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PREFACE TO VOLUME IX

THeE six treatises or parts of treatises comprised in this
volume are of a very different nature from the eight
preceding volumes. In those the all-engrossing sub-
ject has been the interpretation of the Pentateuch,
illustrated to a small extent from the rest of the Old
Testament and largely, throughout the first five which
we have called the Commentary, from Greek philo-
sophy. In this volume only one part, the fragment
of the Hypothetica preserved by Eusebius, takes any
serious account of the Pentateuch, and it treats it
with a method and in a spirit which has nothing in
common with the philosophical allegorizing of the
Commentary and bears only a superficial resemblance
to the full and orderly classification and the abun-
dance of striking thoughts which distinguish the
Exposition. Of the other five treatises three are
purely philosophical and differ entirely from the
other two. One of these is to some extent auto-
biographical and deals with contemporary history.
It is closely related to the longer Legatio which is
reserved for the final volume, but stands quite apart
from the remaining one, the De Vit. Cont., which
describes the life of a particular community, whether
we take this, as is generally assumed, to be a typical
example of a widespread movement, or, as I should
prefer, an isolated and perhaps ephemeral institution
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PREFACE

which happened to be well known to Philo and secured
his friendship and admiration. Even the three philo-
sophical treatises are very heterogeneous. The first
deals with that kernel of Stoic ethics, the self-suffi-
ciency of the virtuous man, the second with the
mystery of the universe, the third with its divine
government. The volume as a whole is an ample
proof of the versatility of Philo’s mind, but yet to
me at least it is far less interesting than the other
eight. I expect that this is true also of the great
majority of those who throughout the centuries have
made a careful study of Philo, and that what I have
suggested with regard to the Quod Omn. Prob., that
it owes its preservation not so much to its intrinsic
merits as to the interest and respect created by
Philo’s main work, is true more or less of the other
five treatises.

In view of this it is odd to find that there has been
more translation into English of the contents of this
volume than of all the rest of Philo. In the first five
volumes of Cohn-Wendland the German translation
by different hands has appeared at intervals, but there
has been no rendering into English except of isolated
passages between Yonge and this translation. For
this volume the German version is no doubt either
in preparation or has been completed and possibly
published, but I have heard nothing of it.* In Eng-
lish on the other hand we have Conybeare’s version
of the De Vit. Cont., which supplements his great and
important commentary, Gifford’s versions of the
Hypothetica, and of the De Prov. as well as of 16 sec-
tions of the Quod Omn. Prob. contained in the transla-

% We have, however, Bernays’ earlier version of the D¢
Aeternitate.
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PREFACE

tion which forms part of his monumental edition of
the Praeparatio, and Box’s translation of the Flaccus
in his recent edition of that treatise. While I have
been careful not to look at any of the translations
before making my own I have found comparison with
them very useful, leading sometimes to correction or
at least reconsideration, though I have abstained
from borrowing their phraseology even when I prefer
it to my own. But I must say something more about
Mr. Box’s work. I cannot of course judge the com-
parative merits of the two translations, but his his-
torical introduction and commentary on historical
points is on a scale which I could not attempt to rival,
and my much shorter notes even when they embody
different conclusions from his are largely founded on
them. What a pity that the same pains and research
have never been used to produce so complete a com-
mentary on the real, the theological and philosophical
side of Philo’s work !

It was clearly right to include either in this or the
next volume the extracts made by Eusebius from
the otherwise unknown Hypothetica. The extracts
are so substantial that it is much to be regretted that
they were omitted in the Editio Maior of Cohn-
Wendland, and their inclusion in the Editio Minor
makes only partial amends, as that has no Apparatus
Criticus. The other great set of extracts from the
De Prov. are in a different position, as the whole
treatise survives in the Armenian, and it was a
doubtful question whether it should not be rele-
gated to a separate volume containing that and also
the other treatise only known in the Armenian, the
De Animalibus. But at any rate by the course which
we have adopted the reader will have ultimately in
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PREFACE

his hands all that substantially survives of Philo in
the original Greek.

The text of the first three treatises was edited by
Cohn himself. Here his work both in the text itself
and in the subsequent discussion of points in Hermes,
1916, ended, and the rest of his volume six, t.e. the
Flaccus and Legatio, was edited by Reiter. I have
as in previous volumes taken their text for my base,
but, largely because I felt that I was moving in a less
familiar region, I have adhered to it more closely and
confined my suggested corrections almost entirely to
the footnotes instead of substituting them in the text,
even in cases such as that of p. 52 where I feel fairly
confident of the correction proposed. In the two
Eusebian items I have taken for my base what
seemed to be the most authoritative, ¢.e. the text of
the Editio Minor for the Hypothetica and the latest
edition (Gifford’s) for the De Prov., but compared
them with other editions and noted the alternatives.
These alternatives I have occasionally adopted, and
as the notes both at the foot and in the Appendix
will show, there are other cases where further reflec-
tion makesme think that the alternatives are superior.
But at any rate so long as the alternatives are clearly
indicated it matters little whether they appear in the
notes or in the body of the text.

F. H. C.

CAMBRIDGE
March 1941
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EVERY GOOD MAN IS FREE
(QUOD OMNIS PROBUS LIBER SIT)



INTRODUCTION TO QUOD OMNIS PROBUS
LIBER SIT

This treatise is usually believed to be a youthful
essay of Philo’s and we may well suppose that it
belongs to a period of his life when he still had the
dialectic of the philosophical schools fresh in mind and
before he had settled down to his life’s work of inter-
preting the Pentateuch. Its genuineness has been
impugned but on no good grounds. It has the testi-
mony of Eusebius, who names it in his list of Philo’s
works,? and also makes a long extract from it, and it
is also used on a considerable scale by St. Ambrose
though he does not name the author. But apart from
these the close resemblance in style and language,
remarkably close, considering the difference of subject
to the main body of treatises, leaves little doubt as to
the authorship.

The tract is an argument to show the truth of the
Stoic ““ paradox ” that the wise man alone is free.
The paradoxes are one of the best known features of
the Stoic system. The doctrine that all the gifts and
qualities generally held desirable belong in the true
sense to the virtuous or wise man is a natural deduc-
tion from the primary maxim that the morally
excellent, 70 kalov, is the only good. Though they
sometimes assume a fantastic form, as when the Stoics
claimed, or were supposed to claim, that only the wise

e [eel. 1ist. ii. 18.
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EVERY GOOD MAN IS FREE

man could be a general or a pilot or a poet or a
cobbler,? the more obvious ones that he alone is free
or rich or noble or beautiful,? are really almost truisms
which have been echoed by preachers and moralists
in every age. But they put the doctrine in arresting
forms which impressed the serious and also gave
occasion for banter to those who observed that the
life of the philosophers was not always consistent
with their principles. Allusions to them and short
explanations of their meaning abound in Stoic writ-
ings. The list compiled by Arnim (S.7.F.) contains
some 120 items. But the peculiarity of this treatise
is that it argues out the matter with a fullness and
lengthiness unparalleled elsewhere,® though since the
writings of the founders of Stoicism have not survived
we cannot say how they may have treated it. At
any rate the treatise, whatever its intrinsic merits, has
this interest that we have in it a specimen of Stoic
dialectic preserved to us almost by accident because
it was part of the works of an author whose treat-
ment of the Pentateuch appealed so strongly to the
Christian mind.

The length and fullness become still more remark-

¢ Cf. Hor. Sat. i. 3. 128.

® ‘““The wise man only is free, because he alone uses his
own will and controls himself ; alone beautiful, because only
virtue is beautiful and attractive; alone rich and happy,
because goods of the soul are the most valuable, and true
riches consist in being independent of wants.” Zeller,
Stoics (Eng. trans.), p. 253.

¢ The most substantial discussions of this particular
paradox known to me are Cicero’s Paradoza, ch. v., and
Fpictetus’s Diss. iv. 1. Epictetus’s meditation is much the
longer of the two, but is too discursive to summarize. It
lays more stress than Philo does on obedience to the will of
God as the true freedom.

3



PHILO

able when we find that we have here only the second
part of a disquisition, for Philo tells us in his opening
sentence that it was preceded by * that every fool
or bad man is a slave,” which is also mentioned by
Eusebius in the catalogue named above. Since man-
kind are divided into free and slaves and also, accord-
ing to orthodox Stoicism, into wise and fools, then if
the wise alone is free it must follow that a fool is a
slave, and one cannot but think that the two should
be taken together as they are by Cicero. However,
it is a fact that the slavery of the bad though
frequently just mentioned is never discussed at length
in our treatise except in §§ 51 ff., where the argument
that the wise enjoy the right of free discussion (ioy-
yopia), which is the mark of the free, is followed by the
converse so completely worked out that it can hardly
have been given in the earlier half. The slavery of
lovesicknessis also described at some length in§ 38, but
it is introduced there so incidentally that one would
not be surprised to find it earlier. The main topic
presumably was the slavery to the passions which
is noted in § 45 and more fully in §§ 156 and 158 f.
and is a subject capable of development to any extent.
Slightly different to this is the slavery of the multi-
tude to opinion, ¢f. § 21, and he may well have noticed
also what Cicero gives as an example, the devotion to
artistic objects. The description of a statesman who
never cringes to the mob in De Ios. 67 suggests that
something about the statesman who is in servitude to
the people would be appropriate, and this again
appears in Cicero. The thought that slavery in the
sense of subjection to the wise is the best hope for the
wicked, a moral which he draws from the story of
Esau (§ 57) and from Noah’s curse of Canaan in De

4



EVERY GOOD MAN IS FREE

Sob. 69, may well have played a part. One thing we
may be sure of is that examples were drawn from
secular history such as the slavish fear of Dionysius
or the impious infatuation of Xerxes ? to correspond
to the examples of philosophical heroism in which this
tract abounds.

The great preponderance of secular illustration
may be fairly regarded as another sign that this and
the twin treatise belong to the youth of Philo. There
are altogether only five allusions to or quotations from
the Pentateuch. In this the treatise stands in marked
contrast to the De Nob, which as I have pointed out
elsewhere is really a dissertation on the twin paradox
that the wise man is noble but is illustrated entirely
from the Pentateuch.

It is a consequence of this predominantly secular
character that to judge from Cohn’s footnotes little
use of the treatise was made by Christian writers
with two marked exceptions. The first is the account
of the Essenes in §§ 75-91, which is quoted in full by
Eusebius, Praep. Ev. viii. 12. Eusebius has special
reasons for making this extract. The other is the
37th letter of Ambrose, a large part of which is a
kind of paraphrase of the Quod Omnis Probus. I have
mentioned in my notes three passages from this which
have some bearing on the text or its interpretation,
but there are many others cited by Cohn.*

¢ Both these.examples from Genesis are quoted by
Ambrose xxxvii. 67, with the same moral.

