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NOTE

THE text and translation of this revision (1987) are
now in accordance with the latest published changes
and corrections in the Henry-Schwyzer text as re-
corded in the Addenda et Corrigenda ad Textum in
the third volume of the Oxford Classical Text (Plotini
Opera 111, Oxford 1962, pp. 304-7).

Section 111 of the Preface has been completely
revised.

PREFACE
I. THE EnnEADS

Protinus, as Porphyry tells us in his Life (ch. 4),
did not begin to write till the first year of the reign
of Gallienus (253/4), when he was forty-nine years old
and had been settled at Rome and teaching philo-
sophy for ten years. He continued to write till his
death in 270 in his sixty-sixth year. His writings
thus all belong to the last sixteen years of his life
and represent his mature and fully developed
thought. We should not expect to find in them,
and, in the opinion at least of the great majority of
Plotinian scholars, we do not in fact find in them,
any major development. The earliest of them are
the fruit of over twenty years’ study and teaching of
philosophy. (He came to Alexandria to study
philosophy at the age of twentyseven, in 232.)
There iz a goad deal of variation, and 1t is even
perhaps sometimes possible to trace a genuine
development, in his repeated handling of particular
problems. Plotinus had an intensely active and
critical mind, and was not easily satisfied with his
own or other people’s formulations. But in all
essentials his philosophy was fully mature before he
began to write; and we have very little evidence
indeed upon which to base speculation about the
stages of ils growth.

Plotinus’s writings grew naturally out of his
teaching. He never set out to write down a sys-
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PREFACE

tematic exposition of his philoeophy,but asimportant
and interesting questions came up for discussion in
his school he wrote treatises on the particular prob-
lems involved (Porphyry, Life, 4. 11, 5. 60). Thus
it seems likely that the treatise V. 5, That the In-
telligiblesare not outside the Intellect; and on the Good
was the result of the discussion which Porphyry
records in chapter 18 of the Life; and III. 4, On Our
Allotted Guerdian Spirit, was, Porphyry says (Life,
10. 31), provoked by the conjuration of Plotinus’s
guardian spirit in the temple of Isis. The trcatises
were not intended for publication, but for circula-
tion among carefully selected members of the school
(Life, 4. 14-16). They give us, therefore, an ex-
tremely unsystematic presentation of a systematic
philosophy. No reader of the Enneads can long re-
main unaware that Plotinus has a fully and carefully
worked-out philosophical system. But neither his
writings nor Porphyry’s description of his teaching
(Life, 13 and 18) have any suggestion of the dry,
tidy, systematic, authoritarian presentation of the
scholastic text-book. His teaching was informal
and left plenty of raom for the freest discussion, and
in his writings we find his philosophy presented, not
step by step in an orderly exposition, but by a per-
petual handling and rehandling of the great central
guestions, always from slightly diffcrent points of
view and with reference to different types of ob-
jections and queries.

Plotinus appointed Porphyry to take charge of
the revision' and arrangement of his writings (Life,

1 8iépbwors, the word used by Porphyry, need imply no
more than the correction of the spelling and supplying of
punctuation which he says that he undertock (Life, 26. AT).
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7. 51, 24. 2), ond the Enneads as we have them are
the result of his editorial activity. He did not,
however, publish his edition till more than thirty
vears after the death of Plotinus (i.e., somewhere
between 301 and 305), and in the interval another
edition of the treatises was published by Eustochius,
also a pupil of Plotinus and the doctor who attended
him in his last illness; of this only a few traces
remain.! Porphyry has given us a good deal of
information about his editorial methods in the Life;
the full title of the work is On the Life of Plotinus
and the Order of his Books, and it looks as if one of
his main purposes in writing it was to explain, and
perhaps to justify against actual or possible criti-
cism, the principles which governed his edition. He
adopted the same principle of arrangement, he tells
us (Life, ch. 24) as that used by Apellodorus of
Athens in his edition of Epicharmus and Andronicus
the Peripatetic in his edition of Aristotle and Theo-
phrastus; that is, he arranged the treatises accord-
ing to subject-maiter and not in chronological
order.2 In fact, a division of Plotinus’s works

There is no reason Lo believe that he made any important
modifications of the text of Plotinus's treatises as he received
them.

! For a discussion of the evidence that the edition of Eus
tochius existed, and that Eusebius in several places in the
Praep. ev. cites Plotinus according to it and not to Porphyry’s
edition see P. Henry, Recherches sur la Préparation Kuvangélique
d’Eusébe, pp. 73-80, and Etats du Texte de Plotin, T7ff.
{where the Kusebius texts are prninted), and H-R. Schwyzer’s
article Plotin in Pauly’s Realencyclopidie B. XXI. eol. 488-
490,

*He gives us, however, the chronological order of the
treatises in chs. 46 of the Life.
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PREFACE

according to subjcct-matter is bound to have a great
deal that is arhitrary in it because Plotinus does not,
as has already been remarked, write systematically;
there is no tidy separation of ethics, metaphysics,
cosmology, and psychology in his treatises. Por-
phyry’s arrangement therefore is by no means
altogether satisfactory and should not be taken as a
safe guide to the content of the treatises; the student
of Plotinus’s ethics must be familiar with the Sixth
(and all the other) Enneads as well as the First, and
anyone interested in his metaphysics will be very
ill advised to neglect the so-called “ethical” and
“psychological” treatises. It is however interest-
ing, if not very useful, to the student of Plotinus to
understand how Porphyry made his division. He
arranged the whoule body of treatises into six En-
neads, or sets of nine, forming three volumes (Lije,
chs. 24-26). The treatises on the Categories
and those of which the principal subject is the One
form one volume (the Sixth Ennead), those dealing
chiefly with Soul and Intellect another (the Fuurth
and Fifth Enneads), and all the other treatises go
into the first volume (the First, Second, and Third
Enneads); the First Ennead has an ethical em-
phasis, the Second is predominantly cosmological,
the Third has a greater variety of subject-matter
than any of the others. It iz clear from what
Porphyry says in ch. 24 of the Life that his reason
for adopting the six—nine division was nothing better
than the pleasure in the symmetry of sacred number
characteristic of his age. To achieve it he had to do
some vigorous cutting-up of the treatises as he
received them. He subdivided a number of the
longer treatises (ITII. 2-3. IV. 3-5, VI 1-3, VL
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4-5): more curiously, he not only cut up one treatise
but also put the pieces into different Enneads (IIL 8,
v. & V. 5, and II. 9 were written by Plotinus as a
single treatise!); and it is possible, though not
certain, that it was he who, to make up his number,
collected the short notes on various subjects which
constitute ITT. 9 into a single treatise.

II. Tue THouGHT oF PLoTINUS
A

Plotinus is, like other philosophers of the Hellen-
istic and Roman periods, a practical religious and
moral teacher and zlsc a professional philosopher,
engaged in the critical interpretation of a long and
complicated school-tradition which we are heginning
to know and understand a good deal better than
formerly,? and working in an intellectual miliew
which included not only those esoteric pietists the
Gnostics and Hermetists, with whom he is some-
times rather misleadingly coupled, but a considerable
number of other professional philosophers (about
whom wa know next to nothing) of very varying
schools and points of view.? His philosophy is both
an account of an ordered structure of living reality,
which proceeds eternally from its transcendent First

1 0On the problems raised by the appearance of these sub-
divisions as separate treatises in Porphyry's chronological list
see Schwyzer, art. cil., col, 487,

? Some important modern books dealing with this tradition
are listed zt the end of this Introduction.

" "‘ E)p Porphyry, Life, ch. 20 (the preface to Longinus’s
ook).
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Principle, the One or Good, and descends in an un
broken succession of stages from the Divine In-
tellect and the Forms therein through Soul with its
various levels of experience and activity to the last
and lowest realities, the bodies perceived by our
senses: and il is also a showing of the way by which
the human self, which can experience and be active
on every level of being, is able, if it will, to ascend
by a progressive purification and simplification to
that union with the Good which alone can satisfy it.
There are two movements in Plolinus’s universe,
one of cutgoing from unity to an ever-increasing
multiplieity, and the other of return to unity and
unification: and closely connected with these two
movements is what is perhaps the deepest tension
in his thought. This results from two opposed
valuations of the movement from unity to multi-
plicity and two correspondingly different ways of
regarding the First Principle. When Plotinus’s
attention is concentrated on the great process of
spontaneous production by which the whole of
derived realily streams out from the First Principle,
he sees that First Principle as the suparabundant
spring of creativity, the Good which is source of all
goodness, the One from whose rich unity all multi-
plicity unfolds: and to emphasise the goodness of
the splendid multiplicily of derived being is all the
more to cxalt the goodness of its source. The One
as creative source of all being is properly described
in the language of positive transcendence, as better
than all good existing and conceivable. But when
his mind is bent on the ascent to the Good by the
stripping off of our lower and the transcending even
of our higher self, when the First Principle appears

X1
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no longer as superabundant source but as the goal of
pure unity which we attain by a radical simplifica-
tion. by putting away all the varied multiplicity of
being: then in comparison with that One and Good
S0 passionately desired everylhing else seems so
hopelessly inferior that he can think of its very
existence as due to a fault, and represent the time-
less coming forth of the Divine Intellect' and of
goul? as acts of illegitimate self-assertion. Plato,
when he fixed his mind on God, had a very poor
opiniun of the human race: ® and Plotinus, when he
fixes his mind on God, somefimes seems to have a
very poor opinion of the whole of existence. Butin
neither philosopher was this way of looking at things
a settled conviction, governing the whole of their
philosophy. Plato’s whole life and work show that
he did, after all, usually think the human race worth
taking seriously: and the positive view of derived
reality, as good from the Good, greatly predominates
over the negative in the Enneads. The tension
between the two allitudes of mind is most apparent
when Plotinue ie considering the lowest level of
reality, the material world. There is a very notice-
able fluctustion in his thought about the precise
degree of goodness or badness to be attributed to
the body and the rightness or wrongness of the soul’s
descent intoit. Plotinus is rightly conscious at this
point of a similar tension in the thought of Plato,
and in his effort to present Plato’s thought as per-
fecily reasonable and consistent he tries hard, if not
altogether successfully, to resolve it.* The same
basic tension probably accounts for a ccrtain in-
VIII, 8. 8. 2111 7. 11, 3 Laws 804B.
*Eg.,inIV.8 5. '
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consistency in his description of the matrer of the
sense-world. He speaks several times! of this
mattar as derived from the principles immediately
preceding it (i.e., Soul), and sc ultimately from the
Good; which would imply (as the later Neo-I'laton-
ists saw) that it was itself good in its own kind, even
ifthat kind was the lowest possible. But for Plotinus
the matier of the sense-world is the principle of evil,
and in L. 8 in particular he speaks of it as absolute
evil in a way which suggests an ullimate dualism
and is hardly compatible with ite derivation from the
Good.? It is possible to produce a philosophical
reconciliation of these contrasting emphases, and
even of Plotinus's divergent accounts of the maiter
of the sense-world. But I am not sure that they are
cver fully reconeiled in Plotinus himself. There are,
too, perhaps ather fluctuations and tensions besides
thismajorone. Thereareelements inhis experience
which do not fit into his system, elements in the
tradition he inherited which arenot fully assimilated,
and lines of thought suggested which if they had
been followed up might have led to a radical revision
of hie philosophy—the same, after all, might be said
of almost any great philosopher. But his thought
cannot be resolved into a mere jumble of conflicting
elements. Tension is not the same thing as in-

L 8. 17; 101, 4. 1; IV. 8. €.

"And a yet further inconsistency is introduced into lis
thought at this point by his attitude to celestial matter, the
matter of the bodies ef the "visible gods,” the sun, moon
and stars, which he regards, in accordance with the beliefs of
the astral or cosmic piety of his time, as not a prineiple of evil
because i1t 1s not a principle of resistance to form but perfectly
docile and subdued to it, so that it in no way troubles the life

of the celestial intelligences. Cp.IL 1. 4;11.9. &
X1V
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coherence, &s anyone can see who turns from read-

ing the Enneads to read the Hermetica.

B

It is impossible to read any treatise in the Enneads
intelligently without zome at least elementary
understanding of Plotinus’s system as a whole,
because they are, as has been said already, an un-
systematic presentation of a systematic philosophy.
1 shall therefore Lry to give here a summary
account of how Plotinus conceives his First Principle,
the One ar Good, and of the stages in the descent or
expansion of reality from that Principle, and also
to say something about the way of return to the
Good, to follow and show which was Plotinus’s main
object in living, writing, and teaching.

Plotinus insists repeatedly that the One or Good 1s
bevond the reach of human thought or language, and,

* though he does in fact say a good deal about It, this

insistence is to be taken seriously. Language can
only point the mind along the way to the Good, not
describe, encompass, or present [t. As Plotinus
himself says (V1. 9. 3), “'strictly speaking, we cught
not to apply any terms at all to It; but we should, so
to speak, run round the outside of It trying to inter-
prei our own feelings about It, sometimes drawing
near and sometimes falling away in our perplexities

-about It.” There is, however, a certain amount

which ought to be said about the language Plotinus
uses about the One if we are not to misunderstand
completely the direction in which he is pointing.
The One ig not, as has sometimes been suggested,
conceived as a mere negation, an ultimate void, a
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great blank behind the universe in attaining to
which the human personality disintegrates into
unconscious nothingness, but as a positive reality
of infinite power and content and superabundant
excellence. The extreme negalivily—partly in-
herited from the school-tradition—of the language
which Plotinus uses about Him! is designed either
to stress the inadequacy of all our ways of thinking
and speaking about Him or to make clear the
implications of saying that He is absclutely One and
Infinite and the source of all defined and limited
realities. Building on Plata’s remark in Book VI of
the Republic, Plotinus insists that the Good is “be-
yond being,” that He cannot properly be even said
to exist—surely the extreme of negation. But it is
perfectly clear from all that Plotinus says about
Him, in the very passages where His existence 1s
denied, that He is existent in some sense, and the
supreme Existence. What Plotinus is saying is that
the unity of the Good is so absclute that no pre-
dicates at all can be applied Lo Him, not even that
of cxistence; and that as the Source of being to all
things He is not a thing Himself. Again, Plotinus
ingists that the One does not think, because thought
for him always implies a certain duality of thinking
and its object, and it is this that he is concerned
to exclude in speaking of thc One. But he is
anxious to make clear that this does not mean that
the life of the One is mere unconsciousness, to show

1 Though the terms for One and Good are hoth neuter in
Greek, Plotinus when speaking about his First Principle, even
in passages where these neuter terms grc uscd, passes over
quite naturally from neuter to masculine pronouns and ad-

jectives. I have followed him in this as closely as possible in
my translation.
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that He is more, not less, than Mind at the highest
level at which we can conceive it, and so in some
passages he attributes to the One a * super-intel-
lection,” a simple self-intuition, an immediate self-
consciousness higher than the thought of the Divine
Intellect.'" And when he calls the One “ formless
he does so hecause He is infinite, without limits,
and because, precisely as One (here Plotinus follows
+he school-tradition very closely), He is the principle
of form, number, measure, order, and limit; and a
source ur principle for Plotinus is always other and
more than that which it produces.

Plotinus, by his use of negative language, stresses
the transcendence of the One to an extreme degree.
But he is very careful to exclude all ideas of a quasi-
spatial sort about this transcendence. The One is
not a God “outside” the world. Nor is He remote
from us, but intimately present in the centre of our
souls; or rather we are in Him, for Plotinus prefers
to speak of the lower as in the higher, rather than
the other way round; body is in svul, and soul in
Intellect, and Intellect in the One (he is quite aware
that whichever way we put it we are using an in-
adequate spatial metaphor). The hierarchical
order of levels of being does not imply the remote-
ness of the One, because they are not sparially
separate or cut off from each other; they are really
distinet, but all are present together everywhere.
And just because the One is not any particular
thing He is present to all things according to their
capacity to receive Him.

From the One proceeds the first great derived
reality, Intellect, the Divine Mind which is also the

TCp. V. 4.2; VL. 7. 38-9; VL. 8. 15.
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World of Forms or Ideas, and so the totality of true
being in the Platonic sense. Thave chosen Intellect
as the best available translation of Plotinus’s word
for this second reality, Nods: it should be under-
stood in a sense like that of the Scholastic term
intellectus as opposed to ratio—a distinction which
derives from and corresponds cxactly to the Greek
distinction between vénois (the proper activity of
vobe) and Sudvora. So understood, Intellect means
the activity of direct mental sight or immediate
grasp of the object of thought, or a mind which
grasps its object in this direct way and not as the
conclusion of a process of discursive reasoning (ratio
or Sidvora). I shall say more shortly about the
relation of the Plotinian Intellect to its objects.

The procession of Intellect from the One is neces-
sary and eternal, as are also the procession of Soul
from Intellect and the forming and ordering of the
material universe by Soul. The way in which
Intellect proceeds from the One and Soul in its turn
from Intellect is rather loosely and inadequately
deseribed as “emanation.” The background of
Plolinus’s thought at this point is certainly a late
Stoic doctrine of the emanation of intellect from a
divinity conceived as material light or fire, and his
favourite metaphor to describe the process is that
of the radiation of light or heat from sun or fire (he
also uses others of the same sort, the diffusion of
cold from snow or perfume from something scented).
Rut he is not content merely to use these traditional
analogies and leave it at that, to allow the gener-
ation of spiritual beings to be thought of in termsof a
materialistically conceived automatism. Intellect
proceeds from the One (and Soul from Intellect)

xviil
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without in any way affeciing its source. There is no
activity on the part of the One, still less any willing
or planning or choice (planning and choice are ex-
cluded by Plotinus even on a much lower level when
he comes to consider the forming and ruling of the
material universe by Soul). There is simply a
giving-out which leaves the source unchanged and
undiminished. But though this giving-out is neces-
sary, in the sense that it cannot be conceived as not
happening or as happening otherwise, it is also
entirely spontaneous: there is no room for any sort
of binding or constraint, internal or external, in
Plotinus's thought about the One. The reason for
the procession of all things from the One is, Plotinus
says, simply that everything which is perfect pro-
duces something else. Perfection is necessarily
productive and creative. Here we touch an element
in Plotinus’s thought which is of great importance,
the emphasis on lifs, on the dynamic, vital character
of spiritual being. Perfection for him is not merely
static. It is a fullness of living and produclive
power. The Onec for him is Life and Power, an
infinite spring of power, an unbounded life, and
therefore necessarily productive. And as it is one
of the axioms which Plotinus assumes without dis-
cussion that the product is always less than, inferior
to, the producer, what the One produces must be
that which is next to Him in excellence, namely
Intellect: when Plotinus concentrates his mind on
the inferiority of even this derived reality to its
source, of any sort of multiplicity to the pure unity
to which he aspires, then he comes to think of its
production as unfortunate even though necessary,
and of the will to separate existence of Intellect and

XX




PREFACE

Soul asa sort of illegitimate sell-assertion. Butthis
dues not mean that he ever thinks that the Ome
might not produce, that there is any possihility of
the derived realities not existing, of all things
relapsing back into the original partless unity.
Plotinus, when he gives a more precise account of
how Intellect proceeds from the One, introduces a
psychological element into the process which goes
beyond his light-metaphor. He distinguishes two
*moments” in this timeless generation; the first
in which Intellect is radiated as an unformed poten-
tiality, and the second in which it turns back to the
One in contemplation and so is informed and filled
with content and becomes the totality of real
existence. Here we meet another of the great
principles of the philosophy of Plotinus: that all
derived beings depend [or their existence, their
activity, and their power to produce in their turn,
on their contemplation of their source. Contempla-
tion always precedes and generates activity and

production.
Intellect is for Plotinus also the Platonic World of

Forms, the totality of real beings: it is both thought

and the object of its thought. This unity of thought
and Forms in a single reality obviously derives from
the Middle Platonist teaching that the Forms were
the “thoughts of God.” But it is clear from the
opposition which Plotinus’s tcaching on this point
aroused from Porphyry on his entrance into the
school and from Longinus! that it was by no means
universally accepted by contemporary Platonists.
And Plotinus’s doctrine of the absolute co-equalily
and unity-in-diversity of thought, life, and being
! Life, ¢h. 18 and 20.

FREFACE

goes @ good deal beyond anything that we know
any of his predecessors to have taught. Plotinus’s
World of Forms is an organic living community of
interpenetrating beings which areat once Forms and
intelligences, all " awake and alive,” in which every
part thinks and thereforein a real sense is the whole;
so that the relationship of whole and part in this
spiritual world is quite different from that in the
material world, and involves no sort of separation
or exclusion. This unity-in-diversity is the most
perfect possible image of the absolute unity of the
One, whom Intellect in its ordinary contemplation
cannot apprehend as He is in His absolute
gimplicity. It represents His infinity as best
it can in the plurality of Forms. Intellect is itself
infinite in power and immeasurable, because ithas no
extension and there is no external standard by which
it could be measured, but finite because it is a
complete whole composed of an actually existing
number (all that can possibly exist) of Forms,
which are themselves definite, limited realities.
Looked at from the point of view of our own
human nature and experience, Intellect, as has
already been suggested, is the level of intuitive
thought which grasps its object immediately and 1s
always perfectly united Lo il, and does not have
to scck it outside itself by discursive reasoning:
and we at our highest are Intellect, or Soul per-
feqtly formed to the likeness of Intellect (this is a
point on which there is some variation in Plotinus’s
though‘t). Plotinus in some passages at least admits
the existence of Forms of individuals, and this
enab]e,f: him to give our particular personalities their
place in the world of Intellect, with the eternal
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value and status which this implies. And this
means that in that world, where the laws of space
and time do not apply and the part is the whole, we
are Being and the All. This is the explanation of a
number of passages in Plotinus which at first read-
ing have a pantheistic sound.! In order to under-
gtand them correctly we must remember: (i) that
they refer to Intellect (Being or the AlD, not to the
One; (i) that to become Intellect does not involve
the destruction or absorption of the particular per-
sonality but its return to its perfect archetypal
reality, distinguished in unity from all cther
archetypal realities, individual and universal.

Soul in Plotinus is very much what it is in Plato,
the great intermediary between the worlds of in-
tellect and sense and the representative of the former
in the latter. It proceeds from Intellect and returns
upon it and is formed by it in contemplation as
Intellect proceeds from and returns upon the One;
but the relationship of Soul to Intellect is a much
more intimate one. Soul at its highest belongs to

the world of Intellect. Universal Soul has two

levels, the higher where it acts as a transcendent
principle of form, order, and intelligent direction
(without deliberate choice or previous planning),
and the lower whers it operates as an immanent
principle of life and growth. This lalter is in fact
(though Plotinus is reluctant to admit it) a fourth
distinct hypostasis, and has its own name, Nature.
Tt is related to the higher soul as the higher soul is to
Intellect and, like it, acts or produces as a necessary
result of contemplation; but because its contempla-
tion is the last and lowest sort of contemplation, a
! Notably VI. 5. 12

X1

PREFACE

sort of dream,’ it is too weak to produce anything
which is itself productive. So what it produces is
the immanent forms in body, the ultimate level of
spiritual being, which are non-contemplative and so
sterile, and below which lies only the darkness of
matter.

The characteristic of the life of Soul is movement
from one thing to another; unlike Intellect, it does
not possess being as a whole, but only one part at a
time, and must always be moving from one to the
other: it is on the level of discursive thought, which
does not hold its object in immediate possession but.
has to seek it by a process of reasoning; and its
continual movement from one thing to another
produces time, which is “the life of the soul in
movement ;2 this movement of soul is the cause of
all physical movement in space and time.

Our individual souls are “Plotinian parts” of
Universal Soul, parts, that is, which in the manner
proper to spiritual being have the whole 1n a certain
sense present in them and can if they wish expand
themselves by contecmplation into universality and
be the whole because they completely share Uni-
versal Soul’s detachment from the body it rules.
The individual soul’s descent into body 1s for Plotinus
both a fall and a necessary compliance with the law
of the universe and the plan of Universal Soul.?  The
spiritual state of the soul in body depends on its
attitude. If it devotes itself selfishly to the in-
terests of the particular body to which it is attached
it becomes entrapped in the atomistic particularity
of the material world and isolated from the whole.
The root sin of the soul is self-isolation, by whichit.is

HIILL 8. 4. 2100 7.11. 31V. 8. 5.
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imprisoned in the budy and cut off from its high
destiny. But the mere fact of being in body does
not necessarily imply imprisonment in body. That
comes only if the soul surrenders to the body; it is
the inward attitude which makes the difference. It
is always possible for a man in the body to rise be-
yond the particularism and narrowness of the cares
of earthly life to the universality of transcendent
Joul and o the world of Intellect. Universal Soul
is in no way hampered by the body of the universe
which it contains and administers; and the celestial
bodies of the star-gods in no way interfere with
their spiritual life.] It is not embodiment as such
hut embodiment in an earthly, animal body which
the Platonist regards as an evil and a handicap.
The material universe for Plotinus is a living,
organic whole, the best possible image of the living
unity-in-diversity of the World of Forms in Intellect.
¢ is held together in every part by a universal
sympathy and harmony, in which external evil and
suffering take their place as necessary elements in
the great pattern, the greal dance of the universe.

As the work of Soul, that is as a living structure of

forms, it is whally good and everlasting as a whole,
though the parts are perishable (the universe of
Intellect is of course eternal as a whole and in every
part). All in it that is life and form is good; but
the matter which is its substratum is evil and the
principle of evil, though, paradoxically, it is also the
last and lowest stage of procession from the Good.
Matter according to Plotinus never really unites
with form: it remains a formless darkness upon
which form is merely superimposed. It is non-
LT 6 &
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being in the sense not of a “zero” but a “minus,”’
g forcc or principle nf negation (in criticising the
Aristotelian account of matter Plotinus identifies
Ay and orégnois). The pessimistic way of looking
at procession from the One which [ mentioned before
i3 very much in evidence here. If all procession,
hecause it is necessarily not only a going-out. bhut a
falling below the highest, is more or less an evil,
then, Plotinus would seem to think, the last and
lowest degree of procession will be an ahsolute
falling below any trace of good, a complete
negativity which will be the ultimate evil and source
of all other evil. (In Plotinus’s thought there is
ro such thing as purely spiritual evil: evil is
confined to the material universe.) Matter then
is responsible for the evil and imperfection of the
material world; but that world is good and neces-
gary, the hest possible image of the world of spirit
on the material level, where it is necessary that
it should express itself for the completion of the
whale. It has not the goodness of its archetype,
but it has the goodness of the best possiblc image.

