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PREFACE TO VOLUME V

In this volume we reach the end of the third of
Cohn and Wendland’s six volumes, and with it the
end also of what is perhaps the most important part
of Philo’s work, in which, to repeat the words used
by us in the General Introduction, he expounds
what he considers to be the inner and spiritual
meaning of various incidents and texts in Genesis.®

Mr. Whitaker remains a substantial contributor
to this volume, even more so than in Vol. IV.
At his death in 1930 he left in ms. the whole of
De Fuga and De Somniis, i., and about a fifth of
De Somnits, ii. They had not been revised, but
though I have made considerable alterations and
corrections, especially in De Somniis, i., and though the
introductions entirely, and the notes almost entirely,
are my unassisted work, the translation of this part
is fundamentally his. Still, as I said in the Preface
to Vol. IV, both in what I have left unchanged and
in what I have altered or corrected I must take the
final responsibility.

8 For some account of the nature of the work which still
remains to be done see General Introduction, Vol. I. p. x.
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PREFACE

I wish to call the attention of such readers as are
interested in the minutiae of the text of this and
the preceding volumes to the supplementary list
printed on pp. 613 ff., where also I have modified
somewhat the remarks I made on this subject in the
Preface to Vol. IV.

F.H.C

February 1934.
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ON FLIGHT AND FINDING
(DE FUGA ET INVENTIONE?9)

¢ In Mangey'’s and earlier editions the Latin title is given
as De Profugis.






ANALYTICAL INTRODUCTION

THis treatise, which follows at qnce on the preced-
ing, continues the exposition of Genesis xvi. from the
middle of vs. 6 to vs. 12, omitting vs. 10. These
verses are quoted in full in § 1, but the discussion is
chiefly confined to a few words or phrases, namely
“fled,” ** found,” and * fountain.” The first point
to be noted is that Hagar fled. Flight may be due
to three different causes: hatred, fear, and shame
(2-8). Hagar is an example of the third, and the
story shows that the inward monitor or Elenchus,
which is typified by the angel, taught her that this
shame must be tempered by courage (4-6).

But we must first say something about the other
two causes of flight. Hatred was the cause of
Jacob’s flight from Laban. Here the two may stand
from one point of view for the materialistic and the
theistic creed respectively, and from another for the
fool and the wise (7-13). On either interpretation
the Jacob soul, finding itself unable to correct the
Laban soul, will flee from association with it and
repudiateit. Jacob’s wives, thatis his powers, joined
in this repudiation, and that part of their speech in
which they say that God has taken from Laban his
wealth and glory and given them to themselves lead
to a short meditation on true wealth and glory (15-19).
A further proof of the need of flight is drawn from
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PHILO

Laban’s expostulation that he would have sent Jacob
forth with mirth and musie, which the Practiser
knows to be mere enticement to return to the lower
life (20-22).

For flight caused by fear we have the flight of
Jacob to Laban and Haran before the wrath of Esau.
Here Laban represents the brilliancy of secular life,
and the lesson to be drawn is that the right way to
answer the unjust, when they claim that the good
things of the world fall to them, is to shew how these
good things can be justly used (23-27). Let us not
therefore shrink from wealth, from power, or from
the banquet. Our liberality will convict the spend-
thrift and the miser, our just administration the
tyrant, and our abstemiousness the glutton (28-32).
Indeed those who affect the ascetic life are for the
most part hypocrites, and to function in the outer
world is the best preparation for the higher life of
contemplation (83-37). The ministry to men must
precede the ministry to God (38).

Again, Jacob’s flight to Haran will signify the
proper attitude of the soul in the practising and
progressive stage. It must fly the hard ignorance
of Esau, but also it is not as yet fit to share the higher
life of Isaac (39-43). And Laban to whom it is sent
is after all called the brother of Rebecca or persistence,
while Haran where he lives represents, as elsewhere,
the world of sense, the knowledge of which is neces-
sary to the progressing, and after some days he will
be recalled thence to the higher life (44-47). Simi-
larly Isaac bids him go to Mesopotamia, that is to
the mid-torrent of life’s river, and to the house of
Bethuel or daughter of God, wisdom, that is, who,
though a daughter, is also a father (48-52).

4



ON FLIGHT AND FINDING

Other thoughts on flight are suggested by the
cities of refuge. The law states that the intentional
murderer shall be put to death, but that the un-
intentional homicide may find refuge in an appointed
place gfs) Before, however, considering this latter
point, he notes that the first clause of the law runs:
‘“If a man strikes another and he dies, let him be
put to death with death.” Philo, as so often, fails
to understand that the last words of this are the
Greek translation of the common Hebrew idiom for
“ surely be put to death,” and infers that * dying
with death ” indicates the real, the spiritual death
(54-55). Other texts are quoted to shew that, as
virtue is the true life, vice is the true death (56-59),
though, in another sense, vice can never die, as shewn
by the sign given to Cain (60-64). Another part of
the same text, where it is said of the involuntary
homicide that God delivered the victim to his hands,
suggests that God employs subordinate ministers
for the lower, though beneficial and necessary, work
of punishment, and this he supports, as elsewhere,
by the use of *“ we ” in the first chapter of Genesis,
and the entrustment of cursing to the less worthy
and of blessing to the worthier tribes (65-74).
Again, the words “I will give thee a place” may
be understood to mean that God Himself is the
place where the innocent can take refuge (75-76).
When we read that the wilful murderer who takes
refuge in a sanctuary shall be dragged from it and
put to death, it means that the voluntary evil-doer,
who takes refuge with God, that is, ascribes to Him
the responsibility for his sins, blasphemes (77-82) ;
and how deadly a sin blasphemy against the Divine
Parent is, is shown by the very next words where the

5



PHILO

death penalty is assigned to those who speak ill of
their earthly parents (83-84). The cities of refuge
are only for those who truly understand the difference
between the voluntary and involuntary (85-86).

As to the cities of refuge, four questions arise :
(1) why they are in Levitical territory ; (2) why they
are six in number ; (8) why three are beyond Jordan
and three in Canaan; (4) why the refugee must
remain till the death of the High Priest §7) The
answer to the first is that the Levites themselves
are fugitives from human ties, and also, as in the
story of Exodus xxxii., the slayers of their kinsfolk,
interpreted as the body, the unreasoning nature, and
speech (88-93). To the second and the third ques-
tions the answer is that, of the six potencies of God
where the guiltless may take refuge, three stand far
above humanity, while three are closer to our nature
(95-105). To answer the fourth point, which he
thinks can hardly be understood literally without
absurdity, Philo identifies the High Priest with the
Logos and points out various analogies between the
two. He thus explains the ordinance as meaning
that, while this High Priest lives in the soul, the sins
which have been banished cannot return (106-118).

The second part of the treatise (119-175) is con-
cerned with finding, which naturally calls up the
idea of seeking. We have four variants of this : not
seeking and not finding, seeking and finding, not
seeking and finding, seeking and not finding (119-
120). The first of these is dismissed very rapidly
with one or two illustrations of which Pharaoh’s
obstinacy is the chief (121-125). Seeking and finding
is shewn in the case of Joseph who, prompted by a
‘““man,” that is the inward monitor, ‘“ found *’ his

6



ON FLIGHT AND FINDING

brethren in Dothan, the place of those who have
abandoned delusion (126-131); of Isaac who asked
* where is the victim ? ” and ‘ found ” that God
would provide it (182-135); of the Israelites who
asked about the manna, and “ found ”’ that it was
the Word of God (187-139); of Moses who, when
questioning his mission, ““ found ”’ the answer in I
will be with you ”’ (140-142). For seeking and not
finding we have the examples of Laban seeking the
images, the Sodomites seeking the door, Korah
seeking the priesthood, and Pharaoh seeking Moses
to kill him (148-148). Then follows a more elaborate
allegorizing of the story of Judah’s intercourse with
Tamar into a picture of the earnest soul wooing
piety, to which he first gives as pledges the ring of
trustworthiness, the chain of consistency, and the
staff of discipline, and afterwards, to test her fidelity,
sends the kid which represents the good things of
secular life. The connexion of this story with the
subject lies in the phrase * the messenger did
not ‘ find’ her” (149-156). Then, after a shorter
spiritualizing of the incident of the goat of the sin-
offering in Leviticus x. (157-160),% the story of the
Burning Bush is interpreted as the fruitless desire of
the soul to know the causes of phenomena which are
ever perishing and yet are ever renewed (161-165).
The fourth head of finding without seeking sug-
gests many points which have been noted elsewhere ;
primarily, of course, the self-taught nature, Isaac,
and then the delivery of the Hebrew women before
the midwives come, the speed with which Jacob
found the meat which God delivered into his hand,
and the automatic growth on the fallow land in the

@ See note ad loc.
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PHILO

Sabbatical year (166-172). This last natural}y leads
to some thought on the Sabbatical gift of peace
(178-174), but to Philo’s mind the best example is
the promise to the Israelites in Deuteronomy of
cities, houses, cisterns, vineyards, oliveyards, for
which they have not laboured, all of them really
types of spiritual blessings (175-176).

The next phrase in the text which calls for dis-
cussion is * spring of water.” ‘‘ Spring " is used as
the symbol for five different things: first for the
mind, which in the Creation story is described as the
spring which waters the whole face of the earth, i.e.
of the body (177-182) ; secondly it is used for educa-
tion, and thus the twelve springs of Elim or * gate-
way " signify the Encyclia, the gateway to know-
ledge ; and, since beside these springs there grew
up seventy palm-trees, we have a short digression
on the virtues of the two numbers (183-187). Thirdly
there are the springs of folly, and this is illustrated
by the phrase “ uncovering the fount of the woman,”
where the woman is sense and her husband mind,
and uncovering the fount comes when the sleeping
mind allows each of the senses to have free play
(188-193). Fourthly there are the springs of wisdom,
from which Rebecca drew (194-196); and fifthly
God Himself, Who is called by Jeremiah the fountain
of life. And since Jeremiah adds that the wicked
dig for themselves broken cisterns which hold no
water, we see the contrast with the wise who, like
Abraham and Isaac, dig real wells (197-201).

The fountain by which Hagar was found was the
fountain of wisdom, but hers was not yet a soul
which could draw from it (202). The treatise con-
cludes with shorter notes on a few other phrases

8



ON FLIGHT AND FINDING

in the passage. When the angel asked, ‘“ Whence
comest thou, and whither goest thou ? ”’ it was not
because he did not know the answer, since his
omniscience is shewn by his knowing that the child
would be a boy. The first part of the question was
a rebuke for her flight, the second an indication of
the uncertainty of the future (205-206). Something
is added about the description given in the angel’s
words of the Ishmael or sophist nature (207-211).
And finally we note that Hagar acknowledges the
angel as God, for to one in her lower stage of servi-
tude God’s servants are as God Himself (211-end).
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ON FLIGHT AND FINDING

I. “ And Sarai evil-entreated her, and she fled 1
from her face. And an angel of the Lord found her
at the fountain of water in the wilderness, at the
fountain in the way to Shur. And the angel of the
Lord said unto her, ‘ Handmaid of Sarai, whence
comest thou? and whither goest thou?’ And she
said, ‘ From the face of Sarai my mistress I am fleeing.’
And the angel of the Lord said unto her, ‘ Return to
thy mistress, and humble thyself under her hands’
(Gen. xvi. 6-9). And the angel of the Lord said
unto her, ‘ Behold, thou art with child, and shalt bear
a son ; and thou shalt call his name Ishmael, because
the Lord hath hearkened to thy humiliation. He
shall be a dweller in the fields; his hands shall
be against all men, and all men’s hands shall be
against him ’ "’ (sbid. 11, 12). Having in the
preceding treatise said what was fitting about the
courses of preliminary training and about evil-
entreatment, we will next proceed to set forth the
subject of fugitives. For the Lawgiver has in
several places made mention of those who run away,
as he does here, saying of Hagar that upon being
evil-entreated ‘‘ she ran away from the face of her
mistress.”

There are, I think, three motives for flight : hatred,
fear, and shame. From hatred wives leave husbands

11
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ON FLIGHT AND FINDING, 3-7

and husbands wives ; from fear children leave their
parents and servants their masters; from shame
friends leave their fellows when something they
have done displeases them. I know fathers whose
effeminacy has made them unwilling to face the
strict and philosophic life of their sons, and who out
of shame have chosen to live in the country instead
of in the city. Instances of the working of these 4
three motives are to be found in the sacred writings.
Jacob, the Practiser, as we shall presently shew,
flies from his father-in-law Laban out of hatred,
from his brother Esau out of fear. Hagar’s motive §
for departing is shame. A sign of this
is the fact that an angel, a Divine Word, meets her
to advise the right course, and to suggest return
to the house of her mistress. This angel addresses
her in the encouraging words, ““ The.Lord hath
hearkened to thy humiliation ” (Gen. xvi. 11), a
humiliation prompted neither by fear nor by hatred,
the one the feeling of an ignoble, the other of a
quarrelsome soul, but by shame, the outward ex-
pression of inward modesty. Had she run away 6
owing to fear, the angel would probably have moved
her who had inspired the fear to a gentler frame of
mind ; for then, and not till then, would it have been
safe for the fugitive to go back. But no angel first
approached Sarai, seeing that she is favourably
disposed of her own accord. But it is Hagar who is
taught by the angel monitor,® whose goodwill to
her makes him at once her friend and counsellor,
not to feel only shame, but to be of good courage
as well ; pointing out that shame apart from con-
fidence is but a half virtue.

II. The ensuing argument will bring to light the 7
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ON FLIGHT AND FINDING, 7-11

more subtle traits of shame. I must now go back
to the heads suggested, and must begin with those
who run away because of hatred. We are told that
* Jacob kept Laban the Syrian in the dark, so as not
to tell him that he is fleeing, and he fled, himself and
all that belonged to him ”’ (Gen. xxxi. 20 f.). What, 8
then, was the cause of the hatred ? You would like
perhaps to be told this. There are people who fashion
their God out of substance devoid of quality or form
or shape ¢; but the moving Cause they neither know,
nor have taken any trouble to learn from those who
do know Him. They have neither mastered nor do
they study the fairest subject of all, the first, nay
the only one, whose knowledge it was a vital matter
for them to acquire. Laban is of this class ; for the g
sacred oracles assign to him the flock that is without
mark (Gen. xxx. 42); and in the universe it is the
matter devoid of quality and in men the ignorant and
untutored soul that is without mark. Others there 10
are of the better part, who said that Mind came and
ordered all things,® bringing the disorder that pre-
vailed in existing things as the result of mob-rule
into the order :? regular government under a king.
Of this company Jacob is a votary, who is in charge
of the variegated flock, marked and distinguished ;
and in the universe it is form that has variety and
distinction, while among men it is the understand-
ing, well-trained and loving to learn.

The man of mark, associate of true monarchy, has 11
- imbibed in full measure the inbred spirit of fellow-
ship, and comes to the man of no mark, when he
fashions, as I said before, material sovereignties as

treatise), wdvra xpiuara #v Ouod* elra vols éNOiw alra Si-
exbounoe,
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¢ See App. p. 581.
® Or “giving in addition.”
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ON FLIGHT AND FINDING, 11-16

Divine, and holds no sovereignty outside of these to
be efficient,—comes to him to teach him that he is
mistaken. For the world has come into being, and 12
assuredly it has done so under the hand of some
Cause ; and the Word of Him who makes it is Him-
self the seal, by which each thing that exists has
received its shape. Accordingly from the outset
form in perfection accompanies the things that come
into being, for it is an impress and image of the per-
fect Word. For the living creature that has come 13
into being is imperfect in quantity, as is shewn by its
constant growth as its age advances, but perfect in
quality ; for the same quality continues, inasmuch
as it is the impress of a Divine Word ever continuing
and free from every kind of change.® III. 14
Jacob, seeing that Laban has grown deaf to instruc-
tion or lawful authority, naturally plans to run away,
fearing lest, besides being unable to help, he should
suffer harm at his hands. For association with men
devoid of sense is hurtful, and the soul often in-
voluntarily takes the impressions of their mad folly ;
and in the nature of things culture feels a repugnance
towards lack of culture, and painstaking towards care-
lessness. And so the faculties of the 15
Practiser lift their voice aloud, proclaiming?® theixs
grounds for hatred : ““Is there yet any portion or
inheritance for us in our father’s house ? Are we not
counted of him strangers ? For he hath sold us, and
hath also quite devoured our money. All the riches
and the glory, which God took away from our father,
shall be for us and for our children ” (Gen. xxxi.
14-16). For being free both in names ¢ and in senti- 16

¢ 1 can give no satisfactory explanation of ‘ names.”
See App. pp. 581 f. :
17
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¢ The meaning seems to be that while the three Aristotelian
dyabd, viz. 78 wepl Yuxy, & wepl odua and T éxrés may be
dokiua in a sense, for even the Stoics admitted * preferable
indifferents > among the two latter, only the first is accept-
able to the true Practiser. See Quod Det. T and note, also
De Gig. 38.

18



ON FLIGHT AND FINDING, 16-19

ments, they deem no senseless man to be rich or
glorious, but all such, speaking broadly, to be poor
and inglorious, even if they surpass in fortune wealthy
kings. For they do not say that they will have their
father’s wealth, but that which was taken away from
their father, nor his glory, but the glory that was
taken away from him. The worthless man is destitute 17
of the real riches and the true gloriousness ; for these
good things are won by sound sense and self-mastery
and the dispositions akin to these, which are the in-
heritance of virtue-loving souls. Accordingly it is not 18
the things that pertain to the good-for-nothing man,
but those of which he has been stripped, that are
affluence and renown to the worthy. Virtues are
what has been stripped from him, and has become
the property of the worthy, thus bringing into har-
mony what is said elsewhere : * we will sacrifice the
abominations of Egypt to the Lord our God ”’ (Exod.
viii. 26) ; for victims perfect and free from blemish
are the virtues and virtuous conduct, and these the
Egyptian body, in its devotion to the passions, abomin-
ates. For even as in this passage, understood in 19
accordance with reality, things which Egyptians
reckon profane are called sacred in the estimation
of the keen-sighted, and are all offered in sacrifice ;
exactly in the same way, the things of which every
foolish man has been deprived and stripped, these
the comrade of nobility of character will inherit. And
these are real glory, indistinguishable from know-
ledge, and wealth, not the blind wealth, but that
which has the keenest sight for the things that
actually are, which accepts no counterfeit coinage,
nay nothing whatever that is soulless, even though it
be approved coin.%
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ON FLIGHT AND FINDING, 20-23

Right fitly, therefore, will Jacob run away from the 20
man who has no part in the good things of God, the
man who, even in finding fault with another, impugns
himself without knowing it when he says, * If thou
hadst told me, I would have sent thee forth ”* (Gen.
xxxi. 27). For this alone would have been a sufficient
ground for flight, if, when you were the slave of ten
thousand masters, you assumed the style of dominion
and lordship and proclaimed liberty to others. Ihow- 21
ever, says Jacob, took no man to help me to find the
way that leads to virtue, but paid heed to Divine
oracles bidding me depart hence, and to this moment
they guide my steps. And how wouldst thou have 22
sent me forth? Would it have been, as thou didst
grandiloquently recount, ‘‘ with merriment ”’ that
caused me pain, and * music”’ all unmusical, and
“ drums " noises inarticulate and meaningless, in-
flicting blows on the soul through the ears, ** and with
cithara” (¢bid.), not instruments but modes of conduct
void of melody or harmony ? Nay, these are the very
things that made me plan flight; but you, it seems,
devised them as means of diverting me back from
flight, to induce me to retrace my steps for the sake
of the power to cheat and mislead inbred in those
senses which I had with difficulty gained strength to
tread underfoot.