® Cf. De Som. ii. 117 ff.

° One that is not noticed by Cohn is to be found in xxxvii. 33,
where the ‘‘ heavy hands ”’ of Moses in Ex. xvii. 12 are cited
as showing that the heart and deeds of the wise man should
be steadfast and immovable. Cf. § 29.

In general it is interesting to observe how Ambrose

5



PHILO

The following is an analysis of the treatise.

After stating the subject of this and the preceding
treatise Philo points out that such high doctrines are
beyond the comprehension of the uneducated multi-
tude (1-3) to whom they seem wild illusion (4-5).
He gives a highly coloured picture of the way in
which the ignorant react to the paradoxes that the
wise and the foolish are respectively (a) citizens and
exiles (6-7), (b) rich and poor (8-9) and says that they
raise the same objection to the paradox of freedom
and slavery which is here discussed (10). Such per-
sons should like sick people put themselves under the
guidance of the physician, that is the philosopher, and
if they do so they will feel that they have wasted
their past, whence we see the need of philosophical
education for the young (11-15).

Coming to the main question, after pointing out
that he is not dealing with freedom or slavery of the
body (16-18) and declaring that the true freedom,
like true sovereignty (though this does not concern us
at present), lies in following God (19-20), he passes at
once to the main point that the wise man is free from
the domination of the passions (21-22). What the poet
rightly says of the contempt of death is true of the
contempt of other ills, and the wise man will assert

manages to give a Christian and Biblical touch to the secular
matter which he draws from Philo. Thus while noting the
quotation from Sophocles, in § 19, he adds that David and Job
said the same thing before Sophocles. The thought in §§ 38 ff.
that masters, like the purchasers of lions, become slaves of
their slaves is supported by Ambrose from Prov. xvii. 2 (Lxx) :
‘“ a wise servant rules a foolish master,” and after giving the
story of Calanus and his letter (§§ 93 ff.) almost verbatim, he
points out that Calanus’s heroism is surpassed by Laurence
and the Three Children and the Maccabean martyrs.

6



EVERY GOOD MAN IS FREE

his freedom by facing these bravely (22-25). This is
supported by citing the resolution shown by pan-
cratiasts (26-27) ; also the wise man is unmoved and
thus has the leadership of the common herd (28-31).
At this point he seems to digress ¢ in order to show
that some common conceptions of slavery are incon-
sistent. Such are (a) the fact of service, but soldiers
serve without being slaves and the same is true of the
impoverished free man, whilst slaves often have con-
trol of others (82-85), (b) the fact of having to obey,
but children obey their parents yet are reckoned
free (86), (c) of being purchased, but free men are
ransomed and purchased slaves often rule their
masters just as purchased lions intimidate their
owners (87-40). The argument is resumed by show-
ing that the wise man is (a) happy (41), (b) like Moses
a friend of God and therefore free (42-44), also as law-
abiding cities are considered free, so he also obeys the
law of reason (45-47). Next comes an intricate argu-
ment on the ionyopia or right of discussion on an equal
footing enjoyed by the wise (48-50) and not enjoyed
by the fool (51-52), and this is supported by a saying
of Zeno (53-56) which Philo supposes him to have
derived from Moses’s account of Isaac condemning
Esau to be the slave of Jacob (57). A final argument
is: “ the wise man is free because he does right
voluntarily, cannot be compelled to do wrong and
treats things indifferent with indifference  (58-61).
Here till towards the end of the treatise the argu-
ment proper is dropped and we have several stories of
persons who exemplify the picture of the wise man
given above. These are introduced by a discussion
whether such persons are to be found. Some doubt

¢ See note on § 32.
7



PHILO

it (62), yet they do exist and have existed though
they are scarce and also hard to find because they
seek retirement from the wickedness of the world
(62-63). We ought to seek them out instead of ran-
sacking land and sea for jewels and the like (64-66)
and we should remember the text, ‘‘ the word is ver

near thee in thy mouth and thy heart and thy hand.”
The thoughts, words and deeds here symbolized will
if properly cultivated produce good fruit (67-70), but
we neglect this and consequently the rarity of the
virtuous (71-72). Still they exist both in Greece
itself and outside Greece, among the Persians and
Indians (78-74), while in Palestine we have the Essenes
(75). The long account of the Essenes which follows
describes the innocence of their occupations (76-78),
rejection of slave labour (79), devout study of the law,
particularly on the Sabbath (80-82), threefold devo-
tion to God, virtue and man (83-84), the last par-
ticularly shown by sharing house and property and
providing for the sick and aged (84-87). Their excel-
lence is attested by the respect shown them even by
tyrants and oppressors (88-91). Passing on to indivi-
duals, we have the story of the Indian Calanus and
his firm resistance to Alexander (92-97), and returning
to the Greeks some examples from poetry and history,
the picture of Heracles in Euripides (98-104) and,
leaving demigods out as not fair specimens, Zeno the
Eleate and Anaxarchus (105-109). Further, the
dauntlessness shown by those who are not philo-
sophers assures us that the true philosopher is still
more dauntless. Among these are the athletes (110-
113) and even boys and women (114-117), and whole
people like the Xanthians (118-120). In these we see
a fortitude which ends in their death, but there is

8



EVERY GOOD MAN IS FREE

also a fortitude in continuing to live, and so we here
have a number of anecdotes of Diogenes, somewhat
irrelevantly, since Diogenes was a philosopher (120-
124). This leads to other stories of bold answering by
Chaereas and Theodorus (125-130) ; after this digres-
sion we return to the fortitude which defies death,
the example being fighting cocks who fight on till
they are killed (181-185). Then there is another
digression. That freedom in the ordinary sense is
noble and slavery disgraceful is universally recog-
nized (186-187) and examples of this feeling are given
—the desire for political freedom shown by senates
and generals (138-139), the abhorrence of slavery
shown by exclusions of slaves from festivals and from
the Argo (140-148). The remainder of the treatise is
connected though loosely with the main theme. The
wise man will scorn and have a ready answer for all
attempts which threaten his independence (144-146)
for, since actual slaves when in asylum often exhibit
great boldness, the wise man will find a stronger
asylum in his virtue (148-153) and will discard all
crooked and crafty ways (154-155). It is absurd to
suppose that manumission gives true liberty (156-157).
The concluding sections (158-161) repeat the main
doctrine that freedom lies in eliminating the passions
and emphasize the need of education of the young to
attain this end.
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EVERY GOOD MAN IS FREE

I. Our former treatise, Theodotus,had for its theme 1
*“ every bad man is a slave ”’ and established it by
many reasonable and indisputable arguments.® The
present treatise is closely akin to that, its full brother,
indeed, we may say its twin, and in it we shall show
that every man of worth is free.> Now we are told 2
that the saintly company of the Pythagoreans teaches
among other excellent doctrines this also, * walk not
on the highways.”¢ This does not mean that we
should climb steep hills—the school was not prescrib-
ing foot-weariness—but it indicates by this figure
that in our words and deeds we should not follow
popular and beaten tracks. All genuine votaries of 3
philosophy have obeyed the injunction, divining in it
a law, or rather super-law,? equivalent to an oracle.
Rising above the opinions of the common herd they
have opened up a new pathway, in which the outside
world can never tread, for studying and discerning

® On this and the Stoic ‘‘ paradoxes” in general see
Introd. pp. 2 ff.

¢ See Diog. Laert. viii. 17, where this occurs in a list of
allegorical watchwords or precepts (oduBola) put forth by
Pyt%agoras, others being ‘ Don’t stir a fire with a knife,”
“Don’t eat your heart,” and ‘“ Don’t keep birds with crooked
claws.” Diogenes Laertius explains a few of them. On the
exact form of the one quoted here see App. p. 509.

4 See App. p. 509.
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® This section is clearly a reminiscence of the opening of
Plato, Rep. vii. 514 ff. where mankind are compared to
prisoners chained in a cave with their backs to a fire and
unable to see more than the shadows cast by the passers-by,
who even if released will be so dazzled by the daylight that
they will still believe that the shadows are the reality.

¢ So Plato 515 ¢ 8ua 7ds pappapvyds dduvvarol kabopdy
éketva dv 70T TAS OKLas €dpa.

¢ Philo is perhaps thinking of ibid. 514 B domep 7ois
12



EVERY GOOD MAN IS FREE, 3-6

truths, and have brought to light the ideal forms®
which none of the unclean may touch.
By unclean I mean all those who without ever tasting 4
education at all, or else having received it in a
crooked and distorted form, have changed the stamp
of wisdom’s beauty into the ugliness of sophistry.
These,? unable to discern the conceptual light through 5
the weakness of the soul’s eye, which cannot but be
beclouded by the flashing rays,® as dwellers in per-
petual night disbelieve those who live in the daylight,
and think that all their tales of what they have seen
around them, shown clearly by the unalloyed radiance
of the sunbeams, are wild phantom-like inventions
no better than the illusions of the puppet show.d
“ Surely it is an absurdity,” they think,¢ 6
“a mere showman’s trick, to apply names in this way,
to give the name of exile to men who not only spend
their days in the heart of the city, but also sit as
councillors, jurymen, and members of assembly, and
sometimes undertake the burden of administering
the market, or managing the gymnasium and the

Oavparomowols mpo T@v dvbpdmwy mpdkeirar Ta mapadpdypara,
mép dv 7 fadpara dewxviaow. But see App. p. 509.

¢ While the sense requires beyond all question that the
next four sections represent the views of the unphilosophical
common man and in particular explain the word faduara
(* puppet show ” or *“ conjurer’s trick ”’) as applied just above
to the paradoxes of the philosophers, it seems strange to find
no word to indicate this. And anyone who reads the trans-
lations of Yonge or Mangey, where no such word is inserted,
naturally starts off by taking these sections to be Philo’s
opinion, until he realizes that they will make hopeless
nonsense. It is possible that ¢ao! or some such word has
fallen out, but not necessary. A somewhat similar air of
approbation in stating opinions which are finally condemned
may be found in Spec. Leg. i. 335-338.

13
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{@vras, pdhis 76 édrjuepov éxmopilovras, év ev-
Onvia rowij Awov éfalpeTov Exovras, dperiis adpg,
kafdmep dép. pacl Tods TérTiyas, Tpedouévous,
9 mévmras 8¢ Tods dpylpw kal xpved kai mAnber
kTpdTOY Kal TPooddwy kal dAMwv duvbiTwy dya-
Oav dpbovia mepippeopévovs, dv 6 mlodTos oV
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HoTdv Kal duderdv, drafds O’ ér peilov kai méder
xopnyel 1o mdvra, dv elprfvy xpelos 1) mwOAeuos;

¢ The paradox of good man citizen ». bad man exile does
not seem to be quoted so often as some of the others, and the
only examples cited by Arnim are from Philo himself, ¢.g.
Leg. All. iii. 1. But ¢f. Cicero, Acad. Pri. ii. 136 Sapientem
.+ . solum civem . .. insipientes omnes peregrinos,
exsules.

