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PREFACE
TO LOEB PLOTINUS IV-V

The texl of these volumes, except in a few placces,
is that of the second volume of the revised editio
minor of Henry and Schwyzer, Plotini Opera II Oxford
Classical Texts, 1977. The editors, translator, and
publishers have agreed that somewhat fuller critical
notes should be appended to the Greek text than in
the first three volumnes of the Loeb Plotinus. These
critical notes show clearly all places where the printed
text departs from the manuscripts and all places
where the text of these volumes differs from that of
the Oxford Plotinus (H-S%): as a result of the exten-
sive critical revision of the text of their first edition
which the editors undertook in the preparation of the
Oxford text, and in which the translator to a modest
degree participated (hence the use of the first person
plural in the notes where the changes are agreed by
all), these latter are very few (26 in the Fourth
Ennead, 7 in the Fifth). A number of them are
corrections adopted by the editors afler the pub-
lication of the Oxford Plotinus II and recorded in
Addenda et Corrigenda ad Textum et Apparatum
Lectionum in I1I (1982) pp. 304-325.

A word of explanation and apology is due to the
reader for the long interval between the publication
of the first three volumes and that of these two.
The translator’s work was completed (except for
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minor corrections and revisions) in 1976: but as the
result of the agreement between the Oxford Univer-
sity Press and the Loeb Classies the volumes could
not have been published with the Greek text before
1979. The subscquent delay was duc to the financial
stringencies which beset all academic publishing at
the present time. ’
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V. I. ON THE THREE PRIMARY
HYPOSTASES

Introductory Note

TeIs treatise is the tenth in Porphyry's chronological
order, in which the first great treatise on the One (VI. 9)
is the ninth. It i8 a fine example of the way in which
metaphysical reflection and personal spiritual life are
always indissolubly united in Plotinus. The treatise does
indeed, as its title indicates, give an account of the “ three
primary hypostases ”’, the three great realities of Plotinus’s
warld, in ascending crder, Soul, Intellect, and the One,
and argues vigorously, if sometimes obscurely, for Ploti-
nus’s distinctive views of their differences and derivations
ona from the other. But it is not a text-book exposition
of an abstract metaphysical system which does not involve
or commit writer or reader, but an * ascent of the mind to
(God ** whick recalls man to an understanding of his true
nature and dignity and guides him on his way to his
ultimate goal. The first two chapters give a vivid picture
of the soul's alienation and self-forgetfulness here below
and remind it of its true nature in language of a power
unsurpassed in the Enncads; then we are shown how,
having returned to an understanding of our true nature
as soul, we find transcending it Intellect and the One or
(lood, and are brought to see how the Good must transcend
and generate Intellect. After a doxographical digression
in Chapters 8 and 9 designed mainly to show (probably
against contemporary objections) that what FPlotinus is
expounding is the true dectrine of Plato;«we return in the
last three chapters to a reminder of how we, being soul,
can find Intellect and the One within-us, and a final
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ON THE THEEE PRIMARY HYPOSTASES

exhortation not to be distracted by our superfirial mundane
conscipusness but to tumn inwards and “listen to the
voices from on high .

Synopais

The souls of wen have furgotlen their Father and their
true nature in their desire to belong to themselves which
has led them into self-alienation and self-contempt and
an ignorant admiration of material things. Two ways to
convert them and lead them back up to Ged: one is to
show how contemptible material things are, the other,
better one, is to remind the soul of its high birth and value.
Soul must know itself to know whether it is capable of
knowing higher things (ch. 1). Every soul must remember
that it made the whcle universe: if it frees itself from
illusion and attains to true peace it will see the great soul
to which it is akin giving life and light and beauty to the
world which is dead and worthless without it, kéepfng the
heavens in motion and giving divinity to the sun and other
heavenly bodies (¢h. 2). When von have understood the
nature of soul, go on to the next stage on the way to God,
and grasp Intellect, the soul's upper neighbour, and see
how soul is an image of Intellect and depends on it and is
perfected by it (ch. 3). Intellect is the archetype of this
visible universe, containing &ll that is in it in the eternal
fulness of which Kronos is a symbol. How its eternal
living reality is properly expressed in the categorics of
Plato’s Sophist (ch. 4). Where does Intellect come from?
The One. Number is posterior to and produced by the
One and it is number (and so in another way the One)
which gives Intellect ibs strueture (ch. 5). How the Onc
produces Intellect without mevement or turning away from
itself, as an eternal radiation from its perfection, and how
Intellect determines itself as the perfect unity-in-diversity
of the intelligible world by its roturn to the One, and in
its turn produces Soul, as all thet is perfect must produce
{chs. 6-7). Confirmation thet this is the true doctrine of

)

ON THE THREE PRIMARY HYPOSTASES

Plato, and of Parmenides, at least as improved by Plato
(ch. 8). Anaxagoras, Heraclitus and Empedocles also
agree in essentials, but Aristotle, though he makes the
first principle separate and intelligible, makes the mistake
of thinking it a self-knowing intellset and introduces '

incoherence into the intelligible world by his doctrine of

the plurality of unmoved movers (ch. 9). How we find
Soul, Intellect, and the One within ourselves (chs. 10=11}),
Final exhortation to turn inwards and concentrate our
attention so that we hear the voices from on high (ch. 12).
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V. 1. (10) TIEPI TON TPION
APXIKQN YTIOESTASEQN

1. T{ more dpa éori 10 memomros Tés Puyds
marpos beot émdabiéobior, kal polpas  éxetber
otioas kai SAws éxelvov dyvoijoar Kai éavTds Kal
Ereivov; dpyt pév oby adrals 7ol xaxod 1) TOApG
ral 7 yéveois kol ) mpdTy ETEpoTNS kai 70
BovdyBivar 8 éavrdr elvar. 7 67 adrefovoiw
eredimep ebdimoar fobdoar, oA 78 wwelaflar
wap’ albrdv KexppévaL, L évavriav dpapoioal
wal mAelomy dmdeTaow memounuévar, fyvénoav
kol favras éxelfer elvarr domep maldes edflig
dmoomrachévres dmd marépwy kal moAdy ypovor
mdppw Tpadévres dyvooiTL xal €avrovs Kai
narépas. ovT obv éru éxelvov otiTe éavTas Opld-
oa, drypdoacar avrds dyvole ToU  yévous,
Tipjoacar TdMa kel mdrre pdAlov i éavrds

1 7é\pa was a Neopythagorean name for the Indefinite
Dyad (for whieh see below ch. §) *° because it ssparated itaclf
from the One’': cp. Plutarch De Iside ef Osiride 75, 381 F;
Iamblichus Theologoumena Arithmeticae 7, 19 and 9, € de
Faleo (quoting Anatolius, the third-century Aristotelian pro-
feasor at; Alexandria who became a Christian bishop). Plotinus
several times in the Enneads takes up this Pythagorean ides
and sess the root of all multiplivily, that is of all reality other
than and inferior to the One or good, in an audacious act ol
sel{-assertion, a will to independent existence. This is applied

IO

V. 1. ON THE THREE PRIMARY
HYPOSTASES

1. What is it, then, which has made the souls
forget their father, God, and be ignorant of them-
selves and him, even though they are parts which
come from his higher world and altogether beleng to
it? The'beginning of evil for them was :.lud.'.{city 1
and coming to birth and the first otherness and the
wishing to belong to themselves. Since they were
clearly delighted with their own independence, and
made great use of self-movement, running the oppo-
site course and gctting as far away as possible, they
were ignorant even that they themselves came from
that world: just as children who are immediately
torn from their parents and brought up far away do
not know who they themselves or their parents are.
Since they do not any more see their father or
themselves, they despise themselves through ig-
norance of their birth and honour other things,
admiring everything razther than themselves, and,
to Intellect’s coming into separate existence at VI. 8. 5. 29
(where the word rodprdoas is used); cp. IIL 8. 8. 32-6. And
the passage here about the tdipo of soul is closely parallel
in thought to that on the origin of time in IIL. 7. 11 [the werd
tdMua is not used there, but cp. dpyelr adrfs Povdopéims kal
elvar adrijs lines 15-16, with o BovAylfrar éovrdr elvar here.
See further Naguib Baladi La Pensée de Plotin (Paris 1970),
which is entirely concerned with the theme of audacity in
Plotinus, and my discussion in the Cambridge History of Later
Oreel: and Barly Medineval Philosophy 242-5.
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1 Plotinus seems to have in mind the sort of melancholy
commonplace, contrasting the transitoriness of human life
with the ceaseless self-renewal of non-human nature, which
found its finest expressions in the Latin poetry of the first
century B.C., e.g. Catullus 5, Horace Odes IV. 7; op. [Moschus]
Elegy on Bion 99-104 (which mayv have inspired Catullus).

2 Editors disagree on where, if anywhere, in the Enneads
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ON THE THREE PRIMARY HYPOSTASES

astonished and delighted by and dependent on these
[earthly] things, they broke themselves loose as far
as they could in contempt of that from which they
turned away; so that their honour for these things
here and their contempt for themselves is the cause
of their utter ignorance of God. For what pursues
and admires something else admits at the same time
its own inferiority: but by making itself inferior to
things which come into being and perish and con-
sidering itself the most contemptible and the most
liable to death of all the things which it admires *
it could not possibly have any idca of the naturc and
power of God. One must therefore S]’_\F_'.:l.k in two
ways to men who are in this state of mind, if one is
going to turn them round to what lies in the opposite
direction and is primary, and to lead them up to
that which is highest, one, and first. What, then,
are these two ways? One shows how contcmptible
are the things now honoured by the soul, and this
we shall develop more amply elsewhere? but the
other teaches and reminds the soul how high its
birth and value are, and this is prior to the other one |
and when it is clarified will also make the other
obvious. This is what we must speak about now;
it is close to the subject of our investigation and will
be useful for that other discourse. For that which
investigates is the soul, and it should know what it

thia fuller treatment is to be found, and it seems better to
suppose with Harder that Plotinus may never have carried
out his plan for a full-seale discourse on cvontempt ol this
waorld, at any rate in writing—operhaps because he found it
very hard really to despise our world of sense, though he
sometimes folt he ought to do so, and when challenged by
praple who really despised and hated it (the Gnostics) he
defended its beanuty and goodness passionately {cp. IL. 9).

13
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! This phrase is taken from Plato Phaedrus 245C9. The
whole account of soul’s cosmic activity here is inspired by
Phaedrus 245058, and Laws X SO5AH.

? This passage made a deep impression on both 8t Basil
(Hom. XV de fide 11 13le-d (Gamnier=PG 31, 465A-B; De

© Spiritu 1 3200-322A Garpier=Pi} 20, 768B 772B—Basil is

here making extensive use of the whole passage 1. 29-3. 10)
and St. Augustine, whese adaptation of it in his account of
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is as an investigating soul, so that it may learn first
about itself, whether it has the power to investigate
things of this kind, and if it has an eye of the right
kind to see them, and if the investigation is suitable
forit. Forif the objects are alien, what is the point?
But if they are akin, the investigation is suitable and
discovery is possible.