C

'Ithe primary object of all Plotinus's philosophical
activity is to bring his own soul and the souls of
athers hy way of Intellect to union with the One.
His last words!® ** Try to bring back the god in you
to the divine in the All” are a summing up of his

! According to the text now adopted by P. Henry (see his
f[ssaay L; é)egg;ere Parole de Plotin; Studi Classici e Orientali
. pp. 113-30, Disa, 1953) and which I t :
P A Wy ) whic ranslatc: scc note
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whole life and work. They are also o summing up of
his rcligion—the two are the same, for I think this
work of return can properly be called a religious
work. Plotinus, like his contemporaries, believed
in a great hierarchy of gods and spirits inside and
outside the visible universe. But hedoes not appear
to attach much religious importance to the beings
in the lower ranks of this hierarchy (thoughheinsists,
as against the Gnostics, on proper respect being
paid to the high gods of the visible universe, the sun,
moon, and stars); nor does he consider that external
religious rites are any help to the ascent of the soul.
He takes a sacramantal view of the visible universe,
in that he regards it as a sign, or sacrament in the
large sense, of the invisible; but there is no room for
sacramentalism in his religion. The process of
return is vne of turning away from the external
world, of concentrzting one’s powers inwardly
instead of dissipating them outwardly, of redis-
covering one’s true self by the most vigorous 1in-
tellectual and moral discipline, and then wailing
so prepared for the One to manifest His presence.
The rediscovery of one’s true self is a return to
Intellect; for, as we have seen, Plotinus teaches
that our selves at their highest belong to the sphere
of Intellect. This does not however mean that
Plotinus simply reduces spiritual life to intellectual
life. Intellect to him means something more than,
and something different from, what we usually
understand by the term; and in the ascent of the
soul the moral life counts for at least as much as the
intellectual life. The following pussage' shows
how misleading it would be to describe Plotinus as a
1VT 7. 83, 6-10.
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one-sided intellectualist (and his life here confirms
his teaching): *We learn about the Good by
compATiSOnS and negations and knowledge of the
things which proceed from It and intellectual
rogress by ascending degrees; but we advance
towards it by purifications and virtues and adornings
of the soul and by gaining a foothold in the world of
Intellect and settling ourselves firmly there and
feasting on its contents.” Here moral and true
intellectual life form an indissoluble unity.

The fact that we can only attain to the One when
we are firmly established in Intellect has some
important conseguences, which are not always fully
appreciated, for Plotinus’s account of the final union.
The first is that there is for him no short cut, no
mysticism which does nol demand moral and in-
tellectual perfeetion, Union with the One tran-
seends our moral and intellectual life, because in it
we ascend to the source of intellect and goodness
which is more than they are, but it is only possible
because our intellectual and moral life hus reached
its perfection. We are “carricd out by the very
surge of the wave of Intellect.”! It is the com-
pletion and confirmation, not the negation and
destruction, of a1l that has been done to bring our-
selves to perfection, to the fullest consciousness and
activity. And again, because it is as Intellect that
we attain to union, it would seem that it is not
Plotinus’s thought that our individual personalities
are finally absorbed and disappear. It is true that
in the union we rise above Intellect to a state in
which there is no consciousness of difference from
the One, in which there is no longer seer and seen,

VI 7.36.
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but only unity. Butuniversal Intellect, of which we
are then a part, cxists continually in that state of
union without prejudice to its proper life of intuitive
thought and unity-in-diversity. There is never any
suggestion in Plotinus that all things except the One
are illusions or fleeting appearances.

III. TexT, Epirioxs, TRANSLATIONS

For full information about the history of the text of
Plotinus, reference should be made to the Preface of
the great critical edition of P. Henry and H-R.
Schwyzer (Vols. I & II Paris & Brussels, Desclée de
Brouwer:; Vol. IT1 Paris-Brussels—Leiden, Desclée de
Brouwer and Brill 1951-73; editio minor, extensively
revised, Plotini Opera I-111 Oxford, Clarendon Press
1964-82), whose text is printed and translated in
these volumes, and to the massive prolegomena to
this edition published by P. Henry under the general
title of Ktudes Plotiniennes (Vol. 1. Les Etats du Texte
de Plotin 1438, Vol. IL. Les Manuscrits des Ennéades
1941 and 1948 ; both Descléc de Brouwer). Briefly,
their conclusions are : (i) The archetype of our pre-
cent MSS represented the text of Porphyry’s edition
with remarkable fidelity. This archetype was cer-
tainly written after the beginning of the sixth cen-
tury, and probably between the ninth and twelfth
centuries. (i1) The extant MSS cannot safely be
divided into boni and deteriores ; in reconstituting
the text of the archetype the primary MSS of four of
the five families into which the MSS can be grouped
(WXYZ)' must be used, and no one M8 or family can

! The fifth family (D) consists of 1 MS (Marcianus Graecus
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he given predominant authority. (iii) As the text of
the archetype 18 believed on good grounds to repre-
sent faithfully the text of Porphyry’s edition, there is
little room for conj ectural emendation.

The text presented by the editors is therefore bulh
extremely conservative and cclectie, in the sense
that it does not rely exclusively on any one MS or
family of MSS. Itsconservatism hasbeen criticised,
perhaps in some particular cases justifiably. Butin
the case of Plotinus there are special reasons for
wltra-conservatism.  We have always to remember
Porphyry’s words in ch. 8 of the Life about his
master’smethod of work ©* when Plotinus had written
anything he could never bear to go over it twice:
even to read it through once was too much for him, as
his eyesight was not strong enough. In writing he
did not form the letters with any regard to ap-
pearance or divide his syllables correctly, and he
paid no attention to gpelling.” ! And anyone who
reads the Enneads will soon discover that Plotinus
writes a Greek very much of his own, which is
cerlainly not bad or barbarous, but is highly un-
conventional and irregular : it is therafore extremely
dangerous to emend him according to any precon-
ceived ideas of Greek, or even late Greek philo-
sophical, usage, and very difficult to establish any
reliuble inlernal criteria derived from the Enneads
themselves which will enable us to state with any
conﬁ_dence what oddities of language were im-
poss:blg for Plotinus. As a translator, with no
pretensions to competence as a textual critic, I can

209) which, though the oldest, is too fragmenta d faulty t
belof use in constituting the text. & Ty et e
Cp. alsn Longinus’s experience recorded in Life, ch. 19-20,
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only say thatin most difficult and disputed passages
I have found that the Henry-Schwyzer text is easier
to understand and gives a better sense than the
versions of their predecessors. And since the pub-
lication of the first volume in 1951, the cditors have
been engaged in a continual process of eritical (often
self-critical) revision of the text, in the freest dis-
cussion with other Plotinian scholars, by which it
has been greatly improved. Particularly notable
contributions to this revision were made by the late
Professor Jesus Igal of Bilbao ; and it has gone on in
continual and fruitful interaction with the Harder-
Beutler-Theiler edition of Plotinus (see below),
Full account of this revision, at the stage which
it has so far reached (H-R. Schwyzer is still con-
tinuing it), has been taken in the last four vol-
umes of the Loeb Plotinus (IV-VIL, containing En-

neads IV-VI); on the text of this revision of Vol. [ see

the Note on page vi; Vols. II and III represent the
stage reached when Vol. [ of the editio minor (=0CT)
was published in 1964, with a few later revisions.
Afull, severe, and sometimes enfertaining account
of the previous editions will be found in Henry and
Schwyzer’s Preface. They are as follows

P. Perna. Basel 1580.

F. Creuzer and G. H. Moser. Oxford 1835.
A, Kirchhoff. Leipzig 1856.

H. F. Mueller. Berlin 1878-30.

R. Volkmann. Leipzig 183834.

E. Bréhier. Paris 1924-38.

Before his death Richard Harder had begun to pre-
pare a Greek text of Plotinus to accompeny a revision
of his admirable German translation (first published

EXX
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1930-37)- The first volume of his text (containing
the treatises 1-211m the chronological order given in
Porphyry’s Life, which he preferred to Porphyry’s
Jater arrangement of them in Enneads) was published
in 1956. After his death in 1957 the work was
continued by R. Beutler and W. Theiler and com-
pleted in 1971. (Plotins Schriften V-VI Hamburg,
Meiner 1856-71); in spite of Harder’s too modest
remarks in his preface to the first vo]ume,_ this ranks
as a major critical edition of great value; its relation
to the Henry-Schwyzer text 1= onc of friendly
independence. After these two great edlthns, the
principal help to students of Plo_tmus w}_m_:h has
appeared in recent years is the Lexicon Plotinianum,
compiled by J. H. Sleeman and G. Pollet (Leiden,
Brill : Leuven, University Press 1980}, which accords
wilh the Henry-Schwyzer text.

There are several gocd commentaries on indivi-
dual works of Plotinus. I have found the following
particularly helpful ; all have Greek texts.

W. Beirwaltes Plotin. Uber Ewigheit und Zeit (II1 7)
Frankfurt, Klostermann 1967 ; 3rd edition 1981

V. Cilento Paideia antignostica (II1 8,V 8, V5,119,
now generally recognised as parts of a single
long work) Florence, Le Monnier 1971,

J. Bertier, L. Brissun znd others Plotin, Traité sur
les nombres (VI 6) Paris, Vrin 1880.

M. Atkinson Plotinus : Ennead V 10xford, Claren-
don Press 1983.

Since Marsilius Ficinus re-introduced Plotinus to
Western Europe with his great Latin translation in
1499, translations of the Enneads have played an
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important part in Plotinian studies, and their
number is rapidly increasing. Harder's German
translation has already been referred to. V. Cilento’s
Italian version with critical commentary (Ploiino:
Enneadi Bari, Laterza 1947-9) is of great scholarly
value. J. Igal, whose contributions to the revision of
the Henry-Schwyzer text were so great (see ahove),
was engaged on a Spanish translation at the time of
his death: two volumes, with a long and excellent
introduction, have been published (Porfirio, Vida de
Plotino, Plotino, Eneadas I-II and Plotino, Encadas
III-I'V Madrid, Gredos 1982 and 1985), and the third
is in active preparation. There is a good Dutch
translation by R. Ferwerda (Amsterdam, Ambo
Athenaeum—Polak and Van Gennep 1984), and
translations into Polish and Hebrew. A Japanecse
translation is now appearing (Plotinos Zenshi, tr.
Michitaro Tanaka, Muneaki Mizuchi and Yasuhike
Tanogashira, 5 vols., Tokyo, Chud-Koron Sha
1986—7). P. Hadot has published the first volume of

an important new French translation, to be com-

pleted by various hands under his direction, with
extensive introductions and commentaries (Plotin,

Traité 38 (VIT7), Paris, Editions du Cerf, 1988). The

English translation by Stephen MacKenna and B. S.
Page (4th edition London, Faber 1969—the third of
the one-volume editions revised by Page) is of much
scholarly value and will always hold the affection of
some readers because of its noble esoteric-majestic
style. My debt to it is considerable, but L have had a
better critical text at my disposal and have tried to
give a plainer version and one cloger to the Greek.

Since the appearance of the first volume of the '
Henry-Schwyzer text in 1951 there has been a great
increase in interesl in Plotinus and later Platonism;

XXX11
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this is part of the general grow_th of interest in late
antiquity, the period of transition from the ancient
to the mediaeval world. The number of scholarly
writings on Flotinus and his pred_ecesaors and
guCCessors is nNow very large and continues to grow
rapidly. Good introductions to these studies are
iad by The Cambridge History of Later Greek
and Early Mediaeval Philosophy (Cambridge
University Press 1970, edited by A. H. Armstrong,
who also wrote Part IIT, “Plotinus”) and two excellent
books in Duckwarth’s Classical Life and Letters
series: John Dillon The Middle Platonists and R. T.
Wallis Neoplatonism (London 1977 and 1972). A
complete survey of everything published on Plotinus
up to 1949 will he found in B. Marien’s Bibliografica
critica degli studi Plotiniant (Bari, Laterza 1949,
ublished with the last volume of Cilento’s trans-
ation). Two full bibliographical surveys of later
publications have been published in Aufstieg und
Niedergang der rémischen Welt (ed. H. Temporini
and W. Haase, Berlin-New York, De Gruyter)
11.36.1. (1987): the first, by H. J. Blumenthal,
covering the period 1951-71, pp. 528-70 and the
second, by K. Corrigan and P. O’Cleirigh, covering
1971-86, pp. 571-623.
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SIGL.A

A = Laurentianus 87, 3.
A' = Codicis A primus corrector.
E = Parisinus Gr. 1976.

B = Laurentianus 85 15

R = Vaticanus Reginensis Gr. 97,
J = Parisinus Gr. 2082.

U = Vaticanus Urbinas Gr. 62.

S = Berolinensis Gr. 375,

N = Monacensis Gr. 215,

M = Marcianus Gr. 240.

C = Monacensis Gr. 449,

V = Vindobonensis philosophicus Gr. 226.
@ = Marcianus Gr. 242.

1. — Ambrosianus Gr. 667.

D = Marcianus Gr. 209.

W = AE.
X = BRJ.
Y — USM.
7 = QL.

mg = in margine.
ac = ante correctionem.
pc = post correctionem.

ye = »}:f)({ﬁéi T,
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ORDO ENNEADVM COMPARATVR
CVM ORDINE CHRONOLOGICO

chron. Enn.  chron, Enn chron.
53 L1 40 mi 3
19 Imz 14 I 2 47
20 13 52 11 3 48
46 Im4 12 I 4 15
36 15 25 s 50

1 Ims 17 m s 28
54 7 a7 7 45
51 ms 35 m s 30
16 ms 33 masy 13
chren Enr. chron. Enn. chron.
21 vi 10 VIl 42

4 vz o1l VIz 43
27 Vi3 49 VIa 44
28 Vo4 7 Vid 22
29 V5 3z Vias 23
41 Ve 24 Vig 34

Y V7 18 Vi7 38

6 Vi 31 vig 39

8 Ve 5 VI 9 9

ORDO CIIDONOLOGICVS COMPARATVR
CVM ORDINE ENNEADVM

Enn. chron. Enn. chron. Enn.
16 19 I2 a7 1
w7 20 13 38 VI 7
11 21 V1 39 VI 8
w2 22 VI 4 40 Imi1
Ve 23 Via 41 IV 6
v 8 24 Ve 42 VI 1
Vo4 25 1145 43 VI 2
IV 9 25 I 6 44 VI 3
VI 9 a7 v a3 45 m 7
Vi 24 IV 4 46 [ 4
Va2 29 IV 5 47 I 2
m4 30 1 8 48 1L 3
11 o 31 V8 49 Vo2
Iz 32 V5 a0 I 5
I 4 a3 19 al [ 8
19 M VI 6 52 a3
Ie 3 IIs 53 [1
VT 23 15 54 17
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! Eunapius (p. 6. Boissonade) says Plotinus came from Egypt
and that his hirthplace was Lyco. David, in his preface
to his commentary on Porphyry’s Eisagoge (4. pp. 91, 23-92. 1),
gives the name of Flotinus’s birthplace as Lycupolis, probably
the towr. of that name in TTpper Egypt (though the town of
the same name in the Delta may be meant). But the reliability
of this information must remain sumewhat suspect. It s
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PORPHYRY

ON THE LIFE OF PLOTINUS AND
THE ORDER OF HIS BOOKS

1. PromiNus, the philosopher of our times, scemed
ashamed of being in the body. As a result of this
stase of mind he could never bear to talk about his
+ace or his parents or his native country." And he
objected s0 strongly to sitting to a painter or sculptor
that he said to Amelius,® who was urging him to allow
a portrait of himsclf to be made, “Why really, 1s it
notenoughto havetocarrytheimageinwhich nature
has encased us, without your requesting me to agree
to leave behind me a longer-lasting image of the
image, asifi was something genuinely worthlooking
at?” In view of his denial and refusal for this reason
to sit, Amelius, who had a friend, Carterius, the best
painter of the time, brought him in to attend the
meetings of the school—they were open to anyone
who wished to come, and accustomed him by pro-

difficult to sce what good source of information could hsve
been open to Eunapius which was not available to Porphyry.

% Wor Amelius Gentilianus from Etruria ep. Life, ch. 3, 7, 10,
17 (his epistle dedicatory to Perphyry), 18, and 20. He was,
as the Life makes clear, the leading member of the school in
whw]-g he seems tc have acted as Plotinus’s chief assistant (cp.
especially ch. 18). He was extremely pious (ch. 10) and a
diffuse and voluminous writer. Nothing survives of the
hundred volumes of the noutes which he made at the meetings
of the school.
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I A much mere highly colourad accoun: of Tlotinus’s last
illness appears in Firmicus Maternus, Mathesis 1. 7. 14
H. Oppermann (Plotins Leben, Heidelberg 1929, ch. I) regards
this as an independent account based on a lost biography by
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THE LIFE OF PLOTINUS

essive study to deriveinereasingly striking mensal
ictures from what he saw. Then Carterius drew a
likeness of the impression which remained in his
Memory. Amelius helped him to improve his sketch
to a closer resemblance, and so the talent of Car-
terius gave us an excellent portrait of Platinus
without his knowledge.

9. He often suffered from a disease of the bowels,
put would not submit to an enema, saying that it was
unsuitable for an elderly man to undergo this sort of
treatment. He refused also to take medicines con-
taining the flesh of wild beasts, giving as his reason
that he did not approve of eating the flesh even
of domestic animals. He kept away from the bath
and had himself massaged every day al home.
When the plague broke out and his masseurs died he
gave up treatment of this kind, and soon contracted
acutediphtheria. WhileIwaswithhim nosymptoms
of this kind appeared, but after I left on my voyage
hisdiseaseincreased somuchinviolence (asourfriend
Eustochius, who stayed with him till his death, told
me when I returned) that his voice lost its clearness
and sonority as his throat grew worse, and his sight
became blurred and his hands and feet ulcerated.!
So, since his friends avoided meeting him because he
had the habit of greeling everyone by word of mouth,
he left the city and went to Campania, to a property
belonging to Zethus, an old friend of his who was

Eustuchiuy prefixed v his edition of Plotinus's writings (cp.
Introduction, p. ix). Henry (Plotin et I'Occident, Louvain,
1934, ch. 1) considers it, more probably, as a rhetorical
amplification of the account given here by Porphyry. Both
agree, however, that the disease described here of which
Plotinus died was in fact elephentiasis Graecorum, 1.e., a form
of leprosy. '
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THE LIFE OF PLOTINUS

dead. His wants were provided for partly from the
estate of Zethus and partly from that of Castricius at
Minturnae ; for Castricius had his property there.
When he was on the point of death, Eustochius told
us, as Bustochius had been staying at Puteoli and
was late in coming to him he said, I have been
waiting a long time for you.”” Then he said, ““ Try to
bring back the god in us to the divine in the All!"”
and, as a snake crept under the bed on which he was
lying and disappeared into a hole in the wall, he
preathed his last. It was the end of the second year
of thereign of Claudius, and according to Eustochius
he was sixLy-six years old. At the time ofhisdeath I,
Porphyry, was staying at Lilybaeum, Amelius was at
Apamca in Syria, and Castricus was in Rome : only
Eustochius was with him. If we reckon sixty-six
years back from the second year of the reign of
(Claudius the date of his birth falls in the thirteenth
year of the reign of Severus; I but he never told
anyone the month in which he was born or the day of
his birth, because he did not want any sacrifice or
feast on his birthday, though he sacrificed and enter-
tained his friends on the traditional birthdays of
Plato and Socrates ; on these occasions thosc of his
friends who were capable of it had to read a discourse
before the assembled company.

3. All the same, he did often in the course of con-
versation spontaneously tell us something about his

! Le., Plotinus was horn in a.n. 205 and died in 270. For a

discussion of the chronology of his life see Schwyzer, art.
cit. (Introduction, p. xxxii), col, 472-4.
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! Ammenius (c. 175-242) was a sel~taught philosopher who
wrote nothing. We know very little about his teaching: the
scanty evidence is fully reported and discussed by Schwyzer,
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early life, 10 the following cffcet. _ Up to the age of
eight, though he was already going to school, he
used to keep going to his nurse and baring her
preasts and wanting to suck; but when someone
once told him thathe was a little pest he was ashamed
and stopped. In his tw.enty-r;-lghth year he felt
the impulse to study philosophy and was recom-
mended to the teachers in Alexandria who then had
the highest reputation; but he came away from
their lectures so depressed and full of sadness that
he told his trouble Lo one of his friends. The friend,
understanding the desire of his heart, sent him to
Ammonius,! whom he had not so far tried. He went
and heard him, and said to his friend, “This is the
man I was looking for.” From that day he stayed
continually with Ammonius and acquired so complete
a training in philosophy that he became eager to
make acquaintance with the Persian philosophical
discipline and that prevailing among the Indians.
As the Emperor Gordian was preparing to march
against the Persians, he joined the army and went
on the expedition; he was already in his thirty
ninth year, for he had stayed studying with Am-
monius for eleven complete years. When Gordian
was killed in Mesopotamia Plotinus escaped with
difficulty and came safe to Antioch. After Philip

art. cit. col. 477-81. (See also E. R. Dodds, Numenius and
Ammonius in Entretiens Hardt V). The nickname Saccas and
the story that he once earned his living as a porter appears for
the first time in Theodorei. Porphyry never mentions it.
Porphyry (in Busebius H.E. 5. 19. 7) says that he was brought
up a Christian, but later hecame a pagan. This may be true,
but cannot be taken as certain, any more than Eusebius’
denial (6. 19. 10). The name Ammonius was common in
Egypt, and there may have been some confusion of persons.

9
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' Qr, possibly, “With reference to Gallienus, That the
Emperor is the Only Poet” But it is very difficult to believe
that a fellow-philosapher whom Plotinus respected could
have perpetrated such a fulsome piece of court flattery as
this suggests, and the context lsads one to expect a treatise
about the teaching of Ammonius. Origen the Christian writer
alan attended the lectures of Ammonius (Porphyry in Eusebius
HE.E. 6. 19. 6), but it seems clear to most of those who have
studied the guestion that the Origen mentioned here and in
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me Emperor he came to Rome, at the age

Erennius, Origen, and Plotinus had made
an agreement not to disclose any of the doctrines of
Ammonius which he had revealed tc them in his
lectures. Plotinus kept the agreement, and, though
he held conferences with people x_vho came to him,
maintained silence about the doctrines of Ammonius.
Erennius weas the first to break the agreement, and
Origen followed his lead; but he wrote nothing
except the tyeatise On the Spirits and, in the reign of
Gallienus, Thai the King is the Only Maker.t Ploti-
aus for a long time continued to write nothing, but
began to base his lectures on his studies with Am-
monius. So he continued for ten complete years,
admitting people to study with him, but writing
nothing. Since he encouraged his students to ask
qucstions, the course was lacking in order and there
was a great deal of pointless chatter, as Amelius
told us. Amelius came to him during his third year
in Rome (the third year of the reign of Philip), and
stayed with him dill the first year of the reign of
Olaudius, twenty-four years in all.  He came with a
philosophical training fromtheschool of Lysimachus,

had beco
of forty.

¢hs. 14 and 20 of the Life was guite a different person.
Origen was not an uncommon name a: Alexandria; there are
chronological difficulties against identifying the two (for
which scc Schwyzer, art. cit., col. 480); there is no trace of
the writings mentioned here among the known works of the
Christian Origen; and, most important of all, the references
n the Life clearly imply that the Cirigan mentioned here was
a perfectly normal Platonist, enjoying the friendship and
respect of other Platonists and of Plotinus himselll In the
passage quoted by RBusebius, Porphyry speaks of the
Christian Origen in a very different and thoroughly hostile
“one, 4 one would expect Lhe grealest antiChristian writer of
antiquity to speak of the great Christian apologist.

II
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THE LIFE OF PLOTINUS

s the most industricus of all Plotinus's
- ssociates; he wrote out and collected almost all
{he works of Numenius, and nearly knew the greater

art of them Dy heart. He made notes of the
meetings of Plotinus’s school and put together aboul
a hundred volumes of these notes, which he has
presented to Hostilianus Hesychius of Apamea, his
sdopted SOM.

4. In the tenth year of the reign of Gallienus, [,
Porphyry, arrived from Greece with Antonius of
Rhodes, and found that Amelius, though he had been
with Plotinus for eighteen years, had not yet bronght.
himself to write anything except the notebooks,
which he had not yet brought up to their total of a
hundred. Inthe tenth year of the reign of Gallienus
Plotinus was about fifty-nine years old. I,Porphyry,
when I first joined him was thirty. From the first
year of Gallienus Flotinus had bezun to write on the
subjects that came up in the meetings of the school:
in the tenth year of Gallienus, when 1, Porphyry, first
came to know him, I found that he had written
twenly-one treatises, and I also discovered that few
people had received copies of them. The issuing of
copies was still a difficult and anxious business, not
at all simple and easy ; those who received them were
most carefully scrutinised. These were the writ-
ings, Lo which, since he gave them no titles himself,
each gave different titles for the several
treatises. The following are the titles which finally
prevairled. I add the first words of the treatises, to
make it easy to recognise from them which treatise is
indicated by each title.!

; ! Asis customary in translations of the Life, these first words
ave been omitied hers and the Ennzad reference substituted.

and w2
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THE LIFE OF PLOTINUS

_ On Beauty (1. 6).

On the Immortality of the Soul (IV. 7).

_ On Destiny (IIL. 1).
_ On the Essence of the Soul (TV. 2).

. On Intellect, the Forms, and Being (V. 9).

On the DNescent of the Soul into Bodies
(Iv. 8).

_ How That which is after the First comes from

the First; and about the One (V. 4).

. If All Souls are One (IV. 9).

. On the Good or the One (VL. 9).

On the Three Primary Hypostases (V. 1).

On the Origin and Order of the Beings which
come after the First (V. 2).

On the Two Kinds of Matter (IL. 4).

Various Considerations (III. ).
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14. On the Circular Motion (II. 2).
15. On our Allotted Guardian Spirit (IT1. 4).
16. On the Reasonable Departure (1. 9).

17. On Quality (IL. G).

18, Whether there are Ideas of Particulars
(V. 7).

19. On Virtues (L. 2).
20. On Dialectic (1. 3).

91. In What Way the Soul is Said to be a Mcan
between Undivided and Divided Being
(IV. 1).

These treatises, twenty-one in all, I, Porphyry,
found already written when I first came to him.
Plotinus was then in his fifty-ninth year.

5. I, Porphyry, had in fact already been in Rome
a little before the tenth year of Gallienus, while
Plotinus was taking his summer holiday and only
engaging in general conversation with his friends.
While T was with him this year and for five years
afterwards, in these six years many discussions took
place in the meetings of the school and Amelius and
Tkept urging him to write, so he wrote:

7
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On the Reason why Being is every-
whers all present, One and the Same
(VL. 4-5).

22, 25.

Next he wrote another two of which the first is the
treatise

94. On the Fact that That Which is beyond
Reing does not think, and on What is the
Primary and What the Secondary Think-
ing Principle (V. 6).

and the other

95 On What Exists Potentially and What
Actually (IL. 5).

Then came

96. On The Imnpassibility of DBeings without
Body (111. 6).

27. On the Soul I(IV. 3).

28. On the Soul I (IV. 4).

29. On the Soul III, or How we See (IV. 5).

30. On Contemplation (IT1. 8).

31. On the Intelligible Beauty (V. 8).

32. On Intellect, and That the Intelligibles are

not outside the Intelleet and On the
Good (V. 5).

19
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Against the Gnostics (IL 9).
On Numbers (VL. 6).
How Distant Objecta appear Small (IL. 8).

Whether Well-Being depends on Extension
of Time (L. 5).

On Complete Intermingling (IL 7).

How the Multitude of the Forms came into
being and On the Good (VL 7).

On Free Will (V1. 8).

On the Universe (IL. 1).

OUn Sense-Perception and Memory (IV. 6).
On the Kinds of Being I (VL 1).

On the Kinds of Being IT (VL. 2).

On the Kinds of Being III (VI. 3).

. On Eternity and Time (III. 7).
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These twenty-four treatises are those which he
wrote during the six-year period when I, Porphyry,
was with him. He took their subjects from problems
which came up from time to time in the meetings of
the school, as I have shown in the summaries of the
ceveral treatises. With the lwenty-one treatises
written beforc I came to Rome the total comes to
forty-five.

