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PREFACE TO VOLUME II1

THe death of Mr. Whitaker in May does not prevent
his name from appearing as joint translator in this
volume. Both the treatises for which he was
primarily responsible, viz. De Agricultura and De
Plantatione, were in print at the time, and had been
examined and criticized by myself, as the other three,
which fell to my share, had been by him. It has
remained for me to carry out the final revision, and to
draw up the Appendix and most of the footnotes.*
It should be added that his name will not disappear
from Vols. IV. and V. The whole of Vol. IV., both
his share and mine, was in typescript at the date
of his death, and had been the subject of a
certain amount of correspondence between us. His
share of Vol. V. is in ms., though it has not been in
any way revised.

The translators have to acknowledge, as in Vols.
I. and II., the assistance they have received from
the German translation still in progress. But Mr.
Whitaker, like myself, felt that a special tribute was
due to the admirable work of Dr. M. Adler on the
treatises De Ebrietate and De Sobrietate, and his cor-
rections of Wendland’s text. If our text of these
treatises is, as we both have hoped, superior in places
to that of Wendland, it is mainly due to him.

s In a few cases, where I felt doubtful whether Mr.
Whitaker would have accepted them, I have appended my
initials,

vii



PREFACE

The second and larger volume of Leisegang’s index
to Philo, which had previously only reached to Zeta,
appeared almost simultaneously with Mr. Whitaker’s
death. Though neither volume deals with more than
a selection of Philo’s words, the first volume was
much valued by both translators, and the complete
work, which has already been of considerable use to
the survivor in his final revision, should greatly pro-
mote the accuracy of the translation.

F.H.C.

Oct. 1930.
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ON THE UNCHANGEABLENESS
OF GOD

(QUOD DEUS IMMUTABILIS SIT)






ANALYTICAL INTRODUCTION

Tuis treatise,® which is really a continuation of the
De Gigantibus, discusses the following verses, Gen.
vi. 4-12.

I. (1-19) And after this when the angels of God
went in unto the daughters of men, and begat for
themselves . . . (v. 4).

II. (20-78) But the Lord God seeing that the
wickednesses of men were multiplied upon the earth
and that every man is purposing in his heart carefully
evil things every day, God had it in His mind that
He had made man upon the earth and He bethought
Him. And God said, I will blot out man whom I
have made from the face of the earth . . . because
I was wroth that ? I had made him (vv. 5-7).

II1." (74-121) But Noah found grace before God.
Now these are the generations of Noah. Noah was
a just man, being perfect in his generation, and Noah
was well pleasing to God (vv. 8-9).

IV. (122-139) And the earth was * corrupted ” (or
destroyed) before God, and the earth was filled with
iniquity (v. 11).

V. (140-end) And the Lord God saw the earth, and
it was corrupted, because all flesh destroyed His way
upon the earth (v. 12).

o The title is not very appropriate and applies only to
§§20-32. ® Or “in that.
3



PHILO

I. Having suggested (1-8) that * after this " means
*“ after the Spirit of God had departed,” Philo goes
on to discuss what is meant by saying that these
* angels,” which in the previous treatise he had taken
to mean “ evil angels ”’ or “* evil souls,” beget *“ for
themselves.” This is shewn, first by contrast with
Abraham (4) and (5-6) with Hannah, who gave her
child as a thank-offering to God. This leads to a
short meditation on the purifying power of thankful-
ness, and our need of such purification (7-9), and this
is followed by a digression on the words of Hannah’s
psalm : ““ The barren hath borne seven, but she that
had many children has languished,” which are treated
as contrasting the sacred number “ seven” with
selfish plurality (10-15). This brings back the thought
of * begetting for themselves,” as mere selfishness
which, as in the case of Onan, brings destruction
(16-19). ,

II. The idea that the words ““ God had it in His
mind,” etc. suggest that God had repented of making
man is rejected as impious (20-22). God is unchange-
able. Even among men the sage may live a life of
constancy and harmony (23-25), and while most of
us are the victims of fickleness and inconstancy,
partly because we are unable to gauge the future, it
is not so with God, for time is His creation and His
life is eternity (27-32).

What then is the meaning of ‘“ God had in His
mind that He had made man”? To explain this,
Philo reproduces the Stoic theory of the four classes
of things which we find in nature. First there is
é€us (coherence), i.e. inorganic objects such as stones
and dead wood. This é&s is conceived of as a
“breath ” (wvetua) continurlly passing up and down,

4



THE UNCHANGEABLENESS OF GOD

and thus binding them together (33-36). Secondly
there is ¢iois (growth), as seen in plants, and here
Philo takes the opportunity to dilate on the wonders
of the annual resurrection (87-40). Third comes
animal life (Yvy?j) with its threefold phenomena
(again Stoic) of “ sense,” *‘ presentation ~’ and ** im-
pulse ”’ (41-44). All these have been mentioned to
lead up to the fourth stage, that of the rational mind
of man, which alone has free-will and is therefore
alone liable to praise or blame, and it was this mis-
used freedom of man which God ‘“ had in mind
(45-50).

