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PREFACE

The original Loeb Classical Library edition of Augustine’s
Confessions was published in 1912 when the series was
in its infancy. It contained the 1909 Teubner edition of the
Latin by Pius Kn&ll with a facing translation by William
Watts (ca. 1590-1649). Long after I had begun work on
this new translation, I discovered that not only had Watts
been a student at Gonville and Caius College in Cam-
bridge, he had also spent ten years there as the chaplain,
where I am now dean. If two scholars make a tradition,
that gives Caius the best part of a four-hundred-year-old
tradition of translating Confessions. The work of adapting
Watts® translation to fit what was then the latest thinking
on the text of Confessions fell to William Henry Denham
Rouse (1863-1950). Rouse remarks in his 1912 preface
that for making his revision he used the 1838 translation
of E. B. Pusey, and the new commentary of |. Gibb and
W. Montgomery; I have made use of both works myself,
as their scholarship has stood the test of time. I referred
frequently to Verheijen’s edition in making decisions
about individual variants and found it always helpful.
James O’Donnell’s three-volume commentary with criti-
cal text is the scholarly foundation for this volume. Its
depth and lucidity called to my mind Cicero’s ideals for
the perfect orator, which, in Doctr. Chr 4.12.27, Augus-
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PREFACE

tine records as being “to convince, to delight, to persuade”
{ut probet, ut delectet, ut flectat; Orat. 21.69). O’Donnell
did so at almost every tumn.

Watts called the act of translating Confessions “the
hardest task that ever I yet undertook™ an evaluation with
which I can heartily concur, as Rouse also did before me.
There are so many translations already that a word ex-
plaining this one is unavoidable; of English versions read-
ily available, the 1991 translation by Henry Chadwick
helps by closely following the Latin and providing excel-
lent notes; that of Maria Boulding OSB captures much of
the rhetoric and lyricism of Augustine without sacrificing
accuracy. As well as conveying the factual content of Au-
gustine’s prose, the aim of this translation is twofold: to
give the reader with no Latin a sense of its sound and
structure, and at the same time to give the reader with
some Latin enough help to make out the syntactical strue-
tures and rhetorical casting of the original.

Sincere thanks are due to the Master and Fellows of Gon-
ville and Caius College, Cambridge, for supporting me
with sabbatical leave to complete this work, and for allo-
cating me rooms above the Gate of Virtue to inspire my
efforts. In a different way I owe an equal debt to Graham,
Elizabeth, and Jonathan, who put up with the inevitable
backwash of a mind busy with other things. My gratitude
to the Loeb Classical Library must also find expression:
even that it exists is a cause for celebration, and that I
could contribute to it—following in the footsteps of D. R.
Shackleton-Bailey (and indeed working in the same col-
lege room as he did)—is a source of pride to me. The
Hebrew reading group I share in with Andrew Macintosh,
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PREFACE

Morna Hooker, David Ford, and Simon Perry has been an
invaluable source of intellectual energy when I hit biblical
or theological cruces. To Richard Howells, who made it
happen, I express last the thanks I owe first.

Ex dlia in aliam linguam ad verbum expressa trans-
latio, sensus operit et veluti laeto gramine sata
strangulat. Dum enim casibus et figuris servit ora-
tio, quod brevi poterat indicare sermone, longo
ambitu circumacta vix explicat. Hoc igitur ego vi-
tans ita beatum Antonium te petente transposui ut
nihil desit ex sensu, cum aliquid desit ex verbis.

A word-for-word translation from one language to
another conceals meanings like rampant weeds
choking crops. While the words preserve the case-
endings and the figures of speech, what could be
expressed concisely is scarcely encapsulated even
by long periphrases. So I have avoided this when
translating the Life of Anfony at your request, 50 as
to give the full sense, even without a complete cor-
respondence in the precise words.

Evagrius, Vita Sancti Antont
Prologue to his translation of Athanasius






INTRODUCTION

1. GENRE
Marcus Aurelius (AD 121-180) insisted on first principles:

A particular thing—what is it in jtself, in the way it
is arranged? What is its essence? From what mate-
rial is it constructed? What is its function in the
universe? How long does it endure? (Med. 8.11)

In engaging with these universal questions, the reader of
Confessions has a chance of making some sense of a text
that manages to be both opaque and translucent. Begin-
ning with the nature of the text itself avoids the pitfall of
treating it as a straightforward autobiography with a disap-
pointing exegetical section tacked on, and clarifies the
kind of questions that must have prompted Augustine to
write it in the first place. Though it is {formulated as a
prayer, a conversation between Augustine himself and
God, there are occasional glimpses of another audience
beyond, the audience he must have been writing for if the
act of committing these thoughts to paper were not to have
been an expensive waste of time and papyrus. At Conf.
2.3.5 he admits as much when he asks, “Who am 1 telling
this? Certainly not you, my God! But I am narrating this
story in your presence io my kind, io the whole human
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INTRODUCTION

race, whatever the tiny fraction of it which happens to
come across these writings of mine.” So too at Conf.
8.9.14-15, for example, Augustine tells God about an ac-
cident that befell Alypius: but his real interlocutor must
be (as well as God) the readers he expected, otherwise he
is merely telling God what God knows already: “You, Lord,
went to the help of his innocence, of which you were the
sole witness.”

This casting of Conf. in the form of a prayer shows that
it can be categorized as essentially dramatic, because it is
entirely a mimesis of speech rather than being mediated
through third-person narrative. Augustine draws the
reader into his emotions, constructing his self-disclosure
by means of peripeteia (overthrow; a sudden change in
circumstances), anagndrisis (recognition), and pathos
(suffering). For Aristotle, the key criteria of the worth of
Conf. would have been how realistically it portrayed a
principal character, how successfully it constructed a ca-
tharsis of the emotion evoked by the text, and how well it
helped the hearer or reader to assimilate truth (Poet. 1452,
1454). As a first-person discourse, Conf. certainly belongs
in Aristotle’s category of the “most mimetic,” perhaps
mostofallin terms of Augustine’s skillful use of anagnorisis.
His moments of recognition of the divine message in the
interactions of his ordinary life were, to him, proof enough
that God was at work in and for him.

In addition to questions of genre and intended audi-
ence, there is the matter of focalization, which is common
to all texts with an autobiographical core. Through whose
eves are we seeing what is set before us? The reader has
to keep in mind two characters, both called “I"-—the nar-
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rator outside the work, producing it for the audience or
readership; and the character within the narrative, the
protagonist who, unlike the narrator, acts without aware-
ness of future outcomes and full contexts of his actions.
This binary viewpoint sharpens the difficulty of keeping in
mind the true chronology of the events narrated: not only
the time when they happened (AD 354-386) but also the
time when Augustine composed this account of them
(probably AD 397) and the time when he looked back
much later at what he had written and evaluated it (AD
426 or 427):

The thirteen bocks of my confessions, and about my
good and evil deeds, praise God who is just and
good, and encourage the human understanding and
feeling toward him. As far as they concern me, any-
way, they did this for me when I was writing them,
and they still do when people read them now. What
other people think about them is up to them; but I
know that they have brought pleasure, and continue
to do so, to many of my brothers. From the first to
the tenth book, they tell my story; in the last three,
on the Holy Scriptures, they cover the text from “In
the beginning God made heaven and earth” up to
“the Sabbath rest.”! As for the fourth book, when I
was confessing the pitiable state of my mind at the
death of my friend, and said that our soul had some-
how become fused into one instead of two, “perhaps

1In A’s time, Scripture was not yet divided into chapter and
verse.
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INTRODUCTION

that was why I was afraid to die, in case he whom I
had loved so much would therefore die completely,”
this seems to me more a frivolous piece of pleading
than a serious confession, although my foolishness
may have been tempered to some extent by the
“perhaps” which I added. And what I said in the
thirteenth book, “The firmament was made be-
tween the higher, spiritual waters, and the lower,
physical ones” was said somewhat incautiously. For
it is an extremely abstruse subject. This work begins
with the words “Great are you, Lord.” (Reir. 2.6)

Whether he sees himself as unique in his experiences
or more emblematic of a universal experience for Chris-
tians is a matter for debate. If we are trying to work out
what kind of text Conf. is, we find help in that later over-
view of it, which gives both a title, Confessions, and an
incipit, “Great are you.” Both point to an ongoing dialogue
between creator and created. But we also find a program-
matic element: Augustine exposes his awareness that
Conf. as a whole is a text of enormous persuasive power—
in other words, a work saturated with the substance of
rhetoric, which is to say, persuasive speech.

For the opening of the text, in prayer form, Augustine
draws on classical as well as scriptural conventions for ad-
dressing God directly. In other respects, however, it stands
apart from classical predecessors: there is no prefatory
dedication to a friend, teacher, or pupil; no elaboration of
the defects of previous authors or of his own composi-
tional principles, which would drag it more into the cate-
gory of history or bios (Bios [life]) writing; no insistence
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on continuity with the efforts of earlier writers either. Nor
is there any claim to be treading on new ground in terms
of literary innovation. Instead, he follows a familiar prayer-
pattern by beOinning with an elaborate invocation of the
deity, named as “Lord” (the regular scriptural substitute
for the true Hebrew name of God), praise of his attributes
(power, wisdom), the petitioner’s statement of need, and
then the request for divine assistance. But Augustine goes
beyond the familiar literary form by entering into an ex-
tended investigation of those divine attributes and of ways
of accessing God. This immediately signals to his contem-
porary readership that they are encountering a form of
literature that is new.

Clusters of scriptural quotation flag the intensity of
Augustine’s Christian fervor throughout Conf. So it may
prove impossible to categorize Conf. straightforwardly as
autobiography, prayer, memoir, or didactic; but what re-
mains clear across the work as a whole is a reasoned pro-
gression from intense focus on the doings of one human
individual to a reorientation toward the activities of God
in creation, which, though implicit, clearly mirrors Augus-
tine’s view of how a Christian life should progress {Con-
don, Limits of Rhetoric, 46-63). This ultimate aim is a
working out of what was present from the first: that the
human search for God is initiated by, and desired by, God
himself (Conf. 1.1.1).

2. STRUCTURE AND COMPOSITION

Conf. consists of thirteen books. This odd number has
always caused puzzlement, but the fact that it is an odd
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number, which does not correspond to any classical liter-
ary model, may partly be explained by Augustine’s growing
hostility to his formation in such literature and a desire to
make the text stand apart from possible antecedents
(Hagendahl, A. and the Latin Classics, 715-17). Books
1-9 cover Augustine’s life, conversion, and the immediate
aftermath, Book 10 explores the nature of memory, and
Books 11~13 are an interpretation of the text of Genesis
1. There is a marked reprise at the beginning of 11 when
he repeats the invocation from the start of the work. The
care with which the whole has been put together confirms
that this peculiar structure is intentional and (to the au-
thor at least) meaningful. Arguments that the last three
books are an afterthought, similar to the later addition of
a fourth book to the initial three books of Augustine’s
Doctr. Chr., have not proved persuasive, nor has the idea
of an initial seven-book scheme, to parallel the creation
story of Genesis, that was later expanded (Pranger, Time
and Narrative, 377-93).

If we follow the order in which Augustine reviewed his
literary output in Retr., then Conf. was composed after his
consecration as bishop, probably in AD 395. As a work it
defies categorization in terms of content; but it does in-
clude major explorations of alternative religious view-
points (Neoplatonism, Manichaeism) as well as autobio-
graphical material and the concluding theological exegesis.
Part of the answer lies in the carefully chosen title: confes-
sio means a declaration, either of belief, praise, or sin—
and the text is a commixture of all three. In his preaching,
Augustine made this explicit to his congregation:

xviii
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If Christ who is set far apart from all sin, has said “I
confess,” then that word belongs not just to the sin-
ner but also to the one who praises. So whether we -
praise God or condemn ourselves, that is called
“confessing.” (S. 67.1)

So nuanced is his deployment of the term that wherever
confessio and cognates like confiteor (1 confess) oceur in
this translation, they are always rendered by the English
equivalent “confess/ion,” even though the English term,
in normal usage, has a more restricted, and more negative,
semantic range. To substitute a variety of terms, such as
“declaration of praise” or “affirmation of belief,” would
obscure for the reader this vital connective thread running
through the text.

The same approach is taken with the recurring term
vanitas and its cognate adjective vanus (e.g., Conf. 1.13.22,
1.18.28, 4.1.1, etc.), which encapsulate the pointlessness
of Augustine’s search for truth outside Christianity. In ad-
dition to its classical Latin meaning (emptiness, nothing-
ness, falsehood, pretension), a scriptural sense of “futility”
is present in his use of the term. This is drawn prineipally
from the book Ecclesiastes (also known as Qoheleth),
where the term rendered in the Latin Bibles as vanitas is
the Hebrew hebel (vapor, breath, emptiness, delusion),
and from Psalms and Job, where (as well as hebel) the
Hebrew term $hav” (deceit, worthlessness) closely paral-
lels the classical Latin semantic range of vanitas. No single
English word can express this range of nuance better than
“vanity” itself.
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3. AUGUSTINE’S BACKGROUND
AND EARLY LIFE

Augustine tells us the names of the towns where he grew
up—Thagaste—and was educated—Madauri—but adds
1o detail beyond what is strictly necessary to forwarding
the narrative. Only archaeology and cross-referencing
vield further detail about these Jormative locations. He
tells us little more than this of Carthage too, though it was
2 principal city of the western empire. This corroborates
the view that Conf. is not an autobiography. Only what is
divectly relevant to the main theme is included, and at
least for the author that main theme is not himself; this
principle likewise governs what he tells his audience about
his friends and family. His references to his {ather, Patri-
cius, show no great affection, though this need not entail
that there was none. His relationship to his mother, Mon-
nica, was remarkable for its intensity and, at the end,
spiritual fervor; but to a modern reader it may seem tinged
with an unhealthy degree of manipulative pressure on her
paxt.

As for his {riends, Augustine introduces quite a {ew,
though the text is studiously opaque concerning personal
details (cf. Konstan, Friendship, 151, 161-62). Nebridius
stands out among them, as a close frlend {from childhood
and as a correspondent. Writing to a {ellow bishop (Ep.
98.8), Augustine said of him: “I remember my friend Ne-
bridius; he was the most scrupulous and keen examiner of
difficult matters concerning true doctrine—but he hated
a short answer on a weighty question” {Gavigan, Nebrid-
dus, 47-58). Alypius plays a different role, as the fidus
Achates, in the garden where Augustine {inally capitulates

pi8:4
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to his Christian calling (Conf. 8.8.19, 12.28-29); and they
remained close in later life, when Alypius was bishop of
Thagaste.

In a different way Romanianus too stands out, for Au-
gustine dedicates two extant works to him, C. Acad. (AD
386) and Vera Rel., to encourage him to convert from
Manichaeism to Christianity, which he did in AD 396. It
is possible that he is the addressee of Ep. 259 (Gabillon,
Romanianus, 58-70); if so, he becomes a more prob-
lematic character, in that although his life as a Christian
was not one of exemplary morality, his financial support
made him too important for Augustine to ignore. Ambrose
is another character both named and honored in Conf.,
but with a shadow of ambiguity woven into the text: Au-
gustine depicts himself as approaching a number of dis-
tinguished teachers and seeking their approval, including
Faustus and then Ambrose. In the case of the latter, the
depiction in Conf. (e.g., 5.12.23, 6.1.1-3.4) is positive but
perhaps reflects a later revision of Augustine’s reaction to
his cool reception by the bishop of Milan. It is certainly
apparent that Ambrose was careful not to let him have the
close contact he was seeking and allowed him only the
same public access as other students, perhaps because he
was tainted by his connections to Manichaean heresy.

Only sixteen of the people who were close to Augustine
are named in Conf.: Adeodatus, Alypius, Ambrose, Ei-
pidius, Evodius, Faustus, Firminus, Monnica, Nebridius,
Patricius, Ponticianus, Romanianus, Simplicianus, Sym-
machus, Verecundus, and Vindicianus. The one thing they
have in common is that they forwarded (unwittingly in the
cases of Faustus, Symmachus, and Patricius) the progress
of Augustine’s conversion to Christianity. He does not in-
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clude the names of those who did not further it, not even
the friend to whom he was so devoted, and whose death
he describes in Conf. 4.4.7-4.5.10, nor his long-term part-
ner, the mother of his son Adeodatus, whom he aban-
doned under pressure from Monnica.

Augustine’s parents, Monnica and Patricius, invested a
great deal in his education, which followed a familiar pat-
tern. His knowledge of Greek was limited (Conf. 1.14.23;
Bonner, Augustine of Hippo, 394-95); in an answer to the
Donatist bishop Petilianus (C. Litt. Pet. 2.38.91) he writes,
“I have acquired only a slight knowledge of Greek, hardly
any at all; but I have enough confidence to assert that I
know holon does not mean ‘one’ but ‘the whole,” and kath’
holon means ‘according to the whole’; from which the
Catholic Church takes its name.” However, he was entirely
at home with the corpus of Latin literature, which became
the subject of his first studies.

According to that standard pattern, the initial level of
teaching began with a primus magister, or primary teacher
for reading and writing, then a secondary teacher, or
grammaticus, for language and literature, and finally a
rhetoricus for eloquence and oratory (Kaster, Guardians
of Language, 21~28). The full syllabus of the liberal arts
was variously recorded as consisting of geometry, music,
literature and poetry, natural science, ethics, and political
affairs (Cic. De or 3.127); they were called “liberal” be-
cause they were the heritage of a free man (liber). Accord-
ing to Cicero (Tusc. 2.27; f. Rep. 1.28, “only true men are
cultured in the arts appropriate to humanity,” politi pro-
priis humanitatis artibus). Another list, in Retr: 1.6, gives
the seven liberal disciplines (or “arts”) as grammar, music,

host]
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dialectic (logic), thetoric, geometry, arithmetic, and phi-
losophy.

Angustine describes his efforts at composing classical
Latin poetry, which is written according to strict conven-
tions of rhythm, meter, and genre (and with no conception
of free verse). At Conf. 3.7.14 he uses the composition of
a poem, with rules of genre governing the choice of word
placement, as an analogy for the way in which certain rules
abide through time while others are mutable according to
circumstance, in order to make sense of the different so-
cial conventions governing the Old Testarnent patriarchs.

Augustine gives the impression that he is searingly ex-
plicit in describing his early adulthood as a time of (from
a Christian point of view) sexual immorality and question-
able conduct. But he turns out to be extremely reticent
about the actual nature of that conduct. It may have in-
cluded homosexual experiences (Conf. 2.1.1-2.2.4) as well
as the antisocial behavior he describes in Conf. 3.3.6; but
he is deliberately imprecise in his narrative. Even so, the
impression of reflective openness is enough to make Conf.
the first work of classical literature to construct for its
readership a self-portrait of a human individual that is
psychologically, emotionally, and intellectually rounded.
When the reader encounters Augustine isolating the para-
dox (Conf. 3.2.3) of wanting bad things to happen to peo-
ple so that he can enjoy the feeling of pitying them, it is
difficult not to be impressed by his insight and self-analy-
sis. In a similar way, he questions the nature of enjoyment:
“So why did I get pleasure from something that I would
not have done at all if left to myself? Is it perhaps because
no one finds it easy to laugh when they are alone?” (Conf.
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2.9.17: of. Provine, Laughter, 215). Likewise he gives a
dispassionate analysis of curiosity, which he consistently
treats as a negative characteristic (e.g., Conf. 3.3.5).

4. THEORIES OF MEANING

At the root of almost all the theories about the world and
the right way for human beings to live that were current
in Augustine’s time was a conviction that there was a force
or essence {variously defined) governing all that existed
and giving to life a purpose and meaning. This sense of a
metaphysical copnection between the actions of human
individuals and groups, and the eternity of this force un-
derstood as some kind of divinity, is articulated by the
fifth-century historian Socrates of Constantinople:

[T want] to make it clear to vou that whenever state
affairs were in turmoil, by a kind of sympathy [ov-
pmdfea, or “coordination of experience”] the
churches” affairs were in turmoil also . . . As aresult,
1 cannot believe that this succession of events hap-
pens by chance—rather it originates in our tres-
passes (mAnuuedjuara). (Hist. Eccl. 5 proem)

As a counter to this uncertainty, Augustine was attracted
to what promised to interpret his sense experience and his
intellectual and spiritual experiences to him in a con-
nected way. He dabbled in astrology until Vindicianus
talked him out of it (Conf. 4.3.5) by arguing that the stars
and planets had no capacity for predicting the future. In
the garden where his conversion happened, he picked up
a text of Saint Paul and used it to indicate what his next
step should be (Conf. 8.13.20). This action mirrored the
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“pagan” use of sortes Virgilianae as well as what was later
termed bibliomancy or stichomancy: finding a text at ran-
dom to give guidance for the future. The predictions, fore-
shadowings, and types that Christians detected in their
Old Testament and regarded as fulfilled in the New came
to be a principal appeal of Christianity for Augustine, once
he conquered his squeamishness about the poor quality of
biblical Latin. His development of a theology of divine
providence in De civ. D. points to the continuity of this
priority in his exegetical and theological thinking,
Though he was initiated as a catechumen at birth
(Conf. 1.11.17), Augustine did not become a Christian.
Delaying the full initiation rite of baptism was not unusual
in this period, for postbaptismal sin was a serious matter,
with (as yet) no adequate theology to explain how God
could accommodate forgiveness of such sin. Butitwas also
because as a young man he found the Christian holy writ-
ings to be crude in comparison to the high literature in
which he had been educated. Instead, he turned to a
group, or sect, known as Manichaeans, for the enlighten-
ment he craved. Manichaeism was a popular and powerful
religious movement that originated with a third-century
Persian teacher, Mani (“Manichaeus” in Latin). Man-
ichaeism imaged the universe in terms of an eternal battle
between Good and Evil, Light and Darkness. It empha-
sized ascetic practices, with a hierarchical separation of
the lesser rank (“Hearers”) from the inner circle (“Elect”™
cf. A. Ep. 236.2 to Bishop Deuterius). It also had the at-
traction of seven volumes of the writings of Mani, or Man-
ichaeus, providing Augustine with the kind of sacred text
that he clearly found a potential attraction, as his later
devotion to Christian Scriptures suggests. Manjchaeans

XV
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did not accept that Old Testament prophets could foretell
the future; but Augustine was later to argue elsewhere that
the behavior as well as the prophecies of Old Testament
characters were a foreshadowing of Christ: “Whatever
Scripture says about Abrabam is both a historical fact and
a prophecy” (S. 2.6; cf. Tert. [ca. AD 170~ca. 225], De Res.
Carn. 28).

Everything that Augustine tells the reader in Conf.
about the famous Manichaean teacher Faustus, from
whom at one time he was eager to learn, is written from
the perspective of someone who has abandoned one faith
and embraced another (cf. Conf. 5.3.3, 6.11.18); it is in~
herently hostile. He opens Conf. 4.1.1, for example, with
a long sentence of extraordinary rhetorical virtuosity
mocking Manichaeism. The sentence includes antithesis,
irony, bathos, and an outlandish metaphor of the bulbous
water vessel (here meaning a paunch or belly) as a work-
shop or laboratory belching out divinities. At the heart of
Augustine’s criticism is the failure of Manichaeism to deal
rigorously with the question of the existence of evil, and
that question becomes the focus of his rejection of the old
faith and his embracing of the new. The challenge of Man-
ichaeism to Christianity was based on questions (Conf.
3.7.12) about the origin of evil (dealt with in Conf. 7.12.18),
anthropomorphism in the representation of God (Conf.
7.1.1-7.2.3), and the questionable behavior of Bible char-
acters accounted righteous (Conf. 5.14.24 and 6.4.6).