@ While [ was living in Sicily—I went there about
the fifteenth year of the reign of Gallienus—
Plotinus wrote and sent me these five treatises:

46. On Well-Being (I. 4).
47, On Providence I (I11. 2).
48, On Providence II (JI1. 3).

49. On the Knowing Hypostases and That
Which is Beyond (V. 3).

50. On Love (ITT. ).

He sent me these in the first year of the reign of
Claudius. At the beginning of the second year,
shortly before his death, he sent these:

51. On the Nature of Evils (L. 8).

52. Whether the Stars are Causes (IL. 3).
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53. What is the Living Being? (1. 1.
54. On Well Being (L 7).

These, with the forty-five of the first and second
sets that he wrote, amount to fifty-four. The power
of the treatises varies according to the period in
which he wrote them, in early life, in his prime, or
in his illness. The first twenty-one show a slighter
capacity, not yet attaining to the dimensions of his
full vigour. Those produced in his middle period
reveal his power at its height: these twenty-four,
except for the short ones, are of the highest per-
fection. The last nine were written when his power
was already failing, and this is more apparent in the
Jast four than in the five which precede them.

7 He had many hearers, and some who were
brought together by areal enthusiasm for philosophy.
Among these was Amelius of Tuscany, whose family
name was (entilianus; the master preferred to
qubstitute R for L and call him Amerius, saying
that it suited him better to take his name from
amereia (indivieibility) than ameleia (indifference).
There was also a medical man, Paulinus of Seytho-
polis, whom Amelius used to call Mikkalos—he
always got things wrong. There was too another
medical man, Eustochius of Alexandria, who came
to know Plotinus towards the end of his life and
stayed with him and tended him till his death. He
devoted himself entirely to the thought of Plotinus
and acquired the character of a genuine philosopher.!
Zoticus the critic and poet was also one of the com-

' For the edition which Eustochius made of the writings of
?Ulmus gee Introduction (p. ix) and the references there
ven.

2
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anions of Plotinus; he corrected the text of
Antimachus and made the “Story of Atlantis™!
into a very good poem. He became blind and died
a little before the death of Plotinus: Paulinus also

redeceased him. Another of his companions was
7ethus, un Arab by race, who married the daughter
of Theodosius, a friend of Ammonius. He was
another medical man and a close friend of Plotinus,
who kept trying to divert him from the affairs of
stateinwhichhewasactiveandinﬂuential,a Plotinus
was on terms of great intimacy with him and used
to go and stay at his place in the country, six miles
from Minturnae. This had formerly belonged to
Castricius, surnamed Firmus, who was the greatest
lover of beauty of all of us and venerated Plotinus.
He was Amclius’s faithful servant and helper in
every need and as devoted to me, Porphyry, as if
was his own brother. He was again an admirer of
Plotinus who had chosen a public career. A good
many members of the Senate also attended his
lectures, of whom Marcellus Orrontius and Sabinillus
worked hardest at philosophy. There was also
Rogatianus, a senator, who advanced so far in re-
nunciation of public life that he gave up all his
property, dismissed all his servants, and resigned his
rank. When he was on the point of appearing in
public as praetor and the lictors were already there,
he refused to appear or have anything to do with the
qﬁ‘ice. He would not even keep his own house to
hvc‘in, but went the round of his fricnds and ac
quaintances, dining at one house and sleeping at
another (but he only ate every other day). As a

! Presumably that in Plato's Critias.

*Or, possibly, "for he was fond of them and had leanings
towsrde a statesman’s life.”
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result of this renunciation and indifference to the
needs of life, though he had been so gouty that he
had to be carried in a chair, he regained his health,
and, though he had not been able to stretch out his
hands, he became able to use them much more
easily than professional handicrafismen. Plotinus
regarded him with greatfavour and praised him high-
ly, and frequently held him up as an example to all
who practised philosophy. Another companion was
gerapion of Alexandria, who began as a rhetorician
andafterwards took to the study of philosophy aswell,
but was unable to free himself from the degradation
of finance and money-lending. T myself, Porphyry
of Tyre, was one of Plotinus’s closest friends, and
he entrusted to me the editing of his writings.

8. When Plotinus had written anything he could
never bear to gu over it twice; even to read it
through once was too much for him, as his eyesight
did not serve him well for reading. In writing he did
not form the letters with any ragard to appearance or
dividehissyllables correctly, and he paid no attention
to spelling. He was wholly concerned with thought;
und, which surprised us all, he went on in thie way
right up to the end. He worked out his train of
thought from beginning to end in his own mind, and
then, when he wrote it down, since he had set it all
n order in his mind, he wrote as continuously as if
e was copying from a book. Even if he was talking
to someone, engaged in continuous conversation, he
kept to his train of thought. He could take his
necessary part in the conversation to the full, and
at the same time keep his mind fixed without a
break un what he was considering. When the person
he had been talking to was gone he did not go over
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what he had written, because his sight, as Thave zaid,
did not suffice for revision. He went straight on
with what came next, keeping the connection, just as
if there had been no interval of conversation be-
tween. In this way he was present at once to himself
and to others, and he never relaxed his self-turned
attention except in sleep : even sleep he reduced by
taking very little food, often not even a piece of
bread, and by his continuous turning in contemp-
lation to his intellect.

2. There were women, too, who were greally de-
voted to philosophy: Geming, in whose house he
lived, and her daughter Gemina, who had the same
name as her mother, and Amphiclea, who became the
wife of Ariston, son of lamblichus. Many men and
women of the highest rank, on the approach of death,
brought him their children, both boys and girls, and
entrusted them to him along with all their property,
considering that he would be a holy and god-like
guardian. So his house was full of young lads and
maidens, including Potamon, to whose education he
gave serious thought, and would even listen to him
revising the same lesson again and again.! He
patiently attended to the accounts of their property
when their trustees submitted them, and took care
that they should be accurate; he used to say that
as long as they did not take to philosophy their
properties and incomes must be kept safe and
untouched for them. Yet, though he shielded so
many from the worries and cares of ordinary life, he
never, while awake, relaxed his intent concentration
upon the intellect. He was gentle, too, and at the

v-_rhere, would give a better sense than any rendering or emenda-
tion so far put forward.
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! On the details of Porphyry's account of this curious
episode see E. R. Dodds, The Greeks and the Irrational
Appendix II, iii, A Séance in the Iscun. Since Porphyry
connects the writing of the treatise On Our Allotted Guardian
Spirit (111 4) with the affair, it must have taken place before
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disposal of all whohad any sort of acquaintance with
pim. Thoughhespenttwenty-six wholeyearsin Rome
andactedas arbitrator invery many people’s disputes,
he never made an enemy of any of the officials.

10. One of those claiming to be philosophers,
Olympius of Alexandria, who had been for a short
time a pupil of Ammanius, adopted a superior
attitude towards Plotinus out of rivalry. Thisman’s
attacks on him went to the point of trying to bring a
star-stroke upon him by magic. But when he found
his attempl recoiling upon himself, he told his
intimates that the soul of Plotinus had such great
power as to be able to throw back attacks on him on
io those who were seeking todo him harm. Plotinus
was aware of the attempt and said that his limbs on
that occasion were squeezed together and his body
contracted ““like a money-bag pulled tight”
Olympins, since he was often rather in danger of
suffering something himself than likely to injure
Plotinus, ceased his attacks. Plotinus certainly
possessed by birth scmething more than other men.
An Egyptian priest who came to Rome and made hie
acquaintancethranghafriend wantedtogiveadisplay
of his occult wisdom and asked Plotinus to come and
seea visiblemanifestation ofhis owncompanion spirit
evoked. Plotinus readily consented, and the evoca-
tion took place in the temple of Isis:! the Egyptian

his own arrival in Rome, when he found that treatise already
written (cl. 4) and his account of it must be based on hearsay
evidence. The treatise which Porphyry regards as prompted
by i: has in fact nothing to do with theurgic conjurations of
thissort. Aszo oftenin the Enneads, Plotinus takes a popular
religious or superstitious belief as his starting-point and
transforms it into something quite different in bringing it
into line with his own philosophy.
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1If Plotinus had anything more in mind when he said this
than a determination to stop Amelius bothering him, il may
have been something like the view of the sort of spirits who
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said it was the only pure spot he could find in Rome.
When the spirit was summoned to appear a god came
and not a being of the spirit order, and the Egyptian
said, “ Blessed are you, who have a god for your
spirit and not a companion of the subordinate order.”
It was not however possible to ask any questions of
the god or cven to see him present for longer, as the
friend who was taking part in the manifestation
strangled the birds which he was holding as a pro-
tection, either out of jealousy or because he was
afraid of something. So the companion uf Plotinus
was a spirit of the more god-like kind, and he con-
tinually kept the divine eye of his soul fixed on this
companion. It was a reason of this kind that led
him to write the treatise “ On Our Allotted Guardian
Spirit,” in which he sets out toexplain thedifferences
between spirit-companions. When Amelius grew
ritualistic and took to going round visiting the
temples at the New Moon and the feasts of the gods
and once asked if he could take Plotinus along,
Plotinus said, “They ought to come to me, not I
to them.”! What he meanl by this exalted utter-
ance we could not understand and did not dare to
ask.

attend sacrifices which is to be found in Porphyry's De
Abstineniic T1. 37-43; i.e., that they are Saipoves, sublunary
spirits of the lowest rank, and those of them who delight in
blood-sacrifices are thoroughly evil Sa.{poves. This crowd
of lower spirits the philosopher, who lives on the level of
Intellect and has the One for his guardian spirit (IIL. 4. 6),
naturally regards as his inferiors, so that it is their duty to
attend on him, not his on them. Butthere are higherranks
of divinities in the Platonicuniverse, and thereis no sugges-
tion, here or in the Enneads, that Plotinus thought himself
superior to them.
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11. He had a surpassing degree of penetration
snto character. Onceavaluablenecklace wasstolen,
pelonging toChione, wholivedwith her childreninhis
house in honourable widowhcod.  The slaves of the
house were assembled before the eyes of Plotinus,
and he looked carefully at them all; then, puinting
to one man he said, ““ Thie is the thief.” The man
was flogged, and persisted at first in denial, but
finally confessed and gave back what he had stolen.
He was, too, in the habit of foretelling how each of
the children who lived with him would turn out;
that Polemon, for instance, would be amorous and
short-lived, as he actually was. He ance noticed
thar T, Porphyry, was thinking of removing myself
from this life. He came to me unexpectedly while
] was stayving indoors in my house and told me that
thiz lust for death did not come from a settled
rational decision but from a bilious indisposition,
and urged me to go away for a holiday. I obeyed
him and went to Sicily, since [ had heard that a dis-
tinguished man called Probus was living near Lily-
baeum. So I was brought to abandon my longing
for death and prevented from staying with Plotinus
to the end.

12. The Emperor Gallienus * and his wife Salonina
greatly honoured and venerated Plotinus. He
tried to make full use of their friendship: there
was said to have been in Campania a city of philo
sophers which had fallen inta ruin; this he asked
them to revive, and to present the surrounding
territory to the city when they had founded it.
Those who settled there were to live according to

!Joint emperor with Valerian 253-60, sole emperor
260-68,
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the laws of Plato,’ and it was to be called Platono-
polis; and he undertock to move there with his
companions. The philosopher would easily have
gained his wish if some of the courtiers, moved by
jealousy, spite, or some such mean motive, had not
prevented it.

13. In the meetings of the school he showed an
adequate command of language and the greatest
power of discovering and considering what was
relevant to the subject in hand, but he made mistakes
in certain words: he did not say anamimnesketal but
anamnemisketai and made other slips which he also
constantly committed in his writing. When he was
epeaking hisintellect visibly lit up his face: there was
always a charm about his appearance, but at these
times he was still more attractive to look at: he
sweated gently, and kindliness shone out from him,
and in answering questions he made clear both his
henevalence to the questioner and his intellectual
vigour. Once I, Porphyry, went on asking him for
three days about the soul’s connection with the
body, and he kept on explaining to me. A man
called Thaumasius came in who was interested in
general statements and said that he wanted to
hear Plotinus speaking in the manner of a set
treatise, but could not stand Porphyry’s questions
and answers. Plotinus said, ““But if when Por-
phyry asks questions we do not sclve his diffi-
culties we shall not be able to say anything &t all
to put into the treatise”.

14, In writing he is concise and full of thought.
He puts things shortly and abounds more in ideas

described in Plato’s Laws, rather than the ideal, but in Flato’s
own opinion unrcelisable, constitution of the Republic.
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+ On Severus, Cronius, Numenius,
tonists (Duckworth, Londen 1977).

Tohn Dillon The MiddlePla

Atticus was the chief representulive

group among the Middle Pl

are usually mentioned together

though the boundary betw
was ill-defined, and Porph
them with the Platonists.
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atonists.

BEN

(Gaiue and Atticus, see

of the anti-Aristotelian

Croniug and Numenius

and classed as Pythagoreans,
Platonists and Pythagoreans

yry here quite naturally groups

Numeaius

(late 2nd cenlury) was
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than in wor@s; h_c gcncerally expresses himself in a
tone of rapt inspiration, ard states what he himself
really feels about the matter and not what has
been handed down by tradition. His writings
however, are full of concealed Stoic and Peripatetié
doctrines. Aristotle's Metaphysics, in particular, is
concentrated ir} them. He had a eonmplete knowle(jge
of geometry, a;“lthmetic, mechanies, optics and music
but was not disposed to apply himself to detailed re-
searchin thesesubjects. In themeetings of the school
he used to have Lhe commentaries read, perhaps of
Severus, perhape of Cronius or Numenius or Gaius
or Atticus, and among the Peripatetics of Aspasius
Alexander, Adrastus, and others that were avail:
able.! But he did not just speak straight out of
tt}ese bqoks bus took a distinctive personal line in
his consideration, and broughtthe mind of Ammaonius
to bear on the investigations in hand. He guickly
ahsorbad what was read, and would give the sense
of some profound subject of study in a few words and
pass on. When Longinug’'s®2 work On Principles
:‘:}nd his Lover of Antiguity were read to him, he said

Longl,r,lus is a scholar, but certainly not. a philn:
sopher”” When Origen® once came to a meeting
of the school he was filled with embarrassment and

one of the mest important phil : 1

_ philosophers of the generat
E{:fo? Plotinus, who was sometimes accused of plgagia:is}ﬁ:
Gis E O}nght (s2e below, ch. 17]. Alexander of Aphrodisias
4 eaﬁ n:? the Peripatetic school at Atheus at the beginning of
0;19;3; d century) was the greates: of the ancient commentators
ment:;]tsot:-)cflgf ti\sp?s:jus znd Adrastus were Aristotelian com-

: e Znd century. This passage shows c
Egz si-_lc'.h_::'la rly and professional a philnsnpherg;:‘lot:nus \&EE:{:E
: e worked, though with great originality, on the basis of
cen2exter_ls1ve school tradition.
For Longinus see below, ¢ch. 19 n.1. 2 See noteonch.3
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wanted o stop lecturing, and when Origen urged
him to continue he said, " It damps one's enthusiasm
for speaking when one sees that one’s audience
knows already what one is going to say ”'; and after
talking for a little while he brought the session to an
end.

15. At Plato’s feast I read a poem, *“ The Sacred
Marrizge”; and because much in it was expressed
in the mysterious and veiled language of inspiration
someone said, “ Porphyry is mad.” But Plotinus
said, so as to be heard by all, " You have shown
yourself at once poet, philosopher, and expounder
of sacred mysteries.” The rhetorician Diophanes
read a defence of Alcibiades in Plato’s “ Banquet”
in which he asserted that a pupil for the sake of
advancing in the study of virtue should submit
himself to carnal intercourse with his master if the
master desired it. Plotinus repeatedly started up
tn leave the meeting, but restrained himself, and
after the end of the lecture gave me, Porphyry, the
task of writing a refutation. Diophanes refused to
lend me his manuscript, and I depended in writing
my refutation on my memory of his arguments.
When T read it before the same assembled hearers I
pleased Plotinus so much that he kept on quoting
during the meeting, " So strike and be a light to
men.”"!

Tubulus the Platonic Successor wrote to him from
Athens and sent treatises on some Platonicquestions.
Plotinus had them given to me, Porphyry, with
instructions to consider them and submit my notes
on them to him.

Ile studied the rules of astronomy, without going
verv far into the mathematical side, but went more
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carefully into the methods of Lhe casters of horo-
scopes. When he had detected the unreliability
of their alleged results he did not hesitate to
attack many of the statements made in their
writings.'

16. There were in his time many Christians and
others, and sectarians who had abandoned the old
philosophy, men of the schools of Adelphius and
Aculinus, who possessed a great many treatises of
Alexander the Libyan and Philocomus and Demo-
stratus and Lydus, and produced revelations
by Zoroaster and Zostrianus and Nicotheus and
Allogencs and Messus and other people of the kind ?
deceived themselves and deceiving many, alleging
that Platc had not penetrated to the depths of in-
telligible reality. Plotinus hence often attacked
their position in his lectures, and wrote the lreatise
to which we have given the title ™ Against the
Gnostics ;3 he left it to us to assess what he
passed over. Amelius went to forty volumes in
writing against thebook of Zostrianus. I, Porphyry,
wrote a considerable number of refutations of the
book of Zoroaster, which [ showed to be entircly
spurious and modern, made up by the sectarians fo
convey the impression that the doctrines which they
had chosen to hold in honour were those of the
ancient Zoroaster.

17. When the people [rum Greece began to say
that Plotinus was appropriating the ideas of

The collection of Gnostic books found at Nag Hammadi in
Upper kgypt in 1945 includes * Revelations " attributed to
Allogenes (the Foreigner, a Gnostic name for Seth), Zostrianus,
Mg‘FﬁuS, and possibly Zoroaster.
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11y fact, the system of Numenius, as far as we know 1t
from scattered yuotations and references in later authors,
chows some resemblances to that of Plotinus, notably in its
descending hierarchy of three gods, the Supreme Good or
Mind, the Second Mind, and the cosmos conceived as an
ensouled divine being. But there are also most important
differences in the way Plotinus conceives his Three Hypostases
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Numenius,’ and Trypho the Stoic and Platonist
told Amel iu‘s'., the latter wrote a book to which we
gave the title “On the Difference between the
Doctrines of Plotinus and Numenius.” He dedi-
cated it to me under the name of Basileus [King].
Basileus was in fact my name, for in my native
language [ was called Maleus (my father’s name),
and if one translates Malcus into Greek it is in-
terpreted as Basileus. So when Longinus dedicated
his work “On Impulse” to me, Porphyry, and
Cleodamus, he began his preface “My dear Cleo-
damus and Malcus,” But Amelius translated
Maleusinto Basileus, as Numenius did Maximus into
Megalos.

This is his letter to me.

“ Amelius to Basileus, gresting. You may be
sure that, for their own sakes, 1 should never have
szid a word in reply to their worships who have
been, you say, pestering you with their continual
attempts to attribute our friend’s doctrines to
Numenius of Apamea. For it is obvious that
it is only that glibness and readiness of speech in
which they take such pride and delight which makes
them sav at one time that he is a big driveller,
at another that he is a plagiarist, or again that
his fundamental principles are the meanest of
realities:? they are clearly attacking him in this

and their relation to each other, and as far as we can tell from
the evidence available, Amelive and Porphyry seem to be
amply justified in claiming originality for their master.

2 Poasibly this is the result of a misunderstanding (which
can be paralleled among modern interpreters of Plotinus) of
the extreme negativity of the language which he sometimes
uses about the One or Good.
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' Amelius seems to be referring to his use of the word
cifldvery which ocours in the tragedians (though net ex-
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way just for the sake of mocking and jeering at him.
But | have conformed to your idea that we should
ase the occasion to provide ourselves with a state-
ment of the doctrines which we accept in a form
easier to remember, and—even though they have
long been famous—to make them more widely
known, 0 as to increase the reputation of a friend
as eminent as Plotinus is. So here is the work I
promised you, written, as you know yourself, in three
days. You must treat 1t with justified indulgence,
as there has been no selection or arrangement
corresponding to the order of the original attack; 1
have simply put down my recollections of our former
discussions in the order in which they occurred to
me: and besides, the intention of our friend, who is
being put on trial for the opinions which he shares
with us, is not very casy to grasp, because he treats
the same subjects indifferent waysin different places.
I am sure, however, that if I have misrepresented
any of the doctrines of our spiritual home, you will
have the kindness to correct me. As it says in the
trugedy,! I must correct and reject, since I am a busy
man and far from the teachings of our master. So
you can see what a business it was to gratify your
request as completely as you wished. Farewsll.”
18. 1 thought this letter worth inserting, to
demonsirate not only thal people in his own tune
thought that he was making a show on a basis of
plagiarism from Numenius, but also that they con-
sidered he was a big driveller and despised him
because they did not understand what he meant

clusively in them). It is the only trace of tragic diction in the
works which follow. Amezlius’s style throughout this letter
1s excoasively pompous anc high-flown.
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! Longinus (z. 213-272), scholar, rhetorician, and chief
minister of Zenobia of Palmyra till her defeat and his execu-
tion by Aurclian, had been a pupil of Ammonius, and main-
tzined a philosophical pesition opposed to that of Plotinus,
especially disagreeing with him about the Platonic Forms or
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and because hc was so completely free from the
staginess and windy rant of the professional speechi-
fer - his lectures were like conversations, and he was
not quick to make clear to anybody the compelling
logical coherence of his discourse. I, Porphyry,
experienced something of the sort when I firat heard
him. The result was that I wrote against him in an
attempt to show that the object of thought existed
outside the intellect. He made Amelius read this
essay to him, and when the reading was finished
smiled and said, ** You shall have the task of solving
{hese difficultics, Amelius. He has fallen into them
bacause he does not know what we hold.” Amelius
wrote a lengthy treatise ““In Answer to Porphyry’s
Difficulties ”; I replied to what he had written;
Amelius answered my reply ; and the third time I with
difficulty understood the doctrine, changed my mind
and wrote a recantation which T read in the meeting
of the school. After this [ believed in Plotinus’s
writings, and tried to rouse in the master himself the
ambition to organise his doctrine and write it down
more at length; and Amelius also stimulated his
desire to write books.

19. The opinion which Longinus,! too, had of
Plotinus, derived mainly from what I had told him in
my letters, will appear from part of a letter written
to me, as follows. He is asking me to come [rom

Ideas, which he thought of as external to the Divine Mind
(cp. chs. 18, 20). Plotinus called him "a scholar, not a
philosopher * (ch. 14), which may mean that he stuck closer to
the text in his interpretation of Plato and objected to Plotinus's
speculative flights on the basis of a small number of
passages. It is generally agreed by modern scholars, perhaps
for not quite conclusive reasons, that he was not the author of
the famaus extant critical treatise On the Sublime.
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Gicily to join him in Phoenicia and bring Plotinus’s
works with me. He says:

*dand them when you like, or, better, bring them:
for T shall never stop asking you to give the journey
to us the preference over any other, if for no other
reason—for surely there i¢ no wisdom which you
coull expect to learn from us as a result of your
visit—Tfor the sake of our old friendship and of the
climate, which is particularly good for the ill-health
of which vou speak. Whatever else you think you
may find, do not expect anything new from me, or
even the old works which you say you have lost.
There is such a shortage of copyists here that really
all this time I have been trying to complete my set
of Plotinus, and have only just managed it by taking
my manuscript-writer away from his usual tasks and
setting him to this one only. 1 have everything, as
far as I know, including what you have just sent me;
but T have it only half complete, because the manu-
seripts are extremely full of faults. I thought our
friend Amelius would have corrected the mistakes of
the copyists, buthe had othermoreurgent duties than
this sort of supervision. So I do not see how I am
to get acquainted with them, though T am axtremely
anxious to examine On The Soul' and On Being:*
for it is just these that are the most faulty. Ishould
be very glad if you could send me the accurately
written copies, simply to read for the purpose of
comparison and then return; though [ again repeat
my request to you not to send, but to come yourself

]V] Probably Lhe lrealise which now appears as Enneads
. 3-h.

2 Probably Enneads V1. 1-3, another single treatise split up
by Porphyry.
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and bring better copies of these and of any others
which Amelius may have overlooked. [ eagerly
acquired all he brought; of course I should want
to possess works of Plotinus, who deserves every
possible honour and respect. Itis true of course that
1 have given you word, when you were here, when you
were far away, and especially at the time when you
werestayingin Tyre, thatl cannot govery farinagree-
ing with most of his theories; but I feel the utmost
admiration and affection for the general character of
his writing, the closeness of his thinking, and the
philusophical way in which he deals with his en-
quiries; and I think that seekers after truth
must rank his works among the most important.”

90. T have inserted at length this judgement by
the most discerning critic of our times, a man who
subjected practically all the works of his other
contemporariestodrasticinvestigation, toshow what
conclusion he came to about Plotinus—though at
first, as a result of the stupidity of others, he per-
sisted in despising him. He seems to have mis-
judged the manuscripls which he received from
Amelius beecause he did not understand Plotinus’s
usual manner of expressing himself; for if there ever
were any carefully corrected copies they were those
of Amelius, which were transcribed from the author’s
own originals. I must also insert what Longinus
wrote in a book about Plotinus, Amelius, and the
philasophers of his time, to give a complete account
of the judgement passed on them by this most out-
standing man and extremely severe critic. The
title of the book is On The End: by Longinus in
answer to Plotinus end Gentilianus Amelius. Thisis
its preface:
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« There have been in our time, Marcellus, many
philos0phem, especially in the early part of our life ; I
szy this because at the present moment there is an
indescribableshortage of philosophy. Whenlwasa
boy there were not a few masters of philosuphical
argument, all of whom I was enabled to see because
from childhoed I travelled to many places with my
parents, and became acquainted in the same way
with those who had lived on later in my intercourse
with a great number of peoples and cities. Some of
them undertook Lo set down their doctrines in writ-
ing, so as to give posterity the chance of deriving
some benefit from them ; others thought that all that
was required of them was to lead the members of their
ochool to an understanding of what they held. Of
the drst kind were the Platonists Eucleides and
Democritus,! and Proclinus, who lived in the Troad,
and Plotinus and his friend Gentilianus Amelius,
who are still teaching publicly at Rome, and the
Stoics Themistocles and Phoebion and the two
who were in their prime a little while ago, Annius
and Medius, and the Peripatetic Heliodorus, the
Alexandrian. Of the second were the Platonists
Ammonius and Origen, with whom I studied regu-
larly for a very long time, men who much sur-
passed their contemporaries in wisdom, and the
Successors at Athens, Theodotus and Eubulus.
Some of these did write something, for instance
Origen, On The Spirits and Eubulus, On the
Philebus and the Gorgias and Aristotle’s objections
to Plata’s * Republic’; but these are not enough to

! The philosophers contemporary wilh Plotinus mentionsd 1in
this prefzace are only names to us.
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justify us in counting them among those who have
written extensively on philosophy; they are
occasional works of men whose interest was in
tsaching, not writing, and who did not make author-
ship their main concern. Of Stoies in this group
there are Herminus and Lysimachus and the two
who lived in town,! Athenaeus and Musonius, and
among Peripatetics Ammonius and Ptolemaeus,
hoth the greatest scholars of their time, especially
Ammonius; there has been no vne who has come
near him in learning: but they did not write any work
of professional philosophy, only poems and show-
speeches which I believe to have been preserved
without their consent; they would not have wanted
to be known in later times by works of this kind when
they had neglected to store up their thought in morc
serioue treatises. Of those who wrote, some pro-
ducednothing except compilationsand transeriptions
of what their predecessors had composed, like
Eucleides and Demceritus and Proclinus; others
recalled to mind quite small points of the investiga-
tions of the anciente and set tc work to compose
treatises on the same subjects as they, like Annius
and Medius and Phoebion; this last chose to be
distinguished for elegance of style rather than
coherence of thought. One might class Heliodorus
with these, for he too contributed nothing to the
ardered exposition of philasophical thought beyond
what his elders had said in their lectures. Those
whohave shown the seriousness with which they tock
their writing by the multitude of problems which

! é& dorer: probably at Athens, assuming that Longinus is
being a ‘ll:tle archaistic and literary in his usage. [n
Hellenistic Egypt the phrase could mean Alexandria.