We have still to do with the concluding words, *“ I
was wroth that I made man.” Here Philo, who
evidently had the variant éfvudOnv for éveQuuriOyv, is
in great difficulty. He cannot allow anger to God
and he repeats the explanation of such anthropo-
morphic phrases (which he gave in De Sac. 94f.),
namely that they are accommodated to our weaker
natures, which require the discipline of fear (51-69).
But this alone does not satisfy him. His further ex-
planation is hardly intelligible, but seems to mean
that ‘as it is anger and similar passions which produce
human wickedness, God’s judgement on the wicked
may be spoken of as caused by God’s anger (70-73).

III. But we must observe that this phrase, “ I was
wroth,” etc., is followed at once by the words, *“ Noah
found grace,” and this contrast brings us to the
thought that God in His dealings mingles mercy with
judgement, as our weak nature requires (74-76). This
“ mingling ”* in fact is a necessary condition before
we can understand the divine at all (77-81), and the
contrast of the mixed and the unmixed, which is the
same as that of the One and the Many, is illustrated

5



PHILO

by the words * God spake once and these two
things have I heard ” (for God’s speech is single,
while our hearing is produced by different factors)
(82-84), and also by the way in which Moses shews
us the one just man side by side with the many
unjust (85).

We can now consider more fully the phrase * Noah
found grace with the Lord God.” The word * found ”
leads to reflections first on the differences between
finding (elpeats) and * refinding ”’ or ‘‘ recovering
(dvedpeos) (86), and this difference is illustrated by
an allegorical interpretation of the rules laid down
for the *“ Great Vow ” in Num. vi. (86-90), and then
by the way in which the gifted by nature absorb
knowledge without difficulty, while the efforts of the
inapt come to disaster (91-93). This distinction ex-
tends to questions of conduct also, for those who
with no good motive force themselves to right actions,
against which their nature rebels, merely cause misery
to themselves (94-103). Again the phrase “ found
grace”’ (xdpis) may be best interpreted as meaning
that the just man * finds ” that what we have is
God’s free gift (also xdpts) (104-108). Yet Philo seems
at once to ignore this forced interpretation and to
identify the meaning of the words ‘‘ found grace ”’
with the subsequent*‘ was well pleasing ”’ (eiapeotijorar)
and after pointing out, as usual, that the double
phrase “ Lord God " represents God’s two aspects of
* sovereignty ” and “‘ goodness ”’ (109-110), proceeds
to contrast Noah with Joseph, * who found grace
with the ruler of the prison” into which he was
thrown. This story of Joseph teaches us the lesson
that if we are the prisoners of passion, we should at
least avoid the friendship of our gaoler and not be-

6



THE UNCHANGEABLENESS OF GOD

come his satellites (111-116). This contrast between
Noah and Joseph brings us to the consideration of
the words “ these are the generations (yevéoeis) of
Noah.” Philo takes yéveois to mean * becoming ”
or “ development,” and explains it in this case by
the words that follow, “ just,” ‘ perfect” * well
pleasing to God ” (117-118), and illustrates it from
the text, ““ Joseph was keeping sheep with his
brothers, being young, with the sons of Bilhah and
Zilpah,” where the yéveois is from the higher nature
of Jacob to that of the “ young " Joseph and the
bastard sons (119-121). '

IV. Philo now turns to the words ‘‘ the whole earth
was corrupted or destroyed @ (122). The first view
put forward is that Goodness (i.e. Noah) necessarily
works the destruction of the Bad (123). But this
passes at once into a really different thought ¢ that
Goodness shews up the Bad in its true light. This
is illustrated from three points or rules in the law of
leprosy ; first, that the appearance of ‘‘ healthy
colour "’ makes the leper unclean (123-126) ; secondly,
that,complete leprosy is clean, while the partial is
unclean, shewing that the completely and therefore
involuntarily immoral condition is innocence com-
pared with the partial enlightenment, by which the
soul knows that it is sinful but does not amend (127-
130) ; thirdly, that the infected house is pronounced
unclean by the priest who visits it, shewing again
that the entrance of divine reason will reveal the
impurity of the soul (131-135). The same moral is
found in the words of the widow of Zarephath to

¢ On the firstinterpretation é¢fdpn means * was destroyed '’ ;
on the second * was corrupted,” ¢.e. made to appear in its
real badness, "



PHILO

Elijah, *“ O man of God, thou hast entered to remind
me of my sin ”’ (186-139).

