
extreme left, Muslim Brothers and militants, as et Marxists,
Muslims, and Copts, young and old, journalists, ters, profes-
sors, and other professionals. They included Dr. BHlagaadawi,
the prominent Egyptian author, feminist, and forneabinet min-
ister. In a television address, Sadat maintain eat the was saving
Egypt from political and religious “sedition.” Manlyelieved that
politically he had signed his “death warrant”; tieally, this pre-
diction would prove to be literally truelike the shah of Iran when
faced with mounting opposition, Sadat became mareoaratic
and increasingly identified the Egyptian state whis own per-
sonality and will. As Saad Eddin Ibrahim has noted,

Sadatinization of Egypt was expressed in almostrgweng on
radio and television. ... Two processes were atkwva Sadatani-
zation of Egypt on the one hand and a deificatidrBadat on
the other—the rebirth of the Egyptian pharabh.

Despite the growing tensions in Egyptian sociegyy fexpected
what happened on October 6, 1981. Anwar Sadat, ra€lebin his
gold-braided uniform sat amidst two thousand dignéds from
all over the world viewing a weapons display thatrctmem orated
the “success” ofthe 1973 war. As they shieldeditleges from the
blazing sun, they watched fighter-plane aerobaticeve and a
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slow-moving procession of artillery trucks below.dglenly, four
gunmen, appearing from behind the trucks, fireditla@tom atic
riffes and threw their grenades at the reviewingnst. The Be-
liever-President, struck by at least five bulletsnesdl as shrapnel,
died almost immediately. Sadat was assassinatedhbgnbers of
Jamaat al-Jihad or Islamic Jihad, the organizatioattdeveloped
from an abortive coup staged by Muhammad’s YoutheiTkeader,
a military officer, cried out, “I am Khalid Islambiu | have killed

Pharoah and | do not fear death!” Years later Kdalbrother,

Mohammed Islambuli, would surface with Osama bindéa in

Afghanistan. Sadat’s state funeral was attendea byst of celeb-
rities, presidents, and politicians from Europe adderica. How-
ever, Arab leaders were prominently missing, ane geople of
Egypt did not mourn for their Believer-President.

ISLAMIC JIHAD

The Egyptian Islamic Jihad has had a long track récaf violence
and terrorism. Its well-educated members have comra fthe presi-
dential guard and military intelligence and includigil servants,
radio and television workers, university studendsd professors.
They were recruited from religious societies and ustudy groups.
Their social centers provided students with free kmand tutoring
and families with much-needed food, clothing, andiking.

The mission of Islamic Jihad was to create a trdanisc state
and society in Egypt. This was to be the first siepachieving
their long-term goal: a single Muslim government wend true
Islamic caliphate. They have rationalized their halgr against
Egypt’s “atheist” state and rulers as required, tthdéigation of all
true believers.

Islamic Jihad’s war is waged against all nonbelmsyeMuslim
and non-Muslim alike. Extremist groups like Jihadex Islam’s
traditional tolerance of the protected communita&slews and
Christians, People of the Bookl{imm). Like Osama bin Laden,
they see Jews and Christians as part of a histmattle or Crusade
connected with European colonialism and Zionismdahey re-
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gard Israel as a Trojan horse of the West, a fidtiumn within
Muslim societies. Once people have been condemned as unbe-
lievers who must be subject to the sword, theyddrth eir right to
life, security, and property. Shaykh Omar Abdel Radn, spiritual
adviser to Islamic Jihad and Gamaa Islamiyya, idsaéatwa sanc-
tioning the killing and plundering of Christians Luxor in 1997
because they were anti-Muslim. This outlook has bpassed on
to other groups in the Arab and Muslim world wholibee that
international conspiracies, Jewish Zionism, theiGtan West, and
atheistic communism all intend to divide the Muslimorld and
destroy Islam. In public protests they chant: “Holar against
lackeys—Jews, Christians, and Atheists” and “No méica! and
No to Israel!”

After Sadat’s assassination, Islamic Jihad regrauged declared
jihad against the new government of Hosni Mubarakey re-
emerged in the 1990s along with Gamaa Islamiyytht@aten the
security of Egyptian society. Dr. Ayman al-Zawahrieturned from
the Afghan jihad and brought many other Arab Afglsawith him
and right into the Jihad organization. Egyptiansdhmade up a
large proportion ofthe foreigners fighting the 8ite. They returned
to Egypt with new ideas, extensiveujahidin credentials, and the
taste of victory against overwhelming odds. Theyugbt Egypt’s
Islamic Jihad and Gamaa Islamiyya a new ideologdiai ension,
transforming the more limited nationalist agendacteate an Is-
lamic state in Egypt into a commitment to wage glbjihad.

Islamic Jihad’s activities reflected their rage athteir agenda.
In 1990, five Jihad members were arrested for kkdlithe speaker
of the National Assembly. Jihad members who unsasftely at-
tempted to assassinate the interior minister anelghme minis-
ter in 1993 were believed to be behind the 1995sssation
attempt on President Mubarak in Addis Ababa, thenlbing of
the Egyptian embassy in Islamabad, and the slaughftiEfty-eight
tourists at Luxor in 1997—a crime for which al-Zawahias sen-
tenced to deatlin absentia Jihad’s spiritual adviser, Omar Abdel
Rahman, was exiled to the United States, but comenhto influ-
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ence Jihad as well as Gamaa Islamiyya. He was ioapdid in the
1993 World Trade Center bombing and imprisonedfdarticipa-
tion in a conspiracy to commit other bombings in &rta. Jihad
split into two wings, one loyal to Abboud al-Zamowme of the
original founders, and the other, Vanguards of Coest or the
New Jihad Group led by bin Laden protégé al-Zawatitio would
merge his group with al-Qaeda.

The Gamaa Islamiyya (Islamic Group) began during Haeat
era as student Islamic groups active on universitympuses and has
evolved into a terrorist network. It became an uellarorganiza-
tion for violent extremists’clandestine cells astiin Cairo, Alexan-
dria, and Upper Egypt. It attracted younger, lessaated followers
from more desperate conditions of poverty and unkEmment who
espoused a more radical ideology and engaged iremeordom acts
of violence to destabilize the government politigand economi-
cally. They attacked tourists, a major source offHdyforeign rev-
enue, bombed and burned government buildings amk®as well
astheatersand video and book stores that pomeliVestern cul-
ture. The Gamaa especially targeted Christians, biomband burn-
ing churchesand homes, robbing, beating, and mnimdeChristian
Egyptians. The Gamaa’s other targets included colistnfarag Foda,
who was killed in 1992, and Egypt's Nobel laureateter Naguib
Mahfuz, who in 1994 was stabbed in order to sileaoe intimi-
date outspoken critics of fundamentalists.

A DUAL REVOLUTION:
MAINSTREAM AND MILITANT JIHAD

During the Mubarak years extremists and governmesadurity
forces and police have been locked in an all-out allyhwar in

which both sides use deadly force and terrorismiragtath eir en-
emy. The struggle has cost more than one thousared And led
to charges by human rights organizations, interomél media,
and political experts that the effort to capturedaeradicate ex-
tremists has degenerated into indiscriminate stepeession. More
than twenty thousand Islamists have been imprisgmedny de-
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tained without charge and subjected to torturer&egal military
courts that exclude the right of appeal were créataws were en-
acted to restrict freedom of the press, take colhndfonosques, and
prevent elected Islamists from leading professioassociations.

Like other authoritarian regimesin the Middle Edbte Mubarak
government seized the opportunity to use its waaimagt terror-
ism to silence both extremists and mainstream legglosition,
not only those movements that have carried outendlattacks,
but one, namely the Muslim Brotherhood, that haddree domi-
nant in university faculties, labor and professibmasociations,
and many municipalitie¥.

By 2000 the Mubarak government’s strategy had dieaaid
off. Imprisoned leaders of Gamaa Islamiyya had dexdl a unilat-
eral cease-fire; the government released thousardietinees.
Islamic Jihad in Egypt, significantly weakened, nyaof its leaders
imprisoned or in exile, soon followed suit. Butdstic Jihad abroad,
in particular Ayman al-Zawahiri and Islamic Jihadatkers in Af-
ghanistan, rejected the ceasefire and continuertglebal jihad.

MAINSTREAM FUNDAMENTALISM AND THE STATE

Despite the apparent success of the Mubarak govemtnin con-

taining Islamic radicalism, it is not respondingcsessfully to the
declining standard of living, high unemployment,dadecreased
freedom and democratic rights. As a consequen tanl revival-

ism has had a significant impact on mainstream Egypsociety.

Egyptian society has itself become more Islamizédhe grass-
roots level. New Islamic trends are seen in newadad religious
leaders who have mass followings from middle- andgempclass
audiences. Physicians, journalists, lawyers, paoditscientists, men
and women write and speak out on issues of Islamferm such

as pluralism, women’srights, and social justictamiic belief, sym-
bols, and valuesinform the government, courtsf@ssions, dress,
and values of society (modern as well as traditiosextors)coun-

teringthe expectations of secular modernization theory dhe

policies of the Mubarak government.
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The Muslim Brotherhood exemplifies the quiet soadiaVolu-
tion that has been taking place in Egypt’s citiasldowns. Islamic
activism has become institutionalized. Islamic soksp clinics,
hospitals, and social services, as well as Islabaicks and publish-
ing houses, are part of mainstream society, anrafidve set of
social institutions and services. They present adiri@ct indict-
ment of the government’s failure to respond to plespneeds.
The performance of Islamists at the polls has begmadly impres-
sive. Prevented by law from participating as a lggalitical party,
the Muslim Brotherhood formed coalitions and allees and
emerged as the leading opposition in those parliatagy elec-
tions in which they participated.

The story of Egypt, an ally of the United Statespise of the
many examples of how political and economic conatits coupled
with repression spawn militant opposition movemetttat mis-
use Islam to motivate and legitimate violence aeddrism.

The Jihad in Palestine: Hamas

If someone confiscated your land, demolished yoamte, built
settlements to prevent you from coming back, Killgxur chil-
dren and blocked you from going to work, wouldndwy want

to fight for your country®

Major Islamic movements arise in response to fakiand crises
in their societies and to vacuums in effective leeship. Nowhere
has this been more dramatically visible than ina&fPalestine.
The late 1980s produced two militant Islamic respest® the fail-
ures of the Israeli and Palestinian leadership—Haares Islamic
Jihad. Hamas, though always a minority, has prottee more ef-
fective, harnessing religion with political and $alcactivism, and
increasingly using acts of terrorism in the escialgtviolence and
terror of the Palestinian-Israeli conflict.

Hamas is an offshoot of the Palestinian Muslim Brethood. It
was created in 1987 during the Palestinian upris{(imgifada)
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against Israeli occupation and rule in Gaza and ‘West Bank.
The Brotherhood’s support had dwindled, especialiyoamg the
younger generation, after the Arab defeat in thé7@rab-Israeli
war. Its apolitical path, focused on running schqgglouth camps,
and social welfare services, did not address thre causes of the
continued disenfranchisement of the Palestiniand smfell short
of the desperate mood of the times. Leaving thetiBeshood on
the periphery, the majority of Palestinians turrtedrasser Arafat’s
Fatah and the Palestinian Liberation OrganizatiBhQ), the coa-
lition of Palestinian groups of which Fatah is amileer.
However, when the intifada erupted in 1987, thetBerhood
moved quickly, taking advantage of Arafat’s failsrand the out-
pouring of frustration and rage against Israel sptablish its rel-
evance during the uprising. The Brotherhood creatktm as,
(“fervor”), an acronym for the Islamic Resistance¥ment; Hamas
quickly took on a life and mission of its own, agsing a major
leadership position during the intifada. Fillingvacuum, it pro-
vided a militant Islamic alternative to the secutaationalism of
the PLO. Because of the Brotherhood's size, broaskteaactivities,
and influence, Hamas became the principal alteneattd the PLO.
From the beginning, Hamas’s struggle to end thadBroccupa-
tion was conducted as a jihad, a multifaceted gjte@f political
action, social welfare, and militant resistanceluding acts of vio-
lence and terrorism. Hamas combined its religiousssage with
social reform, which attracted the older generatiand with resis-
tance and jihad, which spoke to the frustrationd &unry of Pales-
tinian youth. Hamas’s success overshadowed thehgndtood and
challenged Yasser Arafat and the PLO’s leadershiphie struggle.
Hamas, like other Islamic movements, is engagea imrocess
of dawah(the call to become better Muslims) and jihad (dadl to
fight against oppression). The predicament of thée®tanian
people, the hegemony of Israel, is attributed tsslof faith and
departure from the straight path of Islam. Hamdksadl Muslims
to give up their secular culture and lifestyles aredurn to reli-
gious observance: prayer, fasting, Islamic dreserahand social
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values to re-create a proper Islamic society so tMaslim society
can again become strong and wage a successful jibdiberate
Palestine from Israeli control.

As its charter states, Hamas “found itself at agimhen Islam
disappeared from life. Thus, rules were broken, aypts were vili-
fied, values changed and evil people took contoplpression and
darkness prevailed, cowards became tigers; hom elamere in-
vaded, people were scattered . .. when Islam sabfrom the
arena, everything change¥.From this perspective, Israel’s occu-
pation is seen as a punishment from God for dewgiasifrom Is-
lam. Thus, independence, civil and political righdsgnity, and
development will all be achieved only by a retum Islam, a re-
Islamization of Palestinian Muslim society.

Hamas views the Muslim claim to the land of Palestias reli-
giously anchored and immutable: “The Islamic Resist&a Move-
ment believes that the land of Palestine has beeislamicW aqf
[religious endowment] throughout the generations amdil the
day of resurrection. . . . this waqf will endure lasg as heaven
and earth last.” Islam is combined with Palestinemd Arab na-
tionalism in Hamas’s mission; Hamas'’s jihad is thefense of Pal-
estine, a complementary combination of politicaldamilitary
activities, incumbent on all Muslims to liberatel®stine from Is-
raelioccupation: “Nothing is loftier or deeperirationalism than
waging jihad against the enemy and confronting hithen he
sets foot on the land of the Muslims. ... Wherr enemies usurp
some lands, jihad becomes a duty on all Muslirfs.”

The PLO charter, on the other hand, identifies themy as Zi-
onism, the European Jewish movement to create tidite of Israel,
which disregarded the rights of Palestinians whlasel was needed
to establish the state. The PLO goal is a seculateswith equal
rights for all citizens, Muslims and Christiansggnificant minor-
ity of the Palestinian population). In contrast,hlas rejects the
distinction between Judaism and Zionism, seeing Pakestinian-
Israeli conflict in religious terms as a confronitat between Islam
and Judaism as represented by the religious sthtsrael. In the
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words of Hamas’s leader Mahmoud Zahar: “They [theslawade
their religion their nation and state. ... Thewbaeclared war on
Islam, closed mosques and massacred defenseleshippers at al-
Agsa and in Hebron. They are the Muslim-killers anrdder these
circumstances we are obliged by our religion toesef ourselves™

Like Takfir wal Hijra and Islamic Jihad as well &sama bin
Laden’s al-Qaeda, Hamas sees the Palestinian-lsraefiict as the
most recent iteration of an age-old struggle betwédam and
Judaism, dating back to the Jews’ rejection of Mmmaad and
Islam in the seventh centutyLike many Muslim groups it draws
on Western anti-Semitic literature, especiallie Protocols of the
Learned Elders of Ziagnan apocryphal book that describes a ficti-
tious Jewish conspiracy to destroy Christian cidlion and es-
tablish Jewish hegemony, to bolsteritsindictmeltus, for Hamas
the Palestinian struggle is a jihad in the fullesilitant sense of
the term, a holy war between Muslims and Jews basedonflict-
ing religious and territorial claims.

MEMBERSHIP AND ACTIVITIES

Hamas was founded by Shaykh Ahmad Yassin, the sheatic
paraplegic leader of the Palestinian Muslim Broth@od. Its lead-
ership hasincluded religious officialenamg, but most members
are professionals and technocrats trained in meeicengineer-
ing, science, or business. Members are recruitethfa network of
mosques, schools, and charitable institutions ithtts religious,
social, political, and military movement. The comhimon of po-
litical and social activism with guerrilla warfaearned the finan-
cial and moral support of many Palestinians andewsshin the
broader Arab and Muslim world. Its extensive netwof commu-
nity and charitable projects and programs—kindergast schools,
scholarships, support for students studying abrdédaries, so-
cial and sports clubs, and other social welfareiegis—was a pri-
mary reason for its popularity and following.

Hamas has engaged in political education, mobil@at and
protest, challenging the legitimacy and platformtloé PLO, claim -
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ing to offer a more authentic and equitable Islamiternative.

Political forums, pamphlets, and cassettes, as aethass demon-
strations and strikes, have been effective politingtruments for

them. Of course, their popularity and support, thediility to get

votes from the majority depend on progress or, mooerectly,

lack of progress, in the peace process. When mhatibetween

Israel and the Palestinians deteriorate, the poptylaaf Hamas

candidates in municipal, professional associatiocteambers of
commerce, and university student elections soacabse the domi-
nant PLO is blamed for continued failure. Hamas tlris sense,
benefits from the continuing deadlock between tha¢eBtinians

and lIsraelis. Those two powers are blamed for thetooued hu-

miliation of the Palestinian people and frustratiohtheir desire

for political and civil rights. Hamas promises tetgtough with

Israel in order to achieve Palestinian rights: tisathe purpose of
its militant and terrorist acts.