59




PORPHYRY

pevor kal Tpéma Hewplas i xpnodpevor l—‘L\w-rIE—
vés eioe kai 1evridavs Apelwos  Os per Tas
HU&H.YOPE{OUS &Pk&s’ KCU': H:\?—T&JVLKC{E‘J -CCUS' F:SQKE!,‘
7pos ocapcaTépay TV 7pd abTOD KATO.OTYOAUEVOS
Efyman  oDdE yap ovdev éyyts T T N'oupanp
5 Kat %Povfou xal Modepdrou ral Opaciddov Tois
Mwrwor mepl Tév avT®Y OVYYPAHLATW ELS
arplBeav: ¢ 8¢ "Apéhios kot [y pév TovTov
Paditew TpoalpoljLEros  Kal Td wolda ey TOV
abrdy Soypdiww éxdpevos, i e Effsp‘yamq
rolds G kal 71 TS Eppaveins mepiBokiy mpos Tov
80 évayriov éxelven [Hlov  vmaydpevos. v Kal
pdvay fueis dwov evar vopi{opev tf‘!TLUKO‘?TE:{UBat
76 ouyypdppara. Tobs peév yap Aovrovs TU TS
av kwely olowro Oeiv ddels éberdlew éxeivors,
map’ @v TabTe AaPovres odirot yeypdduow obdev
avrol wap’ abrdy mpovlévies oty 6Tt TAV KePo-
85 Aalwy, AN 008 Tow émxciprudrwy, 1:1‘1’18’ r:ﬁv 7
owvaywyds Tév mapd Tois mheloow 1] KPIOEWS
rob Bedriovos émyueAnfévres; "Héy pév odv kat
50 Ay TovTl mETOUTKOULEY, OTEP KAl TG UV
Cevrihavd mepl Tis katd [Midrwvae Sikarooivys
avreundvres, o0 0¢ wrivov 76 “Tlepi Tdv
90 Seaw’ émokefduevor  TOV I'u,év yip ’KOLI'(%V
Hu@y  TE karelvwy éraipor dvTa, Bao;a&ea 7oV
Topiov, 008 alrév SAiya mempaypaTeuperor KoTa
'r'.-}v MAwrivou pfp?m]r, o c;.frnaefciru,evos‘ ,u.a)uftov
rHs map Tpir aywyns émexelpmnae 55& Uy pajL-
paros arodeifar Pekriw d6éav TTEPIZ TV fﬁewv s
95 Huly  GpeoKouONS  EXOVTA, ETPLES dvreypady
SieNéyfar dokobpev ovk €d TaAwednoavta KAV
rolrais oUK OAiyas Towv Grdpdv ToUTWY KeKw-

6o

THE LIFE OF PLOTINUS

they treated and havehad an original way of thirking
are Plotinus and Gentilianus Amelius. Plotinus, it
would seem, has expounded the principles of
Pythagorean and Platonic philosophy more clearly
than anyone before him. The works of Numenius
and Cronius and Moderatus and Thrasyllus come
nowhere near the accuracy of Plotinus’s treatises
on the same subjects. Amelius chooses to walk in
his footsteps, and mostly holds the same doctrines,
but is diffuse in exposition, and in his roundabout
method ofexplanationisledbyaninclination opposed
to that of Plotinus. Their treatizes are the only
oncs which I consider worth attention. Why
chould anyone think he ought to turn over the works
of the rest and neglect the authors from whom they
derived what they wrote, when they did not add
anything of their own, even in the arguments, to
say nothing of the chief points, and did not try to
do anything but collect the opinions of the majority
or select the best?

“I have already expressed my own opinions else-
where, for instance in my reply to Gentilianus about
righteousness in Plato, and my examination of
Plotinus, On The Ideas:! for my friend and theirs,
Basileus of Tyre,? who has himself written a good deal
in the manner of Plotinus, whose direction he has
preferred to my own, tried to demonstrate in a
treatise that the doctrine of Plotinus about the Ideas
was better than that which T approve. T think 1
Ehow_ed fairly thoroughly in my reply that his change
of mind was a mistake; and I dealt with a con-

! Possibly Ennzads V1. 7.
?L.e., Porphyry, cp. Life, ch. 17.
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siderable number of the opinions of these phileso-
phers in this and in my letter to Amelius, which is as
Jong as a book, and answers a number of the points
in the letter which he addressed to me from Kome,
which he entitled On The Method of the Philusoply
of Plotinus. I was satisfied to give my treatise the
ordinary title, calling it In Answer to the Letter of
Amelius.”

91. Longinus, then, admitted at that time in
this preface “that among all his contemporaries
Plotinus and Amelius were outstanding in the
aumber of problems which they treated and had
a particularly original way of thinking, and were
so far from plagiarising from Numenius and giving
his views the first place in their system that Plo-
tinus deliberately propounded Pythagorean views,
and the works of Numenius and Cronius and
Moderatus and Thrasyllus come nowhere near
the accuracy of Plotinus’s treatises on the same
subjects.” He said of Amelius that "he walked
in Plotinus’s footsteps, but was diffuse in exposi-
tion and in his roundabout method of exposition
was led by an inclination opposed to that of
Plotinus ”; and at the same time, in referring to me,
Porphyry, when 1 was still at the beginning of my
association with Plotinus, he says, “my friend and
theirs, Basileus of Tyre, who has himself written a
good deal in the manner of Plotinus.” He put it in
this way because he really recognised that I alto-
gether avoided the unphilosophical circuitousness of
Amelius and looked to the manner of Plotinus as my
slandard in writing. The upinion which so great a
man, who is, and is recognised as the foremost critic
of our time, expressed in writing like this about
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Plotinus is enough to indicate that if I, Porphyry,
had been able to converse with him, as he invited me
to, he would not have written in opposition things
which he tock it upon himself to write before
arriving at a sufficiently accurate understanding of
the doctrine of Plotinus.

99 But “Why should T talk of nak and rock?"!
as Hesiod says; for if one wants to appeal to the
evidence of the wise, who could be wiser than a god,
and that god who truly said,
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Forwhen Amelius asked where the soul of Plotinus
had gone, Apollo, who said of Socrates,
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by the golden plectrum. And I call the Muses to
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' The oracle is ful! of Homeric tags: here we have a reminis-
cence of Odyssey &, 399 rixe & émeydpevos, and this whole
passage seems to be based on an allegorical interpretation of
Odyseeus's swim ashore after the wreck of his raft. For the
interpretation (common in Jate antiguity and adopted by the
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*Gpirit, man once, but now nearing the diviner
lot of a spirit, as the bond of human necessity has
heen loosed for you, and strong in heart, you swam
swiftly! from the roaring surge of the body to that
coast where the stream flows strong, far apart from
ihe crowd of the wicked, there to set your steps firm
in the easy path ofthe puresoul, where the splendour
of Giod shines round you and the divine law abides in
purity far from lawless wickedness.

“Then too, when you were struggling to escape
from the bilter wave of this blood-drinking life, from
its sickening whirlpools, inthe midst ofits billows and
sudden surges, often the Blessed Ones showed you
the goal ever near. Often when your mind was
thrusting out by its own impulse along crooked paths
the Immortals raised you by a straight path to the
heavenlycircuits, thedivineway,sendingdownasolid
shaft of light so that your eyes could see out of the
mournful darkness. Sweet sleep never held your
eyes, but scattering the heavy cloud that would
have kept them closed, borne in the whirl you saw
many fair sights which are hard for human seekers
after wisdom to see.

“But now that you have been freed from this
tabernacle? and have left the tomb?® which held
your heavenly soul, you come at once to the com-

Christians) of the voyages of Odysseus as a symbol of the
journey of the soul cp. Enneeds, L. €. 8. )

*The word owios iz used of the body in a highly pessi-
gggtf] and dualistic passage of the pseudo-Platonic Axiochus

*A reference Lo lhe odpa-ofua play on words (of Orphic
origin) in Plato Gorgias 493 AB,thgre again it is sa(id tha:tp life
in the body is really death, and separation from it true life
for the sou..
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any of heaven, where winds of delight blow, where
is affcction and desire that charms the sight, full of
pure joy, brimming with streams of immortality
from the gods which carry the allurements of the
Loves, and sweet breeze and the windless brightness
of high heaven. There dwell Minos and Rhada-
manthus, brethren of the golden race of great
Zeus, there righteous Aeacus and Plato, the sacred
power, and noble Pythagoras and all who have set
the dance of immortal love and won kinship with
spirits most blessed, there where the hearl keeps
festival in everlasting joy. O blessed one, you have
borne so many contests, and now move among holy
spirits, crowned with mighty life.

“Muses, let us set going our song and the
gracefully winding circle of our dance in hanour of
Plotinus the happy. My golden lyre has this much
to tell of his good fortune.”

93. The oracle says that he was mild and kind,
most gentle and attractive, and we knew ourselves
that he was like this. It says too that he sleep-
lessly kept his soul pure und ever strove towards the
divine which he loved with all his soul, and did
everything to be delivered and ' escape from the
bitter wave of blood-drinking life here.”” So to this
god-like man above all, who often raised himself in
thought, according to the ways Plato teaches in the
Banquet,'tothe First and Transcendent God, that God
appeared who has neither shape nor any intelligible
form, but is throned above intellect and all the
intelligible. I, Parphyry, who am now in my sixty-

$ 1910-11:  the _second part of Diotima’s speech. the
Greater Mysteries,” which describes the ascent of the miad
to the Absolute Beauty, ideniical with the Good.
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eighth year, declare that once I drew near and was
united to him. To Plotinus ““ the goal ever near was
chown ' : for his end and goal was to be united to,
to approach the God who is over all things. Four
times while I was with him he attained that goal,
in an unspeakable acluality and not in potency
only. Also it is said that the gods often set him
straight when he was going on a crooked course
« sending down a solid shaft of light,”” which means
that he wrote what he wrote under their inspection
and supervision.! Through inward and outward
wakefulness, the god says, “you saw many fair
sights, hard to see” for men who study
philosophy. The contemplation of men may certain-
ly become better than human, but as compared with
the divine knowledge it may be fair and fine, but not
enough to be able Lo grasp the depths as the gods
grasp them. Thus much the oracle has told about
Pl otinus’s activity and fortunes while he was still in
the body. After his deliverance from the body the
god says that he came to * the company of heaven,”
and that there affection rules and desire and joy and
love kindled by Gaod, and the sons of God hold their
stz_lt..".ons, who are judges of the souls, as we are told,
Minos and Rhadamanthus and Aeacus; to them,
the god says, he went not to be judged but to be
their companion, as are the other noblest
of mankind. Such are their companions, I’lato,
Pythagoras, and all who ‘‘set the dance of
immortal love.”” There, he says, the most blessed

! Notle that Porphyry attributes his master’s achievement
predominantly to divine inspiration and guidance. This has
little suppurl from the Enneads. Plotinus normally thinks
that the philosopher can attain to the divine level without this
sort of special assistance.
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! Born ¢. 180 B.C.: chronologist and scholar: a pupil of the

greal Aristarchus.

2 Of Rhodes; 1st century B.C. It washis edition (c. 40B.C.)
that brought the mature philosophical works of Aristotle
back into gencral circulation.
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spirits have their birth and live a life filled full of
festivity and joy; and thig life lasts for aver, made
blessed by the gods.

24. This, then, is my account of the life of Plotinus.
He himself entrusted me with the arrangement and
editing of his books, and I promised him in his life-
time and gave undertakings to our cther friends that
1 would carry out this task. So first of all I did not
think it right to leave the books in confusion in order
of time as they were issued. [ followed the example
of Apollodorus of Athens,” who collected the works
of Epicharmus the comedian into ten volumes, and
AndronicusthePeripatetic,? whoclzssified the works
of Aristotle and Theophrastus according to subject,
bringing together the discussions of related topics.
So I, as [ had fifty-four treatises of Plotinus, divided
them into six sets of nine (Enneads)—it gave me
pleasurc to find the perfection of the number six
along with the nines. I put related treatises to-
gether in each Ennead, giving the first place to the
less difficult questions.?

The First Ennead contzins the trealises mainly
concerned with morals, as follows:

1. 1. What is the Living Being, and what is
Man?!
1. 2. On Virtues.

ﬂ)“ On Porphyry’s editorial methods see Introduction (pp. ix—

* Again, as in the chronological list, the first words of the
treatise have been omitted in the translation. For the varia-
tivns of the titles in Porphyry’s two lists, in the M35 of the
Enneads themselves, and in references to the treatises by other
a1ut]',ors__ see the complete table (with commentary) in P. Henry
Etats du Texte de Plotin, ch. 1. ' ,
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. On Dialcetic.
. On Well-Being.

. Whether Well-Being depends on Exien-

sion of Time.

. On Beauty.
. Dn the Firs: Good and the other goods.

. On the Origin of Evils.

On the Reasonable Departure from Life.

are the treatises contained in the First
which includes mainly ethical subject
The Second contains a collection of the

treatises on natural philosophy, including those on
the physical universe and subjects connected with
it. They are:

I1. 1. On the Universe.

II. 2

. On the Circular Motion.

II. 3. Whether the Stars are Causes.
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[II. 7. On Eternity and Time.

II. & On Nature and Contemplation and the
One.

III. 9. Various Considerations.

25. We have arranged thesc threc Enneads to
form asingle volume. Weplaced the treatise On Our
Allotted Guardian Spiritin the Third Ennead because
the subject is treated in a general way and the
question is cne of those which people consider
when dealing with the origins of man. The same
applies to the treatise entitled On Love. Weincluded
Time and Eternity here because of the discussion of
time. On Nature and Contemplation and the One is
placed here because of the section on Nature. After
the treatises on the physical universe comes the
Fourth Ennead, containing those dealing with the
soul. Tts contents are as follows:

IV. 1. On the Essence of the Soul L.
IV. 2. On the Essence of the Soul TL
IV. 3. On Difficultics about the Soul L.

IV. 4. On Difficulties about the Soul I1.
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IV. 5. On Difficulties about the Soul ITI, or On
Vision.

IV. 6. On Sense-Perception and Memary.
IV. 7. On the Immortality of the Soul.
IV. & On the Descent of the Soul into Bodies.

1V. 9. If All Souls are One.

So the Fourth Ennead contains all the treatises
whose subject is the soul itself. The fifth includes
those on Intellect, and all books in which there is
also reference to That Which is beyond Intcllect
and to the intellect in the soul, and to the Ideas.
They are as follows:

V. 1. On the Three Primary Hypostases.

V. 2. On the Origin and Order of the Beings
which came after the First.

V. 3. On the Knowing Hypostases and That
Which is Beyond.

V. 4. How That which ie after the First comes
from the First, and on the One.
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V. 5. That the Intelligibles are not cutside the
Intellect and on the Geood.

V. 6. On the Fact that That Which i1s beyond
Being does not think, and on What is
the Primary and What the Secondary
Thinking Principle.

V. 7. On whether there are Forms of
Particulars.

V. 8. On the Intelligible Beauty.

V. 9. On Intellect, the Forms, and Being.

268. Su we arranged the Fourth and Fifth Enneads
to form one volume. The remaining, Sixth, Ennead
we made intoanother volume, so that all of Plotinus's
writings were distributed in three volumes, of which
the first contains three Enneads, the second two, and
the third one. The vontents of the third volume,
the Sixth Ennead, are these:

VI. 1. On the Kinds of Being 1.

VI. 2. On the Kinds of Being II.

VI. 3. On the Kinds of Being 111
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V1. 4. On the Presence of Being, Onc and the
Same, Everywhere as a Whole .

. On the Presence of Being, One and the
Same, Everywhere as a Whole II.

VL

on

V1. 6. On Numbers.

VI. 7. How the Multitude of the Forms came
into being and On the Good

VI. 8. On Free Will and the Will of the One.

VI. 9. On the Good or the One.

So we arranged the fifty-four books in this way in
six Enneads; and we have included commentaries
on some of them, irregularly, because friends
pressed us to write on pointa they wanted clearcd
up for them. We also composed headings for all
of them except On Beauiy, because it was not
available to us, following the chronoclogical order in
which the books were issued; and we have pro-
duced not only the headings for each book but also
summaries of the arguments, which are numbered
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in the same way as the headings." Now we shall
try to revise all the books and put in the punctu-
ation and correct any verbal errors: anything else
that may occur to us the work itself will make

clear.

1 On the attempts of modern scholars to discover traces aof
the commentaries, neadings, and summaries which Porphyry
mentions here in the text of the Enneads see Schwyzer, art.
cil., col. 405 489. The marginal numbers which appear in
some MS5 may be references to Porphyry’s lost commentaries:
cp. Henry, Etats du Texte de Plotin, pp. 312-332 and Henry-
Schwyzer 1, Preface, p. xwxvii The ecuarious “‘table of
contents * which forms the second part of the Arabic Theology
of Aristotle may be a translation of Porpkyry's " headings”
for the first 34 chapters of IV 4: cp. Henry-Schwyzer II,
Preface pp. xxvii-xxviii. The English translation of these
“headings ” is printed under the text of IV 4, 1-34.
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I. 1. WHAT IS THE LIVING BEING,
AND WHAT IS MAN?

Introductory Note

THIS treatise. though placed first by Porphyry in his
edition, is the last but one (No. 53) in his chronological
order, and was written by Plotinus shortly before his
death (Life, ch. 8). Its purpose is to estzhlish the impassi-
bility of our higher soul or true self and its separateness
from our animal nature, the compound of body and lower
soul, which desires and fears, sins and suffers. This
Plotinus does by a critical examination of Peripatetic and
Stoic dactrine about the nature and functions of soul and
its relationship to body, in which he adopts a greal deal of
Aristotle’s teaching in the De Anima, hut adapts it to his
own views. He concludes by discussing the difficulties
which arise for his view from Plato’s teaching about the
transmigration of souls and their judgement and punish-
ment for sin after death.

Synopsis

What is it in us that feels and thinks—soul or body or a
compound of both (ch. 1)?7 First of all what do we mean
by soul? Is it a kind of Form? If so it will be impassible
and Lranscend bodily life, giving to body and receiving
nothing from it. How then is soul related to body?
Our conclusion, after examining various views that have
been put forward, is that our higher soul, our true self, is
in fact entirely unaffected by the sensations and passions
of bodily life; these belong to the compound of lower soul,
a sort of emanation from the higher soul, and body;
reason, on the other hand, is an activity of our true self

Qz

WHAT IS THE LIVING BEING

ichs. 2-7). The higher realities, Intellect and God, I,h::
Dne or Good wha is bevond Ir_lbellect, we possess as ours ?
in a sense but yet transcending us (ch. 8). Error ar}d sin
helong to our lower nature; and so do the moral virtues
which result from habit and training; true reasoning and
the intellectual virtues helong to our true, higher self
(chs. ©-10). After a brief consideration of children’s
consciousness and the consciousness of transmigrated
human souls in animel bodies (ch. 11) we come to the
serious problem of how to reconcile our view of the sinless-
ness of the true self with Plato’s teaching about judgement
and punishment after death; we concluds that it is the
lower soul, the “image” of the higher soul, which sins
and is punished and goes to Hades (ch. 12). 'T'his investi-
gation, being a properly intellectual activity, has bcen
carried out by our true self or higher soul, and in carrying
it out it has moved with a motion which is not that of
bodies but its own life (ch. 13).
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1 The starting-point of the discussion seems to be a passzage
of Aristotle, De Anima A. 4. 408b 1 f., where Aristotle raises
the question whether the soul is really "moved” “hen it has
these affections. 1L is possible also that Plotinus has in mind
(as Aristotle most probably has) Plato’s description at Laws
X 897A of the motions of soul which are prior to and the cause
of the motions of body: this seems more relevant to the present
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1. 1. WHAT IS THE LIVING BEING,
AND WHAT 1S MAN?

1. Pleasures and sadnesses, fears and assurances,
desires and aversions and pain—whose are 1;hey‘?1
They either belong to the soul or the soul using a
body or a third thing composed of hoth (and this can
he understood in two ways, either as meaning the
mixture or another different thing resulting from the
mixture). The same applies to the results of these
feelings, both acts and opinions. So we must in-
vestigate rcasoning and opinion, to see whether they
belong to the same as the feelings, or whether this
is true of some reascnings and opinions, and some-
thing different of others. We must also consider
intellectual acts and see how they take place and
who or what they belong to, and observe what sort
of thing it is that acts asoverseer and carries out the
investigation and comes to a decision about these
matters. And,firstofall, whoor whatdoes sensation
belong to? That is where we ought to begin, as
leelings are either a sort of seusatlons or do not occur
without sensation.

2. First we must consider soul. Is soul one thing
and essential soulness another? If this is so, soul
will be a composite thing and there will be nothing

discussion than the Easaages (Republic 429C-D and 430A-B;
Phaedo 83B) cited by Henry-Schwyzer in their apperaius
fontiwm. (They also citc the Aristotle passage.)
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strange in ils admitting and possessing feelings of
this kind (if the argument turns out to require this),
and in general better and worse states and disposi-
fions. If on the other hand soul and essential soul-
ness are one and the same,' soul will be a kind of
Form, which will not admit of all these aclivities
which it imparts to something else, but has an
immanent connatural activity of its own, whatever
the discussion reveals that activity to be. If this is
so, we can really call it immortal, if the immortal and
incorruptible must be impassive, giving something
of itself somehow to another thing, but receiving
rnothing from anythlrg else, except what it has from
the principles prior toit, those higher principles from
which it is not cut off. What could a thing of this
kind fear, since it admits nothing at all from cutside?
Let that fear which is capable of being affected!
Nor does it feel assurance. How can thers be
assurance for those who never encounter anything
frightening? Anc how can there be desires, which
are satisfied by the body when it is emptied and filled,
since that which isemptied and filled is different from
the soul? And how could it admit of mixture?
Suhstantial being is unmixed. How could there be
any sort of addition? If there was, it would be
hastening to be no more what it is. Painis far from
it too; and how could it feel sad, and what about?
For that which is essentially simple is sufficient for
itself, inasmuch as it stays set in its own essential
nature. And will it be pleased at any increase, when
nothing, not even any good, can accrue to it? It is

tot,}e the rational soul s the "true man,” the " man with-
in” (ch. 10)7 our lower nature is “ancther man” which
has attached itsell tu the first man, vur troe sell (VI 4, 14).
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1This is Aristotelian; cp. De Anime B. 12. 24a 18.

:The phrase iz taken from Plato, Phaedrus 246C5: the
idea of the soul using the body as a tool comes from Alcibiades
129C-E.
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always what it is. Furthermorc it will have no
sensations and reasoning and opinion will have no
connection with it; for sensation is the reception of
a form or of an affection of a body,! and reasoning
and opinion are basedonsensation. Wemust enquire

(how it is with intelligence, whether we are going
'iv allow this to the soul; and also whether it

experiences pure pleasure when it is alone.

3. We must certainly too consider soul as being in
body (whether it does in fact exist before it or in it)
since it is from the combination of body and soul that
“the complete living creature takes its name.”?
Now if soul uses body as a tool it does not have to
admit the affections which come through the body;
craftsmen are not affected by the affections of their
tools. Perhaps one might suggesl that it would
necessarily have sensation, if anecessary accompani-
ment of using the tool is knowing by sensation the
ways in which it is affected from outside; for using
the eyes is just seeing. Butthere can be harm in see-
ing, and it can bring sadness and pain and in general
anylhing that may happen to the whole body; and so
desire, when the soul seeks the service of its tool.
But how will the affections which come from body
manage to reach the soul? Body can give of its
own to another body, but how can body give to soul?
This amounts to saying that if one thing is affected,
so must another different thing be. For insofar as
cne is the user and the other what it uses, they are
twoseparatethings. At any rate anyone who states
that the soul uses the body as a tool separates the
lwu. But what was their relalionship before the
separation of soul by philosophy? There was a
mixture. But if there was a mixture, there was
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150 Plato describes the soul of the universe as “woven
through ™ its body, Timaeus 36E2.
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either a sort of intermingling, or the soul was in
some way 'woven through”! the body, or it was
like a form not separated from the matter, or a form
handling the matter as the steersman steers the ship,
or one part of 1t was related in one way and ancther
in another. I mean that one part is separate, the
part which uses the body, and the other somehow
mixed with body end on a level with that which it
uses. In this case philosophy should turn this lower
part towards the using part, and draw the using part
away from that which it uses, insofar as the connec-
tion is not absolutely necessary, so that it may not
always have even to use it.

4. Let us assume, then, that there is a mixture.
But, if this is so, the worse elemens, the body, will
be improved and the other element, the scul, will be
made worse. The body will be improved by sharing
in life, the soul made worse by sharing in death and
unreason. How then can that which hag its life
raduced in any way whatever acquire thereby an
additional faculty, that of sense-perception? The
opposite is Lrue; it is the body which receives life,
and so the body which shares in sensation and the
affections which come from sensation. So too, it
will be the body that desires—for it is the body which
is going to enjoy the objects of desire—and 1s afraid
for itself—for it is going to miss its pleasures und be
destroyed. And we must investigate the way in
which thiz “"mixture” takes place, and see if it is
not really impossible: it is like talking about a line
being mixed with white, 'one kind of thing with
another kind of thing.

The idea of “being interwoven” does not imply
that the things interwoven are affected in the same
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1 This comparison is taksn from Aristotle, De Anima B. 1.
412h. 12.

ZThese phrases are quotations from De Anima B. L. 412a.
27-8. The reference to Aristotle which follows is tn the key
passage already quoted, De Anima A. 4. 408b. 12-13. Flotinus
is here using Aristotle’s doctrine of the soul as the immanent
(and, except for the intellect, inseparable) form of the body as
a starting-point from which to develop his own really very
different doctrine of the relationship of soul and body.
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way: it 18 possible for the principle interwoven to
be unaffected and for the soul to pass and repass
through the body without. being touched hy its
affections, just like light, especially if it is inter-
woven right through the whole; this sort of inter-
weaving will not make it subject to the affections of
the body. Will it then be in the body like form in
matter? First of all, it will be like a separable form,
assuming it to be a substantial reality, and so will
correspond still more exactly to the conception of it
asauser.” Butif we assume it to be like the shape
of an axe imposed on the iron' (in this case it is the
compound of matter and form, the axe, which per
forms its functions, that is to say the iron shaped in
this particular way, thoughitis in virtue of the shape
that it does so) we shall attribute all the common
affections rather to the body, but to a body "of a
specific kind,” " formed by nature,” "adapted to
the use of the soul,” “having life potentially 2
Aristotle says that it is absurd " to talk about the
goul weaving,” and it follows that it is alsc absurd to
talk ahout it desiring or grieving; we should attri-
bute these affections rather to the living being.