V. The important point here is that “ destroyed
his way ”” means ‘‘ destroyed God’s way ” (140-143),
and this reminds us of the passage in which Israel
asked for leave to pass through Edom’s territory,
and said “ we will go by the king’s way ’ (144) But
Philo cannot endure to be confined to these two
words, but deals with the whole content of Num.
xX. 17-20 in a way which, perverse as it is, shews
much richness of thought as well as ingenuity.
(«) When Israel says *“ I will pass through thy land
we have the resolve of the Wise both to test the life
of the pleasure-lover, so as to reject it through ex-
perience and not mere ignorance, and also not to
stay in it (145-153). (8) On the other hand, “ we
will not go through the fields and vineyards ”’ means
“ we will abide in the fields of heavenly fruits and
the vineyards of virtue and true joy ”’ (154). (y)“ We
will not drink of thy well ” means that *‘ we on whom
God rains his mercies have no need of the scanty
water of the wells of earthly pleasures ” (155-158).
(8) “ We will go by the king’s way ” is * we will
tread the road of wisdom " (159-161). (e) “ We will
turn neither to the right nor to the left ” shews that
this way of wisdom is in the mean, as e.g. courage is
the mean between rashness on the right and cowardice
on the left (162-165). (¢) When in reply to Edom’s
refusal and threat of war Israel replies, “ we will
pass along the mountain,” Philo by a strange play on
dpos (the mountain) and &pos (definition) extracts
the idea that the wise man’s course is on lofty
thoughts based on scientific analysis (166-167). ()
“If I drink of thy water, I will give thee its value ”

8



THE UNCHANGEABLENESS OF GOD

(reps) is turned into “ If I truckle to you, I shall
be giving to the worthless an honour which will lead
the weak to honour it also ” (167-171). () The words
“ the matter is nothing ”’ (see note on 145) are taken
to mean the vanity of earthly things. And this leads
to a meditation on the witness of history to the in-
stability of national prosperity and indeed of all
human aims (172-180). Thus we arrive at the con-
clusion that while Edom would bar the king’s way,
the divine reason will bar that of Edom and its
associates (180).

This last word leads to some concludmg thoughts
about Balaam as one of these ‘‘ associates.” The
sections (181-end), which otherwise have little con-
nexion with the preceding matter, go back to the
thought of 122-189, and describe Balaam as the type
of those who reject the warning of divine reason as
the inward judge and thus are past all cure.
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ON THE UNCHANGEABLENESS
OF GOD

I. “ And after that,” says Moses, “ when the angels 1
of God went in unto the daughters of men and begat
for themselves " ¢ (Gen. vi. 4). It is worth our while
to consider what is meant by the word ‘‘ after that.”
The answer is that it is a reference back, bringing
out more clearly something of what has been already
stated. That something is his words about the divine 3
spirit, that nothing is harder than that it should abide
for ever in the soul with its manifold forms and
divisions—the soul which has fastened on it the
grievous burden of this fleshly coil.? It is after that
spirit ¢ that the angels or messengers go in to the
daughters of men. For while the soul is illumined 3
by the bright and pure rays of wisdom, through which
the sage sees God and His potencies, none of the
messengers of falsehood has access to the reason, but
all are barred from passing thc bounds which the
lustral water has consecrated.? But when the light
of the understanding is dimmed and clouded, they
who are of the fellowship of darkness win the day,
and mating with the nerveless and emasculated
passions, which he has called the daughters of men,
mob and the trouble and confusion caused by it. The flesh
(plural) is here and elsewhere conceived of as manifold.

¢ i.e. after the spirit has gone.
4 See App. p. 483.
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THE UNCHANGEABLENESS OF GOD, 4-6

