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NOTE ON ILLUSTRATION

(¥For the story see pp. 857-865.)

The Ilustration reproduces (by kind permisvion of the
Master and Fellows) a pags from o manuseripl .dpocalypse!
in the Library of Trinity College, Cambridge, whick ie perhaps
the finest example of the Fnglish art of s time, viz, the
middle of the thirteenth century. It iv one of the very fow
rapresentations of the story of 81, Jokn and the Robber whick
ooeur in mediaeval ert. The inscriptions, in Angle-French,
expluin the scenss quite adsquately.

Prerenx 1 (top of page).—Hers ie how St John asks for
the youtk, and how hs is in the forest with the robbers,

On label (St. John says to the Bishop) Hestors me him
whom I entrusted to you, and, by the witnsses of the Holy
Chureh whick you govern, I demand of you the youth whom I
commended to you. {The Bishop says} He is dead. Verily
he iz dead to God; for he iz gone away full of all mischisf,
and in the end he is become « wicked robbar, and now ke iy in
the mountain with @ great company of robbers and hath taken
the mountain for to spoil and to kill and to rob the people,

Pievore 2, —Here is how the youth fed, and kow St. John
gallops after him and calls kim gently.

(St. John says) Fair zon, why dost thou fles from thy
Sathar? Wherefors dost thou fles from an old man unormed 7
Have pity on thyself and have no fear, for thou canst still
have hope of lifs.  Fair son, stay !

Prcrvne 3.-wHere i how St John kisses the youth's right
hand, and how hé baptizes kim, and how he leads kim back to
the Church from whencs ho had gons out,

1 This Apocslypse has racently (1908} bean adited for the Roxburghe
Ciub by tha Provost of King's.
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INTRODUCTION

Few facts are known. to us concerning the life of
Clement of Alexandria. His title comes from the
city which was the scene of all his important work ;
but an early tradition spoke of him as being an
Athenian by birth, and this may be correct. The
date of his birth can be fixed roughly at 150 o.p. We
are told nothing of his parentage or early training.
It seems clear, however, that he was not a Christian
to begin with. He is so well acquainted with the
mystery cults that there is a strong probability that
he had been initiated into some of them. We have
it on his own authority that he wandered through
many lands and heard many teachers. Six of these
he singles out for mention, though not by name;
they were ¢ blessed and memorable men,” who spoke
“plain and living words.” Doubtless all of them
were Christians. - The last of the six, who was ¢ first
in power,” and whom he found in Egypt, is almost
certainly Pantaenus, then head of the Catechetical
School at Alexandria. Here Clement’s wanderings
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INTRODUCTION

ceased. He became a presbyter of the Church, and
taught in Alexandria for more than twenty years,
sueceeding Pantaenus as head of the School. On
the outbreak of persecution under Severus in 202 a0
he left Alexandria, never to return. We get one
more glimpse of him; in 211 a.p. he was the bearer
of a letter from Alesander, afterwards bishop of
Jerusalem, to the Church at Antioch. In this letter
he is described as “ Clement the blessed presbyter,
a virtuous and esteemed man . . . who upheld and
extended the Church of the Lord.” Alexander was
one of Clement's old pupils, and a fellow-pupil with
the great Origen. Clement must have died not long
after this letter was written ; for the same Alexander,
writing to Origen a few years later, speaks of him
together with Pantaenus as “ those blessed men who
have trodden the road before us.”

The extant works of Clement are as follows:-
the Exhoriation fo the Greeks ; the Pedagogue or Tutor;
eight books of Stromateis or Miscellanies; a short
treatise entitled, Who is the rich man that shall be
saved 2 together with some fragments ealled Selections
from the Prophets, being comments upon portions
of the Scriptures. There are also 2 number of short
extracts from the writings of a certain Theodotus
with comments thereon. Of the lost works the most
impertant is the Hypotlyposes, or Outlines, a commentary
upon the Seriptures. Possibly the Selectiony from the
Prophets formed part of this work.
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INTRODUCTION

The writings of Clement are considerable in
extent, and remarkable in character. Hardly a page
can be found without some quotation from the Old
or New Testaments. Besides this, Clement makes
constant references to the Greek poets, dramatists,
philosophers and historians. He can illustrate his
argument by a passage from Plato, or by lines from
Homer or Euripides. He can strengthen his attack
by quoting Heracleitus or Democritus. Items of
information about curious, absurd or immoral Greek
customs he can glean from a crowd of minor authors
whose works have now perished. It is said that he
mentions by name more than three hundred such
authors, of whom otherwise we know nothing.
Some of these may have been known to him only
through books of extracts; but there can be no
question as to his thorough reading of Plato and
Homer. For Plato he has a sincere admiration, and
Platonic expressions and ideas, to say nothing of
direct quotations, are everywhere to be met with in
his writings. Generally speaking he betrays no
interest in his authorities except in so far as they
are useful to establish some point. But this wide
reading is evidence of a large and generous mind,
that welcomed the true and the good wherever they
might be found, confident that every ray of light
proceeds from the same sun.