In C. Faust. 20.2, Faustus is represented as saying,
“Paul called Christ the power of God and the Wisdom of
God; we believe his power abides in the sun, his wisdom
in the moon.” At Conf. 3.6.11 Manichaeism is shown as
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teaching five caverns in the realm of darkness, containing
the elements of darkness, smoke, wind, fire, and water.
There is enough congruence with Christian doctrine and
praxis to confuse the unwary secker: just the kind of he-
retical pollution of the faith that Irenaeus of Lyons (Haer.
preface) identified in the second century AD as a primary
threat to the purity of true Christianity. Augustine too
recognized the danger and must have known that he was
uniquely qualified to refute the pretensions of this ersatz
Christianity.

Once Augustine had abandoned Manichaeism after
nine years of adherence, he considered the New Academic
school of skeptical philosophers who followed the second-
century BC teacher Carneades (Conf. 6.11.18). But not
for long. Even before this (Conf. 4.16.28), he had read,
and been impressed by, Aristotle’s Categories (in a Latin
translation; cf. Lossl and Watt, Bible and Aristotle, 111~
20), a work that encouraged him in using philosophical
terminology of substance and predicates. He was yet to
encounter Plotinus’ reasoning that such categories do not
apply in the metaphysical realm because “we are invest-
gating things that are existent, not the one that is beyond
existence” (7a dvra (nroduer, 0¥ 76 éméxewva, Enn. 6.2.3).
Stoicism was too materialist a philosophy, though attrac-
tive for its ethical rigorism, and Epicureanism not only
appeared to be too hedonistic but also taught that the soul
disperses into nothingness after death, which he could not
accept (Conf. 6.16.26).

“Neoplatonism” is a modern term used to identify phi-
losophers of the third century AD and later who followed
in the tradition of Plato and the Academy but whose teach-
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ing differed substantially from that of Plato himself. It is
a moot point whether Plotinus (AD 204/5-270) is better
termed a Platonist or a Neoplatonist: at any rate, he was
an Alexandrian philosopher whose teachings affected Au-
gustine both indirectly and directly. Augustine probably
:read both the master and his pupil Porphyry (ca. AD
234-301), so the “books of the Neoplatonist”™ (Conf.
7.9.13) cannot be identified securely. From Plotinus Au-
gustine absorbs the principle or Intellect, which combines
with Plotinus” “Word” (Logos [Adyos]: similar to, but not
identical with, the Christian “Word” [Jn 1:1]), to bring
about motion, change, and separation from the One (70
év). This provides a cause for the shift from an aboriginal
perfect One to a world of separation and change: “In real-
ity Intellect (6 wots) holds together in itself and is not
disintegrated by reason of its closeness to the One, though
it somehow dared to stand apart from the One” (Enn.
6.9.5).

Two themes that run throughout Conf. and other works
but that are not self-evidently Christian in origin are the
dyad upity/multiplicity and its correlative alienation/in-
dwelling. Both show Augustine’s debt to Neoplatonism in
general and Plotinus in particular; even his famous open-
ing observation to God that “you have made us for your-
self, and our hearts are restless until they rest in you” is a
reflection of an understanding of God and the soul in
which the soul, fragmented and alienated from its true
home, longs to return to the place where it belongs. Au-
gustine repeatedly expresses this in terms of God abiding
in him, but of him being outside of, alienated from, him-
self. Plotinus argues (cf. Conf. 2.1.1) that a unity divided
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into very small parts loses its identity: “The soul, even if it
is a unity and lacks distinct parts, is manifold; it contains
many capacities within itself—reasoning, yearning, appre-
hension—all these coinhere in a unity as if chained to-
gether. So the soul supplies unity, and is itself a unity”
{(Enn. 6.9.1).2 The theme of alienation from God is finally
resolved at Conf. 13.35.50-38.53. Augus’dne owes to Plo-
tinus (or found in him a confirmation of his own insight)
the idea that the self is a proper subject of philosophical
inquiry, for example, Enn. 1.6.9-11; the focus on “with-
drawing into oneself,” and “seeing oneself,” provides the
foundation upon which the subject matter of Conf. itself
is constructed.

At the time he wrote Conf., Augustine had been a
Christian for years. But in presenting his journey toward
that faith from an external perspective, he allows the
reader a glimpse of Christianity from the outside: as pot
only a set of beliefs with some philosophical foundations
but also a corpus of holy writings and a long and continu-
ous tradition of teaching and learning, like other philo-
sophical schools. On top of this was the Christian way of
gathering for worship by reading and singing sacred
words, which was so distinctively different from the “pa-
gan” religious observance based on votive offerings and
blood sacrifice. It is important to bear in mind that readers

2 wdvra T dvra 74 vl éoTw Svra, “beings are beings in virtue
of their unity”; érerra 8¢ wohAn 9 Yoy kai % pba k&v el u3)
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who base their impression of Augustine on his writings
encounter a man mainly occupied with doctrine, i.e., cor-
rect theological teaching. They will see relatively little of
his pastoral preoccupations as bishop of Hippo (but cf. van
der Meer, Augustine the Bishop, 388-402), or of what
came to be the ritual and spiritual focus of his life, as of
all orthodox (or “catholic”) Christians: the celebration of
the sacrament of the Eucharist. Yet this was fundamental
to how he lived and prayed (cf. Conf. 9.11.27).

At the time when Augustine was writing, the Christian
doctrine of the Trinity, that God is both One and Three
(one substance and three persons), was emerging out of a
long-accepted baptismal formula (“In the name of the Fa-
ther and of the Son and of the Holy Spirit,” Mt 28:19) and
a great deal of theological, and sometimes social and po-
litical, disputation. So long as the focus remained on the
unity, rather than the trinity, of God, Christian under-
standing of God’s nature had much in common with the
“pagan” philosophical schools. It was the place of the
Word that made Christianity both distinctive and prob-
lematic. The “Word” (which in Greek—Adyos—can mean
“word” and “speech” and “reason”) was a term of Stoic
philosophy that denoted how divinity pervaded the uni-
verse and made it meaningful and comprehensible. The
term may have been adapted by the author of the fourth
gospel from Philo of Alexandna (ca. 20 BC-AD 50) as a
way of explaining the divine identity of the man Jesus,
showing how he can be, as well as human the “Christus,”
or anointed, chosen, Son of God (cf. Phil 2:6-7, with Conf.
7.18.24; De civ. D. 21.15). The logos-christologies of the
early Christian apologists witness to the appeal of this idea
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as a way of harmonizing the new Christian faith with clder
philosophical teachings. In the fourth and fifth centuries,
such harmonization was beginning to happen in the sphere
of cultic practice as well as theclogical debate: Augustine
relates how Monnica followed her African Christian tradi-
tion of venerating the dead at their tombs (in a way strongly
reminiscent of ancient Greek hero-cult) but was forbidden
to continue the practice in Milan, for Ambrose regarded
it as improper (Conf. 6.1.1-6.2.2).

The term used in Latin theology for the making of the
Word into a human being, usually Englished as “incarna-
tion,” is incarnatio, or “Heshification.” In Greek it is enan-
thropesis, or “humanification.” Both terms strive, however
inadequately, to give expression to the idea of making a
universal force or principle—the Word, or Logos—into an
individual human person, Jesus the Christ. Nevertheless,
Augustine is always insistent on the full humanity of this
Word incarnate, which is so fundamental to his sense of
having been “saved” in Conf.:

So these heretics said that our Lord Jesus Christ did
not have a human soul . . . But what do they say?
That this, the actual Word of God, was in that hu-
man being in place of a mind . . . The catholic faith
has spat them out . . . It has been confirmed in the
catholic faith that the one whom the Wisdom of
God took had, in respect of the wholeness of his
nature, nothing less than other people. For other
people can be called participants in the Word of
God, having the Word of God, but none of them can
be called the Word of God, which he has been
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called when it was said, “The Word was made flesh”
(verbum caro factum est). (En. Ps. 29, 2.2)

5. LANGUAGE AND RHETORIC

Augustine’s higher education was primarily an education
in rhetoric (the art and techniques of persuasive speaking)
built on a primary foundation of the study of literature.
His writing finds its own distinctive style, echoing but not
imitating his great classical predecessors Cicero, Sallust,
and Livy, as well as borrowing from the poets, mainly but
not exclusively Virgil. Discourse, as he was taught to han-
dle it, was then primarily an oral phenomenon, not a writ-
ten one; most literary documents are composed in accor-
dance with the principles and habits of spoken rhetoric
(Schaeffer, “Orality and Literacy,” 1133-40). Conf. itself
is imagined as a speech, an address to God, who gives only
occasional glimpses of himself (e.g., Conf. 7.17.23). At the
same time as Conf. was taking shape, A. was composing
Doctr. Chr., to teach preachers how to use rhetoric prop-
erly and (seemingly in passing) to consider fundamental
questions of language and semiotics as well (Murphy, “De-
bate about a Christian Rhetoric,” 205-18; Fortin, “Prob-
lem of Christian Rhetoric,” 219-33).

As a teacher of rhetoric himself, Augustine had mas-
tered the use of techniques that could sway an audience
or readership on the macrocosmic level (structure, ar-
rangement, style) and the microcosmic. In the case of the
latter, devices called “figures of rhetoric” are easy to find
throughout Conf.: irony, bathos, paronomasia, antithesis,
anaphora, polysyndeton, and the like. Metaphor is used to
careful effect, for example, at Conf. 2.3.6, where he uses
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a vivid metaphor to express his reaching sexual maturity:
“Thorny growths of sexual immorality sprouted up higher
than my head, and there was no hand to uproot them.” His
despondent friends are described as “dragging their hearts
in the dust” (Conf. 8.6.15); when he writes, more than
once, of the “glue trap that is death,” he expects the reader
to have seen birds trapped in this way, frantically and
hopelessly struggling to escape (Conf. 6.5.8). More idio-
syncratic but equally vivid is his prayer at the start of Book
5: “Receive the sacrifice of my confessions from the hand
of my tongue.” Oxymoron is also used for more than dec-
oration; it often points the contrast between what a thing
appears or a person wishes to appear and the thing or
person’s inner reality, hence the “cheated cheats and
speechless speakers” (Conf. 7.2.3) and “fruitful barren-
ness of the desert” (Conf. 8.6.15). Such figures would have
added to his reader’s enjoyment of the text; though in the
case of rhetorical questions, it might be argued that they
are sometimes overabundant (Conf. 1.1.1-5.6). These fig-
ures can also work in a more expansive way. The appar-
ently trivial incident of the theft of pears (Conf. 2.4.9-
10.18) is an extended synecdoche: it stands for more than
itself, acting, in fact, as a proof to the text of Romans
7.19-24 and a parallel for Adam and Eve taking forbidden
fruit in the garden of Eden (cf. OD Commentary, 2:205).

Augustine’s attitude to his own mastery of rhetoric is
ambivalent. He is acutely aware of its power both to in-
spire and inculcate the good and to manipulate and mis-
lead hearers. It is evident from his extant writings that he
knows how to vary his style to suit different audiences; in
Doctr. Chr. he explores the tricky question of how preach-
ers can learn to take up such expertise for their Christian
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message, thus appropriating and, as it were, Christianiz-
ing, this equivocal phenomenon.

6. AUGUSTINE’S BIBLE

The Bible as Augustine encountered it was a collection of
holy writings, scripturae. Once he became a Christian, his
attitude to this heterogeneous assemblage of texts changed
from contempt to devotion: “I decided to fix my mind on
the Holy Scriptures, to see what kind of thing they really
were. What do I findP Something not disclosed to the
proud nor made plain to children, but requiring humility
in the approach, yet becoming sublime and cloaked in
mystery as one goes deeper” (Conf. 3.5.9). His reverence
did not, however, extend as far as treating the text as mag-
ically powerful in its own right, though some heretical
sects did practice rearranging syllables and lines to pro-
duce new teachings and works (cf. Iren. Haer: 1.8.1, 14~
15; 6.37; and Falt.; with Bowman and Woolf, Literacy and
Power; 126). One of Augustine’s first criticisms of Man-
ichaeans in Conf. is their mistreatment of the Scriptures
(3.6.10).

Augustine’s “Old Testament” consisted of a Latin ver-
sion of a Greek text, the Septuagint (conventionally ab-
breviated LXX); his “New Testament” was the same col-
lection of writings as in a modern Bible, with minor
differences in the arrangement. There was a wide variety
of Latin versions available in his time, but no single text
was authoritative. These older texts are known collectively
as vetus Latina or “old Latin” (conventionally abbreviated
VL); the “authorized” version produced by Jerome at the
turn of the fourth century (known as the Vulgate, conven-



INTRODUCTION

tionally abbreviated Vg) was based for the most part on
Hebrew, but also on Greek versions of the Old Testament.
Augustine was cautious about it, to say the least; as bishop
first, rather than scholar, he considered the pastoral dam-
age that changing long-venerated words might provoke
(Robinson, “Ascetic Western Translatology,” 3-8, 14-25).
But he did not persuade Jerome to translate only from
LXX and not from the Hebrew (Ep. 71.4, ca. AD 404; with
Jerome’s acidic reply, Ep. 112.20-22, ca. AD 404). In time,
Vg came to supersede VL almost completely.

So Augustine’s attitude to Jerome’s project was am-
bivalent. He was no polyglot himself and preferred a se-
cure agreed text to a scrupulously accurate one, as their
earlier correspondence on the subject showed (A. Ep. 38
to Jerome, ca. AD 394). But Augustine was a master of
words, able to absorb and deploy elements of biblical style
and idiom as part of his rhetorical armory, especially in the
elevated sections of Conyf. Just as the clusters of Scripture
signal a heightened spiritual mood, so does repetition of
“and” at the start of sentences, which is a distinctive fea-
ture of narrative Hebrew prose adopted in LXX and ab-
sorbed by VL. On occasion, a reader consulting the mar-
ginal Scripture references in this translation will find that
the modern biblical text does not match Augustine’s words
(e.g., Conf. 4.8.13); this is usually because he was working
with a version of the text later superseded. In particular,
the numeration of Psalms in VL and Vg does not always
match that of a modern English Bible; the marginal refer-
ences here follow the latter for the reader’s convenience.
“Cf.” before a marginal Scripture reference indicates a
significant difference between Augustine’s Old Latin Bi-
ble and a modern critical text.
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So to return to Marcus Aurelius, and to his fundamen-
tal question, “A particular thing: what is it in itself, in the
way it is arranged? What is its essence? From what mate-
rial is it constructed? What is its function in the uni-
verse? How long does it endure?” It is possible to answer
that the arrangement of Conf. is a reflection of the jour-
ney of a human person away from self and toward God;
that their essence is understanding of the identity of
God, both as he is in himself and as he is revealed in cre-
ation; and that the material from which they are con-
structed is Augustine’s life experiences, lived and reflected
on in a blending of classical and Christian learning and
dialectic fused together by the self-aware narrator. Their
function is to speak to Augustine’s fellow Christians, as he
remarks that they did, even within his own lifetime (Reir:
2.8). As for how long this text will endure, sixteen centu-
ries have passed; people are still reading it and finding
themselves in it. Few texts that are not themselves ac-
counted sacred can have been either so influential or so
enduring.

7. THIS TRANSLATION

Augustine’s Latin, being both more concise and more
elaborate than English, as well as inflected (i.e., modulat-
ing the verb itself to indicate mood, number, tense, and
person, rather than using pronouns and auxiliary verbs, as
in English), has its own special difficulties for the transla-
tor. This version aims at a lucid, natural English style, from
which it is possible for a reader with some knowledge of
Latin to make some sense of the original, and which tracks
the syntactic movement wherever possible (cf., e.g., Conf.
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2.3.5, with Raffel, Translating Prose, 71-77; Crystal,
Translation Theory, 322-29). The problem of translating
“confess” and “vain” has been noted already; animus and
anima are consistently rendered as “mind” and “soul,” re-
spectively. Where the word “pagan” is used, it is enclosed
in quotation marks to indicate that this is a pejorative term
used by Christians, not a self-descriptor for Greek and
Roman religious praxis. The terms ecce (“Look!” or “Be-
hold!”) and vide (“See!”) cause a little awkwardness in that
they sound archaic when Englished, and yet they cannot
be left untranslated, because they are fundamental to how
emphatically Augustine draws the reader’s attention to key
points in his argument; they also remind the reader re-
peatedly that Conf. is a dialogue with God and the reader,
not a soliloquy.

8. HISTORY AND CONSTITUTION
OF THE TEXT

By the time the first extant manuscript of Conf. was being
written, Augustine had been transformed from a recently
deceased African bishop, teaching his flock and interven-
ing in the worldwide theological disputes of his day, into
a European saint: his body had been translated back to
Italy (his bones now rest in the church of San Pietrc in
Ciel d'Oro in Pavia: Saak, Creating Augustine, 58-63).
There is a vast number of manuscripts of Conf., testifying
to an ongeing fascination with Augustine’s description of
his coming to Christian faith, perhaps fueled by the dis-
putatious monastic orders laying claim to historical prior-
ity in following Augustine’s rule (cf. A. Ep. 211 = Loeb
Classical Library 239, Augustine, Select Letters, 49). De-
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spite wide differences in the quality and accuracy of the
manuscripts, the text itself is relatively unproblematic.
Only one of the many manuscripts is earlier than AD 800:
a sixth-century Italian codex S (Sessorianus 55) now in the
Biblioteca Nazionale in Rome (cf. Gorman, “Early Manu-
script Tradition,” 114—45); though early, it is full of errors.
Other principal manuscripts (full descriptions in Ver,
Ixvi—boxd) include:

A

C

Stuttgart, Wiirttemburgische Landesbibliothek,
HB.vii 15. (ninth century, France)

Paris Bibliotheque Nationale, lat. 1913 (ninth cen-
tury, France); tends to Vg assimilation (cf. OD
1:Ixvi)

Paris Bibliothéque Nationale, lat. 19134 (ninth cen-
tury, France). C and D are almost identical, but each
has different parts of the complete text missing.
Paris Bibliotheque Nationale, lat. 12191 (ninth and
tenth century, France)

Paris Bibliotheque Nationale, lat. 12193 (ninth and
tenth century, France). E, from Tours, and G, from
the Loire region, are closely related.

Paris Bibliotheéque Nationale, lat. 12924 (ninth cen-
tury, France)

Paris Bibliotheque Nationale, lat. 1911. (ninth cen-
tury, France; “perhaps the best single MS” [OD
1:1vii]). With corrections by two later hands.

Paris Bibliothéque Nationale, lat. 1912 (ninth cen-
tury, Germany)

Vatican City, Bibliteca Apostolica Vaticana, Vat lat.
5756 (ninth century, north Italy). A, H, and V are
closely related.
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A number of critical editions are widely available. The
introduction, text, and commentary of OD are all freely
accessible online. OD provides a concise survey of mana-
scripts and editions (Comm. 1:lvi-ledd) but integrates de-
tailed comments on individual points of textual disagree-
ment or difficulty into the commentary ad loc. Ver. gives
a more detailed presentation of the transmission history
and editing of Conf., but the trend of his revisions is, as
OD remarks, “to move further away from S and closer to
the Maurist textus receptus”™ (Comm. 1:lx). Verheijen’s
critical apparatus is essentially the same as that of Skut.
Ver. also makes use of an early sixth-century anthology
(excerpta) of Augustine made by Eugippius (ca. 455—ca.
535), which preserves some ancient readings.®

The translation in this book follows the text printed by
OD, with its revised punctuation, except for a few minor
variants; the Maurist subdivisions of books are given in
parentheses.

Among the editions of Conf., the following may be
especially noted:

Editio princeps: |. Mantelin (Strasburg, 1465-1470).

J. Amerbach (Basle, 1506). Based on P; revised by
Erasmus, 1528,

C. Plantin (Louvain, 1576-1577).

A. Arnauld (Paris, 1649). Based on twelve MSS, includ-
ing C G H); Arnauld was the first editor to use sigla
to denote the MSS he used.

Benedictine or “Maurist” edition [Maur.] (Paris, 1679—
1700). Made extensive use of Arnauld, and added

3 Migne, PL 62.0561D; ed. P. Knoll, CSEL (Vienna, 1885).
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three MSS, two still extant: D E. A major scholarly
enterprise in its time.

L. E. Rondet (Paris, 1776). First to use the ninth-cen-
tury MS G.

Oxford Biblictheca Patrum edition (E. B. Pusey, 1838).
With English translation: based on Maur. with a
number of other MSS.

Patrologia Latina edition vol. 32 (J.-P. Migne, 1841-
1849). Based on Maur. with a number of other MSS.

P. Knsll. Vol. 33, Corpus Scriptorum Ecclesiasticorum
Latinorum (Vienna: Teubner, 1898). First to use
(and indeed base his edition on) S.

1. Gibb, W. Montgomery [GM] (Cambridge, 1908; re-
vised 1927). Followed Knéll closely: with “excellen-
tes annotations” (Verheijen, viii).

P. de Labriolle {Paris: Budé, 1925). With French trans-
lation.

A.-C. Vega (Madrid: El Escorial, 1930). First to use
excerpta of Eugippius.

M. Skutella [Skut.] (Stuttgart, 1934, rev.1981). Biblio-
theca Teubneriana: moved away from Knoll's reli-
ance on S.

M. Pellegrino [Pell.] (Paris, 1960). With commentary.

L. Verheijen [Ver.]. Vol. 27, Corpus Christianorum Se-
ries Latina (Turnhout: Brepols, 1981; revised 1990).

J. J. O’'Donnell [OD]. (New York: Clarendon Press,
1882). 3vols. (vol. 1, Introduction and Commentary;
vol. 2, Commentary on Books 1-7; vol. 3, Commen-
tary on Books 8-13). OD has comprehensively re-
viewed the punctuation of Conf.
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THE CONFESSIONS OF
AURELIUS AUGUSTINE



LIBER I

1. Magnus es, domine, et laudabilis valde. magna virtus
tua et sapientiae tuae non est numerus. et laudare te vult
homo, aliqua portio creaturae tuae, et homo circumferens
mortalitatem suam, circumferens testimonium peccati sui
et testimonium quia superbis resistis; et tamen laudare te
vult homo, aliqua portio creaturae tuae. tu excitas ut lau-
dare te delectet, quia fecisti nos ad te et inquietum est cor
nostrum donec requiescat in te.

Da mihi, domine, scire et intellegere utrum sit prius
invocare te an laudare te, et scire te prius sit an invocare
te. sed quis te invocat nesciens te? aliud enim pro alio
potest invocare nesciens. an potius invocaris ut sciaris?
quomodo autem invocabunt, in quem non crediderunt?

The praenomen, “Aurelius,” is never mentioned by A. or his col-
locutors; but A. very rarely mentions his cognomen, “Augusti-
nus,” either, and never in Conf.