beget offspringTfor themselves and not for God.
For the offspring of God’s parentage are the perfect 4
virtues, but the family of evil are the vices, whose
note is discord. If thou wilt know, my
mind, what it is to beget not for thyself, learn the
lesson from the perfect Abraham. He brings to God
the dearly loved, the only trueborn offspring of the
soul, that clearest image of self-learned wisdom,
named Isaac, and without a murmur renders, as in
duty bound, this fitting thank-offering. But first he
bound, as the law tells us, the feet of the new strange
victim (Gen. xxii. 9), either because having once re-
ceived God’s inspiration he judged it right to tread
no more on aught that was mortal, or it may be
that he was taught to see how changeable and in-
constant was creation, through his knowledge of the
unwavering stedfastness that belongs to the Ex-
istent ; for in this we are told he had put his trust
(Gen. xv. 6). I1. He finds a disciple and 5
successor in Hannah, the gift of the wisdom of God,
for the name Hannah interpreted is “ her grace.” She
received the divine seed and became pregnant. And
when she had reached the consummation of her
travail, and had brought forth the type of character
which has its appointed place in God’s order, which
she named Samuel, a name which being interpreted
means “ appointed to God,” she took him and ren-
dered him in due payment to the Giver, judging
that no good thing was her own peculiar property,
nothing, which was not a grace and bounty from God.
For she speaks in the first book of Kings in this wise,
“1 give to Thee him, a gift¢” (1 Sam. i. 28), that is
“ who is a gift,” and so “I give him who has been
given.” This agrees with the most sacred

13
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THE UNCHANGEABLENESS OF GOD, 6-11

ordinance of Moses, ** My gifts, My offerings, My fruits
ye shall observe to bring to Me ” (Num. xxviii. 2).
For to whom should we make thank-offering save to 7
God ? and wherewithal save by what He has given
us ? for there is nothing else whereof we can have
sufficiency. God needs nothing, yet in the exceeding
greatness of His beneficence to our race He bids us
bring what is His own. TIor if we cultivate the spirit
of rendering thanks and honour to Him, we shall be
pure from wrongdoing and wash away the filthiness
which defiles our lives in thought and word and deed.
For it is absurd that a man should be forbidden to 8
enter the temples save after bathing and cleansing
his body, and yet should attempt to pray and sacrifice
with a heart still soiled and spotted. The temples
are made of stones and timber, that is of soulless
matter, and soulless too is the body in itself. And
can it be that while it is forbidden to this soulless
body to touch the soulless stones, except it have
first been subjected to lustral and purificatory con-
secration, a man will not shrink from approaching
with his soul impure the absolute purity of God and
that too when there is no thought of repentance in
his heart ? He who is resolved not only to commit 9
no further sin, but also to wash away the past, may
approach with gladness : let him who lacks this re-
solve keep far away, since hardly shall he be purified.
For he shall never escape the eye of Him who sees
into the recesses of the mind and treads its inmost
shrine. III. Indeed of the nature of the soul 10
beloved of God no clearer evidence can we have than
that psalm of Hannah which contains the words ** the
barren hath borne seven, but she that had many
children hath languished ”” (1 Sam. ii. 5). And yetit 11
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@ Cf. De Post. 64. > Or “ since his soul rests.”

¢ For Philo’s ideas about Six and Seven c¢f. Leg. All.
i. 2-16.

4 In identifying arelpar, “ barren,” with oreppdr, ﬁrm,
Philo is not so far out as in most of his phllologlcal vagaries.
The two words may be the same in origin, ‘“ hard ground
being * barren ground.”

16



THE UNCHANGEABLENESS OF GOD, 11-15

is the mother of one child—Samuel—who is speaking.
How then can she say that she has borne seven? It

can only be that in full accordance with the truth of

things, she holds the One to be the same as the
Seven,® not only in the lore of numbers, but also in

the harmony of the universe and in the thoughts of

the virtuous soul. For Samuel who is appointed to
God alone and holds no company with any other has
his being ordered in accordance with the One and
the Monad, the truly existent. But this condition
of his implies the Seven, that is a soul which rests ®
in God and toils no more at any mortal task, and has
thus left behind the Six, which God has assigned to
those who could not win the first place, but mustneeds
limit their claims to the second. We might well
expect, then, that the barren woman, not meaning the
childless, but the “ firm ”’ or solid ¢ who still abounds
in power, who with endurance and courage perseveres
to the finish in the contest, where the prize is the
acquisition of the Best, should bring forth the Monad
which is of equal value with the Seven; for her
nature is that of a happy and goodly motherhood.
And when she says that she who had many children
languishes, her words are as clear as they are true.
For when the soul that is one departs from the one
and is in travail with many, she naturally is multiplied
a thousand-fold,¢ and then weighed down and sore
pressed by the multitude of children that cling to
her—most of them abortions born out of due time—
she languishes utterly. She brings forth the desires
of which the eyes and the ears are the channels,
these for shapes and colours, those for sounds ; she

¢ Or * vast is the number of children born to her.” See
App. p. 483.
17
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 The sections 16-19 largely repeat Des Post. 180, 181.
¢ See App. p. 483.
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THE UNCHANGEABLENESS OF GOD, 15-19

is pregnant with the lusts of the belly and those
which have their seat below it, and thus, under
the crushing load of the many children that hang
upon her, she grows faint and dropping her hands
in weakness sinks in prostration.? This manner of
defeat is the lot of all who engender things cor-
ruptible for their corruptible selves.