IV. Hatred, then, was the cause of the flight that 23
has been spoken of, but fear of that of which I am
about to speak. For we read as follows : * Rebecca
said to Jacob, ‘ Lo, Esau thy brother threatens to
kill thee. Now therefore, child, listen to my voice
and arise and flee to Laban my brother to Haran,
and live with him for some days, until the wrath and
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@ For a comparison of this interpretation of fleeing from
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Or “ prepare,” ““give strength to,”” a definite reference
to the gymnastic school. So below walaicuara = wrestling-
grips.
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ON FLIGHT AND FINDING, 23-27

anger of thy brother turn away, and he forget the
things which thou hast done to him : and I will send
and fetch thee thence’” (Gen. xxvii. 42-45). For
there is reason to fear lest the worse part of the soul
set an ambush and lie in wait, or even openly arm,
and then overthrow and cast down the better part.
And this is excellent advice given by Rebecca, that
is, by judicious Patience.2 Whenever, she says, you
see the base one flowing in full current against
virtue, and taking much account of things which it
ought to disregard, of wealth, fame, pleasure, when
he extols injustice as the author of each of these,
and points out that it is mostly wrongdoers who
attain to fame and to abundance of gold and silver,
do not take at once the opposite direction, and
practise penury and humility and a strict and un-
social mode of life; for in this way you will rouse your
adversary’s spirit and stimulate ® a more dangerous
foe to the contest against you. Consider,
then, by what course of action you are to escape his
machinations. Adapt yourself, not to his pursuits
and practices, but to the objects which serve to create
them °—honours, offices, silver, gold, possessions,
different forms and colours, beautiful objects. And
whenever you meet with these, do as a good artist
does,and engrave upon the material substances a form
‘as good as possible, and thus accomplish a work which
may win men’s praise. You know well how, when
an unskilled man takes charge of a vessel that is
quite capable of making a safe voyage, he upsets it,
whereas a skilled helmsman often saves one which

¢ Or 7dv elpyuévwr may refer to wealth, fame, and pleasure,
§ 25. See App. pp. 582 f.
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ON FLIGHT AND FINDING, 27-30

is sinking ; and how sick folk, under the care of
inexperienced attendants, fall into a dangerous
condition of body, while those who meet with ex-
perienced attendants recover even from dangerous
diseases. I need not labour the point. It is in-
variably the case that what is done with skill shews
up and convicts what is done without it, and true
praise accorded to the one is sure condemnation
of the other. ) V. If, then, you desire 28
thoroughly to expose the worthless man of wealth,
do not refuse abundance of wealth. He, miserable
creature, will be seen in his true colours, either with
the instincts of a slave rather than a gentleman, a
skinflint and a splitpenny ; or on the other hand as
living in a whirl of prodigality, ever ready to fling
away money and to guzzle—an ever-active patron
of courtesans, pimps, panders, and every licentious
crew. You will contribute freely to needy friends, 29
will make bountiful gifts to serve your country’s
wants, you will help parents without means to marry
their daughters, and provide them with an ample
dowry ; you will all but throw your private property
into the common stock and invite all deserving of
kindness to take a share. In exactly the 30
same way, when someone is crazy after fame and
full of boastfulness, if you wish to cast reproach on
the sorry fellow, do not turn your back upon popular
applause if you have an opportunity of winning
honour, and then, while the poor braggart strides
conceitedly along, you will send him tumbling.
While he will misuse his distinguished position to
insult and disgrace others better than himself, and
will exalt worse men above them, you on the other
hand will make all worthy men sharers in the ad-
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ON FLIGHT AND FINDING, 30-34

vantages of your good name, securing the position
of the better kind, and improving the worse by your
counsel. Again, if you go to a luxurious
repast where the wine flows freely, go without
hesitation ; for you will put the intemperate man
to shame by having yourself well in hand.* He will
fall upon his belly and open his insatiable appetites
before he opens his mouth, cram himself in unseemly
fashion, grab at his next neighbour’s food, and gobble
up everything without a blush; and when he is
thoroughly sated with eating, he will as the poets
say “ drink with a yawning maw,”? and incur the
mocking and ridicule of all who see him. But you,
when there is no compulsion, will drink in modera-
tion ; and should you be forced in any case to indulge
more freely, you will place the compulsion under the
charge of reason, and never debase pleasure to the
displeasure of others, but, if we may so speak, get
soberly drunken.¢ VI. Truth would there-
fore rightly find fault with those who without full
consideration give up the business and financial side
of a citizen’s life, and say that they have conceived
a contempt for fame and pleasure. For they do not
despise these things, they are practising an imposture.
Their dirty bodies and gloomy faces, the rigour and
squalour of their pinched life, are so many baits to
lead others to regard them as lovers of orderliness
and temperance and endurance. But they are
unable to deceive the more sharp-sighted, who peer
inside and refuse to be taken in by what meets the
eye. For they thrust this back as mere screening

¢ For the milder sense carried by uefew see Introduction
to De Plant. Vol. III. dp 209, where St. John ii. 10 8rar
pebuofdo (R.V. *“ have drunk freely *’) was quoted.
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ON FLIGHT AND FINDING, 34-37

of quite different things, and get a view of the true
nature of the things concealed within, which, if they
are beautiful, they admire, but if ugly, ridicule and
loathe them for their hypocrisy. To such 35
men, then, let us say : Do you affect the life that
eschews social intercourse with others, and courts
solitary loneliness? Well, what proof did you ever
give before this of noble social qualities? Do you
renounce money-making ? Whern engaged in busi-
ness, were you determined to be just in your dealings?
Would you make a show of paying no regard to the
pleasures of the belly and the parts below it—say,
when you had abundant material for indulging in
these, did you exercise moderation? Do you
despise popular esteem ? Well, when you held posts
of honour, did you practise simplicity ? State busi-
ness is an object of ridicule to you people. Perhaps
you have never discovered how serviceable a thing
it is. Begin, then, by getting some exer- 36
cise and practice in the business of life both private
and public ; and when by means of the sister virtues,
household-management and statesmanship, you have
become masters in each domain, enter now, as more
than qualified to do so, on your migration to a
different and more excellent way of life. For the
practical comes before the contemplative life ; it is
a sort of prelude to a more advanced contest ; and
it is well to have fought it out first. By taking this
course you will avoid the imputation of shrinking
from it through sheer laziness. It was 37
on this principle too that the Levites were charged
to perform their active service until the age of fifty
(Numb. iv. 3 ff.), but, when released from their
practical ministry, to make everything an object of
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ON FLIGHT AND FINDING, 37-41

observation and contemplation ; receiving as a prize
for duty well done in the active life a quite different
way of life whose delight is in knowledge and study
of principles alone. And apart from this, 38
itis a vital matter that those who venture to make the
claims of God theiraim andstudy should firsthave fully
met those of men ; for it is sheer folly to suppose that
you will reach the greater while you are incapable
of mastering the lesser. Therefore first make your-
selves familiar with virtue as exercised in our dealings
with men, to the end that you may be introduced
to that also which has to do with our relation to God.
VII. Such is the substance of the advice which 39
Patience gives to the Man of Practice, but the
actual words need detailed treatment. *‘Behold,”
she says, ‘“ Esau thy brother is threatening thee.”
Is it not the case that the character which is hard and
wooden, whose ignorance makes it disobedient, the
character called “ Esau,” nurses a grudge, and, offer-
ing the baits of this mortal life to destroy thee, money,
fame, pleasures, and the like, is bent on killing thee ?
“ But do thou, my child, flee from the present con-
test: for not yet has thy strength reached its full
development, but, as is natural in a boy, the sinews
of thy soul lack firmness.” This is why she addressed 40
him as ‘“ child,” a title at the same time expressive
of kindly feeling and suited to a tender age ; for we
regard the character of the Practiser both as young
compared with the fully developed and as lovable.
Such a one is quite capable of winning the prizes that
are offered to boys, but is not as yet able to carry off
those offered to men ; and the best prize that men
can obtain, is to minister to the only God. So, when 41
we present ourselves at the courts in which we are
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ON FLIGHT AND FINDING, 41-45

to minister not yet thoroughly purified, but having
just washed off, as we think, the spots which smirch
our life, we hurry away from that ministry more
quickly than we came to it, not brooking its severe
way of living, and the unsleeping observance and the
continuous and unflagging toil which it demands.
Flee, then, at present both that which 42
is worst, and that which is best. Worst is the fabulous
fiction,® the poem without metre or melody, the con-
ception and persuasion ® which ignorance has rendered
hard and wooden in very deed. From this Esau
derives his name. Best is the dedicated offering ;
for the ministering kind is a sacred offering to God,
consecrated for the great high priesthood to Him
alone. To spend one’s days with evil is most hurtful : 43
to do so with perfect goodness most dangerous. So
Jacob both flees from Esau and moves away from his
parents ; for being bent on practice and still engaged
in a contest, he flies from evil, but is incapable of
sharing the life of perfect virtue that learns untaught.
VIII. Consequently he will go abroad to Laban, not 44
the Syrian, but his mother’s brother. This means that
he will arrive amid the splendours of life, for * Laban "’
signifies * bright.” And when he has arrived, he
will not be elated by his good fortune and have a
lofty mien; for, though *“ aloft ” is the translation
of ** Syrian,” there is no mention here of the Syrian
Laban, but only of the brother of Rebecca. For the 45
ways and means of life placed at the disposal of a
worthless man carry his mind up into the height,
empty as it is of sound sense, and such a mind is
called ‘‘ Syrian,” but for the man enamoured of dis-
cipline, steadfastly and firmly persisting in the prin-

b Or perhaps * confidence.” See App. p. 583.
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ON FLIGHT AND FINDING, 45-49

ciples of nobility of character . . . this is the brother
of Rebecca, or ‘ Persistence ”’; and he dwells in
““ Haran,” which in our language is ‘ cavities,” a
symbol of the senses ; for the man who is still moving
upon the stage of this mortal life cannot dispense
with the organs of sense. This mother 46
therefore says, ‘ child, make thine abode with him,”
not for ever, but “ for a few days ”’ (Gen. xxvii. 44).
This means ‘‘ Learn well the country of the senses ;
know thyself, and the parts of which thou dost
consist, what each is, and for what it was made, and
how it is meant to work, and who it is that, all in-
visible, invisibly sets the puppets® in motion and pulls
their strings, whether it be the Mind that is in thee
or the Mind of the Universe. And when thou hast 47
examined thyself,make too a precise scrutiny of all that
is peculiar to Laban, even the triumphs of vainglory
which are accounted so brilliant. Be not caught by
any of these, but, like a good craftsman,skilfully adapt
them all to thine own requirements. For if, when
placed in this turbid scene of state and city life, thou
shalt have displayed a steadfast and well-disciplined
character, I will fetch thee thence (Gen. xxvii. 45),
that thou mayest obtain the very prize obtained by
thy parents: and the prize is the unfaltering and
untiring ministry to the only wise Being.”

IX. Similar instructions are given him by his father, 48
with slight additions ; for he says, * Rise up and flee
away into Mesopotamia, to the house of Bethuel thy
mother’s father, and take to thee thence a wife from
the daughters of Laban thy mother’s brother ”’ (Gen.
xxviii. 2). Notice here again how he too, when 49
speaking of Laban as intended to become a con-

8 Cf. De Op. 117.
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ON FLIGHT AND FINDING, 49-52

nexion by marriage with the Practiser, called him
not ‘‘ Syrian >’ but * brother of Rebecca.” *‘ Flee
away,” he says, *‘ into Mesopotamia,” into the midst,
that is, of the torrent of life’s river, and take care
that thou be not overwhelmed by it and drowned,
but set thyself firmly, and beat back with vigour the
current of affairs as it comes dashing upon thee with
utmost violence, from above and from either side and
from all directions. For thou shalt find 50
the house of wisdom a calm and fair haven, which
will welcome thee kindly as thou comest to thy moor-
ings in it; and it is wisdom’s name that the holy
oracles proclaim by ‘ Bethuel,” a name meaning in
our speech * Daughter of God ”’; yea, a true-born
and ever-virgin daughter, who, by reason alike of her
own modesty and of the glory of Him that begot her,
hath obtained a nature free from every defiling touch.
He called Bethuel Rebecca’s father. 51
How, pray, can Wisdom, the daughter of God, be
rightly spoken of as a father ? Is it because, while
Wisdom’s name is feminine, her nature is manly ? As
indeed all the virtues have women’s titles, but powers
and activities of consummate men. For that which
comes after God, even though it were chiefest of all
other things, occupies a second place, and therefore
was termed feminine to express its contrast with the
Maker of the Universe who is masculine, and its
affinity to everything else. For pre-eminence always
pertains to the masculine, and the feminine always
comes short of and is lesser than it.
Let us, then, pay no heed to the discrepancy in the 52
gender of the words, and say that the daughter of
God, even Wisdom, is not only masculine but father,
sowing and begetting in souls aptness to learn, dis-
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ON FLIGHT AND FINDING, 52-56

cipline, knowledge, sound sense, good and laudable
actions. It is from this household that Jacob the
Practiser seeks to win a bride. To what other place
than to the house of wisdom shall he go to find a
partner, a faultless judgement, with whom to spend
his days for ever ?

X. The lawgiver has spoken in greater detail on ¢
the subject of flight when laying down the law
respecting manslayers, in which he goes into all the
different forms, that of intentional slaying, that of
unintentional, that of deliberate assault. Read the
Law: “ If a man smite another and he die, let him
die the death. But he that did not intend it, but
God delivered him into his hands, I will give thee a
place to which the slayer shall flee. And if a man
attack his neighbour to slay him by guile and he take
refuge, from the altar shalt thou take him to put
him to death ” (Exod. xxi. 12-14). Well 54
knowing that he never puts in a superfluous word,
so vast is his ¢ desire to speak plainly and clearly, I
began debating with myself why he said that the
intentional slayer is not to be put to death only but
. “by death to be put to death.” ‘In what other 55
way,” I asked myself, *“ does a man who dies come
to his end save by death?” So I attended the
lectures of a wise woman, whose name is * Considera-
tion,” and was rid of my questioning ; for she taught
me that some people are dead while living, and some
alive while dead. She told me that bad people,
prolonging their days to extreme old age, are dead
men, deprived of the life in association with virtue,
while good people, even if cut off from their partner-
ship with the body, live for ever, and are granted
immortality. XI. She confirmed what 56
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555 Odrws | of pév iepets Naddf ral *ABiovd, iva

1 Perhaps dméparvros. See note on Quis Rerum 212.

¢ Or “eternity,” but there is not here that opposition
between time and eternity which we sometimes have in
Philo, ¢.g. Quod Deus 32. Perhaps ‘‘ the ages” is the best
English equivalent.

® The thought is not very clear. Perhaps *‘the sun
measures time by its presence and absence. Thus it is
always some day and therefore at each moment ‘ to-day.’”
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ON FLIGHT AND FINDING, 56-59

she said by holy oracles also, one of them to this
effect : ““ Ye that did cleave unto the Lord your
God are alive all of you at this day ”’ (Deut. iv. 4).
For only those who have taken refuge in God and
become His supplicants does Moses recognize as
living, accounting the rest to be dead men. Indeed
he evidently ascribes immortality to the former by
adding *“ ye are alive ‘ to-day.”” Now ‘‘to-day " 57
is the limitless age that never comes to an end ; for
periods of months and years, and of lengths of time
generally, are notions of men arising from the high
importance which they have attached to number.
But the absolutely correct name for “ endless age ¢
is “to-day.” For the sun never changes, but is
always the same, going now above, now below, the
earth ; and throug% it day and night, the measures of
endless age, are distinguished.b Another 58
oracle by which she verified her statement was this :
*“ Behold, I have given before thy face life and death,
good and evil ”’ (Deut. xxx. 15). Accordingly, thou
wisest of teachers, goodness and virtue is life, evil
and wickedness is death. Again, elsewhere : *“ This
is thy life and length of days, to love the Lord thy
God ” (Deut. xxx. 20). This is a most noble defini-
tion of deathless life, to be possessed by a love of
God and a friendship for God with which flesh and
body have no concern.

It is thus that the priests Nadab and Abihu ¢ die 59

It might be given more clearly by translating in a different
order; ‘‘ For the sun, though its course is sometimes above
sometimes below the earth, and thus creates the distinction
between daytime and night-time, which serves as a measure
of the ages, is always the same sun.” Perhaps read map’ 8§
for wap’ 6v. The same thought appears in Leg. All. iii. 25.
¢ Cf. Leg. All. ii. 58, Quis Rerum 309.
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1 Mss. @. 2 mss. §re (Té7e). 3 mss. undémrow.
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[

¢ In E.V. Ps. cxv. 17.

® The real meaning of the text no doubt is * He set a sign
upon Cain, in order that no one should kill him.” But the
fuller discussion of the text in Quod Det. 177 shows that
Philo, with little respect for grammar, takes it as in the.
translatlon, viz. that the distinctive mark of the Cain-soul
is that it can never be killed.

42



ON FLIGHT AND FINDING, 59-62

in order that they may live, receiving an incorruptible
life in exchange for mortal existence, and being
translated from the created to the uncreate. Over
them a proclamation is uttered betokening im-
mortality, ‘“ They died before the Lord ” (Lev. x. 2),
that is ““ They came to life,” for a corpse may not
come into God’s presence. And again, “* This is that
which the Lord hath said, ‘I will be sanctified in
them that draw nigh unto me’”’ (Lev. x. 8), “ But
dead men,” as we hear in the Psalms, ‘‘ shall not
praise the Lord” (Psalm cxiii. 25)¢: for that is the
work of living men. On the other hand, 60
of Cain the accursed fratricide’s death no mention
is found anywhere in the Books of the Law—nay,
there is an oracle uttered concerning him which says,
“The Lord God set a sign on Cain, even this, that
no man that found him should kill him” (Gen.
iv. 15).> Why so? Because, I suppose, impiety is 61
an evil that cannot come to an end, being ever set
alight and never able to be quenched, so that we
may fitly apply to wickedness the poet’s words:

No mortal is she, but a deathless ill.¢

It is in life as we know it that it is ‘‘ deathless,” for
in relation to the virE in God it is a lifeless corpse,
“ more utter refuse than dung,” as one has said.
XII. Now, it was quite fitting that different regions 62
should be allotted to different things, heaven to a
good thing, the earthly parts to an evil thing. That
which is good is a thing upward-soaring ; and should

¢ Odyssey xii. 118.

4 Heracleitus. The phrase vékves xomplwy éxBAyrérepor is
?;wted as from him by several writers. See Bywater,

eracliti Ephesii reliquiae 85.

43



63

PHILO

kdv €l more é\Bov mpos Nuds—pAddwpos yap o
marnp avrod,—omovddler madwdpouijoar Sikaiws:
76 8¢ Karov évravbol katapéver, moppwrdTw felov
xopot duwkiopévov, mepimolotv Tov Gvnrov Biov
ral w1 Ovvdpevov éx Tod dvlpwmivov yévous
amofavelv. 7T00Td Tis Kal TGV émi ool Bavua-
cfévrwv dmjp Sdrkipos épwvmoe peyadeidTepov év
Oearmirew ddokwy: “ dAX’ oi7’ dmodéolar Ta kaxa
dvvardv—imevavriov ydp T 7@ dyad@' alel eivar
dvdykn—otlre év feois® adra (Spbofar, Ty 8¢
Ovymiy dvow ral Tévde TOV TOmOV TepLmoAel® 1o
kal wepdofar xpy) Evbévle éxeloe pevyew ST
Tdxwora. Puyn 8¢ dpolwas Bed kard 76 duvardv
opolwats 3¢ diratov kal Gowov petd dpovijoews

4 3y 7 ¢ Lo 3
64 yevéolar.” elxétws odv 6 Kdiv odk dmolaveiTar,

65

\ ’, /’ o >\ ~ ~ k] ~ -~
70 kakias ovuPolov, Ny del dei {fv év 7d Ovmrd
\
yéver map’ avBpdrmoss. ‘dor’ odk amo
~ \ [ 4 -~ 2 4 \
oxomod 70 ‘‘ Bavdrew Oavarotolar’’ Aéextar Tov
k] 4 \ \ / 7
avBpodovov Sua Tas Sednlwpévas aitias.

XIIIL. To 8¢ ““ ody éxdv, AAX’ S Beds mapédwrev”’
émi 7@V TOV drovaiov ¢ovov SpdvTwy TAvw KaAds
elpnTar. Sokel yap adTd T uév éxovoia Yvduns
Ts uerépas épya elvar, Ta 8¢ drovoia BOeod:

7 \ y \ < 4 3 \ ) ’ o
Aéyw 8¢ oV Td dpaprripara, dAAa Todvavtiov éoa

1 So Plato: mss. yap 7¢ feqd.

2 So Plato: mss. @eiois, which Wendland retains. Philo may
have deliberately wished to avoid the thought of ‘‘ gods.”

3 So Plato: mss. mepimoheiv, which Wendland retains.

4 Wendland puts a colon before dore. But the following
clause does not belong to the Cain meditation, which is a

digression, but refers to the whole argument begun in § 54
and broken off in § 60.