1 A. refers to Conf. in Retr: 2.6.1, Persev. 20.53, etc., both by
its familiar title and by its incipit, magnus es domine (the placing
of the first word is empbhatic; cf. the first word of De civ. D., glo-
riosissimam, and the last of Conf., aperietur [Mt 7:7)).

2“And” at the start of a narrative sentence evokes biblical
idiom. 3 The theme of alienation from God introduced
here concludes at Conf. 13.35.50-38.53; it is rooted in Plotinus,
cf. Introduction, pp. xvii—xxix.
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BOOK 1

1. (1) Great are you, O Lord,! and surpassingly worthy of
praise. Great is your goodness, and your wisdom is incal-
culable. And? humanity, which is but a part of your cre-
ation, wants to praise you; even though humanity bears
everywhere its own mortality, and bears everywhere the
evidence of its own sin and the evidence that you resist the
proud. And even so humanity, which is but a part of your
creation, longs to praise you. You inspire us to take delight
in praising you, for you have made us for yourself, and our
hearts are restless until they rest in you.3

O Lord, let me know and understand which comes
first—is it invoking you in prayer or praising you? And
again, which comes first—knowing you or invoking you in
prayer? Yet how can anyone invoke you without knowing
you? In ignorance they may invoke something else, mis-
taking it for you.5 Perhaps then you should be invoked
instead, so that you can be known? Yet how will they in-
voke one in whom they have not believed? Or how will

4 A. uses sequences of rhetorical questions when working
through intellectual problems.

5 A key theme: experiments with fruitless alternatives to the
Christian God.

Ps 145:3
Ps 147:5

2 Cor 4:10

Jas 4:6



CONFESSIONS

aut quomodo credent sine praedicante? et laudabunt do-
minum qui requirant eum: quaerentes enim inveniunt
eum et invenientes laudabunt eum. quaeram te, domine,
invocans te et invocem te credens in te: praedicatus enim
es nobis. invocat te, domine, fides mea, quam dedisti mihi,
quam inspirasti mibi per humanitatem filii tui, per minis-
terjum praedicatoris tui.

2. (2) Et quomodo invocabo deum meum, deum et
dominum meum, quoniam utique in me ipsum eum vo-
cabo, cum invocabo eum? et quis locus est in me quo ve-
niat in me deus meus, quo deus veniat in me, deus qui
fecit caelam et terram? itane, domine deus meus? est
quicquam in me quod capiat te? an vero caelum et terra,
quae fecisti et in quibus me fecisti, capiunt te? an quia sine
te non esset quidquid est, fit ut quidquid est capiat te?
quoniam itaque et ego sum, quid peto ut venias in me, qui
non essem nisi esses in me? non enim ego iam inferi,! et
famen etiam ibi es, nam etsi descenderc in infernum,
ades. non ergo essemn, deus meus, non omnino essern, nist
esses in me. an potius non essem nisi essem in te, ex quo
omnia, per quem omnia, in quo omnia? etiam sic, domine,
etiam sic. quo te invoco, cum in te sim? aut unde venias in
me? quo enim recedam extra caelum et terram, ut inde in
me veniat deus meus, qui dixit, “caclum et terram ego
impleo”?

1 (Reading inferi as locative) inferi § codd. Kndll Skut.: in
infernis Maur: in <profundis> inferi Ver

6 Perhaps an allusion to Ambrose; of. Conf. 5.13.23, etc.

=N




BOOK I

they believe without a preacher™ Those who seek the
Lord will praise him: those who search, find him; and
when they have found him they will praise him. So let nue
seek you, Lord, while I invoke you in prayer; and let me
invoke you while I believe in you. You have been preached
to me. That faith of mine, Lord, which you have given to
e, which you breathed into me by the incarnation of your
Som, invokes you in prayer through the ministry of your
preacher.

2. (2) And how shall T invoke my God, my God and my
Lord, in prayer? Certainly, when I do invoke him in prayer,
I shall be summoning him into my very being. What place
is there in me where my God may enter in, where that
same God who made heaven and earth may enter into me?
Is it so, O Lord my God? Is there any part of me capable
of encompassing you? Or is it the case that heaven and
earth, which you made, and in which you made me, en-
compass you? Is it the case that because whatever exists
would not exist but for you, whatever exists must contain
vou? Therefore since I too exist, why do I ask you to enter
into me, when I would not exist but for your presence in
me? After all, T am no longer in Hell; and yet there too
you are present: for even it I go down into Hell, you are
there. So I would not exist, my God, I would not exist at
all, unless you existed in me. Or rather, { would not exist
unless Lexisted in you, by whom everything is, and through
whom everything is, and in whom everything is. So it is,
Lord, so it is. How am I to invoke you in prayer when I
exist within you? Where would you come from, into me?
Where would I have to withdraw to, beyond heaven and
earth, to reach a place from which my God could enter
into me?—for he declares, “I fill heaven and earth.”

Rom 10:14
Mt 77

n 20:28

Gn 1:1

Ps 86:13

Ps 139:8

Rom 11.36

Jer 23:24



CONFESSIONS

3. (3) Capiunt ergone te caelum et terra, quoniam tu
imples ea? an imples et restat, quoniam non te capiunt? et
quo refundis quidquid impleto caelo et terra restat ex te?
an non opus habes ut quoquam continearis, qui contines
omnia, quoniam guae imples continendo imples? non
enim vasa quae te plena sunt stabilem te faciunt, quia etsi
frangantur non effunderis. et cum effunderis super nos,
non tu iaces sed erigis nos, nec tu dissiparis sed conligis
nos. sed quae imples omnia, te toto imples omnia. an quia
non possunt te totum capere omnia, partem tui capiunt et
eandem partem simul omnia capiunt? an singulas singula
et maiores maiora, minores minora capiunt? ergo est ali-
qua pars tua maior, aligua miner? an ubique totus es et res
nulla te totum capit?

4. (4) Quid es? ergo, deus meus? quid, rogo, nisi domi-
nus deus? quis enim dominus praeter dominum? aut quis
deus praeter deum nostrum? summe, optime, potentis-
sime, ommipotentissime, misericordissime et iustissime,
secretissime et praesentissime, pulcherrime et fortissime,
stabilis et incomprehensibilis, immutabilis mutans omnia,
numquam novus numquam vetus, innovans omnia et in
vetustatem perducens superbos et nesciunt. semper agens
semper quietus, conligens et non egens, portans et implens

2 es codd. Maur. Ver.: est S Knsll Skut. GM

7 Cf. Plotinus Enn. 5.5.9: “That source (dpx7), which has
nothing prior to it, does not subsist in anything other than itself
... in itself it encompasses all other things . . . and it possesses
but is not possessed.” 8 “Most merciful” is A.’s distinctive
superlative for God: three examples in Conf. (6.5.7, 8.13; 9.2.4),
more than fifty in extant writings, rare otherwise.

8



BOOK I

3. (3) So: because you fill them, does it follow that
heaven and earth contain you?” Or do you fll them, and
yet something remains because they cannot contain you?
Where do you pour out whatever of yourself is left over,
ornce heaven and earth are filled? Or have you no need to
be contained by anything, since you contain all things, and
since whatever you do fll, you fill it by containing it? For
it is not vessels full of you which render you immutable,
since even if they are broken you do not spill out of them.
When you are poured out upon us, you do not merely Jiz2s
settle on the ground; instead you lift us up. And you are ps146s
not dispersed; instead you bind us together. As for all
those things which you fill, you £l all of them with all of
yourself. Or is it the case that because all things cannot
contain all of yourself, they contain a part of you, and all
of them contain the same part at the same time? Or do
individual things contain individual parts of your—the
greater things greater parts, and the smaller things smaller
parts® In sum: is one part of you greater, another lesser?
Or are you altogether everywhere, so nothing contains you
completely?

4. (4) So what is my God? What, I want to know, is God
if not the Lord? Who is lord except the Lord? And who
is God except our God?P Highest, best, most powerful, ps1s31
most omnipotent, most merciful® and most just, most hid-
den and most evident, most beautiful and most sovereign,
steadfast and inconceivable, unchanging yet changing all
things; never new, never old, renewing all things and ws7a7
bringing the proud into decrepitude without their knowl-
edge.® Always active, always at rest; uniting and needing < jpos™

9 See Introduction, p. xxxv.



CONFESSIONS

et protegens, creans et nutriens et perﬁciens, quaerens
cum nihil desit tibi. amas nec aestuas, zelas et securus es,
paenitet te et non doles, irasceris et tranquillus es, opera
mutas nec mutas consilium, recipis quod invenis et num-
quam amisisti. numquam inops et gandes lucris, num-
quam avarus et usuras exigis, supererogatur tibi ut debeas:
et quis habet quicquam non tuum? reddis debita nulli
debens, donas debita nihil perdens. et quid diximus, deus
meus, vita mea, dulcedo mea sancta, aut quid dicit aliquis
cum de te dicit? et vae tacentibus de te, quoniam loquaces
muti sunt.

5. (5) Quis mihi dabit adquiescere in te? quis dabit mihi
ut venias in cor meum et inebries illud, ut obliviscar mala
mea et unum bonum meum amplectar, te? quid mihi es?
miserere ut loquar. quid tibi sum ipse, ut amari te iubeas
a me et, nisi faciam, irascaris mihi et mineris ingentes
miserias? parvane ipsa est si non amem te? ei mihil dic
mihi per miserationes tuas, domine deus meus, quid sis
mihi. dic animae meae, “salus tua ego sum™: sic dic ut
audiam. ecce aures cordis mei ante te, domine. aperi eas
et dic animae meae, “salus tua ego sum.” curram post
vocem hanc et apprehendam te. noli abscondere a me
faciem tuam: moriar,-ne moriar, ut eam videam.

10 A, notes elsewhere that “All things can be said of God, and
vet nothing about God can be said worthily,” Io. Ev. Tr 13.5.

1 misereor, misericordia and cognates refer to compassion for
suffering apart from the element of guiit.

12 The Latin word salus encompasses literal safety, health,
and rescue, as well as spiritualized salvation.

13 Intricate phrasing, also evoking Ex 33:20 and Dt 31:17 to
produce the conceit.
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nothing, bringing and filling and protecting, creating and
nurturing and bringing to perfection, seeking even though
vou lack nothing. You love, yet do not burn with passion;
you are zealous in your love and yet peaceable; you repent
without regretting; you are angry yet serene; you change
your works yet do not change your purpose; you aceept
what you find and have never lost. You are never poor and
vou take pleasure in gain; you are never greedy vet you
exact interest; you receive more in payment than you ask
for so as to put you under an obligation—yet who owns
anything that is not, in reality, yours? You pay off debts,
though you owe nothing to anyone; you remit debts, yet
suffer no loss. After all this, what have we said, my God,
my life, my holy sweetness? What is anyone to say when
they speak of you? Woe betide those who stay silent about
you, because even the loquacious become like those who
cannot speak a word.?®

5. (5) Who will allow me to find rest in you? Who wili
allow me to let you enter my heart and intoxicate it so that
I forget my troubles and embrace my one and only good,
namely yourself? What are you to me? Have mercy!! so
that I may speak. What am I myself to you, that you insist
on my loving you—and, unless I do so, you are angry with
me and threaten me with great unhappiness? Is my unhap-
piness insignificant if I do not love you? Pity me! Tell me,
O Lord my God, by your mercies, what you are to me. Say
to my soul, “I am your salvation™2 speak in such a way
that I may hear. Look—the ears of my heart are before
you, Lord. Open them and say to my soul, “I am your
salvation.” I shall run after this voice and embrace you. Do
not hide your face from me: let me die—in order not to
die—so that I may see it.!?

Gn 6:6-7

Mt 25:14-30
Lk 10:35

Ps 6510

P5 35:3

Pss 27:9,
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CONFESSIONS

(6) Angusta est domus animae meae quo venias ad
eam: dilatetur abs te. ruinosa est: refice eam. habet guae
offendant oculos tuos: fateor et scio. sed quis mundabit
earn? aut cul alteri praeter te clamabo, “ab occultis meis
munda me, domine, et ab alienis parce servo tuc?” credo,
propter quod et loquor, domine: tu scis. nonne tibi pro-
locutus sum adversum me delicta mea, deus meus, et tu
dimisisti impietatern cordis mei? non iudicio contendo
tecum, qui veritas es, et ego nolo fallere me ipsum, ne
mentiatur iniquitas mea sibi. non ergo judicio contendo
tecum, quia, si iniquitates observaveris, domine, domine,
quis sustinebit?

6. (7) Sed tamen sine me loqui apud misericordiam
tuam, me terram et cinerem sine tamen 10qui. quoniam
ecce misericordia tua est, non homo, inrisor meus, cui
loquor. et tu fortasse inrides me, sed conversus miserebe-
ris mei. quid enim est quod valo dicere, domine, nisi quia
nescio unde venerim huc, in istam dico vitam mortalem
an mnortem vitalem? nescio. et susceperunt me consola-
tiones miserationum tuarum, sicut audivi a parentibus
carnis meae, €x quo et in qua me formastiin tempore: non
enim ego memini. exceperunt exgo me consolationes lacts

14 Cf. En. Ps. 18.14 (= Ps 19:13), “He who keeps himself pure
from sin of his own {(mundus @ suis) is not ensnared by the sins of
others.” 15 A. is sharply aware of the mystery of human
origins. He writes to Jerome, “Certainly God makes individual
souls for every child that is born” (Ep. 166.4.8).

16 A double oxymoron—perhaps “deathly life” or “lively
death.”

17 The “flesh” is (Rom 8:13, Gal 5:17, etc.) the earthly part of
human substance (Greek sarx [cdpé], Hebrew basar) with its
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(6) The house of my soul is too narrow for you to enter
it: it needs you to widen it. It is in ruins: rebuild it. It
contains things that will displease your eyes: I admit it, I
know it. But who will cleanse it? Who else can I cry to, if
not to youP—"cleanse me from my secret faults, O Lord,
and keep your servant safe from the sins of others.”#I
believe, and therefore I also speak, Lord: you know. Surely
1 have denounced my sins to you against myself, O my
God, and surely you have forgiven my heart’s lack of rev-
erence? I am not contending in a court of law against
you who are Truth; and I have no desire to deceive myself,
lest my sin bear false witness against itself. So I do not
contend with you in a court of law, because if you were to
examine my sins closely—Lord, Lord, who shall endure
that?

6. (7) Still let me speak in the presence of your mercy.
1 am earth and ashes—but let me speak. After all, itis your
mercy, rather than some person or other mocking me, to
which I am addressing my words. Perhaps even you are
laughing at me: but if so, turn again and have mercy upon
me. What is it that I wish to say, Lord?P Only that I have
no idea where I came from, so as to be here;!® and came
to this life which is mortal—or is it perhaps life-giving
death?! I do not know. The consolation of your mercies
has embraced me, just as T heard from my parents accord-
ing to the flesh!” from which, and in which, you shaped me
in time. —of course—do not remember this. The com-
forts of human milk sustained me; but neither my mother

embodied desires, at war with the divine or spiritual element. A.
means that, being human, he is both composed of flesh {physical)
and ensnared by “the flesh” (metaphysical).
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CONFESSIONS

humani, nec mater mea vel nutrices meae sibi ubera im-
plebant, sed tu mihi per eas dabas alimentum infantize
secundum institutionem tuam et divitias usque ad fundum
rerum dispositas. tu etiam mihi dabas nolle amplius quam
dabas, et nutrientibus me dare mihi velle quod eis dabas:
dare enim mibi per ordinatum affectum volebant quo
abundabant ex te. nam bonum erat eis bonum meum ex
eis, quod ex eis non sed per eas erat. ex te quippe bona
omnia, deus, et ex deo meo salus mihi universa. quod
animadverti postmodum, clamante te mihi per haec ipsa
guae tribuis intus et foris. nam tunc sugere noram et ad-
quiescere delectationibus, flere autem offensiones carnis
meae, nihil amplius.

(8) Post et ridere coepi, dormiens primo, deinde vigi-
Ians. hoc enim de me mihi indicatum est et credidi, quo-
niam sic videmus alios infantes: nam ista mea non memini.
et ecce paulatim sentiebam ubi essem, et voluntates meas
volebam ostendere eis per quos implerentur, et non pote-
ram, quia illae intus erant, foris autem illi, nec ullo suo
sensu valebant introire in animam meamn. itaque lactabam
membra et voces, signa similia voluntatibus meis. pauca
quae poteram, qualia poteram:® non enim erant vere?

3 signa similia voluntatibus meis, pauca quae poteram, qualia
poteram OD 4 vere similia OD coniecif: veresimilia S codd.
Skut. Ver.: verisimilia (veri similia GM) edd.

18 A. thinks the instinct to feed a baby is God given, and that
breast milk appears as if by divine decree.

18 A rhetorical figure called syllepsis or zeugma: A. uses the
verb literally (“fling, throw”) and metaphorically (“utter, boast”).
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BOOK I

nor those who nursed me filled their own breasts with
milk. You were the one who used to give me nourishment
through them in my babyhood, according to your own plan
for creation, and the bountiful riches you have putin place
right in the foundation of reality. You even inspired me to
want nothing more than what you provided, and you in-
spired my wet nurses to give me what you gave to them. '8
They always wanted to give me what they had from you in
abundance, as if prompted by a proper and instinctive af-
fection. The good that came to me from them was also
good for them, for it did not really come from them but
through them. All good things come from you, O God,
even my whole salvation. I only realized this later on, when
you called to me by means of these very gifts which you
bestow both inwardly and outwardly. Back then I knew
how to suck, and to accept pleasures, while crying at any
physical discomfort. That was all.

(8) Later I also started to smile, at first in my sleep, but
then also while I was awake. I was told this fact about
myself much later on, and I believed it, because we see
the same thing in other babies. I do not remember all
this with respect to myself. And look—gradually I became
aware of where I was, and wanted to make my desires
known to those who would fulfill them. I was not able to
do this myself, because my desires were internal, whereas
those adults were external to me, and none of their senses
gave them the capacity to enter into my soul. So I began
to wriggle my limbs and show off my crying,’® as signs to
represent my wishes: meager as they were, these were the
sort of signs I could do. They did not really resemble what

13

2 Sm 23:5;
of. 1 Chr
29:11



CONFESSIONS

similia. et cum mihi non obtemperabatur, vel non intel-
lecto vel ne obesset, indignabar non subditis maioribus et
liberis non servientibus, et me de illis lendo vindicabam.
tales esse infantes didici quos discere potui, et me talem
fuisse magis mihi ipsi indicaverunt nescientes quam sci-
entes nutritores mei.

(9) Et ecce infantia mea olim mortua est et ego vivo. tu
autem, domine, qui et semper vivis et nihil moritur in te,
quoniam ante primordia saeculorum, et ante omne quod
vel ante dici potest, tu es, et deus es dominusque omnium
quae creasti, et apud te rerum omnium instabilium stant
causae, et rerum omnium mutabilium immutabiles ma-
nent origines, et omnium inrationalium et temporalium
sempiternae vivunt rationes, dic mihi supplici tuo, deus,
et misericors misero tuo dic mihi, utrum alicui iam aetati
meae mortuae successerit infantia mea. an illa est quam
egl intra viscera matris meae? nam et de illa mihi nonnihil
indicatum est et praegnantes ipse vidi feminas. quid ante
hanc etiam, dulcedo mea, deus meus? fuine alicubi aut
aliquis? nam quis mihi dicat ista, non habeo; nec pater nec
mater potuerunt, nec aliorum experimentum nec memo-

20 On As theory of signs, and words as signs, cf. Doctr. Chr.
1-3; Markus, “Saint Augustine on Signs,” 60-83.

21 Cf. M. Aur. Med. 9.21, “Dismiss the stages of life such as
childhood, adolescence, manhood, and old age: all of them are
change (uerafoht]), are death.”

22 A, later rejects the Pythagorean theory of metempsychosis,
or the transmigration of souls: De civ. D. 10.30, 11.23 (cf. Ep.
166.27 to Jerome).

23 Indeed he had. He looked on while his own son grew in the
womb.
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BOOK I

they represented.?’ When my demands were not fulfilled
(either because they misunderstood me or to avoid harm-
ing me) I became furious with my elders who disobeyed
me, and with those who were independent and who did
not bow to my will: I got my revenge on them by crying. I
have learned that infants are like this from the ones I was
able to observe; and although they did not know me, they
have shown me more clearly what kind of a creature I was
than did my nurses (who knew me well).

(9) Now look—my infancy is long age, dead: and I am
alive.2! But you, Lord, live for ever, and nothing in you
dies: for before the beginning of time, and before every-
thing which can be described as “before,” you yourself
exist, and you are God and Lord of everything which you
have made. In you the causes of all fluctuating things stand
fast; and the origins of all mutable things remain immu-
table, and the reasons for all irrational and temporal things
live forever. Tell me, O God, 1 beg you; in your mercy, tell
me, pitiable creature that I am, did my infancy come after
some other period of my existence, which is now extinct??
Or was that “other period” the time I spent within my
mother’s worab? For something of that subject has been
made apparent to me, and I have also observed pregnant
women.” What was there before that, my sweetness, my
God? Did I exist somewhere? Was I someone at all? I have
no one to explain this to me; my father and mother could
not, nor could other people’s experience, nor my own
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ria mea. an inrides me ista quaerentem teque de hoc quod
novi laudari a me iubes et confiteri me tibi?

(10) Confiteor tibi, domine caeli et terrae, laudem di-
cens tibi de primordiis et infantia mea, quae non memini.
et dedisti ea homini ex aliis de se conicere et auctoritatibus
etiam muliercalarum multa de se credere. eram enim et
vivebam etiam tunc, et signa quibus sensa mea nota aliis
facerem iam in fine infantiae quaerebam. unde hoc tale
animal nisi abs te, domine? an quisquam se faciendi erit
artifex? aut ulla vena trahitur aliunde qua esse et vivere
currat in nos, praeterquam quod tu facis nos, domine, cui
esse et vivere non aliud atque aliud, quia summe esse ac
summe vivere idipsum est? summus enim es et non muta-
ris, neque peragitur in te hodiernus dies, et tamen in te
peragitur, quia in te sunt et ista omnia: non enim haberent
vias transeundi, nisi contineres eas. et quoniam anni tui
non deficiunt, anni tui hodiernus dies.

Etquam multi iam dies nostri et patrum nostrorum per
hodiernum tuum transierunt et ex illo acceperunt modos
et utcumque extiterunt, et transibunt adhuc alii et acci-
pient et utcumque existent. tu autem idem ipse es et om-
nia crastina atque ultra omniaque hesterna et retro hodie
facies, hodie fecisti. quid ad me, si quis non intellegat?

24 The verb “confess” is used for the first time, here with the
meaning “give praise to” uppermost, rather than “admit wrong-
doing.” Cf. Introduction, p. xix.