5. But we must define the living being as either
the body of this special kind, or the community of
body and soul, or another, third, thing, the product
of both.? However that may be, the soul must
either remain unaffected and only cause affections in
something else or must be affected itself along with
the hody: and, if it is affected, it must either he

3The question raised here is discussed in the Alcibiadzs
130A7-C7, a pessage which Plotinus scems to have in mind
af this point (the word oswapdérepov is used of the compound
of body and soul 130A9).
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subjected to the same affection or a similar onc (as
for instance, if the living being desires in ane way,
the desiring part of the soul may be active or affected
in adifferent one). We will consider this special kind
of hody later. But in what way is the compound of
body and soul, [ur instance, capable of grief? Isit
that the body ie dieposed in this particular way, and
ite affection penetratestosense-perception, and sense-
perception ends in the soul? But this leaves it still
obscure how sense-perception comes about. Or
alternatively, does grief originate from an opinion,
a judgement' that there is some cvil there for the
person concerned himself or something belonging to
him, and does this result in an unpleasant change in
the body and the living being as a whole? But then
it is not yet clear which the opinion belongs to, the
soul or the compound. Desides, the opinion about
someonc’s evil does not contain the feeling of grief.
Tt is possible to have the opinion without being
grieved at all in consequence, as it is possible not to
be angry when we have the opinicn that we have been
slighted, and for our appetite not to be slirred
when we have the opinion that a good is present.
How then are affections common to body and soul?
Is it because desire belongs to the desiring part
of the soul and passion to the passionate part,
and in general the movement out towards any-
thing to the appetitive part? But then they are no
longer common to bady and soul hut belong to
soul alone. Or do they belong to the body too,
because blood and bile must bhoil and the body be in

' This idea of the emotions as judgements or opinions 1is
ngi-: (Chrysippus); cp. Sioicorum Veterum Fragmenta IIL
408,
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2 certain state to stir appetite, as in the case of sexual

assion? Let us grant anvhow that the appetite
for the good is not an affection of both, but of the
coul, and this is true of other affections too; a
reasoned examination does not attribute them all to
the juint entity. But when man has an appetite for
sexual pleasures, it will be the man that desires, but
in another way it will be the desiring part of the soul
that desires. How will this come about? Will the
man start the desire and the desiring part of soul
follow on? DBut how could the man manage to
desire at all if the desiring part was not moved?
Perhaps the desiring part will start. But where
will it start from, if the body is not previously
disposed in the appropriate way?

6. But perhaps it is beller Lo say that, in general,
as a result of the presence of the powers of soul it is
their possessors which act by them, and the powers
themselves are unmoved and only impart the power
to act to their possessors. But if this is so, when the
living being is affected, the cause of its life, which
gave itself to the compound, can remain unaffected,
and the affections and activities belong to the pos-
sessor. Butif this is so, life will belong altogether,
not to the soul, but to the compound. Certainly
the life of the compound will not be that of the
soul: and the power of sense-perception will not
perceive, but that which has the power. But if
sense-perception is a movement through the body
which ends in the soul, how will the soul not
perceive? When the power of sense-perception
is present the compound will perceive whalever it
perceives by its prescnce.  But ifthe power is not go-
ing to be moved, how will it still be the compound
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1That is "helow ™ sensation and emotion selong to the
body-soul compound, the “living being”; the true self
beging where thought begins.
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that perceives if neither soul nor soul-power are
reckoned as included in it?

7. Let us say that it is the compound which per-
ceives, and that the soul by its presence does not
give jtself qualified in a particular way either to the
compound vr to the other member of it, but makes,
out of the qualified body and a sort of light which it
gives of itself, the nature of the living creature,
another different thing to which belong sense-per-
ception and all other affections which are ascribed to
the living body. Butthen, howisit we who perceive?
Ii is because we arc not separated from the living
being so qualified, even if other things too, of more
value than we are, enter into the composition of the
whole essence of man, which is made up of many
elements. And soul’s power ofsense-perception need
not be perception of sense-objects, but rather it must
be receptive of the impressions produced by sensation
on the living being; these are already intelligible
entities. So external sensation is the image of this
perception of the soul, which 1s 1n its essence truer
and is a contemplation of [ormws alone without being
affceted. From these forms, from which the soul
alone receives its lordship overthe living being, come
reasonings, and opinions and acts of intuitive in-
telligence; and this precisely is where “we” are.
That which comes befora! this is " ours " but " we,”
in our presidency over the living being, arc what
extends from this peint upwards. But there will
be no objection to calling the whole thing “living
being ”’; the lower parts of it are something mixed,
the part which begins on the level of thought is,
I suppose, the true man: those lower parts are
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! Plotinus iz here quoting Republic TX 590A9 and K8RACT.
The "lion” in Plato symbolises the higher emotions, the
“yarious beast” (a sort of many-headed dragon) the carnal
lusts and desives. Tt is noteworthy that the difference in
quality and value of these two lower parts of the soul, which
is so important in the psychology of the Republic and Phaedrus,
has little significance for Plotinus.

*The “true reality” is the world of Forms which is
identical with Intellect. God (the One or Good) is beyond
Intellect and Reality.

3Plotinus is again quoting from Plato’s description of
the making of the world-soul in Timacus 35A: in what
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the™ lion-like,” and altogether ** Lthe various beast.”!
Since man coincides with the rational soul, when we
reason it is really we who reason because rational
processes are activities of soul.

8. But how are we related to the Intellect? I
mean by “Intellect” not that state of the soul,
which is one of the things which derive from Intel-
lect, but Intellect itself. We possess this too, as
something that transcends us. We have it either as
common to all or particular to ourselves, or both
common and particular; common because it is
without parts and one and everywhere the same,
particular to ourselves because each has the whole of
it in the primary part of his soul. So we also possess
the forms in two ways, in our soul, in a manner of
speaking unfolded and separated, in Intellect all
together. =

But how do we possess God? He rides mounted
on the nature of Intellect and true reality—that
is how we possess him;? “we” are third in order
counting from God, being made, Plato says, ** from
the undivided,” that which is above, "and from
that which is divided in bodies™;*® we must con-
sider this part of soul as being divided in bedies in
the sense that it gives itself to the magnitudes of
hodies, in praportion to the size of each living being,
since it gives itself to the whole universe, though
the soul is one: or because it is pictured as being
present to bodics sinec it shines into them and makes

follows he gives an interpretation of Plato’s phrase in terms of
his uwn doctrine of the lower soul and its puwers as emana-
tions of the higher soul, which "gives itself” to bodies by
illuminating, forming, and vivifying them, remaining itself
undiminished and unaffected.
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! Cp Theaetetus 198D7 (from the comparison, which Plato
afterwards rejects as unsatisfactory, of the mind to an aviary).
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living creaturcs, nat of itself and body, but abiding
stsolf and giving images of itself, like a face seen in
many mirrors. The first image is the fa_culty of
sensation in the joint entity, and after this comes
everything which is called another form of soul, each
in its turn proceeding from the other ; the serics cnds
in the powers of generation and growth, and, gpr-;ak-
ing generally, in the powers which make and perfect
other things different from the soul which makes,
while the making soul itself stays directed towards
its product. )

9. The nature of that higher soul of ours will be
free from all responsibility for the evils that man does
and suffers ; these concern the living being, the joint
entity, as has been said. But if opinion and reason-
ing belong to the soul, how is it free from sin? For
opinion is a cheat and is the causc of much cvil doing.
Evilis dene when we are mastered by what is worse in
us—for we are many—by desire or passion or an evil
image. What we call thinking falsities is a making of
mind-pictures which has not waited for the judge-
ment of the reasuning faculty—we have acted under
the influence of cur worse parts, just as in sensation
the perception of the joint entity may see falsely
before the reasoning faculty has passed judgement on
it. Theintellectis either in touch with the proceed-
ings or itis not, and so sinless : but we oughl rather to
say that we are in touch with the intelligible in the
intellect or we are not—with the intelligible in
ourselves; for one can have it and not have it
available.!

So we have distinguished what belongs to the joint
entity and what is proper to the soul in this way:
what belongs to the joint entity is bodily or not
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1 Forthe “eclamour " of the body cp. Phaedo 66D6 and Timaeus
43B6.
2 Cp. Republic 518E1-2.
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without body, but what does not require body for
its opcration is proper to the soul. Reasoning when
it passes judgement on the impressions produced by
sensation is &t the same time contemplating forms
and contemplating them by a kind of sympathy—
1 mean the reasoning which really belongs to the
true soul: for true reasoning is an operation of acts
of the intelligence, and there is often a resemblance
and community between what is outside and what
is within. So in spite of everything the soul will be
at peace, turned to itself and resting in itself. The
changesand the clamour! in us come, as we have said,
from what is attached to us and from the affections of
the joint entity, whatever precisely that is.

10. But if we are the soul, and we are affected in
this way, then it would be the soul that is affected in
this way, and again it will be the soul which does
what we do. Yes, but we said that the joint entity
is part of ourselves, especially when we have not yet
been separated from body: for we say that we are
affected by what affects our body. So “we ™ is used
in two senses, either including the beast or referring
to that which even in our present life transcends it.
The beast is the body which has been given life.
But the true man is different, clear of these affections;
he has the virtues which belong to the sphere of in-
tellect and have their seat actually in the separate
soul, separate and separable even whilc it is still here
helow. (For when it withdraws altogether, the
lower soul which is illumined by it goes away too in
its train.) But the virtues which result not from
thought but from habit and training? belong to the
joint entity; for the vices belong to this, since envy
and jealousy and emotional sympathy are located
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' In Republic 589AT the " marn within” is the reason, who
should rule the whole man by dominating the " muny-
headed beast” with the help of the "lion.”

?The doctrine of the transmigration of human souls into
unimal bodies is accepled by Plotinus on the authority of
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there. But which do our loves belong to? Somc to
tl"e]mntd entity, some ta the man within.!

While we are children the powers of the com-
pound are active, and only a few gleams come to it
from the higher principles. But when these are
inactive as regards us their activity is directed up-
wards: it is directed towards us when they reach
the middle region. But then does not the “we
include what comes before the middle? Yes, but
there must be a conscious apprehension of it. We
do not always use all that we have, but only when we i
direct our middle part towards the higher principles
or their opposites, or to whatever we arz engaged in
bringing from potency or state to act.

And how does the living thing include brute
beasts? If as it is said® there are sinful human
gouls in them, the separable part of the soul does
not come to belong to the beasts but is there without
heing there for them; their consciousness includes
the image of soul and the body: a beast is then a
qualified body made, as we may say, by an image of
soul. But if a human soul has not enlered the
beast it beccomes a living being of such and such
a kind by an illumination from the universal soul.

12. But if the soul is sinless, how is it judged?
This line of thought disagrees with all the arguments
which maintain that the soul sins and acts rightly
and undergoes purnishment, punishment in Hadcs,
and passes from body to body. We ecan accept
whichever view we like; and perhaps we can find
a point of view where they do not conflict. The
argument which concludes that the soul is sinless
Plato: it does not however play any important part in his
thought about the nature and desiiny of man.
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1 Here Plotinus is quoting Republic X 611D7-612A5, a
passage which expresees extremely clearly that sharp dualism
of rational soul and bodily nature which repeatedly appears
in Plato’s thought about the soul (though it is not the whole
of it) and from which Plotinus has developed his own doctrine
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assumes that it is a single completely simple thing
and identifies soul and cssential soulness; that which
concludes that. it sins interweaves with it and adds
to it another form of soul which is affected in this
dreadful way: so the soul itself becomes compound,
the product of all its elements, and is affected as a
whole, and it is the compound which sins, and it is
this which for Platois punished, not that othersingle
and simple soul. This is why he says, “We have
seen the soul like the people who see the sea-god
CGlaucus.” But, he says, if anyone wants to see its
real nature, they musl ““ knock off its encrustations”
and “look at its philosophy,”! and see ' with what
principles it is in contact” and “by kinship with
what realities it is what it is.” So there is another
life of soul, and other activities, and that which is
punished is different. The ascent and the separation
is not only from this body but from all that has been
added. The addition takes place in the process of
coming-to-be; or rather coming-to-be belongs alto-
gether to the other form of soul. We have explained
how the process of coming-to-be takes place; it
results from the descent of the soul, when something
clse comes to be from it which comes down in the
soul’s inclination. Does it then abandon its image?
And how is this inclination not a sin? If the in-
clination is an illumination directed to what is below
it is not a sin, just as casting a shadow is nol a sin;
what is illuminatcd is responsible, for if it did not
exist the soul would have nowhere to illuminate.
The soul is said to go down or incline in the sense
that the thing which receives light from it lives with

of the higher and lower self with the help of Aristotelian and
Stoic idess.
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1 The reference is to Odyssey 11. 601-2; the passage (as
Plotinus in the next sentence seems to recognise) s an attempt
to combine Lwo Lraditions, one which mads Ileracles a mortal
hero and the other which made him that most exceptional
kind of being in the world of genuine Greek traditional re-
ligion, & man who had become a goc.
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it. It abandons its image if there is nothing at hand
to receive it; and it abandons it not in the sense that
it is cut off but in that it no longer exists: and the
image no longer exists when the whole soulislooking
to the intelligible world. The poet seems to be
separating the image with regard to Heracles when
he says that his shade is in Hades, but he himself
among the gods.! He was bound to keep to both
stories, that he is in Hades and that he dwells
among the gods, so he divided him. But perhaps
this is the most plausible explanation of the story:
because Heracles had this active virtue and in view
of his noble character was deemed worthy to be
called 2 god—because he was an active and not a
contemplative person (in which case he would have
been altogether in that intelligible world), he is
above, but there is also still a part of him below.

13. What is it that has carriad nut this investiga-
tion? Is it “we’ or the soul? It is “we,” but by
the soul. And what do we mean by “ by the soul ’?
Did “we’’ investigate by having soul? No, but
in so far as we are soul. Will soul move then??
Yas, we must allow it this sort of movement, which
is not a movement of bodies but its own life. And
intellectual activity is curs in the sense that the
scul is intellectual and intellectual activity is its
higherlife, both when the soul operates intellectually
and when intellect acts upon us. For intellect too

is a part of ourselves and to it we ascend.

?Here Plotinus returns to the question raised by Aristotle
in the De Anima with which he started (cp. the note on ¢h. 1
of this treatise). But the answer he gives here is Platonic,
nat Aristotelian; for Aristotle thought is not a movement,
as it is for Plato.
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I. 2. ON VIRTUES

Introductory Note

TuiS treatise is No. 18 in Porphyry’s chronological order;
that is, it belongs to the group of twenty-one treatises
which Plotinus had already written by his 59th year,
when Porphyry joined him. It is a commentary on the
passage from the Theetetus (1764) cited at the beginning
of the first chapter, and its object is to determine in what
precise sense the virlues can be said to make us godlike.
In pursuing this enquiry Plotinus, as often, makes great
use of ideas taken from Aristotle, that the gods themselves
cannot be said to possess moral virtue (cp. Nicomachean
Eihics ¥X. 8. 1178b) and that there are two kinds of virtue,
intellectual and moral (cp. Nicomachean Ethics VI 2.
1139a ff.}—a doctrine which seems to underlie and be the
origin of Plotinus’ own rather different doctrinc of
higher znd lower virtue, in which there are also some
Stoic elements. In chs, 1-3 Plotinus develops a very
interesting and important doctrine of analogy.

Synopsis

We escape from the evils here below by becoming god-
like by means of virtue. But what god does virtue make
us like?—perhaps the lowest of the three great divine
principles, Universal Soul.  But does this really possess
the cardinal virtues! It does not have civic or moral
virtues, but these as well as the higher virtues must play
their part in making us godlike (ch. 1). The divinities
possess, not virtues as we have them, but the principles
from which our virtues derive, and this is sufficient for us
to speak of “likeness”’, which means something different
when it is applied to the relationship of a derived thing
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to its origin from what it means when applied to the
relationship of two derived things on the same level
(chs. 1-3). The distinction between “ ¢ivic” and * purify-
ing"" virtues (ch. 3). What precisely we mean by " purifi-
cation” (ch. 4). Its effects on our higher and lowar self
(ch. 5). What the virtues ars in the highest stage of our
development, when we are completely free of our lower
self, and no longer good men but gods (chs. 6 .




10

I. 2. (19) [TEPI APETQN

\

1. "Rredy) 76 kaxa évravla kal 16vde ToOV
rémov mepirolel € dvdyxms, Polderar 8¢ 7
Joyr duyeiv 1d kakd, pevktéor évrenferv. Tis
oty 1 duyr;  Bed, dnow, sporwbivar.  Toiro
8¢, & bdikatoL kal GoloL UETA GPovioews
yevoipeba xal CAws &v dpers.  Ei olv dperf
Spowipela, dpa aperny Exovre; Kal 87 wal ~in
few; “Ap’ oty TR paAov Sorotvrt Taiwa Exew
wal &) Th Toh xdopov Puxh kal TG v TAUTY
Hyovpéve & dpdvors Bavpasry dmdpye; Kad
vap . ebloyov évravfa bvras TovTw Opotoioba.
‘H mparor pév dugrofnrioyroy, € wal toire
dmdpyovor macar  olov owppove avdpelw elvar, @
pijre o Bewdv foTw  ovdév ydp Efwler wijre
TTPOU“.‘“«" 'J}S{} Df; Kl.'ll: E’?TLBU}L{U. C;':V }/c’vo&'ro ’Jbﬁ
TTaPéVTGS'; E’l'" é’)‘:’ﬁf 'n“ E)A'q E: SE‘ Kﬂl\ LI]_’F'T(;S‘ ;U
dpéte 2ari Tiw vomrav dv kal al Guérepar, 3HAov
871 kal juiv écetfev 6 kéopos kal at apeTal. p
ofv éxeiwo TaiTas éxer; "H otk ebloyor 7ds ye
molirikds Aeyouévas dperds éxew, ¢povnow pev

1 The text which Plotinus is quoting here is Plato, Theaetetus
176 A-B. He comments on iz again at I. 3. 7, where hs is
discussing the necessary existence of evil in this lower world.

2 Cp. Aristotle, Nicomachean Ethies X. 8. 1178h8-18.
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1. Since it is here that evils are, and  they must
necessarily haunt this region,” and the soul wants to
escape from evils, we must escape from here. What,
then, is this escape? "Being made like god,”
Plato says. And we become godlike “if we become
righteous and holy with the help of wisdom,” and are
altogether in virtue.! If then it is virtue which
makes us like, it presumably makes us like a being
possessing virtue. Then what god would that be?
Would it be the one that appears to be particularly
characterised by the possession of virtue, that is,
the soul of the universe and its ruling principle, in
which there is a wonderful wisdom? Itisreasonahble
to suppose that we should become like this principle,
as we are here in its universe.

But, first of all, it is debatable whether this
principle has all the virtues; whether, for instance,
it is self-controlled and brave when it has nothing to
frighten it, for there is nothing outside the universe,
and nothing attractive can come to it which it has
not already got, and produce a desire to have or get
it.2  But if this prineciple is in a state of aspiration
towards the intelligible realities to which our aspira-
tions too are directed, it is clear that our good order
and our virtues also come from the intelligible. Has
!:he intelligible, then, virtues? It is at any rate
improbable that it has the virtues called * civie,”
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! This description of the “civic” viriues is based on the
discussion of the virtues in theideal state in Plato, Republic IV
427E-434D.
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practical wisdom which has to do with discursive
reason, courage which has to do with the emotions,
palanced control which consists in a sort of agree-
ment and harmony of passicn and reason, justice
which makes each of these parts agree in ** minding
their own business where ruling and being ruled are
concerned.”! Then are we not made godlike by the
civic virtues, but by the greater virtues which have
the same names ?  But if by the others, are the civic
virtues no help at all to this likeness? It is un-
reasonable to suppose that we are not made godlike
in any way by the civic virtues but that likeness
comes by the greater ones—tradition certainly calls
men of civie virtue godlike and we must say that
somehow or other they were made like by this kind of
virtue. It is possible to have virtues un both levels,
even if not the same kind of virtues. If then it is
agreed that we can be made like even if we are
differently related to different virtues, there is no-
thing to prevent us, even if we are not made like in
regard to virtues, being made like by our own virtues
to that which does not possess virtue. How? In
this way : if something is made hot by the presence
of heat, must that from which the hecat comes also
be heated? And if something is made hot hy the
presence of fire, must the fire itself be heated by
the presence of fire? One might object in answer
to the first argument that there is heat in fire, but as
part of its nature, so that the argument, if it kept
lw its analogy, would make virtue something ex-
trancous to the soul but part of the naturc of that
from which the soul receives it by imitation: and
in answer to the argument from fire that it would
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1 Order, arrangement, and proportion only appear when a
form is “extendsed” in matter, and are not present in the
archetypal unity of the intelligible form; they are its cx
pression on a lower level. This is a principle of great im-
portance in Plotinus's theory of art; cp. V. 8. 1.
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make that principle virtue; but we consider it
eater than virtue. But if that in which the soul
participates was the same as the source from which
it comes, it would be right to speak in this way: but
in fact the two are distinct. The perceptible housc
is not the same thing as the intelligible house,
though it is made in its likeness; the perceptible
house participates in arrangement and order, but
There, in its formative principle, there is no arrange-
ment or order or proportion.’  So then, if we partici-
pate in order and arrangement and harmony which
come from There, and these constitute virtue here,
and if the principles There have no need of harmony
or order or arrangement, they will have no need of
virtue either, and we shall all the same be made like
them by the presence of virtue. This is enough to
show thatit is not necessary far virtue to exist There
hecause we are made like the principles There
by virtue. But we must make our argument per-
suasive, and not be content to force agreement.

9. First then we must consider the virtues by
which we assert that we are made like, in order that
we may discover this one and the same reality which
when we possess it as an imitation is virtue, but
There, where it exists as an archetype, is not virtue.
We should note that there sre two kinds of likeness;
one requires that there should be something the
same in the things which are alike; this applies to
things which derive their likeness equally from the
same principle. But in the case of two things of
which one is like the other, but the other is primary,
not reciprocally related to the thing in its likcness
and not said to be like it, likeness must. he under-
stood in a different sense; we must not require the
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1 This doctrine of the two kinds of likeness may well have
arisen, as Brehier suggeste, as an answer to the objection of
Parmenides to the wiew that the Forms arc mipadeiypars
(patterns) (Plato, Parmenides 132D-133A).

2 Soul is of course a god for Pletinus, though of the lowest
rank ; what we are not to beliove is that it is the whole, or the
most important part. of divinity.
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same form in both, but rather a different one, since
likencss has come about in this different way.!
What then is virtue, in general and in particular ?
Our account of it will be clearer if we deal separately
with the particular kinds; in this way that which
they have in common, by which they are all virtues,
will easily become clear. The civiv virtues, which
we mentioned above, do genuinely set usin order and
muke us better by giving limit and measure to our
desires, and putting measure into all our experience ;
znd they abolish false opinions, by what is alto-
gether better and by the fact of limitation, and by the
exclusion of the unmeasured and indefinite in accord
with their measuredness; and they are themselves
limited and clearly defined. And sofar as they area
measure which forms the matter of the soul, they are
made like the measure There and have a trace in
them of the Best There. That which is altogether
unmeasured is matter, and so altogether unlike: but
in so far as it participates in form it becomes like that
Good, which is formless. Things which are near
participate more. Soul is nearer and more akin to it
than body ; so it pariicipatcs more, to the point of
deceiving usinto imagining that it is a god,? and that
gll divinity is comprised in this likeness. This is
how those possessed of political virtue are made like.
3. But, since Plato indicates that likeness is dif-
ferent as belonging to the greater virtue, we must
speak about that different likeness. In this discus-
sion the real nature of civic virtue will become clear,
and weshall also understand what isthe virtue which
is greater than it in its real nature, and in general
that there is another kind different from civic virtue.
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Plato, when he speuaks of “'likeness” as a " flight to
Cod™" [rom existence here below,! and does not call
the virtues which come into play in civie life just
yirtues,” but adds the qualification " civic,” and
clsewhere calls all the virtues " purifications,’”2
makes clear that he postulates two kinds of virlues
and does not regard the civie anes as producing like-
ness. What then do we mean when we call these
other virtues * purifications,” and how are we made
really like by being purified? Since the soul is evil
when it is thoroughly mixed with the body and shares
its experiences and has all the same opinions, it will
be good and possess virtue when it no longer has the
same opinions but acts alone—thisisintelligence and
wisdom—and does not share the body’s experiences
__this is self-control—and is not afraid of departing
from the body—this is courage—and is ruled by
reason and intelleet, without opposition—and this is
justice. Onewould not be wrongin calling this state
of the soul likeness to God, in which its activity is
intellectual, and it is free in this way from bodily
atfections. For the Divine toc is pure, and its
aclivity is of such a kind that that which imitatcs it
has wisdom. Well then, why is the Divine itself not
in this state? It has no states at all ; states belong
to the soul. The soul’s intellectual activity is
different: but of the realities There one thinks
differently, and (he uther does not think at all.
Another question then: is *intellectual activity”
just a common term covering two different things?

? Plato uses the epithe: “eivic” of wirtues at Republic IV.
430C, but without any implieation of the sort of distinction
made here, Virtues are called “purifications™ in the
FPhaedo, 696-C,
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Vot at all. It is used primarily of the Divine, and
cecondarily of that which derives from it. As the
spoken word is an imitation of that in the soul, so
the word in the scul is an imitation of that in some-
thing else: as the uttered word, then, is broken up
into parts as compared with that in the soul, so is that
in the soul as compared with that before it,! which
it interprets. And virtue belongs to the soul, but
not to Intellect or That which is beyond it.

4. We must investigate whether purification is the
same thing as this kind of virtue, or whether puri-
fication comes first and virtue follows, and whether
virtue consists in the process of being purified or the
achieved state of purification. Thevirtueinthe pro-
cess of purification is less perfect than that in the
achieved state, for the achieved state of purification
is already a sort of perfection. But being completely
purified is a stripping of everything alien, and the
good isdiferent fromthat. Ifgoodnessexisted before
the impurity, purification is enough; but even so,
though the purification will be enough, the good will
be whal is left after purification, not the purification
itself. And we must enquire what that which is left
is; perhaps the nature which is left was never really
the good; for if it was it would not have come
intoevil, Shouldwe callitsomething like the good?
Yes, but not a nature capable of remaining in the
rcal good, for it has & natural tendency in both
directions. So its good will be fellowship with that
which is akin to it, and its evil fellowship with its
opposites. Then it must attain to this fellowship
after being purified; and it will do so by a conversion.
Does it then turn itself after the purification?
Rather, after the purification it is already turned.
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! What the soul sees, the realities which become consciously
prosent to and activein it after its conversion, are the beings of
therealm of Intellect, the Forms ; they wers continually present
to it, but it was not consciaus of ther when it was unpurified
and unconverted,
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Is this, then, its virtue? It is rather that which
results for it from the conversion. And what is
this? A sight and the impression of what is seen,*
implanted and working in it, like the relationship
between sight and its object. But did it not have
the realities which it sees? TDoes it not recollect
them? I had them, but not active, lying apart and
unilluminated ; if they are to be illuminated and it is
to know that they are present in it, it must thrust
towards that which givesitlight. Itdid nothavethe
realities themselves but impressions of them; so it
must hring the impressions into accord with the true
realities of which they are impressions. Perhaps, too,
this, they say, is how it is ; intellect 1s not alien and 1s
particularly not alien when the soul looks towards
it ; otherwise it is alicn even when it is present. The
same applies to the different branches of know-
ladge : 2 if we do not act by them at all, they do not
really belong to us.