This fearless acceptance of truth from every
available source makes Clement not only important
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INTRODUCTION

for his own times, but also interesting for the world
of to-day. He was faced by a problem that ever
recurs, the problem of blending old truth with new. In
the second century Christianity had become a power.
No longer was the Church weak, poor and neglected.
Educated men inquired about its faith, and asked
admittance within its fold; but they would bring
with them an inheritance of thought and culture,
unknown to the simple Christians of an earlier age.
The question was bound to arise, What relation has
this to the Christian faith? Is it to be set aside as
superfluous, or injurious? Or is all the good in it to
be accepted and welcomed, a proof that God’s revela-
tion extends in a measure to all men, to Greeks
as well as Jews? Clement himself had come to
Christianity with a mind steeped in Greek learning,
and he answered this question with clearness and
confidence. Greek learning was not to be rejected.
Philosophy at its best had stood to the Greeks in
the same relation as prophecy to the Jews; it had
been, he held, a preparation for Christ. It abounded
in glimmerings and foreshadowings of the divine
teaching, and could not have come from the devil,
as timid Christians maintained. It was therefore a
proper object of study, and the exercise of human
reason which it pre-supposed could do no harm to
the Christian faith. Thus Clement, taking his stand
upon the oneness of truth, laid down the lines upon
which Christian theology could safely proceed.
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INTRODUCTION

But while Clement asserted that a real revelation
had been made to the higher minds of Greece, he
knew well how slight was its effect on the popular
morality and religion. Hence the fierce attack
which is the subject of his first work, the Exkortation
to the Greeks. With bitter scorn he describes the
mysteries, seizing upon any disgraceful legend or
piece of childish ceremonial which seems to stamp
them as worthless and debasing. As for the gods,
with their human needs and passions, they are
subjects for ridicule, to which Clement adds a
burning indignation when he thinks of the low
standard of morality attributed to them in the
current mythology. The worship of images, too, is
stupid; the true God cannot be represented in
material form. Yet Clement can prove by quotations
that philosophers, Plato especially, and even poets,
had clearly taught the unity, supremacy, and good-
ness of God. But the greatest witnesses of all were
the Hebrew prophets, through whom God gave His
promises to men. The Greeks are prevented from
accepting the truth by Custom, that dead weight of
inherited tradition, which must be abandoned.
Christianity offers man the true mysteries, culminating
in the vision of God.

Thus the Greek religion which Clement attacks
is a thing far removed from the lofty conceptions of
Plato or Aeschylus. It is the religion of the multitude
in the Greek-speaking world. Five hundred years
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INTRODUCTION

before this, Plato censured the immoralities of the
gods in terms hardly less severe than those of
Clement, but Plato’s words were ineffective to change
what he himself was heartily ashamed of. The
Christian Church, however, under the leadership of
men like Clement, was slowly gathering the common
people into a society which upheld a higher view of
the divine character, and demanded a correspondingly
higher standard of human conduct. No doubt the
evil of the popular religion is exaggerated ; certainly
Clement omits all reference to its good. Yet there
must have been enough of the evil before men’s
eyes to make Christian life and teaching stand out
in noble contrast. In the house, in the street, in
the market-place, at feasts, assemblies and religious
processions, Christian converts were exposed to
sights and sounds from which they had learnt in-
stinctively to shrink. It is such things, and all that
was bound up with them, that Clement denounces.
To-day we may admire Greek art without paying
much attention to the mythology which was then
inseparable from it; we may probe mystery religions
in search of those elements of good which made
them for centuries the chief spiritual food of the
common people. Such discrimination is not to be
looked for in the second century. Clement claimed
a place for philosophy in the Church; later on a
home was found for art too, and even the funda-
mental ideas of the mysteries were not refused
xvi



INTRODUCTION

admission. Time was necessary to show what could
be assimilated and what could not. In Clement's
day Christianity was still struggling for existence,
and popular religion was its deadliest enemy. This
fact should serve as an excuse for the over-elabora-
tion of his attack and for one or two passages which
are unpleasant to a modern reader.

In preparing the present translation I have had
the great advantage of being able to work from the
text of Stiihlin, published in 1905. All students of
Clement must be grateful, not only for this clear
and accurate text, but also for the references
collected by Stihlin, which throw light on many a
difficult passage. The text printed here is sub-
stantially that of Stihlin’s edition, though I have
occasionally preferred the conjectures of other
scholars or retained the manuscript reading where
Stihlin departs from it. All deviations of any im-
portance from the mss. are noted at the foot of each
page. So far as concerns the Exhortation, the chief
extant ws. is the Parisian, referred to by Stihlin as
P. A description of this ms. is to be found in the
introduction to Stihlin’s text (vol. i. pp. xvi—xxiii).
Depending on P is the Codex Mutinensis, known
as M. .