¢ See App. pp. 583 f.
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ON FLIGHT AND FINDING, 62-65

it ever come to us, in the bounty of its Father, it
hastens, as is meet and right, to retrace its steps;
but that which is evil stays here, removed as far as
possible from the Divine Company,® making our
mortal life its haunt, and incapable of quitting the
human race by dying. This truth found noble 63
utterance in the Theaetetus, where a man highly
esteemed, one of those admired for their wisdom,
says : ‘ Evils can never pass away ; for there must
always remain something which is antagonistic to
good. Having no place among the gods in heaven,
of necessity they hover around the mortal nature
and this earthly sphere. Wherefore we ought to
fly away from earth to heaven as quickly as we can ;
and to fly away is to become like God, as far as this
is possible ; and to become like Him is to become
holy, just, and wise.”’® Naturally, therefore, Cain will 64
not die, being the symbol of wickedness, which must
of necessity ever live among men in the race that is
mortal. There is, then, for the reasons
that have been pointed out, definite point in the
direction that the manslayer ““ be put by death to
death.”

XIII. The words, ““ not intentionally, but God 65
delivered him into his hands,” are admirably em-
ployed of those who commit an unintentional homi-
cide. The writer feels that intentional acts are acts
of our own determination, and that unintentional
acts are God’s acts: I mean not the sins, but, on
the contrary, all acts that are a punishment for sins.°

b Theaetetus 176 a, B SJ owett’s translation).

¢ i.e. Philo distinguishes between the ordinary sense of
dxovowe meaning our involuntary and unavoidableslipsand that

in which it indicates the acts in which we are unconsciously
God’s ministers. In § 76 he seems to drop this distinction.
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ON FLIGHT AND FINDING, 66-70

For it is unbecoming to God to punish, seeing that 66
He is the original and perfect Lawgiver : He punishes
not by His own hands but by those of others who
act as His ministers. Boons, gifts, benefits it is
fitting that He should extend, since He is by nature
good and bountiful, but punishments by the agency
of others who are ready to perform such services,
though not without his command given in virtue of
his sovereignty. The Practiser testifies 67
to what I say in the words, “ God who nourishes me
from youth, the Angel who delivers me out of all
my evils 7 (Gen. xlviii. 15 f.). He ascribes to God
the more important good things, by which the soul
is nourished, and the less important, which come
about by escape from sins, to God’s minister. ¢

It is for this reason, I imagine, that Moses, when 68
treating in his lessons of wisdom of the Creation of
the world, after having said of all other things that
they were made by God, described man alone as
having been fashioned with the co-operation of
others. His words are: ‘‘ God said, let us make
man after our image ”’ (Gen. i. 26), * let us make ”

indicating more than one.? So the Fatherof all things 69

is holding parley with His powers, whom He allowed
to fashion the mortal portion of our soul by imitating
the skill shewn by Him when He was forming that
in us which is rational, since He deemed it right that
by the Sovereign should be wrought the sovereign
faculty in the soul, the subject part being wrought
by subjects. And He employed the powers that 70
are associated with Him not only for the reason
mentioned, but because, alone among created

e Of. Leg. All. iii. 177, De Conf. 181.
® Cf. De Conf. 169.
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beings, the soul of man was to be susceptible of
conceptions of evil things and good things, and to
use one sort or the other, since it is impossible for
him to use both.2 Therefore God deemed it necessary
to assign the creation of evil things to other makers,
reserving that of good things to Himself alone.
‘ XIV. Wherefore also, while in the former 71
case the expression used was *‘ let us make man,”
as though more than one were to do it, there is
used afterwards an expression pointing to One,
* God made the man ”’ (Gen. i. 27). For of the real
man, who is absolutely pure Mind, One, even the
only God, is the Maker ; but a plurality of makers
produce man so-called, one that has an admixture
of sense-perception. That is why he who is man in 72
the special sense is mentioned with the article. The
words run ‘“ God made the man,” that invisible
reasoning faculty free from admixture. The other
has no article added ; for the words ‘‘ let us make
man ” point to him in whom an irrational and
rational nature are woven together. In 73
adherence to the same principle he ascribes the
blessing of the good and the cursing of the guilty
to different persons. Both, it is true, receive praise,
but blessing those worthy of blessing enjoys the
prerogative which belongs to eulogies, while the
laying of curses on the evil occupies but a second
place. Therefore of those appointed for this purpose,
the chiefs of the race, twelve in number, whom we
are accustomed to call tribe-leaders, he set the six
best over the blessing, Symeon, Levi, Judah, Issachar,
Joseph and Benjamin; and the other six over the
cursing, the first and the last of the sons of Leah,
Reuben and Zabulon, and the four bastard-born of
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¢ The point of the sentence is not quite clear. Perhaps
the meaning is that by placing the two clearly superior
tribes in the first list, Moses indicates that this list is as a-
whole superior.

b See App. p. 584.
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the handmaids (Deut. xxvii. 12 f.). For the leaders 74
of the royal and of the priestly tribe hold a position
in the former list, Judah and Levi.* Quite naturally,
then, does He give up for punishment into the hands
of others those who commit acts deserving death.
He wishes to teach us that the nature of evil is far
removed from the Divine Company, inasmuch as
even the good thing which imitates evil, punishment,

is ratified by means of others.

The terms in which the announcement “ I will 75
give thee a place where the ”’ unintentional “ slayer
shall take refuge ’ is made, seem to me to be
excellently chosen. For here He uses the word
“place,” not of a space entirely filled by a body,? but
symbolically of God Himself, since He contains and
is not contained, and because He is the Refuge for
the whole universe. It is lawful, therefore, for one 76
who feels that he has fallen into an unintentional
offence, to say that the offence came about as God
ordained, a statement which the deliberate wrong-
doer may not make. Further He says that He
“ will give ”” not to the slayer but to him whom He
is addressing,¢ which shews that the dweller in the
place is a different person from him who escapes
thither. For to His Word, as to one indigenous,
God has given His knowledge as a fatherland to
dwell in, but to one who has fallen into unintentional
offences He has given it as a place of refuge, as a
strange land to an alien, not as a fatherland to one
with a citizen’s rights.

XV. After treating in this way of unintentional 77
acts he goes on to legislate concerning assault and
premeditation, saying, “If a man set upon his

¢ i.e. Philo takes the “ thee” of the text to be the Logos.
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KdAws Tis TGV wdAar codv els TadTo TobTO CUV-

1 So accordmg to Mangey in the New College ms.: Wend.’s
Mmss. have karagiyy wowel, from which Cohn suggests, I think
with great probablhty, kaTagiyy® wot

2 MSS. KaKidVe
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neighbour to slay him by guile and flee for refuge ™
(Exod. xxi. 14) to God, even to Him Who has been
already symbolically called a place, Who is the occasion
of life to all; for in another place likewise it says,
*“ Whosoever shall flee there shall live ” (Deut. xix.
5). Andisit not life eternal to take refuge with Him 78
that 18, and death to flee away from Him ? Butif a
man sets upon another he cettainly deliberately com-
mits a wrong, and that which is done intentionally
with guile incurs guilt, even as, on the other hand,
no blame attaches to the act in which there is no guile.
Accordingly it is not right to say that any wrongs 79
committed with secret hostility and with guile and
as the result of premeditation are done as God
ordains ; they are done as we ordain. For as I have
said, the treasuries of evil things are in ourselves ;
with God are those of good things only. Whosoever, 80
therefore, takes refuge, that is, whosoever blames not
himself but God for his sins, let him be punished,
by being deprived of the refuge which is a place of
deliverance and safety for suppliants only, namely the
altar. Is not this meet and right? For the place
of sacrifice is wholly occupied by victims free from
blemish, that is by innocent and purified souls; and
it is a blemish that can hardly, if at all, be remedied,
to assert that the Deity is the cause of evil things
as of all others. Allsuch characters have made self- 81
love their aim rather than love of God. Let them
go forth outside the hallowed precincts, that in their
foulness and uncleanness they may not behold even
from afar the sacred flame of the soul ascending in
unquenchable fire, and with power entire and unim-
paired being sacrificed to God. In daring s2
and noble language one of the wise men of old has
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dpapaw é0dppnoey elmeiv, o1 *‘ Oeds oddapd od-
apuds dducos, dAX’ s oldv Te SikaidTaTos, kai
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yévnrar 87T SukawdTaTos. wepi TobToV' Kai 7 s
aAnbds dewdrns dvdpos kal oddevia Te wkal dv-
avdpia. ﬁ uév 'ydp ToUTOV YPAaLS 00¢>L'a Kai dpeﬁ‘;
a)\'qetw;, 1) 8¢ dyvowa dpabio Te Kai Kalaa evap‘y'r)s.
ai 3¢ dMar SewdyTes 80Kovaac Kal codia é é&v név
moAiTikals SuvaoTelaus yryvduevar doprikal, év B¢
83 7éxyvars Pdvavoor.””  XVI. wpoordfas odv dm-
dyeobfar Tov dviepov kal kakijyopov 7oV Belwy dmod
TV lepwtdTwy kal éxdidoolar éml Tipwpia ¢noiv
ééns 6,‘9 TUnTEL TaTépa 9 ;m‘re'ea, Te)\‘evmi‘rw ’
\ (3 “ ¢ ~ 4
Kkal Jpoiws ‘S kaknyopdv matépa kal unTépa
84 TedevrdTw.” povovod yap Pod kal xékpayev, ST
TV els 76 Oeiov PAacdnuovvTwy oddevi ouyyvduns
peradoréov. € yap ot 7Tods OvyTods kakmyoprj-
cavtes yovels dmdyovrar v émi Oavdrw, Tivos
aflovs xpn vouilew Tpwpilas Tods ToV TAY SAwv
marépa kat mouTy PAacdnuely dmouévovras; Tis
& &‘v 'yévowo aloyiwy Kam;'yopcfa '7} 70 Pdorew pn‘)
map’ npuds, dAa 'n'apa. Oeov 'yeve(nv elvas T@v
85 kakdv; élavvere ovv, e)\avvev'e, 1) pboral KaL
lepoddvrar Belwv Spylwv, Tds pvyddas rxal ovy-
kAvdas kal medupuévas, dvoraldprovs kal dvoex-
mAvTovs Yuxds, ai drAewora pév dra, dBvpov dé
yA@TTav, Spyava Ths €avrdv Bapvdaiyuovias ed-
Tpemij, mepupépovow, va kal mdvTwy kal dv um
1 So Plato: wmss. ¢0.

2 Plato rovrov (presumably neuter): Wend. does not note
this: I retain 7od7or with doubt.

@ Theactetus 176 c. See App. p. 584.
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brought out the truth which I am enforcing. * In
no case and in no way,” he says, *‘ is God unrighteous :
He is absolute righteousness; and nothing exists
more like Him than whoso of us in his turn attains
to the greatest possible righteousness. It is by his
relation to Him that a man’s real attainment is
determined, as well as his worthlessness and failure
to attain real manhood. For to know Him is true
wisdom and virtue, and ignorance of Him is manifest
stupidity and wickedness. All other seeming attain-
ments and proofs of wisdom so called, if displayed in
gaining political power, are merely vulgar; if in prac-
tising handicrafts, merely mechanical.” ¢ XVI. After 83
directing, then, that the man whois profane andreviles
things sacred be led away from the most holy spots
and given up to punishment, he goes on to say, *“ He
that smiteth father or mother, let him die,” and like-
wise ‘‘ he that revileth father or mother, let him die ”’
(Exod. xxi. 15 £.). He as good as proclaims in a loud 84
voice that no pardon must be granted to a blasphemer
against God. For if those who have reviled mortal
parents are led away for execution, what penalty
must we consider that those have merited who take
upon them to blaspheme the Father and Maker of
the universe ? And what more foul reviling could
be uttered than the statement, that the origination
of evil lies not at our door but at God’s ? Drive off, 85
then, ye initiates and hierophants of holy mysteries,
drive off the motley crowd, flotsam and jetsam, souls
hardly capable of cleansing and purifying, carrying
about wherever they go ears ever unclosed, and
tongue ever unconfined, ready instruments of their
miserable condition in their longing to hear all that
heaven forbids us to hear, and to tell out such things
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médewv Edayov, AN’ €€ dv 1) Aevirikn) povy, dvydar
’ 3 ’0 . 8 / 8 / 8 \ /7 a 3 0 ~
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Xavavaiwv yfj: Téraprov, did. i mpobeouia Tols
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/ €
88 fdvaros. AexTéov obv mepl éxdaTov Ta
dpudTTovTa, dpxnv dmwo Tod mpwrov AaBdvTas. els
Tds dmoveunlfeioas Aevirais udvois wédews dedyew
SielpnyTaw wdvv mpoonkdvTws* kal yap of Aevita
Tpémov Twd. Puyddes elolv, éveka dpeokelas Beod
yovels kal Tékva kal ddeddovs kal mdoav T
89 Oynmijy ovyyéveiav dmoledovméTes. o yodv dpx-
nyérys 10D Oudoov TovTov Adywy elodyerar TH
maTpl kal T unTpl- ‘‘ oy édpaka Tuds, kal Tods
\ \ \
ddeddois ov ywdakw, kat Tovs viods dmoywdokw”’
! Mss. kai mdvTwr Or omit.
® Mss. Tds érépas: perhaps retain and add e.g. Néye.

@ Or ‘““achieve (full) righteousness” (in something of the
Stoic sense), i.e. are free from the dkovoia as well as the
ékovora s cf. De Agr. 117 ff.

b The connexion of thought seems to be as follows: the
blasphemer who ascribes ékovoia duapriuara to God and not
only he but all the profane and irreverent must be avoided,
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as should never find utterance. But all who have 88
been trained to discriminate between intentional and
unintentional actions, and have been given lips that
can keep a holy silence in place of a reviling tongue,
are praiseworthy when they go aright,® and are not
much to blame when they fail without meaning it :
that is why cities of refuge were set apart for them
Num. xxxv.).b

XVII. It is worth while to treat with particular g7
detail those aspects of the subject which are of vital
importance.° Thezr are four in number: first, why
cities set apart for fugitives were chosen, not from the
cities allotted to the other tribes, but from those
assigned to the tribe of Levi only ; secondly, for what
reason they were six in number, and neither more
nor less ; thirdly, why three were beyond the Jordan,
and the others in the land of Canaan ; fourthly, why
the time appointed beforehand for the return of the
fugitives was the death of the High Priest.
On each of these points we must say what is pertinent, 88
beginning with the first. The direction to fly to the
cities allotted to Levites only is wholly appropriate,
for the Levites too are in a certain sense fugitives,
having, for the sake of being well-pleasing to God,
forsaken parents and children and brothers and all
their mortal kindred. So the original founder of this g9
company is represented as saying to his father and
mother, “ I have not seen you, my brethren I know
not, and my sons I know no more ” (Deut. xxxiii. 9),
while those who know better than to be guilty of this
particular blasphemy and of profanity in general will find
in God a refuge for their unintentional errors.

¢ The translation ignores aidrd. Perhaps it is used like

the frequent ad7d wévor for just these,” in which case
dvaykaia may be taken as * absolutely necessary.”
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91 dopurov Aoyov. oUTws yap Qv ;Lovwg 0€pa‘ﬂ€‘UTLKOV
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ToD 0’.86)(?501’5 cra')p,afog Kkal TGV dm)wh'wv e'm-
Oupdv: etra s Puxis aﬂoﬁa)(ovm;g, s eqS‘qv, 1'0
w)\nocov 70D )\o'yucov, 76 dloyov—kal yap adTo!
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92 dveyeiper opdv—- €l é€ns Tod Aoyiopod Siouki-
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1 Unless Philo uses the nominative for the demonstrative,
ad7é seems pointless: perhaps roiro.

¢ So L. & S. render the word ; perhaps rather ‘ all those
of mlhtary age,” =Latin pubes.
® In the parallel passage De Ebr. 69 ff. the *“ neighbour”
is the senses themselves.
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that I may without distraction minister to Him that
18. And a flight that is real exile is loss of our nearest
and dearest. Itis on the ground, then, of a similarity
in their doings that the Lawgiver commits fugitives
to the keeping of fugitives, that they may obtain an -
amnesty for what they had done. Was 90
this, then, the only reason, or was it also because the
Tribe of Levi, consisting of those who had the care
of the Tabernacle, rushed upon and slew from the
young upwards ¢ those who fashioned into a god the
golden calf, the Egyptian folly ? They did this under
the impulse of righteous anger accompanied by an
inspiration from above and a God-sent possession :
“ And each man slays brother and neighbour and
his nearest ” (Exod. xxxii. 27), for the body is
“ brother ” of the soul, the irrational part of us
neighbour of the rational, and the word of utterance
“ next of kin "’ to mind. For in this way only could 91
that which is best in ourselves become capable of
ministering before Him Who is Best of all Existences,
if in the first place the man were resolved into soul,
his brother body and its interminable cravings being
broken off and cut in twain ; if in the next place the
soul rid itself, as I have said, of that neighbour of our
rational element, the irrational,® which like a torrent
in five divisions pours through the channels of all the
senses and rouses the violence of the passions ; if in 92
the next place the reasoning faculty sever and banish
from itself that which has the appearance of being
closest to it, the word of utterance. All this is to the
end that the word or thought ¢ within the mind may
be left behind by itself alone, destitute of body,

¢ With ¢ rard Odudvoiav sc. Aéyos=évddberos, the regular
antithesis to mpogopikés.
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@ Mangey and Wend. suspected o5 Aéyovros and suggested
8vros or fryeudvos. But Philo sometimes thinks of the Logos
as in the literal sense the *“ word ”’ which God speaks. Itis
particularly natural here in connexion with creation, where
every creative act is preceded by ‘“God said.” Cf. De
Som. i. 5.
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destitute of sense-perception, destitute of utterance
in audible speech ; for when it has been thus left,
it will live a life in harmony with such solitude, and
will render, with nothing to mar or to disturb it,
its glad homage to the Sole Existence.

Another point to be called to mind, in addition to 93
those which have been mentioned, is that the Tribe
of Levi is that of ministers of the Tabernacle and
priests, on whom rests the service of the Sanctuary,
and those who commit unintentional homicide are
also engaged in a service, since, as Moses tells us,
“ God delivers into their hands ” (Exod. xxi. 13) for
destruction those that have done deeds worthy of
death. But, while the Levites were appointed for the
exaltation of the good, these others were appointed
for the chastisement of the guilty.

XVIII. Such are the reasons for the perpetrators 94
of unintentional homicide taking refuge only in the
cities of the Tabernacle attendants. We must next
say what those cities are, and why they are six in
number. It would seem, then, that the chiefest and
surest and best mother-city something more than just
a city, is the Divine Word, and that to take refuge
first in it is supremely advantageous. The other 95
five, colonies as it were, are powers of Him who
speaks that Word,? their leader being creative power,
in the exercise of which the Creator produced the
universe by a word?; second in order is the royal
power, in virtue of which He that has made it governs
that which has come into being ; third stands the
gracious power, in the exercise of which the Great
Artificer takes pity and compassion on his own work ;

® Or “He who created the world through the Word
wrought His work,” etc.
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1 Wend. proposes, to fill up the lacuna, vouoferis, 8¢ #s
mwpogTdrrel & Oel, méuwrry &’ 4. See below, §§ 98, 100, 104.
2 MsS. peydin.

¢ An allusion as often to the derivation of feds from 7i0nu.
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fourth (isthe legislative power,by which Heprescribes
duties incumbent on us; and fifth) that division of
legislation, by which He prohibits those things which
should not be done. Right goodly cities 96
are they, and exceeding strong in their ramparts,
noblest refuges for souls meet to be in safety for ever :
kind and beneficent is the ordinance, with power to
stimulate and brace to hopefulness. What ordinance
could better shew the rich abundance of these bene-
ficial powers adapted to the differences in the victims
of involuntary lapses, so various both in their strength
and in their weakness? The man who is capable of 97
running swiftly it bids stay not to draw breath but
pass forward toithe supreme Divine Word, Who is
the fountain of Wisdom, in order that he may draw
from the stream and, released from death, gain life
eternal as his prize. One less swift-footed it directs
to the power to which Moses gives the name *“ God,”
since by it the Universe was established and ordered.s
It urges him to flee for refuge to the creative power,
knowing that to one who has grasped the fact that
the whole world was brought into being a vast good
accrues, even the knowledge of its Maker, which
straightway wins the thing created to love Him to
whom it owes its being. One who is less ready it 98
urges to betake himself to the kingly power, for fear
of the sovereign has a force of correction to admonish
the subject, where a father’s kindness has none such
for the child. For him who fails to reach the posts
just mentioned, because he thinks them too far
distant, another set of goals have been set up nearer
the starting-point—the gracious power, the power
which enjoins duties, and that which forbids offences ;
those in fact which are indispensable. For he that 99
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1 Mss. Tbg T®) nbvov,
2 So mss.: Wendland égidpupévos.

o See App. p. 584.
® Philo apparently takes ‘thee” to be the Logos; ¢f.
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has made sure that the Godhead is not inexorable,
but kindly, owing to gentleness of nature, even if he
have first sinned, afterwards repents in hope of for-
giveness ; and he that has taken in the thought that
God is Lawgiver, will by obeying all His injunctions
attain happiness ; while the last of the three will
gain a third and last refuge, the averting of ills, even
if he fail to obtain a share of God’s principal good
gifts. XIX. Such are the six cities, which 100
Moses calls “places of refuge” (Num. xxxv. 12),
five of which were represented by symbolic figures
which are in the sanctuary, the Laws laid up in the
ark being symbols of injunction and prohibition ; the
lid of the ark, which he calls the Mercy-seat, repre-
senting the gracious power ; while the creative and
kingly powers are represented by the winged Cheru-
bim that rest upon it. The Divine Word, Who is 101
high above all these, has not been visibly portrayed,
being like to no one of the objects of sense. Nay, He
is Himself the Image of God, chiefest of all Beings
intellectually perceived, placed nearest, with no in-
tervening distance, to the Alone truly existent One.?
For we read : ‘‘ I will talk with thee ? from above the
Mercy-seat, between the two Cherubim ” (Ex. xxv.
21), words which shew that while the Word is the
charioteer of the Powers, He Who talks is seated in
the chariot, giving directions to the charioteer for the
right wielding of the reins of the Universe.