NATIONALIST MOVEMENT OF RESISTANCE
OR TERRORIST ORGANIZATION?

Whatever the accomplishments of Hamas as a sonidlpolitical
movement, only its violent activities are knowntime West. Mem -
bers of Hamas participated in the everyday confedioins with
Israeli forces during the intifada. The Qassem Bdigaa special-
ized military wing fully operational by 1992, engady in well-
planned guerrilla warfare against Israeli militaapd police.
Qassem’s members worked in small clandestine célgir iden-
tity was unknown to the majority of Hamas membenglahey
functioned with relative autonomy.

When Israel and the United States condemned Hars astar-
rorist organization, Hamas leaders responded bingpthat the use
of violence is both legitimate resistance and ratédn that was
restricted to political and military targets in tloecupied territo-
ries. Their actions were a response to Israels pation and its use
of unrestrained violence and terror against Patéstis. This posi-
tion changed dramatically after the 1993 Oslo Ad=and in re-
sponse to two events in Israel and the West Bank @aza.
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On February 25, 1994, a Jewish settler named Bafuchistein
walked into the Mosque of the Patriarch in Hebropgned fire,
and killed 29 Muslim worshippers during their Fridaongrega-
tional prayer. In response, Hamas introduced a nygwe of war-
fare, the suicide bombers. Their attacks increasguoaentially.
Promising swift revenge for the Hebron massacre, @assem Bri-
gade undertook five operations within Israel itselfGalilee, Jerusa-
lem, and Tel Aviv. The most deadly took place on @oxr 19, 1994,
in the heart of Tel Aviv with the bombing of a btisat killed 23
and injured nearly 50 people. The Israeli assassimabf Yahya
Ayash, a suicide-bomb maker, resulted in anothelesef retalia-
tory suicide-bomb attacks. Peace negotiations iry 1897 were
again disrupted when suicide bomberskilled 13 amodinded more
than 150 in a Jerusalem market.

What drives young Muslims to become suicide bomBédany
Palestinians have seen generations grow up in edugamps or
under Israeli occupation since the creation ofaésin 1948. Their
sense of oppression and victimhood has been comdedras the
promise of the Oslo Accords evaporated, like thos€amp David,
under Yasser Arafat’s Palestinian National Authgrithe increased
use of force under the Ariel Sharon government kpdrthe sec-
ond intifada, which began in September 2000. Groyvirp op-
pressed and under siege, facing a future with dittlope, high
unemployment, and endemic poverty can produce ageaand
desire for revenge against those responsible. dastmong inner
city youth in the United States, some of those ygyeople lose
all hope. For others, religion holds the answer. &small minor-
ity, suicide bombing seems a proud and powerfupoasse.

Completely out of their league militarily when comaged to
Israel, these militant Palestinians boast of threew and most ef-
fective deadly weapon. As student posters at ursiviers in the
West Bank and Gaza declare: “Israel has nuclear bb®mve have
human bombs’ Suicide is forbidden in Islam, but militant Pal-
estinians do not see this as suicide. It is selfifiae for the cause
of Palestinian freedom. The simplicity of the actadibes an other-
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wise impotent individual to slip into a crowd unriegd and then
with a simple detonation wreak horrendous carnddee use of
concepts like jihnad and martyrdom to justify suieidombing pro-
vides a powerful incentive: the prospect of beinglarified hero
in this life and enjoying Paradise in the next.

Suicide bombing has taken the conflict beyond thibtary and
into the streets; Hamas has struck an unparallséexse of vulner-
ability and terror into Israeli society. Becausdstso effective, its
use has escalated along with the Sharon governm estalation
of violence, bombings, missile attacks, and assadson of Pales-
tinian leaders. While the Palestinians are no mafmhlsrael in
numbers or weapons, Dr. Abdel Aziz Rantisi, a seiHamas leader,
believes such attacks ensure that “Israelis wilv&éao stability
and no security until the occupation ends. Suiclidenbers are
Israel’s future.*’

The new tactics of suicides and slaughter of ciwisBaopened
deep political cleavages within Hamas and summohbeth sup-
port and condemnation on religious grounds in tlredder
Muslim world. Some Hamas leaders say targetin gligimis is coun -
terproductive; “The truth is that it did a lot of shaage to Islam’s
image in the West. ... Any time you kill civili@that happens:®
Otherscountered that Hamas was responding legteity @o Israel’s
war against Palestinian civilians, its “illegal agration” of the West
Bank and Gaza, and its “barbaric treatment” of Beteians®®
Shaykh Yassin, founder of Hamas, and many otheefalian re-
ligious leaders have argued that suicide bombinmgeisessary and
justified. Other international Islamic leaders hadwesen divided in
opinion. Shaykh Tantawi, the grandufti of Egypt, defends it,
while Shaykh al-Sheikh, the gramduftiof Saudi Arabia, has con-
demned all suicide bombing as un-Islamic.

The attempt to distinguish between the political ame mili-
tary wings of Hamas, especially when it comes twiske bombings
and terrorism, has been contentious. Critics refbe distinction
as disingenuous. Both the Clinton and George WhBadgm inistra-
tions have placed Hamas on their lists of terrosigianizations and
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outlawed all contributions to Hamas by AmericansAomerican-
based organizations, refusing to acknowledge arsyiriétion be-
tween its social welfare and humanitarian work arsdmilitia.

Unlike extremist organizations like bin Laden’s a&€da, the
history of Hamas, like that of many other Islamicmwements,
demonstrated an ability to balance ideology andragm atic ac-
tivism that responds to political and social rei@ét At no time
hasthis been clearerthan in the post-Oslo yeangmHamas was
challenged on many fronts. Although the PLO’s leesthép of Pal-
estinians had been seriously questioned since #8884, the Oslo
Accords demonstrated that Yasser Arafat and the RB@ negoti-
ated with Israel in the name of the Palestine peagrid thus had
obtained official recognition as leaders of thed&inian people.
Hamas, the most viable option to the PLO, was cdugfiguard
by the quietly and privately negotiated settlemeltg.continued
opposition to Arafat and the accords and its calcbontinue the
Palestinian struggle against Israel now putitddenot only with
Israel but also with the PLO and the newly estdbdid Palestinian
National Authority (PNA). Prior to the accords, tReEO and Hamas
both had been dismissed as terrorist organizatiavish the “re-
habilitation” and legitimation of Yasser Arafat antlde PLO by the
international community, Arafat the “terrorist” nolmecame Arafat
the statesman. In contrast, Hamas became the comememy of
Israel and the PLO, the primary obstacle to peaged roundly
denounced as extremist and terrorist.

The post-Oslo period saw growing divisions within Has
Younger militants, especially in the Qassem Brigadere con-
vinced the Oslo Accords would fail to bring Paledtn indepen-
dence, just as Sadat’'s Camp David Accords had. Hedigved they
were just another ruse by Israel who would findextuse to aban-
don them and blame the Palestinians. Rather thproaess, they
wanted the occupation ended completely and imm edyatUn-
like the PLO, which had accepted the legitimacytlé state of
Israel within its pre-1967 boundaries in accordawdth UN Secu-
rity Council resolutions and international law, Hasinever ac-
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cepted the legitimacy of the state of Israel. Thiegrefore wanted
to step up the armed struggle against Israeli oatiom and con-
tinue the intifada. Hamas boycotted the Palestinfational Au-
thority elections, and the main political wing g@Epd with the
fact that nonparticipation in elections would fuethmarginalize
them. Some wanted to form a political party to assthat Hamas’s
voice was a presence in the PNAgovernment andsBali@n poli-
tics. Hamas founder Shaykh Yassin, in a seriesttéfs from prison,
reflected on these choices and cautiously optedpfoticipation.

Yassin’'s pragmatism was embraced by the general &=almad-
ership, who accepted Arafat’s election as presidefithe PNAand
disassociated themselves from militants whose raldiejection
has led to continued armed struggle. While rejegtihe accords,
a majority adapted to the political realities, remxing violence
and engaging in direct participation in politicssmall minority
continues to espouse violence and terrorism torib&the whole
of Palestine.

Algeria: The Army vs. the Army of God

While for many in the West the 1980s were dominabadfears
that “Islam” would come to power through revoluti®or the vio-
lent overthrow of governments by clandestine grougeria saw
their Islamists succeed through the ballot box. Buis initial Is-
lamist political success gave birth to a spiralwélence and
counterviolence that has threatened the very fabfidlgerian
society. Following bloody antigovernment riots incl@ber 1988,
the Algerian government, long regarded as the mosnolithic,
single-party political system in the Arab world,tfebnstrained to
hold multiparty elections that included the IslanSalvation Front
(FIS), North Africa’s first legal Islamic politicaparty. Islamic op-
position parties had flourished when Algerian stateialism failed
to resolve its social and economic problems.

The FIS, with a national organization and an effeetinosque
and social welfare network, emerged as one of thengest oppo-
sition parties. Itssupport included small-businessm ers and pros-
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perous merchants, civil servants, university predes, physicians,
lawyers, and other professionals. They constitutecea and dif-
ferent elite, with modern educations but a morarsic orienta-
tion, looking for a national identity that reflect@lgeria’s religious
and cultural heritage and a government that resgahihore ef-
fectively to the country’s political, economic, amdoral failures.
Other support came from the unemployed, sociallyrgirealized

youth, called the “hittists” (those who lean agditise walls), who
had become fixtures on the streets and in the aiays.

In the June 1990 municipal elections, the first mipdrty elec-
tion since independence from France in 1962, th® ddored a
stunning victory, capturing 54 percent of the vowdile the FLN
ruling party garnered 34 percent. Even after aingsthe FIS lead-
ersand gerrymandering to redraw districts morefably, the FLN
failed to prevent an even more surprising electoiatiory by the
FIS in the June 1997 parliamentary elections. Amidsphoric
celebrations of Islamists within Algeria and acrdf®e Muslim
world, the Algerian military intervened, forced tmesignation of
the President, arrested FIS leaders, imprisonedentban 10,000
in desert camps, outlawed the FIS, and seizedsisets.

Threatened by the performance of the FIS, the Amermili-
tary tightened their control on power and moved akly to re-
press any significant legal opposition or politicalternative
through arrests and trials before special militaoyrts, trials that
were denounced by international human rights orgations.
Having driven FIS leaders into exile or undergroynlde Algerian
military had set in motion a cycle of violence acaunterviolence.
Originally moderate, nonviolent FIS members whosaders had
been imprisoned or exiled became an FIS militieg #iS (Islamic
Salvation Army). The result was a protracted civdwThe major-
ity of Algerians were caught in the middle, victino$ terror be-
tween a faction of hard-line military and securitgrées (the
éradicateur$, who rejected dialogue and would only be justfiey
the eradication of Islamism, and the equally uncoorpising
Armed Islamic Group (GIA, Groupe Islamique Armé).€TIGIA, a
radical extremist movement, emerged after the resom of the
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FIS; its members included Arab Afghans, men who hadirned
from the jihad in Afghanistan, and it became onehod many cur-
rents within the FIS® The military’s intervention, abrogation of
the FIS victory, and suppression of the FIS radzal these battle-
seasoned Afghan veterans and triggered their mititghad. The
failure of the FIS's aborted electoral victory hgidbal implications:
it was used by jihad groups against more moderaiees to argue
that participation in elections is a useless stgat&hey pointed to
this as yet another example that even if Islamidiea prevailed in
elections, authoritarian “un-Islamic” states, witlnpport from their
Western allies, would block them from coming to pavpeacefully.

The hard-liners prevailed in 1995 when the governmrefitsed
to participate in or to recognize a summit of Alges major secu-
lar and Islamist leaders and political parties spored by the St.
Egidio Catholic community in Rome. The parties’ foeen-point
agreement, approved by the United States and Framckse ally
of Algeria, was rejected by the military as a capdtion to the
Islamists.

By the late 1990s, the number of fatalities fromisthrotracted
struggle had risen to 100,000. In 1997 and 1999 parliamen-
tary and presidential elections were held and aedae was called
between the government and the AIS, the militarpgvofthe FIS.
Parliamentary elections were marred by criticismsm UN ob-
servers and charges of massive fraud by losingipsgs President
(formerly General) Liamine Zerouals National Denratic Rally
won 156 of 380 seats. Although the FIS was prokedifrom par-
ticipating, two other Islamic parties, the Movemefor Society
and Peace and the Renaissance Party, won 69 arsda38 respec-
tively. Presidential elections in April 1999 weldawed by the last-
minute withdrawal of all six opposition presidenltzandidates,
who charged that the military had rigged the eleot in favor of
Abdelaziz Bouteflika, who received less than 30qeert of the votes
cast by the less than 25 percent of registered regte

While the military-backed government remainsin cartcon-
ditions for national reconciliation and stabilitymain fragile. The
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military continues to dominate if not control thelgical pro-

cess, and the GIAcontinues its bloody jihad. Bdlike has main-
tained his refusal to lift the eight-year ban on tRI& and has
done very little to significantly strengthen ciwsbciety. Algeria
continues to be plagued by severe longstanding eovic and

social problems: an officialunemployment rate 6ffBercent (some
put it at 50 percent), an acute housing shortageuaresolved
national and cultural identity crisis, and a “gaptween a tiny
minority of superrich and the overwhelming majordfthe people
impoverished by rising prices and cuts in socianh bfits.”

The electoral performances of Islamic movementsatefihe
conventional wisdom that Islamists would be rejecée the polls.
Ironically, the successes of Islamic movements witbhe demo-
cratic process were viewed as an even more dangetoneat than
armed revolution. While many world leaders wereguard again st
“other Irans,” the FIS victory in Algeria raised ehspecter of an
Islamic movement coming to power through ballotef mullets.
Yet, as one Algerian expert noted:

There isnow a preponderance of evidence from Algetast six
years to indicate that the human suffering, envimental dev-
astation and potential regional destabilization ébeen infinitely
greater than they could have been under any imddescenario
involving an Islamist regime coming to power thrdugniversal
suffrage. Itis hard to dispute that the fundaméstairce of con-
flict is a denial of popular legitimacy. To portratyas cultural or
ideological, secular or fundamentalist, is misleagliand plays
into the hands of extremists and anti-democratsal{hat is at
stake is an increase or decrease of power andlege?®

The Wahhabi Threat

Although originally associated with Saudi Arabiagthabi Islam
or Wahhabism has come to be used popularly, althhoingiccu-
rately, as a blanket term for Islamic fundamentaljsreligious
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extremism, and radicalism. For this reason, somefgsrthe terms
Salafi or Salafiyyah movement. This has the advaatafgboth re-
flecting the activists’ claim to be returning todlpristine Islam of
Muhammad and the first generation of Muslinsalafi, or pious
ancestors) and of indicating, more accurately, tithas$ ultraconser-
vative, rigid, and exclusivist worldview is commaa many groups
and organizations. Saudi Arabia’'s Wahhabi Islarhis one strand.
Ultimately, both Wahhabi and Salafi can be misleaglias they are
used asumbrellatermsthatincorporate diverselages and move-
ments, medieval and modern, nonviolent and violent.

Since the late-twentieth century, the term Wahhaas bbeen
applied to militant movements that have taken umsmgainst
existing governments. This particular labeling istradl that new.
In nineteenth-century colonial India, the Britishbked indig-
enous, anti-imperialist, Islamic revivalist movemenWahhabi.
In recent years, Wahhabi Islam has been identified only with
the Taliban and Osama bin Laden’s al-Qaeda butwisio Islamic
opposition movements in other areas, in particlRarssia, the
Caucasus, Chechnya, Dagestan, and Central Asia.

First and foremost, Wahhabi describes Saudi Arahidtracon -
servative, puritanical brand of Islam: literalisgid, and exclusivist.
Presenting their version of Islam as the pristipere, unadulter-
ated message, the Wahhabi seek to impose theat $teliefs and
interpretations, which are not commonly shared blger Sunni
or by Shii Muslims throughout the Muslim world.

The Wahhabi vision went international in the 19@0Dsesponse
to the threat posed by Arab nationalism and sosialilt was fueled
by petrodollars, especially the wealth from skyretikg revenues
afterthe 1973 oilembargo. Saudi Arabia and othemnarchies were
threatened in particular by Nasserism and in geheraadical Arab
socialist governments that came to power promisingpcial revo-
lution for the masses and condemning conservatirebAnonar-
chies. Under the leadership of Prince (later Kifrgjsal, the Saudis
championed a pan-Islamic policy against Nassersusar, social-
ist” pan-Arabism with its ties to “atheistic commsmi” in the So-
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viet Union and Eastern Europe. Saudi Arabia asseit®global Is-
lamic leadership as custodian of Islam’s two hdligses and made
common cause with other Muslim governments in threiggle

against Nasser and his disciple, Libya’s Muam m ad Q&fi.

Saudi Arabia created state-financed internationlansc orga-
nizations to promote its Wahhabi-based, pan-Islamston and
ideology. Established in 1962, the World Islami@abe e vigorously
engaged in an energeticinternational dawah, prieeghnd propa-
gating Wahhabi Islam to other Muslims (as well asymaMuslims),
financing the building of mosques, schools, libesti hospitals,
and clinics. It trained and supported imams for mues, distrib-
uted tens of millions of Saudi-approved translatiaishe Quran
and religious literature. Other Gulf countries liKkawait and the
United Arab Emirates followed suit.