This translation was first drafted several years
ago as part of a complete edition of the Ezkorta-
tion to the Greeks; and I am still working towards

xvii



INTRODUCTION

the accomplishment of this-larger plan. A grateful
scknowledgment is due to the committee of the
Bodington Memorial Fund, in connexion with the
University of Leeds, for grants which have materially
assisted the progress of my work. I desire also to
record my deep indebtedness to the late Dr. Joseph
B. Mayor, who in the closing years of his life gave
me most generous and patient help both in the
details of the translation and in my general study of
Clement. Most of all, I thank Professor W. Rhys
Roberts, of the University of Leeds, at whose sug-
gestion I first began to read Clement, and to whose
kindly encouragement _and ungrudging help is
largely due my perseverance hitherte in so difficult
an undertaking,
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CLEMENT OF ALEXANDRIA
THE EXHORTATION TO THE GREEKS

L

Amruron of Thebes and Arion of Methymna were Minstrels of
both minstrels. Both are celebrated in legend, and lze2d
to this day the story ic sung by a chorus of Greeks wonderfui_
how their musical skill enabled the one to lure afos’
fishe and the other to build the walls of Thebes? &‘f‘pﬁiﬁ‘;‘
There was also a Thracian wizard,*~—so runs another

Greek legend,—who used to tame wild beasts simply

by his song, yes, and to transplant irees, eaks, by

musie. I can also tell you of another legend and

another minstrel akin to these, namely, Funomaus the gunomus
Locrian and the Pythian grasshopper.d A solemn Rl
assembly of Greeks, held in honour of a dead serpent, sfasskopper
was gathering at Pytho,® and Eunomus sang a funeral

ode for the reptile. Whether his song was a hymn

= i.a., Orpheus. Cp. Euripides, Rhosus 924, 3ecr§g copuory

gl

e Strictly cicala, here and elsewhere.

¢ i.¢., Deiphi, According to the Greek legend the
serpent was the ancient gusrdian of the Delphic shrine,
and was slain by Apollo.
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1 doxet Wilamowitz.
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a Mt. Cithaeron was sacred to Zeus ; Mt. Helicon to the
Muses ; and the Thracian mountains were the home of
Dionysus-worship. For the meaning of these mountain-
cults in Greek re?igion see A. B. Cook, Zeus, i. pp. 100-163.
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EXHORTATION TO THE GREEKS

in praise of the snake, or a lamentation over it, CHAP.
I cannot say; but there was a competition, and
Eunomus was playing the lyre in the heat of the
day, at the time when the grasshoppers, warmed by
the sun, were singing under the leaves along the
hills. They were singing, you see, not to the dead
serpent of Pytho, but to the all-wise God, a spontane-
ous natural song, better than the measured strains of
Eunomus. A string breaks in the Locrian’s hands;
the grasshopper settles upon the neck of the lyre
and begins to twitter there as if upon a branch:
whereupon the minstrel, by adapting his music to the
grasshopper’s lay, supphed the place of the missing
string. So it was not Eunomus that drew the grass-
hopper by his song, as the legend would have it,
when it set up the bronze figure at Pytho, showmg
Eunomus with his lyre, and his ally in the contest.
No, the grasshopper flew of its own accord, and sang
of its own accord, although the Greeks thought it to
have been responsive to music.