2. Let every soul, then, first consider this, that it
made all living things itself, breathing life into them,
those that the earth feeds and those that are nourished
by the sea, and the divine stars in the sky; it made
the sun itself, and this great hcaven, and adorned it
itself, and drives it round itself, in orderly movement;
it is a nature other than the things which it adorns
and moves and makes live; and it must necessarily
be more honourable than they, for they come into
being or pass away when the soul leaves them or
granls life to them, but soul itself exists for cver
because ** it does not depart from itself 7.1 This is
how soul should reason about the manner in which it
grants life in the whole universe and in individual
things. Let it look at the great soul, being itself
another soul which is no small one, which has become
worllty Lo look by being freed from deceit and the
things that have bewitched the other souls, and is
established in quietude. Let not only its encom-
passing body and the body’s raging sea be quiet, but
all its environment: the earth quiet, and the sea -
and air quiet, and the heaven itself at peace.? Into

the spiritual experience which he shared with his mother at
Ostia is deservedly famous {Coafessions IX 10. 25ff.). The
odpares kKAdwy may be inspired by Plato Timacus 43B5; for
the metaphor cp. the oracle of Apollo on Plotinus (Porphyry
Life 22. 25-6 and 30-4).
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! driper (silens) Schwyzer (Mus. Helv. 37, 1980): duedvar
ARJPC: dueive EBJ2TUC.
? om. Basilius: delevimus, ut glossam ad pépe adrs.
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this heaven at rest let it imagine soul as if flowing in
from outside, pouring in and entering it everywhere
and illuminating it: as the rays of the sun ]ight up
a dark cloud, and make it shine and give it a golden
Inok, so soul entering into the body of heaven gives
it life and gives it immortality and wakes what lies
inert. And heaven, moved with an everlasting mo-
tion by the wise guidance of soul, becomes a “ for-
tunate living being *’ and gains its value by the in-
dwelling of soul; before soul it was a dead body,
earth and water, or rather the darkness of matter
and non-existence, and “‘ what the gods hate ”, as
a poet says.! The power and nature of soul will
become still clearer and more cbvious if one considers
here how it encompasses the heaven and drives it by
its own acts of will. For soul has given itself to the
whole magnitude of heaven, as far as it extends, and
every strelch of space, both great and small, is
ensouled; one body lics in onc place and one in
another, and one is here and another there; some
are separated by being in oppesite parts of the
universe, and others in other ways. But soul is
not like this and it is not by being cut up that it
gives life, by a part of itself for each individual thing,
but all things live by the whole, and all soul is present
everywhere, made like to the father who begat it in
its unity and its universality. And by its power the
heaven is one, though it is multiple with cne part in
one place and one in another, and our universe is a

* The phrese is used of Hades in [Tiad 20. 65.
17
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B P]otlnus has perbaps remembered the unusual word
yerrdvqua from Plato Laws IV T05A4, but if so he has for-
gotten the singularly inappropriate context—the sea in Plato
would be a “ bitter and briny neighbour ” to the city for
which & site i8 being considered.
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ON THE THREE PRIMARY HYPOSTASES

god by the agency of this soul. And the sun also
is a god because it is ensouled, and the other heavenly
borhes, and we, if we are in any way divine, are so
for this reason: for ‘‘ corpses are more throwable
away than dung .1 But that which is for the gods
the cause of Lheir being gods must necessarily be a
divinity senior to therm. _But our sonl is of the same
kind, and when you look at it without its aceretions
and take it in its purified state you will find that very
same honourable thing which [we said] was soul,
more honourable than everything which is body.
For all bodily things are earth; and even if they are
fire, what would its burning principle be [but soul]?
And the same is true of all things compounded of
these, even if you add water to them, and air as well.
But if the bodily is worth pursuing because it is
ensouled, why does one let oneself go and pursue
another? But by admiring the soul in another, you
admire yourself.

3. Since the soul is so honourable and divine a
thing, be sure already that you can attain God by
reason of its being of this kind, and with this as your
motive aseend to him: in all c(rtdmty you will not
look far; and the stages belween are not many.
Grasp thcn the soul’s upper neighbour,? more divine
than this divine thing, after which and from which
the soul comes. For, although it is a thing of the
kind which our discussion has shown it to be, it is
an image of Intellect; just as a thc»ught in its
utterance is an image UI‘ the thoughl in soul, so soul
itself is the cxpressed thought of Irt.e]lecl: % and its

# The distinetion here made between the \oyos- évdudlfeTos
(the thoughtin the mmd) and the ddpns mpodinpeede (the thought
expressed) first appears in Stoic logle: cp. SVF 11 1335.
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whole activity, and the life which it sends out to
establish another reality: as fire has the heat which
remains with it and the heat which it gives. But
one must understand that the activity on:the level
of Intellect does not flow out of iz, but the external
aclivily comes inlo existence as something distinet.
Since then its existence derives from Intellect soul
is intelleetual, and its intellect is in discursive reason-
ings, and its perfection comes from Intellect, like a
father who brings to maturity a son whom he begat
imperfect in comparison with himself. Soul's estab-
lishment in reality, then, comes from Intellecl and
its thought becomes actual in its seeing of Intellect.
T'or when it looks into Intelleet, it has within it and
ag its own what it thinks in its active actuality. And
we should eall these alone activities of the soul, all
it does intellectually and which spring from its own
home; its inferior activities come [rom elsewhere
and belong to a soul of this inferior kind. Intellect
therefore makes soul still more divine by being its
father and by being present to it; for there is
nothing between but the fact that they are different,!
soul as next in order and as the recipient, Intellect
as the form; and even the matter of Intellect is
beauziful, since it has the form of Intelleet and is
simple.  But what Intelleet is like is clear from this
very fact that it is superior to soul which is of such
great excellence.

4. But one might see this also from what follows:
il someone admires this perceptible universe, ob-
serving its size and beauty and the order of its ever-

1 CP V. 8 'f 13, where t.hc Phrase 0‘2881’}:‘!5‘ Sé 'L(E'J’u(ftl) 5»705
is used of the intelligible and material universes.
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lasting course, and the gods in it, some of whom are
seen and some are invisible, and the spirits, and all
animals and plants, let him ascend to its archetypal
and truer reality and there see them all intelligible
and eternal in it, in its own understanding and lifc;
and let him see pure Intellect presiding over them,
and immense wisdom, and the true life of Kronos, a
god who is fulness and intellect.r  For he encompasses
in himself all things immortal, every intellect, every
god, everysoul, allfor ever unmoving. For why should
it seek to change when all is well with it? Where
should it seek to go away to when it has everything
in itself? But it does not even seek to increase,
since it is most perfect. Therefore all things in it
are .perfect, that it may be altogether perfect,
having nothing which is not so, having nothing in
itself which does not think; but it thinks not by
seeking but by having. Its blessedness is not some-
thing acquired, but all ,things__;lrg in eternity, and the
true eternity, which time copies, running round the
soul, letting some things go and attending to others.
For around Soul things come one after another: now
Sucrales, now a horse, always some one particular
reality; ‘but Intellect is all things. Tt has therefore
everything at rest in the same place, and it only is,
and its “is "' is for ever, and there is no place for
the future for then too it is—or for the past—for
nothing there has passed away—but all things remain
slalionary for ever, since they are the same, as if
1 The quaint etymology of Plato Cratylus 398R6-7 iz in
Plotinus' mind here: but there xdpos signifies 76 wafapér adrol
xai dxiiparor Tof vedl. For Plotinus, here and elsewhere, the
word wépes is applied to Intellect or Soul in its two meanings
of “ satiety ™ (signifying the plenitude of intelligible being)
and * bay 77 (the son of the Father, the Uns): ep. ch. 7 below

and IIL 8. 11; V.8, 12-13.
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1 Plotinus is here paraphrasing what Plato says about
eternal intelligible being in 1'imacus 37K5-38B3 (though 1t is
not certain whether Platc was thinking like Plotinus of
timeless eternity and not rather of changeless duration).
Plotinus tollows the 1'imaeus here in insisting that all things
in Intellect are stationary, but when he turns, ss he so often
does, later in the chapter (lines 35f.) to apply the ** Platonic
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they were satisficd with themselves for being so.l
But each of them is Intellect and BReing, and the
whole is universal Intellect and Being, Intellect
making Being exist in thinking it, and Being giving
Intellect thinking and existence by being thought,
But the cause of thinking is scmething else, which is
also causc of being; they both thercfore have a
cause other than themselves. For they are simul-
taneous and exist together and one does not sbandon
the other, but this one is two things, Intellect and
Being and thinking and thought, Intellect as thinking
and Being as thought. For there could not be
thinking without otherness, and also sameness.
These then are primary, Intellect, Being, Otherness,
Sameness; but one must also include Motion and
Rest. One must include movement if there is
thought, and rest that it may think the same; and
otherness, that there may be thinker and thought;
or else, if you take away otherness, it will become
one and keep silent; and the objects of thought,
also, must have otherness in relation to each other.
But one must include sameness, because it is one
with itself, and all have some common unity; and
the distinctive quality of each is otherness. The
fact that there are several of these primaries makes
number and quantity; and the particularity of each
makes guality, and from these as principles every-
thing else comes.

categories ”* of Sophist 264DfE. to Intellect he has to introduce

wimeig, the motion of thought, into it (lines 36-7); and he

sometimes goes much further than here in introducing the

movement which seems inseparable from our concepts of Tife

:}Lml thought into the intelligible world: ep. V. 8. 3—4 and VL.
. 13.
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the first moment in the timeless formation of Intellect by
procession from and return upon the One. See V. 4. 2. 4-10,
where the ddpeoros &fus of Intelleet is explicitly identified
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1 The “dyad ™ here is the indefinite life or sight which is
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5. This god, then, which is aver the soul, is multi-
ple; and soul exists among the intelligible realities
in close unity with them, unless it wills to desert
them. When it has come near then to him and, in
a way, become one with him, it lives for ever. Who
is il, then, who begat this god? The simple god,
the one who is prior to this kind of rnu]tip[icity, the
cause of this one’s existence and multiplicity, the
maker of number. Vor number is not primary: the
One is prior to the dyad, but the dyad is secondary
and, onginating from the One, has it as definer, but
is ilself of its own nature indefinite; but when it is
defined, it is already a number, but & number as
substance; and soul too is a number.! For masses
and magnitudes are not primary: these things which
have thickness come afterwards, and sense-perception
thinks they are realities. Even in seeds it 1s not the
moisture which is honourable, but what is unseen:
and this is number and rational prineciple. Therefore
what is called number in the intelligible world and
the dyad are rational principles and Intelleet; but
the dyad is indefinite when one forms an idea of it
by what may be called the substrate, but each and

with the ddpores fvds; and for a fuller exposition of this
very important doctrine V1. 7. 16-17 and V. 3. 11. 1-12;
ep. also the account of **intelligible matter " in 11. 4. 1-5.
YTor the dyad as roApe see Chapter 1, n. 1. For Plotinus’s full
treatment of the Platonic doctrine of Ideal Numbers, hriefly
and obscurely referred fo in this chapter, see V1. 6 On
Numbers. For the doctrine of the Ideal Numbers ard their
generztion from the One and the Tndefinite Dyad in Plato
(as reported by Aristotle) and the Old Academy see, in the
first instance, P. Merlen in The Cambridge History of Later
Oreel: and Barly Medigeval Philosophy (Cambridge 1970) Part
I, Chapter 2, and the references there given.
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every number which comes from it and the One is
a form, as if Intellect was shaped by the numbers
which came to exist in it; but it is shaped in one
way by the One and in another by itself, like sight
in its actuality; for intellection is seeing sight, and
both are one.