The Jeddah-based Organization ofthe Islamic Confezd@®IC)
was created in 1969 to promote Islamic solidarityang member
states, to safeguard the holy sites of Mecca andliNl@ and to
support the “struggle” in Palestine and the “strleggpf all Mus-
lim people. In the 1970s, the OIC created the Islambevelop-
ment Bank to promote the development of an Islatmanking
system and finance development projects in Musliourctries.
Through such organizations, the Saudi government arehy
wealthy Saudi businessmen have exported Wahha#éinidlo the
rest of the Muslim world as well as to Europe anm é¥ica.

The Saudi government also developed close ties widjor Is-
lamic movements such asthe Muslim Brotherhood #neddJam aat-
i-Islami. Despite significant differences, they skdra religious
vision based on areturn to the fundamentals @misland an an-
tipathy to common enemies—Nasserism, secularism,@mimu-
nism. Saudi Arabia gave asylum to Muslim Brotherls as
Muhammad Qutb, the brother of Sayyid Qutb, who flédsser’s
suppression of the Brotherhood in the mid-1960s. $hedi gov-
ernment and other Gulf countries provided signifitdunding for
Islamic movements and conferences. Petrodollarsimeca major
enabling mechanism for the movements to internadime and
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spread organizationally, to translate the writim@al-Banna, Qutb,
Mawdudi, and later to produce audiotapes to beribisted around
the world, creating an international Islamist diacse. In addi-
tion, many Islamists from other countries, well edted and pos-
sessing needed professional and technical skilessewemployed
in the Gulfand could send funds back to their hdamels to sup-
port mainstream and clandestine movements. Sauddifug to
Islamic groups worldwide accelerated dramaticalfteathe Ira-
nian revolution, in order to counter the challenfgem Iran’s al-
ternative revolutionary Islamic system. Iran’s cafid support for
a global (Sunniand Shii) Islamic revolution andfitnding of Shii
groups in the Middle East and South Asia to courSaudi influ-
ence threatened Saudi Arabia’s Islamic leadership.
Saudiinitiatives produced a rapid growth of Islatingroups and
the dissemination of their worldview and fundam édistainter-
pretation of Islam in many countries. The Islamisagormal alli-
ance with the Saudis and their acceptance of refuggatronage
was in fact a marriage of convenience, since maagarded the
monarchy to be an un-Islamic form of government avade criti-
cal of the un-Islamic behavior and corruption of nyawyals.
Many of those benefiting from Saudi largesse learribat it
came with a hefty price tag, the purification oadication of local
belief, practice, and culture. Particular targeis purification are
Sufism and Shiism. Much as Saudi armies destroyegom Shii
shrines in the nineteenth century, Saudi aid ages biave been
responsible for the destruction or reconstructidmany historic
mosques, libraries, Quran schools, and cemetenieBoisnia and
Kosovo because their Ottoman architecture, decoredj frescoes,
and tombstones did not conform to Wahhabiicon aoteesesth et-
ics that regard statues, tombstones, or artworkwittman repre-
sentations as idolatry and polytheism. To the extémat the
Taliban reflected this puritanical, militant menitgt—seen in their
strict ban on television and music, their insisteron the veiling
and public segregation of women, their use of rielig police to
enforce Islamic behavior, and their destructiorBatidhist monu-
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ments—they have been labeled Wahhabi. However, Saundi
Taliban strict controls on some modern technologghs as the
Internet or satellite dishes have often been driless by religious
concerns than by security concerns. They certaimlyroot repre-
sent a complete rejection of modern technologyarsihas not
proven to be an obstacle in their use of other ntademmmuni-
cations technology, weapons, and transport.

The influence of Wahhabi Islam on the Taliban waltivated
and reinforced through the madrasa system of Istasnlhools and
seminaries, many of which were set up in Pakistéterahe So-
viet-Afghan war. Pakistan’s madrasa system has fansndecades
enjoyed substantial funding from Saudi Arabia ame tGulf, an
important reason why the number of madrasas in RRaki has
grown from 147 in 1947 to more than 9,000 todaythre 1970s,
Saudi Arabia was worried about the influence of tteé in Paki-
stan, epitomized by Prime Minister Zulfigar Ali Bbto, a Berke-
ley- and Oxford-trained secular socialist. Howevehem Bhutto
needed to rebuild Pakistan after the 1971 civil wawhich East
Pakistan broke away to become Bangladesh, he tutonet e oil-
rich Arab states, appealing to their common Islathéaritage. In
exchange for funding from the Gulf, Bhutto recast socialism as
Islamic socialism, introduced Islamic laws, and popted Islamic
institutions and projects. The growth of madrasasé&ased expo-
nentially during the rule of Bhutto’s successorn@eal Zia ul-Haq,
who seized power using the name of Islam to ovesthrtry, and
execute Bhutto and implement an Islamic systemmfegnment.
Zia provided generous patronage to thlamaand embarked on
an ambitious expansion of the madrasa system wéhegous as-
sistance from Saudi Arabia and other Gulf states.

After the Afghan war, madrasas continued to thihe¢h as part
of Saudi Arabia’s ongoing export of its ideologydhas a means to
create a strong Sunni wall against Iran’s exporitefrevolution.
Governments, their religious agencies, and wealthgmbers of
the business community pumped in large amounts ofipy to
build and support madrasas. In Pakistan, a counfrgome 150
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million with a nearly two-thirds illiteracy rate anah annual aver-
age per capitaincome of $450, the madrasas pravidech-needed
shelter along with free education for millions dgAaans who found
refuge there as well as for Pakistanis whose sfs¢eular) educa-
tional system had collapsed due to lack of funding.

Pakistan’s Deobandi established hundreds of madtathe
Deobandi movement began in India in the nineteescghtury as a
reformist movement that attempted to harmonize itiadal or
classical Islam with modern life. Pakistan's Deoldgrhowever, have
increasingly espoused a more rigid and militant senvatism, forg-
ing close ideological and political ties with SauAtiabia and with
its Wahhabi ulama. Most of Pakistan’s mainstreamdnaaas offer a
sound classical Islamic education supplemented hyoalern cur-
riculum. Deobandi madrasas, however, are often byrreligious
teachers with little knowledge of or appreciatiar tlassical Islam
and whose chief task was promoting a militant jilsadiision and
culture. The Deobandi vision became jihadist andbglan scope,
intolerant of competing or alternative Sunni bdiefnd fanatically
anti-Shii. Their madrasas trained Taliban and tenth@fusands of
Pakistanis, many who went off to fight the jihad Aighanistan.
Othersbecame religious leaders and teachers. $stim ate that as
many as 80,000 to 100,000 Pakistanis trained indPak’s madrasas
and fought in Afghanistan between 1994 and1§99.

The Deobandi are represented by a major religiodisipal party
that has been active since the creation of Pakistlae Jamiyyat-i-
Ulama-i-Islam (JUI). In 1996 the Taliban turned otierining camps
for the education and training of Pakistanis andbAmilitants to
JUl partisans;in July 1999, the JUl issued deditteats to all Ameri-
cans in Pakistan if Pakistan extradited bin Ladentlie United
State<’® Two radical JUI offshoots, Sipah-Sahaba Pakistaki@an's
Army of the Companions of the Prophet) and Lashkdhangvi
(Jhangvi's Army), became notorious for their actssmlence and
terrorism, including the slaughter of hundreds tfiSWhen
Pakistan’s president Nawaz Sharif cracked down leait organi-
zations after two alleged attempts to assassin &te bheir leaders



The Armies of God 111

fled to asylum in Kabul. The Taliban-JUI alliance forany years
benefited from significant support from Saudi Araband from
the intelligence agency of Pakistan (the ISI).

THE WAHHABI THREAT IN
RUSSIA AND CENTRAL ASIA

While the primary use of the name Wahhabi desigs&audi
Arabia’s ultraconservative Islam, Wahhabi's secamdl more overtly
political meaning is Islamic extremism, radicalisand terrorism,
with a direct connection to the Taliban and bin kad This usage
is exploited by many governments, including tho$&ossia and
the Central Asian republics. Governments find takedl “Wahhabi”
especially useful because it implies a foreign seufor indigenous
problems and equates their political oppositionhwén “Islamic
threat.” Local conditions and grievances (failedoeomies, cor-
ruption, and self-interested power holders), andala@pponents
(especially the younger generation who want to aeplor over-
throw the old, corrupt systems) are placed undexr tWahhabi
Threat” umbrella and are thereby more easily disedssr ignored.

The blanket use of Wahhabi to describe militant ghgroups
obscures more than it enlightens. Organizations arodrements
are branded as Wahhabi because they possess comfamrly
resemblances” such as ultraconservative, litergpistitanical, and
exclusivist religious doctrines. However, many loése movements,
as well as Osama bin Laden, actually owe more te thilitant
ideology of Sayyid Qutb or Egyptian radical grougush as Islamic
Jihad, Takfir wal Hijra, and Gamaa Islamiyya thanSaudi Arabia’s
Wahhabi tradition, which by and large is religiopsind politi-
cally conservative rather than revolutionary. Thaids Saudi poli-
cies of supporting Wahhabi-oriented schools worldevidave
resulted in unintended consequences as witnesseddyaliban—
bin Laden alliance and jihadi madrasas.

Despite Soviet domination and anti-Islam policiesGentral
Asia, Islam remains a core component of individaad commu-
nity identity and an important part of religiousamultural life.
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Following the breakup of the Soviet Union, Islamshtzeen inte-
gral to the process of nation building in post-ineéaplence Cen-
tral Asia, contributing to the development of nevational
identities, value systems, guidelines for sociadamolitical life,
and new relations with the Muslim world.

The attitude of Central Asia’s post-independencerrglielite
toward Islam has fluctuated since 1992. At firsbvgrnments
coopted Islam and Islamic symbols as a componennatfonal
identity. However, as soon as Islam emerged astamptopolitical
force, countries like Uzbekistan and Tajikistan nedfrom coopta-
tion to repression, resulting in a devastatinglowar in Tajikistan
and repression and armed conflict in Uzbekistan.

Like many other parts of the Muslim world, Centhsia has in
fact in recent years faced a religious revival that affected both
faith and politics. The post-independence boom in buédding
of mosques, schools, and libraries, the distribotedf Qurans and
other Islamic materials, and the activities of nidssaries from other
Muslim countries like Saudi Arabia, the Gulf, Pakis, and Turkey
have brought greater piety, religious divisions acahflicts, and
Islamic political activism and opposition movements

Militant groups have been especially active in Ukisean and
Tajikistan, whose governments have been the m ggessive. Most
began as protest and opposition movements agaostrgments
led by former communist officials. Among the moreominent
has been the Islamic Renaissance Party (IRP) iikiS&qn, the first
populist Islamic movement in Central Asia, bringihggether a
cross-section of religious leaders, professionatsd alisaffected
youth to oppose communist rule. It emphasized spalirenewal
and politicaland economic independence. Hizb alfiiahl-Islami
(The Islamic Liberation Party) is an import from tiveddle East,
with roots in Jordan and Saudi Arabia. Its globadghas been the
establishment of an Islamic caliphate. Having ertie€entral Asia
in the mid-1990s, it has worked to spread its inflge first in the
Farghona Valley, which border both Tajikistan anzbgkistan, and
then throughout Central Asia.
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The most feared militant group is the Islamic Movem ef
Uzbekistan (IMU), which has operated in Uzbekistdajikistan
and Kyrgyzstan. In late September 2001, the UnBtates govern-
ment declared the IMU both a foreign terrorist omggation and
an al-Qaeda member, reiterating the previous adntriati®n’s
designation of September 2000. Although the IMUvgigs an op-
position movement in Uzbekistan, widespread repogssinder
President Islam Karimov’'s government led to violesonfronta-
tions in the 1990s. IMU leaders found refuge withdasupport
from the Taliban and Osama bin Laden in Afghanistidke many
other militant groups, they began as oppositionhwittheirhome
countriesand only went to Afghanistan when in neételp and
training or to set up their own training camps. Maabtained
training and fought with the Taliban but then reted home to
continue their domestic jihad. In 1997, after segrolice offic-
ers were killed in Namangan, Uzbekistan, the goveemt arrested
hundreds on charges of belonging to extremist goup

The IMU was blamed (as were all opposition groupsiaily)
for bombing attacks in February 1999, part of alegéd assassina-
tion attempt against President Karimov of Uzbekistahich led
to a bloody crackdown. The IMU struck back with amler of
highly visible attacks including kidnappings of dapese and Ameri-
cans. By the late 1990s, its ranks had been swellgd fighters
from Central Asia, Chechnya, and Pakistan, reflegtthe grow-
ing global jihad culture. Blocked in Uzbekistan,WMeaders shifted
their activities to Kyrgyzstan in August 1999, taki control of
some areas in southern Kyrgyzstan that border Ubak and
Tajikstan. In November 2001, its legendary leadend Namangani
was reported killed in heavy fighting near the noetn Afghan
city of Kunduz.

It is not easy to assess the presence, growth atadity of reli-
gious extremist groupsin Central Asia and the mern Caucasus.
Hard data are difficult to come by because of gheups’ clandes-
tine nature but even more because of the tenderdiesgimes to
exaggerate terrorist groups’ presence and threat.
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All major conflicts or opposition movements tend lte inter-
preted as an Islamic threat to Russia and Centse »ia Afghani-
stan. The alleged Taliban-Wahhabi fundamentalist &b reas the
basis for a pact among Russia, Uzbekistan, an kitain in 1998,
designed to prevent Islam from destabilizing thegion.
Uzbekistan’s president Islam Karimov referred th étthreat which
is coming to us from the south ... a threat ofregsive funda-
mentalism, aggressive extremism, and above all Watigm ."®
President Karimov’s sweeping definition of fundantalism as
religion that interferes in politics means that menvolvement
in politics, without any commitment to violence an@rrorism,
constitutes fundamentalism. Karimov has presentieddelf as the
protector of Uzbekistan from Islamic fundamentalisrthreat to
and spread in Central Asia. Equating fundamentaligith radi-
calism is so pervasive that even those Russian @emtral Asian
observers who strive to present a balanced accoemd to define
any Muslim opposition to government as Islamic &dism. Rus-
sian president Vladimir Putin provided a vivid expha of the ex-
ploitation of the rhetoric of “Islamic threat” whehe used the
specter of Wahhabifundamentalism and Taliban-trdimeijahidin
in the Caucasus to justify launching a war to reasRussian au-
thority over Chechnya. A veteran human rights aistiwho vis-
ited Grozny, the capital of Chechnya, early in tlvar disputed
the charges, dismissing official Russian accoursta &monstrous
lie” and was equally dismissive of the claims ththtee hundred
Afghan mujahidin fought fiercely against the Russiroops in
Grozny. Visiting all the places in Grozny where tRessian gov-
ernment claimed there were Afghan mujahidin, herfduno evi-
dence of their presence.

Chechnya’s president Aslan Maskhadov also usedthireat of
Wahhabism to crack down on domestic political opipios. In
an October 1998 speech before the Congress of tteelten People,
President Maskhadov repudiated Wahhabism as an loowee
import preached in Chechnya by foreigners, alierCtoechnya’s
traditional Islam, and responsible for acts of eiote.
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The actual size and threat of radical Wahhabi-ingpineove-
ments is hotly contested and difficult to verifyjugsian and Cen-
tral Asian governments charge that Wahhabis trainetdases in
countries such as Afghanistan, Pakistan, and Suuhdiitrate
mosques, Islamic teaching centers, and charitab¢mmizations
to indoctrinate and recruit. Wahhabi-inspired growps accused
of waging a jihad of violence and terrorism, suieibombings,
and attacks on marketplaces, schools, offices, plades of wor-
ship that result in civilian casualties, and ofrugidrug money to
finance terrorist campaigns. Drug traffic is bekelvto have fi-
nanced the developing global terrorist networks gurchase of
weapons and supplies, and the creation of socidfemeorganiza-
tions under the guise of mainstream Islamic activis

Religious leaders in countries that claim Wahhalfiience of-
ten criticize Wahhabism for challenging their reétigs authority
and rejecting traditional and local Islamic beliefad practices.
They say Wahhabism breaks one of the cardinal rofesarfare in
Islam—that Muslims should not fight other Muslims.aWahhabi,
their critics charge, get around this by dividintgetworld strictly
into believers and nonbelievers who must be fought.

Although governments have clearly exaggerated threat for
their own purposes, Wahhabi religious ideology liaasnd fertile
soil in societies where economic development ispawod moral
and political decay are rampant. Its claim thaurating to a purer,
more moral way of life will restore law and ordearcbe very at-
tractive to those suffering from chronic povertydapolitical re-
pression. The Wahhabi compare very favorably in ediomal
levels to local religious leaders in Central AsBmyviet policy and
persecution had a devastating impact on the recraitt and train -
ing of Islamic scholars. The younger generationyuggling in au-
thoritarian states with a scarcity of jobs and hiogs is attracted
to Wahhabism as a means to reject the status gu® $oviet-era
communist elite culture) in favor of an apparentiyore indig-
enous source of identity, nationalism, and vallR¥ssperous mer-
chants and others are sometimes attracted by théhdai
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emphasis on law and traditional morality againstiidualism,
liberalism, and mass culture.