25 The scriptural context refers to the spiritual perception of
infants.

26 Because God does not have an eternal existence and a mor-
tal life (within the created order).
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memory. Or do you smile at me for asking these ques-
tions—and decree that I must praise you for what I do
know about you, and confess my faith in your?* )

(10) I make my confession to you, % Lord of heaven
and earth, and 1 sing your praises for my origins and in-

fancy, which I do not remember. You have allowed this.

mortal man to deduce facts about himself from the ex-
amples of others, and also to understand a great deal about
himself from evidence given by mere women. For even
then I existed and was alive; and as my infancy came to an
end I began to investigate the signs by which I made my
feelings known to others. Where could such a living crea-
ture come from, Lord, if not from you? Or can anyone be
the artist of their own creation? Does some channel of
heredity feed from elsewhere to where it pours existence
and life into us, independently of what you make us, Lord?
For to you existence and life are not two different things:?
to exist as the most high, and be alive as the most high, are
one and the same. For you are the most high and you do
not change. In you the present time does not come to an
end, and yet in you it does come to an end, because all
things are in you: they would have no ways of changing
unless you were maintaining them. Since your years do not
fail, those years are the same as a “today.”

How many days of ours and of our fathers have now
traversed your eternal today, and have taken from it the
measure and manner of their existence? And yet others
will pass through in future: they will receive ikewise the
manner of their existence. And still you yourself remain
the same: everything tomorrow and beyond, everything
yesterday and before, all of it you will make, and you have
made, your “today.” Do I care if anyone cannot understand
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gaudeat et ipse dicens, “quid est hoc?” gaudeat etiam sic,
et amet non inveniendo invenire potius quam inveniendo
non invenire te.

7. (11) Exaudi, deus. vae peceatis hominum! et homo
dicit haec, et misereris ejus, quoniam tu fecisti eum et
peccatum non fecist in eo. quis me commemorat pecca-
tum infantiae meae, quoniam nemo mundus a peccato
coram te, nec infans cuius est unius diei vita super terram?
quis me commenmorat? an quilibet tantillus nunc parvulus,
in quo video quod non memini de me? quid ergo tunc
peccabam? an quia uberibus inhiabam plorans? nam si
nunc faciam, non quidem uberibus sed escae congruenti
annis meis ita inhians, deridebor atque reprehendar ius-
tissime. tunc ergo reprehendenda faciebam, sed quia re-
prehendentem intellegere non poteram, nec mos repre-
hendi® me nec ratio sinebat: nam extirpamus et eicimus
ista crescentes.

Nec vidi quemquam scientem, cum aliquid purgat,
bona proicere. an pro tempore etiam illa bona erant,
flendo petere etiam quod noxie daretur, indignari acriter
non subiectis hominibus liberis et maioribus hisque, a qui-
bus genitus est, multisque praeterea prudentioribus non
ad natum voluntatis obtemperantibus feriendo nocere niti

5 reprehendi codd. edd.: reprehendendi §

27 A paradoxical conceit. 28 A crucial passage: A. wres-
tes with the problem of sin. He sees in babies greed and jealousy
but tries to understand how these can be wrong in adults and to
what extent 2 baby can be culpable for such behaviors. He has not
yet called it “original sin” (see Conf. 5.9.16).

29 A. means the wordless movements and expressions by
which an infant communicates need.
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this? Let them rejoice and say, “What is this?” Let them
be glad, even, and love discovering you by failing to dis-
cover you, rather than failing to discover you through at-
tempting to discover you.”"

7.{11)%® Hear me, O God! Alas for the sins of human-
ity! And the man who says this is counted among them,
and you have mercy on him, for you made him, yet you
have not made the sin which is in him. Who can remind
me of the sin of my infancy? After all in your sight no one
is clean from sin, not even an infant whose life on this earth
lasts but a single day. Who can remind me? Or take any
little child you like, however small: is what I see in them
what I do not remember about myself? So what were my
sins back then? Was it the way my mouth was greedily
open for the breast? For if I did that now, and started
opening my mouth wide (not for breasts but for food ap-
propriate to my age) I would be laughed at and very prop-
erly rebuked. So back then I was doing things which de-
served to be rebuked, but because I could not understand
anyone rebuking me, neither custom nor reason admitted
of my being rebuked. But when we grow up we roct out
these practices and reject them.

I never saw anyone who knowingly threw away what
was good when flushing out something bad. Was it really
at that age a good thing to use crying as a way to obtain
things that might do harm if given? And to be fiercely in-
dignant that free persons, adults, those who had begotten
me, did not comply with my demands? And to struggle to
strike and do as much harm as possible to many other
sensible people besides them who refused to give in to
my gestures of will?® simply because they would not obey
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quantum potest, quia non oboeditur imperiis quibus per-
niciose oboediretur? ita inbecillitas membrorum infanti-
lium innocens est, non animus infantium. vidi ego et ex-
pertus sum zelantem parvulum: nondum loquebatur et
intuebatur pallidus amaro aspectu conlactaneum suum.
quis hoc ignorat? expiare se dicunt ista matres atque nu-
frices nescio quibus remediis. nisi vero et ista innocentia
est, in fonte lactis ubertim manante atque abundante opis
egentissimum et illo adhuc uno alimento vitam ducentem
consortem non pati. sed blande tolerantur haec, non quia
nulla vel parva, sed quia aetatis accessu peritura sunt.
quod licet probes, cum ferri aequo animo eadem ipsa non
possunt quando in aliquo annosiore deprehenduntur.

(12) Tu itague, domine deus meus, qui dedist vitam
infanti et corpus, quod ita, ut videmus, instruxisti sensi-
bus, compegisti membris, figura decorasti proque eius
universitate atque incolumitate omnes conatus animantis
insinuasti, iubes me laudare te in istis et confiteri tbi et
psallere nomini tuo, altissime, quia deus es omnipotens et
bonus, etiamsi sola ista fecisses, quae nemo alius potest
facere nisi tu, une, 2 quo est omnis modus, formosissime,
qui formas omnia et lege tua ordinas omnia.

Hanc ergo aetatem, domine, quam me vixisse non

30 English struggles to convey the range of meaning from “not
doing harm” to “moral purity” present in the Latin innocentia.

31 A rare lapse from the addressing God into a generalizing
second person. 32 Cf. Cic. Fin. 2.11.33, “Nature does not
prompt an infant to seek pleasure, but only to love itself, so as to
want to remain whole and safe. Every living creature . . . loves
both itself and all its parts.”

33 A double figura etymologica: the contrast of “one” {unus:
here rendered “unique”) with “all” (omnis), and “most beautiful”
(formosissime) with the verb “form” (formas).
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my demands, even though carrying them out would be
harmful? So the weakness of infant limbs compasses in-
nocence,3 but with the minds of infants it is not so. I have
observed and experienced a little one expressing jealousy.
Though he was not yet capable of speech, he glared, pale
with envy, at his sibling at the breast. Surely everyone
knows this! Mothers and wet nurses claim to avert this
behavior by their own particular charms. Surely one can-
not call it “innocence” when a baby prevents his sibling—
who is completely dependent for care, and stays alive only
because of that one source of sustenance—from having a
share in the plentiful, abundant flow of milk. But these
things are tolerated kindly: not because they are of little
or no importance but because they will die away as the
child grows older. You can agree® that this is permissible,
although people find such behavior is completely unac-
ceptable, from a fair-minded point of view, when it is en-
countered in someone older.

(12) So you, O Lord my God, give both life and a phys-
ical body to babies. As we have seen, you have endowed
them with senses, you have shaped their limbs, you have
graced their form; and for the preservation of the whole
human race you have inculcated all the instincts of a living
creature.? Therefore you direct me to extol you for these
things, and to confess you, and sing praises to your name,
O most highest, because you are God, almighty and good.
Even if you had done nothing but that, no one else but you
could do even so much: you are unique, and every kind of
being comes from you; you are most beautiful, you who
form everything and dispose it according to your law.%?

So, Lord, as for that period when I do not remember
being alive, and which I know about from other people,
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memini, de qua aliis credidi et quam me egisse ex aliis
infantibus conieci, quamquam ista multum fida conjectura
sit, piget me adnumerare huic vitae meae quam vivo in hoc
saeculo. quantum enim attinet ad oblivionis meae tene-
bras, par ili est quam vixi in matris utero. quod si et in
iniquitate conceptus sum et in peccatis mater mea me in
atero aluit, ubi, oro te, deus meus, ubi, domine, ego, ser-
vus tuus, ubi aut quando innocens fui? sed ecce omitto
illud tempus: et quid mihi iam cum eo est, cuius nulla
vestigia recolo?

8. (13) Nonne ab infantia huc pergens veni in pueri-
tiam? vel potius ipsa in me venit et successit infantiae? nec
discessit illa: quo enim abiit? et tamen iam non erat. non
enim eram infans qui non farer, sed iam puer loquens
eram. et memini hoc, et unde loqui didiceram post ad-
verti. non enim docebant me maiores homines, praebentes
mihi verba certo aliquo ordine doctrinae sicut paulo post
litteras, sed ego ipse mente quam dedisti mihi, deus meus,
cum gemitibus et vocibus variis et variis membrorum
motibus edere vellem sensa cordis mei, ut voluntati pare-
retur, nec valerem quae volebam omnia nec quibus vole-
bam omnibus, prensabam® memoria. cum ipsi appellabant

6 prensabam codd. pauc. Ver. Pell.: pensabam S codd. muls.
Knoll Skut.: praesonabam E G Maur.

34 The English “world” includes both temporal (as here, sae-
culo) and spatial (Latin mundus).

35 See Introduction, pp. xx—xxi, xxv.

36 Another figura etymologica, on infans/farer (“one who can-
not speak™/“one who can speak”).

37 Text, punctuation, and sense are all disputed here. By
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and the manner of which I have surmised from observing
other infants (even though it is a fairly safe supposition), I
am not keen to count that as part of the life that T am living

in this world.3 How much does it matter to the shadows

of my unconsciousness? It is on a par with my existence in

my mother’s womb. But if I was also conceived in wicked-

ness, and in sin my mother nourished me in the womb,
where, I pray, O my God, where and when, O Lord, was
1, your servant, innocent of sin? But look, I am going to
say no more of that period. Why should it matter to me,
when I cannot remember even a trace of it?%

8. (13) Was it really I who went onward from infancy
and progressed to boyhood? Or was it rather that boyhood
entered into me and took the place of my infancy? Infancy
did not leave me—for where did it go to? Yet it was no
longer there. I was not an infant incapable of speech, but
now I was already a boy, able to talk. This I do remember;
and later on I realized from what sources I had learned
the art of speech. It was not that older people were teach-
ing me, giving me words in a logical framework of instruc-
tion, such as happened soon after with the alphabet.
Rather, [ intended to give expression to the feelings of my
heart by all kinds of groaning, and crying, and moving
my limbs in different ways, to make people obey my will.
When I was incapable of achieving all that T wanted, and
by all the means I wanted, in my mind (which you gave to
me, o my God) I would instead snatch at it with my mem-
ory.%” When people called something by name, and, in

“snatch at it with my memory,” A. seems to strive to express his
eagerness to seize upon the power of words as a means of assert-

ing his will.
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rem aliquam et cum secundum eam vocem corpus ad ali-
quid movebant, videbam et tenebam hoc ab eis vocari rem
illam quod sonabant cum eam vellent ostendere. hoc au-
tem eos velle ex motu corporis aperiebatur tamquam ver-
bis naturalibus omnium gentium, quae fiunt valtu et nuta
oculorum ceterorumque membrorum actu et sonitu vocis
indicante affectionem animi in petendis, habendis, rei-
ciendis fugiendisve rebus. ita verba in variis sententiis
locis suis posita et crebro audita quarum rerum signa
essent paulatim conligebam measque iam voluntates edo-
mito in eis signis ore per haec enuntiabam. sic cum his
inter quos eram voluntatum enuntiandarum signa com-
municavi, et vitae humanae procellosam societatem altius
ingressus sum, pendens ex parentumn auctoritate nutuque
maiorum hominum.

9. (14) Deus, deus meus, quas ibi miserias expertus
sum et ludificationes, quandoquidem recte mihi vivere
puero id proponebatur, obtemperare monentibus, ut in
hoc saeculo florerem et excellerem linguosis artibus ad
honorem hominum et falsas divitias famulantibus. inde in
scholam datus sum ut discerem litteras, in quibus quid
utilitatis esset ignorabam miser. et tamen, si segnis in dis-
cendo essem, vapulabam. laudabatur enim hoc a maiori-
bus, et multi ante nos vitam istam agentes praestruxerant
aerumnosas vias, per quas transire cogebamur multipli-

38 Possible echo of Ter. Ad. 867: quam ibi miseriam vidi.

39 A. dismisses the rhetorical training of his youth, from which
he made a living before his conversion. Cf. Juvenal, who refers to
“Africa the breeding ground of petty pleaders” (nutricula cau-
sidicorum/Africa), Sat. 7.147-48.
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response to that word they turned their bodies toward it,
1 observed it. I noted that they were calling the thing a
particular name, the sound they made when they wanted
to draw attention to it. What they meant was evident from
their physical movements, which constitute an instinctual
language in all peoples. It was conveyed through facial
expressions and eye movements and other bodily gestures;
and by the tone of voice, which conveys the mind’s inclina-
tion to seek and possess things, or to reject or avoid them.
So I gradually pieced together the sense of words placed
in their proper position in different sentences, and after
hearing them frequently, established what they were signs
of. Then I schooled my mouth to produce these signs and
by using words I disclosed my wishes. In this way, I com-
municated the signs of those wishes which I needed to
express with the people around me. Thus I descended
deeper into the stormy society that is human life, though
still dependent on the authority of my parents and the
favor of my elders. »

9. (14) O God, my God, what miseries and mockeries
1 experienced there,® seeing that this was the plan set out
before me, while I was still a boy, for how to live my life
well: to obey those who instructed me so that I would
thrive in this world, and excel in the arts of persuasive
speech, which pander to the vainglory of humanity and to
false wealth.®® So then I was dispatched to school to learn
to read and write. As to the point of mastering this, I re-
mained wretchedly ignorant. But if ever I was slow to
learn, I was beaten. My elders approved of this method,
and many who lived before our time had constructed the
ways of sorrows through which we were compelled to pass
with the increased toil and suffering that is the lot of Ad-
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cato labore et dolore filiis Adam. invenimus autem, do-
mine, homines rogantes te et didicimus ab eis, sentientes
te, ut poteramus, esse magoum aliquem qui posses etiam
non apparens sensibus nostris exaudire nos et subvenire
nobis. nam puer coepi rogare te, auxibum et refugium
meumn, et in tuam invocationem rumpebam nodos linguae
meae et rogabam te parvus non parvo affectu, ne in schola
vapularem. et cum me non exaudiebas, quod non erat ad
insipientiam 1nihi, ridebantur a maioribus hominibus us-
que ab ipsis parentibus, qui mihi accidere mali nihil vole-
bant, plagae meae, magnum tunc et grave malum meum.

(15) Estne quisquam, domine, tam magnus animus,
praegrandi affectu tibi cohaerens, estne, inquam, quis-
quam (facit enim hoc quaedam etiam stoliditas: est ergo),
qui tibi pie cohaerendo ita sit affectus granditer, ut eculeos
et ungulas atque huiuscemodi varia tormenta (pro quibus
effugiendis tibi per universas terras cum timore magno
supplicatur) ita parvi aestimet, diligens” eos qui haec acer-
bissime formidant, quemadmodum parentes nostri ride-
bant tormenta quibus pueri a magistris affligebamur? non
enim aut minus ea metuebamus aut minus te de his
evadendis deprecabamur, et peccabamus tamen minus

7 diligens omn. al. codd.: deridens M2 Maur.

40 For this metaphor, cf. Gell. (whom A. admires as “a man of
the most polished eloquence”—uir elegantissimi eloguii—De civ.
D. 9.4); NA5.9.2.

41 The allusion is obscure: elsewhere he construes Ps 22:2 as
meaning that refusing to give an answer is intended to teach
wisdom (En. Ps. 53.5).

42 A complex sentence, reflecting A.’s struggle to make sense
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am’s offspring. Still, Lord, we did come across people who
prayed to you, and from them we learned (insofar as we
were able) to be aware of you as some great being who—
even without being apparent to our senses—could hear us
and help us. For I was still a boy when I began to pray to
you, my help and refuge, and I undid the kunot of my
tongue® in order to invoke you; and when I was a small
child, I begged vou with utter sincerity not to let me be
beaten at school. Then, when you did not grant my re-
quest, which was to prevent my foolishness,* my elders
and even my own parents (who had no desire to see any
harm befall me) laughed at the marks of my beatings. But
to me they were a grim and weighty evil.

(15) Is there any mind so great, O Lord, so attached to
you by intense devotion; is there anyone, I want to know,
who by reason of their deep attachment to you (for it is
a fact that a thick-skinned type of character is capable of
this too) is so intensely devoted that they can reckon racks
and instruments of torture and all the manifold devices
for inflicting pain a matter of indifference (when people
in every land pray to you in terror for deliverance from
them)? And who can still love those® who are desperately
afraid of those horrors, just like our parents when they
used to laugh at the torments that our teachers would in-
flict on us® We were just as afraid of our punishments, and
we prayed just as vehemently to escape them. And still we

of how a loving parent can find the infliction of pain on a loved
one a trivial matter (as well he might) and how human parental
behavior might map onto the actions of God the Father. Ability
to endure torture, like everything for A., must spring from a pure
source.
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scribendo aut legendo aut cogitando de litteris quam exi-
gebatur a nobis. non enim deerat, domine, memoria vel
ingenium, quae nos habere voluisti pro illa aetate satis, sed
delectabat ludere et vindicabatur in nos ab eis qui talia
utique agebant.

Sed maiorum nugae negotia vocantur, puerorum au-
tem talia cum sint, puniuntur a majoribus, et nemo mise-
ratur pueros vel illos vel utrosque. nisi vero approbat quis-
quam bonus rerum arbiter vapulasse me, quia ludebam
pila puer et eo ludo impediebar quominus celeriter disce-
rem [itteras, quibus maior deformius luderem. aut aliud
faciebat idem ipse a quo vapulabam, qui siin aliqua quaes-
tiuncula a condoctore suo victus esset, magis bile atque
invidia torqueretur quam ego, cum in cerfamine pﬂae a
conlusore meo superabar?

10. (16) Et tamen peccabam, domine deus, ordinator
et creator rerum omnium naturalium, peccatorum autem
tantum ordinator, domine deus meus, peccabam faciendo
contra praecepta parentum et magistrorum illorum. pote-
ram enim postea bene uti litteris, quas volebant ut disce-
rem quocumque animo illi mei. non enim meliora eligens
inoboediens eram, sed amore ludendi, amans in certami-
nibus superbas victorias et scalpi aures meas falsis fabellis,
quo prurirent ardentius, eadem curiositate magis magis-
que per oculos emicante in spectacula, ludos maiorum—
quos tamen qui edunt, ea dignitate praediti excellunt, ut

43 Y.e., not the cause or originator.

4 Cf. Conf. 4.8.13 (the false teaching of the Manichaeans).

% Cf. Conf. 3.2.2: curiosiias carries a morally negative tinge
in A.
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went on sinning, by doing less writing, or reading, or rea-
soning, in our lessons than was required of us. Not that we

lacked such memory or ability as you wanted us to possess, .

commensurate with our age—but we enjoyed playing, and
put up with punishment by those who used to inflict it.

The affairs of adults, however trivial, are called “busi- .

ness”; while boys” affairs (however important they may be)
are punished by their elders, and no one pities the boys or
the adults, or both groups for that matter. Surely no sen-
sible judge of affairs applauds my being beaten because I
liked to play ball as a boy and my playing slowed my prog-
ress in learning to read and write! Because of this, when
I grew up my playing might take a more crooked form.
When the man who used to beat me was bested by his
fellow teacher in some petty dispute, and so writhed in
indignation and jealousy, was he doing anything different
from me, when in my ball game I was outdone by my op-
ponent?

10. (16) So I did sin, Lord God. And though you are
both disposer and creator of all natural phenomena, of sins
you are the disposer only.# O Lord, my God, I used to sin
by acting against the instructions of my parents and of
those teachers. After all, I was later able to handle the
written word with some skill, which was what those adults
wanted me to learn, whatever their attitude may have
been. I was not disobedient because of choosing some
better course, but from a desire to play. I loved the pride
of victory in contests, and to have my ears tickled with
false fables (which made them itch 2ll the more),* and
the same curiosity blazed more and more in my eyes for
the public shows, the ancestral games.®> Those who put
on such shows gain prestige thereby, and are so distin-
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hoc paene omnes optent parvulis suis, quos tamen caedi
libenter patiuntur, si spectaculis talibus impediantur ab
studio quo eos ad talia edenda cupiunt pervenire. vide ista,
domine, misericorditer, et libera nos iam invocantes te,
libera etiam eos qui nondum te invocant, ut invocent te et
liberes eos.

11.(17) Audieram enim ego adhuc puer de vita aeterna
promissa nobis per humilitatem domini dei nostri de-
scendentis ad superbiam nostram, et signabar iam signo
crucis elus, et condiebar eius sale iam inde ab utero matris
meae, quae multum speravit in te. vidisti, domine, cum
adhuc puer essem et quodam die pressu stomachi repente
aestuarem paene moriturus, vidisti, deus meus, quoniam
custos meus iam eras, quo motu animi et qua fide bapts-
mum Christi tui, dei et domini mei, flagitavi a pietate
matris meae et matris omnium nostrum, ecclesiae tuae. et
conturbata mater carnis meae, quoniam et sempiternam
salutem meam carius parturiebat corde casto in fide tua,
iam curaret festinabunda ut sacramentis salutaribus initia-
rer et abluerer, te, domine Iesu, confitens in remissionem
peccatorum, nisi statim recreatus essem. dilata est itaque
mundatio mea, quasi necesse esset ut adhue sordidarer si

46 Cf. Conf. 1.1.1 on the mystery of how people come to pray
by invoking God (i.e., calling God by name).

47 On the Christian doctrine of incarnation, cf. Introduction
PP. Xxx—Xil. 48 The sign of the cross and the giving of salt
are marks of the catechumenate, an initiate status, and necessary
preliminary to baptism. The imperfect tense of “signed” and “sea-
soned” hints that the signs were repeated.

48 See Introduction, p. xxv.

50 Lit., “according to the flesh”; ¢f. above, n. 17.
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guished that almost everyone desires their own little ones
to achieve a like status. Yet they still happily let the chil-

dren be beaten if such shows get in the way of studying—

even though studying is the route by which they long for
their offspring to achieve the status of provider of such

shows! In your mercy, Lord, observe all this; and set us:

free as we invoke you in prayer;* and set free also those
who do not yet invoke you, so that they can invoke you in
prayer and you can set them {ree.

11. {17) Even when I was just a boy I had heard how
we are promised eternal life through the lowliness of our
Lord God descending to the level of our human pride;*”
and I was signed with the sign of his cross, and seasoned
with his salt from the moment I left my mother’s womb.#
My mother trusted in you completely. You saw, Lord,
when I was still a boy and developed a sudden fever one
day, and stomach pain, and was almost at death’s door; you
saw, my God (for you were my protector), with what anxi-
ety and what faith I pleaded for baptism into your Christ,

Gn 28:15

my Lord and my God, and pleaded that it was the duty of n202s

my mother and of your Church, which is the mother of us
all#® My earthly® mother was in great distress. By the
purity of her heart’s faith in you, she was giving birth—at
an even higher cost®—to my eternal salvation. Now she
was in a hurry to ensure that I was initiated into the life-
giving sacraments, and was baptized, declaring belief in
you, Lord Jesus, for the forgiveness of my sins—but then
I suddenly recovered. So my baptismal cleansing was post-
poned, because it was inevitable that I would go on being

51 Compared with the risks of physical childbirth.
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viverem, quia videlicet post lavacrum illud maior et peri-
culosior in sordibus delictorum reatus foret. ita iam cre-
debam et illa et omnis domus, nisi pater solus, qui tamen
non evicit in me ius maternae pietatis, quominus in Chris-
tum crederem, sicut ille nondum crediderat. nam illa sa-
tagebat ut tu mihi pater esses, deus meus, potius quam ille,
et in hoc adiuvabas eam, ut superaret virum, cui melior
serviebat, quia et in hoc tibi utique id iubent serviebat.