6. How then does it see, and whom does it scc?
And how did it come into existence at all and arise
from the One so as to be able to see? For the soul
now knows that these things must be, but longs
to answer the question repeatedly discussed also by
the ancienl philosophers, how from the One, if it is
such as we say it is, anything else, whether a multi-
p]icity or a dyad or a number, came into existence,
and why it did not on the contrary remain by itself,
but such a great multiplicity flowed from it as that
which is seen to exist in beings, but which we think °
it right to refer back to the One. Let us speak of
it in this way, first invoking God himself, not in
spoken words, but stretching ourselves out with our
soul into prayer to him, able in this way to pray alone
to him alone.! The contemplator, then, since God
exists by himself as if inside the temple, remaining
quiet beyond all things, must contemplate what cor-
rcspond to the images alrcady standing outside Lhe
temple, or rather that one image which appeared
first; and this is the way in which it appeared:
everything which is moved must have some_end to
which it moves. The One has no such end, so we
must not consider that it moves. If anything comes

1 The only explicit reference to genuine prayer in Plotinus
(though his whole philosophy is prayer in this sense). Prayer
to lesser deities for material needs is for him a magical activity:

see IV, 4. 30-39.
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into being after it, we must think that it necessarily
does so while the One remains continually turned
towards itself. When we are discussing eternal
realities we must not let coming into being in fime
be an cbstacle to our thought: in the discussion we
apply Lhe word * becoming ” o them in attributing
+o them causal connection and order, and must
therefore state that what comes into being from the
One does so without the One being moved: for if
anything came into being as a result of the One's
being moved, it would be the third starting from the
One, nol the second, since it would come after the
movement.l Sa if there is a second after the One
it must have come to be without the One moving at
all, without any inclination or act of will or any sort
of activity on its part. How did it come to be then,
and what are we to think of as surrounding the One
in its repose?  IL musl be a radiation from it while
it remains unchanged, like the bright light of the
sun which, so to speak, runs round it, springing from
it continually while it remains unchanged. All
things which exist, as long as they remain in being,
necessarily produce from their own substances, in
dependence on their presenl power, a surrounding
reality directed to what is outside them, a kind of
image of the archetypes from which it was produced:
fire produces the heat which comes from it; snow
does not only keep its cold inside itself. Perfumed
things show this particularly clearly. As long as
they exist, something is diffused [rom themselves
around them, and what is near them enjoys their

1 Cp what is said about the UNDECessary mf__lltiplicutiﬁn of
hypostases in 11 9. 1.
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of ‘“emanation”, on which see my contribution to The
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existence.! And all things when they come to per-
fection produce: the One is always perfect and
therefore produces everlastingly; and its product is
less than itself. What then must we say about the
most perfect? Nothing can come from it except
that which is next greatesl afler iL. Intellect is
next to it in greatness and second to it: for Intellect
sees it and needs it alone; but it has no need of
Intellect; and that which derives from something
greater than Intellect is intellect, which is greater
than all things, because the other things come after
it: as Soul is an eapression and a kind of activity of
Intellect, just as Intellect is of the One. But soul'’s
expression is obscure—for it is a ghost of Intellect—
and for this reason it has to look to Intellect; but
Intellect in the same way has to look to that god,
in order to be Intellect. But it sees him, not as
separated [rom him, but because it comes next after
him, and there is nothing between, as also there is
not anything between soul and Intellect. Fvery-
thing longs for its parent and loves it, especially
when parent and offspring are alone; but when the
parent is the highest good, the offspring is necessarily
with him and separate from him only in otherness. »

7. But we say that Intellect is an imagc of that
Good; for we must speak more plainly; first of all
we must say that what has come into being must be

“in a way that Good, and retain much of it and be a

likeness of it, as light is of the sun. But Intellect
is not that Good. How then does it generate
Intellect ? Because by its return to it it sces: and

(ja-m?:ri-'ige. History of Later Greek and Early Medineval Philc-
sophy Part TI1, Chapter 15, 239-41.
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! Several scholars have thought that the subject of édpa
in this sentence is the One uvr Guod, which is certainly the
subject of wewvi in the preceding sentence, Henry and
Schwyzer now accept this view (see their Addenda ad Textum
in Plotini Ogera I11. p. 397). The sentence would then mean
“The One by its return to itself sees: and this sseing is
Intellect.” But this simple identification of Intellect with
the self-vigion of the One doés ot agree witl auything elss
which is said about the relationship of the two hypostases in
the Enneads; and it seems to me most unlikely that Plotinus
would ever have spoken of the One as “refurning ™ uwpon
iteelf and seeing itself as the unity-in-multiplicity which i3
Intellect: for in his thought ther: can be absolutely no
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this secing is Intellect.!  I'or that which apprchends
something elsa is either sense-perception orintellect;
(sense-perception is a line ete.) ® but the circle is of
a kind which can be divided; but this [intellectual
apprehension] is not so. ‘lhere is Une here also,
but the One is the productive power of all things.
The things, then, of which it is the productive power
are those which Intellect ohserves, in a way cutting
itself off from the power; otherwise it would not be
Intellect. Ior Intellect also has of itself a kind of
intimate perception of its power, that it has power to
produce substantial reality. Intellect, certainly, by
its own mecans cven defines its being for itsclf by the
power which comes from the One, and hecause its
substance is a kind of single part of what belongs to
the One and comes from the One, it is sirengthened

separation from itselt or multiplicity in the Une. "The de-
velopment of one side of his thought about this ultimate
and mysterious relationship, on the line which appears to have
been followed by Porphyry, mighs lead to a conclusion some-
thing like this. But I do not think it should be read back
into Plotinus himself without better evidence than the present
ambiguous passage supplies. 1 therefore, with Cilento, lgal
and others, suppose an abrupt change of subject (by no means
unprecedented in Plotinus) and take adré as non-reflexive
(*it™, not *itgelf ") and understand that Plotinus is ex-
pounding his normal dectrine that Intellect constitutes itself
by returning in vision or contemplation upon the One (ep.
ch. 5, n. 1), e

? We need not suppose any corruption of the text here if,
with Igal, we assume that Plotinus is briefly reminding his
readers of an analogy which would be familiar to them, in
which sense perception is compared to a line, intellect to a
circle, and the One to the centre of the circle. (These early
treatises were written for circulation only to a few intimate
asgoeiates, for whom this sort of summary reminder weuld

be sufficient: cp. Porphyry Life ch. 4.)
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by the One and made perfect in substantial existence
by and from it. But Intellect sees, by means of
iteelf, like something divided proceeding from the
undivided, that life and thought and all things come
from the One, because that God is not one of all
things; for this is how all things come from him,
becausc he is not confined by any shape; that One
is one alone: if he was all things, he would he
numbered among beings. For this reason that One
is none of the things in Intellect, but all things
come from him. ‘lhis is why they are substances;

for they are already defined and each has a kind of

shape. Being must not fluctuate, so to speak, in
the indefinite, but must he fixed by limit and sta-
bility; and stability in the intelligible world is
limitation and shape, and it is by these that it receives
existence. ** Of this lineage " ! is this Intellect of
which we are speaking, a lineage worthy of the purest
Intellect, that it should spring from nowhere c¢lsc
but the first principle, and when it has come inta
existence should generate all realities along with
itself, all the beauty of the Ideas and all the intelli-
gible gods; and it is full of the beings which it has
generated and as it were swallows them up again, by
keeping them in itsclf and because they de not fall
out into matter and are not brought up in the hounse
of Rhea; as the mysteries and the myths about the
gods say riddlingly that Kronos, the wisest god,
before the birth of Zeus took back and kept within
himself all that he begat, and in this way is full and

* A phrase from Iliod 6. 211, applied by Plato (Republic
VITL 547A4-5) to the birth of civil strife in his ideal state—
another curious case of Plotinus remembering Plaie’s words
but, apparently, forgetting their context (cp. ch. 3, n. 2, p. 19).
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1 For this interpretation of the myth and play on Kpdvos—
kdpos ¢p. ch. 4 and n. | there.

2 Plotinus’s invariable assumption that the product oz off-
spring must be inferior to thke producer or parent, which he
rather strangely asserts here, is borne out by vur experience
in this world.  Did he consider himself inferior to his parents?

$ Cp. ¢h. 1, n. 2,p. 13.
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is Intellect in satiety; and after this they say he
begat Zeus who is then his Koros [that is, boy and
satiety] 13 for Intellect generates soul, since it is
perfect Intellect. For sinec it was perfeet it had
to generate, and not be without offspring when it
wag so greal a power. Dut its offspring could not
be better than it (this is nol su even here below) but
had to be a lesser image of it,* and in the same way
indefinite, but defined by its parent and, so to speak,
given a form. And the offspring of Intellect is a
rational form and an existing being, that which thinks
discursively; it is this which moves round Intellect
and is light and trace of Intellect and dependent on
it, united to it on one side and so filled with it and
enjoying it and sharing in it and thinking, but, on
the other side, in touch with the things which came
after it, or rather itself generating what must neces-
sarily be worse than soul; sbout these we must
speak Jater.? This is as far as the divine realities
extend.