The powerful symbolism and revolutionary meanin giload domi-
nates modern Muslim politics to an extent unpafallein his-
tory. Islamic movements and organizations have lbee@rimary
vehicles for its spread and implementation. If mahpught that
Iran’s revolution was a singular event, succeedidegades have
demonstrated the force and pervasiveness of amislactivism
that has moved from the periphery to the centevlaglim societ-
ies. Islamic experiments in Egypt, Palestine, Algeand Central
Asia have also revealed the many faces and voitgmbtical Is-
lam and the diverse understandings of jihad. Pada®f violent,
all share acommon commitment to an Islamic revimint a jihad
or struggle to implement an Islamic order or govarant.

The “armies of God” have passed through severalegtage-
coming ever more global in outreach. Initially, magoups fo-
cused on their own countries. They were primarilyyfggan,
Algerian, or Tunisian movements. The Afghan jihadaimgt So-
viet occupation marked aturning point as Muslimsécord num-
berstraveled to Afghanistan to join in the jihaghén st oppression
of Muslims. The experience and success of that jilteshted a
new, more global jihad sentiment and culture emleddin Arab
Afghans—Arabs and other Muslims who had fought irglni-
stan—and in a sense of solidarity, which subsequebtbught
Muslims from various parts of the world to partiaie in jihads in
Bosnia, Kosovo, Kashmir, Central Asia, and Chech.n§ame few
have become mercenaries in the more radicalizedrtsffn ot just
to defend Muslims against oppression, but to ovesth world
powers believed responsible for their sufferingrahgh terrorist
strategies. Jihad today has thus become the ewscayimbol and
rallying cry for mobilization in holy and unholy ws, in wars of
resistance and liberation as well as in globaldesm.

Jihads expressing a “Rage for God” have increased have
spread. From Algeria and Egypt to Afghanistan anegh@al Asia,
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governments, often authoritarian, found themselwveser siege
in the 1990s. Afghanistan and Pakistan became pmyntenters
for the globalization of jihad and the culture ofigd through
networks of madrasas and training camps. The Talibad al-
Qaeda provided refuge and training for militantsgmy of whom

have had to flee theirhome countries, from Egyfgeria, Yemen,
Saudi Arabia, Malaysia, Thailand, the Philippinesgbékistan,
Tajikistan, Kyrgyzstan, Chechnya, as well as Uighdmom the
Xinjiang province in China. Ahitherto little-notguart of the world
spawned a Taliban-al-Qaeda alliance that became #se bor a
network of organizations and cells from across Mueslim world

that hijacked Islam, indiscriminately slaughterimgn-Muslims
and Muslims alike.

September 11, 2001, marked a turning point, sign@ath e abil-
ity of terrorists to land a devastating strike da primary interna-
tional target, the United States, at home. In thigl+h990s both
Paris and New York had been attacked by terroristsith Ameri-
can and European countries had been monitoringtiests and
potential terrorist groups. However, few had angatied so mas-
sive an attack, a diabolical act that carried oint baden’s declara-
tion of war and marked the global expansion of ak@a's unholy
war of terror to the West.

Having routed the Taliban and al-Qaeda in Afghamistahere
do we go from here? September 11 has resurrectédjoéstions,
giving them a new urgency: Is there a clash ofldations be-
tween Islam and the West? Why do they hate usRdsd a direct
connection between Islam, anti-Americanism, and gloterror-
ism? Are Islam and modernity incompatible? We nomntto these
and other issues that will determine all of ourutds.



Where Do We Go from Here?

In the aftermath of September 11, 2001, as we Wsky did this
happen?, government officials, pundits, and expbambard us
with a litany of certitudes: bin Laden and al-Qaeata religious
fanatics; this is proof positive of a clash of dizations between
Islam and the West; the terrorists hate our Amerieay of life—

our power, prosperity, and freedoms; Islam is ingmatible with

modernity and democracy; violence and terrorism iategral to
Muslim beliefand practice; we are now facing alggbjihad against
the West.

Making Sense of Islam and the Muslim World

Several decades ago, a Muslim ambassador to theedmations
wrote a short boolslam: The Misunderstood ReligioAt that time,
given the invisibility of Muslims on the Americamidscape and
in our educational curriculum, the author’s choofeitle seemed
appropriate. Today, we know more, but much of onoWwledge
has been gained through headline events, from taridn Revo-
lution to September 11. When the Iranian Revolutaacurred in
1978, despite the fact that Islam was the secorrdekt of the
world’s religions, encompassing more than fifty eduies, during
the hostage crisis thEoday Showcoanchor found it necessary to
interrupt his reading of the news to give Americanbrief back-
ground on Islam. It was very brief: Islam isthesed largest world
religion; it has a scripture called the Quran angraphet named
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Muhammad. This most basic information was deem edessary
for viewers in one of the world’s most advanced atdicated na-
tions! At the same time, most Americans would hawpected
that any educated person in the world would recagrithe terms
Judaism, Christianity, and Bible and the names Macsed Jesus.

Our knowledge of the Islam of the vast majority Mislims
and its connection to the Judeo-Christian tradittemains mini-
mal or nonexistent. While Christians today have rbeaised to
appreciate family resemblances with Judaism andpgeak of a
Judeo-Christian tradition, at best Islam has beeesemnted as a
foreign, non-Western religion, often grouped withniduism and
Buddhism. The fact that Islam, like Judaism and Ghainity, has
its origins in the Middle East, that it represetidief in heaven,
hell, and the Day of Judgment, and venerates propfrem the
Old and New Testaments including Abraham, Moseg dasus is
unknown to the vast majority of non-Muslims.

How many Jews and Christians know that they joindllm s as
“Children of Abraham,” that Muslims believe thatdap are the
religious descendants of Ismail, the first-born sdbraham and
his servant Hagar? How many know that the Quramaekledges,
“We believe what you believe, your God and our Gisdone”
(29:46)? Yet, while Yahweh is generally known to thee Hebrew
name for the God of the Bible, Allah is often stilgarded as the
proper name of an alien God rather than the Aralxed for God,
used by Arab Christians as well as Muslims whenytbeay.

Christians have come to know and value their Jewisighbors
because of decades of living together and the aafiorts of many
to establish linkages, in particular an awarenefsa ghared reli-
gious heritage, a Judeo-Christian tradition, andsbeurge of anti-
Semitism which culminated in the Holocaust. Muslimave gone
from the unknown “other” or the product of orientaéreotypes of
Arabian Nights—sheiks and harems and flying carpetsmasked,
armed hijackers and hostage takers. While manhaUnited States
have come to appreciate the historic persecutiod aictimhood
of Jews and understand the creation of Israel, Aoca@r textbooks
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and media in past years had precious little toadagut the Palestin -
ian side of the story: the Israeli occupation ofeRéine, the hun-
dreds of thousands of refugees and generationgdadiis refugee
camps, strangersin theirhomeland. The Palestinsaaeli conflict

is a tragedy for two peoples with mutual claimstidement, and

histories of suffering, violence, and terrorism.

Despite increased coverage and awareness of Islampeces-
sity of responding to Osama bin Laden and al-Qaedeefd many
policymakers, commentators, the media, and the gengublic
to realize how little they really knew about a majeligion and
strategic part of the world. As one Senate leaderfessed, “l know
a lot about many things but nothing about Islam ahd Muslim
world—and neither do most of my colleagues!” Whileamy are
sincere in their desire to know more, others epitperthe saying:
“My mind's made up, don't confuse me with the fattat one
level, it is easy to portray September 11 as thtedaphase in a
historic battle between Islam and the West, astailt Islam has
now gone global. However, this dangerous oversifiqaliion mim -
ics the distorted, polarized worldview and messadehe bin
Ladens of the world. If we start out by presumith@t the other is
completely different, we can find whatever we aseking for.

As we move forward in the twenty-first century, aykeality to
keep in mind is that Islam is the second largesl fastest grow-
ing religion not only out there, but also in Europed America.
Improving our understanding of the faith of ourléat citizens
and neighbors will require that we look at Muslinvgh new eyes
and judge Islam by the totality and teachings od fhith, not just
the beliefs and actions of a radical few.

An important first step is to guard against judgilstam by a
double standard. When we approach Judaism or Ghnigly or
understand our own faith, we operate differenthe Wterpret the
violent, bloody texts in the Bible in their histeal contexts. We
explain the history of violence, slaughter, and iemiplism in the
name of Judaism or Christianity in terms of the ¢snand con-
text, or we condemn such acts as aberrations oreexist. The
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Christianity that inspired Archbishop Desmond Tudod many
others in the struggle against apartheid in SoufticA has also
been claimed as the religion of Afrikaaners, thighfaof American
slave owners and their pastors on the one handMardin Luther
King, Jr., on the other. The Judaism of membershef dewish De-
fense League or of the young assassin of YitzakiRabthe tran-
scendent, transforming faith ofthe prophets odédrand countless
pious Jews through the ages. Most people readitpgaize dis-
tinctions between those who are true examplesiofifand those
who hijack the faith, as well as between the maieam and ex-
tremists on the fringe.

Looking to the future, as we become more familiartmislam as
a major world religion and the soon-to-be second datdaith in
America, the idea of a Judeo-Christian-Islamic religs tradition
will become more internalized. We will recognizeatheach faith
represents shared beliefs and values as well &isdig/e differences.
Points of conflict are one part of the story butase religious and
cultural cooperation and co-existence, past andegmresTheologi-
cal similarities and competing interests put Chaisity and Islam,
the West and the Muslim world on an early collisiooaurse. Both
of these major world religions had a universal naggsand mis-
sion, the beliefthat their covenant with God wias final and com-
plete fulfilment of God's earlier revelation topaevious community
that had gone astray. We don't often remember tiaite Christen-
dom experienced Islam’s expansion as a threat schégemony,
Islam proved more tolerant and provided greateigiels freedom
for Jews and indigenous Christians, and it elimeththe persecu-
tion of heretics for which imperial Christianity waoted:

By an exquisite irony, Islam reduced the statu€afistians to
that which the Christians had earlier thrust upbe flews, with
one difference. The reduction in Christian statussvmaerely
juridical; it was unaccompanied by either systemgiersecu-
tion or a bloodlust; and generally, though not emelnere and
at all times, unmarred by vexatious behavior.
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Asitbecomes more commonplace to work with Mustiolleagues
and live with Muslim neighbors, it will be even mmimportant to
know about eventsin our history that have beenrlooked. Many
do not know that the development of imperial Islamd Jewish -
Christian-lslamic coexistence produced a rich Islanivilization
and a religious and cultural synthesis and exchahyieh signifi-
cant assistance from Christian and Jewish subjedtsslims col-
lected the great books of science, medicine, andogbphy from
the West and the East and translated them into idriiom Greek,
Latin, Persian, Coptic, Syriac, and Sanskrit. The aftranslation
was followed by a period of great creativity asemngeneration of
Muslim thinkers and scientists made their own camitions to
learning: in philosophy, medicine, chemistry, astoony, algebra,
optics, art, and architecture. Then the culturafficgpattern was
again reversed when Europeans, emerging from thek Pges,
turned to Muslim centers of learning to regain thleist heritage
and to learn from Muslim advances. These historitahamics
should be kept in mind when we are tempted to vislam and
Muslims as aliens with whom we have nothing in comm

Muslims are now in a position similar to other eiband reli-
gious groups in their relationship to modernitg. the not too
distant past, many non-WASP (White Anglo-Saxon Prtdes)
immigrants to America (Irish, Italian, Polish, etevere viewed as
the other and not accepted as equals. My friendd agrew up
very conscious that Catholic ethnics were seena@®oiers but
hardly material for Ivy League schools and corperédadership.
Years later, after | had endured a dinner partytalian jokes and
speculation that one of our prosperous neighborstbe m afia, a
friend said to me, “Remember John, to them, youw Italian,
you have a Ph.D.”

Those who believe that Arab or Muslim culture is grkntly
incompatible with modernization need to reflect Wlestern atti-
tudes toward non-Western societies in the recent.g2sly a few
decades ago, if you received a gift that was stathmeade in Ja-
pan” you knew you had an inferior product, a chéapgtation of
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goods from Paris, London, or New York. Westerndtkaew that
the Japanese as well as other Asian civilizationswtures were
somehow Third World, that they lacked Western knalge, cre-
ativity, or work ethic. History now tells a diffené story. Today,
Lexus competes head to head with Mercedes and dagud Toyota
and Honda outsell American brand-name cars.

Religions like societies change and develop. Sinhjaciviliza-
tions are not monolithic and static. New ideas begaone civili-
zation—Chinese, European, or Islamic—and then spreeare
appropriated, and further developed by others. rBote technol-
ogy, philosophy, and morality ultimately have need boundaries.
They are not the preserve of any single peoplelization, or reli-
gion. Today, in a reverse process, we see the teaw$ science and
technology and the spread of modern notions of dematization
and pluralism from the West to the Muslim world abelyond. Glo-
balization has also resulted in collaborative effoin modern sci-
ence. Increasing numbers of Muslims are trainedhiep sciences,
many in the best universities of America and Eurogred work in
the West or in the Muslim world with multinationebrporations.

To ask whether Islam is compatible with Westernilcation is
to ignore past and present exchanges and cross$ifations. It
also privileges Western civilization as the univarsorm and im-
plies that civilizations are mutually exclusive amdam etrically
opposed. In fact civilizations and cultures overldpey have simi-
larities and differences. What are the essenti&l¢/estern civili-
zation—reason, individualism, science, democracyntanm rights,
pluralism, secularism, capitalism? However diffetemnd diverse,
most Muslims, like most people on this planet, rely reason,
science, and technology, desire greater politiattigipation and
freedom, and seek economic advancement and pragpétithe
same time, like conservative Christians and JewapngmMuslims
believe that religion isunder siege from seculbetalism first and
foremost within their own societies.

Historically, over many decades, Christianity amddism made
their own accommodations with modernity. The progessduced
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further divisions and differences among them: liddefundamen-
talist, and evangelical Protestantism; orthodoxyservative, reform,
and reconstructionist Judaism; orthodox or tradiatist and lib-
eral Catholics. Catholicism was for some time atahg third to

Protestantism and Judaism in dealing with modernligtil the

second Vatican Councilin the 1960s, pontiffshaddemned much
of modernity—including modern biblical criticism, cecracy, plu-
ralism, and women's rights. Despite change, alttoé children of
Abraham continue to struggle with modernity. The lzdd resur-
gence of religion is driven by a desire of manyeglucated believ-
ers of different faiths to rethink and reevaluahe trelationship of
religion to modernity. Many question the excessésnmdernity,

trying to reassert a faith and values that limietlinbridled use of
science and technology, the sexual freedoms thatkem family

life, the emphasis on individual rights rather tham responsibili-
ties, or the accumulation and maldistribution ofalt.

Muslims struggle with many of the same questiond assues
of modernity faced by the West but with distinctidéferences.
They have not had the luxury of time, the centutles West had
had to develop and accommodate modernity. Despieeviolence
we see today, however, the Muslim encounter withdemmity has
occurred without anywhere near the West’s high cofsbloody
wars (for example, the French and American revalns, the Ameri-
can Civil War, and the wars of the Reformation).rtftermore,
many Muslim countries face serious political an@eomic handi-
caps. The Muslim world’s dominance by the West andrginal-
ization as a world power, which has challengednstarelevance
to modern life, and its lack of control over thedes of develop-
ment have been daunting barriers to progress. Wimepower,
Muslim empires were open and pluralistic in engapiioreign
cultures and civilizations. When in charge of thegess, there
was little fear of loss of identity, faith, and pgd. In defeat, Mus-
lims faced questions of identity as well as faiboes being mod-
ern mean our only option is to talk, dress, thilike and act like
them? How would Americans or Europeans responddfimrniza-
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tion and globalization meant domination by Japawlitpcally,
economically, militarily, linguistically, and cultally? The closest
example we have in the West is perhaps the wrengtadjust-
ment former European empires like England and Feama&ve had
to make to American international ascendance .

Religion, Modernization, and Development

Modernization or development theory in the mid twienh cen-
tury could be summarized by the adage: “Every dagvery way,
things are and will continue to get more and moredarn and
secular,” which meant better and better. It waserakor granted
that modernizing meant the progressive westerna@aénd secu-
larization of a society: politically, economicalliegally, and edu-
cationally? The choice faced by developing countries such as¢h
in the Muslim world seemed to be between the pdiahotomies
of tradition and modernity, Mecca and mechanizatiGhristian -
ity encountered the same secularizing trends. Thgialos spoke
of demythologizing the scriptures, of a secularpeldor the mod-
ern age, ofthe triumph ofthe secular city (asoggd to Augustine’s
City of God), and of a “death of God theologyReligious faith
was at best supposed to be a private matter. Idemaa, the degree
of one’s intellectual sophistication and objectwivas judged ac-
cording to a secular liberalism and relativism tsaémed antitheti-
cal to religion. In politics, while church or synegue membership
was recognized as useful, most candidates avoidszlgsing their
faith or religious issues in public.

The global resurgence of religion in the late twenhi century
has led presidents, corporate leaders, and athkesteto a wide
turnaround, freely discussing their faith and mdasaln the me-
dia. Congressional prayer breakfasts and prayeugsmf athletes,
lawyers, and physicians are commonplace. A few desaago, it
was important for a president to have a churchtterad on major
holidays but not to profess his faith in public. Mresidents
from Jimmy Carter to George Walker Bush publiclyofass that
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they are “born again,” and presidential and congi@sal candi-
dates make no secret of their religious beliefshog fact that some
are clergy. In the 2000 presidential campaign, @eoY. Bush

comfortably cited Jesus as his hero, and Senatsaplo Lieberman,
an orthodox Jew, frequently appealed to God indpiseches.