IV. Some ® there are who through self-love have
brought upon themselves not only defeat but death.
Thus Onan “ perceiving that the seed will not be his ”
(Gen. xxxviii. 9), ceased not to destroy the reasoning
principle, which in kind is the best of all existing
things, till he himself underwent utter destruction.
And right just and fitting was his fate. For if there
shall be any whose every deed is self-seeking, who
have no regard for the honouring of their parents,
for the ordering of their children aright, for the
safety of their country, for the maintenance of the
laws, for the security of good customs, for the better
conduct of things private and public, for the sanctity
of temples, for piety towards God, miserable shall be
their fate. To sacrifice life itself for any single one
of these that I have named is honour and glory. But
these self-lovers—they say that if these blessings,
desirable as they are, were all put together, they
would utterly despise them, if they should not pro-
cure them some future pleasure.® And therefore God
in His impartial justice will cast out to destruction
that evil suggestion of an unnatural creed, called
Onan. We must indeed reject all those
who “ beget for themselves,” that is all those who
pursue only their own profit and think not of others.
For they think themselves born for themselves only
and not for the innumerable others, for father, for

19
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¢ Lit. * unexamined,” i.e. by themselves.
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THE UNCHANGEABLENESS OF GOD, 19-23

mother, for wife, for children, for country, for the
human race, and if we must extend the list, for
heaven, for earth, for the universe, for knowledge, for
virtues, for the Father and Captain of all; to each of
whom we are bound according to our powers to render
what is due, not holding all things to be an adjunct
of ourselves, but rather ourselves an adjunct of all.

V. Enough on this point. Let us extend our dis- 20
cussion to embrace the words that follow. * The Lord
God,” says Moses,  seeing that the wickednesses of
men were multiplied upon the earth and that every
man intended evil in his heart diligently all his days,
God had it in His mind that He had made man upon
the earth, and He bethought Him. And God said, I
will blot out man, whom I made, from the face of
the earth ”’ (Gen. vi. 5-7). Perhaps some 21
of those who are careless inquirers ¢ will suppose that
the Lawgiver is hinting that the Creator repented
of the creation of men when He beheld their impiety,
and that this was the reason why He wished to
destroy the whole race. Those who think thus may
be sure that they make the sins of these men of old
time seem light and trivial through the vastness of
their own godlessness. For what greater impiety 22
could there be than to suppose that the Unchangeable
changes? Indeed some maintain ? that even among
men vacillation of mind and judgement is not uni-
versal ; for those who study philosophy in guileless-
ness and purity, it is held, gain from their knowledge
this as their chief reward, that they do not change
with changing circumstances, but with unbending
stedfastness and firm constancy take in hand all
that it behoves them to do. VI. It is a tenet 23
of the lawgiver also that the perfect man seeks for

21



24

o
(%3

27

PHILO

8¢ wal 7% vopoléry Tov Tédewov Npeulas épicabar:
70 yop elpnuévov TH 00dpd éx mpoowmov Tob
Ocof “ov 6é adrod o7 per éuod” To
akAwés Kal dppemés ThHs yvaduns kal idpvuévov
wdvty) cadéorara maplaTnol. TG ydap Svre Bav-
pdowov, @omep Twe Apav Ty PYuxny povoucds
dppooduevor otk dééor kal Papéor Tois PpOdyyors,
(i)\/\’ e’maﬂj;m p.év 7oV évavriwv,! xpﬁoec 5¢ T&}v
ay,ewovwv, wijTe émTetva npoavwepﬁa/\)\ov'ra wijTe
aveiva ,ua)\(?afav'ra Tﬁv dpeTdv :cal. Thv Poe
kaA@dv dpuoviav, 8’ loov & admy dvAdéavra
kpotely Kai émupdMew éuuedds. Spyavov ydp
TededraTov Vmo Pucews dnuovpynlBév dpxéTvmov
TAY YewporuTwY TOOTS Y Omep €l kadds dpupo-
afein, Ty macdv dploTyy ocvudwviov dmepydoeTar,
Nris odk év kMdoer kai Tovois éuuelods Pwris,
adX’ év Suoloyla 7@V Kard Tov Blov mpdéewv Exe