8. This is the reason why Plato says that all things
“ahout the king of all "—he means
the primary realities—and ‘‘ the s.ec()nd about the
second and the third about the third . But he also

are threefold *

says that there is a * father of the cause ', meaning
Intelleet by ** the cause’: for Intellect is his crafts-

man; and he says thatit makes Soul in that ™ mixing-
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! Plotinus begins his demonstration that his dvoctrine of e
Three Hypostases is the true doctrine of Plato with a favourite
text from the Platonic Letier IT 312E1—4, which he also cites
in I. & 2 and VI. 7. 42 and alludes to in IIL 5. 8. He goes
on to refer to supporting texts from Letter VI 323D2-5 and
Timaeus 34Bff. and 41D4-5. Plotinus always identifies
Plato’s eraftsman with his own Intellect, never with Soul,
whose funetion in making the physical universe he sees as
subordinate and instrumental: cp. V. 8. 7.
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bowl ** he speaks of.! And the father of Intcllect
which is the cause he calls the Good and that which
is beyond Intellect and * beyond being .2 And
he also often calls Being and Intellect Idea: so
Plato knew that Intellect comes from the Good and
Soul from Intellect. And [it follows] that these
statcments of ours are not new; thcy do not bclong
to the present time, but were made ]nng ago, not
explicitly, and what we have said in this discussion
has been an interpretation of them, relying on Plato’s
own writings for evidence that these views are
ancient.” And FParmenides also, before Plato,
touched on a view like this, in that he identified
Being and Intellect and that it was not among things
perceived by the senses that he placed Being, when
he said *“ Thinking and Being are the same ”. And
he says that this Being is unmoved—though he does
attach thinking to it—taking all bodily movement
from it that it may remain always in the same
state, and likening it to *‘ the mass of a sphere ”,
because it holds all things in its eircumference and
because its thinking is not external, but in itself.?
But when he said it was one, in his own works, he
was open to criticism because this one of his was
discovered to be many. But Parmenides in Plato
speaks more accursztely, and distinguishes from each

% Another very favourite passage from Plato Republic VI
KOORBR-10.

3 The belief that the true doctrines are present, but often
not explicit, in the writings regarded as traditionzlly authori-
tative is, for ohvious reasons, essential for pagan and Christian
traditionalists of the first centuries A.p. (and for Christian
traditionalists later): cp. Origen De Principiiz T 3.

4 The references are to Parmenides Diels B 3 (eited also =t
I1.4.10.6 and III. 8. 8. 8) and B 8, 26 and 43.
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1 Plato Parmenides 137C-142A, 144E5 and 155E5. The
interpretation of the Parmenides adopted here may be Neo-
pythagorcan: see E. R. Dodds “ The Parmenides of Plata
and the Origin of the Neoplatonic ‘ One””, C'.¢. 22 (1928)
129-42, Note the sharp distinction made between the his-
torical Parmenides and Plato's Parmenides. Plotinus always
cites the Pre-Socratics (including Pythagoras) to provide
supplementary corroboration of the doctrines which he finds
in Plato. He doca not regard them as jraditicnal authorities
on the same level as Plato, and often thinks they are wrong
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other the first One, which is more properly called
One, and the second which he calls * One-Many ”
and the third, * One and Many 2 In this way he
too agrees with the doctrine of the three natures.

9. And Anaxagoras also, when he says that In-
tellect is pure and wmmixed, posits that the first
principle is simple and that the One is separate,
but he neglects to give an accurate account because
of his antiquity. Heraclitus also knows that the
One is eternal and intelligible : for bodies are always
coming into being and flowing away. And for
Empedoeles Strife divides, but Love is the One—he
ton malkes it incorporeal and the elements serve
asmatter.?  Later, Aristotle mzakes the first prineiple
separate and intelligible, but when he says that it
knows itself, he goes back again and does not make
it the first principle; and by making many other
intelligible realities, as many as the heavenly spheres,
that cach particular intclligible may move one par
ticular sphere, he deseribes the intelligible world in
a different way from Plato, making a probable
assumption which has no philosophical necessity.
But one might doubt whether it is even probable:
for it would be more probable that all the spheres,
contributing thcir several movements to a single
system, should look to one principle, the first.  And
one might enquire whether Aristotle thinks that the
many intelligibles derive from one, the first, or
whether there are many primary principles in the

(as Parmenides hers), confused or chscure (cp. the remark
about Anaxagoras at the beginning of the next chapter).

# The references are to Anaxagoras Diels B 12, Empedocles
B 26, 5-6, and the sort of general account of the teachings

of Heraclitus given in Diogenes Laertius IX 8 (=Diels A 1).
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1 This oriticism of the dectrine of the Unmoved Mever(s)
expounded by Aristotle in Mefaphysics A looks rather like a
Platonic developmens of that made by Theophrastus Meta-
pleysics 11 7-9 Tloss—Tobes; but the resemblance is not closg
enough for us to assume that Plotinus had read Thecphrastus.
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intelligible world; and if they derive from one, the
sitnation will clearly be analogous to that of the
heavenly spheres in the sense-world, where each
conlains the other and one, the oulermost, dominates;
so that there too the first would contain the othars
and there will be an intelligible universe; and, just
as here in the sense-world the spheres are not empty,
but the first is full of heavenly bodies and the others
have heavenly bodies in them, so there also the
moving principles will have many realities in them,
and the realities there will be truer. But if each is
primary principle, the primary principles will be a
random assembly ; and why will they be a community
and in agreement on one work, the harmony of the
wholeuniverse? Andhow can the perceptible beings
in heaveu be equal in number to the intelligible
movers? And how can the intelligibles cven be
many, when they are incarpareal, as they are, and
matter does not divide them1? For these reasons
those of the ancient philosophers who took up posi-
tions closest to those of Pythagoras and his successors
(and Phereeydes)  held closely to this nature; but
some of them worked out the idca fully in thcir own
writings, others did not do so in written works but
in unwritten group discussions,? or left it altogether
alone.

10. It has been shown that we ought to think that
Lhis is how things are, that there is the One beyond
being, of such a kind as our argumcnt wanted to
show, so far as demonstration was possible in these
matters, and next in order thers is Being and

* Cp. Pherecydes Diels A 29.
3 This may possibly be a reference to Plotinua’s master
Ammonius: cp. Longinus in Porphyry Lije ch. 20.
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 The phrase comes from Plato Republic IX 587A7.  Ploti-
nus uses it again at I. 1. 10. 15 (see my note there). This
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Intellect, and the nature of Soul in the third place.
And just as in nature there are these three of which
we have spoken, so we ought to think that they are
present also in ourselves. I do not mean in [our-
selves as] beings of the sense-world—for these three
are separate [from the things of sense}—but in
[ourselves as] beings outside the realm of sense-
perception; * outside ” here is used in the same
sense as those realities are also said to be ** outside ™’
the whole universe: so the corresponding realities
in man are said to be * outside ', as Plato speaks of
the “inner man .Y Qur soul then also is a divine
thing and of a mature different [ﬁ'om the tllings of
sense], like the universal nature of soul; and the
human soul is-perfect when it has intellect; and
intellect is of two kinds, the one which reasons and

the one which makes it possible to reason. Now this;

reasoning part of the soul, which needs no bodily
instrument for its reasoning, but preserves its activity
in purity in order that it may be able to engage in
pure reasoning, one could without mistake place, as
separate and unmixed with body, in the primary
intelligible realm. I'or we should not look for a
place in which to put it, bul make il exisl oulside
all place. Tor this is how it is by itself and outside
and immaterial, when it is alone and retains nothing
from the nature of body. This is the reason why
Plato says of the universe also that the craftsman
wrapped the scul round it ™' from outside ', indicating
the part of the soul which remains in the intelligible;
and he said obscurely about us that the soul is ““ on

whole chapter shows clearly Plotinus's gense of the inade-
quacy of spatial metaphors and the need of using them
conscicusly and critically.
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1 The references are to Plato Timaeus 36E3 and 80A5 (op.
44D-E). Plotinus, prabsahly nses the )i?ord G”JT‘K;JI;'NTG{V (en
emendation, but a convincing one), which suggests deliberate
obscurity, because he did not believe, and therefure did not
think that Plato believed, that the snu],‘or any part Iof it,
was actually located"in”any part of the body. For his ex-
planation of the Flatonic texts in terms of the activation of

" the brain and other orgars by powers of the omnipresent soul

see IV. 3. 23.
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top in the head ”1  And hie exhortation to separate
ourselves is mot meant in a spatial sense—this
[higher part] of soul is naturally separated—but
refers to our not inclining to the bedy, and to our
not having mental images, and our alienation from
the body 2—if by any chance one could make the
remaining form of soul ascend, and take along with
us to the heights that of it which is established here
below, which alone is the craftsman and modeller
of the body and is actively concerned with it.

11. Since, then, there exists soul which reasons
about what is right and good, and discursive reasoning
which enquixes about the rightness and goodness of
this or that particular thing, there must be some
further permanent rightness from which arises the
discursive reasoning in the realm of soul. Or how
else would it manage to reason? And it soul some-
times reasons about the right and good and some-
times does not, there must be in us Intellect which
does not reason dl'!-“.r‘.nrsive]y hut always possesses
the right, and there must be also the principle and
cause and God of Intellect.® He is not divided, but
abides, and as he does not abide in place he is con-
templated in many beings, in each and every one of
thosc capable of recciving him as another sclf,? just

! The exhortation to separation is probably Plato Phaedo
67C-D. Plotinus always interprets this texs, as he does here,
as referring to inner detachment, not spatial separation: ep.
IIL. 6. 5.

7 A striking affirmation of the transcendence of the One
over Intellect.  [For the problem involved see the heginning
of the first chapter of V. 2 and n. 1 there.)

* Is Plotinus remembering here Aristotle’s use of the same
striking phrase for a friend, fo- yap & dldos dldos adrds

(Nicomachean Ethics TX 4. 1165a31-2; cp. 1169b6-7, 1170b6)7
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1 T'he metaphor of eircle, centre and radii, referred to in
ch. 7 (see n. 2) and often used clsewhere in the Enneads
(cp. e.g. IV. 2. 1. 24-0, where it is used of the relationship of
immaterial indivisible being to the divisible malvrial guasi-
reality of the sense-world). Tt can be used at any level of
the hierarchy to describe the combination of immanent
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as the centre of a circle cxists by itself, but every
one of the radii in the eirele has its point in the centre
and the lines bring their individuality to it.! For it
is with something of this sort in ourselves that we
are in contact with god and are with him and depend
upon him; and those of us who converge towards
him are firmly establishcd in him.

12. Why then, when we have such great posses-
sions, do we not conseiously grasp them, but are
mostly inactive in these ways, and some of us are
never active at all? They are always occupied in
their own activities, Intellect, and that which is
before Imtellect, always in itself, and soul, which is
in this sense ' ever-moving . For not everything
which is in the soul is immediately perceptible, but
it reaches us when it enters into perception; but
when a particular active power does not give a share
in its activity 1o the perceiving power, that activity
has not yct pervaded the whole soul? We do not
therefore yet know it, since we are accompanied by
the perceptive power and are not a part of soul but
the whole soul. And further, each soul-part, since
it is always living, always exercises its own activity
by itself; but the discovery of it comes when sharing
with the perceptive power and conscious awareness
takes place. If then there is to be conscious appre-
hension of the powers which are present in this way,
we must turn our power of apprehension inwards,

presence and transcendent separateness which Plotinus sees
when he is trying to decoribe the rclationship of a relatively
complex and multiple derived reality to its £mpler and more
unified source.