(18) Rogo te, deus meus: vellem scire, si tu etiam vel-
les, quo consilio dilatus sum ne tunc baptizarer, utrum
bono meo mihi quasi laxata sint lora peccandi. an non
laxata sunt?® unde ergo etiam nuac de aliis atque aliis so-
nat undique in auribus nostris: “sine illum, faciat: nondum
enim baptizatus est”? et tamen in salute corporis non dici-
mus: “sine valneretur amplius: nondum enim sanatus est.”
quanto ergo melius et cito sanarer et id ageretur mecum
meorum meaque diligentia, ut recepta salus animae meae
tuta esset tutela tua, qui dedisses eam. melius vero. sed
quot et quanti fluctus impendere temptationum post
pueritiam videbantur, noverat eos iam illa mater et terram
per eos, unde postea formarer, quam ipsam jam effigiem
comanittere volebat.

8 (non laxata) sunt codd. Maur. Ver.: sint S Knoll Skut.

52 Figura etymologica: A. plays with the repeated sound: tu
TN < 7
53 A. shifts from a marine metaphor of shipwreck to the bibli-
cal idea of humankind made of earth yet in the divine image.
Monnica “saved up” his baptism, aware that he was not yet ready
to give up sinful ways. To her, postbaptismal sin posed the more
serious threat to her son’s salvation.
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defiled by sin if I survived—and it is certain that after that
baptismal washing the guilt attached to the stain of sins

would be more serious and dangerous than before. So 1.

believed, as did my mother and all the household except
for my father. But he did not overrule the power of my

mother’s devotion in me to prevent me from believing in .

Christ, although he himself was not yet a believer. My
mother was active in ensuring that you were a father to
me, O my God, rather than he. And you supported her
in overcoming her husband—she was usually obedient to
him, even though she was his moral superior—for in doing
so it was really you that she was serving, and this was your
command to her.

{18) My God, I ask you—I should like to know, if only
you wanted me to—for what reason my baptism at that
time was postponed, whether it was for my own good that
I had the reins of sin loosened upon my neck, so to speak.
Or were they not loosened after all? After all, why is it that
even now, the words resound in our ears concerning some-
one or other, “Leave him be, let him do it—he’s not yet
been baptized’ "? When it comes to physical health we do
not say: “Let him be wounded some more: after all he has
not yet been cured!” How much more quickly and com-
pletely would I then have been healed! Then my own love
and that of my family would have brought it about that the
salvation of my soul was secured, and through the protec-
tion of you who bestowed it, it would have been safe in-
deed.®? Yes, that would have been the better course. But
however many and great those floods of temptations were
which seemed to threaten me after my childhood, that
mother of mine knew of them already. And her wish was
to consign to those floods that earth from which I was af-
terward formed, rather than the actual image itself>
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12. (19) In ipsa tamen pueritia, de qua mihi minus
quam de adulescentia metuebatur, non amabam litteras et
me in eas urgeri oderam, et urgebar tamen et bene mihi
fiebat. nec faciebam ego bene (non enim discerem nisi
cogerer; nemo autem invitus bene facit, etiamsi bonum est
quod facit), nec qui me urgebant bene faciebant, sed bene
mihi fiebat abs te, deus meus. illi enim non intuebantur
quo referrem quod me discere cogebant, praeterquam ad
satiandas insatiabiles cupiditates copiosae inopiae et igno-
miniosae gloriae. tu vero, cui numerati sunt capilli nostri,
errore omnium qui mihi instabant ut discerem utebaris ad
utilitatem meam, meo autem, qui discere nolebam, uteba-
ris ad poenam meam, qua plecti non eram indignus, tan-
tillus puer et tantus peccator. ita de non® bene facientibus
tu bene faciebas mihi et de peccante me ipso iuste retri-
buebas mihi. iussisti enim et sic est, ut poena sua sibi sit
omnis inordinatus animus.

13. (20) Quid autem erat causae cur graecas litteras
oderam, quibus puerulus imbuebar? ne nunc quidem mihi
satis exploratum est. adamaveram enim latinas, non quas
primi magistri sed quas docent qui grammatici vocantur.

¢ de non Maur. Pell. ‘codd. pauc. min.: non de S codd. mult.
Skut. Ver.

5¢ An allusion to Socrates’ dictum “no intelligent (sophos) per-
son believes that anyone willingly does wrong {éfauaprdvew)™:
Pl. Protagoras 345d—e.

55 Double oxymoronic figure etymologica: he was taught to
pursue worldly wealth, which was not real wealth at all (cf. Phil
3:8), and renovwn which bestowed no true honor.

56 A rare example of A. using the indicative in an indirect

[¥V)
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12. {19) During my boyhood, there was less cause for
anxiety on my behalf than during my adolescence. But I
had no love for reading and writing and I detested being,
pestered to do so. Yet still I was pestered, and it was for
my own good. Even so I usually did it badly ( for I would
not learn unless forced to do so; but no one can do good.
against their will, even if the thing they do is good in it-
self).* Nor were those who kept pestering me doing any
good. But you did me good, O my God. For they never
paid any attention to the use I made of what they forced
me to learn, except for the purpose of satisfying insatiable
desires for prosperous poverty and ignoble glory.® Cer-
tainly you have counted all the hairs of my head; and you
put to good use the errar of all who stood over me to make
me learn for my own benefit. As for my own error (i.e.
being unwilling to learn), you used it to punish me: and it
was punishment I deserved—so small a boy, yet so great a
sinner! So it transpired that you turned the actions of those
men, who were doing me no good, to my advantage; and
even at the moment when I was sinning you always ex-
acted a fair retribution from me. For this was your de-
cree—and indeed it is so—that every disordered mind
becomes its own punishment.

13. (20) Why was it that I loathed learning Greek,
though I was immersed in it even as a little boy?® Even
now I am not completely confident about it. Instead I was
completely in love with Latin—not the basics which my
primary teachers covered but the literature which the
teachers known as grammarians taught me. At the ele-

question. On the disputed question of A.’s competence in Greek,
see Introduction, pp. xxii, xxv.
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nam illas primas, ubi legere et scribere et numerare disci-
tur, non minus onerosas poenalesque habebam quam om-
nes graecas. unde tamen et hoc nisi de peccato et vanitate
vitae, qua caro eram et spiritus ambulans et non rever-
tens? nam utique meliores, quia certiores, erant primae
illae litterae quibus fiebat in me et factam est et habeo
fllud ut et legam, si quid scriptum invenio, et scribam ipse,
si quid velo, quam illae quibus tenere cogebar Aeneae
nescio cutus errores, oblitus errorum meorum, et plorare
Didonem mortuam, quia se occidit ab amore, cum interea
me ipsum in his a te morientem, deus, vita mea, siccis
oculis ferrem miserrimus.

(21) Quid enim miserius misero non miserante se ip-
sum et flente Didonis mortem, quae fiebat amando Ae-
nean, non flente autem mortem suam, quae fiebat non
amando te, deus, lumen cordis mei et panis oris intus
animae meae et virtus maritans mentem meam et sinum
cogitationis meae? nou te amabam, et fornicabar abs te, et
fornicanti sonabat undique: “euge! euge!” amicitia enim

57 Antimetathesis: errorum is used in two different senses
(one physical, the other moral).

58 A. enjoyed Virg. Aen., but it was a guilty pleasure akin to
Jerome’s shameful passion for Cicero (cf. Jerome Ep. 22).

59 English struggles to capture the figure etymologica here
(triple anaphora of miser-).

60 This phrase, unparalleled in earlier literature, reemerges
much later in, e.g., King Edward’s Catechism (1552), “Faithful is
the mouth of the soul by which we receive this evidently sacred
food” {Bickersteth, Testimony, 100, and by S. John of the Cross,
Dark Night of the Soul 23.12.
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mentary level, learning to read and write, and do arithme-
tic, I found this language just as tiresome and onerous as
all the Greek was. Where did this aversion come from, if
not the sin and vanity of mortal life, in which I was flesh
and spirit, traveling and not returning? Certainly the ba-
sic language skills were better, because they were more
definite. They gave me the capacity and then the ability
that I still possess, of reading any piece of writing I come
across, and of writing for myself if 1 want to compose
something. They were better, that is, than the literature
in which I was made to master the wanderings of some
fellow called Aeneas (meanwhile neglecting my own wan-
derings),”” and to weep for Dido’s dying, just because she
killed herself for love.58 And all the time—pitiable though
I was—in such matters I endured my own dying away from
vou, O God, my life; and I shed not a single tear.

(21) What, after all, is more pitiful than a pitiable per-
son who does not look with pity on their own pitifulness™
—and who weeps for the death of Dido, which came about
through her love for Aeneas; yet does not weep for their
own death, which was coming about because they had no
love for you, O God, who are the light of my heart and
bread of the mouth of my soul® deep within, and courage
wedded to my mind, and the bosom of my thoughts? I
did not love you, and by separating from you I pros-
tituted myself; and as I prostituted myself the cry re-
sounded from every side: “Well done, well donel”8! For

61 A Greek exclamation of congratulation, preserved in As
Latin,; it translates a Hebrew word hea’h, which can convey gloat-
ing as well as joy.

Ps 78:3¢

Ps 73:27
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mundi huius fornicatio est abs te et “euge! euge!” dicitur
ut pudeat, si non ita homo sit. et haec non flebam, et fle-
bam Didonem extinctam ferroque extrema secutam, se-
quens ipse extrema condita tua relicto te et terra iens in
terram. et si prohiberer ea legere, dolerem, quia non lege-
rem quod dolerem. tali dementia honestiores et uberiores
litterae putantur quam illae quibus legere et scribere di-
dici.

(22) Sed nunc in anima mea clamet deus meus, et veri-
tas tua dicat mihi, “non est ita, non est ita.” melior est
prorsus doctrina illa prior. nam ecce paratior sum oblivisci
errores Aeneae atque omnia eius modi quam scribere et
legere. at enim vels vendent liminibus grammaticarum
scholarum, sed non illa magis honorem secreti quam tegi-
mentum erroris signiﬁcant non clament adversus me quos
iam non timeo, dum confiteor tibi quae vult anima mea,
deus meus, et adquiesco in reprehensione malarum via-
rumn mearum, ut diligam bonas vias tuas, non clament
adversus me venditores grammaticae vel emptores, quia,
si proponam eis interrogans, utrum verum sit quod Ae-

62 The Latin can mean fornication, prostitution, or, in a Chris-
tian context, idolatry (e.g., Nm 14:33, Dt 31:16); A. is thinking of
all these. 63 A’s Bible probably said, “The love of this world
is unlovely to God™ (amicitia huius mundi inimica est Det); if so,
he redirects the phrase into a condemnation of the infidelity
which is idolatry (cf. Hos 4:12).

64 Cf. Virg. Aen. 6.457. As A. cites it, itis a complete hexam-
eter line, heavily spondaic and so underlining the sense of gloom.
His sufferings parallel Dido’.

65 Vg has “dust returning to dust” (pulvis not terra); but Am-
brose, de sacramentis 2.6.17 confirms the variant, Terra es, et in
terram this (cf. Gn 3:19).
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the love of this world is a physical infidelity®? to you, and
the “Well done, well done!” is said in such a way as to make
people ashamed, if that is not really the kind of people
they are. I did not weep over this at all, but I did weep for
Dido, “who died and secured her own destruction by a
sword.”®* I pursued the meanest things in all of your cre-
ation, but abandoned you. I was earth returning to earth.%
If I had been prevented from reading such works, I would
have suffered, because I was not reading what would ac-
tually cause me to suffer! It is sheer madness to regard
such literature as more respectable and fruitful than the
texts by which I learned to read and write.

(22) But now let my God cry aloud in my soul! Let your
truth say to me, “Not so, not so”! For that primary teach-
ing is certainly more valuable. Just think—I would rather
forget the wanderings of Aeneas and all that stuff than the
skill of writing and reading. But wait: there are curtains
hanging across the doorways where literature is taught;®
yet they are symbols of a cloaking of erroz, as much as of
a reverence owed to the mystery within. Do not let those
whom I fear cry out against me any longer, O my God,
while I confess to you what my soul desires: and I consent
to the curbing of my wicked ways, so that I come to love
your righteous ways. Do not let those who sell or buy the
teaching of literature cry out against me because, if I put
a question to them (whether what the poet says is true,

66 Such curtains were to prevent those who had not paid a fee
from benefiting from the education. For A. the curtain also rep-
resents a segregation of clarity from obscurity and secrecy from
knowledge.
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nean aliquando Carthaginem venisse poeta dicit, indoc-
tiores nescire se respondebunt, doctiores autem etiam
negabunt verum esse. at si quaeram quibus litteris seriba-
wur Aeneae nomen, omnes mihi qui haec didicerunt ve-
rum respondent secundum id pactum et placitum quo
inter se homines ista signa firmarunt. item si quaeram quid
horum maiore vitae huius incommodo quisque oblivisca-
tur, legere et scribere an poetica illa figmenta, quis non
videat quid responsurus sit, qui non est penitus oblitus
sui?

Peccabam ergo puer cum illa inania istis utilioribus
amore praeponebam, vel potius ista oderam, illa amabam.
iam vero unum et unum duo, duo et duo quattuor, odiosa
cantio mihi erat, et dulcissimum spectaculum vanitatis,
equus ligneus plenus armatis et Troiae incendium atque
ipsius umbra Creusae.

14. (23) Cur ergo graecam etiam grammaticam oderam
talia cantantem? nam et Homerus peritus texere tales fa-
bellas et dulcissime vanus est, mihi tamen amarus erat
puere. credo etiam graecis pueris Vergihus ita sit, cum
eum sic discere coguntur ut ego illum. videlicet difficultas,
difficultas omnino ediscendae linguae peregrinae, quasi
felle aspergebat omnes suavitates graecas fabulosarum
narrationum. nulla enim verba illa noveram, et saevis ter-
roribus ac poenis ut nossem instabatur mihi vehementer.
nam et latina aliquando infans utique nulla noveram, et

87 Cf. n. 20.

68 On vain and vanity, see Introduction, p. xix.

89 An outline of the plot of Virg. Aen. 2.

70 A’s knowledge of Homer is scanty: see De civ. D 3.2.
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that Aeneas at one time came to Carthage) the less well-
educated will reply that they do not know, while those
who are better educated will go so far as to say that it is
untrue. But if I were to ask how to spell the name “Ae-
neas,” all those who have learned their letters will cer-
tainly reply according to that agreement and concordance
by which people have defined those signs®” among them-
selves. Likewise, if I were to ask each of them what would
cause the greater disruption to his life were he to forget
it—either how to read and write, or those poetic fictions:
surely anyone who has not completely lost his senses
would see clearly what the reply must be?

Thus I was sinning as a boy when I gave priority to that
useless trivia over these more practical skills, or rather
when I hated the latter, while adoring the former. Already
indeed I found it a loathsome sing-song: “one plus one is
two; two plus two is four”; while most delectable of all was
that vain parade®—the wooden horse full of soldiers, and
the burning of Troy, and the shade of Creusa herself®

14. (23) Why then did I detest Greek literature when
it told similar stories? For Homer too was skilled at weav-
ing myths, and was just as delightfully vain; but when I'was
a boy I found him little to my taste. I suspect that Greek
boys have the same reaction to Virgil, since they are made
to learn him in the same way I learned Homer.”™ Evidently
there is difficulty, real difficulty, in learning a foreign lan-
guage at all, as if it sprinkled all the sweet flavor of the
Greek mythical stories with a foul taste. I knew none of
the vocabulary, and I was severely intimidated by harsh
threats of punishiment to make me learn. There was a time,
after all, when I was a baby, when I knew absolutely no
Latin either, but I still learned to speak it—without all the
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tamen advertendo didici sine ullo metu atque cruciatu,
inter etiam blandimenta nutricum et ioca adridentium et
laetitias adludentium. didici vero iila sine poenali onere
urgentium, cum me urgeret Cor meum ad parienda con-
cepta sua, Tet quatl® non esset, nisi aliqua verba didicis-
sem non a docentibus sed a loquentibus, in quorum et ego
auribus parturiebam quidquid sentiebam. hinc satis elucet
maiorem habere vim ad discenda ista liberam curiosita-
tem quam meticulosam necessitatem. sed illius fuxum
haec restringit legibus tuis, deus, legibus tuis 2 ma-
gistrorum ferulis usque ad temptationes martyrum, valen-
tibus legibus tuis miscere salubres amaritudines revo-
cantes nos ad te a iucunditate pestifera qua recessimus a
te.

15. (24) Exaudi, domine, deprecationem meam, ne
deficiat anima mea sub disciplina tua neque deficiam in
confitendo tibi miserationes tuas, quibus eruisti me ab
omnibus viis meis pessimis, ut dulcescas mihi super omnes
seductiones quas sequebar, et amem te validissime, et
amplexer manum tuam totis praecordiis meis, et eruas me
ab omni temptatione usque in finem. ecce enim tu, do-
mine, rex meus et deus meus, tibi serviat quidquid utile
puer didici, tibi serviat quod loquor et seribo et lego et
numere, quoniam cum vana discerem tu disciplinam da-
bas mihi, et in ejs vanis peccata delectationum mearum
dimisisti mihi. didici enim in eis multa verba utilia, sed et

10 vet quat Skut.: et qua S codd. Vega Pell. Ver: et quia MO
V: quae Maur.: id quod Knoll GM.

71 Cf. n. 46, above. 72 The version here quoted differs
from the Hebrew followed by Vg and English versions.
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fear and torture—by paying attention, surrounded by my
nurses’ encouragement and the amusement of those who
smiled at me, and the pleasure of those who played with
me. In a word, I learned without any pressure from loom-
ing punishment. I learned when my heart encouraged me
to generate its own ideas. It could not have done so had 1
not learned some words, not from teachers but from peo-
ple speaking to me. In turn, whatever I became aware of
at the time, I was trying to produce it for them to hear. So
it is perfectly clear that untrammeled curiosity is a more
effective aid to learning than any pressure born from
fear.”! By your laws, O God, this kind of pressure restricts
the free flow of curiosity. Your laws extend their scope
from the rods of school teachers right up to the trials of
the martyrs. Your laws have power to impart a wholesome
severity that recalls us to you and away from the harmful
attractions that once caused us to fall away from you.

15. (24) Hear my praver, Lord; do not let my soul fail
under your discipline, nor let me fail in confessing to
you your mercies, by which you rescued me from all my
wicked ways. Be sweeter to me than all the distractions
which I used to pursue. Let me love you with all my heart.
Let me grasp your hand with the core of my being. Rescue
me from all temptation forever and ever.” For you, O
Lord, are my king and my God. At your service is whatever
skill T learned as a boy: at your service is everything I say
and write and read and count. For when I was learning
those vain things, you were disciplining me, and you for-
gave me the sinful pleasure I took in such vanities. And
amid it all I did learn a lot of useful words, but then the
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in rebus non vanis disci possunt, et ea via tuta est in qua
pueri ambularent.

16. (25) Sed vae tibi, flumen moris humani! quis resis-
tet tibi? quamdiu non siccaberis? quousque volves Evae
filios in mare magnum et formidulosum, quod vix trans-
eunt qui-lignum conscenderint? nonne ego in te legi et
topantem Iovem et adulterantem? et utique non posset
haec duo, sed actum est ut haberet auctoritatem ad imi-
tandum verum adulterium lenocinante falso tonitru. quis
autem paenulatorum magistrorum audit aure sobria ex
eodem pulvere hominem clamantem et dicentem: “finge-
bat haec Homerus et humana ad deos transferebat: divina
mallem ad nos™ sed verius dicitur quod fingebat haec
quidem ille, sed hominibus flagitiosis divina tribuendo, ne
flagitia flagitia putarentur et ut, quisquis ea fecisset, non
bomines perditos sed caelestes deos videretur imitatus.

(26) Et tamen, o flumen tartareum, iactantur in te filii
hominum cum mercedibus, ut haec discant, et magna res
agitur cum hoc agitur publice in foro, in conspectu legum
supra mercedem salaria decernentium, et saxa tua percu-
tis et sonas dicens: “hinc verba discuntur, hinc adquiritur

73 A. apostrophizes the classical culture he has abandoned as
a river full of filth, evoking human immorality and ungodliness;
perhaps with Rome and the polluted Tiber in mind.

74 An oblique reference to the saving power of the cross, and
perhaps to Ws 14:7. 75 Against the wicked; hence the im-
plied inconsistency with his adulteries. 76 Paenulati wear
the cloak (paenula) as a mark of oratorical expertise. The dust is
that of the floor where lawyers stand, not the earth from which
humankind was created (as in n. 65, above). 77 A.is quoting
atextfrom Cicero(Tusc. 1.26.65);cf. Deciv. D. 4.26. 78 “Chil-
dren of men” (filii hominum, cf. 1.18.29, etc.) is biblical idiom.
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same words can also be learned in a context which is not
vain, and this is the safe way boys ought to walk in.

16. (25) To hell with you, you surging torrent of human
custom!™ Who can withstand you? How long before you
run dry? How much longer will you go on tumbling the
children of Eve into this great and terrible sea, which
those who have climbed aboard the wood™ scarcely man-
age to cross? Is it not the case that I have read in you about
Jupiter’s thundering™ and his adulteries? Certainly he
could not do both at once, but the result was to give real
adultery encouragement to follow that example, complete
with fake thunder to pander to it. Who among the magis-
trates expert in oratory is ready to tolerate listening to a
human being crying out from the same dust™ and declar-
ing: “Homer imagined these things and he transferred
human characteristics to the gods: if only he had applied
divine characteristics to us human beings instead!”™ It
would be more accurate to say that Homer certainly did
imagine these things once: but that by attributing a divine
character to sinful human beings, the result was that sin
was no longer considered to be sin; and that anyone who
had committed sin would be considered to have imitated
the gods of heaven, not damned humanity.