® Lit. “ T know not.” This use of the 1st person sing. in a
statement of other people’s opinions seems strange, but is
paralleled in De Adet. 119, and Flace. 50.
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EVERY GOOD MAN IS FREE, 7-10

other public services: to call those citizens® who have 7
either never been placed on the burgess rolls or have
been condemned to disfranchisement or banishment,
men chased beyond the frontiers, unable not only to
set foot in the country but even to get a distant view
of their ancestral soil, unless hounded thither by some
kind of avenging furies they come courting death.
For when they return there are numberless ministers
of punishment waiting for them, spurred to vengeance
by their personal feelings and also ready to do service
to the commands of the law.” II. “Surely 8
your other statements too,” they continue, “ are con-
trary to reason, brimful of shameless effrontery and
madness or one knows not? what to call them, for even
names are difficult to find appropriate to such extra-
vagance. You call those rich¢ who are utterly desti-
tute, lacking the very necessaries, who drag on their
sorry, miserable life, scarcely providing their daily
subsistence, starving exceptions to the general pros-
perity, feeding on the empty breath of virtue as
grasshoppers are said to feed on air.? You call those 9
poor who are lapped round by silver and gold and a
multitude of landed possessions and revenues and
numberless other good things in unstinted abundance,
whose wealth not only benefits their kinsfolk and
friends but steps outside the household to do the same
to multitudes of fellow tribesmen and wardsmen, and
taking a still wider sweep endows the state with all
that either peace or war demands. It is part of the 10

¢ The paradox good man rich v. bad man poor is very
common, see examples in S.V.F. iii. 589-603. Philo’s con-
stant insistence on the contrast between blind wealth and
seeing wealth is substantially the same.

¢ See on De Vit. Cont. 35.
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\ 2] / » & 3¢ 1 k4 / \ ~
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T4 odpata kauvévrwy év 76 dpovety édarTodobar:
éxelvol uév yap éavrods émrpémovow latpols Syelas
dpeyduevor, katokvodor 8 obTol véoov Yuyijs, dmai-
devaiav, aﬂwaaaﬁac, 'yevoy,evoc gopdv avdpdv Sui-
Myrad, 7'rap Qv oV pdvov éoTw dmopaleiv ap.a@aav,
A kai 76 {Biov dvBpdimov kTijua mpoodaPeiv, émi-

/ k) \ \ \ ¢
orjuny. émedn 8é karta Tov iepddraTov® IlAdrwva
‘ 0 7 », 0 ’ ~n 9 » 0 ’ 8 \

$0dvos €w Oeiov xopod ioTaTar,”’ OedraTov 8¢
Kal kKowwvikdTaTov godia, cuyrdeler uév oddémore
70 éavtils PpovrioTiiplov, dvamemTauévy 8¢ del
déxerar Tods moTiuwy dupdvras Adywv, ols dxpdTov

’ 3 3 ~ ~ 4 \

ddagralias dpbovov émavrdodoa vipa peddew v

1 wmss. dwcalduevor.

2 So M. The others Awuvpdrarov (‘*‘most musical ” or
‘“ clear-voiced ). I feel considerable doubt as to whether M
is right. The quotation which follows as well as the phrase
woripwy Adywv comes from the myth in the Phaedrus which
Socrates introduces with an appeal to the Muses as Ayea

(237 A), and Avyvpds has been used earlier, 230 c, in describ-
ing the scene of the dialogue.
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EVERY GOOD MAN IS FREE, 10-13

same fantastic dream when you dare to ascribe
slavery to the highly connected,® the indisputably
nobly born, who have not only parents but grand-
parents and ancestors right down to the founders of
the family greatly distinguished both in the male
and the female line : freedom to those who are heirs
in the third generation to the branding iron, the
fetter, and immemorial thraldom.”

So they think, but all this is as I have said, the 11
shallow talk of men with minds bedimmed, slaves to
opinion, basing themselves on the senses, whose un-
stable council is always open to bribes from its suitors.

If they whole-heartedly sought for truth, they ought 12
not to let themselves be outdone in prudence by the
sick in body. They in their desire for health commit
themselves to physicians, but these people show no
willingness to cast off the soul-sickness of their un-
trained grossness by resorting to wise men from
whom they can not only unlearn their ignorance but
gain that knowledge which is mankind’s peculiar
property. But since we have it on the sacred author- 13
ity of Plato that envy has no place in the divine
choir, and wisdom is most divine and most free-
handed, she never closes her school of thought but
always opens her doors to those who thirst for the
sweet water of discourse,® and pouring on them an
unstinted stream of undiluted doctrine, persuades
them to be drunken with the drunkenness which is

¢ See App. p. 510.

b Phaedrus 247 a. Quoted also with Balver for lorarat
Spec. Leg. ii. 249, and with many echoes elsewhere. See
note on De Fuga 62 (vol. v. pp. 583 f.).

¢ Cf. Phaedrus 243 D émbupd moripw Adyw olov dluvpav
dkoty dmoxAvoacfau. *The phrase has been used several times
by Philo.
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1 On the hiatus madela dvafeivar see App. p. 510.

e See App. p. 511.
® The meaning presumably is that éAevfepia in the literal
sense cannot be the subject of a philosophical {jrjua because
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1 Perhaps read Zevs, see note a.

¢ This line is quoted in Arist. Eth. Fud. 1242 a 37 with
Zevs for feds, as the anapaestic metre requires, and is para-
phrased by Ambrose * Jupiter mihi praeest, nullus autem
hominum.” As Ambrose is not likely to have known the
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EVERY GOOD MAN IS FREE, 18-21

freedom to which they were born. Our inquiry is
concerned with characters which have never fallen
under the yoke of desire, or fear, or pleasure, or
grief ; characters which have as it were escaped
from prison and thrown off the chains which bound
them so tightly. Casting aside, therefore, specious
quibblings and the terms which have no basis in
nature but depend upon convention, such as *“ home-
bred,” * purchased ” or “ captured in war,” let us
examine the veritable free man, who alone possesses
independence, even though a host of people claim to
be his masters. Let us hear the voice of Sophocles in
words which are as true as any Delphic oracle

God and no mortal is my Sovereign.®

For in very truth he who has God alone for his leader,
he alone is free, though to my thinking he is also the
leader of all others, having received the charge of
earthly things from the great, the immortal King,
whom he, the mortal, serves as viceroy. But the
subject of the wise man’s sovereignty ® must be post-
poned to a more suitable occasion and we have now
to examine his freedom carefully. If one looks with
a penetrating eye into the facts, he will clearly per-
ceive that no two[things are so closely akin as in-
dependence of action and freedom, because the bad
man has a multitude of incumbrances, such as love of
money or reputation and pleasure, while the good
man has none at all. He stands defiant and trium-

line from any other source, there is certainly some reason to
suppose that he found Zeds in his text of Philo.

b Cf. Diog. Laert. vii. 122 od pdvov 8¢ éXevBépovs elvar
7008 godods dMa kal Bactdéas. This is probably the most
common of the paradoxes, and is given by Philo several times,
e.9. De Mut. 152 (vol. v. p. 591), where see note.
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¢ Quoted also by Plut. De Poet. Aud. 13 as from Euripides.
Plutarch makes the same point as Philo, that it applies to
other seeming evils besides death.
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EVERY GOOD MAN IS FREE, 21-24

phant over love, fear, cowardice, grief and all that
sort, as the victor over the fallen in the wrestling
bout. For he has learnt to set at nought the injunc- 22
tions laid upon him by those most lawless rulers of
the soul, inspired as he is by his ardent yearning for
the freedom whose peculiar heritage it is that it
obeys no orders and works no will but its own. Some
people praise the author of the line

What slave is there who takes no thought of death??

and think that he well understood the thought that it
involves. For he meant that nothing is so calculated
to enslave the mind as fearing death through desire
to live. IV. But we must reflect that 23
exemption from slavery belongs to him who takes no
thought not only of death but also of poverty, dis-
repute and pain and all the other things which the
mass of men count as evil, though the evil lies in
themselves and in their judgement, which makes
them test the slave by the tasks he performs and
fix their eyes on the services he renders instead of
on his unenslaved character. For he who with a 24
mean and slavish spirit puts his hand to mean and
slavish actions contrary to his own proper judgement
is a slave indeed. But he who adjusts himself and
his to fit the present occasion and willingly and also
patiently endures the blows of fortune, who holds
that there is nothing new in human circumstances,
who hgs by diligent thought convinced himself that,
while what is God’s has the honour of possessing
eternal order and happiness, all mortal things are
carried about in the tossing surge of circumstance
and sway unevenly on the balance, who nobly endures
whatever befalls him—he indeed needs no more to
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1 Perhaps read 7avr{ 7@, a common phrase in Philo, or

mavra 7®. The stress seems to be on resistance to improper
orders, rather than to the person who makes them.

¢ See on § 99.

® Or ¢ elasticity”—or perhaps “ with the well-knit frame
of the true athlete.” That is to say I conceive the word to
be used in the semi-physical Stoic sense of the force or current
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EVERY GOOD MAN IS FREE, 25-27

make him a philosopher and a free man. And, there- 25
fore, he will not obey just anyone who gives him
orders, even though he menaces him with outrage
and tortures and threats however dreadful, but will
openly and boldly defy him thus :

Roast and consume my flesh, and drink thy fill

Of my dark blood ; for sooner shall the stars

Go ’neath the earth and earth go up to heaven
Than thou shalt from my lips meet fawning word.?