Moreover, the global religious resurgence has bespecially evi-
dent in international politics. Religion, nationsti, and ethnicity
have proven to be enduring sources of identity aondflict from
Somalia and Rwanda to Lebanon, Bosnia, Kosovo, Keishindia,
and Sri Lanka.

These changes in the public profile of religion habhallenged
and discredited the secular expectations of modmtion mod-
els. The prominent sociologist of religion PeterBerger, a key
figure in articulating secularization theory, hdsachanged his
mind, declaring that “a whole body of literature bistorians and
social scientists loosely labeled ‘secularizatitveory’is essentially
mistaken.* Indeed, much is now made of a “desecularization of
society” as religion is recognized as an increabinkey factor in
domestic, transnational, and international relagon

An Inevitable Clash of Civilizations?

In a controversial 1993 article, “The Clash of Cizditions?,” Samuel
P. Huntington warned that a “clash of civilizatiow#l dominate
global politics® and precipitated a heated worldwide debate among
scholars, political leaders, commentators, andntedlia. Many in
the Muslim world saw this important American acadenand
opinion maker, who had also held a prominent positin gov-
ernment, as articulating what they always thouglaswhe West’s
attitude toward Islam. If some academics and goweent offi-
cials were quick to distance themselves from Hugtom's posi-
tion, the sales of his subsequent book, its tramisainto many
languages, and the sheer number of internationafer®nces and
publications that addressed the question demonedrttat there
was “a market for clash.” The attacks of Septembgrahd the
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global threat of Osama bin Laden and al-Qaeda haserrected a
knee-jerk response of “the clash of civilization®rfan easy an-
swer to the question, Why do they hate us?

Huntington, like many others today, played into stéreotypes
by characterizing Islam and the West as age-old eesm“Con-
flict along the fault line between Western and isla civilizations
has been going on for 1300 yed¥s’and by citing Islam’s resis-
tance to secular Western models as necessarilyiledst human
rights and progress—“Western ideas of individualidiberalism,
constitutionalism, human rights, equality, liberth,e rule of law,
democracy, free markets, the separation of churcth state, often
have little resonance in Islamic [and other] . . ltaues.”’

In his 1997 follow-up book, Huntington concluded thbslam’s
borders are bloody and so are its innartislis blanket condem -
nation went beyond Islamic fundamentalism to Islaself: “The
underlying problem for the West is not Islamic fuardentalism.
It is Islam, a different civilization whose peopdee convinced of
the superiority of their culture, and are obsesséd the inferior-
ity of their power.® Though Huntington has now significantly
refined his position, September 11 unleashed ngwjaied ver-
sionsas many found it more expedient to fall baokconvenient
stereotypes of a monolithic Islam and historic blasf civiliza-
tions rather than to examine the complex causdbrism.

Ironically, the clash of cultures appears as evidenth refer-
ence to our alliesin the Muslim world as with carremies. What-
ever the common economic and political interestammrily
centered on oil, the contrasts between Saudi Arahidthe United
States are stark. The religious and cultural tradis of America’s
long-time ally—religiously puritanical and exclusivigorldview,
sexually segregated society, lack of political pastand elections,
punishment of theft by amputation, prohibition o@ibkding
churches or practicing Christianity—as well as tlaetfthat bin
Laden and so many of the hijackers of Septembew&de Saudi,
indicate that we live in two different worlds. Sitaily, the de-
clared war of religious extremists and terrorisgai st entrenched
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Muslim governments and the West—all in the namesbdrh—

seems to underscore the incompatibility of Islandalemocracy.
However, while the actions of extremist groups afduthoritar-

ian governments, religious and nonreligious, remcéthis per-
ception of a cultural clash, the facts on the grdygresent a more
complex picture.

Neither the Muslim world nor the West is monolithiCom-
mon sources of identity (language, faith, histocylture) yield
when national or regional interests are at stakb.ild/some Mus-
lims have achieved a transient unity in the facea@bmmon en-
emy, asin the Iranian Revolution, their solidanjyickly dissipates
once danger subsides and competing interests aganail. The
evidence that there is no monolithic Islam is aband The in-
ability of Arab nationalism/socialism, Saudi Aralsipan-Islam, or
Iran’s Islamic Republic revolution to unite and mibze the Arab
and Muslim worlds, the competition and conflict tweten coun-
tries like Egypt, Libya, Sudan, and Saudi Arabtagtdisintegration
of the Arab (Iraq and the Gulf states) coalitionaagst Iran after
the Iran-lraq war, and the subsequent Iraqi invasadrKuwait
and divisions in the Muslim world evident in thed® Gulf war
are but a few examples. As James Piscatori observédcke problem
with assuming a unified response is that it consd¢hk reality of
...entrenched national differences and natidntdrests among
Muslims.”® The failure of Osama bin Laden , like Saddam Hussei
and Khomeinibefore him, to effectively mobilizeahslamic world
in hisunholy war, despite his global terrorist wetrk, isareminder
that Muslims, like every global religious communiitare indeed
diverse. Moreover, as Islamic history makes abuntagiear, main -
stream Islam, in law and theology as well as ingbiee, in the end
has always rejected or marginalized extremists terdorists from
the Kharijites and Assassins to contemporary raldicavements
such as al-Qaeda.

In responding to the attacks of September 11, sohegged that
the clash of civilizations revolved around conflieith our modern
Western way of life, with, for example, democrasgmen’s rights,
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and capitalism. In fact, capitalism existsin thesfim world both
in home-grown forms as well as Western-inspired warsi The
issue for many in the Muslim world is not capitalisout the dan-
gers of Western economic hegemony and its sideceffdn fact,
Islam does not have any problem with many of theeasials of
Western capitalism. It isimportant to recall tithammad’s early
followers included prosperous merchants. He himeal§aged in
financialand commercial transactionsto make mliv The Quran,
hadith (traditions about what the Prophet said and daah)d Mus-
lim historical experience affirm the right to priaaproperty and
trade and commerce. As Maxime Rodinson, a Fren¢hokr and
Marxist, wrote in hidslam and Capitalism“Economic activity, the
search for profit, trade, and consequently, prodarcfor the mar-
ket, are looked upon with no less favor by Muslimadition than
by the Koran itself.** Mosques throughout the world, such asthe
Umayyad mosque in Damascus and the magnificent mesaof
old Cairo and Teheran, are often adjoined by magaift bazaars.
Traders and businessmen were among the most sdatesstors
in society and were responsible for the spreadheifit faith .

Perhaps the best response to those who ask wh &laer and
capitalism are compatible is to look at the livddloe millions of
Muslims who live and work in our midst in Americad Europe.
Many have come here to enjoy freedom and the oppuittes
offered by our economic and political systems. Lik@ er religious
and ethnic minorities before them, they too striegglith issues
of identity and assimilation but not with their dreesto enjoy the
best that we represent.

Another frequently cited issue, used to demonsteatéviliza-
tional clash, is Islam’s treatment of womelfithere is one image
used to depict Islam and Muslims, it is that of epgsed, gender-
segregated women, covered by the veil. Rather tbamsidering
that women’s status might be caused by the contihsteength of
patriarchy, Islam is presumed to be particularlysogynist. Gen-
der in Islam remains a highly charged issue todatha popular
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level and among scholars and religious leadersofhe blame Is-
lam for the oppression of women, others see it hsacon of light
and reform. Still others insist that the status ank® of women in
Muslim societies should be attributed primarilygocioeconomic
forces rather than to religious belief. The explanat are as di-
verse as the Muslim world itself.Thus, charting the progress or
regression of women, whether under secular or r@lig govern-
ments, is a tricky task. Often we compare our “ilda selected
“realities” in other religions and cultures, oveoling the diver-
sity that exists within them

For several decades women in Muslim societies Heaen part of
the dialectics of change, an erratic, vacillatimg,d contradictory
process that creates many anomalies. In Egypt, I;eggrded as
one ofthe most modernizing of Muslim states, wontannot serve
as judges, and yet in Morocco more than 20 peradrjudges are
women. Women in Egypt and Malaysia have accesh eobtest edu-
cation and hold responsible professional positiomsirtually ev-
ery sector. Yet, like women in most Muslim socistithey need a
male family member’s permission to travel. WomenSaudi Arabia
own much of the real estate in Riyadh and Jeddah, @wn busi-
nesses but cannot drive a car, are sexually seggdgand restricted
to “appropriate” professions. In nearby Kuwait, wemfunction in
society, hold responsible positionsin many arbas,have not been
able to get the vote. In Iran, where they must wihesx chador in
public, women constitute the majority in universgj hold profes-
sional positions, serve in Parliament, and theeefeam ale vice presi-
dent in the Islamic republic. Though Pakistani womean vote,
serve as ambassadors and as prime minister, tregticplarly the
poor and powerless, also suffer under Islamic lawacted by Gen-
eral Zia ul-Haqg and still in force. In Afghanistath,e Taliban in the
name of Islam forced professional women to givethpir jobs and
prohibited girls from attending school.

Critics charge that fundamentalists, religious extiists, want to
drive modern Muslim societies back to a medievastp&eminist
organizations from Algeria to Malaysia warn thakahist power-
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sharing would reverse the educational and sociahgaf the
post-independence period, remove women from pulifiéec and
again restrict their roles solely to that of wifedamother.

For those who wish to implement a more Islamic ardeforms
affecting women and the family provide a quick firgitimated
in religious tradition and easy to apply. Affirminige centrality of
the family in Islam is both an act of piety andpxdlitical expedi-
ency. The Muslim family has long been regarded asrnhicleus of
the Islamic community, its identity, piety, and estigth. Women
as wives and mothers have played a pivotal roléhie upbring-
ing, education, and training of their families.Wlesternized re-
forms seemed to threaten the identity and valuegofily life,
reestablishingits Islamic roots through the Islaation ofthe fam-
ily can become the panacea. Formulating and impletimg an
Islamic state or returning to the use of IslamievléShariah in
politics, business, and economics has proved diffiand so many
activists have found it easier to focus on womemd @ahe family.

Viewed as culture bearers, women have been pubatcenter
of the wars of religious and cultural identity bgifought in many
Muslim countries today. Sometimes they are agerithange but
often they are the victims. Throughout the twentiedgntury, re-
gimes have used women’s bodies to prove their modsmienta-
tion and identity. Reza Shah Pahlavi in Iran, Attdd in Turkey,
and Bourghiba in Tunisia banned or discouragedingiland en-
couraged Western dress as a sign of modernity. Toodithon of
the veil in 1936 by Reza Shah Pahlavi has oftennbesebrated as
a major step toward women's emancipation. Howetleis reform
chiefly benefited upper-class elite women. For mamigidle- and
lower-class Iranian women, the forcible removal betveil was
traumatic. In addition, despite the shah’'s modeimgzsymbols,
the regime did not substantially change patriarclhedles and at-
titudes (its own or those of the religious estalbitsent): “I felt no
matter what class they belonged to, women were iared as
dolls and objects by their male colleagués.”

If many associate the veil with the oppression oimen, others
regard veiling as an authentic practice that preserthe dignity,
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freedom, and modesty of women, enabling them toaadd to be
treated in terms of who they are and not how thamkl Since the
1970s, a significant number of modern women fronir@€to Jakarta
have turned or returned to wearing Islamic dreske® this is a
voluntary movement led by young, urban, middle-clasemen,
who are well educated and work in every sectoro@iety. In many
cases, the processis distinctly modern, with nashfons and styles
encompassing new understandings of the statusaledfwomen.
Such women are not passive victims of male-imposexten but
active agents for change. Some who wear Islamissibelieve that
they are better able to function as active, selédied, independent
subjects, commanding respect, acknowledged andeddeas per-
sons rather than (sex) objects. Islamic dressss aked as a sign of
protest and liberation. It has developed politicaértones, becom-
ing a source of national pride as well as resiseatoccWestern (cul-
tural as well as political) dominance and to autibarian regimes.

A new source of women’'s empowerment today has bexao:
tive participation in the mosque and use of Islamr&dition to
reclaim their rights in Islam. Reformers today enasfze that just
as women during the time of the Prophet prayedhie mosque,
so too today they actively exercise that rightthre centuries after
the death of Muhammad, women played a small buniSigant
role as transmitters of hadith (prophetic tradit®)rand in the
development of Sufism (Islamic mysticism). Gradyahowever,
women'’s religious role and practice, particularlyeir access to
education and the mosque, were severely restridtiede religious
scholars cited a variety of reasons, from moral elegration in
society to women’s bringing temptation and sociecdrd, to re-
strict both their presence in public life and thaocess to educa-
tion and the mosqu¥.

Today, in many Muslim countries and communitiesytjmai-
larly those that have been regarded as among theermmdern-
ized, such as Egypt, Jordan, Malaysia, and in thndtéd States,
women lead and participate in Quran study and e¢@in groups
aswellasin mosque-based educational and soaialkss. In coun-
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tries such as Iran, women serve as prayer leadmranis) for con-
gregational prayers; however, they are only pergttto lead groups
of women. Female reformers look to early Islam é&xamples of
women noted for their learning, leadership, andyte strengthen
the rationales for women’s contemporary role in pahbctivities.
Strong, public female figures during the Prophetfme include
Khadija, Muhammadss first wife of twenty-five yeansho owned
her own business, in which Muhammad had been emgdognd
played a formative and significant role in the bhirof the Muslim
community. After Khadija's death, Muhammad’s wiféesAha was
very prominent as a major source of religious knesde, an au-
thority in history, medicine, and rhetorit.

Though patriarchy, legitimated in the past by raigj remains
very much alive as an ideology and value systemmiany Muslim
countries it is progressively challenged by womanttie name of
religion as well as for economic realities. Rathtean breaking with
tradition, female reformers argue that their redigé activism to-
day reclaims an ideal forgotten by later generasiofss a result of
this new approach, increasing numbers of women heavalter-
native model that enablesthem to broaden theieekgtions both
inside and outside the home.

Voices of Reform and Dialogue

Because acts of violence and terrorism grab thallieas, we seem
to know a lot more about Islamic advocates of astl,” the mili-

tant jihadists, than about those who are workingdod a peace-
ful revolution and civilizational dialogue. Toddglam’s encounter
with the West and the need for Islamic reform aeénly addressed
by intellectuals, religious leaders, and activistike. Like the Islamic
modernist movements in the late nineteenth andyeavéntieth

centuries and later the Islamic (fundamentalist)wam ents of the
Muslim Brotherhood and the Jamaat-i-Islami, todagk&imically

oriented intellectuals and activists continue threqess of Islamic
modernization and reform. However, today’s reforsepresent a
creative new stage in that they not only reformaldglam con-
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ceptually but also implement their ideas througleithpositions
in government and the public arena.

Three remarkable examples reflect the diverse voiddslamic
reform and civilizational dialogue that can be ha&drom the
Middle East to Asid?® Active as intellectuals and politicians, Anwar
Ibrahim, former deputy prime minister of MalaysMphammad
Khatami, president of the Islamic Republic of Iraand Abdurrah-
man Wahid, former president of Indonesia, have pthympor-
tant roles in defining the terms for an intercizdtional dialogue,
rather than a clash of civilizations. At the sanmm¢, each takes a
position that is uniquely different from the Westieflective of
his own culture and political environment. Though thlree ob-
ject to concepts of development that presume thgrdbkility of
Western secularization for Muslim societies, theagnize the
strengths and weaknesses of Western-style moderflitys, they
advocate an active two-way dialogue among civiliaats, espe-
cially between Islam and the West.

ANWAR IBRAHIM: GLOBAL CONVIVENCIA

When Anwar Ibrahim, sometimes called “Malaysia’srowslamic
zealot,” joined the government of Prime Minister Mathir
Mohammed in 1980, he stunned friends and foes dlikkeverthe-
less, he showed that he could succeed in both vgpr&pidly evolv-
ing from a charismatic opposition leader to depptime minister
and finance minister. Ibrahim worked effectivelytiwidiverse po-
litical forces and navigated Malaysia's complex rtinglligious (Mus-
lim, Christian, Hindu, Buddhist) and multiethnic &lay, Chinese,
Indian) society. He had impressed many at home amrdad with
his ability to bridge religions and cultures andwork effectively to
achieve common goals. He had earned the reputaifdan un-
abashed globalist well suited to the modern wordnarkets and
media™® and a “liberal.* Eighteen years later, he would be tried
and convicted on politically inspired charges, ati@n condemned
internationally by many political and religious kers and hu-
man rights organizations. He remains, although msen, a
significant voice on issues of sociopolitical andoeomic devel-
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opment, advocating pluralism in multireligious seties and
intercivilizational dialogue as the only alternatito a deadly clash
of civilizations.