How in the world is it that you have given why believe
credence to worthless legends, imagining brute 29, %8
beasts to be enchanted by music, while the bright disbelieve,
face of truth seems alone to strike you as deceptive, ™ ™"
and is regarded with unbelieving eyes? Cithaeron, Mountains
and Helicon, and the mountains of Odrysians and ¢ held
Thracians,* temples of initiation into error, are held
sacred on account of the attendant mysteries, and
are celebrated in hymns. For my own part, mere Dramas are
legend though they are, I cannot bear the thought e from
of all the calamities that are worked up into tragedy ; misfortune
yet in your hands the records of these evils have ness
become dramas, and the actors of the dramas are
"a sight that gladdens your heart. But as for the
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CAP. yap Ta pév Spapaa'a Kal Tovs )rqva;{ov'ras mouTds,
Téleov 707 mapowodyras, KiTT@ mov avaS'qaawes,
aq‘)pawowag éxTémws Tez\e‘rr; Baxxcm), adrols
catvpots kai Oidow p.awé)m, o-vv kai 17§ dMw
Sarpudvwy xopd, < ev)l E)ukww. rat Kibarpdn kara-
x)tewwyev 'yeynpa.xocrw, KaTdywpey 8¢ avwoev &
oPpaviy a/\1;0aa.v dpo ¢>avora‘n, $povijoe. eis opos
dytov ﬁeov Kkal xopov Tov dywov TOV mpodmTikdy.
7 8¢ s GTu ya/\w-fa ‘n;)kav'yes aﬂowu\ﬁovoa dds
KafavyaCETw wavrr] ToDs év gKdTeL Kv)uv80vp.evovs
KaL s ﬂ)taw)g TovS av@pwwovs' awaMaﬁ'erw, v
dmeprdTny opeyovoa defidv, v odveow, els ow-
mp:,av. of Ss dvavevoavtes Kal ava.xv:/;aweg ‘EAe-
kéva puév kai Kibapdva karadeumdvrwv, olkodvrwy
8¢ v “ éx 'y&p Ziwy e'&)tetfaerat vopos, kai
)\o'yos Kvtnov é Iepova'a)k‘rm, Adyos ovpdwios, o
ywjgios aywwaTns émi T® mwrdg Kéo'p,ov 0ea1'pw
oredavovuevos. gber 8¢ ye 6 Edvopos 6 éuos od
Tov Tepmdvdpov vouov ovde Tov Kamlwvos, ovdé uyv
Dpiyiov 7 Avdiov 7? Adpov, dda Tijs kawis
dppovias Tov aidiov vouov, Tov depvuuov Tob feod,
70 dopa 70 kawdv, 70 Aevitikdy, ‘‘ vymevbés T’ d-

0Adv T€, kak@v émidnles amdvrwv.” yAvkd T Kai
aXnfwov gdpuarov mefods 2 éyréxparar 7& dopare.
! <év) inserted by Mayor. 2 wévfovs Reinkens and Stihlin.

@ Clement is not referring to the works of the great
dramatists, but to the contests at the Lenaea, a festival
held annually at Athens in honour of Dionysus. In
Clement’s day the competitors would be for the most part
poets of a very minor order. b Isaiah ii. 3.

¢ The modes (dppovlat, see p. 12, n. a) were the scales in
which Greek music was written. Phrygian, Lydian and
Dorian were the chief modes, others being, it would seem,
formed from them by modification or combination. The
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dramas and the Lensean poets, who are altogether onar.
like drunken men,® let us wreathe them, if you like,
with ivy, while they are performing the mad revels Confine
of the Bacchic rite, and shut them up, satyrs and drmmssand
frenzied rout and all,—yes, and the rest of the com- theiz sacred
pany of daemons toe,—in Helicon and Cithaeron mountaing
now grown old; and let us bring down truth, with
wisdom in all her brightness, from heaven above, to But bring
the holy mountain of God and the holy company Fuh holy
of the prophets. Let truth, sending forth her rays moanain,
of Hght into the farthest distance, shine every- ¥
where upon these who are wallowing in darkness, and
deliver men from their error, stretching oot her
supreme right hand, even understanding, to point
them to salvation. And when they have raised their
heads and looked up let them forsake Helicon and
Cithaeron to dwell in Sion: “for ont of Sion shall whenee
go forth the law, and the Word of the Lord from §uy ¢
Jerusalem,” ¥ that is, the heavenly Word, the true tre .
champion, who is being crowned upon the stage of T*™P°°
the whole world. Aye, and this Funomus of mine
sings not the strain of Terpander or of Capio, nor yet
in Phrygian or Lydian or Dorian mode®; but the Whosings
new musie, with its eternal strain that bears the Here®
r;iame of God. This is the new song, the song of

oses,

Soother of grief and wrath, that bids all ills be forgotten, ¢

There is a sweet and gennine medicine of persuasion ¢
blended with this song.

Dorien mode was of a solemn character, answering to our
minor scale ; the Phrygian and Lydian were brighter.
4 Homer, Odyssey 1v. 221,
* A slight change in the Greek, suggested by Reinkens,
would give the meaning * remedy against grief.”
7
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EXHORTATION TO THE GREEKS

- In my opinion, therefore, our Thracian, Orpheus, crar,
and the Theban and the Methymnian teo, are not
warthy of the name of man, since they were deceivers. Orphens,
Under cover of music they have outraged human life, ATPI02
being influenced by daemons, through some artful were
sorcery, to compass man’s ruin. By commemorating
deeds of violence in their religious rites, and by
bringing stories of sorrow into worship,® they were
the first to lead men by the hand to idolatry; yes, ona
and with stocks and stones, that is to say, statues JEiom
and pietures, to build up the stupidity of custom.
By their chants and enchantments they have held
captive in the lowest slavery that truly noble free-
dom which belongs to those who are citizens under
heaven.