V. I have observed in a contest of pancratiasts how 26
one of the combatants will strike blow after blow both
with hands and feet, every one of them well aimed,
and leave nothing undone that might secure his
victory, and yet he will finally quit the arena without
a crown in a state of exhaustion and collapse, while
the object of his attack, a mass of closely packed
flesh, rigid and solid, full of the wiriness? of the true
athlete, his sinews taut from end to end, firm as a
piece of rock or iron, will yield not a whit to the
blows, but by his stark and stubborn endurance will
break down utterly the strength of his adversary and
end by winning a complete victory. Much the same 27
as it seems to me is the case of the virtuous man ;
his soul strongly fortified with a resolution firmly
founded on reason, he compels the employer of
violence to give up in exhaustion, sooner than himself

which holds bodies together and is otherwise known as és.
Thus ““ walking * is'said by Seneca to be a ‘‘ spiritus a prin-
cipali usque ad pedes permissus”’ (Arnold, Roman Stoicism,
Pp- 89, 250). See on éfews mvevparikiys (De Aet. 86). It
can hardly here mean ‘‘ athletic spirit ” in the sense that we
use the phrase, nor yet the * good wind »* of the athlete,
though Leisegang perhaps took it so, when he couples this
passage with Leg. All. iii. 14 d0\yrod Tpdmov Siamvéovros Kal
ovMeyopévov 76 mvedua.
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vép.w 8¢ ¢v’aewg 1511'7)Ko'ovg é'xwv (i'wav'ras' (i'gﬁpovag'
ovmrep yap ’TpO7TOV aly@dv pév Kal. Bowv Kal mpo-
,Ba-rwv aimdédot mu Bovko)\ot Kal vopels a¢1}yovv'rab,
Tos & dyédas dwijxavov émrdfar moyuéor, TOv
adTov Tpémov oi pev moldol Opéupacw éoikdres
émordrov Kal dpyovros Séovrar, fyeudves & eloiv
of daTelor TV TAV dyelapxdv TeTayuévor Tdfw.
L \ oy o /. -~ » £ ~
31“Opnpos pév odv ‘‘ moyuévas Aadv ’ elwbe kaleiv
Tods Paciléas, 1) 8¢ dvais Tols dyabols kvpidTepov

1 See note a. The correction mpoomemovddow dperi is pos-
sible, particularly as M has dpers) (=-7) =*‘ devoted to virtue.”

I suggest for consideration wemoifldoww dperfj or memolnkdow
dpery.

2 Cohn punctuates with a colon after Aeyduevov, and
comma after elddot, thus making the case of the pancratiast
to be the subject of yéyove instead of the moral victory of the
dareios.

3 On the insertion of odrws see App. p. 511.

% {.e. in themselves, but wmdoyew dperijv in this sense, or
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EVERY GOOD MAN IS FREE, 27-31

submit to do anything contrary to his judgement.
This statement may perhaps seem incredible to those
who have had no experience of virtue® (so would the
other just mentioned to those who do not know the
pancratiast), but none the less it is an actual fact. It 28
is this which Antisthenes had in view when he said
that a virtuous man is heavy to carry,? for as want of
sense is a light thing, never stationary, so good sense
is firmly based, never swerves and has a weight that
cannot be shaken. The law-giver of the Jews de- 29
scribes the wise man’s hands as heavy,® indicating by
this figure that his actions are not superficial but
firmly based, the outcome of a mind that never
“wavers. No one then can compel him, since he has 30
come to despise both pain and death, and by the law
of nature has all fools in subjection. TFor just as goats
and oxen and sheep are led by goatherds and ox-
herds and shepherds, and flocks and herds cannot
possibly give orders to herdsmen, so too the multi-
tude, who are like cattle, require a master and a
ruler and have for their leaders men of virtue,
appointed to the office of governing the herd. Homer 31
often calls kings “ shepherds of the people,” ¢ but
nature more accurately applies the title to the good,

even in the sense of having experience of virtue in others is
more than doubtful Greek. No satisfactory emendation
however has been proposed. See note 1.

b Zeller, Socrates (Eng. trans.), p. 334 takes the saying to
mean that the virtuous man is hard to bear or makes himself a
nuisance by telling unpleasant truths and quotes in support
other similar sayings of the Cynics. Philo takes it in a quite
different sense, though the last words of § 31 suggest some-
thing of the thought which Zeller assigns to it.

¢ Ex.xvii. 12. The same interpretation is given with some
additions in Leg. AIL. iii. 45.

e e.9. Il. ii. 243.
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TouTl Tolvopa émediiuigev, el ye éxeivor moupai-
vovrar 16 wXov 7 mowpaivovow—dkpaTos yap
adrovs dyel kal eduopdia méupard Te kal Sfa kai
Td payelpwy kal oiromoidv MWdVopaTa, iva Tas
dpyvpov kai xpvood kal T@v ceuvorépwy émbuulias
mapaleimw—, Tols 8 Um oUdevds ouuPéBnre de-
Aedleafar, vovlerelv 8¢ xai Goovs dv aicOwvrar
mdyais 1)0ovijs dAokouévous.

32 VI “On & ody af vmpecior pqvipar’ eloi
dovdelas, évapyeordrn mloTis of mAeport Tovs yap
aTpaTevouévous (deiv éoTiv adTovpyods dmavtas, ov
uovov Tas mavomdias kouilovras, dMd kai Soa
mpds T dvaykalov xpiow Tmolvyiwv Tpdmov
émnxbiouévouvs, elr’ éd’ vopelav ééidvras kal ppu-

33 yaviouov kal XLAOV KTHVEoL. T4 ydp mPos TovS
éxOpods év Tails oTpateiars Ti Oel parpnyopetv,
Tddpovs dvaTeuvévtwy 1) Telyn kaTaogkevaldvTwy
1) Tpujpels vavmyyovuévwv 7 Joa Umovpylas 1)
Téxvns mdvra xepol kai 7d dA\w odpatt Hmnpe-

34 TovvTwy. éomi 0¢é Tis kal kat elpiiymy méAepos
7@V év Tols Omlois ovk dmodéwv, Ov ddofla kal
mevia kal Sewn) omdws TAV dvaykalwy guykpo-
Tovow, ¥¢ od Piaclévres éyxewpeitv Kal Tols’
dovdompemeordTors  dvaykdlovrar, oxdmTovTes,
yewmovobvres, Pavavoovs émrndevovres Téyvas,

o §§ 32-40. These sections, except in § 40, where the
casual illustration from the lions leads Philo to revert to his
main theme, do not seem to bear upon the argument that the
good man alone is free. They may perhaps be regarded as
arguing that, independently of the main philosophical con-
tention, the common tests of slavery and freedom are not
consistently held. So with dmypeoia:, which as Cohn points
out has been stated in § 23 to be the ordinary test, no one
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EVERY GOOD MAN IS FREE, 31-34

since kings are more often in the position of the sheep
than of the shepherd. They are led by strong drink
and good looks and by baked meats and savoury
dishes and the dainties produced by cooks and con-
fectioners, to say nothing of their craving for silver
and gold and grander ambitions. But the good
nothing can ensnare, and it is theirs also to admonish
those whom they see caught in the toils of pleasure.
VI. 2That services rendered are no proof of enslave- 32
ment is very clearly shown in war-time. We see
soldiers in the field all working on their own account,
not only carrying all their weapons, but also laden
like beasts with every necessary requirement, and
then making expeditions to get water or firewood or
fodder for the animals. As for labours required in 33
defence against the enemy, such as cutting trenches or
building walls or constructing triremes, and all other
skilled or subsidiary operations in which the hands
and the rest of the body are employed, there is no
need to recount them at length. On the other hand, 34
there is a peace-time war, no less grave than those
fought with arms, a war set on foot by disrepute and
poverty and dire lack of the necessaries of life, a war
by which men are forced under duress to undertake
the most servile tasks, digging and toiling on the
land and practising menial crafts, labouring un-

calls the soldier a slave, nor yet that other soldier, the freeman
driven by poverty to do menial tasks. On the other hand
(§ 34) persons who are admittedly slaves in the ordinary sense
have functions which are not Jmnpeciar. A second test
(obedience) begins in § 36. This breaks down because
children and pupils obey but are not slaves; a third test,
purchase (§ 37), because ransomed captives are not slaves,
and purchase also does not prevent the complete subjection
of the purchaser to the purchased (§§ 38-39).
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dmpetodvres dokvws évexa Tod mapatpédecdar,
moMdrkis 8¢ kal katd péomy dyopav dybodopoivres
& NAkwTdv kal ovudolrnTdr kal ouvednPwv

35 Sipeciv. érepor 8 eloiv éx yévovs dodlou

[451]
36

37

70 70V éAevfépwy edpotpia TUYMS peTidvTes: émi-
TpomoL ydp olkidv kal KTHUATWY Kal peydAwy
ovoldv, éoti 8 STe kal TAV dpodovAwy dpyovres
kaBioTavrar, moMol 3¢ kal yvvaikas kal maidas
dpdavods decmordv émeTpdmmoav, didwv kal cvy-
yevdv mpokpilbévres els mioTw: AA’ Suws elol
dodlot, daveilovres, dvoduevor, mpooddovs éxAeyd-
pevou, Oepamevduevor. T( odv OavpaocTdv, €l Kal
kata Tovvavtiov JAlocOw Tis edruylas | SovAukds
xpelas émrelet; 76 3’ dmakovew e'Tépw T"r)v e’)\ev-
Oepfav &gbacpeiq'ac,. KaL 1'rwg TaTPOS ,uev 7 ,wrrrpog
émrayudrwy maides dvéyovrar, 'vapzp.o& d¢ dv
qu'rry‘qTaL SmKe)\evov-rm, 80v)\og yap éxaw oddels.
ol ye p.nv Tokées o? '7'00‘0.1)‘7'1]11 vmspﬁo)mv émdel-
ovral mote uiootexvias, wal’ & pdva ovuBola
dovlelas éori, Tds dmnpecias, dvaykdoar dv maidas
Tods €avrdv Vmouévew. el 8¢ Twas vm dvdpamo-
Sokamidwv émevwnilouévovs Buwv Tis oleTar dov-
Aovs €vfds elvar, modd Siapaprdver Ths dAnbelas:
od yap 7 mpdots 1) kUplov dmodaivel TOv Tpiduevoy

1 mss. d¢nydvrae or dényodbrrac.

@ Stephanus says of waparpépecfac ‘ Plutarchus dicitur
usurpasse de pauperibus qui misere aluntur,” but no examples
are quoted, and the words may simply mean * get their
rations,” the point of the prefix being that like slaves they
are dependent on others.

® This may be taken in two ways, (1) as in the translation
with what follows : the parents’ interests are identical with
those of the children, and they cannot wish them to be slaves ;

30



EVERY GOOD MAN IS FREE, 34-37

ceasingly to earn a meagre ¢ subsistence ; often too
carrying burdens in the midst of the market place
before the eyes of their fellows in age who were their
associates in boyhood and in youth.