? For the doetrine of consciousncss mentio

h ned here see
IV. 3. 30 and n. 1 there.
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and make it attend to what is there. It is as if
someone was expecting to hear a voice which he
wanted to hear and withdrew from other sounds and
roused his power of hearing to catch what, when it
comes, is the best of all sounds which can be heurd;
so here also we must let perceptible sounds go
(except in so far as we must listen to them) and keep
the soul’s power of apprehension pure and ready to
hear the voices from on high.
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V. 2. ON THE ORIGIN AND ORDER OF THE
BEINGS WHICH COME AFTER THE FIRST

Introductory Noie

Trrs very short treatise, -the eleventh in Porphyry's
chronological order, is by no means a mere fragment or
sketeh. It is a brief but carefully considered statement
of the busic doetrine of the Three Hy postases, distinguished
by a particular emphasis on their continuity. There is
one life extending unbroken through all the descending
stages from the One to the soul cr life-principle in plants.
Al the beginning Flotinus shows himself vividly aware of
the great difficulty which inevitably arises when any
attempt is made to state a doctrine of the Transcendent
Absolute in discursive philosophical language: how can
we sufficiently emphasise the transcendsnce of the source
of reality without eutting it off altogether from the reality
of which it i& the source? A rather disproportionate
amount of the treatise (the last lines of the first of its two
chapters and nearly the whole of the second) seems to be
devoted to the lowest stage in the expansion of the one
life, the ““nature ™ or life-principle in plants. But, as
Bréhier saw (see his infroductory Nefice, Vol. V, pp. 31-2
of his edition), this is because Plotinus thought that it was
at this point that objections to his deetrine of continuity
might most easily arise because of the apparent discon-
tinuity and fragmentation of soul at this level.

Synopsis
The One is all things and none of them. How Intellect
comes from the One and Soul from Intellect, and how
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higher soul generates its own image, the sensitive and
vegetative life-principle which extends as far as plants
(ch.1). The different levels of soul; a difficulty about the
plant-soul: what happens to it when a piece of the plant

is cub off? Again, sll things are the One and not the

One: it is all like one long continuous life (ch. 2).
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V. 2. ON THE ORIGIN AND ORDER OF
THE BEINGS WHICH COME ATFTTER
THE FIRST

1. The One is all things and not a single one of
them 1: it is the prineiple of all things, not all
things, but all things have that other kind of trans-
cendent existence; for in a way they do occur in
the One; or rather they are not there yet, but they
will be. How then do all things come from the
Oue, which is simple and has in it no diverse variety,
or any sort of doubleness? It is because there is
nothing in it that all things come from it: in order
that being may exist, the One is not being, but the
generator of being. This, we may say, is the first
act of generation: the One, perfect because it seeks
nothing, has nothing, and needs nothing, overflows,
as it were, and its superabundance makes something
other than itself. This, when it has come into
being, turns back upon the One and is filled, and
becomes Intellect by locking towards it. Iis hali
and turning towards the One constitutes being, its
geze upon the One, Intellect. Since it halts and
turns towards the One that it may see, it becomes at
once Intellect and being. Resembling the One thus,
Intellect produces in the same way, pouring forth
a multiple power—this is a likeness of it—just as

1 Cp. Plato Parmenides 160B2-3.

Ln
Q=]



25

=11

PLOTINUS: ENNEAD V. 2.

o s A} 3 -~ 4 4 ) o
WoTEL AU TO QUTOV TTPpOTCROV TPOCYEE" Kl avTn
éx Ths ovdulas évépyaa Yuyfis Tobre pévovros
érelvov yevouevn' kai yip 6 vois pévovros ToD
L] k) -~ % £ A} 4 r -~ 3 )
TT,OG avTou f'}'EVE'TO. Ui 86 OV [LEVOUTW TOLEL, a.)h’la-
kwnlleioa éyévva eldwlov. éxel pév odv BMémovoa,
crg 3! A -~ Aﬂ -~ 8\ k) I
oey E‘}(’EL'F'TO, . ')?'()Ov‘r(u, 'J}'pOF TOWNTL OF FLT Kf.V?}Uf.V
N’M A ] F -~ NS 3 £ - o 8
[r 7 T;IV Kol €rarTiLar ycwg. (27 I'JJJ{OV (Ii.l"‘."‘i’]g' Lo nUf-v
kal ¢dow Ty év Tols purols. oddéy 8¢ rol mwpd
adroll amjpryTor odd dmorérumTar: 1o kal Soxel
Ve i -~
Kkai 7 dve 1 vy wéype purdy Pidvew: Tpdmor vdp
’ o k] - 1 k] - 3 ) -~
Twa ¢ldver, 671 adTis To €v duroils: od umv waoa
v {fuwo?g_. AAAa. yr.yvo;.te’m;r v qﬁvq-o?g otirws éoTiv,
o 3 -~ V4 ¥ A} 4 e !
ot €ml TocobTov WpoéPn els TO kdTw VmoOTAOW
dAv momaapéry T mpoddw Kal wpoblupia Tob
Xeipovos® €mel kal 76 wpd ToUTOV TO VOl €mpTy-
-~ £ € A~ Fa
pEvor pévew Tdv voiv €’ éavrod €4.
’ o 33 3 - 3 o
2. [lpdetow oy axm” dpxijs eis éoyorov karale-
£ EER Y € r 1] Fad 2 i, il -~ 1
TO}{EUDU MEL EKOCTOU €1 TH OL.‘CQ[.C‘_I sapg,, TOU SE
yevrwpévov dA\Apy Td€wr AapfBdvovios Ty yelpuva:
éxaoTov pévrol TadToy yiveral ¢ dv émiomyTat, Ews
3 - 7
av épemyrar. oTav oby vy év duTd yivyTar, dMo
31 + ’ ') -~ \ J 3
éoriv olov pépos 76 év vl TO ToAunpPdTATOY Kal

3 r l A A 9\ ! 4
G(#POPEGT&TOV Kl TPOE f]‘ vvos HCXP& TOFOUTOU"

1 Harder: dvfpdimwy Enn., Perna—Volkmann: del. Bréhier.
6o

THE BEINGS AFTER THE FIRST

that which was before it poursd it forth. This
activity springing from the substance of Intellect
is Soul, which comes to be this while Intellect abides
unchanged: for Intellect too comes into being while
that which is before it abides unchanged. But Soul
does not abide unchanged when it produces: it is
moved and so brings forth an image. It looks to its
gource and is filled, and going forth to another
oppesed movement generates its own image, which
is sensation and the principle of growth m plants?
Nothing is separated or cut off from that which is
before it.  For this reason the higher soul seems to
reach as far as plants: and in a way it does reach so
far, for the life-principle in plants belongs to it; it
is certainly not all in plants, but it has come to be in
plants in the sense that it has extended itself down
to their level, and produced another degree of being
by that extension, in desire of its inferior. The part
bhefore this, which is immediately dependent on
Intellect, leaves Intellect alone, abiding in itself.

2. So it goes on from the beginning to the last
and lowest, each [generator| remaining behind in its
own place,® and that which is generated Laking
another, lower, rank; and yet each becomes the
same as that upon which it follows, as long as it does
continue to follow upon it. When therefore soul
comes to exist in a plant, what is in the plant is a
kind of different part of it, the most audacious and
stupid part of it and the one which has proceeded

1 For the relationship of this immanent principle of lifs
and growth, or “ nature ”, to higher soul see III. 8. 1-5; for
its relationskip to body see IV. 4, 18-20,

2 Cp. IV. 8. 10 (the phrase was perhaps suggested by
Plato T'imaeus 42E5-6).
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this far; when it comes to exist in an irrational
animal, the power of sense-perception has prevailed
and brought it there *: but when it comes to a man,
either the movement is wholly in the soul’s reasoning

art or it comes from Intzllect, since the soul has an
intellect of its own and a self-originated will to think,
or in general to be in motion. Now let us go back
[to plant-souls]: when someone cuts off either the
cide-shoots or the tops of the branches, where has
the soul in this part gome? Where it came from;
for iz did nol move spatially away; so it is in its
pl‘i‘nciplc. But if you were to cut up or burn the
root, where would the soul in the root be? In soul,
for it has not gone tc another place; but it could
be in the same place—but in another if it ran up
again [to the higher soul]; if it did not, it would be
in another plant-soul, for it is not cramped for room;
but if it ran up again, it would be in the power before
it. But where is that power? In the power before
itself; but that reaches as far as Intellect, not
spatially; for mone [of these soul-parts] was in
space; but Intelleet is still more emphatically not
in space, so Lhal neither is this [higher] soul. Since
therefore it is nowhere, but in that which is no-
where, it is in this way also everywhere, but if as
it proceeds upwards it stops in the middle before
completely reaching the highest, it has a medium
life and stays in that [middle] part of itself. All
these Lhings are the One and not the One: they are
he because they come from him; they are not he,
because it is in abiding by himself that he gives

! For a fuller exposition see III. 4, 2, whare it is cxplained

wﬁa-t- sort of sonls get into lower animals and plants, and
why.
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them. It is then like a long life stretched out at
Jength; each part is different from that which comes
next in order, but the whole is continuous with jtself,
but with one part differentiated from znother, and
the earlier does not perish in the later. What, then,
ahout the soul which comes to exist in plants? Does
it not generate anything? Yes, that in which it is.
But we must investigate how it does so by taking a
different starting-point.
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V. 3. ON THE KNOWING HYPOSTASES
AND THAT WHICH IS BEYOND

Introductory Note

Tais treatise, the forty-ninth in Porphyry’s chronological
order, was written towards the end of the life of Plotinus
(Life ch. 6). With another very late work which Por-
phyry placed st the beginning of the Enneads, I. 1 (53)
What is the Living Being, and What i3 Man, it represants
the last, most fully developed and clarified stage of
Plotinus’s long reflection upon human nature and human
thinking (Porphyry’s observation at the end of Chapter 6
of the Life on the failing of his master’s power apparent
in these last treatises, written after Porphyry had lefs
him, should not be taken toc seriously). It is particularly
concerned with the relationship of the intelligent soul
wkich is our true self to the hypostasis Intellect which in
onz way transcends us, but which in another way we can
bezome, and to the One beyond Intellsct and being which
the soul seeks to touch and to see by the light which is
itself. The last eight chapters of the treatise are a demon-
stration as powerful as anything in Plotinus of the need
to go beyond Intellect to find the first principle of reality
and the soul’s true end.  The treatise shows, perhaps more
clearly than any other in the Ennsads, the stimulation of
the thought of Plotinus by critical reflection on what
Aristotle says about Intellect and the exposition of
Aristotelian doctrine by the grest commentator Alexander
of Aphrodisias, a nesr-contemporary of his own. (For
Plotinug’s knowledge of Aristotle and of the commen-
taries of Alexander and other Peripatetics see Life chapter
14,)
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ON THE ENOWING HYPOSTASES