But far different is my minstrel, for He has come e
to bring to & speedy end the bitter slavery of the l@verly
daemons that lord it over us; and by leading us
back to the mild and kindly yoke of piety He calls
once again to heaven those who have been cast
down to earth. He at least is the only one who Hetemes
ever tamed the most intractable of all wild beasts.. “¥288 men
man: for he tamed birds, that is, flighty men;
reptiles, that is, erafty men; lions, that is, passion-
ate men ; swine, that is, pleasure-loving men ; walves,
that is, rapacious men. Men without understand-
ing are stocks and stones; indeed a man steeped in
ignorance is even more senseless than stones. As
our witness let the prophetic voice, which shares in
the song of truth, come forward, speaking words of He hnges
pity for those who waste away their lives in ignorance ot
and folly,— for Ged is able of these stones to raise ;tundﬂlf::g"d-
up children unto Abraham.”? And God, in compas- vistnous
sion for the great dulness and the hardness of those ™®
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EXHORTATION TO THE GREEKS

whose hearts are petrified against the truth, did raise CHAP.
up out of those stones, that is, the Gentiles who trust
in stones, a seed of piety sensitive to virtue. Again,
in one place the words “offspring of vipers” ¢ are
applied to certain venomous and deceitful hypocrites,
who lie in wait against righteousness; yet if any
even of these snakes chooses to repent, let him but
follow the Word and he becomes a “ man of God.”
Others are figuratively called ¢ wolves” ¢ clothed in
sheepskins, by which is meant rapacious creatures in
the forms of men. And all these most savage beasts,
and all such stones, the heavenly song of itself
transformed into men of gentleness. “ For we,
yea we also were aforetime foolish, disobedient, de-
ceived, serving divers lusts and pleasures, hvmg in
mahce and envy, hateful, hating one another,” as the
apostolic writing says; “but when the kindness of
God our Saviour, and His love toward man, appeared,
not by works done in righteousness, which we did
ourselves, but according to His mercy He saved
us.” ¢

See how mighty is the new song! It has made The New
men out of stones and men out of wild beasts. They 3;’35 ordor
who were otherwise dead, who had no share in the ::gmony
real and true life, revived when they but heard the to the
song. Furthermore, it is this which composed the umiverse
entire creation into melodious order, and tuned into
concert the discord of the elements, that the whole
universe might be in harmony with it. The ocean
it left flowing, yet has prevented it from encroach-
ing upon the land; whereas the land, which was
being carried away, it made firm, and fixed .as a

a St. Matthew iii. 7 ; St. Luke iii. 7. 3 1 Tim. vi. 11,

¢ St. Matthew vii. 15. < Titus iii. 3-5.
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e See p. 6, n. c. b See Genesis iv. 21.
¢ The source of this quotation is unknown. It may be a
fragment of an early Christian hymn, the metaphors being
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boundary to the sea. Aye, and it softened the rage CHAP.

of fire by air, as one might blend the Dorian mode

with the Lydian¢; and the biting coldness of air it
tempered by the intermixture of fire, thus melodiously
mingling these extreme notes of the universe. What

is more, this pure song, the stay of the universe and

the harroony of all things, stretching from the centre

to the circunference and from the extremities to the

centre, reduced this whole to harmony, not in aceord.

ance with Thracian musie, which resembles that of

Jubal,? but in accordance with the fatherly purpose

of Ged, which David earnestly sought. He who The New
sprang from David and yet was before him, the Word Srog 2 the
of God, scorned those lifeless instruments of lyre and

harp. By the power of the Holy Spirit He arranged

in harmonious order this great world, yes, and the

little world of man too, body and soul together; and

on this many-voiced instrument of the universe He

makes music to God, and sings to the human instre. Who makes
ment.  *For thou art my harp and my pipe and my o (heugh
temple ” “—my harp by reason of the music, my pipe the Taiverso
by reason of the breath of the Spirit, my temple by man = ©
reason of the Word-—God’s purpose being that the

mugic should resound, the Spirit inspire, and the

teraple receive its Lord. Moreover, King David the

harpist, whom we mentioned just above, urged us

toward the truth and away from idols. So far was he

from singing the praises of daenions that they were

put to flight by him with the true musie; and when

Saul was possessed, David healed him merely by play-

ing the harp.? The Lord fashioned man s beautiful,

suggested by such passages as Psalm Ivil. 8 1 Corinthians
vi, 19,
¢ See 1 Samuel xvi, 23,
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5 St. John i. 1.

¢ See the stoxg' in Herodotus ii. 2. Psammetichus, king
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breathing instrument, after His own image; and cuar.
assuredly He Himself is an all-harmonious instrument

of God, melodious and holy, the wisdom that is above

this world, the heavenly Word.