There are others born in slavery, who by a happy dis- 35
pensation of fortune pursue the occupations of the free.
They receive the stewardship of houses and landed
estates and great properties; sometimes too they
become the rulers of their fellow slaves. Many too
have the wives and orphan children of their masters
committed to their charge, being preferred for trust-
worthiness to friends and members of the family.
Still all the same they are slaves though they lend,
purchase, collect revenues and are much courted.
Why then should we wonder when the opposite occurs
and a man whose good luck has taken a bad turn
performs the offices of a slave? But you say, “ by 36
obedience to another he loses his liberty.” How
then is it that children suffer the orders of their father
or mother, and pupils the injunctions of their instruc-
tors? For no one is willing to be a slave ? ; and surely
parents will not show such an extreme hatred of their
offspring as to compel their own children to submit
to render services which according to you are the sole
distinctive marks of slavery. Again, anyone who 37
thinks that people put up for sale® by kidnappers
thereby become slaves goes utterly astray from the
truth. Selling does not make the purchaser a master,

(2) taking it with the previous sentence, no one who acts
voluntarily is a slave, and the children do act voluntarily.

¢ Perhaps ‘‘ sold cheap  as apparently in § 121. On the
other hand neither here nor in Flaccus 132 is there much
point in cheapness. See my note on De Cher. 123, vol. ii.
P. 486, where it is suggested that the word merely conveys
some measure of contempt like our ** peddling.”
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EVERY GOOD MAN IS FREE, 37-40

nor the purchased a slave. Fathers pay a price for
their sons and sons often for their fathers if they
have been carried off in raids or taken prisoners in
war, and that such persons are free men is asserted
by the laws of nature which have a more solid foun-
dation than those of our lower world.

Indeed, some of those thus bought and sold reverse 38
the situation to such an extreme extent that they
become the masters of their purchasers instead of
their slaves. I have often myself seen pretty little
slave girls with a natural gift for wheedling words,
who with these two sources of strength, beauty of
face and charm of speech, stormed the hearts of their
owners. For these two are engines of attack against
souls with no ballast or stability, engines mightier
than all the machines constructed to demolish walls.
This is shown by the way in which their owners court 39
them, supplicate them, eagerly beg their favours, as
though they were praying to fortune or some good
genius. If they are scouted they go into fits of
despair and if they just see a kindly glance they
dance for joy. If selling constitutes slavery we 40
should have to assert that a person who had bought
some lions is master of the lions,® whereas if the
beasts do but turn menacing eyes upon him, the poor
man will learn at once by experience the cruel and
ferocious lordship of those whom he has purchased.
Well then must we not suppose that if lions cannot,
still less can the wise man be enslaved, who has in his
free and unscathed soul a greater power of resistance
of the story told of Diogenes (Diog. Laert. vi. 75): when
his friends offered to ransom him from the pirates, he refused,
*“ for lions are not slaves of those who keep them, but they

are the slaves of the lions. For fear is the mark of the slave,
but wild beasts make men fear them.”
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1 ¢ Suspectum propter hiatum,” says Cohn. See App.
p. 510 on § 15.
2 iA70
MsS. dhjfeav.
3 So mss. Cohn 7@v fedv calling attention to the plural
just below. But easy alternation between God and Gods is,

I think, a common phenomenon in Stoicism. There is also
the hiatus; see again App. p. 510. 4 Mss. ovvopoloyeiv.

¢ See on § 128.
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EVERY GOOD MAN IS FREE, 40-43

to the yoke than any he could make with the natur-
ally slavish body and all the vigour of its physical
strength ?

VII. The freedom of the good man may be learnt 41
in other ways. No slave is really happy. For what
greater misery is there than to live with no power
over anything,including oneself? But the wise man is
happy, ballasted and freighted ¢ by his high morality,
which confers power over everything, and so beyond
all doubt and of sheer necessity, the good man is free.
Furthermore no one would deny that the friends 42
of God are free. Surely when we agree that the
familiars of kings enjoy not only freedom but author-
ity, because they take part in their management and
administration as leaders, we must not give the name
of slaves to those who stand in the same relation to
the celestial gods, who are god-lovers and thereby
necessarily god-beloved, rewarded with the same
affection as they have shown, and in the judgement
of truth are as the poets say,? rulers of all and kings of
kings. The legislator of the Jews in a bolder spirit 43
went to a further extreme and in the practice of his
“ naked ” philosophy,® as they call it, ventured to
speak of him who was possessed by love of the divine
and worshipped the Self-existent only, as having

* No poetical reference is quoted either for the thought
or the language, and I understand the reference to be to
the word mavdpywv, which is not cited from elsewhere.

¢ By “ naked philosophy ” he perhaps means * frank * or
“ outspoken.” Cf. yuuvois 7feor mpocayopevovres ‘their
manner of address was unreserved” De Abr. 117, and
yuuvols ovduaot Spec. Leg. ii. 131. But this does not quite
account for ws Adyos, and still less does the ywyalas which
Mangey proposed. Possibly there may be some allusion to
the gymnosophists (see § 93), but more probably to something
which we cannot now recover.
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¢ See Ex. vii. 1 ““ Behold I give thee as a god to Pharaoh *’;
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EVERY GOOD MAN IS FREE, 43-47

passed from a man into a god, though, indeed, a god
to men, not to the different parts of nature, thus
leaving to the Father of all the place of King and
God of gods.® Does one who has obtained so great a
preferment deserve to be considered a slave and not
rather the solely free? Though he was not deemed
worthy of divine rank in his own right, yet because
he had God for a friend, he was bound to have
absolute felicity, for he had no feeble champion, nor
one neglectful of the rights of friendship in Him who
is the comrade’s god and keeps watch over the claims
of comradeship. Further again, just as with cities,
those which lie under an oligarchy or tyranny suffer
enslavement, because they have cruel and severe
masters, who keep them in subjection under their
sway, while those which have laws to care for and
protect them are free, so, too, with men. Those in
whom anger or desire or any other passion, or again
any insidious vice holds sway, are entirely enslaved,
while all whose life is regulated by law are free.
And right reason is an infallible law engraved not by
this mortal or that and, therefore, perishable as he,
nor on parchment or slabs, and, therefore, soulless as
they, but by immortal nature on the immortal mind,
never to perish. So, one may well wonder at the
short-sightedness of those who ignore the character-
istics which so clearly distinguish different things and
declare that the laws of Solon and Lycurgus are all-
sufficient to secure the freedom of the greatest of
republics, Athens and Sparta, because their sovereign
authority is loyally accepted by those who enjoy that
citizenship, yet deny that right reason, which is the

a text cited elsewhere several times. Cf. in particular Quod
Det. 161 ff.
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¢ The source of these two quotations is unknown. The
second is quoted by Marcus Aurelius xi. 80.

® The point of the words ‘some . . . free’ .is obscure
both here and below and their expunction has been suggested.
I think they are defensible here, but not below, where I sug-
gest that they may have been inserted in mistaken analogy.
The argument, as I understand it, is, lomyopia between
persons implies that they are of the same status, both free
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EVERY GOOD MAN IS FREE, 47-51

fountain head of all other law, can impart freedom to
the wise, who obey all that it prescribes or forbids.

' Further, besides these just mentioned, 48
we have a very clear evidence of freedom in the
equality recognized by all the good in addressing
each other. Thus it is argued that the following
iambic verses contain sound philosophy :

No part or lot in law has any slave
and again

A slave thou art, no right of speech hast thou.®

Just as the laws of music put all adepts in music on 49
an equal footing in discussing that art and the laws
of grammar and geometry do the same for their
respective professionals, so, too, the laws of human
life and conduct create a similar equality between
those who are proficient in life-matters. But the 50
good are all proficient in such matters, because their
proficiency embraces the whole of nature. Some of
the good are admittedly free,? and, therefore, all who
enjoy the right to address them on an equal footing
are free also. Consequently none of the good is a
slave but all are free. VIII. By the same line of 51
argument it will appear that the fool is a slave. The
laws of music, of grammar, of art in general, do not
put the unmusical, the illiterate, the inartistic in

or both slaves. All good men, being proficient in the laws
or art of conduct, have lony. with each other, therefore they
are all either free or slaves. And as no one denies that some
good men are free, they must all be free.

The negative argument is, the bad man, being unproficient
in the said laws or art, has no lony. with the proficient, and
as all free men have lony. with each other the bad cannot be
free. I do not see how one can fit * some of the good are
free ’ into this.
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% Cohn and Arnim in S.V.F. i. 228 take this sentence as
part of the quotation from Zeno. It seems to me better to
take it as Philo’s inference from Zeno’s dictum. To include
it in Zeno’s words would imply that he made a point of
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general on an equal footing in discussion with the
musical, the literary and the artistic. In the same
way the laws of life and conduct do not put the un-
proficient in life matters on an equal footing in dis-
cussion with the proficient. But this right of equal 52
discussion, which these laws give, is given to all the
free [and some of the good are free]. And in life-
matters the bad are unproficient, while the wise are
most proficient and consequently none of the bad is
free but all are slaves. Zeno, who lived under the 53
direction of virtue to an unsurpassed degree, proves
still more forcibly that the bad are not on equal
terms in addressing the virtuous. *‘Shall not the
bad rue it if he gainsay the good?”’ he says. The
bad man, therefore, has no right to speak to a good
man as his equal.® I am aware that many people 54
will pour abuse on such words and hold that Zeno’s
question ? shows presumption rather than good sense.
But when they have had their jeering and stopped
laughing, if they are willing to look closely and seek
for a clear understanding of the saying, they will to
their utter confusion recognize its absolute truth and
that nothing will a man rue more than refusal to
listen to the wise. TFor confiscation of money or dis- 55
franchisemént or banishment or the cruel disgrace of
the lash, or anything else of the same kind, are small
things and of no account when set against vices and
the results which vices produce. But the majority,
who through the blindness of their reason do not
discern the damages which the soul has sustained,
lonyopla, and one might expect to hear more of it, but the
term does not appear elsewhere in S.V.F. Also § 54 deals
entirely with Zeno’s question and not with the inference

drawn from it.
b Or perhaps ‘‘ the argument,” see note on De Aet. 143.
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¢ Gen. xxvii. 40 ‘ Thou shalt serve (8ovAedoeis) thy
brother.” Cf. De Cong. 176. For the idea that Zeno drew
from Moses cf. the ascription of Heracleitus’s doctrine of the

oppomtes to him, Quis Rerum 214.
b The word perhaps carries on the idea of medical treat-
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only feel the pain of external injuries, because the
faculty of judgement, which alone can enable them
to apprehend the damage to the mind, is taken from
them. But if they could recover their sight, observ- 56
ing the delusions which folly brings and the outrages
wrought by cowardice and all that the sottishness of
incontinence and the lawlessness of injustice has
done, they will be filled with ceaseless sorrow at the
calamitous plight of the best thing they possess, and
even refuse to listen to consolation, so vast are the
evils which have befallen them. We may 57
well suppose that the fountain from which Zeno drew
this thought was the law-book of the Jews, which
tells of two brothers, one wise and temperate, the
other incontinent, how the father of them both
prayed in pity for him who had not attained to virtue
that he should be his brother’s slave.* He held that
slavery, which men think the worst of evils, was the
best possible boon to the fool, because the loss of
independence would prevent him from transgressing
without fear of punishment, and his character would
be improved under the control of the authority set
above him.