(26) Yet for all this, O infernal torrent, the children of
men’™ are cast into you along with their fees for learning
such stuff. It is a matter of importance when such teaching
takes place in the forum™ at public expense, in front of
the legal inscriptions defining salaries to be paid in addi-
tion to pupils’ fees. So you clash your rocks together and
you roar, “This is why you have to learn words, this is why

79 forum refers to the main financial, commercial, and judicial
center in a Roman city.
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eloquentia, rebus persuadendis sententiisque explicandis
maxime necessaria.” ita vero non cognosceremus verba
haec, “imbrem aureum” et “gremium” et “fucum” et “tem-
pla caeli” et alia verba quae in eo loco scripta sunt, nisi
Terentius induceret nequam adulescentem proponentem
sibi Iovem ad exemplum stupri, dum spectat tabulam
guandam pictam in pariete ubi inerat pictura haec, Iovem
quo pacte Danae misisse aiunt in gremium quondam im-
brem aureum, fucum factum mulieri? et vide quemadmo-
dum se concitat ad libidinem quasi caelesti magisterio:

at quem deum! inquit, qui templa caeli summo sonitu
concutit.

ego homuncio id non facerem? ego vero illud feci ac
libens.

non omnino per hanc turpitudinem verba ista commodius
discuntur, sed per haec verba turpitudo ista confidentius
perpetratur. non accuso verba quasi vasa electa atque pre-
tiosa, sed vinum erroris quod in eis nobis propinabatur ab
ebriis doctoribus, et nisi biberemus caedebamur, nec ap-
pellare ad aliquem iudicem sobrium licebat. et tamen ego,
deus meus, in cuius conspectu iam secura est recordatio
mea, libenter haec didici, et eis delectabar miser, et ob hoc
bonae spei puer appellabar.

80 The comic dramatist P. Terentius Afer (d. 159 BC) was a
standard school author in A.s time; cf. nn. 46, 93.

81 Quotations from Ter. Eun. 583-91. It is an old argument:
see De civ. D. 18.13. 82 libido as a form of pleasure is for
A. always morally negative. 83 A. uses a diminutive of homo
to emphasize frailty and insignificance; cf. Conf. 9.3.6.

84 A vivid metaphor: classical literature is intoxicatin
words are the containers for this potent liquor.
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you have to achieve eloguence, which is absolutely indis-
pensible for talking people into a course of action and
explaining reasoning.” Would we really have been inca-
pable of recognizing phrases like “golden rain-shower”
and “bosom” and “disguise” and “temples of heaven” and
other phrases that are written in that text, had not Ter
ence® brought on stage a worthless young man to argue
that Jupiter is setting him an example of immoral behav-
ior, when he looks at “a particular scene painted on the
wall, which included this image: the tale of how Jupiter in
this way once sent a kind of golden shower to Danae’s
bosom . . .”8 and so deceived the woman? Note how he
encourages himself to sensual pleasure® as if he had a
heavenly teacher:

But what a god! “he says,” who strikes heaven’s
temples with a mighty noise.

I am only a weak and feeble human being®—why
shouldn’t I do as he does? In fact I've done it
already—and enjoyed it!

It is definitely not the case that such words as these are
more conveniently learned through this kind of immoral-
ity. Rather, using such words gives greater self-assurance
to carry immorality off. I am not blaming the words them-
selves, for they are select and precious vessels. Nonethe-
less, drunken teachers prepared the wine of error in them
for us to drink, and if we did not drink it they used to beat
us.8 There was no right of appeal to some sober judge.
Even so, O my God, 1 learned it all gladly—now I am in
your sight it is safe to remember this. Pitiful though I was,
I took pleasure in it, and as a result T was called “a promis-
ing boy.”
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17. (27) Sine me, deus meus, dicere aliquid et de inge-
nic meo, munere tug, in quibus a me deliramentis attere-
batur. proponebatur enim mihi negotium, animae meae
satis inquietum praemio laudis et dedecoris vel plagarum
metu, ut dicerem verba Junonis irascentis et dolentis quod
non posset Italia Teucrorum avertere regem, quae num-
quam Iunonem dixisse audieram. sed figmentorum poeti-
corum vestigia errantes sequi cogebamur, et tale aliquid
dicere solutis verbis quale poeta dixisset versibus. et ille
dicebat laudabilius in quo pro dignitate adumbratae per-
sonae irae ac doloris similior affectus eminebat, verbis
sententias congruenter vestientibus. ut quid mibi filud, o
vera vita, deus meus, quod mihi recitanti adclamabatur
prae multis coaetaneis et conlectoribus meis? nonne ecce
illa omnia fumus et ventus? itane alind non erat ubi exer-
ceretur ingenium et lingua mea? laudes tuae, domine,
laudes tuae per scripturas tuas suspenderent palmitem
cordis mei, et non raperetur per inania nugarum turpis
praeda volatilibus. non enim uno modo sacrificatur trans-
gressoribus angelis.

85 Cf. Conf. 1.6.7; A. uses prayer for divine help to mark off
the sections of the book.

56 Virg. Aen. 1.37—49; cf. 1.8-11; the words were never heard,
because Juno did not exist to say them.

87 The same task was set for the whole class.

88 Cf. A. fo. Ev. Tr: 10.6, “Surely everything is smoke and
wind? Surely everything changes and hastens?”

89 Cf. Jn 15:4; perhaps A. is using the same image as Catull.
Carm. 62.49-55.

90 An oblique allusion to Virg. G. 2.60; cf. Ps 8:8 (the birds of
the air evoke pride because they abide in the realm of the angels
who fell through pride).
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17. (27) O my God, let me say something®® about my
intellectual ability, which was your gift to me, and the way
I squandered it on such absurdities. A task was assigned
to me, which quite roused my soul with thoughts of a re-
ward of praise (and perhaps with a fear of disgrace and
beatings too). It was to perform the speech of Juno when
she was angry and hurt because she could not divert the
Trojan king from Italy, words that I had never heard Juno
utter.% Instead we were obliged to go astray by follow-
ing the footsteps of poetical inventions, and to declaim in
prose something similar to what the poet had written in
verse.S7 The one who was displaying a more realistic im-
pression of anger and hurt in defending the honor of the
character being delineated (using appropriate words to
clothe the ideas) was the one whose speech won the most
praise. For what does it matter to me, O my true Life, my
God, that they acclaimed my performance as superior to
those of my contemporaries and fellow students? Look,
surely all that stuff is just smoke and wind?®® Was there no
other subject matter on which to hone my intellect and
speaking skills? Your praises, Lord, your praises through-
out your Scriptures would have supported the vine shoot
of my heart,*® and then it would not have been carried
away by the vacuity of trifling matters as prey for the birds
of the air.% There is more than one way of sacrificing to
the rebel angels.®!

91 The word “rebel” translates ¢ransgressor, a Christian term
(equivalent to biblical Greek wapafBdrms) for a sinner. A. thinks
of the pagan gods pervading classical literature (who expect blood
sacrifice) as demonic and identifies them with the rebel angels
{Rv 12:9); cf. De civ. D. 9.19.
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18. (28) Quid autem mirum, quod in vanitates ita fere-
bar et a te, deus meus, ibam foras, quando mihi imitandi
proponebantur homines qui aliqua facta sua non mala, si
cum barbarismo aut soloecismo enuntiarent, reprehensi
confundebantur, si autem libidines suas integris et rite
consequentibus verbis copiose ornateque narrarent, lau-
dati gloriabantur? vides haec, domine, et taces, longanimis
et multum misericors et verax. numquid semper tacebis?
et nunc eruis de hoc immanissimo profundo quarerentem
te animam et sitientem delectationes tuas, et cuius cor
dicit tibi, “quaesivi vultum tuum:” valtum tuum, domine,
requiram: nam longe a vultu tuo in affectu tenebroso. non
enim pedibus aut a spatis locorum itur abs te aut reditur
ad te, aut vero flius ille tuus minor equos vel currus vel
naves quaesivit, aut avolavit pinna visibili, aut moto po-
plite iter egit, ut in longinqua regione vivens prodige dis-
siparet quod dederas proficiscenti, dulcis pater quia dede-
ras, et egeno redeunti dulcior: in affectu ergo libidinoso,
id enim est tenebroso, atque id est longe a vultu tuo.

(29) Vide, domine deus, et patienter, ut vides, vide

92 Cf. A., Doctr. Chr. 2.13.19.

93 Repetition of longe highlights the distance between his soul
and God (and recalls the alienation of Conf. 1.1.1). “Face of God”
is equivalent to “presence of God,” e.g., En. Ps. 104.3; he asks,
“What does ‘face of the Lord’ mean, if not the presence of God?”

94 Cf. the parable of the prodigal son, Lk 15:11-32. For his
interpretation, cf,, e.g., Qu.Ev. 2.33.

95 An allusion to a favorite passage of Plotinus for A.: Enn.
1.6.8: “This is our native land (7arpis), where we came from, and
there is our father . . . We must let go of everything and not
go looking, but, as if closing our eves, change one kind of sight
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18. (28) It is hardly surprising, my God, that I was car-
ried away into vain pursuits, and strayed far away from
you. Men were set up as examples for me to imitate whe
would have been mortified if, when they were recount-
ing some acts of theirs (acts not wrong in themselves),
they had been criticized for mispronunciation or making
a grammatical error.®? But if they gave full and elaborate
descriptions of their immoral behavior in rounded and
well-constructed phraseology, they boasted of the praise
they won for it! You see this, Lord, and remain silent. You
are long-suffering, full of mercy and truth. But surely you
will not always be silent? And now you pluck the soul that
seeks you and thirsts for your pleasures out of this bottom-
less abyss, and its heart says to you: “I have sought your
face™; your face, Lord, I shall seek. For I was far from
your face,% and in the shadows of earthly passion. Not that
physical movement or distancing can achieve a separa-
tion from you, or & return to you. Nor did that younger
son of yours™ get hold of chariots or ships, or fly off on
visible wings or go as fast as his legs would carry him, just
s0 as to waste what you had given to him, as he set out,
through self-indulgent living in a faraway country. You
were a kindly father because of what you had given to him,
and you were even kinder to him when he returned pen-
niless.% No. It is earthly pleasure, which is to say the dark-
some gloom of being far removed from your face, which
creates separation from you.

(29) Look, Lord God, and when you do look, look with

for another, and restore the sight which 2all of us have, but few of
us use.”
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quomaodo diligenter observent filii hominum pacta littera-
rum et syllabarum accepta a prioribus locutoribus, et a te
accepta aeterna pacta perpetuae salutis neglegant, ut qui
illa sonorum vetera placita teneat aut doceat, si contra
disciplinam grammaticam sine adspiratione primae sylla-
bae hominem dixerit, magis displiceat hominibus quam si
contra tua praecepta hominem oderit, cum sit homo. quasi
vero quemlibet inimicum hominem pemniciosius sentiat
quam ipsum odium quo in eum inritatur, aut vastet quis-
quam persequendo alium gravius quam cor suum vastat
inimicando. et certe non est interior litterarum scientia
quam scripta conscientia, id se alteri facere quod nolit
patl. quam tu secretus es, habitans in excelsis in silentio,
deus solus magnus, lege infatigabili spargens poenales
caecitates supra inlicitas cupiditates, cum homo eloquen-
tise famam quaeritans ante hominem iudicem circum-
stante hominum multitudine inimicum suum odio imma-
nissimo insectans vigilantissime cavet, ne per linguae
errorem dicat, “inter hominibus,”!! et ne per mentis fu-
rorem hominem auferat ex hominibus, non cavet.

11 {inter) hominibus codd. Maur. Kndll Ver.: homines S

96 Literally, “sons of humankind,” a scriptural phrase.

97 Pronunciation or omission of an initial % as a subject of
social criticism goes back at least to Catullus (ca. 84—ca. 54 BC),
poem 84. 98 A. repeatedly associates silence with God; cf.
Conf. 1.18.28, 8.12.28. 9 The error in Latin is to use the
wrong case after the preposition.

100 Cf. Brown, Augustine, 238. A. was hostile on principle to
capital punishment.
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patience at how scrupulously mortals® observe conven-
tions of spelling and syllable division that they learned
from those speakers who have gone before them; and yet
they neglect the enduring terms of their everlasting salva-
tion that they received from you. So if anyone who holds
to the old conventions of pronunciation, or teaches them,
contravenes the rules of grammar by saying the word “hu-
man” without pronouncing the initial aspirate,’” folk find
that more deserving of rebuke than if that person breaks
your laws by hating another human being—despite them-
selves being human alsol As if the feeling that someone is
their enemy could do them more damage than the actual
hatred which makes them infuriated with that person! Or
as if one person would do more damage to someone else
by persecuting them than to their own heart by the very
fact of its hostility! The knowledge of letters is definitely
not imprinted as deeply as the graven sense that it is wrong
to inflict on another what one does not wish to endure
oneself. How enigmatic you are, God! You alone are great,

and you dwell on high in the silence. With your inex-
haustible law you sprinkle blindness as punishment upon
our unlawful passions. Say a man earnestly desires a repu-
tation for skill in speaking: before a judge, who is also a
human being, and with a crowd of men around him, he
launches an attack, full of vitriolic hatred, upon his enemy.
He takes the most scrupulous care not to make a slip of
the tongue by saying “among they people™—but he takes
no trouble at all to prevent his furious temper causing

another human being to be cast out of the land of the liv-
ing. 100
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19. (30) Horum ego puer morum in limine iacebam
miser, et huius harenae palaestra erat illa, ubi magis time-
bam barbarismum facere quam cavebam, si facerem, non
facientibus invidere. dico haec et confiteor tibi, deus
meus, in quibus laudabar ab eis quibus placere tunc mihi
erat honeste vivere. non enim videbam voraginem turpi-
tudinis in quam projectus eram ab oculis tuis. nam in illis
iam quid me foedius fuit, ubi etiam talibus displicebam
fallendo innumerabilibus mendaciis et paedagogum et
magistros et parentes amore ludendi, studio spectandi
nugatoria et imitandi ludicra inquietudine? furta etiam
faciebam de cellario parentum et de mensa, vel gula impe-
ritante vel ut haberem quod darem pueris ludum suum
mihi quo pariter utique delectabantur tamen vendentibus.
in quo etiam ludo fraudulentas victorias ipse vana excel-
lentiae cupiditate victus saepe aucupabar. quid autem tam
nolebam pati atque atrociter, si deprehenderem, argue-
bam, quam id quod aliis faciebam? et, si deprehensus ar-
guerer, saevire magis quam cedere libebat.

Istane est innocentia puerilis? non est, domine, non
est. oro te, deus meus: nam haec ipsa sunt quae a paeda-
gogis et magistris, a nucibus et pilulis et passeribus, ad
praefectos et reges, aurum, praedia, mancipia, haec ipsa

101 A, means that he was in danger of capitulating to confor-
mity with such practices.

102 Pylaestra can mean both wrestling ground and rhetorical
school.
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19. (30) In my boyhood I lay prostrate and pitiable at
the threshold of these conventions,!®! and the school of
rhetoricl® was the arena where I began to fear gram-
matical solecisms—rather than trying, once I had commit-
ted them, not to envy those who had made no mistake. 1
admit all this, O my God, and I confess to you, that this
was the kind of thing I tried to be praised for, by those
whose good opinion then seemed to me the mark of a suc-
cessful life. I did not recognize the maelstrom of filth into
which I was thrown headlong, away from your sight. What
could be more foul than myself in their view? For at that
time I was even disappointing the slave who tock me to
school, and my teachers, and my parents, by deceiving
them with countless lies of that sort: because I loved to
play games, and I enjoyed watching frivolous entertain-
ments, and I longed to emulate sporting performances. I
used to steal from my parents’ storeroom, and from the
table, either because I was constantly greedy or to obtain
something to trade with the other boys, who charged me
to join in their playing, which they enjoyed just as much
as 1 did. In these games I was overmastered by my vain
desire to excel, so I used to strive to win, even by cheat-
ing. But the thing I was so determined not to put up with,
and which T denounced so harshly if I detected it, was
the exact thing which I myself was constantly committing
against others! If I was caught and denounced, I chose to
become furious rather than to admit the truth.

So much for the innocence of youth. There is no such
thing, Lord, truly there is no such thing! My God I en-
treat you—human failings are the same from the child-
hood time of slaves and teachers, trivia and ball games and
birds as in the adult transition to magistrates and mon-
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omnino succedentibus maioribus aetatibus transeunt,
sicuti ferulis maiora supplicia succedunt. humilitatis ergo
signum in statura pueritiae, rex noster, probasti, cum aisti,
“talium est regnum caelorum.”

20. (31) Sed tamen, domine, tibi excellentissimo atque
optimo conditori et rectori universitatis, deo nostro gra-
tias, etiamsi me puerum tantum esse voluisses. eram enim
etiam tunc, vivebam atque sentiebam meamque incolumi-
tatem, vestigium secretissimae unitatis ex qua eram, curae
habebam, custodiebam interiore sensu integritatem sen-
suum meorum inque ipsis parvis parvarumque rerum
cogitationibus veritate delectabar. falli nolebam, memoria
vigebam, locutione instruebar, amicitia mulcebar, fugie-
bam dolorem, abiectionem, ignorantiam. quid in tali ani-
mante non mirabile atque laudabile? at ista omnia dei mei
dona sunt. non mihi ego dedi haec, et bona sunt, et haec
omniz ego. bonus ergo est qui fecit me, et ipse est bonum
meum, et illi exulto bonis omnibus quibus etiam puer
eram. hoc enim peccabam, quod non in ipso sed in crea-
turis eius me atque ceteris!? voluptates, sublimitates, veri-
tates quaerebam, atque ita inruebam in dolores, con-

12 ceteris codd. Maur. Skut. Ver.: ceteras S Kndll.

103 A. means that Jesus defined the “humility” of children as
physical, not ethical or spiritual; not a convincing historical exege-
sis. On the “symbol” (signum), cf. As distinction between symbol
and referent, on which his understanding of sacraments depends
(Ct. Doctr. Chr. 1-3, with Williams, “Language, Reality, and De-
sire,” 138).
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archs, gold and estates and property: they are exactly the
same—and likewise more severe punishments take the
place of the schoolmaster’s cane. So, my King, you meant
that the image of humility consists in the physical stature
of children, when you said, “Of such is the kingdom of
heaven.”103

20. (31) Thanks be to you, Lord our God, supreme and
greatest, founder and ruler of the universe—even if your
will had decreed that I not live bevond childhood. For I
was an existing being even then, I was alive and self-aware,
and able to safeguard my own wholeness, which was a
vestige of that mystical unity of yours from which my ex-
istence derived. By an inner consciousness I kept watch
over the purity of my senses and I delighted in truth, even
in my trivial reflections on trivial matters. I disliked being
deceived, 1 had an excellent memory, T was well taught as
a speaker, I was mellowed by friendship;1% I avoided pain,
despondency, ignorance. Surely a living creature such as I
is altogether wonderful and praiseworthy? But all these
qualities are gifts from my God. I did not give them to
myself, and they are good, and I am the sum of all their
parts. Therefore the one who made me is good, and he
himself is my good, and I rejoice in him for all the good
things of which I consisted even in childhood. This was my
sin: 1 sought pleasures, exaltations, truths!® not in God
himself but in his creations, which is to say, in myself and
other things. As a result I tumbled headlong into distress,

104 This final chapter is full of deliberately placed rhetorical
triplets: patterns of three matter to A.

105 The plurals suggest division and hence inferiority to God,
who is One.
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{usiones, errores. gratias tibi, dulcedo mea et honor meus
et fiducia mea, deus meus, gratias tibi de donis tuis: sed tu
mihi ea serva. ita enim servabis me, et augebuntur et per-
ficientur quae dedisti mihi, et ero ipse tecum, quia et ut
sim tu dedist mihi.
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disorder, delusion. I give thanks to you, my sweetness, my
reverence and my confidence: my God. I give thanks to
you for your gifts. Keep them safe for me, though. For
then you will be keeping me safe, and all that you have
given to me will grow and be perfected, and I myself will
be with you, because even the fact that I exist was a gift
from you to me.1%

106 The last word of Conf. 1 is “me.”
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1. (1) Recordari volo transactas foeditates meas et carnales
corruptiones animae meae, non quod eas amem, sed ut
amem te, deus meus. amore amoris tui facio istuc,! re-
colens vias meas nequissimas in amaritudine recogitatio-
nis meae, ut tu dulcescas mihi, dulcedo non fallax, dulcedo
felix et secura, et conligens me a dispersione, in qua frus-
tatim discissas sum dum ab uno te aversus in multa evanui.
exarsi enim aliquando satiari inferis in adulescentia, et
silvescere ausus sum variis et umbrosis amoribus, et conta-
buit species mea, et computrui coram oculis tuis placens
mihi et placere cupiens oculis hominum.

2. (2) Et quid erat quod me delectabat, nisi amare et
amariP sed non tenebatur modus ab animo usque ad ani-
mum guatenus est luminosus limes amicitiae, sed exhala-
bantur nebulae de Emosa concupiscentia carnis et scate-
bra pubertatis, et obnubilabant atque obfuscabant cor

Listuc § Ver. Kndll Pell. : istud codd. Maur Skut.

1 Le., “fleshly” or “carnal”; see Conf. 1.6.7, n. 17.

2Cf. Plotinus on singularity and number: Introduction,
D xxViil 3 Paronomasia on limes (“confine,” “limit”) and
limosus (“slimy,” “filthy”).

4 Either eruptions of acne or other kinds of discharge.
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1. (1) Iwish to put on record the disgusting deeds in which
1 engaged, and the corrupting effect of sensual experi-
ence’ on my soul, not because I love them, but so that I
may love you, my God. I do this because of my love for
your love, to the end that—as I recall my wicked, wicked

ways in the bitterness of recollection—you may grow even’

sweeter to me. For you are a sweetness which does not
deceive, a sweetness which brings happiness and peace,
pulling me back together from the disintegration in which
1 was being shattered and torn apart, when I turned away
from you who are unity and dispersed into the multiplicity
that is oblivion.2 For there was a time during my adoles-
cence when I burned to have my fill of hell. I ran wild and
reckless in all manner of shady liaisons, and my outward
appearance deteriorated, and I degenerated before your
eyes as I went on pleasing myself and desiring to appear
pleasing in human sight.

2. (2) What was it that used to delight me, if not loving
and being loved? But there was no boundary maintained
between one mind and another, and reaching only as far
as the clear confines of friendship. Instead the slime® of
fleshly desire and the spurts? of adolescence belched out
their fumes, and these clouded and obscured my heart, so
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meum, ut non discerneretur serenitas dilectionis a cali-
gine libidinis. utrumque in confuso aestuabat et rapiebat
inbecillam aetatem per abrupta cupiditatum atque mersa-
bat gurgite flagitiorum. invaluerat super me ira tua, et
nesciebam. obsurdueram stridore catenae mortalitatis
meae, poena superbiae animae meae, et ibam longius a te
et sinebas, et iactabar et effundebar et diffluebam et ebul-
liebam per fornicationes meas, et tacebas. o tardum gau-
dium meum! tacebas tunc, et ego ibam porro longe a te in
plura et plura sterilia semina dolorum superba deiectione
et inquieta lassitudine.