He, then, that has shewn himself free from even un- 102
intentional offence—intentional is not to be thought
of—having God Himself as his portion (Deut. x. 9),
will have his abode in Him alone ; while those who

§176. See also note on § 95, though here the Logos is
spoken to, not the word spoken.
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kévar kal émuAwds éxew mpds Te TA €xovoia kal
drolola duapTiuaTa.

106 XX. Téraprov xal dowmov fv 7dv mpoTabévrwy

mpoleopla THs TAV medevydTwy Kkalbddov, Tod
apxiepéws o Odvaros, modM\y é&v TH pyTd pot
mapéyovoa Suoroliav. dvicos yap 1) TyLwpla KaTA

TGV Ta adra Spacdvrwy vomoberelrar, €l ye of
[562] pév | mAeiw xpévov a’.woSpafoovrac, ol 8¢ édrTw:
,ua.KpoBLw*raroc 'yap (oc ,uev), ol 86 o)\c'yoxpoww-

107 TaTot 7@V dpxiepéwy eloi KO.L ol pév véoi, of 56
mpeoBirar kabloTavrar kai TdVv éadwxdTwy ém’
drovoiw ¢ovw of pév v dpxfi Tis lepwoivys

1 7éets perhaps (as Wendland) is needed. For the strange
ovrws Wendland suggests ofigas : “perhaps rather évrws.
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have fallen, not of set purpose but against their will,
will have the refuges which have been mentioned, so
freely and richly provided.

Now of the cities of refuge three are beyond the 103

River, far removed from our race. Which are these ?
The Word of the Sovereign Ruler, and His creative
and His kingly power : for in fellowship with these

are heaven and all the universe. But those which are 104

close to us and in actual contact with perishable
mankind, the only race which sin has befallen, are
the three within—the gracious power, the power
which enjoins things that are to be done, and that
which prohibits those which are not to be done ; for

these touch us closely. For what need is there of 105

prohibition in the case of those who are sure to do
no wrong ? What need of injunction for those whose
nature exempts them from failure ? And what need
of recourse to the Gracious Power for those who will
commit no sin at all ? But our race stands in need of
these powers by reason of its natural proneness both
to intentional and unintentional sins.

XX. The fourth and only remaining point of those 106

proposed for consideration was the time presecribed
for the return of the fugitives, namely, that of the
death of the High Priest. If taken literally, this point
presents, I feel, great difficulty. The penalty inflicted
by law on those whose offences are identical is un-
equal, if some are to be fugitives for a longer, some
for a shorter, period ; for of the High Priests some

are very long-lived, some the reverse; some are 107

appointed in youth, some in old age ; and of those
guilty of unintentional homicide some went into exile

2 Mss. émuowwr(t)al 8¢ mwpocexels: Mangey éorls kowwrval
0¢ Kkai mwpooexels.
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111

v®, ovre émi umrpi, T alobioe, ¢1)aw adTov
vaa"r)g Sdvvaclar pialveolar, i, ofpas, yovéwy
dpldprawv ral kabapwrdrwv édayev, maTpos pév
Beod, 6s kal Tdv ovpmdvrwy éoTi maTip, PNTPOS
A ’ ’ \ o 5 b /. \ ’
3¢ oodlas, 8¢ s Ta SAa GAbev €ls yéveaw: kal SiéTe
Y Kepay rkéxpiorar élalw, Aéyw 8¢ 76 1yeuo-
viov dwtl adyoedel mepidumerar, ws afioxpews
€« ’ \ e ’ b4 -~ k] ’ b
évdvoacfor T ipdria’”’ vopolijvar—evdverar &
6 uév mpeafiraros Tob Svros Adyos s éobijra Tov
Kéopov (yiv yap kal Udwp kai dépa kai mhp kal
'r&. éx 'roﬁ'rwv e’ﬂapm[axefac) 7 & éml p,e'povg t/va'r‘]
70 Tdpa, 7 8¢ 7od a'ogﬁou 8Lavow. Tas a.p€‘ra.g—°
kal 6TL THY kedadny ‘‘ 00démoTe dmopiTpioel,” TO

¢ Or “with,” *through,” as Philo understands the pre-
position. The meaning of the original is that as contact
with a corpse entails defilement, the priests are only to touch
the bodies of their nearest of kin (Lev. xxi. 2), but the
High Priest not even these. Philo’s allegory understands
it to mean that with the ordinary man both father mind and
mother sense may cause defilement, but the Logos is of other
parentage.

® Or “the soul in the partial sense,” %.¢. excluding the
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at the outset of the High Priest’s priesthood, some
when the holder of the sacred office was nearing his
end. Thus some have been cut off from their native
place for a very long time indeed, others merely for a
day, it may be, after which they will arrive with their
heads in the air, insolently laughing at the nearest
relatives of those whom they have slain.

Let us, then, have recourse to the scientific mode of 108

interpretation which looks for the hidden meaning of
the literal words, and we shall escape from the diffi-
culty and be able to give a reasonable account of the
matter. We say, then, that the High Priest is not a
man, but a Divine Word and immune from all un-
righteousness whether intentional or unintentional.
For Moses says that he cannot defile himself either
for @ the father, the mind, nor for the mother, sense-
perception (Lev. xxi. 11), because, methinks, he is
the child of parents incorruptible and wholly free
from stain, his father being God, who is likewise
Father of all, and his mother Wisdom, through whom
the universe came into existence ; because, more-
over, his head has been anointed with oil, and by this
I mean that his ruling faculty is illumined with a
brilliant light, in such wise that he is deemed worthy
* to put on the garments.” Now the garments which
the supreme Word of Him that 1s puts on as raiment
are the world, for He arrays Himself in earth and air
and water and fire and all that comes forth from
these ; while the body is the clothing of the soul
considered as the principle of physical life,? and the
virtues of the wise man’s understanding. Moses
also says that “ he shall never remove the mitre ”

“ruling principle ' ; ¢f. De Op. 117 7ijs Huerépas Yyuxis 70 dixa
TOU Tyyemovikod uépos.
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kpéa IxOvwy wpooBdlher, ¢ the flesh smells like fish.”” But the
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from his head ; he shall not, that is to say, lay aside
the kingly diadem, the symbol not of absolute sover-
eignty, but of an admirable viceroyalty ; ‘“‘ nor”
again ‘‘ shall he rend his clothes ”” (Lev. xxi. 10) ; for
the Word of Him that 1s is, as has been stated, the
bond of all existence, and holds and knits together all
the parts, preventing them from being dissolved and
separated ; just as the principle of physical life, in
so far as it has been endowed with power, suffers none
of the parts of the body to be split or cut off contrary
to nature, but, so far as in it lies, all the parts are
complete, and maintain unbroken a mutual harmony
and oneness ; and, in like manner, the purified mind
of the wise man preserves the virtues free from
breach or hurt, linking in a yet firmer concord the
affinity and fellowship which is theirs by nature.

XXI. The High Priest, so Moses says,
“shall not go in to any dead soul ”’ (Lev. xxi. 11).
Death of soul is a life in the company of vice, so that
what is meant is that he is never to come in contact
with any polluting object, and of these folly always
stinks.? To him there is betrothed moreover a maiden
of the hallowed people, pure and undefiled and of
ever inviolate intention ; for never is he wedded to
a widow or one divorced or to a profane woman or
to a harlot (ibid. 13 £.), but against tﬁem he ever wages
a truceless and unrelenting warfare. For hateful to
him is widowhood from virtue, and the plight of one
cast out and driven from her doors, and any convic-
tion that is profane and unholy. But the promiscuous,
use of such a phrase here seems to me rather strange, and I
should prefer to remove the comma, take &v as=7dv &
and translate * of those which folly is wont to send in its

way.””  Cf. Quod Det. 98. Or perhaps with Mangey read
¢ and translate ¢ which folly loves to approach.”
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1 Mangey and Cohn would omit &6eov as inappropriate here,
in which case surely «al should also be omitted before mo\s-
Ocov or dfeov uév oty entirely (as Cohn). But see A% p. 584.
2 Mss. Td ('rwv) vy&p dBovhovr(Aj)Twy : perhaps, as Wendland
suggests, T@v ‘yap dBouNfTwY <TIwd).
3 So wmss.: Wendland éxovslois following Ambrose, De
fuga saecult 2 13, who in a paraphrase of the passage has
‘incipit anima peccatis patere voluntariis.” If this is
right, presumably the thought is that while the offences

when expelled were involuntary, if they return it will be as
voluntary sins. The transition would be less abrupt if kai
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polyandrous cause of polytheism, or rather atheism,
the harlot, he deigns not even to look at, having
learned to love her who had adopted, as her one
Husband and Father, God the All-sovereign.

In this character we see perfection in something like 115
its highest form. On the other hand, as to the man
who has vowed the Great Vow, the lawgiver seems to
recognize that he does stumble unintentionally, even
if not with deliberate intent; for he says, ‘“ If one
die by him suddenly, he shall at once be defiled ”
(Num. vi. 9) : for that which suddenly swoops down
upon us from without, apart from any wish of our
own, defiles the soul at once, though not for an inter-
minable period, owing to its being unintentional.®
But with such involuntary defilements, even as with
those that are voluntary, the High Priest has no con-
cern, but stands far up beyond their reach.

The observations which I have been making are 116
not beside the mark, but are meant to shew that
the fixing of the High Priest’s death as the term
for the return of the exiles is in perfect accordance
with the natural fitness of things (Num. xxxv. 25).
For so long as this holiest Word is alive and is still 117
present in the soul, it is out of the question that an
unintentional offence should come back into it ; for
this holy Word is by nature incapable of taking part
in and of admitting to itself any sin whatever. But
if the Word die, not by being itself destroyed, but
by being withdrawn out of our soul, the way is at once
open for the return of unintentional errors; for if
it was abiding within us alive and well when they were

% Cf. Quod Deus 89, De Agr. 115 and note.

was inserted after d{dora:, or we might read dxovolos <xal
éxovaloisd, cf. the end of § 115.
78




PHILO

118 a.vwfap,evov wawws ecaomw@noe—rac. yepas yap
éaipetov 6 ap,l.awos apxl.epevg, e)\e'yxog, ék dvoews
kekdprwTar 76 undémor’ els avTov mapadéfacbar
Témov yvayuns Shobov.! Sidmep déiov edyeofar (v
év Yuxj 'rc‘w o’cpxcepe'a 6;1,06 xai Pagidéa, SucaoTny
e)\eyxov, 8s Sdov ny,wv 76 dwavoias awoxexk’qu-
/.LEVOS‘ dikaamiplov Om’ o0ddevds T@V dyopévwv slis
kpiow Svowmeitac.

119 XXII. Ae)\a)\nkores* ovv Ta a.p,uov"rov'm. mepl
dvyddwr Ty kata 'rov elpuov aKO/\ovﬂtav guv-
vdavoduev. Aéyerar yap e€qst evpev adTy
dyyelos kvpiov,” kdfodov x/tngbccdyevog vw aidots

[564] Kw8vvevoovo"q Yoxi 'n')\ava.aﬂac Kal povovov | mpo-
moumds ywduevos Tis e€ls T a.'n')tav'r) 'va;n)v

120 ewavoSov xprjopov 8¢ kal
To mepl evpeaewg kai {nrioews qSL)\oo'ogb'r)Oev'ra
TP vopoléry ) navxacﬂv)vac. Tovg }LEV yap
elodyer pundév pijre (yrodvras wijTe evalcov-
Tas, Tovs 8¢ év e'lca.'repw Ka.'ropﬂovwag, éviovs 8¢
0a1'epov ﬂepmeq-rom,uevovg, av ol y,ev {nrodvres
ovy edplokovaw, oi &’ evaxovow od §1]7-170'av'reg

121 ol ,uev odv prjre evpéoews
;n)re {nmijoews épiépevor TOV )\oyw,uov amadevaia
kal dueletnola yademds nkrloavro kal 8vva,u.evoc

““

00 kabopdv émmpdbnoav. odtws ¢mai Ty

1 The text as it stands is untranslatable: Mangey sug-
gests 70 wapdmway for Té7rov : I suggest S\igbov, ‘‘ any room
for lapse of purpose, 2.e. for any éxovatoy audprypa.

2 Mss. € dpxs.

@ The interpretation of §§ 116-118 does not seem to be in
keeping with what has gone before. Hitherto it was the
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removed, assuredly when it departs and goes else-
where they will be reinstated. For the Monitor, the 118
undefiled High Priest, enjoys as the fruit of his nature
the special prerogative of never admitting into him-
self any uncertainty of judgement. Wherefore it is
meet that we should pray that He who is at once
High Priest and King may live in our soul as Monitor
on the seat of justice, seeing that he has received for
his proper sphere the entire court of our understand-
ing, and faces unabashed all who are brought up for
judgement there.®

XXII. Having now said all that was called for on 119
the subject of fugitives, we will go on to treat of what
comes next in natural sequence. The next words are
“ An angel of the Lord found her” (Gen. xvi. 7)—
the angel who decreed a return home to a soul whose
shame was like to lead into wandering, and well-
nigh was its escort back to the frame of mind which
wanders not. It will be an advantage 120
that the lawgiver’s reflections about finding and seek-
ing should not be passed over. He represents some
as neither seeking nor finding anything, others as
succeeding in both, some as having mastered one but
not the other, either seeking and not finding, or find-
ing without having sought. Those with 121
no desire either to find or to seek grievously impair
their faculty of reason, by refusing to train and exer-
cise it, and, though capable of being keen-sighted,
become blind. This is his meaning when he says that

‘ involuntary offenders *’ themselves who found a refuge in
the Powers of which the Logos himself was the chief. Here
the thought is that the offences have been banished and will
not return so long as we retain the I.ogos. He has in fact
passed from the sense of gevyw="*to take refuge” to that of
¢evyw="* be banished.”
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*“ Lot’s wife turned backwards and became a pillar ”
(Gen. xix. 26), and here he is not inventing a fable
but indicating precisely a real fact. For a man who 122
is led by innate and habitual laziness to pay no
attention to his teacher neglects what lies in front
of him, which would enable him to see and hear and
use his other faculties for the observation of nature’s
facts. Instead he twists® his neck and turns his face
backwards, and his thoughts are all for the dark and
hidden side—of life, that is, not of the body and its
parts, and so he turns into a pillar and becomes like
a deaf and lifeless stone. Speaking of 123
such characters as these Moses says that they did
not get *“ a heart to understand, and eyes to see, and
ears to hear ” (Deut. xxix. 4), but wrought out for
themselves a life that was no life, blind and deaf
and unintelligent and in every way maimed, setting
themselves to nothing that demands their thoughts.
XXIII. Asleader of this company we see the king of 124
the country which symbolizes the body ; for we read
that * Pharaoh turned and went into his house, and did
not set his heart even to this ”’ (Ex. vii. 23, R.V. mg.),
as much as to say that he set it to nothing at all, but
allowed it like an untilled plant to wither away and
become barren and bear nothing. It is whetted and 125
made keen by those who consider and observe and
examine all things carefully ; and when it is in exer-
cise it bearsits proper fruits, shrewdness and insight,
which save it from being duped ; but the unobservant
man blunts and crushes the edges of intelligence.

We must, then, let alone the irrational and truly 126
lifeless company of such men as these, and scan well
that of those who practise looking and finding. Our

@ Or * (almost) dislocates.”
(il
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¢ E.V. “gave up the ghost . . . and was gathered (to his
people).” Cf. De Sac. 5.

b 4.e. seeking for the goods of the soul, instead of those of
the body and outside the body.
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first example shall be the man who takes part indeed
in public life, but is very far from having a mad thirst
for fame : his ambition is for that better family,
which the virtues have taken as their heritage, and
he is represented as both seeking and finding it. For 127
we are told that * a man found Joseph wandering in
the plain, and asked him, * What art thou seeking ?’
and he said ‘I am seeking my brethren; tell me,
where are they feeding their flocks?* And the man
said to him, ‘ They have departed hence, for I heard
them saying, Let us go to Dothan.” And Joseph went
his way after his brethren, and found them in Dothan”
(Gen. xxxvii. 15-17). Dothan means * a thorough for- 128
saking,” and is the symbol of a soul that has in no half
measure but completely run away from those empty
notions which resemble the practices of women rather
than those of men. Accordingly it is finely said that
Sarah, who is Virtue, * forsakes the ways of women ”’
(Gen. xviii. 11), those ways on which we toil who
follow after the unmanly and really feminine life.
But the wise man too * forsaking is added ” (Gen.
xxv. 8),% as Moses says in perfect accord with the
nature of things : for the subtraction of vainglory is
the addition of reality. If a man, while spending his 129
days in this mortal life full of such diverse elements
and assuming so many phases, and while he has at
his disposal abundgnt material for a life of luxury,
makes that better E'gzly, which has an eye only for
what is morally ex nt, his study and quest, {e is
worthy of approbation, if the dreams and phantoms
of things that have the name and appearance of good
things do not rise to the surface again and get the
better of him. For if he continues in that soul? 130
inquiry and keeps it free from alloy, he will not give
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1 mss. obderi v : Wendland obdér avrdv.

¢ For this interpretation of the ‘“ man’’ of Gen. xxxvii. 15
cf Quod Det. 23.

E.V. “thicket.” ‘Sabek” is a translation of the
Hebrew word for thicket, which the rLxx apparently took
for the name of a plant. ¢ Or “ the thing effected.”

@ Or *“spirit.” See App. pp. 584 f.
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up walking in the track of the objects of his quest,
and following them up until he has reached those
for whom he yearns. But none of them will he find 131
among the worthless. Why so? Because ‘ they
have departed hence,” forsaking all that we care
about, and have removed into the abode of the pious
where no evil men are found. The speaker is the
true ‘““ man,”’® the Monitor, set over the soul, who,
seeing its perplexity, its inquiring, its searching, is
afraid lest it go astray and miss the right road.

XXIV. Another instance is that of those well- 132
known two whom I hold in great admiration. One
is full of curiosity about the middle term between two
others, and says, ‘ Lo, the fire and the wood ; where
is the sheep for a whole burnt-offering ? ” The other
replies, *“ God will see for Himself a sheep for a whole
burnt-offering, Child”; and afterwards finds the
substitute provided, for ‘“ behold a single ram held
by the horns in a Sabek shrub ’? (Gen. xxii. 7, 8,183).
Let us see, then, what the inquirer’s difficulty is, and 133
what the answerer declares ; and in the third place
what the thing found was. Well, the inquiry he
makes is of this kind : ‘‘ Behold, the efficient cause,
the fire ; behold also, the passive object, the material,
the wood; where is the third term, the finished
result¢?” As though he should say, * Behold the 134
mind, breath ¢ all warm and on fire ; behold also the
objects which the mind perceives, materials, as it
were ; where is the third term, the mind’s percep-
tion?” Or once more, “ Here is sight; here is
colour ; where is the seeing ? ’ and, quite generally,
“ Lo, here is sense-perception, the instrument for
forming judgements ; yes, and the objects of sense-
perception, the material for it to work upon; where,
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then, is the act of perceiving ? ” To these inquiries 135
the other gives the only right answer, *“ God will
see for Himself ”’ ; for the third term is God’s special
work. For it is by His taking thought for them that
the mind apprehends, and sight sees, and every sense
perceives. As for the words ““ A ram is
found held fast,” this is reason keeping quiet and in
suspense. For the best offering is quietness and sus- 136
pense of judgement, in matters that absolutely lack
proofs. The only word we may say is this, *“ God will
see.” To Him all things are known ; He sees all
things distinctly, by clearest light, even by Himself.