. A , o ~ > ’ \ \ \
76 7élos. Smov yodv dvbpwmwy Puxry TOV mOALY

2/, \ 4 a \ \ ~
KkAUOwva ral oddov, 6v katappayév ododpov mvedua
70 Kakxias aldvidiov fyepev, émoTiuns kal codlas
avipas &norlfﬁe'ra:. Kai 70 Kupaivoy ral wanSnxds
Udetoa v'r)vepw evdia Xpw,u,evn ya)mwa{a, elr’
ev80ca§ag, o o agb@aprog Kal y,aKapLos Kkai TOV
dpeTdv ral adTijs TelewdTyTos Kai eddaspovias
dvnuuévos T0 kpdros od yphTar yvduns werafoAd,

/! \ 3y ? b k] ~ k] ’ IQ\ k] ~
péver 8¢ b’ dv €€ apyis éBovAevoaTo oddév adrdv
peratilfels; avlpwrmots uév odv 70 €d-

4 N \ \ b} k] -~ N \ \ y \
perdBolov 7 Sua Ty év adrols 1) Owd THY éxTos
k4 ’ ’ 3 7 * 4 ’
aBefaidtnra ovuPaivew dvdykn: olov oviTws pidovs
éNduevor moMdkis kal Ppaxvv Twa adTols ouv-

! Wend. approves of Mangey’s 7dv <dyafov kai 70v>
évavriwv (cf. 49). But see App. p. 483.

22



THE UNCHANGEABLENESS OF GOD, 23-27

quietude. For the words addressed to the Sage with
God as the speaker, “ stand thou here with Me ”
(Deut. v. 31), shew most plainly how unbending, un-
wavering and broad-based is his will. Wonderful 24
indeed is the soul of the Sage, how he sets it, like a
lyre,® to harmony not with a scale of notes low and
high, but with the knowledge of moral opposites, and
the practice of such of them as are better ; how he
does not strain it to excessive heights, nor yet relax
it and weaken the concord of virtues and things
naturally beautiful, but keeps it ever at an equal
tension and plays it with hand or bow in melody.

Such a soul is the most perfect instrument fashioned 25

by nature, the pattern of those which are the work
of our hands. And if it be well adjusted, it will
produce a symphony the most beautiful in the world,
one which has its consummation not in the cadences
and tones of melodious sound, but in the consistencies

of our life’s actions. Oh! if the soul of man, when 26

it feels the soft breeze of wisdom and knowledge,
can dismiss the stormy surge which the fierce burst
of the gale of wickedness has suddenly stirred, and
levelling the billowy swell can rest in unruffled calm
under a bright clear sky, can you doubt that He, the
Imperishable Blessed One, who has taken as His
own the sovereignty of the virtues, of perfection
itself and beatitude, knows no change of will, but
ever holds fast to what He purposed from the first
without any alteration ? With men then 27
it must needs be that they are ready to change,
through instability whether it be in themselves or
outside them. So for example ® often when we have
chosen our friends and been familiar with them for

@ See App. p. 483. ® See App. p. 484.
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THE UNCHANGEABLENESS OF GOD, 27-31

a short time, we turn from them, though we have no
charge to bring against them, and count them
amongst our enemies, or at best as strangers. Such ag
action proves the facile levity of ourselves, how little
capacity we have for stoutly holding to our original
judgements. But God has no such fickleness. Or
again, sometimes we are minded to hold to the
standards we have taken but we find ourselves with
others who have not remained constant, and thus
our judgements perforce change with theirs. For a 29
mere man cannot foresee the course of future events,
or the judgements of others, but to God as in pure
sunlight all things are manifest. For already He has
pierced into the recesses of our soul, and what is
invisible to athers is clear as daylight to His eyes.
He employs the forethought and foreknowledge which
are virtues peculiarly His own, and suffers nothing
to escape His control or pass outside His compre-
hension. For not even about the future can un-
certainty be found with Him, since nothing is un-
certain or future to God. No one doubts that the 30
parent must have knowledge of his offspring, the
craftsman of his handiwork, the steward of things
entrusted to his stewardship. But God is in very
truth the father and craftsman and steward of the
heaven and the universe and all that is therein.
Future events lie shrouded in the darkness of the
time that is yet to be at different distances, some
near, some far. But God is the maker of 31
time ¢ also, for He is the father of time’s father, that is
of the universe, and has caused the movements of the
one to be the source of the generation of the other.
Thus time stands to God in the relation of a grandson.
For this universe, since we perceive it by our senses,
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THE UNCHANGEABLENESS OF GOD, 31-35

is the younger son of God. To the elder son, I mean
the intelligible universe, He assigned the place of
firstborn, and purposed that it should remain in His
own keeping. So this younger son, the world of our 32
senses, when set in motion, brought that entity we
call time to the brightness of its rising. And thus
with God there is no future, since He has made the
boundaries of the ages subject to Himself. For God’s
life is not a time, but eternity, which is the archetype
and pattern of time ¢; and in eternity there is no past
nor future, but only present existence.