A pragmatic man of politics as well as of faith rdilhnim argued
that both Marxist and Western models of seculareniatism had
failed. “Marxism . . . severs man from his moorinigsfaith. . . .
There was no place for ethics, morality or spiritityg??° and the
West also rejects “any reference to moral and ethdonsiderations.
Cultural preservation is regarded as retrogressivihe march for
development.®

In contrast to more conservative Islamist groupattballed for
a return Islamic law, Ibrahim said,

[Southeast Asian Muslims] would rather strive to impe the

welfare of the women and children in their midsathspend
their days elaborately defining the nature and iitusions of

the ideal Islamic state. They do not believe it makae less a
Muslim to promote economic growth, to master th éomm a-

tion revolution and to demand justice for wom®n.

Anwar Ibrahim’s Islam is a dynamic, developing titaan that
responds to diverse times and places. He rejediedcbnservative
imitation taqglid) of the past in favor of independent analysis and
reinterpretation iftihad), believing that Islam is “a pragmatic reli-
gion whose real strength and dynamism was in itgang revital-
ization. .. .® Astrong proponent of East-West dialogue, he belsev
Islam is also inclusive, and as in the past, sotmday Islam should
be open to all cultures.

Pluralism and tolerance based upon mutual respedtnder-
standing are cornerstones of Anwar lbrahim’s visimfna civiliza-
tional dialogue orconvivencia that has deep roots in medieval
Islamic history.Convivencia(living together) alludes to the spirit
of Roger IlI's twelfth-century Sicily and Muslim rule the Iberian
Peninsulain centers like Toledo, Cordoba, and G In Iberia,
Christians, Muslims, and Jews lived together inoatext of social
intercourse and cultural exchange. It was a timprofsperity and
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achievement; the arts, literature, poetry, astrorypand medicine
flourished. Many Christians became known as Mozarhbcause
of the extent to which they adopted elements ofbAdaess, cul-
ture, and language, including Arabic names. Some<tian schol-
ars wrote in Arabic instead of Latin.

Ibrahim finds the roots afonvivenciasupported both in Islamic
history and in the Quran, as illustrated by theseer"Oh man-
kind! Verily we have created you all from a maledaa female, and
have made you into nations and tribes that you waye to know
one another” (49:13%

Convivencia for Ibrahim, is an Islamic form of pluralism, a-v
sion quite different from the typical Islamist pnagns that make
a place for non-Muslims in a traditionally conceivistmic soci-
ety. It is based on the primacy of social and ecmnojustice and
equality, recognized as fundamental to other religi as well as
Islam. This pluralist vision is the foundation forishcall for
civilizational dialogue:

For us, the divine imperative as expressed in the'dah is un-
ambiguous. Humanity has been created to form tribseses and
nations, whose differences in physical charactesstanguages
and modes of thought are but the means for the psepof
lita'arafu—“getting to know one anothef?

Ibrahim appreciated the urgency of diffusing glolsahfronta-
tions, stressing thatonvivencias a necessity for progress. However,
it must be an encounter among equaleIld Western imperialist
attitudes of their “civilizing mission” as well d&andamentalist re-
jections of the enemy West threaten human survival.

MOHAMMAD KHATAMI:
DIALOGUE OF CIVILIZATIONS

For more than twenty years America and Iran wereké&d in a
cycle of “mutual satanization.” Memories of the ian revolu-
tion, American diplomats held hostage, Iran’s anidiit attempts
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to exportitsrevolution, and Ayatollah Khomeinfigwacondemn -
ing to death British author Salman Rushdie for himk The Sa-
tanic Versesnade Iran the epitome of an Islamic global threat.

In August 1997, eighteen years after the Iranianohetion had
stunned the world, the newly elected presidenheflislamic Repub-
lic surprised the international community in hisingural address.
Mohammad Khatami called for a dialogue of civilimats, “in our
world, dialogue among civilizations is an absolingerative.®” The
president of a country that America labeled tesbhecame one of
the major advocates for a new policy debate withham and within
the global community about the clash of civilizat®

The new climate was dramatically conveyed to theldon a
televised CNN interview with Christiane Amanpour mhich
Khatami surprised many by stating that Western lation and
the United States were worthy of respect, citingpiarticular the
experience of the Pilgrims at Plymouth as an impattevent in
affirming religious freedom, and the importancetbe example
of Abraham Lincoln??

Khatami articulated a distinctive alternative appcb to rela-
tions between Islam and the West. The old-fashionkadd—clash -
of-civilizations perspective offered stark altermnes of victory or
defeat. Khatami’s vision combined a nonmilitantgitist defense
of Islamic identity and values with a call for cliziational dialogue
by which all societies could benefit through theckange of in-
formation and idea¥.

Khatami's model for dialogue does not preclude sgariticism
of Western policies, especially those of the Unitdtes. Speaking
ofa flawed U.S. policy ofdomination, Khatami damoced America’s
use of sanctions against Iran and others. Ameheasaid, attempts
to “impose their own domestic law on the world [but the] world
will not tolerate a master any more—not only will wet tolerate a
master, neither will the world®® Thus, Khatami combines strong
affirmation of Iran’s principles and critique of 8..policy with an
emphatic advocacy of the dialogue of civilizaticarsd of improved
Iranian-U.S. relations in particular.
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Mohammad Khatami's dialogue of civilizations is afterna-
tive both to the old militant jihadist rhetoric antd uncritical
dependence on the West (what some have termed dwigsition”).
In contrast to the hard-line position of Ayatollahi Khamenei,
Khomeini's successor as Supreme Guide of the Istarepublic,
Khatami boldly asserts that Islamic reform, openaaynamic
interaction with Western civilization, must buildoaidge between
tradition and modernity:

We must concede that the incompatibility of modeiuiliza-
tion with our tradition-bound civilization is one ahe most
important causes of the crisisin our society. Wisadb be done?
Should we insist on remaining immersed in our ttaxdi, or
should we melt fully into Western civilization? Qg there an-

other way of removing this contradictioft?

Khatami’s vision of the history and development a¥iliza-
tionsis dynamic; civilizations constantly changedaevolve. The
West is the latest,

but not the ultimate human civilization, which likdl other
human artifacts, is tentative and susceptible toage. . . Civi-
lizations change and there is no such thing as kimate and
eternal civilization®?

Khatami believes that at the beginning of the twefirtst cen-
tury the need is for the creation of a new civitinan. However, his
call for dialogue must be seen within the contekhas particular
worldview, which differs from that of many in Amed and Eu-
rope. Many in the West assume that dialogue witla West means
that eventually non-Western peoples will see th esaxdages of West-
ern civilization and become more westernized. Thasild be a com-
plete misunderstanding of Khatami’'s vision of digle, which is
not a passive policy of accommodation but a comtpetistrategy
for strengthening and transforming Islamic civilien. It tran-
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scends a militant vision of jihad and offers a wayavoid destruc-
tive conflict. Dialogue with the West is an im pomtaway of strength -
ening Islam. Khatami’s vision holds out the hopathas the West
evolves and possibly declines, Islam will regais jtosition as the
leading progressive world civilization.

In the continued encounter of Islam and the Weghie twenty-
first century, Khatamis dialogue of civilizationreflects a signifi-
cant perspective very different from that of botre$tern analysts
such as Samuel Huntington and old-style Islamic adwes of mili-
tant jihad such as Sayyid Qutb and, more rece@$gma bin Laden.

ABDURRAHMAN WAHID:
COSMOPOLITAN ISLAM AND GLOBAL DIVERSITY

In October 1999, Abdurrahman Wahid, leader of thahNatul
Ulama, (Renaissance of Religious Scholars), they&sg (35 mil-
lion members) Islamic organization in the worldsdgest Muslim
country, became the first elected president in Indsia’s history?
Nahdatul Ulama (NU) is a predominantly conservativgal-based
sociocultural organization founded in 1926 to defethe inter-
ests of traditional Islam and counter the threatnoddernism.
Wahid, however, is best described as a modern, mrbideral
Muslim intellectual. As a religious leader and solcand political
reformer, he has staunchly opposed those who waeblksert
Islam’s role in politics and has warned of the dangyof Islamic
fundamentalism.

Bridging the worlds of traditional Islam and modetimought,
Wahid espouses a reformist intellectual synthesi$ social agenda
that distinguishes between unchanging religioustdoes or laws
and those that can be altered to accommodate socaige. Wahid
is among a generation of reformers who advocateagmessive
Islam, one that is inclusive, democratic, plurdtistand tolerant.
Wahid advocates a cosmopolitan Islam, the productreative
reinterpretation or reformulation, responsive teetiemands of
modern life and reflecting Indonesian Islam’s disereligious and
ethnic history and communities.
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Wahid believesthat contemporary Muslims are atitacal cross-
road. Two choices or paths confront them: to pursueaditional,
static legal-formalistic Islam or to reclaim and asfiion a more
dynamic cosmopolitan, universal, pluralistic worldw.** In con-
trast to many “fundamentalists” today, he rejedts hotion that
Islam should form the basis for the nation-stat@éifical or legal
system®® a notion he characterizes as a Middle Easternitici,
alien to Indonesid® Indonesian Muslims should apply a moder-
ate, tolerant brand of Islam to their daily livesa society where
“a Muslim and a non-Muslim are the same,” a statevimich reli-
gion and politics are separateRejecting legal-formalism or fun-
damentalism as an aberration and a major obstazléslamic
reform and to Islam’s response to global chaf®g#ahid has spent
his life promoting the development of a multifacétduslim iden-
tity and a dynamic Islamic tradition capable ofpesding to the
realities of modern life. Its cornerstones are fnglh and the right
of all Muslims, both laity and religious scholangdgma) to “per-
petual reinterpretation(ijtihad) of the Quran and tradition ofthe
Prophet in light of “everchanging human situatigrs.

Wahid’s cosmopolitan Islam is pluralistic and gldbaffirming
the diversity of peoples and civilizations. The dealge for con-
temporary Muslims is to articulate and preserveaamhentic iden-
tity informed by their Islamic heritage but openttoe cosmopolitan
realities of a global environment. It is based omeaognition of
universal basic rights, respect for other faithbgdlogies, and cul-
tures, and open to the best that modern sciencetanhkinology
have to offef?’

A political realist who recognized the needs toatenational
unity in the face of communalism, to establish thé of law, and
to develop viable economic frameworks for the eqble distribu-
tion of wealth, Wahid also put his finger on a magause of vio-
lence and terrorism in Muslim countries. Most gaverents in the
Muslim world rely on sociopolitical engineering, #woritarianism,
political suppression, and violence to impose thasion. Wahid
maintains that governments close their eyes tonalumental issue
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of development when they reduce national problemlglyg to
political and socioeconomic and technical factdrse failure to
address the relationship of faith to national idigpwand to insti-
tution building contributes to instability and rsskmassive social
explosions.” Governments that rely on social control ratherrtha
consultation, that employ violence and repressioreate a cli-
mate that contributes to radicalization and violeremainst the
state. Wahid has astutely identified the heart loé tstruggle in
Islam today. Movements are faced with two optiotth,e choice
of following either a radical approach or a graduasponse in
their struggle for social justice, equal treatm érfore the law and
freedom of expression??

Anwar Ibrahim, Mohammad Khatami, and Abdurrahmanhida
are but three of many voices for Islamic reform. Jldemonstrate
that there is no essentialist or monolithic IslamMuslim society.
All may share a common faith, at times articulate lalamically
inspired worldview, and use Islam as a source gftlmacy and
mobilization. Still, their visions, goals, and stegies are shaped
as much by diverse political and cultural contexsdy faith. They
challenge those who see the world of the early tiydirst cen-
tury in polarities, either confrontation and cowrflior dialogue
and cooperation, to appreciate the limitations daitlres of old
paradigms and to develop new paradigms for govepeaand
policy that are sensitive to the importance ofgain and culture.

Finally, in an increasingly global society, defirginslam and the
Muslim world monolithically becomes more difficuds clear bound-
aries between Islam and the West evaporate. Noy and Muslim
countries, societies, and institutions deeply inae@ with non-
Muslim societies and communities but, more impottdslam is so
present in America and Europe that Muslims haveoloee part of
the fabric of Western societies, as citizens, pssiflenals, and neigh-
bors. Many Muslims are third- and fourth-generatiotizens in
Western societies, no more and no less AmericaBusopean than
Jews, Christians, and Hindus. And yet, one of thegfions we con-
stantly hear is, Can they be democratic?
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Islam and Democracy

The most glaring difference between the Muslim woaldd the
West today is the contrast between authoritariad democrati-
cally elected governments. Authoritarianism hasrbeéke norm
not the exception in Muslim politics, cutting acsothe political
and ideological spectrum. The track record of gowveants both
non-Islamist (Algeria, Tunisia, and Egypt) and Islam(Afghani-
stan, Sudan, and Iran) reveals a culture of autfacienism that is
incapable of tolerating any significant opposition.

Those already convinced about how different “theyd-athat
Islam isincompatible with modernization and thhttmixing of
religion and politics is an explosive formula foiolent extremism
and terrorism and an inevitable clash of civilizats—have solid
examples to buttress their arguments. In theotgnisand demo-
cratic or parliamentary forms of government are nro¢om pat-
ible. In actual practice, the results have beenediwith strikingly
contradictory experiences. Khomeini's Iran, Afghatain’s Taliban,
Sudan’s Islamic government have provided damningnegles of
political oppression, sexual discrimination, domiesind interna-
tional violence and terrorism.

The case of Iran, the longest-lasting experiment rieating a
modern Islamic system, demonstrates the changinmgadyic rela-
tionship between religion and sociopolitical res#. During its
first decade, the Islamic republic remained autbharian, with strict
and narrow limitations on political participatiotdlowever, the
political system has experienced a push from bdibve and be-
low along the democratization path. President Kmaitsemph a-
sis on the importance of civil society, democratiaa, and the
rule of law has been a response to societal presaspecially from
women and the younger generation who make up aifsogm t
number of Iranian voters. However, given the ongpstruggle
between reformersand a more hard-line conservgtolgical and
religious establishment led by Ayatollah Ali Khamanthe out-
come remains uncertain.
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Why the glaring absence of democratic governmeris?ve
have seen, the Muslim world is dealing with a legélcat created
a powerful culture of authoritarianism still deepdntrenched in
many countries. It is perpetuated today by rulehoown herited or
seized power: from the unelected kings and emirSaafdi Arabia,
Jordan, Morocco, and Kuwait to the military and exitary presi-
dents of Sudan, Pakistan, Egypt, Libya, and Iragt&, political
authoritarianism, whether religious or secular, lo&&n been the
norm, not only in the Islamic governments of IreBudan, Paki-
stan, Afghanistan, and Saudi Arabia but also in there secular
governments of Tunisia, Egypt, Syria, Algeria, aindonesia, where
the situation has changed with the fall of Suhaba democratic
elections but remains precarious.

Most Muslim countries remain securityngkhabara} states
whose rulers are focused on retaining their powed arivilege at
any cost through strong military and security faacMany rulers
have been “reelected” in government-controlled atats in which
they garner 95 to 99.91 percent of the vote. Paditiparties and
trade unions are nonexistent or severely restriceddctions are
often rigged, and the culture and institutions ofilcsociety are
weak. Democratic elections have occurred in a numdfecoun-
tries (Turkey, Pakistan, Malaysia, Bangladesh, dordvorocco, and
Egypt) but most remain limited or guided democraciéd best.
Turkey and Pakistan have experienced military inéartion and
rule. Jordan and Morocco are monarchies. The resetession
of Syria’s Bashir Assad after the death of his fathHafez al-Assad,
and the apparent grooming of Saddam Hussein’s solaiq por-
tend anew nondemocratic paradigm. The modern Mushmeri-
ence supports the impression that Islam and demmcexe
incompatible??

Many say that Islam and democracy do not mix beeauadi-
tional Islamic institutions such as the caliphate@ude signifi-
cant popular political participation and democrainstitutions.
Yet, the history of religions demonstrates thatgielus traditions,
like political ideologies such as democracy and ecoomism, are
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capable of multiple interpretations and relation st e state. Mod-
ern reforms transformed European monarchies anudgypalities,
whose rule had been religiously justified by divimight, into
modern Western democratic states. Moreover, denoydtaelf has
meant different things to different peoples at eifint times, from
ancient Greece to modern Europe, from direct toiiect democ-
racy, from majority rule to majority vot¥.Judaism and Christian-
ity, once supportive of political absolutism andviie right
monarchies, have been reinterpreted to accomm odedelemo-
cratic ideal. As a result, many Jews and Christiarosv believe
that modern democracy is rooted in the Judeo-Chamstradition
or at least not in conflict with their religion.

Islam throughout history has proven dynamic andedse. It
adapted to support the movement from the city-stdtdledina
to empires and sultanates, was able to encompagsst schools
of theology, law, and philosophy as well as diffeteSunni and
Shii branches, and has been used to support bottemism and
conservative orthodoxy. Islam continues today todeitself to
multiple interpretations of government; it is usedsupport lim-
ited democracy and dictatorship, republicanism, andnarchy.
Like other religions, Islam possesses intellectaald ideological
resources that can provide the justification fowrmle range of
governing models from absolute monarchy to demoyrérc re-
cent years, the democracy debate has intensified.

Experts and policymakers who worry that Islamic neovents
will use electoral politics to “hijack democracyften fail to show
equal concern that few current rulersin the rediave been demo-
cratically elected and that many who speak of demog only
believe in “risk-free democracy.” They permit poliaicparticipa-
tion and liberalization as long there is no riskeo$trong opposi-
tion (secular or religious) or a potential losspdwer. Failure to
appreciate that the issue of the hijacking of denaoyg is a two-
way street was reflected in the responses (awkvséeth ce or sup-
port) of many western governments and experts liar Algerian
military’s intervention and their abrogation of thesults of the
democratic electoral process, the Turkish militastppression of
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the Islamic Refah party, and the growing authoidgaism of the
Mubarak government in Egypt.