IX. I have now said all that appeared to me neces- 58
sary to prove the proposition, but just as physicians
regularly use a greater multiformity of treatment to
cure multiform diseases, so when statements regarded
as paradoxical are put forward, their unfamiliarity
renders it necessary to apply ? a succession of proofs
to bear upon the subject. For some can only be
brought to understand under the impact of a con-
tinued series of demonstrations. Thus the following 59

ment, i.e. ointment or liniment, but more probably, as sug-
gested by mAyrrdpevor, friction, * rubbing it in.”
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1 Perhaps dvbpdymots (written dvos) 8¢, see note a.

@ Literally ‘ things in which there are actions are righteous
actions,” etc., which is hardly sense. Arnim’s correction to
avbpdymos 8¢ (see note 1) is very probable.
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argument is well to the point. He who always acts
sensibly, always acts well : he who always acts well,
always acts rightly : he who always acts rightly, also
acts impeccably, blamelessly, faultlessly, irreproach-
ably, harmlessly, and, therefore, will have the power
to do anything, and to live as he wishes, and he who
has this power must be free. But the good man
always actssensibly, and, therefore, he alone is free.
Again, one who cannot be compelled to do anything 60
or prevented from doing anything, cannot be a slave.
But the good man cannot be compelled or prevented :
the good man, therefore, cannot be a slave. That he
is not compelled nor prevented is evident. One is
prevented when he does not get what he desires, but
the wise man desires things which have their origin
in virtue, and these, being what he is, he cannot fail
. to obtain. Further, if one is compelled he clearly
acts against his will. But where there are actions,®
they are either righteous actions born of virtue or
wrong actions born of vice or neutral and indifferent.
The virtuous actions he performs not under constraint 61
but willingly, since all that he does are what he holds
to be desirable. The vicious are to be eschewed and
therefore he never dreams of doing them. Naturally
too in matters indifferent he does not act under com-
pulsion.? To these, as on a balance his mind pre-
serves its equipoise, trained neither to surrender to
them in acknowledgement of their superior weight,
nor yet to regard them with hostility, as deserving
aversion. Whence it is clear that he does nothing

® Philo cannot of course mean ‘‘ that he does not do in-
different actions,” and we must understand Biacévra mpdr-
Tew.  Ambrose’s paraphrase ‘‘indifferentibus ita non
movetur ut nullis momentis . . . inclinetur ” looks as if
he read something else (? elx#).

45



62

PHILO
dkwv moiel 008’ dvaykd{erai Sodlos & elmep v,
Waykdler’ dv: dor’ éAevlfepos dv ein o doTelos.
X. ’Emel 8¢ Twes T@v | 1jkioTa kexopevkdTwy

1455 ~ a
1485] Modoaus Adywv dmodewTikdv ob ouvnévTes, ol Tas

63

kafddov TdVv mpayudrwy éuddoels mapioTdow,
eldbaow épwrdyv: Tives odv 1) mpdTepov yeydvaoiy
dvdpes 7 viv elow, omolovs dvamAdrTeTe; KaAdV
ye dmokpivaclar, 8¢ kal mdlar Twés joav ol T@V
kal éavrods dperf] diédepov, ryeudn pdvw Bed
xpdpevor kai kara véuov, Tov oplov dvoews Adyov,
{@vtes, ovk édevlepor pdvov, dAAa. kal Tods mAnoLd-
{ovras éAevbépov dporjuatos dvampmddrres, ral
e’qS’ ﬁp.d)v abTdv €17 elolv @omep elkdves dmo
dpxeTvmoU 'ypag[ms, oo¢wv avSpwv radokdyabias,
Tunwhévres. o ydp, € al @Y avn)\e'yowwv
Puyai kexnpevkaow élevlepias, vm° ddpoodvys kal
7@V dAwv kaki@®v Sovdaywynbeioar, did TobTo Kal
70 7OV dvlpdmwy yévos. el 8¢ iy kara oridy
peydAa mpotacw dyednddv, BavpaoTov oddév: mpd-
Tov pév, 67T T Alav kadd omdwa, €lr’ émeldy) Tov
TV elkaroTépwy éxTpemdpevor oAy Swdov Bewpia
T@v Tis Pioews oyoddlovow, edyduevor uév, €l
mws évijy, émavoploachar Tov Blov—rowwdelés
yap 7 dper),—t6 8¢ dduvvarodvres, TANUUVpOTYTWY
KkaTd moAets dAMokdTwy mpayudTwy, & Yuxis mdby
(kat) kaxiar ovvmiénoar, dmodidpdorovaw, ds w1

o Lit. “ set forth the general appearances of things,” mean-
ing I suppose the impressions they produce as a whole when
we do not examine them in detail.

¥ dvamypmAdvres perhaps has the common meaning of *
fect,” though here used in a good sense. Cf. De Prov. 7 l

¢ For this thought of the rarity and retiring nature of the
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unwillingly and is never compelled, whereas if he
were a slave he would be compelled, and therefore
the good man will be a free man.

X. But among those who have kept little company 62
with the Muses, there are some who have no under-
standing of the methods of logical deduction, but
make general statements based on appearances.?
These people often ask * who have there been in the
past, and who are there living now of the kind that
you imagine ? ” An excellent answer is that in the
past there have been those who surpassed their con-
temporaries in virtue, who took God for their sole
guide and lived according to a law of nature’s right
reason, not only free themselves, but communicat-
ing ® to their neighbours the spirit of freedom : also
in our own time there are still men formed as it
were in the likeness of the original picture supplied
by the high excellence of sages. For it does not 63
follow that if the souls of the gainsayers have been
bereft of freedom, held in bondage to folly and the
other vices, the same is true of the human race. Nor
is it a matter for wonder that the good do not appear
herded in great throngs. First because specimens of
great goodness are rare, secondly, because they avoid
the great crowd of the more thoughtless and keep
themselves at leisure for the contemplation of what
nature has to show.¢ Their prayer is that if possible
they may work a reformation in the lives of the
others, for virtue serves the common weal. But as
this is made impossible through the atrocious doings
which flood the cities, gathering strength from the
passions and vices of the soul, they flee right away

good c¢f. De Mut. 34-38, where it is associated with the text
** Enoch was not found.”
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EVERY GOOD MAN IS FREE, 63-68

lest they should be swept down by the force of their
onrush, as by the violence of a torrent. But we, if 64
we had any zeal for betterment should track them to
their hiding places, and sitting as suppliants before
them, exhort them to join us and humanize our bestial
life, in place of war and slavery and a host of ills
proclaiming peace, liberty and the overflowing abund-
ance of all other blessings. As it is, for the sake of 65
money we ransack every corner and open up rough
and rocky veins of earth, and much of the low land
and no small part of the high land is mined in the
quest of gold and silver, copper and iron, and the
other like substances. The empty-headed way of 66
thinking, deifying vanity, dives to the depths of the
sea, searching whether some fair treasure to delight
the senses lies hidden there.? And when it has found
different kinds of many-coloured precious stones,some
adhering to rocks, others, the more highly prized, to
shells, it gives every honour to the beguiling spectacle.
But for wisdom or temperance or courage or justice, 67
no journey is taken by land, even though it gives easy
travelling, no seas are navigated, though the skippers
sail them every summer season. Yet what need is 68
there of long journeying on the land or voyaging on
the seas to seek and search for virtue, whose roots
have been set by their Maker ever so near us, as the
wise legislator of the Jews also says, ‘ in thy mouth,
in thy heart and in thy hand,” thereby indicating in

¢ Mangey translates *“ numquid pretiosum adhuc f"ugieris
sensum ibi reponatur.” But this, which is certainly simpler,
would require the omission of 7&v.

peopévovs which seems quite impossible, but the middle in
the sense of * overflow ”’ has no examples quoted.
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a figure, words, thoughts and actions?¢ All these,
indeed, need the cultivator’s skill. Those who prefer 69
idleness to labour, not only prevent the growths but
also wither and destroy the roots. But those who
consider inaction mischievous and are willing to
labour, do as the husbandman does with fine young
shoots. By constant care they rear the virtues into
stems rising up to heaven, saplings everblooming
and immortal, bearing and never ceasing to bear
the fruits of happiness, or as some hold, not so
much bearing as being in themselves that happi-
ness. These Moses often calls by the compound
name of wholefruits.? In the case of growths which 70
spring from the earth, neither are the trees the
fruit nor the fruit the trees, but in the soul’s
plantation the saplings of wisdom, of justice, of
temperance, have their whole being transformed
completely into fruits. XI. Having then in us such 71
potentialities, should we not blush to denounce the
human race as lacking in wisdom, wisdom which
the bellows could kindle into a blaze like the spark
which smoulders in the firewood? And yet these
things for which we should strive eagerly, things so
closely akin to ourselves, so truly our own, we treat
with great slackness and constant indifference and
thus destroy the germs of excellence, while those
things in which deficiency were a merit we desire
with an insatiable yearning. Consequently land and 72
sea are full of the rich, the distinguished and the men
of pleasure, but of the wise and just and virtuous, the
number is small. But this small body though scanty

of which is actually quoted, a passage often used by Philo,
e.g9. De Virt. 183, and with the same interpretation of v. 14.

b See App. p. 511.
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1 So one ms. (F). Of the others three have =npeofevrai
Adywv épywv, three mpeaPevral Adywv épyw, and one (M) mpoo-
érafe Abywv épya.  The characteristic common to these
seven is the omission of «ai after Adywv. I suggest with con-
siderable confidence év §} mpeofederar Adywv épya ‘‘in which
deeds are held in higher esteem than words.” The use of
mpeafevopar with the genitive is quoted from Plato, Legg.
879 B and need cause no difficulty, though =mpeoBedw is
perhaps more common. I submit that it is quite supported
by what Philo goes on to say of the * barbanans. ’ The Magi
search into the words of nature ka6’ sovyiav. The Essenes
(¢f. De Vit. Cont. 1) representmg the practlcal life, avoid the
mepiepyla ‘EAmuikdv dvopdrwr, § 88, and the gymnosophists,
as exemplified by Calanus, do not practise Adyovs els mavij-
yupw, § 96. See also App. p. 513.
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is not absolutely non-existent.? For this we have 73
the testimony, both of Greece and the world outside
Greece. In Greece there flourished the sages known
also by the appropriate ® name of the Seven, and we
might expect that both before them and after them,
others had their day, though the memory of the more
ancient has vanished in the lapse of many years, and

is dimmed in the case of those whose lives are still
recent through the widespread neglect of their
contemporaries.