No other word can be spoken by created beings on
whom the darkness has been shed in full measure ;
and in darkness, safety lies in keeping still.

XXYV. Another instance. When they sought what 137
itis that nourished the soul (for, as Moses says, “they
knew not what it was ”’) (Exod. xvi. 15), they became
learners and found it to be a saying of God, that is
the Divine Word, from which all kinds of instruction
and wisdom flow in perpetual stream. This is the
heavenly nourishment, and it is indicated as such in
the sacred records, when the First Cause in his own
person says, ‘‘ Lo, it is I that am raining upon you
bread out of the heaven " (ibid. 4) ; for in very deed 138
" God drops from above the ethereal wisdom upon.
minds which are by nature apt and take delight in
Contemplation ; and they see it and taste it and are
filled with pleasure, being fully aware of what they
feel, but wholly ignorant of the cause which produced
the feeling. So they inquire * What is this  (ibid.
15) which has a nature making it sweeter than honey
and whiter than snow ? And they will be taught by
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the seer that ‘‘ This is the bread, which the Lord
hath given them to eat ” (¢bid. 15). Tell me, then, of 139
what kind the bread is. ‘‘ This saying,” he says,

“ which the Lord ordained " ¢ (ibid. 16). This Divine
ordinance fills the soul that has vision alike with light
and sweetness, flashing forth the radiancy of truth,
and with the honied grace of persuasion imparting
sweetness to those who hunger and thirst after
nobility of character.

A seeker also was the prophet himself, to know 149
the cause of successful achievement, and he found
that it was the presence with him of the only God.
For when he asked in doubt, *“ Who am I, and what
is there in me that I should deliver the race of vision
from the character which fancies itself king and sets
itself up against God ? ” he is instructed by a message
from God, ““ I will be with thee ” (Exod. iii. 11 f.).

It is true, of course, that the seeking of partial and 141
subordinate objects calls out in us the exercise of
delicate and profound thought ; but the seeking of
God, best of all existences, incomparable Cause of all
things, gladdens us the moment we begin our search,.
and never turns out fruitless, since by reason of His
gracious nature He comes to meet us with His pure
and virgin graces, and shews Himself to those who
yearn to see Him, not as He is, which is a thing
impossible, since even Moses * turned away his face,
for he was afraid to look upon God ” (Exod. iii. 6),
but so far as it was allowable that created nature
should direct its gaze towards the Power that is
beyond conception. This promise also is included in 142
the Exhortations,® where it is said * Ye shall turn

b See note on § 170.
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back to the Lord your God, and shall find Him, when
ye shall seek after Him, with all your heart, and with
all your soul ”’ (Deut. iv. 29 f.).

XXVI. Having said enough about those who seek 143
and find, let us turn next to our third head, in which
there is, we said, seeking, but no finding follows.
Laban falls under this head. He searched the whole
of the soul-dwelling of the Practiser, and as Moses
says “ found not the idols ” (Gen. xxxi. 83); for it
was full of real things, not of dreams and empty
phantoms. The men of Sodom, too, blind 144
in understanding, when madly bent on bringing shame
upon the sacred and undefiled Words, did not find
the way that leads to this, but, as the sacred passage
says, “‘ wearied themselves in seeking the door "’ (Gen.
xix. 11), although they ran all round the house and
left no stone unturned to carry out their unnatural
and unholy lust. It has happened before 145
now, that men having conceived the desire to become
kings instead of gate-keepers and to overthrow order,
the most beautiful thing in human life, have not
only failed of the success which they had unjustly
hoped for, but have been compelled to part with the
advantage which they held in their hands. For the
Law tells us that the men of Korah’s company, when
they aimed at (priesthood and were not satisfied with
the post of Tabernacle attendants), failed of both
(Num.xvi.). For just asboys and men do notlearnthe 148
same things, but either age has its appropriate teach-
ings, so ¢ it is the nature of some souls to be always
childish even in bodies that have grown old, and, on
the other hand, to be full grown in bodies just reach-

to be used in this adversative sense, as u¢t and ita often
are in Latin, but I do not know of any parallel.
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¢ Philo evidently interprets the two attacks as directed
(1) against the Epicureans, (2) against the Peripatetics. The
two schools however are not put on the same footing. The
Epicurean is an Egyptian, who is smiting the Hebrew Stoic;
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ing the prime of youth. All such as are enamoured
of things too great for their nature will be convicted
of foolishness, since every effort beyond our strength
breaks down through over-violent straining.

Pharaoh, again, seeking to destroy Moses (Exod. ii. 147

15), that is, the prophetic nature, will never find him,
albeit he has heard a grievous charge against him,
namely, that he has attempted to overthrow the entire
dominion of the body in two attacks.® The first of
these he made against the Egyptian character, which
was assailing the soul from the vantage-ground of
pleasure ; for ‘‘ after smiting him he covered him
with sand ” (Exod. ii. 12), a drifting, disconnected
substance. He evidently regarded both doctrines as
having the same author, the doctrine that pleasure
is the prime and greatest good, and the doctrine that
atoms are the elementary principles of the universe.
Another attack (tbid. 13) was directed against him
who splits up the nature of good into subdivisions,
and assigns one to soul, one to body, one to things
outside us. For he would have the good to be
a complete whole, apportioned to the best element
in us, to understanding alone, and in agreement with
nothing lifeless.

XXVII. Again, it is in perfect keeping with the
nature of things that invincible Virtue, bitterly vexed
at men’s absurd aims—Tamar is her name—is not
found by the messenger dispatched to seek her;
for it is said, “ And Judah sent the kid of the goats
by the hand of his shepherd the Adullamite, to
receive the pledge from the woman’s hand: and he
found her not. And he asked the men of the place,

in the second case the wrongdoer whom Moses rebukes is
a Hebrew as well as his opponent.
89
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! Wend. suggests the insertion of dén\oica before &ia:
better, as Cohn, dolica after paSdov.
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ON FLIGHT AND FINDING, 149-153

‘ Where is the harlot that was at Enaim by the way-
side 7’ And they said, ‘ There was no harlot here.’
And he returned to Judah and said, ‘ I have not found
her, and the men of the place say that there is no
harlot here.” And Judah said ¢ Let her have them,
but let us never be laughed to scorn ; I have sent this
kid, and thou hast not found her’” (Gen. xxxviii.
20-23). O admirable assay! Osacredtest! A mind, 150
bent on purchasing that fairest possession, piety,
gave a pledge in the form of three securities or
symbols, a signet ring, a cord, a staff (ibid. 18): the
first, steadfastness and fidelity ; the second, sequence
and correspondence of word with life and life with
word ; the third, straight and unbending discipline, on
which it is an advantage tolean.? The mind is putting 151
to the test whether it did well to give this pledge.
What, then, is the test? To drop some bait pos-
sessed of attractive power, fame or riches or health
of body, or something of this kind, and to ascertain
towards which side it sinks as on a pair of scales ; for
should there be an inclination towards any of these,
the pledge is not safe. So he sent the kid thus to
recover the pledge from the woman, not with the
purpose of getting it back in any case, but only if
she should ever prove unworthy to retain it. When 152
will she be proved such? Whenever she exchanges
things that matter for things that do not, preferring
counterfeits to genuine goods. Now genuine goods
are fidelity, sequence and correspondence of words
with acts, a standard of right discipline (as on the
other hand evils are faithlessness, inconsistency, lack
of discipline) ; while the counterfeits are all things
that depend upon irrational impulse. He 153

@ See App. p. 585.
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épdioa 1) mpds pvpla omewpouévy' 1 Tmo pupiwy
cwpdrwv opod kal mpayudtwv éumalomévn xal
154 mepwwPpilopévn ket ovk éoTe. TadTa
[3 4 3 ’ é td \
6 Swameuduevos drovoas, fdvov HANoTpiwkws
31 L4 -~ \ \ ’ o 7 k] /7
ad’ adrod kai Ty Pvow Aews yéynbev od perplws
’ \ \ y 3 Y A~ k] 4 \
[569] | kal ¢nor- un yap od 8’ edyijs éori por T
Sudvoav doTelav Te kai doTiy s dAnlds elvar,
/7 \ 4 \ -~ ¥
KOOUWOTYTL Kal owdpootvy kal Tals dAAais Sia-
mpémovaav dpetals, évi mpoaéyovoay dvdpl kal iy
évos olkovplav dyamdoav kal povapyie xaipovoav.
b3
el 87 TowavTy Tis éoTw, éxérw Ta Sedouéva, Kai
v madelav kal TOov elpudv Adyov mpds Blov kai
Biov mpds Adyov kal 76 dvaykaiéraTov, BefaidTyTa
166 kai mioTw. dMa )} more yelacldper dvdfia
1 A difficult phrase which Mangey regarded as spurious:

pergaps read uvplwy, ‘“‘she becomes the seed-plot of thou-
sands.”
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ON FLIGHT AND FINDING, 153-155

sought there and ** did not find her ”’ ; for that which
is morally excellent is hard or even impossible to find
in a life of turmoil. And if he make careful inquiries
whether there be in all the region of that which is
morally excellent a soul that has played the harlot,
he will be told definitely that there neither is nor was
aforetime, for that there is not there any licentious
one, or a wanton, or a street-walker, or one prostitut-
ing for gain the flower of her youth, or making bright
what is outside by baths and cleansings while she is
foul within, or in default of natural beauty painting
her face as pictures are coloured, or what is called the
“many-husband ”’ pest, following after evil as though
it were good, or a lover of polygamy, or dispersing
herself upon a thousand different objects material
and immaterial alike, or mocked and outraged by
that multitude. He who had sent the 154
messenger, on hearing this, being one who had put
envy far from him and was of a gracious disposition,
rejoices greatly and says: “Is it not my heart-felt
prayer that my understanding should be a true and
high-born lady,* eminent for chastity and modesty
and all other virtues, devoted to one husband and
keeping watch with delight over the home of one,
and exulting in a sole ruler? If in truth she is such
an one, let her keep the things which have been
given her, both discipline and the correspondence of
word with life and of life with word, and the most
vital of all, steadfastness and fidelity. But let us 155
never be laughed to scorn in the belief that we

¢ The allegory seems to get a little confused at this point.
Properly the mind is the purchaser of the lady Virtue or
Piety.
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7o 70D Sokelv mapevnuepiln 1O elvar.

157 XXVIII. Kai 7ov XL';Lapov oV 'rrepi Tis (iy.apﬂ'[ag
o didpeTtos {m’a név, ovx evpumel. 3é- 1dn 'yap,
s dnhot ‘I'O )\o'ywv, everreﬂ'pna'ro 7( & aivir-
TeTaL, oxemwTéov: 7O pweév undév apaptelv diov Beod,
70 8¢ peTavoelv cogod: mayydAemov 8¢ kal Svoey-

158 peTov T0DTS ye. qb'r)o'iv odv 6 xpnouds, ot ‘ {nyTdv
efe{n’r'r]ae Mwvoijs ” év 7o Omrd Piw Tov mepi
apapTnudTwy perTavoias )\oyov. éomovdale yap
&vevpew dmapmoxouévny To Adikely Puxyy kai
dvev awxdvng 'yv,u.m‘yv mpoiodoay &,u.aprny.av'wv.
dAX’ Suws ody ebpe, Tiis Ployds, Aéyw 8¢ Tis

! ris is my insertion: Wend. prints 7\or for the ms.
ddnhov, but this does not agree with the sequel. The test
was necessary, because experience shews that without such
a test we may easily be deceived. It would be possible to
read 7is indefinite instead of ris interrogative; but the double

interrogative (what makes who?) is idiomatic Greek. Cf.
De Som. ii. 296.

o Or “of little value.” Philo interprets the Lxx * Let
her have them (¢.e. the pledges), but let us never be laughed
to scorn” as meaning that to suppose that the material gift
of the kid should be taken in exchange for the spiritual,
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ON FLIGHT AND FINDING, 155-158

thought our gifts unmerited ;¢ we did indeed sup-
pose that they were presents perfectly adapted to
the soul. But while I, on my part, did what one who
wished to test and try a character would naturally
do, when I offered a bait, and sent a messenger, that
character on its part made it evident that it was by its
nature no easy prey. But I could not tell what it is 156
which makes one an easy prey and another not; for
I have seen great numbers of the exceedingly wicked
sometimes acting exactly like the very good, but not
for the same reason, since one set is putting truth
into practice, the other set hypocrisy : and it is hard
to distinguish these two; for many a time being is
outdone by seeming.”

XXVIII. Again, the goat of the sin-offering is 157
sought for by the lover of virtue, but he does not
find it ; for, as the passage of Holy Writ shews, it had
already been burnt (Lev. x. 16). We must consider
what he means by this figure. To do no sin is
peculiar to God ; to repent, to the wise man ; and
this latter is a very difficult thing, and hard to find.

So the oracle says that ““ Moses diligently sought *’ 158
in this mortal life the secret of repentance for sins ;
for he was intent on discovering a soul divesting itself
of unrighteousness, and going forth without shame,
naked of misdeeds. But nevertheless he did not find
one, for the flame, in other words the irrational im-

would expose the offerer to the charge that he thought the
latter of little value (or perhaps unduly depreciated the soul
to which the offer is made). It is not so. The offer is the
test which every aspiring soul must put to itself.

It might perhaps be suigested that the scorn is Tamar’s,
and the gift scorned the kid, and this is suf)ported by the
description of her in § 149. But it is difficult to fit this in
with the rest of the sentence.
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¢ The main point of the story of Lev. x. 16-20, some of the
details of which seem to be difficult, is that the goat should
have been eaten by the priests instead of being burnt.
Aaron pleaded in defence ‘ there have befallen me such
things as these,” 4.e. the death of his sons Nadab and
Abihu. *‘“In spite of the sacrifice offered on behalf of Aaron
and his house, two of his sons have perished; with such a
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ON FLIGHT AND FINDING, 158-161

pulse exceeding swift in its movements, had overrun
and devoured the whole soul. For the fewer are over- 159
powered by the more numerous, and the slower by
the more fleet, and things that tarry by things that
are present ; and repentance is a restricted and slow
and tarrying thing, whereas wrongdoing is copious
and swift and constantly present in this mortal life.
Naturally, then, one who has come into a state of lapse
from virtue says that he is “ unable to eat of the sin-
offering,” since his inward feeling does not permit him
to be fed by repentance, wherefore it is said ‘“ Moses
heard it, and it pleased him ” (Lev. x. 19 f.). For our 160
relation to other created beings is a very different
thing from our relation to God ; for to creation only
things manifest are known, but to God hidden things
also. The man who, lying against the truth, main-
tains while still doing wrong that he has repented,
is a madman. It is just as if the sick man were to
act the part of the healthy man : he will clearly get
worse through declining to have recourse to any
means conducive to health.2

XXIX. Again, on one occasion the prophet, led on 161
by his love of acquiring knowledge, was seeking after
the causes by which the most essential occurrences in
the universe are brought about; for observing all
created things wasting away and coming to the birth,
perishing and yet remaining, he is smitten with amaze-
ment and cries out saying, ‘“ Why is it that the bush

token of the divine displeasure resting upon him could
he, immediately afterwards, feel himself entitled to eat the
sacrifice?”’ (Driver). Philo interprets the goat as Repentance,
which is consumed by the fire of unreasoning appetite, and
therefore * not found ’; and to eat of it and thus to assume
a repentance which is not sincere will make the sinner’s
condition worse.
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! [od]: so Mangey: Wend., who retains it, may have
thought that the Bdros represented the laws of causation in
the visible world while the dBaros x®pos was the super-
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8¢ airlas . . . uy wohvwpayméver below. Wend. probably
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ON FLIGHT AND FINDING, 161-165

is burning and not being consumed ? ”’ (Exod. iii. 2 f.),

for his thoughts are busy over the untrodden place, 162
familiar only to Divine natures. But when now on
the point of engaging in an endless and futile labour,

he is relieved of it by the kindness and providence

of God the Saviour of all men, who from out of the
hallowed spot warned him * Draw not nigh hither *
(¢bid. 5), as much as to say ‘‘ Enter not on such an
inquiry”’; for the task argues a busy, restless curiosity
too great for human ability : marvel at all that has
come into being, but as for the reasons for which they
have either come into being or are decaying, cease to
busy thyself with them. For * the place on which 163
thou standest is holy ground,” it says (ibid. 5). What
kind of place or topic is meant ? Evidently that of
causation, a subject which He has assigned to Divine
natures only, deeming no human being capable of
dealing with the study of causation.

But the prophet owing to desire of knowledge lifts 164
his eyes above the whole universe and becomes a
seeker regarding its Creator, asking of what sort this
Being is so difficult to see, so difficult to conjecture.

Is He a body or incorporeal, or something exalted
above these ? Is He a single Nature, a Monad as it
were ? Or a composite Being 7 What among all that
exists 7 And seeing that this is a problem hard to
pursue, hard to take in by thought, he prays that he
may learn from God Himself what God is: for he
had no hope of being able to ascertain this from
another, from one of those that are inferior to Him.
Nevertheless he did not succeed in finding anything 165
by search respecting the essence of Him that 1s. For

2 Mss. fjkovae,
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ON FLIGHT AND FINDING, 165-168

he is told ‘“ What is behind Me thou shalt see, but
My face thou shalt by no means see ”’ (Exod. xxxiii.
23). For it amply suffices the wise man to come to a
knowledge of all that follows on after God and in His
wake, but the man that wishes to set his gaze upon
the Supreme Essence, before he sees Him will be
blinded by the rays that beam forth all around Him.
XXX. Having said thus much about the third 166
head also, we will go on to the fourth and last of
those proposed for consideration, in which there has
been no ‘“ seeking,” and yet “ finding ”’ meets us
unbidden. Under this head is ranged every wise
man who learns directly from no teacher but himself';
for he does not by searchings and practisings and
toilings gain improvement, but as soon as he comes
into existence he finds wisdom placed ready to his
hand, shed from heaven above, and of this he drinks
undiluted draughts, and sits feasting, and ceases not
to be drunken with the sober drunkenness which
right reason brings. This is he whom Holy Writ 167
calls ““ Isaac,” whom the soul did not conceive at
one time and give birth to at another, for it says
“ she conceived and gave birth ” (Gen. xxi. 2) as
though timelessly. For he that was thus born was
not a man, but a most pure thought, beautiful not
by practice but by nature. "And for this reason she
that gave birth to it is said *‘ to have forsaken the
ways of women * (Gen. xviii. 11), those human ways
of custom and mere reasoning. For the nature of 168
the self-taught is new and higher than our reasoning,
and in very deed Divine, arising by no human will or
purpose but by a God-inspired ecstasy. Do you not
know that Hebrew mothers need no midwives for
their delivery, but as Moses says “ before the mid-
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@ Since in the other six places where Philo uses the phrase
the quotation comes from Deuteronomy, it is perhaps more
probable that here also he thinks he is quoting that book.
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wives ” (Exod. i. 19), that is before systems, arts,
sciences, come in, they give birth with the co-opera-
tion of nature alone? Admirable and
most suitable are the marks which the Lawgiver sets
forth to define the direct learner : one, “ that which
is quickly found,” another, ““ that which God de-
livered.” While that which is taught needs a long
time, that which comes by nature is rapid, and, we
may say, timeless ; and, while the one has man as
teacher, the other has God. The former mark he
sets down in a question : ‘“ What is this which thou
didst find quickly, Child ? ”’ the other in a reply, in
the words “ that which God the Lord delivered ”
(Gen. xxvii. 20). XXXI. There is besides
a third mark of the direct learner, namely that which
comes up of itself. Forit is said in the Exhortations®:
* Ye shall not sow, nor shall ye reap its growths that
come up of themselves ” (Lev. xxv. 11) : for natural
growths require no artificial treatment, since God
sows them and by His art of husbandry brings to
perfection, as though they were self-grown, plants
which are not self-grown, save only so far as they
had no need whatever of human attention. His
words are not those of exhortation, but of statement?:
for, in commanding, he would have said *“ do not
sow,” *“ do not reap "’ ; instead he says in the form
of a statement, “ Ye shall not sow, nor assuredly
shall ye reap that which is self-grown.” For when
we observe such growths as spring up spontaneously
by nature, we find that we are not responsible either
for their beginning or their end. Now the seed is

® Or, more fully, “statement of what he thinks (will
happen).” For this argument from the indicative form of
the words ¢f. De Ebr. 138.