Sinopsis

If there is to be genuine self-thinking, there must be
something simple which thinks itself: for one part of a
thing to think another part is not really self-thinking.
Perbaps soul does not thiok itsell, bul Totellect mwuwst do
g0 (ch. 1). An investigation of the activity of reasoning
soul, which is what we ourselves are, in its intermediate
position between sense-perception below it and Intellect
above it (vhs. 2-3). How we can transcend ourselves
and become Intellect [ch. 4). How the man who has
become Intellsct sees himself: he finds that Intelleet is
identical with intelligible rezlity; both are one single
actuality (ch. 3). How we can leach vur soul, when we
have descended from Intellect, to understand what in-
tellect i3 by observing its traces in our own intellectualisy
and recognising their derivation from the true Intellect,
which is not a practical intellset (ch. 6). Inlellect’s
kmowledge of God implies its self-knowledge; its peace
and quiet is its own self-directed activity. Scul acts and
produces here below in and by its contemplation, which
is an image of the entirely self-directed contemplation of
Intellect (ch. 7). TIntellect’s vision of itself iz not like
perception here below: it is light sesing itself; this light
of Intellect shines on the soul and malies it truly intelligent,
s0 that by becoming like Intellect it is able to see Intellect
(ch. 8). The highest part of soul is an image of Intellect,
a light from Intellect, and by it we can know what Intellect
is like and attain to it; but soul has many lives and levels,
and one must start one’s quest of Intellect from the level
one has reached (ch. 9). TIsthere need tc postulate an ulti-
mate principle beyond Intellect? Intellect, since it sees
itself, must be in some sense mulsiple, not absolutely one
and simple. If i wag absolutely without parls, il eould
not thinlk itself or say anything intelligible about itself:
the One can only be touched, not thought, and heas no
need to think itself (ch. 10). How Intellect zs sight not
yet seeing sries to apprehend the One, but only suceeeds

7o
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ON THE KNOWING HYPOSTASES

in attaining a multiple image of it which is Intellect
jteelf; the One or Good is not one of all things, but
betore all things (ch. 11). There must be unity before
multiplicity, the One before the many activities of In-
tellect. The One remains absolutely at rest, and Intellect
springs from it like light from the sun (ch. 12). The One
is not a ** something ** and is therefore ineffable and un-
thinkahle and does not think itself: only a complex whole
can say 1 am existent ™ [ch, 13). We cannot speak or
think the One, but can be aware of it in the way which
those who are possessed by a god are aware of the god
poasessing them [ch. 14). The One gives or makes In-
tellect, which is all things together in one; it is the pro-
duetive power in which the things which are distinet in
Intellect pre-exist in abiolute unity; this is the opposite
of the passive potency of matter (ch. 15). There must ke
something othar than the First, which must be multiple:
the perfect life of Intellect, which depends on the Good,
better than life and intelleet ich. 16). This dependence
on the Good is the reason for the perfect self-sufficiency of
Intellect. The birth-pangs of the soul: utter nadequacy
of thought and discursive reason to satisfy its longing or
express what it experiences in its union with the One.
The ultimate sudden illumination, when we see God by his
own light, if we let evervthing go (ch. 17).
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V. 3. ON THE KNOWING HYPOSTASES
AND THAT WHICH IS BEYOND

1. Does that which thinks itself have to be com-
plex, in order that it may with one of its constituents
uonttmpla’:c the rest, and so be said to know itself,
on the supposition that the absolutely simple would
not be able to return to itself and the intellectual
grasp of itself? Or is it possible for that which is
not composite also to have an intellectual awareness
of itself1? For that which is said to think itself
because it is composite, just because it thinks the
rest with one of its constituents, as in sense-per-
ception we might grasp our own shape and the rest
of our bodily nature, would not have true self-
intellection; for it would not be the whole which
was known in these eireumstances, if that thing which
thought the others which were with it did not also
think itself, and this will be, not what we are looking
for, a thing which thinks itself, but one thing thinking
another. One must, then, assume that a simple
thing thinks itself, and investigate as far as possible
how it does so, or else one must abandon the opinion
that anything really thinks itself. Now to abandon
this opinion is not very possible, since many absurdi-
ties follow from its abandonment; for even if we do
nct attribute self-thinking to the soul on the ground
that this is not very absurd, yet it is absolutely

1 For a fuller discussion of this see ch. 5.
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ON THE KNOWING HYPOSTASES

absurd not to attribute it to the nature of intellect,
and suppose that it has knowledge of everything
else but is not in a state of knowledge and under-
standing of itself? For it will be, not intellect, but
sense-perception (and, if you like, diseursive thoughs
and opinion) which is aware of external things; and
it is appropriate to consider whether intellect has
kunowledge of them or not; but obviously intellect
is going to know everything which is intelligible.
Will it then know the intelligibles only, or itself as
well, which is to know them? And will it know
itself in such a way that it knows the intelligibles
alone but does not know who it is, but will know
that it knows the intelligibles which belong to it, but
will not yet know who it is? Or will it know both
what belongs to it and itself? And we must consider
in what way and to what extent it knows itself.®

2. Tirst we must enquire about the soul, whether
we should grant it knowledge of itself, and what ic
that which knows in it, and how. We could say at
once that its perceptive part is perceptive only of
what is external; for even if there is a concomitant
awareness of what goes on inside the body, yet even
here the apprehension is of something oulside the
perceptive part; for it perceives the experiences in
its body by its own agency, but the reasoning power
in soul makes its judgment, derived from the mental
images present to it which come from sense-percep-
tion, but combining and dividing them; and, as for

1 Ficino's inserted negative (see critical note) seems to me
necessary to the sense here, Thers is an apparent reminiscence
of this passege in Augusiine De Trinitate IX 8, 3 (PL 42,
09632).

* Cp. Augustine De Trinitate X 3, 5 (PL 42, 976).

13




PLOTINUS: ENNEAD V. 3.

-~ 3 -~ -~ 1 3 -~ y\ 4 )
10 Tdv ex TOV YOU WOVTWY 6'?509? oLoY TOUS TUToUs, KOb

15

20

Iyer kol mepl TovTovs TIv abTiy Svvapuy. Kal
otveow én mposhapfdver Homep émvywdarov Kal
Spapusiov Tols & adr( éx madaiod TUmots Tols
véovs kul dpmi Tcovras® ¢ 81 ral dvapnjocs daiper
dv s Yuyds evar. Kai vovs & Tiis Puyis péxpe
roBde {oTduevos T Suvdper 1) kal els éauTov aTpé-
qfas‘rcu Ka.l '}wyv(-jowﬂ F‘fﬂﬂ'(;l’; "a G,‘:TE 'rc‘w VO‘GV
dveverréor TodTu. yvdew pdv yap éavrod TolTw
7d péper i8dvres—voby yip adTov driooper—ral
Sy Sioloer Tol émdvw [nrijoope, pn 8¢ duddvTes
éxr’ Exelvov ﬁfopey '."‘f?l ).riyqi BCLSJZO?TE;‘, Kai TO
“adrd éavrd” § 7l mor ol oxedbdpelo. el 8¢ rcal
Svratifa & 76 rdrw Sdoopey, Tis 7 dwadopa ToD
voety éavtd oxelopeba: €l yap pndepia, 787 TodTO
voiis o éffcpa-.-og-. rotro Tolvur 76 Saavovj'rmév TS
Joxds dpo émoTpéder &b’ Eovrd wal adTd; 7 ov-
A dv Béyerar TUTwy € éxdTepa TV oUveow
loyer. kal mds 71y avveaw loyel, TpdTOV Enrnéov.

3. ‘H pév yap alafnas eldev dvbpwmov Kail
Bwie Tov Tomov TH Swwele: N 8¢ 7L dmow; 7
olmw 008 dpel, AN Eyver pdvov kal Eomn €l piy
dpa mpds éavriy Siadoylloro “ris obros,” e
76
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the things which come to it from Intellect, it ob-
serves what one might call their imprints, and has
the same power also in dealing with these; and it
continues to acquire understanding as if by recog-
nising the new and recently arrived impressions and
fitting them to those which have long been within it:
this process is what we should call the * recollections ™
of the soul. And does the intellect of the soul come
to the end of its power and stop at this point, or
does it turn back upon itself and know itself? This
must certainly be attributed to Intellect. If, then,
we grant self—k‘nowledge to this part of soul—for
we shall admit that it is an intellect—we shall also
enquire how it differs from the Intellect above; but
if we do not grant it [to the intellect in soul] we shall
come to that higher Intellect as we advance in our
argument, and we shall consider what  itself knowing
itself "’ means. But if we grant it here too, in the
lower intellect, we shall investigate what the differ-
ence in self-thinking [between lower and higher
intellect] is; for if there is none, this part of soul is
already pure Intellect.! Does then this reasoning
part of the soul itself return upon itself? No, it
does not. It has understanding of the impressions
which it receives from both sides. And we must
first enquire how it has understanding.

3. Well, then, sense-perception sees a human being
and gives its impression to discursive reason. What
does reason say ? It will not say anything yet, but
only knows, and stops at that; unless perhaps it
asks itself '* Who is this? 7 if it has met the person

* For the phrase vois dxparos cp. Anaxagoras Diels A 15
and for the sense B 12.
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before, and says, using memory to help it, that it is
Soerates. And it it makes the details of his form
explicit, it is taking to pieces what the image-making
pewer gave it; and if it says whether he is good, its
remark originates in what it knows through sense-
perception, hut what it says about this it has already
from itself, since it has a norm of the good in itself.
How does it have the good in itself? Because it is
like the good, and is strengthened for the perception
of this kind of thing by Intellect illuminating it:
for this is the pure part of the soul and receives the
reflection of intellect coming down upon it. But
why is this not intellect, and the rest, beginning from
the power of sense-perception, soul? Because it
must be soul that is engaged in reasoning; and all
this is the work of & reasoning power. But why do
not we give sclf-thinking to this part, and finish with
the subject? Because we gave this part the task
of observing what is outside it and busying itself
with it, but we think that it is proper to Intellect to
observe what belongs to itself and what is within
itself. But if someone is going to say * What pre-
vents this part of soul from observing what belongs
to itself by anether power?” he is not looking for
the power of discursive reasoning or rationality, but
is grasping pure Intellect. What then prevents
pure Intellect from being in soul? Nothing, we shall
reply. But ought we to go on to say that it belongs
to soul? But we shall not say that it belongs to soul,
but we shall say that it is our intellect, being different
from the reasoning part and having gone up on high,
but all the same ours, even if we should not count it
among the parts of soul, yes, really, it is ours and not
vurs; for this reason we use it and do not use it—
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L edv iy Igal: wai Enn,
2 Jgal: Savooiper Enn,

1 See critical note. I agree with Igal in seeing here an
etymological explanation of Swvoopetla. Cp. ch. 6, 2.0—2,
which makes it clear that for Plotinus Swvociofor = did vob
VOELY.