Democrats and Dissidents

A diversity of voices, some harmonious and othdrgdent, dis-
cuss and debate political participation. Secularistgue for the
separation of religion and the state. Rejection{bisth moderate
and militant Muslims) maintain that Islam’s form&governance
do not conform to democracy. King Fahd of Saudilfeg a long-
time ally of the West, says that “the democratistgyn prevalent
in the world is not appropriate in this region. . The election
system has no place in the Islamic creed, whiclisdal a govern-
ment of advice and consultation and for the sheplsarpenness
to his flock, and holds the ruler fully responsibbbefore his
people.” Extremists agree, condemning any form of democracy
asharam (forbidden), an idolatrous threat to God'’s ruledaghivin e
sovereignty. Their unholy wars to topple governm eaits to im-
pose an authoritarian Islamic rule. Conservativiésm argue that
popular sovereignty contradicts the sovereigntyGefd, with the
result that the alternative has often been sommfof monarchy.

Reformers reinterpret key traditional Islamic copteand in-
stitutions: consultationshurg of rulers with those ruled, consen-
sus (jma) of the community, reinterpretationjt(had), and legal
principles such as the public welfarmgslahg of society to de-
velop Islamic forms of parliamentary governanceynesentative
elections, and religious reform. Just as it was rappiate in the
past for Muhammad’s senior Companions to constitatmonsul-
tative assemblynfajlis al-shurg and to select or elect his successor
(caliph) through a process of consultation, Muslims nownter-
pret and extend this notion to the creation of mmdérms of
political participation, parliamentary governmemnd the direct
or indirect election of heads of state.

Some advocates of Islamic democracy argue thatdbe&rine
ofthe oneness of Godawhid) or monotheism requires some form
of democratic system. “No Muslim questions the seignty of
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God or the rule of Shariah, Islamic Law. Howeverpsh Muslims
do (and did) have misgivings about any claims by @®rson that
he is sovereign. The sovereignty of one man contitsdh e sover-
eignty of God, for all men are equal in front of .. . . Blind

obedience to one-man rule is contrary to Islath.”

The Tunisian Islamist leader of the Renaissan ceyPamd politi-
cal exile Rashid Ghannoushi provided an early exbof a grow-
ing democratic trend: “If by democracy is meant tiberal model
of government prevailing in the West, a system undhich the
people freely choose their representatives anddesdn which there
is an alternation of power, as well as all freedcansl human rights
for the public, then Muslims will find nothing inheir religion to
oppose democracy, and it is not in their interéstdo so.*’

However, reformist efforts toward political libeization, elec-
toral politics, and democratization in the Muslimokd do not
imply uncritical acceptance of Western democratenis. Most
accommodationists would agree that it is importéortMuslims
not to uncritically copy what the West has done pdmasizing that
there are different forms that legitimate democraay take. Iran’s
president Mohammad Khatami, in a television intewiin June
2001 before his country’s presidential electionsted that “the
existing democracies do not necessarily follow doenula or as-
pect. It is possible that a democracy may lead liberal system. It
is possible that democracy may lead to a sociaystem. Or it
may be a democracy with the inclusion of religiausrms in the
government. We have accepted the third option.” tdmai pre-
sents a view common among the advocates of Islateinocracy
that “today world democracies are suffering frormajor vacuum
which is the vacuum of spirituality’®*and that Islam can provide
the framework for combining democracy with spiritilgand re-
ligious government.

Grass-Roots Democratization

The most pervasive and vibrant example of the pusimfbelow
for greater democratization and power sharing ssghowing pres-
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ence and implementation of Islam in civil socieity,nongovern-
mental institutions and associations (NGOs). Theedepgment of
a strong civil society is a critical ingredient fduilding demo-
cratic institutions. It incorporates and inculcatkse principles and
values of power sharing: greater political parteifon, represen-
tation, self-determination, government accountapilihe rule of
law, and social justice.

Although for much ofthe 1980s revolutionary Iramcaextremist
movements provided the dominant note, the late 3380d 1990s
revealed the many faces of Islamic social and peditactivism.
Islamic movements and associations became part mardel of
mainstream institutional forces in civil societysldmic activist
organizations and NGOs created networks of mosglespitals,
clinics, day-care centers, youth clubs, legal aidisties, foreign
language schools, banks, drug rehabilitation pragsainsurance
companies, and publishing houses. They filla vaidl ahus serve,
in some countries, as an implicit indictment of thevernment’s
ability to provide adequate services, in particuflarthe nonelite
sectors of society. Their services provide an altgive to expen-
sive private institutions and overcrowded publicifdies. At the
same time, they reinforce a sense of community tidgras well as
spiritual and moral renewal.

Though many Islamic associations and NGOs are noitipal
and nonviolent, others like Lebanon’s Hizbollah aRldmas in
Palestine have combined extensive and effectivecational and
social services with political action and militajihad. Their vio-
lent confrontations with Israel and acts of tersmmi have led two
successive American presidential administrationsdesignate
Hamas and Hizbollah as terrorist organizations amghut down
several American Muslim organizations charged withanneling
funds to them. At the same time, Hizbollah providesinstruc-
tive example ofthe extent to which Islamic movemsare shaped
not simply by a religious impulse but by politicabntexts. Hiz-
bollah was primarily a militant Shii response tgasl’s invasion
and occupation of Lebanon and the Lebanese Civit. W&th the
end of the civil war, Hizbollah put down its arms the north,
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became a political party, and won seats in Parlinim élowever, it
kept up its militant resistance to Israeli occupatiof Southern
Lebanon, fighting Israeli forces until Israel’s Widrawal from Leba-
non. Though Hizbollah remains on some countrie$’dicterror-
ist states (including the lists of the United Sta@nd Israel), it
functions today within mainstream Lebanese sociegynbining
politics with a vast network of educational and isdservices.
Many Islamic movements in recent years have escliewe-
lence and terrorism. Alongside the terrorist tra@flunholy wars,
there exists a democratic track record of Islamlicakiented can-
didates who have been elected president of Indan @sime min-
ister of Turkey, deputy prime minister of Malaysispeakers of
parliamentsin Indonesia, Iran, Jordan, and Sudabjnet minis-
ters and parliamentarians in Egypt, Algeria, SudEawait, Paki-
stan, Jordan, Yemen, Malaysia, Indonesia, Turkend debanon.
The performance of Islamist groups in national andnitipal elec-
tions defied the predictions of those who had itesisthat Islamic
movements were unrepresentative and would not ettraters.

An Islamic Democratic Threat?

The wide participation of religiously motivated Mimls (political
and apolitical) in Islamic professional associatsomnd other pri-
vate voluntary organizations has led to the gradisiEmization
of society from below, increasingly evident throught much of
the Muslim world. Ironically, the nonviolent partpation and
apparent strength of Islamists in mainstream sgcleas led to
more stringent limits on political liberalizatiomd dem ocratiza-
tion in the 1990s.

Authoritarian governments and secular elites whar feny sig-
nificant opposition as a potential challenge to ithmower and
privilege have raised the specter of fanatic fun@artralism and ter-
rorism, charging that radical Islamists were outhtipack democ-
racy, to come to power through ballots as wellalidis. The Algerian
military seized power, imprisoned Islamists, andibal them their
electoral victory. Tunisia and Egypt backed awagnir their com-
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mitment to open elections and instead crushed (Jiajior cur-
tailed (Egypt) mainstream, nonviolent Islamist peitation, mak-
ing little distinction between treatment of modezstwho operated
aboveground and within the system, and violent fetionary ex-

tremists. Yielding to pressures from its powerfullibary, Turkey’s

government forced Prime Minister Ecmettin Erbakarrésign and
subsequently outlawed his Welfare Party. A new, enoroad-based
Islamic party, Virtue, was created only to haveKey's Parliament
refuse to seat a woman parliamentarian who insistedvearing a
headscarf; finally the party itself was banned.

At best the attitude of many rulers may be chardzeal, in the
words of one Western diplomat, as an openness isk-free de-
mocracy” or, as another put it, “democracy with aigsent.” Open-
ness to government-controlled and -dominated change:+ye
openness to a change of government that would btcngower
Islamic activists (or for that mattdp any opposition parfy—no.
Recent years have shown that, at best, oppositiantigs and
groups, whether secular or religious, are toleragdady as long as
they remain relatively weak or under governmentwohand do
not threaten the regime or ruling party at the balbbox. How-
ever, questions remain. Can the ills of societiesreduced to a
single cause or blamed on “fundamentalist fanafichfe the ac-
tivities of a radical minority a convenient excuse the failure of
many governments to build strong and equitable nrodsates?
Does this perceived threat support authoritariarnlitery or secu-
rity governments, whose nonelected rulers’ primaigh isto per-
petuate their own power?

The issue of democratization, like that of authongaism, in
Muslim societies is not primarily one of religionub of history
and political and economic development. CenturieEwopean
colonial rule followed by decades of authoritarignvernments
have created and perpetuated conditions that ateconducive
to democratization. One-man or one-party governm elirtsted
political participation, restricted freedom of sgbeand ofthe press,
government control of politics, economic, socialueational devel-
opment, and of the media produce authoritarian tpai cultures
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and values. The absence or weakness of civil sodietyngovern-
mental institutions and associations) contributeshe inevita-
bility that many governments in the Muslim world liwiollow
one of two paths, religious or secular authoritaisan. Despite
the odds, however, democratization has increasirbgdgome an
issue in Muslim politics.

The political and economic realities of many stateatinue to
foster alienation, opposition, and radicalism ottrexmism. De-
spite the growing desire for greater political geigation and gov-
ernment accountability, authoritarian governmenighwimited
political participation and freedoms remain the moin many
countries. Regarding the future role of Islam in $fim politics,
the comment of one expert on Egypt is equally ralewvto other
states: “Egypt’s rulers can expect to see an Iskdrat faithfully
reflects the skill or folly of their own statecrdft®

Democracy is an integral part of modern Islamicipodl thought
and practice, accepted in many Muslim countries dismus test
by which both the openness of government and theves ce of
Islamic groups or other political parties are cied. However,
guestions about what particular forms democratatinight take
in diverse Muslim political cultures remain diffituto answer.
Muslim political traditions and institutions, likeocial conditions
and class structures, continue to evolve and aitecal to the fu-
ture of democracy in the Muslim world.

Western governments are challenged to balance lkamgsng
relationships with regimes against the principleslaralues of self-
determination, democratization, and human righ&sttth ey claim
to stand for and support. Governments in the Mushorld are
challenged to promote and strengthen the developinmoérTivil
society—those institutions, values, and culture thed the foun-
dation for true participatory government. They mhbstwilling to
allow alternative political voices to function frigen society and
express their opinions and dissent through the fation of po-
litical parties, private associations, newspaparsj the media. Is-
lamic activists and movements are challenged to enbeyond
slogansto programs. They must become more selfealith speak-
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ing out not only against local government abusesdlso again st
those of Islamic regimesin Sudan, Afghanistan, amdil recently
Iran, as well as acts of terrorism committed in tha&me of Islam
by extremists. They are challenged to provide aantskt rationale
and policy that would extend to their oppositiondato minori-
tiesthe very principles of pluralism and politigerticipation that
they demand for themselves.

All are challenged to recognize that democratizatiand the
building of strong civil societies in the Muslim wd are part of a
process of experimentation, necessarily accompabiethilure as
well as success. The transformation of the West ffeadal monar-
chies to democratic nation-states took time, triafl eerror. It was
accompanied by political and intellectual revolutothat rocked
both state and church in a long, drawn-out procasspng con-
tending voices and factions with competing visiangd interests.

Global Terrorism and Islam

Terrorism has been a worldwide threat, affectingrctries as dis-
similar as Italy, Germany, Peru, Japan, and Grelscael/Palestine,
Egypt, Yemen, Iran, Turkey, and Iraq. Terroristsyraaargeted local
populations often in the name of nationalist groopgovernments.
In recent years, radical groups have combined matiism , ethnicity,
or tribalism with religion and used violence androgism to achieve
their goals: Serbs in Bosnia, Hindu nationalistdnmdia, Tamil and
Sinhalese in Sri Lanka, Jewish fundamentalistssimél, Christian
extremists in the United States. However, the mwistespread ex-
amples of religious terrorism have occurred in tMeslim world.

Al-Qaeda (modern in terms of educational profilespkledge and
use of modern technology from computers, faxes,ltlternet, and
cellphonesto weapons)represents a new formroétesm, born of
transnationalism and globalization. It is transmoatal in its iden-
tity and recruitment and global in its ideologyrattegy, targets,
network of organizations, and economic transactions

Though global terrorism has no single location oume, for
the time being it has become associated with Isdand jihad. While



152 Unholy War

President George W. Bush and other national anidicals leaders
have distinguished between Islam and terrorism, arechy aver-
age Americans have proven remarkably supportiveAafb and

Muslim colleagues and neighbors, others have ntthdugh the

U.S. administration hasremained consistent irsitdements, the
actions of the attorney general and proposed cossjoe al anti-
terrorism legislation, as well as the detentionimdividuals for

indefinite periods without trial or access to evixbe, raise deep
concerns about the erosion of civil liberties andnhan rights for
Arabs and Muslims, and others as well. The issuesgoethe core
of what the United States is and stands for, whoanenow, and
what we might become.

Like all the world’s major religious traditions,lésn has its ex-
tremist fringe. However, Osama bin Laden s steddge of procla-
mations and threats has assured that Islam, natextsemism or
terrorism, receives special treatment. The climat@éay is one in
which questions can be asked and statements canaue about
Islam, not simply about the beliefs and action €rtfremists, that
would not be tolerated if directed at Judaism omriGtianity. The
danger of this approach is to overlook the factttmadlitant jihad
movements and terrorism are not just the produétsarped in-
dividuals or religious doctrine, whether mainstreamextremist
interpretations, but of political and economic conans.

Reacting to Terrorism:
American Foreign Policy in the Muslim World

After September 11, the depth of hatred expressgedib Laden
and his al-Qaeda followers along with scenes of sohnabs cel-
ebrating in the streets revolted many but also $edne to ask,
Why do they hate us? The temptation for some governtoffi-
cials and political commentators was to condemn disiniss, to
explain away anti-Americanism as irrationality, imgtude, jealousy
of our success, or hatred for “our way of life.'6§ans to the effect
that we are in a war between the civilized worldaerrorists; a war
between fundamentalists who hate Western dem occagytalism,
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and freedom; or a war against evil and merchantdedth may
reflect the rhetoric of some extremists and be eiorodlly satisfy-
ing, but they fail to get at deeper realities andd-term issues. Simi-
larly, belief that overwhelming force has broughtgaick victory
and proven an effective answer and message to d#resrists or
potential terrorists also overlooks real and futtireeats. Other bin
Ladens exist as do the political and economic coiodis that they
can exploit to recruit new soldiers for their ungalars.

Osama bin Laden, like the secular Saddam Husseththe cleric
Ayatollah Khomeini before him, cleverly identifiespecific griev-
ances against Muslim regimes and the United Stétasare shared
across a broad spectrum of Muslims, most of whom ot ex-
tremists. He then used religious texts and doctsitejustify his
jihad of violence and terrorism. Anti-Americanism dsiven not
only by the blind hatred of the terrorists but alsp a broader-
based anger and frustration with American foreigrigy among
many in Arab and Muslim societies: government d#ls, diplo-
mats, the military, businessmen, professionalseliettuals, and
journalists. Many enjoy close friendships with th®@lestern coun-
terparts. They have graduated from and send theildodn to
Western schools, vacation and own property in Am@&@dnd Eu-
rope, admire many of the principles and values iffcdl partici-
pation, accountability, the basic freedoms of sgedbought, and
the press). But they also believe that these pptes are applied
selectively or not at all when it comes to the Mmslworld.

Lost in our litany of slogans and easy answerfisitecognition
that they see more than we see. In recent yeaesUthited States
hasbecome lessinternational-minded and more pregwied with
domestic issues. Many members of Congress seeasmneto travel
abroad; a prominent congressional leader freelypped that he
had been to Europe once and saw no reason to reMajor media
networks and newspapers have cut back on the numffereign
bureaus and correspondents; domestic news covéragexpanded
at the expense of public awareness of internatiaifairs. By con-
trast, and unlike in the past, many in the Muslinorid are no
longer dependent on CNN and the BBC for news of whaxld.
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International Arab and Muslim publications and maegdrovide daily
coverage of foreign affairs. Families sit gluedtheir television sets,
watching daily coverage on al-Jazeera, and see vid \dolor live
news from Palestine/lsrael, Iraq, Chechnya, an chiKais.