5. But we must state the extent of the purification ;
in this way it will become clear what god we are made
like to and identified with. The question is sub-
stantially this: how does the purification deal with
passion and desire and all the rest, pain and its
kindred, anc how far is separation from the body
possible? We might say that the soul draws to-
gether to itself in a sort of place of its own away from
the body. and is wholly unaffected, and only makes
itself aware of pleasures when 1t has to, using them as
remedies and reliefs to prevent its activity being
impeded ; it gets rid of pains or il il cannol, bears
them quietly and makes them less by not suffer-

? I read here wdv Tois érarjpas with Harder (Gromon 1932,
188), an emendation now approved by Henrv-Schwyzer.
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ing with the body. It gets rid pf Ipassion as com-
pletely as possible, altogether if it can, but if it
eannot, at least it does not share its emotional
excitement; the involuntary impulse belongs to
something else, and is small and wleak as we‘li. It
does away with fear altogether, for it has nothing to
be afraid of —though involuntary impulse comes in
here too—except, that is, where fear_has acorrective
function. What about desire? It will obviously not
desire anything bad ; it will not itself have the desire
of food and drink for the relief of thc body, and
certainly not of sexual pleasures either. If it does
have any of these desires they will, I think, be natur:al
ones with no element of involuntary impulse in
them; or if it does have other kinds, only as far
ag it is with the imagination, which is also prone to
these.

The soul will be pure in all these ways and will
want to make the irrational part, too, pure, so that
this part may not be disturbed ; or, if it 1s, not very
much : its shocks will only be slight vnes, easily
allayed by the ncighbourhood of the soul: just as a
man living next door to a sage would profit by the
sage’s neighbourhood, either by becoming like him or
by regarding him with such respect as not to dare to
do anything of which the good man would not
approve. So there will be no conflict : the presence
ol reason will be enough ; the worse part will so
respect it that even this worse part itself will be upset
if there is any movement at all, because it did not.
keep quiet in the presence of its master, and will
rebuke its own weakness.

6. There ic nosin in anything of this sort for a man,
but only right action. COurconcern,though, isnotto
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! The allusion is to the procession of the gods in Phouedrus
243F4 ff.  Tn Plato those who follow the first god, Zeus the
leader of the processicn, are the philosophical souls (250B7,
252E1); bul Plutinus is probably using Plate’s language to
express his own thought and means by the First his own
First Principle, the Good, and by the zods who follow, the
divinities of the realm of Intellect.
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he out of sim, but to be god. ‘ If, then, there is still
any elemcnt of involuntary impulse of this sorf, a
man in this state will be 2 god or spirit whois double,
or rather who has with him someone else who
possesses 4 different kind of virtue: if there is
nothing, he will be simply god, and one of those
gods who follow the First.! For he himself is the
god who came Thence, and his own real nature, if
he becomes what he was when he came, is There.
When he came here he took up his dwelling with
someone else, whom he will make like himself to the
best of the powers of his real naturc, so thatif possible
this someone else will he free from disturbance or
will do nothing of which his master does not approve.
What, then, is each particular virtue when a man is
in this state? Wisdom, theoretical and practical,
coneists in Lthe contemplation of that which intellect
containe; but intellect has it by immediate contact.
There are two kinds of wisdom, one in intellect, one
in soul. That which is There [in intellect] is not
virtue, that in the soul is virtue. What 1s it, then,
There? The act of the sell, whal it rezlly is; virtue
is what comes Thence and exists here in another.
For neither absolute justice nor any other moral
absclute is virtue, but a kind of exemplar; virtue is
what is derived from it in the soul. Virtue is some-
one’s virtue; but the exemplar of sach particular
virtue in the intellect belongs to itself, not to some-
ane else.

If justice is “minding one’s own business” does
that mean that it always requires a plurality of parts
forits existence? Thereis one kind of justice which
exists in a plurality, when the parts which it orders
are many, and another which is solely and entirely
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! Plotinus is here trying to fit Plato’s definition of justice as
“ minding one’s own business ” (from the passage in RepublicIV
referred to in the note on ch. 1) into his own scheme of higher
and lower virtuse by means of his prineiple that the order and
pattern in a lower multiplicity is always the expression of a
higher umty.

? The doctrine that the virtues imply one another ra-
ciprocally is Stoic.  Cp. Stoicorum Veterum Fragmenta II1. 295
and 299. Plotinus in this treatise, as Bréhier points out in his
introduction, reconciles, by means of his doctrine of
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« minding one’s own business” even if it is the
pusiness of a nm'i;y. rI?rue absoll_lte _justi(_:e is the
disposition of a unity to itself, & unity in which there
are not different parts.’ _ o

So the higher justice in the soul is its activity
towards intellect, its self-control is its inward
turning to intelleet, its courage is its freedom from
affections, according to the likeness of that to
which it looks which is free from affections by
nature: this freedom from affections in the soul
comes from virtue, to prevent its sharing in the
affections of its inferior companion.

7. These virtues in the soul, too, imply one another
reciprocally, in the same way as the exemplars (so
to call them) There in intellect which are prior to
virtue.2 For intuitive thought There is knowledge
and wisdom, self-concentration is self-control, its
own proper activity is “minding its own business”’;
its equivalentto courage isimmateriality and abiding
pure by itself. In the soul, sight directed towards
intellect 1s wisdom, theoretical and practical; these
are virtues belonging to soul; for it is not itself they,
ae is the case There, and the others follow in the same
way. Andifall virtues are purifications, inthe sense
that they are the result of a completed process of
purification,thatprocessmustproducethemall, other-
wise, [ifthey are notall present], nosingle one of them
will be perfect. Whoever has the greater virtues

hizher and lower virtues, the Stoic view that the virtue of ths

sage is identical with divine virtue, one and indivisible, with

Aristotle’s view that the virtucs arc specifically human

excellences, not found in the divine, which is zbove virtue as

%E ;wast is below it (cp. Nicomachear Ethics VII 1. 114ba
7).
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must necessarily have the lesser ones potentially, but
it is not necessary for the possessor of the lesser
virtues to have the gresater ones. Here, then, we
have described the life of the good man in its
principal features.

The question whether the possessor of the greater
virtues has the lesser ones in act or in some other
way must be considered in relation to each individual
virtue. Take, for example, practical wisdom. If
other principles are in use, how is it still there, even
inactive? And if one kind of virtuc naturally per
mits so much, but the other a different amount, and
one kind of self-control measures and limits, the
other totally abolishes? The same applies to the
other virtues, once the question of practical wisdom
hasbeenraised. Perhaps the possessor of the virtues
will know them, and how much he can get from them,
and will act according to some of them as circum-
stances require. But when he reaches higher
principles and different measures he will act accord-
ing to these. For instance, he will not make sell-
control consist in that former observance of measure
and limit, but will altogether separate himself, as
far as possible, from his lower nature and will not
live the life of the good man which civic virtue re-
quires. He will leave that behind, and choose
another, the life of the gods: for it is to them, not
tc good men, that we zre to be made like. Tikeness
to good men isthe likeness of two pictures of the same
subject to each other; but likeness to the gods is like-
ness to the model, a being of a different kind to
ourselves,




I. 3 ONDIALECTIC

Introductory Note

THIS treatise is No. 20 in Porphyry's chronelogical order;
it was probably written about the same time as the pre-
ceding treatise On Virtues (No. 19) and is closely cannected
with it. It was established in the former trealise that
our object is to become godlike, ard that this is to he
a‘tainec by purifying the soul by separating it from the
body and ascending in spirit to the intelligible world.
On Dialectic, as its firat words show, is intended to indicate
the way of intellectual purification and ascent which we
must follow. The first three chapters are an admirable
summary of Plato’s account of the beginning of the
ascent ‘n the Phaedrus and the Symposium, with two
significant (all the more so for being unconscious)
alterations: the first is that in Plato diAdoodos, povoixis
and éparwcis (Phaedrus 2418D3) are three different de-
scriptions of the same kind of person, but in Plotinus
they are three distinct people: the second is that povouwcss
in Platu is used, as elways, in the wide classical sense of
"eultivated person ', one versed in the arts of the Muses;
but in Plotinus (as sometimes in Aristotle) it means what
we mean by “musician” (in the sense of " music-lover”,
not epecifically composer or performer). The second part
of the treatise gives an exposition of Platonic dialectic
based on the Republic, Phaedrus and Sophist, asserts its
superiority to Aristotelian and Stoic logic, and sketches the
relationship to 1t of natural and moral philosophy.

Synopsis

What is our way up to the Good, and who is best fitted
to start on it? The people hest qualified are those of
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whom Plato speaks, the philosopher, the musician, and
{he lover. The two stages of the journey. from the sense-
world, and in that higher world up to its top (ch. 1).
Characteristics of the musician (ch. 1), of the lover (ch. 2)
and the philosopher (ch. 3). Description of Platonie
dialactic (ch. 4): it iz the valuable part of philosophy,
concerned with realities (the Forms) and not with words
like logic (ch. 5). The dependence on it of natural and
moral philosephy and its relationship to moral virtue

(ch. €).
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'The quotation is from Phaedrus 248D1-4 (slightly
adapted). " All or most things” refers to the Forms, seen
by the soul in its heavenly journeying hefore hirth.
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1. What art iz there, what method or practice,
which will take us up there where we must go?
Where that is, that it is to the Good, the First
Principle, we can take as agreed and established by
many demoustrations; and the demonstrations
themselves were a kind of leading up on our way.
Rut what sort of person should the man be who is
to be led on this upward path? Surely one who has
seen all or, as Plato says, “who has seen most things,
and in the first birth enters inlo a human child
who is going to be a philosopher, a musician or a
lover.”! The philosopher goes the upward way by
nature, the musician and the lover must be led by
it. What then is the method of guidance? Isitone
and the same for all these, or is there a different one
for each? There are two stages of the journcy for
all, one when they are going up and one when they
havearrived above. Thefirst leads from the regions
below, the second is for thosz who are already in the
intelligiblerealmand havegained their footing There,
bul must still travel till they reach the furthest point
of the region; that is the "end of the journey,’”?
when vou reach the top of the intelligible. But that
can wait. Let us first of all try to speak about the
ascent.

* From the descripticn of dialectic in Republic VII (532E3).
The " end of the journey ™ is Lhe vision of the Good.
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First of all we must distinguish the characteristics
of these men: we will begin by describing the nature
of the musician. We must consider him as easily
moved and excited by beauty, but not quite capable
of being moved by absolute beauty; he is however
quick to respond to its images when he comes upon
them, and just as nervous people react readily to
noises, so does he to articulate sounds and the
heauty in them; and he always avoids what is in-
harmonious and not a unity in songs and verses and
seeks eagerly after what is rhythmical and shapely.
So in leading him on, these sounds and rhythms and
forms perceived by the senses must he made the
starting-point. He must be led and taught to make
abstraction of the material element in them and come
to the principles from which their proporticns and
ordering forces derive and to the beauty which is in
these principles, and learn that this was what excited
him, the intelligible harmony and the beauty in it,
and beauty universal, not just some particular
beauty, and he must have the doctrines of philosophy
implanted in him; by these he must be brought to
firm confidence in what he¢ posscsscs without know-
ing it. We shall explain later what these doctrines
are.

2. The lover (into whom the musician may turn,
and then either stay at that stage or go on farther)
has a kind of memory of beauty. But he cannot
grasp itin its separateness, but heis overwhelmingly
amazed and excited by visible beauties. So he must
be taught not to cling round one body and be excited
by that, but must be led by the course of reasoning
Lo consider all bodies and shown the beauty that is
the same in all of them, and that it is something
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1 This ie the ascent of the mind to the vision of Absolute
Beauty in the Symposiwnt 210A f.

2 The perfect soul is winged in the Phaedrus myth (246C1).

3 The description of dialectic which follows is entirely in
Platonic terms, and there seems no need to assume any Stoic
influence, as Bréhier does. The principal passages from I"lato
which Platinus is using are the descriptions of diglectic in
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other than the bodies and must be said to come from
elsewhere, and that it is better manifested in other
things, by showing him, fo;’ insAt.ance, the beauty of
ways of life and laws—this will accustom him to
loveliness in things which arc not bodics and that
there is beauty in arts and sciences and virtues.!
Then all these beauties must be reduced to unity, and
he must be shown their origin. But from virtues he
can at once ascend to intellect, to being; and There
he must go the higher way.

3. But the philosopher—he is the one who is by
nature ready to respond and “ winged.” 2 we may
say, and in no need of separation like the others.
He has begun to move to the higher world, and 1s
only at a loss for someone to show him the way. Su
he must be shown and set free, with his cwn good
will, he who has long been free by nature. He
must be given mathematical studies to train him in
philosophical thought and accustom him to firm con-
fidence in the existence of the immaterial—he will
take to them easily, being naturally disposed to
learning; he is by nature virtuous, and must be
brought to perfect his virtues, and after his mathe-
matical studies instructed in dialectic, and made a
complete dialectician.

4. Whal then is dialectic, which the former kinds
of men as well as philosophers must be given?? It
is the science which can speak about everything
in a reasoned and orderly way, and say what it is
and how it differs from other things and what it
has in common with those among which it is and
Republic 531C-535A and Sophist 253C-D (with the long dis-

cussion which follows) and of the method of division in

Phaedrus 266D-266A.
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1 The symbolic place-of the Forms in Phaedrus 248B86,
where the soul finds its truc food.

2 Plotinus speaks of logic here and in ch. 5 in very general
terms, which apply both o Aristotelian and Stoic logic.
The essential difference for him between lngic and dialectic
is that logic deals with words and sentences and their re-
lationships, but dialectic discerns the relationships between
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where each of these stands, and if it really is what it
ie, and how many really existing things there are, and
again how many non-existing things, different from
real beings. It discusses good and not good, and the
things that are classed under good and its opposite,
and what is the eternal and whal not eternal, with
certain knowledge about everything and not mere
opinion. It staps wandering about the world of
cense and settles down in the world of intellect, and
there it occupies itself, casting off falsehood and
feeding the soul in what Plato calls “the plain of
truth,” * using his method of division to distinguish
the Forms, and to determine the essential nature of
each thing, and to find the primary kinds, and weav-
ing together by the intellect all that issues from these
primary kinds, till it has traversed the whole intelli-
gible world ; then il resolves again the structure of
that world into its parts, and comes back to its
starting-point ; and then, keeping quiet (for it is quiet
in sofar asit is present There) it busies itself no more,
but contemplates, having arrived at unity. Itleaves
what is called logical activity, about propuositions
and syllogisms, to another art, as it might leave
knowing howto write. Some of the matter of logic it
considers necessary, as a preliminary, but it makes
itself the judge of this, as of everything else, and
considers some of it useful and some superfluous, and
belonging to the discipline which wants it.?

5. But from where does this science derive its
principles? Intellect gives clear principles to any
soul which can receive them: and then it combines

things, l}he only trus realities, the Forms, with which the mind
of the dialectician is in immediate contact.
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and interweaves and distinguishes their ccnse-
quences, till it arrives at perfect intclligenee. For,
Plato says, dialectieis the purestpart of intelligence
and wisdom.”? So, since it is the most valuable of
our mental abilities, it must be concerned with real
heing and what is most valuable; as wisdom it is
concerned with real being, as intelligence with That
which is beyond being. But surely philosophy is
the most valuable thing? Are dialectic and phil-
osophy the same? It is the valuable part of
philosophy. For it must not be thought to be a tool
the philosopher uses. It is not just bare Lheories
and rules: it deals with things and has real beings
as a kind of material for its activity; it approaches
them methodically and possesses real things along
with its theories. It knows falsehood and sophism
incidentally, as another’s product, and judges false-
hood as sumething alien to the truths in itself,
recognising, when anyone brings it forward, some-
thing contrary to the rule of truth. So it does not
know about propositions—they are just letters—but
in knowing the truth it knows what they call pro-
positions, and in general it knows the movements of
the soul, what it affirms and what it denies, and
whether it affirms the same thing as it denies or
something else, and if things are different from each
other or the same; whatever is submitted to it it
percaives by directing intuirion, as sense-perceplion
also does, but it hands over petty precisions of
speech to anaother discipline which finds satisfaction
in them.

6. So dialectic is the valuable part. Philoscphy
has other parts; it also surveys the nature of the
physical world with assistance from dialectic, as the

161




10

15

20

PLOTINUS: ENNEAD L 3.

mapa Sadextikis AaPodoa, domep ral dplunruch
-~ = L [4 - )
mpooyp@vrar i GMar Téyvar  paAdov  pévtor
atiry éyyiber ropiletar mapa TS SweAexTikis
kal mepi HBGv woalTes Oewpodoa pév éxeifey,
- A A o 1 \ ] ’ 3 )
mpoorileioa 8¢ Tas éfets kal Tds dokfoes, € dv
mpoiacw ol Efes. Tayovar 8¢ ai loyikat éfers
1 € g el A 3 - A A A -
KL ws l-él'-a 1?87} T EKELSCI" KoL '}"GP !J-ETG. ‘TT]Q
o Ay - A € 1 o 3 A Al
S\ns Td whelotar  kal ai pév @Mar dpetal Tous
Aoyiopovs év rois mdbeor Tois Blows kel Tals
! L3 A r & s M A
mpdfeaw, 1 8¢ ¢povmois émoyiopds Tis Kal TO
kaBéhov paMov kal €l dvraxolovlotor kai et det
viv émoyeiv 1 elcadfis 1 SAws dAdo BéATior 7
52 Sundexriny wal 1 codia €t kablddov kal dvAws
s 3 -~ 4 ~ 4 'I'[r‘
TAVTO €Ly XPT"O"V WPO¢€P€I ™ ¢POV7}G€L. ()TEPG‘.
5¢ fore T wdrew elvar dvev SwdenTiris el
oogias; " H dredds wal éAevmovrws. "Eor &e
codov elvar kal diadexTirov oUrws avev ToUTWY;
W LINE] " ! 2 A b I ™ e
H 008 dv yévaito, dAda 1] mpdTepor 7 apa
’ b ’ ) # 3 Al
owadéerar. Kal rdya dv ¢uowds Tis apeTas
&ou, & dv ai 1éear coplas yevouévys. Mera
Tas tﬁva‘mc‘tg ot r} croc,ﬁf.’a‘ elra relewol Ta ﬁﬂ‘?}

' The idea uf Llie dependence of the other skills on arith-
metic comes from Republic VII. 522C 1-6. Flotinus is here
claiming for dialectic the same position in relation to natural
and moral philoscphy as the Stoics claimed for legic (cp-
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other skills use arithmetic to help them;! though
natural philosophy stands closer to dialectic in its
borrowing: in the same way moral philosophy
derives from dialectic on its contemplative side, but
adds the virtuous dispositions and the exercises
which produce them. The intellectual virtues have
principles from dialectic almost as their proper
possession; although they are with matter most of
their principles came from that higher realm.? The
other virtues apply reasoning to particular experi-
ences and actions, bul practical wisdom is a kind of
superior reasoning concerned more with the uni-
versal: it considers questions of mutual implication,
and whether to refrain from action, now or later, or
whether an entirely different course would be better.
Dialectic and thecretical wisdom provide everything
for practical wisdom to usc, in a universal and im-
material form.

Can the lower kinds of wvirtue exist without
dialectic and theoretical wisdom? Yes, but only
incompletely and defectively. And can one be a
wise man and a dialectician without these lower
virtues? It would not happen; they must either
precede or grow along with wisdom. One might
perhaps have natural virtues, from which the perfect
ones develop with the coming of wisdom. Sowisdom
comes after the natural virlue, and then perfects the
character; or rather when the natural virtues exist
both inerease and come to perfection together: as
Diogenes Laertius VII. 83), with the essential differences due
to the distinction referred to in the note on ch. 4.

2 Following Bréhier, Cilento, and Schwyzer, I take «al
here as concessive and +d mleiora as accusative with foyouvou:

the intellectual virtues operate in the material world with
principles mainly derived from the intelligible warld.
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the one progresses it perfeets the other; for in
general natural virtue isimperfect both in vision and
character, and the principles from which we derive
them are the most important thing both in natural

virtue and wisdom.




[. 4. ON WELL-BEING

Introductory Note

THIS is a late treatise (No. 46 in the chronological order),
written towards the end of Plotinus's life. It is concerned
with what was alwavs, and more than ever in his last
vears, his chief preoccupation, the practical and most
urgent question of how we are to live well and attain our
true good. The first four chapters are devoted to an
establishment of his fandamental position, that the good
life is the life of Intellect, independent of all outward
circumstances and malerial and emotional satisfactions
of our lower nature, hy a eritical examination of Aristotelian
and Stoic views. The rest of the treatise is a sermon
on true well-being; this is very much in the manner of,
and deals with the usual themes of, the Stoic-Cynic dia.
tribe: but there are important differences even here
between the thought of Plotinus and that of the Stoics
due tu his different conception of man as a double being,
not a single and simple one.

Synopsis

If the good life is simply a matter ol successfully per-
forming cne’s proper functions and attaining one’s natural
end, as Aristotle thinks, one cannot deny it to other living
things, plants included (ch. 1). The Epicuresn attempt to
make the good life consist in a feeling of pleasure or
tranquillity, a particular kind of conscious experience,
also breaks down on examination (ch. 2). The Stoic
position, that the good life is the life of 1eason, is nearer
the truth, but their doctrine of “primary natural needs”
confuses the issue (ch. 2). The good life, the true human
good, can only be the highest and most perfect kind of
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life, that of the Intellect (which depends on the Absolute
(iood as its cause) (ch.3). And aman to attain perfection
must not only have Intellect but be Intellect, and so per-
factly virtuous; and if he is this he has all he needs for
woll-being (ch. 4). Ilis well-being will be unaffocted by
pain, sickness and even the greatest misfortune (chs. 5-8):
it will be even independent of consciousness, which is
something secondary, the reflection of the life of Intellect
on the level of the body-soul composite (chs. 9-10).
Outward circumstances and bodily goods will add nothing
to his well-being, and if he has too much of them may even
detract from it; but he will recognisc a responsibility to
Lie body and give it what it really needs (chs. 11-16).
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'T translate eiBarpovio. and kindred words by “well
being.” “being well off” because this kind of expression,
though inadequate, is at least less misleading than the common
translation “happiness.” Ilappiness, as we normally use
the word., means feeling zood; but eddaipsvia means being
in a good state; and Plotinus davotes a great part of this
treatize to showing that one can be eddaluwr if cne has no
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1. Suppose we assume the goad life and well-
being to be one and the same;? shall we then have
to allow a share in them to other living things as well
ae ourselves? If they canlive in the way natural to
them without impediment,® what prevents us from
saying that they too are in a good state of life?
For whether one considers the good life as consisting
in satisfactory experience or accomplishing one’s
proper work, in either case it will belong to the other
living things as well as us. For they can have satis-
factory experiences and be engaged in their natural
work; musical creatures, for instance, which are
ptherwise well off and sing in their natural way as
well, and so have the life they want. Then again,
suppose we make well-being an end,? that is, the ulti-
mate term of natural desire; we shall still have to
allow other living things a share in well-being when
they reach their final state, that where, when they
comctoit, the naturein them rests, since it has passed
through their wholelife and fulfilled it from beginning
to end. But if anyone dislikes the idea of extend-
ing some degree of well-being down to the other

happy emotions and even if one is completely unconscious of
one's eddaiporia.

2This is Aristotle’s position; cp. Nicomachean Ethics 1. 8
1098h. 21.

3 Cp. N.E. VII. 14. 1153b. 11.

“Cp. N.E. X. 16, 1176a. 31.

171




20

o

PLOTINUS: ENNEAD L. 4.

karadépew els o {da Td GAAe—olTw yip Gv
xal Tois Gripordrors adTdy petadboen  peradd-
cew 8¢ wal Tois durois {decr wkal avrois wal Loy
éé{)\i‘r'rolu.éb"qv €ES Tékos EXOUC‘(._?TFI(:]T”U ’LF‘U &TO'}TOQ’
Sid 7{ ebvar o 8dfer vy Liv b md dANa [Qa Aéywr,
e \ - W P - 7 A T - 3\
ari pm moddoi iéia avT Bokel elvar; ots O€
Purois otk avaykdloro dv 8idévar 6 Tois dmaa
Ldows 88wow, 67t pi alolnois mdpeorw avrols.
N k] o a \ < o Al - -
Ein & dv mis lows kal 5 Bidods Tols dvTols,
~ A h) -~ A A € ! 5 el W 3 A\
eimep wal 70 (G- Lo 8¢ 7 pév € av ey, 7 O€
3 2 ] -~ - 3 -~
rotwavriov  ofov 0Tt kal éml T duTdy evmalleiv
A ’ A ol ’ \ \ s -E-‘ A
kal pj, kapmov al pépew kal pr pépew. L pev
< [ - N
oy Hdor1) 76 Tédos kal év TobTw 70 € 7y, droTos
€ 3 ) A o - A3 o - Al 3
6 ddacpovpevos Ta dMa Lda 76 € Ljv kal e
arapalia 8¢ e, woaiTws' kal €l 76 Kkard plow

30 {iv 8¢ Méyouro 76 €0 Lap elvac.

- ’ -~ ' 4 h) M = ’ >
2. Tois pévro. purois Sid 16 wij atofdvectar oy
Sudvres kwdvvebgovow ovdé Lo by dmaot
Si86var.  Ei pév yap 76 alobaveobar roiTo Aéyovat,
16 76 mdbos wn Aovfdvew, 8ei adro dyafov eivar
76 mifos mpo Tod w1 AavBdvew, olov To ket
poow Eew, kdv Aavbdvn, kal olketov elvai, xdv
piimew ywdoky 671 vikeioy kal o 80 el yap
b3 A} T o > - d ar A £
T;l'au ELVULL. QO—TE U.'yllHDU TOUTOU OVTOS KOl TAPOV-

1 Both Hedonists and Epicureans maintained this, in
different senses; but as Epicurus is clearly alluded to in the
next sentence, this is probably meant to be a reference to the
Hedonists only; cp. Aristippus in Diog. Laert. II. 88.

2 ropafla, the untroubled peace of mind which was the
Epicurean ideal.
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living things -wh ich would involve giving a share in
it oven to the meanest; one would have to give a
<hare to plants, because they too are alive and have
a life which unfolds to its end—first of all, why willit
not seem absurd of him to deny that other living
things live well just beeausc he does not think them
important? Then, one is not compelled to allow
to plants what one allows to all other living beings;
for plants have no sensations. But there might per-
haps be somecne who would allow well-being to
plantsjust becausetheyhavelife; onelife can be good,
another the opposite, as plants too can be well or
hadly off. and bear fruit or not bear fruit. If plea-
gure is the end! and the good life is determined by
pleasure, it is absurd of anyone to deny the good
life to other living things; the same applies Lo tran-
quillity,? and also if the life according to nature is
stated to be the good life.

2. Those who deny it to plants because they have
no sensation® run the risk of denying it to all living
things. For if they mean by sensation being aware
of one's experiences, the experience must be good
before one is aware of it; for example, to be in a
natural state is good, even if one is not aware of it,
and so is to be in cne’s own proper state, even if one
does not yet know that it is one’s own proper state,
and that it is pleasant (as it must necessarily be).