VII. Having now discoursed sufficiently on the 33
theme that the Existent does not experience repent-
ance, we will explain in due sequence the words *“ God
had it in His mind that He had made men upon the
earth and He bethought Him ”’ (Gen. vi. 6). *“ Having 34
in one’s mind ”’ and ** bethinking,” the former being
the thought quiescent in the mind,® the latter the
thought brought to an issue, are two most constant
powers, which the Maker of all things has taken as
His own and ever employs them when He contem-
plates His own works. Those of His creatures who
do not leave their appointed places, He praises for
their obedience. Those who depart from it He visits
with the punishment which is the doom of deserters.

This is explained by consideration of the 35
different conditions, which He has made inseparable
from the various bodies.> These are in some cases
cohesion, in others growth, in others life, in others a
reasoning soul. Thus, in stones and bits of wood
which have been severed from their organism, He
wrought cohesion, which acts as the most rigid of
bonds. Cohesion ¢ is a breath or current ever re-

¢ See note in App. on Leg. All. ii. 22.
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THE UNCHANGEABLENESS OIF GOD, 35-39

turning to itself. It begins to extend itself from the
centre of the body in question to its extremes, and
when it has reached the outermost surface it reverses
its course, till it arrives at the place from which it
first set out. This regular double course of cohesion 36
is indestructible ; and it is this which the runners
imitate at the triennial festivals in the places of
spectacle universal among men, and exhibit as a
great and splendid feat, well worthy of their efforts.
VIII. Growth God assigned to plants. Itisacom- 37
pound of many capacities, that of taking nourishment,
that of undergoing change and that of increasing.
Nourishment plants receive as they need it, as the fol-
lowing proof shews. When they are not watered they
decay and wither, just as their increase when watered
is plain to see, for sprouts heretofore too tiny to rise
above the ground suddenly shoot up and become
quite tall. It is hardly necessary to speak of their
function of change. When the winter solstice arrives, 38
the leaves wither and shed themselves to the ground,
and the “ eyes,” as the husbandmen call them, on
the twigs close like eyes in animals, and all the out-
lets which serve to put forth life are bound tight, for
Nature ¢ within them compresses herself and hiber-
nates, to get a breathing-space, like an athlete after
his first contest, and thus having regained her fund
of strength, comes forth to resume the familiar con-
flict. And this comes to pass in the spring and
summer seasons. For she arises as though from a 39
deep sleep and unseals the eyes, opens wide the
closed outlets, and brings forth all that is in her
womb, shoots, twigs, tendrils, leaves and, to crown
all, fruit. Then when the fruit is fully formed, she

¢ Or “power of growth.”
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THE UNCHANGEABLENESS OF GOD, 39-44

provides nourishment, like the mother to the infant,
through some hidden channels, which correspond to
the breasts in women, and she ceases not to minister
this nourishment till the fruit is brought to its con-
summation. That consummation comes to the fully 40
ripened fruit, when, if none pluck it, it automatically
seeks to disengage itself from its organism, since it
needs no longer the nurture which its parent sup-
plies, and is capable, if it chance to drop on good
soil, of sowing and producing other plants similar to
those which gave it its existence.

IX. Life was made by its creator different from 41
growth in three ways. It has sensation, * presenta-
tion,®” impulse. For plants have no impulse, no
“ presentation,” no gift of sense-perception, while
each living creature participates in all three com-
bined. Sensation or sense, as the name itself shews, 42
is ““ a putting in,” and introduces what has appeared
to it to the mind. For mind is a vast and receptive
storehouse in which all that comes through sight or
hearing and the other organs of sense is placed and
treasured. ‘ Presentation " is an imprint 43
made on the soul. For, like a ring or seal, it stamps
on the soul the image corresponding to everything
which each of the senses has introduced. And the
mind like wax receives the impress and retains it
vividly, until forgetfulness the opponent of memory
levels out the imprint, and makes it indistinct, or
entirely effaces it. But the object which has pre- 44
sented itself and made the impression has an effect
upon the soul sometimes of an appropriate kind,?
sometimes the reverse. And this condition or state

¢ presentation ’ is nearer than * perception’ or ‘¢ impression’
(Hicks on Diog. Laert. vii. 43; Loeb translation, vol. ii.
p. 152). b See App. p. 484.
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THE UNCHANGEABLENESS OF GOD, 44-47

of the soul is called impulse or appetite, which has
been defined as the first movement of the soul.