In the outside world where are those who spread 74
the message by words and deeds,’ we find large
associations of men of the highest excellence.
Among the Persians there is the order of the Magi,
who silently make research into the facts of nature
to gain knowledge of the truth and through visions
clearer than speech, give and receive the revela-
tions of divine excellency.? In India, too, there
is the order of the Gymnosophists, who study
ethical as well as physical philosophy and make
the whole of their lives an exhibition of virtue.®

XII. Palestinian Syria, too, has not 76
¢ So too in De Mut. 35-37, though some say that codla and
6 oodds are dvimapkros, the conclusion is that each of them is
dmapkTov mpdypa.

b ¢ Appropriate,” because érrd is supposed to be derived

from oeuvds and oeBaouds, ¢f. De Op. 127. But see App.
. 512.

P 1This translation of the only translatable reading found
in any one ms. is given in despair, for I do not believe that
‘“ ambassadors of words and deeds ”’ is a possible expression.
Cohn, Hermes, 1916, p. 174, thinks that wpeoBevral here =
“ cultores.” But no example for such a sense of the noun
is cited. For what I believe to be the true reading see note 1.

¢ Cf. the very similar remarks in Spec. Leg. iii. 100 and
note vol. vii. pp. 635 f.

¢ On the Gymnosophists see App. p. 513.
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¢ For observations on the relation of this description of the
Essenes (§§ 75-91) to those in the Hypothetica (pp. 437 ff. of
this volume) and in Josephus see App. p. 514.
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failed to produce high moral excellence. In this
country live a considerable part of the very popu-
lous nation of the Jews, including as it is said, certain
persons, more than four thousand in number, called
Essenes.* Their name which is, I think, a variation,
though the form of the Greek is inexact, of éoudrys
(holiness), is given them, because they have shown
themselves especially devout in the service of God,
not by offering sacrifices of animals, but by resolving
to sanctify their minds. The first thing about these 76
people is that they live in villages and avoid the
cities because of the iniquities which have become
inveterate among city dwellers, for they know that
their company would have a deadly effect upon their
own souls, like a disease brought by a pestilential
atmosphere. Some of them labour on the land and
others pursue such crafts as co-operate with peace and
so benefit themselves and their neighbours. They do
not hoard gold and silver or acquire great slices of
land because they desire the revenues therefrom,
but provide what is needed for the necessary require-
ments of life. For while they stand almost alone in 77
the whole of mankind in that they have become
moneyless and landless by deliberate action rather
than by lack of good fortune, they are esteemed
exceedingly rich, because they judge frugality with
contentment to be, as indeed it is, an abundance of
wealth. As for darts, javelins, daggers, or the helmet, 78
breastplate or shield, you could not find a single
manufacturer of them, nor, in general, any person
making weapons or engines or plying any industry
concerned with war, nor, indeed, any of the peaceful
~ kind, which easily lapse into vice, for they have not
the vaguest idea of commerce either wholesale or
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¢ The triple division of philosophy has been frequently
mentioned by Philo. For the fullest account of it see De
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retail or marine, but pack the inducements to covet-
ousness off in disgrace. Not a single slave is to be 79
found among them, but all are free, exchanging
services with each other, and they denounce the
owners of slaves, not merely for their injustice in
outraging the law of equality, but also for their
impiety in annulling the statute of Nature, who
mother-like has born and reared all men alike, and
created them genuine brothers, not in mere name,
but in very reality, though this kinship has been put
to confusion by the triumph of malignant covetous-
ness, which has wrought estrangement instead of
affinity and enmity instead of friendship. As for 80
philosophy they abandon the logical part to quibbling
verbalists as unnecessary for the acquisition of virtue,
and the physical to visionary praters as beyond the
grasp of human nature, only retaining that part which
treats philosophically of the existence of God and the
creation of the universe.” But the ethical part they
study very industriously, taking for their trainers the
laws of their fathers, which could not possibly have
been conceived by the human soul without divine
inspiration. In these they are instructed 81
at all other times, but particularly on the seventh
days. For that day has been set apart to be kept
holy and on it they abstain from all other work and
proceed to sacred spots which they call synagogues.
There, arranged in rows according to their ages, the
younger below the elder, they sit decorously as befits
the occasion with attentive ears. Then one takes the 82
books and reads aloud and another of especial pro-

Agr. 14 ff.  For the Stoic view by which natural theology is
included in physic see notes on De Abr. 99 (vol. vi. pp. 52
and 597).

57



PHILO

doa p1y yvdpywa mapeddwv dvadiddoker: Td yap
mAetora Sid ovuPBolwy dpyatoTpdmw {nAdoer map’
83 avTols ulocodelrar. madevovtar 3¢ edoéPeav,
douétTa, Sikatoovvmy, olkovoulav, molireiav, émi-
oy T@v mpos dAleiav dyaldv kai kakdv kal
adiaddpwv, aipéoels dv xp1) kal duvyds Tdv évav-
Tiwv, Spoits Kkal kavdoL TpuTTOls XpWUEVOL, T TE
84 pudobéw Kai Pdapérew kai Plavlpdmw. Tob pév
odv $udobéov delypata mapéyovrar pvpla: Ty map’
Sdov Tov Blov ouveydi kal emdAAnlov dyvelav, 76
dvdpotov, To dievdés, T0 wdvtwv pév dyabdv
ai"rwv, KokoD Oé ,unSevés vopilew efvaz 70 Oetov:
Tod 3¢ dthapérov ’TO aqSu\oxpn,uaTov, 70 acﬁc)\ob‘ofov,
76 ddMiovov, 70 éykparés, TO Kaprepucov, €TL 35
SAyodetlav, ddéreiav, edrodiav, 76 drvdov, T6 vi-
pmpov, 70 edoTabés, kal 6oa TovTols SpoldTpomar
700 8¢ dpdavfpddmov edvoiav, lodTTa, TRV WAVTOS
Adyov kpeitTova kowwviav, mepl s odk draipov
85 Ppaxéa eimelv. mpdTov pév Tolvuv 00devos olkia
Tis éoTw dla, Jv odxi mdvTwv elvar kowny ovu-
BéBnre: mpos yap TA kard BOudoovs ovvoikelv
dvamémraTar kat Tols érépwlev ddikvovuévols TAV
86 spolfAwv. elr’ éorl Tapeiov &v mdvrwy
ral Oamdvar (kowal), kal wkowal uév éobires,
Kowal 8¢ Tpodal ovooiTia TEmOMuUEVWY TO YAp
Spwpddiov i Spodiarrov 3 dporpdmelov odk dv Tis

@ Or ““ with ardour worthy of the men of old.” The same
phrase occurs in De Plant. 158 and De Mig. 201, where also
the exact meaning is somewhat uncertain.

b 4.e. ceremonial purity and avoidance of defilement.
So rather than general purity of hfe, which would come
under 70 ¢uddperov. For this use of dyvela cf. Plato, Legg.
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ficiency comes forward and expounds what is not
understood. For most of their philosophical study
takes the form of allegory, and in this they emulate
the tradition of the past.® They are trained in 83
piety, holiness, justice, domestic and civic conduct,
knowledge of what is truly good, or evil, or in-
different, and how to choose what they should
and avoid the opposite, taking for their defining
standards these three, love of God, love of virtue,
love of men. Their love of God they show by 84
a multitude of proofs, by religious purity ® constant
and unbroken throughout their lives, by abstinence
from oaths, by veracity, by their belief that the
Godhead is the cause of all good things and
nothing bad ; their love of virtue, by their freedom
from the love of either money or reputation or
pleasure, by self-mastery and endurance, again by
frugality, simple living, contentment, humility, re-
spect for law, steadiness and all similar qualities ;
their love of men by benevolence and sense of
equality, and their spirit of fellowship, which defies
description, though a few words on it will not be out
of place. First of all then no one’s house is his own 85
in the sense that it is not shared by all, for besides
the fact that they dwell together in communities, the
door is open to visitors from elsewhere who share
their convictions. Again they all have 86
a single treasury and common disbursements ; their
clothes are held in common and also their food
through their institution of public meals. In no
other community can we find the custom of sharing

917 B kalapdryTds Te Kai dyvelas Ta wepi Tovs feovs. Though
this kind of purity is not mentioned elsewhere in this narrative,
it is in other accounts, see App. p. 514.
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yvijoros is here used of children, not as usual in antithesis
to voﬂos, but in the literal as opposed to the figurative sense.
So too in Legatio 62, 71, the behaviour of a father-m-law to
his son-in-law is as good as if he were the yiijoios marijp. So
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roof, life and board more firmly established in actual
practice. And that is no more than one would
expect. For all the wages which they earn in the
day’s work they do not keep as their private property,
but throw them into the common stock and allow
the benefit thus accruing to be shared by those who
wish to use it. The sick are not neglected because 87
they cannot provide anything, but have the cost of
their treatment lying ready in the common stock,
so that they can meet expenses out of the greater
wealth in full security. To the elder men too is given
the respect and care which real? children give to
their parents, and they receive from countless hands
and minds a full and generous maintenance for their
latter years. XIII. Such are the athletes 88
of virtue produced by a philosophy free from the
pedantry of Greek wordiness, a philosophy which
sets its pupils to practise themselves in laudable
actions, by which the liberty which can never be
enslaved is firmly established. Here we have a proof. 89
Many are the potentates who at various occasions
have raised themselves to power over the country.
They differed both in nature and the line of conduct
which they followed. Some of them carried their
zest for outdoing wild beasts in ferocity to the point
of savagery. They left no form of cruelty untried.
They slaughtered their subjects wholesale, or like
cooks carved them piecemeal and limb by limb whilst
still alive, and did not stay their hands till justice who
surveys human affairs visited them with the same
calamities. Others transformed this wild frenzy into 90
another kind of viciousness. Their conduct showed

too in ‘Spec. Leg. iv. 184 of the behaviour of a ruler to his
subjects.
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intense bitterness, but they talked with calmness,
though the mask of their milder language failed to
conceal their rancorous disposition. They fawned
like venomous hounds yet wrought evils irremediable
and left behind them throughout the cities the un-
forgettable sufferings of their victims as monuments
of their impiety and inhumanity. Yet none of these, 91
neither the extremely ferocious nor the deep-dyed
treacherous dissemblers, were able to lay a charge
against this congregation of Essenes or holy ones
here described. Unable to resist the high excellence
of these people, they all treated them as self-
governing and freemen by nature and extolled their
communal meals and that ineffable sense of fellow-
ship, which is the clearest evidence of a perfect and
supremely happy life.®

XIV. But since some consider that the virtues of 92
large bodies are never perfect, but merely grow and
improve and then come to a halt, we must cite as
evidence the lives of good individual men, which are
the clearest proof of the existence of liberty. Calanus 93
was an Indian by birth of the school of the gymno-
sophists. Regarded as possessed of endurance more
than any of his contemporaries, by combining virtuous
actions with laudable words he gained the admiration,
not only of his fellow countrymen, but of men of
other races, and, what is most singular of all, of enemy
sovereigns. Thus Alexander of Macedon, wishing to 94
exhibit to the Grecian world a specimen of the bar-
barians’ wisdom, like a copy reproducing the original
picture, began by urging Calanus to travel with him
from India with the prospect of winning high fame
in the whole of Asia and the whole of Europe ; and 95

% On §§ 89-91 see App. p. 515.
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els Tomov, YPuyas O¢ ovk avaykaaﬂg mowely & 7
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1 mss. wappnolias.