103

169

170

171



172

173

174

175 ¢

PHILO

’ A A 8\ ¢ ¥ Jd ¥ 8’ E JY
gmdpos, Tedevrs) 8¢ 6 dumTos” dpewov § ékeivo
eKSefao@ac' mdoa dpyn) kal mdv Télos av'rop,afov
GO"TLV, wov 7@ Poews, oy npe'fepov épyov: ofov
dpxn Tis Tod paveavew, 1) 8fdov 67¢ ev (&
8L3aako,u.evw dvois evﬂapa3erc7'og odga mpds T4
katd pépos Oewpripara; tis 8¢ 0D 're)\etovaeab,
mdAw, €l et undév vmooTeduevor elmety, 7 Pvois.
Tpokomds ueév yap éumoifjoar kal O SLSdGKwV
¢ ’ M % % ¥ 7 3 \ 4
ikavds, Ty 8 ém’ drpov Te/\eLO‘H]’TCL 6 Oeos pdvos,

7 tiplfom dvois. o ’TO‘UTOLS’ ewpetﬁo-
Hevos Tols 80)/,u,am v didiov elpifymy wyeb, mévwy
ddeyuévos dTpuTwy. ddagopei 8’ éBSouddos

elpivy kata TOv vouolérny: év ydp adTf TO Ookelv
évepyety dmorifeuévny yéveois dvamaverar. mpoo-
nNKovTws oty Aéyerar: *‘ kal éotar Ta adfPara Ths
yiis duiv Bpdpara,” 8 Smovoidv: Tpddiuov yap
Ka.l dmolavoToy udvov 7') é&v 05&3 a’.vafﬂavmg, 7'6
,u.e'yun'ov a'yaeov ﬂepmocovaa, mv amédepov €elpij-
. 5 p.ev yap kaTd ﬂo)\ecs avaKeraTaL e’p,tﬁv)uw
ﬂo)\e,u.w, 7 8¢ 1//vx7)g a;wyng Suadopds aﬂam)g
em‘w. évapyéoTaTa 8¢ pou 80K€L ™y
dvev {nmijoews elpeow mapiordvew dia ToUTwy
‘ 8tav eloaydyy ge kUpios 6 Beds aov els T yiy
W dpoce Tols matpdor cov Sodval oot, moAels

1 Wendland puts a full stop after adréuara, a colon after
evplokoper, and a full stop after dunros. The last at any

rate seems to me to obscure the connexion of thought. See
note ¢ below.

¢ The connexion of thought seems to be as follows: to
say that we shall not sow or reap (in the sense of bringing
to the harvest) self-grown plants i is a truism. Sowing must
mean ‘‘ beginning "’ and reaping * ending  and the text is
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the beginning and the reaping the end; and the 172
text is better understood in this way : every begin-
ning and every end is ‘‘ automatic,” in the sense that

it is not our doing but that of nature.? For instance,
what is the beginning of the act of learning ? Evi-
dently it is the nature residing in the pupil with its
receptivity towards the several subjects of study.
What again is the beginning of the completion of
learning ? Undoubtedly it is nature. It is within
the power of the teacher to lead us from one stage

of progress to another ; God only, Nature at its best,
can produce in us the full completion.

The man that is nurtured on these doctrines enjoys 173
the peace that never ends, released from unabating
toils. Peace and Seven are identical according to
the Legislator: for on the seventh day? creation puts
away its seeming activity and takes rest. So, taken 174
in a symbolic sense, the words “ And the sabbath of
the land shall be food for you”’ (Lev. xxv. 6) are to the
point ; for nothing is nourishing and enjoyable food,
save rest in God, securing as it does for us the greatest
boon, the peace which is unbroken by war. For the
peace which is made by one city with another is
mixed with and marred by intestine war; but the
peace of the soul has no admixture of discord what-
ever. But it is by the following that the 175
Lawgiver seems to me most clearly to supply an
example of finding without seeking : ‘‘ When the
Lord thy God shall have led thee into the land which
He sware unto thy fathers to give thee, cities great

intended to teach us that all our actions begin and end
from God.

b Or “ the seventh (anything).” See note on De Mut. 260.
Philo clearly has the sabbatical year in mind as well as the
sabbath itself.
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and fair, which thou buildedst not, houses full of all
good things, which thou filledst not, cisterns cut out,
which thou cuttedst not, vineyards and olive-yards,
which thou plantedst not ”” (Deut. vi. 10 f.). Seest 176
thou the lavish abundance of the good things
showered upon them, great and ready for possession
and enjoyment ? The generic virtues are likened to
cities, because they have the greatest expanse ; the
special virtues to houses, for these are restricted to a
narrower compass ; souls endowed with good native
ability are likened to cisterns, being ready to receive
wisdom as these do water ; vineyards and olive-yards
represent progress and growth and yield of fruits ;
and the fruit of knowledge is the life of contempla-
tion, winning for us unmixed gladness as from wine,
and intellectual light as from a flame which oil feeds.®
XXXII. In what preceded we have spoken about 177
finding, having previously dealt with flight. We will
now pass on in turn to the points which follow next
in our plan of treatment. We read, then, “ An
angel of the Lord found her at the water-spring *’
(Gen. xvi. 7). ‘““Spring " is a word used in many
senses. In the first place, our mind is so called;
secondly, the reasoning habit? and education ; thirdly,
the bad disposition ; fourthly, its opposite, the good
disposition ; fifthly, the Maker and Father of the
Universe Himself. The proofs of this statement are 178
supplied by the Oracles of Scripture : let us see what
they are. There is one such declaration in the be-
ginning of the Book of the Law, immediately after the
record of the Creationof the World,running as follows :
“ A spring went up out of the earth and watered all
the face of the earth ” (Gen. ii. 6). Those who are 179
unversed in allegory and the nature-truth which
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loves to conceal its meaning compare the spring
mentioned with the River of Egypt, which rises in
flood yearly and turns the plain into a lake, seeming
to exhibit a power well-nigh rivalling the sky. For 180
what the sky is in winter to other countries, this the
Nile is to Egypt in the height of summer : the one
sends the rain from above upon the earth, the other,
strange to say, rains up from below and waters the
fields. This afforded Moses ground@ for branding
the Egyptian character as atheistical in its preference
for earth above heaven, for the things that live on
the ground above those that dwell on high, and the
body above the soul. However, it will 181
be possible to speak of this hereafter, when oppor-
tunity permits. At present the need for aiming at
brevity compels me to take up the interpretation of
the passage allegorically, and to say that “a spring
going up and watering all the face of the earth”
has the meaning I am about to give. Our dominant 182
faculty resembles a spring: and from it like the
spring water through the veins of the earth well up
many powers which it sends forth till they reach
the senses, eyes, ears, nostrils, and so on. Every
animal has those in its head and face. Thus the
dominant faculty in the soul waters, as from a
spring, the face, which is the dominant part of the
body, extending to the eyes the spirit ? of vision, that
of hearing to the ears, to the nostrils that of smelling,

¢ Literally ‘starting from which,” i.e. this is the original
cause of the facts which led Moses to brand, etc. Cf. De
Mos. ii. 193 ff., where the blasphemy of the son of an
Egyptian father (Lev. xxiv. 10-15) is ascribed to the atheism
of Egypt and this to their deification of a mere river.

® Or “current.”
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that of tasting to the mouth, and that of touch to
the whole surface.

XXXIIIL. There are also a variety of springs of 183
education, by the side of which there grow up, like
stems of palm-trees, upright forms of reason rich in
nourishing food. For we read that * they came to
Elim, and in Elim there were twelve springs of
water, and seventy stems of palm-trees; and they
encamped there by the waters ” (Exod. xv. 27).

“ Elim " means ‘ gateways,” a figure of the entrance

to virtue ; for just as gateways are the beginnings

of a house, so are the preliminary exercises of the
schools the beginning of virtue. And 184
twelve is a perfect number. The zodiac circle in the
sky is a witness to this, being adorned with that
number of luminous constellations: a further in-
stance is the sun’s circuit, for it completes its round

in twelve months, and men keep the hours of day and
night equal in number to the months of the year.
And Moses celebrates this number in several places, 185
telling us of twelve tribes in the nation, directin
twelve loaves to be set forth on the Table, bidding
them weave twelve inscribed stones on the “oracle”

in the holy vestment of the high priest’s full-length
robe (Ex. xxviii. 17 ff.). He also pro- 186
claims the ten-fold seven, telling in this passage of
seventy palm-trees by the springs, and in another of
the Divine Spirit of prophecy bestowed on only
seventy elders (Num. xi. 16), and again of seventy
calves offered as victims at the Feast of Tabernacles
arranged in divisions following a regular series : for
they are not all sacrificed at once, but on different
days, beginning with thirteen bull-calves (Num.
xxix. 18 f.); for in this way, the number being
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diminished by one every day up to the seventh, the
aggregate of seventy would be made up.
When they have arrived at the vestibules of virtue,
the subjects of preliminary instruction, and have
beheld springs and palms growing by them, they are
said to encamp, not by the trees but by the waters.
Why is this ? Because palm and fillets are the adorn-
ment of those who carry off the prizes of consummate
virtue, but those whose sphere is still that of the
preliminary studies, athirst as they are for learning,
settle down beside the springs of knowledge which
are able to water their souls and give them drink.
XXXIV. Such are the springs of the lower educa-
tion. Let us now consider the spring of folly, re-
specting which the Lawgiver has spoken in these
terms : “ Whosoever shall have slept with a woman
in her separation hath unclosed her spring, and she
hath unclosed the flow of her blood ; let them both
be put to death ”’ (Lev. xx. 18): he gives to sense-
perception the name woman, suggesting Mind as
her husband. Sense-perception is “ in separation,”
which is ““ sitting a long way off,” when, having for-
saken Mind, her lawful husband, she plants herself
. on the objects of sense that ensnare and corrupt, and
passionately embraces them one after another. At
such a time, then, if Mind go to sleep, when he ought
to be awake, ‘‘ he has unclosed the spring ”’ of sense-
perception, himself to wit—for, as I have already
said, he himself is the spring of sense-perception—
that is, he has exposed himself, without covering or
wall of defence, to the plots of his enemies. More-
over she too ‘‘ unclosed the flow of her blood ”’ ; for
every sense, in its flow towards the external object
of sense, is covered over and drawn in when con-
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2 Mss. kaTaleipwot (-ovo or -ovcat).

3 Possibly we should read pvois. See App. p. 585.
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ON FLIGHT AND FINDING, 190-194

trolled by reason, but is left destitute when widowed
of an upright ruler, and as it is the most grievous evil
for a city to be without walls, so is it for a soul to
be without a protector. When, then, is it without 191
a protector ? Is it not when sight, spread abroad
amid objects of sight, is left uncovered ; uncovered
too the hearing, flooded by every kind of sound ; un-
covered the powers of smell and others of like kin,
full ready for any experience to which marauding foes
may wish to subject them; uncovered again the
faculty of speech, giving ill-timed utterance to a
thousand things that should have been kept quiet,
since there is no one to force back the current? In
its unhindered flow it has wrecked great life-projects,
which were like ships in fair weather sailing on even
keel. This is the great deluge in which 192
““the cataracts of heaven,” that is of the mind,
“were opened,” * and the fountains of the abyss,” that
is of sense-perception,*‘ were unclosed ”’ (Gen. vii. 11).2
For only in this way is a deluge brought upon the
soul, when as though from heaven, that is the mind,
wrongdoings burst upon it as in a cataract ; and from
sense-perception below, as it were from the earth,
passions come welling up. That is why Moses pro- 193
hibits the * disclosing of the shame of father and
mother ” (Lev. xviii. 7), well knowing how great
an evil it is not to keep back and conceal the sins
of the mind and of sense-perception, but to make
them public as though they were achievements of
righteousness.

XXXV. Such are the springs of sinful deeds: let 194
us investigate that of sound sense. To this Patience,
called Rebecca, goes down, and, when she has filled

8 See De Conf. 23 and note.
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@ Cf. De Post. 136.
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the whole vessel of the soul, goes up ; for the law-
giver speaks of the descent as an ascent with perfect
truth to the nature of things, for a soul that resolves

to come down from over-weening imposture is exalted
thereby to virtue’s height.s Foritsays: “ And having 195
gone down to the spring she filled the water-pot, and
came up ”’ (Gen. xxiv. 16). This spring is the Divine
Wisdom, from which both the several fields of know-
ledge are watered, and all contemplation-loving souls
which are possessed by a love of that which is best.

To this spring the sacred message applies most 196
appropriate names, calling it “judgement’? and
“holy.” For it says: ‘‘ They returned and came to
the Spring of Judgement ; this is Kadesh ” (Gen.
xiv. 7); and “ Kadesh”’ means ‘“ holy.” One might
think that it cries aloud that the wisdom of God is
both holy, containing no earthy ingredient, and a
sifting of all the universe, whereby all opposites are
separated from each other.

XXXVI. And now we have to speak of the supreme 197
and most excellent Spring, which the All-Father de-
clared by the mouth of prophets. For He said in a
certain place : ‘‘ Me they forsook, a spring of Life,
and dug for themselves broken cisterns, which shall
fail to hold water ”’ (Jer. ii. 18). God, therefore, is the 198
chiefest spring, and well may He be so called, for this
whole universe is a rain that fell from Him. But I
bow in awe when I hear that this spring is one of Life:
for God alone is the Cause of soul and life, and pre-
eminently of the rational soul, and of the Life that
is united with wisdom. For matter is a dead thing,
but God is something more than Life, an ever-flowing
Spring of living, as He Himself says. But 199

¢ Cf. Quis rerum 133 f. and 207 f,
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the impious flee from Him, persist in leaving untasted
the water of immortality, and dig in their madness
for themselves but not for God, putting their own
works above the celestial gifts of heaven, and the
results of forethought above those which come spon-
taneously and ready for their use. That is their first 200
folly. In the next place they dig, not as did the wise,
Abraham and Isaac, wells (Gen. xxi. 30, xxvi. 18),
deep sources of knowledge from which draughts of
reason are drawn, but cisterns, having no excellent
thing of their own to afford nourishment, but needing
the inflow from without, that must come from teach-
ing, as the instructors keep on pumping in unbroken
stream into the ears of their pupils the principles and
conclusions which constitute knowledge, that they
may both grasp what is imparted to them with their
intelligence and treasure it in their memory. As it is 201
the * cisterns ”” are * broken,” that is to say, all the
receptacles of the ill-conditioned soul are crushed
and leaking, unable to hold in and keep the inflow
of what might do them good.

XXXVII. On the subject of springs all that the 202
occasion required has now been said. But it is with
a most carefully considered meaning that Hagar is
represented by the sacred oracles as found by the
spring but not drawing water from it (Gen. xvi. 7).
For a soul, while making gradual progress, is not yet
capable of availing itself of Wisdom’s untempered
draught, but such a soul is not prevented from staying
hard by her. Now the road of discipline 203
is all a highway, thoroughly safe and well guarded.
Wherefore it says that she was found in the way to
Shure (ibid.), and “‘Shur’’ means “‘wall” or “‘straighten-

8 Or “the way (called) Shur.”
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ON FLIGHT AND FINDING, 203-207

ing.” The inward monitor, then, speaking within the
soul, says to it, ‘“ Whence comest thou, and whither
art thou going ? ”’ (¢bid. 8). In thus addressing her

he does not express doubt or inquiry ; rather he is
reproaching and putting her to shame ; for we may
not think that an angel is ignorant of anything affect-
ing us. Here is a proof of it : even the secrets of the 204
womb, which are hidden from created beings, the
angel knows with certainty, as his words shew : ““ Lo,
thou art with child, and shalt give birth to a boy,
and shalt call his name Ishmael ™ (¢bid. 11). For it is
not in the power of man to know that the embryo is

a male, nor to know the principle that is to govern
the life of one who is not yet born, that it will be the
way of the rude country-side, not the refined one

of civic life. So the words ‘“ Whence comest thou ? ” 205
are spoken to rebuke the soul that is running away
from the better judgement, *“ the mistress,” a mistress
whom to serve as handmaiden could not but win
her high renown, if the service be one of deeds rather
than of name. And the words ‘‘ Whither goest
thou ?”” mean ‘“ Thou hast cast away acknowledged
gains, and art running after uncertainties.”

We may well praise her for receiving reproof with 206
gladness.® Of her gladness she has given plain
evidence by not accusing her mistress, and by laying
the blame of her flight upon herself, and by making

no answer to the second question *“ Whither art thou
going ? ”’ for it was uncertain, and regarding un-
certainties suspension of judgement is not only safe
but requisite. XXXVIII. Her monitor, then, 207
pleased with her for her compliance, bids her *“ Go
back to thy mistress ”; for the teacher’s authority

is an advantage to the learner, and bond-service -
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ON FLIGHT AND FINDING, 207-211

under Good Sense a gain to her that is imperfect.
‘ And when thou hast returned humble thyself under
her hands ”’ (ébid. 9), with a noble humiliation which
carries with it the overthrow of irrational high-
mindedness. For so doing thou shalt give birth with 208
easy travail to a male offspring, Ishmael by name
(¢bid. 11), since thou shalt have been chastened by
hearkening to words of God ; for *“ Ishmael ”’ means
“hearkening to God.” Hearing takes the second place,
yielding the first to sight, and sight is the portion of
Israel, the son free-born and first-born ; for * seeing
God ” is the translation of * Israel.” It is possible
to hear the false and take it for true, because hearing
is deceptive, but sight, by which we discern what
really is, is devoid of falseness.

The character thus given birth to is described first 209
by the statement that it will be rude, of rude ‘‘mother
wit ”’ as it were, not yet admitted to the privilege of
the refined and truly civilized lot, virtue, that is, the
natural refiner and tamer of character ;
next by the words ‘‘ his hands shall be against all
men, and all men’s hands against him ” (ibid. 12);
for this is just the Sophist’s way, with his pretence of
excessive open-mindedness, and his love of arguing
for arguing’s sake. This character aims its shafts at 210
all representatives of the sciences, opposing each
individually and all in common, and is the target of
them all since they naturally shew fight, as in defence
of offspring of their own, that is of the doctrines to
which their soul has given birth. And he 211
adds a third characteristic in the words “ he shall
dwell face to face with all his brethren ’ (ibid.), words
which are almost a distinct picture of combat face to
face and perpetual opposition.
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@ The connexion of thought is obscure. Perhaps: the
angel has decreed what the offspring of the Hagar or slave-
soul will be. He is therefore its maker, and as making is the
attribute of God, she naturally gives that name to God’s sub-
ordinate minister.
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The soul, then, which is pregnant with the sophist-
principle says to the monitor who is talking to her :
“ Thou art God that didst look upon me,” which is
equivalent to saying ‘‘ Thou art the Maker of my
wishes and offspring ”’; and well may she say this, 212
for of free and really high-born souls He who is free
and sets free is the Creator, while slaves are makers
of slaves : and angels are God’s household-servants,
and are deemed gods by those whose existence is still
one of toil and bondage.s “ For this
reason,” it says, ‘ she called the well * Well where I
saw Him before me "’ ? (ibid. 14). Nay, how couldst 213
thou fail, thou soul, who in thy progress art dipping
deep into the school-lore knowledge, to see reflected
in thy training as in a mirror the Author of that
knowledge ? Most appropriate too is the
situation of such a well “ between Kadesh and
Bered "’ (ibid. 14) : ““ Bered ”’ means “‘ in evils,” and
Kadesh “ holy,” for he that is in gradual progress
is on the borderland between the holy and the pro-
fane, fleeing from bad things, but not yet competent
to share the life of perfect goodness.

b E.V. Beer-lahai-roi, explained in the margin as ‘the
well of the living one who seeth me.” Whatever the exact
meaning of the rxx was, the next sentence shows that
Philo interpreted it as in the translation (évdmiov probably
taken as an adjective with adrév understood).
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ON THE CHANGE OF NAMES
(DE MUTATIONE NOMINUM)



ANALYTICAL INTRODUCTION

This treatise is an exposition of various points arising
in Gen. xvii. 1-5 and 15-22.

1. Abraham became ninety-nine years old, and the
Lord was seen by Abraham ¢ and said to him, ‘I am
thy God: be well pleasing before Me and become
blameless.

2. And I will set my covenant between Me and
between thee. . . .”

8. And Abraham fell upon his face and God spake
to him, saying :

4. “ And I, behold my covenant is with thee. . . .

5. And thy name shall no longer be called Abram,
but thy name shall be Abraham. . . .”

15. And God said to Abraham, ‘‘ Sarai thy wife,
her name shall not be called Sarai. Sarah shall be
her name.

16. And I will bless her, and give thee a child
from her, and I will bless her, and she shall be
for nations, and kings of nations shall be from her.?”