0 As Aristotle did; in IV.E. X. 8 1.78b. 28 he denies it to all
living beings except man because they have no share in
fewpia. Plotinus criticises Aristotle because, though he
regards edfopovic as svmelhing  distinctively human, he
often defines it in terms which must necessarily apply to all
.!.Wlng things. Both Aristotle and Plotinus place ci8auporvia
in the life of the intellect, though they conceive that life in
very different ways.
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Qo if something is good and is there its possessor 1s
already well off ; so why should we bring sensation
into it, unless of course people attribute good not to
the actual experience but to the knowledge and
perception ofit? Butin this way they will be saying
that the good is really the sensation, the activity of
{he sensc life ; so that it will be all the same whatever
ic sensed. But if they say that the good is the
product of the two, the sensation of an object of a
particular kind, why, when each of the constituents
is neutral, do they say that the productis good ? But
i[ it is the experience which is good, and the good life
is the special state when someone knows that the
good is present to him, we must ask them whether he
lives well by knowing that this present thing is
present or whether he must know nol only that it
gives him pleasure but that it is the good. But if he
must know that it is the good, this is no longer the
business of sensation but of another greater power
than that of sense. So the good life will not belong
to those who feel pleasure but to the man who is able
to know Lhat pleasure is the good. Then the causc of
living well will not be pleasure, but. the power of
judging that pleasure is good. And that which
judges is better than mere experience, for it is
reason or intellect; but pleasure is an experience;
and the irrational is never better than reason.
How then can the reason set itself aside and
assume that something else which has its place
in the contrary kind is better than itself? It locks
as if the people who deny well-being to plants, and
those who place it in a particular kind of sensation,
were unconsciously in search of a good life which is
something higher, and were assuming that it is
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1These are the Stoics. cp. Diog. Laert VII. 130. The
serious discussion of their position begins here (thers has been
u passing allusion to their teaching—" the life according to
nature”—at the end of ch. 1). Plotinus in his criticism of
the Stoics in this chapter fastens upon what was generally
regarded by opponents of the school as the weakeet point in
their ethical theory, the difficulty of reconciling their insist-
ence that the life of reason and virtue was the only real good

176

ON WELL-BEING

petter the purer and clearer life is. Those who say
thal it is to be found in a rational life,’ not simply in
life, even life accompanied by sensation, may very
likely be right; but we ought to ask them why they
posit well-being enly in the case of rational living
things. "“Do you add the 'rational’ because
reason is more cfficient and can easily find out and
procure the primary natural needs, or would vou
require reason even if it was not able to find them out
or obtain them? If you require it because it is
better able to find them out, then irrational creatures
too, if by their nature they can satisfy the primary
natural needs without reason, will have well-being;
and then reason would be a servant and not worth
having for itself, and the same would apply to its
perfection, which we say is virtue. But if you say
that reason has nol its place of honour because of the
primary natural needs, but is welcome for its own
sake, you must tell us what other work it has and
what is its nature and what makes it perfec:.” For
it cannot be the study of these primary natural needs
which perfects reason; its perfection is somelhing
else, and its nature is different, and it is not itself
one of these primary natural needs or of the sources
from which the primary natural needs derive; it
does not belong to this class of beings at all, but is

for man with their doctrine of the importance of ra npdra xard
ébow, the primary natural needs. For criticism of Stoic
ethics on these lines cp. Cicero, De Finibus, Book 1V, and
Plutarch, De Communibus Notitiic (especially chs. 23 and 26).
Plotinus however is closer to the Stoie position than its earlier
critics; he agrees completely with them that external goods
and natural advantages are indifferent, and that wue well-
being lies in the life of reason and virtue alone; but, he says,
the Stoics cannot explain why this is so.
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1 Plotinus is distinguishing here between a simple classi-
fication, by dichotomy or genus and species, of the sor: of
which dvridigpiiofer is used by Aristotle (Categories 13.
14133 ££.), and the recognition of a hierarchical order of reality,
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better than all these; otherwise I do not think they
would he able to explain its place of honour. But
until these people find a better nature than the things
at which they now stop, we must let them stay
where they are, which is where they want to be,
unable to answer the question how the good life is
possible for the beings which are capable of it.

3. We, however, intend to state what we under-
stand by wellbeing, beginning at the beginning.
Suppose we assume that it is to be found in life;
then if we make “life” a term which applies to all
living things in exactly the same sense, we allow that
all of them are capable of well-being, and that those
of them actually live well who possess one and the
same thing, something which all living beings are
naturally capable of acquiring; we do not on this
assumption grant the ability to live well to rational
heings, butnotto irrational. Lifeis common toboth,
and it is life which by the same acquisition [in both
cases] tends towards well-being, if well-being is to
be found in a kind oflife. Sc I think that those who
say that well-being is to be found in rational life are
unaware that, since they do not place it in life in
general, they are really assuming that it is not a life
at all. They would have to say that the rational
power on which well-being depends is a guality.
But their starting-point is rational life. Well-being
depends on this as a whole; that is, on another kind
of life. I do not mean ““another kind” in the sense
of a logical distinction, but in the sense in which
we Platonists speak of one thing as prior and another
as posterior.” The term *life” is used in many

in which one kind of life is dependent on another higher kind
and the image of it.
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different senses, distingunish ed according to the rank
of the things to whichitis applied, first, second and so
on: and “living ~’ means different things in different
contexts ; it is used in one way of plants, in another of
jrrational animals, in various ways of things distin-
guished from each other by the clarity or dimness of
their life: so obviously the same applies to * living
well.” And if one thing is an image of another,
obviously its good life is the image of another good
life. If then the good life belongs to whal has a
superabundance of life (this means what is in no way
deficient in life), well-being will belong only to the
being which lives superabundantly : this will have
the best, if the best among realities is being really
alive, is perfect life. So its good will not be some-
thing brought in from outside, nor will the basis of its
goodness come from somewhere else and bring itinto
a good state ; for what could be added to the perfect
life to make it into the best life? If anyone says
< The Absolute Good,” that is our own way of talk-
ing, but at present we are not looking for the cause,
but for the immanent element,

We have often said that the perfect life, the true,
real life, is in that transcendent intelligible reality,
and that other lives are incomplete, traces of life, not
perfect or pure and nc more life than its opposite. Let
us put it shortly ; as long as all living things proceed
from a single arigin, but. have not life to the same
degree as it, the origin must be the first and most
perfect life.

4. If then man can have the perfect life, the man
who has this life is well off. If not, one would have
to attribute well-being to the gods, if among them
alone this kind of life is to be found. But since we
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maintain thal this well-being is to be found among
men we must consider how it is so. What I mean is
this; it is obvious from what has been said elsewhere
that man has perfect life by having not only sense-
life but reasoning and true intelligence. But is he
different from this when he hus iL? No, he is not a
man at all unlcss he has this, either potentlal]y or
actually (and if he has it actually we say that he is
in a state of well-being). But shall we say that he
has this perfect kind of life in him as a part of him-
self? Other men, we maintain, who have it poten-
tially, have it as a part, but the man who is well off,
who actually is this and has passed over intoidentity
with it, [does not have it but] és it. Everything else
is just something he wears; you could not call it part
of him because he wears it without wanting to; it
would be his if he united it to him by an act of the w111

What then is the good for him? He is what he has,
his own good. The Transcendent Good is Cause of
the good in him; the fact that It is good is different
from the fact that It is present to him. There is
evidence for this in the fact that the man in this state
does not seck for anything clse; for what could he
seek? (Certainly not anything worse, and he has
the best with him. The man who has a life like this
has all he needs in life. If he is virtuous, he has all
he needs for well-being and the acquisition of good;
for there is no good that he has not got. What he
seeks he seeks as a necessity, not. for himself hut. for
something that belongs to him; that is, he seeks it
for the body which is joined to him; and even grant-
ing that this is a living body, it lives its own life and
not the life which is that of the good man. Ile
knows its needs, and gives it what he gives it without
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! Cp. Aristotle, Nicomachean Ethics I. 10. 1100a8 and 11.
1101a8. Plotinus in this section of the traatise iz defending the
essential Stole position, that the good man is ahsnlutely
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taking away anything from his own life. His well
peing will not be reduced even when fortune goes
against him; the good life is still there even so.
When his friends and relations die he knows what
death is—as those who die do also if they are virtu-
ous. Even if the death of friends and relations
causes gricf, it does not grieve him but only that in
him which has no intelligence, and he will not allow
the distresses of this to move him.

5. But whas about pain and sickness and every-
thing that hinders sctivity? And suppuse the good
man is not even conscious? That could happen as
the result of drugs and some kinds of illness. How
could he in all these circumstances have a good life
and well-being? We need not consider poverty
and disgrace; though someone might raise an objec-
tion in regard of these too, and especially that “fatc
of Priam " that people are always talking ahout.!
For even if he bore them and bore them lightly, he
would not want them; and the life of well-being
must be something one wants. This good man, it
might be objected, is not a good soul, without
reckoning his bodily nature as part of his essential
being. Our opponents might say that they willingly
accept our point of view, as long as the bodily
affections are referrad to the man himself, and it is he
himself who chooses and avoids for reasons connect-
edwiththebody. Butifplcasureiscountedaspart of
the life of well-heing, how can a man be well off
when chance and pain bring distress, even if it is 2
good man that these things happen to? This kind
of state of self-sufficient well-being belongs to the

independent of external circumstances, against an attack on
Peripstetic lines.
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gods; since men have a supplement ol lower narure
one must look for well beingin the whole of what has
come into existence, and not in a part; for if one part
is in a bad state the other, higher, part must neces-
sarily be hindered in its proper work if the affairs of
the Jower part are not going well. Otherwise one
must cut off the body, and even pereeption of the
body, from human nature, and in this way try to find
self-sufficiency in the matter of well-being.

6. But [we should answer], if our argument made
well-being consist in freedom from pain and sickness
and ill-luck and falling into great misfortunes, it
would be impossible for anyone to be well off when
any of these circumstances opposed to well-being
was present. But if well-being is to be found in
possession of the true good, why should we dis-
regard this and omit to use it as a standard to which
to look in judging wellbeing, and look for other
things which are not reckoned as a part of well-
being? If it was a collection of goods and necessi-
ties, or things as well which are not necessities but
even so are called gocds, we should have to try and
see that these were there toc. But if the cnd at
which we aim must be one and not many—otherwise
one would not be aiming at an end but at ends—one
must gain that alone which is of ultimate and highest
value, and which the soul seeks to clasp close within
itsel’. This search and willing is not directed to not
being in this condition. These things are not of our
very nature, but only [incidentallv] present, and it is
our reasoning power that avoids and manages to get
rid of them, or also sometimes seeks to acquire them.
But thereal drive of desire of our soul is lowards that
which is better than itself. When that is present
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within it, it is fulfilled and at rest, and this is the way
ofliving it really wills. We cannot be said to * will ?
the presence of necessities, if “willing” is used in
its proper sense and not misapplied to the occasions
when we prefer the necessilies also to be there: for
we generally avoid evils, but this sort of avoidance is
not, 1 suppose, a matter of willing, for we should will
+ather not to have occasion for this sort of avoidance.
The necessities themselves provide evidence of this
whern we have them, health and freedom from pain,
for instance. What attraction have they for us?
We despise health when we have it, and freedom
from pain as well. But these things, which have no
attraction for us when they are there and do not
cantribute anything to our well-being, but which we
seek in their absence because of the presence of
things which distress us, can reasonably be called
necessities, but not goods. So they must not be
reckoned s part of the end we aim at; even when
they are absent and their opposites are present, the
end must be kept intact.

7. Why then does the man who is in a state of well-
being want these necessities to be there and reject
their opposites? We shall answer that it is not
becausethey make any contribution to his well-being,
but rather, to his existence: and he rejects their
opposites either because they help towards non-
existence or because they get in the way of his aim
by their presence, not by taking anything away from
it but because he who has the best wants to have it
alone, and not something else with it, something
which when it is there has not made away with the
best, but, still, exists alongside it. But even if

something which the man who is well off does not
189
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want is there all the same, nothing at all of his well-
being is taken away; otherwise he would change
every day and fall from his well-being—if he lost
a servant, for instance, or any one of his possessions:
there are thousands of things which, if they do not
turn out according to his mind, disturb in no way the
final good which he has attained. But, people say,
consider great disasters, not ordinary chances!
What human circumstance is so great that a man will
not think little of it who has climbed higher than all
this and depends un nothing below? He does not
think any piece of good fortune great, however
important it may be, kingship, for instance, and rule
over cities and peoples, or founding of colonies and
states (even if he founds them himself). Why then
should he think that falling from power and the
ruin of his city arc great matters? If he thought
that they were great evils, or evils at all, he would
deserve to be laughed at for his opinion; there
would be no virtue left in him if he thought that
wood and stones, and (God help us!) the death of
mortals, were important,! this man who, wc say,
ought to think about death that it is hertter than life
with the body! If he himself is offered in sacrifice,
will he think his death an svil, because he dies by
the altars? If he is not buried, his body will rot
anyhow, on the earth or under it. Ifheis distressed
because he does not have an expensive funeral but
is buried without & name and not thought worth a
lofty monument—the pettiness of it! If he is taken
away as a war-slave, "' the way lies open” to depart,

cuiusdam sapientis sententia consolabatur dicentis: Non eri
magnus magnum putans, quod cadunt ligna et lapides el
moriuntur moriales.
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chapter and 1. 9. 11-14, and 17.

? Agair an allusion to Priam, cp. Iliad 22. 65.

192

ON WELL-BEING

if it is not possible to live well.! If his relatives are
captured in war, * his daughters-in-law and dau_gh-
ters dragged off” >—well, suppose he had died with-
out seeing anything of the sort; would he then leave
the world in the belief that it was impossible that it
should happen ? If so, he would be a fool.  So will
he not think that itis possible for his relatives to fall
into such misfortune ?  And does his belief that this
may happen prevent his well-being 7 Then neither
does the fact of its happening. For he will think
that the nature of this universe is of a kind to bring
these sorts of misfortunes, and we must follow it
obediently. Anvhow. many people will do better by
becoming war-slaves ; and it is in their own power to
depart if they find the burden heavy. If they stay,
either it is reasonable for them to stay and there is
nothing terrible about it, or if they stay unreason-
ably, when they ought not to, it is their own
fault. The good man will not be involved in evil
because of the stupidity of others, even if they are his
relatives ; he will not be dependent on the good orbad
fortune of other people.

8. As far as his own pzins go, when they are very
great, he will bear them as long as he can; when
they are too much for him, they will bear him off.?
He is not to be pitied even in his pain; his lLight
within is like the light in a lantern when it is blowing
hard outside with a great fury of wind and storm.*
But suppose the pain brings delirium, or goes on at
such a height that, though it is extreme it does not

3 Cp_ Epicurus fr. V. B64-65 Bailey.

* There may be a reminiscence here of Empedocles fr.
B 84, Diels, but the contex: there is quite different—the storm-
lantern is only an analagy for the structure of the eye.
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kill 7 Ifil goes on, he will consider what he ought to
do: the pain has not taken away his power of self-
disposal. One must understand that things do not
look to the good man as they look to others ; none of
his experiences penetrate to the inner self, griefs no
more than any of the others. And when the pains
concern others ?  [To sympathise with them] would
he a weakness in oursoul. Thereis evidence for this
in the fact that we think it something gained if we do
not know about other people’s sufferings, and even
regard it as a good thing if we die first, not consider-
ing it from their point of view hut from our own,
trying to avoid being grieved. This is just our
weakness, which we must get rid of and not leave it
there and then be afraid of its coming over us. If
anyone says Lhat it is our nature to feel pain at the
misfortunes of cur own people, he should know that
this does not apply to everybody, and that it is the
business of virtue to raise ordinary nature to a higher
level, something better than most people are capable
of ; and it is belter not to give in to what ordinary
nature normally finds terrible. One must not
behave like someone untrained, but stand up to the
blows of fortune like a great trained fighter, and
know that, though some natures may not like them,
one's own can bear them, nol as terrors but as
children’s bogeys. Does the good man, then, want
misfortune ? No, but when what he does not want
comes he sets virtue against it, which makes his soul
hard to disturb or distress.

9. Butsuppossheisunconscious, hismindswamped
by sickness or magic arts ?! If thcy maintain that

iz entirely un-Stoic and based (see ch. 10) on a most original
development of his own double-self psychology.
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he is 1 good man when he is in this state, only fallen
into a sort of sleep, what prevents him from being
well off? After all, they do not remove him from
well-being when he is asleep, or reckon the time he
spends asleep so as to show that he is not well off
for his whole life.! But if they say that he is not
good when he is in this starte, then they are not any
Tonger discussing the good man. But we are taking
the good man &s our starting-point, and enquiring
if he is well off as long as he 1s good. " But,” they
say, "granted that he is good, if he is not conscious
of it or engaged in virtuous activity, how can he he
in a state of well-being?” But if he does not know
that he is healthy, he is healthy just the same, and
if he does not know that he is handsome, he is
handsome just the same. So il he dues nol know
thatheis wise, willhebe any the lese wise? Perhaps
someone might say that wisdom requires awareness
and consciousness of its presence, because it is in
actual and active wisdom that well-being is to be
found. If intelligence and wisdom were something
brought in from outside, this argument would
perhaps make sense: but if wisdom essentially
consists in a substance, or rather in the substance,
and this substance does not cease to exist in someone
who is asleep or what is called unconscious; if the
real activity of the substance goes onin him, and this
activity is unsleeping; then the good man, in that
he is a good man, will be active even then. It will
not be the whole of him that is unaware of this
activity, but only a part of him. In the same way
when our growlh-aclivily is active no perception of
it reaches the rest of the man through our sense-
faculties: and, if that in us which grows were our-
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1 Parmenides fr. B3 Diels. What Parmenides may have
really meant by these words is not relevant here. Plotinus,
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celves, it would be curselves that would be active
[irrespective of the fact that we were unconscious
ofit]. Actually, however, we are not it, but we are
the activity of the intellect; so that when that 1s
active, we are active.

10. Perhaps wec do not notice it because it is not
concerned with any object of sense; for our minds,
by means of sense-perception—which is a kind of
intermediary when dealing with sensible things—do
appear to wark on the level of sense and think about
sense-objects. DBut why should not intellect itself be
active [without perception], and also its attendant
soul, which comes before sense-perception and any
sort of awareness? There must be an activity prior
to awareness if * thinking and being are the same.”!
It seems as if awareness exists and is produced when
intellectual activity is reflexive and when that in the
life of the soul which is active in thinking is in a way
projected back, as happens with a mirror-reflection
when there is a smooth, bright, untroubled surface.
In these circumstances when the mirror is there the
mirror-image is produced, but when it is not there or
is not in the right state the object of which the image
would have been is [all the same] actually there. In
the same way as regards the soul, when that kind of
thing in us which mirrors the images of thought and
intellect is undisturbed, we see them and know them
in a way parallel to sense-perception, along with the
prior knowledge that it is intellect and thought that
are active. But when this is broken because the
harmony of the body is upset, thought and intellect

as his citation of them at V. 1. 8. 17 makes clear, interprets
them as referring to his own doctrine of the unity of Real
Being and Intellect.
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operate without an image, and then intellectual
activity takes place without a mind-picture.” So
one might come to this sort of conclusicn, that
intellectual activity is [normally] accompanied by a
mind-picture but is not a mind-picture. One can
find a great many valuable activities, theoretical
and practical, which we carry on both in cur con-
templative and active life even when we are fully
conscious, which do not make us aware of them.
Thereader isnot necessarily aware thatheis reading,
laast of all when he is really concentrating: nor the
man who is being brave that he is being brave and
that his action conforms to the virtue of courage;
and there are thousands of similar cases, Conscious
awareness, in fact, is likely to enfeeble the very
activities of which thereis consciousness; only when
they are alone are they pure and more genuinely
active and living; and when good men are in this
state their life is increased, when it is not spilt out
into perception, but gathered together in one in
irself.

11. If some people were to say that a man in this
state is not even alive, we shall maintain that he is
alive, but they fail to observe his well-being just as
they do his life.  If they will not believe us, we shall
ask them to take as their starting-pcint a living man
and a good man and so to pursue the enquiry into his
well-being, and not to minimise his life and then to
enquire if he has a good life, or to take away his
humanity and then enquire about human well-
being, or to agree that the good man hashis attention
directed inward and then to look for him in external
activities, still less to seek the object of his desire in
outward things. There would not be any possibility
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of the existence of well being if one said that outward
things were to be desired and that the good man
desired them. He would like all men to prosper and
no oneto be subject to any sort ofevil ; butif thisdoes
not happen, he is all the same well off. But if anyone
maintains that it will make the good man absurd to
suppose him wanting anything ke this—for it 1s
impossible that evils shoulld not exist—then the
person who maintains this will obviously agree with
us in directing the good man’s desire inwards.

12. When they demand to be shown what is plea-
sant in a lifc of this kind, they will not be requiring
the presence of the pleasures of debauchees, or of
bodily pleasures at all—these could not be there and
would abolish well-being—or of violent emotions of
pleasure—why should the good man have any >—but
only those pleasures which accompany the presence
of goods, pleasures not consisting in movements,
which are not the results of any process: for the
goods are there already, and the good man is present
to himself; his pleasure and happiness are at rest.
The good man is always happy ; his state is tranquil,
his disposition contented and undisturbed by any so-
called evils—if he isreally good. Ifanyone looks for
another kind of pleasure in life it is not the life of
virtue he is looking for.

13. The guod man’s activities will not be hindered
by changes of fortune, but will vary according to
what change and chance brings : but they will all be
equally fine, and, perhaps, finer for being adapted to
circumstances. As for his speculative activities,
some of them which are concerned with particular
points will possibly be hindered by circumstances,
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! The " greatest study " is for both Plato and Plotinus that
of the Good; cp. Republic VI 500A2 and Enn. VI 7. 56.

2The paradox that the wise and good man would be
eddaiuer on the rack or while being roasted in the brazen
bull of Phalsris was common to Stoics and Epicureans.
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thuse for instance which require res?.p,ﬁrcb and in-
vestigation. But the "greapest s_tudy EINT] always
ready to hand and always with him, all the more if
he is in the so-called “ bull of Phalaris "—which it is
cilly to call pleasant, though people keep on saying
thu it is;2 for according to their philosophy that
which says that its state is pleasant is the very same
thing which is in pain; according to ours that which
suffers pain is one thing, and there 1s another which,
even while it is compelled to accompany that which
suffers pain, remains in its own company and will
not fall short of the vision of the universal good.

14. Man, and especially the good man, is not the
composite of soul and body; separation from the
body and despising of its so-called goods make this
plain. It is absurd to maintain that well-being
extends as far as the living body, since well-being is
the good life, which is concerned with soul and is an
activity of soul, and not of all of it—for it is not an
activity of the growth-soul, which would bring it into
connexion with body. This stute of well-being is
certainly not in the body’s size or health, nor again
does it consist in the excellence of the senses, for too
much of these advantages is liable to weigh man
down and bring him to their level. There must be a
sort of counterpoise on the other side, towards the
best, to reduce the body and make it worse, so that
it may he made clear that the real man is nther than
his outward parts. The man who belongs to this
world may be handsome and tall and rich and the

Plotinus arzues that it makes no sense on their assumptions
about the nature of man, but doss cn his, for he distinguishes
the lower sell (which really sullers) frow the higher self (which
remains unaffected).
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ruler of all mankind (since he is essentially of this
rogion), and we ought not to envy him for things like
these, by which he is beguiled. The wise man will
perhaps not have them at all, and if he has them will
himself reduce them, if he cares for his true self.
He will reduce and gradually extinguish his bodily
advantages by neglect, and will put away authority
and office. He will take care of his bodily health,
but will not wish to be altogether without experi-
ence ofillness, nor indeed alsoof pain. Rather, even
if these do not come to him he will want to learn
them when he is young, but whan he is 0ld he will
not want either pains or pleasures to hinder him, or
any earthly thing, pleasant or the reverse, so that he
may not have to consider the body. When he finds
himself in pain he will oppose to it the power which
he has been given for the purpose; he will find no
help to his well-being in pleasure and health and
freedom from pain and trouble, nor will their oppo-
sites take it away or diminish it. For if one thing
adds nothing to a state, how can its opposite Lake
anything away?

15. But suppose there were two wise nien, one of
whom had all of what are called natural goods and
the other their opposites, shall we say that they both
have well-being equally? Yes, if they are equally
wise. Even if one is good-looking and has all the
other advantages which have nothing to do with
wisdom, orinany way with virtueand the vision of the
best, or with the best itself, what does that amount
to? After all, even the man who has these advan-
tages will nol give himsell airs about them as if he
was better off than the one who has not got them; to
have more of them than others would be no help
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even towards becoming a piper. But we bring our

own weakness into it when we are considering

whether 2 man is well off, and regard things as

frightening and terrible which the man in a state of
well-being would not so regard. He would not yet

have attained to wisdom or well-being if he had not

freed himself of all imaginations about this sort of
thing, and become in a way quite a different man,

with confidence in himself that evil can never touch

him. In this state of mind he will be without fear

of anything. If he is alraid at all he is not perfect

in virtue, but a kind of halfman. Ifsometimes when

he is concerned with other things aninvoluntary fear

comes upon him before he has time to reflect, the

wise man [in him] will come and drive it away and

quiet the child in him which is stirred to a sort of
distress, by threatening or reasoning; the threaten-

ing will be unemotional, as if the child was shocked

into quietness just by a severe look. A man of this

sort will not be unfriendly or unsympathetic; he will

be like this to himself and in dealing with his own

affuirs: but he will render to his friends all that he

renders to himself, and so will be the best of friends -
as well as remaining intelligent.

15. If anyone does not set the good man up on
high in this world of intellect, but brings him down
to chance events and fears their happening Lo him,
he is not keeping his mind on the good man as we
consider he must be, but assuming an ordinary man,
a mixture of good and bad, and assigning to him a
life which is also a mixture of good and bad and of a
kind which cannot easily occur. Ewven ifa person of
this sort did exist, he would not be worth calling well
off; he would have no greatness in him, either of the
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dignity of wisdom or the purity of good. The
common life of hody and soul cannot possibly be the
life of well-being. Plato was right in maintaining
that the man who intends to be wise and in a state
of well-being must take his good from There, from
above, and look to that good and be made like it and
live by it.! He must hald on i this only as his goal,
and change hisother circumstances as he changes his
dwelling-place, not because he derives any advantage
in the point of well-being from one dwelling-place
or another, bul guessing, as it were, how his alien
covering will be affected if he lodges here or there.
He must give to this bodily life as much as it needs
and he can, but he is himself other than it and free
to abandon it, and he will abandon it in nature’s
good time, and, besides, has the right Lo decide
about this for himsclf. Sosome of his activities will
tend towards well-being; others will not be directed
to the goal and will really not belong to him but to
that which is joined to him, which he will care for
and bear with as long as he can, like a musician
with his lyre, as long as he can use it; if he cannot
use it he will change to another, or give up using .
the lvre and abandon the activities directed to it.
Then he will have something else to do which does
not need the lyre, and will let it lie unregarded be-
side him while he sings without an instrument. Yet
the instrument was not given him at the beginning
without good reason. He has used it often up till
now.

! Plotinus is referring to Symposium 212A1 and the
Theaetetus passage (17651) quoted al the beginning of the
treatise On Virtue (1 2).
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1. 5. ON WHETHER WELL-BEING
INCREASES WITH TIME

Introductory Note

Tr1s short treatise is No. 36 in the chronological arder;
its subject is one that had been much discussed in the
philosophical schools since Aristotle (see Nicomachean
Fthics L ch. 10), and, for once, Peripatctics, Stoics and
Epicureans were substantially in agreement that the length
of time a man was well off made no essential difference to
his well-being. Plotinus’s own original contributicn to
the discussion is his argument (ch. 7) that the life of well-
being is really lived in eternity, not in time, and so the
passage of time cannot affect 1t.