In all these ways living creatures excel plants. 45
Let us now see where man has been made superior
to other animals. X. We find that the special pre-
rogative he has received is mind, habituated to appre-
hend the natures both of all material objects and of
things in general. For as sight holds the leading
place in the body, and the quality of light holds the
leading place in the universe,so too in us the dominant
element is the mind. For mind is the sight of the 46
soul,? illuminated by rays peculiar to itself, whereby
the vast and profound darkness, poured upon it by
ignorance of things, is dispersed. This branch of the
soul was not formed of the same elements, out of
which the other branches were brought to comple-
tion, but it was allotted something better and purer,?
the substance in fact out of which¢ divine natures
were wrought. And therefore it is reasonably held
that the mind alone in all that makes us what we
are is indestructible. For it is mind alone which the 47
Father who begat it judged worthy of freedom, and
loosening the fetters of necessity, suffered it to range
as it listed, and of that free-will which is His most
peculiar possession and most worthy of His majesty
gave it such portion as it was capable of receiving.
Ior the other living creatures in whose souls the
mind, the element set apart for liberty, has no place,
have been committed under yoke and bridle to the
service of men, as slaves to a master. But man,
possessed of a spontaneous and self-determined will,
whose activities for the most part rest on deliberate
choice, is with reason blamed for what he does
wrong with intent, praised when he acts rightly of
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THE UNCHANGEABLENESS OF GOD, 48-50

his own will. In the others, the plants and animals, 48
no praise is due if they bear well, nor blame if they
fare ill : for their movements and changes in either
direction come to them from no deliberate choice or
volition of their own. But the soul of man alone has
received from God the faculty of voluntary move-
ment, and in this way especially is made like to Him,
and thus being liberated, as far as might be, from
that hard and ruthless mistress, necessity, may justly
be charged with guilt, in that it does not honour its
Liberator. And therefore it will rightly pay the in-
exorable penalty which is meted to ungratetul freed-
men.

Thus God ‘‘had it in His mind and bethought 49
Him ”’ not now for the first time, but ever from of
old—a thought that was fixed and stedfast—" that
He had made man,” that is He thought of what
nature He had made him. He had made him free
and unfettered, to employ his powers of action with
voluntary and deliberate choice for this purpose,
that, knowing good and ill and receiving the con-
ception of the noble and the base, and setting him-
self in'sincerity to apprehend just and unjust and in
general what belongs to virtue and what to vice, he
might practise to choose the better and eschew the
opposite. And therefore we have an 50
oracle of this kind recorded in Deuteronomy. ‘‘ Be-
hold, I have set before thy face life and death, good
and evil ; choose life ”’ (Deut. xxx. 15, 19). So then
in this way He puts before us both truths ; first that
men have been made with a knowledge both of good
and evil, its opposite ; secondly, that it is their duty
to choose the better rather than the worse, because
they have, as it were, within them an incorruptible
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THYT, UNCHANGEABLENESS OF GOD, 50-55

judge in the reasoning faculty, which will accept all
that right reason suggests and reject the promptings
of its opposite.

XI. Having made this point sufficiently clear let 51
us consider the next words, which are as follows, ““ 1
will blot out man whom I made from the face of the
earth, from man to beast, from creeping things to
fowls of heaven, because I was wroth in that I made
him” (Gen. vi. 7). Again, some on hearing these 52
words suppose that the Existent feels wrath and
anger, whereas He is not susceptible to any passion
at all. For disquiet is peculiar to human weakness, but
" neither the unreasoning passions of the soul, nor the
parts and members of the body in general, have any
relation to God. All the same the Law-
giver uses such expressions, just so far as they serve
for a kind of elementary lesson, to admonish those
who could not otherwise be brought to their senses.
Thus, in the laws which deal with commands and 53
prohibitions (laws, that is, in the proper sense of the
word),? there stand forth above others two leading
statements? about the Cause, one that ‘“ God is not as
a man”’ (Num. xxiii. 19); the other that He is as a
man. But while the former is warranted by grounds 54
of surest truth, the latter is introduced for the in-
struction of the many. And therefore also it is said
of Him “‘ like a man He shall train His son "’ (Deut.
viii. 5). And thus it is for training and admonition,
not because God’s nature is such, that these words
are used. Among men some are soul lovers, some 55
body lovers. The comrades of the soul, who can
hold converse with intelligible incorporeal natures,
do not compare the Existent to any form of created
things. They have dissociated Him from every cate-
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THE UNCHANGEABLENESS OF GOD, 55-59

gory or quality, for it is one of the facts which go
to make His blessedness and supreme felicity that
His being is apprehended as simple being, without
other definite characteristic ; and thus they do not
picture it with for<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>