Many see the United States’ espousal of self-deteation, de-
mocratization, and human rights as disingenuougimt of its for-
eign policies. While average Americans might seeldtest explosive
headline event such as a spectacular terroristhtia Israel, they
are not bombarded daily with images of acts ofdtiraiolence and
brutality, the disproportionate firepower, the nuertnf Palestin-
ian deaths and casualties, the use of American weapncluding
F-16s and Apache helicopters provided to Israel asdd against
Palestinians, including civilians, in the occuptedritories. America’'s
relationship with Israel has proved to be a lightgirod. While
some in the West downplay or deny the significaoé¢he Pales-
tinian issue, surveys continue to verify its impartce to Muslims
globally. A survey in spring 2001 of five Arab sest (Egypt, Saudi
Arabia, the United Arab Emirates, Kuwait, and Lelar demon-
strated that the “majority in all five countrieségahat the Palestin-
ian issue was the single most important issue emitpersonally>
In a Zogby International poll of American Muslimaken in No-
vember and December 2001, 84 percent believed thatUnited
States should support a Palestinian state, 70 péfzelieved that it
should reduce financial support to Isrdel.

The American government’s tough stand (often fullgtjfied)
with Yasser Arafat but kid-glove treatment of Isratime Minis-
ter Ariel Sharon's aggressive and brutal policiesthe West Bank
and Gaza, and America’s long record of relativetycuitical sup-
port of Israel—expressed in its levels of militanydaeconomic aid
to lIsrael, its voting record in the United Nationdfficial state-
ments by American administrations and governmefiitiafs, and
votes by Congress (often opposed by administrationth e past)
to move the American embassy from Tel Aviv to Jeresn in di-
rect contravention of longstanding UN resolutionse-aeen by
many in the Muslim world as proof of American hypisy.
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Other critical foreign policy issues include thepmct of sanc-
tions on more than a half-million innocent Iraqgi trien (with
little direct effect on Saddam Hussein), and saoms against Pa-
kistan while failing to hold India and Israel tonsilar standards
for their nuclear programs. The moral will so evidem Kosovo is
seen astotally absentin U.S. policy in the Cheghand Kashmiri
conflicts. A native-born American convert to Islaivy League—
educated and formerly a government consultant, spoikh a frus-
tration shared by many Muslims: “Every informed Mioswould
point to America’s bizarre complicity in the gendail destruction
of Chechnya, its tacit support of India’s incredjilidrutal occupa-
tion of Kashmir, its passivity in the ethnic cleamg of Bosnia,
and even America’s insistence on zero casualtiestapping the
ethnic cleansing of Kosovo. These are hot spotshia $o-called
ring of fire’around the edge of the Muslim worldhere Muslims
are throwing off the shackles of old empirés.”

To understand the love-hate relationship, the atioacrepul-
sion toward America that existsin many parts oé thorld and is
widespread in the Muslim world, we must not onlydkm who we
think we are and how we view others but try to ursddend how
others might see us. As Paul Kennedy has obserfesdpf us ask:

[Hlow do we appear tothem,and what would it be like were our
places in the world reversed. . . . Suppose thatrehexisted to-
day a powerful, unified Arab-Muslim state that stieed from
Algeria to Turkey and Arabia—as there was 400 yesgs, the
Ottoman Empire. Suppose this unified Arab-Muslimtsetaad
the biggest economy in the world, and the mostafie mili-
tary. Suppose by contrast this United States ofsoluad split
into 12 or 15 countries, with different regimesyse conserva-
tive and corrupt. Suppose that the great Arab-Mugiower had
its aircraft carriers cruising off our shores, d@iscraft flying over
our lands, its satellites watching us every daypdose that its
multinational corporations had reached into Nortim érica to
extract oil, and paid the corrupt, conservative govments big
royalties for that. Suppose that it dominated allernational
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institutions like the Security Council and the IMSuppose that
there was a special state set up in North Am eriftg years ago,
of a different religion and language to ours, ame giant Arab-
Muslim power always gave it support. Suppose th&6sus state
was bombarding us with cultural messages, aboutstlaeus of
women, about sexuality, that we found offensivepfase it

was always urging us to change, to modernize, t@lgdal, to

follow its example. Hmm . . . in those conditiongould not

many Americans steadily grow to loath that Colossuish it

harm? And perhaps try to harm it? | think$o.

The war against global terrorism should neither beem green
light for authoritarian regimesin the Muslim word further limit
the rule of law and civil society or to repress nvaslent opposi-
tion, nor justify a gradual erosion of importantipeiples and val-
ues at home and abroad. Many governments use tmgeataof
“Islamic fundamentalism” as an excuse for authaiéa responses
and policies, labeling all Islamic movements, extiist as well as
moderate (whom they characterize as wolves in slsedpthing),
as a threat. Many Muslim and Western governmentsosge any
Islamic candidates’ participation in elections, i@ that they will
hijack elections. These fears often obscure thetlaat many gov-
ernments themselves have proven nondemocratic oraritar-
ian track records.

American, as well as European, responses must nerpedpor-
tionate, from military strikes and foreign policg tomestic secu-
rity measures and antiterrorism legislation. A raexnation and,
where necessary, reformulation of U.S. foreign pyhvill be nec-
essary to effectively limit and contain global terism. Short-term
policiesthat are necessitated by national intemesst be balanced
by long-term policies and incentives that pressuve allies to
promote a gradual and progressive process of broaddtical
participation and power sharing. Failure to do st simply per-
petuate the culture and values of authoritarianisecular as well
as religious, and feed anti-Americanism. If foreigolicy issues
are not addressed effectively, they will continoetovide a breed-
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ing ground for hatred and radicalism, the rise xtfremist move-
ments, and recruits for the bin Ladens of the world

Globalization of the Jihad

What is distinctive about global jihad todayfe Soviet-Afghan
war marked a new turning point as jihad went glottah degree
never seen in the past. Theujahidinholy war drew Muslims from
many parts of the world and support from Muslim aman-Mus-
lim countries and sources. In its aftermath, thevrggobal jihad

spread as jihad became the common symbol and rajlgry for

holy and unholy wars. Most major Muslim strugglesre declared
ajihad. Afghan Arabs moved on to fight other jitsad theirhome
countries and in Bosnia, Kosovo, and Central A€ahers stayed
on or were trained and recruited in the new jihatHdrasasand

training camps.

Today, the term jihad has become comprehensivastaasce
and liberation struggles and militant jihads, hatyd unholy wars,
are all declared to be jihads. Jihad is waged ahb@mot only against
unjust rulers in the Muslim world but also agairessbroad spec-
trum of civilians. Jihad’s scope abroad becamelahgly clear in
the September 11 attacks against both the Worlddi@enter and
the Pentagon, targeting not only governments bao aivilians.

Terrorists such as bin Laden and others go beyoladsical
Islam’s criteria for a just jihad and recognize Hmits but their
own, employing any weapons or means. They rejeatnist law’s
regulations regarding the goals and means of advjgliad (that
violence must be proportional and that only theessary amount
of force should be used to repel the enemy), tmatoicent civil-
ians should not be targeted, and that jihad mustiéelared by
the ruler or head of state. Today, individuals agrdups, religious
and lay, seize the right to declare and legitimateholy wars in
the name of Islam.

On the other hand, Islamic scholars and religicaegllers across
the Muslim world such as those at the Islamic Reste&ouncil at
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al-Azhar University, regarded by many as the highmsiral au-
thority in Islam, have made strong, authoritativecthrations
against bin Laden’sinitiatives: “Islam providegal rules and ethi-
cal norms that forbid the killing of non-combatants well as
women, children, and the elderly, and also forhtlde pursuit of
the enemy in defeat, the execution of those whaeuder, the
infliction of harm on prisoners of war, and the testion of prop-
erty that is not being used in the hostilitie8.”

Globalization of communications, technology, andvigl has
heightened a new consciousness of the transnatimealtity and
interconnectedness ofthe Islamic communitgngnal) that follows
events across the Muslim world on a daily, even Hyphasis. They
reinforce a sense of solidarity and identificatid®egardless of na-
tional and cultural identities, most Muslims aretrsecular; they
do self-consciously identify themselves as Muslim e¥icelebrate
or bemoan successes and failures of Muslim strusgigleself-deter-
mination, freedom from oppression, and economicadlegment
across the world, as well as of militant jihadshhand unholy wars.
The dark side of globalization and interconnectedgngshat com-
munications and technology support the existencglafal terror-
ist networks in the twenty-first century.

If Western powers need to rethink, reassess forgiglicies and
their support for authoritarian regimes, mainstrefmslims world-
wide will need to more aggressively address theettirto Islam
from religious extremists. Their jihad or struggléivbe religious,
intellectual, spiritual, and moral. But it must henore rapid and
widespread program of Islamic renewal that buildspast reform -
ers but that follows the lead of enlightened redigs leaders and
intellectuals today more forcefully, and that maféectively en-
gages in a wide-ranging process of reinterpretat(gtihad) and
reform. There are formidable obstacles to be overeesthe con-
servatism of many (though not all) ulama, reformtire training
of religious scholars and leaders, the counterifignore puritani-
cal exclusivist Wahhabi or Salafi brands of Islaamd the discred-
iting of militant jihadist ideas and ideologies.
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Like the process of modern reform in Judaism andi§€hanity,
questions of leadership and the authority of thet@mand tradition
are critical. Whose Islam? Who leads and decides®rulers, the
vast majority of whom are unelected kings, militaand former
military? Or elected prime ministers and parliam&hts it the
ulama or clergy, who continue to see themselvesha&sprimary
interpreters of Islam, although many are ill prepéito respond
creatively to modern realities? Orisit modern edted, Islamically
oriented intellectuals and activists? Lacking areefive leader-
ship, will other Osama bin Ladens fill the vacuum?

The second major question is, What Islam ? Is Islamaferm sim -
ply returning to the past and restoring past dexgsiand laws, or is
it a reformation or reformulation of Islam to meéte demands of
modern life? Some call for an Islamic state basedtibe reimple-
mentation of classical formulations of Islamic lawdthers argue
the need to reinterpret and reformulate law in tigi the new re-
alities of contemporary society.

Religious traditions are a combination of text anantext—
revelation and human interpretation within a spicgocio-
historical context. Thishas gone on for many cergsirAll religious
traditions demonstrate dynamism and diversity ahdttis why
there are conservative elements as well as modeariprogres-
sive elements in all religions. Judaism and Chaisity, the He-
brew Bible and the New Testament have been usel@gibimize
monarchies and feudalism in the past, and democeaay capi-
talism, as well as socialism in the present. Thepg&ésand Chris-
tianity have been used to legitimize the accumwlatof wealth
and market capitalism as well as religiosocial mmesnts such as
those of Francis of Assisi and, in the twentietmuey, Dorothy
Day’s Catholic Worker Movement, and liberation thegy in Latin
and Central America. The process continues todagndigg issues
of gender relations, birth control, abortion, homersality, and
social justice, yielding multiple and diverse pasits. While using
the same text and referring to a common historggle come out
with different interpretations. Islam too is an aéehat has taken



160 Unholy War

many forms historically and has been capable oftipld interpre-
tations, conditioned by reason and social contekts. example,
much ofthe debate over the relationship of Islamwbmen’srights
must be seen in terms not only of religion but alas in other
religions, of patriarchy. The status and role of Mmswomen in
law and society was defined in a patriarchal past &y the male
religious elites who were the interpreters of radig.

This is a time to remember the events of Septemilemid to

respond: atimetorememberthe victims, those whea and their
families. It is also a time for the internation@m munity, govern-
ments, religious leaders, opinion makers, intelleds, academics,
and citizensto respond. The United States—led doalihas brought
an end to Taliban rule, the first major step in th&r against glo-
bal terrorism. Whether Osama bin Laden is captuaed however
successful are attempts to contain al-Qaeda, raligi@rrorism in

the Muslim world and beyond will continue to betar¢at to na-
tions and to the international community.

As President George W. Bush and other politicablka have
recognized, we will not defeat global terrorism elglby military
or economic means. Public diplomacy must be acaltcompo-
nent. There can be no excuse for terrorism in themaaf Islam.
Suicide attacks, bombings, assassinationsin theeaf any cause,
whether justified in the name of God, justice, tatg security, are
still terrorism. Quick and easy responses, suclmaves to quiet
the Arab street through overwhelming force, mayebeotionally
satisfying but will in the long run prove ineffegd and contribute
to greater radicalization and anti-Americanism. Wehsbme forms
of terrorism, like some forms of cancer, respondddical surgery,
this deadly disease can only be effectively coundefirst by un-
derstanding how it originates, grows stronger, apdeads and
then by taking action. The cancer of global terrorisvill con-
tinue to afflict the international body until we @ress its political
and economic causes, causes that will otherwiseioare to pro-
vide a breeding ground for hatred and radicalisihhe tise of ex-
tremist movements, and recruits for the bin Ladefthe world.
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Glossary

ayatollah (ayatullah) “Sign of God,” title of a high-ranking Shii
religious leader.

bida innovation, deviation from Islamic tradition.

caliph for Sunni Muslims, successor of Muhammad as leaxfer
the Islamic community.

chador traditional garment, worn in public, covering a wam
from head to foot.

dar al-harb “abode of war,” non-Islamic territory.

dar al-Islam *“abode of peace,” Islamic territory, i.e., where Is
lamic law is in force.

dawah “call to Islam,” propagation of the faith; more kadly,
social welfare and missionary activities.

dhimmi “protected” or covenanted people; non-Muslim citizen
who is subject to poll tax (jizya).

fagih (fugaha) legal expert; jurisprudent.

fatwa formallegal opinion or decision of a mufti on a thex of
Islamic law.

hadith narrative report ofthe Prophet Muhammad’s sayiamd
actions.

hajj annual pilgrimage to Mecca required of all Muslimtsleast
once in their lifetime.

halal permitted, lawful activities.
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haraka “movement.”
haram prohibited, unlawful activities.
hijab veil or head covering worn by Muslim women in publi

hijra emigration of Muhammad from Mecca to MedinaAm.
622, where he established rule of the Muslim com niynstate.

hizbollah party of God.

ijma consensus, or agreement of the community, a soofte
lamic law.

ijtihad independent analysis or interpretation of Islamaw.
ikhwan brotherhood.

imam  “Leader,” prayer leader. In Shii Islam, refersgoccessor
of Prophet Muhammad, descendant of Ali, who goveas €li-
vinely inspired religiopolitical leader of Islammmmunity.

iman “faith,” religious belief or conviction in the funamental
doctrines of Islam.

intifada Palestinian “uprising” against Israeli occupation.

islah reform or revitalization of the Muslim communitythugh
return to the Quran and example of the Prophet.

islam submission or surrender to the will of God.

Islamist Islamic political or social activist; often commonte-
ferred to as a fundamentalist.

jahiliyyah period of ignorance, i.e., pre-Islamic Arabia; udey
contemporary revivalists to refer to un-Islamic betoain society.

jihad “strive, effort, struggle” to follow Islam; can ihcde de-
fense of faith, armed struggle, holy war.

jizya poll-tax on dhimmi (non-Muslims) that entitled them t
protection and to practice their faith.

kaba cube-shaped shrine located in the center of the @ran
Mosque in Mecca, the focal point for daily prayerdathe pil-
grimage.

kafir (var., kufir)  “unbeliever” or infidel, one who is “ungrate-
ful” and rejects the message of Islam.
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kalam “speech,” theology.
madrasa religious college or university, seminary.

Mahdi divinely guided leader who is to come in the futuoe
establish God’s rule on earth and a socially justisty.

majlis al-shura consultative council.
maslaha “public interest” or “human welfare.”

mihrab “niche” in the wall of a mosque, indicating the dir
tion of Mecca, which Muslims face when performirggir daily
prayers (salat).

mufti specialist on Islamic law competent to deliver &wfa or
legal interpretation or brief

mujaddid “renewer,” one who brings about the renewal (ta)did
of Islam; a widely held Muslim belief based on Phmgtic tradi-
tion teaches that God sends a mujaddid at the begig of
each century to restore or strengthen Islam.

mujahid (pl., mujahidin) soldier of God.

mujtahid one who practices ijtihad or interprets Islamic law
mullah a local religious leader.

Muslim one who submits (islam) to God’s will.

gadi judge who administers shariah law.

salafi “ancestors,” the first generations of the Muslimntm u-
nity; because of their proximity to the Prophet Marhmad,
their beliefs and practice are considered auth tirita

salat official prayer or worship observed five times dail

shahadah the confession or profession of faith: “there is gad
but Allah and Muhammad is His Prophet.”

shahid martyr, witness to faith.
shariah “path,” Islamic law.

shaykh head of atribe or Sufi order;term applied to &erureli-
gious teacher, or tribal leader.

Shii  “party or faction” of Ali; those Muslims who believthat
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Muhammad designated Ali and his rightful descen datot be
the true leaders of the Muslim community.

shura consultation.

Sufi follower of Sufism, Islamic mysticism.

sultan ruler, military commander in medieval Islamic state
Sunnah normative practice or exemplary behavior of Muhanmima

Sunni Muslims, the majority community, who believe th atety
represent the authority of the Sunnah or exampltéefProphet
Muhammad and the early Muslin community.

tajdid revival or renewal of Islam through return to itsusces,
the Quran, and the example of the prophet.

takfir excommunication, the proclaiming of a fellow beles
as an infidel.

taglid unquestioned imitation or following of tradition apt le-
gal or doctrinal precedents; the opposite of ijdha

tawhid unity of God (absolute monotheism); Allah’s absdut
sovereignty over the universe.

ulama religious scholars or clergy.

ummah Islamic community; refers to the worldwide Muslim
community.

wagf endowment ofproperty forreligious purposes saslbuild-
ing mosques, schools, hospitals.

zakat annual alms tax or tithe of 2 + percent levied waalth
and distributed to the poor.
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