Synopsis

Well-being must consist in an actual present state, not
in memory ur anticipation (chs. 1-2). Short refutations
of apposing arguments (chs. 2-5). The case of the man
who is badly off (ch. 6). Well-being, time, and eternity
(ch. 7). Memory of past goodness and pleasure can add
nothing to well-being (chs. 8-9). Well-being a matter, not
primarily of good external acts but of a good interior
disposition (ch. 10).
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1. 5. ON WHETHER WELL-BEING
INCREASES WITH TIME

1. Does well-being increase with time, though it is
understnod always to refer to our present state?
Memory, surely, can play no part in well-being; nor
is it a matter of talking, but of being in a particular
state. And a state is something present, and so is
actuality of life.

9, But if it 1s said that, because we are always
aiming at life and actuality, attaining [progres-
sively] to this is greater well-being; first of all to-
morrow's well-being will always be greater, and that
which comes after greater than what was before it,
and well-being will no longer he measured by virtue.
Even the gods will be better off now than they were
before, but they will not be perfectly well off; they
will never be perfectly well off. And then, desire
when il allains its end attains something present,
something present at each particular moment, and
seeks to possess well-being as long as it exists.
Then too, since the desire of life seeks existence, it
will be desire of the present, if existence is in the
present. Ewven if it does want the [ulure and what
comes after, it wants what it has and what it is, not
what it has been or is going to be; it wants what is
already to exist; it is not seeking for the everlasting
but wants what is present now to exist now.

3. What, then, about the statement *“he has been
well off for longer and had the same thing before his
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eyes for longer”? Ifin the longer lime hf: gained a
more accurate knowledge of it, then the time would
have donesomething more for him. But if he knows
it just the same all the time, the man who has seen
it once has as muci.

4, "“But the first man had a longer period of
pleasure.” DBut it is not right to count plcasurc in
reckoning well-being. But if someone says that
pleasure is “ unhindered activity,”! he is stating
just the conclusion we are seeking. And anyhow
this longer-lasting pleasure at any moment only has
what is present; past pleasure is gone and done with.

5 Well then, if one man has been well off from
beginning to end, and another in the latter part of
his life, and yet another has been well off at first
and then changed his state, do they have equal
shares? Here the comparison is not being made
between people who arc all in a state of well-being;
itis a comparison of those who are not well off, at the
time when they are not well off, with 2 man who is
well off.  So if this latter has anything more, he has
just what the man in a state of well-being has in
comparison with those who are not; and that means
that his advantage is by something in the present.

6. Then what about the man who is badly off? Is
he not warse off the longer his bad fortune lasts?
And do not all other troubles make the misfortune
worse the longer they last, long-lasting pains and
griefs for instance, and other things of that stamp?
But if these troubles in this way make the evil
increase with the passage of time, why do not their
opposites in the same way cause an increase of well-
being? One could, certainly, say in the case of
griefs and pains that time brings about an increase,
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for instance in chronic illness; it becomes a per-
manent state, and as time goes on the condition of the
body grows worse. For if it remains the same and
the damage is no greater, then here too it will be the
present state always which is painful, if one does not
add on what is past in consideralion ol the per-
sistence of the illness once it has come into exist-
ence; in the ease of a state of ill-being, too, the evil
will grow worse the longer it lasts since the badness
of the state will be increased by its persistence. So
the greater misfortune will be due to the addition of
the increase, not to the persistence for a longer time
in the same state. That which lasts longer in the
same state is not all present at once; one ought not
really to talk about “ longer " at all, because itmeans
reckoning that which does not any longer exist along
with that which does. But as regards well-being,
it has a boundary and a limit and is always the
same. But if here too there is an increase with
greater length of time, so that as a man progresses to
greater virtue he is better off, one is not counting the
many years of well-being and praising it for lasting so
long, but praising it for being greater at the time
when itis greater.

7. But why, if we ought only to consider the
present and not to count it along with the past, do
we not do the same with time? Why do we count
the past along with the present and say that it is
more? Why, then, should we not say that well-
being is equal in quantity to the time its lasts? We
should then divide well-being according to the divi-
sions of time; of course if we measure it by the
present we shall make it indivisible. Now it is not
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unreasonable to count time even when it does not
exist any longer, since we reckon the number of
things which have been there in the past but no
longer exist, the dead for instance; but it is un-
reasonable to say that well-being which no longer
exists is more than that which is present. For well-
being requires to persist, but time over and above the
present admits of existing no longer. In general
extension of time means the dispersal of a single
present. That is why it is properly called “the
image of eternity,” ! since it intends to bring about
the disappearance of what is permanent in cternity
by its own dispersion. So if it takes from eternity
what would be permanent in it and makes it its own,
it destroys it—it is preserved, up to a point, by
eternity, in one way, but destroyed if it passes
altogether intu temporal dispersion. So if well-
being is a matter of good life, obvicusly the life
concerned must be that of real being : for this is the
best. So it must not be counted by time but by
eternity ; and this is neither more nor less nor of any
extension, but is a “this here,” unextended and
timeless. So onc must not join being to non-being or
time or everlastingness of time to eternity nor must
one extend the unextended ; one must take itallasa
whole, if one takes it at all, and apprehend, not the
undividedness of time but the life of eternity, which is
not made up of many times, but is all together from
the whole of time.

8. But if someone says that the memory of the past
remaining in the present gives more to the man who
has been longer in a state of well-being, what does he
mean by memory? If it is memory of previous

1 Plato, Timaceus 37D5.
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WELL-BEING INCREASES WITH TIME

virtue and intelligence, he will be saying that the
man is more virtuous and intelligent [not })c};ter
off] and so will not he kp:eping to the p(_::int; if it is
memory of pleasure, he will be representing the man
in a state of well-being as needing a great deal of
extra enjoyment and not being satisfied with what he
has. And besides what pleasure is there in the
memory of p]easantness—for instance, if someane
rememhers that yesterday he enjoyed some nice
food? And if it was ten years ago that he enjoyed
it. he would be even more ridiculous. The same
applies to the memory that vne was virtuous and in-
telligent last ycar.

9. But if it is memory of excellence that is in
question, is there not some sense in this? This is
the idea of a man whose life is without excellence in
the present, and because he has not got it now is
seeking for memories of past cxccllences.

10. But length of time brings many excellent
actions, in which the man who has only been well off
for a short time has no share; if indeed we can call
anyone well off who is not so as the result of much
well-doing. Anyone who says that the state of
well-being is produced by many times and actions is
putting it together out of pieces which no longer
exist but are past and one which is present. That is
why we started by positing well-being in the present,
and then enguired whether longer duration of well-
being meant an increase. So we must enquire
whether well-being which lasts for a long time is
increased by a greater number of actions. First of
all, it is possible for someone who is not active to be
well off, and better off than the active man; then,
actions do not produce goodness of themselves, but
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itis men’sdispositions which make actions excellent,
and the wise and good man gets the benefit of good-
ness in his actien, not from the fact that he acts nor
the circumstances of his action,_but from what he
has. Even a bad man can save his country; and the
good man’s pleasure that his country is saved will be
there even if someone else saves it. Soitis notthis
which causcs the pleasure of well-heing; it is one's
inner state which produces both well-being and any
pleasure that results from it. To place well-being
in actions is to locate it in something outside virtue
and the soul; the activity of the soul lies in thought,
and action of this kind within itself; and this is the
gtate of well-being.
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I 6. ON BEAUTY

Introductory Note

THis treatise is the first in Porphyry's chrqnological order
(which does not necessarily mean that it was the first
which Plotinus wrote). It has been perhaps the best
known and most read treatise in the Enneads, both in
ancient and modern times. It should be read with the
later treatise On the Intelligible Beauty (V. 8). The two
together give a fairly complete view of Plotinus's most
: original and important aesthetic philosophy and of how he
i understands the relationship of physical to moral beauty
2 and of both to their origin in the intelligible beauty of the
World uf Forms and its principle, the Good. The object
of the treatise On Beauty, as becomes clear in the later
chapters, is not to provide its readers with an aesthetic
philosophy but to eghort them to ascend through all the
vigible and invisible heauties of derived reality to the
source of all beauty, the Good, on that journey of the
mind to God which was always Plotinus’s main concern.

S it

Synopsis

What is it that makes things beautiful? We will start
our enguiry by considering the beauty of bodies. The
Stoic view that it i= entirely a matter of good proportion
will not do (ch. 1). It is due to the presence of form
from the intelligible world (ch. 2) and we recognise and
appreciate it by our inward knowledge of intelligible form
{ch. 3). The beauty of virtue (ch. 4). It is the beauty
of true reality in its transcendent purity, and its opposite,
moral ugliness, is due to admixture with body (ch. 5).
We attain to it by purifying ouraelvea(ch. 6). Thecsupreme
and absolute beauty, the Good (ch. 7). The way to it
Ec;l. 8)). The power of inner sight and how to develop it
ch. 9).

e iy
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1 (f. Plato, Symposium 211C3.
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I. 6. ON BEAUTY

1. Beautyis mostly insight, butitis to be foundtoo
in things we hear, in combinations of words and also
in music, and in all music [not only in songs]; for
tunes and rhythms are certainly beautiful : and for
those who are advancing upwards from sense-
perception ways of life and actions and characters
and intellectual activities are beautiful, and thereis
the beauty of virtue. If there is any beauty prior to
these, it itself will reveal it.

Very well then, what is it which makes us imagine
that bodies are beautiful and attracts our hearing to
sounds because of their beauty? And how are all
the things which depend on soul beautiful? Are
they all made beautiful by one and the same beauty or
is there one beautifulness in bodies and a different
onein other things ? And what are they, or whal is
it ? Some things, bodies for instance, are not beauti-
fu1l from the nature of the objects themselves, but by
participation, others are beauties themselves, like
the nature of virtue. The same bodies appear some-
times beautiful, sometimes not beautiful, so that
their being bodies is one thing, their being beautiful
another. What is this prineiple, then, which is
present in bodies? We ought to consider this
first. What is it that attracts the gaze of those who
look at something, and turns and draws them to it
and makes them enjoy the sight? If we find this
perhaps we can use it as a stepping-stone ! and geot
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1 That good proportion was an essential part of beauty was
a general Greek conviction, accepted by Plato and Aristotle;
but it was the Stoics who defired hesuty strictly and ex-
clusively in these terms, ¢p. Cicero, Tusculans IV. 31, ef u!
corporis est quoedem aptz figura membrorum cum coloris
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a sight of the rest. Nearly everyone says that it is
good proportion aof thc_; parts to each other and to ?he
whole, with the addition of good colour,! which
produces vigible beauty, _and that with the objects of
sight and generally with everything else, being
beautiful is being well-proportioned and measured.
On this theory nothing single and simple but only a
composite thing will have any beauty. It will be
the whole which is beautiful, and the parts will not
have the property of beauty by themselves, but will
contribute to the beauty of the whole. But if the
whole is beautiful the parts must be beautiful too;
a beautiful whole can certainly not he composed of
ugly parts; all the parts must have beauty. For
these people, too, beautiful colours, and the light
of the sun as well, since they are simple and do not
derive their beaulifulness from good proportion, will
be excluded from beauty. And how do they think
gold manages to be beautiful? And what makes
lightning in the night and stars beautiful to see?
And in sounds in the same way the simple will be
banished, though often in a composition which is
beautiful as a wholc cach separate sound is beautiful.
And when, though the same good proportion is there
all the time, the same face sometimes appears beauti-
ful and sometimes does not, surely we must say that
being beautiful is something else over and above
good proportion, and good proportion is beautiful
because of somethingelse? Butifwhen these paaple
pass on to ways of life and beautiful expressions of
thought they allege good proportion as the cause of

quadam sucvitate eague dicitur pulchritudo ..., repeated by
%Xﬁugushne with only slight variation in De Civitale Dei
b, .19,

B
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* Cicero, in the Tusculuns passzge yuoled above, goes on to
draw a precise parallel between the beauty of body, which
consists in good proportion with pleasant colour, and beauty
of soul.
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beauty in these too,! what can be meant by good pro-
portion in beautiful ways of life or laws or studies or
branches of knowledge? How can speculations be
well-proportioned in relation to each other? Ifitis
because they agree, there can be concord and agree-
ment between bad ideas. The statement that
“pighteousness is a finc sort of silliness™ agrecs
with end is in tune with the saying that “ morality
is stupidity ;2 the two fit perfectly. Again, every
sort of virtue is a beauty of the soul, a truer beauty
than those mentioned before; but how is virtue
well-propurlloned? Not like magnitudes or a num-
ber. We grant that the soul has several parts, but
what is the formula for the composition or mixture
in the soul of parts ar speculations? And what [on
this theory] will the beauty of the intellect alone
by itself be?

2. So let us go back to the beginning and state
what the primary beauty in bodies really 1s. It is
something which we become aware of even at the
first glance; the soul speaks of it as if it understood
it, recognises and welcomes it and as it were adapts
itself to it. But when it encounters the ugly it
shrinks hack and rejects it and turns away from it
and is out of tune and alienated from it. Our ex-
planation of this is that the soul, since it is by nature
what itis and isrelated to the higher kind of reality in
the realm of being, when it sees something akin to it
or a trace of its kindred reality, is. delighted and
thrilled and returns to itself and remembers itself
and its own possessions. What likeness, then, is
there between bezutiful things here and There? If

2 Op. Plato, Republic 348C11-12 and 560D2-3.
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there is a likeness, let us agree that they are alike.
But how are both the :chings in tha_t wc?rld and the
things in this beautiful? We maintain that the
things in this world are beautiful by participating in
form: for every shapeless thing which is naturally
capable of receiving shape and form is ugly and out-
side the divine formative power as long as it has no
share in formative power and form. This is abso-
lute ugliness. But a thing is also ugly when it is
not completely dominated by shape and formative
power, since its matter has not submitted to be
completely shaped according to the form. Thc
form, then, approaches and composes that which is to
come into being from many parts into a single

~ordered whole; it brings it into a completed unity

and makes it one by agreement of its parts; for since
it is one itself, thal which is shaped by it must also
be one as far as a thing can be which is composed of
manyparts. So beauty rests upon thematerial thing
when it has been brought into unity, and gives itself
to parts and wholes alike. When it comes upon
something that is one and composed of like parts it
gives the same gift to the whole; as sometimes art
gives heauty to a whole house with its parts, and
sometimes a nature gives beauty to a single stone.
So then the beautiful body comes into being by .
sharing in a formative power which comes from the
divine forms.

8. The power ordained for the purpose recognises
this, and there is nothing more effective for judging
its own subject-matter, when the rest of the soul
judges along with it; or perhaps the rest of the soul
too pronounces the judgement by fitting the beauti-
ful body to the form in itself and using this for judg-
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ing beauty as weusea rlu]er for judging st.raighpness.
But how does the bodily agree with that which is
before body? How does the architect declare the
house outside beautiful by fitting it to the form of
housewithin him? Thereason is that the house out-
side, apart from the stones, is the inner form divided
by the external mass of matter, without parts but
appearing in many parts. Whan sense-;wrcephpn,
then, sees the form in hodies binding and mastering
the nature opposed to it, which is shapeless, and
shape riding gloriously upon other shapes, 1t gathers
into one that which appears dispersed and brings it
back and takes it in, now without parts, to the soul’s
interior and presents it to that which is within as
something in tune with it and fitting it and dear to
it; just as when a good man sees a trace of virtue in
the young, which is in tune with his own inner truth,
the sighl delights him. And the simple beauty of
colour comes about by shape and the mastery of the
darkness in matter by the presence of light which is
incorporeal- and formative power and form. This
is why fire itself is more beautiful than all other
bodies, because it has the rank of furm in relation to
the other clements; it is above them in place and is
the finest and subtlest of all bodies, being close to the
incorporeal.? Tt alone does not admit the others;
but the others admit it: for it warms them but is
not cooled itself: it has colour primarily and all
other things take the form of colour from it. So it
shines and glitters as if it was a form. The inferior

'll"‘o..l:""'Plotir_us light is the incorporeal evépyewm of the
luminous body; ep. TV. 5. chs. 6 and 7.
2This seems to be a Platonic adaptation of the Stoic

doctrine uf fire as the divine formative principle.
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176 un kporoiv in this sense is very odd, and unparalleled,
but not guite impossible. T take the pnint. of the sentence tn
be that Plotinus had noticed that dull, ugly colours sometimes
look uglier and not more beautiful in a bright light and is
trying to explain this in terms of his own theory; the matter
of the thing is incapable of receiving enough of the form of
culour which the light gives it Lo lovk beauliful. Another
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thing! which becomesfaint and dull by ifhe ﬁre’g light
is not beautiful any more, as not participating in the
whole form of colour. The melodies in sounds, too,
the imperceptible ones which make the perceptible
ones, make the soul conscious of beauty in the same
way, showing the same thing in another medium.
It is proper to sensible melodies to he measured by
aumhbers, not according to any and every sort of
formula but one which serves for the production of
form so that it may dominate. So much, then, for
the beauties in Lhe realm of sense, images and
shadows which, so to speak, sally out and come into

- matter and adorn it and excite us when they appear.

"4, But about the beautiess beyond, which it is no
more the part of sense to see, but the soul sees them
and speaks of them without instruments—we must
go up to them and contemplate them and leave sense
to stay down helow. Just as in the case of the
beauties of sense it is impossible for those who have
not seen them or grasped their beauty—those born
blind, for instance—to speak about them, in the
same way only those can speak about the beauty of
ways of life who have accepted the heauty of ways
of life and kinds of knowledge and everything else
of the sort; and people cannot speak about the
splendour of virtue who have never even imagined
how fair is the face of justice and moral order;
“neither the evening nor the morning star are as

possible translation is " fire that is overcome and vanishes in
the sunlight.” This has been suggested by Professor Post, who
cites for comparison PMutarch De Facie in Orbe Lunae 933 D.
It has _ohvjo-usli; very much to commend it; my only reason
for hesitation about adopting it is that there is nothing about
the sun and its rclationship to earthly fires in the context.
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' Aristotle applies this quotation, probably from the
Melanippe of Euripides (fr. 486 Nauck), tc justice in Nico-
machean Ethics V. 3.1129b 28-9. Plotinus recalls the passage
again at VI. 6. 6. 39.

2 Cp. Plato, Sympesium 210B-C.
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fair.”! But there muslL be (hose who see Lhis
beauty by that with which the soul sees things of this
sort, and when they see it they must be delighted
and overwhelmed and excited much more than by
those beauties we spoke of before, since now it is
true beauty they are grasping. These experiences
must occur whenever thereis contact with any sortof
peautiful thing, wonder and a shock of delight and
Jonging and passion and a happy excitement. One
can have these experiences by contact with invisible
beauties, and souls do have them, practically all, but
particularly thuse who are more passionately in love
with the invisible, just as with bodies all see them,
but all are not stung as sharply, but some, who are
called lovers, are most of all.

5. Then we must ask the lovers of that which 1s
outside sense “What do you feel aboul beauliful
ways of life, as we call them, and beautiful habits
and well-ordered characters and in general about
virtuous activities and dispositions and the beauty
of souls?? What do you feel when you see your
own inward beauty?® How are you stirred to wild
exultation, and long to be with yourselves, gathering
your. selves together away from your hodies?”
For this is what true lovers feel. But what is it
which makes them feel like this? Not shape or
colour? or any size, but soul, without colour itself
and possessing a moral order without colour and pos-
geseing all the other light of the virtues; you feel
like this when vou see, in yourself orin someone else,

*Bocrates prays for “inwarc beauty” at the end of the
Phaedrus, 279B9.

4 Plato’s real being, the World of Forms, is described as
“ without colour or shape® at Phaedrus 247C6.
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greatness of soul, a righteous lile, a pure moralily,
courage withitsnoblelook,' and dignity and modesty
advancing in a fearless, calm and unperturbed dis-
position, and the godlike light of intellect shining
upon all this. We love and delight in these quali-
ties, but why do we call them ‘beautiful?* They
exist and appear to us and he who sces them can-
not possibly say anything else except that they are
what really exists. What does “really exists”
mean? That they exist as beauties. But the argu-
ment still requires us to explain why real beings
make the soul lovable. What is this kind of glarify-
ing light on all the virtues? Would you like to take
the opposites, the uglinesses in soul, and contrast
them with the beauties? Perhaps a consideration of
what ugliness is and why it appears so will help us
to find what we are looking for. Suppose, then, an
ugly soul, dissolute and unjust, full of all lusts, and
all disturbance, sunk in fears by its cowardice and
jealousies by its pettiness, thinking mean and mortal
thoughts as far as it thinks at all, altogether dis-
torted, loving impure pleasures, living a life which
consists of bodily sensations and finding delight in
its ugliness. Shall we not say that its ugliness came
to it as a *beauty”? brought in from outside, in-
juring it and making it impure and “ mixed with a
great deal of evil,”’® with its life and perceptions no
longer pure, but by the admixture of evil living a dim
life and diluted with a great deal of death, no longer -
seeing what a soul ought to see, no longer left in

2A bgauty, that_is, to the soul’s corrupt perception; its
perversion makes it apprehend afiyes as xaldv as well as

.

? From a violently dualistic passage in the Phaedo 66B5.
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ace in 1tself because it keeps on being dragged
out, and down, and to the c%ark? Impure, I tl}ink,
and dragged in every direction towards the objects
of sense, with a great deal of bodily stuff mixed into
it, consorting much with matter and receiving a form
Dl‘;hL‘l‘.‘ than its own it has changed by a mixture
which malkes it worse; just as if anyonc gets into
mud or filth he does not show any more the beauty
which he had: what is seen is what he wi}?ed off on
himself from the mud and filth; his ugliness has
come from an addirion of alien matter, and his busi-
ness, ifhe is to be beautiful again, is to wash and clean
himself and so be again what he was before.  So we
¢hall he right in saying that the soul becomes ugly
by mixture and dilution and inclination towards the
body and matter. This is the soul's ugliness, not
being pure and unmixed, like gold, but full of earthi-
ness; if anyone takes the carthy stuff away the gold
is left, and is heautiful, when it is singled out from
other things and is alone by itself. In the same way
the soul too, when it is separated from the lusts
which it has through the body with which it
consorted too much, and freed from its other affec-
tions, purged of what it gets from being embodied,
when it abides alone has put away all the ugliness
which came from the other nature. )

6. For, as was said in old times, zelf-control, and
courage and every virlue, is a purilication, and so is
even wisdom itself. Thie is why the mysteries are
right when they say riddlingly that the man who has
not been purified will lie in mud when he goes to
Hades, because the impure is fond of mud by reason
of its badness;' just as pigs, with their unclean

' Cp. Plato, Phaedo 69C1-6.
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1 Diels, followed hy Henry-8chwyzer, thinks that there is
an allusion here to a rémark Eeraclitus appears to have made
about pigs liking mud (fr. B13): but it seems (0 me al least
posaible that Plotinus might have thought of pigs at this point
for himself, without any assistance from earlier philosophy.

# Cp. Phuedv 64C5-7.
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bodies, like that sort of thing.! For whal can true
self-control be except not keeping company with
budily pleasures, but avoiding them as impure and

" belonging to something impure? Courage, too, is

not being afraid of death. And death is the separa-
tion of body and scul;* and a man does not fear this
if he welcomes the prospect of being alone. Again,
greatness of goul is despising the things here: and
wisdom is an intellectual activity which turns away
from the things below and leads the soul to those
above. So the soul when itis purified becomes form
and formative power, altogether bodiless and in-
tellectual and cntirely belonging to the divine,
whence beauty springs and all that is akin to it.
Soul. then, when it is raised to the level of intellect
increases in beauty. Intellect and the things of
intellect are its beauty, its own beauty and not
another's, since only then [when it is perfectly con-
formed to intellect] is it truly soul. For this reason
it is right to say that the soul’s becoming something
good and beautiful is its being made like to God,
because from Him come beauty and all else which
falls to the lot of real beings. Or rather, beautiful-
ness is reality, and the other kind of thing is the
ugly, and this same is the primary evil; =o for God
the qualities of goodness and beauty are the same,
or the realities, the good and beauty.® So we must
follow the same line of enquiry o discover beauty
and goodness, and ugliness and evil. And first we
must posit beauty which is also the good; from this
immediately comes intellect, which is beauty; and
3 God, the First Prineciple of reality, has no gualities, but is
absolutely single and simpls, at once Absolute Good and
Absolute Beauty. - f .
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soul is given beauty by intellect. Dverything else is
peautiful by the shaping of soul, the beauties in
actions and in ways of life. And soul makes beauti-
fa] the bodies which are spoken of as beautiful;
for since it is a divine thing and a kind of part of
beauty, it makes everything it grasps and masters
beautiful, as far as they are capable of partici-
pation. ' . .

7 Qo we must ascend again to the good, which
every soul desires. Anyone who has seen it knows
what I mean when I say that it is beautiful. It is
desired as good, and the desire for it is directed to
good, and the attainment of it is for those who go
up to the higher world and are converted and strip
off what we put on in our descent; (just as for those
who go up to the celebrations of sacred rites there
are purifications, and strippings ofl of the clothes
they wore before, and going up naked) until, passing

in the ascent all that is alien to the God, one sees"

with one’s self alone That alone, simple, single and
pure,! from which all depends and to which all look
and are and live and think: for it is cause of life and
mind and being. If anyone sees it, what passion
will he feel, what longing in his desire to he united
with it, what a shock of delight! The man who has
not seen it may desire it as good, but he who has
seen it glories in its beauty and is full of wonder and
delight, enduring a shock which causes no hurt,
loving with true passion and piercing longing; he
laughs at all other loves and despises what he thought
beautiful before; it is like the experience of those
who have met appearances of gods or spirits and do
not any more appreciate as they did the beauty of
other bodies. *“Whas then are we to think, if any-
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1Cp. Svmposium 211A8 and D8-E2 (this is not an exact
guotation but is amglified by Plotinus).
2 A partial quotation from Phaedrus, 247B5—6.
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one contemplates the absclute beauty which exists
pure by itself, uncontaminated by flesh or body, _not
in earth or heaven, that it may keep its purity? !
All these other things are external additions and
mixtures and not primary, but derived from 1. If
then one sees That which provides for all and remains
by itself and gives to all but receives nothing into
itself, if he abides in the contemplation of this kind
of heauty and rejoices in being made hke it, how
can he need any other beauty? For this, since it is
beauty most of all, and primary beauty, makes its
lovers beautiful and lovable. Here the greatest, the
ultimate contest is set before our souls;? all our
toil and trouble is for this, not to be left without a
chare in the best of visions. The man who attains
this is blessed in seeing that “blessed sight”’, and he
who fails to attain it has failed utlerly. A man has
not failed if he fails to win beauty of colours or
bodies, or power or office or kingship even, but if he
fails to win this and only this. For this he should
give up the attainment of kingship and of rule over
all earth and sea and sky, ifonly by leaving and over-
looking them he can turn to That and see.

8. But how shall we find the way??® What
method can we devise? How can one see the *'in-
conceivable beauty” * which stays within the holy
sanctuary and does not come out where the profane
may see it? Let him who can, follow and come
within, and leave outside the sight of his eyes and

#'This chapter mads a deep impression on the mind of 5.
Augustine, and he uses phrases from it more than onee in
speaking of the return of the soul to God; ep. De Civitate Dei
IX. 17 and Confessions L. 18 and VIIL &.

4 Symposi