(3) Quis mihi modularetur aerumnam meam et novis-
simarum rerum fugaces pulchritudines in usum verteret
earumque suavitatibus metas praefigeret, ut usque ad
conjugale litus exaestuarent fluctus aetatis meae? si tran-
quillitas in eis non poterat esse fine procreandorum libe-
rorum contenta (sicut praescribit lex tua, domine, qui
formas etiam propaginem mortis nostrae, potens impo-
nere lenem manum ad temperamentum spinarum a para-
diso tuo seclusarum; non enim longe est a nobis omnipo-
tentia tua, etiam cum longe sumus a te)—aut certe sonitum
nubium tuarum vigilantius adverterem: “tribulationem
autem carnis habebunt huius modi; ego autem vobis
parco”; et “bonum est homini mulierem non tangere”; et
“qui sine uxore est, cogitat ea guae sunt dei, quomodo
piaceat deo; qui autem matrimonio iunctus est, cogitat ea
quae sunt mundi, quomodo placeat uxori.” has ergo voces

5 Cf. Conf. 10.27.38, 13.29.44. 6 Anticipating the lyri-
cal prayer at Conf. 10.28. 7 Oxymoron.
8 Double oxymoron. 9 The “or” marks an anacoluthon

caused by the (unusual) long parenthesis.
10 Cf. Conf. 1.6.7, n. 17.
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that it was impossible to distinguish the purity of love from
the darkness of lust. Both of them together seethed in me,

dragging my immaturity over the heights of bodily desire, .

and plunging me down into a whirlpool of sin. Your anger
grew strong against me, but I was unaware of it. T had been

deafened® by the loud grinding of the chain of my mortal- .

ity, the punishment for the pride of my soul, and I went
even further away from you, and you let me. I was shaken
about and poured away and spilled out and burned up by
my sexual immorality; and you said nothing. How long you
took, my Joy!® You were silent then, and I wandered far,
so far, from you, toward more and more sterile seeds,”
whose only fruit was grief, in my proud despondency and
restless lethargy.®

(3) Who would bring order to my predicament? Who
would turn the fleeting attractions of these most recent
experiences to a proper purpose and fix limits to their lus-
cious taste, to make the foaming waves of my youth surge
toward the safe haven of marriage? If T were unable to find
contentment in such experiences by being confined to the
procreation of children (this is what your law prescribes,
Lord, for you also cultivate the offshoots of our mortality,
and in your power you set your gentle hand to keeping
in check the thorns which you excluded from vour para-
dise—for your omnipotence is not far from us, even when
we are far from you)—o1® I would surely have taken more
notice of the sound from your clouds, “Such as are mar-
ried will experience the troubles of the flesh:*® but I am
sparing you,” and, “Tt is good for a man not to touch a
woman”; and, “He who has no wife thinks upon the things
of God, how to please God; he who is joined in matrimony
thinks upon worldly things, how to please his wife.” I
should have paid more careful attention to these voices,
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exaudirem vigilantior, et abscisus propter regnum caelo-
rum felicior expectarem amplexus tuos.

(4) Sed efferbui miser, sequens impetum fluxus mei
relicto te, et excessi omnia legitima tua nec evasi flagella
tua. quis enim hoc mortalium? nam tu semper aderas
misericorditer saeviens, et amarissimis aspergens offen-
sionibus omnes inlicitas iucunditates meas, ut ita quae-
rerem sine offensione iucundari, et ubi hoc possem, non
invenirem quicquam praeter te, domine, praster te, qui
fingis dolorem in praecepto et percutis ut sanes et occidis
nos ne moriamur abs te. ubi eram? et quam longe exula-
bam a deliciis domus tuae anno illo sexto decimo aetatis
carnis meae, cum accepit in me sceptrum (et totas manus
et dedi) vesania libidinis, licentiosae per dedecus huma-
numn, inlicitae autem per leges tuas? non fuit cura meorurm
ruentem excipere me matrimonio, sed cura fuit tantum ut
discerem sermonem facere quam optimum et persuadere
dictione.

3. (3) Et anno quidem illo intermissa erant studia mea,
dum mihi reducto a Madauris, in qua vicina urbe iam
coeperam litteraturae atque oratoriae percipiendae gratia
peregrinari, longinquioris apud Carthaginem peregrina-
tonis sumptus praeparabantur animositate magis quam
opibus patris, municipis Thagastensis admodum tenuis.

11 Echoing a famous expression in Cic. In Cat. 2.1, “He has
departed, withdrawn, escaped, burst out” (abiit, excessit, evasit,
erupit). 12 The first precise indicator of A.’s age.

13 Or “Madaura.” A. tells us nothing of this small inland town
in North Africa, just further south of Hippo Regius than Tha-
gaste: see Introduction, p. xx 14 Cf Conf 4.4.7, 7.12;
6.7.11. The town of Thagaste was his birthplace.
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and if T had become a eunuch for the sake of the kingdom
of the heavens I would now be anticipating your embraces
with more pleasure.

(4) I was in a pitiful state of turmoil, abandonmd
you to follow the impulse of my own moral v»eakness
1 transgressed all your true ordinances, but I did not es-
cape your scourges.!! What mortal ever can? After all,
vou were always there, merciful even in your severity,
sprinkling all my forbidden pleasures with the bitterest
of disappointments, so that I would seek a kind of plea-
sure that is free from disappointment, and when I did
so I would find none other but yourself, Lord, yourself
alone. You shape pain into precepts, and you strike us to
heal us, and you put us to death so that we do not die apart
from you. Where was I? And how far was I in exile from
the pleasures of your house in that sixteenth year of my
mortal age,’® when the madness of lust seized dominion
over me (and I surrendered myself to it completely)? Such
passion was permissible by human standards, disgraceful
as they are: but it is forbidden by your laws. Not that my
family was concerned to rescue me from ruin by marrying
me off-—their only concern was for me to master oratory
and rhetoric as thoroughly as possible.

3. (5) In that year, there was a break in my studies. I
was brought back from Madauri,'® the nearby town where
1 had now begun to lodge in order to study literature and
oratory. My father, with more temerity than wealth, was
saving up to pay for me to stay at Carthage in the longer
term, for even though he was a citizen and councilor at
Thagaste,™ he was a man of modest means. Who am I
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cui narro haec? neque enim tibi, deus meus, sed apud te
narro haec generi meo, generi humano, quantuiacumque
ex particula incidere potest in istas meas litteras. et ut quid
hoc? ut videlicet ego et quisquis haec legit cogitemus de
quam? profundo clamandum sit ad te. et quid propius
auribus tuis, si cor confitens et vita ex fide est?

Quis enim non extollebat laudibus tunc hominem, pa-
trem meum, quod ultra vires rei familiaris suae impende-
ret filio quidquid etiam longe peregrinanti studiorum
causa opus esset? multorum enim civium longe opulentio-
rum nullum tale negotium pro liberis erat, cum interea
non satageret idem pater qualis crescerem tibi aut quam
castus essem, dummodo essem disertus, vel desertus po-
tius a cultura tua, deus, qui es unus verus et bonus domi-
nus agri tui, cordis mei.

(6) Sed ubi sexto illo et decimo anno, interposito otic
ex necessitate domestica, feriatus ab omni schola cum
parenﬁbus esse coepi, excesserunt caput meum vepres
libidinum, et nulla erat eradicans manus. quin immo ubi
me ille pater in balneis vidit pubescentem et inquieta in-
dutum adulescentia, quasi iam ex hoc in nepotes gestiret,
gaudens matri indicavit, gaudens vinulentia in qua te iste
mundus oblitus est creatorem suum et creaturam tuam
pro te amavit, de vino invisibili perversae atque inclinatae

2 quam § edd.: quo codd.

15 A glimpse of A’s awareness (usually cloaked) of his readers.
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telling thisP'® Certainly not you, my God! But [ am narrat-
ing this story in your presence to my kind, to the whole
human race, whatever tiny fraction of it happens to come
across these writings of mine. And why is this? Obviously
so that I, and whoever reads this, may ponder the depths
from which we must cry out to you. What is closer to your
ears than a heart that makes its confession to you and a life
that is faithful?

Who was there, back then, who did not praise that man,
my father, because he was spending on his son whatever
he must, even beyond his means, so that his son could
travel far away in order to pursue his studies? Many citi-
zens, far richer than he, took less trouble than this for their
children: although in the meantime this same father was
not at all troubled about what kind of person I grew up to
become before you, or whether I was chaste. So long as I
was well-spoken, so what if I was estranged from worship-
ping you, O Godr—though you are the one true Master
over your field, which is my heart.

(6) In my sixteenth year I found myself obliged to be
at leisure, for funds at home were low, and I had a break
from all this education and started living with my parents.
Thorny growths of sexual immorality sprouted up higher
than my head, and there was no hand to uproot them.
Rather, when we were at the baths my father saw that I
was becoming a man and clothed with the turbulence of
adolescence; he was delighted by this, at the prospect of
grandchildren. In his pleasure he told my mother. It was
a pleasure fueled by wine, which is the way this world has
forgotten you, its creator, and loved—instead of you—cre-
ation; and all because of the invisible wine of its own will,
which is perverse and inclined toward everything base.
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in ima?® voluntatis suae. sed matris in pectore iam inchoa-
veras templum tuum et exordium sanctae habitationis
tuae, nam ille adhuc catechumenus et hoc recens erat.
itaque illa exilivit? pia trepidatione ac tremore et, quamvis
mihi nondum fideki, timuit tamen vias distortas in quibus
ambulant qui ponunt ad te tergum et non faciem.

(7) Ei mihil et audeo dicere tacuisse te, deus meus,
cum irem abs te longius? itane tu tacebas tunc mihi? et
cuius erant nisi tua verba illa per matrem meam, fidelem
tuam, quae cantasti in aures meas? nec inde quicquam
descendit in cor, ut facerem illud. volebat enim illa, et
secreto memini ut monuerit cum sollicitudine ingenti, ne
fornicarer maximeque ne adulterarem cuiusquam uxorem.
qui mihi monitus muliebres videbantur, quibus obtempe-
rare erubescerem. illi autem tui erant et nesciebam, et te
tacere putabam atque illam loqui per quam mihi tu non
tacebas, et in illa contemnebaris a me, a me,’ filio eius,
filio ancillae tuae, servo tuo.

Sed nesciebam et praeceps ibam tanta caecitate ut in-
ter coaetaneos meos puderet me minoris dedecoris, quo-
niam audiebam eos iactantes flagitia sua et tanto gloriantes
magis, quanto magis turpes essent, et libebat facere non

3inclinatae in ima D G edd.: inclinata in ima C: inlicitae in
anima § 4 exilivit codd. Maur. Ver:: exsiluit § Kndll Skut.
5ame, ame S Kndll Skut. Pell. Ver: a me codd. Maur.

16 Cf. Conf. 1.11.17, 0. 48. 17 fidelis in A. always means
a full member of the Christian community.

18 On the Christian view of fornicatio, cf. 1 Cor 5:1. Adultery
was a more serious offense, a ground for divorce, because it cast
doubt on the legitimacy of offspring.
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But you had already laid the foundations of your temple
in my mother’s breast and the beginning of your holy
habztatzon, for my father was still just a catechumen,'6 and
even that was only recent. So she was excited with holy
fear and trembling, and although I was not yet a believer, '
still she was afraid for me, because of the twisted ways in
which they walk who turn their back to you and not their
{ace.

(7) Pity mel How do I even dare to say that you were
silent, my God, when I was the one withdrawing from
vou? Were you really so silent toward me then? Whose
words were they if not yours that you chanted into my ears
through my mother Vvho was your faithful servant! From
that age on, nothing penetrated my heart deeply enough
to spur me to act upon it. My mother’s wish (and I recall
how in great distress she warned me privately about it) was
that I should not commit fornication oy, still worse, adul-
tery with a woman who was married.!® This seemed to me
to be mere women’s nagging; it would be embarrassing to
pay heed to it. But they were warnings from you, and L had
no idea of it. I went on believing that you were saying
nothing. I thought she was the one speaking, though all
the time it was you speaking to me through her. So in re-
jecting her I was rejecting vou—I who was her son, I who
was the son of your handmaid, and your servant.

But I knew none of this. I rushed headlong so blindly
that among friends of my own age I blushed over the
slightest loss of prestige, for I would hear them boasting
of their own scandalous deeds. The more discreditable the
deeds, the more they bragged about them. So I began to
take pleasure in such behavior not just because of the lust
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solum libidine facti verum etiam laudis. quid dignum est
vituperatione nisi vitium? ego, ne vituperarer, vitiosior
fiebam, et ubi non suberat quo admisso aequarer perditis,
fingebam me fecisse quod non feceram, ne viderer abiec-
tior quo eram innccentior, et ne vilior haberer quo eram
castior.

(8) Ecce cum quibus comitibus iter agebam platearum
Babyloniae, et volutabar in caeno eius tamquam in cinna-
mis et unguentis pretiosis. etin umbilico eius quo tenacius
haererem, calcabat me inimicus invisibilis et seducebat
me, quia ego seductilis eram. non enim et illa quae iam de
medio Babylonis fugerat, sed ibat in ceteris eius tardior,
mater carnis meae, sicut monuit me pudicitiam, ita curavit
quod de me a viro suo audierat, iamque pestilentiosum et
in posterum periculosum sentiebat cohercere termino
coniugalis affectus, si resecari ad vivum non poterat. non
curavit hoc, quia metus erat ne impediretur spes mea
compede uxoria, non spes illa quam in te futuri saeculi
habebat mater, sed spes litterarum, quas ut nossem nimis
volebat parens uterque, ille quia de te prope nihil cogita-
bat, de me autem inania, illa autem quia non sclum nullo
detrimento sed etiam nonnullo adiumento ad te adipis-
cendum futura existimabat usitata illa studia doctrinae. ita
enim conicio, recolens ut possum mores parentum meo-

19 The city of Babylon in Mesopotamia is a biblical symbol for
corruption and immorality (Rv 14:8, etc.); in De civ. D. it stands
as the earthly polity (civitas terrena) in opposition to Jerusalem,
the heavenly polity (civitas det).

20 The “scented spice” is cinnamon; but A. is thinking of its
scent rather than any culinary purpose. 21 His “mother ac-
cording to the spirit” is the Church (Gal 4:26-27).
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of the deed itself but also because of the kudos it won me.
What is more deserving of disapproval than depravity? I
faked the depravity to avoid the disapproval of my peers.
If no actual wrongdoing took place that I could boast of to
equal my peers in their abandon, I pretended to have done
something wrong, though really I had not. I did not want
my innocence to resemble weakness nor did I want to be
scorned because of my sexual inexperience.

8. Look what kind of companions I had as I journeyed
over the wide roads of Babylon!® and wallowed in the city’s
filth as if it were scented spice® and expensive perfumes!
The more my unseen enemy trampled me and seduced
me, the more determinedly I clung to its center. How easy
I was to tempt! For my mother according to the flesh?! had
already fled the center of Babylon (but was still lingering
on that city’s outskirts): though she urged me to be chaste,
still she placed no such importance on what her husband
had told her about me. Now she began to realize that it
was already unhealthy and potentially a future danger too;
something to restrain within the bounds of a marital rela-
tionship if it could not be pruned back to the quick. The
reason why she did not take it more sericusly was her fear
of damaging my expectations by shackling me to a wife:
not, in other words, that hope for the world to come which
my mother maintained, but the hope of an academic ca-
reer, which (as I knew) both my parents were all too eager
for. In my father’s case, this was because he gave virtually
no thought to you and instead thought of my gaining such
hollow achievements. My mother, though, thought that
such customary academic study would not only be no hin-
drance but might even be some help in my striving to
reach you. At least so I guess, when I recall my parents’
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rum. relaxabantur etiam mihi ad ludendum habenae ultra
temperamentum severitatis in dissolutionem affectionum
variarum, et in omnibus erat caligo intercludens mihi,
deus meus, serenitatem veritatis tuae, et prodiebat tam-
quam ex adipe iniquitas mea.

4. {9) Furtum certe punit lex tua, domine, et lex scripta
in cordibus hominum, quam ne ipsa quidem delet iniqui-
tas. quis enim fur aequo animo furem patitur? nec copio-
sus adactum inopia. et ego furtum facere volui et feci,
nulla compulsus egestate nisi penuria et fastidio iustitiae
et sagina iniquitatis. nam id furatus sum quod mihi abun-
dabat et multo melius, nec ea re volebam frui quam furto
appetebam, sed ipso furto et peccato.

Arbor erat pirus in vicinia nostrae vineae pomis onusta
nec forma nec sapore inlecebrosis. ad hanc excutiendam
atque asportandam nequissimi adulescentuli perreximus
nocte intempesta (quousque ludam de pestilentiae more
in areis produxeramus) et abstulimus inde onera ingentia,
non ad nostras epulas sed vel proicienda porcis, etiamsi
aliquid inde comedimus, dum tamen fieret a nobis quod
eo liberet quo non liceret.

Ecce cor meum, deus, ecce cor meurn, quod miseratus
es in jmo abyssi. dicat tibi nunc, ecce cor meum, quid ibi
quaerebat, ut essem gratis malus et malitiae meae causa
nulla esset nisi malitia. foeda erat, et amavi eam. amavi

22 See Ord. 2.8.5.

23 quousque: the word forever evoked Cicero’s reproach to
Catiline, In Cat. 1; the parallel of A. with Catiline the arch-rebel
and conspirator develops in Conf. 2.5.11.
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behavior as best I can. They gave me a loose rein, rather
than an attitude of strict discipline, to indulge my volatility
with whatever pleasures took my fancy—in all of which,
my God, a mist was cutting me off from the brightness of
vour truth, while my wickedness was overflowing in its
abundance. ‘

4. (9) Your law, Lord, surely punishes theft; and that
law is so written in human hearts that not even wrongdo-
ing can efface it.22 For what thief willingly puts up with a
thief, even if one has all he needs while the other is driven
by need? I wanted to commit theft, so I did. I was not
driven by any kind of lack other than the absence of righ-
teousness and a distaste for it: and the fact that I was
bloated with sin. For I stole what I had already in plenty,
and of far better quality. I had no desire to enjoy what I
had aimed to steal; rather, what I enjoyed was the theft
and sin themselves.

There was a pear tree near to our vineyard, laden with
fruit which had no attractive appearance or flavor. So we
set out in the dead of night—a gang of good-for-nothing
youths—to shake it down and carry off its fruit; up il
then?® we had prolonged our sport in the usual vexatious
fashion in the streets. We carried off great loads, not for
ourselves to eat but for throwing to pigs—though we did
eat some of them, on condition that what we were doing
was something we enjoyed because it was forbidden.

Look, O God, and see my heart, see my heart! For you
had mercy on it even in the depths of the pit. Let my heart
tell you now to look upon it: what was it searching for
there? And how was it that I became a wrongdoer for
nothing, and the cause of my wrongdoing was none other
than wrongdoing itself? It was loathsome and I loved it. I
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perire, amavi defecturm meurn, non illud ad quod deficie-
bam, sed defecturn meum ipsum amavi, turpis anima et
dissiliens a firmamento tuo in exterminium, non dedecore
aliquid, sed dedecus appetens.

5. (10) Etenim species est pulchris corporibus et auro
et argento et omnibus, et in contactu carnis congruentia
valet plurimum, ceterisque sensibus est sua cuique ad-
commodata modificatio corporum. habet etiam honor
temporalis et imperitandi atque superandi potentia suum
decus, unde etiam vindictae aviditas oritur, et tamen in
cuncta haec adipiscenda non est egrediendum abs te,
domine, neque deviandum a lege tua. et vita quam® hic
vivimus habet inlecebram suam propter quendam modum
decoris sui et convenientiam cum his ommnibus infimis pul-
chris. amicitia quoque hominum caro nodo dulcis est
propter unitatem de multis animis. propter universa haec
atque huius modi peccatum admittitur, dum immoderata
in ista inclinatione, cum extrema bona sint, meliora et
summa deseruntur, tu, domine deus noster, et veritas tua,
et lex tua. habent enim et haec ima delectationes, sed non
sicut deus meus, qui fecit omnia, quia in ipso delectatur
iustus, et ipse est deliciae rectorum corde.

(11) Cum itaque de facinore quaeritur qua causa fac-

6 quam S edd.: qua codd.

24 If touch is the sense proper to sexual wrongdoing, it sug-
gests that the theft of the pears is emblematic of such sins for A.
25 Ci. Conf. 1.31 on different levels of good.
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was in love with death, I was in love with my own fail-
ing—not the thing in which I was failing, but the actual
failure itself was what I loved. My soul was foul and, be-
coming alienated from your firm foundation, it was disin-
tegrating into oblivion. It did not use disgraceful means to
achieve what it wanted; what it wanted was the disgrace
itself.

5. (10) Certainly beaatiful objects have an attraction
about them, whether made of gold or silver or the like.
Also, the sense of what feels right in the physical act of
touching has a powerful influence upon us, while the other
senses are all proportionately adapted to particular mate-
rial objects.2 Worldly honor and the power to rule and
command have their own dignity, and from this the taste
for vengeance arises. Yet there should be no escaping from
you, Lord, and no turning away from your law, so as to
obtain all these things. The life we live here on earth has
its own particular attraction, because it possesses its own
proper measure of honor and is in balance with all these
things that are beautiful on a lower level. Human friend-
ship is also sweetened by a precious bond on account of
the unity it forges out of many souls. Yet it is in pursuit of
all these things and the like that sin gains an entrance,
while an ungoverned inclination for those things, even
though they are only the lowest level of goods,® means
that better and higher ends are abandoned—which is to
say you, Lord our God, and your truth and your law. For
even these lowly things bring with them pleasures, but not
like my God, who has made everything; because the righ-
teous shall rejoice in the Lord, and he himself is the de-
light of those who are true of heart.

(11) So when the cause of a crime is investigated, the

75

Ps 64:1C



CONFESSIONS

tum sit, credi non solet, nisi cum appetitus adipiscendi
alicuius illorum bonorum quae infima diximus esse
potuisse apparuerit aut metus amittendi. pulchra sunt
enim et decora, quamquam prae bonis superioribus et
beatificis abiecta et iacentia. homicidium fecit. cur fecit?
adamavit eius coniugem aut praedium, aut voluit deprae-
dari unde viveret, aut timuit ab illo tale aliquid amittere,
aut laesus ulcisci se exarsit. num homicidium sine causa
faceret ipso homicidio delectatus? quis crediderit? nam et
de quo dictum est, vaecordi et nimis crudeli homine, quod
gratuito potius malus atque crudelis erat, praedicta est
tamen causa: “ne per otium,” inquit, “torpesceret manus
aut animus.” quaere’ id quoque: “cur ita?” ut scilicet illa
exercitatione scelerum capta urbe honores, imperia, divi-
tias adsequeretur et careret metu legum et difficultate
rerum propter “inopiam rei familiaris et conscientiam sce-
lerum.” nec ipse igitur Catilina amavit {acinora sua, sed
utique aliud cuius causa illa faciebat.

6. (12) Quid ego miser in te amavi, o furtum meum, o
facinus illud meum nocturnum sexti decimi anni aetatis
meae? non enim pulchrum eras, cum furtum esses. aut
vero aliquid es, ut loquar ad te? pulchra erant poma illa

7 quaere codd. Ver.: quare § Maur. Knoll Skut.

26 Quoting C. Sallustius Crispus (86-35 BC) Cat. 16.3. For L.
Sergius Catilina’s character, ¢f. Sall. Cat. 5; Cic. In Caz. Orat. 1-4.
The conspiracy of the rebel patrician politician was foiled by Cie-
ero as consul in 63 BC. For A. he exemplifies wickedness by
universal rather than specifically Christian criteria.

27 The act of theft is briefly apostrophized. The question of
evil's existence returns in Conf. 7.
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usual reaction is dishelief, except when the desire to ob-
tain any of those goods belonging to someone else that we

s

likely to be realized. After all they are beautiful and attrac-
tive, although they are still lowly and humble in compari-
son with the h1gher goods, which bestow blessings on us.