What then is the purpose of this instrument, the The Word's
Word of God, the Lord, and the New Song? To ;&”,;2::“
open the eyes of the blind, to unstop the ears of the toward men
deaf, and to lead the halt and erring into the way of
righteousness ; to reveal God to fooﬁsh men, to make
an end of corruption, to vanquish death, to reconciie
disobedient sons to the Father. The instrument of
God 15 loving to men. The Lord pities, chastens,
exhorts, admonishes, saves and guards us; and, over
and above this, promises the kingdom of heaven as
reward for our discipleship, while the only joy He
has of us is that we are saved. For wickedness feeds
upon the corruption of men; but truth, like the bee,
does no harm to anything in the world, but takes
delight only in the salvation of men. You have then
God’s promise; you have His love to man: partake
of His grace,

And do net suppose that my song of salvation is The Word 1
new in the same sense as an implement or a house, %‘ik”dsing;
For it was *“before the morning star” 4, and, “in yet He was
the beginning was the Word, and the Word was with b;;‘i;:?ng »
God, and the Word was God.”* But error is old,
and truth appears to be & new thing. Whether then
the Phrygians are really proved to be ancient by the
. goatg in the story©; or the Arcadians by the poets

Gosts were to be brought to them for giving milk, but no
humpan speech was to be uttered in their presence. The first
articulate sound they made was taken io be the Phrygian
word for bread; hence the king assumed that Phrygians
were the primitive race,
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¢ Literally, ¢ He who exists in Him who exists,”

16



EXHORTATION TO THE GREEKS

who describe them as older than the moon ; or, again, CHAP.
the Egyptians by those who dream that this land
first brought to light both gods and men ; still, not
one of these nations existed before this world. But

we were before the foundation of the world, we who,
because we were destined to be in Him, were begotten
beforehand by God. We are the rational images .
formed by God’s Word, or Reason, and we date from
the beginning on account of our connexion with
Him, because “the Word was in the beginning.” @
Well, because the Word was from the first, He was
and is the divine beginning of all things ; but because

He lately taok a name,—the name consecrated of old
and worthy of power, the Christ,—I have called Him

a New Song.

The Word, then, that is the Christ, is the cause The Word
both of our being long ago (for He was in God) and =t
of our well-being. This Word, who alone is both onearth
God and man, the cause of all our good, appeared
but lately in His own person to men; from whom
learning how to live rightly on earth, we are brought
on our way to eternal life. For, in the words of
that inspired apostle of the Lord, “the grace of
God that bringeth salvation hath appeared to all men,
instructing us, to the intent that, denying ungodli-
ness and worldly lusts, we should live soberly and
righteously and godly in this present world, looking
for the blessed hope and appearing of the glory
of the great God and our Saviour Jesus Christ.” b
This is the New Song, namely, the manifestation
which has but now shined forth among us, of Him
who was in the beginning, the pre-existent Word.

Not long ago the pre-existent Saviour appeared on
earth ; He who ex1sts in God ¢ (because “ the Word
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1 4 Mayor. ely »ss. ? <o> inserted by Mayor.

e St. John i. 1. » Ephesians ii. 2.
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was with Ged ' ¢) appeared as our teacher; the cmar.
Word appeared by whom all things have been created, 1
He who gave us life in the beginning when as
creator He formed us, taught us how to live
rightly by appearing as our teacher, in order that ;
hereafter as God He might supply us with life
everlasting.

This was not the first time that He pitied us for Hoias
our error. He did that from heaven from the Foted ™
beginning. But now by His appearing He hag through
rescued us, when we were on the point of perishing, wg?mnts
For the wicked, crawling wild beast makes slaves-of Tere sbont
men by his magical arts, and torments them even
until now, exacting vengeance, as it seems to me,
after the manner of barbarians, whoe are said to biad!
their captives to corpses untii both rot together,
Certain it is that wherever this wicked tyrant and
serpent sueceedas in making men lus own from their
birth, he rivets them to stocks, stones, statues and
suchlike idols, by the miserable chain of daemon-
worship; then he takes and buries them alive, as
the saying goes, until they also, men and idols
together, suffer corruption. On this account (for
it is one and the same deceiver who in the
beginning carried off Eve to death, and now does
the like to the rest of mankind) our rescuer and
heiper is one also, namely, the Lord, who from the
beginning revealed Himself through propheey, but
now invites us plainly to salvation,

Let us then, in obedience to the apostolic precept,
flee from “the prince of the power of the air, the
spirit that now worketh in the sons of disobedience.”