17. And Abraham fell on his face and laughed,

@ Or “ Abram,” as the rxx has and the course of the
story requires. But the mss. quote the text with ’ABpadu.

® So Philo (as also the Hebrew and E.V.). rxx “I will
bless him and he shall be . . . from him.”
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and he spake in his mind, saying, ‘“ Shall a son be
born to one of a hundred years, and shall Sarah being
ninety years bear a son?”

18. And Abraham said to God, ‘‘ Let this Ishmael
live before thee ! ”’

19. And God said to Abraham, *“ Yes, behold Sarah
thy wife shall bear thee a son, and thou shalt call his
name Isaac. . . .

20. But as for Ishmael, behold I have heard thee,
and behold I have blessed him, I will increase him,
I will multiply him ; he shall beget twelve nations.

21. But my covenant I will establish to Isaac,
whom Sarah shall bear to thee at this season in the
other year.”

* Abraham was ninety-nine years old, and the Lord
appeared to him and said, ‘I am thy God.”” After
a passing remark on the significance of ninety-nine
as indicating the approach to the sacred hundred
(1-2) we go on to ‘‘appeared” or * was seen.”
Now God cannot be seen by the eye, but only by
the mind (8-6), and indeed God in His essence cannot
be apprehended by mind, any more than mind can
apprehend itself. And so Moses was told that he
could only see what was behind God, not His face
(7-10). It follows that no proper name can be given
to the God Who 1s, and when in Exodus He calls
Himself the Lord God of Abraham, Isaac and Jacob
it must be regarded as a xardypnois or licence of
language (11-14). We must infer then that what
appeared to Abraham was not God the Existent but
His sovereign petency which in Secripture is called
the Lord (15-17), and yet this sovereign potency also
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says ‘I am thy God.” Is not God the God of all
men? we may ask. No, He is Lord to the bad, God
to the earnest striver, God and Lord to the perfect
(18-19). Thus He is spoken of as God to Moses, but
Lord to Pharaoh and Lord God to Israel (19-23). But
not only is God the good man’s God, but also the
good man is God’s man, and we must remember
that only by living up to the latter relation can we
reach the former (24-26). Now while the Existent
is absolute His potencies are relative. Kings, bene-
factors and makers must rule, benefit and make some-
thing (27-28). When God is called man’s God, it
implies that God has made him, but God did not
make the bad at all, and those between good and
bad only through His subordinates, as the ““ Let us
make ”’ in Genesis shews (20-31). Therefore to have
God for maker in the full sense is the highest honour.
Who then are those who can claim this ? Philo at
first seems to limit the claim to the detached and
ascetic kind who have risen entirely above all that
is bodily (32-38). But such, he acknowledges, are
rare : a thought which he supports with the phrase,
‘“ Enoch was not found,” and indeed philosophers
have laid down rightly or wrongly that the wise man
and wisdom do not actually exist (34-38). We must
admit therefore the possibility of a more social form
of goodness which can claim God for its maker,
and this is indicated in the next words, *“ Be well
pleasing before Me,” which have a different meaning
from “ Be well pleasing to Me,” for he who serves
men is not only well pleasing to God but well pleasing
before God (39-42). This double duty to man and
God is symbolized by the two robes of the high priest
and other duplicates, and the very fact that God
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existed before creation and only created out of His
beneficence shews that we must combine supreme
reverence for Him with due regard for the human
nature which He has made (43-46).

The next words,  And become blameless,” may
indicate that an abstinence from sin is a lower stage
than the positive virtue which the Stoics called
karépbwpa. But Philo does not lay stress on this,
for he feels that to man subject so constantly to
temptation, such abstinence is the most that can be
asked (47-51), and indeed it is to the blameless
that God promises to set His covenant ‘‘ between
Me and thee,” that is, to let nothing but His grace
stand between the two (51-53).

When Abraham heard the promise he fell upon his
face, where ““fell” indicates the acknowledgement
that God stands but humanity cannot stand, and
“ face ”’ means sense, speech and mind, all of which
lie prostrate unless God give the power to stand
(54-56). Then comes the reassurance, ‘“ And I,
behold my covenant is with thee,” words which to
Philo’s mind suggest that God is Himself the covenant,
and thus some more essentially divine gift is implied
than those which God covenants to give to men in
general. This special gift is then explained as the
bestowal of a new name, and this brings Philo to the
subject which occupies the next sixty sections and
has somewhat unduly supplied the traditional name
of the treatise (57-59).

That the divine blessing should take the form of
adding an alpha to the name Abram and sub-
sequently of a rko to that of his wife has, Philo tells
us, attracted the jeers of the profane, and he men-
tions the miserable end of one such scoffer (60-62).
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As a matter of fact he agrees with the criticism if
taken literally, and only differs in the inference he
draws. That God should add letters to names, and
that this should be held a divine benefaction, is
absurd (63-64), but this only points to the conclusion
that a change of name stands for a change of nature.
Philo repeats the explanation given several times
elsewhere that Abram which means “ uplifted
father ” stands for the Chaldean, the astrologer,
while Abraham is the *“ elect father of sound,”” where
father means mind, the father of sound or speech,
and the whole therefore stands for the elect or wise
mind. The change then is really a moral change
from the study of God’s works to the study of God
Himself, in fact from astrology to piety, and the
text may be taken as a divine instruction that
studies of the former kind are of no real value
(66-67). So too the change of Sarai’s name to Sarah,
that is from ‘“my sovereignty ”’ to ““ sovereign,” in-
dicates the superiority of generic wisdom to wisdom
as shown in the individual (77-80). -

From these two cases which belong to the subject
of the treatise Philo proceeds to deal with others
outside it. Jacob the supplanter or wrestler is
naturally renamed as Israel who sees God, because
the divine vision is the guerdon which awaits the
athlete soul (81-82). But it is a curious fact that
while Abraham after the renaming is never called
Abram, the names of Jacob and Israel are constantly
interchanged in the subsequent narrative. To ex-
plain this Philo goes back to the familiar antithesis
of Abraham as virtue acquired by teaching and Jacob
as virtue acquired by practice. Abraham the scholar
who has God Himself as teacher advances to know-
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ledge continuously. The Practiser who has only his
own will to urge him has many periods of weariness
when he returns to his old nature, and this is sup-
ported by the observation that Abraham gets the
new name from God, Jacob from the angel (83-87).
Again, Isaac has no othername,and this isappropriate
to the Self-taught, who by instinct is perfect from the
first, and has not, like Abraham, to learn, or Jacob,
to practise (88). In Joseph we have a change of
another kind. His original name means addition, and
describes the superfluities which the conventional
mind desires, but Pharaoh renames him Psonthon-
phanech or ‘“ mouth which judges in answer,” and
thus brings out the fact that the man of wealth
and prosperity is supposed by the world to be able
to pronounce with wisdom on all sorts of questions
(89-91). In a somewhat similar way the child who
is called by his father Benjamin, ‘‘ the son of days,”
or ‘“sunlight,” and thus represents the vainglory
which seems so brilliant to the world, is recognized
by the mother, that is the soul, which dies in giving
birth to him, as Benoni, or the son of sorrows (92-96).
And here the mention of Joseph and his mother
seems to lead Philo into an irrelevant interpolation
of the analogy between Reuben and Simeon on the
one hand and Ephraim and Manasseh on the other.
Ephraim and Manasseh shall be to me, said Jacob,
as Reuben and Simeon, which Philo interprets as
shewing the similarity of the gifted nature, Reuben,
to memory, Ephraim, and again of Simeon, the
learner, to Manasseh, recollection (97-102).

We now return to further examples of double
names. In Exodus ii. Jethro, the father-in-law of
Moses, appears in one place to be called Raguel.
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Jethro the ““ superfluous ” as in other places is taken
as the type of the worldling, and there follows a
curiously perverted¢ allusion to the meeting with
Moses described in Exodus xviii. in which Jethro is
made to advise Moses to leave the teaching of the
divine ordinances for that of human convention and
unequal justice (103-104). Raguel on the other hand
is the * shepherding of God,” and indicates the
better side of the Jethro nature, when it accepts the
authority of the good shepherd, Moses. An elaborate
justification of this idea follows. Jethro or Raguel
is called the priest of Midian, and while Midian
which means “‘ from judgement ”’ sometimes stands
for the outcasts excluded by judgement, as it does
in the story of the Midianite seduction of Israel
and the vindication by Phineas (105-109), it may also
stand for the rightly judging nature which is akin
to the prophetic. When then we read of the seven
daughters who were succoured at the well by Moses,
we recognize the seven bodily faculties which after
the vain attempt of the enemy to seduce them from
their proper office return to their father, the mind.
That father is rightly called Raguel, not Jethro,
and the welcome which this father proposes in the
narrative to extend to Moses indicates the same
higher nature (110-120).

The next illustration is the change of Joshua’s
name from Hoshea, the latter, *“ he is saved,” signi-
fying a particular individual or concrete embodiment
of a state, the former ‘‘ salvation of the Lord,” and
. thus a state or condition, which is permanent, while
the individual perishes. Philo brings this into com-
parison with the statement about Caleb, that there

¢ See note @ on § 104.
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was another spirit in him, inferring that though
there is no change of name the man himself was
wholly changed (121-125). Finally we have the
example of the different titles given to Moses him-
self. First, the name Moses, the “receiving” or
‘“ handling,” fitly given to him who receives the power
of legislation ; secondly, the man of God, given to
him as blessing the people, and finally god to
Pharaoh, this godship being especially shown in his
willingness to intercede for the sinner (125-129).
Here we leave the change of names and return
to the exposition of the text. But the mention of
Sarah’s change of name in §§77-80 seems to have
drawn Philo away from the discussion of the inter-
vening verses 6-14 to those which describe her
blessedness. Verse 16 runs, “ I will give to thee a
son from her” (130). The words “I will give”
surely imply that the gift is the giver’s own to give,
and thus they assert that the Isaac, whose name
means ‘‘laughter,” is the spiritual Isaac, inward
laughter or joy, of which God is the true parent (131).
This thought of the divine parentage is illustrated by
the phrase, *“ The Lord opened Leah’s womb,” and
by the story of Tamar and Judah, which Philo allegor-
izes, though in a shorter form, as he does in De Fuga,
and it is actually asserted by Sarah when she says
“The Lord has made laughter (that is Isaac) for
me "’ (182-187). But she also adds, “ whoever shall
hear (i.e. understand it) will rejoice with me,” thus
suggesting that this truth is one which the pagan
mind may easily misunderstand, and therefore must
be reserved for the ears of the wise, and Philo
accordingly presses into his service the words of
Hosea, ““ Thy fruit is from me, the wise will under-

135



PHILO

stand,” bringing out the double truth that all is from
God and that the wise alone understand this (188-140).

The words * from her,” é£ adrijs, have been by some
interpreted as ‘‘ outside her,” i.e. by divine agency,
and also as the single word éfavrijs “ immediately,”
but Philo himself seems to adopt the natural view
that, Sarah being assumed to be Virtue or Wisdom,
the phrase asserts that none but virtue can be the
mother of the good (141-142). And if indeed she has
been called barren it is because Virtue is barren of
Evil, even as Hannah or Grace was also barren and
yet was the mother of the Mystic Seven (143-144).
As for *“ child ”’ the singular brings out that the idea
of the good is single in contrast with the many parti-
culars, while the word itself (rékvov) coming from
tiktw declares the reality of Virtue’s motherhood
(145-147). “I will bless her and she shall be for
nations ” tells us that in the manifold classes or
nations of things in general Virtue is the one source
of well-being (148-150), and in * kings of nations shall
be from her ”’ we can trace the Stoic doctrine that the
sage alone is king (151-153).

Abraham hearing this falls and laughs. Philo as
always refuses to entertain the idea that Abraham
and Sarah’s laughter is one of incredulity. His falling
is, as before, an acknowledgement of unworthiness ;
the laughter is humble joy (154-156). At this point
he raises the question that as Isaac, laughter or joy,
is not yet born, how could Abraham laugh? (157).
This strange idea, however, gives him an opportunity
for a fine disquisition on anticipation. He describes
how young animals and young plants show a joyous
promise of their future maturity, how the dawning
of day smiles in expectation of the sunrise, how hope
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gives joy before the fact, just as fear gives grief, and
the senses anticipate the feast before it is realized,
and so man could laugh while laughter is yet un-
born (158-165).  Again, the joyous laughter of both
Abraham and Sarah teaches us that joy is only for
the good. If the wicked seem to smile it has no
reality (166-169), and thus the so-called joy of Egypt
at the coming of Jacob and his sons was either
assumed or at the most a hope that they might
seduce them as they had seduced Joseph (170-171) ;
and this supposition leads him to discuss in detail the
seeming-kindly promises made to Jacob by Pharaoh,
and pronounce them to be nothing more than the
temptations of the bodily element which the mind
of the wise rejects (172-174).

Philo now has to deal with the words so difficult on
his premises, ‘“ He said in his heart, shall this happen
to one of a hundred years old, and shall Sarah being
ninety years old bear a son? ”’ His first explanation
stresses the words “ in his heart ”’; they imply that
the doubt, so inconsistent with Abraham’s faith, was
momentary with all the rapidity of thought, and
died without reaching the lips (175-180). Andifitis
argued that it was unworthy of him to doubt even
for a moment this is asking too much. The faith of
weak mortals cannot be expected to be as the un-
swerving faith of God (181-187). But Philo would
seem himself to incline to a “ more courageous ”
explanation that the words are really a prayer : * Oh,
that this perfect birth may take place under the
perfect numbers of ninety and a hundred” (188).
There follow several examples of a hundred as a
special number, though as for ninety he cannot say
anything more than that it is the difference between
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the sacred ten and the more sacred hundred (189-
192). This explanation demands that * said in his
heart (or mind) ’ signifies *‘ sincerely,” for sincerity
is the mark of the virtuous, whereas the wicked do
not speak in or according to their minds. Thus when
Shechem, the emblem of foolish labour, is said to
have spoken *“ according to the mind ”’ of Dinah, the
emblem of justice, we may understand that he spoke
contrary to his own mind (193-195). Thus Shechem
stands for the insincere who prate of virtue and
deceive the multitude, but are ultimately unmasked
by the champions of truth, represented by Simeon
and Levi in the story of Shechem’s punishment
(196-200).

Jacob’s next words are ‘‘ Let this Ishmael live
before thee,” each part of which has to be examined
(200-201). First, since Ishmael=hearing God, this
seems to distinguish the right hearing from the
hearing which hears only to misuse, as did Balaam’s
(202-205). This is illustrated by other cases, where
Philo supposes that the *“ this ’ serves to distinguish
outwardly similar but different examples (206-209).
Again, “live " points to the true life of the soul,
and amounts to a prayer of the same nature as
Jacob’s prayer that Reuben or natural goodness
should live and not die (209-216), and when he adds
“ before God ”’ he prays that this God-hearing may
have the inestimable blessing of realizing the divine
omnipotence (216-217). But we must not suppose
that the prayer for Ishmael shows despair of the
birth of Isaac. It is rather the cry of the soul which
feels its inadequacy to sustain God’s highest gifts
(218-219). But this consciousness of our inadequac
must not prevent us from dedicating thankfully such
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gifts as each of us possesses. If we cannot reach the
highest that is no reason why we should not cherish
the little we can do (220-227), and we have illustra-
tions of this in Abraham’s plea for Sodom if only
a little goodness could be found in it, and Esau’s
hope that Isaac might have some blessing yet to
give, even if the best was given to Jacob (228-230).
Thus the best prayer of the soul is that God should
give us what befits our weakness, for ‘ shall not the
hand of the Lord suffice ”’ to benefit low as well as
high ? (231-232).

It is primarily to carry on this thought that Philo
here introduces the subject of the three different
kinds of sin-offering and purification according to
the capacity of the offerer, the sheep, the two birds
and the fine flour (233-235). But this soon passes
into the very different suggestion that the three are
atonements for sins of thought, word and deed,
otherwise expressed as mind, mouth and hand. He
then goes on to shew that while sins of thought are
more venial than sins of speech and these than sins
of deeds (and this is recognized in the code of punish-
ments), the first-named are really the most difficult
to avoid, for thoughts cannot be controlled aslanguage
can (2385-244). The appropriateness of the three
offerings is explained by saying that the sheep the
most useful of animals is suited to our noblest part,
the mind, the birds to the winged nature of words,
and the fine flour as worked by the hand to deeds
which the hand commits (245-251).

To resume the exposition of the text, the divine
reply to this prayer for Ishmael is, *‘ Yes, Sarah
shall bear thee a son,” where the ‘ yes” (vai
marks the divine assent or nod (vedw). Thus God
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answers the one request by two gifts (252-255). The
greater gift is the self-taught Isaac nature of which,
rare as it is in its highest form, we have a foretaste
in the fact that our powers of sense and mental pro-
cesses are acquired without teaching (256-257). Why
wonder, then, that the unlaboured virtue symbolized
by Isaac should be given direct from heaven, like
the manna and the automatic harvest of the sab-
batical year ? (258-260). Further, this child is free
from womanish passion and will be rightly named
‘“laughter,” the natural outery of the glad (261-262).
The next words, ““ I have blessed Ishmael, but my
covenant I will stablish with Isaac,” shews that,
while God gives the stronger the higher wisdom of
the self-taught, he also gives the weaker the lower
wisdom of the schools.

The next words are, ‘“ whom Sarah shall bear
at this season and in the other year.” By season
(katpés) we may understand God Himself, the season
or opportunity, which forsakes the wicked but dwells
in the good, and by the ‘‘ other year” is meant
eternity, the life of the world of thought which was
also meant when Isaac “in that year found the
hundredfold crop ”’ (264-269). Finally the words ““ He
completed talking with him and God went up from
Abraham "’ indicate that when we have learnt our
lesson we must be left to meditate on and practise it,
a truth which every good teacher knows (270).

The wms. authority for this treatise seems to be
unusually weak. Wendland found only two mss. «f
any antiquity (A and B), both of them according to
him of the same (and inferior) family. Mangey also
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used two late Mss. in the libraries of New College,
Oxford, and Trinity, Cambridge. I have collated
the latter of these, but without any results to
speak of. Perhaps this lack of ms. support may
serve me as some apology for having introduced
so many conjectural emendations of my own into
the text.
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ABOUT THOSE WHOSE NAMES ARE
CHANGED AND WHY THEY HAVE
THEIR NAMES CHANGED

I. ““ Abraham became ninety-nine years old and the 1
Lord was seen by Abraham and said to him, ‘I am
thy God’” (Gen. xvii. 1). Nine plus ninety is next
neighbour to a hundred, the number irradiated by
the self-taught nature Isaac who is joy, the best of
the good emotions.® For Isaac is born to Abraham
when a hundred years old. A hundred also repre- 2
sents the first-fruits given to the priests by the Tribe
of Levi. For when the Levites receive the tenths
they offer from them, just as though they were their
own produce, other tenths in which we find the
hundred (Num. xviii. 26). For ten is a symbol of
progress and a hundred of perfection. Now he who
isin the intermediate stage is always pressing forward
to the summit, employing the gifts with which nature
has blessed him, and it is by such a one that Moses
tells us that the Lord of all was seen. Yet 3
do not suppose that the vision was presented to the
eyes of the body. They see only the objects of sense
and those are composite, brimful of corruptibility,
while the divine is uncompounded and incorruptible.
It is the eye of the soul which receives the presenta-
tion of the divine vision. Moreover what the eyes 4
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of the body behold they apprehend through the co-
operation of light, and light is something different
from either the seer or the thing seen, whereas what
the soul beholds it beholds by its own agency with-
out the assistance of any other. For the conceptions
of the mind are a light to themselves. Our learning 5
of the sciences follows the same rule. The mind
applies its eye which never closes or sleeps to the
principles and conclusions set before it and sees them
by no borrowed but a genuine light which shines
forth from itself. And so when you hear that God 6
was seen by man, you must think that this takes
place without the light which the senses know, for
what belongs to mind can be apprehended only by
the mental powers. And God is the fountain of the
purest radiance, and so when He reveals Himself to
a soul the rays He puts forth are free from all shadow
and of intense brightness.

II. Do not however suppose that the Existent 7
which truly exists is apprehended by any man; for
we have in us no organ by which we can envisage it,
neither in sense, for it is not perceptible by sense,
nor yet in mind. So Moses the explorer of nature
which lies beyond our vision, Moses who, as the divine
oracles tell us, entered into the darkness® (Ex. xx. 21),
by which figure they indicate existence invisible and
incorporeal, searched everywhere and into every-
thing in his desire to see clearly and plainly Him,
the object of our much yearning, Who alone is good.