Say a man has killed someone. Why has he done so? He
was in love with another man's wife or property; or he
wanted to ransack his property for something to live on;
or he was afraid of losing a considerable part of his own
wealth to that other man; or, after being injured, he
burned to avenge himself. Surely he would not commit
murder without a reason, just for the pleasure of the act
of killing itself? Who would believe that? Even Catiline, a
man who was said to be both insane and excessively cruel
(“excessively” because he was evil and cruel for cruelty’s
sake) had his reasons for acting thus revealed: “So that
neither hand nor heart would grow slack through idle-
ness.”2® Now ask this too: “Why so?” Surely so that by
criminal activity he could take over the city and appropri-
ate honors, military command, riches—and shake off all
fear of legal consequences and affairs encumbered by
“straitened family circumstances and his awareness of the
crime he had committed”! So not even Catiline himself
loved his own criminal deeds; surely he was committing
them for some ulterior motive.

8. (12) I was patheticl What was it that I loved about
you, my theft, my deed of darkness done in the sixteenth
vear of my age? For you were not beautiful, because you
were an act of theft. Then again, should I be addressing
you as if you were an actual thing??" The frujt we stole was
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quae furati sumus, quoniam creatura tua erat, pulcher-
rime omnium, creator omnium, deus bone, deus summum
bonum et bonum verum meum. pulchra erant illa poma,
sed non ipsa concupivit anima mea miserabilis. erat mihi
enim meliorum copia, illa autem decerpsi tantum ut fura-
rer. nam ‘decerpta proieci, epulatus inde solam iniquita-
tem qua laetabar fruens. nam et si quid illorum pomorum
intravit in os meum, condimentum ibi facinus erat.

Et nunc, domine deus meus, quaero quid me in furto
delectaverit, et ecce species nulla est: non dico sicut in
aequitate atque prudentia, sed neque sicut in mente homi-
nis atque memoria et sensibus et vegetante vita, neque
sicut speciosa sunt sidera et decora locis suis et terra et
mare plena fetibus, qui succedunt nascendo decedenti-
bus—non saltem ut est quaedam defectiva species et
umbratica vitiis fallentibus.

(13) Nam et superbia celsitudinem imitatur, cum tu sis
unus super omnia deus excelsus. et ambitio quid nisi ho-
nores quaerit et gloriam, cum tu sis prae cunctis honoran-
dus unus et gloriosus in aeternum? et saevitia potestatum
timeri vult: quis autem timendus nisi unus deus, cuius
potestati eripi aut subtrahi quid potest, quando aut ubi aut
quo vel a quo potest? et blanditise lascivientium amari
volunt: sed neque blandius est aliquid tua caritate nec
amatur quicquam salubrius quam illa prae cunctis for-
mosa et luminosa veritas tua. et curiositas affectare vi-

28 The idea is that sin is a contest with God for supremacy.
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beautiful because it was your creation, O most beautiful
of all, creator of all, good God, God the supreme good,
and my true good. Yes, the fruit was beautiful, but my
pitiable soul did not desire the actual fruit. I had plenty of
better fruit—I plucked these only for the sake of thieving.
For I threw away what I had stolen. All that I feasted on-
from my theft was my own wickedness, and I was de-
lighted to enjoy it. Even if one morsel of fruit passed my
lips, it was sin that sweetened it.

Now, O Lord my God, I want to work out what it was
about the theft that gave me pleasure. Look—it does not
have a fine appearance. I do not mean in the same way as
justice and wisdom, or indeed like human intelligence and
memory, nor physical senses and organic growth; neither
is it beautiful in appearance and shining like the stars in
their courses, and the earth and the sea teeming with new
life being born and replacing what falls into decay. My act
of theft is not even like those deceiving vices that have a
specious, shady illusion of beauty.

(183) This is bow pride imitates sublimity. Yet you alone
are God, supreme over all things.?® As for ambition, what
does it strive for if not honors and glory—although it is
you who ought to be honored above all else, and you pos-
sess glory that lasts for ever. Moreover, the cruelty of the
powerful is eager to be feared, whereas in truth no one
should be feared but God alone—for how can any part
of his power be snatched away or removed? And when?
Where? Where to? By whom? The attractions of those
who are immoral long to be found desirable; but nothing
is more truly attractive than your love, and nothing that
we find desirable can be more wholesome than your truth,
which is fair and full of light beyond all else. Curiosity
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detur studium scientiae, cum tu omnia summe noveris.
ignorantia quoque ipsa atque stultitia simplicitatis et in-
nocentiae nomine tegitur, quia te simplicius quicquam
non reperitur. quid te autem innocentius, quandoquidem
opera sua malis inimica sunt? et ignavia quasi quietem
appetit: quae vero quies certa praeter dominum? luxuria
satietatem atque abundantiam se cupit vocari: tu es autem
plenitudo et indeficiens copia incorruptibilis suavitatis.
effusio liberalitatis obtendit umbram: sed bonorum om-
nium largitor affluentissimus tu es. avaritia multa possi-
dere vult: et tu possides omnia. invidentia de excellentia
litigat: quid te excellentius? ira vindictam quaerit: te ius-
tius quis vindicat? timor insclita et repentina exhorrescit
rebus quae amantur adversantia, dum praecavet securi-
tati: tibi enim quid insolitum? quid repentinum? aut guis
a te separat quod diligis? aut ubi nisi apud te firma secu-
ritas? tristitia rebus amissis contabescit quibus se oblecta-
bat cupiditas, quia ita sibi nollet, sicut tibi auferri nihil
potest.

{14) Ita fornicatur anima, cum avertitur abs te et quae-
it extra te ea quae pura et hquida non invenit, nisi cum
redit ad te. perverse te imitantur omnes qui ionge seate
faciunt et extollunt se adversum te. sed etiam sic te imi-

28 For A. “curiosity” is a negative characteristic.

30 A is thinking of the Latin word innocens as encompassing
freedom from guilt. Cf. Conf. 1.7.11, n. 30. 31 A reference
to the ubiquitous pecuniary lubrication of Roman poli-
tics. 32 Cf. Trin. 11.5.8: “Even in their own sinning, souls
are pursuing a certain likeness to God, with an arrogant and, so
to speak, distorted freedom. So not even our first parents could
be persuaded to sin, but for their being told, ‘You will be like
gods’” (Gn 3:5).
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seems to affect a love of knowledge,?® yet you are the one
who knows everything absolutely. Also, actual ignorance
and folly are disguised by labeling them “simplicity” and
“innocence” because nothing can be found to be more
pure than you. And what is more free from harn™ than
you, given that it is their own works that are injurious to
those who are evil? Of course idleness seems to seek the
peaceful life, but what sure peace can there be except the
Lord? Luxury longs to be known as abundance and plenty,
but you are the fullness and unfailing bounty of incorrupt-
ible sweetness. Lavish spending cloaks the dark side of
generosity,’! whereas you are the most beneficent giver of
all gifts. Greed longs for many possessions, whereas you
possess everything, Envy disputes over supremacy, but
what is more supreme than you? Anger seeks revenge, but
who is a more just vindicator than you? Terror takes fright
at unexpected and sudden events that pose a threat to
treasured possessions, and so takes thought for their safety
in advance, but what is there that comes as a surprise to
vou, an unexpected surprise at that? And who can separate
from you anything that you love? Where can true safety
be found except in you? Grief consumes away when some-
thing is lost that the desire for possessing once used to
delight in: this is because it never wishes to be deprived
of anything—just as you can never be deprived of any-
thing.

(14) So my soul behaves promiscuously when it turns
away from you and looks away from you for what is un-
tainted and pure, but cannot find it except by returning to
vou. In a perverse way they are imitating you, those who
put themselves at a distance from you and who glorify
themselves in contrast to you; % though even by the act of
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tando indicant creatorem te esse omnis naturae, et ideo
non esse quo a te omni modo recedatur.

Quid ergo in illo furto ego dilexi, et in quo dominum
meum vel vitiose atque perverse imitatus sum? an libuit
facere conira legem saltem fallacia, quia potentatu non
poteram ut mancam libertatem captivus imitarer, faciendo
impune quod non liceret tenebrosa omnipotentiae simili-
tudine? ecce est ille servus fugiens dominum suum et
consecutus umbram. o putredo, o monstrum vitae et mor-
tis profunditas! potuitne libere quod non licebat, non ob
aliud nisi quia non licebat?

{13) Quid retribuam domino quod recolit haec me-
moria mea et anima mea non metuit inde? diligam te,
domine, et gratias agam et confitear nomini tuo, quoniam
tanta dimisisti mihi mala et nefaria opera mea. gratiae tuae
deputo et misericordiae tuae quod peccata mea tanquam
glaciem solvisti. gratiae tuae deputo et quaecumque non
feci mala. quid enim non facere potui, qui etiam gratuitum
facinus amavi? et omnia mihi dimissa esse fateor, et quae
mea sponte feci mala et quae te duce non feci.

Quis est hominum qui suam cogitans infirmitatem au-
det viribus suis tribuere castitatem atque innocentiam
suam, ut minus amet te, quasi minus ei necessaria fuerit

33 “Grace” develops a technical sense in Christian theology;
but its main usage in classical Latin is for the everyday giving and
wr O e

receiving of “favor.” “For its own sake” (gratuitum) can also mean
“free of charge.”
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imitation they disclose that you are the creator of all na-
ture—and so there is nowhere for them to go where you
can be avoided. :

So what was it about the theft that gave me pleasure,
and in which I imitated my Lord, albeit in a wicked and
perverse way? Was it pleasing to contravene your law at
least surreptitiously because I was not able to do so in
an authoritative way? Was it that I myself was Like a cap-
tive, imitating a maimed kind of freedom by doing what
was forbidden without being punished, in a shadowy sem-
blance of your omnipotence? Just look at me—that slave
fleeing from his own master, and pursuing a fantasyl What
rotten filth! What a deformity of life, what an abyss of
death! Was it possible to take pleasure in something just
because it was forbidden, and for no other reason than that
it was forbidden?

7. (15) How shall I make restitution to the Lord for the
fact that my memory recalls these things and yet my soul
is not afraid because of them? I will love you, Lozd, and
give thanks, and confess praises to your name because you
have forgiven me my sins and all my wrongdoing. I count
it a mark of your grace and your mercy that you have
melted my sins like ice. I also count as a mark of your grace
all the evils I did not do. What was I not capable ofP—I
who even loved wrongdoing for its own sake!® I admit it,
all these things were forgiven me, both the sins that I com-
mitted of my own volition and those that, under your guid-
ance, I avoided committing.

Among all humanity who can reflect on their own
weakness and yet dare to attribute their chastity and
avoidance of wrongdoing to their own efforts? As if they
owed you less love, as if they had less need of your mercy,
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misericordia tua, qua donas peccata conversis ad te? qui
enim vocatus a te secutus est vocem tuam et vitavit ea quae
me de me ipso recordantem et fatentem legit, non me
derideat ab eo medico aegrum sanari a quo sibi praestitum
est ut non aegrotaret, vel potius ut minus aegrotaret, et
ideo te tantundem, immo vero amplius diligat, quia per
quem me videt tantis peccatorum meorum languoribus
exui, per eum se videt tantis peccatorum Ianguorfbus non
implicari.

8. (16) Quem fructum habui miser aliquando in his
quae nunc recolens erubesco, maxime in illo furto in quo
ipsum furtum amavi, nihil aliud, cum et ipsum esset nihil
et eo ipso ego miserior? et tamen solus id non fecissem
(sic recordor animum tunc meum), solus omnino id non
fecissem. ergo amavi ibi etiam consorfium eorum cum
quibus id feci. non ergo nihil aliud quam furtam amavi?
immo vero nihil aliud, quia et illud nihil est. quid est re
vera? (quis est qui doceat me, nisi qui inluminat cor meum
et discernit umbras eius?) quid est quod mihi venit in
mentem quaerere et discutere et considerare? quia si tunc
amarem poma illa quae furatus sum et eis frui cuperem,
possem etiam solus; si satis esset committere illam iniqui-
tatem qua pervenirem ad voluptatem meam, nec confri-
catione consciorum animorum accenderem pruritum cu-
piditatis meae. sed quoniam in illis pomis voluptas mihi
non erat, ea erat in ipso facinore quam faciebat consor-
tium simul peccantium.

34 Ie., because the evil in which it consists has no existence
of its own. Cf. Conf. 3.7.12.
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by which you forgive the sins of those who turn to you? As
for anyone who was called by you, and followed your voice,
and avoided what they read me recollecting and confess-
ing about myself, let them not laugh at me in my sickness
for being healed by the very doctor who ensured that they
themselves were not sick, or rather were less sick. In fact;
let them love you as much, or even more, because they
discern that I have been freed from the great frailties of
my sins by that same being through whom they discern
that they themselves have escaped the toils of similar frail-
ties of sin.

8. (16) What fruit did I obtain back then, wretch that I
was, amid those actions which I now blush to remem-
berP—particularly that theft in which I enjoyed nothing
else but the actual thieving, both because it too was a
nothing® and because it made me even more wretched!
For had I been alone I would not have done it (I remem-
ber thinking so at the time), yes, I would definitely not
have done it alone. So what I [oved about it was participat-
ing with others in doing what I did. Did I not love any-
thing, then, apart from the theft? Surely I loved nothing
else, because that participation was not something real.
What was it, in actual fact? Who is it who can teach me,
except the one who illuminates my heart and penetrates
its shadows? What is this thing that has come into my mind
to seek out, and investigate, and weigh up? Because if then
I loved those fruits that I had stolen and was longing to
enjoy them, I could have done it alone. If it was enough
to commit that sin by which I achieved my pleasure, I
would not have had to kindle the itch of my greedy desire
through the stimulus of complicit consciences. Because
my pleasure was not in the pears, it was in the actual crime
that a fellowship of sinners committed together.
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8. (17) Quid erat ille affectus animi? certe enim plane
turpis erat nimis, et vae mihi erat qui habebam illum. sed
tamen quid erat? delicta quis intellegit? risus erat quasi
titillato corde, quod fallebamus eos qui haec a nobis fieri
non putabant et vehementer nolebant. cur ergo eo me
delectabat quo id non faciebam solus? an quia etiam nemo
facile solus ridet? nemo quidem facile, sed tamen etiam
solos et singulos homines, cum alius nemo praesens, vincit
risus aliquando, si aliquid nimie ridiculum vel sensibus
occurit vel animo. at ego illud solus non facerem, non fac-
erem omnino solus.

Ecce est coram te, deus meus, viva recordatio animae
meae. solus non facerem furtum illud, in quo me non libe-
bat id quod furabar sed quia furabar: quod me solum fac-
ere prorsus non liberet, nec facerem. o nimis inimica ami-
citia, seductio mentis investigabilis, exludo et ioco nocendi
aviditas et alieni damni appetitus nulla lucri mei, nulla
ulciscendi libidine! sed cum dicitur, “eamus, faciamus,” et
pudet non esse impudentem.

10. (18) Quis exaperit istam tortuosissimam et implica-
tissimam nodositatem? foeda est; nolo in eam intendere,
nolo eam videre. te volo, iustitia et innocentia pulchra et
decora, honestis luminibus et insatiabili satietate. quies est

35 Cf. Conf. 1.7.12, n. 35.
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9. (17) What were my thoughts and feelings? Certainly
they were self-evidently shameful, and augured ill for me
as T maintained them. But still, what actually were they?
Who understands their faults? It was for a hmgh to give
us a bit of a thrill, at the thought of cheating people who
had no idea we were capable of such behavior and who
would strongly disapprove. So why did I get pleasure from
something that 1 would not have ‘done at all i left to my-
sel? Is it perhaps because no one finds it easy to laugh
when alone? It is a fact that no one finds it easy, but even
so laughter sometimes overcomes people when no one
else is present, and they are solitary and alone, if some-
thing overwhelmingly silly impacts upon their senses or
thoughts. Yet on my own I would never have done it, no,
1 definitely would not have done it on my own.

O my God, see the living memory of my soul in your
presence! I would not have comumitted that theft on my
own, a theft in which it was not the stolen items that
pleased me but the very act of thieving. It definitely would
not have pleased me to do it alone, nor would I have done
it. What an extremely alien alliance it was—an unsearch-
able distraction of the mind! Out of a game and a lark came
an eagerness to do harm, a taste for inflicting losses on
others without myself gaining anything, or enjoying set-
tling a score. Once someone says, “Come on, let’s do it,” it
is shameful to be anything but shameless.

10. (18) Who is going to untie that tangled, twisted
mass of knots? How vile it is—I have no desire to turn my
attention to it, I have no desire even to look upon it. I
desire you—O Righteousness and Integrity, both lovely
and becoming to the gaze that is true, with an appetite that
can never cloy.3 With you there is deep peace and life
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apud te valde et vita imperturbabilis. qui intrat in te, intrat
in gaudium domini sui et non timebit et habebit se optime
in optimo. defluxi abs te ego et erravi, deus meus, nimis
devius ab stabilitate tua in adulescentia, et factus sum mihi
regio egestatis.
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which cannot be disturbed. Those who enter into you en-
ter into the joy of their Lord and will not be afraid, and
will abide perfectly in the One who is perfect. I deviated
from you, 1 have wandered from the path, my God; in my
teens I was too inconstant in your steadfastness, and I
made myself into a barren land.
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1. (1) Veni Carthaginem, et circumstrepebat me undi-
que sartago flagitiosorum amorum. nondum amabam, et
amare! amabam, et secretiore indigentia oderam me mi-
nus indigentem. quaerebam quid amarem, amans amare,
et oderam securitatem et viam sine muscipulis, quoniam
fames mihi erat intus ab interiore cibo, te ipso, deus meus,
et ea fame non esuriebam, sed eram sine desiderio ali-
mentorum incorruptibﬂium, non quia plenus eis eram,
sed quo inanior, fastidiosior.?

Et ideo non bene valebat anima mea et ulcerosa pro-
iciebat se foras, miserabiliter scalpi avida contactu sensi-
bilium. sed si non haberent animam, non utique amaren-
tur. amare et amari dulce mihi erat, magis si et amantis
corpore fruerer. vemam igitur amicitiae coinquinabam
sordibus concupiscentiae candoremque eius obnubilabam

Lamare S§ Kndll Skut. Ver.: amari codd.
2 fastidiosior S codd. Kngll Skut. Pell. Ver.: eo fastidiosior C
O Maur,

1 A disputed phrase, taken here to mean that A.s desire for
human love is superficial, while he is aware of a deeper desire (for
God), and dislikes the fact that his desire does not match up to
what God deserves.
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1. (1) I came to Carthage and all around me a melting pot
of illicit passions was seething. T was not yet in love, but I
was in love with the idea of love; and because of the need-
iness I felt deep down I hated the thought of not being
needy enough.! I was looking for something to love, loving
to love, and I hated the safety of a course free from pitfalls.
Within myself I was hungry from the lack of inner food:
you yourself, my God; but that hunger did not make me
want to feast—rather, T had no desire at all for the incor-
ruptible food. This was not because I was already {ull of
such food: instead the more empty I was, the more I dis-
dained it. :

So my soul was in a poor state of health, and covered
in sores it lay prostrate out of doors, in a pitiable state,
itching to be scratched through the sensual touch of phys-
ical things. Yet had those things not possessed a soul, they
would definitely not be lovable 2 I enjoyed loving and be-
ing loved, and even more so if I got to enjoy the body of
my lover. So I used to defile the stream of friendship with
the flth of sensual desire, and to overshadow its bright-

2 ¥4is longing for reciprocity of love with other souls is 2 mis-
direction of his desire for the God who is Love.
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de tartaro libidinis, et tamen foedus atque inhonestus, ele-
gans et urbanus esse gestiebam abundanti vanitate. rui
etiam in amorem, quo cupiebam capi. deus meus, miseri-
cordia mea, quanto felle mihi suavitatem illam et quam
bonus aspersisti, quia et amatus sum, et perveni occulte
ad vinculum fruendi, et conligabar lactus aerumnosis
nexibus, ut caederer virgjs ferreis ardentibus zeli et suspi-
cionum et timorum et irarum atque rixarum.

2. (2) Rapiebant me spectacula theatrica, plena imagi-
nibus miseriarum mearum et fomitibus ignis mei. quid est
quod ibi homo vult dolere cum spectat luctuosa et tragica,
quae tamen pati ipse nollet? et tamen pati vult ex eis do-
lorem spectator et dolor ipse est voluptas ejus. quid est nisi
mirabilis® insania? nam eo magis eis movetur quisque, quo
minus a talibus affectibus sanus est, quamquam, cum ipse
patitur, miseria, cum aliis compatitur, misericordia dici
solet. sed qualis tandem misericordia in rebus fictis et
scenicis? non enim ad subveniendum provocatur auditor
sed tantum ad dolendum invitatur, et actori* earum ima-
ginum amplius favet cum amplius dolet. et si calamitates
illae hominum, vel antiquae vel falsae, sic agantur ut qui
spectat non doleat, abscedit inde fastidiens et reprehen-

3 mirabilis S codd. Skut. Ver.: miserabilis G Maur. Knoll Pel.
4 actori O Maur. Pell. Ver.: auctori § codd. Knoll Skut.

3 See Introduction, p. wxiil.

4 For Plato emotion was weakness (Resp. 10.606-7); for Axis-
totle watching tragedy effected a purgation (kafdpos) of emo-
tions (pity and fear: Poet.1449b).

5 A. is thinking both of theater and of other forms of repre-
sentation (such as epic narratives).
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ness with my fiendish lust. Disgraceful and dishonorable
as I was, my overweening vanity made me long to appear
refined and civilized. So I rushed into love, wanting love
to take me prisoner. My God, my mercy, how good you
were, sprinkling that sweet gratification of mine with so
much bitterness! For I was loved; and I secretly attained
a bond of pleasure; and I was happy to be constrained by
burdensome bonds—with the result that I was being
beaten with glowing iron rods of jealousy, mistrust, ansiet-
ies, rages and quarrelling.

2. (2) I was carried away by the stage shows, which
were full of representations of my own unhappy experi-
ences and added fuel to my flames. Why is it that in the
theater people are willing to suffer distress when watching
sad and tragic events that they nonetheless have no desire
to endure themselves? Yet they are willing to suffer dis-
tress from watching such events, and the pain itself is their
pleasure. What is this but a remarkable madness? For the
more each person is upset by these kinds of emotion, the
less they can stay unaffected by them. All the same, when
someone endures something on their own it is described
as “pitiable,” whereas when it is endured together with
others it is usually called “compassion.” But what is the
real meaning of compassion in imaginary events and stage
plays™ The audience is not being summoned to assist, but
merely invited to feel distress; and the deeper their dis-
tress, the more they appreciate the performer of those
representations. If, on the other hand, the usual human
disasters, either historical or fictitious, are performed in a
way that does not cause the spectator to feel distress, that
spectator walks out in critical disgust—whereas if they do

Ps 144:2
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dens; si autem doleat, manet intentus et gaudens lacri-
mat.?

(3) Ergo amantur et dolores. certe omnis homo gau-
dere vult. an cum miserum esse neminem libeat, libet
tamen esse misericordem, 