And let us take refuge with the Saviour, the Lord,
who even now exhorts men to salvation, as He ever
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1 <o inserted by Stahlm.
2 rods Bra Mayor. Tols T4 dTa MSS.

a Or, “to reason.” The Greek Logos means either
‘“Word” (personal), or ‘‘rational word,” *‘reason” (im-
personal). All through his writings Clement plays upon
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did, by wonders and signs in Egypt, and in the CHAP.
desert by the burning bush and the cloud that, o, 5.,
through favour of His love, followed the Hebrews Lord ex-
like a handmaid. By the fear that these wonders {ortin
inspired He exhorted the hard-hearted; but after- by signs
wards, through all-wise Moses and truth- lovmg Isaiah Then

and the whole company of the prophets, He converts rough the
to the Word ¢ by more rational means those who have prophets
ears to hear. In some places He rebukes; in others

He even threatens; some men He laments; for others

He sings: just as a good doctor, in dealing with:
diseased bodies, uses poulticing for some, rubbing for

others, and bathing for others; some he cuts with a

knife, others he cauterizes, and in some cases he

even amputates, if by any means he can restore the

patient to health by removing some part or limb.:

So the Saviour uses many tones and many devices

in working for the salvation of men. His threats

are for warning ; His rebukes for converting; His
lamentation to show pity; His song to encourage.

He speaks through a burning bush (for the men of

old had need of signs and portents), and He strikes

terror into men by fire, kindling the flame out of a

cloudy pillar, as a token at the same time of grace

and fear,—to the obedient light, to the disobedient

fire. But since flesh is of more honour than a pillar

or a bush, after those signs prophets utter their voice,

the Lord Himself speaking in Isaiah, the Lord Him-

self in Elijah, the Lord Himself in the mouth of the Finally the
prophets. As for you, however, if you do not trust se,}‘ipe;",';s
the prophets, and if you suppose both the fire and havig
the men who saw it to be a legend, the Lord Himself

this double meaning of Logos. Other instances occur on
pPp. 27, 275, 2717.
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o Philippians ii. 6-7. ® Homer, Odyssey i. 170, etc.
¢ See § John i. 20-23. 4 Odyssey i. 10.
¢ Isaiah xl. 3, quoted in St. Matthew iii. 3; St. Mark
i. 33 St. Luke iii. 4; St. John i. 23.
7% i.6., Elizabeth ; St Luke i. 7-13.
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shall speak to you, He “who being in the form of CHAP.
God did not count His equality with God as an
opportunity for gain, but emptied Bimself,” * the
God of compassion wlto is eager to save man. And

the Word Himself now speaks to you plainly,
putting to shame your unbelief, yes, I say, the Word

of God spesks, having become man, in order that
such as you may learn from man how it is even

" possible for man to become a god.

Then is it not monstrous, my friends, that, while

God is ever exhorting us to virtue, we on our part
shrink from accepting the benefit and put off our
sabvation? Do you not know that John also invites us fonp ale
to salvation and becomes wholly a voice of exhorta- SXhomts 1o
tion? Let us then inquire of him, “Who and
whence art thou?” ¥ He will say he is not BEhjah;
he will deny that he i¢ Christ; but he will confess,
“a voice erying in the desert.””¢ Whe then is John?
Allow us to say, in a figure, that he is 2 voice of the
Word, raising his cry of exhortation in the desert.
What dost thou ery, O voice? “Tell us also.” 4
“ Make straight the ways of the Lord.”¢ John is
a forerunner, and the voice is a forerunner of the
Weord, H is a voice of encouragement that makes
ready for the coming salvation, a voice that ex-
horts to a heavenly inheritance; and by reason of
this voice, the barren and desolate fs fruitless no
longer.

It was this fruitfulness, I think, which the angel’s sotm's voice
voice foretold. That voice was also a foremmnner of e voles
the Lord, inasmuch as it brought good tidings to a aretwo
barren woman,/ as John did to the desert. This o
voice of the Word is therefore the cause of the
barren woman being blest with child and of the

23



CLEMENT OF ALEXANDRIA

CAP. eUTekvel kal 7 épnuos kapmodopei. ai mpiédpopot
700 Kuplov Zwvai 8o, dyyélov xai ’lwdvvov,
alvioogovral pov v évamoxeyuéryy cwrnpiav, ws
émupavévros Tod Adyov Toide evTekvias Nuds kapmov
dmevéyxaofar, {wnv aidiov. dudw yoiv és Tadrov
dyayobga Td. ¢wva 7 ypady cadywile. T wav:
““ drovodTw 7 od TikTovsa: pyfdTw Pwriy 1) odk
wdlvovoa, é7v mAelova Ta. Téxkva Tijs éprjuov pdaAdov
7 Tis éxovams Tov dvdpa.” muiv ednyyeAilero
dyyedos, nuds wpovrpemev lwdwms vojoar Tov
yewpydv, {nTioas Tov dvdpa. €ls yap kai 6 adros
odros, ¢ Tiis oTelpas dviip, 0 Tis €prjuov yewpyds,
0 s Oelas éumhijoas duvdpews kai Ty aTeipav kai
v épmuov. émel yap modAd Ta Tékva Tijs edyevols,
dmaus 3¢ 7y dwa amelfeay 7 modvmais dvéxalev
‘EBpaia yvj, 7 oreipa Tov dvdpa AapPdver kal 7
épmpos TOV yewpydv: elra 1) pév kapmdv, 7 O¢
moT@v, dudw 8¢ unrépes dua Tov Adyov: dmioTois