2 The term ‘‘separate” (ywptords) comes from Aristotle
De Anima 430al7. Here as :rsewhere Plotinus takes Aris-
totle’s thought about Intclicet as the starting-point of his
own reflections. Plotinus goes on to make it clear that his
intellect is the divine Intellect which is ** king of heaven and

8o

ON THE KNOWING HYPOSTASES

but we always use discursive reason—and it is ours
when we use it, but not ours when we do not use it.
But what is this ** using ”'? Is it when we become
it and speak like it? No, in accord with it: for we
ourselves are not Intellect. We are, then, in accord
with il by our rational power which first receives it.
For we perceive through perception, even if it is
not we ourselves who are the perceivers: do we
then reason like this, and think through Intellect
like this'? No, it is we ourselves who reason and
we ourselves make the acts of intelligence in dis-
cursive reasoning; for Lhis is whal we vurselves are.
The activities of Intellect are from above in the same
way that those of sense-perception are from below;
we are this, the prineipal part of the soul, in the
middle between two powers, a worse and a better,
the worse that of sense-perception, the better that
of Intellecl. Bul it is generally agreed that sense-
perception is always ours for we are always per-
ceiving—but there is disagreement about Intellect,
both because we do not always use it and beeause it
is separate; and it is separate because it itself does
not incline towards us, but we rather look up towards
it. Sense-perception is our messenger, but Intellect
is our king.?

sarth ' in Plato Philebus 28C7-8. Though this goes far
beyond anything in the text of the De Anima, Alexander of
Aphrodisias, whose commentaries Plotinus knew (Life ch.
14, 13), had identified the ‘‘active Intellect’ of the De
Anima with the divine Intellect which is Aristotle’s First
Cauze, the Unmoved Mover (Alexander De Anima 89, 22-3
Bruns, cp. Mantissa 110-13 Bruns, where Alexander is to
some extent following an earlier commentator, either Aristo-
telea of Messene or, accm‘ding to Zeller’s not ccrt:u.inly nenes-
sary emendation of the text, Aristocles).
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5 3 o0 A%mg (= Ficinus)R¢, Creuzer *: od Enn. (§ nomin-
ativus, of. V. L. 4. 16).
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{. But we too are kings, when we are in accord
with it; we can be in accord with it in two ways,
either by having something like its writing written
in us like laws, or by being as if filled with it and
able to see it and be aware of it as present. And we
know ourselves by learning sll other things by such
a vision, either learning a vision of this kind sccording
to the knowing power, by that very power itself, or
ourselves becoming it; so that the man who knows
himself is double, one knowing the nature of the
ressoning which belongs to soul, and one up above
this man, who knows himsell according to Intellect
beeause he has become that Intellect; and by that
Tntellect he thinks himself again, not any longer as
man, but having become altogether other and snatch-
ing himself up into the higher world, drawing up only
the better part of soul, which alone is able to be
winged for intellection! with which someone there
keeps by him what he sees.  But really does not the
part which reasons discursively know that it is the
reagsoning part, and that it gains understanding of
the things outside it, and that it judges what it
judges, and that it does so by the rules in itself which
it has from Intellect, and that there is something
better than itself, which does not seels, but totally
possesses > But does it not know what: this is itself,
when it knows what kind of thing it is and what its
works are? If, therefore, it says that it is from
Intelleet and second after Intellect and an image of
Intelleet, having in itself evervthing as if written
[in it], as the one who writes and has written is

1 One of Plotinus’s continual allusions to the Phaedrus myth,

E’]at-o Phaedrus 2468,

5 del. Theiler, ut eorrectionem ad lin. 17 falso loco insertam.
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theve [in Intellect], will one who knows himself as
far as this ston there, but shall we by using another
power as well behold also the Intellect which knows
itselt, or, having a part in that Intellect, since that
belongs to us and we belong to it, shall we in this
way know Intellect and ourselves? Yes, we must
so know, if we are to know what “ self-knowledge
in Intellect means. A man has certainly become
Intellect when he lets all the rest which belongs to
him go and looks at this with this and himself with
himself: that is, it is as Intellect he sees himself,

5. Does he then see himself with another part of
himself? But in this way one wounld be the seer,
and the other the seen; but this is not * self
knowledge 7. What, then, if everything of this
kind is, in a way, composed of exactly similar parts,
so that the seer does not differ in any way from the
seen?  TFirst of all, the division of itsclf into parts
is absurd: for how will it divide ? Certainly not at
random; and who is the divider? The one who sets
himself on the contemplating or on the contemplated
side? Then, how will the contemplator know himself
in the contemplated when he has set himself on the
Lontcmplating side? For the contcmplating is not
in the contemplated. Knowing himself in this way,
he will know himself as contemplated but not as
contemplating; so that he will not know himself
completely or as a whole; for what he saw, he saw
as contemplated but not as contemplating: and so
he will have been sceing another, but not himself.
Or perhzps he will add from himself the one who has
contemplated, in order that he may have perfect
knowledge of himself. But if he adds the one who
has contemplated, he at the same time adds what he
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sees. If then the things contemplated are in the
contemplation, if what are in it are impressions of
them, then it does not have them themselves; but
it it has them themselves it does not see them zs a
result of dividing itself, but it wus contemplator and
posscssor before it divided itself. But if this is so,
the eontemplation must be the same as the eontem-
plated, and Intellect the same as the intelligible;
for, if not the same, there will not be truth; for the
one who is trying to possess realities will possess an
impression different from the realities, and this is
not truth. For truth pught not to be the truth of
something else, but to he what it says.  In this way,
therefore, Intellect and the intelligible zre one, and
this is reality and the first reality, and also the first
Intellect which possesses the real beings, or rather
is the same as the real beings. But if the intellection
and the intelligible arc onc, how because of this will
that which thinks think itself? Faor the intellection
will in a way encompass the intelligible, or be the
same as the intelligible, and Intellect will not yet
be clearly thinking itself. But it intellect and in-
telligible are the same—for the intelligible is some-
thing active and actual: for it is ccrtainly not a
potentiality (and no: unintellectual either), nor is it
without life, nor again are life and thought brought
in from outside to something else, as if to a stone or
something lifeless—then the intelligible is the pri-
mary substance. If then it is active actuality, and
the first active actuality and the fairest, it is the first
intellection and substantial intelleetion: for it is
the truest; but an intelleetion of this kind which is
primary and primarily intellective will be the first
Intellect; for this Intellect is not potential, nor is
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i one and its intcllection ancther: for in this way
again its substantiality would he potential.  Tf then
it is actuality and its substanee i actuality, it is one
and the same with its actuality; but being and the
intelligible are also one with the actuality. All
together are one, Intellect, intellection, the intelligi-
ble. If thercforc Intclleet’s intcllection is the in-
telligible, and the intelligible is itself, it will itself
think itself: for it will think with the intellection
which it is itself and will think the intelligible, which
it is itself. In both ways, then, it will think itself,
in that intellection is itself and in that the intelligible
iz itself which it thinks in its intcllection and which
ie itself.

6. The argument, then, has demonstrated that
self-thinking in the proper and primary sense is
something which exists. The thinking is different
when it is in soul but is more properly thinking in
Intellect. For the soul [we observed] thought itself
as belonging to another, but Intellect did so as itself,
and as what and who it is. and [it started its thinking]
from its own nature and thought by :turning back
to itself. For in seeing the real beings it saw itself,
and in seeing it was in act, and its actuality was
itself: for Intellect and intellection are one; and it
thinks as a whole with the whole of itself, not one
part of itself with another. Has then our argument
demonstrated something of a kind which has the
power to inspire confidence? No, it has necessity,
not persuasive force; for necessity is in Intellect
but persuasion in the soul. It does seem that we
seek tn persuade ourselves rather than to behold
truth by pure intellect. For while we were above
in the nature of Intellect, we were satisfied and
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[really] thought and saw, gathering all things into
one; for it was Intellect thinking and speaking ahout
1tself, and the soul kept quiet and went along with
the working of Intellect. But since we have come
to be here below again and in soul, we seck for some
kind of persuasion, as if we wanled to contemplate
the archetype in the image. Perhaps, then, we
ought to teach our soul how Intellect contemnplates
itself, and to teach that part of the soul which is in
some way intellectual, since we call it discursively
intelligent ard by this naming indicate that it is a
kind of intellect or thal il has jts power through and
from Intellect.! This therefore should know that
in its own case too it eomes o know what it sees and
knows what it speaks. And if it was what it speaks,
then it would in this way know itself. But since the
things which it speaks are above, or come to it from
above, whence il also comes itself, it could happen
to it, sinee it is a rational principle and recccives
'thg*: akin to it, and fits them to the traces in itself,
in this way to know itself. Letit then transpose the
image to the true Intellect, the one [we observed)
which was the same as the truths it thought which
are really existent and primary, both because it was
not possible for it, being of such a kind, to be cutside
itself—so that if it is in itself and with itself, and
that which it is, is Intellect (there could not even be
an unintelligent intellect), its knowledge of itself
must necessarily accompany it—and because it is
in itself and lhas no other funmction and no other
substance than to be Intcllect. For it is certainly
not a practical intellect: as the prache-\l intellect
looks to the outside and does not stay in itself, it

1 Cp.ch. 3.n. 1.
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! The idea that God can only be known through his powers
was widespread: eop. Cicero De Livinalione L 79; Philo e
Posteritate Claini 167. It did not of course satisfy Plotinus,
for whom direct vision of and union with God (the One or
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could have a kind of knowledge of the things outside,
but if it was altogether practical, there would be no
necessity in it of knowing itself. But the Intellect
which has no praetical activity—pure Intelleci does
not even have a desire for what is absent from it—
for this the return upon itself demonstrates that its
knowledge of itself is not only probable but neces-
sary. [or [otherwise] what could its life be, being
free from practical activity and in intellect?