2 M has Bpayeis dMnv. The evidently defective text of
this sentence must be jucniged in the light of Ambrose’s para-
phrase. Ambrose, whose version of the letter in Ep. 37 is
very close till the end, closes with ‘‘ nobis res sociae verbis
et verba rebus: res celeres et sermones breves: in virtute
nobis libertas beata est.” IFrom this Cohn suggests after
épyots Adyoi, (épya pév Taxéa xai Adyot) Ppaxeis, aAX’ Eyovor
Sdvvauw, krA. The difficulty I find in this is that it ignores
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when he failed to persuade him declared that he
would compel him to follow him. Calanus’s reply
was as noble as it was apposite. ‘° What shall I be
worth to you, Alexander, for exhibiting to the Greeks
if I am compelled to do what I do not wish to do ? ”’
What a wealth of frankness there is in the words and
far more of freedom in the thought. But more
durable than his spoken are his written words and in
these he set on record clear signs of a spirit which
could not be enslaved. The letter he sent to Alex- 96
ander runs thus :—

“ Calanus to Alexander

Your friends urge you to apply violence and
compulsion to the philosophers of India. These
friends, however, have never even in their dreams
seen what we do. Bodies you will transport from
place to place, but souls you will not compel to do
what they will not do, any more than force bricks or
sticks to talk. Tire causes the greatest trouble and
ruin to living bodies: we are superior to this: we burn
ourselves alive.® There is no king, no ruler, who will
compel us to do what we do not freely wish to do.
We are not like those philosophers of the Greeks,
who practise words for a festal assembly. With us
deeds accord with words and words with deeds.
Deeds pass swiftly and words have short-lived power :

@ Cf. De Abr. 182, where it is stated that the gymnosophists
burn themselves at the outset of old age. Calanus is said to
have ended his life in this way. See App. p. 516.

Ambrose’s ‘“in virtute.” 1 tentatively suggest and have
translated (épya pév Tayéa xal Adyoi) Bpaxeiav Exovor Svvapw:
(dperai Huiv) kol paxaporyra xai élevlepiav meprmotodvras (this
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orrap'yavwv ev'rpedmp,evoc Be)&novwab 70 'r)077, may
Soov €€ vmautiov Tpodis kal SuaiTys év Tals Yuyals
kekifdiAevrar petayaparTépevor mpos To SSkiuov.

99 i8¢ yodv ola map’ Edpumidy ¢noiv ¢ “Hpardis:

| “ miumpa, kdrafe odpras, éumhijalnTi pov
[461] , TpTpa, katal pKas, epmANCHNTL L
mivwy kedawov afua* mpdalde yap kdTw
yiis elow doTrpa vy T’ dves’ eis aibépa,
mpiv €€ éuod gou 0dm dmavrijoar Adyov.”

7® yap ovre Qwmelo pév kal kolakelo kal Vmwé-
Kkptots, év ols Adyor yvduais Siapdyovrar, SovAo-
mpeméoTaTa, 76 8¢ dvobws kal yvnoiws éx kabapod
700 ovvelddTos élevlepooTopety edyevéow apudTTov.
100 mdAw Tov adTév omovdalov ovy Opds,
611 000¢ Twlovpevos Oepdmwv elvar dokel, kata-
7AjTTwY TOvs dpdvTas, ws od udvov élevfepos v
last is read by two mss. for mepimowodvres). The similar
endmg of Svapw and quiv would facilitate the loss of dperai

Juiv. At the same time it is true that the Bpayeis of M fits
better with Ambrose’s ‘‘ breves.” See also App. p. 516.

¢ Or if Cohn’s reconstruction (see note 2, pp. 64-66) is pre-
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virtues secure to us blessedness and freedom.” ¢

Protestations and judgements like these 97
may well bring to our lips the saying of Zeno :
* Sooner will you sink an inflated bladder than com-
pel any virtuous man to do against his will anything
that he does not wish.” For never will that soul
surrender or suffer defeat which right reason has
braced with principles firmly held.

XV. The freedom of the virtuous is also vouched 98
for by the poets and prose writers, in whose thoughts
Greeks and barbarians alike are reared almost from
the cradle, and so gain improvement of character and
restamp into sterling coin every bit of metal in their
souls which has been debased by a faulty upbringing
and mode of life. See, for instance, what Heracles 99
says in Euripides :

Burn me, consume my flesh, and drink thy fill
Of my dark blood ; for sooner shall the stars

Go 'neath the earth and earth go up to sky
Ere thou shalt from my lips meet fawning word.?

For in very truth, fawning and flattery and dis-
sembling, in which the words are at war with the
thought, are utterly slavish. But freedom of speech,
genuine without taint of bastardy, and proceeding
from a pure conscience, befits the nobly born.
Again, observe how this same man of 100
worth, even when put up for sale, seems to be no
menial, but strikes awe into the beholders, who feel

ferred, ‘“ Our deeds are swift and our words short ; but they
have power, securing for us blessedness and freedom.” For
the suggested reconstriction translated above see same note.

® This is the fourth time that this passage is quoted by
Philo, the other three being Leg. All. iii. 202, De los. 718, and
§ 25 above. On the source of the quotation see App. p. 516.
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1 Mss. 76 eldos adrod ov (or od). Cohn prints the last two
words as above, but leaves the equally unmetrical 70
eldos though he expresses high approval of the correction
(Elmsley’s) to 74 y’.
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that he is not only free, but will become the master
of his purchaser. @Hermes, for example, in answer 101
to the question whether Heracles is worthless says :

Worthless ? far from it, quite the contrary :
His bearing’s dignified, no meanness here,

Not slave-like overstocked with fat, and look
How smart his dress—and he can wield a club.

To which the other replies :

Who wants to buy a stronger than himself,
And bring him home as master of the house?
It fairly frightens one to look at you,

Eyes full of fire—you look just like a bull
Watching a lion’s onset.

Then he continues :

Your looks alone are evidence enough,
Though you say nothing, that you won’t obey—
Giving, not taking, orders is your line.

And when Syleus after buying him, sent him into his 102
estate, he showed by his actions that there was
nothing of the slave in his nature. For he killed the
finest bull in the stud, nominally as a sacrifice to Zeus,
and feasted on it, and then brought out a great
quantity of wine and lying there very comfortably
drank it in huge draughts. When Syleus arrived, 103
very indignant both at the loss of his property, and
at his servant’s easy-going and excessively disdainful

2 This passage from a Satyric drama of Euripides evi-
dently gives a different version from that in Apollodorus
il. 6. 2, in which Heracles having murdered Iphitus has to
expiate his crime by three years servitude and accordingly
is sold by Hermes to Omphale. During this servitude he
kills Syleus, who used to compel strangers to dig in his
vineyard, See further App. p. 516.
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behaviour, Heracles did not change colour a whit, nor
make any difference in what he was doing, but said
with the utmost boldness :

Lie down and let us drink and have a try
At once, who'll do it better, you or I.

How then must we describe his standing with his
master ? Is he slave or lord, he who dares not only
to take these liberties, but even to issue orders to his
owner, ready to beat him and knock him about if he
shows resistance, or if he calls others to his aid to
annihilate them altogether! Surely then these title-
deeds, which record the so-called purchases, are just a
laughing-stock and a mass of nonsense, when they
are put out of court by the superior force of those
against whom they are drawn up, less valid even than
blank sheets of paper and destined to perish utterly,
through moths, or time, or mildew.

XVI. But it is not fair, an objector will say, to cite
the achievements of the heroes as evidence. They
have a greatness above human nature ; they vie with
the Olympians and as inheritors of a mixed parentage,
a blend of mortal and immortal seed, are rightly
called demigods, because the mortal ingredient is
overpowered by the immortal part, so that there is
nothing extraordinary in their contempt for those

104

105

who plan to enslave them. Be it so! But what of 106

Anaxarchus or Zeno the Eleatic? Are they heroes
or the offspring of gods ? Nevertheless in the hands
of cruel-hearted tyrants, naturally bitter and stirred
to still greater ferocity by anger with them, though
racked with strange and ingeniously invented tor-
tures, they behaved as though the bodies in which
they lay belonged to strangers or enemies, and with
high disdain set the terrors of the tormentors at
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1 So mss. except M which has xpwdpuevos (so Cohn).
? mss. dwepfdAlovoar.

¢ The same story is told of Zeno in Diogenes Laertius ix.
M 1 and also of Anaxarchus, bid. 59.
® For this story see Diogenes Laertius ix. 59 where the
word for the thing pounded is §¥daxos (*“ bag * or *“ pouch ).
By this is meant the body as being the bag contammg the
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nought. TFor having inured the soul from the first to
hold aloof through love of knowledge from association
with the passions, and to cleave to culture and
wisdom, they set it wandering away from the body
and brought it to make its home with wisdom and
courage and the other virtues. So it was that Zeno
when suspended and stretched on the wheel, to make
him tell something which should not be disclosed,
showed himself mightier than the strongest things in
nature, fire and iron. He gnawed off his tongue and
shot it at the torturer, lest under violence he should
involuntarily utter what honour would leave un-
spoken.? Anaxarchus’s speech showed the staunchest
endurance. ‘‘ Pound Anaxarchus’s skin,” he said,
“ Anaxarchus you cannot pound.”? These examples
of true courage, full of the spirit of defiance, have a
value far exceeding the inherited nobleness of the
heroes. Their glory belongs to their parentage and
is not of their own volition. The glory of the philo-
sophers rests upon achievements of virtue, freely
willed by themselves, and these being what they are,
immortalize those who practise them in sincerity.
XVII. I know many cases of wrestlers and pan-
cratiasts so full of ambition and eagerness for victo