. 8¢ eloére viv kal areipa Kkai épnuos meptheimerar.
‘O pev ’lwdwys, o kijpvé Tod Adyov, Tavry my
wapexd),\eb e"rol(.wvg 'yfveoea: ef’s '9506, 'rc:z? Xpw*rc,n‘:,

-

mapovaiay, kai Todro \ﬁv 6 guiooero 7 Zayapiov
owwm), dvapévovea Tov mpodpouov Tod XpioTod
kapmov, wa Tis dAnbeias 76 ¢ds, 6 Adyos, TV
mpodmTikdY alvypdTwy TV pUeTIKNY dmodvonTal
ouwmiy, edayyéliov yevduevos: o0 8¢ el molbeis

 Isaiah liv. 1. When Clement says that Scripture brings
together the two voices, he is interpreting the first clause of
this quotation as referring to the desert, and the second as
referring to the woman.

b i.6., the Gentiles ; cp. Stromateis ii. 29. 1.

¢ See St. Luke i. 20, 64.
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desert bearing fruit. The two forerunning voices of CHAP.
the Lord, that of the angel and that of John, seem .
to me to speak darkly of the salvation laid up in meaning
store for- us, namely that, after the manifestation of $wo voices
this Word, we should reap the fruit of productiveness,
which is_eternal life. Certainly the Scripture makes

the whole matter plain by bringing together the two
voices. For it says, Let her hear that brings not
forth ; let her that is not in travail utter her voice;

for more are the children of the desolate than of her

that hath an husband.” ¢ We are they to whom the
angel brought the good tidings; we are they whom
John exhorted to recognize the husbandman and to
seek the husband. For He is one and the same, the
husband of the barren woman and the husbandman

of the desert, He who has filled both the barren
woman and the desert with divine power. For since

the woman of noble birth had many children, but

was afterwards childless through unbelief,—that is,

the Hebrew woman who had many children to begin
with,—the barren woman ? receives her husband and

the desert its husbandman. So then by reason of

the Word both become mothers, the desert of fruits

and the woman of believing children ; yet even now

the words “barren” and “desert” remain for un-
.believers.

In some such way as this John, the herald of the Jonn
Word, summoned men to prepare for the presence fa'ed men
of God that is, of the Christ. And this was the for God's
hidden meaning of the dumbness of Zacharias, which ®™"8
lasted until the coming of the fruit which was fore-
runner of the Christ,’—that the light of truth, the
Word, should break the mystic silence of the dark
prophetic sayings, by becoming good tidings. But
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e St. John x. 9. ¢ See p. 20, n. a.

¢ St. Matthew xi. 27.

e e.iq., the cave of Trophonius at Lebadeia in Boeotia.

¢ Clement refers to the Libyan oracle of Zeus Ammon.
There was a close connexion between this and the oracle of
Zeus at Dodona. For the existence of a sacred oak in
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as for you, if you long to see God truly, take part cuar.
in purifications meet for Him, not of laurel leaves !
and fillets embellished with wool and purple, but Purif-
crown yourself with righteousness, let your wreath ::g‘;;';:,y
be woven from the leaves of self-control, and seek for the
diligently after Christ. “For I am the door,” ¢ He of God
says somewhere; which we who wish to perceive

God must search out, in order that He may throw

open wide for us the gates of heaven. For the gates

of the Word are gates of reason,’ opened by the key

of faith. “No man knoweth God, save the Son, and v
him to whom the Son revealeth Him.”¢ And I
know well that He who opens this door, hitherto
shut, afterwards unveils what is within, and shows
what could not have been discerned before, except

we had entered through Christ, through whom alone
comes the vision of God.

II.

Do not therefore seek diligently after godless Sancltuaries,
sanctuaries, nor after mouths of caverns full of gored brees

Jugglery,? nor the Thesprotian caldron, nor the Cir- and springs
rhaean tripod, nor the Dodonian copper. As for the of date

old stump honoured by the desert sands,’ and the

- oracular shrine there gone to decay with the oak

itself, abandon them both to the region of legends
now grown old. The Castalian spring, at least, is
all silent. So is the spring of Colophon; and the
rest of the prophetic streams are likewise dead.
Libya see A. B. Cook, Zous, vol. i. pp. 364-366. Strabo

(54 B.c.-a.D. 24) says that in his day the oracle was ** almost
entirely deserted ™ (Strabo 813).
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