7. “ But it contemplates God”, we might say.
But if anyone is going to admit that it knows God,
he will be compelled to agree that it also knows itself,
For it will know all that it has from him, and what
he gives, and what his power is. But when it has
learnt and knows this, then in this way also it will
know itself: for it is itself one of his gifts, or, rather,
itself all of his gifts. If then it comes to know that
[Gooed], learning by his powers, il will come to know
itself since it comes from there and has received what
it can': but if it cannot see him clearly, since per-
haps that seeing is the sight itsclf, then cspccially
in this way it will remain for it to see and know
itself, if this seeing is being the sight itself. For
what else should we give it? Peace and quiet, of
course. But peace and quiet for Tntellect is not
going out of Intellect, but the peace and quiet of
Intellect is an activity taking its rest from all other
Good] was possible. The idea thav knowledge of (lod and

self-knowledge go together was also widespread and goes back
fio Pleto [¥] Aleibiades T 133C.
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activities, since for other heings alsc, which are left
in peace and quiet by other things, there remains
their own proper activity, above all for those whose
being is not potential but actual. The Being of
Intellect, therefore, is activity, and there is nothing
to which the activity is dircezed; so it is self-directed.
Thinking itself, it is thus with itself and holds its
activity directed to itself. For if anything comes
from it, it is in itself and directed to itself. For it
had to be first in itself, then also directed to some-
thing else. or with something else coming from it
made like itself, just as it is since fire is previously
fire in itself and has the activity of fire that it is
able to produce a trace of itself in another. Again,
Intellect is an activity contained in itself, and, as
for soul, the part of it directed to Intellect is, so to
speak, within, and the part cutside Intellect directed
to Lthe outside. In one part, then, it is made like
that from which it comes, in the other even in its
unlikeness it is made like, even here below in its
action and production; for its action is simultaneously
contemplation, and in its production it produces
forms, which are like intellections carried out in
practice, so that all things are traces of intellection
and Intellect procceding according to their arche-
type, the ones near it representing it closely, and
the last and Jowest keeping a faint image of it.?

8. But as what sort of thing does Intellect see the
intelligible, and as what sort of thing does it see
itself? As for the intelligible, one should nct look
for something like colour or form in bodies; for

last and lowest activities of soul, see the first seven chapters
of the treatiss On Contemplation ([I1. 8).
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the intelligibles exist before the existence of these;
and the rational forming principle in the seeds which
produce these are not form and colour; for both
these and still more the intelligibles are naturally
invisible. And they and those which possess them
have the same nature, as do also the ralional prin-
ciplc in the seed and the soul which possesses these
[invisible principles of colour and form]. But the
soul does not see what it possesses; for it did not
even generate them, but this soul as well as the
rational forming principles is an image; but that
from which il came is the clear and the true and the

rimary, and so belongs to itself and exists for itself;
hut this [image], if it does not belong to something
else and exist in something else, does not persist;
for ‘it is proper to an image, since it belongs to
something else, to come to exist in something else "',!
unless it is in cluse dependence on that original. It
does not even see, therefore, because it does not have
enough tht, but if it does see, it does not see itself
but another thing perfected in something else. But
there is none of this in the intelligible world, but
there seeing and the seen coincide, and the seen is
like the seeing and the seeing like the seen. Who
then will tell what it is like? The seer: and In
tellect is the seer. For here below also sight, since
it is light, or rather united with light, sees light:
for it sees colours; but in the intelligible world
seeing is not through another [medium], but through
itself, because it is not [directed] outside. Intellect
therefore sees one light with another, not through
another. Light then sees another light: it therefore
itself sees jtself. And this light shining in the soul
illuminates it; that is, it makes it intelligent; that
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is, it makes it like itself, the light above. For if
vou consider that it is like the trace of light that
comes to be in the soul and still more beautiful and

reater and clearer, you will come near to the nature
of Intellect and the intelligible. And again, this
illuminalion gives the soul a clearer life, but a life
which is not generative; on the contrary it turns
the soul back upon itself and does not allow it to
disperse, but makes it satisfied with the glory in
itself; and it is certainly not a life of sense-percep-
tion either: for sense-perception looks outside and
perceives Lhe external world; but he who has re-
ceived that light of the true realities sees, so to
speak, the visible things no better, but their opposite.
The remaining possibility, then, is for the soul to
have received an intelligent life, a trace of the life
of Intellect: for the true realities are there. But
the life and aclivily * of Iolellecl is the first light
shining primarily for itself and an outshining upon
itself, at once illuminating and illuminated, the truly
intelligible, both thinker and thought, seen by itself
and needing no other that it may see, supplying
itself with the power of seeing—for it is itself what
it sees—known Lo us by that very power, so Lhat
the knowledge of it comes to us through itself;
otherwise from where should we have the ability
to speak about it? It is such a kind that it appre-
hends itself more clearly, but we apprehend it by
means of it; by reasonings of this kind our soul also
is led back up to it, considering itsell to be an inage
of Intellect, as its life is a reflection and likeness of

1 Again a reminiscence of Aristotle’s description of divine

Intsllect: cp. Metaphysics A 7. 1072b27.
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it, and when it thinks it becomes gadlike and intellect-
like: and if one asks it what sort of thing is that
perfect universal Intellect which has primary know-
ledge of itself, it first comes to be in Intellect or
makes room for Intellect to exercise its activity, and
shows itself really in possession of thc things of
which it has the memory in itself, so that throngh sonl
which is its image one can in some way see Intellect,
through the soul which is brought more precisely to
its likeness, as far as a part of soul can come to
likeness with Intellect.

9. It is probable, then, that he who intends to
know what Intellect really is must know soul, and
the most divine part of soul. This could happen
also in this way, if you first of all separated the body
from man (and, obviously, from yourself), and then
the soul which forms it and, very thoroughly, sense-
perception and desires and passions and all the rest
of such foolerieg!l since they inecline so very much
towards the mortal. What remains of soul is this
which we said was an image of Intellect preserving
something of'its light, like the light of the sun which,
beyond its spherical mass, shines around it and from
it. Now one would not concede that the light of
the sun exists by itself which is around the sun itself,
springing from it and remaining around it, though one
light comes from another, always going forth from
that before it until it reaches us on the earth; but
one will place all of it, including that which is around
the.sun itself, in something else, so as not to assume
that there is a space, that under the sun, which is
empty of body. But the soul has arisen from In-

1 (Cp. Pleto Phaedo 66C3.
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tellect as a light aroumd it and is immediately
dependent on it and not in something else but around
it, and has no place, for neither has Intellect. So
the light of the sun is in the air, but the soul itself
which is of this kind is pure, so that it itself and any
other soul of the samc kind can sce it by itself. And
goul must draw eonclusions abhout what Intellect is
like, starting its investigation from itself, but In-
tellect knows itself without drawing conclusions about
itself; for it is always present to itself, but we are
only so when we attain to it; for our life is divided
and we have many lives, but Intellect has no need
of another life or other lives, but the lives which it
gives, it gives to others, not to itself: for it has no
need of the worse, nor does it give itself the less when
it has the all, nor the traces of reality when it has
the primary realities, or rather does not have them,
but is them itself But if someone is unzble to
grasp this kind of soul which thinks purely, let him
take the soul which forms opinions, and then asecend
from this. But if he cannot even do this, let him
take sense-perception which acquires the forms in
broader extension and sense-perception by itself
with its powers which is already in the forms. DBut
if someone wants to,let him descend to the generative
soul and go right on to what it makes, and then
ascend from there, from the ultimate forms to the
forms which are ultimate in the opposite sense, or,
rather, to the primary forms,

10. So much for this. DBut if there were only the
things which are made, there would be no ultimate
realities. But in the intelligible world the prinei-
ples which make are primary ; itis because they make
that they are primary. The primary principle, then,
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and the making principle must coincide, and both
must be one: if not, there will be need of yet another.
What then? Is there not a need of that which is
beyond Intellect? OrisIntellectthis? What then?
Does it not see itsef? This one has no need of
seeing.

But this we will deal with later. Now let us say
again—for our investigation is not ahout some casnal
matter l—we ought to repeat that this Intellect
needs to see itself, or rather to possess the seeing of
itself, first because it is multiple, and then because
it belongs to another, and must necessarily be a seer,
and a seer of that other, and its seeing is its substance;
for the existence of something else is a neeessary
condition of seeing, and if there is nothing else
seeing is useless, There must, then, be more than
one, that seeing may exist, and the seeing and the
seen must coincide, and what is seen by itself must
bc an universal multiplicity. For what is absolutcly
one has nothing to which to direct its activity but
since it is '* alone isolated "* will remain absolutely
immobile. For in so far as it is active, there is one
thing after another: but it there is not one thing and
then another, what will it make, or where will it
proceed?  Thercfore that which is active must cither
be acting on something else, or must itself be a
multiple thing, if it is to be active within itself.
But if a thing is not geing to go forth to something
else, it will be immobile; but when it is altogether
immaobile, it will not think. The thinking principle,
then, when it thinks, must bein two parts, and cither
kinds of knowledge. Plotinus does rot always remember or
advert to the context of the Platonic phrases which come into
his mind.
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one must be external to the other or both must be
in the same, and the thinking must be in otherness,
and necessarily also in sameness; and the proper
objects of thought must be the same and other in
relation to the intellect. And, yet again, each of
the things which are being thought brings out along
with itself sameness and othernessl: or what will
the thinker think which does not contain one and
then another? For certainly if each one is a ra-
tional principle, it is many. So it comes to know
itself by being an eye which sees a variety of images
or by being an object of varied colours. For if it
directed its gaze to a single object without parts,
it would be without thaunght or word: for what
would it have to say about it, or to understand?
For if the absolutely partless had to speak itself, it
must, first of all, say what it is not; so that in this
way too it would be many in order to be one. Then
when it says " I am this”, if it mcans somcthing
other than itself by ** this 7, it will be telling a lie;
but if it is speaking of some incidental property of
itself, it will be saying that it is many or saying
“am am” or 1 17, Well then, suppose it was
only two things and said ** I and this ”. It would
already be necessary for it to be many: for, as the
two things are diverse and in the manner of their
diversity, number is present and many other things.
Therefore the thinker must apprehend one thing
different from another and the object of thought in
being thought must contain variety; or there will
not be a thought of it, but only a touching and a
sort of contact without speech or thought, pre-
thinking because Intellect has not yet come into
being and tha: which touches does not think. But
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the thinker mnost not itself remain simple, especial]}r
in so far as it thinks itself: for it will duplicate itself,
even if it gives an understanding which is silent.
Then [the One] will not need to make a kind of fuss
about itself: for what willit learn by thinking itself?
For what it is will belong to itself before Intellect
thinks. Also, knowledge is a kind of longing for
the absent, and like the discovery made by a seeker.
Bul that which is absulutely different remains ilself
by itself, and seeks nothing about itsclf; but that
which explicates itself must be many.

11. Therefore this multiple Intellect, when it
wishes to think that which is beyond, [thinks] that
itself which is one, but in wishing to attain to it in
its simplicity * comes out continually apprehending
something else made many in itself; so that it
moved to it not as Intellect but as sight not yet
seeing, but came out possessing the multiplicity
which that sight itsell made; so that it desired one
thing, hm«‘ing vagucly in itsclf a kind of image of it,
but came out having grasped something else which
it made many in itself. The sight, again, certainly
has the impression of what is seen: otherwise it would
not have allowed it to come into existence in itself.
But this impression became many out of one, and so
Intellect knew it and saw it, and then it became a
seeing sight. It is already Intellect when it possesses
this, and it possesses it as Intellect; bul befure this
but not certainly convin