¢ See App. p. 586.

pointless if taken by itself. Wend. himself conjectured
Ocorpémos. I should prefer émémrys, a well-known term in
the mysteries and differing enough from fedrys to give it
some point.
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And when there was no sign of finding aught, not 8
even any semblance of what he hoped for, in despair
of learning from others, he took refuge with the
Object of his search Itself and prayed in these words :
“ Reveal Thyself to me that I may see Thee with
knowledge ’ (Ex. xxxiii. 18). And yet he fails to
gain hisobject. To know what lies below the Existent,
things material and immaterial alike, is a most ample
gift even for the best sort among mortals, as God
judges, for we read, * Thou shalt see what is behind 9
Me, but My face thou shalt not see ™ (ibid. 23). It
means that all below the Existent, things material
and immaterial alike, are available to apprehension
even if they are not all actually apprehended as yet,
but He alone by His very nature cannot be seen.
And why should we wonder that the Existent cannot 10
be apprehended by men when even the mind in each
of us is unknown to us ? For who knows the essential
nature of the soul, that mystery which has bred
numberless contentions among the sophists who pro-
pound opinions contrary to each other or even totally
and generically opposed ? It is a logical 11
consequence that no personal name even can be
properly assigned to the truly Existent. Note that
when the prophet desires to know what he must
answer to those who ask about His name He says
“I am He that 1s ’ (Ex iii. 14), which is equivalent
to * My nature is to be, not to be spoken.” Yet that 12
the human race should not totally lack a title to give
to the supreme goodness He allows them to use by
licence of language, as though it were His proper
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xp‘qoewg yap ovo,u,arog Oecov 861. Tols els Ty Omriy
yevetnv e)\Bovow, W, el xal ﬂpa'y/.l.an, dvépat
yobv mpooepyduevor dpioTw kar’ adTo KoOUDYTAL.
onAot 3¢ kai Adyiov éx mpoowmov feomiobév Tob
T@V GAwv Tyeudvos mepl ToD ,u;qb‘evi dednAdolfar
6'vop.a'. 7t aﬁ'ro{)‘ Kv'pLov. “ d5¢077v ¢770'L “ wp&s
Aﬂpaap, kal “loadk Kal, Iakwﬁ €os v avav,
kal 70 Svoud pov kdpiov ok €dfAwoa adTols.
700 yap UmepPaTod perarelévros é€fs dv TolodTos
€in Adyos- ‘‘ Svoud pov 16 kiUpiov odk €dfAwaoa
adrols,” dAAG 70 év kaTaxpioel dia Tas elpnuévas
14 airias. ovTw pévror T Ov dppnTdy éoTw, dor
00d¢ ai dmnpeTovueval’ Suvduets kiplov Gvopa NV
Aéyovor: perd yobv Ty mdAyy, v Vmép KkTioEws

1 Mss. &s év Svéuart 7@ kvpiw: Wend. prints followmg the
text as quoted in the Parallela of Joh. Damasc. (D) ws v 6
@v dvéuart TowovTe. At the same time for ws &v 6 &v he con-
jectures 6 dxarovéuasros &wv. I do not indeed see how the
text of Joh. Dam. can be construed as it stands, and have
followed in the main the ws. text, substituting with J. D.
dv for év and correcting 7¢ Kvpup to xuply T¢, a correction
perhaps supported by J. D. rototre.

2 So Mangey: mss. évbuari: Wend. 78 8vopa (from Joh.
Dam.). See App. p. 586.

3 Perhaps, as Wendland conjectures, mnperodoar. Any
use of the middle seems to be later than Philo.
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ON THE CHANGE OF NAMES, 12-14

name,® the title of Lord God of the three natural
orders, teaching, perfection, practice,? which are sym-
bolized in the records as Abraham, Isaac and Jacob.
For this He says is *“ My age-long name,” belonging
as it were to the age of human existence, not to that
when age as yet was not, *“ a memorial ’ too, not
set, that is, beyond memory or apprehension, and
again ‘‘ to generations ”’ (ibid. 15), not to beings that
were never generated. For those who are born into 13
mortality must needs have some substitute for the
divine name, so that they may approach if not the
fact at least the name of supreme excellence and be
brought into relation with it. And this is shown by
the oracle proclaimed as from the mouth of the Ruler
of all in which He says that no proper name of Him
has been revealed to any. ‘‘I was seen,” He says,
‘ of Abraham, Isaac and Jacob, being their God, and
My name of ‘Lord’ I did not reveal to them” (Ex.
vi. 8). For when the transposition ¢ is reset in the
proper order it will run thus, *“ My proper name I did
not reveal to thee,” but, He implies, only the sub-
stitute, and that for reasons already mentioned. So 14
impossible to name indeed is the Existent that not
even the Potencies who serve Him tell us a proper
name. Thusafter the wrestling-bout in which the Man

¢ Philo seems to mix in this passage two somewhat
different uses of the grammatical term «ipiov dvoua: (1) a
noun used in its literal or strict sense, opposed to meta-
phorical or loose usage (év karaxpioe, see note on De Cher.
121); (2) a proper or personal name.

b See App. p. 586.

¢ Philo seems to mean that while 7o 8voud pov xvpior will
naturally mean * my name «dpeos,”’ the text should (or perhaps
may also) be regarded as an ‘hyperbaton” or ‘‘unusual
order”’ of 8voud wov TO kUpiov, * my proper name ’ TFor the
technical use of the term see App. pp. 586 f.
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apemg 0 doknrns émdAaioe, dnoil TH aopa-rw em-
ordty: &va'yyed\ov po 70 6'vop.ci gov, ” Se
efrrew “ Lva T TodT0 epwrag 70 ovo,ua p.ov,
kai od umvver TO idiov kal KvpLOV amdxpn ydp
oot, ¢noiv, que)\ewBaL Kafa. Tas ep.c‘r.g evtﬁnp.w.g,
70 8¢ yerprov odufola, dvduara, p.'r) {rred wapa
15 quo-eow a¢0aprocg' 111 ;47)3" odv Scaﬂopec, EL
70 TOV ov‘rwv wpeoﬁvfa-rov appm-ov, omdre KO.L o
)\o'yog adrod Kvpuu ovdpatL ob pnTos HuUiv: Kal uny
[581] € dppmTov, KaL | awepwé‘qrov ral &Kara')\nwrow
@aTe 'ro wtﬁ@‘r) Kvpl.os 7® "ABpaap
Aéyeabar v'n'ovorrreov ovx ws em)\ap.'lrowog Kal,
émpawouévov Tob mavros airiov—rtis yap dv-
Opdrmewos vods To péyelos ths davracias (kavds
éoT xwpﬁoac,-——&)\)\’ s mds TV ﬂepi at’n-é
vaa,u.ewv, Tis ﬂacn)ukng, ﬂpquawop.eW)s ] 'yap
16 Kvpcog ﬂpoop’r)ms dpxis xai Paoidelas éori. vobs
85‘ npwv nQyika exa&Sat@e ,u,e‘rewpo)\eoxwv, 'ré}
Koap.w Tas Spao‘r'r)pwvs n weptemov” 8vva,u.el,g s
alrias* yevduevos 8é p.efavaaﬂr]g amo Tod Xal-
Sairod So'yp.arog é"va nvcoxov‘uevov Kcu Kuﬁepvw-
prevov adrov mo 1yyeudvos, ov Tijs apx'r)s ¢av-

17 Taciay e)\aBe. S0 Ae'ye‘rcu “ debn ’ ov 70 ov,
dMa. kUptos® ofov ébdvn ¢ Baoideds, é dpyijs pév
1 Mmss, uir.

% mss. wepurmedwr. I have left the text as Wend. prints
it, but it is not satisfactory : mwepiémwew is rather * to honour,”
and if it is read we should expect 7o kéouov, or as Mangey
T4 kéopov governed by uerewpoheox@v. Perhaps mepdm TRy,
¢f. De Ebr. 73. But the periphrasis with #» is in itself
somewhat strange.

¢ I understand dopdre, for which Mangey would sub-
stitute dppirw, to refer to the wrestling of the story taking
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ON THE CHANGE OF NAMES, 14-17

of Practice engaged in his quest of virtue, he says to
the unseen master,® ‘“ Announce to me Thy name,”
and he said “ Why dost thou ask this my name ? ”
(Gen. xxxii. 29), and he refuses to tell his personal
and proper name. * It is enough for thee,” he means,
“to profit through my benediction, but as for names,
those symbols which indicate created beings, look
not for them in the case of imperishable natures.”
III. Think it not then a hard saying that the Highest
of all things should be unnamable when His Word
has no name of its own which we can speak. And
indeed if He is unnamable He is also inconceivable
and incomprehensible. And so the words
“The Lord was seen of Abraham ” (Gen. xvii. 1)
must not be understood in the sense that the Cause
of all shone upon him and appeared to him, for what
human mind could contain the vastness of that
vision ? Rather we must think of it as the manifesta-
tion of one of the Potencies which attend him, the
Potency of kingship, for the title Lord betokens
sovereignty and kingship. While our mind pursued
the airy speculations of the Chaldeans it ascribed
to the world powers of action which it regarded as
causes. But when it migrated from the Chaldean
creed it recognized that the world had for its charioteer
and pilot a Ruler Whose sovereignty was presented
to it in vision. And therefore the words are “ The
Lord (not * The Existent ’) was seen of him,” as
though it would say, The king has been manifested,
king indeed from the first, but hitherto unrecognized

place at night and stopping at dawn. Wendland suspected
émwordry and proposed walatsry, but Philo conceives of the
angel rather as a master of the contest (dywvoférys) training
his pupil by wrestling with him; ¢f. De Som. i. 129.
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a \ kd
dv, obmw 8¢ T‘r] ¢vxn 'vapLCop,evog, 7 Kal -
wabns uév, od uny ewawav ap.af)"r)g 8Le~re)\eaev,
aM’ egbawamwﬁ'r) ™y év TOLg odaw apx'r)v Kal
18 Myepoviav. anveLg & ¢ dpywv ém p,a/\)\ov
evepyerel Tov drpoarny kal Oearny daokwy:  éywd
\
elue Beds ods.”  Tivos ydp, elmoys’ (dv), od feds
(4 4 ~ 8 L4 3 /. "Aa . ’M\
Umdpyers T@Ovde Soa els yéveow NAOev; dAda
4 13 L4 7 k] -~ ’ o > \
di8dfer pe 6 dmodijTys adTob Adyos, OTL od wmepi
ToD Kdopov viv Aéyer, ob Snuiovpyds mdvrws éoTi
\ 7 k] \ \ > 4 -~ o Y ~
kai Beds, dAG mepl dvbpwmivwy Yuxdv, ds od Tis
19 adrijs émpelelas nNélwke. Bucaiol ydp TAV peév
davAwy Aéyeclar kipios kai Seomdrys, Tdv 8 év
-~ \ -~
mpokomais kai Pedridioeot Beds, v 8 dplorwv
Kal TeletoTdTwy AuddTepov, Kipios opod kal feds.
adrika yé Tou €oxaTov Gpov doePelas (Bpvoduevos
Tov Dapaw [kdpov kai] Bedv TovTOov 008éMOTE
~ \ \ -~
mpogeimey éavrov, dAd Tov copov Mwvaiy—
7 4 [ \ s ’ \ 7
Ayer ydp: ‘“ Bod 8Bwul oe feov Dapach’ —
kUplov 8¢ dvduace moMayod Tdv I’ adrod
0/ . )/8 8\ \ ~ “ 4 /
20 xpnolévrwr: dderar 8¢ 7o Towadra- ‘‘ 7dde Aéye
kipros,” kal év apxi: “‘ éddAnoe kipios mpds
Mwvoiy AMywv: éyw «ipios, AdAnoov Dapac
-~ b ’ 14 ) \ -~ A} 7 3 \
Bacdel Alyvmrov, Soa éyw Aadd mpds oé,” kal
-~ \ 3 14 o« o k] /4 \ 7
21 Mwvofjs mpos advrdv: *‘ 6rav €€éN0w Ty mwiAw,
k3 ’ A} ~ \ 4
ékmeTdow TAS xelpas mpos kvpov, kal al dwval
mavoovtar, kal 1) xdAala kal & verds odk éorar:
a yvds, 67t kupiov 1) y7),” olovel mdoa 7 cwpatucy)
\
Kkal yedhdns ovaraos, “‘ kal 69,” 6 dyaduaropopov-

% j.e. at the beginning of the speech to which the earlier
quotation, ‘ Behold I give thee etc.,” belongs. But as

152



ON THE CHANGE OF NAMES, 17-21

by the soul, which so long unschooled has not re-
mained in ignorance for ever but has received the
vision of the Sovereignty which rules over all that is.
But the Sovereign when manifested 18
confers a.still higher gift on him who sees and hears
him. Hesays to him,“ I am thy God.” Whichindeed
amongst all this multitude of created things does
not have Thee for its god? I might ask. But His
interpreting word will shew me that He does not
here speak of the world of which doubtless He is
Creator and God, but of human souls which do not
in His eyes deserve to be cared for all alike. His will 19
is to be called the Lord and Master of the bad, the
God of those who are on the way to betterment,
but of the best and most perfect both at once God
and Lord. For instance, when He has set Pharaoh
before us as the crowning example of impiety Henever
calls Himself his God but gives that name to wise
Moses, “ Behold I give thee as god to Pharaoh”
(Ex. vii. 1). But He often names Himself as Lord
in the oracles which He gives. We find such utter-
ances as these, ‘ These things saith the Lord ™ 20
(Ex. vii. 17), and at the beginning of His speech®
“The Lord spake unto Moses, saying, ‘I am the
Lord, speak unto Pharaoh, the king of Egypt, all
that I speak unto thee (Ex vi. 20). And Moses
says to Pharaoh, ““ When I go forth from the city I 21
will spread out my hands to the Lord, and the sounds
shall cease and the hail and the rain shall not be, that
thou mayest know that to the Lord belongs the
earth ” (that is all the bodily earth-compounded
frame), *“ and thou ”’ (that is the mind which the body

another quotation has intervened, this is rather forced. I
should like to read év dpxi, kal, i.e. * as an opening phrase.”
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~ “« \ € 4 7 ”» e \
pevos vods, “ Kai ol Oepdmovrés oov,” of kata
,uepog Sopudopodvres )&oywp,oa. “ e’arlora,u,al. ydp,
O‘l'l. 008énw medpdfnobe Tov KvpLOV, i'a'ov ¢ od
o TOV  Acydpevov dMws, dMd Tov Svtws Gvra
(582] Seomdmyv. Kipios yap yeryros mpos | dijfeiav
ﬁSeL’g, kdv dmo wepa'.rwv éml 7re'pa7'a evpivas T
nye,u,ovww avax,lmrab p,ovog &0 ayemymg dipevdis
nysp,aw, o T dpxny o© 8€8ng :ca:, Ka‘raﬂsﬂ)\"/)y-
pévos dblov whehpdrarov atperai vovfesias, Tov
8¢ SAlywpov éxdéyerar mdvTws olkTpos 6GAebpos.
23 ovkodv kUpios dgpdvwr émdédewkTar
Tov dpxovTos émavaTewdievos oikelov $éfov, Oeds
8¢ BeArovpudvwy ypdderar, kabws xal viv: ‘ épdd
k] \ 7 ) ¢ \ 3 7 > 4 \
elut feds ods, éyw (o) Beds oov, adfdvov Kal
mAnlivov,” Tedelwv 8¢ duddrepov, kipios Juod
\ ’ € 3 /’ 4 [T ) \ 4 3 ’
kai Oeds, ds év 8éka Adyois: ‘ éyw Kkipios 6 Oeds
oov”’ kal érépwbic ‘‘ kipios S Oeds TV marépwy
€ ~ 27 8 ~ \ \ \ AA e (3 \
24 Suddv. watol yap Tov pév dadlov s Imo
/7 ! o 5 k1 ’ \ 4
kvplov Seoméleofar, v’ edAaBovuevos kai arévwv
émupepdpevoy éyy Tov deomoTikov $dPfov, Tov Sé
mpokémTovTa s Umo feod edepyereiclar, Smws
Tals edmoulats TeAewdTnTOS eblknTar, Tov 8¢ TéNewov
Kkal yepovevector s Do Kkuplov Kai edepyereiofar
s Umo Oeod Sapéver yap orws® elodmav drpentos,
éxelvws® 3¢ mdvrws éotiv dvBpwmos Beod.
25 nloditar 8¢ TodTo pdAl s éml Mwvoéws:
“ 4 RRd 7 “ e t] ’ o ) ’
atrn”’ ydp ¢now 1) edloyla W edAdynoe Mwu-
ofjs, avlpwmos feod.” & mayrdAns kai lepompemois

1 mss. aipeirat. 2 Mss. Hudv.
3 oirws and éxelvws are my corrections of the ofiros and
éxeivos of the mss. and editors. It seems clear to me that
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ON THE CHANGE OF NAMES, 21-25

carries with it) “ and thy servants” (that is the
several thoughts which form its guard), “ for I know
that ye have not yet feared the Lord” (Ex. ix. 29),
meaning that Lord who is not merely so-called but

is Lord in very truth. For none that is created is 22
truly a lord, though he be invested with a rule that
spreads from pole to pole. Only the Uncreated is
truly ruler, and he who lives in fear and awe under
that Ruler’s government receives a prize of truest
value in His reproofs, while he who despises them has
before him nothing but to perish miserablgf.

So then He is shown to be the Lord of the foolish in 23
that He holds over them the terrors that are proper
to the sovereign. Of those who are on the way to
betterment He is called in scripture God, as in this
present passage, ‘I am thy God,” or “I am thy
God, increase and multiply ”’ (Gen. xxxv. 11). Of the
perfect He is both Lord and God as in the Deca-
logue “ I am thy Lord God ”’ (Ex. xx. 2), and else-
where ‘“ The Lord God of your fathers” (Deut.
iv. 1), for it is His will that the wicked man should 24
be under His sway as his Lord, and thus with awe
and groaning feel the fear of the Master hanging
over him ; that the man of progress should be bene-
fited by Him as God and thus through those kind-
nesses reach perfection ; that the perfect should be
guided by Him as Lord and benefited by Him as God.
For through the one he remains free from lapses,
through the other he is most surely God’s man.

This is best shown in Moses’ case. * This is the 25
blessing,” we read, * which Moses gave, the man of
God ”” (Deut. xxxiii. 1). To what a glorious, what a

the sentenice explains #yeuovetesfar and edepyereicfar of the
preceding clause and refers to the reheios only.
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{kavdy, kal mpo Ths ToD KéoUOU Yevéoews kal perd

28 7-7‘711 yéveow T0D mavTos év 6,uosz. é’TpeﬂTov yo‘ap
ral duerdBAnTov, xpijlov erépov 'ro mapdmay
ov35vog, doTe ou}v'ov pev elvar Ta wavv‘a, /.m3evog
3¢ wuplws adrd. TdV 8¢ Suvduewv, ds érewev els

éveaw ém’  edepyecia Tob ovorabévros, évias

’ 7 € \ ’ A Vé

ovuBéBnre Aéyechor doavel mpds i, T Baciuiiy,

! The mss. and cditors have this sentence as follows:
dAN& uh vouloys Tov abrdv Tpbmov a'uﬁpanréu Te ylvecOar kal
u’iu0pw1rov Oecob* dvfpwmov pév ydp, Oeob ws kTHua* dvfpwmov
8¢ Qeod, &s avynua kal dPéAqua. The changes I have intro-
duced, though involving little textual alteration, viz. the
insertion of feod in one place, and the change of dvbpwrov
0ol twice over to dvOpdmov febv, make a vital change in the
thought. As the text stands in the mss. there is little point
in the antithesis between being a man simply and being
God’s man, and the next sentence does not carry on
the antithesis, but indicates one between man being God’s
and God being man’s. Moreover atixnua and dpéanua should
be genitives in apposition with feod. The thought in the

corrected text is as follows The phrase “I am thy God”
makes God to be man’s. " *“ Moses the man of God ™ makes
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ON THE CHANGE OF NAMES, 25-28

holy exchange is he promoted that in return for
God’s protecting care he should give himself to God.
But do not suppose that God becomes man’s in the 26
same way that man becomes God’s, for a man is
God’s as His possession, God is man’s to be his glory
and assistance. If thou wouldst have God as thy
heart’s portion, first become thyself a portion worthy
for Him to take, and that thou shalt become if thou
escape such faults as are thi<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>